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INTRODUCTION 

A. Statement of the Problem 

This thesis will be a survey of all of the 

methods of evangelism, which have been used by mission

aries and Indian Christians of all denominations to 

diffuse the Light of the Gospel of Jesus Christ among 

the people of India and especially among the villagers. 

The purpose of the study is to discover which methods 

have been round to be the most successful and to find 

wherein they have failed. All the methods, which are used 

by educational and medical missionaries and missionary 

nurses to bring the Indian people to a saving knowledge of 

Jesus Christ, will be considered as evangelistic methods 

as well as the methods which are used by other missionaries 

and Bible women. It is not the purpose of this thesis to 

enter upon an investigation of the full use of these 

methods; typical instances only, of their application will 

be considered. This treatise, then, is not to be con

sidered as exhaustive but as suggestive. 

In the following pages when we speak of India 

we do not mean to include Burma and Ceylon. Each of 

these countries has had a peculiar historical develop

ment of its own and so requires a separate study. 

B. The Importance of the Problem 

We shall all agree that this problem or the 

evangelization or the people of India is or extreme 
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importance. Katherine Mayo, author of Mother India says: 

urn this country much is said of the spirituality of 
thought and religion of Hinduism. I regard Hinduism 
as the most damnable creed ever fastened upon human 
beings. It is a deadly upas tree •••• There is no 
earthly use in sending missionaries to India with a 
religious message that merely sprays the leaves and 
trims the branches of that tree. The tree must be 
dug up and its roots destroyed. • • • The work which 
has to be done demands spirits fired with the con
viction that their message is Light brought to dark
ness. They must be afl~e •••• You cannot kindle 
a fire with a glowworm." 

c. The Mode of Procedure 

This thesis is divided into two parts. Part One 

is an historical survey of the methods of evangelism in 

India. In order to give a deeper understanding and 

appreciation of this problem the first chapter will be a 

brief discussion of the land, the people, religions and 

caste, the villages and the missionary. The second chap

ter of this study will be a discussion of the early period 

of Christian missions, including the outstanding efforts 

of evangelism up to the time of the beginning of Protes

tant Missions. Then will follow a survey of missions in 

the eighteenth and nineteenth centuries, stressing parti

cularly the work done by the most notable missionaries, 

in order that vhe reader may better understand what has 

in the past contributed to the success of missions in 

India. The methods used by missionaries who have pro

moted village missions will especially be noted. 

• • • • • • 

1. The Pentecostal Evangel, Springfield, Mo. Weekly, 
Nov. 25, 1933 
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Part Two of this study will be a survey of 

present day evangelistic methods in India. The first 

chapter will be a discussion of the mass movement as a 

method, giving its history, its development and its 

result. Chapter two is a study of other present day 

methods of evangelism in India including methods of 

evangelism for masses, the distribution of Christian 

literature, the training of leaders, the ministry of 

healing, and the methods used by missionary sadhus. The 

fourth chapter will suggest a method of approach to the 

Mohammedans and show how it is distinguished from that to 

the Hindus. 

D. Sources of Data 

The information for this survey will be taken 

from books written by missionaries and reliable historians, 

mission board reports, periodicals, answers to question

naires sent out to missionaries, and personal interviews 

with missionaries, nationals, and others who have been 

in India. 
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PART ONE 

HISTORICAL SURVEY OF THE METHODS OF EVANGELISM IN INDIA 

.INTRODUCTION 

Some of the earliest missionaries to India 

introduced methods of evangelism which are still being 

used today. Other methods which they used were not fru.i t

tul. It is the purpose of this historical survey to 

discuss the methods of evangelism which were used by the 

most distinguished early missionaries to find out what 

progress was made in evangelism by the end of the nine

teenth century. 

CHAPTER I · 

THE INDIAN MISSIONARY AND HIS ENVIRONMENT 

A. The Land 

India bas an area of 1,5,2,000 square miles. 

Its climate varies from the extreme cold in the snow-

covered Himalayan Mountains to the hot tropical coastal 

strips of Travancore and Malabar. The French geographer, 

E. Reclus, has thus graphically pictured North India: 

"In East rndia the. physical features of nature are 
in many respects presented in their grandest aspect. 
The plains watered by the Indus and Ganges are en• 
circled northwards by the l~ttiest mountains on the 
globe, nor is the contrast between their glittering 
snowy peaks and the unbroken sea of verdure clothing 
their lower slopes elswhere developed on such a vast 
scale. North of the main.range the Tibetan plateaux 
present interminable solitudes, destitute of water 
and vegetation except in the deeper depressions, in 
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which are gathered the mountain torrents, and where 
shelter is afforded to. men and plants •. But. towards 
the south the land falls in successive terraces down 
to rich and well-watered plains abounding in animal 
and vegetable life. Within the highlands themselves 
extensive valleys are developed:~, like that of Kashmir, 
which in the popular fancy have been converted into 
earthly paradises i~bited by mankind during the 
Golden Age. .These delightfUl uplands are in truth 
almost unriva~d tor their healthy climate and 
fertile soil, their lovely landscapes reflected in 
limpid lakes and running waters, their amphitheater! 
ot snowy ranges, and canopy of bright azure skies." 

India is truly a land ot wonderttll beauty. A 

tine description of the Mysore forest. is taken from a 

quotation by Bishop Hurst: 

"Trees of the largest size stand thickly together 
over miles, their trunks entwin~d with creepers ot 
huge dimensions, their massive .. arms decked with a 
thousand bright-blossQming orchids. Birds ot rare 
plumage flit from bough ·to bough; from the thick 
woods, which abruptly terminate on verdant swards, 
bison issue forth in the early morn and afternoon 
to br.owse on the rich h$rbage, while large herds ot 
elk pass rapidly across the hill-sides; packs of 
wild dogs cross the path, hunting in compan,., and 
the tiger is not tar ott, tor the. warning boom ot 
the great langur monkey is heard .from. the loft,. 
trees. The view from the head ot the descent to the 
Falls of Gers.oppa is one of the .finest pieces ot 
scenery in the world."2 

We can imagine the beaut,. of the Gangetic 

region of India from this highly colored description: 

"Along the upper and middle courses of the Bengal 
rivers, the country rises gently from their banks in 
fertile undulations, dotted with mud villages and 

• • • • • • 
1. Reclus, E., THE EARTH AND ITS INHABITANTS, ASIA, 

Vol. III., p. 2 
2. Hurst, .J. F., INDIKA, P• 303 · 
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adorned with noble trees. Mango groves scent the air 
with their blossom in spring, and yield their. abundant · 
fruit in summer. The spreading banyan, with its 
colonnades of hanging roots, the stately pipal, with 
its green masses of foliage; the wild cotton trees, 
glowing while still leafless with heavy crimson 
flowers; the tall, daintily-shaped, feathery-leafed 
tamarind, and the quick-growing babul rear their 
heads above the crop fields. As the rivers approach 
the coast, the palm trees take possession of the 
scene. The ordinary landscape in the delta is a flat 
stretch of rice-fields, fringed around with an ever
green border of bamboos, cocoanuts, date trees, areca, 
and other coronetted palms. This densely-peopled 
tract seems at first sight bare of villages, for each 
hamlet is hidden away amid its own grove of plantains 
and wealth-giving trees."l . 

India is bordered on the north by the Himalaya 

Mountains, the loftiest range in the world, with Mt. 

Everest towering above all the o.ther peaks. These great 

manntainmasses give us one of the most sublime views in 

the whole world. 

"Above the enormous base of the green or rocky Alys 
rise other heights, which are always white, except 
when gilded by the sun or darkened by the falling 
shadows, and towering above these masses of snow• 
clad pyramids appear the inaccessible topmost sum
mits, whence, should they ever be ascended, a pros
pect will be .. commanded of the Tibetan plateaux, of 
the plains of India, of the valleys watered by the 
Tsanbo (Tsan-pu), Ganges and Jamna ( Jumna). n2 

B. The J:teople 

A map3 showing the distribution of the popu

lation per square mile will be found on the next page. 

• • • • • • 

1. Hunter, W. W., INDIAN EMPIRE, pp. 65, 66 
2. Reclus, op. cit., Vol. III., p. 28 
3. Laymen's Missions Inquiry, Vol. IV., p. 8 



This will give us a clearer understanding of this problem 

than could easily be explained in words. 

POPULATION 

lnhab·,tl'"'ts Pet' S9uare. Mile 
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There are as many types of·people in India as 

there are features of physical geography. These differ

ences are due to race, climate and culture. When India 

was first invaded by the Aryans some of the earlier in

habitants, who were chiefly a mixture of Negroids and 

Dravidians, were pushed toward the southern end of the 

Deccan, and some were absorbed and made a part of the 



Aryan group as outcastes. Gradually the Mohammedans 

were forced through the Northwest gateway. There is 

a wide area along the Northeast border of Mongolian 

peoples. There is no other country in the world where 

so many strikingly contrasting types can be found as 

those of Sikh, Marathi, Bengali,_Pathan, Gurkha, Madrasi, 

Deccani, and the Aborigines of the forests.. Each pre

sents .its own problem to the evangelistic worker. 

The first 'difficult problem which they present 

is that of language. Although Hindi and Urdu, spoken by 

121,254,000, are the outstanding languages, because of 

their wide distribution, yet we find by the Census of 

1931 that there are seventy-five languages, .each spoken 

by more than 5,000 persons; this does. not include the 

500 dialects of these languages.l 

"At least twenty different scripts are employed in 
writing these languages, the two most important be
ing Urdu and· Nagari; Bengali, Telugu, and Tamil 
follow in that order in point of number of users; 
how many use Modi (the Marathi script) is not cer-
tain.92 . 

Therefore a missionary must necessarily be confined to 

a definite language-area in India. 

c. Religion and Caste 

Religion is so important a factor in India 

that the Government Census tabulates .. the population by 

• • • • • • 

1. Cf. Census of 1931, P• 4 
2. THE STATESMAlf'fS YEAR BOOK, .1932, P• 6 



religions instead of by race as is done in other coun

tries. It was reported in the Census of 1931 that 68.2 

per cent. of India's population is Hindu, 22.2 per cent. 

Moslem, 3.6 per cent. Buddhist, and 1.8 per cent. Chris

tian. The chartl below shows the relative size of each 

group. 

RELIGIOUS AFFILIATIONS 

PopuLation 

.300,000,000 

25o,ooo,ooo 

2oo,ooo,ooo 
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so, ooo, 000 

0 

• • • • • • 

Mos let'Yl 

Oute.aste. 
Hi nd.us 
( es"ti l'rl ~te.d ) 

1. LAYMEN'S MISSIONS INQUIRY, Vol. IV., p. 13 
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More than seven-tenths of the population of 

India is Hindu. Hinduism is a fusion of all the gods, 

beliefs, and superstitions of all the cults of all the 

primitive races. The Brahmin priesthood at its head 

and the rigid caste system give it a kind of unity. The 

Hindus worship the cow and consider all forms of animate 

life as equal and sacred and each as the embodiment of 

some soul. The fundamental doctrine of Hinduism is 

"That of karma or reincarnation and the attendant 
conception of dharma, or duty. The present exist
ence of each person, in fact of each living thing, 
is believed to be determined as reward or punish
ment for conduct in previous lives; the aim of present 
existence is to fulfill nobly the duties of the 
position to which each is born and thereby to qual
ify for an improved status in the next existence.nl 

The importance of this strange conception 

cannot be emphasized too much because of its influence 

on the status of the individual. The interior position 

of women and outcastes is pitiful. The Hindus believe 

that this status is decreed by a superior justice, with 

which man should not interfere. However, the Hindus 

are to be commended for their emphasis upon duty which 

bas developed many admirable human characters and 

quatities within Hinduism. 

"The Hindu contends that India practices many of 
Christ's teachings forgotten or underemphasized by 

• • • • • • 
1. LAYMEN'S FOREIGN MISSIONS INQUIRY FACT-FINDERS' 

REPORTS, INDIA - BURMA, Vol. IV., P• 12 



the West. Hindu pride, especially sensitive just 
now, continually reminds the Westerner that Christ 
was an Oriental and is better understood if India 
than in the Christian Church of the West." · 

To the Hindu a religious man is one who prac

tices self-denial and who lives in poverty. The Indians 

do not feel that these principles are being practiced by 

the Christian missionaries. 

Christia.nity has spread most extensively among 

the outeastes of Hinduism. They are considered by most 

Hindus as persons who have in their previous existence 

led unworthy lives and therefore deserve to be given a 

degraded status and to be excluded from Hindu temples. 
' 

Christianity has not spread so rapidly among the High 

Caste Hindus because as soon e.s they become Christians 

they are looked upon by their relatives and friends as 

out-castes. 

Seventy-seven millions or 22.8 per cent. of the 

population of_ India are Mohammedans. The religion of the 

Mohammedans is entirely unlike that of the Hindus. 

"The Moslem is intensely monotheistic, abhorring all 
idols , effigies or even symbols; .he kills animals, 
and eats the meat of the cow, the animal sacred to 
Hindus; Islam constitutes a democratic brotherhood 
without caste; the codes of Islam are uncompromising 
and are clearly cut in the letters of the Koran. 
But, aside from the tension that arises when Hindu 
music disturbs the Moslem at prayer, or when the 
Moslem kills cows for sacrifice, or, during proces-

• • • • • • 
1. Ibid., P• 14 
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sions, si_milarly disturbs the Hindu temple. there is 
a political and economic basis for animosity between 
the two communities in the struggle for power gradu
ally being relinquished by Britain."1 

D.. The Village 

The village constitutes the greatest problem 

in India. Mr. Gandhi has said; "~he future of India 

will be decided not in her cities but in her villages."2 

Of course Gand~i had in mind the political issues when 

he made this statement but it may well be applied to the 

problem of evangelism. Ninety per cent. of the people 

of India live in villages of approximately 6,000 people 

or less, and 75 per cent. in villages of less than 2,000 

people. There are 700,000 smaller villages of 40G people 

each, making a total village population of 276,000,000. 

The Bishop of Dornakal has said; 

. "The greatest triumphs of the C~istian Church have 
also been won in rural India. There are four and a 
half million Indian Christians in the land, of whom 
about 93 percent. are rural-. Wherever the religion 
has won victories and has left its mark on the life 
of the country and the people, it is where it has 
struck its roots in villages. Effective and in
digenous has the Christian enterprise become where it 
has touched rural life: feeble end exotic it con
tinues to be where it is merely urban. "3. 

As we studl' the methods of evangelism in the 

villages of India it would help us to have in mind the 

• • • • • • 

l. LAYMEN 1 S REPORT, op. cit., P• 16 
2. Butterfield, Kenyon L., Tllli CHRISTIAU MISSION IN 

RURAL .INDIA, P• 41 
3. Butterfield, op. cit., p. 49 
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rGgulsr t1pe of Indian village which can be found all 

over the lend: ~a clump of trees, a cluster of houses, 

sometimes of stone, more often of brick or mud, and 

all around thf.i infinite dusty plain. "1. We cannot stand 

and look at such a place without being deeply moved. 

"How often the little huts hav~ crumbled into dust; 
fire and flood, armed enemies, pestilence, insect 
pests have come and gone and done their work; but 
the unconquerable spirit of man has arisen agein to 
build the village and till the fields. On this ver1 
spot, perhaps for thousands of years, has gone on 
the iatient life that survives almost unchanged to
day •. ,2 

Most of the houses in the village are only 

one-story buildings. A second story building is seldom 

seen; usually the houses are built low and made of mud 

or sunburnt brick and thatc.h. The houses owned by the 

higher caste villagers are almost always built around a 

small courtyard; this is of great benefit to the women

folk who must live most of their lives indoors. The 

animals belonging to the family are kept on one side of 

the court; it is not an unusual sight to see a cow go 

unled up a steep flight of steps and in through her 

master's door. Around the outside of the house there is 

usually a narrow. veranda where the men can sit and watch 

1. 

2. 

• • • • • • 
Neill~.Stephen, OUT 0~ BONDAGE, CHRIST AND THE INDIAN 

VIL.us.GER, P• 9 
Ibid. 
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what il$ going on in the street during the day and where 

they can sleep at night. The master of the house owns 

a small piece of land, perhaps as much as two or three 

acres, two wells, and a pair of bulls to work the land. 

The soil is often so poor that it is all the villager 

can do to make his living from it and about the only a,y 

he has of improving his condition is to buy another plot 

of land in a good year. One of the real problems of 

India is the redemption, social and religious, of the 

villager.l 

•. • The outcastes may not enter the village; from 
birth to death it is their lot to toil and starve, to 
fawn and cringe for bread, to tremble at the caprice 
of all-powerfQl masters. They are debarred from the 
use of the village tank and the village well. I~ one 
of them should speak to a high caste man he must speak 
with his hand over his mouth, lest his breath should 
defile. The contempt of others has brought them to 
degradation. Drink and the eating of unclean food, 
unwashen filth, and disease keep them trembling per
petually on the border line between life and death. 8 2 

An acquaintance at this time with the habits 

and customs of the villagers, as we can learn them by 

looking into a selected typical bouse, Will make a good 

foundational study of the methods of evangelism which 

are being used among these people. The villagers arise 

very early in the morning. nnile the male members of the 

family are at the village tanlc taking their morning 

• • • • • • 

1. of. Neill, op. cit., p. 10 
2. Neill, op. cit., p. 12 
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ablutions, the female members spread a thln white-wash, 

made of cow-dung, soil, and water, over the outer and 

inner yards, sweep the house, and clean the cooking and 

eating ves.sels. when the men return, the women march to 

the watering-places, bathe themselves, wash their clothes, 

and carry water back with them, often out of this same 

tank or pond, for family use. However, this morning bath

ing is not common among all the villagers. 

When the women return from the public bathing

place their first duty is to feed the men after which 

they prepare the noon meal. About eight o'clock in the 

morning, the m~n have their morning meal which usually 

consists of some cold rice, With butter-milk, and some 

pickle or chutney, or other cold sauce. As soon as the 

superior male creatures finish their morning meal, they 

go out to cultivate their land or to do some other type 

of work. After the men depart, the female members eat 

what is left. 

The Indian villagers do not have a table as we 

have but they use the floor instead and they use plan• 

tain-leaves or brass vess.els for plates, and their fingEtrs 

as forks or spoons. 

If: we watch the female members of the family in 

their daily routine, we shall find them pounding rice, 

grinding the curry-powders, and dressing some vegetables 
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· and greens in preparation for the noon meal. The men 

return home very hungry between twelve and one o'clock 

and they are given a good meal of cooked rice, with some 

vegetable sauce, greens, pulse, and butter-milk or curd. 

The men enjoy this simple village-meal and then they go 

to their outer hall and chew betel-nut or smoke their 

hookah. After the women finish eating, the men and women 

have one or two hours during the hottest part of the day 

when they rest and discuss the common topics of village 

life. The women begin to prepare the evening meal and 

arrange the household things about four o'clock. At six 

o'clock one of the women places a light in a hole in the 

wall and then worships before it and puts some ashes on 

her forehead. Each member of the household worships be· 

fore the lamp in the same way. Tbe men have their supper 

about eight o'clock. It generally consists of pepper

water, rice, and vegetables, and what is left of the sauce 

that was prepered for the noon 1:11esl, in the south, or, in 

the north, of co1:1rse wheaten cakes and vegetables, or meat. 

The female members again have their meal after the men 

have finished and so by nine o'clock everyone has finished 

eating and is ready to retire to bed. This picture of 

Indian village life is common to all; even on festival 

days there is very little change from the regular routine. 

Dried cow-dung is used for fuel by the villagers 
I 



in the.ir firepleces. The making of these virattees is a 

part of the work of the women in the village. The women 

also spend some of their leisure time •t the country 

spinning-machine. aften they go to the fields and help 

the labourers with their work. If there is a mother-in• 
' 

law in the household, she does the outside work and the 

wife attends to the duties in the house. Many times the 

mother-in-law and the daughter-in-law do not get on very 

peaceably together. It is not uncommon for them to 

quarrel incessantly. sometimes they fight like beaste 

of the field, use vulgar language, grab each other by the 

hair, and throw mud or stones at each other. Neverthe

less, they are not seriously considered enemies until 

their death because one day they might fight one another 

and the next day they may be laughing together. Xf the 

men should interfere with this fighting, they generally 

take the part of the daughter-in~law. This de~lorable 

condition of the villagers is due to ignorance and the 

lack of culture or self-restraint. When Christ is broug~t 

to the vil~ge by the missionary, a new and abundant &ife 

is given to the villagers.l 

.~. The M·iaaionary 

Now we come to the question of the missionary. 

What should be the equipment of the missionary who has a 

• • • • • • 
1. Of. Pandian, INDIAN VILLAGE FOLK, pp.· 4•6 
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longing to lead the Indian people to accept Jeans C~ist 

as their personal a•viour? These are some of the thin.ss 

which the writer considers important: (1). Xbow the 

religion of the nationals better than they do themselves; 

understand their point of view. (21 IQtow their objec ... 
,·'. I' 

tiona to Christianity • UJ) IQlOW the language SO 'inti• 

matefy tbat he understands the answers which the people 

give to his questions end .the reeponse which they make 

to his teaching. .(~) . ~ve the consciousness of being 

led by ~dts Holy Spirit. (5~ xnow the Bible, and the 

simple philosophy. of ealvetion by sr•ce as opposed to 

Hindu, Sikh, or Moslem $8lvation by works. 

What should be the characteristics of a good 

missionary? (1) Patience in making personal contacts; 

(2) Love for the people; overlooking a lot of things 

which must be so, such things as e cow or goat in the 

house o~ court-yard, women in soiled clothing, little 

furniture, 11omen cooking on the veranda letting the ~oke 

blow into your eyes; (3) Cou~tesy; seeing things from 

their point of view; (4) Passion to win souls to Je.a~a 

Christ. (5) Deep religious experience. "It is the 

Spirit-filled life of the missionary which counts."l 

(6) Love for children and youth and the vision that 

• • • • • • 

1. Statemen:t by Miss ~'k:\flh~ IFetgLe, long-time mission
ary in India • 
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Will work to Win them as the moulders of the future. 

(7) ,Adflptability to the oircumstances and the people 

among whom one must labor, be it city or village, caste 

or outcaste, literate or illiterate, rich or poor. 

11. Stlmma.ry 

It has been noted in this ch-.pter that Iniia, 

a land of many climates, of large and varied population, 

of many false religions, from monotheistic Jf~PWS and 

Moslems, to polytheistic Hindus, and Animists, with 

atheistic Buddhists, and many other sects - all deeply 

permeated with caste and outcaste ideals, using scores 

and scores of languages and dialects, some cultured 

people living in large cities, others wild hillmen, shy 

of all strangers, some educated marvellous philosophers, 

but most quite illiterate, with its women in ignorance 

and superstition - and less than two per cent. of the 

populationChristian, still presents a unique and dif

ferent problem to the Ghristian missionary. These pro

blems d.emand unique . and varied equipment for the mission

ary forces, and above all such divine fellowship and 

pov~er as will enable them by (}ad • s. Holy Spirit to grapple 

with and overcome all these warring and hostile forces. 



CHAPTER II 

METHODS OF EARLIEST MISSIONS 
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~TBQDS OF EAB~EST MISSIONS 

A. Before the lAnding of the Potttusueee 

1. Eettlieet Times 

MiS8iOl:f.UY •ffort W$S begun in India clurins 

the early perio4 of Qh~ch history. probably •s early 

as the first centu~y of the Chriertian et"a. Thefe is an 

old tradition which l£ffirms that the Apostle Thomas went 

'to :tniia. Two books of the A:poerypha, AO!l'S OF Tl;OMAS, 

and THE lvfA.RTYBDOM OF THO~S, both of which Wet"e probably 

written during the second half of the third cent""'' 

give an •Qcount of the mi ssionery labour of Thoma.a in . ' . . ' ., . 

Ind1a. 1 Wllel1 t]le merchant Ab~anes was sent to Jeruealfm 
' ' J ' . 

by ~ng ~Qndo:pha7es of Indi~ to look for ... an at"chit•.ot .. to ... 

build a palace, TholllaS was pointed out to him as a 

~:pable builder and so it happened that Tho~s was taken 

to Iniia. There he worked many miracles and converted: . 
. ,. \. . 

not only the king but many of his subjee~s as well. 

La~er he went to another kingdom of India where he suf

f•red martyr.dom. 2 

• • • • • • 
1. Cf • R~ohter • Ju.lius, A HISTORY OF MISSIONS IN INDIA. 

·p. 27 '' 
a. Prof• 3. N. ~erquhe.r believes that this tradition if!l 

not iuipoasible. For. further info:r:mation see ~!he 
!Apostle Thomas.in North ~ndia"and "The_.Apostle 
!l'li~•as in ~oq.th Iniia." •. John RJland!s .. Library Bul• 
letin, .Je.nuar1, l926,.8nd Janqary 1927. 



~~s ~oes not sound like a very probable story 
.. 

bui through the discovery of verio~s coins of these dis-

tricts of Indla, it has been learned that Ki:ng Gondo

pharee wae a genuine historical character. 4 Pl"obable 

inference may therefore be ~awn from this Apocryphal 

na;rrative that Chrlstian communities existed in Syria 

and M•sppo~amia at the time that these apocryphal m-it

inge were composed and ale~ that these tndian CIU:'i.stian 

communities originated with the 4postle Thomas. 

In 343 .A. D. a severe persecution of the 

Q~ist~ans broke out in the Persian Empire and lasted 

over a period of almost forty years. It is quite pos

sible that there was a large emigration of these Chr~s

tians from Persia and Syri" ,to the :Malabar coaet. They 

formed .wbftt became known as the S)'r~an Church. This may 

explain why the Indi~~ Syrian Church was so dependent 

upon the patrJ,.arohate at ~tioch, and why the ~Jri,.~e 

had Syri•c as~ an eoclesiastical language and literat11re. 

Th,ese Indi~ Syrian Christians call ~~~mselves "Tho~s~ 

Christians. Today they are to be found only in the 

southern part of Ind:ta. 

The famous traveller, Mar.co Polo, writes: 

"In the province of Malabar lies the body of the 
glorious martyr, St. Thomas the Apostle, who suffered_ 
martyrdom there. He rests in a litt1e town which is 
visited by few merchants because of its insignificant 
commerce, but a great multitude of Christians and 
Saracens make pilgrimages thither ••• The .Ohristians 
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who so there on pilgrimafge gather earth from the spot 
on which he was etruck down; it is red in colour, and 
they carry it thence with every mark of reverence;· 
later on they frequently use it. for working miracles, 
and dissolving .it in water, they give it to the eict, 
whereby many an infirmity is cured •••• Many 
mir•cles are wrought there every dey through the a• 
seney of the blessed saint. The Cllristi•ns upon whom 
devolves the care of the chtJ.reh pose•es grov-es of the 
trees which bear In4~an nuts (cocoa~nut palms), and 
frODl these they drawtheir means of subsistene~. At 
tribute they pay one of th! royal Brethren one groat 
per month for every tree."; .. 

The earliest Chri~tian missionary about whom 

there is a true record it.11 ~antaenus 4• D. l80_who, as 

Eueebius says in his Church History, was . . . . 

"reputed to have reached the I:nc1.1ans, amongst whom he 
is stated to have found the GQ·spel of ~t. Matthew, 
which, prior to his arrival, was in the ·posseesion of 
many who had known C=iat. To .. thfUJe Bartholomew, one 
of the apostles, is reported to have preached, and to 
have left behind }lim the GofiPel of lv!atthf.lW in Rtbr.ew 
characters! which had been rGtained up to the time ·in 
question." · · 

~ : 

."J.:ero11•· also makes a statement which seeJDS to 

give full credence to the statement of Eusebiue. 

"On .account of the fame of his superior learning 
Pantaenue was sent to India by Bishop DtJDetrius (of 
Altxandrie) to preach Christ, 

3
among the Brahmans and 

philosophers of that ptople."· 

Wht:rl Theophilus Inciic·us paid a visit to India 

in Constantine•s.time he found .a flourishing Ohrie~tian 

• • • • • • 
1. Richter, Op. cit., pp. 38, 39 
2. Ibid., P• 28 
3. Ibid., p. 29 



Obu~ch. At th• Council of Nicea in ,4. D,. 325, there wa.a 

one bishop, among the 318 who attended, called "John, 

the Mcrtropolitan of Pe.rsia and 'of the Great ~ndie·'"• 

This is all we know about either him or his diocese. 

~~e so-called "~bomas" Cross was diecovered .in 

154'1 on the great hill of St. Thomas at !U.lapur near 

~draa. 

"It consists of -~ fairly large stone on which is 
carved in relief a cross of en antique shape. 
Hov._ring above it is the form of a d.ove, the outlines 
ofwhich are somewhat crudely chiselled; round the 
cross there runs an inscri~tion which for centuries 
was a puzzle to scholars.~ 

~i.~ally Dr. Burnell, an Engli•h Indologist, discovered 

that it was Pehlavi of the sixth or seventh century and 
. I 

deciphered it. This is the way he translated it: 

~In puniehment by the cross was the suffering of this 
one whi is the true C~ist God above and ~uide ever 
pure." 

Dr. Bang of Munich, another scholar translated it in 

another wa1: 

"He that believes in the Mes.,iah and in God in the 
He.isht and also in the Holy ghost is in the grace of 
him who suffered the pain of the cross."~ 

This carving of the cross was made by the early Chris

tian Church and as the church was surely the center of 

1. Ibid., P• 32 
a. Ibid. 
3. Ibid. 

• • • • • • 



the Christian community so it would seem a logical con

clusion that Tho~s. or other early evang~lists must 

have been there. 

From the rise of the Hohammedan ~ire in 632 

A. n., India • s relations w:i th the countries of the West 

were almost entirely severed. ()f course this change 

.affected the circumstances of the Chri.stians of Inclia. 

The only way we have of knowing this is through the un

reliable traditions both oral and written, which are 

handed down to us from the Thomas Christians. They are 

briefly summed up by Whitehouse, a trustworthY authority, 

who wrote LINGERINGS OF LIGHT IN A D~l;C LAND,: 

" • • a certain sorcerer, Jlfanik:ka V:assager, arrived 
in the Ghola country (on the east coast of Illdia), 
and having deceived and perverted many Christians by 
his wiles, and sown the seeds of heresy among them, 
found his way round by land to the Malayalan countr)'. 
At that time there were many Christians settled in 
the southern part of T~vancore, between Quilon and 
XOttar, and in this district he laboured, and by his 
pretended miracles obtained much the same influence 
over them that Simon Masua did over the people of 
samaria. If any one was taken with serious illness, 
or there was disea.se among their ~ttle, the sorcerer 
was sent for to breathe over them or mutter his charms 
and apply hi~ sacred ashes. He taught them to use 
mantra or cabalistic sentences in verse, and also 
assured them that if they partook of a mixture com
posed of the five products of the cow, they would 
f.ind 1 t a specific for all kinds of sickness, and 
secure long life to themselves. ~ight .families were 
perverted by him, and these so far increased as to 
form at length a community of ninety-six houses. nl 

• • • • • • 
1. Ibid., pp. 36, 37 



The ~ctivity ~f Manikka Vaeaga~ variously as

signed to some period between 500 and 800 A. D •.. and 

tlterefore provEUJ that, after 6.32 A. D., India • s relations 

with the countries of the West were almost entirely 

severed. It was a movement directed against the Buddhists 

but of course it affected the Christian community as well. 

Chri~tiani ty was almost entirely driven out of Southern 

Travancore except for the remnant of the Dhareyaygul. 

This remnant in the ancient capital of Travancore, and 

the new capital Trivandrum has been separated from other 

Christian communities and has been subjected to the in

fluence of heathen customs. 

There does not seem to be any record of Chris

tian evangelism between the years 850 end 1260 A. D. 

2. l'irst Missionaries li'rom Rome 

Near the year 1319, when the Dominicans and 

Franciscans went to a section of !ncU.a Which is near the 

modern Bombay they found fifteen liestorian households. 

They had heard that there were Christiane there but they 

were only nominal Christians because they had been 

neglected end did not know whet they should believe. 

Many of them did not know the difference between Christ 

.and the Apostle Thomas; besides, the "Saracens11 had come 

in and taken their churches and transformed them into 

mosques. There is very little written concerning the 
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evangelis~ic efforts of this period of Roman Qatholic 

missions. 

B. From the Landing of the Portuguese to the Time 

of Protestant ~tlssions 

1. !l!,:bl:'ough the Eighteenth Century 

In 1543, at Goa, 300 miles south of Bombay and. 

now the center of Portuguese India, landed Francisco 

Xavier, the Jesuit Missionary. It is strange that he 

should be called 'Apostle of India' 1n view of the fact 

th$t he spent there not more than four and a balf years. 

A study of his missionary methods will caul!le us to wonder 

all the more. rehe following gives some idea of his 

methods of evangelism: 

. "R' went from village to village, calling crowds of 
· men and boys together in a fitting place for instruc

tion, by means of .a hand-bell. "ithin a month the 
boys bed almost learned by heart what he had rec.i ~ed 
to them, and they were then enjoined to teach it to 
their parents, comrades, and neighbours. on.Sundays 
he assembled men and women, boys and girls, in a 
consecrated building, into which they streamed with 
joyfUl zeal. The service simply consisted .in his 
repeating once more, very e).early, the aforesa~d 
paesages; they were then repeated by the congregation, 
the whole being interspersed with prayers offered at 
regular intervals. nl .\ .. 

It is not known whether the people really understood the 

• • • • • • 

1. Richter, op. cit., p. 49 
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Christian truths or whether even the Christians could 

sufficiently understand them because of the incompetent 

interpreters. As a result of this work, however, som'

times a "whole village could be baptized in a single 

dey,"l end it was not long before there were thirty 

Christian villages in the community. 

"In every village there was left a copy of the above
mentioned Christian compendium, and an overseer 
( Ea:nakkapillJJ.y), .appointed, whose duties were to in .. 
struct the rest, to administer baptism in cases of 
emergencJ, and above all to repeat the principal 
articles of belief in the hearing of the people on 
holy days. "2 

~vier did all he could to abolish idol wor• 

ship; he even went so far as to secure permission from 

the Xing of Portugal to punish by death any who made 

idols. He caused all who made palm wine or consumed it 

immoderately to be fined or imprisoned. The most re

gr~able fact about the work of Xavier is that he neither 

understood the language of the people to whom he went nor 

did he take the trouble to learn any of it. 

. Bishop Cotton wrote to De.an Stanley concerning 

Jrranci s Xavier: 

"While he deserves the title of the Apostle of India, 
for his energy, self-sacrifice, and piety, I consider 
his whole method thoroughly wrong, and its results in 

• • • • • • 

1. Ibid. 
2. Ibid., pp. 49, 50 



India and Ceylon deplorable, and that the $spect of 
the Nlf.tive Christians at Goa and elsewhere shows that 
~omanism has had a fair trial at the conversion of 
India, and has entirely failed.nl 

The evangelistic efforts of Xavier were 

limited almost exclusively to the fisher castes who 

readily accepted Christianity not for religious motives 

but because of the protection they could get from the 

Portuguese government for their business. 

~vier was very much disappointed with the 

results which he obtained and according to his letter 

to Ignacio Loyola in January 1549, he did not think that 

any better results could be obtained in India. He writes: 

"~he natives (of India) are eo terribly wicked that 
they can never be expected to embr.ace Christianity. 
It is so repellent to them in every way that they 
have not even patience to listen when we address them 
on the subject.; in fact, one might just as well in
vite them to .allow the~selves to be put to death as 
to become Christians. We must now therefore limit 
outselves to retaining those who are already Chris
tians.1•2 

Because of this disappointment and his lack of faith in 

the power of simple preaching he wrote this letter to 

ling Joba III., proposing that all of the work of con

verting the heathen be given over to the viceroys, gov

ernors, and other government officials: 

• • • • • • 

1. Janvier, C. ,A. R. , HISTORICAL SKETCH OF THE MISSIONS 
IN INDIA~ P• 25 

2. Richter, op. cit., p. 52 



"I have clisoovered a unique, but as I ,assuredly be'" 
lieve, e sure zneans of ~mproving this evil state of 
things, a means by which the number of ~hristians in 
this land may without doubt be greatly increased. It 
consists in your ~jesty declering, clearly and de
cidedly, that you entrust you principal concern, to 
wit, the propagation of our most holy faith, to the 
·Viceroy and to all the D•puty Governors in India, 
rather than to all the clergy and priests ••• !Uo 
avoid all misunderstanding, your Ma3esty would do well 
to indicate by name all those of us who are working 
in India, and to explain in this connection that you~ 
Majesty does not lay the responsibility on one or on 
a few or on all of us. • • • but that the dissemination 
of Christianity shall in every ease depend entircely · 
upon the.Viceroy or Governor. It is your Majesty's 
highest duty IUld privilege to o~re for the salvation 
of the souls of your subjects, and this duty can only 
be devolved upon such persons as are your Majesty's 
actual representatives and who enjoy the prestige and 
respect ever accorded to those in authority ••• Let 
your Majesty therefore demand reports from the Viceroy 
or th~ Governors concerning the numbers and quality 
of·those heathen who have been converted, and concern
ing the prospects of and means adopted for increasing 
the number of converts • • • •t the appointment of 
every high official to the government of any town or 
province, your Majesty '.s royal word should. be most 
solemnly·pledged to the effect that if in that partie• 
ular town or province the number of native Christians 
were not considerably increased, its ruler would me.et 
with the severest punishment; for it is evident that 
there would be a far greater number of converts, if 
only the officials earnestly desired it. Yea, I de~ 
mand that your lt!ajesty shall swear a eolemn oath af
firming that every Governor who shall neglect to dis
Btminate the knowledge of our Iilost holy faith shall 
be punished on his return to PQrtugal by a long term 
of imprisonment and by confiscation of his goods, 
which shall then be disposed of for charitable 
ends. • • I. will content myself with assuring you 
th8t if every Viceroy or Governor were convinced of 
the full seriousness of $Uch an oath, the whole of 
Ceylon, many kings on the ~labar coast, and th~ whole 
of the _C~;&pe e~rnorin di.strict would .e:mb.race Cbristilln.;;· 
:l:ty within a year. As long, however, as the 'V:iceroys 
and Governors are not forced by fear of disfavour to 
gain adherents to Christianity, your Majesty need not 
expect that any considerable success will attend the 
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preaching of the gospel 1n India, or that many bap
tisms will take place.nl 

As a result of this letter, the king addressed: 

the following decree to his Indian Viceroy: 

"My dear Viceroy, - That most essential duty or a 
Christian prince, namely, attention to the interests 
ot religion and the employment of one's entire in
fluence in maintaining the c·atholie faith, moves us 
to issue the following order: That all idols .shall 
be sought out and destroyed, and .severe penalties shall 
be laid upon all" such e.s shall dare to meke an idol. • 
• or shall shelter or hide a Brahman."2 

The king also commands in the same letter that the Chris

tians shall be helped materially and financially, be 

protected from compulsory service and oppression, and be 

given special consideration in the filling of appoint

ments, • • • "in order that the. nat.ives may be inclined 

to submit themselves to the yoke of Christianity."3 

Many of. the Parave. Chris.tie.ns, .whom Francisco 

xavier had evangelized on the Fisher coast, migrated to 

Madura, which we.s a South Indian city of culture and 

learning and of the pomp-loving Nayak kings. These 

Earava Christians were not liked in Madura because of 

their origin and their lack of learning and, consequent

ly, they had no influence upon the heathens, among whom 

they: lived. Fernandes, a pious and zealous Jesuit, who 

• • • • • • 
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he.d been sent to minister to them, was not .successful 

in winning any others to join the Fisher Christians. 

In 1606, Robert de Nobill was sent .t.o help Fernandes. 

He had not been in Madura long before he had made ex

tensive plans.for missionary activity.l 

The problem with which Nobill was confronted 

was this: 

"How can Christianity be. brought within the reach 
of the people of India independent of efforts after 
territorial aggrandisementY How can it be so pre
sented to. them as that they may be in.a position to 
exe.mine it objectively and to accept it for its own 
sake?"2 

This was his answ.er: "The missionary must be as Paul 

said, an Indian to the Indians."3 With this answer in 

mind he made two decisions: first, to sever all con

nections with the Portuguese; second, to become a na

tive of India as tar as possible in all the concerns 

of his life. 

Hobili left his colleague, Fernandes, and 

procured a private house for himself which he made in 

every detail like a Brahmin house. He dressed as a 

Brahmin, adopted the vegetarian diet of the Brahmins, 

shrouded himself in mystery, am appeared little in 

public. He never allowed any visitors except those be-

• • • • • • 

1. Ct. Richter, P• 59 
2. Richt.er, Qp. cit., p. 59 
3. Ibid.' .pp_. 59, 60 
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longing to the high castes,_especially the Brahmins. 

He used the conversation method with the Hindus and 

recommended Christianity as the highest philosophy. 

Those who wished _to become his disciples, were given 

a course of. instruction which lasted_ thirty or forty 

days for_ the purpose of giving them a tuller.knowledge 

of Christianity. At the end of this time he baptised 

them, although he did not consider that this implied a 

breaking with caste. All. of these Christians continued 

to wear the .sacred thread, as did Nobili himself. The 

Christ.ian "sacred thread" was made up of three golden 

strands, symbolic of the Holy Trimity, and two silver 

ones, symbolizing the human and divine natures of 

Christ.. Many of the non-Christians did not know the 

difference in the Christian and Hindu."sacred threads" 

and so .it was not unusual for some of .the Christians 

to.have their cords consecrated by heathen Brahmins. 

The Christ~ans also bore the caste mark on their fore

heads. which was made with the ashes of. sandalwood in

stead of with cow-dung ashes. :Nobili also had one ot 

these sandalwood signs painted on his forehead.l 

Nobili· 

"called himself a Rajah from Rome, a .GUru .or Teach-

• • • • • • 
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er of Religion, a Sannyasi or Penitent, and from 1611 
onwards, a Brahmin to boot. He claimed to be the 
bringer of a fourth and lost Veda, which he termed 
the spiritual law; this alone could impart eternal 
lite. Its. contents were .partly. interspersed among 
those of the three other. Vedas; to.a very great ex
tent, however, they had been up to the present whol
ly lost;

1
this lost Veda he now.restored to the 

Hindus." 

His unusual knowledge of T~il, Telegu, and Sanskrit, 

and of the s.acred and philosophical literature of India. 

enabled him to maintain this bold position. 

For more than a century Nobill's system was 

followed in the Tamil. country. After a time Bobili 

himself became a wandering Brahman teacher and sect 

founder in order that he might propagate his new doc

trine into the tar north. When he became to~:old and 

blind to carry on his missionary labour any longer he 

retired to the Jesuit College at Jattna, in Ceylon. 

He is· considered, with Xavier, one ot the great Roman 

Catholic missionaries of India; for a century and a 

half the methods which he laid down were used. He 

was known by the Hindus in the nineteenth century as 

Tatwa Bodha Swami. He did not realize the deceittul-

ness of his method or surely he would not have used it. 

From this time no new missionaries seem to 

have been sent out but the history of the Syrian and 

• • • • • • 
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Thomas Christians, which ~ght be given here, shows the 

development of separate churches. 

This quotation from Mr. Tisdall is interest-

ing: 

" The corrupt and merely nominal.Christie.nity of many 
of these Roman Catholics often.brings discredit on 
their Christian profession, and is the main reason 
why Europeans think they have grounds for condemning 
Christian servants as often more dishonest and un
scrupulous than Hindu and Mohammedan servants of 
Europeans."l 

2. The Decline of Roman Catholic Missions 

In 1101 there were about two million nominal 

Catholic Christians in India and Ceylon but by the end 

of the eighteenth century there was a collapse of Ro

man Catholic missionary effort. There are four reasons 

for this downfall. In the first pla.ce, the expansion 

of the Romish ~ssions depended upon colonization by 

the Portuguese. Any missionary who went to India must 

have permission from the Portuguese government and must 

go in a Portuguese ship •. As long as the Church and 

State were so united, and as long as the State govern

ment prospered, so long of course ~ssions were success

ful. 

In the second place, when Holland, England, 

Prance, . and De.nme.rk came into power in India the Indians 

• • • • • • 
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began to change their attitude toward Christianity. The 

Indians began to see that it. was a matter or their own 

free will whether they accepted Christianity or relapsed 

into heathenism. 

Then, too, from the time of Xavier all the 

missionaries had been Jesuits. In the middle of the 

eighteenth century this order was suppressed in Portu

gal and France and by 17'75 in every other country so 

that by the end or the eighteenth century the workers 

having had no reinforcements. had diminished so much that 

the fields were almost deserted. 

The revolution in Europe during the last third 

of the eighteenth century was the final contributing 

factor to the downfall of Roman Catholic mis.sions. The 

people were so excited that they forgot the far-off 

mission fields. However, Roman Catholic Missions laid 

a foundation for future evangelistic effort. At the 

beginning of the Pros.teatant Era there was a large and 

living nucleus of Christians. 

c. Summary 

Although the Apostle Thomas is believed to 

have been the first missionary .to India, the Earliest 

recorded missionary was Pantaenus, 180 A. D. Near the 

year 1319 the. Dominicans and Franciscans carried on 
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missionary work among the Nestorian households and in 

1543 Francisco Xavier, a Jesuit missionary, introduced 

some reforms and led a large number of . the f.isher caste 

to accept Christianity. He was followed by Robert de 

Nobili who attempted to evangelize the people by trans

forming htmself into a native of India, as far as pos

sible, in all the concerns of his life. He is con

sidered, with Xavier, one of the great Roman Catholic 

missionaries of India. By .the end of the eighteenth 

century Roman Catholic missions had declined. However, 

they laid a foundation which has been ot value in fur

ther evangelistic effort. 
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OHAP'l'ER III 

METHODS OF PROTESTANT MISSIONS DURING 

THE EIGHTEENTH CENTURY 

A. Ee.rl7 Years (1'706 - 1'720) 

Denmark has the honor of being the tirst Prot

estant nation to conceive the idee. of taking the gospel 

to the people of India. Twenty years before Great 

Britain started missionary work in India, Denmark, in a 

small way, was bringing the blessings of Christianity 

to the Indians. 

In 1616 the second East India Company was 

founded in Denmark and in 1620, under the 7outbtul lead

ership of Admiral Ole Gedde, the Danes landed on the. 

island of Ceylon and on the Coromandel Coast of India. 

The Rajah of Tanjore presented them with a narrow strip 

of coast and the Danes built Fort Dansborg. This fort 

became a pioneer trading station and soon developed 
1 • 

into a very busy commercial center. Al.though there was 

only a small tract of land around the fort, the soil 

was so fertile that from twenty to thirty thousand 

Tamils, living in fifteen to twenty villages, were given 

support. This small, but by no means insignificant, bit 

of land was the beginning of the great Protestant mis

sionary movement in India. 
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At first, in 1706 A. D., there were only two 

missionaries, Henry Plutschau and Bartholomew Ziegenbalg, 

who were German graduates of Halle and who had entered 

the service of Denmark.as "royal Danish missionaries". 

These two worked faithfully, overcoming many trials. 

They were looked upon with suspicion by the natives, with 

indifference by the European residents, and with hostil

ity by the officials. They were received in a very rude 

manner, in spite of their royal credentials, and were 

left to take care of themselves as best they might. No 

one helped them land and after they landed they were 

left to stand many hours in the burning sun, until fi

nally some Europeans felt sorry for them and gave them 

temporary lodging.l 

At first they tried to reach the people thrOQgh 

the medium of the Portu~ese lan~age because many of the 

half-castes spoke broken Portuguese and because it was 

also the language which was used for commercial purposes. 

They soon discovered that in order to get close to the 

Indian people it would be necessary for them to learn 

the difficult Tamil language, which even the Danish 

clergymen and officials had not yet acquired. 

When they began the study of the Tamil lan-

• • • • • • 
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guage, neither books nor teachers were obtainable. 

Therefore, they found it necessary as they learned 

more of' the language to make their own books. They 

solved the problem of a teacher by persuading a native 

school to transfer itself to their house; and they 

might have been seen 

"sitting on the ground among the children, tracing 
with t~em letters, syllables, and words in the 
sand," 

It was not many months, before Ziegenbalg was able to 

converse with the people, and even do a little preach· 

ing. In 1'70.9, Ziegenbalg wrote home in this manner: 

"In the three years I have been in India, I have 
scarcely read a German or a Latin .book, but have 
given up all of my time to reading Malabar books; 
have talked diligently with. the heathen, and execu
ted all my business in their tongue, so that nQw it 
is as easy to me as my mother ton~e, and in the 
last two years I

2
have been enabled to write several 

books in Tamil." 

In the eighteenth century the foremost and im

perative duty of every missionary to India, as soon as 

possible had always been considered to be the transla

tion of the Bible.into the language of' the people. The 

great living power of the Word.of God was recognized by 

every Protest.ant missionary and he was not contented to 

go on with his work until it was translated into the 

local vernacular. From the beginning, Ziegenbalg, at-

• • • • • • 
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tached the greatest importance to the translation of the 

Holy Scriptures. It was not much over two years after 

reaching India that he, with much prayer, set about this 

work of translating the New Testament into Tamil and on 

the 21st of March 1711 he 1inishea it. Eight years la-

ter, after unceasing diligence, he had translated as far 

as Ruth in the Old Testament. This was the year of his 

death. 

A small press with Roman type was sent out in 

1712 and one with Tamil characters in 1713. This made 

it possible for literary work to be carried on more ex

tensively. At first Ziegenbalg began by publishing a 

few sermons; next the small Lutheran Catechism and sev-

eral tracts and school books. In 1714 he published the 

New Testament in Tamil. 

Ziegenbalg did not spend all of his t.ime at 

literary work. He was the first Protestant missionary 

who 

"advocated and practised a method, since tried by many 
missionaries with conspicuous success in our later 
Chinese stations, of dressing like the natives and 
living as nearly like them as is possible for a 
European. In this way he was able to make quite ex
tensive excursions into distant regions, and though 
these were devoid of any immediate fruits, they proved 
the possibility of missiof work outside of the ports 
held by European powers." 

• • • • • • 
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In ,1'7·09 \& great trial arose :from Within. It 

~s at this time that three new missionaries arrived, 

:full of new idea.s and much vigor. One of them especially 

from the first, opposed all the plans and operations of 

the older missionaries. These three new missionaries, 

Schultze, Dsl. and Xfietenmaoher, brought with them a 
. ,·•' ' 

bulky communication from the Collegium. This letter con-. ' 

demned the methods of work wh~oh J.iegenbalg had used and 
11..t ~-- > •••••• ·.:.._·•;. •• 

which had been adopted by the mission. The missive di-

rected that the missionaries go on preaching tours instead 

of conc~ntrating all of their efforts in one section. 

Grundler, Siegenbalg's most competent colleague, prepared 

to carry out these directions but ~e was already weakened 

by disease and so within two weeks after he had to be 

brought back to ~anquebar, on !!arch 19th, 1720 he died. 

Later his widow wrote; 

"~he rEu~1 reason of his death is the gl"ie:f which the 
severe 1ett.er from the college caused him. It is 
th&t which has consumed his strength from day to day.,l 

These first Protestant missionaries achieved 

outstanding success considering the many obstacles which 

they had to overcome. 

~Schools, however. had been ea;babl1shed; the slaves 
-o"f": the settlement wer.e assembled· for religious in
~truction two hours ~ld.ly; the Gemnan and Portuguese 

• • • • • • 
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residents were invited to divine service held regu
larly in their behalf; a class of catechumens gathered 
from the hea.then was being trained in the truths of 
the gospel preparatory to baptism; converts increased 
rapidly; a church had been erected for the native oon.
gregation; conferences had been held with Hindus and 
Mo~mmedans; preaching excursions had been made into 
the· country as far as Negapatam; several Christian 
books had been written in ·Tami.l, and transletfon of 
the Scriptures, and the compilation of a dictionary in 
the same language, had been commenced."~ 

Attar they had been in India only three and a half years 

the native Ohristi•n community numbered 160 persons. 

~. Further Development (17~0 • 1798) 

This,is a period of great growth for the church; 

sometimes there would be as many as 600 baptisms in.a 

single year. Among these new converts were young men who 

were worthy to be ordained.as native pastors and, so in 
>;. 

December 1733 from among them Aaron wa.s sent forth to ... 

preach, and likewise Diego at Oh:ristiD$,S 1741~ D11:ring 

t.hie period a positive movement for Ch:rietianity IIMlde it .. 

self felt. The mission was now beginning to e~and its 

work to other parts of Indi•; Fort st~ George and Fort at. 

David, now known as M~dras .and Ouddalore, were chosen to 

be the next stations. A German missionary had been sta• 

tioned at Ouddalore as early as 1717 but 1 t was not until 

1737 that it was recognized as a regular station. 

• • • • • • 
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B~njam~ Schultze was the missionary who was 

finally able to start the mission at Madras. He organ

ized a school tor PortugQese and Tamils and while teach

ing the children English, taught them also the princi

ples of Christianity. He collected money to build a 

church and gathered together 240 disciples .and satisfied 

the English very much by translating the Book. of Common 

Prayer into Tamil. 

"He preached to the people in Tamil, Telugu, end ~ortu
guese; he translated portions ot the Bible into Telugu, 
and the entire Bible into Hindustani; he watched over 
the progress ot several schools; he wrote religious 
tracts;. in these and other ways he

1 
exhibited the ear

nestness which inflamed his soul." 

Since that time the linguistic work of Schultze 

has been found almost worthless; even the Tamils have 

made fun of i.t and called it clumsy. 

When Schultze left the mission work and re

turned to Germany, Philipp Fabricius took his place. 

During the years. from 1745 to 1784 the French and the 

English were having a struggle for supremacy in South 

India •. This was a difficult tbne.for Fabricius but he 

did not neglect to nurture the seeds of the gospel which 

had been dispersed abroad by the war, consequently, be

cause of his carefUl pastoring, many out-stations grew 

• • • • • • 
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up all round Madras, at Pulicat, Sadras, Chingleput, and 

Vellore. During his fifty years of work, the membership 

grew from 240 to 4000. Fabricius also was a linguist. 

He spent mu.ch time translating but he did this work much 

more carefully than either Ziegenbalg or Schultze had 

done. He 

"crept through the original Bible text on his knees 
as if he were himself a poor sinner and mendicant, 
carefully weifbing each word to see how it Drl;ght best 
be rendered." 

Even today this is considered the finest work in this 

most difficult field. The present translation of the 

Bible into Tamil is more or less dependent on it. 

In.l'750 Schwartz began·his missionary labors 

at Tranquebar and in 1'75l.he was 

"busily engaged in missionary work as though he had 
been for years accustomed.to it. He sets an excel
lent example to all young missionaries by commencing 
with a daily catechetical hour in the Tamil or 
Malabar school, with the youngest lambs; 'end thus 
I learned to stammer with them. At the same time, I 
made almost daily excursions, and spoke with Chris
tians and heathens, though, as may be easily con
ceived, poorly and falteringly•.n2 

Schwartz insisted upon a thorough training in Christian 

principles in the schools. Two hours every day and 

sometimes more were spent in giving Christian instruc• 

tion, and prayer. was offered twice daily. 

• • • • • • • 
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sc'hwartz was continuously engaged in his mis

sionary labors from the moment he arose in the morning, 

till he retired at night. He devoted his morning hours 

to the instruction of school children and the prepara-

tion of classes for baptism; his after~oons were spent 

in making tours into the nearby villages, preaching and 

conversing with the people, and reasoning with priests 

and worshippers, even in their own pagodas •.. As a re

sult, many villages accepted.Christ; idols were destroy. 

·ed, and hymns of praise were sung to the true God in 

place of the profane songs which were formerly sung in 

the heathen temples. Schwartz was especially busy on 

Sunday when he held four services.; a Tamil service early 

in the morning, one in English later. in the forenoon, a 

Bible exerci.se in .the evening, followed by a prayer 

meeting. 

Schwartz recognized that the real difficulty 

of Christian evangelism was in men'.s hearts. He said, 

"If idolatry were only an error of the understand
ing, the greater number of the heathen would al
ready have renounced it •. It is because it is the 
work of the flesh that they hold to it.nl 

In February, 1754, when Schwartz and Kohlhoff 

went on a journey to Cuddalore they came in contact 

• • • • • • 
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with Hindus, Mohammedans, Moors, and Roman Catholics. 

As they went from village to village they preached the 

gospel. They urged the native Christians 

"to greater constancy, self-denial and diligence; 
they showed the heathens the vanity and absurdity of 
worshipping idols and the insufficiency of all Pagan 
ceremonies; they pointed out to the Roman Catholics 
the errors of image-worship and purgatory, and ex• 
horted themto repentance, faith and true godlines~. 

• • They made numerous excursions in the surround
ing villages, sitting down in the Choultries and con
versing with the natives as they gathered around them 
upon the unprofitableness of their idolatry and the 
great and eternal gain resulting from faith in the 
Gospel."l 

Among the village conv~rts were three or four 

who were capable of instructing others. These Schwartz 

employed as catechists and paid them out of his own 

li.ttle inc.ome. By 1'772 the number of these catechists 

had increased to eight. Under the guidance of Schwartz 

these men did valuable evangelistic work. They were 

men of piety, zeal, and intelligence. They gave splen

did testimonies for Jesus both in word and deed. Al· 

most every day Schwartz would make a journey to the 

villages with one of them, so sharing with them in the 

teaching and preaching. Sometimes he would send them 

out into the neighboring villages alone and then meet 

with them in the evening to hear a report of their la-

• • • • • • 
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bors. This method of using native helpers, with very 

little change, is still continued in mission work in 

India today. Mr. Schwartz says of these native helpers: 

"They are of a great comfort to me, and each of 
them possesses qualities which render him usefUl in 
his department. During the last year (1770) I had 
many papists and heathens under my instruction. 
One of the assistants is always present to teach the 
catechumens. The others I send to teach in the 
Villages, which they do very willingly. In the 
afternoon one of them accompanies me in my walks to 
converae with the natives, and he addresses Chris
tians and heathens in my presence. I have often 
been surprised at the great propriety with which 
they apply passages of the New Testament, to point 
out the superiority of the Christian doctrine."l 

In 1'7'77 the Society for Promoting Christian 

Knowledge published in their report this tribute which 

Schwartz pay. to an exemplary catechist: 

"His solid knowledge of the Christian doctrine, his 
meek behavior towards all, his contented mind, and, 
more particularly, his love of Christ and humble 
zeal in preaching the Word of Godz were acknowledged 
both by Christians and heathens."~ 

It is characteristic of Schwartz that he em

ployed every opportunity to "bring all by whom he was 

surrounded, the highest and the lowest, to the saving 

fe.ith."3 He was very skillful even in turning an ordi

nary conversation into a religious channel. Once when 

he was asked why Europeans had come to possess the land, 

he replied: 

• • • • • • 

1. Price, op. cit., pp. 84, 85 
2. Ibid., P• 93 
3. Kaye, J. W., CHRISTIANITY IN INDIA, p. 81 



-52-

"I have come to possess your hearts and not 

your land." Again he was asked by what rights the Euro

peans would take away their land, to which he answered: 

"What right have you to take your hearts from God and 

give them to the enemy - Satan?" Another time when sev

eral came to him and asked him to settle a quarrel for 

them, he called their attention to something of more im

portance which they should settle. "Did not the same 

God create us? Are we not children of the same Father 

and therefore brethren? But you have forsaken and de

parted from this merciful Father, .who has created you 

and daily showers blessings upon you. The object of my 

coming to you is to bring you back again to Him and re

concile you with Him." To illustrate this thought 

Schwartz related the parable of the prodigal son.l 

Here is another instance Which will help to 

make more clear, a method of evangelism which Schwartz 

used: 

"Mr. Schwartz was one day explaining the parable of 
the sower, when an old man asked him, whether God is 
not omnipresent. Schwartz replied: 'Yes, he sees 
everything that passes on earth, whether it be good 
or b'ad; but His omnipresence is formidable to the 
wicked.' The Hindoo said: 1 In my heart, inwardly, 
I worship God.• 'If that is the case,' rejoined Mr. 
Schwartz, 'your outward conduct must prove the rever
ence which you profess to entertain in your heart for 

• • • • • • 
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the Almighty. What would you think of a man, who re
proached and even struck you, while he pretended that 
he had cordial love for you in his heart?' The Hin
doo confessed that he could not value such love. 
'llei ther, 1 concluded Schwar.tz, 'can God accept the 
homage which you profess to feel inwardly for Him, 
while in your words and conduct you deny and dishonor 
Him.'" 

' Schwartz was endeu.ed to the hearts of the 

heathen and won their confidence because of his ability 

to answer their questions and objections in such a satis-

factory manner. 

Many times Schwartz seized opportunities to 

preach the Gospel which no other missionary would think 

of using. Upon one occasion he reproved the heathen for 

their carelessness at a funeral, seated himself among 

them and while the corpse was burning on the funeral-pile, 

he explained to them the chief articles of the Christian 

faith and warned them against the soul-destructive hea

thenism. After sharp reproof, he turned to them with a 

radiant smile on his face and closed with these words:2 

"Do not suppose that I reprove you out of scorn, no, 
you are my brethren; we are by creatioh the children 
of one common Father. It grieves us Christians, that 
you have forsaken that Almighty gracious .Father, and 
have turned to idols who cannot profit you. You know, 
because you have often heard, that a day of judgmnet 
is before us, when we must render up an account. 
Should you persist in remaining enemies to God, and 
on that day hear with dismay the sentence of condem
nation, I fear you will accuse us Christians of not 

• • • • • • 
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warning you with sufficient earnestness and fervor. 
Suffer yourselves, then, t~ be persuaded, s.inee you 
see that we want nothing of you, but that you turn 
with us to God, and be happy."l 

Schwartz tried to gain entrance into the Kallan 

villages which were southeast of Tanjore. The Kallans 

belong to the thief and robber castes of Southern India; 

they are professional robbers and they consider it their 

duty to their caste to practice theft. Schwartz won the 

inhabitants of several districts to Christianity and even 

though it has been very difficult for them to give up 

their evil practices and even though they c9ntinue to 

cause trouble tor the missionaries, yet they are still 

considered nominal members of the Tanjore Church. 

Schwartz did more for the mission by leaving 

the good name of the "Royal Priest of Tanjore" behind 

him than by the money he left. The East India Company 

erected a marble monument to his memory because. of his 

valuable services to them. Saraboji, an orphan prince, 

tor whom Schwartz was partly responsible, as guardian, 

erected another more a~tractive monument in the garrison 

church at Tanjore, upon which was placed this familiar 

English inscription: 

• • • • • • 

1. Price, op. eit., pp. 72, 73 



-55-

"Firm wast thou., humble and wise, 
Honest, pure, free from all disguise, 
Father of orphans, the. widow's support, 
Comfort in sorrow of every sort. 
To the benighted, dispenser of light, 
Doing and pointing to that which is right; 
Blessing to princes, to people, to me; 
May I, my father, be worthy- of the!t 
Wisheth and prayeth thy Sarabojit" 

C. SUMMARY 

The great Protestant missionary movement began · 

in India when Fort Dansborg was opened by the Danes in 

1620. The first Protestant missionaries, Henry Plutsche.n 

and Bar.tholomew Ziegenbalg, learned .the Tamil language 

and made their own books. Ziegenbalg was the first Pro

testant missionary to adopt the method of dressing like 

the natives and living as nearly like them as is possible 

for a European. In 1709 three new missionaries, Scbnltze, 

Dal, and Kestenmacher were sent out and these first Pro

testant missionaries had not been in India many years 

before they had achieved outstanding success establish

ing schools and building Christian communities. Between 

the years 1720 and 1798 the Christian Church in India 

grew the most; many people were baptized in a single 

year, and native pastors were sent out for the first 

time. A1most all of these early missionaries were lin-

• • • • • • 
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guists but the best translation work of this period was 

done by Philipp Fabricius when he translated the Bible 

into Tamil. Later translations have been more or less 

dependent upon it. Schwartz also belongs to this period. 

His method of using native helpers as catechists, to go 

out into the villages as evangelistic workers, is still 

continued in mission work in India today. 
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ClfAPUR IV 

d!rHODS OF.PRO!rESTJ.NT MISSIONS 

DURING THE NINE~TH CENTURY 

A. !he Age of Wil~iam Carey (1'192 - 1833) 

1. !he Serampore Trio 

a. William Carel. 

"• The Christian Oburoh owes more to William Care1 and 
his mission than to any other man or movement since 
the da1s of Paul. He gave her a new horizon, kindled 
within her a new life amd soul. Upon the trellis of 
the ~lUI!. on Enterprise the Church' a vine has run over 
the wall. It has given her a. southern ex:poSUl!'e, 
through which she has felt at her heart the thrill of 
a new vitality, whilst bearing on her outmost branches 
a burde .. n

1
of precious :fruit for the vintage of the 

skies.'" 
', ... 

(l) His Early Life and Call to ~ndia 

The history of British missions in ~:rldiabegins 

with William Carey who was the leading spirit. He was 

born in Paulerspury, Northamptonshire, Ensland, in 1761. 

Although his father was a poor weaver, William learned 

the. shoemaker's trade which he followed fo.r twelve years. 

He was converted and joined the B.aptist Church when he 

was eighteen. Later he became a. Baptist preacher and had 

his first charge at Moulton. Beoause of his meager sala"'" 

ry it was necessary for him to repair shoes in order ~o 

• • • • • • 
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support h:is family. In spite of the fact tba.t he was 

poor, he continued his studies in He}:)rew, Greek, and 

~tin, and, by the aid of a map and globe which he m.-d.e 

with his own hands, he began to think about the many 

people who ha.d never had the opportunity to hear about 

Ohl;ist, a.nd he had a burning desire to send them the Gos

pel. He .. talked, preached, and wrotepuch on this t)leme, 

but other ministers considered him foolish. On one oc

casion when a group of ministers·were trying to decide 

upon a subject for future discussion, young Carey arose 

and said, "The duty of Christians is to attempt the 

spread of the Goapel among the heathen. "1 . This sugges

tion so much shocked the chairman that he sprang up and 

exclaimed, . ~a.i t down, young man1 When .God pleases to 

convert the heathen he will do it without your help or 
2 

mine.~ 

Carey's sister made a very significant state

ment about him. ~he said, "lbstever he began, he finish

ed. Difficulties never discouraged him."3 

At a meeting of the Baptist Ministers• Asso~ 

elation at Nottingham, England, -Y 31, 1'192, Carey 
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preached a remarkable sermon. His text was I~Jaiah 64: 

2, 3. It was a stirring missionary sermon. His sermon 

was divided into two parts, "Expect great things from 

God" and "Attempt great things for God." The first Bap~ 

tist Missionary Society in England was formed that year 

as the direct result of this sermon. The fi:rst capital 

of thi• society was .t 13 2s 6d ( $65. 72). F:rom what a 

small beginning what great advancements have b.een since 

made: 

C$rey was the first one to offer himself as a 

missionary to this new society. He wanted to go to the 

Sandwich Islands or to West Africa but another opportu

nity offered. ~. John Thom~s. a ship surgeon, who had 

been in India preaching to the Hindus, had just retu~ned 

at this time and was i~ london trying to raise money for 

a mission in Bengal. C$rey was interested and suggested 

that the new society co-operate. So it was decided that 

Dr. Thomas and lvfr. Carey should be the first missionaries 

to be sent to Inclia under the Baptist Missionary Society 

of England. The missionaries were not permitted to ruave 

passage in an English vessel because the East India Com"!' 

pany did not allow anyone to interfere with the religion 

of the natives. The party sailed from Copenhagen to 

Serampore in a Danish vessel and ~inally reached Calcutta, 

November 11, 1793. 
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{2) Hie Work in Mudnabati 

Tllomas was a help to Care~ because of his knowl

edge of India, but his lack of business abilit~ proved a 

disadvantage. In 1794 Carey was offered the management 

of an indigo factory at Mudnabati. This offer was made 

by a former friend of Dr. Thomas, Mr. George Udny. Carey 

was given a salary of 200 rupf3eS per month and promised 

a commission upon the sales. Cattey believed that mis

siona.ries should support themselves and so he immediately 

wrote to the secretary of the society not to send him 

any more supplies and suggested that perhaps the society 

would be able to start another mission some place else. 

Tllis position, as superintendent of the indigo 

factory, made it possible for him to support himself and 

yet spend much time doing missioner~ wor~. D\lfing the 

five years Carey worked here 

"'he translated the llew Testament in Bf;lngal-1, held 
daily religious services for the l,OOOYiorkmen in the 
facto~y, and itinerated regularl~ through the dis
trict, whilh was 20 miles square and contained 200 
villages.~ . 

Every Sunday and two or thre.e evenings during 

the week, except during the rainy season, .carey held 

aervices in some of the t:wo hundred villages. There were 

no roads for miles around Mu.dnabati ...e.. so he had to wa.lk 

. ,. . . . • • 

1. De VIi tt, .Alfred, OUTLINES OF MISSIONARY HIST.ORY, p 66 



on the narrow ridges between the rice fields. Often he 

walked twenty miles a day on this kind of a path. His 

golden opportunity was from November to ~ebruary. Either 

on foot or on horseback, he would visit half the villages 

in his district each wint.er. Re .fiSI4ys, "Preaching the 

Gospel is the very element of my soul. OVer twenty miles 

square I published Christ's name."l 

Carey was very tactful by nature and he became 

more so as he began to understand the Indian point of 

view. Often he attracted a crowd by asking questions and 

starting a conversation about one of the Indian temples. 

When a large enough crowd gathered he mounted some steps 

or a big stone and addressed them. If there was too 

much noise around the bazaar he sang and quietly drew his 

crowd to a place where there would be no distractions. 

He never took a text or followed the pulpit style but he 

just talke~o the audience about their gods and beliefs 

and then, after talking about their own Shastras, or the 

nine incarnatioi:J.s of Vishnu, he led to the messa.se of 

5alva~ion through Cbl"i~t. 

~ch time tha.t CarGy v.isi te(i ~ village he took 

leaflets and Bible portions with him. He would question 

the people in a manner ~~~~lar to this: 

• • • • • • 
1. Qarey, op. cit., p. 166 
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"'Friend, can you read?' They would eaY, 'No, aahi.'b.' 
!lUt,ve you any in your family tl:!.Qt can?' ',No.' --'Any 
in your village?' 'Yea, one.• 'Then give him this, 
and bid him read it-to you and your neighbours. It 
tells you the way of salvation, how your sins can be 
forgiven

1 
and how you can be blest in life and 

death.'"· 

More and more people came to hear Carey, but 

no one seemed to dare to openly accept Christ. c,rey and 

the othe.r missionaries, GrassJnS.n and s.chmidt who worked 

with him, said that the Brahmins would have to embr.ace 

the faith first. These Brahmins were surprised at CarfllY'S 

knowledge of the Shlt.stras, which many of them had not 

even seen. At first their attitude was antagonistic to

ward him but later it changed to one that was more friend. 

lY• Sometimes they .asked him to come to their villages 

and often t.alked to him on the temple steps until it was 

dark. Many times they $8id that their religion and his 

were essentially the same, and that no one could be saved 

except by the faith of his own race. Theu he would ask 

them whether a rupee and a pice vtere the same, and which 

they would rather ha.ve. Once in a while they would ad• 

mit that there was no hope of salvation in their gods or 

clevtas. sometimes they would accept a .Christian hymn if 

they were not near the river, which was sacred to them. 

At other times they would not listen to the reading of 

• • • • • • 
1. Oarey, op. cit., p. 189 
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~c:rip.ture because they s.aid that it would be breaking ....... 

their caste if they did, and besides they said that it 

was sin to be taught by an inferior. They even paid li

centious youths to ridicule him in his person, his pre•eh

ing, and his prayers, and hiss at him in the meetings. 

Often he resorted to satire such as is illus-

trated in the following: 

"'You think you'-ll be saved by the incessant naming 
·of your god or devtas? A parrot •,a holine sa and yours 
is one.• 'The Ga~ges make you holy? Why, it is in
fested with thi•ves: ./W.d, see, it flows past Calcut .. 
ta's jail, which is filled with Bl'ahmins, whom it can 
neither make honest nor release!' 'You look on the 
paita; Gad looks on the heart.' 'As soon expect man
goes on brambles as holy living from sinful hearts.: • 
'Wh•t, sin as necessitated as goodness, seeing tbat· 
God has made hell heaven? There's a jail in Serampore, 
end you needn't commit robb.eries to fill it.' 'Self
indulgence only obedience to nature? A doctor orders 
you medicine in strictly measured doses. You treble 
the dqse and die. Is the doctor responsible?' 'You, 
sir, especially holy ..... a debtah in the making? Seest 
thou a man wise in his own conceit? There is more 
hope of a. fool than of him. You '11 be meek enough, 
when God calls you to account.' 'See, say you, the 
p:rotective power of our idol?. It has just sheltered 
a snake. 'Break the snake's back: what strength has 
your st.one image to save it?'"l 

.b. Carey '.s Work rli th Jolu:i ·Marshman and W. Ward 

In 1799 four new missionaries were sent out, 

among whom were John Marshman and w. Ward. The Captain 

of the ship took the re spons.ibili ty of sending them to 

.the Danish colony. of Serampore, three miles north of Cal .. 

• • • • • • 
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eutta, and placing them under the. protection of the 

.Danish :flag. Garey saw tl:la t SE!t-ampore was a much better 

place for a new mission than where he was and so in 1800 

he moved there wi.th his :family to join Marshman and Werd. 

!hese three missionaries are known as the ~Se:rampore Trion. 

In 1801, Carey • s translation of the N~w !l.'tsta

ment was published. When this great undertaking was com

pleted a special meeting o:f thanksgiving was held. Of 

course, the publication of this Bengali New T•stament at-. 

tracted attention to Mr. Carey. The outstanding scholar. 

ship which wes shown in it at once pointed out Carey as 

the right te•cher to fill the position of instructor in 

:6.engali in the government college at Fort V{illiam. Later 

he also taught sanskrit and U.rathi, with a salary of 

£600 per year. 

l!"Tom teacher he was promoted to the professor• 

ship of oriental languages with a salary of 15,000. He 

gave all but £40 of this income to the work of the mis

sion. He continued to be professor in Fort William col

lege until 1830. 

4tter the missionaries had been in ~erampore for 

two year.e, they began itinerating into the $Urrounding 

village$ and they were accompanied by Krishna, the first 

convert, who had proved that he had the a.bili ty to do 

such work. They took with them some of the first tracts, 
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which they had ever printed on the S~:r:ampore press. Tbey 

happened to give one of these tracts to Pertumber Singh, 

a member of the· writer caste. h~entually he became a 

superior cm-istian school-master for the vernacular schools 

which the ·missionaries had already established. After

wards he also became a successful and useful preacher. 

Carey was very f·ortunate to have w-ard, who 1hlS 

an old printer. to help him. Ward built a fine printing

house, a paper mill and a type foundry in serampore. ~his 

press was the first to print material in some of the 

tongues of Ipdia and Eastern Asia. Co1ebrooke the O:rient

alist and Roxburgh the botanist were among the brilliant 

scholars who sent their .. works here to be printed. 

garey considered the translation of the Bible 

into the tongues of the people of As~a his life wort. 

Tb4t was the real reason why the printing works were erec

ted at sersm.pore. Qarey' s first work at Muinabati was to 

translate the New Testament into Bengali: his last work 

as he lay on his death-bed was the reading of the proofs 

of the eighth edition of the same book. _!~eluding the 

work given to the -~io" by other missionaries and the 

help which they received from pundits, at least forty 

translations of the whole Bible, or parts of it, were 
printed on the &erampore press. Garey, himself, transla~ 

ted the whole Bible into Bengali, Hindi, Ka:r:athi, and 



aanskrit, and parts of it into other .IuAian dialects. 

This is a mairvelous accomplishment for the$e early mis

sion$riee although there have been better translations 

since then •. 

~he covenant of the Serampore Trio expr•sses 

their spirit. 

each station. 

3. 

4. 

5. 

6. 

'1. 

e • 
. ' 

10. 

11. 

I:t was to be read three times a year in 

Here it is: 

To set an infinite value on men's souls 
To acquaint ourselves with the snares which 
hold the minds of the people. 
To abstain from whatever deepens India's 
»rejudiee against th~ gospel. 
To tatch for every chance or doing the 
people good. 
To preach '.Q~ist crucified' as the granA 
means of conversions. 
To esteem and treat Itla:,ians always as our 
eq,uals. . · 
To· guard and build up ',the hosts that may 
be gathered.' 
To cultivate their spiritual gifts, ever 
pressing upon them.their Q1issionary obli• 
gation, - since Indians only can Win .India 
for Christ. · 
To labour unceasingly in Biblical transla
tion. 
To be instant in the nurture of personal 
religion. 
To give ourselves without reserve to the 
cause, 'not counting even the clothes we 
wear ouroWl'l.,' 111 

2. The Fight for the Charter of 1813 

The charter of the East ):ndia Company had to be 

renewed every twen't,,.f years. William Wilberforce and his 

• • • • • • 
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friends tried to introduce the following clause into the 

charter in 1'193: 

"It is the opinion of this House that it is the pecu
liar and bounden duty of the British Legislature to 
promote by ell just and prudent means the interest and 
happiness of the inhabitants of the British dominions 
in India, and that for these ends such measures ought 
to be adopted as may gradually tend to their advance
ment in useful knowledge and to their religious and 
moral improvement." .. 

2his is the motion which he made; 

"Resolved, that the eourt of Directors of the Company 
shall be empowered and commissioned to nominate and 
send out from time to time a sufficient number of 
skilled and suitable persons, who shall attain the •· 
foresaid object by seiving as schoolmasters, mission
aries, or otherWise." .. 

Although tbase upious clausesij were very care

fully worded, they were opppsed by influential parties 

led by men like Dundas and so for two more decades mis

sions were kept out of British India. The charter was to 

be renewed again in 1813. This time the misaionaries and 

their friends were more determined than ever to win li~

e.ct,- :for the missionaries to preach the Goepel in India. 

Wilberforce again took the lead in the new C$m• 

paign for the freedom of missions in. India, with Fuller 

from the Baptists and e. Buchanan and Pratt :from the 

.Anglicans to assist him. There were 850 petitions in all 

• • • • • • 
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2. Ibid., P• 150 



presented to the House of Commons on behalf' of the mis-

sionaries. 

ence more there was strong opposition. In every 

kind of way the Indian people were made to feel that the 

missionaries were their enemies. They had no sympat~ to

ward them. Mr. Bensley, one o:f' the Directors of the East 

.!Jldia Company. summed up his position in the following 

words: 

•so far from approving the proposed clause or listen
ing to it with patience, from the first moment l heard 
of. it I considered it the mcst Wild, extravagant, ex
pensive, and unjustifiable project that ever was sug
gested by the most visionary speeulator.•l 

-
.. !he following resolution, which gave the mis-

sionaries right to preach, to found churches, and to dis

charge all spirituel duties, was passed: 

"Resolved, that it is the.opinion of this Committee 
··~that it is the duty of this country to promote· the in

terests and'happiness of the native inhabitants of the 
British dominions in India, and that measures ought to 
be adopted as ~Y terid to the introduct.ion among them 
of useful lmowledge and moral improvement. Thilt in 
furtherance of the above objects suf:fici~n"t facilities 
shall be afforded by law to petsons desirous of going 
to, or remaining in, India for the purpose of aceom• 
plishing those benevolent de·si~s • .r2 

At first this opeaing of India only affected 

Bl'itish subjects and so for two mor~ decades (181Z - 1833) 

the English and the scotch missionary societies were the 

• • • • • • 
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only oneQ to derive any bene~it ~rom this resolution. 

B. The Age of Alexander l>u1'f (:1850 - 1857) 

· '1. Alexander .Duff and His Work 

The labours of Alexander Duff are far-reaching 

and have left a deeper m$rk upon missionary work in Indi4 

than has ever bean xnade b.~ any other missionary •. AlthOil$h 

there were a1raady a number of zealous and able mission

aries, the missionary work was almoat et a stancistil~, 

when Dqff, after two dangerous shipwrecks, fin4lly ar~ 

rived in Oalcutta in 1830. Duff was not very much im

pressed either with their methods or the success with 

which they had met. Even though he $BW many devoted 

people •round him l:abouring with unspa~ing earnestness, 

yet he felt that there was something lacking in their 

work. He did not criticize their methods because he a. 

greed that open-air preaching and vernacular work were 

soodbut he di,d feel that thiswould not be the type of 

work which he would do. His.friends used a direct ap• 

proach to the Hindus. to 1n1luence them to renounce their 

faith; Duff thought that he knew another and better method 

which would weaken and in the end dest~Qy Binduism itself, 
. . 

It was his idea •to prepare a mine which should one dey 



--71-

explode beneath the very citadel of Hinduism.nl 

Duff was strongly opposedby all the mission-

aries except William Carey, whom he went to see. The 

two missionaries talked over Duff's plan together and 

Carey was ver7 much in favor of it and urged him to go 

forward. 

a. Duff's Method 

Briefly stated, Duff's method was to make Chris

tian Education, through the medium of English, the great 

instrument for assault upon Hinduism.and for the presen

tation of Christianit7. This plan made use of higher 

education as a method of evangelism. 

Duff's conception of Christian education did 

not mean solely education in religious ideas. He did not 

believe that the only subjects within the scope of "Chris

tian education" are those which are directly related to 

the Bible and to the explanation .. of Christian truth. To 

him Christianity was the embodiment of all truth, and 

nothing would be lost by teaching truth in all its realms. 

Neither did he believe that Christian education was an 

ordinary secular higher education with the addition of a 

period of Biblical instruction each day or each week. 

• • • • • • 

l. Paton, William, ALEXANDER DUFF : lll:OHEER OF MISSION• 
ARY EDUCATION, P• 59 
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"!ro him Christianity • the revelation of God, tnl!ln, ..ad 
the WQrld contlll1.ned in the life and death, the teach• 
ing and personality of Jesus Christ .. as the centre 
of all truth, the explana.tion of the (ilcattered frag
ments of the world's learning, the key to all myster
ies, the conswmn•tion of all lcnowledge."l. 

~ft wa~ted to accomplish these t~ee aims: 

(1) tp train up his pupils in a Christian philosophy of 

l~f•, {2) to show the emptiness of the old learning, {3) 

to bestow something which could maint~Jin itself along

side of the newer learning by exhibiting the central 

truths to which all others are related. 

In S~otl~d when Duff defended his pe>licy in a 

community where thepeople were hostile, 4e gave some good 

arguments why the medium of English should be used instead 

of S•neltrit. Tlle following is. part of this defense: 

~ •• ~here a~e scarcely any European works translated 
into tlle S.an~:~kri t; 11nd even if·· th.ere wel'e, every tel;1Jl 
in that eacred tongue is linked ins«aparably with some 
idea, or sentiment, or deduction o:ft, ·H1Il.duiem, Wbich 
is a stupendQus system of error; .. so that a native in 
acquiring it becomes indoct~inated into a false system; 
and, after having mastered it, is apt to become ten .... 
fold more a child of :Pantlleif!m, idolatry, end supe~
stition \bail .before! \Yllereas, in the very act of ac
Cbliring Epglish, tl,te. ·mind, in grasping t:tle import of 
!!!.!. terms, 1•': perpetually brought into con't;eet with 
the ne.w, ,,idga~, th\ new t:ruths, of whtch these teJ:ms 
are t!e' symbols &Drd representatives; - so that. by the 
time that the language has been meste:red, tlle student 
must be tenfold less the child0 of ,Pantheia, idolat:r~, 
and superstitl(!)n,-m;n before.~~ . ~. . ~ 

• • • • • • 
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b. How.His Method Worked 

Immedietely l)uff be!@ to organiJ• his work. 
' 

In Qpite of vigorous opposition, he was determined to open 

a school in Qalcut"ta. Bam J..fohan Roy, a hi.gh c•ste Brah~ 

man, who had denounced B~ahm~nismbecauQe of its corrupt

ness and who was trying to bring about a reform in Hin

dui.~,.had a school of his own. soon Duff was introduced 

to this great reformer and was helped and encouraged to 

continue his unpopular work of e.stablishing a school for 

Ch~ist~an education. He e~latned to Ram Mohan his dif• 

ficnlty in securing a building for his school. Ju;tt a 

ehort time before, Ram Mohen had transferred his school 

to new premises~ At once he not only offered his support 

_8Jld sympath,y ~ but later re-rented_ the vacated school 

building from the Br•h.tn1n owners for four pounds a ~nonth 

and promised to influence his own pupils to attend Duff's 

school. To Duff, this meant almost sure success, and 

from then on these two men were warm friends and laboured 

for a common cause - Christian education. 

Duff strove earnestly to show to Hindu Calcutta 

e~ctly the kind of education he intended to give. He 

laid particular emphasis upon his Bible teaohing. He of· 

fered to give Christian education on the general princi-

ples which have already been described. The Hindu people 

in Calcutta were yery much aroused because the new mis~ 
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s~oruu::-7 had actU4lly proposed to teach the Hindu JOUths 

how to read the C~islian sacred book, and they thought 

that b7 this aanner he intende4 to work on th~m a masical 

change wuereby t~ey WQuld becom~ chr~Eit~ans~ ~·~• '1ght 

not have been -~UJ pupils if. Ram Mpll$n had not persuaded 

some of his liber.al friends to send their eons to the 

missioMrY' s, school. Fi_ve young Hindu men retJPonded, 

bringing ~th them letters of consent from their parents. 

To these Dutf exp~$ined his plans. In a day or· so other 

applications were sent, until it bec~e necessary to re

fuse those least qualified. F~nally Duff's SQhool was 

opened on July l3th 1830 at 10 a.m., and Ram Hoban was 

there to explain any difficulties. 

The following description of the first session 

gives an ic}.ea of how ob3eetions were faced and how Ram 

Mohan was used of Qod to help Duff ~th his great under• 

taking: 

uJNff befan this memorable first session by reading 
the L()rd a Pr•1er sl,&WJrY> in Be:tLSal1. w~le R•m¥olltJ1 
Roy &lJ.d the student$ atood. T}len he put,a copy of 
the Go~e1 into their hands and invited some, of the 
older pupils to read. Th~EI ~aused some disq1.1ietude 
among the,m, '!l!llis.is the Chr:istiau Sb'lttr-.s' Creli• 
·gious law)~ '*llci one yo~g ":Brehuiin~ _ '.:rf• .·~~ .. n_q~ . 
C~iet1ans; how then can we l't.ad ·tt? ~t !Q&Y makfill us 
Obr:18t1en, aud our ft:ien(ls will d:rive· 11$ out of oaste. • 
'llese herd tat ions l,lam .Mohan was able to dispel. Ht 
•Xpl$1ned to them that faraous ~Sl1eh Or~entaliets 
like D:r •.. H. a~ Wilson had stu.dt•d the X:o~atl ana. t~e 
Hindu. S);lastl'f'S end hed not become :MQe:J.eiJle or HincJ.u•. 
and that he himself knew the Bible brtimately but was 



not a Ohris'tian, Th~ ,Bible was not magic, it was • 
book tJl.at C$:r.'l"ie.c1 :I-ts o~ mes~ge, and they ooul~ :read 
it w1 thiut fear a,nd judge fo:r thEnnselves of ita con• 
tents," · . , · 

Duff's ~hool grew and b~ought such une~eeted . ~ - ; . 

:re8lllts end univer.eal admira,tion tlla.t he was reques.ted to 

open another school in Beng~l, Ris a~. of enlightening 

the husbands, fathers and brothers of. the land, ••s con~ 

etantly before him. His. course of lect~es on natural 

and revealed religion, given for educ~ted high caste 

:tnciiens, was so Wisely conducted t~t. when it was finish

ed, four young men were converted. 

The conversion of these young men not only 

meant much to Ddf, b1lt 1 t also meant much to :tncl:lra. Dr. 

Richter, speaking of D\lff·' s. early converts, says: 
. . . 

"~t remark•ble persOll$11 ties, wbat pillers in the 
D;llian Qhureh are included among them:. • , , Dishlla 
Mo:ban ~anerjea, Gopint~th Nundi, Mo]leehCh\lnder Glloee, 
.ArJjndo Qhand Mo.zutl,l.cWr· •••. are the .glittering f3tat,ts 
in the firm.ment of the Indian Christian world. I' 
w-.s something .wholly new for No;th :tncu.a no longer to 
see orphan children picked up enywhere., outcaste.~J, 
beggars and cripples becoming members of the Christian 
Qhurch, but in their ~tead scions of the noblest 
houses ••• , The present writer whilst at Celc11tta 
had a1n opportunity of conversing with seve:ral members 
of these distinguished families, both Christian and 
he4lthen, ooncerning the marvellous periQd of Duff's 
activity. They were unanimous in.asserting it to be. 
$. time wholly unique.; they stated that in the highest 
circles Christianity became the subject of the most 
ani~eted and most interested discussion; that ever1 
family had to fa.ce the conversion of ita most able .and 

• • • • • • 
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-76-

sifted members, and. that $n e~i tement and a tremor 
swept througp Hindu society suih as had never been ex
perienced before.~ ~or since," 

Indirectly through t.he influence of :Q«~f an 

English college of medicine was es~ablished in 1635 and, 

in 1644, a public hospital in Celcutta. ~f'f ·hat:J per

manentl,y secured a place for the mis.sion school among the 

methods of evangelism in India. 

2. William Taylor 

~efore William Ta;,v1or went to Ind~a in 1870, 

he was a world-wide evangelist. He received his· call to 

India through four different people from widely scattered 

a;eas. When the call persisted he could not be indiffer

ent to it. So. he dec14ed to visit In,4ia. After spend

ing a few months in QeylQn in evangelistic work:, he ac..

eepted Dr. Tho burn~ s invitation to work in Luck:now. He 

arrived there on the 25th of Novf.lmber, 1870. 

Wi.thout delay, the Evangeliat commenced ser"" 

vices in the Church at Lueknow. He was not an eloquent 

preacher but hie method of dealing with inquirere was 

most thorough. He followed up his public meetings with 

hou.se-to .. house visitations and cottage meetings. The 

following statement made by Bishop Thoburn reveals what 

• • • • • • 
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Tayl~r considered to be the best method of evangelism and 

his rea sons for so .thinking: 

· "He soon learned to depend upon quiet work, with etnall 
audiences, or o:ften but • single family, to labour 
with, rather than to move heaven and earth by trying 
a.ll manner of expedients to get a large erowd. The 
result was, that he gained an e:xtrao:r:dinary influence 
over his converts. He knew them intimately, he had 
laboured with them personally, had seen them almost 
constantly in their homes, bowed with them at their 
family altars, and acquainted himsel:f with all their 
domestic troubles and an:xietiee."l 

~e worked unceasingly in any place where he 

could get an opening in chapels, halls, private houses, 

on the street, anywhere, and the number of t hoS.e ~ho be• 

lieved multiplied daily. At first he told the converts 

to attend church wherever they wished but soon he saw 

that, if the good results were to conserved, another plan 

must be made for earing for them. Here is his statement 

of the condition which he found the churches and of his 

plan for meeting it: 

"I am convinced from all I can learn of the state of 
the Qhurehes here that they have no strength to nurse 
and build up any more converts thal:l we have already 
had; but we shall organize them into Ball.dS, and set 
them to helping each other."2 · 

Consequently "Fel~owship ~ands" were organized 

• • • • • • 

l. Sc.ott, J. E.~ HIS~Oll~ OF FIFTY YEA:tiS, COMPRISING THE 
O~IGIN, ES~,.4BLI~B:MENT, PROGBESS .A.liD EXPANSION OF 
THE METHODIST EPISCOPAL CHURCH IN SOUTHERN ASIA, 
P• 102 . 

2. Scott, op, cit., p. 107 



in different parts of the city in order that the conv.ettts 

might lulve mutual help and sympathy. It was not long 

after these Bands were for~d that the converts began to 

press upon Taylor the duty of a Cbureh organization. Al• 

though this was not his original purpose and desire, he 

was led by God and the wishes of his people, to accept 

the petition drawn up by Mr. George Miles and signed by 

eighty-t~ee converts. In 1871 he organized the first 

of his self~supporting Churches in North~central India. 

The following is his statement concerning the organization 

of a self-support.ing church: 

"Let it be distinctly understood tha.t we do aot wish 
to hinder, but to help the spiritual progress of all 
pre-existing Churches in this great country. All of 
us a.gree that ours is to be an evangelistic, self
supporting church. We.1 know no distinction of ;Language, 
caste, or color, as it regards our relation to God and 
to each other as His children. ".:.t.. 

' 

±n 18'12 when Taylor organized the first Church 

in the city of Bombay he declared that 

"O~rs is to be, an evangelistic, self-supporting Church. 
We are not opposed to Missionary Societies, no't' to the 
appropriation of Missionary .funds ·to any and all Mia~ 
sions which may require them. The old existing Mia ... 
sions of India have accomplished, especially 1n educa
tion and translation of the Scriptures, a vast pre~ 
paratory work which we thankfully accept as part of the 
available resources we propose to utilise. "2 

• • • • • • 
1. Ibid. 
2. Scott, op. cit., P• 113 



~aylor' e plan was to hold evangelistic services 

in the communi t ie.s throughout India and when a number of 

Indians had been co~verted, at their request, to organize 

them into Fellowship Bands and then into Churches. Pas

tors would be placed over them, whom they would voluntari

ly support, and these self-supporting churches would be 

centers of influence in their respective communities. 

These churches would maintain every form of evangelistic 

agency pertaining to a spiritual and aggressive Church. 

Taylor'~ 1 ~lan was misunderstood and more read in

to it than was intended in the beginning. In 1866 at the 

tenth session of the South Indi$n Conference, a modifica

tion of~he plan was adopted, which allowed a grant-in-aid 

from the Mi,ssionary So'.oiety for· .purely vernacular work. 

The Indian Christians· were to. contribute an amount equal 

to that of the grant.· The money was to be appropriated 

for only three purpe,ses, viz., "for beginning work in new 

an4J·distant.~.fie.ids; for the support of Missionaries en

gaged in or supervising purely evangelistic work; and for 

the support of new Missionaries during their first year."l 

In this way Taylor brought all of his work under one 

method, name'ly ~" that English work was to be continued on 

self-supporting lines, and that Vernacular work was to be 

• • • • • • 
l. Ibid., P• 118 
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aidGd by the Missionary Society if the Indians were wil~ 

: ing to do their share. 

C. Beginnings of the Mass Movement 

No one knows exactly when the first Christian 

mass movements began except that it was sometime during 

the nineteenth century. A fuller treatment of the Chris

tian mass movements will be given in Chapter I of Part 

two. 

D. Summary 

It has 3ust been noted that Nineteenth CEtntury 

Protestant missions developed the educational method of 

evangelism and began the work of building up the Indian 

Christian Church. This century is important because of 

the work of three great missionaries, !filliam Carey, 

Alexander Duff •. and Willia~ Taylor. Probably the most 
. 

remarkable sermon ever preached was delivered by Carey 

which resulted in the formation of the first Baptist Mis

sionary Society in England. Carey considered the t:rans

lation of the Bible into the tongues of the people of 

Asia his life work. :a:e translated the Bible into fou:r of 

the principal languages and parts of it into other Indian 

dialects. 

T.he fight for the Charter of l81Z finally re-
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eulted in the opening up of India so that missionaries 

were granted the privilege of carrying on their evangel

istic work among the Indi,an people withput any interfer

ence of the British government. 

Alexander_Duff was a great educational mission

ary. He believed that Christianity was tha embodiment of 

-all truth and ··eo his method of evangelism was to teach 
' 

truth in all it.s realms through the medium of English. 

He was inf.luential in starting several educational in

stitutions in India. His plan was so successful that it 

will always be used as a method of evangelism in India. 

4s has been shown, William Taylor was the first 

missionary to introduce the ideal of an evangelistic, 

self-supporting Indian church. 
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SUMMARY OF PART ONE 

The purpose of Part One has been to give an 

historical survey of evangelism in India in order to 

point out methods which were used by the most distinguish

ed early missionaries and to find out what progress was 

made in evangelism by the end of the nineteenth century. 

This study naturally leads into the study of Part Two, 

a discussion of present day methods of evangelism. 

In summarizing evangelistic effort in India, the 

problems which the early missionaries had to face - diffi.

eult climate; varied populations; false religions, all 

deeply permeated with caste and outcaste ideals; scores 

of languages and dialects - and how they were triumphant

ly overcome through the stren~Thening and guidance of God's 

Holy Spirit, have been considered. 

The methods which were used by the early pioneers 

and their results have been especially stressed. Although 

the Apostle Thomas is believed to have been the first 

missionary to India, Pantaenus was the first missionary 

whose labours have been recorded. Two great Roman Catholic 

missionaries were Francisco Xavier and Robert de Nobill. 

Xavier itinerated among the villages and instructed the 

people through interpreters in the principal articles of 

the Christian faith. Nobill adopted the dress and some 

of the religious customs of the Hindus and by means of the 

conversational method, recommended Christianity as the 
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highest philosophy. Thus by the end of the eighteenth 

century was laid the foundation for future evangelistic 

effort by Roman Catholic Missions. 

The great Protestant missionary movement began 

by the : d.)al'3:£,.sh2 in India in 1620. Much of the time in 

this early Protestant period was spent in the translation 

of the Bible into Tamil. The best of this translation 

work was done by Philipp Fabricius. In this period, which 

lasted until 1798, outstanding succe~s was achieved in es

tablishing schools and building Christian communities. 

The method used by Schwartz of employing native helpers as 

catechists, to go out into the villages as evangelistic 

workers, is st.ill continued in India missions today. 

William Carey, Alexander Duff, and William 

Taylor are the three greatest missionaries during the nine

teenth century. .Although the translation of the Bible in

to four of the.principal languages of India as well.as 

into other Indian dialects was Carey's chief contribution, 

he also itinerated among the villages where he was able 

to win many to Christ because of his understanding of the 

Indian point of view. Alexander Duff was a ·great: educa

tional m:l.ssionary. His method of evangelism was to teach 

truth in all its realms through the medi')lm. of . .English. 

William Taylor was the first missionary to introduce the 
- ';' 

ideal of an evangelistic, self-supporting,- self-propagat-

ing Indian Church. 
I 
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PART TWO 

INTRODUCTION 

In the survey of present day methods of evangel

ism in India, the next, and first,chapter on "The Mass 
. . 

Movementn is the most significant because of the influence 

this movement has had over a large percentage of the popu

lation. This chapter will be a discussion of the achieve

ments and values of this great human and divine enter

prise and the problems and methods of nurturing mass move

me~t Christians. Chapter II will show hew evangelistic 

work is carried on in the villages, hospitals, and various 

types of schools and what is being done to train evangelis

tic workers. The third c.hapter will point out the differ

ence in approach to the Mohammedans as distinguished from 

that used to the Hindus and will offer suggestions f~r the 

approach t'o:. eaGh; . 

CHAPTER I 

THE MASS MOVEMENT 

.A. INTRODUCTION 

The Christian Mass Movements in India are of 

great significance in the non-Christian world. More 

and more they are becoming a subject of deep concern. 

There is no doubt that they have made the Moslems and the v 

high-caste Hindus more powerfully interested in the 



depressed groups of India. Christian leaders in other 

rural fields, such as. China, Siam, Japan, Kor.ea, the Dutch 

Indies, and parts of Africa, are inspir.ed and instructed 

by these experiences. There is no greater challenge tor 

generous,. heroic .action confronting the Christian Church 

today. 

From the time that Christian Mass Movements start

ed in the latter part of the nineteenth centnry, many 

missionaries and. Indian Christians have doubted their 

spiritual validity and have not known whether or not they 

should be encouraged. 

"The unfortunate attemQt of Robert de Nobill and 
his associates to win the Brahmans of South 
India by introducing a 'lost' Veda, which they 
had prepared tor the purpose, and by represent• 
ing themselves as European Brahmans of great sanc
tity, seems to have been a protest against the re
ception of large groups from the depressed classes 
and low Sudra castes into the Church."l 

It has been found that the term " Mass Movement" 

was not use.d earlier than 1892. Before .this time some of 

the missionaries were content to call .them "revivals" and 

others called them by terms which had been familiar to 

them in their churches at home. The first converts 

brought their relatives and friends to the missionary for 

instruction and so the missionary rejoiced and d,id not 

realize the real significance of what was happening. 

• • • • • 
1. Pickett, J. Waskom, CHRISTIAN .MASS MOVEMENTS IN INDIA', 

P• 9 
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To some the term "mass movement" has meant hasty 

baptism and loose administration but to others it has 

meant the reception into the Church·of "outcastes" or 

~~untouchables". some have applied. it to one or two small 

groups and others have considered that it applied to the 

conversion o~any groups. A few have thought that it 

represented the conversion of the whole population to a 

nominal confession of Christianity. 

The mass movement is the result of years of seed 

sowing, througn the medium of village Sunday schools, 

bazaar preaching, personal visitation, distribution or 

Christian. literature, magic lante.rn slides portraying Bible 

scenes and charact.ers 1 and all other possible methods.. In 

more recent years the movement has been accelerated ·by the 

work of consecrated village Christians who have worked 

among their relatives and thea asked the missionary to 

come and baptize people in places where no one from the 

Mission had ever been. 

I 

B •. Why Mass Movements Take Place in India 

The social structure, which emphasizes not the 

individual but the family as the unit, is a determini~g 

factor in the spread and distribution of religious con

ceptions and standards in India. A man's relatives and 

friends of his . own caste are the first ones t.o be intluen~ 

-.. : by his stand in religious matters. They are certain to 
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be interested and a aan has·•n excellent chance of influ

encing his caste if he is not separated from them when he 

becomes a Christian. 

From the time he is old enough to understand, 

the village Indian is taught to subordinate his own feeling 

to that of the group. The judgment of his own caste have 

more to do in determining his actions than the will of the 

family has in dictating what an American or an European 

shall do. The statement has even been made by some writers 

that the Indian villager thinks of himself more as a part 

of a group than as an individual. When asked, who he is, 

hf3 never gives his own 1\,ame,but, the name of his caste. 

He always desires to be recognized as a member. of his fam

ily or caste. Great numbers of relatives are an honour; 

few relatives,a'disgrace. When deciding any matters of 

importance, personal or business, he always consults the 

opinion of hls group. 

Therefore, since it is often his religion which 

determines ci v.il and political rights and responsibilities, 

it is not surpris'ing that the villager considers his re

ligion a subject £or group action41 A typical Indian 

villager does not regard it proper to take any action in-: 

viiving his profession of religion, without first finding 

.out the opinion of his group. He even considers it his 

duty to.refer the matter to his group. If he finds that 

there are good reasons why he sh~tild act as you desire, 
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he thinks it_ equally important that his fellows should 

consider them also.l 

The following story illustrates how Christianity 

is spread by the mass movement: 

"An old woman was a priestess of Shiva and a leader 
in a religious society that indulged in secret revels 
of drunkenness and licentiousness. Her son-in-law 
attended a Summer School at Medak and on his return 
began to talk of becoming a Christian. His w6fe 
agreed that she, too, would like to be a Christian. 
The old woman was furious and beat her daughter un
mercifully. But having done so she was troubled. 
Her conscious smote her both for beating her daughter 
and for the secret impure practices of which she had 
been the leader. She got the wife of the outcaste 
teacher to come to her home and instruct her about 
Christ. At length there came a day when she under
went a mighty change. She publicly burned the holy 
begging bowl in which as a priestess she had collect
ed offerings for her support, .renounced her office 
and declared herself a humble follower of J.esus. 
She became the leader of a band of thirty-three 
people who were bapti.zed by Mr •. Posnet.t. At ehe 
time of her baptism whe told of her conversion when 
she publically renounced her old life, burned her 
begging bowl, and declared herself a Christian: 
'Until then I had no petiCe and I lived asleep in 
the darkness: but now my life is full of life and 
I am awake. I have worn out my forehead in the 
dust before the idols which I had always been the 
first to worship, and they never did me any good, 
but Jesus has no\¥ come and brought peace to my heart.• 

"This old woman, her relatives and the friends 
who joined her in confessing allegiance to Christ 
continued to bear witness. Their changed lives made 
a great impression. A year later the headman of the 
village was converted. Many others have followed 
and the revival has spread to a score or more of 
villages round about."2 

• • • • • • 

1. Cf. Pickett, op. cit., PP• 26, 2? 
2. Pickett, op. cit., pp. 310, 311 
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C. The Chaudbri Movement 

A local preacher in the Urdu language area of 

India was one of the first leaders of what is known as the 

Chaudhri Movement. A Chaudhri is the head man of a caste 

group. He chose the highest Chaudhri in his part of the 

country and took him into the jungle where he could talk 

to him a long time witho~t being disturbed. For many hours 

the preacbev explained Christianity to the Chaudhri. Then 

he said, "Go home and think of this for two weeks and let 

us meet here again •. "l In two weeks they met again and the 

preacher helped the Chaudhri with his difficulties, gave 

him further instruction and sent him home to think it over 

again for another two weeks. The third time when theymet, 

the preacher prayed and the Cbaudhri was given an outpour-

. ing of the Holy Spirit and was filled with a great desire 

to save his people. The preacher said, "Go and tell -all 

about this . to your Chaudhri friends and bring as many of 

them as you can two weeks later to meet me here•"2 The 

next time they met the Chaudhri brought ten others, some of 

whom were converted. This Chaudhri movement has led to 

the organization of village leaders' work. 

In some parts of India Chaudhri summer schools 

have been held where the work follows these. three lines: 

• • • • • • 

1. Warne, Frank w., India's lle.ss Movement, P• 18 
2~ Ibid. 
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first, the instruction of the Chaudhries in the Scriptures; 

second, the deepening of their spiritual life; third, the 

discussion of village problems. In some of these summer 

schools :these Chardhries learned 

"to pray from the heart, to tell the Gospel stories, 
to repeat the Ten Commandments and to sing many songs 

·which had been composed by their teacher, also songs 
such as the Prodigal Son, "·the Lost Coin, the Suffer
ings of Mary the-Mother of Christ, the story of the 
Garden-of Eden and many other Bible stories in song."l 

D. The Type of Christians in Mass Movements 

·Mo~t of the mass movement Christians ._ve come 
~ 

from the depressed classes. Before .mass movements began, 

the missionaries in almost all the areas worked primarily 

with the higher castes in the hope that they might win the 

lower castes. However, they tried to win iidividuals and 

did not fully recognize that caste might be a channel 

along which Christianity would spread. They had no idea 

that Christianity might work from the bottom up through 

the castes rather than filter down through them. They 

have come in such large numbers and have attracted the 

attention of church administrators and students of missions 

in India from Christian mass movements of other classes. 

So many of the converts have come from the various Sudra 

or trade castes that, because of the:rp., Roman Catholicism 

has been established in many parts of South India. The 

• • • • • • 

1. Mass Movement Etchings, P• 14 
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fishe~en, who have many large, much-used churches along 

the western'coast; the Nadars, who comprise the largest 

number in the strong Anglican Church of Tinnevelly and 

the vigorous and potent United Church of South India in 

the Tamil Districts of Travancore; and the Valale.s, who 

are of high standing, all belong to the Sudras. Through 

these Sudra mass movements in South India, twenty-five 

thousand people have already been led into a public pro

fession of the Christian faith. 

The Sudras are very keen and courageous in wit

nessing for Christ before other caste people and they are 

very zealous to.win converts from every caste. This is 

what one pastor says of them: 

"Because the Sudras have joined a church composed of 
former outcastes, even yet much despised by many, 
they no longer have any prejudice against being in 
the same religion with outcastes and they try to per
suade. the humbles,t .· and the worst to confess Christ 
and be ~ave/d. At ... the same time they tell .. the most 
proud men they know, even the Brahmans and the 
Mohammedans! that they should love Jesus and be his 
followers." 

Another pastor says, 

"Some Sudras are examples to other Christians. As 
soon as they are converted they begin to work to 
get others converted. our teachers are even made 
ashamed and work harder."2 . 

E. The Village Organization 

The Indian is not only a member of his caste but 

• • • • • • 

1. Pickett, op. cit., P• 309 
2. Ibid. 
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he is also a member of the village community, which in 

its social structure, is very different from that ot our 

American village. The Indian village is made up of ma.n7 

different castes. One caste owns the land and cultivates 

it through the medium of the manual labor, in one.way or 

another, of others •. In the village there are serving 

classes including the ca~penter, the weaver, the leather

worker, the blacksmith, the potter, the oil-presser, the 

washerman, the barber, the sweeper, and others each of ~hom 

has his duties to perform and his rights to claim. Mr. w. 
H. Wiser has &iven a good description of the claims and 

duties of the.carpenter: 

"During the plowing season he must remove and sharp
en the point of the plow once or twice a week. Dur
ing the harvest he must keep the sickles sharp and 
renew the handles as often as demanded. He must re
pair carts whenever called upon to do so and must 
make minor repairs on houses. In re.turn he should 
receive at each harvest twenty-eight poinds of grain 
for every plow owned by each family in his clientele."l 

The members of a village community do not want 

anything to interfere with the different kinds of service 

and so thef are hostile to the introduction of forces 

which threaten to terminate or modify any such service. 

sometimes the conve~sion of a group of outcaste sweepers 

haw caused alarm lest 'the sweepers would discontinue their 

• • • • • • 

1. Pickett, op. cit., PP• 34, 35 
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sanit1ry service. The village community has been known 

to be thrown into a panic because of the conversion of a 

group of leather workers because the people have thought 

that conversion would be followed by their refusal to re

move the dead bodies of animals from the village. Some 

of the serving class.es must take part in the religious 

rites of the community and others must contribute to the 

upkeep of the village temple. From these facts it can be 

understood what an important place the village organization 

has in the understanding of India's Christian mass movements.l 

F. The History of the Mass Movement 

The study of the history of mass movements in 

India has revealed that both Mohammedanism and Hinduism 

have been spread by mass movements. According to the 1931 

census of Assam this expansion is still going on. 

No one knows exactly when the first mass move

ment began in India. The early Syrian Christians in South 

India have certain characteristics which. would indicate 

that they became Christians through a mass movement. 

During the time of Roman Catholic. missions there 

were several mass movements. These. movements .occurred in 

Goa and in and about Bassein, north. of Bombay. In these 

areas, because of the influence of religious orders, the 

• • • • • • 

1. ct. Pickett, op. cit., P• 35 
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Portuguese governmen.t used political power to promote the 

Roman Catholic faith. Hindu temples, idols, and shrines 

were destroyed but when governm~t pressure was withdrawn . 
many of the groups returned to Hinduism. 

In 1532 there was ~arge mass movemat among the 

fishermen of the coast between Cape Comorin and Ramna.d. 

Thirty villages were converted and twenty thousand people 

were baptized. Later forty-five churches were founded in 

Travancore by Xavier. The method of pressure was not 

used and so these churches lived. 

The most recent and spectacular mass movement 

to Roman Catholicism has been in Chota Na.gpur. 

The mass movement in Tinnevelly and South Tra

vancore was the earliest Protestant mass movement to 

amount to much. The Nadars were the principal caste to 

participate in themovement at Tinnevelly. They were also 

the first to promote a large •ovement to Christianity in 

Travancore State but the first convetts here were the out-

castes, locally called Sambavars or Pariahs. 

Doctor Gordon tells an interesting stor.y of how, 

through the efforts of one man, a mass movemen.t started, 

in 1870, in the Punjab. These are the main facts: 

A dark, lame, little man named Ditt was won to 

Christ and taught by Nattu, a Hindu o~he ~at casteo 

.4fter his conversion andbaptism Ditt was told to go back 

to his village and try to win his neighbors. Ditt lived 
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in the village of Mirali and had five brothers. There 

were sixty persons in all in the joint household. Ris 

relatives would have nothing to do with him as long as 

he professed to be a Christian but he was firm in his 

faith in spite of much persecution. He would neither give 

up his faith nor leave his family. After three months he 

won his wife, his daughter, and two neighbors to Christ 

and taught them all he knew. Six months later he brought 

four other men to be baptized. By this time the mission-

aries were convinced that God's work was in progress in 

Dittrs village, and that this II 
showed the way of escape 

from old methods of work that had seemed right but had 
Ill 

proved wrong. 

It might be said to be a further result of Ditt's 

work that, 
II In the eleventh year after Ditt 1 s conversion more than 
five hundred Chuhras were received into the Church. 
By 1900 more than half of these lowly people in Sial~ot 
District had been converted, ~fidbby 1915 all but a few 
hundred members of the caste had professed the Christ-

""' ian faith. 1-

1. Chota Nagpur 

In 1845 the first Christian mission in Bihar 

and Orissa was opened in Chota Nagpur by four Lutheran 

missionaries. Later more missionaries joined them. At 

first the work seemed so unprofitable that the missionaries 

• • • • • • • • • • • • 

1. Pickett, op. cit., p. 45 
2. Ibid. 
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asked their director to send them to a more promising 

field but he insisted that they stay there. 

Four members of the aboriginal tribe of Oraons 

came to Ranchi in the early summer of 1850, asking the 

missionaries to show them Jesus about whom they had been 

taught. When they attended Church and did not see Jesus, 

they were disappointed. The missionaries taught them 

that the Master could not be seen with earthly eyes. Be

fore they returned to their village they confessed Christ 

and were baptized. The following year, the Mundas, another 

great tribe, were baptized. The converts from both of 

these tribes took the Gospel to their own relatives and 

neighbors and soon in each tribe many new converts were 

won. 

By 1857, there were 900 baptized Christians and 

2,000 inquirers. This was the year of the Mutiny, and 

during this time the missionaries were forced to leave and 

go to Calcutta. While they were gone the new Christians 

were severely persecuted but not one of them recanted. 

The mass movement continued after peace was restored. 

Since. the beginning of the evangelistic work in Chota Nag

pur, other societies have assisted in the work. 

2. In the Telugu Country 

The mass movements have been most extensive 

among Telugu-speaking people. The evangelistic work was 

first started by the American Baptist Mission in Nellore 
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District. 

A mass movement began with the conversion of an 

individual whose name was- Vongole Abraham. He was con-

verted at Ellore under the ministry of an English mission

ary, the Rev. Alexander. It was several years later that 

he had the opportunity to witness for Christ. Periah, a 

distant relative, and several companions were among those 

who heard the story of his conversion. They were all 

deeply interested in the new religion and promised to in

quire more about it. 

Periah was a man of strong character and, natur

ally, very religious. On his return from Godavari Dist-

rict, where he had gone to buy hides, he went to see Mr. 

Alexander to learn more about Christ. After a long con

versation he said, 11 This religion is true. My soul is 
1 

satisfied. 11 He accepted the teachings and wanted to be 

baptized but Mr. Alexander advised him to wait for bap

tism until the new Americsn Baptist Mission station had 

been est~blished at 'Ongole, which was forty miles from 

his home village. Four years later he was baptized. 

Periah was a changed man, and would not part~ 

ipai;:e: in the old worship; he tried to win his relatives 

and neighbors to Christ. In spite of persecution and 

abuse he was faithful to Christ until finally his wife, 

and then others, worshipped with him. He taught them 

. . . . . . . . . . . . 
1. Pickett, ow.cit., P• 48 
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all he knew and told them that he hoped to learn more 

when the misa(onary should come to Ongole. 

In the spring of 1866, two missionaries, from 

the mission station in Nellore, went to Ongole to find 

out about some property which the mission owned there. 

~he Christian caretaker told them about Periah, who had 

been to Ongole many times to ask when the mission.acy: was 

coming. As a result of the visit the mission was opened 

at Ongole that year. 

Three Indian preachers were sent to Pariah's 

village. They went back to. Ongole with the report that 

"Pariah was preaching with great zeal andpower, and that 

probably two hundred people wer,e believing on Jesus. nl 

As soon as Dr. Clough, the new missionary, was settled at 

Ongole, Periah asked him to come to his village and preach, 

teach, baptize converts, and organize a church. This was 

done. By 1878 there were thousands of converts who had 

been won through the direct efforts of Periah. 

The results of these mass movements have spread 

all over India. Converts from mass movement areas have 

gone in large numbers into other p~rts of the country. 

There are hundreds of Christians in Bombay and Calcutta 

who have come out of the mass movements. In a union con-

gregation in a Provincial c'tpital the members were found 

to be from nine different mass movement areas and to have 

• • • • • • 
1. Pickett, op. cit., p. 48 
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been associated with Missions of eleven different churches.l 

G. An Indigenous Self Supporting Church 

1. Its _Inception 

All missionaries who have been associated with 

the mass movements have the hope that these movements may 

result in the establishment of self-supporting churches. 

Converts in every area have been dependent upon the mission 

or the individual missionaries .for their religious life and 

training. The missionaries traineq them to be ready and 

able for active church membership. Among other things they 

were taught to contribute to the support of the ministry. 

"But, without exception in evei'Y area, a etatus quo 
was established in which the lmcally recruited s~f 
served, not the body of converts functioning as a 
church an.d· ·aided by the mission, but the mission, 
aided stight'ly by the cdmverts, in a program. de:
S.iS'~£1 by its makers to establish a church. "2 

The missionaries did not like this situation but 

they did not know what they could do to change it rad

ically. Instead of attempting to change it, they organ

ized a church made up of selected individuals from among 

the body of believers. This skeleton church organization 

did not function in arranging for worship, a pastoral min

istry, and discipline. These functions of the church had 

• • • • • • 

1. Pickett, op. cit., p. 57 
2. Ibid., P• 213 
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to be the responsibilities of the mission. 

¥1hile in general, this has been the experience of 

most mass movements in their first stages, all of course 

did not so develop. 

2. Its Transition from the Foreign Mission to the 
National Church 

Under such conditions as these it would be very 

difficult to make the transition from a system of mission

supported evangelists to a church-supported pastorate. THe 

only way it can be made possible is to secure the co-oper

ation of the missionary, the evangelist, the future pastor, 

the future church. -The problem is to p~rsuade the converts 

to accept the responsibility of supporting the pastor and 

to persuade him to rely on the people. Both must be will

ing and able to take this step. Both situations, in which 

the converts are.:.lacking in ability and in which they have 

it, will be considered. 

3. The Missionary's Conception of It-

There are certain limitations which hinder the 

progress of evangelistic work. The missionary does not 

fully understand .the social structure; many of the customs 

and charac+eristics of the people are a puzzle to him; he 

does not know how to judge the meaning and significance of 

many things which he see_s and hears. He is limited in his 

knowledge of the language. Idioms and shades of meaning 
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are often not clear. The missionary who works rumong the 

village people is especially hruadicapped because the dia-

lects of the villagers contain many new and strange forms 

which he has not learned in his study of the classical 

language. 

The poverty and general low condition of the people 

is depressing. He has never come into contact with such 

deep need in his own country. He had thought that the 

churches in his country were poor but, in comparison, they 

were rich. Many of these home churches had been given 

mission grants which enabled them to have their own church 

ruad pastor. He doubts whether it is right to expect these 

poverty-stricken people to support their own pastor. 11 Can 
ff II they do so, he asks, without taking food from the mouths 

9f their cti:}.dren?"1 He thinks of his church friends in 

the homeland and wonders if it would not be more fitting 

to ask them to give of their plenty to this weaker people 

whom he is trying to help. 

Furthermore, it is a satisfaction to himself to 

be able to spend money to advance a good cause. He enjoys 

using this money for the upbuilding of the Indian Christ-

ian Church. However, he believes that a self-supporting 

church is. the ideal toward which he should work and so 

often he speaks on the subject. He continues to hope for 

• • • • • • 

1. Pickett, op. cit., p. 215 
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a time when there will be better qualified converts who 

will have the means to support a church. 

4. The Native Evangelist's Conception of It 

It is difficult for the mission-supported evan

gelist to understand how the poor converts could ever be 

able to provide what seems to him a reasonable standard of 

living. Sometimes when he feels spiritually exalted he . 

thinks that he will be a volUnyeer pastor and.take what 

the people give him even though it may mean privation. 

But, because he is married and has obligations to his wife 

and children, he is not able to take this step. It is 

much ~asier for him if he accepts salary from the mission. 

This is perhaps the only way to protect his wife an~ 

childran:; from.':goilng hungry and without sufficient clothes. 

If he has not recently or directly come out of 

the group to which he is ministering, the most difficult 

problem which he has to meet is the idea of heing depen

d~nt upon these poor low-caste people who are not even 

respected by the upper classes of the· community. 

If he becomes dependent he must not only accept 

a lower income, andc,expect·it to be uncertain and irregu

lar but he must expect to be humiliated by the converts 

themselves. He knows that an oppressed people such as 

these will not be sympathetic with one who is dependent 

upon them, especially if he show any signs of having had 
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higher advantages. Yet pastors who have become already 

dependent upon their people for support have had many com-

pens at ions. 

5. The Convert's Conception of It 

The converts of the depressed classes will be 

considered particularly. 
ff .... ;It should be reco~g,ized that these classes have been 

·trained b_y centuries of exploitation and servility to 
avoid the acceptance o:f' responsibilities that may 
prove burdensome, and to get· all they can out of 
every situat~£n, while obligating themselves as little 
as possible. 

Furthermore, the converts notice the difference 

in the standards of living between the missionary and 

themselves. They know that the missionary is a repre~l\

t-.t\•eP .of a large group of prosperous people in his ·home

land and naturally-conclude that the missionary has access 

to all of those resources. When asked to give, they can 

think of a dozen reasons why they should either give noth

ing or very little; besides, they have faith that if they 

give just enough to show that they are willing. t.o co-oper

ate, the missionary's friends will supply the remainder 

that is needed. 

"The Hindu idea of giving to gain merit remains long 
in the mind of many Christian converts, and they 
think of the foreign supporters of the mission as 
being permitted to earn much merit by continued " 
support of the evangelist who ministers to them. 2 

. . . . . . . 
1. Pickett, op. cit., PP• 217, 218 
2. Ibid., P• 218 
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Even the people who are a~le to support their 

own pastor are very poor. Some of them are in desperate 

need. Consequently, if they do undertake the support·of 

the church it must be the result of great devotion end 

sacrifice. However, if all the money spent for tobacco 

and marriages were given to the support of the Indian 

Church the salary of the pastor would be assured. 

6. Advantages of Self Support 

Great benefits come to mass movement Christians 

who. support their pastors. 
11 Their self-!-respect gains, and they value the min
istry .of their pastor more highly. • • There has 
been a notable development· of Christian conscious
ness. Discipline is more successfully and more eas
ily enforced.. The Church is theirs, the people feel, 
since they pay for its maint:e:nance·. The pastor is 
their pastor and not merely an agent of the mission 
or the missionary. They are m~fbers of the Church 
and not merely attached to it. 

7. Difficulties of Self Support 

The chief difficulty of having a Church-support-

ed pastorate 
11 is the wide geographical distribution of Christians 
in several areas, making it apparently impossible to 
include the number of families necessary to provide 
the salary of a pastor in a parish tha~ is not too 
lar~e for him to care for effectively. 2 

The Church-supported pastors of the Pasrur Area 

have set a standard of 100 families as the requirement to 

• • • • • • 

1. Pickett, op. cit., p. 221 
2 • Ibid,, P• 222 
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provide a minimum support for a pastor. Some of the pas-

tors of this area thought that 150 families should be the 

minimum. In a district where the population is scattered, 

it would be difficult to meet this requirement. 

H. The Christian Attainments of Mass Movement 
Converts 

At the time Mr. Pickett and his committee made 

their survey of the Christian Mass Movement in India, he 

gave people an opportunity to send in questions which they 

would like to have answered concerning the Mass Movement. 

The~ questions which will be quoted here are typical of 

those which were asked. A layman of India wrote: 

" Please enquire whether mass movement converts are 
real Christians. Or is their profession a sham? 
I have heard that many never attend church, that 
they remain ignorant of the elementary facts about 
our Lord's life and death and do not change their 
lives in any way. But I have also heard stories of 
great devotion and heroism. What is the truth? 
Find out and tell us frankly. 1 

The following was written by an American officer 

of a Missionary Society: 

" . I hope you will collect.information about the 
converts of the mass movement, not just the lead
ers, but the rank and file. • • What do they learn? 
What kind of Christians do they become? Are their 
lives changed? Do they give up idolatry? Do they 
boldly conff(ss Chri.st to their non-Christian 
neighbours? 1 2 

• • • • • • 

1. Pickett, op. cit., p. 169 
2. Ibid. 
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1. Their Knowledge of Christian Truth 

The survey committee asked the head of .the house

hold and his wife for their knowledge of the Lord's rrayer, 

the Apostles' Creed, and the Ten Commandments. Each con

vert was required to prove his ability by reciting. With 

the exception of Etah area, where these questions were not 

asked, 65 per cent. of the heads of families and 52 per 

cent. of the wives of heads of families knew the Lord's 

Prayer. 48 and 38 per cent., respectively, knew the 

Apostles' Creed, and 53 and 42 per cent, the Ten Command-

ments. 

As would naturally be expected, it was found 

that the percentage of knowledge is much higher in areas 

where regular and frequent church services are held. 

A missionary at Vikarabad writes: 

"Your questionnaire is faulty in that the questions 
about knowing the Lord's Prayer, etc. are asked only 
of fathers and mothers. The young folk learn more 
than the older folk and better results would be 
shown if the tests ~ad covered the knowledge of the 
younger generation.'l 

This criticism is not just because all the 

Christians interviewed were reached by the mass move

ment but the young people just referred to are not mass 

movement converts but second generation Christians. Even 

in the areas where the families have been converted from 

• • • • • • 

1. Ibid., P• 1'72 
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Hinduism and Animism in the present generation, there is 

a wide difference in the results of these tests. Thm high

est average of attainment by those of this category was in 

Vidyanager where the people have been Christians for the 

shortest length of time. 

There are two reasons why this memory work is 

valuable to candidates for baptism or for admission to the 

church: 

"1. The memorizing produces a sense of achievement 
in the convert's mind, strengthening his self-res
pect and in the case of new converts, marking their 
coming to Christ ••• 
2. The passages help to fix in the minds of those 

who have learned them
1
a conception or picture of them

selves as Christians.'l 

2. Sabbath Observan~de 

The survey committee found mamy circumstances to 

hinder mass movement converts from Sabbath Observance. In 

large areas there are central churches to serve a group of 

villages. Many of the Christians must walk over two miles 

in order to attend Church services. In Nagercoil 23.5 per 
II • ff cent. of the people are cl~mbers • Every day they must 

climb the toddy palms to collect sap, make fresh cuts to 

keep the sap flowing, and replace pails into which the sap 

drops. A special church service is held at noon for these 

climbers in many churches. In Barhan and Ghaziabad there 

are two very serious difficulties which hinder Sabbath 

. . . . . . 
1. Pickett, op. cit., p. 242 
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observance. The Christian leather workers must purchase 

their raw materials and sell their products at a bazaar on 

Sunday. Twice they applied to the Government to change 

the day for the bazaar but the non-Christian officials 

have done nothing about it. The other difficulty is that 

the Christians are so scattered and the pastors so few that 

Sunday services cannot be conducted within walking distance 

of many of the Christians. A Christian service is not con

ducted by an ordained pastor more than twice a year in many 

villages. One difficulty which is common to all areas is 

that the Christians are not free to say when they will not 

work. If they refuse to work on Sunday they are not per

mitted to work the other days of the week. Some Christians 

have overcome this difficulty by establishing such a re

putation as to command the respect of their employers and 

secure toleration. 

3. Frequency of Religious Services 

In areas where there is a resident minister, 

catechist, or school teacher, Christian services are held 

every day of the year. This recent survey by Mr. Pickett 

" and his group found out that 80 per cent. of the entire 

population above the age of eight attends church every 

"1 evening. 

In some places the plan of having two services 

on Sunday and one on a mid-week evening is followed. 

• • • • • • 

1. Pickett, op. cit., p. 175 
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Ghaziabad, Pasrur and Vikarabad services are held so irregu-

larly that the people do not all agree to their frequency. 
u A characteristic reply was I attend when the pastor comes 

if I can get away from work. "1 
11 In conclusion, it should be noted the mass movements 
have produced an immense variety of situations in 
respect to the frequency of church services, and that 
the range of these variations extends from services 
twice daily to services two or three times a year. 
Attendance is high under all conditi~ns and not least 
so where services are most frequent. 2 

4. Types of services Held 
II In some villages the services seem to be occasions 
when the people worship God; in others, occasions 
when they watch the preacher worship and, as a con
cession to him, join in singing one or two songs. 
In some villages the services appear to hold first 
place in the interest of the people as Christians; 
in others a very subordinate place. Some services 
we attended seemed to express the aspirations, hopes 
and experiences of the congregation and to meet their 
religious needs; others seemed to have little mean
ing to the congregation. In some villages complete 
preparations had been made for the service, the church 
was clean and neatly arranged, the people came in 
reverently, bowed, or knelt, in prayer, sat in or
der, did not talk, whisper or look around and at 
every op~ortunity took their appointed parts in the 
servide. 3 

In some villages there was neither a place set 

apart for worship nor any proper preparation for the ser

vice. The people who came to the service thought and 

talked of everything but the worship of God. The place 

of worship was uncle.an and there were many disturbing 

• • • • • • 

1. Ibid. 
2. Ibid., p. 176 
3. Ibid. 
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elements. There was entire lack of reverence and the 

people atlileven the pastor seemed to consider the church 

service an uninteresting addition to the program of the 

day.l 

5. Belief in Idolatry and the Use of Charms Weakened 

After an examination was made of almo$t 3,000 

mass movement Christian homes, onlY six Hindu shrines were 

found. This is certainlY a remarkable attainment. Al• 

though so few shrines were discovered, there are some 

signs of idolatry still left. In almos;t every home where 
-

these signs were discovered the householder gave some ex-

cuse for their existence. With an interpretation such as 

this 109 homes were discovered with signs of idolatry. 

The results of theenquiry concerning charms show that it 

is agreed that "the belief in charms has been weakened and 

in some areas almost completely eradicated from the Chris

tian groups."2 

6. Participation in Non-Christian Festivals Not Desired 
. 

The majority of mass movement Christians do not 

participate in non-Christian festivals especiallY in areas 

where Christmas and Easter are celebrated. 

7. Fear of Evil Spirits Gone 

Although the mass movement Christians have not 

• • • • • • 

1. Cf. Pickett, op. cit., p. 176 
2. Pickett, op. cit., p. 182 
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lost all of their belief in evil spirits, theyhave found 

relief in Christ. It is found also that the· :Bible 11tories 
- _. ... 

of Jesus .casting out evil s;piri ts make the Indian ;people 
. . 

more confident that the evil spirits do not harm the dis-

ciples of Jesus. seventy-five per c~nt~ of the people in

terviewed testified that ;prayer, and their faith in God,~ 

;protected them from evil spirits in areas. where the Church 

is well established, Christian instruction is given, regu-

lar services of worship are held, and pastoral work is 

done. 

8. Christian Rome LifeDeTeloped 
- . 

Christian sta.ndal:dshave been adopted in the 

homes of mass movement Christians. 

"One Hindu in the Punjab mentioned,·as the greatest 
cl:J.ange caffected in the mass movement converts of:his 
own and surrounding villages, .a revolution in their 
attitude toward their wives. He said, ':Before these 
people became Christians they bought and. sold wives 
like we b~ and sell buffaloes. Now they choose one 
woman and remain faithful to her as long as she lives. 
The women have changed as much as the men have.'"l 

These· are the statements made by Indians, which 

answer the question of how differently Christian men treat 

their wives: 

"They take care of their wives. 
They don't make us do what we know isn't right. 
They don't abuse us in words or actions. 
They trust them. 

• • • • • • 

1. Pickett, o;p •. cit., ;p. 193 
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They love them more. 
They help their wives in their work. 
They live pea~bly. 
They respect them. 
They don't scold. 
They bring their eaJ;nings home. 
They don't fight. 
A Christian wife is treated with respect. 
They are kind and pray for us and our children. 
They forgive our faults. 
They consult us. 
In Christian homes husband and wife obey each. other. 
They giTe them money. 
Moslem women tell us that Christian men re·spect their 

wiTes more. 
Divorce is not easy, Christian men are f'iiLithf'ul to 
. their wiTes. 
They give their wives-their lights. 
They listen to their wives." 

I. :MotivesUnderlying Mass MOTement ConTersions 

Bishops Azariah and Vlhitehea.d say, "The motiTes 

that lead people to become· Christians in mass movements 

are strangely mixed.n2 The motives which lead Indian 
- . 

people to become Christians are no different from the mo-

tives which lead people in any other country to become 

Christians. The motives which are given by Indian Chris• 

tians might be classified in four groups: (l) Spiritual 

Motives; (2} Secular Motives; (3} Social.Reasons; (4) Here

ditary Influences • 

.Among the 200 replies to the question ot· Motives 

for becoming a Christian, these are of special interest: 

• • • • • • 

l. Ibid. 
2. Pickett, op. cit., p. 158 
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6. 
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a. 
9. 

10. 
ll. 
12. 
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l4. 

15. 
16. 
l7. 

18. 

19. 
20. 
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22. 

23. 
24. 
25. 
26. 
27. 
28. 

29. 
30. 
3l. 
32. 
33. 

34. 
35. 
36. 
. l • 

:.57. 
38. 
39. 

40. 
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Because .I was tired of the deTil. 
To change mw character. 
To escape from cholera.. 
To marry a good girl. 
So I could amount to something in life and go to 

heaven. 
Because I was sorry for my sins. 
Because Jesus rescued me from the dev~l. 
To do :my . duty. 
To fight the deTil and help my children. 
Because I wanted instruction. 
Because I didn't want to be a fool all my life. 
To receive help from God. 
Because the landowners oppressed us. 
Because Cha.mars are stupid, and I didn't want to 

remain a Cha.mar. . .. 
JBecause I didn'twant to hinder God's Spirit. 
To get rid of my sinful habits. 
Because I thought the Christian religJ.on best :t'or 

me. 
Because I saw adTantages while I live and after I 
. die. 
Because God wor.ked in me and I had to do it. 
To take the name of God asa. protector. 
Because I liked Christian people. 
Because our miss;onary helped us against the :Brah• 

mans and Rajputs. 
Because I want God's blessing for my· family. 
To obta~n peace in :my heart. 
Because the love of .resus won me. 
Because I was adevJ.l and God made me a. man. 
Because Jesus J.s better than Krishna. 
Because I was sick of gods whD couldn't· hear my 
. prayers. 
To get a wife for my youngeJ.· brot:O.er. 
For Jesus' sake. 
Because I like the teaching. 
Because this religion melted my heart. 
Because a British soldier in France taught me to 
. worship God and to love Jesus. 
To be saved from forced labor. 
Because I wanted to know God. 
Because it is right. Ever,yone ought to be a Chris-

tian • 
Because I was unhappy as I was. 
Beeause the wise men of my caste said I should. 
Because I was invited to do so many times. The 

Christians were always after me 
For many reasons it seemed best."i 

• • • • • • 
l. Pickett, op. cit., p. 163. 
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J.Eeclesiastical Administration and Polity 
"One who presents Christianity ~s an expression of the 
d~sire of kind people to help, and invites his hearers 
to ~lluw themselves to be helped, ~ys a poor founda
tion for a 'Chri'stian' Chu'r'ch·. one who- speaks of the 
soul's salvation from torment af.t·er death, bu·t says 
no·thing of God's kingdom of righteousness on earth, 
does no better."l 

. -

In village evangelism differences in ap:proach 

make a difference in tne type of Christian developed. A 

distrietsuperintendent said, 

"In every group of professing Chr~~tians in this dis• 
trict there is a certain amount of Cnristian faith and 
godliness, but ::5ome groups are · suffEarJ.ng frout th.e mis• 
takes of evangelists who talked to them overmuch of 
what the Mission would do for them if they became Chris• 
tians.n2 

K .... Preparation Lor Baptism 

It is a common practice not to allow men to be 
. . 

baptized unless their wives join them. 

Some of the early leaders of our Church in some 

areas of India thought that inquirers who believe on the 

Lord Jesus Christ and have a desire to be saved from their 

sins, and purpose in their hearts to do right, should be 

given Christian baptism without further instruction. 

They found that this principle was good if these new Chris

tians could be given instruction and pastoral care afte~ 

• • • • & • 

1. Pickett, op. cit., p. 236 
2. Ibid., p. 236 
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baptism. 

In other areas of India more instruction before 
. . 

baptism has been insisted upon. The following is a de-

scription of a service, .neld in the-latter part of the 

19th century, in which 225 people were baptized: 

"Bishop Thoburn strictly questioned all the adults be
fore we baptized them. They were arranged in rows 
sitting on the ground and were questioned somewnat as 
folJ.uws: 'Do you believe in one Godf' 'Do yGu be .. 
lieve i~ Jesus Chri~tz• 'Have yo~ put away every to
Aell of idolatry1' and .when. t.tl.ey .&J.ad answered many 
suoh searching questions, I said to one of the mis
sionaries: 'Do these poor.folk know anything of the 
Apostles' .creedf' Re toGk the question forward and 
then those adults repeated the Apostles' Cread. 'Do 
they know the Ten Commandments~' I asked~ And theY 
recited • • • They had been tho.roughly instr\l,cted. ttl. 

These are the requirements for the new candi· 

dates for baptism: The Lord's Prayer; the Apostles• 

creed; the Ten commandments; and an outline statement of 

the life, ministry, death, resurrection and ascension of 

Jesus; regular church attendance; Church contributions; 

bearing witness in their communities as Christians; and, 

in one area, a high standard of credal knowledge. 

It is impossible to set up any common standard 

for baptism. It has been found that some instances of 

early baptism have been followed by wholesale aposta&Y 

and some instances of baptism after elaborate training 

a • • • • • 

1. Pickett, op. cit., pp. 238, 239 



-118-

and testing have been followed by the domplete collapse 

of faith and denial of allegiance.l 

After the survey of the mass movement Chris

tians was made it was concluded that 

"adequate provision should be made for pastoral care 
involving instruction, fellowship, worship and the 
full ministry of the Word and the Sacraments. If bap• 
tism is to be-· administ-ered after 1;mi ted opport~ni ties 
for cultivation, it should certainly be only in those 
areas where the adequacy of the ministerial staff and 
the accessibility of the converts provide reasonable 
assurance of regular instruction and pastoral care 
after baptism."2 

L. Post-Baptism Respqnsibility 
~reater Than ~re-Baptism 

Many evangelistic workers have failed to com

prehend that a major deter.mining factor in what the con

verts are to become, as well as in their future-ability 

to win o-thers to Christ by the dem.onstration of Ris power 

in their lives is the right quality of Christian nurture. 

Of course, when mass movements develop, ·it is much more 

attractive and easier to baptize new converts than it is 

to minister to a group which has already been baptized. 

Pastors and superintendents report that more can be done 

to establish Christian worship and standards of conduct 

in the first month than in any subsequent year.3 

• • • • • • 

l. Cf. Pickett, op. cit., p. 238 
2. Pickett, op. cit., p. 240 
3. Cf. Pickett, op. cit., pp. 245, 246 
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The task of the evangelist after he has bap

tized his converts includes 

"the organization of the church, the inauguration of 
regular services of worship, the choice of leaders and 
the beginning of their training, and at least the first 
steps towards determining the relation of the converts 
to their caste associates, to their ot~er neighbours 
and to many institutions and customs of the villa.ge.nl 

-" 

"The apparent dearth of spiritual life in areas where 
Christians have never participated in the Holy' Com
~union, and the richness of that life in areas where 
the Communion service is a prominent part of the Church 
programme, present a contrast which com»els recog1:J.ition. 
In the Vidyana.gar Deanery the pastor celebrates the 
Sacrament of the Lord's Supper in every village at 
least once a month, and w.e were told both by him and 
by simple village laymen that it often leads to peni
'teaco. Qont"e~sion, reconciliation and other good re
sul"ts. n2 

If there are two churches in one village, it is 

very des~ble that they co"operate in every way possible 

and do all they can to discourage the growth of denomi• 

national rivalry. 

M. Mass Movements and the Indian Church 

In the book, published in 1930, "Christ in the 

Indian Villages" by Bishop Azariah of Dornakel and former 

Bishop Whitehead of Madras, Dr. John R. Mott, Chairman of 

the International Missionary Council, says in the intro

duction, "It is claimed that of the 1,800,000 Protestant 

• • • • • • 

l. Pickett, op. cit., p. 247 
2. Ibid., p. 253 
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communicants in India possibly as many as 70 per cent. 

are the product of the Mass Movement.nl 

The following--table shows the ;percentage of 

Protestant Mass Movement converts in each area. This is 
. 

the result ofthe recent survey of Christian mass movements 

in India., as directed byMr. Pickett. 

Protestant Mass Movement converts2 

Punjab • • • • • • • • • • • • • • 90 - 95 per cent. 

United Provinces 85 - .90 " " • • • • • • • . • 

Bihar and Orissa 90 " " • • • • • • • • • 
-

Bomb~ Presidency 75 " " • • • • • • • • 

HYderbad and Travancore States 90 " " • 
., 

l4 TeleguDistricts • • 95 " If • • • • • 

Tamil Areas of Madras Presidency 70 tf If • 
~ 

Ka.narese Area of " " 80 ( 65) " tt • 

Bengal . 60 " " • • • • • • • • • • • • • 
., 

North Western Frontier 80 It II • . . • . . 
Province 80 II " • • • • • • . . . . • • • 

' 

Baluchistan . ~0 1111 n • • • • . • • • • • 

India as a Whole 80 " " • • • . • • • • • 

• • • . • • 

l. Pickett, op. cit., p. 313 
2. Cf. Ibid., p:p. 313, 314 
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N* Unfavorable Attitude of Some 
Indian Christia.p.s Toward :Mass :MoveJp.ents. 

some Indian Christians-, especially the educated, 

for several reasons have an unfavorable attitude toward 

mass movements: (l) A ~eduction of~he literacy rating 

given by the census~to Indian Christians; (2) The intro• 

duction-of the problem of child marriage into the Chris

tian community; (3) The identification of Christianity in 

the Indian mind ;ith-th~owest classes of society; (4) A 

seeming conflict of interest between what we now_ call mass 

movement work and that work in which the interest of the 

educated Indian Christian, not associated with the move

ments, has already been enlisted. 

o. Summary 

From the facts which have been brought together 

in this chapter it is evident that there are great values 

in the mass movement as well as many problems which must 

be met. The major values in this method of evangelism 

are: (l) It is the most natural way for Indians to ap

proach-- christ; (2) It is a protection from social disrup• 

tion; (3) It reduces the danger of westernization; and 

(4) It aids in the conversion of others. That the Indian 
' 

people are brought into the Christian Church in large 

groups, presents, to the missionaries, a most difficult 

problem in shepherding them. It has been shown that the 
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responsibility of the missionary toward mass movement con

verts does not end with baptism but must be continued un

til the new Christians are ready to assume it for them

selves. Of course an indigenous self-supporting Church 

is the right ideal but, as has been pointed out, this is 

not always possible because of the wide distribution of the 

few Christians, the poverty of the people, the difficulty 
/ 

of transition from mission to church, and in some cases 

the lack of trained native pastors who are willing to 

be supported by their own people. It has been noted 

that the Christian training and scriptural knowledge of 

mass movement Christians depend upon how regular and 

frequent church services are held; that there are many 

circumstances to hinder mass movement converts from Sab-

bath observance; that the frequency of the religious ser

vices depends upon whether there is a resident minister, 

catechist, or school teacher in the area; that the services 

are varied; that belief in idolatry and the use of charms 

is weakened; that desire o~ participation in non-Christian 

festivals is not that fear of evil spirits is gone; and 

that Christian standards have been adopted in the homes. 

It is seen by the facts presented that the motives under

lying mass movement conversions are strangely mixed. In 

spite of the fact that some Indian Christians have an un

favorable attitude toward mass movements, they will always 
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be oonsl.<ie:reC1. or.~.~ of the greatest methods of evangelism 

in India and worthy of a more detailed study than has 
-

been possible in this short chapter. 
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CHAPTER II 

OTHER PRESENT DAY METHODS OF EVANGELISM IN INDIA 

A. INTRODUCTION 

The ch~pter immediately preceding presented a 

most important and distinctive method of evangelism which 

is being used in India today~Athe Mass Movement. In the 

brief exposition here ~ttempted, other present day methods 

will be set forth with the aim in mind to show that all 

missionary work is evangelistic in character and that some 

methods of evangelism are better than others. , 

B. Methods of Evangelism for Masses 

1. Indoor Preaching 

Although the method of preaching in mission 

halls to the unevangelized is not used much in India be

cause of the intense heat, it is nevertheless a prominent 

feature of Indian evangelistic effort. There are some 

advantages in this method over that of bazaar preaching. 1 

It is more quiet than on the street, and the people can be 

kept in better control because the missionary is on his own 

ground. Besides, the people are apt to stay longer be

cause there are seats or mats. Some missionaries find 

that the verandah of the hall is even better because it 

• • • • • • 

1. Preaching which is done in the market place. 
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i_s ~?-r.e_ e_a~:r ... ~her_~_ t?_ gather a ~~~e. ~.o!7lpany_~~~ ~n .an 

enclosed room. I~door preaching is more successful at 

~ight, when bright lights _and the liTely sing~!l~ .. of _C~ist

ian hymns set to Indian tunes soon. at_tr_act a good con~re~ 

gation. The preaching hall is still more effecti Te if- it 
. . 

is used for a re~ing and book room _for p~-t o~ ~~~e ~.B:f 

and as a place for quiet, personal interviews after the 

audience has. been dismissed. 
-

·"Reacllng rooms· are· b·e·coming arf increasing1y·. popu;. · · ·- · 
lar- and· etrecti~e·m:eans· Clff· evangeli-sm.·· Ther·e are. now 
such· eenterlf In-·both Jlfelurn crty· a.na: 'Oh'a.kwal.· ~ ·-~ ... · 
Th·es·e ar4f open· daily· ·ror· the ·fr:ee · i'ead.lrig of:· books, 
pap-ersl ··s.:na· ·trac:fts ·and th-e· s·criptl1res and for per-
sonal work and priTate conTersation."l · 

The method of indeer prea-ching has be.en. used. 

yery successfully in Sargodha for the non-Christian men 
' ~ . . ~ ' ~' . 

and women. The first night the method !as tried• th.e 

town crier went through the city tellin~ that ~here ~ould 

be a meeting that night in the Christian- Chu~ch for the 

non-Christian men of the city. These m.en were. poli t.ely. 
. . . 

asked to come to !J.ear a speech, abou,:t: Christ-iani_ty_,,_with 

the specific understanding that the meeting would nat . ·

sad coul(l -~ot degenerate l.n~o a debate within the walls of 

the church. A fine crowd of them came. Since that time 
... . 

twenty or thirty such meetings have been held. Sometimes 

missionaries and sometimes Ind'ians took charge of them. 
... .. .. .. 

• • • • • • 

1. TRIENNIAL REPORT OF THE FOREIGN MISSIONS OF THE UNITE 
PRESBYTERIJili CHURCH, ~ .. Il5' 



·The following is Miss Brown's account .of these 

meetings .• and her opinion of them: 
II 
Last September we had a series of meetings on four 

.successive evenings, at which the speaker was Bakht 
Singh, a young Hindu convert, the son of a wealthy 
mill owner. The boy was educated at Oxford, and won 
a further scholarship for three years in one of the 
Canadian universities; where he studied engineering. 
He was convert~d in .Canada, and has gone back to wit
ness a good confession before his own people. By 
the third evening of those meetings so many of the 
educated men of the eity had crowd<etL.in, that all the 
pews were packed and about a hundred of them were sit
ting on the flo<:>rl After two or three meetings had 
been held for tlie men, we decided to try to hold such 
a meeting for the purdah (secluded) women of the 
city. At least three such meetings have n.ow been 
held, and on each occasion the chul'ch we.s·packed.! 
• • • I think this method far more effective than 
bazaar preaching - only those come who are curious 
enough or hungry enough to make the effort. They 
know they are going to hear a Christian message and 
that they can not ask questions or start a debate 
afterward. Yet they come and listen, and Iulmow 
some of them go away to ponder the message. 1~ 

2. Bazaar Preaching 

It is on the busy streets of the Indian village 

or city near the bazaar or market place that an evangelist's 

ability as a preacher is tested. The task is most difficult 

to a foreigner using an unfamiliar language because of 

the haggling of buyers and sellers, the bustle of people 

coming and going, and the attacks of a hostile objector 

in a public place. Dr. Stewart thus describes the work 

in the Punjab: 
II It must not be supposed by any that quietness is 
the distinguishing characteristic of a bazaar audi
ence. Far from it. Many persons, indeed, listen 

• • • • • • 

1. Information given by Frances Brown, long-time 
missionary in India. 
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.. respectfully and make no signs of either approval 
or disapproval. · But it is different with others. 
A few exhibit astonishment at the good news. Some, 
especially Hindus, will cry out, •That's all true,' 
or 'The Sahib is right,• or 'Your religion is good for 
you, and ours is good for us; let every one follow 
the path that his fathers trod.• Some will ask 
questions - often of the most difficult or irrelevant 
character - and try to embarrass the preacher, or get 
up a laugh at his expense. Some - Mohammedan bigots, 
or Aryans, for instance - will present objections, 
or flatly contradict the speaker, reading perhaps 
out of the Koran,or an infidel book, to establish 
their points; and frequentlybystanders of this class 
will try to break up the meeting, or turn it into 
an assemblage for the propagation of their own relig~ 
ious views. Occasionally, too, they carry their 
violence so far that the police are''. asked to inter
fere and quell disturbance. As might be supposed, 
therefore, everyone does not make a good bazaar preask
eti1:e. Ready wit, a quick ear, and a nimble tongue 
are necessary for success in this capacity; also 
that mysterious power by which men can naturally over
awe opposition and keep a restless audience under 

"1 control. 

The same simple methods employed during the day 

are not successful at night in the dark bazaar; so the 

gospel is given to the people by means of the Magic Lan

tern, which, with its coloured slides, has now become a 

recognised part of the equipment of many missionaries. 

The villager is fascinateg by the changing colours on the 

sheet; the pictures aid his dull sense in understanding . 

the unfamiliar story; and he will stand in the market-

place for more than an hour listening to this kind of presen

tation of the gospel messa~e. Usually, the missionary 

makes some slides of familiar scenes, the bazaar, the 

• • • • • • 

1. Stewart, Robert, LIFE AND WORK IN INDIA, PP• 157, 158 
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~emple, or a group of schoolboys, and throws them upon 

the screen first, thus attracting attention and interest 

and causing the people to listen better to the gospel 

message. These lantern talks are alw~s full of interest 

and make a deep impression on the child-like mind of the 

villager. 

Dr. Stewart, who was a missionary in India tor 
-

many years during the latter part of the nineteenth 

oentur,y, gives the following reasons why he considered 

this method good: 

"Of the value.of this method of evangelization on the 
whole, however, there can be no doubt. In some cases 
definite conversions are reported; in ot~ers, persons 
are led to become inquirers and frequent callers on 
the missionary or his assistants • the final result 
being a full confession of faith. Often men he~r'$Ome~ 
thing of Christ in this way who a.re~.never otherwise 
brought within the sound of the gospel. An opportunity 
is thus given also to discover the sponta11eous sent.if 
menta of the people, their great difficulties, ~~ the 
objections that active opponents make to the trut}l whi~1l · 
we proclaim. "• • While, then, bazaar preaching is· .a/ diffi
cult mode of evangelism and there are "other methods of . 
work which are quieter and more successful, it is not 
only one of the most interesting and picturesque ways· 
of preaching Christ, but it has also been an important 
agency in the spread of the glad tidings of salvation 
and the diffusion of ihat knowledge without which the 
heathen must perish." 

Mr. Nor.man Russell, who also used this method in 

the earlY part of the twentieth centur,y, says that 

11 no means has proved as successful for gathering large 
crowds, sometimes six and eight hundred, even a thou
sand strong, nor as powerful in holding their atten
tion and fixing the gospel stories on their mind. 

• • • • • • 

1. Cf. stewart, op. cit., p. 158 
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In all our methods the aim is the same, to give men 
a vision of Christ; and in the lantern talks we touch 
the Hindu, with his strong love for imageri and the 
picturesque, in his most s~ptible point. 1 

Bazaar preaching is still used as a method of 

evangelism but not as much in recent years as formerly. 

Miss Brown, ·who is now a missionary in India, thus expresses 

her opinion: against this method: 

" For ordinary bazaar preaching I fear I have very 
little sympathy. And yet it does reach some who 
otherwise might never hear. But for the average city 
crowd it seews to be a matter of feasting pearls be
fore swine. t 

1 2 · 

She further compares the bazaar preaching with 

the preaching done at the mela, or religious fair, and 

tells why she prefers the latter: 
If On the other hand, I have a good deal of sympathy 
with preaching at the various religious fairs that 
are held, and for the distribution of Christian 
literature at them. iv.hat is the difference? A 
difference partly of the crowd. The ordinary bazaar 
preaching reaches men who have heard time and again, 
and yet turn their backs on Christ. The preaching 
at a mela on the other hand often reaches village men 
who have previouly had no opportunity to hear. I 
have on several occasions gone to one of the big 
H~du melas in our district to try to reach the 
women who are there to present their offerings to 
the god, to show off their clothes and sit and 
gossip half the hot sunny day. And I have found" 
contact there with women otherwise inaccessible. 3 

3. Itinerating vs. Participation in Village Life 

A method of evangelism which is very closely 

related to bazaar preaching and one which is wider in 

• • • • • • 

1. Russell, Norman, VILLAGE WORK IN INDIA, PP• 87, 88 
2. Information obtained from Miss Brown, long-time 

missionary in India 
3. Ibid. 
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scope, is the method of journeying from place to place 

pursui~g in villages and towns a work similar to that just 

named. The missionaries who are assigned to district 

evangelism, accompanied by their Bible women and perhaps 

some pastors, take their camping equipment and usually 

leave their homes· in November, and for three or four months 

they pitch their tents near the villages of their district, 

moving camp each week~ A missionary may have as many as 

200 villages in his area where there are Christians who 

need nurture and encouragement - to say nothing of the 

many villages where there are as yet no Christians at all.l 

Sometimes missionaries, instead of taking tents, go to the 

public resting house of the places visited; and by living 

among the people, they are able to do more satisfactory 

work, as well as reduce the expense.2 The most ideal and 

fruitful plan, however, is to have some permanent room 

or building belmnging to the mission, or loaned by native 

Christians, which may be used as headquarters. 

The missionary and her Bible women usually 

camp near a fairly large village or group of villages, 

and work in all the surrounding country from that center. 

Part of the time is spent with the Christians in the dis

trict, in an effort to establish more deeply the roots of 

• • • • • • 

1. Cf. Station Letter, Board of Foreign Missions Pres
byterian Church in the u. s. A., Fatehpur, North India, 
Spring,l933. 

2. Of. Beach, op. cit., p. 184 
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the indigenous church. Mgny of the villagers are only 

nominal Christians gnd part of the missionary's t;ime is 

spent in trying to win them to Christ. Why is this neces

sary.:. "J Because of the psychological background of Indian 

thought, which presupposes that a child is automatically 

what his father and grandfather before him were. They fail 

so completely often to realize that each individual must 

come into a personal, vital relationship with Jesus Christ. 

Consequently, the missionary spends much time 

old Christigns." 

It converting 

The following will give an idea of what a day 

with the itinerant missionary is like: 

About three or four o'clock in the morning the 

missionary, with her Bible women, starts out from camp 

with a lantern over the hills to the village. The party 

probably arrives at the village about 6:30 or seven in the 

morning, before the people have gone to their work in the 

fields.· This gives them several hours with the people 

before their dinner hour when the missionary and her party 

mu.st go. It The native Bible women go ahead and aay, We 
II want to tell you a story and sing to you. Then at some 

house a woman spreads a cloth on the ground on which the 

missionary sits. 

The missionary party begins by singing a hymn 

in the native rhythm.l The people enjoy hearing the song 

• • • • • • 

1. See p.l3~ for illustration of Psalm 19 in native rhythm 
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II Chorus - Asman ba-yan \ karge Khud- l -a de _kam I sare 
. Karde hall ( Rabb diwadi- 1 a- i. 

1. Din karde \ rabnde din- I in na1a I ga1lan 
Rat bakhshdi I rat ntm dan-. \ a- \ i. 

2 • Na hai zu- I ban na a- l waz · suni I j andi 
Tarzam- 1 in wicha \ la- 1 I. 

3. Sari za- 1 min dean l kandean t_ tori 
Apni gal bhi pahunch- 1 a- t i. 

4. Tambu ban- 1 aya Rabb \ ne suraj de I layi 
Ubnan wich l rakbi UECbh- l a-. I I'. 

5. Lare de\ waDgar mai- l dan wich.jo dau~di 
Daurne de na1 khushi- a- i. 

6. Asman de \ kande thon 1 due kande t ghumda 
Sabn~ n~ 1 dendi ro sh- \ na- \ 1:. 11 

• • • • • • 

*The Ninteenth.Psa1ril in·oriental meter- a bhajan.(ln P<~njabiJ 
1. Stewart, op. cit., p. 200 
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and soon a crowd g~thers. The missionary adapts herself 
-; \ ~ ~ 1 ""' 

to the situation; if she se.es a child, she begins by tell

ing about how Jesus loved the children. Perhaps she sings 

the song again and explains it or she reads a portion of 

Scripture and explains it. She tells about Jesus and why 

He came or she gives an instance of His healing. Occasion-

ally she prays the first time she goes to a v~llage; ~~e 

always follows the leading of the Holy Spirit. Of course 

these heathen people do not un~erstand the mean~ng of 

prayer; they have to be taught. One time when a mission-- . 

ary c~me to a village for the second time, an Indian woman 
If asked, Won •t you cl?se your eyes and do what you did the 

other time you were here? 11
1 

Miss Brown feels that the itinerating work now 

done in the Punjab is inadequate because it is spre~d ov~r 

too wide an area instead of being more concentrated. She 

feels tha~,the work should_ especially be more concen?:r-ated 

in the non9Christian areas. She expresses herself freely 

on the subject in the following: 

uDuring the last two winters spent on the field, I 
was in one hundred forty hitherto unevangelized 
villages. We went to those villages orice, and I cer
tainly do not feel that those :Moslem illeiland womeri 
had any adequate ()pportunity to hear the Gospel and 
turn to Christ and live! I·would prefer· to cafup iil 
a center and preach to a given group of villages·so 
long as anY of theni would listerit ·And I"would move 
on only when they would listen no loriger. I be1i·eve 
we would have more·con'!e~t~ ~n_this way. Certainly 

. .. . .•. . .. 
1. Material contributed by Miss Einily Minor, missionary 

in Ratnagiri, Bombay Presidency, 37 years 
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those who would hear over a period of time would have 
a far better opportunity to know of the offer of full 
and free salvatioRi and to judge whether they would 
accept it or not. 

Miss Brown gives further suggestions for improve-

ment in the following: 

uSimilarly with the Christian conmmnity, I feel that 
one reason for the weakness or the indigenous. church' 
iii' the village's lies in the fact that we have put such 
scattered efforts on them •. I should like to live iri. .. 
an Iridian village where there ~s a Chr~stian coimnunity 
of fifteen· or twenty families for several 'months some 
winter - and try by Christian· preaching and teaching 
and exainple to. stir them to a realization of 'how. much 
more there is to the Christian lffe than they know~ 
I think such a glimpse might create in their hearts·· 
a htinger to· know more of the life abundant - ·and such 
a hunger would be the beginning of revival in. the 
village churches. In the. simplest· way T can state· 
it, I should like the opportunity of sharing with a 
village Christian group all that they coul~· compre
hend of that which C~ist has done f.or me. 2 

A group of Indian Christians, including pa_stors 
II and teachers were asked, \JVhat do ~ou consider the _great-

est force for bringing the_people of India to Christ?" 

The answer was: It The personal ~estimony of Christians 

whose lives commend their words."3 

Certainly more influence can be exerted if the 

missionary lives longer with the people. Some mission

aries put the major emphasis upon the Christian life lived 

among the people in order to avoid the appearance of 

• • • • • • 

1. Material received from Miss Brown, long-time mission
ary in '!nd.ia 

2~ Ibid. It 

3. Cf ~ Pierson, D. L., 11 What is Changing India, Mission
ary Review of the World,Aug., 1930 
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professionalism and to make mutual understanding easier. 

They live a life as much like the villager's as possible. 

The~ share every phase of their life with ~he v~lla~e p~o

ple. Every opportunity to tell about Jesus is welcomed. 

Some of these missionaries believe that the Christian life 

lived before the people is sufficient to win them to Christ 

but others make special effort to win the people. ~lthough 

this method of participation in village life was first _in

troduced by Nobili and carried to extremes by him, it has 

been tried very little since then until more recent years 
~ . ·-

when it is again being used and developed. Several books 

have been written on the subject and_give very interesting 

accounts of work done in this manner.l 

It is the opinion of the writer. that a combina

tion of the two methods of itinerating and partici~at~?n 

in village life would make I very satisfactory method of __ 

eva~gelism and would build up a stronger Christian commun

ity. 

c. Christian Literature 

1. Its Importance 

The importance of Christian literature in evan

gelistic work in India is suggested in the testimony of a 

Sikh who bought a Gospel po~tion at a religious fair: 

• • • • • • 

1. See Young, Mirian, SEEN li.ND HEARD IN A PUNJAB VILLAGE; 
Wiser," Charlotte and William,BEHIND MUD WALLS; Christlieb, 
M. L., AN UPHILL ROAD IN INDIA 
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11 vVhen I came home I began to study the Gospel daily 
ari.d its effect has been such that it has changed my 
life altogether. Now I realise that Christ alone· 
is my Saviour, and the Saviour of the whole world, 
and· I da:Ij}J" ,rep:e·at the prayer which He taught- His · 
disciples. N·ow I have in my heart that perfect· peace 
which I never had before. I thank Him for it frbP! 
the- depth of my heart, arid whenever I get a chan~lf:l 
I too tell the life-giving teaching of the Lor~.'l 

It may be that. this Sikh might never have been 

reached.in any other way. Often the selling of Bible por-
. . 

tions and tracts is a way of approach into the village 

home. It has been slid of late that never has a high 

caste Hindu or high class Moslem turned to Christ who has 

not first been influenced by th~ Written Word. Perhaps 

this is an exagerated statement, but cert~inly this is one 

of the most fertile ways of reaching them. 

2. Principles Underlying This Work 

The Madras Conference report clearly sets forth 

some fundamental principles connected with this work, and 

four of them are as follows: 
11 (2) To meet the great and growing need for Christ
ian literature, men should be set apart to organize 
the preparation of suitable books, tracts; and leaf
lets,· and to increase their circulation ••• {4) The 
literature published should be· especially prepareQ. 
for the people of the land~ • • ( 5) The li terattire 
must be idiomatic in style, abounding in illustra
tion and imagery, and thoroughly intelligible totl:te 
people. (6) The publication should be clearly print
ed, and where poss.ible su~'table pictorial illustra
tions should be inserted. 2 

• • • • • • 

1~ Singh, Sadhu Silndar; WITH AND WITHOUT CHRIST, PP• 49, 50 
2. Beach, op. cit., pp. 208, 209 
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away, the one who receives it will.·come to the missionaryts 

tent and ask more about the Gospel. 

D. Training of leaders 

1. Boarding Schools 

a. Dormitory 

In the dormitory type of boarding school, all the 

pupils live in a large dormitory building; they eat togeth

er. These schools are similar to boarding schools in ~ 

other country. The pupils come from all the. surrounding 

villages .. to attend this school and they all live together 

as one big group in the same building. Of course the dormi• 

tory is usually well equipped, at least it is much more 

elaborate than the stmple village homes,from which the 

pupils come. Consequently the life inthe dormitory does 

not prepare them very well for village life. 

they go back to their villages discontented. 

Marl\Y' times 

Recently 

missionaries have been trying to change the organization 

so that the pupils might bebetter fitted for village life. 

some missionaries have divided the Boarding into compartments 

with a small group in each compartment and a monitor in charge 

whose duty it is to keep a record book of how well each 

girl did her daily duties. 

· In this type of boarding school in Aligarh, the 

missionary found that the monitors were not being honest 

in keeping the records. She called all the girls together 
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and said, "You have not been honest in keeping your record 

books. What •re you going to do about it?" One girl an-
!-

swered, "I think we better go into chapel and-pray about it." 

The girls did pray very earnestly about it and the missionary 

talked to them about friendship and why they should be honest. 

They decided that the best way that they· could learn how to 

be the kind of a person that Jesus would choose as. a friend 

would be to study the life of Jesus and the lives of those 

who were His friends. They formed what they called a 

"Friendship Circle" and fifteen· adolescent girls, all from 

Christian homes joi'ned. They·studied the life of Jesus and 
. 

His friends and built up for themselves an ideal of a friend. 

Then they compared their own lives with this ideal. The .. :' 

missionary had a chart with Jesus' picture at the top. At 

the end of their study she had those sign·who thought they 

were trying to be the·~ind of a person that Jesus would want 
. 

tp have as a friend. Several of them did sign but some 

said that they were not ready. Once or twice a week the 

girls met for· study and prayer. At these meetings they pray

ed for each other. The missionary also had conferences with 

each individual girl to help them with any spiritual difficul

ties .and to pr$Y with them. The girls enjoyed the. Circle 

meetings and the office conferences and they were helped 

to develop in their Christian life.1 

• • • • • • 

1. Material contributed by Miss Pearl Palmer, long-time 
missionary in India 
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b. Cot'tage 

The old dormitory type of education has been 
. ell. 

f-ound impra.ct~le for the village because it did not fit 

the majority of the pupils fo~ the kind of life which_they 

would have to live in the village. It has been the aim of 

missions to give all children a reading knowledge· of the 

Bible, and to train the most promising ones for mission ser

vice. However, this type of education alone does not meet 

the most urgent need of the masses. Under the old system 

very few of the pupils went on through the fourth standard 

of school; a large percentage did not go any farther than 

the second year. Most of the people in India's village are 

poor. They need even the small amount which the children 

can earn by herding some caste man's cattle and goats, bring

ing in fodder, gathering sticks for the evening cooking, or 

frightening birds away from the ripening grain. The dor

mitory system of education made the pupils dissatisfied with 

their village .life. 
\ 

In different parts of India a new system of edu

cation, cailed the cottage syst~, is being tried in several 

model schools in which they are trying to raise the standard 

of the Indian villages and homes. The pupils co~e in from 

the surrounding villages and livr in small one-roam mud 

cottages quite like those of the ordinary Indian village. 

There are same schools of this type for g~rls and some for 

boys. Five or six pupils of various ages, just as in a 
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a village home, live together a.s a family unit. As in 

the village there is a store, a bank, a school, and a 

church, so in the school different industries are carried on 

and the pupils even have their own printing press and print 

a paper once a month. 

In one of these c:totta.ge schools, called "Usha-
' 

gram", each cottage conducts morning prayers as· a family 

group led b.Y the head boy. A singing band was organized 

and goes out from time to time into surrounding villages. 

A number of boys were received into memb.ership in the 

church, and the majority of them are active in .the work 
l 

of the Epworth League. One of the ideals of Ushagram is 
<;) 

to encourage meditative worship.- Bible instruction is 

given inthe school and worship services are conducted in 

the church every sunday. 

2.Mission Village Schools 

According to the leading mission educators, 

"evangeLization and literacy" are the principal objectives 

of mission primary schools in villages, while "social 

service," nservice in the church" atd "to developi. Chris

tian leaders" are objectives listed as important. One 

prominent missionary educator stated that: 

"The village educational system is hardly well enough 

• • • • • • 

1. Cf. Pamphlet, "A Village of the New Day" ,p.2 
2. see Ushagram, Vol. II, ·september-October, 1932 
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organized to show any clear aims. GenerallY though 
the aim m~ be considered as this, to give the village 
Christian an education that will enable him to read 
~nd write, to read the Biblr, and to improve his so
cial and economic status."' 

In the study made of one hundred seventy-three 
. . 

Christian Village schools by Dr. Petty, it was found ·that 

at least thirty minutes per d~ are devoted to religious 

instruction. The course usually consisted in learning 

the commandments, the Lord's Prey-er, and hymns. In a 
2 

few instances a definite curriculum was reported in use. 

3. Vernacular Schools 

The :Madras;.Oonference Report sets forth the 

main objects of the vernacular schools in the following: 

"According to the testimony of the various missions, 
vernacular education serves a twofold purpose in 
mission economy. A vernacular· school is one of the 
best means of opening up evangelistic work in a 
village. The high respect in which a teacher is held 
in this country and the: great desire which the people 
have for education give the-teacher in a village 
school a unique opportunity; and, if he is the right 
kind of a man, he can do much in helping. to extend 
the Kingdom of Christ •••• The other purpose th.ich 
vernacular schools serve is to-fit our Christians 
to read the \Vorci of God. And again, by .. learning to 
read and write, Christians_will be able to raise 
their position i~ society and make themselves more 

, useful members of the community. We urge a sus
tained effort to educate all our Christian youth to 
read and write at least ••• " .3 

• • • • • • 

l. LAYMEN'S FOREIGN MISSIONS INQUIRY, op.cit.,p.328 
2. Of. ibid., p.33l 
3. Beach, op. cit., p. 195, quoted from Report of the 

Madras Conference, 1902, p.87 
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Many of these schools are conducted by mission

aries tllrough grants-in-aid, received from the Government. 

Those schools receiving this aid are required to conform 

the curriculum to government standards. In a Boys• Ele

mentary School of this type in Samalkot, Godavari District, 
. 

the boys are given good Christian training. Every morn-

ing a half hour worship service, consisting of ~inging, 

·daily reading and explanation of the sunday School lesson 

for the week, memorizing of the Golden Text,·- and prayer, 

is conducted. A weekly prayer meeting is held every Fri-
' 

day evening and Saturday afternoon the Christi. an Endeavor 

meets. After sunday School, which is held on sund~ after

noon, the big boys go in groups of twos and thre&s to the 

hamlets of the town, where the leather workers, potters, 

outcastes, and ew"psies live, and organize classes of their 

own. Each grade, under the supervision of a teach(!r, is 

responsible for a certain village group. Sometimes the 

teachers hold meetings with the caste men 1n~he village. 

Bible instruction is given every day for a half hour to 

the smaller children and for a forty minute period to the 

children inthe High school entrance class. The Junior 

Primaries are taught the Lord's Prayer, the Ten Command

ments (short form)· and a few simple stories from the life 

of Christ. The Senior Primaries learn sixty New Testa

ment stories from the little books in vernacular. The 

third class has the same. The other classes have the 



l 
following courses: 

Grade 
4: 
5 

6. 

7 

8 

Long TEjrm 0. T. 
30 minute periods 

Genesis 
Genesis 
{R@Viewed and more 
comprehensive) 

Exodus 
(Model of tabernacle, 
maps, charts used) 

2 chapters of Lev., 
Num., and Deut • 

40 minute periods 
Joshua, Judges, Ruth• 
I Sam. 

4. The Christian College 

Short Term N. T. 
(Map of Palestine used) 

Mark 
Luke 

John 

Acts of Apostles 
(Map Paul's Journeys) 

I & II Thess. and I. Cor. 

a. The Use of the Religious Period 

The religious period has been made use of accord

ing to the circumstances and needs of the college. In some 

colleges the Christians· and non-Christians are taught sep

arately. In one college the Christians are given two peri

ods a week by themselves and one period a week with the 

non-Christians. A separate course is followed in each case. 

The aim of the religious class in the first years 

of the college course, is to present Christ in all His pow

er to win men. Each course is completed within the year and 

the whole four-year course gives a full presentation of 

. . ~ . . . 
l. Information contributed by Miss Janet Robinson, who 

h~s been connected with Elementary Education in India 
since .1903• 
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Christian truth. 

In,former years Bible instruction in the Christ

ian colleges was compulsory but in more recent years the 

government proposed • what is called a "conscience clause" 

which states that if apY students or parents object to their 

boy or girl attending Bible classes he or she is to be ex

cused. Gradually the col],eges are adopting this clause but 

not all of the colleges have accepted it. In the United 

Provinces, where the "conscience clause" has been ado]?ted, 

out of 531 boys in 1932 only one boy asked to be excused. 

His request was granted, but each day as he waited outside 

for the cless to finish, he came a little closer until he, 

too, fj.nally ce.me to class and was one of those most inter

ested.1 

b. Personal Contact of Teacher and Student 

There is no factor which has contributed so much 

to bring about conversions and baptisms as has personal 

contact and personal influence. This influence is more ef-

fective in small compact colleges such as st. Ste:phen's 

College, Delhi. The staff in the small college,· unified in 

their Christian purpose, is more able to find leisure to 

cultivate human relationships with those whom they teach in 

the classrooms. In the college in Masulipatam, Guntur, India 

where Dr • .r. Roy Strock has been a missionary for a long time 

the students are divided into tutorial groups. Each member 

. . . . . . 
1. Instance given in a letter by Nellie S. Bo~~an, mission

ary in India under the Presbyterian Board of Foreign Mis
sions. 
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of the staff is given twenty boys with whom he is to talk 

over personal problems and v;hom he is to invite for 'V'le.lks 

on Sunday afternoons. In this way the personal influence 

of the teachers is felt by all. of the students.l 

c. The Chapel Service 

The college chapel is the center of worship. It. 

reminds the Christian and non-Christian alike of the need 

for worship and adoration. In,addition, the Chapel summons 

the Christian staff and Christian students to a comtnon and 

·repeated act of worship. Usua.lly it is the meeting place of 

the staff for prayer or for the celebration of the Lord's 
.. 

Supper. Besides the Chapel there is often a quiet room which 

is used by Christia~s and non-Christians for personal and 

private devotion. 

d. The College Hostel 

"The more a college becomes residential in 
charactert with hostels in which Christian as well 
as non-Christian students live, and where effective 
personal contacts can thus be made with them by the 
staff, the more fully and persuasively should it be 
possible to make fnown the Christian life as well as 
Christian truth."2 

A great deal depends upon the reality of the 

Christianity of the Christian student and Christian staff. 

. . . . . . 
1. Information contributed by Dr. J. Hoy Strock, long time 

missionary in the college at Masulipatam, Guntur, India 
2. THE C}ffiiSTIAlT COLLEGE IN I1~IA, Th~ Report of the Com

mission on Christian Higher Educat1on in India, pp. 104, 
105 



' ) 

-151-

Sometimes the Christian students are given a hostel of their 

own but in most instances it is thought better for the 

Christians to live alongside of non-Christians in those re-

'lations of daily fellowship through vvhi,ch a living Christian 

witness can most of all be borne. 1 

e. Christian Social Service 

In most colleges opportunity is provided for 

Christian social service in order that the students may thus 

express the spirit of· Christ. Socie.l settlem.ent work, Scout 

work, various kinds of village work, e.ncl other actj.vi.ties 

are carried on by college students and in st. stephen's Col-

lege, Delhi there is a s·ocial service League. 

f~ Other :Methods 

"Most colleges encourage among their stu
dents the formation'of branches of the student 
Christian Association, and the Christia!l members 
of the staff co-operate with the Christian students 
in the organization of student camps and retreats. 
1\fot only are the Christian students tltemsel ves 
helped in this way, just because they are helping 

.·themselves, but sometimes - and all the more for 
that very reason - non-Christians are attracted 
and interested. In some colleges a member of the 
staff is specially entrusted.with the guidance-of 
the religious life and teaching of the college, c:,nd 
partially relieved from other work in order that he 
may have the necessary leisure for this purpose. 
Some colleges, again, show a concern lest their 
Christian students should be alienated from the life 
anQ service of the Church, and take pains to se-

. . . . . .. . 

1. - Cf. TEE CHRISTIAN COLlEGE IN INDIA, op. cit.,_ p. 105 
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cure that they shall have opportunity of join
ing in i.ts '\"'.ffl"ship and of taking part in its 
activitieil.n 

5. The Training of Bible Women and Village Preachers 

Much attention is given in India to the training 

of catechists and. evangelists. l~ost missions have insti tu.-

tions of some kind for the training of Bible women and 

preachers. The students arf; sometime's sent out from these 

schools with an itinerating band of trained men under a mis-

sionary, ano_ in this wc:.y receive practical training. }£any 

missions choose the'brightest boys and train them in the 

elementary school, the norma .. l a:nd training school. Summer 

schools, lasting two or three weeks, at which regular· co'll:rses 

of study are given, evre found useful. Some missiOl'J.S hold 

annual conferences for evangelistic workers for the deepen-

ing of_ spiritual life, training in Bible study,:and in

struction in, various subjects. Other missions have V>"eekly 

.Bible-classes for the. instruction of evangelists ~md ]ible 

w0men. All missions reqogriize the importance of trcdning 

evangelistic workers. One missiona.ry says, 11 traihing all 

agents in devotiol],al Bible study is the ~reatest need, and 

t:P.e most effebti ve method." 2 · 

:Many missionaries ·hold weekly preparation clas-ses 

for Sunday School teachers when the lesson for the following 

. . . . . . 
l. THE CHRIST IAl:r COL:IEGE !N INDIA, op .· cit., p. 10?. 
2. World ],fissionary Conference, 1919, Report of Commission 

II, THE CBlmCH IN THE MISSION FIEID, p. 1?9 

., 
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sunday is studied. Some missions have teachers' conferences 

where lectures are given as to how to conduct Sunday School 

work successfully. In some missions the older lJUpi1s teach, 

under supervision, jt~nior classes.· 1 

E. Ministry of Healing 

1. The Field and Need 
. ·the 

A1though"::Sritish Government has provided to some 
. . . 

extent medical aid for India's millions, there is still a 
- .. . 

great need for medical missions in this field. Dr. Dennis 

describes the need in the following: 

"Sickness is often ascribed to demons, or to the 
anger of gods '&,nd goddesses 'vho are thought to -- . 
preside over epidemics, and who must·be :pro:pitiated 
in order to secure their· suppression. 'Killed by · 
ignorance' is still the verdict in number;less cases 
of fatality; and when we reniember that· tP:e. total· ·· 
number of -deaths, -in India every year is bet-v1eeh five 
and six millions, we can appreciate how disastrous
are the results of quackery, ·which· has,· no doubt, .. 
been the only ministry which the vast majority'have 
received in their fatal illnesses.· To be sure,· the 
old system with its charms and incantations, ita·· 
profitless and often cruel remedi'es, · is gradually 
passing away; yet the native hakiin is'the only r·e
course in the case of vast multitudes .•.• , It-is·a 
question whether the so-called hakim_ ·o.r vaidtas·, · 
with their foolish and worthless remedies, are any 
relief, or whether to be unattended is not a milder 
fate than to be ministered to by those who will 
gravely prescribe the :powdered horn of the sacred 
bull as a remedy of special efficacy, or who re
peat verses out of their sacred books for the re
lief of a person who has been bitten by a :poisonous 
insect. u2 

1. Cf. Ibid., p. 179 .. 
2. Beach, o:p. cit .• pp. 202, 203, quoted from De~nls, 

CJm.ISTiiUT EISSI01;r8 J.I.}ID SOCIAL PROGRESS, vol. L, 
pp. 191, 192 
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2. Evangelism in Mission Hospitals 

Many missionaries consider medical work as an ad-

junct ;to evangelism. It· is, but it is more than that. 

There is still a great need for Christian medical work to 

heal the sick, prevent diseases that can be prevented, and 

help the people of the community to be healthier and happie~. 

These things all express the Christian spirit in its broad-

er aspects. 

One of the questions on the questionnaire, which 

was sent by the Laymen's Commission to mission hospitals 

co~cerned t~e evangelistic aspects of the medical work. 

The following is a composite of the answers sent by the 

doctors and nurses: 

"All medical missionaries are interested in the re
ligious side of their work; but there is a wide di
vergence of opinion as to the best methods of reach
ing the people with the Christian message. The largest 
num,b(9r of doctors placed the Christian spirit of the 
prOfessional and ·nursing staffs as first in·· importance, 
and good medical care of the patient was voted second 
in importance, in reaching the patient with the Chris~ ... 
tian:message. Actual preaching services in the hbs• 
pital were given fifth place. Some few of the medical 
missionaries regard it as unethical for a doctor to 
try to convert a man to his religion while the man is 
sick and when the physician has"an undue advantage 
and influence over the patient. 1 

Most medical missionaries agree with the basic 

statement· of the Christian Medical Association of India, 

which is as follows: 

·"It is our conviction that the ministry of healing 

• • • • • • 

l. LAYMEN'S MISSIONS INQUIRY, op. cit., P• 435 
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is an essential part of the work of the Christian 
Church, whose mission it is to represent God as re
vealed in Jesus Christ. We observe that Christ's 
own testimony concerning His mission was that He 
came to do the will of the One Who sent Him and to 
finish His w~rk. We must believe that the ministry 
of healing for the body is an expression of the atti
tude gnd mind of God toward man, and has its source 
in the compassion and love of Gad. It is our convic
tion that the Christian should concern himself with 
the care of the sick, apart from whether others are 
carrying on the work or not. From this conviction it 
becomes our d~ty to develop Christian medical work as 
part of the essential work of the ~rgh in India, and 
to consider how this may best be done. 1 

The statement further points out that 

" the service thus rendered is a natural and vital 
expression of the spirit of Christ, and can best be 
engaged in"by men and women imlhued with the spirit 
of Christ. 2 

Of all the medical work that is done in India, 

the work for women. is the most urgent. This is,'more ur

gent. This is more true of the wealthy because they would 

rather die than go to ~ospital and be seen by a man. 

The resolution which was passed by the Madras 

Conference in 1902 is still carried out in mission hos-

pitals today and summarizes the evangelistic methods used 

today in medical work in India. The resolution reads as 

follows·: 

"The medical missionary should personally organize 
the spiritual work in the hospitals or dispensaries 
under his charge and should take an active part in it. 
There should be daily teaching in the.·wards according 
to some well-arranged plan; and in addition to this, 
the medical missionary shcmld aim at individual deal
ing with the in-Patients. All Christian medical · .. 

. . . .-, . . 
1. LAYMEN'S MISSIONS INQUIRY, op. cit., PP• 435, 536 
2. Ibid., P• 436 
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assistants should be encouraged and trained to do 
spiritual work. rn~--:large medical missions, the co
operation of evangelistic missionaries and native 
evangelists is imp-ortant; and these should endeavor 
to follow up the work in the homes of former patients, 
especiall¥ those who have appeared interested in the 
teaching• l 

Many of the above ideals are realised at the 

Lutheran hospital in Chirala, Madras Presidency. 'l'he motto 

of the hospital is 11 We are workers together with Godtt and 

it is held before the nurses that they are examples of 

Christian living. The Bible women co-operate with the 

nurses and doctors in their work. ;.fhey meet with the pat

ients for an hour before the medicines are given out and 

give Bible instruction, sing songs, and tell stories. 

Sometimes the nurses and doctors go on tour in the villages 

with the evangelist. They have a dispensary in camp while 

the evangelis.t is preaching out in the village. Every morn

ing and afternoon there is a Christian service in the hos

pital and during the day the Bible woman talks with the 

patients individually. As the nurses give bedside care 

they talk about Jesus. One hour a week the missionary gives 

a course in Bible study for the nurses and every morning 

she conducts prayers for them. On Sunday she has a special 

prayer group with them. When the patients are sent away 

from the hospital they are given a chit (pasteboard with -
a Bible verse). Then the nurse sends word to the mission

ary or evangelist in the village and tells them of the 

• • • • • • 

1. Beach, op. cit., p. 204, quoted from Report of the 
Madras Conference, 1902, pp. 120, 121 
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interest of the patient in the Christian message.l Miss 

Meyer said that the hardest part of the work was to get 

the nurses to do personal work at the bedside of the . 

patients. Doctors and nurses who minister to both the 

body and the soul will always be needed. 

F. Missionary Sadhus for Indi~ 

Missionaries and Indian Christians are beginning 

to re&lize that the Gospel 6i Jesus Christ makes a greater 

appeal to Indians if presented in an Indian manner. 

EUropeans or Americans who preach in the Indian 

bazaar, attract a crowd partly because of their western 

dress. The2e is nothing about their appearance to auggest 

that they are speaking of the things of God and the Way 

of Salvation. It may be that they are discussing politics, 

village uplift or a new educational system.,The holy men of 

India are distinguished from other men by their dress and 

manner of living. They go from village to village, leisure

ly in quiet places talking with men about their holy books. 

They spend much time in meditation and solitude, separate 

from the world. The foreign Sahab is hurried and can only 

give an hour or so before he must go to his western home 

to be with his wife and cPil~ren. Many times he cannot 

even take the time to answer questions. 

• • • • • • 

1. Information contributed by Miss Mabel Meyer, long
time missionary nurse in Chirala, Madras Presidency, 
India. 
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. Missionaries are tempted to be anxious about mruny 

things and neglect opportunities for quiet talks and prayer. 

Sadhu Sundar Singh is a noteworthy example of the Christian 

Sadhu. Dressed in his yellow robe, he travelled through 

the villages preaching rund teaching. He had an Ashram at 

Sabatu in the hills where.he gathered inquirers about him. 

One day when Sadhu Sundar Singh was travelling 

he came upon a Hindu Sadhu,- named Moni Bawa, who had not 

uttered a word for six years. If asked a question he would 

reply by writing on his slate. The following will illustrate 

Sadhu Sundar Singh's method of giving the Gospel to men of 

this type1 
II One of my questions was: 'vVhy do you not make use 
of this God-given gift, for He has given you the 
tongue for speaking, for glorifying and worshi~nu 
Him, and for giving advice on spiritual matter;~ 
If God had intended you to remain silent He would 
have created you a dumb mute, and would not have given 
you a tongue.• Without any show of pride, he wrote 
his answer: 'What you say is quite true, but my tem
p~r is so bad that no good ever came out of my mouth. 
I used to lie, and say things to hurt people's feel
ings. It is Dearly six years now since I spoke last, 
but as yet I have not gained my object. It is better 
to be silent than not to speak good words. Thus far 
no blessing has come to me, nor any specialmessage 
for the people, so silence is best for me.' I talked 
a little longer with him, and then gave him a Gospel, 
which he a~cepted thankfully and promised to read 
carefully.'l 

The Sadhu•s influence is still living in India 

and missionaries may well learn a valuable lesson from 

him. Even though it may be impractical to adopt the 

• • • • • • 

1. Singh, Sadhu Sundar, WITH AND WITHOUT CHRIST, PP• 12, 13 
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Indian dress and manner of living for a life habit, still 

it would be most fruitful for a few months to leave rou

tine duties in hospital, school or district and become a 

missionary Sadhu. 

Here is a testimony by a pundit which shows the 

importance of the missionary sadhu: 
If I had often heard about Christ, but ewing to my 
prejudices I used to keep as far away from mission
aries and Christians and their Christ as I could. 
But it once happened that at the Kunbh Mela, at 
Allahabad, I met two learned men belonging to the 
Secret Society of Christians. They were Sanscrit 
scholars, and at first I thought them to be Hindus, 
but little by little they proved with great clearness 
that Christ alone is the Saviour. In a few days all 
my abhorrence and misunderstanding of Christianity 
disappeared. Then these two Sannyasis, or Sadhus, 
baptised me in the Junm.a River in the name of the 
Father, the Son~~and the Holy Ghost. From that day 
I have spent my time and strength in my Saviour's 
service.- Had I never met those two Sannyas.is it is " 
possible that I should never have become a Christian. 1 

G. Summary 

In this section of the present study the aim was 

to show that all missionary work is evangelistic and that 

some methods of evangelism are better than others. Mebhods 

of evangelism for the masses, namely indoor preaching, 

bazaar preaching, itinerating in contrast to participation 

in village life; the place of Christian literature in 

evangelism - its importance, the principles underlying it, 

and its distribution; the training of Christian leaders 

in boarding schools, both of the dormitory and cottage 

• • • • • • 

1. Singh, S~dhu Sundar, WITH AND WITHOUT CHRIST, PP• 39, 40 
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type~ in the mission village schools, in the Christian 

college, and the special tra~ning of Bible women and village 

preachers; and the ministry of healing as a method of 

evangelism~ have al.l been considered. It has been shown 

that indoCl>r preaching is a better method in some ways 

than bazaar preaching but not used in India as much as 

other methods because of the heat; that itinerating and 

participation in village life are extremes and would re

sul.t in a splendid method of evangelism if combined; that 

many are won to Christ through the written word; that it 

.is imperative that Christian leaders be trained in institu

tions where Christ is made central and where the student 

has personal contact with the teacher; that doctors and 

nurses who minister. to both the body and the soul will 

always be needed; and lastly, that there is much to be 

attained by .the method of the Missionary Sadhu, by his 

intimate touch with men, in leisurely conversations, in 

the singing of vernacular h~s, and especially in the 

reading and expounding of Bible passages. The conclusion 

may be drawn that every means possibl.e should be used to 

lead the people of India to an acceptance of Jesus Christ 

as their Lord and Saviour. 
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CJWlTER III 

:METHOD OF APPROAcH TO. TEE MORAMMEDANS 

AS DISTINGUISHED FROM THAT USED TO THE HINDUS 

A. Values in Islam 

Before an a:p:proach is made to Moslems to win 

them to Christ, it is well to find out what Christianity 

has in common with them. A study of the values in Islam 

will give a basis for the Christian a~proach4 Though in 

EJ.ctus,l :practice theil~ lives may deny rome articles of 

their creed, they believe much of Christian truth: 

l. Doctrine of God 

They are monotheists, believing that Allah's ex

istence has neither beginning rror end; that he is omnis

cient, knowing all things hidden or ma.nifest,.past or fu

ture, and~ha.t his knowledge is eternal, not posterior to 

his essence; that he is omnipotent; that he is creator and 

originator; that he is merciful and compassionate to be-

lievers. Although the names for God in the Koran, the 

Moslem's Holy Book, such as "The Compassionate," "The 

Guardian," "The Forgiver," indicate that the Moslems as

sociate the ideas of love and pity with God, it is gener

ally true to say that the predominating thought in their 

mind is God-'s power. Because Allah is~he supreme Reality, 

this power is conceived of as omnipotent, .autocratic, and 
' ' :• 

.~ 
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Absolute. This faith in a living_~od who wills and acts 

is a vital element in the religion ·in Moslem lands. The 

Moslems do not believe in God's love and holiness, anci 
-

therefore it is not surprising to note that they also have 

no place for atonement. Their belief in Allah as a per

sonal force and in His governing relation·- to the world, 

affects their whole thinking and doing, and enables them 

to face loss, trouble, and adversity with complete .stoi

cism. They believ·e that man exists through the immediate 

working of Allah's will and power. Moslems are confident 

that God has revealed His will for mEm through prophets 

and a ~.descended from heaven. In this book is included 

a corrupt form of the Pentateuch, Psalms, mme of the pro

phets, a.nd~he Gospel, in addition-to the particular "reva

lation" which Mohammed claimed~o give. 

2. Teaching Regarding the Holy Spirit 

The ·spiri·t of God is mentioned twenty times in 

the Koran. The following passages summarize the si gni

ficant Islamic .teaching about the Spirit: 

"l. The Spirit is shrouded in mystery~ and egen to Mo
hammed 'only a. little' knowledge of it is given. 

2. The Spirit is spoken of as the Spirit of Allah, al
w~s linked to His name or to the personal posses
sive pronoun. It proceeds from Him as breath from 
the body. The Spirit is above both men and angels, 
both in degree and in kind: it is even uncertain 
whether it can properly be said to be created. 

3. The Spirit was breathed into man, thus establish
ing the uniqueness of man's creation and his de
pendence upon Allah for spiritual vitality. It 
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was also breathed into the Blessed Virgin Mary. 
4. The Spirit is limitless, capable of __ being _infused 

into countless personalities without diminution or 
loss of identity. ttl · . 

5. The title "Spirit_of Allah" is also given to Jesus·.·2 

Mohammed--himself contra;ts the Spirit with.the 

angels. If his awful Visitant was none other than the 

Spirit, then it was a Being altogetner higher than the 

Angels, for ne describes it as "endued with power, having 

int·luence with the Lord ot· tn.e Tnrone, obeyed.u3 Is.l.amic 
- ' 

thinkers interpret the Spirit as ~~: 

"a lUlique Being, above all creatures, related uniquely, 
intimately, and actively to the Lord of the Threne •• 
• • They saw the tianscendental character of.the Spirit, 
even. admitted (some of them) that It is uncreate, _but 
hesitated to admit Its Eternity.n4_ 

3. Veneration for Jesus 

Mohammedanism is~he only great world religion to 

follow Christianity and the only one which claims to be 
to 

superior to Christianity andAdeny its truth. on the other 

hand, it is the only other religion which tells anything 

about .resus. 

The Moslems give .resus a high place among their 

prophets. This is worth noting. Jesus is given this 

distinguished position for two reasons: 

• • • • • • 

l. JERUSALEM MEETING I. M. C. 1928, THE CHRISTIAN :MES• 
.. SAGE, Vol. I, pp. 194, 195 

2. Koran, IV. 169 n. 
3. Ibid., p. 195 
4. Ibid., p. 195 
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He is J;cknowledged to be {the son of the Virgin- ... 
Mary), sinless in origin and spotless in charac·-· 
terf (2) He is described as living in high heaven 
where Heis an intercessor (wagth) on behalf 
of men. '!2 

Although many of the other teachings con_cern~n~ 

.Jesus are distorted and not worth using, surely the facts 

just mentioned are of value to the evangelistic wo1r.ker among 

Mohamm~dans. 

It is true that today .Jesus is not given_~o large 

a place in the common life and thought of Moslems as one . . -. 

would expect in the light of the Koran. However, this was 

not always so. In the centuries prec_eding the cru~ades, the 

figure of the Crucified .Jesus was vi tally inspi.ring to 

thoughtful Moslems. It is the personality of .Jesus which at

tracts the Islamic world today.3 

4. Devotional Life 

Moslems, especially in the country di:a:tri~_t:a, are 

punctual and faithful in their prayer life. With their faces 

towards Mecca.they pray five times a day. Although these 

prayers are vain repetitions, they furnish a means of dis

cipline that comes with frequent and regular concentration 

upon the thought of God. At least their prayers are a re-

' • • • • • • 

l. Koran, 19:23-29; 21:91; 66:12 
2. Ibid., p. 197 
3. "Shauky, the noted poet-laureate of Cairo and a Muslim, 

has been taken to task by Muslim critics for adorning 
his poems with tributes to the beauty and glory of the 
Person of .resus,·and especially of the crucified .Jesus." 
(Ibid., Footnote, .p. 197} 
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ligious exercise. No matter where he is during his prayers) 

the Moslem has learned to be alone with himself; some of the 

Moslems to be alone with Allah. . ' 
Usually the element .of feeling does not enter into 

Moslem prayers. The highly ela'Qorate, ornat_e c~antin~ ~~ .. ~~~ 

Koran at feast·or fast or festivity stirs the esthetic senses 

of· the worshippers •1 The worshipper is delig~t.ed. ~d ll:~:: · 

lifted partly by the chant and partly by the WlOrds of his 
• > ' • " •• • -· 

prayers. The susceptibility of the Moslem to the reading of 
~ '~ - . . . ~ . - ~-

the Koran suggests that beauty in the reading of prayer o~ 
~ • • •• - •• >-, • • ••. •• • -·· 

scripture in our own churches should be much more earnestly 

studied. 

5. Personal Attachment to Mohammed 

The Moslem's personal attitude to his _pro;p~~~t:, _ 

Mohammed, is very vi tal t.o him. "Mohammed fs the J??='O@et 

of Allah" is just as much an art·icle of faith to him as · 
. 

"There is ho God but Allah". 2 __ The Moslem' a deyotio_n-_, ~~i-

ration, enthusiasm, and personal,love.for his prophet are 

intense realities. The following shows the Moslem's atti-

tude toward Mohammed: 
"-"He feels a personal relationship to him; he is 

c·onscious of a personal gratitude for the ineffable 
sel'viQes he has renderea. He believes that },~oha.mmed 
suffered and sacrificed in.loyalty' to his mission. 

• • • • • • 

1. Cf. Jerusalem Meeting, I. M. c. 1928, p. 199 
2. Cf. Ibid., p. 201 
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Sometimes he throws over theological or phil
osophical proofs of the truth or· Islam, 1and 
points simply to the fact of Moha.zr..med." 

"Much is often made of the immediacy of the-Mos

lem's relation to Alla.h." 2 Now this doctrine is not prac

ticed. but, instead, Mohammed is looked upon as a mediator. 

Islam has felt their need for an intercessor and so it has 

giyen this posi.tion to Mohammed. He is thought of as a 

superman a,nd an ambassador who will plead their needs and se-. ' 

cure for them preference. 3 To the Moslem, Mohammed is 

greater than all the prophets and is a representative of all 

of them put together. 

6. Belief Concerning Life After Death 

The Mohammedans believ~ in the resurrection from 

the dead, and in a day of judgm~nt with Go~ as judge. The 

sins for which they will b_e judged, however_,. are ~ot so much 

what we consider sin as they are specif_ic:.fail~res _{-_l) ??o 

repeat the cree~, ( 2) to say· the set_ pra;yel3 five tiln_es_ a d~y, 

(3) to keep the fast, (4) to give alms, and_ (5) t_o ~ake the 

pilgrimage to Mecca, the holy city--the Five Pillars of Islam. 

7. By~Products of Islam 

The following is a list of social virtues, many of 

which are credi t'eq to the influence of Mohammedanism: 

. . . . . . 
l. Ibid., p. 201 
2. Ibid., p. · 202 
3. Cf. Ibid., p. 202 
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"1. Veneration of holy·men. Every locality ha·s 
its honored saints, men Who, fulfilling the 
moral and ceremonial code o:f Islam, are ac
countedho~y. This admiration for holiness, 
inadequate and formal though it be, produces 
a respect for virtue as the Muslim sees it. 

2. Respect for parents and the aged. 
3. compassion, manifesting itself notably in 

patience with beggars and unfortunates, in 
the giving of alms, and in kindness to ani
mals. 

4. Resignation under affliction. 
5. Abstinence from alcoholic beverages, gambling, 

and usury. 
6. Abhorrence of idolatry. 11 1 

B. Weaknesses in Mohammedanism 

The creed of the Mohammedans includes several be-
. - ' - .. 

liefs to some of which Christians cannot subscribe: 

l. Their treatment of sin is far from Christian. - . .. 

"What Allah forbids is sin!" The Koran lays stress on things 

.''permitted" and things "forbidden". 2 Their theologians di-
. ~.- .. . ' . ~ . 

vide sins into two main groups, (1) Kabira,_or "gl'eat sins": 

"Shirk, n 3 murder, adulterY:, disobedien~e ~-o. p_ar~nts or G~':i' 

shirking pilgrimage, drunkenness, usury,_ n~gle_cting_ ?frid~ 

prayers and the fast of Ramdha~, forgetting the Koran afte~ 

reading, swearing falsely or by any other nanie than that of 

God, magic, gambling, dancing, Shaving the beard, etc. 

Such sins can be forgiven only after repentance. 

. . . . . . 
l. Ibid. , p. 210 
2. Cf. Jones, L. Bevan, THE PEOPLE OF THE MOSQUE, p. 106 
3 . .See, p.J75for explanation 
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( 2) Saghira~ or little sins: l!in~? dec~l?~.i~n, anger L _J.~.t.~:t:

eot. Sins of this class are easily forgiven if- the g-reater 
• • • • - '" • . ........ ~ .~ 't 

sins are avoided and if some good actions are per~?rm~~:· 

:Moreover, Islam .. has_ an _ampl~ r_i_tua_l ~r_e_sc:r~:bed, by 

which sins may be "compeasated for"- by the performance -of 

the stated pra.yers, by repetit_i_ol1 __ of ~h~_ lftbe~u~~~~- ~~~s" 

of God and by saying the .Moslem _creed_, by a;tm~~_iving:•: ~Y __ _ 

fa.sts, and by pilgrimage. By these ~he believ~r_ s~o:res_ -~~ 

eternal merit also. And so genuine grief for sin and true 

repentance are not often seen. .. . . -· . ~ . 

2. Chapter _112 of the Ko~an_, whic~ ~s._appraised· as 

equal to one-third of the whole book, reads: 
. . , . . 

"Say; He, Allah, is one. 
Allah ls eternal. · 
~ bege·ts not, !!£E.· Is ¥e begotten; 
And none is like Htm~" 

3. Christians cannot agree with the description of. some 
. ... " .. - . . '- . ... '.. ~ ... 

of the attributes o~ God, i.e., that_~e l~~d.~_a.!J~rq, that 

he works harm, and that "God is the best plotter."2 

4. There are four views current among :Moslems concerning 

the authority of the Pentateuch, Psalms, and Evangel which 

preceded the Koran: (l) that they were literally taken up 

into heaven when the Koran was given; (2) that they were cor

rupted and so are no longer authoritative; (3) that they were 

abrogated by the advent of the Koran; (4) that the Koran 

itself is a sort of compendium of all-necessary teaching in 

• • • I I • 

l~ Cf. Koran, Chapter 112 
2. Ibid., 6.39; 45.22; 3.47; 8.30 
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the scriptures of the Jews and Christians. so the:ir pro.

fessed belief in the books of God is really reduced to be

lief in one book on~y. 1 

5. Their insistence on the doctrine o:f the Unity -of 

God has had a strange effect down through the ages. __ T~e!_ 

have been so busy insisting on the mathematical unity that . . . . ~ 

they have lost sight often of His character. He is one to 
. . . . 

be feared, and one finds in the masses, fear_-_f:Lnd ~erv:ili ty, 

listlessness, a fatalism of life and pr.actice. In the 

thought of most :Moslems, man is a mere_ puppet_ •. :Man is 1htt 

slave of God, and entirely. deJ?~ndent on Hi _a. favor_,_ s~ ~~ 

:Moslems perform their religious duties to avoid the anger 

and punishment of Allah. 2 

6. Moslem prayer is doomed to mechanical _forma_li ~!., 

because of the command that the daily prayers be said in 

Arabic. 3 

7. Islam is no.f:ably lacking in spiritual ;pov;e~.:: T~ere. 
is not even a sense of the need of the inflow o~ re~en.e~~~ing 

power to lift up men enslaved in sin. It does ~lot attempt 

to reach the foundations of human action to cleanse them. 
. -

The utter inadequacy of Islam is well revealed by this quo-

tation from the correspondence columns of a journal of one 

of the more progressive Mosl~m parties. A correspondent,) 

. . . . . . 
1. Material received from Frances Brown, missionary among 

the Mohammedans in India 
2. Ibid; 
3. Ibid. 
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had thus addressed its edi-tor: 

"I am a girl of twenty, and from the age of twelve 
I .have done every sin tm t you can ·think of. · In fact I 

·· ·.have tasted or· every :Eeaf of the tree of life. ·. AJa. s! 
there is nothing ieft ;-for me but hell when I die. . -I· 
ask you sincerely what am I to do to be saved? I have 
put this question to a priest. He has· told me to re-· 
pent, but the trU.th is I cannot re:pent, as what I have 
done I have enjoyed·· doing,· though it was a 'sfn. Now 
will you adyise me what I am to do so as to be saved 
from hell.?" . 

The editor's reply was a veritable confession of 

the spiritual bankruptcy of Islam: 

"Turn ~ new leaf. ·Lead a righteous- life· hEmoe
forward. This alone ean wash off past ·sins. 'Thfs is 
the only true atonement.· Sins are washed off,· th~ 
Koran assures us, by good deeds and these alone." 

C. Prejudices of Moslems Against Christianity 

The missionary soon finds that the Moslem entertains 

deep-seated prejudices against Christian Truth and is only 

too ready to v,oice them. 
; ... " 

Moslems are_ assiduou.sly_ t.a~~ht. to b~:li~v_e,·a!l~ .. f~r 

the most part do. believe, that th~ Bi b_l~. now: i-n-.. ~ircu~~tion 

has been tampered with and.so is not trustworthy. This . 

traditional atti'tude hasrnothing to do wi. th textual cri ti

cism. The ·simple fact at the back of all this is that there 

is marked disagreement at many points between the Koran and 

the Bible. This disagreement has made Moslems conclude that 

. . . . . . 
l. The Light,Lahore, August, 1927 
2. Ibid. 
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one of the Books must have been corrupted and is therefore

untrustworthy. Tll.is, they hold, cannot be the_ Kora?-, wh:ich 
" . 

belongs in a superior category. There~ore, they conclude, 

it must be the Bible which is at fault. 1 

:r::rotwithstanding their claims to reverence the name 

cf Jesus (for they con~tantly refer to !£i~ ~s "His excellency 

Jesus, on Him be peace! ") and_ t?-_eir clai~ ~-o ackn_o:w;e~~-e Him 

as the greatest of the prophets except :Moh~edJ th~Y. -~:r:e 

quick to deny the high and unique pBce which Christians give 

to Him. ·This arises from several beliefs: 

1. Their jealousy for God, which ;proyo_k_es_ t!t~m. ~?. denou.nc.e 

as blasphemy any honour paid to Christ as more than man. . ' . . 

This jealousy is rooted in their cardinal doctrine of the 

unity of God, 'Which is thus stated_: 

"The linity of God is the ohe great theine of" the 
Koran·.· .• there is absolute unity· in the divine na
ture • . ~ it· adini ts of no parti-cipation or· inan1- · · · 
foldness • • ·• ·it denies all plurality of pe·rsO'ris ·in 
the Godhead •.• (Islain) refuses to acknowledge the 
incarnation of the Divine Being."2 . . . . . · .. 

2. Further, the _offence of ass_oci~ti_ng a p_a_:t"~~~r W.:i ~ .. 

God (shirk) such as teaching the Trinity or the deity of our 

Lord is declared to be the one unpardonable sin.3 The Koran 

says, 

• • • • • I 

1. Material received from Frances Brown, missionary among 
the :Mohammedans in India 

2. :Maulana Muhammad 'Ali, Preface to HOLY KORAN, pp. viii-ix 
3. Information given by Frances Brown, missionary among 

Mohammedans in Indi a 
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"Verily, GOd will not forgive the union· of other Gods 
with Himself! But other than this will He.forgive to 
whom He pleaseth. And he who hath united gods with 
God hath devised a great wickedness."l 

3. The Koran contains a bitter denunciation of the 

idea that God "Has a son." Here are two quotations from the 

Koran: 

"How when He hath no wife, can He have a· soh?"2 · 
"They (Christians) say, 'the- God· of 1\[el.'cy· hath be.:. 

gotten offspring.·' Now m.ve ye done a inon·strous thing! 
Almost might the very heavens· be rent thereat, and· the 
earth cleave· asunder and the mountains fall d'own·-- ili · 
fragments • · .• it beseemeth not the God of Mercy to 
beget a son!"3 

·A study of these denunciations in the Ko1·an reveal 
, • - ···' ¥ ••••• 

the.t what the Koran denoun_ces i_s a _carnal idea of .s9l1ship., .. 

and accuses both the heathen Arabs and the Christians of that 
' . . 

day, With holding such views. Perhaps some _of_ ~hem did:,. but 

it is plain that in no place in the New Testament is the 

phrase used in a carnal sense. 

To the Moslem the implications of a s~~ri~u.al_ .... 

Sonship, the Sonship of Him who has been begotten by eternal 

generation, are impossible and blasphemous, for they indi.-
" - - . - ' . ~ - - . . ·- ·- . ~ - ., ..... -

cate an identity of essence, and an equality of power and 

glory. "It seemeth not God to beget a Son," says the Moslem, 

feeling it derogatory ~o.the glory of God to become incarnate.4 

. . . . . . 
1. Koran, 4.51, 116 
2. Ibid~; 6.1000 
3. Ibid., 19.88-92 
4. Information given by Miss Frances Brown, missionary 

among Mohammedans in India. 
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Another familiar point of attack is on th~. Trinity, 

which they regard as a triad, after the manner of the Hindu 

Brahma, Shiva and Vishnu, or the Egyptian Isis, Osiris, and 

Horus, and not a Trinity. 

They deny categorically the crucifixion. The

orthodox hold ·that Jesus did_ ~ot die,_ but was taken ~tJ? ... ~~i_le 

yet alive _by God ~o heaven, and another was ~de __ ~()- -~ppear 

in his likeness, and was _cr11cifiec1, while :r_e_s_!!-.s .. ~~~ap~d- ~

scathed. They lose the fact of the Gospel emphasis onthe 
' . - ~- ' ... •'' .... .... ..... ....... .. . .. .. . . 

fact that He died voluntarily. One of their modern heretical-

sects holds that he die·d later in Kashmir and was buried there; 

they worship at Hi-s "grave-" there· unt·il this day. 

The Islamie conception of Allah is_ .. s_u_c?-_ ~h~t the! .. 

deny the need of the .atonement. Co~pactly _s~_ar~ze_d_,_. it is 

"Allah _is Almighty - He can· do what H~ ·likes.· 
Allah. is Merciful - He forgives whom He will-. "1 

The mercy of God lessens i!l the light of :t?-~, d?(l:--_ 

trine of fate .• The Koran_ asserts- that the f_ate __ o~. man,. w~at

ever happens, has been fixed by inevitable decrees. "Allah 
• • '' ' - • ' •• .• r • • ~ '-

will mislead whom He :pleaseth, and whom He :pleaseth He will 
- . -

place upon the straight :path. n 2 .Again, "Had thy God pleased 

He would have made mankind of one religion; but those only 

to whom thy Lord hath granted mercy will cease to differ • . . 

. . . . . . 
1. Ibid. · 
2. Koran, 6.39 
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And unto this path He created thell1; for ~he word of ~hy Lord 

shall be fulfilled, 'I will wholly fill hell with djinn and 

men.' "l 

D. Faults in Approach to the Moslems 

How shall the evangelistic worker approach the

Moslem? He should not be appro~_ched __ t1,lr_ou~ t~e arid con• 

troversy c£ the past, which quickly_ d_ege:ne~e3,~es f~om di~

cussion to debate,_ and ends _in a. heated disputin_g:._2 __ ~~~-- _ . ·-

troversy does not win the heart~ in _fact, ~-~ ~~~n. ~!1-~.a~o~i-~:e~: 

one's opponent, though there have been ~cca.sional _convertsfrom 

Islam who have entered the Christian church as intellectual 

advocates of the superiority of Chri_stiani ty, _ov_e~ Islam._: 

More often there have been Moslems who,_ ~hO?-gh_ def~a~_ed __ i!l: 

argument, have not changed their faith and haye: be_co!lle: really 

more bitter in spirit. Neither should h~ be a;ppr?~ch_e~ -. 

through attacking !J.is faith, not his founder_, n? mat-ter what 

glaring defects the missionary sees in_ Mohammed-. -Nor sho~~~~

he be approached by presenting first those_ d~c~rines -to which 

all Moslems take exception. The evangelist might as well not 
. -

preach to Moslems as to begin in a new territory with the 

Deity of Christ
1 

or the Atonement. The conunand to be "wise 

as serpents" certainly does apply here. It is utter folly 

. . . . . . . 
l. Ibid., 11.120 
2. Information given by Miss Frances Brown, Missionary 

amone Mohammedans in India. 
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to talk of the deep things of God to minds unprepared and 

unappreciative, and gives enemies of the Cross of Christ 

occasion to blaspheme. 

E. How to Approach the Moslems 

The evangelistic worker among the Mohammedans 

should know the values and weaknesses in Islam in order that 

he may build upon what the people already believe. Ability 

to recite some of the Koran's verses in Arabic is an accep

table certificate of acquaintance with their religious source. 

The Mohammedan's representation of Jesus is dis

torted and imperfect but it is better b·assume his attempt 

is honest and earnest, and to begin on that understanding, 

and then try to show his friend feature after feature, 

lovely and glor.ious, of the true portrait, I slam has erected 

an altar to an unknown Christ and so our approach.must be 

Paul's, - UWhat therefore ye worship in ign·orance, this I 

set forth ~to you.nl 

The Moslem is searching for an intercessor who 

shall have been, also, an ideal man.g Christ is attracting 

him more and more. One method of leading him to accept 

Christ is to substitute the Person of Jesus for the person 

of Mohammed. Many a Moslem has been able to see the immeasur

able difference between the two. A very hard question for 

• • • • • • 

1. Cf. JERUSALEM MEETING I. M. C. 19281 p. 198 
~. cr. Ibid.,~p. 202 
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an evangelist is to know just when it is his duty truth

fully to point out the inadequacy of the real Mohammed as 

well as set forth Jesus Christ. It is very difficult to do, 

or at least to appear to be doing, this in the right spirit. 

Some workers belie.ve that all Mohammed-criticism is best 

left to Mohammedans themselves., to time, to have truth.1 

Mr. Andreason2 uses the question and answer method 

altogether in the Mohammedan village. He asks the head man 

for permission to have a Jamayat3 , which might be held under 

a tree, around a house, or on a hill. Sometimes on the way 

to see a head man he stops to talk with some man and perhaps 

asks him some questions. A crowd gathers and soon he is 

telling about Jesus. He talks directly to this one man and 

pretends that he does not notice the others but talks loud 

enough for all to hear. Perhaps he finally reach&~ the 

head man in time to tell him good-bye. In this way no 

offense. is given. 

These are ne questions which are most likely to be 

asked in a Mohammedan village; (1) Has God a Son? 

(2) If that Son was born of Mary how could he be God? These 

questions are asked because the Mohammedans deal with things 

on a sensual basis.4 

• • • • • • 

1. Cf. Ibid. 
2. Long~time missionary among the Mohammedans in India 
3. Gathering 
4. Material received in an interview with Mr. Andreason, 

long-time missionary among the Mohammedans in India. 
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These are the methods which have been found 

valuable in dealing with these questions: 

Use passages in the Koran; they give a higher standard to 

Christ than to the Prophet Mohammed. They call Him Ruh 

Ill.ahi which means nspirit of Godn or nspirit of the High

estn. Begin to teach the Mohammedans from that part of the 

Bible which they will accept, namely, the Penteteuch and 

the Psalms and especially the second Psalm. This study 

will enrich and build up their conception of God. The 

Mohammedans believe in the doctrine of a Messiah and so 

from this, the evangelist can lead them to.a study of 
1. Christ. 

~Vhen asked what method of approach should be 

used to the Mohammedans Frances Brown2 replied, 

"Approach them through their immediate daily 
interests and background. In India I have often 
found contact with a group of village women sitting 
spinning in the sun, through the "Spinning Songn which 
tells of the never-ending labor and arduous tasks of 
this life and of the eternal rest which may be ours in 
the heavenly home. It is an unusual group of women who 
will not listen to a story - and so we start with 
the Prodigal Son, and by the time it is told they are 
ready to listen for an hour to whatever we desire to 
tell them. In the lambing season in the spring, when 
the ewes ~d lambs are in the courtyards instead of 

• • • • • • 

1. Ibid. 
2. Missionary in India among the Mohammedans 
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the fields, one often can go straight from that to 
the Good Shepherd, or to the Lamb of God. To a 
group containing an old blind woman I often teach 
the ninth chapter of Joh~. In fact, .one can nearly 
teach always and find a pars.b le or miracle of our 
Lord to parallel the village situation into which 
one enters. And the Lord does bless the use of 
such opening wedges! One vivid memory is of that 
day that Padre Farman Din found a village man in a 
crowd, who said that for his bravery in Mesapotam1~a. 
during the World War he had a testimonial that would 
admit him to any darbar in the British Empire. And 
the one question that Padre Sahib asked him, after 
congratulating him, was whether he haa a testimonial 
that would admit him to that last Great Dar"Rar when 
the Lord of Glory shall return for His ovm! 1 

F. Hinduism as a Religion 

The Christian missionary realized that a dis
tinctly different approach must be used vd. th the Hindus 

because of their religion. Hinduism is a polytheistic 

religion without sny definitF1 creed or any body of formu

lated doctrine. F. W. Steinthal says, 
11 Hinduism is so vague and comprehensive 

that it admits of any additions and subtractions with
out getting outside the pale of the Hindu faith. 
The numberless sections and schools represent as 
many distinctions and often contradietions; the 
pantheist, the polytheist, the theist and the atheist, 
all c1aim to be good Hindus, and s.re recognized as 
such. 2 

Mr. Dilger sums up the ideal of Hinduism in the 

following manner: 

"The prevailing ideal of Hinduism is that of 
redemption from the evil of the world, or moksha thru. 
union with the Deity, which is conceived o!'~ttain
able in three ways-

. . . . . . 
1. Material contributed by Miss Brown, missionary to the 

Mohammedans in India 
2. WORLD MISSIONARY CONFERENCE, 1910, REPORT OF COMMISSION 

IV, THE MISSIONARY MESSAGE IN RELATION TO NON-CHRIITIAN 
RELIGIONS, P• 156 
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by wisdom (jnana), devotion (bha~ti), or·works (karma)."l 

Outwardly Hinduism is bound together by caste. 

Many observe caste who are not Hindus especially in south 

Ind a where 
rr there are many millions who are classified 

as Hindus who lie between (Aryanism or) BraP~anism 
proper and animism. Their blood sacrifices, their 
propitiation of devils, their worship of goddesses 
and not gods, and their idolatry point more towards 
animism than Bnahmanism. At best, India was very 
imperdectly converted by tm Brahmans. The great 
mass of Sudras and outcastes know nothing of, and 
are vel"Y slightly influrnced by Hinduism~ "2 

T. E. Slater made the following statement in the 

Rep~ t of the London Conference of Missions in 1888 and it 

is still true to some extent; 

"Remember one thing-that the lower castes 
or the outcastes from whom the bulk of our Christ
ians in South India have been drawn are not Hindus. 
When you have converted thousands upon thHusands of 
these, you may not have touched Hinduism. 3 

With such a complicated system of religion it is 

very important that the evangelistic worker be well in

formed and careful not to made mistakes which will be 

likely to produce harmful results. 

. . . . . . 
1. WORLD MISSIONARY CONFERENCE, op. cit., p. 156 
2. Statement made by J. A. Sharrock, quoted in WORLD 

MISSIONARY CONFERENCE, op. cit., P• 157 
3. WORLD MISSIONARY CONFERENCE, op. cit., p. 157 
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G. Values in Hinduism 

A former Bishop of Calcutta writes concerning 

the values of Hinduism: 
II 
The best Hindus value much more than any 

other part of their religion the doctrine, and as 
they believe the opportunity, of union w.ith Deity. 
An excellent point in their creed is this, that they 
do not postpone the prospect of this elevated state 
to another life, or to conditions now unattainable, 
but firmly hold that it is a present experience. '1 

Most Hindus believe that redemption may be attaim d 

by the way of Bhakti, loving devotion to the Divine essense 

or to the Divine Being. The term is found in the Bhagavad

Gita, written about the beginning of the Christian era. 

The Christian teaching regarding faith is an important 

factor in increasing bhakti in Indian religious thought.2 

The Bhagavad-Gita is the book which, above all 

others, appeals to the devotional instincts of Hindus. 

This poem is familiar to educated and uneduacted alike. 

Every evangelistic worker among the Hindus should study it 

with minute care in order to understand Hinduism. It is 

an attractively written book on Hindu philisophy and sets 

forth the way by wh~ch final satisfaction is to be attained. 

The character of its philosophy is pantheistic but it re-

veals the deep longing of the Hindu heart for a God who 

is both human and Divine. For this reason it is a good 

. . . . . . 
1, WORLD MISSIONARY CONFERENCE, op. cit., p. 159 
2. Of. WORLD MISSIONARY CONFERENFE, op. cit., P• 159 



-183-

preparation in Hinduism for the Christian Gospel. Jesus 

Christ is the only one who can satisfy this need. In the 

Bhagavad-Gita, Krishna is represented as both a divine and 

a personal Being to whom worship is due. The poem teaches 

that every person should perform his duties nwithout at

tachmentn, and that no man should have a desire to obtain 

results from his actions.1 

Mr. Andrews of Delhi v~ites of the importance of 

the Bhagavad-Gita: 

u •• If any book to-day may be called the Hindu 
gospel, it is this. The book has had an extraordi
nary growth in popularity in recent years. It is 
now a living book, a book which very many Hindus 
.use devotionally and prize for its spiritual help 
and consolation. There is no subject more likely 
to draw a large audi~nce than an exposition of the 
Gita by some Swami.u 

The Ramayana and the Mahabbharata are like the 

Old Testament to the Hindus to-day. These works of litera

ture contain their ideals of character and of Hindu reli-

gious life. They also get their ideal of the chastity of 

womanhood from these books. 3 

H. Hindrances in the Way of Conversation 
to Christianity 

Sin is the greatest hindrance to Christianity 

just the same in India as it is everywhere else. 

• • • • • • 

1. Cf. WORLD MISSIONARY CONFERENCE, op. cit., p. 160 
2. WORLD MISSIONARY CONFERENCE, op. cit., PP• 160, 161 
3. Cf. WORLD MISSIONARY CONFERENCE, op. cit., p. 161 
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The values in Hinduism are helps, in so far as they reveal 

sin, but in many iBstances they are hindrances because they 

are set up as a screen. The better the value in the non

Christian religion, the more often it is given as a reason 

why Christianity should not be followed. 1 

1. Moral Hindrances 

The Hindu does not feel any responsibility and 

therefore has no real sense of sin. The Bishop of Madras 

gives a fine comparison of Hindu and Christian conception 

of sin in the following: 
11
To the Christian the idea of sin, as the 

wilful transgression of the law of God, lies at the 
very root of his whole conception of man's relation 
to God. On the other hand to the Vedantist, sin, as 
the Christian conceives it, has no real existence, 
and men who are themselves parts of the divine es
sence are, by their very nature, incapable of sin. 
A Vedantist, like the late Swami Vivekananda, is 
quite logical in declaring that it is a libel on 
- "2 humanity to speak of men and women as sinners. 

On the other haRd there are some Hindus who are 

conscious of sin which is evidenced in the fact that many 

go on pilgrimages to sacred shrines and offer expiatory 

sacrifices. Nevertheless, the lack of sin-consciousness 

is the greatest hindrance to the progress of Christianity 

among the Hindus. It is the Gospel of Jesus Christ which 

makes the Hindu feel the need of forgiveness of sin. It 

is the message of~~ salvation. 

. . . . . . 
1. Of. WORLD MISSIONARY CONFERENCE, op. cit., P• 162 
2. WORLD MISSIONARY CONFERENCE, op. cit., p. 162 
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The ~w is not only sacred in India but is is 

regarded as a domestic animal, and loved as a pet in the 

same manner as the dog is loved in America. Many times the 

fact that Christians kill and eat cows causes the Hindus 

to have an aversion to Christianity. If missionaries would 

decide not to eat beef they would remove a very serious 

hindrance to the progress of the Christian message. w. 
Bonnar, a British missionary in India writes with reference 

to this custom: 
II 
Many of the habits of us British, including 

all missionaries, are unclean in the eyes of the 
Indians, and the thought of it is a hirrl ranee in the 
way of the spread of the Gospel. We kill that we may 
eat, and, most horrible of all, we kill and eat the 
cow. It is difficult to fathom tke depth of the 
Hindu prejudice against us on this account. It would 
greatly mitigate the general prejudice against mis+ 
sionaries if we a:> uld say that as a class

11
we strictly 

abstain from eating the flesh of the cow. 1 

c. F. Andrews, who was a missionary in India for 

many years writes on the same subject: 

"It is interesting to note that the parable 
of the Prodigal Son, even for an educated Hindu, is 
robbed of half its beauty and effect on account of 
the mention of the killing of the ~alf. That one 
word in Christ's teaching ha~ be en the greatest 
stumbling-block to the Sikh. 2 

2. Soeial Hindrances 

The greatest so cl al hir.d ranees to the progress 

of the Gospel among the Hindus is directly bound up with 

the consequences of caste. Those who become Christians 

. . . . . . 
1. Ibid., pp. 16~, 164 
2. Ibid. , p. 16 4 
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are ostracised fxum their caste. More and more this hin-

drance has been turned into a help but only in the case of 

the low caste through the mass movements which were dis-
i~ . 

cussedAchapter one of part two. 

3. Intellectual Hindrances 

The dense ignorance of the masses of people is 

one of the greatest intellectual hindrances. A former 

Bishop of Lahore· expresses another iLJ.t ei:lectual hindrance 

in the following: 

"one cause which operates strongly is the 
mental habit of occupying at the same time two se
parate and incompatible hemispheres of belief. This 
is illustrated by the remark of an intelligent stu
dent who said, tf am a believer in western science 
in college, while at home I hold my traditional be
l!efs.' This habit makes it easy for a Hindu to em
brace so much of Christian truth while holding to his 
ancestral form of belief, and t?. see no contradiction 
or incompatibility in so doing. '1 

The historical character of the Christian faith 

is another intellectual hindrance. The spiritual life is 

the only reality to the Indian midA; facts are cold. A 

Hindu cares more for a thought and an illustration than 

a fact. He believes that history is unreal and illusory 

and not even worth recording. 2 The Hindus ask, 

" . Is it possible that our faith in God should 
be made to depend upon the veracity of an historical 
fact occurring many centuries ag~t and that our sal
vation should be staked upon it? v 

. . . . . . 
1. Ibid., p. 166 
2. Cf. WORLD MISSIONARY CONFERENCE, op. city,pp.l66,167 
3. WORLD MISSIONARY CONFERENCE, op. cit., p. 167 
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The conception of a suffering God is another 

serious intellectual hindrance. There is no suffering 

dei tw in Hinduism, consequently the suffering-s of Christ 

on the Cross are constantly misum erstood by the Hindu. 

The Hindus believe that there is no way to es-

cape justice. Therefore, they have great difficulty in 

believing that the death of another, even though He be an 

incarnation of God, can in any way atone for the sinful 

action of man. Thus one writer says, 
II The Christ has been preached very largely 

as a material sacrefice once made for all, or, as 
a Christian theological preacher has said here, the 
finite punishment of an infinite being is equivalent 
to the infinite punishment of an infinite being. 
This the ethical ide~s in

11
their conception of law 

rise up strongly against. 1 

I. Dissatisfaction with Hinduismrs a Religion 

Hindus become Christians because they are unable 

to find spiritual help in their own faith and because of 

the attractive character of Christianity. They become 

more dissatisfied with their former religion after they 

become Christians. F. W. Steinthal a missionary in India 

writes of his experience: 
II I have hardly ever met with any whose first 

realised need was that of salvation from the curse 
and guilt of sin; this is to my mind a distinctly 
~ter experience, but I remember several cases of 
young men who, by the purity of Jesus' character and 
the lofty ideal of His moral teaching, have come to 
realize that their own religion has nothing to com
parewith this, and no power to deliver from the bond
age of sin. In many cases the first dissatisfaction 

. . . . . . 
1. Ibid., p. 169 
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with the Hindu faith arises, however, not because it 
cannot save them from sin, but because it does not give 
them, or at least has not given them, what it promises
the true knowledge of God and realisation of the desirad 
oneness with Him." l 

J. The Attitude of the Missionary Toward 

Hinduism. 

Authorities agree that missionaries should p0 

possess a sympathetic attitude towards India's most ancient 

religion. They also emphasize the importance of prolonged 

and patient study in order that the sympathy may be based 
2 

on knowledge rather than emotion or imgaination. Most im-

portant of all, the missionary evangelist should bear wit

ness that the salvation and the truth as it is in Christ 

Jesus can alone satisfy the craving of the Hindu souls for 

libera:s.tion. 

K. Points of Contact Between Christianity 

and Hinduism. 

The Hindu doctrines which form the truest pre

paration for Christianity are the conception of bhakti, or 

devotion or saving faith, and that of salvation , as moksha 
3 

or redemption from the world. The characteristics of 

bhakti are b~lief in a personal God, union with Him as 

the condition of blessedness, and faith as the means where-
4 

by that union is attained. 

• • • • • • 
l.Ibid., P• 169. 
2. Of. Ibid., PP• 171-176. 
3. Qf. Ibid., P• 178. 
4. Of. Ibid., P• 179. 
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Liberation (moksha) is the great goal of all 

Hindus whether it be by Devotion (bhakti) , Knowledge, 

or by Works. Mr • .Andrew says, 

"I know nothing more effective in arousing the interest 
of a Hindu audience than the Gospel presented as a 
mess~e of moksha, i.e. of salvation by communion with 
God." 1 --

Some missionaries have felt that the Hindu's 

longing for fellowship with the living God expressed in 

their doctrine of samadhi, is a preparation for Christ

ianity. Hogg says, . 

"Inspire the Hindu mind with the sense that its ideal 
is too narrow, that its attainment leaves the. world 
too full of misery and wrong, and you have prepared 
the way for the Kingdom of God." 2 

The Hindus believe in the sp.pernatural, the 

existence of superior beings, another world, a life here

after, rewards and punishments; though belief in these 

things is vague, yet no one doubts them. T.his fact fur

nishes the evangelist with a means of approach. He does 

not have to waste~time arguing for the existence of the 
3 

unseen and eternal. 

A missionary in Rajputana, W. Bonnar, writes: 

"The elements of the QhristianGospel whiCh possess the 
greatest power of appeal are (1) the love of God, the 
eternal Father. While Hindus do not know God as the 
Father, yet when that truth is presented to them they 
readily apprehend it ••• The parable of the Prodigal ~.lon 
Son, too, is perhaps of all the most successful pre
sentation of the truth. (2) The beautiful life of the 

• • • • • • 

1. Ibid., P• 180. 
2. Ibid., P• 185 
3, Cf. Ibid., P• 186 
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meek and lowly Jesus, who wrought such wonderful works, 
the friend of the poor and needy, who spent His life in 
doing good~)and in the end laid ~t down, a sacrifice for 
sinners. (~ The sure hope of a never-ending life on 
the other side of death, in which there will be no sin, 
no sorrow, no pain, no suffering of any kind a life of 
joy and peace and rest. (4} ~he purity! truth, and good
ness man! fest in the li vas of real Chr sti ans, for they 
can distinguish the true from the false." 1 

The elements in the Gospel which awaken the most opposition 

among the Hindus are: 

"the supreme claims of Christ as the one and only Saviour, b 
the Mediator between God and man, and that faith in Him 
is necessary to salvation, and that in none other is it 
to be found." 2 

The Hindus do not approve of the idea of one 

life followed by the judgment which Christianity teaches. 

!ibey constantly object to the incongruity of the idea of 

creation with the fact of the presence of evil in the world. 

They cannot understand why c}good people are parmi t ted to 

suffer. The Hindus have a cut-and-dried theory of suffering 

and so it is hard fo explain this to them. 

L. Influences Leading to Conversion. 

Several converts were asked, "What was it in 
' 3 

Christianity which made special appeal to you?" A study 

of the replies shows that the Hindus tried to find sal

vation in their own religion but failed. They were forced 

to accept Christ because of their sense of sin. They found 

that only in the blood of Jesus Christ could they find 

pardon for their sins and reconciliation with their God. 

1. Ibid!, P! 190 
2; Ibid.~ P• 192. 
3. Ibid., p. 211 

• • • • • • 
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M. Summary. 

~he purpose of this chapter was to point out the 

values in Islam and Hinduism and suggest, on the basis of 

this knowledge, a Christian evangelis~s approach to the ad

herents of these two religions. 

It was ohserved that the Moslems are monothe~sts; 

that they accept portions of the Bible, although in a cor

rupted form; that they believe in the Spirit of God, that the 

Koran places Jesus in a higher category than Mohammed , al

though the Mohammedans themselves honor the latter as the 

only true prophet; and that they believe in a·life after 

death. The Christian approach, then, should be on the 

basis of these beliefs and,.gradually as preV,udices are 

overcome, the Moslems may be ied to accept ehrist as their 

Lord and Saviour. 
In contrast to Mohammedanism, Hinduism is a 

> -
polytheistic religion and so, consequently, the approach 

must be entirely different. It has been pointed out that 

the Bhagavad-Gita is a good preparation in Hinduism for the 

Christian Gospel because it reveals the deep longing of the 

Hindu heart for a God who is both human and Divine. 

The greatest hindrance in the way of the con

version of Hindus, as weil as of Moslems and of men in 
. . . . . 

general, to Ohrist,:~.s ·personal love of, s·jr;v., The fear of 

being thrown out of caste and the dense ignorance of the 

masses of people are other hindrances. 
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The evangelist should be sympathetic in his 

attitude toward Hindus and hoihd up Jesus Christ as the 

only Way of Salvation and the only One who oan satisfy. 
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CONCLUSION 

EVALUATION OF THE EFFECTIVENESS OF EVANGELISM IN INDIA 

GENERAL CONCLUSION - RECOMMENDATIONS 

Part Two was a discussiqn of Present Day Methods 

of Evangelism. It was shown that evangelism is promoted 

by means of the mass movement, indoor preaching, bazaar 

preaching, itinerating, participation in village .. life, 

colportage, schools of various kinds, medical work, and 

by travelling as missionary sadhus. 

As stated at the outset, the aim of this thesis 

has been to discover which methods of evangelism in India 

have been found to be the most successful, to find wherein 

poor mejhods have failed, and on this basis make sugges

tions for improvement. 

some of the aforementioned methods are approved 

and some still need to be improved in order to be made 

more effective. Indoor preaching, colportage, mission 

s.chools, and medical work are recommended as good methods; 

and the methods of the mass movement, of itinerating, of 

participation in village life, of travelling as mission

ary sadhus should be changed in some respects. 

As was stated in the chapter on The Mass Movement, 

there are many values accruing from this method but on the 

other hand there are certain dangers and weaknesses which 

must be considered. (1) Inefficient Administration. 
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(a) All the superintendents of a given area should follow 

the same type of procedure and require of the catechists 

the same teaching of converts, and adopt uniform standards 

for admission to the church, a ritual for Christian worship 

with definite requirements in Scriptural knowledge, with 

lessons changing from year to year, and teaching converts 

to participate in public worship by singing of hymns and 

leading in prayer. The need of uniform ideals for Christian 

services and instruction is shown by the following complaint 

by a village lay leader: 

"our first munshi held services each week and taught 
us to pray. Our second munshi didn't want us to pray 
in the services, but did all the public praying him-
self. This aunshi we have now just visits when he 

11 comes to the village and usually doesn't held a service. l 
-

(b) Underestimation o:f';.:r~sponsibilities. Let the evangel-

ists be anxious to win large numbers of converts but let 

the administrator see that the converts measure up to the 

requirements. (c) Inadequate adaptation of me~hods. Many 

missionaries have tried to pattern the Indian Christian 

Church after western ideals, in organization and worship, 

instead of making the church as Indian as possible. More 

opportunities should be taken to train Indian Christians 

for village leadership. 

(2) Low Standards Of Attainment. (a) Danger of Neglect of 

Personal Religion. The individual in the mass movement 

• • • • • • • 

1. Pickett, op. cit., P• 342 
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may think that he has fulfilled his Christian duty and 

privilege if he has taken part with the group in worship 

instead·of letting such worship be an inspiration to him 

to grow in knowledge and grace. (b) Danger of Caste 

Practices in the Ch~rch. Converts often cling to their 

old caste customs and prejudices even after admission into 

the Church. Persons from the low-caste may hold feeling 

of exclusiveness toward all other castes. This danger is 

being recognized in many areas and being remedied as fast 

as possible. (c) Danger of Arrested Growth. After the 

converts have been recognized as Christians, they are some

times very slow in making any further progress. They need 

to be taught that the Christian life is a constant growth• 

In view of these facts concerning mass movements, 

it may be concluded that although mass movements have been 

found to be effective there is a possibility of still 

larger success in their use. 

As was suggested in chaPter two in part two, 

the methods of itinerating and participation in village 

life, if combined, would add to their effectiveness. At 

the present time in most parts of India, evangelistic 

effort is spread over too large an area. The Christian 

nurture of the converts is being neglected to a large 

extent. If the missionary could live in one village 

until a jelf-governing, self-supporting, self-propagating 

Indian Chhrch had been established,before moving on to 
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another village, India would be won for Christ in a shorter 

time. 

A great :evangelistic work could be done by mission

ary sadhus. Although it might be impractical for haalth 

and other reasons for missionaries to adopt this method, 

yet it would no doubt be well for them periodically to 

leave their routine duties in school, district, or hos-

pital and dress simply as a sadhu and preach Jesus Christ 

without being hurried. Indian people would forget that 

that they were §t~angers and would see them only as Chris

th.'f.ns preaching the Way of Salvation. 

Finally, it may be said, therefore, that methods 

of evangelism have been successful, but there is still a 

" " . mountain top to be attained. 
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