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A PSYCHOLOGICAL STUDY OF THE CENTER OF WORSHIP
IN
PROTESTANT CHURCH ARCHITECTURE

INTRODUCTION
A; Statement of the Problem 7

The great heritage of Evangelical Protestantism
goes beyond the Reformatlion to the New Testament.

At the Reformation, "“The great structure of the
mediaeval church, with its accretions of five centuries;
was exchanged for & simple revelation =~ God speaking
through His Word to the individual heart and juagement."l

The method used by the greatest Teacher was not
one which demanded ceremonies, ritual or formalism, but
only an open heart -- ™one which willeth to know His will,n%
The belief in the hearts of His disciplegs was a belief in
the work which He had been sent to do; and more than that;

a belief in Him, i. e., in His person. They were acquaint-

ed with the Living Christ. The whole essence of Christianity
lies in individuals who know Him. The spread of the gospsel
across the globe began when, in their hearts, they proposed
to go into all the world and meke disciples of all peoples
and were sealed to that commission when they were filled
with the Holy Spirit.5

L] L L] L . *

1., John Buchan and George Smith: The Kirk in Scotland, p.l1l3.
2. John 7:17. ‘
50 ¢f. Acts 2:1-4,



Their means of delivering this gospel was by
witnessingl not only His example and His teachings, but
to His very person itself, |

When this gospel of the Living Christ was
preached in a pagan and Judaized world, its reaiity and
power were strong enough to win both pagans and Jews.
This new religion was powerful and propagative, not be-
cause of akunified organization, but because it was
preached by men who knew the truth, By the beginning of
the fourth century it had combatted pagenism and Judaism
and had won the emperor to its side,

" However, when Constantine established Christ-
ianity as a state religlon and it had no longer to fight
for its existence or to exhibit its peculiar character-
isties in order to develop, the early fathers, who
desired the establishment of the Church, began to organ-
ize and enlarge it. Later churchmen added sacraments,
increasing the number from the original two to seven,
and when they began to take over the responsiblility of
life after death, they opened thechuristian faith to in-
sincerities and superstitions. The development of a
purgatory needed a complete system of priests and altars,
and when the papacy was at its heigﬁt during the Medieval

period, the Catholic Church was the most powerful struct-

1. Cf, Acts 1:8
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ure of the religio-political system. The simple message
of faith and repentance the apostles had preached was
hidden from sight.

‘ But during these same years, there were men
here and there who dared to believe in personal Christ-
janity. When superstition was deepest and darkest, small
dim fires of the true gospel burned in different sections
of Europe.,

The German Renaissance in the fifteenth century
opened.the way for a translation of the Scriptures into
the vernacular and the precursors of the Reformation begsn
the movement which later, through Luther, Zwingli and
Calvin, swept all of Europe.

The Reformation was not, as some would believe,
of independent aetion. The principles of the Reformation
were a return to the New Testament -- a return in the
hearts and lives of men., The Reformers were men who had
been able, by the reading of their Bibles and intelligent
appraisal, to make a return to the simplicity and faith
of the apostlés.

Because these men broke away from Catholicism,
they knew what they were leaving and toward what they
were striving. When they organized théilr orders of ser-
vice and built, or rebuilt, their houses of worship, the
elements they were omitting and the elements they were

adding, as well as the purpose of each, were clear %o
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themn,

The innovation the Reformers made, in moving
the Communion table from its altar position to the front
of the chancel, or even into the nave, was not without
its reason, At first the whole service was conducted from
the table, except the sermon, but because of the acoustic
difficulties in the older churches, which were, for the
most part, Gothic structures, the gravitation of the min-
ister from the table to the pulpit took place. Sincé
that period, however, the xneformed churches have not changed
this general arrangement until recent years,

But Evangelical Protestantism today is exhibit-
ing a trend toward a more formal and liturgical type of
service, This is exemplified in one way, by a return of
the chancel, This trend is held by some to be a return
to the pre-reformation emphasis upon sacramentarian wor-
ship. On the other hand, there are those who believe
that the heritage of the Bastern and Western churches
belongs to Protestantism as well as to Romen Catholicism,
This trend involves most directly, the chancel and the
position of the table and the pulpit.

This thesis is an endeavor to discoﬁer the
origin an@ meening of the Communion table and pulpit, to
investigate and evaluate the influences which led the

Reformers to their positidns and to summarize the gains

and losses of Ehis changing architecture of the Evangel-



ical churches since the Reformation.

This study is an asttempt to investigate history,

assemble facts and draw fair and sound conclusions.
B. Delimitation of the Subject and
Definition of Terms

The centér of worship is the focal point of the
physical structure of the church.

This center of worship is made up of many elements
but only those influences which are especially pertinent
to this part of the sanctuary will be included; nameiy, the
Communion table, the altar; the pulplt and the lectern. The
author recognizes that the place for the choir isirelated to
these 1ssues, but this study will not undertake to investi-
gate this phase of the problem.

Worshlp 1s defined as "an sctual experience in
which the worshipers adore, pralse and petition the Worshiped
and in which God returns to the worshipers more than can be
humanly bestowed of Divine satisfaction and help."l

The pulpit is the place of preaching and preach-
ing will be regarded as a part of worship.

The lectern 1s the place of reading only.

Because the words altar and Communion table are
so often interchanged, the distinction between the two
should be understood. An altar is where the sacrifice of

e o s o s @

1. A. C. Wyckoff, personal conversation
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Christ is offered for the sins of those who believe, The
Communion table is the place of communion and fellowship
with the bretheren and with Jesus Christ of the Gospels,
the crucified and risen Lord.

When the term eucharist was first applied to
the sacrament of the Lord's Supper, it expressed the sac-
rifice of praise and thanksgiving for daily bread, offered
by the whole Christian congregation, rendering of acts of
‘kindness to the bretheren and the dedication by the people
of themselves. Since then, however, the meaning has been
changed to the sacrament itself, Hucharist is usually used
in conmnection with the 'altar, but the Lord's Supper is
served from a Communion table,

The term, chancel, was originally a Latin word,
cancellus, which was the name of the low screens which
marked the separation of the presbyterium or choir from
the rest of the church, In a later time this name came
to be applied to the choir itself, and commonly means that
part of the church which is raised from the floor of the
nave, snd contains, among other objects, the altar, pulpit
and lectern. The church which has a central pulpit and a
Communion table on the level of thecongrégation has no
chancel -- there is no separation between the clergy and
laity, neither is there a separation of the laity from
the table itself, The church which has a chancel consid-

ers the chancel the sanctuary and the rest of the church
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the nave, The church which has no chancel considers the

whole room of worship the sanctuery.

G, Method of Procedure

Part I of this study surveys the field of church
hiétory from the first century to the Reformation. It
deals particularly with the worship of the early Christ-
ians, theAdevelopment of definite church structure, the
changing emphasis on the sacraments, the personalities
of the pre-Reformation period and the Reformatioh, and
the arrangement of the chancel, or the absence of the
chancel, in the churches which grew out of this movement.

Part II studies the trends in ?roteétant church
architecture which affect the center of worship in order
to investigate more particularly the psychological sig-
nificance of these trends.v This section covers the per-
iod from the Reformation to the present day, deeling
especially with typical forms within the Protestant
group itself,

The findings of this study will be summarized

and evaluated in the Conclusion.

D, Sources for the Study
The sources will include the New Testament
writings in church history, theology, architecture, wor-
ship, and the psychology of religion.
There are two different schools of thought in
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regard to the chancel in Protestantism; sources used here
will include both,

An effort will be made to investigate the
architecture of Reformation churches, churches of early

Americe and Protestant structures in New York City.
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HISTORICAL BACKGROUND ~- THE CENTER OF WORSHIP IN
THE CHRISTIAN CHURCEH FROM THE AFPOSTOLIC AGE TO
THE REFORMATION



CHAPYER I
THE ORIGIN AND DEVELOPMENT OF THE CHANCEL



CHAPTER 1

THE ORIGIN AND DEVELOPMENT OF THE CHANCEL

This chapter covers the period from the Apos-
tolic Church to the thirteenth century, the height of the
Medleval Church, when small and scattered evangelical
movements began to break away from the Catholic Church.

- Hereln is contained the hlstory of the Communion
table as it developed into en altar and was placed in the
chancel. 1In this chapter the changing emphases iﬁ/worship

will be seen.

A. Worship in‘the Apostolic Church

The worship of the Apostolic Church was singu-
larly free from intricacies which developed in the later
centuriese.

The friends of Jesus, after His crucifixion,
met in their homes for fellowship and prayer. During the
brief but bewildering interval between the crucifixion and
resurrection they must have been sorely in need of the com-
fort and sympathy of each other., After His resurrection,
they still worshipped in their Temple;and synagogues, but
also continued in their companionship among themselves.
But there was a definite cleft between Judaism and the

1
followers of Christ. Peter saild ¢the crucifixion had been

L L4 L ] - ® L]

1, Cfe. Acts 2:14-36
-0~
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the work of the Jews and the resurrection was the work of
God. Then the Christian worship became more closely con-
fined to their peculiar groups where they ﬁad in common
the belief in the risen Messiah,

Pefer, after reading from Scripture,1 preached
‘fromASolomon's porch a sermon based largely on the 01d
Testament. Here he quoted from the prophets and the Psalms,
authenticating Jesus from the authority of the Jews. Stephen
and Philip, as well as Paul and Barnébus, used passages
from the 01d Testament to convinee the people that Jesus
was sent from God., Much of the New Testament, as we have
it now, uses 0ld Testament quotations,

When the two disciples were on the way to Emmaus,
we find that Jesus, "beginning from Moses and from all the
prophets, interpreted to them in all the scriptures the
things concerning himself."2 And in another place are re-
corded these words, "Thesé are my words which I spake
unto you, while I was*yet with you, that all things must
needs be fulfilled, which are written in the law of Moses
and the prophets, and the psalms, concerning me. Then
opened He their mind, that they might understand the
seriptures."®

These verses from Luke throw light on the atti-

2. Luke 24:27
3. Luke 24:44
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tude that the Early Church had toward the 01d Testament;
and especially toward its place in spiritual edification.
Its reading and explanation were central. After Jesus
had taught from the 01ld Testament during His ministry; and
ﬁhen had revealed the Scriptures to the disciples after
His resurrection, especially Mof those things concerning
Himself,ul these books were accepted by the Christian
Church as valid and inspired.

| The New Testament was brought into being by
these same men who had been instructed by Christ in the
014 Testament and by those to whom Christ had Mappeared®
such as Paul.z In the Apostolic Church period, the very
process by which the canon came iInto existence was the
need for instruction and edification by the churches to
which the letters were sent.

The gospel which the apostles preached was a
gospel of faith and not works. Christ taught that belief
in Him was the door to salvation. His disciples entered
by that door, and preached this method to.others. The
Acts and the Epistle to the Romans are especlally strong
~in this doctrine. To the churches in the apostolic per-
1o0d, this was the message that was preached --- the same

message which Christ Himself had taught along the shores

1. Tuke 24:27
2 Cfe I Cor. 1538



of Galilee and in the Temple at Jerusalem,

The urgency for the observance of the sacrément ‘
of the Lord's Supper must have arisen during Christ's
resurrection appearances or perhaps after the Ascension.
Lukel and John2 give instances of Christ's breaking the
bread before the disciples and in the appearance at Emmaus,
they recognized Him by this. Whatever the emphasis in the
Upper Room may have been, we do not know, but we do know
that the apostles earnestly believed that this sacrament
was most 1mportgnt to a service where they worshipped
Christ.

One author has said, "All else that enters into
the Christian liturgy may be said to have a Jewish ances-
try, but here we touch something that has no equivalent
in the worship of Israel,"®

After these Christians separated from the Jews
and worshipped in their homes, this part of the service
was transferred to the evening of their Sabbath (Sunday,
the day on which Christ arose) and, shortly after 100 A.D.
was shifted to the forenoon service, This was a rite
which was designated the pledge of each believer to his
Savior, and each member partook of the Supper, which came

to be known as a sacrament, from the Latin sacramentum,

"oath of allegiasnce." It was necessary for each Christian

» * L4 * L d L

1. Cf. Luke 24:30,31
2, Cf, John 21:4~13
3. D, H, Hislop: Our Heritage in Public Worship, p.63.
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to signify his faithfulness to his Lord by eating of this
sacrament, as though:he would say, "Forsaking all others,
I receive Thee." This was a personai access to God through
faith in Jesus Christ;

The second sacrament was that of baptism, which
was diligently practised., Singing, probably Hebrew Psalms,
also formed a rich part of the early Christian worship.l

Thus the worship of the early Church was simple,
consisting of Seripture, sermon,xﬁthe breaking ofAbreadfﬁz
prayer and praise. It was characﬁerized by intimacy wifh
God and fellowship with one another,

Hislop says, "The New Testament Church gives the
standard for the spirit of worship, but the forms are yet
indefinite and undeveloped.,"®

B. A Period of Transition: The Beginnings
of the Chanchl

During this period the worship and life of the
Church developed from simplicity to complexity., By 325
it haed already become conditioned by outward ceremonies,
and was beginning to take the form to be found in the

later Medileval Church.

1. The Post Apostolic Church (100-170)

This period continued the custom of the preceding

1. ¢f, Col. 3:16
2. Cf. I Cor, 11:23~-28
3, Hislop, op.cit., p.64.
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years, Most of the Christian services were held in pri-
vate homes. The table used for the Lord's Supper was
probably very simple, like any table used in a home,
Lowrie has given us a description of a Commun-

ion table used in regular places of worship:

"In shape it was copied after patterns which

were familiar in secular use; it consisted of

a rectangular and only slightly oblong top

supported by one, four, or occasionally five

legs. The Holy Table of the Church had as

little resemblance to a pagan altar as the

basilica had to a temple, or the statue of

the Good Shepherd to an idol., We can well

understand how the Homans could make and

the Christians admit the reproach that they

had 'no altars, no temples, no images.'" 1

The worship of the early Christiasns gathered

around the Lord's Supper as a nucleus., The Presiding
Minister sat on his cathedrs behind the table, overlook-
ing it and facing the congregation who stood on the other
side of it in front of him. The other ministers, or
Deacons, sat or stood in a semicircle immediately beneath
or around him, This position is now almost entirely
lost, The nearest likeness is to be seen in the Scot-
tish Presbyterian Church, where the minister, from his
lofty pulpit behind the table, addresses the congregation
with his elders beneath him on the pulpit stairs, or

round its base.2

There are only a few chapels, hewn in the

. LN J . * -

1, Walter Lowrie: Monuments of the Barly Church, p.l59.
2, Gf. A, R. Stanley: Christian Institutions, pp.58,59.
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catacombs, which show any definite arrangement. A descrip-

_ tion of one of these chapels follows,

In the capells greca, which belongs to the

beginning of the second century, there is no distinct
place for the altar, presbytery or nave,

"Besides the rich decoration there is only

one thing which distinctly marks it as a place

for public worship; that is the tufa bench which

runs along one side and is practically continued

on another by the surface of the tomb under the

central apse, One must imagine s wooden table

carried in upon occasion, and one cannot but see

in this whole disposition an arrangement for the

seating of the communicants at the eucharistic

table according to the earliest Christian custom

at the breaking of bread." 1

When this custom had to be sbandoned because

of the multitude of communicants and the congregation
could no longer sit at a common table, it is natural
to suppose that the priest retained his old position,
seated beside the tomb, and not standing, according to
the later fashion, with his back to the people, It has
been commonly claimed that these tombs were expressly
constructed, or at least commonly used, for the cele-
bration of the hucharist, In olden time they were sup-
posed to be the mark of a martyr's grave., In view of the
modern practice which has reduced the altar of the church
to a position against the wall, this supposition seems

L] * L4 . . L 4

1., Lowrie, op. cit., p.44.
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natural enough, But in an age when the primitive concept-
ion of the altar as the common table was still preserved,
when the very position of the altar between the priest and
the people still expressed this idea, the eucharistic use.
of these so-called table tombs, in the manneg which is
commonly supposed, is very far from obvious.1

Another element of worship was the reading of
the sSeriptures. These were read from the ambones, the
magnificent reading desks of the early koman churches,

The bnly trace of the ambones today is the lectern, which
is much smaller in dimension than its original,

The sermon, in this century, was sometimes preach-
éd from one of the ambones, but usually from the miniéter's
seat behind the table, It was not a speech or a discourse
but a practical address or conversation, meant for instruct-
ion after the reading of the Seriptures.

It was during this period that the election of
elders, in every Christian church, became universal, and
in some places bishops were elected, so that there was a
definite cleavage between the clergy and the laity. The
clergy was the‘Church's guard against heresy. The minis-
try of the Word and Sacraments became official and the
services grew more and more formal, with the uniform cus-
tom of celebrating the Lord'!'s Supper in the Sunday morn-

* L L d . e L]

1. 1Ibid, pp. 44,46,
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ing service.
Kirk characterizes thls period thus:

YaAmid cooling enthusiasms, increasing worldly
opposlition, and divided counsels, the people
began to turn to the idea of a shelter. This
impulse to retire from the world gave rise to
asceticism and monasticism and was due to a
distinet loss of nerve. The movement was a
withdrawal from intimate contacts with life
toward the protection of an ecclesiastical
institution. Priestly ministries and ritual
performances were more appealing to this
- temperment than prophetic leadership and liv-
ing thought...The great words, 'Go ye into

all the world! were changed to, 'Come ye into
the Church.' 4 tired, tempted, disenchanted
struggle between the prophetic and the priestly
spirit finally led to the triumph of the. latter,
which reached its climax in the great ecclesiag-
tical esbablishment of the Middle Ages.® 1

2. The Ante-Nicene Church (170-325)

At the opening of the third century, "the
commuon life of thg Chupgh had its p?iests, its altar, its
sacraments, its holy book and rule of faith. But it no
longer possessed ‘the Spirit of power'.M &

Ry the third century it (Christian worship)
could already rival the most imposing cults
in all pagenism, with 1ts solemn and exact
ritual, its priests, its sacrifices, and its
holy ceremonies.® 3

The opposition frém the world and the heresies
within the Church during the preceding period had organ-

1, Harris E. Kirk: The Spirit of Protestantism, pp.207,208.

2. Adolph Harnack: Expansion of Christianity in the First
Three Centuries, Vol. 1, p. 256.

3. Ibide, p. 293.
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ized the simple communlities of the Apostolic Age into
institutions headed by bishops. The Church was no
longer the perle who had received salvation through
Jesus Christ and who had worshipped Him in spirit and in
truth,

The early Christian churches during this period
were built in basilica form. The plan of the Roman hall
of justice was well adaptable to the requirements of
Christian worship.

The place of the altar in the basilicas was in
front of the apse, seats for the clergy being arranged in
e semicircle against the wall of the apse, with the bish-
op's chair in the eenter., A space in fromt of the altar
was enclosed by chancels, and appropriated to the use of
the lower clergy, who comprised the choir; hence its
name, At either side of the choir there were pulpits,
from one of which the Gospel was read, and from the other,
the Epistle. ' |

Usually found beneath these altars, for they
had become such by the third century, were remains or
relics of saints. Special adoration of the saints and
mertyrs became quite common, but actual worship of relics

and prayer to the saints were not practised until the

following period,

1. J. B. deForest: A Short History of Art, pp.ll4, 1l15.

-
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%As thetChurch became Romanized and partly
paganized, Christians tended to emphasize
the form of belief, rather than personal
virtues and simple faith. In the endeavor
to create specific forms for Christian life
and worship, 0ld Testament models were often
used. Christian clergy, functioning as =a
priesthood was largely taken from the 0ld
Testament and the sacrificlal theory of the
Lord's Supper came from the same source. The
Sacrament of the Altar came to be looked upon
as the sacrifice of the New Covenant...The
priest became mediator between God and the
congregation.’ 1

The bishop functioned as & priest, and unless
there was a bishop there could be no church. Hence each
local church possessed a bishop as well as elders.

"The personal commuinion with God, and the
agssurance of the presence of Christ, was now
definitely conditioned by strict adherence to
certain outward forms. This is the essence of
Catholicism." 2

Thus, with the influx of pagan ideas, and the
gradual rise of the episcopate, the elevatlion of religious
ceremonies to the dignity of sacraments (until the Church
'recognized seven) and the increase of ritualism, "the
Spirit of Power® had gone.

%Rut the reasons for the triumph of Christianity
in that age are no guarantes for the permanence

of that triumph throughout the history of mankinde.
Such a triumph rather depends upon the simple
elements of the religion, on the preaching of the
living God as the Father of men, and on the like~
ness of Jesus Christ. For thet very reason it
depends also on the capacity of Christianity to
strip off once more any collective syncretism

and unite itself to fresh coefficients. The Ref-

1. L. P. Qualben: History of the Christian Church, p. 112
2« Ibid., p. 95,



-ormation made a beginning in this direction,"

The Apostolic Era emphasized the spiritual,
universal priesthood of all believers, salvation through
faith and the authority of His Word, while the ante-
Nicene period lost much of this conception of the Christ-
ian faith, The Church was not corrupt during this era
but it had lost its vision of Christ,

In spite of such protests as that of the Mon-
tanists, the Church failed to stem the full tide sweeping
In the direction of a sscramentarian religion. With the
establishment of the Church under Constantine the neglect
of spiritual religion became all the more pronounced.
Several centuries of this type of worship elapsed before
scattered churchmen 1lifted their véices in objection and
in appeal for the return to the faith of the apostles.

C. The Development of the Chancel in the Post-
Nicene Period (325 - 590)

After Constantine'!s approval 6f Christianity
in 312, and the Council of Nicea in 325, the Church was
at peace with heathenism, '

Notwithstanding, by its growth in wealth and
worldly prosperity it lost its New Testament character,
There was little in the Church of this age to remind one
of the fervor of the apostles and the mission spirit of

L . L . . .

1. Harnack, op. cit., p. 397.
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the early churches,

The martyrs became canonized saints, relics
were worshipped, prayers were made to Marj for interces-
sion, images were thought to possess miraeculous power,
ordination was established as a sacrament and the Sacra-
ment of the Lord's Supper was regarded as a sacrifice.l
Qualben calls this "an unbloody repetition of the aton-
ihg sacrifice of Christ by the priesthood for the salva-
tion of the 1living and the dead, "?

While thils change was Eeing made in regard to
the rites and customs of the Church, there was also a
transition in the chancel arrangement, Not only had the
movable wooden tables been replaced by's?one altars, but
the Church was discriminating in favor of altars, so the
Communion tables could not be used,

At the beginning of the fifth century at St.
Clement's in Rome, the bishop's seat was in the center
of the circular wall of the apse, with presbyters 6n
elther side. ‘he altar stood in front of the bishop
between him and the people, but as time went on, and the
episcopacy became priests, the altar was moved to its

present position in Roman Catholic churches today, against

the end of the apse.5

» - - * [ 4 L 4

1. Qualben, Op. 01t|’ pp-131‘1340
2. Ibld., p.l134.
3. Joseph Crouch: Puritanism in Art, p.4%2.
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The elaborate basilicas bullt by Constantine
followed the plan of St. Clement's, At St. Peter!s in
Rome, this system is still followed. The Pope's throne
is agaihét the wall of the apse and he recites the Mass
at the High Altar, facing the congregation.

It is in this period that we find one of the
greatest personalities of the age, St. Augustine, He
stood tenaciously for the nature of the Church, its unity,
its episcopacy, its authority, its sacraments and the
necessity of connection with it for saivation: typical
0l1d Catholic theology. But his views on sin and grace
are distinectly those of the New Testament. In regard to
this doctrine he has been called the "first forerunner

nl Wyclif, Huss and Wessel, as well as

of the Reformation,
the Reformers, resorted most, after the apostle Paul, to
Augustine as the representative of the doctrine of free
grace.2

In regard to the sacrament of the Lord's Supper,
Augustine's view was that of real spiritual participation
of the Lord by faith -- a symbolical theory of the Supper
whib is orthodox Reformed doctrine.5

Augustine's system of theology, with its sides
of limitation and inconsistency, was none the less a vast,
epoch making efforﬁ, which secured for this Father a well-

® * [ 2 L d ® L

1. Phillip Schaff: History of the Christian Church, Vol.3,
polOlo , )

2. Cf, Ibid., p. 102,

3. Ibid,, pp.506-508.
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deserved supremacy over men's minds in the Middle Ages,
and won for his conceptions a revival in yet more vigorous
form at the Reformation.& ‘

the doctrine in which he believed was that which,
in the sixteénth century; turned Luther, Zwingli and Calvin
from the elaborate worship system of the Medieval Church to
the simplicity of individual faith and expression.

D, The Further Development and Supremacy of the
Chancel in the Medieval Period
(590-1294)

During the dark years of the Medieval period, the
worship and architecture of the church became fairly stab-
ilized. The basic type of architecture, the basilica stjle,
was developed into the Romanesque basilica, which was char-
acterized by massive proportions, giving much wall space
for free. palnting of Christ and the saints, and the setting
up of images. In the twelfth century the Gothic gradually
replaced the Romanesgqgue but the position of the altar re-
mained unchanged against the wall of the apse, Its posi-
tion by this time had become established.

At the same time that the altar was definitely
placed against thé wall of the apse, the Homan mass became
accepted as the main part of the service, replacing the
sermon., When the papacy gained power, all masses were then
said in Latin, In the éntire noman empire, adding gréatly
to the feeling of awe and mystery which the common people

1. ¢f, James Orr: The P;ogress of Dogma, p.l138.
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felt. The Communion table of the Apostolic age had lost
all significance of sacrament and fellowship, and had
become sacrifice and superstition.

Worship was surrounded by mysticism, ceremon-
iglism and superstitioﬁ. People were taught to worship
bread and wine at the celebration of the Mass, adoration
of relics was insisted upon by the clergy, and the priestly
office waé exalted,

Public singing was restricted to the priests
only, the congregations joining in the responses.,

Out of the low spiritual and moral conditions
| of the Church, attempts at reform appeared., But all ef-
- forts to rescue the Church from this condition ended in
failure until ILuther posted his ninety-five theses,

"Phis binding system, which knew no law but
its own will was resisted at first by the
mediaeval emperors in the interest of the
“independence of the civil realm and, from

the year 1200, by widespredd popular dissent,
showing itself in the rise of Christian sects
and in writings conceived in the interest of
human liberty and sanctioned by the teachings
of the Gospels and Apostles, A third movement
of the resistance came from the men of the
Renaissance whose furtherance of culture
loosened the shackles with which priestly
power had bound the mind of Europe. In

spite of these opposing elements, the system
held on unchanged." 1

The characteristics of this period were an

* . . - [ .

1. David S. Schaff: Our Fathers and Ours, p.39,.
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overemphasis of the contempiative In worship and a neg-
lect of one of the fundamental principles of corporate
worship, that it is an act in whfh the people must act-
ively sh&ee.l
This system of sacraments built up by the
Catholic Church was not sufficient to satisfy the deep
longings for spiritual regeneration, and the common men
knew no other refuge than the Church. The Word which
would have brought him to salvation through faith was not
preached, The sacrament which should have given him
blessing, assurance and fellowship, had lost its signif-
icance, The words of the Man Christ were dimmed by the
elaborate requirements of the great political Church,

which took its name from Him,

E, Summary

The worship of the New Testament period was
simple and sincere. The 0ld Testazment, combined with
the words of their Lord, became thelauthority of thé
gospel which the apostles preached. “The Lord's Supper
and Baptism were the sacraments.i The service of this
Apoétolic Church was characterized by joy in Him, and
fellowship with one. another, Worship was held in the
homes of the Christians,

The Post-Apostolic age brought & definite

- » » . L L

13.0'f. f, L. Harris: Christian Public Worship, p.37.
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arrangement in the meeting placés for worship, the
nucleus of the service being the iord's Supper. ‘the
authority of the chﬁrch Was;plaéed in the hands of
elected elders, the presiding minister sitting at one
side of the Communion table. This is an age of growing -
formalism, | | |
. During the Ante-Nicene period thé Christian

Church became wholly r¥ituaslized. The Communion table
had by this time become an altar, the clergy being both
bishobs and elders, | A

The Post-Nicene period welded together more
solidly the principles of the era preceding. The table
had become estabiﬁéhédaasaanaalaar and bishops took the
place of priests. The raised altar was now placed against
the wall of fﬁe'apse, Scriptures and preaching being
subordinatedox

During the Medievel period the Communion table
was made into an altar and used for the Sacrifice, Priest-
hood was now vested in the ministers and the sermon was
replaced by the Mass, The system of sacraments built up
by the Catholic Church and the authority.vested in the
Church could not replace, in the hearts of men, the sat-
isfacfion and joy found in the fellowship and communion
with Christ, depending utterly upon His Word and Work

for saslvetion.



Figure A.

Sanctuary of

St, Patrick'!s Cathedral, New York City

Roman Catholiec churches today use the same chancel

as the Church of the Middle Ages.
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CHAPTER II

ANTICIPATIONS OF ARCHITECTURAL CHANGE

REACTION MOVEMENTS

During the period of moral and spiritual
stagnation, when the original meaning of Christianity
was lost to the common folk, there arose, especially
during the latter partocdf the Medieval period, (1200 -
1500) small groups of evangelical Christians, These
different groups, in scattered sections of Europe, kept
alive the frue épirit of the gospel in a superstitious
world, ‘

The men of this period have been called "pre-
cursors of the Reformation.," They will be studied in the
light of their relationship to the Reformation, which fol-
lowed some of them by several hundred years,

Milton characterized them thus:

"...who kept the truth so pure of old, 1
When all our fathers worshipped stocks and stones,"

Dr., Trench believes that ancestors in spirit to

the small communities such as are mentioned in this chapt-
er are Claudius of Turin (4.839) and Agobard (d.841), who

was Archbishop of Lyons in 816, He says that theéiMedieval
Chﬁrch System, so far as it was a departure from Apostol-

ical simplicity, fashioned itself under continual protests,

L * . . L] .

1., R. C. Trench: Lectures on Medieval Church History, p.248.
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some of these protestants having Scripturé and the un-
broken tradition of the Church from the times of the
Apostleslas their warrant.l

But history gives us no connection between these
men and the first of the evangelical communities in this
chapter,

A. THE& Waldenses (1200)

Peter wWaldo, (d.1218) a wealthy merchant in Lyons,
was a faithful Catholic. "Like everyone else, he went to
mass, but his soul was dead,"® TFeeling that his assurance
in heaven was insecure, he had the Psalms, Gospels and
other parts of the New Testament translated from the Latin.
His reading of these Scriptures convinced him'thaf fhe pro-
gram of the Catholic church was fallible and that the only
way for salvation:was the simple lifé of the early Christ-
ians, |

He preached and taught to all who would listen
and gradually a group of people followed after him,

The program of the Waldenses is: (1) The Church
must return to the pure teaching of Scripture; (2) thers
is no purgatory; (3) thé Church is not infallible; (4)
Christian laymen are entitled to preach; (5) selling one's
goods and giving the proceeds to the poor is an act of

1. ¢f. ibid., pp.249 250,
2., TLilliana Rertelomei: The Contribution of the Waldenses
to Protestantism, p.l1l7.
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Christian consecration, The Waldenses were not schismatic
but intended to carry out their program within the Church.1

The picture given by Comba of & Waldensian com-
munion service in the thirteenth century is one of éimpli-
city and beauty, ‘he one who presided gathered all the
members of his family around him and set up a bench or box
befqre the group, covered with a clean tablecloth, upon
which was placed a large glass of wine and a loaf of un-
leavened bread, After the prayer, the bread was broken and
distributed; then the cup was passed to all,. The whole
group remained standing during the celebration.2 |

Needless to say, this revival of persohal reli
igion in the hearts of a few people inéited persecution‘by
the clergy and war was openly declared against them.

But their doctrines never perished for they car-
rieéd with them the burning desire to please God rather than

men, They were forerunners of the Hussites.,

B, John Wyclif (1320-1384)

While the Waldenses in Italy and France were
attempting to bring about a return in the Church to first
century Christianity, John Wyclif in England led one of the
most radical programs of the age -- radical in its purpose

1, L. P, Qualben: A History of the Christian Church, p.l182.
2, Cf. Bartelomeil, op. cit., p.64.

3617
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to depart from Medieval Christianity and return to a
Biblical religion.

| This man, who is called "the Morning Star of
the Reformetion" translated the Scriptures into the
English tongue and had copies made of the translation.
The spiritually bungry folk of Englend gathered to read
and consider the Scriptures for themselves.

The main tenets of Wyclif's preaching were
against the spiritual domination of the Priesthood and
the authority of the Pope. He opposed the existence of
Popes, cardinals, patriarchs, monks; attacked transub-
stantiation and surlicular confession, and advocated the
peoplets right to read the Bible.1 He denounced the Pope
as the "worst of cut-purses" and urged him to return to
the simplicity of the Apostles. Wyclif made the Bible
the center of life.,

The Roman Church regarded him as the worst of
heretics and it was only his position in Oxford University
and his influence withAthe English government that saved
nim from the stake. |

The followers of Wyeclif were called the Lollards
and elthough his theory of the Chureh found no scceptance
in England, this group kept his principles glive until
the Reformation in 1ts great sweep could carry them

* ® L L LJ L

1., ¢f. H. H. Halley: Pocket Bible Handbook, p. 448
2. Cf. D. S. Schaffs: Our Fathers Faith and Ours, p. 47
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on.1 Wwyclif's opposition to the doctrine of transsubstan-
tiation and his idea of the centrality of the Bible in
humen experience place him in that group of men who make

the Bible central in worship.

:0, John Huss (1369-1415)

The flame that John Wyclif lighted in England
touched a spark in the heart of John Huss in Bohemisa, Like
Wyclif, Huss was a University man (Prague) and a professor
there. When the Pope forbade the reading of Wyclif's
writings, Huss defended them and was forced to leave the
city, but in this way his preaching was spread over an
even greater area,

Although the doctrines he held were similar to
those of Wyclif, his two great principles were the use of
both elements in the Lord's Supper and the free circulat-
ion of the Holy Seriptures. The Church of Rome had with-
held the cup from the laity ahd the Book from both priests
and people., For these reasons the Hussites adopted as
their emblems of faith the Cup and the Book.g

The germ idea of the Reformation was the awak-
ening of mankind to the individual consciousness of the
personal relationship to God and John Huss was one of the
martyrs of this awakening.

L] > . . . *

1. Cf. Arthur C. McGiffert: Protestant Thought Before

Kant, p.18.
g, Cf. R. J. Miller: The Fundamentals of Protestantism,

Pp. 7, Be
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After his death at the stake, his followers, who
were a large part of the Bohemlan population, were almost
wiped out by persecution but the Waldenses came into

Bohemia and joined hands with them there.l

The privilege of a personal approach to God
through the Sacrament and the Word were the principles
for which John Huss gave his life., In a country filled
with priests and altars he returned to the simple table
and the open Book, The Bohemlan Bretheren, to this day,
place in their churches the Communion table with the

chalice and the Bible.

D. John Wessel (1420~-1489)

It is significant that in 1419, in Gronigan,
Netherlands, the Bretheren of the Common Life had one of
their most popular schools, It was in this school that
John Wessel's education began, Thus he was early under
the influence éf the group that prepared the Nethérlands
'for the Protestant Reformation of the following century.

His continued study af Zwolle, in & more fam@us
school of the Bretheren, was concentrated on the Latin
language and the principles of the Christian religion, as
found in the Scriptures and the Church fathers, Here he
was influenced by Thomas a Kempis, who also came close to
the ideals of the Reformation. But Wessel, different from

. * . [ L L)

1. Cf. Trench, op. c¢it., p.248.



a Kempis, had "from childhood, a deep repugnance to any-
thing approaching superstition.® .

At Cologne University he studied in Hebrew and
Greek the Old'and New Testaments. This work gave him a
mastry of the Scriptures and an independence of mind, as
these languages were studled not for thelr own sake; but
for the light they Would throw on theological truth. His .
close work with the Scriptures, the education in his early
1ife in the schools of the Brethcren of the Common Life
and his natural tendency toward mysticism contributed
toward his acceptance of the Bible in its full spiritual
truth. In this position he was at such variance with the
Roman Catholic opinion that it became unsafe for him to
remaln in certain parts of Europe.

The principles of early Christianity and the
Reformation were also his == justification by faith, sup-
reme authority of the Scriptures and the priesthood of all
believers.? The ideals of the Apostolie Church were for
him the foundation of Church life. 7

Wessel has been called a "Reformer before the
Reformation." Luther said of him, "If I had read Wessel -
first, my adversaries might have fancied that Luther had
taken everything from Wessel,_we are so entirely alike in

L ° . L] L L]

1. Ferdinand Piper: Lives of the Leaders of Our Church
Universal, p. 254. ' ' '

2. Cf. E. We Miller and J. W. Scudder: Wessel Gansfort,
pe. 140. '
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spirit, "t
| Although he is a precursor of all the Reformers,
the Reformed type of Protestantism, rather than the Lutheran
is the one to which his teachings naturally lead.
The doctrines of Wessel were the same doctrines
which led the neformers to remove ﬁhe altar from its place
in worship and restore the Communion table and the Bible

to the center,

E, Summary

During the latter part of the ledieval period,
in different sections of Europe, there were outstanding
men and groups of Christians who kept alive the true spirit
of the Gospel. |

Ancestors in spirit to the precﬁrsors of the
Reformation may have been Glaudius of Turin and Agobard.

The precursors of the Reformation were the
Waldenses in southern France, John,Wyclif in England, John
Huss in Bohemia, and John Wessel in the Netherlands,

All of thése groups maintained, as did the
Refofmers, the doctrine of the priesthood of believers,
the supreme authority of the Scripturesband justification
by faith, but because they desired to reform within the
Church, their voices were hushed by persecution and martyr-

dom,

there is 1ittle in architecture to show for the

valiant struggles of these groups before Luther, but their
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spirit is seen in the challenge of the neformers, through

whom we have our Protestant Church architecture of the

centuries since,
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CHAPTER III

THE CENTER OF WORSHIP
IN THE
CHURCHES OF THE REFORMERS

When 1t seemed as though Christendom of Europe
had become completely lost in ecclesiasticism and schol=
asticism, the deliverance that the Church needed came, not
from the Vatican or the Emperor's throne, but through a
conblination of forces at work in the world under thé lead-
ership of a pious monk living in an obscure village in
northern Germany.

“When the Reformation came, the movement was
favored by four agencies, the Renalssance, the
issue of the Greek testament in print, the
invention of the printing press and the impulse
given by the new enterprise in commerce and
exploration. Everything seemed to have been
made ready to advance its spread.® 1
Ae. Reformers in Church Life
le Martin Luther
a. His Life '
Martin Luther was a Yprofessor of distinction,
a moving preacher, a clear and pungent writer, a master of
German styie.“ 2 He was also & religious genius.

[ ] L] . . . L]

1. David S. Schaff: Our Father's Faith and Ours, p. 66.
2, Ibide, Ps 70.
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Born in Pfussian Saxony in 1483, his early
years were spent in poverty but he receiveddthe Bachelor
of Arts degree in 1502 and Master of Arts degree in 1505
at the University of Effurt. It was in 1505 that Iuther
felt compelled to become a ménk, so he entered the Augus-
tinian monastery st Erfurt.

After receiving the Doctor biblicus degree in 1512,
he became Professor of Theology In the University of Witten-
berg, a position he held until his death in 1546.

His liberating awskening began in 1512, when
his position at the University reguired of him diligent
study of the Bible. It was not until October 31, 1517,
however, when he poated the Ninety-five Theses on the
church door at Wittenberg and produced the widespread
and intense sensation all over Western Europe that his
break from the Catholic Church took place.

The first four of these Ninety-five Theses
emphasized the difference between inward repentance and
sacremental penance. Although not recognized then, the
first one is an undeveloped principle of Protestentism,
justification by faith. These fundamental tendencies are
easily detected in the following excerpts from the theses:

"l. Our Lord and Master Jesus Christ in éaying:

tRepent ye! (1lit.: Do penance, poenitentiam
agite), etc., intended that the whole life of




believers should be penitence (poenitentiam).” 1
W5, The Pope has neither the will not the power
to remit any penalties, except those which he hsas
imposed by his own authority, or by that of the
canons." 2 7

Another thesis which indicates Luther's belief
in authority,

28, It is certain, thet, when the money rattles
in the chest, avarice and gain may be increased,
but the suffrage of the Church depends on the
will of God alone.™ 3 )

Schaff has sald of these theses, "Without
appreciating fully the meaning of his appeal against a
well intrenched belief and practice, Luther unsettled by
one stroke the medieval theory of papal supremacy.”

When “with Seripture in hand Luther had defied
the entire Roman Catholic Church and the Holy Romen Empire
of the German Nation"® on April 18, 1521 at the Diet of
Worms, there was no hope for reconciliation. On May 26,
1521, the emperor and the Diet of Worms declared him an
outlaw, a devil in monkish dress and ordered him seized
wherever he might be found.

“The Roman Catholic historian, Lord Acton, went

far when he said, 'that Luther at Worms is the 6
most pregnant and momentous act in our history.'"

1. Philip Schaff: History of the Christian Church,Vol.6,p.l160.
2, Ibid., p. 161.

5. Ibid., p. 1l62.

4, Schaff: Our Fathers Faith and Ours, p. 82. :

5. L. P. Qualben: A History of the Christian Church, p.237.

6« Schaff, op. cit., p. 86.
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Luther!s experience of forgiveness of sins while
reading Romans in the Auvgustinian monastary gave him the
impetus which carried him through his trials under the
Catholic Church and which gave him the moral courage to
stand fast in his convictions. WNot only did this exper-
ience change his life, but it changed the whole course of
history.

b. His Convictions

There had come to Luther's attention, while at

the University, in his early years at Wittenberg, a little

book by an unknown priest in Frankfort, Theologia Germanica.

It remains to this day,the simplest and most tender expres-
sion of German Mysticism, Its two significant features
are its sacramental view of life and its dependence on

the authority of the Scripture. Not only did this little
book lead Luther to seek peace and communion with God
directly, but it pointed him to the experience of justi-
fication by faith, and predisposed him to see in the ele-~
ment of the Lord's Supper, not & mere symbol, but a mystic
re-incarnation of the presence of Christ. This doctrine
of the efficacy of the bread and the wine has held the
mind of the Lutheran Church to this day, and has found

lodgement in the thought and desire, although not in the

Articles, of the Church of England.l

Because ILuther desired to reform the Church from

1. Cf. W. M., Clow: The Church and the Sacraments, pp.55,56.
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within and because the Lutheran Church was organized only
after these efforts had failed, Lutheran worship retains
much of the medieval characteristics., Only those elements
were stripped off which were unscriptural,

"The elements inherited from Catholicism which

in the 16 and 17 centuries caused no offense in

any quarter, became in later Lutheranism more

and more an object of suspicion and dislike."

The emphesis Luther placed on the sacrament of
the Lord's Supper is important because that belief has
influenced the development of Lutheran chancels since the
Reformation.

Hislop says the two moods in the Lutheran
service are at times unrelated, if not antagonistic. These
two moods are the effect of Luther's own personality. We
find a heart throbbing with evangelical passion, but also
instincts and habits which were the inheritance of the
pious monk of Erfurt.z

Iuther devoutly believed in the priesthood of
all believers and the supremacy of the Word, which gives
light to the mind and spiritual insight and makes God's
Presence, Grace and standards real to the soul., But his
mystical belief in the real Presence of Christ in the
sacrament of the Lord's Supper made a problem which he
could not harmonize, and which Lutheran churches of today

> L] L] . * *

1, Friedrich Heiler: The Spirit of Worship, p.183.
2, Cf, D, H, Hislop: Our Heritage in Public Worship, p.l1l76.
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are solving in their own way, according to the emphasis
they place upon the sacrament.

Thé emphasis in Lutheran worship was shifted
from pompous ceremonies which appealéd to the eye and
emotions to evangelical preaching which appealed to the
intellect and to personal faith, German was substituted
for Latin and the sermon was substituted for the mass, The
preaching of the Word of God became the central factdr in
the worship, while congregational singing led the congfe-
gation to a more active participation in the service.l

"When the Word, as the main matter, goes right,
there everﬁthing else goes right," says Luther, 2 The
evangelical service, as Luther understood it, was the
proclamation of the Word and its echo in the united prayer
of faith.®

The study of Lutheran chencels will reveal that,
because the founder of that great Church left a vestige of
mysticism in the sacrament of the bread and the wine, the
churches that since bear his name have been able to emphas-
ize that doctrine to its present degree. Hence there is

an altar rather than a Communion table in many Lutheran

churches to this day,

1., Cf. Qualben, op.eit,,pp. 241, 242,
2, Heiler, op. cit., p.£5.
3, Gf. ibid., pp.84,85,
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2. Huldreich Zwingli
a. His Life

Huldreich Zwingli, the great Swiss reformer, holds
an important place in Protestant thought. Some believe that
he was the originator of what later became Calvinism,

Zwingli was born January 1, 1484, at Wildhaus,
Switzerland. Early in his life he came under the influence
of humanism, and gave himself with enthusiasm to this study.
He was early destined to enter the priesthood, as his uncle
and other relatives were clergymen,

Zwingli was educated at the University of Basel,
where he became a full fledged humanist. Here he received
his B, A, degree in 1504, and his M. A. in 1506,

One year later he entered the pariéh priesthood
at Glarus, and here he carried on with untiring effort his
pastoral duties although he did not neglect his classical
studies under the influence of Erasmus. He studied Greek
in order to read the New Testament in the original. This
was destined to influence his whole experience profoundly.

In 1516 he moved to Einsiedeln where he‘became
aroused to the need of a reformation., His devotlion to the
common people well fitted him to discern such a heed° He
became éritical of the ecclesiastical system and when he
became pastor of the Great Minster Church in Zurich, in
1519, he advocated such doctrines, so that soon he found

himself in open conflict with the Roman Church.
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Before he left Einsiedeln Zwingli had read Huss!
views on the Church and had begun to preach on saslvation
by the grace of God alone. When Luther's writings came
to his notice he was speedily convinced of their Biblical
character, and adopted Luther!s gospel for his own. At
the famous Zurich dispufation of 1523, the break with the
Catholic Church was made open and the growth of the new
movenent in Switzerland meant the spread of Luther's prin-

ciples,

b. His Convictions
Zwingli was the father of the Reformed Church --
that section of the early Protestant Church which separated

from the Lutherans and adopted the religious doctrines of

Calvin, Stanley names as Reformed, the Swiss,.South German,

French and English Churches. .
The contribution of humanism to the life of

Zwingli, was in a great measure responsible for his doc-

trine of the Lord's Supper. The differences between Zwingli

and Luther are important here only in the effect those views

havé upon the ensuing history of centers of worship in these
churches,

"The Zwinglian service of the Lord's Supper
seems to find its norm in the 'bresking of
bread' as recounted in the Acts of the Apos-

tles. The service is & congregational meal
declaring the fellowship and communion and

* . [ . L ] *

1. Cf, Arthur P, Stanley: Christian Institutions, p.107.
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expressing pralse and gratitude; but in 1t there

is lacking the note of mystery. It is a memoriasl of

the past rather than an experience of communion with the
Present Lord. 1Indeed the celebration of Holy Com~-
munion 1s an illustration in symbol of the power of

the Word. It adds nothing to the proclamation of the
Word and is not 1n itself a means of grace. It is

an acted sermon.”

But the Zurlch rite repeats a true New Testament
note in two asspects. It i1s & service of fellowship -- g !

corporate act of communion; 1t is also a service of thanks~
2
giving and gratitude,

"No service could express more clearly than the
Zurich rite this aspect of fellowship. The worship-
pers are seated, and there 1s reproduced the aspect
and atmosphere of the religious meal which in the
New Testement is cslled the breaking of breed."S

‘Zwingli's form of worship was quite different
from Luther'!s. One characterlistic, which has been a tralt
of the Reformed church ever since, was the sbolishment of
the Gospel and Epistle 1ess§ns, malnteining the freedom of
the minister in the selection of the texts.

"Zwingli, with all the reformers, held that the
believer and.God established relationship through
the Word, and malntesined it by the believer's
diligent use of the Word. Naturally, therefore,
forms of public worship must be framed according
to the Scriptures and the presching of the Word -
the natural means of accomplishing all the above =
must be central. 'I belleve that the work of
prophesylhg and preaching is most sacred, so that
it is a work most necessary above all others,!'"4

* & o & o @

1. HiSl.Op, OD e« Cito, Pe 184

2. Cf. ibido, Pe 185

Be Ibida, Pe 186

4, Se J. Wylie: A Study of the Theory and Practlce of
Public Worship in the Reformed Church in the 16th
Century, Thesis, Biblical Seminary in New York, p. 33
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The heritage Zwingli left to the Reformed wing
of Protestantism was formulated, enhanced and clarified
by John Calvin, and the whole Zwinglian movement, in Switz-
erland and Southwestern Germany was finally absorbed by
Calvinism,

The effect of Zwinglian doctrine on the center
of worship is presented in Chapter V - The Center of

Worship in Reformed Churches.

3. dJohn Calvin
a. His Life

Of all the Reformers, John Calvin was the scholar,
the thinker and the man with the logical mind. Though
Zwingli was the foundér of whet mey be called the reformed
type of theology, Calvin was its great formulator.l

John Calvin was born July 10, 1509, at Noyon in
Picardy, into a devoted Catholic family.

Being sent to college in Paris at the age of
fourteen, he écquired a refinement and aristocratic bear-
ing wﬁich neither Zwingli or Luther possessed, Calvin, a
pious Catholic, was early distinguished as an intellectual
boy with strong character. Qualben says he had a genius
for orgenization, 2

After having studied for the priesthood for

- L d L] L ® .

1. Cf. Arthur C, McGiffert: Protestant Thought Before
Kant, p. 81 ‘
2. Cf. Qualben, op. cit., p. 262,
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several years, in 1528 at the wish of his father, he turned
to the study of law at the University of Orleans, and later

at the University of Bourges,

In Orleans Calvin was influenced by two Protest-

. ants -- his cousin, Pierre Robert olivétan (who translated

the Bible into Frenech in 1532-35) and the German Melchior
Volmar, who seeﬁs to have explaiﬁed to Calvin the Lutheran
conception of salvation.Z

Returning to the University of Paris in 1531, he
devoted himself to a study of the Humanities, and by 1533
he had undergone a conversion experience in which he was
consclous of the all-powerful will of God which practically
forced him into absolute obedience to the bivine Will.®

It was in this year that he was responsible for
an address at the University, given by & friend, in which
a plea was made for a reformation on the basls of the New
Testament, and the outcome of which was that they both
were forced to flee the city.

In Basel, Switzerland, he qute "Tnstitutes of
the Christian Religion." This later became the most famous
and influential text-book of systematic theology the Ref-

3
ormation produced.

l. Cf. Ibid., p. 263.
2e Cfo LOC., Cit.; e
3, Cf. Qualben, op. cit., p. 265,



- But being persuaded by Williem Farel to help org-
anize the church in Geneva, Calvin for the rest of his life
exerted his influence over evangelical Christisnity from

that city and from Strassburg.

b. His convictions

The religious experience of John Calvin centering
around the divine Will of Gpd, with his education in law and
experlence in intellectual movements, made it inevitable that
the Protestant wing in adopting his principles would mske
its foundation stone the supremacy of the Word.

Heiler says, "The ruling principle in the Calvin-
istiec service 1s the clésest adherence to the Bible." 1

The knowledge of God is written upon the péges of
nature aidd the tables of the heart, but man has been blinded
by sin, and so a clearer revelation is given in the Bible,
‘which is God's highest and final communion of His will.Z
This.is Calvinis stand,

Although Calvin gave credit to Luther as his
spiritual father, he followed more closely, Zwingli. The
similarity between Zwingli's and Calvin's theology was not
a mere acclident, due in part to similarity of circumstances

and situstion, but in part also to the influence of Zwingli's
thir’lking.:5

1, Heiler, op. cit., p.99.
2, Cf, Mc Giffert, op. cit., p.89.
3. Cf, Ibid., p. 81.



- 48

WThe place he (Calvin) gave to the teaching of
Scripture, his conception of the supremacy of

the righteousness of God, his consequent moral’
passion for the law of God, and the response to

it in the soul, and, above, all, his unfaltering
loyalty and deep adoration towards Christ, brought
him to a standpoint somewhat apart from that of
either Luther or Zwingli.® 1

Especially in his attitude toward the sacrament

of the Lord's Supper, Calvin stood alone. While Luther

placed emphasis upon the presence, and Zwingli upon the

remembrance, Calvin emphasized the feeding upon Christ in

spirit and the nourishment of the regenerated life by

Christ. In 1549, Zurich accepted this doctrine, and from

that time on it was the only recognized doctrine in the

Reformed wing of,Protestantism.z ' -

us with all His benefits and we receive Him by faith.

"phe principal object of the sacrament, therefore,

is not to present us the body of Christ, simply,

and without any ulterior consideration, but rather

to seal and confirm that promise, where he declares
that his 'flesh is meat indeed, and his 'blood

drink indeed, ' by which we are nourished to eternal
life; where he affiprms that he is 'the bread of 1life'
and 'he that eateth of this bread shall live forever;'
to seal and confirm that promise, I say; and in order
to do this, it sends us to the cross of Christ, where
the promise has been fully verified, and entirely
accomplished.® 3

In the sacred supper, Christ offers Himself to
4

The order of service recommended by Calvin for

the celebration of the Lord's Supper is as follows:

1.
2e

4.

[ L . . L ] L

Clow, oOp. cit., De 57,

¢f. McGiffert, ope. cit., p. 93.

John Calvin: Institutes of the Christian Religion, Vol.
II, p. 644.

Cf. Ibid., pp. 644, 645.
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"The Lord's supper might be most properly
administered, if it were set before the Church
very frequentlg, and at least once in every
week in the following manner:; The service
should commence with public prayer; in the
next place, a sermon should be delivered; then,
the bread and wine being placed upon the table,
the minister should recite the institution of
the supper, should declare the promises which
are left to us in it, and, at the same time,
should excommunicate all those who are excluded
from it by the prohibition of the Lord; after
this, prayer should be offered, that with the
same benignity with which our Lord has given
us this sacred food, he would slso teach and
enable us to receive it in faith and gratitude

of heart, and that, as of ourselves we are not
worthy, he would, in his merecy, meke us worthy
of such a feast, Then either some psalms should
be sung, or a portion of Seripture should be
read, and believers, in a becoming order, should
participate of the sacred banquet, the ministers
breaking the bread and distributing it, and pre-
senting the cup, to the people; after the con-
clusion of the supper, an exhortation should be
given to sincere falth, and confession of the
same; to charity, and deportment worthy of
Christians, Finelly, thanksgivings should be
rendered, and praises sung, to God; and to close
the whole, the Church should be dismissed in
peace." 1

In view of Calvin's desire to have Communion
every Sunday, so that his people could appropriate
their privilege of priesthood, (he was unable to do this)
he4made his morning service a unity., M. Dourmergue has
said that Calvin alone, of all the reformers has not
divided the service into two parts -- one liturgical and
the other the desire of the officiant.® Presenting the
Christ in preaching was the sacrament when the Supper,

itself could not be celebrated, He placed emphasis

l. Ibid. } ppo ‘703, '7040
2. Hislop, op. cit., p. 188.



equally upon "the service of the Word, and the service of
the Supper." 1 |

Tﬁe emphasis of Calvin in elements of worship
were influential in the arrangement of church interiors
which followed after him, Because he believed in theé priest-
hood of beliévers, he moved the altar from 1ts raised place
at the end of the apse, to a position sccessible to the con-

gregation,

4, Comparison of Luther, Zwingli, and Calvin

Qualben says, "The Reformation brought its ad-
herents back to the threé greaé‘and original principles of
Christianity: (1) Holy Scriptures as the sole normal author;
ity for faith and life; (2) justification by faith alone
without any merits of good work; (3) the priesthood of all
believers,"? .

it is to be remembered that, whatever the differ-
ences among these leading men in the Reformation, each one
of them stood firmly on 'these principles. Here they were
in agreement. And it is on these principles phat our
churches of Protestantism are founded today.

Martin ILuther's conversion emphasized justifi-
cation by faith.

Huldreich Zwingli was influenced by John Huss!

L (] L ] * . *

1. Eﬁ?f&.;ﬂa»Richardson: Seminar in Psychology of Worship
Class, Oct., 31, 1941, »
2. Qualben, OPe. cit.’ Pe 204,
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and Martin Luther's writings, But because he was a student
of Erasmus, he made emphasis upon the ethics and philosophy
of Christ more than upon the spiritual natuie of the Gospel.

John Calvin was brought to his position by power
of the Divine Will,

The varieties of these experiences make for a
variety of empheses in theology, which later inTluenced a
change in Interlor church arrangement. But at the time of
the Reformetion, their reasons for breaking away from the
Catholic Church were definitely alike,

Fach one had been educated as a priest and knew
the organization of the Catholic Church thoroughly. Each
one, at the risk of his life, protested firmly against the
practices of the papacy and its scholasticism and eccles-
lasticism, These protests resulted in a separation from
the Church whose worship pattern was unsatisfactory, and
this separation necessitated a new type of service and

plan,
It will be shown in Reforms in Church Architect-

ure how the Reformers, in a similar manner, by rearranging
Medieval structures or bullding new churches, solved the
problem of structure and function in regard to worship.

B. Reforms in Church Architecture

As a sequence to the innovations the Reformers
made in church life, came the rearrangement of the Med-

ieval structures in which they worshipped, and the decided



difference in architecture when they bullt churches of their
OWDe

One thing should be noted =-- by the time of the
Reformation, Gothic was a dead art. A revived Romanesque
was coming in fashion among the Catholies, but neither
' Catholics nor Protestants tried to maintain Gothie. The
way in which the Reformers solved thelr new problems, how-
ever, necessarily tended to be more utilitarian than the

new fashion in architecture attempted by the Catholics.

1. Castle Chapel, Torgau, Germany

The first evangelical church in Germany was
built by Luther in 1544. It is not large, neither is it
elaborate, but its beauty lles in its simplicity. The organ
and choir are placed in the balcony above the Communion
table, which is a plain stone slab, open in the front; sup-
ported by four legs which are in the form of angels.

This table stands at one end of the oblong room;
raised two steps above the floor of the church, approachable
from three sides, as there is no chancel. On the table is
a simple cross and two brass candlesticks.

There 1s no lectern. |

The pulpit, richly decorated with color and
cerving, is on the level of the organ and choir but on‘
one side of the room. It 1s approached from a concealedc
stairway, out of view of the congregation. (See Figure 1)

There is little in this early Lutheran church
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to remind one of the Medieval Church. Photographs show
this chapel to be a most besutiful place of worship, beau-
tiful in form rather than in ornament, but almost Puritan-

ical in furnishings,

m—— = = = - e

2 l. Communion table
( 3 . ralsed two steps
2. Benches facing

the table

' Se¢ Pulpit in first
balcony

—_—— e e e
Figure 1

Castle Chaﬁel, Torgau, Germany

2, Swigs Churches
The churches in Switzerland, over which Zwingli
had such an influence, and which later were absorbed by
Calvinism, show the same characteristics of the Castle

Chapel., Altars were removed from the Zurich Church, a
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table being placed before the steps of the cholir for com
munions.l
Drummond s&ys,
YThe Swiss succeeded in adapting their churches
to Reformed Worship without mangling them to the
same extent as in Scotland, If the altar digs-
appesred, the traditional 'wine-glass' pulpit,
with sounding board, was retained. A simple
Communion table was placed either in the nave,
in front of the pulpit, or at the front of the
chancel.® 2
3. Ste Peter's Cathedral in Geneva
In 1536 the General Council of Geneva decreed
unanimously that they "henceforth would live according to
the holy evangelical law . . « giving up mass, idols and.
other papal delusions.“5
The church; when Calvin preaéhed in it, was much
changed in its interior arrangement from its Medileval style.
What formerly had been & richly decorated altar
and bishop's throne, was exchanged for a plain, unadorned
apse, with a very large Communion teble, decorated in har-
mony with the carved wood in the nave., The table is ap-
proached by several steps which were originally built in
the chancel, but it is accessible from all sides.
Photographs indicate the apse lighted by wind-
lo Cf' 1Nylie, Opo Cito, po 540 ‘ ’
2. Andrew L. Drummond: The Churqh Architecture of o

Protestantism, pp. 21, 22.
" 3. L. Fo Cholsy: St. Peter s Cathedral of Geneva, p. 32,
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ows, the only decoration being in glass,

1. Communion table
raised five steps

2
I
} 2. Benches facing
| pulpit
: 2 : 3. Pulpit
[ l
| |
|
| |
| |
| |
l
I
| |
I |
|
|
e - ]
Figure 2

St. Peter's Cathedral
Genevd ,Switzerland
There is no lectern.
The pulpit about halfway down the nave, is

ascended by stairs, It has a magnificent sounding board,



richly decorated with carved wood, as is also the stairs,
Calvin conducted his service from the table,
except the sermon. For that he ascended the pulpit;
Maxwell says,
"Devotions should 211 be conducted from the Holy
Table, The true evangelical and Heformed tradition
is not to forsake the Holy Table for the pulpit,
but to use the Table as a table and not as an altar,
Therefore, the minister's proper position, as in
the primitive Church, is behind the Table and
facing the people. Thus in all we say and do, we
are reminded that we are a Christian family, gath-
ered in the Name of our Elder Brother, in remem-
brance of Him,"1
The succeés with which Calvin adapted this
Medleval structure to Reformed worship is remarkable. The
windows in the apse, the strong arches of stone, the mag-
nificent pulpit, the spacious table at the edge of the
raised chancel, all contribute toward a service of sim-

plicity and beauty.

4, Comparison of Reformation Architecture
The diagrams and descriptions on the preceding
pages show, to the extent to whieh this thesis is con-
cerned, the similarities in these churches.,
Three charactéristics are noticeable, 1In every
church the chancel has disappeawéd. The sanctuary, instead
of being limited to the chancel, where the priest offic-

* ® . - * L 2

1, W. D. Maxwell: Church Service Socliety Annual, May,
1930-31, W, D. Blackwood & Sons, Ltd., Edinburgh and
London, “The.Sunday Morning Service of the 'Book of
Common Order'", pp. 31,32. .
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lates, 1s expanded to the whole body of the congregation.
The priest has been exzchanged for the minister, This
exemplifies, in a physical expression, the priesthood of
bellevers,

So, also, is this principle emphasized in the
fact that the altar has been replaced by & table. The
Communion table of the New Testament is returned to its
original position -- to & pésition accessible to the con-
gregation., In the early Reformed liturgies, the name
priest has been changed to Diener, indicating that the
office of the Protestant minister was that of a servant
rather than of a mediator.t |

But the Communion table does not tske & more
prominent position than the pulpit. By the authority
of the Scriptures comes justification by faith, so that
the pulpit is in the position best for hearing.

These practical elements in worship were put
in position according to their function. The Communion
table near the people for fellowship and service, the
pulpit high enough to suggest supremacy pf the Word of
God,

These structures grew out of the lives and

convictions of the Keformers.

C. Summary

Martin Tuther was the leader of a combination

L] - L d L ]

1, ¢f, Ibid., May, 1931-32, "Two Early Parent Liturgies
of the Scottish 'Book of Common Order'", p.. 54.
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of forces at work in the world who brought the delivér—
ance from the edclesiasticism and scholasticism of the
Medieval Church, His experience of justification by faith
changed not only his 1ife but the whole course of history.
fihen he had formulated his own doctrines, his position on
the Lord's Supper was a mystical balief in the real Pres-
ence of Christ in the sacrament. But the emphasis in the
Lutheran service was shifted from ceremonies to preaching,
which became the central factor in the service. "When
the Word, as the main matter, goes right, there eiery»
thing else goes right.“l
| Huldreich Zwingli was the originator of what is
now known as the Reformed wing of Protestantism. He adopted
for his own the Lutheran principles but his emphasis on the |
sacrament was uwpon fellowship and thanksglving, |
John Calvin's religious experience centered
around the Divine Will, but his attitude on the Lord's
Supper was one different from both Luther and Zwingli. He
emphasized the spiritual Presence of Christ,
whatever the differences smong Luther, Zwingli
and. Calvin, on the principles of Christianity they were
| in agreement., Martin Luther emphasized justification by
| faith, Zwingli emphsasized the ethics of Christianity and

Calvin emphasized the Divine Will, Despite the variety

L L * LJ L L 2

1, Heiler, op. cit., p. 85.
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in their religious experiences, their motives for leaving
Catholicism were similar.

When they abandonéd the Church in which they
had been educated for the priesthood, they necessarily
- had to discover & new type of‘service and plan. The
reforms in church life, brought also a change in church
architecturs.

The Castle Chapel, Torgau, Germeny, which was
built by Luther in 1544, the Swiss churches and St. Peter's
in Geneva digplay several common characteristics. The
chancel has disappeared and the altar has been replaced
by a table which is placed in a slightly raised position;
near the congregation. Both of these changes exemplify,
in a physical way, the priesthood of believers. The pulpit
from which the Bible is preached, is bullt high, and in the
best acoustlic position. These are the churches of the

Reformers.



PART IT
MODERN DEVELOPMENTS
THE CENTER OF WORSHIP IN PROTESTANT CHURCHES



CHAPTER IV
CHURCH LIFE AND THE CENTER OF WORSHIP IN
ANGLICAN, PROTESTANT EPISCOPAL
AND
LUTHERAN CHURCHES



PART II  MODERN DEVELOPMENTS

THE CENTER OF WORSHIP IN PROTESTANT CHURCHES

CHAPTER IV

CHURCH LIFE AND THE CENTER OF WORSHIP
ANGLICAN; PROTESTANT EPIggOPAL,AND LUTHERAN CHURCHES

" After the Reformation, Protestantism was found
to be divided into three general confessioné: the Lgtheran,
”the Reformed and the Anglican. For the purposes of this
thesis, the Church of England, the Episcopal Church in tﬁe
United States and the Lutheran dhurch in Germany and the
United States have much in common. This chapter will deal
with these Ghurchgs, giving a short history of each since
the Reformation, emphasizing the important changes which

took place in the worship and the architecture of each.

A, The Anglican Church
It has been said, "The Anglicans have moulded
Lutheran, Zwinglian, Calvihistic, and Roman elements into
a distinetly new religious organism, the Anglo-Cathollc
church, whose special contribution has been theological
and religious moderation and comprehension, cdupled with
great institutional strength. In the Anglican church the

office and the cult hold the central places, and the relig-

B0
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ious life concentrates on practical activities, "t

The Reformation in England progressed“slowly until
the year 1527, when Henry VIII was forced to accept Protest-
antism to further his own desires. The Act of Supremacy, pas-
sed by Parliament in Noﬁember, 1554, gave to King Henry VIII
the title, "Supreme Head in Earth of the Church of England,"
This great ﬁovement, however, had not grown spontaneously '
out of the life of the people; it was as though some manner
of life had been imposed upon them, when they did not feel
the need of it. England had been since the seventh century
Catholic, and the habits and beliefs of the masses could not
be changed immédiately by an act of Parliament. Thus the
Reformation in &ngland was not & people's movement, and it
never gained the power that it came to possess in Germany,
Switzerland and the Netherlands., The King himself would have
preferred the Roman Catholic Church reformed but after his
acceptance of the new faith he found it wise to show his
interest in it,

A man who played an important part in the develop-
ment of the English Reformation was ‘f'homas Cranmer, the first
Protestant Archbishop of Canterbury. Cranmer had been educ-
ated in the Lutheran doctrines and brought many of the Luther-
ancs from the continent to help with the English movement, In
1549 he prepared the First Prayer Book which was qulte Luth4

1, L. P. Qualben: A History of the Christian Church, pp.287,
288, ! ,



an in its view of the Lord's Supper, but in 1552, under
Edward VI, the Second Prayer Book was published, which was
more Calvinistic in i1ts emphasis, These two books became
the basis for the present Book of Common Prayer.
| When the revision of the Prayer Book was carried

through in 1552, 2 similar change was made in the interior
of the churches. Inhthat same year, an Order in Council
required the altars to be torn down and movable tables sub-
stituted, the reasons being "that the form of a table may
more move and turn the simplé from the old superstition of
the Mass ‘and to the right use of the Lord's Supper."!

During the reign of Queen Elizabeth, 1558-1603,
the prevailing tone of Anglican teaching and literature was
distinctly Genevan and Calvinistic, It was during her re-
-gime that the Forty-two Articles of 1553 were reduced to
Thirty-nine, which are to this day found in the Book of
'Gommbn Prayer.'

Articles VI, XVIII and XXVIII and XXXI include
three great principles of the Reformation,

In 1633, during the reign of Charles I, Willlem
Laud was Archbishop of Canterbury, a High Churchman before
his time. He desired to introduce more ceremony into the
church services, referring all disputeé to the ante-Nlcene
practices, Two of his innovations, after one hundred years
of Protestanﬁism, were to use a 1iturgicélxservice and to

L 4 - - * . L d

1, Catholic Encyclopedia, Vol. I, p. 50Z2.
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place the Commmunion table ‘'altar-wise! against the east
wall of the choir, enclosing it by rails to preserve it
from the unholy touch of the laity. This return to char-
agteristics of Roman Catholicism enraged the Puritans.
The greatest question‘of controversy was over
the position of the Communion table. Mr. Crouch says that
during the resign of Edward VI, the altars, which had been
of stone and placed against the eastern wall of the chancel;
were demolished. The term God's table, or God's board; was
substituted for that of altar, and it was appointed by the
rubric that the table should at the time of Communion be
covered with " a fair white linen cloth," and "stand in the
body of the church, or in the chancel; the object clearly
being to return to what the early reformers believed was
the primitive simplicity of a commemorative feast?l
These tables were always of wood, and there are

hundreds of the Elizabethan and Jacobean tables still in
existence in ancient parish churches which carry the designs
and enrichments around the four sides of the table, proving
that they were designed to be used in the center of the room,
at least away from the wall.2

Wit is clear, both from rubric and canon, that

the law contemplated a table to be moved from

one place to another at the time of administra-
tion, and thls was the almost universal custom

. ] . L d * [

1. Cf. Joseph Crouch: Puritanism and Art, p. 134.
2 Cfs Ibid., De 134.



until about 1633, when Leud introduced the inno~
vation of placing the communion table on raised
steps in the position occupied by the ancient
altar, and railing it in, usually on three sides.’
Laud claimed in this, as in all other innovations,
that it was done in the interests of decency and -
order, and in accordance with ancient custom. But,
as Gardiner points out, 'The position of the com
minion table could never be a question of mere
decency. The table at the east was the outward
expregsion of one set of religious ideas. The table
in the centre was the outward expression of another
set of ideas.' The one was a symbol of the sacri- 1
fice of the lass, the other of a memorial feast."”

In 1640, however, the Puritans gained power in
Parliament and religlous as well as civil grievances were
discussed and settled,

In 1673 Protestantism was so strong that Parlia-
ment passed an act making holy communion and denial of
‘tranosubstantiation necessary qualifications for public
office =- thus excluding non-conformists and Roman Cathol~
icse.

The next century found the Church in a decadent
state, An English clergyman pictured it thus: :

®Mhree signal features will give a brief esti-
mate of the shortcomings of eighteenth century
religion in England. It was a great period of
English colonial expansion; but little religious
help was given to the new possessions and little
was done for their heathen populations compared
with what ought to have been done. At home it was
a time of great social and industrial changess;
these included great displacements of the popu-
lation, the formation of vast new industrial areas,
and the emergence of fresh and acute soclal
problems. In all of this the Church failed to
play its proper part, leaving spiritual des-

erts to grow up without the means of grace, and

s & & 3 & B

1. Crouch, oD Citt, Pe 135,



allowing soclal injustice and abuse to settle
in without any challenge or protest." 1

But this genersal spiritual and moral decline
of the nation was startled by one of the greatest' revivals
which has ever swept over the Proctestant world; headed by
John Wesley. John Wesley was the son of a High Churchman
and until an experience of conversion on May 24, 1738; he
was like any Anglican clergyman. After this experience
he, with Charles Wesley and George Whitfield, preached
in Englend and America the gospel of individual salvetion.

’ The four cardinal features of early English
Methodlsm were a dignified ritual, the attainableness of
Christian perfection, a marked interest in Mystieism, and
present assurances of salvation. 2

The Church of England did not welcome this re=
vival movement. Some of the English ministers closed their
doors to the Wesleys but this only spread the Methodist
doctrines further. The common folk were glad to hear.
Again the presence of Christ was felt in the hearts of
humble men.

Almost a century later, 1833, in searching for
an intimate relationship to God, the Oxford movement de-
veloped under the leadership of John Henry Newmen and
Edwardé B. Pusey, This movement; however, instead of lead-
ing the Anglican Church into a more free and less compli-

1. W. H. Frerei A Modern History of the Church of
England, ppe 23, 24.
2. Cf. Qualben, op. cit., p. 369.



cated worship, led some of its members into the Romen
Catholic Church where the approach to God was made through
the medium of the Church and the sacraments. The import-
ance of this movement to the Church of England was that
it ¥Yecalled into existence a strong Anglo+Catholic party;
and this party has been the true and conslstent portion
of the Church." T

Since that period, Anglo-catholicism has in=-
creased 1ts strength to & great degree. In 1924 it was
decided by the Church that there is no difference between
Anglican Communion and the Roman Mass. "We hold that by
consecration the bread and wine ars changed and become
the true Body and Blood of Christ" three thousand clergy~
men declared.2

The Anglican Church in the twentieth century
has been greatly influenced by this movement and the
Church 1s still in flux about the major doctrines of
Christianity, although the Thirty-nine Articles have not
changed.

B. The Protestant Episcopal Church

When England recognized the independence of the
Amerlican colonies after the Revolutionary War, the Church
of England ceased ta exist in America,

It was then necessary for those churches which had
been under the jurisdictlion of the Anglican Church to form

. . L . . [

l. A. C. Wyckoff: The Oxford Movement, p. 107, o ’
2. Cfe He L. Stewart: A Century of Anglo-Catholicism, p. 314,
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& government of their own and in 1789 they organized them-
selves under the name of the Protestant Episcopal Churche.
In that year they adopted a Constitution and & Prayer Book
but held close to the faith, liturgy and tradition of the
English Church. Their sentlments toward England are quoted,
"phis Church is far from intending to depart from the
Church of England in any essentiel point of doctrine, dis-
cipline or worship; or further than loecal circumstances

require."l

The Thirty-nine Articles were accepted with
revision, but the greatest difference between the Episco-
palians and the Angliceans is found in the matter of Church
government. This is importent to us only when it affects
the position of the clergy and the laity. The changes
were more democratic.

The Church grew slowly during the first twenty-
five years, but under the leadership of several new bishops
in 1811, it begen to take on & new spirit and became vig-
orous and expanding, teking its place in the nation along
with the Evangelical Churches. About 1835 there was a
great missionary emphasis which was one of the chief
cauges of growth.

The Oxford Movement in England affected the
daughter Church in America to a certain extent. It caused
heated controversies among the Episcopalian ministers
but when reconciliation was brought about in 1853, more

1. Qualben, ope cit., pP. 505.



freedom in opinion, discipline and worship were accepted,
‘ Since the 19th century the movements in Christ-
endon toward llberallism and modernism have affected all
the Protestant churches, including the Protestant Episco-~
ral. The Thirty-Nine Articles, in America, as well as in
England, however, remain the same.
Ce The Center of Worship in Anglican and
Protestant Episcopal Churches

After the final establishment of Protestantism
in England, the altars were removed. The “high altarh which
aiways stood against the eagtern wall of the chancel was
replaced by a movable table of wood. This was allowed to
be placed anywhere in the chancel or nave, as long as it
was near to the people. There was a great variety of pos-
ition; in some churches it stood in the nave, in others
at the heed of the chancel steps, and in still others; in
the center of the chancel, surrounded‘by an enclosure with
seats on four sides. The latter type is called a Htable
pew ¢

Leud's innovations in the Church of England |
about 1630 had a decided effect upon ensuing architecture,
especially after the Oxford movement. The Puritans were
the group who man;ged to keep the post-Reformation arrange-
ment of churéh furniture;Abut the English Church, as a
whole, moved away from 1t.

A meeting house is described early in the 1760's.



U0on entering such edifices your attention would
be attracted by the pulpit, either a good large
platform enclosed by wainscot sides, with a
curved projection in front supporting a book-
board, or a deep narrow box, such as, until of
late, was common in country churches, surmounted .
by a heavy sounding board...0n the back-board,
above the preacher, there was sometimes a nall
or peg, on which to hang a clerical hat, per-
haps after a funeral, draped with a long silk
band. Occasionally, a desk for the precentor or
clerk stood under the pulpit, and in front was
almost always placed a table pew, as it was
called, a large square or oblong enclosure, con-
taining a seat running all round, with the com~
minion table in the middle.,” 1

A man who greatly influenced church architecture
from 1670-1711, was that creative genius, Sir Christopher
Wren. After the Pire of London in 1666 new churches were
badly needed and Wren was responsible for much of the re-
building.

His great aim in designing churches was to in-
sure seeing and hearing. Cholr stalls disappeared entirely,
and the chancel was reduced either ﬁo 2 mere niche or none
at all, The Communion table retained its central position
and the pulpit, sometimes heightened to command the galler-
ies, stood either on one side of the table or was a “three
decker" in which the clerk's desk, reading-desk and pulpit
were combined. If the pulpit was at one side of the altar
a conspicuous reading desk on the other side made for bet-

ter symmetry.

1. CPOUCh, 0P Citu, PP 222,2250
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It was during the ea2rly part of the eighteenth
cehtury that we have record of the first Episcopalian

churches in the new world.

1. Trinity Church, Newport, Rhode Island
Trinity Church, Newport, Rhode Island, was
built in 1701 and was wused until 1726 when a new one was
built. The second church stands btoday, very nearly like
it was originally, except that it has been made larger.,
(See Pigure 3, p. 71.) |
The interior'of the church was probgbly based
on the plan of St. Mildred's, Bread Street, London; which
is perhaps one of the simplest of Wren's one room churches;
which had its altar at the east end, gallery at the west,
and pulpit somewhat east of the middle of the north side.
What the minister of the Trinity Church in 1702 called en
altar, was an oaken table of Williem and Mary's time, with
curved stretchers and turned and twisted legs, It is still
seen in the present church. It is an authentic table of
1698 or perhaps earlier. _
In 1726 the second Trinity Church was built.
(3ee Figure 4, p. 72.)
UThe ancient altar from the original church stood
against the east wall. If there were any chairs--
the rector was generally in either the reading
desk or pulpit--they have long since wvanished,.The
altar and footpace must have been ‘'enclosed®, to
use the word in the Parentalia 1list of Wren's
churches, by the rail running north and south,

ag wasiusual after 1660, and returning eastward -
along the outer wall. This original rall, however,




long ago disappeared.®

- It has been suggested that the king's arms were
placed over the Ten Commandments, on the center of the
east wall, just below the window, and the Lord's Prayer

and the 1733 Creed on either side. The king's arms were

N
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blgﬂ% 5
Trinity Church, Newport, Rhode Island
1701
1. Communion table S. Pulpit
2. Box pews 4. Reading desk

torn away in 1779 by American officers.
The pulpit in Trinity is of the "wine-glass®

% Normen M. Isham: Trinity Church in Newport, Rhode
Island, pe. Q. ‘
l. Isham, op. clt., pp.71,72,
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shape, inherited from the Medieval period through the
classicized examples of the late sixteenth’centuries.
A flight of steps gives access to it and over 1t is a
more or less eléborate canopy. The pulpit consists of the
pulpit proper, the reading desk below it, and the desk a

1ittle lower for the clerk who led the responses and set

L F YL p— S

1. Communion table 3. Pulpit
2. Box pews 4, Reading desk
5, Clerk's desk

Figure 4% ’
Trinity Church, Newport, Rhode Island
1726
the tune for the psalms. It is the only "three deckerit
now %o be found in this country. ‘
‘ In Wren's churches the usual place for the
pulpit was’on the north side of the nave, but the position

L ] * * L ] L .

% Isham, op. cite, P. 37
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which was chosen at Trinity in 1726 is thé east end of
the middle aisle., »

It is difficult to see the Commnlion table from
the west end of the church because the pulpit is ten steps
higher than the floor and the table stands in the shallow
apse; with a large window above.

The apse was bullt in 1762 when the church was
enlarged to make room for new members. Now the altar
stands against the east end of the apse. The Ten Command-
ments were set in a plain frame in the center and the
Lord's Prayer and Creed set in separate frames on one

side. (See Figure 5, p. 74.)

2. Christ Church, Alexandria Virginia

Closely related to this church is Christ Ghurch;
Alexandria, Virginia. There 1s a family tradition in the
ilunday family of New England, that Richard Munday came
from England to build Trinity Church end Christ Church,
Alexandria. How true this story is we cannot tell, but
there is a simllarity in plan and the churches were erected
within a few years of each other,

In Christ Church the “wine glass" pulplt is'the
axis of the church;‘standing against the east wall with

the altar in front of it. There is no chancel.

3. Goose Creek Church, South Carolina

Goose Creek Church, 1711, near Charleston,South



1. Communion
table

2 2. Box pews
3« Pulpit
4. Reading desk

5. Clerk's desk

3%

Figure B

Trinity Church, Newport, Rhode Island

Present Plan

Carolina, is buillt on the same plan as Christ Church,

i ISham? ODPe Cita, Pe 85.
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There was a shallow apse and the pulpit was placed in
the central position. This is the only church in the
original Thirteen Colonies to retain the arms of the

king of England, and these are above the chancel sarch.

4. St. Peter's Church, Philadelphia, Pa.

Another church built early in the history of
this country is St. Peter's Church, Philadelphia, Pa.,
the cornerstone laid in 1758 and the church completed
in 1760. Mr. Jefferys describes the church as followé:

"within are the original white square-box

pews with doors, and seats facing both ways,
those of the gallery being similarly arrsenged.
The galleries, supported by plain columns, are
pannelled in front, as well as the pews, read-
ing desk and pulpit. This quaint reading desk
and lofty wine-glass pulpit, together with the
sounding boerd overhead and chancel rall were
not completed when the church was opened but
were finished a few years later (1764). A
unique feature is the location of the reading
desk and pulplt at the west end and the chancel
at the east end, compelling the minister to
walk down the center alsle from one to the
other preceded by the verger with his mace. The
congregation can face either way.," 1

The pulpit is almost on the level'of the gal=-
leries and the reading desk stands under it. The pulpit
and the table are at either end of the central aisle. (See
Figure 6, DPs 764}

The difference between Episcopalian and non-
liturgical church architecture in the Colonial period was

L} > » L J L ] ]

1. CePeB. Jefferys: The Provincial and Revolutionary History
of St. Peter's Church, Philadelphis, 1753-1783, p. 25.



slight -~ much less than in England where the Anglican
Church held on to the impressive inheritance of the Mid-
Gle Ages.

During the last half of the eighteenth cenbury

the influence of Wren was lost. The Communion table no

/ -

l. Communion table 2. Box pews
3. Pulpit
(Reading desk is directly

underithe pulpit)

Pigure 6
St. Peter's Church, Philadelphia

longer received the care and attention that it had been
given in the first part of the century; and tended to be
a bare table covered with a dihgy cloth. It was about

" this time that the English Church was guilty of being lax

about the sacraments, and John Wesley awakened the whole
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Engllsh-speaking world by his experience. The normal church
life of therpeople was not fully developed. Whereas the .-
priesthood of the people had not been“emphasized before the
Reformation so it was not being appropriated at this time,
Their normal spiritual growth was retarded by the neglect
of this great principle.

When the Oxford Movement reached'America after
1833, the differences between the Episcopalians and their
non-llturglical neighbors in church polity and order were
so great that the Episcopalians quickly drew away from the
church architecture which they had held in common with the
Evangelical churches to the more formal type of anrange-
ment which lent itself more easily to the changed emphasis

in worship.

5. Trinity Protestant Episcopal Church; Boston, Mass.

Trinity Protestant Episcopal Church, Boston,
Mass., however, which was built in 1877 to accommodate the
crowds which came to hear'Phillips Brooks, was bullt with
a shallow apse, to signify the place of the Sacraments])
but it held the Comminion table, uniting the minister aﬁd
people in a democratlc fellowship.

Dr. Drummond says, o

Urpinity Church is a fine expression of the

cooperation of architect and preacher -- a
combination somewhat rare. For that eloquent



and great-hearted 'Preacher of the Word of

God-Lover of lMankind,'Phillips Brooks, was

essentially both a Broad Churchman and an

Evangelical, ever ready to welcome new

truth, yvet convinced that he had an urgent

gospel to preach.m 1
6. St. George's Protesﬁant Epliscopal Church, New York City

St. George's Protestant Episcopal Church, New
.York, is a present day example of the eérly English tra=-
dition of retaining the Communlon table ih the center of
the chancel, similar to the “table-pews® of the post-
Reformation period. In 1869 the pulpit, an impressive
carved wooden structure, but with no sounding board, stood
in front of the Commnion table. Directly in front of the
pulpit was what was probably a reading desk. On the one
side of the broad, low platform was the baptismal font and
dlametrically opposite Was‘the chair for the minister. The
Communion table stood within the rails in the apse, on the
same level as the pulplt and the desk. The picture from
which this descriptlon is taken is dim with age, and it
is impossible to be zccurate about the objects which were
within the rails with the table. There were probébly chalrs
for the ministers, or 1t might have been that the congre-
gation sat within the enclosure to commune.
The balconles extended all around three sides

of the church; there being no choir galleries siuch as are

O 3 [ ] L] [ ] [ L]

1., Ae Lo Drummond: The Church Architecture of Protestant-
ism, Pe 04,
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now found in the churche.

Figure 7
St. George's Protestant Episcopel Church
New York, N. Y.

1. Communion table 4. Baptismal font

2. Pews 5. Minister's chair

3+ Pulpit 7 6+ Steps to platform
7. Reading desk

The church, as it stands today, has the large
pulpit with a sounding board to the right of the chancel
and the lectern to the left, and within the enclosure of
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chancél ralls stands the Communion table., During the
vCommunion Service the ministers sit around the table,
which 1s spread with a white linen cloth, reading the ser-
vice, and the communicants enter the apse;lkneeling on all
four sides of the chancel to partake of the Lord's Supper.
On the west wall of the shallow apse is printed the Lord's

prayer.

7. St. Paul's Chapel, New York City

St. Paul's Chapel was commenced May 14, 1764;
completed in 1766 and opened October 30; 1786, An old
etching, which shows the chapel just after it was.complet-
ed, gives a picture with box pews, a dominant wine-glass
pulpit with feading desk below it, with a sounding board,
in the axis of the churche. The pulpit looks much like the
one which is in the church at the present time, which has
now been moved to the left of the chancel, to meke a place
for the altar. This old picture did not show the table
but ié probably stood against the wall of the apse, behind
the pulpit in much the same position as the teble in the
Trinity Church, Newport, R. I. Today the church chancel
is arranged after the same plan of the present day Epis-
copalian arrangement of the chancel, with the central altar
and the pulpiﬁ?iectern on either side. (See Figure 8, p. 81)

The general feeling among Anglican and Episco-
palisn ministers about the sacrament of the Lord's Supper

accounts in a real way for the prominent position now
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given to the altar. Article XXVIII, "0f the Lord's Sup-

per® remains the same, in the Book of Common Prayer al=-

l. Commanion table 2. Pews

3. Pulpit

Figure 8

St. Paul's Chapel, New York, N. Y. 1766

though the Episcopalian Church is educating the people
toward the very doctrine from which the formulators of
the Articles sought to deliver them. (See Figure 9,
P. 82},
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1. Altar 5. Pulpit
2. Pews 4, Lectern
5., Chancel
Figure 9

Typical Episcopalian Chancel
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D. The Lutheran Church

The Lutheran'Church i1s the Church which grew
out of the teachings of Martin Luther and which adopted
his principles. Up to 1530 Luther had no plans for a new
church organization but after the Diet of Augsburg in that
year, he realized that the groups which had adopted his
teachings needed some organization. The dominant influence
of this organizing work was Philip Melanchtbon. Together
with Luther he formulated Lutheran views. Melanchthon's
Humanistic Interests, however, caused some modification
of Lutheranism. In 1543 he gave church office and trad-
ition such an emphasis that he allowed tradition an inde~
pendent position, in coordination with Scripture. He held
a leading position among the Lutherans untll 1546,

At the Diet of Augsburg in 1555 the Lutheran
Reformatlon finally received state recognition; the Luth-
erans were allowed to exist in freedom within the empire.
After the Peace of Augsburg the contfoveréiés within the
Church divided the Lutherans inﬁo several groups, although
all Lutherans yet have as a common belief, the Apostleds
Creed, the Nicene Creed, the Athanasian Creed and the Augs-
burg Confession.

It is very difficult to trece a history of the
Lutheran Church after Luther‘s death, because of the sev-

eral groups within that denomination. There is really no
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uniform Lmtheran liturgy, as Luther tried to retain aé
much as possible the public service of the Medleval Church;
vyet developing the cardinal principles of Christianity.
Luther worked out the doctrines but left it to his follow-
ers to apply then.

One Lutheran writer says, "Withithé Butheran
Church, uniformity of worship dnd government has always
been a secondary consideration, all stress having been
placed upon unity in the faith." 1

Today the Lutheran Church 1is the largest Christ-
ian Church in Germeny, Norway, Sweden, Denmark, Finland;
Greenland, and Iceland.

It is with the churches of America, however,
that we are most concerned, not because they ars most
important, but because for this study, the investigation
of the American churches 1s more accessible and accuratee.

American Lutheran history began in 1623 when
the first permanent group of Lutherans came from Holland
and gettled in New Netherlands. In 1664 they were given
freedom to worship, and since that time The ILutheran Church
has become one of the strongest exponents of Protestantism
in the New World.

The first German Lutherén synod was organized
in 1735 at Raritan, N. J., by the Rev. William Christopher

1. Henry E. Jacobs: A History of the Evangelical Lutheran
Church in the United States, p. 21.
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Berkenmeyer; with two other ministers and eleven laymen.
Berkenmeyer had been called from Germany in 1725 and
served the parish between New York and Albany.

In 1741, Count Zizendorf, from Halle; came to
America to minister to the neglected Lutherans in Penn-
sylvania. His was a splrit longing to be useful in the
new world, and he approached his work with all enthusiasm.
But he was not so doctrinal as Lutherans of the mother
country desired him to bes The religion he preached was
bne of simple belief in one doctrine of redemption through
the blood of Jesus Christ. His method was so confusing
to the newly established churches that in 1742 Henry
Melchi:dr Muhlenberg was sent from Halle, to minister to
these scattered congregations.

The influence of Henry Melchior Muhlenberg soon
extended over all the Lutherans in America. He was & man
of dynamic personality, nuﬁerous talents and accomplish-
ments, a scholar; preacher, theologian and a firm Luther-
an. These characteristics, combined with his ability for
organizatlion and administration made him the "Patriarch
of the Lutheran Church in America." He was influential in
organizing congregations, adjusting congregational 4iffi-
culties, providing places of worship and education and
securing pastors for these pioneer churches. These are
only a few of his achievements.

The ILutherans to whom Muhlenberg ministered
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stood for the standards of the Lutheran Church of the 16th
century. They, without reservation, perpetuated a trad-
itional Lutheranism in worship, in observénce of the church-
year and its festivals? in the use of the Gospel-and-Epistle
lessons, the rite of Confirmation, and the preparatory ser-
vice for the Lord's Supper connected with the confession
of sins and absolution. IMuhlenberg introduced a warm-
hearted, devout, practical Lutheranism with a tendency
toward unionism. .

By 1830 there were three general groups of
Lutherans in America; the group which advocated a rigid
confessionalism with a deep spiritual 1life (Berkenmeyer
is sald to be the father of this group); the group of con-
servative Lutherans (such as Muhlenberg), and the General
Synod which emphasized the orgenlzation for practical pur-
poses (Zinzendorf, not so much docbrinal as devotional).

By 1867 the first General Council of the Luther-
an Church convened in order to adopt a new plan of organ-
ization for the confessional synods. This was a e¢all to
all the synods and congregations in the Unlted States and
Canada to unite in the formation of a general body on a
historic Lutheran basis.

In 1872 another group was organized, calling
itself the Synodical Conference. This Conference belleved

1. Ccf. Q,ualben, ODe Cito, Pe 487 .
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itself to be even more zealous of Lutheran doctrine than
the General Qouncil and the Lutheranism which developed
from this group was closely related to the orthodox Luther—
anism Qf the 17th century.

The perlod since 1872 has been even more char-
acteristic in its synod merging. The Lutheran World Con-
ventions in Eisenkeh); Germeny in 1923, in Copenhagen, Den-
mark, in 1929, and in Paris, France in 1935 have done
much to unite thé,denomination on a confessional basis.

It is not easy, however, to make a general state~
ment as to the worship or church life of the Lutherans at
the present day. Thelr beginnings were the same, but
American Lutheranism is now divided into three groups:
Synodical Conference, American Lutheran Conference and
United Lutheran Church in Americs.

Dr. Jacobs says of his church,

"Phe great need of the hour is for the establish-
ment of strong institutions thoroughly equipped
for the cultivatlion of theological science, so
as to communicate to thée religious world of Amer-
ica the rich treasures of Lutheran theology, and
in the English language and the molds of thought
of the nineteenth century to proclaim clearly
and fearlessly the very same preclous truths of
the gospel, which gave her a name and made her

a power in the days of the Reformation. As she
is faithful to these truths she will become more
and more thoroughly united, and will continue
with ever-increasing efficiency to develop those
fields in her practical life, where, notwith-
standing the obstacles she has encountered, her

efforts In this countey, although made in all
humility, and characterized by the frallity that
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attaches to everything earthly, have not been 1
without marked evidences of the divine blessing.”

E. Center of Worship in
Lutheran Churches (
Luther's attitude in regard to church art showed
discrimination. The German Lutheran churches, to this day,
are rich in carved screens and wood and metal work. Although
the altar was changed into 2 Communion table and placed
near to the people, it was much more elaborate in design
and ornament, than the table used by any of the other
churches which grew out of the Reformation. Luther's belief
in the doctrine of justification by faith and the priest-
hood of believers completely altered the posltion of sacw
rement and ministry. The new emphasis was laid upon
preaching and teaching.
The diagram and descriptlion of the Castle Chapel,
Torgeau, Germany illustrate the early Lutheran principles.
| Dr. Drummond says,
“ro the 17th and 18th century Germany we owe &
debt, not so much for architectural style, as for
experimentation in the plan and arrangement of
Protestant churches...The placing of the pulpit
in a2 central positlon behind the altar was not
a Protestant innovation: for precéedent can be
found in the Neuwerks-Kirche at Goslar (A. D.
1200) ...Reformed influence raised the pulpit of
the Schmalkalden Schlosskirche 'axial over the
altar' (1590), and thils arrangement became com-
mon in Hessen and Thuringla, though strict
Imtherans considered this position for the pul-
pit too domineering. Sometimes the pulplt was

. . L ] [ ) L *

1. Jacobs, op. cit., p. 523.
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found in front of the altar, as in Lauenburg
(1615). In the case of certain mediaevdl churches
converted to Protestant use, the nave was set
aside for preaching and the choir for sacraments
...WWhen pews were introduced, they were often
ranged across the nave, the Lutheran service not
requiring a cdentral aisle for processions.” 1

After the Thirty Years War (peace signed in
1648) there was need for a large number of new churches.
The typical rural church which was then erected was built
with flat roofs without any pillars to obstruct sight and
cause echoes and had an altar placed in a niche immediately
under the pulpit. The whitewashed walls and woodsen galler=-
ies were often decorated with pictures of Lﬁther, Melanch-
thon and the Apostles =- all this conveylng the idea of
a union of the domestic life of the people with the life
of the Church.

The churches which developed in the city after
the Thirty Years War, and during the elghteenth century,
were more elaborate in structure and form but the same A
plan with regard to the altar and pulpit was carried out.
The table was placed so that the minister could stand
behind it. Leonard Christoph Sturm (1669-1729) was the

man who was largely responsible for this Zentralbau plan,

During the eighteenth century rationalistic
thinking of the German nation was reflected in the Church
life, Church muslc and preaching had reduced the place of

1. Drummond, op. cit., pp. 29, 30.
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sacrament and liturgy in worship. Pauluskirche in Frank-
furt-am~-iMain, a magnificent, yet dignified, ovalQShaped
house of worship, was built during this century. The pul-
pit was placed above the.:Communion table, which was raised
three steps from the floor of the congregation and: orna-
mented by a simple crucifix. The beaubty of this church is
in its spaciousness and simplicity.
From the churches in Germany we now turn to the
Lutheran churches in the Thirteen Colonies.
| Henry Melchdéoér Muhlenberg, who came from Halle
in 1742, built what is now known as the most renowned of
all the Lutheran churches in the United States, the Agus-
tus Lutheran Church ét Trappe, Pa, This 0ld buillding
marks the beginning of the organization of Lutheranism in
America, It is of German-rural architecture; probably
mach the same type as that used in Germeny after the Thirty
Years War. The church wasg consecrated on October 6;‘1745.
The following plctures will serve to describe
this old church. (See Figures 10, p. 91, and 11 and 12,
Ps 92).
Dr. Pegely says,
It happily escaped the modernizing craze, and
remains in its rugged simplicity, thereby retaln-
ing its superior distinction as the oldest un-

altered Lutheran Church building in the United
States." 1

l, William 0. Fegely: Augustus Lutheran Church, Trappe,
Pa., The Shrine of Lutheranism, p. 8.
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1745~THE SH[NE OF LUTHERANISM i
Oldest Unaltered Lutheran Church in the United States. Used for Worship 109

Years—Now a Mecca for Visitors and Special Services.

Figure 10

RIS
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Looking from West Entrance, Showing Timbers Under Gallery Floor, Collection Bags
on Front Wall, and Importec[ Pu]pit of Eurupean Red Walnut.

Figure 11

Figure 12, View from Rear Gallery
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Many Lutheran Churches today have adopted much
the same chancel plan that the Episcopalians use, and this
arrangement has become so common and accepted in Luther-
anism that few realize that the architecture of the Church
has ever been different,

Although Luther stood with the Reformers on the
three great principles of Christianity, his belief in the
mystic re-incarnation of the presence of Christ in the
bread and wine has given the Church the freedom to empha-
size the sacrament and place the altar as the most important
article in the chancel.

#Webber, a Lutheran writer, S&ys; 87he main altar
of the church must always be devobted to sacrifice on Cal-
vary." ' Martin Luther, however, to whom the idea of the
sacrificial offering in the Mass was abhorrent made the
preaching of the Word the central factor in his service.
(cf. Figure 13, p. 94).

e Summary
The Anglican Church, which was formed in 1527;
adopted doctrinal emphases of the Reformed Churches. The
Ooxford Movement in 1833, however, called into exlstence &
strong Anglo-Catholic party which has since exerted a
great influence upon the worship of}the Church. In 1924
a group of Anglican clergymen declared there is no dif-

L ] * L] LJ L] L

le Fe Re Webbers The Small Church, p. 140,
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VA Typical Tutheran Church of Today

st

Interior of Present Church Renovated 1930.
Figure 13.
Augustus Tutheran Church, Trappe, Pa.
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ference between Anglican Communion and the Roman Mass but
“the original Thirty-Nine Articles have not been changed.

The Protestant Eplscopal Church is Anglican in
doctrine and discipline but 1s adapted tonéxist in a
AemoCracy. |

The Lutheran Church has divided into several
groups since the Reformaztion with Henry Melchior Muhlen-
berg from Germeny, as the Patriarch of the Lutheran Church
in America.

The architecture of the Lutheran Church and the
architecture of the Anglican and Episcopalian‘Churches
haﬁe followed much the same history, What was & simple
Communionvtable in the Reformetion period has now bheen
changed to an altar, which 1s devoted to sacrifice rather

than fellowshipe.
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CHAPTER V

PHE CENTER OF WORSHIP IN THE REFORMED CHURCHES

The Churches of the Reformation which followed
Calvin came to be known as the Reformed Churches =- those
with the Presbyterian system of faith and order. These
Churches today ere the Reformed Church in vaitzerla'nd;
France; Holland, Germany; Hungsary and America; and the
Presbyterian Church in Great-Britain, Canada and the United
States,

A. The Center of Worship from the Reformation

to the Present Day

Wihile Calvin was in:Strasburg in 1539, he 1ssued
a complete service book for the use of the congregation ofL
‘French Protestant exlles. The first edition has disappeared,
but the second edition was printed on February 15, 1542,
after Calvin had returned to . Geneva and one copy is still
extent in the Library there. From this service book John
Knox printed an English version in 1556, called %"Forme of
Prayers," and it was from this 1556 edition that the Book
of Common Grder; which was used by the Church of Scotland
for some elghty years after the Reformetion was derived.

Prom these books and thelr later editlons we
have our Books of Common Worship for the Reformed and Pres-
byterian Churches of today.

Calvin earnestly desired to restore the primitive

practice of weekly Communion -~ the Lord's own service on
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the Lord's own day. The Medieval Roman Church had cele-
brated Mass daily, but only the clergy commnicated. This
‘ refcrm‘toward a weekly celebration of the sacrament Calvin

never achieved, although in other Calvinistic Churches at
the time of Calvin, the Lord's Supper was celebrated monthly.
Dr. Maxwell says,

BIn every case it was civil (megisterial) inter-

ference which prevented Calvin from restoring and

maintéining the primitive Christlan practice of

weekly Communlon. He fought to:see it restored

agaln and again, but always 1In vain. The curious

thing out of it all, of course, is that these

facts should have been ignored by his followers

even to this day, many even in his name imagining

infrequent Communion to be a cherished principle

of the early Reformers. In point of fact, none

of them desired it." 1

The lalty, however, assoclated the idea of fre-
quent Communion with the Roman Catholic priest and altar
from which t@ey had so recently escaped. They were afrald
it would regein 1ts Roman Catholic emphasis; be opened to
superstition which would nullify the advence they had mede.

After 1560 the Lord's Supper was generally ob-
served quarterly.

The minister usually conducted the service from
the table, except when he was forced to go to the pulpit in
order %o be.heard.

WThe Lord's Table 1s the natural and proper dis-
tinctive focal point of all Christian worship, and
for the Minister to take his position behind the’
Table facing the people-is alike primitive and good
Reformed practice.” 2

» L] L ] - L4 L ]

l. William D. Maxwell: John Knox's Genevan Service Book
- 1556, pp. 203, 204.
2+ Ibid., pp. 38, 39.



The priest is thus d;splaced by the minister. In
the early German Reformed liturgies the word priest is dis-
placed by the words, Pfarrer or Digner, This indicates in
the minds of the Reformers a definite change in the office
of the minister. |

From “Thé Constitution of the Presbyterian Church
in the United States of America® we have these words,

®TIT. That our blessed Savior, for the edification
of the visible Church, which is his body, hath ap~-
pointed officers, not only to preach the gospel and
administer the Sacraments; but also to excercise
discipline, for the preservation both of truth and -
duty; and, that it is lncumbent upon these officers,
and upon tha whole Church, in whose name they act,
to censor or cast out the erroneous and scandalous;
observing,in all cases, the rules contained in the
Word of God." T

The ®Constitution™ says of bishops or pastors,

“The pastoral office is the first in the Church,
both for dignity and usefulness., The person who
£ills this office hath, in Seripture, obtained
different names expressive of his wvarious duties.
As he has the oversight of the floek of Christ, he
1s termed bishop. As he feeds them with spiritusl
food, he is termed pastor. As he serves Christ in
his church, he is termed minister. As it 1s his
duty to be grave and prudent, and an example of
the flock and to govern well in the house and king-
dom of Christ, he is termed presbyter or elder. As
he is the messenger of God, he is termed the angel
of the church. As he is sent to declare the will
of God to sinners, and to beseech them to be recon-
ciled to God through Christ, he is termed ambassa-
dor. And, as he dispenses the manifold grace of
God, and the ordinances instituted by Christ he

i1s termed steward of the mysterles of God. 2

The Reformed Churches lay much stress upon a

.

l. The Presbyterian Board of Christian Education: The Con-
stitution of the Presbyterian Church in the United States
of America, p. 352,

2. Ibid., p. 336.




pious and educated ministry "because it is highly reproach-
ful to religion and dangerous to the Church to trust the

~ holy minlstry to weak and ignorant men,.¥ . A candidate for
this office must be examined in charactef, conduct, in phy-
sical; mental and educational qualifications and of the
motives which influenced him to desire to become a minister.
If the candidate meets the requirements,- the Presbytery
or clessis ordains him.

BThe presiding minister shall, by prayer, and with
the laying on of the hands of the presbytery, accord-
ing to the apostolic example, solemnly ordain him

to bhe holy office of the gospel ministry.” 2

Such a prayer follows:

BAlmighty God end everlasting Father, who dost
govern all things in heaven and earth by Thy
wisdom, and hast from the beginning ordained -
for Thy Church the Ministry of Reconclliation,
giving some apostles, and some prophets, and some
evangelists, and some pastors and teachers, for
the perfecting of the saints, for the work of the
Ministry, and for the edifying of the body of
Christ; Look in mercy, we beseech Thee, on this
Thy servant, upon whom we lay our hands in Thy
name, and whom we thus ordain and set apasrt to
the holy office of the Ministry. Pour down upon
him the grace of Thy Holy Spirit, confirming in
heaven what we do in Thy Church on earth, and
owning him as a true Minister of the Gospel of
Thy Son, vouchsafe to ET that authority and
gentleness, that purity and spiritual discern-
ment, that zeal and meekness, which shall make
him an example and ide to the flock; that so
making Tull prc‘?"b% his Ministry, and contin-
uing in the same, he may both save himself and
those that hear him. Grant this, 0 heavenly
Father, for the love of Thy dear Son Jesus
Christ, our Lord. Amen." 3

l. Ibid, p. 355. )
2., Ibid., p. 364.
3+ Book of Common Worship, pPpe. 80, 8l.
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When new-buildings were erected for Reformed
worship they were built‘aroundrthe focal symbolism of the
Commﬁnion table, pulpit, Bible, ordained minister; and as
a necessity, especial consideration wasrpaid to thelr light,
acoustics; spaciousness and ccnvenience. Most of the decor—
ation was carved pulpits and woodwork. One of the essentials
in Reformed worship is that the congregation should:see and
hear.

The usual arrangement of the furniture at the
center of worshlip, since the early days of the Reformation;
is the central pulpit with the Commnion table in front of
1t; either raised one step or on the level of the congre-
éation, but between the people and the minister. ;

To guard against the doctrine of "transubstanti-
ation® which the Constitutlion says

“is repugnant, not to Seripture alone, but even
to common sense and rea&son; overthrowest the
nature of the Sacrament; and hath been, and is
the cause of manifold superatitions, yesa, of
gross idolatries,® 1 |
they removed the altar from its
prominent eastward position to a place in front of the
pulpit.
| It is not difficult to see how this arrangement
grew out of the Reformers' experience. Hedieval churches
were built with the pulpit half way down the nave. Although

it was necessary that & priest be ordained to serve at the

. L 4 ] * b4 [

1. The Presbyterian Bo8¥d of Christian Education: The
Constitution of the Presbyterian Church, p. 115.
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altar ordination was not required for onme who spoke from
the pulpit. Therefore 1t was desirouslthat thedpulpit be
apart from the chancel. mhahﬂgfqrmers, however, when they
unified the ministeriel office, were compelled to walk be-
tween the tsble and the pulpit, and sometimes were not able
to be heard when they stood at the table. The churches
they then erected were S0 arrangeg that they could conduct

the service from behind the table, at the elevated pulpit.

In this way the minister could be both seen and heard for
the whole service. The Word on the desk before him held a
central and supreme place and he as an educated and ordained
man was glven unigue symbolic recognition. But the table
of fellowshlip emong the people signifying their privilege of
priesthood did not separate him from them as the priests
were separate from the laity because of their priestly
function.

~ During the long and hard struggle for ecclesias-
tical and political freedom in Seotland and Holland, this
structure of Protestantism proved itself more than equal
to the demands made upon 1t to provide the personal charac-
- ter and ecclesiastical leadership hecessary to resist the
aggression of both political and ecclesiastical autoeracy
which would rob these people of their newly gsined inde-
pendence and individuallsm.

In the Americen Colonies the Scotch and Scotch-

Irish)based their philosophy of religion on liberty and the

- example of John Knox hed convinced them that revolt against
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tyrenny was a duty. When the Colonies gained their inde-
pendence and orgenized thelr new secular order of soclety
in the Constitution and the Bill of Rights the Reformed
Ghﬁrches holding the Presbyterian System of Felth and Order
found thelir most congenliel enviromment. For the Republican
system of democracy here drawn up corresponded completely
to the ecglesiastical structure of thelr system of Faith
and Order, from which it was derived. And it was soon
found that this system of Falth and Order has the natural
sbllity to develep the very type of personal character and
rugged individualism which The Ameriéan Way of Life charts.
So this branch of the Christian Church has been able to
contribute a verynimportant element to the religlous,
political, soclal, educationsl end economic 1life of this
country and hés also been a ploneer in the missionary
enterprise.

’ The original arrangement of the Reformed center
of worship has remained quite stable until the latter part
of the 19th century when some individuel churches and ed-
ucational institutions have adopted a modifled form of
chencel symbolism similer to that of some Eplscopalien and
Iutheran churches. Accompanylng this trend has been a
change In the requirements for ministerial ordination,
vhereas the Church has been willing to accept minlsters
without complete training in Greek and Hebrew. This
indicates 8 lessening in the mind of the
Church of the importence of reading the Serip-
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tures in the original tongues‘which is also a definite
diminution of the importance of the preaching of the Word
of God in pgblic worship.
Dr. Stafford gives a plan for an Evangelical
Church which demonstrates this trend. (See Figure 14,np. 103)
This trend in the Presbyterian Church; Ue Se A
is shown by the proposition of union between the Protestant
Episcopal Church and the Presbyterlian Church, U. S. A.

B. Underlying Principles in theycenter of Worship

The Reformed Churches of today, in renovating
thelr churches toward more “worshipfuI” structures, have
failed to take into consideration the principles which under-
lie the arrangement of the center of worghip as the Reform~
ers used them. The Reformers have been condemned as lcono-
clasts but it seems to have been forgotten that those men
who originated the center of worship in these Churches were
detefmined to free Protestantism from the altar-and-priest
conception, which was Romen Cathollcism. Granted that there
was some fanaticism at the time of the Reformation, we must
not lose the architectural and liturgical treasures of the
Reformation, remembering that they correctly symbolize the
doctrines for which the Reformed Church stands, and which
have been visibly expressed in the center of worshipe. ‘

The Reformed Churches acknowledge a ministry of
"the Word and the Sacraments." Although therekhavé been

times when one has been featured at the expense of the other,
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l. Altar S« Pulpit

2. Lectern 4, Chancel
5. Sanctuary
Figure 14

Symbolic Church Plan

# Thomes A Stafford: Christian Sywbollsm in the Evangel-
ical Churches, p. 107.



~104~

the original Reformation doctrines remaih the same. When
the Reformersvremoved the altar, they restored the table
of fellowshlp. It wes their desirs to return to the worship
of the New Testament. They restored prsaching of the Word
which brings salvatlon through faith, realizing that this
great Work is achieved, not by the Mass at the altar but
by the proclamation of the Gospel and belief 1n the head
and heart. All of the original Reformers came out of a
worship structure which used the altar and naglected the
pulpit and if they wanted to retaln that type of worship
they would have remained in the Roman Catholic Church and
been content with reforming its unethical practices.

Becsuse they recognized both the Word and the
Sacraments; they kept the fable and the pulpit in their
proper relation and gave each architectural recognition.
But they were careful to keep & balance between these New
Testament ideas. Although the whole room of worship 15
the sanctﬁary whera all are priests, the minister conducts
the service and “communicates truth through personality“l
from the pulpit. Through the laying on of the hands by
the ordalned ministers of the presbytery a minister‘s
apostolic succession is symbollzed and his full ordination
conmpleted.

Since the tendency to change the architectural
symbollism of the center of worship is growing in Reformed

le. Phillips Brooks: Lectures on Preaching, p. 8.
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Churches it would be well to understand its psychological
offect and to determine whether the Reformed Churches
holding the Presbyterian system of faith and order ars
prepared to surrender what 1s lost for what 1s gained.

Some ministers in churches which have alfeady
made this change believe that certain forms in the Catholic
Church rightfully belong to Protestantism., Devan says of
the chancel arrangement,

Wrthe chancel arrangement, even 1f not anecient, has
much to commend it both on practical and symbolic
grounds, Perhaps most important 1s the fact that
in the chancel arrangement, everything seems to h
have been cleared away to make room for God.Min-
isters, singers, preaching station, organ -- all
are as 1t were pushed one side or the other to
make a clear path to the c¢ross., The human leaders
of worsihip, and the appurtenances of worship are
assigned places of secondary ilmportance. No one
can mlistake the object of worship. A chancel car-
ries with it an automatic atmosphere of reverence
which has an effect both on the congregation and
on the leaders of worship themsslves...® 1

Of the central altar, Stafford gives this,
%, .Theres ought to be an unobstructed approach
along the central alsle to the altar. Thls approach
is emblematic of the Christian way to God." 2
This 1s a confusion of symbols in which the
Roman Catholic priestly ministry is aﬁcepted while the
Reformed conception of the purpose of worshlp 1s subord-
inated. Christ is not found at an altar -- He is found in
the Word and in fellowship; "For where two or three are
gathered together in my name, thers am I in the midst of

- . L] . L [ ]

1. Sir Arthur Devan: Ascent to Zion, p. 134.
2. Thomas A Stafford, op. cit., pp. 110,11.
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1 o
them. " Origen says, “fhe altars are the heart of every

Christian.® 2

It should bé remembered that the Table in the
Apostolic and Early Church and in the Reformed Churches
remained a Table while the oblation was thought of as being
a self-offering. Only those who offered themselves could
come to the Table. When the offering became Christ's offer-
ing, the Table became an altar.

Dr. Drummond says of the use of the Communion
table,

"As regards the esucharistic use of the Communion
table, 1t must be admitted that many of those anx~
ious to welcome the ministry of Beauty have allow-
'their principles to become blurred.' In sesking
to treat the iable with due reversnce, the¥ have
tried to make 'something more than a table

such devices as a solid front, embroidered cloths
the use of stone, a position near the wall, (often
with reredos behind), no Minister's Chair behind
the table." 3

The same Scotchman alsoc says,

"Tn the United States I found that there was con-
siderable vagueness as to the distinction (between
altar and Communion table) -~ due no doubt to the
"inaccurate interchange of terms and the beljef that

an 'altar' is simply a more aesthetic form of Com~
minion table.% 4

The table becomes an altar when the minister

mast turn his back on the veople 1in order to serve at the

table.,.

. 1, HMatthew 18:20

T 2. Andrew L. Drummond: The Church Architecture of Protesi-
. antism, p. 214,
"3. Ibid., 'Oo 211. ’

4. Loe. cit., (the parenthesis is mine)
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If Christianity is not a religlon of sacraments
it is illogical to overemphasize the altar. If it 1s not
a reiigion of the Word 1t 1s illogical to overemphasize
the pulpit. 1 The balance the Reformers established has
great psychological values and is of the~essence of the
Reformation. When 1t is disburbed, the door 1s opened to
Catholicism.

It often has been saild that the central altar
produces & sense of worship which the central pulpit and
tabls cannét produce ~- that there are possibilitles in
lighting, in drapery and stone which afe not possible in
a wooden table or pulpit.

; Dr. Drummond has glwven several suggestions about
solving this problem, while still keeping the physical ex~
pressions of the Reformed doctrines true.

Seek to direct wandering imagination Godwards
through a sense of unity and harmony in the proportions
‘and color rather than emphaslis of particular symbols. .

The first of these aids to worship is symmebtry.
iiake even proportions, regular alsles, A central pulpit has
- good possibilities from the point of view of symmetry.
| The second principle is that of unity. Use har-
monious colors, have good structural tone to suggest thoughts
of harmony and peace, to prepare the minds of the worshlppers
who enter for the high privilege of sommon worship.

- » . v * L d

1. Cf. Ibid., p. 216.
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The third factor is strength. Give 2 sense of
solidity and power in the bullding 1tself,1 to which must
be added the ministry of music in typical Protestant form.

The center of worship in a Reformed church mist
be & part of the whole structure. By color, harmony of line
and furniture it can create a spirlit of rest; peace and
comfort which is focused, not on & particular object; but
which leads to the worship of Him who dwells in a temple
not made with hands. When too much place 1s given to archi-
tectural vélues in Christian worship, there must result a
corres?onding loss in the values which were primary in the
Apostolic Church and at the Reformation. There fellowship
and the proclamation of the Gospel truth through an ordained
Christian personality were supremely important.

.The Holy Spirit 1s enabled to operate with telling
power through this channel in preaching, in soul winning, in
the extension of the kingdom throughout the world. The apos=
tles, ministering through this combination; “turned the
world upside down.® |

Instead of crying out, therefore, 'Back to the
ways in which our fathers Worshipped Godl' let us
rather teke as our motto, 'Onward to the living
Christ!' But we shall find him where the reform-
ers found him, in the open pages of the Bible.% 2
Co Summary
- The Reformed Churcheé displaced the priest by

10 Cfo Ibidt’ ppo 1179"1850
2., Cf. Andrew W. Blackwood: The Fine Art of Public Worshin,
P. 50, .
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the Pfarrer or Diéner, and demanded an educated and ordained
ministry to make the Reformed worship effective. Ingtedd of
an altar a communidn table was used which was placed before
the pulpit in front of the congretation . The reading of the
Word and the preaching of the Word were combined in a phy-
sical way at the pulpit. Thus the focal point of the arcpi—
tectural structure was the point where the "Yord and the
Sacraments ¥ were in close relationship. The table indicated
the priesthood of the 5elievers and the Bible on the pulpit
the supreme suthority and the Way of justification by faith.
These doctrines were kept in balance,

 Since some Reformed churches are changing the
Féymbolism at the center of worshlp to the chancel arrange-
ment an effort should be made to determine whether the
Reformed Churches are prepared to surrender what is lost for
what is gained. The Roman Cathollec ministry is accepted
while the Reformed conception of worship 1s subordinated
and when too much value is}placed upon architectural in-
fluences there results a loss in the values which'were prim=

ary in the Apostolic Church and at the Reformation.



A typlecal center of worship in o

Reformed church

Figure 15,
West End Collegiste Church, New York City

(This pleture was taken when the church was

decorated for a Christmes service.)
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SUMMARY AND CONCLUSION

In Chapter I we saw how the worship of the early
Christians'was Qrganizedvaround the fellowship of the
Communion table, with praise and prayer, the preaching from
the 0ld Testement Scriptures end resding from the Eplstles.
The minister wes especlally gualified by the epostolic
1ay1ng‘on_of handsf As the orgenization of the Church
developed, however, the worship became sacerdotal; the
Table was gradually displsced by en altar upon which was
offered the saerifice of the Masg‘until the fellowship of
‘the Lord's table was lost snd the reading from the Serip-
tures and preaching were reduced to a minor plece. Essen-
tiallelaments of personal relationship of the originsal
Christian religious experience were not able to exlst in
thlis type of service.

- Strong reaction movements against this sacer-
dotal system began to take place three hundred years before
the Reformation, as shown in Chapter II. Among these were
the Waldenses in 1200, Wyclif and Huss in the 1300's end
Wessel in 1400. The loss of the Christian fellowship of
the believers and the vitality of the religious experience
centered in the Word was of such grest concern to some of
these that they ley down their lives in an effort for

reform. In these groups the emphasis centered around
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movements to breek away from the priest-altar-chencel
architectnral symbolism to the simplicity of the Lord's
table of fellowshlp one with snother and with the Christ,
and the reading and preaching from the Bible.

- In Chapter III, as we have seen, the Reformers
actually accomplished'this. The return to the New Testa-
ment doetrines which they led could not be organized
around the Medieval Church symbolism of the chancel, so
they made radical chenges in the architectural symbolism

of the center of worship. They removed the altar from the
rear of the chancel and returned 1t to its original service
as s Communion table, placed 1t.before the pulplit and
featured the Bible end en educated end ordeined ministry

as the remedy for the needs of the people they served.

o Chapter IV traced the history of the Episcopallan
and Lutheran Churches, Both of these Churches, which were
products of the Reformation, after a couple of centuries,
made & return to the type of symbolism,resembling that of
the Medieval Church with the chancel, altar, lectern and
pulpit. This type of architecture 1s now sccepted by

both Churches as the best arrengement for the doetrines of
the denominations and this study 1s not criticizing their
valueble contributions to the imerican Christlan Church
end 1ts 1life, | o :
| Some of theyneformed churches holding the Presby-
terian System of Falth and Order which have been discussed
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in Chapter V are now making a return to the altar-chancel
symbolism of the center of worship. The original Reformed
symbplism of the Communion table-pulpit-Bible-preacher
however, provided the most satisfactory structure for the
funetioning of the fundamental prineiples of the Refonmation,
juatificatiqn by falth, the Bible as the supreme authority
in religion, the preaching of the Word end the sacrament
of the Lord's Supper as the most perfect expression of
Christian fellowship exemplifying the priesthood of be-
lievers. This structure of Prohegtantism has proved 1t~
self more than equal»to the demands mede upon it to pro-

vide the personal character and ecclesiastical leadership
necessary to keep the people of the Reformed Churches in
possession of the freedom which they hadron;e attained.

| In the brillient minds of Zwingli, Calvin and
Erasmus of Rotterdesm end other leaders there was a eleer
intellectual recognition of the profound psychologlcal
influence of architecture and form of worship upon the
nature of public worship and the resulting religious ex-
perience in public worship. And there was a very real and
subtle element of freedom in worship enjoyed by the
Reformed Churches' ministry educated and trgined7$ound1y
and confidently ﬁo interpret the Scriptures, which was
intimaetely bound up with the symbolie support it recelved
from the center of worship as expressed in the architecture

of the church sanctuary end the arrangement of the
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furniture at the focel point. Because of the rugged
individualiam and personal character which this type of"
Faith and Order develops”the'aeformed Churches have heen
eble to mgke'a un?que contribution to the religious,
ppliticgl,‘social, educational asnd economic life of this
country. |

Quite unaware of this psychologicael fact which
the founders of this System of Feith and Order recognized
as so essentlal the twentleth century descendents of these
gtalwart defenders of religious freedom are beginning to
abandon the original Reformation symbolism under the
impression that it possesses no elemental religious values.
UThisvchancel symboligm‘which is now being accepted in
individual Reformed churches and educationel institutions
moves the COmmnnionrtablevffom the fellowship symbol
before ;he‘pulpit to the alter position at the rear of the
chancel, with the preaching position and Seripture divided
and subordinateé to the altar. A ‘

The questions raised by this study are these:
Have the Reformed Churches holding the Presbyterisn system
of Fa;th end Order given}serious‘and_intelligent consider-
ation to the psychological consequences of sueh a change?
How is the religious experience which this System 1s
edapted to create and cultivate to be preserved? Are these
churches which are firmly united to the three fundamental

principles of the Reformation regarding carefully the
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psychological consequences which result when the freedom

in worship and fellowship is displaced by a pattern which

is foreign to its doctrines and public worship needs?
These questions inevitably arise out of this

study but the enswers do not come within the scope of this

thesis.
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