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THE CONCEPTION OF SIN IN S57,PAUL

INTRODUCTION

A, The Subject

1. Stated

St.Paul's personal sense of guilt - which was
individual and therefore unique - underlies his whole
conception of S8in. Any sense of guilt serves to frame and
build up morality, not by way of contrast but by the inhe-
rent quality of man's nature., The realm of worality is the-
only one in which we are truly free. By freedom 1 mean the
unlimited, the infinite set against the finite, the uncon-
ditioned against the conditioned, God's place in human life,

St.Paul's conception of Sin is in reality his point
of contact with God Himself, his most personzl and temporal
theology "sub specie aeternitatis", - God revealed by Yesus
Christ, the cradle of the Christian religion and of historic
Chrsitianity.

In order to understand St.Paul's conception of S5in

we shall attempt to share In his crises and experiences,
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to hear his call from above on the road to Damascus and
from the lacedonian in Troas.

St.Paul's conception of Sin 1s a synagogue in which
the eternal worship services of the Triune God are performed
in perfect holiness, Our imagination has no real freedom,

It is always tied down %to sensuous experienzes e¥wen to the
utmost 1imit of deterioration and demonic aberrations., Dis-
parate concepts are never free concepts. They are tied up to
contrariety zc¢ great that they camnot even reach conbtradiction.
No free decision may ever be formed on fluttering imagination
or disparats concepts. So free decision is only possible

when we choose between good or evil, judging either - or,

ves or no, holiness or sin.

2. Justified

The gcope of the problem of this thesis can be mea=
sured only if my view 1s shared that the concept of sin by
St.Paul is the basis of his theology. His emotional Christ=-
feeling underlies and undergirds Christianiﬂy as a whole
and especially the creeds of the *eformation and influences
all present theological tendencies and dogmatic works, Its
crucial relevance to sctuaslityfor Christians and Christianity .

as a whols will never cesass.

B. The Sources
Primary scurces for this study are the Pauline Epistles,

the Yew Testament as a whole, the 01d Yestament, certain apo-




cryphal works and other literaturs, - mostly listed in the
biblicgraphy, -~ with references to Judaism,theology, church-

history, phillosophy, and psychology.

C. The Method of Procedure
To see clearly the factors that determined the con-

sciousness of sin by Psul 1 had to go back tc the study of

ry

is life, his background in Judaism and the 1if: in the

¢

ynagogue, his conversion and his works, and omit as fap

oy

w0

3 possible modern and historic theories ond writings about
2t.Paul 2nd his concepts of 8in, b€caunse only primary sources
and scilentifls Yistorical research give full guarantee
against loosing oneself in often strange forms of interpre-
tations as we experience most vividly in meny ancient and

recent commentaries about the Pook of Revelation and many

other parts of the Kol Scwoipbures,.
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CHAPTER I

ST, PAULYS JUDAISTIC BACKGROUND

Amos, lsaish, and Jeremiah are spiritually the im~
mediate predecessors of Jesus. The chronological, as dis-
stinet from the spiritual, successors of the prophets were
the Scribes. They mede some further attempts to formulate
the ethical teaching of the prophets. They,and no one else,
enabled Judaism to live through the shovk of the destruction
of the Temple and to make the discovery that the Synagogue

was an sdequate substitute for the altars of the old cultus,.

On the one side Judaism has often been regarded by Christians

as cold, hard, and unsympathetic, holding its adherents b¥
the fear and not by the love of God. On the other side the
modern liberal theolegy derived the religion of Paul from
contemporary Judaism or from the paganism of the Greco-
Romen world. What was the origin of the religion and the
conception of sin of Paul? The most obvious answer to that
question is that the religion of Paul was based upon Jesus,
That is the answer which has always been given in the
Church, and exactly the same answer was given by Paul him-
self, Paul regarded himself as a servant of Christ, and

based his whole life upon what Christ had done and what




Christ was continuing to do. "It is no longer I that live",
he says, "but Christ liveth in me."' Only on this basis
can we see the real effect of the contemporary Judaism
and Greco-Roman world in his theology and in his conception
of sin.

In our quesﬁion the mors dmportant is contemporary
Judaism, because, on the one sids

"The Jewish nature and cheracter was the strongest and
the most fundamental part of Paul's endowment

and

"The early training of Paul was thoroughly Jewish and
was fundamentally Palestinian, not Hellenistic," 3

and on the other side
"A sense of sin is not to be found in early Greek lite-
rature, It is absent alike from the joyous sensuous-~
ness of iomer, the lofty morality of Aeschylus, and
the ethical philosophising of Plato. I say 'sense of
sin! and not of 'sins!'., Of course the great Gresk
writers recognized the fact that man could fall into
wickedness. And they were vividly alive to the cer-
tainty that crime must needs bring punishment from
the Gods. The Erinnyes, the spirits who punish, ever
follow like sleuth-hounds the track of those who are
stained with wickedness until they overtake them,
But this recognition does not carry with it the cons
sciousness that men are apt by nature to come into
that false relation towards the divine will which
mey be called a state of condition of sin.

Even in the later literature of Greece, which
in many ways comes nearer to wodsrn life and thought,
we do not find a consciousness of the sinful tendency
of the human will." 4

Gal. 2:20,

W.Ramsay, The Teaching of Paul; p.32.

J.CG.Maghen, The Orwgin of Faul's nellgions p.113.

P, Gardéner, The ‘eligious Expsrience of St.Paul; p.23.
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The background of Paul's concept of sin is not in
the Ureco-Roman world, but in Judaism. |

According to Montefiore Paul was a rabbinical Jew
and the Palestinian Judaism of the first Century was pro-
bably like the rabbinical Judaism of 500 A.D., But he
acknowledges too that

"It is .... somewhat precaricus to athempt a picture

of Rabbinic Judaism as it existed in men's minds and
hearts and lives.during, shall we say, the first half
of the first century A.D. It is not even easy to say
whether the Rabbinic Judaism of 30 was better or
worse (according to the religious standards of tb-day)
than the Rabbinic Judaism of 300."

Therefore we must accept the view, that the im-
portant Jewish books of the time give ue of the religious
gituation of that day, and atiempt a picture according
to them.

The ground of religion is a divine law-giver. The
duty which God requireth of man 1is obédienoe to his re-
vealed will, and sin ie any want of conformity unto or
transgression of, the law of God. Religion in ancient
Israel was not a sphere aparit, dlviding life with the
secular. NHational custom had not only social and jural,
but religious obligation and sanction, and offenses
In this sphere were constructively offenses sagainst

God himself as the guardian and vindicator of all good

custom, and thus acquired the character of sin.

1. Montefiore, Judaism and Saint Paul, p.l1l5.




"The extremity of sin is the deliberate and wilful re-
jection of the authority of God,the denial in word and
deed of his right to rule over the defiant offender." 1

This kind of a sinner is one who throws off the yoke of God.
According to the Habbis the most hateful man is he who denies
his Creator, because no man denies the root (God,who gave
them), and

"no man goes and commits a transgression unless he has
first denied him who laid the command upon him," €

The God of the whole world, so it is said, granted to Israsl

alone its law in order to give them the whole earth for their
inheritance, provided they were faithful citizens under this

law, so that all other people might accept the law of Israel

and becoms its subjects.

"The righteous man is not one who follows the suggestions
of his individual conscience, nor one who conforms hisgs
conduct to the fluctuating and elastic standards of
custom and public opinion, nor one who is guided by the
principles of a rational ethics, but he alone who strives
to regulate his whole life by the rules God has given
in nis twofold law.

The Pharisees were the representatives of the Jewish law

so truly that Wernle says of them:

"The Pharisees are the incarnation of the Jewish law." 4

"The adverse associations which go with Pharisaism should
not blind us to the fact that at the start it represented
a dbctrine of the law which in large part was the dictate
of a praiseworthy zeal for righteousness, and that it al-
ways acknowledged many excellent points both in practical
ethics and in religious doctrine."

@ L] e s ® . L]

G.F.Moore, Judaism, v.I. p.465.

Ibid. v.I. p.467.

Ibid. v.I. p.494.

P.Wernle, Beginnlngs of Chrlstianlty p.15.
H.C.Sheldon, New *estament Theology, p.9.
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But as time went on 1% became more and more difficult for
men to live under the Law, It was not something that had
been laid down once for all, It was constantly growing.Only
one portion was commited to writing in the Tﬁoré% The greater
part, the customary law, was handed down by oral tradition.
As far as the law became unsufferable the Pharisees exhausted
ingenuity in attempbs at explanation, so that, though the

Law could not be changed, 1t might at least be interpreted

so as to be tolersble. Jesus says of his contemporary Pha-
riseeé:"They bind heavy burdens and grivous to be bornse,

and lay them on men's shoulders; but they themselves will

not move them with one of theilr fingers", ! The fatal error
of Pharisaism was stress upon the law whichuput®1lifé undér:-
bondage to positive rules, and left little place for a con=-
sideration of the demands of interior piety.

Man was the specific creation of God; God had intended
him to be immortal, righteous, and happy, and man had dis-
obeyed and been punished by being made mortal, sinful, and
miserable, Adam was the first sinner.Only a single commandment =~
a prohibition - was laid upon him, and he transgressed it.
That without sin there would be no death is a natural infe-
rence from the story of the fall in Uenesis. As the son of
Sirach says:"From & woman was the beginning of sin; and be-
cause of her we all die". The sentence of death was pronoun-
ced on Adam and his descendents for the transgression of one

commandment.,

1. YMatthew 23:4.
2. Ecclus, 25:24,



From Adam all mankind are sinners.There 1s a Midrash,

in which we find that
"the righteous descendents of Adam upon whom death was
decreed reproach Adam, saying, "Thou art the cause of
our death". He replies, "I was guilty of one sin, but
there 1s not a sinﬁle one among you who is not gullty
of many iniquities™, 1
This real sense of sin is to be found in the Fourth Book
of Ezra, which struggles seriously with the genersal reign
of evil in the lives of men,and can find no solution of the
terrible problem. "many have been created, but few shall be
2
saved". The book connects the miserable condition of humanity
with the fall of Adam; the fall was not Adam's alone but
his descendants.

This, which prompt a man to do or say or think things 57

e

contrary to the revealed will of God is comprehensively
named "Yeser ha-ra". The expression comes from Gen. 8:21,
and 6:5, where the Scripture declares man's native impulses
to be evil; but it must be remarked that the impulses to
which this title applies are not intrinsically evil, much
less in themselves sin, but evil from thelr effect when man
yields himself to be impelled by them to censciously unlaw-
ful acts. We say impulses, because we find the dctrine of
two impulses early established. Man has good impulses as
well as bad, and this also is of God's creation.

"When God looked upon the finished creation and saw
that it was all very good (Gen. 1:31;),"

- L] L - L L *

1. Tanhume ed. Buber, Hukkat 39; by Moore, Judaism.
2. 1II, Esdras 8:3.



the whole nature of man is included in this judgement,
as R.Samuel ben Naham observes:

"And behold it was very good. Is then the evil impulse
good! Yet were it not for the evil impulse no man would
build a house, nor marry a wife, nor beget children,
nor engage in trade. Solomon said:"4ll labor and all
excelling in work is a man's rivalry with his neighbor"
(Eccles. 4:4). The appetites and passions are an essen-
tiel element in the constitution of human nature, and
necessary to the perpetuation of the race and to the
existence of civilization. In this aspect they are there=-
fore not to be eradicated or suppressed, but directed
and controlled. Considered from the other side, as the
tempter within that draws men away from the commandments
and leads them inE? sin, the impulses are to be comba-~
ted and subdued"

The worst consequence of sin is its growing power
over the sinner. This is the act of evil impulse. The op-
portunity or %he invitation to sin may come from without,
but it is the response of the evil impulse in man to it
that converts into temptatlon.

"It is thus primarily as the subjective origin of temp-
tation, or more correctly as the temper within, that
the Yeser ha-ra (drive, response of the evil impulse)
is represented in Jewish literature"

If a man has yielded to the evil impulse, there is

still a remedy - repentance.

"There is no malady in the world for which there is not
a cure.What is the cure for evil impulse?Repentance".

3
And the Rabbis taught that one moment of repentance will se-
cure the Life of the World to Come just as surely as a long
life of good deeds.,

Of course the great advantage of Judaism is its moral
character., Jahwe was not only the God of great deeds but the

L 2 - . - * L -

1. Pesikta ed. Buber f., 158 a (on Psalm 4,5); by G.F.
Moore, Judaism, v.I. pp. 482, 483.

2. G.F.,Moore, Judaism, v.I. p.482,

3., Ibid. p.520.




God of a lofty morality, who by his person was a pledge for
the indissoluble connection between faith and life. But the
Judaism of that time no longer stood on the height of belisfl
in the gracioué God. Judailsm understood the relation of man
to God as a mutual covenant relation from a judicial point of
view, God gave hisg people the law and ritusl, now it depended
on man whether he would live according to the ordinances of
God or not. God, it was thought, kept an account of every
man according to the state of debit and credit we should ex-
pect in the course of life, and at its close God gave his
decree which would either condemn man or reward his righteous-
ness,

In this way Sin &according to St.Paul will deal with
the Law, - Flesh, - and Yeath, on the broad background of
Judaism and soue Hellenistic teachings, the services in the
synagogue, - aiming at repentance, - and the unique expe-
rience of his comversion.

Our knowledge of St. Paul 1g founded 6n his epistles,
Even the story of his life may be better gleaned from many
priceless passages in his epistles (e.g. Galatians, II,Co-
rinthiasns 11, etc.) On the other hand thess epistles seenm
to me be based in a formal and structural way in their
liturgical and scriptural content in their exhortative

and edifying character, their lofty morality, universality,



and holy zeal on the service of the Synagogue, which ac~-

cordingly had to be described at length,
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CHAPTER II
THE SERVICE IN THE SYNAGOGUE
AS BASIS OF PAUL'S CONCEPTION OF SIN

In Karl Barth's magnum Opus "The Doctrine of the Word
of God" we find the following statement:

"The knowledge that "I have sinned ... and am no more
worthy to be called thy son" (Iuke 15:18f) is not the
discovery of an abstract anthropology. Only the son
who has already recalled to mind the father's house
is aware that he is a lost son, We are first and only
aware of being God's enemies, because God has actually
established intercourse with us. But on the very assump-
tion of the actuality of this happening we can regard
this happening itself as nothing short of miraculous.
The Word of God, the revelation of which is attested in
Scripture, tells man that he is a rebel, who has wantonly
abandoned the communion between himself as creature and

- God as Breator, and has placed himself in a situation in
which this communion is impossible. It tells him that
he wanted to be his own master, and thereby has betaken
himself off to the sphere of the wrath of God, to the
state of rejection by Ged and so of being closed against
God. It tells him that his existence, contrary to what
wag determined at hls crestlion, is a contradletion of
God, 2 contradiction which excludes listening to God.
It thus strangely tells him that he cannot hear it at
all, this Word which tells him it; and he cannot hear it
because he does not want to, because the fact of his
life 1s disobedience, &nd thereby in prasctice, so far
as concerns the use he makes of his life, is a refusal
to listen to what God says to him. Nay more; this content
of the Word of God spoken to man also makes it quite in-
conceivable, that man should succeed even only in hearing
the Word of God, that God should turn to him and address
him at all. His being closed to what God can say to him
is merely an expression of the wrath of God which lies
upon him. Must not this wrath of God, if it is serious -

. and the Word of God will tell us nothing else than that
it is truly serious - consist above all and decisively
in the fact that God has turned away His countenance
from us and therefore does not converse with us, that
for fallen man in the objective sense there is also not
a Word of God at all? 1

1. Karl Barth, The Doctrine of the Word of God, (God the Sonm,
God as the Heconciler) pp.466, 467.

- 11 =
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The concept of sin in the service of the synagogue
%éé taken entirely from the 01d Testament. In this service
no extraneous material was ever used and in a world, where
worship services were often used for prostitution and all
kinds of abominations, the Yewish worship service, even in
the spiritual services of the synagogue, were of the highest,
austerest morality. Every consciousness is at least partly
based on enviromment. Paul's environment was the synagogue .,
Every human concept is based on consciousness. Paul's concept
of sin is based on the synagogue, the unfolding of its spirit
In its service. For this cause we have to know this service,
which played a conspicuous part in the !'preparatio evangeliecal,
if we want to know more about Paul's conception of sin.

A consequence of the idea of revealed religion which
was of the utmost moment in all the subsequent history of
Judalsm was to endeavor to educate the whole people in its
religion. Such an undertaking has no parallel in the ancient
Mediterranean world. The religion of the household in Egypt
or Greeceror Rome was a matter of domestic tradition, perpetu-
ated by example rather than by instruction, and no attempt was
ever made %o systematize it and make it uniform, or evenntq
fix it. The possession of a body of sacred Sciipture, inclu-
ding the principles of thelr religion as well as 1ts ritual
and the observances of the household and the individual, of
itself put the Jews in a different case. For with the Jewish
conception of religion 1t was not to be imagined that a man or

a people could be righteous without knowing God's holy character
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and what was right in his eyes and what wrong.And if God
had revealed these things, plainly revelation was the only
place to go to learn them.It is not probable that the synagogue
began with so definite a purpose. Its origin is unknown, but
it may be reasonably surmised that 1t had its antecedents in
spbntaneous gatherings of Jews in Babylonia and other lands
of their exlle on the sabbaths and at the times of the old
seasonal feasts or on fast days, to confirm one another in
fidelity to their religion in the midst of heathenism, and
encourage themselves in the hope of restoration. If the syna-
gogue as we know it in New Testament times or from the Misnah
is compared with the voluntary private assemblies which we
have supposed to be its forerunners, two important differences
appear: First, before the beginning of the Christian era it
had become a public institution, commonly possessing an edi-
fice for religlous gatherings erected by the community or
given to it by individuals - sometimes by pious Gentiles
(Luke 7:5). It was no longer a surrogate for the worship in
the temple among Jews who were deprived of participation in
the cultus by the cessatlion of sacrifice or by their remote-
ness from Jerusalem, but had attained an independent position
as the seat of a worship of different character, a rational
worship without sacrifice or offering. And, éecondg‘regular Loe
instruction in religion had taken its place as an organic
part of worship, and even as its most prominent feature.

The synagogues in prosperous communities were often

fine edifices according to the taste of the time and place;
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the community did not spare money on the decoration and fur-
nishing. The essential parts of the synagogue furniture- were
a chest, or press, in which the rolls of the Scripture were
kept, usually standing in an alcove or recess shut off by =
curtain from the body of the synagogue; and a bema or platform,
with a reading desk on which the roll of the Pentateuch or the
Prophets were laild for the reading of the lessons, Lamps and
candelabra also belonged to the furnishings of the synagogue.

It is gqulte clear from the sources we have about the
services in the synagogue that at least ten persons were neces-
sary to hold a service in the synagogue. The first part of the
service was of liturgical character, the second part was more
or less didactic. The essential parts of the synagogual servi-
ces were: the recitation of the Shema and Tephillim, and
Soriptu:e lessons both from the ?ﬁoraﬁand the Prophets with
a subsequent preaching. | o

‘ The Shema 1s what may be called the Jewish confession

of faith, usually named from its first wérd, the Shema : "Hear
o Israsl, the Lord our God, the Lord is 6ne, and thou shalt
love the Lord thy God with all thy heart, and with all thy
soul, and with all thy might" (Deut.6:4f), introduced and
followed by sentences of ascription, called Berakot because
they regularly begin, after the pattern of similar ascriptions
in the Psalms, with the word "Blessed".

The reclitation of the Shema is followed by the prayer

Tefillah. In the oldest form in which 1t 1s known to us, it
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consists of a series of "Benedictions", so called from the res-
ponses at the close of each ascriptions or petition:"Blessed
ard Thou, ® Lord," etc. In an arrangement toward the end of

the first century there were eighteen such prayers,whence the
common name "The Eighteen",Shemoneh Esreh. The ordaining of

the ascriptions and of the prayers in general was attributed

to the Men of the Great Assembly, with whom so many other? of v
the institutions of Judalsm were reputed to have originated.

Some of these prayers were brought over into the ser~
vice of the synagogue from the temple liturgy; others were
perhaps originally framed for the private use of individuals;
while others still, expressing feelings and desires of the
comnunity or the people seem to have thelr origin in the syna-
gogue itself. There are, as we should expect, expressions
which Imply the destrucition of Jerusalem and the cessation of
the sacrificial cultus, but these seem to be engrafted on
older petitions or to be modifications of them, rather then
the substance of new ones. On the other hand the nucleus of
the prayers is doubtless of greater antiquity.

The three prefatory benedictions bless the God of the
Fathers, Abraham, Isaac, and Jagobj; the Mighty God, who nou-
rishes the living and revives the dead; the Holy God. Peti-
tions foilow for knowledge, repentance, forgiveness, deliverance
from affliction, healing, for a bountiful year, the gathering
of the dispersed of Israel, the restoration of good govermment,

the destruction of heretics and apostates, for the elders of



- 16 ~ ¥

the people and upright converts, for the rebuilding of the
temple and the right of the Davidic dynasty, for the hearing
of prayer, the restoration of sacrificial worship; closing
with thanksgiving for God's goodness and loving kindness,and
a final prayer for peace and the welfare of all God's people,
The reading of the Scripture was, as has been said a
characteristic feature of the synagogue service, and probably
goes back in some form or other to the beginnings of the in-
stitutlions. Moses is said to have ordained that portion of
the Law should be read on sabbaths, holy days, new moons and
intermediate days of the festivals; while Ezra is said to
heve prescribed the reading on market days (Monday and Thurs-
day) and at the afternoon service on the Sabbath. It would
be most natural that at the festal seasons passages from the
Pentateuch in which the feast is appolnted and its rites pre-‘
scribed should be studied in the schools and read and expoun-
ded in the synagogues, and that among several possible selec-
tions of this kind one should become customary. This is the
case in the oldest list of appointed lessons which includes
not only readings for the great festivals, but other readings
too., It is intrinsically probable that when readings on ordi-
nary sabbaths first came to be customary, a passage from the
Pentateuch was freely selected by the head of the synagoghe
or by the reader, as long continued to be the case with the
Prophets. Ultimately the Pentateuch was divided into sections
(sedarim) of such leng@ﬁs as to complete the cycle at the I&.
completion of a definite time., In the Babylonian Talmud it is
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noted that the Jews in the West read the Pentateuch through
once in three years, at variance with the Balylonian Jews,
who at that time were accustomed to finish it in one year,

The reading at certein services in the synagogue of
a selection from the Prophets as a close to the lesson from
the Pentateuch is mentioned in the Mishnah as a familiar
custom, but without any regulations concerning it further
than that a legal congregation (ten men) must be present.

In the choice of the selection from the Prophets
appropriateness to the preceding reading from the Pentateuch
is very important, though the assigning®of a particular lesson
from the Prophets as a pendant to every lesson from the Pen-
tateuch must be later than the division of the Pentateuch
into sections of definite lenght and the establishment of
the custom of resading not only in course but in cycle.

In the Palestinian synagbgue the lessons were read in
Hebrew, and an interpreter standing beside the reader trans-
lated them into Aramaic, In eariier times the practice was
probably simpler and more elastic. The translation was sup-
posed to be extempore; the object of the translation was not
to turn the Scripture word for word into another language,
but to give the hearers an understanding of the sense; it
was in intention, therefore, a free interpretation rather
than a literal reproduction, and it is hardly to be questioned
that the early interpreters in some cases exercised conside-
rable freedom in Paraphrase, It is even possible that in the

first age of the institution translation and homily were not
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yet differentiated, and the interpreter was also the expo-
sitory preacher. How early the homily became an independant
part of the synagogue service is not known. It was so in

the times of Jesus; it was so in the Hellenistic synagogues
of which Philec writes, and Paul later in his missionary ex-
peditions habitually used the opportunity that the discourse
gave to introduce his gospel to Jews and proselytes, and
Gentiles frequenting the synagogue. Preaching in the synagogue
was not the prerogative of any class, nor was any individual
regularly appointed to conduct this part of the service;

but it was only natural that those whose life study had
been the Scriptures and the religion of their people should
be found more profitable for instruction, than unschooled
men,

The homily was in the nature of the case the climex
and most variable part of the service, and its fashion
changed greatly with changing times and circumstances.

The preacher closed his homily with a brief prayer in
the language of the discourse itself,upon which followed the
ascription "May His great name be blessed forever and ever"
and if we recall how many times Paul used this ascription
in his salutations, greetings, blessings, and prayers as in-
troductions to exaltations of Christ, we may better under-
stand how the essence of the service of the synagogue pre-
pared him for his conversion.

The central teachings in the synagogues were the Lord-
ship of God and the Wrath of God. Between these blossomed the

sense of human guilt and rose Paul's conception of sin,



CHAPTER III
THE CONVERSION OF SAUL
AND ITS SIGNIFICANCE TO PAUL'S CONCEPTION OF SIN



CHAPTER III
THE CONVERSION OF SAUL
AND ITS SIGNIFICANCE TO PAUL'S CONCEPTION OF SIN'

The most important event in Pault's life is his con-
version, This was the decisive factor in his theology.
Henceforward his estimate of things was an entirely diffe- .
rent one, All that had before seemed to him great and im-
portant, was now of little worth, because it was ths know-
ledge of Jesus on the contrary, which dictatqd to him the
shape and fashion of all hls presuppositions, We have to
engage ourselves with this, because sccording to Paul and
many different theologians this experience was that on
which his theology was entirely founded. So the entire Pau-
line theology contains a very strong personal note. This
can only be understood as the theoretical result of the
conversion of the apostle. The religious experience which
Paul had before.Damastus radically changed many religious
and theological tenets which, till then, seemed to him
immovable. In his mind the world of belief had to adjust
itself anew.

Of Paul, we know very little directly concerning
his youth, his parentage, and his relations., Only from
single passages in the letters and Acts we can reconstruct

the facts of Paul's life. Luke the author of the Acts places
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the following statement in Paul's mouth:

"I am a Jew, a native of Tarsus in Cilicia, brought
up in the city, trained at the feet of Ga?aliel in
the strict system of our ancestral law,"

2

His parents were ardent Pharisees and taught their children
3 .
the "ancestral traditions" . Why or when they went to live

at Tarsus, we have no means of knowing. According to Jerome

the parentsrweu ~1have been escaped to Tarsus from Gischala v

in North Galilee when the Romans sacked the latter. It is
significant that they chose Gamallel as his teacher in Jeru-
salem.,:

"Paul possessed a very keen intellect, which was developed
in this school in & definite direction. The art of dis-~
secting maxims, drawing conclusions from premisses,
following up whole chains of inference, rebutting ob-
jections, all this he had learned in Jerusalem; and with
it, of course, the art of subtle polemic.” 4

Nevertheless it was by nc means an insignificant
fact that he grew up &mid Greek surroundings. He gained so

mich from them that he was able to become to the Greeks a
5

Greek. He must have been brought up to speak Aramaic and
Greek equally at home. He read his 61ld Testament both in

the Hebrew and in the Greek Septuagint, if we may judge

from the quotations in his Epistle., His style was remarkable.

"Amid all its laboured movement and palpable inaccuracy
there may often be perceived a sense of rhetorical form,
and especially of rhythm in the articulation and roun-
ding of his sentences, such as he could hardly have
acquired without stylistic instruction and practice.

Let the reader recall only, as one instance,the con~ 6
struction of that supremely beautiful hymn of love."

Acts 22:3 ‘

Acts 23:6; Phil., 3:5,6.

Gal, 1214 {Moffat]-

W.,Wrede, Paul, p.5.

Acts 22:2.

I.Cor., 13; W,%Wrede, Paul, p.4.
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Still, in the main, the culture of Paul is the cul-
ture of the Rabbis. He was strongly Jewish. He says of
himseif:

"Circumcised the eightp day, of the stock of Israel,of v
the tribe of Benjamin, an Hebrew of the h'ebrews; as
touching the law, a Pharisee; concerning zeal, perse-
cuting the church; touching the righteousness which
is in the law, blameless." 1

He was accordingly brought up on the Jewish view of the ILaw
and of sin as transgression of a definite command of God.
Years after he had abandoned the Jewish point of view he
could write:

"I had not known sin, except through the Law."

To the Greek mind the gods were essentially immanent - here
on earth near us and very like human beings on a magnified
scale. The Jew began at the other end; and since the eighth
century before Christ God was to him the transcendent ruler,
the all-holy and all-high, who gave his Law to his people.

Paul became a Pharisee., But when we hear thils word
Pharisee we remember Jesus' words on the Pharisees., VWas Faul
like one of the Pharisees:

"Doubtless His (Jesus) strong words cannot justly be applied
in all their lenghttand breadth to every man who was en-

rolled among the Pharisees." 3

Paul:

clearly was a supporter not only of Pharisean pletism,
but, within that extrsordinarily active’ and precise
body, of the most fanatical enthusiasts. 4

1, Phil, 3:5, 6.

2. Rom. 7:7. ) '

3. H.C.Sheldon, New lestamént Theology, p.9.
4, A.Deissmann, Paunl, p.94. :



- 23 -

God to the young Snu;/”was not a persongl friend but a ma-
jestic Ruler. Drilled as he had been in the thousand rules
for 1life laid down by the Pharisees he became obsessed with
the weight of it all., The Pharisees did not move them with
one of their fingers. So Saul's conscience knew no peace:
there was no rest from the fear of breaking some commandment.
No one can doubt that this was born of a genuine, deep devo-
tion and ever~flowing enthusiasm. Comparing himself with
those of his own age who used to sit beside him in the class-
room memorizing the Rabbinic traditions, he could justifi-
ably speak of himself as being

"more exceedingly zealous for the traditions of my
fathers".l

"On the other hand, his clear and sincere eye was not
blind to the contrast, which while constantly showing
itself in his own 1ife in the opposktion between wil-
ling and doing 2 was present as everywhere in the
world, in his surroundings, as a contgadiction between
external piety and inner depravity.

We can imagine with what horror and revulsion a man occu-
pied with such expectations would hear the Christian message
that Christ had already come and been manifested in the
fiesh, and had been crucified at Jerusalem by the Roman
Governor., Faye - a French writer - says of him:
"Aussi quand il entendait les chrétiens soutenir que
Jésus~-Christ crucifié était ce dMessie, il ne pouvait

contenir son indignation. C'était un scandale a la fois
pour son intelligence et pour sa piete.

1. Gal. 1:14,.

2. Rom, 7:15 ff.

3. A.Deissmann, Paul, p.94.

4, E.de Faye, Seint Paul, p.9.
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There was a verse in Deuter'orlom;;rl which came to his mind
with erushing force:"He that is hanged is accursed of God",

And Saul the Rabbi, as he sat in the council -gathered
to try Sgephen - and gnashed his teeth with fury, little
dreamed that this was the message which he peculiarly among
Christian Apostles was to develop and preach in many lands.
But certainly it was unforgettable when he heard the dying
man's prayer for his judges and executioners. Many an evil
man has gone to his death courageously: but this was more
than courage, it was sublime love for his enemies.

"With what deep pain did the apostle in later life look
back on this period of his experience! when the vehemence
of his nature, united with all he thought holy, burst
out into the flame_of a fanaticism which shrank from no
means of violence.® But then he thought it was a red-
letter day in his life when he saw the bleeding body
of a Christian”&ying at his feet, mangled by the stone-
throwing mob."

God prepared Saul for the way of Damascus,»and the career
of the Pharisaic zealot came to a swift and sudden end.
Suddenly, is his own word about it, as often as he tells us
again and again the ever-fresh story of his conversion. He
feels the contrast of his present life with the past so
strongly that he constructs no bridge between the past and
present. As exlstence and non existence, as life and death,

his Christian and pre-Christian periods of lifle separate

one from the other.

1. Deut. 21:23.
2. Acts 26:16.
3. Gal, 5:11; I.Cor. 1:23.
4, H.Weinel, St.Paul, p.67.



"The old is departed; behold it has become new". 1
z The man as a whole was no longer the same, All his facul-
ties and passions received, as it were, a new soul:, were
seized and transfused by the new conviciion, and rendered
serviceable for new tasks. But we must note what some scho-
lars say:

"The great change which the apparition wrought in Paul
did not lie in the moral region. As a Pharisee he had
served God with passionate devotion and deep sincerity,
and lived for his will. e needed not, like other con~
verts, converts from a life of sin, to turn away from
sensual pleasure and love of the wokrid: thag he might
be thenceforward a penitent and holy man."

"It is not eny specizl sin or bad habit of his own of
which Paul is thinking when he proclaims the fallen
state of man and his need of salvation from above;
but it is an unregenerate state of the will, which
mekes a division between man and God and forms a bar-
rier against the stream of divine grace."

That Paul led & sinful life in the pre-~Christian period
of his life, and was only freed from the chains of this
life by his conversion is out of the question,

What was the result of his conversion?

The apostle described his experience before Damascus
as a revelation of the heavenly Christ. He saw Christ as
a heavenly form surrounded by divine splendor. It were
much too little to say that he simply understood that this
Jesus so bitterly persecuted by him 1ls, nevertheless, the

lggsiah., The heavenly Christ, in that hour, drew Paul into

1. II.Cor. 5:17.
2. W.Wrede, Paul, p.10,.
3. P.Gardner, The Religious Experience of St.Paul, p.22,23.
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e Hads
life communion with himself. And since the hour before Da-

mascusi?; became allve in him that Christ - and no other -
had called him into his service and made him his apostle.

A transcendent power, the Spirit of God, had seized him

and in the power of the Spirit he knows that the flesh and
an opposing potency is now abolished, for the Spirit is the
new ruling prineciple of his life. It clearly appears from
some striking passages in the Epistles that St.Paul regarded
his reception into the Christian Church, the body of Christ,
as an escape from servitude into liberty. Inseparably bound
up with this sense of new freedom is the conscliousness that
he owes all to grace. He himself can cleim no share in his
own transformation, not even the slightest. It 1s the effect
of a miracle, wrought by grace. In that hour every false
zeal was killed in him, the grace of God dawned upon him,
Now the grace of God is to him the guiding star of all reli-
gious life. He is filled with new impulses and powers, is
reised sbove the limits of the earthly; freed from the tem-
poral; detached from the world; exempt from the power and
guilt of sin. The love of God filled his hearﬁ. But this is
a phrase of ambiguous meaning; it may mean the love of God
to man, or it may mean the love of man to God. We may see
in some passages of St.Paul Epistles that in his belief the
love of God to man came to him first, and stirred up in the
depth of his soul a return of passion. St.Paul seems to be

thinking of his own conversion when he writes:
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"God proves His own love toward us, in that, while we
were yet sinners, Christ died for us." 1

He felt a stress of divine love flowing in his heart,acquired
what had been the most ardent desire of his heart, that is,

to become &, heir and cltizen of the lMessianic kingdom and "
to be in harmony with God.

These are the basal elements in the religious chan-
ging::. of Saul. Saul disappeared and Paul - the newborn in
Christ -~ rose up, and with this rebirth came to him a new
conception of sin and a new view of its remedies in the
Atonment and Grace of Christ and man's response in faith

and complete self-surrender to the triune God.

l. Rom, 5:8
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CHAPTER IV —
CONCEPTS RERATED TO SIN IN ST ,PAUL
A, LAW

1. Veaning

In Hebrew the word "Torah" means primarily "direction"
given bto cncther, It is-of frequent occurence in 014 Testa-
ment signifying: l.Direction insbtruction concerning & specific
matter such as offerings, etc., 2.FEthical and religious in-
struction, 3.A definitely formulated body of statutes, or
ordinances, whether ethical, religious, or civil, but in
general in accordance with the Hebrew conception of the origin
of the law, conceived of ss divinely suthorized.

The Greek word Vq&2475 (from,V3;ﬂé7 ) mesns properly,
"that which is distributed, apportioned, appointed". From
rhis primary meaning to the meaning which it came later to
have "law" very much in the present, technical sense of the
English word "statute", "ordinsnce", or a "body or code of
statutes”. The word first appears in Greek literature in
lesiod. From Hesiod down to New ‘estament times at least,
the general idea underlying all its uses in extant non-
biblical literature seems to be that of the expression of
the thought or will of one mind or group of minds intended
or tending to control the thought or action of others. It
may refer to a single rule, the authority issuing it and

enforcing it being conceived of as divine or conceived

- 20 -
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to be of/human origin,
In New Testament as in classical writers, 014 Testa-
ment, and &pocr.,PZ&ZQj is employed in the imperative not
in the declarative sense. It is not the formula expressing
a general fact, but a principle or statute, or body of in-
struction, which calls for obedience.
Paul makes difference between the two expressions
21/,/4‘:9//&95 and VDiﬂdS . By the term & l’ezdr?s he generally
means the lMosaic system. When;qéxag has the article the re-
ference 1s to the Mosaic lew specifically; where the article
is omitted, he still refers to that law but contemplates it
more generically, as the expression of the divine will. It
becomes evident that the view sometime held, thatlz méaqg
denotes the Mosaic law, andkékﬁs moral or divine law in
general, is not strictly correct. No difference in kind B
exists between; //‘a'/ﬂas and Véﬁﬂg s but at most a difference
at emphasis; a difference in form of thought not in substan-
ce or content. The Mosaic law is for Paul the embodiment
of the divine law in general; that by Védas he dhould de-
note anything different from that law unld.be qulte con~
trary to his view of its nature and purpose.
There is another distinction too that some scholars
have made in the notion of law. This is the division of the
law Into moral and ceremonial portions. It is easy for us

to trace and estimate the relation of its several parts,

l. Rom, 2:12-15,
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and to distinguish what is spiritual and permanent in it,
from what is ceremonial and temporsry. But Paul never made
such a division, it is a modern classification. ' That view,
that the ritusl portions of the system did not, according
to Paul, belong to the substance of the law, is destitute

of all evidence, and wholly improbable in itself.

2. Relation to Sin

The sin&ﬁgﬁposes a law. "Where no law is, there is
2
no transgression", The Jewish people possessed in its sa-

cred writings the Revelation of God regarding His nature,
and also a written law, which placed before its eyes the
will of God in immoveable objectivity. This law was given
through Moses,s and was written down by him in the Penta-
teuch; but the whole of the 0ld Testament Scriptures was
also a revelation of the divine will,4 and the tenor of this
Revelation is that the human will can only find its happi-
ness in harmony with the divine, The law is a representation
of the truth from which they learned to know the will of
God and to prove the difference between gdod and evil.5 It
was an advantage to the Jews to have a written law as an
objective revelation. Even the Jews‘were conscious of

- ® ® L 4 . > L4

1. "It was pursued" - first - "by Catholic and gnostic
teachers of the second century,who distinguished the
eternal law of nature,from the transitory law of ritual.”
P.Wernle, Beginnings of Christianity, v.I. p.293,

Rom., 4:15. ' ' ‘

I.Cor, 9:9. I1.Cor. 5:15. Rom,5:14.

I.Cor,14:21, Rom,5:19.

Rom, 2:18-20.
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this as a great advantage, they gloried in it,l on the
gpound of it they assumed the place of teachers and
judges of the Gentiles., Although the Gentiles possessed
a law in a certain sense also. Paul starts from the as-
sumption that the Gentiles have originally had the know-
ledge of God,2 and that, too, in consequence of a revela-
tion of Him, which has manifested unto them that which
was knowable by them, that which they from their own
standpoint should have known of His nature. It is true
the Yentiles had not also the positive Mosale law; in

. |
%, they sinwyo//a_as‘l, But the

this sense they are é’(’ra/wL
very fact that they have, nevertheless individual virtues,
through which they, from natural inclination, and without
the impulse of a positive law, fulfil 1ndiyidual require-
ments of this law, shows that they are a law unto themselwes
and that the work which is commanded by the positive law

is written in their heart as a work which is demanded by
God. G&d had done His part to lead them to the knowledge

of Him, so that they might be without excuse if they,
nevertheless; "did not attain to it.5 And they did not attain
it. Because when they knew God, they glorified him not as
God, neither were thankful; but became vain in their imagl-
ginations, and their foolish heart was darkened.6

L 4 * . - & L] . L

1. Rom., 2:23.

2, Rom. 1:21.

3. I.Cor. 9:21.

4, Rom. 2:12.

5. B.Weiss, The Religion of the New lestament, p.232.
6. Rom. 1:21., Eph., 4:18,

V'x
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The Jews are on the same ground. They also did not
fulfil the law. The great idea of Lebrew mind beside the
law was righteousness., They are always together and they
were essentially correlated, and therne can only be under-
stood in connection with the other. So soon as we toueh the
sphere of Hevelation we come prominently within the range
of moral law; we find ourselves in face of a divine will,
and of human wills rightPully subject to it.

"The harmony of the Divine and human is righteousness;
and the key-note of the 0ld Testament through all its

pages is, that righteousness alone is blessedness." 1

"Blessed are they that keep'jgdgemenh, and he that doeth
righteousness at all times."

The mind of the Jew was impregnated by the idea of law, It
was the law which made his religion. The two terms, or the
two:idéas, had become coordinate with him. He rested in the
law, and made his boast of God as its Author. It was to him
a vast system, all equally of divine authorship. It was the
mean and way of righteousness and salvation. The law is the
highest good, the source of life and illumination, it has

a sanctifying and consoling power and preserves men from

death.

3. Relation to Christ

Paul could not accept this conception of the law.
Christ was in the center of his thoughts and he saw clearly
that a God-pleasing righteousness is not attainable through

L] L] [ I 2 - - .

1. J.Tulloch, The Christian Doctrine of Sin, p.l1l38.
2. Psalm 106:3,
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the keeping of the law., His argument in the Epistle to the
Galatians against his Jewish Christian opponents, and also
many things in the Epistle to the Romans, are only to be
fully explained from the necessity of the critical position
against Judaism. Paul is fully convinced that no man can,

by a mere effort of will, turn from evil to good. It is

only by putting on Christ, by being buried with him, and
rising again, that a man ean reach the better life. No
Gentile by mere practice of morality, no Jew by mere adherence
to the law, could escape from the slough. It was "a ministra-
tion of death".l It could not secure its own ideal end, be~
cause 1t was not a spiritual power. It coﬁldwpun;sh disobe-
dience, induce to outward conformity, and even by motives
and promises induce to obedience, but these combined results
did not constitute a perfect righteousness, and cquld‘not,
therefore, fulfil the conditions of a justification to be
received on the basis of debt, not of grace, And here appears
the greatest obstacle of all to the securing of righteousness
by the law. It was powerless against the sinful, fleshly
nature of man.z As an outward letter and as elementary it

was weak through the flesh, that ig, unable to ctbpe with

the power of sinful désire. Two reasons appear to have led
him to this view, one ﬁheoretical, and the outcome of re-

flection on the meaning of Christ's death; the other prac-

1. ITI.Cor. 3:7.
2. Rom, 8:3.
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tical, and based on the contrast between the weakness of
humanity and the stern uncompromising character of the
law, which merely forbids certain actions and threatens
punishment for the non-fulfilment of the opposite actions,
but offers no assistance to man in his struggle to fulfil
its requirements, no inward motive to inspire him in his
seeking after righteousness. Above all the death of Christ
was a vicarious suffering endured to set us free.

"One passage in the law pronounces every one that is
hanged is accursed of God. Therefore he that is hanged
is accounted a transgressor or accursed. Therefore,le
became a curse for us, and our transgression has re-
ceived its due punishment in His death. Thereby we
have been set free from the law." 1

Thereby Paul destroyed the idea that the legal system of

the Jewish people was true religion. If righteousness were
attainable by deeds of the law, there could not be another
way of salvation, and the way of the cross would be rendered
unnecessary and useless.2 But this is impossible. The way

by the law must theé}ore_be shut and the way by the cross

is the only path of life. Paul even employs a historical

and exegetical argument founded upon the relation of the

law to the promise given to Abraham,5 in which it is shown
that the principle on which Abraham was justified was that
of faith. The testimony of the 01d Testament was that Abraham

believed God, and his faith was reckoned to him for righteous-

[ . L] . [ ] L] .

1. P.Wernle, Peginnings of Christianity, v.I. p.298.
2. Gal., 2:21; 5:4.
3. Gal., 3; Rom, 4.
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ness., On the basis of this testimony Paul asserts that

the promise toVAbraham did not guarantee its blessings

to him and to his seed on the ground of a legal obedience,
but on the ground of a righteousness which is by faith.l
He therefore concludes that the way to acceptance with
God is the way of faith, and that the valifity of the
promises made of old rests upon this principle.2 When we
speak of the destruction of the law we must remember the
words of Méndégoz:

"La négation de la justice par la loi n'est que l'ex-
presgsion, sous une autre forme, de la foil en la valeur
absolue de 1'oeuvre rédemptrice du Christ." 3

Then if the law is destroyed, has it any aim? Yes. But
on another ground.

"It must be a system subordinate to the principle
which existed before the law, and for the more
complete revelation and realization of which the
law was given." 4

Until Christ the function of the law is to show
what we ought to do and what 1s sin. Paul says, in Rom.
7:7 : "I had not known lust except the law has said:

Thou shalt not covet". Only when the law of God confines
the natural impulses within those limitations that must
be set for them, in order that the use of the good things
of the world that have been created for us may not con-
duce to our destruction; man becomes conscious of the

* . o [ » . -

1. Rom. 4:13,

2. Rom, 4:16, Gal, 3:21;22,

3. E.Méndégoz, Le péché et la rédemption, p.110,.

4, G.B.Stevens, The Theology of the New Testament, p.369.
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possibility of a selfdetermination that may set itselfl
up against the recognized will of God. Paul had an expe=-
rience that he regarded as typical of the experience of
all, namely that this consclousness leads to sin., Only
when the prohibition came did sin become sctual in him;
the latter took advantage of the opportunity in order to
influence the will through the Law to sesk that which
was forbidden.® We are thus led to the conclusion that
the purpose of the law was to quicken the consciousness
and intensify the power of sin. The first step in the
development of sin by the Law is seen in the fact that )
"by the law is the knowledge of sin".? By the revelation
of sin in its true character the law becomes a "ministra-
tion of death".5 By revealing sin as transgression of
divine right it "works wrath"® to the discbedient. llen
see themselves in the mirror of divine law as guilty.

It did not conduct men to peace:

"It was Paul's own experience of dissatisfaction and
unrest of soul as & Pharisee which formed the basis
of his characteristic doctrine that the law was given
to make transgression aboumd, in order that men might
be led by a consciousness of sin and a sense of their
inability to overcome it, to resort to the grace of
of God in Christ through which alone they could find

deliverance. It was the hopelessness of success in
the effort to attain peace by deeds of legal obedience,

l. Rom. 7:8.
2. Rom. 3:20,
3, II.Cor., 3:7.
4, Rom, 4:15
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which he had himself experienced, that led Paul to

deny that such peace was attainable by the legal

method." 1 |
The state into which the law brought him was miserable,
And in every case law makes men distressed,

But if the law Intensify the sin and makes men
distressed, is it good? Yes. There are people who say
they cannot tell what sin 1s; they are not conscious of
it, and they may count themselves happy in this uncons-
ciousness. Not so the apostle. There was great misery %o
him in the consciousness of éin; but there was something
still more dreadful in its unconsciocusness, This was to
have sunk out of the sphere of moral experience altogether,
into a mere animal or fleshly sphere; to have lost not
merely the Divine, but so to speak, the capacity of it, -
any trace of it upon which the higher power could take
hold, and draw the sinner to itself. This was the worst
of all states to him - a state in which he bhad found
himself when "without the law sin was dead".2 The state
into which the law brought him was miserable enough,
but its misery was better than insensibility.

"Better to feel the wretchedness of having come short
of a moral ideal, than not to have such»an ideal at al

l “3
In his elaborate argument showing the relation of the
law to sin, Paul is careful to guard against the misconcep-

L L4 * - - L L

1. G.B.Stevens, The Pauline Theology, p.l74.
2. Rom. 7:8. ' ‘ '
3. J.Tulloch, The Christian Doctrine of Sin, p.157.




- 39 -

tion that the sinfulness which the law quickens and
occasions is due to any moral defect in the law itselfd:
"Is the law sin? God forbidt"l Paul asserts in the stron-
gest terms that the law is divine in its origin, and in
its nature, "holy, just, and good“.2 It was "ordained by
engels in the hand of a mediator";® it is "spiritual,"?
that 1s, of divine origin. So also in his argument showing
the inadequacy of the legal dispensatlion to the fulfilment
of the promises made to Abraham, he is careful to urge
that there is no opposition between the leggl system

and the gospel of faith preached beforehand to him:"Is

the law then against the promises of God?God forbidl"®

In the redemptive work of Christ, the law finds its ful-
filment. The lew aims at life by pointing at Christ ,who
alone can give it. Therefore the true relation of the
law to the gospel is that of a subordinate position and
preparatory office. The two come into collision only when
this position and office of the law are misunderstood,

and the law 1s regarded as a means of salevation, which in
itself 1%t never was and never can be.

"So that the law hath been our tutor to bring us unto
Christ, that we might be justified by faith. But now
that faith is come, we are no longer under a tutor."G

The lew was designed to train the people in the knowledge
of their own sinfulness, and by its severe discipline
Rom, 7:7.

Rom., 7:12

Gal., 5:19.

Rom. 7:14,

Gal. 3:21.
Gal. 3:24;25,

. L 2 ) * 0 @
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"to humble the proud to:-desire Christ's aid" (ILuther)

"For Christ is the end of the law unto righteousness
to everyone that believeth." 1

4, Law as formal term

Paul sometimes used the word "law" as a fidomal term
denoting a principle, force, or order of working. In Gal.6:2
"the law of Christ" means evidently that the principle
which Christ commanded and illustrated in his life requires
his disciples to share the cares and troubles of others.

In Homans are found many similar examples:

"Where, then, is boasting? It has been excluded.éﬁy
what law? Of wérks? No, but by & law of faith.”

In this general sense of the word there is a law of faith,
- & principle or order of faith, as opposed to that of
works, The most striking e#ample of this usage is found in
the description of the conflict between the better self,
the "inner-man", and sin in Rom. 7:7 sq., especially in
verse 23: v

"But I find another law in my members warring against

the law of my mind and making me captive to the law

of sin which is in my members”. 7
This "other law" or "law of sin", is the binding power of
evil, the reign of sin which has established itself in the

n 3

flesh, and which antagonizes the "law of God with which

1. Rom. 10:4,
2. Rom, 3:27
3. Rom, 3:22.
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the "law of the mind",l the order and authority of reason

and judgement, is in harmony.

B. Flesh

1. YMeaning

Zof(/aé bears throughout CGreek literature the meaning
"flesh", but is sometimes used by metonymy for the whole
body. In the LXX it takes over from the Hebrew certain
other derived meanings, e.g., "kindred", and "a corporeal
liviﬁg creature." In the New Testament certain further de-
velopments of meaning appear, and the word becomes one of
the most important for the purposes of interpretation,
especially of the Pauline Epistles. Paul's doctrine of
human sinfulness cannot be understood without determining
the meanling of the term, with which he constantly assoclates
sin, and which he regards as sin's seat and sphere of mani-
festation. In the 0ld Testament beside this term we often
find "spirit", denoting that God-given element of man's
personality which is akin to the Divine Spirit. Thus the
terms set in contrast two phases of human nature, - its
merely natural impulses on the one side, and its affinitiss
with God on the other., It has been commonly supposed that
Paul founds his own doctrine upon this 014 Testament basis.

But many attempts have been made too, to show that at this

1., RKom, 3:23.
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point he deserts the 01d Testaments ethical dualism, and
constructs his view in accord with the natdrsl and essen-
tial dualism of Helleniec philosophy.

How should this word - flesh = be understood, when
it occurs in the Pauline epistles? Ve know what - at Paul's
time - Philo and the author of the Book of Wisdom, and the
Greeks from whom they drew their inspiration, thought on
that subject. They deemed matter generally, and especially
the fleshly part of human nature to be inherently and incu-

rably evil.

2. Relation to Evil

The animated matter which we call our bodies was
in their view necessarily, inevitably, universally a
source of evil impulse; the problem of the spirit being
to trample its unworthy companipn»under foot, and_its h&pe
to get finally rid of it by death. This view is accepted
and deeply seated in the mystic religions of Oriental type,
that the flesh 1is essentially and intrinsically evil, a
foul prison wherin the spirits of men are immured. Ve can
see this view was transferred upon Jesus, and John writes
against it in his epistle:

"Every man that confesseth not that Jesus Christ has
come in the flesh, 1s a decelver and an anti-Christ.” 1

Did Paul sccept this view? And according to him was

the flesh, the material body intrinsically evil? It seemed

l. II.JOhn 70
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so in some passages of his eplstles,

"I know that in'Te, (that is in my flesh,) dwelleth
no good thing',

And when he goes so far as to say:

"he flesh lusteth against the spirit,” 2
he appears to take the flesh as the principle of sin and
sensuality, just as matter is the seat of evil for the Creeckd,
When he writes that the mind of the flesh ° is at enmity
against %od, and that those who live after the flesh must

die, he seems to regard the flesh as inherently evil. ILis

passionate exclamation,

"0 wretched man that I am'! who shall deliver me from
this body of death?"

would express the very principle of Oriental éscetism. But
for all Paul does not turn intc a Greek. There is an effective
barrier: the firm hold which he has, as a Jew, of the belief
in the cfeation, which suffers no second principle to exist
by the side of God, but dérives the flesh as well as every-
thing else from the Creator of the tniverse. It»can»on;y

- be an misunderstandingwhen it is malntained that Paul in a
dualistic sense considers the_fleshﬂwithuits'impulges as in
itself sinful; or the supremacy which the former sensuous
impulse in its more powerful develqpment has gained over

the spiritual life in men as the cause of sin. In both

cases sin 1is made the product of God, who has created man

1. Rom. 7:18.
2, Gal. 5:17,
3. Rom. 8:6, 7, 8.
4, Rom. 7:24,
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as a carnal being and has ordained the laws of the deve-
bopment of his life. The image of God in man has found
its expression in his carnal nature. The Impulses that
grow out of his God-like nature determine him only in

—agreemnet with the divine will., There is besides this a
second barrier: his belief as a Christian that the world
and all that is in 1t - the flesh therefore included -
belong to God and those that are His, and that it is just
the flesh in which the ©Spirit is predestined to lodge.
Paul caréfully distinguishes sin from the flesh. Sin
dwells in the flesh,'takes occasion of its impulses and
passions, and makes it the sphere of its_manifestgtion,
But the flesh is never identified with sin or described
as inherently and necessarily sinf‘ul.1 It is clearer when
we see that sin entered in the world by an act of dis-~
obedience and not by the flesh.

"In Rom. 5:12 the apostle does not make sin adhere to
the first man in virtue of his fleshly nature, but
makes him fall into sin through disobedience and trans-
gression, that is through an act of will, and thus sin
comes first into the wolrd. In the same way, if the
apostle had held the sensuous to be in itself the evil,
he must have developed in his teaching an ascetic mo-
rality. But, as 1s well known, he does the very opposite;
no man can in principle occupy a freer posifion with
regard to the use of natural things than he, But even
the concepts themselves,réoud and ddpd as used by him
refuse to have that platonizing sense fhrust on them.
Paul, ascribed to man a pneuma related to God; but this

pneuma, in which the divine is only a capacity to be
developed, that is a capacity that may also be suppressed,

is by no means conceived as good and holy in itself,but

1, E.Méndégoz, Le péché et la rédemption, B. 38.
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ag 1s shown in I.Cor. 5:5; 7:34; II.Cor, 7:1. it is
capable of poliution and even of destruction. And on
the other hand, although he callsltheV&f in its ac-
tual condition a (hp € y44eZd4< ~, he does not by any
means consider it as evil in itself, but distinguished
it from the sin that dwelleth in us.”
5. Relation to Christ
Even Jesus (God) "was manifested in the flesh"® and
"he hath made him to be sin for us who knew no sin" % 1t
is =aid, and said correctly, that Paul traces back to the
not merely sins of sensuality, such as unchastity,
intemperance, and covetousness, but, as Gal, 5:19-21
especlally illustrates, even the more spiritual sins, such
as wrath, contention, malice and pride, and therfore he
cannot have traced back human sinfulness merely to the pre-
ponderance of our sensuous nature ovser the»spiritual. Pe}ul
expressly characterizes sin as selfishness, as living for
self. 411 natural and purely sensuous lifle is in its na-
ture selfishj; 1t desires and seeks nothing else than it~
self, its self—assertion and satisfactiop. mhat is not a
sinful selfishness, for Whére there is no moral nature
there is also no immoral. Plants and beasts do not sin
when they carelessly follow only the iﬁ?ulse of self-
assertion and self-satisfaction. But where natural joins
with supernatursal in ordgr to?serve it as a support .

. . . ° . . .

Wi Bejsdéhlag, New Testament Theology, v.I. p.40.
Rom. 8:35. '

I.T4im, 3:16. Rom. 1:3.

ITI.Cor., 5:21.

Rom. 14:7. II.Cor. 5:15.

i~
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and as the instrument of ibs develpoment, if the natural
throws off this servitude and becomes its own object, then
the innocent natural selfishness becomes the immoral. Ac-
cording to the Greek view the flesh ought to be insanctifi-
able, It 1s not so regarded in the Pauline Epistles. Some-
times, indeed, it might seem as if the apqstle did look at
the flesh, or the body, as incurably evil, but if the flesh
in itself were sinful then the body could not, before the
transformation of its substance, belong to God as the temple
1
of God. The natural inference is that by flesh he meant
more than the mere instrument of the sensuous life. The
connection in which the phrase, "our old man", is used are
such as to show that its meaning 1is substantlally equiva-
lent to that assigned to the flesh.2 We havs accordingly
a plain hint that the latter term connotes something beyond
the sensuous nature proper. The apostle refers to Christians
as those who can appropriately be reckoned as being no lon-
ger in the flesh.® This is as much as indicating that flesh
is not a name for an intrinsically evil substance,
"In the light of these considerations we see to what
extent they are right who supposeCTfjito be used in
the Greek sense. letaphysically eonsidered, the flesh
is neutral; empirically considered it is sinful, Mat-
ter as such is not evil, nor 1s it the source of evil;
but the body, as animated by a soul capable of feelings
and apgetites, is a source of temptation and a seat of
evil. Sut since by a perversion of will sin entered

the world, it has made the body its %&ave, and has sub-
jected it to vanity and corruption.”

- - . . L4 L] .

1. I.Cor. 6:13,15,19.

2. Rom. 6:6, Eph. 4:22, ®ol. 3:9.

3. Rom., 7:5. 8:9. , R "
4. G.B,Stevens, The Theology of the Vew Testament, p.347.
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Our sensuous nature, on the one hand, was to bring us
impulses from without which, subject to the inner tribu-
nal of conscience, shoudd give occasion to moral acts:

of obedience, and so develop the moral personality; on

the other hand, it was to be the instrument by which these
inward acts of the will should be made outward acts; it
was to be the organ by which the personaliity should act
upon the world. In a word, thec7?{§? was to serve and to
be the instrument, and the)?rfgax was to rule in man and
to unfold itself iﬁ ruling, and in that to find its proper

object.,

4, Relation to the Spirit.

In the contrast between flesh and spirit we have
to do, not with a metaphysical dualism based upon the in-
herent evil of matter and cerived from the Greco-Alexandrian
speculation, but with a view of man which has its basis in

the 0l1d Testament.

5. Several Interpretations

G.B.Stsvens gives a very interesting distinction

of the meaning of the flesh:

"We may distinguish three shades of meaning in the Pau-
line use of the term: 1) the physical, in which

is the body or members considered as the dwelling-place
of sin; 2) the semi-ethical, in which the flesh as tha
seat of evil impulses is treated as an antil-spiritual
power; 3) the ethical, in which the flesh denotes unre-
generate human nature.”

*» L -* L . L 4 5

G.B.Stevens, The Pauline Theology, p.l46.
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He acknowledges in his other book:

"From the review of the passages it seems evident to
me that no definition of theCAfPZ can be given which
will be equally applicable to all the uses which Paul
makes of this word."

According to Ménégoz 2 there was an unfinished lin-
guistical evolution in the meaning of these two words
flesh and spirit to become synonymes of sin and sanctity.
But I think further more, Paul did noﬁ find any good words
for the different notions which were getting in use by
Christianity and he uses in different senses the best word
which he found: flesh, These different meanings should be
the following according to Lprnest De Witt Burton:®

"1) Flesh: the soft, muscular parts of an animal
body, living or once living. (I.Cor.15:39.)

2) Body: the whole material part of a living being.
(IT.Cor.12:7; Rom. 2:28; I,Cor.5:5; II,Vor.4:11.)

3) By metonymy: the basis or result of natural ge-
neration, (Rom.4:1; 9:3;5,8; I.Cor,10:18; Gal.4:23.)

4) A corporeslly conditioned living being (as
against the 'unconditioned! or the spiritually conditioned
ones). (Rom. L:3; 3:20; I.Cor. 1:29; 6:16; Gal., 1:16; 2:16.)

5) By metonymy: the creature side, the corporeally
conditioned aspect of life, the external as distinguished
from the internal and real, (reminding on the terminology
of essance and existence), or the secular as distinguished
from the strictlf religious.(I.Cor.1:26; 7:28; Col.3:22.)

6) The product of natural generation apart from the
morally transforming power of the Spirit of God(the spiri-
tually regenerated); all that come t0 a man bg inheritance
rather than from the operation of the Divine ~pirit. The
term as thus used does not exclude, may even specifically
include, whatever excellent power, privileges, etc., come
by heredity, but whatever 1s thus derived is regarded as
inadequate to enable man th achieve the highest good.
(Rom.7:5; Phil.3:3,4.) (D&fference between predestination
and genius.

® o L] . L] » L]

1. G.B.Stevens,The Theology of the New ‘estament,p.346.

B.H:Ménégoz, Le péehé et la rédemption, p.56,57.

3. E.,DeWWitt Burton,Commentary on the Epistle to the
Galatiens, p.482, 493.




- 40 =

7) That element in man's nature which is opposed
to goodness, that which makes evil; sometimes thought of
8s an element of himself, sometimes objectified as a force
distinet from him ...(Rom. 8:6; Gal.5:13.)

C. Death

1. Kelation to Sin
"The wages of sin is death"’ writes the apostle. Yn
the sin, the universal bondage, lies a judgement of God as
universsl: that is death, The relation between sin and death
is the relation of cause and effect.
"For if by the trespass of the one the many died"?
and especlally:

"Through one men sin_entered into the world, and

death through sin."

And once again:

"Since by men came death ... for as in Adam 21l die."?
There can be no doubt as to the meaning of all this.Death
as we know it, is the penalty, the consequence of sin.

"Le grand cha timent du péché, celui qui comprend tous
les autres, ctest la mort! ©

This statement 1s not an explenation of death, but it pre-
supposes the apostle's pecullar idea of death, and explsins
it as S regult of sin. He had diverse conception of death,

and applied now the one and now the other. He takes a pro-

l. Rom., 6:23,

2. Rom, 5:15.

3. Rom. 5:12.

4, I,Cor, 15:21,22,

5. énégoz, Le péché et la rédemption, p.75.
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foundsr and more comprehensive view of death than we do;
death is to him something that refers not merely to the
body, but also to the soul; and not merely to the moment
when soul and body are separated, and the soul set frae
perhaps to rise to a higher existence; it 1s a state and
course of l1life In contradiction with that communion of
body and soul which God intended, which begins long be-
fore the moment of separation, but is completed and re-
vealed in that moment in ordsr to remein permaenent for

body and soul - unless a higher power interposes,.

2. Relatlon to 8cul and Body

Death to the apostle is the sword of the eternal
Judge, which pierces through soul and body, the effectual
judgement of God which is felt beforehand in the soul,as
a sense of gullt, as an inward sentence of dsath, and is
felt in the body as weakness, as a feeling of perishable-
ness long before it is consummated in the bodiiy death;
death 1s manifest not merely in the failure of the body,
but also in the soul, which, with all the deceptions of
the lust of the world of sense gone from it, 1s confronted

openly and inevitably with God's judgement.

3. Relation to the Fall ;
No doubt Paul, like other writers of the New Testa-
/
ment, got this conception of &« VYxZogfrom the 01d Testa-

menﬁ sceount of the Fall: for when it is éaid there:
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"In the day that thou eatest thereof thou shalt surely
die" and Adam did not die bodily for centuries afterwards,
the idea is suggested of a death which began in germ when
Adam forfeited access to the tree of life, and so even in
not dying immediately still became a child of death. The
proof of this is the universal prevalence of death. Indu~
bitably death reigns over all, But death, it is assumed,is
the wages of sin; there had been no death among men had
there been no sin; therefore all must be in some sense and
to some extent sinners simply becsuse all dis., Death has
swept away all the generations of mankind therefore all

men in all generations have sinned.

4. As Naturel Fact

What 1s meant by death? To the modern mind death
is a purely natural fact. It comes in course of time as
a natural issue of all organism, which by its very life
spends 1tself, and hastens toward dissolution as an inevi-
table end. We cannot conceive any individual life perpetu-
ated under the existing laws of the external world. Conti-
nued 1life is only possible through death; and new organisms
can only spring from the decay of the old. The apostle
looks on death as 2 law off nature; but in its application
to man it is not an original, it 1s not merely a law of
nature, but, as 1t affects the soul and rests on moral

grounds, it is a penal law of the moral order of the world,

1. Gen. £:17.
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The final shadow on human life because this life has turned
itself away from God, and chosen the evil rather than the

good.

5. As Consequence of Sin
But if the apostle's view of the consequences of

sin included death as an external fact, a special meaning
of the fact for him was spiritual. It was the spiritual
which included the literal, and gave its deepest stamp,to
the word, and not the reverse. Conceived in this spiritual
sense, death may be a passive or active state. To be dead
in sin 1s to be as yet in the mere natural fleshly state
in which the higher 1ife has not emerged, or the law been
revealed - the state to which we formerly adverted as the
worst of all in the apostle's view, without God and without
hope in the world. This is spiritual death in its extreme
form, in which the moral nature has Eeen so injured, de-
pressed, and weakened, that 1t is not conscious of its in-
jury. There'is no struggle, therefore; all is stillness
of death. in this sense death, in so far as it is spiritual,
is subjective. It is a state that is to say, in man, whether
realized by him or not., But the word seems to point to the
objective relation which all sin bears to God, as when it
is said that death

"bassed upon all men, for that all have sinned" 1

The special name given to it is the "wrath of God'.

1. Rom., £:12.
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"The wrath of God is revealed from heaven_against all
ungodliness and unrigheousness of man,"

"Because of these things cometh the wrath of God upon
the children of disobedience."?

"Among whom slso we all had our conwersation in times
past, in the lusts of our flesh, fulfilling the desirss
of the flesh and of the mind; and gege by nature the
children of wrath, even as others.

These and many other passages speak of our sin as not merely
misery to ourselves, but as offensive to God and the object
of His judicial punishment. The specisl idea conveyed is =
disobedience in us necessarily provokes judgement in God.
There’can be no other relation between humen sin and divine
righteousness but one of condemnation - of vindictive pu-
nishment. Sin deserves the sentence of death.

Let us now inquire from what sin does death inevi-
tably follow in each individual? It is manifest that it
cannot be the consequence of each one's ectual sin, nor
éf the sinful state of each which is produced thereby.
Death rules over man not only from the moment when he be-
comes capable of sinning, but from his very birth, yea,
during his existence in the womb. If, theﬁ%ore, death be
at all the result of sin, it (together with what precedes

and follows 1it) must be caused by a sin interwoven into

e & € © o ¢ o

1. Rom. 1:18, B
2, Eph. 5:6:"For which things sake cometh the wrath of
God cometh on the children of disobedience."; C0l.3:6.

5. Eph, 2:3,
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our very nature, so that the universallity of death is a
weighty witness to the depravity of human nature. The
apostle confirms this when he states as the destiny of
human life thet"in Hdam all die“,% and that "death hath
passed upon all men for that all have sinned,"2 It could
not be said that all died because all consciously and indi-
vidually sinned, becauss millions of infants have died who
have not sinned. 1If human 1life derives this sad fate of
mortality from Adam, it must cleave to human nature as

conditioned or teinted by sin.

6. Salvation in Christ

We were speaking of the death, but we must remember
that Paul never tells us only of the death and sin. The
center of his attention is Christ and he

"determined not to know anything among you save Jesus
Christ, and him crucified." o

The redation of Christ to the fact of salvation is the
single thought, and that one idea determines the passages
throughout. The practical religious motive for urging the
universality of sin and death is to magnify the universal
destination of the grace of God in salvation. Christ's re-
lation to salvation is the only point under consideration,
30 the relation of Adam to humean sin is of importance only
for the purpose of illustration. It is the universality -
1. I.Cor. 15:22.

2. Rom., 5:12,
3, I.Cor. 2:2,.
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of sin and death as connected with Adam's transgression
which serves to illustrate the universality of the purposse
of grace in Christ. And we know Christ died for us. He who
knew not sin by his death changed the horror of death. After
Christ, as Paul exactly described death for the Christians:
"to die is gain! by is simply the door to the largsr, the
real life.

"For I em in a strait ... having a desire_to depart and

(<)
to be with Christ; which is far better,"S

1. Phil., 1:21,
2. Phil. 1:25.
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SIN ACCORDING TO ET,PAUL

1. The Word Sin

ji“47052%’ and %%in#?éf are derived etymologically
from 4 anq/%d&QQS , the ﬁfimary significance of the verb
being therefore "to have no part in," but more commonly
in usage, "to miss the mark,” "to fall to attain." But it
had also acquired as early as Homer end retaindd throughout
the classical period a distinct ethical sense, "to do
wrong, to err, to sin." The nounggﬂﬁpflk' first appears
in Aeschylus and.%%aﬂﬂ?7yu( in his contemporary Sophocles.
Yeither word seems to have been emmployed in a physical
gsense, but both are used of non-moral defects and of sin
in the strictly ethical sense. By its terminationudpLiy
would naturally mean the quality of an act or person,
"defectiveness," "sinfulness."

In New Testament both verb and noun are used in
the ethical sense only. The influence of the etymology of
the word is to be seen in the fact that there is still in
the background of the conception the idea of a standard

to which action ought to but does not confirm., The standard

- 57 -
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is usudlly concelved of as set by God, rarely by the

civil power,

2. Meaning of Sin by St.Paul

In his writings the apostle Paul emphasized the
internal, yet not to the exclusion of the external. Under
the conception of sin he included outward acts and inward
thoughts and feelings: on the ~one  side murder, fornica-
tion, drunkennesé, and on the other envy, malice, jealou
sies, wraths, etc. Sin is non-conformity to the divine
standard of character and conduct, and, whatever the in-
fluence contributing to it, involves individual guilt,
whenever its non-conformity to the standard of right is
perceived by the wrong-doer.

The Pauline g(/la’/?a/d differs from the yeser ha-ra
in that the latter designates not the doing of sin, but
a fcrce operative in the conscious life and impelling one
to evil conduct, while with Paul 5;247°21@’is primarily
the doing of sin, and when used by metonymy denotes the
impulse, tendency, or habit which is dormant till roused

to life by the commandment.

3. Original Sin

St.Paul is the last expression of the consciousness
of original sin in the Bible. Within the sphere of Kevela-
tion we do not reach any further development of the doc-

trine. We can find in his epistles everythings, which are
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the consequences of the Fall, but in the apostollc age
St.Paul is the writer amongst all the Christian teachers,
who most clearly mentions the origin of sin; and attri-
butes its entrance to the transgression of Adam and Eve;
in the Barden of Eden Adam disobeyed God's command and
sin has in some mysterious manner descended until the
whole human race is contaminated. |

There are two important texts where he mentions
clearly the origin of sin. In the chapter on the resur-~
rection St.Paul says:

"For as in Adam all d%e, even so in Christ shall
a2ll be made alive."

And in the Epistle to the Romans2 he mentions that sin

and death sntered through the transgression of Adam and

that grace came through Jesus Christ. The story of the

Fall is used to illustrate sin and grace, St.Paul traced

the origin of human sin to the Fall. The "wrath of God is
revealed from heaven against all ungodliness and unrighteous-
ness of men."S There can be no other relation between our
unrighteousness and the righteousness of God but a relation
of condemnation.{(Basis of Kirkegaard's existential theolOgy).
And this relation is passed over to men by the Fill. "And

so death has:passed upon all men, for that (Eflf?) all

have sinned." Augustine was the first who explained in

l. I.Cor. 15:22.
2., Rom, 5:12.
3, Rom. 1:18.
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this meaning the Rom. 5:12~; Augustine translated these
words "in whom all have sinned" and this translation has
passed into the Vulgate. His version of this phrase is
found abundantly as elsewhere in his treatise "De peccato-
rum meritis and remissione,“ which, he says (Retract 2:23),
he was compelled to write against the new heresy of Felagius,
Dealing with his own translation ~ in quo ommes
peccaverunt - he applies the "quo" sometimes to "peccatum"
and sometimes to Adam - "ille unus homo" - forgetful,
apparently, thatf?/ é? could not agree Wiﬁni&%dﬁfé«.
Some modern scholars - as for instance G.A.Bartonfa say
on this passage:

"As to the first of them it has been customary since
the time of St.,Augustine to say that S¢.Paul helieved
that all men sinned in Adam, but this opinion is
based upon a mistranslation of a Greek idiomatic
phrase in the 01d Latin translation which St.Augustine
employed. The phrase occurs in Rom. 5:12- "As through
one man sin entered into the world, and death through
sin; and so death passed unto all men, bevause all
sinned." It so happens that in this passage 3t Paul,
Instead of using the ordinary Gresk word for because
( ), employed a somewhat infrequent idimn,ﬂf
which the Revised Version renders "for that' nis
phrase the translators of the 0ld Latin misunderstood
and so rendered it literally by in eo, "in him". Na-
turally, therefore, St.Augustine understood St, Paul
to say that all men sinned in Adam, whereas St . Panl
says nothing of the sort."

No modern scholar can be said to advocate this
translation. But it is not necessary, because we can find
the real meaning of this text without making some question

* . [ 3 . . L) L[]

&, G.A.Barton, Studies in the New ‘estament Christianity,
p. 72,
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of the translation. In this passage sin and death are
represented as the ruling power in the world. Adem is
the source through Which they have entered into the
wordd, Through his one act of sin, Adam not only fell
himself, but the line of spiritual integrity was broken
in him. The flaw extended to the race.

"Sin entered into the world, and death by sin; and

so death_passed upon all men, for that all have
sinned."

In other words, sin passed to us froﬁ Adam, and death
from sin., This is the simple meaning of the words as

they stand in our version.

4. Jews and Gentiles

As for the rest, the Apostle especlally in this
eplstle begins with a regular process of proof, that all,
whether Jews or Gentiles, are under sin. Until this fact
is admitted and acknowledged, there is no place for and
no need of the Gospel, which is God's method of saving
sinners. Paul therefore begins by asserting God's purpose
to punish all sin. He then shows that the Gentiles are
universally chargeable with the sin of impiety; that
although knowing God, they neither worshiped him as God,
nor are thankful. With the Jews, he tells us, the case
was no better. They had more correct knowledge of de
and of his law, and many institutions of divine appoint-

ment, so that their advantages were great every way. Ne-

1. Rom, 5:12.



- B2 =

vertheless they were as truly and as universally sinful
as the Yentiles, Their own Scripture, which of course
were addressed to them, expressly declare, There is none
righteous no not one.

Concerning the I.Cor. 15:22, we can see that Paul
looks at man not from the outside, but from the inside,
and sees the race everywhere bound together by inward
links. The unity of the human race is with St.Paul no
mere natural unity, or unity of external conditions. Yhen
he speaks of man, even on the lower or earthly side of
his belng, as represented by Adam, he thinks of him as a
being under moral conditions and responsibilities. The
transmission of sin, therefore, is with him not a mere
accumulation of evil disposition énd tendencles, but an
injury in the will or moral power., This injury is charac-
terized by him as death. He had stated that sin was intro-
duced into the world by one man, or by #£dam's transgression
of the divine law, and that death had followed sin, and

passed upon all,

5. Justice

Justice was a common term in the later Judaism
especially concerning God and his relation to men. God'ls
relation to men is often represented according to legal
analogies. For Paul these legal analogies disappeared

after his conversion but the ground of these did not
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disappear. For him it is closely connected with the notion
of sin. God is just and pure who hates sin, Justice is

the essence of the divine 1life and it is the condition of
the eternsl 1life for man. #4s the 1life of righteousness

was the realization of the divine Will for man, so the

1ife of unrighteousness and moral disorder was the reverse
of this, and therefore hateful to God. As the one was the
object of divine complacency, the other was the object of
divine wrath. The sin is the absence of justice. The apostle
tells

"when ye were the seryants of sin, ye were free
from righteousness"

and

"know ye not that the gnrighteous shall not inherit
the kingdom of God."

The Jews conceived justice and justification as a result
of human achlevement; Paul conceived it as a free gift of
God's grace.

For the Jews the way of righteousness was the law,
But they could not fulfil it. They transgressed it. It is
the positive side of the unrighteousness,

The source of sin in the Gentile world was the obs=
curation of the idea of God. Man having sunk away from
God, necessarily sank away from the life of righteousness
which was only to be found in the knowledge of the divine
charscter, and conformity to the divine will. Always if

17 Rom, 6:20,
2. I.Cor, 6:9.
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man separates himself from the eternal source of his life
in order to be his own master and to'obtain satisfaction
by living to himself, he incurs the contradiction of losing
himself amid the things of this world. There was a divine
volce which made itself heard through all, passing judge-
ment on such things; and the worst that could be said of
the Gentiles was that they
"knowing the judgement of God, that they which commit
such things are worthy of death, not only do t%%_
same, but have pleasare in them, that do them,
6. Idolatry

The form in which the power of sin most clearly
manifested itself in the Pauline world was idolatry. This
he hated with all the strength of his nature, not merely
because idolatry was a phllosophical error regarding the
nature of God, but because thoough this error it started
mankind on the wrong course tcwards bad and harmful ends,
and became thus the cause of numberless errors and sins.
In #dolatry the false conception of the Divine nature has
bacome active and misleading, and makes itself a terrible
power among men.

Sin is a force acting on man's nature, whieh ex-
presses itself in the deterioration of the individual,
and which steadlly becomes stranger and more dominant in
him. At every step that man takes backwards towards de-

gradation znd death, he becomes weeker and less fitted

1. Rom, 1:32.
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to resist the power of. sin that rules him. His nature
grows more and more corrupt. His will loses tone and
becomeg enslaved to the passions or caprices of the mo-
ment.

It is involved in Paul's view, and this was his
inheritance from the ancient and characteristic Hebrew
conception, that man degenerate through error; and that
mant!s earliest religion ideas are not so wrong and false
as his later conceptions. Backsliding goes on steadilly,
when it has once set in, In other words, tha savage man
of the present day 1is not the primitive man, but an ad-
vanced stage of degradation, and idclatry in the Ureek
or the Egyptian or other pagan forms is the rasult also
of degradation from aﬁ earlier simplicity, which had not
been so far removed from the truth as thz3 modern savage
is. The history of paganism, theﬁ?ore, always becomes &
racial degeneration; because paganism is in its naturse
human and erroneous, and does not seek after the ideal

of the true God.

7. Jesus and Love

Jesus summed up all righteous action under the
Vsingle term "love"; and observing that in all the things
which He calls sin there is an element of selfishness,
in the sense of grasping things for one's self regardless

of the welfare of others, or excessive self-assertion,
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this may be understood to be the characteristic quality
of sin, viz., isolation of one's self from the world in
which one lives, refusal to live in reciprocally bene-~
ficial relation to the community of which one is an in-
tegral part. Paul does not state the matter thus. But
when he points to Christ as our pattery, declares that
"even Christ pleased not himSelf":lAnd in several sayings
of the apostle Paul, the great turning point between the
old life, under the prevailing principle of sin, and

the new life originated by the divine Spirit, is described
as a man's ceasing to live to himself, to seek his own
to love a workdly selfish lifefain a word that the power
of selfishness must be crushed and broken in the man.,

How what 1s to be broken down and crushed in v man when
true holiness begins must be the real principle of sin.

The peculiar way in which sin bears upon him who
commits it is embodied in the conception of guilt. The
conception of guilt implies first, that the sin in
guestion must be attributed to the man in whom it 1is,
as its author,

St.Paul, in Rom. 14:23 teaches that whatever is
disapproved by the inward moral testimony of man's own
consciencel faith)must be imputed to him as sin if he
commits i$; and according to the Pauline view the impusa-

. . L] - - [ .

1. Rom. 15:3. )
2. Rom., 14:7,8; Gal, 2:20; II.Cor. 5:15.
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tion of guilt depends solely upon the subjective witness
of the man himself as to whether the act be right or
wrong. Of course a man's moral conviction, though erro-
neous, possesses the power of bringing him to a sense

of his duty, but it hes not the power to free him from
the authority of the truth =nd to set itself up in 1its
place. It is the curse of moral error that it condemns a
ma@@hen he acts in opposition to his subjective convic-
tions but yet does not justify him, if in following them

he does what is wrong.

8, The Christian Hope -

One there is among the sons of men who is per-
fectly free from evil, and He gives this His freedom to
all who are united to Him by justifying faith, As yet
they have this freedom not in themselves, but in Him only;
their union with Him is not as yet a perfect union with
self, they are not as yet themselves perfectly pure and
holy, and therefore every realization of union with Him
is blended with a new self-surrender. Christian hope looks
forward ﬁo & day when all will be elected to be delivered
from sin, end will have complete victory over sin. Deli-
verance from and victory over sin are free gifts of God

obtained only through Jesus Christ our Lord.
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ave ssen, then, in our first chapter, what the

o
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ligious background was like in which St.Paul's conception
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of sin originated. The lofty splribtuslity of the prophets had
been watered down and codified by the Scribes. There was,alb

the time of St.Paul, a body of the Law, regulating life to

etails, Since (.l a3 honored as the supreme

£
(U
[Jo

its minutest
Law-Giver, 1t hed become evident that whosoever transgressed

any injunction of the law therasby denied the authority of Cod.

There was, then, in Judsism, a real sense of sin, sherply con-
trasted with the relative optimiesm of *ellenistic philosophy.
It is hard to tell how wuch this sense of sin had deepened
during ths cenbturies immedizabtely preceding the era of our
Lord., The strictness of the ILaw was such that learned rabbis
did their best, if not to chgnge it, at least to make it
practicable. Furthermore, thers was always the possibility

of repencaace for the transgressor, hut there the shallowness
of Pharisseism reveslsd itself, bLecause it made much less

of the sact of repentance that it did of the ocbssrvance of
specific rules.

" St.Paults conception of sin originated in contemporary
Judaism but rose above it when the apostle acknowledged in
nis conversion that no amount of abiding by the Law could
ever frsae ¥an from the sin laid upon him by the transgression

i

of 4dam. The "veser-ha-ra™, the innate iwmpulse to evil put

- 58 -
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man in a fellen stabte where he needed Grace more than works,
In our second chapter we endeavored to trace the cone-

ception of =in in St.Paul to his experience in the worship

ct

services of the synagogue.

The educated Yews did not stand alone in having a re-
vealed religion, but they did pioneer in trying to educate
their whole nation in its sacred teachings. The synagogue,
which originated in the Babylonian exile as a meeting of the
faithful in a heathen land, became the institution through

which the tenets of the faith were taught 0 all. Articles

of belief as well as wvery practicel matters connected with

+

the observance of the Law were taught in the synagogue.

o

Jewish worship, the

Instruction became an organic part of
first part of the service being more liturgical, the second
more didactic. Much of St.Paul's passion of instructing and
making things plain to his readers and listeners mwey be de-
rived from his early experiences in the synagogue. Certain
of his phrases, like the oft-used benediction, "may His
great name be blessed forever and ever", ars plainly traceable
to the worshlp services of the synagogue.

The basic teachings of the synagogue were the Lord-
ship of God and the Wrath of God. From these stemmed the
sense of human gullt which was so influential in bringing
about St.Paul's conception of sin,

Our third chapter concerned itself with the central

event of St.Paults life: his conversion on the road to

Damescus,
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Paul's whole theology is sbtrongly personal. It is
really a theoretical elaboration of his own experience in
which conviction of sin was followsd by conversion, ‘s was
very Yewish in both upbringing and thinking, even though his
superior education enabled him to be "Greek to the Greeks".
He was brought up to think of sin as the transgression of
some specific command of God. However, his Pharisaic piety
was of such a high typre that he found no peace in trying to
live up to the letter of Law, knowing that no matter how
hard he tried he would still fall short of its highest re-
quirements. His passion for the Law wmade him a furious per-
secutor of those Christians who blasphewmed God by proclaiming
their belief in the #essiahship of one who had suffered a
death of shame.

Inwardly, however, a change was taking place in Saul.
Though he tells us nothing of any scruples prior to his con-
version, we may safely assume that he had been impressed by
the heroic death of Stephen. Then, when the change came, it
carried such vehement forcem that it seemed to blot out all
that had gone before, Paul realized that he had lived in a
style of sin, not on account of any failure to observe the
Law, but on account of the unregenerateness of his will which
obstructed the oubtpouring of diviﬁe grace. fe actually died
to his former self to be born again in Christ., His convéction
of sin came together with Christs redeeming Grace,

In our fourth chapter we attempted to analyze ~t,Paul's

conception of sin under three different aspects: Law, Flesh

and Yeath.
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a) Sin PBresupposes the existenc of a LAW, for without
a2 law we have nothing to sin against. The Jews were privileged
in having a written code of law, containing the complaste re-
velatiop of God, though the Gentiles, too, had some sense of
the Law, Notwithstanding their possession of such a Law, the
fews had been disobedient to it in many ways. Trying to obey
it constituted their whole religion,

3t.Paul saw that righteousness could not be attained
through obedience to the Law. The Law could check the "yeser-

" of man, but it was powerless to provide = regenerative

ha~ra
basis for the sinful nature of men. Therefore the Law had to
be subordinated to the Cross. It could quicken the conscious=~
ness of sin and make its conviction more foréeful; it could
not secure peace. However, the law is necessary because it is
better to be under the Law than to be morally insensitive,

b) FLESH,according %o St.Paul, sesms to include more than
the human body. Paul was not favorable to the Greek idea of
attributing all evil to the flesh as contrasted with the spi-
rit. His belief in God as the Creator of all kept him from
going to such length. Instead, he made the flesh the channel
through which the evil impulses of sin ran their destructive
course., Lven Christ was manifested "in the flesh", but in Him
the designs of sin were frustrated.cPhere is, however, a
great deal of investigating yet to be done in connection
with St.Paulsuse of the word.

c) As for DEATH, in it connected with sin by a causal

link. St.Paul believed in the origin of death such as we
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find it described in the book of Genesis. Death came as a
punishment of sin. lHowever, we went DLeyond the natural fact
of death, in putting forth his belief in that spiritual death
which was more to be feared than the physical. The stillness
of death settles upon the soul whose struggle for salvation
has ceased. Furthermore, death follows not only as a result
of individual sinning but as punishment meted out by God to
our fallen race. Only in Christ is there redemption from sin,
and death, and this is the final aim toward which Faul de-
ploys all his talent of persuasion: to convince sinful man
of his need of Christ.

In our fifth chapter we came to the notlion of sin
proper. Though he spent much time on external sins, yet S5%,
Paul's wmain preoccupation was to convey to us a sense of the
subtler type of sin which is internal., The Fall is the final
iliustration of both sin and grace, because death came through
one man, and through another did we regein 1life, The evange-
listic power of Paul made the most of extending the convic-
tion of sin and the salvation: of Christ from the chosen
people to all the peoples of the earth. To him the human
race was bound together by indissoluble ties. While the “ews
conceived justice and justification in the sight of God as
a result of human endeavor, Paul saw in it a free gift of
God to be accepted by faith., He argued that the more the
race advanced, the wmore inexcusable became the falseness of
its beliefs in the sight of God. The worst of paganism was

that it was leading humanity further and further away Irom
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the worship of the one true God. Only Jesus remained as the
hope of allimankind. His way of life pointed away from na-
tural selfishness and sin to a new birth of faith and justice.
In conclusion it may be said that St,Paul's conception
of sin was the most important phase of his teaching, oubt=-
weighed only by the remedy which he offered for it, i.e.sal-
vation through faith in Jesus Christ. Though rooted in the
beliefs of his race as well as his own personal experience,
his conception of sin never became an end in itself, but
always served to prepare his hearers for the blessed gift
of Grace coming through the free gift of God's Only-~Begotten

Son,
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