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INTRODUCTION



THE RELIGIOUS DEVELOPMENT OF ALEXANDER WHYTE
INTRODUCTION

A, The Problem Stated and the
Present Study Justified

In a day when men are prone to chargs medlocrity
and lack of intellectual and moral performance in them-
selves and in their brothers to an sarlier lack of oppor-
tunity, or to unfortunate childhood experiencs, it is re-
freshing to turn to the study of an Alexander Whyte. This
is an investigation into the 1ife of one who began with an
extreme social and economic handicap, who yet was found in
his most productive years a mature Christlan leader of
outstanding importance in religlous and intellectual cir-
cles. Alexander Whyte sexerted profound and'widespread
influences in his community, church, and nation, and pro-
duced soul-enriching effects in the individuals who came

within his sphere of activity.

James Barris, Scotch author and fellow-townsman
of Whyte, wrots, "To know Dr. Whyts was to know what the
Covenanters wers like in their most splendid hours."
Alexander Gammie, a Scotch minister, recently wrote, "There
has bsen no preacher in living memory of greater psrsonality,

1. Alexander Gammis: Preachers I Have Hsard, p. 1l3.
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preaching power, and abiding influences than Dr. Alexandsr
Whyte."l As a writer, Dr. Whyte's influence is still felt.
Dr. BSamusl Shoemaker of Calvary Episcopal Church, New York
City, sald of his Bible Characters, "The finest I know on
the characters In the 0ld and New Testaments which he
treats."2

Thess tributes, but esspecially the character and
personality of Dr. Whyte--achieved as they were in the facs
of normally discouraging factors-~-glve real jJustification

for the study of his religious development.
B. Subject Delimited

It is not the purpose of this thesis to give a
dstalled blography of Alexander Whyte. The brief sketch
of his 1life 1s helpful in order to appreclate the heights
he attained, and to give some basis for understanding his
personality and growth.

A further reason for going beyond the biographi-
cal study is that such material is somewhat limited. Only
one biography is avallable, hence this study goes beyond
what others have written about Whyte to what he has revealed

about himsslf in his sermons and lecturss.

C., Procedurs and Sources

1. Ibid., p. 1l. |
2. "My Ten Best Books," Religion in Life, ' XIX (Autumn Num-

ber, 1950), p. 506.

-— -



The main sources which will be used as the basis
for this thesis are:
1. The Iife of Alexandsr Whyte, D. D., by G. F. Barbour.
2. Sermons of Alexander Whyte.
3. Appreciations by Dr. Whyte.
4, lLectures on characters by Whyte.
After a brief survey of the 1life of Alexander
Whyte will follow the various factors of influence through-
out his life, including hils home, contemporary influences,
and the contributions of selectsd writers as rsvealsd in
Dr. Whyte's writings. Finally a chapter will be devoted
to the outrsaching of these influences through Whyte's own

activitlies-~-the contributions of his life.
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THE RELIGIOUS DEVELOPMENT OF ALEXANDER WHYTE

CHAPTER I
ALEXANDER WHYTE: SKETCH OF HIS LIFE AND BACKGROUND

A, Introduction

4 presentation of the life and activities of
Alexandsr Whyte provides a necessary backdrop against
which the ssveral and wldely differing influences in his
life will be set 1in relief, and against which will be mea-
sured the full religlious growth of Alexandsr Whyte., This

chapter is a brief account of hlis biography.
B. Early Life and Preparation

1. Family and Home.,

In Kirriemuir of Scotland, on January 13, 1836,
Alsxander Whyte was born in the home of his mother, Janet
Thomson. His parents were never married. Something of
the strong character of his mother 1s seen in her refusal
to marry John Whyte upon his urging, feeling that the mar-
riage would have added to an initial error another which
must have given the air of falsehood to her entire life.

1
John Whyte left Kirriemulr soon after his son was born.

. L 4 * L4 * .

1. G. F. Barbour: The Life of Alexander Whyte, Seventh
Edition, pp. 3, 15.

-1-



To provide for hsrself and her son, Janet Thomson
worked as a farm woman, her son accompanying as soon as he
was old enough. When he grew older, Alexandsr worked at
herding cattle to add to the household 1ncome.l

Although Kirrlemuir had been a villags almost
entirely inhabited by weavers since about 1640, it was
the shoemaker's trade Alexander chose for his apprentice-
ship, which he began at the age of twelve upon his mother's
urging. He completsd his apprenticeship, but as soon as

possible left the trade to pursue hlis education.

2. Education,.

Formal instruction was managed with difficulty in
Alexander's early years. Shillings for school fees were
available only in the intervals of his mother's work.

When he finished the Kirriemulr school and began
teaching, he continued the studies preparatory to antering
the University of Aberdeen in hils spare and night hours.
David White, minister in the town of his teaching appoint-
ment, figured greatly in stimulating Whyte and in teaching
him English composition, Latin, and Greek, necsssary for
the university course.2

From teaching, Whyte moved on to the Unlverslity,

where in splte of his sketchy preparation and lack of

1. Barbour, op. cit., p. 18.
2. Ibidn s pp- 41-430



opportunity he proved an eager student, and from which hs
graduated in 1862 after four years, with honors in philo-
sophy.l During this time he rseceived some financlal assis-
tance from his father, who was in America.z

His theological sducation he acquired at New
College, a Free Church institution, in Edinburgh. His sup-
port in these years came from his work as mlssionary assis-
tant in St. Luke's Free Ghurch.3
3. Teaching Carser.

Ag soon as he had completed hls trads apprentice-
ship, Whyte took his first teaching position. Often it was
necessary to learn overnight the lesson he must teach the
senlors next day, and his salary was less than he would have
earned as weaver or shoemaker., Nonetheless, 1t was the
first step on the oft-traveled path to the university for
those whoss means wsre limited.4 In this fact, and in the
opportunity he found for further study, lies the importancs

of his teaching ysars.

4, Minlstry in Glasgow.

The four years Alsxander Whyte served as assistant
and colleagus minister in Glasgow at Free St. John's were
in the nature of preparation for his career at Frese 5t.

L] ® L 4 * * .

1. W. Robertgon Nicoll: Princes of the Church, pp. 314-315.
2. Barbour, op. cit., p. 47.

3. Nicoll, op cit., p. 316.

4, Barbour, op. cit., pp. 38, 40.
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George's in Edinburgh. He was ordained in December, 1866,
toward‘the beginning of his Glasgow ministry. In these
four years, Whyte proved his preaching ability, his concern

for individual souls, and his awarsness of the church's
1
place in the community. Many calls from distant churchss

came to him. The esteem in which he was held is illustrated
by the words of Dr. Roxburgh, hls ssnior minister, who upon
each call gave unhesitating and definite advice, "This is

not for you," but in regard to the call from Edinburgh said,2

"This is what I have been keeping you for, and you must go."
C. His Ministry

l. Free St. George's, Edinburgh.

In 1870 Alexander Whyte accepted the call to Edin-
burgh as Dr. Candlish's colleague. In a few ysars Candlish
dled and Whyte was left alone with the charges of the largest
and most Influential congregation of his Ghurch.3 Whyte
served as minister of Free St. George's until 1916, ths year
of his resignation, but continued preaching until 1917.4

In 1880 Alexander Whyte received the degres of
Doctor of Divinity from ths University of Edinburgh. Hs
was best known for forty years as "Dr. Whyte of Free St.

L L] * . L -

1. Barbour, op. cit., pp. 130-134,
2., Ibid., p. 146,

3. Nicoll, op. cit., p. 318.

4, Barbour, op. cit., pp. 577-578.
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George's."

Besideshis preaching the greater features of his
ministry at Free St. George's werse his large classes for
Bible study, his rsgular and large prayer meeting groups,
and his popular lecturing.

Because his ministry at St. George's is the longest
portlon of his ministry, and because the empﬁases in Whyte's
ministry durlng these years are so inseparable from the faf—
reaching influsnce he had, discussion of them has been rs-
served for the discussion of his contributions in Chapter IIT
of this thesis.

2. Moderatorship, Free Church of Scotland.

In 1898 Dr. Whyte was called to the Moderator's
chalr of his Church. While his primary duty was to preside
over the annual sessions of the General Assembly, he did
much effective work through his travels into the Hebridss
and the Highlands, encouraging ieaders and laymen alike.2
3. Principalship, New Collsge, Edinburgh.

Dr. Whyte became principal of New Collsge in 1909,
succeeding Dr. Marcus Dods and holding the position for
- nearly nine years although past seventy years of age when

elected. He was highly successful in winning the personal

lo Ibido’ pp. 228"229.
2, Ibid., pp. 414-425,
30 Ibido’ ppo %9"490.
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confidence and love of the students, In addition, his years
as principal helped in relating the 1life of the college to the

1
community and to the sntire church.

D. His Death

During the last several years of his life, Dr.
Whyte's health was carefully watched over and protected, for
he suffered from a weak heart. To the very end of his life
Dr. Whyte was both diligent and faithful in his great loves
--%0 his Lord for his salvation, to his famlly and friends,
and for life itself, His last written words a few days be-
fore his death, penned undsr considerable suffering, re-

quested a dally copy of the Glasgow Herald, that he might

follow the program of a Student Christian Movement confer-
encs.

On January 6, 1921, Dr. Whyte passsd quietly from
this life. Upon hsaring of his father's death, the eldsst
son telegraphed from Marseilles, "Pater felix." A Dr. Cairns
t0ld his students in Aberdeen, "The mould was broken when
God made him, and sent him to Scotland." The highest tri-
bute psrhaps was made by Dr. Aiexander Smellie, who sald,

"Hé was like his Master, for he loved perfectly and to the

end."

1. Ibid., p. 497.
2. Ibid., p. 640.
3,0 Ibido’ po 643'



E. Summary

The 1life of Alexander Whyte has besn consldersd
from the standpoint of his family background, his education,
and the work in which he was engaged.

Marked with the stigmata of illegitimacy and pov-
erty, and helped by his mother and friends, Alexander Whyte
perseversd until he completed his university and theologlical
training. Hls brief teaching career in his early years was
g natural interlude for a'youth of limited means who desired
to continue his education.

Likewise, his mlnistry in Glasgow was a period of
training and preparation for his long Edinburgh ministry.
During the Glasgow ministry, there came into Whyte's con-
scilousness many of the later, more apparent emphases of his
Edinburgh work.

His activities as minister of Fres St. Georgs's
in Edinburgh were expanded in later years to includs hié
glection as Modsratopr of his church for 1898, and to embrace
several years as principal of his church's institution of
higher learning in Edinburgh, the New Collegs.

'How,axtensive and forceful his influence was cams
to light in the tributes expressed at the time of his death.

. With such a skstch of his llfe as preparation, the
influences which came to bear upon Alexander Whyte may be

approached.
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CHAPTER II
FORMATIVE FACTORS IN
DR. WHYTE'S RELIGIOUS DEVELOPMENT

A. Introduction

Something of the extent of Alexander Whyte's re-
ligious growth has been sesn in the preceding biographical
chapter. In Chapter II the influences which contributed
to this attalnment wlll be discussed. Attention will be
particularly focused on the molding elements of his sarly
ysars, on the effect of contemporary men in his life, and
on the results of his extenslive reading in his persén and
minlistry, the latter including his use of the Blble and his

intimate acqualntance with certain devotional writers.
B. Early Influencss

l. His Famlly and Home Background.

Barbour and Nicoll were agreed that the psrson
who figured most in Alexander Whyte's childhood religlous
training was Janet Thomson, his mother.l She was faithful
in worship and prayer and in attsnding the Sunday servicés
regularly. The day's services:were later dlscussed by
mother and son. She believed both prayer and work were
virtues, and once told a friend that from his birth shs had
1., Barbour, op. cit., p. 21; Nicoll, op. cit., p. 314,

-8~



1
eapecially asked for wisdom for hser son.

The shadow over his sarly home contributed to
Dr. Whyte's directness in dsaling with moral issues, and
likewlss fo his sympathy and understanding toward those who
came to him in perplsexity or in remorse.2 Dr. Whyte himself
revealed that he was conscious of this stigma. While he was
Moderator he once spoke of the death scene of Dr. Candlish,
saying to Dr. Rainy, then principal of New College, that he
had only snvied him for one thing--the kiss Candlish had
given him at that time. But, added Whyte, ". . . it is only
born gentlemen and gentlemen born again who could have treated

a poor nameless youth as Candlish treatsd me."

2. Individuals.

Dr, Whyte gave particular recognition to three
persons who greatly influenced his spiritual awakening dur-
ing his childhood years-~his mother; James Kennedy, his Sun-
day school tesacher; and Daniel Cormick, his minister'.4

Except for Robert Murray M'Cheyne, James Kennedy's
influence would have bsen hegligible., When Alexander was
seven years old M'Cheyne visited Kirriemulr for revival meet-
ings. Paying tribute to Kennedy in latsr ysars, Dr. Whyte
pointed out that there was a great difference in his teaching

. Barbour, op. cit., p. 22.
. Ibid., p. 23.
. Ibid., p. 25.
. Ibid., p. 27.

AN VR
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1

after M'Cheyne's visit. Just a few weseks before his min-
istry ciosed, Dr. Whyte sent the following message to a
gathering celebrating the Jubilee of a teacher friend.

And tell them not to be weary in well-doing. For

seventy years hence old men will call thelr namses blgssad,

as I call the name of my old teachsr-~James Kennedy.

Danisl Cormick, whlle not the greatsst in the

pulpit, was yet widely known for his personal and pastoral
glfts. It was he whom young Alexander had as his minister
until he was twelve ysars old. To him, likewlse, Whyte
paid tribute.

No minister all round about had less strength of soms
kinds than Danlel Cormick; but . . . he was by far thse
most successful minister of them all . . . The delight-

ful stories of Mr. Cormick's unworldliness of mind, sim-
plicity of heart, and bsauty of character crowd in up%n
me at this moment till I can scarcely set thgm asids.
The influence of Deniel Gormick upon Whyte was
both direct and indirect. It was to Mr. Cormick that David
White, a later friend, had gons when he began %o awaken to
his spiritual needs as a minister. Cormick counssled,
prayed, and walked with David White t;ll he ". . . was
honoured of God to lsad one of the ablest men I sver knew
into that grace in which he himsslf stood. ."4
David White was minister of the'Free Church in

Alrlie, where Whyte had his second teaching position. The

. Ibid., p. 22.
. Ibid., p. 23.
Ibid., p. 25.
. Ibid., p. 27.

£
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service which he rendsred to young Whyte was fourfold.
First, he helped him to sse the important relationship be-
tween scholarship and his calling. Further, Whyte's later
composition owed much to Mr. White's instruction 1n good
English style. As has besn 1ndicaﬁed, the knowledge of
Latin énd Greek necessary Tor Whyte's university course was
made possible by Mr. White.l Probablj the greatest service
he contributed was his encouragement of Whyte's desire to
enter the minlistry, for he was reassuring as ﬁo Whyte's
intellectual and spiritual powérs,2

3. Innate Sensitivity and Hunger for Knowledge.

How aarly these splrltual powers began to awaken
in Alexandser Whyts was revealed through thls experlencs.
Returning from church one Sunday, young Alsxandsr droppsd
behind his mother. When she questioned him he said he had
been with the Doctor, who had stopped him and given him
candy.

"And 4id he say anything to you?" "He said he hoped I
was a guid boy." "I hope you told him what was true.
"Naj; 1f I'd done that, I was feared he would ha' ta'en
back the sweeties." ﬁvidently the habit of severs self--
judgment began early with Alex Whyte.’

The youth Alexander was also conscious of his
intsellectual capacities; In a letter to his father, Whyte
revealed both awareness and humility in light of the know-

1, ¢Cf. ante, p. 2.
2. Barbour, op. cit., pp. 42-43.
3. Ibid., p. 18.
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ledge that he had ". . . a head and a heart above my fellows
e « o Had I been an ordinary youth I would be past needing
help." Then Whyte procesded to express his gratitude to
God for such privilege.l

Growing up in the weaving community of Kirriemuir,
Whytg gained wide and profound knowledge of human naturs,
both in its weaknsss and in its strength.

The letters written from his teaching post in
Airlie to a youthful friend in Kirriemuir revealed Whyte's
inner struggle as he met with hindering circumstances and
with tha difficulties of the searéhing discipline to which
he subjected himself. Those who knew him at the time he
took up his university training held that strength and eager-
ness were the outstanding characteristics of his face. That
the inward discipline which he practiced bore fruit waé re-
vealsd in the refinement and spiritual beauty of his face
in later years.g

William Robertson Nicoll, who had known Dr. Whyte
long and well, said in later years that his ". . . main
characteristic was his intense humility."3 Austere as he
was at times, before God he was most gentle. He could not
endurs controversy. If he thought he had offendsd in some

outburst of passion, he would humble himself completely be-

lo Ibido’ po 47.
2. Ibid., p. 58, 617.
3. Nicoll, op. cit., p. 323.
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fore the individual hes thought he had wronged. His charac-
teristic humility, however, was not a bass feeling, passing
into a sense of inferiority. It was rather an "evangslical
humility."l

‘InAconsidering his hunger for knowledge, it 1is
necessary only to mention some sarlier experiences. By the
time he hsrded cattle2 Alexander had acqulred a passion for
books. Such & great passion 1t was that i1t brought down
upon him the rebukes and oaths of a farmer's wife when he
once read while the cattle wandered into the cornfiéld.3
When he worked at the shoemaker's bench he often proppesd up
a book at reading distancs, Said one of the elders of his
village years later, "Ay, and a gey puir shoemaker he was,
‘but he's been a fine preacher to many folk in Edinburgh who
were sair needing it!"4 And in Airlie, somewhat unfortunate-

ly, he was later described as ". . . the mannie that could

never speak to you for readin'."

4. The Church of His Youth.

Alexénder Whyte was born during the height of a
conflict in the Church of Scotland. This conflict led in
1843 to a secession which established the Fres Church of
Scotland, the church of Whyte's ministry. The conflict was

. . . L . .

. Ibid.

cf. ants, p. 2.

Barbour, op. cit., p. 19.
Ibid., p. 31

Ibid., p. 44,

Ul £ o

i - . .
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over the patronage system, which, among other things, gave
civil powers the right to impose upon a congregation a minis-
terial nominee without the congregation having any volce 1in
the decision.l Young Alexander's mother so strongly supported
the party who fought against the "intruding" of an unpopular
candidate on an unwllling congrsegation that she gained the
‘nickname of "non-intrusion Janet."2

Ianirriemuir was one of the groups called the
"Auld Licht Anti-Burghers," who claimed spiritual indspendence
in its most exacting forms, and who even withdrsew from ths
secession movemsnt, refusing any kind of compromise, espe-
cially on the relatlion of the church and state. While thelr
experisnce of religion was in sbme ways narrow, yet they did
the work which was most needed in Scotland at that time--a
reestablishment of essential personal plety. Much of the
good surrounding Alexander Whyte's boyhood was due to the
shining of the "Auld Licht."3

American revivalism methods were beginning to be
used in Scotland,4 and the revival in which M'Cheyne figured5
was an expression of this influence. During Whyte's years at
the University in Aberdeen another revival movement swept
across northern Scotland. It is noteworthy that the two pre-

. L] - . » .

1. David C. Somervell: A Short History of Our Religilon,
Segcond Edltion, p. 302.

2. Barbour, op. cit., p. 24.

3. Ibid., pp. 1ll-13.

4, John Macleod: Scottish Theology, p. 246.

5. Ante, p. 7.
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dominating features of the revival of '59 were two distinc-
tive marks of Dr. Whyte's own message--a deep sense of sin
1

and sxperience in the péwer of prayer.
C. Influences in His Minlstry

1. Contemporary Men.
a., John Henry Newman.,
In the tribute to John Newman by Mr. Nicoll, editor

of the British Weekly, the dominant qualities of Newman's

personality and work wers highlighted. Nicoll,‘Barbour; and
Whyte agreed on the main features of Newman's life and work.
Known for his dellvery, for his poetry, and for his literary
style, Newman's outstanding gift was his ability to write
sermons. Hiskother glfts served this one in his career.2

It was Newman's keen insight into the soul, its
peril, the terror of the sinner's future, his rsverence of
spirit, and the perfection of his English style which cap-
tured Whyte's attention to such a great degree. Volumes of
Newman's seiected sermons were favorite gifts from Whyte to
his friends.

Dr., Whyte carried on correspondence with Newman
about the Catholic doctrine of transubstantiation for inelu-

, 3.
slon in hls Commentary on the Shorter Catechism.

- [ . . L3 *

1. Barbour, op. cit., pp. 100-101.

2. Nicoll, op. cit., pp. 28-33; Barbour, op. cit., pp. 172,
19%&, 297; Alexandsr Whyte: Thirteen Appreciations, pp.
283"358 .

3. Barbour, op. cit., p. 241-248,
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Cardinal Newman's poem, "The Dream of Gerontius,"”
was one which Whyte said he would like at his bedside in |
the closing hours of his life,1 and which ". . . every man
should have by hsart who has it before him to die."2

Dr. Whyte's breadth of view naturally brought him
into collision with'those whoge rseligious sympathies dld
not embrace anyone outside Protestantism. Students who
heard him as he began his ministry at Free St. George's
were aware that hé leansd heavily on Newman, but, said ons
of them, ". . . it was always a Newman evangelized."

It 1s unlikely that Newman's theology or inter-
pretation had any undesirable 1nfluehce on Whyte's thinking.
Whyte himself traced Newman's slipping away into the folds
of Cathollcism. Although Dr. Whyte upon one occasion named
Newman along with Réiny, Athanagius, and Dornar as masgters
from whom he learned his Christological philosophy, yet in
his study of Newman he said of Newman's ssrmons, ". . . but
one thing they are not, they are not what God intends ths
Gospel of His Son to be to all sinful and miserable men."4

In a letter to Dr. James Denney, Nicoll charged
Whyte with basing his lectures on justification by wonks.B
Strangely enough, Dr. Whyte made this very charge against

. L] . . . L]

1. Nicoll, op. cit., p. 317.

2, Alexander Whyte: Newman, an Apprseciation, p. 135,
3. Barbour, op. cit., p. 154, :

4, Wnhyte, Newman, an Apprsciation, p. 93.

5. Thomas H. Darlow: William Robertson Nicoll, p. 340.
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Newman.

After all 1s sald in praise of these extraordinary ser-
mons, this remains, that Newman's constant doctrine is
that doctrine which the Apostle discarded with Anathemas,
--galvation by works .. . When I am again overtaken of
one of my besetting sins . . . I never take down Newman
for my recovery and my comfort. . . . . . « + .+ « .+ . .

For Newman's preaching--and I say it with more pain
than I can express--never once touches the trui cors,
the real and innermost essence, of the Gospel.
It would seem that Nicoll's charge, made in 1894, may havs
risen elther from his personal disapproval of Newman (nothing
1s sald of Newman's theology in Nicoll's tribute in the v

'British Weekly), or from an incomplete'knowledge of Whyte's

preaching emphases. The writer found no indication in
Whyte's lectures to justify such a charge, nor did any of

the other sources, limited to be true, hint at such a fal-
lacy. Further, Nicoll showed no hesitancy in putting Whyte's

sermons before the publlic, for the British Weekly for ssveral

years took hls Sunday evening sermons Into an innumerable
number of places.2 It is difficult to think of an emphasis
on works coming between the two significant distinctions of
Whyte's preaching--sin and grace.

b. Henry Drummond.

Unlike Dr. Whyte's acquéintance with Newman, that
with Henry Drummond was a personal friendship. In the Brit-

ish Weekly tribute agaln are found the prominent features of

Drummond's personality--his humility, simplicity, Jjoyousness,

. . L] ] . -

l. Whyte, Newman, an Appreciation, pp. 93~-97.
2. Barbour, op. cit., p. 394. '
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his concern for the individual, his sndowments as writer
aﬁd orator.l These qualities alone would have attracted
Dr. Whyts.

It was through student work that Dr. Whyte was
first drawn to Henry Drummond. Invited by Drummond to assist
with a student religlious movement in Edinburgh University,
Dr. Whyte contributed largely by his sympathy and occasional
lectures. One student present at these conferences felt that
they laid part of ths foundation for the British Student
Christian Movement. Barbour believed that for Whyte this
conference (1885) was a ". . . definite stage in the advance
towards his later enthusiasm for Christian unity."2

Drummond's work with young people intensified
Whyte's own relatibn with them. A&s a result of this rela-
tionship Dr. Whyte fostered coopsration between Free St.
George's and student social undsrtakings.

¢c. Marcus Dods.

Again the relationship was that of close friends.
Upon a survey of the letters‘of Marcus Dods the wrliter was
struck with the qualities these two had in common, for many
of the same appeared in some of Whyﬁe's letters which wers
preserved.4 Perhaps the most striking characteristics thsy
had in common wers their humlility, imagination, and humor.

* L - . . L]

. Nicoll, op. cit., pp. 93-103.

. Barbour, op. cit., p. 257.

. Marcus Dods (ed.): Ilater Letters of Marcus Dods.
. Barbour, op. cit., pp. 272, 308, 335, 422, 491.

O
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Nicoll again undserscored the gqualities of the man
in his tribute. Kindness, magnanimity, veracity, boldness
of spsech, humility, ideallistic nature--all these were suf-
fleient to draw such a one as Alexander Whyte to Mafcus
Dods.l Dods characterlzed Whyte as honest, outspoken, in-
telligent, and as having goodnsss and real happiness of
spirit.2

Dr. Dods was Dr. Whyte's predecessor as Principal
" of New Gollege.3 In speaking of Dods, Whyte said, ". . .
Marcus Dods has been a support, and an enrichment, and an
ornament to my intellectual and spiritual life, such as 1t
is."4 It was the custom through long years for Dods, Drum-
mond, Whyte, and two other friends to retreat together to
the lakes and hills. Of these walks with Dr. Dods, Whyte
said, ", . . I came home . . . certified, and strengthened,
and encouraged, and refreshed, and made more ready for my

1

pulpit work. .

2. The Church of His Maturity.

There was an interchange of influence between
Dr. Whyte and his Church. It will be Just as effective to
leave further reference to the bearing of the Church on
Dr. Whyte until the discussion of Whyte's contributions to

. L . 3 . .

Nicoll, op. cit., pp. 234-241,
Ibid., . 316-317.

¢f. ante, p. 5.

Barbour, op. cit., p. 11l0.
Ibid.

Ul LWN O+
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the Church. Hers, however, 1t 1s necessary to point out

that the struggle for church unity had the effsct of strength-
'ening Whyte's longing for the union, of increasing his dis-
like for intolerance and controversy, and of confirming ?is

conviction that disunion could be supplanted with union.

3. The Principalship 6f New College.

The position as principal of New College came to .
Dr. Whyte in 1909 only after long indecision and reluctance
on his part, and after much urging by his friends and his
Church.2 He continued his work as senior minister of Free
St. George's. It would hardly be expected that election to
such an office would have any great influence on a man of
seventy-three. However, anticipatlon of contacts with young
men preparing for the minlstry and the sense that his own
long, hard struggle for knowledge had been justified resulted
in ", . . raising his spirits to a glow which could not be

quenched., ." His remaining years were marked by a lighter
4

vein than the arduous years of hls prinme.
D, His Use of the Bibls

Dr. Whyte considered it a minister's special com-

pensation that the Bible 1s, or may be, continually in his

l. Ibid., pp. 383, 436.
2. Ibid., pp. 490-493,
3. Ibid., p. 495.

4, Ibid., pp. 495-496,
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hands, and 8o it was with him. To a nephew studying for
the ministry he wrote, "The Bible dessrves all our labour
and all our fidelity; and we are repaid with usury for all
the student-like industry we lay out upon 1t."l

Constant use of a large, interleaved Bible was
one foundation of Dr. Whyte's sermon and lecture preparation;
methodical note-taking was the other. When the note pages
in his Bibls were filled, he.turned to his system of subject-
indexing. The notes he made conslisted of his thoughts on the
passages he read, illustrations for related use at a later
time, and relevant material which he heard or gathered from
time to time.2

Although Dr. Whyte kept abreast of the current
biblical scholarship of his time, and even Incurred criti-
cism by using the writings of some who favored the trend,
his chisef concern was with the principle of fres inquiry,
and in finding a more secure basis for approaching the Bibls
than the o0ld, inflexible theory of literal insplration.
However, in his later preaching he mads sven less use of
modern scholarship. AS his interpretation became less his-
torical and more intultive and psychological, the matter of
higher criticism with iﬁs guestions of historical sequence,
date, and authorship was slowly relegated to the background

3
of hls thought.

1, Ibid., p. 290.
2. Ibid., p. 288-289.
3. Ibido, ppo 171’ 223-221"“
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In his two classes, the "Young Men's" and the
"Young Women's," the Bible was the text for some years, but
after ten yeérs in Free St. George's, he began to move far-
ther from the traditional "Bible Class" procedure. This
came as a result of his extensive reading of the mystic and
Puritan writers.l When the Bible was the text for the classss
Dr. Whyte's directibns for them to follow consisted of thres
or four (hever more or'less) questions to stimulate thinking
during the mext week.2

It must not be concluded, however, that Dr. Whyte
used literature as a substltute for the Bible. Since the
rest of the chapﬁer will discuss the influence of certain
writers on Whyte, his stand on the place of literature and
the Gospél 1s taken up at this point. In the early years
~of his minlstry, Dr. Whyte was criticized for using a book
on Isalah by lMatthew Arnold, in which Arnold stressed the
literary supremacy of the English Bible so much that he was
thought to undsrmine its sacred character. It was this con-
demnation that fell upon Dr.'Whyte.3 Only a few months be-
fore his death, in a lstter to Dr. Smellle, Whyte expressed
the following thought, presented here as representative of
his thinking on the relative place of the Bible and of

litsraturs.

lo Ibid‘, ppo 318"'3190
20 Ibido ’ pp. 169" 170 .
30 Ibid.’ ‘po 1710
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Would that Arnold had turned hls exquisite talent to
religion instead of to poetry! Aand had exhibited the
alone full fitness of true religion to the mind and 1life
of the modsern man, as he hag concelved of pure poetry as
enough for the modern man! . . . No, the hurt of our
people is far too deep for msere literature, the best, to
neal i1t. Only the Gospel can do that. .1l

E. His Wide Reading

Mention of the early age at which Alexander Whyte's
2

passlion for books sprang to 1llfe has alrsady been made, as
has his concentration on the mystic and Puritan writers.3

Ag pastor of a large city church, Dr. Whyte could
not have carried on his broad reading program had he not
made a place for it in his year's schedule.LL Long summer
holidays of three or four monthé, and brief winter and spring
holidays were arranged, during which times Dr. Whyte did
wlde and intensive reading. While his planning included
some studies with his children (he eafnestly desired them to-
. inherit his own love for good books) and some general lit-
erature,5 the bulk of his reading consisted of books and
research centered around the lecture subjects which he antic-
ipated using. The years of his 1life might be outlined

according to his literary interests during a particular

period.

Ibid., p. 630.

Ante, P. 130

Ante, p. 22.

Barbour, op. cit., p. 547.
Ibid., pp. 453-457,

Ibid., pp. 320-321.

OV W O
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What he bsgan as a child he continued until his
death. Shortly beforse his passing he wrote to an aged

friend, "I am gi#ing myself up wholly to dsvotlonal and sx-
1

perimental reading and meditation. ."

Dr. Whyte did not confine himself to scholarly
pursuit alone. He kept abreast of the timses. While recu-
perating from his first heart illness, Dr. Whyte wrote the

s

following reply to his assistant's questions My newspapers

these days? The Times, Scotsman, Edinburgh Evening News,

Dundee Advertlser, Perth Courler, Westminster, Dally News,
2
Nation, British Weekly, etc."

His library revealed the catholicity of his taste;
his reading was broad, not narrow. Nicoll pointsed out that
because his ". . . culture was so wide and so true it carried
his words into places seldom reached by a Free Church min-

istsr.”

l. Puritan Writers.,
a. Thomas Goodwin.
In his tribute written shortly after Dr. Whyte's

dsath, Mr. Nicoll stated, ". . . there is no doubt that
N

Goodwin was the master influsnce of his life."
While the wrliter feels i1t 18 ilmpossible to dsfins

the greatest influence in Whyte's life, some support for

1. Ibid., p. 603.
2, Ibid., p. 551.
3. Nicoll, op. cit., p. 322.
4, Ibid., p. 317.
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such a statement as Mr. Nicoll made was found in‘Whyte's
own words and in his long acqualntance with Thomas Goodwin's
works. Dr. Whyte was introduced to Goodwin during his thifd
year in the university. From that time on, through his
thsological training and ministry, Goodwin was nevsr out of
his hands.l Whyte himself said, "I have read no othsr author
so much and so of’cen."2 Only a few months before his death,
Dr. Whyte recommended to the principal of New College that
one of Goodwin's volumes be the subject of the next "Whyte
Prize Essay."
Acéording to those who knew the Puritans well,
Goodwin was considsrsd thse most phiiosophically mindsed of
them a}.l,‘)+ and by Dr. Whyte he was termed, ". . . one of
the savouriest of the Puritan preachers," +the ". . . most
scriptural and-by far the most suggestive of all the Puritan
divines."6
FV’Dr. Whyte felt that Goodwin excelled all others
in his treatment of Paul and in his preaching of Jesus Christ.
« « o« Whnen I am led to open Goodwin again all my old )
love for him returns to me, and all my old indebtedness
and dsvotion to him, till I give myself up again to his

incomparable power and incomparable sweetness as an ex-
poundsr of Paul and as a preacher of Jesus Christ.

. - . ] * .

Whyte, Thirteen Appreclations, pp. 157-158.

Ibid., p. 158. : '

Barbour, op. cit., p. 625; c¢f. post, p. 57.

Whyte, Thirteen Appreciations, p. 166.

Alexander Wnyte: Lord, Tesach Us to Pray, p. 132,
Alexander Whyte: Commentary on thse Shorter Catechism,
p. 35.

. Whyte, Thirteen Appreciations, p. 153.

~N oo
.
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As an evangelical preacher, Dr. Whyte particularly sought
Goodwlin in thess arcas of exegesis, And as one who shared
with all others his favorite authors, Dr. Whyte found a com-
panion in Goodwin in this also.l To read what Thomas Good-
win had to say about "party religion."2 is to become aware
that Dr. Whjte's thoughts on church unity clesarly reflected
Goodwin's views.

. His "lifelong Goodwin" was one of the books Dr.
Whyte listed aé his desire to héve at hand during the clos~-
ing days of his lif6.3

b. John Bunyan.,
Something of the ssteem in which Dr. Whyte held

John Bunyan is sesn in the words he used in presenting csr-

tain of the characters of Bunyan's mind as they ars found

in The Pilgrim's Progress and The Holy War. Whyte spoke of

the ". . . brsadth of John Bunyan's mind, thz largeness of
his heart, and the tolerancs of nis temper." In apprecia-
tion of the reality of the characters, Whyte said:

John Bunyan is as fresh as Nature herself, and as fres
and full as Holy Scripture herself in ths variety, in
the individuallty, and sven ln the idiosyncrasy of his
splritual portrait gallery.5

Dr. Whyte felt that Bunyan was successful in reallizing his

purpose--". . . to guide the progress of his reader's soul

Ibid., p. 171.

Ibid., p. 169.

Nicoll, op. cit., p. 317.

Alexander Whyte: Bunyan Characters, First Series, p. 201.

Ibid., p. 203.

Ul W0 -
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to God"--bacause he brought to bear upon his writing all
: 1

his gifts of ". . . insight and sense and humour and scorn."
In Canon Venables' judgment of John Bunyan that

he was t00 introspective and attentive to his own gpiritual

condition and did not turn his mind enough toward ths Saviorf

there 1s found a suggestion of the criticism occaslionally

made of Dr. Whyts that he palnted the world and the human

soul too darkly.3 However, as those who sought out Dr. Whyte's

preachiﬁg received his message of hope along with his messagé

of sin, so Dr. Whyte points out the delicate balance bstween

sin and hope in Bunyan's writing.

So far as my reading goss I do not know any other author
who has at all done the justice to the saving grace of
hope that John Bunyan has_done both in his doctrinal and
in his allegorical works.

Dr. Whyte belisvedthat Bunyan's greatest gift was
his imagination. He felt that it was this that gave Bunyan
his régk in English literature and as a writer of spiritual

books. Dr. Whyte's lecture, "Bunyan and the Religious Use
. : 7
of the Imagination," given to various groups, Dbears witness

to the importance he placed on Bunyan's creative ability.

To the sensitive nature of Dr. Whyte such a writer

1, Ibid., p. 215.

2. Ibid., p. 19.

3. Whyte, Lord, Teach Us to Pray, p. xi.

4, Barbour, op. cit., p. 579; Whyte, Lord, Teach Us to Pray,
- p. xiii.

5e %%ex&nder Whyte: Bunyan Characters, Second Series, pp.

"520
6. Barbour, op. cit., p. 653.
7. Ibid., p. 421.
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as John Bunyan had natural appsal. Dr., Whyte indicated that
he sought out such men as Bunyan because he needed the com-
panionship of men who had gone through the same dark experi-

ences he had encountered, and who were still company for
1
~ him. Besides this association, Dr. Whyte revealed that

Bunyan's writings had sharpsned his own insight into the
human éoul.

One thing the life-long admiration of John Bunyan's books
has helped to kindle and burn into my mind and my imagi-~
nation is this: What a universe of things 1s the heart
of man!?

2. Mystic Writers.
a. William Law, English Mystic.
Dr. Whyte's own words give expression to ths im-
portance he placed 6n the influence of William Law in his

life. "The study of this quite incomparable writer has
3
been nothing less than an epoch in my life."

It was a red-letter day in my 1life when I first opsned
Willlam Law, and I feel his hand on my heart and on my
mind and on my conscisnce and on my whole inner man
literally every day I live .4

According to Dr. Whyte's opinion William Law be-
came a mystic through the influence of Jacob Boehme, the

"unlettersed German shosmaker" and mystic. In support of

1. Alexander Whyts: Our Lord's Characters, Tenth Edition,
pp. 175-176. ﬂ

2. Whyte, Bunyan Characters, Second Series, p. 36.

3. Alexander Whyte: Characters and Characteristics of
Willlam Law, p. Vvi.

4, Barbour, op. cit., p. 378.

5. Whyte, Characters and Characteristics of William Law,
p. xxxvill.
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this Whyte maintained that law's writings bscame indreas—
ingly mature and enriching aftér he had learned to know
Boehma.l

His own disllke for controversy was underlined
and emphasizsd for Dr. Whyte in William Law's works. Whyte's
biographsr considered this the most signifidant practical —
effect of Law upon Whyte. From the time he took up the
study of Law, Dr. Whyte kept as one of the governing prin-
clples of his life--whether in the home, congregation, or
the largér church--the spiritual involvements and dangers
of controversy. In his reading of William Law, Dr., Whyte
was particularly lmpressed by his changs from a disputatious
psrson in his early life to one who later had learned to
control his controversial nature.3

A present-day writer has stated that W. R. Inge

and Dr. Whyte were agreed that The Spirit of Love was Law's
4
masterpiece, and in the words this author guotes from Dr.
Whyte it 1s apparent that here again a wrlter's probing into
the nature and origin of sin had drawn Whyte to him.
e o o Law sets out in The Spirit of Love to give a pro-
found and complete rationale of tne origin and the naturs
of gin . . . and he tells what he sess in his own words,

till it may safely be sald that no man of a sufficiently
open and sufficisntly serious mind can read Law on these

- . . L] L L]

1. Ibid., p. xxxix.

2. Barbour, op. cit., p. 383.

3. Alexander Whyte: The Walk, Conversation and Character
of Jegus Christ Our Lord, pp. 267-2468.

. 4. Stephen Hobhouse: Selected Mystical Writings of William

Law, p. 276.
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awful and unfathomable subjects without having his seri-
ousness immensely deepened and his love ti God and man
for all his days fed to a seraphic flams.

A further reflection of Willlam Law in Whyte's

ministry 1s seen in the attention Law gave to the youngsxy
2

members of the clergy in his tims.
b. Jacob Boehme, German Mysiic.

For Dr. Whyte, Jacob Boehme was the greatest of
the mystics. Whyte finds agreement in Hegel when he calls
Boehme the "father of German philosophy."3 Boehme . arrived
at ﬁis place as a philosopher through his study of the sin
and suffering of those he observed.4 It was this keen obser-
vation of men, his study of character and conduct that Dr.
Whyte especlally appreciated in Boehme.5 He felt that it
was the combination of Boehme's mind, heart, and soul that
gave him high rank in the field of religion and literature.6

- Althbugh he finished his univergity years wlth
honors in philosophy;7 Dr. Whyte's interest in philosophy
duriﬁg his ministry was a minor one. In Boehme, however, he
found a satisfying correlation bstween philosophy and relig-

lous consclousness, as stated by Barbour.,

Now, however, he found in the writings of "the illuminated

Ibid.

Whyte, Characters and Characteristics of William Law,
p. xlvi. ‘

Whyte, Thirteen Appreciations, pp. 35, 49.

Ibid., p. T70.

Ibid., p. 54.

Ibid., p. 36.

Ante, p. 3.

—~ O\ N
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Behmen,[ll. . « a daring and unflinchingly idealistic
view of the world as a whole allied with an equally pené-
trating and original exposition of the dsep experiencss
of the Christian soul.

Barbour hastened to point out that Df. Whyte's interest in
Boehme's mystic philosophy was not in.the narrower philoso-
phicallsense, but in the practical and experimental relation-

ships betwesn mysticism and thé Christian expsriencs of re-

3
demption.

On page after page of Dr. Whyte's sermons and lec-
tures were exprsssions of his own salf—exémination and daily

walk of faith., Indication of his early childhood sensitivity
h
has already been given. In his acquaintance with Jacob

Boehme,. Dr. Whyte found both companion and complement for
himself. Such is the implication in the following words, in
which Dr. Whyte summarized what William Law found in Boehme,

Seek above every other search the one noble knowledgs of
thyself. For, only in the ever-despening knowledge of
thyself.shalt thou come to know sin, and only in the know-
ledge of thyself and thy sinfulness shalt thou ever know
aught aright of Goed . . . The kingdom of hsaven, the throne
of gr%ce, the Son of God, the Holy Ghost, are all within
thee. -

¢. Teresa of Spain.
As In Willliam Law and Jacob Boehme, so in Teresa

Dr. Whyte found fellowship in the deep spiritual realms of

l. Dr. Whyte followed throughout his writings the older
English translators' use of the form "Behmen" rather than
"Boehme." Cf. Barbour, op. cit., p. 378 (footnote).

2. Barbour, op. cit., p. 379.

3., Ibid., pp. 379-380.

4, Ante, pp. 11, 12,

5. Whyte, Thirtesn Appreciations, pp. 226-227.
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1
of his own 1lifse.

Of the subjects with which Teresa was chlefly con-
2
cerned--herself, her sin, her Savior, and praysr --Dr. Whyte

stated that he was first drawn to her by her ". . . singular

originality in prayer and her complets captivity to prayer."
With Teresa it was prayer first, and praysr last, and
prayer always. With Teresa literally all things wers
sanctified, and swsetened, and made fruitful by prayer.
In Teresa's writings prayer holds much the same place
that ﬁt holds in the bgst men and women of Holy Scrip-
ture. _

Not only in Teresa, but also in her father Dr.
Whyte found confirmation of one of his own deep desires.
Teresa's father was a reader of the best books, and worked
hard té see that his children cultivated the same hablt and
taste.s '

Dr. Whyte'é circle of influence was widened by his
warm appreciation of Teresa which, in book form, was read in
many clrcles outside the Protestant and Scottlsh Church.
Egpecially during his lnactive years Dr. Whyte had contacts,
and in some instances long conversation, with men of the
Catholic falth.

In Teresa Dr; Whyte once agalin found a highly
practical mystic.7 After listing the wide range of aetivi-

Whyte, The Walk, Conversation and Character of Jesus
Christ Cur Lord, p. Ll47.

Whyte, Thirteen Appreciations, p. 18.

Ibid., p. 21.

Ibid.

Ibid-, po ll.

Barbour, op. c¢it., pp. 524, 613.

¢f. this aspect of Boehme, ante, p. 31l.
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ties in which she engaged Whyte summarized, "In one word,
the more evangelically mystlical any man is, the more full of
vigour and all efficacy will that man be sure to be."l
3. His Unblased Evaluatlion,

Whils his blographer felt that Dr., Whyte was out-
'standing in his ébilitylto disregard points of difference
in thebauthors of whom hs was 80 fond,zit is not to be assumed
that Dr. Whyte was unaware of the‘shortcomings and variances
of his literary and spiritual companions.

Although he called him the gresatest of the mystics,:3
Dr. Whyte felt that Boshme's writings on controversy, admira-
bly though they were presented, werse yet too polsmic to be
widely read and favored.4 ‘alsd; Dr. Whyte charged Boehms as
well as Rutherford, another favorite, with drawing too much
on the language and figures of married life in setting forth
the relationshlp of the love of Christ and ths soul of thse
believér.5 . : |
Fervent though his pralse of Teresa was, Dr. Whyte
did not fail to point out what he termed her "onlj weakness"
--her servility.6

Reference has already been made to Dr. Whyte's

. . * . L 4 .

. Alexander Whyte: DBible Characters, Stephen to Timothy,
pPp. 233-240,.
Barbour, op. cit., p. 391.
ante, p. 30.

Whyte, Thirteen Appreciations, p. 56.
Ibid., p. 52.
Ibido [ p. 140
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1
description of Newman's spiritual lack in his sermons.
Following is a criticism of Bishop Butler for his inadequate
sermons on the Christian's love for God.
. « o as far as Butlef’s sermons on our love to God are
concerned, the Son of God nesd never have come with His

Father's message of love to us, nor need the New Testa-
ment Eplstles ever have been written.

Censure of Bunyan lay almost entirely in the 1lit-

grary aspsct. Dr, Whyte felt that The Holy War, upon which

he baéad one volume of lectures, 4id noit measure up to The

Pilgrim's Progress in literary style, or in conciseness and
> ,
movement of the characters in it.

The fact that Dr., Whyte was keenly aware of the
- need for discernment 1s revealed best in his own statemenﬁ.
"You caﬁ get at the pure truth in print scarcely in any-

thing."

4. Relationshlip of Writers to Whyte g8 Personality and
Preaching.

a. His Tmagination.
Oft-repeated lectures on "Bunyan and the Religious

5
Use of the Imagination," and "The Literary and Religlous
6 ,
Employment of the Imagination," indicate the importance

Dr. Whyte placed on the imagination. That this aspeet of

cf. ante, p. 17.

Alexander Whyte: Bishop Butler, an Appreciation, p. 33.
%igxander Whyte- Bunyan Characters, Series Thres, pp. 5,
Whyte, Our Lord's Characters, p. 26.

cf. ante, p. 27.

Barbour, op. cit., p. 430.
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his preaching developed through the years was stated by at
least two besides Dr. Whyte. Barbour pointed out that hils
natural dramatic gsenss was enhanced by his study of the

1
- mystics. The editor of his book With Mercy and With Judg-

ment noted that Dr. Whyte's preaching was more imaglnative
2

in the later period of his minlstry. The editor of the

sermons in Lord, Teach Us To Pray designated the lmagination
as ons prominent feature of hls preaching, as did Gammie.4

The imagination, Dr. Whyte himself said, ". . . is
nothing less than the noblest intellectual attribute of the
human mind."5 |

e « In his imagination, man possesses, and exercises in
in himself, a certain, and that a not very far-off like-
negs of the Divine Omnipresence, and the Divine Omnisclence,
For, by his imagination, a man can_look behind, and before,
and around, and within, and above.

For effective prayer Dr. Whyte considersd the use of ths
imegination essential. "It is but a bodily service to shut
our outward syes, and not at the sams moment open the gyes
of our inner man.," -

Dr. Whyte's soaring and probing imagination was
underscored by Dr. George Adam Smith as he spoke from Whyte's
former pulplt three daYé after his death. Hs felt that it
wag Dr. Whyte's imagination, coupled with his experience,

L L d L4 * L] *

Ibid., p. 224, ‘

Alexandser Whyte: With Mercy and With Judgment, pp. v-vi.
Whyte, Lord, Teach Us To Pray, pp. viii-ix.

Gammie, op. cit., p. 12,

Whyte, Lord, Teach Us To Pray, pp. 242-243,

Ibid.

Ibid., p. 244

=~ VU1 O
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that enabled him to confront his people with the reallty and
1

results of sin.
b. Emphasis on Sin and Grace.

Both Nicoll and the editor of Lord, Teach Us To

Pray recorded that Dr. Whyte felt specifically dalled to be
akspecialist in the study bf sin.2
As Whyte dwelt increasingly with the Puritans and

mystics, he found their expression of the struggle with sin
and rejolced in thelr fellowship.

. « . and when in Teresa, or in Boston, or in the Puritans,

he finds confession of dryness and deadness of soul, hs

knows that he 1s passing through the same expsrience as

some of the noblest saints of God.>
'The writer feels that close assoclation with these rescorders
of spiritual living increased Dr. Whyte's determination to
de linsate the horrors of sin to hls people. To Dr. Whytse,
thess authprs had set down deep but common human seXperience
with sin. He observed, "A saint, indeed, i1s not a saint at
all: a true saint 1s just a great sinner sseking to taste
the love of Cl'lrist."}+ In his sermon entitled, "Paul as ths
Chief of Sinners," Dr. Whyte called the roll of many favor-
ites~--Bunyan, Rutherford,lTeresa, Boehme, Luther, Bishop
Andrewe s--when he quoted from each of them a significant ex-

5
pression of thelr own sin-consciousness. Whyte draws

* » * . L d L4

Barbour, op. clt., p. 300.

Nicoll, op. cit., p. 319; Whyte, Lord, Teach Us To Pray, .
p. Xi.

Whyte, Lord Teach Us To Pray, p. xii.

Ibid., p. 154.

Alexandsr Whyte: The Apostle Paul, pp. 107-108.

. .
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almost completely from the Puritans for illustrative matsrial
in discussing sin in his Commentary on the Shorter Gatechism.l
In thelr emphasis on sin, nelther his favorits
writers nor Whyte himself were one-gided in thelr messags.
By the very nature of thelr sin-awareness the saints rose to
new helghts when they attempted to sxpress the unfathomable
grace they experienced in thelir forgi&eness and fellowship
with God.2 As Dr. Whyte defended Bunyan agalinst the charge
that he was too0 introspective,3 g0 Dr. Whyte's listensrs

and readers defended him against the sams acéusation. The

editor of his book Lord, Tsach Us To Prag says:

For the total and final effect of such preaching is not
depressing: 1t is full of stimulus and encouragement
mainly because the vision of sin and the vision of diffi-
culty are never far removed from the vision of Grace . . .
One of his most devoted eldsrs wrote of him: "No preacher
has so often or so completely dashed me to the ground as
has Dr. Whyte; but no man has more lmmediately or mors
tenderly picked me up and set me on my fest again."

¢c. His Evangelical Message.

- It has been pointed out that Dr. Whyte's interest
in the mystics and devotional writers was of a pfactical
naturse. For him the practical was bent toward the salva~
tion of men. Barbour Indieéated that Dr. Wﬁyte was frée of
the chargs that avangélical preaching often concentrated on
| the beginning of the Christian life and neglected its'later

. » Ld * L4 *

. Whyte, Commentary on the Shorter Catechism, pp. 34-35,.
. Cf. Whyte, Thirteen Appreciations, pp. 15, 25, 38, 166~
167, 232.

Ante, p. 27.

. Whyte, lLord, Teach Us To Pray, p. xiii.

. Cf. ante, pp. 31, 32.
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development. In the chapter "Study of the Mystics," Barbour

stated:
Here was a teacher who had made the slow and often arrested
working of sanctification his dally and nightly study, for
whom growth in grace was a strangely involved process, and
who never grew wsary of emphasising the need of prayer and
of discipline in the Christian life. ."
The writer feels that this emphasis on daily rensewal and nur-
ture was a result of Dr. Whyte's own personal experience and
of his intimate acgquaintance with Christian saints. For him,
the spiritual 1life was a highly personal one., His early ex-
perience and training had turned his mind ". . . away from
all sacerdotal and authoritarian teaching, and the study of

" the Mystics in hls later middle life confirmed this bent."2

F. Summary

There have been-noted in this chapter the forma-
tivé factors which entered into Dr. Whyte's Christian devel-
opment.

First werse dlscussed those influences of his early
1life which molded hls already‘sensitive nature as he devel-
oped spiritually. His mother, certain‘indivi@uals guch as
his pastor and teacher, and the church into which he was
born deeply affected his sensitivity as to his natural capac-
1ties, his dislike for disagresement, and his awareness of
the nature of sin and of God. |

L * * - - ® L]

lo Barbour, Dpc Cito [ ppo 388"'389-
2. Ibid., p. 391.
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The second group of influences presented were con-
temporary: men of his day, his church, and his principalship
in New College. John Henry Newman was sought for his keen
insight and the perfection of English style in his sermons.
Henry Drummond was instrumental in awakening Dr. Whyte's
interest in student work. In Marcus Dods Dr. Whyts fodnd
enrichment and encouragement for his pulpit work, besides a
great friendship.

Events in his church confirmed his long stand
against controversy and his desire for union.

Although coming late in his life, the principalship
resulted in releasing Dr, Whyte from the more arduous, stsrn
manner with which he had approached 1life. |

The Puritan and mystlc writers of whom he was so
fond, with whom he lived so intimately, and whom he was still
capable of evaiuating impartially, combined to enhanée his
imagination, undsrscore his own experience and uhderstanding
of sin and grace, and confirm his perception and presentation
of the evangelical message.

It was this imagination, the realit& of his message
of sin and grace, and the effiéacy of the sevangelical truth
he proclaimed that drew men to him, and made possible thse

extent of his influencs.
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CHAPTER III
INFLUENCE OF DR, WHYTE IN HIS TIME

A. Introduction

With the biographical sketch as background and
with particular aspects and influences in Dr. Whyte's spir-
itual growth in mind, it is now essential to turn tb his
contribution through various activities in order to see the
full stature of his religious development. The chapter will
not be a biographical account of various phases of Dr. Whyte's
life during his long ministry, but will be rather an attempt
to show the sextent and efficacy of his spiritual attainment.

B. 48 Minlstser

l. Prsacher.,

At the apex of his activities was Dr. Whyte's
power and influence as a prsacher, In his tributs written
for the British Weekly Nicoll noted, "He failed in no activ-

1
ity, but the pulpit was his throne."  Several factors com-

bined to heighten this pulpit powsr.
First, Dr. Whyte was devoted to his preaching with
unique singleness of purpose. Although he was interested

in and held definite convictions in political issuses, he

. . . * L .

1. Nicoll, op. eit., p. 318.
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never used the pulpit to such an end.l Criticized because
he identified himself with certain leaders by entertaining
them in his home, Dr. Whyte further restricted his contacts
with any public movement. His eldest son related years
later that he keenly felt this limitation throughout his
ministry, but that he had shown no hesitancy in his choice,
for "His calling as a Minister had first claim on him then
as always."2 Most conclusive proof, however, of his devo-
tion to his pulpit ministry are Dr. Whyte's own words, "The
pulpit 1s a jealous mistress,'and will nof brook a divided
allsgiance."

Hls inclusive appeal was all the more remarkable
in that his congregation consistsed of professional, student,
business, and laboring groups in its membership. Barbour
signified that Whyte's own early experience as a lad gave
him the ability to make an especially direct and intimate
appeal to those who ". . . lived by the work of their own
hands."

Other elements which shared in enhancing his
preaching power telescope togesther and can hardly be con-
sldered separately. Out of his own deep conviction came his
intensity, and fed by this intensity and his intimate know-

ledge of the spiritual 1life of Christian writers there arosé

. Barbour, op. cit., p. 249,
. Ibid., p. 252.
. Ibid., p. 279.
. Ibid., p. 315.

O o
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his keen and vigorous imagination. Barbour felt that much

of hls strength as a preacher lay in this combination of
1

spiritual imagination and knowledge of human character,
and that the same alliance made possible to a great degree

his wlde acceptance through his published sermons, both in
2

book form and in the newspapers. Hig forcefulness lay fur-

ther in his convietion that hls work was that of a preacher

3
to heart and conscience., Professor Robert Mackintosh said

of him, "Whyte did nothing easily. He put every ounce of

his exceptional strength into each effort as 1t had to be
4
made."  The union of his conviction and intensity is fur-

ther-seen in the following words of the editor of Lord,
Teach Us To Pray:

. « . a8 Dr. Joseph Parker once wrote of him: '"many
would have announced the chaining of Satan for a thou-
sand years with less expenditure of vital forece" than
Dr. Whyte gave to the mere announcing of a hymn. That
intensity wag itself the sxpresgsion of a burnin% sin-
cerity: 1like his own Bunyan, he spoke what he "smart~
ingly did feel."D ' o

Testimony to hlis power as a preacher 1g found in
a complaint from members of his congregation late in his
ministry that he dwelt too much on the'Puritans in his Sun-
day evening services. When Dr. Whyte expresssd his}disap-r

pointment over the declining interest in evening services,

Ibid., p. 304.
Ibid., p. 474,
Ibid., p. 210.
Ibid., p. 166,
Whyte, Lord, Teach Us To Pray, p. xiv,
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his colleagus hesitatingly told him that the people ". . .
at time felt weary of the Purltans and longed for Dr;

Whyte's own message, dslivered with the freedom which he
1

used in speaking to humbler audiences.”
Witnsss to the impaet of his>person upon his lis-
teners 1s borne through another criticism. It was felt

that he did not attempt to solve any of the intellectual
2

problems confronting the young people of his congregation.
The following words of the blographer express what he and
other young people later felt in regard to this lack.

He did not directly meet our difficulties, as other
teachers of the day in great measure met them. But he
did something higher and rarer. He stood through all
that he sald and all that he was, as a living proof of
the unquestionable reality and final importance of the
spiritual life . . . Others might defend Christianity
by the weapons of the intellect: he did so by the evi-
dence of an inspired personality--by vision, not by
argument.

Recognlition of his influence and ssrvice in the
city of Edinburgh came a few years before the close of his
active ministry in an honor that had not been granted a
minister of religion since the days of the Reformation in

Scotland., Ths freedom of the city of Edinburgh was extended
4
to him.

Even durling his convalescent and inactive years,

gsome of which were spent in Penn in England, he could not

1. Barbour, op. cit., p. 538.
2. Ibid., p. 304.

3, Ibid.

4, Ibid., p. 496



completely give up his preaching, and would slip down the
road from his home to a Methodist chapel to preach to an
". . . astonished and delighted congregation."l
2., Pastor.

of ali those with whom he had contact, Dr. Whyte
was most severe in his treatment of his congregation, re-
sortiﬁg to searching, even scathing, criticism during his
preaching-—as when at the end of a sermon on God's comfort
he suddsnly closed by asking, "What's the use of speaking
of comfort to pesople liks you.“2 Bﬁt such reproofs werse
interspersed with words of praise and encouragemsnt. When
he worked with individuals, thes word of encouraéement was
more frequent.3

~ Many practical turms of Dr. Whyte's pastorate

might bs presented. Two will be mentioned brisfly. First,
he worked to make his congregation conscious of the neseds
in certaig districts in the city of Edinburgh. Students
and membgrs_of the congregation wers enlisted for service
at Fountainbridge; the missioh church of St. George's.
Both Dr. and Mrs. Whyte worked to change the 1dea that such
a church servsd as an outlet for worn out equipment from

the mother church. His dsepsst interest and effort, how-

ever, always lay on the personal and evangelistic aspects

1. Ibid., p. 616.
2. Ibid., P. 355.
3, Ibid.
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of his mihistry for the mission church,l

Another by-product of his work among the members
of his congfegation was 1ts regular and increasing contribu-
tionAto the Sustentation Fund.2 At the beginning of his
ministry, Free St. George's contributed a sum approximately
sequivalent to the supportkof twenty ministers, while eight
years'later and for ten years after their support had in-
creased to that equivalent for thirty ministers, this in
spilte of a depresslion caused by bank fallure. Barbour in-
dicated that Dr. Whyte would have quickly dismissed any
gsuch criterion of a Christian ministry, but that it was a
noﬁeworthy commentary on his work and teaching that ". . .
his people showed so practical a concern for the well-being
of others."

Prgsiding regularly over his church session, Dr.
Whyte by hls presence alone kept before hislofficers the
spiritual aim governing allrtheir proceedings and rebuked
any rising spirit of controversy.4 Dr. Whyte continusd
his earlier custom 6f securing the ordination of deacons
younger and in greater numbers than was the practice in
the Free Church. He was willing to risk occasional faillure
in order to bring as many young men as possible into actlve

1. Ibid., pp. 475-479.

2. The Bustesntatlon Fund, set up by Dr. Chalmers for the
support of the ministry at the organization of the Fres
Church, drew upon wealthisr congregations for helping
those of less means. (Cf. Barbour, op. cit., p. 188.)
. Barbour, op. cit., p. 168, ~

4, Ibid.,pp. 351-352.
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service in thelr church.l

Dr. Whyte's emphasis, however, was not on the
administrative agspect of his pastoral work, In a letter
to his later colleague, Dr. Kelman, Dr. Whyte wrote, "Noth-
ing will make up for a bad pastorate. . .Set every inﬁita-
tion and opportunity aside in the interest of a good con-
sclence towaid the homes of your people."2 In Free St.
George's this was no small work. The Rev, J. C. B. Geddes,
a former assistant to Dr. Whyte, later wrote that if took
them sach two years to call in all the homes of the congré—~
gation.3 Begides this planned visitation, such occasions
as bereavemsnt, inductlion into .armed service, or departure
for foreign church or goverhment posts brought Dr. Whyte
into the homes of his people.%

His‘natural reserve stood betwesn Dr. Whyte and
the younger members of his congregation, He had a keen
understanding of children, however, and his smile won over
his reserve in drawing them to him.5

Indegd, as the years passed, the chlldren . . . came %o
love their senior minister more and mors . . . it was
thelr old Minister who was the magnet that drew them
back to St. Georgs's when they regurned home from all
parts of the world in after life.

Dr. Whyte's pastoral care included psersonal

Ibid., p. 352.
Ibid., p. 528.
Ibid., p. 357.
Ibid., p. 365.
Ibid., p. 362.
Ibid.
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attention to shut-ins. On the Friday before communion ser-
vice he sgsent hand-wriltten post cards to them, giving the
order of the entire service so that they might follow at
the appointed hour on Sunday. To those with prolonged or
serious 1llness he administered communion in the home.l

»The most unknown and yet prOBably ths most typical.
aspect of his pastoral work had to do with individuals who
came to him with personal difficulties., No ons would have
approached him with a trivial or sveryday problem of con-
duct, for he often gave the impression of remoteness, some-
times even of austerity. For thoss witﬁ particﬁlarly dis-
turbing questions, however, his very detachment lent itself
to make them feel that he wouid take no shallow view of
their case. Barbour indicated that those who mads the
necessary seffort to approach himwfound that this was true.2
Written after Dr. Whyte's deafh, the following words of the
Rev. R. Godfréy, published in the Christian Express (now

the South African OQutlook) serve in expressingAwhat lay at

the core of Dr. Whyte's pastoral work.

But the chief objects in that study were, after all,

the two desp arm-chairs that rested, one on either

side, by the firsplace. In one of them sat thls great
specialist in sin, in the other the long succession of
men who believed that no other doctor could understand
thelr case . . . The stories told in that sacred chamber
are buried now with the physician.’

1. Ibid., p. 364.
2. Ibid., p. 370.
3. Ibid.
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3. Religlous Educator.

Barbour notsd that while Dr. Whyte's originality
lay in other spheres than teaching method asvsuch, yet he
strongly advocated that effective methods in secular esduca-
tion be as effectively applied to the study of Seripture
and Christian doctrinse. He worked to develop the same pur-
pose in the thinking of his church leaders.l

Dr. Whyte felt that ". . . by her care alike for
the minds and for the souls of her children" the church
might keep the loyalty of her psople. He believed that
this loyalty and training might be best accomplished by
attaching the growlng youth of the church to living persons.
It was his opinion that the witness of Christian personality

was a great factor in drawing young people within the cir-

2 It 1is obvious that

cles of evangelical religious life.
these principles aroused and maintained his zeal for his
classes. |

His chief classes were the "Young Men's Class"
and the "Young Women's Class," the former meeting on Sunday,
the lattsr on Wednesday, with attendance from five to six
hundred eacﬁ. In both instances the word "young" is used
in the broad sense, for some graying heads wers always to

be seen.3 Difference in occupation‘was even more manifest

than that in age. Among his class audlences were students,

1. Ibid., p. 183.
2, Ibid., p. 184.
3. Ibid., p. 326.
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men of business, warshouse workers, men from the abundant
legal offices in Edinburgh, and artisans.l Several commer-
cilal travelers even arranged their business trips so as to

be in Edinburgh on Sunday.2

In at least two of his lettsrs to frisnds, Dr.
Marcus Dods noted Dr. Whyte's enthusiasm for his classes.3
In one he said, "His class éf elght hundred men and almost
as many women 1s his great joy, and without it he would go
down-=-or retire."4 Dr. Whyte himself admitted, "My class-
work has been the great delight of my holidays fér thirty
years past."5

Dr. Whyte's change from the Bible to Christian
writers as content for his teaching has already been dis-
cussed.6 His method of assignment,7 however, remained the
same. Hls reading assignments sometimes exceeded the capac-
ity of his hearers, but he was intent upon carrying out the
principle that he must insurs uanderstanding of his own
thought progress during the class hours. One of the strong
gualities of his teaching was that he ". . . never lost the

art of carrying his Classes with him at every point of his

exposition."8

Ivid., pp. 327, 348.

Ibid., pp. 328, 345,

Marcus Dods (ed.): ILater Isettsrs of Marcus Dods, pp.
41, 80.

Ibid., p. 4l.

Barbour, op. cit., p. 535.

Cf. ants, p. 22.

Iviga.

Barbour, op. cit., p. 331l.
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It 1s essential at this time to reiterate the
fact that Dr. Whyte d4id not substitute the intellectual
for the spiritual and religlous emphasis in teaching.l
Although the intellectual interest of the classes was strong,
their teacher's first concern was for the moral and spiri-

tual issues involved.2 Many remembered with gratitude ths

". . . warning-posts erected against paths to moral destruc-

tion, and the help given as they sought to return to ths

way of safety."3

In 1900 six hundred former and present members
of the classes subscribed for having a portrait of Dr.
Whyte painted by Sir James Guthrie. The words of the Rev.
A, B, Macaulay, who represented the members when the por-
trait was presented to Dr. Wnyte, serve adequatsly to ex-
press appreclation of the peopls who were in his classes.

We believe that, under God, you have been able to in-
fluence, to a greater sextent than any one else in this
generation, men and women in three respects: First,

in communicating an enthusiasm for books. . .second, in
imparting by your own zeal a belief In the unseen world
and in the substantiality of ideas; and third, in creat-
ing a passion for pure and lofty and spiritual objects

. « . and many a man has returned to his home or lodg-
ings armed in heart and purpose for another week's
battle with temptation.

But, Sir,. . .we do not confess that gratitude and
respect exhaust our feelings, Because with all your
giving=--instruction, guidance, and agvice--you have not
refrained from giving us yourself. .

L] . - » *

¢f. ante, p. 22.

Barbour, op. cit., p. 332.
Ibid., p. 337.

. Ibid., pp. 348-340,
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C. As Lecturer

It is difficult to separéte the lecturing and
writing arsas of Whyte's life from his teaching and preach-
ing activity. His serions were.fichly illustrated from
iiterature, and his lsctures were never without strong
moral and spiritual teaching. Both lectures and sermons
were published, which gave him an importantwplacé as a
writer. For the most part, however, his lecturing began
with his classes, especially as he began to concentrate on
his study of mystic and Puritan writers.

During his year as Moderator Dr. Whyte was called
on to address audiences of varied size and outlook.l The
Philosophical Institution of EdinburgbﬁgThe British Medical
Association, and a Free Church sale were a few occasions
out of many when he spoke outside the typical church situ-
ation.3

As time went on, howsver, Dr. Whyte's zeal and
superior knowledge of his favorite lecturing subjects gur-
prassed the interest and capacity of his listeners. It was
at this time that expression was made by the congregation

of its desire that he return to his own free way of speak-

ing to them,4

. Ibid., p. 418.

. Ibid., p. 177.

. Ibid., pp. 418-419.
. Cf. ante, p. 43.
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The same qualities that made Dr. Whyte a forceful
preachsr likewise entered into his iecturing. Again it was
his emphasis on the person that had great drawing power.
One who appreciated his lecture interpretations of Law,
Teresa, and Newman said, "It is not always that poets and

writers seem personally as great as their books."l
D. As Writer

The well-known publications by Dr.- Whyte during
his lifetime consisted almost entirely of his evening lec-
turs series'based on character studles. WNone of his Sunday
sermons were published during his life, but were compiled
and edited in response to expressed desires from his réad—
ers.” Barbour indicated that Whyte's walting to commit
even his evening lectures to the press was in his favor,
for by that time he had passed his apprentice years and
had more completely developed his skill, That Dr. Whyte
was aware of the possibility, howevar, wag evident in a
letter to Dr. Taylor Innes about his classes and the maiter
of authorship. He wrote, "I have hit ﬁhe»vein for them, “
and for myself, in the meantime,iand I must not be seduced
from it, even by the attractions of authorship."3

That Dr. Whyte was highly sensitive to:the lit-

- - . » ] -

1. Barbour, op. cit., p. 260.
2. Whyte, Lord, Tsach Us To Pray, p. V.

5. Barbour, op. cit., pp. 321-322.
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1 His

grary style of others has already been expressed.
biographer added that Dr. Whyte's concern for style was re-
vealed in ". . . his delicately discriminated eulogies of
the English of Hooker and Bunyan, Law and Newman. ."2 one
of the few bits of Dr. Whyte's table talk preserved by his
children stated, "Style!——it‘s the march of language: 1t's
the way one word is married to another, the way the words'
lean upon one another, the way they walk togethar."3
When he received a copy of Dr. Whyte's first

book, A4 Commentary on the Shorter Catechism, Robert Louils

Stevenson wrote Whyte, observing:

I have remarked already many interesting plums, and I
must refer at once to my favourite; 'Be careful of
your health, but be careless of your 1life.' It. would
be hard to better that. :

« « «» The first question and answer--I wish the whole
were in that strain--are purely sublime. Thenceforward
it is apt too much to dwsll among cobwebs and split
halrs, to forget the soul and its strong affections,
to address 1tself to captious enemies rathsr than to
young minds dssiring guldance and requiring trumpet
notes of encouragsment. Not in this correct and some-
what lsaden manner, but with a2 more communlcative and
engaging ardour, should religion, phlilosophy, and
morals be presented . . . The book smacks of the Long
Parliament and the 'constitutional party' in religian.4

On the other hand, Baron Von Higel, in later
years a personal friend of Dr. Whyte, revealed that when
first introduced to Dr. Whyte's appreciation of St. Teresa

» . . . s

lo Cfo ante’ ppo 15’ 27, 29"30.
2. Barbour, op. cit., p. 292.
3. Ibid.

4, Ibid., p. 240,
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he héd been singularly impressed by his literary sense,
gspeclally his avoidance of the preacher's most common
fault--the rhetorical style.l |

Dr. Whyte's publications drew many reviews, even
from this side of the Atlantic. Of the reviews in E@gland
and Scotland, mosﬁ were favorable, while not a few were en-
thusiastic., Exceptions came from those who thought his
view of sin exaggerated, even morbid.2 4 sampling of ths
brief reviews by various papers and publishers will serve
not only to show ths acclaim with which his books were'
received, but also td point up the characteristics of his
literary style. '

Concerning Bible Characters, Adam to Achan, First

Series, the Expository Times said, "It is marvellous how

new the story 1s, how living 1t becomes in these accom-

plished hands."?

sword and Trowsl, commenting on the first serles

of Bunyan Characters, stated:

In the hands of some preachers. or lecturers, Bunyan's
characters would have become caricaturss, but hers
they ars dellneated with a master-hand. The author
doss not treat these characters ai mythical; to him
they are living personalities . .

When The Walk, Conversation, and Character of

Jesus Christ Our Lord, which Barbour called the least

1. Ibid., p. 388.

2, Ibid., p. 393. ,

3. Whyte, The Apostle Paul, following p. 231.

4. Whyte, Bunyan Characters, Second Series, following p.

307.
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subjective and most practical of Whyte's books,l was pub-

lished, Expository Times sxclaimed, "Dr. Whyte has at last
2

written his 'LIFE OF CHRIST.'"™  Of the same book the Scots-

man said, "It 1s distinguished by the exegetical and lit-
efary qualities that characterise all Dr. Whyte's writings."3

Liverpool Mercury, regarding Whyte's Our Lord's

Characters, the last of his studies in Bible characters,

stated:

The writing 1s so fresh and vigorous, the insight so

piercing, the grasp of situations so firm, that the

most diligent student of Sciipture cannot fail to

profit from Dr. Whyte's treatment of familiar themes.4

Dr. Whyte's writings were to be found in scattered

places. A friend of his, visliting the scenes of John Bun-
yan's 1life near Bedford, found a portrait of Dr. Whyte
aboﬁe the mantel of a cottager there.5 An FEast Anglian
student of his writings told how he had besen inspired by
them at difficult times, ". . . as though all Dr. Whyte
did was mixed with prayer, which was answered while his
books wers read.“6 When his son arrived in India as presi-
dent of the Indlan Legislative Assembiy in 1921, he met
many men, lincluding Indian leaders, who disclosed that his
father's books had been of great interest and benefit to

- e L) . L] . -

.Barbour, op. cit., p. 473,

Whyte, Thirteen Appreciations, following p. 380.
Ibiad.

Whyte, The Walk, Conversation, and Charactsr of Jesus
Christ Our Lord, following p. 340.

Barbour, op. cit., p. 395.
Ibid.
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them.,

E. Among Students

The note of encouragement which appeared in his
working with 1ndividua182 and in his poliecy regarding church
unity3 was also present in hls dealing with students. |
Nicoll related that one of his greatest services was the
use he made of his influence over young people, preferring
always to encourage rather than to criticize. Although the
burden of his counsel to ministerial students was lncessant
work and ﬁutting the pulpit first in their ministry,4 he
did not prescribe his own favorite interests and methods for
them. In one of his lectures he said, "Find out the food
end the relish convenient for your own mind and heart, and

then feed continually upon it."s

Always warm with an svan-
gelical emphasis, hls appeal to young people was a result
of his ethical directness, of his enthuslastic presentation
of good literature~—an emphasis relatively limited in the
gvange lical school, and of his penetrating moral discern-
ment.6

Students who had health énd financlal problems,

or who were stirangers in Edinburgh, often received unre-

quested help from Dr. Whyte, or were helped by gensrous

Ibid., p. 395.
ante, p. 44.

Post, p. 59.

Nieoll, op. c¢it., p. 319; Barbour, op. cit., pp. 281-
282, 353, 504.

Whyte, Thirteen Appreciations, p. 175.

Barbour, op. cit., p. 166.
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glfts in the form of books.l
The establishment of the "Alexander Whyte Theolog-
ical Literaturs Prize" was further proof of his .interest in
and stimulstion of stddents. This took place when his con-
gregation presented him with a sizable gift on his twenty-
fifth anniversary as minister of Free St. George's. His

u

object in creating the foundation waé e o o GO ﬁromote

among our studentis and young Ministers the study of'the
great authors in Theology and in Practical Religion."2
The prize has continued to bs glven in the three colleges
of his church.

During the yesars hs served as principal of'New
College, Dr. Whyte was ". . . singularly successful boﬂh
in winning the personal confidence and love of the students,
and in relating the life of the College to that of the com-

munity and the Church,"”

F. In His Church

The effect of Dr. Whyte's ministry on his church
as a whole was felt in several ways. First, his lecturing .
on biographical and literary subjects, while always on
subjects with religious implications, served to widen the
outlookrof the Free Church. Through this means Whyte enabled

many of his church to penetrate to the universal and psrma-

. . - . . .

1. Ibid., p. 359.
2. Ibid., pp. 413-414, 489,
3. Ibid., p. 497.
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nent religlious truths which had been expsrienced in past
generaticns.l

Statement has already been made of Dr. Whyte's
longing for the union of the Presbyterian churches of Scot—
land--the Church of Scotland, the United Presbyterian Church,
and the Free Church of Scotland.2 Dr. Whyte consistently
avoided identifying himself with ahy open controversy on
the lssue of éhurch unity, but it was his purpose whenever
he had ppportunity to support the effort for union both by
his word and by his presence. Even in one of his lecturss,
the last in a series on "Maksrs of Scotland," he traced the
endeavors of certain church leaders and urged his listensrs
to expect and work toward a greater union.B

Closely related to his effort for ths merger of
these churches were his contacts with the Highlands of Scot-
land. DBecause they had far less means of support and wers
m@re écattered, the ministers and people of the Highland
congregations were in need of understanding encouragement,
and of informed leadership to keep them from widening the
breach, not only among the three churches, but within their
own Free Church. Partial and blased rsports concerning the

church's stand on modern critical scholarship had reached

the Highlands and a break was threatened. During.his year .

l- Ibid-, ppo 175"‘1760
2. Cf. ante, p. 20.
3. Barbour, op. cit., pp. 249, 335, 5l4.
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a8 Moderator and again in his later years Dr. Whyte traveled
extensively in the Highlands, visiting out—of—tha-way places
and encouraging minlsters and people alike. On his first
trip he dwelt almost entirely upon a personal message.
Barbour felt that this was unfortunate for the cause of
church unity.l Dr. Whyte's procedure, howsever, through the
entirs struggle'for union was one primarily of encouragement.
This encouragement lightened the gloom of the convened group
when the legal declsion went against %he former Freé Churchn
(after the United Church and Free Church became the United
Free Church of Scotlend in 1900), and spread even to the
churches of the Highlands when Dr. Whyte made a personal
trip to help them absorb the shock of this adverss decisian
His interest in the Highland éhurches was more than offi-
cial, however, for Dr. and Mrs. Whyte épent many of the
gummer and Easter vacations there and felt more as neighbors
and friends.3 |

Another refrain often heardin Dr. Whyte's words
to his fellow ministers and students was his exhoftation
to hard work. Whenever he was asked to address a meeting
of the church as a whole, he most often chose the same sub-
ject, dealing with ministerial rssponsibllities, compensa-
tions, dangers, and the time f‘actor.4 At least one of his

. . . . . .

1. Ibid., pp. 421-426,
2. Ibid., pp. 420-448,
3. Ibid., p. 449,

4. Ibid., pp. 280-284,
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sermons, delivered before the General Assembly in 1884,
with Canticles 1:6 as his text, "Mine own vineyard have I
not kept," is sald to have left its mark on the practics

of the Fres Church.l

G. Summary

This chapter has considered the effects of Dr,
Whyte's minigtry in its various areas of contact and expres-
sion.‘ The extent and matur;ty of his reiigious development
have besen disclosed through a consideratlion of these areas,
gach in turn. |

First his influence as a minister was treated,
and this in three aspects—-thosé of preacher, pastor, and
religious educator. His appeal to many kinds of people in
each of these thrse phaées was possible because of his sin-
gleness of purpose and his knowledge of human character,
‘both of which were aided and abetted by his imagination
and his deep love for human personality. As a preacher,
his pulpit had first claim on him; as a pastor, the homes
of his people camse first; as a teacher, his major emphasis
was on the moral and spiritual implications of his subjeect.

While great numbers of people were reached from
his pulpit and through his clagsses, still more were reached

outside the pale of his church as his popularity as a lec-

1. Ipbid., p. 280.
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turer increased, and as his evenlng sermons were carrisd
far abroad through the newspapers.

The common note in his work with individuals, in
his working for church unity, and in his contacts with stu-
dents was that of encouragement. Criticlsm and conflict hs
avolded. |

If any one rule were to be selected against which
to measurs his work and inflqence as minister, lecturer,
writer, his contact with students, and leadership in his
church, it might well be hls own convictlion that his call-

ing was to bes a preacher to heart and consclence.
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CHAPTER IV
SUMMARY AND CONCLUSION

A, Summary

The purpose of this theslis, as stated in the
introduction, has been to make a study of the religious
development of Alexander Whyte. It was felt that becauss
of his unusually handlcapped beginning this could best be
undgrtaken by first giving a brief biographical sketch of
his life as background for apprsciating more fully the
impact of various influences on his personality. Following
the biographical chapter, the second chapter was to present
in some detail_the several factors which hslped to shape
his spiritual stature. Finally, the third chapter was to
complete the plcture of his religious growth by filling in
the undertones and overtoneé of his spiritual maturity as
revealed in the widenlng circles of his influential life.

The first chapter was given over to the life of
Alexander Whyte. It was seen that in spite of his illegit-
imate birth and ths extreme poverty of his earliest years,
a strong religious atmosphere surrounded Whyte as a small
child. His passion for learning and for books helped to
take the edge off the financial struggls to gain an sduca-~
tion. His sducation and brief teaching career were means

to an énd which he had cherished since a littls boy--to be
a minister of the Gospsel. His first psriod of ministry was

-62-
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in Glasgow and served as a period of preparation for the
work of his 1life in Free St. George's of Edinburgh. For
nine years at the end of this ministry he was also princi-
pal of New Collsge, the Frse Churqh’s institution of higher
learning in Edinburgh. At the time of his death, postponed
by his family's watchful care on account of his weak heart,
tributes reveéled how wide his influence had been.

| In the sscond chapter, the flrst part was devoted
to sarly influences in his life. The part his mother, his
minister, and his teachers played in shaping his spiritual
growth was discusssed, The relétionship of his own natural
gensitivity and dsesire for knowledge to his early develop-
ment was considered. The atmosphere of his church at the
time he was a child and youth was shown to have contributed
td his religious growth.

Next were discussed the factors of influencs
during his ministry. It was seen that certain contemporary
men had definlte effects upon his 1life and ministry. Ths
Free Church during these later years had no.specific bsar-
ing on his 1life other than to confirm convictions he already
held regarding the futility of controversy. Coming late in
his active life, his principalship brought with 1t greater
fregdom in his relationéhip with others as he accepted the
recognition of his colleagues and church.

Following this it was learned that Dr. Whyte con-

sidered constant and methodical use of the Bible both a
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responsibility and avcompensation of the minister. The

way was prepared for the study of Dr. Whyte and his concen-
tration-on certain literary figures by indicating that by
his own statement only the Gospel could heal the marks of
sin in the human heart.

The last part of the second chapter dealt with
the influencs of Whyte's extensive reading on his spiritual
thinking. Thomas Goodwin and John Bunyan, Puritan writers,
were discussed relative to their appeal and effect, asg
were Willlam Law, Jacob Boehme, and Teresa of the mystlic
authors. It was observed that though these were among hils
most treasured writers, his evaluation was critical and
unbiased, lifting out those ldeas and experiences from sach
person only as they contributed to and strengthened his own
evangelistic purpose. The three areas in which these
authors figured largely were the nurturing of Whyte's
natural imagination, their undergirding by their owﬁ expe-
rience Whyte's message of human sin and God's mercy and
grace, and the enriching of his evangelical and personal
messags.

In the third chapter wsre taken up the several

ways in which Whyte exertsd influence through hils ministry.

It was learned that as minister, tsacher, aﬁa'writer, Dr.
Whyte reached people of all walks of 1life. His wide acclaim

as a preacher was possible because of his undeviating course

in his pulpit ministry. E=xperience in a trade in his early
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years'gave him direct entrance into the hearts of those in
his audiences who worked with their hands. His intensity,
his vigorous imagination, and his deep conviction all aidéd
in extending his wide acceptance as preacher, teacher, and
writer. It was sesn that Dr. Whyte was not only foreceful
preacher to his congregation, but a faithful pastor of his
flock as well., It was noted that Dr. Whyte's concentrated
and prolonged study of hls favorite writers‘caused him
after some years to excesd the capacity of hls peopls, who
requested his freser, less scholarly, manner of speaking to
thenm,

Certain common elements were discovered prssant
in the wvarious areas of his influence. 4s a preacher,
pastor, teacher, and in his relatlionship with students, his
attention to the individual and his need was alWays fore-
most. Further, in dealing with the individual, in striving
for church unity, and in his contacts with students and
young ministers, it was the note of encouragement that was
dominant over that of cfiticism.

It was also indicated in this chapter that his
direct influence spread far beyond the circle of his own
congregation. This was due largely to the popularity of
his published lecturss and sermons,_both in book form and

in newspapsr reports.

B. Conclusion

In conclusion i1t can be sald that the elements
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of Influencse as discovered in this thesis, both as they
came to bear upon Alsxander Whyts and as he in turn brought
them to bear in the varlous functions of his ministry, wers
merging factors in the creation of a mature and dynamic
Christlian personallty.

| It 1is to be noted that when the points of influencs
are sgtripped to their basic nature, they may be listed as
self, parent, teacher, pastor, frisnds, Scripture, authors,
the church, and indirectly, the state. It may be concluded
from this and from his life that the personality under study
was complete and integrated, and that in his generation and
ours the elements of Influence are the same, while the garb
of the shaping factor may vary. It is in this variation
that either the disintegrating and warping, or the integrat-
ing and nurturing, tendenclies spring up.

A further conclusion is that an understanding of
others and their needs, based on a knowledge of self with
its needs and capacities is a key to the hearts of many
people. It implises humility, honesty, and sympathy, all of
which are sssential qu#lities in human relationships, but
especially so in the Christian worker.

The imagination 1s a faculty which deservss cére—
ful treatment and deliberate sxercise, and is an effective
wedge for breaking into the stolid soul and mind.

This study has given a challenge by presenting
the possibillities to be realized in a person who faces

life, soclety, and God cumberaéxﬁith unnatural conditions.
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The writer feels that the study 1s relevant for this day,
when so much thought and responsibility 1s charged to the
childhood account in balancing the ledger of adult 1life.

The thesis has aroused curiosity as to the rela-
~tlon between the current trend in fhe preaching of repentance
and the general increase in church attendancs.

The study provided a glimpse into the field of
devotional classics, and left the writer with the desire
to pursue such reading further.

Deeply enriching has been the intimate acguain-
tance with this one whose thought, activity, and endeavor
were existent in the shadow of the One whom hs loved, and

to whom he sought to bring his people.
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