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•The most practical and important thing 

about a man is his view o~ the universe.• 

••• C:hestertcm 
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INTRODUCTION 
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CH:AP.t'Jm OD 

INTRODOO'l'IOll 

1. The, Problem. 

At the outset it is necessary to determine exactly 

what. we mean by "Jeremiah's l?hilosophy of" Life•. Whenever 

the word •philosophy• appears, there is need tor a defi• 

ni tion. The word probably originated with Pythagora.a, and 

had the sense, •a lover of" wisdom" .1 ID the centuries 

since, the word has been applied more and more broadly, un

til at present its meaning varies directly with correspond

ing variations in its· contetts. ~oday, the 'Word is used 

in four general senses, according to John Dewey: 

1. !he widest sense by which we explain any set of 
phenomena by re:f"erence to its determining princi
ples,. thus theory, reasoned doctrine. Hence, we 
speak of' the philosophy of invention, of digestion, 
of hair-dressing, etc. 

2. In the same wide aense, but with a clear ethical 
implication; behaving in the light of' some general 
principle to which we have re:f"erred all events and 
special facts; •the working theory of things and 
exhibited in conduct•. 'l'hus we say, He took it phil
osophically • 

.............. 
1. Liddell and Scott, Greek English Lexicon, P• 1678, say: 

"'The first actual use of the word is due to Pythagoras, 
who called himself <P 'A cf r o <p o s , "a lover of wisdom', 
not t:""o~cfl , 'a sage•.• The word was used by Plato also. 
Liddelt and Scott, loc. ei t.,. cite this example: To v 
cp I~ o s. rof fP(s <ffrr~/<£. v bn &v/f 7 r"7 v e tv"'' Jr~r?J s. 



3. •ne technical and most restricted sense: an 
account of the fundamentally real, so far as from 
its consideration laws and truths may be derived, 
applying to all facts and phenomena: practically 
equivalent to metaphysics.• 

4. •A theory af truth, reality, or experience, taken 
as an orga.niz:ed whole, and so g.iving rise to gen
eral principles which ~ite the various branches 
or parts of experience into a coherent unity. As 
such, it is not so much any one discipline or sci
ence, as it is the system and animating spirit of 
all."l 

Dewey finds three common characteristics of the above sen

ses• (1) totality, as dealing with the whole, or universe; 

(2) generality, manifesting itself in universals, in prin

ciples; (3) application, the carry-over to conduct.2 

Philosophy, as understood most generally at the pres

ent time, falls somewhere within the confines of Dewey's 

third and fourth classifications above. For some, it has 

tended to border of metaphysics. Philosophy thus becomes 

technical and severely intellectual. For example, there 

is Calkins' definition of philosophy as followst 

•Philosophy is the attempt to discover by reasoning 
the utterly irreducible nature of anything; and philos

ophy, in its most adequate form, seeks the ultimate 
nature of all-that-there-is.•3 

Other philosophers, however, shrink from infusing •into so 

abstract and. bloodless a term as 'metaphysics' the fuller 

life (and especially the inclusion of ethical considera-

• • • • • • 
1. John Dewey, Artic1e: on ''Philosophy" in J .K.Baldwin' s 

Die:tionary of Philosophy and Psychology, Vol.II, p. 290. 
2. Ibid, P• 291 
3. H.Y. Calkins, The Persistent Problems of Philosophy,p.5. 
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tiona} suggested by the more concrete term philosophy•.l 

Brightman gives a broader de~inition than that of Calkins 

for the term when he sayst 

~ilosophy may be defined as the attempt to think 
truly about human expertenl}e .. ,as a Whole; or to make 
our whole experience intelligible. Th$ world is its 
parish. ~erything in the universe, which in any way 
enters into human experience, or affects, or is known 
byhuman beings, is of interest to philosophy.•2 

And again he says t 

~very human being has a philosophy, such as it is; 
for every one entertains some opinions about the mean
ing--or meaninglessness--or his experience.•3 

Royce writes in the same vein when he sayst 

"PhilosoPby ••• has its origin and value in an attempt 
to give a reasonable account of our own personal atti· 
tude towards the more serious business of' life.•4 

And. finally, Hocking reduces philosophy to its least com• 

mon denominator when he says: 

•then in the vernacular we speak of' a man's philos
ophy we mean simply the sum of his belie~s. In this 
sense, everybody or at leastevery mature person, 
necessarily has a philosophy, because nobody can man
~· a li~e without an equipment of belief's.•5 

Belief's, he defines as, •the opinions a man lives by, as 

distinct from those he merely entertainer in this sense 

tbey constitute his philosophy".s It is this sense of 

philosophy that interests us in this thesis • 

• • • • • • 
1. A.. Seth, Article on''Philosophy''in the Encyclopaedia 

Britannica, quoted by Dewey im Baldwin, op. cit., p. 291, 
2. E.S. Brightman, An Introduction to Philosophy, p. 4. 
3. Ibid, P• 6. 
4. Josiah Royce, The Spirit of Modern Philosophy, P• 1. 
5~ W.E. Hocking, T,ypes of Philosophy, P• 3. 
6., %bi4, p ... ' 3. : 



A glance at the book of Jeremiah is sufficient to con

vince one that it is far from a book of metaphysics. There 

are no metaphysical gymnastics with respect to the nature of 

reality for the arm-chair metaphysician. no hair-splitting 

distinction between fact and fancy. There is no philosoph

ical •attempt to discover by reasoning the utterly irredu-· 

tible nature of anything•.l If this be all there is to phi

losophy, Jeremiah has none of it. Throughout the book there 

is vibrant. pulsating life--life in action. And it is not 

helter-skelter action, a wild beating of the air; it is con• 

trolled, principled action. It is here that Jeremiah's 

philosophy of life manifests itself. If a man's philos

ophy, partly at least, is. as Hocking says, simply the sum 

of his beliefs by which he manages his life, Jeremiah has 

a phi~osophy of life, for, as we shall see, his life was 

dominated and motivated by great, controlli~g principles. 

Furthermore, it will be seen that his beliefs conform in 

general to Dewey's statements of the three characteristics 

of Philosophy, which we stated above to be: totality, gen

erality, and application. Jeremiah had a philosophy of 

life, then, to the extent that he had arrived at universal 

principles of action. 

Let us caution ourselves here, however, against think

ing that if Jeremiah had a philosophy, then, a priori 1 he 

• • • • • • 
1. :u.w. Calkins, Ante. 



must have been a philosopher. Rere is a paradoxa he had 

a Philosophy, but he was not a philosopher. Let us return 

to Brightman. We quoted him above as saying that every 

human being has a philosophyJ but he goes on to say: 

•It would be over-flattering to say that every one 
is' more or less of a philosopherr for there is a 
grea't gul:f :fixed between the holding of philosophical 
opinions and the genidne Philosophical spirit which 
holds no opinion that it has not earned a right to 
hold by intellectual work.•l 

The philosopher, thus. is forced, whether he will or no, 

to the method of Descartes, to doubt everything which he 

cannot absolutely prove, and to proceed with utmost caution 

from such fundamental postulates as may remain. As Paulsen 

says, "A true philosopher attacks things•.2 He is a ruth

leas seeker after truth. He attempts to build an intellec

tual ladder from his standing ground up to the heart of the 

universe. It is on this point that the philosopher and the 

prophet part company. The philosopher acta primarily; the 

prophet is acted upon. The philosopher criticizes what he 

finds; the prophet often introduces •de novo•. Royce puts 

it tbust •He speculates, but does not prophesy; he criti

cizes, but does not create•.3 The philosopher's sanction 

is the sanction of his own powers of ratiocination; the 

prophet's is the sanction of a Higher Intelligence. Ormond 

properly interprets the prophetic consciousness when he 

• • • • • • 
1. E.s. Brightman, op. eit., P• 6. 
2. Quoted by Calkins, op. eit., P• 6. 
3. Josiah Royce, op. cit., p. 12. 
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"His dominating consciousness is that of an agent 
who receives his message from a higher source, and 
his certitude as to the truth and authority of his 
message will spring directly out of his consciousyess 
of being the medium and agent of a higher being.• 

It is quite clear that Brightman fails to make a place for 

the prophet. Note what he says: 

"The philosopher, of course, aims at true conclusions, 
as the mountain-climber aims to reach the mountain 
top. Like the mountain-climber, also, the philosopher 
searches for the way to the top--a way that leads f'rom 
the valleys and lowlands of every-day experience to a. 
view of the whole landscape. He who holds his opin
ions without knowing or caring why, is like one who 
has been transported to the mountain-top in an aero
plane, and left there alone. He is surrounded by cloucfa; 
he does not know whether he is awake or dreaming; he 
knows neither where he is no-r the way to anywhere else. 
The worst service that can be done to the mountain•top 
is for such a. befuddled visitant to extol its beauties. 
Likewise, angels weep when they hear divine truth pro
claimed by one who has never

2
thought his way up to the 

heights where truth dwells. • 

"~e philosopher searches for the way to the top•--quite 

true--but sadly enough, fails to find it. If any one should 

have found the way to the mountain-top it was Plato. He 

searched long and diligently, but he failed. He puts on the 

lips of Socrates the words, •we will wait.f"'or one, either 

God or a God-inspired man, to teach us our religious duties 

and to take away the darkness from our eyes•.3 It is the 

philosopher, rather, who is the befuddled visitant. It is 

the God-inspired man who takes away the darkness from our 

• • • • • • 
1. A.T·. Ormond, The Philosophy of Religion, p. 92. 
2. E.S. Brightman, op. cit., P• 7. 
3. quoted by W.H. Fitchett, The Unrealized Logic of Reli

gion, P• 35. 
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ey-es. It is the prophet who is transported to the moun

tain-top, the clCNds are blown away, and ~rom its shiverinc 

erags he vins the wide expanse below. The angels are far 

more Ukely to weep ner the befuddled at temp-e& of the phi

lo1Jopher, toilins &t the bottom of the mount, than f'or, him 

who stands on the crags at the peak. Here is the difference 

between Jeremiah and Heraclitus, between Christianity and 

the Oriental relisf.onst the difference between perspiration 

and inspiration or revelation. We cannot here discuss the 

haNr of the matter ot' revelation. But we do know that lere:• 

miah had none of what Brightman c:alls "the philosophical 

spirit". ms message began with "Thus sai th Jehovah" and 

it ended with •Thus eaith Jehovah". The philosopher would 

repudiate his company, and he would do no less to the phi· 

losopher. 

It is clear, then, that a person does not need to be a 

philosopher to have a philosophy of lite. Accordingly, we 

take ~hilosophy of lite• to mean the sum of an individual's 

belief's regarding the scheme of the universe, to which be• 

lief's the individual adheres, and according to which he reg

ulates· his life. In the light of this we are ready to state 

the problem of this thesis as an attempt to determine what 

Jeremiah's "Weltanschauung" is, what his beliet"'s concerning 

the universe are, and how these beliefs affect human con.

duct. What does Jeremiah make of human existence? What is 

his answer to the problem of life? These are the questions 
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that we shall attempt to answer i11 this thesis. 

II. ~e Significance of the Problem. 

~eremiah was: undoubtedly the greatest of the Old ~est&

ment prophets. 1 He gathered up in himself all that had gone 

before, and anticipated much that was to follow. With him 

there was consummated 300 years of prophetic effort under 

the kingdom plan. After him there came no great prophet un

til the time of John the Baptist. Jeremiah lived during the 

most critical period of Jewish history. 2 A great civiliza

tion was headed for destruction. For forty years Jeremiah 

waved a red flag, only himself to be borna down by the on• 

rushing multitudes. Ho other prophet was truer to his mes• 

sage than he; no other prophet endured such contradiction 

ot sinners as he; no other prophet pau:re.d out more of his 

lffe-b1ood 'for his people than he did. Ho other prophet, 

lived closer to the heart o'f God, and no other prophet saw 

as deeply into the mystery of God's plan for the race as he 
' ' 

sa:w. The character o'f the man and the character of the 

times make Jeremiah the outstanding prophet of the Old Test-

• • • • • • 

1. Cf. A.S. Peake• Century Bible on Jeremiah, Vol. I, Intro. 
Pi 29 and R.W. Rogers, Great Characters of the Old Test
ament, P• 124. 

2. J.D. Maynard says, •The Old Testament is the Epic of the 
Fall of Jerusalem. Round that disaster in war which de• 
stroyed the national state of Israel gathers all the 
legend, history, prophecy and song that makes up the Old 
Testament•. From the Venturer llagazine, Nov. 1915, P• 49, 
as quoted 'from D. Walton's thesis, Jeremiah's Signi-ficance 
as a Teacher, p. 8. 



amen t. r:r this be 'true. to understand Jeremiah will be 

a big step toward understanding the Old. Testament. and 

prophetism in particular. 

Not only this, but to understand Jeremiah is to under

stand the basis upon which Christianity rests. Jeremiah 

marks the turning point from national to personal religion. 

Jesus built his great gospel of personal religion upon the 

foundations laid by Jeremiah.l 

Again, to understand Jeremiah's message to his times 

is to have a message for our times.2 Our civilization, too, 

is cracking under foot. There is idolatry on every hand. 

We have forsaken our first Love and are run*ing in the white 

heat o:r our desire after strange lovers. We have ceased to 

drink at the Fountain of Living Vaters, and, instead, we are 

drinking the insipid and contaminated waters of our broken 

cisterns of intellectualism, pleasure, and materialism. 

False prophets are crying, •Peace, peace", when there is no 

peace. Corruption and social inJustices are rampant. We 

have lost the track of the feet of the Almighty; we know 

not which way He is going. Jeremiah speaks out of the cen

turies. If w.e will listen, we shall have a message for this 

age. If Jeremiah can help us to find our way, to recover 

• • • • • • 

1. In this thesis it will be impossible to enter into a 
comparison of Jeremiah and Jesus .. See, however, Luke 22:20 
and Hebrews 8:8-13. 

2. c~. Jefferson says, "It is not true that the ancient 
world has passed away. Its external features have changed 
but the heart of that world lives in the present." For 
many pointed parallels see his Cardinal Ideas of Jeremiah,p.5. 
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our balance, that i• quite sufficient Ju.tif'ieation tor 

reconsidering him. 

III. ltethod of' Treatment and So.urce• of' Data. 

De bo factors or a philosophy of lite we found to be 

belief' and conduct. Accordingly, we shall study first be

lief, and then the corresponding ~tion on the basis of' be· 

lief'. We sllall find out what Jeremiah's conception or the 

acheme o:t the universe was,. and then consider what he con

ceived man's place in this scheme o:f thing·s to be. The 

general procedure by chapters will be as follows: 

1. A. survey o:f the background of' the problem. In exam

ining the character o:f the times into which the prophet 

came, we shall look into the international situation and 

into the internal condition of' Judah. Then we shall study 

the prophet • s personal background and environment, followed. 

by a brief' sketch of' his prophetic experiences. 

2. A consideration of' Jeremiah's philosophy of God, 

under two phasest his philosophy of' the Divine nature; and 

his philosophy of' the Divine relationships. 

3. A discussion of' his philosophy of' man's relation 

to God, under three aspectat his philosophy of nationalism; 

his philosophy of' individualism; and his philosophy of' uni

versalism. 

4. A consideration o:f his philosophy of' the relation 

of' man to man, under two aspectst his political philosophy; 



' 

and his social philosophy. 

5. J. summary or the phases or the subject previously 

considered and a concluding statement of his philosophy of 

life. 

rt will be our aim in this study to adhere as closely 

as possible to source materials as found in the book of 

Jeremiah. lfe are especially fortunate in having several 

splendid translations of the book, such as Driver. kl'adyen, 

Smith, and Iof:tatt. There is an abundance of secondary 

material. Reference will be made to it when it will con

tribute to the progress of the discussion. 

The b,ook of Jeremiah fairly bristles with critical 

problems. It will not be necessary in this theais to dis

cuss these problems, however, as there are sufficient un

disputed passages to support any of the views of the pro

phet which we shall set forth. 

Let us now turn to consider the background of our prob-

lem. 
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CHAP'l'lm TWO 

'rllX BACKGROUND OF THE PROBLEM 

A philosophy of lite is the approved residue from the 

raw materials of lite when the fires of circumstance have 

done their worst. It is our purpose in this introductory 

chapter to kindle these fires about the raw material of the 

prophet's life in order that in the later chapters we may 

examine the approved residue. !he tinder is the historical 

situation, which now must be drawn together. 

I. the International Situation. 

A. :Mgypt. 

St:Pangely enough, the Children of Israel did not escape 

from the smoke of the Egyptian furnace when they stumbled 

their way out toward the clear. bracing air of the deserts. 

Th'e winds of greed at intervals of varying lengths for eight 

hundred years before Jeremiah carried the stifling smoke 

over the land of Palestine and enveloped the little kingdom. 

The death of Hameses III had cleared the atmosphere for a 

time, sufficiently for the Jews to take a long breath of 

freedom and to establish the Kingdom of David, while the 

fruits of Rameses' efforts were eaten up by the intrigues 

of his weak successors. After the death of Solomon, the 

smoke once more began rolling northward. Shishak cast his 

'eyes upon the wealthy little kingdom and prepared to raid 

-14· 
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it. In the f'itth year of' Rehoboam he entered the house 

of' Jehovah and carried ott the treasures that Solomon had 

laid up,l and the kiag of' Judah became his vassal. 

Egypt's claim over Western Asia soon was to be dis

puted. Yi th the continued rise of Assyria, -ypt wai!J threa~

ened. Hor nearly two hundred years she lived in terror lea~ 

the Assyrian wolf' should 8Uddenly descend on her and devour 

her. The Assyrian's advance southward was checked tempora

ril)r by the defeat of' Sennacherib2 in 701 B.a., but they 

came back under Eaalrhaddou. and in 674 pushed: their incursion 

to the Nile. Egypt now passed into the hands of' the Assyri-

ans. 

Fcypt wasn't to be kept down, however. When Assyria 

was occupied with a revolt around and in Babylonia ir.t. the 

year 655, the Egyptians rallied around Paammetik:h.os and s·et 

up a home rule. Pharaoh-Nacho, his sou, once more firmly 

established the independence of' Eaypt. He at once se·t about 

to rebuild the Egyptian empire. Acting on his knowledge of' 

the condition of' tottering Assyria, he marched northward 

through Palestine to share in the booty at the !all of' Nine•· 

Tah, or, perhaps, to secure !or himself' the territoty of' Syria..3 

• • • • • • 
1. I Kings 14t25-28. 
2. II Kings 19:35-37. 
3. R.Y. Rogers. A History of' Babylonia and Assyria, Vol. II, 

PP• 309-310, thinks he went up to share in the booty at the 
f'all of' Ninevah ... ~.c. Welch, Jeremiah, PP• 20-21, thinks he 
went up to assist Assyria against N'inevab.J and J .P.Lange,. 
C'ommentary oi\ Jeremiah, Intro. p.l, says, •He thought this 
a good time to conquer Syria.• This is the most likely of' 
the three,according to II llngs 23:29. 
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It WSB' on this trip that Josiah was slaiJs and Judah once 

more brought under the control of Egypt.l 

With the rise of the Babylonian empire. Egypt's sun 

had set. Nebuehadnezzar administered a crushing defeat &t 

C&rehemieh (605 B.c.). and Egypt lost her position in the 

•truggle for the leadership of Western Asia. She attempted: .. 

a feeble came-back when Pharaoh-Hophra ascended the throne 

in 587. but both she and her temporary Judaean &11,-2 we·n 

repulsed, Jerusalem was destroyed in the time of Zedekiah,:i 

and Egypt once more was humiliated. The Babylonians wer• 

destined to be the masters of Western Asia. 

B, Assyria. 

In the providence of God, simultaneously with the tem

por&ry decline of the Egyptian empire following the death 

of Bamesas III, the great empire of Assyria• Wbioh had been 

built up under Tiglath-Pileser I (1120•ll00 B.c.), also 

declined under his successors. It remained in 4eeay until 

the time of Tlglath-Pileser III ( '145·727 :a.c.) 4 \fi th both 

Egy:pt and Assyria reduced to a oomparitivelY inactive state, 

opportunity was offered for the development of the great 

• • • • • • 
1. II Kings 23:31•35· 
2. Jeremiah 37t5. 
3. Jeremiah 39 and 52. 
4. R.W. Rogers, op. cit., P• lOS, calls him Tiglath-Pileser 

III, while A.H. Sayee in the Internat'l Standard Bible 
Encyclojaedia, Vol .. I, P• 294, calls him Tigla.th-Pileser 
\N. 
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Kingdom of David and :tor its eartablishment as a world power. 

Assyria,_ however, did not stay down long. With the ac.,aes

sion of Tiglath~Pileser III Assyria once more assumed the 

dominant place. His policy was two-foldt •to weld Western 

Asia into a single empire, held together by military force 

and fiscal law, and to secure the trade oft he world for the 

merchants of Nineva.h". 1 From this time on, Assyria became 

a serious menace to the independence of the Kingdom of David. 

Her problem now was to keep her identity, repulsing by some 

method or other the predatory encroachments of the larger 

powers. 'By 735 B.C. Ahaa:, the king of .Tudah, found it ex

pedient to put himself under the protection of Aasyria.2 

By the time of Hoshea, king of Israel, the northern kingdom 

was fast in the clutches of Assyria. When Hoshea rebelled. 

against paying tribute to Shalmaneae.T IV, the .Assyrian king 

invaded Samaria.3 Under Sargon, the capture was effected, 

and 27,290 inhabitants were carried ofr.4 Assyria next cast 

its eyes on Judah. Had it not been for the miraculous de

~eat of the invading army, the little kingdom would have 

been·taken.5 

Under the great Esarhaddon, who came to the throne in 

681, the empire strode on toward the acme of its power. He 

restored the Assyrian power in Babylon, bought over the alle

giance of the Scythians in the north west,_ subjugated TYre 

•••••• 
1. A.H. Sayee,_ ibid. 
2. II Kings 16· 
3. II Kings 17. 
4. ?rom Sargon's tablet, cf. A.C. Welch, op. cit., p.7, 
5. II Kings 1.9a35•37 .. 



and Sidon. and carried his arms into Egypt. 1 Kis .great 

genius for conquest was ably supported by Aahurbanipal (c. 660), 

who captured JSypt, destroyed the Elamites, installed himself 

as king of Babylon, and drove back the Simmerians in Syria. 

But •the strength of the old l.ion suddenly began to give way. 

The stages of decline are somewhat obscure. Assyria did not 

chronicle her weakness as she chronicled her strength. But, 

for the next thirty years, that decline is the dominant tact 

in the history of Western Asia. •2 Revolts sprang up every

where. Hatred of the brutal Ashurbanipal grew to a passion 

because of his bloody polieies. 3 Assyria was exhausted both 

1n her finances and in her fighting population. •The shadows 

were growing long and deep. and the night of Assyria was ap

proaching.•4 

The direct agent of Assyria's downfall was the Scythi

an&, whom llabopolassar sent against lfineva.h. They were war• 

like barbarians from the north. N'abopolassar cra:ttily- s:tood 

by and let the Scythians do the work. The scheme was a suc

cess. 5 In 606 the city was plundered, never again to be 

ocCllpied.6 The •shepherd-dog of civilization ••• died at his 

post•, 7 and the mighty Nebuchadnezzar came on. 

• • • • • • 
1. W.F. Lofthouse, Jeremiah, P• 25. 
2. Ibid· 
3. at. Nahum 3:19. 
4. R.W. Rogers, op. cit., Vol. II, P• 282:, 
5. Ibid, PP• 287·295. 
s. at. Zephaniah 2:13-15, 
7. A.T". Olmstead, A History of Assyria, P• 655, explains the 

metaphor thus: •It after all, we tend to think first of 
his administrative aotivi ties, we will not have in mind the 
wolt but perhaps the shepherd-dog, savage toward. his ene
mies. never permitting his sheep to stray.• 



e. Babylonia • 

Upon Ashurbanipal's death, Nabopolassar, the viceroy 

of Babylonia, revolted from Assyria. With the help of the 

Scythians, whom he later used for the destruction of Nine• 

vah, he succeeded in establishing the independence of Baby• 

lonia. With the crushing of Ninevah completed (606), he 

had only one power of major importance with which to deal-

Egypt. Pbaraoh-Necho, as we previously noted, by this time 

had been northward through Palestine, had secured Assyria's 

western provinces, and had returned to Egypt with J'ehoaha.z, 

whom he had deposed f'rom the throne of Judah in favor of 

his brother, Jehoiakim.1 But Pharaoh-Nacho was not satis

fied. He wanted to extend his borders beyond the Euphrates 

into northern Uesopotamia, which Nabopolassar now held• Nabo

polassar, aware of the danger to his empire, sent his son, 

Nebuchadneszar, with a large army to meet Necho. He, him• 

self, was in failing health and was unable to leave the cap

ital. Nebuchadnezzar completely crushed Necho. The EiYP• 

tians f'ell back in confusion and did not make a stand until 

they had reached Egypt. Nebuohadne•zar pursued the fleeing 
' 

army. Jerusalem and the surrounding small nations were par• 

·alyzed with fear lest Nebuchadnezzar should attack them on 

his way south,2 but he passed round by the seacoast and on 

to Egypt. He was about to enter Egypt when he obtained newa 

• • • • • • 

1. II Kings 23:34. 
2. Jeremiah 35. 
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ot his rather's death. He immediately gave sp his proposed 

plans and hastened to Babylon to make sure his claim to the 

throne. 

Sometime after the defeat of the Egyptians at Carchemish, 

J"udah passed under the control of Babylon. Jehoia.kim paid 

tribute to Nebuchadnezzar for three years. !hen, under the 

influence of a radical nationalistic party, he refused to 

pay the tribute, and the issue was fairly joined. Hebuchad.

nezzar at first sent roving guerilla bands of Syrians, Chal• 

deans, lLoabites, and Ammoni tea to ravage the country.l Fln

allT, he was forced to march against Jerusalem in person. 

He carried off the newly enthroned Jehoiachin (Jehoiakim 

meanwhile had died2) and 10.,000 captives, installing K&t

taniah under an oath of vassalage in his place. Kattaniah 

was given the name, Zeclekia.h.3 Zedekiah was true to his oath 

for a time, but under the influence of court politicians, 

and probably of secret agents from Egypt, 4 who under Pha~ 

raoh-Hophra were trying to stage a come-back, he revolted 

from Babylon. Nebuchadnezzar•s army advanced on Jerusalem 

and laid siege to the city. When the Egyptian army put in 

its appearance, the siege was raised long enough to drive 

the Egyptians back, then re-laid and the proud city cap-

tured and demolished. Those who escaped death at the eapit-

• • • • • • 

1. II Kings 24. 
2. II Kings 2416, 
3. II Kings 24:al '· 
-'• See R..W. Rogers, op. cit., PP• sa.o-928 
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u.l.ation of the city were taken to Babylon. lfebuohadneszar' s 

dominant position now was unchallenge4. 

D. Palestine's International Significance. 

The ceographic position of the little territory n;cu

pied. by the Jews gaTe it international significance. Pales

tine has been called and. •international corrid.or•.1 !hrouah 

her borders lay the principle trade routes between the great 

countries of Western .Asia. Through her land passed caravans 

laden with valuable products from India and Egypt., bound t'or 

the great shipping port of !Yre. Up and clown her maritime 

plain moved the armies of the great powers of Western Asia. 

Palestine was the corridor between :B:gypt and the great north

ern powers. It made a difference to the kings of these coun

tries who held this corridor. 

The desire of the larger powers to hold Palestine made 

it exceedingly difficult for the little Kingdom of Judah to 

maintain its independence. Our rapid survey of the course 

of the great nations reveals the extent to which Judah had 

become a shuttlecock among the nations. In desperation her 

leaders tried to play off the strong nations against each 

other. 

It was this struggling Judah into which Jeremiah came. 

He heard the clash of arms about him; he saw the swing ot 

• • • • • • 
1. D. Walton, Jeremiah' Significance as a Teacher, P• lS 
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armies along the trails. Egypt was going, Assyria was 

going, Babylon was comin~. What was to be .Tud.ahts: plaee? 

Yas it anything to him who had been commissioned a prophet 

unte the na.tions?l liad he anything to say? 

II. J\ldab t s Internal C:ondi tion. 

'fhe age of Jeremiah to be understood must be inter• 

preted in the light of the sweep ot Israel's history. Its 

roots were firml;y grounded in the past, and to understand 

this age, it will be neeessary to trace out these roots as 

well as to ua.mine the age itself. 

A. !be Political and Religious Situation. 

Abaz made a t'atal move for the little kingdom of Judah 

when, in return tor proteetioll trem Reaia and Pekah, he 

pledged ti4elity to the Assyrian king, ~iglath-Pileser.2 

The Assyrian king Jumped at the damaging confession, •I am 

thy senant and son•, 3 and saw to it tb&t Ju4ah remained a 

servant. But alliance with Assyria meant more thaa the pay

ment of a few shekels each year; it meant tllat in retum t'or 

her shekels Judah had to take on Assyria.ts religion, tor it 

was Assyriats policy to insist that her vassal provinces 

worship the gods of the empire. Proof tor this is found in 

the record of .Ab.az• action subsequent to the making of the 

• • • • • • 

1. Jeremiah 1:5. 
2. II Kings 16:7. 
3. Ibid. 
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all.iance. Ye are told. that he iBtroctuced an altar of Assyr

ian destp into Jerusalem. 1 nth it. came nery sort. of :nea ... 

then pract1ce that inhered: to Assyrian idol worship. 2 This 

was the cost of foreign alliance. 

Upon the death of J.haz::, Res:ekia.h came to the throne. 

The Chronicler tells us that "he did that which •• right 

in the eye• of Jehovah. accordi~~g to all that llis father 

David had done". 3 !'o do right meant a break with Assyria. 

This he courageously e:tf"ected, and with it a thorough-going 

religious reformation. He destroyed idolatry. cleanse4 the 

temple, kept the Passover, and trusted in JehoT&h to tight 

his 'battles.4 His trust proved to be well pl.acedr his taith 

was vindicated. Sennacherib's hosts were destroyed,and the 

city was spared. 

With the accession ot Jlanasseh. J'tlcla.h once more put 

herself under the protection of Assyria. Kanasseh entirely 

lacked the courage of his father, and to one of his weak 

character, it was much easier to serve Assyria than to risk 

opposing her. The price of Yassalship was the same as that 

required. of .Ahas, the payment of tribute and the acknowle:dge

ment of the religion of the empire. The latter Kanasseh did 

with a bit of delight• for, we are told, ~nasseh seduced 

them to do that which is evil more than did the nations whoa 

• • • • • • 
1. II Kings 16 t 10-20 ., 
a. II Kings 16t3r II Chron. 28t22•2?. 
3. II Ohron. · 29 t 4 • 
4. II Chron 3%:S. 
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J'ehovah destroyed before the ehiluen o:t" Israel.•l Dttr• 

ing his long reign the nature cults revived. There was a 

hopeless conglomeration o:t" religions. While the ruling 

class submitted to religious syncretism as a necessary means 

to national security, it is quite evident that such reli

gious degeneracy did not go unchallenged. During Hezekiah's 

time there had been a hearil allegiance to Jehovah. Remem

brance o:t" Jehovah's miraeulo\18 deliverance o:t" Jerusalem had 

not yet f'aded f'rom the minds of the older generation; it. was 

indelibly written there. It is entirely improbable that a 

change ia kingship should immediately effect a change in the 

religious attitudes of the people. That there was a reaction

ary party is quite certain :t"rom the verse in II Kings which 

says, •MOreover Manasseh shed innocent blood very much, till 

he had filled Jerusalem from one end to an~ther•.2 Without 

doubt there was a revolt against the heathen religions. Ka• 

aasseh shed inl'locent blood by a su~rassion of the revolt. 

Ke knew that i:f' the religion of the empire was overthrown, 

it would involve a break with Assyria. 3 It was a tremendous 

price that Manasseb and his party paid for political secur

ity by this method. The havoc ld .• ,·.pol~.O::J wrought in: his 

. .. . . . . 
1 .. II Kings 2lt9· 
2. II Kings 2ltl6. 
3. A.s. Peake, op. cit., Vol. I, P• 4 (Intra.), says, •opposi

tion to the king's religious policy was treated as treason 
and visited with martyrdom•. w..:r. Lofthouse, op. cit .. , p. 
26 says, •manasseh ruthlessly stamped out all opposition 
in blood. Assyria. was to have no more ground for suspect
ing the loyalty of Judah•. 



country !'ar outweighed any possible gain. Welch says: 

•ne prhre was a heavy one,. since the eCfect of the 
policy was gravely mischievous in the life of Sud&h • 
.anasseh was compelled to break with some of the best 
elements in the nation, the men who had learned ~rough 
their prophets that Yahweh was nothing if He was no't 
supreme and thai the God of Israel demanded an undivid
efl allegiance.• 

However, we are not to think that Jehovah worship ceased al• 

together under Kanasseh. Jehovah rather was relegated to a 

position as one of the god.s.2 This system of syncretism was 

bound to foster religious insincerity. People were worshipping 

gods in which they had only a hair-hearted belie:t.3 Thf'se who 

refused to recognize the Assyrian gods were put to death. A 

religion that is enforced always leads to insincerity. 

We are not sure how Janasseh met his end. The somewhat 

obscure account in II Chronicles 33cl0-20 gives us to believe 

that B'anasseh was carried to Babylon by the Assyrian king tor 

some offense or other, we are not told what. Perhaps he was 

• • • • • • 
1. ~c. Welch, op. cit., P• 5. 
2. Kanasseh •built altars for all the host of heaven in the 

two courts of the house of Jehovah• (II Kings 2lt5), but 
it is unlikely that he abolished the priestly line. If' 
the repentance of lla.nasseh, recorded in II Chronicles 33 
is authentic, 1 t would indicate that the priests were 
functioning in the temple. FUrthermore, Hilkiah, the 
priest, is spoken of in connection with the early years 
of' Josiah's reign, and there is no indication that there 
had been any interruption of the priestly services. 

3. ct. the words of the women in Egypt, Jer. 4C:l.5-l9. Here 
they are referring to the prosperity they had under Jlanas
seh, Amon, and the early part of the reign of Josiah. 
-rbey perversely attributed the misfortunes which had be
fallen their country from the battle of Megiddo and death 
of Josiah onwards to the attack made upon idolatry by tha~ 
king; and not to the gradual degredation of the people 
through the medium of' that idolatry during the reigns of 
Jl.anasseh and Amon and the earlier part of that of Josiah", 
says A.vr. Streane, Commentary on Jeremiah, P• 2'19. Note 
that they wanted prosperity. 



a.ttempting independence measures against Assyria bx line 

with certain movements that appeared in Syria.1 or he may 

have been dallying with Egypt. If he did go to Babylon 

and repented there, it was a weak repentanc·e, for the reforms 

indicated in II Chronicles 33:14-17 slightly affected the 

trend of the religious life of the people as we see it under 

Amon and the first years of Josiah. 

!he short reign of Amon, terminated by a court intrigue 

resulting in his murder, was followed by that of Josiah. It 

is during the re~gn of Josiah that we see Jeremiah breaking 

forth on the scene. The movements under .Tosiah and his sue-

eessors wil·l be treated in the latter part of this chapter, 

under the heading, •!be Prophet in Conflict•. 

B. The gocial and EConomic Situation 

W1 th the worship of the gods of the Assyrians and the 

revival of the native C&naanite cults, the bottom fell out 

of the moral life of the people. Immorality was the pre• 

vailing vice of the Assyrians.a When the Assyrian gods came 

into Judah, the Assyrian vices followed. We are told that 

Danasseh practiced child sacrifice, and that he conJured 

with familiar spirits and with wizards.3 The people partic

ipated in the abominable orgies connected with Baal worship. 

This religion rested on the d.eification of the sexual in-

• • • • • • 
1. This is Kittel's conJecture. See A.C. Welch, op. cit.,p.l3. 
2. A.'r. Olmstead, op. cit., P• 653. 
3. II Chronicles 33:6. 



stinet. Union with the deities was supposed to be accom

plished by sexual intercourse with s&'Cred persons at the 

sanctuaries dedicated to this purpose. This was a system 

of religious prostitution.! Adultery was very prevalent. 

Jeromiah portrays the men of Judah as lustful stallions, 

neighing after their neighbor's wife.2 The false prophets 

were corrupt adulterers and propogaters of evil.3 rruth 

was at a premium; deceit was the accepted thing .. 4 Greed 

was responsible for social injustices. The rich •are waxed 

:rat. t'hey shinet yea,. they overpass in deeds of wickedness: 

they plead not the cause, the cause of the fatherless, that. 

they may prosper: and the right of the needy £heyoclo not 

judge•. 5 The rich were grinding the poor in to the dirt. 

The tribute •••*7• were exacted from the poor;6 the rulers 

seem to have had no sense of justice. Jehoiakim impressed 

laborers and paid them nothing.' That which was said about 

Jehoiakim might well be said about those of his predecessors 

who were corruptt They cared for nothing but •dishonest gain, 

and for shedding innocent blood, and for oppression, and for 

violence, to do it•.8 llle land was in a terrible condition. 

What did Jeremiah have to say concerning these appal-

.. . . . . . 
1 .. John Skinner, Prophecy and Religion, PP• 68•69. 
2. Jeremiah 5.l'l r. cr. 3:2; 9:2. 
3. Jer. 23:13-15. 
4. Jer. 7:28; 9:2-6. 
5. Jer. 5:28. 
6. Jer. 22:13: .. 
rz:. :£I nngs .:l3:35. 
s. Jer. 22:1"1 .. 



ing conditions? Did he tall in with the tashion of his 

day, lend his support to foreign alliances, support the 

p·atron gods, participate in the religious excesses,. join 

in the tast and loose life of the age, countenance the 

oppression of the poor, think in the thought forma of the 

day, Uke the whole si tua.tion for panted. as a 'true child 

of his age? Were these the raw ~~&terials of his life out 

of which his philosophy came? We shall haTe occasion to 

answer these questions. 

III. !he Prophet in Conflict. 

J.. His Personal Background and Call. 

J"eremiah w.as born in th• little to• of Ana.thoth,l6:

cated about three miles north of Jerusalem, eomewher• near 

the year 650 B.c. This town since the time of Solomon had. 

been the residence place of the deposed. priestly line, the 

line of Abiathar.l At Jerusalem the rival vested house ot 

Sadok was in power. Jeremiah was born into one of the !'ami

lies ot this line of exiled priests .. 2 There is something 

prophetic about his birth into this line. One would natural

ly expect him to be opposed to the rival professional priest

hood at J"erusalem. Wi tbout doubt be was reared in true pro

phetic tradition, and it is quite probable that he had a 

good literary training,sinee it was a time when such train-

• • •••• 

1. I Kings 2:25. 
2. For a discussion ot hie possible connection with the 

, Hilkiah of Jerusalem see A.W. Streane, op. cit., Intro., 
PP• 10-12 



-·-
ing as there waar, was to be obtained !'rom the priests and 

the prophets .1 

Besides the constant training which he no doubt received 

from his parents and from his priestly associations. there 

was the training of the great out-of-doors. Anathoth was 

particularly conducive to the cultiTation of the prophetic 

spirit. It was situated on a group of hill.at from Yihicb. the 

wide e.xpanses of desert waste. stretching off to the north 

end of the sea, were plainly visible. '!'he scorching winds 

from the desert must have made a deep impression upon the 

young exiled priest. Who knows how many times he swtmg over 

those barren hills thinking about the condition ot his peo

ple, and about the God whom his people had forsaken. To the 

south lay Jerusalem with its massive towers. There was the 

temple where the Z&dok priests were officiating. What a 

mockery that round of ceremonia1ism wast When he made occa

sional trips to Jerusalem his heart was sick. In the temple 

of the Iost High there were altars to strange gods. The 

priests were corrupt and vicious; there was violence and 

injustice on every hand, and no one seemed to eare. '!he 

priests did not know the law of Jehovah, and neither did 

the people, nor did they care. 2 'l'hese trips to Jerusalem 

must have troubled his sensitive soul. and it is not im-

probable that he felt as Christ did when He entered the 

• • • • • • 
1. Cf. II Kings 2:3,5; 4:38 and A.a. Welch, op. cit., pp. 33-34. 
a • .Te·r. 5tl-6. 
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temple and t'ound it a den of' robbers. 

Then. too, he heard the distant clash of' arms. The 

creat Assurbanipal had passed through the land on his way 

to Jfgypt. :Runners brought tidinp of Egypt• s det'eat. But 

soon revol t11 sprang up. Psammetikhos cmce more established 

the independence of Egypt. Kow the little nations were ria• 

ing. !he great AJJayrian empire was cracking. Surging out 

o'C the north eame the Seythians J they threatened. to over

run Western Asia. Who could stop them? And what did the 

whetting of' swords and the clash of armaments ia far ott 

Babylonia mean? Could the new Babylonian empire handle the 

Seythians. and. it so, would J"udah have to tum and render 

allegiance to this new power! Jeremiah's mind was in a 

whirl. Did not the great God have something to say about 

the world situation? And what could he do to head oft a 

world that seemed to have gone ma.d'l 

Suddenly a turn came in tbe affairs of the nation. T.he 

young king, Josiah, in the eighth year of his reign began 

to seek the God of his fa.thers. 1 In the twelt'th year he 

began sweeping reform measures. He broke down the altars 

of the Baalim; he destroyed the graven and moulton imaaes; 

he burnt the bones of the false priests; he cleansed the 

land of its abominations. 2 It is quite certain that his 

motive was more than just a religious motive. He perceived 

• • • • • • 

1. II ahron. 3it3. 
2. II Chron. 3,. 



that the Assyrian empire was cracking. This was his oppor

tunity to strike for the freedom of Judah. Religious peo• 

ple wanted the destruction of the foreign cults; patriots 

wanted independence; the common man wanted relief from the 

empire's ~ling tribute. Josiah now extended his power 

over northern Palestine. lle tore down the shrines of the 

foreign gods in Samaria1 and made thetemple of Jerusalem 

the center of worship. Jeremiah looked on with amazement 

and hearty approval.2 The time had come for whole-hearted 

action. What was his part to beY 

The message of Jehovah to the troubled mind of the 

youth came during the thirteenth year of Josiah's reign.3 

With such a psychological preparation as he had, a reli

gious experience of some sort was inevitable. His anguish 

of mind clrove him into the heart of God; there alone could 

he find release. It is a mistake to think that the great 

experience which he had at the time of his call was forced 

upon him. His hesitancy before the Divine Will was not 

because of any insecure allegiance; he was heart and soul 

for the cause of Jehovah. His obJection was rather on the 

: 'score of the particular place he was to play iB the carry

ing out of the Divine Will.-' In the record of the call we 

; 
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see tiro souls in int-imate ccn"'tltrse, -no Seraphim or Cher

ubim to mar tha impressive simpliei ty of the scene•.1 :ta

hcvah' a commission to the youth is 1 

•I have appointed thee.a prophet 1mto the nations ••• 
to whomsoever I shall sand thee thou shalt go, and 
whatsoever I shall commal'ld thee thou sbal.t speak ••• 
I hue: this day set thee over the nations a.md over 
the kingdoms to pluck up and to break down and to 
clestroy and to oYerthrow, to buil4 and to pl.an:t. •2 

lrrom such a blasting mission the timid youth shrank. He 

prot:eated that he had nothing to say, and that if he had, 

he would be afraid to say it. 3 But he should have something 

to say-.Tehon.h s"traightway put His words in his mouth·-" 

and he need feel no fear, for Jehovah promised to be with 

him to deliver him.5 Had He not predestined him for this 

very work? Complete assurance came with the two visions 

which followed. He was assured of God's faithfulness, and 

the content of his message was supplied. He: was now ready, 

to face the world. 

It is important to note that there is nothing in Je

hovah's words to supply Jeremiah with any illusions of star

tling, personal success im his ministry~ !he promise is 

not that he shall triumph over his enemies, but that Jeho

vah will deliver him from them,6 not that he soon shall. 

• • • • • • 
1. A.S. Peake, op. cit., Vol. I, Intro., p. 5. 
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have Judah and the nations at his fee~, but ~at he will 

have in the face of all opposition the all-sufficient help 

or Jehova.h.l !t. is true that he is told that he is to 

build. and to plant, but the mortar for the new eiviliZLtion 

is to be mixed out of the dust of his bones, and. the new, 

ear to grow out or the death or the seed--"Except a grain 

of' wheat f'all into the earth and tie it abideth by i tsel:f 

alone" aut i:t 1 t die • 1 t bear*th auch f'rtti t .. •2 Aa it waa 

with CRI:rist, so it was with Jeremiah. 

•They shall fight against thee.•3 This phrase con

stitutes a prospectus of Jeremiah's whole ministry. His 

philosophy of' lif'e was smeltecl out or the heat or battle. 

Like .&thanasius he w-as •against the world•. Ye shall now 

view the prophe~ in conflict, drawing out ~e dominant fea

tures or his life, and asking the question, How ought such 

experiences to affect one's philosophy or life? 

B. The COnflict with His :Family anti 'fowntolk 

It was Jeremiah's lot to begin his witnessing in An&• 

thoth, the "Jerusalem" or his experience. before he could 

take the message to •Judaea., Samaria, and. unto the utter

most parts or the earth•.• ldke Christ, he was •not with• 

out honor save in his own country, and among his own kin. 

• • • • • • 
1. Jer. ltl9. 
2. John. 12:24. 
3. Jer. 1;19. 
4. Acts lt8 .. 



an« in his own house" • 1 It was in his home town th&t 

he me"t his :first serious opposition. It is di:ffieult to 

determine what the trouble was. It hardl.7 could ha"t'e beeu 

that they resented his denunciations of' sin, since the res

idents were largely priests, and it is not likely that they 

would have been guilty of' the more gross immoralities. 

Peake's oonj eeture is that when Jeremiah allied himself 

with Josiah's program of re:form and centralization of wor• 

ship,. he was forced to advocate the abolition of the local 

sanctuaries that were scattered throughout the land. This 

meant that Anathoth's sanctuary would have to go~ There

sult would be a monopoly of' the religious life of the whole 

nation by the Zadok priests.2 This was too much :f'or the 

ailed priests. They w.ere ready to dispose of' any ont., evtn 

of' one of' their own brethren, for such an outrageous pro

posal. Jeremiah was forced to :flee for his life, lament

ing as he went that even hie brethreu and the house of' his 
3 father had dealt treacherously with him. SUch an initia-

tion into a li:fe work would be quite su:fficient to break 

the:" epiri t of' any boy. Yli th a. bleeding heart he faced a 

.cruel world alone. If he had been allowed to marry • he 

might have had a heart companion f. or hie sorrows. .But even 

this was denied. him. 4 He was utterly cut off from the t.en• 

d.er delights of' fellowship with his people. 

• • • • • • 

1. Mark 6t4. 
2. A..S. Peake. op. cit., Vol. I, Intro., p. 13. 
3. Jer. 12t6. 
4 • J e r • 16 I 2.' 
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C. the Can~lict with the Political Order. 

Jeremiah's open advocacy of the policies of Josiah,. 

while it gave him disfavor with the people,. undoubtedly 

gave him favor with the king and his court. Jeremiah had 

sineere respect for Josiah and hie policies, although most 

certainly he wished that the ret'orms might have gone more 

deeply than they did.l \Y1 th the accession of Jehoia.kim 

and the return of the Jranasseh party to power,. Jeremiah 

was forced from a semi-quiescent state to one of intense 

activity. It is quite likely that at first he did not 

at'laclt the king directly. Rad he done so it,. be moat c-er

tainly would have been punished when he was hailed before 

the court of trial after his temp1e diseourse.2 Later. how

ever, be took a more open stand against the king. During 

the fourth year of Jehoiakim the battle of Carchemish was 

fought. Pharaoh-Iecho, Jehoiakim's over-lord, was defeated. 

Judah was in immediate danger of being overrun by the Baby• 

lonians. Jeremiah's indictment, containing quite certainly 

oracles of doom, which was read at the fast in the fifth 

year of Jehoiakim, caused a eenaation. 3 It was read before 

the king. Dista.infully and angrily he tossed it bit by bit 

• • • • • • 

1. Jer. 8:8 appears to be a later opinion of the Deutero
nomic reform movement. cr. chapter IY. on Jeremiah's 
Philosophy of Individualism, p~t'· 

2. Jeremiah 7 and 26. A.S. Peake, op. cit., Vol. I, Intr~ 
P• 17, thinks that the zealousness with which Jehoiakim 
sought out Uriah was due to his personal attack on the 
king. 

3. Jer. 36:9 r. 
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into the fire and ordered Jeremiah and Baruch to be taken. 

•But J'eb.ovah hid them. • 1 !hat Jeremiah spoke in no uncer

tain terms about Jehoiakim is confirmed in 221,13•19. In 

this passage he condemns him for his policy of forced labor, 

for his covetousness, for shedding innocent blood. 2 for 

oppression, 3 and for Tiolence. Such a condemnation could 

not fail to bring forth the wrath of the king. 

Jeremiah appears on the scene a.gaiB., eo far as the rec

ord goes. after the captivity under Jehoiaehin.4 Zedekiah 

was placed on the throne by Nebuchadnezzar under oath of 

vaesalage.5 0Bly a small part of the population of Jerusa

lem had been carried off. Those who were left congratulated 

themselves on their superiority to those who had been taken 

into exile. The trouble-makers had been taken away; now 

those who were left were ready for a prosperous regime un

der Zedekiah. Over against this unwarrantable self-conceit 

Jeremiah set the divine declaration conveyed to him in a 

vision that those who had gone into captivity would find 

favor with God. while those who remained would be rejected 

and destroyed by the nations. In the early part of Zede

. kia.h's reign it became apparent that he was determined to 

• • • • • • 
1 .. ;Fer .. 36:26 
2. Probably religious persecution similar to that of K&naa

s;eh's. Cf. II Kings 24:3,4. 
3. Forced labor, Jer, 22:13, and may also indicate oppressive 

taxation. 
4. Jer. 24. 
5. II Kings 24:1,. 



attempt to secure the independence of J"udah. Jeremiah stood 

out boldly against any independence movements. He was con

vinced that safety lay only in unqualified submission to 

N'ebuchadnezzar. Concerning the eYertures of the surrounding 

nations for an alliance against N'ebuchadnezzar~ 1 he had on

ly one thing to say, •serve Babylon•. 2 But the fanatical 

independence party won out~ and Zedekiah joined hands with 

Pharaoh-Hophra.3 The rebellion brought the army of the 

Babylonians to the walls of the city. As the siege clragged 

on. Zedekiah became desperate. Four times he hunted out 

Jeremiah to consult him concerning the word of Jehovah. 4 

Each time the prophet had the same answert Your rebellion 

is hopeless; the only method of escape from destruction is 

to surrender to the Babylonians. The Egyptians came, were 

driven back, and the siege was re•laid. 5 In the temporary 

respite Jeremiah attempted to leave to city. He was accused 

of going over to the Babylonians, imprisoned, and finally 

thrown into a dungeon at the order of the princes for the 

defection which his traitorous words were causing among the 

soldiers.6 At length he was hauled out of the dungeon and 
7 . kept as a prisoner of state in the court of the guard. In 

• • • • • • 

1. J' e r • 27 : 3 . 
2. J'er. 2'a7,8,l2. 
3. Ezekiel 17:15; Jer. 87:5 • 
4. Jer. 21:1-10; 37:3; 37tl6,l7; 38:14-23. 
5. Jer. 37 and 39. 
6. J'er. 38:4 .. 
7. Jer. 38:28. 
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the eleventh year, the fourth month, and the ninth day or 

Zedekiah's reign the city capitu~ted. Zedekiah fled, but 

was overtaken, his sons slain, his eyes put out, and he was 

taken to Babylon.1 Jeremiah, according to his own choice, 
2 remained in the land with those who were left. His meaaage 

at last )&d: been vindicated, but vindication had come only 

at tremendous personal cost. 

D. The Conflict with the Religious Order. 

The religious situation in Judah had come to such a 

pass when J'ereaiah broke into it that the prophets and the 

priests worked together in making material profit out of 

religion. To Jeremiah this was a horrible prostitution of 

religion: 

•An appaling and horrible thing is come to pass in the 
land.:the prophets prophesy falsely, and the priests 
bear rule at their hands; and my people love tQ have 
it so; and what will ye do in the end thereof?3 

Throughout his career he fought this unholy alliance. It 

was the "Priests and the prophets• who accused him before 

the princes and the elders after his temple discourse,4 and 

the statement of acquittal by •the princes and all the peo

ple• was addressed •unto the priests and to the prophets•.5 

The false prophets had. the priests under their thumbs. It 

1. Jer. 39:4-'7. 
a. Jer. 40:4,5. 

• • • • • • 

3. S.R. Driver's translation in The Book of the Prophet 
Jeremiah, P• 32 , 

4. J'er. 2E>tll. 
5. Jer. 26:16· 
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is not improbable that. as Buhl and Duhm say,l the priests 

got money into their pockets through the suave words of these 

false messengers to a duped public. At any rate, it is safe 

to conclude that since "giving Torah or direction was one of 

the main functions of the priests•,2 the priests taught, guid

ed, governed on their side as the prophet•~ agents, 3 instead 

of adhering strictly to the d&mands of the law. The power 

of the false prophets over the •ri~sta is seen in the letter 

which Shemiah, a false prophet of Babylon, sent to Zephaniah, 

the priest. ordering him to put Jeremiah in the stocks on the 

charge that Jeremiah had prophesied falsely to the exiles.4 

But Jeremiah was no more successful in overthrowing this en

trenched evil than he was in overthrowing any other. All he 

could do was to cry out against it. 5 

quite apart from the priests, Jeremiah struggled con

tinuously with the false prophets. They were "false• for 

three reasons: first, they were morally blind; secondly, they 

were intellectually blind; and thirdly, they were insincere. 

They were morally blind because they lived too tar from the 

heart of God to divine His attitude toward sin. They failed 

• • • • • • 
1. See A.S. Peake, op. cit., Vol. I, Intro., p. 136. 
2. Ibid. 
3. c.v. Orelli, The Prophecies of Jeremiah, P• 61. 
4. Jer. 29:24-28. 
5. Wlhen Amos and Isaiah attacked the priesthood of Judah, 

they still felt that there remained the Prophets on wh8a 
the nation could fall back. But when Jeremiah mourned 
tor Israel, he felt that there was no reserve in Judah. 
And when the priesthood closed in hostile array around 
him, he f"el t that, as far as Jerusalem was concerned, the 
prophets were no supporters.• (quoted by A.W. Streane. op. 
cit., P• 51, r·rom Stanley's Jewish Church, II, 441). 
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to see that J'ehovah'"s pro.-ction is granted only on the 

basis o~ righteous living, that unrighteousness would nul

lify His promise&r and bring punishment. They were vioti•s 

or the delusion that whatever the atate or the people, Je

hovah would not :f"orsake Zion.l C"ontrary to Jeremia.hts pro-

nouneementa of doom, they lulled the people to sleep with a. 

false song of seoul'i tyt•Pe·aee, peac~, when there is no pe&ee" .2 

They winked at evilt ttUnto every one that walketh in the 

stubborness of" his own heart they say, No evil shall oome 

upon· you•. 3 Then, they were inttllleotuall;r blind becaus-e 

they a.ll.owet! lmdiaoiplined patriot-ism fo close their eyea:-

to the f'acts. lfanania.h, riding on the crest of popular 

enthusiasm over the proposed alliance against Ba.bylon,4 pre

dicted in Jehovah•s name the defeat of Nebuchadnezzar a.nd the 

return of' the exiles, 5 when any one with half a.n eye could 

perceive in the· light of Carchellish that thus to predict: was 

folly. l'1na1l.y, many of' the false prophets were insincere. 

They were remarkably adept a.t feeling the popular pulse and 

adapting their.propheaies to suit the popular beat. They 

posed as prophets of Jehovah, but they were only se1f-oom-

missi oned. 6 They used their lying dreams to forward them-

selves and to elevate their own interests, rather than Je-

• • • • • • 
1. Jer. 26:8-11 .. 
2. Jer. 6'tl4. 
3. Jer. 23tl'1. 
4. Jer. 27t3. 
5. Jer~ 28:2•4. 
6. Jer. 23:21. 
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hovah!s.1 '!'hey led double lives, posing as messengers of 

Jehovah, and all the while living immorally and promoting 

evil.2 It is little wonder that Jeremiah withstood them 

to the face. He was not deluded with an,- foolish hope of' 

Jehovah's protections of' Zion apart from righteousness on 

the part of" the people. He took particular delight in 

denouncing the wicked practices of these false pretenders, 

and in portraying in vivid language their destruction.3 It 

was a grapple for life; it was Jeremiah or the false pro• 

phets. In the long run Jeremiah's prophecies were vind.i

ca:ted, although his daring messages brought him untold per

sonal indignities and suffering. He himself' was forced to 

suffer the cat&strophe of the fall of Jerusalem with those 

who were respoonsi~le for it. 

:m. The C'on:flict with the People. 

Desire for the approval of one's fellows is one of the 

strongest of all desires. When Jeremiah as a boy faced his 

life's mission, he, of course, had no ide• what it would be 

Uke to have against him the whole land, the kings of Judah• 

the princes thereof, and the people of the land.4 The first 

taste of his bitter experience came, as we have said, when 

he was rejected by his home folk. From then on, it was borne 

1 • .Ter. 23t32. 
2. Jer. 23:14. 
3. Jer. 23:12;15,39. 
4 • .Ter. 1:18. 

• • • • • • 
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continually in upon his consciousness that he was born to 

be "a man o~ strife and a man o~ contention to the whole 

earth" .1 Ria A.nathoth experience was followed by his Jeru

salem axperienc:e. When he looked around him in the city, 

he saw tha. t between himself and the people there was a great 

gulf ~ixed, a moral gulf. He ran to and fro in the streets 

of Jerusalem looking for an honest man,qui~e like Diogenes 

of Athens, who, with a. lantern in his hand, started out a.t 

noon tEll search for one who appeared honest.2 Failing to 

find one among the common people, Jeremiah got him •unto the 

great men",3 thinking that surely they would know the law 

of their God. But they all "'with one accord•, he says,llha.ve 

broken the yoke, and burst the bonds•. 4 Wherefore, he pro

ceeded to pronounce woes and destruetion. 5 One can imagine 

that the people passed by on the public square, wagged their 

heads, poked out a. finger of ridicule, and called him a 

wind-bag.15 

It is quite certain that Jeremiah did not confine his 

ministry to Jerusalem. When Hilkiah found the book of the 

law,'? and the Deuteronomic reforms first got under way, .Jer

emiah received a. commission to "provlaim all these words 

in the cities of .Judah•.a It is quite possible, then, that 

• • • • • • 

1. Jer. 15:10 • 
2. Cited by C.E. Jefferson, Cardinal Ideas of Jeremiah, P• 16* 
3. Jer. 5:5 • 
4. Ibid., 
5. Jer. 5:14-18. 
6. Jer. 5:13. 
7. II Kings 22; Jer. 11:1-5. 
s. Jer. 1lt6. 



he made a. tour, of the cities and preached to the people. 

Everywhere he went he eahorted the people to repent from 

their wickedness. He warned ~hem to beware of the evil 

that "looketh f'orth from the north". 1 The Seythians came 

as he said they would. They entered Palestine and marched 

southward down the coas&. Wlthout doubt the whole country 

was terrified at the appearance of these marauders. But 

they passed through, molesting nothing but the city of Ash

dod, finally to be repulsed by the Egyptian king. They 

retreated along the coast, leaving the cities unmolested. 2 

What a laugh' Jeremiah must have receivedl His credit most 

certainly was impared seriously with the people. 

During the reigm of .Tehoiak:im and Zedekiah the &DtiP

athy of the people for Jeremiah was intense. In one pla.ce 

he cries out, "I have not lent upon interest, neither have 

men lent to me upon interest; yet all of them curse me•.s 

His attitude toward the people, while it was not of the in-

vective kind, was equally intense. His love was a love 

turned sour, a love that was wounded by disgust. 

"Oh that I had in the wilderness a traveller's 
lodging place; that I might leave my people and 
go from them1 tor they be all adulterers, and an 
assembly of faithless men.•4 

&Be can imagine the fiendish glee of the people when he who 

• • • • • • 

1 • .Ter. 6:1. 
2. crt. the detached note on the Medea and Scythians by G.A. 

smith, Jeremiah, P• 381. 
3 • .Ter. 15:10, S.R. Driver's translation, op. cit., P• 89 .. 
4 • .Ter. 9a2, Ibid, P• 53. 
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had mnashe<i the jar in such dramatic f'ashion in the val. ley 

of Hinnom1 was himself smitten by the lash and put in the 

atoeks.a There was sufficient provocation for his lament, 

•r am become a laughing stock all the day~ every one mocketh 

me•. 3 

The height of Jeremiah's popular disfavor, we can be 

quite sure, came during the time of the siege of Jerusalem. 

He was considered a traitor to the public interests because 

he had advocated openly surrender to Nebuchadnezzar.4 There 

may have been some whom he influenced, but the feeling as a 

whole must have been that he was a. public ememy. He was 

punished for his alleged traitorous views by the dungeon 

and prison experiences.5 

ben the captivity failed to bring Jeremiah and the 

people together. They overrode his counsel concerning the 

Egyptian sojourn, 6 forced him to go with them into Egypt,? 

and, 8 if we may judge of the unknown by the known, the tra

dition that the prophet was stoned to death by the Jewish 

refugees in Egypt is only too probable an account of its 

~is life's] final scene•.s It would appear from all human 

points of view that his life had been a. miserable :failure. 

• • • • • • 

1. Jer. 19. 
2. Jar. 20· 
3. Jer. 20:7. 
4. Jer. 38:2,3. 
5. Jar. 37 and 38. 
6. Jar. 43:2. 
7. Jer. 43:6. 
a. C.J. Ball, Commentary oA Jeremiah (Expositor's Bible), P• 3, 

Insel'tiolt Mi...,e. • 



IV • SUJD'~Da.r1. 

We have now re-kindled the fires of circumstance 

through reviewing the age of the prophet. We have heard 

the clash of arms among the great powers--Egypt, .(ssyria, 

and Babylonia. We have seen the grand old empires of Egypt 

and Assyria struggle for dominance of Western Asia, only 

to go down before the young and powerful Babylonian empire. 

Ye have watched the little kingdom of Judah, tossed about 

by the larger nations, vainly struggle to maintain her na

tional existence by alliance with first one and then another 

ot the dominant powers, in the end to be caught at her sly 

game and crushed. 

We have examined her internal condition, the political 

and religious situation--the sacrifice of religious purity 

that Ahaz and lana.sseh made for political security, the reli

gious insincerity that they fostered, and the subsequent 

~orruption of life in the social realm, together with econom

ic inJustices and oppression. We have heard the call of Je

hovah to the soul of the youth of Anathoth; we have watched 

him pour out his life for his wicked and stubborn generation, 

receiving in return for his ill-placed love the scorn of fam

ily and town folk, the contradiction of the religious leaders, 

castigation at the hands of the political authorities, and 

the enmity of his countrymen. He has been •a man of conten

tion to the whole earth•. He has been kicked from pillar to 

post and lashed at both, mocked, thrown into a dungeon, car-



ried e:aptive by people of his own blood, and what is worst 

of all, separated f'rom the delights of home and marriage 

with its heart compani onahip, and, finally,, if we ean be

lieve tradition, stoned to d'ath by those in whose beha~f' 

he had suff'ered a life-long martyrdom.l What good word 

concerning the meaning of human experience could one whom 

life had treated so shabbily have to say? It would not 

have been a thing to wonder a.t if years before the fall of 

Jerusalem he had cursed God, forsaken a miss ion that had 

brought him nothing but anguish of soul and body, and turned 

to a comfortable indulgence in the benefits of life; or a.t 

the end of his prolonged martyrdom he might have concluded 

as Goncourt did, that •life is a nightmare between two noth

ings",2 or with Madame Du Deffand, that •there is no role 

that could be played upon the world's stage to which I 

should not prefer azmlb1lation•. 3 SUch a philosophy of' 

life as expressed by these pitiful, disillusioned individuals 

might naturally be expected of one who was "condemned to 

watch the lingering agony of an exhausted country, to tend 

it during the alternate fits of stupefaction and raving 

which precede its dissolution, and to see the symptoms of 

vitality disappear one by one, till nothing is left but 

coldness, darkness, and corruption•, 4 and who, himself, was 

• • • • • • 

1. C.J. Ball, Ibid, P• 3, says, "His life m~, in fact, be 
called a prolonged martyrdom.• 

2. quoted by a. Bradford, D.L. Moody" p. 93. 
3. Ibid. 
4. Jraaaulay, quoted by G.C. Morgan, Studies in the Prophecy 

of Jeremiah, P• 1. 



destined to go down with the country whose dissolution he 

trantically sought to avert. We might well expect his 

philosophy of life to be a philosophy of despair. 

But there is another side. Day it not be,as George 

JlaoDonald has aaid, that •some men's failures are eternities 

beyond other men's suocesses•?1 !he following pages will 

tell. 

• • • • • • 

1. H.Y. Robinson, The Cross of Jeremiah, P• 1. 
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ClUP1'ER 1.'lml'ml 

JERElliAH·t S PHILOSOPHY rJF GOD 

God to 1eremiah was far from a philosophie concept. 

Ire was· not a God whom he create« out of speculatio; lfe. 

waa rather a •Ganz Andere•., who spoke compellingly in his 

soul., and to whom he r·el t he was obliged to respond. Jere• 

miah'a relations with God were of the most intimate nature. 

Iff!' bact experienced Him personally. What need 4ict he have 

tor philosophical proof" or Iris existence? Ke, was one o:t 

those whos.e ~~heart bath reason that reason never knew•., as 

Pas-chal has pu~ it. Hts: many troubles drove him again and. 

again back upon ~d.. He pcmred out his soul bef'ore HimJ. he 

sobbed out his grief' and sorrow; he almost irreverently 

demanded that He, who bad thrust him out into a mission 

that was f'ast growing repugnant to him. help him. Re laid 

his case bef'ore Him as would a friend before a f'riend" e.xpos

tulating, almost resenting the treatment accorded him. But 

" when his expostulations were over, he crept into the very 
\ 
\~eart of" Jehovah and found rest., and even a song.1 We can 

I 

/well atfor·d to consider the statements about God of one who 
! J has experienced Him in tbis intimate fashion. We Shall not 

/ 
cmly eome to know Jeremiah's God, but we shall also come to 

. . . . .. . 
1. 20rl3. ar. l2tl•6J 15rl0-2l. Chapter and verse references 

hereafter will be to the Book of' Jeremiah unless otherwise 
1ndica.t.e4. 
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know Jeremiah. I~ is impossible to study one apart ~rom 

the other. 

A.. !fames~ Applied to God. 

Webster says that a name is tta desariptive appellation•. 

In: other words. a name is that designation by means o~ which 

the character or nature of an object is called to mi.nd. In 

Jeremiah's personal relations with God and in the delivery 

ot his message, he uses numerous names for God. These names 

are wi.ndows into the mind of Jeremiah through wbi.ch we can 

examine hi.s concepts of God. By an exa.minat.ion of the mater

ials. we :find that Jehovah•s name in some form is on his 

lips continually. In prayer, b.t narrati.on. in authentica

tion ot his message, Jeremiah keeps the One Great Fact of 

the uniTerse before our atteation.1 God is designated by 

some name 749 times in the &ook. He is the all-pervading 

personality; Jeremiah is Hls mouthpiece, His emissary to 

the nations. God is referred to more than fourteen times 

per chapter on the average. This fact alone is convincing 

that somehow his philosophy of life is related inextricably 

to this great Personality. 

An examination of the distribution of the names re

veals a striking fact. When the narr~tive portions of the 

'book are omitted, it is seen that the number of names stead-

• • • • • • 
1. Cf. 32tl7; 34:1; 34t2; etc. 
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ily increases in the successive periods of Jeremiah's 

prophetic ministry; In his men:age during Josiah's reign. 

the average number of designations of God per chapt."Etr is 

fourteen plus, in Jehoiakim's reign S'ixteen plus, in Je

hoiachin's fift.een,l in Zedekiah's eighteen plus, arui in 

the post-exilie period ·twenty-one plus. The reason for the 

increase is quite clear. The, tragedy was fast whirling 

toward the climax and 'the speedy denouttment. The situation 

was becoming increasingly critical. Somehow the prophet had 

to ~ring the people to their senses. He thundered his mes

sag·e in their ears from year to year, insisting more and 

more that he was no calamity howler; that instead his mes

sage bad been g;iTen to him by Godt that if til_,. would lis

ten to him 11 they would hear God speak. Hence • the "Thus 

saith JehoTahs• and the more pretentious titles increase 

in number as the prophet becomes increasingly desperate. 

This fact indicates that the prophet's philosophy of life 

fixed itself more ftrmly in his soul as his hectic life wore 

on, and that the emotional content centering in his philos

ophy increasingly spurred him to action. He bec~ne .ore 

and more certain that he was right• more and more insistent 

that his message demanded credence and action. His mes

sage was increasingly authenticated. There could be no 

mistake about its source. 

• • • • • • 

1., 'rhe one chapt.er only of Jehoiachin's reigll is not suffi
cient basis for a generaliz-ation. It may be dropped, a.nd 
the result is a clear progression. 



The names 'Q.'r'3' f'rom simple designations, such as 

•Jehovah~to complex ones, such as •Jehovah, the God of 

hosts, the God of Israel•. It is not always possillle to 

account in the context for the variation from the simple 

to the complex designations. However, some observations 

will be made as some of the names are considered. 

The name which appears most often is •Jehovah•, alto

gether 578 times. It is used largely in narrative passages 

as the name of simple reference, when the prophet is not 

authenticating his message by a formal •Thus sa.ith--". 1 It 

is used also in formal phrases in stronger passages such aa 

29~"tl0, 27:14, and 6:22, but usually when the message is in• 

tended to have only racial application. The tendency to 

elaborate on the simple "Jehovah• is apparent in the foreign 

nation chapters. In chapters 46-51 twenty-five per eent 

of the designations are more elaborate than "Jehovah•, where

as in chapters 14-20, a section addressed to Israel, only 

thirteen per cent are more elaborate than the simple •Je

hovah". EVidently, Jeremiah thought that the more preten

tious titles would carry more weight in the eyee of the for

eign nations; consequently, in these chapters, as an adden

dum to •Jehovah•, we find some form of the •hosts• idea prom

inent, •Jehovah of hosts•, •Jehovah of hosts, the God of 

Israel,• etc. 

• ••••• 

1. In chapter 36, which is narrative, it is used exelusivel;r 
17 times, and in chapter 52 exclusively 6 times. See 
also eha.pters 1 and 12. 



The tunda.mental idea of the Hebrew tt'Y&hwehtt is that 

of "being•. A.B. Davidson. in his splendid eonsideratien 
, 

of this much disputed term, concludes that it should be 

translated~ tti will bf.t•, oft. •r will be what I will be. • 

~e says that it is not a statement of the essential nature 

of God--not that of existence•-but a statement of that which 

~e will approve Himself to others. It sets forth His rel&

\ion te Israel as the Ged of the covenant.l Later, he 

af:tirms that the meaning is "I will be with thee•.2' Thus, 

when Jeremiah addressed his message to the people of Judah 

in the name of Jehovah and called them back to allegia.nc:e 

to their God, the very use of His name was a constant remind

er tha~ Jehovah had pledged His presence to them. •Thus 

sai th Jehovah, Stand ye in the ways and see, and ask for the 

old paths, where is the good way; and walk therein, and ye 

shall find rest for your souls, "3 rest and security in the 

great •I will be with thee•, fellowship with the ever pres

ent J'ehova.h.. The name is a constant testimony throughout 

the book to the faithfulness of the God of Israel in ~ela-

tion to His people. 

It was mentioned above that the "hosts• idea is prom

inent in the book. Several variations appear,whieh aret 

"Jehovah of hosts•,4 •Lord, Jehovah of hosts•, 5 "Jehovah, 

............. 
I. A.B. Davidson, The Theology of the Old Testament, p. 5G. 
2. Ibid, P• 71. 
3. 5tl6. 
4. llt20; 22:46; l8t5I, etc. 
5. 4Gtl0; 49:5; 50t25. etc. 
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the God of hosts•,l "Jehovah of hosts, the God of ·Israel•, 2 

"Jehovah the God of hosts, the God of Israe1.•3 These 

names appear notably in connection with the foreign nation 

chapters, twenty-six times altogether out of the eighty-no 

times in the book that some form of the "hosts• idea appears. 

This seems quite convincing when it is noted that the :foreign 

nation chapters embrace only seven of the fifty-two chapters. 

The object of the prophet was to stagger the surrounding na

tions with the power of Jehovah. Davidson tells us that 

•Jehovah of Hosts" probably was used first in connection 

with the armies of Israel. Then he sa.ys: 

•Later the hosts were understood of the stars; and 
the commanding of these, and causing them to per·
:torm their regular movements, was held the highest 
conceivable exercise of power. Hence 'Jehovah of 
hosts' is nearly our Almighty or Omnipotent.•4 

Smith interprets it to mea11 "the forces of history Gd of 

the Universe"• 5. The concept which the "hosts" idea suggests, 

then, is that of power,omnipotence. It is particularly fit

ting for the foreign nation prophesies. Before passing. men

tion might be made oft he use of "Jehovah or hosts, the God 

of Israel• as it appears in chapter 29, where it is used four 

times. Jeremiah here is addressing the captives in exile. 

By the use of "Jehovah of hosts•, he tells them that the 

•A.1mighty I Will Be With Thee• wil~ be with them to give 

• • • • • • 

1. 5:14; 15:16 etc. 
2. 29:4,8,21,25; 46:25. 
3.· 35trt; 38:17; 44t7, etc:. 
4. A.B. Davidson, op. cit., p. 161. 
5. G.A. Smith, op. cit., p. 364. 



them hepe in their latter end, and to gather them from all 

the nations unto their dwelling plaae.1 By the addition of 

~the God of Israel•, he calls them to fidelity to their na

tional Deity. !he basic: idea of the name for God thus fits 

the message which it authenticates. 

lfumerous names appear which make it clear that one of 

Jeremiah's most dominant eoneepts of God is that God is uni

versal Soveretgn. Jeremiah gives expression to this fact 

in his prayers. His direct form of address to God is, •Ah 

Lord Jehovahw.2 It appears first in connection with his 

call.2 He: begins his prayer of remonstrance with •A.h, Lord 

Jehovah•.3 Morgan, commenting on the phrase, sayee 

"Jeremiah heard the call of God as that of his Supreme 
Lord" 11ho was the mighty God. In the very name he used 
there was a revelation of his sense of destiny, t .Ah, 
Sovereign Lord Jehovaht'"4 

Perhaps the most comprehensive title bearing out the idea 

of uniTersal sovereignty is that which God applies to Rim

selft •Jehovah• the God of all Flesh•. 5 Jeremiah had done 

about the maddest thing a man could do. Apparently, he had 

been taken in on a bad deal. He had bought a piece of land 

which it was impossible for him to occupy, since it was in 

the hands of the Chaldeans. Jerusalem was about to eapit

ulater the whole country was desolate and waste; the nation 

.. . . . . . 
1. 29:11-14. 
2. l.t6. 
3. 32tl'7 See also 4:10 and 14:13. 
4. G.C. Morgan. op. cit., P• 2S. 
5. 32t2'7. 
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waB about to 'be blotted out. Here was a religious :tana

tic:r buying real estate. investing in the :tuture of a coun

try which it seemed had no :tuture. But he weighed out the 

silver and secured the deed of purchase. Then, in despera-

tion. he bagan to pray. GOd had told him to do it; and he 

had done it. Ke did not pray long until his answer camet 

•I am .tehovah, the God of all flesh. Is there anything too 

hard for me?• T'o the Universal Sovereign the Chaldeans 

were puny men. They could never thwart Kis purpose. The 

incredible was to happen. Fields were to be bought again in 

the land, and domestic tranquillity again was to reign,l be

cause it was the decree of •the God of all flesh". The 

much disputed passage, lOJ,l-16•2 further emphasiz:es this 

point. Jehovah is called the "King of the nations•, •the 

everlasting King•. Jie is set forth as the indisputable and 

only Sovereign, who is in command of all forces of the uni• 

verse.3 The conception of God here is,on this point,entire• 

ly in harmony with Jeremiah's. 

111l'he Holy One ot: Israel•, a. name frequentl.y used by 

Isaiah, appears in Jeremiah twice,. in 50t29 and in 51:5. 

Bruce points out that merely lJecause the· word tlJloly• is used. 

is no parant.ee that we should thereby pre,sum.e: that Jeho"lahts 

character :18 declared blameless,. fer other gods were: ea.l.led 

•••••• 

1. 32:43. 
2. It is impossible and needless to go into the critical 

problem here. 'lhether or not i 't is Jeremiahts: does not 
affect the total philosophy f#f God we are presenting in 
this thesis. 

3. 10 tl2, !'. 
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"lrol;y- geu• nen though they were patton gods to all man

ner of' vice-•.1 The root id.ea or "holy*" is ttcut. ot't'• • separ

ate .. , "'removed•. •As appliri. to Jehovah it comes nearest 

our term .. transcendent• tt ,2 tha-t is, removed :rrom t .. he sphere 

or· the human or earthly. Although the name itself' does not 

demand that the word Wholy4 be taken in the sense in which 

we understand the word, the context o:r the word in each case 

seems to demand it. In the con text of each, God is set :rorth 

as a God. who makes extraordinary moral demands. In 50:29 

Babylon is condemned for her pride •against the Holy One ot 

Israel•. Jeremiah considered that Babylon was the instru

ment in God's hand :ror the punishing o:r Israel, but when 

Babylon ~ose against Israel's God who had given her power., 

God's nature demanded that He punish Babylon. The iniquity 

of Babylon was tlefini tely antithetical to the purpose of: the 

HolT One o:r Israel1 who was universal Sovereign. Pride is 

iniquity, and iniquity He could not countenance. The con

text. gives weight to the name. 

Smith claims that •oh thou hope o:r Israel, the Savior 

therenf in time of t.rouble" is original with Jeremiah.3 The 

whole title appears in 14:8, whi.le the f'irst ~rase only, 

appear• in l'hl3. Jeremiah :first puts it on the lips of the 

f'amine su:f:f'erers. There seems to be a bit of pitiful irony 

here. How shallow is the appeal when Jeho"'lllh is plainly 

. .. . . . . 
.1. A~. Bruce, Apologetics, P• 183. 
2. A.B. Davidson, op. cit., p. 165. 
3. G..A. Smith, op. cit., p. 364. 
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us::ed merely· as an expedientt The only time the people 

thought of J'ehovah was in a time of trouble. It is in 

keeping with their shallo1me:ss and insincerity to add •the 

Savior thereof" in time of trouble." TJ.tese:: people were per

fectly will.ing to bemoan their aondi tion and to flatter their 

tribal 4od by tributes to His past faithfulnesses, but they 

were not. willing to "hope"' in lfia when times were prosper

ous. Ill spite of the insincerity of the usage of the title 

we catch a glimpse of Jehovah•s fidelity toward His chosen 

people. ~e had been in all truth •the Savior thereof in 

tiDle of troubl.e". The :first part of the name, *the hope of 

Is·rael" 1 is used in all sincerity in l'hlS. Here Jehovah 

is "the hope of Israel* because His eternal throne is the 

place or Israel's sanctuary. bo ways were open to Israel a 

one way was the way of trust in man; the othe.r way was trust 

in Him who sits on the glorious and eternal throne. Jere

miah saw no .hope in trusting in man, for he knew that he 

that t;rusts in man is cursed, like a heath in the parehed 

and desolate wilderness and salt la.nd.l Jeremi.ah saw that 

the judgments of God were about to break upon the heads of 

the people for this very man-trust. The only adequate 

"hop&" was in the glorious throne set on high from the be

ginning. He who flew to the proper refuge became as a 

flourishing, fruit-bearing, evergreen tree, planted by wa

ters. Much of Jeremiah's philosophy of God is couched in 

·that ph~ase, "Oh thou hope of Israel• • 

•••••••••••• 
1. l'h5-8. 



'*'!he; :rountain of living waters• is a second title which 

Srd th claims is original with Jeremia.h.1 It. is a most s:trii:· 

ing and appropriate designation. It well expresses that 

which EJocl is in His essential nature as well as that which 

He is to llumani ty. The :!igure is one that would appeal to 

dwellers in a parched land. Water is the symbol o·f luxu

riant. life. A fountain carries the idea of abundance. Here, 

then, is abundant lite, life which man can h.-e for the 

drinking. Israel had drunk of this water of Li:te, which 

issues out of the very heart of God. Drinking had brought 

new vitality and with it new prospec:.ts and. new hopes. She 

had promised. to f'ollow J'eh~Jvah wherever He led. F'or a time 

-rsrael was holiDess unto Jehova.h•,2 but the time came 

when she went her own w.q. She made provision for her own 

water suppl.y. She drank from her own cisterns, but they 

were leaky, broken cisterns, with contaminated w~ter. Jere

miah saw the folly of Israel • s ways. He knew where he 

could get a.. cool. satisfying drink. He knew that there was 

just one source of life, both national and individual .. 'fha.t 

source was •The fountain of living water•. 

The designations "'Father .. and "Kusband•3are so similar 

in the common emotional element inherent in the figures as 

to make it possible to treat them together here, pending 

fuller treatment in the naxt section. Quite apart from the 

. . . . . .. 
· 1. G • .A. Bmi th, op. cit., P• 364. 2:13. 
2. 2t3. 
3. 3:4,14;31:9. 
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c:onte.xt, each figure conveys a strong idea. The idea is 

that of' relationship. TWo parties at least must be in

volved. The figures express an identical t~pe of relation

ship, a relationship of love. Whatever else Jeremiah 

thought God was. he knew Him to be an et.ernal Lover. 

one other name is significant, -Redeemer•.l The con

cept behind. this word goes tar beyond that couched in the 

word "Lover". It is possible for a lover to cease loving, 

but not eo for a redeemer. A redeemer loves so much and 

so constantly that He is willing to stoop to the level to 

which the beloved one has fallen, and with a tender, yet 

strong,hand restore the fallen one. A redeemer goes more 

than half way; be goes all the way. It was thus that Jere

miah saw God. No contrary force was strong enough to frus

trate the love and the strong r4solve of Israel's Redeemer, 

even though it be that of the mighty Babylon, for,saye Jer

emiah• "He will thoroughly plead their cause ••• their Redeem• 

er is strong•. 2 Jeremiah's God was a God of ultimate tri-

umph. 

At this point we must summarize the contribution which 

the names that Jeremiah applies to God make to our under

standing of hie philosophy of God. From the names alone 

we learn that Jehovah is Israel's _ever-present companion 

and helper. He is the Almighty Sovereign of all flesh, in 

• • • • • • 

1. 50:34 
2. Ibid. 



whom are concentrated -The forces of history and of the Uni

verse". He makes extraordinary moral demands upon His peo

ple. demands which grow out of His holy nature. He is the 

source and essence of life, of whom all may partake; in Him 

only can there be life. Ae is Israel's loving guardian and 

her ultimate redeemer. Israel's only hope of fulfilling her 

de•tiny as a nation is centered in Him. The names alone 

furnish quite a comprehensive idea of Jeremiah's philasophy 

of God. 

B. Statements Applied to God. 

When one examines the book of Jeremiah in an attempt 

to find out Just what God is like as portrayed there • one 

is indelibly impressed that He is viaed through the most 

human of human eyea,and described in the most human of hu

man terms. We are almost back to our starting place in this 

chapter,where we suggested how intimate the relationship 

between Jeremiah and God was. With God as his personal in

timate Friend and Helper it is only natural that he should 

describe Him in the most human of human terms. Are we to 

think that Jeremiah's conception of God was an anthropro

morphic conception? 

At the opening of the book we-find Jeremiah narrating 

the dialogue that went on between God and himself, how that 

Jehovah promised to put His word in his mouth, and how 
1 Jehovah stretched out His hand and touched his mouth. 

• • • • • • 
1. 1:9 



We find that anthropromorphie expressions are also used. 

to describe the moral nature of God. He is endowed with 

many of the fundamental human emotions. His modes of con

duct are similar to man's. He loves, 1 He: hates, 2 He laments, 3 

He forgives, 4 He is impatient,5 He is jealous, 6 He changes, 

His mind,7 He feels intense sorrow.8 But how can God be 

spoken of at all unless He be spoken of in human terms? ll&n 

Jmows no other language. Davidson sa.yst 

•The use of anthropromorphisma is inevitable if men 
will think of God; and it has usually been argued 
that they are legitimate, seeing men were made in the 
image of God. We are in some measure at least enti
tled to throw mack upon God the attributef.i of men 
when speaking of His action and thought.•9 

rt is evident that that which Jeremiah wanted to convey is 

that God is a moral personality. !he only way that this 

great f'ac'l could lte expressed was by attributing to God 

these fundamental emotions. With these before our eyee we 

are able to see the moral reciprocity between God and man. 

Dan's actions are registered on God in terms of emotions, 

and God's actions on man in terms of emotions. If both 

were not consi•ere« in the same terms, the acts of one 

would be unintelligible to the other. Man cannot speak 

God's language; hence, God has to speak man's. Because 

1. lt9 
2. 44t4 
3. 8r' 
4. S.lt34 
5. 15t6 
6. ltl6 
"1. 26 rll-; 42t10 
a. 48:31, 36 

• • • • • • 

9. A.B. Davidson, op. cit., P• 108 



the prophet uses human terms to describe God does not argue 

that God is bound within the limits which these terms ex-

press. What a.n.thropromorphiama there are, are des:criptiTe 

rather than restrictive. 'fhat God far transcends the hu-

man will be seen by a consideration of the outstanding as

pects of the DiTi!le nature which comprise Jeremiah' a philos

ophy of God. 

_ 1. Spirituality and Omnipresence. 

Jeremiah follows the other prophets in the belie£ that 

God is a spiritual being. He goes beyond the other pro

phets in a definite expression of the omnipresence of God. 

This is definitely stated in 23:23,24: •Am I a God at hand, 

sai th J ehova.h, and not a Gocl afar off? Can a.n.y hide him

S'elf in secret places so that I shall not see him? saith 

Jehovah. Do not I fill beaTen and earthl sai th Jehovah." 

These verses have been claimed as the fi~st expression in 
1 Iarael of 'the omnipresence of God. Jeremiah bothers him-

self little about such questions as that of Jehovah's abode; 

but we do find definite knowledge of the Great Spirit who 

is not limited to space, but who fills the universe. llan' s 

secret places are not secret to Him who sees all. This 

leads us to another phase of the Divine nature, that of the 

Divine omniscience. 

• ••••• 

1. See G.A. Smith, op. cit., p. 366 who cites the authority 
of Smend. 



It- appears that the Divine omniscience is contingent 

on the ~ivine omniprea~nce. We have abundant expression 

of the omniscience of God in the book. One of the most 

striking utterances is from the lips of Go~Himselft •I 

am He that knoweth, and am witness, aaith J'ehovah".1 These 

great words appear in Jeremian•s message to the captives. 

It was a time when Jeremiah was in sharp conflict with the 

_false prophets as to the m8'thod of procedure for the na

tion af"ter it had been brought under the yoke of Nebucha.d

nezzar. The false prophets advocated a consolidation of 

the foreign po11ers with J'Udah against Babylon, and a.vowed. 

that the yok• of Babylon might be throw.n off thus. 2 Jere

miah was adamant. Israel • s safety and future, he said, lay 

in submission to Babylon until such time when God would vin

dicate His people and restore them. 3 The minds of men were 

twisted in every direction. Who was right, the false pro

phets or Jeremiah? Then Jehovah spoke. Ahab and Koliah,. 

the false prophets of the exile, were to be cut off be

cause they had spoken false words in Jehovah's name, which 

words He had not commanded.4 There was only One who knew 

with certainty Israel • s future, who knew the whole situation, 

whose eyes were upon all the ways of the sons of men,n who 

was wiser than all the wise men of the nations. 6 

.... 
1 .. 29t23. 
2 .. Of'. 2'7t3 with chapter 28. 
3. 27t12; 29 t4-14. 

4. 29t23. 
5. 32tl9. 
6. l.O t7, 8. 



Conaerniq Tehovah' a wisdom Ball says: 

"lfo earthly wisdom, craft or political. sagae i ty • not 
even in the most power~ul empires such as Babylon, 
could be a match ~or Iahvah, the All-Wi&re, or avail 
~o thwart His purposes.nl 

Jeremiah saw Him as a great Counselor. 2 He lnew; He was 

witness. But knowing was not allt He revealed to men that 

which He knew, His plans and His purposes. His revelation 

was final and authoritative, 'because it was based on final 

and absolute knowledge. What was man's word compared to 

the worcl o~ God? Was not His word like :fire, and like a 

hammer that breaketh the rock in pieees?3 The f'alse pro

phets, like the recalei trant re~ugeea in Egypt, would come 

to know whose word would stand, Jehovah's or theirs.« •r 

am He, that rnoweth, and am witness, saith Jehovah." Jere

miah was convinced that Jehovah's knowledge was absolute. 

a. Jrternali ty. 

FUrthermore, Jeremiah believed God to be an eternal 

Being. That great word "beginning•, that word which com

prehends no beginning, appears in l'1tl2 : •A glorious 

throne, set on high ~rom the beginning •• •. Whatever is 

meant by the "beginning" here • it certainly is the same 

•beginning" as that expressed in Genesis 1:1 t •rn the 

beginning God •• •, and in John 1:1 1 "In the beginning was 

• • • • • • 
1. C'.J• Ball, The prophecies of Jeremiah (:BXpos. Bible) 1 P• 2n. 
2. :S'Z.t 19. 
:s. 2:St28. 
4. 26:24. 



tbe Yorct•. Jla:n"s mind must have a starting place; God 

lrnows no starting place. The best that man can do by way 

o~ expression o~ this great truth is •in the beginnin&•• 

The ~act o~ the eternality of God is stated again in 10: 

10, where Jehovah is called •everlasting King•. 

4. Holiness. 

Much of that which can be said for Jeremiah's concep

tion or the holiness of God was discussed. in relation to 

the name, •!he Holy One of Israel•. !here is nothing ex

pressed directly, outside the possible implications of this 

title, with respect to this attribute. However, some con

clusions may be drawn !'rom Jeremiah's attitude toward the 

sacredness of the person of Jehovah. An outstanding verse 

in thisaannection is 30:21 t •For who is he that hath bold-

ness to approach unto me? saith Jehovah•. This startling 

question appears in a challenging section. It is a section 

shot through with the virile, pulsating dynamic "I's• of 

Jehovah. !he prophet is glorying in the contemplation of 

the future of his people. The •ctaptivity of Jacob's tents• 

is to be turned again, the city to be restored, the palace 

to be re-occupied. Israel once more is to be established 

as the people of God. Her lost contact with the great •I• 

is to be restored. Her ruler once more will approach be• 

fore God, not because of the boldness that grows out of 
l intrinsic merit, but because •r will cause him to draw near• • 

. . •· ... 
1. 30t2I.. 



It is ~olly to rush unbidden into the presence of God. He 

who dares to place a foot before that holy Presence must do 

so only because he is bidden. Here is a bit of the tran

scendent that Jeremiah paints only dimly in his portrayal 

of God. fte: --t~ ·•I• is raroveci from the allbere of the 

earthly. He is cut. o:rr, separate, removed. lh. other words, 

Ire 1 s that which these words interpret--holy. 

God~s attitude toward sin also is revealing in respect 

to this aspect o~ His nature. He· hates· sin with a holy hat

recta •Ob, do not this abominable thing that I hate• •1 That 

which is •cut o~r•,•separate•, •removed•,. is undefiled. un~ 

contaminated.,. pure in essence. Since God is holy, He could 

do nothing else but hate that which is contaminated, impure,. 

abominable. '.!'he two are precisely anti thetioal. A holy God 

cannot look: on sin with the least degree of allowance. 2 Un

~uestionably 3eremiah presumed the holiness of God. 

5. Righteousness 

A great deal is ••id in the book: of Jeremiah about the 

righteousness of God. It is difficult to evaluate the actions 

of God,. to aet ap criteria by which to judge His aQts in re

spect. to righteousness. Indeed, who dares to judge the Al

mighty? Whatever He chooses to do, who dares say it is not 

right? •Hath not the Potter a right over the clay?•3 '.!'he 

• • • • • • 
1. 44t4. 
2. c:r. 5:T-e; 5:25-29; 9:9; 13t22,Ja7. 
:s:. Romans 9:21. 



question of God's sovereignty in relation to His right

eousness cannot be gone into here. Let it suffice to say 

that S:od acts on moral principles. He does not act accord

ing to caprice in respect to His creatures. The will of the 

humall personal! ty, which He is shaping, enters in to condi

tion the final outcome. The clay has power to resist the 

hand of' the Potter. Be that as it may, what God claims for 

Hlmself' is the power to do with His creation that which will 

be for their ultimate success and for their good. He deals 

in w.isdom with the destiny of His people. If' there is to 

be any evaluation of God's acts, it must be on the basis of 

ultimates. In the book of Jeremiah, God's acts will stand 

this t:est. 1 

Let us cons'ider that which Jeremiah has to aa.,y:, about 

the righteousness of' God.. He affirms, first of all, that 

the very essence of God is righteousnesst WXe liveth in 

truth, in justice, and in righteousness".2 Yore than that, 

Re. delights in righteousness. 3 That which a man delights in 

is that which he is. Since God's delight is in righteous

ness, by the same logic, Re is righteous. The rhetorical 

question, "What 1.mrighteousness have your fathers found in 

me?•" has the force &f an affirmation that Jehovah liad ever 

been righteous in His essential-nature, and that He had 

• • • • • • 

1. See chapter f'our. 
2. 4 r2. 
3. 9:23. 
4. 2:5. 



.U.plqd .this r:tgh'tec:ntsness in all Ria dealings with Is-

A se. .. or.ul ~sat concerning the righteousness of' God now 

appears. .Teremiah insists that God is righteoua in all Ria 

relationships. The f'irst could not be tJ:Ue without the sec-

. orut. In this instance, the characteri~rtics ot the essenc-e 

are the characteristics o~ the essence in ita mani~estations. 

J.l"nJn in punishment of Israel. Jeremiah sees that God is J:us

tif'ied. Iarrael had a pa.s"t:, a glorious past. She had l'UEI wel.l 

on the highway of holinesarl who did hinder her? For no rea

son at all ahe foraook the God who had upset natural law in 

her behal£, the God who had tenderlr wooed her, led her by 

the han«. and: bestowed upon her a goodly inheritance. a Il'l 

it all God hall a high ancl. holy purpose. 3 I't was morally 

right f'or Jehovah to Ba::/1 Wlherefore, I will ;re.t contend 

[enter into judgmen-€\4 with you•. 5 Israel not only had re

jected her anceatral Deity, which was a thing unheard of' a"" 

mong the na.tions, 6 but ahe had gone into the grossest of sins. 

The people were guilty of innumerable a.dul t.eries; 7 they were 

deeei trttllltm1itovetous;8 they had become rich and fat through 

inequitable treatment of the poor;'# they were stubborn and 

rebellious;10 they mocked the prophets; 11 they ignored the 

••••••• 
1. 2:3 .• 7. lh7,8. 
2. 2.t"t. 
3. 13:11; see chapter four. 

a. 5:271 6:13. 
16. 5t28. 

4. 2t35. 
5. 2.t9. 
6. 2:11. 

10. 5:3; 6tl6. 
ll.. 5:13. 
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the wor4 of J'eh.ovah;1they denied that He would punish them;2 

and they del.iberately clung to their false gods. 3 They •ere 

perfectly brasen about their sin; they had no shama, nei

t'her did they blush to commit such abominations.' What else 

could a righteous God do but punish them?S Jfe could not par

don. them; they would not gi Te Him a chance. '!'hey would not 

repent., and His pardon could be given only a ~e basis of' 

repentance. 6 •shall I not Tisi t. for these things? sai th J'e

hovahr· and shall not my soul be annged on such a nation as 

this?•' It was· a fundamental conviction with Jeremiah that 

Israel •a punishment was Just. 

!he third fact is a positiTe statement of that which 

God:. demands for acceptability. It is nowhere more cogently 

11rtated than bt the seventh chapter. The prophet was sent 

by .Tehova.h to stand in the gate of the temple and to attempt: 

to Jar the people loose from their f'alse feeling of security. 

The Jews were decidedly egotistical in their conception ot 

their place in the universe. They had been a favored people, 

there was little doubt of that; they had been entrusted with 

the oracles of God. God had come down and dwelt in their 

midst in the sanctuary they had built for Him. Now they had 

the conception that Jerusalem was inviolable as long as the 

t~mple stood within her walls. They :felt •scot :free• of all 

1. 6:10. 
a. a:1:a. 
3 • 5 : '; 44 :1'. 

. . . •· • • 
4. 6tlS; Stl2. 
~. G:7; c:f. 2:9,35. 
6. St7-9. 
7~ 5t9. 



moral obligations. !hey could steal, murder, commit adul

tery, swear f'alsely, join in the immora~ities acaompanying 

Baal worship, yet they were cleared by coming to the temple 

observing the ritual. going through the f'orm o~ worship. Not. 

ao:t saya J"eremia.h. Jlofta.tt•s translation of this section is 

worthy of quotation: 

awhat? Steal, murder, commit adultery, perJure your
selTes, sacrif'ice to Baal, wander a.ft.er other, outside 
gods, and then eome to present yours·elves before me in 
this house, which belongs to me, thinking you are now 
quite safe--sate to go on with all these abominable 
practiees1 Do you take this house, my very own house, 
tor a robbers• cave? I see you, the Eternal aries, I 
see· you:tl 

'!'hey would not get away with 1 t; they would get what Shiloh 

got.. 1'here was 'blood on their hands and sin on tlleir souls 

that could not be purged away by ritual and by external ob-

servanees .. 

•·r spake not unt.o your f'athers nor commanded them in 
the day that I brought them out of the land of' Egypt 
concerning burnt of'ferings or saarifiees, b~t this 
thing I command&~ them, saying. Hearken unto my voice •• r2 

obedience rather then saerif'ice.. A righteous God could be 

satisfied with no less than righteousness and moral purity 

in those who stand before Him. Jeremiah was explicit: •rs

rael. ye are to dwell in this place only if' ye thoroughly 

amend your ways and your doings•.3 God demanded absolute 

righteousness· for acaeptance. 

• • • • • • 

1. J"ames Moffatt, The Holy Bible, A New Translation, 7:9-ll. 
a. "1r22~;23. 
3. 7t4-f. 



A.s: a corollary Xeremiah emphasizae the :ract that God 

iar absolutely impartial and :rai:t in all His Judgments. Ke 

punishes eTery man according to the fruit of his doing. 1 

He has no faTori tes. Jerusalem was no better than a:n:r other 

city. only as it adhered to the Divine principles of right

eouanesar. Jeremiah declared that Jerusalem, the Holy City, 

was to become a curse ~or all nations to see, that they 

might know what Jehovah will do to those who follow not 

righteousness. 2 God swore that He, Himself, would fight 

against Ria people, that He would send pestilence, famine 

and the sword into their mi4st, that He would g'ive them up 

to be tossed among the nations,_ a reproach, a taunt, and a 

eurse. 3 Why? lias not Israel His beloved? Jeremiah agreed 

that she was, but he knew that His righteousness was as 

great as His love, and that He was obliged to punish for sin 

wherever He found it. All nations were alike to Jehovah. 

llhen the cup of their iniquity was full, the cup of the wine 

of the wrath of God was pressed to their lips, and they were 

forced to drink.-4 Jeremia.hts God was a God who " •• practic

es ••• justice and righteousness on the earth•. 5 This phase 

of Jeremiah's concept of God scarcely can be over-estimated. 

It is a cornerstone upon which the super-structure of his 

1. 2lrl4. 
2:. 22r8,9. 

• • • • • • 
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T. Lo"''lf. 

lrand: and hand with his philosophy of the righteousness 

of God is his philosophy of God: as a God of lovet •r, the 

Lorcl, am he who practices kindness, justice, and righteous-
! ness on the earth•. And He is a God whose lovingkindness 

endures forever. 2 He rejoices to do good to His people, 3 

and He desires them to•tlow unto the goodness of Jehova.h~~"4 

5 and to be satisfied with His goodness. A Clod who is essen-

tially good in His nature plans that which is good for His 

people. He has loved Israel with the passionate love of a 

young hu~rband, which love was reciprocated when Israel went 

after Him in the wilderness.6 Be redeemed. Ria bride from 

the curse: of seni tu4e and gave her a goodly inheritance. 7 

Hls love was etonstantt •Yea, I have loved thee with an ever

lasting lover therefore, with lovingkindness have I drawn 

thee•. 8 That everlasting loTe, Jeremiah knew, could never 

be broken. "What can break a father's love?--•:ror I am a 

father to Israe1•.9 His great purpose was to shepherd Is-
10 

'~ rael, to "cause them to walk by rivers of waters in a 

straight way wherein they shall not stumble•.11 He •yearn

eth" oYer His children. 12 He: cares for the widows and the 

1. K.J. Goodspeed and J. Smith, 
op. cit., on 9t24. 

2. 33tll. 
3. 32t4l. 
4. 3ltll. 
s. 31:14. 
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a. 3lrs; 32rls. 
9. Slt9. 
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11. 3lt9. 
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:ratherless.1 He 4elig8ts in lovingkindness. 2 No words 

are spared to make His love known the nation over. 

The interesting thing a~out the prophetts presenta

tion o:r this phase of the Divine nature is that he doe'S 

not present it as an end in itself but rather as a means 

to the portrayal of Israel's gross ingratitude and ain in 

spurning the Divine love. To Jeremiah the sin against 

lov-e is an awful sin. J'ehonh was not to blame for Israel's 

in:tidelity. His love and tender care had been constant; but 

IS'rael had played the harlot with many lovers without a 

eauset3 •As a woman is :false to her :fere, Have ye been 'false 

to me•.4 Jehovah feels the pain of unmerited reJection. 

Chapter three is a tender lament over a lost love. God's 

heart is torn. He :teels deepest emotions. In the oracle 

againS't Moab, the effect of Moab's infidelity upon God is 

expressed thus: •Therefore, will I wail for Moab•, and "my 
' 

heart soundeth for Moab like pipes•. 5 Jeremiah sees clearly 

that the sin against love is Jehovah's great heart-break. 

There is intense urgency about Jehovah's love as it is 

presented. in this book. Jeremiah tells us that J'ehova.h has 

plead early and late :for the return o:f His people. In ex

pressing this aspect o:f the Divine love, he gives us that 

unique phrase, ttrising up early•. 6 The phrase is very point,-

1. 4:9tll. 
a. 9:24. 
3. 2:5. 

. . .. .. . . 
4. G.A.Smi th' a tranalati on 

of 3:20, op. cit.. ,p. 358. 
5. 48:31,36. 
6 • 25:4; 26 :5; 35: 14 ,15 e to • 
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ed in relation to the Rechabite incident in chapter thirty

~ive. Jonadab had spoken once to the Rechabites and they 

had obeyed;: Jehovah had spaken •earnestly and urgently•1 to 

Israel. but she had not obeyed. Jehovah's charge against 

Israel runs as f'ollows·t 

•I haTe spoken unto you. rising up early and speaking; 
and ye have not hearkened unto me. I have sent also 
unto you all my se;1ants the prophets, rising up early 
and sending them •• • 

He had gone to every length to which a loving Father could 

go. He sent them prosperity, but they became aelt~1ndU1-

gent;:3 He sent them chastening disciplines, but they rebelled.4 

Some of these chastening disciplines are indicate·d. He win

nowed the• with a f'an in the gates of the land•; He •bereaved 

them of' children•; He destroyed His people. It was lost effort; 
5 they •returned not f'rom their ways•. What more could a :ra-

ther do? 

There is one more phase of the Divine love that Jeremiah 

emphasizes• its eternality. He sees clearly that Jehovah's 

love is genuine love. It is not the type of love that turns 

sour when it is spurned. It is redemptive love, love that 

s-toops and lifts from the muak.tS The great arms of Jehovah 

are stretched out in invitationt -aeturn, 0 backsliding 

children, sa.ith .Tehovah; f'or I am a husband unto your and I 

will take you one of a city, and two of a family, and I will 

• • • • • • 
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bring you to Zion•·. 1 They can be restored to their pris

tine positi0n in the plan of the Great Lover if they will 

meet one amdi tion. ~at condition is sincere repentance. 

But if they will not repent, there is still a course open 

to Jehovah. He will place them in the furnace of afflic

tion that they may come forth as gold, tried in the fire.t 

Jeremiah early saw that the furnace experience was inevi

tab~le. ~en such an experience would be an expression of 

the Divine love. John's great proc:lamation, •God is love•,3 

might well ha•e come from the lips of Jeremiah. 

One other aspect of Jeremiah's philosophy of God--the 

sovereignty of God--is of such importance as to warrant the 

detailed consideration which follows under point B. 

In this section we have found Jeremiah's philosophy 

of God to include the following attributes: Spirituality, 

Omnipresence, Omniscience,Kternality, Holiness, Righteous-

ness, Justice. and Love. We pass now to consider His sov-

ereignty as manifested in the Divine relationships. 

II. Ris Philosophy of the Divine 
Relationships. 

A. Jehovah's Relation to Jlature. 

The Hebrew star-ts with God and consiflers nature in the 

light of God. HEit never starts with nature and by a scien

tific, inductive process arrives at the conclusion that 

• • • • • • 
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theret.Blll8t 'b& a God. Robins-on. saysa 

"'The advance of Hebrew r·eligion from the spiritual 
to the natural realm stands in direct contrast with 
the advance1of Greek thought from the natural to the 
spiritual.• 

God had spoken in the Hebrew heart in unmistakable tones. 

First of all, and all in all, he knew that God existed. In 

the light of this knowledge he viewed. the surrounding crea

tion. In considering Jeremiah's philosophy of Jehovah's 

relation to nature, we shall treat two aspects: Jehovah as 

creator of the natural order, and Jehovah as commander of 

the natural order. 

1. Jehovah as crreator of the Natural Order. 

That which Jeremiah says about Jehovah's relation to 

nature is positive and pointed, •proclaimed with as firm 

assurance as of God's control of the history of mankind•. 2 

He does not equivocate in the statement to foreign nations 

of his claims concerning Jehovah's creatorship of the world. 

He commands the foreign representatives to bear back to their 

respective kings bonds and bars and a message which begins, 

•I have made the earth, the men and the beasts that are upiln 

the face of the earth, by my great power and by my out

stre~hed arm•. 3 The gods of Tyre and Sidon were hailed by 

the Phoenician• as creators of the natural order, 4 but Jer

emiah pays no attention to this claim. His message from 

• • • • • • 
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tne Creator of' all is f'or these cities as well as f'or the 

rest. One of' the most beautiful of Jeremiaht s ascriptions 

of' areatiTe power to Jehovah is thist 

"He ha.th made the earth by His power, he hath estab
lisha4 the world by his wisiom, and by ~is understand
ing hath he stretched out the heavens. • . 

Power. wisdom, and under•tanding--these are the essential 

:factors of' creative ability. I£ there are those who doubt 

the Jeremian origin of' the preceding, we might quote the 

following, which is very similar and undoubtedly Jeremiant 

•J.h Lord .rehovah1 behold, thou hast made the heavens and 

the earth by thy great power and by thine outstretched arm•. 2 

In the primal ordering of' the functions of the heavens and 

the earth1 Jehovah formed a covenant which, He states, can• 

not be broken.3 He gai'l'e "the sun for a light by day and 

the ordinances of' the moon and of the stars for a light by 

night•. 4 Jehovah is behind the forces that have been estab

lished once f'or al1 1 for He is the Creator of' all. Jeremiah 

does not bother himself about the how of creationr he merely 

asserts the fact of creation, declaring simply that Jehovah 

is responsible for it. 

2. Jehovah as CommandeT of' the Natural Order. 

Jeremiah's attitude toward Jehovah as commander of' the 

natural order is eommon to all Hebrew writera. He considers 

•••••• 
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Jehovah a personality e'eparate and distinct from that which 

Ke has ererated'. PantheifDf is entirely foreign to Hebrew 

theology. me 11ebrew did not be·lieve that J'ehova.h was iD

extricabl;r involved in thEr proeeese11· of nature; instead, he 

believe4 that the processes were caused b7 Him and direetl7 

eontr"Olled by Kim f'rom without.~ Jeremiah says ~hat He is 

in direct control of the sea. a lie has power to bring raint 

ltl.e:t us now f'ea:r Jehovah our God that giveth rain•r and •o:t 

the worthle:ss gods oft he he:athea is there one that can 

bring down ra.in?•4 The alaili ty to bring rain in that parched 

land was mac!e the test of Deity. hrthermore, Jeremiah as-· 

serts that J'ehovah is in control of' the ha.rvest,s. He •pre

aerveth ••• the appointed weeks of the harvest•5 and orders 

the croper, having power to blight if He desires.6 Since 

all nature is in His hands, He can bend its forces to suit 

His own ends. J"eremiah,with this conviction,portrays in 

vivid terms certain physical upheavals that Jehovah is about 

to bring to pass because of Israel's sins. The language 

doubtless is figurative, but it conveys well the Hebrew con

cept o:r Jehovah•s direct control over nature. 

11 ! beheld the earth. and, lo, it was waste and void.; 
and the heaven~, and they had no light. I beheld the 
mountains,. and, lo, they trembled, and all the hills 
moved to and fro. I beheld, and, lo, there was no 
man, and all the birds of the heavens were fled. I 
beheld, and, lo, the ttui t:rul f'ield was a wilderness,. 
and all the cities tnereof were broken down at the 
presence of' Jehovah and before his fierce anger.•? 

1. a:r. Psalm 104. 
2. 5:22. 
3. 4:4. 
4. .r. ll:. llc:Fad.yen, 

•· ..... 
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The ~ragedy' of the whole situation, which the prophet see:s, 

is that all nature obeys the voice of Jehovah. but His own 

people do not. The stork, the turtle dove. the swallow, and 

the crane heed the voice of their God-given instinct, but 

Israel, driven blindly on by perverted reason, disregards 

the call of' God. 1 There is tragedy about many of the pas

sages· that •t forth God•s relatiGn to nature. There is us

ually- the tragie antithesis couched in the adversative, •butttt 

•:rear. ye not me? sai th Jehovaht will y.e· not tremble a:t. 
'fiiY' presence~ who have plaeed the sand. for the bound of' 
the sea, by a perpetual deeree, that it cannot pass it? 
and though they roar, yet can they no t

2
pass it. .1!!.!1 

this people hath a rebellious heart •• • 

The le·sson is clear: God is sovereign in the realm of nature, 

but self-limited in the realm of human personality. He does 

not coerce personality by making men obey Him and love Htm. 

B. Jehovah •s Relation to Other Gods. 

In order to understand Jeremiah's concept of the rela

tion of Jehovah to other gods, a bit of historieal back

ground must be considered. Israel was a small kingdom striv• 

ing to keep her identity among the powerful kinfldoms that 

lay around. It was a kingdom whose life, for the most part 

was eentered in its belief in Jehovah, its national God. 

Eaeh nation around had its own national god, or gods. The 

separate peoples, while each adher-ing to their own gods. 

did not necessarily deny the existenee of' the gods of their 

.. ; .... 
1. 8:7. 
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ne'-ighbora. As long as there was little con:f'"lict among these 

nations there was little need for forming conclusions a.s to 

the rela:tion of the Yarious deitietr to ea.c:h other. Is:.eael's 

duty waa to lead a pure life wit-h the Deity whom she was 

following. But changes within the nation and without the 

nation forced Israel to a. consideration of' the doc•rines: of 

her f'a.i th. Vany within the nation began to fall away to 

fal&ns gods. 'fhen, the great national movements began. Is

rael's security wa.s threatened by the encroachments of the 

great world powers. Behind these great world powers were 

their gods. The question was, What wcs Israel's relation 

/ to be to these gods? and, more basic than that, What vtas 

the relation between Israel's God and these gods? The his

torical situation demanded a. theoretical statement of Je-

hova.h's relation to other gods. Bruce has this to say &bout 

the historical situa.tiont 

"When the great powers of the East rose above the hor
izon, monotheism became a. necessity for the chosen peo
p1e. It. was the only way of escape from submission to 
the victorious gods of the conqueror .. •l 

The prophets came to grips with the problem of the relation

ship of the gods. Jeremiah marks the acme of the steadily 

progressing claim for t~he absoluteness of Jehovah's sover-

eignty. He goes so far as to a.see~t dogmatically that Je~ 

hovah is the only true Goc:t, 2 that other gods are •no gods". 3 

, He c·alls other gods "broken cisterns that can hold no wa.ter•;4 

. .. . . . . 
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they are pro:ri tl.esa,.1 ~ani ties ('hul>lU.es, breaths,)2 ; they 

are abominations and hence to be loathed; 3 they are a. shame.4 

The f"clly o:r Israel • s action a deeply moved Jeremiah. :u:an.y 

were b.o'tiing before stockar and saying. •Thou art my :father•, 

and to a stone, •Thou hast brought me forth•. 5 What imbe:

cilie 11onsens·e this was to the prophett There is bitter 

irony and yet pathos in his words to the false worshipperst 

•Let them arise if they can save thee in the time or thy 

trouble·•.6 He knew. full well that they were utterly impo

tent to sa~e, for they were the creation of" mens handst 

"'they are all the work of" skillful men•; '1 •there is no 

breath in them•; 8 they an li:f'eless fetishes. works of de

lusion;9 they will perish. 10 He asserts that ultimately the 

nations ltill c:oae to realiz:e the folly of trusting in their 

:false gods. and that they will come to Jehovah and say, •our 

fathers have inherited Dought bl.It lies, even vanity and Ul.inga 

wherein there is no profit. Shall a man make unto himself' 

gods, which are no gods?all 

Zeremiahts insistence upon the supremacy of' his God was 

not based upon a reeling of raci.al superior! ty, nor was it 

based upon a. d.esire to promote personal interests in view or 

his claims that he was a specially commissioned representa

tive of' the Deity he was advocating. His life gives the lie 

........ 
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2. G.A. Smith, op. cit., p.356. 
3. 4tl. 
4. 3-t24; 11tl3. 
5. 2t2"1. 
e. 2:2s. cr. 3:23; Il:ls. 

7.10:9; 2:28; 51:17. 
s. 10t14; 51:1'1. 
9. 10tl5; 51t18. 

10. 10tl5; 5ltl8. 
11. 16:19.20. 



to any such accusation. There •as no glamour to the lif'e 

he ledt he had no personal interests to advance by magni

fying the Deity he represented. Hia turbulent. grief-filled 

life was the result or his response to a great imperative .. 

Ire did not choose his own course. lie was conscious that he 

was losing eTerything for the proclamation ot a great truth 

that had him in its iron grasp:: there is .2!!!. 'true God on the 

throne or the universe who makes moral demands or all men. 

Yor this· truth Jeremiah was willing to die. 

c. JehoY&h's Relation to the Nations. 

The same historical situation that forced the prophets 

to consider the relation or Jehovah to other gods aaused 

them to eonsid.er His relation to the destiny or the nations. 

As long as Israel was isolated !"rom world movements. the pro

phets' gaze was intent only upon national affairs. When the 

Assyrians and Babylonians came on the scene as world powers. 

the prophets were forced to formulate a. philosophy that would 

accomodate the fact or the new encroachments upon the chosen 

people and the fact of the supremacy or the God of Israel. 

The result was that the prophets viewed the victorious powers 

as the instruments in Jehovah's hands for the chastisement 

of Israel. The victorious nations owed their victories to 

Jehovah. not to the gods which they worshipped. Jeremiah 

saw that Jehovah was moving the nations oveT the great aheck

erboard o:t the world. wi t!l st~died jllrpose:. He laln that it 



was tuteJ,ess fer a:tJ:3" natio:a: to attempt ta out-wit J"ehovah. 

Israel. bet tried it. Slte thought she coul.ci gain her cie

s-ire:d ftl:d of national. se:curi ty by foreign alliance rather 

t:han by" the way which Jehtvah had plann.ed for her. She 

She chos:e •te. drink the waters ot the Sihor•" anct•the waters 

of the llivertt.lShe became a. perpetual gad-about, al.Iying 

herselt f'irst with this one a.nd. then that otthe larger pow

erS". 2 But J"eho"la.h was not to be outdone. He did not pre

vent her making al11a.nces 1 but He prevente.d their suooess. 

tre r•:pudiated. those in whom Israel trusted. What blasting 

Wo!td&r these aret 

"Thuu. shalt be ashamed ot Egypt a.lso 1 as thou wast 
ashamed o£' Assyria. From thence also shalt thou go 
forth with thy hands upon. th;y head; for J"ehon.h hath 
rejected those h whom thou trusteth, and thou shalt 
not prosper with them.•3 

Israel.•e previous experience should. have taught her the 

folly ot trying to out-wit Jeho"f'ah, but she never seemed to 

learn. Jeremiah alone was clear sighted. enough to be abl.e 

to f'orsee the inevitable outcome. Dallying with Egypt was 

sure to bring a. splitting headache. 

If Israel could not not run her own course as she chose1 

neither could the surrounding nations. The power of all 

natioas was derivative. ben the powerful Nebuchadnezzar 

was Godts servant. 4 When he :tailed to recognize this fact 

he too should go down dawn at the hands of Him who sits in 

• • • • • • 

1. 2:18. I. 2t36 1 3"'7. 
2. 2r36". 4. 2"lt6; 25t9. 



-sa-

perpetual judgment ot the: natioas •1 Similarly, Egypt., 

Moab, J.mmoa., Xd.om, Damascus, and others were to drink of the 

wine of the wra..th of" God beeause of" their various s:tates of 

moral turpitude. All nations were amenable to the demands 

of the universal Sovereign. 2 

III. SUmmary 

We ha:ve found an answer to the enigma. pres en ted to us 

in the lite of the prophet of Anathoth. Re.cal.l.ing his suf

ferings:, his 4efeats •. his loneliness, his lif'e-long martyr

dom, we: were brought to ask, Why? Why? We see now that there 

is but one u:swer-God. It was God who :f'orced him out into 

his mission; 1 t was God who urged him on when he fain would 

have halted from sheer eXhaustion. But Jeremiahta was not 

an unwilling service. He was aot Godts slave; he was Godts 

beloved, and he, in :tull reoip:rocati on, was a God-lover. OUt 

of this depth or devotion he cried out to a nation that re

fused to lift its eyes :f'rom the pits of iniquity, Behold 

yci'ur Godt He bore down upon the consciousness of' the peo

ple the fact that they could not sin with impunity. They 

might aim against God and ignore Him, but they could never 

be rid of Him. They mi.ght worship stocks and stones, but 

there remained the eternal,. all-knowing, holy. and just God, 

who ultimately would enter into judgment with them and pun

ish .them according to their iniquities. They might aoil 

... •· •· . 
l. 50t29. 
2. Ye>r :runer treatment of this phase of his philoso:phy aee 

chapter Y under JeremialisPolitical Philosophy, t. 111. 



their own e:lothe~J',btrt Ire: wo.uld not permit them to soil 

His. 1'11ey might challenge Iris ways. but they could not 

de£eat the purpose o£ the Sovereign of the universe, who 

was master of all becattsEJ He was ereator of all. But there 

is more to the character 0f God as Jeremiah portrays Him 

than these severe attri'butes. Wflre these all Jeremiah 

might have served Him• but he could not have loved Him. 

Jf011ev·er. God was moret Htt was the companion of the human 

heart;: He' was a tender. unchanging. faithful Lover. His 

beloved had played the harlot. yet He yearned for her re• 

turn and promised he·r ref:nata.tement. Ki.s love was more 

than a passive love; it was a redemptive love. m.tima.tely 

he would. p1irgt· her and restore her to her pristine· pos:i•· 

tion. :l1inally. Ke would lead her at the head of the nations 

to completeness of fellowship with Himself. What a Godt 

Jeremiah•s philosOJphy is centered in his God. In the 

Divine laboratory the base metals of his suf'ferings we·re 

turned into glittering gold• or to pu-t it another way, the 

acid that might baTe eaten out his life was neutraliz:ed-

,..._, more-from the acid and! the base there lias precipi tate4 

an insoluble salt--a: invaluable philosophy of Iif'e. 
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CHAPTER FOUR 

JEREMIAH'S PHILOSOPHY OF THE 

RELATION OF MAl~ TO GOD 

We have studied the prophet and his God. Our problem 

now is, What did the prophet conceive man's relation to God 

to be? It is in answering this question that his philos

ophy of life begins to take definite shape.· 

"Philosophy ••• must bring the course of human history 
within its survey, and the sequence of events as an 
evolution in which the purposive action of reason is 
traceable. ttl 

Through the eyes of Jeremiah we now must see man in the 

course of history, his place in the process of purposive 

existence. 

I. His Philosophy of Nationalism. 2 

In many respects Jeremiah was a child of his age. Not 

immediately did he throw off much of his background of 

thought. For centuries Israel had rested in the knowledge 

that she was a chosen people, the object of Jehovah's spe-

cial concern. Had not He demonstrated Himself as Israel's 

God by His mighty works? Were not they the people of the 

covenant? Were not they heirs of the promise? This sense 

• • • • • • 

1. A.s. Pringle~Pattison, article on "Philosophy and Philo
sophical Studiestt in the Encyclopaedia Brit., 14th ed., 
Vol. 17, P• 762. 

2. By nationalism here we mean that part of his views that is 
. concerned with the total interest of his own nation; henc_, 
·we are using it in a general rather than a particular sen•e· 
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o:r· the divine election of' Israal was especially acute in 

the prophets. By Isaiah's time it was the conviction of 

the people that Zion was 1ndestructible.1 What mattered 

if the nations raged and the peoples meditated a vain thing? 

jehovah laughed at their vain eounsel. He had set His king 

upon His holy hill of Zion. Who could withstand Him?2 With 

this conviction as to the relation ot jehovah to His peo

ple, there was developed within Israel a sense of corporate· 

responsibliity toward jehovah. Detection in part was con

sidered to be detection in the whole. Thus, when .Aohan sin

ned, the whole nation was held respons1ble.3 When the proph

ets came on the scene, they addressed themselves to the con

science ot the nation as a whole. They treated Israel •as 

a unity, personified as an individual mind, capable in rela

tion to God of all the wealth of persona+ thought and emotion"! 

jeremiah, in the early part of his life. differed in no 

respect from his prophetic predecessors. He labored with all 

his might to bring about a national repentance. From boy

hood he had been taught the Torah. He had heard over and 

over the remarkable stories of the history of his people, and 

always they had been bound inseparably with Israel•s God. 

Through these st.ories and his own contact with jehovah, there 

grew in him the conviction that Israel had a purpose in the 

• • • • • • 
1. Ct. II Kings 19:32-34; Isa. 31:4,5. 
2 •. Psalm 2. 
3. -joshua 1. 
4 •. j. Skinner, op. cit., P• 72. 



world.. All this Jehovah's care and manif'est power in her 

behalf was no~ for naught. In metaphor after metaphor he 

attempts to set forth the intimate relation that existed 

between rehovah and Israel. First of all, she is Jehovah's 

bride.1 Jehovah is her Lover. He hu: planned a great fu

ture for her. He has brought her out of bondage to a land 

of f'reedom. 2 He has lavished bounties upon her.3 The su

preme delight of His soul has been in seeking her well

being. 4 The rf.,ehness of their love He desires to be realised. 

perpetually in mutual possessiont •I will be your God and ~· 

shall be rifT people•.5 She is to know her Lover intimately, 

and this knowledge is the supreme value of the universe.6 

He longs to take her by the hand and lead her to Zion, there 

to instruct her and cultivate in her her potentialities, in 

a word, to bring her to her highest self-realization.? He 

loves Israel, first of all, for Israel's sake. 

But Jeremiah sees that there is another motive in God's 

choice of Israel. Other figures which he uses to describe 

the relationship are revealing. Israel from the first was 

planted a noble vine that she might bear fruit, 8 and aa •a 

green olive tree, fair with goodly f'ruit•;9 she •as orig• 

inally designed a linen girdle to cling to .Tehovah10 and 

made a vessel for service.ll T.he latter two figures are 

1. 2:2; 3:1,14,20. 
2 •. 2:6. 
3. 2:7. 
4. 11:5; 32:38-44. 
5. 'h23; 30:22; 11:4,5. 
6. 9:23. 24. 

• • • • • • 

7. 3:14-16. 
s. 2:21. 
9. 11:16. 

10. 13:1-11. 
11. 18:1-12. 



particularlY enlightening. !he linen girdle• being linen 

such as appointed for priestly wear.l is a particularly 

apt :f"igure to indicate the sacred purpose tor which Jehovah 

intended Israel. As a gi:d.le has a purpose. so has Israel. 

says Jeremiah. '!'hat purpose is expressly stated: 

a:Jror u the girdle oleaveth to the leins of a man, so 
have I caused to cleave unto me the whole house at 
Tuda.h, sai th Jehovah; that they may be unto me tor a 
people, &nd for a name, and for a praise, and for a 
glory •• •z 

WFor a Dame, and for a praise, and for a glory •• •--rsrael's 

purpo~te goes beyond herself. She is to glorify Jehovah, to 

make a name for Him, that He may be g·lorified in her. Bow 

consider the figure of the potter and his vessel. We paase 

here to note only the fact that the potter was making a Tea• 

sel,. not an ornament.., a thing that had a definite use. Is

rael was the clay out of which the Great Potter was attempt

ing to make something of use. He had a design in mind, which 

He proposed to transfer to the plastic clay. So Israel was 

chosen by God and shaped by His hands for a high service. 

George Adam Smith says, "The predestination of men or na

tions, which the prophet sees figured in the work of the 

potter, is to se~vice.•3 

Now to return again to the linen girdle. The point 

that Jeremiah especially forces on our attention is that 

God's purpose has been thwarted. In.the case of the girdle, 

• • • • • • 

1 • .A.W. Streane., op. cit., P• 103. 
2. I:Stll. 
3. Op. cit., P• 186. 
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the truth is borne home that Israel has been corrupted by 

foreign influences; her stubbornness o:f' heart and :f"alse wor• 

ship haTe eaten out her life, according tot he :f"igure, mar• 

red the girdle; "it was pro:f"itable :f"or nothing•. 1 'fhe noble: 

vine turned. into degenerate branches of' a :f"oreign vine,2 the 

fair green oliYe-tree was broken down a.nd burned;3 the clay 

over wh {c:h the potter worked so assiduously had flaws in it 

which caused the vessel to be marred.4 Jeremiah, after his 

years of' preaching, which seemingly were of' no effect, was 

driTen to the wall, :f"ighting against an unwanted conclusion. 

He had hoped that Israel would repent of her waywardness, 

return to .TehoTah, and yet fulfil her appointed end.5 But 

as his impassioned pleading fell on deaf ears and Israel 

plunged on in her mad career of iniquity, yea, delighted to 

do evil,6 he was forced to the conclusion that Israel's 

hurt was incurable. She was so inured to her sin that she 

had lost the power of reformation. There is intensity of 

p·athos in Jeremiah •s questioning lamentt "ean the :Ethiopian 

change his skin, or the leopard his spots? then may ;re also 

do good, that are accustomed to do evil. •·7 We are reminded 

ef Aristotle's words, "It is not in man's power to do right 

when he is so immersed in his own vices so as to have lost 

the power of' free choice"'. 8 ·'l'he climax of Jeremiah's pro-

1. 13:'1. 
2.12t21. 
:s. 11:16. 
4. 18:-l. 

• • • • • • 

5. 3:1.12-14,22; 4:1, etc. 
6. 11:15; 14:10. 
7.13:23'. 
8. lfthica, Book 7. 



nouncement of the inescapability ot Judah's punishment 

came with the dramatic smashing of the potter's bottle be

fore the elders of the people and the elders of the priesta.1 

With intensity born of desperation Jeremiah pronounced doom 

on Jerusalem and destruction to its inhabitants.2 What else 

could a righteous God do but meet out justice to a rebel

lious nation? 3 

Had Jeremiah left us here we might have dubbed him for 

all time as the pessimist ot pessimists. We do not know; 

perhaps, for a time he was lost in the dark of uncertainty. 

The nation had to go down; that was certain, but was that 

all? Was the Sovereign of the universe to be defeated by 

puny bits of refractoriness? We are certain that he knew 

the answer in the house of the potter. He watched the deft 

hands of the potter shape the plastic clay into a vessel• 

but, lo, "the clay was marred in the hand of the potter•.4 

:But was the potter defeated? Bay, he was merely thwarted: 

"he made it agai.n another vessel, as seemed good to the pot

ter to make it•.s The problem raised by the breaking of the 

potter's bo.ttle in chapter 19 is answered in the character 

of the potter as set forth in chapter 18. He is not dis

heartened by a failure. He crushes the still plastic clay 

and tries again, this time succeeding in his design. Had 

Jeremiah seen only the clay and failed to see the resolute 

• • • • • • 

1. Chapter 19. 4. l8t4! 
2. 19:6-9. 5. Ibid. 
3. ef. 5:7-9; 15:5-9. 
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face' of the potter he would nave received no answer to his 

problem. ;r.s. Mackenzie's words verily are true: •Those 

who fix their attention on the lives of individuals have 

always sufficient ground for pessimism.•! But Jeremiah 

lifted his ayes from the clay :to the potter, from the peo

ple to God. Now he saw clearly that his generation,like 

the marred vesse~would be destroyed, but out of a genera

tion that was fully willing the Great Potter would shape a 

perfeot.Tessel. 

After the battle of Carchemish, Jeremiah saw clearly 

that the Babylonians were to be the agents in Jehovah's 

hand for the destruction of Jerusalem. It appears that 

chapters 19 and 20 should be placed shortly after Carche-: 

mish, since it is likely that his unequivocal pronounce

ments of the doom of Jerusalem at the hands of the Baby

lonians and the Babylonian oaptivity2 were founded on his 

knowledge of the Babylonian prowess displayed in this ba~

tle. It is quite likely, furthermore, that the roll which 

Jehoiakim burned during the fifth year of his reign (soon 

after Carch~mish), contained oracles of doom basad on the 

results of Carehemish. 3 From then on to the fall of Jerusa-

lem, neither false prophet nor king could persuade Jeremiah 

otherwise.4 Babylon would triumph. In Dis earlier days 

. . . . . .. 
1. Ianual of Ethics, p. 440, quoted by T.c. Gordon,. The 

. Rebel Prophet, p. 125. 
2. 20:4-6. 
3. Chapter 36. 
4. Cf. Hananiah, ch. 28 a.nd Zedekiah, ohpts. 21,34,3?,38. 
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he had considered the Scythians to be the scourge of God.l 

He had been mistaken about this, but there could be no mis• 

take now. However, the Babylonians were not to destroy .ru

dah completely. Throughout his long career he was convinced 

of the necessity of corrective punishment; but its purpose 

was corrective: "I will melt them and try them•2 but •I will 

not make a full end•. 3 The branches were to be taken away, 

but the tree was not to be cut down. 4 The nation's sin was 

to be recompensed double, but in the end the survivors were 

to be fished up out of the Euphrates and hunted up frqm the 

hills and clefts of the rock where.they had been seattered. 5 

The seventy years of captivity, .Teremiah declared, would be 

turned into a glorious home-coming. 

It must be noted here that Jeremiah's conception of the 

essential unity of the .Tewish nation brought him to the eon

elusion that not only .Tuda.h but Israel also would be restored.6 

There is evident in his prophecies an intense personal love 

for Israel, particularly for Ephra.t.lll. 7 He saw all the c-hil

dren of Israel as potential children of Jehovah. Early in 

hie prophetic ministry he held hopes for the repentance of 

Iaraet. 8 Now, in the light of the great assured future, it 

is not strange that he should conceive of a united Israel,. 

the long feud over, and both serving Jehovah in complete 

1. Chapters l-6. 
2. ,·g :7. 

• • • • • • 

3. 4:27; 5:10,18; 30:11. 
4. 5:10. 

5. 16:16-18. 
6. 31:4-9,17·20,27, etc. 
7. 31:6,9,18. 
a. 3:11-ls. 



aecord. His earlier hope, 

•rn those days the house o£ Judah shall walk with the 
house of Israel, and they shall come together out o£ 
the land of the north to the land that I gave for an 
inhe:ritanc:e unto your tathera*l 

remained unchanged in his later prophesies: 

~or there shall be a day that the watchmen upon the 
hills of Ephraim shall cry, Arise ye, and let us go 
up to Zion unto Jehovah our God.•2 

The Book of Consolation (Chpts. 30-33) is full of beauti

ful lyrics describing the delightful conditions of the future 

restored land. Simmering them down, Jeremiah sees a new and 

ideal kingdom in which there will be religious establishment,3 

unshadowed communion with Jehovah4 in which all nations shall 

partictpate, 5 acom.omie prosperity, 6 social joy, 7 and poli ti

cal security, built about the person of an ideal ruler,s and 

guaranteed by the protection of Jehovah.9 

Briefly, then, Jeremiah's philosophy of nationalism is 

this: Israel is especially chosen of God as a people of His 

own heart,whom in love He seeks to bring to their highest 

self-realization in and through fellowship with Himself, and 

through this £ellowship experience to commend Him to the na

tions, to the end that all ultimately shall participate in 

the benefits of knowing and serving Him, the one true God. 

Regardless of the constraint of this high purpose, Israel 

1 •. 3:18. 
2. 31:6. 
3 •. 32:40; 33:8. 

• • • • 

4. 31:33,34; 30:9,22; 31:1. 
5. 3:17; 16:19,20; 33:9. 

• • 

6. 32:43,44; 31:5,12. 
7. 30:19; 31:4,13. 
8. 23:5,6; 30:21; 33:14.15. 
9. 30:20. 



is thwarting Jehovahts purpose by willful sin and stubborn

ness. But Jehovah cannot be defeated. The refractory gener

ation will go down, but out of the debris of the destruction 

Jehovah will raise up a generation who will completely obey 

and follow Him. In them He will work out His purpose for 

the world. This generation He will establish in restond 

Zlom., where they will be a blessing to all mankind. 

•an, people of God: for, wherever ye roam. 
YOur road leads through the world to eternity, home.•l 

II. His Philosophy of Individualism. 

In presenting Jeremiah's philosophy of nationalism we 
/ 

have shown that he believed that Israel ultimately would 

fulfil her 4estiny in the world., but we did not show how he· 

believed it would be carried out. It is in his conception 

of the divine method with man that his greatness lies. To 

this divine method let us now turn. 

A.. Individual Responsibility. 

At the outset of Jeremiah's prophetic career, he allied 

himself wholeheartedly with Josiah's reform movement. We 

hear in the "Amen, o J'ehovan,•2 the echo of solid approval. 

He was in for anything that would turn the current of the 

national life. But it is quite evident that the movement 

had not gone on long before Jeremiah began to realize that 

• • • • • • 

1. Stefan ZWeig, Jeremiah, p. 331. 
2. llt5. 



it had its limitations. He did not find a fundamental trans

formation of life as he had hoped to find. Instead. he found 

that the people began to regard the law a.s a sort of fetish. 

As long as the7 possessed it and rendered an external obedi

ence to it,they considered that they were meeting all the 

demands of Jehovah. They had no regard for the internal dis

position of the heart. 

"How do ye say, We are wise and the law of Jehovah is 
with us: But behold, the false pen of the scribes hath 
wrought falsely. The wise men are put to shame, they 
are ."clismayed a.nd taken: lo, they have rej eo ted the word 
ot Jehovah; and what manner of wisdom is tn them?•l 

Josiah had attempted to re-organize religion, and to a great 

extent.he was successful in bringing about outward conformity. 

However, Jeremiah soon came to see that true religion could 

not be legislated. The national reformation had failed to 

eradicate sin from the life of the people. Somehow he came 

to the conviction that the root of sin could be done away on

ly as individual sin was dealt with. 

•When the rotten surface of the national life ••• broke 
under the prophet, he fell upon the deeper levels of 
the individual heart and not only found the native sin
fulness of this to be the explanation of the :public 
and social corruption, but discovered also soil for the 
seed-bed of new truths and new hopes.•2 

Jeremiah did not have to go beyond the bounds of his 

own heart to be convinced that the root of sin lay there. He 

was not above the natural frailties and sins of the heart. 

• • • • • • 

l .• ' 8t8.9. 
2. G.A. Smith, op. cit., P• 368. 



Skinner's remark is worthy' of quotation: 

•Ke who had sat as a gold-refiner, testing the live~ 
of the men around him and finding them to be refuse 
silTer (6:27f.) was himself tested by Jehovah, and he 
found that all was not pure gold within himself. He 
was losing victory over himself and without perso~al 
victory he could have no victory over the world." 

The confession, •The heart is most treacherous of all things, 

and sick beyond cure: who can know it?•2 was wrung out of 

the prophet's own experience. When he laid bare his own 

heart before Jehovah, through His eyes he saw evil propen

sities that he did not know existed, and he cried out, •Heal 

\ · me, J'eho"Yah, and I shall be healed; save me, and I shall be 

saTed indeed•.3 Thus, to his question, •Who can know it?• 

he answered out of his own experience, •I, Jehovah, sa Search

er of hearts, and. Tester of thoughts am I, to give each what 

his d.oings haTe earned, to~et each reap the fruit of his d.eeds\4 

The last part of the verse just quoted suggests directly 

the fact of individual responsibility. If sin inheres in the 

individual will5, and it it brings down the judgment of J'e

hovah, it is evident that it is the individual sinner who will 

• • • • • • 

1. Op. cit., P• 214. 
2. 1 ?t9 • J' .::m. lleFadyen' s translation, op. ei t., P• 74. 
3. l'ttl4., Ibid. 
4. 17:10~; Ibida 
5. ](ore technically, Jeremiah me4nt that sin inheres in the 

individual will. H.W'. Robinson, op. cit., P• 76 explains 
J'eremiah's meaning thus: WWe must remember that the heart 
in Hebrew psychology is not primarily the seat of the 
emotions, as with us, but of the intellectual and especial
ly the volitional side of life, so that the beet trans• 
·lation of the Hebrew term 'heart' as here, would be the 
•will'·· cr. 5t23; 9tl4; 23':17 where stubbornness of heart 
is mentioned. Here it is evident that the will is intended. 



be pUDished.t •to. give each what his doings have earned, to 

lErt each nap the fruit of his deeds•. It will be the ain

n,er himself • and not his poateri ty with him: •every one shall 

die tor his own iniqui tyr every man that ·eatct'th the sour 

grapes, his teeth shall be set on edge•. 1 Iil this state

ment lietr a tremendous new concept. Jfor centuries the peo• 

ple had suttered under a sys·tem of national religion where 

the innocent were punished along with the guilty. That day 

was past forever. Henceforth, the soul of every man should 

be tried individually in the court of the Almighty. The sig

:aitieance ot this concept of personal responsibility lies in 

the taat that it is the ·o.aais for his greater concept of' per-

sonal religion. 

personal need. 

Personal religion must have its roots in 

B. Ria Philosophy of Personal Re.ligion. 

Just as we found the roots of Jeremiah's philosophy of 

sin and individual responsibility in the failure of the 

Deuteronomic reform movement, so also we find the roots of 

his philosophy of personal religion here. We saw previous

ly that the reform tailed to eradicate sin from the peoplets 

lives. But the failure of the reforms carried Jeremiah fur• 

ther than the mere knowledge or failure. HE:t saw· that there 

could be no positive heart righteousness effected through 

mere o~•dience to the demands or external law. Under the 

• • • • • • 

l. 31:30; 32t~9. 



power ot this conviction at times he grew impatient with 

the Deuteronomic ritualism. He rose to such heights at 

emotion in his temple discourse that he practically condemned 

the titualis.tie system. 

~or I spa.ke not unto your fathers, nor commanded them 
in the day that I brought them out of the land of Egypt., 
concerning burnt offerings or sacrifices: but this I 
commanded them, saying, Hearken unto my voice, and I 
will be your God, and ye shall be my people; and walk 
ye in all the way that t command you,. that it may be 
well with you. But they hearkened not, nor inclined 
thair ear, but walked in their own counselt.t and in the 
stubbornness of their evil heart, and went backW.ard and 
not forward. ttl 

We are not to think that Jeremiah actually condemned the 

Deuteronomic way as a. false approach to God. His major in

dictment is not that they offered sacrifices, but that they 

*walked in their own counsels and in the stubbornness of' 

their evil heart •• • It is probably safe to say that Jere-. 

miah saw that the Deuteronomic way was inadequate at best.2 

Longacre's observations on the Deuteronomic way are enlight-

• • • • • • 

l. ''1122-24. 
2. It appears to me that H.G. :W. tchell in his artic.le, •'The 

'l'heology of Jeremiah; Journal of Biblical Literature,. Vol. 
XX, 1901, goes wrong when he contends that Jeremiah didn"t 
re:cognize the priestly ritual of his time as divinely or-
4aine4. Aa evidence he cites 6:20• • •• your burnt-offer
ings are not acceptable. nor your sacrifices pleasing to 
me•. lfhe context is quite clear that Jeremiah is finding 
fault not with the syatem as such but with the people's 

. lives. Hii.a point is that the f?uits. of sacrificial o:t:f'er
ings are not accompanied by the fruits of righteous liT• 
ing. lfitchell further contencis that Jeremiah held that 
there was no efficacy to ceremonialism. ro support this 
he cites 4:4;: S:lO; 9dl4,.25f. Is it not safer to conc::lude: 
here as before that he did not object to circumcision~per 
se~ but he wanted more; he wanted circumcision of the 
heart! 



ening~ 

ltAlJ. commands bt De:uteronon;r could not receive equal 
obedience. Where they were dcrinite, speci£ie, and 
objective they were obeyed with enthusiasm, but where 
they touched matters of the spirit and motive,obedience 
was not so easy. One could not always say just how 
they were to be worked out. The result was that the 
external :features of the book were welcomed, while the 
inner and more spiritual features, were neglected.•! 

The people had the 1 s:w. the book, but were ignorant o:f the 

t,ruth2 and destitute" of" the power o£ religion. 

But we must go beyond the prophet•s observations to his 

experience to :f1nd :full explanation of his philosophy of per

sonal religion. Had jeremiah spun his philosophy out of 

speculation and sentimental idealism, had he never sharpened 

his religion by the whetstone of li:fe, we with l!ilton would 

•·x cannot praiae a fugitive and cloistered virtue, un
exerc:ized and. unbreathed, that never sallie'S out and 
aees her adversary, but slinks out of the race, where 
that immortal garland is to be run !"or, not without 
dust and hea.t.•3 

J'"eremia.h's religion is of value to us on the very score that 

it is the result of real life experiences. His sufferings 

constantly drove him into the heart of God. Fortunately, we 

have his •eon:fessions•, which are "windows through which we 

are allowed to look into a spiritual temple, and to say, rev

erently, of what we see, 'Behold, he prayetht••4 When the 

Atu~.thoth men sought his life, he entered into his spiritual 

• • • • • • 

l• L.B. Longacre, A Prophet of the Spirit, P• 71. 
2. 5:4; 7t28. 
3. quoted from H.Y. Robinson, op. cit., p. 47. 

, 4. Ibid, P• 50. 



temple to 187 bare his aoul before Jehovah. and in response; 

to his pza1er he received an answer that shamed him for his 

complail'.lt.l When he lamente4 his birth because he had been 

cttttetl ot all men2 and baeause he had 'Deen lef't to nurse 

his heart womu:fs in soli tude • S he round: beside him the 

~ienc:l:. of friends:, who put, about him a strons;·, supporting 

arm: tt<onrilT I will strengthel'.l thee for goocl ••• 4 and I will 

make thee 1mto this people a tortitied, braz:en wall •• •5 When 

his ba-ck was torn from tha lash and strained f"rom the stocks, 

that strange Presence wu with himt ltJ3ut J'eho"'ah is with me 

as a mightY' one and a terrible•. 6 A tire, WhiCh could not 

be extinguished but was rather intensitled by the sting of 

the lash,. bumecl in his bones.? lloreonr, not even l?aul a.ncl 

Silas coul4 sing more lustily than he to Him who ltbath cie• 

livered: the soul ot tile needy :trom the hand of evil•d:oers•. 8 

When his tlesh and heart f"ailed, says Skinner, Je:remiah found. 

in God the strength of his heart and his portion forever. 9 

'!'here is protound experience behind his contrast of the :tleah• 

trusting man, who, he sees, is left desolate and forsaken 

ltlike the Juniper tree in the steppe•,10 with the Jehovah

trusting man, who is •as a tree plante6 by waters•.ll EXperi

ence ha4 taught him where to place his trust. 

1. 1a:1-e. 
2;.. 15t10. 
~ .. 15tl'1. 
.(; 15rll, 
I. 15t20. 
6. 20tl1. 

• • • • • • 

11. 

Ut9. 
20tlZ. 
J. Sld~U~er. op. cit., p.223 . 
S.R. DriTerts: t:rane1.,op. 
edt., of' l'h5,6. 
l'lt7,8. 



!few experiences and new crises 1aught Jeremiah new les

so~s. AI successive stages we can see advances in his view 

of personal religion. llhea ther 10.000 und:er Jehoiachin were 

c:arried into captivity, Jeremiah was face to :taee with a. new 

issue. What about the rell.gion of the captives? Bow could 

they worship their God in a strange land? Here again his 

solution came out of his conception ot God. As we saw in 

chapter ti111ee., there wu not a trace of the old henotheism 

in his conc:eption of God. He me.w J'eha'\tah to be the God ot 

the uniTerse. a God who is spiritual and omnipresent. What 

diftereuc·e. then. did 1 t make it the captiTes were in a 

atrange, land.• away :rrom the temple? The .Tehovah who tills 

heaven and eairlhl was there as truly aa He was: in J'eruaal.em. 

Q.ui te 1Dtl$fendentl1' of temple. priesthood er ritualism they 

•ould collllt1me with Rim. 2 The only e·ondi tien was that they 
i s:eek mm w,tth their whole heart. In this philosophy of 

personal, individual religion, independent of temple and 

ritualism. practicable and workable in any land through 

direct contact with God lies the seed of universal, personal 

religion such as that taught by Jesus • 

.Teremiah's classic utterance on personal religion, his 

conception of the New Covenant, probably was the full grown 

lily that sprang :!rom the muck ot his experiences during the 

siege and tall of Jerusalem, although its roots were in the 

• • • • • • 

l. 2~124,. 
2. 29t7. 
3. 29tl2-14. 



de-ep sub-soil of' his total lif'e experience. The ravages 

of the siege and the ravages of' his personal suf"f"ering 

drove him further into the heart or God than he had ever 
1 

gone j,ef"ore. He was totalT alone. He could well have 
" 

aaict, •r, eTen I only, am lett, and they S'eek mr lite to 

take it awa7•. 1 Skinner points out that in such a position 

a prophe~ will do one of' two things: •despair of religion•, 

or •tind. in himself, in his own assent to its truth and his 

sense or i tar imperishable worth, the germ and pledge ot a 

new religious relationship, and a proof' that there is that 

in the human heart which will not let the truth of' God per-
2' ish... , lit other words, Jeremiah's religion had come to be 

such an important factor in his personal life that he might 

well have exulted as Paul did: 

Wlho shall separ•te us f'rom the loTe of God •• ?3 shall 
tribulation, or anguish, or persecution, or famine, or 
nakedness, or peril, or sword?•4 

Ill truth, Jeremiah had :raced all these things. But he had 

found that nothing was able to separate him trom the love 

ot God. He had come to see that the relationship which he 

eus'tained to Jehovah ultimately must become the universal 

relationship. The Jewish nation had been destroyed, the 

temple had been raz.ed, the ri tualistie way on the basis or 
the old covenant was no longer possible. Besides, ritual

i.sm had tailed.. All that remained was the human heart and 

• • • • • • 
·~ 

1. I !lngs 19:10. 
2. J. Skinner, op. cit., P• 219. 
3. J.fa.rginal rendering of' Revised Version, Romans 8:35. 
4. Romans 8:35-39. 
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<:to d. If' God would have a rendezvous with man, it must be 

in the lowly stable of the human heart, not in the Yaul ted 

ehambers of the .rerusalem temple. Jeremiah's answer to the 

eternal. cry of the human heart for God was the New Covenant. 

•Behold, the days come, saith lehovah, that I will 
make a new covenant with the hcJuse of .rudahr not 
according to the covenant that I made with their fa• 
thers in the day that I took them by the hand to bring 
them out of the land of .Egyptr which my covenant they 
brake, although I was a husband 1mto 'them, sai th Je
hovah. But this is the covenant that I will make with 
the house of Israel after those days, saith .Tehovah: 
I will put my law in their inward parts, and in their 
hea7t will I write itr and I will be their God, and 
they shall be my people. And they shall teach no more 
every man his neighbor, and every man his brother, say
ing, Know Jehovah; for they shall all know me, from the 
least of them unto the greatest of them, saith Jehovah: 
for I will forgive their iniquity, and their sin will I 
remember no more.•l 

There are at least six characteristics of the New Cove-

nant as Jeremiah conceives it. 

1. It will be inward: •I will put my law 1n their in

ward parts". Fidelity will be based on the will, the heart 

disposi tioa, rather than on external observances. 

2. It; will be individual: •in their heart will I write 

it•. Each person will bear a separate, independent rela

tion to Jehovah. He will have direct and personal access 

to Him. The individual's relationship will not longer be 

conditioned by the relationship of the nation. 

3. It will be transformative: •r will forgive their 

iniquity and their sin will I ;remember no more•. It will 

ittvolve a spiritual and moral change, based on forgiveness. 

It's ef':teetiveness will be assured ])ecause it will be backed 

• • • • • • 
l. 31:31-34. 
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by the character of God. 

4. rt will be comprehensive• ltt'or they s-hall all know 

me•·. I't thus will be' all-inclusive,. ef:teating complete 

allegianc-e. 

5. It will be eternalt •r:t these ordinances depart 

:trom before me, saith Jehovah, then the seed of' Israel al.• 

so shall ce.ase :trom being a nation before me forever".l 

6. It will be ceasummativet •they shall all know me •• • 

•r will be their ~od and they shall be my people.• Herein 

will the great purpose of God be completedt mutual f'ellow• 

ship and mutual possession. 

The Ping from the national to the personal conception 

of religion was no little swing. Nothing but the most tem

pestuous winds could have driven Jeremiah off the tradition

al course. Adversity had driven him into a new channel 

through which all future religion must pass. We see the 

individual now standing alone, his sins bearing on himself 

only; but we see also a God who is waiting to bear the sins 

of that heart,. to enter in and :fellowship with him. The 

individual now is transformed, and he, together with his 

transformed fellows, form a new nation. Jeremiah's concep

tion of' restored and per:rected Israel would have been im

possible without his philosophy of individualism. The whole 

cannot be greater than the sum of its parts; if all are to 

know H1m, each one must know Kim. Through individualism 

• • • • • • 

1. 3lt35 t. 
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the religion Decame national in the true sense of the term. 1 

III. His Philosophy of Universalism. 

Ye should think it strange indeed should we find no 

trac"es of universalism in .reremiah's philosophy. !hrough

out the whole of his views, universalism is implicit it not 

always explicit. ae did not live under the noon-day sun 
• 

of universalism; he 1 lYed iD the prophetic age in which 

•the light of universalism was but the light of a star in 

the night•,2 to which we might add, that the light of uni

versalism in Jeremiah, at least, is the light of a star of 

the fir~t magnitude. 

First of all, universalism is implicit in the character 

of Jeremiah's God. Our study thus far has shown his God to 

be the one and only wdversal God, Sovereign of the universe9 

a God whose laws are iBexorable and whose demands are per

emptory. His OBe universal standard is righteousness, and 

to this standard all nations are bound to conform, or be J.ust• 

ly punished. Before this kind of a God all nations stand 

on an equal footing. There are no favorites before Him who 

•ex.ercizeth .... Justice and righteousness in the earth•. 3 The 

only immunity in this universal court is on the basis of 

moral rectitude.' But Justice is not all; He exercizeth 

. . .. . . .. 
1. A.S. Peake, op. e it., Vol. I, PP• 45-46, {IntT 0·). 

2. A.B. Bruce, op •. cit., P• 188. 
3. 9t24, 
4. See chapter five, PP•I2.9-/32,. 
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lovin~klndness in the earth also.1 He has a benefioen& 

desi~ for all men. Israel is the chosen agent for the ful• 

f'ulment. of' this design. She was meant to be unto Jehcrtab. 

•tor a people, and for a ~ame; aDd for a praise, and for a 

g;tor.r•·2 lt'JJefore all the aations of the earth•. 3 Early in 

his ministry Jeremiah saw that if Judah would repent she 

might still fulfil her destiny, •and the nations shall bless 

themselves in him, and in him shall they glory•.4 But Is

rael did not repent. Instead. she brought disgrace upon 

Jehovah's name. For this Jeremiah declared that she was 

going to be disgraced that Jehovah's name might be graced.5 

B.r his .keel'l insi~ht Jeremiah saw that even this humiliation 

of Zion. would ultimately further Gocl.'s universal ea.use. In 

the restoration of Israel, God's redemptive righteousness 

would be displayed. !he restoration •trom the land of the 

lorth.S would be a more powerful manifestation of Jehovah's 

power than the deliverance from EgYPt had been. 'l In the 

light of this wonder, Jeremiah visions the nations of the 

eal"th casting down their false god.s, confessing their van

ity, and coming from the ends of the earth unto Jehovah.8 

ln his philosophy of personal religion lies the real 

heart of his universalism. Religion as he d.efined it was 

not a relationship "between God and the Jews, but b-etween 

1. 9124. 
a. 13:11. 
3. 33r9. 
4. 4:2:. 

• • • • • • 
5. 18rl3-17r 19:8; 22tS. 
6. 16:15. 

'· 16:14'. a. 12:16; 16:19. 
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God and man. Jehovah was not con:f'ined to Zion. All men 

whereTer they were who would seek Him with their whole 

heart might :f'ind Kim. 1 The r1 tual o:f' the temple, the ark 

o:f' the covenant,. the law were no longer needed. 2 :uan no 

longer needed to go to so•e sanctuary to be instructed in 

the Sacred Oracles. Jeremiah saw that in the :f'uture •menta 

spiritual li:f'e would. not be a'l the mercy o:f' pen, ink,. and 

pa.Jer, o:f' scribe and priest•. 3 The :f'avored Jew no longer 

would instruct his neighbor in the law of Jehovah, •:ror they 

shall all know me,. :f'rom the least o:f' them unto the greatest 

o:f' them, aai th Jehovah•. 4 Obedience then will spring out 

of a p~re,. regenerate heart, and result in constant moral 

utien. With religion conceived o:f' in terms o:f' a personal 

and individual experience of God, it is possible :f'or all 

men anywhere and any time. According to Jeremiah, man can 

come to God an71rhere, and God will come to man anywhere. 

If we have any :f'aul t to find with his philosophy of 

universalism, it would be that he is hardly consistent in 

it. It is difficult to harmonize his conception of restored 

Zion as the dispenser of the knowledge of Jehovah to all 

nations with his philosophy of personal religion in which 

each man is his own priest. Why should all nations come to 

Zion? There is no answer except to say that he did not 

• • • • • • 
1. 12::16. 
a. Chap'ler 29 f 3:16; 31:32·34. 
3. e.J. Ball, op. cit.,. P• 354. 
4. 31:34. 
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swing absolutely clear of the nationalism of his haeqroun4. 

Ye are not to condeDM him for not going further, but we are 

rather to marTel that he went as far as he d.id. The great 

thing is that he pointed out the path along which all future 

religion was to travel. 

rr. summar:r. 
!'o conclude as we began the chapter, to what extent 

doe• Jeremiah's philosophy of life waring the course of hu

man histeey within its suney, and the sequence of events 

as an evolution in which the purposive action of reason is 

tr&C'ea~le•? .&8: far as 'lhe nurse of human history is con

cerned, there is little which is not included in his scope 

of interest. He a~ta~ first of all, with God, the Creator 

ad C:ontroller of the universe. in whom all values are cen

tered. The chief end of man he considers to be concerned 

with God, end toward Rim all the ends of the universe bend. 

The "s'Willl'rtDl bonum• of lb.e universe is knowledge of and :tel• 

lowsbip with God. 'lo this end Jeh<3vah chose the Jews that 

in them He might work out His beneficent purpose for man

kind. Be spent Himself lavishly in cultivating them that 

they might realin their highest possibilities. Through 

their high type of life He planned that they should. commend 

Him to the na.tions, that ultimately they might come to know 

Him and to participate in the rewards of knowing Rim. But 

the Je'Ws as a nation failed Jehovah in His ht&h purpose. 
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'l'hrough national. .sin they th•rted His pl.an.s. .Teremiah 

then sees that J'ehovab. as a just God w i 11 be forced to pun• 

ish the nation for her sin. This punishment he declare$ 

will be eorrective as well as punitiTe. The nation wi.11 

c• down. but the Almighty wil:l not be de:teated. Out o:t the 

humbled reuant J"eremiah: sees that He will raise up a genera..• 

tion who will follow Him willingly. Their relation to Him 

will be on a new basis. They will do His will perfectly be

cause within them a moral change has been effected. Their 

serviee will then rest on personal affection rather than on 

compulsion. In and through them Jehovah will consummate His 

purpos~ :tor the uniTerse. '!'he knowledge of' Israelts God will 

fill the earth. All: will worship Him and serve mm whole• 

beartedly beeause of an inner disposition of heart, and the 

purpose of God--mutual tellowship and possession, "I will be 

their God and they shall be my people•--will be achieved. 

By such a philosophy of the relation o:r man to God J'ere

miab contemplates the course of human history and the end of 

purposive existence. 
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JJ:RlDUAH' a PRILOSOPlff OF THll 

DUTION OF lW' 'm llAI 

ID: pusing from a eonsicleration of' Jeremiah •• philos• 

ophy of the relation ot man to God to a consideration of 

his view of' the relation of man to his fellow, we must make 

it clear that we are not lea.Ting God behind t'or a new •-ter

minus a4 ctUem•. We are merely shifting emphasis. Goa can 

no more be ruled out of Jeremiah's conception of human re

lationships than out of' His own universe. Jeremiah would 

hardly asree with Pope's dictum, WoP.resume not God to saan; 

the proper study of mankind is man•.1 Re r.ather would have 

us keep one eye GOci•ward, while 11.1 th the other •• look man

ward. Yo what extent God colored his :philosophy of human 

relationships will appear as we proceed. 

I. His Political Philosophy. 

It was the lot or the Hebrew: prophet to represent Je• 

hovah in all spheres or the national lite. !he peculiar 

thing about the worship of Jehovah was that it would no"t 

take a place on a parity with other activities of the state; 

it must dominate the whole. There was no such thing as a 

separation of national functions; Jehovah would have all or 

none. The message from Israelts God was thus a message for 

the whole nation. In the delivery of this message the pro-

• • • • • • 
1. Al.exande1" Pope, Issa;y em Jl'an. 
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phe:'l waa brought into c onf"lict with the whole order. He 

was set •against the kings of" .Tud.ah, against the princes 

thereof", against the priests thereof", and against the peo

ple of" the land•. 1 !fot only •as he set. against his own 

land, but he was made also a prophet unto the nations,2 to 

make known the supreme will of" .Teho'Yab for all men. 

In omer to grasp cle&rlJ' .Teremiah t s political philos

epby, we shall need to answer the queation, Yaa Jeremiah a 

statesman or a poli tioian? What is the :fundamental clif"f"er• 

ence between the bo? Dr. Gunsaulus somewhere has said: 

tts~~tesmanship is the art of f"inding out in what direction 

Almighty God is going, and in getting things out of His way•. 

The statesman, then, has a center outside himself for his 

activities. He seeks to :find the eternal purpose of God for 

mankind and to act in: aceoxd with it, regardless o:r personal 

interests. He has a world outlook. The politic ian, on the 

other hancl, is narrow in his interests. His slogan is, 11JrN 

country, right or wrong•. He is not interested in serving 

God .and the world; be wants God and the world to serve him. 

He is •a barnacle attaehed to the body politia•.3 Whatever 

means is convenient he will employ to achieve his end. 

11A politician, Proteous-like, doth alter 
His face and habit; and, like water, seem 
Ot the same color that the vessel is 
That doth contain it, varying his form, 
With the chameleon, at each objeet•s ohange.•4 

• • • • • • 
1. 1:18. 
2. 1:5. 
3. A.e. Dixon, Lights and Shadows of American Li:fe, P• 102. 
4. Bason, quoted by Ibid, P• 100. 



Into Whf.eh class does Jeremiah fall, ancl what are his prin• 

eiplea of aotion? We shall view the problem !rom two an

glest his relation to national politice; and his relation to 

international politics. 

A. lfational Politics. 

1. Go'Y'emmental Organisation. 

!be first thing to note is that Jeremiah was not a 

political revolutionist. lfowhere do we find him advocating 

a change of governmental form as an aid toward national re• 

construction. He was absolutely committed to the monarchi• 

cal. system. A. glance at his vision of the future will con• 

Vince us of this taat. '!'he ideal. form o! government, he 

says, will be built around •a righteous Branch•, who will 

R"reign as king•.l He will be a true representative of the 

people, and he will be enthroned according to their selec

tion.2 fte will live in his restored palace amid social 

festivity and rejoicing. 3 About him will be his court. To

gether they will live in splendor, ruling forever.4 In him 

will be vested complete authority; upon him will depend the 

success of the nation.5 He will rule equitably and right

eously. Israel in this golden age will rest in peace and 

• • • • • • 

1. 23t5. 
2. 30:21.. 
3. 30:18,19. 
4. l'lt24,25. Though these Terses are not properly a part ot 

his prophecies of the future, they nevertheless reveal. 
his ideal. 

5. 23:6. 



a•eurit,-.1 But we ha:Ye not painted the whole pieture. Be

hind the govemment Jeremiah sees Jehovah, the ultimate 

~uler. It is ~rom Him that the king will derive his right 

to rule and his power. 2 His derived authority and position 

will be reflected in his ver,- name, •Jehovah our righteous

ness. e:3 

!he difference between Jeremiah and the politicians 

of his day was that he saw beyond the visible king to the 

Ittvisible King. 'fhe Invisible King nominally had a place in 

the affairs of the nation, but it was a nominal rather than 

an actual place. The wheels of the old theocratic-monarchi

aal fo,rm of government were still intact, but the monarohi• 

cal wkeels were the only ones that were turning. With the 

insight of true statesmanship Jeremiah pierced through the 

national preju41ces that blinded the politicians4 and un-

covered· the underlying cause of the nation's ills. God had 

been neglect_ed; the king had been magnified. It was Jere• 

miah.'s task to r41ston God to His place at the head of the 

nation,and to reduce the king to his proper subordinate po

sition, rather than to attempt to establish a new form ot 

government. !his he set about to do, regardless of party 

or personal interests. He saw that only a govemment that is 

God-centered can fulfil its mission. 

• • • • • • 

1. 23:6; 33:15,16. 
2. 30:21; 23:5. 
3. 23:6. 
4. Cf. Ha.naniah, chapter 28. 
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2. ttovernmental Objectives. 

Jeremiah had no little amount to say about govern• 

mental objectiVes. He saw clearly that no governmental 

system has a right to exist unless it seeks to advance the 

interests of the governed. He had a genuine respect for 

.king Josiah for the very reason that he administered the 

government in accord with the fundamental purpose of cov

erament... Kis attitude is plainl;r stated in his words to 

Jehoiaklan 

-»id. not thy father eat and drink and do justice and. 
righteousness? then it was well with him. Ke Judged 
the cause of the poor and needy; then it

1
was well. 

Was not this .to know me? saith Jehovah." 

By this statement Jeremiah made plain two fundamental truths: 

that government exists solely for the administration of jus

tice to the governed; and that the government that does ad• 

minister justice has Divine sanction. The converse of the 

latter ~tb Jeremiah also knew to be true: that the gov• 

ernment which does not administer justice is under the Di• 

vine wrath. Renee, he turns of Jehoiakim with biting accusa

tions• 

And 

1. 
2. 

-:But thine eyes and thy heart are not but for th:t. 
covetousness, and for shedding innocent blood, and 
for oppression, and for violence, to do it. Therefore; 
••• he shall be buried with the burial of an ass, drawn 
and cast forth beyond the gates of Jerusalem.•2 

again, 

• • • • • • 

22:16. 
22:1,.. 
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-a· house of Davida thus saith Jehovahr EXecute jus
tice in the morning, and deliver him that is robbed 
out of' the Jumd of the oppressor, lest my wrath go 
torth like fire. and burn so that no!e can· quench ita 
because of the evil of your doings.• 

Yith such admantine conviction that government exists for 

the benefit of the governed, we are not aurprised that Jus

tice and righteousness are emphasized as they are in refer

ence to the coming ideal kingdom. The new Shepherds will 

feed the flock, rather than scatter it and tear it to pieces 

by injustices. 2 The future king will be •a righteous Branch" 

who will •deal wisely, and shall execute justice and right

eousness in the land."3 It will be an age when the individual 

will r~ceive his due. Peace and security for all will pre• 
4 vail. 

Had the kinas of Judah ruled in equity, the state would 

have been saved, and Jeremiah would have been spared the tor-

mente of his long life of strife. aut justice had taken to 

her wings. The prophet saw that unrighteo.a .leadership mean~ 

an unrighteous people, that political disease among the 

authorities meant a pestilence among the people. It was a 

far cry from the original theocracy, which had •the happi

ness and well being of the people as the one supreme law of 

political philosophy•, 5 to the degenerate condition of ex

ploitation and abuse of human personality. Such degeneracy 

1~ 21:11,12. 
a. as:l-4. 
3. 23r5; 33:15. 
4. 23t6 t 33:18. 

• • • • • • 

5. :~r.c. Wines,. Commentaries on the LaJrs of the Ancient Heb• 
raws, P• 6:58. 



was a direct re£lection on the character ot Jehovah, Who 

was supposed to be at the head of the af£ai rs of the na

tion. Jeremiah knew that Jehovah would not tolerate a 

government whose objectives were degraded and whose leader

ship was corrupt. Nothing less than a government for the 

highest justice to the governed could satis£y the true 

statesman and the God whom he represented. 

3. Obligations of Citizenship. 

We now approach a difficult problem. It is conce:tned 

with Jeremiah's political attitude during the siege of Jeru

salem. The problem we shall need to solve is, Was Jeremiah 

a traitor to his country's interests,. or was he a true pa .. 

triot. and what principle of citizenship does his action re

veal? To understand the sit ua ti on at t he time of the siege 

it will be necessary., £irst of all, to survey the background. 

The failure of Josiah's reforms and the increasing hard• 

ness of heart on the part of the people during the reign of 

Jehoiakim brought Jeremiah to the unalterable conclusion 

that the destruction of Jerusalem as a just punishment for 

her sin was inevitable. Not only this, but he also came to 

see that the temple and all national religious institutions 

must be destroyed if true religion was to be perpetuated.l 

The re£orm movement had centered religion in the temple; but 

a bare externalism and superstitious trust in the temple 

• • • • • • 
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we~ &ll the ~ruit that the movement brought. The temple 

was between J"ehovah and the human heart. The barrier had 

to be' done aJt&Y. M'ter the battle o~ Carchemish 1 .Teremia.h, 

with the keen political insipt of a statesman. saw in the 

young and virile Babylonian empire the instrument o~ tfeho

v&h to~ the punishment of Israel and the destruction of the 

temple.l He even speaks of Nebuchadnezzar as Jehovah•s se~

vant. 2 Consequently, when the neighboring states, Edam, 

Jloa'D, A.mmon 1 ':ryre, and Sidon 1 sent representatives to Zede• 

kiah to organise revolt measures 1 3 Jeremiah was forced to 

desperate tactics. .l.a a counter to the revolt measures,. he 

appeared publicly wearing bands and bars. His one measage 

was. •serve BabTlon•. 4 He even went so ~ar as to send mes

sagaa to the foreign kings, admonishing them to serve BabT• 

lon. We are at once faced with a difficul~y. Why, if he 

knew that J4!truaalem ultimately was sure to be destroyed, did. 

he ctounsel the people to serve Babylon? Would not the f'rus

trated revoilt the sooner bring the inevitable end? the only 

answer is to be found in the great heart of the prophet. 

'true the dissolution ultimately would take place, but why bT 

a revolt precipitate a crisis that would involve a tremen• 

dous loss of life and untold suffering? If they would serve 

Bab;rlon,perhaps the Almighty would humiliate the city with-

• • • • • • 

1~ 20:4; 25:9•llt 27:6 1 etc. 
2. 2?tES'. 
s. 2'1:3. 
4. Chapter 2.7. 



ot~t_undue loss of lite. Skinner •ays, •Jeremiah advoeated 

the policy of voluntary submission to the Babylonian yoke 

as the only way to mitigate the horrors and agonies· ot the 

final dissolution•. 1 

!he prophet's attitude was unchanged when the revolt 

was staged a few years later, and when the Babylonians were 

at the walls of the city... Re warned the pusillanimous Ze4e

kiab acain and again of the !utility of revolt and the oer• 

tainty of destruction.a Ke urged him to surrender to the 

Babylonians; by such a course, he would save his own li:.fe 

and the lives of many othera.3 But Zedekiah, unable to de

cide between the oounael of the false and the true prophets. 4 

and strongly influenced by the revolt fanatics, weakly con

tinued his resistance policy. Jeremiah now turned from the 

king to the people. With courage born of desperation he 

u~ed them to go over to the enemy. surrender would mean 

life; resistance would result in death.5 Ke finally caused 

such a defection among the soldiers that the irate princes 

cast him into a dungeon.6 

Such ac·tion as that of Jeremiah's would be condemned 

today as the highest treason. What kind of a citizen would 

he be who should undermine his country's interests in a 

• • • • • • 
1. J. Skinner. op. cit •• P• 261. 
2. 2lt3-7; 34:2-5; 37t6•l0J 38:17-23. 
3. 38tl'l•23. 
4. er. 27ll6.·23 with chapter 28. 
5. 21:8,9. 
6. 38:2 f. 



time_ o£ war? Detore we summarily condemn Jeremiah, let us 

ask the question. Who is the greater patriot ~nd the more 

valuable citizen. he who battles fiercely for his country• a. 

immediate intereats. or he who calculates discerningly for 

his aountry•a ultimate interests? Jeremiah aaw that resist.

ance would bring slaughter; surrender would bring clemency. 

The city would fall in either case. It was the will of God. 

Who, then, was the true patriot, oitizen, and statesman, Jer

emiah or his fanatical opponents? 

Jeremiah's j)rinaiple of oitiaenship is not far to seek. 

Loyalty to God and loyalty to fact are above loyalty :t.o goT• 

ernment. It is the statesman and not the politician who is 

sensitive to the higher loyalty. His sensitivity is based 

on profound lite principles and experiences to which the 

masses are total strangera. Gordon has put it walla 

*It is the statesman and not the politician who can 
rise up in the hour of crisis and damn his own people, 
~cause he lives by prinoiples greater and more en
during than his people.•~ 

He, then, is the true citizen who discerns the course of the 

Almighty and falls in line, regardless of the direction pur

sued by the state. 

4~ ~eservation of the State. 

Jeremiah shared Isaiah's conviction that the only sure 

way to preserve the state was by unqualified trust in Jeho

Tah.2 We pointed out in chapter -two -the price that subject 

• • • • • • 
1. '!'.a. Gordon, op. cit., P• 64. 
2. See Isaih ':3-9 and II Kings 19:20.34. 

~' 



-127• 

nations had to ps;y for alli&!lce with tbe Assyrian empire-

aalmowleagment of the go4s of the empire. Hencre, it is not 

strange that the prophets took a reselute stand against for

eign allianc'e. What 1fas national security in comparison to 

religious purity? FUrthermore, was not Jehovah with His peo

ple to tight their D&ttles?l Had He not justified their 

trust in Him as protector? 

Jeremiah was certain that Jehovah was sufficient for 

any emergency. He pointed out to the people Jehovah's cieal

inp in the past. the deliverance tram the :Egyptian bondage.2 

liis provident care in the wilderness,:S His gift of the :Cruit• 

t"ul land of Canaan. 4 Was He not sufficient for all their 

•.&net now what hut thou to do in the way to Egypt to 
drink the waters· of the Sihor? or what hast thou to 
clo in the way to Assyria, to drink the waters of ihe 
River? ••• fty &a'Cidest 'hou about so much to change thy 
way? thou shalt be ashamed of Egypt also, as thou wast 
ashamed of Assyria. From thence also shalt thou go 
forth, with thy hand.s upon thy headr for Jehovah hath 
rejected thase in whom ~hou trusteth, and thou shalt 
not prosper with them.• 

Jeremiah gives voice to the positive side of his conviction 

in hie visionjo:f' the :Cuture. He gi"V'es us Jehovah's words: 

•r will cause them to dwell safely•, 6 and ~ain, •r will 
'7 punish all that oppress them•. only by undivide4 allegiancte 

to JehoYah and unstinted ~onf14enee in Him can the great 

•••• 

1. II Cbron. 32t~,8. 
2. ',2a4; 'h2%; 9t4; l6tl4, etc. 
3. 2:2,6; 31:2. 
4. 2:'1; il t5. 

• • 
5., 2rla. 36, 37. 
6. 3213'7. 
'· 30:20. 
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goal., •r will be their God, and they shall oe my people•,1 

be realized. We conclude, then, that 1 t was a fundamental 

oonvi•tioa with Jeremiah that the state could be preserved. 

cml.J' on the basis of allegiance to Jehovah; f'oreigll alli

anc'8 he repudiated. 

In summar:r, it is clear that Jeremiah•s philosophy, aa 

regards the politics of' Judah, sprang from his conception: 

ot God. He saw Jehovah as the God who is over all, and 

whose will must be obeyed in all realms of life. In mattera 

of government He delegates authority to the king. !he king 

in turn is to execute His will among the subJects, for Je• 

hovah•s main interest is in the highest personality develop

ment of His creatures. The objective of government thus 

becomes the administration of Justice to the gover:ned,and 

the promotion ot their total interests. The obligations 

of the eiti•ens toward the government is also bound up in 

the will of Jehovah. When the government no longer dis

charge'S its God ordained function, 1 ts oi tizens are no lcmg• 

er bound to render loyalty to it. !heir final duty is toward 

God rather than toward man. Jeremiah 1laS firm]J- convinced 

that Jehovah must be the center and oircumt"erence of all a&• 

tional ltt"e and activity. With Kim the center and circum

ference. according to the people•s own choice, he knew that 

the natt on would be in:t'inci'ble • 

• • • • • • 
l. 3lt33·; 32t38. 



B. Iii temational Pol! tics. 

It was in the realm of international pol! tics that Jer• 

emiah showed himself' the greatest statesman of the, d.q. It 

was a 4813' when men's e7es were blind.edlly national patriot.• 

isms and pett7 IIUilf~interests. Jeremiah alone rose high 

enoulb above the din of the battle field to Tiew interpre

tat1Tel.7 the clash of armies on the plains below. In the 

clash he saw not only armies fighting,. but God fighting. 

He saw clearly that Judah was condemned and awaiting des• 

truetion because of her immoral life and unrighteous prin

ciple.-. He saw that the cup of the wine of Jehovah's wrath 

was to h given first of all to her. I:f Jehovah punished 

His oe first,. who could gainaq His right to punish the 

other aatiens of the world who were norur better? 

ltJ'or. lo, I 't41gin to work eril at the ci t;r which is 
called by my- namer and should :1•· be utterly UDptmiahe4? ttl 

Jeremiah might well baTe said to the nations, 

tt:ror the time is come for Judgment to begin at the hauae 
ot' GOtlt and if' it l'legin tint at us, what shall lN: the 
en4 ot them that o'bey not the gospel of God?•2 

The great t:rut.h that Jehovah "hath a controversy with t:he 

nations"• that "Jte will enter into judgment with all t'lea•3 

ataggered his comprehension. U:oab,. who had "trusted in his 

works and in his treasures,4 who had magnifie« himself against 

1~ 251147. 
2. ,I Peter 4tlT. 
s. 15:31. 
4. 48t'7. 

• • • • • • 
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.Tehe"ftt.h,l a.ncl who was guil tJ'" of' :tal1N' wtn•whi p • 2 was to be 

4esrtro;re4 :t:nm beina a people. 3 Ammon, whom Jeremiah de

Bounces· as a ~~kslidtng iau;kte~ that trustetn in her 

:riehes•.4 was to be drifta· out ot her lancl. His cry rina:• 

along: the coast to &aza- and Asllelc:m.; the reatlEJsa s1rord of 

Tehovah 'trill not rest until it has discharged its a.ppointe4 

'Cast.' DallUiscue. Ela.m, an4 Keclar, too, ware guilty betore 

Tehofth.' Bo empire was too creat. to receive its due ptm• 

isb.ment. llgypt was a f'aiz- b.eif'er,. but a gad-tly was to de-. 

srcend a her f"rom eut o:r the north.' She might have repent

ed. but Pharaoh "had let the appointed time pass b;r";8 he 

had :f"ailed to reform, to repent, and now judgaent •as in

nita.ble.9 

J•remiah did not relegate all this punis~nt to a far 

ott future dat•. The battle of carehemish jarred him to 

consO'iousnesa of" the immediacy o:r the clestruetion. Ke saw 

Iebuahadnezzar asr Jehovah's senant,10 and Bab;rlon as the 

1. Proba'bl;r b;r ruistiDg Reuben when he attempted to occupy 
the terri tory ~hat ha4 been assigned to him. From this 
oppositioa came hostility that was almost incessant be• 
tweeu Israel aud Moab. Of. Jlumbiers 21:24!".; Judges 3:12!' .. 1 
I aam. 14:47. 

a. 4St35. 
a. 48r42. 
4. 49:~. Her sin seems to be that she improperl7 took pos

session ot the Gadite territor, after the deportation ot 
the East•Jedamie tribes by Tislath•Pileser. Ct • II Kings 
l5tl_ Q_ . and I Cb.:ron. 5:6,26. 

5. '4'ft&.Pt. 
6. ahapter 49. 
'1.~Ut20. 
a. 4Chl'· 
9:. 43·t9•13. 
11. 25t9; 2'1t6. 



-&•!db cup in Jehofth•s ha:ai.l. out of which all nations 

·~• to 4rink the wine of JehoTBh'a wrath. a But Babylon. 

though a temporary agent, was to be weighed 1ft the same 

balanees of universal Justice: in which others nations had 

'been weigh.t. J"eTemiah \las even then convinced tha.t she 

was found wanting. Her f'alse: go4B., 3 her pride against Je• 

hOYah through her self-exaltation testified against her.4 

She. too. would go down· and remain <lesola.t'e :forever. 6 -For 

J"ehovah is a God of recompenses; he will surely requit••6 

!hough Jehovah would never bend His righteousness so 

as to embrace the unrighteousness of the nations 1 Jeremiah 

saw that there were two ways by which it would be possible 

tor J"ehovah to embrace the nations. One way was by volun

tary repentance on the part of each individual nation. !he 

word of Jeho~ to the prophet in the potter's house wast 

•At what instant I shall speak concerning a nation, 
and concerning a kingdom. to pluck up and to break 
down and to destroy itr if that nation, concerning 
which I have spoken, turn from their evil, I will 
repent·of the evil that I thought to do unto them.•? 

.1ehovah's pardon could always be had for the sincere ask

ing. 1h.e other wq was the way of chastisement. This was 

the way of last resort. !he nations had f'ailed to repent; 

nor was it likely tha't they would. His only hope was tha~ 

chaatiseme't for some of these nations would bring about 

l. 5lt?. 
a. '25t151"' .. 
3. 50t2; 5lt44,4?. 
4. 50t29-!2.36. 

. . . . . .. 
5. 2?:'1. 
6. 51:56. 
'· 18t'l,8. 
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the ne'Ce81Jary puritlcation.,- and thus result in their fu

ture fJ&litablishment. SUch hope he seems to ha."R' had for 

Jroab, 1 Ammon, 2 :nam, 3 and &Ten Juclah'a old eaem,y. Jl'€Ypt. 4 

Why he held out- hope for these and not for others is a 

difficult problem. !hat which concerns us here, however, 

is that they would h&"R' to meet Jehovah's standard, not He 

theirs. 

We find in the prophet. then, two fundamental eonvic• 

tions in regard to the nations of the world. The f'irst is 

tha'l all governmental authority is a derived authority. He 

w-ho eonf'ers author! ty has a standard of universal morality 

by which He measures all governments. Those that measure 

trp to His standard will be continued under Divine favor; 

those tbat f'ail will be punished under Divine wrath. Je

hovah's moral demands are absolute. He may temporaril!' 

employ a nation to forward His ends, but He never plays 

favoritism. EYen the nation that is thus employed will be 

punished if 1 t :fails to meet the Divine standard. The sec

ond is that favor with Jehovah may be incurred through val

untary and sincere national repentanoe,or through corrective 

punishment. 

1. 48t4?. 
2. 49t6. 
s. 49t59 • 
.t.'46t8. 

• ••••• 



c. Summary of Political Principles. 

1. The i«eal political state is a JehoTah•centered 

monarchy. 

a-. GoTernment exists only for the benefit of the goT• 

ern act. 

3. Loyalty to God and to the right are &boTe loyalty 

tct goTernment. 

4. The state can h presened only by unqualified trust 

in J"ehO"''ah., not bY trust in foreign alliance. 

5. 'l!lere is a moral God in the uni Terse who demands 

moral aetion on the part of all nations. Failure to measure 

llJ to this moral atandartl will bring puni slualent. 

61. lTational :tavor 1ti tb Jehovah may 'be incurred through .. 
'Yoluntary and sincere national repentance. or. failing this, 

through corrective punishment. 

These uni 'Yersal political principles bear abundant 

testimony to the true statesmanship of Jeremiah. 

II. Jiis Social Philosophy. 

It has been said that "the prophets a.nd writers of the 

Old ~estament, in their majestic. unaffected style, giTe 

better.counsel a.s to what makes a nation happy and keeps it 

ao. than all the orators or statesmen of Greece or Rome•.1 

• • • • • • 
1. St. Loe Str.&chey. quoted by s.E. Keeble, The Social reach• 

ingtJ or the Bible, P• 46. 
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our preble. in this section is to determine Jeremiah's soc

ial principles, which if followe4, he held, would make his 

nation happy and keep it so. 

His trt(erancea:rhave such far•reaehing social ramifica

tions that it will be impossible to treat all phases exb.aua• 

tively. Our purpose is to deal only with those phases which 

will suggest most directly his basic social principles. 

A.. Domestic A.spects. 

1. The Family. 

Jeremiah considered the basic unit of society to be the 

family. In4eed, his entire philosophy is colored by family 

relationships. His early oracles present Israel's relation 

to Jehov&b as that of a wife to a husband.1 He portrays the 

ideal marriag~ as that 1a which there is mutual fidelity. 

:aut Israel, he lmew 1 had broken her marriage vow, and had 

played the harlot with many lovers.2 The horror with which 

he regards Israel's infidelity indicates to us his high re

gard tor the marriage relation. That which the nation had 

done by her infidelity to her lawful Spouse, Jeremiah pro

ceeds to show, was only the total action of that Which was 

done by the individuals of the nation. The sacred family 
-

ties had been broken times without number. For the family 

he insisted that the standard likewise was chastity and mu-

• • • • • • 
1.· 2r2t 3tl,l4. 
2. 3:1.~,5-lO; a:20-25. 



tual fitUtli ty. But the men of Israel had. broken the yoke 

ot marriage. !hey were like lustful stallions, neighing: 

atter their neighbors' wives.1 •!hey committed adultery, and 

assembled themsel'V'es in troops at the harlot•' houns.tt2 The 

false prophets were men of immoral life;3 they made no at~ 

tempt to restrain the people from licentiousness. 4 Altogeth• 

er, the very basis of family life was undermined. 

Zeremiah, happily, gives us a view of ideal family life. 

'fo the exiles he writes: 

•!ake ye wives, and beget sons and daughters; and take 
wives for you~ sons, and give your daughters to hus
bands, that they may bear sons and daughters; and multi
ply ye there, and be not diminished."5 

lris exhortation in this Yerse and in the context is to domes-

tic tranquillity, based primarily on the family relationship. 

It is by cul.ivating family life and settling down to whole

some, well-rounded living that they will enJoy peace in their 

new land, while they await the promised restoration.6 In his 

view of the future restoration, we hear the •voice of the 

bridegroom and the voice of the bride•,? by which figure he 

contemplates the chaste, new life of the future. Though Jer

emiah himself never knew the Joy of. a happy home of his own, 

he fully appreciate& its significance in the perpetuation of 

ethical national life. It •as a fundamental conviction with 

him that purity of national life could be achieved only by 

1. 5:8. 
2:. 5:'1. 
3. 23:13,14; 29:23. 
4. 23:1'1. 

• • • • • • 
5. 29:6. 
e. 29:5·14. 
?. 33:11. 
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purity of family life, national stability only on family 

stability. 

a. Slavery. 

Jeremiab, :ln the stricteat sense, was not a social trail

&reaker. He propouncled no scheme !'or the social reorganiza

tion of' the nation. lie took secial institutions for grantecl .. 

!be basis of his social attitudes was the Deuteronomic law. 
l to its contents be gave hearty assent. Slavery was an in-

stitution for which full provision was made by Deuteronomy.2 

It. was a restricted servitude, howeYer. The slave had cer

tain definite rights. He was to be treated with liberality 

and consideration. Six years of servitude was to be rewarded 

by a seYenth of freedom. When the slave was released, his 

master was to fumish him liberally out of his flock, out of 

his threahf.ng•floor. and out of his wine-press. 3 •As Jeho

vah th7 God hath blessed thee thou shalt give unto him.•4 

Sueb li'berality was "to be bestowed from the heart, ill remem

brance of Jehovah's liberality in redeeming Israel from the 

'bondage of Egypt. 5 

¥eremiah's conception of the sacred duty of master to 

slave is manifest in his remonstrance to the treatment accord

ed the slaves during the siege of Jerusalem.6 Before Jeho

vah, Zedekiah entered into a covenant with the slave masters 

l. 'lltl. 
a. Deut. 15:12-18. 
a. Deut. l5tl4. 
4. Ibid. 

• • • • • • 

s. Deut. 15:15. 
I. Z4tS•ll.. 



to relea.e the slaves according to the Deuteronomie law. We 

aannet be sure what their motiv. for the act was. It may 

have been <me of three thincen to eour:t the favor of Jeho• 

Tall in this time of need; to relieve the masters of the re•

ponsibility of the care of the slaves during the time of t"am-

ine; or somehow to use the slaves for purposes of defense. 

Whatever the motives the slaves were released. When the Baby

leians 1ifted the siege and withdrew at the approach of the 

Egyptians, the tmscrupulous masters pressed the liberated 

slaves into bondage again. Such an act in Jeremiah's ewes 

was a direct insult to Jehovah for two reasons: first. it 

was a.sin against the oppressed slaves by a denial of their 

sorely needed sabbatic year of relief, and as a sin against 

thems it was a sin against God; in the second place, it was 

a trampling under :root of a sacred covenant made before Je

hovah. Jeho~ would have no such insults. He, too, would 

proclaim liberty, but it would be a liberty •to the sword, 

to the pestilence, and to the famine ••• and to be tessed to 

and t"ro among all the kingdoms of the earth•.l Jeremiah 

ttrose in towering wrath to damn it [the e.cti on J 2 as blas• 

phemy, as the betrayal of both man and God"•3 We cannot 

fail to notice here Jeremiah's sense of Justice. Though he 

was not interested in all the ritualism of Deuteronomy,' he 

was interested, and that profoundly, in ita weightier ma~

ters of Justice and consideration for the rights of person-, 

• • • • a • 

1. 34tl"1. 
2. Inser·ti on mine. 
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ality.. Knowing God and man as he did, he could not help 

but conclude that a sin against man is a sin against God. 

1. Povertr and Wealth. 

J"eremiah mightily championed the cause of' the poor and 

the oppressed. The two classes naturally go together, and 

it is natural that it should be so,considering the condition 

of the times. We noted in chapter t:wo the grinding tribute 

which the kings exacted from the people for the maintenance 

of foreign alliance. We noted also the corrupt and lawless 

character of the time•, due to the weak and unscrupulous na

ture at the k!Dgs. Jeremiah protested 'Vigorously against 

the ex,1oit&tion of the poor by the rich and by the ruling 

class. Xe characterises the exploiters as •:rowlers• who lie 

in wait,and who set a trap to catch men.1 Through deceit 

arui deeds o:r wickedness they accumulate their wealth; •they 

are waxed tat•.2 
On the heads of these foul men Jeremiah 

unsparingly heaps opprobrium. He holds them responsible for 

many of the ills of the nation. 

•Lite scarce can tread maJestically 
:Foul court and f'ever""Btricken alley; 
It is the rich, mua.t be confessed, 
.&re blamefullest.•3 

The important thing to note here is that Jeremiah does 

l. 5:2:6. 
2:. 5t28. 

• • • • • • 

z. !bamas Ashe, quoted by S.E. Keeble, op. cit., p. 24. 



-139-

not condemn the rich because they are rich. Hie eompl.aint 

is on the basis of their unfair methode of gaining wealth. 

That he did not oppose the individual right to hold property 

is seen il'l the fact that he possessed sufficient money to 

recfeem his A:nathoth inheritance. 1 JTom this we may conclude 

that he helcl that the possession of wealth is legitimate if 

it is obtained righteously, that is, without the exploita

tion of others. 

a. Labor and Wages. 

Jeremiah's most stunniag rebuke was administered to the 

kings. 1fe ha'Ye a sample of such rebuke in chapter 22. Jehoi• 

alcim had sunk eo low as to employ forced labor. Jeremiah 

could not be silent in the presence of such an outrage. 

"Woe· unto him that buildeth his house by unrighteous
aas and his chambers by injustice 1 that useth his 
aeighbor•s

2
senice without wages, and giveth him not 

his hire.• 

Tames RUssell Lowell's lines fit into Jeremiah's mood,a.nd 

might well have been addressed to Jehoiakimt 

-save ye founded your thrones and altars, then, 
on the bodies and souls of living men? 
And think ~· that building shall endure, 
Which shelters the noble and crushes the poor?•S 

'fo such a policy Jeremiah prophesied a social revulsion that 

ultimately weuld result in the dethronement of Jehoiakim and 

his death.4 It was a good thing •to exeell in cedar•,5 but 

',. 

1. Chapter 32. 
a. 22:13. 

• • • • • • 

3. S'ee hie poem, A Parable. 

4. 22tl8,.19. 
5. 22:15. 



the prophet eonsi4erect it a greater thing to excel! in jus

tice. He· who labors ho:netstly>, he says, desel'Tes an honest 

11age for his ef*:f'orts. 

a. So•ial Obligation. 

It is of special credit to Jeremiah that he goes beyond 

justiee to the more positive aspect of social obligation. He 

enjoins on the favored classes a responsibility for the care 

of the poor and the helpless. Though put in a negative frame

work, these words have a positive message: • •• they plead not 

the eause of the fatherless 1 THAT THEY "flAY PROSPER •• •1 They 

are not only to render exact judgment, but they are to lift 

the atatus of the downtt""odden. llere is a positive social 

gospel.. 

c. Beligious Aspects. 

Xontes,uieu has said, -christianity is the good man's 

text;: his lite is the illustration•. So it is with every 

religion. What a man believes determines how he acts. To 

understand the life of Jeremiah's age we must take account 

of the religion of the qe, the main-spring of social actien. 

JAUch of this subject already hu been treated. It will be 

necessary here, however, to view briefly the e:tfect of the 

religion of Jeremiah's time on the social life, and to con

side~ the principles according to which he acted. 

• • • • • • 
1. 5:2.8. 



1. False Worship and Social Life. 

We examined in chapter ba the religious iJac:kground of 

the ace •. how that political expediency brought about the in

trodue'tiott of foreign gods and the coertion of the people in. 

the worship of them. Wi tb the :false gods came all the as so• 

cia.ted heathen practice•"• When the bars of monotheiam were 

let 401111,. we noted also that there came about, too, a revi

val of the aanaanitiah cults. In his indictment of the peo

ple, the prophet laid his finger squarely on the heart of 

all the social illa. 

~or _,.people have committed two evils: they have :for
saken me, the fountain of living waters,. and hewed them._ 
out cisterns,. broken cisterns, that can hold. no water.•l. 

R'e traced. the germ tbat had infected ;the national health to 

its real source, the contaminated waters of broken cisterns. 

lte 'Crietl in vain to wrench the poisonous cup from the people•s 

lips,. but they wouitl h&Ye their foul water. Out of false wor• 

ship sprang their abominable child sacrifices, 2 their licen

tious practicres associated with the temple prostitutes,3 and 

their loose moral living in general.4 There was no longer a 

regard for moral virtues. All men "bend. their tongue, as it 

were their bow, for f'alaehood", the prophet accuses, • •• and 

they will deceive every one his neighbor, and will not speak 

the truth•.5 Jeremiah recoils :from such falsity; he wonders 

that Jehovah can endure the sight of i t.6 The people tried 

• • • • • • 
1. 2tl3. 4. 3:2; 5:7-9. 
2. 7:31; 1.9:5; II Kings 2ltfi:. fi. 9t4:, 5. 
3. See J. Skinner. op. cit., p.69. 6. 5:3. 



to lilal."ft' over the loathsome s-ores of' :public 4ina•e with 

the e!lt'femals ef worshiP'• lfhey 'lrusted in the t.em:ple' s 

:p~senoe f'er ~~atienal ae:euri ty anct success., but the salve 

enly aagraYatecl the sores. lfot salve Du.t an o:peration 11a.s 

aeecle4. Jeremiah Jmn that the nation could: J.Uirwer recover 

1ibli11 --~ laet ftB'tige of t'alse worahi:p was rooted out 

ot: the national 11:te. Ohly a cerrect relati om to .Teho"lah 

eoulf heal the ills of the nation. What a man thinks about 

God: 4e'terafne~r how he acts toward his !'ellow. 

2. ~ocial ~uality. 

!here is implicit in Jeremiah's philoso:phy of' indiri.cl

ualism the seed of social equality. ~e :prophet ~.rees all 

men on an equal footing before God. God has no fa.vori te~r. 

Each man, regarelless of social caste, is personally ancl 1n-

4ividually ns:ponsible to Goel for his sins. God's treatmen-t 

of all is alike. Jeremiah further seas that ea.oh man is to 

have a personal knowledge of .Tehovah, a knowledge that is 

based on forgiveness., 1 not on privil$ge. Human social bar-

riers thus are thrown down. All men are lifted into a brother

hood. I!l the new covenant relation Gcui's purpose for man will 

be realised. !he f'ellowship relationship will bring men to

gether to the full perfection ot: their common nature,2 and to 
' 

completeness of life. "''!'hey shall all know me, from the leas-t 

• • • • • • 
l. SSe Chapter :Four,. P• 108. 
a. :m.c. Wiaes considered pert:eotion of' nature as the final 

goal when he wrote: •'!'he 'true ha.ppinesa of every being 
consists in the p~oper perfection of ita nature. • ( ~. cit.., 
Intro. p. 2.3.) 



o£ tha tm:to the great:e•t of them, sai th Jehovah. •1 It is 

impossible fer men to know Jehovah without assimilating His 

charac-ter. With His nature in them, and with Rim at the 

head to lea« them ever more deeply into the delights of :fel

loWship, .Tenmiah aees that the ideal society will be reache4. 

It will 1Je "a"flod-c:entered 'brotherhood•. 

How was society to reach this ideal state, by the in

telligent direction of society's inherent powers~ Far other

wiset Jeremiah s.aw that society was utterly impotent. God 

alone could effect the transformation. When from a human 

point of vin there was no hope, he had a hope that waa u 

great as the power of his God. 

OBee again we find lines from Lowell that, from the 

sta.nclpoirs:t of the conviction behind them, might have come 

trom the great prophet o'C .Anathoth. 

•careless seems the great Avenger; history's pages 
hut record 

One death-grapple in the darkness •twixt old systems 
and the Word; 

T'ruth forever on the scaffold; Wrong forever on the 
throne--

Yri that scaffeld sways the future, and behind the 
dia unkncnm 

Standeth God. within the shad.ow, keeping watch above 
His on.•2 

D. SUmmary of' Social Principles. 

After surveying the general field of his social philos

ophY, we are ready to stat.e histundamental social principles. 

. ·- . . . . 
1. 3lt34 • 
.2. James Russell Lowell, quoted by 'f.<l~Gordon, op. cit., p.l4S. 
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!he7 are as £ollowat 

l. lf&'tional purity ancl at&'bili ty can be attained. onlt 

on the basis of family purity and family stability. 

Z• Bbmatt personality is of equal value no matter what 

the social level. 

$ .. A. sin against one's f'ell.ow is a sin against God. 

c. The possession of wealth is legitimate if the wealth 

is obtained righteously. 

s. The la'borer is entitled to a just reward for his ex

penditure of' effort. 

a. !he favored of soeiet7 are morally obligated to care 

tor the downtrodden ot society. 

'f. alae worship is the direct cause of all the evils 

of society. 

a. The ideal society is •a God.•oentered brotherhood•. 

III. Summary • 

.Att:er a study of Jeremiah's political and social phi.los

oph7, ••· are brought to reaffim the great truth, stated a.t 

the outset of this chapter, that •the proper study of man• 

kind• is not .,_an• alone, but God as well. Jeremiah saw 

tha't every act of man has a double bearing: man-ward and God

ward.· We almost would be right in applying to Jeremiah's 

philosophy of the relation of man to man the somewhat modern 

epigram, •To live right in time, one must live for eternity•, 

although we cannot credit Jeremiah with the metaphysical con

cept involved in the idea of eternity. But the fundamental 
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14ea remains. Only when the righteousness of God becomes 

the righteousness of men can they, either as individuals 

or natioas, be properly articulated with their fellows and 

•ith the universe. God aoa6how must take hold of individual 

an.d national life to make right man's multifarious wrongs 

and iaequi ties • that the whole of humanity may be brought 

to participate in that distinctive quality of life whieh is 

l!is. 
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C1fAPDR SIX 

CONCLUSION 

OUr ducty th•s· far in this thesis has taken WJ through 

the following aspects and yiel4ed the following results: 

I. ~ introduction to the thesis involving a detini• 

tion of the problem. a statement of' the significance of the 

prob1em, and a. suggestion of' the method of' treatment and the 

sources. of data. We defined c:ntr problem as an attempt to 

cletermime Jeremiah's total view of' the universe, what he con

sidered the meaning of' b.uman experience to be. We stated 

that it was our conviction that to understand Jeremiah's 

ptilnCiltJ'll:r wc:ntld ae a. ais; sup toward understanding the whole 

Gt the Old: ratameDt-• the totmdatiens of' the religion of J"e• 

sus., ud the fundamental needs of' the world today, together 

with a aessage to suit those needs. B•caus-e of the limited 

s·eope of' this thesis. inTolving only an objective GJtamina..

t.ion of J"eremiab's philosophy of life, the reader of neces~

sity has been lett to make. his own applications. ~o one 

1fhc i8 at all alert to the problems of' history and to the 

p-roblems of' the present. Je·remiah's philosophy of life can

not tail to speak. 

II. A survey of the ba.c.kground of the problem. In this

ehapter··-tt was our purpose to kindle anew the fireer of e.ir

cumstance about the raw materials of the prophet's life in 

-147-
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order th&t n might have a basis for a complete unclersta.ncl

ing of the approve& residue, his philosophy of 1ife, which 

was smelteG. out of the•e fires. We viewed the rise and tall 

of the great empires or Western Aida and the changing for• 

tunes of the little country or Judah. We noted the politi

cal and religious turmoil and the corresponding degenera

tion and. corruption of national life. We watched the tragic 

conflict and the lite•long martyrdom of the heroic soul of 

Jnathoth, who was born to attempt to head off his cloomed 

civilisation •. We wondered whether such intense fires could 

leq.ve a resiclue, and, if so, what it would. be. 

III. A study ot Jeremiah's philosophy of God. Te turned 

from the depressing earthly scene ancl lif'ted our eyes to be

hold Him whose name was so often on the lips of' the prophet. 

toe 'Waft lef't &!"ter the :fires· had clone their worst. We saw 

Hill as Sovereign of the universe, kster of' all because He 

was creator of all, rigid in moral demands and in the admini

stration of' Justice. But we saw Him also as an unchanging, 

fai tht'ul Lover, the Clompanion of the human heart, tenderly 

;rearniq over His people, ever seeking the welfare of His 

beloved'. In liim we found all the values of the universe cen

tereG.. 

-IV. A study of' Jeremiah's philosophy of the rel&tion of' 

man to Sod. In this chapter we viewed •the depressing earth

ly scene-• in relation to Goc1. What was the significance ot 

it all 1 We found that the prophet considered men to have a 
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potentiality ~or a ~ar higher life than that which they 

were living. He considered their chi~ end to be concerned 

•1 th Clod, although they apparently were indifferent to 'the 

fact. He saw the Jews as a specially chosen agent of God 

for the working out of His beneficent purpose :Cor all man

kind. He saw Him spending lrimsel:C lavishly in eultivati.ng 

in them a type of life like His. But the refractory ingrates 

were thwarting His high purpose. In spite of the apparent 

d.e:Ceat, Jeremiah came to the conviction that the Almighty 

could not be de:Ceated. Infinite Justice required that the 

matieJt be reJected because of its sins; but God had another 

way to accomplieb His purpose. Out of the humbled remnant 

He would raise up a generation who 11oull t'ollow Him because 

o:C an individual and personal devotion. In them Jeremiah 

saw that Jeho'Yah in the great future would work out His pur

pose for all mankind. In that day the goal of purposive 

existence will be reached--unmarred and intimate fellowship 

between God and man. 

T. A consideration of Jeremiah's philosophy of the rela

tion of man to man. In this chapter we contemplated the 

practical relationships of men to their fellows in the light 

of God's high purpose for all mankind. We found that Jere-

miah·was convinced that only when the righteousness of God 

becomes the righteousnessness of men, can they, either as 
'~ 

individuals or as nations, be properly articulated with their 

fellows and with the universe. Divine life must be imparted 



to men in order for their corrupt, selfish social order tc 

be lifted to the exalted level of •a God-centered brother

hood•. In this new order all men will enjoy the blessings 

of fellowship with one another, and of true fellowship with 

God. 

Jeremiah's philosophy of life may be summarized very 

briefly as follows: 

Ban can fulfill his destiny only as he follows and lives 

by the demands of the SUpreme Being of the Universe. By his 

s:tubbornness he may thwart the Almighty tempora.ril.;t, but the 

Almigh'ty ultimately carmot be defeated. ·To carry out liis de

aignlle may be forced to cast a refractory generation aside,. 

but out of their humbled seed, who are ready and willing to 

obey, He will raise up a generation of faithful followers. 

In them He will manifest His glory. He will write His laws 

upon their hearts; they will serve and glorify Him because 

at a. personal heart devotion. In the new brotherhood all 

men will enjoy a full knowledge of Jehovah and participate 

in unmarred fellowship with Kim. Thus, the supreme value 

of the universe, the spiritual union of God and man, will be 

reached. •I will be their God, and they shall be my people•. 

Jeremiah was an incurable optimist. From a.ll human 

standpoints he should have been the world's greatest pessi

mist. His l;lptimism wa.s not a. false optimism of the sort that 
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seeks to avoid ugly :fa.ets; he :faa·ed the ugliest :faets and 

still had grounds f'or hope. When his people gloried in a 

:false optimism, he wept copious tears. When they wept in 

disillusionment, he gioried in a true optimism. Ke had but 

on~ basis :for his hope--his faith in God. The measure of 

his philosopbY is the measure of his God. 

S"fetan ZWeig. in his great drama, •.reremiah•, aaught 

a spirit akin to .Teremiahts when he put on the lips of a 

Oha.ldean the wordst -who can conquer the Invisible? Yen 

we ean s~. but the God who lives in them we cannot.•1 

• • • • • • 

l. St:~tan ZWeig, Jeremiah, p. 336. 
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