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APPROACHES TO THE SPIRITUAL PROBLEMS OF YOUNG PEOPLE 

AS FOUND IN A STUDY OF 

THE LIFE AND WORKS OF ROBERT MURRAY McCHEYNE 

INTRODUCTION 

A. Statement and Significance of the Problem 

In the preface to the third edition of "The 

Narrative of Inquiry to the Jews", Andrew Bonar has eulo

gized the memory of Robert Murray McCheyne by S8Wing1 

"During the six short years of his ministry he was the 

instrument of saving more souls than many true servants 

of God have done during half a century."1 Such a com-

mendation confirms the selection of McCheyne as the sub

ject of this paper. Since evangelism is the purpose for 

which the Christian Church exists today, it is proper to 

turn for insight to one whose influence has been so marked 

and of such superior quality. 

The specific problem of this paper is to develop 

an approach to the spiritual problems of young people. A 

study of McCheyne 1 s life, along with his published works, 

is especially apt for this p~oblem since his ministry was 

• • • • • • 
1. Bonar and McCheyne: The Narrative of Inquiry to the 

Jews, p. vii. 
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a youthful one. McCheyne was twenty-nine when he died. 

In spite of his youth, however, he not only was instru

mental in winning many to Christ, he also achieved a super

lativ:e degree of spiritual ken. 

Because of these surpassing aspects of his life 

and influence still today, it is a privilege to inquire 

intensely for perceptions that will be useful in deter

mining the spiritual problems of youth and an approach 

to their solutions. 

B. Delimitation of the Problem 

This paper will deal with the significant prob

lems of youth that McCheyne experienced himself and those 

which he recognized as inherent in the Christian believer's 

attempts to live a godly life. It will, therefore, deal 

with the distinctively spiritual problems, such as con

version and prayer, and in addition will deal with the pro

perl·,handling of certain everyday practical problems, such 

as marriage, the development of the intellect, and self

assertion. 

While no attempt will be made to evaluate 

McCheyne's insights and interpretations, conclusions will 

be noted when occasion permits. Furthermore, the material 

will include significant attempts that biographers have 

made to analyze his spiritual development. 
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c. Method of Procedure 

The method of procedure will be to attempt first 

of all a character sketch of McCheyne against the back

ground of his times and in the light of his influence then 

and now. Chapter two will set apart the specific prob

lems that McCheyne acknowledged and dealt with. Chapter 

three will endeavor to discover the basis of his appeal 

to young people and to determine the channels he utilized 

in coping with their problems. The character and person

ality of McCheyne will be studied and applied along with 

the material in his papers in the attempt to secure sug

gestions for a reasonable approach to the solution of 

young people's problems. 

It should be understood that McCheyne's pro

clamation was the same for all ages and that therefore it 

is difficult to determine in most cases whether his re

marks were being addressed to adults, adolescents or even 

children. For this reason it will be necessary to make 

application during the course of study. 

D. The Sources 

The primary sources include all available 

memorabilia of McCheyne, including a collection of his 

letters, sermons, lecture net es and several tracts, and 

so forth. Other sources will include biographical accounts, 
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book reviews, and historical works dealing with McCheyne 

himself or his times. 
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CHAPTER I 

THE CHARACTER OF McCHEYNE 

A. Introduction 

There is universal agreement that one must study 

closely the li!"e of' an individual berore it is possible 

even to begin to grasp his purposes in life and to under

stand his particular message. Of' course it is important 

to note along with this the various inrluences or his 

society, his ramily, and the events of the era, all of' 

which acted upon him and at least helped to determine the 

man he became. 

Robert McCheyne is particularly suitable for a 

study dealing with young people and their spiritual needs 

since his entire career was limited to a youthrul ministry, 

McCheyne being only 29 years of age at his death. At the 

same time, however, he was a man or mature Christian faith. 

His spiritual perceptions, while vastly above the level 

of the average Christian, nevertheless were enough concerned 

with the common areas of life to render a study of' his 

total personality .t'ruitful. 

B. Biographical Sketch 

1. The Times 

-2-
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The first half o!' nineteenth century Great Britain 

was a period or transition. In the· literary field there 

remained the strong inf'luence of the romantic writers, such 

as Wordsworth. At the same time, however, new writers were 

appearing whose approach to life was in certain aspects 

decidedly the opposite of' romanticism. 'l'hese men, includ

ing Thomas Carlyle and Matthew Arnold, were to be charac

terized as Victorian writers, this royal title suggesting 

something of' the sophistication with which they styled 

their works. 

Literature is but a reflection of its contem-

porary social lif'e in terms of its thought and act ion. 

Thus it is not surprising to find that the romanticist 1 s 

concern for the common man and the Victorian's adhermce 

to the dignity o:f man converge in certain efforts toward 

social reform. It was in 1832, 1·or instance, that the 

famous Reform Bill was finally passed, which set Scotland 

on a f'resh course or political development.1 The passage 

oi' this Bill was inevitable, for advance in industry and 

commerce had increased city population rapidly, labor was 

cheap, and slum areas were becoming steadily worse. 

The Church, too, was in transition; behind it 

were the experiences or repeated revivals;2 now its con-

• • • • • • 

1. J.R. Fleming: History of ~he Church in Scotland, p. 1. 
2. Donald MacLean: Aspects of Scottish Church History, 

p. 106. 
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temporaneous position was somewhat undermined by the attrac

t ion of weal thl and the conflict o1' 1 iberal thinking. 2 In 

Scotland, during the ten years from 1833 to 1843, the strug-

gle was raging over the spiritual independence o1· the 

Church, until finally in 18433 the great Disruption came 

within the Church hersel!'. 'l'hough unfortunate, as is any 

controversy involving the Church, the resiil ts were to 1'oster 

an evangelical revival and to quicken the already keenly 

felt missionary spirit.4 In both these movements, Robert 

Murray McCheyne was a zealous and consecrated participant. 

2. Early Life and 'l'raining. 

Robert Murray McCheyne was born May 21, 1813, in 

Edinburgh, Scotland, the youngest child in the family. Con

cerning his childhood there is not much to be noted except 

that at the age o!' four years he was afflicted with an un

specified illness; while recovering from this young Robert 

took it upon himself to study the Greek alphabet. Bonar 

reports that as a child McCheyne was possessed with 11 a 

sweet and af1'ectionate temper" and already had won respect 

f'or \'his melodious voice and powers of' recitation. 115 

As a youth McChe;y:ne was especially fond or 

• • • • • • 

1. Ibid., p. 105 
2. Ibid., P• 5,6 
3. Fleming has designated 1~43, which is also the date of 

McCheyne 1s death, as 11 the clearest dividing line between 
the old and new inrluences at work, so far as any single 
year can be chosen for that purpose." Op. Cit., p. 1 

4. Ibid., P• 23 
5· Andrew Bonar: Memoir of McCheyne, in Works of' McCheyne, 

Vol. I., pp. 7,8 
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literary studies and modern languages, and also liked to 

sketch, to sing and to write poetry. He enjoyed these, 

together with physical exercise, while he was a student 

at Edinburgh University, which McCheyne entered in 1827 

and where he maintained a very fine scholastic standing. 

3. Spiritual Development 

a. Int·luence of Brother 

The greatest influence in McCheyne's spiritual 

evolution was the life of his brother David, eight or nine 

years his senior, who is described as an unusually gitted 

man in the realms of the mind and the spirit. In 1831 

this deeply spiritual young man entered into a state of 

melancholia lasting several months, during which he be

came t·atally ill. Shortly before his death in July, how

ever, the depression let·t and 11 there was great peace and 

joy written on his race."l 
" 

Following his brother's death, it was observed 

that young Robert, age ot· eighteen, gave much serious 

thought to his poetry-writing; he began to lead a Sabbath 

School as well as to read his Bible and to attend church 

assiduously. Perhaps his innermost thoughts regarding 

David's death and the influence it was having on him are 

best expressed in two poems Robert wrote during this 

• • • • • • 

1. Ibid., p. 10 
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period: 11 0n Painting the Miniature Likeness of One De

parted,'' in which he mourns his inability to trace strongly 

enough the fineness or character and depth of soul pos

sessed by his brother; amd 11 The Righteous Perisheth, and 

No Man Layeth it to Heart," in which McCheyne recognizes 

his brother's earnest desire that he (Robert) enter into 

a i'ull Christian experience. In both poems McCheyne ex

presses admiration for his brother's surrender of his 

talents and genius to God and also speaks of the joy of 

his brother in heaven. 

b. Period of" Searching and o:r Growth 

The winter following David McCheyne's death, 

Robert entered the Divinity Hall to prepare for the ministry. 

Here he began to question friends and to discuss with them 

the manner of God's dealings with them relative to their 

conversion. This group t·requently gathered ror Bible study 

and prayer. 

About thj_s time McCheyne read much in the 1 ives 

o1" spiritual giants, such as Henry Martyn, Leigh Richmond, 

Jonathan Edwards and David Brainerd. (Brainerd was a 

special subject of veneration on McCheyne's part.) It is 

no wonder, therefore, that he of'ten exhorted f'ellow Chris-

tians to read rrom the lives or such people. 
. / 

Probably the most important single contribution 

to McCheyne's spiritual growth at this time was the thorough 

study of' a booklet entitled "The Sum of Saving Knowledge." 
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Of" this reading McCheyne himself later (1834) said, 11 the 

work I think first of all wrought a saving change in me. nl 

c. Nature or Conversion 

McCheyne never was able to point to any speci:ric 

time as the moment of his conversion. He was always care-

f'ul to explain that his coming to Christ was brought about 

through 11 deep and ever-abiding, but not awful or distract

ing conv:iction11 2 and that it was not a sudden experience. _, 

From his own journal it is evident that through 

his earnest study of the Scriptures and of lives or saints 

he came into a deep sense of unworthiness and sin which 

plagued his soul night and day. An insight into his own 

experience is to be had from the following excerpt :t·rom 

McCheyne 1 s journal, written on a Saturday evening (May 6, 

1832) as part or his preparation for the Lord's Supper 

the next day. 

What a mass o:t' corruption have I beenJ How great 
a portion of my life have I spent wholly without 
God in the world ••• Naturally of a t·eeling and 
sentimental disposition, how much o:r my religion 
has been, and to this day is, tinged with these 
colors or earthl Restrained from open vice by 
educational-:views and the fear of man, how much 
ungodliness has reigned within meJ ••• Though my 
vice was always refined, yet how subtile and how 
awrully prevalent it wasJ ••• I come to Christ, 
not although I am a sinner, but just because I 
am a sinner, even to the chie1'. 3 

McCheyne believed that he had never been saved until he 

• • • • • • 

1. Ibid., p. 16 -quoting from McCheyne's journal. 
2. Ibid., P• 14 
3. Ibid., p. 19 
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actually had come to Christ on the basis of His work as 

Redeemer. 

Bonar o!"fers an interesting and thought-provok

ing commentary concerning the manner in which McCheyne be

came a Christian. 

It appears that he learnt the way or salvation ex
perimentally, ere he knew it accurately by theory 
and s~em; and thus no doubt it was that his whole 
ministry was little else than a giving out of" his 
inward life.l 

Thus it seems that the nature of McCheyne 1 s ministry, and 

especially his dealings with young people, which were 

largely evangelistic in character, were influenced by his 

own experience. Recognizing the deceit of appearances, 

he insisted upon preaching continually with the purpose of 

convicting of" sin and converting to Christ. 

4. Ministry 

McCheyne 1 s first parish was at Larbert in Scot

land, the historic locale or Robert Bruce's ministry. It 

was always a source of delight to him to be situated in 

this ministry under these conditions. It also served as 

motivation toward a spirit-guided ministry of his own. His 

work at Larbert began in November of 1835, following com

pletion of theological training at Edinburgh, and the parish 

to which he came was a large one, with an outreach to some 

6,000 persons altogether.2 

• • • • • • 

1. Ibid., P• 29 
2. Ibid., P• 35 
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During the year's work at Larbert McCheyne had 

opportunity to develop his style of preaching. Tte re was, 

furthermore, decided commitment of himself to God's service 

as evidenced by a willingness to obey a call to 1'oreign 

f'ields should that call come to him. From time to time he 

contributed articles to Christian periodicals, so that his 

reputation was soon spread throughout most of Scotland. 

In November, 1836, Robert McCheyne became an ordained minis

ter of' the Gospe 1 in St. Peter 1 s Church, Dundee, to which 

he had come as its only minister.1 This church remained 

his parish until his death in 1843, a term unbroken except 

by a year's journey to Palestine (March 1839 -March 1840) 

and by recurring periods of illness which separated him 

from his congregation and tried the spirits of' himself and 

his people. It was at the Dundee Church that McCheyne's 

power as a preacher fully un:t'olded and that he spent him

self' in devotion to Christ. 

c. Characteristics as a Believer 

1. Devotion to Christ. 

One of' the outstanding traits of Robert McCheyne 

was his love for Jesus Christ. This qu~lity of devotion 

and adoration colors all of his letters and his sermons. 

• • • • • • 

1. Dundee was a good-sized city for its time. Fleming gives 
its population in 1844, a year after McCheyne's death, 
as a little more than 6o,ooo. Op. cit., p. 5· 
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"In spiritual things,'' he wrote to one of his parishioners, 

''this world is all wintertime so long as the Savior is 

away. 111 That his Lord was continually in his thoughts is 

seen in spontaneous outbursts such as this one found in a 

letter to his parents, written during a trip down the Rhone 

River, from which the Alps could be seen in the distance: 

"I am perfectly wearied with looking - AhJ no joys satisfy, 

but the joys which Christ gives to the sou1. 11 2 

Regarding this quality in McCheyne's life, the 

Rev. James Hamilton wrote the following shortly after his 

death: "A striking characteristic of his piety was absorb

ing love to the Lord Jesus. This was his ruling passion •• n3 

It is only natural that one who rejoiced in such 

a present Savior and friend as McCheyne did in Jesus would 

· look upon death as a means of achieving a yet sweeter 

f'ellowship with Him. "I long to be at Jesus' feet, and 

tell him I am all his, and ever will be.4 And again, "Often 

I wou1d l.ike to depart and be with Christ. 11 5 

2. Personal Discipline 

11 I ought to spend the best hours of the day in 

communion with God. It is my noblest and most fruitful 

employment,tt wrote McCheyne shortly before his death.6 

• • • • • • 
1. McCheyne, Works, Vol. I, Letters, P• 151 
2. Ibid., Familiar Letters, p. 464 

4: James Hamilton: Life of McCheyne in Gems, P• 26 
McCheyne, Works, Vol. I, Letters, p. 248 

5· Bonar: Op. cit., P• 142 
6. Ibid., p. 141 
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"The morning hours, from six to eight, are the most un-

interrupted and should be thus employed if I can prevent 

drowsiness. A little time after breakfast might be given 

to intercession."l These quotations, taken from McCheyne's 

personal 11Reformation11 2 are typical of his continual soul

searching. Probably these are recorded as ideals, yet un

doubtedly they are the result of tremendous insights and 

experiences in devotional periods. Bonar records that in 

addition to prayer it was McCheyne's custom to read three 

chapters from Scripture each morning and that often he sang 

a Psalm of praise upon awaking. Often his private devotions 

also included close study o1· the works of such men as 

Jonathan Edwards and Samuel Rutherford. Following breakfast 

there would be family prayer. In ·addition to daily periods 

of devotion, it was McCheyne 1 s delight to set aside occa

sional days for fasting and special prayer. It will be 

evident that McCheyne encouraged Bible-reading and other 

means of daily devotions among his parishioners, young 

people included. 

3. Reaction to Illness 

McCheyne was keenly sensitive to his own faults 

and weaknesses, which he considered chiefly as the "lust 

• • • • • • 
1. Ibid. 
2. This ''Reformation," included in pp. 134-142 of Bonar r s 

Memoir, was written by McCheyne for his own personal use 
as an examination of his heart and life, but was never 
finished. 
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of praise.nl Therefore, when he was first seriously af

flicted with a heart condition in late 1838, he forthwith 

accepted this affliction both as judgment upon himself and 

those in his congregation who remained indifferent to the 

Gospel message, and also as a means of grace, for through 

the experience McCheyne considered himself to be ~arning 

humility, patience and especially the power of intercessory 

prayer.2 

D. Characteristics as a Minister of God 

1. Conception of the Ministry 

"I thank Christ Jesus my Lord for ••• putting me 

into the ministry •••• It is the greatest honor in the 

world. "3 

Robert McCheyne not only felt it to be an envi

able honor to be a minister; with this honor went grave 

responsibility and conditions. He was aware of weaknesses 

in preaching but still declared it "God's way of converting 

souls. n4 A sermon was a serious thing, therefore, and he 

found it necessary to devote time for prayer preceding each 

service. 

Sensing his own "lust for praise"5 McCheyne 

• • • • • • 

1. Bonar: op. cit., p. 37 
2. Cf. Bonar: op. cit., PP• 37,78 

?·. McCheyne: Works, Vol. II, Sermons, p. 67 
4 McCheyne: Gems, p. 160 
5· cr. p. 11 
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especially felt the sin of striving to attract people to 

himself rather than to Christ,l and declared his chief joy 

in life to be that of preaching the "unsearchable riches 

of Christ."2 

As far as his own sermons are concerned, criti-

cism was made during his lifetime that often they were too 

long. Bonar himself says this, and there is evidence of 

McCheyne's awareness of this fault; "I have tried to 

shorten them," he wrote to a mlnister friend.3 They are 

chiefly evangelistic in character, possessing searching 

appeals to saved and unsaved alike. This is explained by 

the following comment by McCheyne: 

. Most ministers are accustomed to set Christ before 
the people. They lay down the gospel clearly and 

4 beautifully, but they do not urge men to enter in. 

McCheyne, on the contrary, was vitally concerned that the 

way of salvation be made plain in his own preaching. 

3. Use of the ~ible 

It was customary in the Scottish Church during 

this time to have the Bible read only preceding the sermon.5 

McCheyne followed this custom. His sermons are expository 

in style, for he regarded his task as a preacher to be that 

• • • • • • 
1. McCheyne: Gems, p. 155 
2. McCheyne: Works, Vol. I, Letters, p. 149 

R: Ibid., p. 239 
162 McCheyne: Gems, p. 

5· Fleming: op. cit., p. 9 



of interpreting the Scriptures. 1 

In preaching, it was McCheyne's procedure to 

announce his subject and its text, following which he des

cribed the Scripture in its context before beginning his 

exposition. His texts are taken from the Old Testament as 

well as the New Testament. 

3. Doctrinal Emphases 

Bonar, in writing the Memoirs of McCheyne, says 

"(He) preached all the doctrines of Scripture_as understood 

by our Confession of Faith, dwelling upon ruin by the Fall, 

and recovery by the Mediator. 11 2 

Thus McCheyne perceived all men to be sinners, 

("Remember, a moral sinner will lie down in the same hell 

with the vilest.")3 and in need of conversion. In spite 

of his own gradual growth into Christ, he declared that the 

Bible teaches that sudden conversion is to be expected.4 

Such a transformation of character and movement from death 

and the wrath of God into God's 1 ove is to be secured only 

by grace through Christ, the only begotten Son of God, whose 

atoning death has made peace with God possible. Conversion 

is the work of the Holy Spirit, who convicts of sin and who 

• • • • • • 
1. Bonar: op. cit., p. 61. The full statement cited by Bonar 

reads as follows: '~ am just an interpreter of Scripture in 
my sermons.; and when the Bible runs dry, then I shall." 

2. Ibid. -
3.· McCheyne~ Gems, P• 235 
4 Cf. Bonar: op. cit., p. 4o 
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is the univeFsal teacher concerning Christ.l 

It is reported by Cummings that McCheyne disliked 

the phrase "giving attention to religion'' because he felt 

it substituted doctrine about Christ for Christ Himself. 2 

In addition to these emphases it should also be 

noted that like other Scottish evangelicals of this period, 

McCheyne had a tendency toward Premillennialism. Bonar 

suggests this leaning as a result of McCheyne's belief that 

his own life would be a short one.3 McCheyne was remembered 

to have said, "I do not expect to live long •••• and there

fore I speak very plainly. 114 This, then, is another im

portant influence governing McCheyne's objectives and 

methods. It has already been shown how much these aspects 

of McCheyne's doctrinal stands were determined by the nature 

of his own conversion. 

~ 4. Efforts in Evangelism and Revival 

Robert McCheyne possessed an unusual concern for 

the souls of believers and non-believers: 

He was often in agony till he should see Christ 
t·ormed in the hear'ts of his people ••• Like Moses 

. he spent much time ln crying mightily to God in 
their behalf.5 

Often in his sermons he was known to speak of his own tra-

. . . ' . . . 
l. Cf. McCheyne: Vol. II, Sermons, especially those beginning 

PP• 51, 55, 99, 111, 158. 
2. Cummings: Holy Men of God, p. 238 
~.~ Ibid: p. 142 
4 Ibid~. 
5· Ibid., P• 13 
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vail for his people's souls. "My heart sickens within me, 11 

he once said concerning the sight of so many unconverted.l 

It is therefore only natural that he would devote himself 

to evangelism and revival. Frequently he was invited to 

conduct services away from Dundee, and rarely refused such 

opportunities when they came on week-days. 

His letters indicate that many awakened by his 

sermons came to call upon him, that he received them gra-

ciously and follcwed up the meeting by calling and by writ

ing letters. Many of these occasions dealt with young 

people. The letters, many of them, are entirely filled with 

religious truth, whether to good friends, to family members 

or to inquirers. They were written in a simple, clear and 

earnest manner. Bonar says that even in visiting with 

friends, McCheyne attempted to promote greater interest in 

the sp:lritual life.2 

McCheyne also was the author of tracts and 

pamphlets through which he sought to explain Christian 

doctrine and the sacraments, including the Lord's Supper. 

Some of these include: Daily Bread1
, an arrangement of 

Scr:lpture for daily devotions; .Another Lily Gathered, an 

account of the death of a child. who had been brought .to 

CQ.rist; :Reasons why Children Should Fly to Christ · and 

• • • • • • 

1. McCheyne: Works~ Vol. II, Sermons, p. 51. 
2. Bonar: op. cit., P• 69 
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The Lambs of the Flock. From these titles it is evident 

that McCheyne was vitally concerned that all ages, including 

the very young even, should be brought to Christ. In addi

tion to tracts, McCheyne wrote many poems, some of which 

are included in Volume II of the Wor,ks of McCheyne. 

As to method in approaching persons, McCheyne 

was quite direct. The story is told, for instance, of his 

watching in silence as a workman at a quarry opened the 

furnace door and added fuel to the already raging fire. 

As the man turned from this job, McCheyne said to him 

simply, ••noes that fire remind you of anything? 11 1 Thus 

it appears that McCheyne took the man's immediate circum

stances as a starting point. Bonar adds that the man sought 

out a church and was frequent in attendance after this 

occurrence. 

While McCheyne was returning from a mission to 

the Holy Land, reports reached him that a revival had begun 

in his own church in Dundee as well as in numerous other 

Scottish churches. He determined then to carry on the work 

alre~dy begun. It was during these efforts that many preach

ing engagements called him into Ireland and northern England 

as well as other parts of Scotland. Concerning some reac-

tions to this period of awakening, McCheyne said, 
. . 

Several were offended; but I felt no hesitancy as 
to our duty to declare the simple truth impressively 

• • • • • • 

1. Bonar: op. cit., p. 38 
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•••• If he (God) saves souls in a quiet way I shall 
be happy; if in the midst of cries and tears, still 
I will bless his name.l 

This statement is indicative of McCheyne 1 s single purpose 

and also of his desire to give God the pr8ise when souls 

were saved. 

5· Denominational Activities 

McCheyne's decision to keep himself open to a 

possible ca.ll to foreign mission work was always uppermost 

in his thought. In 1836 he had first declared himself 

ready to go to India. At that time he became interested 

in The Church Extension Scheme and its efforts to reach 

uhe unchurched of Scotland. Earlier, while still a divinity 

student, McCheyne had made the slums of Edinburgh a sort of 

personal mission field and the impressions received then 

tended to incite greater interest in denominational agencies 

for meeting the needs of these people. In 1837 McCheyne 

was made ~ecretary to the Association for Church Extension 

in the County. of Forfar, and for this group he traveled 

about the County on many speaking engagements.2 

The mission of inquiry into Palestine, to which 

·reference has already been made, was instigated by the 

General Assembly of the Church of Scotland, which commis

sioned McCheyne to go, along with Black of Aberdeen, Alexan

der Keith and .i&ndrew Bonar. The purpose of thls journey was, 

• • • • • • 

1~ Ibid., p. 121 
2. Ibid., P• 65, 66 
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as its title suggests, primarily an investigation of con

ditions among the Jews in Palestine. McCheyne considered 

it also a mission by which the Gospel would be given to the 
1 

Chosen~~eople of Israel. 

Bonar points out that McCheyne was faithful in 

attendance at Presbytery meetings and that his high Chris

tian attainments were acknowledged by his fellow ministers 

as a source of inspiration. In the controversy finally 

leading to the disruption of the Scottish Church in 1843, 

McCheyne unashamedly and unhesitatingly took a stand 

against any Moderate influence; and at the Convocation at 

Edinburgh November 7, 1842, he was present at all meetings 

of this assembly. Here it was that he maintained a firm 

stand_against any connection between the Church and the 

State.2 

E. Influence 

That Robert McCheyne had widespread influence 

during his lifetime is evidenced by the extent to which he 

was invited to preach in neighboring and far-away places. 

The results of these preaching engagements were genuine 

awakenings and revivals wherever he went. 

• • • • • • 

1. Cf McCheyne, Vol. I, Letters, especially p. 153, and 
also the book written by McCheyne and Bonar together, 
The Narrative-of a Mission of Inquiry to the Holy Land. 

2. Ibid., p. 124,131 
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McCheyne was convinced of the necessary separation 

of the Church and State and therefore took a decided stand 

against any interference by the State upon all functions and 

phases of church life. His decision, he felt, was according 

to Scripture. 

It is very interestj_ng to note that McCheyne, 

while not a delegate at any time to the General Assembly 

of the Church of Scotland, nevertheless felt free to send 

suggestions to this governing body through those who were 

to be in attendance. One suggestion he offered was that 

the Church ordain "ministers at large'' whose duty it would 

be t9 go about as evangelists to spiritually decadent 

churches.l 

Another of McCheyne's channels of influence lay 

in his efforts among ministers of other denominations. He 

initiated prayer groups of preachers in Dundee; he also 

invited guest preachers of other denominations to speak in 

his own church pulpit. 

Aside from these influences upon individuals and 

groups during McCheyne 1 s lifetime, it would be impossible 

to gauge the ef'fects of publications of his letters, sermons, 

and tracts. They were first published as early as 1849, 

and even a century VJter (1947) another publisher in the 

United States brought out a revision of Bonar's original 

• • • • • • 
· 1. Ibid., p. 124 
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compilation. 

In the editorial preface to this latest revision 

and edition, entitled 11 Memoirs of McCheyne, 11 S. Maxwell 

Coder speaks of ''the exceedingly rich works of McCheyne 

which have been treasured as one of the great heritages of 

the Church. 1' 1 

Donald MacLeod claims that of all the preachers 

of his time, 

there was none that left his mark on the Evangelical 
Churches more than Robert Murray McCheyne of Dundee, 
whose sermons have had as wide a circula.tion as any 
of the Scottish pulpit.2 

Thus the place of Robert McCheyne in Christian devotional 

literature is established for all time. 

F. Summary 

This chapter has examined the distinctive traits 

of McCheyne's character as well as significant features of 

his spiritual development with the purpose of finding in

stghts whlch will be helpful in developing an approach to 

young people's spiritual problems. Some of this material 

naturally dealt with his younger days, followed by an ac-

count of the chief influences leading to his conversion. 

Most of the material, however, was concerned with the dis-

• • • • • • 

1. Maxwell Coder, Memoirs of McCheyne, Editorial Preface, 
p. v. 

2. Donald MacLeod, op. cit., p. 277. 
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tinguishing elements of McCheyne's Christian faith, especially 

as demonstrated during the six and one-half years of his 

ministry. 

1t has been found that McCheyne 1s gradual conver

sion came about p~imarily as a result of his Christian 

brother's death, after which he was for some time under con

viction of his own sinfulness. He developed1an unusually 

vivid impression of the holiness of God and therefore con

tinually examined his own soul for hidden sin. 

After 1836, when he became minister of St. Peter's 

Church in Dundee, McCheyne was plagued with a heart condi

tion, but continued to preach, to conduct evangelistic ser

vices throughout parts of the British Isles a::J. d even to set 

forth on a "mission of inquiry" to the Holy Land. 

In doctrine, McCheyne was Calvinistic, emphasiz

ing the fall of man and redemption through Christ, as well 

as the second coming of Christ. 

As an ordained minister in the Church of Scotland 

McCheyne was influentia:L as an evangelical as well as a firm 

contender for the spiritual separation of Christ's Church 

from any other influences. He also supported all missionary 

endeavors with enthusiasm. 
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CHA.PTER II 

McCHEYNE 1 S CONCEPTION OF YOUNG PEOPLE 

AND THEIR PROBLEMS 

.A. Introduction 

.. With a brief examination of the general char

acter of McCheyne as a background, this chapter will at

tempt to isolate certain significant insights that have 

relevance to the spiritual needs of young people. It is 

necessary to point out that many of these were not concerned 

specifically with young people in their original context~ 

and that therefore application will be made during the course 

of the chapter. 

This chapter will first gather some of McCheyne's 

statements regarding the conversion of youth; it will then 

deal with some of the outstanding problems noted by McCheyne 

which many Christian young people confront in relation to 

their spiritual growth following conversion. Finally, the 

mnpter will study some problems of everyday living that he 

dealt with and concerning which young people may need guid

ance in order to make a satisfactory adjustment to society 

as Chri.stians. 

B~ The Nature of Young People's Need for Conversion 

One of the primary functions of the Christian 

-24-
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Church is that of evangelizing the world. McCheyne gives 

helpful ins:i.ghts concerning the desirability of reaching 

people at an early age and concerning also some obstacles 

to their accepting the Gospel. 

1. Hindrances and Barriers to Conversion 

It has been noted that much of Robert McCheyne 1 s 

work as a minister was that of an evangelist. ~ctually it 

seems as if one of his weaknesses was that of preaching 

mainly conversion messages, for it was by way of his letters 

~nd presumably his personal counseling that he was able to 

advise concerning Christian growth. This tendency is read-

ily understood in the light of his own experience, for he 

never forgot his own ~riod of searching and unrest as the 

result of an inadequate conversion, while at the same time 

he gave all appearance of being truly Christian. As Bonar 

says, 

I have heard him say that there was a correctness 
and propriety in his demeanor at time of devotion 
and in public worship, which some, who knew not 
his heart, were ready to put to the account of 
real feeling.l 

This seems to be a meaningful insight for work-

ers with youth. Perhaps a greater attempt needs to be made 

on their part to determine the validity and depth of the 

Christian experience of young people who have been nurtured 

in the church from an early age. McCheyne deeply felt the 

• • • • • • 

1. Bonar: op. cit., p. 8 
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danger of allowing a pious appearance to conceal definite 

need for conversion, and so his letters and sermons contain 

pungent questions and even accusations, as well as exhorta

tions to make certain concerning one's ffilvation. Lest they 

rely on a "works righteousness", he would say, ''Remember, 

no outward observances, no prayers, or church-going, or 

Bible-reading, can ever justify. you in the sight of God. 111 

Thus he strove to arouse inner searching on the part of his 

congregation. 

Closely related, yet distinct from this aspect 

of misleading appearances is the attitude of complacency 

against which McCheyne fought. He disliked any sloth, and 

particularly so when it interfered with one's response to 

the Gospel. "Almost Christians" was the term he applied 

to the indifferent, and often he spoke bluntly to them. 

11The deepest place in hell", he once said, "will be for al

most Christians.n2 Again, 11 Many have la,?;y desires after 

Christ that are never satisfied, and they are none the bet

ter 1'or them _.:,. like beggars wishing they were rich. 11 3 

Such complacency McCheyne believed to be caused by pride 

and a hardened heart. 

Although McCheyne was so concerned with the con-

victing of' sin as an aspect of evangelistic preaching and 

• • • • • • 
1. Hamilton: Gems, p. 213 
2. McCheyne: Works of McCheyne, Vol. II, p. 128 
3. Hamil ton: :Gems-;. t., p. 221 
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thus dwelt often on sin, God's wrath and judgment, he also 

felt futility at leaving those who heard with no more than 

this inner conviction. Probably from his own experience 

he came to believe that there is a strong tendency to search 

inwardly without also looking to Christ i'or help. This he 

feared greatly, as he felt it to ·be an act caused by Satan 

himse11·. Understanding the spiritual unrest involved in 

such a response, McCheyne gave earnest warning: 

Some or you turn for faith much in the same way 
as you would dig for a well; you .turn the eye 
inward:~ upon yourself ••• you search amid all your 
feelings at sermons and sacraments to see if 
faith is there.l 

So i~ seems that McGheyne believed it to be his duty to 

redirect faulty attempts to grasp hold or faith • 

.Along with this inward search, he felt another 

hlndrance to be that of reliance on outward occasions as 

the source of' faith, as in the followlng statement, 

(Satan) makes them look to ministers, or books, 
or meetings or duties--to feelings, enlargment 
in prayer: he will let them look to anything in 
the universe except to one object, 'the cross 
of Christ' .2 

While apparently none of the above quotations 

was addressed specif'ically to young people, the implications 

are clear i'or an understanding approach to some of' youth's 

problems. McCheyne himself' was keenly aware oi' the simpli

city oi' the Gospel; yet, having experienced such fretting 

• • • • • • 

1. McCheyne: Bethany, P• 59 
2. Hamil ton, Gems·;·.:; .. , p. 76 
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and spiritual hunger in his own late adolescence, he knew 

that young people often expect more than is really involved 

in the manner of conversion. As he put it, 

I do not feel that there is anything more in coming 
to Jesus, than just believing what God says about 
his Son to be true. I believe that many people 
keep themselves in darkness by expecting something 
more than this. Some of you will ask, 'Is there 
no APPROPRIATING of Christ? NO PUTTING OUT THE 
HAND OF FAITH? no touching the hem of his garment?' 
I quite grant, beloved, there is such a thing, but 
I do not th!nk it is inseparable from believing 
the record. 

One gathers from this that McCheyne felt that 

often those who are searching mistake the conversion exper-

ience as requiring some positive act on their part, rather 

than being submissive in nature. Perhaps he is also re-

ferring here to the expectation of many for a cataclysmic 

experience. At any rate, it is apparent that his insigh~ 

is valuable for an approach in evangelizing young people. 

According to his principles, young people not only need to 

hear the Gospel and be challenged to become Christians, but 

also they need to be guided in the manner of entering this 

desired relationship with Christ. 

There is yet another barrier McCheyne regarded 

as a hindrance to young people, especially as they consider 

becoming Christians. In a Sundal morning sermon preached 

in Dundee, he spoke frankly of the misconception that the 

Christian life is a gloomy one, in which all pleasure is 

• • • • • • 
1. Bonar: op. cit., p. 73. Caps indicate italics in the 

original. 
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removed. "Be not deceived my young friends" ,1 he said as 

he proclaimed the joy of' the believer. "At believer is to 

be known by his peace and joy •• ",2 he also declared. Later 

in this paper there will be opportunity to determine what 

evidences there are pertaining to the lightheartedness of' 

McCheyne himself, which probably would have affected his 

influence with young persons. 

2. Youth the Time for Conversion 

McCheyne was convinced that youth is the most 

opportune time for a conversion experience. He even sought 

to convert children, and his message was the same to all 

ages. His conviction seems to have been based on the fol-

lowing principles:· the impressiveness of youth, youth's 

open and non-biassed approach to truth, the lack of dis

tracting attention to the business of the world and the 

cares of life, youth's natural searching, and their eager 

response to the influence of Christian lives about them. 

McCheyne believed that both "conviction of sin and convic

tion of righteousness are most easily wrought into the 

youthful mind 11 .3 

1. 
2. 
3· 

• • • • • • 

McCheyne: Works, Vol. II, P• 24 
Ibid, P• 86 
Compare these suggestions with McCheyne's statements 
in Revival Truth, p. 148. Part of this appe;a:·red in 
the British Messenger, November, 1858, and is quoted 
by the compiler of Revival Truth. 
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c. Problems of Spiritual Growth 

After young people have been brought to Christ 

it is important for them to realize that the Christian life 

is dynamic. They Deed to learn how to pray and how to read 

the Bible effectively. They need to be aware of some of 

the hindrances to this important spiritual development. 

Some significant insights in these areas will be seen in 

McCheyne's treatment of them. 

1. Necessity of Spiritual Growth 

In spite of McCheyne's evangelistic emphases, 

he became increasingly aware of his responsibility to aid 

the growth of those who are sincere believers, and upon 

several occasions he confessed this ministry to be one of 

his weak points. His sermons, therefore, while seemingly 

directed chiefly tq the unsaved, also contain admonitions 

regarding sanctification. McCheyne believed spiritual 

growth after conversion to be essential. "The only way to 

keep from falling", he wrote to his congregation, "is to 

grow. If you stand still you will fall." 1 Thus he estab

lished on practical ground the need to advance in Christian 

experience. 

McCheyne also felt this growth to be very na

tural, as well as necessary. It is "the truest mark of 

• • • • • • 
1. McCheyne: Works, Vol. I, Letters, p; 179 
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being born again".l And again, "Every real Christian is 

making progress. If the sheep is on the shoulder of the 

shepherd, it is always getting nearer the fold".2 He him

self seems to have ~elt a constraint to increase in holy 

living and never was satisfied with his own attainments, 

as is evidenced by his writing the "Reformation'' .3 

Although McCheyne declared sanctification to be 

the purpose of salvation, he also warned against its be

coming "a Christ" in itself. Since it is the work of the 

Holy Spirit, it is necessary to trust Him to produce a 

fruitful life. McCheyne warned Christians not to strive 

for holiness .on their own strength in the following state-

rnent, 

Many look to the wrong quarter for sanctification. 
They take pardon from Christ, then lean on them
selves, their prom:ifes, etc., ~or holiness •••. you 
might as well hold up the sun on its journey, as 
sanctify yourself. It needs divine power."4 

So it is that McChelUe's exhortations, which 

appear both reasonable and sound in approach, seem e:~ecially 

helpful for young ~ople, who need to have specific guidance 

a.s they enter the Christian life. It is apparent that he 

usedd.pragmatic approach; he also made use of illustrations. 

He seems to have sensed a need to approach problems in as 

1. 
2. 

4: 

• • • • • • 

Ibid., P• 215 
McChe~ne: works of McCheyne, Vol. II, p. 49 
.Ante. p. 11 
Hamilton: Gems, p. 138 
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direct, yet practical, way as possible. It is to be 

noted in the above quotation that he warned against what 

may be a tendency for all Christians, namely, that of 

relying on one's own strength to achieve spiritual stature. 

2. Common Hindrances to Spiritual Growth: 

It is obvious that all Christians face many 

problems in the development of their spiritual lives. 

These are some which McCheyne noted. 

a. Indecision regarding God's will. 

Robert McCheyne himself had many important 

decisions to make in the .course of his short 1 ife. For 

example, the journey to Palestine was proposed while he 

was completely cut off from all work because of illness; 

preaching invitations came to him constantly, and in all 

these matters he sought God's guidance. The advice he 

gave in determining the will of God seems to be sensible, 

emphasizing prayer and the reading of Scripture to be the 

primary sources of direct guidance. He expressed hesita

tion to ask for signs; however, he felt these often to be 

given in confirmation of decisions.l 

Even while insisting on God's Word and prayer 

as entirely sufficient for determining God's will in a 

particular matter, he also realized that Christians are 

• • • • • • 
1. Cf. Bonar, op. cit., p. 63 and 64 
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to use their own powers of reasoning, as in this state-

ment: 

We do not lean upon our own understanding ••• 
But we do not throw away our own understanding, 
because it is through that understanding alone 
that we look for the guidance of the Holy 
Spirit.l 

So it is apparent that Christians need to learn 

to think for themselves in the light of the Bible and of 

prayer. McCheyne urged also that no problem was too small 

to be brought to God for His guidance. 2 

b. Hurried living 

In a sermon entitled "Consider the Apostle and 

High Priest of our Confession", McCheyne declared that one 

of the greatest hindrances to the Christian is simply over

crowded days. He claimed that this is one of the ways the 

devil works against a Christian's growth. "He always 

hurries. us on."3· So he preached from his pulpit the ne-

cessity of finding time to consider and meditate upon 

spiritual matters. As will be shown later, he fought a-

gainst this hurried tendency by supplying his parishioners 

with devotional material for daily use.4 

c. Spiritual pride 

From Mc0heyne 1s own journal is found his regret 

that Christians take pride in such things as faithful at-

• • • • • • 

1. Hamilton: Gems, p~ 98 
2~ McCheyne: Bethany, p. 14· 
:3·. McCheyne: Works of McCheyne, Vol. II, P• 15 
4 Post P• 39 
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tendance and in active participation at prayer meetings; 

he especially regretted that they did not sense this as a 

real danger.l 

lie did not feel himself nor any other minister 

exempt from this tendency and wrote this exhortation to 

Mr. w.c. Burns, who had been supply pastor at St. Peter's 

during McCheyne's Palestinian trip. 

Now remember, Moses wist not that the skin of his 
face shone. Looking at our own shining face is 
the bane of the spiritual life and of the ministry.2 

This quotation helps to show how strongly McCheyne felt 

about spiritual pride, and his honest reckoning of it in 

himself as well as in others may indicate the importance 

o~ dealing directly with it as a decided hindrance to the 

Christian's growth. 

3. The Importance of Prayer 

It is already evident that McCheyne was a man 

of prayer. Hamilton says that "his walks and rides and 

journeys were sanctified by prayer".3 Thus it is to be 

expected that many of his exhortations in letters and 

sermons are on the subject of prayer, for he believed that 

"No person can be a child of God without living in secret 

• • • • • • 
1. Bonar: op. cit., p. 112 
2. Ibid., p. 118. w.c. Burns, who was instrumental in the 

revival in Scotland during this period~ later became 
one of the earliest companions of Hudson Taylor in China, 
as noted in The Spiritual Secret of Hudson Taylor, pp. 
50ff. 

3. Hamilton: Life of McCheyne in Gems, p~ 33) 
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prayer" •1 

While again it is true that many of these in

sights concerning prayer were not shared for the benefit 

of young people specifically, McCheyne's deep sense of the 

meaning of prayer and his suggestions regarding its prac

tice seem readily applicable to their needs. 

~o begin with, he insisted that prayer is per

sonal fel.lowship with God. It is not mere words spoken "to 

the back of their chair, or out to the world, or to the 

empty air. ••2 In this same quotation McCheyne 1s sense of 

divine Presence in prayer is expressed: 

When a believer prays, he is not alone, there 
are three with him; the Father seeing in secret, 
his ear open; the Son blotting out sin, and 
offering up the prayer; the Holy Ghost quicken
ing and giving.desires. There can be no true 
prayer without these three.3 

So McCheyne seems to have believed that in order for his 

people to want to pray, he must make prayer meaningful to 

them; he apparently was convinced that the best way to 

accomplish this was to point out the functions of the 

three Persons in the Godhead relative to prayer. Under

standing this, they can be expected to realize how prayer 

can be a vital experience and a sharing in God's work. 

If his reasoning is valid, then youth's knowledge of this 

• • • • • • 
1. McCheyne, Works of McCheyne, Vol. I, Letters, p. 205 
2. Hamilton: Gems, p. 143 
3. Ibid. 
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concept would perhaps serve as a further st.imulus to their 

prayer life. 

McCheyne was interested not on~y ~n helping 

Christians understand the underlying concepts of prayer, 

but also in helping them realize that its various types 

and techniques are direct outgrowths of these basic facts. 

When he spoke of petitioning, therefore, he referred to it 

as ''filial. asking", as if to remind the believer that in 

coming to God in prayer he must plece himself at God's 

disposal. He also reminded them that "Urgency in prayer 

does not so much consist in vehement pleading as in ve

hement believing" .1 

While in these statements McCheyne seems to be, 

in part, stressing the believer's attitude of humility, 

he earnestly enjoined them to be sincere also, as in the 

following injunction. "Do not feign humility before God 

nor use expressions of self-abhorrence which you do not 

fee1."2 That he should say this seems significant since 

his basic explanations of prayer depend so much on the 

greatness of God, and the believer's ''filial asking" re

ferred to a·bove. 

~s the Christian comes to God to make certain 

requests, therefore, he should avoid presumption3, yet 

• • • • • • 
1. McCheyne: Bethany, p. 16 
2. McCheyne: works, Vol. I. Letters, p. 223 
3. McCheyne: Bethany, p. 16 
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be sincere. 

With these thoughts in mind, it will be in

teresting to note some suggestions made by McCheyne to var

ious people to help them learn to pray effectively. To 

one organization in Blairgourie, whose purpose was for 

"Diffusing the knowledge of the Truth," he wrote that it 

might prove helpful for the members to agree what peti

tions should be offered before going to prayer. 1 In 

considering his own efforts in intercession, he felt it 

would be helpful to have a map of the world before him 

which would include the names of mis~onaries.2 As far 

as learning how to pray is concerned, McCheyne wrote to 

one youthful parishioner that he "turn the Bible into 

prayer. n3 

These suggestions have dealt, for the most 

part, with petitioning, including intercession, and na

turally lead one to wonder what McCheyne said about re

ceiving answers to requests. In this respect he empha

sized the believer's expectancy during the act•jof prayer 

as well as the wisdom of God in all matters. His above 

suggestion relating to the use of the Bible might indicate 

that he felt God's will would thus be clear in matters 

brought before Him in prayer. 

• • • • • • 
1. McCheyne: Works~ Vol. I, Letters, p. 222 
2. Bonar: op. cit., quoting from McCheyners "Reformationtt, 

p. 141 
3. Ibid., P• 48 
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Still another element ih prayer that is closely 

related to what has already been said, yet distinct and 

significant enough to bear scrutinY,, is the element of 

confession. It is not difficult to realize from McCheyne's 

basic concepts of the nature of sin and the Gospel message, 

as well as of prayer, that he believed confession to be 

necessary for a continuing relationship with God. However, 

the following st:aternert; from his journal is interesting to 

note: 

I find that the devil often makes use of the 
confession of sin to stir up again the very 
sin confessed into new exercise, so that I 
am afraid to dwell upon th1.s confession. I 
must ask experienced Christians about this.l 

Thus it seems that McCheyne came to believe that confession 

itself is an act of faith and that a Christian, having 

sincerely offered it, should then consider his repentance 

as acceptable in God's sight and proceed in prayer under 

the Spirit's guidance. 

These insights may be especially helpful for 

young Christians whose patterns in prayer are being formed. 

It would seem that a youth worker should seek first of all 

to explain to them what prayer is and how it operates from 

the standpoint of God's activity as they pray. Further

more, one gathers that sincerity should be emphasized, 

along with humility, and that practical suggestions should 

• • • • • • 

1. Bonar: op. cit., P• 135 
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be given to promote successful prayer among young people 

of the Christian faith. 

4. The Importance of Bible Reading 

Shortly before McCheyne left Scotland for his 

mission into Palestine he was given a pocket Bible by one 

of the women in his congregation. In writing his appre

ciation to her he said, 

All my ideas of peace and joy are linked in with 
my Bible; and I would not give the hours of se
cret converse with it for all the other hours I 
spend in this world.l 

This enthusiastic connnent is substantiated by Bonar, who 

says that "(he) acted on the principle that whatever God 

has revealed, must deserve our study and prayerful inves

tigation. tt2 

Since he found Bible reading so profitable for 

himself, it is to be expected that he would speak often 

about the importance of every believer's earnest study 

of the Scriptures. It seems unfortunate that, although 

he emphasized complete reliance on God for understanding, 

he gave little or no advice for methodical or even devo

tional study. As mentioned previously~3 he supplied the 

members of his church with calendars of suggested daily 

Bible readings. Each day called for the reading of three 

• • • • • • 

1. McCheyne: works, Vol. I., Letters, p. 152 
2~ Bonar: op. cit., p. 100 
3. Ante, p. 33 
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chapters in a6dition to a Psalm. While the concern prompt

ing this effort on his part is to be commended, it seems 

regrettable that he failed to include some helpful devo

tional thoughts arising from the particular passages. The 

only practical suggest1.ons he gave regarding Bible study 

were to approach Bible reading expectantly and to search 

patiently into meanings. In this respect he advised com

paring passages of Scripture. 1 

5• The Importance of Lay Evangelism 

Just as McCheyne declared sanctification to be 

the purpose of salvation2 he also emphasized the necessity 

of sharing that salv·ation. He himself expected fruit from 

his ministry and if there were none for awhile, he reasoned 

that it was due to some imperfection in himself •. 3 His own 

experience was that of constraint to preach, and he felt 

that all believers should feel the same way. This is seen 

in the following brief comment, "There cannot be a secret 

Christian. tt4 Thus McCheyne encouraged laymen 1 s responsi

bility to Christ; in fact, he told them they should 11make 

it the business of your life."5 .Along with this daily 

witnessing on the layman's part, as a legitimate respon-

• • • • • • 
' 

1. McCheyne: Bethany, p. 4o 
2 • .Ante p. 31 
3.· Bonar: op. cit., p. 133 
4 McCheyne: Works of McCheyne, Vol. II, p. 79 
5• Ibid., P• 192 
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sibility, he also suggested that such work stimulates a 

Christian's growth.l 

It is significant to note that these stresses 

on laymen's active participation in evangelism were made 

a little over a century ago, and that today youth leaders 

of the church are urging young people to win others into 

the Christian fellowship. The United Christian Youth 

Movement, for instance, is promoting a campaign called 

"Youth to Youth Evangelism," and is publishing many pamph

lets describing its importance, and including suggestions 

on reaching non-Christian youth.2. 

D. Problems of P'ractical Christian Living 

While the previous sections dealt with spiritual 

problems per s~, this section will concern some of the 

experiences of everyday living in which the Christian may 

need guidance. It will be in terms of human relations and 

also in terms of other personal adjustments that may be-

come necessary from time to time. 

1. Inconsistent Daily Living 

McCheyne, who by nature was outspoken, fre-

• • •• • • • 
1. Ibid., P• 109 
2. Some of these publications include: "Evangelism Through 

United Christian Youth-Action" and "Helping Other Young 
Pe·ople to be Christian." These are published for the 
U.C.Y.M. {which is administered through the N.C.C.C. in 
U .s . .A.) by the N.c.c.c. 's Department of Publications 
And Distribution, Chicago, Ill. 



quently assailed the inconsistency of professing Chris

tians in their homes and places of business and he warned 

against dishonesty and questionable business practices. 

Again, these remarks were not addressed to young people 

exclusively, but they seem to have a relevance to Chris-

tian youth. 

He noted the fault of self-assertion as one of 

the behavior problems contrary to Christian faith. It 

will be helpful to note the particular faults of Christians 

that he named in one sermon. 

Are there not talkative, forward Christians? 
Are there not self-seeking, praise-seeking, 
man-pleasing Christians? Are there not proud
praying Christians? Are there not ill-tempered 
Christians? .Are there not rash, inconsiderate 
Christians? Are there not idle, lazy, bad
working Christians?! 

'llhe heart of the trouble as presented by McCheyne 

seems to lie in concern for self, which knows no limit of 

time nor age and therefore is, of course, applicable to 

youth. Perhaps it is possible to surmise from this that it 

is important to help young people enter a deep commitment .. 

to Chris~ and thus to live more consistently as Christians. 

2. Problems of Young People Specifically 

McCheyne dealt with two problems of special 

concern to young people: that of marriage and that of the 

• • • • • • 

I. McCheyne: works of McCheyne, Vol. II, p. 47 



intellect. In handling the problem of marriage, he em

phasized the meaning of Christian marriage, relating it 

to the Scriptures.! He also admonished from the pulpit 

that a Christian should "abhor the idea of marriage with 

the unconverted".2 In the same sermon there is a warning 

also against allowing any human love to come before the 

love of Christ. This he declared to be idolatry. 

Considering the intellectual problem, McCheyne 

advised young people that study is important, and gave the 

following admonitions: (1) they should remember that the 

formation of character is the purpose~ of all study; (2) 

they should avoid slovenly habits of study; (3) they 

should attempt to do everything in its own time, and then 

in earnest; (4) it is important to practice the presence 

of God and to pray for teachers and fellow students.3 

It was apparent to McCheyne that some learning 

could lead to confusion and misunderstanding of basic 

realities in life. To one young man he wrote that, while 

it is not necessary to forego reading the classics, he 

should be discerning in handling material that seems in 

opposition with the Scriptures.4 In addition to these 

suggestions, McCheyne preached Christ as ':the Truth, empha-

• • • • • • 
1. Of. McCheyne: Bethany, p. 42 
2. McCheyne: Works of McCheyne, Vol. II, p. 153 
5.• Of. Bonar: op. cit., P• 30 
4 Ibid, P• 32 
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sizing that every individual needs Christ at the center 

of all learning if there is to be order and understanding 

rather than conflict and confusion.l 

The spiritual counselor to young people might 

find these suggestions of value because of their practi

cality and because their appeal seems positive rather than 

negative. Thus they might appear challenging to students 

eager for a Christian interpretation of all phases of 

living. 

3. The Problem of Affliction 

Since McCheyne himself was a victim of serious 

illness during most of his ministry~ one may approach his 

exhortations relating to affliction with assurance that 

he speaks with authority. It has already been shown that 

he regarded his own illness to bear elements of both judg

ment and grace. Naturally his letters and sermons contain 

much advice along this line. He again used a positive 

approach, as in maintaining that "afflictions are sweet 

to taste 1'.3 He could apparently say this because of his 

recognition of all such trial as God's testing. Yet in 

addition to testing, he believed that its purpose was to 

produce a more enduring faith in Christ. "He has taken 

• • • • • • 

1. Cf. McCheyne: Works of McCheyne, Vol. II, p. 12, 13 
2. Ante p. 11, 12 
3. McCheyne: works of McCheyne, Vol. II, P• 25 
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away the stream that you may go to the fountain 11 .1 fie 

also said that "sickness brings out graces that cannot be 

seen in a time of health."2 

In applying this attitude in work with young 

~eople, one might especially think ~n terms of McCheyne's 

positive approach. Illness may become a time of opportunity 

if youth advisers are aware of how they may use this cir-

cumstance in counseling. 

The counselor should help those whose illnesses 

are severe or lengthy to develop both purpose in life and 

recognition of the unique part they themselves can have in 
. I 

the Kingdom s work in spite of and even as a result of 
. 

physical handicap. 

4. The Problel!B of Social Pressure and Other Temptations 

McCheyne, although often dogmatic, nevertheless 

expressed sympathy toward Christian young people facing 

ridicule. In a tract entitled "Revival Truth'' he spoke of 

the believer's dilemma in the following way, 

All around him are taking thought what they 
shall eat, and what they shall drink. The 
name of the Savior is not once mentioned. 
To introduce it would be like bringing in a 
poisonous serpent, from which every one would 
shrink back in horror. The believer sits 
silent and is half ashamed of Christ. He is 
ashamed to shew that he is a Christian. And 
when he comes home at night, what wonder if 

• • • • • • 
1. Ibid., P• 60 
2. Hamilton: Gems, p. 191 
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prayer and the Word be all distasteful to 
him, and he has lost all sense of safety.l 

This description seems especially true of the 

Christian facing present-day trends of secularism and 

ma.terialism. It is essential, therefore, that this dif

ficult problem of young people's ~tisfactory adjustment 

to the world about them be dealt with sympathetically 

and yet emphatically from. a Christian standpoint. 2 

One of the answers to social pressure which 

McCheyne suggested is simply that of cutting oneself off 

from any influences of a questionable nature.3 In one 

letter his exhortation was not to fear rldicule, nor even 

to resent it, and he gave the following illustration: 

When a·blind man comes against you in the 
street, you are not angry with him; you say 
he is blind, poor man, or he would not have 
hurt me. So you may say of the poor world, 
when they ~peak evil of Christians - they 
are blind.4 

Thus there seems to have been an effort on his 

part to help young people develop a concern for those who 

rldicule them. Perhaps, however, one may wonder if. such 

an illustration might possibly foster a condescending and 

sanctimonious attitude. 

• • • • • • 

1~ McCheyne: Revival Truth, P• 99 
2. One note·s again how many materials are being circulated 

today for young people on this problem. For a discussion 
of some of the social pressures Christian youth are ex
periencing today, compare Nevin c. Harner's "Youth Work 
in the Church", Chapter 1, especially pp. 17-20 

'.· McCheyne: Revival Truth, P• 104 
4 McCheyne:· Works of McCh~yne, Vol. I. Letters, p. 243 
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Judging from what has· ·been brought out about 

McCheyne previously, it is probably not surprising that 

he expressed the following, ••In this world, almost every

thing we see, or hear, or handle, may lead the soul to 

sin. ttl As a result of this outlook on the world there 

are a few suggestions which may be of value to Christian 

young people in facing temptation. The first is to ex

pect temptation simply because one is a Christian. 

McCheyne felt that the unconverted are not tempted to the 

extent that Christians are.2 This being the case, one 

should be alert to Satan's subtle dealings with men. ''It 

is not open sin that he first invites us too •• but he in

vites you to secret sin •• "3 Having recognized a specific 

desire to be really a temptation, one should beware of. 

"going as far as you can in dallying with temptation11 .4 
"This is fEart'ul '', he points out, "tempting God and grieving 

the Holy Spirit. It is a deep-laid plot of Satan''. 5 It 

is possible that in pointing out the inevitability and the 

subtle nature of temptation, Christians might be better 

prepared for it. 

A further reminder made by McCheyne to help 

Christians overcome temptation was an appeal to remember 

• • • • • • 
1. McCheyne: Revival Truth, p. 104 
2. McCheyne: Works of McCheyne, Vol. II, p. 59 
'·.· McCheyne: Works, Vol. I, Letters, p. 439 
4 Ibid., P• 234 
5· Bonar: op. cit., p. 139 
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that his " ••• body is dwelt in by the Third Person of the 

Godhead".l Thus it.seems that the highest motivation a 

young person or any Christian can possess for victorious 

and consistent Christian living is his love for the In

dwelling Christ. 

E. Summary 

This chapter has pointed out McCheyne's con

ception of the basic needs of young people. The first 

concerned their readiness for conversion and noted some 

hindranc·es to their becoming Christians. Then some aspects 

relating to spiritual growth were cited, and it was dis

covered that, while there are obstacles here also, Chris

tian young people must be ~d to understand the meanings 

behind prayer, Bible study and personal evangelism and 

to practice these. Finally, this chapter dealt with the 

need to express the Christian experience in everyday life 

in terms of one's personality traits, one's concepts of 

such things as marriage, the intellect, and illness. It 

was noted that these facets should be accepted as oppor

tunities of. Christian growth. While many of these insights 

from McCheyne were not meant by him especially for young 

people, they were found to be val~able aids for an under

standing approach to the youth of today. 

• • • • • • 
1. Ibid., p. 138 
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CHAPTER III 

McCHEYNE'S A.PPROACH TO YOUNG PEOPLE 

AND THEIR PROBLEMS 

A.. Introduction 

Probably the various quotations from McCheyne's 

sermons, ~tters, tracts and memoirs have given sufficient 

evidence of the reality and scope of his interest in young 

people and his concern that they receive guidance in ~1 

areas of life. Having considered, therefore, some aspects 

of his insights into the basic needs of young peopl~this 

chapter will attempt to note some of the channels through 

which he sought to answer these needs. 

After noting these areas through which he worked, 

which include the Sabbath School and Communicants' Classes, 

the chapter wil]_ endeavor next to examine the nature of 

his approach. By this is meant McCheyne's characteristic_ 

methods of appeal, such as his use of dogmatic and impera

tive statements, interrogation and challenging exhortations. 

It will also include a study of h:l.s :t:e rsonality traits for 

the purpose of determining what qualities he may have pos

sessed which would influence his appeal to young people. 

The chapter differs from the study of Chapter I, which 

dealt with his character. 
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Following this, the chapter will look brieflyat 

evidence relating to the results of McCheyne 1 s ministry, 

expecially as it relates to young people. 

It will be evident that some of this material 

deals chiefly with children; at the same time, however, 

the information seems to contribute sufficiently to one's 

understanding of McCheyne's approach to the problems of 

youth so as to make the study worthwhile. 

B. Efforts in Christian Education 

As discovered in Chapter IIl, McCheyne believed 

that after converting young people to Christianity it is 

necessary to help them grow ihto fu~ler understanding and 

richer experience. 
I I 

He sought to accomplish this in part 

through the Sabbath School arid 'by means of Communicants' 

classes. It is interesting that he saw in these two chan-. 
nels opportunity to com~at any heretical and over

enthusiastic tendencies in his ~urch.2 While the speci-
• 
fi~ situation in the f?llowing quotation is not clear, 

McCheyne's statement of solution is significant to note: 

I trust it will end in good ••• I think ••• I will 
try, in name ·or the Lord Jesus, to catechise 
through my·parish ••• I am persuaded it would 
tend to ground them more deeply in Divine things.3 

• • • • • • 
1~ Ante, P• 30. 
2~ Cf. McCheyne: Works of McCheyne, Vol. I, Letters, p~ 217. 
~ Ibid. 
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Thus it is apparent that McCheyne placed great value on 

knowledge as the proper foundation for meaningful Chris

tian living, and he hoped that a program of Christian 

Education within the church would help meet this basic 

requisite for the young. Again, it is important to remem

ber that McCh.eyne's message and objectives were the same 

for all ages. 

1. Sabbath Schools 

There is not much one can learn from available 

materials about the actual functioning of St. Peter's 
- . 

Sabbath School program, and most of what is available per

tains to children. In reporting to his Presbytery about 

revivals under his ministry, for instance, McCheyne men

tioned a few special services, such as children's prayer 

meetings. It was also his custom to give a special com

munion sermon for children. These indicate his interest 

in all ages.l 

However, some of the letters included in "The 

Works of McCheyne" were written to Sabbath School teachers 

and indicate that McCheyne maintained a close contact with 

them. In one letter he mentioned the advisability of 

using pictures for teaching purposes.2 He also suggested 

that it would be helpful for teachers to share the stories 

• • • • • • 
1. Cf. Ibid.~ Evidence ori Revivals, p. 286. 
2. Cf. Ibid., Letters, p. 268. 
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of their conversions with their classes, although he 

added that this should be done "cautiously and wisely.ttl 

Paul was the Biblical example he used in this case. 

It is not surprising that McCheyne held very high 

moral standards for teachers in his school. In his own 

words, "Far above all, she should be a ehr istian woman, 

not in name only, but in deed and in truth".2 However, 

he also thought love to be a necessary quality of the 
. . . 

teacher, and expressed this by saying, 

Any teacher who wanted this last qualification 
(love), I would look upon as a curse rather 
than a blessing - a centre of blasting, and 
coldness, and death, instead of·a centre from 
which life~ and warmth, and heavenly influe nee 
might emanate.3 . 

These statements suggest that McCheyne had very 
. . . 

strong convictions relative to the quality of teachers in 

the Sabbath School of his church, and one gathers that he 

would not tolerate a teacher who did not meet his stand-

ards. 

In considering these p~rsonal advices that McCheyne 

gave to teachers, it appears evident that he believed it 

his duty to be familiar with the manner in which the school 

was being conducted. Still another suggestion he made to 

teachers in this respect was that they visit in the homes 

of their pupils. This he wrote in a letter to the st. 

• • • • • • 
1~ Ibid.~ p~ 250 •.. 
2~ Bonar, op. cit., P• 59· 
3• Ibid. 
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Peter's Sabbath School teachers~ expressing the belief 

that home visitation would prove to parents their sin-

cerity and earnestness as teachers. According to Bonar's 

superscription to the letter~ it accompanied notes that 

McCheyne had written for the teachers relevant to the 

lessons being taught that week in the school. 1 

This affords an additional insight into McCheyne's 

awareness of the influence of the teacher. It seems sig

nificant too that he, as pastor of the church~ was so fa

miliar with the curricula of the church school that he was 

able to make suggestions to the teachers. 

Possibly the greatest value arising out of these 

insights lies in the role of the pastor in relation to the 

church school. McCheyne was apparently familiar with all 

areas of activity and seems to have taken part in them 

as well. In this way he was probably able to establish 

a good rapport between himself and the young people; he .. . 

also was making himself available for those who might wish 

to confer with him. While pastors may not always know the 

best teaching techniques, it does seem important, neverthe

less, that they prove their interest in the church school 

in a friendly manner. 

2. Communicants' Classes 

• • • • • • 
1. Cf. McCheyne: Works of McCheyne, Vol. I, P• 221. 
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Bonar relates in his "Memoirs of McCheyne" that, 

while McCheyne always prepared himself carefully for his 

evening Bible class of young people, it 11was his class 

for young communicants that engaged his deepest care, and 

wherein he saw most success" •1 These .classes were begun 

several weeks before Communion Services and apparently 

met two nights each week. 2 As far as the class procedure 

is concerned, there is very little infonaation upon which 

to build, but the following exerpts from McCheyne's Jour

nal of the year 1840 are interesting to note: 

Jan. 12·. - Intimated a concert for prayer, that un
worthy comni.unican ts might be ke:r:t back •• 
March 31. -Met with young communicantson Wednes
day and Friday. On the latter night es:t=e cially 1 
very deep feeling, manifested in·sobbings •• 
April 5·- Sabbath evening.- Spoke to 24 young per
sons,·one by one; almost all affected about their 
souls •• · · · 
.April 13. - Spoke in private to nearly 30 young 
communicants, all in one room, going :r:ound each, 
and advising for the benefit of all •• 2· 

While trese accounts recorded by McCheyne himself 

seem to be inadequate for a total conception of his manner 

of procedure, one is aware that he acknowledged the value 

of letting young people take part in the class session by . . . 

submitting questions. There does not, however, seem to be 

an~ indication of thei~ h~ving opportunity to discuss their 

problems among themselves. 

• • • • • • 
1~ Bonar, op~ cit., ·p. 57• 
2~ cr.· Ibid~, p. 57, 114. 
3. Ibid., P• 114. 
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One seemingly important procedure of these classes 

is McCheyne's private notations of impressions given by 

class members. His first observations were compared with 

later ones so that he was able to analyze specific needs 

and to ascertain the degree of spiritual growth in each 

individual. 1 

It seems that from time to time communicants were 

restrained from church membership,2 although there is noth

ing explicit as to the determining bases for these refusals. 

The following questions apparently were given to each mem

ber of the class before the communion service and were 1to 

be answered in secret to God;" 

1. Is it to please your father or mother, or any 
one on earth that you think of coming to the Lord's 
table? 
2. Is.it because it is the custom, and your friends 
and companions are coming? - · 
3~- Is it because you have come to a certain time of 
life? ·· - · · · 
4. What are your real motives for wishing to come to 
the Lord's table? Is it to thank God for saving your 
soul'? ·psalmcxvi.l2,13: to remember Jesus? Luke 
xxii.l9; to get near to Christ? John xiii.23; or is 
it for worldly character? to gain a name? to gain 
money? Matt. xxvi.l5• 
5· Who do you think should come to the Lord's table? 
who should stay away? 
6~ Do you·think any should come but those who are 
truly converted? ·and what is it to be converted? 
7• Would you come if you knew yourself to be uncon-
verted? . . 
8.- Should those come who have had deep concern about 
their soul, but are not come to Christ? 
9· Do you think you have been awakened by the Holy 

• • • • • • 

1~ Ibid., p~. 58. 
2. cr. Ibid., p. 75· 
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Spirit? brought to ChristJ born again'? What 
makes you think so? 
10. What is the meaning of the broken bread and 
po~red out win~? 
11. What is the meaning of taking the bread and 
wine into your hand? Have you as truly received 
the Lord Jesus Christ? 
12. What is the meaning of feeding upon them? 
Are you as truly living upon Christ? 
13. What is the meaning of giving the bread and 
wine to those at the same table with you? Do 
you as truly love the brethren?l 

These questions help to point out the overall con

tent and purpose of the classes, and Bonar says that the 

tract "This Do in Remembrance of Me 11 may be considered as 

illustrative of McCheyne's talks during these classes.2 

c. Nature of McCheyne's Approach 

The message and motives of McCheyne have been made 

apparent, as has the specific areas in which he worked. 

It will be interesting now to note how he succeeded in 

clarifying his purposes and in making them appear both 

desirable and salient for all of life. 

1. Use of Illustration 

McCheyne's frequent use of illustrations is per

haps already quite evident from the quotations in the pre

ceding materials. However, it will be helpful to examine - . . -

• • • • • • 

1~ McChejne: Works·of McCheyne, Vol. I, p. 308. 
2. Bonar, op. cit., p. 57; the tract is found on pp. 302-

309 of "The Works of McCheyne" and is strongly evange
listic in character. 



it further and to note certain impressions during the 

course of study. 

It seems to be very evident that McCheyne 1 s visit 

in the lands of the Bible had a decided influence on his 

choice of descriptive materials. As one would naturally 

expect, the letters he wrote during the trip contain 

lengthy descriptions of scenery and general impressions 

of famous locales. 1 The influence seems to have permeated 

his later lectures, such as 11 Betbany" and "Capernaum", 

and his sermons contain many examples of his having used his 

knowledge of customs and terrain in the Bible lands. These 

are used sometimes as introductory remarks, sometimes to 

help explain the meaning of a passage. 

According to Bonar, McCheyne was fond of the out

of•doors and of natural beauty.2 This is clearly seen 

even in his choice of Biblical texts for sermons. Many 

of his sermon topics are picturesque and are drawn from 

passages which are both imaginative and colorful. Five 

of the sermons incltrded in Vol. 2 of the "Works of McCheyne 11 , 

for example, have texts from the Song of Solomon, and bear 

such graphic titles as "The Believer is Christ's Garden", 

"As the lily among thorns, so is my love among the daugh

terstt, and 11The Voice of my beloved".3 

• • • • • • 
I. Outstandin~ letters iri this respect are found on pp. 

195, 200,-484- and 492.-
2. Cf. Bonar, op. cit., p. 8. 

·3. Texts for these sermons are respectively, Sorgof Solomon 
4:12; Song of Solomon 2:2,3; song of Solomon 2:8-17. 
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There are further indications of McCheyne's fa

miliarity mth nature in the following illustrations: ''The 

smallest twinkling star is as much a servant of God as tte 

midday sun. ttl "The corn in harvest sometimes ripens more 

in one day than in weeks before. So some Christians gain 

more in grace in one day than for months before." 2 

Some other illustrations McCheyne used were drawn 

from occasional events in human life, such as these: In 

considering the nature of temptation, he remarked that a 

fisherman uses bait to conceal the hook and to attract the 

fish~ 11 so when Satan catches men, he does not show the 

hook. He shows you nothing but what is sweet and pleasant. 11 3 

Regarding spiritual growth as a natural consequence 

of the rebirth, McCheyne said, "If a nobleman were to adopt 

a begger boy, he would not only feed and clothe him, but 

educate him, and fit him to move in the sphere into which 

he was afterwards to be brought. 114 
Finally, he emphasized tte believer's prayer-life 

by saying, 

1. 
2~ 
3. 

4~ 
5· 

In a mill where the machinery is all driven by 
water, the working of the whole machinery depends 
upon the supply of water. Cut off.that supply, 
and the machinery becomes useless ••• Just so in 
the believer.5 

• • • • • • 
Hamilton: Gems, P• 193· 
Ibid., p. 139· 
Me Cheyne: ·Works of McCheyne, Vol. I, Lecture XIV, "Folly's 
House", P• 439. 
Ibid. 1 Letters, p. 215. 
McCheyne: works of McCheyne, Vol. II, p. 272. 
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While this is in no way a complete study of the 

imagery and figurative language McCheyne used, it indicates 

his imaginative portrayal of truth in ways that seem con

sistent with life and therefore meaningful. Although suoh 

concrete Iresentation of truth might appeal to all ages, 

it seems, e·specially helpful for young people. 

2. Manner of Appeal 

It has been noted elsewherel that many of McCheyne's 

instructions are ostensibly dogmatic, and it will be re

membered that he himself expressed his intention to "spear 

plainly11 2. His determination was carried out through con

cis~, yet searching applications, suoh as 11 Sin rages in 

you, and you have no power against it 11 ,3 and in the same 

sermon, " •• you think it a small thing to be Christless 

this day; you can talk lightly of it, and jeer and jest 

a1Jout ~1?; you can sleep soundly withal; but there is a day 

coming.~"4 This seems to be characteristic of McCheyne's 

appeals, and su~gests that they were often based on fear. 

On the other hand, .. as Bonar says, these appeals 

often carried with them a personal concern and affection 

which were distinctive of McCheyne.5 Such is true in the 

1~ Ante, p. 45· 
2~ Ante, P• 15. 

• • • • • • 

3.~ McCheyne: Works of McCheyne, Vol. II, p. 238. 
4 Ibid., P• 239. 
5· Bonar; op.cit, p. 61. 
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sermons from which the above quotations are taken and is 

especially seen in his letters, in which one finds many 

rich and moving promptings. In these also one notices 

salutations similar to Paul's such as one from his seventh 

pastoral letter which reads: 

To all of you who are my brethren and my com
panions in tribulation, and in the kingdom 
arid patience of our Lord Jesus Christ,- lour 
pastor wishes, grace, mercy, and peace. 

While it may seem simply natural for a pastor to 

address his own congregation in such a way, it is impor

tant to note that .the same spirit was manifest in letters 

to non-Christians, as in the following, written, according 

to Bonar, to ''a soul inqui-r.ing _after Jesusn. The first 

sentence read~, "I do not and cannot forget you, and, 

though it is very late, I have to write you a few lines 

to say, follow on to know Jesus". 2 

From these few statements one surmises that 

·McCheyne's manner of approach was on a basis of good will 
- -

and am~nity,.while at the_same time appearing somewhat 

caustic and authoritative. Perhaps youth workers should 

attempt to adapt these traits to the needs of their parti-

oular groups and to their own personalities as well. Young 

people may respect a positive stand on matters of faith 

and living; moreover, they may respond more freely to ear-

• • • • • • 
1. MoCheyue: Works of McCheyne, Vol. I, p. 176. 
2. Ibid., p. 242. 
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nest expressions of concern over their welfare. 

3. Personal Christian testimony 

Throughout this paper many suggestions have been 

gathered pertaining to matters such as the importance of 

knowledge as the basis of Christian experience and the im

portance of Christian workers' intelligent approach to 

young people. However, there has also been the inherent 

suggestion that a life lived consistently on a Christian 

basis can be a means of reaching youth for Christ. This 

reflection was well-stated by S.F. Smith when writing 

about McCheyne in The Christian Review in December, 1848. 

He said, 

Theories of the religious life are not to be 
despised; but when we see them carried out-in 
the gentle spirit, the savory conversation, 
and the holy demeanor of a human being like 
ourselves, we feel

1 
their truth and acknow

ledge their power. 

In considering McCheyne under the light of this observgtion 

it becomes evident that humility and agreeableness are out-

standing traits. 

Concerning humility, one is reminded that McCheyne 

detested spiritual pride in himself and others and that he 

was self-effacing in regard to his own s~itual attainments.2 

Bo~ar asserts, 

• • • • • • 
1. S.F. Smith: "Memoirs of McCheynet! (a book review), The 

Christian Review, LII, December, 1848, p •. 5.81. 
2. Ante, pp. 33, 34. 
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Although naturally ambitious, grace so wrought 
in him, that he never sought to bring himself 
into view; and most cheerfully would he observe 
and takr notice of the graces and gifts of 
others. · 

From such a statement one may be led to consider that 

leadership may involve willingness to work quietly and 

unassumingly, and it also may import the desirability of 

encouraging others to develop their potentialities. This 

seems most important for workers with young people, for 

according to ·this principle young people should be given 

opportunities to be creative; the adult advisor should be 

willing to work unobt-rusively and without ostentation. 

O~e pro~f of McCheyne 1 s modesty is seen in his belief that 

a minister's manse should be plain and simple.2 It is 

also significant to reiterate his rejoicing at another's 

success in preaching during his absence from St. Peter's.3 

Along with such a marked degree of humility it 

appears that McCheyne did not attempt to impress others 

withbts spirituality, or as Bonar says, his was "a natural 

and unaffected holiness" .4 Since pretension and hypocrisy 

are qualities generally disliked by all ages, it follows 

that sincerity may be a significa~t and necessary attri-

• • • • • • 
1. Bonar, op~ cit.~ p. 118. 
2. cr. Ibid., p. 3~. 
3. Ante, p. 17. Immediately after his returp. to Scotland, 

McCheyne wrote to Mr. Burns expressing his thanksgiving 
and also expressing concern· and doubt as to the suffi
ciency of Mr. Burns 1 ·salary. 
McCheyue: Works·or McCheyne, Letters, p. 203. 

4. Bonar, op. cit., p. 86. 
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bute of one who is attempting to set an example of Chris-

tian devotion for young people. 

~side from the seemingly grave aspect of McCheyne's 

personality, the group of letters Bonar has designated as 

"familiar letters" presents a more complete picture of his 

total make-up. In these less formal le·tters one frequently 

notices a trace of wit and an ability to find delight in 

the ordinary as well as in the difficult. He could find 

amusement, for instance, in the sight of scrambling sail-

ors during a storm at sea, while at the san1e time express

ing concern for everyone's welfare.l Struck by the un-

usual sight he and his friends made in their desert cloth

ing he remarked to his father, "I think you would hardly 

recognize the venerable deputation"? He expressed delight 

also at the thoDght of his bed in the desert as a "capital 

rug when I get home"J3 Perhaps one remark is outstanding, 

because McCheyne seems to have purposely built up the 

story that it might appear amusing. 

When you find yourself exalted ori the hunch of a 
camel, it is somewhat of the feeling of an· aeronaut, 
as if you were bidding farewell to sublunary things; 
but when he begins to move with solemn pace and 
slow, you are reminded of your terrestrial origin, 
and that a wrong balance or turn to the sid(:l will 
soon bring you down from your giddy height.4 

1. McCheyile: 
p. 466. . 

2. Ibid., p. 
'·. Ibid.; p. 
4 Ibid.~ P• 

• • • • • • 
Works of McCheyne, Vol. I, Familiar Letters, 
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In addition to these remarks Bonar reports that McCheyne 

sent a sportive poem to his doctor along with his payment 

for medical treatment.1 

While these instances do not appear hilarious by 

any means, they seem to establish a more wholesome and 

winsome personality for McCheyne. He is perhaps seen at 

the least as willing to be amused by simple occurrences; 

moreover, it seems that he took the initiative in sharing 

informal witticisms wl th those whom he knew esre cially 

well. One can only wonder to what extent this sense of 

humor was manifest in meeti~~s and private conferences. 

It would seem, however, that a full expression of the whole 

man would be inevitable and that it would enhance his over-

all appeal to young people. 

D. Results 

Tbere is very little explicit information relative 

to IVIcCheyne 's effectual work with young people. From the 

evidence on revivals which he submitted to the Presbytery 

of Aberdeen one learns that "Many children, from ten years 

old and upwards, have given full evidence of their being 

born again.tt2 Since his success among adults and children 

• • • • • • 

1~ Bonar, op. cit., p. 119. 
2. M6Cheyile: Works of McCheyne, Vol. I, Evidence on Revival, 

P• 28G. 
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has been established beyond a doubt, one may conclude that 

he achieved equal gains in his ministry to those of ado

lescent age. 

E. Summary 

This chapter has examined the channels through 

which McCheyne sought to win young people for Christ. It 

was found that he himself assumed active interest in the 

Sabbath School of st. Peter's Church, as manifested in his 

high standards for teachers and his helpful advice to them. 

He especially felt an opportunity for evangelism in the 

communicants' classes he. held for the youth of the church. 

The. chapter also exPlored McCheyne 's characteristic methods 

of appeal as a part of his sermons, and it became evident 

that he made frequent use of illustrations and qther figures 

of speech; these were chosen largely from his knowledge of 

Bible lands and from his love of natural beauty. It was 

then seen that his style also included the use of drastic 

statements combined with a spirit of personal concern and 

love. The chapter then dealt with two particular aspects 

of McCheyne's personality which seemed to be outstanding 

traits; these were humility and humor. Both appeared to 

be evident and helped to establish a more complete picture 

of the man McCheyne. While there was not much evidence 

relating to results with young people specifically, it 
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appeared from these indications that probably he had as 

great an influence with adolescents as with children and 

adults. 
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SUMMARY AND CONCLUSION 

A. Restatement of the Problem 

Since Robert McCheyne is regarded as one of the 

great preachers of Scotland and.since he is known to have 

achieved success in evangelism among all ages of people, 

this study undertook to discover an approach to the spirit

ual problems of young people today. The over-all purpose 

was to study not only his sermons and letters, as well as 

other published works, but also to examine the ~oblems 

and attainments of his own Christian experience which 

might lead to significant insights into the problems of 

youth. It was believed that McCheyne would be especially 

suitable for this study because his entire ministry was 

limited to a youthful career; McCheyne was only twenty

nine when he died. 

B. Summary of Procedure 

Chapter one was a character sketch of McCheyne 

and included a biographical account as well as a review 

.of his spiritual development and his predominant character

istics a's a Christian minister. His spiritual development 

was found to be of special import for the problem of this 

.paper. Briefly, this experience began at the time of his 

-70-
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brother's death and led into a restless period of search-

ing due to a profound sense of sin. This he overcame " 

through a gradual conversion. As a Christian minister he 

is especially remembered for his devotion to Christ and 

the Gospel and for his selfless exertion in the cause of 

evangelism. 

Chapter two examined McCheyne's perceptions of the 

problems of young people with respect to their basic needs 
. . 

for (1) conversion, (2) guidance in spiritual growth and 

(3} guidance in ways of expressing their faith through 

everyday living experiences. ln this discussion it be

came evident tbat McCheyne 1 s comprehension of obstacles 

young people face in the course of life are valuable for 

the study of this paper. Significant insights a~e seen 

relating to prayer, to lay evangelism, and to certain per

sonal problems,such as marriage, study, self-assertion 

and problems of social pressure for the Christian. 

The concluding chapter brought to light some dis

cernments regarding McCheyne's encouragement of Sabbath 

School and communicants' classes. The material also dea.lt 

with McCheyne 1 s ef:forts to popularize his sermons through 

illustrations and to apply the truths in as persuasive a 

manner as possible. Finally, evidence was found leading 

to a consideration of humility and humor as two prominent 

traits of his personality. 
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c. Summary of Significant Findings 

While this study has afforded enlightenment into 

many aspects of the spiritual problems of young people, 

some of these seem to be especially helpful. 

1. Conversion 

It was noted that McCheyne's own conversion ex

perience colored his theories and practices regarding the 

manner of conversion. He believed a sudden experience to 

be most desirable; he felt that young people were hindered 

from becoming Christians by misconceptions of the nature 

of the Christian experience such as its seeming gloomy 

aspect and its supposedly assertive nature as opposed to 

submission. He also believed that many young people are 

not approached and won for Christ because they give a 

dec~iving appe·arance of being Christian, while not really 

.experiencing it within. 

2. Christian Growth 

The spiritual growth of a Christian is a necessary 

part of his life in Christ. While Satan produces many 

hindrances to. this such as hurried living, indecision re

lative to God's will and spiritual pride, the Chr :i.stian 

experience becomes meaningful through prayer and Bible 

study. Knowledge is an important foundation for growth 

to proceed properly. Sabbath School and communicants' 
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classes are primary channels for imparting the great facts 

of the Christian faith. 

3. ·Prayer 

According to McCheyne a knowledge of the function

ing of prayer is necessary for its becoming a meaningful 

experience. The Christian should attempt to understand 

the activity of the Triune God·during prayer. He needs 

to realize the relation of the Bible to prayer, as well 

as the importance of approaching God sincerely and sub-

missively. 

4. Development of the Intellect 

McCheyne exhorted young people to regard the pur

pose of all learning as the building of character. They 

should study conscientiously and prayerfully. Since Christ 

is the Truth, He must be at the center of all learning or 

confusion will result instead of understanding. 

D. Conclusion 

Does Robert McCheyne have a contribution to make 

to an approach to the spiritual problems of young people 

today? This study of his life and works has unveiled many , . 

significant insights for the successful development of 

Christian p~rsonality in young people. It has revealed, 

furthermore, a number of practical suggestions and illus-
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trations that may be applied to specific real-life situ

ations that may arise from time to time. Finally, the 

unfolding of McCheyne 1 s unique attainments in the Chris

tian experience has brought about a challenging example 

both to young. people and to their leaders. 
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