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INTRODUCTION




HESED (KINDNESS - LOVINGKINDNESS) AS
AN ATTRIBUTE OF MAN AND GOD

INTRODUCTION

A. The Subject
1. The Subject Stated and Delimited

This thesis is a study in the fiel& of 0ld .Testament He})rew Exegesis,

Biblical Ethics and Biblical Theology. It is concerping the Hebrew word
T[] (transliterated jesed), which the Septuagint translators frequently
translated eleos (merey).

Hesed, as it appears in Leviticus 20:17, is translated "wicked thing®
or Pshameful thing", In Proverhg;&é:ﬁé it is translated "sin®", These two
instances appear to be inconsistent with the general meaning of Jesed and
therefore will not be treated in the body of the thesis,

The Septuagint renders the Leviticus passage omeidos, which carries
the mee;ning of "reproach®™ or "disgrace®™, while a‘t the same time in Proverbs
14:34 it uses hamartia(sin).

These two refersnces as over against some two hundred sixty positive
renderings of hesed indicate that the etymology of hesed (faithful love)
is different from that of the word used in Le‘viti#us 20:17, and Proverbs
14:34, In Syriac we find two words hesda meaning ™reproach®, and hesdha
which is the Hebrew hesed (faithful love).l The fact that they are

homonymous, but etymologically different may account for this extreme

diversity of meaning.

L - L L] . L] L] .

1, Cf, W.R. Smith, The Prophets of Israel, p. 406
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Welson Gluetk,in his treatment of these two verses, states in a
footnote that "sheme" or "reproach” may be that which transgresses a

reletionship of right and duty,.

2. The Blgnificance of the; Problem

_g_e_isglig the positive viriue, has ‘begn given thirteen various meanings
as translated in the Authorized Version, FIt 1'_z.as been rendered "merey"™
148 times, "kindness" 37, *lovingkindness™ 30, '“goodnes.s" 12, "kindly® 5,
#favour® 3, "merciful®3, "merciful kindness®™ 2, M"pity" 1, "good deed” 1,
*goodliness® 1, |

When expressing man's hesed to man, it is usually translated "kindness"
or "mercy". When it expresse$ God's pesed to man, it is rendered "mercy"
or "lovingkindness™,

The contribution of this thesis will be to determine what "lovingkindness"
is, what it means, and what is implied in the kindness of man and the
lovingkindness of God, The aim will be to sharpen and crystallize the im-
port of the meaning of hesed by a comparison and contrast with other: words
of & similar connotation, and fina\lly tc; reéch a conclusion as to the best

translation of hesed.

B, The Sources for the Study
The primary sources used in this thesis will be the Hebrew 0ld Testa-
ment, and the Authorized and ﬁme:‘ican.ﬂevisad translations,
The secondary sources will comprise lexicographieal works, and stand-
ard commentaries, It happens that for this root tEe evidence from cognate

leingtxages is not emsential .




I acknowledge my indebtedness to my adviser Mr, i‘ohn A, Thompson,
under whose direction this work has been done, I an especiaslly grateful
to him for sharing parts of his tra_nslatioz_l of a doctoral dissertafion
on this subject, in German by Nelson Glueck.l

C. The Eﬁethgd of Procedure

The method of procedure “in this study will be to classify some
representative Seripture passages in which hesed appears, and timus by a
study of the text to ascertain its {true meaning as an abttribute of man
and God, The classiﬁcatien fal}.s under two main headings; first,
*Concerning Man's Hesed®, second, "Concernimg God's Hesed".

This study is inductive, and does not ineclude a large bibliography.

The etymology of hesed is obscure, but that in itself does not
delimit the thesis, for the eonecern’ in this study is to survey the usage
to find the most accurate rendition of the word as it now stands,

The main divisions of the material are first, CONCERNING THE HESED
OF MAN; second, CONCERNING GOD'S FESED TO MAN; third, COMPARISON OF
HESED WITH WOHDS OF A SIMILAR ME:NING, fourth, THE TRANSIATION OF HESED,

The conclusion will summarize the various hesed uses and relation-

ships and thus show by what word or words hesed can best be itranslated,

* * L L4 . » L [ ]

1. Helsen' Glueck, Das Wort hesed in alttestamentlichen Sprachbrauche
als menschliche und gottliche gemeinschaftgemiisse Verhaltungsweise,
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CONCERNING THE OF MAN




CHAPTER I
CONCERNING THE HESED OF MAN

A, Introductioh

0f the two hundred fortyfive passages in which hesed occurs, at
least sixty of them are used in a secular sense, In some cases they
denote purely a human relationship, while in others they show human
conduct motivated by religious feeling. Hesed is very seldom used in
the man to God relationship, However, a few occurrences seem to lend
themselves to this conception, therefore it will be given consideration

in this chapter,

B. Hesed as a Basis for Mutual Conduct of Men
1. Man's Hesed Toward His Fellow in Giving and Returning Benefits

a, The kindness of Saul is shown toward the Kenites as recorded in
I Samuel 15:6. The Kenites probably were included'with the Mid:;anites,
owing to the fact that Moses' father in law (Roten, Judges 1:16; 4:11)
was a Kenite, In Genesis 15:19 they are mentioned as a portion of Abram's
seed which was to inherit the promised land. This, together v;ith their
association with Moses, accounts at least in part, for their continued
alliance with Isrggl.

At the time when Saul showed kindness to them, they were dwelling
with the Amalekites, having come up earlier to be with them as indicated
in Judges 1:16, Yshweh had commanded Saul to smite Amalek because he
had set himself in the way when Israel came up out of Egypte But the

Kenites were befriended by Saul because they had shown hesed to the




children of Isrmel at the same time as Amalek had opposed them, Thus
their showing of M many years prior had warranted the kindness of a
man who had the power %o destroy them.

This act on the part of Saul was a fulfilment of thg‘promise made by
Moses to his father-in-law at Hobab, at the time of Israel's departure
on the wilderness Journey, for he said, ”qhat good soever Yahweh shall do
unto us, the same will we do unto thee® (nmumbers 10:32), In expressing
this same idea Schlier has said,

"Thus does every good thing reward itself; nothing remains fore
gotten; often in later centuries the secd sown in an old past
yot everywhere cames up gloriocusly and c¢hildren and children's ciilil

children derive advantage from the good done by'the fathers.® 1

bes In II Semuel 10:2, and I Chronicles 19:2 we are told that

David's desire was to show hesed unto Hanun the son of Nahash, because
Hanun's father had shown hesed to him. It is not certain that Nahash

is the same one mentioned in I Samuel 1l1l:1-11, for as Josephus states,
a
Nahash was killed in the rout of his army by the men of Jabesh, It

may be that BMabhash who showed hesed to David was a son of Nehash the
warrior, Neither is it known in what way Nahash befriended David unless,

as Jewish tradition states, he protected one of David's brothers during
3
the massacre by the king of Moab,

The showing of hesed to Hanun, though inspired by a pure motive,
did not bring a favorable reaction, for as the following verses in II

Samuel 10 state, Hanun shaved off one half of the beards of David's men

e 4 & o o & o

1, C,F.D, Erdmany The Books of Samuel (A Commentary on the Holy Seript-
ures, J,P, Langeand P, Schaff, general editors). Translated and enlarged
and edited by C.,H, Toy and J.A.Broadus. Vol. ¥. p. 212

2, Cf. George Grove, Nahash (Dictionary of the Bible, Wm.Smith),Vol.3, p.2053
3, Cf, Ibid



and cut off their garments in the middle, As an exp:éssion of David's
teeling it n;ight be said that "nothing is so offensive as a wanton insult
in return for respect and kindnass.”l

However, evezi though David's showing of hesed to Hanun was misunder-
stood he was rewarded by the kindness of Shobi, another son of Nahash
( II Samuel 17:27-29). At a time when David's people were hungry, weary
and thirsty ix; the wilderness, Shobi gave them a placé to rest and plenty
to eat., This is true evidence of genuine fidelity to one who is in trouble.

¢e In II Samuel 16:17 Absalom said to Hushai "Is this thy hesed to
thy friend?" 1In the preceding verse Hushai had sald to Absalom, "God
save the king, God save the king," referring, of course, to Absalom.
Absalom could not understand a hesed which could so quickly turn Hushei
from the friendship of David (II Samuel 15:37) to that of Absalom. Per-
haps even Absalom was suspicious of Hushei's motive, and it was true that
David had sent Hushai to pretend an adherence to the cause of Absalom,
that the counsel of Ahlthophel might be defeated. Hushai's advice was
preferred to that of Ahithophel and resulted in Absalam's‘destmction.
It was successfully executed because of Hushai's hesed to David, the same
besed which Absalem felt sure could not permmit Hushai to forsake Pavid for
himself,

4. In Psalm 109:16, David tells of the calamity whieh shall befall
him who does not remember to show hesed even to the poor and needy man,
but on the contrary, persecuted him and sought to slay the broken in heart.

Such a man shell be remembered before the Lord continually for his iniquit¥

.and at the same time shall be remanbered by no one on earth, Beeause he

[ ] L] L] L [ L ] L »

1. C,F.D, Erdmany op. cit. Vol. V, p.462



loved eﬁrsing and delighted not in blessing, even so shall he be cursed,
However it is not primarily because of his negative attitude toward the
poor and needy man that he is cursed, but because he failed to show hesed.
As we see in Genesis 32:29 God blessed Jacob when he sought divine blessing.
But the same God cursed those who transgressed the lays, ghanged the ordi-
nance and broke the everlasting covenant (Isaiah 24:5, 6). Hesed is
therefore a quality which God expeets man to show to his'rellow man, if

he desires God's blessing.

e. Hesed is also used by the psalmist (Psalm 141:5) as the spirit in
which a righteous man corrects and reproves his friend, It is in such an
attitude of kindness that the smiting of a friend becomes an excellent oil.
"0intment and perfume rejoice the heart, so doth the sweetness of a man's
friend by hearty counsel” == (Proverbs 27:9).

£, Dr. Conant's rmderingkof Job 6:14 helps to elarify the meaning
without doing any injustice to the text."Unto the faint, love st11l is
due from friends, Even though he had the fear of God rorsaken."l

Literally, "to him that melteth® (lamas), kindness and pity should
be shown by his friends, It is our ethical duty $o show ga_s_gg_‘ to him who
is in need of help. The nature of the quality of such hesed was exempli-
fied by the Good Samaritan (Luke 10:34) when he whowed kindness to him
who had fallen into the ha.nds of robbers.z Jesus asked the lawyer which
of the three had been a neighbor to him who fell among thieves, the priest
who passed by on the other side; the Levite who looked at him and passed

by on the other side; or the Samaritan who cared for him. The lawyer

[ 4 . L . . [ . .

1. O0tto BBckler, The Book of Job (A Commentary on the ﬁoly Seriptures -
J.P, Iangeand P, Schaff, general editors), Trans, by LJ.BEvans, Vol. VIII,p.63
2, ¢f, R,B. Girdlestone, Synonyms of the 0ld Testament, p. 182




replied, "The one who showed mercy on him" (ho poiesas to eleos met auton
-= Luke 10:37), Hesed is a quality in friendship which inspires one to help

liis brother in a time of need,

2, The Hesed Relationship Between Relatives

a., The experience of Abraham, Sarah, and Abimelech as recorded in
Genesis, chapter 20, is interesting from several’poin’sa of view., GSome
would feel that each one of the three had sinned; first, Abraham in
leading Abimelech to think that Sarah was none other than his sister, for
she was his half sister ( Genesis 20:12), and also his wife; second, that
Sarah sinned in not raising an objection to being taken by Abimqleeh, for she
also said that Abrsham was her brother; and third, that ﬁbimglech, sinned
in taking anof‘her man's wife to himself. But Qhen God intervened and
showed Abimelech that Sarah was Abrahem's wife, they three came together
to be reinstated both from a human standpoint and in the sight of Ged,

In explaining his case to Abimelech, Abrahem told of the understanding
which he had with Sarah,
#And it came to pass, when God caused me to wander from my father's
house that I said unto her, This is thy jesed which thou shalt shew
unto me; at every place whither we shall come, say of me, He is my
brother® (Genesis 20:13) .

There existed between Abrsham and Sarah a hesed relationship which
inspired Sarah to endanger her own character in order to protect the life
of Abraham. When Abraham and Sarah sojourned in Gerar they were of the
impression that the fear of God was not in that place (Gemesis 20:11),
henge ’chéy were afrald tiat the inhabitants of Gerar would slay Abrahsm
for his wife's sake, It was in that time of uncertainty that Sarah

Showed hesed to Abraham =md said, "He is my brother.”




be When Abraham was old and well siricken in age, he began making
definite plans for his son Isaac, whom the Iord had given him, The
mpértant issue as we see it in Genesls, chapter 24, is the securing ‘
of a wife for Isaasc, who must be of Abraham's kindred. God had promised
Abreham that his seed should imherit the promised land (Genesis 12:7),
henee Igaac's wife eould not be a Canaanite. So Abraham sent his eldest
servant, and he went to Mesopotemia which was the eity of Abraham's
brother, Nahor. The servant having found Rebekah, and having gone to
her home for lodging, told her family of his mission., Before he would
eat of the méal prepared for him he asked for a response to his reguest that
Rebekah become Issac'’s wife.

*And now if ye will deal hesed and truly with my master, tell
me and if not, tell me; that I may turn to the right hand, or
to the left," (Genesis 24:49).

The request for Rebekah's hand was granted end all wers pleased
because Nahor, Abraham's brother had shown hesed to them in glving his
g‘anddqugh‘cer $0 be Isaac's wife,

Ce In Genesis 50:13, we are told that Jacob's "sons carriea’him into
the lend of Censan and buried him in the cave of the fleld of Machpelah,
which Abraham bought with the field for a possession ot a buryingplace
of Ephrom the Eittite? before Mamre,” Thus he was plgeed to rest with
Sarsh {Genesis 23:19), This act was the result of Jacob's request %o ,
Joseph that he show hesed to him by not burying him in Egypt (Genesis 47:29).
Joselp sware to Jacob that he would show him hesed by earrying him to
Cansan for burial. It was this jesed relationship which gave Jacob com-
plete assurance that his request would be granted,

d. It 18 in the book of Ruth that we find one of the most beautiful




love stories in Seripture. Ruth is commended by Boaz for hav;ing bettered'
(heyt abte) her latter hesed above that at the beginning, in that she had not
followed young men, whether poor or rich, after the death of her husband
(Ruth 5#@). No doubt she could havehad one of the young men of Israel,

but it seems that shepreferred Boaz who was to her a kinsman-redeemer,
Migoalenu (Ruth 2:20),

Boaz seams to intimate that Ruth's action concerning him is even a
greater test of her hesed relationship to her own people, than the hesed
which she showed toward her mother-in-law, Neomi., It was a natural thing to
mourn and show sympathy to her mother-in-law at the time of her husband's
death, But i was a greaier hesed which she showed when she sought out a goel
that the mame of her dead one might be raised up upon his inheritance.l
S. The Hesed Relationship Between Host and Guest

The prophet Moses had died, and the children of Israel still had not
reached the promised lafd. But God had raised up another ito take Moses' place,
whose name was Joshua., So long as Joshus obeyed God's law as Mpses had

commanded him (Joshua 1:7), he need have no fear, For the lLord said,

“Every place that the sole of your foot shall tread upon, that have
I given unto you, as I said unto Moses® (Joshua 1:3).

Then the Lord gd Ve him complete assurance in the word,

"as I was with Moses, so I will be with thee; I will not fail thee,
nor forsake thee" (Joshua 1:5) :

It was in the knowledge that he was wholly respomsible to God that
Joshua undertoock to gain the promised land, The seeond chapter §f Joshua
tells of his sending spies to search out the land., These spies were

L] - . . * * L) *

1.Cf. Paulus Cassel, The Book of Ruth(ACommentary on the Holy Seriptures J.P. lange
and P, Schaff, general editors) Translated by P/H.Steenstra, Vol, Iv, p. 42,



sheltered from harm in the home of Rahab, a harlot (Joshua 2:1), When
the king of Jericho sent to Rahab to capture the spies, she hid them on
the roof of her house, After the pursueré had left she went up to the
roof and said to her two guests,

"How therefore, I pray you, swear unto me by the Lord, since

I have shewed you jhesed, that ye will also shew hesed to my

father's house, and give me a true token® (Joshua 2:12),

Rahab felt that since she Bad shown hesed to the spies, she had a
right to expect hesed in return, She asked them fr a sign (ot) whieh
would be a guarantee of the reality of the hesed which she was requesting,.
They agreed to reward her with the hesed that she desired (Joshua 2:14),
and for a token they said, |

"Behold, when we came into the land, thou shalt bind this line
of scarlet thread in the window which thou didst let us down by:
and thou shalt bring thy father, and thy brethren, and all thy
father's household, home ugto thee" (Joshua 2:18),

The quality of hesed which they promised her meént the giving of
their own life, if they were untrue (Joshua 8:19),

4., The Hesed Relationship Between Those in Covenant Relation

a. Hesed is used three times in the 20th chapterof I Sammel, verses
8, 14, 15 which is an indication of the warm friendship which prevailed
between David and Jonathan, The jesed which David requested of Jomathan
in verse 8 appegrs,to ecncern alllef tha;r dealings, and no# any one
particular indident., Dawid feared Saul, Jonathan's father, but because
of a covenant made between the two friemds ( I Samuel 18:3; 85;13),
David was assured that Jonathan would be faithful in his hesed, It
seems that theone central idea in I Samumel 20:14 ,15 is Jonathan's

pleading for David's hesed in the future, whatever the outcome of the



strife between Baul and David. This would be the same Jesed in return
for thgt which David requested of J onathan,
be A dramatic fulfilment of the hesed covenant between David and
.Tonathanvis seen recorded in II Semuel 9:1, 3, 7. David has been made
king after many bloody battles, and now has sought out the house of Saul
that he might show hesed for Jomathan's sake, Upon being informed that
Jonathan's son was there, David asked that Mephibosheth be brought to him,
It was them that David truly showed his love for Jonathan, for he said to
Jonathan's son,
#Fear not: for I will surely shew thee hesed for Jomathan thy father's
sake, and will restore thee all the land of Saul thy father; and thou
shalt eat bread at my table continumally." ( II Samuel 9:7)

5. The Hesed Relationship Between Rulers and Subjects

a, Abner was the commender-in-chief of Saul's army (I Semuel 14:50),
and was a good warrior. It happened that after the death of king Saul,
Abner took Saul's concubine, and Ishbosheth intefpreted the act as an
implication that Abner wanted the throne., From their conversation, it
seems that Abner entertained no such motive., Abner wege indignant toward
Ishbosheth for the implicit aceusation and said, .

"Am I a dog's head which against Judah do shew hesed this day

unto the house of Saul thy father, to his brethren, andto his

friends, and have not delivered thee into the hand of David,

that thou chargest me today with a fault concerning this woman®
- { II Semmel 3:8)7?

Abner felt that Ishbosheth had been unfair to him, considering the
hesed whiech he had shown to his ruler, Saul. It seems quite evident that
Abner was not sescking the throne, for after refuting Ishbosheth's argu- |
ment, and causing Ishbosheth to fear him, he immediately sent messengers

to David to offer his services in bringing all IsrBal $o David, Abner .



w10

had shown true Lesed to his master, hence he was bitter when he was
rebuked. ‘

b. If Joash the king had not forgotten the Lesed which Jehoiada had
shown him in helping to repair the temple, he would not have slain
Zechariah (II Chronicles 24:22), But he had not remsmbered‘ Jehoiada's
hesed, hence he commanded that Zechariah, a man upon whom the Spirit of
God had come, be stoned to death. The recollection of the hesed relation-
ship would undoubtedly have brought peace between Joash and Zechariah.

¢. The story of Vashil and Esther is brief, but fascinating. Vashti,
the gqueen, made king Ahasuerus very angry because she would not display
her beauty before the people, at his request. Fearing that all wives
the country over might assume a degree of ind‘apqnﬁenge ; the king decided
to give her royal estate to another (Esther 1:12, 19). The king then |
appointed officers in all provinces of his kingdom, that they might gather
all the fair young virgins into his palace, so that he might choose a new
queen, When Esther appeared before him, there was established a hesed
relationship between them. Verse 9 says that she "pleased him and obtained
hesed of him? |

"And the king loved Esther above all the women, and4 she obtained
grace and hesed in his si ght more than all the ¥irgins; so that he
set the royal crown upon her head, and made her gueen instead of
Vashti® (Esther 2:17).

d. >"§§ge_f;1_ and truth preserve the king; and his thromne is upholden
by Lesed" (Proverbs 20:28).

The relationship of a king with his people can best be preserved by
hesed and truth. His success as king, and his ability to command respect

are determined by the hesed which he shows to his subjects, Schr8der
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would say that hesed shows "how the relation of the king to his people and

of the people to their king can be a blessed one solely through the purity
1
and sinecerity of both."

C. The Temporality of Man's Hesed
There is one secripture reference in particular whieh illustrates the
fact that man's hesed is perishable. This is in no way derogatory of hesed
as an attribute, but simply shows again the finiteness of man, Isaigh 40:6~8

states that,

#A1]1 flesh is gress, and all the hesed thereof is as the flower of the
field; The grass withereth, the flower fadeth:ibscause the spirit of the
Lord bloweth upon it: surely the people is grass. The grass withereth,
the flower fadeth: but the word of our God shall stend for ever."

The central theme of this proclamation is that the }esed of man may
fade as a flower, as over against the impe;'ishableness of God's word.2

The nature of this hpesed is debatable, but many authorities interpret
it as?;physical attribute of man, The LIX trgnsl&tes hesed in verse 6 as
doxa (glory)s. It is quoted in I Peter 1:24, and doxa is used there also.
The fact that ﬁhe prophet said "all flesh®™ withereth as grass, and all hesed
fades as a flower, indicates that he undqubtadly referred to the physical
being, All other uses of hesed denote an ethical relationship between men
and God, This one refers quite definitely fto the phgsical appearance of

3
man, and its mutability,

» . L] L] * * .

1.0tto ZBekler, The Proverbs of Solomon (A Commentary on the Holy Seriptures
-J.P.lange and P,Schaff, general editors. Trans. and edit, by C.A.Aiken Vol.X,p.183
2, Cf, Franz Delitzeh, Biblieal Commentary on the Prophecies of Isaiah,Vol.II,p.l137f
3. Cf. C,W.E. N8gelsbach, The Prophet Isaiah (A Commentary on the Holy Scriptures

-~ J. P, Iange and P, Schaff, general editers ) Translated with additions by

S. T. Lowrie and D. Moore, Vol. XI7,p. 424.



D. Hesed as the Falthfulness of Man to Yahweh

Hesed is used in a few instances to show man's faithful love to God.
Jeremish 2:2, and Hosea 6:4,6 are generally quoted to show such a relation-
ship, Hesed is used at least one hundred twenty-six times in the Psalms
and all except three o:é‘bhose occurences show God's hesed to man. The
remaining three are concerning man's hesed to man., A% no time did the
writer of the Psalms use hesed to denote denote men's relationship to God.
The LXX renders each of the three passages m. The A.V. translates them

kindnoss; goodness, and mercy respectively. TheAR., V. uses kindness in

Jeremish, and goodness im each of the Hosea references.

If Jeremiah 2:2 shows man's hesed to God, then He is saying to Israel
that He remembers how they were faithful and showed hesed to Him when they
were & yourdg nation, Also, in the lifeless wilderness they followed
after Him, In verse three He goes on to say that Israel was holineas
unto the Lord, but now they have wandered far from the righteous way.
1t seems that there conce prevailed a relationship between Israel m}d
the Lord which was in the nature of hesed, which was exemplified in their
loveableness and worship to thei: God.'

In Hosea 6:4, 6 hesed is used in a similar sense. The hesed of
Ephraim and Judah has waned early as does theAmorning eloud and the early
dew. TYalweh desires a hesed devotion which is from the heart, and not
seen only in outward signs and sacrifices,

If either of these cases is not indicatory of man's hesed to God,
the same central idea holds nevertheless, namely that God regrets to see
Isrdagl's hesed beamme a temporal gquality. |

We R. Smith offers an interesting view of Hebrew philosophy when
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he says,

"Jehovah and Israel form, as it were, one community, and Resed
is the bond by which the whole community is kmit ftogether,It

~ is not necessafy to distinguish Jehovah's hesed to Israel,
which we would term His grace; Israel's duty of hesed to Jehovah
which we would call piety; end the relation of hesed between man
and man which embraces the duties of love and mutual consideration,
To the Hebrew mind these three are essentially one, and all are
comprised in the same covenant,.”l

E. The basid (saint)

Every individual who works hesed 1s a Jasid. He is kind, benevolent,

graciéfs, merciful, pious, godly, holy., He is very much unlike the impious
man, but ls recogniged as a godly’ man, .Hasid 1s used ehiefly of the Godw
ward relationship, while the noun jesed is used in this chapter chiefly of
the manward relationship.
1l, Contrasted With the Impious
a, Poalm 37:28, For the Lord loveth judgment, and forsaketh not
kasidayw (pl.); they are preserved forever: bui the seed of the
wieked shall be eut off,*

In this sense we see a contrast of the basid and resha'im (the impious).

For the former it is eternal preservation, and for the latier it is utter
banishment,

b. According to Psalm 97:10, the basid is well protected from the
hand of the resha'im, He who loves the lLord hates evil, and 1s preserved
from all danger. See also I Semuel 2:9. » ﬂ

¢. The hasid is also one who is good %o his own soul (Pro%rbs 11:17),
Be 1s not one to defile his soul and body as does the cruel man,

2. Characteristics of the quly, or Fasid
a, In Psalm 18:26 the hasid is described as one who is pure, and who

* * * » . @ L 2 L ] .

1. W. R, Smith, The Prophets of Israel, p. 162
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can rightfully expeét the purity of God to prevail in his own life,

Such is God's treatment of the hasid. In the verses immediately following,
the Psalmist speaks of God's salvation of the afflicted people; the
lighting of the way for those in darkness; and of the perfectness of God's
way. It 1s to those who trust in God that He glves strength, and makes
perfect their way.

b, The hasid is like the upright and perfect man for when the hasid
is perished out of the earth, there is nome upright among men (Micah 7:2).
See also Proverbs 20:6; Isaiah 57:1.

¥, Summary

The ethical relationship between men, as revealed in man's hesed,
is one that is based upon a love which ever inspires the individual to
lend aid to him who needs help, It is a dutiful love, not necessarily
making love a man's duty, but showing that where the hesed relationship
prevails man does his duty to cthers bscause of love.

Hesed reveals a bond of friendship and loyalty between relatives;
one which keeps them faithful in times of deepest distress. It also
inspires them to maintain a pure heritage, as in the story of Ruth.

Hesed shown by a host, even to strangers, is reciprocated with Qqual
hesed from the guest. In appreciation for the hesed shown, the guest
faithfully promises to show jesed or forfeit his life,

Whenever two men are bound to each other by a covenant, each rewards
the. other with hesed. Because of their covenant relationship, each is
faithful to the other even when others eé'nspire against the covenant
friend.

Man's hesed is almost always used to show his relationship to men
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and God, but in Isaiah 40:6 1% Tefers o his physical appearance., It
is not primarily a moral quality in this case, though that may beimplied.

The basid is one who exemplifies hesed. He is one whe, in contrast to
the impious, is recognized as a gedly& one, a saint,

Hesed is used in a few cases to show man's faithfulness to God.
Jeremiah 2:2, and Hosea 6:4,6 are often cited as referring to man's hesed
to God, These verses do reveal a lack in the nation who onece was "holiness®
to the Lord.

Hesed consists in true faithfulness of a man toward men and God.

'.{’hek elements of hesed are: faithfulness, duty, love, devotion, inter-

cession, kindness,
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CHAPTER II

CONCERNING GOD'S HESED TO MAN

A, Introduction
The hesed of God will be studied as an atiribute which transcends
in quality, all humen attributes.
The first section aims to show that God¥ hesed always implies
action. It is never left in the abstract, but always invelves the 1llus-
tration of an act. The supply of God's hesed is abundant and eternal.

The application is seen iIn the greatness of its extent.

B. It Implies Action

The hesed of God had already been revealed to Lot in the saving of
his life from the mob in Sodom (Genesis 19:10, 11). Following this
event the two angels, who had earlief been used as God's instruments in
saving Lot's life, warned Lot of(the imminent danger to him and his
family if they remained in Sodoms They advised him to flee to the
mountain for safety, but, Lot remembering the miraculous way in whieh
God had magnified His hesed in the saving of his life (Genesis 19:19),
agked that he might be given protection in a nearby smsll ciity. This
roquest was granited and that c¢ity which was later called Zoar, was
spared from destruction. Lot speaks to the two angels as though he were
talking direetly to God. In this case the angels were cnl& the mediators
of God's hesed, ”

One of the favorite and frequently used refrains of the Israelites

is, "For he is good, for his hesed endureth forever®, The reason for the



popularity of this theme is evident in the fact that God had shown His
hesed to them ever since and even before He miraculously delivered them
from BEgyptian bondage. His every act pointed toward the ultimate good
of the Israelite nation., This expression is found recurring many times,
for example, in 1 Chronicles 16:34, 41; I Chronigles 5:13; 7:3,6§ Psalm
106:1; 107:1; 118:1,2,3,4,29; 136:1—26 (26 times), In Bzra 3:11 they
sang it becguse they had been reléased from Exile snd the rsbuilding of
the temple had been begun., God had repeatedly proved His hesed relation-
ghip with them, After the completion and dedication of the temple, the
repeated goodness of God had made such a marked contrast to the iniquity
of Israel, that XEzra fell upon his knees ashamed and blushing as he
lifted his face to God in prayer (Ezra 9:5,6), In his prayer he reviewed
the guiltiness of his people, but above all of that he remembered how God
had shown hesed to them in permitting them to rebuild the temple. The
hesed of God is never dormant, but is always seen revealed in aection,
1, It Binds as a Covenant

a, Many times has Yahweh clearly warned Israel that they should have
no part in the life of polytheistic peéples. In Deuteronomy 7:1-5 the
exhortation is given not only to refrain from associating with such
nations, but to destroy them utterly, Then in Deuteronomy 7:6~16 Yahweh
reviews the fact that they are His chosen people and that because He
loved them He brought them up out of Egypt. But the thing which lies
behind these facts is that God is eternally faithful and keeps covenant
and hesed with them that love Him and keep His commandments to a thou=-
sand gemerations (Deuteromomy 7:9). Yahweh again reeounts the blessings

which shall be fo Israel if they are cbedient to Him, assuring them that
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He will keep the covenant and hesed which He sware to their fathers
(Deuteronomy 7:12), A |

b. Psalm 18, if written by David, is a record of many of the times
which Yahweh delivered him from the hand of his enemy. vThe Psalmist
praised God because He had done as He promised, in preserving the king
and ﬁi5seed. This song of praise is summarized in verse 51, for the
writer recognized that Yahweh's keeping of covenant went hand in hand with
His showing of jesed in delivering him from the oppressor, This seme hesed
will be shown to David'é seed for evermore in the blessing of all people.

Ce The 1dea of a covenant relationship is again brought out in Mieah
7:20;. Mieah, prophesying about the eighth century B.C., recalled the fact
that centuries ago God had entered intc a covenant relation with Israel.
Although there had been many inconsistencies in the life of Israel, God
still remained faithful and compassionate, In his prayer for the remmant
Israel, Micah lays hold of the covenant promise of God that He would give
truth to Jacob, and hesed to Abrabem, which in turn applies to their
posterity. This truth and pesed was sworn, or promised, to the fathers
from the days of old, and it is in the knowledge of this covenant that
Mieah maintains his hope,
2+ It Protects from Enemies and Troubles

a, Joseph was one of the purest of 01d Testament characters, Shortly
after his arrival in Egypt he was sold to Potiphar to be a servant in his
house, 5oseph was betrayed, and cast into prison by his master. Ebwever,
he was not punished in the customary menner, but instead found favor in

the sight of ﬁh?briscn keeper and was given charge over all the prisoners.



It was not because of sin that Joseph was made a prisoner, but because of
his virtue, truth and goodness, Hence the true character of Joseph was
rewarded with Yahweh's presence, and the showing of His hesed in tempering
the hand and heart of the prison keeper (Genesis 39:21).
be The song of Moses in Exodus 15 is a stirring expression of a ‘people
who have been miraculously delivered from the enemy, In this song the
story of the Red Sea is told, and the way in which it protected the Israel=-
ites, but engulfed and drowned the pursuing Igyptians., The pieture here
is the majesty of God as He reserves the power to subdue all earthly forces,
His provision for the redémuption of Israel is seen in His hesed in which
He led them forth from the hand of the enemy (Exodus 15:13),
¢. Jeremiah was a prophet prior to and in the early part of the exile
of Judah. It is in chapters 30 and 31 that he begins the record of his
vision concerning the tribulation days of Israel and Judah, The word of
Yahweh came to him saying that Israel and Judah will be led from eaptivity
and restored ‘to the land which was their fathers' (30:3). God promises to
be their salvation and withdraw from them His fierce anger., In 31:3
Jeremiah again recognizes Yahweh as speéker, but Yahweh continues to
speak through the prophet as though He were never interrupted,
"From afar Yahweh hath appeared to me; and I have loved thee
with an everlasting love, therefore with hesed have I drawn
thee" (31:3) '
Yahweh states that because He has loved them eternally He therefore

exerclses hesed in delivering them from the hands of their captor,

3e It Preserves Life From Death

@+ In the sixth Psalm we hear the ery of one who is suffering intense
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pain. There is a question as to the cause of the suffering, whether
it was a result of presecution by his enemies, or a result of his having
forsaken God. The first part of the Psalm indicates that he is responsiw-
ble for hit misfortune and that his enemies taunt him because God in
tﬁm has forsaken him, Henee the Psalmist eries in despair, "return O
Yahweh, deliver my soul, oh save me for the saké of thy hesed" (verse 5),
Anyone ean pray for delive_rance, but only one who has previously tasted
can appeal to the great M of Yahweh, He knew that the hesed of
Yahweh wags sufficient to save his body from his tormentors.

be In Psalm 86 the Pesalmist prays for preservation of his scul and
for guidance into the true way., His promise fto the Lord 1s that he will
praise Him with all his heart and glorify Hls name for evemore, Ths
Pselmist appeals on the basis of God's having shown hesed to him in deliverw
ing his soul from Sheol (verse 13).

c. In J‘og's reply to Bildad, he spesks as though directly to God,
Job confessed God's power over men, but protested against God's treatment
of him in the light of all the blessings that God had given him, The
important gmphasis here is Job's recoénition that,,in spite of all his
afflictions, God was the One who had granted him life and jesed., Also
that the care of God in an expression of hesed had_ preserved his spirit
from death (10:12), Job's spirit in this ecase may refer to both his
physical and spiritual life, for he was completely down east., It may
inelude both his *"breath® which kept the physical alive, and his inward
spirit or "sml",
4. It redeems from Sin

a. In Psalm 25:7 the speaker appears to be satisfied if Yahweh



will forgive the sins ‘of hig youth, and his transgressions or rebellions
{probably referring to more recent sins}), according to His hesed. The
Pealmist is conséious that' he has committed many sins during his life,
thus he asks that, for the szke of Yahweh's hesed, he may be redeemed
ffsm sin, Every man stands condemned in sin at one time or ancther,

| but he need not be eternally demned., IHe who sincerely desires to know
the right will be gﬁiéed into truth if he relies on the goodness and
hesed of Yahweh,

b, Again in Psalrg 51:3 is recorded the ¢ry of one who has done
wrong against his God. The secret here is also common in the Psalms,
namely that the repentant one seeks mercy, forgiveness and redemption
according to the hesed and multitude of the compassions of God,

‘5. It quickens the Spiritusl Iife

a, In Psalm 109:26 the Psalmist again calls for help so that his
spiritual life might be enriched. He addresses the Deity as Yahweh
and then ™my God" as he pleads on the ground of God's hesed, He feels
sure of the efficlency of(Gad's hesed as a spiritual blessing in bring-
ing salvation to his soul. '

b. Probably no other book of the Bible relates such a warm and
rich relationship between a people and God as do the Psalms. Probably
no one Psalm is more striking in its‘description of the relationship
of the individual to God and His law, than the 119th, God's hesed is
expressed in at least fifty-theee of the Psalms, but in no other is the
perscnal element more keenly felt. Three verses (41, 88, 124) quite
thoroughly express the feeling of the P.salmist as he ealls upon his

Gods God has promised salvation in His word, hence the seeker prays



for the visitation of His jesed (verse 4l). ZLater in versé 88 he asks
God to quicken him according to His hesed so that he may not be hindered
in his devotion amd glorification of God, In verse 124 the servant
prays for a knowledge of God's statutes so that he might meet the trials
of life successfullye. This request reveals a faith in the consistency

in divine instruction and the hesed of God.
e

C. It Is Abundant and Great in Exient

The quality and applicability of Bod's hesed is seen :pecorded in
Nehemiah 9:17 as it is contrasted to the conduct of Israel., Nehemiah
reviews the experiences of the Children of Israel, especially their

wilderness jJjourney, telling of the faithfulness of God in providing
their every need, DBut then in verses 16 and 17 he tells how theIsraslite
fathers became proud, hardened their necks, and refused to obey the
copmandments of God. They even went so far as to appoint a eaptain to
lead than back into their bondage when the way became hard, i’héy had
seemed to lose confidence in God and His servant Moses, and wanted
rather to have nothing to do with Him, But, Nehemiash says, in spite of
all this *God was rea;ly to pardon, grécious and merciful, slow to anger,
and abundant in hesed, and forsook them not" (9:17).

Johah's reply to Yahweh in Johah 4;2 shows that the abundance of
God's hesed was recognized even though .Tonah was of a contrary mind at
that time, After having complied with Yahweh's second re@uest to go to
Ninevah, Jonah delivered the message that Ninevah should be overthrown in
forty days. The king of Nimevah and his followers became alarmed and
immediately repented of their evil and worshipped God, This made Jonah

very angry and he prayed to God saying that it had happened just as he
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thought it would, nemely, that God had repented and had withdrewn His
jud@eﬁt. "I knew that thou art a gracious God and mereiful, slow to
anger, and ebundant in hesed, and repentest thee of the evil" (4:2).
Aside from the ijmplications as to Joneh's disposition, his reply reveals
& knowledge and faith in the abundance of God's hesede

The thought of the abundance of God's hesed is also expressed in
Pselm 103:8 as a summary of the methods of God's dealings with men.

The hesed of God cannot be confined to space or time, thus it can
surely be said thet it is great in extente Upon Nehemiah's second visit
to Jerusalem he found it necessary to give instructions concerning the
observation of the sabbathe He commanded the merchants and sellers not
to do business in God's house on the sabbath, and the Levites to cleanse
themselves and keep the gates in order to maintain the senctity of the
sabbathe Then Nehemieh breathed a short prayer to God lest he had over=
stepped his authority, asking God to remember him and spare him accord-
ing to the greatness of his hesed (Nehemish 133:22)e N

| The greatness of God's hesed is evident in His dealings with loses.
God cheracterised Himself in the giving of the commandments (BExodus 20:6)
end again as He appeared to Moses in a cloud (Exodus 34:6,7)s Each time
the emphasis is upon the faet that His hesed is for thousands of them that
love Him and keep His commandments, not that it is confined to descendants
of the righteous, but is for all people who will keep His commandmentse

The greatness of God's hesed is seen in another of Jeremiah's
prayers (Jaremiah 32:18)s Jeremiah head been oag'b into prison by Zedekiah,
king of Judah, for prophesying the downfall of Jerusalem. God gave
Jeremiah 8 sign that he might be sure of the word of the Lorde. dJeremiah
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was commanded to bpy a field thet was in Anathoth because the right of
redemption was hié to buy it., He purchased it and then presented the
evidence to Baruch the son of Heriah, the son of Mahseiah, in the sght
of Hanemel his uncle's son. When Jeremiah had done thus, he offered a
prayer of praise to God in recognition of the greatness of His hesed
for without this sign from God, Jeremiah's faith in theloutcoma of his
 prediction, might have waned, But with the revelation of God's hesed,
the prophet was reassured that Judah would be restored to their in-

heritance,

D. It is Bverlasting
The prophet Isaiash, prophesying immediately before the exile, warns

the kingdoms of the punishment which shall be inflicted upon them as a
- result of their apostasy. Following that predietion, he relates in
Chapter XXXITI the message of Yahweh which was a promise of restoration
from captivity, and the renewal of their experience of peace and joy.
Yahweh declares that the captivity of Judeh and Israel shall return,
and rebuild the city of Jerusalem as it was at first (Jeremiah 33:7),.
He says that this city shall be to Him for a neme of joy, for a praise and
for a glory, before all nations of the earth, 4And then as a result of His
everlasting faithfulness He states that there shall be heard,

"the voice of joy and the volce of gledness, the voice of the

bridegroom and the voiee ofthe bride, the voice of them that

say, Give thanks to Yahweh of hosts, for Yahweh is good, for

his hesed endureth for ever; and of them that bring sacrifices

of thanksgiving into the house of Yahweh, For I will cause the

captivity of the land to rebturn as at the first, saith Yahweh®

(Teremiah 33:11),

The hesed of Yahweh has been eternally present even though they have not



always enjoyed its benefitse. If His hesed were only & temporal quslity
then the relationship of love would not prevail as is indicated in the
happiness of the bride and bridegroome The joy described in the above-
mentioned verse is therefore the result of God's eternal faithfulness
towards His people,

This seme emphasis is brought out by Isaiah (chapter 54) as he
describes the restoration of Israel into fellowship with Yahweh. Israel
is again pictured as a bride who has been cast off from the bridegroom,
because Yahweh had for a moment become angry with thems But, agein His
everlasting hesed resumed its sway, and He had mercy on those who had
so rudely forsaken Him (54:8)e

In Psalm 136 we have the eternel quality of God's hesed mentioned
in each of the twenty-six verses. As a song of praise to Yahweh/this
indicetes that Israel had definitely experienced deliverance by their
Gode They praised Him for His wondrous deeds, His creation, His deliver-
ance of Isrsel from Egypt, His dethronement of the Canaanite kings and
rewarding of Israel with their inheritence, His remembrence of those of
low estate and His provision for their needs. After the mention of each
item, they sang in chorus of the everlasting hesed of Yahweh. This is
an attractive summary of the true feeling of Israel as they are brought
face to face with divine eare. Their theme centers primarily in God’é

everlasting hesede
E. Summary

The aim of this chapter has been to show concretely wheat the hesed

of God implies. It is mever left in the abstract, but involves the
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illustration of an act. It binds a relationship as does a covenant.
The hesed of God protects His own from enemies and troubles, and
preserves their life from death, A.s an attribute of God it mekes
possible man's redemption from sin, It inspires one to live a deeper
spiritual life, | o

m supply of God's hesed is seen in i$8 abundance, whereas the
application ean only he measured by saying th.at it 1s grest in extent,
Finally, God's hesed is everlasting, as it provides eternal salvation

for all who repent of sin ané”tms'c Yabweh,
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CHAPTER III
COMPARISON OF HESED WITH
HORDS OF A SIMITAR MEANING

A. Imbroduction

Hesed has been studled as an attribnte of man and God, and in this
chapter it will be compered to words which bear a similar, though not
identical, meaning. Five 0l4 Teat;ament words will be studied to dis-
cover how closely their meaning resembles that of hesed. Four New Testa-
ment words will bg considered, as those used most frequently to expréss
the idea of hesed, Three of these words were used by Septusgint
translators to render theweaning of hesed, whereas the fourth ( agape -
love) was not.
A | Ko one of these worde 1s being suggested as an adeguate substitute
for M; but by comparison they mey help to sharpen its meaning,

B. The Distinction and Parallel of: .

1. Bmet

The most comuon meaning givem to emet is "truth"., It is used to '
expreés truth as spoken, as well‘as baing indieatory of a relatiqnship.
I'&k conveys thg meaning of "fimass", "snreness"; "faithfulness",
"reliability”, and "s‘be;.bility"'.lrw 1s used in a total of thirty=-two
verses in which hesed diso occurs., It is found many more times in

eoﬁtoxts where the hesed idea is predominant.

~The following passages are those in which emet and hesed appear
together, Gex;esis 24:27, 49; 52:;1; 47:29; Exodus 34:6; Joshua 2:12,14;
II Sammel 2:6; 15:20; I Kings 3:6; Psalm 25:10; 26:3; 40:11, 12; 67:4,11; 61:3

4 e ¢ 5 & s s+ e @
1, cf. igilliam Gesenius, A Hebrew and English Lexicon of the 0ld Testament,
Pe 04,
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69:14; 85311; 865‘&15; 89:15; 108;5; llﬁ:l;'ﬁ'?:%; 158:2; Proverbs 3:3;
14:22; 16:6; 20:28; Isaiah 16:5; Hosea 4:1; Micah 7:20. Of this group
two will be selected te show con{:retely the difference or similarity in
emet and hesed - II Samuel 15:20, and Psalm 85:1l.

Absaelom conspired against his father, the king, with the intention
of gaining the kingdom for himself, After vhaving won the hearts of the
Israelites through trickery, he was deklared king in Hebron ( II Sam. 15:10).
¥hen king David heard that his people had turmned to Absalom, he made ready
to flee lest they be destroyed by Absalom's sword. However, there remained
many who were loyal to David, end planned to eseape with him. Among those
was Ittai the Gittite who had joined David's ranks only recently. David
felt that Ittal should not bind himeelf to the dethroned king, and so
released him to remain and serve Absalom. David felt that Ittail ’cauld
live a more normal life if he were to align himself with Absalom, whersas
if he were to remain with David he would become a wanderer, going whither-'
soever he could (IT Samuel 15:20; cf. I Semuel 23:13). David's exhortation
to Ittal, therefore, was this, "return thou, and take back thy bl;ethren;
hesed and emet be with thee" (IT Samuél 15:20), In this statement there
is implied a feeling of hesed and "faithfulness" on the part of one of
short acquaintance,

Psalm 85 is a highly picturesque deséription of a nation seeking
Gﬁé“&‘@_ﬁ}__xﬁ . Some scholars have mdde too much of the personification of
thé fir‘?aes in this passage, However, the aim in this treatment is to
; ‘th"&he Parallel usage of these attributes. Verse 11 states that,

z;g osed and emet are met together; sedeg (righteousness] and shalom (peace)

 bave kissed each other"., In Psalm 36:6 it is stated that the hesed of

F36l¢
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Yahweh 18 in the heavens, Psalm 85:12 states that emet springs out of
the earth. The fact that the Psalmist states that hesed and emet are me?
.together indicates that they have been apart, which strongly intimates
that the hesed mentioned here is that of Yaﬁweh. In any case, hesed and
emet (faithfulness) have been reconciled, which is a source of great joy
to the Psalmist, As in 85:12 gedeq looks down from heaven, and is wamly
embraced by peace (85:11), which union is a result of God's working in

the heart of man, The blessings of God, and the faithfulness and goodness

of men, are strikingly allegarized‘in the parallel union of hesed and emed;

gsedeq and shalom,.

2. Berit

This word is most commonly itrenslated "ecovenant®, Its usage implies
" friendship” between éod and man; " a divine constitution or ordinance®,
It may also carry the meaning of a "compaci®™, "treaty"™, Malliance",
#league®, "agreement® or "pledge® between men.l

It has been used in a total of thirteen verses in which hesed also
oecurs, Deuteronomy 7:9,12; I Samuel 20:8; I Kings 8:23; II Chronieles
6:14; Nehemiah 1:5; 9:32; Psalm 25:10;‘89:29; 106:45; Isaiah 54:10; 55:3;
Daniel 9:4, Of this group, I Xings 8:23 and Isaiah 55:3 will be

emphasized as showing the parallelism of hesed and berit.

In his prayer of dedication of the Temple King Solomon begins with
an act of praise and recognition of the sovereigaty of Yahweh (I Kings
8:23). Solomon rejoices in the fact that there is only one true God, the
God of Israel, He does not imply that Yﬁhweh‘is the grea#est Qf all gods

but that He is the only God (cf. Exodus 15:11; Deut. 4:39; 6:4; II Samuel

L [ . L ] * * . &

1. Cf, William Gesenius, op. cit., p. 136 £,
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7:22; 22:52; I Xings 8:23, ‘60:- Psalm 8(6:8; Isaizh 42:8), Then immediately
following his aseription to Yahweh, Solomon #tates that He is the God who
keeps berit end hesed with His servents who walk before Him with all their
heart (IKings e:as‘);‘ It appears that the berit is a faithful bond between
God and Israel, whereas divine hesed flows from God into man's life. King
Solomon used them as parallels, which proves their great similarity; yét ,
one does not totally coincide with the othér.

Isaish, assa massanéer of God's salvatién, declares God's promise to
Israel, dependent on their response, Previously he has warned them of
their destruction if they continue to forsake God, and now in chapter 55
reveals what God will do for them if they repent and seek restoration from
bondage, The only requirements which God makes of them is that they hear,
come to Him, and accept His offer, God's promise to them, i1f they respond,
is that He will make an e.temal berit with them which shall consist in the
sure hesed of David, The importance of this passage is seen in the fact
‘that as God is able to show hesed to His own, so He can and will make
an eternal berit (covenant) with them.

5. Sedeq |

The most common tramnslation of Bedeg is "righ;eousness”. It eonveys
various meanings such as, }”the‘ sovereignty of God", "truthmlness', *that
whieh is ethically right®, "righteousﬁess in case or cause", "righteous-
aaéa in government®, "a righteous act", "rightness in speech®, righteous-
ness as vindicated in deliverance, victory, prosperity, justification end
sal#e;‘éionf', and "that which is right, just, normal in weights ami
measures®, |

§ eq is used in a total of twelve verses with hesed; I Kings 3:6;

L] * L] - [ . L 2 [ ]

1. Cf, William Gesenius, ope cit., p. 841 .
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Psalg 56:11; 40:11;)85:11; 89:15; 103:17; Proverbs 21:21, 21; Isaiah
16:5; Jeremiah 9:23; Hosea 2:21; 10:12, Two passages, Jeremish 9:23
and Hosea 10:12, will be used to show the similarity in the meaning of
gedeq and Nesed,

The prophet Jeremish was vitally egneerned and even heart=broken
over the sinful state of Zion (8:18~22), In no uncertain terms he warned
them that if they did not repent of their evil practices, and follow the
one true Bod, they were dpunsd $o ruin and exile., He arrived at a climax
in 9:23;24 in which Yahweh said that the wise man should not glory in his
wigddom, neither the mighty man in his might, nor the rich man in his
riches, but that he should glory in the faet that hé had understsnding «
and knew Yahwebpmdo had-the knowledge that it was Yahweh who exercised hesed,
justice, and gedegah in the earth, Furthemore Yahweh said that it is in
glving of these attributes that He delighta. TYahweh does not say thet
wisdom, strength and riches have no plaee in humaﬁ life; but He does say
that man's chief glory should be in those things which, though unattéinablo
from a human standpoint, are freely offered of God.

Hosea's msasage/was aome'hat‘simiiar to Jeremiah's., Hosea warned
Israelbthat they'would be punished for their idolatry, lawlessness and in -
fidelity; that as a reward for making false ecvenants, the thorn and thistle
would come up on their altars, But, as a positive note and an exhortation,
Hosea says; "Sow to yourselves in gedecah, reap according to hesed; break
up your fallow ground; for it is time to seek Yahweh, till He come: and
rain righteocusness upon you® (Hosea 10:12 - also cf. Isaiah 45:8). Hosea
gseens to say that he who sows in sedeqah will reap according to God's

hesed.Reaping is according to sowing, hesed according to gedeq. God’s
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reward to man therefore, is according to His me_g', ‘not aceording to man's
merit, To sow gedgnah refers to their relatiomship to their fellowmen and
to God. His reference to the breaking up of fallow ground indicates that\
there were possibdilities of goodness in Israel that had never been given
a chance for expression. The prophet urges them to sow good seed in good
ground, first of all’?seeking Yahweh. However, the agreement is never one
sided so long as man does his part, for Yahweh promised that gedegah
would apring up among them, or in other words they would be touched with
a spirit of welecome, refreshing, blessing and salvation when they returned
as penitents, All of this teéether with hesed will be their reward for a
righteons life.
4. Rabamim

Rahemim is most frequently used ¢® show the "compepison” of God.
It is less frequently used to show man's compassion. It carﬂes the
meaning of brotherhood and bmthérly teeli'ng; expeclially of thosé born
from the same womb.l ’

Bahamim 1s used in twelve verses with hesed, Psalm 25:6; 40:12; 51:3;
69:17; 103:4; Isaiah 53:7; Jeremiah 165, lamentations 3:22,32; Daniel 1:9;

Hosea 2:21; Zechariah 7:9, The parallelism of rahamim and hesed will

be emphasized as showm in Jeremiah 16:5 and lamentations 3:22,

Yahweh spoke through the prophet Jeremiah in severe warning to Judah,
that before they could be restored they must suffer bitter punishment.,
Sympathy has no place in the punishment which shall befall Judah, They
have sinned and brought on their own déstress, so that there is no

Justification for any condolence from their friends., God forbids

» . L * .. s * -~

1, Of, William Gesenius, op. eit., p. 933
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Jeremiah to mourn over coming destruction. Devastation and death will

be so universal thet mourning will be senseless and impossible, The
important phase of this message 1s that no amoun_t of sympathy will avail
because of the fact that Yahweh has taken away His peace from this people,
even hesed and rahamim (Jeremish 16:5). In the absence of these two
attributes the sinner must suffer,

In his lementations, Jeremiah reveals great hope for relief through
Yahweh's hesed and rahamim (Lamatations 3:22,32). The translation of this
verse (22) is difficult for literally it reads "the‘lesé__ogg of Yahweh that
we aré not consumed”, The Syriac and Targum make the‘ pronoun third
person plural instead of first person plural, thus reading, "the heseds
of Yehweh verily they are not comsumed, or, come not to an end, because
His rahamims fail not", Certainly this emendation, as accepted by various
crities,' makés for smoother syntax as well as being parallel to the
follo_i:lng verse whiveh reads, *!t‘hey are new every morning; great is thy
faithfulness”, It simply means then that Yahweh's M will never cease
because His rahamim fails not, They are similar attributes, though not
identieal in funection. |
5. Hen

Hen is usually translated ”grage" or "ravoui'“. It econveys the meane
ing of “gl;ganee", and "acceptance™, It is used in phrases with men and
with God, it occurs in only four verses with hesed which may help bear
out the statement made by W.F. Lofthouse, that hen and hesed are opposites
in meaning; that g_e__s_g_ig_ is not used indiseriminately where ahy kind of
favour ls desired, but only where there is some recognized tie; that hen

* * * LJ

‘ [ J *
1, Cf. Williem Gesenius, op. ¢it., p. 336
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is used where there is no tie or elaimol

The four verses in which hen and hesed ocour together have been

studied in previous chapters; Genesis 47:29 and Esther 2:17 in Che.ptef I;
Genesis 19:19; 39:21 in Chapter II. It will be necessary to make a
general observation on these four verses, nemely that in each case hen
has been an optional grant, or as Lofthouse has said, it has come out

of a situation where their is no recognized claime Hesed, however, can
slways be traced back to an earlier promise, negotiation or obligatione
_H_Ef_‘;?_ ié s ‘therefore, seldom used with 1_3_?_1& because the meaning of the

former is so much more forcefule

Ce Some HNew Testeament Words

Corresponding to Hesed

Hesed has been translated in a majority of cases in the Septuagint,
eleos (mercy)e This is hardly en adequate rendition of it, because there
is no Greek word which thoroughly expresses the hesed concept. However,
consideration will be given to four Greek New Testament words which most
neaerly convey the idea of heseds
1. Eleos

Elecs is often transleated "mercy". The various meanings as given by
Thayer are: "Kindness or good will toward the miserable and afflicted,
Joined with a desire to relieve them"; "the mercy and olemency of God in
providing and offering to men salvation by chri‘st"; "the mercy of Christ,
whereby at his return to judgment he will bless true Christians with
eternal life".? Eleos is used in Matthew 9:13 and 12:7 as a quotation

tscsccscecses

le Cfe WeFe Lofthouse, Hen snd hesed in the (ld Testament, pe 33.
2¢ Cfe JeHe Thayer, A Greek-English Lexicon of the New Testament, Pe 203




from Hosea 6:6e In this case g}_gé_g_ is definitely uéed to express
hesed. The gospel writer wes probebly influenced by the Septuagint.
St. Luke has also used eleos to expreas hesed, for in the magnificat
(1:50) he quotes Psalm 103:17« Again in 1372 he used eleos to give the
hesed concept as seen in Psalm 106:45. In Luke 10:37, the lawyer states
thet the neighbor of the unfortunate men was the one who showed eleos
to hime This act by the good Semaritan was the fulfilment of the thought
expressed by Micah, "He hath showed thee, O men, what is good; and what
doth Yehweh require of thee, but to do justly, and to love hesed,and to
walk humbly with thy God, (Micah 6:8).
2. Gheris |
| Charis is the New Testament word which closely corresponds to‘.the
Hebrew word hen, meaniné "grace" or "favour". It is properly that which
affords "joy", "pleasure", "éelight”, "gweetness", "charm", "loveliness".
In a broader sense it means "good-will", and"lovingkindness". "The New
Testament writers use charis pre-eminently of that kindness by which
God bestows favors even upon the ill-deserving, and grants to sinners the
pardon of their offences, and bids them accept of eternal salvation
through Christ." “m is used of the merciful kindness by which God,
exerting his holy influence upon souls, turns them to Ghrist, keeps ,
strengthens, increases them in Christian faith, knowledge, affection, and
kindles them to the exercise of the Christian virtues."l

As was previously stated, m is the standing translation of Hebrew
hen in the Septuaginte® Greek charis was a happy find for the translators

but it doesn't express the whole of hesed.sl

(AR S A AR NNE RN XE]

1. J.H. Thayer, OpP e Cito, Pe 665 fe
2¢ Cfe WoF. Lofthouse, Opse Qito, Pe 29
3o Cfe JeAs Montgomery, Hebrew Hesed and Greek Charis, pe 10le
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It is doubtful that charis is used by any New Tewtament writer in
the qﬁotation of an 01(_1 Testament passage which refers to M" The
idea as expressed by St. Iuke j;n Acts 7:10, concerning Joseph's finding
of charis in the sight of his overlord, is similar %o that in Daniel 1:10
where Daniel found hesed in the sight of the prince of the eunuchs,

3. Olktirmos |

Oiktirmos is the Septuagint translation for Hebrew rahamim (cempassiog). ‘

Oiktirmos conveys the meaming of "pity", "campassion”, *'_mercy", *emotions®,

V *longings", "manifestations of pitj" and "tender 'lova".l It is never used
%o express _lz,_e;g_e_@.; but does bear a similarity of meaning, It is the oute
come of an emotional experienee, whereas hesed grows out of a broader
scope and more conerete experienee,

The New Testement use of oiktfrmos is limited to a few Verses such as
Romans 12:1; II Corinthians 1:3; Philippians 2:1; Colossians 3:12;
Hebxafwe 19:28. The dominant thought here is the seeking of God's
oikt§ms. |
4. Agape

Ma a word born within the bosom of revealed religion, oceuring
first in the Segt@agint. It .Ias not used by any heathen writer, neither
in Philo nor ;l'e.‘:xephus.2 The Septuagint translators bave used it in ‘
iI Sexmel 1:26; 13:15; Eecleslastes 9:1,6; Song 2:4,5,7; 3:8,10; 5:8;
7:6; 8:4,6,7; and Jeremiah 2:2, In each case it was used to transiate
Hebrew ahaba (love), But the translators also used phileo(love) to render
ahaba. There seems to be no real dlstinetion made in their mse of agape

* * [ ] » L ] L L ] L d
l. ¢, J. B, Thayer, op. ¢it., P. 442,
2. Cf, R.C, Trench, Synonyms of the New Testament, p. 41



(love), but in Proverbs 8:17 a,both verb forms, agapo and p_ﬁilenntas,
are used to translate the same Hebrew verb root ahsb, If in Proverbs
8:17a it is the Lord who is speaking (eof, I Sammel 2:30; John 14:21)
then there has been a distinetion made between agapo ahd P}.‘llﬁ?.- In the

i

¥ge reads anl ohavay ehadb, and in the Septuagint version

Hebrew the wve
8go tous eme philountas agapo, which when translated means, "I love
{agapo) those who love (phileo) me". One verse such as this is insufficient
to prove the case, neither is the New Testament consistent in using agape,
but most scholarship gives agape a divine connotation as over againt the
human relationship expressed byjhileo. It may be said that agape expressed
the New Testament relationship between Christ and man, which corresponds
to the God-man relationship expreased‘ by hesed in the 01d Testament.,

D. Summary ” _

The aim in this chap’cor;has been to study five 01d Testament words
which are often used to express a thought similar to that of _l}_gﬁg__. The
mé&ningw these words has been illustrated by the study of passages in
which they occur, _ o

The next section ':tncluded a study of four Gresk words which most
nearly correspond to the Hebrew g._é_g_gg_.

Four of the Hebrew words (emet, berit, sedeq, rahamim) are used

qﬁite frequently with hesed and may be regarded as having a similar
meanihg, whereas hen is used only four times with hesed and differs from
hesed in that it is used where there is no tie nor claim,

Three of the ’Greek words (eleos, m, and dktirmos)were used by
the Septuagint translators to represent hesed, but no ome of them requires
‘the covenant relationship that is present in hesed. However, these three,
along with agape are the most adequate New Testament representations of

the hesed relationship.
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CHAPTER IV
THE TRANSLATION OF HESED

A. Introduction

As has been stated in a previous chapter, hesed has been given many
varied translations., The aim of this chapter is to classify each of the
two hundred forty-five passages as falling under either of twoAmain
headings, "Concerning Man's Hesed" or “Concerning Cod's Hesed", Next the
aim will be to show how, over a period of years, the translation of hesed
has varied in reference to certain verses. For example, ggggg in Hosea
10:12 is translated in the Septuagint as Zoes (life), while in the A.V.
it is ™merey”, and in the A.R.V. "kindness™, The verses will be listed
according to the books of the Bible under éach main heading, follagtd by
the Septuagint translation which appeasred about two centuries B.C.,; then
the Authorized Version dating about 1611; and last the American Revised
Version which was completed in 1901,

~ The verses cited are taken from the Hebrew text, there being in many
cases, quite a variation in the verse numbers in the'traﬁslgtions,

Hext the aim will be to present the prinqiplas nnderlying thgse trans=-
lations as a means of organizing the evidence. Fbllcwing’that will be a
stu@y of thgbpinions of various scholars who have made a contribution to
this subjeet.

Finally, in this chapter, an expression shall be given in a con=
cluding ststemsnf as to the most adequaie representation of hesed,

followed by 2 summary of the chapter,
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the Septuagint renders it ’¢ Agos ; the A.V. mercy; the':R.V. »lovingkindness
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D, Prineciples Underlying These Translations
The use of the word hesed has seen an evolution. The Septuagint

translates it eleos, eleon, eleous (mercy) in a total of one hundred

eighty=-nine passages. The A. V, translates it "mercy™ onerhundred forty=-
eight times. However, in the A.R.V, there is a decided change, for we

have ﬁ@erey” appearing only seven times as over agasinst "lovingkindness®
one hnﬁdred seventy-five, The translators of the A. R. V. have chosen
"lovingkindness® for the passages which show God's hesed to man.l Some
passages are debateble as to whether or not they shoﬁ man's or God's

hesed, However, the adoption of this word "lovingkindness" (which we wwe

to Coverdale, 16th century?), and its intended application to Goa'g eged
only, indicates that the earlier scholars (Septuagint and 4.V. translators),
did not make the distinetion that is now geing made, The use of "mercy"

by the earlier scholars gave Jesed a more human connotation then it is

now being given, for when Coverdale first introduced the word his intention
was that 1t be used to denote God's love to man.s

In the Psalter lesed occurs ome hundred twenty-three times, and all

except three can be classified as éhowiﬁg God's hesed to man. These

three are 109:12, 16; 141:5, each of which the A.R.V. translates "kindness”,
There are three other verses in the Psalms which cannot be dogmatically
interpreted as showing God's jesed to man, and which the 4.R.V. franslates
Muercy™. They are 59:18; 85:11; 89:3,

* s s s e e e

1, cf. J. Hastings, Lovingkindness (Dictionary of the Bible, James Hastings
'Bditor} Vol, III, P. 158

2, ef. Ibid, P, 158

3. ¢f. Ibid, p. 158
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The two major translations of hesed in the A.R.V, are "lovingkindness"
(175) end "kindness" (42), *Kindness" appears to be a more comprehensive
term in showing man's jesed than is “mgrcy" , for "mercy"” indicates an
action motivated by a need. This is truly one aspect otfits usage, but not
the only one. "Kindness®™ shows a relationship among individuais or groups
whiehlprevails because of a definite hesed feeling irregardless of motive or
raaultv. E. Opinions of the Scholars

The fact that every word hs its own personality, and that so often a
$ranslation is a very poor representation offthdpriginal and true meaning,
must freéuently be enzphasiied.l The translation of Lesed, as evidenced
in this chapter, revegls that the word has been interpreted to represent
many attributes, However, one factor that is common in most scholarly
treatment of tl;is subject, is that it implies a coxenant relationship
smong the parties concerned,

The aim of this section is toc cige the opinions of various seholars
 in order that the meaning of hesed may be sharpened, The arrangement of
material is according to thoughts expreased, not according to the time of
the contribution. o

Dr, Sellers defines hesed as, "treaitment one has a right to expeect
from amother on account of blood or covenant relationship.”g

Cheyne's concept of it emphasizes more the activity involved in a
hesed relationship. *Hesed denotes paternal affection on God's part,

3
answered by filial and loyal affection and brotherly love on man's part,"

* . . . Ld .

1.¢f, J.A. Hontgomery, Hebrew Hesed and Greek Gharis, (Barvard Theologieal

Review) Vol. XIXII, p. 101

2. O,R, Bellers, Biblical Hebrew for Beginners, p. 40

3. W.L. Walker, Lovingkindness (International Standard Bible Eneyclopedia
Jemes Orr, editor) Vol., III, p. 1934



In the summary of his second chapter, Nelson GluetK states that,
when reterring to man, hesed cen bgst be translated: ”’religiouaness”,
*plety”, "humanity", ‘philanthropy”, He also believes that subjectively
hesed can appear as "grace", "mercy”, *Pavor”, while objectively it

remains dutiful, conditioned by divine ethical commands which we have
1l , ‘
for the human commnity. In referring to Ged's hesed, Glueck rgels

thet it is equated to "faithfulness", "righteousness", "justice”, "truth”,
He also believes that God's hesed is close to God's rahamim,but that

rabamim lacks the character of iithfulness, Hence he would translate
‘ 2
God's hesed as "faithfulness®,

W. F. Lofthouse, in his treatiment of hesed, emphasizes the covenant
relationship as contrasted to hen (favor) which does not necessarily
involve a tie or claim., In spesking of man's hesed he agrees with G, A,
Smith in translating 3;1: "leal love‘.s But, in reference to God's hesed ,

Iofthouse fecls that Glueck hit it when he points out that it is a mutual
4
relation of rights and duties,

W. R, Snith's translation of hesed has already been referred to in
Chapter I of this study. He translates Jehovah's hesed as "grace", and

states that man's hesed embraces the duties of love and mutual eoﬁsidem—
5 ,
tion, Dr, Smith reveals a little more of his interpretation of hesed

in his treatment of Hosea and Amos. He uses hesed and "kindness" inter-
changeably in speaking of the two prophets, For example'he says,v

*in Amos this word hesed or 'kindness' never occurs, while in
Hosea 1t not only expresses the right attitude of man to God,
but 'kindness' and truth, *kindness' and justice are the sum
ef moral duty,” 6 ' : ‘
. . . . . . » .

1,Cf, Nelson Glueck, op. cit., Summary of Chapter II

2. Cf, Ibid Summary of Chapter III ' '

3. Cf, W,F.lofthouse, Hen and Hesed in the 0ld Testament, (Zeitschrift far

"~ Die Alttestamentliche ﬁiﬁsenschaft) N.F. X, p. 33
4. Qf. Ibid P. 35.
5. cf' w Ro Mth ﬁp. cito, P. 162
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In enother place he translatﬁos I Samuel 20:8 as rollowé, #Thou
shalt shaw kindness to thy servant, for thou hast brought thy servant into
-1 ecvenant of Jehovah with thee," 1 This appears to be his own conception
of man's hesed, for the Septuagint uses eleos,while the A,V. amd A.R.V,
use "kindly®. »

The classification of hesed in Gesenius Hebi'sw-mglish Lexiéon is
under two main headings, "0f Man", and "Of God", Under the first of
these the various divisions emphasize the "kindness™ of men. In the :
second, the emphasis is on the ';'lovingkindﬁess“ of God.z

The A.R.V. translates hesed as "lovingkindness™ in every case where
the revisers felt that it referred to God's hesed., The result was that
they used *lovingkindness™ one hundred seventy~five times, The major
translation in the A.R.V. when referring to man's hesed is "kindness”
forty-two times., This leaves only twenty eight occurences, nearly all
of which are translated by words very similar in meaning to "kindneas®
and *lovingkindness®. |

A. F, Kirkpatrieck, in his studies of the Psalms, considers only
God's hesed,as the hesed of man occurs very few times in this great book.
With only three exceptions (Psalm l09:12, 176: 141:5), Kirkpatrick believes
that hesed denotes God's "lovingkindness" to man.S

J. A. Montgomery feols that *lovingkindness® was an exeellent inven-
tion by the translators of the English Bible, as a way of expressing
ggg_e_fi_f He also states that,

"For expression of hesed in English "kindness" might be the best
representative, as signifying the moral obligation &l ong with or

even beyond the law.® 5
* L] * L L] * * *
1. ¢£. Ivid,., p. 161
2., Cf, Willlam Gesenius, A Hebrew and English Lexicon of ‘the 014 Testament P.338
3. Cf. AF, Kirkpatrick, The Book of Psalms, Book I, p. 221
4, Cf. J. A, Nontgomery, op cit., p. 97.
5. Ibid p., 101
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Driver feels that the A.V' has not accurately represented hesed im
translating it "merey® one hundred rorty-gi@t times, He says that X
"mercy* is not comprehensive enoughito express the full meaning of hesed,
but that man's Qesed is best rendered by "kindness", and God's hesed

by ®*lovingkindness®", According to Driver, the latter term is\teo strong
to be used generally of man.l
F, Conclusion as to the Translation of Fesed

The aim of this study has been to gather evidence which would lend
itself to the process of determining the most mearly accurate translation
of hesed. |

It appears that "kindness" has remained the most consistent of the
major translations of men's M; appearing thirty-seven times in the
A, V., and forty-two in the A,R, V. The classification of man's hesed
in the ksen,enius Lexicon spaqka primarily of the "kindness® of ‘mn. W.R.
Smith uses "kindness" and hesed interchangeably, which indicates thaﬁ he
aeceﬁts it as the most adequate translation. J. .A' Montgomery states
very aeﬁnitely that he accepts "kindness" ms the best rendition of ggie_d_
when it refers td man as the actor.‘ S'. R, Driver fecls that "mercy",
which is frequently used in the A.V,, does not adquately represeﬁt hesed,
but that men's Jesed is best rendered by "kindness®. |

The in’restigation into men's hesed, as in chapter one, has revealed some

concrete examples of man's "kindness" to man. For instance the covenant
which David had with Jonathan ( II Sammel 9:1, 3, 7) was proved by David
when he ahewad "kindness" to Jonathan's son Meplibosheth., The *kindness"
of Ruth toward her mother-in-law is revealed in her marriamge to her

[ ] Ld L 3 *

1,6f. S.,R. Driver, Commentary on Deuteroncmy, p. 102



kinsman Boaz, as a fulfilment of her desire to :aisé up the name of her
dead one upon his inheritance (Bnth 2:20; 3:10).

It 1s therefore the conclusion in this study that Resed, when referring
to man, is best translated Rkindness®™, This term then, is not added to the
list qf attributes which are usaally implied by hesed such as: "religious-
ness"™, ”pfdzy”,”'humanity" R ”philanthropy", "affection™, "brotherly love” ’
"dutiful love®™, "mutual consideration®™, “covenant relationship®, "merecy*,
®favour®, "pity", and ”geod deeds™, but is pffered as the best English
translation which includes all of these and 1s comprehensive enough, and
capable of expressing any and all hesed relationships of men,

To confine the hesed of God to the humen understanding of one single
attribute might be a limitation of the implications offthe covenant rela- -
$ion which God manifests in the showing of hesed to His own. However,
again the laim is to determine the best English translation of the hesed
of God,

The A.R.V. has msde a decided change in translating hesed "lovingkind-
ness®™ one hundred seventy~five times as over against thirty in the A,V.

The A,R.V, has used "mercy" only seven 'tiraes as compared to one hundred
forty-eight times in the A.V. It has been the intention of the revisers

to use "lovingkindness®™ in every passage that rerers to God's Qesed, The
‘classification of God's hesed in the Gesenius Lexicon speaks primarily of
the "lovingkindness® of God., A.F. Kirkpatrick, in commenting on the Psalins’
states that with few exceptions hesed denotes God's "lovingkindness® to
man, J. A, Montgomery feels that "lovingkindness® 1s our best way 6:‘

expressing what we mean by God's heseds S. R, Driver states with convietion

that the hesed of God is best expressedy by ®lovingkindness®", and that the
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term is much too strong to apply to man's hesed. Nelson Glueck proposes
"faithfulness" as the best translation of God's hesede It is truly that,
but more than that. "Faithful love" might better express it than "faith
fulness” for the element of love is ceftainly presente

The hesed of God is active, and is greatly magnified in deliveting
individuals from destruction. Lot trusted the Lord and did not flee to
the mountain for the reason that God had already mégnified His hesed
to Lot in saving his life (Genesis 19:19). In Ezra 3:11 hesed is pare
alleled with tob (good). 1Israel was the recipient of God's hesed as it
had been manifest in fheir return from exile and in the prospects of a
new house of Yahwehe

The author of this study places the greatest emphasis upon "loving-
kindness™ as-the best English translation of God's heseds It reveals an
act of kindness growing out of a spirit of love, resulting from a hesed
covenant between God and His & osen ones. It signifies the love of God
revealed in acts of kindness. It includes "faithfulness”, "righteousness"”,
"Justice”, "truth", "mutual relation of rights and duties", and "paternal

affection®, all of which are comprehendsd in the term "lowvingkindness".
G Summary

The sim of this chapter was to give the earliest translations
(Septuagint) of hesed, followéd by two English translations, the A.V. and
‘A.R.V., as means of showing the varletion in the rendition of EEEES?

The two hundred forty-five passages were classified under two main head-
ings, "Concerning Men's Hesed",'and Concerning God's Hesed",

Next the principles underlying the three translations were empha-

sized as contributing evidence toward a correct translation.
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Following that were given the opinions of several scholars who
have contributed to this subject, which helped to form a basis for the

coneluding statement as to the most adequate translation of heseds



SUMMARY AlD CONGLUSION



SUMMARY AND CONCLUSION

The M of man as studied in Chapter I grows out of a relationship
which inspiraﬁ the individual te hedp him who is in need. Man shows Jesed
to his neighbor, not because of a sense of duty, but because of a bond of
love, This same bond carries over into associations with relatives, as
is seen in the story of Ruth, There is = ;Ld_a__eg relationship between host
and guest as was exemplified in the st‘oryk of the spies and Rahab. (Joshua
2). The covenant relationship of Johathan and David resulted in the faect
that each faithfully showed hesed to the other, Isalah 40:6 does mot
refer primarily to a moral quality in regard to man's hesed, but to his
physical appearance., This is a rare exception. The hasid is one who
exemplifies hesed, He is recognized as a godly one, a saint, g_e_g_gg is
not often used to show man's faithfulness to God, however Jeremish 2:2
and Hosea 6:4, 6 do have this comnnotation, The elemenis of man's hesed
amé nfai thfulness”, "duty”, "love”, "devotion", “intercession”, and

 Mcindness®, , | ‘

Chapter II dealt with the hesed of éed with the aim of showing con-
eretely what the hesed of God implies, It is mever left in the abstract,
hntk&ltays involves the illustration of an act. It binds a relationship
as does a covenant, ;Eié hesed protects His own from enemies and troubles,
anl preserves their life from death. It makes possible man's redemption
from sin, and quickens his spiritual life, God's hesed is abundant in
supply, great in extent, and everlasting as it works toward man's
salvation. |

Chapter III was a study in comparisons, for which five Hebrew words

and four Greek words formed the basis, Seriptural illustrations were
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cited, which showed that four of the Hebrew words (emet, berit, ggggi,
end rabamin) have a similar meaning to hesede On the other hand, hen,
which is used only four times with hesed,lacks the essential quality
found in hesed, nemely the idea of a tie or claim, O0f the New Testa-
ment words, three (eleos, charis, oiktirmos) were used by Septuagint
translators to represent hesed, The remaining one, agape, though not
used in translating hesed is perhaps the best New Testament expression
of the hesed relationship.

In Chapter I¥ the aim was to give the earliest translations
(Septuagint) of hesed, followed in parallel columns by the translations
of the A, V. and A.R.V, The two hundred forty-five passages were classified
and listed according %o those which refer ito man's ggggg_and those referr-
ing to God's hesed. From these many various translations were drawn some
principles which very definitely contributed evidence toward a correct
translation. This was followed by the opinions of several scholars who
have contributed te this subject.

The eonclusion resulting from this study is based upon the evidence
furnished from conerete Seriptural illustrations; framthe comparison of
. 014 and New Testament words similar in meaning to Lesed; from the
principles underlying the various translation; and from the opinions of
scholars. Hesed, when referping to men, is beét.translated #kindness®,
This does not exclude the other elements such as "faithfulness", v@utiful
love”, and "devotion" which are often applied to ggggg; but 1s concluded
to be the best English translation, one which is comprehensive enough to
express any and all hesed relationships of men.

The hesed of God is most adequately translated "lovingkindness®,
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This conclusion is based on evidence reached in the same mgnﬁervas
that in determining the translation of man's hesed. ch'# hesed
reveals an act of kindness growing out of & spirit of love, resulting
fram a Egggg'cavenant between God and His chosen ones. It signifies

God's love as revealed in scts of kindness.



APPENDIX

VARIATION IN THE VERSE NUMBERS
IN THE ENGLISH TRANSLATION

AS COMPARED TO THOSE IN THE HEBREY TEXT



APPENDIX

VARIATIONS IN THE VERSE NUMBERS IN THE ENGLISH TRANSLATION
AS COMPARED TO THOSE IN THE HEBREW TEXT

 HEBREW

GENESIS
32:11
PSALM

518

635
1336
21:8
318
3117
31322
3616
36:8
36311
40311
40:12
4239
44327
48:10
51:3
523
52:10

57 :4
57:11

ENGLISH

32110

537

6:4
1335
21:7
3137
31:16
31:21
365
3637
36:10
40310
40:11
428
44:26
48:9
51:1
523l
52:8
57:3
57310



-64-

HEBREW ENGLISH
PSALM '
5911 59310
5947 - 59116
59318 59317
6138 61:7
62413 62312
6334 63:3
69?14 69 :13
89317 69:16
779 T7:8
8548 8537
85:11 85:10
88112 | 88:11
89:2 189:1
8933 89:2
89115 - 89314
8925 89324
891329 89 :28
89 134 ( 89333
89 350 B89 149
9213 92:2
10815 ‘ 108:4
Jeremiah
9:23 - 9:24
Hoses
127 12:6

9121 'A 219
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HEBREW ENGLISH

JONAH
2:9 2:8
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