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CHAPTER ONE

INTRODUCTION

I, THE SUBJECT

#Tslam"” is the more correct word for Christianity’'s

greatest of rival religions, Mohammedanism, It had its
origin in the deserts of Arabia in the early part of the
seventh century. Its tenets were introduced by the man
Mohemmed to his fellow Arabs living in the vicinity of
Mecca and Medine, It was first promulgated as a correc-
;tive to the gross idolatry of the Arabs whose chief
shrine of worship was in Mecca. In a little time, how-
‘aver, it grew in strength and Mohammed its originator
 §roo1aimed himself the Prophet of God., The Koran was
sccepted as the revelation of God to Mohammed, divinely
~ éictated and unalterable in its contents, even to the
‘paints of punctuation, Under the early Caliphs, the
successors of Mohammed, Islam spread through Palestine
along the northern shores of Africa, and into Spain and
France. By 750 A.D., a little more than a hundred years
after its inception, Islam swayed vast territories of
Asis, Africa and Europe, and enslaved the hearts of
people of hitherto different religions, Christianity in-
cluded.



The history of Islam is & most fascinating study.

The warfare within the Mohammedan groups, the dividing
into the Shiah and Sunni sects, the decadence of the
‘éaliphate—-—all these are of moment to the student of
history.

| We are interested in this study, however, in a
keontemporary situation, We are interested in the status
of Islam in our day: to what extent it is the Islam of
“history, to what extent it is introducing new elements,
 to what extent interpretation has gone. We are interested
in examining the contemporary Moslem mind to understand
its longings, to note its progress, to find if it is more
receptive to the Gospel than the mind of the nineteenth
~¢entury Moslem. The World War wrought unprecedented
“changes in the political geography of the Moslem world.
éreat tracts that were formerly under Turkish, and, there-
féfe, Moslem tutelage, are now under the protection of
‘ éhristian powers., Coupled with this direct Western in-
fluence is the more or less indirect influence of the
k:press, trade, travel, commerce and a reciprocity in
education whereby Oriental students come to Western lands
for study and Westerners go to the East for oriental re-
search., The impact of Christian Missions, increasing dur-
ing the century of its contact, is no slight consideration

in estimating the influence from the West., In fact,

Missions are recognized by political economists, sociologists,
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and religionists alike as a disintegrating force in the
hitherto solid wall of Islam. '

If we can suggest ways and means of suiting our
Message to this type of mind for the advancement of Christ's
kﬁingdom we shall in a measure fulfil the aim of our study.
Ve éhall seek to answer the questions that thrust them-
 $elves to the fore: To what extent has liberalism perm-
eated the modern mind? To whet extent can the present
Islam, or as we shall call it, Neo-Islam, still be called
Islam? What progress are liberal ideas making in the
Moslem world? What is the attitude of the Neo-Islamic
scholars towards other religions, especially Christianity?
What is the status of Moselm ideals in our day? What is
the portent for the future of the present Moslem mentality?
 30w shall Christian Missions meet the challenge of this
new world of Islam? What change in Mission methods is
kréquired? What shall be the heart of our Message? These
 gnﬁ many other questions must be attempted if we are to

ﬁarrive at a solution to our problem.

II. The Justification of the Subject

Missionaries on the field in Moslem lands realize that
fmany of the methods of yesterday will not satisfy the needs
of today. They are faced with an unprecedented situation,
;politically, economically, socially and religiously. The
nationalism that has flared up since the war has changed

the entire complexion of Moslem life. Education is now
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sn accepted requisite of the new order. There is a recog=-
nition of the success of Western character and enlighten=-
ment for making a sound state. And an independent state

is the aim of all national groups from Istanboul to Bombay.
Youth groups are thinking nationally instead of religiously.
Religion must not interfere with the progress of national-
ism.

We feel, therefore, that we are venturing in a field
that is significantly fertile for the future of the Kingdom.
Although, much of our study must necessarily be based on
the shifting utterances c¢f a growing Isst, there is enough
of common agreement in the main to justify our use of them,
The Jjustification of the subject lies in its time-
‘liness. The leaders of the church at home and abroad are
making the situation on the foreign field a matter of
_primary interest. Many articles have been written during
the past few years as to what our method shall be, but
much of what has been written is guilty of vagueness. If
‘,we can arrive at some definitive recommendations, we be-
ieve that a contribution will be masde worthy of the effart
of the study.

I111. Statement regarding terms used.

The word "Moslem" is used to denote a devotee of
Islem, 1In quotations, no change will be made in the spell-
ing which varies with the author. A common variation is

the spelling, "Muslim". The seme holds true with the use
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of the word "Mohammedanism". In some cases "Muhammedanism"
is used in quotations. The transliteration of Arabic terms
is given a8 nearly as possible the English equivalent in-
closed within quotations marks.

| The term "Neo-Islam" is used to denote the new type
of Islam as differentiated from orthodox Islam. The use
of this term 18 justified by 1ts frequent use by W. Graham
Wilson in his book entitled, "Modern Movements Among Moslems."

The Arabic names of Moslems are transliterated as

nearly as the English language permits.

I1V. Method of Procedure.

The thesls begins with a discussion of nationalism
in the lands of the Near East. The discussion 18 purposely
confined to Turkey, Syria, Egypt, Iraq, Palestine and Persia
because Indla has a nationalist situation that involves ree
ligions other than Islam. Our interest lies primarily in
‘the postewar situation of these countries. Nationalism is
of interest only in so far as it bears upon Islam.

The third chapter is a study of the new mentality
resulting from nationalism and the impact of the West. We
shall point out what constitutes the new mentality and then
seek an evalutation.

The fourth chapter is a study of the liberal tendencies
in Islam. 1In the consideration of the liberal tendencies in
Islam we shall not confine ourselves to territory buthave made

free to include the leading Moslem thinkers.
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India, the birthplace of the Ahmadiyah Movement, and the
home of 70,000,000 Moslems, is making a pronounced impact
upon liberel Moslem thought. It is true that Western Islam,
nemely, that of Europe and the British Isles, is ultra-
liberal in order to entice the loyalties of Christians, yet
the contribution in scholarship is negligible., Ve shall,
therefore, refrain from a consideration of the thought of
this section of the Moslem world.

In the final chapter we shall consider the various
opinions regarding mission method, evaluate them, and seek
for a synthesis., We shall attempt to propose what shall
be the task of modern Missions and how to work out effective-

ly ways and means of accomplishing this end.

v. The Sources.

Much hes been written in this field since the World
War. Only a few books, however, have been written which
‘bear directly upon the phase with which this thesis deals.
Aside from books that deal with the relation of nationalism
and liberalism in Islam to modern Missions, the best guide
will be periodical publications such as the Moslem World
and missionary pamphlets. Since most of the material for
 Aappreciating the politicel situation is written in Arabiec
of which the author has only a superficial knowledge,
translations will have to be depended upon. These trans-

lations will of necessity be considered as primary sources.
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The opinions of Dr.Samuel M.,Zwemer of Princeton
Theological Seminary, Dr.Paul W.Harrison of Arabia,
Rev.Edwin E.Calverley, Ph.D., of the Islamic Depertment
of Hartford Theological Seminary and Rev.,John Van ¥ss,D.D.,
of Basrah, Ifaq with whom the author is personally acquaint-
ed will be helpful in arriving at a solution to our
problem. Letters in the form of questionaires have been
sent out and answers received from leading authorities in
Missions throughout the United States., Their contents will

s

be valuable to the presentetion in the last chapter.
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CHAPTER TWO

NATIONALISM IN THE MOHAMMEDAN LANDS OF THE NEAR EAST

I. Historical Backeground

A, Effects of the VWorld ¥Var

The effects of the French Revolution were in the main
confined to Europe. The immediate effects of the Russian
‘Revolution were likewise chiefly fe;t in Europe. 1In the
World War, however, even though the conflict centered in
Eurcpe and the question at issue was "between the hegemony

1 Asiatic and African

of two Zuropean groups of powers,™
‘people were for the Tirst time drawn into the conflict amd
helped to decide the destiny of Europe.

The repercussions of the War, with Eastern peoples in
the conflict, could not but be transferred to the masses
of the East at home. "The masses became politically
conscious, their sufferings sharpened their ability to
detect cause and effect not otherwise observed in everyday
life,’they came in contact with alien countries and con-
ditions, and all this caused the desire for s thorough-
going change in existing conditions......” 2

The Luropean powers made promises to the Zastern
peoples which were never fulfilled.® Cn October 25,1915

#6008 00 se0

1. Xohn, History of Nationalism in the Zast, p. 1
2. Ibid, p. 2
3. Mott, Moslem World of Today, p. 65
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the British Government promised that the Sharif of Mecca
would be formally recognized by Great Britain as Arab king,
save in south Mesopotamia and in territory where Great
Britain was "not free to act without detriment to the
interests of her ally."l On the previous March a secret
treaty between France and Great Britain was signed stating
that French interests would be paramount in Syria and
British interests in Egypt.z The implication of this treaty
was thet the Sharif of Lecca was excluded from Syria, there-
by destroying the promise msde by the British Government on
October 25. The secret treaty, however, was not made known
to the Arabs nor to British officers operating in this
territory and in negotiation with the Arabs of the district.
In 1917, the Arebs joined in the Palestine and Syrian cam-
paigns against the Turks under the impression that they

were preparing the way for the anticipated kingdom of which
Hussein of Mecca was to be king.

In May of 1916, the notorious Sykes-Picot Treaty 3
was made between France, Russia and Great Britain where-
by Syria was given 1o France and Palestine to Great Brit-
ain, thus making "two spheres of influence". The extent
to which the Arabs believed the promises of the Zuropean
governments is illustrated by a note dropped among the
Arab troops in the Turkish army during the war: "Our aim

LR 2R B BN BN 2R BN 2N 2% J

1, Otleary, Islam at the Crossroads, p. 159

2. Ibid., p. 159

3. Copy of treaty in Appendix IV, "The Middle East",by
Major E.W.Polson FNewman, p. 288
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is to stand for Muslims and for Islam, =nd to spread
education amongst the Arabs. Signed, 'Al-Hussayn Ibn 'Ali,

Sharif end Amir of the Arabs'." 1

The very nature of the secret treaties precluded the
possibility of the promises being fulfilled, Colonel T.E.
Lawrence at the Peace Conference at Versailles was a lone
voice crying in the wilderness and would not be listened
to by the conferees., Syria became a mandated territory
under the French, asnd Palestine a mandated territory under

. the British. An attempt to rectify the promises made was
to place Feisel con the Iraq throne. Feisel was the son of
Hussein of Mecca. His other son, Abdullah, was made king
of Transjordenia. It is common knowledge, however, that
the eastern people of the Mohammedan circle are not satis-
fied with the "fulfillment" of the Europesn promises,

-

B, Fellowships of Common Destiny

This feilure to fulfil the promises mede during the
heat of the war united the Hastern group in what Hans
Kohn aptly calls "a fellowship of common destiny.” 2 He
says that since 1918 the history of the world has been in-
fluenced and swayed by three great "fellowships of common
destiny.” The first of these fellowships is the European
group, excluding Russia. The sociel implication here has
been the disolution and dispossession of the old middle
~¢lass resulting in the emergence of a new social stratum.

® S 650 0800

1., C'Leary, Islam at the Crossroads, p. 160
2. Kohn, History of Nationalism in the Xast, p. 2
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Politically it has "evolved the definitive proclamation
of the democratic principle of nationality and the estab-
lishment of New European nationalities, probably the last
of their kind."l

The second fellowship is the Anglo-Saxon group con=-
sisting of the United States, Great Britain, Canada,
sustralia and South Africa., These nations are bound to-
gether by an identicel language and civilization. They
are economically independent, command the seas, are wealthy
in rew materials and have achieved high technical develop-
ment in industry. They are conservative in temperament
and actiqn. They are the first, both in America and Eng-
land, to carry out a revolution by which é new middle
class entered into their rights and "which ushered in
the national state, with its guiding principle of popular
sovereignty and the capitalist system".® The emnmity of
this fellowship is apparent in England's willingness to
pay the war debt and the agreement to naval equality with
the United States in 1922 at the Washington Naval Confer-
ence. To maintain this fellowship, England has been will-
ing to sacrifice her alliance with Japan. In America
restrictions have been put upon immigration, This is the
American gesture for the maintenance of this fellowship.

The third fellowship, and the one in which we are
most interested, yet which cannot be considered apart

L B B B A I N

1. Op.Cit., p. 2
2, Ibid., p. 3
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from the others, is the Asiatic fellowship. During the
centuries in which Europe was completely transformed
intellectually and socially, the Orient sank into "time-
less immobility"™. There was danger by the end of the
nineteenth century that Asia and Africa were to fall under
the dominian of the white race. But a factor began to
enter which was the beginning of a change in the East.

The Christian missionary brought not only religious con-
ceptions of the West, but set up schools which could not

but bring with them politicel and social doctrines.t The

West began to be the Orient's schoolmaster, The ancient
glories of the high periods of the Orient's history were
excavated, polished and vprized. Vestern ideas concerning
manners and customs, the principles of statecralt, religicus
democracy and industry bsgan slowly to penetrate the Xast.
This process begen in the earliest decades of the 19th
eentury.z It was not long before no quarter of Asia or
Africa was left unaffected.

In the twentieth century occurred two events that
though external coptributed to an intensification of
this growing sentiment of common destiny. They were the
Japanese victory in the Russo-Japanese War of 1905, and
as has already been referred to, the participation of

LK BN BN BN B BN R IR N J

1. Op. Cit., p. 5
2, Ibid., p. 5
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Asiatics in the War of 1914, The former of the two con-
veyed to their minds the unheralded fact that for past
centuries there had been no Oriental victory over Western
powers. The latter announced to them a new era between
East and West,

"The dominating position of small European

settlements in the East, based upon respect

and fear, was made possible by the fact that

there the whites faced the millions of other

races as a united ruling caste, with no poor

or outlawed or ill-used members. Not only the

educated classes but the great mass of veople

now saw this legend destroyed as they watched

the European spectacle in amazement. Just as

in the past the first successes against the

Turks had inspired the Europeans with fresh

confidence, also the great European War gave

assurance to the people of the East. A new

epoch had dawned in the struggle between East

and West.ml
To understand more fully the historical background of the
nationalism that flared up at the conclusion of the War,
it will be necessary 1o investigate the rise and influence
of Pan~-Islamism and its strength today. We cannot reckon
adequately with nationalism unless we take cognizance of
this movement that like a rocket rose high in the skies
of expectation but soon burned out under the cooling
influence of Western ideass and methods.

C. Pan Islamism

The consideration of nationalism as related to the
Neagr ZEastern situation is not complete without a study of

the bearing of Pan Islamism upon its causes, effects and

L 2K B IR N B B R B

1. Op.Cit., p. 6
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present status.
Samuel Graham Wilson defines Pan Islamism as follows:

"Pan Islamism is a movement with the purpose

and endeavor to unite for defensive and aggressive

ection., It aims to combine by the ties of re-

ligion Moslems of every race and country, in the
work of conserving and propogating the faith and
of freeing it by means of political and military

force from alien rule and thus making it again a

triumphant world power. It has a religious side

and a political side. On the religious side it

is conservative and would strenuously maintain

Islam, Yet it would have a platform broad enough

to include all sects and parties. On the politi-

cal side it would weld into an alliance all

Moslem governments and people."l
Wilson further points out that Pan Islamism is tenable
because it is in accordance with two fundamental principles
of Islam, namely, the brotherhood or unity of all
Mohammedans and the element of military action.

The birthplece of Pan Islamisn was Turkey. Its
father was Sultan Abdul Hamid; its mother, the aggression
and military success of Western Christian powers. The
Turks bitterly resented defeat by a western military
force from the time their forces were driven back from
the gates of Vienna. Turkish leaders began to realize
if Turkey was to hold her own ageainst Western Christian
forces, 1t would be necessary to sdopt Western methods.
Turkish reformers, therefore, sought to introduce Western
efficiency in military affairs.,

"The West, they argued, could only be fought with

its own weapons, and Turkey in the nineteenth

century, with Russia on the one side and the

Balkan States on the other pressing her all the
time, was struggling for her very existence.

® ® &8 5 020 " H

1. Wilson, lodern Movements Among Moslems, pp. 69,60.
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The superiority of the Western military engine

was admitted, but Turkey sought first to attain

a military efficiency equal to the West with-

out eacquiring the whole Western way of life.

4is a set-off against Western thought Islam was

xalted, and to counteract Viestern aggression,

Abdul Hamid sought, through a Pan Islamic policy

to unite all Moslems in a league of self-defence,

The caliphate was made the slogan of this move-

ment. The Turks were the defenders of the faith,

the Sultan the head of Islam, and every political

crisis was viewed from the standpoint of a holy

war, in which the world of Islam would rise in

defence of the faith".

The pilgrimage to Mecca was brought to the Mohammedan
world's attention as the great force that moulded the unity
and solidarity of Islam. At the Kasaba races from =211 parts
of the world met in common brotherhood. It was the
beginning of those feelings for a world religion.

The cealiphate was ex&lted in a way it had never quite
been exalted before. India was made its champion., "As
Pan Islamism developed it assumed a definitely anti-
Western character." 2

In many places the movement was teken up with zeal.
The Semnousi in North Africa were such a group who
proselytized with great enthusiasm., Islam made tremendous
strides in Africa under the impetus of the movement. The
Moslems of India set up educational institutions that had
far-reaching influence throughout the East. Some of the
distinguished champions of Pan Islamism were Sir Sayyid
Ahmed Khan of Delhi and Rt.Hon.Sayyid Amir 'Ali., Zven

L3 3N B IR B 3N BN AR AN )

1. Cash, The Expansion of Islam, p. 130
2, Ibid., pg. 131
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as fTar east as China the Mos lems fought for their ine
dependence but were defeated at Hunan by the Chinese
Covernment., Propogandists were employed to preach the
doctrine of the "peril of western domination.™ Ssayyid
Jamal-el-Din Afghani travelled in India and Egypt and
in other places finally settling in Turkey, conducting
his campaign from there until poisoned by corder of the
Sultan in 1896, He preached that the Christian world
still sought to destroy Islam as in the days of the
Crusades., Islam must form a defensive alliance as a
counterbalance.l

But Abdul Hamid wes not as astute as he thought
himself to be. For thirty years he played off one
European nation against the other to strengthen Turk-
ey's position in the eyes of the world. Little did he
realize that his despotism at home was a closing of
the safety~valve. He forgot his own house while dream=-
ing of cempaigns in other countries., He forgot to watch
things at his own back door. The adaptation of old
military methods to Western methods had been to a certain
extent successful, but other ideas came in through the
ceme door of opportunism. Western ideas crept in, of
which the young educated Turk took notice, The Young
Turk began to agitate for reforms in Turkey, for a
constitution and a parliament; "in other words, these

* " 00 s 06000

l. Op' Cit" p' 132
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western contacts led to the birth of nationalism in
Turkey." 1

Pan Islamism which Kohn describes as "that renaissance
of the Mohammedan religion, and of the religious principle
as a political factor™ which "reised the Mohammedan
peoples to self-consciousness, revived the historical
traditions, and proved the way to their national and
political rebirth," 2 was born in 1876 and died with
the formation of the Turkish Nationalist Movement in
1908,

Although 1t seemed to have breathed its lest in
1208 it stirred itself s:ain alter the War. Cl'leary states
that: "The revolution of 1908 meant the dowmfell of Fan-
Islamic ideals in the presence of their rival, the spirit
of nationalism, For the next ten years those ideas were
under eclipse, but after the war, they revived in a
slightly changed form....." °

Kohn states that although Pan Islamism is a living
sentiment today, it has undergone a process of sec-
ularization. The abolition of the Caliphate by the
Turkish National Assembly is an indiceation of the process.
To quote Kohn in a sumnarizing statement: "In the con-
fusion end complicetion of political tendencies during
the past forty yeers Pan Islemism has taken a turn which
though not always plain and unequivocal is yet unmistake-

LI B A R B R

1. Op.Cit., p. 132
2. Kohn, History of Nationalism in the East, p. 50
3., O'leary, Islam at the Crossroads, p. 125
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able and significant of the whole historical evolution
through which the East is at present passing.” 1

The change in attitudes is illustrated in the person
of Mohammed Ali, leader of the Indian Moslems, who writing

in the Revue Politigue Internationale in January 1914 says

that religious feith is the proper axiom for the binding
together of individuals., Later on, however, lohammed Ali

became the founder of the new national unity in India.?

Pan Islamism has developed into a Pan Orientalism,
An indication of this tendency is the establishment of
the Orientel league in Cairo in 1922, It is an attempt
to revive Pan Islamism in the form of a new Pan Criental-
ism,

Pen Islamism was purely political but passed under
’the title of religion, It did help to inspire many
parts of the Moslem World and made gains for Islam. Only
the vestiges of what it was, however, remain in this day,
and 1t is in many circles the object of ridicule.

~In order to continue our discussion of nationalism

it will be necessary to take into consideration more
than the historical bvackground, or the tracing of the
idea and ideal of nationalism, and the influence of
Pan Islamism upon the nationalist movement., These are
both in the nature of background. In order to arrive
at a better understanding of Jjust what has taken place
in these lands where nationalism is the "lingua franca"®

2 0 2 0 & 8 s 0

1. Xohn, p. 52
2.Ibid., 52 and 53
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of the day, it will be necessary to study the special
nature of nationalism as we find it developing today.
It will be necessary to discover what parts of the
nation's and individuel's life has been affected and
to what extent. Have the changes induced by nation-
alism been purely of a political nature or have other
avenues of life been affected? To whet extent has the
nationalist idea permeated the masses? Have the re-
sults heen beneficial for Islam or for Christian
Missions? Have the changes altered the outloock upon
1life of Criental peoples? If so, what are the impli-
cations for the Gospel?_ With these questions in mind
let us proceed to discuss the nature of nationalism as
it manifests itself in this "Oriental fellowship of
common destiny.”

1Il.The MNature of the Zsstern Nationslism

. Introduction

The character of change in the zZastern Mohammedan
lands caused by nationalism may be described as revolution
in & land such as Turkey, as transition in the lands such
as Syris and Palestine, as renaissance in a land like Iragq.
Let us use a summarizing statement from Wilson Cash's
book, "The Expansion of Islam," as a text for writing on
the nature of nationalism as we find it today in these
lends of the Zast. He writes:

"These chenges are politicael, setting up democracy
and nationalism in the place of the old sultanic
autocractic rule., They are economic and intellectual,
bringing the Moslem worlé in the main stream of

life. They are religious and social, lzading to
many reforms in Islamic law and custom. Barrilers
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are breaking down, the old slogan of holy wars
anc Pan Islamic unity are dyingaway, and with

a new demand for education and literature there
is steedily growing a new mentality which is
western in outlook and thought.”

A. Political Changes

first, let us consider the political changes
occasioned by nationalism.

1. Arabia

To the Arab of Arabia, the War revealed his military
and cultural inferiority. He came in contact with the
British army in Palestine, Syria snd Mesopotamia, and in
the negotiations of pesce treaties beceme acquainted with
flestern methods., All this, good or bad, resulted in a
new sense and need of nationalism,.

Here the aftermath of the VYar resulted in a more
intense nationalism, Zaghloul Pasha, the first Egyptian
to rule in Egypt since the Persians overthrew the Pharoahs
over forty centuries ago, was elected by the will of the
Egyptians to supreme vower. Basil Mathews writing under
the heading, "Ferments in the Youth of Islam" in "The
Moslem World of Today", edited by Dr.John R.Mott makes the
following comment:

".ess.the concentration of nationalistic will and

passion in Egypt that brought Zaghloul Pasha to

power had in Egypt actually brought Moslem Nulvis
into Christian pulpits and Coptic priests into

Moslem mosques, bridging the yawning religious

chasm between Christianity and Islam in a way
that would have been incredible a decade earlier,

® 000 00 s



In a word, for the first time perhaps in Islamic
history political union with infidels was stroncer
than Islamic exclusiveness."

3.8yria.

In Syria the mandate was and still is unpopular. It
has been a stimulus to nationalistic feelines. The nation-
lists say, "First we ere Syrians, then Arabs, then Moslems."
The comnservative says that since he wes a loslem previously,
he owes his alleglance to Syria politically only in a
secondary capacity. The mandate has crested a patriotism,
a national feeling, a self respect and & self consciousness
which lead them to hate foreigners and to demand their
national rights. 2

Sailer in his book entitled, "The Lioslem Faces the
Future, " says: "It should be born in mind that the politics,
which are in the West a side issue as far as the mass of
people are concerned, are the pivot of the whole life of

the mass of people in the Nesr East.® 5

4, Turkey.

- Since 1774 the Sulten in Turkey stood as the protector
of the lMoslems, the political and spiritual hesd. The title
of Caliph, however, was suppressed efter the removal cf
Moharmmed IV who accepted the unpopular treaty of Sevres.

L great symbol is gone, a great band of koslem unity has
been relaxed,

Articles 39 and 40 of the Treaty of lLausanne of

2 858 50O

l. p. 62-5
2. Saller, The Hloslenm Faces The Future, p.94
5. Ibid., p.9%4
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1923 give an insight inte the politicel situation of
Turkey in relation to her nationals: Article 39--"Turk-
ish nationals belonging to Non-Moslem minorities will
en joy the same civil and political rights as Moslems,
All the inhabitants of Turkey, without distinction of
religion shall be equal before the law." Article 40:
"Pfurkish nationals belonging to Non-Moslem minorities
shall en joy the éame treatment and security in law and
in fact as other Turkish nationals,” 1l

When one considers the past with the high place
that the Moslem held and the relatively lowsr place of
the Non-loslem, the full meaning of the change is
apparent. The sentiments of many orthodox loslems were
outraged at this tremendous concession occasioned by
nationalism,

5.1rag.

In the Spring of 1920, April 25, Grect Britain
was made the Llendatory of Irag ot the same time of her
taking cover of Palecstine in the same capacity and the
alloting of the Wandate of Syria to the TFrench. This
allotment was made by the Allied Supreme Council of the
Leaque of Nations,

Of the political changes, Henry Bilkert writes the
following in the Moslem World:

"Mesopotamia is a Rip Van YWinkle among the nations.

Her long sleep begen with the razing of Baghdad

in 1258. Trom that time until 1914 she slept on
undisturbed. ....The political changes have been

LR 2N IR B BN AR B AR N J

1. Quoted frcm Sailer, p. 96
2. Pamphlet issued by League of Nations, Ceneva 1929
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exceedingly importent. The spirit of nationalism

- has swept over the country and is one of the most
prominent features of the new lMesopotamia. It is
not universal, of course, The tribesmen know little
about it and care less.....3ut in many of the
villages Arab independence is the subject nearest
the hearts of the people.”

4 treaty exists between Great Britain and Irag
preposing, if Irag is favorably looked upon by the league
Council, admittance to the League as an independent
power.2 Up to date, this has not been effected.

B. Economic Changes /ttending Nationalism

One can write generally sbout the economic changes
in the Zast since the same advances have influenced nearly
all the lands. These lands have been slow in borrowing
the results of Eurocopean progress, Moslem countries today
stand low in the economic scale. They are absolutely
dependent on Western capitel and initiative for improve-
ment.® Islem has never stimulated the developme nt of
natureal resources, but has instead created prejudice
against modern progress. The Xoran is inadequate for
the founding of a business because it prohibits the
lending of money.4 But in many places such as Syria,
business has taken the place of reading the Koren., It
is a common practice there to combine the prayers and
dispensé with certain of the daily prayers, and 1t is
considered a weakness to him who still prefers to pray.5
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In regard to economics XKohn writes: "Ancient systems are
falling into decay. Modern industrialism, wholesale trade,
and Tinance cepital are beginning to penetrate everywhere.
The o0ld ruling class of lauded nobility, warriors and
priests is being slowly ousted by a rising class of mer-

chants, lawyers and men of letters. These are the champions

of the nationalist movement.” 1

In February 1923 the Hconomic Congress meeting at
Smyrna issued the following statement:

"From the point of view of natural resources and
wealth, the Turkish people are conscious that

they possess golden treasures..... Theft, lying,
hypoerisy, laziness--these are our deadly enemies.
A s0lid faith from all fanaticism is the funda-
mentel principle of our life. We shall adhere
always to useful inventions. The Turk is the
hearty friend of enlightenment and science. The
Turk is always the friend of people who are not
against his religion, his 1life and his institu-
tions, He is not the adversary of foreign capital,
but in his country he entertains no relations

with organizations imcompatible with his laws

and language. He draws from springs of science
and the arts anywhere. He repudiates every
intermedisary in his relations. The Turkish

women and the Turkish schoolmsster mold the
children in acoar%ance with the precepts of

the Moslem vow,"

The effect of the motor car has not been negligible.
The Syro-Arabian desert between Baghded and Damascus is
now daily crossed by large convoys of cars connecting
Iraq and Persia with the Mediteranian. Along these
desert routes the fleet messengsrs of western progress
wing their way opening up to the Arab of the city of

1. Kohn, History of Netiocnalism in the East, p. 11
2. sSailer, The Moslem Faces The Muture, p., 109



the Caliphs bright vistas of the West. Airways now connect
Basrah, Baghdad, Jerusalem, and Cairo. A pamphlet was
recently published (December 193l) by Dr,Frank Bible in
which he describes‘the changes in communication:

"Two other changes, little known in our western
world, are likely to have a more widespread
influence snd perhaps one more beneficial in
character., The first is the improvement in
communications. It comes chiefly today not
from the extension of railways, but from the
growing use of motor cars and the building of
motor roads. A few personal experiences will
illustrate. My travelling companion on the
trip was Dr.Dodd, formerly a medical missionary
in Persia, now medical secretary of the Board.
In 1919 he traveled by wagon from Tahriz to
Hemadean about 450 miles in twenty-~five days.
Last fall we did 1t by motor car in two stages
of eleven hours each. 3Some years ago a
missionary spent twenty-seven days on the 520
mile trip from Teheran to iieshed. Dr.Dodd did
it in two and one=-half days by car, and, to
introduce the newest in transporfation, I did
it in seroplane in five hours.”

Dr.B.B.Calverley writes of the aeroplane:

"You can now see the pyramids near Cairo in the
morning and reach Baghdad and Babylon the same
day. That is something the Caliph Harun al-Rashid
with his love of adventure would certainly have
en joyed. The lMagic Carpet has materialized into
a five-day airplane service between London and
India, across Arabia, with a btime-schedule and
security thet make commonplace the marvels of

the Thousand and Cne Nights, fascinating as those
stories will always be.....4rabla's great king
has secured several aeroplanes with IEnglish
aviators to help him govern his widely scattered
tribes and towns."

The tractor and similar modern farm methods have
been introduced quite universally, but have not become
popular with the masses. The people are too poor to buy
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extensively. In lands like Turkey, however, where the
government hzas established its own farm cities, such as
Brousa, all modern methods have been introduced and are
meeting with success. Students returning from American
agriculturel colleges are contributing much in the way
of scientific method of growing., Cotton is being grown
now in JIraq in modern ways because of methods introduced
by students of agriculture. Students at the eastern
universities such as Beirut, Robert College and the
American College in Cairo are contributing much to progress
in agriculture.

C. Intellectual Changes

Western education is emuleated everywhere in the
Moslem lends of the Near IZast. Formerly all education
wes controlled by religion, but with the disestaeblish-
ment of the Moslem "church™ the burden of educating was
shifted to the governments of these lands. The govern-
ment systems of education are advancing rapidly. Students
of promise are sent to Western lands for university
training. When they return they take important posts
in the government schools. In 1929 llustapha Xemal Pasha
of Turkey, issued the order that "every illiterate
citizen of Turkey between the ages of 16 and 40 should
learn to read and write.,” 1 Only one tenth of the population
is literate. To facilitate the consummation of such a
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program the latin characters were adopted and the
cumbersome irabic characters outlawed. Ifosques, schools,
clubs, and other buildings are used for class work.
"Attendance is ecompulsory yet interest is spontaneous

and the new life that literacy will bring these folks
makes them one and all labor with the forms of the new
alphabet.” 1 1r one goes to Angora he will find a dozen
high schools of agriculture, each with its own specializa-
tion; Smyrna emphasizes tobacco and grapes; Brousa,
orchard fruit; Adana, cotton. There are two national
fete days, April 23 and July 23, for Children. The
government has organized many public boarding schools
of elementary grade., Health education, out of door
activities and physical training are of paramount

impor tance, There are nearly three hundred forums with
more than 40,000 members. (1929) They give courses in
the history of revolution, foreign languages, music and

rosal of those

[}

Turkish history. Periodicals are st the 4i
who are interecsted.

The enthusiasm of New Turkey is symptomatic of the
other lands. Turkey is looked to as the guide to the
future. Egypt leaves little to be desired in her
enthusiasm for better education. Although AlAzher still
stands as the bulwark of orthodoxy and has profited

little by the attempt of forwerd looking Sheikhs to
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reform the curriculum -, a conciliatory attitude is taken

to

o~

of Ceiro., This is a Tresbybterian institution and exerts

=

g beneficient influence upon the lives of modern Zgyptian
youth. Egypt's close contact now by air and ship with
Zurope and the West has caused the streams of Western
learning to flow freely into the land.

Rev,Wm.H.Hall, Principal of the FPreparatory School
of the American University at Beirut writes that "An
official sesl has‘been placed on the value of the scien-
tific method of education as developed in the West, in
contrast with the method of tradition as practised in
the religious schools of the Zast.” 2 Thig recognition,
which Ey the way 1is the irab's own method used nine
centuries ago, has given lission Schools unprecedented
freedom, The educstion of Mission institutions is
welcomed., The influence of Pobert College in Constanti-
nople, The imerican Women's College in Smyrna, The
American University at Beirut, The American School for
Boys, Basreh, Irag, and The Ameriean University at
Cairo is felt thmughout the Moslem World of the Near
fast.

L3

The resulte of Western Education in loslem Lands

have been beneficisl., Scientific method is anplied to
all departments of knowledge. This is opposed to the

* 8 082000
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orientel method of memorizing texts and traditions. The
former faces the future; the latter the past. The goal
of Western education is formetion of character; the goal
of Eastern education is to memorize with no necessary
impact on character, Western education teaches with a
forward look to vital practice. The Mosleﬁs have come

"to believe in and to trust the results of the physical,
intellectual, and moral training of the students committed
to these schools."l Western education has incressed the
number of those who can read and write. There are higher
ideals 1in social and political life. The hygienic con-
ditions of the community have been improved. The horizons
of the mind of youth have been widened. Superstition,
prejudices and intolerance have broken down. There is

a new attitude towsrd living. 2

D. Socilal Changes

Kohn says: "The demand for national liberation is
accompanied by demands for social liberation, still con-
fused and bewildered and hardly according with actual
economic conditions,” 9

Social changes are always centered around the
position of women in the Hast. Mohammedanism has been
responsible for the harem, polygamy, and the uneducated
status of of women. DNot until the winds of nationalism
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swept over these lands did the women of the Zast have

e chance to take part in public life., Her place before
"that was the home. She now perticipates in public life,
attends school, and is heard on important questions,

In Turkey the veil has been removed from the faces of
women and education has been made compulsory. Dr.Caroline
M.Buchanan of the Imerican Girls' College in Cairo says:

"In direct opposition to Islamic tradition
and practice, Moslem women in bthe Near Zast
are beginning to demend an education, A
definite organized movement has gone for-
ward in Turkey; and a canpulsory education
clause which includes girls, was placed in
the Constitution of Egypt in April 1923,
when the first complete Constitution was
secured, although neither country, as yet,
has been able, because of lack of teachers,
buildings, and equipment, fully to enforce
education laws.

"In Turkey especially, there have been
rapid strides toward the goal. In a
Teachers' Association which met in 1924

in Zngors, Constantinople slone supplied
1,000 women delegates, and Angora 200.

In Smyrna there is the fine large Training
School for Girls, and the public schools
are devoting much time and money to the
normal, or teacher-training, depariments.

"ifhere is a growing desire for a liberal,
thorougheoing education. No longer do the
best families, depend upon governesses: the
girls are sent to school, snd later to the
Constantinople College for VWomen or to the
University, where women are now on an egual
footing with men, In this co-educational in-
stitution there sre women students in science,
literature and law. Twelve women entered the
medical class in 1924, The same year there
were three women candidastes for degrees in law,
Many women have studied abroad, among them
several prominent Turkish women doctors of




medicine, Without doubt the women of Turkey
lead in the educational movement of the Islamic
world."

Snatches from other parts of Dr.Buchanan's article
inform us that Syria is much to the front in the loslem
woman's educational movement. In Palestine women are
much interested in the political situatioen., At the first
meeting of the "Egyptian Feminist Union for Woman Suffrage™
held in 1923 at the house of Madame Charaawl Fasha, nine
points were drawn up and later presented at the International
Woman's Convention in Peris. They are as follows:

l. To raise the moral and intellectual level of
woman in order to realize her political and social
equalities with men from the point of view of laws
and menners,

2. To ask for free access to higher schools for
all girls desiring to study and equal privileges to
be given with the boys and voung nen,

3., To reform customs relating to the arranging
of marriages so as to allow the two parties to know
each other before betrothal.

4, To reform lews in regard to merriage so that
the real spirit of the Koran might be interpreted,
and thus preserve woman from the injustice caused by
bigamy exercised without reason, and from repudiation
taking place without serious motive.

5, By laws to 1limit the age of consent to marriage
for a young girl to sixteen years,

6. To open active propaganda for public hygiene,
particularly with reference to child welfare.

7. To encourage virtue and to fight against immor-
ality.

8. To fight against superstition and certain cus-

toms which do not accord with reason, even though men-
tioned in the Hadith (like the Zar,Charms,eta)
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¢. To open Eropaganda in the Press on the aims
of the society.

The reforms have been largely among the educated
classes., Much is yet to be desired in the universal
dissemination of these new ideas that have come in with
nationalistic freedon,

B, Religious Changes

Nationalism has given to some of the modernizing
movements in Islam greater freedom but it is not the
purpose of this section to deal with those movements,
They will be dealt with in a subsequent chapter. It is
rather the purpose of this section to discuss that which
is closely tied up with nationalism. The most significant
change, religiously, was the abolition of the Caliphate
by the Turkish Naticnalist Assembly.

The word Celiph means the successor or substitute
of the Prophet, Liohammed; not as orophet, hovever, but
"~ to the rule and authority of the Irophet. The
first Caliphate was. in lecca from 632 to 660; the sec-
ond, in Damascus from 660 to 750; the third, in Baghdad
from 750 to 1258; the fourth, in Lgypt from 1258 to
1517; and the lagt in Constantinople under the Cttoman
Turks from 1517 to 1924 when the Caliphate was sbolished
by action of the National Assembly. Thus for 1292 years
under different rulers in different lands the Caliphate
hsd continued unbroken. Abdul Mejid, Caliph of the abo-
lition, was the ninety-fourth Caliph in the line of

ceseoscans
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succession from the Prophet. He with his whole foyal
household was expelled from Turkey in the beginning of
Merch, 1924, thus ending the succession of Caliphs.

The abolition of the Caliphate is traced to the
effects of a nationalism thet was graduslly undermining
the older belief that nationalism and religion were the
same and one,

"When the Assembly adopted a republican form of

government they 4id not at once realize that

this would lead them to abolish the Sultanate and

the Caliphate, but they were carried along on

the strong tide of the new nationalism. The

creation of the Grand National Aissembly invest-

ed with both legislative and executive Tunctions

robbed the Sultenste of its reason to exist, and

the decree of the assembly only registered wheat

was already an accomplished fact. _The Sultanate

died when the Republic was born.”

With the birth of the Republic all political and
temporal power was taken from the Caliph. And since the
Caliph has never been the spiritusl head of Islam, since
there is no place for a pope in Islam, there was no
reason for his existence any 1onger.2 His office was
left without functions. The appeals of the Agha Khan
and Ameer Ali of India® to define the powers and
authority of the Caliph mede the Turkish iAssembly to
see that the Caliphate could be continued only at the
expense of the Republic.

An anonymous writer in the symposium entitled,
« O ¢ 9 0 02 v eH
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"The toslem VWorld of Today," alrzady referred to; gives
three reassons for the abolition of the Caliphate. The
first one given is Hconomy. To get rid of the imperial
family was to lower expenses., The second reason was
Fear. They feared that the members of the old regime
would seek to restore it. The third reason was Modernism.
For Turkey to take her place alongside othsr modern states
it was necessary for her to separate Church and 3tete.
"They proposed to do away with the Sharia (Sacred Law)

end with the ‘medresses? (religious schools), to secular-
ize education, and to remove the Devpartment of Worshin

from the Cabinet." 1

By this acticon, Turkey depsrted from the past. The
change affected the whole Lioslem VWorld and was met with
much lamentaticon in many Moslem centers. The question
was raised as to the one in whose name the Iriday prayers
would be said. The HNationalist Assembly issued instruc-
tions that they should be offered for the well-being of
the Turkish Republib. The functions of the Caliph were
2

to be executed through a Council of Public Worship.

1. 5ignificance

Sell, in his book, "The Faith of Islam,®™ makes the
following comment which substantiates the vphilosophy
underlying the action of the Turkish National Aissembly:
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"The Prophet in transmitting his sacred authority

to the Khaliphs, his successors, conveyed to

them absolute powers. Xhaliphs can be assassinated,
murdered, banished, but so loung as they reign,
anything like constitutional liberty is impossibdle.

It is a fatal mistake in European politics and an

evil for Turkey to recognize the Sultan as the Khaliph
of Islam, for, if he be such, Turkey can never tike
eany step forward to newness of political life.”

The action of Turkey, however, did not find sympathy
in the Moslem World. It was a frank denial of Fan-Islam=-
ism, which, though somevhat negated by the action of the
Caliph in the World VWar by allying himself with & Chris-

5 tian power, nevertheless had support by the veast majority
of Sunni Mohammedans. The Moslems in India would not at
first believe the news reports of the abolition of the
Caliphate and contended that it was "a lie of Reuter's",.
When the truth became fully known Sayyid Amir Alir wrote:

"The so-called 'abolition' of the Caliphate will,
I fear, give rise to grave umrest among the un-
advanced communities and at the seme time will
create discord among all lMoslem nations, and
lead to the disintegration of Islam as a moral
force united hithertoc by one common ideal., The
semi~-civilized may eventually be drawn into the
me shes of revolution and disorder.

"Islam by its discipline and rules of conduct,
maintains social order and sobriety and con-
secrates family life and orivate ownership of
property. For it to lose its force, especially
among these communities will have a disastrous
effect on civilization and progress." 2

The Egyptian attitude is illustrated by an excerpt
from Dr.Zwenmer's most recent book on Islam:
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"The Egyptian pspers published a cartoon showing
Femal Pasha perched in the top of a high palm tree
besring the word "Caliphate™ and sawing through

the trunk below him. Beneath the tree stanis a
man in a mantle and turban, representing the old
world of Islam, warning him with great alarm of
his peril. The unbounded popularity of the Angora
government in Teypt and India has vanished. Turkey
has isolated herself not only from the rest of
Islem by her recent action but she has thrown

down the challenge to educated liohammedans every-
where also to separate church and state and to
substitute nationelism for Pan Islamic ideals.

The situation compels Moslem leaders to reconsider
religious positions formerly accepnted as axiomatic.
Great perplexity exists in the minds of the masses."”

The abolition of the Caliphate has unmistakably
broken the bond of moral unity that existed before among
Moslems. This cannot but have its effects upon the
Moslem world., Its united front has been destroyed.

Cash writes that "Islamic unity was sacrificed for
Turkish solidarity." To quote further from Cash:

"To the rest of the Lioslem world the caliph's
expulsion from Turkey came as a shattering blow

to hopes and dreams of a Tuture lioslem federation.
To the non-Moslem world this change of policy is
not without significance. The cealiphate was the
symbol of a religious autocracy that divided the
world into two classes, the believers and the
infidels. In'theory, the House of Islam was a
unity, an empire without frontiers. Peace reigned
within 1t, but a permanent state of war existed
theoretically towards all without, namely, the
'infidels.' The theory wes that this state of
war would continue until no 'infidels' were left
and all would be loslems, with a theocratic
church-state coextensive with the world., Of
course, this has never been more than theory.
Unity within the House of Islam has always proved
to be impossible. The idea of permanent war with
the rest of the world was carried out in the early
days of koslem expansion, but it was abandoned by
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Turkey as a theory calculested to combine the rest
of the world against Islam. The caliphate, however,
did accentuste the religious gulf in Moslem faith
and practice between the Loslem believer and the
infidel., The abolition of the caliphate may yet
mean a more human attitude on the part of Turkey
towards non-iioslem people, although, as yet, the
republic hss shown no signs of a chan%e of heart

as far as minorities are concernedl,”

These many changes including the tremendous conseguences

cf the abolition of the Calivhate urge us to inquire into

Tt
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the meaning of them for the Orientel »soples, for Islam,

F

and Tor Christiasn Missio

[

ns, although we are leaving an
evaluaetion of nationalism until the last chapter of this
thesis, it is well that at this stage of our work we con-
sider some of the implications that are most prominent,

ITI. Implications of the Changes Produced by
Nationalism

A, The new relationship between the state and religion.

In writing about the abolition of the Caliphate the

fact of the separation of church and state was mentioned.

It is well to note more in detail what this separation
implies.

The rallying idea of the 17th and 18th century Zurope
was religion, Atheism was the greatest sin of the period.
From the 18th century onward nstionalism supplanted religion
as the governing principle of Zurope. And now in the Iast,
ns tionalism has taken the place of religion a&s this rally-
ing idea. Pan Islamism wes an attempt to unite the East
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under the rallying idea of religion but failed ss has

| already been pointed out., Nationalism has taken the place
of religion as the principle governing &ll social and
intellectual life., "The Crient was not a religious unit,
but everywhere its fundamental attitude towards religious
guestions was the same."l Two great circles of religion
intersected in India, namely, the circle within which was
Islam and the circle within which were the religions of
the farther East, namely, Confucianism, Shintoism and
Hinduism, In the history of the progress of nationalism,
"nationalism frequently clashed with religion, but
frequently it made use of religion as an ally. It
divided where formerly religion had united, and so wes
responsible for the fall of the Turkish Empire which
had been held together by the Islamic religion. 5ut on
the other hand, it united where fommerly religion had
divided. In Zgypt natione 1l consciousness threw a bridge
across the gulf between liohsemmedan and Copté and in

India it sought to 'weld together Mohammedans and Hindus." 2

O'leary points out that nationalism is subversive

of Islam and where nationalism flourishes the true Islam

no longer exists. It is the note that Lord Cromer sound-

ed when he said that Islam reformed is Islam no longer.

Ut'leary vwrites:

1. Kohn, Hiétory of Nationalism in the Zast, p.9
2. Ibid., p. 9
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"Nationalism shows the influence of theories
quite different and indeed subversive of Islam,
The Prophet endeavoured to unite his followers
in a close brotherhood wherein all rivalries
of tribe or family would be laid aside, and
when Islam spread to other lands this brother-
hood was still maintained, and was held to
over-pass all barriers of race or language.

The idea of national unities as apart from

the claims of common religion and ignoring

the religious differences of the constituent
individuals, is of western origin, alien in
its character, and anti-lioslem in its tendency.

w 1
The full implications of the significance of these
changes is illustrated by an incident reported by Kohn
in his book already quoted, "The History of Nationalism
in the East.” He calls attention to the utterance of
one of the highest spiritual dignitaries of the
Mohammedan religion, namely HajJi Emin el-Husseini,
Mufti of Jerusalem. A farewell dinner was given in
honor of a departing British official, In his address
the Britisher sesid: "Palestine is a Mohammedan country
and its govermment should therefore be in the hands of
the Mohammedans, on condition that the Jewish end Christian
minorities are represented in it." The Mufti replied:
"For us it is an exclusively Arab, not a Mohammedan
guestion., During your sojourn in this country you have
doubtless observed that there sre no distinctions between
Mohammedan and Christisn Arabs. We regard the Christian
not as a minority, but as Arabs.”

LI I IR B B B 2 N

1. Otleary, Islam at the Crossroads, p. 125
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When religious leaders are ready to make such
"ex cathedra" utterances it is readily seen how national-
ism has caused an unprecedented departure from the past
conceptions of religion and state. It is too early in
our discussion to evaluate these implications. Let it
be recorded here, however, that this tremendous change
in the mentality of the Eastern people cannot but have
sglutary implications for the Christian Message.

IV, Conclusion

It has been pointed out that the World War affected
all parts of the world, but none quite so much as that
of the Moslem nations of the Near East. The affect there
was significantly deeper because of the tremendous changes
that the nationalism produced by the War wrought. Zvery
phase of life was affected, socielly, economically,
intellectually, religiously, politicelly. The fundamental
texture of society is of a different weave than prior
to the Var.

There would be no vurpose in studying the trend of
events in the Zast during the twentieth century unless
there was a bearing upon the future of Christian Missions.
We believe, and are supported by eminent authorities
that the changes produced by nationalism in the Xast
are beneficial to the progress of the Gospel., But this

involves an evaluation of the nationalist movement.

It has been our purpose in this chapter to show the devel-

opment of the netionalist idea and the concomitant changes
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‘brought about in the Moslem world that has for centuries
been virtually closed to the Christian missionary.
The implications mentioned in the last few pages
of the chapter are in the nature of a summary and help
to clarify the purpose of the chapter.
It will be our purpose next to make a study of
the new mentality that 1s in Islam and in the Near Eastern

world.
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CHAPTER THREE
THE NEW MENTALITY

Introduction

It is necessary at this point in the development
of our study to investigate a very important aspect

of the Moslem world situation, nemely, to note the

changed attitudes of lesr ZSast Lioslens
past end toward the present innovstiong in society

and religion. Levonian has written o book entitled,
"
g

"oslen Lentality”,” in which he discusses %

[N

b}

he new
attitudes of the present day loslem. Servier, a
French author, has written a book which has now been
translated into Lnglish, entitled; "The Fsychology of

the Musulman.™ 2

Servier points out the inherent weak-
ness in the Moslem outlook on life occasioned by cen-
turies of fanaticism and bigotry. His field, however,
is largely north Africe and his conclusions, though in

pert applicable to the Near Iast situation, are not wholly

so., Levonian deels specifically with the Near Rast

situation. It is our purpose, however, not to use the
conclusions of these writers, but to note what news-
papers, periodicals, and eminent authorities on this
subject have to say in regard to the new mentslity.

* 8 e e s s e

1. 1929, Geo. Allen and Unwin Ltd.,London.
2. 1929, Translated in 1930.




ATter noting the new attitudes, we shall seek an evalu-
ation.

I. Attitudes in the New Mentality

Basil Matthews in his contribution to the symposium
edited by John R. Mott, "The loslem ¥World of Today™, says
that nothing parallel to this nationalism has hapvened in
the mind of any generation of youth since the Reformation
shattered the unity of the Holy Roman Empire.l Wilson Cash
writes that there is a new mentality which is western in
outlook and thought.

A, Attitude toward modernizing influences.

A missionary is reported to have asked and received
the following questions and answers from the Grand ufti
in a thoroughly Moslem community:

1. Whet has been the effect of the development of
communications on Islam?

Answer: A great influence on the LMoslem mind. They
prepared the way for laying aside many beliefs added
to Islam by treditionalists.

2., What is the effect of democracy, nationalism,
and the right to choose one's destiny®

inswer: The new democratic ideas are welcone,
There are many references in the Koran to democracy.
They have given Islem hope.

3. What sbout the increased freedom of women?
Answer: This freedom has a very good effect on
Islam, But freeing from velling and giving them liberty

will have a bad effect on Islam.

4, What about the effect of Huropean customs?
Answer: The good ones can be adopted by Moslems.

5, What are the effects of education and learning?
Answer: The new learning is having a bad effect.
The people become indifferent toward religion and it

L 2R BN K B B BN BN AN A

1. Article,"The Youth of Islam,” p. 63
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contredicts the Koran. Education and learning of the
right Type are the best means of progress for raising
Islem to higher levels and for giving lioslems happiness,

6. What about religious superstitions?
Answer: There is no place in Islem for them.

7. What sbout teking interest?
Answer: It is unlawful., The only justification is
necessity.

8. What can Christienity do for Islam?

Answer: 1, Hestore the spirit of cooperstion. 2. Help
in education. 3. Be sincere in its work. 4. Organize
business enterprises, found educetional institutions
built on the essentials of the Koran so that loslenms
and Christians might come into agreement in belief and
gctions.,

9. What have been the effects of Christianity on
Islam?

Answer: Christianity is a noble influence., Islam
has learnt the spirit to work znd progress socially.
The spirit of the misslonaries has created =z new spirit
to spread Islam. It has awakened them spiritually.

10, Vhat effect is Islem having on Christianity?
Answer: None at the present time.

B, Attitude toward morality.

In Turkey there is a new regardc for morsls. Some
of the modern Turks realize that the basis of sound
society is sound morality. Turkey has a history that
has much in it which will not live in the open sunshine
of purity. 1In a vress excerpt translated by EZrnest Pye
and appearing in the Voslem World of October 1928 we
read the following:

"But the real problem which we face today is

to safeguard morel integrity regaerdless of the

religious changes...What must we do so that a

proper attitude of idealism may be prepared in

the souls of youth, snd keep continuing the

. sense of responsibility to duty end moral

integrity?™ 1

R

1. "Prayer and Mosque Attendance in Turkey", p. 395
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Khalil Nematoullah, Professor of logic in Constantinople
University, writing in the Turkish paper, "Milli Mad jmoua™
makes the followinge comment on morals

"WMorals are the fundamental expression of the
social life. They are the factors which deter-
mine the power of society, and the firmness of
its structure. The soundness of individual
character is dependent on the degree of a
sincere allegiance to these morals.

"Morals, as all other social institutions are in

an ever-developing state. Therefore, it is the
most sacred duty of the modern generation to in-
vestigate and bring forth the real Turkish moral
statutes from the vresent mixture of foreign
elements which have found their way intc it through
leck of any control.

"The revolution in mor:
the ever-living fundar
tive consclences and euw

Very clocely associated with morel integrity is the new
regard for character. In the note thaet Sheikh lMohammed

Moustafa al llaraghy, Rector of Al Azhar lMosque, presented

A

to King Iuad of Egypt concerning reforms in Al Azhar, is
found this paragrenh on character:

"Character is the backbone of the nations. It is
impossible to reform without it. The easiest way
of creating good character is religion, when its
teaching methods are reformed. Religious teachers
have reared good character in the nation in the
past, and Al Azhar has been a source of the rays
of religious sciencocs and Arabic lmarning and
other things to the Moslem world." 2

C. Atftitude toward Christianity.

From orthodox Persia are heard new notes of tolerancs

towards the religion of the Christians. John Zlder, a
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- 1. Pye,"The Turkish Press as a Mirror of Thought," Moslem World,
July 1928, p. 286
2. Translation, "A Defence of Reforms in Al Azhar," Moslem World,
April, 1929, p. 185
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missionary in Kermanshah tells in the Moslem World of
October, 1930 of the new type of mind that is manifesting
itself in Persia. A series of evangelistic meetings was
held in which 211 the aspects of Christianity were pre-
sented. The meetings were well attended and great inter-
est shown. The mentelity of the fTorward looking Persians
can be Jjudged by the questions asked. He writes: "They
show great earnestness for truth, an agnosticism toward
Christianity, lergely accountable by our inability to pre-
vent wars." Requests like the following were made: "Pls ase
preach tonight, proving a Creator and NMaker who is Cod...
Please prove God for us....”lease prove the existence of
God, as all the religions of the world worship in differ-
ent ways and with their own ideas, such as idclators, Tire
worshippers, Buddhists, mesterialists =znd others....” 1
Elders concludes his article with the observation that
there is a mounting wave of radical agnosticism and
atheism,

D. Attitude toward Caliphate.

The attitude that liberal Moslems take towerd the
abolition of the Caliphate is worthy of mention. Z.Xhudha
Buhksh calls 1t "the most momentous of events of mcdern
times.” He writes:

"Par-reaching are 1ts conseqguences &nd, 1 meiniain,

consequeﬂces for cood, Its pr0101”rzaor till but

ve sterday demonstrates how the idess of a vanishe

* 5 06 08 88

1. Zlder, "A Cross Section of The Moslem Liind™, Loslen vorld

October 1930, opp. 555 7
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age live and linger long after they have spent their
force and served their purpose. The Turks before

as now have rendered heroic service to Islam. At

the time of dwindling Arab power they gave to it
fresh life and activity, and today they have vin-
dicated as never before the innate strength of

Islam to rise to the occasion, to remould its
spiritual boundaries, to reshape its political
creed." 1

E. Attitude toward Orthodox Islam.

S.W.Morrison says that orthodox Islam is losing
ground on all fronts, even in Al Azhar. He writes:

"A review of the facts discloses the extent and
variety of the religious cleavages that exist
within modern Islam. The resultant clash of
thought is simply tremendous. One group pillories
another, The W%Wahabis are described by the Indian
Sunnis as 'full of bigotry and intolerance, ignorance
and want of culture, and of the knowledge of the
principles of government.' Dr,Taha Hussein, a
thorough modernist, in his recent book on Pre-
Islamic poetry, caricatures the typical sheikh.
The mullahs are defied by men who still believe in
Islam. ....VYeanwhile the principle of religious
freedom is =preading in men's minds, though it

has the long-established custom of intolerance
everywhere resisting it.” 2

P, Attitude toward politics and religion.

In regard to the attitude toward politics and re-

ligion, S.Khudha Bukhsh says: "The youth of Islam today

is thinking in terms of politics more than religion. EHe

is often far more interested in his nation's welfare than

in the spread of Islam. The solidarity of Islam is not

a question of caliphate, or the sheriah, but almost en-
tirely a matter of politicel unity in the fact of the West."z

cescssscse

1. Bukhsh, "The Awakening of Islam™, Moslem World, Janueary
1930, »p. 6

2. Morrison, "New Developments in Moslem Lands," Loslem World.
July 1928, p. 244

3. Bukhsh, Cp.Cit., p. 14
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In another article in the same periodical, Bukhsh writes:

"Western civilization has shaken Loslem
their slumber. Zverywhere in India, in ZTgyr
FYersia, in Turkey, wheresoever we bturn, loslewms
are pulsing with new 1ife, viewing vproblems from
the modern stendpoint, forging fresh rules of
religious interpretstion, reconciling the needs
of the hour with their allegiance to the peast,
justifying modern institutions by appeals to the
Koran and the traditions of the Prophet, striving
to close the breach between the two ggeat sects
wiich divide the Islamic world...."

The extent to which some of the liberals have been
willing to go in their public utterances is shocking to
orthodox lMohammedanism,., Abulmezfar Ahmed Sahib Bey of
Calcutta, founder of the Islam LEducation Society, ex~
pressed the following opinion to the editors of "Vakut"”,
a Turkish newspaper:

"The aim of the Islam ZEduceation Society 1s to
modernize Islam. The number of loslems who are
performing their religious duties is decreasing,
because of the extreme formalism in prayer and
worship. The educated people all over the ioslem
world are finding it impossible to perform all
their religious duties....My sincere conviction

is that if we want to revive the religious life of
Moslems, then we must put am end to these rites
and ceremonies, i.e., we must eliminate the bowing
prostrations, and standing in prayer, gnd make 1t
consist rather of an inrer humility."™ <

John Van Hss, looking back over twenty-five years
of missionary service in the sterile lohammedan land of
Iraq makes the following comment: "Syria, Egypt, Iraq,

Turkey, Persia, Afghanistan, Morocco are thinking and

talking neticonslly and no longer Islamically,” 3

1. Bukhsh, "Islam and The hodern wWorld",ioslem Yorld,
. January 1929, p.64
2. Pye, "Prayer and losque Attendance in Turkey",Moslem World
Oet., 1928, pp. 397-8
Z. "A Quarter Century in irabla™, Moslem World, April 1929, p. 199
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II. Values @nd Limitations of the New Mentality.

From the citetions under the heading, "The New
Mentality", it is evident that the mentslity of today is
quite different from that of former years. Irom being
purely religious it has become pronouncedly nationalistic;
from acceptance without question of orthodox ideas of Cod,
it has become agnostic;1 from a complacent attitude toward
moral integrity, it has become alert to the implicsations
of an immoral or an unmoral soeclely; from a backward lock,
it has changed to & forwsard look; from an open hostility
toward the West, it has taken a conciliatory attitude in
order to acguire all that is helpful in ¥Western science
and learning thed will assist in creating a modern state.

On closer scrutiny of the mentality of the present
dey Moslem we find, however, that "all that glitters is not
gold.,” It is necessary, therefore, for us to weigh the
values and note the limitations of this new mentality in
order to truly appreciate its significance. ¥We shell proceed
first to point cut the values of this new mentality and
secondly to note the limitations of it.

1. Our study has showr that there is & changed mind,
nemely, a questioning mind. This type of mind strikes sharp
contrast to the mind of former years before nationalism was
felt., Institutions were historic and religious, and were
inviolable., Now, however, the modern mind refuses to =accent

cessseseene

1. Gairdpner and Eddy, Jerusalem leetine of the Int.llissicnary
Council, Vol., ».206
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anything that does not~have pragmatic value and c&nnot

do utilitarian service for the new state. Nationalism

has swept avay the cobwebs of centuries, and the sacred
tenets of religion are qﬁestioned. This is healthy and
sugeests a mind that is 1in search of truth.

2, The new mentality in the second place has created
a marked reaction t o the bigotry of the past.l Bigotry was
the word that Occidentals used to describe certain inert
sitvations in the Zast. Now, however, the Oriental loocks
upon these institutions with the same amount of credulity
and is seeking ways and mecans of leaving bigotry as far
behind as possible. Education and liberal ideas cannot
exist for very long by the side of traditional bigotry
that refuses the right of reason in intellectual and
social and religious matters. Such a change cannot be
overestimated in its values for the Christian missionary,
for of a necessity our religion seeks truth at any orice.
If our compatriot in the Zast is anxious for this same
guest there is developed a cameraderie that the missionary
can-well afford to encourage.

5., The modern minded Loslem in the third place is
desirous of better things in religion.g He 1s not content
With,religion as taught by the mullahs in the mosques, nor
as it is taught in the mosque schools scattered throughout
the villages., Turkey's pronouncements since the abolition

1. Op.cit., p. 206
2.". defence of Reforms in .1 Azhar”,
No. 2, Lpril, 19229, p. 183 T,

s E

Loslem ‘Yorld,Vol, XIX
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of the Caliphete have had resounding repercussions all over
the Lioslem World emd religion will haeve to be revised if
it is to attract the modern mind. Islam of the orthodox
standing has been weighed and found wanting. It is not
producing life, charscter, or progress. It, two, has to
stand the pregmatic test, end is undergoing this same re-
fining today, and what is not for the development of the
state or the refinement of the individual must fell by the
wayside, The result is thaet in many »laces, and in many
schools there 1s 1ittle left that resembles the Islam of
old. Desire for something better in religion is indeed
encouraging and is a challenge to the missionary who is
the gusrdian of the VWords of Life, of Light and of Truth.

4, Closely connected with the desire for better things
in religion is the observation that meny liberals now in-
clude in & Neo=Islam much which is of Christian content,

Love 1s now stressed as an important element in MMohemmedanisn,
whereas a study reveals the fact that love is an unhesard of
quality in Islam. This perhaps is the outstanding exsmple

of the trend in liberal Islam. There is also the recognition
of character as the basis for a sound state. Character has
been an zltogether negligible quantity in Islam in the past
and it creates a gr@at deal of surprise in the mind of the
student of the Zast to see this trend towards a recoguition
of this vitel factor in life. The schools are still woefully
lecking in this cuality, but it is hopeful to note the desire

seeercsses

1. Pye, "Ine Turkish Press as a iirror of Thought™, loslem
World, Vol XVIII, No.3, July 1928
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for it in many situations. -

5. A last observation in the values of the new men-
ftaility is that nstionalism runs counter to Islam. We are
thinking here of Islam zs the orthodox religion that is
still holding away in the Islamic world., In a communi-
cation from Dr.E.E.Calverley of Hartford Theological
Seminary and a missionary in Arabias for fifteen years the
following 1is saild regerding this very point:

"Netionalism runs counter to Islam bscause it
promotes racial and territorial rather than
religious loyalties., ‘Where Islam has ruled it
has tolerated other communions without reguir-
ing them to accept the dominant religion, but

it has not given political or civil equality

to suceh communities. llorecover, its fundasmental
attitude towerd nations that are non-~iiuslim is
one of potential hostility. Proximity end the
possibility of conguest makes the religious
obligation of warfare operative for Muslim
governments. Nationalisn discards the religious
motive and exalts economic, political and social
principles within geographical or racial grouvs.
The growth of nationalism then mekes for a weaker
hold of a primary Muslim precept. In Turkey it
has resulted in the rejection of the article in
the constitution that Islam was the religion of
the state. sther Muslim nstions with non-Muslim
minorities and foreign relationships face the same
modern necessity."” -+

_ We can really say that nationalism is clearing the
way for something more adequate than itself that will
permit what the present situation in relation to Islam
will not. In this the Christian missionary can play no

small part.

B. Limitations

1. Islam is a legalistic religion, Its legalism has
oS & 0B OB " b

l.inswer to a personal inquiry relative to this point,
received March 4,1932.
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not been beneficial tc progress; 1t has rather keot its
subjects in & mold of formelism. The type of life in the
East 1s conducive to legalism. It would seem that in-
places like Turkey where the Islem of the past has been
thrown over-board that the resulting freedom would be all
value to the state. But if one examines the facts in the
case, only one conclusion can be drawn, namely, that
legalism has4not diseppeared from the mentality of the
modern Oriental, but it has rather shifted its emphasis

from religion to politics.1

Anyone who locks with an
appreciation of affairs in such a land as Turkey will
recognize that the laws of today creating the new society
and new government have been executed only by force.
legalism, a well-~known force in the Dast, has merely
shifted its emphasis from religion to politics. And in
this shift there is something of the naiure of intolerance
toward all those who will not fall in with the new ways.
Cne may have religious liberty, but if he accepts scme new
religion, such as Christianity, he is persecuted. Ie may
remain an agnostic and be free from group coercion., lLet
him seek to walk as in days of o0ld =znd he will be hung.
Innovations for the good, yes, but also the element of
legelism there that is not altogether healthy Tor the
future.

2. There has been much legislation by nationals

ceeessenss

. 1. Opinion of Dr.raul W.larrison expressed in Zonference,
March 7,1972
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who are fired with the warmth of the nationalistic spirit,

yet there has not come about an apprecisble change of heart.t

-

It is well that polygamy hes been abolished and

. e [ S A et s e o PR ;
g veluse is now recosnized but this hes come aboubt by

-

child
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the legislation of the few, and not necesserily because

b3

the masses have been educated to these reforms.

I

3. Religion has been given a secondary place, thereby

+

creating the problem of educating the masses to the true
values of religion.g Nationalism hss become the new religion
and ,as has been said elsewhere, the liberals are thinking
nationalistically and no more Islamically. Religion has been
found wanting so it too must go the way of all flesh.
Knowledge is all‘that is desired.

The Jerusalem conference did not view with anticipation
the agnosticism and atheism that are rampant in the ILast.
Zven Islam is better than no religion at all. Islam does
put certain checks upon one's conduct and is therefore much
better than license. 4An atheistic society, from a Christian
point of view,is deplorable. It thereforw devolves upon the
Christian to bring to the modern mind of the Zast, which
has thrown away religion, the true nature of religion, and
to create within the human heart a longing for something
better that can be realized in Christ,

M4. Nationalism has curbed religious liberty in such

cecscosoens

1. levonian, Moslem lMentality, ». 100
2. "Tolerance in Turkey™, Literary Digest, November 21,1951
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pronouncements as the following quoted by W.,H.Hocking in
ean article in the International leview of Missions: 1
"The professed object of religions is to develop:
emong men the spirit of concord, of love and
compassion., When in place of curing, it asggravates
and perpetuates the evil (of disunion), it is
preferable t o abandon this remedy.”
Hocking points out, however, that in this remark which he
quotes from Article X in the platform of the Turkish
journal, "Idjtihad™, an indirect compliment is being paid
to the power of the religious interest. It will make it
harder for the individual to be religious and will therefore
create a group that will have to live apart from society,
thus creating a situation similar to that in early Christian-
ity.

e

5. A last limitation is well stated by Professor Fockin

m

in the csame article referred to under the fourth limitation.
He says that the new nationalism holds only the pragmatic
test for everything in government or in religion; that all
must submit fto this acid test. Rights are limited not by
private impulse but "by the interests of social solidsrity,
public safety, the general morale.” Hocking says the basis

of right in social welfere is inadeguate "Tor the Interest

s

1al e8 esteblishing what ought to be

=4

18 1n¢ more 11
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than the interest of the individual.,™ For instancs, soclety
11t need the sunpression of truth for its interests. The
right of conscience should not be limited by socilal welfare:

"The individwa l who feels bound by conscience 1o
worehip in a certain way would find a plea in
behalf of social welfare inapvosite...When the in-
dividual conceives his desires and impulses not

as psychological facts but as elements in a life
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purpose which has been implanted in him by the
cosmos, and which as a cosmic dulty he ought to
fulfil, then these desires and impulses acquire

g sanction which both individuals and groups are .
bound to respect, irresvectiwve of their immediate
wishes. The assumption of any such obligation

is that this cosmic demand cannot be hostile %o
humean welfare most deeply understood, though we
do not at present see the relation,”

Conclusion

The greatest change of all in the EZast has been the
new outloock on life, The change in mentality is amaz-
ing vwhen viewed from a traditional standpoint. ¥or cen-
turies the Near Last mind has besn contenf to live in
the atmosphere of the past, but now the nast is being
analysed and the reasons for stagnation and’ decadence
are being sought out.

We have, in this chapter, reported angles of the
new mind in order to show its bent. It is interested in
morality and character, in better things, 1is conciliatory
towerd Western ideas which formerly under the Sultan and
Caliph were teboo.,.

But this new mind is in many senses somewhalt dis=-
figured by ite limitations. We are apt to expect too
much from it, so it has been necessary to report also the
limitetions so that as we proceed we might be aware of what

is involved in our problem.
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1. Hocking, "The Zthical Basis Underlying the legal Right of
Religious Liberty as Apnlisd to Foreign Missions™,
Internationsl leview of lLiissions, October 1931, pp. 495-6




CHAPTER FOUR

4 STUDY OF THE LIBERALIZING AND REYCRMING TENDENCIZS
IN ISLAM CCCASIONEID BY THE IMPACT CF THE WZST AND NATIONALISM.




~-61-
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IN ISLAM CCCASTOIED BY THE IMPACT OF THE WEST AND NATTION:

Introduction.

That Islam is chenging in our day is no secret. ot
only is the Christian of the West conscious of these changes,
but also the orthodox Lichammeden who dwells in the shadow of
41 Azher in Cairo, and the most progressive of liberals who
lives in an apartment in the shadow of the mosque in Voking,
England.,

Islemic history has éeen many reforming movements.

There have been puritanicel movements =zuch as .ahabism, a

i

m

rn

movement that is still potent in the deserts of aArabi

5
pantheistic mysticism like Sufism; the Liahdiist movements
an¢ the like., The more modern movements like the Bahai and
the ihmadiyah represent a very definite departure from
orthodox Islam.,

In our study of the liberalizing and reforming tenden-
cies in Islem today 1t shall be our purpose to note lead-
ing liberel ideas irrespective of peculiar movements such
és the Bahail or the amadiyah. vWe shall note what lead-

ing liberszls are thinking as indicative of the modern trends.
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I. The Significance of Heo-Islam

Samuel Grahem Wilson writing in 1916l remarks that
"Islam for a thousand years haes been traditional and ﬁnder
dogmatic authority. Logic and metaphysics were highly
valued, but nothing contrary to the Treditions must be set
forth. HNow thought is being liberalized, moral conceptions
and custbms are being modified, and this is co

ming to pass

L.

through the infiltration, penetration, and direct impsct =nd
impress of Westvern or Christian civilization. This trend

is towerd Christian ideals and away from treditional Loslem
conceptions.....the reason in the conviction which has sunk

into the minds of many that they are behindhend, retrograde,

[

nen=-progressive,”

"z

W.Wilson Cesh writing in 19289 comments in the follow-
ing way on the new Islam:

"The western world is now pouring into the bottles
of Islam the rew wine of modern thought. The
struggle for liberty of conscience and a liberal
cutlock upcon life has never ceased in the lioslem
world, Today it is in its acutest stace, and as
Tar as one can tell in this transition period the
new thought is winning the day everyvwhere. ...lolay
through ocur own science and literature the youth
of Islam is awake and alert, and the Lloslem world
is passing through a great crisis in its affairs,
Islam, it is true, can never 'be the same again',
These lends will no longer bow to the despotic rule
- of Sultan or Caliph."”

fung
Samuel M.Zwemer writing in 1929 “refers to the new

world of Islam that now confronts us. He writes:
L B BN BN B IR B RN AN ]

. Lodern Movements Among lkioslems.
Ibid, pp. 150-51

Expansion of Islam
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"Whether reformed Islam will remain Islem was
guestioned by lord Cromer, *two decades ago, in
his book on hModern Egypt. The question is now
answered, but in the negative. The rise of new
sects, the Babi~Behai in Persia, the Ahmadi in
India, and the recrudescence of old sects, the
Wahabis and the Ikhwan of Arabia, also indicates
a coning struggle. The educational revival, the
renalssance of Arsbic as & world language through
schools and universities, the feminist movement,
above all, the enormous activity of Moslem journal-
ism, coopcrate to bring about new conditicons of
tolerance, accessibility and responsiveness.”

Murray T.Titus in his recent publicationzzin the
introduction to the chapter entitled "The New Muslim
Apologetic and Polemic™ writes:

"In no phase of Indian Muslim life has contact

with the west produced a more marked change than

in the realm of religious thought.....In the first
place it may be said that the change consists in

a new attitude of mind rather than in a new system
of thought. This changed attitude has been con-
ditioned entirely by modern scientific, social,

and economic influences. ...7The prophets of the
movement have gll1 along seen that Islam could not

be modernized in any secular fashion without serious
Canger that its modernized adherents would abandon
the Telith, unless it could likewvise be rationalized
in keeping with the discoveries of modern scientific
truth and modern social reguirements. They had come
to see that Islam, as understocod and expounded Dby
the orthodox formalists, would not long continue to
have an appeal Tor a Muslim with a university degree,.
The time had arrived for a bresk, not with Islam
itself, but with its traditionalist exponents, ‘'who
have degraded the religion by paying undue attention
to formules and forms, to the exclusion and neglect
of ite living spirit and reality.' In addition two
other rcasons may be mentioned which have stirred
men to produce a new apologetic---one being the need
to defend Islam against the criticisms of modern
Hindu and Christiaen writers, and the other a desire
to make Islam attractive to non-iluslims, particularly
to Christians of western countries.”

* 8 " 6089 0N

1. Cp.Cit., p. 24
2., Indian Islam
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Thus we find in four representative authorities
unanimous agreement in the affirmation of the place that
liberalizing tendencies are having on old Islam, and the
characterization of these new tendencies as tending toward
something altogether different from the Islam of the past.

I1I. The Nature of Liberaslizing Tendencies in Islan,

Yith Sir 3yed Ahmad Xhan (1817-1898) tere is marked the
deawn of a new dey, "the beginning of 2 new era,”™ Writes
Titus: "No other figure in Indian Islam deserves such
reverent consideration and respect as this sturdy ploneer
with dauntless coursge =ond Taith, blszed a new tralil for
succeeding gensrations of his lueslin brethren to follow.? 1

oir Syed believed thoroughly in the prophetic office
of Mohammed and in the Xoran as the finai‘revelation of
God, and in the Traditions, yet he insisted that rcason had
its part to play in the interpretation of them. e placed
religion on a.naﬁural basis; it should not rest on the
deductions of men. He wrote: "1 hope every lover of truth
will cendidly and impartially investigate the truth of Islam,
and make a Jjust and accurate distinction between its real
principles and those which have been laid down for the
perpetual and firm maintenence and observance of the same,
as well as between those that are solely the productions
of those persons whom we designate as learned men, divines,

eesssccsas

1, Titus, Indien Islam, p. 193



=65=-

doctors and lawyers." 1 Thus we sce in the spirit of the man
-an attitude that changed the rigid orthodoxy in the sight

of the educated lioslem and gave to it an elasticity that had
not before been granted it.

Sir Syed while introducing to his people "the new form
of interpretation of Islam through rationalizing processes
of investigation”, found himself interested in meking a
study of Christianity. This culminated in an effort to
reconcile the two faiths. The fearlessness of this early
liberal in Islam is eamazing. He even went so far as to
attempt to bring out a Mohammedan Commentary on the Holy
Bible. Parts of it were published.

He believed that the method of education should be
chang@d_and give place to modern and scientific methods
of study. He believed there could be no ultimate conflict
between science and religion. Science would be an aid
for Moslems to better understand their religion. The out-
‘come of this passion for modernizing Indian education was
the founding of the famous kuhammedan Anglo-Oriental College
at Aligsrh in 1875, "One of his chief passions was that
the young men who passed through his ccllege should have a
vital knowledge and ep-reciation of their faith, but with-
out bigotry and fasnaticism which he found so frecuently
agsociated with & training which wes narrowly Islamic in
charscter,? g

eecsccccns

1. Cp. Cit., p. 194 Quoted by Titus from Syed Ahmad Fhan's,
"Essays on the Life of Mohammed.,” I, xi.
2. Ibid, p. 196
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Titus poirts out that Sir Syed was tremendouély
interested in the need for social reform and pressed its
cause with earnestness. |

This account of Sir Syed Ahmed's attitude toward old
Islam is significant, altho it antedates somewhat the time
we are especially interested in in this thesis. Sir Syed
was the forerunner of the present proponents of reform such
as Sir Shaikh Muhammed Igbal of lLahore, Prof. S.Xhuda Bukhsh
of Calcutta and Prof. A;M.Maulvi. These men are students
of no rare ablility 2nd are versed in the findings of
OCrientalists like Goldziher and Zur jronje. The Right Hon.
Syed 4mir All takes the pnosition thet 211l of modern educe-
tion, science, economic changes are in absolute harmony with
Islam,

India is the seat of liberal ideas. The Indians sare
the most forward locking of the Islamic group, and their
pronouncements sveak for most of the liberal Islamic world.
True it is that the sheikhs of the VWoking and other Zuropean
mosques represent modern or Neo-Islam, but their writings
have not yet reached the same high standerd =zs these worthies
already mentioned.

Cf the influence of 5ir Syed, Titus writes:

3

Teesesit may be safely seid that stealy zdveance

is being mede in the improvement of the community
through the growing volume of enlightened oublic
opinion with regard to the outstanding evile of the
seclusion of women, the practice of polygamy,
divorce, child marriage, Tatalism, and religious




formalism. TFor the light of progress thus shed
on the path of Indian Muslims, credit is undcubted-
1y due to the peerless oir Syed Ahmad of Aligarh.”

1

A, Neo~Islam in Turkey and Zevhi.
‘ 1. Turkey

In Turkey where Islam has changed perhaps more than in
any other land of the Last, the sermons once given 'in the
sacred Arabic langusge of the Horan nmust now be delivered
in the new Turkish so that the people can understand; so
that the ignorant mullahs can no more mislead the peopnle
by falsehood. The Turkish press points out thaet the feast
days of Ramadhan and others shall be fixed beforehand and
not subject to the eyewitness of the new moon. Prostrations
nust be eliminated because the modern dress will not per-
mit genuflections and the rest of the ritual. The Ilohammedan
Friday always heid as the Islamic Sabbath is now observed
on the Sunday of the Christians, so as to be modern, The
"Hadith™ has been abrogated by introducing the commercial
code of Cermany. IReligicus freecdom 1s allowed for any person
above eighteen yeers of cpge. The Kew York Uines of Iebruary
nrinted the following srticle whiich illustrc tes
the degree to vhich Turkey is departing Tron old Islam en
is entering ﬁpoa a Neo~Islam:

"oy the Tirst time in Islamic history, a radio
mierophone has becn installed in a Turkish mosque,

"Choosing one of the most Tamous religious edifices

in all Turkey, Sancta Sophia, for this innovation,
Mustapha ¥Kemal has directed that the radio services

LR 3 BC 3 B BE AN BN AN J
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be chanted from the newly adopted Turkish Xoran
by twenty=-five clergymen.

"This is the second notable departure from ancient
custom in religious service effected by the pro--
gressive Turkish President this year. The Arabic
Eoran always unintelligible as Latin to the layman,
was replaced carly in Janvary in some Istanbul
mosque by a Turkish translation.”

The extremities to vhich o0ld Islam has been abandoned
in Turkey are well told by L.E.Browne. Fe writes:

"It 1s alwmost impossible for the faithful few to
keep the old religion alive, for everything is
against them. The schools whers children were
taught the Koran are all closed, znd most of the
divinity schools where *hojas' were trained; and
if the present regime,continues for a decade or
two there will be scarcely enough young 'hojas?
to replsce the o0ld ones who die, and the people
will herdly krow enough of the Koran to say
their 'namaz'....There is talk in uvnofficial
circles of introducing pews, and music in the
mosqgues, of allowing the men to retain their
shces, of having the 'namaz' in Turkish, but

all these dre outwerd things and there 1is no
sign of any spiritual awakening within Islam,

of any prophet like Al-~Chazzali, or even like
the late Sheikh Mohammed Abdu of Cajro, who
combine new thought with the old."

. With this departure from the old, the question rises
if they have chosen any substitute, Our study brings to
light the prevalence of atheism and agnosticism, yet also
the fact that most Turks asre anxious to retain Islam, but
an Islam after their own makivg. The virtues attributed to
the Islam of thelr own interpretation are indeed striking.
Ve are told that Islam has satisfied the soul of the 'Turk
all through the ages, but has not kept itself abrecast of

cessescsne

1. Browne, "Religion in Turkey Today and Tomorrow"”,
loslan Vorld, January 1922, p. 18
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the feelings of the times.. Islam takes its strength not
from formel institutions but rather from faith and con-
science, 1t does the following to the individusl: lekes
possible the living of a spiritual existence above wordly
relations, impaerts sweetness to the souls of the people,
creates longing in souls towerd a divine being.l
Une of the proponents of Hew Islam writes in a Turkish
newspaper of the tasgk of his religion: ",...5%0 arouse its
social vigor by exémining the whele structure and the foun=-
dations of Islam according to modern comcepts.....lloreover,
the important thing to be done is 1o examiﬁe thoroughly by
modern scientific methods the origin of Islam as given by
the Koren and the I'rophet; and to bring religious premises
and their modern values for society.” ? He believes that
this scientific spproach will bring forth "ths sublime and
divine nature of Islam., It will demenstrate, for instance,
the wonderiul concordance of the Teeling of freedom of the
individuel, the inner religious subnission in Islam. It
will emphasize the importance and value which Islam atteches
to social 1life, unparalleled in other religions....ihe
country expects from her youns doctors of Islan, who are the
sons of the Revelution, that they should fulfil the great

lack felt in our socisl life, by putting forth the sublimlty

* 8 &85 60 00 e
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1. 7adi, "The Turkish I'réss os Lirror of Thought,” lLioslem .orld,
July, 1828, ». 281
2e 1bid, p. 201




-0 -

of Islam which is the sacred institution of the réoe.“ 1

It is cuite apparent that the thought of these re-
formers is coclored by Christian influence, and tha% the vir-
tues claimed for Islam are to a great extent filled with
Christian content. There is a reaching out for the high
social ethic of Jesus; and the basis for this ethie cannot
be in the Provhet Mohammed by reason of the paucity of
his tecchings in this respect. Like many other Turks, this
writer has been reading William James and other Christian

b

philosophers of the pragmatic position. ne phrase,

"The will to believe™, is a marked characteristic of much

of the philosophical writings in academic circles in Turkey.
2. Lpypt.

In Bgypt the center of orthodoxy is Al Azhar University.
There the religious teachers for the Islamic world are
trained. There the doctors of lMohammedan Law learn their
lessons. Its rigid orthodoxy has, howsver, in recent years
been assailed by the liberal wingkin Islam. The teaching
methods of the institution are antiquated and sheltered
from the Western scientific method of study. To modern
Bgyptians this atrophy is a source of great concern. In
1929 there appeared in the Moslem World an article which

is a tremslation from the Cairo newspaper, "Al Ahram”

[}

of fugust 5 and 7, 1928, of the note of Sheikh liohsmmed
L S S B L

1. Op. Cit., p. 291
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Voustafa al iMaraghy, Rector of 4l Azhar, presenting to
His Majesty Xing Fouad, and the Prime Minister, defending
many proposed reforms in the curriculum and teachiﬁg
methods of the university. They are significant becsause
of their extremity and degree.

He argues that the need for reform is obvious and
beyond argument, All previous attempts to reform have
feiled. Al Azhar and her sister schools grieve sll who
love their nation and religion, "A change in teaching
method s must be made, more consideration for the faith
of God, and no attention paid to groans and obstructions.”
He recommends that the Xoren, Traditions and Shariat be
studied according to the laws of science and learning.
Doctrine end worship must be pruned of the superfliuous,.
Other religions must be studied that their doctrines and
methods of worship may be compared with those of Islam,
and that "Islean's adaptibility and holiness and superior-
ity over other religions may appear in all countries where
there is a multiplicity of religions.....lhe origin of be-~
liefs throughout the world past and precent must be studied
and secular matters such as the solar system and the three
systems of nature, animal, vegetable and minersl, as far
as is necessary to an understanding of the Xoranic verses
which refer 1o these subjecleeesacs

cecoscense

1. Moslem World, April 1729, »p. 186
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"o sum up, we must preserve the essence of

our religicn and everything essentisl to it in

the most thorough fashion, and explore all paths

of knowledgee and gather the results of free inves-

tigation (Ijtihad), so that nothing will remain

vut what is demonstrably true and useful to the

worshippers of God." -

Although these reforms have not been made in en-
tirety, the liberalizing tendency is evident. In a school
where nothing but the most rigid orthodoxy was acceptable,
suggestions such ag these bring to bear a tremendous
influence on the whole Lioslem world. The significance of
these recommendations lies 1in thelr being made by the

Fead of the Mosgue,

(W}

m, " sunmerizes the

Lt B P W o - - gy e ¢ i g ey ey E O .
elements Iin the new moslem anclogetic.” They zre as lTollows:

donslistic interpretation

2., The new emphasis on Lohammed.

3. The doctrine of abrogation,

. Fresentation of Islam as a religion of pesce.
5., Giving women thgir proper place in society.
6, Idealism. (lMohammed Igbal proponent)
7

. Modern end higher criticism of the Qur'an,

E R BN 2 2N Y AR B BN 4
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TII. The Neo-Islam of a Contemnporery Liberal.

N . o g b - [l e o DN IO - S
In recent vesrs articles of 3,.,%hudha Bukhsh have

&y
bt

appeared in numbers of the lLoslem Jorld. 3Becsuse the
editor of this pericdicel is the most eminent suthority
in Islam today, it is an obvious conclusion that the
materials gathered from Bukhsh's pen are of moment %o
the status of Islam in the world today, and of import-
ance as they bear upon the Christian message.

Two articles of recent date will serve to present
his latest thought and aspirations for Neo-Islam., In
January, 1929, appezsred an article entitled, "Islam and
the Modern World."™ It is a reprint from the Muslim Re-
view of Calcutta.

4L, Defence of Liberalism in Islam.

He first makes a defence of liberalism by pointing
out that liberalism in Islam is historic. He contends
that no one, from the poet Sanai to Ghalib, did not
preach the truth of all religions and the doctrine of
the "brotherhood of man." Islem has always accommodated
itself to the needs of the times. The "Savants” won the
battle for all time for the right of a ioslem to think
and criticize, but not only a right, but a pious duty
and necessity for the understanding of the Koran. .To
guote:

"In the course of centuries like other religions

Islam has yielded to the pressure of progressive

ideas, and has altered as much as any other great
religion of the world." But it developed & method



all of its own. irst, the Arabs objected to
Mohammed's defying their inherited views and
established practices. "With the triumph of
Islam the o0ld 'Sunna' of the Arabs was ex-
changed for the new 'Sunna' of the conquer-

ing religion.....The result was that all views
and practices not strictly in sccordance with

the 'Sunna' were regarded as '3id's (innovstion),
and as such were ruled out by the faeithful....
The history of Islam therefore is thre history

of the conflict between these two opposing forces--
the 'Sunna'! and the 'Bid‘'e, the one making for
progress, the other acting as a check, the varty
of light and progress, however, always triumph-
ing in the end."” '

With the victories of Islam, new needs, new problemns
arose, all of which had to be met. The ®Sunna" could not
deal with the situstion., "The difficulty was solved in a
practical way. Moslem jurists and statesmen, always fertile
in resources to meet the exigencies of the times, put
forward the theory that, in certain circumstances, 'Bid'a’
vas permissable., This opened the door for reform; this
led to the path of progress....The channel through which
it was effected was 'Ijma', conceusus of opinion.” 2

The time came in Islemic history when departure from
"Sunna" became accepted:

"The necessity for conforming to altered conditions

became clearer and clearer and more and more per-

sistent as the years went by, until populsr opinion
gccepted the view that dervartures from 'Sunna', to
suit the needs of the_times were in no way incon-
sistent with Islem.”

Despite occasicnal halts and backsliding, progress
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and historical development have been the marked cheracter-
istiés of islam. He asks: "Could the numerous sects have
arisen in Islam if Islam had strangled thought, crushed
free-thinking?.,.,..D0id not Ghazzall, who united in himself
the spirit of Islam and the spirit of progress, becone
the beacon-light of the Lioslems, and his point of view tlhe
criterion of the orthodox 3unni school?" 1

And today, "Tremendous changes are being introduced
into Islam. DBasing themselves on an independent interpre-
tation of the Koran, eminent lloslem scholars are making
strenuous efforts to libsrate Islam from the fetters of
Authority, from.ihe Dead Hand of the past ages. Con--
cession to the demands of the times being admitted, these
concessions are justified by arpeals to the Xoran and the
traditions of the Prophet." 2

Instances given of this liberation are the sancition-
ing of the establishment of & savings bank and the dis=-
tribution of dividends; the legalizing of insurance nolicies
by the Fatwa of the Egyptian MMufti, Sheikh Moharmed Abdul,
which the eancient Moslem law forbade; furtherance of
cultural and economic progress and modern forms of govern-
ment. "In politics too the justification for parliamentary
government is found in the Koran, and the Shiite Lullahs
base the claims of the revolutionists on the doctrine of
the Hidden Imam.” © Other instences of the forwaerd move-

ceseencres

l. Cp. Cit., p. 66
2. Ibid., pp. 66-67
3. Ibid., p. 68
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ments in Bastern lends whicéh are the "fruits of Western
culture™ are: The Babil Jovement in Persia, Bahaism, and the
Ahnmadiya.

B, Rationalization of the Abolition of the Calivhzte.

. e k& wa b g " I N - I £ o UG | U s T
4 osecond article entitled: "iMme Awakening of Islanm®

F g | L R e oy w1 Q1R g b/ N T [ TIE e ey
appeared in the January 1930 numbor o the Loslem World,
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uct a year leter, 1t is likewise = L with rer-
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missicn from The kuslinm Revisw of Calcutta. In this
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earticle he suprorts the setvlon ol Turkey 1n sbolishing
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the Caliphate., Turkev's action he writess wes the nstursl
.= R oy A oy o [ S, 2 e s P 1 . P - - e L N
ocubcome of evolution in leslem practice, Vhen songthing

in Islem i noe more needed, it is right and »roper that
it be discarded. He then proceeds to trace the evolution
of the Caliphate from the spiritual and temporal powers
of the Baghdad Caliphs to the time when the Caliph, like
the lest wes a mere figurehead without special office in
the Islemic world. From luktafi, 1160 4,D., the caliphs
managed to acquire great political independence, but this
was destroyed by the longols in 1258, With the Abbasid
Caliphs the religious power was only wielded. To quote:

"Thus with the extinction of the Caliphate in
1258 Islam lost its spiritual Chief, for up to
1258 though ruled by independent governors the
individual provinces of the Caliphate were yet
pert and parcel of the one empire--and this by
reason of the spiritual authority of the Caliph,
which was so to speak the uniting tie.™ -

™e final stage in the evolution is the treatment of
ge
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the Imamat no longer as a spiritual but as a temporal in-
stitution and is set down as such by Ibn Khaldun and
Mawardi.

"Thus the reform or the revolution, effected by
Kamal Pasha, is not eas is erroneously assumed a
reform or revolution effected under the inspir-
gtion of the West, but is the final fruition of
purely Islamic ideas long struggling into suprem-
acy. The abolition of the Caliphate on the 3rd
of March, 1924, is the nstural culminstion of
events long moving in thet direction....lt con-
stitutes a land-mark in the history of Islam.

It ends & fiction; it ushers in modern as opposed
to medieval ideas; it lays the path open for the
development of nationalism; gnd finally, it re-
rnoves once and for all the embzorgo upon liberal-
ism. For it is incompatible with the spirit of
modern times to set up or to yield implicit
obedience to a religious chief whose weapon is
naueht but God-vested sauthority and whose appeal
is naught but His immutable decrees. Such a
chief can only marshal the Torces of darkness

!

to combat the lisht of ressconl 7 <+

This is the attitude of Neo-Islam. Orthodox Islam
has sought to restore the Cazliphate by calling seversl con-
ferences for that purpose during the past few years. ILone
of these has been successful in deciding on & Celiph that
would be satisfactory to ell concerned. So the Loslem
world continues without a Caliph; Liberals arguing that
one is not necessary; Conservatives eacer to reestablish
the Head of the Mohammedan religion.

C. Logical Trends of Neo-Islam,

Following out this logic, the age-long idea of one
Mohammeden state bound together by the ties of religion is

CIE N S B WU A A

1. Op. Cit., p. 11
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destroyed. He advocates that each nation must work out

its own destiny without being bound by a religious head.

There must be a confederacy of Islamic nations, He writes:

"..eeethat such is the trend of events is clear

to all who seriously scan the poelitical horizon...
The ZEazst has awakened to the danger which threatens
its political existence and this danger can only

be effectively met by appropriating and using the
weapons forged in the West. Constantinople, Cairo,
Kabul, dNorth Africe, India--wherever the cry of the
Muezzin is heard--the very same phenomenon meets the
eve: Vestern education, Western methods, good or

evil; Western principles of agitation, open or secret;
even Yestern social customs, serious or gay, and
last but not leasst the strident, and ever more
strident call for freedom and self-determination.™

1

Westernism, however, has not impaired o destroyed
"Islam. In fact, it has drawn lohammedans closer to Islam:

"To the savage and the savant Islam appeals with
equal force; for there is nothing in Islam to

impede or to hamper the forward step of man. Free
from theology and priest-craft it imposes no rigid
code of law, Destitute of rituals and ceremonigls

it leaves its votary a perfect and free hend in
worship and devotion, In its essence splendidly
democratic it gives the freest and fullest scope

to the genius of man. The Qur'an instead of being

a stumbling-block to advancement, is a book, brimming
with counsels of perfection for sll times snd &all
peoples., It does not restrict but widens the charity
of man.

* "Such is the true spirit of Islam! Universalism is
its keynote, unity of CGod its sole slogan; brother-
hood of man its cerdinal tenet; a will to conquer
its refreshing inspiretion. The rest is the %reation
of theology and not the essential of Islam.™
In this view, althousgh lscking factual basis snd

animated by an enthusiasm for Islam that incorporates all
the fine things in Christianity, one csunnot but see the

*®0e 5 s 000000

1. Op. Cit., p. 12
2, Ibid., p. 13
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trend towerd which Neo-Islam is running, namely, the incor=-
poration in Islam of all that is admiraeble in a twentieth
century world. The back is almost broken in order to show
the elasticity of Islam.

IV. Attributed Causes of Neo-Islam.

it

In the articles in the Moslem VWorld dealing with the
modern movements in Islam, it is of value to note the various
reasons given for departing from the orthodox faith of
Islam., The following is the fruit of these observations:

1. To straighten out age-long errors in Islam. 1

To populerize and modernize religion., @

AV
.

. To produce elasticity in a rigid system.5

. . . 4
To revive the religious life of Moslems,

*

To cleanse loslem theology of much debris.5

. To fulfill the needs of Moslens for a true religion.6
7

~J [6}) o 2 «\
.

. To offset the failure of orthodox groups.

oy
.

To correct the intelliectual sloth of teszschers
of the vast.

9. To supnort and defend the Tai

i £ Islam against
other rel
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4. Ibid., v. 78
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7. Ibid., p. 240
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. 1
10, To strengthen Islam's weakened cherscter,

11, To build up the weakened charascter of IZastern
nztions.

12, To correct the growing decadence in nations,d

1%, To light the lamp of knowledge in such centers
: of darkness as Al Azhar.

14. To secure the safety of Islam._ Danger of its
losing hold on people.”

15, The tremendous impact of Western influence. 6

V. The Implications of Neo-Islam.

The claims made by the proponents of lleo-Islam are
unanimous in that they expect & New Islam emasculated of
its time-worn hindrances to emerge which will grip the
world of Islam not only, but the whole world. Dr.Zwemer

says 1t is & new world of Islem that we sre looking st to-

day. e writes:

slan 18 becoming enormous.  COrient and
have contributed of their ripe scholership in trens-
lations of the Koren, translations of the Traditions
in Znglish, German and French, and of the sources

of Islemic history and jurisprudence...ithe life of
tiohammed for example, now appsars in the daylight

of history and not in the moonshine of tradition,

o1 Islan
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1. Op. Cit.,p. 185

2. Ibid.

3. Ibvid.

4, Ibid.

5, Bukhsh, "The Awakening of Islam', lloslem Vorld, Jan.l930,
p. 14

6. Bukhsh, "Islam and the YModern World™, ioslem Vorld,

Jenuary, 1928, p. 66



thanks to the labours of CGrimme, N8ldeke, Buhl,

Lammens, Margoliouth, Tor Andrae, and m@ye es~-

pecially, Coldziher and Leone Caetzni.™ -

The Liberals of the intelligent class in Islam are
taking their places alongside of these eminent scholars in
their untiring efforts to determine the genius of their
religion.

Mafé especially, however, are we intercsted in the
implications of the liberalizing tendencies in Islam for
the Chriétian message. 4are the libersl movements in Islam
strengthening the grip of Islam upon the Islamic world and
hiﬁéeringkthg progress of the Gospel, or have the changes
effected by the VWest and Hetionalism in bringing about a
changed Islam been conducive to greater possibilities for
the raad of the Cospel? From our study in this chapter
the changed mind of the Last has been consgtantly before us.
It is a questioning mind, asking why and wherefore, and
not content as was true in past days tc accept the axioms
of the mullahs without comment. There is little in Islam
that has not had the searchlight of modern investigation
turned upon it. The weeknesses of Islam are conceded by
Islamic scholars, but the genius of the religion is so
much more so emphasized., There is & kindred attitude to=-
ward Christianity and other religions, ‘irites Bukhsh:

"It is idle to deny the great zift made to the
ivil o

Zast by Christendom. &8 & civiligation it has
permecsted Tastern 1ife through end throuch in
LI B B BN R N BN BN AN
1. zcross the “orld of Islam, D. 22
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all its phases and aspects, social, intellectual,
economic, religious. It has taught the spirit
of compromise, and the nccessity for concession
to modern thought. It has weakensd the force

of merely inherited idess and customs. It has
slackened the hold of unreasoning orthodoxy,

and driven home the need for & critical differ-
entistion between fundamental y»rinciples and
mere Tleeting accretions. It has helped the
Faithful to realize that their Paradise c¢sn b
found as assuredly on this earth as Zh]
to awailt them in the 1life beyond the grsve.” -
ay: "True 1slam is true Christian-

Y

He goes so far ng to

o

ity, their mission being identical, In the language of
the Apostle James: 'Fure religion and undefiled befTore
God and the rathesr is this, to visit the fatherless =nd
widows in thelr affliction, and to keon oneselfl unspotted

from the world.,' This is the burden of all relircions and

m
Loy

this is the essence of Izlanm,™

If Bukhsh wishes to continue to call this Islam, the
Christien should have no regret. It is Christianity to us.
We shall permnit him to c¢all his reformed Islam what he will,
if he will zccept the teachings of the lNew Testament and
apply them to life.

There is something frantic about these sweeping reforms
or as Plerre Crabites prefers to cell them,"innovations®,
The Uoslem world is faced with the threat of ccllapse, and
forward looking leaders are secking a way oubt. DBy some
it is called the "derk hour® of Islamic history. There is

a consciousness of a lack of spirituality. YThere is a

L2 SR B B BN 2R N I 4
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1. 7Islam and
2. Op. Cit., Pe 69

the lodern World"”, uloslem world, Jan. 1229, 1n.68=9
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desire to builld up the faith of Islam, Tu

H
w
O
<
s
mn

characterized by L.E.Browne as a country "spiritually
bankrupt.”
Surely, there is no more fertile field than the modern

mind that is searching for a way out: conscious of 1its

. inferior spiritual status, willing to use modern criticism

on its scriptures, and teking a liberal and btolerant atti-
tude toward Christianity.

Altﬁcugh this mind is not trve of the whole Moslem
world, men like Dr,Peul VW,Harrison, Rev.Fred J.Barny and
Dr.Zwemer say that it will not be long before these libersal
ideas begin to vermeate the minds of the masses. With
education will come enlightenment, and with enlightenment

-

will come & recognition of Him who is the Truth.

Conclusion

We have seen in this chepter that there is a decided
liberal trend iu Islem todsy, that it is aggrecssive, yet
tolerant; scholarly, yet ambitious; influential, yet not
811 pervading the lloslem world. ¥We have discovered that
Neo=-Islam is quite different from orthodox Islam, destroy-
ing with sweeping strokes the ancient faith. The Islam
of the liberal cannot strictly be called I:zlam any longer
as Lord Cromer remsarked would be the case when an attenpt
was made to reform Islam, Ve are therefore, dealing with
a new mind and a new religion that seeks to have nmuch in

common with Christianity. We have sought to point out that
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tnesektrends are_making fertile ground for the message

kdf the Gospel. We are no longer desling with fenaticaelly
bigoted minds closed to free-thinking, but are in contact
with m@dé?né @hQ!&re our equals, and in some cases our
superiors, who are Wiliimg to welgh the comparative merits
of Christiaaity and Islam. These moderns are conscious

of the evils of materialism and the dearth of spirituality
in the Zast., They are anxious for a religion of the soul,
a religion that will ewpress itself in sound ethical liv-
ing, & creed that will put iron into the Tibre of life,
building men end women of strong character.

TP e - 1, et g g, A A o g omy gy b oy o ey oy e g o, 5 3 e
With such a2 situstion conegt ’3%‘3},5 gaining ground in

”

the wmohammedan lands of the Zast, we must ask curselves
if our present methods of »resenting Christ to such a
world are adequate, whether there must be adaptation,
whether there must be a new emvhasis, a different aspect
of the characlter of Christ presented, how far our polemic
is justified, how adegquate is our educational method, and
questions of a kindred nature.

It will be the purpose of the concluding chapter to
seek for some solution to this problem. The only adequate
ground for speculation is that of experience. It is with
this in mind that we examine the most recent utterances and
workes of men and women working in these fields. Conclusions
which seem justified will be drawn., These will be our sttempnt-
ed contribution to the much vexed problem of missicnary

methods in the twentieth century.



CHAPTER FIVE

METHOD AND POLICY OF MODERN MISSIONS IN THE
NEAR EAST IN THE LIGHT OF THE CONTEMPORARY SITUATION.
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CHAPTER FIVEH

- METEOD AND POLICY OF LIODERN MISSICNS IN THE

NEAR EAST IN THE LICGHT OF THE CONTEMPORARY SITUATION,

Introduction.

In taking up the study of this very important asnect
of our subject it will be necessary to keep in mind the
foregoing chapters to appreciate the nature of the present
day Moslem world of the Near fest. Ve must especially
appreciate the values and limitetions of the new mental-
ity to attempt any Tormulstion of new method or nolicy

1.

[

Q

that will be beneficial to the presentation of the Gosp
We must keep in mind the values which we discussed in
chapter thfee, nemely: a gquestioning mind, & mind that
shows a marked reaction to the bigotry of the past, a
mind that 1s desirous of better things in religion, =an
inclusion in Neo-Islam of much which is of Chriétian Gon-
tent, and finally that the new mentality runs counter to
Islam., 2Regarding limitations we found that legalism in
religion has been transferred to legalism in politics,
that there has been much legislation without a change of
heart, that religion has been given a secondary plece thus
neeessitating the task of educating the mind to religious
values, that nationalism has curbed religious liberty

and that netionalism applies only the pragmatic test to
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everything‘in government and religion.

We are, therefore, as missionaries, living in a new
intellectual climate in the Near East. Not only is it
néw as contrasted with the old, but it is ever changing.
It is difficult to forecast just what changes lie ahead.
We must proceed on the basis of what our study has re-
vealed as being the trends of the day in government and
religion,

We shall proceed in this chapter ofter the follow-
ing order: first, the Christian apvroach to the enlighten-
ed lioslem considering the points of issue between Islam
and Christianity and the presentation to the modern lLoslem
mind, Secondly, the content of our lLlessage. Thirdly,
the future Lission policy in kioslem lands, considering
the relative merits of evangelism and educational work in
a changing Zfast.

1., The Christian Approach to the Znlightened iioslem

Ae Criticism of Past Methods

Introduction.

Controversy is passe as & method of presenting the
Gospel to the Lioslem: orthodox or modern., It antagonizes;
repels rather than attracts. Dr.C.G.Pfander's book,
"Mizan-ul-Hagq", or "The Balance of Truth”, is insdequate
for present day presentation. Although this book was
written in 1835, revisions of it have sought to bring it
up tc date., DBut such premises as "God cannot be found

through reason™, the condemnation of all religiong and
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revelations as false in order to safeguard the fruth of
the Christien revelation, the assum>tion that there should
be no contradictions in the revelation, using prediction

as proof of revelastion, dogmatizing, snd stabting

T , e R s PR ‘. - P R
Jesus Christ's unt £ty with God is a mystery not subjsct to
reason---zll these trough heving nmore or less zn element

1

of truth do not encourage the modern mind to seek to Ynow

.

more about Christianity. Ior one thing the molern mind
is rational and is not interested in metaphysicial conun-
ums that end in an impasse.

o

islele;

.‘

1. Loatfy Levonien in his recent entitled, "Moslen
Ment ullty“ mekes a searching criticism of the presenta-
tion of Christianity in the past., His Tirst contention
is that error is wede when God instesd of Christ is pre-~
sented to the loslem. He writes: "Instesd of interpret-
ing God through Christ, we have tried to interpret Jesus
through God., The ideas of the loslem with regard to God
are imperfect, and if he begins with these, he cannot
have a right idesa of the person of Christ.” 1

2., His second contention is that Christians have made
a mistake by emphasizing a metaphysical God snd conse-
gquently by tedc 1ing a metaphysical Christ to the woslems,
The Trinity has slways been a stumbling block:

"When the iloslems read such statements as:

'We worship one God in Trinity, but Trinity

in Unity, neither confounding tne DErSOnSs

nor dividing the substance, the Father in-

eesscsccns

T

1. levonian, iloslem mcntallt . 201
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comprehensible, the Son incoanprehensible, the
Holy Ghost incoamprehensible; yet they are rnot
incomprehensible, but one as created and one ]
incomprehensible.' ....it does not make sense,”" -

All this is incomprehensible to the Loslem mind =znd

is not illuminating with regard to the Christian idea of

God., It confuses him and confirms his suspicion of Christ-

ianity.

e The third criticism thet levonian msekes is the
mistake of emphasizing the mysterious and supernatural
to prove the truth of the Christian revelation. The
modern Moslem protests against this hbecause his fort
is human reason. He is a product of the age that has
glorified intellectualism. Moslems of today cannot be
won to Christianity via this method.

In concluding his criticism of oast methods he
writes:

"The missionaries in the field, and the

thinkers in the Western centers of study

must join hand in hand and produce some-

thing new, clarifyinge the mind of the

honegst inquirer...a way must be found to

present to the iloslems convincingly and
reasonably.,” 2

3. Points of Issue between Islam and Christianity.

1. The first point at issue is the doctrine of God.
Instead of discussing unity or trinity we would better
discuss the comparative natures of Allah and God. Ve
would better compare the character and ethical attributes
of the HMohammedan and Christian CGod. Is He arbitrary
or perfectly righteous and Just? Is He a loving Father

¢0 0000000

1.0p.Cit., ». 201

-

0
2. Ibid., p. 203
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or & despotic monarch? Levonian remarks on page 206 of
his book: "We must try to bring the loslem fTirst of ell
to a2 new plane of‘thinking on this problem, to the nlane
of ethical'anﬁ mbral:issues. Ye must help him to see
the problem in that new perspective, and then we can
discuss the matter with him,”

2, The second point at issue is the doctrine of
revelation. The bioslen ",.,..must understand that Christ-
ianity is not the 01ld Testament...that Christianity is
not the religion of a book, but something far superior
to it. He must be clear with the Christian idea of
revelation; that the mein issue between Islam and Christ-
ianity in this respect is not whether the Bible a the
Koren is the true revelation, but that Islam and Christ-
ianity differ fundamentally in their idea of divine re-~

velation and its true tests. The main question is, How

s
does God reveal Himself7™ !

3. The third point is the idea of religion. that
do we mean by it? Thet do we mean by Christianity? Do

we mean the'magicel influence of rites and ceremonies or

‘do we mean real fellowshic with God? Is it to avoid the

ot

wrath of God by outward acts or is it a resl spiritual

change in man? whet 1s s=in? What 1lc forgiveness? What

=1
0

is faith in Cod

[ 3R BN BN B BRI B N J



"Is religion a thing altogether other worldly
an assurance of bliss a2Tter death, or is it a
thing that purifies our inner life and our out-
ward conduct, and gives us the right attitude

to life? Ieg religion & problem of life, or of
mere  speculation? Vhat is the end of relisior?
Why be religious et all? Is it only =ssent to

creed or is 1t a way of life?...”

This point is discussed by Focking.,® The modern
Turk has & vague 1des as to Jjust what 1s meant by religion.
He is bound to associate 1t with vhet Tslam has been in

-

the past, and "a posteriori™ conclude that all religion

Iz it not & Just criticism that Christians have
miszsed the main lssues? We hove come down to thelr level
of seeing and discussing nmatters instead of bringing thenm
cher Christian plane. Cur method has in many
instances been a »rogran of substitution of one creed fo
another, one ritual for another ritual, one system o
ordinances for another system of ordinances.

Is it not legitimate %o ask the question whether
we have understood the Moslem mind? Have we found the

real voints at issue between Christianity =unid Islewm?

-

C. Presentabtion to the lodern loslem iind,

-

new methods much of the

jl

In an evaluation of old
material must of necessity be of a negative noture to
clear the ground of antiguated mwthou. watson in a recent
article in the Internsztional Review of Missions (Januvary,

S & & 0 05 00t

D. 211
ca¢ Besig Underlyine the Legasl Kight of

s Liberty as Arplied to Foreisn mAuslcgu.’
'J“Ml Review of iissions., Uctober 1931
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1932) points out that many changes have taken place in
mission method since the days of Carey, Adoniran Judson

and Rmbert Hoffat, and that in our dey we nmust again face

1

tad

the necessity of considering what is good and what is

in our presentation of Christ to the Moslem, Dr. Paul

Ly

W.Harrison writes hat it is easy enough to stand up in

o

Arablias an

)

i say, "Believe on the Lord Jesus Christ and

P

thou shalt be saved", but those to whom he is talking have

never heard of the Lord Jesus Christ snd have not the
faintéét conception of what it means to be saved. 750
we seek a simpler presentation.™ he concludes.

The changes in the bMoslem World during the last
thirteen years are greater than those of the last thirteen
centuries., QOur methods must necessarily adiust themselves
to the changed mentality resulting.

some preliminary suggestions are obvious if we rightly
understand the situation in the Zast., Things sre still
in a state of flux. Politically, there is instability.
Socially, there is constant innovation. Religiously,
there, is a new outlook. "The general tenor of change is
~constructive in spite of many criticisms to the contrary.
OQur method therefore must be in harmony, namely, it must
be constructive rather than criticel and destructive,

The author has worked in 2 Loslem land and has found by

experience that the boslem, the Arab, is very responsive

LR R B BN BN 2R BN BN AN J

1. Harrison, "What Shall We Send?”, lLlission=ary Heview
of the World, November, 1931, p. 808
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o constructive suggestions 1f mads sympatheticslly
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diplometically. ZHEncoursa: spurs him on. Driving

4

gt

will never accomplish anything of = lasting nature. 5o
in our presentation, we must be cooperative and forget
our déstfactivé methods. By destroying the Liohamuedan
faith, orthodox or modern, we shall not move one inch

he

02}

toward winning the Moslem to Christ. It is only s
makes this observation of the inadegquacy of his religion
that he will respond to the touch of Christ.

¥e must €liminate the doctrinal presentation. Of
this Levonian writes:

"eessany statement made with the view of

showing the superiority of the Christian

religion to Islam in doctrine will make

the Moslem feel more fanatically attach-

ed to his own belisfs. It will not touch

the real problem in his mind.,.such a

presentation of Christianity will not

appeal to the lioslem with the modernist

mentality, because he does not consider

these doctrinal matters vital at =11; he

does not care whether t?ey are proved this

way or the other way.”

When ve allow our lLiessage to hover in the field of
experience we are more apt to attract the modern Hoslem,
He lives in a world of new experience which is not limit-
ed to nationalism. He hes new thought concents znd is
finding new ereas in the brein. Is it too much to ex-
pect that he will find areas in The heart that have been
unknowvn heretofore?

E K 2R 2K B BK 2R BN BN J

1. lioslem Mentality, p. 215-16
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These preliminary sugegestions force us to the con-
sideration of the individual. We must begin where we find
him, At times we may not be attracted to his views, but

%

that is just where we must begin. Dr.Pesul ¥W.Harrison in

-

an interview given to the author said we must not brand
the individual as an inferior. We must consider him an

individual in need; one for whom we have something prec-

4]

iocus. He like us wants to live. IHe wantes to Vesternize

life. Although there are variant opinions as to the in-

fluence of Christianity upon Vestern civilization we can

show the individual its basis and especially indicete its
vital connection with the Christian religion, if there is
any. Hocking makes a very keen observation onithis very

point. He says:

"The science and industry which spread from
the Vest do not belong to the West; they be-
long to mankind, Just so far as mankind can
use them. But they bring social diseases
with them and philosophical diseases. Yor
that reason 1t will be to the great advanlbage
of any community into which they penetrate to
consider what alsc may be universal in the
religious elements which heve been neeting
and curing these evils., Indeed, one nmight
fairly plead, that sirce the Iincidentsl evilieg
of industrislism and the ws'erialistic out-
look have been so devestating in the Vost,
the Crient in its own interest carn afford

to neglact no element of spiritual life which
may contribute te immunity from or cure of

i

those gnecific evils,” +

Such a presentation cannotv Tail to win the ioslem's
interest and understanding and open the way for & presen-
tation of more vital truths sbout Christ and His place in

ssvecssccs

1. Hocking, Int. Review of llissions, Cct., 1931, »p. 502-4
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ridding society of the evils of science and iﬂdusﬁry as
are found in the West,.

It is With~hesitatién that the author guotes again
from LeVQnianf'yet one finds in a study of this aspect of
our problem that letters sent out to leading authorities
in the field of Missions have little to say in regard to
this important problem., Levonien has with shrewd insight,
based upon superior knowledge of the lichammedsn world due
to his living and tesching in the Zast, in the author's

.
estimation, hit upon the centrgl points at issue and has
given most helpful suggestions for a more adequate presenta-
tion to the modern loslem, He writes that there are four
points which are principles tc any civilization and take
their roots in the Christian religion.

The first is supreme respect and loyalty to truth.

- Trust of one another is & minus quslity in llohammedan life,
There is no firm moral foundation and nc amcunt of legis-
lation will create & better situation. Likened unto it

is our prohibition situation: until there is a chanre in
aﬁe human hoart, there will be no observance of the law.

£

Hocking sayvs thet truth is something no scciet

a

to lose no matter in what gulse it cones.

[3Ea At e e ) -~ - R ey 3 5
The second is "a deep sense of the sacredness of

numan personality.” Here a
letion and many new hospitals, but unless the doctor be-
comes interecsted and tekes a

of the people, they will be of no avail. Lothers and
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fathers must befaughﬁ to cherish a deep sense of the
sacredness for childhood. Levonian says: "So long as
children are looked anessentially as the outcome of
@hyéieal uhion;~éﬁd men look down upon womern, there

nl We must find out how

can be no real social change.
f% éfea%ékaksense‘of spiritual values. In this respect
Islam is terribly lacking.

The third is the exclusiveness of the Islamic
brstherhood.  A11 peopie are not children of one TFather
in Islam, ﬁoéﬁrn lMoslems stress the vlece of Lioslem

. brotherhood, but do not include those outside of Islanm

in this fraternity. The questions are asked: What is

45

Islanm's goal for mankind? What is its teaching and
spirit with regard to human relstionship® Islam is
self-interested. Its principles are struggle for ex-
istence and the use of brute force to gain them. The
third point then in true civilization which must be
taught the Mohammedsn is a firm belief in the solidarity
of humanity and the fellowship of men.

Love 1is foreign to the loslem mind. True it 1is
%hat Lioslems of today are introducing love as the ethic
of Islam, but this quality cannot be found in any of its
teachings. Moslems cannot account for love in the world
apart from Jesus. He must be taken into consideration if
they would »nractice 1it. Come spiritual power must be
brought toc bear on the life of the ioslem if hatred is to

tecscsrsne

1. Levonian, Lioslem Nentality, p. 220
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be changed into love, suspicion and Tear into mutual
confidence. Only ss Christ is shown to them will they
come through Him to a right understanding of Cod,.

D. The Approach Recommended by International
Missionery Council Meeting at Jerusslem, 1988

1

Chapter vi of Volume I of this revort is entitled:

"Approach to lMoslems™ written by Canon Ceirdner and Dr.

#éddy. CGairdner and Eddy »oint out that in the presenta-

tion of the message there must be a spirit of nenitence,

*

S S ! 3 S gy e
Church in the e st

1,@‘\" & il i 1 Jx,u S R
ve world of Islam.
The presenitation must i
sgerificial lives of Christians eu-
vressing the truth end nower of the Zoly Spirit
in their persoral and corporete life...what
gally matis is such & life of love, humility
gnd Taith towerd God and toward esch other asg
will prove an irresistible testimony for Christ
our lord. The deepest need in many lioslem lands
is that the Christian churches, both old and new,
should he set aglow by the Spirit of God with a
real, self-sgcrificing love for their lloslem
neighbors," 2
In regard to the emphasis to be made and where laid
the following is advised: S

"Special emphasis should be laid on those saspects
of truth which Islem in some degree possesses,
namely, the unity. majesty and sovereignty of God,
reverence to God in worship, His revelation to man;
and even mere on those aspects of truth in which
Islam is deficient, namely, Cod's love and holiness,

LK 2R IR 2N B BN N LN

1. Henry B.Robins of Colgate Rochester Divinity School in a
personal letter to the author characterizes the moteris
of this chapter as the "most up-to-dmie asproach”. He
characterizes 1t as a restatement of traditionasl orthodoxy.
2. Vol. I, pp. 327-8
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the nature of sin, Christ's suffering in redempticn
and iils resurreotlcn from the dead, and the 1ndwe 1=~
ing Spirit of God.

",..the Christian messapge nmust stress the sacred- v
ness of personality, elevate the positicn of woman,
emphasize the sanctity of marriage, end be dynamic
for the uplift of family life." T

II. The Conltent of our lessage,

¥hat shall we hold as unique in our Message to attract
and captivate the modern mind? Have we anything that is
unigue indeed, something which the modern lioslem needs,
scmething o help him realize his quest Tor better things?
We are convinced that the liberalizing tendencies in Islam
are helping him along this pathway. The departure from
the 0ld Islem to lleo~-Islam is salutary. +hat contribution
~have we as Christians to make?

L. The Chrisbtian contribution according to Dr.reul V.
Harrison.

In answer to this question, Dr.fFaul V.larrison in a
. I
personal interview declared that the unigue contribution

of Christianity tc the modern iloslem mind lay in the follow=-

1. By virtue of our sole authority resting in Christ's

example we bring complete exemption from group coercion.
Christ is everything and all thet we bring to the lloslem.
He is our only authority. MNeither church nor individual
has higher claim unon us than Christ. Not even our own

nterpretation of Christ is adecuate, Let Christ speak

1_1.
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1. OC»n. Cit., ».
. On larech 7,1972, the auvthor h=d a vrivate conference with
Dr,.Herrison., Dr, “”T?l&'r s conclusions are the result of

a careful study of the gquestion,.
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to the Voslem., In every lMohammedan situation, legalism
holds Wogslems in bondase, It is hard for the loslem to
tear himself loose from the groud's dictetion, OChrist
broke the power of group ccercicn. He destroyed the foils

of legalism. Christ's contribution to the Loslen mind is

-

larrison points out that in a close study of

the law, not faith versus the flesh that is paramount.
This nust be imrressed on the noslem mind by Christ. 4as
the loslem begins to see that his responsibility is to

Une higher than the group, he will appreciate the nature 4

{

.

of the CUne whom he serves, He will be delivered from
the narrow legalistic circle of Islam and group coercion
into the larger world of the Spirit.

2. A plicture of Cod splendid sncurh so thet intelligent

men can bow down to it, Christians have & distincet view

of God and the universe. To the Christian there is one
value supreme in the universe, namely humen

1 L2

is the Hesvenly Tather of us an’ cares for is childrer.

e 3 A 3 TEL - -~ 3 P ¢ o~ - PR VU S Sy
ceider in Iis plans only the Loslem freternity,
1 o i nd % Ly = - aTled Time 3 c Y 1 e T e .

but all mankind., He has revesled Limcelf throuch Jesus

nes universelized His bMessaze to us through Him.

2 v -y g A I
ligent nmen cen, with the lorg

In dir=ct apposition to Islam is the Christian view, and

in this we haeve our Christian contribvution to make to the
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modern mind.

-

Z., Ohrist on the Cross is an adecuate method of

making the forgiveness of wast sins justifiable. In the

G}

Islemic view, God doesn't care for sin and righteousness.,
Man doesn't count in His sight. The Christien view is
cquite different. Cod is righteous and is very sensitive
to sin, so sensitive indeed that He permitited His Son %
die on the cross thalt man might forever have forgiveness

T

of egins in Him. Ve cazannot conclusively say just how a
loslem will leaf% to be conscious of sin., Ve know, how-
ever, that he will become conscious of sin when he comes

in contact with Christ. When he sees himself in the white
light of Christ's »nurity he craves repentance and he by
faith accepts the grace of God in Christ. e 1s faken tack
by God snd reinstated in the Tellowshin of the rightecus.
In this view we bring into play the whole Christian moral
progrem, something the modern Hoslem recognizes he needs,
but has yvet produced no adeguate substitute for. “hether
he will be forced to see the necessity of Christ in the
stens he 1s taking, we do not know, but can only hope it
will some day take place. The atonement is hard to under=-
stand; it is only experience that will tesch us. Ve cannot
understand how a great bridge is built that crosses a wide
river, yet in a few months or yecars all the materials that
were scottered about are brought together in the proper
relaetionship and the bridge is built., Ve accept it and ride

over it. Do more can we undercstand the atonement; but we
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can experience 1t and be brought back to Christ. This is

our contrivution to the modern mind as it

m

ropes along

L

toward its new destiny.

B. The Christian contribution as s3
sent o eminent men in the Field

ated in lettsrs
of Kissions.

8

A letter was sent out by the author to rerresentative
men in the field of WKissicons asking the followine cuestions

.».

1. What do you believe 1T0 be Tthe most effective
presentation of the Christian llessage in view
of the ngw mentality?

2. What aspects of the ilessage should be stressed?

Je Wherein lies the uniqueness of the Christian
Message?

The answers 1to these guestions must of necessity in-
volve the content of our contribution. The timeliness
of these questions 1s vindicated by their being charscter-
ized by John R.lott as ”vital“l; by Robert E.Sneer as
"far-reaching” 2; by E.E.Calverley of Hertford Theologilcal
Seminary as "important“5; and the results of the study
worthy of publicaticn. This note is also sounded by
Dr.3amuel 1l.Zwener. 4

We shall »nroceed by taking one guestion at 58 time

and record the oninions as found in the letters received,

What do you belisve to be the most effective nresentaticn
of the Lhristian lessape in view 01 the rew mentality?

It is the opninion of Stacy K.'zrburton™ that the new

e % % o5 8 0 e e
-

1. of

2 of

id o 2 )

e (O

4y of

5. I Bantist 2ivinisy Scho
ey

.
.
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i

situation gives an unprecedented copportunivy for evangel-
ism, It is no tim& for controversy, but a time to pre-

letter

ey
;_; N

sent Christ. ﬁe fcllswz ng is an excerpt from
of Mareh 10,1932:

e west think that the present situaltlon in
that religious community (Nesr Dast), with
the new attitude of opemnmindedness in many
sectiO:s, offers an opportunity not hitherto
given for 8mpﬁd8¢¢ upon bvuéfellsm. It is
not a time for tTOVGluv, but for the pre-
sentation of uhflSt and the living of the
Christ life among Woslems.™

. 1 .
Dr.Danial CGrileder™ emphasizes the need of the con-

-

tinuvation of the full program of the past in all deperi-

£5

mnents of llission sctivity., He doess not loock for a whole-
sale conversion of oslems hut belisves thset & few will

accent salvation in Ch

sionary work among the it
to be started now, it ot
any T veets,  Inssmuch as 1t has haaen o
on for gencrations and a great deal of mone

many consecrated lives have been G“Pri;l@@é in
this work, it will continue. ¥hile I do not be~
lieve that any of the Islamic naticons will ever

be Christianized as nations, there will always

be individuals to whom the Christien messsge

will mean salvation. There is nc doubt that

the prezsching, teaching, healing, =and perscnal
influence of the missionaries provide z mighty -
stimulus to a1l the non-Christian populstions,

for intellectual,spiritval snd ethical progress,
so that Christis a institutions are copied, but
often they are copied to strengthen the indigenous
religion.”

Dr.Donald W.Richardson of Union Theological Seminary,
Richmond, Va., in a letter of March 8,1932 refers to his
views set Torth at length in the second chapter of his

®® 5 80t ess0

1. of Religionm, Uhivarsity of DJubugue, la.,

Jept.
sy of March 7,1932

vep
let

ot ct
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entitled: "The Church in China", chapnter entitled,
Church Faces Foreign Missions.”

Dr.Suthers ldisparages doctrinal disputations with

modern Hoslems., He writes there is bubt "one witness®

tha t

love,

can be effective and that is "a personsl life of

sacrifice and unselfish service.” The following

is an excerpt from his helpful letter:

"Since you are primarily interessted in the lioslen
world I would say that in the light of the liberal
yples tur v

"
¢
th the

o preferrad
=1 evangel
g

1. A
+§:‘. i

Y LA

ism evident among those peo
way of apnroaching tbeﬁ 1
is to svoid doctrinal i

has never been eithsr an effective or desirable
method, «uestions which night seem dear to us,

\,

,.»

such as the divinity of Christ sre better deferred.

That, like gquestions of His uniqueness and of the
superiority of the Christian Goswel, are not
argumentatively demonstrsble. To the truth and
ultimetion of Him and His way there is but one
witness that can be called, snd it is not the
Church nor our culture or civilization (they might
well make him hesitate to become 'Christian')-our
moral prestige is too low for that--but the wit-
ness of a persornal life of love, sacrifice and
unselfish service., 4inart from the masn himselfl
there 1s no 'message', and vhat there is more in
his message than +here is in him will ring Talse,
In other words, 'the most effective presentation
of the Chrlstl an Message' is a proper presentation
of the man.”

Dr,Samuel L.Zwener refers the author to his book

entitled: "The Law of apostasy". He is not hopeful of

new situation. To quote fram his letter:

1. Dr.Albert Z.5uthers
Delaware, Ohio, Lete

"As for my own opinion, the crux of the whole

ma tter is tre Law of Apostasy, and my book with
that title hss two chapters showing impliceations
of the law of Lipostaesy to lloslems vith National-

LR SR BN B B BE 2N BN 2K J

of Ohlo Wesleyan University,
r of iarch 7,1902

the
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ism. 1 do not see that even Turkey has abrogeted
its Tanatic attitude towasrd the Christian religion,

"Phe mail this morning from Zgypt tells of a
recrudescence of the whole spirit in Cairo.”

Dr.John R.lott refers the author to his recent bock

-l

entitled, "The Present Dgy Summons™, the chapter on

0o

"The Message."
Dr.Robert E.Speer sugegests the magnitude of the probvlem
involved in the Questions by remerking: "I hsve written

book after book on these very guestions and to answer your
inguiry would involve writing another book,”

4

Dr.George Vm.Brown™ advises non-participation in

politics., The missionary's task is to sow the seed and
let the increase to God. The following is his statement
reletive to this question:

"In reply to your letter of the Znd., The most
effective presentation of the Christian messare
in view of the intense neticonalistic feeling of
the Orient, is scrupuocusly to avoid politics,

In this we shall be but following the course of
Christ and the early messengers of Christianity.
Nowhere do we find that they became invelved in
politics; on the contrary, they conlined their
work to other spheres. 4 missionary should be
ovedient to the laws of the country in which

he works, unless they regulre him o renounce
God in some weay. He may point out instances of
social injustice as they occur, but it is not
his place to seek 0 overthrow a government

or to antagonize one, His message 1g spiritual,
not politicsl. Let him sow the good seed, and
in due time it will bear the fruit of new soclal
and political order."

T 8 0 08 e

1. letter of Ffeb., 25,1832
2. lLetter of March 55,1952
3. Letter of rch 7,1952
4, Of Kennedy w=chool of lissions, Hartford, Conn,.,

Letter of ilarch 55,1832
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Henry D.Robins of Colgate Rochester Divinity School

s,

believes that a complete reinterpretation of the terms
of the Christian faith is necessary in the light of con-
temporary insights if the llessace is to be presented
rightly. There must be formulsted a new modern theology.

e writes:

¥ o o
#1717 one con
Christian

£ e W

of tresd

hhe Heport he wigsilonery Council
ieeting at Jerusalen, 28, in the chapter by
Canon Gairdner and Dr.2ddy (Chapter vi). If,

on the other hand, he holds thaet the Christian
lessage calls for restatement, the approach to

the loslem may be quite another one. The attenmpt
will involve the release of Christianity from

the treditional formulas and its reinterpretation
in terms of contemporsry insights and valustions -
a much more diffiecult undertaking than the mere
restatement of the traditional orthodoxy in the
current vernacular. I for one hold with the latter
view, I can herdly be expected, however, to out-
line a modern theology in the brief space of this
note, In ny judgment Christendom must think
throuvgh the imnlications of its faith in the light
of modern knowledge and current avpreciations
whiéh condition the common world towsrd which,
culturally speaking, both Zast gnd West are nov-
ing, before it_can overtake the mentality of
young Islam.”

oy
el ine

What aspects of the Nessege should be siressed?

¥ie found on an examination of the replies to this
question that the best answers were received from those
who contributed most to the answer to the first questicn.

LR R N I N B B

1. Letter of iarch 14,1902,
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Dr.CGrieder in his letter already referred to.states
“that:

"The backbone of the missionary nmessecse is the
faith in the absoluteness of the Christian religion,
The more the relativity of it is stressed the nore
it will help to give new elements of strength to.
the o0ld faiths. At lgast so it appears toc me." *

Dr, Suthers writes that there are certain aspecis of
our Message thet can be stressed to advantage:

"To the Lloslem there are some peculiar emphases
thet =might be stressed to advantage, for example,
brotherhecd with an enrichment of content in the
idea, continuous vrayer life so Tamiliar to them
already, with & sense of the supremacy and reelity
of God. The missionary will also lend every en-
couragement 1o cvery reform he finds within Islam
itself.” 2

'y

Brown of the Kennedy School of Yissicns states

in generous deltail whst he belisves should be the emphasis

7

in our lMessage. e writes the follow: *
"What he should stress. The oneness of Cod,.
The love of Cod Tor s1l1. The fact that =11
=re children of God, who maheg no aiserimiria-
tions on &ccount of Tace, sex, or cult. Holy

o

oy i
standards 2 an coovnerate,
0 h othat we be like
D svay from
God Th= o God sod approach to hinm
bom@ thramgﬂ avay of si 3 this is

o 3 1,
brought about t”“ouéﬂ imitation of Christ. 5o
the missionary must nreach the life and character
of Christ, and must prOove ;Ot only by word, but
also by his own llfv, that through Christ one

has fullsst sccess to Cod. Deeas of mercy should
be done as nart of his prosching; tkase ere not
ends in themselves, but are intended as a means
of revealins Cod, even as the 1life of uhrist W s
such a revelation.”

L IR BN BN B BN N BN AN 4

1. Letter 7,1852
Z. Letter 77,1972
. Letter of Larch 5,19092
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L«J.

Dr.E.&,Calverley of Hertford Theological Seminary

advises in gensral terms es to what our llessape shall be:

"The distinctive contribution of Missions is to
offer to all sides the inner motive vnower that
cultivates idealism, good will and pnesce amoig
all men and changes present ynsatisfactory
characters and conditions.”™ -

Wherein lies the unigueness of the Chrisgtian llessag

"?}

Stacy B.Weroburton believes that the Cross is the

unigque part of our ilessarce. To guote him:
"The uniqueness of the Christian mes suwe seens
to me to lie in the further reach of Christ's
teachings than whet 1s taught by other faiths,
the character and personslity of Christ, and
the Cross as the highest expression of Christ 's
teachinrs and of Christ himself," 2

Dr .Brown expresses his opinion of the unigueness of
the Christian lLiessage in the following paragraph taken from
his letter:

"The uniqueness of the message consists in th

personality of Christ, who not only revealed God

bv word, but also by life. He wes a concrete
amnlo of the Divine cherscter. By listening

o him, by pondering on his deeds, by seeking

to imitate his =aclts and feeling his enotions,

a ml““lOn’Ty may present Christ to ﬂ@ﬂ-“‘flS*lﬂuu.

ind in so far as others nay be led to do_these

things, they too will be led toChrist.”

III, FUTURE MISSICH POLICY TN MO3LEM LADS

A. The Nature of the Problenm.

It is somewhat difficult to separate the llessace

=5

rom
what we choose to cell policy, yet such as has not been

L3R 2R BE BN BN B IR BN AN J

1. Letter of Karch 4,1972
2, Letter of hs Lw 10,19&2



"covered in the foregoitng pages will be included under this

term., Ve shall find it of wvalue under this heading to
discuss the comparative methods of work among Moslems.
Shall our work be principally educational or shall 1t be

e L

rineci ally evangelistic? Can educational work hav

sufficient evaﬁgelistic emphasis to wasrrant its continuvance?

Albert E.Suﬁhers of Ohio Wesleyan University in his
letter of March 7,19%2 ventures the opninion "that the
future mission emphasis will be not on evangelism, but
on education in its various pheses.”

Geo.W.Brown of the Kennedy

7 hool of Missicons, Hart-
ford, Connecticut in his letter of larch 5,1832 stales

that our task shall be to vpresch the gosnel, Ie writes:

"Zducational, medicael, and benevolent work must
ell be subordin-te to this. {presching the gospel.)
lore ernmhsasis should be laid on it. Ilo great in-
stitutions should be built up as parts of a2 mission,
If Christian generosity desires to mznifest itself
in the form of hospitals, scaoolo, workshops and
other similar ways, thet will be 211 Tight, dbut
this is not the primery work of a mission. SO0W THE
SLE]L The harvest will come in dne time. If under
bne 1nspiration thus generated, indigencus ageucies

sk for help from Christians of the nost n order
tu estallish or carly on suc agencles, let such
aid be given by individuels as oU“”; it ig not th
mmj@v work thei 2 by

o
a

of churches in thei:
The buildiug e inst
i )

issions

offend, ' "

Dr.Chzrles Z,Vatson, whose Tield is the lloslem world,

writing in the International Review of illissions for Janus

18%2 under the title: "Rethinking Hissions”™ asserts that

téze

such unworthy senti-
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need not go back to rethink the missions of Carey, Paton
and Judson, but our task is to rethink our task in the
‘period beginning with 1914 when the V=r broke out. He
discusses seven points which should concern us in rethirk-
ing Missions: 1. The miseionary is becoming an inconspicuous
element because of the forces that play upon the non-Christ-
ian world, such as non-missionary, economic and political
contacts, II. "...rethinking is an urgent need as regards
the scope of Christian Missions®™:

"The questions of matter tolay are: Is any

Teligion credible? Has not science discredit-

ed all belief in God? 7Vhat is the true pathway

of nationalism? VWhat of the economic order?

What of sex and the social order? What

principles determine right and wrong? Can

any faith be placed in internationsl agreements?

How banish disease? %hatwform of government
best sults the country?™ -

Missions should help aelong these lines of non-Christian
conscious needs, III. In reletion to our attitude to-
ward non-Christian religions and civilizetions. OCur old
attitude was that of hostility. IV, f....in repard to
native leadershin and coopzraticn,.,®™ There should be a
place for nationals in administering foreign funds snd in
consultation on the work. V. In relation to the methods

of transnmittirg to non-Christisn lande the dynsmic and

velues of our Christiasn faith and 1life.

¢ o 8 0% 20 000

. - & . T DR N Pk IEC Y I I e N RP R § E me b S
1. Uatson, Chas.R., "Rethinking iissione”, Internctional
Review of liissions, Januery, 1922., ». 110,
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"Are we presenting Christ as one whose significance
to life already been thoroughly worksd ocut in
our Wes crecds and theologles, in our Vestern
concmic ordsr; or do we nresent Him ss

- N ¥ - - 3 y 3 1
d whoso wondrous parsonality may requi

.
e
= = Ve y- by e oy gy Y

new. stat nt snce and whose ] mamic
ey ey P 3 - 5 S - E N

may bre t irections not enviss;

oy s de
the present T

VI, In relation to the sphere of missionary

and administration especially on

of résyonsibility and an absence of centralized direction.
VII. In the appeal to be put forth and the challenge to be
sounded by the missionary enterprise. Ve must sound some
new notes some of which sre: VWorld service, acpnpesl to
creative living, c¢=ll to world brotherhood, "'the measure-
less satisfaction of fellowship with-a Living Lorad.” 2

3. The ¥lace of Zvangelism.

1., Dr.Faul ¥,Harrison

A recent utterance regarding Tuture mission policy
is that of br.Jaul VW.Harrison of irabia., His accuaintance
with the iloslem world through twenty vyears asgsociation
with the .ohsmmeden irab qualifies him to speak with
authority. The firs?t of a series of five lectures de-

livered at Princeton Seminary in the Spring of 1931 is

entitled: "Are our liission=ry klethods Wrong?" «

o
)
-t
03
0
ot

In this lecture he argues Trom the prenise
missionary work nust be more and more evangelistic and

LK 2 B T I B 2

1. Op. Cit., p. 115
2. Ibid., p. 115
3. Printed in the kicsionery Review of the Jorld, June,

1931,
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less and less educational. Educational work must of
necessity be temporary because of nationallsm. The

nationals of the MNear Tastern countries are interssted

in "their ocwnrracial self-development.” The only weanon
they have for filghting off western aggrecsion ond Tor

daveloping thelr own racisl endovments s educaticon,
They are necessarily coning o ask for the control of

a1l the schools, Dr, Herrison claims thet this attitude

Tnis thing is irevitadle, it io notuwrsl, and it
cueht to e welcomed beczuse in a2ll of these
nations, a large pert of the educational program
has been carried on by Toreigners, The umissionaries
entered backward countries that had practicall
no educational systems and, as a natter of Christ-
len charity they orge ”17€d schools, just as hos-
npitals heve besn planted in these countrles be-
cause they hed no adequate medical work. Bub now
these nations, having attained recial self-con-
sciousness, with a national spirit, naturally
demand the control of the whole edueeuional
enterprise.” 1

> a warning 108e who believe that our
He sounds a roing to those who beliesve that

work shall be more and more educational because
"Je will find ocurselves pitted agains”™ the
irresistible current of the tlme. IT we do
not recognize the nationalistic demand for
control of the schools, we are doomed to
hinder the whole entervrise. ‘The surrender
of our genersl educational work is natural
and ineviteble.” @

Dr.lerrison disperages evangelistic work through

4%

education. A forced teaching of the Zible does ot make

good Christians; it rather makes them adept at refuting

® s 69 0 2 000

1. Missionsry Review of the VWorld, p, 417
2. Ibid., p. 417

&




Christian arguments of salvation., A4 final statement regard-
ing educational work gives his opinion of the place of educa-
tional work in our future mission policy.

"Educational work in the past has not always been

a great evangelistic agency but it has been necessary.
"By means of it we have trained the native church and
by our mission schools we have contributed enormously
to the odvence of the backward nations., It has been
one of the finest things we hove ever done, but it
has rot been as effective as we wish in evangelizing
those people. In some coses it has been cerried on
in & way that hes done actual damage. Thers is no
regson vhy we should hesitate to turn over our educa-
tionel work to the native governments ss rapidly as
we can,”

2. 3tacy H,7arburion,

L - Y oy e A o ST e S i ey e A oy A
The »present doy cuase for evangelism as the inporten

wsis in future mission policy is mode by oStacy R,

17 PR VR, . 3 . Ty Do mm e P T e kS A LR P U T N R
Jarburton in his recent ook entitled: "The Leoking of llodern

Missions™, nublished in 1951, It is the wost rescent book
deeling with this gusstion and is wost timely. e noints
ocut that historically woraul toosome of the modern

apostlies evancelism has been the emphasis., e traces this

emphasls from the early efforts in Zritain, India, Fersie
end abysinnie, through the Tifth ond twellth centuries
when isis and Lurcope were Christianized, through the sarly

Frotestant missionsries, the Fletist movenernt of the seven-

teenth and eighteenth centuries, and then inte the period

Just antedsting our era, namely the time of larey, Judson,

dertin, Verbeck and llackay. Lvargelisn hes been the hoart
LK B B I B O A

1o Coe Cit. . 418
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of the message and the resson Tor the success of the Cospel.

D

Today there is a new social interest, a

A

tual interest, a new breadth of relis

Q

ous awn
a spirit of seculerism, and the questions asked are: ohell
we Christianize or proselytize? oShall it
eaaperaﬁioﬁ? Such questicns show the ferment in the minds

-2

of Christians in respect o the accomplishment of the task
Christ has given us, and has Impaired our effTiciency and
progress in converting the world to Christ.

Christianity is unique above all other religions.
Islam teaches the supreme power of God: Christianity teaches
that this power is united with an unconquzsraeble love.

The uniqueness of Christianity liss in the following values:
(1) "The unequalled riches of moral idealism in the tecch-
ings of Christ.,” (2) "A revelation of the highest love and
holy sacrifice in the Cross of Calvery.” (3) Above all,
Christ Himself., ~ |

Cur authority is not civilization., It is not socizl
service., Cur authority fundasmentally rests unon the impera-
tive demand of truth for universal proclamatiecn., And our
authority rests upon the right to share vhat we have, These

two mean nothing else than Christ.

3. Bobert i.Speer.

The most recent utbterance of wobert B.Speer was made
in the Lisrch number of the llissionary neview of the sorld.?

LR IR IR BN B B 2R N BN J

eer, Robert Z.,
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He points out that religion is being curbed by nationalism

example s of such belng Turkey, Hussis and India. 3But, he

writes, the missgionary enterprise has more to Tear from

other

influences: "The greater dangers lie in ideas and attitudes
*

that cut the very roots of the missionary undertaking, be-

cause they are the very roots of Christianity.” 1 In =%

8 v

st
o

his views of what should be stressed to

o

the late Professor James Lenney's emphases made &t the

Bdinburgh llissionery Couference in 1210. The church mus

g A Ty o Hemaartarms A R T e gy gy
L1r8st aave o reviveo and cegpencdc

reality of eternszl 1life, These are rot prominent now, b
are in the background. There is too much emphasis on go
works, "such a2s they might do anywhere else in the world

well =s there.” And thirdly a criticism of our attitude

w0

toward othsr religlons; concluding there is nothing execl
in our failth. The distinctiveness and exclusiveness of
Christian religion has been allowed to fade out of men's
minds.
Speer writes that we need propogande:
TWe are told that Christiesnity is no longer to be
gonceived as the finel and absolute and exclusive
religion, but ornly as one of many, and that cur
business 1s tc *tshzre', not in the sense of sharing
Christ, but in the sense of interchanging ideas

LK N B B I B
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with the non—@hristian religions end setting.
up a pantheon wiich will contain Christ to

be gure, bdut also Bhddha snd Fohammed and all
the prophets,”

This attitude has no dynamic. It ignores the facts
of the "world's abysmal need of what in history, past and
present, does not come into human lives or human society
gpart from Christ and His influence," 2

As to the present day issue he remarks:

"The present day sve 1s whether the Church will

continue tc hold tue Gospel which can nmeet this

need, the Gospel of God's redeeming love and
salvation, and build its missionary enterprise
upon iteesses”

Ce The Flsce and Tyoee of Nducztion.

A wvery forceful “Qresentation4 of the place of educa-
tional work in modern liicsions is made by Jr.John Van Zss
of Basrah, Irag, who has spent twenty five yesars in that
land in evangelistic and educationzl work. Fe is in con-
tact with the modern mind asnd his conclusions are valuable
since they make an equelly strong plea for the continuation
of educational work,

sfter showing how the arab is the one to whom we as
’He”'erner are indebted for being the first in history to
show spiritual consciousness in the land of Chaldea
millenniums hefore our ancestors began to doff the bear=-
skin or leid aside the wer club, for giving us "algebra,

astronomy, chemistry, law, literature, hydraulics, mystical

L L B K B B B B

Up. Cit.
Ibid., T
Ibid., ».
Vaniss, John, "BEducating
Get. 1931
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the ~rab', Loslem Jorld,
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philosophy and art™, he reises the questions of why he

(the Arabd) should listen to us at 2ll, why come to our

schools to listen to our messace. e claims they come

Tsimply becau

« 7T our hospitals
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standard of living, but it does not necessarily Tollow
thaet it would meke him an honsst business men., To make a
doctor or lawyer out of a poor villase boy only increases

(]

‘his problems by incrsasing his needs and he becomes "either

a oor imitator, a merciless rivel or =z disgruntled enemy

of eny civilization." T Yet

"None of these objects at all disproves the
desirability of educating the iradb any more
then they disprove the desirability of educat-
ing the Zuropessn. They simply emphasize that
a Christian missionary is contributing ancthing
whatsoever tc the alleviaticon of the world's
woe unless he brings to bear that which he
possesses in uvunique measure. Belr

short of funds, he cannot, nor shouvld he itry,

to compete with government agencies., But, being
a missionary, he has something which indeed needs
not large funds, and sometimes functions better
witheout them. e has a dynamic, nawmely, the liv=
ing Christ, whom he may project into the welter
of the world's despair. Vith national systems

of education beginning to reach higher and higher
standards of efficiency, we missionary educators
will become wmore and more rank amateurs unless

we capitelize the one element which we alone
possess., Now this is all platitude, of course.
het indeed is the missionary educator's function
if not to nresent Christ? But it is unfortunste-
1y not =& »platitude to say that Christ must be
placed at the very hecrt of the curriculum, and
that making Him so should make the missions
school, whatever its lack of size or eculris
z8 Tar superior to a seculaT or a lame missi
school as an electric current mekes a glowing 1
superior to a coil of desd Tibre within a glass
bottle.”

e

ey
o

A

Under this first canon there sre four meenines or alms:

The first is: "UThat the study of Christ be given an in-

violable ploce in the orogramme.” A poor missionary leaves
* ® * 0 s ® s s h

1. Op. Cit., 381
2. Ibid., . 361
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the lesson on Christ to the end of the school day; a good
one puts it at the beginning of the dey when the students

ere fresh. The second.aim is: "Christ should be nresented

in the vernscular.” The missionary must teach the student

in the language "in which he utters his last soul's oprayer.”

The third aim is: "the study of Christ must be as scientifically

planned as any other branch of the curriculum,” Dr, Van Ess,

to be eoncrete, outlines the course in the American School
for Boys at BSasrah, Irag, The child is first taught Sible
‘SUOTICQ and memorizes great classie passasges. Peorables =znd
miracles are dramatized., ‘hen they are able 1o read nrose

they are taught the Gospel by latthew. Further on they work

Y

at questions and answers on the Life of Christ. 3till further

along in the vprogren they study & harmony of the Gospels;
then there is a six months' course in C0ld Testament with
emphasis on memorizing Ysalms, With this bhackground they

gtudy the principles of Jesus. To quote:

"In a book of fifty chapters prepared by ayself and

gspecially adaﬂued to the ecmromio, ial and

religious needs of the Arabs, aLl the great cuestions
of 1life and death are discussed, with the sclution
@ur them g 1l in the 1lifTe i of i

- : oo oo . - g & =y L

GVOLU any me “*
any who insist on +hn

Hohammed.

discussion of these matters may do so ﬁr1v2t67y
et my house. Such as desire to resd controversial
books sre recuired to bring, =nd frecuenitly do
bring, written permission from parent or guardicn.



In process of oreparation is the Life of

Christ

pa*terne& eafter the Shiah FPassion Flay of Lo-
harram, taking advantege particularly of the

reaem@tive terminoclogy thereof, Bidble =

is required daily nroughout gud is ind
of the most populer courses.”

tudy
eed one

The fourth aim is discipleship: "The aim must be

o

discinleship.” He deplores

Moslem give intellectual assent to a theology

a2t & sure kXrnowledse of the Person of Christ.

not to make Christians but to make disciples.

the necezsity of

making the
or to arrive
Cur tesk is

"ow, Of

discipleship the crux is not knowledge but obedience,

surrender. To be a disciple implies a conflic

haeve led the Lfrab To surrender higs

bt

and when
of Christ, I have mede him a disciple.”™ ° In

gusstion whether this method works he answvers:
, gxperience it is the only method

does WOTK. it elimin&t@s from the irab!

the ides fﬁat I am in ﬁflict with him.
renresents a nstructlv ourpose rather

that
s mind
It

tha

a gaatrucuive process. Cod L“ ws we have uOO

long used the slogens of wer in our miss
work. The method algo glves t” school
obiective which no Koslel hovwever pilous
fansgticzl, can object to. 1t h:s actual
me & vision of vwhat the new ~irab church
come. JIn the Dasr school, circles of
or more students each, have by their
lives, their desire for esch other's
and thelr increcsed spiritusl verceﬂ
the power vhich con come Trom Christ
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[k’

his:;’mﬁe School must DE scademicallyv adecquate.” The ner-

et

sonality of the tescher must not be subordinsted to subliect
ﬁattsr;'~Tﬁemé$§o,mu3t‘ﬁot be educated in an environment t0
ﬁéiaé he can“ﬁé?sf‘ﬁcpe‘%a attain after he lesves school.
 '”£& wef@ fell% ts teach them &ll to run lolls Loyce cars,
 %%@& ﬁlnetgwei?ht percent of them will never drive snything
1

but & wheel—barrow.” Ve may use much thet seculer education

has to give us ‘but our main problem is not the six hours

in school but the eightes

&

n hours away from school in an
environment of polygamy, divorce and low morality.

His coneluding remsrks are significant:

"In brief, thre missiornary should capltalize that
in which goverﬁmeat and seculsr schools, by their
own confession, cennot compete with him, namely,
the UGPSO'Sl influence which he caen exert, the
lofty motives which inspire him and the develop~
ment of hish charecter. Christ was satisfied to
put His main effort on only twelve. Ve may profit

1, o+ o
by His example,” =

-

This detasiled reviéw of Dr.Var Iss' views is Justified
on the grounds of their cogency. “uch of the material slong
these lines is fine theory but vague. Dr,.Van Lss has not
nresented theory but concrete method of how educational

work shall be carried on in the lands of the ilsar Iast

where the mocdern mind, Influencad by notlongliswm ond litersl-

o e " £ hi T e = e e e, p.
ism, 18 asserting itselfl, ig viewe gum Ted DY e
- Sy o — - L N Y, P 3 . TN N L - [ SN P
rerience and resuvits, They zre In anvpositicon to the methods
ey b} 1, y () ey e ey Ty A o v A . e Y & .
of such schools s the usnmerican Unlverglity et Beirut,
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Robert College and The imericen University at Cairo, but
ﬁn@ author questions the adecuscy of these institutions
for bringing "the unsesrchable riches of God in Christ

.

Jesus"™ to the modern mind of the Moslem world.

tion those preliminery considerations and methods zention-
ed earlier in this study, namely, fTreeldon from controversy,
cooperation, consitructive rather +than destructive methods,
presentation of Christ rather tha God zund freedom from
metaphysical intricacies. Jurthermore, he substantiates

opinion of authorities in sissicons in leading schools in

s the

foeds

the West that 1t Is the man with the Liessage that

final message to the licglen, Albert f.outhers, hesd of

the Department of ilissicns and Comparative Religion at

-

Chio Wesleyen University in a personel letter to the author,

writes in regerd to this point: "Apsrt from the man him-

hers is more 1in his
1

sell there 1s no 'messsge', and vhat t

message than there is in him will ring felse,” We also

B

nd in this orogrean of Dr.Van Ess' the fulfilliment of

.

i
an evangelistic emphasis, for whet higher concevtion can
we have of selvetion than that of discipleship with its

implications for the modern of the Zast?

Conclusion

We have set forth in this chapter the nescessity of
new method and policy in the light of the chonged nsy-
4« 8 0 88 st 0w

1. Letter of March 7,19002
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?é@@iégy of the @3y. Nationalism ana Heo~Islam have created
akneﬁ situat ion. ‘These transitions in societly and religion
make imp@rative 2 f@tﬁiﬁkiﬁg of cur methods and our emphases.
- Ve are Iaeed with different opinions of suthorities

k;iﬁ the fielé and have therefore commenited sparingly on

 t§exr recammen&af7aﬂs. The opinicns of men in the acadenic
'field in America and those in practical work on the field

have been used to give o fair answer to our problem. The

eader will note the consgzrvative, or evangelistic eWﬂESSiS

Ly

&&&&&

in many of the gquotations as well as the liberal element
asserting itself in others of the quotations. Te loave these

opinicns to rest on their

O PR e o Aot oy L ¥
gspesk vwith most suthorihs
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The presentation of the meterial hes been nmade

and 1t remains for us to make a

of our investigstion.
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BN

In our study of nationalism we have found thet it
Eal

PO . ¥ T 3 T, A g % by Yy - A e
has made proncunced charnges in the lohsmmeden lands of

the lear Hast, znd hzs produced new situstions where

{

(o

traditional methols of government and 1life are uncomfort-

able, The impact of the Vest has broken down age-endsared

customg and has introduced rnew sttitudes towsrd Life. &
great Tellowship of common destiny is felt in the Zast

Uostern encroach-

which -is fighting for its life

-

- N T 4 E K" .. Yy he B o ey o ' —~ L y -
ment, The Caliphate has he cdestroyed and in such

iy -~ =1 o2 N 4+ fon e NG Y g - T
places s Turkey, religion and sitate are separated by

resson thereof. ‘The soliderity of Islam has been broken

o

cdown by nationalismn,
T

There ig an altogether new tyne of mind in the Near

o)

Lest, Lationralism has forced & rethinking of
religion and libsralism is fast gaining cround in many

religious centers., The degree of change brought about

the Zichammedan
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by these liberalizing tendencies has been detrimental to
orthodox Islem, but has given greater breadth to it, in
fact, in some cases has made the old falth guite indis-
tlnéb;ﬁﬁaulw. Thege libersl tendsncies in Islanm are

favorable to the‘ﬁrowre =z of the Gospel Dsonuse of

desire for truth and the
of gualities that must be cgllb\ by us, Christian,

Cur study of the e

L

mﬁnt 1&*? unon our

| S
that we

Foley e
s Yot Bns? B

Ay T P &3
che J.MOS_LOA‘L LY

i . s
malke in a Christ

7

Ve must be sympethetic,

£ love, the Zaviour of the world.
humble; cooperative, reccenizing the velue in the lohammedan
faith, but emphasizing wherein our contribution to them

lies., Controversy =nd the like hsve had the day and we

must meke our cach with & keen anprecisliion of the

present day ambition Tor a religion that will stand the
pragunatic test.

The situvation 1s heslthy snd hopeful for the progress
of the CGospel of Jesus Christ. Our preseniation must be

I — E T T RPN BRI T . 3 £ 1 e o} e
men who sre illed with & passion for Christ snd are s

living llegsage before them. That is our only basis of
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appeal today. IZducation is valid only in so fer as it
puts Christ at the center of the curriculum,

The problém‘that we face as we look at this changing
[fiﬁarlé’of Islam camot be answered in these few pages. There
s mnéh that baffles us, Ve have 1little to look at as guide
posts in the past, fTor the Christian llessage has not yet
won many Moslem hearts to it.' Islem is our grestest rival
and is a nisgicnary religion, It remains 1o be seen whether
the sympathetic metholds that leaders are advising today
vo the ioslem heart, to the enlightened

will be the key

¥oslem mind.

Fede
=
o

Any effort made gseeking to anslyse the presendy
attitudes towsrd Christ must teke into consideration the
Islemic impress that is upon Thelir souls. This cannot be
done overnight even with nationalism and Islam exerting
such revolutionsry changes in their outlook on life. It

igs the prayver of the Christian missionary that the changes
today will bring up children that are freed of the drags

of the past and will risge un to acknowledge the superiority

Christ and =sccent Him as the Answer to their souls!
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