
THE LEGAOY OF JOHN OHRYSOSTOM 

TO CHRISTIAN PREACHING 

by 

John A· Christensen 

A. B. John Fletcher College, Iowa 
s. T. B. Biblical Seminary In New York 

** 

Tit 
Lf£3 

A Thes!,s Submitted in Partial Fulfillment 
ot +te~quir•ments f'or 'the De~ee of

,Mas,ter ot)~t.\ered Theology in 
The Biblical seminary in 

New York 

April 1934 

/A79/f_e 

BIBI.U:AL Sl:HOOL UP 
TH£01DGY LIBRARY 

..• ,~.HATFIELD .. PA.. ;;,~ 



f.A.BLB OF COBTEH'l'S 

Chapter Page 

Ilf'fRODUC'l'IOI .. •••••••••••••••••••••••••••••••• 
A. Justification for Study ·~·!'•••••••••••••"" 
B· Sta:tement of' Problem .......................... . 
9• Del1m.1tation of Subject ..... .., H .......... . 

p. Method of' Procedure ···~··················• 

l 
2 • 4 
5 

II. !HE HERITAGE AND EARLY 'fRA:tliiiG OF OBRYBOSTOM 
IB RELATXOli TO HIS COHTRIBUTIOI TO OHRlSTIAN 

III. 

IV. 

PREACHING •••••••••••••••••••••••••••••••••••• 7 
A • Home. Environment • " ...... , • ............... ,. ... • • 8 

1. Birthplace ••••••••••••••••••••••••••••• 8 
2. Parentage ••••••••••••••••·········•···· lO 
3. Christian Nurture •••••••••••e•••••••••• ll 

B. Education ..................................... , ••• 13 
1. !be School of Libanius ••••••••••••••••• 14 
2. Friendship with Basil •••••••••••••••••• 16 
3. Effects of Legal Practice •••••••••••••• 18 

C. SUJ!Un&.1'7 ••••••••••••••"""""""•••••••••••••!~~ 20 

SIGNIFICANT FACTORS IB THE MINISTERIAL PREPARA
'!'IO!l OF CHRYSOSTOM FOR THE C!IRISTIAlf PREACHER • 22 
A. Steps in Conversion .............................. 23 

1. Influence of' Bishop Meletiua ••••••••••• 24 
a. Ris Christian Baptimn •••••••••••••••••• 2V 
!h Ordained Reader in the Ohurch • • • • • • .. • • • 29 

B. Life as an Ascetic ....................... " .... 31 
1. Study Unde~ Diodorus .................... 35 
2. Li.fe 1n the MonasterJ • • • • • .. • • • • • • .. • .. • .. • 36 

0. Conaecra tion to ~r .of' Deacon • • • • • • • • • • • 39 
1. Ph1lanthl-opic Services ..................... 40 
e. Human Limitations ••••~•••••••••o••••••• 42 
3. Spiritual Qualifications ••••••••••••••• 45 

D. Summ.ary • • • • • .. • .. • • 9 • • • • • • ~ • • • • • • • • • • • • • • • • • 50 

!HE LEGACY OF OBRYSOSTOM TO CHRISTIAN PREACH-
ING AS PRESB'!TER AND Pl'fEACHER IN ANTIOCH ...... • 53 
A. Priesthood at Antioch ·~······••••••••••••• 54 

1. ordination tQ Pre•byterate ................ 55 
2. Pastqral Relationships •o••••••••••••••• 56 
3. 01vic Intluenefl .............................. 59 

B. Preacher of' Sacred Eloquence •••••••••••••• 63 
1. His Divin.e Oc:mmtission .. • .. • • • • • • .. • • • .. .. .. • • 63 
2. iis Dynamic Message ........................ 6? 
3. His Excellent Method ..................... V5 

o. SUl!UDary • • • .. .. • • • • • • • • • • • • • • • • • • .. • • • • • .. • .. • • • 80 



11. 

Ohaptel:t 

V • THE LEGACY OF OHRYS081'0M TO CHRISTIAN PREAOH
IBG AS EXEGETE AND ~HEOLOGIAN ••••••••••••••• 
A. Oontrib~tions 1a Ex$gesis •••••••••••••••• 

1. Writings ••••••••••••••••···•·••••••••• 
2. school · .................... ,. ........................... .. 
3. 1'extual Critic .............................. . 
4 • Gramt11ar 1m • • • • • • .. • .. • • • • • • • • • • • • .. • .. • • • • 

B. 'lheol,og:loal Interpretation ................... . 
1. Idea of God ........................................ . 
2 • Ja ture of Man •• • •••••• ·• ............. ·., ...... . 
3. lfature of Salvation •·••••••••••••••••• 
4. Efficacy of Sacr8lllents ................ .. 
5. Reward and Puniahment ••••••••••····~·· 

0·. .summ.ary •• .- .... , ........................ · ..... · ....... . 

VI. !HE LEGACY OF CBRYSOSTOM 1'0 CHRISTIAN PREACH
ING AS INTERPRETER OF SCRIPTURE ••••••••••••• 
A· i'he Old Testament ............................ . 

1. History ••••••••••••••••••••••••••••••• 
2. Prophecy ..................................... . 

B~ The Jew Testament •••••••••••••••••••••••• 
1. The Gospels .............................. . 
2. the ACts of the Apostles ................. . 
3. The Psultne Epistles .................. . 

o. summarr ····9·~··························· 
VII. Tlm LEGACY OF OBBYSOS~OM TO CHRISTIAN PREACH-

ING AS BISHOP AID REFORMER .... ,. ................ . 
A· Induction into Office •••••••••••••••••••• 
B· Episcopal Functions •••••••••••••••••••••• 

1. Reforms Among Clergy •q·········~···••• 
2. Political Reforms ............................. . 
3. M1ss1onar:r Activities .................. .. 

o. Exile and Ma.rt,.:rdom .............................. . 

VIII. OOlfOLUSIQN ............................................. . 

Page 

83 
84 
84 
85 
8'1 
89 
95 
98 
99 

102 
105 
108 
lll 

114 
116 
119 
120 
122 
122. 
128 
130 
134. 

13'1 
138 
140 
142 
144 
146 
148 

153 

B:tBLIOORAPHX' ....................................................... 162 



CHAPTER I 

INTRODUCTION 

A. Justification for Study. 

B. Statement of Problem. 

c. Delimitation of Subject. 

D. Method of Procedure. 



CHAPTER I 

INTRODUCTION 

A. Justification for Study 

There are to be found in the records of the lives 

and ministries of the early Church Fathers so many gra

cious benefits to posterity that we impoverish ourselves 

unless we, as ministers, utilize the spiritual legacies 

to which we have fallen heir. 

Not least among these treasures of Christian church 

history are the contributions of that illustrious preach

er and churchman of the fourth century,1 John Cbrysostom, 

of whom Farrar says: 

"Ohrysostom is one of the most splendid and interest
ing figures in the early history of the Church ••••• 
He combines so many brilliant gifts that he stands 
almost supreme among the •Doctores Ecclesiaet as an 
orator, as an exegete, as a moral reformer, and as 
a sa1nt."2 

But Farrar is not alone in the high appraisal of 

this Greek Father and Preacher. He is confirmed in his 

estimation of Chrysostom by other equally glowing trib-

• • • • • • • • • • • • • • • • • • • • • • • 
1. Dargan, E.G., "A History of Preaching", Vol. I, P• 62. 

(Note: Dargan points out that in this cen ... 
tury "lived and spoke the greatest preach
ers of the ancient Christian world.n It 
was the period when "Christian preaching 
in its ancient development reached its 
culmination.") 

2. Farrar, F.W., "Lives of the Fathers", Vol. 2, p. 461. 



3. 

utes tx-om scholars both ancient and modex-n. one of his 

contemporaries writes of him: 

"By living a d1 vine lite he impal'ted zeal from his 
own virtues to his hearers,"l 

and from Schaff we read of him: 

"John, to whom an admiring posterity since the sev
enth century has given the name •chrysostom the 
golden-mouthed•, is the greatest expositor and 
ptteacher of the Greek Church, and still enjoys the 
highest .honor in the wh,ole Christian World. No 
one of the oriental Fathers has left a more spot
less reputation, no one is so much read and so of
ten quoted by modern commentators ."2 

And finally, one of his best biographers calls 

Chrysostom the "great teacher of consummate hol1ness"3 

whose genius was sacred eloquence, and whose mission 

was to inflame the whole heart with a fervent love of 

God. 

!hese laudable statements on the merits of Chrysos

tom, together with the appeal of his own personal writ

ings, prompted the writer to make the. following investi

gation which has proved fruitful in revealing the perma

nent spiritual values to be derived from this eminent 

Christian preacher. In the purity and practical whole

someness of his doctrines, in the loftiness of his mor11l 

standard, 1n the excellence or his s .. cred oratory, and 

• • • • • • • • • • • • • • • • • 0 • • • • • 

1. Sozomen, "Ecclesiastical liistory", "llicene and Post• 
Hicene Fathers", Bk. 8, Chapter 2, P• 399. 

2. Schaff, Philip, "History of the Christian Church", 
Vol. IIX, P• 933. 

3. Stephens, w.R.W., "Life and Times of Chrysostom" I 
P• 448. 



in the prominent position which he held in his own gen• 

eration, we find the characteristics which enter into 

the success and divine approval of the ministr7 1n every 

age. 

B· Statement of Problem . 

A formal statement of our problem resolves itself 

into the question: What are the fundamental elements 

1n the life training and ministry of st. Ohrysostom 

which have relevant value to Christian preaching!* 

Therefore, in our treatment of this subject, we 

propose to search out and set forth the chief elements 

of the spiritual legacy which Chrysostom handed down to 

posterity. 

' c. Delimitation of Subject 

Due to the wide scope ot Chrysostom• s contribution.s 

in various fields, it has been necessar7 to delimit our 

research to a stud7 of his contributions with respect to 

• • • • • • • • • • • • • •• • • • • • • • • 

* For a definition ot Christian preaching we accept 
Ohrysostom•s statement on the subject as a fUnction 
"to change the deliberate will, to alter the turn ot 
mind, and to tear up error b7 the roots and to plant 
the truth in its place''. (Homily 3. on First Corinthi• 
ana, "Nicene and Post•Nicene Fathers", Vol. 12, p. 13) 
We supplement this statement with Phillips Brooks' 
definition oi' Christian preaching, which says: 
"Preaching is the bringing of (Gospel} truth through 
personalit7." ("Lectures on Preaching", P• 5) 



preaching • We have endeavored ·to include any relative 

material which has proved a determining factor in the 

development ·of Ohrysostom as a preVMinent preacher of 

the Gospe 1. These details of his lite and ministry 

were directly influential in his own ministry and en

riched it to succeeding generations. Renee, a sutfi• 

cient account of his life is related to show how he was 

providentially prepared tor this high calling J and elso 

to reveal how riohl;r he invested it in the adV"aneement 

of God's kinsaom.. 

The chief' source material US$d in this thesis is 

taken from homilies, commentaries, and treatises as 

translated in the first series of the '':tticene and Post-

:N1cene Fa thers'1 , Volu.me s IX•XIV.. 1'h.ese original Witi t• 

ings have been supplemented by research into the his• 

tories of Soeratea, SozGmen, Theodoret and Milman, and 

into the biographies of Palladius, Stephens, lteander, 

Bush, and Farrar. Other references are found in the 

bibliograph7 appended at the end of this thesis. 

D. Method of Procedure 

our plan of procedure in this study will follow 

that of Chrysostom's own historical and exegetical 

method of approach. Consequently,. we shall give atten

tion to his heritage and early training 1n the light ot 



their intluence on Ohl?ysoatom• s future ministrY'• We 

shall also show their relation to his permanent con

tributions to Christian pl'Saching. The preparation 

and qualifications for the order or preaching are next 

t>eviewed and explained 1n connection with Ohrysostom's 

providential calling, and with th$1r relevant sugges

tions to posteritT• 'fhen follow tour chapters relat

ing the events, and appt"aising the values, of Chrysos

tom' s ministry which prove his ccntribution to preach

ing as an Orator, as an Exegete and Theologian, as a 

Prophet, and as a Ruler and Reformer. The .final chap"" 

ter will include a summary and appreciation of the 

permanent oontribu t1ons which make up the apiri tual 

legacy of Cbrpaostom to tr...e ministry or Preaching. 



CHAPTER II 

THE HERITAGE AND EARLY TRADliNG OF 
CHRYSOS'fOM II RELATION 'fO HIS COB ... 

'fRIBUTIOH TO OHRISTIAI PREAOHIJ'G 

A· Home Environment. 

B· Education. 



a. 

OBAPTER II 

~ HERITAGE AND EAR.tY TRAINING OF OHRYSOSTOM IN 
RELATION TO HIS OOMTRIBUTIOM TO OBRISTIAN PREAORilfG 

A. Home Environment 

llt BirthplaQe 

In t:Q& city of Antioch, wl:lere the foll~ers ot 

Jesus were first called Christians, God raised up a 

preacher so rich 1n grace and eloquence that poster-

ity has called him Saint Ohrysostom. He was given 

the name John at birth, and by his perseverance in 

godliness he gained the title of Saint, and because 

ot his preeminent preaching of the Gospel he is re

membered as the "goldc!ln•mouthed" .-ul 

Antioch, situated upon the river Ol'ontes, was 

the metropf)lis of the Ea.s.tern Diocese and the cap1 tol 

ot Syria. Its atmosphere and tradi tiona.l glory must 

have exercised a considerable influence in the back• 

ground of Ohryaostom' s susceptible dieposition and 

(Bote: 

•••••••• 9 .............. . 

"Patrologia. oursus Oompletus", Oratio 20, 
Paragraph B, P• 830. .. . 
Farrar, F.w., op. cit., Vol. II, p~ 461) 
(* The name Obryaostam was first used by 

Joannes Mosohus about 630 A.D.) 



training. It *tood highest among the cities ot the 

East, until overshadowed by the rising tame ot Con

stantinople. It was, in the words or Ohl'ysostom, 

"the head and mother of aU that lie towards the 

·East ••••••• !bis city hath been the tabernacle ot the 

APO*tles".l 

This luxurious cosmopolitan center was in fact 

an oriental :Rome, posse*sing alike the ~dvantages 

and the disadvantages or the world's capitol. In 

the vast throng of people tba t flocked there from 

every quarter of the earth6 in its e~aggerated re• 

f'inement and ciVilisation that bordered on s af'tn.ellls 

and e.tteminacy, in the lUJtlll'y, extravagance, and 

sensuality which tollow&d in the train of' its wealth 

it rivaled the western Imperial Oity. 

!he population of the city ~ounted to about two 

hundred thousand souls, of which half were nominally 

Christian. !he c1t7 was supplied with good school$ 

and several chUrches; the ~eatest of' the latter, 1n 

which Obrys.ostom preached, was erected by the order 

of Constantine. Magnificent parks, baths, and 

theatres attracted this pleasure-loviug people to re

sort to idle dissipation after their hours or greedy 

············~·········· 

1. Ohrysostom, Homily 3, "On the Statues", "Nicene 
a~ Post-Nicene Fathers", Vol. 9Jt P• 355. 



pursuit tor gain. The tender ,ears of Chr,aostom were 

impressed with a civic pride for his native city, but 

as a preacher of moral righteoulnes• he condemned its 

profligacy saying: 

"Great is the tyranny of Mammon. We have been ran
somed by Ohl"'ist, and 11re the slaves of gold •• !! ••• 

Every day .God is blasphemed through u.s, thi"'ough 
our plunderings, through our epvetousness."l 

Such was the home envirotm1Etnt which favored Oh:rys· 

ostom•s future by its eventful contribution to his 

birth and training. It produced in him keen insight, 

broad s,mpathies, and deep eonvict.ions in regard to 

the winning and welfare ot his native people over 

which he later beoa:m.e . the chief $p1l'i tu.al shepherd. 

2. Parentage 

John, the name by which alone he is knQWn among 

his contemporaries and his early biographers, was 

born or distinguished parents about the yes:r 34'1 A.D.2 

His father, Secundus, was a general o£ high rank in 

the imperial arm:y of 8p;-1a and was killed when Jolm 

was an infant. Hence, whether he was a Ohristian or 

•••••••••••••••••••••••• 

1. O~ysostom, Homily 77, lobn, "Nicene and Post
Bicene Fathers", Vol. 14, pp. 280•281. 

2. Schaff, Philip, "Prolegmnena", !U.oene and Post
Nicene Pathei's", Vol. 9, p. 5 .. 



not, he had no di:reet influence on the training ot 

his son.1 

Anthusa, the mother, was a rare Oh:ristian of no

ble breeding arid exemplal'Y' life. .Left a Widow at the 

tender age of twent-y, she faithfull-y assumed the 

gttave responsibility of bringing up her two children 

1n one of the most turbulent and dissolute capitols 

of the Eastern Empire. In spite of the many proffers 

of second. marriage, Anthusa chose to regulate th.e at· 

fairs of her household alone, and to attend to the 

management of her modtHat estate in the midst of the 

calumnies and temptations which assailed so young and 

beautiful e. widow in the profligate city of Antioeh.e 

3. Christian Nurture 

Anthusa gave herself unstintingly to the Chris

tian nurture of her promising son, and early planted 

in his soul the germs of piety which afterwards bore 

the richest fruits for himself and for the Church. 

Chrysosto.m reveals in his treatise on the Priesthood 

• • • • • • 4 • • • • • • • • • e • • • o 4 e G • 

1. Palladius, '*The Dialos11e Ooneerning the Life of st. 
John Ohrysostom" (:Translation b7 Herbert 
Mooz.e) p. 3"7. 

2 •. Stephens, W.R.W., op. cit., p. 9tt. 



12. 

how she invoked divine grace to help in his training, and 

how she spared not of' her patrimony to afford him a 

respectable position in lite.1 Because of this sne 

has been classed with lfoJma and Monica, among the most 

pious mothers of' the fourth century• who prove the el

evating influence of' Christianity in the perseverance 

or the sanctj.ty of' domestic training. It was the 

fidelity of Anthusa to her husband and her devotion to 

Christian duty by her son which caused the noted Greek 

sophist to· exc la.im; "Heavenal whfi t women there are 

amongst the Ohristians,"2 who would bind themselves to 

a life of widowed celibacy at the age of twenty, con

forming to the high moral standard of' self-sacrifice 

and virtue in order to direct, in the paths of' re

ligious belief', the _hearts and minds of' their sons and 

daughters. 'fhe pagans could not help fearing for the 

prospects of the old faith, when they perceived in such 

womn as these the power which the new faith could 

exert over its professors. 

Anthusa felt that in the religious training of' 

her son she was doing that which true affection for 

her departed husband prompted, am whiCh intesri t,.. to 

1. Oheysostom, 

2. Oh%7sos tom, 

••••••••••••• Ill •••••••••• 

"On the. Priesthood", "Nicene and Post
Jioene Fathers", Vol. 9, p. 34. 
"Letter to a Young Widow", "Nieene and 
Post Nicene Fathers", Vol. 91 P• 122. 



1.3. 

her ctod ~emanded. 

'*'!his gradu.ai and a.l.nios t 1mperoept1ble growth and 
prog:res.s ,in. P.1:Vine tbings,. Vl;h!ch so strongl,
fortified Chl7'soatom in later days, .was no dollbt, 
in the Providence of God, due to the gentle, 
loving, and hallowed influence and teaching of . 
his devoted mothe:r trom his earliest on1ldh0od~l 

. In the evident truitft!lne•s .o:r his early Chris

tian nurttll'e we have seen the .first and one of .the 

most potent environmental factors in the making of 

Ohrysostom' s character and ministry. With this splen

did spiritual background, he enriched Ohl'istian 

preaching to his own and succeeding generations. For 

such a foundation, the highest honors ar$ extended to 

a dutiful Chr:l.stia~ motbe:r. 

B. Educatio:n 

Anthusa afforded her son the best education that 

the flourishing metropolis of S,ria could offer. She 

did not follow the ambitions of most parents among 

the cultured classes of that day, who sought tor 

their sons high· and lucrative offices. The qu.ickfUJt 

means to such places ot ill.f1uence and pewer was to 

study Latin and civil law towar4 entering the judicial 

··~······················ 

1. BUsh, R. Wheeler, "Saint O~ysostom, l{is Life and 
Times", P• 40 .. 
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coUPts. 3olm was afforded a liberal education in the 

clatudcs. Be was placed under the tutorshlp .of Andl'a

gathias tor his instruction in Greek philosoph71 and 

under the noted IJ.ba.nius for his stud7 of rhetoric 

and cu.l ture .1 

1. The School at Libanius 

Libanius had achieved a famed reputation as the 

first classical scholar and rhetorician of his &g$ 1 

and as the ablest defender of pagani81l'l. He' was the 

friend and correspondent of' Julian, and on amicable 

terms with the Emperors Valens and 'lheodos1us. ~e 

experience of Libenius was ver7 extensive, he having 

held popular schools at Athens, Constantinople, and 

Nicom.ed1~, and nQlf had ret~ned to his native cit7, 

Antioch. His brilliant powers of orator7 followed 

after the be at examples of the classic age, being 

himself a taithtul student of Demosthenes' attic 

st;,le.s !ro his daUy lectures came the young Ohrys ... 

ostom, together with such other promieing scholars 

as Basil of' Raphnea, Gregory of Nazianzus, Theodore 

1. Sozom.en, op. cit., Bk· 8, Chapter 2 1 P• 399. 
2. Soz amen, Ibid. 
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of Kopaueatiat and Max~a of Sel$Uo1at all of whiCh 

we,. deat1ne4 to till plaeea of powe~ an4 irltl.U.ence 

in the Obr1at1an CllUzte.l 

IJl th!a aOhool uader the e:xp&J~t L1ben1u.a were 

fo:rmed those td.nauJ.a:t- powe~a of eloquence wh:t.clt we:t-e 

destined to •1n far John th& signific~t ap~llation 

of "O:tu-yscstomcu~" and b7 which he ahould defeat hla 

maate~ts l'Gl1giOJh ~he pagan $Oph1st helped to 

fol'ge the weapona which WGl'e attenarda to b& so 

akUltu.ll,- e·rolo.,ed against the cause to which be 

was deYoted. So apt a acb.Ola:r llas John in o~atorr 

and olaasioal lealmbs that bG soon became the uat 

brilliant ptJ.pil of L1banittth BUt aU th1a praise 

and learning under pagan 1ntluenoes 414 not 41Vel't 

the ttta.l:wa:rt ,-ou,ng Oh:r1ttt1a.n from his oh1ldhood faith. 

oonaequ.entl7, when later on hia death ... 'bed L1baalu.a 

was aJtktd bJ his friends Who us in hia op1n1oa capa• 

ble of succeeding hilt, he replied, 0 It w®ld have 

been John, had not the Ohl'1atiana stolen him from u.a.•S 

Thla 'b1'1bute tl"'m a uater teacher would indleate that 

OJ:u.-,-sostom. was, 1n the wortll ot st. Pattl 1 e pNaOhins 

1. Soc~ates1 "Ecoles1aatioal Hi•torJ'", mt. ,~h Chapter 
a, P• 139. 

a. Soz01aen, op. cit., Bk• a, Ohapter a. P• 599. 



16. 

2 .. Friendship with Basil 

In spite or OhrJSostom• s exposUPe to pagan oul-

. ture in the school ot Liban1us1 he had ~bibed draughts 

f&.l' dee"r and more sa tis tying from the well spring ot 

the Holy 8cr1pturee in his mother's ho»te. He was ac

customed to sa:: that nthe iible was the fountain for 

watering the soul".1 And throughout his whole lite he 

showed by striking example tbe mighty pGY~er which the 

Holy Word exerted over the soul leaning on it for suc

co:v. He revolted against the low morale so pnvalent 

in his day, after having be co• acquainted with the 

sublime ethics of' the Jew Testa.ment. 

1lher& •as, hoV~ever, beside his home ties; another 

st:r-ong Christian anchor to which Ohrysostom's youthtttl 

soul clung. This proved to be his growing admiration 

of, and intimate :friendShip with., a worth7 achoollna te 

named Basn. Basil was a classmte of' Ohrysostom•s 

and is most likely identified with a Basil1 Bishop ot 

Raph.nea in Syria, not far f:trom Antioch, to which of• 

tice he was inducted by the pious t~aud of his nearest 

• •• • • • • • • • • • • • • • • • • • • • • • • 

1. Ohr7sostom, Rom:U7 ol,. John, ":&loene and Post
Bieene Fathers", Vol. 14, p. 184. 



friend John.1 A glowing tribute to Basil's friendship 

is found in the writings of Ohrysostom in which he 

says: 

"I had many genuine and tne friends, men who un
derstood the laws of friendship, and f'aithfullJ' 
observed them; but out ot this large number 
there was one who excelled all the rest in his 
attachment to me, stri"ri.ng to outstx-1p them as 
nm.oh as they themselves outstripped ordinary 
acquaintance. He was one of those who was con
stantly at my side; tor we wex-e engaged in the 
same studjSs, and employed the same teachers. 
We had the same eagerne as a bout the studies at 
which we worked, and a passionate desire pro· 
duced by the same eire um.s tances was equally 
strong in both of us. For not only when we were 
attending school, but atter we had left it, when 
it became necessary to consider what course of 
lite it would be best for us to adopt, we found 
OUl'sel ves to be of the same mind. 

"But when it became our duty to pursue the bless• 
ed life of monks, and the true philos oph'J* (an 
expt"ession meaning a life of religious. contem
plation and study) our balance was no longer 
even, but his scale mounted h1gh1 while x, still 
entangled in the lusts of this world,. dr-agged 
mine down and kept it low, weighing it with 
those f'ancie s in which youths are apt to indulge. 
For the future our triendship indeed remained as 
firm as it was before, but our intercourse was 
interrupted; tor it was impossible for persons 
who were not interested about the same thing~~& to 
spend much time together. BUt as soon aa I also 
began to emerse a little from. the flood of world .. 
liness, he received me with open arms; ~t not 
even thus could we maintain our former equality; 
for having got the start of :tne in time 1 and ha.v .. 
ing displa,ed great earnestness, h~ rose agai; 
above my level, ·and soared to a great height. 2 

Basil early determined the question of his call~ 

••.•......•.....•. , ....... . 
1. stepbens, W.R.w.~ op. oit., P• 15. 
2. Qhrysostom, op. cit., Bk 1, "Nicene and Post

N1oene Fathers", Vol. 9, P• 33. 



ins in favor of mona.stioismJ he decided, as Ohrysos

tom eXpresses it, to folloW' the tttrue philosc)phJ" .l 

This was the occasion for an interruption in their 

close fellowship. Ohzl;ysostom, so~ after the age of 

twenty, had embarked on a secular oareez-, and could 

not immediately decide to follow the calling of his 

more spiritual friend. 

3. Eff'ects of Legal :Practice 

When Ghrysostom had completed his li_tera17 edu

cation, it was quite natural that he should pursue 

the bent of his talents. He, therefore, devoted his 

energies t() the practice ()f' law, which o:tfered lucre:· 

tive returns as well as political prominence. "!he 

amount of litigation was enormoua.nS The reputation 

of Ohrysostom as a powerful rhetorician would ere 

long have won him a place of prestige. But he became 

disgusted with the restleaanesa and evil practices 

peculiarly connected with this profession. "To accept 

a fee for making the worse cause appear the better 

cause, seemed to him to be taking Satan• s wages. n3 

• • • • • • • • • • • • • • • • • • • • • • 

1. Ohl'ysostom, op. cit., "Nicene and Post-Nicene Fa
thers", Bk 1, Vol. 9 1 p. 33. 

s. Schaff', Philip, op. cit., 11N1cene and Post-Nicene 
Fathers", Vol. 9, p. 6. 

3. Schatf, Philip, Ibid. 



The low tone ot mo~ali:t:y which prevailed .in tl• 
law courts. and the corrupt p.ractices which he there 

saw justified, so grieved and. offended John that be 

felt that the lite ot an advocate was like~y to prove 

1njul'ious to his Christian cha~actel'. 'the sordid aims 

which were there set before him~ so different tram the 

exaltt~ui standattd ot Gospel excellence, as well as the 

base and depading conduct which he saw CODI'ItOnl'J pre

vailing amongst advocates in that day, were thoroughl7 

repugnant to the noble simplicity of the l'eligious 

standaros which he had fol'med in his Qhildhood.1 The 

wholesome chal'acter of the young lawyer recoiled from 

the evil practices that were so prevalent about him. 

He became W$ary of the avarice~ fraud, end artifice b,

which his ehQsen profession was being demorelized. 

"With this disinclination toward worldly employment, 

Ohr:ysostomt s earnest mind was turned to more godly pur

suits. tt2 'Jfurough the persuasion al¥1 example ot Basil, 

Evagrius, and other .friends, his mind was soon m.a(le up. 

He determined to abandon the pleasures and lucrative 

attraction of the secular lite. At once he devoted 

himself to gaining entrance into some quiet and secluded 

···~···~············· 

1. stephens, W.R.w., op. ,cit., p. 14:. 
2. M1llDan, B. u., '"Billtoey of Christianity" 1 Vol. 3, 

P• 119. 
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life where he might give himself more entirely to the 

exercise ot piety and holinesa.l 

As yet Ohrysostom had experienced no toreshadcw

ings ot the ministerial career which lay before him. 

It may be said, however, tha. t no training and pre• 

tession could have better fitted him tor the pulpit, 

and tor the popular exposition ot the Greek Scrip

tures, than the background which Pz-ovidence had fur

nished. Renee, we find him a fit candidate for the 

Holy OI'ders When, shortly after this, he came under 

the influence of the aged and revered Bishop Meletiua 

of Antioch who was to become his spiritual father. 

In revieWing this introduotorr chapter on the 

life of Ohrysostom, it becomes apparent that we have 

set forth the contributing factors which helped to 

make the minister, rather than the contributions of 

his ministry to Christian preaching.. Thi~ initial 

step is both logical and necesaarJ'• The singular 

excellence of Ohrysostom's life and preaChing, as 

well as his extensive influence, are to a great de-

• • • • • • • • • • • • • • • • • • • 

1. socz-ates, op. cit., Bk 6, Ohapter 3, P• 138. 
See also Ohrysostom, "On the Priesthood't, "Jicene 

and Pcst-Jicene Fathers", Vol. 9, Bk l, 
P• 35. 



gree the natural .fruits of these signif'ioant O.ginnings .. 

The native city of Antioch served as a splendid 

sociological garden in which to compare the merits of 

Christianity with those of Paganism. It was here ;that 

young Ohryaostom was introduced to the high spiri tu.al 

am oilltural values of civilization by his exceptional 

Christian mother. '?he higher life was enhanced to him 

through the example and sound counsel of his noble 

friend Basu. While here also, Ohr7sostom received 

from the school of Libaniua the finest instruction in 

classical learning that Paganism could offer. Moreover, 

from the 'Unhappf experience gained ·tn the practice of 

law, discretion had taught Ohr,aostom that the best in

vestment he could make of his life was to follow the 

"true philos oph'y". Oonsequentl,-) we a;ue ready to enter 

with him into the more definite training for ·the Chris

tian ministry 1n the economy of a benign Providence. 
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CHAPTER III 

SIGNIFICANT FACTORS IN THE MINISTERIAL 
PREPARATION OF CBRYSOSTOM FOR 'mE 

CHRISTIAN PREACHER 

A. steps in Conversion 

A call to the Christian Ministry according to Di

vine Order may be either gradual or immediate, as expe

rience has proved. The preparation for this high call

ing, however, in the case of Chrysostom was thorough 

and of long duration. In the gradual ohange that he 

was undergoing .from a secular life to a pious reli

gious life we look in vain for that def'ini te cataclys

mic religious eXperience, as st. Augustine, Luther and 

Wesley explained and experienced it. For up to this 

time Ohrysostom had not submitted to baptism, and had 

he been asked wnether or not he were a Christian he 

would undou.btedly have denied being a Christian. Ac

cording to his own statement, anyone that was not bap

tized or did not partake ot the holy communion was con· 

sidered at that time not a Christian. When speaking 

about the baptismal function of the priest, he says: 

"These veril,- are they who are entrusted with the 
pangs of spiritual travail and the birth which 
comes through Baptism; by their means we put on 



Christ, end are buried with the son of God, and 
become members of that blessed ltead. ttl 

Again in another place be mentions the eftioaey 

ot baptism. as the "laver (which) causes the sins to 

disappeu".2 

Nevertheless, we know that Oh:rysostom was a WQr-

th,- product or the best Olu:tistian training. He bad 

gained a noble Character by embracing the principles 

of Christianity as they were first instilled into 

him by his godly mother, and later exemplified 1n 

his .faithful friend Basil. The next radiant influ

ence to lead him further in the Christian way was 

that o:r the beloved Bishop of Antioch by the name or 
Melet:tus.~ 

1. Influence of Bishop Ideletius 

Bishop :Ueletius had been promoted to the see ot· 

Antioch in 361 A.D., but due to the enVy of the 

strong Arian oonst1tuency in thia Synod, he was de• 

posed tor holding to the triuni ty of the Godhead. 

• • • • 0 • • • • • • • • • • • • • • • • • • • • • • • • • • • 

1. OhrysoJtom., "Treatise on :Priesthood", "Jieene and 
Post•Jioene Fathers", Vol. 9, P• 47. 

2. Ohryaostom, "Instruction to Catechumens", "Nieene 
and Post-Jicene Fatners", Vol. 9, p. 
167. 

3. Stepnena, W.R.W., op. cit., p. 16. 
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~e See at Antioch con.tinued in a state of ~bUlenoe 

thJ:Iough schism until, under the reign of JUlian, the 

Synod of Oons tant'inople reinstated Meletius as head 

of the Catholic party in Antioeh.l Meletius resumed 

the duties of his See at Antioch in 367 A.D. and it 

was here that he received Cbrysostom as one ot his 

catechumens. 

Gentle 1n disposition, hol;r and blameless 1n 

life, s,mpathetic in nature, the bishop was admira

bly fitted to attract the interests and to draw 

forth the bast out of the youthful and earnest 

Ohrysostam. lor was the bishop the less attracted 

by the brilliant powers, the ardent aspirations, the 

vigorous energy, and the pure motives of the young 

advocate. Meletius saw in him the promise of much 

future benef1 t to the Church. He, therefore, will

ingly received Ohrysostom and advised him as to the 

best course for him to pu.rsue for his own well being 

and God's glory. Be took Ohrysostom under especial 

charge and indoctrinated him in the saving truths of 

Christianity until the young learner glowed with zeal 

tor his Master. The deep piet,- and the gentle dispo

sition of Meletius proved to be a wellspring of bless-

•••••••••••••••••••••••••• 

l. socrates, op. cit., Bk. 2, Chapter 45, p. 73. 
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ing ~ the moulding of Ohrysoa tGl'll. We may trace a 

marked resemblance between tns characters of the spir

itual counsellor and. his disciple which endeared them 

to one anothe.r. A.fter a three 7ear prol:lationa.ry Pel'i

od John was admitted to Christian baptism at the age 

of twenty"" tilree. This wa.s an epochal point in his l'e· 

ligious ca:reer. .It was practically the dedication of 

himself to a life of entir.e devotement to Q-9d.1 

It ma,-, perhaps 11 appear remarkable at first sight 

that Ohr,-soatom, whose parents were so strict, and who 

was brought up so oil'cumspectly by his pious mother, 

should not have been baptized befo:re this time. The 

exact reason is not known. The disreputable condition 

of the Ohurch at Antioch under the Ariana may have 

been responsible for Ohr7sostom•s reluctance in receiv

ing the rite. Moreover, it was not uncommon in that 

day to pQatpone baptism to a late period of life, and 

some times even to the very clo st ng scene. 2 This prac

tice arose from the prevalent notion that every past 

sin was washed away at baptism, and that all sin will• 

ingly committed thereafter was regarded as sin against 

• • • • • • • • v • • • • • ~ • • • • • ~ • • • • • • 

1. JeandC:.n:•, "The Life of Saint Ohcysostom", Vol. 1, 
PP• 12-14. 

2. Ohrysostom6 Homily 131 Hebrews, tt:Hicene and Post
Nioene Fathers", Vol. 14, P• 431 (See J'ote 
4) 



the Holy Ghost, and therefore unpardonable. It is un

likely the. t Ohrysos tom was the vic tim of such a tal se 

notion in view or the remarks in his homilies against 

such practice .. Ke says: 

"Attend to this, ye who come to baptism at the 
close of life, for we indeed pray that after bap
tism ye may have also this deportment, but thou 
art seeking and doing thy utmost to depar.t with
out it. For, what though thou be Justified, yet 
is it of faith only. But we pray that thou 
shouldst have as well the confidence that cometh 
ot good works. ttl 

We might gather from these remarks that Chrysoe

tom esteemed the rite of baptism a symbol or the ac

ceptance of the Christian life and an inward act of 

grace performed by the Holy Spirit. Be would not be 

a candidate until he felt that his spiritual standards 

were commensurate with his profession of baptism. 

2. His Christian Baptism 

Upon acceptance of Christian baptiam Ohrysostom 

became, in the fUllest sense or the word, a new man. 

He devoted himself at once to the attainment of a high• 

er and holier life. Baptism was tor him an oath of 

allegiance to Christ and His standards. Its pledge in 

• • • • • • • • • • • • • • • • • • • • • • • • • 

1. Ohrysostom, Homily 2, 2nd Corinthians, "Nicene and 
Post-J'ioene Fathers", Vol. 12, p. 283. 
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that day read literally: 

"I renounce thee, Satan, and all thy angels, and 
all thy service, and all thy pomp, and I range 
myself' under Thee• 0 Ghrist&~l 

We note therefore that to John the celebration 

of baptism was a transition from the product of his 

heritage and training to a definite decision of his 

own soul to follow Christ and a consecration of his 

life to a service of discipleship. 

"Christ has given baptism unto us'', says Chrysos• 
tom, "not that upon receiving it; we should de• 
part; but that we may manifest the fruits there .. 
of in our lives. And have ,e not heard, that 
the fruits of the Spirit are love, joy, peace, 
ete.n2 

t.rh!s was indeed the spirtit of Ohrysostom after 

his baptism. His friend and biographer, Palladius, 

says that atter his baptism Ohrysostom never again 

swore or told a falsehood, or defamed anyone, or even 

tolerated a facetious joke.3 Bis baptism like that 

of Augustine• s was a work of divine transformation in 

his life, an entire renunoia tion of this world and a 

•••••••oo•o•••••••••••• 

1. Ohrysostom, "Inst:r-uction to OatechUl'll&nstt, "Nicene 
and Post•Nicene Fathers", Vol. 9, P• 
170. 

2. leander, op. cit., (quote: Appendi~ on Baptism, 
P• 80) 

3. Pel lad ius, op. cit. , (~ransla tion by Herbert Moore) 
P• 155. 



corusecration .to the service of Ohl:>ist and the Ch-w:-ch. 

~e el'lange, though not as radical as Au.gu.rstine • s, was 

Just as signit1eant and permanent. 

'!'he wise Bishop Meletius did not want to lose this 

~omising young Christian tor the services of the 

Church. lie therefo:f'e ordained ChrjY&O$tom.t soon after 

his baptism, to the office of reader in the Church of 

which he himself was Bishop. 'l'hi.s was a new order of 

ceHmony introduced intQ the Church in the third cen• 

~ur:y. 'I'he order of procedure was to have the readers 

introduce those portions ot Scripture appropriate to 

the "Misaa Oatechumenorum", or first service. Bext 

followed the "Xissa Fidelium", or closed service of 

Communion, to which only the baptized were admitted. 

'this was done f'rom the Ambo or reading desk tor the 

lai t;y, and must not be confounded. with the Bema, or 

Tribunal of the Sanctuary to which only the clergy 

were a.dmitted.1 

The ordination cerem.on7 was plain, ,et 1m.presa1VEJ. 

file Fourth Council of Carthage ordained that the bishop 

• • • • • • 0 • • • • • • • • 0 • • • • 

1. OhrJ"Sostom, "Oil the Priesthood", "Nicene end Post
Nicene Fathers", Vol. 9, Bk" 6, PP• 75 ... 
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should testify before the congregation to the purity, 

the faith, and life of the candidate.. Then in their 

presence he was to place a Bible in the hands of the 

reader with these words: 

"Take thou this book and be thou a reader of the 
word or God, which office if thou discharge 
faithfully and profitably thou shalt have part 
with those Who have ministered the word of God."1 

Ohrysostam confirms the reverent attitude-with 

which the so ordained reader ass~s his appointed 

duty. He says: 

"For when the Reader staniing up sa~·s, 'Thus 
saith the Lord•, and the Deacon stands and im· 
poses silence on all, he does not say this as do" 
ing honor to the Reader, but to Him who speaks to 
all through him. We speak not our own things, 
but the things of God, letters coming from heaven 
are every day read. "2 

Here was opportunity for Ohrysostom both to study 

the written word and to use his nascent powers of elo

quence in conveying it to the congregation before him. 

So we find him at the age of twenty-three serving in 

his first capacity as Christian worker with an eager 

determination to withdraw himself into seclusion in 

order to give entire devotement to the doctrine and 

practice of godliness. 

• • 0 0 0 0 0 • 0 0 0 • • 0 0 0 • • • • • • 0 0 

lo Labbe, "Ecumenical Councils" 1 Bko 4, Canon S, · 
P• 11"70. 

2. Obrysostom, Homily 3 1 Thessalonians, "Nicene and 
Post-Nioene Fathers", Vol. 13, p. 387o 
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B. Lite As An Ascetic 

There seems to have been an errant philosophy in 

the early church which held that a Christian could not 

be in the world without being a P,art of it. ,In other 

words, they sougb.t as Qhristians to purify themselves 

~hrot;~gh resorting to asceticism rather than Chri st1an 

temperance. It was the eustom, therefore, for con-

verts to choo•e between the active or retired ministry .. 

The majority chose the secluded life.1 

The first inclination of Ohrysostom after baptism 

was to adopt the monastic life as the best way to cul

tivate holiness and to insure the salvation of the 

soul. !{e d&sired. intensely to jc>in his friend Basil, 

an.d. reti:re with him from the sins, follies, and tempta

tions of this world. And, doubtless, he WO\tld have 

carried out thi~ resolution had he not been checked by 

the weeping entreaties ot his mother. She plead with 

him not to leave the home of his childhood, and not to 

abandon her, who had sacrificed so much for him, to 

the loneliness ot a second widowhood.. !he affectionate 

nature of John could not :Ntsiat his mothert's tears 

1. leander, op. cit., p. 29. 
See alao Pe.lladius, op.. c:t t., P• 38 .. 



when she promised that ane would give him the amplest 

Qpportunities for .retirement and ·contemplation in his 

own home. Oonsequently1 his home was turned into a 

private monastery where Ohrysostom secluded himself 

from the world and practiced a most rigid asoet.ioitsm. 

He ate little and aeldom, and only the plainest t,ood • 

. Be tsle pt on the bare floor with a block for his pil ... 

lowi' and rose at frequent intervals in the night for 

prayer. ue also shunned company and kept an almost 

unbroken silence in order that he m~t not relapse 

into his former. _compvom1s1ns babits.1 

In our self complacent, ease-loving age we frown 

at the mistaken theory or dualism which encourages 

such an austere discipline 1n life. We boast that 

world brotherhood and ethical temperance are tar more 

wholesane and Christian than the denials or asceti

cism.. But let us remember that some or the loftiest 

and loveliest souls that have enriched humanity have 

used these strange, stern means as steps to a holy 

a.nd blessed life. Every man, it he has an ideal at 

all, .is to some extent an ascetic·. we purpose to re

nounce that which is a hindrance to our highest at-

• • • • • • • o e • • • o • • a • • • o 
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tatnment. Chrysostom, like a great host of the saints 

who have struggled for the true WQ7 und$r adverse be

liefs and circumstances, may well have fallen short or 

· the best method, but his motive arose out of the noble 

impulse ·to follow the principles and life of his Mas

ter, who reminds }lS that life is more than meat, and 

that man shall not live by bread alone.1 

Ohrysostom, at least in his earlier life, could 

hardly reconcile a social life in connect·ion with a 

calling to the holy orders of ~hrist's ministry. He 

succeeded in winning his classmate, Theodore, who was 

about to succumb to the secular stage or marriage, 

back to the higher consecration or celibacy by his 

eloquent plea or his honest, though somewhat errone-

ous convictions. An excerpt from this letter re-

veals the persuasive force or John's argument in fa

vor ot celibacy. 

~or there is no man tree, save only he who 
lives for Jesus Christ. Be stands superior to 
all troubles, and 1f he dee a not choose to in
jure himself, no one else will be able to do 
this, but he is impregnable; he is not stung bJ 
the loss of wealth; for he has learned that we 
brought nothing into this world, neither can we 
carrr an7thing out; •he is not caught b7 the 
longings or ambition of glory; for he has 
learned that our citizenship is in heaven; no 

• • • • • • • • • 0 • • .• • • • • • • • • • 

1. Iewton, Joseph Fort, "What the Saints Have to 
'l'&ach Us", P• 81. 



one annoya h~ by abuse, or provokes him by 
blows; there is only e>ne calamity tor a Ohri.s .. 
tian which is disobedience to God; but all 
other things su® as loss ot pro.perty6 exile, 
peril or life,ji he does not even reckon to be a 
srievanoe at all• And. that which all dread: 
departure hence to the other world, this is to 
him sweeter than lite. itself •• ., ...... Tberefore, 
he who is engaged in the service of Christ, 
drawing h!mselt out. of the turmo.il and storn17 
billows of lif'e, takes his seat upon secure and 
lofty ground. For wba t position can be loftier 
or more secure than that in whiCh a man has on-
17 one anxiety, 'low he ought to please God?'"l 

!his letter, together with o~er treatises of 

Ohryaostom on the merits of the ascetic life reveals 

his enthusiasm. for monastic virtue which shows it

self 1n seclusion from, rather than in transformation 

of the world.. However, he is providentially led out 

into active service later in his ministry, in which 

his abstemiousness and unworldliness are a purgative 

to the corrupt society of the cathedral city. Be 

presents the most favorable aspect of that mode of 

life 1 which must be regarded as a whole so~ reaction 

against the degenera'ting influences of a pagan soci

ety~ 

If 111e had today but a measure of Ohrrsoat('nu'.s 

rigid self•d.enial and d,evotion to the circumspect 

• • • • • • • • Q ~ • • • • • • • • 0 • • • • • • • 
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Christian life, we, as leaders of the flock, would 

indeed be a far {F&ater renovating factor 1n :society. 

Christian asceticism is a .pertinent clause in his 

legacy to the present-day ministry, which we would 

do well to enibrac·e. 

1. Study tinder Diodoru.s 

While Ohrysoatom practiced the ascetic life at 

home he was anxious to receive further instruction 

in the knowledge of the Scriptures. Bishop Meletius 

having been again banished from Antioch~ his duties 

were taken up by two monks, oa.rterius and Diodorus, 

prefects of the f~ous monasteries outside of Anti

och. Diod.orus exerted a very considerable influence 

over the mind of Obrysoa tom. It was from him. that 

Chrysoatom learned that practical and grammatical 

method of explaining Scripture which eminently charac

terized him. By fheodoret, the eloquence of Diodorus 

is compared to a limpid river, and the style of his 

language is described by Photiu.s as clear and perspi

cuou$. He wrote a treatise on the distinction between 

"Allegoria and Whec>ria".1 

••••.•••• Q •••••••••• 0 •••• 
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'the practical element in D1odorus, his method 

of literal and comm.on ... sense interpretation, was in

herited chiefly by Ohrysostom who carried it forward 

in his preaching with peculiar pQWer and success. 

2 .. Life in the llonaster7 

Though we are in no degree ready to advocate 

the system of monasticism, we must recognize the 

sincerity of its devotees in the earlier centuries, 

who overlooked altruism in their eagerness for a life 

unspotted by the world. This errant philosophy arose 

out of the false conceptions, prevalent in that day, 

of the inherent evU of matter. 'J!h.roough Ohr1stiani

ty, the soul had become profoundly conscious of its 

imm.ortal.ity. Hence it took this avenue ot escape 

for its preservation. 

It was to a monastery outside of Antioch that 

Ohrysostom resorted for six happy years in which 

time he devoted himself to prayer, meditation, and 

theological stud7. It was 1n this seclusion that 

Ohrysostom gained his keen and intimate acquaintance 

with the Word of God. He, like John Wesley, became 

virtually "a man ot one booktt. Be recommends its 

frequent use in the following advice: 



"Let us then give diligent heed to the .stud7 of 
the scriptures, for it' tll.ou d()~st this the 
scripture will expel thy despondene7 ~nd ensen· 
der pleasure, extirpate vice, e;nd make virtue 
take· root.~~ and 1u ~he tumult. ot' lif'e it will 
save thee from suffering like those who are 
tossed by. troubled waves.•l. 

!broughout his writings, and his whole conduct, 

he affords a striking example of the mighty power 

which the Bible can exert over the human heart~ for 

by saturation with the contents and principles of 

that sacred volume the saintly features of Ohrysos• 

tom's character were formed. Hence arose his enthu• 

siasm far holiness, his high moral energy, his un

shaken constancy and ardent love, his aversion to 

the vain ostentation of his t~es, his eager zeal 

tor trttth and justice, animated by a fervent and 

steadfast fa1th.2 

Prom the fll:Jitings of Ohl"'ysostom we get an in

sight of' the monastic lite which made it such a ~g

oroUf! discipline of the flesh a.:a:i such .an influen

tial a.s~lum tor the aspiring s~l of its inmates.3 

1. Ohrysostomg "an Eutropius", Momil7 2, "Nicene and 
. Post•Wieene Fathers", Vol. 9, P• 252. 

2. Palladius, op. cit. (TJ?anslation b7 Herbert Jloo:t'e) 
PP• 38-39. 

3. Ohrysostom, Matthew, Homilies 68-69, "Ricene and 
Post-N1cene Fathers", Vol. lOt PP• 417 ... 
426. 
see also uQn the l'Piesthood", "H1aene 
and Poe t•Nicene Fathers" 1 Vol. 9, Bk. 
e, P~ n. 
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"The monks lived 1n separate cells or huta but 
· according 'to common :rule €md under the au thor
it 'I· of an abbott.· They wore coarse gal"tl2ents or 
camel's hair or goat's hair over their linen 

'tunics. · 'fhey rose before sunr~se, and began 
the da7 b7 a :tng:J.ng a hJll!ll ot praise and conmton 
p:ra,.er under the leadership of the abbott. 

· ~n they went to their allotted task, f!ome to 
read, others to write, o tb.ers to manual labor 
for the support of the poor. Four hours in 
each day were devoted to prayer and singing. 
~heir only tood was bread and water, except in 
case of sickness. ~ey slept on straw couche.s, 
b'ee :trom care and anxiety. There was no need 
ot bolts and bars • They had all things in com
mon, and the words 'mine and thine t , which 
cause innumerable strifes in the world were un~ 
known among the bretbl.'-en. If one died, he 
caused no lamentation, but thanksgiving, and 
was carried to the grave a.m.idat hymns of praise; 
for he was not dead, bu.t 'perfected', end per
m! tted to behold the face of Christ. For

1
the.m, 

to live was Christ~ and to die was gain.n 

~here can be no doubt that Ohrysosto.m, in his 

after life, modi~ied and toned down tba almolt ex

travagant praises of the monastic life 1n which he at 

this time indulged. Though he did not relinquish the 

principles which he now a.dvo ca, ted, nor ever cease to 

admire the fancied perfection or the Christian lite, 

7et he afterwards became more liberal and practical 

in his views. He finally learned to disttnguian be

tween the practice of religious asceticism and Ohris• 

tian temperance, and tavorabl7 advocated and prac

ticed thB latter and more ble$aed virtue. 

1. Schaf't, :Philip, op. cit.i' n!licene and Post-Nicene 
J'atnsrs", Vol. 9, P• 9. 



"one of the last acts of Bishop Keletius before 
leaving Antioch was to ordain Chrysostom. at 
deacon. ttl . 

A greater contrast than the initiation of Ohrys• 

ostom into clerical lite and tha.t of a young deacon 

1n our day can scarcely be ~agined. He was now 

thirty ... seven years qld; and had supplemented the good 

liberal education of his youth by several years of de

votion to close study of the Bible, to rigoroua morti

fication of the flesh, and to pra,er and meditation 1n 

the monastery. He had used $very means of promoting 

purit'J ot soul and wisdom o:t mind. The rank he now 

entered was a very humble one. 

It was the duty of deacons to take care o:t the 

holy table and its furniture, to administer the cup to 

.the laity, but not te a priest or a bishop, and ocea

a1ona1ly to read the Gospel.2 ~ey were permitted to 

baptize 1n most churches. ~t their main part of th& 

service was to make the announcements as to the order 

ot p:,rocedure in. pra,er, preacb1ng, reading, and 11 tur-

1. Stephens, W.R.W., op. cit., p. 90. 
2. Hetele, O. l•, "Nicene Councils".,. Oanon 18, P• 426. 
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Sf• fhef were not permitted to preach except by the 

special order ot the bishop. outside ot service 

hours they were to act in the capacity of church

wardens •1 They brousht eases· of poverty and sickness. 

befa,re the notice of the bishop; they distributed 

alms under his di~~etion, and also repart~d to him 

any grave moral ot.fenses.2 

nThei were essentially; as the name implies, 
min sters to the bishops and priests, and were 
often styled, 1n symbolical language, 'the 
bishop's eyes •, or tears'~ or • right hand' • n3 

1. Philanthropic Ser~ices 

The functions of a deacon led Ohrysostom into 

everyday contact with the Christian population of 

Antioch, and especially aong the poorer classes. 

It has been estimated that or the one hundred thou• 

sand Christians in Antioch, about three thousand 

were indigent, and mainly supported by the Chureh.4 

Ohrysostom gave himself unstintingly to the 

task of finding and sustaining those in dire poverty • 

• • • • • • • • • • • • • • 0 0 •••••• 

1. Palladius, op. cit., P• 12. 
2. Ohrysostom, Homily 11, 'l1mothy, nNicene and Post• 

Nicene Fathers"; Vol .• 13, p. 441. 
3. Stephens, W.R.Vt., op •. cit., P• 92. 
4. Ohrysostom, Homily 66, Matthew, "Nicene and Post

Nicene Pathers", Vol. 10, P• 407. 



No Christian respondbUity was insisted upon more 

vehemently in his preaching than that or almsgiving. 

This he emphasized not only as a beneficent act to 

alleviate suffering and distress, but also as a 

method of spiritual discipline to counteract the 

prevalent evUs of a selfish and degenerate society. 

Through his intimate work with the social and 

economic conditions or his people Ohr,.sostom gained 

a keen insight of human nature, and made such first

hand contacts as enabled him to learn the excellencies 

and detects or his congregation personally. He was 

thereby qualified to speak with the knowled:ge of' prac

tical experience so applicable and effective tor the 

Christian minister. 

The main characteristics of the people to whom 

Chrysostom ministered are abundantly illustrated 

throughout his homilies to which we can only ref'er.l 

We are interested chiefly with the person and work of' 

Ohrysos tom himself'; therefore, we will briefly note 

some of' his personal characteristics which have exert

ed such a wide influence. 

• • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 

1. Ohrysostom, "on Statues", "Nioene and Post•Nicene 
Fathers", Vol. 9, PP• 380-470. 



2. Ruman Limitatiema 

Before we· summarize the divine qualities of the 

great character before us, we would call attention 

to his human ~perfections. . These errors were not 

entirely selt"-blameworthy, aince they were incorpo

rated in the superstitious cu.stoms and misconceptions 

of a primitive Christian age. Yet, even it some of 

these mistakes were due to Ohrysostomt s personal dis

position, it is granted that to err is human. More

over, a man's excellent worth does not consist 1n his 

freedom trom .fault, but 1n the abUndance of his 

powers for good. 

'the first indictment has to do with Ohrysostomt s 

"pious fraud" 1 emplo7ing that later Jesuitical maxim, 

"the end Justifies the means", against his beloved 

friend Basil. The two young men of promising ability 

had been chosen as logical candidates for the Episco

pate, although they were under the canonical age of 

thirty. Both had agreed, after much reluctance, that 

the7 would consent to ordination together. But Ohrys

ostcmt., deeming himself unworthy of so high an honor, 

allowed his friend Basil to be 1ndueted1 while he con

cealed himself, thUs escaping election to office. When 

Basil discovered the deception, he upbraided his 

friend with the breach of compact, but Ohrysostom 
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laughed and l'&jo1oed at the success of his plot. In 

defense of his scheme he appealed to the tactics of 

doctors and milita17 leaders, and instances 1n the 

Bible Where evil had been averted and good advanced 

by similar stratagems. Schaff points out that 

ttthis conduct, which every intelligent Christian 
nm.st today condemn, caused no offense among the 
Ohristians of that age, still lese antong the 
heathens, and was regarded as good management 
or •econo:m.yt. The moral character or the decep
tion was supposed to depend altogether on the 
motive, which made it good or bad."l 

Another instance of Ohrysostomts deceptive meas• 

ures invokes such spapathy that the reader will be 

prone to palliate the fault which we .feel has been 

over-estimated. This time it occurred in connection 

with John's first banishment from Oons tantinople. 

Hearing the pronouncement of his exile, he said: 

"I am not afraid of baniShment, the earth is 
the Lord' sA and I shall find Him withersoever 
I may go." 

But though tull or fortitude on his own part, 

yet on account of the desolation of his flock, tbe 

exceedingly agitated state of the city, and the in

evitable commotion whiCh his public abduction would 

•••••••••••••••••••••••• 

1. SChaff, Philip, op. cit., "licene and Post-Nicene 
Fathers~, Vol. 9, P• S. 

2. Walter, Joseph w., "Saint Ohrysostom", P• 34. 



cause, he ordered a horae to be held, as it in wait .. 

iJ:lg for him, at the great we~ctern door of the cathedral, 

and wh1le the outraged multitude were waiting there 

to withstand his extradition, he unselfishl7 aV()ided 

bloodshed by privately. q~itting the city and immedi

ately embarking tor J:U.th;rnia• OnlJ the stricteat 

Ph.s.l'iseeiam would stamp such a meaaure of discretion 

an immoral act. 

one biographer points out that Chrysostom was 

irritable of temper, su.spioiou.s, and too credulous 

with those who would deceive him. Re showed these 

detects in hia quarrel with the court and the ar1s

tooraoy of Constantinople. With a little more world

ly wisdom .and less ascetic severity he mignt perhaps 

have conciliated and canverted those whom he repelled 

by his pulpit t"tll»d.nations.l While it is maintained 

that Ohrysostam•a earlier deprivations did have a 

direct bearing on undermining his health a.nd thu.s in

directly affecting his otherwise gentle disposition, 

he ~evertheless eXhibited a moral grandeur co~en~

rate ot a .saint. Xinpa tienee with worldliness, dqwn

r~t opposition to sin in high places, and untlinoh-

..........• •.• ....... . 
1. schatt, Philip, op. cit., "Jieene and Poat•lf1cene 

Fathers", Vol. 9, P• 17. 



ing fidelity to the unvarnished twth brought Obrysos· 

tom man7 enemies the same as it did his crucified Mas• 

ter. Yet his fearless denunciation of pagan vices in 

the Imperial Court and his courageous allegiance to 

what he deemed his spiritual duty cannot but command 

our highest admiration and respect. He tel t that as 

a Christian he could not tolerate the tai.nt or 

neutrality in the cause of God. 

3. Spiritual Qualifications 

John Chrysos tom was pree·minently an unworldly 

person of most earnest piety. This fitted him with a 

keen susceptibility for communion with God at all 

times. He stllled the many tempests of his lite, 

both inward and outward, by the frequent solace of 

prayer. He embraced the maxim that "nothing inside 

the will of God is outside the reach of prayer". He 

shows in one of' his homilies how that no prayer is 

available before God until we have renounced sin, 

and that pollution of the soul must be warded off or 

cleanaed by continual resort at the throne of Grace. 

"It is inconceivable", says Chrysostom, "that a 
man, who pra,eth with becoming zeal and con
stantly calleth upon God, should ever sin; tor 
he who ha. th warmed his hearth, hath raised and 
transported his soul to heaven, hath invoked 
his Lord, and, mindfttl of his sins, holden oon· 
verse with Him concerning their forgiveneuta, 
beseeching him to be reconciled and mercifUl, 
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. after su~h hol7 e.xercisea la,-eth aside ever,
wqrl<ll7 thought, • 011\l?etb: as it were on wings, 
$lnd is raised above .human passions l But since, 
being mea, we easU.7 relapse intf) supineness, 
shouldest thou, when one, two 1 or three hours 
have elaps•d after pra7er1 perceive th7 for•r 
fervor gradu.all7 ebbing.; be.take th,-self' quick• 
17 again to pra.,.er~ and warm thy coole4 h&ax-t. 
And if thoU. act thtts throu~out the day, main
taining the war.mth of thy devotion during in· 
tervals b7 the frequency of thJ prayer, thou 
wilt aftord the devil no1opportunity, nor en
trance to th7 thoughts." 

Bot only are we interested in the pedagog,- of 

pra:rer which Ohrysostom advanced tor the highest 

spiritual attainment, but also in the rich ministry 

of intercession which he sbared and advocated for 

h1a congregation. Attex- returning from his first 

exile John celebrated the triumph together with his 

tai tntul flock at the Ohurch in a coaun.ion of 

;p:rayer and praise. Xn aoknowlf!Jdgment of' his re1n

sta tement he say1u 

"I am persuaded that it is in no small part to 
your prayers that tlle triumph is due. God can· 
not resist the prayers of a whole people • And 
do you continue, m7 children, as 7ou have done, 
to aid D'l$ by rou:r prayers, Should m1 hands 
fail me in the hour of pra,e:r, support them 
with 7our hands. Pray with me and for me; for 
so will you also be pra,-1ng for yourselves. X 
l;lve and. b:reathe but tor youz- good. It is 
your interest that fills my heart with prarel:'.2 

•••••••••••••••••••••••• 

1. Ohrysostom, Hom117 511 Matthew, "Nioene and Post-
. :Nicene Fatlleren, Vol. 10, P• 319. 

2. Walter, Joseph,.op. cit., p. 32 (quote) 
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And with this he. eloa,e $ his prayer, as he invar

iably closed all his messages, with a beautiful bene

diction. M~y of these prayers and benedictions are 

still extant in the liturgies of the Church. 

Underlying Ch:rysostom• s superhuman power 1n 

prayer was his ind ani table .faith in the living and 

providential God. Although he had been trained to 

employ all the fine arts of reas on1ng1 he did not :re

ly on intellect to determine his principles of action, 

but yielded h~self to a childlike resignation to in

tuitive perception and obedience to Divine revelation. 

'lo persons unacquainted with the true nature of faith, 

and on that account discounting it, he claimed that 

faith is by no means an arbitrary aupposition, but a 

spiritual act, whereby the soul really enters into 

and becomes incorporated into a sphere hithe:ttto closed 

to. it, and in virtue of which incorporation a new 

life and consciousness of a higher order arises in 

man. Be thus alludes to the power and dignity of 

faith: 

"Faith is a precious thing, if it proceed from a 
heart and s c:ru.l glowing with a mighty love. By 
such faitn we are made wise; human weakness is 
hidden; and while reason, which aspires to know 
all things, ta lett below on earth, ourselves 
are raised to heaven; or rathar faith compre
hendeth and aocompl1sheth what human wisdom is 
unable to find out. Let us then hold fast faith, 



and not intrust our affairs to reason; for the 
work of faith needeth a noble and youthful 
mind, which raiseth itself above things seen, 
and leaveth the weakness of human understand• 
tng behind it; for no one can have faith, un
less he soar above the ordinary flignt of mor
tal men. It is itself a living organ which is 
able to emancipate itself from the influence 
of the visible world, and thereby attain com
munion with the Divine Spirit."l 

Ohrysos tom did not disparage. human reason; he 

only desired tm t 1 t should be c Qlscious or its own 

insufficiency to comprehend th~ ~steries of reli

gion. He likened the relation or the reason with 

faith to that of the e,e with the light that gives 

it vision. Jot only do the Scriptures o aifirlil this 

fact but 1n everything that befalls us we are to 

recognize the hand of Providence. Ohrysos tom then 

goes· on to show that the interposition of God wo:rks, 

if no.t always tor our immediate good, eventually 

tor ouro highest interest and foro His glor7.2 

Commensurate with his efficacy in prayer and 

his unfailing faith wa~ Ohrysostom's entire devote

ment to God in every aspect or service as a Christian 

steward. He evero sought f'irst the Kingdom of God and 

••••••••••••••••••••••••• 

1. leander, op. cit., p. 2'80t. Homilies:· John, 63; 
Hebrewa, sa. 

2. Ohrysostom, Homily 22, !ebrewa, "Nioene and Post
lficene Fathers", Vol. 14, pp. 465-467. 
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its interests since he had early learned to contol*m 

his own wUl.to the wUl of his heavenly Father. 

• Like the flson ot •~" :~ he chose . to live in humble 

circumstances that he might give the more to his fel

low men. lle cenaored those who withheld God's gifts, 

saying: 

"Be not grudsing about thy Master t s goods, but 
distribute them amo~g thy fellow-ser-.rants; tor 
we have all things from Ohrist; and all this 
about 'Mine t and '!hine' is baPe words onl;y. 
Thy soul is not ·thine om; how then ()en thou 
claim as thine own (.lodts temporal gifts? only 
that which thou art willing to sbare is award
ed thee blessing; What thou withholdest is pur
loined trom thy Kaster."l 

Even when Ohrysostom was in exile he saved the 

money supplied for his own pressing wants, and gave 

it towards the relief of those who were in dire sut• 

fel"irig in his imm.ediate neighborhood. His religious 

zeal led him to roster missionary enterprise in 

Phoenicia, Oilicia, Persia, and among the Goths. 

This last venture was prompted out of a virtuous 

heart or love and mercy. For Ohrysostom maintained 

it is not enough merely to show liberalit,-; one muat 

be merciful also. 

"Merqfl, says he, ttis more acceptable to God 
than all sacrifices • It is the virtue that He 

• • • • • • • • • p • • • • • • • • • • • 

1. Ohrysoatom, Homily 101 lst Corinthians, "Nicene 
and P.ost-JJicene Pathersn, Vol. 12, 
p. 56. 
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loves the best. ()f all .tl'lEi qualities of man, it 
is that which most sul'ely wins him the suffrages 
or his fellow-creatures. Row indeed can we· do 
without it to~ o~aelveal · Have we not need of 
all the mercy of God? Let us then at least have 
the merit of following it. Let the

1
. sweet unction 

or •.n~cy diffuse :ttselt around us." 

We have already expressed our conviction that 

such continuous and unself'iah efforts as he displayed 

could not have failed to achieve success. To this· 

grand cause of transforming tbe spiritual condition of 

those en trusted to his care John was prellminently 

qualified. And in the pursuit of this noble calling 

it may fairly be said that he sacrificed his health, 

his peace of mind, his comfort, and his talented life. 

In tracing the more immediate steps in the prep

aration of Qhrysostom far the Qhristian ministry it 

has been impossible to relate, or account for, all 

the accompanying factors which entered in to complete 

this training. :tt is safe to say that training never 

ceases for the one who is obedient to all the will of 

(Jod. Olrysostom had learned this much, and to that 

······~··············· 

1. Walte.r, Joseph w., tttife of Ohrysostom" 1 from 
Homily ll, 33, p. 189. 



extent he was a fit instrument to wield a mighty min

istry in the place to which he was soon appointed. 

In his baptism~ Which we must consider Obrysos

tom•s conversion, he had found victory and purpose 1n 

following. the higher life. Under the influence and 

leadership of Bishop Meletius he gained a deeper love 

for the Word of God, and an opportunity to serve the 

Church as Reader. This position, however humble, ac~ 

quainted him with the Divine manuscripts and culti

vated his voioe to become eloquent in the expression 

of holy thought. 

His rigid ascetic life had disciplined Ohrysos

tom•s nature to withstand the cruel treatment which 

lay before him. Through the refinement of his suffer

ings he shared an intimate fellowship w1 th Christ, for 

he held that self must be tully mortified before the 

Spirit can reign supreme in us.1 

In the capacity of deacon Ohrysostom found the 

richer life of sharing his blessings with his fellow 

men until he was recognized as John of Almsdeed, which 

was a beautifUl tribute to his work among the poor. 

. . . . . . . . . . . . . . . . . . . . ' 
1. Ohrysostom, Homily 13, Romans, "Nicene and Post

Nicene Fathers", Vol. 11, p. 436. 



His human limitations. which were products of an 

ignol'ant age are far outw&ighed by his exceptional 

spiritual qualifications which so admirably fitted him 

tor the illustrious mtnfstry referred to in the follow

ing chapters. 



CHAPTER IV 

TBE LEGACY OF GBRYSOS'lOM 
TO CBRIS!l'IAJ' PREACHXHG 

AS PRESBnER AID PREACHER II AJTI OCH 

A. Priesthond. a.t Antioch. 

B· Preacher of Sacred Eloquence. 

c. Summar,.. 



OBAPTEij :tV 

!BE LEGACY OF OHRYSOSTOM TO CHRISTIAN 
PREAOHIIG AS PRESBTltER .Aim PREA:OBER IN ·ANTIOCH 

A. Priesthood ,at Antioch 

Ohrysostom's diaconate was now at a close and he 

was no longer to serve God as a layman. During his 

five years as deacon he had proved his ability as a 

learned, vigorous, and powerful writer. lte had also 

given indication of those peculiar talents which 

marked him out as pre-eminently ~alified for the min

istry. 

We have obse~ved the honorable service which 

Ohrysostom rendered in behalf of the poor. It was in 

part due to his assiduity in this blessed ministry 

that he gained such widespread popularity with the 

multitudes in the city ot Antioch.1 

lt is as the spiritual priest of Antioch tha.t we 

follow another decade of his life. During which peri

od he delivered the greater part of the discourses ex• 

• • • • • • • • • • • • • • • • • • • • • • • • 

1. Walter,~~ Joseph w., ttLife ot Obrysostom", P• 2'76. 



tant. which must be a very amall portion of those 

preached, aince he preached r&i\llarl7 twice a wet:tk, 

besides preaching special sermons on festal occa

sions.1 It was in this office ot presbyter that he 

earned the reputatiQn to be called "the great lwd.

nary ot the world". 2 

1. Ol'dination to Presbytei'ate 

Bishop Flavian, who had succeeded Keletius to 

the Bishopric of Antioch 1n 381 A.D.3 was not long 

in sensing the excellent qualities of Ohrysostom as 

a preacher. Hence he determined to place him in a 

more enlarged sphere of service.; and ordained him 

presbyter ot his own churCh 1n 386 A.D.4 The office 

ot bishop in a metropolitan city carried with 1 t a 

multiplicity of duties. These were s~ilar in many 

respects to those of a civil governor. The bishop 

1. Canon Venables, "Dictionary of Christian Bicgraphyt•, 
P• 160. 

2. Theodoret, "Ecclesiastical History"; "B1cene and 
Post-Jieene Fathers", Bk. v, Ohap. 
2'7, P• 151. 

3. Sozomen, op. cit., Bk. 7, Chapter 9, p. 382. 
4. Palladius, op. cit., P• 40. 
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resided at Antioch, and discharged the duties of a 

chief pastor, assisted by his staff of priests and dea

cons. To Oh!-ysostom was given the honol' of frequently 

officiating and preaching in the place of the Bishop. 

TM m():re responsible appointments were given to the 

most gifted priests. The mor•e menial tasks we:re left 

for the less talented. The aptitude for teaching and 

preaching made Ohrysostom particularly a. privileged 

character. It was in this capacity that he was to 

rule the destiny of souls from the pulpit, which was 

his divine appointment according to his own statement. 

"'fhe office of a teacher and that of a priest is 
of great dignity, and to bring forward

1
one that 

is worthy requires a divine election." 

2. Pastoral Relationships 

ifh.e. ;pastoral relationships of Ohrysostom with the 

congregation at Antioch were the happiest and most 

successful of his entire ministry. The Eastern Church 

emplored its most gifted presbyters as teachers of the 

Word on doctrine and m.orals.2 . We find therefore that 

• • • • • • • • • • • • • • • • • • • • • • 

1. Ohrysostom., Hom.ily 5, lst 7!1mothy1 "Nicene and Post
Micene Fathers", Vol. 131 P• 423. 

2. Batch, Edwin, "The Organization of Early Christian 
Ohur~s",. P• 78. 



Cbr)Tsostom, with hia apecial aptitude tor preaching, 

was raised to that office .from the beginning. The 

lesser duties, as those ot caring tor the distressed, 

administering sacraments, and baptizing were in his 

time entrusted to the less talented presbyters.1 

The only method we have of ascertaining the per

sonal relation of Ohrysostom with his people is to 

gather hints from the references of his homilies. 

They evince the richness of his intellect, his fertil

ity of resource, his untiring energy, his wisdom, pru

dence, and caution, as well as his distinguishing elo· 

quence. In his homilies we may discem how Christian

ity is with him a living reality. He dwells always in 

its presence,and companionship on practical themes for 

the ennoblement ot lite. We feel through them the 

quickening pulse of. his genuine Christian love and 

zeal. Re tu.ll7 sympathizes with the problems of his 

hearers and ardently loves them even while he 1i scath• 

1ng in his rebuke at their shortcomings. He neve:r 

seems alien, nor stands aloof from his audience, but 

throws himself among them in an overwhelming desin to 

restrain and save them fl"om their sin.s• 

• • • • • • • • • • • • • • • • • • • • 
1. Ohrysostom, Homily 31 lst Corinthians, "Nieene and 

Post-Nioene Fathers", Vol. 12, p. 13. 
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OhrJsost.om holds the office of pastor in high 

dignity and speaks of him. as a spiritual steward who 

must be an unblemished example ·or that which he is 

offel?ing to shaN .with his flo.ek. Be maintains that 

if the pastor's relation with Goo is true, . then the 

harmony With the peop].e will. follow. Bis characteri

zation of a qualified pastor is here given: 

'•Priests are the salt of the earth. He must 
therefore be discreet and skilled in man7 matters, 
and to be as well versed in the affairs of this 
life as the7 who are engaged 1n the world, and 
Jet to be free from them all more than 1;he re
cluses who oocup7 the moUntains. For since he 
must mix With men mo have wives, and who bring 
up children, who possess aervants, and are sur.
rounded With wealth, and fill public positions, 
and are persons of influence, he too should be a 
menrsid.ed ma.n--I say man-y-aided, not unreal, 
nor yet fawning and hJPocr it ic al, but full of 
much freedom and assurance, and knowing how to 
adapt himself profitably, where the circumstances 
of the ease require it, and to be both kind and 
severe, for it is not possible to treat all those 
under. one's charge on one plan. sine$ neither is 
it well for physicians to apply one course of 
treatment to all the~ sick, nor for a pilot to 
know but one wa:y of contending with the winds. 
For, .indeed .. continual storms beset this ship of 
ours, and these storms do not aaaail from without 
only, ~t take their rise tram within, and the~e 
is need of much condescension, and circumspection; 
and all these different matters have one end in 
view, the glor7 of God, and the edifying of the 
Ohureh. 11l 

From this one quotation alone we gather character-

....•...•..•........ 0. 
1. Ohrysostom, "On the Priesthood", "lioene and Post~ 

N1cene Fathers", Bk· 6, Vol. 9, pp. 
'16-7'1. 



59. 

istics of a pas.tor which are essential and appli<table 

to every age. ·The advice is so timel7 and well taken 

that it appeals to us as the instruction of a present 

day writer with a comprehensive knowledge of the nature 

and needs ot the ministry. 

"'»he homilies on the •First Epistle to the Corin
thians • have ever 'been considered by learned and 
devout men as .mong the most perfect specimens ot 
Ohrysoatom's mind and teaching."l 

The date ot these messages is not known., but txaom 

internal evidence it is certain that they were delivered 

at Antioeh. 2 Antioch was at this time a flourishing 

church but was filled VIi th a frivolous and impulsive 

people not unlike the corinthians to which st. Paul had 

first addressed these themes. The following events 

which tend to bring out O:tu;aysestom's leadership and 

civic inflttencie over the tunu.<lil of affairs Which he 

encountered there shall be given brief attention before 

we turn to his eminent qu.alitit:HJ as a preacher. 

3. Civic lntluence 

!he exceptional influence which Ohrysostom bore on 

the political affairs ot the city were revealed during 

••••••••••••••••••••••• 

1. Marriott, o.m,, "Introduction", Homil7 on lat Corin
thians, 111U.cene and Poat-lficene . 
Fathers", Vol. 12, P• iv. 

2. Ohr'7soatom, liomily 21, 2nd Corinthians, "Hicene and 
Post•Nicene Fathers", Vol.l2, P• 124. 
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the sedition of Antioch against the t~ous 'l'heodosius. 

It was during the months ot March and April of 387 A.D .. 

that he preached his discourses on the Statues to a 

feartul and penitent people awaiting clemency from 

their offended ruler. 

'l'he occasion for ~e rebellion was an edict from 

the Emperor which demanded an excess tax to subsidize 

the imperial army with a liberal donative. The omi

nous silence with which the proclamation was first re

ceived grew rapidly to a popular outbreak of mutiny. 

~he rabble, awelling in numbers and fury as they rushed 

through the city, proceeded to acts of open violence. 

The public baths were ransacked; the praetorium was at

tacked, the governor naztrowly escaping with his life. 

'!'he mob stormed furiously into the hall of judgment 

where they defaced th~ portraits of past emperors and 

tore from their bases the statues of the present Emp• 

eror and his deceased wife, and dragged them through 

the streets of Antioch. Further outrages were only 

stopped by the appearance of a band of archers dis

patched by the pretect. '!'he insurrection having been 

quelled, calm reflection caused the offenders to see 

the probable consequence of their fUry. A paniCky 

tear followed which cast a dismal gloom over the en-
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tire population.1 

The ruling Bishop, Flavian, was absent at the tim.e 

and had left his see 1n charge of Ohrysostom. Day afte:v 

day du:ving this te:v:vible suspense Ohrysostom devoted his 

noblest gifts as a sae:ved orato:v to awaken :vepentance 

among the dissolute o:vowd seeking for a ray or hope 

through pardon. We will here·give space to one or two 

of his comforting eXhortations whiCh ape typical of his 

whole series ot homilies on the statues. 

"But afford me your a tten tionl Lend me your ears 
awhilel Shake ott this despondencyt Let us re· 
turn to our former eustan; and as we have been 
used always to meet here with gladness, so let us 
also do now, cast 1ng all upon God. And this wUl 
contribute towards our actual deliverance from 
calami t7. For should the Lord see that His words 
are listened to earetu.ll,-; and that our love of 
divine wisdom stands the trial or the difficultJ 
of these times, Be wUl quiekl7 take us up again, 
and will make out of the pr•esent tempest a calm 
and happy change •••••••• We are dreading lest the 
wrath or the Emperor should descend upon ·all; and 
it is not sufficient tor us to sa7 in defense, 'I 
was not pPesant; I was not an aceomplicet; 'nor a 
participator 1n these acts.• 'For this reason' 
he ntay reply, 'thou shalt bt\ punished and pay the 
extreme penalty, because thou we~t not presentJ 
and didst not oheck, nor restrain the rioters; 
and didst not run any risk for the honor of the 
EmpePort Radst thou no part in these audacious 
deeds? I commend this, and take it well. But 
thou didst not cheek these things when being done. 
This is a cause or a.ecusat1onl Such words are 
these, we shall also hear from God, if we silently 
sutter the continuance gf the inJuries and insults 
comm.i tted against Him. tt2 

• • • • • • • • • • • • • • • • • • • • • 
1. stephens, W.R.w., op. cit., PP• 157-160. 
2. Ohrysostom, llomUy 2, "an the Statues", "lfieene and 

Post•Nicene Pathersn, Vol. 9, P• 346. 
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~hus he Gt>ntinued for twenty-i;wo days this most 

remal"ke. ble se:vie s evincing most str 1kingl :r his power 

over :the minds and passions of his fellow citizens. 

!hat he knew how to utilize to great advantage the 

parallel of the material oii-cumstance with that of 

the spiri tua.l is evident from the closing lines of 

the above· quotation. 

The venerable Fla vi an, who had been dispatched 

to the court as an intercessor, was pleading for len-

ieney toward the Antiochians. In the meantime, it 

was the object of Ohrysostom to rouse the people at 

home from tllsir dejeot1o4 and to improve this season 

of humiliation by a thorough repentance and reforma

tion in respect to their prevailing vices and follies. 

on the Whole the eager and earnest Ohrysostom may be 

said to have rejoiced at the penitence of the city, 

tor this afforded him an opportunity to effect a 

sp1r1 tu.al renovation in the morral liffe of the pe0ple. 

Re observed with great ·satisfaction that if the forum 

was deserted the churoh was thronged, just as in 

stormy weather the ~bor is cro'Mled with vessels.l 

• • ~ • • • • 0 • • • • • • 0 • • • • • • 

1. Ohrysostom, Homily 4, "On the Statues", "Nicene and 
Post-1f1ceneFathers!t, Vol. 9, P• 364. 



B •. Preaeher of Sacred Eloquence 

Since it is the purpose of the writer to reveal 

the contribution ot Ohrysostom' s pulpit work to the 

mtnis~ry ot preaching, we shall set forth the elements 

of his power as a. preacher ot the divine Word. 'rhat 

we are justified in thus holding up Ohr7sostom as a 

model of this essential gift of preaching, is strong].)" 

supported by modern teachers of homiletics. We read 

the following tPibute from one of them: 

"~o name him is to natte eloquence itself. lever 
has an)"one united in a higher degree the talents 
which make an orator ••••••••• An orator trul7 pop
ular, he is worth)" to be set before all ages as 
the most perfect model of Christian eloquence~ 

, because, on the one hand, one admires in him with 
a most noble character the higher virtues of a 
real apostle; on the other hand, he unites to an 
admirable doctrine the purest taste and the per
fect knowledge of the language in which he 
writes. nl 

This power must be attributed to at least three fac

tors: the divine calling of the person, the moral in

tegrit)" or the holy massage, and the high excellence 

of the method of delivery. 

1. His Divine commission 

It is 1noonee1vable1 in view of Ohr7sostomts lite 

• • • • • • • • • • • • • • • • • • • • • 

1. Bull, P.B., "Preaching and Sermon Construction", 
P• 257. 
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and training, that he should ·have entered the pulpit 

by accident. It w6uld indeed have seemed contrary to 

Providence had not a man of his piety and gifts, h1s 

extensive learning, and his impressive voice and man

ners, been called to the holy order of preaching. 

His training at home was the purest and best that a 

Ohristian. mother could offer. Under the lead of the 

most distingui~ed rhetorician of his day he had been 

thoroughly grounded 1n the native tongue and litera

ture of that elastic and expressive Greek out of which 

our Hew Testament came... His study and contact as an 

advocate in the law oouztts had acquainted Jolin with 

the customs and rulings of socif.JtY• C:he Bible ha.d 

been the book most read in. his home, and then for six 

. years it had been his all absorbing study in his mon

astic retreat. He had literally learned it by heart 

both to preach and to pract~ce. From the fact of his 

.constantly scrutiniZing his own heart and feelings, 

Ohrysostom had gained a marvelous insight into human 

nature which he appliecl in diagnos~ng and remedying 

the faults of his fell()W men. fo crown th. e prepare.-. . . 

tion for his active •inistry he spent five eventful 

years s.s deacon 1n the city of Antioch, where with a 

heart full of love and sympathy he ministered person

ally to the poor and afflicted, snaring their depr1va-
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tiona, longings a~d aspirations. This was the splendid 

background of preparation for the call to preach of a 

man endowed with outstanding inherent ability for the 

ministry •1 · 

The reluctance of Ohrysostom to accept the office 

of the priesthood until both reason and Providence had 

fully confirmed this leading is clearly shown in his 

discussion with Basil in which he maintains that both 

the candidate ruld. those that ordain must be conscience

bound to tully vindicate their actions in accordance 

with the divine seal and wisdom. 

"For as it is not enough fo:r those who are chosen 
to say in excuse far themselves, 'I, did not sum
mon ~self to this office, nor could I avoid what 
I did not see beforehand'; so neither will it be 
a sUfficient plea for those who ordain them to 
sa,- that they did not know him who was ordained. 
!he charge against them becomes gl'eater on account 
of their ignorance of him whom they brought for .. 
ward, and what seems to excuse them only serves to 
accuse them the m<)re. For how absurd a thing, is 
it not? that they who want to buy a slave, show 
him to the physician, and require sureties for tl'le 
sale, and information about him from their neigh
bors, and after all this do not yet venture on IUs 
purchase without asking for some time for a trial 
of himJ while tbeyllho are going to adm~t any one 
to so great an office as this1 give· their testi
monial and their sanction loosely and carelessly, 
without turth~r investigation, just because someone 
wishes it1 or to court the favor, or to avoid the 
displeasure of someone else. He who 1s goins to 

• • • • • • • • • • • • • • • • • • • • • • • 

1. Anderson, GaluSha, "~he .Elements of Ohrysostom•s 
PoweP as a Preacher", p. 56. 



ordain, therefore, ought to make diligent inquiry, 
and much more he who is to be ordained. For the 
Ohurch or Christ, accordins to st. Paul, is 
Christ's body, and he who is entrusted with its 
care ought to train it up to a state or healthi
ness, and beaut1 unspeakable, and to look every
where, lest any spot or wrinkle, or other likQ 
blemish should mar its vigor and comeliness."l 

ACcording to the above criterion Ohrysostom would 

not allow the induction into the ministry of many the

ological students or our present day who hold no such 

convictions of' divine calling but have entered the pro

fession of' the ministry tor mercenary reasons. In this 

conviction he was entirely right. If we would adopt 

his caution and safeguards against violating the sancti

ty of' the sacred office we should pre•ent the ordination 

of' many mistits, and ave:rt many abuses and reproaches in 

the order ot the clergy. We see in the following ex

cerpt on the dignity or the priesthood Chrysostomta e:x

alted opinion ot the of'tice. 

"What manner or man ought a priest to be? What 
great purity atld. what real piety must we demand or 
him? For conside:r wha. t manner of hands they ought 
to be which minister in these divine mysteries, 
and of' what kind his tongue which utters su.oh div-. 
ine truth; and ought not the sOUl which receives 
so g:reat a spirit to be purer and holier than any-
thing in the world? ............ The soul or the 
Priest should shine like a light beaming over the 
whole world. For if anyone will consider how ~at 
a thing it is tor one, being a man, and compassed 

. . . . .. . . . . . . . . . . . . . . . . . 
1. Ohrysostom, ·"on the Priesthood" 1 "Nicene and Post

Bioene Fathers", Vol. 9, pp. 63-64 •. 



with flesh and blGOd, to be enabled ~o d.t"a.w nigh 
to that bl.EUJI&d and pure natux-e, he will then 
clea.rl7 see what ~at honol" the grace of the 
Spil-it has vouchsa.t•d to pr1eataJ s1nee by their 
agenc7 these rites (of the Sacraments) are cele• 
brated, and others no wise inferior to these 
both 1n respect of O'fl.l'*' dign1 ty and our salvation. 
For the7 Who inhabit the earth and make their 
abode there are entrusted with the administ!'ation 
ot things which are in Heaven, and have recai'Ved 
an authorit7 which God' has not given to angels or 
archangels, e.g. The7 who rule on earth have in• 
deed authol:'it,- to bind, but onl7 the bo:!:J: where .. 
as this binding la:rs hold ot the soul and pene
trates the heavens; and what priests do here be· 
low God ratifies above, and th! Master eonfirma 
the sentence of his servanta.u 

It is no wonder then that, when Chr'ysostom felt 

that Christ had honored him bf admission to a sacred 

work, he reverently and easerly began to preach the 

word with holy boldness. 

The secret or Chrysostom's d,n~ic was the bUrn· 

ing message which flamed 1n his soul by the indwelling 

of the Holy Spirit. He did not preach about the Goapel, 

or a;eart from it. His dom1n.an.t message was the Gospel 

as the pow&l" of God unto salvation. This he deemed sut

t1cient tor the salvation ot his congregation and ap

plied 1t with such eloquence tll!lt the 1ntegr1t7 and 

•••••••••••••••••••••• 

1. Ohrysostom, op. c1t., "iioene and Po~t·Nicene Fath• 
ers", Vol. 9, PP• 4~,6. 
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authority ot the tl:'U th arNsted hearers and converted 

souls to the Kingdom of God. We have alread,- referred 

to his astonishing knowledge and use ot the Scriptures. 

Re never ·. se._ed at a loss fo'f! quotations.; but from. the 

titeasu.re•house ·or his Scriptural acquisition he waa 

able to draw fo'f!th the are;Ull16nt or illustration Which 

best sui ted the particular occasion. Nor did he fail 

to make God's Word the basis, as well as the touchstone 

of his arguments. 

Ohrysostom had not derived his convictions upon 

points of doctrine from secret traditions of the Church, 

but from a study of the Bible. From his youth upwards 

his life and Christian views had been formed and ma

tu.xaed by the reading of Holy ·Writ; and he was tar from 

making the exposition of the Inspired Writings subordi

nate to Church traditicn. He considered the Scriptures 

to be a direct and independent source of knowledge, 

tully sufficient of itself to determine the truths of 

our fa1 thJ and to this living fountain alone he re

ferred. Of them he says: 

"~t us not therefore carx-·.r about the notions ot 
the many, but examine into the facts. For how is 
it not absu:rd. that in respect to money we do not 
t~st to others, but refer this to figures and 
calculations; but in calculating upon facts of 
f'si th we are lightl,- drawn as:td.e by the notions 
of others; and that teo, though we p()ssess an 
exact balance, and aaqua:re and rule f'or all things, 
the declaration of divine laws? Wherefore I ex• 
hort and entreat you all, d1srega:rd what this man 



and that man thinks about these things, and in .. 
quire from the scriptures all these things; and 
having learned ~hat is the true riches, let us 
pursue after them thal we may obtain also the 
eternal good things." 

Instead of answering the heathen as Augustine 

would have done, by referring them to the authority 

¥md tradition of the Ohurch 1n order to determine the 

true sense of ser ipture, Ohrysos tom called upon them 

to examine the Bible freely-, and thence to draw their 

own conclusion: 

"It we professed to follow human reason, 78 might 
indeed be disquieted;, but since we declare that 
our faith is drawn from the Scriptures, and they 
are plain and true 1 78 may eas Uy discover the 
truth. Re whose belief accordethwith the Bible 
is a OhristianJ but he who is at variance with 
it is far removed from true Ohristianit.,."s 

This was the test by whiCh a true Christian was 

measured according to Ohrysostom. Since belief as 

used by Ohrysostom was synonomous with conduct or lite 

practice, 3 many of his eonsregation, instead of eJD

bracing the principles of the Word of God 1n their 

lives, made the Sacred Volume itself an object of 

superstition and idolatry by wearing it upon their 

• • • • • 0 • • • • • • • • • • • • • • • 

1. Ohrysostom, Homilf 13, 2nd Corinthians, "Nicene 
and Post•Nicene Fathers", Vol. 12, 
p.346. 

2. Neander, op. cit., Homily 33 in Acts, PP• 250•251. 
3. Ohrysostom, Homily 59, John, "Xicene and Post

lfieene Fathersn, Vol. 14, p. 212. 



70. 

neck ox- -arms as an amulet. 1.-o these Ohrysostom rem&Jlked 

that the Holy Scriptures were not given .to us that we 

should enclose them in ornrunental books or wear them as 

charms, but that W$ Should engrave them upon our hearts. 

His gX'eat aim was to impress the truths of religion 

deeply in people's hearts and consciences, so that the 

fruits of their faith might be seen in theil' dtdl7 

Christian walk and conversation. To this end he never 

ceased to warn, exhort, and encourage his hearers, that 

by means of his preaching they should become better men 

and women, better fathers and mothers, ~tter sons and 

daughters, end better citizens of God's Kingdom on 

earth.1 

As a result ot this, Ohrysoatom' s preaching was 

powerful because it was pre-eminently ethical and prac

tical. To be sure, he faithfUlly proclaimed the whole 

round of Biblical doctrine, but not in crystallised 

dogma; he presented it Just as he found it in the 

words of Scripture~ He never stopped to speculate upon 

it, but urged it upon the attention of his hearers tor 

practical ends. He preached morals so powerfully that 

he not only profoundly. impressed men of his own time 

• • • • • 4 • • • • • • 0 • 0 • • • • • • • 

1. Bush, R. Wheeler, op. cit., P• 116. 
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with the trant!U')$ndent ethics of ~he Gospel, bttt also 

has stimulated many preachers since to follow in his 
'. ' ' ' ' < 

footsteps with the same effective ethical impact. 

The breadth and specific character ot Ohrysos• 

tom's ethical preaching may be seen 1n his varied 

discourses both at Antioch and at Constantinople. 

He preached against heresies, idolatry, and indit'• 

re:rent secularism, but specifioal.ly against sin with 

all its accompanying vices·of subtle-degeneracy and 

mwal pollution to be round in a cosmopolitan capitol 

cit,-. Perhaps it would not be andes to compare Con

stantinople at that time with a metropolis of' today 

in their revelry of sin, fr>om the extreme or wanton 

lWCll);'ly to the other extreme or poverty and degrada

tion. Prom hie homilies WEI gather these significant 

views on this point: 

"Wealth is a cha.in, a grievous chain, to those 
who know not how to use it; a t,.rant, savage 
and inhuman, imposing all his command$ b7 wa7 

· ot outrage on tho&& who serve him.~ ...... 'l,'hose 
who sti-Ut 1n the market plaee .tar$ more to· be 
pitied than those who haunt the crossings or 
the streeta, and enter into the courts, and 
cry from their cellars, and ask charity. For 
these, tor their part, do uttf.tr praises to God, 
and speak word.s ot mercy and a. strict moralit7.rtl 

··········~···~······· 

1. Ohl'ysostom, Homily 131 lst Corinthians, "Nicene 
and Post-:11cet1e Fathers", Vol. 12, 
P• 76. 



Th1:s appeara to be very sound ethical rea-oning 

tor present da7 minieters to p:ropaga:te in regard to 

the unequal dis t:ribution of weal'th. Ohr7SOS tom 

proves to u.s, from this further quotation, that he is 

not preJudiced: 

"Again, , to live in l'UJC'UrY does not seem to be a 
manifest and admitted crime; but then it brings 
forth in us great evils--dwnkenness, violence, 
exto:r;-tion, and rapine. R1Qhea are not able to 
profit the little-minded: nor is povert7 able 
to injure the magnanimous. Therefore let us not 
onl,- avoid sins, but those things too which aeem 
to be indifferent, ,et by degrees lead us into 
these misdeeds.ttl 

No vanity, no sin, escaped John the preacher; he 

poured forth his most vehement rebukes against the 

profligacy of the rich, their extravagance in dress, 

the theatre, games, profane oaths, and indecency. Re 

dwelt boldly and earnestly on the majesty of God and 

the comparative littlenes$ of man, on moral accounta

bility to Him, on human degeneracy, and on the Dl'JS

terious powers of evil by force of which good people 

in this dispensation are in a small minority. Re em

phasized the eertainty of future :retribution; yet also 

the never fading glories of immortalitywhich Christ 

has brought to light by His sufferings and death, his 

•••••••••••••• 0 ............. . 

1. Chrysostom, "Homily 15, "on the Statues", "Nicene 
and Post-Ricene Fathers"_, Vol. 9, p. 
449. 
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glorious resurrection and ascension, and the promised 

influences of the Holy Spirit. These truths he 

preached, not with tricks of rhetoric, but simply and 

urgently, as an ambassador of Heaven to lost and 

guilty man. Oh:rysos tom has taught us by this that 

when preachers throw themselves on the cardinal truths 

of Christianity, and preach with a conviction inspired 

by the Holy Spirit, they will carry the people with 

them through the portals of a living hope into the 

sanctuary of a blessed experience in Christ. 

3. His Excellent Method 

Ohrysostom•s reputation and popularity as a 

preacher were almost at once firmly established. His 

eloquence attracted all classes of society and people 

with every phase of philosophy and religious sentiment. 

They would crowd around the pulpit from which he 

preached in order that they might not lose any ot his 

forcef'u.l utte:r-ances. One biographe:r- tells us that 

Chrysostom had to wa:r-n the cong:r-egation to leave thei:r

purses at home since in the congestion of the crowd 

pickpockets found it an easy matter to ply their craft 

during the service.1 

......................... 
1. Bush, R. Wheele:r-, op. cit., p. 107. 



His audience signified their appreciation and 

approval or John's 'b'u.rning messages by frequent in

terruptions of applause and words of high approbation. 

A modern homiletical instructor points out the congre

gation's estimation ot their preacher in the following 

q,uot at ion: 

"Better that the sun should cease to shine than 
that oUl' Ohrysostom•s mouth should be stopped."l 

Jot infrequently they indicated by their plaudits that, 

so far from being wearied by the length of his sermon, 

they were ready and willing to listen to him tor a 

still longer ttme. Often the discourse lasted tor more 

than an hour. J~hn LQrdts description of Ohrysostom's 

manner of preaching is itself eloquent in its apprais

al of the Power and influence ot the fourth century 

saint. Be says: 

"His elocution, his gestUl'•s, and his mattel" were 
alike enchanting. Like Bernard~ his very voic.e 
would melt to tears. :tt was muai-c singing divine 
philosophy; it was harmony clothing the richest 

·moral wisdom with the most glowing style. Bever, 
shlce the palmy da:y-s of G:r-eece, had her astonish· 
ing langu.agt?J been wielded b7 such a master. ae 
was an artist, if sacred eloquence does not dis
dain that word. The people were electrified by 
the ~nvect1 ves. of an Athenian orator, and moved 
by the eXhortations of a ChriStian apostle. xn 
maJ•sty and. sq,lemnity the ascetic preacher was a 
Jewish prophet d.e11V.r:tng to kings the unwelcome 

·············~·············· 

1. P~tt1son, T.B., "'rhe ){ald.ng of the Sermon", p. 354. 



masJaages of divine omnipoteno~!h · In grace of 
manner a.nd elegance of language he was the per
sus:~:~ive .~v~ate o~ t:Q;e anQ~en,t FOX'UJ in 
earnestness and unction he has been rivalled 
only by Savonarola; in d.igni ty and learning he 
11UI.Y remind us of Boasuet J in his simplicit,-
and orthodo;ay he was the wwthy successor of 
hiln who preached at the day of Pentecost. He 
realiaed the perfection which sacred eloquence 
s:btained, but ·to which Pagan art has vainl,- as• 
pired·-a charm and a wonder to both learned and 
:tmlearned·-the px-ecursor of the Bourdaloues and 
.Laoordaires of the Roman Oatholic O.huroh, but 
espeoi~l:r the. model for all preachers who set 
above all worldly w1 S<iom those· df~rine revelations 
which alone can save the world." 

It is not to be wondered at that such preaching 

a8 this., coming from the heart, and confirmed by the 

holy life, produced very marked eft.eets upon Ohrysos

tom' s hearers. Be did not need to court popularity 

by placing himself on an ethical plane of the masses 

he was addre~tsing; nor did he aim at arresting atten

tion and attracting notice, by s1n~lar1ty1 or eccen

tricity, or by humoring cu~nt ta.stes of a question

able ch~acter. His unrivaled charm, as that of every 

really eloquent man, lay in his singleness or purpose, 

the firm faith in his mission, and his noble teal and 

passion for souls. 

Ohrysostom' s great power over his audiences was, 

moreover, due to his techni~e in the presentation of 

• • • • • • • • • • • • • • • • • • • 

l. Lord, John, "Beacon ,Lights of llistorf', Vol. l., 
PP• 29!-293. 
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the Gospel. His homilies were popular, yet accurate 

expos it ions ot the Scriptures. He eame to. his great 

congregations after careful preparation of interpreting 

the sublime truths ot the Bible, and spoke with the 

authority whieh that Word gives to the ambassador that 

proclaims it. Sometimes he wrote his sermons and 

preached extemporaneously from them but he never read 

his manuscripts. At other times he was prompted to 

preach upon some practical application arising out of 

his imm.edia te surroundings. Thus on one occasion he 

opens his sermon by an appeal to charity in behalf of 

some miserable beggars whom he had encountered on his 

way to the chUrCh, and on another occasion he drew a 

striking analogy between a then approaching thunder 

storm and the coming judgment.1 He was apt at in

stantly perceiving and taking advantage of the im

pression made either by his words, or by an,- sudden 

occurrence in the ch'u.rch. once during an evening ser

mon when it became DE)eeasary to have the place illumi

ne. ted his hearers were distracted by the lighting ot 

the lamps in the church. He seized this opportunit7 

to say: 

• • • • • • • • • • • • • • • • • • • • • • • • 

1. Walter, Joseph w., op. cit., p. 257, from Homily 
on the Acts. 



•Awake from your inattention; lay· aside you.ll 
sloth. While X am explaining to you the Holy 
scriptu.lle, ye have turned your eyes to the 
lamps, and .to him .by .whom .they are lighted. 
How great an inditferenoel I also kindle tor 
you a light, the light of the Holy Scriptures; 
upon my tongue burneth the light or instruc
tion, a better and a

1
s;veater light than that 

upon which ye gaze." . 

If we take his homilies at random, we find that 

each one is an e.zposition of from one to a dozen or 

more verses of scripture interspersed with hortatory 

rem.arks on practical Ohristian living. But his hom

ilies., even on extended passages, we:re by no means 

destitute of unity. He 11o:met1ntes expounded a whole 

book or epistle b7 a series of sermons. When he re

sorted to this method, at the beginning of each dis

course he would caref'ull,-I>esta.te the main points of 

the previous lesson in order to intelligent!,- pre

pare the way for the one about to be delivered. One 

example which is representative of his many instanc

es of this procedure is found in Ohrysostomt s dis

course on the "·Acts of the Apostles". He revie'fls 

the reau.l ts of the healing of the impotent man at 

.. the Beautiful Gate by Petal' and John, and then pro

ceeds to the persecutions of the next chapter. 

(Acts 4:1-ff.) 

• • • • • • • 0 • • • • • • • • • • • 

1. Walter, Joseph w., op. cit., p. 258, from "Homily 
on the Statuea". 
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••Ere yet they had time to take breath after their 
first trialS# straightv~Jl:r theJ enter 1nt• others. 
And observe. how the ennt·a al"e disposed. Firat, 
they wel:'e. all.lll.Oek4itd togatheP i .this ·was no am.all 
trial: •econd1y, they enter· into danger#!• And 
the•e two thi.J:!.gs 'do not take place in ill'lttttdia.te: 
sucoe#lsion; but when first the Apostle·s have won 
admiration by theil" two discourses, and .~tter 
that have performed a notable miracle, thereupon 
it is that, after they are waxen bold,~~ through 
God's dispc'>sal, thej enter the list,s •. 

"BUt I wish iou to consider; how thoJ:Je same per
son•_, who in the case of Ohrist must needs look 
out for one to deliver ·Rim. to tthem, now with. 
their own hands arrest the Apostles, having. be
come more audacious and more . impu,den t si!lce the 
cl.'Ucifixion. In truth, sin, while it is yet 
struggling to the birth, is attended wi.th some 
sen•e of shame J but when once tully born, 1 t 
m&kes those more ahameltuus who practice it. --
'And the oaptain of the temple' it is said. The 
object again was to. attach public erim~ntil1t,
to what waa doing, and not to proaecute it as 
the act of private individuals.: fueh in fact 
was constantly tbe1~ proceeding. 8 

In the prog~ess of an expository discourse, it 

is often desirable, for the sake of coherence, to 

keep the COX1Jlect1on of the whole context before the 

Qongregation by frequently referring the subject un

der discussion to that whiCh has gone before. Ohr,-s• 

ostom sets us the example of managing this with great 

skill. .He also frequently threw in some arresting 

question!' as to what came next; these were calculated 

•••••••••••••••••••• 

1. Ohr,-sos tom, Homily 101 A.cts .of the Apostles, "Nieene 
and Post-Jioene Fathers", Vol. 11, P• 63. 
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to ~ouse the hearers· and make them notice it when stated. 

This method of introducing a text and reiterating it 

for emphasis is supported by a modern authority on 

preaching.1 The present day audiences, like his, do 

not commonly have the sacred text before them, hence 

we do well to adopt Chr,-sostom' s method to suppl7 the 

deficienc,-. Thus, while delivering an exposition of 

the Word, when Ohrysostom came to the second point he 

would restate the first; when he reached the third 

point he would reiterate the first and second; and so 

to the end of his discourse he skillfully kept all of 

its paramount thoughts before the minds of the hearers. 

'l'his idea made so popular by John Chrysostom is still 

highly advocated by instructors of homiletics. In 

fact, for a model of expositor,- preaching there are 

no better works than the homilies of st. Chr7Bostom. 

The opinion of one eminent authorit7 of the twentieth 

century is as follows: 

"one who wishes to cultivate himself as an e.xpoa1-
tory preacher will of course be disposed to search 
the literature of the pulpit for good examples of 
that species of sermons. 'l'he most instructive ex
ample of expository discourse, both doctrinal and 
historical, is the Homilies of Ohrysostom. While 
no man would think of making discourses now pre
cisel,- on the model of his, it is remarkable how 

• • • • • • • • • • • • • • • • • • • • • • • • 

l. Phelps, Austin, "The Theory of Preaching", p. 231. 
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much may be learned from them as to the skillful, 
spirited, and effective management of expository 
p:tteaching. ffl. · 

All of his homilies do not stand on an equal level 

of excellence. Some must neoessa!'ily surpass others in 

argumentative force, in their clearness of ethical 

teaching, and their utUitJT of divine truth. But in 

all of his sermons the inspired Word was allowed to 

fall with full force and convicting power upon its audi

ence with definite spiri~al application tor their 

eternal good. Here again Obrysostom presents us an 

exsm.ple, Much as he delighted in explaining Scripture, 

yet he felt that, 1n preaching, the practical int~rest 

is paramount. So the truth which he thus brought out 

was always applied to meet the real needs of the human 

heart. 

o. Summary 

Ohrysostomts preaching ministry extended over a 

wider period than merely his interim at Antioch, but 

we have chosen to sat down his main oharacteristi.os of 

preaching in this chapter, tor it was at Antioch that 

••••••••••••••••••••••• 

1. Broadus, John, n,l?reparation and Delivery of Sermons", 
note PP• 336-337. 
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he reached the zenith of his pulpit power. He h,ad 

been called there to ppeaoh and was not encumbered 

with the heavier burdens of the episcopal office, 

and the opposition which he encountered at Constanti

nople.· 

We ha~e seen hoW that he immediately won the 

hearing of his large congregation after being admit· 

ted to preach in Flavian's pulpit. Re also ably de
fended the faith of the Chureh against the prevalent 

heresies of that day. 

His relations with t~e people as pastor are in

teresting for the versatility of the man, and also 

for his keen insight into the nature of this office. 

By his strong moral influence in the civic community 

he was able to utilize the panicky condition or the 

insurrectionists to evangelize the unconverted pagans. 

!he elements of Ohrys.Qstomt,p power in the pulpit 

we found were due to his divine commission, his auth

oritative Scriptural message, and the superior exc&l• 

lence of his deliveey. Ohrysostom never permitted 

the force of his sermons .to be frittered away in 

vague generalities, but 1nv~iably pointed his mess• 

ages b'f a personal application,~~ e.g. 

"But since our discours~ has now t.urned to the 
aubjeet of blasphemy, l desire to ask one favor 
of' 'JOU all, 1n return tor this m7 address, and 
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speaking with you, which 1$, that yc>u will cor
rect on my behal~ the blasphemies of this city. 
And should you hear &n'fone 1n the public thor
oughfare or in the midst of the forum, blas
pheming GOd, go up to him and rebuke him; and 
should. it be necessa17 to inflict blow.s, spare 
not to do. so. Smite him on the face; strike 
his m011th; sanctify thy hand with the blow, and 
if any should accuse thee and drag thee to the 
place of Jus tiee, fo.llow them thither; end when 
the judge on the bench calls thee to account, 
say boldly that the man blasphemed the King of 
Angelsl For if it be aeeessa.ry to punish those 
who blaspheme an earthly King, much more so thou 
who insult God."l 

!he force of his preaching was attributed to the 

fact that he could touch every chord of human teeling, 

treat every interest of hu:rrum. life, draw illustrs.• 

tiona from every object and relation of' the known un

iverse, and use all to gain acceptance and obedience 

for the gospel or salvation. This has stamped him as 

the prince of expository preachers who has ne-ver been 

surpassed and perhaps not equaled in his talent of 

preach1ng. 2 He is therefore a worthy example :for us 

to stud-y and imitate in this highest of Christian 

callings. 

1. Ohrysostom, liomil7 1, "On the Statues", "Nicene 
and Post-Jicene Fathers", Vol. 9, 
P• 343. 

2. Broadus, John, "The History or Preaching";, PP• 
77-79. 
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CHAPTER V 

THE LEGACY OF OHRYSOSTOM TO OBRISTIIUI 
PREACHING AS EXEGETE AND THEOLOGIAN 

A. Oont~ibutions in Exegesis 

The p~evious chapte~ has made it evident that 

Obrysostom was an eminent preache~. It is the ~-

pose of this chapter to set forth some of the appa~-

ent reasons fo~ his power as a p~eache~ of the Gospel. 

These aN found in his various w~itings in 'Which he 

displays his high schola~ship in the methods of exe

gesis, and his deeply evangelical and practical the

ology. Both these spiritual acquirements were instru

mental in cla~1t7fng and fortif}ing the preacher's 

message, and to this extent they must be acknowledged 

as contributions of permanent value to succeeding min

isters. Even among present day commenta.ries and the

ologies one will not escape the several allusions to 

the original statements of the Greek Fa the~. In many 

eases his opinion stands practically without al te~ation. 

1. Writings 

Philip Schaff maintains that Chrysostom was the 

most prolific write~ among the Greek Fathe~s. Suidas 
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goes so.far as to say that "only the. Q,mniscient CWd 

could recount all his writings. nl the complete list 

of his works, which have been preserved, are divided 

into five classes: 1. Moral and ascetic treatises, 

including the wom on the Priesthood; 2. About six 

hundred homilies and Commentaries, covering the great

er portion of the Scriptures; 3. occasional, festal, 

and panegyrical orations; 4. Letters; 5. Lit\Jl'l'gy. The 

most valuable and permanently useful of tmse works 

are his Homilies and Commentaries which reveal the 

fruit of his excellent exegesis and correspondingly 

unbiased theoloSY•2 

2. School 

Ohrysostom was an exponent of the Antiochian 

school of theology and exegesis of whiCh he became 

one of the foremost representatives. The school was 

founded by Diodorus (?-394) a presb,-ter of Antioch, 

arid stood. on the basis of the lficene orthodoxy. It 

was marked by a degree of literalism in its interpre

tation of Scripture, quite in contrast to the exces-

1. Suidas, 

2. Soha.tf, 

•• - •• * ••••••••• # ••.•• 

"Life of St. Ohrysostom" 1 quoted by Schaff 
in "Prolegomena", "Nicene and Post•Nioene 
Fathers"& Vol. 9, P• 17. 
Philip, Prolefomena", "Nicene and Post
Nicene Fathers', Vol. 9, p. 17. 
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si ve use · ot allegqry by the Alexandrian school. Its 

P!lilosophy showed the ~n:f'luence or Aristotle as the 

school of Alexandria revealed the influence of Plato. 

~he two schools ·agreed in maintaining the divine in

spiration and authority or the Scriptures, bu~ differed 

in their method of interpretation. The Antiochians 

placed a higher premium on the doctrinal and practical 

value of the New Testament over that of the Old, and 

also made a sharper distinction between the divine and 

human elements of the two Oovenants.1 

Ohrysostom recognized allegorizing in theory, but 

seldom used it in practice. He considered the obvious 

grammatical and his tori cal sense rich enough for all 

purposes of instruction and edif~eation. Hi$ theology 

was derived out of his exegesis from the original 

Greek manuscripts. This is a comm.end.able practice for 

anyone who would assimilate an unbiased system or doc

trine. l'et Ohrysostom founded no school of theolog,-. 

His influence exert,ed itself in the field of exegesis 

dartn through the ages. John of. Damascus in the eighth 

century, Ph,otius in the ninth, oecumenius in the tenth, 

• • • • • • • • • • • • • a • • • • • • • • • • • • 

1. Walker, Williston, "A Histgry of the Christian 
Church 1 p. 145. 



and'!lleophyls.ot in the eleventh; cont:ributed bUt 

little that was new to the study o~ exegesis, but 

all drew larsely trom the mine of expository wealth 

which they found in the writings of' Ohrysostom.1 so 

also have the English divines received many of their 

valuable hints in their approach to the Scriptures 

from th:S. s same source. 2 

3. textual Critic 

A study of other patristic exegetes must lead 

to an endorsement of the prevalent opinion on the 

merits of ChryJostom as an expositor. 11e avoided 

to a great extent the extremes of both origtn and 

Diodorus, and for this reason stands nearer to us 

than any Father of the Eastern Church in his approach 

to the Bible. A earet:al study of' his homilies must 

lead to this conclusion. Take, for example, instances 

where Oln:tysos tom observes a variation of reading; 

2. variation in pu.nctuation; .and, 3 .• the adoption of 

a S!pecial version to which is e;ttached special signi-

••••••••••••••••••••• 

1. Qha.se, F.R., "Ohrys,ostom: A Study in the History 
or ~ibli~f:ll Interpretation", p .• 24. 

2. Nerwton, J.F. 1 «what the Saints Rave !aught Us", 
P• 38 .. 



1* ficanoe. On this Vei"y point Qll:rys os tom remarks : 

"Alll.sue<U,- then~ we Qught not hastily to paes by 
. even those sentence• ot Scripture which are 

thought to be Plain; fo.r these also have pro· 
ceeded. trom the gvaee ot the Spirit; and this 
grace is never smell, nor mean, but great and 
adlid.rable, and wm-thr the munificence of the 
Giver.*'S 

Although a pioneer in the study of textual prob

lems, Ohr>ysostom r-ecognized the human and historical 

element in the formulation of the Scriptural records. 

lie consequently interpreted words and passages in the 

light ot their derivation and usage as they related 

to their context. 

More recent investigations on recension tend to 

explain Ohrysostom• s apparent acquiescence to the cur

rent text. Since a Greek text not unlike the univer

sal text of the Middle Ages was dominant, probably by 

authorit7, in Antiooh at the close or the fourth cen-

1. Ohrysos tom, 

••••••••••••••••••••••••• 

Homilies, ''Nicene and Post•tiicene Fath
ers", *See: Qn Readings, .John 1:28, 
John 17:7, Romans 2:26, 2nd Corinthians 
5:3, Ephesians 5:14; on Punctuation, 
Matthew Eh9j Luke 1:27, John 5:27, John 
7:38, let Corinthians 5:4, Colossians 
2:1'1, etc. J On Interesting Versions, 
s:a.tthew 6t28, 7:14, 8:11, 10:29, !lark 
'f:+9, )juke 9:311 John 6:13. 
Jtt:trd.lt 1, "on the Statue au, "Nicene and 
Po:st Jicene fathere", Vol. 9, p. 332. 



tury. When we learn that Antioch was the true eccles

iastical parent of Constantinople, it is not hard to 

conceive of the traditiorial Oonstantinopolitan text as 

the "textus receptus" of Ohrysostom• s da7.1 

4. Grammarian 

In regard to grammatical exegesis, Ohr7sostan 

possessed advantages over us in that he preached in 

the language of the original New Testament. His audi

ence would be well acquainted w1 th the cust ems and 

idioms of the New Testament writers. For the inter

pretation of the Old Testament he depended on the 

Septuagint version wnichwas written in the Greek.2 

He preached in a style of speech superior to that of 

the "Koine"3 or common vernacular of that day. :Never-

. theless he was a favorite with the people of Constan

tinople, who were on his level ot comprehension. 

Ohrysostam•s employment of metaphors is perhaps 

his outstanding grammatical contribution. Xt is rea• 

•••••••••••••••••••••••• 

1. Westcott and Hort, "Introduction to New Testament", 
PP• 142-143. 

2. Ohrysostam, Homily 51 Matthew, ":Wicene and Post
Nicene Fathers", Vol. 10, PP• 
32-33. 

3. Nestle, D. Eberhard, "Greek New Testam.enttt, Intro
duction, p. 47. 



sonable to expect that the use of metaphor so prevalent 

in the writings of st. Paul, and the training of the 

Sophists, intluenc~d Ohrysostom in this vivid form of 

illustration. He concreted and enhanced his spiritual 

ideas by transferring them into the well known figure 

of the athlete, soldier, sailor and actor. A few gra

phic examples will serve to instruct us in this con

vincing f'orm of speech. 

tttLet us run with patience the race that is set be
fore us•. He did not say, let us contend as box
ers, nor, let us wrestle, nor, let us do battle: 
but, what was lightest of all, that of the foot
race, this has he brought forward. :Nor .,et did he 
say, let us add to the length of the course; but, 
let us Iontinue patiently 1n this, let us not 
faint." 

On the passage in 2nd Timothy 2:3, we find the following: 

ttso it behooves thee not to complain, it thou endur
est hardness, tor that is the part ot a soldier ...... 
He mentions wrestlers and soldiers, the one to pre
pare him tor slaughter and blood, the other with 
reference to endurance, that he might bear every
thing with fortitude and be ever in exercise.»2 

or again, in the metaphor of the mariner 1n 2nd Timothy 
2:1: 

"The young sailor at sea is inspired with great con ... 
fidence, if the Master of the ship has been pre• 
served in a shipwreCk. }f'or he will not consider 

• ~ • 0 ••.••••••••• 0 •.••••• 

1. Ohrysostom., HQlllily SS, Hebrews, "Nicene and Post
Nicene Fathers, . Vol. 14r. P• 492. 

2. Ohrysostom, Homily 4, 2nd Timothy, 'Nicene and Post• 
'!iicene Fathers, Vol. lS, P• 488. 



"tha.tit is hom.his inexperience that he is efposed 
to. the. storm~ but f'rom. the n~,tture of: things." 

And further, the scene of the arena is depicted f'l'Om 

Paul's testimony in 2nd Timothy 2:*7: 

"The good figh.t, yea, for it is fought in the cause 
of Christ, and great crowns are won in it. This 
crown is without end. ~is is not of' olive leaves. 
it has not s. human. umpire.· It has not men f'ol" 
spectators. the theater is crowded with angel•·"2 

Finally, the comparison of the stage life 1n Titus 1:11: 

"Retire from the earth, and look to that theater 
that is 1n Heaven •••••••• I forbid thee not to de
sire glOl"7, but I would wis.h it to be the true 
glory, the. t which proceeds from God ••••.• Let us be 
pious in aecret, not cumbered with parade, and 
show, and hJl)oCris7••••••Dost thou see the masks 
worn by stage pla,ers? liow beautiful and splendid 
they are fashioned to the extreme height of ele ... 
gance. Oanst thou show me any such real counten .. 
anoe? By nQ means. What then? didtlt thou ever 
tall in love with t.hem? No. Wherefore? Because 
they are empty, imitating beauty, but not being 
really beautiful. f}lus human glory is empty, and 
an imitation of glory: it .is not true glory. 
!hat beauty, only which is natural, which is with
in, is lasting: that which is put on externally 
of'ten conoeals deformity, conceals it from men un
til the evening. BUt when the theater breaka up, 
and the masks are taken off, each appears what he 
really is. n3 

1. Ohrysos tom, 

2. Ob:rysos tolll, 

3.· Ohrysostom, 

• • • • • • • • • • • • • • • • • • • • • • 

Homily 4, Snd Timothy, uNicene and Post· 
liie&ne Fathe~s", Vol. 13, P• 487. 
Romtly 9, 2nd Timoth:y", "tiicene and Post
Nicene Fathers'•, Vol. 13, p. 511. 
Homily 2, ~1tus, "Nicene and Post-J1cene 
Fathers", Vol. 13, PP• 526-52'1. 



92. 

Ohrysostom' s works are tilled with similar meta

phors and other figures from almost every aspect of 

life. They were used ve~y effectively by him and are 

examples to us in the art of preaching. 

Ohrysoatom employed all the parts or speech with 

an original aptness which clothed his ideas in a. 

language both forceful and lucid. Consequently, we 

find his·· references to the significance or tense, 

voice, and case 1n the interpretation of passages.l 

The tull force of the articles, prepositions, and 

particles are also Judiciously treated in his commen

taries and homilies.2 

A splendid doctor's dissertation has been written 

on Ohrysostom•s use of' the optative mood. It arrives 

at the conclusic;m that his language was in perfect ac

cordance with the classical forms of grammar and syn

tax, also that Obrysostom was a master in utilizing 

that fine accuracy and beauty or the Greek tongue in 

the art of expression. 3 

• • • • 0 • • • 0 • • • • • • • 0 • • • 

1. Chrysostom, op. cit., Reference: John 1:29, Gala
tians 1:13, Titus 2:12. 

2. Chrysostom, op. cit., Reference: John 1:3, Hebrews 
1:3, Romans 8:9, John 9:2. 

3. Dickinson, F.W.A., "Use of' the Optative Mood in 
the Works of' st. John Ohrysostom. 
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To follow Ohrysostomts derivation of words is an 

interesting revelation of how a fourth centurr writer 

used philologr as a handmaid in the furtherance of 

preaching.· Be draws a distinction between ideas and 

.words. Words are half veiled thoughts. Qne word can

not express the reality of a conception but different 

words can approach 1 ts full meaning. It is in dealing 

with these.subtle yet real distinctions that Ohrysos

tom shows his insight into a language. His treatment 

of New ~estament synonyms is not the least instructive 

part of his exegetical work. One characteristic exam

ple will have to sutf.ice on this point. The e)'llonyms 

.are: "conformed'* and "transformed" as presented in the 

twelfth chapter of Romans. Ohrysostom brings. out the 

distinction between them very clearly in the following: 

"He says not change the fashion, but •be. trans
formed' to show that the world's ways are a fash
ion, but virtue's not a fashion, but a true 
essence with a natural beauty of its own. A 
beauty which needs no external adjuncts and em• 
bellishntents. If then thou wilt throw the fash-

1 ion aside, thou wilt speedily come to the form." 

The distinction is or even greater importance in 

the Ohristological ps.esage in Philippians in which 

Chr7soatom treats the nature and experience of Christ 

1. Chrysostom, Homily 20, Romans, "Nioene and Post
Nicene Fathers", Vol. 11,. P• 498. 
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respectively.! 

This brief investigation does not claim to be ex

haustive of Chrysostamts many excellent elucidati~ns 

of scriptl.U'e, but it has .called att•ntion to th,e exe

getical method which of late yea~s. has become the pop

ul.ar meth«t of interpretation. 'l'h8 method which he 

handed down to us was to approach the' pe.seage in its 

o:tt1ginal language fo:r its literal and historical mean

ing in the light of its relation to the context and 

to parallel passages of' So:ripture. In this way he 

has p:rese;rved the native connotation of'. the text and 

at the same time maintained the common integrity of 

the revelation as a whole. 

In his vifltw or inspiration Ohrys<tstom recognized 

the Divine-human character of the Script~s. He re

garded the Bible as written under the inspiration of 

GOd in such a sense as that no passage or word was to 

be despised; and that men wrote as they we:re moved bJ 

the Holy Spirit but not to the total deprivation ·of 

their own human understanding md pe):'sonal oharacter.2 

1. Ohr71J0stom, 

2. Ohrysos tom, 

• • • • • • • • • • • • • • • • • • • • 

Bemil7 7, Ph1l!pp1ans, "Jicene and Post
iioene Fathers , Vol. 13, p. 213. 
Homilr 31, Romans, "Nioene and Post
Nioene Fathers", Vol. 11, P• 552. 



It is l'eeogni.sed that ''to~ sobriety of intel'pre

tation, for thorough general knowledge ot the contents 

ot Scripture, tor his stead7 determination to elicit 

the sense of the •aered writers, end not to introduce 

into them a meaning of his own, Obrysostom is un

rivaled. Jo writer has contr.ibuted so large an amount 

to the current tieldt or exercised a more wholesome in

fluence upon the trad1 tiona of Biblical interprets. tion 

than this pioneer in the field of exegesis.nl 

B. Theol(';)gical Interpretation 

the d<>otrinal views of Ohrysostom were pos1 tive 

and usually well de :fined. So great a preaehel? could 

not help but embrace a definite theelogy, ,.et it was 

not the creedal system of doctrine wrested out of con

troversy like the views t:>f Athanasiu.s and Ausustine. 

Ghrysostom lived between the great Trinitarian and 

Ohr1stolog1cal controversies and waa only 1ne1dentl7 

involved in the subordinate Qr1gen1at1o controver•7, 

in which he showed a chs.:ri table apiroi t when he dttfend• 

ed the "Long Brethren"2 againat !heephilu.s, on the 

1. Fal':raro, F.w.~ op. cit., Vql. 2, P• 523 .. 
2. Sozomen, op. cit., "11CeM atd Post-N1cene Fathers", 

Vol. 21 P• 401. 



divine nature of God.l GOd revealing Himself to. the 

spirit of man directly through the Holy Scripturea as 

the only rule of f'ai th and practice was for Ohrysos

tom the essence of' ~ology. In confirmation of this 

he SaJ'S: 

"All Scripture, that is all sacred writing is gi v
an by inspiration of God; and is prof'i table f'Qr 
doctrine, for reproof, for correction, for in• 
struotion in righteousness: that the maJ:l of' God 
may be perfect, thoroughly furnished unto all 
good works. Fol:" this is the exhortation of' the 
Scl"ipture given, that the man of G.od may be l:"en
dered perfect by it; Without this theref'ol:*e he 
cannot be perfect. !hou hast the Scripturet., He 
(God) says, in place of me • If thou would at 
learn anything thou mayest learn it tzoom them. n2 

The theology of Ohryaostom must be gathered chief-

ly from his commentaries. In these he differs from the 

metaphysical divines of' his age, because he did not &J.

low the dogmatic bias to dominate his principles of in

terpretation. He set forth the verbal meaning with 

constant attention to the context of the passage, and 

connected therewith, in harmonJ with the form which he 

had chosen, the religious and moral observations which 

were founded directly on the text.3 The strong aasur-

......................... 
1. socrates, op. cit., "Nioene and Post•Hioene Fathers", 

Chapter 7, P• 142. 
2. Ohrysostom, Homily 9• 2~d Timothy, "Nicene and Poat

Hicene Fathers", Vol. 13, P• 510. 
3e R.euss, "History of the New Testament" (American Ed:t• 

tion) P• 544. 



a.nCf.t and lasting influence of his, exposition.& are in a 

lare;e measure due to the simple and forcefUl me.tmer in 

which he presents Divine truth :f'or practical applica

tion. The Word i:s indeed made a light to our pathway. 

The commentaries or Ohrysostom are not or eqUal 

value, but all are permeated with a deep evangelical 

. theology- advanced to convert and edify his hearers. 

The homilies on the Paulin& Epistles are the most judi

cious tor instruction in practical theology-. However, 

.the e1shty homilies on Kat.thew are so full of theologi• 

cal content that 'lhomas Aquinas declared he would 

rather possess them than be master of Par1s.1 

In accordance with the purpose ot this treatise, 

we shall confine our study of' Ohrysos tom r s theological 

tenets to those doetrines which have a direct bearing 

on his strength as a preacher or evangelist. Hence, 

the questions with which he was mainly concu.lrned will 

be our main topics of' disou~J.~J1on, e.g., the idea of 

God., the .nature and need c:>t Man,. and the na. ture and 

work of Ohriat. 

• • • • • • • • • • • • • • • • • • • • • • 

1. Schaff, :Philip, Studies in Christian Biograph7", 
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1. Idea of God 

Ohrysostom' s idea of God or the Godhead must be 

gathered from statements scattered throughout his 

writings. It is evident frOm' these that he accepted 

the Nicene decree (of 325 A.D.) on the nature and re

lation of the Godb$ad. 1 

In his discourses agairutt the contemporary he:r ... 

esies :U. disparaged the arrogance of those sophists 

who claimed to comprehend the Deit,-. Ohrysostom 

h~bly acknowledged in his mind that the essence of 

God was beyond our conception2, and knowable to the 

Son only. 3 Yet in faith one was able to recopize 

the existence and partial nature of God through His 

attributes which we experience 1n communion with 

Rim.4 

Throughout his hom.ilies on the Goapel of John, 

Chrysostom refers to the following attributes: Pre

existence, Unchangeableness, Indefectiblenesa, Gmi

preaence, All Sutf'1c1ency, Infiniteness, Majest,-, 

Personalty and Loving K1ndneas.4 

1. Chrysostom, 

2. Chrysos tom, 

3. Chrysostom, 
4. Ohrysostem, 

• • • • • • • • • • • 0 • • • • • 

Homil7 74~ In "Nicene and Post-Nioene 
}?athersn 1 Vol. 14, ~P· 271-2'12 .. 
Homily 2, Hebrew•, Nioene and Poat
lficeae Fathers", Vol. 14, PP• 370-3'11. 
Homily '1, In "Nicene and Post-Bicene 
Fathers", Vole. 14, p. 28. 
Ibid. P• 52. 
see Homilies Qn John. 
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Let us consider then his exposition of manta 

nature. · om_.yseatom, unlike the. maJority of the 

Greek fathers, held to a twofold nature of' man, body 

and squl. He .indicates that the spirit is a. super

human ··quality imparted ·to us by the ~ol,- Spirit .. 1 

·nPor neither body nor soul in itself:, if it re~ 
ceive not the impulae which is from above, is 
able to achieve anything ,good or noble ....... so 
that on all hands we must have the Sptr~t on 
hand ••••• Thus, the soul and the flesh belons 
to things indiffel"$nt, since each maJ become· 
either the one or the other. But the Spiri.t 
belongs to things go~, and 1n no time beCODI
eth any other thing.n 

Man, when first created, oSllle forth pure and 

hely 1n the image of God to enJoy a neb let" digni t,. 

than the one to which the fall lowered him. The 

cause of man.• s fall was his own weakness and indo

lent negligence, and with it he became deprived of 

that immortality and divine wisdom with which he had 

prev:t.ously been gifted; but his nature was not essen

tially changed, it was only weakened. Evil is not an 

1. Chryttostom, 

2. Chrysostom, 

* • • e • a • • $ • • • • • • • • • o 

.Homil7 13, Romans, "Nicene and Post
Jicene Fathers", Vol. 11, p. 435. 
Homilr 5, Ephes:tarul, ":Nicene and Post
Hioene Fathersn, Vol. 131 P• 73 .. 
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integral part of man; it is not an inherent substan

tial force; it is the moral purpose which is perverted 

when men sin. If man's will was not unfettered there 

would be no merit in goodness and no blame in evil. 

There is no constl'a.int either to holiness or to sin at 

birth. However, through moral negligence humanity fol

lows in the trodden path of its forefathers yielding 

to appetites which may eventuate in acts of evil .. 

"Nothing is sin when it arises from necessity, but 
all sin rises from wantonness. God has not so 
framed man • s nature as that he should have any 
necessity to sin, since were this the ease, there 
would be no such thing as punie l:ment. fie our
selves exact no account of' things done of necessi
ty and by constraint, much less would God, so 
tull of mercy and loving kindness."l 

Ohrysostom would thus readily allow the ex-

pressions "hereditary tendency to sin'', "hereditary 

liability 'to the punishment of death~, but he shrinks 

.from the expression "hereditary ainu.. That he exag

gerated his emphasis on man's freedom of wi~l was 

quite natural for a preacher of moral righteousness 

who lived in an age when the Manichean doctrine of 

necessity was so prevalent and popular. They' held 

that man was abandoned to the dominion of devils or 

•••••••••••••••••••••••• 

1 .. Ohrysostom, Homil-y 2~ Ephesians, "Nicene and Post• 
Nicene Fathers", Vol .. 13, P.• 58. 
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to an irresistible course or fate. 1 To counteract the 

disast;rou.s effects of' such a demoralizing philosophy, 

which surl'$ndered the will to the current of the 

passions, it was necessary to maintain very resolute

ly the essential freedom or the will and to insist on 

man's moral I'$sponsibU1ty to live uprightly. 

Urgently as Ohrysostom, in his desire to stilltu• 

late self' exertion and strengthen the moral lite, in

sists on the absolute freedom or the will, he main

tains no less clearly the insufficiency of' man's 

nature to embrace the Ohristien lite without Divine 

assistance. (See Homily 12) No one has described in 

more forcible lengu.age the powerful grip of sin upon 

the human nature. Sin tor him is a terrible pit, a 

corrupting plague, a binding tyrant from which the 

soul must flee to God for ref'uge.2 This process or 

coming to God involves the eo•effieients of God's 

grace and man's volition bringing about man's deliv

erance fiaom sin. And this brings us to Ohrysostom' s 

doctrine or salvation • 

' 1. Ohrysostom, 

2. Ohrysostom, 

. . . . . . .. . . . . . . . . .. . .. . . 
Homily 2, "Resisting the Devil" , 
"Nieene and Post-Hieene Fathers&, 
Vol. 9, p.l87. 
Homily 15, Hebrews, "Hieene and Post
Bieene Fathers", Vol. 14, p. 441. 



3. Mature ot Salvation 

Ohrysostomts doctrine of justification is natural• 

ly colored by his ethics. Maintaining, as he did, that 

the corruption of man's nature consisted in a weakness 

of the .moral purpose, his e.xhox-tat1ons were directed 

rather to inculcate energetic action, a gradual process 

of improvement of the person by the aid of Divine grace. 

He does not discard the idea of the atonement for he ac

cepted the traditional doctrine of a debt disah~ged, a 

ransom paid, and a sacrifice offered up once for all.1 

Thus he explains st. Paul's statement that "by one man's 

disobedience many were made sinners"2 as meaning merely 

that the,- became liable to the punislment of death, .i.e. 

mortality which he exhibits rather as a necessar,- con

sequence than as a punishment strictly so called; and 

he goes on to show that humanity has gained more than 

it lost by the fall on account of the moral discipline 

supplied by our present life end the restoration of 1m ... 

mortality in Ohr1st.3 Christ's death was equivalent to 

the death of all. 

1. Ohrysostom, 

2. Ohrysostom, 

3.. Ohrysos tom, 
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Homily 17, Hebrews, "Nicene and Post
J1cene Fathers", Vol. 14, p. 447. 
Homily 10, Romans, "Nicene and Post
li1cene Fathers", Vol. 11, p. 402. 
Homily 17, Hebrews, "N1cene and Post
lficene FatheJ?s", Vol. 14, p. 449. 
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In one place he definitely compares the atone• 

ment to the act of a king who gives his son to die in 

the place of a bandit, and together with the death 
l transfers the liability from tb,e one to the other. 

But even here there is no emphasis on the aubstitu· 

tionary idea, no attempt to explain or justify the 

arrangement; it occurs simply as part of an appeal 

tor gratitude towards the Father and the Son who have 

shown so much love for us. The point of the appeal 

in preaching would be Just the same if the death were 

supposed to operate only through the gratitude which 

it excites. 

This gracious example of God's love for us 

should instill a faith and integrity in us to appro• 

priate His free gift 1n Christ. Faith thus becomes 

our initial instrument by which we embrace God's sal• 

vation and attain unto true righteousness. 

"This is why we are called fai thtul," says Ohr'fs
ostom, "that having left the weakness of the 
human reasoning (which is from be.ne.ath) we may 
ascend to the height of faith, and. commit most 
of' our blessings to her teaching. And if Nico
demus had .dons this, the (new birth) Jould not 
have been thought b7 him impossible." 

1. Rashdall, Hastings, "The Idea of the Atonement in 
Christian Theology", P• 24:5. 

2. Ohr'fsostom, Homil'f 25, John, "Hicene and Post• 
Nicene Fathers", Vol. 14, P• 8:7. 
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Nevertheless he constantly insists that it is 

the favor ot God alone which, in the end, bestows 

salvation on us. Faith and good works are necessary

conditions, but not efficient causes o:f salvation. 

"We look in vain in Ohry-sostom's writings", says 
Schaff, ":for the Augu.st:tn.ian and Oalvi:nistic 
doctx-ines of a double predestination, total 
depravity, heredity guilt, irresistible grace, 
perseverance of saints, or for the Lutheran 
theory of forensic and solitidian justification. 
Be teaChes that God foreordained all men to 
holiness and salvation,. and that Ghrist died 
for all and is both willing and able to save 
all, but not against·their will and witnout 
their free consent. The vessels of mercy were 
prepared by God unto glory,· the vessels of 
wrath were not intended by God, but fitted by 
their own sin, for destruction. The will of 
man though injured by- the Fall, has still the 
power to accept or to reject the offer of sal
vation. It must first obey the Divine call. 
•When we have begun', he says, in commenting on 
John l :38, •when we have sent our will before, 
then God gives ua abundant opportunities of sal~ 
vation. t In other words, God helps those who 
help themselves. •when God sees us eagerly pre
pa:re for the contest of v·irtue 1 He instantly 
supplies us with His assistance, lightens our 
labors and strengthens the weakness of our na
ture. '"1 

It was, no doubt, this trust:f'u.l dependence of 

Ohrysostom on Divine grace, coupled with his firm 

conviction ot the .tree capacity- or man to turn to 

God, which enabled him to proclaim all his messages 

•••••••••••••••••••••• 

1. S.chaff, Philip, op. cit., P• 47. 
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on O!lr1,st1an holines.a ·in such a singularly confident 

and t:r iUtliphan t manner. 

In rega:rd to Ch:rysoatom•s view of the sacraments 

as they related to salvation he would have us observe 

the 1r spiritual grace. Be certainly cons ide red bap

tism to be more than a symbol of dedication or initi

ation into the Christian Covenant. It included a 

moral renovation brought ·about through the new union 

of the soul with the indwelling Holy Spirit. 

"This ·then is God's work in us", he says on John 
1:12. "To have be<9n born the mystical birth, 
and to have been cleansed from all our former 
sins, comes from baptism; but to remain for the 
future pure, never again after this to admit 
any stain, belongs to our own power and dili
gence in the perseverance of godliness."l 

It is the recasting of the vessel in the refining 

furnace to renew it completely but yet to again expose 

it to the corroding atmosphere. The virtue of' baptism 

is effectual at the time, but the grace then given is 

as a trust to be carefully guarded, a talent employed 

in Divine usury until the perfect day. In one place 

• • • • • • • • • • • • • • • • • • • • • 

1. Ohrysostom, Homily 101 John, "Nicene and Post
Nicene Fathers", Vol. 14, p. 3'7. 
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Chrysoatom eont~asts the baptism of the Jews, of John 

the B,aptist, and of Jesus Christ. 

"The first was only a cleansing of the body from 
ceremonial de.f'Uements, the second was a means 
of enforcirig an exhortation to repentance, the 
third was accompanied by remission of sins: it 
releases and purges the soul from sin, and gives 
a supply of the Holy Spirit." 

In relation to the Lordts Supper Ohrysostom held 

that there is connected with it three dominant ideas: 

a sacrifice, a pres~nce of Christ, and a reception of' 

Christ. This sacrament he calls the mysteries by 

which Christ communicates His redemptive bod~ and 

blood to us in order that we may continue partakers 

of His sa.lvation. 2 In Ohrysostom•s church the Holy 

Communion was administered every day, and he wished 

all to partake of it as often. In contending that 

the sacrificial cup and bread has become for the 

true believe~ the blessing of Ohristts presence of 

which we partake, he says: 

''This which is in the cup is that which .flowed 
trom His side, and of' that we do partake. While 
we recount over the cup the unspeakable mercies 
of God and all that we have been made partakers 
of, so draw we near to Him, and communicate giv
ing Him thanks that He hath delivered from error 
the whole race of mankind. The bread which we 

1. Ohrysostom, 

2. Ohrysostom, 
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Homilies 11 and 12, Matthew, "Nicene 
and. Post-Nicene Fathe~s", Vol. 10, 
PP• 67-79. 
H~m11y 47, John, "Nioene and Post
Nioene Fathel"s", Vol. 14, p. 169. 
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break, is it not a communion of the Body of 
C~ist? Because he intended to express some
thing mo~e and to point out how close was the 
union; in that we communicate not only by par
ticipating and part-aking, but also by being 
united. For as that body is united to O~ist, 
so are we united to Him by this b~ead, etc."l 

It must be confessed that Ohrysostom' s language 

is strong, in many instances bordering on the doc

trine of transubstantiation or at least consubstan

tiation. But these expressions are not to be strained 

up to the letter when taken out of flights of rheto

ric in a popular discourse.. The design of C~ysostom 

was to give a solemn idea of the dignity of the sacra

ment, and to awaken the reverence and heighten the de

votion of the receivers. on worthily receiving the 

Sacrament, he advises: 

"Let us then in everything believe God ••••••• Thus 
in the mysteries also, not looking at the things 
set before us, but keeping in mind His saying, 
'This is my body•. For Christ hath given noth
ing sensible, but though in things sensible yet 
all to be perceived by the mind •••••• For if thou 
hadst been incorporeal, He would have delivered 
thee the incorporeal gifts bare; but because the 
soul has been locked up in a bod:y, He delivers 
thee the things that the mind perceives, in 
things sensible ••••• Let then no one approach it 
with indifference, no one faint-hearted, but all 
with burning hearts, all fervent, all aroused ••• 
With each one of the faithful doth He mingle Him
self in the mysteries, and whom He begat, He 
nourishes by Himself, and putteth not out to 
another; by this also persuading thee again, that 

• • • • • • • • • • • • • • • • • • • • • • • 

1. Ohrysostom, Homily 24, 2nd Corinthians, "Nicene and 
Post-Nicene Fatherst•, Vol. 12, P• 141. 
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He had taken thy flesh. Let us then not be re
miss, having been countei worthy of so much, 
both of love and honor." 

We are not aware in any of the writings of Chrys

ostom on this subject, that he held the elements in 

the Lord's Supper to be literally the· body and blood 

of Jesus as the view is held in later creeds. In his 

eagerness to exalt. the sacrament he did, however, use 

extravagant language so that the participant would be 

drawn from the visible objects at ·the Lord's table to 

the spir 1 tual meaning of the Communion. 

5. Reward and Punishment 

Attention should be called to Chrysostom•s doe• 

trine on reward and punishment before closing this 

chapter, inasmuch as his eschatological hopes ent

ered prominently into his exhortations to fervent 

Christian living. On the basis of scriptural passa

ges he points to the final consummation of this age 

when a literal coming of the Lord shall take place. 

"It He is about to descend, on what account 
shall we be eaugh t up? For the sake of honor. 
For when a king drives into a city, those who 
are in honor go out to meet him; but the con
demned await the judge within. As the Father 

..... 0 ................. . 

1. Ohrysostom, Homily 82, .Matthew, ''Nieene and Post• 
Nicene Fathersn, Vol. 10, pp. 495-496. 
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reeei.ved the Son into the elou.ds (Acts 1:9). so 
the Son will receive the worthy children who 
are caught up into the clouds at His coming. 
And wha:·t is· more ~fessad than all, so we shall 
ever be with Him."· 

He sets rorth the glories of the heavenly citi-

zenship and the privileges of the redeemed.2 He ad-

monishes his audience to obey the Gospel in view of 

its consequential recompense or retribution. 3 It is 

inherent in the soul to hope for a glorious hereafter 

just as it is premonitory with the soul that there is 

a hell to shun. For God has so implanted that idea 

in us, that no one can ever be ignorant of it. 

"'rherefore", says Chrysostom, "let us be invited 
to virtue by the prospect of the kingdom. For 
he indeed who is exceedingly virtuous is induced 
neither by fear nor by the rewards of the king• 
dom, but for Ohristt s sake alone, as was the case 
with Paul. Let us, however, even thus consider 
the blessings of the kinsdom, the miseries of 
hell, and thus regulate and school ourselves; let 
us in this way bring ourselves to the things that 
are to be practiced. When you see anything good 
and great in the present life, think of the king
dom, and you will consider it as nothing. When 
you see an,.thing terrible, think of hell, and you 
will deride it. When you are possessed by carnal 
desire, think of the fire, think also of the 
pleasure of sin itself, that 1 t is nothing worth, 
that it has not even pleasure in it. For if the 

1. Chrysostom, 

2. Chztysostom, 

3. Ohrys ostom, 
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Homily 8, Thessalonians, ttNicene and 
Post-U:tcene .Fathersn, Vol. 13, p. 256 .. 
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fear of the laws that are enacted here has so 
great power as to withdraw us from wicked ac
tions, how much more should the remembrance of 
things future, the vengeance that is immortal, 
the punishment tha-t is everlasting. If the 
fear of an earthly king withdraws us from so 
many ev1lf, how much more the fear of the King 
Eternal." 

We may readily see the psychological effect of 

such teaching on the ethical life of Ohrysostom•s 

congregation. It stimulated them not alone to flee 

eternal wrath, but also to consecrate their lives by 

purgative methods so that they might be fit candi

dates for the heavenly dwelling place. A healthy 

measure of reverential fear and devoted love thus 

combined as motives toward the high incentive of 

fulfilling the law of Christ. 

It appeared to the moral zeal of Ohrysostam an 

object of highest importance to deprive man of every 

ground of excuse for failing to put forth moral ef

forts. His field of practical labors at Antioch and 

Constantinople encouraged and promoted in htm this 

bent of mind; for in these great cities he found many 

who, in the weakness of human nature and under the 

• • • • • • • • • • • • • • • • • • • • 
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full sway of Satan, sought grounds of excuse for 

their deficiencies in practical Christianity. 

These motives, from within and from wi~hout, had no 

small influence in giving direction to the develop

ment of Chrysostom' s theological arguments as pre• 

sented in his homilies. He was deeply convicted 

with the feeling of the need of redemption for his 

audience and of their need of fellowship in a high

er life with Christ. Consequently he emphasized 

the force of the above doctrines primarily with a 

view to their immediate spiritual conversion and 

permanent blessing. How far these doctrines were 

successful 1n attaining the end sought is abundant

ly shown in the great harvest of souls known as the 

"Johannites"1 which were the spiritual children of 

the elo~ent soul winner, John Ohrysostom. 

o. Summa.ry 

We have endeavored to show in this chapter that 

Chrysostom' s succEUJs as a preacher was largely due 

to his splendid scholastic preparation and achieve-

• • • • • • • • • • • • • • • • • • • • • • • 
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ments. 

Chrysostom' s extant 'Works are more voluminous 

than those of any other Church Father and written 

on a wide range of subjects. When we consider that 

these writings are only a small portion of his com

plete works, and this literature only one aspect of 

his many ecclesiastical duties we are amazed at the 

attainments of this prodigious worker. 

His place of pre-eminence in the school of An

tioch won for him the title of "flower of the Anti-

ochian School" and its nmost illustrious representa

tive". His sound opinions carried weight in the de

cisions of the Church Councils for succeeding gen· 
1 erations":, 

It was, however, as an exegetical scholar that 

Ohrysostom deserves special mention~ His method of 

dealing with the divine Word is characterized by 

sound grammatical and historical principles and the 

healthy common sense of approach, introduced by his 

tutor, Diodorus. In the treatment of texts he sought 

to discover the intended meaning of the author by a 

careful understanding or the passage and its relation 

to its context. 

• • • • • • • • • • 0 • • • • • • • • • 
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Chrysostom might well be called a Biblical the

ologian. He considered it of primary importance to 

know the scriptures. His expository works, being 

chiefly homiletic, dealt with doctrines in their 

practical application to life~ He laid great stress 

on free will and the eooperation.of the human will 

with Divine grace in the work of salvation. Yet he 

was always magni:tying the personal work of Ohris t 

through the Holy Spirit. 

Dargan relates these admirable gifts of Ohrysos

tom to Christian preaching in the following resume: 

"on the basis of such a eha!"aeter as thisJ the 
more properly oratorical virtues naturally and 
safely rested. The nameless oratorical in· 
stinct--the way to say here and now the thing 
that ought to be said, the acute readiness to 
turn the hap of the moment to account - this 
was his. Command of language, wealth of' mate ... 
rial, abundance and fitness of illustration, 
fine 1magina ti ve and descriptive powers -
these too were his. Add to all this a wonder
ful knowledge of the Bible and of human nature 
and of the art of applying the teachings of 
one to tl,l.e needs of the oth~r, and the splendid 
equipment of a live and mighty preacher stands 
confessed., Students of his sermomf and of his 
lite unite 1n a chorus of well deserved praise 
of his oratory, but none has said a finer thing 
of him than his pupil and friend, John Cassian: 
• Be kindled. his zeal in the bosom of his Re• 
deemer• .ttl 

• • • • • • • • • • • • • • • • • • • • • • • • • 

1. Dargan, E.a~, op. cit., Vol. 1, p. 93. 
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ORAl'TER VI 

THE LEGACY OF OHRYSOSTOM TO CHRISTIAN 
PREACHING AS IftERPRETER OF SCRIPTURE 

The most important factor which contributed to 
•• Chrysostom•s preeminence as a preacher was undoubt• 

edly his expository method. The moral earnestness 

and elevating piety of the speaker were.merely sup

plements to the mighty impact of the Word through 

his skillful presentation. The position held by 

Chrysostom in the history of exegesis is therefore 

quite original. He was the initiator of the practi

cal historical method of interpretation. This 

Sehool maintains that "Christianity can never sep• 

arate itself from its historical basis on the Reli

gion of Israel·; the revelation of God in Christ can

not be divorced from the earlier revelation on which 

our Lord built.nl Hence it is significant that he 

was the first to employ the term "Bible" (ta Biblia) 

unifying the various manuscripts of Holy Writ into 

•••••••••••••••••••••• 

1. S.mi th, Robertson, n!he Old Testament in the Jewish 
Church", Preface, P• '· 
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one libl"ary of saor.,d revelation .. l 

The qu.estion then as to the relation of the Old 

Testament to the New was not one merely of specula· 

tive interest. There is an inherent unity through-

out, though not necessarily a common uniformity. 

The later and more perfect Covenant exceeds the form

er one in glory or realization. 

In commenting on the "better covenant" spoken ot 

in Hebrews 8:6, Obrysostom says: 

"Thou seest (he means) how much better is the one 
ministration than the other, if one be an exam
ple and type, and the other reality.n2 

A• The Old Testament 

The Old Testament is the revelation ot God, since 

the Holy Spirit speaks through the tongue of the law 

giver and the prophet. It belongs to the Son as well 

as the Father. Therefore Ohrysostom maintains that 

Christianity is not an emergency plan, or afterthought 

to correct the failings of God's original plan. There 

is one body of f'ai thful believers in all times, the 

1. Ohrysostom, 

2. Ohrysos tom, 

• • • • • • • • • • • • • • • • • • • • • • • • 

Homily 9 1 Colossians 3:16, "Nicene and 
Post-Nicrnls Fathers", Vol. 13, p. 300. 
Also Homily 8, 2nd Timothy, "Nicene and 
Post-Nicene Fathers", P• 507. 
Homily 14, on Hebrews 8:6, "Nicene and 
Post-Nioene Fa thers••, Vol. 14, p. 434. 
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bond of which is the knowledge of Ohriist. As between 

the writers, so also between their writings there is 

a kinship, and st. Paul may use tr.e words of Isaiah 

with enlarged meaning for his own day. There is a 

oneness of purpose which binds together both co~e

nants, namely, the transformation of fallen mankind 

to the righteousness of God. This is the contention 

of Chrysostom. in his remarks on st. Paul's sermon at 

Antioch: 

"For neither the Old Testament pr.oof's seemed so 
cogent when taken by themselves as they are in 
this way, nor yet the latter testimonies apart 
from the former: wherefole He makes them. mutu
ally confirm each other." 

Starting from this fundamental conception, we 

pass on to notice Obrysostom's principles of inter

pretation by which he made the Word of God. a living 

force in his preaching. "God speaks to man in man's 

own sphere of understanding." As in the historical 

Incarnation the Eternal 'fiord 'became flesh and dwelt 

among us, so in the Bible, the glory of God clothes 

itself in the familiar ga~~ent of human thought and 

human language. 2 (see Homily 5, Matthew 1:22,23) 

1. Ohrysostom., 

2. Ohrysostom, 

. . . . . . . . . . . . ~ . . . . . . . . . . . 
Homily 29, .Acts, "N1cene and Post
Nicene Fathers", Vol. 11, P• 183. 
Homily 5 1 Matthew; "Hic~ne and Post• 
Nicene Fathers", Vol. 10, PP• 31-36. 



118. 

This method of revelation on God's part lays a corres

ponding duty on man. Thus man must act upon his appre

hension of truth with all gratitude, caring not to ven

ture beyond his powers of reasoning with things too 

high for human understanding. 

"The key to the whole position of Divine revela

tion according to Chrysostom", says Chase, "may perhaps 

be said to lie in two propositions: 

1. God educates the human race towards the great 
consummation after His likeness. But all edu
cation must be gradual: it knows nothing of 
sudden and isolated starts. 

2. God would bring out of every state of mankind 
the highest acts, the highest service both to 
Himself and to His creatures, which the stage 
of education attained to by man admits." 

"Thus the morality which is commanded by God, if 

tried by the absolute standard, may be defective, yet 

relatively it will be perfect."1 That it is within 

~ur comprehension and reach, Chrysostom maintains 1n 

comparing its excellencies over that of an obscure 

Greek philosophy. He says: 

"But our lessons are not such; rather Christ hath 
taught us what is just, and What is seemly, and 
what is expedient, and all virtue in general, 
comprising it 1n taw and plain words ••••••••• And 
these things even to a laborer, !llld to a servant, 
and to a widow woman, and to a very ohildJ and 

• • • • • • • • • • • • • • • • • • • • 

1. Chase, F.H., op. cit., P• 45. 
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to htm that appeareth to be exceedingly slow of 
understanding, are all plain to comprehend and 
easy to learn. For the lessons of the truth 
are like this;1 and the actual results bear wit
ness thereto.n 

This accounts for the practice of Chrysostom in 

expounding a portion of the Scriptures week after 

week so that gradually his congregation might come 

to the knowledge of the truth. 

1. History 

The typical character of the histories of the 

Old Testament was very distinctly recognized by the 

Antiochian Expositor as it must also be frankly met 

by every logical preacher. Passages of different 

spirit require different interpretations. Ohrysos

tomts belief" on this point was· a leading character

!stio of his exegesis, and removed him at once "from 

a servile worship of the letter", and, on the other 

hand, tt.rrom the strange vagaries of the allegorists." 

He points out three classes of passages or phrases 

which require as many different kinds of interpreta-

tion. 

• • • • • • • • • • • • • • • • • • • • • • • • • • 

1. Chrysostom, Homily 1, Matthew, "Nicene and Post• 
Nicene Fatmrs'' ,· Vol. 10, P• 5. 
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"1· Some passages must be interpreted literally. 

2. Some must be interpreted in a different sense 
to that Which lies on the surface, as with 
the words, •The wolf also shall dwell with 
the lamb'. 

3. Yet again others must be taken in a twofold 
sense. We must apprehend that which is ac
tual and historical: we must interpret the 
spiritual meaning, as in the ease of the fig• 
urative history of Isaac. We know the fact 
that Abraham's son was offered up, but there 
is something distinct from this, latent in 
the conception, which we gather from the 
words--His Son•-and this 1 s the Cross. ttl 

Chrysostom af~ir.ms that there are rules by which 

we may test these classes of interpretation. General

ly speaking, they will accord with other portions of 

Scripture, for Scriptare invariably interprets itself. 

2. Prophecy 

Chrysostom held an exalted view of the prophet 

of the Divine oracles. The prophet is first of all a 

preacher, a present moral power. Yet he is more, for 

he holds unique relations with God, ae 1s the Provi· 

dent;ial Interpreter of God with a Divine afflatus mov

ing him to speak truth of which he himself is not al

ways cognizant. 2 These four main Canons of Interprets.-

1. Ohrysostom, 

2. Ohrysostom, 

......................... 
Homily on Genesis (Quoted by Chase, op. 
e 1 t., p. 69 ff. ) 
Homily 8 1 Thessalonians, '1Nicene and 
Post-Nicene Fathers'*, Vol. 13, p. 355. 
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ti.on, with· one illustration of each, will serve to show 

what. seems to be implied in Ohrysostomts treatment of 

the Prophetic. Books. They are· as· follows: 1 

"1. The use of a passage of the Old Testament in 
the teaching of our Lord or of the writers of 
the New Testament is decisive as to its pro
phetic character and meaning." 

This is illustrated in the correlative passa• 
ge s : Psalm. 118 :22 w1 th Mat thew 21 : 42, O!" 
that of Isaiah 7:14 with Matthew 1:23. 
'For think not, sa.ith He .t that these things 
are now aetermined upon; they were prefigured 
or old. • ·(Homily 5, Matthew 1:23) 

"2 .. A prophecy at times lies imbeddEld, having an 
apparent bu.t no real connection with its con
text on either side." 

The parenthetic prophecy in Isaiah 7:14•16 is 
a notable example of this rule. 

ns,. Prophecy uses familiar names as indicating in 
cypher its true subjects .. " 

Genesis 49:10 is one instance of many in the 
scriptures which apply ·to this rule. Chrysos
tom accounts far the apparent obscurity of the 
prophets by reason of the animosity among the 
jealous JewiSh priests against one who might 
displace them. 

"4. The prophecies of the Old Testament interpret
ed thus afford a solid foundation for a super
structure of distinctively Christian doctrine." 

Ohrysostom prefaces his exposition o:f Psalm 
119 ·with almost tllle same words with which he 
introduces the great Ohristological passage in 
Philippians. Also in Psalm 8 he interprets in 

• • • • • • • • • • • • • • • • • • • • • • • 

1. Ohase, F. B., op. cit., pp. 69•74. 
2. Ohrysostom, Homily 5., Matthew, "Nicene and Post

Nicene Fathers", Vol. 10, p. 32. 
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Messianic Character the exaltation of the na
ture or Ohrist as the· re~ipient of child.re.n' s 
praise, the Oreator of the heavens and hllll'lan 
na tu.re, and therefore on an equality with God. 

These principles applied in preaching could not 

help but convince the hearer of the co-ordinate plan 

of God throughout the Holy scripture to encompass the 

salvation of men. 

B• The New Testament 

1. The Gospels 

It is interesting to note that Ohrysostom•s ap

praisal ot the Gospels as to nature and harmony stands 

today as the general coneensus of opinion, with the 

except ion of very minor changes.. This is certainly a 

tribute to his spiritual insight and practical inter

pretation .. 

He begins by saying that Truth is the funda:mental 

aim of all the Gospel narrators.. And close adherence 

to all the facts accounts for the differences o:f detail 

brought out by the tour Evangelists. His explanation 

.for this seeming contradiction is given in the t~ollow

ing passage: 

''What then? 'las not one evangel1,.t sufficient to 
tell all? One indeed was sufficient, but if 
there be tour that write, no.t at the same times, 
nor in the same places, neither after having met 
together and conversed one with another, and then 
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they speak all things as it were out of one mouth, 
this becomes a very great demonstration of the 
truth. nl 

Thus the unity or want of unity must not be estimated 

by the number of the writers, but by the oneness or 

the divergence of wba t they say. 

ttpor clearly the four Gospels are one Message. 
Though the persons of the writers differ, the 
grace of~the Spirit which moved the soul of each 
is one.".:; 

Of this unanimity there are to the mind of Ohrysostom 

two great external witnesses, the universal acceptance 

of the Gospels by believers, and the recognition of 

its various parts by the enemies of the truth. Again 

he reminds us that variation in statement must be dis

tinguished from contradiction.3 

In connection with interpretation, it is worth 

while to observe What Chrysostom has to say on the 

Lord's miracles in general. The miracles of the Goa ... 

pel do not stand alone, though their profusion is in 

contrast with the paucity of those in the time of the 

Prophets. The wonders of old ttme, says Ohrysostom, 

were wrought mainly to draw proselytes to Israel, or 

1. Chrysostom, 

2. Ohrysostom, 
3. Ohrysostom, 

......................... 
Homily 1, Matthew, "Nioene and Post• 
Nicene Fathers", Vol. 10 1 PP• 2-3. 
Ibid., P• 8. 
Ibid., PP• 3•4. · 
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to overawe in Egypt or in Babylon an imperious con

queror. Yet some, as, for example, the signs in the 

wilderness, were for the sake of the Israelites alone. 

"For with ourselvea also, when we were coming 
forth from error, many marvels were shown. Af
terwards, when true religi~n was planted every
where, they ceased. Miracles since then have 
been few .and far between. Yet even in our g~n
eration they still are possible."l 

The miracles of the Gospel fall under a general 

law of Go<if s working. They point to Ghrist as the 

world•s Creator and Sustainer. They ~e the tangible 

proofs of the Lord's victorious contest in the spirit· 

ual region, the credentials of Christ the Redeemer. 

But .the Lord's miracles were not wrought at random. 

They had constant reference to the moral state of 

those around Him•. Prophecies and teaching influenced 

the more fai thtul; signs the duller minds. Still to 

those whom the teaching won, signs gave new steadfast

ness. Even the disciples were educated by miracles. 

"'For as in His teaching. (the disciples) heard not 
all in common with the multitude, so in the case 
of the miracles they saw them not all with the 
mass of people, since it was needfUl that they 
who were abou,t to receive in charge the presi• 
dency of the world, should have somewba t more 
than the rest. And what sort of miracles, saith 
someone, saw they by themselves? The Transfigura
tion on the mount; this (walking) on the sea, and 

~···························· 

1. Ohrysostom, Homily 4, Matthew, "Nicene and Post
Nicene Fathers", Vol. 10, p. 20. 
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those atter
1
· the Resurrection, which a:tte many and 

important." 

Nu.merous 1llustr.ations may be cited from Ohrysos

tom's preaching in which he sets forth the spiritual 

values derived fran the Master's use of miracles. His 

reasonable explanation of them was readily accepted by 

the congregation. The following principles employed 

in the exposition of Matthew 9:1, 2, are typical of 

Chrysostom's method of interpretation:2 

1. He first identifies the particular miracle by 
distinguishing it trom every other occasion to 
safeguard against seeming discrepancies. 

· 2. He next reviews the exact working of the mira
cle. 

3. He confirms its credibility by reference to 
similar miracles cited elsewhere in the Bible. 

4. He calls attention to the omniscience of Jesus 
who is able to read the thoughts of the accus
ing scribes. 

5. He observes the earnest saving faith of the 
palsied man over against the unbelief of the 
bystanders. · 

6. He points out the more gracious gift bestowed 
upon the infirm man who had asked for healing 
and was offered forgiveness. 

7. He shows how Jesus conceals his declaration of 
Deity by saying "Thy sins be forgiven thee", 
rather than '*I forgive thee thy sins". 

8. Again he points out that Jesus discloses His 
authority more clearly to the group. nBut 
that ye may know that the Son of Man hath power 
on earth to forgive sins." 

1. Chrysos tom, 

2. Chrysos tom, 

• • • 9 • • • o • e • • • •.• • • • 

Homily 43, Johni "Nicene and Post-Nioene 
Fathers", Vol. 41 p. 155. 
HomUy 29, Matthew 1 "Nieene and Post
Nicene Fathers", Vol. 10, pp. 195-198. 
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9. "He hath authority", says Chrysostom, identi~ 
fies the Son 1 s equality with the Father. 

I 

10. By the physical healing, Ohl'ysostom claims 
proof is given of the divine blessing. 

11. The question bidding the comparison between 
physical and spiritual Chrysostom suggests 
to support the Deity of Jesus and to exalt 
Him. 

12. The healed man is sent home to testify before 
those who were acquainted with his infirmity 
that he has been restored. 

The principles of definition, observation, correlation 

and authentication, so common in Chrysostomts inter

pretation of a passage, are shown to a good advantage 

in the above approach. 

Chrysostom reconciles many inconsistencies by 

recognizing the use of interpolation in the scriptural 

records. He appears to be the earliest Greek Father 

in whose writings their presence as such can be traced~ 

Chrysostom•s treatment of the parables recorded 

by the Evangelists is deserving of brief notice since 

they again display his sane spiritual interpretation 

for practical ends. He held that the Lord by means of 

parables could place Himself on a common level with the 

understanding of His hearers. He could untold truth 

whd.eb., when presented in parabolic form, was less an-

• • • • • • • • • • • • • • • • • • • • • • • • • • 

1. Chase, F.H., P• 132 (~uotation from Westcott & Hort,) 
('Notes on Select Readings", p.77) 
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tagonistic though Just as specific .anQ. condem~atory 1n 

the presence of His enemies. Christ wished at once to 

give vividness and distinctness to His words, and to 

infuse into His teaching a more pleasant savor, that 

it might be more abiding. As to the main scope of the 

parables, he says they were intended to conceal the 

truth before the despiteful and to allow the hungry, 

earnest soul "to know the mysteries of the Kingdom of 

Heaven. Also that He may make His discourse more 

vivid, and fix the memory of it in them more perfect

ly, and bring the things before their sight. All 

Christ's parables aim at producing virtue shewn forth 

in works. For of doctrines He seldom S!l'aks. nl 

This statement is significant in revealing Obrys

ostom•s own motive of preaching which he also attri

butes to Christ; the fact that virtue and not ortho

doxy was the one lesson enforced by the most charac

teristic portion of the Lord's teaching. In his own 

homilies Ohrysostom makes frequent digression trom 

some passage of Scripture to emphasize its ethical 

implication.2 Notwithstanding this, he is conserve.-

1. Cbrysostom., 

2. Ohrysostom., 

• • • • • • • • • • • • • • • • • • • • 

Homily 44, Matthew, "Nicene and Post
Nicene Fathers", Vol. 10, P• 281. 
Homily 42, John, "Nioene and Post
Nieene Fathers", Vol. 14, P• 154. 
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tive 1n his method of interpreting the parablee, i.e., 

"Arid as I am always saying, the .Parables must not 
be e~plained throughout word for word, since many 
absurdities will follow; this even He (Christ) 
Himself is teaching us here in thus interpreting 
this parable ••••••• The saying is a parable;when 
we have learnt the object tor which it was com
posed (we are) to reap this, and not busy our
selves about anything fnrther .. "l 

A typical illustration of Chrysostom's treatment 

of the parAbles in preaching is his summary of the 

spiritual lessons in Matthew, the 15th Ohapter, in 

which he says: 

"Seest thou how many are the ways of destruction? 
By the rock, by the thorns, by the wayside, by 
the tares, by the net. Not without reason, 
therefore, did Re say "Broad is the way that 
leadeth to dest~uction, and many there be which 
go.away by 1t."2 

In other words, he combines the central teachings 

of these parables to show tha. t they enforce some sig

nificant doctrinal truth. 

2. The Acta of the Apostles 

In turning to the work on the "Book of the Acts", 

which bears Chrysostom• s name, we find a very helpful 

and practical exposition on the Person and work of the 

2 • Ohryso s tom, 

• • • • • • • • • • • ~ • • • * • • • • • • • 

Homily 47, Matthew, "Nicene and Post
Nicene Fath.ersu, Vol. 10, pp. 292-294 
Homily 64 1 Matthew, nwicene and.Post
Nicene Fathers", Vol. 10, p. 394. 
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Holy Spir~t in the life of the Apostles. This he 

calls_'*A J?emonstration of the Resurrection"l by 

Which the teaching and work of the risen Ghrist is 

continued t~augh · His Spirit empowered followers. 

Due to his arduous labors. as Patriarch in a time of 

crisis, these expositions are not so :full and firm, 

nor of such high literary quality as most of Chrys

ostom•s homilies. Yet we find them rich in allu~ 

sions to the customs and life of tba metropolitan 

city of Asia in that time. The general character of 

the Book is admirably described by Chr~ostom in the 

opening homily: 

"The Gospels are a history of what the Obrist did 
and said; the Acts of what the other Comforter 
said and did, not but that the Spirit did many 
things in the Gospels also; even as Christ here 
in the Acts still works in men as He did through 
the Temple, now through the Apostles." 2 

The Preacher, as he traces out the story of their 

work, emphasizes the Providential ordering of every 

detail, which shows that the whole history is ~e sure 

proof of a Divine economy •. For instance, on t~e pass

age, Aets 10:44•46, Chrysostom points out the super

natu.ral order of events. Then he goes on to explain 

• ~ •••••••••••••••••• ft 

1. Chrysostom, Ho~ily 11 Acts, "Nieene and Post-Nicene 
Fathers"; Vol. 11 1 P• 3. 

2. Chrysostom, Ibid., P• 7. 
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that this peculiar ari'angement of the gift of the 

Spirit befOI'e baptism was given as an evidence to 

Peter of the admissibility of the household of Coi'• 

nelius, as well as of all the Gentiles. He remarks: 

"Observe God t s providential management. He does 
not suffer the speech to be finished nor the 
baptism to take place upon a command of Peter, 
but, when He has made it evident how ad.mirable 
their state of mind is, and a beginning 'is made 
of the WOI'k of teach1ng1 and they have believed 
that assuredly baptism is the remission of sins, 
then forthwith comes the Spii'it upon them. Now 
this is done by God so disposing it as to pro
vide for Pete:r· a mighty ground of justi.fication."l 

"The two reasons which Ohi'ysostom urges for the 
study of the Acts are also the two chief gi'ounds 
upon which modern criticism depends far establiSh
ing not only the general trustworthiness of the 
book1 but also its authorship by Luke. They are 
in substance: 1. The continuity of the history 
as connected with the Gospels and, particularly, 
coincidences of style, matter, and diction with 
the third Gospel. 2. The remarkable undersigned 
coincidences of statement between the Acts and 
Pauline Epistles exclude the possibility of inter ... 
dependence."2 

These considerations demonstrate the gravity and 

sound judgment with which Chrysostom analyzed the 

character and purpose of these sacred writings. 

3. The Pauline Epistles 

The enthusiasm of awe is Ohrysostom' s approach to 

an interpretation of the Pauline Epistles. He some-

• • • • • • • • • • • • • • • • • • • • 
1. Ohrysostom, Homily 24, Acts, "Nicene and Post•Nicene 

Fathers", P• 155. 
2. stephens, W.R.W., op. cit., (note *) p. 2. 
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. . 

times minimizes the nat~ral ability of Paul as a 
. . 

scholar in attributing to him a superhuman insight in-

to the divine mystery of revelation through the full 

indwelling of the Holy Spirit. Perhaps, he is not so 

far amiss in this view, on the basis of Paul•s own 

testimony in which the Apostle discounts all his pre

vious training and knowledge in comparison with the 

glorious spiritual enduement of which he is made par

taker in Christ.l 

"'l'o reveal His son in me", says Chrysostom, "is 
to signify that he had not only been instructed 
in the faith by words, but that he was richly 
endowed with the Spirit; that the revelation had 
enlightened his whOle soul, and that he had 
Christ speaking within him. That which is from 
the faith of God, i.e. it too is given by God. 
This is the righteousness of God; this is alto• 
gether a gift. And the gifts of God far exceed 
those worthless

2
good deeds, which are due to our 

own diligence. tt · 

However, Chrysostomts view an these points does 

not preclude him. from carefully treating the human 

characteristics of the Epistles. When an Epistle is 

taken in hand, the opening sermon contmonly forms a 

brief introduction to its contents. Thus the ques• 

tions of date, place of writing, and· motive of the 

letter are generally discussed. 3 

1. Chrysostom, 

2. Ohrysostom., 

3. Chrysostom, 

•••••••••••••••• 0 ...... 

Commentary on Galatians, ''Nicene and 
Post-Nicene Fathers", Vol. 13, P• 11. 
Homily 11, Philippians, "Nicene and 
Post-Nic.ene .Fathers", Vol. 13, P• 235 .. 
Homily on Minor Pauline Epistles, 
"Nicene and Post-Nicene Fathers, Vol. 
131 (See contents) 
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In the details of exposition Ohrysostom is care

ful to follow two main rules. The first rule is that 

"1. We .must not examine the words as bare words, 
else many absurdities will follow, nor must 
we investigate the language by itself, but 
we must mark the mind of the writer. Ex• 
pression n~edly considered may easily prove 
a snare and offense to many hearers. But if 
the cause of it is subjoined, all will ap
plaud and admire the speaker. Let us then 
~nquire with the intention of Paul in this 
writing, let us consider his scope, and gem
era! d~portment towards the Apostles, that 
we may arrive at his present meaning. ttl 

He illustrates this by an allusion to common 

life in which he shows that in order to be valid, 

words must be Sl'Dlbol·s or expressions of' in ten tiona 

according to the cir~mstance. Thus he maintains 

that we must get an insight into the sentiment and. 
' 

aim of the speak~r, a rule which is today accepted 

as the first max~ of sound exegesis. His attempt 

to elicit the Apostle •-s meaning and purpose in the 

following passage is quite representative of Chrysos

tom • s method throughout: 

"Often, when I have taken the Apostle into my 
hands, and have considered this passase, I have 
been at a loss to understand why Paul here 
speaks so loftily: • I have fought the good 
fight'• But now by the Grace of God ! seem to 
have found it out. For what purpose then does 

•••••• 0 .......... -•••••••••• 

l.. Chrysostom, Commentary on Galatians., "Nioene and 
Post•Bicene ~athers", Vol. 13~ P• 11. 
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he speak thus? He is desirous to console the 
despondency ot his disciple, and therefore bide 
him be of good cheer, since he was going to his 
crown, having finished all his work, and ob
tained a glorious end. 

"'A g<>od fight', he says, .therefore do thou en• 
gage in it. But is that a good fight where 
there are imprisonment, chains and death? Yea, 
he says, f'~r ·it .is fought in the cause of 
Christ, and great crowns are won by it. There 
is no worthier than this contest. This crown 
is without end. This is not of' olive leaves .. 
It ha.s not a human umpire. It has not men for 
spectators. 'J.'he theatre is crowded with angels. nl 

The second rule is little more than a special 

application of the first, namely: 

"2. 'J.'ha.t a close attention to the context will 
illuminate a dif'f' icul t paragraph or phrase. n 

By application of this rule he refutes the argu

ment held by some that the discourse in First Cori~

thia.ns, seventh chapter, is in tended tor clergy only. 2 

These canons ot interpretation lead us to expect·a 

constant effort on Chrysostomts part to trace the 

thread of thought and purpose which especially in the 

more argumentative passages binds the several parts 

into one integrated discourse. This he effects. by 

short summaries or the argumen.t at the turning points 

1. Ohrysostom, 

2. Ohrysostom, 

• • • • • • • • • • • • • • • • • • • • 
Homily 9, 2nd Timothy, "Nieene and 
Post-Nieene Fathers", P• 511. 
Homily 19,. 1st Corinthians, "Nieene 
and Post ... Nicene Fathers"; Vol. 12, 
P• 105. 



of thoughts. Some very concrete and acimirable illus

trations of this method are found in the homilies on 

Romans.l 

Ohrysostom is never so happy in his exegesis as 

when he is tracing out the personal element of the 

Epistles. He rejoices to show how the great cission

ary pastor varies his moods from self praise to irony, 

from irony to severity, and in the midst of severity 

a loving entreaty. He reveals how St. Paul stops the 

mouths of Judaizing offenders, how he raises the pen

itent by his gentleness, and how with a discriminat• 

ing wisdom he meets the varying needs of the different 

Churches.2 The explanation of Ohrysostom•s power is 

not far to seek. He was an expositor be.cause he was 

first of all a pastor. This keen realization of the 

meaning of his office, this tone and bent of his 

mind, together enabled him to disclose with rare ap

preciation the subtle delicacy of feeling which moulds 

so much of st. Paul's writings. 

We have thus briefly reviewed Chrysostomts ap

proach to the Holy Scriptures as far as he dealt with 

1. Ohrysostom,. 

2. Chrysos tom, 

• • • e • • • • • • • • • • • • • • • 

Homily 131 Romans, "Nicene and Post
Nicene Fathers", Vol. 11, p. 428. 
Commentary on Galatians, "Nicene and 
Post-Nicene Fathers", Vol. 13 (See Dr. 
Schaff's note, p. 48) 



135. 

them in his homilies. To formulate an elaborate work

ing basis of Ohrysostom• s exegetical method has not 

here been attempted. Vle have endeavored to su.mm.arise 

the main characteristics of the comments. tor as he 

dealt with the main portions through various methods 

of interpretation which show his contribution to mod

ern day exegesis. 

Against some obvious fa Uings such as anachron

ism, straining at too realistic interpretation, in 

support of the Antiochian method, rhetorical flights 

ot verbosity, and perversion through love of combin

ing different interpretations, we can set forth vir

tues which tar outweigh the faults of' interpretation. 

Foremost among these is Chrysostom•s love of and in

tegrity to the Holy Scriptures. Next he had a gen

erous portion of common sense which he displayed in 

dealing with obscure passages. Again his sympathy 

with human life and the shifting currents Qf human 

emotion enabled him to give powerfUl and delicate ex

pression to the superhuman messages of the Divine 

Book. But perhaps the crowning glory of' Ohrysostom 

is his vigor and clearness as an expositor. ~ere 

are exceptions, to be sure, but generall7 he 'brings 

light and not darkness, order and not confusion, in

to the passage with which he deals. His was the pe-
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culiar power to draw aside Whatever veil appeared to 

rest on obscure phrases and to set them out in their 

fUll significance or value. Th:J:tough his WOI'k to the 

Church of his ow~ day, and that of later day.e1 the 

Gospel of Salvation has found in him a free and use

ful channel. 
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CHAPTER VII 

THE LEGACY OF CERYSOSTOM TO CHRISTIAN 
PREACHING AS BISHOP AND REFORMER 

A. Induction into Office 

Ohrysostom had spent twelve eventful years as 

Presbyter of Antioch during which time he literally 

transformed the religious atmosphere of the city. 

He had labored zealously in diffusing the knowledge 

of Christianity among every class of.the community. 

He was known and loved by all until he enjoyed the 

highest reputation and the loftiest position which 

it was possible to reach at Antioch. Gladly would 

the Presbyter have dedicated the remainder of his 

days to the Church and community of' which he had be

come such an integral part, but apparently Providence 

decreed 1t otherwise.l 

The patriarchal see of Constantinople, becoming 

vacant shortly after the death of the Emperor 

Theodosius, the choice of his successor Arcadius, 

fell to the renowned Presbyter of Antioch. This was 

due in part to the suggestion of the eunuch Eutropius, 

• • • • • • • • • • • • • • • • • • • 

1. Chrysostom, Homily 44, Acts, ttNicene and Post
Nicene Fathers", Vol. 11, p. 271. 



who, upon visiting the city of Antioc~had been at· 

tracted to Cbrysostom's preaching while there. John's 

eloquent preaching and popularity had so impressed the 

imperial agent that he determined to reco~end Chrysos

tom to the Emperor for the episcopal office. Socrates 

informs us that the clergy, as well as the people of 

the imperial see, had selected Chrysostom, and hence 

the Emperor Arcadius was diaposed to fall in with 

their choice in spite of the many ambitious aspirants 

who sought this eminent position of favor from the 

court.1 

Due to his humility, Chrysostam was one presby• 

ter who did not desire the office of bishop. Conse

quently stratagem was employed to abduct their favor

ite preacher from the people of Antioch and he was 

conveyed by imperial chariot to the capitol of the 

East. In spite of his remonstrances at the beginning, 

by the time he arrived at Constantinople '*he seems to 

have resigned himself to an elevation which he must 

have regarded as a call of Godn .2 Aecordingl)T, on 

February 261 398 A.D., Ohrysostom was both consecrated 

....... * ............ . 

1. Socrates, op. cit., Chapter 2, P• 138. 
2. FarJ:~~ar 11 F.W., op. cit., Vol. 2, P• 491. 
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and enthroned Archbishop of Constantinople, the rul

ing see of the East and the most influential and 

powerful one next to that of Rome.l 

It is a conspicuous fact in the life of Chrysos

tom, that he was called upon to minister in two such 

famous and remarkable cities as Antioch and Oonstan-

tinople. Moreover, he revealed the advantage of long 

pastorates in which the minister has opportunity to 

build up the church as a forceful and permanent in

stitution for Christ in the community. 

B. Episcopal Functions 

The position to which Ohrysostom had been ele

vated was one of burden and conflict, especially to a 

man of his religious habits and disposition. His dut

ies were undertaken in good faith amidst an in

triguing, factious court, a corrupt, frivolous people, 

and a demoralized, or at least secularized clergy.2 

He had rightly anticipated the judicial difficulties 

of the episcopate when years before he wrote: 

"The judicial department of the bishop's office 
involves innumerable vexations, great consump
tion of time, and difficulties exceeding those 
experienced by men who sit to judge secular af-

• • • • • • • • • • • • • • • • • • • • • • • • 

1. Socrates, op. cit., Chapter 2, p. 138. 
2. Socrates, Ibid., Chapter 4, p. 139. 
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' fairs. For it is labor to discover exact jus-
tice, and when it is found, it is difficult to 
avoid destroying it." 

Constantinople was now to learn the difference 

between their new spiritual ruler and his predecess

ors. Where popula.ri ty and luxury had been the thing 

sought for, Ohrysostom meant to establish piety and 

simplicity in the diocese. He at once dis-furnished 

the episcopal palace of its ornate equipment, and 

disposed of the costly plate and furniture for the 

benefit of the poor and the hospitals in the city.2 

Instead of banqueting with the laity, he ate 

the simplest fare in his solitary chamber. He studi

ously avoided the court and its association except 

when duty compelled. such austerities were soon mis

represented for spiritual pride and moroseness. 

"Nothingtt, said St. Augustine, "can in this life, 
and especially at this time, be easier or more 
agreeable than the office of bishop if dis
charged in a perfunctory and adulatory manner; 
nothing can in this life, and especially at this 
time, be more laborious and perilous than such 
an office if discharged as our heavenly Command
er bids us.n3 

This statement, coming from a close and renowned 

contemporary of Ohrysostom, is strikingly applicable 

1. Chrysos tom, 

2. Palladius, 
3. Augustine, 

• • • • • • • • • • • • • • • • • • • • • • 

"On the Priesthood", tt:Nicene and Post
Nicerie Fathers", Vol. 9, p. 58. 

op. cit., PP• 46-47. 
nLetter 21 to Bishop Valerius", "Nicene 
and Post-Nicene Fathers", Vol. 1, p. 
237. 



142. 

as a tribute to the convictions of the great Patriarch 

of Constantinople whose unhappy circumstances were 

brought about 1n allegiance to Christian duty. 

1. Reforms Among Clergy 

His strictness of reform gave offense to all 

classes, but especially to the clergy. A brief ac

count of Ohrysostom•s initial steps of discipline 

among them is recorded by one of his contemporary 

historians in the following: 

"As soon as John was raised to the episcopal dig
nity, he devoted his attention first to the ref
ormation of the lives of the clergy; he reproved 
and amended their ways and diet and every·pro
cedure of their manifold transactions. He also 
ejected some of the clergy from the Church. He 
was naturally disposed to reprehend the miscon
duct of others, and to antagonize righteously 
those who acted unjustly; and he gave way to 
these characteristics still more in the episco
pate; for his nature, having attained power, led 
his tongue to reproof, and nerved his wrath more 
readily against the enemy. He did not confine 
his efforts to the ref'orma tion of his own church; 
but as a good and large-minded man, h! sought to 
rectify abuses throughout the world." 

Chrysostom,with uncompromising zeal, attempted to 

raise the spiritual tone of the clergy as well as the 

church in general. In order to do this, it was neces

sary for him to depose some of his priests on the 

charges of homicide and adultery, while he repelled 

• • • • • • • • • • • • • • • • • • • 

1. Sozomen, op. cit., Chapter 3, p. 400. 
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othePs from the Lord's Table who were guilty of minor 

offenses. He resolutely withstood the practice of 

the clergy in receiving "spiritual sisters" which was 

frequently the source of the grossest innnora.lities. 

Even in cases where the relation was innocent, Cbrys

ostom would not allow so open a target for scandal .. 1 

To obviate the attractions of the Ariana who 

gathered large crowds by their antiphonal hymns under 

porticoes and in the open air, and also for the bene

fit of those who were deprived from attending the 

church ser"'lices, Ohrysostom revived the old custom of 

nocturnal services with responsive chanting.. These 

extra services subdued the Ariana, but intensified 

the indignation of the indolent clergy.2 

The rigor with which he pressed reformation upon 

the clergy in these and many other points excited a 

vehement spirit of opposition. But while his rela

tions with the clergy were increasingly arousing hos

tility, he stood high in favor with the people who 

flocked to hear his sermons, and lauded the eloquence 

of the new Bishop as long as his denunciations were 

poured forth against the vices and follies of society 

• • • • • • • • • • • • • • • • • • • • 

1. Palladius, op. cit., P• 44. 
a. So~amen, op. cit•, Bk. a, Chapter a, p .. 404. 
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in general. He was no less popular with the Emperor 

Arcadius and the Queen Eudoxia. The latter, however, 

was secretly aspiring to supplant the Consul Eutropius 

who had been the author of her elevation, and was try

ing to make her feeble husband bow to her more power~ 

ful will. She did this from a selfish ambition to re

ceive the highest homage of the Empire. As long as 

Chrysostom was of advantage to her promotion she flat

tered him by expressions of admiration and esteem. 

Later-, when Chrysostom apprehended her duplicity, he 

denounced her schemes and character in such frank 

language that the antagonism begun was the cause of 

his exile, and indirectly, his death.1 

2. Political Reforms 

The zenith of Chrysostom's power in Constantino

ple was proved in connection with the fall and dis

grace of Eutropius, the favorite consul of the Emperor. 

The archbishop had apprehended the consul's part in 

the gross extortions and profligacy of the administra

tion, and had publicly denounced Eutropius with un

sparing fidelity. Nevertheless, when the reprobate 

consul was deposed and hunted as a criminal, he fled 

• • • • • • • • • • • • • • • • • • • • • 

1. Canon Venables, op. cit., p. 161. 
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to Chrysostom for right of asylum in the sanctuary of 

the church. The venerable archbishop exhibited the 

clemency and power of his dignified office by shield

ing the miserable refu89e from the violence of the 

angry populace. 

"None", said he, "shall penetrate the sanctuary 
save over my body; the Church is the Bride of 
Jesus Christ, who has entrusted rr honor to 
me, and I will never betray it." 

The next day, being Sunday, Chrysostom stirred 

the throng at the cathedral with an awe-inspiring 

scene and message. He had disclosed to the view of 

the congregation the cowering form of the penitent 

Eutropius o~inging to one of the columns of the holy 

altar, while he preached on the folly and· insecurity 

of worldly ambition under the significant theme of 

vanity.2 The very apparent moral of this spectacu

lar service was the emphasis on the fallen grandeur 

or man at the mercy seat of the holy sa.."lctuary. 

Eutropius remained within the precincts of the 

church for some time and then departed to Cyprus, 

but was apprehended. and returned to Constantinople, 

where he was tried and exeeuted tor his high crimes 

• • • e • • • • • • • • • • • o • • • • • 

1. Chrysos tom., Homily 1, "Eutropius", "Nicene and 
Post-Nicene Fathers", p. 247. (Intro
duction by Schaff) 

2. Ohrysostom, Ibid., Vol. 9, pp. 249-252. 
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against the State. Ohrysostom declared that if Eutro

pius had not abandoned the Church, it would never have 

abandoned him.1 

Ghrysostom used the same eloquence and spiritual 

power that had dethroned Eutropius, in deposing the 

succeeding corrupt minister of state. Gainaa was at 

first dominating the affairs of both Church and State, 

but was overpowered by Ohrysostom and forced to flee 

for saf'ety.2 The details incident to this story and 

to the many efforts at reform during Ohrysostom' a 

episcopate are not essential to the purpose of this 

study. The foregoing have shown the moral integrity 

and power of the godly Bishop in his fearless on

slaug~t against wickedness in high places. By the 

force of his convictions in his preaching he was able 

to sway the public opinion of this large city to the 

side of justice and decency. It was for this reason 

that the Court feared him, and when the other rivals 

had been disposed of, Eudoxia schemed how she might 

still the voice that condemned her quak.ing conscience .s 

3. Missionary Activity 

Another of Chrysostom's reforms through th~ energy 

• • • • • • • • • • • • • • • • • 

1. Chrysostom, op. eit., P• 253. 
2. Sozomen, op. cit., Bk. 8, Chapter 4, P• 402. 
3. lalladius, op. cit., p. 73. 



ot his preaching was the st~ulation of missionary 

activity. Above fUlfilling the .specified duties ot 

his charge, wherever he saw an opening tor the spir• 

1tual advantage of it, He had received a commission 

to "teed the flock" of Christ entrusted to his care, 

and this included a vast area. 1 

It was in consequence of this earnest Christian 

love towards the souls of all within his diocese that 

he was led, at this time, to attend to the spiritual 

wants. of the numerous Gotha who were then resident at 

Constantinople. For their spiritual enlightenment he 

procured translations of the different portions of 

Holy Scripture in their own language, and engaged a 

Gothic presbyter to read the Word of God to his fel• 

low-countrymen in a cfl:mrch erected for them. ~he 

archbiShop himself was in the habit of occasionally 

addressing the Gotha bJ· means of an interpreter. 

Eternity alone will reveal the extent of Chrysostom•a 

influence and labors in the conversion or these virile 

and migratory people, who later became a determining 

factor in the moulding of European civilization. But 

his labors did not end here.. Ria missionary efforts 

••••••••••••••••••••••••• 
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exte~d nor.thwards to. the Danube, and southwards to 

Phoenicia, Sy.raia, and Palestine. Be sought out men of 
' ' 

apostolic zeal to evangelize some scythian tribes on 

the banks or the Danube 11 and appointed a bishop from 

the Goths in Constantinople by the name of Un1las, 

who aocomplish$4 great good among them.l 

While Ohrysostom. was holding a synod. at Ephesus, 

he left Severian 1n charge of his pulpit. This 

proved disastrous, for upon his return he found that 

a group of faithless and degenerate bishops and pres• 

byters had undermined him politically. Several 

charges had been drawn against him, among which was 

the complaint of the ~een that she had been likened 

to Jezebal in one of Ohrysostom' s sermons. The in

dictments were sustained by illegal proceedings at 

the synod of the Oak which condemned Ohrysostom to 

banitdnnent for oontumaey.2 

Soon after his departure from Constantinople, 

the city was shaken by an earthquake. Eudoxia, be

lieving it to be an express1<ltn or God's anger toward 

• • • • • • • • • • • 0 • • • • • • * • • • 

1. Bush, R. Wheeler, op. cit., P• 207ft. 
2. Sozomen, op. cit., Bk· s, Ohapter 17, p. 410. 
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he~ folly and the injustice of the ~od, joined the 

multitude in demanding his reoan.l 'fhus the f~st 

result of the failure of the machinations of Chrysos

tom•a enemies was an apparently complete reconcilia

tion betweE!n him and the Empress. But within two 

months 1 c~cu.mstances arose which proved the unreali

ty ot the friendship, and aggravated to still greater 

intensity the feud between them. Eudoxia aspired to 

semi.-divine honors. A column of porphyry was erected 

in a public place near the church of St. Sophia, bear

ing the Queen's silver statue for an image of worship. 

The revelry that accompanied this occasion disturbed 

the sacred services until Chrysostom became righteous

ly indignant. Be mounted the ambo and thundered .forth 

a homily, embracing in its fierce invective all who 

had any share in these idolatrous desecrations. His 

fUlminations were most severe against the arrogant 

woman whose ambition was the cause o.f them. He is re-

ported to have said: 

"Again Herodias raves, again she is troubled; she 
dances again.; and again desires to receive John• s 
head in a charger. "2 

• • • • • 0 • • • • • • • • • • • • • ~ • • 

1. Theodoret, op. cit., Bk. 5, Chapter 35, P• 154. 
2. Socrates, op. cit., Bk. s .. Chapter 18, P• 150 .. 

See also Migne Edition ... "Pa.trolog1a G:raecia", 
Vol. 54, P• 485. 
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All the former hatred of the Empresa revived at 

this open denunciation, and she demanded of .the Em

peror signal redress. Sacerdotal and intperial author

ity stood opposed and o~ or the other must yield. 

The disciple is not above his Master, and therefore 

Ohrysostom. eou.ld not eXPect justice before a bar of 

hateful enemies. Hence, he was confined to his pal

ace until an edict by the Emperor ordered his exile. 

The integrity of the undefeated saint, and the 

depth of his tenderness endured to the end. When he 

was about to go into exile, he left his palace, and 

entering into the church said to his bishops who were 

with him: 

"Oome, let us pray, and say farewell to the angel 
of the church." (Believing that his church was 
guarded by a veritable angel from heaven} "At 
my own fate I can rejoice; I only gr-ieve :tor the 
sorrow. or the people. u Calling his deaconesses, 
he said, noome hither,· m:y daughters, and hearken 
to me: my career, I perceive, is coming to an 
end.; I have finished my course, and perchance ye 
will see me no more. Now I exhort you. to this: 
let not any of you break

1
off her accustomed ben

evolence to the chU.rch.n 

When it was d1 scovered that the archbishop had . 

yielded to the imperial mandate and had left the city, 

a riot arose in which the great cathe<U-al was reduced 

to ashea.2 The hallowed temple was not to be deae-

• • • • • • • • • • • • • • • • • • 

l. Palladius, op. cit., P• 85. 
Stephens, W.R.W., op. cit., p. 354. 

2. Sozo.men, op. c1t., Bk. 8 1 Chapter 23, P• 413. 
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crated by some faithless successor following Obrysos• 

tom. 

Chryaostom's life in exile was of brief' dul"ation. 

The hardships which he was forced to undergo in peing 

transferred from one place to another finally exhaust

ed him. In his last hour he was suppo:t:tted to the al• 

tar, and- clothed in baptismal robes, he distributed 

his own clothes to the bystanders, partook of the 

blessed Eucharist, and prayed a last prayer. After 

he had uttered his favorite doxology, uGlory be to 

God for all things, A.Jl16n", his spirit took its flight 

to Christ whom he had so faithfully served.l 

His death occurred in 40? A.D. in his 60th year. 

He was buried in the martyry by the side of Bas111scus. 

Thirty-one years afterwards, when Theodosius II was 

emperor, Ohrysostom•s body was taken from its grave 

near Comana and translated with great pomp to his own 

episcopal city. He was laid under the altar of the 

Church of the Holy Apostles, the place ot sepulture of 

the imperial tamU7 and of' the bishops of Constantino

ple.s The emperor and his sister PUlcheria, assisting 

at the ceremony, asked pardon of Heaven for the griev-

• • • • • • • • • • • • • • • • • • • • 
1. Palladius, op. cit., P• 96. 
2. ~heodo~tJ op. cit., Bk. 51 Ohapter 361 P• 155. 
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ous wrong inflicted by their parents on the sainted 

bishop.l 

In summing up the elements of Chrysostom's con

tribution to Christian preaching :l.n the office of 

Bishop and Reformer, an eminent authority calls atten

tion to the following: 

"His wozk with and for the people, his benevolent 
and missionary enterprises, and his administra ... 
tive labors, so far from hindering his preaChing, 
made it larger in mould, more popular :in etfect .. 
He was no bo~kish recluse, but a man of the peo• 
ple. Their lite and souls were his to know and 
direct. n2 

• • • • • • - • • • • • • • • • • • • • 0 • • 

1. Socrates, op. cit., Bk. 7, Chapter 4;5, P• 177. 
2. Dargan, E.c,, op. cit., Vol. 1, p. 92. 
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CHAPTER VIII 

OONGLUSIOK 

In conclusion, we Shall briefly summarize the ele• 

mente of Ohrysostom•s spiritual legacy to Christian 

preachins. 

1. 'lhe advantage of a noble birth in an opportune 
age and locality. 

2~ The blessings .of a pious home training and in· 
fluential Christian friendships. 

3. fhe privilege ot the finest education availa
ble in that day. 

4. The example ot a consecrated and godly charac
ter. 

5. A unique spiritual experience in preparation 
tor the divinely ordained ministry of preach
ing .. 

6. A superior stewardship in presbyterial and pas
toral relationships. 

7. His pret;minent talents as a preacher of the 
Goa pel. 

a. His splendid method of historical and exegeti
cal interpretation. 

9. His practical application of the moral princi
ples ot Biblical Doctrine. 

10. His excellent homiletical exposition of the 
scriptures. 

11. His personal discipline and political retol'm 
in the episcopal office. 

12. His heroic seal and arduous promotion tor 
spir1 tual enlightenment both at home and abroad. 
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We recognize at once the diftieult,- or as~e~taining 
all the benefits which we derive from this eminent 

preacher. However, it is a certain fact that the above 

contributions all combine to witness the Gospel as the 

flpower ot God unto salvation", which is th.e main content 

and purpose of Christian preaching. 

It has been the purpose ot this thesis to show that 

Ohrysos tom• s legacy to Christian preaching is an eternal 

endowment which does not cease with the end of' a life. 

We believe that this research into his life and ministr7 

has revealed the chief' elements which he has lef't as a 

spiritual heritage to succeeding generatio.ns. These ele

ments are BUmllled up under the following heads: 1. 'lh8 

example of' a saintly lite; 2. The products of a sac~ad 

craftsmanship; 3. 1'he genius or a spiritual discipline. 

'the opening chapter haa mnply Justified our t-ea.son 

for selecting st. Ohrysostom tor this study, since he 

is recognized as the most famous preachel"' of his time, 

and indeed in some respects, of all time. We have re• 
.. 

viewed, therefwe, the cha.raoter1stic:uJ and talents of a 

preacher, which are a contribution to Christian preach

ing in ge11eral. 

!he second and third chapters review the elements 

which enter into C~ysostomts preparation for the work 

in which he proved such a blessing. He had the good 
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tortune to be born of one of the best fam~liea of hia 

oit7. His training at hoae was the purest and best. 

His education was the most favorable to fit him for 

future public speaking and the exposition of the Greek 

Scriptures. The experience as sn advocate in the 

Porum had developed his oratorical pQWers. We obse~ve 

the gracious influences which transformed his life in 

the person8 or Bas u, Meletius and Diodorus, who were 

empowered bJ the Rol7 Spirit to make the Bible a ltv

ina torce. in fitting this pious ,-outh tor his divine 

calling. As a reader in the church, and du.ring his 

quiet hours of pra,er and meditation in the monaster,-, 

Ohryso atom embrao~d a thorough knowledge and fervent 

love tor the SaoNd Book. To c:rown all, he :ministered 

with a heart full of love and sp~pa th7 tor five ,ears 

to the poor and afflicted in the capitol or Syria. 

This was $plendid training for the ministry of a man 

endowed with great natural powers. 

Ohapter tour has dealt with Ohrysostom as presby• 

ter and preacher in Antioch. we have shown here the 

exte~sive us~ he made of his pastoral relationships 1n 

promoting righteousness and true doctrine among his 

congregation and in neighbQring communities. The pow•r 

ot his civic influence in a time of oalamit7 has been 

related to show how, through his preaching, he capital· 
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ized an unto~tunate sedition, so that it became a solemn 

event by which he won man,- ad.h.e:rents to 0~1stie.nJ.ty. 

In his aermons on the statues, he castigated the follies 

and immoralities of the cit,-, marshaled the proofs of 

the truth of O~istianity, won a multitude of souls from 

the wo~ship of false gods to Jesus Christ, and reclaimed 

to duty many Christians who, through the temptations and 

seductions of the Syrian capitol, had lapsed into world

liness. !he chief contribution of this chapter is the 

study of the elements'of Ohrysostom•s powe~ as a preach

er; since it is vastly important for all students of 

preaching to apprehend clearly these potent qualities. 

His great power over his hearers was due to the deep 

spirituality of the preacher and to the Gospel which he 

preached. Men listened because they sensed in the mess

age of this Ambassador the voice of God. 1lhe impact of 

it was pre-eminently ethical and practical. He preached 

morals, as the Bible taught them, ao forcefully that he 

not only impressed his own audience with the transcend

ent ethics of the Gospel, but also has stimulated all 

those who have perused his sermons. In the seventeenth 

century there were three great preachers of morals, Bar

row in England, Bourdaloue 1n France, and Segneri in It· 

al7, who drew their inspiration and veey much ot their 
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material, trom Ohrysostam.l 

Another element ot his power was his boldness and 

perseverance. No opposition could daunt him. He had 

the holy audacity to proclaim the moral and spiritual 

supremacy ot the Gospel to a degenerate, paganized 

people. Sickness, opposition, and turmoil would have 

overcome one ot less enduring qualities, but Chrysos

tom, confronting these,. give·s this glowing testimony: 

"It is the firm resolve of my soul, as long as I 
live, breathe, and as long as it pleaseth God to 
continue me in this present life, to perform 
this service, and whether I am listened to or 
not, to do that which the Lord hath commanded me. n2 

Still another element of Ohrysostom•s power is 

the excellence or his method. He p]?epared his homi• 

lies with the utmost cere and used a simple but lttmi· 

nous style in delivering them. It is hard to find a 

more simple yet potent statement than. the following 

which is typical or all his preaching. 

"Scripture relates the sins of saints that we ma7 
tear, the conversion of sinners that we may hope."' 

Thus he exhibited a power of exposition which unfolded 

in lucid order, passage by passage, the meaning or the 

book in hand. He made rapid transitions from clear ex

position: to keen logical argument, to fervid exharta-

• • • • • • • • ~ • • • • • • • • • • • • • 9 • 

1. Anderson, Galuaha 6 op. cit., p. 56. 
2. Neander, op. cit., Vol. 1, p. 211. 
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tion, to pathetic appeal, to indignant denunciation. It 

is this rare union of powers Which constitutes his super

iority to almost all other Christian preachers with whom 

he might be ooznpared. This is the Judgment of an eminent 

au.thor:lt7 who says; 

"Judged by his character, by his sermons as we have 
them., and by his work and influence, John Chrysos
tom has been always, and with singular agreement 
among critics, esteemed one of the greatest preach
ers of all ttme."l 

:Sut the crowning element in Ohrysostom' s power over 

men is found in his tender s~pathy and burden for souls. 

He touched and moved men so mightily because he loved 

men so much. Preaching was not a performance vd th him 

but the whole soul impassioned with a divine· entreaty 

of love to a perishing humanity. 

Chapter five and six are closely related and re

veal the ability of Ohrysostom as a scholar end inter• 

preter of the source of preaching. He is shown to be 

more free from arbitrar! and absurd interpretations 

than almost any other patri~tic commentator. Moreover, 

he approaches very nearly the approved grammatioo•his

torioal exegesis or our present day. 

In accordance with this distinction, we find that 

Chrysostom, in treating those pr~ctieal questions witP, 

•••••••••••••••••••• 

1. Dargan, E.O,, op. cit., Vo1. 1, p. 91. 
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which# as a preacher and pastor 1 he was mainl7 concerned, 

namely: the nature and the work of Jesus Christ, prov• 

idence, grace, the nature ot man, sin, faitn, repent

ance, and good works, casts his thoughts into the most 

free, natural and forcible language possible. In the 

homilies of Ohrysostqm, therefore, we have a rich store· 

house which is worth consulting to this da7 for its exe ... 

getical as well as its practical theological value. 

In his devotion to the Holy Scriptures as the onl7 

rule of faith, Ohr7sostom approaches the evangelical 

theology of the Reformation. The dut7 of every Chris~ 

tian to study the Bible and live according to it is his 

paramount theme. A Christian without the knowledge of 

the Scriptures is to him a workman without tools. To 

him the Bible purifies and consecrates the soul, it intro~ 

duces it into the holy of holies and brings it into di· 

rect communion with God. Hence, one of Ohrysostom•s 

outstanding contributions is his unswerving faith in, 

and apt use of the Bible in Ohristian ~eanhing. 

The seventh chapter brings us to the zenith of 

Ohrysostqmts power and influence in his office as rul

er of the imperial see at Constantinople. We view him 

chiefiy as a reformer here in the midst of a demoral• 

ized clergy, a corrupt, frivolous laity, and a court 

ot political intrigue. Against these defections he 
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preached with unrelenting severity tor six eventful 

years, defeating sin in high places and regenerating 

the whole strata. of society.. The rigor with which 

Ohrysostom pressed reforrdation among these different 

factions stirred such violent opposition that he was 

finally driven into exile and a martyr• s death, but 

not until the noble influence of his elevating re

forms had bee~ felt throughout the Empire. 

These, then, are the contributions to Christian 

preaching which we have found from the rich source 

of John Chrysostom• s life and work. The full content 

of this spiritual legacy cannot be recorded on paper, 

but we may nevertheless embrace these higher values 

by adopting the forego!~ principles of this great 

and godly preacher of the fourth oen tur,-. 
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