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INTRODUCTION




AN ORDER OF WORSHIP
FOR THE
EVANGELICAL AND REFORMED CHURCH

CHAPTER 1
INTROBGGTIGH
A, Statement of the Problem

Today Protestantism is stending at the crossroads of
a new era. There are many indications that point to the
break-down of denominational barriers and also to the
ultimate merger of all Protestant denominations into one
1arga'religious body, the members of which shall work for

the establishment of the Kingdom of God on earth.,

The members of the Evangeliocal and Reformed Church
note with interest the proposed merger of the Congregation-
al Christian Church with their denomination in 1943, There
is also a movement under way to unite ﬁhe Presbyterian and
the 'Low' Episcopal Churches. The Lutheran Church is now
united with the exception of the Missouri Synod, and there
is reason to believe that this group will also unite with
the United Lutheran Church of America. |

It is only natural for us to assume that the ultimate

unifibation of Protestantism will not take place at once.

wlee
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It will be & long and trying process, but the sueéessfnl
outcome of such a venture will justify the effort in ef-
Tecting the final establishment of a unified Protestante

ism thet is unhampered by denominational barriers.

- In evidence of this statement, the merger of the Re-
formed Church in the United States with the Evangelieal
Synod of North America in;194e has proved to be a most
interesting and successful experiment not without its
problems as we shall soon see. This merger might be con-
sidered a typical example of the manner in which other
denominations might seek a closer relationship. If we
are to have a unified Protestantism, it seems that it

must come through Just this sort of procedure.

The merger of these denominations brought together
two Churches with different forms of worship, with differn
ent theological views, with different church organizations,
Yet because of their common desire to serve the Lord Jesus
Christ and to sstablish His Kingdom on earth, many of the
differences were minimized so that the efforts of a united

Church might achieve greater results.

To be sure, all the details of governing such an organ-
ization as these two differing denominations could not be
worked out tmmediately. In fact, it took six years to cone

summate the union in June, 1940. During these "struggling"
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years, little attention was paid to the important'matter
of integrating the worship services of the two denominations.
Each Reformed Church continued using the service to which
it was accustomed, and each Evangeliocal Church worshiped

in its usual manners

This freedom of worship in the individual congregation
was perfectly satisfactory until the adoption of the Consti~
tution in 1940, Then é difficulty arose. Whenever Spring
and‘Fall Conventions were held, there was always a feeling
of unrest during ths worship services. This was due to the
fact that the Reformed Pastor would conduct the devotions
in his usual manner, and thg Evangélical Pastor would cone
duct them in his own way. it was quite common to hear lay
delegates end Pa&téfs~refer‘to the mén conducting the de-
votional aervieee as "E" men or “R” men, depending upon the

type ef serviaa that was used.f o

Inkerdsr‘teufagtgrfgrgatgn,unity within the Churoh, a
great demand afééé fér'a‘Béok of Worship which would include
the values of worship ﬁhieh lay in the tradition of both of
these two denominations. It was generally felt that the
spirit of union would be fostered and strengthened to the

degree in which a common order of worship obtained in the

new body.

So it was that the Book of Worship was drawn up and
submitted for use by the churches of the Evangelical and
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Reformed denomination. This Book of Worship was to be used
experimentally for a period of two years, and then any suge
gestions or changes were to be submitted to the General Synod

of the Church in 1942,

A very fine interpretation of the Book of Worship was
published in 1941 by the Heidelberg Press entitled, "A Hand-
book on Worship." This was the result of a study by several
Pastors who investigated the historic liturgies of the Church
from the days of the Apostles to the present time. This
Handbook has largely been responsible for the writing of
this theéis, and a word of grateful appreciation to the
authors of that study is herewith given.

In the Prefatory Statement of the Book of Worship, we
note that all changes otﬂsuggastions are to be submitted to
the.General“Synad‘or the Evangelical. and Reformed Churoch
"in the light of serious stﬁdy and the actual usage of the
Forms of Worship." With this exhortation clearly in mind,
this thesis is presented with the hope of imparting some
helpful suggestions for a unified servioe for the Evangeli-
cal and Reformed Church "in the light of serious study and
actual usage of the Forms of Worship" in the author's omm

Church in Brooklyn, New York.

The writer of this thesis would also like to acknowledge
with sincere thanks the acceptance of this subject and its
consideration by the Degree Committee of Bibliocal Seminary

and also the many helpful suggestions of Drs Dean G. McKee,
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B. Method of Prooedura

It shall be the purpose of this thesis to arrive at
an acceptable worship service for the Evangelical and Re-
formed Church. The second chapter will define "worship"
and trace the growth and development of the worship service
from the time of the early Christian Churoh down to the
time of the Reformation.

The Liturgies of the Early Church, the Roman Churds,
and the Reformation Churches, will be sketched to acquaint
the reader with the sources of the two types of worship
services that are found in the background of the Evangeli-

cal and Reformed Churches,

Chapter three will deal with the specific forms of
worship that were developed within each particular denomi-
nation. 'Special reference will bg made to the Palatinate
Liturgy of 1563, and to the Prussian Agenda of 1821, The
history of each church will also be traced briefly in this
chapter. Finally, the Order of Worship of 1940, proposed
for the adoption by the Evangelical and Reformed Church,
will be cited and evaluated.

Chapter four will contain the writer's Order of Worship
for the Evangelical and Reformed Church. Indications as to
the source of each item and its value in the outline will Dbe

given as well as a description of the items listed. This




chapter will elso attempt to Jjustify the proposed" Order of

Worship of the writer from the argument of history, from

L the argument of the temperament of those who participate,
from the argument of the principles of worship, &nd from

the argument of the actual experience in the writer's own

Church in Brooklyn, New York.
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CHAPTER II

THE LITURGICAL HERITAGE
OF THE
EVANGELICAL AND REFORMED CHURCH

A+ "Worship" defined

"Worship consists of our words and actions, the out-
ward expression of our homage and adoration, when we are
assembled in the presence of God. These words and actions
. are governed by two things: our knowledge of the God whom
we worship, and the humen resources we are able to bring
to that worship. Christian worship is distinet from all
other worship because it is directed to the God and Father
of our Lord Jesus Christ. 1Its development is unique since
the Holy Spirit has been with and in the Church to counsel
and guide it since the day of Pentecost. It is this that
~gives the historical approach to worship its peculiar va-

lidity and practical importance." 1

It must be recognized at the outset of our discussion
that this thesis is concerned primarily with "corporate
worship® end not with individual or private worship. A

very rine distinction between these two types of worship
is given in Dr. Heiler's book, "The Spirit of Worship."

It reads as‘follows:

"Worship has been the native home of Christian faith
and life-~-to put it better, Christian life has, like an
ellipse, two focal points: one is the quiet chamber of
private prayer, the seoret communion of the soul with God;
the other is the great fellowship of the Church in prayer,
the solemn end ceremonial communion with God of the assem-
bled community.® 2

® & o # &

1. Maxwell, Williem D.:"An Outline of Christian Worship,"
page 1,

2. Heiler, Friedrich: "The Spirit of Worship," page 20.

- 6w
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Corporate worship is usually divided into tw6 classes:
that which is "liturgical™ and that which is "non-liturgiw
cal." It shall not be the purpose of this thesis to offer
a solution to the oldwage question, "Is the Liturgical Ser-
vice preferable to the Free Service?™ It shall be the pur-
pose of this thesis, however, to attempt a synthesis of the
best features of Reformed worship, essentially liturgical,
and the best features of Evangelical worship, essentially

non~liturgical.

To show the pertinency of such an attempt, the follow
ing quotation 1is cited from the Introduction of Edwin H.
Byington's book, "The Quest for Experience in Worship:"

"An interesting addition has appeared reocently in the
'table talk! of ministers at their professional gatherings.
A generation ago the outstanding question was, '"What have
you been preaching recently?' Later another guestion came
to the forefront, 'What are you doing with your young men
and young women now?' In these days a third is heard with
inereasing frequency, 'What changes are you making in your
order of worship?t

"The older men remember when the minister's one concern
for his Sunday morning service was his sermon., As for the
worship, he expected to follow the traditional type of his
denomination, whatever it might be--hymns, Scripture, 'the
long prayer' that travelled the beaten path; or an authore
ized ritual. In these days, however, an ever-increasing
number are especially interested in the non-sermonic parts
and are seeking to improve them.

A1l this is due not to a spirit of restlessness or a
craving for novelties but to a very deep and wide-spread
feeling that our worship could be more genuinely expressive
and uplifting. That so many of our ministers are eager to
make their leadership of public worship more inspiring is
one of the encouraging signs of the times."™ 1

® & % & 4 s @

leAByington, Edwin H.: "The Quest for Experience in Wor-
ship," page vii ff,
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Bes Publioc Worship in the Soriptures

The ultimate basis for all Christian forms of worship
is the public worship of the primitive Christian communi-
ty. The first Qhristiana were ;aws, gné to understand the
public worship of the Christiesn it is neéessary to know
something of the publié worship of the Jews. Like Jesus
they worshiped in the synagogue and oebasienally in the
temple. No matter how great the chenge wrought by the
new leaven of Christianity, the primitive Church was made
of the same dough as the rest of the ancient world., The
Christians might forsake the synagogue or the temple, but
the temple and synagogue had helped to form their religious
life. l

It 1s true that the New Testament was committed to
writing before Christian worship had fully developed, but
it does not leave us without some clear witness. The Book
of the Acts portrays the early life of the Church, and the
Epistles and Revelation add further details. Four things
stand out:

"First, for a time at least Christians continued to
worship in the synagogues and in the temple, Secondly,
they frequently shared a common meal known as the Love
Feast. Thirdly, usually at the conclusion of the Love
Feast they celebrated the eucharist in obedience to our

Lord's command at the Last Supper. Fourthly, this action
was often followed by prophesying or speaking in tongues.,"

ses o o 990

1. Harris, Thomas L.: "Christian Public Worship," page 3.

2. Maxwell, op. cit., page 2.



From the very beginning, then, we see that the reading
and exposition of the Holy Seriptures in a setting of praise
has been one of the essential elements in Christian worship.
This is a direoct inheritance from the Jewish synagogue. It
was the primary purpose of the Synégogua to enable men to
hear the Law read and expounded. The central act in its
worship, therefore, was the reading of the Law, first in
‘Hebrew and then in the common tongue accompanied by an ex-
position, To this was added the singing of hymns and the

reading of prayerse

In the chapter entitled, "Synagogue Worship in the
First’Century,” Paul Levertoff says that "exposition of
Scripture and ﬁreaehing must from the beginning‘have been
the essential parts of the servicei particularly on the

special feast days and Sabbaths,"

But Christian wership‘was not a precise copy of the
synagogue\weranip. There was a new emphasis and content
to accord with the new revalation and to express the new
spirit., The Prophetic Books rather than the Law became
the chief center of interest., The ChriStians continued to
use the Pgalma in their worship much as they had been used
in the synagogues, but they also composed hymns of their
own. The prayers, too, though related in form to those of
the synagogue soon underwent a separate development until
a new body of devotion appeared, fitted to expféss the wore

ship of those who had come to know God as revealed in Jesus.

1. See Chapter 4 of "Liturgy and Worship," page 61,
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1l
The great Prayer of Intercession of the Barly Church

had profound significance in the literature of the first
Christian community. Prayers for all -Christian brethren,
for all priests and deacons, for all the siek and poor,

for all the widows and orphans, for those in sorrow and

trial, for all travelers, by land angysea, for all peni=-

tents and catechumens were offered.

The Lord's saying, "By this shall all men know that
Ye are my disciples, that ye have love one to another,"
(John 13:35) was literally fulfilled at the eucharistio
feast. And when those who were outside the Church said,
"See how these Christians love one another," they were in
reality giving a faithful representation of the spirit'of
early Christian worship.

The primitive Church also responded to the appeal of
St; Paul that "all things be done decently and ih order."
The early Church also had the memory, and later the trae
dition, of the devotional life of its Lord. It could not
readily forget how He took part in the worship of the Syna=
gogue and the temple, how He stood up to read the Scripture
for the day and expounded it to the congregation, how He
went up to Jerusalem for the feast, how He spent nights in
prayer, how He broke the bread and poured the wine, and
ministered to them. The character of the Christian worship

was determined by the command of the great High Priest.

. & & 5 &

l. "The BEarly Church" referred to here covers the lst Century.

2; Heiler, op. cit., pages 31 and 32,
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The early Church was not greatly concerned about what
we would today term "aesthetic," or psychological, or even
"pedagogical™ principles. It was thinking little about the
effect of worship upon its members. Heart, soul, eand mind
were centered upon the objeot of their worship: the Lord
and Savior of men. For the early Church, woiship was a mode

of expression and not a means of impressions

The primitive worship of the Church was characterized
by intimacy with God ané.féllcwship with one another. This
intimacy and fellowship made possible an intense earnestness
and joyouaneés which was later superseded by an anxiety over
sin and by a desire for propitiation and meditation when the
barriers were let down, after the age 6f persecution, and

everyone flocked into the Church patronized by the emperor.

All later forms of divine worship service may be traced
badk to the fundamental ideas of worship as set forth by the
early Christian Church. While there were great differences
between the elaborate, formal services of the Churches after
the first century and the simple worship service of the early
churah; there was‘nothing that could not be found in the fine
spirit bf the early worship service, Later forms of worship
simply develop certain elements which are clearly recognizable
in early Christianity, while often doing less justice to other .

early Christian elements.

* & & v 9 »

1. See the Handbook on Worship, page 17.

2, Harris, op. oit., page 7.



Towards the end of the
the following form of public

T R

first century, then, we have

worship:

"First, that whioh grew out of the Synagogue:

Scripture Lections

Psalms and hymns

Common Prayers

The people's Amen

A sermon

A confession of
faith

Almsgiving

(I Timothy 4:13; *Till I
come give attendance to
reading, to exhortation,
to doctrine.')

(Ephesians 5:19; 'Be filled
with the Spirit, speaking

to yourselves in psalms and
in hymns, singing and making
melody to the Lord.')

(Acts 2:42; 'And they cone
tinued stedfastly in t he
apostles' doctrine and fel-
lowship, and in breaking of
bread, and in prayers.')

(I Corinthians 14:16; 'How
shall he that occupieth the
room of the unlearned say

“Amen at thy giving of thanks
seeing he understands not
what thou sayest?')

(Aots 20:7; 'And upon the

first day of the week, when
the disciples came together,
Paul preached unto them; and
he continued until midnight.')

(I Corinthians 1531"'4; IEEEXE

For I delivered unto you

first of all that which I also
received, how that Christ did
rise from the grave for our

sing according to the Seriptures?

(Romans 15:26; 'It pleased them
to make a contribution for the
poor saints at Jerusalem.')



"Second, that which grew out of the Celebration of the

Lord's Supper, derived from the experience of the Upper Room:

The Communion {I Corinthians 10:16;'The ocup of
blessing which we bless, is it
not the communion of the blood
of Christ? The bread which we
break 1s it not the communion

N of the body of Christ?t)
Prayer of Con- (Luke 22:19; *And He took bread
secration and gave thanks and brake it,

end gave it unto them saying,
This is my body whioch is given
for you; this do in remembrance

of me.' )

Remembrance of (I Corinthians 11:25; "veuueen...
Christ's this do in remembrance of me.')
resurrect ion

Prayer of Interw (Tesus®' prayer in the 17th chapter
cession of 8t. John)

Recitation of = (Matthew 6:9-13,)

the Lord's
Prayer .

The Kiss of (Romens 16:16; 'Salute one another

Peace with an holy kiss.')

"Thus Christian worship, as a distinetive, indigenous,
thing, arose from the fusion, in the crucible of Christian
experience, of the synagogue and the Upper Room. Thus fused
they became the norm of Christian worship. Christian wore
ship found other forms of expression, but these belong to
the oircumference, not to the center. The typical worship
of the Church is to be found to this day in the union of
the worship of the synagogue and the sacramental experience
of the Upper Room; and that union dates from New Testament

times." 1

a % ¢ ¢+ @ &

1., Maxwell, op. cit., pages 4 and 5,
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B+ Public Worship in the Eastern Churech

Among all the forms of worship that which comes nearest,
both in the external structures of the service and in the
content and form of the liturgical prayers, to the worship
of the early Church, is the service of the Eastern Church,

In the successive Missa catechumenorum and Missa fidelium

the division obferved in the Early Christian Church service
is maintained.

The Prayer of Thanksgiving, with its allusions to the
history of redemption, is, for the most part, the General
Intercession. Many formulas are preserved intact; the very

early invitation to pagtaka of the Communion, and the ree

sponse by the people.

The worship service of the Eastern Church was recited
in the native tongue of the worshipers just as in the early
Christian Ghuroh. The belief in the mediation of immortaliw
ty and reaurrectionvthrough the Eucharist strongly recalls

the early Christian ideas.

The first complete worship service preserved to modern
times is that contained in Book VIII of the "Apostolic Consti-
tutions,™ belonging approximately to the year A. D. 380. It
is usually referred to as the Clementine Liturgy, eand it is

® & o & o
l., Heller, ope. cite., page 45.

2., Brightmen, F. E. "Liturgies Eastern and Western," Volume I,
page 393,
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representative of the actual worship of the Syrian Churoch
about A. D. 350-380., This Clementine Liturgy may be taken
as exemplifying the parent-rite of the Eastern liturgies.l
In spite of the close resemblance to the worship aer#
vice of the early Christian Church, there are also important
differences, The service of the Eastern Church is a great |
"mystery~drama®™ which the priest performs before the people.
This "performance™ by the priest violates one of the primary
principlos of corporate worship that was such a distinctive
feature of the eafly Church: intimacy ﬁith God ahd fellow-

ship with one another.

A cloud of mystgry Surrounda the%whole ?orship servioce
of the Eastern Church. All the liturgical éots are impreg-
nated with fhe impenetrable mystery of the Divine; they are,
so to speak, colored transparencies of thevDivine mystéry
and glory. The extremalj elaborate poﬁp of the ceremony,
the dazzling gold and silver of the priestly vestmeﬁts and
the holy vessels, the radiance of the multitudes of candlesw
all seems the earthly reflection of a wondrous world og

splendor and light, beyond the compass of our'sensasn

Thus in the Eastern Church the place of the living
service of worship has been taken by a priestly "mystery-

drema.,” That threw a}strong stress on the sensuous and

® B o+ @ v

1. Maxwell, op. cit;, page 26,
2, Heiler, op. cit., pages 46 and 47.
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g&tari&l elum&n%,‘k&hriat'a‘aaﬁing ﬁavthe:aasamhlﬁé people
was no longer, as in the early Chureh, agirituall# concelved,
but waee visibly pictured by rituel ects. The entry 62 the
| prigst bearing the book of the ﬁasgals is a @ysti¢§;~repre~
‘sentation of the coming of Christ, who draws nigh to His
 believing people. e

But in spite of th& many objections tha%<m1g§@ §e given,
-this Glemaatine Liturgy has unique value as a aaatemgorary
- witness %o f@arthanantnry werahip. It has come aawn“ta us
-unaltered. In conclusion, we may ahaarva that in a@it@ of
the sense of the mysteries which pervaded Bastern wayﬁhip.
tﬁarﬁ was sﬁlé@m‘aay reluotance to translete the worship

service into the lenguage of the community agiﬁ@ it,

| Ve tiad‘tha Bastern worship service not only in Greel,
£ ' but imlayrian, Qéptié, Ethiopic, ?erdien; Slavonie, Latin,

- and other tongues. This is 1n\harmeng with one of thé
‘basioc prineciples of Christisn w&rsﬁip'aa 8 aargaw#%eraﬁt

of the whole mmanity. To be truly aarpémt’e. wgrship
must be intelligible to ell who take part in it. “

‘z‘he amnne of th% Clementine mmhip ﬁarviw fellan;
The twa main‘aivigiaaa of the service snaalﬁ be ao%e&, for
all later worship services will contain th@ “Liturgy of the
wara“ and the "Liturgy of the Upper Room.” '

1. Maxwell, op. oit., page 43.
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Liturgy of the Word

Leotions from the Law and the Prophets

L " the Epistles
" " the Acts
L " the Gospels, interspersed with psalms
sung by cantors
Sermons

Dismissal of catechumens

Liturgy of the Upper Room

Deacén'sblitany and prayer for the faithful
Salutation and response

Kiss of peace, with words and response
Offertory

Sursum cords

Consecration Prayer; Preface, Thanksgiving
Sanctus
Thanksgiving for redemption
Anamnesis: Words of Institution
Memorial sxd Oblation
Great Intercession

Lord's Prayer

Deaconts litany and bishop's prayer
Elevation

Delivery

Communion

Prayer of blessing 1

Dismissal of people by deacon

¢ 5 & & & o

1. Maxwell, op. cit., pages 27-28,




- 18:-:1

The important question aoneerging this Eastern Liturgy
is this, "How did it work?" The anawér is found in the
history of the Eastern Church about 350 A. D. This was
characterized by fanaticism, stagnation, deoline, and
disaster. Whole provinces turned Moheammedan almost over
night. It seemed to be "a scourge of God’upon a guilty

Church, n
Do Public Worship in the Roman Church

The Western rites, like those of the East, developed
from the early Qhuroh. Both worship services ultimately
‘osme from the synagogue and the Upper Room and fell into
two divisions, the Liturgy of the Word and the Liturgy of
the Faithful., In this section, we shall be cénoernad with
the worship service of the Roman Church. This liturgy has.

also the sense of "mystery" found in the Eastern Church.

The solemn dignity, the grgve'melodies, of the Gre-
gorian chants, sound like a message from another world
which is wholly different from the sinful world by whiech
we are surrounded. hThe Roman liturgy is a great "mystery-
drama®with many acts. Every ceremony, every gesture, every
petition is exactly laid déun. Any personal freedom in the
treatment of the liturgy is strictly forbidden to ocelebrant
" and people alike, The whole system of the cultus is regu-
lated by the Lex saora, the inviolable law of the Church.
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The history of worship in the Western Church may be
divided into three periods. The first is from A. D. 50
to 500, when worship was passing from unstable to fixed
forms of worship. For three centuries Greek was the vere
nacular of Christendom, but by the fourth century in the
Western Church it had been replaced by Latin es the lie
turgical lenguage, Information about Western worship is

fraguentary during this period,

Our maein source of knowledge of this early period is
Justin Hartyr*s account and the Hippolytan Church order.
- By the sixth century, however, evidence of two main rites
existing side by side begins to emerge, and documents apw=

- pear which testify to the order and content of these rites.,

The second period is roughly from A. D. 500 to 900.
It begins with the Roman rite, for use in the city of Romej
end the Gallican rite, for use in all local communities. It

ends with the ascendancy of the Roman rite.,

The third period is from A, D. 900 to 1520, the period
of the ascendanoy éf the Roman rite. The date 1520 marks
the appearance of the earliest Lutheran masses in Germany.
These were translations and paraphrasés of the Roman liturgy
with a change of dootrinal emphasis brought about by many
modifications of the traditional ceremonial. The Roman mass
did not attain uniformity and fixity until the Council of

Trent completed its work in 1570,



It is this Roman rite of 1570 that we shall be chiefly
interésted in, rather than in any of the earlier forms. It
is this order of worship that follows, and it shall be the

basis of the remarks that are to follow:

The Liturgy of the Word

Introit, sung by the choir
Entry of the ministers and private preparation
Invocation
Psalm xliii with verse 4 as antiphon
Psalm coxxiv, verse 8
Confiteor and Misereatur of celebrant to ministers
Confiteor and Misereatur of ministers to celebrant
Versicles and responses from psalms
Collects
Blessing of incense and censing of altar and ministers
Gloria in exgelsis
Salutetion and collects of the day
Epistle and response
Gradual sung by choir
Prayers
Gospel with lights and incense
Preacher goes to pulpit
Intimations
Bidding prayers
Epistle and Gospel read in vernaocular
Sermon
Nicene Creed sung as Gloria in excelsis
Salutation and bidding prayer

The Liturgy of the Upper Room

Offertory with Psalm verses
O0ffering of bread

Admixture of water to wine
Offering of chalice
Prayers

Blessing of incense

Censing of elements

Censing of altar

Censing of ministers
Washing of celebrant's hands
Oblation

Secrets

Salutation and sursum corda
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Prayer of Conssoration

Preface sung by celebrant

Sanctus sung by choir

evation with bells and incense

Lord's Prayer sung by celebrant
Pax and fraction and Commixture
Agnus Dei said by celebrant, then sung by .choir
Celebrant's communion

Collect .

Kiss of Peace to Clergy

Words of Delivery '

Thanksgiving
Communion of people
Communion Psalm sung by choir

Cleansing of chalice

Collects =

Covering of chalice
Salutation and post-communion collects
Deacon's salutation and dismissal of people
Collect
Blessing of people 1l
Last Gospel, John l:1-4, and Deo gratias

An examination bf this Roman rite shows that under-
lying the rite was the idea of sacrifice peculiar to Roman
theology. The intention was to re-enact validlyswhat Christ
did by enticipation at the Last Supper. The method followed
is to use, as nearly as possiblé, our Lord's own words and
actions, so that the bread and wine are "trensubstantiated”
into the Body and Blood, as it tas described by the theoloéy

of the period,

This was not a magical change wrought by man; 1t was
considered a miracle accomplished by God. Consecration was
sucoceeded by saorifice, beseeching that what was done on
earth might be confirmed in heaven., This conception came
to be grossly miéunderstood during the Middle Ages, when

there were several ways of celebrating mass.

& & o & o @

l. Maxwell, ope. cit., pages 69=71.
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The typical manner of celebration is ocalled pontifical
high mass, a éung mass at whieh the celebrant is a bishop,
assisted by several clergye An inevitable and early variant
ot this is high mass, i. e., &8 sung mass celebrated by a
priest, assisted by a déaoon, subdeacon, and servers. High
mass required the servicqs of a»highly trained choir to

sing the choral parts.

But often neither choir nor assistants were available.
Thus thare:aroas the custom of low mass. At low mass the
oelebrent took on himself as far4aa possible the functions
- of the three ministers, and he was assisted by one or more
servers. This involved & considerable abridgement in the
ceremonial, and since there was no choir, mass was not sung
but said. By the sixteenth century low mass had became the

popular servica, as it still is in the Roman Church.

Another type of celebration might be mentioned here.

It was known as missa sicca or dry mass. It consisted of

a low mass sald without conseocration of the elements, whish
were absent, and without communion. Thus.the parts relevant
to communion were omitted. This service hed its origin in
the West in the Middle Ages, and it may be compared with the
Liturgy of the Pre-Sanctified in the East as said on Good
Friday. Dry mass is important to‘this study because it
proves to be the prototype of the Ante-Communion in the
Anglican Church and the worship service of Reformed Churches.
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By the beginning of the sixteenth century, the celew
bration of the Lord's Supper in the Western Church had be-
come a dramatic spectacle, cnlmihating not in communion but
in the miracle of transubstantiation, and marked by adoration
and superstition. The Eucharist was said inaudible in an
unknown tongue; and surrounded with ornete ceremonial, the
rite presented only meagre opportunity for popular particie«
pations The people were not encouraged to commune more than
once a year., The sermon had fallen into a grave decline, as

most parish priests were too illiterate to preach.

The place of the Soripture lessons had been usurped on
many days by passages from the lives and legends of the
saints. The Secriptures were not fully accessible in the
vernacular, and paid mgsses and indulgences were a source

of exploitation., Reformation was an urgent necessity.

E, Worship Services in the Reformation Churches

The results of the Befazmation}movement, so far as the
forms of worship were concerned, were imperfect. A tendency
soon became evident for the pendulum to swing to the other
extreme, resulting in services excessively didactic and in-
adequate in structure. Legalism began to express itself too.
The most serious defect lay in thg fact that the continental
Reformers were without any profoﬁnd historical knowledge of

the origins and principles of worship. Their aeqﬁaintanoe

with liturgical forms appears to have been largely restrioted
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to the contemporary Roman forms; of Gallican and Eastern
worship they appear to have known almost nothing; and a
knowledge of even the primitive worship that they wished

to restore was rudimentary and inoomplete.

This meant that at a time of intense spiritual revival
there was no leader on the Continent equipped to provide
forms of worship fully adequate to express the new spirit.
But the liturgioa;‘aohievements of the Reformers were for
the most part positive sinee the principles they hoped to

express are living and imperishable,

Under the Reformation movement, there were five dis-
tinot schools of liturgiocal revision, represented by Luther
in Germany, Zwingli in Zfirioch, Bucer in Strasbourg, Calvin
at Geneva, and Cranmer in England. For the sake of contrast
and future reference, the Lutheran order of worship and the

Celvinistic order of worship will be cited.

The Lutheran and Calvinistic services represent two
different types otvreligious service. The one is largely
concerned with the consolation and peace brought about by
thé forgiveness of sins. The other is chiefly concerned

with the proclemation of God's glory.

In the synthesis of these two types of worship service
lies the problem of this thesis. The writer is attempting
to present an order of worship for the Evangelical and Re-

formed Church that will embody the prineipal concepts of
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both the "liturgiocal™ service, as characterized by the
Lutheran order of worship, and the "non<liturgical® servioce

&8s characterized by the Calvinistic order of worshipa

With this in mind, let us endeavor to ascertain the
finest characteristics of each type of worship service and
then attempt a synthesis of the two in'the chapter that is
to follow., Speciel attention must be given to the Lutheran
and Calvinistic orders of worship, since they best represent

the two types of services with which this thesis is concerned.

Our first ooncernlis with the Lutheran order or worship.
‘In Luther we find much that is contradictory. He was one of
the most oconservative of all‘the Reformers in his theory of
worship, yet in actual practice he made SGme drastic changes.
At other times he oould scarcely be persuaded to make any

changes, and his theory far outstripped his practice.

Luther had no intention of destroying the ancient forms
of worship snd setting up a naﬁ,liturgy. He was concerned
with one thing onlye-the Gospel, that the good-tidings of
- God's love be proélaxme& and that joy, eonfiéence, and
certainty be brought to every tortured heart. He had found
his way out of the painful anxieties of Romen monkish
sorupulosity and from the awe-inspiring mystic circumstances

of the "dark night" of the infernum temporale through the

word of God which had promised him justification by grace
alone, "The just shall live by faith.,"
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This miracle of miracles, thought Luther, must be
preached unceasingly. "All must be done to the end that
the word of God may have free course, and may raise and
refresh men's souls.™ Therefore this proclamation of
God's word, this preaching of God's ummerited meroy, is
the very essence of the Christian service; the Protestant
service is the *servise of the word of God." Since the
word of God, the glgd tidings, the promise of salvation,
is contained in the Scriptures, the Protestant service is
a service of the Soriptures. The reading of the Word is
the starting point of all human preaching. '

Does this not sound very much like the Liturgy of
the Word of the early Church? 2 It does, but we must
also remenber that God speaks to the assembled oongre
gation in the Holy S8aorsment of the Lord'é Supper as
well as in the Word of Soriptures and in the testimony
of the preacher. Central to Lgthar's conception of the
Lordts Supper was the fellowship of Christians in and
with the living Lord., This idea is prominent in the New
Testament, partiocularly in the early chapters of the Book
of the Acts, but it had been lost in the teaching of the

medieval Church,

It fell to Luther to rediscover it, and in his early

writings he gave it a conspicuous place. This recovery
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l. Heiler, op. cit., pages 75 to 79,
2., See page 17 of this thesis.




changed the whole aspect of worship. No longer could it
remain & speoctacle splendidly enacted as it were hpon a

stage; it must becoms a common action in which all shared.

Sin and Grace are the two chief elements of emphasis
in the Lutheran order of worship. It begins with the thought
of sin, and it ends with the assurance of grace in peace.
This form of worship, with its emphasis upon the assurance
of salvation, was for the men of the sixteenth century a

real source of joy.

The following Lutheran order of worship is taken from

- Luther's Deutsche Messe which appeared in 1526 after he had
1

used it successfully for a year at Wittenberg.

Liturgy of the Word

German Hymn
rie eleison (s form of supplication)
Salutation and collect
Epistle
German Hymn
Gospel
Apostles® Creed
- Sermon or homily

Liturgy of the Upper Room

Paraphrase of the Lord's Prayer
Exhortation

Recitation of the Words of Institution
Communion with the singing of hymns
Post-communion

Aaronio Blessing

* o & o & @

1. Maxwell, op. oit., pages 79-80.
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As & form, Luther's German mass was defeotive in many
parts, but he bréadenad aend deepened the spirit of worship
and gave the people a more intelligible part. They now at
least knew what was being done, and eaul& join in the common
action, Communion was élso restored to its rightful place,
and the impetus given by Luther to the hymnody of the Church

produced lasting benefits.

Quite different in its characteriatios from the service
of the Lutheran Church is that of Calvinism. In this scheme
of worship the whole congregation oomes before God to worship
Him in His absolute greatness and glory. The place of meeting
becomes a sanctuary or temple, in which God's glory dwells,
in whiech the congregation in deepest humility prays to its

present Lord.

The desire to "worship in spirit and in truth" is the
reason for the lack of all symbolism, ornament, ahd all
stateliness of ceremonial. It is believed that nothing is
to distract men's minds from God. Therefore, out with all
beauty from the service., In fact, Calvin succeeded in cre~
ating a form of service in which no fragment of any importance

from the Roman Mass remained.

The ruling principle of the Calvinistic service is the
closest adherence to the Bible. Thus Calvin, in his reform
of the worship service, took quite another direction from
Luther; and a similar difference shows itself in his view

of the Lord's Supper. For Luther the decisive passage is




the words of the institution: "My body, given for you; My
blsod; poured out for you." And therefore he contends for
the real presence of Christ, "in, with, and under" the
bread and wine; for only the real presence of Christ can

make the bread and wine a real pledge of God's saving grace.

The tgvorita‘@QSSaée of Calvin was the discourse of the
Johaaaineé;Jaéus about the Bread of Life. The eating of the
Bread and the drinking of the Cup is a parallel to the in-

ward acceptance of the power and grace of Christ,.

Whereas the outward form of the Lutheran Lord's Supper
oorresponds‘tc fhs conception of the bestowal of the divine
gift of grace, the form of the Calvinistic Lord's Supper,
whioch is célabxated as a real communal meal, displays the

¢ollective consciousness of Reformed Christianity,

"Thus, two different religious worlds disclose themselves
to us when we contemplate the Lutheran and Calvinistic services.
And most clearly of all is this contrast apparent when we open
a Lutheran and a Calvinistic hymn-book. In the one, intense
joy end a consoling confidence; in the other an austere heroism;
in the one a radiant warmth; in the other a subdued glow, a re-
strained passion; in the one, childlike trust; in the other,
manly seriousn935¢

"As Calvin's personality often proved forbidding in its
austerity and hardness, so, too, the Reformed service., A cold
shudder passes over us when we enter a Dutch cathedral whose
formerly ornate interior has been stripped bare, and whose
gaping emptiness ories aloud for altar-oross and tabernacle,
And yet it would be an injustice if on account of these impres-
sions we failed to perceive the real greatness and strength of
this worship. Even within the naked walls of a Calvinistie
Church, the divine mystery can find its dwelling.

9\1707
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"There is nothing to speak to our senses, but the eternal
God, who is purest Spirit, standing before us in His glorye.
And whether we hear from the pulpit the central Calvinistic
thoughts of the glory of God, or whether we listen to the
reading of a chapter from the Imitatio Christi of Thomas a
Kempis, something of the divin® 1s brought home to us." 1

Following is Calvin's order of worship service used at
Geneva., It is cited to indicate the departure from the Roman

Mass and also to give us a basis for future reference:
The Liturgy of the Word

Sentence, Psalm oxxiv: 8
Confession of sins
Prayer of pardon
Metrical Psalm

Collect for Illumination
Lections

Sermon

The Liturgy of the Upper Room

Collection of alms
Intercessions

Lord's Prayer in paraphrase
Preparation of elements while Apostles' Creed is sung
Words of Institution
- Exhortation

Conseoration Prayer
Fraotion

Consecration

Delivery

Communion

Post-communion collect
Aaronic Blessing 2

F. Summary and Conclusion

We have now reached the point in this thesis where we

are ready for the presentation of the development of the
e & 9 & & @

1. Heiler, ops cit., pages 101-102,

2. Maxwell, ope 0it., pages 114 to 115.
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forms of worship within both the Reformed and Evangelical
Churches. It has been the attempt of this second chapter
to summarize the developments of corporate worship from the

time of the early Church to the time of the Reformation,

"Worship" was carafully defined at the outset of the
chapter to center the reader‘s‘attention upon "ocorporate
worship®™ rather then upon "individual” or "private" worship.
Then the two classes of corporate worship were cited as
being "liturgiocal" and "non-liturgiocal.” The purpose of
the thesis was again stated to keep it fresh in the mind
.of the reader: to attempt a synthesis of the best features
of Reformed worship, essenti;lly liturgiealz with the best
features of the Evangelical worship, essentially non-liturgi-

cal. The pertinency of such an attempt was also givene.

The public worship of the early Church was traced from
the practices of Jesus and the disciples down to the end of
the first century. It was pointed out that the early forms
of Christian worship served as the basis for all later forms.,
The early woiship service was chiefly characterized by an

intimaoy with God and a fellowship with one another.

The public worship of the Eastern Church was then dew
veloped to show the deviation from the concept of worship
haid by the early Church. The resulting "mystery-drama"

as pointed to as the céuse of the decline of the worship

service in the Eastern Churoch.



The public worship of the Roman Church was traced thru
its three periods, with particular emphasis on the Roman rite
of 1570, when the Roman Mass became fixed at the Couneil of
Trent. It was pointed out that the Roman rite became a very

dramatic spectacle marked by adoration and superstitution.

The final section of this chapter deals with the forms
of worship of the Churches of the Reformation. The Lutheran
and Calvinistic types of servieevwera singled out for con-
sideration and contrast. Since these two types of service
are characteristic of the two services to be synthesized
into the proposed order of worship for the Evangelical and
Reformed Churoch, speoiél attention was given to the finest
elements of each worship service in the hope of finding a

"point of contact™ that could be used in a later chapter.

The different conceptions 6f worship and the eucharist
held by Luther and Galvin‘were then given ih the hope of
understan&ing the order of service used by each Reformer,
While Luther's German mass was defective in many parts, it
was pointed out that he broadened and deepened the spirit of
warshipiand gave the people a more intelligible part in the
service. Ahové all,‘the communion was restored to its right-
ful place and a splendid impetus was given the hymnody‘of
the Chureh. ' \

In Calvin's scheme of worship, the congregation comes

before God to worship Him in His absolute greatness and glory.
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The place of meeting becomes a temple in which the congre-
gation in deepest humility prays to its present Lord. It
was also pointed out that the "desire to worship God in
spirit and in truth®™ caused the lack of all symbolism and

ornement in the Calvinistic worship service.

From the historical survey of the worship of the.
Christian Church until the time of the Reformation, we
note that the Liturgies were divided into two parts: the
Liturgy of the Word and the Liturgy of the Upper Room.
This fact must be kept in mind as we come to the propo-
"sition of an order of worship for the Evangelical and Re-

formed Church in the next chapters.

Before such an order of worship mey be given, it will
be necessary to trace the development of the two worship
services in each group. Since the Evangelical and Reformed
Churah was not merged until 1940, the next chapter will deal
with the forms of worship within the Reformed Churoh in the
United States end within the Evangelicel Synod of North

Americe until the time of the merger,

After this background and history of the Reformed and
Evangelical Churches have been given, the proposed order of
worship will be presented, This service will consist of the
best elements of the Reformed Liturgy and the best elements
of the Evangelical form of worship. The last chapter will
deal wifh the justification of this proposal on the basis

of its success in the writer's own Church.
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CHAPTER III

THE GROWTH OF LITURGY IN THE
EVANGELICAL AND REFORMED
CHURCH

A. The Reformed Church Development

The Refprmed Church in the United States has had a
long and honored history. It stretches back over a period
of more than 400 years. For two centuries it had an ex-
istence on the continent of EBurope before it was planted
-in American soils Its European background forms a part
of that movement which began with the Protestant Refore

mation in the second decade of the sixteenth century.

Certain outstanding characters became the leaders
in that movement. Among these were Ulric Zwingli in
Switzerland, Mxitin Luther agd Philip Melancthon in Ger
many, and later John Calvin in Geneva and John Knox in
Scotland. At the first these men had no idea of making
& violent break with Roman Catholiecism, All they wanted

to do was to reform certain evil practices.

Because of theological differences centering around
the interpretation of the Lord's Supper, two distinet
groups gradually developed which came to be known as
-Lutheran and Reformed.¥ Each group formulated its own
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l. Dubbg, Joseph Henry, "The Reformed Churech in Pennsyl-
vania,® page 27,
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~ doetrine and oultus. In 1530 the Lutherans issued the
Augsburg Confession as their standard of doctrine. Under
the influence of Melancthon this confession was somewhat

modified in 1540,

In Januery 1563, the Reformed published the Heidel-
berg Catechism, whioch was accepted as their standard of
faith, and in November of the seme year, they issued the
,Palatinate Liturgy. Both of these were so named because
they were first published in the city of Heidelberg, in

the province of the Palatinates

At an aar1y date pioneers of both the Lutheran and
Reformed brahches of the Reformation came to Amériea. The
raligibua occupation of America forms a very interesting
oﬁapter in the history of the American people. O0f course,
this went hand in hand with the territorial ococupation.

The Spaniards and the French were the first to arrive, but

they came chiefly as explorers, while the English, the Dudeh,

and the Germansg ocame principally as settlers. The latter
brought with them their femilies, their Bibles, their hymn-
books, their catechisms, and here they laid spiritual and

religious as well as political and economic foundations,

The German Reformed arrived in Amerioca around 1709,
during the Great Migration, although there were many among

the early Dutch who settled in New Amsterdam in 1614 and
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who established their first church in 1628, Thefe were
both Lutheran and Reformed elements in the migration move-
" ment of refﬁgees from the Palatinate. '

In the first two decades of the eighteenth century,
German communities in Pennsylvania were found in the two
basins formed by the Delaware and the Schuylkill and the
Schuylkill and Susquehanna Rivers. Primitive conditions
prevailed, but their religious impulses led these people
to gather in log houses or in rudely constructed churches
where they warshipeleod according to the Reformed custom.
Certain ministers'likevJohn Frederick Hager, Henry Hoeger,
and Samuel Guldin; ministered to Reformed people in these

communities.

By 1785 three congregations definitely emerged, They
were Falkner Swamp, Skippack, and Whitemarsh in Pennsylvania.
As no Reformed minister was available,»they called a schoole
master, named John Philip Boehm, to serve them. He was then
called to be the péator of these congregations on October
15th, 1725, )A Church constitution was proposed and Boehnm
effected an organization after the Reformed custom with a

consistory of regularly elected elders and deaocons.

During the year 1727 Rev. George Michael Weiss founded
the first Reformed Church in Philadelphia, having come to

this ocountry with a group of 400 German pioneers. In order
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to understand some of the early developments in the Reformed
Church, a glimpse into the religious life among the Germans

in Pennsylvanie is necessary.

Pennsylvenia was known as "Seotenland.," The seots, as
distinguished from the churehes, were first in the field.
Among them were the Mennonites, the Dunkers, the Schwenke
felders, the Newborn, the Inspired, the Separatists, the
Hermits, and the Moravians., This combined group numbered
about 10,000 people. They had been strongly influenced by
8 religious fanaticism which had been imported from Europe
and to which they gave free rein in the new land of their

adoption.

Count Nicholas Zinzendorf arrived in America in the
month of December 1741 and proposed a union known as the
| "Congregation of God in the Spirit," for all the diversi-
fied German,religious bodies in Pennsylvania., More than

fifty oongregations entered the union.

From 1747 to 1792 the Reformed Church was under the
supervision of the Church of Holland, but the arrangements
were unsatisfactory. When the American colonies won their
independence from England, some of the leading denaminationb
likewise severed their religious connections with European
bodies and became autonomous units in America. In 1793 the

Reformed Church declared its independence and changed its
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governing body's name to the Synod of the German Reformed
l .
Church in America,
During these early years the worship service was
patterned chiefly after the Palatinate Liturgy of 1563,
The most satisfactory method of ascertaining the earlier

views of the Churoh upon the liturgical question is to

consult its usage and to see what it actually did.

The title-page is quite pomprehensive and indicative
of the use for which it was meant. "The Palatinate Liturgy
directs how the Christian dootrine, the holy sacraments and
6eremoniea, are to be sdministered in all the Churches gf

the Palatinate: as the same was originally published."

The first main seection, concerning doctrine, dealt with
the following subjects: l. Regulations for sermons; 2. A general
introduction to sermons; 3., Sermons for the Sabbath day; 4. A

sermon for a festival day; 5. Catechization; 6. 4 Summary of

the Heidelberg Catechism.

The second section, concerning public prayer, dealt with
the?prayers before the sermon, after the sermon, and after the
exposition of the Catechism. Special prayers for Christmas,
New Year's Day, Good Friday, Easter, Ascension, Whitsundie, and

morning and evening prayers were also included.
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2, Mercersberg Review; Volume 2, January 1850, J. He A. Bom-
berger, page 82,
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In the third section, ooneerﬁing the administration
of thé Holy Sacrements, we find an admonition concerning
Holy Beptism, & formula for baptism, suggestions for the
preparation of the Lord!'s Supper, a formula for the ade
ministration of ths Lord's Supper, and a discussion of

Christien discipline.

The final section, concerning the other Church customs
and services, ccntains suggestions for Holy Days, for Church
Psalmody, for church robes; formulae for the annunciation
and administration of marriage; suggestions for the visi-
tation of the sick and the dying; suggestions for visiting
prisoneré} formulae for the admission of children to the

Holy Sacrament.

The 014 Palatinate Liturgy ér 1563 waé a type of the
moral snd religious character of the Church produeing it.
It met the demands of religious life and worship, and this
Palatinate Liturgy neaded‘no revision for 294 years when

the Provisional Liturgy appeared in 1857,

The following elements were prgscribed in this 014
Palatinate Liturgy of 1563 and whioh wes useé quite ex-
tensively in this country in the early days of the Reformed
Church in the United States:

Liturgy of the Word

Opening sentence

Bidding Prayer
Lord's Prayer
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Seripture Lessons

Sermon

Confession of sin

Absolution ‘

Festivdl Prayer

Singing of a Psalm 1

Administration of the Lord's Supper

It is interesting to note that there is no provision
for extempore prayer. The Palatinate Liturgy provides for
numerous services of worshipe A service was to be held on
the Lord's Day at 8 o'clock in the morning; an afternoon
service was to contain a sénmon on the Catechism. In the
evening, another service was to be held in the cities. On
- week days two preaching services were held on Wednesdays and
Fridays. Special days were to be observed wi th public sere

vices in the Church as fast days.

Nowhere does this Liturgy‘give permission to the pastor
to use "free prayers." During thé first 114 years of the
Church df the Heidelberg Catechism, the liturgical and cor-
porate character of the worship was emphasized to such a
degree that it exocluded all extempore slements from the
services of worshipe. It was not until the year 1677 that
the Synod of Cleves granted the right to ministers to use
free prayers not prescribed by the Liturgy, but this was
greatly limited.

The same year, 1677, the General Synod said in refere
ence to this general freedom that it should not be exercised
"go that the customary formularies should be set aside."

e & o s @

l. See the Handbook of Worship, op. cit., pages %435,
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In 1728 thb General Synod required the use of the
Palatinate Liturgy so that "every dangerous diaofder mnay
be prevented, and also that inexperienced wavering minds
may be warned and checked; since it does not become any
individual minister to make any changes in the adminisw
tration of the word of God, the Holy Supper, Holy BaptisT,

and in the form of conducting worship, as handed down."

The QOrder of Service for the Lord's Day had two uses.
First of all, it was used as & complete order of service
for the morning of the Lord's Day. Used for this purpose,

we may say that it includes three elements. There is the
| preparatory part in which is found the Confession of Sin
and the Declaration of Pardon. The second element is ine
struoction which consists of the reading of Scripture and
the preaching of the sermon. The third element is dedi-
cation which embreces our offerings to God; that is, our
prayers, our hymns of praise, our material gifts, which
symbolize the giving of ourselves to His most blessed

service.,

ﬁhén, heﬁever, we conceive of fhis service as a
“Liturgy of the Catechumens," to be followed immediately
by the "Liturgy of the Faithful," we may think of the
whole of this part of the service as a preparation for
the reception of God's grace in the sacrament of the

4 & & & 5 &

1. See the Handbook of Worship, op. cit., page 36.
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Lord*s Suppers All that is said in the early part of the
service points beyond itself to the Holy Eucharist.

But there are also other liturgical developments in
the Reformed Church. In 1841, Dr. Lewis Mayer published
8 Liturgy whioch was formally a@opted, but it was only a
book‘of forms for special occasions and was never used
extensively. There was a general desire to escape from
the prevailing confusion and 1n 1848 the Eastern Synod
appointed a committee to prepare a 11tﬁrgy for the use
of ministers and congregations. This committee consisted
- of the Rev. Drs. John W. Nevin, Philip Schaff, Elias Heinei,
Be Cs Wolff, J+ He A. Bomberger, Henry Harbaugh, J. F. Berg,
and elders William Heyser, J. C. Bucher, C. Schaeffer, and
Ge Ce Welker,

The work of preparing a liturgy advanced slowly, es=
pecially becsuse the members of the committee were not a-
greed with regard to the proper interpretation of the ine
struotions of the synod. The majority were convinced that
the times demanded a worship that was more thoroughly li-
éurgie&l than anything with which the Church had hitherto
been familiar; but the minority desired to adhere oclosely
to the precedents afforded by the early liturgies of the

Reformed Church.

In the course of the discussion, dootrinal differences

also developed. In 1857 the committee issed the Provisional
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Liturgy which, in the hope of satisfying all parties, pro-
vided no less than four formularies for the Sunday service.
Dr. Nevin prepared a report which was published as the "Li-
turgical Question,™ in which he took strong ground in favor
of what he called an "altar liturgy." Dr. Bomberger replied
in a pemphlet entitled, "The Revised Liturgy."

w‘.{'his was the beginning of a war of pamphlets which con-
tinued for several years. Even the celebrated Dr. J. Dorner
of Berlin took part in the contraversj. In 1866 the “ofder
of Worship" appeared, and in the following year the Western
Liturgy was published by the Synod of Ohio. Both liturgies
were recognized by the General Synod as proper to be used;
but the controversy increased in intensity &nd at one time

.seemed as if 1t;m1ght resﬁlt in sehism,

The gueation at issue, however, was submitted in 1878
to a ecmmiSsion, representing ail the districet synods. Reve
Ce Ze Welser, whp had firt proposed the appointment of this
"Peace Commission," beceme its chairmen., One of the results
of its labors was the "Directory of Worship," which was aw
dcpted by the Church in 1887 and whioh was considered part
of the normal liturgy of the Reformed Church until the time
of its merger ih 1940 with the»Evangelioal Synod of North
Amerioa. :

» & ¢ » ¥ 8

1., Dubbs, op. cites, pages 336 to 338,
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Be Theyxvangelioal Churoh Development

To undarst&aa the history of the Evangelical Church
of North America, it is naeessary to remind ourselves again
of the conditions which prevailed in Germany after the/
Reformation, The Lutheran and Reformed exponents of the
Protestant Reformation could not agree on the formulation
of some of the new dootrines, partiocularly that of the
Lord's Supper. In 1529 a meeting was held at Marburg,
Germany, to effect an understanding between Zwingli and

Luther, but they could not agree.

Frederiock William III, the king of Prussia, added his
royel influence toward overcoming the denominational differe
ences in his realm by proposing that the Lutherans and the
Reformed be margad‘into 2 new body to be known as the United
Evangelioal Church of Prussia. This was accomplished in
1817 and was an epoche-making event in the history of the
German Protestant Church. Although this ohurch union was
not accepted by all Geman provinces, the spirit of union
swept through Germany and resulted in the founding of vari-
dﬁs religious organizations, chief of which were the mission
societies of Basel in @witzerland and Barmen in Germany. All
of this is important for underétanding the European back-
ground which gave rise to the founding of the Evangelical

Synod of North America.
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When a fresh wave of German immigrants came.tc America
in ghe early part of the ninsteenth century, they brought
with them a religious heritage far different from that which
characterized the immigration of the eighteenth century
which gave birth té the Geiman Beferméd Church in the United
States, Instead of remsining in the East these new immi
giants ware‘oauéhé in the westward movement of that day and
meny settled in the far western states of Missouri and Illi=-
nois. Here, where the 0ld World met the New, the religious
traditions of nineteenth century were acoomodated to the new
conditions of the American frontier and gave rise not to a
new Lufheran or a new Refarméa Church but to am Evangelical

Church which espoused the union of the two older parent bodies,.

To serve the religious needs of the Germans in the Fgr
ﬁeat, the missionary societies of Barmen and Basel had sent
a number ef‘their missionaries to this distant field., Some
of the men who had settled in the neighborhood of St. Louis
felt the need of closer fellowship with the other churches.
In 1840 the German Evangelical Society of the West came into

existence,

The period from 1840 to 1866 is in meny respects the
most significant for an underatanding of the spiritual genius
of the Evangelical Church. This period is marked by the
spirifa&l glow of those who devoted themselves to the task

of serving the religious needs of their fellow countrymen,
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who were struggling to establish themselves in the heartless
environment of the Far West., For the first decade of its
existence this "chureh society" was little more than a
fraternal organization of pastors. Everything resolved
about the desire to save the souls of men. A non-sectarian
and ireniec spirit led to the decision to cooperate with the
other American societies and denominations in the task of

building the Kingdom,

The general adoption of catechetical instruotidn and
the rite of confirmation, the acceptance of Sunday Schools,
- and the inauguration of parochial schools defined the edu-
cational ideal and the pedagogical functions of this first

generation of Evangelical pastors.

It was.during this period that the Evangeliocal Church
of North America attained the characteristics which have
caused it to be considered "non-liturgical™ in its worship
serviee in spite of the riech liturgiecal in Germany. Most
characteristic of the spiritual perspective of this group
of ministers in this period was the confessional paragraph
of 1848. Whereas the religious denominations of America
and Germany were torn by various dissensions, the Church
Soclety of the West lifted itself above the petty bickerings
of theological amd dootrinal controversy by a simple yet

. 1l
dynamic statement of faith,.

e & & & & 2

1. Sohneider, Carl, "Two Eres, One Past and One To Come,"
pages 21 to &2,
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| The Holy Seripturés were acknowledged as basic to
. Taith and life. To maintainAthe historicd continuity
with the Reformetion, the symbolic books of the Lutheran
and Reformed Churches, namely the Augsburg Confession and

Luther's and the Heidelberg Cateohisms, were accept ed.

These historical documents, however, were not to bind
the Christian conscience at points where they did not agree;
for hehind the symbols was the Word of God, and above the
Word was the reality of God's redeeming love through Jesus
Christ. As a result of this non-controversial spirit the
Evangelical Church did not produce a race of hair-splitting
theological pastors, and fuah confliet was conspiculously

absent from its history.

The second period of the Evangelical Church was from
1866 to 1877. This ﬁeriod marked the trend towards centralw
ized organization., The developments of this period describe
the final stage of the transition from the spiritual to the
synodical period. Occasionally‘we hear the plea for the
reestablishment of so-called "distriot rights" and are cone
frontad with the fear that;external expansion and growth
would undermine the apirituél values held by the first

generation.

These misgiving, however, did not prevent synodical
consolidation. The liberalism prevalent particularly in
s & & » @

l. Schneider, Carl: op. cit.; pages 26 to 27,
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the "free churches" which fought shy of synodical affili-
ation would be cgrbeﬁ, so it was thought, by the adoption
of an identical constitution in all congregations. All of
which characterizes the synodicel temper now in the asw

cendancy.

The finel period is fram 1877 to 1925. During this
period there were two prevailing views. The majority of
- members seemed to believe that the future of the Synod
depended on the retention of the German language. A small
but steadily inoreasing group, with greater prophetic
~vision than was thought possible,‘héld that the future of
the Evangelical Ohureh required a progressive adaptation
to the religious needs of the American environment. The
clash between the two views could be noted in almost every

bhgse of the Church's early activity.

The first rumbling of this disturbing controversy was
heard in the fielqvof religious education. As early as 1877
a liberal group from the East argued against the conservative
West that, if the young people should be preserved for the |
Ghureh, an English translation of the catechism was necessary.
This was rejected as an untenable position. The Teachers!?
Society helped formulate the synodical educational polidy
whioch in various forms gave expression to the much reiter-
ated convioction that "if the German language were surrender-

ed all would be lost."
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For a while, under the leadership of such devoted
pedagégues as Hs Saeger, Hes Dinkmeier, and H. Kramer, the
parochial schools flourished, and it was thought that the
problem was being successfully solved. This was far from
being the ocase, however, and the recognition gradually
dawned that the young people were being lost to English
churches. To avoid this, additional German socleties were
organized to care for the young men and women, But the
EnglishAidea marched on irresistebly and far-seeing minds
began to understand that sooner or later English congre-

gations must be founded. '

Throughout these periods of organization, unrest, and
expansion little attention was paid to the matter of the
worship service. For the most part, each minister oone
duoteﬂ‘tha service in his church as best suited his pioneer
or fréntiar environment. While many of the éarly immigrants
came to this country from Churches in Germany that hed a
very liturgical service, this was soon forgotten in the

new environment.

The Prussian Agenda of 1821, prepared at the command
of Fraderiék Willism IIY for the use of the newly created
United Evangelical Church of Prussia, represents the liturgi-
cal heritage of the Evangelical Church. It followed very
oloaelﬁ the Liturgy of the Word in the Roman rite. It is

as follows on the next page:
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Invooation
Confession of sin
Prayer of forgiveness
Kyrie Eleison
Gloria in excelsis
Colleot
Epistle and Goepel
The Creed '
- The Preface
The Lord's Prayer
Sermon 1
Benediction
Whether the early German pioneers of the Evangelical
Chureh preferred the use of this liturgy of 1821 used by
their fathers is hardly a fair question. But we do know
that they worshiped God in the wilderness and the prarie
without the aid of Church, or hymnal, or service book.
It thag preférrad the way of their fathers, it was denied

them.

Ce The Book of Worship of 1940

The year 1940 marks a pivotal period in the history
of two great communions which were united to form the
Evangelical and Reformed Church. While the union was
formed in 1934 it was not fully consummated until the new
constitution went into effect in June 1940, With this

date the 0ld order ceased and the new one began. It was 1 .

the end of one era and the beginning of another.
4 s % e s 9 @
1. See the Handbook on Worship, op. cit., page 34

g, » w n n w , Ope cit., page 24,



5]l -

This transition came at a most opportune time. The
Reformed Church in the United States was celebrating the
215th anniversary of its founding in America. The Evangelie
cal Synod of North America commemorated the 100th anniversa-~
ry of its beginnings in this countrys By & singular coinci-
dence both of these Churches have the same birthdgy--October
15th,

It was also in 1940 that the Book of Worship was sube
mitted to the General Synod of the Evangeliocal and Refommed
Church at its meeting in Lancaster, Pennsylvania. This Book
contained forms of worship to be used experimentslly in the
churches for a period of two years. During this time, any
changes or suggestions for improvements were to be presented
to the Presidents of the various synods so that they might be
éoted upon at the meeting of the General Synod in June 1942,

Before the writer of this thesis submits his proposed
worship service for the Evangelioal and Reformed Church, it
will be necessary to examine the forms contained in the Book

of Worship.

The Book of Worship contains seven different types of
worship service. These are: l. Order of Worship; 2. The
Evening Service; 3, A Free Servica; 4, The Litany on Days
of Penitence; 5. The Preparatory Service; 6. The Order for

Holy Communion, and 7, The Alternate Order for Communion.
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It is the Qpinion of the writer of‘this thesis that if
therqyis to be a spirit of union fostered and strengthened
in the degree in whioch a'aomﬁon order of worship obtains in
the new Evangelical and Reformed Church,” this union cam onlj
come about when one form of worship service is adopted by the
Churoh and not when the individual Pastor is perﬁitted to
seiact either the Order of Worship or the Eree Service as
the case might be. If one type of service, embodying the
best elements of both of these two types, could be adopted
by all the congregations of the Evangelical =nd Reformed
Church, the desired unity and strength would be inevitable.

Such is the proposition of this thesisg: to submit one
type of service that would be aeoeptable‘to both groups,
one that would conserve the values of worship which lie in

the tradition of both bodiese

The Order of Worship of 1940, which has been submitted
to the various congregations of the Evangelical and Reformed

Church, follows:

Liturgy of the Word

Opening Sentence, followed by Amen of Congregation
Confession of sin

Assurance of pardon

Kyrie Eleison

Glorie in excelsis sung by congregation

Seripture Lessons

The Apostles'! Creed

General Prayer

Anthem
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* Announcements

Offering

Sermon

Lord's Prayer

Benediotion 1l

Careful exsmination of this Order of Worship will show
& close approximetion to the Prussian Agenda of 1821, which
was formulated by Frederick Williem III of Prussia at the
time of the oreation of the United Evangelical Church. This
is undoubtedly an attempt to return to the ancient liturgy
of the Evangelical Church, but as it has been shown above,
it is not the type of service that is adaptable for every
- congregation. This was oclearly seen in the churches of

the early pioneers that came from Gemmany.

We must, however, recognize that there ars some fine
elemaats contained in this Qrder of Worship. The first
that we note is the participation of the congregation in
the Amen that is sung after the opening sentences an§ in
the singing of thg g;gg;g.;g_exaela;s. The Apostles! Creed
is also recited by the congregation. This partieipation on
the part of the congregation is one of the fundamental
principles of worship an&Amay be tra@ed back to the worship

service of the early Christian Churoch.

The Confession of sin and the Assurance of pardon are
also elements to be commended. This puts the worshiper in
the "right spirit,® to come into the presence of the divine.

& » o &

1. See the Book of Worship, op. cit.
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This is nicely balanced at the end of the service by the
‘sermon which deals with the exposition of the Word of God.

There are one or two elements in this order of worship
whiech will be changed in the proposed service for the Bvane
gelical and Reformed Church that appears in the next chapter
of this thesis. The first objection is to the place of the
 announeements and offering in the order of service, In the
outlines of the orders of worship that have been presented
above, the announcements and offering were'placed very early
‘1n the Liturgy of the Upper Room, which was oconsidered the %
climax of the worship service. Since today the communion is
celebrated but four times each year, the sermon in the Litur=

gy of the Word is considered the climax of the worship service.

In the proposed service, therefore, these two elements
of thé worship service will be placed nearer the beginning
of the order of worship rather than immediately preceding

the sermon as it is in the Book of Worship.

‘The Book of Worship of 1940 also contains an order of
worship for a free service. Since the proposed unified
ser?iee of this thesis will contain the best elements of
that type of service, the order of the Frée Service is now
given:

Invocation
Responsive Reading

Gloria Patri
Soeripture Lessons




Anthem *

Apostles' Creed

Prayers

Offering

Sermon

Prayer

Beﬂediotion

This type of worship service also has its limitations,
since it is not the type of service that would be acceptable
to all congregations., While this type of service is much
briefer than the foregoing service, it has some fine elements

that should be contained in the proposed order of worship.

We note, first of all, the addition of the Responsive
Reading to the order of worship. This has a fine psycho=-
logical effect upon the members of the congregation because
it gives them a sense of worship as “expreasion“ which is
lost entirely if the clergymen "performs™ all the acts of
‘werahip;‘ In the latter case, worship is merely an "ime
pression," which was never intended from the days of the

early Christian Church.

Secondly, the privilege of "“free prayer"is given in
this type of worship service. While it is not forbvidden
in the first Order of Worship of 1940, still there is no
indication where "free prayer" might be inserted in the

worship service.

The inclusion of "free prayer" in a liturgiocal wor-
ship service is naturally debatable. Dr. John Nevin, the
great liturgical scholar of the Reformed Church, has given



-5 6w
his view on this~matter,ga follows:

"As a general thing, these free prayers are either them-
selves stereotyped private forms of thought and phraseology,
into which the minister has fallen, or else they are irregu-
lar and desultory effusions which are entitled to but small
regard on the score of either piety or sense. Why, it is
asked, should the devotions of the congregation, in this
most important part of sanctuary worship, be at the mercy of
8 single mind, called to impart direoction and shape to them
at the time? It would be considered monstrous on all hands,
if it were pretended to fasten the praises of the congregation
in this way to the use of hymns diotated for them at the time
by the minister, even allowing such hymns to have been care-
fully prepared by him for the purpose beforehand. Why then
should it seem right to coumit the solemn service of prayer
to such dictation, not generally premeditated, but determined
for the most part by the impulses of the moment?" 1

However, to accept such a position would be to deny one
6f'tha aarﬁihal dootrines of the Scoriptures and to choke off
spiritual life at its roots. ‘We must also take into considerw
ation the view of liturgists today as set forth by such men
#skalarenae Seidenspinner, Dean Sperry, and Von Ogden Vogte
Seidenspinner says in his book in "Form and Freedom in Worw

ship™ as follows:

"Hymns, anthems, invooations, call to prayer, prayers,
sermon and collect should all be contemporary in their exXe
pression. The old canticles and set prayers, collects, and
ocreeds have no place in modern worship. They served their
day and have ceased to be useful except in occasional ser-
vicess The minister must approach the composition of his
prayers as any artist approaches the task before him. The
experience of a lifetime is colored by the immediate ex-
perience of the week. Certain needs and desires of the soul
must be orystallized for contemplation and prayer on Sunday.

"Archaic terminology will be discarded in favor of the
modern idiom, After all, there is no more reason for pray-
ing in sixteenth century English than for preaching in it.

* & & & &

1. Nevin, John W.: "The Liturgical Question," page 8.
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"The virtue of opportunity of the ¥free prayer? are its
perfect freedom. To say that the pastoral prayer must in-
clude praise, penitence, petition, intercession, and dedi-
cation is to lay down an arbitrary rule. Free prayer always
breaks these bonds." 1 -

In view of this presentation, and in the light of the
gcommon usage~or‘”fiee prayar“ in tha majority of Protestant
Churches today,,ﬁe may safely say that this element of wor-
ship should be included inkthe proposed service of the Evan-

gelical and Reformed Church.

¢ ® & & » @

1. Seidenspinner, Clarence: "Form and Freedom in Worship,"
pages 72 to 73, and pages 95 to 97,
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CHAPTER IV

AN ORDER OF WORSHIP FOR THE
EVANGELICAL AND REFORMED CHURCH

The following Order of Worship is offered in the hope
of establishing greater unity within the Evéngelioal and
Reformed Churoh. The adoption of such a worship service
would make the Sunday morning services of all the churches
of this growing denomination alike. This is not the case

at the present time.

Today a number of people from one Evamgelical and Re=
formued congregation could go to ancther church of this
same denomination and find themselves "utterly at sea" in
trying to follow the worship service. Certainly this
' should not exist among churchss of the same denomination.
To be sure, this complete unity will not take place "over
night," since the new denomination is still in its infanocy.
I% will take several years, perhaps, before a sense of

complete hermony is actually accomplished.

One important means of establishing this unity in
thé Bvangelical and Reformed Churoch is presented in this
thesis: the adoption of an Order of Worship that would be
acceptable to all the churches of the de&omination. This
worship service must satisfy, as far as possible, both of
these groups. Hence the proposed worship service must

contain the finest elements of both‘bodies.

«57e
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The proposed Order of Worship for all Evangelical and

Reformed Churches is as follows:

Liturgy of the Word

Organ Chimes

Organ Prelude
Processional Hymn
Invoocation by the Pastor
Congregational Response
Prayer of Thanksgiving
Congregational Response
Gloris Patri

Pastoral Prayer: a "Free Prayer"
Congregational Response
The Apostles! Creed

Announcements and Offering
Offertory ‘
Doxology and Prayer

Choir Anthem

Scripture Reading for the Day
Hymn

Sermon

Lord's Prayer and Benediction
Prayerful meditation
Recessional Hymn

Organ Postlude

Organ Chimes

1
Liturgy of the Upper Room

Exhortation

Confession of sin
Assurance of pardon
Collect ‘
Confession of faith
Eucharistic Prayer
Words of Institution
Intercession

Lord's Prayer
Invitation
Administration of elements
Prayer of Thanksgiving
Benedioction

« & o & & 9@

1. This follows the Sermon in the above order of worship;
the Sacrament is celebrated four times a year.
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Since the Liturgy of the Upper Room as presented in
- this order of service of the Evangelical and Reformed Church
is already generally accepted, no discussion of this portion
of the outline need be considered. Special attention shall
now be given to Qéeh item of the proposed ofder of worship

to justify its retention and adoption by all the churches
of the Evangelical and Reformed denomination,

‘Qrggn Chimes and Preluds: These two items are important
in oreating tﬁa proper atmosphere at the beginning of the
worship service, The selections to be played by the organist
are to be ahcsen with oare. If‘tha organist is provided with
the program and the theme of the service in advance, he oan
usually ohoose numbers that will be appropriate. With such
information, he can 1ntelligently select a prelude that will
‘be an integral part of the worship experience, oreating in

the hearers the correct mood for all that is to follow.

Processional: @his~opéning’hymn should be carefully

selected for the significance of the words as well as for
the adaptation of the tune to the marching of the choirs
from the rear of the church to their places at the froht

of the church auditorium. The ocongregation rises at the
singing of the second verse, when the choir enters the main
auditorium, This enables the worshiper to be in the proper

position for the Invocation by the Pastor.
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Invocation: People who meet together to worship ocome
from different environments. Each has his own problems, his
own ocares, and his own aspirations. To assume that these
have been left behind upon entering the church or the place
of worship is a gross presumption., Often the group of wor-
shipers has little in common at the moment of meeting save
their faith in the same God and their expectations of somehow
approaching Him at this common enterprise of worship. Their
scattered thoughts must be brought into one accord; the group

must first of all be unified before it can meek God.

The Invocation needs to strike a proper note for the
entire service whioh is to follow. It shouid not only pro-
vide for a worshipful approach to the theme, but also sense
the tone that is desired. It is not an unnecessgry rituale
istic preliﬁinary; it 18 an important part of the approach
to Gode

The Hebrews looked upon the approach to God as ine
finitely important, and their sacred writings contain many
exemples of that whioh we term the "call to worship."™ The
Book of Psalms records much of that which grew up out of
the spontaneous worship of the people. Many of the se-
lections were originally repeated responsively by the priest
and peoples It is natural, therefore, that they should pro-
‘vide a valuable source from which we may develop responsive

calls for our Christiesn worship services,




When the Invooation is used responsively, it at once
enlists the partiéipatian of the entire group and aids in
establishing a bond”of unity and fellowship. Such is the
purpose ef the Gongrégational Response which follows the

Invocation by‘the Pastor:

Congregational Response; With the aoquisition of the

proper spirit of worship on the part of the congregation,
the worshipers led by the choir respond prayerfully with
these ﬁerds:

Christ be merciful;

Let Thy rich grace abound;

Lord in penitence we bow.

This gives the people in the pew an oppértunity to
participate in the service and prevents the service fram
bgcaming a "performence" by the leader of the worship service.
Thus the Response is an element of "expression"™ that must be

found in every worship service.

Prayer of Thanksgiving: Having galned access to God

through the name of Jesus Christ; the worshiper is now ready
for the Prayer of Thanksgiving by the Pastor. This prayer
gives the assurance of forgiveness of sins and prepares the
worshiper for the jubilant hymn of praise that follows in
tha’Congregational Response. This is a direct attempt to
approach end commune with God and is & vital part of the

group's experience of Him.



Congregational Response: This response contains the

following words:

Jehovah, Jehovah,
- Jehovah, Thou art worthy

Of honor and glory and praise.

Amen, Amen,

Until the temple of this world

By Thy great power to dust is hurled.
Help us when Thy house we throng

The Holy, Holy, Holy to prolong,
Hallelujah, Hallelujah.,

This hymn of praise gives the worshiper a sense of
the forgiveness of sins and puts him in a joyous spirit

to "sing the praises of the Lord."

Gloria Patri: This consists of the words, "Glory be

to the Father and to the Son and to the Holy Ghost, "™ which
are sald by the Pastor. The congregation then responds with
the words, "As it was in the beginning, is now, and ever shall
be, world without end. Amen, Amen.,® It is at this point
that the first climax of the worship service is reached., The
congregation is then seated for the Pastoral Prayer which

follows'immediately.

- Pastoral Prayer: Prayer is an importamt’element in all

worship services. There is a distinotion between public and

private prayer. In the latter, the individual is face to face
with God; there is no one selse present; therefore, his prayer
may be personal and spacitic. He considers his own individual

needs and puts those needs into words that satisfy himself,
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Public prayer, however, is quite different. While
public prayer is speocifioc about some things that affect the
entire group, it is usually more general in nature., The

language needs to be such that the members of the group may

Join inaudibly in the prayer.

For instance, when the leader petitions the Father's
care of those who are sick and in need, the individual wor=
shiper will almost invariably think of some specific person
whom he knows who is in need df such ministering care; or
if the petition concerns guidance, he will probably think
of his own personal problems and of his need for guidance
in solving them. If the leader speaks ofﬂthe forgiveness
of sins in his prayer, the worshiper thinks in terms of his
own sins, and he prays for forgiveness for himself; or if
the leader petitions for the grace to love his enemdes, again
this general petition will become specifioc in the minds of.

the hesarers.

It is for this reason tha#ﬁthe Pastoral Prayer demands
preparation. There ahoﬁld rarely be an attempt to lead in
public prayér without previously prepared thoughts by the
Pastor, for there is always very grave danger that irrelevent
end trivial thoughts will creep in, leaving some pertinent

and important ones forgotten.

At the end of the prayer, the Pastor gathers up all
the desires of his people with an expressbn of the longing
for God and His Xingdan here on earth. With this as a climax,

the worshiper is ready for the expression of his belief in the
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Christian faith by reciting the Apostles®! Creed.

The Apostles' Creed: The congregation rises at this

point in the worship service. The recitation of this creed
serves to keep fresh in the mind of the worshiper the bases

of his Christian faith. It also serves to remind the worshiper
of his Catechetical instructions which he received prior to
Joining the church. This instruction usually centers around

the three main divisions of the Apostles' Creed.

Congregational Response: This is the second climax of

. the service and consists of the singing of the following
verse by the choir and congregation:
Holy, Holy, Holy, Lord God Almighty.
Early in the morning, our song shall rise to Thae.
Holy, Holy, Holy, merciful end mighty,
God in three persons, blessed Trinity.
This is the response referred to earlier in ths service
when the choir and the congregation sang:
Help us when Thy house we throng
The Holy, Holy, Holy to prolonge.scecescace
This forms a natural "break™ in the service and is an
excellent place for the insertion of the Announcements and
Offering, which if placed any other place in the service

would distract from the purpose and effectivenss of that

part of the worship service.

Announcements and QOffering: The announcements are to

be made in a worshipful spirit so that the serious atmosphere
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created in the first part of the service will not be affected.
Only those things which pertain to the spiritual welfare of
the congregation should be announced. All social and business

matters should be listed in the weekly bulletin.

The offering can be taken in an impressive and spiritually
appealing menner, and in such & way the individual becomes
conaeioﬁa of it as an act of worship rather than as an act
of &utya"Tha ushers, too, should carry out their task with
dignity. During the reception of the offering, the organist
plays a seleotion in keeping with the theme of the day.

After & prayer of thanks for God's goodness and care,
the congregation joins the choir in singing the Doxology.
Then the second portion of the service begins with the Choir
Anthem which also augments the worship progrem. It is an
integral part of the worship and should also express the theme
- of the‘ser#iaa and aegree with its tone., The Anthem is then

followed by the reading of the Scriptures.

Scripture Lessons: This part of the service shall consist

of the Lessons for the Day and are to be read with careful
emphasis to point the listener to that great source of comfort
for all times. The Bible is God spedk ing to man, and any use
of the Seriptures is an attempt to hear and hearken to His
ﬁérd. ‘The Pastor must know thé passage to be read, including

the meaning and correct pronunciation of difficult words.
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The reading of the Scriptures may be made a very
fruitful and interesting part of the service, or it may
be & monotonous exercise that is included only because it

is a customary part of the religious service.

The Hymn: This should contain the thought of the
passage of Scripture just read and point ahead to the theme
of the sermon which is to follow. Congregational singing
is an important part of the worship service. Man has always
worshiped through song. The singing of hymns was a part of
the worship of the ancient Hebrews, as well as of most of the
pagan peoples, and Christian hymnology is as o0ld as the history
of the Christien Churoh. o

The hymns should be carefully chosen to see that they
express the tone of the service as well as the theme., If
there is no hymn that is really appropriate, it is better
to select one of a more general nature than to choose one ?
that is remotely related, but that has a different emphasis
or tone. Everyone should join in the singing, even though
his voice be not particularly sonorous; it is a part of the
individual's opportunity to participate in the service, to
give active expression to his search for God, and to féel a

sense of unity with his fellow worshipers.

The Sermon: This is the final climax of the whole wore
ship service., It is a self-evident fact that the sermon
nust be prepared adequately before being presented., The

Pastor who relies upon extemporaneous ideas and expressions
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insults the intelligence of his group. The congregation
has raaahaé the point in its worship experience where it
“givea‘iﬁaélf up" to the preacher to be led to the deep
things of Christ. ‘

Through the imperfect word of man, the humble feith
of the worshiper is able to hear the voice of the eternal
Gods We must always remember thet the worshiper has a
very important part to play in the sermon; the Pastor
mekes known the way of Christ, and the congregation ree

ceives it. One without the other is useless.

Since the sermon is the olimax of the whole worship
service, the lasting impression of the whole service should
“be the 1mpression of the sermon. It is for this reason
that tha proposed Order of Worship for the Evangelioal and
Reformed Church oontaiﬁs no prayer except the Lord's Prayer
following the sermon, even though one could properly be

used at that time.

The Lord's Prayer: This prayer is said while the congre-

gation is standing, thus affording the Pastor the opportunity
to be at the center of the altar for the Benediction which
follows. This is said with the right hand raised.

Then follows the Recessional Hymn with choir and Pastor
laaving the sanotuary. This affords the worshiper an oppor=
tunity to catch a full view of the altar and the Cross of
Jesus Christ with all their significance, and the worshiper

bows his head in silent prayer for strength to carry on.



Summary and Conclusion

This thesis has attempted to bring together in a single
Order of Worship the elements that were most satisfactory in
the worship of the Reformed Church and in the worship of the
Evangelical Church. This attempt grew out of a sincere desire
to aéhiava greater unity within the Evangelical and Reformed
Church,.

The question that must be uppanmost in the mind of the
reader of this thesis is this, "Will such an order of service
really war&?? ’The answer is; "Yes." It has been used with
a measure of adecess in Bethlehem Evangelical and Reformed
Church, Brooklyn, New York, where the writer of this thesis
has used the proposed order of service for one year. It has
also been found adaptable to the German service in that same
church, This will anticipate any suggestions that the pro-
zposeé order of worship service would not be suitable to a l

types of people and congregations.

furthenmore, this proposed order of worship is in
keeping with the following requirement of the fundamental
principles of worship: 1. It makes God real to the worshiper;
2¢ It encourages better living; 3. It contributes to the
abundant 1ife of the individusl; 4. It encourages congre-
gational participation in the worship experience; 5. It

meets the need for God in the heart of the worshippere.
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It i1s hoped that the suggestions contained within this
thesis will be received in the spirit with which they aré
offereds The need for greater unity within the Evaﬁgelioal
and Reformed Church has been recognized, and if the suggestions
offered here will help meet that need, then this thesis will

not have been in vain,

The Proposed Order of Worship for the Evamgelical and
Reformed Church has been shown to have an historioal basis,
since the chief features of the service are able to be traced
back to the earliest orders of worship in the Early Churoh,
in the Bastern and Western Churches, in the Reformation and
Post-Reformation Churches., The ﬁropossd Order of Worship has
also complied with five generally accepted principles of wore

ship which are essential for any order of worship.

Furthermore, the prcposed Order of Worship for adoption
by all the churches in the Evangelical and Reformed denomination
is the resuitjafaexperimantationgand successful operation in the

Church of the writer of this thesis.

In view of these assertions, the proposed Order of Worship
will Be presented to the General SYnod of the Evangelical snd
Reformed Church at its meeting in Jure 1942 for adoption by
all the churches within the denominations Should such & pro=
posal be successfully carried out, another milestone will have

been reached in the unification of Protestantism.
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