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INTRODUCTION 



INTRODUCTION 

The problem to be disC'..tssed in this paper is expressed in 

the question: 0 Is there a concept of justice in the teaching of Je

gus?" At the outset of the s~dy it is necessary to give attention 

to the meaning of the term justice. Primarily, justice is the prin

ciple of fair dealing between men. Justice in thought and jud~ent 

is adherence to the principle of fair dealing. A just act or attitude 

is one which adheres to the principle, and exhibits the quality of 

fair dealing. In the Scriptures, the tenn jq§tice is used as an 

equivalent of righteousness. Justice or righteousness is regarded as 
'C-

an attribute of God. The ground of justice as a principle of rela-

tionship between man and man, then, is the character of God. Justice 

is also the principle of relationship between man and God. Justice 

is embodied in the will of God. The content of God's will for men is 
/ 

expressed in the moral law. The moral precepts of the Old and New 

Testaments are for the Christian the most adequate expression of the 

content of the moral law. Righteousness or justice in human thought 

and action consistence in performance of the obligations defined in 

the moral law as expressed in the Old and New Testaments. 

Moralists 4efine three offices or kinds of justice involved 

in the performance of the moral law: 

(l) Commutative justice or honesty, which gives to every 

man his property including that pledged to him by promise; 

-~ 
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(2) Distributive, or vindicatory, justice, which gives to 

every man his exact deserts of reward or punishment; and 

(3) General, public, or rectoral justice, which carries out 

all the ends or aims of the law, though not a.l ways through the pre-

cise channels of commutative or distributive justice. It involves 

the making of laws in accord with obligations, rights and interests 

of citizens or subjects. It seeks to set and administer rewards and 

punishments in an equitable manner that will render protection as well 

as promote virtue. 

"The 1'10rd justice, or righteousness, is used in Scripture some
times in a wider and sometimes in a more restricted sense. In 
theology, it is often distinguished as justitia interna, or 
moral excellence, and justitia externa, or rectitude of conduct."l 

In theology, the different offices or kinds of justice have a 

direct and important bearing on the doctrine of the at onment. Con-

neoted with this is the problem that has sometimes been called the 

central problem of conte:m.porary theology-the relation of divine jus

tice to divine lave. The penal substitution theory of the atonement 

holds that the justice and benevolence of God are distinct attributes 

and that God can not forgive sin apart from satisfaction of the de-

mands of retributive justice. It is held, therefore, that Christ be-

cause of the infinite worth of His person fulfilled by His sacrifice 

on the cross the demands of divine justice against the sins of those 

human beings Who are elect of God unto salvation. The rectoral or 

moral influence theory of the atonement holds that only the guilty 

party can satisfy the claims of divine justice against him and that 

• • • • • • 

1. Hodge, Charles: Systematic Theology, Vol. I, p. 416 



substitution is not admissible. Therefore, the value of the atone

ment is held to be its po11'1er to promote virtue. A similar problem 

arises in connection with a study of the teachings of Jesus to dis

cover His concept of justice as the principle of right relationships 

bet·ween men. There is one theory that Jesus' emphasis on love teaches 

a_ form of self sacrifice '\vhich subordinates the rights of an individ

ual to his duties to others. This raises the question whether love as 

a principle of human relationship excludes or h1cludes strict justice. 

The relation of love and justice in the principle of just or right 

relationships between men, as taught in the gospels, is the problem 

of this paper. Does Jesus teach a mere benevolence toward others or 

is retributive justice the norm of divine-human and :man to :man re

lationships? 

This problem has important ethical implications. Can an 

adequate social ethic be derived from the teachings of Jesus which 

vdll be applicable to the problems and relationships of the present 

age? 'Were the precepts and principles of Jesus :meant only for a new 

order to be established in the world by the intervention of God? Is 

it necessary to develop an interim ethic to guide the actions and re

lationships of Christians in the orders of human society until the new 

order be established where the principles taught by Jesus will be ap

plicable? It is widely accepted that in a society of sinful men no 

practical ethic can be founded on benevolence apart from strict re

tributive justice. Shall Christians refuse to recognize the neces

sities of the world and sacrifice themselves as witnesses to the 

divine benevolence? Is the ethic of Jesus adequate both for the needs 
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of the present age of society and for the kingdom of God as well? 

The Christian Gospel has been vary influential in shaping 

the world's conceptions of moral obligations and ideals. But that 

the social ideals of the world have been only imperfectly penetrated 

by Christian principles is undeniable. Hovmver, there are indica-

tiona that in many phases of life Christian principles are being dis-

carded for others which offer more spectacular and efficient methods 

of achieving a better world •. 

"The common life of mankind is increasingly baing built upon a 
post-Christian basis; it is leaving Christianity behind it. 
This applies of course primarily to the west; but the actual 
repercussions of Christian influence in those parts of the 
world where the church is a small minority, justify the asser
tion that even there the general ideas and forces governing 
the common life have a post-Christian character. MOtives 
and ideals, which either sprang directly from Christian sources 
or had an affinity with it, have beco~ independent, have §-ined 
a momentum and energy of their own, and are now deliberately 
turning against their origin. The problems which :i.t raises for 
the church are ver-<J different -and far more difficult -from 
those arising out of its encounter with the pagan world in the 
early stages of its history. Not only does this drift away 
from Christianity create a peculiar immunity against the Chris
tian message; a post-Christian civilization which becomes con
scious of its om powers and possibilities soon adopts an anti
Christian attitude; it seems to be forced to develop its om 
doctrine of salvation, its own forms of worship, its own dogma 
and ethos, in opposition to but also often in extraordinary 
similarity to the church." 1 

This tendency in the political and social life of the world lends par-

ticular urgency to the necessity for Christians and the church to 

clarify their position in relation to the issues before present-day 

society and offer any solution that the teaching of Jesus suggests 

for the problems of the world. 

• • • • • • 

1. Nils Ehren strom ( ed.): Christian Faith a:nd the Common Life, pp. 5 f. 
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In approaching the study of the concept of justice in the 

teaching of Jesus, the first part.·of the paper will be given to a 

brief survey of the outstanding social-political systems of the pres

ent day whose ethics show post-Christian characteristics. Liberalism, 

communism., and fascism are the dominant philosophies of the world to

day that claim to draw from Hebrew-Christian ideals and to a greater 

or lesser extant have sought to displace Christianity. Each system 

claims to retain all that is valuable in the Christian tradition, and 

to be mora realistic than Christianity in its approach to practical 

problems. Probably their reaction against Christianity is partly jus

tified by the fact that there is considerable difference of opinion 

among Christians as to the essential natura of Christian ethics. 

"The traditional habits of lite, upon which our civilization 
is based, give rise to habits of thought and reflection which 
prevent us from understanding Christianity. Yet Christianity 
is the motive force behind the development of our civilization. 
So long as we do not understand Christianity we do not under
stand ourselves or what is happening to us. Yet, so 1 ong as vre 
employ our traditional forms of reflection misunderstanding is 
unavoidable. What we call the Christian tradition is the prod
uct of the Jewish mind, which is the reflective aspects of the 
Jewish habits of life, which are vary different from our own. 
Europe is beginning to realize that its central problem is the 
Jewish problem. This new realization links up the crisis of 
our civilization with the understanding of Christianity. 11 l 

The attempt to discover Jesus' concept of justice will begin with a 

brief survey of Hebrew literature and life which form the background 

of Jesus• teaching. The study of Jesus' teaching to discover His idea 

of justice will be limited to those portions of the synoptic gospels 

which offer light on the subject. 

• • • • • • 

1. John Macmurray: The Clue to History, p. ix 
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The length of the paper does not allow for any large attan-

tion to particular ethical problems in present-day affairs. Rather, 

it must be confined largely to seeking basic principles. 

"Christian Ethics is not a code of laws, but a statement of fun
damantal principles. The interpreter of Christian ethics there
fore seeks to discover the universal principles behind Old and 
maw Testament judgements, separating them from the details Which 
are derived fr~m particular circumstances and for this reason 
are relative." 

• • • • • • 

1. Andrew R. Osborn: Christian Ethics, p. 104 



. . . but let justice flow down as waters
righteousness as an unceasing stream! 

-Amos v.24 

• • • this commandment we have from Him, 
that he who 1 oveth God love his brother also! 

-I John iv.21 



PART ONE 

PREVAILING SOCIAL SYSTEMS 

AND 

THEIR CONCEPTIONS OF JUSTICE 



CHAPTER I 

The Liberal or Democratic Conception of Justice 



CB.A.PT:mR I 

~HE LI~ERAL OR DEMOCBA~IC IDEA OF JUS~ICE 

The social-political system known as denoQ.r.,aQ;I, which has 

come to be the prevailing one in western Europe, the Americas, and 

the British Dominions, resulted largely from the ideas and movements 

that mark~ the rise of the modern era in histor:r and, up to the 

twentieth century, have been the most chracteristic and outstanding 

achievements of the era. ~is body of doctrine has been known as 

liberalism. It is deriv~ from various sources and has affected all 

areas of life and thought. 

"Liberalism is the body of doctrine that claims for the indi
vidual freedom from interference of any kind-in his religious 
life, in the expression of his opinion, in his economic activ
ity. Its philosophical core is the doctrine of individualism; 
the canons of its ethics are those of the individual con
science; in the realm of science it ~oves to the conviction 
that man may by rational inquiry become master of the universe; 
its religious corrollar:r is the idea of tolerance and freedom 
of belief from the power of the state; its pOlitical faith is 
the rule of law and the doctrine of laissez-faire; its economic 
program is the Manchester ideal of free trade, free enterprise 
and the competitive systen; its legal vestments are freedom of 
contract and the sanctity of property; it is saturated with an 
optimism about human possibilities; its dream is the dream of 
progress. Liberalism is tllll.s not a simple and satisfying uni
versal formu.la bu.t a complex tissue of belief ramifying into 
every area of life.nl 

The medieval period of European history was characterized 

by a provincialism in social life bound to the political system of 

feudalism. Commerce and industry, science and education were in 

• • • • • 
1. :Max Lerner: Ideas are Weapons 



their rudimentary stages and were not the significant factors of the 

era. The cohesive element in medieval civilization was Roman Cathol

icism which gave it a predominantly religious and other-world,ly out

look. 

The renaissance of learning revived the secular and mate

rialistic attitudes of ancient culture. The confidence of learned 

men in the world view fostered by the church was Shaken, and its 

monopoly on all phases of life in the interests of salvation was 

questioned. Men began to seek the pleasures and possibilities of 

life for their own sake. Renewed investigation of the Scriptures 

and other Christian records convinced ma.Icy" tha.t the claims of the 

papacy were e:xa.ggerated. Many even among churchmen concluded that 

the dependence of humanity on ecclesiastical hierarc~ and oreaniza

tion was not so necessary as had been insisted. Moreover,the cor

ruption of church leaders was very inconsistent with their sweeping 

claims to be moral and spiritual leaders. The element in the church 

that demanded reform, backed by the economic and political powers 

that found the Catholic system detrimental to their ambitions, was 

able to wrest large sections of European Christendom from the control 

of Rome. Not only was the paPal control over faith and salvation 

broken, but at the same time the combination of feudal provincialism 

and religious universalism gave way to a movement toward political 

nationalism that involved the nationalizing of religious organiza

tion as well. The brealo:lown of clm.rch opposition against usury, the 

influence of the crusades in opening up new avenues to comr:1erce and 



enlarging the desires for its merchandise, as well as the need for 

funds by the monarchs who were increasing their power at the expense 

of the feudal nobles, caused the rise of a commercial plutocracy in 

place of the old feudal nobility as the influential class of Europe. 

Professor IB.ski~ from the viewpoint of Marxian economic 

determinism, points out the decisive influence of class interests in 

the movement. Tbe rising middle class at first accepted the doctrine 

of the divine right of kings and supported the rise to power of the 

absolute monarchs because they considered a strong central power in 

the nation, which would bring a greater measure of internal peace 

and a strong foreign policy, as essential to commercial success and 

freedom of trade. Later, the same middle class, having established 

itself economically, sought political rights and power that would 

enable them to manipulate the state more directly to their own ad

vantage. The entrance of liberalism into the realm of political 

theory evolved the concept of human and property rights that were 

beyond the power of the state. Parliamentary government limited qy 

a constitution and bill of rights were among the chief politi~al in

stitutions developed. The carrying out of ideas implicit in older 

forms of government and of law, together with the influence of re

formed theology, bad a part in the movement as well as the influence 

of class interests. To effect their revolutionary purpose, the mid

dle class rallied the proletariat and agrarian elements to their 

. . . . . 
1. Of. Harold J. Laski: The Philosophy of a Eusiness Civilization 
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support. But, having established the.mselves politically, they tried 

to li~t the benefits of democracy to their own class, and tried to 

halt the movement of political and economic power into the hands of 

the masses. Having established themselves by radicalism and revolu-

tion, the middle class became zealous advocates of order and conser-

vatimn. Raving overcome the domination of a landed aristocracy, they 

established a plutocracy holding power by reason of their ownership 

of capital. 

"Men's imaginations could not help being caught by the claims 
which liberalism staked out for fhe freedom and tolerance and 
expansion of the human mind. But.as happens with all doctrine, 
the men who stood to profit from the triumph of liberalism iden
tified these lofty claims with their own class interests. They 
equated their own power in society with the universal and per
manent truths which they discovered about human beings every
where. Liberalism as a revolutionary instrument had helped 
bring the new revolutionary capitalist class into power; they 
made out of it, in the s>~ep of their zest and recklessness, a 
universal; but when a new class took this universal, and ex
tracted its implications and learned its lesson all too well, 
the bourgeois thinkers called a halt. They tried to prune lib
eralism, limit it, hedge it in. They saw that the liberties 
they had with its aid wrested from the·feudal nobility and the 
church potentates and the despotic monarchs could by the same 
token be wrested from them by the underlying population. "1 

The failure of liberalism to carry out its ideas to a logical conclu-

sion in the social order gave rise to the workingman's movement that 

culminated in Marxian Socialism. The threatened success of communism 

and the blow to the liberal ideal caused by the first World War drove 

the middle classes back to a reliance on fascism that represents a 

sort of revival of absolutism. 

Where a Marxian can regard liberalism as primarily an out-

. . . . . 
1. Lerner. op. cit., p. 345 
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growth of class interests, a Catholic writer sees in it a result of 

false religious ideas. 

nLiberalism arose as the result of individualism. Individual
ism holds that every man has a right to make his own affirma
tions and a philosophy of life, vdthout any reference to 
tradition or social organisms such as the Church and State. 
This spirit of individualism had its root deep in the fifteenth 
and sixteenth centuries. About that time the idea arose that 
religion should be a purely individual affair, that each man 
should be free to interpret his Bible as he saw fit, without 
any regard for a supreme court to judge the correctness of the 
interpretation. This idea known as private interpretation of 
the Bible was manifestly unsound, for a man left to himself is 
no more capable of drawing up his own religion than he is of 
drawing up his own astronomy. It was not long until individu
a.li~ jumped out of the sphere of religion, into the realm of 
polities and eeonomics.•l · 

1. The Liberal-Democratic View of Man 

As already indicated, the fundamental doctrine of liberalism 

is the individualistic view of' man. Every man is regarded as a per-

sonality of intrinsic value, not primarily a member of a particular 

class or race or nation. As man is the fundamental· unit, so the only 

basic group to which he belongs is the universal group, mankind. In 

his co8peration with other men and by means of' the institution that 

they develop together, he seeks to perpetuate his ideas and the ex-

perienoe he has gained, and to fulfill his needs and to meet his de-

sires. They are meant to serve man, and not he to serve them. They 

are his creations that have no reality apart from the men who comprise 

them. Man does not so much aim to adapt himself to the'm. as to modify 

• • • • • 

1. Fulton J. Sheen~ Liberty, Equality, and Fraternity 
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them, and even to replace them or withdraw from them. Man is the 

measure. Moreover, liberalism holds that the ~asure of man is the 

same for all individuals. Every man counts for one and no man counts 

for more than one. In spite of the differences bet~~en man, the as-

sence of humanity resides not in those factors that differ but in 

those 'Which all share. All men have equal rights to life, liberty, 

and the pursuit of happiness. It is characteristic of liberalism 

that the essence of the individual is expresqad in terms of legal 

rights. Vfalter Lippmann holds that the meaning of the term individual 

can be discovered by tracing the process of human emancipation. 

"In the dominion of man over man, be it the master over his 
slave, the despot over his subjects, the patriarch over his 
wives and children, the nexus is personal and those who are 
underneath are in effect the propert~ of those above them. 
But as their relationships are progressively defined by law 
and custom in terms of specific rights and duties, this 
personal and possessive nexus dissolves. By the reduction of 
general supremacy to particular obligations, something is left 
over-a residual essence in each man which is not at anyone's 
disposal. That essence becomes autonomous. And so out of the 
slave, 'Who was a living person treated· as a thing, there emer
ges a person Who is no longer a thing."l 

In his reconstruction of liberalism, Lippmann gives the law a large 

place as the means of justice. There is plenty of justification in 

the record of human history for lack of faith in personal relation-

ships as guarantees of liberty. But it is doubtful if law will ever 

achieve the desired result. The status of law as a guarantee of 

liberty is about that accorded by Jesus to the Mosaic divorce statute: 

tlfor your hardness of heart he wrote you this coimn.andm.ent. fl Law can 

• • • • • 

1. Walter Lippmann: An Inquiry into the Principles of the Good 
Society, pp. 374f. 
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declare one's rights but can not establish them. Neither can law 

guarantee the fUlfillment of duties. There is a loss of the sense 

of human interdependence and of mutual responsibility involved in 

this definition of the independence of the individual. A corollary 

of this dogma in the system of liberalism is that a man's possessions 

are his own and he is under no legal obligation to share them with 

others. So in the very heart of liberal doctrine, in the guarantee 

of individual rights, there is the seed of another tyranny, plutocracy. 

Anyone may by the lawful use of his abilities acquire and 

keep for himself as much as he is able. It is his right as an indi

vidual. But the circumstances of life always deprive some While en

riching others. A person vmo is guaranteed the right to life, liberty 

and the pursuit of happiness may yet be deprived of the material nece~ 

sities of life and happiness and forced to a disadvantageous bargain 

with those that have. Thus in a sense he is deprived of liberty, at 

least to a certain extent. Of course liberalism has always encoura@d 

charity towards the unfortunate. However, the rights of the more for

tunate are not always balanced by duties. If a man has stayed within 

the law, he is regarded as having done justice, even though his neigh

bor may be lett destitute. His charity is an act beyond justice and 

to a certain degree obligates the recipient. 

Liberalism exhibits profound faith in human reason to over

come the imperfections of human nature and the evils of the social 

order. In fact, evil is generally equated with ignorance and inabiltiu, 

and education and law are regarded as the means of overcoming it. Man 

is considered as a rational being, at least potentially, and liberalBm 
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has always taken an optimistic view of his perfectability and of the 

inevitable progress of humanity. 

2. Liberalism in Economics 

In the economic realm, liberalism is connected with the 

capitalistic system. The right of free enterprise guarantees that 

everyone may invest his capital and labor as he desires. The free 

market, rather than a planned economy, is the determining factor in 

production. If a product is needed and desired, it sells readily at 

good prices. Thus labor and capital are dra~ to produce more~ Every 

laborer is theoretically free to sell his labor where and at Whatever 

-price he wishes. No one forces him to labor, but his need for the 

necessities of life and lack of their means of production, forces him 

to seek work. Because of his inability to withhold his labor from 

the market without losing the benefits of it, he is at a disadvantage 

in bargaining with men who have land or money or goods that retain 

their value if held till the market is advantageous. The industrial 

revolution, with its greatly increased productivity and improved means 

of transportation which enlarged the possible market, has made for 

interdependence among people and a rise in t~e material standard of 

living. Ho~ver, the concentration of the means of production in the 

hands of a few has put the majority at a disadvantage in the open mar-

ket. Yet another problem raised by the free market is how to make 

capital and labor mobile enough to meet its changing demands. 

F. J. Sheen has held that the capitalist system has proved 
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itself un-Christian. He lists as the three basic tenets of liberal-

ism: 

1) the state must not interfere with business, 
2) no collective bargaining, 
3) no interference with the absolute right of property. 

Lippmann, however, holas that this sort of capitalism, characterized 

by "rugged individualism" and demanding a "laissez-f'aire" attitude on 

the part of' government, is a degernate form of liberalism that is not 

true to the fUndamental ideas of the doctrine. Be believes that regu-

lation is necessary to lceep a free and open market. He believes,. 

however, that any attempt at large scale economic planning is bound 

to be fatal to the market and bring a totalitarian economy and die-

tatorship, while replacing an economy of abundance with an economy of 

scarcity fro.m which the industrial revolution has freed. the world. On 

the other hand, he believes that att~pts to master or manipulate the 

market by means of trusts, tariffs, monopolies, and the like are 

equally inadequate. MOreover, he.holds that the Marxian view of an 

inevitable breakdown of the capitalistic system is mistaken, because 

the sources of trouble are not in its essential tenets but in the in-

cidental factors which capitalism ought to overcome in its course of 

development. 

"It was the historic mission of liberalism to discover the sig
nificance of the division of labor; its uncompleted task is to 
show how public policy may best be adapted to this mode of pro
duction Which specializes men's work, and thereby establishes 
an increasingly elaborate interdependence among individuals and 
their communities throughout the world. The liberal philosophy 
is based on the conviction that, except in emergencies and for 
military purposes, the division of labor cannot be regulated 
successfully by coercive authority, whether it be public or pri
vate, that the mode of production that mankind generally began 
to adopt about a hundred and fifty years ago is in its essence 
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a market economy, and that, therefore, the true line of progress 
is not to impair or abolish the market, but to maintain and im
prove it. • • • The market is not so~thing invented by specu
lators for their profit, or by classical econ~ists for their 
intellectual pleasure. The market is the only method by which 
labor which has been analyzed into separate specialties can be 
synthesized into useful work. • • • The division of labor and 
its regulation in markets are two inseparable aspects of the 
s~e process of producing wealth, and the failure to understand 
that truth is a sure sign of the failure to understand the 
technical principle of production in the modern world." 1 

3. The Liberal Conception of The State 

Liberalism holds that the state exists as an arbiter between 

individuals and privata interests, and that it is not an order or in-

stitution that has its 01~ level of existence to which individuals 

must subordinate themselves. "Its powers are not inherent but de-

rived, like the poV~er that drives a machine or handles a tool. They 

draw nothing from themselves, everything from the consent of the gov

erned."2 The democratic state rose in, and by means of, struggle 

against monarchs that claimed supremacy over all personal and property 

rights. They considered their prerogatives to be based on natural 

law, and ultimately to be grounded in the divine will. In order to 

overcome such an attitude, liberalism set over against it the conoep-

tion of both personal and property rights as inalienable. But it soon 

became clear that such a claim was too sweeping. As a consequence 

inviolable property rights could be used to deprive inalienable per

sonal rights of all content. It became clear that if the law declared 

• • • • • • 
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and defined rights and duties, the law could modify them in the name 

of the people. But no agency or individual was regarded as trust

worthy to ascertain and exercise the will of the people. The prob-

lem then was 

"how to organize the indubitable and inalienable power of the 
mass in order that it might achieve its own best interests. 
And since it was obvious that no mass of men can as a mass make 
more than the simplest decisions of yes and no, and its physical
ly incapable of administering its affairs, the practical question 
was how a government can be made to represent the will of the 
people."l 

This requires not only machinery for setting up the government, with 

checks and balances to prevent its taking too much power, but also 

soma means of changing the personnel and policies of the government 

according to the popular will. 

"Democracy is a form of government consciously postulated upon 
the recognition of the fact that consent may be withdrawn. Func
tionally, it is the operation of political devices designed to 
keep consent continuous and vital. These include the party sys
tem and recognize the necessity, significance and security of an 
opposition. The more genuine the opposition, the more simple, 
direct and fluent the shift of power from party to party, the 
more stable the political establishment. In times of crises, the 
opposition fuses with power, and government becomes dictatorship 
by consent. In normal times it may happen that the difference 
between parties is artificial and negligible and the conflict 
between government and the opposition something on the pattern 
of a framed-up prizefight. tt2 

Because government personnel is bound to change there must be some un-

changing factor to perpetuate those elements of the state's activity 

that continue to have the consent of the people. This is the reason 

for the important place given to a framework of law and a relatively 

permanent judiciary. Lippmann moreover holds that all officials of a 
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de1r.ocratic state must be characterized by a judicial temper. A popu-

lar legislature must delegate legislative powers in technical matters 

tc special commissions. But these commissions have no sovereignty 

and legislators must preserve a judicial attitude toward them and 

their.findings. They must also judge between the conflicting inter-

ests that they represent. This idea of the state as a conciliator 

and arbiter is considered a type of government based on human experi-

ence and suited to human ability. 

"It is possible f'or ordinary men to decide vmether individuals 
are dealing justly with each other; it is even possible for 
them to take the long view and to say whether the rights that 
are being exercised, say in exploiting the land or in employing 
child labor, injure the interests of posterity. But who can say 
that this mants scheme for administering the social order is 
better than that man 1 s? No one can prove his case; each can 
only make promises. Because none can be verified, the claims 
are then asserted the more willfully. The result is to degrade 
the consensus of opinion into an irresolvable conflict of par
ticular interests. But to aim at justice runong the interests of 
individuals is to keep opinion wholesome by keeping it close to 
intelligible issues • • tt 1 

This makes it the primary duty of the state to dispense justice.· The 

dependence on litigation is defended because it gives the right of 

initiative to the injured party and encourages settlement by agreement 

between the parties involved instead of looking to the state to take 

care of all matters. 

The liberal state regards the public official as under law 

equally with other individuals. Though it is recognized the modern 

society requires a large body of officials and a large variety of 

services best carried on by public agencies, so long as these public 
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officials and services are controlled by law they do not violate the 

fundamental principles of the liberal state. 

"Liberalism has no reason to deny that everyone is under the 
law. But it does deny that anyone is under the authority of 
public officials •••• The alternatives to liberalism are 
either to do nothing, which is in effect to abrogate huroe.n so
ciety and to return to a state of nature, or to treat individ
uals and groups as conscripts under official command, which is 
to institute a totalitarian state. The liberal method of social 
control by defining reciprocal rights and duties avoids both 
horns of the dilemma. Vlhile the practical application presents 
many difficulties, we may be reasonably certain that no other 
method of social control is more promising. Indeed we may go 
further and say laissez-faire as understood in our times is 
mere social uncontrol, e.nd that the new absolutisms do not seek 
to solve the problem but to suppress it."l 

The critics of liberalism in its present form hold that it 

began as a movement in protest against the inadequacies of law and 

judicial procedure to deal with the rapidly changing and ever more 

complex situations of society. Only a strong administrative power is 

able to meet and master situations as they arise. The judiciary is 

always slovr, cumbersome, and conservative, more interested in preserv-

ing the law than in doing justice to the particular problem. More-

over, Lippmann is charged with confusing totalitarian dictatorship 

and democratic s ooial e.nd economic planning. 

~~ile the imp]cations of liberalism regarding social jus-

tice have never been fully embodied in the common law, yet it is 

doubtful if any law can ever be adequate guarantee of social justice. 

No law can take into account all factors nor apply adequately to evf1!'y 

specific situation. Neither can any official or agency, ~ether ad-

• • • • • • 
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ministrative or judicial, be wise enough to adequately interpret the 

law perfectly. The good ~11 and understanding of man must be the 

determining factor. 



CHAPTER II 

The Fascist Idea of Justice 



THE FASCIST IDEA. OF JUSTICE 

In seeking to define the fascist idea of justice, attention 

must be given to the underlying ideas and leading aims of fascism, 

'Which are basic to and determine its idea of justice. "National 

Socialism" as it has been developed in Germany is the most significant 

form of fascism and indicates its various aspects: 

a social-political movement, 
an underlying philosophy, and 
a social system in 'Which its ideas have been vrorked out. 

It is here taken as typical of fascism generally. The particular 

view of man and of community determines the content of justice as the 

principle of fair dealing between individuals. The fascist idea of 

justice as the principle of right relationship betvreen the individual 

and government is modified by the fascist idea of the totalitarian 

state. Finally, the peculiar attitude of National Socialism toward 

ideals that claim to be universally valid leaves little room for jus-

tice conceived as an absolute and immutable quality of reality, and 

therefore determinative in all human relationships. 

Fascism as a social-political movement was the outgrowth of 

a particular social situation--the breakdovm of the prevailing system. 

This breakdown resulted fram a stalemate betvreen the two forces of 

political democracy and industrial capitalism. The failure of free 

enterprise in business and industry to effect a fair distribution of 

goods, and to guarantee a measure of the world's wealth, and of 



security, to all persons through gainful and permanent employment, 

caused a trend toward socialization as fast as political power cams 

into the hands of the people through the extension of the franchise. 

But even among the workers there was little enthusia~ for a thorough 

collectivization. Also there was a failure on the part of popular 

leaders adequately to grapple with the pressing problems. As a re

sult, democracy not only aroused the opposition of strong economic 

interests but also lost the confidence of the masses. This gave 

fascism, represented in Germany by the National Socialists, its op

portunity. The party had the support of economic leaders, of the al'l'llY', 

and of the masses to a sufficient extent to guarantee its rise to pow

er. The leaders were mainly opportunists 'Who appealed to the preju

dices and interests of all groups. Apparently many joined from 

selfish motives, hoping for personal gain; or aiming to turn the move

ment to the support of particular interests. But the movement in

volved more than opportunism. Many sincere persons joined for patri

otic and high motives. Also, National Socialism had deeper roots 

than the immediate economic and political situation. It was affected 

by the philosophical ideas of certain German thinkers who formed a 

line reaching back to the eighteenth century. The persons who put 

forth these ideas differed in many respects, but were agreed on cer

tain fundamental ideas of a nationalistic nature. These were adopted 

by the National Socialist movement and have borne fruit in the social, 

political, educational and religious developments in Germany since 

the party came to power. 

National Socialism is opposed to and contemptuous of de.moo-



racy and liberalism, of Marxianism and internationalism. 

"The National Socialist and affiliated doctrines are fundamen
tally opposed to liberal demDcracy, as well as to its Christian 
foundations and its socialistic trends and implications.ttl 

In the years since the Nazis gained control of the Reich, the legis-

lative and judicial branches of the government have been merged into, 

or subordinated to, the executive. The offices of president and chan- . 

cellor have been united in the person of the Leader. Individual~ 

have been expropriated by the government and no area of life is left 

outside the realm of state control. No effective criticism of the 

government by press, pulpit or popular voice is per.mitted. The in-

terests of capital and labor have been merged into one government-

controlled "community of work. 11 The labor unions v:ere dissolved, 

their funds confiscated, and the labor leaders replaced by party men 

who command the Labor b~ont. Economic demands of labor were set aside 

and "cultural" substitutes in the form of education, recreation, and 

so on, were offered. Wages were pegged at the lo1~st point reached 

during the depression, but longer hours raised the total. Unemploy-

ment "Was eliminated by the re-armament program. The Nazi regime 

caused less change in the owner-manager group of business and industry 

than in any other professional group. This not only refutes the claim 

that German capitalism was controlled by the Jews, but also reflects 

the early alliance between fascism and capitalism. Nazi party men 

were given lucrative posts in business and industry to supervise the 

companies in the interests of the state, but the real owners and 
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managers were retained for the actual task of administering the com

munity. of work, and to a large extant retained their economic priv

ileges. Education, ,agriculture, science and religion v;ere likewise 

put under rigid state control and geared to the party•s program for 

the nation. Attempts were made to develop distinctively Garman 

philosophy, art and science. The bases of these already existed in 

nationalistic attitudes and ideas and necessities. 

1. The Totalitarian State 

The fascist movement has been called the first counter

revolution to sat itself up as a true revolution, remodelling society 

by the negation of liberty and the emancipation of tyranny. Its pro

ponents welcome its destruction of freedom as the birth of a new kind 

of liberty. The expropriation of individual rights is looked on as 

relieving the state of obstacles to its free and fruitful activity. 

The only right left to citizens is the right to obey the law, without 

having any voice in the making of law and without any assurance as to 

the kind of law that will be made. Since the leaders theoretically 

are at one with the people they can not fail to make la-ws that are to 

the advantage of the people. German Christians even support this 

theory of the totalitarian state on theological grounds. They quote 

Luther to the effect that man is hopelessly evil, and that the state 

is therefore instituted of God to show him the right and to guide him 

in the doing of it. Since all authority comes from God, the Leader 

is right in listening to the voice of God rather than to the voice of 

the people. Moreover, every nation is the creature of God, and there-
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fore there can be no objection to the totality of' the state which 

represents the nation. other forms of' state than the fascist are 

condemned because they are set up as representing certain ideals and 

rights over against the rights reserved to the people and are there-

fore alien to the people and not identified with it. At the same 

time democracy is regarded as a vice and the negation of' the state, 

because authority is vested in the people who take no responsibility 

for their decisions. Fascism boasts of' being more responsible be-

cause the Leader takes full responsibility for his actions. However, 

the fascist idea of' responsibility means freedom to act ~thout re-

straint by any consideration. In democracy the leader acts on behalf' 

of' the people and is responsible to them and restrained by a consti-

tution. 

Fascism is openly contemptuous of' the common people, yet 

appeals to them because it recognizes something in man that, in times 

of' difficulty, longs for infallible leadership that will be authori-

tative and relieve the citizen from responsibility for making decisions. 

"The people date st being dragged int o me.j ori ties ; they detest 
being pestered with projects; they yearn for direction in which 
they can believe and nothing more." (Adolf Hitler, National 
Socialist party Convention, Narnberg, 1937.)1 

Fascist leadership unifies the people by centering all their energies 

and emotions on a single aim, the carrying out of a project apart 

from and outside the realm of the public welfare. Its primary con-

cern is foreign policy and it thrives on enmity. 

• • • • • • 
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In the totalitarian state, the field of politics embraces 

all of life, and yet, in a deeper and truer sense, there is no poli-

tics because the people are given no real part in the making of public 

policies. 

"Everything is political in the sense that everything is bound 
to serve a political trend; nothing is political in so far as 
no polities can evolve without the toleration of public con
traversies and competitive beliefs within the bounds of a legal 
order. 111 

Only one party is permitted-the political elite that forms and car

ries out policies with the obedient help of the ,unpolitical people. 

But even the elite are in theory identified with the leader, so that 

in effect the leader is the state. The individual citizen is of no 

intrinsic value. 

2. The Organic Community 

Fascism regards community not as the association of free 

personalities that are yet interdependent, but as a super-personal 

organism-community beyond personality. The community has its own 

level of existence. In fact, personality resides there rather than 

in the individual. The Volk Shape or Type is the basic reality, mani-

fest in the life of the people. They are inter-related as the parts 

of the body. The leader is the head of the body. His personality is 

the personality of the community. He alone is completely personal. 

Other individuals of the community are personalities to the extent 

• • • • • • 
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tbat they share the personality of the leader. He bas the power of 

self-determination for the entire group; he makes its -decisions and 

determines its attitudes, and to a large extent controls the destiny 

i ll of its members. The members of community share the personality 

of the leader only through emotional identity with him. The term 

w&-experience bas been used to e::x:press the state of mind tbat char-

acterizes members of an organic communit,y. Iientity rather than in-

terdependence characterizes this concept of unity. 

Organic community inevitably involves inequality. Where 

the essence of community is interdependence and association of free 

personalities, equality is possible in spite of individual differ-

ences. So long as every individual is regarded as a free personality 

he is in that respect equal to all others. But where the leader is 

regarded as the personality of the community, the supreme incarnation 

of the Volk type, then individuals who share in the Volk type to a 

lesser extent, being less perfect products of it, fulfill their des-

tiny by serving him who is an incarnation of their own essence, more 

themselves than they are if apart from him. 

Whereas love is the unifying factor in the Christian idea 

of community, honor is exalted as the emotion more suited to join 

the members of organic, fascist community. .A.s love is typified in 

the relationship between members of the family, honor is typified by 

the relations between fellow soldiers of an army. As honor replaces 

love, so the army replaces the family as the basic social organiza

t:i.on. Hitler bas testi:tied to the consciousness of purpose, power 
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and unity that he experienced on becoming a soldier. Probably due to 

this, and his alliance with Junker militarists, he has made the Gel"'.l1l8ll 

soldier the ideal for his followers. Moreover, the military ideal 

had strong roots in the German nation. It had not been discredited 

and charged 'With failure as was the Wei:mar republic. ~e Nazis in-

sisted that the German army 'WaS never defeated but only betrayed. So 

Hitler has used the ar.my as a means to effect his ideal of organic 

community, of unity 'With inequality. Every soldier feels hi:mself an 

essential part of the whole army, but is entirely under the. contro 1 of 

superiors, having given up the right of self determination, and being 

prepared to obey orders he has had no part in making. 

"Soldiery to the neo-nationalist mind is not a necessity but a 
religion; not a rampart of normal life but its main content; 
not a condition, nor a profession, but the 4etermining proto
type of community." 

The concept of honor, involving a sense of solidarity with 

one's fello1•m and obedience to superiors,is made the basis for the 

leader cult that characterizes fascism. Since the leader is eon-

sidered a super-human daemon or *1charismatic'' man, he is the object 

of an attitude of faith and loyalty that approaches worship. In or-

der to foster this attitude, the personality of the leader is idealized 

by means of propaganda, and by setting him off from his f'ello"WB to a 

certain extent. The leader comes to be looked on as omnipotent and 

infallible because of his mystical unity with the Volk "Shape" (Ge

stalt). The philosopher whose ideas set forth this mystical concept 
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l. Kolnai: op. cit., p. 84 



-36-

is Rosenburg, the official philosopher of the Nazis. He professes to 

find the basis of this in certain neo-Platonio mystics and in the 

medieval German mystic, Meister Eckart. The result of this identi

fying of the leader with divinity is to make him im:m:une from criticism 

by others and to discourage self-criticism as well. He does not share 

in nor.mal affectional and intellectual relationships with men and 

women. 

As to the effect of this idea of organic community on the 

followers of the leader, it leads to an attitude that exalts the re

lation betvreen men, as soldiers, and to~d their leader above the 

importance of the tie a between members of the family. Also , Milnner

bunde, or man to man love, is considered as on a higher plane than 

love bet·ween the sexes. As a result of this militarism, women are 

relegated to a secondary place, While manhood and the manly virtues 

are emphasized. However, manhood to the Nazi is different from the 

manliness admired by Christian and liberal philosophy. It is apt to 

be a boisterous display of irrational dynamism. Critics further 

point out that the discouraging of the more normal intellectual and 

emotional intercourse between the sexes deprives men of a Wholesome 

influence and opens the way for a morbid and undesirable sort of re

lationship with regrettable results. This may be illustrated by the 

account given of the influence of women in the life of Hitler by the 

ex-Nazi Rauschning. "It is to women's encouragement that he owes his 

self assurance ••• women indeed launched him on his eareer.nl If 
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this is correct, it appears that the man who is regarded as the para

gon of German manhood won his po-wer by exploiting the support of 

women and depends for inspiration on the re.ther hysterical admiration 

of the sex that is dee:msd unworthy of equality v1ith the Ger.w..an soldier. 

The attempts to achieve solidarity of the national community 

by denying the rights of individuals, the equality of the sexes, the 

importance of the f~ily and the other lesser for.ms of community, all 

tend to magnify the power and idealize the personality of the leader. 

But there is reason to belief that the method will not strengthen but 

vreaken the community. The leader becomes indispensable and irreplace

able because of the multiplicity of ties between him and the people, 

and the extent to 'Which all depends on his judgment. The "feet of 

clay" in the fascist community is its head. Instead of being a solid 

pyramid on which the head rests, it becomes an inverted pyramid that 

rests on its head. The injustice that is done individuals by de

personalizing them is no more deplorable than that done the leader by 

idealizing him as the personality of the entire community. 

3. The Fascist View of Man 

Whila all for.ms of fascism regard the masses as unfit for 

political action and accept a for;m of social Darwinianism that asserts 

the right of the strong to rule the weak, certain nee-nationalist and 

Nazi thinker~ of Germany have gone farthest in elaborating a doctrine 

of man consistent with the fascist concept of social inequality. The 

tendency of these thinkers, of whom Ludwig Klages is regarded as the 
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leader, have replaced the logocentric with a biocentric view of human 

nature. 

t'What is now meant by human nature is simply the h'Ul'JUlll subsec
tion of impersonal Nature •••• The spiritual side of man is 
sufficiently and exclusively accounted for by his belonging to 
animated Nature; his spiritual existence does not center in the 
sphere of logic as such or of ethics as such •••• Briefly, 
men are not different units of reason or subjects of law, they 
are different specimens and types of an important manifestation 
of. experimenting Nature."l 

The Volk "Shape" or "Type" (Gestalt) is manifest in men. 

The leader is the man in whom the Type is most completely manifest. 

He is a sort of supernatural person 'Who embodies the ideal that the 

race is to achieve by careful breeding. Thus the men of a particular 

folk or nation are divided into two groups, the Herrenmensch and the 

Herdenmensch, "the daemon and vermin.n 

The mind-spirit is replaced by the bod~spirit. Body and 

soul become factors of equal rank in human nature. Human will and 

activity are regarded as manifestations of inherent natural forces, 

rather than of a free spirit. This naturalistic vitalism in the doc-

trine of man leads to an aversion to civilization in the sense of' the 

recognition that man is a rational creature capable of' understanding 

and adjusting himself' to rational ideals. Instead there is an over-

emphasis on the primitive ideas of irrational forces that govern life. 

This leads to a dynamism that revels in mere activity. The criterion 

of aetivity in culture, politics and education becomes "grandeur and 

fruitfulness" rather than justice and rationality. This dynamism is 
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adverse to the belief that improvement of the hume.n race is possible 

in any other way than through breeding. 'While fascism is eager to 

use the technical achievements of civilization. it is questionable 

whether science and art can survive where they are rigidly controlled 

by the state for its own purposes. 

S inca the Volk Shape is the basic reality. the concept of 

mankind, of which each race is simply a part, no longer holds. There 

are simply a number of races which are the products of different 

Types. German fascism classifies these in a sort of hierarchy. Some 

races are primary, Herrenvolk, inherently destined to rule, and other 

races are secondary, or Herdenvolk. The Germanic race is the master 

race. Other closely allied groups such as the Anglo-Saxon likewise 

have a large measure of prirrary character. Among the predominantly 

secondary races are the Je1~ and the Negroes. The criterion by which 

they profess to determine the position of a people is a pseudo

biological principle of pure and mixed blood strains. Because of the 

purity of the German blood strain it is the most reasonable basis for 

breeding of the super race that is destined to rule the world. 

4. Religion and Ethics 

Since the nation is to fascism the only significant unit of 

society which takes precedence over all others, religion and ethics 

must be reinterpreted in such a way as to become a support to the 

state. God is identified with the Volk or national "Shapett or "Type" 

(Gestalt). Thus the Volk is holy, being the sole medium through 
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which God reveals Himself to and in man. In the "we experience" of 

national solidarity and devotion to the leader, the suprame daemonic 

embodiment of the Type, men commune 'With divinity. As Kolnai has 

expressed it, "We" are divine, and '~We" are "incarnate in our daemon 

leaders." Divinity is manifest in the strong hero. The hero's su-

premacy and right to rule depends entirely on his ability to gain and 

hold power. Therefore it becomes clear that the essence of divinity 

is force or power. 

"The skeleton of a heathen religion, at least in the sense that 
concerns us here, in the.sense of a moral Pagan mysticism, of 
political activity burning with the fire of supra-human forces, 
can be described by the brief formula: Relativity of Value
Absoluteness of Powar."l 

· Faith becomes simply surrender to force in the person of the leader. 

Basic truth in the form of dogma gives place to ~h which is simply 

a mirror to one's nature or kind, to racial or national Shape. No 

myth is ever susceptible to exact interpretation in the form of uni-

versally valid la~ or ideals. The activity of the leader is the only 

definite manifestation of basic truth. 

"Communion with the true Absolute beyond the hierarchy of vital 
strength and military command is deliberately cut off; divine 
sanctity is expropriated for the vital treasury of the Race, 
divine sublilnity is hired to give prestige to a particular com
munity. n2 

Kolnai proceeds to point out the aspects of Christianity 

from which its interpreters start who wish to conform the faith to 

fascism without giving up Christian imagery and terminology. Chris-

tianity claims to have unified mankind in the love of God. Therefore, 
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it is inferred that every nation is freed from the demands of the law 

of a Jewish God and free to follow its own forms of devotion. This_ 

together with the argument that the state is necessary to deal with 

sin, is the argument used to appeal to Lutherans. To the Calvinistic 

mind, it is represented that the number of God's elect is to be iden-

tified with the German race. Also- Christ's new interpretation of the 

law is distorted to mean its negation. 

"No law of moral conduct, no objective canon of goodness re
ceives credit; there remains only mere faith in the Savior, or 
the sovereign decision of individual conscience, or--and this is 
the important point -the sovereign moral competence of secular 
authorities as a substitute and an expedient for the practical 
needs of man, 'Whose earthly existence is invariably and irrevo
cably tarnished with sin and must be ~elded accordingly."! 

The appeal to the Catholic church is based on its natural conservatism 

as an established, property-holding power. Fascism pictures a divisMn 

of spheres of influence and points to a supposed similarity betvreen 

the totalitarian state and the spiritual hierarchy with its historical 

connection to the medieval doctrine of the corporate society, where 

the individual is subordinated to the whole. 

In the realm of ethics, fascism holds that there is no higher 

law which mankind is obliged to obey, but that each national or racial 

group is free to follow its own genius. This is not an ethical rel-

ativism that refuses to accept any particular code as definitive for 

all men and all times, holding that no single code ever completely 

achieves absolute truth. Rather, Nazi relativism denies the existence 

of absolute truth. Po-wer is the only criterion and loyalty to the 
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who holds po-wer outranks any moral consideration. 

"Each folk of one blood has its own special genius or folk
spirit, which defines the destiny of the folk, and the true 
way of life for all its members. For one people it means do~ 
inance, for another subservience, by a profound natural neces
sity and right. This necessity or destiny is at once biological 
and cultural. To it the whole folk-life--family, education~ 
government, religion--must be subordinated. Economic activi
ties, far from being basic to all the rest, are merely one more 
tributary factor, subject to the most rigid management by the 
folk leaders, without concern for so-called economic la~. By 
stern selection of biologically pure stock, by regimented educa
tion, one party government, controlled religion, and army-like 
co-ordination of labor, business, scholarship, art~ journalism, 
and all other pursuits, individual differences and competing 
interests must be as far as possible eliminated. The folk or 
community demands supreme loyalty of every member, and is closed 
to every other of another race. Man is above all a vessel of 
irrational gregarious instincts, and the ideal community is a 
splendid large ant-hill."l 

This closed system effectively cuts off any appeal to rational ideals 

of universal validity. It claims to be more realistic than the demo-

cratic and Christian philosophies that are based on universals. But 

the particulars to which Nazism appeals have less discernible basis 

in reality than those ideals which they condemn. While fascism has 

appealed to certain aspects of human nature and exploited to advan-

tage the minor differences between philosophies that they oppose, 

there is evidence that their refusal to recognize facts that do not 

fit their system constitutes a reckless disregard of the natural lav~ 

they profess to honor • which will eventually undermine their whole 

system. 

To turn specifically to the subject of justice, fascism re-

fuses to recognize the principle of ,justice as representing an un-
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alterable aspect of basic reality. They prefer to talk of "German 

justice" as if justice too were determined by Volk Type. In acoord 

with their view that man as an individual has no intrinsic signifi

cance apart from his relation to the group, they talk of the "justice 

of the whole" as opposed to the Jewish individualistic, nomistic idea. 

of justice. They object to making conscience into formulae. 
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The Communist Idea of Justice 



CHAPTER III 

THE COMMONIST IDEA. OF JUSTICE 

Communism, or collectivism in the sense of common ownership 

or, or equal sharing in the benefits or property, is a plan and method 

that has been proposed and tried by different and very diverse groups 

at various times in history. A sort o£ communistic arrangement of a 

voluntary nature existed for a time among the early Christians (Acts 

2:44£., 4:32). Later Christian movements, as the Wyclif£ite, Hussite, 

Anabaptist and others mich emphasized a return to primitive Chris

tianity, either advocated or experimented with communistic arrange

ments. The idea has been tried at other times under the stress of 

social and economic crises. 

Nineteenth century socialism rose first as a paternalistic 

movement sponsored by capitalists like Robert OWen. However, it was 

the labor union movement, on which the theories of Karl Marx were 

based, which are the bases of presen:t-day co:mmunism. Hegel's dialec

tic furnished the philosophical foundation for the thought of Marx. 

Hegel was an idealist who held that the Absolute gave rise to its 

counterpart in nature which through the medium of mind strove to ap

prehend and return to that from which it came. The resulting synthesis 

was defined as spirit. Thus it was regarded as a universal truth that 

every idea gave rise to its antithesis which to a degree negated but 

did not entirely destroy the thesis. Marx, in accepting Hegel's dia

lectical method, rejected his idealism and applied it instead to the 
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reality of history. Thus his system is materialistic in that it re

jects the otherworldly element whether in the medieval or Platonic, 

the religious or philosophical sensa. Marx, however, also rejects 

the classical materialism and takes reality, rather than mere mate-

riality or atomism, as his basis. His reality makes room for mind, 

though he makes action rather than thought normative. 

"The rapid advance of evolutionary biology and of quantum phys
ics, together with the upsurge of revolutionary social energies 
since 1789, have done much to promote the more fluid Marxist 
version of materialism. Instead of hard unchanging atoms 1 this 
version regards all reality as consisting of physical processes 
in perpetual struggle and periodic advance. Nature is not a 
machine, but a kind of vast growing thing--wholly impersonal 
and unconscious, but dynamic, fluent and progressive. There is 
real progress, not merely continual reshuffling and eventual 
stagnation: hence, ''historical materialism. n And this process 1 

best seen in the process of animal evolution and social history, 
comes about through conflict: Hence, "dialectical materialism.'' 1 

l'iarx saw in the rise of the. labor union movement, to repre-

sent the workers in their struggle against the capitalists, the setting 

for class conflict that would be one of' the great dialectical movements 

of' history. He predicted that the outcome of the struggle would be 

the eventual formation of a classless society--an association in which 

the free development of each is the condition for the free development 

of' all. This hope, and the method by which it would be fulfilled, 

were set forth in the Communist Manifesto, published in 1848 by Marx 

in collaboration with Friedrich Engals. The manifesto urged the pro-

letariat to weld themselves into a disciplined class in order to seize 

the means of political power and overcome bourgeois supremacy. State 

• • • • • • 

1. Calhoun: Yfuat is Man? p. 47 



-47-

capitalism could then be established through abolition of the private 

ownership of land and the right of inheritance, graduated income tax, 

a national bank vdth state capital, state o~ership of the instru-

:m.ents of production. communication and transportation. Only workers 

would be citizens, equal distribution of population would be effected, 

and free education of children provided. 

"As can be seen, Marx stressed four concepts: first, economic 
detenninism--the doctrine that economic factors have been the 
determining element throughout all history--otherwise known as 
the economic or materialistic interpretation of history; second, 
the idea of the class struggle; third, the inevitability of the 
dictatorship of ·!:;he proletariat; and fourth, internationalism as 
opposed to international rivalry.nl 

Marx vas instrumental in the formation of an international 

socialist movement, but i·!:; was never as significant as the various na-

tional movements. With the collapse of imperial Russia, the communist 

minority under the leadership of Lenin gained power. Lenin was a doc-

trinaire Marxist, but, faced with the necessities imposed by the prac-

tical problems of the revolution, he proved to be an able opportunist. 

Due to the difficulties of applying communism to the predominantly 

agricultural society of Russia, Lenin might have compromised, at least 

temporarily, with the peasants and bourgeoisie if they had proved co

operative. But, having effectively destroyed all the elements of in-

tarnal resistance and the opposition of foreign powers, the communists 

established a dictatorship of the proletariat in order to institute 

state capitalism. Lenin had intended to govern by means of a national 

assembly, but the election showed the communists in a minority; so it 
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was decided to govern through the people's councils or soviets, in 

which the communists had control. In order to guarantee control to 

the communist party, the workers -were given a larger proportion of 

representation because the communists -were :most numerous a:m.ong them. 

Only one party was permitted and it was regarded as trustee for the 

interests of the proletariat. 

After Lenin's death Stalin gained control of the party and 

exiled Trotsky, his chief rival for the place left vacant by Lenin. 

Under the leadership of Stalin, the nation adopted the tremendous 

blueprint of national industrialization known as the Five Year· Plan. 

By a tremendous drain on the national wealth and at great cost in hu

man life and energy, the program was carried through. At the S8lll3 

time agriculture was collectivized in the form of huge, mechanized 

state farms, and the kulaks or independant peasants were eliminated. 

Though present-day Russia has not, and does not claim to have reached 

a classless society and a completely communistic set-up, yet the revo-

lution has established itself and accomplished almost unbelievable 

results. It stands as the center and embodiment of the communist 

:movement as outlined in the writings of Marx. 

1. The Communist Conception of Man 

MaD! doctrine of man is largely determined by his idea of 

economic determinism. 

"He is fundamentally a producing animal, who supplies his own 
needs {as no other animal does) with tools and productive opera
tions of his ovm devising. All the rest of his life-social 
organization, language, morals, thought systems-grow out of 
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his econo~c activities. To these the whole of his life is 
instrumental, being a useful sort of bodily functioning, which 
can speed up, by swift seizure of crucial opportunities, the 
otherwise slower process of the dialectic in human society, 
where it operates through ruthless class struggle.•l 

It is not alone that the needs of man affect his ideals, though it is 

true that the satisfaction of physical needs is of primary importance 

in human life. Because of this fact, Marx approached the problam of 

human nature through action rather than thought. In this he broke with 

the Young Hegelians of his day. They held that it was largely by 

thought that man apprehended the nature of the Absolute from Which 

all is derived. Therefore by means of thought, .. of the mind, man dis-

covered his own nature. It v~s the Hegelian position that human na-

ture is not given at birth, but is discovered and devel()ped. Marx 

accepted this view but insisted that it was through his actions rather 

than his thought that man discO'V'ered his true nature. He realized 

that in thought a man might readily deceive himself as to his true 

nature. our thought pictures of ourselves are usually tinged by de-

sired and do not represent us as we actually are. 

Marx rebelled against the classical theories of economics 

that regarded products as establishing their o~ values by the opera-

tion of automatic economic la~. To Marx, the deter.mining factor in 

economic prociuc·ts was the amount of human labor involved. He saw them 

as crystallizations of human labor. As a consequence, he denied to 

the entrepreneur the right to a share in their value or surplus value 

because he had not expended work in their creation. 
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2. The Communist Idea of Community 

Since man is primarily an economic being, the be.sic fe.ctors 

in cammunity are economic. It is the exchangeability of economic 

products that unites men. Human society is united by the need for, 

and exchange of, e;oods and services. Classes arise within society 

vmen the means of production (land, capital, machines, and the like) 

come under the control of one group within society ·who use them to 

exploit those who have not the means of production themselves. When 

the ov..'.tler class treats human labor as a commodity to be bought and 

sold without regard for the needs and rights of the worker, then 

capital and labor are at odds and the stage is set for class conflict. 

Communism aims at a classless society ~ere all v..~ll be workers and 

none will benefit from unearned wealth. All vdll receive according 

to their need and contribute according to their ability. 

Communism discounts racial, national, religious and cultural 

divisions of mankind and envisions a truly international, world wide 

community that will embrace all mankind. Russian communism has suc

ceeded in bringing a remarkable degree of unity to the diversity of 

nations and races that comprise the Soviet Union. However, the na

tional, religious and racial bonds of mankind seem to be stronger 

than Marx anticipated. Even in Russia, nationalism and religion are 

not dead. There was fear that communism would seek to destroy the 

family as a type of community inimical to a totalitarian state and a 

collectivist society. Apparently great freedom was at first allov..~d 

in marital affairs. In later years there is evident a movement to 

strengthen f~ily life. 



-51-

Since the proletariat is considerd to be the only signif'i-

cant social class, there is a tendency to discount all social ties 

beyond its bounds. The communist owes loyalty only to the movement 

itself'. Since the communist party is considered the trustee for the 

interests of' the proletariat, the program of' the party'demands ab-

solute loyalty. Moreover, because Russia is the only state embodying 

the communist principles and program, and controlled by the communist 

party., every part member must be loyal to Russ ian policy, whether it 

happens to be purely national in purpose, or for the good of' the in-

ternational party movement. 

"Every Co:rmn:u.nist and fellow traveller from the time of' Marx and 
Lenin to the present has a single and alien loyalty. This loy
alty is not to God or to humanity, it is not to his country, but 
only to the proletarian revolution and to Soviet Russia which 
incarnates it. Therefore the Communist and Fellowtraveller, 
however excellent his general character, is always loyal to the 
ever changing Party line. He is under no obligation to tell the 
truth unless it aids his causa. He can never be trusted in any 
trade union, or teachers' union or strike or other movement to 
be loyal to our cause if it differs from his o~n."l 

The communist ideal is of' a classless community and it has the poten-

tiality to become such. But its insistence on the loyalty of all ad-

herents, to any particular oom:d!unity that embodies or aims to establish 

the ideal, causes disruption of' community whever communists have f'el-

lawship \nth non-communists even in associations for very restricted 

functions or enterprises. This is in line vdth the idea that force 

is the necessary and inevitable method for furthering the dialectical 

advance of' history toward the classless society. 
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The question is also in order as to whether the method will 

achieve the desired result. Is a classless society possible without 

the perfection of human nature? Will the process of history bring 

inevitably the perfection expected? Even in a classless society some 

members must manage the vast enterprise of production, and certain 

disciplinary :functions of government will doubtless have to be re

tained. Over a period of time a group of administrators will arise 

who are to some degree alienated fl'!om the workers by functions~ and 

may develop dissimilar interests. The communist program recognizes 

that there must be groups in society with various functions. But it 

still remains to be seen whether ~he administrator group will refrain 

from entrenching themselves as a class that will e~loit their ability 

to manipulate the processes of government. Finally~ it remains to be 

seen whether when the ecanomic needs and demands are satisfied the 

dialectic process of conflict and revolution ~~11 cease. 

3. The Communist Idea of the state 

Marxism looks on the state as the social instrument by 

which the communist revolution will be accomplished. The party is to 

achieve political control of the state, by parliamentary means if that 

pe possible, or by violence if the opportunity offers for more rapid 

advance in this way or if no other means are open. Having secured 

control of the state and established state capitaliam~ with the con

sequent destruction of all social classes other than the proletariat, 

the party may liquidate the state and cede much of its function to 

the workers. A3 the aim is the international union of socialist 



republics there will be no need of the state to control foreign re-

lations. Instead of the state as a system whereby a group of men 

control their fellow men, communism a:ims to establish a group to ad-

minister things for the benefit of all men. 

Following the idea of 1furx, Lenin instituted a dictatorship 

of the proletariat as the type of state best suited to institute the 

classless society. In effect the dictatorship of the proletariat in 

Russia has become the dictatorship of an individual ~no controls the 

party and the government that are to manage the interests of the 

workers. In regard to the principles of the Soviet government and 

constitution, Achorn writes : 

"The soviet system is to a unique degree the outgrowth of an 
ideal; and since this ideal has made the constitution a docu
ment peculiar unto itself, certain underlying, um,vritten prin
ciples must constantly be kept in mind: 1. "Citizen" is 
synonymous vdth productive worker. 2. The dictatorship of the 
proletariat in practise means the dictatorship of the Bolshevik 
party. s. The Bolsheviks regard the constitution, not as an act 
of self limitation, but as no more than an explanation of the 
mechanism through which the. party governs, "subject to change 
without notice, 11 therefore, whenever and to whatever extent the 
party shall see fit. These principles account for the fact that 
theory and practise are not infrequently in exact antithesis ac
cording to ~restern standards, and that the Soviet constitution 
is a caricature of most democratic constitutions. nl 

4. Religion and Ethics 

It has been pointed out by students of Marx that his earlier 

works show less of an anti-religious attitude than his later writings. 

Since the essential ideas of his philosophy seem to have been fixed :in 
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his mind at a rather early age, perhaps he like many later Marxists 

felt that communism and Christianity were not incompatible. Consider

ing the reception that Marx' philosophy received, it is not hard to 

realize his attitude toward organizEd religion as -well as toward other 

institutions of nineteenth century society. Rugged individualism in 

business and largely unregulated exploitation in industry, together 

with economic imperialism in government policies, were characteristic 

of the bourgeois-capitalist society that he knew. The influential 

and established churches of the time vrere largely controlled by gav

ernments or by bourgeois elements. Some churches were wealthy prop

erty owners that practised the same types of exploitation as other 

landlords. The social implications of the Gospel were not emphasized 

even by churches that dealt directly with the common p~ople. Con

sciously or unvlittingly, the church was cloaking much gross material

ism on the part of laymen and the institution itself under the garb 

of ethical idealism. To a scholar so keen and far seeing, the blind~ 

ness and necessary commitments of the churches must have seemed brazen 

hypocrisy. Moreover, the tenor of his philosophical ideas was not 

conducive to religious ideas. 

Likewise in Russia, Communism faced a corrupt e.n.d unenlight

ened church, associated with and abetting the oppressive powers of the 

system from which it derived privileges. If the Russian church had 

been obviously sympathetic with the plight of the people, the measures 

of the revolutionists might hot have been so harsh. Hov.rever, the 

economic interpretation of history, the materialistic bent of its 

philosophy, and the totalitarian nature of its program excluded to a 
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degree the possibility of a religious view of man. Yet there is an 

element in the communist philosophy and in the type of loyalty it de-

minds Yihich approaches religious ideology end resembles religious 

devotion. 

"Marx himself, unconscious of wishful thinking, was able to ti.nd 
a system that contained all his desires and was cooperating with 
him. He imagined that he had discovered by strictly scientific 
processes the lav~ which made the ultimate victory of the prole
tariat practically demonstrable. There was in his system, hovrever, 
a residue of quasi-religious faith that he did not recognize. 
His prophetic vision was a secularized version of the oft repeated 
apocalyptic vision of a redeemed soc:iaty for the disinherited 
classes. Marx had thus read his own revolutionary purpose into 
the structure of the universe. He assumes as a religious faith, 
without the necessity of proof, that the world is evolving of its 
own necessary motion, by a dialectic procedure "from the lower 
to the Higher,n to install a reign of justice with iron necessity. 
This is not science but religion. ttl 

1acholas Berdiaev, in The Meanin&_ of History, represents Marx as hav

ing rejected belief in a personal Supreme Being and in a Messianic 

person or nation, and transferring his faith to a hypothetical natural 

process and his Messianic hope to the proletarian class~ 

Marx, however, did not idealize the proletariat, but believed 

that their circumstances would drive them to act as the agents of the 

dialectic in history. Following Hegel•s concept of the dialectical 

movement, vmile substituting action for thought, and economic for 

ideal factors, he saw in the ola,ss struggle a negation of human soci

ety that was the basis for a new social synthesis. Marxians seem to 

hold that since economic factors are the basis of both human nature 

and community, then economic exploitation and conflict are a negation 
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of both h'l.lln.al'l ity and community. The man who exploits his fellows is 

to that extent interfering with the development of their human na

ture. ,Also, to the extent that the exploiter is unaware of his ex

ploitation, or is committed consciously to it, he has forfeited human 

nature and hw:na.n rights. The violence of the proletariat and the 

destruction of other classes are accepted as inevitable, in the con

fidence that the dialectic in history v>ill make that revolutionary 

energy effective in the establishment of a new humanity and a class

less society, vmere the dialectical movement will rest and there will 

be no longer any reason for or drive t~ard exploitation and violence. 

Probably the follovrers of Marx have been more unrealistic 

and dogmatic than Marx himself in interpreting his ideas. Marx con;.. 

fined himself mainly to the economic development of his ideas and did 

not develop them metaphysically. Those of his follovrers who did un

dertake the task were too simple-minded in their theories. There is 

not enough consideration given to the fuct that man can remain essen

tially human and temperate in attitude even to;·.-ard exploiters. Large 

areas remain where fellowship is possible even betvreen those Who are 

exploited economically and their exploiters. Communism discounts the 

ties of race, nation, religion, and culture and regards the class 

cleavage as so serious that it delimits rather than divides h'U.Tllanity. 

The inference seems to be that humanity is temporarily destroyed,

both classes having been to a degree de-humanized. Humanity is to 

be re-established only in the'new classless society. Since only the 

proletariat is destined to survive, the bourgeois has lost claim to 

any consideration as a class. 
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"There is no morality except class morality, for the benefit 
of one's allies in the struggle. The enemy has no rights. But 
some day there will be no class enemies. In the classless so
ciety evolution 'Will move to a new plane. nl 

It must not be concluded that the theories of Marx are un-

true or have been proved impracticable. Marx. rendered a real service 

in his criticism of pure idealism and of the classical economics. 

Moreover, he made a valuable contribution in emphasizL~g the impor-

tanoe of eoonomic factors in human life and history. In destroying 

what he called the fetishism of eoonomic theorists who held that 

products establish their' o~ relations to one another, he laid tha 

foundations of a more realistic and humane economic system. 

uThe e:xperience of the Soviet Union enables us to test :Marxian 
theory by the Russian experiment. In general that experience 
seems to shov.r that Marxism is essentially c orreot in its eco
nomic theory. It appears, however, to be wrong in its theory 
of the state, its estimate of human nature and its belief in 
the dialectio process as an iron law of necessity in the uni-
verse." 2 

"Sooner or later, the question ·will become more insistent yJheth
er this theory, though in many respects very modern, is not ba
sically a revival of primitive ideology in too uncritical a 
form. "3 

It can not be denied that "Within the realm of communism itself, and 

in accord ·with its theory of human nature, the Soviet e:xtperiment has 

established a measure of justice end equality that is remarkable. 

"At several psints I believe that Soviet Russia, with all its 
titanic and barbaric evils, if it :l,s true to its o~ ideals, 
v.rill yet challenge the ;wrld and vdll make history: Here is a 
country that has dared to socialize or share all means of pro-
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duction, all land and all wealth, and yet has succeeded to 
the extent that unemployment has £or years been el~inated, 
and, they believe, forever. Here is a nation that seeks to 
give approx~tely equal justice to all, in order to end per
manently poverty, slums and glaring injustice. Here is a land 
that is seeking to build a classless society where there shall 

·· beJ neither rich nor poor, Jew nor Gentile, white nor black, and 
where already there is less race and color prejudice than in 
any nation in the world.ul 
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CHA.PTER IV 

PROVISIONS FOR SOCUL JUSTICE IN THE MOSAIC LA.W 

Among the sacrad writ:ings of the Jews that comprise our Old 

Testament, the Torah, or Law, contains the fundamental principles and 

social regulations of the Jewish theocracy. Included are the civil, 

ecclesiastical, sanitary and ritualistic codes. Since these books of 

the Torah ware the most highly esteemed among the records of the 

Jewish people, it is to be expected that any ethical teacher among 

the Jews would base his doctrine on them.. This was the practise of 

the rabbis in Jesus' day. He shared their respect for the Law, pro-

fessed to accept its principles and claimed that His message and the 

precepts that He laid down were in a line of historical and doctrinal 

continuity with the writings of the Old Testament. 

"Think not that I ca..rne to destroy the law or the prophets; I 
came not to destra,r but to fulfill. For verily I say unto you. 
Till heaven and earth shall pass away, one jot or one tittle 
shall in no wise pass away from the law, till all things be ac
complished. ·Whosoever shall break one of these least command
ments, and shall teach men so, shall be called least in the 
kingdom of heaven: but whosoever shall do and teach them, he 
shall be called great in the kingdom of heaven." {Matthew 5:17-
19.) 

various theories exist regarding the date and authorship of 

the books of the Torah. It is still an unsettled question among 

scholars. Conservative scholars long have insisted that the books 

were composed in substantially their present for.m by Moses himself, or 

by his contemporaries. If this view be correct, then the law codes 

of the Jewish state were essentially complete at the entrance of the 
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tribes into Canaan, at the beginning of their history as a nation. 

Another widely accepted view is that these books were composed O'lter a 

considerable period of tL~e, probably by members of the temple p~t

hood. They are thus thought to include material from records and laws 

of the kingdom period, revised and edited, and added to, by members of 

the priesthood during and after the exile in Babylonia. It is assumed, 

from the varying viewpoints that different sections seem to indicate, 

that at ';least two traditions and perhaps more are represented. If 

this theory be correct, ·the laws of the Pentateuch represent not only 

the inspired writings of Moses the Lawgiver or the traditions derived 

from him, but also the results of Israel's national experience. Not 

only are there insights based on the nation's experience and relations 

to the la·ws of Egypt, but there may be here what was considered best 

in Babylonian codes. The problem here is not to consider the sources 

of the records, but to point out that the books existed in their pres

ent form in the time of Jesus and the social provisions found in them 

would form the background for His own teachings on social justice. 

Also, because these laws were known and revered by the Je~~. Jesus 

would of necessity teach in the light of them in order to be under

stood by His contemporaries. 

1. The National Covenant with God 

God is regarded in the Torah as a personal being whose re

lationship with His people ean be expressed most adequately in terms 

of an ethical covenant. The relationship between Jehovah and Israel 

is not merely natural, as if He were the supernatural father of the 



nation. Neither is it a purely nationalistic relationship, as if 

God were a monarch or warlord. MOreover, the power and influence of 

Jehovah in the world is not conditioned on the existence of the He-

.brew nation. He is the eternal God •lllho created and world and gov-

erned it from the beginning. He chose Israel from among the nations, 

having called Abraham fror.a his country and promised to make of his 

seed a nation as a reward of his faith. Thus He vms revealed as a 

God who called men according to His purpose, 'Who delighted in faith 

and rewarded it. He was a God who kept His word to men. Therefore, 

having covenanted with Israel, He was a God who would be loyal to His 

promises to the nation. He expected reciprocal loyalty and righteous

ness on the part of the people of the covenant. National prosperity 

could be considered as God's reward for the nation·' s faithfulness in 

adherence to the terms of the covenant. The cause of national adver~ 

sity could be found in the nation's desertion of the covenant (Deu

ternonomy 28; Leviticus 26). 

The national covenant was regarded as binding not only on 

the group as a whole, but also upon every individual. As it laid 

certain obligations on all individuals, by the same token it bestowed 

certain rights and a measure of dignity: ui Jehovah thy God am a 

jealous God, visiting the iniquity of the fathers upon the children, 

••• and shovling lovingkindness unto thousands of them that love and 

keep my commandments" (Exodus 20:5,6). 

"The essential thing in this religion is not a mysterious act 
performed by one man or a small class of men on behalf of the 
whole community; it is an intelligible, reasonable service per
formed by every member of the community on his own behalf and 
on behalf of the whole community. It is an affirmation of a 



covenant, an understanding that the 'Whole community makes -with 
God, an agreement to obey God•s law •••• How does this confer 
dignity on the common man? Every man. be he king or peasant is 
a covenanter with God. The observance of God 1 s law is an act 
of free choice 'Which he :m.ust make. Thus man is made in the im
age of God. God is a Creator. And man is a creator: creator 
of his ovm life, co-creator of the common life. He has the 
dignity of a free spirit, freely choosing his destiny; and, 
therefore, the responsibility of a moral being, ~o must choose 
aright in order to safeguard the rightness of the common life. 
Dignity and responsibility are inseparable; neither can exist 
~\part from the other. If -we expect responsibility we must first 
accord him the conditions of dignity. ttl · 

The covenant idea, then, is an important reason for the many 

provisions in the law to guard individual rights. Heavy penalties are 

provided for harming another's person. Deliberate murder is a mortal 

offense (Exodus 21:12). Not only life but also freedom is thus pro-

tected. The penalty is death for stealing and selling into slavery a 

fellow Israelite (Exodus 21:16, Deuteronomy 24:7). A man Who is in-

jured has a right to compensation for loss of time and expenses from. 

the party that is responsible (Exodus 21:18f.). If a man's animal 

hurts a person, the animal is to be stoned and the o>vner must pay 

damages. If the animal was known to be vicious and not kept in, the 

owner may be fined or even be made to. forfeit his life, according to 

the seriousness of the damage. Even the person of slaves was pro

tected. If a man caused his slave to suffer permanent impairment or 

loss of an organ or member, the slave was to be set free. If the in-

jury was such as to be curable, the loss of the slave's service and 

the cost of healing were considered as punishment for the owner. But, 

if a man killed a slave in a fit of anger, the man was to be puni $.ed 

• • • • • • 
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(Exodus 21 : 20 ff. ) • Similar provisions \'Vera made for protection and 

restitution of property. 

Not only a person's life, but also his independence was 

protected by the Jewish law. An insolvent debtor, or a man who could 

not make fivefold restitution for a theft he had committed might be 

sold to satisfy his creditor. But the servitude of an Israelite 

might not be prolonged beyond seven years. At the end of the period 

he might voluntarily attach himself to his master for life, if it was 

mutually agreeable. In setting a servant free, the master was cam

manded not to send him a)vay empty handed, but to give him provisions 

to help him make a new start and maintain his independence. 

Every man was guaranteed justice in the courts according to 

the Mosaic law. The strongest emphasis was put upon the right of the 

poor, but no judge was permitted to be partial to a man on account of 

his poverty (Leviticus 19:15). The rule of justice was to be strict 

retribution in casas of personal injury (Deuteronomy 19:21) and in all 

matters "righteous judgment" without respect of parsons was enjoined 

(Deuteronomy l8:18ff.). Likewise, strong measures were provided to 

ensure reliability in witnesses. Rumor was not acceptable as a basis 

for conviction. At least two witnesses were required to convict a 

man of mortal offense and the witness had to be ready to take the 

lead in carrying out the prescribed penalty. A malicious, false wit

ness is to receive the same penalty as carried by the crime he sought 

to accuse his fellow man of having committed. In all matters an ac

cused person has the right of trial by the elders and judges of his 

ovln community. If the case was too difficult to be settled thus, it 



was to be appealed to the priests of the tabernacle. Repeated warn

ings appear in the law against judges taking bribes, and they are 

urged to guard the rights of the helpless (cr. Deuteronomy 17:19). 

Provisions were made in the :Mosaic law to provide economic 

opportunity and justice for everyone. The land was to be divided as 

nearly as possible in equitable portions to be held by the families of 

Israel. In order that none might be unduly enriched or disinherited. 

woman were allo~d to inherit provided the inheritance was kept in 

the tribe to which it belonged (Numbers 36). This provision applied 

where there were no male heirs. In a case where the man who was mar

ried died without any heir, the law or redemption permitted one of 

his kinsmen to become the husband of his widow and the first born son 

was considered as the legal son and heir of the deceased. Every fifty 

years, at the jubilee, all land that had changed hands for any reason 

was restorable to the family to whom it had originally been allotted. 

Sales of real estate were to be made in accordance with this provision 

and the price fixed by the number of years remaining until the jubilee 

(Leviticus 25). 

Ordinances were established to aid the poor and the unfor

tunate. A working man who depended on wages for his lifelihood was to 

be paid promptly by his employer-on the day the money was earned 

(Leviticus 19:13ft'. ). No interest was to be charged a poor man for a 

loan and any pledge or security that was taken had to be restored for 

the owner to use 'vhenever he had need of it (Deuteronomy 24:10). If 

a man fell into servitude because of debt or misfortune, he was en

titled to every consideration. He was to be treated by his master as 
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a brother and as a servant of God, instead of as a common slave. 

Also, his servitude was limited to a period of seven years. For so

journers and others without possessions, the gleanings of the fields 

and that part of the fruit of the vineyards and orchards which was 

dropped or passed over were left as their right. The Book of Ruth 

indicates that it was reg~rded as a meritorious act purposely to leave 

a generous amount. Fields and orchards that were left fallow every 

seventh year, while the value of this from an agricultural standpoint 

is questioned, at least served a purpose in that whatever grew there 

o:f itself was the portion of the poor. Probably, too, the leaving of 

certain portions -which were gathered by 'the poor themselves instead 

of being distributed directly, served to encourag~ self reliance and 

avoided putting the beneficiaries under direct obligation to the bene

factor. Rather the law made them beneficiaries of God. The aim of 

these provisions is stated to be not merely the relief of poverty, 

but its abolition. The attitude was the universal obedience to the 

law of God would eliminate need. 

"HoWbeit there shall be no poor with thee ••• if only thou 
hearken unto the voice of Jehovah thy God, to observe to do all 
this com."Ua.ndment which I command thee this day." (Deuteronomy 
15:4,5.) 

But this idealis:m. is not permitted to stand as a blinder to the need 

that does ami will exist, nor is it allowed to be an excuse by which 

any may avoid aiding the unfortunate, for there appears immediately 

after this statement the :following: 

n!:f there be with thee a poor man, one of thy brethren within 
any of thy gates in thy land which Jehovah thy God giveth thee, 
thou shalt not harden thy heart nor shut thy hand from thy poor 
brother • • • For the poor will never cease out of the land; 
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therefore 1 command thee, saying, Thou shalt surely open thy 
hand to thy brother, to thy needy and to thy poor in thy land." 
(Deuteronomy 15:7 f'f.) 

Not only· the poor among the Israelites but also the strang~ 

living among them are guaranteed justice. They have the same right to 

the fruit of' the fields and to justice in the courts. 

"For the assembly, there shall be one statute for you and for 
the sojourner that sojourneth with you, a statute forever through
out your generations: as ye are, so shall the sojourner be before 
Jehovah. One law and one ordinance shall be for you and for the 
sojourner that sojourneth with you. tt (Numbers 15:15£'.) 

It is not to be inferred that in all respects there was no difference 

made between the Israelite and the stranger, or that they were to 

have equal rights in every respect. A foreigner could be held in per-

petual servitude and there was no seven-year limit on a debt owed by 

an alien to an Israelite. Ho~ver, with certain restruetions, a non-

Israelite might share the benefits of' the covenant. Descendants of 

the Ammonites and Moabites Who had opposed the march of Israel toward 

Canaan might not be admitted to the Hebrew community until the tenth 

generation (Deuteronomy 23:3). All Edomite, being a member of' a broth-

er nation, or an Egyptian, on the ground that Israel had sojourned 

there, could be admitted after three generations. But the Canaanites 

were not to be accepted, but rather driven av.ray, because they were 

regarded as hopelessly corrupt and their religious ideas and practises, 

which were abhorrent to Jehovah, v~re a constant temptation to the 

Je'WB. In ca~e of' war with foreign nations, it was provided that I9aoe 

should first be offered and only if' the terms were refused was the war 

to be prosecuted. Meager as these concessions may seem, they at least 

indicate that Israel was not exclusively nationalistic, and realized 
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that as God was the God of all nations other than Jews had rights in 

His sight. Moreover, Israel is encouraged to remember that they ware 

once sojourners and that in such a condition Jehovah had mercy on 

them: "A sojourner shalt thou not oppress: for ye know the heart of 

a. sojourner, seeing ye were sojourners in the land of Egypt" (Exodus 

23:9). 

2. The Influence of a Pastoral Background on Je\rl3h Law 

An important factor in the development of Jewish social ide-

als as represented in the Mosaic law was their background in a pastoral 

environment. To the mind of the ancient Hebrevv, urban-agricultural 

civilization was associated with social mequality and stratification, 

oppression of the poor, corruption of morals, false practices and 

ideas in religion, loss of freedom, and infidelity to God's law for 

men. The pastoral type of life was associated with true religion, 

high morality, freedom from oppression, and social equality. The 

foundations of Jewish religion, morality and law ".\Jere laid in a pas-

toral environment, and the basic tenets were adopted With reference 

to the needs of a pastoral situation. The "ethic of Mosaism" was 

"based on the very simple hard, communal life of the nomad, free frooi. 

the vices of a more complex civilization of commerce and agriculture."! 

The traditions of the Pentateuch regarding the beginnings of 

the Hebrew people and their development into a nation emphasize the 

• • • • • • 
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importance of pastoral ideals. Abrah~ and his f~ily are represented 

as having been called by God to leave the supposedly agricultural and 

urban culture of Chaldea to take up the life of nomads in the land of 

Canaan. His life as a shepherd, dependent on the providence and pro

tection of God, is put in sharp contrast to that of the more settled 

Canaanites and Egyptians. His descendants continued the nomadic form 

of life. Disaster c~e to them as a result of their connection with 

the oppressive civilization of Egypt. It continued to be considered 

the most unhappy episode of their early history. Moses, v.rho was used 

by God to deliver them from Egypt, spent forty years as a shepherd in 

the ~~lderness of Sinai and was so employed When God called him to 

his work. Bef'ore Pharaoh, Moses represents the God of the Hebrews as 

a God who is to be worshipped in the wilderness (Exodus 3:18). It is 

in the wilderness that Israel enters into the covenant ~~th God who 

makes His presence k:oo\'lll on the bleak crags· of Sinai. Not only the 

moral law, but also the ritual practices of the Jews were centered on 

practices and symbols common to shepherd life. The nomadic ideal con

tinued throughout the history of the Hebrew kingdoms to be influential 

and normative in morality and religion, at least for those Who sought 

to be loyal and to keep the nation loyal to the covenant vdth Jehovah. 

The nomadic ideal and the worship of Jehovah that went with it seem 

to have remained stronger among the people who settled in the rough 

hills of Judea than among the northern tribes. There the more fertile 

land \vas conducive to agriculture, and the cults that went with that 

form of life seem to have been more influential. But the independent 

spirit of the nomad kept the tribes from forming a united kingdom 
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until they vrere pressed by enemies and felt that the leadership of 

Samuel's sons as judges was inadequate because they perverted justice 

and took bribes. But Saul the first king was afflicted with alien 

political and religious ideas. The freer spirits were not content 

vdth this oppressive leadership and rallied to David. whom Samuel had 

anointed as successor to the house of Saul, which had alienated by 

autocratic mai~ners those who were loyal to Jehovah. David was a man 

of pastoral background and by occupation a shepherd. He was supported 

by the priests who were loyal to Jehovah, and by those who were the 

victims of civilization- 11everyone that was in debt, and everyone that 

was discontented, gathered themselves unto him.n The incident involv

ing Nabal the Carmelite indicates that David employed himself in pro

tecting the semi-nomadic herders of the Judean vdlderness. Though 

Nabal did not appreciate his services, his men testified to their 

value. This may be typical of the divided attitude toward a monarchy 

on the part of the Je~ vmo retained most of the nomadic ideals and 

methods of life. It may be that by his proving what service the mon

archy might rendar even to these independent nomands, David finally 

~ their support and vms able to establish himself as king in Judah 

and later l'lin the support of the more settled tribes to the north. 

The nomads and priests of Judea seem to have been then and later the 

most conservative elements in preserving the worship of Jehovah as 

established in the desert. Out of this: environment and attitude also 

rose the prophets who sought to preserve the ideals of the nomadic 

life in the settled agricultural and commercial surroundings. 

McCown has summed up the social practices and ideals of the 



nomadic Semites, to 'Whom the tribes of Israel belonged, as follo"WS: 

«The Semites have been variously described because there are . 
$0 many varieties of them. As to the real grass-land breed, 
ho-wever, there is closer agreement. It has been said, to be 
sure, that the nomad is naturally democratic, but that the 
Semite -was aristocratic. Both are true. He was democratic in 
the simplicity of his life, in the relative uniformity of social 
standards and achievements for all members of each group, and in 
the readiness of each to sacrifice himself for certain accepted 
group mores. In spite of the dominating social solidarity he 
was an individualist in so far as his mode of life demanded ac
tion in limited groups where each individual counted large, and 
where each was often required to act for himself. He was an 
aristocrat because the f~ilywas the basic unit of society, 
and family honor and glory necesse.rily were the highest good~:· 
of life. In other words, nomadic democracy is not a matter of 
political institutions. It means, rather, simplicity in the ac
cepted standard of living and in the organization of society. It 
stands in marked contrast to the luxury and complexity that arise 
in ari agricultural-commercial society.nl 

It was the purpose of the Mosaic law to adapt social princi• 

ples, derived from the nomadic mode of life, to the more settled type 

of agricultural life adopted in Canaan. Also, the sense of human 

dignity derived from the fact that every member of the community was 

a covenanter with God added another incentive to the effort to embody 

in the law of the land provisions to protect the person and property 

of all men, and to guarantee a measure of freedom. Economic and so-

cial justice to everyone was rightly regarded as an indispensable 

method in carrying out the covenant with God and avoiding autocratic 

power by rulers which would mean subordination and oppressive servi-

tude to the majority of the people. 

The type of social organization envisioned in the books of 

the Pentateuch has been described as an ecclesiastical utopia. It is 
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true that the priests are made the trustees and administrators of the 

covenant and the reguls.tions derived from it. But checks are put -q?On 

their power. They are to be supported by the people that they serve. 

The method of support, the tithe, is so arranged as to bear 'With ap

pro:x:ima.tely equal weight on all men. The priests are not to ovm land 

of their ovm. They are given privileges necessary for the carrying 

out of their duties, but are also restricted in various ways to guaran

tee their fitness of the work that is given them. Their work did not 
""""•" 

cover all phases of life. They had authority in religious matters 

with certain functions in relation to health. Also they were the final 

interpreters of the lawwhich related to all phases of life. But they 

were not given power to modify it. Education for citizenship and evan 

in religious knowledge seems to have been largely in the hands of the 

family, 'Which was the basic and most important unit of society. Prob

ably the head of the family had authority in most of the affairs of 

life. So far as possible public affairs were left to the elders of 

the immediate COJmll.Ullities. Even in national affairs there -were from 

the time of Joshua leaders who had charge of military affairs and were 

not of the priestly tribe. 

The only reference to a king in the books of the Torah is at 

Deuteronomy 17:14t.r. He is to be an Israelite and is to be chosen by 

God. The inference is that the people, not the priests, are to deter-

mine -whom God has chosen. However, he is to govern and give judgment 

according to the lawwhich was in the hands of the priests. He is 

strictly forbidden to enrich himself at the expense of the people or 

by foreign alliances. 
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CHAPTER V 

THE DEMAND FOR JUSTICE IN THE M:&ESAGFll OF THE PROPHETS 

1. Development of the Hebrew Social Order 

To What extent the Hebrew legal system was developed at the 

time the Hebre'WS entered Canaan, and how far they attempted to put its 

regulations into effect, is not clearly discernible. But numerous 

factors made partial failure inevitable. The land was not entirely 

subjugated for generations, so portions of it could not be allotted 

and occupied by the tribes. Also, as the story of Aohen indicates, 

though he failed, some individuals gained undue rumounts of the spoil 

from the Canaanite cities. This gave them an advantage over their 

fellov~. But, even in the ordinary course of events, opportunities 

and misfortunes would cause certain inequalities of possession. The 

presence of subjugated but undestra.yed Canaanites, as vrell as some who 

1~re not even conquered, would serve to introduce the Israelites to 

their social and religious practices. It would be natural for the 

conquerors to adopt such of these practices as were considered neces

sary to success in the new mode of life they had taken up. Since 

some of the magic and ritual practices of the Canaanite f"er·bility 

cul'l:;s were opposed to the Mosaic moral code and appealed to the basest 

human instincts, they would be a snare to the newcomers and religious 

confusion was bound to result. Moreover, those communities that were 

allowed to survive as servants would constitute the beginnings of" a 
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slave class permanently deprived of equal rights. That they ware 

allowed to survive at all is represented as contrary to the divine 

will (Exodus 23:28). Their presence in the land, and the necessity 

for keeping tha.m from becoming over-powerful or influential. would 

make inevitable a double standard of justice. The principle stated 

in the law that there was to be only one law for both the Jewish and 

the foreign person would be impractical. A permanently subordinate 

element in the population would furnish a precedent for similar treat

ment of unfortunate Jewish brethren. Yfuile some servitude had always 

existed, the more settled mode of life would make changes of status 

more difficult. The idea of relaxing debts and redistributing prop

erty at stated intervals would be much more complicated when lands 

and houses instead of flooks and herds were involved. Greater in

equality would make for more resistance to the plan. As a consequence 

of the agricultural economy many persons over a period of time sank 

into a state of peonage or slavery, through misfortune or injustice. 

On the other hand mare fortunate individuals increased in wealth, ac

quired large holdings of land, and gained influence and pm~er over 

their neighbors. Their wealth gave them a sense of independence and 

lessened their concern for the welfare of the whole group to which 

they belonged. Their larger stake in material possessions enlarged 

their field of personal values and increased their desire for surviv~ 

The old c~nunal bands began to disintegrate and a stratified social 

order was developing. "The majority of the Hebrews seem to have ac

cepted the new '!tva.ys without question, but there were those with suffi

cient insight and independence to reject much of the new."1 
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That the Hebre~ to a considerable extent seemed to follow 

nomadic ways even after their settlement in Canaan is indicated by 

the fact that "every man did that ·which was right in his own eyes," 

and the establishment of a monarchy was long resisted and delayed. 

Then, after the kingdom was strengthened by Solomon, it continued to 

become more oppressive. Solomon entered into international commercial 

ventures and had to employ forced labor on his enterprises. Through 

intercourse with other nations, strange modes of worship, unethical 

for.ms of magic cults and licentious idolatry were introduced. Be-

cause of Israel's situation on the main highway of the world these 

commercial opportunities and strange customs offered another conflict-

ing set of ideals. 

"It is not merely a dual, but a triangular conflict in which 
the Israelites were involved. Palestine, especially Judea, is 
a frontier between three types of civilization, nomadic, agri
cultural, and com;"!ercial. The Hebre·ws had no sooner adapted 
xhemselves to agricultural conditions in Canaan than they were 
thrown into a new conflict with the active commercial life of 
the coast and the transcontinental trade routes.n2 

The Hebre~ attempted to meet this situation by strengthening the can-

tral government of their king at the expense of tribal and individual 

liberties, and by international compromise that affected even religion. 

The resulting materialism, selfishness and idolatry drew the fierce 

denunciation of the prophets. The contrast between this situation 

and the old customs of simple living and strict moral standards that 

were interested in the welfare of all members of the group gave the 

• • • • • • 
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prophets that perspective from which to criticise contemporary con

ditions. The result was inspired insights into the religious duty 

of men and the meaning of social righteousness that are valid even 

today. 

2. The Message and Method of the Prophets 

Throughout the history of the Hebrew nation there existed 

a group or guild of men who were know.n as prophets. They seem to 

have been seers or soothsayers of dervish-like character who, under 

the influence of the spirit, uttered ecstatic prophecies. samuel and 

Elisha are mentioned in connection with them, but seem not to have 

bean members of their organizations or communities. The Scriptures 

indicate that they were frequently hired by national leaders or by 

individuals to give advice on various sorts of problems and to pre

dict the outcome of projected enterprises. Too commonly, these 

prophets predicted as they thought those who paid them vdshed rather 

than according to e.ny insight they may have had as to the truth of 

matters. That such a course was expected of them may be inferred from 

the words ofAmaziah, priest of Beth-el, to .Amos: "O thou sear, go, 

flee away into the land of Juda..'lt, e.nd there eat bread e.nd prophesy 

there: but prophesy not any more at Beth-el; for it is the king t s 

sanctuary and it is a royal house~ (Amos 7:12f.). It appears that 

any pr~phet attached to that shrine 'NS.s supported by royal funds and 

. expected to back royal policies. Amos disclaims any connection with 

professional prophets and acknowledges only God as his authority, the 
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One who determines his message. As to his support, he derived it 

from his labors as a herdsman and farmer. What was true of' Amos 

seems to have been characteristic of' the prophets whose words are , 

recorded in the Scriptures. They v~re notprof'essional soothsayers, 

but laymen from various walks of' life, who were given unusual insight 

into the will of' God for His chosen nation and had an acute sense of 

the extent to which Israel had proved unfaithful to the covenant. 

Every prophet directed his message toward the particular 

problems and evils of his own day. Yet all accepted similar ideals, 

and in a sense there is a message common to all of tham. One feature 

was the demand for national repentance and overthrow of all false re-

ligious cults in favor of a return to Jehovah that would involve more 

than a nominal loyalty. The second typical feature was a passion for 

social justice which was regarded as the only partioal application of v 
the principles of the covenant. Like Amos, the prophets all leaned 

toward the ideal of the simple life as being more nearly in accord 

with the will of' God than the corrupt commercial type of existence. 

"They sa')J its luxury and consequent effeminacy and debauchery 
as unmixed evils to be scorned, despised and feared. The ten
dency to centralization and the exercise of' autocratic royal 
authority, the rise of a class of rioh nobility with the con
sequent depression and oppression of the ordinary peasant they 
saw as the crying evils of their times. The individual ism 'Which 
enriched the few at the expense of the many they could not brook. 

"On the positive side what the prophets adopted from the nonadic 
ideal may be briefly stated • • • In the most concise terms it 
was simplicity of' life and equal rights for all. They ware per
fectly aware that, 'When some live in luxury, others must live in 
want; that when certain groups rise too high in their standard 
of living, others must fall too low. Therefore, they demanded 
economic justice, economic democracy, that is, democracy in the 
distribution of the good things with which God has blessed the 
earth." 1 
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In relation to the Hebrew state • the prophets are found 

throughout the period of' the monarchy denouncing the arbitrary use of' 

power by the monarchs of both kingdoms. They upheld the right of' the 

commoner to the protection and possession of' his lif'e and property as 

it 'ii'I8S guaranteed to him in the law. Elijah's denunciation of' Ahab 

for his injustice to Naboth when the latter refused to sell his vine-

yard is taken as a striking but typical instance of' the prophetic at-

titude. 

"One will search in vain the literature of the ancient world to 
find anything lil<:e this. Elijah is not a priest. He has no of
ficial position of' any sort. The terrible judgment he has just 
delivered is sedition and lese majesty. In any other Oriental 
court the king's guards would have struck him down without even 
the formality of' a trial. But here, the chronicle has it the 
king of' Israel • • • :flay in sackcloth and vrent softly. ' This 
story, I repeat, is without parallel in the literature of any 
other people before the rise of Christianity."2 

In the reign of David, the prophet Nathan had condemned the king for 

his injustice to Uriah the Hittite, and David likewise had been grief 

stricken, accepting the prophet's denunciation as the voice of' God. 

The grea·t conflict led by the prophets against Baal worship 

took place in the ninth century. Elijah is the chief' figure in that 

as well. Out of it emerged at least an outward recognition of Jeho-

vah, but the other cults still flourished and the social life of the 

nation was little changed. The Baalim seem to have been of Phoenician 

origin and represented the god of commerce as the high places were 

connected with the fertility cults. 

• • • • • • 
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Amos may be taken as typical of the mid-eighth century 

prophets. His message may be summed up in terms of justice. He in

dicts Israel's neighbors fbr their merciless violence and injustice 

in dealings with one another, showing no regard for human rights but 

slaying or selling into slavery Whole nations. Then he dra~ a 

parallel in the practise of the Israelites that they were not so rea~/ 

to recognize. They likewise slew the weak and enslaved the unfor-

tunate by their corrupt practices: "they have sold the righteous for 

silver, and the needy for a pair of ahoesu (Amos 2:6). They indulge 

in false religious practices which they use as an excuse for their 

injustice: ttthey lay themselves do'Wll beside every altar on clothes 

taken in pledgeu (2:8). .Amos predicts national calamity as the re-

sult of such sins. But repentance, manifest in social jus~ice, can 

yet save a remnant of Israel: 

fiSeek good and not evil, that ye may live; and so Jehovah the 
God of Hosts will be with you, as ye say. Hate the evil, and 
love the good, and establish justice in the gate: it may be 
that Jehovah, the God of Hosts, will be gracious unto the rem
nant of Joseph. 11 (5:14f.) 

Religious feasts and offerings are not acceptable' as substitutes for 

justice. If Israel will not hear the word of God it shall be taken 

away fr.om them. 

Hosea, the contempora~; of Amos, likewise lays emphasis on 

the people's disloyalty and regards that as the source of all their 

troubles. He regards their infidelity as an injustice to God who has 

chosen and redeemed and blessed Israel. Moreover. he insists, Jehovah 

rather than the Baalim of Canaan has given them fruitful vineyards, 

abundant harvests and growing flocks (Hosea 2:8ff.). But Hosea does 
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not fail to connect a right relation to God with justice toward one's 

fellow men. N0 clear distinction is made between social and religious 

duties. !!hey seem to be regarded as one (Hosea 10 :4,12; 12:6). 

Micah. a prophet in Judah in the days of Rosea and Amos, 

speaks repeatedly and bitterly of the injustice and oppression prac

ticed by the leaders of the nation. Where Hosea emphasizes apostasy 

from the worship of Jehovah as the source of social evil, Micah, who 

lived in Judah where the temple worship was prominent in spite of 

many other cults, sees in social sins the evidence of apostasy from 

the true worship of Jehovah: 

llTh.e heads thereof judge for reward, and the priests thereof 
teach for hire, and the prophets thereof divine for money: yet 
they lean upon J ehova.h, and say, Is not J ehovab. in the midst of 
ust: no evil shall come upon us" (Micah 3:11). 

Micah1 s summary of the true social and religious life is in words 

very similar to those of Hosea: 

"He hath showed thee, 0 man, what is good; and what doth J eb.o
vah require of thee, but to do justly, and to love kindness, 
and to walk humbly with thy God" (Micah 6: 8). 

Isaiah's testimony, which comes from the same period as 

Micah's, gives a similar pictnre of corruption and oppression in Ju-

dah (Isaiah 3:13ff'.). Like .Amos, he denounces empty ritualism and 

calls for right living: 

"Wha. t unto me is the mu1 ti tude of your sacrifices? sai th J eb.o
vah: I have b.ad enough of the burnt offerings of rams, and the 
fat of fed beasts; and I delight not in the blood of bullocks or 
or lambs, or of he-goats •••• Wash you, make you clean; put 
away the evil of your doings from before mine eyes; cease to do 
evil; learn to do well; seek justice, relieve the oppressed, 
judge the fatherless, plead for the widow." (Isaiah l:ll,lG-17) 

"The problem of the eighth century prophets had been the temptations 



of prosperity. That of the seventh century was to maintain faith 

under a.dversi ty. •1 

In the last years of the kingdom of Judah, Jeremiah, like 

his predecessors, emphasized the necessity of justice to please God. 

His words to the king of Judah on one occasion were: 

11Thus sa.ith Jehovah: hecute ye justice and righteousness, and 
deliver him that is robbed out of the hand of the oppressor: and 
do no wrong, do no violence to the sojourner, the fatherless, nor 
the widow; neither shed innocent blood in this place" (22:3). 

During Jeremiah*s time, Judah rashly and unsuccessfully tried to de-

feat Egypt at Megiddo. From that time till the destruction of Jerusa-

lem the nation was und.er Egyptian or Babylonian domination, and re-

peatedly conspired against their masters. :Bu.t the prophet saw the 

futility of their procedure. They had broken Jehovah's covenant and 

were suffering the consequences. Now they were breaking the covenants 

forced on them by foreigners in the belief that Jehovah would help 

them. !f'he prophet saw in their actions only another sin against Je-

hovah, the covenant-keeping God who had been loyal to Israel when they 

were disobedient to Rim. 

•Jeremiah counselled submission to :Babylon, submission to the 
inevitable punishment at the hands of Jehovah. After that, a 
purified remnant, purged by' the sufferings of the nation, should 
eventually take the place that Jehovah had :promised them and car
ry on the racial name and task. Jeremiah does not indicate the 
practical means by which it was to be accomplished. fut he sets 
forth the inner nature of morality in terms that admit of no am
biguity. The law which was to govern the restored nation was 
not to be a code put together by learned priests and zeal~s 
prophets, but God himself would write it on men 1s hearts. No man 
should teach another, but all equally should know Jehovah and 

. . . . . . 
1. McCown: op. cit., P• 178 
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his will. Re who achieved the conception of this "new cove
nant• had reached the highest possible comprehension of religion 
and morality. Re pictures an ideal of democracy which we shall 
never reach, but toward which we shall ever be striving. It is 
the legi tima.te development of the fundamental prophetic idea. 
It finds its fullest embodiment, as the writer of the Hebrews is 
quick to see, in Jesns.nl 

. 
The social teaching of the great pre-exilic prophets may be 

~ed up as follows: 

1. There is a natural order in the creation, based on the just 

character and immutable nature of God and demanding social justice in 

human society. 

2. Social justice can not be replaced by ri~listic religion and 

magic as means of achieving harmony with the natu.ra.l order of the 

universe and of fulfilling the commands of God. 

3· This divine order can not be transgressed by a nation with im-

punity, but only at the cost of national calamity. 

4. God will destroy sinful nations and by His power inaugurate an 

era of peace and prosperity, based on an order of righteousness and 

justice. 

JesUs claimed that Ris teaching was in line of succession 

with, and in conformity to the message and principles of the Old 

Testament prophets. It may be expected, then, that He would accept 

the prophetic demand for social justice and loyalty to God as funda.-

mental principles of Ris doctrine. 

• • • • • • 

1. McCown: op. cit., P• 179 
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3· The Social Message of the Post-Exilic Prophets 

The prophet Ezekiel was a contemporary of Jeremiah, though 

probably he was considerably younger. He was a member of the priest

hood and ha4 been taken to labylonia in the captivity of Jehoiachin 

thirteen years before the destru.ction of Jeru.salem. His prophecies, 

delivered to the Hebrews in exile, portray Israel as suffering the 

just punishment for her sins against the covenant with Jehovah. The 

unfaithfulness of the nation is the chief sin in his sight, and in-

eludes the practice of idolatry and subservient collaboration with 

their neighbors and in particular w1 th .Assyria and Babylon. More-

over, he indicts the shepherds of Israel, the leaders, who have fed 

themselves instead of the Sheep, who have fostered violence and con-

doned iniquity. He accruses them of perpetrating social injustice as 

well as indulging in false religious practices. 

1~ehold, the princes of Israel • • • have been in thee to shed 
blood. In thee have they set light ~/ father and mother; in 
the midst of thee have they dealt by oppression with the so
journer; in thee have they wronged the fatherless and the 
widow ••• Slanderous men have been in thee to shed blood; 
••• they ba.ve taken bribes to shed blood; thou bast taken 
interest and increase, and thou bast greedily gained of thy 
neighbors by oppression, and hast forgotten me, saith the Lord 
Jehovah. 11 (Ezekiel 22:6ff.) 

Jehovah announces that the people of Israel shall henceforth be pun

ished each according to his own sins. Yet for the sake of His own 

honor Jehovah will restore and reM.ite the kingdoms of Israel. The · 

loyal priests are to be re~stablished on a new temple to be built on 

a magnificent scale in a new city. The social and ceremonial law 

will then be obeyed and the land shall be allotted to the scribes 



according to the plan of the Torah. Provision will be made for the 

priests and Levites, and a portion of land is set aside for the prince 

that he ma7 not need to live from the nation. In view of this hope, 

Ezekiel calls on the princes to set their hearts and condnct right: 

"remove violence and spoil, and es:ecute justice and righteousness; take 

away- your emctions from my people, saith the Lord Jehovah" (kekiel 

"Post-exilic Judaism unfolds the principles of Deuteronomy in 
both their wors and their better aspects. Jeremiah's younger 
contemporary- Ezekiel, with all his high conceptions of indi
vidual responsibility, marks adistinct decline below the level 
of religion and morality found in the :few verses regarding the 
"new covenant. n His long and detailed scheme 'for a Palestinian 
'Utopia, while it differs in detail, is based upon the same prin
ciple as Deuteronomy and the holiness code of Leviticus. Written 
law is to guard so completely a~inst the possibility of error 
that men will have no alternative "bu.t to do God•s will. Legis
lation is to produce a perfect society, static and sin-proof. 
This became the normative idea of Juda.i sm. nl 

McCown does not have any very great enthusiasm for the Deu.teronomic 

code, regarding it as a prophetic-priestly compromise of the kingdom 

period. ]ut the important factor of both Deuteronomy and Ezekiel, so 

far as this stud:y of the background of Jesus 1 thought and teaching is 

concerned, is that the demand for social justice is there. Certain-

1-y He did not accept the ideal of a static, legalistic, priest-ridden 

society, if such was truly cont~~plated. The qnestion is, rather, did 

He accept the concept of social justice and demand that it be guaran-

teed to all men, not only in the Kingdom of God to come, but even in 

the imperfect society of the present age 

. . . . 
l. McCown: op. d t., P• 180 
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The post-exilic prophet Zechariah follows the tradition of 

his predecesf,Jors in demanding that social justice must be established 

if the favor of Jehovah is desired. 

"!hese are the things that ye sha.ll do: Speak ye everyone the 
truth with his neighbor: execute the jud..e?1nent of truth and peace 
in your .gates; and let none of you devise evil in your hearts 
against his neighbor; and love no false oath: for all these are 
things that I bate saith Jehovah." (Zechariah 8:16-17) 

Malachi also calls upon the people of Israel to live right-

eously that they may have the blessing of Jehovah. He warns that the 

judgment of G0 d is against the "sorcerers, and against the adulterers, 

and against the false swearers, and against all that oppress the hire-

ling in his wages, the widow, and the fatherless, and that turn aside 

the sojourner from his right" (Malachi 3:5). 
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CHA.PTER VI 

lli.JVD'J!S m JESUS' ENVIROm.oiNT THAT CONDITIOliT HIS SOCIAL TEACHING 

!he message and mission of J esu.s can not be fully understood 

without an understanding of the environment in which He lived and la.-

bored. In order to be understood, any teacher must speak in terms 

familiar to b.is hearers. His words will be understood in tb.e light 

of current literary and everyday usage. 

"Even when we are dealing with divine revelation in its simplest 
and purest form, like unworn and untarnished coins fresh from 
tb.e mint, we must remember that it takes two to tell the truth, 
one to speak and one to hear. :None can receive a revelation 
tba.t is unrelated to his education, b.is ba.bits of thought and 
b.is experience of life. !!he ethics of the New Testament must not 
be taken out of their historical setting. Ideas must be given 
through something, and the something is a very imperfect human 
nature and social environment."l 

JesUs would naturally be understood by His hearers in the light of the 

Old Testament, rabbinical writings, and the apocalyptic literature. 

Moreover, the current problems of life would condition the understand

ing of the people whom He taught. The day in which He lived was a 

time of widespread unrest in Palestine. Perplexity and despair had 

se~!ed. on the minds of many.· Religious teachers seem to have been 

admired and valued in relation to the solutions that they could sug-

gest for the prevailing difficulties in political, social, and re-

ligious life. 

• • • • • • 

1. w. R. lnge: Christian Ethics and Modern Problems, P• 28 
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1. The Political Situation in First Century Palestine 

From the time that the Jews returned from exile, Palestine 

seems to have been in almost constant turmoil. Records of the Persian 

perioi, including the book of Nehemiah, show conspiracy and radi.ng by 

neighboring tribes against the restored Jewish community. In the 

period of Greek rule, Antiocbus Epipbs~es made determined efforts to 

destroy the religion of the Jews. This attempt to Hellenize the land, 

and the persecutions that acco~panied it, probably account in part 

for the opposition of the Jews to Hellenic culture. The rise of the 

Ma.ccabean dynasty brought to the nation a period. of independence. :Btlt 

the period of prosperity was short, and in the end the policies of 

that dynasty seem only to have deepened the rift between the common 

people and the priestly aristocracy. The struggle for power between 

Aristobu.lus and Hyrcanus had devastating effects on the nation and 

was the cause of Roman intervention. During the Roman civil wars 

the land was plundered and only after the establishment of the empire 

under Augustus did it enjoy a measure of peace. Even during the 

reign of Herod the Great uprisings were frequent. That the revolu

tionists often had the sympathy of the nation is indicated by the 

Sanhedrin's indictment of Herod for murder after he had crushed a 

certain insurrection. After Herod's death came another period of 

turmoil. A delegation of Jews went to Rome to petition the emperor 

for a Roman proconsul instead of Archelaus who succeeded his father. 

The request was not granted at that time, but ten years later Arche

laus was deposed and a Roman governor appointed. Antipas in Galilee 



and Philip in the regions east of Galilee seam to have been success

ful in the task of keeping the peace for a generation. Probably 

Palestine was better governed by the Romans in Jesus' day than it had 

previously been under its own rulers. 

2. The Economic Situation in Jesus' Time 

The first century of the Roman empire was a time of prosper-

ity, in which most of the world shared to some degree. Even in Pales

tine there were the marks of a flourishing culture. Commerce and city 

building, agriculture and fishing were important activities of the 

land. But the co~non people and especially those of the rural re-

gions did not share in the good ti."!les to as large an extent as did 

the commerc.ial classes. In fact, recent studies of economic conditia:lS 

in first century Palestine suggest that "the Jewish nation was con

fronted with the severest crisis in i-t;s long history. ttl One of the 

factors in the crisis vas economic depression due to two causes: 

"(1) to increasing overpopulation without sufficient relief; and (2) 

to over-taxation, civil and religious, -.mich combine'd to crush initia

tive and destroy every incentive to accumulate property. tt2 In addition 

to the burden of political taxation, the Je~ were subject to heavy 

exactions in tithes, offerings, and sacrifices for the support of the 

temple and the priesthood. The religious establishment ~ so huge 

that the priests supported by the people were required to give only 

• • • • • • 

1. Frederick c. Grant: The Economic Background of the Gospels, p. 140 
2. Ibid., p. 205 
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two weeks a year or temple service. Dr. Grant estimates that as much 

as forty per cent or a Galilean's income went tor taxes and tithes. 

Moreover, the land vm.s badly overcro•Yded and the land holdings 'Ware 

small. It is said that the western shore of the Sea of Galilee was 

almost a continuous city. Josephus records that the region or Galilee 

contained two hundred and forty fair sized villages and towns. Lands 

to the east that had once been a sort or open frontier and grazing 

country were now filled with foreign settlers. Due to long cultiva-

tion, crop lands had lost much of their fertility. Methods or fer-

tilization were either unlmo~ or could not be practiced under prevail-

ing conditions. Je·wish farmers could not vrell compete with more ~rtila 

regions like parts of Egypt. Slave labor on large estates offered 

unfair competition with small scale indep\:ient farmers. Since the 

civilization or the time vms mainly commercial and centered around the 

cities, agriculture was at a disadvantage and received little of the 

public money spent by rulers. 

"There were just grounds for the bitterest dissatisfaction on 
the part of the mass of the population, who not only suffered 
but also saw before them no hope of improvement or escape, but 
rather progressive and inevitable enslavemsnt."l 

3. The Psychological Problem ot the Jewish Nation 

In addition to the political oppression and economic diffi-

culties which the Jews suffered, their religious faith added a psycho-

logical problem. From the Old Testament they drived the social ideal 

• • • • 

1. MCCown: The Genesis ot the Social Gospel, p. 307 



of the simple life and a belief in human equality. Every man was to 

have a share in the eo onomio and political benefits of the nation. 

But in Jesus' day they found themselves impoverished and deprived of 

economic freedom. Thousands of Jews had prospered from commercial 

enterprises but the official ideal was still an agricultural situa

tion where every man possessed his mv.n vine and fig tree, tilled his 

own land, or moved about freely with his flocks and herds. Also, 

their history recorded a glorious past when Jerusalem was the center 

of an empire an~ the Jews were a free people. Now they '~re oppressed 

and despised by pagans. Probably many of the Jews had a feeling of 

inferiority in face of the accomplishments of the pagan culture which 

the law forbad them to share. Even the current form of religion 

aroused a feeling of despair. The tradition of the scribes and Phari

sees exalted a life of study as against a life of action. Those who 

did not know and keep all the regulations of the law and the tradi

tions were considered irreligious. But experience shov~d that it was 

impossible to perform all the acts perfectly. 

The other side of the Jewish psychological problem was a 

conviction that the nation had been chosen of God and given a profound 

revelation of God suoh as no other people had ever received. They had 

a system of morality that was plainly above that of others. Though 

the pagans prospered, their Scriptures assured the Jews that it was 

only a temporary success due to the sins of the chosen people and 

that God intended to institute a new order in which righteousness would 

be revvarded and Jerusalemwould become the center of a vrorld-wide em

pire where Jehovah would be worshipped by all the nations. Many of 
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the Jews had a boundless faith in the miraculous. They believed that 

they had only to start a revolution against their overlords in order 

to win the supernatural help of God. 

4. Jesus t Relation to Contemporary Judaic Groups 

In the Palestinian Judaism of Jesus' day there were diverse 

and numerous sects or movements. OUtstanding among these were the 

Sadducees, Pharisees, and Essenes. The Sadducean group~ the re

ligious aristocracy of the land, the hereditary priesthood associated 

with the temple at Jerusalem, and a strong element in the Sanhedrin. 

Their interests ware most closely associated with those of the Jewish 

nobility, most of 'Whom seem to have been priests, and with the others 

of the country's wealthy minority. They were the most ready to enter 

into connections with the ruling political po•~rs and are reported to 

have been friendly toward Hellenistic civilization. They recognized 

only the MOsaic law as authoritative and binding, possibly because it 

was the legal basis for their ow.n power and position. As rulers and 

men of wealth, they stood for law and order. They rejected the scrib

al traditions and the doctrine of immortality, which were highly re

garded by the Pharisees. 

The party of the Pharisees was a sort of middle class sect. 

They prided themselves on their piety, and carefully observed all the 

precepts of the ceremonial law and the traditions of the elders. Most 

of the scribes and rabbis belonged to this group. The scribes ware 

not a sect, but a learned profession dedicated to the study and inter-
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pretation of the law. They came to have much influence among the 

people because of their piety and learning. and later their party 

attained dominance in the Sanhedrin. Though they accepted into their 

group any 'Who ware willing to meet their demands, these ware such that 

only the well-to-do could meet them readily. Thus, without so intend

ing, they became an exclusive group. Edersheim estimates the number 

of the Pharisees at about fifteen thousand, and points out that they 

were not a sect in the strict sense of the word but only represented 

one type of attitude toward and interpretation of tradition. 

A third religious group of Jesus' day was the Essenes, not 

so clearly defined or so prominent in the New Testament. They were a 

small group of separatists who cut themselves off from the religious 

community of Judaism, as well as from the common life. They gathered 

in semi-monastic communities of celibates. They ware interested in 

theosophy and angelology, and ware tinged with Eastern ~ticism and 

sun worship. They seem to have made a fetish of serving one another, 

though they had a hierarchy of asceticism and purity among themselves. 

There is no indication that either Jesus or John the Baptist had any 

connection with them. 

Another group in the Jevdsh religious community were the 

Am-ha-arets (people of the land), those Jews who were not included in 

the other groups, and'~~~erally despised by them as irreligious since, 

due either to inability or unconcern, they did not keep the ceremonial 

law strictly. The ritual requirements, including those accretions of 

tradition on 'Which the Pharisees insisted, ware too complicated and 

impractical for a poor man faced with the necessity of daily work. 
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The great Pharisaic rabbi, Hillel, held that no Am-ha-arets is re

ligious. Because of their contempt for them, the Pharisees usually 

classed the publicans and sinners with the more pious common people. 

Jesus ~ condemned for associating with them and as a result came to 

be considered one of the irreligious. By birth and employnent as well 

as by choice, Jesus was one of the common people. He championed them 

against the pride and contempt of the Pharisees, and against the op

pression of the Sadducees of the temple priesthood. Where other 

groups in Judaism had largely disregarded the real needs of the aver

age man, Jesus promised him justice and laid down principles of life 

that were for all men equally, making no distinctions of wealth or 

rank. 

Jesus' words make it plain that He regarded none of the re

ligious groups of the day as having a program adequate to meet the 

needs of the whole nation. The crisis that faced His people was so 

serious that Jesus would certainly not ignore it. Considering the 

background of His life, and the purpose of His mission, it is natural 

to expect that the message of Jesus would involve certain definite 

principles to govern not only the relation of men to God but also the 

relation of men to one another. 
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CHAPTER VII 

J~ US ' ETHIC OF LOVE -THE TVVO GREAT CO:MMA.NDME:NTS 

The ethical teachings of Jesus are often characterized as 

the law or ethic of love, because He makes love the basic principle 

of relationship between man and man and between men and God. The em-

phasis on love is not original with Jesus. He is at one with the 

Jevdsh scribes in regarding the two commands found in Deuteronomy 

6:4-5 and Leviticus 19:18 as the summary and highest principles of the 

Old Testament teaching. It was in reply to a question of a scribe 

that Jesus stated these commands and had the scribe's approval in His 

selection: 

"Jesus answered, The first is, Hear, 0 Israel, the Lord is one: 
and thou shalt love the Lord thy God with all thy heart, and 
with all thy soul, and with all thy mind and with all thy 
strength. The second is this, Thou shalt love thy neighbor as 
thyself. There is none other commandment greater than these." 
(Mark 12:29-31.) 

Jesus accepted these comnands from the Old Test~ent, but it vms the 

content that He gave them that for.med the unique and inspired aspect 

of His message. 

1. Jesus' Conception of God 

Jesus was not primarily an ethical but a religious teacher. 

"It has sometimes been argued that Jesus' teaching dealt primar
ily with duties and obligations Which men owe their fellowman, 
and that the theological side to it was secondary·and unimpor
tant -an accident due to the fact that in that day everything 
was in some way related to religion. The ethical teaching, it 
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is maintained, is still valid and useful, though the theology 
is outworn and must be stripped away from the practical teach
ing to 'Which it is att~ched. The fact is, however, that Jesus 
taught primarily a certain religious view of life. The ethical 
and moral elements flow directly from the religious teaching. 
The more we study the records, the clearer this becomes. Every
thing he did and said springs from a religious basis, his sense 
of God's presence and God's character."l 

Jesus regarded God as characterized by love for men and a concern for 

all His creation, which was best expressed in human terms by analogy 

with the love of a father for his children. While Jesus referred to 

His own unique experience of God's fatherhood and 1 ave, He generally 

based His teaching of the subject on experiences common to all man. 

He reminded His hearers how God cared for all the little creatures of 

nature, how He besto~d gifts on all men in the form of rain and sun-

shine. MOreover, Jesus insisted that God was directly accessible, and 

He taught His followers to o~fer their praise and prayer directly to 

Him. But He did not conceive of the love of' God as a mere grandfathsJ."'-

ly benevolence, that neither took responsibility for nor administered 

punishment to His children. God is holy, and because of His goodness 

can not compromise with or disregard evil. As the prophets of Is-

rael's past, Jesus pronounced sure judgment on willful sinners. But 

God is ever ready to forgive the penitent, just as a father is over-

joyed to receive again into his house the prodigal son whom he loves, 

and to restore him to a place of equality with his more faithful 

brethren. He may therefore be approached as "Father" by the most un-

worthy of men. MOreover, God is active in His goodness toward men. 

He seeks to pour out His blessings not in the measure they are de-

. . . . . . 
1. Harvie Branscomb: The Teachings of Jesus, p. 146 
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served but to the extent that men are able to receive them. It was 

this boundless love of God that formed the basis for Jesus 1 acceptance 

of the t• c~nds for men. Their love to God could never achieve 

the i\ll:ness of the goodwill and concern that God first showed to them. 

In justice to God they could only seek to return in a measure His af

fection for them. The second conL~ndment indicated the only practical 

way in Which they could demonstrate their love to God. 

"It is of profound importance to recognise in this connection 
that although the Second commandment is like unto the First in 
that it demands the development and exercise of the spirit of 
love, yet it comes second, not first. Love of man can exist 
without the conscious love of God, ••• but it is the love of 
God which can alone universalize and moralize and spiritualize 
the love of man. In short, the love of God is the only secure 
and permanent basis for the love of man 'Which strives to secure 
the well-being, both temporal and eternal of the object of its 
love. A love of man 'Which is not based on the love of God is 
always liable to succumb to the temptations of self-gratifica
tion, self-interest, and sentimentality."! 

2. The Meaning of Love 

The term love has been used to cover so many types of at-

titudes and emotions that the word must be carefully defined before 

it can be understood in the proper sense in 'Which Jesus used it. In 

the Gospels, two Greek verbs are used which are each translated "love" 

in the English versions. One is philein, which (like the noun ~ 

that does not appear in the New Testament) refers to an emotion or 

natural feeling. "This is a feeling or pass ion that cannot be con-

• • • • • • 

1. H. D. A. Major, T. w. Manson, and B. D. Wright: The Mission and 
:Message of Jesus: Ail Exposition of the Gospels in the Light of 
MOdern Research, p. 152 
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led or summoned at will, and which a man can seldom experience 

"'='"""'"'ru God, or towards men in general, whom o:f'ten he 'doesn't like'."
1 

On the other hand, the Greek term a~ape does not signify 

emotion, 

•but a deliberate disposition of the will--something within 
everyone's control if he chooses to have it so. We ca:n put God 
indisputably first; and we can care impartially for the interests 

cof those we like and those we don't like." 1 

is it altruism. This latter 

attitude tends to be a subjective standard, that in sacrificing the 

of the self for the supposed good of others may be unjust to 

to the ones who are supposed to benefit, and to society as 

:Moreover, love is not a refined form of self-interest as 

forms of utilitarianism seem to believe. The meaning of love as 

in the New Testament may be defined by the term ~ualitz. This 

of love takes into consideration the rights of the self, 

other, and the will of God. Thus, love as an emotion is only part 

activity. Love, then, can be an effective instrument of 

social improvement so long as the principle of mutuality is not 

violated. 2 

The Great Commandments begin with a recognition of the unity 

of God and then conceive of the response of man to God as involving 

the whole h'Ulllan personality. A man is to love God with his 'Whole heart. 

Following Jewish usage, this may be taken to mean his moral conscious

ness. 11With thy 'Whole soul," according to Hebrew psychology, refers 

• • • • • • 

1. Charles Gore: The Philosophy of the Good Life, P• 184 
2. Gregory Vlastos: 11.\\'hat Is Love?"; Christendom, Autumn, 1934 
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to the vital emotion. nin the soul • • • lies the individuality, in 

the case of man his personality, self, ego •• "1 This aspect ofman's 

love for God comes nearest to the idea suggested by }2_hilein. It r.nB.Y 

be that strength here refers to the element of action which is some-

times left out of idealistic conceptions of love. The fourth exercise 

of love tov~S.rd God, "with all thy mind, 11 is mentioned only by Jesus 

and is not found in the Septuagint or the Massoretic texts. 

''There is good reason (so that great scholar Archdeacon Charles 
thought) for regarding Jesus as responsible for adding intel
lectual love as the fourth factor or element in his four-square 
love of God • • '' 2 

Since the meaning of love, as it v~s conceived by Jesus, is so inclu-

sive of the entire :man, and 1.mites all his energies, attitudes, and 

ideals in worship of God, it can not but form the basis of any ethic 

that may be derived from the teaching of Jesus; for the love of God 

that is the subject of the first commandment can not be separated 

from the problems raised by the second. 'Worship is never purely a 

private affair between a man and his God. It must affect his rela-

tions with other men. In actual life the first commandment is insep-

arable from the second. The complications which sin and ignorance 

present in the carrying out of these commands will be considered la

ter.3 At this point there is need for consideration of the meaning 

given by Jesu~ to the t~r.m neighbor. 

• • • • 

1. G. H. Oehler: Theology of the Old Testwment, p. 149 
2. :Major, et al.: op. cit., p. 151 
3. Cf. Section 4 



3· T'.ae Meaning of the Term Neighbor 

.According to the Gospel by Luke ( 10: 25 ff'. ) , the lawyer, who 

led Jesus to state the commandments that summed up the law and to give 

an enlarged concept of love, also asked for a definition of neighbor. 

In reply, Jesus gave not a definition, but a story Which in effect 

uni versaliBed the concept of a,e_i~Q.Ql:. by showing that love could find 

opportunity for the expression of neighborly affection in the most 

unexpected situations, in the most unfortunate circumstances, and 

from the most unpromising people. Jesus does not describe the man who 

was going along the Jericho road as to his nation, business or piety. 

But, inasmuch as a certain lawyer asked the ~estion, it may well be 

that Je~s meant for the questioner to picture himself in that condi

tion. :Because he mentioned eternal life in asking his question and 

because of his choice of commands he may well bave been a Pharisee, 

the most exclusive group in Judaism. The old law had provided that 

strangers were on a par with Israelites before the law, and entitled 

to neighborly treatment. But after the erlle, in order to save their 

race, religion, and culture, the Jews developed. a nationalistic ex

clusiv~ess thct excluded foreigners. This se~ns, however, to have 

allowed for the inclusion within the Jewish aei~h~rhood of those who 

accepted the law and were initiated into the comrrru.nity of Judaism. 

:But within this had grown up more exclusive groups. The priestly 

aristocracy formed a neighborhood based on birth and position. Eut 

they seemed open to alliance with the ruling groups of Greeks and 

Romans and Herodians more than to an affiliation with comn1on Jews. 
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!J!he Pharisees opened their ranks to any who fulfilled the law, as 

they interpreted it. It was a neighborhood based on piety. !~!heir 

insistence on the keeping of the ceremonial law made them look on the 

priest and Levi te as more acceptable than the llam ba-arets u or com-

mon people. Their combined piety and nationalism would make associ-

ation with a Samaritan unthinkable. While they were theoretically 

non-exclusive, their interpretation of the law made it impossible for 

the average man to belong. They were fond of calling themselves the 

Aeighbor group, bu.t it was a closely confined neighborhood. 

When the man on the Jericho road bad been attacked by rob-

bers, the very exclusiveness and pu.ri ty that the Pharisees exalted was 

against him. In his naked condition, there was nothing to mark him 

as a man fit to arouse the sympathy of the priest or Levite. More-

over, to have aided him would have defiled the ceremonial purity of 

those who held to the Levi tical code. Nothing could have more point-

edly demonstrated the impractical nature of these regulations than the 

fact that in a special emergency, when life hung in the balance, they 

were a hindrance rather than a help. 

'~riest and Levite represented the national aristocracy of that 
period. It was to them that one might havelooked for a manifes
tation of Judaism at its best. The,y above all others should 
have known how to fulfil the commandment given in Levi ticu.s 
19:18. !~!heir callousness stands in sharp contrast to the ideal 
of which they were the official gualj\dians. 11 l 

Jesus pictures the Samaritan who was under no compu.lsion to fulfill 

the commandment as yet more than meeting its requirements. He thus 

. . . . . . 
1. ~~jor, et al.: op. cit., P• 554 
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indicates that common sense and natural compassion come nearer to the 

ideal than those who boasted of their a~ceptance of the law and prof

ited by their association with it. 

The lawyer was forced to enlarge his conception of neighbor 

to include even a Samaritan who was helpful and. friendly. Jesus made 

the standard of association, not mere condition of life and acceptance 

of the law, but a living faith manifest in an attitude of love to all 

andaztion in service to others. :But as Be turned around all the be

liefs of the Pharisees and scribes and rabbis, so here He did not let 

the lawyer rest with an admission that he must recognize as neighbor 

anyone who helped :him. Rather, Jesus charges him, 11Go, and do thou 

likewise. 11 This is the idea stated in His "Golden Rule." Men must 

not merely recognize neighborliness but take the initiative in show

ing mercy and good will. Jesus put intellectual love into the worship 

of God and put the expression of action into the love of men for 

their fellows. The concept of neighbor is expanded and service is 

made the norm of neighborliness. Where the neighborhood had set the 

area of service, now love was fundamental and knew no bounds. 

4. Jesus 1 Conception of Man 

In accepting the command 11 thou shalt love tey neighbor 11 as 

the basis of His ethical teaching, J 9 sus accepts also the measure 11as 

thyself." This is no idealization of man, nor is it an attempt to 

make an ideal man as the standard. Jesus 1 teachings clearly show that 

He accepted man as he was and is, realizing all the difficulties that 



-107-

sinfulness pu.ts in the way ef love. Jesus never condoned or over-

looked the sin i:n man. Neither did He countenance a fatalism or pes

simism that claimed the sinfulness of man as its justification for 

accepting a sinful world and bumaai~ without any efforts to improve 

them. 

"!here have been, in fact, two forces tending to destroy the 
moral appeal and impetus of the Gospel. One is the pessimism 
of much religious orthodoxy, which. regards this world as so ut
terly 11fallen 11 and corrupt that it is itself beyond redemption, 
so that the purpose of the Gospel is not to save the world but 
to save individuals out of the world; the other is the ration
alism of much modern and rationalistic philosophy, which thinks 
that there is no more amiss with human nature than increase of 
knowledge and spread of education can pu.t right .. " 1 

The fact that Jesus commanded men to love God and their fellow men is 

indication that He rejected the pessimism which believes that nothing 

can be done with humanity. fut the devastating criticisms and sharp 

denunciations of individuals, of certain groups, and of all men, prove 

that Jesus cherished no optimistic illusions that humanity needed 

nothing to be done with it. 

The Scriptures represent man as made in the image of God, 

from whom he receives all that he has and is-life and all life brjr,gs. 

Because G0d is love, becsuse He is a social being who loves, He first 

created men and endowed them with spirit that they might have fellow-

ship with Him. Man, then, is under the obligation and given the op-

portunity to respond to God's love. The only adequate response to 

love is love. God endowed man with the capacity to love. Man is the 

. . . . . . 
1. William Temple: "Christian Faith and the Common Life"; in Oxford 

Conference book of the same title, Nils Ehrenstrom, Ed., p. 4S 



result of divine love, and in love man fulfills the purpose of his 

creation and el:})resses his tru.e nature. 

Though man is made in the image of God, he is also a part of 

nature because he is a creature. Therefore he is conditioned by na

ture and the limitations it imposes. Finiteness and egocentricity 

are limitations of creatures in nature. The new-born baby has a very 

restricted sphere of apprehension: he ~~s no objective knowledge of 

himself. But if he could formulate his view of reality. he would con

sider himself as the center of the world. Other persons would simply 

be known as they ministered to his needs and desires. As the child 

grows to apprehend more of the world, he learns that there are other 

persons than himself with wants and needs of their own. He discovers 

that he can not have all his own notions satisfied, and that, even 

for his own good, he must recognize the desires of others and satisfy 

them to a degree. Growing affection for those about him and education 

concerning human rights lead him to recognize the interests of others 

even for their own sake. Reason will enable the individual to recog

nize the rights and interests of persons beyond the range of natural 

impulse or personal obligation. :But the sense of o"bligation weakens 

as distance, and sometimes as familiarity, increases. But the mind is 

never able to conceive the interests of others as well as those of 

self. The nearest a person can come to apprehending the interests of 

another is to imagine himself in the other's place. Therefore, the 

command to "love thy neighbor as t~self" and to do unto others as 

you would that they do unto you, is a command adjusted to the finite, 
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egocentric human mind. Jesus made abundant allowance for the limita-

tiona of human nature. He referred to persons who were outcasts from 

the Jewish religious community as sick, in need of a physician, and 

worthy of mercy. He saw the good in people and rejoiced to see a dis-

play of faith or generosity. He rewarded the faith of the centurion, 

the Syrophoenician woman, and others who sought healing. He saw the 

despair and spiritual bewilderment of the multitudes, "and he had com-

passion on them, because they were as sheep not having a shepherd: 

and he began to teach them many things" (Mark 6:34). Jesus was not a 

perfectionist with no sense of reality. He knew what was in man and 

discriminated finiteness from sin. 

"It is, therefore, not egocentricity which is sin, as is fre
quently assumed by modern theologi~ans. Egocentricity is a 
natural limitation of nature. Sin· is expressed not in making 
the self the center of the self, as in animal existence, but in 
the more spiritual enterprise of making the self the center of 
the world. Sin is not a quality of nature but of the spirit. 
It is the pretension of finite nature, unwilling to accept its 
finiteness. It is the ambition of man, seeking to make himself 
God and being involved in rebellion against God as a consequence. 11l 

Jesus recognized and dealt with this sinfulness in man. He had known 

temptation and could sympathize with men. ]Ut He never glossed over 

sin or its results. He saw how the Pharisees mistook their artificial 

piety for fulfillment of the whole law, and how the Sadducean trust in 

position led them as well as the Pharisees to pride, injustice and ex

ploitation. He saw their moral failure that led them to denounce His 

work as Satanic, and called their attitude an unforgivable sin. The 

. . . . . . 
1. Reinhold Niebuhr, in Christian Faith and the Common Life (Oxford 

Confer~nce book), p. 76 
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apostasy of Judas, the conspiracy and violence of the religious lead-

ers, showed to Jesus the depths of sin in man. Still He believed 

that most men were capable of learning the will of God and opening 

their lives to the influence of His Spirit that they might live a.c-

cording to the law of love. 

11The love commandment is not only an ultimate criterion of judg
ment upon all human actions which fall short of love. It is 
also a guide for the approximation of love and justice which 
make up the warp and woof of everyday existence." l 

5. Love as a Principle of Action 

The command to love one's neighbor stands in the book of 

Leviticus at the conclusion of a series of commands condemning spe-

cific types of social injustice: theft, failure to ~y -qges when 

due, false oaths, unfair advantage of the helpless, injustice in legal 

decisions, and slander. So the command to love is not postulated on 

any romantic idealization of the neighbor, but on a recognition of the 

probability that there will be disputes and injustice. In such a 

situation men are encouraged not to harbor hate, or bear~ grudges, or 

seek vengeance: 11thou shalt surely rebuke thy neighbor, and not bear 

sin because of him." Love is not to be merely an ideal bu.t also an 

instrument for overcoming social differences and the personal sins 

that cause,them. Jesus was doubtless aware of the context of the com-

mand and apparently expected it to be understood in the light of the 

. . . . . . 
1. Niebuhr: loc. cit., p. 78 
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context. The" command was meant to face and overcome di:f':f'ieul ties. 

A command to love is a paradox, for where love is no com

mand is necessary; where there is not love, it can not be coerced. 

Lov~, as an emotion, is spontaneous. To demand it is to stifle it. 

Eut the love commanded by Jesus, as noted earlier in this chapter, is 

a matter of the will and is subject to commands. It was by disobedi

ence that the fall of man and the corruption of his nature came about. 

The action, no doubt, :followed the thought. Desire and evil inten

tion lie behind acts of sin. This is inferred in Biblical interpre

tations of the fall of man. Jesus recognizes the fact in His inter

pretation of the Mosaic law. He forbids anger, lust, insincerit,r, and 

hatred. But there needs to be discrimination even on the matter of 

thoughts and attitudes. N0 t all anger is wrong in Jesus' sight. 

There is a righteous indignation that is wholesome. Moreover, Jesus 

testified that even His own mind was not free of tempting thoughts. 

The human brain is a very busy and imperfectly controlled organism. 

It records and remembers many impo.lses and sensations, even against 

the better judgment and conscious will. To insist on a perfectly 

pure mind is to make one a hypocrite or drive him to despair. A man 

can control his actions better than he can repress and censor the 

images that pass through his ~ind. But there is a difference between 

being tempted and denying the thoughts of evil, and allowing them to 

remain in or near the sphere of consciousness where they can so en

trench themselves and develop that in an emergency or at the moment 

of temptation they will decide a person's course of action. 
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It is not strictly true that J 9 sas was interested in 

th.o'ughts rather than actions. He was interested in both. :Rather He 

was interested in the will, which means the entire personality func

tioning as a unit. The outward actions and words manifest the domi

nant motives and desires. The motives and desires and thoughts deter

mine the action. But the mind itself is largely conditioned by the 

impact of the impulses caused by' actions of others. No ultimate, ef

fective cause can be found and isolated in the individual himself. 

They are closely related, distinguishable only in thought. But for a 

prime cause one must go back of man to God. Since the influence of 

God is defined by' the term love, it must then be the nature of the 

active principle in relations between men. So love is in man as in 

God an effective principle of action, not a mere ideal. 

:Because of the disability under which man labors due to 

sin, Professor lUel:nlbr bas called the law of love ttan impossible pos

sibility, II which creates a wbillesome tension between the ideal and 

the possibilities of the actual. In some ethical systems based on 

the teaching of Christ, the wholesome tension has become an intoler

able tautness which has broken down into a static dualism. In other 

cases, the ideal has merged with the possible in an unjustified op

timism or the real has merged into the ideal as an ineffective prin

ciple enti~ely separated from the actual. Dr. Niebuhr has attempted 

to restore the tension out of the elements found in Augustinian

Luthera:n. Liberal, and Crisis theology. But Jesus is less concerned 

with the impossible than with the possible. His viewpoint, which is 
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best described as religious, is not dualistic but recognizes the di-

vine as effective in the actual. Jesus' saying that "with God all 

things are possible" may well sum up His view of the possibilities of 

man under the power of God. 

In the attitude toward man that Jesus revealed, as might 

be expected He took a basically religious viewpoint. For Jesus, the 

outstanding fact about man was not his sin nor his ability but his re-

lation to God. He had hope :for man because He lmew God as 6reator, 

Fa. ther and Savior. 

11 I:f man cannot love G0 d and his neighbor as he ought, and if 
his full realization o:f himself as human person depends upon 
such lo.ve to widen and deepen his being to its full dimensions, 
then plainly ~~s only hope is that G0 d in some sense loves him 
powerfully enough to quicken and guide his love in return. If 1 

Jesus knew the failure of G0 d 1s chosen people to keep the covenant 

that they had sworn to uphold. He realized that much of the Jewish 

attitude toward God was wishful thinking and that, instead o:f the 

glory which they thought would soon came to their nation, their na-

tional policies were trending toward disaster. Becsuse He knew God's 

intention and purpose was salvation, He could speak of the coming 

Kingdom of G0d in spite of His :forebodings of national calamity. God 

had created man in His own illlc':l.ge and had assumed responsibility for 

man. So, men were sons of God at least in a natural sense, and were 

potentially sons o:f God in a moral sense. 

"Christ laid down the love of love; he also offered the redemp
tive sacrifice of his perfect obedience. to the Father and thereby 

. . . . . . 
1. Calhoun: Wbat is Yan? P• 71 
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supplied the power to those who, by spiritual union with him, 
offer a perfect obedience, to fulfill that law. But to others 
that law presents a demand which they cannot meet; nothing out
side themselves prevents them, but by their own selves they are 
prevented. The Christian who considers what action he should 
takenlf in any emergency or what policy he shall as a citizen 
support must allow for this fact." l 

This suggests another reason for the adequacy of the t·,vo great com-

ma.nd."'lents, and the corollary of the second, the Golden Rule, as pri:n-

ciples of social action. God1s love to men is not limited by the 

responsiveness of men. So when men are redeemed by the power of God 

their ability to love others, and God, is increased. The principle is 

still adequate. As they receive the greater benefits of God 1 s love, 

men are under more obligation to respond by loving Him and their fel-

lows. As they love more they are the more worthy of love. But this 

worthiness is a measure of duties as well as of rights. As man is 

able to love more perfectly, he ·is the more required to do so. 

"If the ~o-.md of all the universe and of our own being is 
Personal Love, to which we owe our origin and our maintenance, 
then it may be that as we penetrate to that which is ever more 
than ourselves and yet is also the very life of our life, we 
may find the ability which we now lack.n2 

• • • • • • 

1. Temple: op. cit., p. 51 
2. William Temple: 'Nature, Man and God, :p. 196 
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CHAPrER VIII 

THE LA.VT OF LOVE AS THE PRIUC IPLE OF COMMUNITY 

According to the definition of love as mutuality, the prin

ciple of community is an affirmation of both rights and duties on the 

part of individuals who camprise a community. The fascist concept of 

organic community is based on identity rather than mutuality. Duty of 

all individuals is affirmed but rights are denied. The good of all 

members is identified with that of the leader. In the liberal con

cept of community, the rights of individuals are affirmed to the ex

clusion of duties. Everyone is free to withdraw from the group. But 

the law of love declares that a man is free, not fram, but Yv'i th his 

fellowmen. 

"He that •vould save his life shall lose it and he that would 

lose his life for my sake shall find it." The ethical implication of 

this statement is that only by giving oneself in service can the full

ness o£ individual personality be achieved. Obedience to God's will 

in service to others promotes not only the good of others but of the 

self. In all phases of community the rights of the self, the other 

or others in general, and the will of God must be upheld,if the ideal 

community is to result. There are always three parties to any act of 

community., If the right of anyone is violated, mutuality is violated. 

Moreover, the duties of all three parties must be fulfilled. The He

brew idea of the covenant and Jesus' idea o:f God as Father represent 

the realization that God has recognized certain duties toward men and 
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that He always fulfills His part. 

1. The Family as a. Type of' the Ideal COJlll1l'Uility 

Certain of Jesus' sayings nbout the family indicate sane-

what His idea. of the nature of community. As He was teaching one day 

in a cro'Wtled house, His mother and brothers came asking for Him. 1fJhen 

someone brought Him. word of it, He looked about Him and said to His 

listeners: ''Vi'hosoever shall do the will of God, the same is m:y broth

er, and sister, and mother. n (:Mark 3:35). In :Matthevv-t s version of the 

statement, He is recorded as saying, "Vlhosoever shall do the 'vill of 

my Father _who is in heaven. 11 This may bring us nearer to Jesus' con-

cept of' coimllllility. As He used the analogy of a human father to ex-

plain the relation of' God to man, so He used the analogy of the h'Ulll9..ll 

family to indicate the nature of human relationships in the ideal com-

munity. 

"The saying ••• gives us a glimpse of' the personal aspects of 
Jesus' conception of the reign of God. It was to be constituted 
by a number of people vmose spirit of mutual service and fellov~ 
ship would make it a social body with the ethical quality and 
value of a family group.nl 

In the Gospel according to Mark, this incident and state-

ment regarding His family follow ~nediately after the record that 

even His friends thought that He was "beside himself" because of' His 

zeal and persistence in teaching and working. The scribes at the 

same time decided that He had a demon. The suggestion, then, is that 

Jesus 1 family heard these reports and came to take Him. home. Jesus 

. . . . . . 
1. Branscomb: The Gospel of Mark, p. 75 
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does not by this statement mean to criticize or belittle the concern 

of His kin, but rather uses the opportunity to drive home an impor

tant truth that "the supreme relationships are not physical but moral 

and spiritual; and loyalty to these relationships comes first in 

life."l It has been one of the hardest problems of history to con

vince man of this fact. It is so much easier to conceive one's duty 

to his immediate: family. tribe or race. Sometimes the clai:rr13 of the 

family are taken as a means of avoiding one's duty to his fellow men. 

The family becomes only an enlarged area of selfishness. 

Family life has ever been on a high plane in Jewish life. 

Family loyalty has been a strong cohesive factor in Jewish society. 

The Hebrew law assigned important functions to the family, including 

that of religious instruction. It vms the institution best suited to 

for.m a basis and model for the type of community Jesus envisioned. By 

making the will of God rather than physical affinity the motivating 

force, Jesus did away with the factors of ·finiteness and egocentric~ 

Moreover, He made "doing" the 'Will of God, rather than "believing~' 

basic. This makes possible areas of fello~hip far larger than the 

group which accepts the whole Gospel and a particular interpretation 

of it. A Christian can have fellowship even with non-Christians in 

certain areas of life where they are devoted to the same ideals and 

engaged in common activities. 

When Jesus uses the analogy of family life, He probably does 

not take it as an example of full agreement and absolute congeniality. 

• • • • • • 

1. Major, et al.: op. cit., p. 65 
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When v.;e speak of the brotherhood of man, we frequently have in mind 
I 

an association of individuals who feel a genuine liking for one 

another and are in agreement such as to exclude unpleasant differ-

ences. vYe regard a brotherhood as a voluntary association from 'Which 

we can withdraw at 'Will if we cea:::e to find it congenial. However, 

such an idea of brotherhood rests on no real basis in actual family 

life. Every family is bound to have disagreements. :Members of' a 

frur.ily find one another irritating. Somet:i.:ms the clash of person-

alities develops dangerous rifts runong the members. Few families are 

characterized by corrwlete congeniality. Rather, the outstanding char- · 

acteristic of the family is that there is an underlying bond of' com-

munity that outlasts and overcomes differences. Jesus' ovm family is 

as good an illustration as any. They seem to have been critical of' 

His work. They thought Him beside Himself. Bu·b they did not repudi-

ate Him. Rather they tried to care for Him and came to seek Him. His 

mother continued to be solicitous and waK present at His death. His 

brothers finally came to respect Him and believe His Gospel. Jesus 

denied their right to interfere vdth His work, but He did not denounce 

or repudiate them. Even on the cross He made an effort to provide for 

His mother. But Jesus saw that the family is characterized by a nat-

ural bond of unity usually sufficient to overcome all differences. He 

affirmed that there was like1dse a spiritual bond that embraced all 

men and united them to God. He affirmed that the brotherhood of' all 

men and the fatherhood of' God were facts that ought to outweigh and 

would outlast all differences. 

Jesus proposes the law of' love toVv-ard God and man, based on 
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Godts love for :men, as a principle of mutuality that would unite all 

manki:nd with ties more powerful than those 'i'lttioh held together mem

bers of a family. The ties of physical and blood S:ffinity have ever 

bee:n the strongest in the world. Jesus proposed a principle that 

would supersede them and still retain all their values without the 

limitations that characterized them. Reference is made to this pro-

posed fellowship in Mark 10:29-30: 

"Jesus said, Verily I say unto you, There is no man that hath 
left house, or brethren, or sisters, or mother, or father, or 
children, or lands, for my sake, and for the Gospel's sake, but 
he shall receive a hundred fold now in this time, houses, and 
brethren, and sisters, and mothers, and lands, with persecutions; 
and in the world to come eternal life. n 

Jesus instituted a community and announced a universal family to which 

men belonged as truly as they belonged to the natural family. As the 

family gives men their physical being and nurtures their physical, 

mental , and moral 1 ife, so men receive their being ultimately from God 

and within the spiritual community or family are nurtured unto eternal 

life. Jesus' statement that :men should receive 11 in this time" what 

they were called on to give up if they broke with their families in 

becoming Christians, indicates no purely idealistic re,vards without 

any basis in reality. Rather, the inference appears to be that the 

principle of love which He preached, though it was based not on nat-

ural affection but on good will, would in effect establish a community 

which would produce relationships as abiding and happy as that between 

members of a family. Moreover, all the material resources of the 

Christian comrm.mity would be available to meet the needs of its mem-

bers. Membership in God's universal family is as exacting and as re-
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warding as membership in a natural family. 

It is likely that Jesus foresaw differences and difficulties 

within the community of His followers. There were disputes even 

among the twelve. The Jewish religious community and nation, though 

recognizing the same God and the same basic ethical principle, were 

seriously divided. Jesus saw that the divisions within had become so 

deep that Judaism formed no adequate basis for a united nation. If 

Jewish independence could have been achieved as the apoca.lyptists be

lieved, it would have been no blessing to the nation. Jewish history 

taught by its tragic records that the downfall of the kingdom had be

gun with its division. A nation or a religious community vhere divi

sion is deeper than unity, where exclusiveness is affirnwd and co

operation denied, can not endure. 

Jesus' interprete.t ion of the Mosaic divorce statute may 

serve as a further illustration of His view of community. The Phari

sees asked if it were la~~ul for a man to divorce or send avay his 

wife. Jesus asked what the law taught. They replied that divorce 

was allowed by a man giving his wife a wt.itten statement of the fact 

that he had divorced her. Apparently the right to institute this 

proceeding, as authorized in Deuteronomy 24:1, lay only ~~th the hus

band. .~cient law generally regarded a woman as the property of her 

husband. In general, Hebrew law made provision for the rights even 

of those parties who were ordinarily helpless. So this requirement 

of a legal document would prevent hasty action. Moreover, if a woman 

could produce a divorce certificate, another man would not hesitate 

to marry her out of fear that the first husband would cause trouble. 
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This would help women vmo had no means of support. Since marriage 

was usually arranged with the bride's parents .and she would return 

there if divorced, means of support would not be an issue in most 

oases. A special law protected women taken captive in war who were 

married and later divorced. 

Thus the divorce statute, while the result of "hardness of 

heart," sought to protect the victims. But Jesus referred to the fact 

that divorce was not in accord with God's original intention. 

"But from the beginning of creation, male and female made he 
them. For this cause shall a man leave his father and mother, 
and shall cleave unto his wife; and the two shall become one 
flesh so that they are no more two but one flesh. What there
f ore God hath joined together, let no man put asunder." (Mark 
10:6-9.) 

Jesus was interested in the basic principle, not in what was expedient. 

It appears that among the Pharisees the Mosaic statute wns taken as 

sufficient ground for holding that divorce was lawful. The question 

in their circles centered on what vrere the lav.~l causes of divorce. 

The school of Shammai held that infidelity was the only ground on 

which divorce was allowable. The school of Hillel permitted divorce 

for even trivial :teasons. Both found their justification in the an-

cient law. Jesus, follo•dng a principle approved and used by the 

Pharisees, set against their contentions a more ancient precedent. 

God's intention in the creation of humanity was that man and woman 

should be joined in marriage. Any rupture of the relationship, and 

any practice that caused a break, were against God's will. Jesus does 

not hesitate to acknowledge that marriage itself involves a certain 

break between the parties concerned and their home and parents. But 
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He saw it not as a break but as a natural step in the progress of 

li:f&. 

In the same way Jesus offered a new concept of community. 

It involved a break with Je~sh ideas of exclusiveness and group loy

alty. Yet Jesus saw it not as a break but as a necessary development. 

Every individual is a member of the family into 'Which he is born. He 

is not a member by choice. On the other hand, the parents choose to 

be parents, but they can not choose the sex, personal characteristics, 

or temperament of the child. Even the husband and ·wife are not united 

in marriage-in an Oriental community such as Jesus lived in-purely 

on the ground of personal choice and spontaneous, emotional attachment. 

The Jewish community accepted the doctrine, stated by Jesus, that men 

and women were meant to marry o To a large extent the arrangements 

for marriage ware made by the parents of the pair concerned. Not 

their wishes but their nature were considered basic. Subjective af

fection was considered less important than more objective considera

tions of background, congeniality of families, and common customs. It 

was expected that affection would follow. In the case of children, 

the love and service rendered by parents causes affection for pare~. 

Moreover, the natural tendency to parental affection induces love of 

parents for children, regardless of the sex, or temperament, or phys

ical condition of the child. Also it appears that man is meant for 

community •. The natural orders of society are not based on choice, nor 

dependent on affection. Rather, participation in them gives rise to 

affection and assent. But the natural orders of society function un

der God's will, for the accomplishment of certain ends. Jesus denied 
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the right of family to stand against the will of God, even if it was 

affirmed by only one member as against the group. Also, Jesus ac-

knowledged that the family has not the right to cla:im the same sort 

of loyalty from a child under its care, and from an adult member who 

has married and established a family of his own. A social order :may 

not only transgress the will of God, but may also assert its claims 

over its members beyond the time or sphere of its usefulness. V.:hat 

is true of the family may be true of large forms of community in ather 

areas of human relationships. 

"The persistence of old patterns of life which do not fit the 
modern situation but which have great momentum make any solu
tion of our problems difficult. Reinhold Niebuhr makes a dis
tinction here between what he calls •senility and sin.• He says: 
'Since death in nature comes by senil,ity as well as sin. all 
purely moralistic interpretations of history are mistaken. t The 
momentum of senile systems creates much of our difficulty." 1 

Jesus saw that the family was an enduring institution and ought not to 

be broken. But in the same statement He recognized the limitations of 

its claims and control over its members. He was up against; much the 

same problem in relation to the Je?dsh religious cammunity. He recog-

nized that it \vas built on eternal principles. But its sects were 

making their particular interpretations sources of ruptures in the 

community. Each sect divorced itself from those that did not agree 

with it and so they Vt-ere destroying the community itself. On the 

other hand, the various current interpretations were making unjusti-

fied claims on its members and hindering the fello~hip that should 

have existed and the natural development that ought to have taken 

• • • • • • 

1. John Coleman Bennett: "Christian Faith and the Common Life" (Nils 
Ehrenstrorn, ed. ) , pp. 183 ff. 
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place. Jesus made action, in accord with the great, principal com

mandments, the basic requirement. The sects emphasized secondary 

factors that could not be universalized. 

2. Factors in Community which Strengthen :Mutuality 

Two factors in community vfuich are derived from and serve 

to strengthen love or mutuality may be considered, forgiveness and 

service. 

a. Forgiveness 

Jesus spoke frequently of the possibility and need for for-

giveness. In the prayer that He taught His disciples is the petition, 

"Forgive us our debts as we forgive our debtors .'1 This suggests that 

divine forgiveness is conditioned by a forgiving spirit in the one 

that seeks God's pardon. This fact is made more explicit by other 

statements (Mark 10:25, Matthew 16:14-15). If one does not forgive 

his fellowmen--if he does not accept and affirm the reality of for-

giveness, he is not likely to accept the forgiveness of God. But a 

spirit of forgiveness is neoessa~ in the maintenance of fellov~hip. 

A sense of guilt that can not be removed in the one party, and a feel-

ing that desires vengeance or holds a grudge in the other party, cause 

a tension and aloofness that soon destroy mutuality. Since mistakes 

and misdeeds are bound to occur, there must be a way to overcome the 

rifts they cause if community is to endure. 

"The crown of Christian ethics is the doctrine of forgiveness. 
In it the whole genius of prophetic religion is expressed. 
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Love as forgiveness is the most difficult and impossible of 
moral achievements. Yet it is a possibility if the impossi
bility of love is recognized and the sin in the self is ac
knovlledged. Therefore an ethic culminating in an impossible 
possibility produces its choicest fruit in terms of the doc
trine of forgiveness~ the demand that the evil in the other 
shall be borne without vindictiveness because the evil in the 
self is kno~.nl 

Because man realize that love is an ideal that, even in action, can 

never be perfectly reached, and yet realize that the co~nunity of 

which love is the essence is more important than any difference, they 

are willing to forgive the .failure of others because they themselves 

fail and need forgiveness. Forgiveness is the factor that restores 

mutuality When love fails. ~hen Jesus said to the man with palsy, 

'"Thy sins are forgiven," the people were pleased and the scribes 

shocked that anyone could so ef.f'ecti vely proclaim forgiveness. But 

Jesus recognized-in this and in such other statements as His advice 

to Peter that he ought to forgive ti:rres without limit-that unless men 

recognize God's readiness to forgive, and their need to acknowledge 

it in their own relationships with others, society could not survive 

on a religious basis which recognizes the holy will of God. Because 

the scribes did not aceept the principle of free forgiveness, and be-

cause they did not teach it or act on it, they vrere in a degree re-

sponsible for the serious divisions ·within the Jewish coiJl!IlUnity that 

threatened its total disruption. Jesus proposed forgiveness rather 

than divorce as a means of overcoming "hardness of heart" and sin in 

family life, and in the larger community. 

. . . . . . 
1. Reinhold Nieb~x: An Interpretation of Christian Ethics, p. 223 
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b. Service 

The scribes accepted the two great commands as did Jesus: 

They too recognized action as the test of lave. The scribe asked 

Jesus, "What must I do to be savedZ" But the scribes and Pharisees 

failed to carry their theories into practice. They -vvere high-minded 

men. Probably they were sincere in their hypocritical piety. They 

really thought that they were fulfilling the will of God, and Jesus 

doubtless recognized this. Consequently, it was harder for Him to 

touch them and lead them to a recognition of their shortcomings. Con-

sider the parable of the Pharisee and the publican: 

~'lhen the Pharisee recites his virtues in the Temple, there is 
no conscious deception in his prayer. He is not addressing a 
prayer meeting, but God, whom he believes to know all and see 
all, God wham he could never hope to fool as_he might his gul
lible fellmm. The Pharisee's prayer expresses sincerely his 
habitual self-awareness. And what he says is perfectly true. 
He is not an exto~tioner; he is not an adulterer ••• His per
formance measures up to his professions. But he is a hypocrite 
just the same •••• 'For every one that exalteth himself shall 
be abased.' The source of his unreality is pride, the pride of 
class." 1 

They profess love, but practice pride. Jesus regarded humility as 

the proper manifestation of love. But humility, as Jesus conceived 

it, is no mere passive acceptance of injustice. With Jesus, humility 

is active. It takes the form of service. The Pharisees liked to have 

besto~d on them the indications of honor: chief seats, salutations, 

special robes. Jesus urged his follo1~rs not to seek these, but to 

serve. He found a world where leaders and men of povver ruled their 

• • • • • • 

1. Gregory Vlastos: Christian Faith and Democracy, pp. 33f. 
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fello~ and damanded service. Such an attitude aroused resentment 

and envy. The Jews hated the Romans who oppressed them. The common 

people hated the upper classes. But it ~~ a hatred that desired as 

much to change places with the oppressors as to change the system and 

at·t;itudes that produced them. Jesus saw that only service which 

sought to help as a basis of respect could hold society together. He 

did not condemn the desire to be first, but said, "He that would be 

first among you shall be servant of all." He warned them not to fol

lovv the way of the Gentiles and try to gain supremacy by ruling over 

others. 

"The contrast that Jesus draws here could not be more striking. 
Here is the top of tha social pyramid: Caesar, the man of abso
lute pmver in so far as human po>~r can ever be absolute ••• 
And there at the bottom: the despised, ignorant, degraded slave. 
He is the pattern of human greatness. If you want to be great 
you must be like him. • • • I do not knovv any idea in history 
that is more revolutionary than this idea that Jesus taught and 
lived: that the measure of human greatness is not one's ability 
to dominate, bub one's ability to serve. In so far as this idea 
is accepted by men, the structure of society is altered, the con
ditions of human life are transformed. "1 

Jesus' insistence on service was not only meant to describe 

the perfect community but, by inference, indicated the possibility of 

conun:unity and co8peration in certain, limited areas. A Mohammedan 

and a Christian may not worship together, but they could co5perate in 

fighting a fire. Christians, Je'li11S and atheists mAy join in civic en-

terprises. Jesus could heal the daughter of a Canaanite woman and 

the servant of a Roman centurion. He could commend the faith of both, 

though to a strict Jevf each would have been as an infidel. Jesus 

• • • • • • 

1. Vlastos: op. cit., pp. 25f. 
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seems to have betrayed no race prejudice. He identified Himself' with 

despised classes and sought, sometimes with success, to redeem in

dividuals who followed professions which to His fellow Jaws were 

signs of' hopeless degeneracy. 

On the other hand, Jesus could be sharply critical of' indi

viduals and groups Vlhose ideas and practices were opposed to the com

mon good. Often the persons and the practices He condemned were to 

others the indications of' righteousness. One of' the factors that Je

sus looked upon as a hindrance to fellowship was -wealth: "Ye cannot 

serve God and m.a.mmon. 11 Jesus saw that the rich young ruler who cama 

to him lacked one thing-love. He thought that eternal life was some

thing to be gained for himself and added to his other possessions. 

Jesus challenged him to use his wealth to help those who were in need 

and to give his life in service as a disciple. When the man went 

away sorrowful, preferring to keep his possessions, Jesus spoke of 

riches as a distinct hindrance to those who wished to enjoy Jche wealth 

of' spiritual f'ellu1mhip in the kingdom of' God. Jesus asked h:bn. to do 

only what the disciples had done, as their reply to Jesus indicates. 

The ethical implications of the incident are that a man who is self

centered can not fully enter into community based on mutuality. Not 

riches, as such, but the selfishness to which they ministered was the 

bar to the young man's success in service. A community of men desir

ing to serve one another has the basis for unity. A group of men who 

all want to be served can have true f'ellov~hip neither •nth God nor 

with other men. 

~ ;2 7 I 1 
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3. Jesus ' Attitude towa.rd the State 

a. The Tribute Question 

Among the ethical problems that have plagued the church, 

and the lives of' individual Christians, throughout all tl'B centuries 

of' its existence, is the problem of loyalty to the state and accept

ance of its claims. The reply of' Jesus to the question regarding 

tribute is often ref'erred to as giving the principle by which the 

problem could be solved. The three synoptic gospels agree that this 

question vras asked in order to trap Jesus. The Herodians joined 

forces, in order to carry out the conspiracy, with the Pharisees. The 

party that supported Herod's family would of' necessity justif'y the 

po~~r of Rome because their patrons held authority only by leave of' 

Rome. The Pharisees were generally nat~onalistic, favoring independ

ence, but not in any large number counselling revolt. However, they 

hoped f'or a restoration of' Je~~sh independence, and the Messianic hope 

of' Israel was bound up vdth the idea of political freedom from foreign 

overlords. If' Jesus should answer that tribute wa.s unlawful, the He

rodians would immediately demand His arrest by the of'f'icers of' the Ro

man governor. He would be classed as a revolutionary, guilty of' se

dition. If He should admit that tribute was lavJful, He would be de

nounced by the Pharisees as unworthy to claim the right of' Messianic 

leadership. A stand in f'avor of' Rome would mean the rapid loss of' 

popularity and f'ollawers, even among the most loyal. Clearly the plan 

of' the questioners was not to elicit inf'ormation or to discover if' 

Jesus could propound a new or more adequate principle by which to 
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settle this perplexing difficulty that was to cause the destruction 

of Jerusalem a generation later. The purpose of the conspiracy was 

to get Jesus out of the way by having Him arrested as a political 

rebel, or by discrediting Him in the eyes of the people. 

UWeitber Pharisees nor Sadducees wished rebellion against Rome. 
What united the two major parties in the Sanhedrin against Jesus 
was the fear that his attacks upon them would completely under
mine their authority over the people. He ·was exposing their vil
lainy, their weakness, their lack of constructive leadership. 
They 'vere against him because he was stirring up the masses 
against them, and their leadership, their privileges, and their 
emoluments were threatened. They were against him because he 
was more revolutionary than any Bolshevist. Not only were his 
social ideals entirely different from theirs, but his methods 
also were so mysteriously unintelligible to them as to fill them 
with indescribable forebodings.'' 1 

Because they did not comprehend Jesus, and had good reason 

to fear Him, t-vro groups that were generally at odds united to trap 

Him. No doubt their question was carefully worded so that Jesus 

could not avoid the is~ue. The question, as recorded, is identioal 

in the three synoptic gospels. There is good reason to believe that 

it was remembered just as it \W.S stated. lt was simple and the an-

S"ner -was unforgettable. Jesus had based His teaching on the law. He 

had interpreted it as one having authority. So His enemies ask for 

an ansvrer in terms of the law. His skill at expoundi.ng the law had 

made Jesus popular. Now they had planned that it should be His undo-

in g. 

"Is it lawful (for us) to give tribute unto Caesar, ornot?" 

(Mark 12:14, Matt~£W 22:17, Luke 20:22.) Jesus was not deceived as to 

• • • • • • 

1. 1~Co~: The Genesis of the Social Gospel, p. 371 
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their intention, and did not hide from them His perception of their 

evil design. His request that they bring Him a penny must have rather 

spoiled their impressive set-up, but could not have dismayed them. It 

is conjectured that the manner of stating ttthey brought" one suggests 

that. since the Roman coin wss not allowed in the temple because it 

bore an image. someone had to be sent to bring one in. In reply to 

His enemy's question. Jesus had asked why they tempted Him and then 

commanded a coin to be brought. Even in this delicate predicament, 

vmen they thought they had the upper hand, Jesus took command of the 

situation. NowHe asked another question, '~fuose is this image and 

superscription?" They had to admit it was Caesar's. He had put them 

on the defensive. His reply left nothing to be said. Like the ques

tion, it appears in identical form. in all three gospels, "Render unto 

Caesar the things that are Caesar's, and unto God the things that are 

God's." 

Jesus' statement in effect announced the tribute lawful, or 

at least left the Herodians no room to take issue. Likewise, the 

Pharisees had an answer that in no way detracted from their concept of 

the majesty and primacy of God's vd.ll. Moreover, the statement was 

thoroughly in accord with all of Christ's teaching. In the 1 ight of 

His other teaching, it is clear that He :meant to put the demands of 

God first. But even a Herodian Jew could not question that principle. 

But Jesus did not merge the two claims, and identify that of God, ·with 

that of Caesar. He did not make the demands of Caesar a definition 

of the will of God. 
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"There is one point that is usually overlooked in a discussion 
of this story, na.mely. that it was necessary to ask Jesus this 
question in order to know his position on the Roman question. 
Nothing could better demonstrate his absorption in the religious 
proble~ His message demanded repentance and obedience to God. 
Be seems to have rejected the ardent hopes for a restoration of 
the Kingdom of David. His thought was above the political 
struggles of the hour, fixed on obedience in spirit and purpose 
to the will of God. nl 

This brief statement of Jesus has been variously appraised 

as to its value as a principle of the relation bet·ween church and 

state, and as a guide to the individual in properly distinguishing 

his loyalty to the state and his duty to God. Just as the full con-

tent of its meaning is to be understood only in the light of all Je-

sus' teaching, so the meaning given to it by Christians depends 

largely on their interpretation of Jesus' gospel. H. D. A. Major, 

' writing as a British Christian, puts large value on the reply of Je-

sus. 2 On the other hand, Martin Dibelius, German-Lutheran theologian. 

begins his discussion of the New Testament message in relation to the 

orders of human society with an explicit warning against making too 

much of this or other New Testament statements on the state. 3 Another 

commentator says of the reply that it is 

"apparently an ethical platitude. Everybody knol~ that this is 
right; the real question is to decide what does belong to Cae
sar, and that Jesus referred back to his inquirers." 4 

This reply seems to give, at least, Jesus' view that man must give God 

loyalty and still do his duty as a citizen. 

• • • • • • 

1. Branscomb: op. cit., p. 215 (The Gospel of Marl::) 
2. Cf. Major, et al.: op. cit., p. 148 
3. Cf. Ehrenstrom: Christian Faith and the Common Life, p. 19 
4. Theodore H. Robinson: The Gospel of Matthew (The Moffatt New 

Testament Commentary), p. 180 
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b. The Function of the state 

It has been suggested that Jesus t use of the coin as sym

bolic of the Roman government may signify that He understood 'What 

history has made evident -that the ROI!l8.n empire was a vast commercial 

enterprise. It was built on the desire to make money. It protected 

and profited by commerce. It was truly a business civilization. The 

coin was a fitting symbol of it. It may be that Jesus' reply to the 

question about tribute is an acknowledgement that the state has a 

function and that it has right to such support as enables it to ful

fill, and in some oases, rewards it for fulfilling, its function. A 

democratic state is supported by the people 'Who comprise it in order 

that it may fulfill the requirements they have laid down for it by 

damooratic procedure. But in the case of Roman control over Pales

tine, no democratic procedure or ideals were involved. The failure of 

the Jevm to handle their own affairs and keep the peace by means o:f' 

their o~ leaders made possible Ro~~ intervention and control. No 

doubt the pax Romana made possible an unprecedented amount o:f' commer

cial activity with a consequent increase in the amount o:f' money in 

circulation. vThether it meant any real advantage to the nation is 

doubtful, but it is certain that the commercial classes and those "'lllho 

directly supported the regime did benefit. The men who asked Jesu.; 

about tribute were Herodians, who probably held positions through 

their political activity and support of the dynasty, and Pharisees. 

The Pharisees were nationalistic, but they were largely :middle class 

people. Probably many of them engaged in o ammercial pursuits and 
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other enterprises made possible by Raman control. It is probable 

that both groups owed something to Caesar. It may be of interest to 

wonder what Jesus would have replied if the question had been asked 

in sincerity by the common people among whom Re lived and worked most 

of the time_ and whose rights He championed. 

Another fact that must have bean apparent to Jesus was that 

not only., or even mainly, did oppression emanate from Roman authori

ties. The Jewish leaders took advantage of the people, probably ex

ploiting the nation's hatred of Rome. Re definitely mentions some 

sins of the leaders against their people, which suggests that He felt 

as did the prophet who criticized the shepherds of Israel for devour

ing instead of feeding the sheep. Re speaks of scribes "that devour 

widow's houses and for a pretense make long prayers.« One statement 

of Jesus that is thought to refer to a certain oppressive measure of 

the Romans, which would fall mainly on the common people, counsels 

submission and ·the doing of even more than was required. The state

ment. "whosoever shall compel thee to go one mile, go vdth him two,n 

is thought by some commentators to be a reference to the practice of 

Raman military detachments, in that they impressed people through 

vmose villages they passed to carry, or furnish animals to transport, 

their baggage. This would in reality be a small matter beside the 

loss of all one's property at the hands of a fellow Jew. 

Inawnuch as Jesus made no definite statement of His idea of 

the value of the Roman domination, or of His conception of the state, 

it must be inferred from other sources. Jesus accepted the law and 

the prophets. In them no condemnation of the state is made. Only the 
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abuses of its pov~r are criticized. The Old Test&ment made little 

differentiation of sacred and secular authority. The law of' God was 

regarded as being in the keeping and subject to the interpretation of 

the priests. The same law was regarded as binding on them and on 

kings. The state was regarded as having been instituted in Israel be

cause of the people's need and des ire f'or a more unified command 

against enemies. Deuteronomy and Ezekiel seem to regard the king as 

subordinate to the priesthood in an ideal society. The situation that 

existed in Jesus' day could scarcely have been regarded as true to 

the will of God. The ROins.n power had been established by military 

might, and the Herodian dynasty held povver because of its support. 

But Jesus regarded the Jevdsh priestly aristocrats of the Sanhedrin 

as untrue to their trust. Probably He regarded the Romans as 100eting 

a need and fulfilling a purpose in the common life of His day. He 

must have held that loyalty to God took supremacy over loyalty to the 

state. It is implied in His reply to the question about tribute. 

Moreover, the supremacy of God is emphasized and loyalty to His will 

required in all Jesus' teaching. In this He is at one with the law 

and the prophets. His attitude on the tribute indicates that it did 

not interfere with the nation's or the individual's duty to God. 

Since He regarded the leadership of the nation as corrupt, i't:; may 

well be that like the prophets He considered foreign domination a 

divine judgment. In a similar situation, Jeremiah counselled obedi

ence to their covenant vdth Babylon. Jesus seems to have assumed 

that Roman rule ought to be accepted as an act of God, to be removed 

by God in His o'V'm time. 
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As a general principle, it may be assumed that Jesus re

garded the state as having a function in the cOlllmon life 'Which was 

not incompatible 'With Godts 'Will. But His reply to the tribute ques

tion seems to leave it to the discrimination of' His f'ollolt-.ers to dis

eel'\'Xl that function and its limits. The 'Whole of' His teaching, and 

the principles of' the law and the prophets, must :f'urnish the norm of' 

judgment. Briefly stated,· Jesus' attitude toward the state is that 

its worth is measured by the service it renders. 
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THE PRINCIPLE OF JUSTICE IN JESUS t ETHICAL TEACHINGS 

1. The Value of the Individual 

Closely associated with Jesus' teaching on love as the 
. 

basis of the moral law is His emphasis on the importance of' the in-

dividual. In human history and thought, even beyond the bounds of 

the Christian church, the doctrine of the dignity of every person has 

bean one of the most influential doctrines derived from the gospels. 

In His e.mphasis on the worth of personality, Jesus develops to its 

fulness the teaching of the Old Testament. The covenant idea which 

regarded every man as having a direct responsibility to God besto1~d 

dignity on the individual. Not his 1v.ealth or ability or position but 

his relation to God was the measure of his worth. In recognition of 

this, the law made numerous provisions for the protection of hum.an 

rights. The prophets boldly championed the rights of the individual 

against leaders who had little regard for the worth of men. It v.'aS 

the prophetic message that God demanded justice for all from the na-

tional leaders. But the society in which Jesus lived was very care-

less of the rights of men. Rank, wealth, nationality were all more 

important factors in determining a person's worth than was his rela-

·tion to God. The needs of the individual received very little atten-

tion. He 1ms al1~ys the servant of the group or of an individual of 

higher rank. 

-139-
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In His teaching and actions Jesus takes a different atti-

·tude. He apparently considered an individual as important as a crowi. 

He 11il'El.S al11il'El.ys ready to give attention and help to any person that 

sought it. The person's rrulic, creed, race or condition seems to have 

made no difference. He taught Nicodemus who came to Him by night in 

Jerusalem. He 11il'El.s just as ready to instruct the Samaritan woman of 

ill repute whom He met beside the well as He paused to rest. The Ro-

man centurion, the Syrophoenician woman, Zacchaeus the publican and 

the scribe who questioned Jesus about the greatest commandment, all 

received his help and co:m11'1endation. The many works of healing which 

ihe gospels record were done in response to individual needs. Jesus 

did not use this power to attract followers or to advertise Himself. 

Often He hesitated to heal because of the undesirable publicity that 

He received. But need and faith alvmys won a response from Him. The 

parables of the lost coin and of the one lost sheep out of a flock: of 

a hundred illustrate God's concern for every individual. In the para-

ble of the last judgment the basis of re•vard is the consideration 

that has been shmvn to individuals who have been called the least 

brethren of Christ. Likewise, it is stated that the rewards of the 

kingdom are for individuals: 

"There is no man that hath left house • or brethren, ••• or 
lands, for my sake, and for the gospel's s ak:e, but he shall re
ceive a hundred fold now in this time • • • and in the world to 
come eternal life" (Mark: 10:29f. ). · 

In matters of moral obligation and of ethical action, Jesus puts the 

responsibility on the individual. Every man is called on to love God 

and his fellow men because of God's love for him. On the basis of 

the two great co:mm.a:ndm:mts, Jesus' conception of the individual may 
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be summarized in two points. (1) God has created man as an ethical 

person capable of fellovmhip with the divine. (2) Further, :man is 

intended for fellomhip with other men. As an ethical being capable 

of fellowship with God, man has certainrights. As a person among 

other persons man has certain duties. The command to love recog

nizes that man is capable of acting voluntarily, and is responsible 

for his actions. 

A corollary of' individuality is freedom. But the second 

command indicates that man's freedom is not to be construed as free

dom from others, but freedom with others. It is freedom in community 

and for the sake of community, not freedom from the duties imposed by 

community. Freedom in community indicates than an individual's du

ties tovards others are balanced by rights which others are bound to 

respect. The law of love affirm:; the sanctity of unity in community 

and asserts the duty of every individual to contribute to the strength

ening of that unity. Justice is the principle that affirms the sanc

tity of individuality in community. The second command, "Thou shalt 

1 ova thy neighbor as thyself," infers that the right of the individual 

is not submerged in the dut7 to love-that is., to sacrifice the good 

of the self for the welfare of the group. Rather, the suggestion is 

that the good of the individual is co:mpatible with the welfare of the 

group. Hence it has been said that the lov-s required of men in 

ethical relationships vnth their fellows may best be defined as mutu

ality. But mutuality also involves justice, which serves to unify 

men as well as to guarantee their individual rights. Because the com

munity is composed of individuals and has no e:x::i.stence apart from the 
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individuals that compose it, vlhatever fosters individuality in com-

munity fosters community. 

"The supreme principle assuring order and harmony in human re
lations is justice. Justice is essentially the same as right
eousness, but it is thought of primarily in its reference to 
human relations, whereas righteousness is a dynamic principle 
in the moral order of the world. Righteousness is an attribute 
of God, and men are righteous in so far as they resemble God in 
character. Justice is applied righteousness, and for that rea
son it is particularly associated with law-courts Which exist 
for the purpose of maintaining right human relationships. For 
the purpose of ethics, however, there is a danger in this dis
tinctively legal reference. Justice is something grander and 
finder than anything that can be expressed by legal decisions, 
which may on occasion be unjust. In its widest sense, justice 
is one ~~th that dyn~ic principle of righteousness which does 
in the moral universe what the force of gravitation does in the 
physical. Without gravitation the systems of the stars would 
fly asunder in a cosmic catastrophe; iv.Lthout righteousness and 
justice human society would become chaas. ttl 

2. Jesus' Teaching on Divine Justice 

Jesus followed the Old Teste.m.ent in His teaching tha:'G "right-

eousness is a dynamic pri:nc iple in the moral order of the world. tt His 

teaching on justice in h'LUI18.n relations may be approached by way of His 

vrords regarding the justice of God. Just as He insisted that it was 

the duty of men to recognize the love of God by their response in lov-

ing their fellow men, so He insisted that men ~t live in the con-

sciousness that God vd.ll do justly. The beatitudes are clear state-

ments of the fact that those who live in accord vdth God's will can be 

certain of their jmt reward. The claim of Jesus that He respects and 

fulfills the law is indication that He accepts justice as the princi-

. . . . . . 
1. Osborn: Christian Ethics, p. 1'1 
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ple of human relationships. Moreover He said, "Except your righteous

ness exceed the righteousness of the scribes and Pharisees, ye shall 

in no wise enter the kingdom of heaven u (:Matthew 5 ~ 20). Then follows 

Jesus' interpretation of certain commandments of the decalogue; name

ly, Thou shalt not kill; thou shalt not commit adultery; thou shalt 

not forswear thyself. The new teaching that lie gives is not a re

laxing of justice, but rather an indication that justice in its fUllest 

sense required more than a merely literal observance of the commands. 

In effect, He teaches that love of' fellow men is necessary not as a 

substitute for justice but as the only adequate fulfillment of' the de

mands of justice. Jesus does not require less than justice, nor does 

He lay down a principle that is other than just. Rather, He requires 

a fuller justice, which does more than give literal obedience. Fol

lowing His interpretation of the commands, there appears that section 

of Jesus' teaching which has given more trouble to ethical teachers 

than any other portion of the gospels. 

The precepts in Matthew 5:38-48 seem to some an indication 

that Jesus 'vas not interested in social justice. In place of' the Old 

Testament principle of "an eye for an eye, and a tooth for a tooth!' 

Jesus offers the precept "Resist not him that is evil.« Some inter

preters incline tov~rd the view that the precepts of' this section 

are not meant to be general principles, but were to be applicable to 

particular situations which the people of Palestine at the time of' 

Jesus had to face. The precept to turn the other cheek is regarded 

as a reference to a con:anon form. of insult, that of smiting a person 

on the cheek vd.th the back of the hand. The Talmud prescribed a heavy 
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fine against the offender. If Jesus had reference to this fact, then 

He is not here counselling non-resistance to violence that would en-

danger life. Hs is instead forbidding the spirit that seeks revenge. 

Likevdse, it is suggested that the command to go the second mile re-

fers to a practice of the Roman military establishment vlhieh angered 

the people of the land. The soldiers required the villages through 
I 

which they passed to furnish men and animals to transport their bag-

gage. Probably the practice v.ras legal, but exasperated the indepemi

ent Jews. The next command indicates a legal s:i:tuation. There is no 

indication that the idea of injustice in the courts enters here. On 

the other hand, the law provided that a man could not be deprived of 

his cloak, to say nothing of his coat. But at· least it is inferred 

that the claim of the creditor has same standing before the law. The 

next precept encourages men not to turn away from those who would bor-

row of them. The law commanded that a man in need was to be helped 

by a loan vtithout interest. Probably Jesus is encou1·aging a :fulfill-

ment of the law, if these comrn.ands are meant by Him to have general 

application. Another type of interpretation holds that these cammands 

were meant only for the band of disciples in the interests of mission-

ary work. 

"Undoubtedly the sermon on the :Mount vJaS addressed to the band 
of disciples and it has special reference to their missionary 
task of preaching the gospel and exemplifying it by their lives. 
The task was no easy one and Jesu.s indicated clearly that it 
would involve suffering and persecution. It is natural to con
clude then that the s.miting would be in connexion with the op
position and persecution they might expect. On no account were 
they to :manifest the spirit of revenge. As his followers, Jesus 
told them they 1vere to be givers, even to the extent of complying 
with unjust denwnds. The spirit of giving and loving service had 
nothing in common with that of 'an eye for an eye and a tooth for 
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a tooth'; rather it implied a willingness to suffer ·wrong, always 
provided it vv-ere for righteousness sake. The limitation is sig
nificant. In itself' the enduring of persecution is not meritori
ous; it is of value only when it comes because the disciple has 
been opposing evil. Nor is it a blind purposeless acceptance 
of oppression; it is an active virtue involving a definite stand 
for righteousness and a strenuous effort to establish it."l 

The section that follows these precepts brings out the prin-

ciple that is involved. Jesus' disciples are commanded to love even 

their enemies and persecutors, "that ye may be sons of your Father 'Who 

is in heaven: for he maketh his sun to rise on the evil and the good, 

and sendeth rain on the jtSt and the unjust." That God loves all men 

is indicated by the fact that he has so ordered His creation that all 

persons share in the common blessings that sustain life, regardless of' 

their attitude toward God who gives all things. Because it is the 

will of God that all men shall know Him and live in fellowship with 

Him, God makes known His love in order to save them. Men can do no 

less than show a similar concern and love for other human beings: ''Ye 

therefore shall be perfect as your heavenly Father is perfect." But, 

as the beatitudes and other teachings of Jesus indicate, there is a 

principle of' justice involved in the relation of God to men. Even 

the willingness of God to forgive the sins of' men is linked with their 

willingness to forgive the trespasses of their fellowmen: 

"If j~ forgive men their trespasses, your heavenly Father vdll 
also forgive your trespasses. But if ye forgive not men their 
trespasses, neither will your heavenly Father forgive your tres
passes." (Matthew 6:14f.) 

Jesus refers at times to a day of divine judgment 'When the good and 

evil among men shall be separe>~ted and rewarded according to their 

• • • • 

1. Osborn: op. cit., pp. 268 f. 
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deeds. He even speaks of an 1.mforgi vable sin which will not be passed 

over by God. In accord w.i.th this fact of divine judgment, Jesus urges 

His disciples to take the initiative in showing a brother his sin. In 

the book of Leviticus, where the second Great Comrrandment appears, the 

context indicates that this love of the brethren which is commanded 

is to be a motive and means for overcoming sin and enmity. Jesus 

takes up this same line of teaching in Matthew 18:15ff.: "If thy 

brother sin against thee, go, show him his fault betvveen him and thee 

alone." If the brother refuses to acknowledge his fault even in the 

face of witnesses, then the matter may came before the group. If the 

brother still ~~11 not listen, he is to be considered as outside the 

fellov.>ship of the faithful, having forfeited his rights by denying 

his duties. This teaching seems to imply ·what Jesus and the prophets 

clearly taught in regard to judgment. The same righteousness and love 

of God which seeks to win men, may also bee ame wrath to destroy the 

disobedient •. Here Jesus seems to imply that the men were to exercise 

judgment through love as did God. The God of love is also the God 

of wrath. 

1!if.hen Jesus bestows on the church the right to judge its mem

bers, He doas not contradict His admonition to "Judge not that ye be 

not judgec .• " 1'1/hat He forbad '\>ms presumptuous judgment by an individ

ual or group on a basis that they would not be Ydlling to accept as 

the standard by which they were to be judged. Vlliat He permits is a 

recognition in practice t£ the standard of judgment which they recog

nize as God's measure for themselves. Jesus teaches that divine 

righteousness is the basis of justice in hum.an affairs. Since God is 
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just, men are to be just; because God is love, men are to return His 

love by service to their fellov.s. But can lave and justice exist side 

by side in God or in hUl'lli.Ul society? Are they not mutually exclusive? 

There can be no doubt that Jesus taught the love of God. It is equal

ly certain that He pronounced the judgment of God on all that was 

evil. In reference to the Pharisees, Jesus once said, "Every plant 

which my heavenly Father planted not shall be rooted upn (:Matthevr 

15:13). In His teaching regarding the divine judgment, Jesus repeat

edly referred to the day of judgment when 11the Son of man shall come 

in the glory of his Father vdth his angels; and then sJ:-.LB.ll he render 

unto every mnn according to his deeds" (Matthew 16:27). It is clear 

that Jesus expected the kingdom of heaven to be established and ruled 

in justice. The question then arises, whether the present age is to 

be chare.cterized by the love of God and the coming age by His just 

rule. The conclusion appears to be that judgment is recognized by 

Jesus avon in the present age. Many of His statements on divine jus

tice are referred entirely to a future day of juigment when God 11lil1 

separate the tares from the wheat, the sheep from the goats, and es-

. tablish the kingdom of righteousness. Ho"'1mver, it was the message of 

the prophets vmom Jesus professed to follow that judgment vm.s carried 

out by God even in the ordinary workings of His 'Will in the universe. 

Both God's love and His justice are to be consunwated and perfected 

with the establishment of the kingdom at the day of the Lord. Both 

His love and His justice are operative in our present vrorld and are 

normative for human relations. 
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3. Mutuality Involves Both Love and Justice 

The ter.m mutuality has been V$ed to describe the relation

ship that is characteristic of Christian ethics. According to the 

teaching of Jesus and the Old Testament as summed up in the tv.~ Great 

Commandments, every ethical situation is a tri-partite relationship. 

The vdll of God, the rights of the individual and the interests of 

other individuals or of the 'Whole group. must be considered in deter

mining a right-attitude or course of action. Liberalism tends to 

magnify the individual at the expense of the common good. Communism 

and Fascism tend to emphasize the 'rights of a particular group or 

class at the expense even of the individuals that canpose it, and 

. with very little regard for the rights of any persons or groups out

side it. All three systems tend to identify the will of God vdth that 

of the dominant party, or else to deny the existence or righteousness 

of God altogether. Liberalism depends largely on law to guarantee 

and define the rights and duties of the individual and the group. But 

as was pointed out, no law can adequately cover all situations, and 

strict adherence to law in the form of enactments rather than princi

ples is less than true justice. Fascism seams to conceive of justice 

as the righ·h of the stronger to oppress the waker. Christian ethics 

takes into account all factors. Both the individual a~d the group 

are recognized as having rights and duties. The emphasis on the will 

of God enables the Christian ethic to conform to reality and avoid a 

hopeless pessimism and an unfounded optimism. 
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