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INTRODUCTION

A, Statement of the Problem
It is the purpose of this thesis to examine the contemporary
theologicsl conflict in the Fresbyterian Church of Korea. The thesis
will represent an attempt to analyze the theological bases of the

main divisions along with the steps taken to restore unity.

B, Significance of_the Problem
The problem facing the Korean FPresbyterian Church at the pres-
ent time is significent since the Church is in a period of transition.
The way in which the problem is handled and solved will to a larg

measure debermine the course of future Christian work there.

Ce Delimitation of the Probleﬁ

This»in no way purnorts to be a history of the Kdrean Church.
It is rather an examination of the theological basis of conflict in
the Presbyterian Church of Korea with a view to presenting some sug-
gested solutions for the present problems.

Terms frequently used are deiined as follows:
1« Fundamentalism may be properly defined as defensive biblicism to
conserve the factualiby of the events to which the Bible witnesses and

to defend selected doctrines on the basis of literal interpretation,

. o s . . . i
olenary inerrancy, and verbal inspiration of the Bible.

1 Thomas C., Oden, "Fundamentalism's Weak Christology," The Chris-
tian Century, vol. LXXIX, 1962, ». 13L9.




2+ Orthodoxy is a term frequently used Lo describe the theology of
the fundamentalist wing of the FPresbyterian Church in Korea. By
referring to their position as orthadax, they are claiming to the
standard and authority of the Church.

3o Liberalism is a reaction against the Biblical literalism of fun-
damentalism. The details of this reaction will be discussed in the

study.

D Method of Procedure

Since many of the evenis in the contemporary conflict have their
roots in the past developments in both the Church and the society at
large, chapter one will serve to give a brief outline of the most im-
ﬁortant developments which impinge on the present tle ological crisis.

Chapter two will present the two streams of thought in theology
=-fundamentalism and liberalism, The main divisions in the Church and
the theological basis for each division will be dealt with in same de-
tail.

Chapter three will indicate the recent attempts bo restore unity
and the resulis qf such efforts, along with the author's suggestions

of further means by which the problems may be overcome.
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CHAPTER ONE
HISTORICAL BACKGROUND FOR UNDERSTANDING

THE CRISIS IN THE KOREAN CHURCH

A. Introduction
It is the purpose of this chapter to outline the historical
background of the Church in Korea to provide a basis upon which
the present theological crisis in the Korean Presbyterian Church
may be understood.

This will be done by means of a brief resume of the old reli-

~ gions, the coming of Christianity, the period of Japanese control,

the liberation following World War II, and the events during and

after the Korean Ware

Be Influence of the 0ld Religions

"The contemporary Korean Church is soaked by Confuclan exter-
nalism, Buddhist escapism, and Shamanistic emctionalism."l This
statement by Chai Choon Kim indicates the influence of three reli-
gions beside Christianity upon Korean society and the Church.
a, Shamanism

This has been the dominant religion of the superstitious masses
of Koreae Confucianism infiltrated the upper ranks of society while

Shamanism increased among the lower strata. The believers sing,

dance, and drink wine as a means of worshipping the spirits, Shaman-

1 Chai Choon Kim, "Korean Gods and Christian lMessage," Christian
Thought, vole II, no. 8, Seoul, 1958, ps Ths




ism has been defined as:
» s o a primitive reiigion of Polytheism or Polydemonism with
strong roots in nature worship, and generally with a supreme
god over alle. Through auto~-hypnotism caused by different
methods, state of trance or alternate personality is produced.
He becomes a mediator between gods and spirits on the one hand
and men on the other, 1
The Korean Church has been influenced by Shamanistic emotion~
alism in worship, practices, and customs., For example, devil posts
by the roadside at the entrance of svery village could be scen dec=-
ades ago, but such things as the position of a new house, use of
land traditicnally inhabitad by evil spirits, and the ordering of
activities according to “good" and "bad-luck! days are still observed
by common people of the lower ignorant classes and even by some
Christians, The educated people do not follow these traditions.2
Shamanism has no supreme deitye. It was rooted in nature wor-
ship. The idea of sin and questions of morality were not raised
at all. It was not that they have taught evil to others. Outside
of their example in cultivating the inbtimete friendshin of the
evil spirits, and the rumored suggestions as to their own private
lives, they had no message on nor interest in these matters. Chamans
were busy getting men free from the omnipresent, harassing spirits

and the discomfort which they brought. Their interesis were in the

spirits and the supernatural world. Many of the ceremonies include

1 Charles Allen Clark, Religions of (ld Korea, New York, 1932,
Pe 2160

2 Tbid.




prayers for progeny.

The effects of the influence of Shamanism can be seen in the
Church in that oftentimes Christians would rather pray and worship
purely for their own,beﬁefit than the fellowship of others.

In addition, through the:influence of Shamanism Christians are driven
to a state of fanaticism from the worship of spirits. They are also
taught to abandon their families and hence lack true Christian concern.

b. Buddhism

When Buddhism came to Korea in 372 A,D., its evangelizing spirit

- was strong. Buddhist missionaries from Korea were sent t6 Japan in

545 A.D., taking images and sacred books, urging the adoption of
Buddhistic doctrine.

During the Japansse control of Korea from 1909 to 1945, the
Japanese govermment encouraged a revival of Buddhism in Korea because
the government leaders were Buddhists themselves, It was also as a
political measure to counterattack the influence of the Christian
Church.

Buddhisnm in Kérea absorbed the mythological elcments of other
religions already vpresent in Korea such as Taoism, while retaining
its philosophical views which it held:in-common with Buddhism in

other countries. Buddhism holds the doctrine of universal salvation.

1 Ibid., p. 218.

2 Tbide, p. 29.
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The way of salvation is the way of enlightemment or the way to
Buddhahqod, Buddhists believe that both ignorance and salvation
are prbducfs of the mind, Therefore, Buddhists insist on the puri-
fication of the inner life.l
They believe that all men, demons and even the gods themselves
are bound to the VWheel of life, ascending or descending in success-
ive rebirth, according to an exact system of retribution, exactly
’according to the merit accumulated in the various previous lives.
They are all on the Wheel and salvation consists in anything that
might give release frdm the Wheel into a state of peace, The or-
dinary method of escape from the Wheel is asceticism, the crucifying
of the bcdy.2
Buddhist influence has often been felt in the Ghufch. Bud-
histic doctrines mixed with Christian belief have B d to believers
being misled. Christians in Korea as a result of Buddhistic influ-
ence came to believe that religious fulfilliment was the main point
of Christianity, ignoring thereby cooperation and fellowship with
other Christians. They thus became competitive rather than cooper-
ative in the outworking of their faith.
Ce Confucianism
Koreans regarded Confuclanism as more educational than reli~

gious in nature. It was the basis of the education of the noble

elass as late as 1900 and an examination in Confucianism was required

1 Ivid., p. 86,

2 Tbide




by those aspiring to official govermment positions. Among the many
precepts of Confucianism which have molded Korean soeciety are loyal-~
ty to the king, falthfulness to friends, conjugal fidelity, and
fraternal love, In addiiion, reverence for ancestops and filial
piety have been iﬁfluential doctrines of Confucianism in Korean life,

Confueian believers rejected the subjectivism of Buddhism and
substituted the Confucian method of acquliring knowledge through
studying the objsctive worlde

Fuarther, in moral teachings, the emphasis was on the proper re-
lationship to others. Self-control, and a deép respect for parents,
elders, and superiors marked their conduct. These ideas of conduct

and behavior influenced the Korean people and hence their wunder-

standing of Christian teachings.

Ce The Coming of Christianity
Manybdetails could be included in presenting the first days of.
Christianity in Koreas It will be necessary, however, to limit the
discussion to two specific matters. First, the program operated
under the Nevius plan will be mentioned, and second, the strategy
of early mission work will be discussed.

The first Christian missionaries went to Korea in 188L4. Almost

from the beginning of mission work in Korea, the principle or policy

1
that was adopted for the Korean Church wos called the Nevius plan.

1 The plan takes its name from John L. Nevius, a missionary of
the Presbyterian Church to China from 18L7 to 1893, He visited Korea
in 1890 and his ideas were transmibtted to Korea by his colleagues.
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This plan has been employed in the main by the missionaries of the
Presbyterian Church in the United States., The intention of the plan
was to nurture self-supporting, self-propagating, and self-governing
individuals and hence churches by providing spiritual strength through
prayer and systematic study of the Bible.l

Won Yong Kang, lecburer in theology at the Chosun FPresbyterian
Theological Séminary (Han Kuk Theological Seminary)g ~explained the
success of mission work in Korea. He said that the increase to one
and a half million believers in seventy years was attributable to
tfirst, a constant theological education through short-term training
programs based on the memorization method in accordance with a strong
and fundamentalist theologys second, intensive evangelical activities
through revivalistic congregations; third, the adoption of the Nevius
method: and fourth, the political changes toward the end of the Yi-
Dynasty, in 1900 A,D.%

The Church grew prior to the Japanese control in the period
1907 to 1910, The movements by the vigorous and independent people

of northern Korea who had zeal for the propagation of the faith and

for self-support had now come to extend thiroughout the peninsula.

1 Yang Sun Kim, "Retrospect and the Future of Missions in Korea,®
Christian Thought, vols III, no. 6, Seoul, 1959, pp. 12-13.

2 Chosun Presbyterian Theological Seminary was built by the
decision of the Gener-l Assembly in April, 1940, After the liberation
of Korea, the name of Chosun (given by the Japanese) was later changed
to Han Kuk (Republic of Kgrea).

3 TWon Yong Kang, "The Korean Church in the World Cormunity,"
Koreana Cuarterly, vel. I, no. 1, Seoul, 1961, p. 122.
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This period from 1907 to 1910 was remarkable for the events in both
the political and religious history of Korea., Folitically, the Jap=-
anese Protectorate which was esteblished in 1905 resulted, in 1910,
in ammexation, and the political independence of the country was ter-
minated., Religiously, a nation-wide evangelical campaign began,
known as the million movement.

In this early period, the Nevius method uhich was applied in
the movement encouraged people to become Christians. In its ap-
plication to the Korean people, its individualistic thought encouraged
men to content themselves with their own lot and make the most of
what they had alrzady. There are pro and con arguments on this meth-
od, however,it is obvious that at this time it was applied with great
success. However, the method, even as supplemented by more formal
training in Bible Institutes and other short-term education, failed
to produce leaders who could pass on to the peonle the deeper theo-
logical insights. The churches required ministers to help them cone
with their social responsibilities and to maintain moral character
and instead accepbed men with 1little education to spread the Chris-
tian faith,

For this reason the enbtire Church remains to this day theolog-
ically shallow. The Nevius method was carried forward easily with-
out any severe struggle in comnection with the formalisitic Confucian
emphasis: ancestor worship, obedience to the authority of one's el-

ders, respect boward teachers and support of the patriarchal sysiteme

If the ethical system of Confuclanism has relevance for the
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noble class in Korean society, the Nevius method enjoyed success
in the evangelization of the middle class in a bourgeois society,

The veople in the northern part of Korea were fitted in their
social condition to become self-supporting, and they welcomed the
Nevius methode In the southern part of Korea the people of the
ruling noble class,'with their different cultural background were
hostile toward missionaries because of the missionaries! misunder-
standing of the cultural heritage of the class. The Nevius strategy
continued for a long time.

In 1901, Arthur J. Brown visited Korea and criticized the use
of the Nevius method, He was one of the earliest critics of the
Korean Church and he asserted that the inadequacy of the leadership
training program in the Protestant Churches in Korea was due to a
rigid adherence to the Nevius program., In his words:

The only reason they assigned to me for deferring Church or-
ganization, after a sufficient number of believers have been
baptized, was the lack of duly qualified men for Church of-
ficers., I have stated the dangers involved, not so much be-
cause I think that the mission is blindly running into them,

as because they are perils which clearly shadow the present
policy, and which should be kept in mind as sure to bring
trouble if that policy is nursued any longer than absolutely
necessary . « o o Bubt just at this point the cuestion arises:
that is meant by "suitability?" . . . . T can only say that,

in my brief contact with Korean Christians, I got the impression
that from the viewnoint of spiritual 1life they averaged as an
equal number of American Christians . » « « Carist selected
twelve rather imperfect men, one of whom turned out to be a
thief” and a traitor. But no one doubts that Christ did wisely,
and that the infant church prospered. 1

1 Arthur J. Brown, Report of a Visitation of the Korean Mission,
Inter-Church Center, Presbyterian Library, New York, 19C7, p. 15.



In assessing the Nevius method for Church growth, Nam Kung, one-

time professor of the Presbyterian Theological Seminary in Pyong-

yang and later a general secretary of the National Council of Korean

Churches, wrote in the yearbook of the Koresn missions for 1932:

The Church as a whole has been steadily growing . . . « The
Church in some places shows a tendency to develop more on the
emotional side and less on the intellectual., Emotion is an
important part in religion but there is a little too much in
some of our churches. I believe the Church needs revivals, but
I fear a special type of revival is becoming srecial blessing
rather than on God. In other words there is more formal re-
vival than spiritual awakening. People think that such bless-
ing can be obtained only by leaders from outside and not through
the local church leaders. At present there are some unauthor-
ized men and women who claim to be prophets or prophetesses . .
« » 1t is also a matter of thanksgiving that s spiritual move-
ment is going on among the voung neorle nowadays. But one is
sorry to see, here and there among these young men and women,

a tendency to fanaticism instead of intelligent faith. 1

The Church of Korea has been influenced theologically as a result

of the adoption of this plan. On the fiftieth anniversary of the

Korean Mission in 193L six main theological principles developed

from the Nevius method were set forth as the final Presbyterian strat-

egy for mission work in Korea., These are:

l. The acceptance of the entire Bible as the inspiréd Word of
God and the basis for true Christian faith =nd service.

2+ Personal evangelism and witnessing stressed as the sacred
privilege and duty of every professing Christian.

3« The prime necessity of regeneration through the Holy Spirit,
manifesting itself in supernaturally transformed Christian
Tivess,

he The main purpose of the mission's educational program is the
training of the children of the Church to furnish Christian
leaders and to prepare for Christian life and service.

Ye Medical work as an evangelizing agency.

12,

1 Nam Kung, The Korean Missions, Yearbook of 1932, Seoul, pp.ll-
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6. The indigenous Church is to apply the principies of self-

support, self-propagation, znd self-government included from

the beginning. 1

The Hevius method in its underlying thought was based upon an
individuslistic approach to and understanding of the Uospel, In
this regard, Edward D. Brunner surveyed rural Koreaand noted‘ﬁhat,
"while enthusiasm for Bible study in Korea is an outstanding charac-
teristic of Korean religious life, the Church has been chiefly con-
cerned with the indiwvidual and not with the social gosPel.”a

In summary, it can be sald that the Nevius method was respon-
sible for the growth of the Church in Korea in the early days. On
the other hand, its one-sided emphasis upon the individual and its
superficial approach to theology became the source of disagreement
among the leaders of the Church.

Secondly, concerning the strategy of early mission work, it is
notable tha’t some Canadian Presbyterian and Methodist Episcopal mis=-
sionaries considered education, both religious and secular, rather

than evangelism to be of primary imrmortance. They stressed that con-

version should follow proper religious education. These two differ-

ing points of view developed into a conflict within the mission

boards and created a severe sirain because of the wide accevtance of

the . Hevius method., Sun Chun Chun, formerly a professor of the

L. Year Book of the Fiftieth inniversary of the Chosun Mission
of the Presbyterian Cmurch in the United States of hmerlca, lﬁ@u-lOBA,
19)h, De 171

.

2 Alfred W. Wasson, Aims and Method of Mission Education, Seoul,
1917, ». 161,




Chosun Theological Seminary, observed in his doctoral disseriation
that this conflict came from the early days of Presbyterianism in

1
the inited States,. He referred to the 0ld Side-New Side Schism of

2
1711-1758 and the 01ld School-New School Schism of 1837-1869.

Chun showed in his dissertation thalt the early missionaries in
Korea came almost exclusively from the area where the 0ld School
idea was dominant. They were called the Church-minded group of the
Scotch~Irish wing who stressed the more objective aspects of the
Christian Church zs distinct from the subjective or experimental
side of the Christian faith.

The principle of educablonzl work in the Korean Mission was
stabed in the annual reporit of the Presbyterian Church in the United
States of America in 1900 as follows: "Everything is practical, every-
thing Scriptural, everything locks not merely toward the reception of
the truth, bul to its promulgation."B

From the oubset, it is clear that there were two differing

1 Sun Chun Chun, Schism and Unity in the Protestant Churches
of Korea, Yale University doctoral dissertation, Yale University,
New Haven, 1955, p. 132.

2 In 1830 following the Puritan and Revivalist period of the
Great Awakening in America, some groups reacted against the individ-
ualism of the emerging type of imerican Christianity. Both 0ld and
¥ew papties argued on questions of Church govermment and docirine.
The 0ld School reflected its Churchly traditions and interest. On
the other hand, the New School was quite satisfied with the Plan of
Union and the nondenominational voluntary societies. Iefferts A.
Loestcher, A Brief Histery of the Presbyteriens, Fhiladelphia, 1958,
pp. 17-18.

3 The Presbyterian Board in the United States of America, Annual
Report 1900, Tater-@hurch Center, Presbyterian Iibrary in New York,
1900, p. 171.



points of view as to the nature of missions and the means to mission.

This early division helps to account for the present conflict in the

Korean Churche

De The Period of Japanese Control

The most significant events during the period of Japanese control
(1910-1945) were those concerning Church school education and the
problems arising from the Shinto Persecution.

From about 1910, the missionaries began to devote more effort
to the 'business of organizing and training the Korean Church and

' : -1
the development of necessary institutions”  rather than personal
evangelism, Consequently many schools, both secondary and elementa-
ry, together with professional schools maintained by the Church
sprang up in the large cities all over Korea.

The conservative group of the Presbyterians in Pyongyang be-
lieved thét education was only for the children and doubted the ef-
fectiveness of higher eduecation. The more progressive group of Pres-
byterians in the areca of Seoul believed in educatbtional evangelism.
The Japanese forces were against the work of foreign missionaries in
Koreas. By 1910 there had appeared two distinguished representatives
of the mission boards: one was Horace H. Underwocd and the other was
Samuel A. Moffet. Underwood built several institutions of higher

education in Seoul while Moffet worked in the area of theological

1 George Paik, The History of Protestent Missions in Korea, 1832-
1910, Pyongyang, 1927, p. 36l. =2
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institutions.

Later on, the Japanese interfered with the schools and all ed-
uecational institutians were recuired to conform to the government
standard. By 1936 liberalism had appeared in the Church and the
fundamentalism versus liberalism confroversy was in full swing. This
conflict was also labeled Seoul versus Pyongyang and education versus
evangelisn.

During this period, the Shinto question became the central vrob-
lenm involving versecution for the Protestant Church in Korea. The
problen was whether or not Korean Christians should follow the govern-
ment instruction to worship at Shinto shrines,

In 1935 more pressure was put upon the Christians regarding ob-
servances at the shrines. Eventually all Christian:schools had to
be closed. Since the Japanese invssion of China in 1938 there was
heavy oppqsition to the Christian movement., The shrine problem arose
and this was the burning point for the Protestant Church of Korea,.

The Japanese reaquired that all Christian Churches should be
registered and that all Protestant Churches in the Zmpire should
unite into one organization. Un September 20, 1940, zbout three
hundred preachers and lay leaders of all denominations were arrested,
imprisoned and tortured. Both the Holiness Church and the Seventh

1
Day Adventists were dissolved by order of the Japanese governor.

The Japanese influence upon the Church through the Shinto shrine

1 Mission Report, The Korean Mission Field, vol, XXVII, 193k,
Pe 3k
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problem formed the starting noint for argument in the early stages
of Church conflict in the Presbyterian Church in Korea since some

churchmen observed Shinto practices and others did not.

E. ILiberation Following World War II
Following the surrender of the Ja@anese in August, 1945, Korea
was liberateds. During the period after the withdrawal of the Jap-
anese two importént matters came into prominence.
First of these was the establishment of Chosun Theological

Seminary in Seoul. This school, which was organized in April, 1940,

- under the decision of the Presbyterian General Assembly was always

under the threat of the Japanese govermment. The first graduation
took place in 1942 with eleven graduates., That year, the Japanese
police raided the school and arrested its president.

When the Japanese wanted to make the Korean Church a United
Japanese Church with a united seminary including the Methodist Som~
inary, two of the professors of Chosun Seminary resigned and the

school was temporarily closed,

After the liberation of Korea in August, 1945, the previous
students of Chosun Seminary who were in North Korea returned to the
South and rejoined the 3eminary which then had a student bedy of
wighty. In 1947 the enrollment reached three hundred and the first
serious threat came, Fifty-one students complained that Chai Choon
Kim was teaching liberal doctrine. The Assembly meeting decided on

Lpril 20, 1918, that Chai Choon Kim would be renlaced by Hyong Yong
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Park., Kim refused. In Hay, 1951, the Assembly decided to establish
another seminary, the'so-called Assembly Seminary, an orthodox sem-~
. 1

inary.

In 1§53 the Chosun Theclogicsal Seminary changed its name to Han
Ruk Tﬁeolegical Seminary — the Hepublic of Korea Fresbyiterian Theo-
logical Seminary which is of the liberal persuasion.

The second impertant matter arose concerning the group of Chris-
tians freed after years of imprisonment by the Japanese. They had
held a strong faiih against the Shinto shrines. They were warmly
welcomed by the Christians and were resvected as Christian szints.
Those who had been resleased had planned to reestablish the Church
and found a seminary because they believed that the present churches
did not léad people Lo salvation.

In 1946 Sang Dong Han, the leader of this group and his sympa-

thizers founded their own seminary. These fundamentalist Presbyterians

called it the Koryo Seminary. They held strictly to the ultra-con-

servative viewnoint and have received continuing avproval and support
2

from the Independent Board for Presbyterian Foreign Missions, In

1952 the General Assembly decided to expel this group. Héwever, they

promptly formed their own General Assembly starting with about three

hundred and fifty local churches, The Board of Foreign Missions of

1 Allen D. Clark, History of the Korean Church, Seoul, 1961,
De 208,

2 Chang Tup Kim, Protestant Theological Education in Korea,
thesis presented at the Biblical Seminary, New York, 1955, p. 10l.
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the Presbyterian Church in the United States of America strongly dis-
approved of its misslonaries who supported tﬁe seminary.l
¥, The Korean War
Events during and after the Korean Wer had repercussions in the
Church., Five hundred ministers and Christian leaders were killed or
kidnappede In Seoul alone, thirty-nine of the most prominsnt and

able leaders were among the victims, In addition to the loss of

leadership, Christian organizations were of course weakened by the
' )

“

economic disruption brought about by the war.

The efforts by those around the world to rehabilitate both the
country and the Church proved to be a mixed blessing. While help
was urgently needed, the fact that quantities of materials and money
were to be administered by Koreans led to various deéreés of corrup-

tion both in the country as a whole and within the Church as well.

G. Summary
Chapter one has served to outline the historical background to
the theological conflict presently plaguing the Church in Xorea.
Important develorments which impinged on the development of the Church,
namely, vhe influence of the old religions, the early mission policy
and theology, the period of Japanese control, the liberation follow-

ing World War II, and significant events both during and as a result

R

1 Clark, ope cit., p. L8,

2 Ibid.




of the Korean War have been presented.
Chapter two will seek to delve more deeply into the theological

basis for Church conflict. To this the study now turns.
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CHAPTER TWO

THE PRESENT THEOLOGICAL CRISIS IN THE KOREAN CHURCH

w

4., Introduction

It is the purpose of this chapter to outline the present theo-
logicél crisis in the Presbyterian Qhurch of Korea. The evidence of
the crisis is seen4in a number of Church divisions which have oc-
curred in the past eighteen years,'however the basis for the conflict
is to be found in deeper serious theologicsl differences.

| The two streams of thought in theology, fundamentalism and 1ib-

eralism, will be discussed: first, the early influence of liberalism
on the life of the Church, and second, the challenge which it has
presented to the established order of fundamentalism.

Part two of the chapter will indiczte the main divisions and
the theological basis for esch conflict. First to be discussed
will be the problem resulbing from the clash of liberalism and Shin-
to shrine worship. Second, the influence of liberalism will be in-
dicated in the way in which it precipated division. Third to be
discussed will be the divisions resulting from conflict over the re-

lationship with the world-wide church.

Be Theological Basis of Church Division -
le Influence of Early Fundamentalism
In 19h9 Emil Brunner visited Korea .and’ described the fundamen=-

talisﬁ of the Korean Church in this way: "The fundamentalist theory

“23m
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of verbal inspiration of the Bible is an unsurmountable obstacle to
becoming Ghristian.“l Since he spoke of the Church which is nominal-
1y Christian he no doubt saw verbal insviration as an obstacle to
genuine Christian commitment. He added, "This is one of the greatest
obstacles for making Korea a Christian nation and a most wnfortunate
and theological leaning which prevents evangelism."2
a. literal Interpretation of the Bible

The roots of the fundamentalismB which Emil Brumner detected in

the Korean Church go deep into the history of that body.

The first theological seminary in Korea, Pyongyang Theological

Seminary, founded in 1901, has been the center of fundamentalism.

The professor of systematic theology at that seminary in 1907, W. B.

Heynolds,, in his book Religion and Eternal Law states his view of

Scripture, "When the Eternal Law changes, the religion changes also
+ o o+ » To change the text and thereby obscure the sense or change

it is wrong. You must preserve the original form and interpretation.?

1 A letter by Emil Brunner on November 2li, 19L9, sent to the
Board of Forgéign llissions of the Presbyterian Church, U.S5.A. This
letter was revealed by John Mackay to be used by S.C., Chun for his
doctoral dissertation, presented at Yale University, New Haven, 1955,
pe 132.

2 Tbid.
3 Sunra, De 2e
4 W. B. Reynolds, Religion and Eternal Law, 1907, quoted in

Yang Sun Kim, Ten Years of History of the Korean Church after Libera-
tion, translated by the present writer, Seoul, 1956, p. 17L.




He considered rigid memorization of the exact words of Scripture
and a strict literary interpretation to be essentials., He saw no
reason to discuss any other ﬁheological questions.

It is understandable that the Bible was placed at the center of
mission work and that conseguently views concerning the Bible should
be considered of the greatest'importance in the training of ministers.
In 1896, W.B. Reynolds, setiing forth ideals for the Korean ministry
outlined seven principles for education on this basis, two of which
read: U3eek to fit him to a high vlane of sniritual gxperience. Let
him strive above all else to be a Holy Ghost Man. Ground hin thoropzh-
ly in the Word and in the Cardinal facts and truths of Ghristianity."l

Such are indications of the fact that the theology adopted by
this seminary in the education of the Korean ministry was that of in-
flexible fundamentalism. This was the theology of the foreign mis-
sionaries and the Korean Church leaders thought that their obedience
to foreign missionaries was the strongest and surest way to advance
the Church in Korea., Thus, a greater emphasis was placed on this obe-~
dience than. on their self-reliant spirit or on their leadership based
upon free judgment, or on their capability of conversing with the
world church on an egual basis.

The fundamentalist attitude which stressed the training of Kore-~
an ministers in the Bible alone is exemplified in the statement, "The

main thing for the Korean Church to do is tc train capable Bible

1l Von Yong Kang, “Korean Church in the World Community," Korean
Affairs, vol. I, 1962, p. 122,
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scholars and to have Korean Blble commentaries, that is allent

This was their aim, hence they saw no reason for Korean ministers to
have additional theclogical training than they hzd so that they
might stand firm on their Scriptural belief,

Korean church leaders thus were grounded in orthodoxyz which
emphasized the literal interpretation of Scripture. They firmly be-
lieved thal since the Bible was the Word of God as revezled by ﬁhe
Holy Spirit, if any different interpretation was made other than the

literal, this must be heretical and classed as heterodoxy. They be-

3

lieved that the Bible has a svecizl facétuel and theological content.

The maintenance of orthodoxy they believed to be the best way to pre-

serve the Church.

During the formative years of the Church several problems arose
which increased the fundamentalist Strength. This idea of orthodoxy
became important in the Church of Korea. Several bibliczl problems
arose which forced the Korean Presbyterian Church to stand firmly on
the belief of fundamentalism.

(1) The Role of Women in the Church

1 Yc“S. Kj.m, QBQ S}EG’ p. 1750

2 . Orthodoxy is frequently used to describe the theclegy of the
fundamentalist wing of the Church in Korea. It denotes the suthority
of the Presbyterian Church or the rule of fundamentalism in the Korean
Churche When reference is made to the orthodox Presbyterian Church,
the standard of measure is the fundamentalist belief in literal inter-
pretation. Orthodoxy and fundamentalism in this context are thus syn-

ONYMOoUS

3 ef., I Cor. 15:11; Gal. 1:6-9; I Tim., 6:3; II Tim. L:3-ke
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Sun Choo Kil, 1 the great Korean evangelist, revivalist, and
Bible scholar, had a strong influence through his teaching of Bible
lessons and preaching in the period of 1930. His theological views
were taken as a standard for the Korean Church. He had received his
training from the early missionaries, and his theology was in some
sense an extremely fundamentalist one.

In 193L, a year before the controversy over the Abingdon Bible
Commentary, at the Twenty-third General Assembly, two problems arose.
(ne problem dealt with the authorship of Genesis, The other prob-

lenm concerned =n article written in the Christian News about Choon

Bae Kim's "Proposal to the General Assembly' that women should be ao-
tive in the Church and be allowed to teach. He claimed that the order
of Paul to the Corinthians which forbade women to speak in church was
only a local custom.? It was given two thousand vezrs ago and was
nqt an absolute truth.

On this issue, the motion was passed and published through the
influence of Sun Choo Xil which said that women's place in the Church
was not permitted in the Bible, and that those who consider Scrip-
ture as not literally applicable for today should be disposed of ac~
cording to the Constitution,.

In this way of interpretation of Scripture, there was no other

room to translate scripbturzl meaning than the Word itself.

1 Sun Choo Kil was one of the first orduined ministers in Korea.
He had formerly believed in Confucianism, Buddhism, and Taoism.

2 cf., I Cor, 1l:3l,35.
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~ (2) Authorship of Genesis
In 1935, when the Twenty-fourth General Assembly was held, the
merbers passed a resolution of the Committee stating that to deny
Moses as the author of Genesis violated the Constitution of the Pres-
byterian Church of Korea. And so they considered it advisable to
dismiss those holding such views from the minisiry of the Church.

- The reason they gave was that "The books of the Pentateuch can
not be separated from each other but should all be regarded as the
work of one author.”l They felbt that any disagreement with this
view could not be tolerated in the Korean Presbyterian Church.

The influence of early fundamentalism is clearly seen. There
was no room allowed for higher criticism.

(3) Translation of the Abingdon Bible Commentary

In this same period when the Abingdon Bible Commentary was pub-
lished in 1935 in Korea and the Twenty-fourth General Assembly was
held, Kil v»ointed out that he believed the writers of the ibingdon
Bible Commentary were liberal theologians and warned the Assembly
n&t to accept this book. He emphasized the seriousness of taking
such a liberal commentary to the people,

The Assembly approved his vnroposal and proclaimed, "The Abingdon
Bible Commentary can not be accepted because the book runs against

the doctrine of the Presbyterian Church.”g The Assembly also recom-

1 Minutes of the Iwenty-fourth General Assembly of the Presby-
terian Church of Korea, 1935, p. 1.

2 TuS. Kjlﬂ, 9}3‘. Ci—to’ Do 1760
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mended that a subcommittee investigate how it came to be translated.
One of the translators later apologized for warticipating in the
translation, but the otvhers justified themselves and counterattacked
the General Assembly for denying them freedom of theologieal belief,
This was the beginning of the liberal challenge to fundamentalism.
Early fundamentalism thus was based on the plenary inerrancy of the
Bible, and there was no vnlace given for the discussion of other
vViews.

Z2e The Hise of Iiberalism
a. Chai Choon Kim and Fundamentalism

Chai Choon Kim 1 was known by all as the representative liberal
scholar among the contemporary Korean theologians. He studied at
Aoyama College in Japan,. in a liberal theological atmosphere, and
then went to America to study at the then Western Theological Sem-
inary in Pittsburgh.

| Though he was not a liberal of the destructive critical tyve,

he opposed the idea that Scripture was verbslly inspired or historical-
1y or scientifically without error and not only ignored the tradition

2

of orthodoxy < in the Korean Church but directly opposed the fundamen-

talistse.

1 Chai Choon Kim was president of Chosun Seminary during 1951
to 1962 and is professor emeritus. Chosun Seminary was built in April
1940 by the Korean Presbyterians while all the misslonaries were not
in the land because of the Japanese occupation. In 1946 this school
by decision of the Ueneral Assembly became the authorized seminary of
the Presbylerian CGnurch of Korea.

2 Supra, pe 26.
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The word"fundamentzlism'has been used since the conservative
reaction against Kim's theology began in 1947. In the early spring
of 1947, fifty-one students in Chosun Seminary, where Kim was teach-
ing,disapproved of his theology and presented to the Thirty-third
General Assembly a statement on his instruction. The statement
said:

The Scripture of the Old and New Testaments is the Word of God
and the one infallible rule for faith and practice. The Creed
says this and on this the Korean Church has stood. We must
always so stand and defend ocur faith in the pure evangelical
Gospel, But when, in resmonse to an urgent call, we eniered

the Assembly-sponsored Chosun Seminary and began to study, we
soon found that the faith and view of the Bible which we had
always held was being overturned. Is this merely because we

are of immature experience? Our faith has no source but the
Bible. If this Bible loses authority, the basis of our faith

is gone. Therefore, we cannot accent the Chosun Seminary's
view that faith is conservative and theology is liberal. We re-
bel against modernistic theology and Higher Criticism of the
Bible., We are opposed to liberal theology and rationalistic the-
Ologyo

The Assembly received the netition and examined Kim's view of
Seripture and his doctrine., Durding the investigation by the General
Assembly Kim offered that the Bible, in regard to the revealed truth
of the Atonement is infallible, that natural science and historical
science can not deny its infallibility in this area. Kim's reply
further stated that the Bible was both fallible and infailible, 50
that religiously it was infallible but scientifically it was fallible.

The statement of Kim's visw in this regard is nparaphrased in

the following translation:

‘l Y.S. ij’ 9£’ Cit’, p. 2160
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God never uses persons as machines, He reveals Himself to
those who respond to Him., He communicates his word through men
to other men. The one who receives his inspiration records his
experience in the language and thought patterns of his time.
Since those who wrote portions of the Scriviture were fallible
human beings it is not being faithfvl to Seripbure to insist on
literal inervancy and verbal inspiration for the preservation
of Serinture. The @urpise of Scripture is to promote faith in
desus Christ as Savior,

This view challenged belief in verbal inspiration and literal
inerrancy. This was the first challenge to fundamentalism in the
Korean Churche. The Committee finally decided that Kim had denied the
infallibility of Scrinture. By the action of the General Assembly
in 1947 the inerrancy of the Bible and verbal inspiration were vpointed
out to be the two fundamental points of the Korean Church's conserva-
s 2
tive theologye

The exponent of this fundamentalist theology, liyong Yong Park,3

1 Ibide, p. 21k

2 It is notable that in 1901, when the Pyongyang Seminary was
set up, their theology was inflexible fundamentalism. In carrying
out the school system, they adopted five principles of the Bible Con-
ference held in 1895 in the United States. These were indicated as
follows:

2e The Virgin Birth of Christ.

be The physical resurrection of Christ.

Ce The inerrancy of the Bible.

de The substitutional atonement.

€. The imminent vhysical coming of Christ.

3 Hyong Yong Park was the oulstanding member of the extremely
conservative group in the Korean Church, and was a president of the
Assembly Seminary in Seoul till 1959 before the split of the Church.
He received his fundamentalist views from the Pyongvang Christian Col-
lege founders, W.M,Baird and Samuel A. Moffelt, and from the outstand-
ing Korean conservative pastor, Sun Choo Kil. Park was later educat-
ed at the Westminster Theological Seminary in Philadelrhia, and it
was natural for him to follow the doctrinal footsteps of those minis-
ters who sympathized with the theology of J. Gresham Machen.
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who was a member of the Committee and a spokesman, indicated during
this controversy that the inerrancy of Scripbure and verbal inspira-
tion were two ecqual tests of theological views. Park's exposition
of findamentalism was approved in the General Assembly but in 1953
the question was raised again.

Insistence on the theory that belief in inerrancy and verbzl in-
spiration were the yardsticks for measuring orthodoxy resulted in
the clash of liberal and conservative elements and ended later in
denominational division.

(1) Chai Choon Kim's Challenge to Orthodoxy and John Mackay's
Visit

In 1946 Kim criticized orthodoxy severely in his magazine Se-
Salam (New Man) when he said that orthodox theology included Mriseély
disguised humanistic elements,“l He also attacked the fundamentalist
Pyongyang Seminary. In the magazine Crusade, he mentioned the theol-
ogy which the missionaries held:

Theolegy that was held by the missionaries in Korea is the mosit

extreme fundamentalism, and those young missicnaries who came

later were also of an extreme fundamentalist position. There-
fore, there was no reason for them to accspt snother theology.

Originally, extreme fundamentalists held the belief that they

were right and they did not consider others. Korean mission-

aries intended to hang an iron curtain, not letting Borean

Church leaders learn anything except the fundamentalist position.

Chosun Seminary was established at the end of the Japancse occu-

pation by Koreans while the missionaries returned home. It was
necessary during World War II that they should evacuate Korea.

1 This was a topic often discussed among Church leaders regard-
ing the Church situation in Korea.
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It iﬁplied that Koreans were not now under the control of mis~
sionaries. When they returned to Korea after the war, they were
careful and they eagerly desired to manage theological seminaries,
This Chosun Seminary would not let go their hold,l

’és a result of Kim's outspoken attacks on fundamentalists, the
RKorean Presbyterian Church stood on the brink of theological crisis
in 1949,

At this time, John A, Mackay, chairman of the Board of Foreign
Missions of the Presbyterian Church in the United States and presi-
dent of Princeton Theological Seminary visited Korea in October, 1949.
The Korean Church had expected much from him because he was g well-
known Church leazder and seminary educator, hence the Korean Church
sought a theological interpretation from a responsible theologian
from abroad. |

Both seminaries, Chosun Seminary and the fundamentalist Seminary’,?
met him at this time of crisis. They wanted to know which theclogy
he held, fundamentalist or liberal, so that the Church of Korea could
know the belief of his Mission Board.

John HMackay gave important messazew in Seoul on several occasions,
In these speeches both seminaries exvected some words in favor of their
side. John Mackay emphasized each time the peace of the Church, be-

cause ne had learned from the missionaries the crisis that the Korean

1 Chai Choon Kim, writing in Crusade, 1946, quoted in Y. S. Kim,
SE. Cit‘, Ps 199. ‘

2 This seminary was built in Seoul in 1948 for Pyongyang Semi-
nary in North Korea, This was before the Church division in 1953
over the seminary problem.




Church was facing. He was concerned sbout the relation between the
local churches and the missionaries.

When Mackay spoke on the trends in contemporary theology, he
stated that most theology of the present time originated from the
biblical views of Karl Barth. The General Assembly group of funda-
mentalists tock him to be a Yerisis" theologian, while the Chosun
Seminary group considered that this nroved that the world-famed
president of the Presbyterian Board was a liberal, taking it for
granted that liberalism and present day theology were one and the
same thing.

Chosun Seminary was stimulated and satisfied by Mackay's visiit
and his speech on contemporary theology. From this, Chosun Seminary
claimed that Mackay was a spokesman of liberal theology and in accord
with them. The Generzl Assembly was suspicious of his theological
viewss After he returned to the United States, the theological con-
flict in Korea became more serious.

In such a period of strain between the two schools, people were
concerned about their belief whether it was orthodox belief, or not,
and there was held in Seoul a Presbyterian Youth Convention where
fundamentalist and liberal theology were criticized, Kim and Park
were both invited to apeak to the convention. Fark refused to attend,
howevex, Kim spoke of the theology of Barth and Brunner as misunder-
stood by the Korean Church. He urged Koreans to study their theolog-~

ical positions.




-35-

He challenged fundamentalism in Korea, meking a deep imoression
on the people by his understanding of theological problems.

(2) The Influence of Chosun Seminary

The United Church of Ganada,l a union of the Congregational,
Methodist, and ?resbyferian Churches in 1925, did not hold to a
strict interpretation of the doctrine and confession of the Pres-
byterian Church. The wealnesses in the theological basis of funda-
mentalism and a cribical interpretation of Scripture were taught by
Canadian missionaries to the Korean leaderse. in 1926, the Bible
Institute of Hamhung in the northern part of Korea was opened by
the mission board of the United Church of Canada for training preach-
ers. However, Korean Christians definitely believed in the literal
interpretation of Scripture so this minority group of preachers
could not undermine the generally accepted fundamentalist belief in
literal inerrancye.

Chosun S;minary was built when the fundamentalist seminary at
Pyongyang had been forcibly closed because of the Shinto problem in
.'1.938.'2 In this neriocd, the liberals, holding a neutral position
toward Shintoismycould remein to keep the Church alive, but others

who held extreme fundamentalist views and who refused Shinto shrine

1 Canadian missionaries arrived in Korea in 1898, and in 1928
the Twenty-fifth General Assembly of the Korean Presbyterian Church
broke with some of the Canadian missionaries on theological grounds;
those missionaries of conservative nersuasion decilded to break away
from the mission board of the United Church of Canada, criticizing
the board as liberal. The United Church of Canada is the only mis-
sion board which supported Chosun Theological Seminary.

2 Infra, pp. hi-kL2.
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worship were imprisoned or had to move out of the cowntry.

The Japanese Government sustained only Japanese-educated theo-
logians and allowed another seminary to be bullt in Seoul instead
of the fundamentalist seminary in Pyongyang.

‘It was sipnificant for theological eduecation that Chosun Sem~
inary was built in 1940 by the Koreans while foreign missionaries
as well as extreme Korean fundamentalists were out of the country.
This school was the only theological seminary which remained open
in the period during World War II.

Kim remained at Chosun Seminary during the war and indicated
his goals for the seminary. He said he hoped to raise the academic
and theological standards of the Church of Korea. Secondly, he
hoped to see the beginning of a Koresn-initlated evangelisiic move-
ment. He indicated the need for textual cribicism in the study of
Seripture. Minally, he hoved to see the end of arguments over theo-
1ogical differences.

His ideas were welcomed by the educated peonle because of the
emmhasis on raising academic standards and his interest in promoting
Korean-sponsored evangelism.

Thus, Chosun Seminary was influential in the Church of the
southern part of Korea as well as in the Northern part because it
was the only school open during the Japanese occupation and the views
held there were mors open to various schools of theological thought

than were the views of fundamentalism,
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(3) The Tmpact of Liberalism

After World War II and the military liberation of Korea in 1945,
the Korean people wished their nation to be independent. The voices
for independence and self-reliance were popular everywhere, including
the Churche. When the fundamentalist missionaries returned‘to Korea,
they were not recelved with fhe same regard as they had been earlier
because the Korean peorle now recognized their need f£or more education
and were eager Lo gobabroad to study. Because of the changed politi-
cal situation the former authoritative approach by the missionaries
was no longer popular, nor did it meet with the same response as in
former times.

In such a situation, the influence of Chosun Seminary was par-
ticularly effective since there the need for self-reliant evangelisnm
was emphasized and there was concern about academic and theological
standards.

On the other hand, the opponents of liberalism expected the
Church to return to the same situabion which had existed during the
early vneriod of mission work and wanted the same type of evangelism
as in the past. They claimed that they could not accevpt the Chosun
Seminary views and they fought for the pure Gospel as they said
Athanasius had done, to preserve the Church in the fourth century.

In 1951, =5 a result of a statement by fifty-one students pro-
testiﬁg the liberal theology of Chal Choon Kim, the General Assembly
investigated the situation of Chosun Seminary. The Assembly in 1953,

before the division of the Presbyterian Church defined Chosun Sem-

" ‘
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1

inary as a school of heterodoxy and said further that whoever accepted
the beliefs of Chosun Seminary would be regarded as denying the res-

urrection of the body, the Virgin Birth, and the Sabbath and so they

1
would be counted heretics.

On this point, the views of 3cripture and the deoctrines which
were held by the liberal school of Chosun Seminary are menbioned by
the fundamentaliste as follows:

1« On the Scripture.

a. The first five books (and Joshua) of the 0ld Testament were
not written by Moses but by J. E. D. P, Isaiah 0-66 comprises
the Second Isaish writiten by an unknown author during the Baby-
lonian Captivity.

be Outside influence in the formation of the Canon.

Ce Samuel is not the author of Samuel.

d. Additions ‘o the Scripture. (There are many insertions. )

e. Time of authorship of Scripture. (Oldest nart, time of Samuel;
Pentateuch, 600-L00 B.C.)

f. Many mistakes in the Bible:

Historicityof Noah's flood and tower of Babel, origin of races,
stories of race of giants.

0ld Testament history is dependable only from Abraham, not be-
fore, conguest of Jericho a spiritual conguest and in regard to
the laws on slavery and impurity, « . . . these are matters
which change with the times and writers do nolt always agree.

2. Sources of Synontic Gospels:

Mark was written first and leaned on the Logia and seventy-five
ver cent of Matthew is abstract and twenty-eight per cent of the
material is distinet from Mark.

h. Biblical theory is intended to explain the religious life of
the Bible as adapted to each period. Therefore, historical,
scientific study of the Bible is the most approvriate form of
study.

2+ On Doctrine

a. The Bible is not .a textbook of doctrine and there is a differ-
ence betwe:sn the Bible and theology.

b. FPredestination

Professor Kim indicabted that he had nc interest in predestination.
Calvinistic vpredestination turns into fatalism.

1  This vroblem will be diseanssed later in vDivision Because of
the Influence of the Liberal Seminary in Purthering Theological Dif-
ferences." Infras pvpe L5 ff,



¢. The Sabbath.
There is no sin in attending daybreak prayer meetings and doing
the neeessary work of the day in a country church during the
busy farming season.
de The 6ld Testament idea of Heaven and Hell developed late din
the Graeco-Homan weriod,
e, Doctrine of Gode
The one God Elchim was originally the God of the Semitics, called
"ELl, %" and being so called by all Semitics., God was called MEL®
and not called "Yahweh" until the time of Moses.t
Chosun Seminary in the theology of liberalism was led by Kim

and the setting up of this seminary was a new departure in the Korean

Church.

Ce Major Divisions and Their Theological Bases
1e Division Related to Shintoism and Literal Interpretation of the
Bible

These early theological differences played a great part in the
division of 1948. The issue of idolatry arose at the time of Japanese
control. During the period from 1935 to 1945, the Shinto shrine
question became the central problem involving persecution for the
Protestant Church in Korea.

In such a crisis, both liberals and fundamentalistis were worried
about how to keep the Church alive. The liberals thought that they
could keep the Church alive by cooperating with the Japanese policy.

wadch dmposed Shinto shrine worship. On the other hand, the fun-
démentalists refused @iwrine worship on the basis of the interpreta-
tion of the first Commandment, "Thou shalt have no other zods before

me, "

‘i Y. S. Km, 9}_?‘0 .,C..é‘..?." ppc 217""2220



g

e

¢ reason for the cooperastion with the Japanese governor in .~

1925 showed the meaning of the shrine ceremony to be to honor the

memory of ancestors who performed distinguished servies %o the na-
tion. It was emphasized that rsspect shown at the shrines and re-
ligious worship were differentianted by law., The act of obeisance
at the shrine was simply and purely for the veneration of one's an-

. 1

cestors.

On the basis of this interpretation, the director of the Japa-
nese ﬁouC“*lonal Burezau called both Presbyterian and Methodist leaders
o+ attend a mecting in June, 1936. It was announced there regarding
shrine worship:

1e dbtendance upon the shrine is not a religious but a govern-

ment ceremony. It is net an act of worshlﬂ but is paying high-

est respect to ancestors.

2. The educational system has the object of training loyal sub-

Jects as well as giving them knowledge. ‘Therefore, school teach-

ers and pupils must make obeisance at the shrines., The atten-
dance of others is a voluntary act and is not reguired.

Most American milssionaries refused to follow Japanese shrine
worship and only Canadian missilonaries showed sympathy to the govern-
ment interpretation.

Eventually, the Christian schools were ali closed because of the
missionaries!' refusal., The Japanese because of their demanding shrine

worshipy onnosed the Christian movement. They recuired that all

churches should be re ered and all Protestant churches in the E

1 Journal of the Methodist Eniscopal uhurcq, Foreign Missions,
3..9}4_8, Pe 21 50

2 Ibide
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pire should unite in one organization to be called the Federation

of Heformed Christian Churches of Korea, At this time of crisis,

the fundamentalists strongly ovposed Shintoism, the practice of
bowing to the Shinto shrines, in which it was believed the spirits of
the deceased emperors and war heroes were enshrined, They considered
this to be idoiatrous.

Shintoism held the doctrine thut the Japanese people and espe-’
cially the emperors were directly descended from the Sun goddess
whom the Japanese called "Amaterasu-omi-kami.” The believers in
Shintoism held that they were a divine race with the higher mission
of extending the benevolent rule of their divine emperor throughout
the earth. The living emperor was believed to be a god upon whom
the spirits of the desparted emperor had descended.l

In the Shinto shrine prayers of adorabion and thanksgiving wer
offereds On the basis of this definition of Shinto belief, funda-
mentalists thought it was idolatrous and would not conform to the
government's roguirements. |

Even though these patriotic observances were pronounced to be
non~ieligious in character, they nevertheless on several occasions
appeared to many Christilans to be religious ceremonies and therefore
conflicted with the Christian principle'of worshiaéing only one God.2

Besides this Shinto worshin, another rroblem was that the Probt-

1 Willism K. Bruce, Religions in Japan, Tokyo, 1956, p. 120,

2 HNinety-ninth Annual Report of the United Presbyberian Church
in the U.S.A., 1936, p. 4l
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esvant denominations of the Korean Churches were forced to unite to
form one Christian Church as a branch of the Japanese Church, on the
first day of August, 1945. Many Christians went undsrground., There
were hundreds who stood oub against the govermment pressure, suffer-
ing torture and imprisomment. The liberal school of Chosun Seminary
thought that this act of worshipping at the Shinto shrines was not
idolatry, but a govermment ceremony, and they remained in the Church
and cooperated 4o organize a united Church according to the Japanese
goverment nolicy.

At the liberation when the imprisoned fundamentalists were re-
leased, questions were raised about the rehabilitation of the Church
which had worshipped at Shinto shrines., Those released mebt together
at the San Chun Hyun Church, instead of returning to their Churches
or homes. There, for about two months, they discussed numerous
problems related to the rehabilitation of the Korean Church.

On September 20, 19L45, they issued the following statement of
Church polity:

1. Since 2ll Church leaders (pastors and elders) had gone out
to the shrine, they must submilt to serve discipline and a
cleansing repentance before they again take their places as
Church officials, :
2. The discipline may be worked oult either in the form of penance
or exemplary behavior, but ministers must stay out of their
charges for al least two months and then make open confession.
3e ¥While the ministers and "elders are in this time of retire-
ment from their office, the deacons or ordinary Church mombsrs
shall conduct nublic worship.

lie These principles for the rehsbilitation of the Church shall

be given publicity in e:ich and oubl into effect. ]
5. The seminary for training workers shall be reopened.

>

1 Y. S. Kim, op. cite, D. 1h9.
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For these fundamentalist leaders who were imprisoned, the
question of the "unilted Church® and Shinto worship which had been
forced by the Japanese were vital for the spiritual life of the
Chrirche They recuired all of the Church leaders to have meetings
of cleansing prayer. On the other hand, the leaders of the liberal
wing of the Church never worried about the effect of Shintoism in
the Church as those did who had been in prison.

As a next step, fundamentalist leaders planned to reépen their
school at Seoul, ignoring Chosun Seminary. They believed that Chosun
Seminary was libér&l and cooperated with Japanese demands for Shinto
worship and participated in the "united Chuwrch.t

They criticized Chosun Seminary, saying that the problem of idol-
atry came up bscause of the use of texbtual criticism inétead of liter-
al interpretation of the Bible. They declared that Chosun Seminary
had violated the'first commandment. In reovening the fundamentalist
seminary they insisted that it shouvld follow the doctrines of funda-
mentalism and adc the doctrine of predestination which the Recon-
structionist Presbyterian Church1 believed to be vital. They called
this seminary the Kbryog Presbyterian Seminary. Hyong Yong Park
was recommended to be the president of this seminary.

in argument concerning the division of the Church arose in Decem-

ber, 1946, when the Kyongnam Presbytery met. The argument was aboub

1 Those released leaders pub the Church name "Reconstructbionist®
signifying the purifying of the Church. :

2 Koryo is thz old name for Kores.
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the problem of self-discipline which was raised by those Church
leaders who had been imprisoned. They insisted that the entire
Korean Church nceded a thorough repentance and regeneration., The
result of the argument was that the nlans for the new seminary were
cancelled.

The group of extreme fundamentalist ministers, however, who in-
sisted on building a new seminary and reopening the Church, seceded
from the Church. They said that the established Church was a devil's
organization because it had not repented of Shrine worship. This
secession resulted in a division of orinions: one group insisted
that past sins must bé fully cleansed and that this cleansing must
be by self-examination, using the holiness of their own group as a
sténdard; the other side felt that the Church should be rehabilitated
through presbyterial action raihérbthan(by'self—exaﬂ"ation, and be-
gan to criticize the ex-prisoners' self-righteous attitude and unco-
operative spiritual activiﬁies.l

Several speclal presbyterial meetings were held to resolve the
secession and they at the outset accepted the proposals made by the
Church leaders whe had be=n imprisoned., The proposals were issued
for the rehabilitation of the Korean Churche.

then Park arrived at this Koryo Seminary® in 1947, he did nob
agree with this extremely fundamentalist seminary and his influence

resulted in July, 1948, at the special meeting of FPresbytery that

1 Allen Clark, op. cit., p. Lh.

2 This seminary was already built by the approval of the General

Assembly in 1946 in sympathy with the request of the imprisoned Church
leaders. Park was in Manchuria in 19h4 and returned to Korea in 1847.
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the majority group rose up apd requested to deal with the action of

this new seminary, announcing that this seminary was inadequate for

the Church of Korea because the Church could not follow the minority
group who were extremely fundamentalist.

The decision regarding the cancellation of the Koryo Seminary
was made by a vote of fority-four to twenty-one. The General Assembly
declared that this seminary did not have any relation with the Gen-
eral Assembly. Finally the extreme fundamentalist Koryo Seminary
ssceded from the Presbyterian Churéh of Korea.

then this extreme fundamentalist group is carefully examined,
it méy be seen that they were so faithful to the litéral interrreta~
tion of the Bible that they could not admit that there could be any
other internretation of Scripture, This fundamentalist group held
to the plenary inerrancy of the Bible,

The weakness of their theology is that there is too grest em-
phasis put upon Calvinistic predestination, i.e., that God has already
chosen those who would be elected or punished., They believed that
they were the ones to be elected and saved from the Japanese persecu-
tlon because they were righteous and kept the falth of the Church.

They insisted that all who did not believe or act according to
their staendsrd needed to renent and be regenerated because of their
past sins. this point was often discussed by the Korean Christians

and greatly hindered evangelical work after the liberation of the
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country. Emil Brummer pub it well: #This is a most unfortunate
and ‘vheological leaning which is an unsurmountzble obstacle to be-
coming Christian,td

As the present writer sees it, the tendency to extreme fﬁnda-
mentalism has been the source of many of the problems in the Korean
Church. If, instead of the great emphasis upon plenary inerrancy
and the insistence that theirs is the only orthodox theology, they
had insisted more on the spirit of Christian love and fellowship
there would have been no division in the Church of Korea.
2e Division Becaus of the Influence of the Liberal Seminary in Fur-
thering Theological Differences

Following the division of 1948 caused by fundamentalist emphasis
on Biblical inerrancy, three groups emerged. One was the extreme
fundamentalist group (the Reconstructionist), the second the General
Assembly group, conservative in theology, vet not so radical as the
Béconstructionist group. The third group,composed of liberals, in-
creased in strength under the changing political and social circum~
stances. Argument peréisted between the conservative group and the
liberals, the former saying that they were the orthodox and the 1lib-
erals the heterodox. The extreme Ifundamentalist group, because of
their small numbers ceased to have a major volce in the contest.

Trouble centered around the liberal Chosun Seminary which had

beem opened in April, 1940, at the time of the Jananese occupatiocn.

1 Supra, p. 24
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A fundamentalist seminary was opened in Seoul in September, 1951,
called the General Assembly Seminary. There was onposition between
the iwo schools. The General Assembly school wished to unite the
two seminaries; howevey Chosun Seminary flatly refused. The resl
reason for the conservative proposal To unite was that they hoped
in so doing they might remove the liberal professors and the curric-
wlum which allowed historical criticism in the study of Biblical
literature, The conservatives held to plenary inerrancy of the Bible.
Desire to do away with the liberal seminary at Chosun followed the
action of the Genersl Assembly of 1950 which ordered every presbytery
"to investigabte and discipline all who did not believe in the plenary
. N ] . .
inerrancy of Scripture.” The final result of the controversy between
the conservative and liberal group was that the Chosun Seminary group
broke away and became the Presbyterian Church of the Republic of Xo-
reas

In separating from the General Assembly, the Presbyterian Church
of the Republic of Korea designated their ecclesiastical guiding
ideas as follows:

1« We would oppose every form of Pharisaism, in ourselves or

others, and stand for the free Gospel of faith in the living

Christ as cur only salvation.

2. We desire 1o establish a strong Church and at the same time

stand firm for freedom of faith and conscience.

3. We reject the slavish spirit of dependence upon others and

would foster the spirit of self-reliance and self-support.

Le At the same time we warn against a narrow spirit of isola-
tionism and desire to coonerate faithfully with Christians

1 Typoscript of Official Statement of the Fresbyterian Church
of the Republic of Korea, 1955, p. 1.
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throughout the world in a true ecumenical spirit.
ot

5 We desire to fulfill our mission of bearing practical witness
to the whole of Christ as Lord and Saviour of the whole of man's
life.

In this issue, the main emphasis was clearly that the liberal
group‘asserted that they were not among the obstinate and legalistic
Bible-interpreting fundamentaligts.b They believed in the same Lord
and Savior, but not through the interpretation of plenary inerrancy
of the Seripture but rather through the free interpretation of the
Gospel of faith.

They were concerned that their group not be confined to a nar-
row legalism bub identify with all those who professed faith in the
world-wide Church.!

3. Division Created by Theological Problems Hesulting from Relation-

ship with the World-Wide Church

a. Issue Relating to the National Association of Evangelicals

From three main theological differences over fundamentalism,

Shintoism, and liberalism, there had arisen three major Church divi-

1 Ibide, De Le

2 OStatistics of Presbyteries and Churches affiliated with the
new General Assembly of the Presbyterian Church of the Republic of
Korea in December, 195k, were as follows:

Presbyteries Churches Pastors HMembers Sunday School Attendance
7 510 319 110,061 95,800
The membership of the other Presbyterian Churches in Korea is as fol-
lows:
Communicants Total Number of
Adherents
The General Assembly Presbyterian
Courch 150,000 551,000
Koryo Presbyterian Church 30,000 150,000
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ions in the Presbyterian Church of Korea.

Two outstanding theological sireams were running basically in
the Korean Church: one was fundamentalism taught by the early mis-
sionaries, and the other, liberalism.

After the liberal Church broke away from the fundamentalist
group, there were no longer any arguments on this point. The fun-
damentalists believed that the liberal theology was heretical and
that it denied faith in Scripture and violated the Creed of the Korean
Iresbyterian Church.

There were thus three main groups in the FPresbyterian Church,
the libersl (The Presbyterian Church of the Republic of Korea), the
conservative (General Assembly Presbyterian), and the extreme fun-
damentalist group (the Koryo Presbyterian Church).

The Presbyterian Church of the Hepublic of Korea, the liberal
group, with the cooperation of the Canadian United Mission Board en-
couraged conbact with the World Council of Churches.

The next cause of'dissension thus arose over the ecumenical
movement. Delegates from the conservative General Assembly Church
attended the second meeting of the World Council of Churches held in
Evanston, Illincis in 195h. Upon their return the National Council
of Churches of Korea' approved the movement and in 1955 organized

an Feumenical Movement Committee of nine members from each denomina-

1 This organization has members from different denominstions.
The Presbyberian Church of the Republic of Korea and the General As-
sembly Presbyteriazn Church are members., The Koryo Presbytcrisn Church
did not join.
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tion, among them the Presbyterian General Assembly Church.

Part of the Gensral Assembly Church agreed and part disagréed !
with the ecumenical movement since the latter believed that it
would incorporate worldly, communistic, and humanistic elements in-
te the Church.

The group which disapproved of the World Council of Churches
appfoved of the National Association obevangelicalg whose purpose
was to promote evangelism and to unite those who confessed the same
faith. The Ecumenical ﬁovement and the National Association of Zvan-
gelicals were seen to be rivals by the Kore&u GhriStians.

The EcumenicalsT warned against the narrow-mindedness and divis-
iveness on the part of the National Association of Evangelicals. The
National Association of Evangelicals were concerned about worldly ten-

-

. e, - . 2
dencies in the Lcumenical movement.

1 In this controversy over the Ecumenical movement the Presby-
terian Church of the Republic of Korea was not involved. It will be
discussed in the succeeding chavter how the Presbyterlan General As-~
sembly Church was also called the Zcumenical Assembly party after the
friction of 1950 because a majority of this group were in sympathy
with the Ecumenicsl movement. This split was caused by the opposi-
tion of the Koryo (Reconstructionist) Presbyterian Church =nd a part
of the General Assembly Presbyterian Church affiliated with the Na-
tional Assoclation of Evangelicals. ‘

2 The following statement is a renort by L. Nelson Bell,who
came to Korea during the time of severe conflict in the Church. Bell
represented the Presbyterian Church of the U.S5. mission board: 'There
is probably no Church in the world more conservative in theology than
the Korean FPresbyterian Church, while the Presbyterian missionaries in
Korea, UPUSA, US, and fdustralia have for generations been as one in
their allegiance to the historic evangslical faith, and that today the
same lovality to the conservative theological vnosition is in evidence
on every hand and has just been reaffirmed by these missionaries in
basis of the doctrinal statement & gned by the Board and nrofessor by
the Pyongyang Theological Seminary in 1920.% Presbyterian Outlook,
January 12, 1960, p. 1.
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One part of the Presbyterian General Assembly Church asgreed with
the Naticonal Association of Evangelicals! suspicion of the Ecumenical
movement while the other paft did not. The Koryo (extreme fundamen-
talist) Church whoieheartedly endorsed the Nationai Association of
Evangelicals.

While there had been controversies in the General Assembly Church
over the National Association of Evangelicals,the discovery of the
misuse of funds on the part of the more extreme fundamentalists in
the General Assembly Church served to meke an open break in that
Church. Hyong Yong Park was then president of the General Assembly
Seminary at Seoul and was responsible for this discovery. e more
liberal elements in the General Assembly accused the fundamentalist
elements in the same body of parading a self-righteous attitude,
while in reality they were fsiling in their responsibility te admine-
ister funds wisely. 4s a result of this scandal1 the two groups
supporting the National Association of Evangelicals, one from the
General Assembly and the other from the Koryo Presbyterian Church,

united to call themselves the Anti-Ecumenical groum.

1 HNelson Bell said on this point in his article: “The occasion
for the stirring up of serious party dispute came when a scandal arose
in connection with the use of seminary funds that had been given di-
rectly by certain donors in the United 5States. The funds were lost
by the seminary in negotiationr for the purchase of land from the gov-
ernment. In due process, the oresident of the seminary, Hyong Yong
Park, was asked to resign. His former students immediately came 1o
his defense, insisting in loyalty to their professor that he must be
reinstated as president. This agitabion came to a climax in the Gen-
eral Assembly of 1955, which Assembly confirmed the acceptance of the
resignation and authordized the appointment of a whole new Board of
directors.” The Presbyterian Outlook, Janwary 12, 1950, p. 2.
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be. Ooposition to the World Council of Churches

After the Japanese defeat and the setting up of the imerican
Military Govermment in 1945 Communist activity increased.

The Church saw this threat and sought to stop Communist efforts
to infiltrate the Church. ‘“the Church spoke out boldly against Com-
munism, but on the wrong points. The issues for the opposition of
the Church to Communism were these:

a. Communism is atheistic.

b. Communism is materialistic and locks at man materialistically.

Ce. Communism is anti-religious and anti-Christian.

d. Communism rules by brute force and dictatorship.

g, Communism takes away human freedom and would reduce the

world to a great prison,

f. The day that Cormmunism takes over Korea, Korea comes under

Russia.

Evangelistic efforts were felt to be a means of oproging Commmu-
nistic activity. In regard to Communism, Korean Christians believed
that it was the devil's religion and the Church mobilized all lead-
ers for an all-out fight with Communism and mobilized all Church mem-
bers for evangelism to withstand Communism.

During the reriod of this controversy, while the peonle were es-
rvecially aware of the threat of Communism, the National Association
of Evangelicals' leaders proceeded during the months of 1959 to charge
the so-called "Ecumenical party," saying that the National Council
of Churches and the World Council of Churches were collaborating with
Communism, and that the National Council of Churches in the United

States was also Communisiic,

Communism was greatly feared by Church leaders. They believed
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that the Ecumenical movement wos Communistic. They became gradually
aware that they could not trust the missionaries.who brought this move-
ment to Koresz.

At this juneture, missionaries related to the Fresbyterian
Church from the three missionary grouns, Southern Presbyterian,
United Fresbyterian, and Australian Presbyterian,all joined in a
plan for a cessation of the dispute, recognizing that neither of the
General Assemblies should be continued as the valid general assembly,
and that after a perlod of peace a new General Assembly should be
elected from the whole Church.1

It was also provosed that the Presbyterian Church in Korea with-
draw from all ecumenical organizations for a period of three years,
1959-1961.

The five month old schism was healed. HMembers of +the majority
party agreed to the withdrawal for the sake of peace within the Gen-
eral Assembly.Church.

There seemed hope for reconciliation betwesen mission boards and
Korean Presbyterian Churches when it was announced: "The reconcilia-
tion was realized after a series of discussions among representatives
from the two divided groups of the General Assembly and American,

2

» » = a0 ™ - hirad . &
Australian, and Canadian Fresbyterian Missions.”

1 J. C. Smith, Typoscrint document at Far Last Deparitment, Inter-
Church Center, New York, 1980,

2 L, Nelson Bell, "On the Reunited Korean Assembly,! The Pres-

byterian Outlook, March 7, 1950, p. 5.
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The meeting for reconciliabtion had faced many difficult prob-
lems. O(ne of the biggest difficuliies involved the International
Christian Council of Churches' accusations against.the World Council
of Ohurches.1 Both rivsl assemblies agreed that it was time to take
strong action against any member becoming associated or receiving
funds from the International Christian Council of Churches.

It was evident that this action came from a resentment against
the activities of the International Christian Council of Churches
and some of its accusations that the World Council of Churches was
organized to promote one Church and a Communist organization.
¢, McIntire Schism and the Imternational Christian Council of Churches

At this poini in the crisis of 1960 regarding the problem of the
Beumenical movement, both rival factions, the Ecumenical and the Anti-
Zeumenical, had tried to solve the problem.

L. Nelson Bell, representing the Beard of Foreign IMissions of
the Presbyterian Church, U.3., had particicated in a number of meet-
ings and saw the actual situation of the Churche. Aeccording to his
report: "Both sides agree unanimously to unite the divided Assembly

and it is immrative.“2 There was seen a way of uniting both sides.

1 The International Christian Council of Churches is.a: "World
organization. of Bible-believingz Protestant denominations and associa-
tions of Churches,! The structure they emphasize is ", . . to help
Churches who hold the fundamentalist truths of the historic Christian
faith in common, verform together those asvects of Christian work
which can not be accomplished efficiently by each denomination in-
dividunally." International Christian Council of Churches Famphletb,
For Bible Christians, 1958, p. 1.

2 Ibide, P. 5.
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Into the pictﬁre came an extreme minority group from the Nation-
al Association of Bvangelicals. They recognized that the General As-
sembly {conservative) Church had been a member of the World Council
of Churches for years and that this was Ypro-Communist? according to
their views.

They insisted that this‘organiza%ion was dedicated to the spread
of liberal theology and Lo the establishment of a world Church. On
this basis, membership in the World Council of Churches, they said,
made a Church ”pro-Communist” and a part of the modernist aopparatus.
They proclaimed that any individual who defended membership in the
World Council of Churches became a part of this ﬁorld CoNSTiracy.
This claim was also made by Carl Mclntire.1 The aim of this organiza-
tion, the International Christian Council of Churches, headed by Mc-
Intire, is that it should be a Hworld organization of Bible-believing

Protestant denominations and associations of Ghurches.”2

1 Carl McIntire is at present president of the International
Christian Council of Churches and chairman of the board of the Faith
Theological Seminary in Philadelphia. Domald Grey Barnhouse, late pas-
tor of the Tenth Presbyterian Church in Philadelphia, criticized Carl
MeIntires tIn long-range controversy, Mcintire fought to stay in the
Presbyterian Church. When he was defeated in the Presbyltery of South
Jersey, he appealed it to the synod of New Jersey, and when they sus-
tained the Presbytery, he appealed it to the General Assembly after he
had fought to stay in the denomination. But as soon as he failed, he
turned against it and made himself out to be the leader of a great
movement for righteousness: so they then founded the Bible Presbyteri-
an Church, the denomination which he erected, repudiated him: they
split Faith Theological Seminary, almost all of whose professors left
and went to 5t. Louls. He has backing what he now calls the synod of
Callingswood." Donald Grey Barmhouse, Scandal in Korea, Thiladelphia,
1959, Do 29

2 International Christian Council of Churches Pamchlet, op. cit.,
De Te
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When Carl MeIntire organized a branch of the International Chris-
tian Council of Churches in Korea in 1958, he declared in a state-
ment: "The International Christilan Council of Churches shall conduct
a vigorous cémpaign of preaching and enlightenment bthroughout the
whole land of Korea with the hope that wvirtually the entire Christian
movement in Xorea rerudiaste the modernism, and compromige of Chris-
tian doctrine renresented in the World Council of Churches.! He con-
tinued, '"The Christians of Korea can not promote an Ecumenical move-
ment seating Communists such as Joseph L. Hromadka, of Prague, Czech-
oslovakia, and Lojos Veto of Hungary, as honoured members on the Cen-
tral Committee of the World Council of Churches.”1

The Mcintire group rerresented an extreme separatist movementb.
¥hile 1t did not greatly widen the breach already existing,it did
slow progress toward unity.

The upshot of the interference of the lMecIntire groun was that
a fourth split occurred in the Korean Church.

A small group of ultra-fundamentalists broke away from the Pres-

Xt .

byteriasn Church and the Nabtlonal Association of Evangelicals to form
the Bible Presbyterian Church.

The groups in the conservative Church (the General Assembly Fres-
byterian Church) agreed to withdraw from the World Council of Churches
for a period of three years, finally rejecting altogether any associa-

tion with the World Council of Churches.

The dissue of relationship with the world Church thus also had

1 International Christian Council of Churches News, November ¢,
1959, p. T
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theological roots., Here the problem was one of division between the
conservative fundamentalists, wio saw the benefits to be derived from
fellowship with other Christians in the world, and ultra-fundamen-
talistss who opposed it and advocated extreme senaratism.

- MeIntire continued to say that most missionaries in Korea were
agents of Communism, He offered as proof the fact that the NHational
Council of Churches in the United States at the Cleveland Conference
urged Red China's admission to the United Nations. This extreme
group of the Hational iAssociation of Evangelicals went to meny parts
of South Korea calling the Churches to rally on supposedly anti-Come
mnist grounds. They spread the story that the United Presbyterian
Church of North America now joined with the Presbyterian Church in
the U.5.A. which was, in his words, a "modernistic and liberal Church.®

On several occasions Carl McIntire was invited to Korea and
talked about the same problem under the sponsorship of the Interna-
tional Christian Council of Churches. MeIntire even promised to the
Church that all possible funds for the protection of the Church from
this "pro-Communist! power would be made availsble by the Internation-

al Christian Council of Churches.

- Ds Summnary
This chapter has introduced the main groups and theological dif-
ferences which provided the basis for Church division.

The influence of early fundamentalist missionaries was showun,

1 Donald Grey Barnhouse, ope. Cilt., p. 29.

1
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along with the challenge presented by liberalism. The record of ac-
tual developments indicated three major splits, first, because of the
problem of Shintoism and literal interpretation, second, the tremen-
dous impact of the liberal Seminary in dividing the Church, and third,
division because of conflicting theological views regardiﬁg relation-
ship with the world-wide Church.

These theological problems have besen a source of much conirover-
sy and debate; however, there have been seriocus efforts to resolve the
difficulties. Steps taken 1o heal the breach along with additional
suggestions for Church unity will be the subject of the final chap-

ter,
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CHAPTER THREE
RECENT ATTEMPTS AT UNIFICATION IN

THE FHESBYTERIAN CHURCHES TN KOREA

Ao Introduction

It is the purpose of this chapter to present recent attempts to
heal the schism within the Presbyterian Churches of Korea which has
existed since 1948. Materials presented by the three different Jen-
eral Aséemblies concerning the unification plan will be used to give
the general outline of these proposals.

Since September, 1962, a movement for unity in the Presbyterian
Churches of Korea has éeveloped' The Bcumenical Assembly, the Anti-
Ecumenical Assembly and the Neutral Assembly have sought to heal the
crisis.1 Each faction has indicated thal they would be willing to
form a zingle Assembly, and there have been encouraging meetings be-
tween ministers and renresentatives of the Churches for this vurpose,

Church leaders of the three factions have appe:sled to all the
presbyteries to pray for the wnity of the Church and to assist in the
cause of unity throuzh preaching or discussion in the Churches.

Ieaders have frankly confessed their responsibility for Church
schism. At this point all have agreed that the Church faces either
a neaceful solution of the difficulty, or despair. Several essential

principles have provided a basis for agreement. The way has been

1 These are names given to the grounms which split from the Ko-
rean Presbyterian Church in 1958, The names indicate the view which
their leaders took toward the World Council of Churches at that time.

-
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opened for the possibility of reuniting.
B, Statements Submiitied as Propossls for Church Unity
1e Statement of the Kyongpuk Area Unity Council

In the Taegu area the Kyvongpuk Presbytery on Unity issued the
following principles regarding unity:

First v, we defend stubbornly the Westminster Confession and

uphold Calvinistic orthodox theology; secondly, we rsaffirm the

withdrawal plan from the World Council of Churches and oppose
an Eeumenical movement of the World Council of Chnweches that is
pro-Communist and liberal in theology; thirdly, we keep friend-
1y ties with mission boards which supvort both Hcumenical and

Anti-Ecumenical Assemblies. " ’

It should be remsmbered that in Taegu revival movements have
stressed sensationalism, reflected fanaticism. Problems increased
there vhen Carl HeIntire used the Taegu area for his headguariders.
Hatred and antagonism still exist among the Churches ol the Kyongpuk
Presbytery.

In the statement issued by the Kyongpuk Presbytery Committee of
Unity, the first concern for Church unity is on the basis of the West-
minster Confession and Calvinistic theology. They have claimed that
Kyongouk Presbytery is the mother Church in the Southern part of Ko-
rea and holcs orthodox theology. This creates theological problems,
because the emphasis of this point is to prevent any form of heretical
doctrine and falth from gaining a foothold,

It is understandable that Kyongnuk Presbyterians are suspiclous
of the Ecumenical movement. The second part of their proposal for

Church unity, withdrawal of membership in the World Council of

1 Stategent of Kyongpuk Presbytery Committee of Unity, Seoptember,
15, 1962,
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Churches is not only approved for this presbytery but is demanded

of all the other presbyteries in the Korean Church. Consecuently,
all the presbyteries havé announced their nlans for such withdrawal.
These withdrawals were initiabed and strongly supported by the Kyong-
puk Presbytery.

If withdrawal werenot followed, the Kyongpuk Presbytery insisted
that it would resist all possible movements for Church unity. Sharing
the conviction of the MeIntire group that the World Council of Churches
is pro-Communist, the Kyongpuk Presbytery views the World Council of
Churches as an organization which cooperates with the Christians of
Communist satellite countries.

The third part of the proposal of the Kyongpuk Presbytery cen-
ters around relation with mission boards of both anti and pro ecumeni-
cal sentiments, The plea for this continued relationship is based
upon the Church's dependence upon financial and moral support from
tﬁese boards.

In these three parts of the proposal of the Kyongpuk Presbytery,
none can be separated from the other because they are very carefully
arranged and thoughtfully considered according to the situation of
the Kyongpuk Presbyterians.,

2o Statement of the Kyongnam Presbytery Unity Committee

t \

This presbytery is located at the end o

by

the southwest coast of
Korea, Pusan is the vprovincial city where there had been controversy
about the Xoryo Seminary, and the Reconstructionist Presbytery was

. 1 S
separated from this presbytery.  Kyongnam (Southern Kyongsang Prov-

1 Supra, p. 19 and pp. 39ff,
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ince) Presbytery Committee of Unity in their statement said that they
approved the General Assembly's plan which had already been suggested.
The General Assembly's plan for the unity of the Church was made with
the following five principles:

1« We reaffirm the withdrawal plan of the General Assembly from

the World Council of Churches.

2¢ We will not keep a relation with the International Christian

Council of Churches.

3« The ecumenical activities sponsored by the National Council

of Churches for the benefit of the Korean Church should be done

for spiritual purposes.

Le We will keep our relation with mission boards on condition

at they hold a pure conservatism and refuse relationship with
the World Council of Churches and the International Christian

Counecil of Churches, _

5. Ve propose to continue the General Assembly Seminary with a

curriculum along the line of conservative theology.?

According to this statement of the Kyongnam Presbytery Unity Com-
mittee, it is noticesble that they used such terms as "spiritual pup-
poses” and Pconservative theology." As observed in the previous chap-
ter, this oresbytery is located in the area in which the extreme fun-
damentalist group of Heconstructionist Presbyterians have their Churches.
They are active in the movement of the National Association of “vangel-
icals which is akin to the Natiocnal Association of Evangelicals move-
ment in America. The emphasis of the National Association of Evangel-
icals in Korea is more spiritual than doctrinal.

The area of Kyongnam Presbytery has been influenced strongly by

the Koryo Seminary which holds the theology of Galvinistic predestina-

1 Statement of Kyongyam FPresbytery Unity Committee, September 1k,
1962,

2 Ecumenical activities are considered by the Korean Christians
as Christian works rather than rart of the evangelical movsment. They
believe that such activities are not ecclesiastical or swiritual.
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The recason for this stréng adherence to the predestinarian doctrine
is tp be found in the prison experience of the leaders of the Kyong-
nam Presbytery., Their preservation from persecution caused them to
feel that they were of the elect while at the same time they believed
that persecution waé the judgment of God upon other Korsan Christians.
Their proposals for unity center around what they bélieve to be
of viﬁal importance, the authority of the Bible and a strong Calvinis-
tic theology.
3e Statement of Seoul Area Assembly Unity Council
The Seoul Area Assembly Unity Council issued their statement ap-
pealing to the representatives of the General Assémbly for Church
Unity. Their proposals centered around three key issues.
a. They stated that they believed the Ghufch unity plan would be for-
warded only as Church leaders were able to come to some understanding
among themselves. Looking buck to the controversies between the liber-
al and fundamentalist Churches,they considered that since the diflficul-
ties had been fostered by the debate between the two men, Kim for the
liberals, and Park for the fundamentalists, they could be resolved only
as the leaders agx‘eed.1 Subsequently represenvatives from the three
assemblies who were concerned with Church unity met together in Sep-
tember, 1962,
b.. On the issues of non-membership in the World Council of Churches

and the International Christian Council of Churches, Seoul Presbytery

1 Statement of Seoul Arsa Unity Committee Council, September,
1962,
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was in agreement with Kyongpuk and Kyongnam Presbyteries.i

ce The Seoul Presbytery also based its theology on the Westminster
Confession and Calvinistic theology thus agreeing with two other pres-
byteries.2 An internal problem exists in the Seoul Presbytery. On
the Committee for Church Unity are those who favor the Ecumenical
group, those who oppose it and those who are neutral. The Anti- Ecu~
menical group opvoses interference of mission boards in the affairs

of the Ghurch.3

Though the Seoul Presbytery has been able to advance certain
proposals for Church uniﬁy, there is a power struggle going on in the
presbytery of Seoui itself‘whibh threatens the unity of the group
there.

In the statement issued September 20, 1962, the Seoul presbyters
stated that if the leaders in each of the three assemblies could come
to some mumbual understénding about the unity plan the whole movement
woﬁld be forwarded. They mentioned in their statement their regret
that they had been resnonsiblekforhthe terrible arguments which have
lasted for many vears., They also noted that eight hundred thousand
Presbyterians were eagerly looking forward to the leaders' reaching

1
. . . L
a final decision.

ﬁw%m»- S o ol R ,. 3 : e o e e A

1 Ibidu, Pe 1o

2 They emphasized the asnects of Calvinistic theology concernsd
with discipline and Church life rather than the doctrinal teachingss.

3 Statement of Seoul Area Unity Committee Council,

L Ibid., p. 1.
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e Statement of the Iegal Assembly

In November, 1962, when statements were being issued which ap-
pealedrfor Church unity, the group called the lLegal Assembly issued
the Lfollowing sﬁmmons: "Those ﬁinieters and elders agreeing with the

Uraditional faith of conservatism and wishing to reform the Forty-

>

Seventh General Assembly should become members of the Legal Assembly.”1

In this statement, the chairman, Byong Hoon Park, enunciated
the policy and faith of the Legal Assembly as follows:

1« The constitution of 1934 should be reviewed before joining
the World Council of Churches. The article giving foreign mis-
sionaries membership in the General Assembly under this consti-
tutlon should be cancelled,

2e The legal Assembly shall oppose the World Council of Churches
and the Ecumenical movement.

3+ The legal Assembly is a member of the International Chris-
tian Council of Churches and has close fellowship with Christian
leaders of the international movement.

lie The legal Assembly holds and conserves the spirit of the Cal-
vinistic Presbyterian Church.

5. The lLegal Assembly cuts off the relation with the mission
boards of America and the World Alliance of Presbyterian Churches.
6. The Iegal Assembly will set up an assembly seminary with a
curriculum based upon the main tenets of fundamentalism.

T The Legael Assembly will sed up a Joint conference for mission
work and give a mission fund to each local Church belonging to
this assembly. -

8. The ordination and qualification examination for nastors will
be held by each presbytery. A simple form will replace former
complicated procedures.2

The Legal Assembly is a very extreme radical group., While it
has received wide publicity it should present no serious hindrance to

the achievement of Church unity because their lesaders are not now in-

1 Byong Hoon Park, “Summons of Legal Assembly," Christian News,
October 29, 1962, p. 1.

~

2 Ibid.
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fluential in the Korean Church., Their numbers and geographical area

are both limited.

Ce Problsms Encountered by Unification Plans

In the statement of appeal by the Seoul Assembly Unity Council
issued in September, 1962, this group explained why they had not been
able to promote further develomments in the plan for Church unity.
They mentioned first that there had been a lack of mutual understand-
ing within the committee of the Church unity movement. They indicated
that the Council urgently needed members who could trust one another
' 1
and meet with openness of heart.
1e Theological Concern

As indicated vreviously, since the beginning of Church arguments,
there persisted still unsolved questions. Compromise on theological
positions still seemed impossible, Whenever any problems were dis-
cussed, the same theological problems were dominant.2

It is therefore important that these basic cuestions on theo-
logical positions be solveds. But it is still more important for the
Church leaders Lo have an open heart and trust in one another. Seoul
Presbytery realized that it w-s necessary that they not insist that
their own opinions were absolutely right but thot they allow the
opinions of others to be presented, whether on theclogical problems

3

or administrative affairs of the Church.

1 Statement of Seoul Area Assembly Unity Council, p. 1.

2 Ibid.
3 Ibids



2+ Relationships with Mission Boards

Secondly, the Seoul Assembly Unity Council indicated the dif-
ficulty resulting from the influence of mission boards., The Seoul
Area Unity Council suggested to the mission boards that they abtempt
to maintain neutral positions toward the unification plans., The
Seoul Committee expressed fear of possible happenings which might
cause Church schism again by the interference of the mission boards,

Kyongpuk Area Unity Council stated more specifically that mis-
sion funds were necessarily to be managed by the Mission boards. Some
representatives in this Council suggested that funds should be managed
under the Council of the General Assembly)z but the Seoul Assembly
Unity Couneil felt that it would be wiser not to arouse feesiling against
mission boards sirce both the General Assemblies and the mission boards

3

were independent organs and should respect each other's rights. The

Anti-Bcumenical element of the Kyongpuk Area Unity Council strongly
' L
urged that the mission beards be responsible to the Assembly,.

On the other hands, the Bcumenical group of this Unity Council

hoped that mission boards would not interfere in the internal affairs

v

of the Church.”

Each presbytery of the thres assemblies felt the problem re-

1 Ibids

2 Statement of Kyongpuk FPresbytery Committee of Unity, p. 1.

3 Statement of Seoul Area Committee Council, p. 1.
I Tbid,
5 Ibid.
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‘garding mission boards 1o be slightly different. The reason was that

Kyongpuk Presbytery had had troublesome arguments over the question re-
garding mission boards!'! affiliation with and membership in the World
Council of Ghurches.1 The Legal Assembly of the MeIntire group in-

2

sisted that American missionaries were agents of Communism.” During

the McIntire cohtroversy strong objections were manifest against
American missionaries regarded as agents of Communism and against the
mission boards for the same reason.

In general there arose a strong feeling against American mis-
sionaries and the mission boards. On the other hand, Seoul area holds

a more mild attitude toward mission work regarding use of funds and

affiliation with the World Council of Churches., Hence, the difficult

]

problems remain mnsolved regarding misgionaries and mission boards.

if is necéssary that the General ASééﬁbiy discusé £ully her at-
titude toward mission boards and must £ind a working agreement whether
of not’they agree in all points about mission work in Korea.
3e World-Wide Church and Cormyunism

When the three major principles of the Seoul Area Assembly
Unity Council »lan are analyzed the first proposal regarding the plan
for withdrawal from membershir in the World Council of  Churches and
the National Council of Churches would seem to be a dangerous scheme

because Korean Christians stand under the menace of Commumism from

the Northe If they were to lose the friendshin of the World Council

1 Supra, p. 62.

2 Byong Hoon Park, op. cit., p. 1.



of Churches and were removed from its world-wide work, there would
be as it were a curtain drawn over the country. It is the Communists
wno will benefit from such a move. Their vpower will be increased if
the Church agrees to this secession. In addition, the plan of the
Anti-Ecumenical movement would cause a break in fellowship with other
denominations., If the Korean Church withdraws from the Ecumenical
movement, it means the suspension of ecumenicsl projects such as re-

lief work and the administration of schools, hospitals, and universi-
ties.1

In the discussion of tne relabionship with the World Council of
Churches, no doctrinal problems were involved, The theme of discus-
sion on the subject of the World Council of Churches was mainly con-
cerned with the question of whether or not this organization is related
to the Church in Communist csuntries.g

The key to the solution of the problem rests with the majority
body of the Church, There may be disagreement between minority groups,

but when the majority body leads toward the goal, there must be some

way or another to promote the unity plan.

De Suggested Ways for Restoring Unity
It is the purpose of this section to point oul additional ways
suggested by other concerned officers by which Church unity may be

restored,

1 In Suh Kim, Struggle is Over, Seoul, April, 1962, p. 39.

2 The Christian News, Seoul, August 13, 1962, p. 1.
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1e Ieadership

The first great need is for adequately trained Church leaders.1
In the past, the low standard of leadership has in a large measure
been responsible for confusion on basic issues and has paved the way
for far-reaching divisions which plague the Church today, chiefly
from their shallow understanding of theology. Even before any large-
scale mnification plan goes into operation educational standards for
Church leaders could be raised by individual presbyteries.z Ultimate-
ly there needs to be a uniform educational standard required for Church
leadership,

The Jack of leadershi§ has created confusion, The Church situa-
tion is different from that in Western Churches in that the Korean
Church has been led by the clergy alone. lLaymen do not participate
much in Church #ctivities, which means that the leadership of the
clergy is all the more important.

On the other hand, the problem of increasing seminary enroll-
ment with the ﬁeed for move adequately trained faculties existed at
the time of the division and is a major issue facing the Church at
the present time. United efforts can help to meelt the needs and in-

crease the effectiveness of Church leaders.3

1 At oresent in Korea, seminary education is given to those who
have a high school education. The educational level of seminary is
that of college in the United States. Sang Kun Lee, "Ethics of Unity,"
The Presbyterian Theology, vol. I, 1960, p. L.

2 The Christian, no. 93, October 29, 1962, p. Ts

3 Ha ku Chang, "Symposium on the Dialogue of Theological Educa-
tion," Christian Thought, vol. VII, no. L5, July, 1961, p. 20,
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2. Renewed Emphasis upon Adequate Training of Church Ieaders Along
with Urgent Need for Rural Evangelism
Sang Xun Lee states that the urgent need of rural evangelism

must be brought before the Churches.1 Evangelism has been greatly
hindered by the bitterness of internal controversies, and the Church
has been ineffective in its outreach for this reason. If the Church
is confronted with the grave truth that others are actually being
denied the chance to hear the Gospel message because of the quarrel-
ing within the Church, this could be a vital spark to fire the Church
to renewed dedication and might help to overcome the barriers which
exist at the present.

- There are approximately fifteen hundred rural churches staffed
by nine hundred pastors. Church leaderw are desperately needed, A
minister often vastors two or three Churches at a time.3 In the pres-
ent state of divisions, churches often refuse to accept the ministry
of a pastor of another nresbytery. This heishtens the shortage of
leadership. Presbyterian Church leaders recognize these problems.
They feel deeply the need for Church unity. In 1962, Sang Kun ILee,
leader of the unification movement in Kyongpuk Presbytery, appealed
to the divided Churches saying that Church unity is vital for the re-

alization of Christian f.‘ellowship.h If there is no true Christian

1 Sang Kun lee, op. cit., p. 2k.

2 "ilhe National Christian Council of Korea," The Church in Korea,
National Christian Council of Xorea pamrhlet, 1961, ppe 21-22.

3 Sang Xun lee, op. cit., p. 2.

Le Sang Kun Lee is a graduate of the Biblical Seminary in New York
(1955), and is minister of the First Presbyterian Church in Taegu. In
addition to his pastoral duties, he is teaching in seminaries in both
Seoul and Taegu.
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fellowship, no Church éan,exist. lie deplored the present condition,
saying, "IToday, in Korea such fellowship has been miserably destroyed.*’1
Unless this Christian love and fellowshinp between Christians is re-
covefed, the unity nlan may well be impossible,

Further, nezd for Church unity is for the sake of evangelism.
Evangelism, Sang Kun Lee emphasized, is the great mission imposed
upon the Ghurch.2
3. Hesolution of Theological Differences

The problem raised here\concerns Calvinistic orthodoxy. It is
certain that there would be no opposition to this theology because
both liberal and conservative Korean Presbyterians believe in Calvin-
ism. They believe it to be the best theologj which the Christian
missionaries have introduced into the Church of Korea. Calvinistic
orthodoxy has been tried and tested and found workable in the Korean
Church. Koreans in the past have embraced it willingly. The problem
ié that because it is so lititle understoocd the Church now stands in a
state of ?heological confusion, in understanding of orthodoxy and in
defending ,liberalismjg With adequate understanding of the theological
there might be a safeguard against the radical activity of ultra-con-

servatives.

A good example of this theological confusion concerns the prob-

ok

Sang Kun Iee, op. Cits, p. 2k.
2 Tbide, Do 25.

3 Won Yong Kang, ope. cit., p. 120,
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lems over orthodoxy. So often during the arguments on doctrine, or=-
thodoxy was discussed.1 Orthodoxy, however, was accepted on the
authority of the Church rather than on the basis of real understand-
ing of its implications. |

They use the term orthodoxy a2s a measure of faith.2 Acceptbance
of the doetrine of the authority of the Bible, inerrancy, and verbal
inspiration, have become the standards of orthodoxy and have become
synonymous with faith. The most urgent task of the FPresbyterian
Church in Korea is to distinguish between fundamentalist theology and

3

Christian faith. leaders without adeguate theological foundation in
thedir own faith and without any knowledge of the theological positions
of others have been responsible for this confusion. Equating faith
with their own narrow fundamentalist and orthodox position, they fear
those who represent any deviation from their standard (though in re-
ality the deviation may be very slight), hence they have refused to
héve fellowship with those of different positioﬁs. Such refusals have
numerocus times resulted in church divisions. Ieaders of wvision in the
Church recognize the seriousness of this problem and see it as one
needing immediate solution if wnity and fellowship are to be resfored.
The most important task for the Korean Presbyterian Church is

to see that freedom of academic and theological research should be

1 Sang Kun Lee, op. cit., p. 22

5 Tbid.
3 Ibid.
I, Tbid.
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guaranteed. The nesd for sympathy and understanding for thbse holding
different points of view in theology must be recognized in the semi-
nariese. Orthodox leaders need an open mind and should not be ignorant
of different points of view in theology.
. /

Lhe Establishment of a New Eorélity for the Unity of the Korean Church

In the early period of the history of the Church in Korea, the
accusaﬁion of corruption was unheard of and unlmown. It is now a
known fact that the Church has been in a state of confusion and chaos
from corrupting influences. There can be no doubt that the Korean
Chuwrceh has suffered much from corruption.2

In regard to this, two facts must be emphasized. First, corrup-
tion is chiefly confined to the city churches, though some of these
are free from its worst effects. Second, among students and laity
there are many young men and women whose Christisn character is ecual
tq that of Christians anywhere.3

Some corrupt practices have been introduced from without. "The
liberation of Korea indtiated an era of intense political rivalry:
economic opnoriunism and valuable material benefits for favored breth-
ren, which placed a great strain on the Christian conscience of a young
and ethically immature Church,“h said one Canadian missionary.

The testing came with the arvival from America of millions of

1 Won Yong Kang, Ope Clbte, . 120
s Ype E

2 F. W. Schofield, "The Church in Korea Yesterday and Today, "
Christian ‘fhought, vol. III, no. BI, March, 1961, p. L3.

. ¥t ‘
3 Ibid.




dollars for the work of the Church, along’with unlimited supplies
of food and clothing from the geﬁeroué peonle of thé churches in the
United States. The opportunity to misuse those funds and supplies
was widespread. The infiltration of the Church by such worldliness
has been disastrous to its spiritual mission. This is the disasﬁer
which has for the time being destroyed the power of the Church and
alienated sympathy and support for the Church among honest ;oeople.1

Another form of corruption came from secularization and the
benelit to be derived from increased financial aid from abroad, In
same cases, the Church leaders have been accused of mismanaging re-
1ie$ funds, or using them for personal gain. It has been known to
outsiders that one of the main causes of recent Church division‘érose
from the misuse of Church funds by one group for bribery of officials,
rigging of elections, and forging of documents.f

Sectarianism is partially responsible for corruption in the
Church. One group criticizes another group, certain areas form groups
in the Church which tend to promote sectional interests. These refuse
to compromise with others. These practices disrupt the Church and
produce c:orru.p*bion.3 As in the solution of all problems, the program

for Church unity needs to have definite principles, If there is no

1 Ibid,

‘ 2 Herold E., Fey, "Will Korean Disruption Spread?’ The Christian
Century, vol. IXVI, December 16, 1959, n. 1L63.

3 Sung Sik Kim, "Schism and Unity of the Xorean Church, " The
Dong-A-Press, April 13, 1962.
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ethical basis for the principles used in solving problems, no laste-
ing'results will be achieved,
5. Other Problems

Another task ﬁo.be considerad concerns disagreement regarding
missionaries. Even several years ago it was considered commén sense
that Korean Christians should not reject missionaries because they
were recognized as their benefactors, since they had brought Christi-
anity to Korea. Encouragement to feject missionaries has come recent-
ly. It is mainly from Communist propaganda, and some group's agita-
tion that they are pro-Communist.

In addition, the Korean people have expected much from the Amer-
ican people, but now,weary of them, they tend to complain about them
and feel bitter toward American missionaries.l

A solution for this problem may be found, if in the future mis--
sion projects are managed by the Korean Church with mutual understand—_
iﬁg. The Korean Church would thus have a certain prestige knowing
that it was an independent body. The leaders are justified in their
desire to manage the Church in Korea by themselves without any inter-
ference from outsiders.2

The Church should also search for ways to arouse social concern.
Because it has been strongly fundamentalist, the Korean Church believes

that social concern is a form of secularization. The Korsan Church

has bezn mainly a suffering Church. In such a sitvation, it was natu-

1 Sang Kun lee, op. cit., p. 20.

2 The Christian News, no. 94, November 5, 1962, p. 1.
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ral that the Christians! main concern was to be faithful to what they

believed in the Church without any soclal application of what they

. B : - . ; «
belicved. In this regard, the following address was made by San
& )] 3
. N ) _ / e
Kun Iee, one of the contemnorary Church leaders and a man of ability
in ths Churech uwnity program. Speaking on the Korean Church as to
its svatus, he says:

It is said that northern Furoveans are the most immoral people
of the Christian world as to their sex behaviour. But the
Church in those lands is, in the minds of many, not only unable
to warn or lead the people in the right direction, but tries to
rationalize or justify the vpeople's wrong doings. There the
Church follows the steps of society. In America bthe situation
is much better, but even there one finds that the Church, in-
stcad of being able to lead the people, all too often goes a-
long with the veople. What then, about the Korean Church? The
Church of Korea neither follows after the socieby nor along
with the society, bult goes its own direction, no matter what
goes on in the soclety. The Korean Church stands by itself
and for itself, concerned not at all about society, and does
nothing for society.?

The inevitable result of this is escapism in the Korean Church
from the social demands for action. Personal devotion and lovalily
to the Lord is the ultimate endeavor of Christians, They have con-
fined their activities within the walls of the Church building. 1%
is true that there were many who had zeal to work in the society as
devoted Christians, but these were often looked upon by Churchmen as

3

tsecularized® or Wdissenters,?

1 Yun Kuk Kim, "The Korean Church Yesterday and Today,™ Korean
Affairs, vol. I, March/Anril, 1962, p. 101.

2 TYun Kuk Kim, ope cit., p. 102, quoted in Sang Kun Lee, op.
Ci’t’.’ p. 10‘

3 Ibid., p. 101,
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Thus, the social sensitivity of Christians which should have
been honored and nourished by the Church was blunted and the Shufch
was, as a whole, not able to comprehend and discharge the responsi-
bility of being “the light of the world" and "the salt of the earth.”
The Church has tended to become "institutionalized" and suscepntible

to corrupting influences.'

e -Summary

Chapter three has investigated recent attempts at unification
in the Presbyterian Church in Korea,

Statements submitted as proposals for Church unity have been
presented, These represent the presbyteries of Secul Area Assembly
Unity Council, Kyong~uk Area Unity Council, Kyongnam Presbytery Uni%y‘
Committee, and the legal Assembly, the Mcintire group.

Certain fundémentai problems have been encountersd in the ab-
tempt to bring about harmony. These have been dealt with in some de-
tail. OSuggested remedies for Church conflict put forth by other
leaders in Church affairs have been presented: first, renewed emphasis
upon adquately"rained 1eader"hip-and'the urgent need for rural
evangelism, second, the need to resolve basic theological differences,
and third, the need to establish a new standard of morality and fel-
Jowship within the body of the Korean FPresbyterian Church.

While neither all the provosals for unity nor all the problems
encountered could be presented, it is the opinion of the author that
upon the ones herein presentsd rest the hopes and fears of the Korszan

Presbyterian Church of the future.

1 Ibids, p. 102.




SUMMARY AND CONCLUSION




[ARY AND CONCLUSION

It has been the purpose of this thesis to examine the con-
temporary theological conflict in the Presbyterian Church of
Korea, with a view to discovering the means by which the present
differences may be setltled and harmony restored,

Chaplter one presented a brief historical background to the

present situation. Those events were mentioned which had the

greatest relevance for the present theological crisis in the Pres-

byterian Church: the influence of the old religions --- Shaman-
ism, Buddhism, and Confucianism; the coming of Christianity;
the period of dapanese controly the liberation following World
War II; and the Korean War.

Chapter two presented the development of the two streams

of ‘thought in theology, fundamentalism, and liberalism. The

main divisions arising in the Church were discussed in some

detail with an analysis of the theological basis for each. The

influence of early fundamentalism was considered, particularly

~in its emphasis uwpon literal intervretation of the Bible. Three

events, resulbing directly from the literalistic intervretation,
were studied -- the role of women in the church, the controversy
over the authorshin of Genesis, and the problem resulting from
the translation of the Abingdon Bible Commentary. The rise of
libersiisn was discussed -- the influence of Chal Choon Kim,

and the power of Chosun Seminzry in sirengthening the impact of

liberaiism. Hajor divisions and their theological bases received

-8
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special attention -- the division relating to Shintoism and
literal interpretation of the Bible, division because of the
influence of Chosun Seminary, and division created by theclog-

:

ical problems resulting from relationship with the World-Wide

D

Church,

5

Chapter three indicated recent abtempts to restore unity,

Q

along with the results of such efforts. Statements submitted

by specific groups,as proposals for church unity were investi-

"

gated., Those from Kyongpuk, Kyongnam, and Seoul presbyteries,

and the legal Assembly, were contrasted and compared.

While it was seen that within recent years a genuine desire

to overcome the problems arising from division is evident on every

hand, matters have not been easily reconclled. The conilict in

the Presbyterian Church was seen to be complicated by many factors

The intrusion of secular elements, the power struggle among

leaders, and between the separate communions, and the use of false

propaganda have all served td keep alive the misunderstandings

of the past.

A deeper problem, that of a clash on the theological vnlane,

between those of fundsment alLSt and liberal vnersuasions, was seen

to be the most significant and pressing. Problems encountered
by wnification nlans centered vrincipally around theologlcal
concerns. Relabionship with mission boards and ties wlth the

)

world-wide church were also seen to be sources of difficuliy.

In addition bo proposals presented by the three presbyteries

- S

ond the Legal Assembly the oninions of individusl officlals were
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also considered. ihese indicated that a major step toward the

5 3

resvoration of unity lay with the leadershivp of

the Church, They

rresented the need for present leaders to meet together for oren

discussion and exchange, along
guate training of now leaders.

being an urgent need as well as

with a renewed emphasis upon ade-

Hural evangelism was cited as

a great ooooritunity for the Bhurch

vo unite to nresent the gospel in the outlying areas. Hesolution

of theclogical differences was seen to be the most pressing need.

It was recognized that differences which are the result of vears
Fas o

of misunderstanding cannot be se

. 2 5 P

s

ettled all at once, however it

was indicated that if there wesre efforts made to establish a cli-

mate in which free and open discussion could take place, much

could be done to bring grouns, nob widely separated theological-

iy, to see that their problems stemmed, not from major differences,

but often from cquite minor matters.

in the light of problems arising from the intrusion of secu-

lar elements, the powsr siruggle among leaders, and the use of

false pro

it was seen that another way in which Church

division may be overcome is by the establishment of a new moralily

anong both the clergy and the laity.

In conclusion, the roots of the present theo

in the Presbyterian Church of ¥

damentalist and Liberal groups.

I

J:
&

ical crisis

“rea stem from conilicts bet

which have grown ur in .he Church.

solution to the nresent problem will be possible only as leaders

are able to unite for free discussion and exchange of ideas, and

as a new spirit of forgiveness

and coop erabion enters bthe divided

Sen  Lun-



.

churches. The situabion is

mich work to be done.

-8)-

not witnout

hope, but there remains



BIBLIOGRAPHY



.

BIBLIOGRAPHY
A, Books

Brown, A, J., The Mastery of the Far Bast, New York, Fleming H. Revell
Campany3 1919,

s Missions in Chosun, Cne Hundred Years, New York, Fleming H.
stell Gompany, 1936.

Bunce, William K., Religions in Japan, Tokyo, Charles E. Tuttle Com-
pany, 1956.

Clark, Charles A., The First Fruits in Korea, New York, Fleming H.
Revell Company, 1921. _

_» History of the Korean Church, Seoul, The Christian Literature
Society, 1961.

~, The Korean Church and the Nevius Methods, New York, Fleming
H. Hevell Company, 1928.

s Religions of Old Korea, New York, Fleming H. Revell Company,
1932,

/ - Farris, Allan L., Reformed and Reformlng, ioronto, Presbyterian Publi-

N\

cations, 1960.

Holtom, D. C., The Christian Movement in Japan, Korea and Formosa,
Kobe, Japan, The dJapan Chronicle Press, 192l

Kim, Yang Sun, Ten Years History of the Korean Church after Libera tlon,
Seoul, Christian fducabtion Department of the Presbyterian Church in
Korea, 1956,

lee, Byong Do, Korea, Its Land, People and Culture of All Ages, Seoul,
Hakwonsa Press, 1960,

Loetscher, Lefferts A., A Brief HlStij of the Presbyterians, Philadel-
phia, The Westminster Press, 1950

Moffet, Samuel He, The Christians of Korea, New York, Friendship Press,
1962.

B



~87 -

Oh, Chae K., A Handbook of Korea, New York, Pageant Press, 1957.

Paik, George L., The History of Protestant Missions in Korea, 1032-
1910, fyongvang, Union Chrlstlun Gollege “resﬁ, 1927.

Parker, C, Stuart, Yet Hot Conuumed, Toronto, The Thorn Press, 19&7.

Rhodes, Harry A., History of the Korean Mission 01 the Presbyterian
Church, U, 5. A., oeoul Chosun Mission Preobytar14n Church, 193l

Roy, Andrew T., On Asia's Rim, Wew York, Friendship Press, 1962.

Underwood, Horace H., Partial Bibliography of Occidentel Works on
Korea, Seoul, Royal Asiatic Society, 1937,

Watson, Alfred W., Aims and Methods of Mission Education, Seoul,
Christian Literature Society, 1917.

Yi, Pyeng Do, Unesco Korean Survey, Seoul, The Dongw-A Publishing Com-
pany Ltde, 1960.

Yorke, Jr., Allen, A Seminary Survey, New York, Harper and Brothers
Publishers, 1960,

. Be Pamphlets

Barnhouse, Donald G., Scandal in Korea, DhlladeWﬁhla, The Evangelical
Foundation, 1960,

The Church in Korea, National Christian Council of Korea, 1961.

Kim, In Suh, The Struggle is Over, Pusan, Korea, Faith and ILife Press,
1961, ’

s wWhy is the Korean Church Fighting?, Pusan, Korea, Faith and
Life Press, 1967

-

Ceo Articles

Chang, Ha Ku, "Symposium on the Dialogue of Theological Education in
Korea, ! Christian Thought, ¥ol. XXV, no. 45,1961, 28-38.

, Fey, Harold E., "Will Koresn Disruption Sovread?t The Christian Century,
vol. LIAI, 1959, 3&63.

~ Kang, Won Yong, "The Korean Church in the World Community," Koreana
tuarterly, vol. I, 1961, 119-126.




Oden, Thomas C., "Fundamentalism's Weak Christology," The Christian
Century, vol. LXXIX, 1962, 13L9-1351.

Park, Byong Hoon, "The Swmmon of the Legal Assembly," Christian News,
no. 93, 1962, 2.

Schofield, Frank W., "The Church in Korea Yesterday and Today,# Chris-
tian Thought, vol. E& 1961, L3-L5.

Voelkel, Harold, "The Korean Church, 1945-1950," Eternity.
Do Theses

Chun, Sun Chun, Schism and Unity in the Protestant Church of Korea,
Doctoral Dissertation, New Haven, fale University, 1955,

Kim, Chang Yup, Protestant Theological Education in Korea, Master's
Thesis, New York, Biblical Seminary, 1959. )

Iee, Keith C., A History of the Protestant Church in Korea, Bachelor's
Th851s, New York, Biblical seminary, 19L7.

lee, Sang Kun, The Doctrine of the batherhood of God as Revealed in
the Gospel by John Compared with Hahayana “Buddhist Concept of God,
Master's Thesis, New York, Biblical Seminary, 1955.

B, Miscellaneous

Annual Report, 1900, The Presbyterian Church in the United States of
America, New York, 1900

Brown, Arthur J., Report of a Visitation of the Korean Mission, 1901.

For Bible Christians 2£4£' G. C. C., Collingswood, New Jersey, 1958,

Journal of the Methodistlﬁpisconal Church,.Foreign Missions, 1948,

Mission Report, The Korean Mission Field, vol. XXVI, New York, 193L.

Ninety-ninth Annual Report of the United Presbyterian Church in the
United States of America, 1936.

Official Statement of the Presbyterian Church of the Republic of Korea,

 Personal Statement of J. C. Smith, Inter-Church Center, New York, 1960.

Statement of Appeal by the General Assembly Theological Seminary, Seoul,
1962,



- -

Brown, Arthur J., Beport of a Visitation of the Korean Mission, 1901.

The Christian News, no. 645, Seoul, August, 1962, 1.

The Chrlsulan, The VWeekly Newspavper, no. 93,,5eoul,.1962.

For Bible Christians of I. C. C. C., Collingswood, New Jersey, 1958.

dournal of the Methodist Episcopal Church, Foreign Missions, 19L8.

-~

Mission Rénort The Korean Mission Field, vol. XXVI, New York, 193kL.

Nlnct"—nlnth Annual Report of the United ?resojterlqn Church in the
United States of America, 1936

Official Statement of the Presbyterian Church of the Republic of Korea.
ersonal Statement of J C. Smith, Inter-Church Ccnﬁer, New York, 1960.

Statement of Appeal by the General Assembly Theological Seminary,
Seoul, 1962,

Statement of Kyongnam Presbyterian Unity Cormittee, Pusan, 1962,
Statement of Kyongpuk Presbyterian Committee of Unity, Taegu, 1962.
Statement of Seoul Area Unity Committee Council, Seoul, 1952.

Statement of the Twenty-fourth General Assembly of the Fresbyterian
Church of Korea, 1935.

Yaesrbook and Annual ﬁeDOﬂL, 1956=1959, Board of World Missions, Pres-

byterian Church in the United States.

Yearbook of the Fiftieth Anniversary of the Chosun Mission, Presby-

ferian Church in thae Uniced otates of America.



