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1JES!P (:mmNESS - LOVI.NGKINDNESS) AB 

AN ATTRIBUTE OF MAN AND GOD 

INTRODUC'l'I ON 

A. The Subject 

1. The Subject Stated and Delimited 

'l'his thesis is a study in the field of Old Testament Hebrew Exegesis, 

Biblical Ethics and Biblical Theology. It is concerJjag the Hebrew word 

1'"0 n (transliterated )tesed), which the Septuagint tra.nslatorstrequentl.J' 

translated eleos (mercy}. 

ljesed, as it appears in LeTiticus 20:1'7, is translated ttwicked thing• 

or "shametu.l. thing•. In Proverbs 14:34 it is translated "sin". These two 

instances appear to be inconsistent with the general meaning of )tesed and 

therefore win not be treated in the bodJ' of the thesis. 

The Septuagint renders the LeTi ticus passage OBeidos, which carries· 

the meaning of •reproach• or "disgrace•, while at the same time in Proverbs 

14:34 it uses hama:rtia(sin). 

These two references as over against some two hundred sixtJ' positive 

renderings of ;esed indicate that the etymology of gesed (fai thtul love) 

is different from that of the word used in Leviticus 20:1'7, and Proverbs 

14:34. In Syriac we find two words gesda meaning •reproach•, and 1tesdba 
1 

which is the Hebrew gesed (faithful love). The fact that they are 

homonymous, but etymologically different :may account for this extreme 

diversitJ' of meaning. 

• • • • • • • • 

1. Ct. W.R. Smith, The Prophets of Israel, P• 406 
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Nelson Glue~k,in his treatment of these two verses, states in a 

footnote that "shame" or •reproach" may be that which transgresses a 

relationship of right and duty. 

2. The Significance of the Problem 

aesed, the positive virtue, has been given thirteen various meanings 

as translated in the Authorized Version. It has been rendered "mereytt 

148 times, "kindness~ 37, "lovingkindness" 30, "goodness• 12, "kindly" 5~ 

"favour" 3, "mercitul"3, "mercifUl kindness" 2, "pitY" 1, "good deed" 1, 

"goodl1ness11 1. 

When expressing man's }tesed to man, it ia usually translated "kindness" 

or ttmercytt • When it expresses God' a Jtesed to man, it is rendered "mercY" 

or "loTingkindness". 

The contribution of this thesis will be to determine what "lovingld.ndness• 

is, what it means, and what is implied in the kindness o:f' man and the 

lovingldndness of God. The aim will be to sharpen and crystallize the im-

port of the meaning o:f' pesed by a comparison and contrast with other words 

of a similar connotation, and finally to reach a conclusion as to the best 

translation of jesed. 

B. The Sources for the Study 

The primacy sources used in this . thesis will be the Hebrew Old Testa

ment, and the Authorized and Juaeriean Revised translations. 

The secondary sources will comprise lexicographical works, and stand

ard commentaries. It happens that for this root ole evidence from cognate 

languages is not e•sential • 
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I acknowledge '11JY indebtedness to my adviser Mr. John A. Thompson, 

under whose direction this work has been done. I an especially gratetu~ 

to him tor shaxing parts of his translation of a doctoral dissertation 
l 

on this subject, in German by Nelson Glueck. 

a. The Method of Procedure 

The method of procedure: in this study will be to classify some 

representative Scripture passages in which gesed appears, and thus by a 

study of the text to ascertain its true meaning as an attribute of man 

and God. The classification falls under two main headings: first, 

ttOoncerning Man's J}eseM, second, •concerniag God's ;aesedu. 

This study is inductive, and does not include a large bibliography. 

The etymology of )esed is obscure, but that in itself does not 

delimit the thesis, tor the concern~ in this study is to survey the usage 

to find the most accurate rendition of the word as it now stands. 

The main divisions of the material are first, CONCERNING THE JJESED 

OF MAN\ second, CONCERNING GOD'S :e;E8ED TO :MAN~ tbird, CC!4PA.RISON OF 

~ WITH WORDS OF A SlYILAR ME.~'IG, fourth, THE TRANSlATION OF JiiE§!D• 

The conclusion will summarize the various gesed uses and relation

ships and thus show by what word or words !,l.esed can best be translated. 

• • • • • • • • 

1. Nelson Glueck:, Da.s Wort ljl.esed in alttestamentlichen Sprachbrauehe 
als mensehliche und gottliehe gemeinschaftgemlsse Verhaltungsweise. 
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CONCERNING THE UE§EP OF MAN 

A. Introduction 

Ot the two hundred tort1five passages in which \esed occurs, at 

least si:rty of' them are used in a secular sense. In some eases they 

denote purely a human relationship, while in others they show human 

conduct motivated by religious feeling. ¥esed is very seldom used in 

the man to God relationship. However, a few occurrences seem to lend 

themselves to this conception, therefore it will be given consideration 

in this chapter. 

B. JM!sed as a Basis tor Mutual Conduct of' :Men 

1. Man's }lesed Toward His Fellow in Giving and Returning Benef'i ts 

a. The kindness of' Saul is shown toward the Keni tes as recorded in 

I Samuel 15:6. The Kenites probablf were included with the Midianites, 

owing to the f'act that Moses' father in law (\oten, Judges 1:16; 4:11) 

was a Kenite. In Genesis 15:19 they are mentioned as a portion of' Abram's 

seed which was to inherit the promised land. This, together with their 

association w1 th Moses, aecount.s at least in part, tor their continued 

alliance with Isr~l. 

At· the time when saul showed kindness to them, they were dwelling 

w1 th the .Amal.ekites, having come up earlier to be with thEm as indicated 

in Judges 1:16. Yahweh had commanded Saul to smite Amalek because he 

had set himself' in the war when Israel came up out of Egypt. But the 

Kenites were befriended by saul because they had shown \esed to the 
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children o:f Israel at the sane time as Amalek had opposed them. Thus 

their showing o:f g.esed IDS.D.l' ;rears prior had warranted the kindness o:t a 

man who had the power to destroy them. 

This act on the part o:f Saul was a :tul:tilment of th~romise made by 

Moses to his :father-in-law at Bobab, at the time of Israel's departure 

on the wildemess journey, 12er he said, "what good soever Yahweh shall do 

unto us, the same will 'we do unto thee• (numbers 10:32) • In expressing 

this sane idea Schlier has said, 

•Thus does every good thing reward i tsel:t; nothing remains tor
gotten; often in later centuries the seed sown in an old past 
yet everywhere canes up gloriously and children and children's <.::h;~ 
children derive advantage trom the good done by the fathers.• l 

b• In II Samuel 10:2, and I Chronicles 19:2 we are told that 

David's desire was to show hesed unto Hanun the son o:f Nahash, because 

Hanun's father had shown };!.esed to him. It is not certain that Nahash 

is the same one mentioned in I Samuel 11:1-11, for as J"osephus states, 
2 

Nahash was killed in the rout of his army by the men of J"abesh. It 

may be that Lhash who sho'iied 4eaed to David was a son of Naha,sh the 

warrior. Neither is it known in what way lfaha.sh befriended David unless, 

as J"ewish tradition states, he protected one o:f' David's brothers during 
3 

the massacre by the king of Moab. 

The showing o:f' };!.esed to Hanu:n, though inspired by a pure motive, 

did not bring a favorable reaction, for as the following verses in II 

Samuel 10 state, Hanun shaved ott one hal:f' of the beards of David's men 

• • • • • • • • 
1~ c.F.D. Erdman~ The Books of Samuel (A Commentary on the Holy Script
ures, J" .P. I.e.nge and P. Schat:t, general editors) • Translated and enlarged 
and edited by C.H. Toy and J" .A.Broa.dus. Vol. lJ. p. 212 
2. Ct. George Grove, N'ahash (Dictionary of the Bible, Wm.Smi th) ,Vol.3, p.2053 
3. Ct. Ibid 
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and cut ott their garments in the middle. As an expression o:t David's 

teeling it might be said that •nothing is so offensive as a wanton insult 
1 

in return tor respect and kind.ness.ff 

HOwever, even though David's showing of gesed to Banun was misunder

stood. he was rewaraed by the kindness of Shobi, another son of Nahash 

( II Samuel l '7: 2'1-29} • At a t :l.me when David's people were hungry, weary 

and thirsty in the wilderness, Shobi gave them a place to rest and plenty 

to eat. This is true evidence of genuine fidelity to one who is in trouble. 

c. In II Samuel 16:1'7 Absalom said to Hushai ffis this thy )J.esed to 

thy friend?ff In the preceding verse Hushai had said to Absalom, ffQod 

save the king, God save the king, • re:terring, of course, to Absalom. 

A~salom could not understand a ljtesed which could so quickly turn Hushai 

:f'rom the :friendship of David (II Samuel 15:3'1) to that of Absalom. Per .. 

haps even Absalom was suspicious of Hushai 's motive, and it was true that 

David had sent Hushai to pretend an ad.herence to the cause of Absalom, 

that the counsel of Ahithophel might be defeated. Hushai 's advice was 

pre:terred to that of Ahi thophel and resulted in Absalom' .s destruction. 

It was successtull;r executed because of Hushai's gesed. to David, the swne 

@sed which Absalem felt sure could not permit Hushai to forsake David for 

himsel:r. 

d. In Psa!B lo9:16, David tells of the calamity which shall befall 

him who does not remember to show gesed even to the poor and needy man, 

but on the contrary, persecuted him and sought to slay the broken in heart. 

Such a man sball be remem.bered before the Lord continually for his iniqui tf 

. and at the same time shall be remanbered by no one on earth. Because he 

• • • • • • • • 

1. c.F.D. Erdman~ op. cit. Vol. v, p.462 
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loved cursing and delighted not in blessing, even so Shall he be cursed. 

However it is not primarily because of his negative attitude toward the 

poor and needy man that he is cursed, but because he tailed to show \!,esed. 

As we see in Genesis 32:29 God blessed Jacob when he sought divine blessing. 

But the same God cursed those who transgressed the laws, changed the ordi-

D.alLCe aDd broke the everlasting covenant (Isaiah 24:5, 6). ijesed is 

therefore a quality which God expects man to show to his fellow man, it 

he desires God's blessing. 

e. Jesed is also used by the psalm1st (Psalm 141:5) as the spirit in 

which a righteous man corrects and reproves his friend. It 1 s in such an 

attitude of kindness that the aniting of a friend becomes an excellent oil. 

"Ointaent and pertwae rejoice the heart, so doth the sweetness ot a man's 

triend by hearty counsel• -- (Proverbs 2~:9). 

t. Dr. Oonut's rendering of Job 6:14 helps to clarity the meaning 

without doing any injustice to the text."Unto the taint, love still is 
1 

due tro:m. friends, Even though he had the tear of God forsaken.• 

Literally, •to him that mel teth" (lamas) , kindness and pity should 

be shown by his triencts. It 1s our ethical duty to show \!,esed to him. ao 

is in Deed of help. The nature of the quality of sach gesed was exempli

tied by the Good Samari taD (I.iake 10:$4) when he 'llhowad kiJldness to him 
2 

who had fallen into the hands ot robbers. Jesus asked the lawyer which 

ot the three had been a :aeigh.bor to him who tell among thieves, the priest 

who passed by on the other aide; the LeVi te who looked at him and passed 

by Ol!l the other side; or tlle .iamar1 tan who cared tor him. The lawyer 

• • • • • • • • 

l.. Otto Zlekler, The Book ot Job (A Conmentary on the Holy Scriptures -
J.P. Langeand P. Sehatt, general editors). Trans. by :r..r.Evans, Vol. VIII,p.63 
2. Ct. R.B,. Girdlestone, Sp.onyma ot the Old Testament, p. 182 



replied, •The one who showed mercy on him• (ho poiesas to eleos met auton 

-- Luke 10:37). ~es~ is a quality in friendship which inspires one to help 

his brother in a time of need. 

2. The lesed Relationship Between Relatives 

a. The experience of Abraham, Sarah, and .Abimelech as recorded in 

Genesis, chapter 20, is interesting from several points of view. Some 

would feel that each one of tb.e three had sinned; first, Abraham in 

leading Abimelech to think: tbat Sarah was none other than his sister, for 

she was his half sister ( Genesis 20:12), and also his w1 fe; second, tbat 

Sarah sinned in not raising an objection to being taken by .Abi:m.elech, tor she 

also said that Abraham was her brother; and third, that Abimelech, sinned 

in taking another man's wife to himself. But when God intervened and 

shoWed Abimelech that Sarah was Abraham's wife, they three came together 

to be reinstated both from a human standpoint and in the sight of God. 

In explaining his case to Abimelech, A/braham told of the understanding 

Which he bad w1 th Sarah, 

•And it came to pass, when. God caused me to wander from my father's 
house tm. t I said unto her, This is thy jesed which thou shalt shew 
unto me; at every place whither we shall come, say of me, lie is my 
brother• (Genesis 20:13) • 

There existed between Abraham and Sarah a .Qesed relationship which 

inspired Sarah to endanger her own Character in order to protect the life 

of Abraham.. When Abraham and Sarah sojourned in Gerar they were of the 

impression that the fear of God was not in that place (Genesis 20:11), 

hence they were afraid ttat the inhabitants of Gerar would slay Abraham 

for his wife's sake. It was in taat time of uncertainty that Sarah 

showed }J.esed to Abraham m.d said, tiJie is my brother. tl 
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b. Whe& Abraham was old and well stricken in age, he began making 

definite pl8lls tor his son Isaac, whom the lord had given him. !he 

important issue as we see it in Genesis, chapter 24, is the securing 

of a wife tor Isaac, who must be ot Abral:l.am' s kindred. God had promised 

Abraham that his seed should iDheri t the pro:mi sed lad (Genesis 12: '1) • 

henee Isaac's wife could not be a Canaanite. So Abraham sent his eldest 

servut, and he went to Mesopotamia which was the city ot Abraham's 

brother, N'ahor. The servant having found Rebekah, and having gone to 

her hane tor lodging, told her family ot his mission. Before he would 

eat ot the meal prepared tor him he asked tor a response to his request that 

Rebekah become Isaac's wife. 

•And now it ye will deal Jiesed am truly with my master, tell 
me and it not, tell m.e; that I may turn to the right hand, or 
to the lett,• (Genesis 24:49). 

The request tor Rebekah's hand was granted and all were pleased 

because Bahor, Abraham's brother had shown gesed to them in giving his 

granddaughter to be Isaac's wife. 

c. In Genesis 50:13, we are told that Jacob's •sons carried him into 

the lad of Canaan and buried him in the cave of the field ot :Machpelah, 

which Abraham bought with the field for a possession of a buryingplaee 

of lphrom the Rittite, before Mamre.• Thus he was placed to rest with 

Sarah (Genesis 23:19). This act was the result of Jacob's request to 

Joseph that he show )J.esed to him by not burying him in Egypt (Genesis 4'1:29). 

Josei.o: sware to Jacob that he would show him gesed by carrying him to 

Oanaan tor buri-1. It was this gesed relationship which gave Jacob com

plete assurance that his request would be granted. 

d. It is in the book of Ruth that we find one of the most beautiful 



_,_ 

love stories in Scripture. Ruth is commended b~ Boaz tor having bettered 

(heytabte) her la~ter i•sed above that at the beginning, in that She had not 

followed young men, whether poor or rich, after the death ot her husband 

(Ruth I;ZO). No doubt she eould havehad one ot the yoUDg men of Israel, 

but it seems that she preferred Boaz who was to her a kinsman-redeemer, 

Jtigoalenu (Ruth 2:20). 

Boaz seems to intimate that Ruth's action concerning him is even a 

greater test of her !esed relationship to her own people, than the iesed 

which she showed toward her mother-in-law, Naomi. It was a Datura! thing to 

mourn and show sympathy' to her mother-in-law at the time of her husband's 

death. But it was a greater gesed which she showed when she sought out a ~ 
1 

that the ame ot her dead one might be raised up upon his inheritance. 

3. The iesed Relationship Between HOst and Guest 

The prophet Moses had died, and the children of Israel still had not 

reached the promised lUI. But God had raised up another to take Moses• place, 

whose name was J'oshua. So long as J'osbua obeyed God's law as Moses had 

o0111Da!t.ded him (Joshua 1:7), he need have no tear. For the Lord said, 

•Every place that the sole of your toot shall tread upon, that have 
I given unto you, as I said unto Moses• (J'oshua 1:3). 

!hen the Lord gave him complete assurance in the word, 

•as 1 was with Moses, so I Will be with thee; I will not tail thee, 
nor forsake thee" (Joshua 1:5) 

It was in the knowledge that he was wholly responsible to God that 

J'oshua undertook: to gain the promised land. The second chapter ot Joshua 

tells of his sending spies to search out the land. TheBe spies were 

• • • • • • • • 

l.Ct. Paulus Cassel, The Book ot Ruth(AOammentary on the Holy Scriptures J.P. Lanie 
and P. Schaff, general editors) Translated by PJB.Steenstra, Vol. Iv, p. 42. 



sheltered from harm in the home ot Rahab, a harlot (Joshua 2:1}. When 

the king of Jericho sent to Rahab to capture the spies, she hid them on 

the root o:t' her house. A:tter the pursuers had l8tt she went up to the 

root and said to her two guests, 

•Now therefore, I pray you, swear unto me by the Lord, since 
I have shewed you iesed, that ye will also shew gesed to my 
:father's house, and give me a true token• (Joshua 2:12). 

Ra.hab :felt that since she kad shown ]J.esed to the spies, she had a 

right to expect gesed in return. She asked them 1br a sign (,2!) which 

would be a guarantee o:f the reality o:t' the ]J.esed which She was requesting. 

Tb.ey agreed to reward her with the }J.esed that she desired (Joshua 2:14), 

and tor a token they said, 

•Behold, when we cane into the land, thou shalt bind this line 
ot scarlet thread in the window which thou didst let us down by: 
and thou shalt bring thp""":t'ather, am thy brethren, and all thy 
father's household, home U#to thee• (Joshua 2:18). 

!he quality o:t' }J.esed which they promised her meant the giving o:t' 

their own lite, if they were untrue (Joshua a:l9). 

4. The Uesed Relationship Between Those in Covenant Relation 

a. 13iesed is used three times in the 20th ohaptero:f I Samuel, verses 

8, 14, 15 which is an indication o:t' the warm friendship which prevailed 

between David and Jonathan. The }J.esed which David requested ot Jonathan 

in verse 8 ap1)ears to concern all o:f their dealings, and not any one 

particular incliclent. David teared Saul, Jonathan's father, but because 

of. a covenant made between the two friends ( I 88lJ'l'Q.el 18:3; 23:18), 

David was assured that Jonathan would be :faithful in his hesed. It 

seems that thetbne central idea in I Samuel 20:14 ,15 is Jonathan's 

pleading tor David's }J.esed in the :future, whatever the outcome ot the 



strife between Baul and DaVid. !his would be the same ]lesed in return 

tor that which David requested of Jonathan. 

b. A dramatic tultilment ot the }J.esed covenant between DaVid and 

Jonathan is seen recorded in II Samuel 9:1, 3, '1. DaVid has been made 

king attar many bloody battles, and now has sought out the house ot Se.ul 

that he might show )J.esed tor Jonathan's sake. Upon being informed that 

Jonathan's son was there, David asked that Mephibosheth be brought to him. 

It was them. that DaVid truly showed his love tor Joi:l.athan, tor he said to 

Jonathan's son, 

•~ear not: for I will surely shew thee gesed tor Jonathan thy father's 
sake, and will restore thee all the land of Saul thy father; and thou 
shalt eat bread at m::r table continually.• ( II Samuel 9:7) 

5. The Yesed Relationship Between Rulers and Subjects 

a. Abner was the commander-in-chief ot SauPs al'llj" (I Samuel 14:50) • 

and was a good warrior. It happened that after the death of king Saul, 

.Abner took Saul's concubine, and Ishbosheth intefpreted the act as an 

implication that Abner wanted the throne. From their conversation, it 

seems that Abner entertained no such motive. Abner Wfl11 indignant toward 

Ishbosheth for the implicit accusation and said, 

•Am I a dog's head which against Judah do shew }J.esed this day 
unto the house of Saul thy father, to his brethren, an<J,ito his 
friends, and have not· delivered thee into the hand of David, 
that thou chargest me today with a fault concerning this woman• 
( II Samuel 3:8)? 

Abner felt that Ishbosheth had been unfair to him, considering the 

Jteaed which he had shown to his ruler, Saul. It seems quite evident that 

Abner was not seeking the throne, for after refuting Ishbosheth's argu-

ment, and causing Ishbosheth to tear him, he imediately sent messengers 

to David to offer his services in bringing all Isrlllal to David. Abner 



had shown true J:tesed to his master, hence he was bitter when he was 

rebuked. 

b. It J'oash the king had not :forgotten the gesed which Itehoiada had 

shown him in helping to repair the temple, he would not have slain 

ZeChariah (II Chronicles 24:22). But he had not remembered Jehoiada's 

\lesed, hence he commanded that Zechariah, a man upon whom the Spirit ot 

God had come, be stoned to death. The recollection ot the gesed relation

ship would undoubtedly have brougb.t peace between Joash and Zechariah. 

c. The story ot Vashti and Esther is briet, but :fascinating. Vashti, 

the queen, made king Ahasuerus very- angry because she would not display 

her beauty before the people, at his request. Fearing that all wives 

the country over might assume a degree ot independence, the king decided 

to give her royal estate to another (Esther 1:12, 19). The king then 

appointed otticers in all provinces ot his kingdom, that they migb.t gather 

all the :fair young virgins into his palace, so that he might choose a new 

queen. When Esther appeared betore h~, there was established a gesed 

relationship between them. Verse 9 says that she •pleased him and obtained 

:qesed ot himf 

•And the king loved Esther above all the women, and she obtained 
grace and :t:esed in his at ght more than all the f'irgins; so that he 
set the royal crown upon her head, and made her queen instead ot 
Vashti• (Esther 2:17). 

d. n;e:esed and truth preserve the king; and his throne is upholden 

by gesed• (Proverbs 20:28). 

The relationship ot a king with his people can best be preserved by 

iesed and truth. His su.ecess as king, and his ability to command respect 

are determined by the 4esed which he shows to his subjects. Schreder 
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would say that gesed shows "how the relation of the king to his people and 

of the people to their king can be a blessed one solely through the purity 
l 

and sincerity of both." 

c. The 'l'emporali ty of Man's J;!esed 

'!'here is one scripture reference in particular which illustrates the 

tact that man's £esed is perishable. '!'his is in no way derogatory of }J.esed 

as an attribute, but simply shows again the finiteness of man. Isaiah 40:6-8 

states that, 

"All :tl.esh is grass, and all the 4esed thereof is as the flower of' the 
tield; 'l'he grass withereth, the tlower tadeth:beeause the spirit ot the 
Lord bloweth upon it: surely the people is grass. The grass withereth, 
the flower tadeth: but the word of' our God shall stand tor ever.• 

'l'he central theme of' this proclamation is that the !tesed ot man may 
2 

tade as a flower, as over against the imperishableness ot God's word. 

'l'he nature of' this gesed is debatable, but m.a.DY authorities interpret 
a 

it as/physical attribute ot man. The LXX translates gesed in verse 6 as 

!2!!, (glory}. It is quoted in I Peter 1:24, and~ is used there also. 

The tact that the prophet said "all flesh" withereth as grass, and all gesed 

:f'ades as a flower, indicates that he undoubtedly referred to the physical 

being. All other uses ot gesed denote an ethical relationship between men 

and God. 'l'his one refers quite detini tely to the phtfsical appearance of 
3 

man, and its mutability. 

• • • • • • • 

1. Otto &eckler, The Proverbs ot Solomon (A Commentary on the Holy Scriptures 
-J.P.Lange and P.Sehatf', general editors. Trans. and edit. by C.A.Aiken Vol.X p.l83 
2. Ct• Franz Delitzeh, Biblical Commentary on the Prophecies ot Isaiah,Vol.II:p.l371 
3. Ct. C.W.E. Nlgelsbaeh, The Prophet Isaiah (A Commentary on the Holy Scriptures 
- J • P • Lange and P. Schaff', general editors ) Translated with addi tiona by 
B. '1'. Lowrie and D. Moore, Vol. n'f;p. 424. 
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D. Jesed as the Faithfulness of Man to Yahweh 

ljesed is used in a few instances to show man's taithtul love to God. 

Jeremiah 2:2, and Hosea 6:4,6 are generally quoted to show sueh a relation

ship. Jlesed is used at least one hundred twenty-si:x times in the Psalms 

and all e:xeept three o~hose oceurences show God's gesed to man. !he 

remaining three are coneernin& man's Jtesed to man. At no time did the 

writer ot the Psalms use iesed to denote denote man's relationship to God. 

'fhe LXX renders each of the three passages eleos. 'fhe A. V. translates them 

kindness, goodness, and mercy respectively. '!'he 1\ll. V. uses kindness in 

Jeremiah, and goodness in each of the Hosea'references. 

It Jeremiah 2:2 shows man's gesed to God, then Be is saying to Israel 

that Re remembers how they were laithtul and showed gesed to Him when they 

were a young: nation. Also, in the lifeless wilderness they followed 

after Him. In verse three He goes on to say that Israel was holiness 

unto the Lord, but now they have wandered tar from the righteous way. 

It seems that there once prevailed a relationship between Israel mad 

the Lord which was in the nature of )).esed, which was exemplified in their 

loveableness and worship to their God. 

In Hosea 6:4, 6 )).esed is used in a similar sense. The 4esed of 

Ephraim and Judah has waned early as does the morning cloud and the early 

dew. Yaaweh desires a gesed devotion which is tram the heart, and not 

seen only in outward signs and sacrifices. 

If either of these eases is not indicatory of man's hesed to God, 

the swae central idea holds nevertheless, namely that God rearets to see 

Is~'s gesed beaame a temporal quality. 

'I. R. Sm1 th offers an interesting view of Hebrew philosophy when 



he says, 

"J"ehovah and Israel f'orm, as it were, one community, and geaed 
is the bond by which the whole community is knit together.It 
is not neeessaty to distinguiSh J"ehovah's jesed to Israel, 
which we would term His grace; Israel's duty of' }J.esed to J"ehovah 
which we would call piety; and the relation of' gesed between man 
and man which embraces the duties of love md mutual consideration. 
To the Hebrew mind these three are essentially one, and all are 
comprised in the same covene.nt.•l 

E. The llasid (saint) 

Every individual who works gesed is a psid. He is kind, benevolent, 

graci~, mereif'ul, pious, godly, holy. He is very much unlike the impious 

man, but is recogni&ed as a godly man. ~Jasid is used chiefly of the God-

ward relationship, while the noun gesed is used in this chapter chiefly of 

the manward relationship. 

1. Contrasted With the Impious 

a. Psalm 57:28. For the Lord loveth judgment, and f'orsaketh not 
aasidaf! (pl.}; they are preserved forever: but the seed of' the 
wicked shall be cut oft.• 

In this sense we see a contrast of' the aasid and resha'im (the impious). 

For the f'o:rmer it is eternal preservation, and f'or t.he latter it is utter 

'banisbm.ent. 

b. According to Psalm 97:10, the i,asid is well protected f'rom. the 

hand of the resha'im• He who loves the Lord hates evil, and is preserved 

from. all danger. See also I Samuel 2:9. 

c. The aasid is also one who is good to his own soul (Pro~erbs 11:17). 

He is not one to def'ile his soul and body as does the cruel man. 

2. Characteristics of' the Godly, or Jasid 

a. In Psalm. 18:26 the aasid is described as one who is pure, and who 

• • • • • • • • 

l.W. R. Smith, The Prophets of' Israel, p. 162 
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can rightfully expect the purity of God to prevail in his own lite. 

Such is God's treatment of the aasid. In the verses immediately following, 

the Psalmist speaks of God's salvation of the afflicted people; the 

lighting of the way for those in darkness; and of the perfectness of God's 

way. It is to those who trust in God that He gives strength, and makes 

perfect their way. 

b. The llasid is like the upright and perfect man tor when the psid 

is perished out ot the earth, there is none upright among men (Micah 7:2}. 

See also Proverbs 20:6; Isaiah 57:1. 

F. Summary 

The ethical relationship between men, as revealed in man's Jtesed, 

is one that is based upon a love which ever inspires the individual to 

lend aid to him who needs help. It is a dutiful love, not necessarily 

making love a man's duty, but mowing that where the g.esed relationship 

prevails man does his duty to others because ot love. 

Jesed reveals a bond ot friendship and loyalty between relatives; 

one which keeps them tai thf'ul in times ot deepest distress. It also 

inspires them to maintain a pure heritage, as in the story ot :Buth. 

~esed shown by a host, even to strangers, is reciprocated with equal 

4esed from. the guest. In appreciation tor the Jtesed shown, the guest 

tai thtully pro.mises to sbow Jtesed or torfei t his lite10 

Whenever two men are bound to each other by a covenant, each rewards 

the other with Jtesed. Because of their covenant relationship, each is 

faithful to the other even when others conspire against the covenant 

triend. 

Man's Jtesed is almost always used to show his relationship to men 
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and God, but in Isaiah 40:6 it refers to his physical appearance. It 

is not primarily a moral quality in this ease, though that may be~lied. 

The kasid is one who exemplifies &esed. Be is one whe, in contrast to 

the impious, is recognized as a godly one, a saint. 

;5tesed is used in a few eases to show man's :f'ai thtulness to God.. 

Jeremiah 2:2, and Hosea 6:4,6 are otten cited as reterrlng to man's &esed 

to God. These verses do reveal a lack in the nation who once was •holiness• 

to the Lord. 

t;esed consists in true tai thfulness or a man toward men and God. 

The elements of esed are: faithfUlness, duty, love, devotion, inter

cession, kindness. 



CONC:l£RN'"ING GOD'S ~ TO MAN 



OHA.PTER I:r 

OONCERNilm GOD'S ~ TO MAN 

A. Introduction 

The :q.esed of God will be studied as an attribute which transcends 

in quality, all human attributes. 

The first section aims to show that God \t: Jtesed always implies 

action. It is never lett in the abstract, but always invOlves the illus

tration of an act. The supply of God's ~esed is abundant and eternal. 

The application is seen in the greatness of ita extent. 

B. It Implies Action 

The peaed of God had already been revealed to Lot in the saving of 

his life from the mob in Sodan (Genesis 19:10, ll). Following this 

event the two angels, who had earlier been used as God' a instruments in 

saving Lot's life, warned Lot of the imminent danger to him and his 

family if they remained in Sodom. They advised him to flee to the 

mountain for safety, but, Lot remEmbering the miraculous way in which 

God had magnified His gesed in the saving of his life (Genesis 19:19), 

asked that he might be given protection in a nearby small city. This 

request was granted and that city which was later called Zoar, was 

spared from destruction. Lot speaks to the two angels as though he were 

talking directly to C~d. In this case the angels were only the mediators 

of God's aesed. 

One of the favorite and frequently used refrains of the Israelites 

is, ttFor he is good, for his gesed endureth forever•. The reason for the 
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popularity of this theme is evtdent in the fact that God had shown His 

gesed to them ever since and even before He miraculously delivered them 

trom Egyptian bondage. ru.s every act pointed toward. the ultimate good 

of the Israeli tsr nation. This expression is found recurring many times, 

for emm:ple, in I Chronicles 16:34, 41; II Chronicles 5:13; 7:3,6; Psalm 

106:1; l07:J.; 118:1,2,3,4,29; 136:1-26 {26 times). In Ezra 3:11 they 

sang it because they had been released from Exile and the rebuilding of 

the temple had been ~gun. Qod had repeatedly proved His hesed relation

ship with them. After the completion and dedication of the temple, the 

repeated goodness of God had made such a marked contrast to the iniquity 

of Israel, that Ezra tell upon his knees ashamed and blushing as he 

lifted his face to God in prayer (Ezra 9:5,5). In his prayer he reviewed 

the guiltiness of his people, but above all of that he remembered how God 

had shown ltesed to them in parmi tting them to rebuild the temple. The 

gesed of God is never dormant, but is always seen revealed in action. 

l. It Binds as a Cove~ant 

a. Many times has Yahweh clearly warned Israel. that they should have 

no part in the life of polytheistic peoples. In Deuteronomy 7:1-5 the 

eXhortation is given not only to refrain from associating with such 

nations, but to destroy them utterly. Then in Deuteronomy 7:5-16 Yahweh 

reviews the tact that they are His chosen people and that because He 

loved them B.e brought them up out of Egypt. But. the thing which lies 

behind these facts is that God is eternally faithful and keeps covenant 

and gesed with them that love 5im and keep His commandments to a thou

sand generations (Deuteroaamy 7:9). Yahweh again recounts the blessings 

which shall be to Israel if they are obedient to Him, assuring them that 
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He will keep the covenant and &esed which He sware to their fathers 

(Deuteronomy 7:12). 

b. Psalm 18, if written by David, is a record of many of the times 

which Yahweh delivered him from the hand of his enemy. The Psalmist 

praised God because He had done as He promised, in preserving the king 

and hi$ seed. This song of praise is s'IJDIIlarized in verse 51, tor the 

writer recognized that Yahweh's keeping of covenant went hand in hand with 

His Showing of ~esed in delivering him fran the oppressor. This ~e :p.esed 

will be shown to David's seed for evermore in the blessing of all people. 

c. The idea of a covenant relationship is again brought out in Micah 

7:2o;. :Micah, prophesying about the eie;:tth century B.C., recalled the fact 

that centuries ago God had entered into a cove~ relation with Israel. 

Although there had been many inconsistencies in the life of Israel, God 

etill remained faithful and compassionate. In his prayer for the r..aant 

Israel, Micah lays hold of the covenant promise of God that He would give 

truth to .Tacob, and :p.esed to Abraham, which in turn applies to th~ir 

posterity. This truth and :p.esed was sworn, or promised, to the :f'athers 

from the days o:f' old, and it is in the knowledge of this covenant that 

Micah maintains his hope. 

2. It Protects from Enemies and Troubles 

a • .Toseph was one of the purest of Old Testament characters. Shortly 

after his arrival in Egypt he was sold to Potiphar to be a servant in his 

house. ioseph was betrayed, and cast into prison by his master. However, 

he was not punished in the customary manner, but instead found favor in 

the sight of th1-Prison keeper and was given charge over all the prisoners. 



It was not because of sin that Joseph was made a prisoner, but because of 

his virtue, truth and goodness. Hence the true character of Joseph was 

rewarded with Yahweh's presence, and the showing of His b,esed in tempering 

the hand and heart of the prison keeper (Genesis 59:21). 

b. The song of Moses in Exodus 15 is a stirring expression of a people 

who have been miraculously delivered from the enemy. In this song the 

story of the Red Sea is told, and the way in which it protected the Israel-

ites, but engulfed and drowned the pursuing Egpitians. The picture here 

is the majesty of God as Re reserves the power to subdue all earthly forces. 

His provision for the rede:-7m.ption of Israel is seen in His l}esed in which 

He led them forth from the hand of the enemy (Exodus 15:13) • 

e. Jeremiah was a prophet prior to and in the early part of the exile 

of Judah. It is in chapters 30 and 31 that he begins the record of his 

vision concerning the tribulation days of Israel and Judah. The word of 

Yahweh e~e to him saying that Israel and Judah will be led from captivity 

and restored to the land which was their fathers' (30:3). God promises to 

be their salvation and withdraw from than His fierce anger. In 31:3 

Jeremiah again recognizes Yahweh as speaker, but Yahweh continues to 

speak through the prophet as though He were never interrupted, 

"From afar Yahweh hath appeared to me; and I have loved thee 
with an everlasting love, therefore with ~esed have I drawn 
thee• (31:3) 

Yahweh states that because He has loved them eternally He therefore 

exercises iesed in delivering then from the hands of their captor. 

3. It Preserves Life From Death 

a. In the sixth Psalm we hear the cry of one who is suffering intense 
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pain. There is a question as to the cause of the suffering, whether 

it was a result of presecution by his enemies, or a result of his having 

forsaken God. The first part of the Psalm indicates that he is responsi

ble tor 1'tlt misfortune and that his enemies taunt him because God in 

turn has forsaken him. Renee the Psalmist cries in despair, •return 0 

Yahweh, deliver my soul, oh save me tor the sake ot thy £esed• (verse 5). 

A.uyone can pray tor deliverance, but only one who has previously tasted 

can appeal to the great !esed of Yahweh. He knew that the Jtesed of 

Yahweh was sufficient to save his body from his tor.mentors. 

b. In Psalm 86 the Psalmist prays for preservation of his soul and 

for guidance into the true way. His promise to the Lord is that he will 

praise Him with all his heart and glorify His name tor evermore. The 

Psalmist appeals on the basis of God's having shown :P.esed to him. in deliver

ing his soul from Sheol (verse 13). 

c. In Jog's reply to Bildad, he speaks as though directly to God. 

Job confessed God's power over men, but protested against God's treatment 

of him in the light of all the blessings that God had given him. The 

important ~phasis here is Job's recognition that,~in spite of all his 

afflictions, God was the One who had granted him lite and gesed. Also 

~~at the care of God in an expression of ~esed had preserved his spirit 

from death (10:12). Job's spirit in this case may refer to both his 

physical and spiritual life, for he was completely down cast. It may 

include both hie "breath• which kept the physical alive, and his inward 

spirit or •soul". 

4. It redeems from Sin 

a. In Psalm 25:7 the speaker appears to be satisfied if Yahweh 
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will forgive the sins of his youth, and his transgressions or rebellions 

(probably referring to more recent sins}, according to His geaed. The 

Psalmist is conscious that he has committed many sins during his life, 

thus he asks that, for the sake of Yahweh's ]fesed, he may be redeemed 

from sin. Evel"J' man stands condemned in sin at one tim.e or another, 

but he need not be eternally damned. He who sincerely desires to know 

the right will be guided into truth if he relies on the goodness and 

4esed of Yahweh •. 

b. Again in Psalm 51:3 is recorded the cry of one who has done 

wrong atainst his God. The secret here is also common in the Psalms, 

nanely that the repentant one seeks mercy, forgiveness and redemption 

according to the 4esed and multitude of the compassions of God. 

5. It quickens the Spiritual Lite 

a. In Psalm 109:26 th& Psalmist again calls for help so that his 

spiritual life might be enriched. He addresses the Deity as Yahweh 

and then "my God" as he pleads on the ground of God's qesed. He feels 

sure of the efficiency of God's 4esed as a spiritual blessing in bring

ing salvation to hts soul. 

b. Probably no other book of the Bible relates such a war.m and 

rich relationship between a people and God as do the Psalms. Probably 

no one Psalm is more striking in its description of the relationship 

of the individual to God and His law, than the ll9th. God's hesed is 

expressed in at least fifty-tn.aa of the Psalms, but in no other is the 

personal element more keenly felt. Three verses (4l., 88, 124) quite 

thoroughly express the feeling of the Psalmist as he calls upon his 

God. God has,promised salvation in His word, hence the seeker prays 
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for the visitation of His gesed (verse 41). Later in verse 88 he asks 

God to quicken him according to His hesed so that he may not be hindered 

in his devotion and glorification of God. In verse 124 the servant 

prays for a knowledge of God's statutes so that he might meet the trials 

of life successfUlly. This request reveals a faith in the consistency 

in divine instruction and the hesed of God. 

o. It Is Abundant and Great in Extent 

~e quality and applicability of Bod's gesed is seen recorded in 

Nehemiah 9:17 as it is contrasted to the conduct of Israel. Nehemiah 

ravia-. the experiences of the Children of Israel, especially their 

wilderness journey, telling of the faithfulness of God in providing 

their every need. But then in verses 16 and 17 he tells how th&Israelite 

fathers became proud, hardened their necks, and refused to obey the 

commandments of God. They even went so far as to appoint a captain to 

lead then back into their bondage when the way became hard. They had 

seamed to lose confidence in God and His servant Moses, and wanted 

rather to have nothing to do with Him. But, Nehemiah says, in spite of 

all this "God was ready to pardon, gracious and merciful, slow to anger, 

and abundant in Jt.eaed, and forsook them not" (9:1'1). 

Johah's reply to Yahweh in Jobah 4;2 shows that the abundance of 

God's ~esed was recognized even though Jonah was of a contrary mind at 

that time. After having complied with Yahweh's second request to go to 

Ninevah, Jonah delivered the message that Ninevah should be overthrown 1n 

forty days. The king of Niaevah and his followers became alarmed and 

immediately repented of their evil and worshipped God. This made .Jonah 

very angry and he prayed to God saying that it had happened just as he 



thought it would, namely, that God had repented and had withdrawn His 

judgment. "I knew that thou art a gracious God and merciful, slow to 

anger, and abundant in !,e.s~d, and. repentest thee of the evil" ( 4 :2) • 

Aside from the implications as to Jonah's disposition, his reply reveals 

a knowledge and faith in the abundance of God's iesed. 

The thought of the abundance of God's he sed is also expressed_ in .a.-·- '. 
Psalm 103:8 as a summary of the methods of God's dealings with men. 

The !t_esed of God cannot be confined to space or time, thus it oan 

surely be said that it is great in extent. Upon Nehemiah's second. visit 

to Jerusalem he .found it necessary to give instructions conoel'Diilg the 

observation o.t' the sabbath. He commanded the merchants and sellers not 

to do business in God's house on the sabbath, and the Levites to cleanse 

themselves and keep the gates in order to maintain the sanctity o.t' the 

sabbath. Then Nehemiah breathed a short prayer to God lest he had_ ever

stepped his authority, asking God to remember him and spare him accord

ing to the greatness of his !.,ese":, (Nehemiah 13 :22). 

The greatness of God's !_es~! is e'rident in His dealings wi'tm Mos~s. 

God characterized Himself in the giving o.t' the cOD'IID81ldmen~s {Exodus 20 :6) 

and again as He appeared to Moses in a cloud (Exodus 34:6,7). Each time 

the emphasis is upon the .fact that His hesed is for thousands of them that 

love Rim and keep His commandments, not that it is confined to descendants 

of the righteous, but is for all people who will keep His commandments. 

!he greatness of God's hesed is seen'in another of Jeremiah's 

prayers (Jeremiah 32 :18). Jeremiah had been c94t into prison by Zedekiah, 

king of Judah, for prophesying the downfall of Jeru.salem. God gave 

Jeremiah a sign that he might be sure of the word of the Lord. Jeremiah 



was conmanded to bltY a field tbat was in .Anathoth because tlhe right of 

redemption was his to but it. He purchased it and then presented the 

eVidence to Baruch the son of :leriah, the son of :Ma.hseiah, in the sght 

of Ha.nam.el his uncle's son. When Jeremiah had done thus, he offered a 

prayer of praise to God in recognition of the greatness of Els £seed 

for without this sign from God, Jeremiah's faith in the outcome of his 

prediction, might have waned:. But with the revelation of God's p,esed, 

the prophet was reassured that Judah would be restored to their in-

herita.nce. 

D. It is Everlasting 

The prophet Isaiah, prophesying immediately before the exile, warns 

the kingdoms of the punishment which shall be inflicted upon them as a 

result of their apostasy. Following that prediction, he relates in 

Chapter ll:XIII the message of Yahweh which was a promise of restoration 

trom captivity, and the renewal of their experience of peace and joy. 

Yahweh declares that the captivity of Judah and Israel shall return, 

and rebuild the cit,- of JerasiUem as it was at first (Jeremiah 33:'1). 

Be says that this city shall be to Elm for a name of joy, for a praise and 

for a glory, before all nations of the earth. And then as a result of His 

everlasting faithfulness He states that there shall be heard, 

"the voice of joy and the voice of gladness, the voice of the 
bridegroom and the voice ofthe bride, the voice of them that 
say, Give thanks to Yahweh of hosts, for Yahweh is good, for 
his gesed endureth for ever; and of them that bring sacrifices 
of thanksgiving into the house of Yahweh. For I will cause the 
captivity of the land to return as at the first, saith Yahweh• 
(Jeremiah 33:11}. 

The gesed of Yahweh has been eternally present even though they have not 
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always enjoyed its benefits. If His hesed were only a temporal quality 

then the relationship of love would not prevail as is indicated in the 

happiness of the bride and bridegroom. The joy described in the above

mentioned verse is therefore the result of God's eternal faithfulness 

towards His people • 

This same emphasis is brought out by Isaiah (chapter 54) as he 

describes the restoration of Israel into fellowship with Yahweh. Israel 

is again pictured as a bride who has been cast off tram the bridegroom, 

because Yahweh had for a moment become angry with them. But • again His 

everlasting.!:,~~ resumed its sway, end He had mercy on those who had 

so rudely forsaken Him (54:8). 

In Psalm 136 we have the eternal quality of God's he sed mentioned 

in each of the twenty-six verses. As a song of praise to Yahweh this 

indicates that Israel had definitely experienced deliverance by their 

God. They praised Him for His wondrous deeds. His creation, His deliver

ance of Israel from Egypt, His dethronement of the Ca.ne.anite kings and 

rewarding of Israel with their inheritance. His remembrance of those of 

low estate and His provision tor their needs. After the mention of each 

item, they sang in chorus of the everlasting hesed of Yahweh. This is 

an attractive summary of the true feeling of Israel as they are brought 

face to face with divine care. Their theme centers primarily in God's 

everlasting hesed. 

E. Summary 

The aim of this chapter has been to show concretely what the hesed 

of God implies. It is never lett in the abstract. but involves the 



illustration ot an aet. It binds a relationship as does a covenant. 

The lfesed ot God protects His own trom. enemies and troubles, and 

preserves their lite trom. death. As an attribute ot God it makes 

possible man's redemption trom. sin. It inspires one to live a deeper 

spiritual lite. 

The supply ot God's iesed is seen. in :tta abundance, whereas the 

application can only be measured by saying that it is great in extent. 

Finally, God's lfesed is everlasting, as it provides eternal salvation 

tcxr: all who repent ot sin ad trust Yahlreh. 
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CHAPTER III 

OO'MPA.RISON OF ~ WITH 

lfO:RDS OF A SimiAR MEANING 

A. b:Produetion 

J!!..sed has been studied as an attribute of llllUL u.d Got, and in thia 

chapter it will 'b~ compared to words which bear a similar, though aot 

identical, meaning. :rive Old Testament words will be studied to dis-. 

cover how closely their meaning resembles that of ~esed. :rou:r:- New Testa-

ment words will 'be considered, as those used most :t!t"equently to express 

the idea of :qesed. !l'hree of these words were used by Septuagint 

translators to render the'1118aning of :ttesed, whereas the fourth ( agape -

love) was not. 

Ho one of these words is being suggested as an adequate substitute 

tor \!;esed, but by comparison they my help to sharpen its meaning. 

B. The Distinction and Parallel of: 

1. But -
The JIIQst comno:a meaning giVEit to aet is •truth•. It is used to -

express truth as spoke:a, as well as being indicatory ot a. relationship. 

It eonTeys the meaning of "fil'.ID.ess•, •sureness•, •tai thtUlness•, 
-1 

•relia.bili ty•, and • stabili tytt • !!!.! is used in a total of thirty-two 
. . 

verses in which }J.esed 6so occurs. It is found JDa.n1 more times in 

co:atens where the jesed idea is predominant. 

fte following passages are those in which .!!!! and }J.esed appear 
. ' . ' ' ' 

tocether. Genesis 24:2'1, 49; S2:U; 4'1:29; :lxodus 34:6; J'osb.ua 2:12,14; 
. . 

II Samuel 2:6; 15:20; I Kings 3:6; Psalm 25:10; 26:5; 40:11, 12; 59:4,11; 61:8 

• • • • • • • • 
1. Of • William Gesenius, A Hebrew and Eaglish Lexicon ot the Old Testament, 

P• 64. 



69:14; 85~11; 86t15; 89:15; 108:5; 115:1; 117:2; 138:2; Proverbs 3:3; 

14:22; 16:6; 20:28; Isaiah 16:5; Hosea 4:1; Micah 7:20. Of this group 

two will be selected to show concretely the difference o~r similarity in 

.!!!!!, and .Jtesed - II Samuel 15:20, and Psalm 85:11. 

Absalom conspired against his father, the king, with the intention 

ot gaining the kinjdom tor himself. Atter having won the hearts of the 

Israelites through trickery, he was de&lared king in Hebron ( II Sam. 15:J.O). 

When king David heard that his people had tUl!'ned to Absalom, he made ready 

to tlee lest they be destroyed by Absalom's sword. However, there remained 

many who were loyal to David, and planned to escape with him. .Among those 

was Ittai the Gittite who had joined David's ranks only recently. David 

felt that Ittai should not bind himself to the dethroned king, and so 

released him to remain and serve Absalom. David tel t that Ittai could 

live a more nomal lite it he were to align himself with Absalom, whereas 

it he were to remain with David he would become a wanderer, going whither

soever he could (II Sam.uel 15:20; ct. I Samuel 23:13} • David's exhortation 

to Ittai, there tore, was this, "return thou, and take back thy brethren; 

.Jtesed and .!!!!!! be with thee" {II Samuel 15:20). In this statement there 

is implied a feeling of hesed and "taithtulnesa" on the part of one of 

short acquaintance. 

Psalm 85 is a highly picturesque description of a nation seeking 

God's Jtesed • Some scholars have made too mueh of the personification o:r 

the Yirtues in this passage. However, the aim in this treatment is to 

whew the parallel usage of these attributes. Verse 11 states that, 

~esed am ..!!!!! are met together; §edeq (righteousnessl and shalom (peace) 

Jlave kissed each other". In Psalm 36:6 1 t is stated that the Jtesed of 



Yahweh is in the heavens. Psalm 85:12 states that ~ springs out of 

the earth. The f'aet that the Psalmist states that :Q_esed and ~ are met 

together indicates that they have been apart, which strongly int:im.ates 

that tne gesed mentioned here is that of Yahweh. In any case, geeed and 

!!!! (faithfulness) have been reconciled, whieh is a source of great joy 

to the Psalntist. As in 85:12 §ledeq looks dow from heaven, and is warmly 

embraced by peace (85:ll), which union is a result of God's working in 

the heart of man. The blessings of God, and the faithfulness and goodness 

of men, are strikingly allegarized in the parallel union of hesed a:ad ..!!!!!!.; 

tedeq and shalom. 

2. Berit 

This word is most commonly translated "covenant". Its usage implies 

"friendship• between God and man; " a divine constitution or ordinance". 

It may also carry the meaning of a neompact•, "treatY", "alliance", 
1 

"league", "agreement" or "pledge" between men. 

It has been used in a total of thirteen verses in which :Q.esed also 

occurs. Deuteronomy 7:9,12; I Samuel 20:8; I Kings 8:23; II Chronicles 

6:14; Nehemiah 1:5; 9:32; Psalm 25:10; 89:29; 106:45; Isaiah 54:10; 55:3; 

Daniel 9:4. Of this group, I Kings 8:23 and Isaiah 55:3 will be 

emphasized as Showing the paralleli~ of £esed and berit. 

In his prayer of dedication of the Temple King Solomon begins with 

an act of praise and reeogni tion of the sovereignty of' Yahweh (I Kings 

8:23). Solomon rejoices in the fact that there is only one true God, the 

God of Israel. He does not imply tbat Yahweh is the greatest of all gods 

but that He is the only God (ct. Exodus 15:11; Deut. 4:39; 6:4; II Samuel 

• • • • • • •• 
1. Of. William Gesenius, op. cit., p. 136 t. 



'1:22; 22:32; I Kings 8:23, 60: Psalm. 86:8; Isaiah 4!:8). Then immediately 

tollCifi:ug his ascription to Yahweh, Solomon states that He is the God who 

lteeps beri t and }J.esed with His servants who walk betore Him with all their 

heart (mngs 8:13). It appears that the 'berit is a taithtu.l bond between 

God and Israel, whereas divine jesed tlows tram God into man's lite. King 

Solomon used them as parallels, which proves their sreat similarit;r; yet 

one does not totally coincide with the other. 

Isaiah, as~:• messenger ot God's salvation, declares God's promise to 

Israel, dependent on their response. Previously he has warned them of' 

their destruction it they continue to forsake God, and now in chapter 55 

reveals what God wlll do tor them if' they repent and seelt restoration t:rom 

bondage. The only requirements which God makes of' them is that they hear, 

come to Him, and accept Bis otter. God's promise to them, it they respond, 

is that He will make an eternal berit. w1 th the which shall consist in the 

sure g.esed ot David. !he importance of' this passage is seen in the tact 

that as God is able to show ltesed to His own, so Be can and will make 

8.11 eternal berit (covenant) with them. 

!he most common translatioa ot !edeg, is •righteousness". It conveys 

various meanings such as, "the sovereignty ot God•, •'truthfUlness", "'that 

which is ethicallf right•, "righteous:aess in ease or cause•, "righteous-

aess in @Dvernment•, "a righteous act•, •rightness in speech•, righteous-

aess as Vindicated in deliverance, viatory, prosperity, justitieation and 

salvatio:a•, and •that which is ri@')lt, just, normal in weights and 
l 

measures•. 

§edeg, is used in a total of' twelve verses with g.esed; I Kings 3:6; 

• • • • • • • • 
1. Ot. \filliam Gesenius, op. cit., p. 84l t. 



Psalm 35:11; 40:11; 85:11; 89:15; 103:1?; Proverbs 21:21, 21; Isaiah 

15:5; Jeremiah 9:23; Hosea 2:21; 10:12. Two passages, Jeremiah 9:23 

aDi Hosea 10:12, will be used to show the similarity in the meaning ot 

fedeq and lesed. 

~e prophet Jeremiah was vitally concerned and even heart-broken 

over the sintul state ot Zion (8:18-22). In no uncertain terms he warned 

than that it the, did not repent ot their eT11 practices, and follow the 

one true Sod, they were doaaed to ruin and exile. He arrived at a climax 

in 9:23,24 in which Yahweh said that the Wise man should not glory in his 

wicldom, neither the mighty man in his might, nor the rich man in his 

riches, but that he should glory in the tact that he had understanding 

and knew Yahw~e; aaa::.~the knowledge that it was Yahweh w;b.o exercised hesect, 

justice, and tedegah in the earth. Jlurthezmore Yahweh said tlla.t it is in 

giving ot these attributes that He delights. Yahweh does not say that 

wisdom, strength and riches have no place in human lite, but He does say 

that man's chief glory should be in those things whj.ch, though unattainable 

tram a human standpoint, are freely ottered ot God. 

Hosea's message was somewhat' similar to Jeremiah's. Hosea warned 

Israel that they would be punished tor their idolatry, lawlessness and in -

tideli ty; that as a reward tor making talse cwenants, the thorn and thistle 

would come up on their altars,' But, as a positive note and an exhortation, 

Hosea says, "Sow to yourselves in tedeqah, reap according to gesed; break 

up your tallow ground; tor it is time to seek Yahweh, till He come:' and 

rain righteousness upon you" (Hosea 10:12 - also ct. Isaiah 45:8). Hosea 

seems to say that he who sows in sedeqah will reap according to God's 

}l.esed.Reaping is according to sowing, ]J.esed according to fedeg,. God's 



rward to man therefore, is according to His J;J.esed, not according to man's 

merit. To sow eedeqah refers to their relationship to their fellowmen and 

to God. His reference to the breaking up of tallow ground indicates that 

there were possibilities of goodness in Israel that had neTer been given 

a chance tor expression. The prophet urges them to sow good seed in good 

ground., first of all~~eeldng Yahweh. However, the agreement is never one 

sided so long as man does his part, tor Yalnreh promised. that 'fedegah 

would spring up among th•, or in other words they wol:lld be touched with 

a spirit of welcome, refreshing, blessing and salvation when they returned 

as penitents. All of this together with );J.esed. will be their reward tor a 

ripteous lite • 

.'Ba:Qg1m is most frequently used t• show the •compa}rison" ot God. 

It is less trequently used to show man's compassion. It carries the 

meaniJlg of brotherhood and brotherly feeling, e.-peeially of those bern 
1 

trom the same womb. 

Ralw!t• is used in twelve verses with );J.esed, Psalm 25:6; 40:1,2; 51:3; 

69:1'1; 103:4; Isaiah 63:'1; ~er.iall 16:5; Lamentations 3:22,32; Daniel 1:9; 

Hosea 2:21; Zechariah '1:9. The parallelism of 1!£!nim and l!e~ed will 

be emphasized as ahara in 1eremiah 16:5 and Lamentations 3:22. 

Yahweh spoke through the prophet 1eremiah in severe waru.ing to 1udah, 

that before they could be restored they must sutter bitter punishment. 

SJ'IILPflthy has no place in the punishment which shall befall 1udah. They 

have sinned and brought on their own dl:stress., so that there is no 

justification for any condolence from their friends. God forbids 

. . . . . ~ . . 
1. ct. Vlilliam Gesenius, op. dt., p. 953 
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Jeremiah to mourn over coming 4estruction. Devastation and death will 

be so universal that mourning will be senseless and impossible. The 

tlmpantant phase ot this m.essase is that no amount ot SJ1Rpathy will avail 

because ot the tact that Yahweh has taken away His peace t:ro:m. this people, 

even Jteseti anti !"!be!;!! (Jeremiah 16:5). In the absence ot these two 

attributes the sinner must sutter. 

In J:Ua Lamentations, Jeremiah reveals great hope tor relief through 

Yahweh's \ese4 and f'!!W!:'!! (Lamatations 3:22,32). The translation ot this 

verse (22) is ditticult tor literally it rea..ds "the lteseds of YahWeh that 

we are not co:asumed". !he Syriac and Tarsum make the pronoun third 

person plural instead. of first person plural, thus reading, •the \eseds 

ot Yahweh verily they are :aot co•sumed, or, come not to im end, because 

His ragam:Jms tail not•. Certainly this ement!Lation, as accepted by various 

critics, makes for smoother S1Ute.x as well as being parallel to the 

following verse which reads, "!hey are :aew every morning; great is thy 

taithtttl:aess•. It simply means then that Yahweh's \esed will never cease 

because His rab£pim tails not. They are similar attributes, though not 

identical in fUnction. 

1!!. is usually translated. "grace• or '~~tavour•. It conveys the mean

ing ot "elegance•, and •acceptance•. It is used in phrases w1 th men and. 
l 

with God. It occurs in only tour verses with Jt.esed which ma:r help bear 

out the statement made by w.:r. Lofthouse, that £en and,.\l;esed are opposites 

in meaniBS; 'titat gese4 is not used indiscriminately where ahy kind of 

tavour is desired, but only where there is some recognized tie; that ;g,en 

• • • • • • • • 
1. Ct. William Gesenius, op• cit., p. 336 
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is used where there is no tie or clatm.l 

The four verses in which ~en and hesed occur together have been 

studied in previous chapters; Genesis 47:29 and Esther 2a17 in Chapter I; 

Genesis 19:19; 39:21 1n Chapter II. It will be necessary to make a 

general observation on these four verses, namely that in each case hen --
has been an optional grant, or as Lofthouse has said, it has come out 

ot a situation where their is no recognized claim. Hesed, however, can 

always be traced back to an earlier promise, negotiation or obligation. 

ijesed is, therefore, seldom used with hen because the meaning of the 
- --

for.mer is so much more forceful. 

C • Some New Testament Words 

Corresponding to ~esed 

~esed has been translated in a majority of oases in the Septuagint, 

eleos (mercy). This is hardly an adequate rendition of it, be,cause there 

is no Greek word which thoroughly expresses the ~esed concept. However, 

consideration will be given to four Greek New Testament words which most 

nearly convey the idea of ~esede 

1. Eleos 

Eleos is often translated "mercy". The various meanings as given by 

Thayer are: 11Kindness or good will toward the miserable and afflicted, 

joined with a desire to relieve them"; "the mercy and clemency of God in 

providing and offering to men salvation by Christ"; "the mercy of Christ, 

whereby at his return to judgment he will bless true Christians with 

eternal lite".2 Eleos is used in Matthew 9:13 and 12:7 as a quotation 

••••••••••••• 

1. Ct. W.F. Lofthouse, IJen and ~esed in the Old Testament, P• 33. 
2. Ct. J.H. Thayer, A Greek-Englisfi Lexicon of the New Testament, P• 203e 
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£ram Hosea 6:6. ln this case elecs is definitely used to express 

hesed. The gospel writer was probably influenced by the Septuagint. 

st. Luke has also used eleos to express ~ese!!_6 for in the m.agnificat 

(1,50) he quotes Psalm 103:17. Again in 1:72 he used eleos to give the 

hesed concept as seen in Fsaim 106 J45. In Luke 10 :3'7, the lawyer states 

that the neighbor of the unfortunate man was the one who showed eleoe 

to him. This act by the good Samaritan was the fulfilment of i;he thought 

expressed by Micah, "He hath showed thee, 0 man, what is good; a.nd ldl.at 

doth Yahweh require of thee, but to do justly, and to love hesed,and to 

walk humbly with thy God6 (Micah 6:8). 

2. Qharis 

Charis is the New Testament word which closely corresponds to the 

Hebrew word hen, mean~ "grace n or "favour". It is properly that which. 

affords "joy", upleasure", '*delight", "sweetness .. , "charm.", "loveliness". 

In a broader sense it means "good-will", and"lovingld.ndness 11
• "The New 

Testament writers use charis pre-eminently of that kindness by which 

God bestows favors even upon the ill-deserving, and grants to sinners the 

pardon of their offences, and bids them accept of eternal salvation 

through Christ." "Charis is used of the merciful kindness by which God, 

exerting his holy influence upon souls, turns them to Christ, keeps, 

strengthens, increases them in Christian faith, knowledge, affection, and 

kindles them to the exercise of the Christian virtues."l 

As was previously stated, charis is the standing translation of Hebrew 

4en in the Septuagint.2 Greek charis was a happy find for the translators 

but it doesn't express the whole of hesed.3 

••••••••••••• 

1. J.H. Thayer, op. cit., P• 665 f. 
2. Of. W.F. Lofthouse, op. cit., P• 29. 
3. Of. J.A. Montgomery, Hebrew ~esed and Greek Charis, P• 101. 



I" is doubttul that charis is used by uy New Teatamen.t writer in 

the quotation ot an Old Testament passage which refers to ;.esed. The 

idea as expressed by st. Luke in Acts ?:10, concerming Xoseph's finding 

ot charis in the sight ot his overlord, is similar to that in Daniel 1:10 

where Daniel found j.esed in the sigb.t ot the pr.l.nce ot the eunuchs. 

z. Oiktirmo$ 

Oiktirmos is the Septuagint translation tor Hebrew ~emim (compassion). 

Oikti:rmos conveys the meaai:ng ot "pi t7" • "cQ~~passion•, •mer-e,.- • "emotions", 
.1 

"longings", ''manifestations ot pity" and •te:ader 'love•. It is never used 

to express ;.esed, 'but does bear a similarity ot meaning. It· is the out

come ot an emotional experience, whe:rea.s !esed grows out ot a broader 

scope and more concrete experience. 

The New Testament use of oikte:rmos is limited to a tew verses such as 

~s 12:1; II Corinthians 1:3; Philippians 2:1; Colossians 3:12; 

liebrews 10:28. The dominant thought here is the seeking of God's 

~s a word born w1 thin the bosom of revealed. religion, oceuri:ng 

tirst in the Septuagint. It was not used by any heathen writer, neither 
2 

in Philo nor J'osephus. The Septuagint translll.tors have used it in 

II Samnel 1:26; 13:15; Ecclesiastes 9:1,6; Song 2:4,5,7; 3:Jf,l0; 5:8; 

?:6; 8:4,6,?; and J'eremiah 2:2. In each case it was used to translate 

liebrew ababa (love). But the translators also used phileo(love) to render 

!)!be.. There seems to be no real distinction made in their use ot yat?e 

• • • • • • • • 
l. ct. J'. li. fbayer, op. cit.,,. 442. 
2. Ct. B.C. Trench, S,UoD.JlllS of the New Testament, P• 41. 



(love), but in Proverbs 8:1'1 a,both verb terms, aga.;po and philoun.tas, 

are used to translate the same Hebrew verb root .!!..!!!!• It in Proverbs 

8:l'la it is the Lord who is speaking (ct. I Bamuel 2:50; John 14:21) 

thea there has been a distinction made between aga.po abd ;phileo. In the 

Hebrew the y-e reads .!!!, ohava.y ehab, and in the Septuagint version 

!12, ..12!!!. ems philountas aeuo, which when translated means, "I love 

(fJ!po) those Who loTe (phileo) me•. One verse such as this is insuttici~nt 

to prove the ease, neither is the New Testament consistent in using ae:ee, 

but most scholarship gives ya;ee a diVine connotation as over ae;aint the 

human relationship expressed bJ:tileo. It may be said that agape expresse4 

the Bew Testament relationship between Ohrist and man, which corresponds 

to the God-man relationship expressed by hesed in the Old Testament. 

D. Smmnary 

The aim in this chapter has been to study 1'1 ve Old 'l'estament words 

which are often used to express a thought similar to that ot gesed. The 

--~·~;,of these words has been illustrated by the study ot passages in 

which they occur. 

!'he JLert section included a study ot tour Greek words which most 

nearly correspond to the Hebrew \esed. 

J'our ot the Hebrew words (.!!!!!, beri t, tedeq, ra.p.amim} are used 

quite trequentl,- with l].esed and ma:r be regarded as having a similar 

meaning, whereas }f!.en is used only tour times with J;!.eseQ. and di:f'ters from 

aesed 1a that it is used where there is no tie nor claim. 

t'hree ot the Greek words. (eleos, charis, and d.ktirmos)were used by 

the Septuagint translators to represent l].esed, but. no one ot them requires 

the covelaallt relationship that is present in jesed. However, tbese three, 

along with agape are the most adequate Bew Testament representations ot 

the lased relationship. 





CHAPTER IV 

THE TRit."{S!ATION OF :rpeniD 

A. Introduction 

As has been stated in a previous chapter, Jtesed has been given many 

varied translations. The aim of this chapter is to classify each of the 

two hundred forty-five passages as falling under either of two main 

headings, •concerning Man' a ttesed• or •concerning God' a Jilesed". NBXt th.e 

aim will be to show how, over a period of years, the translation of ~esed 

has varied in reference to certain verses. For example, gesed in Hosea 

10:12 is translated in the Septuagint as Zoes (lite), while in the A.V. -
it is -mercy», and in the A.R.V. •kindness•. The verses will be listed 

according to the books of the Bible under each main heading, tollow64 by 

the Septuagint translation which appeared about two centuries B.D.; then 

the.Authorized Version dating about 1611; and last the American Revised 

Version which was completed in 1901. 

The verses cited are taken trom the Hebrew terl, there being in many 

cases, quite a variation in the verse numbers in the translations. 

Next the aim will be to present the principles underlying these trans-

lations as a means of organizing the evidence. Following that will be a 

study of th,Cpinions of various scholars who have made a contribution to 

this subject. 

Finally, in this chapter, an expression shall be given in a con

cluding statement as to the most adequate representation of hesed, 

followed by a sUDJDary of the chapter. 
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B. Concerning Man's ijesed 

Beterenee Se;2tuasint Authorized Revised 
Version Version 

Genesis 20:13 
I 

£1Wil.JOO"UV\'\V kindness kindness 

Genesis 21:23 
~ 

.$1 r<a.l o<tVVYjV kindness kindness 

Genesis 24:12 1e ~£OS kindness kindness 
11 

Genesis 24:14 £A e os kindness kindness 

Genesis 24:49 
,, X 
E. E. 0 s kindly- kindly 

Genesis 40:14 
,, A 
E £OS kindness kindness 

Genesis 4'1:29 ' ~ I £ l!'tl..UO CJ"U~)o)V kindlY" kindly-
,, 

J"oshua 2:12 E. At.os lfindn.ess kindly-
)I 

.Toshue. 2:12 f.~f..OS kindness kindly-

J"oshua 2:14 
,, ~ 
E. '0 s kindly- kindly 

J"udges 1:24 
,, >.. 
E. EO 5 mercy- kindly-

JUdges 8:35 r A [ o.s kindness kindness 
?I 

Ruth 3:10 £ .X£ o s kindness kindness 

!Samuel 16:6 £A£ OS kindness kindness 

I Samuel 20:8 tl ~ f t: 0 s kindly- kindly 
,, 

I samuel 20:14 t ). £05 kindness lo1itl.8-kindness 

I Samuel 20:15 
,, A E. ( 0 s kindness kindness 

II samuel 2:5 'I~ f. £..0$ kindness kindness 

II Samuel 3:8 
,, A 
( E.oS kindness kindness 

·II Samuel 9:1 r}.e..oS kindness kindness 

II Samuel 9:3 
.,, ~ 
£ Eo S kindness kindness 

II Samuel 9:'1 
,, A 
E. £.05 kindness kindness 

II Samuel 10:2 f_~E,OS kindness kindness 
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Reference Se;Etua~int Authorized Revised 
Version· Version 

II Samuel . . 10:2 t~EOS kindness kincbl.ess 

n Samuel 16:1'1 £ ~ ( 0 s kincbl.ess kindness 

I Kings 2:'1 r ~ £ o s kindness kindness 

I Xings 20:31 
) ) ~ 
£ cous merci:t.'ul merci:t.'ul 

I Chronicles 19:2 £'A£os kindness kindness 

I Chronicles 19:2 ), A 
~ £0 5 kincbl.ess kindness 
, / 

I! Chronicles 24:22 £~EoVS kindness kindness 
)/ 

II Chronicles 32:32 ().cos goodness good deeds 

II Chronicles 35:26 
~ ~ ,. £ 71' IS goodness good deeds 

Nehemiah 13:14 
)I ). I 
£ eos good deeds good deeds 

Esther 2:9 xe:..,,v kindness kindness 

Esther 2:1'1 
/ 

)(a...ptV favour kindness 

Job 6:14 l~eos pity kindness 

' / kindness Psalm 1o9:12 01 KTI pL(W V mercy 

Psalm 109:16 £t\e:os mercy ·kindness 

Psalm 141:5 ~ " I £ ( €" I kindness kindness 

Proverbs 3:3 ' ~ / £ E '1 #- o VV V a. I mercy kindness 

Proverbs 11:1'1 
, ~ , 
£ £l'\..U.WV merei:t.'ul merciful 
,, 

Proverbs 14:22 rAeov mercy mercy 

Proverbs 16:6 mercy mercy 

Proverbs 19:22 
, , 

kindness (A£)-)..u.o <rUV'7 kindness 

Pro,erbs 20:6 ' ~ I' £ £~..u.wV goodness kindness 

' I Proverbs 20:28 £A ~-.,~o G"uv'"l mercy kindness 

Proverbs 20:28 &t!<#..tOfi"JVYJ mercy kindness 
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Reference Se;e;tua,sint Authorized Revised 
Version fflsio:a 

, , 
Proverbs 21:21 t Af}1.AA 0 CI"UVIJ5 m.erey kindness 

I 

Proverbs 31:26 '£ ). r: ~ .u. e G" u v t\ kindness kindness 

Isaiah 16: 5 
, / 

lovingldndness ~ ~ £ 0 us m.erey 

Isaiah 4:0: 6 ~~'A,. goodliness goodliness 

Isaiah 5'1: l S/KA-101 m.ereita.l mereif'ttl 

:feremiah 2; 2 
) / 
£ AE.ovs ki:adness kindness 
f/ 

Daniel l: 9 £.l.Eov favour kindness 
,, 

Hosea 4: l tAros mercy goodness ,, 
Hosea 6: 4 £ ,.\ £0 s J6H~e.:ss goodness 

,, 
Hosea. 6: 6 E ~los mercy goodness 

Hosea 10:12 ~ w 'is merc7 kindness 
,, 

Hosea 12: '1 tA£cv m.ercy kindness 
)I 

Kiaah 6: 8 E).t.oV mercy kindness 
,, 

Zechariah ?: 9 c ).cos m.ercy kindness 

Leviticus 20:17 " I OV£1~05 1fi eked thing shametnl thing 
(. " Proverbs 14:34 tlp. /L. f T I tL. I sin sin 

c. Con.ceming God's :ttesed 

Genesis 19:19 &, KC...I 0 V',;V "JV mercy lovi:agk:indness 

Genesis 24:2? 
I 

SII'(410ffUV VJ mercy lovine;kindness 
I 

Genesis 32:11 ~lkt:i..IOG"UV.,S mercies loving)d:ndness 

Genesis 39:21 " E). t os m.erCT kindness 

Exodus l5:l3 S1Ka.to .. ,Jv '1 mercy lovingkindness 

Exodus 20: 6 £At. cs mercy loving)dndness 

Exodus 34:6 r A£ o.s goodness lovingkindness 
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Reference Se;etua&int Authorized Revised 
Version Version 

Exodus 34: 7 ~ 1 I< a, I 0 tr J V l"J V mercy lovingkindness 

Numbers 14i.l8 'i_ ~£OS mercy lovi ngkin.dneas 

l.llumbers 14:19 r >. £ os mercy lovingkindness 

Deuteron.olQ' 5:10 
,>. 
( £ D 5 mercy lovingkindness 

Deuteron0111'7 7: 9 E_'~ £OS mercy lovingkindness 

DeuteronOlQ' 7:12 t'>..f.oS mercy lovi ngkindness 

Ruth 1: 8 t} £0 s kindly kindly 

Ruth 2:20 i:A~os kindness kindness 

n Samuel 2: 6 € A£ OS kindness lovingkindness 

II Samuel 7:15 k'>.sos mercy lovingk:indness 

n Samuel 15:20 r >.. (as mercy mercy 

II Samuel 22:51 " A £ ~ os mercy lovingkindnesa 

I ICings 3: 6 
,, 
e: >..£os mercy loVingldndaess 

I Kings 3: 6 t'>..e.os kindness lovingkindness 

I Kings 8:23 :>r A S Eo S mercy lovingkindness 

I Chronicles 16:34 r).. r os :mercy loVingkindness 
,, 

I Chronicles 16:41 £).Eos mercy loVingldndness 

I Chronicles 17:13 E.>.Eos mercy lovingkindness 

II Chronicles 1: 8 
,, A 
E f' o 5 mercy loVingkindness 

II Chronicles 5:13 tA£o5 mercy lovingk:indness 
,, 

II Chronicles 6:14 ( ).. £ oS mercy loTi ngkindness 

II Chronicles 6:42 f..X~¥J mercies lovingkindnesses 

II Chronicles 7: 3 £ >. & 05 mercy lovingk:indness 
,, 

II Chronicles 7:6 f ~£OS mercy lovingkindness 

II Chronicles 20:21 rAe os mercy lovingkindness 
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Reference Se;etua~int Authorized ReVised 
Version Version 

Ezra 3:11 r >. £ o s mercy 1ovingkincmess 

Ezra '1:28 
,, ~ t t 0 s mercy loTi ngld.ndness 

Ezra 9: 9 t.\£.oS :mercy lovingld.ndness 

Nehemiah 1: 5 £' ~ £05 mercy loVingkin.dness 

lfehemiah 9:17 r >- £ os kindness loVingkindness 

lfehemiah 9:32 " E"Xsos mercy loVingldn.dness 

Nehemiah 13:22 ' ~ I E tous mercy lovingkindness 

l'"ob 10:12 E
1

A£oS :tavour lovingkindn.ess 
,, 

l'"ob 37:13 'E A£oS :mercy 1ovingkindness 

Psalm 5: a ' ' E A E ovs mercy lovingkindness 

Psalm 6: 5 ' ).. I £ £ ous mercies 1ovingkindness 

Psalm 13: 6 't:>.if.t mercy lovingkindness 
' I Psalm 17: 7 £),£'1 1ovingkindness 1ovin.gkindneas 

p~ 18:51 '/ A (. €.05 mercy 1ovingki.ndness 

' / Psalm. 21: 8 e.Aee.t mercr 1ovingkindness 

Psalm 23: 6 
,, A , e: £ os mercr lovingkindness 
> I 

Psalm 25: 6 cA£., lovingkindnesaea 1ovingldndnesses ,, 
Psalm 25: '1 £A ( "s :mercy 1ovingkindness 

Psalm 25:10 
,, A 
£ E. 0 5 mercr lovingkindness 
)( 

Psalm 26: 3 ().EOS 1ovingkindneas 1ovingkindness 

' I Psalm ll: 8 £A££ I m.ercr lovingld:ndness 

Psalm 31:17 f:A if. I mercies lovin.gkindn.ess 
'II 

Psalm. 31:22 tAtos kindness 1ovin.gkindneas 
,, 

Psalm 52:10 t.~£05 mercy lovingki:ndness 
, / 

Psalm 33: 5 £ A Eou5 goodness lovingki:ndness 
,, 

Psalm 53:18 £.~£.05 mercy lovingkindness 
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Reterence se:2tua.~nt Authorized Revised 
Version Version 

Psalm 33:22 i')£oS mercy 1ovingkindness 
,, 

1ovi ngkindness Psalm 36: 6 £At.os mercy 
,, 

Psalm 36: 8 E A f o s lovttJgkindness 1ovingkindness 
Jl 

Psalm 36:11 £A E D5 1oVingkindness 1ovingkindness 

~' 

Psalm 40:11 £AE.oS loVingk:indness 1ovingk:indness 
,, 

1ov1ngkindness Psalm 40:12 e }\toS lovingk:indness ,, 
Psalm 0: 9 G,~CoS lovingld.ndness 1ovingkindness 

~ / I 

Psalm 44:27 0 VO.A-(..t.l.T05 mercies lovingkindness 
~, 

Psalm 48:10 f.. A£ oS lovingkindness lovin.gk:indness 

Psalm 51: 3 
,, ~ 
£. € 0 .s loVingkindness 1ovingk:indness 

Psalm 51: 3 goodness lovin.gkindness 

Psa.l:m 52:10 rA£os mercy 1ovingldndness 
,, 

Psalm 57: 4 tA£aS mercy lovingkindness 
,, 

Psala 57:11 £ .1. £0 s mercy 1ovingkindness 
, 

Psalm 59:11 £ A E 0 s mercy- io'rip:gkindness 
,, 

Psalm 59:17 £ J,. £0 s mercy lovingkindness 
,, 

Psalm 59:18 , A£ o s mercy mercy 
, 

Psalm 61: 8 £.>.cos mercy lovingk:indness 
,, 

Psalm 62:13 tA'-os mercy 1ovingkindness 

Psalm 63: 4 
,, 
( ~ £. 0 s 1ovingldndness 1ovingkindness 
)f 

Psalm 66:20 \.A (.O.S mercy 1ovingkindness 

Psalm 69:14 
) , 

1ovingkin.dness tAf.oi.JS mercy 
,, 

Psalm 69:17 £At o s 1ovingk1ndness 1ovingkindness 

Psalm 
, 

77: 9 E: A Q o s mercy 1ovingkindness 

Psalm 85: 8 
, 
£ >.. £ os mercy 1ovingkindness 
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Rete renee Se;etuyint Authorized Revised 
Version Version 

Psalm. 85:11 '£A£os mercy mercy 
,, 

Psalm. 86: 5 (. "~OS mercy 1ovin.gki:n.dness 
,, 

Psalm 86:13 E ).cos mercy 1ovingkindness 

Psalm. 86:15 "'A [. £0 5 mercy 1ovingkindn.ess 

Psalm 88:12 £A£ OS 1ovingkindness 1ovingkindness 

Psalm. 89: 2 €>-.{'r) mercies 1ovingkindness 

Psalm 89:3 
) , ,.\ 
£ £ 0 s mercy mercy 

Psalm 89:15 ('>.,tos mercy 1ov1ngkindness 

Psalm 89:25 
,, A 
( £ oS mercy 1ovingkindness 

Psalm 89:29 k'>..ros :mercy 1ovingk1ndness 

Psalm 89:34 £ ~ ( 0 s 1ovin.gkindness 1ovingkindness 
) / 

Psalm 89:50 t.~E:Y) 1ovingkindness.-s lovin.gkindnessee 

' , Psalm 90:14 r:~Eous mercy lovingkindness 

Psalm 92: 3 
1t ~ £ 0 5 1ovingkindness 1ovingkindness 
,, 

Psalm 94:18 ~ ).. Eo s mercy lovingkindn.ess 

Psalm 98: 3 t Aious mercy 1ovin.gkindness 

Psalm. 100: 5 ~'Aco.s mercy lovingkindness 

Psalm 101:1 
,, A 
£.. ( D .S mercy 1ovingkindness 

Psalm 1o3: 4 , A I 
C. £ £ I 1~ngkindness lovingkindness 
)I 

Psalm 103: 8 €A£oS mercy 1ovingltindness 

Psalm 103:11 
)I 

CA£o.s mercy lovingltindness 

Psalm 103:17 ) ' ,\ € c 0 5 mercy 1ov1ngkindness 

Psalm 106: 1 (A,os mercy lovingkindness 
) I 

Psalm, 106: 'I f.,\ (.OVS mercies 1ovingkindnesses 



Reference 

Psalm 

Psalm 

Psalm. 

Psalm 

Psalm 

Psal.m 

Psalm 

Psalm 

Psalm 

Psalm 

Psalm 

Psalm 

Psalm 

Psalm 

Psalm 

Septuagint 

;J , 

10&:45 £ A £.. o v s 
,, 

10'1: 1 £. ~ £ 0 s 
) I 

10'1: 8 E. A E ~ 
) , 

10'1:16 € }. E l1 
> , 

107:21 ( ), l ., 

' I 
107:31 c ~ £ ~ 

' I 107:43 £ A t ~ 
)I 

108: 6 l A ( D s 
,, ' 

109: 21 £. >. c o s 

~~ 

109:2& £ A £. o s 
) I 

116: 1 c A e € ' 

117: 2 

118: 1 

118: 2 

118: 3 

118: 4 

119:41 

119:64 

119:7& 

119:88 

119:124 

119:149 

119:169 

130: 7 

136:1-2& 

,, 
£A£ OS 

) I 

( >- £ 0 5 

(Acos 

> , 
t.Atous 

,, \ 
(1\f.OS 

,, 
c).cos 
) I 

£ At.£t 

(J.£os 

, , ' 
( .... £ 0 s 
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Authorized 
Version 

mercies 

mercy 

goodness 

goodness 

goodness 

goodness 

1oVingki:ndness 

mercr 

merer 

mercy 

mercy 

Revised 
Version 

1ovingkindnesse .s 

1ovingldndness 

1ovingkindness 

1ov1ngkindness 

1ovingkindness 

1ovingk:1ndness 

1ovingkindnesses 

1ovingk1ndness 

1ovingkindness 

1ovingk1ndness 

1ovingkindness 

mereitu.l kindness 1o¥ingkindness 

mercr 1ovingkindness 

mercr 1ovingkindness 

mercy 1ovingkindness 

mercy lovingkindness 

mercies 1ovingkindnesses 

mercr 1ovingk:indness 

merciful kindness 1ovingk:indness 

lovingki:ndness 

mercy 

1ovingkindness. 

1ovi ngkindness 

mercy 

mercy 

1ovingkindness 

lovingkindness 

1ovingkindness 

1ovingkindness 

lovingkindness 

lovingkindness* 

• • • • • • • • * t;ls;se d appears once in each ot the 2& verses ot Psalm 13&. In each case 
the Septuagint renders 1 t ,E ~ eo s ; the A. V. t!!!rcz; the~. V. ,1ovingldndness 
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Reference SeEtuyint Authorized Revised 
Version Version 

' I 

Psalm 158: 2 tAE.E.I 1ovingkindness lovingkindness 

Psalm 138: 8 eAEo~ :mercy lovingkindness 
,, 

Psalm 145: 8 £,AE.os lovingkindness lovingkindness 
, I 

Psalm 143:12 £ A € € I :mercy lovingld.ndness 
,, 

Psalm 144: 2 £ A ~ o s goodness lovingkindness 
,, 

Psalm 145: 8 £.Ae.os :mercy lovingkindness 
,, 

Psalm 1"'1:11 £. A E. o s :mercy 1ovingk1ndness 
> I 

Isaiah 54: 8 £.,\£e.t kindness lovingkindness 
11 

Isaiah 54:10 £). £o5 kindness lovingld.ndness 
/ 

Isaiah 55 ; 3 7ri<TT0...... :mercies :mercies 

Isaiah 63: 
"' 

"A ( f. 0 v lovingkindnesses lovingkindnesses 
, 

Isaiah 63: 
"' 

StK£1 ocruv.,s 1ovingk1ndnesses lovingkindnessea 
,, 

:reremiah 9:23 C .>t £OS lovingkindness lovingkindness 

:reremiah 16: 5 lovingkindness lovingkindness 

:reremiah 31: 3 
)_ , 

0/I<Tip .,..NC.Cl. lovingkindness lovingkindness 

:reremiah 32:18 
)/ 

(.)..(tJ.S lovingkindness lovingkindness 
,, 

:reremiah 33:11 £,\cos :mercy lovingldndness 

' / Lamentations 3:22 £~(~ :mercies lovingkindnessea 
;I , 

Lamentations 3:32 f,)..£oUS :mercies lovingkindnesses 
Jl 

Daniel 9: 4 (,\Eos :mercy lovingkindness 

Hosea 2:21 ' ).. ' C ££I lovingkindness lovingldndness ,, 
:ro:nah 2: 9 £AEDS :mercy :mercy 

:ronah 4:2 rAco.s kindness 1ovingkindneaa 
) / 

Micah '7:18 ()..(605 :mercy lovingkindnesa 
, 

:Micah "1:20 (.)..tov :mercy lovingkindnesa 
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D. Principles Underlying These ~nslation.s 

The use of the word besed has eeen. an. evolution. The Septuagint 

translates it eleos, eleon, eleous {mercy) in a total of one hundred 

eighty-nine passages. The A. V. translates it "mercy" one hundred fort,--

eight times. However, in the A.R.V. there is a decided change, for we 

have •mercy• appearing only seven times as over against "loVingkindness" 

one hundred seventy-tive. The translators of the A. R. V. have chosen 
1 

ftJ.oVingldndness" for the passages which shaw God's p.esed to man. Some 

passages are debatable as to whether or not they show man's or God's 

)tesed. H01rever, the adoption of this word "lovingkindness• (which we we 
2 

to Coverdale, 16th century }, and its intended application to God's besed 

only, indicates that the earlier scholars (Septuagint and A. V. translators), 

did not make the distinction that is now being made. The use of "mercyft 

by the earlier scholars gave lJ,esed a more human connotation than 1 t is 

now being given, for when. Coverdale first introduced the word his intention 
3 

was that it be used to denote God t s love to man. 

In the Psalter iesed occurs ome hundred twenty-tbl!w times, and all 

except three can be elassi fi ed as showing God's Jtesed to man. These 

three are 109:12, 16; 141:6, each of which the A.R.V. translates "kindness•. 

There are three other verses in the Psalms which cannot be dogmatically 

interpreted as showing God's ~esed to man, and which the A.R.V. translates 

'kereyft. They are 59:18; 86:11; 89:3. 

• • • • • • • • 

1. ef. 1. Hastings, Lovingkindness (Dictionary of the Bible, James llastings 
editor) Vol. III, p. 158 

2. ct. Ibid, P. 168 
3. ct. Ibid, p. 158 
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The two major translations ot }J.esed in the A.R.V. are fflovingkindness" 

(175) and #kindness" (42). -Kindness" appears to be a more comprehensive 

tem in showing man.'s }J.esed than is "mercY", tor "mercy" indicates an 

action motivated by a need. This is truly one aspect otjits usage, but not 

the only one. •IC:i.ndness• shows a relationship among individuals or groups 

whic~revails because ot a definite !esed feeling irregardless of motive or 

result. E. Opinions of the Scholars 

fte :tact that every word hs its own personali t:r, and that so often a 

translation is a very poor representation o~hspriginal and true meaning, 
1 

must frequently be emphasized. fte translation ot gesed, as evidenced 

in this chapter, rev~s that the word has been interpreted to represent 

many attributes. However, one taetor that is comm.on in most scholarl1 

treatment of this subject, is that it implies a eoxenant relationship 

among the parties concerned. 

!he aUn of' this section is to ciie the opinions ot various scholars 

in order that the meaning ot Jtesed may be sharpened. The arrangement of 

material is according to thoughts expressed, not according to the time of 

the contribution. 

Dr. Sellers defines Jtesed as, "treatment one has a right to expect 
2 

from amother on account of' blood or covenant relationship." 

Cheyne's concept of' it emphasizes more the activity involved in a 

!esed relationship. ~esed denotes paternal atfection on God's part, 
3 

answered by tilial and loyal affection and brotherl1 love on man's part." 

• • • • • • • • 
l.Cf, :r .A. Montgomery, Hebrew ;ijesed and Greek Cb.aris, {Harvard Theological 
Review} Vol. XXXII, p. 101 . 
2. O.R. Sellers, Biblical Hebrew tor Beginners, p. 40 
3. W.L. Walker, Lovingkindness (International Standard Bible Encyclopedia 

James Orr, editor) Vol. III, p. 1934 
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In. the SUJlllU8.l"7 of his second chapter, Nelson Glueef( states that, 

when referring to man, Jtesed can best be tran.slated: •religiousness•, 

•pietY", •hu:manitY", '~hilanthrepJ"'. He also believes that subjectively 

Jtesed can appear as •grace•, ttmercY", if'avor•, while objectively it 

remains duti:f'ul, conditioned by divine ethical commands which we have 
1 

tor the human Cn.11'11111D1 ty. In referring to God's g.esed, Glueck teals 

that it is equated to •taith:f'ulness•, •righteousnessft, •justice•, •truth•. 

Be also believes that God's }J.esed is close to God's raggazm, but that 

r"!i!!i• lacks the character ottdth:f'ulness. Renee he would translate 
2 

God's l;!.esed as •taithtulness•. 

w. F. Lofthouse, in his treatment ot l;J.esed, emphasizes the covenant 

relationship as contrasted to b.en (tavor) Which does not necessarily 

involTe a tie or claim. In speaking of man's l;J.esed he agrees with G. A. 
3 

Sm1 th in translating 1 t •leal love•. But, i:a reference to God • s q.esed , 

Lofthouse teels that Glueck hit it when he points out that it is a mutual 
4 

relation of rights and duties. 

W. R. Smith's translation ot ~esed has already been referred to in 

Chapter I of this study. Re translates 1ehovah's ;esed as •grace", and 

states that man's ~esed embraces the duties of love and mutual considera-
5 

tion. Dr. Bmi th reveals a 11 ttle more of his interpretation ot l;!.esed 

ill his treatment ot Hosea and Amos. Be uses b.esed and .,kindness" inter-

changeably in speaking of the two prophets. For example he says, 

•in .Amos this word )).eseti or 'kindness' never occurs, while in 
Hosea it not onlY expresses the right attitude of man to God, 
but 'kindness• and truth, 'kindness' and justice are the swa 
ot moral duty.• 6 

• • • • • • • • 
l.Ot. B'el&()n Glueck, op. cit., SwE.ary of Chapter II 
2. et". Ibid SUeary of Chapter III 
3. Ct. W.F.Lofthouse, yen and Rased in the Old Testament, (Zeitschritt :f'1lr 
· Dte Alttestamentliehe Wissenschatt) N.F. X, p. 33 
4. Ct~ Ibid p. 35. 
5. ot. w. R. Smith op. cit., p. 162 
6. Ibid P• 161 



In another place he translates I Samuel 20:8 as follows, -Thou 

shalt show kindness to thy servant, tor thou hast brought thy servant into 
1 

a covenant of ~hovah with thee.• This appears to be his own conception 

of rnan's gesed, tor the Septuagint uses eleos,while the A.V. a.d A.R.V. 

use "kindl~. 

The classification of llesed in Gesetdus Hebrew-English Lexicon is 

under two main headings, •ot Man", end "Of God•. Under the first of 

these the various diVisions emphasize the •kindness• of men. In the 
2 

second, the emphasis is on the "lo'Vingkindnesstt ot God. 

The A.R.V. translates iesed as •lovingkindneas" in every case where 

the revisers felt that it referred to God's gesed. The result was that 

they used •lovingkindness• one hundred seventy-five times. The major 

translation in the A.R.V. whea referring to man's hesed is •kindness• 

f'arty-two times. This leaves only twenty eight occurences, nearly all 

of' which are translated by words very similar in meaning to •kindness• 

A. F. Kirkpatrick, in his studies of the Psalms, considers only 

God • s jess as the }esed of man occurs verr few times in this great book. 

Wi tb only three exceptions (Psalm lo9:12, 16: 141:5), Kirkpatrick believes 
3 

that gesed Clenotes God's •lovingkindness"to man·. 

1. A. :Montgomery feels that "lo'Vingltindness• was an excellent inven-

tion by the translators of the English Bible, as a wa'f of' expressin$ 
4 

b.ese4. He also states that, 

•For expression of }esed in English •kindness• might be the best 
representative, as signifYing the moral obligation along with or 
even beyond the law.• 5 

• • • • • • • • 
1. Ct. Ibid., p. 161 
2. Ct. William Gesenius, A Hebrew and English Lexicon of the Old !estament p.338 
3. Of'. A.F. Kirkpatrick, The Book of Psalms, Book I, P• 221 
4. Ct. 1. A. Jlontgomery, op ei t., p. 9'1. 
5. Ibid p. 101 



Driver feels that the A.V• has not accurately represented ~esed in 

-.ra.nslating it "mercJ" one hundred f'orty-eigb.t times. He says that 

!Sercytt is not ocmprellensive eno~o express the :f"u.ll meaning of )J.esed, 

but tlaat man 'a Jtesecl is best rendered b7 •kindness•, and God's Jtesed 

b7 •lovingkindness•. According to Driver, the latter term 1s too strong 
1 

to be used generally of' man. 

F. Conclusion as to the T:ran.slation of Jtesed 

!he aim of' this stut!y has been to gather evidence which would lend 

itself to the process of t!etermining the most nearly accurate translation 

of Jc,esecl. 

It appears that "kindness• has remained the most consistent of the 

major translations of man's gesed, appearing thirty-seven times 1:a the 

A. v., and f'orty-wo i:a the A.R.V. !he classification of' man's g.esed 

in the hae:aius Lex:ico:n speaks primarily of the "kindness• of man. W.R. 

s.itb. 11.ses "ld•ess• and g.ese4 interc~eably, which indicates that he 

accepts it as the most adequate translation. :r. A. Montgomery states 

very detinitely that he accepts •kindness" as the best rendition of hesed 

when it refers to man as the actor. s. R. Driver feels that "mercr-, 

which is frequently used in the A.V., does not adequately repres•nt )J.esed, 

'btlt that man's )tesed is best rendered by "kindn.esstt. 

!he iavestigation into man's gesed, as in chapter one, bas revealed some 

concrete e2amples ot man's "kindness• to man. For instance the covenant 

which David had with l'oaatha.n ( II Samuel 9:1, 3, 7) was proved b7 David 

when he Showed "kindness" to Jonathan's son Mep~bosheth. The •kindness• 

ot Ru.tb. toward her mother-in ... law is revealed in her marri9!Be to her 

• • • • • • • • 
l.Ct. S.R. Driver, Commentary oa Deuteronomy, p. 102 
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kinsman Boaz, as a ttu:ltilmen t ot her desire 'to raise up the name of her 

dead one upon his inheritance {Ruth 2:20; 3:10). 

It is therefore the conclusion in this study that };lesed• when referring 

to man, is best translated Jtld.n4ness•. rus term then, is not added to the 

list of attributes which are usually implied by jesed such as: •religious

ness•, •p:fltT', "hu.man.i t:ytt, "philanthropr", •atf'ection•, •brotherly love•, 

•ctitul love•, "mutual consideration•, •covenant relationship•, •mercyJt, 

•tavour", •pi tr", and "good deeds•, but is pffered as the best English 

translation which includes all ot these and is comprehensive enough, am 

capable of expressing any and sll };lesed relationships of men. 

To CDntine the };lesed of God to the human understanding of one si:agle 

attribute might be a limitation of the implications of/the covenant rela- -

tion which God manifests in the showing of hesed to His own. However, 

again the aim is to determine the best English translation of the 9.esed 

ot God. 

The A.R.V. has :made a decided ehanra in translating };lased 11lovin.gkind

nesa• one hundred seventy-five times as over against thirty in the A.V. 

The A.R.V. has used •mercy- only seven times as compared to one hundred 

torty-e1P,t times in the A. V. It has been the intention of the revisers 

to use •lovtngkindness• in every passage that refers to God's l;lesed. The 

classification of' God's };lesed in the Gesenius Lexicon speaks pri:ma.rily ot 

the •lovingkindness" of God. A.F. Kirkpatrick, in ccmm.enting on the Psalms 

states that with few exceptions jesed •enotes God's 11lovingkindnesa" to 
• 

man. :r. A. :Montgomery feels that •lovingkindness• is our best way of 

expressing what ria mean by God's };lased. s. B. Driver states with convietion 

tlat t11e jesed of Goci is best expressed by •loVingkindness•, and that the 



term is much too strong to apply to man's ~esed. Nelson Glueck proposes 

"faithfulness" as the best translation of God's ~esed. It is truly that, 

but more than that. uFaithful love" might better express it than "faith

fulness" £or the element of love is certainly present. 

The hesed of God is active. and is greatly magnified in delivering 
I _.... 

individuals from destruction. Lot trusted the Lord and did not flee to 

the mountain for the reason that God had already magnified His hesed 
. ~--

to Lot in saving his life (Genesis 19 :19). In Ezra 3 :ll l}.esed is par

alleled with 'j:;ob (good). Israel was the recipient of God's l}.esed as it 

had been manifest in their return from exile and in the prospects of a 

new house of Yahweh. 

The author of this study places the greatest emphasis upon "loving

kindness» as the best English translation of God's hesed. It reveals an 

act of kindness growing out of a spirit of love, resulting from a ~esed 

covenant between God and His <h osen ones. It signifies the love of God 

revealed in acts of kindness. It includes "faithfulness", "righteousness", 

"justice", "truthn, "mutual relation of rights and dutiesu, and "paternal 

affection", all of which are comprehended in the term nlovingkindnesstt. 

G. Summary 

The aim of this chapter was to give the earliest translations 

(Septuagint) of ~~ followed by two English translations, the A.V. and 

A.R.V., as means of showing the variation in the rendition of l}.esed. 

The two hundred forty-five passages were classified under two main head

ings, "Concerning Man's ij:esedn,••and Concerning God's ij:esed". 

Next the principles underlying the three translations were empha

sized as contributing evidence toward a correct translation. 



l'ollowing tha.t were given the opinions ot several scholars who 

ha.ve eontl!"ibutecl to this subject, which helped to form a basis tor the 

concluding statement a.s to the most adequate translation ot \esed~ 





stJJJ1\U.Rr AND OONOWSION 

!'fle )lesed ot man as studied in Chapter I grows out ot a relationship 

witich inspired the i:adividual to heitp llia who is ia need. Man shows )J.esed 

to his neighbor, not because ot a sense ot duty, bat because ot a bond ot 

love. !'flis same bond carries over into associations with relatives, as 

is seen ia the stor.r ot Bath. There is a ;eeed relationship between host 

and guest as was exemplified in the story ot the spies alil.d Eaha.b. (Joshua 

2). ~e covenant relationship ot Jobathan and David resulted in the tact 

that each taithtUlly showed ;esed to the other. Isaiah 40:6 does not 

reter primarily to a moral quality in regard to man's \lesed, but to his 

physical appearance. This 1a a :rare exception. The J;l!sid is one who 

exemplifies 1;\esed. He is recognized as a godly one, a saint., yesed is 

aot ottea ased ~o show man's ta.i thtulness to God, however Jeremiah 2:2 

and Hosea 6:4, 6 do have this connotation. The elements ot man's l\esed 

are: •taitbful:aess•, •duty-D, •love•, •devotion•, •intercession•, and 

flld.ndness•. 

Chapter II dealt with the )}esed ot God with the aim ot shO'Ifin.g con

cretely what the ;esed ot God t.plies. It is never lett in the abstract, 

but always involves the illustration ot an act. It binds a relationship 

as does a covenant. His hesed protects His own tram enemies and troubles, 

and preserves their lite trom death. It makes possible man's redemption 

trom. sin, 'alil.d quickens his spiritual lite. God's ;esed is abUJLdant i:rs. 

supply, great in extent, and everlasting as it works toward man's 

salvation. 

Chapter III was a study in comparisons, tor which ti ve Hebrew words 

and 1"our Greek: words tormed the basis. Scriptural illustrations were 



-so-

cited, which sbowed that tour of the Hebrew words (..!!!!!!, beri t, tedeg,, 

and ragamin) have a s:imilaa meaning to l}.esed. On the other hand, gen, 

which is used only :f'our times w1 th hesed ,lacks the essential quality 

found in gesed, nemely the idea o:f' a tie or claim. Ot the New Testa

ment words, t:t.rr.-e (eleos, charis, oiktirm.os) were used by Septuagint 

translators to represent hesed. The remaining one, agape, though not 

usei in translating gesed is perhaps the best New Testament expression 

ot the hesed relationship. 

In Chapter IY the aim was to give the earliest translations 

(Septuagint) of he sed, followed in parallel colli'IIID.s by the transla tioas 

of the A.V. and A.R.V. The two hundred fb~ty.five passages were classified 

and listed according to those which refer to man's )Jesed and those referr

ing to God's gesed. From these many various translations were drawn some 

principles which very definitely contributed evidence toward a correct 

translation. This was followed by the opinions of several scholars who 

have contributed to this subject. 

The conclusion resulting from this study is based upon the evidence 

furnished from concrete Scriptural illustrations; fr~the comparison ot 

Old and New Testament words s:imilar in meaning to 4esed; :f'rom the 

principles underlying the various translation; and from the opinions of 

scholars. l,Iesed, when retarDing to man, is best translated "kindness•. 

This does not exclude the other elements such as "tai thtulness•, "tlutitul 

love•, and "devotion" which are o:tten Qplied to hesed, but is concluded 

to be the best English translation, one which is comprehensive enough to 

express anr and all ~esed relationships of men. 

The gesed of God is mast adequately translated •lovingkindness". 



This conclusion is based on evidence reached in the same manner as 

that in determining the translation of man's i!~~· God's hesed 

reveals an act of kindness growing out of a spirit of love, resulting 

tram a hesed covenant between God and His chosen ones. It signifies 

God's love as revealed in acts of kindness. 



APPENDIX 

VARIA'l'ION IN '1.HE VERSE~ 

Dl THE ,ENGLISH 'l'BANSIATION 

AS 001!4PARID TO MOBE IN THE liEBBEN TIXi' 



APPENDIX 

VARIATIONS IN THE VERSE JroMBERS IN THE ENGLISH TRANSLATION 
AS COMPARED TO THOSE IN THE HEBREW '1'EX'.r 

HEBR!.W 

32:11 

~:8 

6:5 

13J6 

21:8 

31:8 

31:17 

31:22 

36:6 

36:8 

36:11 

40:11 

40:12 

42:9 

44:27 

48:10 

51:3 

52:3 

52:10 

57:4 

57:11 

GENESIS 

PSA.I..M 

EBGLlSH 

32:10 

5:7 

6:4 

13:5 

31:7 

31:16 

31:21 

36:5 

36:7 

36:10 

40:10 

40:11 

42:8 

44:26 

48:9 

51:1 

52:1 

52:8 

57:3 

57:10 
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HEBRD ENGLISH 

PS.AL14 

59:11 59:10 

59:17 59:16 

59;18 59s17 

61:8 61:7 

62:13 62 ;12 

63:4 63:3 

69:14 69:13 

69:17 69:16 

77:9 77:8 

85:8 85:7 

85:11 85:10 

88:12 88:11 

89:2 89:1 

89:3 89:2 

89:15 89:14 

89a25 89:24 

89:29 89:28 

89&34 89:33 

89:50 89:49 

92:3 92:2 

108:5 108:4 

Jeremiah 

9:23 9:24 

Hosea 

12:7 12:6 

.. · 2:21 2:19 
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ENGLISH 

JONAH 

2:9 2:8 
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