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THE DOCTRINE OF THE HOLY SPIRIT
IN THE
"CHRISTIAN FAITH AND LIFE" CHURCH SCHOOL CURRICULUM
OF THE JUNIOR DEPARTMENT

INTRODUCTION
A. Statement and Delimitation of the Subject

1. The Problem Defined

It is the purpose of this thesis to examine and to
evaluate the doctrine of the Holy Spirit in the Church School
"Christian Faith and Life" Curriculum of the United Presby-
terian Church, U. S. A. at the Junior Department level, on
the basis of this Curriculum's own criteria of theological
and educational foundations and principles. These criteria
derive (1) theologically from the Confession of Faith contained
in the Constitution of the United Presbyterian Church, U. S. A.
and (2) educationally from the developed principles and
method for the communication of this doctrine to the learner

as contained in the Curriculum's definitive materials.

2. The Problem Delimited

The study will focus upon the criteria, the data
and their evaluation that pertain to the doctrine of the Holy
Spirit, which must necessarily be considered in the context
of the Curriculum's general theological and educatioenal

foundations and guiding principles.

-1-



In the interests of sharper focus, although the
Curriculum’'s "ultimate standard of faith is of course the
Bible; and, under that, the Confession of Faith."l, it will
be allowed that the Confession of Faith is Biblically
derived2 so that no attempt will be made to define separately
the criteria of Biblical theology. These will appear only

insofar as they may be contained in the Confession of Faith,

The étudy will include the examination and evaluation
of such materials as are prescribed in or related to the
Junior Department curriculum for the three-~year cycle from
1957 to 1960 in order to do justice to the three themes of
the "Christian Faith and Lijfe" program. Secondary sources for
background reading have been drawn mainly from material
suggcested by the Westminster Press in connection with the

"Christian Faith and Ljife" Series.
B. Method of Developing the Subject

The thesis will be divided into three main parts.

Part One will concern itself with a statement of criteria

1. Theology in the New Curriculum, Statement adopted and
published by the Board of Christian Education of the
Presbyterian Church, U.S.A., 1954.

2. "Confession of Faith," The Constitution of the United
Presbyterian Church, U.S.A., Philadelphia, The Office of
the General Assembly of the United Presbyterian Church,
U.S.A., 1959.



taken from (1) the doctrine of the Holy Spirit in the
Confession of Faith as a theological standard and (2) the
intended communication of this doctrine, especially in the
Junior Department, as worked out by the educational foundations,
principles and proposed mefhods of the Curriculum. Part Two
will comprise an examination and analysis of the data related

to the doctrine of the Holy Spirit in the Junior Department

materials, according to the nature of the teaching. Part
Three will evaluate this data om the basis of the criteria
stated in Part One. Finally, the Summary and Conclusion will
suggest the significance of these findings in relation to the
present status and future development of pneumatology in
Presbyterian Church School education particularly but also
with some reference to the broader field of Christian

education in general.

C. Justification of the Subject

Such a study of the doctrine of the Holy Spirit in the
Church School "Christian Faith and Life" Junior Department
materials is important for several reasons. First, as far as
could be ascertained, no such study has previously been
attempted, .Secondly, it is at the Junior Department level
that more specific teaching with regard to the Person and
¥Work of the Holy Spirit is often begun and is explicitly

introduced into the structure of the "Christian Faith and Life"




Curriculum.1 Thirdly, it may be fairly averred that the
doctrine of the Trinity is the backbone of Christian
theology, a doctrine "to which all Christian Churches,
Protestant and Roman Catholic, give adherence,"2 which may
therefore well be taken as a starting point for a widely
valid program of Christian education. According to James
D, Smart, who was Fditor-in-chief of the new "Christian
Faith and Life"” Curriculum development during its formative
stages and is the author of its "Basic Principles,"3 the
educational program of this Curriculum did take form from

such a foundation.

Now, whereas the Trini£a§ian concept affirms the
co-eternity, co-equality and consubstantiality of Father,
Soﬁ and Holy Spirit,4 the third Person of the Trinity has
long been the neglected member or step-child of Christian
theology and Christian education.5 As a result there is
widespread ignorance and confusion with regard to both His

Nature and WOrk.G But if "it is certain (that) all true

1. Christian Faith and Life at a Glance, Revised, Board of
Christian Education of the United Presbyterian Church,
U.8.A., 1958, pp. 5,7,9,11,13, under Junior Age Group.

2. James D. Smart, The Teaching Ministry of the Church,
Philadelphia, The Westminster Press, 1954, p. 1l.

3. Ibid. Vid. also Appendix A. )

4. “Confession of Faith", op. e¢it., Chap. 11 no. 12.

5. Vid. Henry P. Van Dusen, Spirit, Son and Father, New York,
Charles Scribner's Sons, 1958, pp. 11-15.

6. Lindsay Dewar, The Holy Spirit and Modern Thought,
London, A.R. Mowbray & Co. Limited, 1859, pp. 3-4.




faith and the whole work of salvation, every good thought,
word and work is altogether by the operation of the Spirit

of God"l

then it would appear to be a matter of vital
concern to what extent and how effectively the doectrine of
the Holy Spirit is being communicated in the field of
Christian education generally and particularly in the
Christian education program of any Church which claims

adherence to this doctrine as an intrinsic part of its

' theological foundations.

1. John Wesley, quoted in Howard Watkin~Jdones, The Holy
Spirit from Arminius to Wesley, London, The Epworth
Press, 1929, p. 273.
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PART ONE
CRITERIA

INTRODUCTION

It will be the purpose of Part One of this thesis
to state the theological and educational standards for
evaluating the doctrine of the Holy Spirit in the "Christian
Faith and Life" Church School curriculum of the Junior
Department, taking these criteria from the curriculum's own
expressed theological and educational foundations that are

relative to the doctrine of the Holy Spirit.

The new curriculum of thé Presbyterian Church,
which came into use in 1948,1 was built upon the assumptiion
that "educational soundness... called for theological
soundness” which in turn makes for "sound living."2 In the
Faith and Life definitive pamphlet, "Theology in the New
Curriculum,” one notes the following elaborations of such a
basic assumption:

«++ The theology of the curriculum is that of the
Reformed Church; ... Within the Presbyterian
Church, U.8.A., the ultimate standard of faith is

the Bible; and, under that, the Confession of
Faith. Any Christian teaching conducted within

. . . . . . L]

1. Basic Principles, Approved by the General Assembly, the
Presbyterian Church, U.S.A., May 26, 1947, Grand Rapids
Michigan, published by the Board of Christian Education,
p. 3.

2. Theology in the New Currieculum, op. cit., p.3.

-



the Presbyterian Church must be expected to,conform to
the historic position taken by this Church.

and

«eolt is easy to assert that one is trying to adhere
to Scripture and the Confession of Faith. The
question is how this is being done. Clearly it is
not practical to devise a study program, for all
grades of the Church school, that =simply begins at
the first book of the Bible and works through to
the end; or omne that is constructed as a running
commentary on the Confession of Faith... It is the
organizing plan of the Faith and Life curriculum
that gives the clue to the theological method and
approach governing the whole program.

And finally,

+«+.The Board of Christian Education invites an

open examination of the theological principles upon

which the curriculum is founded, and of the manner

in which these principles are applied. It is to

this end that the present pamphlet is dedicated.

The Faith and Life curriculum itself thus recognizes

a double criteria for its curriculum materials: that of
theological consistency with the Confession of Faith; and

what might be termed educational practicality in the interests

of communication of the Reformed theology.

Accordingly, in Chapter One of this thesis, there
will be a description of the doctrine of the Holy Spirit
found in the Confession of Faith; and in Chapter Two, a

setting forth of the educatiomal principles pertinent to the

1‘ Ibidl' p' 7.
2. Theology in the New Curriculum, op. cit., p. 8
3. Ibid., p. 4.



intended teaching of this doctrine in the Junior Department
curriculum as these are stated primncipally in "Theology in
the New Curriculum" and "Basic Principles,' the two main
definitive booklets of the "Faith and Life" curriculum, with
some reference also to "Christian Faith and Life at a

Glance," the Prospectus, and the Study Manuals.
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CHAPTER ONE
THEOLOGICAL STANDARDS
IN THE CONFESSION OF FAITH

A. Introduction

Only one chapter in the Confession of Faith is
devoted exclusively to the‘doctrine of the Holy Spirit.1
However, there are many references to the Person and Work of
the Holy Spirit interspersed throughout this document. All
of this pertinent material will now be gathered together, and
quoted or restated in summary form under the main and sub-
headings of the Nature of the Holy Spirit as Person and
Member of the Trinity; and the Work of the Holy Spirit:

1. In relation to Scripture, 2. In relation to Christ, 3. In
relation to the Church and 4. In relation to the individual
believer. It is significant for this thesis that the very
first chapter of the Confession of Faith deals with the
matter of man's knowledge of God being chiefly dependent
upon God's Revelation of himself through "the Holy Spirit
speaking in the Scripture."2 This work of the Holy Spirit

will be dealt with more fully under its proper heading.
B. The Nature of the Holy Spirit

The Nature of the Holy Spirit is most explicitly

* * L4 * . * -

1. Confession of Faith, op. cit., Chap. 34.
2. Ibid. Chap. 1, no. 10.

wlle~



]2~

defined in the Confession of Faith as 1. Person and 2.
Member of the Trinity. But first, God is defined as ..."
one only living and true God, who is... a most pure spirit

ﬂl
.

1. Person

Article three of Chapter Two in the Confession then
states: "In the unity of the Godhead there be three Persons
of one substance, power and eternity: God the Father, God
the Son, and God the Holy Ghost... the Holy Ghost eternally
proceeding from the Father and the Son.“2 Therefore, "...
the Holy Spirit...together with the Father and the Son, is
to be believed in, loved, obeyed and worshipped throughout
all ages.“s It is worthwhile noting, too, that the Larger
Catechism in the Constitution of the United Presbyterian
Church, U.S5.A. further clarifies the perscnality of the
Holy Spirit by attesting that'... the Scriptures manifest
that the Son and Holy Ghost are God equal with the Father,
ascribing unto them such names, attributes, works and
worship as are proper to God only."4
2., Hember of the Trinity

The Confession states further that the Holy Spirit

3 . - . . . .

1. Ibid., Chap. 2, no. 1.

2. Confession of Faith, op. cit., Chap. 2, no. 3.

3. Ibid., Chap. 34, No. 1.

4, The Larger Catechism, The Constitution of the United
Presbyterian Church, U.8.A., Philadelphia, The Office of
the General Assembly, 1958, Answer to Question 11.

'
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is "...the third person in the Trinity, proceeding from the
Father and the Son, of the same substance and equal in power
and glory.“l Again, the Larger Catechism further clarifies
the distinétion of Persons in the Trinity by expounding that
"... It is proper to the Father to beget the Son and to the
Son to be begotten of the Father and to the Holy Ghost to

proceed from the Father and the Son from all eternity.”2

In a later chapter of the Confession, one notes
that "... To all those for whom Christ hath purchased
redemption, he doth certainly and effectually apply and
communicate the same... effectually persuading them by his
Spirit to believe and obey; and governing their hearts by
his Word and Spirit.“3 Still later, in observing that the
uses of the 1aw’are not contrary to‘the grace of the Gospel,
the Confession describes "...the Spirit of Christ (as)
subduing and enabling the will of man to do that freely and
cheerfully which the will of God, revealed in the law,
reguireth to be done.“4 Thus it would appear that it is of
the very essence of the Christian faith as defined in the
Confession of Faith that the Holy Spirit is Person, very
God, and the third member of the Trinity, proceeding alike

. - . . - . .

1. Confession of Faith, op. cit., Chap. 34, no. 1.

2. The Larger Catechism, op. cit., Answer to Question 10.
3. Confession of Faith, op. cit., Chap. 8, no. 8.

4, Ibid., Chap. 19, no. 7.
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from the Father and the Son.

C. The Work of the Holy Spirit

The personality and nature of the Holy Spirit as a
member of the Trinity is further made explicit in the
Confession of Faith through a description of His Work. This
is conceived 1. In relation to Scripture, 2. In relation to
Christ, 3. In relation to the Church and 4. In relation to
the individual believer.

1. Work of the Holy Spirit in Relation to Scripture

Chapter One, article four of the Confession states
that "...the authority of the Holy Scripture...dependeth...
wholly upon God (who is truth itself), the author thereof."
Article five in this same chapter adds that "...our full

persuasion and assurance of the infallible truth and divine

authority thereof is from the inward work of the Holy Spirit,

bearing witness by and with the Word in our hearts." Later
it is affirmed that nothing is to be added to this Word of
God Ywhether by new revelations of the Spirit or traditions

of men"l

and that "...the inward illumination of the Spirit
of God (is) necessary for the saving understanding of such
things as are revealed in the Word.“2 The chapter closes

L] . » . - . L]

1. Confession of Faith, op. cit., Chap. 1, no. 6.
2. Ibid.
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with the assertion that "...the Supreme Judge..." of all
religious controversies regarding the interpretation of the
Word"...can be no other but the Holy Spirit speaking in
Scripture."l Elsewhere, in the chaptef on the Holy Spirit,
it states that "...By him the prophets were moved to speak
the Word of God and all writers of Holy Scripture inspired
to record infallibly the mind and will of God. (And)...the

dispensation of the Gospel is especially committed to him."2

It would then seem abundantly clear from the fore-
going passages that Scriptural Revelation (what is commonly
described as the written or recorded Word of God) as well as
its intelligent communication and interpretation, is the work

of God, the Holy Spirit.

In a larger sense, too, this Revelation is given
in and through the acts of God imn history (recorded in
Scripture) which are proper to the Holy Spirit as the third
Person of the Trinity. This Work of the Holy Spirit in
connection with the Divine activity is alluded to in the
Confession of Faith under the headings of a. God's Eternal
Decree, b. Creation, c¢. Providence, and d. God's Covenant

with man. These teachings will now be presented briefly.

1. Ibid,., no. 10.
2, Ibid., Chap. 34, no. 2.
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2. God's Eternal Decree
The Calvinistic doctrine of predestination as
preszented in Chapter Three of the Confession contributes to
the doctrine of the Holy Spirit the statement that the elect
only "...are effectually,called unto faith in Christ by his
Spirit working in due season; are justified, adopted, sanc-
tified and kept by his power through faith unto salvation.?
This corroborates the thought expressed in a preceding
reference that the dispensation of the Gospel is entrusted to
the Holy Spirit.z
b. Creation
The Holy Sﬁirit's co~working in creation is surely
in the statement that "...It pleased God the Fatbher, Son and
Holy Ghost, for the manifestation of the gloxry of his
eternal power, wisdom and goodness, in the beginning to
create...the wcrld."s
¢. Providence
Chapter Five, article one of the Confession affirms
that "God, the great Creétcr of all things, doth uphold,
direct, dispose, and govern all creatures, actions, and things
from the greatest even to the least, by his most wise and

. 3 . . ;
holy providence..." To this may be juxtaposed the statement

1. Confession of Faitk, op. cit., Chap. 3, no. 6.
2. Supra, p. 5.

3. Confession of Faith, op. c¢it., Chan. 4, no. 1.
4, Confessivn of Faith, op. c¢it., Chap. 3, no. 1.
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in Chapter Thirty-four that the Holy Spirit "...is the Lord
and Giver of life, everywhere present (in nature), and is the
source of all good thoughts, pure desires and holy counsels
in men."1 Thus considered together, these two passages would
seem to establish the identification of God's providential
action with the work of the Holy Spirit.

d. God's Covenant with Man

The Confession affirms that since man by his Fall

made himself incapable of life by the first covenant of
works "...the Lord was pleased to make a second, comaonly
called the covenant of grace: wherein...unto all those that
are ordained unto life...(the Lord gives)...his Holy Spirit,
to make them willing and able to believe."2 (viz. in the
redemption of Jesus Christ.) This covenant was, in 0ld
Testament times, administered by promises, prophecies,
sacrifices and other ordinances "...which were for that time
sufficient and efficacious, through the operation of the
Spirit, to instruct and build up the elect in faith in the
promised Messiah...“3 In sum, as Christ is the Redeemer and
foundation of the Covenant of grace, so does the Holy Spirit
mediate this Covenant, drawing and binding men to Curist.

L4 . L] * L d » Ll

1. Ibid., Chap. 34, no. 2. The parentheses here enclose
a phrase found in the 1956 edition of the Constitution,
but not in the 1959 edition.

2., Ibid., Chap. 7 no. 3

3. Ibid., Chap. 7 no. 5
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2. The Work of the Holy Spirit in Relation to Christ
According to the Confession of Faith, the Holy
Spirit is most deeply and intimately involved in the ministry
of Christ in connection with a. His Conception, b. His
Anointing and Sanctification, c¢. His Atonement; and also is
referred to as the Spirit of Christ in connection with d. His
Continuing Work.
a. His Conception
The Confession states that in taking man's nature,
the Son of God was M...conceived by the power of the Holy
Spirit, in the womb of the Virgin Mary, 6f her substance...“1
b. His Anointing and Sanctification
For the work of his earthly ministry, "...the Lerd
Jesus, in his human nature, ...was sanctified and anointed
with the Holy Spirit above measure, having in him all the
treasures of wisdom and knowledge... being holy, harmless and
undefiled, and full of grace and truth,” so that "he might’be
thoroughly furnished to execute the office of a Mediator and
Surety."z
c. His Atonement
The Confession affirms that "The Lord Jesus, by his
perfect obedience and sacrifice of himself which he, through

L] . . - . - .

1. Confession of Faith, op. cit., Chap. 8, no. 2
2. Ibid., no. 3
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the eternal Spirit, once offered up unto God, hath fully
satisfied the justice of his Father;"l reconciling the elect
to God forever.
d. His Continuing Work

The Confession also appears to follow the Pauline
pattern in speaking interchangeably of the Holy Spirit, the
Spirit, and the Spirit of Christ as has been seen in references
already guoted. In Chapter Eight, dealing with the work of
Christ the Mediator, it thus states that Christ, having
purchased redemption for the elect, "...effectually persuade(s)
them by his Spirit to believe and obey; governing their hearts
by his Word and Spirit;"2 which has also been described as

the work of the Holy Spirit..."his Holy Spirit."3

Thus, im relation to Christ, the Confession cof

Faith presents the activity of the Holy Spirit as conceiving

the Son of God, sanctifying and anointing him for his

Messianic work, participating in his Atonement and- finally

being known as Christ's Spirit,

3. The Work of the Holy Spirit in Relation to the Church
That the Holy Spirit is involved in both a. the

Creation of the Church and b. the Life of the Church is not

1. Ibid., no. 5
2. Confession of Faith, op. cit., Chap. 8, no. 8
3. Ibid., Chap. 7, no. 3
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perhaps so succinctly stated in the Confession of Faith but
may rather be properly implied in drawing together the several
references that follow.
a. Creation of the Church
"The catholic or universal Church, which is invisible,
consists of the whole number of the elect..."1 These elect,
it was previously noted,2 ", ..are effectually called unto
faith in Christ by his Spirit working in due season..."3 The
visible Church, consisting of "...all those throughout the
world that profess the true religion, together with their
children,“4 are also so called or inspired to faith in Christ.3
For, "The dispensation of the gospel is especially committed
to him (the Holy Spirit). He prepares the way for it,
accompanies it with his persuasive power, and urges it upon
the reason and conscience of men.“6
b. Life of the Church i
As a most helpful description of the Holy Spirit's
work in the life of the Church, article four of the Confession's
chapter on the Holy Spirit is now guoted in full. |

By the indwelling of the Holy Spirit all believers
being vitally united to Christ, who is the head,

. . L] . . . *

1. Ibid., Chap. 15, no. 1.

2. Supra p. 11.

3. Confession of Faith, op. cit., Chap. 3, no. 6.

4, Ibid., Chap. 15, no. 2.

5. Vid. Confession of Faith, op. cit. Chaps. 10, no. 1
and 8, no. 8,

6, Ibid., Chap. 34, no. 2.
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are thus united one to another in the Church, which

is his body. He calls and ancints ministers for

their holy office, qualifies all other officers in

the Church for their special work, and imparts

various gifts and graces to its members. He gives

efficacy to the Word and to the ordinances of the

gospel. By him the Church will be preserved,

increased, purified, and at last made perfectly

holy in the presence of God.l

There is no need for comment on the last passage.

In the light of all the foregoing statements of the Confession
of Faith, it would seem that the Confession of Faith regards
the Holy Spirit as both the Creator and the "Lord and Giver
of life" of the Church.
4. The Work of the Hoely Spirit in Relation to the individual

believer

The Confession of Faith describes the work of the

Holy Spirit as effectual in inspiring, preserving, empowering
and sanctifying the life not only of the Church as a whole
but alsoc that of the individual believer in the Church. In
the latter connection, his Work is seen chiefly as that of
Agent in applying Christ's Redemption to the elect through
their a. Effectual calling, b. Justification, c. Adoption,
d. Sanctification, e. Saving Faith, f. Repentance, g. Good
works, h. Perseverance, and i, Assurance, acting as the
individual's j. Comforter and Lord and Giver of life.

. . . . . . .

1. Ibido, Chﬁpo 34, no. 4.



a. Effectual calling
Effectual calling is defined in the Confession as
the work of the Holy Spirit in bringing the elect into a
relationship of saving faith in Christ, by drawing them,
enlightening their minds, making their hearts receptive and
determining them to what is good.l Man's part is altogether
passive ",...until, being quickened and renewed by the Holy
Spirit, he is thereby enabled to answer this call and embrace
the grace offered and conveyed in it.“2
b. Justification
In the matter of justification, the Confession
avers that "...nevertheless they (the elect) are not justified
until the Holy Spirit doth, in due time, actually apply Christ
unto them.”3
c. Adoption
Then, it is through the "Spirit of adoption" that
the justified are made "partakers of the grace of adoption

.1'4

LR

d. Sanctification
The explanation in the Confession is best quoted:

They who are effectually called and regenerated,
having a new heart and a new spirit created in them,
are further sanctified, really and personally,

* L4 - * - * L

1. Confession of Faith, op. cit., Chap. 10, no. 1.
2. Ibid., no. 2.

3. Confession Faith, op. cit., Chap. 11, no. 4.

4. Ibid,., Chap. 12, no. 1.
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through the virtue of Christ's death and.resurrection,
by his Word and Spirit dwelling in them:

and are so
«+.more and more quickened and strengthened in all
saving graces, to the practise of true hgliness,
without which no man shall see the Lord.
e. Saving faith
"The grace of faith, whereby the elect are enabled
to believe to the saving of their soul, is the work of the
Spirit of Christ in their hearts;"3
f. Repentance
Likewise, "Repentance unto life is an evangelical
grace...“4
g. Good works
The Confession describes the Spirit's‘part in good
works quite clearly:
(The elect's)...ability to do good works is not at
all of themselves, but wholly from the Spirit of
Christ. And that they may be enabled thereunto
besides the graceg they have already received, there
is reguired an actual influence of the same Holy
Spirit to work in them to will and to do of his
good pleasure.d

This passage supplies another illustration of the Confession's

interchanging of the terms, "Spirit of Christ" and "Holy

1. Ibid., Chap. 13, no. 1.
2. Ibid.

3. Ibid., Chap. 14, no. 1.
4, Ibid., Chap. 15, no. 1.
5., Ibid., Chap. 16, no. 3.
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Spirit" which indicates that the reference is to the same
Spirit; thus also underscoring the point of his proceeding
equally "from the Father and the Son."1
h. Perseverance
"The perseverance of the saints depends...(among)
other things)...upon the abiding of the Spirit and of the
seed of God within them;"2 and so, the elect, "...sanc-
tified by his Spirit, can neither totally nor finally fall
away from the state of grace;“3 but are eternally saved.
i. Assurance
The Confession's doctrine here states that the
elect may enjoy an M"infallible assurance? of salvation
through"...the testimony of the S8pirit of adoption witnessing
with our spirits that we are children of God.“4
j. Comforter, Lord and Giver of Life
Besides or as part of his work in applying Christ's
redemption, the Holy Spirit is described in the Confession
ag dwelling in "the hearts of believers as their Comforter
and Sanctifier (to give) to them the Spirit of adoption and
prayer."s The answer to guestion 182 of the Larger Catechism
elaborates upon the Spirit's help in prayer in a manner that

1. Confession of Faith, op. e¢it., Chap. 2, no. 3.
2. Ibid., Chap. 17, no. 2.
3. Ibid., Chap. 17, no. 1.
4, Ibid., Chap.. 344 no. 3.
5. Ibid.,, Chap. 34, neo. 3.
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merits attention:
We not knowing what to pray for as we wought, the
Spirit helpeth our infirmities, by enabling us to
understand both for whom, and what, and how prayer
is to be made; and by working and guickening in
our hearts...those apprehensions, affections, and
graces which are riquisite for the right perform-
ance of that duty.

The reference teo the Spirit as "the Lord and Giver of life,

everywhere present...”" has previously been noted.z

D. Summary

This concludes the setting forth of the theological
standards for the doctrine of the Holy Spirit as found in
the Confession of Faith, with some further interpretive help
from the Larger Catechism (a reflection of the Confession's
doctrine). The Eoly Spirit has been herein represented as
Person, God, and third HMember of the Trinity, whose particular
work lies in Revelation and as Agent in applying Christ's
Redemption. However, he is represented as also participating
in Creation, Providence, and as Lord and Giver of life: in
short, in all those Divine activities associated with the
Immanence of God, or as Karl Barth has put it, "...the work

of God on earth, which has its analogue in that hidden work

of God, the outgoing of the Spirit from the Father and the

1. The Larger Catechism, op. cit., Answer to Question 182.
2. Supra p. 8.
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Son."l This is perhaps also another way of saying that the
Holy Spirit is God in direct communication with man; and the
Confession leaves little room for doubt that man's spirit
and life are utterly dependent upon the Grace or Spirit of
God. It is to be noted in the Confession, not only that the
Holy Spirit brings men to Christ, but that the gift of the
Spirit following Christ's redemptive work (or in relation te
it) is both in larger measure and more universal than in
0ld Testament times. However, the abundance of Christian
Grace - the Holy Spirit applying Christ's redemption - is
reserved for the elect believers. Certainly, in the light
of the Confession's pneumatology, there can remain little
doubt that the Person and Work of the Holy Spirit have vital
importance in and bearing upon any true program of Christian
education., That the Faith and Life curriculum recognizes
the validity of such a statement will become apparent in the
next chapter's deseription of the educational principles
which guide the outworking or intended communication of the
doctrine of the Holy Spirit, especially at the Junior

Department level.

1. Xarl Barth, Dogmatics in Qutline, trans. G.T. Thompson,
London, SCM Press, 19498.
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CHAPTER TWO
EDUCATIONAL STANDARDS
IN THE DEFINITIVE MATERIALS OF THE
HCHRISTIAN FAITH AND LIFE" CURRICULUM

A. Introduction

The editors of the Faith and Life curriculum have
set forth the underlying theology, purpose and nature of the
curriculum, together with the educational principles and plan
of procedure in accordance with which the curriculum was (to
be) constructed, in several definitive pamphlets. Chief
among these are "Theology in the New Curricuium," HBasic
Principles," the Prospectus, "Christian Faith and Life at a
Glance, and the Study Manuals for each theme of the three-

year cycle.

#What has been observed with regard to the absence
of any detailed elaboration of the doctrine of the Holy
Spirit under a single heading in the Confession of Faith of
the United Presbyterian Churech, U.S.A.l is likewise to be
notedkin these Faith and Life definitive materials. Hence
the need for and intention of incorporating teaching with
regard to the Holy Spirit are nowhere fully outlined in the
definitive materials. Rather, such a need and purpose are

presented in various scattered statements that will now be

i. Supra p. 1l.
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extracted and juxtaposed in order to set forth the editors'
standards for communicating the doctrine of the Holy Spirit -
first, as clarified in the definitions of the theology,
purpose, and nature of the Faith and Life curriculum; then,
in reference to the general educational principles and
procedure of the program as a whole; and finally, in terms

of the outlined’principles and procedure for the Junior

Department specifically.
B. Theology, Purpose, and Nature of the Curriculum

In "Theology in the New Curriculum," the editors

appear fully aware that

ss.1t is impossible to utter one sentence about

religion without expressing or betraying some kind

of theological viewpoint. The question is ...

whether the theology that governs our teaching is

to be careless or careful, amateurish or informed,

murky or clear.l
Furthermore, the editoras recognize that confusion of faith
resulting from doctrinal incoherence also tends to a
paralysis of life.2 This is part of the reason for their
insistence that Ythe curriculum...must work under the kind
of discipline that will keep it faithful at every point to
the doctrine held by the Church."s; the other part of the
reason is the ability at all times "to answer for itself on

e & & ¢ e =+ .

1. Theology in the New Curriculum, op. cit., p. 5.
2. Basic Principles, op. cit., p. 8.
3. Theology in the New Curriculum, op. cit., p. 6.

033390
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the basis of the Confession of Faith."l Since, however, the
editors realize that it would be impracticable to structure
the curriculum as a running commentary on the "Confession of
Faith,“2 their concern is rather to present the "basic fact
of our theology,"” namely the "redemptive knowledge of God
through Jesus Christ, as he is presented to us in Scripture
and as Scripture is proclaimed, interpreted and believed in
the Church under the guidance of the Holy Spirit."3 Within
such a theological framework, the purpose of the Faith and
Life curriculum is conceived as one of guiding "persons to
Jesus Christ, so that through him they may come to a true
knowledge of God and to a living faith, and through the power
of the Holy Spirit live as Christ's disciples in the fellow~
ship of the Church.“4 It is to this end that the Faith and
Life curriculum aims to be thoroughly "Biblical...(so that)
God may speak directly to individuals, showing his will for
their lives;" "theologically sound,” viewing the Christian
faith as '""the response of a person's whole being to God;"
"evangelical (since) true discipleship lays upon every
Christian the necessity of sharing his own faith with others;"
#Church-centered,' exalting the Church as the "fellowship in

which...full discipleship is realized;" and "relevant" to

1. Ibid., p. 8.

2, Supra p. 8.

3. Theology in the New Curriculum, p. 11l.

4., Christian Faith and Life, Frospectus for 1959-1960, p. 3.
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life situations, so that God's Word may be a '"compelling' one
both to individuals and to the Church.® Throughout this
description one notes the emphasis upon discipleship in the
fellowship of the Church (to be realized only in the power

of the Holy Spirit) as the means whereby God's Revelation of
himself in Christ and through Scripture is chiefly (if not

alone) communicated.

C. General Educational Principles and Procedure

The educational principles and plan of procedure
which determine the structure of the Faith and Life curriculum
are a logical outgrowth of the statements defining the program's
basic theology, purpose and nature. Thus, the components of
Christian education are viewed as comprising revelation and
communication. Next, the Church is viewed as the primary agent
for communicating the revelation, with its media of communi-
cation in the worshipping community, family relationships, and
age-group organizations. Then, the content of the church's
program of communication is described in terms of its major
orientations about the Bible, the pupil, and the Hely Spirit.
Finally, a method for the practical outworking of such a plan
is envisaged. It will be seen that the Holy Spirit appears to
be recognized as an active participant and guide in all these

1. Prospectus, op. cit., p. 3.
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areas.

1. Components of Christian Education

The opening sentences of the definitive pamphlet,
"Basic Principles," state as the reason for having a program
of Christian education the fact that

The Christian faith is known only by revelation; yet
«..we should know nothing of the Christian faith
today had it pnot been for a human channel of communi-
cation. We believe in God as the Father Almighty; we
know Jesus Christ as our Lord and Savior; we know the
living presence of God in the Holy Spirit...and we are
bound together into the Church of God...only because
God so revealed himself to the prophets and apostles
and through their witness continues to reveal himself
to us today.1l

Now "God reveals himself...in his own distinctive way."2
Divine Revelation is through the Incarnate Word, Jesus Christ;
the written or recorded Word (which means "God speaking"),
the Bible; and through the communicating agent of the Word,
the Church.® As in the Confession of Faith® the dominant
role of the Holy Spirit in this threefold process is
unequivocally attested in "Theology in the New Curriculum™:

... Even as Scripture was written by the inspiration

of the BHoly Spirit, so the effective presentation

of Scripture is brought about by his work. The

Church knows itself preserved, increased and puri-

fied by the Spirit's power...(Moreover) the Holy
Trinity is for the Church no abstraction: for it is

. . . * . . .

1. Basic Principles, op. cit., p. 3.

2. Theology in the New Curriculum, op. cit., p. 9.
3. Ibid., pp. 9-10.

4. Supra p. 14.
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upon the reality of Father, Somn, and Holy Spirit
that the very existence of the Church is founded.l

Now the Church, as the agent of commwunication, is
"a special society which God himself called into existence"
. ..and made subject to "a Word greater than our words"
enabling obedience "through a power -~ the power of the Holy
Spirit -~ greater than ourselves.”2 Furthermore, when the
Church is so seen as one of the chief forms of Christian
communication, "it is at once apparent how serious is any
neglect of its educational responsibility...(to be) the human
channel through which God's grace and truth may reach all
men...{and that) education of this kind is a function of the

Church as a whole.“3 No Church member can be an exception.

2. Media of Communication
According to "Basic Principles,” the Church or

«+Christian fellowship has three major opportunities
(media) for bearing its witness and sharing its life
with the younger generation: the regular worship of
the congregation, the relationships within the
Christian family, and the age-group organizations at
the center of which is the Church School.4

Each of these is mutually interdependent. The worship of God
in the Christian congregation is basic to the Church's whole

teaching program.5 Dr. 8Swart, in his book that expands "Basic

1. Ibid., p. 11.

2, Ibid., p. 13.

3. Basic Principles, op. cit., pp. 4-6.
4, Ibid., p. 6.

5. Ivid.
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Principles,"l clarifies this concept when he says,

Education into the Church is initiation into a
a worshipping community...Before the Church can
do or say anything, it must have its being and
it has its being in worship, which is its humble
and grateful response to God who, by his word,
has called it into being... (so that) worship

is the Christian's vital breath.2

However, we cannot come to God in worship

«.sexXcept he first comes to us. Qur coning is
wholly response and is possible only as the same
God who speaks to us in his Word takes possession
of our hearts by the power of his Spirit and
moves us to yield ourselves to him...(Then) God
is no longer...just with his people but in his
people.3

"The education of children and youth (therefore) should lead

them into the fullest possible participation in the congre-

gation's worship."4 The statement in "Basic Principles"

continues:

.+.The home (too) is of wajor importance in the
Christian education of children. In the
sacrament of Baptism, the Church lays upon the
shoulders of parents the responsibility for the
nurturing of their children in the Christian
faith...(Thus), beginning with the family as a
unit of Christian fellowship, (the child comes
graduzlly to know himself) as a member of a
mighty community of faith which circles the
earth and binds the Church of the ages into one
««.From the very beginning, the faith of the
Church should be the faith of the child.5

L] . L] . [ . .

James D. Smart, The Teaching Ministry of the Church, op.
cit.

Ibid., pp. 118-120.

Ibid., p. 29.

Basic Principles, op. cit., p. 6.

ibid., pp. 6,8.
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Nor can the Christian parent turn over his responsibility to
the Church School. On the contrary, "the new curriculum
plans for the reinstatement of the home...{38) an active
factor in the education of children and youth.“l (The Junior
curriculum material is designed with this end in view.z)
Moreover, in the pamphlet "Eleven fuestions for Key Parents,"
John Charles Wynn affirms: "The parents themselves are the
outstanding educators of the Church"3 and, in another booklet,
adds: "The Christian parent knows that he is not alone. He
is backed by Another.“4 For the Christian upbringing of his

children "requires the help of God and he gives it."°

in the light of the foregoing principles, it becomes
important that the educational activites which center in the
Church school should not, according to the curriculum editors,
become a substitute either for children's participation in
the worship of the congregation or for the function of the
parent. Rather they should provide "consistent Christian

training under specially competent direction...baving before

1. Ibid., p. 13.

2. Ibid.

3. John Charles Wynn, Eleven Questions for Xey Parents,
Philadelphia, Board of Christian Education of the
Presuyterian Church, U.S8.A., 1857, p. 13.

4. John Charles Wynn, So You %Want ¥Your Child to Be a
Christian, Philadelphia, the Board of Christian
Education of the United Presbyterian Church, U.S.A.,
1953, p. 3.

5. Ibid., p. 12,
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them always as their geal the most thorough training and
equipment of Christian disciples."l The editors are fully
aware that the Church school teaching is wholly dependent
for its success upon the guidance and power of the Holy
Spirit.z Thus, in so recognizing the vital importance and
interdependence of these three media for the communication
of revelation as well as the basic reliance of all three
upon the work of the Holy Spirit, the editors of the |
curriculum have established a basis upon which to devéiop
their teaching regarding the Holy Sypirit at the Junior

Department level.

3. Content

From their consideration of the teaching agencies
or media, the Faith and Life editors turn to the question
"What shall we teach? We receive the answer only as we
stand with heart and mind open on the one side {o the
revelation of God in Scriptures and on the other to the
fullest possible understanding of those to whom we minister.“3
With both these concerns in mind, "Basic Principles" makes
it quite explicit that the Bible is to furnish the basic
content of the curriculum:

L] . . . . . -

o

1. Basic Principles, op. cit., p. ©&.
2. Ibid., p. 1C.
3. Ibid., p. 10.
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The Church in a very real sense derives its life

from the Scriptures...(Thus} the ministry of

teaching is a ministry of the Word...(for) the

Christian God, the God who is the Father Almighty,

the God who has actually come into our flesh for

our salvation in Jesus Christ, the God who in his

Holy Spirit asks to be received to dwell enthroned

at the center of our being, and the life which

flows from faith in that God, would be unknowa if

it were not for the Scriptures.l
For this reason, the Bible is the basic textbook for the
Faith and Life program. The pupil thereby "must hear God
speaking to him today through the teaching of the Church
(and)...it must become immediately true (for him) that God
redeems his people, that God pardons sinners, (and) that
life can be transformed by God's grace.“2 Such "redemptive
knowledge of God springs from the fact thal man is confronted
by God incarnate in Jesus Christ, the Bible exists to make
this possible, and the Church is where it happens."3
Practically then, the Faith and Life curriculum is constructed
upon these three themes: Jesus Christ, the Bible, and the
Church, following each other through all the grades in a
three year cycle which "~ whatever ihe order of arrangement -
would seems to be a logical and systematic way to §resent

the fundamentals of Reformed theology,"4 rather than a

running commentary on the Confession of Faith. At the same. time,

1. Ibid., p. 18,
2. Ibid., p. 9.
3. Theology in the New Curriculum, op. cit., p. 14,
4. Ibid., p. 9.
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the editors feel obliged to insist that "everything that is
said and done by the Church in teaching must proceed frem

a sympathetic understanding of the particular situation and
needs of those who are to be taught"l in order for there to
be vital communication of Divine Revelation. Therefore the
content must be pupil-oriented since too, "it is by God's
ordering that the child is very different at different
stages of his growth (and)...We cannot minister to children
and youth unless we are willing to enter their world and to

meet and speak to them where they are living."2

In all their consideration of content to fulfill
the objectives of the Faith and Life curriculum, the editors
remain fully cognizant that the chief orientation of the
program smust be one of complete dependence upoﬁ the guidance
and power of the Holy Spirit. For, as "Basic Principles"
affirms:

There can be no right understanding of Christian
teaching, however, without the recognition that
it is God who teaches, guides, enlightens and
redeems, and that all our human endeavors are
secondary and conditional upon his activity...
no person is rightly taught in the things of the
faith until in a real and personal sense he is
taught of God...(for) we cannot of ourselves

and out of our own resources communicate to

L 4 * * L] » L]

1. Basic Principles, op. cit., P. O.
2. Ibid., p. 19.
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cthers a truly Christian faith and life; we can

at most be instruments through which persons are

led to the place where God meets with men, takes

away their blindness, and redeems them into

fellowship with himself.1l
Therefore the content of the Faith and Life curriculum is to
be Bible-centered, pupil-concerned, but, above all, Spirit-

dependent.

4, Method
The method whereby the foregoing directives for
communicating the basic Trinitarian theology of the Heformed
faith is to be carried out must, according to "Theology in
the New Curriculum," above all incorporate
.+ consistent theology throughout the whole length
and breadih of its endeavor (so that)...what the
youngest child is taught directly or indirectly must
be in line with what is presented explicitly to
mature persons. There will be degrees of under-
standing, varying somewhat (though not entirely)
according to age. There will be variations in teaching
method, which ought not to be confused with variations
in content...2
but always with strict adherence to Reformed éoctrine.3
Moreover, according to "Basic Principles,'" the whole Church
must be awakened to become in the truest sense a teaching
Church. This will involve adult education and teacher
training - in part through parent-teacher magazines. For

* . . . - . -

1. Basic Principles, op. cit., p. 10.
2. Theology in the New Curriculum, op. cit., p. 6.

3. Ibid., p. 7.
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Christian education must be recognized "as a lifelong
process which no one who takes his Christian responsibility
in earnest ever outgrows."l The insights of the best Biblical
scholarship as well as studying the Bible contextually in the
light of the whole sweep Af God's redemptive purpose and
process are to be used to help the pupil interpret "what God
is saying through these records to one who has to face life
today.“2 Therefore,

Thorough use should be made of every agency that will

deliver Christian teaching from abstractions and

generalities and bring it to bear directly upon the

life of the child.3
The method to be employed by the Faith and Life curriculum
then is to put the sharpest possible instruments of con-
sistent theolog&, - a Church awakened and trained to its
teaching function, the insights of the finest Biblical
scholarship tc promote understanding of the Bible as a whole,
and the latestﬁand most relevant educational techamics - in

the hands of God, the Holy Spirit, who is recognized as the

real Teacher.4

Thus, in their statement of educational principles
and procedure for the development of the Faith and Life

1. BRasic Principles, op. cit., p. 13.
2. Ibid., p. 18. ‘
3. Ibid., p. 19.

4, Supra p. 38.
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curriculum, the editors have conceived that the Church as a
whole has received its teaching mission directly from God.
It is thus to be the chief agency to communicate Divine
Hevelation through its worshipping community, its family
relationships, and its age-group organizations (to which

belongs the Church School in all its departments).

Further, the content of this communication must be chiefly
Biblical but pupil-oriented and Spirit-directed. Finally,
the most appropriate and efficient possible methods must be
employed to achieve this purpose of communicating God's Word,

in conformity with the Presbyterian Confession of Faith.
D. Principles and Procedure for the Junior Department

It is now desirable to search the definitive
statements of the Faith and Life curriculum to see how its

general principles and procedure are to be applied or

modified in teaching the doctrine of the‘ﬁoly Spirit at the
Junior Department level in the light of the best educational
insights and methods which are to be followed. What may the
latter have to say with regard to adapting the tedching of
1.The Doctrine of the Holy Spirit in Terms of the Theological
Capacities of Juniors and 2. The Doctrine of the Holy Spirit
in Terms of the Needs and ;ﬁterests of Juniors? The
principles and procedure that are to guide this presentation

‘of Holy Spirit doctrine at the Junior Department level will
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now be set forth.
1. The Doctrine of the Holy Spirit in Terms of the Theological
Capacities of Juniors
The theological capacities of Juniors are considered
in relation to the three principal themes of the Faith and

Life curriculum. It is seen that each provides some special

- opportunity for4explicit or implicit teaching of the doctrine

of the Holy Spirit to Juniors. With regard to the theme,
"Jesus Christ," the Junior "can begin to understand a Christ
not merely sent of God, but in whom God is."1 This is in line
with the statement in the Confession of Faith that Jesus "in
his human nature...was sanctified and anointed with the Holy
Spirit above measure."2 With respect to the Bible theme, the
Junior "begins to understand 'revelation' as God making himself
known to his people (and) learns how the Bible was made and
preserved and...is to be read under the guidance of the Holy
Spirit;“s Finally, in the theme of the Church, the Jugior is
to "understand(s) something of the meaning of the Holy Spirit"
and "ig interested in how his Church began...at Pentecost" with
the mission of being the "instrument of God to fulfill God's

purpose in the world, as that purpose is revealed in the ﬁible."4

. . . (3 . . L4

1. Christian Faith and Life at a Glance, op. cit., p. 9.
2. Supra p. 18.

3. Christian Faith and Life at a Glance, op., cit., p. 5.
4. Ibid., p. 13.
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Thus the Junior may come to appreciate the Church as '"the
fellowship of those who believe in Christ, submit themselves
to him, trust him and because of their living faith are bound
together by the Holy Spirit."
2. The Doctrine of the Holy Spirit in Terms of the Needs and
Interests of Juniors

The pfactical application or relevance of the
doctrine of the Holy Spirit in terms of the needs and interests
of Juniors is to be guided apparently by two basic principles
of the Faith and Life curriculum: (1) that "no person is
rightly taught in the things of the faith umntil in a real and
personal sense he is taught of God“l and (2} that "Christ is
thé center -~ Christ as we know him only through the Scriptures."2
"But Christ...takes the individual person into the center with
him, so that...we must understand ourselves and all men'in the
light of Christ's relationship to us and our relationship to
Christ.”s This relationship, it has béen noted,4 is the work
of the Spirit in applying Christ's redemption to us. It is
felt that the Junior must not only know "that God is in Christ"s

but also needs to "see the humanity of Jesus...conguering (all

difficulties) through strength gained in prayer" as he wants

1. Basic Principles, op. cit., p. 10,

2. Ibid., p. 17.

3. Christian Faith and Life at a Glance, op. cit., p. 8.
4. Supra p. 16.

5. Supra p. 4l.
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them to do also.l

Similarly, in making the Bible theme relevant to

the Junior's life, he must be led to "hear'God speaking to him
through the Word...(and) making demands upon his thinking and
doing gntil the living Word becomes part of the very fabric
of his life."z Also it is asserted that Bible study prograams
in the past have been wrong in naively assuming "that we can
Jjudge capacities on different age levels without taking into
account God's power, Spirit, and purpose which breaks through
all our reckonings.“3 Juniors are actually ready to "understand
. how the Bible can help in (their) concrete decisions," for the
Junior is learning to "think of meanings more than facts,...
takes responsibility and directions well,...and needs...a place

in family planning (and) chances to 1e5d and follow."4

But the greatest opportunity for the practical
application of the doctrine of the Holy Spirit at the Junior
age level is seen by the curriculum editors in connection with
the theme of the Church. For Juniors are "organization minded
and eager to belong and to participate in the life of the
Church. Juniors...must act. It is a sad commentary on the

» L . . . - .

1. Christian Faith and Life at a Glance, op. cit., p. 3.

2, Ibid., p. 11.

3. The Scriptures in Christian Faith and Life, Board of
Christian Education of the Presbyterian Church, U.S.A.,

- 1952, p. 61.

4. Christian Faith and Life at a Glaance, op. cit., pp. 4-5.
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Church which should by its very nature demand the utmost in
loyalty and consecration that it has found so little use for
all this energy and skill.“l Moreover ""the place of children
in the Church and a child's understanding of the Church can by
no means be set off in definite age group divisions."2 On the
contrary, the editors firmly assert that older chilédren
basically have the

...readiness for a gift the Church has never shared

with them - the expectation of the Spirit of God,

the Holy Spirit promised by Jesus, at work in their

minds and hearts and lives...There is no more

wonderful discovery than the fact that God can do,

through you, things you cannot do for yourself;

that through you there can come new knowledge and

understanding, the righting of wrongs, lives that

are changed - including your own.3
Juniors are both ready for this gift and to find their place

in the 1life of the Church, beginning to think about communicant

membership.

It seems evident from the foregoing description of
the =ducational principles and procedure established by the
editors for the Junior department materials that it is their
intention to incorporate the doctrine of the Holy Spirit into
the Faith and Life curriculum at this level ia a theologically

. . . . . . .

1. The Church in Christian Faith and Life, Revised, Board of
Christian Education of the Presbyterian Church, U.S5.A.,
p. 54.

2. Ibid., p. 55.

3. The Church in Christian Faith and Life, op. cit., p. 68,

4, Christian Faith and Life at a Glance, op. cit., p. 5.
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faithful and educationally practical way. Thus the Holy
Spirit's activity in the life of Christ, in the inspiration
and interpretation of Scripture, in the creation, empowering,
and guidance of the Church and above all, in supplying all
needed grace for present-day living for juniors as well as.for
adults is both recognized and is to be truthfully and vitally

presented in the curriculum,
E. Summary

In the foregoing description of the educational
standards that are to govern the presentation of the doctirine
of the Holy Spirit in the Junior departwment materials of the
Paith and Life curriculum, it has been seen that the role of
the Holy Spirit as member of the Trinity, as the "living
presence of God"1 and power of God in the individual and in
the life of the Church, as the agent of revelation and of the
interpretation of revelation, as God in Christ, as the agent
in applying Christ's redemption and always as the real teacher
of all truth that is communicated in the Christian education
program of the Church: this role of the Spirit is throughout
the definitive materials wholly recognized, partially described,
but nowhere systematically expounded as a complete pneumatology.
It would seem therefore that the Holy Spirit is to be regarded

1. Basic Principles, op. cit., p. 3.
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primarily as a very present active force in the teaching
program for Juniors and to be understood by them as playing a
vitally important role in the total life and history of God's
people. Thus, although the doctrine of the Holy Spirit is

not "to be murky“l and is to conform to the Confession of
Faith, the primary emphasis is to be upon a kind of practical
pneumatology as most appropriate to the purpose and educational

insights of the curriculum for the Junior department.
SUMMARY

These theological standards of the curriculum, then,
quite fully describe although they do not systematically define
the nature and work of the Holy Spirit. The emphasis is upon
the Holy Spirit as God in direct communication with man. The
educational standards aim toward the absolutely faithful yet
equally practical communicétien of this Confessional pneun-
matology, at the Junior level. The "organizing plan' of the
curriculum provides the key to this proposed translation of
Holy Spirit doctrine into Junior terms. The resources of the
Church as the human channel of Revelation, utilizing the latest
educational insights, and guided by the Holy Spirit himself

are to provide the means.

1. Theology in the New Curriculum, op. cit., p. 5.
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PART TWO
DATA

INTRODUCTION

It is now pertinent to assemble data in the Junior
Department materials whichare relevant to the communication of
the doctrine of the Holy Spirit as set forth in the curriculum
standards just surveyed. Part Two of this thesis will
therefore examine the explicit and implicit teaching of the
doctrine of the Holy Spirit in the Faith and Life dJunior
Department curriculum of the three year cycle from 1857 to
1960, Chapter Three will be concerned with the explicit
teaching and Chapter Four will deal with the implicit teaching.
That there is a valid distinction between these two types is
suggested both by the nature of the curriculum materials and
by the statement on page six of "Theology in the New Curriculum"
to the effect that "What the youngest child is taught directly
or indirectly must be in line (theologically) with what is
presented explicitly to mature persons."1 The materials
surveyed will then be briefly summarized in this section before
proceeding to the evaluation of these findings in Part Three

of the thesis.

1. Supra p. 39.

- G
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CEAPTER THREE
EXPLICIT TEACHING OF THE
DOCTRINE OF THE HOLY SPIRIT

A, Introduction

Explicit teaching may be understood as that which
unfolds meaning or, to borrow from the dictionary definition,
is "distinctly stated so as to leave nothing to be implied,"
has "no disguised meaning” and is "clearly developed; with all
its elements apparent.“l For the purposes of this study,
however, direct references to the Holy Spirit will also be
admitted to this category along with the more definite

statements and developed exposition suggested above.

Moreover, it has been found in examining the Junior
Department materials that there are fﬁrther distinctions in
the treatment of explicit teaching of the doctrine of the Holy
Spirit: according to the yearly theme taught, and according to
the group addressed and the teaching medium employed. It is
proposed therefore to examine the general category of explicit
teaching in relation to these ! two. classifications of theme,
group addressed and teaching medium, as the most helpful way
of bringing this material into focus for subsequent evaluation
in Part Three of this thesis.

. . - . . » .

1. Webster's Collegiate Dictionary, Third Edition, Springfield,
Mass., G. & C. Merriam Co., 1924,

51~
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B. Examination of Explicit Teaching in Two HMajor
Classifications of Curriculum Material
The explicit teaching of the doctrine of the Holy
Spirit in the Junior Department Faith and Life materials
will now be surveyed with regard to both developed exposition
and simply definitive statements or direct references according
to the yearly theme taught, and according to the group addressed
and the teaching medium employed. It will be found that there
is some overlapping in these divisions that does not however
obliterate their usefulness in organizing and examining the

data related to the exposition of Holy Spirit doctrine.

1. EZxplicit Teaching According to Yearly Theme Taught

It has been noted that each theme of the Faitﬁ and
Life curriculum has its own peculiar emphasis or focus for
communicating the docirine of the Holy Spirit in line with
the Confessional and educational directives of the curriculum.l
These emphases tend to determine both the selection and nature
of doctrinal material.

a. Explicit Teaching in Relation to the Theme: Jesus Christ

Thus, in connection with the theme, "Jesus Christ,"

where the aim for the year is "to help our juniors know Jesus

Christ, whom to know is life etermal, and tc help them follow

1, Supra pp. 42-43.



him,"l the Junior is led to see the Spirit empowering Christ
for his earthly ministry through his prayer life and perfect
obedience to the Father's will, to the end that Juniors may
"understand a Christ not merely sent of God, but in whom God
is" and may profitably "face the meaning of Christ's prayer
life" with its relevance to their own needs.2 The Lesson
Plans contained in the parent-teacher magaziﬁe, Whiscovery,?
Volume Ten for 1957 - 1958, together with the corresponding
pupils' Workbooks, are to be the primary means for imparting
this doctrine with the aid of the study manual, "The Lord of
Christian Faitbh and Life" for teachers and the pupils'

reading book: "The King Nobody Wanted" by Norman ¥. Langford.

From a preliminary survey of these materials, it is
interesting to note that there are about thirty-five explicit
statements about the Holy Spirit in "Discovery," (though)
without counting Scripture references not quoted or hymns,
some of which contain other passages about the Spirit) and
only four such statements in the "King Nobody Wanted."
References are also intermittent, often with several lessons
(or many chapters) making no direct mention of the Spirit

L] 3 - . . . .

1. biscovery, ed. by Jane B. Harris, veol. 10, no. 1
Crawfordsvilie, Indiana, Division of Publication of the
Board of Christian Education of the Presbyterian Church,
U.8.A., October-December 1957, p. 31.

2. The Lord of Christian Faith and Life, Revised, Board of
Christian Education, Presbyterian Church, U.3.4., 1954,
p. 57. '
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whatsover.

Now, what is the nature of the explicit teaching
found in connection with the theme, Jesus Christ? In
general, most of the direct references here also involve
some statement of the Spirit's nature and work. Fully
developed exposition is at a minimum; although one whole
lesson {(April 20) is devoted to a fairly detailed study of
the promise and coming of the Spirit at Pentecost. The
examples that follow will give an idea of how explicit
teaching of the doctrine of the Holy Spirit is being handled

in this area,

The first three lessons for Uctober contain no
mention of the Holy Spirit. But then, irn "For the Thinking
of Parents and Teachers' on Qctober 27, there is this comment:
Jesus,..was able to offer forgiveness and a new life
by the dominion of the Holy Spirit, who would reside
in each individual...{whereas) It was impossible for
John himself to supply the spiritual power by which
a man might actually repent.l

Then, in the same section of the lesson for November 3,

one notes this explanation of Mark's account of Jesus'

baptism:

By the Spirit, appearing in the form of a dove,
God himself testified that the man of Galilee was
indeed the divine Son, the One sent to fulfill

L] . . - . . -

1. Discovery, op. cit. Vol. 10, no. 1, p. 46.
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all righteousness.l

For Plan I (Younger Juniors) of the lesson on November 17,
in connection with the memorization of Luke 4:18-19 ("The
Spirit of the Lord is upon me, because he has anointed me
to preach good news to the poor" etec.), there is this
observation:

All of a sudden the people came quickly to attention!

Wi¥ho was it that Jesus said was to do all these

things?" (Luke 4:21) Did he mean that he was the one,

that the Spirit of the Lord was upon him? He

certainly did.)2
Now, it is significant that these three references stand
alone in their respective lessons, with the possible
exception of the hymn, "Come Thou Almighty King," called for
in the Worship service at the close of the lesson on November
3. It may be recalled that there are three references to the
Holy Spirit in this hymn as "Spirit of holiness," "Holy
Comforter" and "Spirit of power”3 which do bear some relation,
perhaps, to the Scripture passage referred to above. The
indications would seem to be that explicit teaching of the

doctrine of the Holy Spirit in these instances is somewhat

sporadic,

1. Ibid., p. 48.

2. Ibid., p. 57.

3. Hymns for Junior %orship, Philadelphia, The Westminster
Press, 1940, Hymn no. 13.
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There are other lessons in which the teaching

is carried through to a greater degree. For example, on
January 12, where the s#bject is Johkn the Baptist's ques-
tioning of who Jesus really is, the thought expressed in
"For the Thinking of Parents and Teachers" that it is hard
for us to understand John's doubts since "John had been
present when the manifestation of God's Spirit had descended
from heaven at the occasion of Jesus' baptism in the Jordan,“l
is incorporated into.the purpose of the lesson:

To help jumiors realize that Jesus' life of testimony

to God's power witnessed to those who doubted and

questioned in his own day and does so always.2
The connection of the Spirit coming upon Jesus at his baptism
with his life's witness to God's power is next suggested in
the Scripture text:

I baptize you with water for repentance, but he who

is coming after me is mightier than I...; he will

baptize you with the Holy Spirit and with fire.3
Then, the import of the difference between John and Jesus is
driven home in Plan I as a matter of Jesus' having the power
of the Holy Spirit: "The Messiah is greater than John and will
bring the Holy Spirit to his people."4 Lastly, the Bible
reading for worship is that to which Jesus later refers in
his answer to John: "The Spirit of the Lord is upon me

- . . . . L] .

1. Discovery, op. cit., Vol., 10, neo. 2, p. 4l.
2. Ibid., p. 42.

3. Ibid., (Mt. 3:11).

4. YIbid., p. 43.
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because he has anointed me to preach good news to the poor
..."1 etc., and the service closes with a prayer for God's
help "that we may come to know the power of God that Jesus
Christ made known to us."2 Such a lesson aims to carry a

more unified thrust in communicating the doctrine of the

Holy Spirit.

But the fullest exposition of Holy Spirit doctrine
in connection with the theme “Jesus Christ" occurs in the
lesson on "Ascension and Pentecost" (April 20). After
explaining to Parents and Teachers the meaning of Christ's
resurrection, the importance of the Lord's promise: "You shall
receive power when the Holy Spirit has come upon you and you
shall be my witnesses" is considered in the light of the dis-
ciples' desolation at the thought of losing Jesus.3 The
exposition continues:

The promise was fulfilled at Pentecost when, with a
sound from heaven 'like the rush of mighty wind,'

and appearing to the assembled believers with 'tongues
of fire,' the Holy Spirit came upon them. Thus the
Christian community was transformed...The promises of
God must now be fulfilled by men in whose hearts the
Spirit of God could work. Fear and doubt departed

as these men, filled with the Holy Spirit, sought
utterance for the soul-shaking message they had for
all mankind. From this moment the church as a
missionary movement was launched...Under the guidance

- . - . - . .

1- Ibid.’ po 44’ (Lu 4:18"21)0
2. Ibia.
3. Discovery, op. cit., Vol. 10, no. 3, p. 43.
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of God's Spirit (these men) began to do his work and
to witness to his truth, and from them the gospel
message has spread from person to person until you
and I have heard it and felt ourselves included also
in the redeeming work of the church. And if God's
work is to be done in our day, the power of the Holy
Spirit must be at work in our lives, too.

Prayer is a line of communication through which
this power can freely operate. And even as we pray,
'the Spirit helps us in our weakness; for we do not
know how to pray as we ought, but the Spirit himself
intercedes for us.'l

From the foregoing description of the basic meaning
of this lesson, its purpose is then defined: "To help the
juniors know that the Holy Spirit guides us in doing God's
work and fills us with hope and courage."2 Next, Flan I
commences with Bible study of Acts 1:4-5,

« oo 'why did Jesus ask them to stay in Jerusalem?'
(To wait for the promise of God, the Father.)

'Who gave this promise?' (Jesus - Luke 24:49) '
What was the promise?' (The Holy Spirit would come
among them. God, the Holy Spirit would be with
them all the time as Jesus had been...'What would
happen then?'...By waiting in Jerusalem the dis-
ciples would receive the Holy Spirit, who would
give them power to live for Christ and tell

others about him. (Repeat Acts 1:8 together) Jesus
knew that the disciples would not be able to
preach and teach in their own strength. The Holy
Spirit would make them able to do what they could
not do all by themselves.3

There follows a class discussion of this material in which the
emphasis is upon the meaning of and power to witness:

«+.{Though we have not seen Jesus as the disciples

1. Ibido [ Ppc 4-'3"'440
2. Ibid., p. 44.
3. Ibid.
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did, we know him through the Word, the Bible,
and through the power of the Holy Spirit...

The Holy Spirit gives (disciples today) power
to witness as he did to the New Testament
church...'How dees the Holy Spirit help juniors
to witness?' (As we pray, read the Bible and
‘Day by Day', we find new strength and learn
ways to tell...others about what Jesus means

to us. It is God who gives the power...1l

Plan II proceeds somewhat as Plan I but with some deeper
probings into and elaborations of doctrinal meaning for these
older Juniors. Then in the worship service, the hymn, "Come
Thou Almighty King" with its three references to the Holy
Spiritz is sung, the story of Pentecost in Acts3 is used for
Scripture, together with the memory verse, Acts 1:8, and there
is prayer directed to the Holy Spirit:

0 Holy Spirit: By the inspiration thou hast given

to thy holy prophets in all ages, by the guidance

thou hast granted to those in doubt and trouble,

by the courage thou hast restored to the fearful

and the strength thou hast imparted to the wealk,

by the comfort thou hast bestowed upon the

sorrowful, and the hope thou hast kindled in sad

hearts, have mercy on us and supply all our needs.

Amen.4
This prayer summarizes the practical relevance of the fore-
going lesson which concludes with the Trinitarian benediction.5
The remainder of Unit Five in the theme about Jesus Christ

deals with the topic of prayer as a weans of entering the

communion of the Holy Spirit for Juniors today.

1. Ibid., p. 45.

2. Supra, p. 55.

3. Acts 2:1-4.

4. Piscovery, op. cit., vol. 10, no. 3, p. 46.
5. II Cor. 13:14.
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Thus, in connection with the theme, "Jesus Christ,"
the Juniors have had definite teaching of the Spirit's role
in the life of Christ - in connection with his baptism, his
anointing with power from God, his Messianic mission, his
witness to God; and Christ's own power to bestow and to send
the Spirit. PFinally, the Juniors have been given quite ex-
plicit teaching in one lesson as to what happened at
Pentecost in relation to the creative and transforming power
of the Spirit in the Church both in apostolic times and today;
and as to the need for letting this same power work in
individual lives, including those of Juniors, now -~ through

the communion of prayer.

b. Explicit Teaching in Relation to the Theme: the Bible
Turning now to the Scripture theme of the three-

year cycle, it was noted earlier1 that the intended focus
is to be upon the Spirit's work as agent of revelation and
in guiding the human understanding of that revelation. The
Junior thus will "begin(s) to understand 'revelation' as God
making himself known to his people"2 - not just several
thousand years ago but now, in terms of the Junior's own life

and 1iving;3 and within the Church as the 'chosen people' of

1. Bupra, p. 42.
2. Christian Faith and Life at a Glance, op. cit., p. 5.
3. Ibid., p. 11.
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God and the 'body of Christ.'l So Juniors are to be taught,
in the interpretation and application of truth, to Yremember
that we are promised by way of faith and prayer, the guidance

of the Holy Spirit."2

There is perhaps less explicit teaching of the
:docfrine of the Holy Spirit in connection with the 014
 ,Testament area of the Bible theme, presented in volume eleven
of "Discovery" for 1958-1959. A rapid survey of the first
two quarters shows only thirteen such references. This may
well be because the emphasis is upon God speaking and acting
through the mouths of the prophets and in the events of 0ld
Testament history -~ teaching that is of a more implicit
nature, with iittle mention of the Spirit as such.3 However,
from time to time in the curriculum materials for this theme,
it is made plain that the Bible comes to men by the inspiration
of the Holy Spirit. Thus, in the cha?ter on “The(@uthority
of the Bible" in "The Scriptures in Christian Faith and Life,Y
the teacher is fortified with the knowledge‘that "thé_writing
of the Bible was inspired by the Holy Spirit and it is by the
same Holy Spirit that we are guided into an understanding of

. . . - - . .

1. The Scriptures in Christian Fzith and Life, publ. by
the Board of Christian Education of the Presbyterian
Church, U.S5.4A., 1952, p. 62.

2. Ibid., p. 56.

3. The Spirit is only mentioned 88 times in the 0ld

- Testament. Vid. G. Campbell Morgan, The Spirit of God,
New York, Fleming H. Revell Co., 1900, p. 86.
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the Bible today.“1 Bearing out this truth, II Peter 1:21

is quoted in the CGctober 12 "For the Thinking of Parents and
Teachers" to the effect that "...men mbve& by the Holy Spirit
spoke from God."2 The same thought is restated under Lesson
Plan I (Younger Juniefs) to show how "Goé speaks to us through
the Bible...(using) many people, all moved by his Spirit."3
Plan II then goes into a bit fuller detail in explaining how,
in such revelation "God's Spirit...is at work here to tell us
of himself" and why, therefore, the Eible is known as the
"Yord of God."4 This, moreover, is the reason Your curriculum
seeks to nurture adulis aﬁd their children in the Reformed
tradition of Biblical faith (so that) we study the Bible, and
are guided by if,'trustiﬁg that God will use us and that his
Boly Spirit will illumine the Scriptures for our children, as
he has done for the faithful of all ages."s There is also a
brief mention in the second unit of the Biblical theme of God's
Spirit imvolved in ghe anointing of David, who was "chosen of
God"ﬁ and after his affirmative response to God's will for

his life, "The Spirit of the Lord came mightily upon David
from that day forward."7 Nearly all the references to the

o e . . . .«

1. The Scriptures in Christian Faith and Life, op. cit.,
P, 13.

2. Discovery, op. cit., vol. 11, no. 1, p. 41.

3. Ibid., p. 43.

4. Ibid., p. 44.

5. Ibid., p. 45.

6. Ibid., vol. 11, no. 2, p. 43.

7. Ibid., p. 42.
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Holy Spirit which have been cited, moreover, occur in the

text for parents and teachers and are developed only implicitly
in the lesson material that follows. The lessons for Qctober
5, November 2 and 30, the month of December, and the entire
second quarter of this theme contain no explicit reference to
the Holy Spirit whatever. References in the Junior reading
book, YA Promise to Keep" are equally sparse and coasist
mainly of Scriptural quotation. It becomes evident then, that
thus far the thematic émphasis of God speaking "Through the
Bible," "About Being Leaders and Followers" and even "In His
Son“l has been conceived by the editors of the Faith and Life
curriculum as lending itself more to implicit teaching of the
doctrine of the Holy Spirit than to explicit statements on

this subject.

However, a noticeable change occurs in treatment

when moving to the unit, "God Speaks Through His Church.”
In fact, the aim for this unit is thus defined:

To help the juniors know that the church today

exists to carry the good news of Jesus, too, and

that God's Spirit is as necessary to those whe

follow Jesus today as for the early church.2
Whereupon, particularly for the first few lessons, the
exposition of Holy Spirit doctrine becomes considerably fuller.

. . . . . . .

1. Biscovery, op. cit., vol., 11, no. 1, p. 35.
2, Ibid., vol. 11, no. 3, p. 36.
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The Scripture for the first lesson stresses the truth that
God was in Christ.l There follows a discussion of the Great
Commission with its Trinitarian baptismal formula2 and the
closing benediction of the worship service is the Trinitarian
passage from II Corinthians.3 On April 12, an entire lesson
is devoted to the "Spirit of God," stressing the need for and
way in which the spiritual power that moved the disciples may
be appropriated throughout all departments of the Church today.
Thus the purpose of this lesson is "To acquaint the juniors
with the meaning of the Holy Spirit for the early church and the
part that God can have in their lives through his Spirit.”4
To this end it is proposed to trace

...references to the Holy Spirit through the Acts

of the Aposties to see what he meant to the

followers of the Way...(how) He enabled them to

stand persecution. He shed new light on the 0ld

Testament and directed their preaching. (In fact)

the Holy Spirit determined the very manner of their

work - when where and to whom they should go.5

How the remainder of the lesson carries out this intention

. will be considered more fully in connection with the vari-

ations found in the nature of explicit teaching material

according to the group addresaed.6

1. Discovery, op. c¢it., vol 11, no. 3, p. 39, (Jn. 14:6-10).
2. Ibid., (Mt. 28:19-20).

3. Ibid., p. 41, (II Cor. 13:14).

4. Ibid., p. 42.

5. Ibid., p. 41.

6. Infra, pp. 80-84.
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Moreover, the following lesson also (in this April
June issue of "Discovery") goes further in explaining how the
tbansform&tion of the fear-filled disciples into "Courageous
Witnesses" came about only "as they were (so) filled with the
Spirit," commenting "How great is our need to be Spirit-
filled...(for) the Holy Spirit removes the barriers of guilt
and cowardice that render us unable to know or serve God...
His is the power of reconciliation."l So that the purpose of
this lesson must be "To show that the Spirit of God enables
weak followers to become strong, and enemies to become
friends." This purpose is then carried out in both Plans I
and I1 by way of Scripture study, questions as to the meaning
and relevance of Bible passages for today, discussion, a story
of "The Holy Spirit at Work Today"2 and the use of a Workbook
page3 that dramatizes by picture and Bible references the
theme of the difference made in the life of New Testament
times by the '"resurrection of Jesus and the coming of the Holy
Spirit."4 Here again is a unified and fairly full treatment
of Spirit doctrine, which will be reviewed in greater detail

in examining how explicit teaching is handled according to the

1. biscovery, op. cit., vol. 11 no. 3, p. 44, (April 19).

2. Ibid., p. 46,

3. Junior Workbook, ed. by Norman F. Langford, Philadelphia,
Division of Publication of the Board of Christian
Education of the United Presbyterian Church, U.5.A.,
April-June, 1939, p. 4.
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teaching medium.

It should be noted, however, that the remainder of
the lessons in this guarter have only eight further references
to the nature and work of the Holy Spirit, while except for
éllusion to the hymn, "Come Great Spirit," the last quarter
makes no mention of the Holy Spirit by name. Nevertheless it
has previously been made fairly clear to the Junior in relation
to the Bible theme of his curriculum that the Holy Bpirit is
active in revelation and its interpretation, that both the
creation and life of the early Church was his work and that
his tranforming and enabling power is equally available and

needed today for those who would truly be Christ's disciples.

c. Explicit Teaching in Relation to the Theme: the Church
Since the Church has been shown to be the creation

and continuing work of thke Holy Spirit,1 and since according
to "The Church in Christian Faith and Life,®

It is our destiny as the Church of Jesus Christ...

to transmit to others that gospel by which we

ourselves were saved...and by the might of the Holy

Spirit we shall fulfill it,2

and since Juniors are to be led and expected “"to enter as

fully into that life (of the Church) as each stage of growth

1. Supra pp. 57-60.

2. The Church in Christian Faith and Life, Revised, publ. by
the Board of Christian BEducation of the Presbyterian
Church, U.5.A., 1953, p. 23.
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permits,“l it might be expected that the Church theme would
supply the opportunity for the fullest exposition of the
doctrine of the Holy Spirit at the Junior department level.
However, the initial impression is that more teaching of this
nature wae done in the unit on the Church in connection with
the Bible theme. This impression derives somewhat perhaps
from the rather different emphasis introduced through the new
Junior reading book, "Theirs is the Kingdom,"2 the purpose of
which is to make Church history come alive through exciting
fiction that imparts the flavor and spirit of history to
dramatize the true nature and mission of the Christian Church.
That this is a justifiable departure from the wore customary
method of simply tracing Church history is substantiated by
Norman F. Langford, Editor in chief o¢of the Faith and Life
curriculum, with four arguments:

(1) children of the junior age as yet have little

knowledge of historical events in order...

(2) the children's reading books in our church

school curriculum are all intended as background

reading, not as texts. The text for the

curriculum is the Bible.

(3) The theme of this year is "The Church" and not

"church history," as is so often supposed...

(4) In its liveliness...the book will make real

what is here told through the device of fiction.

If the stories are well told, they will be read.
If they are read, the church will come to life

i. Ibid., p. 68.
2, James M. Macleod, Theirs is the Kingdom, Fhiladelphia,
The Westminster Press, 1958.

3
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for children and adults alike.l

Accordingly, since the emphasis intended through
this book is allowed also to pervade the lesson presentation
to a degree, it is perhaps not too surprising to find that
there are no more than forty explicit statements concerning
the Holy S8pirit in the four issues of volume twelve of
"Discovery® on the theme of the Church., These, moreover,
are interspersed among other lessons that make ﬁo mention of
the Spirit; and as was true of the lessons related to the
themes of the Bible and of Jesus Christ,2 the lessons which
incorporate the doctrine explicitly explained to parents and
teachers into the structure of the materials to be presented
to the Juniors are the exception rather than thg rule.
Likewise only five explicit references to the Holy Spirit bave
been noted in the Junior reading book, although the Workbooks
of this year (1959-1960) do rather better in this regard than

those of the two preceding years.

It may now be asked whatAsort of doctrine is found
in these issues? Since the first lesson of the Fall quarter

falls on Worldwide Communion Sunday and coincides with the

1. Norman F. Langford, " 'Theirs is the Kingdom' as a
Teaching Tool," Discovery, vol. 12, no. 1, October =~
Decembery 1959, p. 5.

2. Supra pp. 54=-55.
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story of "The Owl and the Cup" in the reading ‘book,1 two
sessions are given over to a study of the Sacrament of the
Lord's Supper which is seen as symbolic of God's answer to
the problem of sin and death introduced by the Fall. Seo
"death and evil cannot overcome the Christian, because new
and eternal life, beginning now with the presence of God's
Holy Spirit bhas been given us.“2 Thus

The men who were so afraid the night of Jesus'

death were filled with power, the power of God's

Holy Spirit, enabling them to go out and tell

about Jesus Christ.3
"The Gwl and the Cup" illustrates this same truth with a tale
of how Paul celebrated the Lord's Supper with a frightened
band of early Christians to "remind them of the life and
strength they had together through the risen Lord Jesus.“4
In the following lesson, it is explained that indeed "the same
power that raised Jesus from the dead was changing a number of
people who thought only of themselves into members of a group
who would give all they had for one another."5 It is note-
worthy that the thesis of this story as interpreted in the
first two lessons is referred to guite often in subéequént
1essons.6 On November 15 it further explains that the Lord's

. . - . . . .

1. Norman F, Langford, op. cit., pp. 7-23.

2. Discovery, op. cit., vol. 12, no. 1, p. 42.
3. Ibid., p. 43. ’

4. Ibid.

5. Ibid., p. 46.

6. Those for QOct. 18, Oct. 25, Kov. 18, Nov., 29.
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Supper is

«ssa common meal offered to all who accept the
grace of God in Jesus Christ...(as) a perpetual
reminder of...what God has donej...{and) of
what God is doing,...{(Christ) has sent his Holy
Spirit to lead and comfort...(promising) his
own presence always;...and of what God will do
s sant expression of our faith in...the God who
comes t0o us...the Lord of history...who makes
all things new.l

In this same lesson, the younger dJuniors are told that "God
is present in the celebration of this sacrament, forgiving
and renewing us...¥We cannot entirely explain the mystery of
God's Spirit acting through this sacrament.“2 In a later

lesson, Manahen's experience in “The Owl and the Cup" and

Stephen's martyrdom are used to demonstrate that

Qur most painful and most disappointing ex-
periences can be in the Christian life the very
time the Holy Spirit is most active, working
through adversity God's eternal redemption
plan.3

Thus, what might be to the Junior somewhat meaningless de-
scription of ritual is slanted toward a very practical under-
standing of God's presence through the Holy Spirit's action
in this sacrament, imparting his tianforming power and grace
to the communicants' lives to encourage and guide them in
God's way. The need of seeking such guidance in prayer and
through the study of God's Word is also exposited in various

1. Discovery, op. cit., vol. 12, no. 1, p. 37.

2. Ibid., p. 58.
3. Ibid.
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ways. It is explained that "the Christian's belief in prayer
is firmly bound with a belief in the effectual guidance of the
Holy Spirit."1 Also, in connection with the story of "Brother
Henry and liis Bible,' the parents and teachers are told that
truly

..+there is no hearing of God's Word, no knowledge

of God separated from the Biblical witness...But

that the human word should be God's Word is a

miracle and is the work of %God himself by his

Spirit...2

However, as the record of Church development comes

closer to the present, both in "Discovery" and in the reading
book, expository references to the Holy Spirit diminish, as if,

perhaps, his activity is now understood and there is no further

need to mention him by name.

To summarize briefly, the explicit teaching with
regard to thé doctrine of the Holy Spirit in terms of the
three themes of the curriculum has been found to stress practi-
cal relevance to the lives of Juniors and the Church today
through emphasis upon the Spirit'sremPOWering of the life of
Christ, upon his essential work in the inspiration and
inferpretation of Scripture, and upon his role in creating,
establishing and directing the Christian Church. Also, the

media through which the Spirit works have been set forth as

1. Ibid" p' 48.
2. Ibid., vol. 12, no. 2, p. 57.
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prayer, the worshipping community, the sacraments, and the
written and spoken Word.
2. Explicit Teaching According to the Group Addressed and the
Teaching Medium Used

In examining the variations in the exposition of
Holy Spirit doctrine according to the yearly theme being
taught, it may already have become apparent that there are
also differences in treatment of this doctrine according to
the group being addressed. Thus, the matter that is addressed
to the adult parent or teacher often carries more substance
and elaborates more fully that which is presented directliy to
Juniors by way of straightforward guestions, calling for
fairly simple answers. Likewise, too, the material that is to
be 'mediated' to the Junior through the classroom situation
with the teacher in charge may involve more thinking and a
more adult vocabulary than that which is for the home con-
sumption of the Junior alone. Once this is said, it is at
once necessary to recognize variables which may entirely or
in part obliterate the distinctions between these three
categories., Thus, the teacher may incorporate his special
instructive material (as contained in the Study Manuals, in
articles in "Discovery,!" or in the paragraphs at the beginning
of each lesson "For the Thinking of Parents and Teachers") into
his presentation of the lesson itself. Or, he maj omit certain

statements about the Holy Spirit in the actual lesson plans
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which he feels are too mature for his class. Or the Junior
may receive help in understanding his reading book at home.
Such variables ought to be appreciated, although for the
purposes of this study, the materials in the Junior curriculum
relevant to the doctrine of the Hciy Spirit must be taken at
their face value. An examination of those materials which are
addressed specifically to the teacher or parent, to the pupil

through the teacher, . or to the pupil direct will bring

out certain noteworthy differences in treatment.

a. Explicit Teaching for the Teacher/Parent

The greater part of material which the teacher will
be using for'his own preparation but not necessarily for direct
comnunication to the class may be found in the opening para-
graphs of each lesson under the heading, "For the Thinking of
Parents and Teachers." 1In surveying types of explicit teaching
connected with the three curriculum themes, it has been seen
that most of the expository statements regarding the nature
and work of the Holy Spirit may be found in these columns.l
Further, this is\all doctrine at an adult level set in the
context of the total 'systematic'lgnd practical theology of the
Church, yet with an effort.to use layman's language. Moreover,

from practical experience in teaching these materials, the

1. Supra




- G

writer of this thesis found herself acquiring a pretty solid,
if not extensive (and somewhat simplified) grounding in the
fundamentals of the Reformed faith, including some concept
at least of pneumatology. The inquiry here is concerned with

the nature of this concept.

It might prove enlightening to this end simply to
trace what is said to parents and teachers regarding the Holy
Spirit through one issue of "Discovery," choosing perhaps
volume eleven, number one, for (October through December, 1858,
The first lesson contains no statement about the Holy Spirit.
On October 12, there is a qguotation from II Peter 1:21, "...
put men, moved by the Holy 8pirit spoke from God"l because, it
goes on to explain, they "“were in communion with the living
God"2 and when "The Lord God has spoken; who can but prophesy?
(Amos 3:8)"3 The folleowing week, parents and teachers read
We study the Bible, and are guided by it, trusting
that God will use us, and that his Holy Spirit will
illumine the Scriptures for our children, as he has
done for the faithful of all ages.4

Again, on October 28, they are told that
We are one with Adam, Cain, Abel and Noah as they
struggle with their unbelief and pride, one with
them as the Holy Spirit of God reaches ocut to help

them choose and mediate the good, the right, the
fitting-breaking through their estrangement with

- . . . . . (3

i. Discovery, op. cit., vol. 11, no. 1, p. 4l.
2. XIbid., p. 42,

3. Ibid.

4. Ibid., p. 44.
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one another.1
On MNovember 2, there is no mention of the Holy Spirit in the
material for parents and teachers but on November 9 it states
that what a group of parenis in one church who were afraid
to undertake the responsibility of teaching ''really needed
was courage -~ courage to believe that the promises of God
are true, so that the Holy Spirit might dwell within them,
helping to slay the dragons of fatigue, purposelessness, and
insecurity."2 In the next lesson the teacher is told: "We
must permit the Holy Spirit to interpret Exodus to us, so
that an ancient story becomes personal."3 Then, on November
23, parents and teachers read:

Rules (such as the Mosaic law) are much easier than

the disturbing experience of appropriating the

Spirit whom God freely offers...simpler than asking

yourself daily, in all the big and little decisions

of being a parent or teacher," What is God's will

in this situation, at this point, in this child's

experience?" But God gives us his Holy Spirit to

guide and strengthen those who care, and also makes

it possible to obey the rules, when important,

through his constant mediation. This is our joy

and comfort.4

The remaining five lessons contain no explicit teaching for

parents and teachers about the Holy Spirit.

1. Ibid., p. 48.
2. Ibid., p. 54.
3. Ibid., p. 57.
4. ibid., p. 60.
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In this one quarter, however,1 these adults will
have learned from their 'columns' in "Discovery" that the
Bible wms written under compulsiocn and imspiration of the
Spirit, that his help is needed to illumine its meaning, that
he gives men power to choose and pursue the good, and recon-
ciles them one to another, that a condition for receiving the
Holy Spirit is faith in God's promises, but that once received,
he may be relied upon to guide and empower individuals unto
obedience to God's will for their lives and for’their

children's upbringing.

Such teaching, moreover, is considerably fortified
and expanded in the three Study Manuals intended for the use
of the teacher. For example, if the teacher refers frequently
to "The Scriptures in Christian Faith and Life" in connection
with these lessons on the Bible, his understanding of the
Holy Spirit's role in revelation and of itbe consequent au-
thority of the Bible will be greatly deepened by a careful
study of the first chapter which explains more fully how

There was an act of God involved (in the unfolding
of Scriptural revelation). The very presence of
God entered into the minds and hearts of men,
infusing his own truth and nature into what they
wrote. It is this operation of the Holy Spirit
that makes the Bible truly inspired, in a way that
is not paralleled in any other literature.2

. 3 . » . . .

1. Ibid., Dctober-December, 1938.
2. The Scriptures in Christian Faith and Life, op. cit., p. 13.
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Then, from reading the second chapter of this manual, he
will be better equipped to teach the lessons on the Bible,
having been warned that "there is a difference between
employing the Word of God as the sword of the Spirit and
using verses of Scripture as clubs with which to beat people
down in argument."1 “"Our Christian calling is the humbler
one of living day by day by the manna which God supplies to
us in his %Word and in his Spirit."2 Again, "The goal of
good Bible teaching is thus to lead people today in a very
real and vivid way into the communion of the saints,"3
remembering that "all our teaching must be attempted in an
attitude of 'waiting upon God's Spirit'."4 Finally, in
relating the study of the Scriptures to the curriculum,

The true outcome of Bible study should be to create

disciples who are alert in the highest degree to

their full responsibility in every sphere of life,

The emphasis, however ought not to be upon what God

commands us to do today, but rather upon what God

offers to us in his Word, and offers to do for us

in bhis Spirit now. The source of our helplessness

again and again is simply that we do not know that

God is with us now and that God can do great things

for those who expect great things of him.5
Any teacher who conscientiously studies this material will

have a greatly reinforced understanding of the present power

of God, the Holy Spirit, which cannot fail to influence the

1. Ibid., p. 1S.
2. Ibid., p. 23.
3. Ibid., p. 29.

4. Ibid., p. 30.
5. Ibid., p. 42.
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type of teaching done. This is definitely explicit doctrine
of the Holy Spirit for the teacher: insofar as he transmits
the same concepts to his class, it becomes explicit teaching

for the pupils, too, through their teacher.

b. Explicit Teaching for the Pupil Through the Teacher
Now, to observe more clearly the differences, such

as they are, between the treatment of the doctrine of the
Holy Spirit when it is intended primarily for adult con-
suwption and when it is to be communicated to the pupils by
the teacher, it may be heipful to observe ihe handling of
this doctrine in the Lesson Plans for the same gurarter of
"oiscovery" examined for its adult teaching.1 The October
12 lesson (which cited the passage from II Peter 1:21)
explains to the younger Juniors that this means the people
who wrote our Bible were "men moved by the Holy Spirit of
the living God."2 The exposition for the Older Juniors is
a bit fuller. They are referred to their Day by Day readings
for the preceding week which should have conveyed to them that
the Bible was written because "Men, moved by God's Spirit,
wanted to tell others about what he had done, about Jesus
Christ."” If, in then examining the story of the Bible's
composition, the Junior is still prone to ask, "Where does
1. Discovery, op. cit., vol. 11, no. 1.

2. Ibid., p. 43.
3. Ibid.
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God come in?", he must be referred again to the text in
II Peter and told: "Our Bible is the result of the work of
many, many hands...all moved by one Spirit - God's Spirit.

God is at work here to tell us of himself.“l

On October 1Y, the older Juaniors are taught that
the Scriptures make us ready for salvation by faith in Jdesus
Christ and that "We need the gift of God's Spirit in order to
know God...We must come with faith, believing God.“2 The
remaining lessons, however, contain no further explicit
references to the Holy Spirit, although there continues to be
implicit teaching which will be examined in the next chapter

of this thesis.

What may be said then of the differences between
this teaching about the Holy Spirit in their class lessons
and the doctrine as expounded to adults? It may be noted
that the Juniors are being taught largely thrgugh thought
gquestions based upon a previously read Bible text, that the
language used in speakKing té them is somewhat simpler, and
that the explanations are shorter statements of fact not to
be questioned or discussed. Adults, on the other hand are

being supplied with theological background material, being

1. Ibid., p. 44.
2. Ibid., p. 47.
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given explanations of the practical outworking of the
doctrine taught, and being addressed in unsimplified adult
language at greater length and with more challenge to think«k
ing through the doctrine of the Holy Spirit that is being
stated., Also, more of explicit teaching is provided for
parents and teachers, than for the Juniors through their
teacher. The doctrine presented involves the inspiration of
Scripture by the Holy Spirit, and the need for his help in

coming to God.

To illuminate further the differences between
exposition of the doctrine of the Holy Spirit for the adult
teacher or parent and that intended for class presentation to
Juniors, it might be helpful to trace the treatment of this
doctrine through a single lesson. The April 12 lesson in
connection with the Bible theme is devoted to "The Spirit of
God"l with the purpose of acquainting the Juniors with *"the
meaning of the Holy Spirit for the early church and the part
that God can have in their lives through his Spirit."2
Parents and teachers are told in this lesson how a handful
of ordinary men were given the inmpossible task of telling
the whole world about Jesus Christ and asked to consider
"What...the original disciples (were) like when the Holy

1. Biscovery, op. cit., vol. 11, no. 3, pp. 41-47.
2. Ibid., p. 42.
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Spirit came to them."l It is explained that their wills
were committed to Christ, that they had been commissioned and
told to wait for God's power, that they knew their purpose
and depended upon prayer. But Y"for the disciples to know
that the power ithey needed was upon them, it was necessary
for the Spirit to come upon them suddenly and forcefully.
So it was that on the day of Pentecost, God poured out his
Holy Spirit.“2 A study of the book of Acts shows "what (the
Holy Spirit) meant to the followers of the Way, who were the
early church. He enabled them to stand persecution...and
determined the very movements of their work - when, where,
and to whom they should go."3 Then, by way of relating the
past to the present, the question is asked:

Who or what is the church? Does it not consist of

us, and others like us, who profess belief in Jesus?

If in earnest prayer and study we are blessed by the

gift of the Holy Spirit, neither an untroubled mind

nor a perfect character results., But it is possible

to receive that which is necessary for us really to

be the church, which means that we will witness with

power to what God has done in the world.4

Parents and teachers have thus been led to reflect

upon the disciples' need and readiness for the Spirit to

enable them to accomplish the Commission of Christ, the

promise and manner of the Spirit's coming, the transformation

1. Ibid., p. 41.
2. Ibid.
3. Ibid.
4. Ibid., pp. 41-42.
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of their lives by the Spirit's indwelling, their utter
dependence upon his guidance and the similar need of the
church, which includes adults and Juniors, for this
empowering by and direction of the Spirit if they are to
fulfill their mission. How is this doetrine then communi-
cated to the Juniors? It is significant that there is always
in these lessons a further distinction between younzer Juniors
and older Juniors, with sometimes more and sometimes less

difference between the two Lesson Plans.

Here, Plan I for younger Juniors commences with a
discussion of how hard it often is to wait. Then the Bibie
story of the disciples waiting for the gift of Divine power
to witness is discussed. A dramatization of the prayer in
the upper room while waiting is followed by the suggestion
that the teacher tell the story of Fentecost based on the
reading book account and Acts 2:1-2,4,6-8,14, concluding
with the comment, "The Holy Spirit did give Peter (and the
other disciples) power to preach God's Word.“l Next, Titian's
picture, "The Descent of the Holy Spirit" is used to show
how the waiting disciples éense God's power so strongly that
they seemvto see light and flame touching them from the

heavens."z Then, after promisins further discussion of the

1. Discovery, op. cit., Vol. 11, no. 3, p. 43.
2. Ibid.
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subject in the coming lesson, the teacher is "to lead the
class in a prayer of thanks that God did give his Holy
Spirit;"l and, if there is time, the class will then study
the material about the Holy Spirit on page three of the
Workbook. This page refers to Jesus' promise of the Holy
Spirit as é zuide to lead the disciples into all trath,2 of
his directing them to wait for the Spirit's coming to
empower them for their mission, and rehearses and further
explains what happened at ?eﬁtecost with references to other

related Seriptures.

In this manner, practically the same doctrine that
was explained to the adult teacher or parent has been given
to the younger Junior by way of questions, discussion of life
situations, dramatization, picture study and an opportunity

for written review and Bible study.

In Plan II, the older Junior commences with Bible
study in which he is asked both factusl and interpretive
guestions with bracketed answers for the teacher's guidance
in leading the class discussion. An example follows:

..."What would he {the Holy Spirit) do to help
them?" (Give them power, guide them, teach them,

help them remember Jesus' teachings.) The
disciples were to be given the Holy Spirit in

1. Ibid. '
2. Junior ¥Workbook, op. cit., April-June, 1839, p. 3.
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order to carry out the greaf task he had given

them. God does not ask something of us without

giving us the help we need to do it.l

Kext an older Junior is called upon for his

prepared report on Acts 1:12-14 concerning what the disciples
did while waiting for the "gift of the Holy Spirit," and the
teacher 15 directed to make it clear that "God gives his
Spirit only to those who trust and obey him.“2 Then, the
coming of the Holy Spirit at Pentecost is studied with the
aid of Titian's picture on the back cover of the Workbook
(as for younger Juniorss) and stress is laid upon this being
the way God kept his promise. Page three in the Junior
Workbook is used to rehearse and fix the details of the story
in mind, besides helping the Juniors to see that "Just as
the disciples needed the power of God, so do we need the Holy
Spirit in our helplessness."4 The Workbook lesson is followed
by a study of the Doxology and a prayer of thanks for God's
guidance and help. Then both plans for older and younger
Juniors suggest work on class projects, and the giving of
next week's assignment, after which they attend the depart-
mental Worship. Included in this service are the hymn,

"Come Thou Almighty King" with its three references to the

1. Discovery, op. cit., vol. 11, no., 3, p. 43.
2., Ibid.

3. Supra p.

4. Junior Workbook, op. cit., p. 3.
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Spirit,1 the Doxology with its Trinitarian formula: "Praise
Father, Son, and 3015 Ghost,” two of the Scripture passages
related to the 1esson,2 the 'Trinitarian benediction' and

again a érayer of thanks to God "for Jesus Christ, our Lord,

and for thy gift of the Holy Spirit."3

The older Juniors have thus been given a little
more opportunity for thought and interpretation of the
explicit teaching, a chance for independent study (report),
and a somewhat more elaborated description of the coming and
significance of the Holy Spirit than were provided for the
younger Juniors; but with less opportunity for 'role playiﬁg‘.
It is left to the teacher to decide which plan to use for
his class, but he is urged to use the same plan throughout

the year.

¢. Explicit Teaching in the Pupil's Books
Actually, as regards explicit teaching for the
pupil there are only two texts which are in the hands of the
Juniors alone: their reading books for each theme and the
Day by Day suggestions for Bible readings, meditations and
prayer. The former, the Junior is likely to read of his own

accord, because the stories are interestingly told; the

i. Supra, p. 55.
2. Acts 1:8; John 14:12-17.
3. Discovery, op. cit., vol. 11, no. 3, B. 44.
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latter may require some encouragement and help from parents.
The Junior Workbooks are also in the pupil's hands, but used
for the most part under the classtime guidance of the teacher,
Cccasionally, the teacher assigns the pupil a report on some
Scripture passage to be prepared at home. Again, it is likely

some adult help would be enlisted.

As has previously been ncteé,l there is not too
much explicit doctrine of the Holy Spirit contained in the
reading books. Mainly these are direct quotations of or
references to passapges in Scripture. Thus, in "The King
Nobody Wanted," there are four such explicit teachings:

.eshen I baptized him, I saw the Spirit of God
come down out of heaven like a dove..."The Spirit
of the Lord is upon me, because he has anointed me
to preach good news to the poor;" (etc.)...Peter
...raised his voice: "Listen to me, everyone who
is here at Jerusalem! You have read in the
Scriptures how God said that he would send his
ioly Spirit to his people. That is what has
happened! The time has come to preach to you...
Repent! Give up your sins, and begin a new life!
Believe in Jesus Christ and let us baptize you in
his name. Then your sins will be forgiven, and he
will send his Holy Spirit to change you.2

It will be recognized that the foregoing passages are all
Biblically derived. All but the last text, moreover, are
also treated in class discussion, so that even here, the
pupil is not operating entirely alone. The other two

. . . . L] . .

1. Supra, pp. 53, 63, 68.
2, Norman ¥, Langford, op. cit., pp. 52, 78, 188-190.
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reading books follow a similar pattern.

As regards the Day by Day material, the aim secems
to be to use texts that are related to or will be studied
subsequently as a part of class work. Mest of the references
to the Holy Spirit are those of Scripture itself. Any written

comment on the texts referred to, insofar as it contains Holy

.8pirit doctrine, is more apt to be implicit than explicit in

nature. Thus, in the October-December 1859 Day by Day
readings, one finds references to texts describing the promise
of the Spirit,l his coming at Penteccst,g his strengthening of
the apostles following the first arrest and release of Peter
and John,3 his work in unifying the Church,4 his presence with
the first deacons of the early Church,5 with Jesus at the time
of his temptations,6 and with Stephen, enabling him to forgive
those who stoned him;7 alsc his witness with the apostles to
the gcspel,s and Christ's own promise to pray the Father to
give his disciples Manother Counselor, even the Spirit of
truth."9 But there are only two explicit statements regarding
the Holy Spirit made with reference to all these 'Spirit!'

. . . . » . .

1. Junior %Workbook, op. cit., October-December 13859, p. 25.
{Acts 1:8).

2. Ibid. (Acts 2:1-4).

3. ibid.,{(Acts 4:23-31).

4., Ibid., p. 26. (Eph. 4:1-8).

5. Ibid. (Acts 6:1-7).

6. Ibid., p. 27. (Luke 4:1ff).

7. Ibid., p. 28. (Acts 7:54-8:1).

8. Ibid., p. 29. (Acts 5:25-32).

9. Ibid., p. 30. {(John 14:15-21).
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passages:

Jesus' promise was kept, and the discinles received

the power of God's Spirit which gave them courage

to tell others about Jesus,l
comaenting on Acts 2:1-4, and in connection with the help
given the apostles through being filled by the Spirit
following their prayer in Acts 4:23-31,

The Holy Spirit emabled the apostles to preach about

the resurrection unafraid and drew together a group

of people who cared about one another.2
Again, these statements strongly resemble comments suggested
for classroom discussion in the Lesson Plans.3 Thus there is
really little distinction between the explicit treatment of
the doctirine of the Holy Supirit for Juniors alone and for
Juniors through the teacher's classroom instruction. The

Ed

only observable difference appears to be in amount of material

presented: perhaps more Scripture but less expository comment

about the Holy Spirit than in class.

In conclusion, then, the variaticns in explicit
teaching according to the group addressed appear to be
primarily those of length, fullness, and depth of thought

N

presented - with each of these decreasing as the age decreases.

It will also have been noticed that a variety of

1. Junior Workbook, op. cit., Cectober-December 1958, p. 25.
2. Ibid., p. 26.
3. Supra pp. 82-83.
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teaching media are used in presenting the doctrine of the
Holy Spirit to these different groups. Study manuals,
expository comment at the beginning of each lesson, ang
occasionally further comment during the Lesson Plans are
directed to increase the understanding and stimulate the
thinking of parents and teachers in their preparation to
communicate the lesson materials to the Juniors. Now and
then articles appear in "Discovery" written for the same
purpose but not requiring separate examination because quite
gimilar in»nature to the adult materials already considered.
in the Lesson.Plans themselves, various teaching media are
employed: teacher presentation of doctrine in terms not too
different from the reading provided for his own study, Bible
texts with questions designed to elicit their meaning from
the class, Ycorrect'" answers being supplied im brackets to
guide the teacher, some classroom discussion with aids for
directing it, an occasional story that is more likely to
contain implicit rather than explicit teaching of Holy Spirit
doctrine, often some written follow-through via the Junior
Workbooks to review and crystallize the substance of the
lesson, often also a suggestion for prayer by the teacher
which may epitomize the practical relevance of the doctrine
being taught, the use of similar prayers, Bible texts, and
hymns during worship which centain the same or further Holy

Spirit doctrine, and, finally the cccasional use of pictures
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that may help in the interpretation of such explicit teaching.
The Junior himself is further fortified by some (though not
much) explicit teaching of the doctrine of the Holy Spirit

in his reading books and in the Bible texts (with occasional
expository comment) suggested for home use in "Day by Day."
In general, it might be stated that these various media do
not differ too radically from each other in their presen-
tation of teaching about the Holy Spirit; and that an attempt
has definitely been made to incorporate the same doctrine

into all teaching media used, with chief variations only in

length of treatment and in vocabulary employed.
c. Sﬁmmary

From this fairly extensive examination of explicit
teacking of the doctrine of the Holy Spirit in the Junior
deparﬁment Faith and Life curriculum, several important
aspects of the treatment of this doctrine have emerged, which
may now be stated in summary form. First, it bas been noted
that each theme of the curriculum emphasizes its special
understandings of or contributions te this doctrine. Thus,
the focus in relation to the study of "Jesus Christ" is upon
the role of the Spirit in equipping Christ for his Messianic
mission which is continuing in his "Body," the Church, insofar
as it is indwelt by his Spirit., In relation to the Bible theme,

the emphasis is upon the Spirit's agency in revelation and in
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its interpretation and appropriation by Church members today,
including Juniors. Lastly, in connection with the Church
theme, the Holy Spirit is 'explained' primarily in terms of
his creation and continued vitalizing and direction of the.
Church and its individual members. In all three themes,
stress is laid upon the present power of the Spirit for
living today and upon the Church's mission, under the guidance
of the Holy Spirit, to communicate its witness to the gospel

cf Jesus Christ.

Some significant differences were also noted in
the handling of Holy Spirit doctrine according to the group
addressed and teaching medium employed. Thus, the explicit
doctrine addressed to parents and teachkers was found to be
somewhat more extensive,occurring more frequently, and couched
in more thoughit-challenging form than that material meant for
class study. Likewise, the doctrine designed for older Juniors
is somewhat more intensive than that planned for younger
Juniors. There is also less exposition of Holy Spirit doc-
trine in the reading books and "Day by Day" pages written for
the Junior's unaided home consuuption. Nevertheless, when
these differences have been noted, it also needs to be observed
that the same doctrine of the Holy Spirit, with its special
emphasis upon practical relevance, is being taught throughout

the Junior curriculum with the intensity and comprehensiveness

\

S
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of treatment varying from guarter to guarter and from lesson
to lesson and even within different parts of the individual
lesson, as well as in the teaching materials used. The
faithfulness and relevance of this doctrine to the criteria
set forth in Part One of this thesis will be evaluated in

Part Three, Chapter Five.
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CHAPTER FOUR
IMPLICIT TEACHING OF THE
DOCTRINE OF THE HOLY SPIRIT

A, Introduction

Implicit teaching may be understood to include that
which is "tacitly comprised...involved in the nature or being
of something, though not shown or expressed; existing but not
clear or fcrmulated."l It is, however, an intrinsic aspect
of implicit teaching that it derives its force of meaning
from what has been stated (or known) explicitly.so that this
meaning will be "fairly...understood, though not expressed.“2
In other words, if the explicit teaching of the doctrine of
the Holy Spirit in the Junior Department materials of the
FPaith and Life curriculum has conveyed a clear understanding
of the Holy Spirit as Y"the living action of God in the
world,"3 then, to the same degree that this concept has been
developed, all that is taught regarding God's activity in the
created order becomes implicit teaching about the Holy
Spirit. But such implicit teaching becomes stronger in
meaning where related to areas of God's working in the world

that have been explicitly defined as proper to the activity

1. ¥ebster's Collegiate Dictionary, op. cit.

2. Ibid.

3. George S. Hendry, The Holy Spirit in Christian Theology,
Philadelphia, The Westminster Press, 1956, p. 12.

“G4
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of the Holy Spirit. Thus, for example, where it has been
clearly taught that the Spirit of God was in Christ,
empowering him for his earthly ministry, all subsequent
references to the power of God operating in Christ (to
perform miracles, for instance), become implicit teaching

about the Holy Spirit.

Because of this close relationship between the two
types of teaching, it is desirable to examine the implicit
teaching regarding the nature and work of the Holy Spirit
with some reference to what has been observed with respect
to explicit teaching,l following much the same pattern in
assembling this data. Accordingly, implicit teacking will
be surveyed in connection with the three yearly themes of
the PFaith and Life program. Afterwards, attention will be
directed to the curriculum's treatment of Holy 3pirit
doctrine according to the group addressed and the teaching
medium employed.

B. Examination of Implicit Teaching in Two Major
Classifications of Curriculum Material

As in the case of explicit teaching, it will be

helpful to examine the implicit teaching in connection with

two major classifications of material: according to the

1. Supra, Chapter Three
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yearly theme, and according to the group addressed and the
teaching medium. Various types of implicit teaching found
will be treated under these general headings. These types

will be defined as they appear.

1. Implicit Teaching According to Yearly Theme Taught

Just as explicit teaching of the doctrine of the
Holy S8pirit varies according to the special emphases of the
vearly theme being presented,l so the character and develop-
ment of implicit teaching is determined by the thematic focus
and what is done with it explicitly.

a. Implicit Teaching in Felation to the Theme: Jesus
Christ

With the aim that Juniors may come to know and
follow Jesus Christ, and with the understanding that they are
'theologically' capable of understanding "a Christ not merely
sent of God, but in whom God is,”2 stress is laid in connection
with the theme, "Jesus Christ," upon the Holy Spirit's
indwelling of the life of Christ with the very power, pres-
ence, and will or guidance of God. Thus, it is explicitly
stated in "Discovery' that whereas

The disciples were human and had not yet received

the power of the Holy Spirit, Jesus was the divine
Son of God and had the power of God. He received

1. Supra, pp. 42-43.
2. Supra, p. 53.
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power through prayer. The disciples had not yet

learned to pray as Jesus did...not what I will

but what thou wilt."]l
Implicitly, much of this same thought is expressed thus:

The unigueness of Jesus rested in what God was

doing in him and in his unreserved dedication

to finding and following God's will for his

life.2

Four possibilities for implicit teaching are

indicated in these passages. First, the power of God in
Christ has been described as the power of the Holy Spirit.
It would follow, then, that all references to God's power
operating in and through Christ imply the activity of the
Holy Spirit. Secondly, it is stated that Jesus received
this power through prayer. Any study of the prayer life of
Christ, therefore, must also involve a study of his communion
or fellowship with the Holy Spirit. Then again, in saying
that the disciples had not yet received the power of the Holy
Spirit or learned to pray as Jesus did, it is surely implied
that they will do both; and it has just been shown how
closely in these texts the two are related. Hence, references
to power in the lives of disciples of Jesus may also be taken
to imply the activity of the Holy Spirit; and, in addition,
the practise of prayer may be understood as involving communion
with the Spirit. Finally, there is the suggestion that the

1. piscovery, op. cit., vel. 10, nc. 3, pp. 76~77.
2. Ibid., vel. 10, no. 1, p. 43.
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work of the Spirit is in some way connected with the will of
God, at least in making this will known; and that the spirit
of obedience is a prerequisite to receiving, in the sense of
accepting and acting upen, such divine guidance. Four areas
are thus defined. What is done with them in the Junior
department materials? It will be important in this connection
to notice any data that reiterate the relationship between
these areas of Divine activity and the work of the Boly
Spirit, for, as has been observed,1 such reemphasis serves to

strengthen the implicit doctrime of the Holy Spirit.

Because in the Scripture record of Christ's life
these‘elements of the Spirit's working in him do not follow
precisely the order of the passages quoted the order in
"hiscovery'! may also be different. Thus one notes first, in
the October 20 lesson, two implicit references to the Spirit's
revealing God's will for his life, Jesus is here described
as being "so sure that God had a job for him to do' that he
remained ""in the Temple, his 'Father's house,’' to learn more
about God's will for his life."2 Subsequently, by "the
S?irit descending ﬁbon him like a dove...God himself testified
that the man of Galilee was indeed the divine Son, the one

sent to fulfill all righteousness."3 Then, on November 10,

1. SBupra, p. 94.
2. Discovery, op. cit., vol. 10, no. 1, pp. 44-43.
3. Ibid., p. 49.
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Jesus is described as tempted to use this gift of power in
a manner not in keeping with God's way or will for him to
Ygave his people.“1 Since the Matthew account of Jesus'
teaptations (which speaks of Jesus as being "led up by the
Spirit into the wilderness"z) is the text for this lesson,
it may be assumed that God's way was chosen through the
power and guidance of the Spirit. The com&ent is made in
"For the Thinking of Parents and Teacher' that

To submit to Almighty God, without thought of

personal dominion, is fto share one's proper
place in the Creator's will.3

‘The crisis in Jesus' need for the Holy Spirit's power and

guidance to know and obey God's will is described in
connection with his Gethsemane prayer. In this lesson,
parents and teachers are told that:

Jesus knew God as all powerful, uanlimited in his
ability to carry out his purposes in the world.
Now for hours Jesus pleaded that God would use
this vower, would find amother way to work ocut
his redemptive purposes for men...'Yet not what
I will but what thou wilt.'...God's answer came
clear and final. There could be ne turaing back
«..{(But, judging by Jesus' subsequent conduct,)
God's answer to this prayer must have been more
than a statement of hard facts. In love he had
- been given a new power and courage to face
suffering and death.4

Moreover, the purpose of this lesson is "to help juniors

1. ibid., pp. 52-~53.

2. Mt. 4:1-11.

3. Discovery, op. cit., vol. 10, no. 1, p. 32.
4, Vol. 10, no. 2, n. 13.
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appreciate that it is because of Jesus' faithfulness to the
will of God that he has power to change lives."l Younger
Juniors are taught ostensibly the same lesson in somewhat
simpler ianguage,z with the additional practical application
that we too can ask God to remove difficulties but "must be
willing to trust him to help us no matter what may happen to
us, and thus receive the strength that he alone can give
us.“3 Unfortunately, however, "many of us pray like
Augustine instead of like Jesus in Gethsemane, 'Lord, thy
will be done, but not yet.'"4 The foregoing passages, then,
have implied the working of God's Spirit in Christ, largely
through prayer, to enable him to know, choose, and do God's
will in the light of the explicit teaching noted5 that God
was working in Jesus through the power of the Holy Spirit for

the fulfillment of his Messianic mission.

The note of relevance to contemporary living,
including that of Juniors, is sounded in the next passages:

Jesus knew that these people (to whom he was
preaching), and all people must be forced to
search and listen to God's purpose and will
for their lives...(for) Jesus knew the meaning
of true fellowship with God, and in his great
compassion he wanted all to share in the love
of the Father.6

1. Ibid.

2. Ibid., p. 73.

3. Ibid.

4, Ibid., p. 63.

5. Supra p. 86.

6. Discovery, op. cit., ¥vol. 10, 10, no. 2, p. 70.
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and

To digcover that God lives and reveals himself to

his people; the importance of communicn with this

God, and to learmn more about how to pray...l
becomes the aim for the next quarter (April-June) in 1938,
The first lesson sets forth the power of Jesus over death
as shown in his resurrection.z On April 13, parents and
teachers are told that

Curs is a God of the living, and through prayer

we may link our lives with his and permit the

power of his Spirit to have its way with us.3
In the same lesson, Older Juniors are told that

Jesus talked about a livinz God who reveals

himself to bis people. He lived close to God.

Through communion and prayer with his Father,

he was given strength for all that he did. We

too have a living God and Father to whom we

can prayv...4
Then, since prayer is the medium through which the communion,
power and direction of the Holy Spirit is received, the
Juniors are staried on a project of keeping a personal book
of prayers, advised to use "Day by Day" faithfully, and
assigned a study of the prayer life of Jesus for April 20.

Moreover, in nearly all these legsons, provision is made for

class prayer, either at the close of the session or in worship.

i. Ibid., vol. 10, no. 3, p. 31.
2. Ibid., pp. 38-40.

3. Ibid., ». 40.

4., Ibid., p. 42.

5. Ibid., p. 45.
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This practise becomes all the more meaningful as a form of
practical implicit teaching about the Holy Spirit when seen
in the light of the statement for parents and teachers inm

the April 20 lesson that "prayer is a line of communication
through which this power (of the Spirit) can freely operate.
And even as we pray, 'the Spirit helps us in our weakness...
(and) himself intercedes for us' (Rom. 8:26).“1 In fact, it
has already been noted that this April 20 lesson, which
includes such strong teaching on prayer, contains some of the
fullest explicit teaching about the Holy Spirit in the entire

s

. . 2
Junior department curriculum.

The power of God,'moreover, which Jesus and his
disciples receive in prayer is described as manifesting itselif
in other ways both in his life and theirs. With reference to
the miracles of Jesus, there is first this explicit statement
to parents and teachers in the lesson for January 19:

If the universe is dominated by a Spirit, miracles

are possible, if by a Spirit that is love, they

are probable; and if that Spirit becomes incarnate,

this miracle would make others probable indeed.3
Then, after telling the story of Matthew 8:23-27 about Jesus'
stilling of the storm, it is suggested that the teacher "talk
with Juniors about the power of Jesus Christ. 'Would human

* . . . . . -

i. Discovery, op. cit., vol. 10, no. 3, p. 44.
2. Supra, pp. 57-59.
3. Discovery, op. c¢it., vol. 13, no. 2, p. 45.
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power stop the storm?' (No, it would have to be God's power.)”l
There follows a study of the hymn, "Be Still My Soul," in the
Junior yorkbook.z And the Junior is asked to note the first
stanza which “talks about our God who is with us (so that) we
can count on him to lead us faithfully, "while the sécond
stanza' tells us that our God is at work to command every
situation of our 1ives..."3 In the iight of the explicit
teaching regarding the work of the Holy Spirit noted above
and of a subseguent reference back to the April 20 lesson as
teaching that Ythe Holy Spirit is God with us to guide and
strengthen us,"4 the foregoing teaching may be accepied as
implicitly referring to the work of the Holy Spirit. Ageain,
such teaching is made practical by the suggestion to MAsk
Juniors if they know how to pray to God for help" and make

. . . . . 2
a chalkboard list of suggestions for calming inner storms.

Perhaps enough examples have now been cited (and
could be many times multiplied from these materials) to
indicate how the repetition of such key words as "will,"
"power,! fthelp," and "love' (of God), as well as the frequent

study and practise of prayer, serves to convey implicit

1. 1Ibid., p. 46.

2. Junior Workbook, op. cit., January-March, 1958, p. 3.
3. Ibid.

4., Discovery, op. cit., vol., 10, no. 3, p. 69.

5. Ibid.
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teaching of the Holy Spirit's activity. It has also been
observed that such teaching becomes more forceful when
accompanied by explicit allusions to the Holy Spirit's role

in these areas.

b. Implicit Teaching in Relation to the Theme: the Bible
Turning next to the theme of the Bible, it has been
noted that here the Junior is to be guided '"to understand
'revelation' as God making himself known to his people.“l
Moreover, it was observed that Juniors are taught that YGod
speaks to us through the Bible...{(and) that God's Spirit...is
at work here to tell us of himself."2 It is also made plain
that the agency of the Holy Spirit is needed to "illumine the
Scriytures."3 Further, in "The Scriptures in Christian Faith
and Life," the teacher is instructed that
++.»in the Bible God speaks with us in a very active
and present way...by (its) describing the history
of God's saving work among men...{and by its putting)
us in touch with the living God...(because) What God
is doing among us today is all of a piece with what
he began to do in those ancient times recorded in the
Bible.4
Thus,
Every word of grace and mercy in the ¢ld Testament

pages reflects the grace that became incarnate in
Jesus of Nazareth...Strictly speaking, the term

1. Supra, p. 60.

2. Supra, p. 62.

3. Ibid.

4. The Scriptures in Christian Faith and Life, op. cit.,
pp. B-11. ’
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"Word of God" refers to Jesus Christ (as) the One

by whom God reveals himself...The reason why we

also refer to Scripture as “"the Word of God" is

that it was designed by God to be the means

whereby we might know his Son...(Moreover) what

Christ was to these men of old, he is to us.l
Also, "the same Spirit who moved men to write the Bible moves
us to receive it."2 In addition, it may be recalled that
there were one or two references to God's anointing of those

servants chosen for special tasks with his Holy Spirit - men

such as King ﬁavid.3

In line with such exposition of Holy Spirit doctrine
in relation to the Bible theme, the outline for the year

1958-1959 stresses the idea of God speaking: "through the

Bible ~ to you," Yabout being leaders and followers," 'in
his Son," and "through his Church."4 The foregoing passages,
moreover, have indicated that such "speech! is through the
agency of the Holy Spirit revealing, acting in history,
interpreting, anointing, pointing and drawing men to Christ
(whom He also indwelts) and transmitting the grace and mercy
of God to men both then and now. The terms in the preceding

passages that denote such activities accordingly become

1. The Scriptures in Christian Faith and Life, op. cit.,
Pp. 12-13. "

2. Ibid., p. 14.

3. Supra, p. 62.

4. Discovery, op. cit., p. 35.

5. Supra, p. 53.
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terms of implicit reference to the Holy Spirit.

The first instance of incorporating this emphasis
upon God speaking into the curriculum materials for the Bible
theme occurs as the dominant idea of the family worship page
of the Fall issue of "Discovery." Here, it states that

Revelation tells the whole mighty story of what Gosd

has done for men. God tells this story himself, in

his own Word - the Word of God. The "Word of Gog"

means "God speaking," and he speals to our needs.

Let us hope and expect to hear him speaking to us

as we read the Scripture passages.l
The readings for the month are then listed under various
captions such as "God bas spoken: through his mighty works -
in creation,...in history; through the Rible,...through the
prophets,...by the Holy Spirit,...by the law,...through the
word of God,...in his saving work,...and in Jesus Christ."2
These captions all become implicit references to the activity
of the Holy Spirit insofar as the participants in family
worship remember that it is through the agency of the Holy
Spirit that God speaks and acts and makes himself known in

the world of men. The Scripture passages also share in this

same doctrinal emphasis.

The lessons in "Discovery' follow a similar pattern
of stressing the ""speech" and "action,” with such implicit
allusions to the Spirit's work gaiming force as they are

1. Discovery, op. cit., vol. 11, no. 1, p. 19.
2. Ibiad.
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interspersed among frequent direct references. COne notes,
too, a continuing stress (from the preceding theme) upon the
will and power of God which were seen to be associated with
the work of the Spirit.l Thus, in the first lesson, parents
and teachers are taught that Ythe 'Word of God' is Géd's
creative activity as he relates himself to the world he has
made."z The Juniors, in the same lesson, are told that "the
Bible is our record of the 'many and various ways' God has
spoken. In the 0ld Testament we have the laws he gave, his
words to the prophets,... and many stories of God at work
among his people...Finally, however, God ‘'has spoken to us
by a Son'."3 Therefore, "our Bible is God's Word to us
today, because it tells us how God has spoken to his people
and because it speaks to us today.“4 For Cctober 19, then,
the defined purpose is "to arouse Juniors' interest in
reading the Bible to find what God has been doing and what
his plan for the worid - and us - is.“5 In pursuing this
purpose, the Juniors are referred to Hebrews 1:1-2, Genesis
1:1 and John 1:1, 14 and taught:

Our world is no accident. God planned it, God

made it, and God made us...(Moreover) the Bible
isn't just another book. This is where God

i. Supra, p. 97.

2. viscovery, op. cit., vol. 11, no. 1, p. 38.
3. Ibid., p. 40.

4. Ibid.

5. Ibid., p. 44.
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makes himself known to us and demands that we do
something about him...God uses the events of the
Bible to speak to us...Read II Timothy 3:14-17
«..¥e won't always like what we read here, but
“we read 80 that we may know what God requires of
us - whether or net we like it! 1

The 1es§pn for February 22 adds a further eiement

to such implicit teaching as parents and teachers are told:

The 0ld Testament prophet Isaiah testifies to the

ages that God speaks to us as we worship him and

that he calls for us to work for the fulfiliment

of his purposes...When we come (to that worship)

as we are, with an awareness of our needs, we hear

God's Word as it is read from the Scriptures, and

again as the Holy Spirit brings it to us with

understanding through the preached word.2
Similarly, on April 5, parents and teachers are taught that
"Worship is conducted first to glorify God and only secondly

to comfort the believer. It is for us as Christians to

. . . 3
worship God and let him use us, not for us to use him."

‘The importance of worship as a means of being confronted and

led by God, the Holy Spirit, was moreover the declared reason
for the tranformation of the devotional magazine, "Today,"
into a bi-monthly publication designed to give help for
family worship so that parents might lead their ehildren
"through the mysteriés of prayer,"4 in conjuanction with this

year of Church school study of the Bible theme. Too, it is

1. Ibid., pp. 46-47.

2. 1bid., no. 2, p. 62,

3. Ibid., p. 33.

4. Juanita J. Johnson, "What About Family Worship," Discovery,
vol. 11, no. 2, January-March, 1959, pp. 10-11l.
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noteworthy that the Lesson Plan pattern in "BDiscovery" calls
for every class session to close with worship throughout the
whole three-year cycle, in conformity with the enunciated
principle of the Faith and Life curriculum that the ﬁwor—
shipping community" (whether large or small) is one of the

media through which the Holy Spirit works.1

In connection with the Bible theme, the elements of
grace and mercy are introduced through references to God's
praviéénce,z God's ''presence with his people,"3 and God's
repeated acts of forgiveness and restoration.4 Thus, even
after the Chaldeans took Jerusalem in 597 B.C.,

.. .God continued to speak to his people through a
prophet (Ezekiel)...assuring the people of a great
new day. God would forgive his people and bring
them together again. Israel would have a new life
with God, for he would give them a new spirit.b

As with the whole people, so with individuals, such as King
David "whom God guided Samuel to (chose and anoint)."6 Even
in the case of his great sin against Uriah,

...never was the bond between David and God
completely broken, for David was always able
to come into God's presence. Forgiveness vas
sought and given.?

1. Supra, p. 34.
2. Discovery, op. cit., vol. 11, no. 2, p. 38.
3. Ibid., p. 67.
4. iIbid., p. 65.
5. Ibid., p. 68.
6. Ibid., p. 42.
7. Ibid., p. 45,
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In the lesson for March &, the Juniors are led to act out
past stories of God's leadership of and mercy toward his
children, including Abrabam, Joseph, Moses, Joshua and David,
and concluding "that God's mercy and help are great enough
for any neeﬁ.“l And finally, when, on Easter Sundayb

...we see what God has done in pouring out his

grace on us in the life and death of his Son,

we are moved...to direct our lives to his service

that his will may be done...on earth as it is in

heaven.2

Thus, because of previous and reiterated exposition
of the work of the Holy Spirit in these areas, implicit
pneumatology has been conveyed through references to God
speaking, acting, revealing himself, guiding, helping, showing
mercy, restoring and in various other ways coming into the
life of men, as these acts are recorded in Scripture. Too,
worship and prayer are understood avenues for this encounter.
c. Implicit Teaching in Relation to the Theme: the
Church
Ingofar as the Christian Church may be considered

a continuation and extension of God's covenant relationship
with the Hebrew people and of the Holy Spirit's indwelling

and empowering of Christ, it is reasonable to expect that

there will be similar types of implicit reference to the

1. Ibid., p. 70.
2. Ibid., p. 76.
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Holy Spirit in connection with the Church theme. Thus,
indeed, one finds repeated allusions here also to the
inspiration,will, and gunidance of &od;1 to the work and
power of God;g and to the presence of God.3 Also, there is
a similar stress upon prayer4 and Worship.s These themes
recur throughout the lessons for 1858-1960. Since many
examples of this sort of implicit treatment have been cited
in connection with the other yearly themes, it will not be

particularly helpful fto quote more in this context.

However, there are several new developments of
implicit teaching in connection with the theme, "the Church,!
which do warrant notice. For one thing,

+..it has been within the community of the church
that we have encountered Jesus Christ as Lord and
Savior and by his Spirit been made alive...The
thrill of studyiang the church is that it has te do
with what God is doing in us and through us.6

For

Christ has not left us destitute in life. He has
sent his Holy Spirit to lead and comfort. (Acts
1:8; 2:4) He has promised his presence always.
(Matt. 28:20.)7

Thus, the activity of the Holy Spirit is now explicitly

1. Discevery, op. cit., vol. 12, ne. 1, pp. 30, 65.

2, Ibid., pp. 44, 70.

3. Ibid., p. 55,

4, Ibid., p. 71.

5., Ibid., pp. 28-31, 54-56.

6. James N. Gettemy, "But why Study the Church," Discovery,
vol. 12, no. 1, Qctober-December, 1959, p. 5.

7. Discovery, op. cit., vol. 12, no. 1, p. 57.
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described as associated with the indwelling presence of
Christ. Henceforth then, all references to Christians being
"member(s) in Christ,"l to Christ having changed their lives
so that men knew they "had been with Jesus,“z or to the fact
that "nothing can separate those who believe in Christ from
his love" or presence3 conveys implicit tezaching about the
work of the Holy Spirit. This will be true, whether such
references occur in "Discovery,? in ths Workbooks, in the
Junior reading books, or in the "Day by Day" readings and

comments.

One notes, too, in the first quotation above that
God is also described as involved in this work of Christ
through his Spirit. Thus, it becomes egually tfue that there
is dimplicit reference to the activity of the Hely Spirit
whenever it is said that "God is at work reconciling the
world unto himself and us to one ano‘ther,"4 or that "if we
really believe the affirmation, 'God with us, ' we have more
than our own resources of love; and we may not say, '1

0"5

can't, or that "God is always at work to help his people.”ﬁ

Another word that comes into greater prominence in

1. Ibid., p. 45.
2. Ibid., p. 6l.
3. Ibid., pp. 68, 71.
4. Ibid., p. 38.
5. Ibid., p. 51.
6. Ibid., p. 64.
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connection with the Church theme as a term of implicit Holy
Spirit doctrine is the word, "grace.” In the curriculum
materials, this word is closely associated with teachiﬁg
about the forgiveness of God and about the meaning of the
Lord's Supper. Thus, in "Biscovery! for &ctabef 4, ihere is
this explanation:

The Sacrament is a means of grace, a means by

which God and man communicate...(Here) the power

of God's grace and forgiveness...frees us from

guilt...We are renewed and strengthened by the

presence of Christ to do his will.l
In this lesson, the Junior is to be helped '"to see the unigue
importance of the Lord's Supper in his church.”2 The Junior
reading book story, "The Owl and the Cup," stresses this
importance, which is also carried intc the Junior Workbook
questions,3 in connection with which the comment is made:
“This cup was (to Manahen's friends) a symbol of something
stronger than their greatest fear - fear of death."4 For,
it reminded them "of the life and strength they had together
through the risen Lord Jesus."5 The implicit teaching here
gains force from the subsequent explicit statement in the

same lesson that these people

.. .were bound together by the overwhelming fact
of the resurrection...Through the power of the

1. Ibid., p. 38.

2. 1bid.

3. Junior Workbook, op. cit., October-December, 1938, p. 3.
4. Discovery, op. cit., vel., 12, no. 1, p. 44.

5. Ibid., p. 46.
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Holy Spirit, the resurrection of Jesus changed
a number of self-centered people into members

of a group who would give all they had for one
another's welfare, no matter what the cost.l

L.ater the principle is drawn from Fphesians 4:32 that only

because God has so forgiven us in Christ "are we able to

1

forgive, and because he bhas forgiven us, we must forgive one
another.”z The following lesson is devoted to answering the
question, “How can you fcrgive?“3 The reference is to
Stephen's prayer for those who stoned him and the effect this
may have had on Saul, with the comment, "It takes real faith,
plus willingness really to love and forgive (and) this we

can do only through God's help.”4

Then, on Novewber 15, there is a return to teaching

about the Sacrament of the Lord's Supper in which it is said

«..they that worthily communicated feed upon (Christ's)
body and blood, to their spiritual nourishment and
growth in grace; (having) their union and communion
with him confirmed; (so that}...the Lord's Supper
(becomes) an outward sign of an inward grace...(in
which) we who are sianers have been invited to share
in the grace of forgiveness...{(Thus) it is a common
meal offered to all who accept the grace of God in
Jesus Christ.b

Such implicit Holy Spirit doctrine becomes more forceful when

1. Ibid.
2. Ibid., p. 4%.
3. Ibid., pp. 51-53.
4. Ibid., p. 53.
5. Ibid., p. 38.
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in the same lesson the statements are made that

#We cannot entirely explain the mystery of God's
Spirit acting through this sacrament; (And that)
.+sas we take Communion, we are all sharing in
God's grace and mercy, (being)...drawn closer to
God and to one another.,l

There is implicit teaching, too, of the Reformation éoctrine
of salvation by faith (which is a gift of God, and therefore,
grace) alone and of man's complete dependence upon sancti-
fying grace in the instructions for December 6 to parents
and teachers: | |

#hen faith is put to an acid test...''Does a man
rely upon his grasp of God or God's grasp upon
him?"...we must understand that the performance
of the martyrs is...a demonstration of the utter
and final faithfulness of God...God held them
firmly in their extremity...{(so that) their
faith was no possession at alll! It was simply a
surrender to God and a being possessed by him!
This faith is held out to every man in the
gospel which he (Paul) - and we - preach.2

Such teaching is transmitted to Juniors by saying:
What helped Christians most (in the face of
persecution) was their complete trust in Jesus'
resurrection, which proved that God's love would
never desert them, even in the face of death.3
It has been seen then, in the foregoing passages,

that implicit Holy S8pirit doctrine in connection with the

Church theme, Dbesides continuing to stress the role of the

1. Disecovery, op. cit., vol. 12, no. 1, »p. 58=58.
20 Ibido, ppo 6{5“670
3. Ibid., p. 68.




-116-

Spirit as an agent of the self-revelation, will, work,
power, and presence of God also especially emphasizes the
Spirit's continuation of the earthly ministry of Christ
indwelling the body of believers with his power, mind or
will, love, and very presence and conveying to believers
his saving grace through prayer, the spoken Word, and

participation in the sacrament of the Lord's Supper.

Thus, in connection with these three themes of the
Faith and Life curriculum, there has been implicit teaching
of the nature and work of the Holy Spirit along the same
lines of emphasis that guided the explicit teaching. 1In
fact it has been seen that the implicit doctrine dérives
both its effectiveness and character from explicit teaching
in close proximity, or frequent recurrence, or both. The
more the Holy Spirit is described as the agent of specific
areas of Ythe living action of God in the world," the clearer
and more forceful becomes the student's imﬁlicii recognition
of the work of the Holy Spirit in relation to these areas.
2. Implicit Teaching According to the Group Addressed and

the Teaching Medium.

It remains to consider further variations in the
nature of implicit teaching according to the group addressed
and the teaching medium used. From the passages cited in

connection with the treatment of Holy Spirit doctrine
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according to the yearly themes, it may have become apparent
fhat the main distinctions in material addressed to parents
and teachers, to Juniors through the teacher (or parent),
and to Juniors directly are differences of the language used,
complexity of thought inveolved, amount of doctrinal content
and the teaching medium employed. Thus, the bulk of
straightforward indoctrinational material is directed to the
adults; the pupils are taught in class largely through the
inductive method of reading a Bible passage (or pages from
the Junior reading book) together and then asking obser-
vational or interpretive questions about the contents of

the passage. OClder Juniors are led to think more deeply
than younger Juniors. The Junior Workbooks are used as
written exercises involving research and application. Class
prayers and worship periods are used to reinforce the
understanding of the lesson subject taught, with the
Scripture texts and hymns usually chosen to carry out the
lesson theme. As has been noteé,l the Junior reading books
utilize the more easily enjoyable form of story with
picteorial illustration at the Junior's own level of
appreciation to impart the same knowledge as conveyed in

the class lesson. The '"ay by Day" readings are also

related carefully to the lesson material; and are meant

1. Supra, p. 86.



~-118~-

to serve the further purpose of leading the Junior into

the fellowship of the Holy Spirit in his personal devotiéns.
Since the content of the material presented through these
various media does not differ greatly from that already
surveyed in connection with the three themes and since the
main differences in treatment have been examined in relation
to explicit teaching, perhaps the most practical procedure
here will be to bring these variations into focus by
analyzing what is done in a single lesson of "Discovery'” with
its references to "Day by Day,'" the Workbook, and the reading
book. A few further comments may then be made concerning

the nature of implicit teaching in the Juanior reading books.

The lesson for January 11, 1959 will serve the
former purpose. Here, parents and teachers are first told
that this story (of David's youth)

...shows us clearly how God prepares a person for
the service to which he calls him...As he was
thrust into (various) experiences by God's provi-
dence and was forced to make decisions and wrestle
with temptations, bhe gained a knowledge of God's
will for his life. So the Biblical writer
explains: "The Spirit of the Lord came mightily
upon David from that day forward..." (I Sam., 16:13.)
(Thus)...the writer of the books of Samuel could
look back upon David's life and say, "The Lord was
with him." This is not to say that God seconded
what David wanted, but that the living, active
presence of God surrounded him always. This is
true of us all. QOur problem lies in our failure
to realize it and to live with that faith.l

. . . . . . .

1. Discovery, op. cit., vol. 11, no. 2, pp. 41-42.
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In carrying out both the explicit and implicit
teaching of the foregoing passage, younger Juniors begin
with a picture study of Elsie Anna Wood's "Chosen of Gog"
by way of reviewing their reading book chapter on Samuel's
anointing of David for fthe kingship.l The teacher is to
ask various leading questions to refresh their memory.
Then, by way of checking the answers given, attention is
turned to the same story in Scripture.g The teacher is
directed to ask: "How did Samuel know that David was the
right one to be Israel's new king?"s The Juniors are to be
referred to verse 12 'where they can see that God guided
Samuel to this choice."4 Next Juniors turn to their
workbeokss to help them recall other stories of David which
show that

.+..he looked to God for guidance (and had such

excellent training for kingship because) God

picked David to be king and was preparing him.

pavid was a good learner, because he trusted

God and tried to serve God in whatever he was

doing at the time.6
Next, two Juniors report on the stories on page four of the
Workbook that relate modern incidents of God's preparing and
guiding two men who were willing to be led by God into the

- . . . (3 . .

1. Discovery, op. cit., vol. 11, no. 2, p. 42,
2. I Samuel 16:1-13.,

3. Discovery, op. cit., vol. 11, no. 2, p. 42.
4, Ibid.

5. Junior Workbook, op. cit., January-March, 1339, p. 3.
6. Discovery, op. cit., vol. 11, no. 2, p. 43.
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work he wanted them to do.1 The teacher comments: ll“’I’od:;x‘y
God still guides people and prepares them for the work he

2
wants done.,"

Juniors are then led to consider "What work might
God be asking us to do now, each day? What might God be
preparing (us) for in the future?“3 Then the teacher is to
"pray with the group that we might learn the most from the
things God is teaching us and that we might even now begin
to use them in his service."4 Finally, three Juniors are
assigned the scene of Nathan's rebuking David for his sin
against Uriah, to be found in their workbooks and practised

for the following Sunday.b

The older Juniers, if Plan II is followed instead,
have pretty much the same lesson except that they begin with
the Workbook, page three, then study the story of Samuel's
choice of David in the Bible, using the picture to make what
happened more vivid; also they do the review of other
incidents in David's life from Scripture and discuss the
matter of God's guidance and preparation of Havid in
considerably more detail but in similar 1anguage.6 They

1. Junior ¥Workbook, op. cit., January-March, 1859, p. 4.
2. Discovery, op. cit., vol. 11, no. 2, p. 43.

3. Ibid.

4. Ibid.

5. Junior Workbook, op. cit., January-March, 1953, p. 5.
6. Discovery, op. cit., vol. 11, no. 2, p. 44.
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too, report on the two stories in the Workbuok, plan to
dramatize the story of Nathan and David, and close with a
prayer of thanks to God for giving us a part in his work,
talents to use in his service, and guidance in using themn.
The final ¥Worship period uses hjmns that laud the glory,
power, providence and love of God, a prayer from Psalm

51: YCreate in me a clean heart, € God, and put a new and
right spirit within me,"l and the benediction from Numbers
which includs the prayer that the Lord may "be gracious to

you."z

ThisAlesson for January 11 is fairly typical of
the type of combined explicit and implicit teaching about
the Holy Spirit throughout the Junior curriculum, both with
respect to the proportion of explicit to implicit teaching,
in the language and teaching media used, and in the way the
implicit teaching takes its character from and serves to
reinforce the explicit statements for parents and teachers.
Much, of course, will depend upon the teacher as to what
degree the explicit meaning is made to illuminate the
implicit references to functions doctrinally ascribed to the

Holy Bpirit.

1. Ibid.
2. Numbers 6:24-26.
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The guestion now remains whether in the implicit
teaching of those materials that are intended for the
Junior's own unaided home reading, he will gain any re-
inforcement of his class time lessons and how the implicit
teaching is handled here. For the most part, the "Day by
Day" readings correspond to Bible texts studied in class.
fach reading is accompénied by a comment or guestion similar
to those suggested for the teacher under the lesson plans.
Thus, for the week leading up to the January 11 lesson just
examined,l the daily texts are nearly identical with those
used for the lesson on David's youthful preparatory
experiences. The comments, too, are similar;

...see how God chose a king to replace Saul...

why did David feel able to fight Goliath?

(because the Lord would deliver him)...What

two things did David do...that showed he wanted

to be obedient to God's will?2 '
Moreover, the readings for the following week continue to
stress that it was God's plan for David to become king,
adding God's promise to David for the establishment of his
kingdom, and reiterating David's prayer for "a new and right
spirit."3 In this way the "Day by Day" readings siaply

serve to reinforce the subject matter of the class lessons.

The same‘story of David's youth, preparation, and

i. Supra, pp. 115-117.
2. Junior Workbook, op. c¢it., January-March, 1939, p. 25.
3. Ibid., p. 28, v
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anointing for kingship is told in the Junior reading book,l

but in simpler more readable language and with less direct
quotation from Scripture than in the class lessons. Thus
Samuel is given these words to say when he anocints David:

This is the one whom the Lord has chosen. I

will anoint bhim now. The day will come when

he shall be king over Israel. (Then, to David)

.s .when that day comes, see that you obey the

voice of God in all things.2

The implicit references to the work of the Holy

Spirit in "Theirs is the Hingdom" also assume the character
cof implicit docirine in the class lessons. Thus, there are
many descriptions of prayer,3 and the indwelling of Christ,4
and the power and grace of God.s "The King Nobody Wanted"
alsce carries out the same type of implicit teaching that is
found in the Lesson Plans of "Discovery." In heralding
Christ, John the Baptist telis the people that God has come to
rule over them.6 Subsequently it is reported that Jesus in
his teaching "was thinking of what God had to say to the
peogle"7 and "spoke to them as though he were Cod himself,"

so that people began to ask, "What kind of man is this?

1. James D. Smart, A Promise to Keep, op. cit., pp. 42-48.
2, Ibid., p. 42.

3., Jack M., Macleod, op. cit., pp. 16, 58, 158, 189.

4. Ibid., pp. &9, 1066, 131. -

5. Ibid., pp. 144, 158, 175.

6. Norman ¥, Langford, op. cit., p. 57.

7. Ibid., p. 63.

&, Ibid., p. 71.
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¥hat kind of power does he have?“l

It is become evident, therefore, that in the Junior
departument materials, the same kind of implicit teaching is
carried through the entire curriculum in close relationship
to explicit doctrine of the Holy Spirit and with variations
only in language, amount, and complexity or depth of teaching
according to the group addressed and teaching medium employed.
The emphases change somewhat also according to the yearly
theme; but in connection with all three themes there is
stress upon practical pneumatology through prayer, worship,

and constant suggestions of relevance to daily living now.
C. Summary

In examining the implicit teaching about the
Boly Spirit in the Junior department materials, of the Faith
and Life curriculum, it has been noted first that such
implicit teaching needs to be considered in close relation-
ship to contextual explicit Holy Spirit doctrine. Secondly,
it was seen that the different yearly themes suggest special
lines of emphasis in presenting implicit doctrine. Thus,
in relation to the theme, "Jesus Christ," implicit teaching
about the Holy Spirit is conveyed through such key words as the

"will," "power," "help," "love," and Ycommunion {of God}, or

1. Ibid., p. 112.
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synonyms - words connected with the empowering and direction
of Christ's life by the indwelling Spirit of God. In
relation to the Bible theme, it wag found that the emphasis
is upon the agency of the Holy Spirit in Divine revelation,
action, interpretation and propagation of the ¥ord, anointing
of men for special tasks, drawing men to Christ, and trans-
mitting the grace and mercy of God to men both then and now.
Finally, in implicit Hoely Spirit teaching related to the
Church theme, the Spirit of God is seen to be one with the
indwelling Spirit of Christ who infuses the hearts and minds
of believers with his love, his guidance, his power, his
forgiveness, and his grace through the preachked Word, the
sacraments, and prayer. Moreover, in the whole curriculum,
there is reiteration of a kind of practical pneumatology
which stresses avvital fellowship of the Spirit through the
study and practise of prayer and worship and in every phase
of daily life. Such is the implicit teaching of the doctrine
of the Holy Spirit im the Junior department Faith'and Life

curriculum.
SUMMARY

Part Two of this thesis has examined the explicit
and implicit teaching of Holy Spirit doctrine in the Junior
department materials of the Faith and Life curriculum,

according to the yearly theme taught, and according to the
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group addressed and feaching mediwn employed, Variations in
the nature of treatment were found in relation to the
particular emphases suggested by each theme. Thus, the

Holy Spirit is presented as empowering the life of Christ,

as an agent of God's self-revelation in Scripture, and as

- the indwelling Spirit of Christ applying the grace or

"fruits" of his redemption both to the individual believer
and to the ongoing Christian mission of the Church,
Throughout all themes, the Spirit is seen mediating the
power, will, love, mercy, providence, and purpose of God in
the created order. Again, in the eantire curriculum, there
is emphasis upon realizing the active fellowship of the
Holy Spirit in prayer, worship, and daily living. It was
observed too that such material is presented in somewhat
different language, and with varying degrees of complexity and
completeness according to the group addressed and teaching
medium employed. Thus what is directed explicitly and in
considerable detail and depth to the parent and teacher may
appear only implicitly or in simpler and briefer form in
the material that is mediated to the Jumior through the
teacher and may be still fﬁrther fadjusted" to the Junior's
level of understanding in the pupil's books. At the same
time, the focus and general conteat are kept prétty much
the same, regardless of the group to whom these may be

addressed or of the teaching wedium employed.
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Now, with what degree of faithfﬁlness to the
pneumatology of the "Confession of Faith,"” and to the
stated doctrinal and educational principles of the
curriculum's definitive materials, this explicit and implicit

Holy Spirit doctrine is being set forth and communicated in

- the Junior department Faith and Life curriculum examined

in Part Two of this study becomes the concern of the next

section dealing with the evaluation of this data.
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PART THREE
EVALUATIOH

INTROBUCTION

The ejaluatisn of the explicit and implicit
teaching about the Holy Spirit in the Junior department Faith
and Life materials surveyed in Part Two of this thesis will
proceed in two phases.< Chapter ¥Five will consider these data
in the light of their faithfulness to the doctrine of the Holy
Spirit in the Confession of Faith, as described in Chapter Une
of this study. Then Chapter Six will deal with this same
teaching in the light of the Faith and Life curriculum's own
theological and educational critera for communicating this
doctrine, as set forth in the definitive materials described
in Chapter Two of this thesis. Here the different types of
explicit and implicit teaching will be treated conjunctly in
relation to the specific criterion that is applicable to

each.
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CHAPTER FIVE
EVALUATION IN THE LIGHT OF
THE THEODLOGICAL STANDARDS OF THZ CURRICULUM

A, Introduction

In evaluating the Junior department curriculum's
presentation of Holy Spirit doctrine in the light of its
theological consistency with the Confession of Faith (as the
affirmed theological basis of the curriculum),l it is
pertinent to recall first, that there is no sinzle complete
and ordered definition of pneumatology in the Confession;
and second, that the curriculum editors do not consider it
practical to try to write "a ruaning commentary on the Con-

fession of Faith" in creating a Church School curriculum.

Therefore, il would be unreésonable to look for a
comprehensive and systematic doctrine of the Holy Spirit in
the Faith and Life curriculum. What is to be expected
according to the curriculum’s own avowed standard, rather,
is absolute consistency with the doctrine of the Holy Spirit
in the Confession of Faith. In this chapter, then, it is
proposed to see how faithfully the Holy Spirit teaching
examined in Part Two of this thesis conferms to the

rpneumatology of the Confession. This evaluatien will follow

1. Supra, p. 7.
2. Supra, p. 8.
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the outline of doctrine observed in Chapter One, discussing
first the data related to the nature of the Holy Spirit, and
then that which teaches about the work of the Holy Spirit.
B. Evaluation in Terwms of the
Nature of the Holy Spirit

It is noteworthy that the Confession first defined
God as "a most pure spirit,“l before describing the Holy
Spirit.as the third Person of the Trinity, "of one substance,
power, and eternity (with)...and proceeding from the Father
and the Son...therefore (with them)...to be believed in,

loved, obeyed, and worshipped, as very God.z

Now, nowhere‘in the Junior curriculum materials
examined does there appear to be a similar explicit statement
that fully defines the Holy Spirit as mewmber of the Godhead,
co-egual with the Father and the Son. For that matter,
neither is there a similar definition of God. There is cone
definitive statement to the effect that "the Holy Spirit is
God with us to guide and strengthen us,”3 which certainly
identifies his Deity. PFurther, it is made clear elsewhere
that Jesus "spoke...as though he were God himself,“4 and

susgested that "the universe is dominated by a Spirit...that

1. Supra, n. 7.
2. Supra, p. 8,
3. Supra, p. 103.
4, Supra, p. 123.
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is love,...and...beéomes incarnate."l Thus the relationship
between the three Persons of the Trinity is surely implied,
if not clearly defined. 1In addition, the Holy Spirit's
nature and 'position' in the Godhead may be inferred from the
many statements that speak of him variously as the "Spirit
of Goé,“z the "Spirit of the Lerd,"3 HGod!'s Spirit,"4 oxr
Yhis (Holy) Spirit,"5 or Christ's "Holy Sp:i.r]’.t."&S such terms
suggest both the Holy Spirit's 'procession' from the Father
and the Son and the close relationship between the Persons
of the Godhead. There is one passage, moreover, which
speaks of "God, the Holy Spirit,”7 and several prayers
addressed to the Holy Spirit, in conformity with the
Confessional teaching that the Holy Spirit is very God and

to be so worshipped.s

‘The same doctrine is also taught implicitly by
referring the same 'role' or attributes interchangeably to
the Father, the Son, or the Holy Spirit. Thus, when it is
said that Jesus "had the power of God" which was described

in this same context as the "power of the Holy Spirit,“g

1. Supra, p. 102.

2. Supra, pp. 57, 65, 74, 80, 85.

3. Bupra, pp. 55, 85.

4. Supra, pp. 58, 57, 62, 63, 64, 706, 77, 78, 75.
5., Supra, pp. 62, 69, 70, 74, 75, 77, 80, 82, 100.
6. Supra, p. 69.

7. Supra, p. 58.

8. Supra, p. 59.

9. Supra, p. 96.
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there is the implicit concept that the imparter of such
""power' is one God in three Persons. 1In fact, in the lesson
on the stilling of the storm, the power of Christ (which is
that of the Spirit) is explicitly equated with God's power.l

Similarly, another lesson states that Christ's obedience to

. the direction of the Spirit was by way of complete submission

to the will of God.2 Elsewhere, there is interchangeable
reference to the love of God and the love of Christ,3 and
to the grace and mercy of God which becomes incarnate in
Christ;4 Moreover, all three "properties" of God are
mediated to man through the Holy Spirit, according to the

. 5
Confession.

Teaching of this nature does make it quite clear
that the Holy Spirit is God, that he possesses and imparts
the attributes of God (such as wisdom, love, mercy, and
grace), that he proceeds from the Father and the Son, and was
incarnate in Christ. The last two statements show the
relationship of the Persons in the Trinity. The teaching
conforms therefore to the doctrine expounding the nature of

the Holy Spirit ian the Confession of Faith, although it does

1. Supra, pp. l02-103.
2. Supra, ». 99.

3. Supra, p. 100, 102.
4, Supra, ». 104.

5. Supra, p. 17.
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not state this doctrine as fﬁlly or as explicitly. An
evaluation of the extent and nature of the Junior curriculum's
communication of this aspect of the doctrine of the Holy
Spirit as contained in the Confession will be made in Chapter
Six of this thesis.
€. Bvaluation in Terms of the
Work of the Holy Spirit
It was noted1 that various articles in the
Confession of Faith may be regarded as describing the work
of the Holy Spirit in relation to Seripture, in relation to
Christ, in relaticn to the Church, and in relation to the
individual believer. The Junior department Faith and Life
curriculum materials surveyed have contained some teaching
of nearly all these articles, which will be evaluated under

these four relationships.

1. The Work of the Holy Spirit in EHelation to Scripture

The Confession affirms that the authority of
Scripture derives from its divine authorship through the
Uinspiration™ of the Holy Spirit whose mediation is also
needed for the "saving understanding" of the recorded Self-

revelation or Word of God, to which nothing new is to be

1. Supra, p. 9.
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added.l In accordance with such doctrine, the study manual2
for the Bible theme explains that an Yact of God" was involved
in the writing of Scripture, "infusing his own truth and
nature’” into its revelation.3 In the same way, Juniors are
taught that "God's Spirit...is at work here to tell us of
himself."4 I Peter 1:21 is often quoted to emphasize the
fact that "men moved by the Holy Spirit spoke from Go&,ﬁ5

and such a statement is exposited in various ways.5 Elsewhere,
it is made clear that "we need the gift of God's Spirit in
order to know God,"7 who yet is Self-revealed in Scripture.
For, "it is by the...Holy Spirit that we are guided into an
understanding of the Bible today,"g just as the Spirit “shed
new light on the 0ld Testament" for the early apostles.lo
Therefore parents ana teachers need to pray that the "Holy
Spirit will illumine the Seriptures for our children.”ll

This process of revelation is summarized as "God making
himself known to his people,"12 and translated into implicit

teaching terms as "God speaking.“13 In this connection there

1. Supra, p. 9.

2. The Scriptures in Christian Faith and Life, op. cit.
3. Supra, p. 76.

4. Supra, p. 62.

5. Supra, pp. 62, 74, 78.
6. Ibid.

7. Supra, p. 78.

8. Supra, p. 9.

g. Supra, p. 62 (& 80).
10. Supra, p. 64,

il. 3Bupra, p. 75.

12, Supra, pp. 60-61.

13. 3upra, pp. 104-107.
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are many references to God's 'speech' through "the history of
(his) saving work among mem,“1 "in his Son' and "through
his Church,"2 and in "the whole mighty story of what God

3
has done for men."

The Confession also elaborates the Self-revelation
of God as occurring in and through his acts in history, which
are proper to the Holy Syirit.4 Not all of the "acts"
enumerated in the Confession are reflected in the Junior
curriculum materials.s However, there is allusion to "God's
creative activity“6 which implicitly at least, may be under-
stood to involve the Holy Spirit's co-working in creation,
as defined in the CDHf@SSiOE.7 Likewise, the Confession's
concept of God's upholding, directing, disposing and governing
all creatures as a function of the Holy spirits is explicitly
presented in the statement that '"the Holy Spirit...enabled
them (the apostles) to stand persecution, and...determined
the very manner of their work - when, where, and to whom
they should go.“g Implicitly, the same concept is carried

inte the teaching about Ged's providential preparation, care,

1. Supra, p. 104.

Z. SBupra, pp. 165-107.
3. Supra, p. 106.

4. Supra, p. 15.

5. Supra, pp. 16-17.
6. Supra, p. 107.

7. Supra, p. 16.

3. Bupra, pp. 16-17.
g. Supra, p. 64.
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and guidance of David for his kingship.l Moreover, Lhe
related description of the Holy Spirit in the Confession as
the "Lord and Giver of life...and the source of all good
thoughts. pure desires and holy counsels in men”z is reflected
both explicitly amd implicitly in the statement that after
"ithe Spirit of the Lord came mightily upon Bavid...the livinag,
active presence of God surrounded him always.”g Likewise,
this same teaching is implicit in the affirmation that David
Hlooked to God for guidance"4 and dared fight Goliath because

he knew "the Lord would deliver him.""

The assertion that "we ﬁeed the gift of God's
Spirit in order to know God...“s would further seem to
corroborate the Confession's statement in relation to the
Holy Spirit's work in providence that the Lord gives "his

Holy Bpirit to make them willing and able to’believe."7

Here again the Junior curriculum has been faithful
in reproducing at the Junior level the Confessional affir-
mations regarding the authority, authborship, imspiration and

illumination of Scripture as the work of the Holy Spirit,

1. Supra, pp. 118-119, 122.
2. Supra, p. 17.
3. Supra, p. 118,
4, Supra, p. 119,
5. Supra, p. 122,
8. Supra, p. 79.
7. Bupra, p. 17.
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together with its descriptions of the activity of the Spirit
in relation to Divine creation, providence, and government
of the world of men. There is no teaching with regard to
the doctrine of God's eternal decree,l (which is under-
standable), and only one or two faint suggestionsz of what
is meant by God's Covenant with man.3 The compunicativeness
of this teaching will be considered in Chapter Six of this
study in connection with an evaluation of data in the light

of the educational standards of the curriculum.

2. The Work of the Holy Spirit in Relation to Christ

The Confession of Faith was found to represent the
Holy Spirit as deeply involved in the ministry of Christ in
connection with his conception, his ancintiing and sanctifi-
cation, his atonement, and his continuing work.4 The Junior
materials of the Faith and Life curriculum say nothing about
the Holy Spirit's part in Christ's conception but do deal
with his anointing by the Spirit,5 and very definitely
ascribe the power demonstrated in bhis ministry to the Spirit
of God working in him.6 S50, the Bible passagé, Luke 4:18-21,

is cited several times in the Junior lessons to show that

1. Supra, p. 16.

2. Supra, p. 106,

3. Supra, p. 17.

4., Supra, p. 18.

5. Supra, pp. 54«53,

6. Supra, pp. 55, 56, 84, 121.
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"the Spirit of the Lord" was indeed upon Christ, empoweriag
him for his Messianic mission.l Likewise, in implicit
teaching related to this explicit statement, the power of
God's Spirit is seen at work in Jesus' life to reveal God's
will,z to perform miracles,3 and to sustain him in vital

communion with his Fath&r.4

With regard to Christ's atonement, the Ccnfession
was noted as stating that 'the Lord Jesus, by his perfect
obedience and sacrifice of himself which he, through the
eternal Spirit,...offered...unto God," reconciled the elect
to God forever.5 The Junior curriculum teaches that "it is
because of Jesus' faithfulness to the will of God that he
has power to change lives,."6 and that "by the 3pirit

descending upon him..." at his baptism "God himself testified

‘that (he)...was indeed the divine Son, the one sent to fulfill

all righteousness."7 Moreover, in reference to Jesus'
Gethsemane prayer, it was noticed how parents and teachers
were told that "for hours Jesus pleaded that God would use
(his) power, would find another way to work out his redemptive

purposes for men...{(but) God's answer came (that)...there

1. Supra, pp. 55~56.

2, Supra, pp. 98-100.

3. Supra, pp. 101-103, 123-124.
4. Supra, pp. 100-101.

5. Bupra, pp. 18-16.

&. Supra, p. 100.

7. Supra, p. 98.
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could be no turning back."l ¥hen such passages are related
to subsequent teaching that "His (the Holy Spirit's) is the
power of reconciliation,"2 or that "the Holy Spirit of God
reaches out to help (men) choose and mediate the good,...
breaking through their estrangement with one another,”3 the
participation of the Holy Spirit in the atoning work of
Christ becomes fairly ayparent: The same doctrine is con-
veyed implicitly in the teaching about the Loxrd's Supper,
where it is explained that communicants '"feed upon (Christ's)
body and blood, to their spiritual nourishment...; (having)
their union and communion with him confirmed; (and sharing)
+.+in the grace of forgiveness."4 So we appreciate "what
God has done for us in pouring out his grace on us in the
life and death of his Son,"5 even though "we cannot entirely
expl%in the mystery of God's Spirit acting through this
éécrament, (to signify our participation)...in God's grace
and mercy."6 The foregoing passages assuredly teach the
role of the Holy Spirit in atonement, even while they do not

define it as explicitly as the Confession.

With respect to the continuing work of Christ, the

1. Supra, p. 99.
2. Supra, p. 65.
3. Supra, pp. 74«75, 113.
4. Supra, p. 114.
5. Supra, p. 110,
6. Supra, p. 115.
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Confession was seen to state that the Savior still "effectu-
ally persuade(s) them (his disciples) by his Spirit to
believe and obey; governing their hearts by his Word and
Spirit."l Here, the Junior curriculum not only shows that
"the Holy Spirit guides us in doing God's work and fills us
with hope and courage,"z but that "we need the gift of God's
Spirit in order to Lnow God..."3 Likewise, the curriculum
teaches that "Jesus...was able to offer forgiveness and a
new life by the dominion of the Holy Spirit,"4 who, moreover,
completely directed the apostles! Work.s The further teaching
on the practise of seeking Goé}s guidance and help in prayer6
implicitly communicates this same doctri#e. Similarly, when
Juniors are taught that Ywe are renewed and'strengthened by
the presence éf Christ to do his will,"7 and have by his
Spirit been made alive,"8 the Confessional éoéirine with
régard to the continuing work of Christ is substantially

and faithfully represented.

Thus, it may be affirmed that, while one or two

elements of the Confession of Faith's description of the

1. Supra, p. 19.

2. Supra, p. 58.

3. Supra, p. 79.

4. Supra, p. 54.

5. Supra, p. 64.

6. Supra, pp. 101-102, 108.
7. Supra, p. 113.

8. Supra, p. 111.
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work of the Holy Spirit in relation to Christ are not
presented in the Junior Faith and Life curriculum materials
and others are not so fully nor so explicitly defined,
nevertheless there is much teaching which consistently
tries to communicate the underlying Confessional doctrine
that "God is at work reconciling this world unto himself
and us to one another! in Christ through the mediation

of the Holy Spirit.l

3. The Work of the Holy Spirit in Relation to the Church

The Confession defines the Holy Spirit's involvement
in both the creation and life of the Church. It affirms that
"the dispensation of the gospel is especially committed to
him,"z and that the elect (who constitute the true Church)
"are effectually called unto faith in Christ by his Spirit
e++; (and then) are justified, adopted, sanctified and kept
by his power through faith unto salvatioa.“3 In accordance
with the foregoing description, it was noted that one whole
lesson on "The Spirit of God" is devoted to explaining 'the

meaning of the Holy Spirit for the early church.”4 Another

lesson on "Ascension and Pentecost" adds that when "the Holy

Spirit came upon them,...the Christian community was

. L3 - - . . .

i. Supra, pp. 18-18, 112.
2. BSupra, p. 20.
3. Supra, p. 16.
4. Supra, p. 80.
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transformed...(for) under the guidance of God's Spirit
(formerly fearful men) began to do (Christ's) work and to
witness to his truth.“l Thus the Christian Church was born
«..and much space is devoted in the lessons to the consider-
ation of the great difference brought about by the coming

and indwelling of the Spirit.z

The latter perception is related to the work of
the Spirit in the life of the Church which the Confession
describes as being united, directed, empowered, purified,
and wholly sustained by his indwelling.3 The Junior
curriculum, too, stresses the vitalizing effect of the
Spirit's abiding: "God, the Holy Spirit, would be with them
all the time as Jesus had been...to give them power to live
for Christ and tell others about him...The Holy Spirit would
make them able to do what they could not do by themselve:s.”4
Also, the curriculum emphasizes that "God's Spirit is as
necessary to these who would follow Jesus today as for the
early church."S For, "it is our destiny as the Church of
Jesus Christ...to transmit to others that gospel by which we

...were saved...and by the might of the Holy Spirit, we shall

Supra, p. 57.
Supra, pp. 64-65.
Supra, pp. 20-21.
Supra, pp. 58, 87.
Supra, p. 63.
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fulfill it."l Implicit teaching of this same doctrine
stresses the guidance, power and presence of God in the life
of the Church through the ages.2 Thus, Juniors are told that
the thrill of studying the church is that it has to do with
what God is doing in us and through us."3 In communion early
disciples are reminded "of the life and strength they had
together with the risen Lord."4 The study of prayer becomes
implicit teaching about the Holy Spirit in relation to the
1ife of the Church because "through prayef we may link our
lives with his and permit the power of his Spirit to have

its way with us."5 Likewise the study of worship is relevant
because "God speaks to us as we worship,” and the Holy Spirit
brings YGod's Word...to us with understanding through the

(read and) preached word."6

With respect to the Junior curriculum's adherence
to the Confession of Faith statement on the Holy Spirit's
work in the Church, it might be suggested that the curriculum's
teaching is more Biblical than Cohfessional at this point.
What is meant here is that the description of the Holy Spirit's

work in the Church in the Lesson Plans follows more closely

1. Supra, pp. 66, 81.
2. Supra, p. 110-111.
3. Supra, p. 11l.
4. Supra, p. 113.
5. Supra, r. 100.
6. Supra, . 108,




-146-

the Scriptural narrative of the events of Pentecost and
early Church hisiory as related in the book of Acts,1 than
it does the Confessional definition of this work, which
admittedly is rather adult in language and thought. However,
this is not to say that the Junior curriculum teaching
contains anything inconsistent with the Confessional state-
ment. Rather it might be averre& that the curriculum’s
doctrine bas communicated the basic intention or drift of
meaning of the statement without actually duplicating any
of its terminology except with reference tb the "indwelling
of the Spirit.“z
4., The Work of the Holy Spirit in Relation to the Individual
Believer

It should at once be noted also in connection with
the Junior curriculum's 'translation' of Confessional
doctrine regarding the Spirit's work in relation to the
individual believer, that at no time do the Lesszon Plans use
such terms as "elect," "effectual calling," "justification,"
"adoption," "sanctification," "perseverance," or "assurance."

However, all of the concepts signified in these designations

are taught explicitly or implicitly in the Junior department
Faith and Life materials. Thus, the "effectual calling" of

. . L] . . - .

1. Supra, pp. 64-635, B80-84.
2. Supra, p. 20.
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the Holy Spirit in “bringing the elect into a relationship
of saving faith in Christ"1 is really implied by statements
to the effect that "his is the power of reccnciliation,"2
and that "we need the gift of God's Spirit in order to know
God."3 So, too, where the Confession describes the work of
the Spirit in this "effectual calling" as that of "enlight-
enihg their minds,"4 the Junior curriculum instructs the
teacher about Ythe effectual guidance of the Holy Spirit"
in prayer.5 Or, it cites Jesus' promise that the Holy
Spirit wouid lead the disciples into all truth.6 Or again,
by questioning, the Junior is led to realize that the Holy
Spirit was sent at Pentecost to '"give (the disciples) power,
guide them, teach them, and help them remember Jesus'
teaching.“7 So, the Spirit is described as "another
Counselor, the Spirit of truth."8 Similarly, it is stated
iﬁ the lesson materials that "the Holy Spirit will illumine
the Scripture...(and) reaches ocut to help (men) choose...
the good, the right, the fitting...“g The latter statement

is in line with the Confession's assertion of the Spirit's

1. Supra, p. 22.
2, Bupra, p. 65.
3. Supra, p. 79, (pp. 58-59).
4. Supra, p. 22.
5. Bupra, p. 71.
6. Supra, p. 82.
7. Supra, p. 83.
8, Supra, p. 886.
9. Supra, p. 74.
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"determining (the elect) to what is good," which is also
affirmed by the curriculum's explanation that God's gift of
his Holy Spirit '"makes it possible to obey the rules."l

The same lesson speaks of "appropriating the Spirit whom
God freely offers..."g; but the Confessional idea that the
guickening of the Spirit is needed even to "embrace the

grace offered”3 is nowhere plainly expounded.

fJustification™ is not explained in the Junior
curriculum as the "Holy Spirit...actually apply(ing) Christ"
unto the believer, as in the Confession. HNevertheless, the
thought of "new life by the dominion of the Holy Spirit"4
who is also the "Spirit of holiness”5 and Chrisﬁ's Spirit,6
does suggest being made righteous by the Spirit's work.
Likewise, the references to the grace conveyed in the
sacrament7 share something in common with partakihg of "the

grace of adoption' that is deécribed,in the Confession.

The Confessional statement regarding "sanctification"

speaks of "having a new heart and a new mind created in

1. Supra, p. 75.

2, Ibid.

3. Supra, p. 22.

4. Supra, p. 54.

5. Supra, p. 55.

6. Supra, p. 69.

7. Supra, pp. 113-115.
8. Supra, p. 22.
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(saved person)...{and being) further sanctified, through

the virtue of Christ's death and resurrection, by his Word
and Spirit dwelling in them.“l In accordance with this
doctrine one lesson surveyed describes the Spirit as
residing in each individual;z another speaks of men "in whose
hearts the Spirit of God could wor}i."3 There is more than
one allusion to the "life and strength (the disciples) had
together through the risen Lord."4 as well as to his

sanctifying grace.S

"Saving faith" by which men are Ydrawn closer to
God...and possessed by him,"6 as well as "repentance unto
life,! are described in the Confession as "evangelical
graces,"7 and taught partly in relation to the concepts
involved in "effectual calling,“8 and partly in relation
to teaching about the Lord's Supper.9 The Confessional
doctrine of "pergeverance' whereby the elect, "...sancti-
fied by his Spirit, can neither totally nor finally fall

away from the state of grace,"lo is contained in the

1. Ibid.

2. Supra, p. 54.

3. Supra, p. 57.

4, Supra, pp. 68, 65, 113.
5. Supra, pp. 85, 113.

6. Supra, p. 113.

7. Supra, p. 23.

8. Supra, p. 142.

9., Supra, p. 114-115.

10. Supra, p. 24.
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statement that "death and evil cannot overcome the Christian,
because new and eternal life, beginning now with the presence
of God's Holy Spirit, has been given us."l Perhaps, too,
there is some "infallible assurance...throuzh the testimony
of the Spirit of adoption witnessing with our spirits that

we are children of Gnn:)(i"'2 implied in the explanation that

in the sacrament of the Lord's Supper communicants have
"their union and communion with (Christ) confirmed...(in)
anAoutwarﬁ sign of an inward grace."3 Thus there is some,
though rather scant teaching of the Confessional tenets
described in this paragraph. What teaching there is
maintains consistency with the Confeszion of Faith, moreover,

. . o . > . . 4
in accordance with the editors' affirmed intention.

The remaining definitions of the work of the Holy
Spirit in the Confegsion in the matter of '"good works,' and
the Spirit as "Comforter and Lord and Giver of life," receive
much fuller treatment in the Junior curriculum. Thus,
where the Confession states that men's "ability to do good
works is not at all of themselves, but wholly from the Spirit
of Christ...(working) in them to will and to do of his good
pleasure,"5 the "Discovery" lessons teach that Ythe Holy
1. Supra, p. 69.
2. Bupra, p. 24.
3. Supra, p. 114.

4. Bupra, pp. 7-8.
5. Supra, p. 23.
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Spirit...would give (the disciples) power to live for
Christ";l and that the Spirit "makes it possiblie (for men)
to obey the rules.”z So Yit is possible to receive that
which is necessary for us really to be the church,”3 for
"Jesus knew that (his) disciples would not be able to preach
and teach in their own strength, (but that) the Holy Spirit
would make (men) able to do what they could not do all by
themselves."4 Thus the Holy Spirit would truly act as
"Comforter, Lord and Giver of 1ife"5 for the early church
and for the church through the ages. The Confession
describes him as dwelling in 'the hearts of believers as
their Comforter and Sanctifier, (to give) to them the Spirit
of adoption and prayer.“6 For the Juniors, the Holy Spirit
is many times described in terms of Divine power,7 filling
Yus with hope and courag;e,"8 comforting the sorrowful,g
enabling and directing the disciples,lo and changing and

11

transforming life. S0, indeed, he is the "Lord of history

.».who makes all things new.“12

1. Bupra, p. 58.

2, Supra, p. 75.

3. Supra, p. 81.

4. Supra, p. 53.

5. Supra, p. 24.

6. Ibid.

7. Supra, pp. 58-59.
8. Bupra, pp. 58, 87,
9. Supra, p. 39.

10. Supra, pp. 54, 52~-84.
11. Supra, pp. 57, 85.
12. SBupra, p. 65.
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It was notedl that the Larger Catechism says more
than the Confession about the Spirit's helping men in prayer.
But such teaching is quite evident in the Junior curriculum.
Prayer is described as "a line of communication through which
this power (of the Spirit) can freely operate," and in which
the Spirit helps our weakness by himself interceding for us.z
For this reason, much is made of prayer as a channel of the
Spirit,z esyecially in the implicit presentation of Holy

Spirit doctrine.4

Thus it is that nearly all the Confessional state-
ments about the work of the Holy Spirit in relation to the
individual believer are represented in some way in the
Junior &epartment Faith and Ljfe materials. It has been

noted that although some of the more difficult Confessional

terminology is changed in the curriculum presentaticn,

theological consistency is observed and there is some effort

to convey the substance of the tenets.
D. Summary

In evaluating the doctriné of the Holy Spirit

presented in the Junior department Faith and Ljife materials,

1. Supra, p. 24.

2. Supra, p. 57.

3. Supra, pp. 61, 71, 77.

4. Supra, pp. 101-102, 109-110.




-153- | *

in the light of the theological standards of the curriculum,
the primary concern of this chapter has been with the
faithfulness of the curriculum's presentation to the
preumatology of the Confession, in accordance with the avowed
intention of the editors. It has been seen that with respect
to the docirine of the nature of the Holy Spirit, the Junior
materials have only one real definition of the Spirit that

is actunally in terms of his work,l and only one reference

to "God, the Holy Spirit."2 For the rest, the Trinitarian
relationship and 'procession' of the Spirit from the Father
and from the Son are to be inferred from the interchangeable
use of terms and ascriptions proper to the Spirit's 'role!
but used egually and as often in relation to God or Christ.
One notes, too, the use of 'implicit' terms of reference to
the Holy Spirit, such as ¥power," "will," "iove," "grace,"
énd "mercy! of God which become referral to the Spirit
because descriptive of attributes or activities contextually

defined as his.

In the matter of carrying out the Confession's
statements with regard to the work of the Holy Spirit, it
has been observed that the Spirit's work inm relation to

Scripture is guite fully and faithfully described in the

1. Supra, p. 132.
2. Supra, p. 133.
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Junior curriculum.1 In relation to Christ, the Confessional
description of the work of the Holy Spirit is not as
completely represented in the curriculum teaching, although
certainly there is no inconsistency; while the basic
Confessional doctrine of God in Christ (through the Spirit)
reconciling the world unto himsélf is strongly, clearly and
guite fuliy presented.z Apropos of the Spirit's work in
relation to the Church, it was observed that the Faith and
Life Juniocr curriculum writers adhere more to the Scriptural
record than to the Confessicn's definitiouns, especially in
the matter of terminology. At the same time, the main
Confessional concept of the Spirit's indwelling of the Church
is emphasized in the curriculum, along with a strong note of
practical, contemporary relevance.3 Lastly, with regard to
the Spirit's work in relation to the individual believer,

it was found that the underlying pneumatology of the wvarious
Confessional statements is present in the curriculum,
whereas the language of its definitions appears to be

(deliberately) shunneé.4

In sum, the curriculum presentation of Holy Spirit

teaching has been observed to be perfectly consistent with

1. Supra, pp. 135-139.
2. Supra, pp. 138-143.
3. Supra, pp. 143-146.
4., Supra, pp. 146-153.
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the Confession of Faith, although not so explicitly or
systematically presented, and not so full in treatment or

completely representative of the Confessional doctrine.
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CHAPTER SIX
EVALUATION IN THE LIGHT OF
THE EDUCATIONAL STANDARDS OF THE CURRICULUM

A. Introduction

Barlier in this thesis, it was noted that the
editors of the Faith and Life curriculum have adopted a double
standard for their work.l Of fundamental importance at all
times is the standard of absolute consistency with the
Confession of Faikh which serves as their accepted statement
(since it is that of thke United Presbyterian Church, U.S.4.}
of Revelation in Scripture.2 Chapter Five of this thesis has
dealt with the matier of how faithfully the Junior curriculum

materials adhere to the essence of Holy Spirit doctrine

contained in the Confession.

Bgually important from the educational viewpoint
is the curriculum's standard for the communication of this
doctrine, as stated in the Faith and Life definitive
materials analyzed in Chapter Two. In this chapter, moreover,
it was seen that the program plans for communicating the
Confessional doctrine of the Holy Spirit also have what
might be termed a double perspective or focus. On the one

hand, there iz the ever-determinative principle of

1. Supra, p. 8.
2. Supra, p. 7.
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theological consistency with the Confession; and, on the
other hand, the recognized need of translating such adherence
into terms that are genuinely communicative at the Junior
level.l Accordingly; Chapter 8Six will first examine the
faithfulness and adequacy of this translation which may be
designated as "theological, or pneumatological method:;" and
secondly, there will be some attempt to evaluate the
communicativeness of what may be termed the "educational
method" employed in presenting this translation. Such a
procedure actually also conforms to the original order of
setting forth the curriculum's criteria in Chapter Two,
namely that of examining first the statement of the theology,
purpose and nature of the curriculum, and secondly, the
statement of general and specifically Junior department
educational principles and procedure - here to be considered
uﬁder one heading.

B. Evaluation in Terms of the Theological Foundation,

Purpose, and Nature of the Curriculum
It has already been shown in Chapter Five that the

main body or substance of the Holy Spirit doctrine contained
in the Confession of Faith is represented, if not wholly or

as explicitly, in the Junior instruction materials. However,

1. SBupra, p. 36.
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it has also been noted that the Faith and Life editors at
once recogﬁized the impracticability of presenting this
substance of doctrine simply in the form of Ya running
commentary on the Confession of Faith.“l Instead then, they
affirm that "it is the organizing plan of the Faith and Life
curriculwr that gives the clue to the theological method and
approach governing the whole program."2 It may be recalled
that this "organizing plan" itself is derived from what the
editors believe to be the essence of the Confessional
theology: '"'redemptive knowledge of God through Jesus Christ,
as he is presented to us in Scripture and as Scripture is
proclaimed, interpreted and believed in the Church under the
guidance of the Holy Spirit.“3 The practical emphasis within
this "theological framework™ is then construed to be Christian
discipleship within the fellowship of the Church and through
the indwelling of the Holy Spirit4 - an experience for which
Juniors are held to be fully ready.5 Such statements of
theological foundations and purpose in turn provided the
clue to a proper "organizing plan" about the three yearly

themes to be treated in repeating cycles.6 Each of these

1. 8Bupra, pp. 3, 30.
2. Supra, p. 6.
3. Bupra, p. 30.
4. Supra, p. 30.
5. Supra, p. 45.

6. Supra, p. 33.
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themes, moreover, is believed to offer special emphases for
imparting Holy Spirit doctrine; and these emphases guide the
Utranslation” of Confessional pneumatology into Junior
"vocabulary." Thus, in relation to the Bible theme,.stress

is laid upon the Spirit as an agent of Revelation, and the
interpretation and communication of Bevelation both thén_anﬁ
nowl in terms of God making himself known to his people,

God speaking to his pecyle,3 and God fellowshipping with his
people,4 as well as in explicit descriptions of the activity
of the Holy Spirit in these areas.s The Holy Spirit is

seen as the indwelling power of God in the life and work of
Christ,6 both explicitly defined, and in terms of Christ's
obedience to the will of Goé,7 his working of the miracles

of Goé,g and the presence of God in his prayer life.g Finally,
in connection with the Church theme, the emphasis is upon the
Spirit's continuation of the mission of Christ in the lives

of disciples throughout the ages, including éhe present age.lg

Here, too, there is both explicit and implicit teaching of

1. Supra, pp. 62, 104.

2. Bupra, pp. 60-€63, 104.

3. Supra, pp. 104-106.

4, Supra, pp. 42, 100, 102-1C3.
5. Supra, pp. 103, 106-107, 116.
6. Supra, pp. 53, 55-56, 96.

7. Supra, pp. 98-8G,

8. Supra, pp. 101-103.

9. Supra, pp. 96, 99, 100,

10. Supra, pp. 63-64, 110, 114.
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the Holy Spirit's activity in relation to prayer,l the
sacrameats,g and worship. Now such teaching very definitely
incorporates the Confessional statements regarding the Holy
Spirit's work in Revelatien,3 his indwelling and empowering
of the life of Christ,4 his creation and sustaining of the
life of the Church,5 and his work in relation to the
individual believer,6 at the same time that it '"translates"
these into terms of the perhaps more Biblically related themes
of the Bible, Jesus Christ, and the Church. By means of such

an adjustment of Confessional doctrine to the story of the

doctrine in terms of Biblical chronology and content. (This
procedure will be further illuminated in connection with the

evaluation of the curriculum's use of Scripture.)

At this point, it should be noted that there is a
strong emphasis upon practical pneumatology suggested
throughout the curriculum's description of its organizing
plan or "theological methed, thrcugh the recurring thought
that "we know the living presence of God in the Holy Spirit."7

Indeed, it has been seen how the activity of ihe Holy Spirit

Supra, pp. 100-10G1.
Supra, pp. 113-115.
Suapra, pp. 135-139.
Supra, pp. 139-143.
Supra, pp. 20-21, 31.
Supra, pp. 21-25.
Supra, pp. 32, 37.
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is recognized as both present and necessary in all areas of

the curriculum's program.l This is even indicated in the one
definition of the Holy Spirit contained in the Junior
curriculum materials as "God with us to guide us and strengthen
us."z Such a dominant concept accounts in part for the
curriculum's continuing emphasis upon the study and practise

of prayer and worship as means of enjoying the communion of

the Holy Spirit,3 upon the need for the Junior always to

“"heér God speaking to him through the Word...{(and) making
demands upon his thinking and doing..."4 and upon the fellow-

ship of the Church as the place where this communion and

confrontation talke place.s

The theological method for communicating the
Confessional doctrine of the Holy Spirit at the Junior
level, then, is through a thematic (Biblical) treatment of
the underlying tenet of the Confession, namely, "redemptive
knowledge of Jesus Christ...(revealed 'through) Scripture...
(and mediated) in the Church under the guidance of the Holy
Syirit."e Ho less important for the effectiveness of this

method is the practical pneumatology taught through constant

i. Bupra, pp. 36, 38.

2. Supra, p. 103, {(vid. 132-133).
3. Supra, pp. 34, 44.

4. Sunra, p. 44.

5. Supra, p. 37.

6, Supra, p. 159.
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life-relevance, and the study and practise of prayer. How
communicative does this "organizing plan" becowme by means of
the educational method followed in the Junior curriculum?
C. BEvaluation in Terms of Educational Principles

and Procedure for the Junior Curriculum

The educaticonal method for communicating to the
Juniors this "translated" pneuumatology of the Confession
involves the content and handling of explicit and implicit
teaching about the Boly Spirit; teaching through the media
of the worshipping community, the family, and the age-group
organizations; and the use of various teaching materials and
devices - directed to adults, to the Church school class, or

to the Junior for home consumptiocn.

When explicit teaching is seen to include not only
deielopeé exposition, but also definite statements about and
direct references to the Holy Spirit,l an examination of the
Junicr curriculum over the three cycle from 1837 to 1860
dgiscloses a fair gquantity of such teaching. Thus it was found
that there are thirty-five explicit statements of Holy Spirit

doctrine in the lesson plans of "Discovery! in connection with

)
the theme, "Jesus Christ;"” thirteen in relation to the Bible

1. Supra, p. 51.
2. Bupra, p. 53.
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theme;l and forty such refereaces in the study of the Church.
However, it was further noted that much of this teaching is
sporadic. Several lessons contaig no mention of the Holy
Spirit.3 Then, éerhaps there is a single reference in each
of two or three successive 1essons,4 with no further re-
currence in the next three or more;5 and then, a really
detailed treatment of Holy Spiriit doctrine in a single lesson,
or two.s After that, specific teaching about the Holy Spirit
may disappear altogether, even for one or two whole quarters.
Thus, it may be justly concluded that there is no systematic
or continuous presentation of explicit Holy Spirit doctrine,
even though the underlying theology of the Confession is
adhered to "throughout the whole length and breadth of (tihe
curriculum).s Furthermore, even those lessons which have
been described as unified in their treatment of the Holy
Spiritg do not conve& any well defined doctrine, but rather
retell and comaent upon a Scriptural account, endeavoring to

. . . i0
make its meaning relevant for Juniors today.

1. Supra, p. 61.

2. Supra, p. 68,

3. Supra, p. 54.

4. Supra, pp. 68-69.

5. Supra, p. 66.

€, Supra, pp. 63-65.

7. Supra, p. 63.

8. Supra, p. 3%8.

9. Supra, pp. 57-58, 64-65.
10, Ibid.
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There is perhaps a cogent reason for such a pro-
cedure, perhaps not too pedagogically sound, yet to be

validated by reference to the "orgaﬁiziﬁg plan' of the

curriculum. The reason is namely, that the Bible is the
accepted basic textbook of the curriculuml which, it has

been seen, is organized around the three (Biblically, as

well as Confessionally derived) themes of Christ, the Bible,
and the Cb;urch.2 In thus using the Bible as a textbook for
presenting these themes, something of a Biblical chronology
of sequence is followed. In this way, the theme of "Jesus
Christ" from the Gospel records of Jesus' life, discusses

in order the preparation for the coming Messiab, his birth,
hig baptism, his fteaching and miracles, the development of

hig ministry, his recognition by Peter, his transfiguration,
final controversies in Jerusalem, trial, crucifixion and
reSurrectian; then the last quarters deal with a fuller
consideration of Jesus' teaching and a call to éiscipleship.S
All four gospels are used to present this teaching. Quite
logically, therefore; the primary explicit teaching concerning
the Holy Spirit in relation to Jesus is drawn from the accounts .

of Jesus' baptism by John,4 his guotation from Isaiah at the

i. Supra, op. 31, 37, 67.

2. BSupra, p. 38.

3. Discovery, op. cit., vol. 10, no. 1, p. 31.
4. Supra, pp. 54, 56,




~166-

s R i 1 ‘ . -

beginning of his ministry,” and the coming of the S8pirit at
. 2 s . R : L .

Pentecost. Implicit teaching is based upon incidents showing
Jesus' continued search to align himself with the will of his
- 3 .. . - . 4
Father, his fellowship with the Father in prayer, and
. X i s 5 .
instances of the power of God at work in Christ. How, in
a sense, all of Christ's life exhibits the indwelling power
of the Holy Spirit and could therefore have been made to

furnish either explicit or implicit Holy Spirit doctrine in

o

every lesson. But, since, as has been l'xmted,{:a impliecit
teaching gains its force particularly from being contextually
related to explicit ﬁoctrine,7 and since the Faith and iife
editors have chosen to adhere rather strictly to the actual
Scriptural texts referring to the work of the Holy Spirit in

Christ's life, the teaching of Holy Epirit doctrine per se

becomes as intermittent as it is in the Gospels. At the

same time, some opportunities for such teaching are overlooked,
whether inadvertently or deliberately, it is hard %o =say. For

example, the Lucan accounts of the Holy Spirit coming upon

. . 8 L L ‘
Mary for the conception of Jesus, or of his inspiring the

1. Supra, p. 55.

2, Supra, pp. 57-583.
3. Supra, pp. 58-986.
4. Supra, pp. 160-102,
5. Supra, pp. 102-103.
6. Supra, pp. 94-95.
7. Bupra, vp. 94-935.
8, Luke 1:35,
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utterances of Eliza%ethl and Zechariah2 are not used.
Heither is there any reference to the sin against the Holy
Spirit, mentioned in all Synoptic g;o.s;};;els,:5 or to Jesus'
rhetorical guestion, ",,.how much more will the heavenly
Father give the ¥Hoaly Spirit to them who ask }'z:'um":’"Li To be
sure, selectivity of materials is necessary and it is
possible that the émitteﬁ texts were considered either

confusing or of unequal importance with those chosen; yet

the omissions need.to be noted notwithstanding.

Similarly, in lessons on the Bible theme, after
studying how the Bible was written, the outline for the
year follows pretty closely the historical order oi events
recorded in the €ld and New Testaments, closing with a
consideration of wisdom passages and psalms of praise.5
As previously noticed, there is not much explicit teaching
about the Holy Spirit in connection with the (ld Testament
area of the Bible theme.6 In view of what has been remarked

regarding the Piblical basis of the Faith and Life curriculum,7

the reason for the absence of such teaching may well lie in

1. Luke 1:41-45.

2. Luke 1:67 ff.

3. dark 3:28-29, Matthew 12:31-32, Luke 12:10.
4, Luke 11:13.

5. Discovery, op. cit., vol. 11, no. 1. p. 35,
6. Supra, p. 61. ,
7. Supra, p. 185, .
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the paucity of references to the Holy Spirit in the 014
Testament itself.l Implicit teaching, however, is present
in the many statements noted with regard to God speaking or
acting to reveal himself,z since the Holy Spirit is well
described as the agent of Revelatians and of God's
fellowship with men.4 The explicit teaching that does oécur
in relation to the’Eible theme is Biblically derived: from
the story of the anointing of E}avid,5 and of Ezekiel's
vision of dry hones,6 in the 01d& Tesgtamwent; then, from the
description of the inspiration of Scripture,7 and the account
of the beginnings and early life of the Christian Church in

;Excts,8 in the New Testament.

The actual theme of the Church draws less upon the
recoxrd of Chgrch history in the book of Acts and more upon
the whole New Testament concept of the Church than does the
Church uvnit in connection with the Bible theme.g This is
because the aim for the year is

To help juniors become acguainted with the faith
and fellowship of the Christian Church and to

» (3 - 3 . . Y

1. W.H, Griffith Thomas, The Holy Spirit of God, London,
Longmans, Green & Co., 1913, pp. 9-10C.

2. Supra, pp. 105-108.

3. Bupra, pp. 33, 43, 105.

4. Supra, pp. 109-110.

5. Supra, p. 62.

6. Ibid.

7. Discovery, op. cit., vol. 11, no. 2, p. 70.

3. Supra, pp. 63-63.

$. Discovery, op. cit., vol. 12, no., i, p. 37.
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find their places in their own church,l

rather than to‘teach Church history‘as such.z It is
therefore perhaps not surprising to note that the Holy Spirit
is presented as the vitalizing and empowering and directing
agent of God in the creation and life of the Church as much
by implicit as by explicit reference.3 it is possibly‘less
easy to un&erstand’the greatly diminishing recurrence of any
explicit teaching in the last six units of the year's
teaching program, including the Junior reading books and
workbooks.4 It may be asked whether such neglect suggests
inactivity or non-recognition of activity on the part of the
Spirit in the more recent history of the Church, or whether.
it is supposed that his activity is now so well understood
that there is no further need to mention him by name. Surely,
the Scriptural basis of the curriculums would not suggest
such a negleet of Spirit doctrine, for 'the New Testament is
pre-eminently the book of the Holy Spirit."‘

Cne other gbservation with regard to the use of the
Scripture in the Junior curriculum should be reviewed: both
the Workbook pages to be used in class and the "Day by Day"

1. Discovery, op. cit., vel. 12, no. 1, p. 37.

2. Supra, p. 67.

3. Supra, pp. 67-68.

4, Supra, p. 7.

5. Supra, p. 165,

6. RB. Birch Hoyle, quoted by Henry P. van Dusen, op. cit.,
pe 852,
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readings, as well as the Junior readers for home use

incorporate many of the same Scripture itexts studied in class
N s . .. 1

and also provide some supplementary Rible study. Too, the

teacher may assign a report to onme or more pupils based upon
. 2 - . .

a Bible passage. Often these texts contain explicit
references to the Holy Sririt as well as implicit suggestions
. _ 3 ' - . . . .
of his work. Thus, the Bible is on the whole rather fulily,

if not always adeguately, used in imparting Holy Spirit

doctrine.

It is desirable at this point to evaluate a bit
more fully the nature and treatment of implicit teaching
about the Holy Spirit in the Junior curriculum. It bas been
noted that such teaching conveys clearer meaning and carries
more weight when juxtaposed with explicit statements.4 Now
there is a sense in which any teaching of the curriculum
whiclh describes the Self-revelation and activity of God among
men might be understood as implicit teaching about the Holy
Spirit if it were more plainly and frequently expounded
that "the Holy Spirit means the living action of God in the

Warld.”b However, although this concept is suggested more

1. Bupra, p. 82, 85-86,
2. Bupra, p. 83.

3. Supra, pp. 86-87.

4. Supra, pp. 94-95.

5. Bupra, p. 94, 37.
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than onee in the Junior curriculum,l it has been noted that
there is actually only one definition of the Holy Spirit in
the entire materials,z which does, to be sure, convey the
idea of the present power of God through the Holy Spirit.
Elsewﬁere the teacher is told that the " '"Word' of God is
God's creative activity as he relates himself to the world
he has made."3 Bui does the teacher share Henry P. van
Dusen's understanding that the Word of God and the Spirit of
God are one‘?4 And what of the pupil? In view of the
infrequency of explicit teaching about the Holy Spirits and
the almost total lack of definition, how much may it be
supposed that he really understands the ismwanent activity of
God as thaﬁ of the Holy Spirit? It is none the less true
that he is recéiving implicit teaching about the Holy Spirit;
but does he in any way distinguish between the 'areas' of
work properly ascribed to God, the PFather, God, the Son, and

God, the Holy Spirit? It might later be asked how desirable

it is that he should do so, For the present, it needs to be
noted also that inasmuch as the larger portion of explicit

Holy Spirit doctrine (which is to lend its meaning to the

1. Supra, pp. 104-106 (32, 37).

2. Supra, p. 103.°

3. - Supra, p. 107.

4. Henry P. van Dusen, op. c¢it., p. 113.
5, SBupra, pp. 183-165,
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implicit teaching in the lesson plans) is directed to the
adult parent or teacher,l everything will devend upon the
teacher's handling of this material as to how much of the
explicit doctrine act&ally does filter through to iliumine

the understanding of the pupil.

It is true that some lessons imparting Hely Spirit
doctrine will be an exception to such a statewent, insofar
as they present a unified and continuous treatment of
certain aspects of the nature and work of the Holy Spirit
throughout the whole lesgson pian. However, only three such
lessons were ﬂoted,z with perhaps one or two others providing
fuller treatment than usual.?l Not that it isn't a methodical
principle of the Faith and Life curriculum for all the lessons
to be unified, that is - to carry the same teaching through
Bible study, discussion, reporis, review of the Junior
reading book assignment, W;rkbeck writing, picture siudy,
class prayer, and finally Worship with appropriate hymns and
Scripture. But this teaching may often contain littile orx
nothing relevant to an understanding of the Holy Spirit.
Further, while there are many statements and guestions for

cilass discussion about the Holy Spirit in a number of the

'l- Supra, po 73’ ?50

2. Bupra, pp. 63-85, 80-84."
3. Supra, pp. 74, 78, 1G2-103.
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lesson plans,l how much doctrine is actually communicated is
a moot gquestion, for the nature of the statements is 1a?gely
inferential rather than directly definitive. What may.well
result is a general feeling for the role of the Spirit

rather than a definable knowledge of his nature and work. If
George 8. Hendry, however, is correct in assuming that an
inadequate pneumatblog* may have been responsible for the
schism between East and West in eariy Church history, as

well as for general confusion in theology,2 surely such a
vague feeling is not enough. The curriculum's own criteria,
moreover, plainiy affirm the desirability of avoiding any
"careless,...amateurish,...or murky..." theology which might
tend to a paralysis of life.3 Yet at least, Juniors studying
the Faith and Life curriculum will know, by dint of freguently
hearing his name and some aspects of his work, that there is
a Holy Spirit, that somehow he, too, is God, and that he is
in some way involved in the aetivity of God generally in

the world and particularly in their own lives.

-

Indeed, possibly it is in the area of what has

. . 4
been termed in this thesis "practical pneumatology'™ that the

¥

Junior curriculum is strongest. This area has been described

1. Supra, p. 103.

2. George . Hendry, op. cit., p. 14.
3. Supra, p. 298,
4, Bupra, pp. 124, 81, 181.
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as including all teaching regarding the relation of the
activity of the Holy Spirit to the Juniors' own daily lives
and instruction as to means of enjoying the communion and
help of the Holy Spirit through worship, prayer, and the
fellowship of the Church.1 Moreover, it may be truthfully
asseried that such teaching is an integral part of every
lesson in the Juaiér curriculum. Tiums it has been noted
how constantly in the lessons the note of relevance is
sonnded;2 and that =ach class session closes with a suggestion
for teacher-led prayer, fgllcwed by Z%*orship.3 Moreover,
there are whole lessons, and parts of lessons, devoited to
the study as well as to the practise of prayer4 and worship.s
Such a procedure is in conformity with the definitive
statements of the curriculum to the effect that education
into tke Church is into a worshipping community which has
its very life in worship. Such worship depends upon God's
initiative, however, in taking possession of us "by the
power of his Spirit."6 HMoreover, Juniors have the
...readiness for é gift the Church has never shared

with them - the expectation of the Spirit of God,
the Holy Spirit...at work in their minds and hearts

1. Supra, p. 124.

2. Bupra, pp. 56-58, 100, 117-118.
3. Supra, pp. 82, 108.

4. Supra, pp. 100-102.

5. Supra, pp. 113-116,

6. Supra, p. 34.
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and lives...l

In various ways, then, the Junior is made to feel
that God (the Holy Spirit) is with all who are open to him
today as well as in Bible times fo empawer.life,z to guide,3
to enccurage,4 to illuminate the meaning of Scripture,s to
enable Church members to witness to Chrigt,a and to obey
him,7 to transform 1ives,8 and in general to "make all things
new! by his presence.g He is taught that this present help
is experienced through prayer whick is a "line of communication
through which (God's) power can freely operate," and that
the Spirit himself intercedes for us® in,prayer.lo To the
end that he may cowe to know how to pray, the Junior is
guided in a study of the prayer life of Jesus, and the keeping
of a personal book of ;rayers.ll He is also often encouraged
in his use of "Day by Bay,“lz helped in listing ways that he

may "listen to God today,“13 and led with the class to write a

1. Supra, p. 45. .

2. Supra, pp. 56-58, 64, 69.
3. Supra, pp. 58-59, 64, 70.
4, Supra, pp. 58-59.

5. Bupra, p. 62.

8., Supra, pp. 57-38, 66, 6.
7. Supra, p. 63. ’

8. Supra, p. 63.

9. Supra, p. 69.

10. Supra, p. 957.

il. Supra, p. 101l.

12, Ibid.

13. Discovery, op. cit., vol. 10, no. 2, p. 63.
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1 . . .
class prayer. However, there is no suggestion in the lesson.
plans for individual practise in praying which, guite possibly

s the only effective way to learn to pray. Nor is there

i

any real guidance in the use of "Day by Day" at home, other
than that contained in the prayer suggestion at the end of
each week. A conscientiocus teacher might easily, however,
use the materials that are provided to give more concrete

ielp.

It might also be asked if the explicit teaching on
worship is of the most effective possible type, for the
subject is treated wholly in connection with a study of the
sacrament of the Lord's Supper.z Joubtless, it is desirable
for the Junior to understand the meaning of this sacrament;
but, since it will be some time before he himself becomes a
communicant member of the Church, it might have been more
helpful to impart instruction as to the meaning and conduct
of worship in terms of his own Junior department service, or
of the Church servige. Of course, the suggestions for
worship provided at the close of each lesson plan and
allowing for maximum participation of Juniors in the conduct
of the service will afford an epportunity for growth in the

worship experience, leading perhaps to an increasing desire

1. Ibid., vol., 11, no. 2, p. 41.
Z. Supra, pp. 113-116,
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and ability to take part in the congregational wership of

the Church community: a recognized goal of the Faith and

. . . 1
Life Junior curriculums.

It is, moreover, largely in connection with
instruction on and provision for participation in prayer and
worship, that another principle of the curriculum is carried
out, namely that the family should enter fully into the
Christian education of children. 7o this ead, the magazine
"roday! was conyerted into a devotional designed to help with
family worship,z and every issue of Uhigceovery! contains a
family worship page. 4lso, "Discovery'" itself was planned
as a parent-teacher publication to emlist and encourage the
the fullest possible participation of parents in the religious
education of their children.3 There is little doubt of the
great value of this plan. How it is carried out in practise
is anocther aﬂd a wholly individual, unpredictable métter.

The same coﬁld be said of Junior reading at home. With
parental prodding, or Junior enthusiasm, it may be done: there
might even be some adult help in understanding the material.
Ctherwise, both the Junior reading books and '"Day by Day!

readings may receive attention only in class.

i. Supra, p. 34.
2. Supra, p. 108.

‘3. Bupra, p. 35.
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- In conclusion, it may be recalled that it has been
observed that despite differences in language, quantityAané
complexity of doctrine, the same general content of teaching
is being presented to all groups and in all materials of the
Junior 6urricu1um.l Use is made, moreover, of every
educational device to illuminate and strengthen this teachiﬁg.
Thus leading gquestions and thought qaeétiﬂﬂs, prepared oral
reports and written work, Bible study in class, picture
study, hymn study and singing, role-playing, choral reading,
creative activities, and even puzzlesg all become part of the
educational method employed to impart explicit and implicit
teaching about the Holy Spirit. 8o it is that the Faith and
Life editors héve in every respect endeavoured to apply their
educational principles to the communication of the doctrine

of the Holy Spirit.
D. Summary

It has been found then, in evaluating the Junior
depaitment presentation of Hely Spirit doctrine in the
light of the educational standards cf the curriculum, that
the editors first defined the need to tramslate ﬁheir
theoiogical loyalty to the Confesgsion of Faith into an’

"organizing plan' for the curriculum that would make possible

1. Bupra, p. 89.
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the communication of Holy Spirit doctrine in the Confession
at the Junior Curriculum level. This need is met through
the three themes that capture the essence of Confessional
theology while allowing an adherence to the chronology and

textual arrangement of Scripture. The second problem is the

~educational one of making this translated Confessiocnal

theology communicaiive in the actual Junior materials. Here
it was noted that the editors have been pguided in the
selection and use of explicit teaching material by the
declared Scriptural basis of the currviculum. Thus, where
Biblical pneumatology is scarce, scattered, or not fully
expounded, that of the curriculum is also sporadic and
somewhat incompleite. At the same time, the editors'insight
into the value to Juniors of what has been termed a
Unractical pneumatology' wmay be recognized as perhaps the
strongest element in the curriculum's communication of the
heart of Holy Spirit doctrime in the Confession. Om the
wﬁble the task conceived and outlined in the curriculum's
own definitive materials is seen to be faithfully and rather
fully executed in the Junior materials themselves. Several
areas of improvment have been indicated which will be
further peinted up in the final summary and conclusion of

this thesis.
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SUMMARY AND CONCLUSION

Dr. H. Wheeler Robinson states that the Holy Spirit
represents ""the whole activity of the divine in relation to
the human personality as mediated through Christ."1 If this
be accepted as a fair summation of the nature and work of the
Holy Spirit, then in a real sense, it would be impossible to
set up any valid program of Christian education that is
altogether without pneumatology. It still remains true,
however, that such Holy Spirit doctrine might be treated
in a way that is either basic or incidental to the curriculum,
Ymurky or clear,"2 explicit or implicit, and theoretical or

practical.

Moreover, if the editors of the Faith and Life
curriculum are correct in recognizing the doctrine of the
Trinity as '""the backbone of Christian theolog'y,"3 and also
correct in their educational insight that "any confusion of
faith resulting from doctrinal incoherence also tends to a
paralysis of 1ife,"4 then it becomes a matter of considerable
importance how the doctrine of the ﬁoly Spirit is being
presented in Christian Education. Particularly, one should

. . (3 . . - .

1. H. Wheeler Robinson, The Christian Experience of the Holy
Spirit, New York, Harper & Brothers, 1828, p. 40.

2. Supra, p. 29.

3. 3upra, p. 4.

4, Ibid.
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ask how such pneumatology is being presented in any curriculum
such as the Faith and Life curriculum which affirms recognition

of the importance of this teaching.

Accordingly, this thesis has been concerned with an
examination and evaluation of the dectrine of the Holy Spirit
as presented in the Faith and Life curriculum's Junior
department materials (where such teaching is normally begun)1

in the light of the curriculum's own criteria.
A. SUMMARY

The study of the doctrine of the Holy Spirit in
the Junior department materials of the Faith and Life
curriculum has proceeded in three phases. Fart One described
the double standard established by the curriculum editors for
determining and testing their own Junior department materials.
It was found that the curriculum aims at strict adherence to
the Presbyterian Confession of Faith as its theological
standard, while recognizing the educational need and objective
of translating this Confessional pneumatology into terms that

are practically relevant and communicative to Juniors.

In Chapter One it was seen that the Confession

1. Supra, pp. 3-4.
2. Supra, pp. 29, 42-45.
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contains no systematic pneumatology but clarifies the nature
of the Holy Spirit as very God and third member of the
Trinity proceeding from the Father and the Son. His work

is then described as agent of God's Self-revelation, as
empowering Christ for his earthly ministry, as creating and
sustaining the Church, and as applying Christ's redemption

to individual believers.l

In Chapter Two it was noted first that the
carriculum's "theological method" or traunslation of the
Confessional doctrine of the Holy Spirit into Junior terms
involves the use of an 'organizing plan"z comprising three
themes (Christ, the Bible, and the Church) which are
derived from what is taken to be the essential theology of
the Confession, namely - "redemptive knowledge of God
through Jesus Christ...as presented...in Scripture and as
Scripture is proclaimed, interpreted and believed in the
Church under the guidance of the Holy Spirit."3 Bach of
these themes contributes its own special emphasis upon
certain phases of Holy Spirit doctrine, with continuing
focus upon the "practical pneumatology" of Christian

discipleship in the fellowship of the Holy Spirit through

1. Supra, pp. 12-27.
2. Bupra, p. 37.
3. Supra, p. 30.
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prayer, worship, and participation in the Christian community.
In all this, the Holy Spirit is conceived primarily as "the
iiving presence of God," and *"the real teacher of all truth
that is communicated in the Christian Education program of

the Church."l

Part Two of the thesis then examined the data of
Holy Spirit doctrine in the Junior department materials of
the three-year cycle from 1957 to 1960, according to the
nature of the teaching in connection with the three themes
and in relation to the two major classifications of material.
It was noted that the curriculum writers utilize both
explicit and implicit teaching about the Holy Spirit. Chapter
Three considered the explicit teaching, which was found to
comprise fairly complete exposition of such doctrine (in
three lessons, particulariy), as well as definite statements
about and direct references to the nature and work of the
Holy Spirit. On the other hand, implicit teaching (reviewed
in Chapter Four) makes use of certain key-terms like "will,"
"'power," "grace," and "love'" in reference to the Spirit's
nature;2 or expressions such as YGod speaking,"3 "God at work,"

. 4 . 5 .
or Yacting," and "God with us," or 'present," to describe

1. Supra, p. 46.
2. Supra, pp. 97-101.
3. Supra, pp. 104-106.
4. Supra, p. 113.
5. Supra, pp. 109-111l.
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the Holy Spirit's work. Such implicit teaching, it was
observed, increases in both meaning and force when

juxtaposed with explicit Holy Spirit dpctrine.1

In additionba species of "practical pneumatology"
was seen to run through the entire curriculum in connection
with both explicit and implicit teaching. Here the stress
is upon bringing about a living felliowship with the Hoiy
Spirit through continuing study and practise of prayer and

worship.2

It was further noted that while the same essential
Holy Spirit doctrine and use of the Scripturé with the focus
upon practical relevance are characteristic of the entire
curriculum, there are also variations in emphasis and
treatment according to the yearly theme being taught,3 and
according to the group addressed and teaching medium employed.
Thus, the Holy Spirit asz an agent of Revelation is stressed
in connection with the Bible theme;s the Spirit's empowering
of the life of Christ for his Messianic mission, especially
through the communion of prayer is the special focus in

relation to the theme of Christ;6 and, in the'study of the

1. Supra, pp. 94-95.

2. Supra, pp. 172-174.

3. Supra, pp. 52-72.

4, Supra, pp. 123-124.

5. Supra, pp. 60-63, 104.

8. Supra, pp. 53, 535-56, 96.
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Church, the emphasis is upon the Spirit's creation, direction,
and strengthening of the Church.l There are further
variations in compleéxity, inclus;veness, and fullness of
Holy Spirit doctrine as between material intended for adult
consumption,2 or that intended to be mediated to the Junior
through the teacher in class,aorcthat planned for unaided
home reading by thé Junior himself.4 L.ikewise, it was seen
that all possible educational media are employed to present
explicit and implicit teaching about the Holy Spirit,
including classroom discussion and study of Scripture, pupil
reports prepared at home, the writing in Junior Workbooks,
the "Day by Day'" suggestions for home Bible reading and
prayer, hymns that refer to the Holy Spirit, the planned
Worship Service at the conclusion of each class, teacher-~led
group prayer, and pictures that suggest certain phases of the
Holy Spirit's activity.s Moreover, it was noted that in
three lessons there is fairly unified and comprehensive
treatment of Holy Spirit doctrine;6 although others contain
only sparse reference to the Spirit; and still others omit
even the mention of his name.7

. . . . L3 - »

1. Supra, pp. 63-64, 110, 114.
2. Supra, pp. 73-78.

3. Supra, pp. 78-80.

4, Supra, pp. 85-86.

5. Supra, pp. 88-89.

6. Supra, pp. 63-65, 80-84.

7. Supra, p. 54.
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For the evaluation of this data in Part Three,
Chapter Five dealt with the Junior curriculum's faithfulness
to the Confession of Faith. Here it was discovered that
although Confessional términology is avoided and Confessional
pneumatology is not wholly represented, nevertheless, the
Junior curriculum does closely adhere to the substance of
the Confessional étatement of Holy Spirit doctrine without
ever attempting anything in the nature of a "running

v , . 1
commentary"” or systematic presentation.

In Chapter Six it was seen how, instead, the
curriculum tries to impart the essence of Confessional
pneumatology in language and by means of an "organizing plan®
that conveys the basic import of this doctrine in a way that
is relevant to the Junior's capacities, needs, and interests.
S5uch a treatment, moreover, conforms to the fundamental
principles of the curriculum's educational criteria for being
"Biblical," '"theologically sound," "evangelical," "Church-
centered," and always "life-relevant,” with the over-all
aim of guiding "persons to Jesus Christ, so that through him
they may come to a true knoyledge of God, and to a living

faith, and through the power of the Holy Spirit live as

1. Supra, pp. 128-120.
2. Supra, pp. 159=-1860.
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Christ's disciples in the fellowship of the Church.”l

B. CONCLUSION

In conclusion, it should be stated first that, on
the whole, the "Christian Faith and Life" curriculum conforms
quite well and fully to its own theological criteria. Except
for several omissiéns of Confessional pneumatology relative
to the conception of Christ, to any clear definition of the
Spirit's nature, or to the full description of his work in
relation to the Church, the curriculum has represented the
substance of Holy Spirit doctrine in the Confession.2 There
might have been, perhaps, greater effort to use and to
explain some of the more historically and theologically
important terms of the Confession that pertain to the work
of the Holy Spirit. However, it evidently seemed of more
value to the Faith and Life editors that the concepts of
"effectual calling," "justification," "sanctification,” and
other Reformed doctrine should be made life-relevant to

the Juniors than that these should be clearly defined.3

i. Supra, pp. 30=31.

2. Supra, p. 148,

3. Vid. William Bean Kennedy, The Genesis and Development
of the Christian Faith and Life Series, a Ph. D.
Digsertation for the Yale University Graduate School,
1957, unpublished, pp. 131-132, 345-350, for what the
curriculum writers intended in such a connection.
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With regard to the communication of the Jumior
curriculum's translated pneumatology, however, the
evaluation undertaken in Chapter 8ix disclosed several areas
that might be improved. For one thing, the method of teaching
doctrinal conceptis largely through a kind of long-term
exposure to indiréét or implicit teaching about the Holy
Spirit is subject to some question. Is it pessible, for
instance, to convey anything like a clear understanding of
the Holy Spirit fhrough only occasional definite stateﬁénté
followed by long intermissions with little or no specifice
Holy Spirit doctrine, then one lesson giving full treatment
but afterwards a whole guarter or two with no treatment of
pneumatology whatever? Even granting the presence in these
lessons of many implicit references to the Holy Spirit, will
these be of much or any communicative value to the Juniors
unless accompanied fairly frequently by explicit definitions
in the curriculum materials, or at least by explanations in
class from the teacher? If no provision is made for the
latter in the Lesson Pléns, however, there is only remote
likelihood that they will be supplied. It is perhaps for
this reason that, as br. #illiam Kennedy points out, the
editors of the Faith and Life curriculum again and again
reiterated in their statements how much would depend upon

the teachers as to precise degree of communicativeness of
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their materials.l To be sure, this is always true to some
extent; yet it would seem that in the Junior curriculum's

presentation of pneumatology, it is inordinately so.

It might be asked, too, if the question-answer
discussion approach to the grasp of Biblical and Confessional
pneumatology is the best possible way of communicating
""something of the meaning of thg Holy Spirit" which Juniors
are considered "ready to understand."2 Might it be better
to offer more frequent explicit descriptions of the Holy

Spirit's nature and work?

' The Faith and Life editors might answer this
suggestion by asserting their adhefence to Biblical
methodology here; the Bible indeed, provides no systematic
theoclogy. Rather it is the record of a "living historical
movement.”3 Thus, by patterning the Junior lessons after
the Riblical account, the Junior curriculum is thereby
appropriating for better or for worse (at the Junior level)
the Biblical method of Revelation: exposure to what God
speaks through what he does. Now, the Faith and Life

curriculum is on the whole to be commended for its adherence

(3 - . . - . L]

1. William, Bean Kennedy, op. cit., p. 143.

2. Supra, p. 42.
3. Millar Burrows, An QCutline of Biblical Theology, Philadelphia,

The Westminster Press, 1946, p. 4.
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to and use of Scripture. On the other hand, there may be
some question as to whether such Biblical Revelation, that
is without some explanation and further definition, really
speaks to the Junior. From experience many an adult would
admit the difficulty of understanding Biblical passages
without some theological as well as historical and literary
interpretation. Héw much more then would a young pupil -
scarcely a fluent reader of even common English - need help,
and very likely systematic expository help in grasping such

distinctions as those between the Persons of the Trinity?

Or, is it perhaps undesirable that the Junior
should become involved in making such distinctions which are
difficult of comprehension even to the adult? Is it better
perhaps that he merely be given a general feeling for "the
Holy Spirit known in Christian history and Christian
experience (as) God as Spirit dealing with us as spirits,
God as Person dealing with us as persons,"l or "that form of
God's nature in which he is able to indwell the human’
creature?"2 After considering these possible criticisms of
the Faith and Life pneumatology, should the ultimate
conclusion be that, in theif conscientious attempt to
communicate the doctrine of the Holy Spirit at the Junior

. L] . L] . - .

1. Henry David Gray, A Theology for Christiian Youth,
New York, Abingdon-Cokesbury Press, 1941, p. 61.
2, James D. Smart, op. cit., ». 89.
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age level the editors of this curriculum have been generally
right in adopting what may be described as a basically |
Biblical approach? For the Bible presents a living God -

a God who acts in history, a God who speaks to the needs

and longings of men, a God who is in communion with men
through the Holy Spirit; although his nature is nowhere
systematically defined. The Biblical writers do not seem
troubled that men should distinguish between the Spirit of
God, and the Spirit of Christ, and the Holy Spirit - but

use these references interchangeably. The one concern of
the Bible is that through its Revelation men should come to
know Ythe only true God, and Jesus Christ whom thou hast
sent."l This is the basic concern bf the Faith aﬁd Life
curriculum, too,2 with the practiecal emphasis’upén
"Christian discipleship within the fellowship of the Church
énd through the indwelling of the Holy Spirit."3 If, indeed,
it is the work of the Holy S8pirit to lead men into this
knowledge and relationship with God, then surely the Juniors
of the Faith and Life curriculum and students of any similar
program in Christian education, in being taught to know God
in Christ through the communion of the Holy Spirit, are being

taught a basically practical pneumatology. This pneumatology

1. John 17:3.
2. Supra, p. 152,

'30 Supra’ po 4’0.
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will empower and guide their lives and provide a sound

basis for later more explicit teaching and understanding of
the dectrine of the Holy Spirit. Thus, the Junior department
materials of the Faith and Life curriculum may be fairly
commended for having established a valid pattern for teaching
the doctrine of the Holy Spirit at this level in Christian
education. The suggestions for improvement given here concern

primarily possible methods for increasing the communicativeness

of the pneumatological conteat. The Faith and Life curriculum

has made a most significant contribution to a vitally important

field.
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APPENDIX

Letter received from Dr. Norman F. Langford, Editor in Chief
of the "Christian Faith and Life" Curriculum in response to
the writer's inquiry regarding the theological and educational
foundations of the curriculum.

The United Presbyterian Church,
U.5.A., Board of Christian
Education

Witherspoon B'ld'g, Phila. 7, Pa.

December 16, 1960

Miss Barbara B. Gardner

The Biblical Seminary in New York
235 East 49th Street

New York, 17, N. Y.

Dear Miss Gardner:

This is in response to your recent inquiry related to your
thesis on the Faith and Life Curriculum.

I noticed that among the pamphlets you mention you do not
refer to the statement entitled Basic Principles. FPerhaps
this was merely an oversight but in case this has not come

to your attention I am glad to send you, under separate cover,
a copy. This is the paper presented to General Assembly in
1947, and which received General Assembly's authorization so
that the Board could move forward in its promotion of the
curriculum. Some of the statements then made might need to

be modified in the light of experience, but this still remains
the "official® authorized statement about the intentions of
the curriculum. Because of the wide areas of concern it

seeks to deal with, it cannot be very detailed about any.
Nevertheless I commend this to your thinking as indicating

the direction of thinking on the part of the original designers
of the curriculum.

The book entitied The Teaching Ministry of the Church, by my
predecessor, James D. Smart, expands many of the ideas stated
in Basic Principles. As might be suspected, Dr. Smart, as
the editor in chief of the curriculum, was the author of
Basic Principles, and his book (published after he had left
the Board staff) supplies a very good commentary on the

-200~
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thinking reflected in the early policy diécussions and
documents.

Actually there is not a great deal I can point to
specifically in the way of books, because the new curriculum
of our church sought to break away from conventional patterns
of Christian education and this necessitated the process of
developing principles and standards suitable to what was

a pioneer venture. The designers of the curriculum were
theologically very much influenced by the Reformed theologians
of the sixteenth century; and by the rise of continental
theology during the last few decades. A book such as Eyes

of Faith, by Paul Minear, published by Westminster Press in
1946, illustrates the kind of thinking that was going on when
the curriculum was first being constructed. 1 am not suggesting
that this particular book is necessarily a reflection of the
curriculum, but Paul Minear was the author of one of the
early reading books and was influential, I think, among

Board staff members of that time even though he was not a
staff member himself. 1 believe that for the purposes of
research you will have to dig into some of the continental
theologians, notable Barth and Brunner, to find the influences
that played upon the minds of the curriculum writers and
editors. This is not to say that the curriculum is precisely
"Barthian," but I would suggest that some of the outstanding
continental theologians need to be consulted in order to

grasp the foundations of the curriculum project.

Incidentally there is a Ph.D. dissertation at Yale, by Will
Kennedy, on the history of the curricuilum through its first
cycle. 1 regret that I do not recall the precise title. It
might be worth your while to look at this dissertation,
however, if you can go to Yale or obtain the loan of it from
that university: for Dr. Kennedy did extensive research in
our files at the Witherspoon Building, looked at early
correspondence, and interviewed almost everybody who had a
significant role in the creation of the Faith and Life
curriculumn.

Although I was not attached to the Board staff until 1949,
and did not become editor in chief until 1950, I was early
invoelved because I wrote the first reading book for Juniors -
The King Nobody Wanted. I suppose it is because I know the
complexity of the process that I hesitate to suggest any
definitive books or documents for your study. It strikes

me that your task is to exegete the curriculum itself, and

I hope that some of the clues I have given may be helpful.
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If you should care to visit us in Philadelphia we would be
glad to discuss our history and principles with you.

Yours very sincerely,

Norman F. Langford
BEditor in Chief
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