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THE PAULICXAN MOVEMENT
AS AN EXPRESOSION OF THE PRINCIPLE OF PURTTANISH

CHAFTER I
INTRODUCTION

A. The Subject

In the history of the Christian Church pericdigally
certain groups have revolted asgainst the organized church. The
reason for the revolts has usually been the demand for reforms on
the ground that the church has become formal, superstitioms, lacking
in spiritual freedom and loose in discipline. The established
church has seen these groups as enemies and has wanted to suppress
them by every means,

Although these sects have been suppressed for a tine, the
church hes witnessed their recurrence all through its history.

This study will analyze a particular movement which began
in Asia Minor in the eighth century, This movement inown as the
Paulicians succeeded in establishing many churches in the following
four centuries, In opposition the Armenian Orthodox Church and
the Greek Orthodox Church persecuted, exiled and msssacred them.
They were denounced as heretics and children of Satan. Bub in
- spite of all these efforts they could not destroy them for
centuries. The aim of this sbudy will be to establish the fact

that the Paulician Hovement in its essence was an expression of
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the principle of puribanism.
1. The Subject Stated and Explained
In the early church at the end of the second century
& Phrygian presbyter by the name of Monbanus protested against
the established church on the ground that the church was morally
loose in discipline., HMonbtanus was particularly against the re-
admission of those who had denied Christianiby durinpg persecution
and now wanted to come back into the fold of the church. The
most famous followsr of Montanus was Tertullian of Carthage (160-225),
Cowan cites the following about him:
His Puritanism appeare in his demmnciation of flight from
persecution, and his opposition to the restoration of the
lgpsed; in his condemmation of second marriage, and commendg~
tion of excessive fasting; in his warnings sgainst female

adormment, and depreciation of military service as incompabtible
with Christian fidelity.l

" In the third century Hippolytus, a bishop or presbyter in
the vicinity of Rome, who was not a Hontanist, pro'basted against
the loose discipline of the Roman bishops. This provest led to the
Bovatian schism in 251, Cowan says the following aboubt these sects:

The Pupitan principles of the Hontanists and Novatisnists have
been frequently reproduced, in association sometimes with
heresy, oftener with extreme orthodoxys and they have exerted
a cnesided; yet; on the whols, salutary influence, as a needful
counteractiva to the stronger tendency towards undue laxity of
discipline and 1ife.2
In the centuries that followed, many simllar movements

> o« 5 8 %

1, Henry Cowan: Landmarks of Church Kistory‘; Pe 30.
2. Cowan, op, c¢it., p. 30,
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were started and spresd i’eri & tims and then the sstablished church
was zble to suppress them, as the Donatists of the fourth century
and in the Middle Ages, According to Warven, "Indeed one document
speaks of no less than seventy-two. The largest of these were the
Albigénses.‘*l Yherever the conditions have favored these puritanic
movements they have spread rapidly among the masses of the people.
Therafore an analysis of these so called heretical move~
ments will show that many of them were revolis against the church.
4 statement by McKee shows this clearly:
There have bsen btimes when the church for various reasons has
lIost its spiritual freedom and has become the servant of form,
or dogmay, or of rule of life., ¥From the midst of such situabion
thers has often come a reaction. Sometimes such a counter
movement from a doetrinal standpoint has not been founded upon
- what the church holds Yo be orthodox faith, but from a pracgieal
and moral point of view they have bsen essentially puritan,
2, The Subject Justified
The historisn Gibbon hss called the Paulicisn movement a
forerunner of the Protestant Reformation in the sixteanth century:
¥,+othelr exile has scabbered over the West the seeds of reforma-
tiom”s
The cause of the Paulieian revolt wag basicdlly relizious.
They wanted a puvrer and simpler way of worshipping God. This study
. & ¥ 2 & ¥

1, Paul Christopher Warren: The Principle of Puritanism and The
Significance of its Recurring Hanifestations (A Thesis) p. L.

2+ Doan Greeor McKee: A Study of the Albigenses in the Light of
the Principle of Puritanism (A Thesis) p. 2.

3. Edward Gibbont The History of the Deecline and Fall of the
Roman Empire, Vol. VII, p. 47.



will endeavor to show that where there is corruption, formality
and other abuses within the church g demand for reformation will
ultimately develop., This was ihra basic canse for the Evangelical
reformation which took place in the Orthodox Church in 18L6,
However, the Orthodox Church has held that the Armenian Evangelical
Church wag a result of the work of foreign misaionavies, It is
& fact thet the missions brought the spark for the movement, yeb
the demand for reform was there long before the nineteenth csntury,

It is also interesting to note that the Armenian
Communist writers have regarded the Paulician movement a class
struggle. The histordan Melik Pashgiaon says: "This movement was
- in ibts essence a ¢lass struggle against the ruling Iords and the
church,"l We shall try to show thab it was in its essence
religious.

This snalysis will have apologetic valune also to the
Avmenian Evangelical Movement, not because Paulicians were
Evangelicals but, like them, the Panlicians were yearning for
a simple falth.
3+ The Subject Delimited

The purpose of this analysis is not to study the spirit
of Puritanism, nor give the analytical history of the origin and
development of the Paulician sect. The history of the Pamlicians
will be developed only as far as it will help twms an underw

A |

1. Melik Pashgian: Psulician Movement in m, pe 234,



standing of their desire for reform.
For this study Puritanism will mean as Warren has
defined it
Puritanism we hold to be that principle, native to the soul
of man, which rises in protest against whatever causes
spiritual bondage, and seeks out & way by which relationship
with God may be attained and maintained. It finds expression
whenever the forms of religion in any age thwart the free
exercige of the soulls outreach toward god and make difficult
the realization of communion with Him.

So the Paulician Movement will be studied as a protest
against the organized church.

Bs The Mebhod of Procedure

First of all there will be presented a study of three
gimilar movements prior to the Paulicians. The similarities and
differenses will be pointed ocut as well as any influences.

Secondly, the history of the Paulicians will be studied
to determine their motive in starting a new movemesnt, Their
history will be traced to the time when the remnant joined the
Armenian Evangelical movement and by this fact showing bow they
were yearning for a puritanic way of life and wopship.

Thirdly, their tenets and way of life will be considered
to make clear how their belief was based on the New Tostamant
as well as its reactionary nature,

¢ s s e a e
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Ca Sources and Materials

In order o understand the authenticity of this
analysis it is necessary to kuow what sources are available for
such a study.

I% is an unfortunate fact that any movement which had
to face the oppesition of the Greek Orihodox church or Rowman |
Catholicism prior to and during the Middle Ages has undergone
extreme opposition. This opposition has endeavored to liguidate
these movements and btheir writings. It is natural that the
Paulicians had their own literature bub nearly all their wribings
were destroyed by the orthodox churches as being dangerous,

The second fact is that the politieal situgtion in
those days was such that the Moslems destroyed the writings of
the Paulicians and other sects along with the literature of the
regular churches.

1, Direct Panlician Sources
' There is one book which has been aceepted ag coming
directly from the Pawlicians. It is their book of tenets,
$he Key of Truth,translasted into English by Conybeare in 1898,
However, some historians doubt that this book is from = Paulician
source, Conybeare on the other hand is certain thet it is and
magkes the following statement:
This detailed agreement of the Xey of Truth, on one hand with
the Armenian writers of the tenth and eleventh centuries,

and on the other hand with the Greek notices of an eayrlier
dabey; is proof enocugh that in it we have recovered an early,



and authoritative exposition of Paulician btenets.t

The story of the discovery of this book will be referred
to within the thesis.

2. Writings of the Adversaries and (thers

Host of the literature about the Paulicians comes from
the adversaries of the secht who were very bilased in their |
writings. The sources are mostly in Greek and in Armenian,

The three best known Greek sources ave as follows: one
by Phobius, the Patriarch of Constantinople, published in volumes
ci-civ Oper a Qmia.a

The second important work dealing with the Paulicians

is found in the works of Peter of Sicily: Historia Maunichasobum

Sey Paulieianum, It is nobed in this book that Peter of

Sieily in 868-869 was sent as an ambassador by Emperor Basil I
and went to Tephrik the stronghold of the Paulicians. He wrode
this book in 872,

| The third work is by Qenasiéas in the history Hegna.
In this work he gives information about the Paulicians and their
wars with the Byzantine Empim.h

In the Armenian sources the well known works are the

tract of John of Otzun who lived during the seventh and eighth

. & 5 9 & 8

l. Fred C. Gamem, OPe Ci‘bd; PPRe 192,

2. Steven Runcimani The Medieval ﬁanichee, pe 192.
. }?aahgim, 0P Qi‘b-, Pe 19,

hs Runciman, ope c¢ite; pe 191,



centuries., The tract refers to the Faulicians. Portions of
it ave found in the appendix of the Key of iruth by Ganykeaxeol

The letter of Herses Shnorhalli of the twelfth century
refars to the Pavlicians.?

Then there are two other letters, one by Gregory of
Harek, a tenth eentury'armeaian,menk,B and a second by Oragory
Magistros," who wes later made Duke of Mesopobamia and who lived
in the elsventh century.

Aristarces of Lasbivert® who has written a history
book devotes two chapters te the Thondraki sech. Aristerces wap
& monk who lived in the eleventh century.

Many primary and gecondary sources will be listed in
the Bibliography and in the Appendix of the thesis.

With the information availsble, it is possible to
substantiste the thesis that the Paulician movement was an ex-
pression of the principle of Pauritanism,

® 8 & & = &

1. Conybeare, ops Cites pps 152-15h,
2. Ibide, pe 192,

3'0 hid. » FPe 125”1390

he Toid, 9 Fle 141151,

s « Ibid, » PDe 131“1}40 "



CHAFTER I

MOVEMENTS OF A SIMILAR CHARACTER
PRIOR TO THE PAULICIANS

A« INTRODUGTION

In the first and second centuries and immedistely
following, the Christian Church witnessed the rise ad £all of
many sects. There were three movements, the Montanisis, the
Manicheans, and the Messalians, which are thought to have been
in one way or another responsible for the Paulician Movement
coming into being.

The first movement which will be considered im the
Montanist sect, Although this seet was puritanic in essence,
upon inguiry it will be shown that it was not the cause of the
Paulician Hovement, |

Secondly, the Manicheans will be studied. Because the
Paulicians have been acoused by the Orthodéx Church of being an
offshoot of the HManicheans, it will be shown that this was not so.

Thirdly, the Messalians will be studied because the
Paulicians have been also calied Messalians. It will be made
clear that Messalians could not have been identical or even
related to the Pauliclans in a direct way.

So after giving this information it will bs possible
to evaluate whal is unique in the Paulician Movement and what
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is due to the influences of the sbove-mentioned secis.
B. Montanism

A convert to Christianity from the pagan priesthood
by the name of Epiphnius Montanus in 156 A.D. proclaimed himgelf
to be a prophet in Fhrygia. Also under him two prophetesses
appsared, Priscills and Haximills.

Montanus emphasized the following in his teachings:
prophecy and the second coming of Jesus Christ. This coming
was expeeted to take place in a heavenly Jerusalem located in
Phrygia, N, Bonwetsch says sbout this movement

The entire purpose, in fact, of the new prophecy was
preparation for the approaching end, and expectation

of this great evez{b should determine the entire life
of the Christian,

It is not surprising that Montanists could not remain
within the fold of the egtsblished church for a long time. 4s
their influyence started to increase 4nd the movement spread to
Thrace and other parts of the Byzantian Empire, the church synods
and leaders started to oppome them. Ultimately they were
separated from the church along with their leasder Montanus.
Montanism was condemned in Rome but it found a fertile
ground in Horth Africa where its most distinguished adherent was
Tertullian., Tertullisn emphasised the advent of Christ. For

« & & & O @

1. The New Schaff-Herzog Encyclopedia of Religious Knowledge,
vol, VII,‘ De 11860



-1l -

that reason he believed that the church had to be truly preparved
by establishing a rigid discipline, forcing ils members away
from the natural side of human life. Science, art, m g8y
life were considered worldly. He argued that these had been
‘taken from paganism and they should not exist in the church.
Other emphases of Tertullian wers the glory of martyrdom, fasting
and the desirability of gbstaining from marx'iage. & second
marriage was rejected, For him a defiﬁiw membership couprised
the church, 8o it was argued that the church is as holy as its
members., The subsbance of the church was the Holy Spirit and
not the episcopacy.

Following the death of Montanus he was succeeded by
the prophetess Maximilla, They thought that the Holy Ghost
inspired men and women alike, Consequently, no distinction was
to be made bebween the sexes,.

One of the most peculiar cheracteristics of this
movement was the way the prophets idemtified themselves with
God and Christ. MNontanus celled himself Christ. FRunciman gives
a quotation from him as follows:

'Y am nobt an angel nor a messenger. I am the loxd God,
the Almighty present to you inm a man's form,! said
Hontanus, Or again 'I am the Father, the Son and the
Paraclete,tl '

Such utterances were not shocking to the followers of
Momtanus. Runciman says that “Adaptionists were generally led to

* & s » » 8

1e mm, 5}3‘ citq; Pe 18. Guoted m E"Dimw Adversus
Haereses, IX, Ig glviii (edt a@mr, Pe 3&)» ‘
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the same conclusion, while Marcion and even Clement of Alexandria
identified the perfect Christlan with God”.}‘
" It is not surprising, therefore, that we find the
Paulicians accused of heretical ubterances similar to those of
the Montanists. The Pauliclan leader Sergius believed that he
was the Paraclete., In conbrest, howevery; to the Montanists the
Pauliciens éxcluded. women from the prophetic rols. This was due
to the fact that the Paulicians had a great respect for 5, Paul
and his writings.
Sergius, 8 Paulician leader, in one of his letters
writes: |
For we being persuaded in our hearts, have written unto you,
that I am the proper and the good shepherd and the leader of
the body of Christy and the light of the house of God, and
I sm with you alwaysy even untec the end of the world, For
even if I am awgy from you in body, yet I am with you in
syi.rit.z
Sergius has written a letter to Ieo, the Hontenist,
in which he exhorts Ieo to receive the Paulician shepherds and
leaders, even as he has received the apostles of the four prophebs,
8o Sergius acknowledges the Montanists to be orthodex in their
faiﬁhﬁ |
It could be coneluded that the Montanists hed friendly
relations with the Panlicians. Regarding this Conybeare says,

¢ % & & &

1. FHRunciman, ope. cite; pe 19. Trom Irvenacus, Adversus
Haeveticos I, 13, H.P.G. vol. vII, coll, 577 ff.

2. Conybeare, op. cit.; p. 111,

3. Ibid.
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tag there was a téndency for persecuted sects to coalesce against
their persesutors, it is not unlikely that the remnants of the
Hontanist Church were absorbed ima.“f’au}.ieiansﬂl
They sui-ely were agreed in one major respect, inamély,
in their condemnation of the established church for its moral
laxity, superstition, and additions untrue to Christianity,
Runeiman cites the following about the Honbtanists,; “Hontanus and
his fellow-prophetesses wore religious resgtionaries; desiring

o go back to the most primitive Christianity they could imagine."2
0o« Hanichaeism

It is believed that the Pewlicians were either an off-
shoot of the Manichaeans or they were direct descendants of the
Hanichesans, This will not: be an exhaustive study of the
Manichaeans,3

Hani, the founder of the movement, was bora in 215 or
216 A.D. He was the son of a rich Persian nobleman who was a
Zoroastrian, After he came to Babylonia he left the Zoroastrian

s 5 & 8 0 2

1. Conybeare, op. ¢its; p. clzxxv,

2, Runciman, ope. eib., p. 1.

3. TFor more detailed study refer tor Harnacks History of Dogma,
Vol. IIL, ppe 316~336; Albert Henry Hewman: Introductory
Essay in the Manichacan Herssy, Nicene smd Post Nicene Fathers
of the Christian Church first series, Vol. VILI, pp. 3~39;
Bunoyclopedia Britannics, Hastings Encyclopedis of Religion
and Ethics, Schaff-Hersog Encyclopedia of Heliglous
Knowledge, :
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religion and associated himself with the Maghtasila sect.” So
Hani was influane’ed by his father's religious background. When
Manl was twslve years old he had a revelation of soms kind
telling him to go and preach. At the age of twenty he hed
anothsr revelation from God which made him obey Cod snd proclaim
what had been revealed to him.
In his sarly ministry a few converts were won. Later

, he became a friend of the Persisn King Shapur I, Bub this friend-
ghip did not last long, The opposition of the Magian priests of
the Zoyoastrian religion was so influential that the king was
obliged to banish Mani from Persis. During his exile Hani visited
India; China, and other oriental countries. After twenty years
in exile Mani returned to Persis and once more endeavorsd to
become the friend of the king., Instead of receiving hiwm, King
Bahran I condemned him, and he was hanged over the ciby gabe
in 277.

~ With the doath of the founder his work did mot stop
but it continued to move into other countries, In Persis his
disciples were persecuted and the preaching of Hanichaeism was
forbidden. HNevertheless, thers were secret followers of iani.

Hanits philosophy was dualistic and eclasctic. In
essence he taught that there were two opposing principles, both
of which were non-contingent and ebernal. ‘}?Oz" Hani, "The original
« s s s n e

1. A religious sect in ¥asopobamia,



light was self-existent and was called Ythe first (or original)
sxcellence,! i.e., bhe source of the derived fexcellences! or
aang,...“l These spiritual existences wers formed of five
elements, The five bodily elements were mildness, knowledge,
understanding, secrecy and discernmenty the five spiritual
elements were love, faith, fidelity, generosity and wis&am.a

Satan came forth out of the eternal elements of darkness.
He wos picbured as having the head of a lion, the body of a
dragon, the wings of a bird, the taill of a fish, and four feet.

He moved in darimesg and while moving he sew a gleam of light
and got ready to atback it. The king of light put forward the
torizinal Man® to fight the attack. In the owbcome man wss
defeated, bound, and surrounded by the elemsnt of darkness. The
king of light, with the help of obher gods, reéscued the original
man and the power of darkness escaped.

The power of Saban and the princes of darkness continued
in the lower realm of the world in spilte of the faob that they
were defeated by the God of light.

The origin of man was in the following way according to
Hani. In oxder to keep power over the lizht which had been
capbured, the chief "archon® or ruler allied himself in maryiags

e s v s s e

1. The New Schaff-Herzopg Encyclepedia of Knowledge; Vol. VII,
P‘ 1550 .
2* mﬁb, p‘ 156.
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with five evil feminine powers and begot Adam, the first man.
Adam comblined the nature of light and of darkness, His body
belonged to the lower class, vwhereas in his soul he carried the
slement of light bub in him the power of light was greater than
darknsss. As a result these two were at war within him. From
the marriage of the ruler, EZve came forth, in whom the evil was
greater than the light,

Adam and Eve being aware of this condibion begged
help from the gods, so Jesus ¢ame to instruct them. He teught
Adam how to live in light and be released from darkness, amd
warned Adam not to have f8llowship with Eve who would lesd him
inbo the material férlde

At the end of the world all material things will be
burned for 1,468 years,t

There wers two classes of Manichacans, the "Adept®
and the "hearer," The one who conguers his lust bscomes an "adepb®
who is the real member, but the one who cannot remains a "hearer.®
The true Manichaecan suppresses lust of every kind., He is forbidden
heaping of riches, eabing of flesh, drinking wine, witcheraft,
hypocrisy snd use of handieraft which exhibits the injurious
effeet of fire and water. The confession of every member contained
four articles, which were the follows: Faith in God, in His
light, in His might, and in His wisdom.

. w & 8 & |

1. Ibidbg Pe 156!
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Mani's attitude to the Bible was very queer, He did
not accept the disciples of dJdesus as the author of the four
Qospels, rather he develoéed the theoyy that the Jews were the
author of them. Therefore, he wrote a new Gospel,

The 01d Testament was treabed severely. For him the
God of the Old Testament was the prince of darkness and the
prophets were liars and servants of the Bevil.l

In Augustine's time the Manichaean church was in a
flourishing stete in North Africa with many followers and
leaders. Augusbine also became one of their adherents for a
time bubt later, seeing their errory left them.

In Italy they gained a foothold, bub were so persecuted
by civil and etclesiastical authorities that they could not
floux*iah.’ﬁ

Conybeare states the following about the relation of
the Paulicians and the Hanichaseans: "Mani was anathematized by
the Paulician church along with the heretics of old bime,">

8t. Augustine maekes the following statement aboub the
Hanichaeans: ‘

In fact no Christian idea has been introduced inte the
system without being completely perverted. If Christian
language is used it is ubterly emptied of iis meaning.

If Christian practices are introduced, a completely
different motive lies at the basis.

[ I S I W
19 Ibidi} P‘ 1580
Toid.

3. Conybeare, op. eit.s p. cxoxi.
ke Nicens and Post Nicene Fathers, Vol. IVey Pe 2ls
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It is sufficient to note that the Paulicians were
a Christian mévement and to a certain extent they baged their
doctrine on the New Testament. However, the similarities come
in their organizabion of membership. Both of them divided the
members into two groups, but here also the Panlician %elect one®
differed from the Haniehean elect or "adept.® Conybeare makes
the following statement about the Manichasan:
The Yanichaeazn elect one was an ascebic of an extreme
and a Hindoo type, celibale, amd living only on the
herbs, which the auditores; must gather for him lest
he should vinla%e his holiness by taking the life even
of a vegetable.
On the other hand the Paulician elect got married and worked,
like St, Paul,to provide his living,
Fzber is convineced thsb,
this Single circumstance alone (their possession of the
New Testement) independently of all other evidence, is
amply sufficient to de‘mansﬁrste the impossibility of
their pretended Manichaeism,
Therefore, the Paulicians could not be considered as

Banichaoans,
D. The Messaliasns

This sect is known also as the Buchites, so they will
be discussed under one topic. This Christian sect originated
in Syrian Mesopotamia from the second half of the fourth cenbury.
L N

1, Conybeare, op. Cibes D. oxxxi,. ‘
2. HMcKee, OPe Cibey Ds 12, Quoted from Faber, GeSes ppe 55-56.
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It is unfortunate that the informolion sboub them is through
their adversaries. Their literaturs was considered dangerous,
therefore, it was destroyed by the established church.

‘The Patriarch of Antioch, Flavion, persecuted and
condemned them. Due to this persecution they started to move
towards Asia Minor, taking their teaching with them. Their
teaching was that every man inherits an evil spirit from his
birth and lives under the power of evil, The Church and the
means of grace cannot deliver man from the power of evil., For
this reason a man needs contimual prayer.® They considered that
Baptism was good for the forgiveness of past sins, "Bapbism®
said they

mey, like shears, clip away, indeed, the earlier sins
- {procure forgiveness for past transgressions); but the
root of the evil gtill remains behind, from which new
sins, therefore, will continually spring upe..2
They said that this sin could be conquered only by inward prsyer.

A leadsr whose name is worthy to be mentioned 1s Sappa,
who sold all his property and gave it to the poor in order that
he might be considered perfect. He was such & fangtic that he
castrated himself,

Messalians liked to go into ecstacy and for that
veason were called Enthusiasts. They boasted of their ecstacies.

e 5w v u

1. Augustus Neandeyr: General History of the Christian Religion
and Chmh, Vol, II, Pe 276.

Ze Eeand@r, OP« Gitw; P 278.

3. 1Ibid., p. 277,
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The Messalians argzmd that a man who has been united to God
needs no longer ascetic practices nor instructions but assumes
the divine nature. He does not even need to take commnion
for he can sin no more. As & result they became proud, looking
with contempt on other Christians. At the end; howsver, they
became morally loose. HNeander says, "Thus too, the Buchites
compared the spiritusl marrisge of the scul to its heavenly
bridegroom in gremély sensual manners; with an earthly an:mn.“l
The Hessalians also, according to Neandez?s; Heeswere for iiving
by alms and were the first mendicant friars."a

The Messalians were ccnﬁsmmd‘by the couneil at
Ephesus in 431. They spresd into Apmenis during the f£ifth century.
In Armenia they had families and kept women servanmts. After
the council of Shabivan in 131, where ‘thsy were condemned, they
were persecuted mercilessly,

The Hessalians ave thought by some to be the sourece of

3

the Pailicians.” On the other hand, Gonybeare says the following

about the relation of the Paulicians and the MHessalianss

John the Philosopher who bacame Catholicos of Aymenia in
719, uses the name Paulicians...he speaks of them as

tthe dregs of the Messalianism of Paulicianism,' We need
not suppose that they had anything in common with the
Hgssalians or Buchites of & previous age. All that we
know of the labter, who are rightly described by Neanders
as the first mendicant friars, contradicts nol only the
self~portraiture of the Armenian Paulicians in the Key,

» & 5 » s 90

1. Ibide, Pe 279
3. 0Cf. Halter Adensy: Greek and Eastern Churches, p. 22l.



bub in an equal degree conflicts with all we know of thenm
from the Greek sources, The Armenian word mbslineuthiun,
which I render Messalianism, was a mere term of abuse in
eighth century, and ss such is again hurled by Gregory
of Narek and Gregory Eﬁagig‘bras.l

S0 it could be concluded thal the Paulicians may have
had one thing in common with Messalians -- both were peactions

against the esbablished church,
B¢ Summary and Conclusion

It was pointed out that the Panlician Movement has been
considered an offshoot of previous heresies. Therefore; three
sects among the many prior movements simller in character were
considered because of their connsction with the Paulician Hovement.

After analyzing the history of the Monbtanists it was
observed that although the FPaulicians were like the Montanisis,

a reactionary group, and that the Montanists had friendly relations
with the Pauliciang, yet they were not the cause of the Paulician
Movement.,

Secondly, the Manichasan Movement was analyzed and i%
was made clear that although the Paulicians have been condemned
as of or HManichsean origin, the Pauliclians ;ana‘hhamtigized the
Manichaeans,

Thirdly, in the consideration of the Hessaliams it
becane evident that these two could not be the same groups but

* & & 4 0o >

1. Conybeare, ope c¢it.; p. lvil.
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both were reactions to the esteblished church,
Finally, it is safe %o sey that the Paulicians did not
have & direet origin from any of the zforementioned sects,



CHAPTER TI1II
ORIGIN AND SPREAD 0P THE PAULICIAN YOVEMENT
; zlg. Introduchion

AL the Hime of Bmperor Gallienus (260~268) Christianity ene
joyed peace and prosperity snd wes scknowledged as & "religio
licita," a legal religien‘, ‘Ferseeu‘bions ceased bebween 260 and 303.

During the fmriﬁhi‘aemu?y, Emperor Constantine the ‘Gre;a'h de
glared Christianity & s%;a‘ce religion. A% the time thore was & mess
movement into the Chureh. | Iicwaver, the influx of so many yggans into
the church ceused the church to lose its vigore The church sterted
to occupy herself with ﬁﬁ@élogical problemsg. It became so serious
that in 325 Constentine V‘Veallsd the Council of Nicea %o i‘imil a solution
o the problems the church wes facing.

The chwoh in the -Bgzanﬁine Empire was perticularly affected
and i’t_},— too, lost its vigor. The Christiems wers aatiéfieci by fasbing,
and prayed the usual prayers theb were written down for thems The
Christians were faithful to the priests and did wbat they were told,
venerabing the relics of the selinbts so that they became objects of wore
ship. ZThe same Iind of practices were prevalent in a minor degree in
Armani.a.;

Into this kind of existing condition & puritenie movement came,
namely, bthe Paulicians. I7 the beliefs of the Pauliclans are analyzed,
it would be clear that they protested against the Church's superstitions

end ite exbernalism, which had corrupted the heoerts of those who really
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wented to have a simpler worship.

The Armenisn and the Greek writers have elways stated that
the Peulicians rejected the intercession of the sainbts, condemmed the
veneration of the cross, did not asccept the mirsculous powers, and
protested egeinst enimel sacrifices. Gregory lagistros writes that
they would say,

We are no worshippers of mebbter, bubt of Gods we rockon the
erosg and the Church and the priestly robes and the sacri-

fice of mass all for nothing, and only ley stress on their
Cinner sensee s

Be The Origin of the Hame

Historiens in the pest, as well as in the modern times, have
called this movement Paulicisi. It is hard and ab:ssux;-e’ te trece the
origin of the name; bt there are g few theories which have to be
sbated and sonsidered.

1. Theories Cited
Potrus Sieulus and Phobius, the two mein CGreek hisi:orians s have

the following hypobhesis sbout the name of the Paulician, which Heander

e o obhat it book its oripin from a woman, Csllinice by neme,
who livod in the district of Samossba, somewhere sbout the
fourth cenbury, and whose two smms, Paul and John, were con=~
gidered os the founders of the secte”

Consequénﬁly, it is the opinion of some that the neme Paulician was
3
derived from the two nemes, Peul end Johm, both as 1Paw A1 ®AYY, ,

le Conybeare, op. ciba., pe 145,
2¢ leender, ope oit., p. 244,
3. Ibid.
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Heander concludes, however, "Bulb we have strong reassons for doubbing
the truth of this whole &ccsuu%.“l Gibbon, on the other hand, states
thet they were called Paulicians due to the greab siress and imporbance
they laid on the teachings of Panl’ Gregory Magistros, an eleventh
century philosopher, wrote of them to the Cabholies of Syris saying,
¥Here you see the Paulicians who got their polsen from Paul of
Samosaﬁa."s Conybeare’s conclusion is: ¥FIb is now evident to us thab
th§ nanG ?a&lieiaﬁ origin&lly,h&ﬁ referonce nob to 8%, Faul, bubt to the
lest great eﬁa&gion of ﬁdoyﬁionis% Christianity in the Gresk world, Peul
of Samosatoe . .“é On the eﬁhﬁr-hana, Heander rests with the foliﬁwing
views - |

And we may perheps rest in the conelusion, thet as this seot,

like the esrlier Marciomites, opposed St. Paul %o St. Peter,

and, abbaching themselves to the former, were restoring the

true Peuline Christianity, they were hence called Penplicians,

as in truth we find it inbimebted by Thoblus himself.
There is snother theory, which has not found e populer place in
history, that it is efter the name of an individual founder whose name
was Poule |

2. The Probable Source

In the Paulicien's stabement of dootrine, the Key of Trubh,

they did not call themselves Paulicisms, or Thondreke but the "Unie

C G
vorsal Apostolic Church.Y Bub by their sdversariss, when they were
called Peuliciens, they were not ashamed of the name Paul. Their enemies

1. Nesnder, op. cib., pe 244,

2+ Gibbon, ope cit., pe 48.

e Arpee, ODe cite, Pe 8.

4, Conybeare, op. cite, pe oV

5, HNeander, op. ¢ib%s, Pe 247,

6. Conyboare, ope ¢ite, pps 1, 7, 18.
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neant the name {or scorn, yet the Pauliciens took it bo be that they
were being identified by the name of the epostle Paul, and rather

1 ‘ ;
took pride in it. It will be clear bo us laber thet Faul was the

Apostle whom they revereds
Ce Its Founder

1« Theories Considered

Aéaorcﬁng to sone historiens, the Pamlicisn movement was
originated and founded by the Marcionites. Concerning this theory
Yeander says:

We might be allowed to suppose, then, that an effort at re-
form, ewakened among tlese degenerate Marcionites by some
specinl cause or other, snd, partievnlerly directed, by the
spirit of Marcionitimm, to the resborabion of primibive
Christieniby ag taught in thy epistles of St Paul, had
preceded the Paulician sect.

Thore is also bhe theory thab the study of the FHew Testament
might possibly give rise to & sect similar to that of Ev’faraioniﬁism.s

As 1% wes poinbed ou"?:% the Greek sources give this informetion
thet e woman by the name of Callinice, who wes e follower of
danicheenism, cmme with her two sons, Panl and Jolm, and propageted

5 ,
their ideas. Heauder brushes this ides awey by sejing "« « »We have

o

0

every reason to regard it es no bebbter then a fletion.”

e

Some suppose thebt it could be founded by an Armenien whose nanme
* 8 & » 9 @

1., Cf. Heender, op. cib., pe 247,

2, Ibide, pe 246,

%. Ibid., Of. also The lew Behaff~lerzog Relizious Incyclopedis.
4, Ante, p. 24,

B¢ Heander, ope oib,, pe 248,

G. Ibid,
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was Paulp this idea could not be correct because there wes a teecher
by the name of Paul, but nm’;’ the founder of the sech.
2s The Solution

It became clear that none of the theories mewnbioned above
could be given with finelity as to the probable founders of the
Paulicians. Unless o new source is found where the mame of the fainder
would be specifically named, our ideas about the founder would be
pure supposibtion. Kmv&véi,, i*t is clesr thet the Pirst leader who is
nentioned is & man named Gmé*han*sine; Ho lived in the latter half
of the seventh cenbury and could be considered %o be the founder of

the Paulician YMovemeont.
De The Bewlopﬁmn’b of the Paulician Church

l. The Farly Years

The name of the first leader of the Pauliciens which has
reached us is Consbanbine., He was an Armenian {rom the village of
Henenalie

A deacon who was once a capbive of the Seracens in Syris was
the guest of Constantine f‘er’ & few dayse The deacon was so affecibed
by the kindness and piety of Constantine thet in return for the hos=-
pitality he had enjoyed he presented Constantine two volumes, one con=
teining the gospels and the other 8%, Paul's eplstles,

Consbanbine read these gospels with such interest thet he wes
filled with emthusiasm end missiwmary zea},.z

« e s s e e

1. ﬁem&@r, QP Qitc, Pe 248,
2« Cf. Conybeare, op. cit., p. lxiii.
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He was so mach influenced by St. Faul's letbters that he sdopbed
the nams of Silvanus, Paul's compenion, and started s missionary bour
preaching the gospel aboub 657, e cont inued this work for twenty-ssven
vearss. labter he carried this message into Asia Hinor. In Asie Hinor
he was abls to establish many churches, Ho gave these churches the
game names as Faul had given bo the churches that he had established.
The chwech in Gibosse was celled the lecedonian Churchs the church in
lenenali was called Aches. Concerning this matbter of names Heender
BEYS,

To designete his profession, &s an apostolic reformer, Con-
sbantine book the name of SBilvanmus; and so it became the
custom afberwards for the more distinguished teachers of
this sect to call themselves by the nemes of the seversal
compenions of Ste Peul,”

‘Constantine labored from 657-684 and with s greet zeal ostab-
lished meny churches. As the sect started Lo inorease in number
Cengtantine Pogonabus, the Byzenbtine Buperor, s@n;ls an of flcer in 684
by the mere of Simeon, giving him the euthority to punish with desth
the Ilsaders of the sect and bring their followers to the bishops to be
ingbructed in the doctrines of the churchs

It is related that Constentine was sboned Lo death ab the order
of Simeone

Hany of those FPaulielans who were handed over to be btaught the
right doobrines of the Orthodox Church resisted the bishops. Simeon
undertook to insbruct them. Instead of teaching them, Simeon was

& & & & @

1, Heander, ope cib., De 248,
2! Ebidq; F. 2"2’?. :
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greably impressed by the Peulicisns. Heandor says aboub Simeons
But me he was & layvmen, and therefore somevhet ab 2 less
for arguments, ag well as more uuprejudiced, he was struck
with the remarkable eppearsnce of Christian sincerity in
"ahair behavior, gnt.:‘l more an% more attracted by the princi~
ples of the Paulician sech.

Simeon was so much affected by the menmer in which Consbantine
was killed end bthe testimony of the Panlicians that afber returning
to Constantinople he saw he 'aou 1d not oconceal his real copvictions
any more. Three years afber the desth of Consgtantine he joined the
Peulicians and secrelbly came to Cibosse, Armenia, and in a shord
time beceme their leader, He book on hinm the neme of Titus, the
digoiple of 8%, Paule

The EZmperor szsi;inim IT directed o new inquiry in %hé‘year
890, end as o result meny with Titus (Simeon) were pub to deaths

After the desth of Simeon Paul became the leader, in turn
appointing his son, Gegneesiusg, siving him the name Timothy. During
the leedership of Timethy the group was divided inbe btwo grcmp,s.
Mimothy was the viebor and ruled the Faulieisns Tor thirbty-three years.
On one occasion he was called to Constanbinople te appear before the
patriarche Timothy wes sble to convince him that he was an Orthodox
believer. Affer this incident Timothy received fron lec the Isaurian,
the Emperor, & lai:'%:érv of provection ageiust persecubion. About this
ineident Heander says,

te might readlly conjecture, that the emperor Iso, that

determined enemy of images, wes disposed to befriend the

Paitlicianss ond that the issue at this trisl, which was so
e s s 0 e

1. FHeander, ope cita., p. 248,
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favorable to their eaﬁse,‘waa brought about by his in-
fluence; for a cerbain affinibty existed between the
spiritusl topdency of the Faulicisns and that of the
iconoclasts.t
The Paulicisns were sagaingt pictures, end by this abbitude
they were able to lead many awey from the established church.
After the death of Timothy, his son, Zacheries, succeeded
hime During the %imé of Zacharies the movement weas divided into btwo
groups. The opposing Qarﬁy wos heoaded by Jeseph. Joseph left for
Antioch in Pisidia end from there his ideas were carried %o Asia Minor
and to the boindaries of Armenis. Joseph was succeeded by Baanes, who
lived & filthy life, and his followers ab this time hed & very bad
reputation. The group did not live wnder this condition very long.
A reformer by the name of Sergius succeseded Beanes and under his
leadership the work was orgenized and developed vew vitelilbye. Sorgius
Thought himself to be a vehicle of the Holy Spirit end thai he was
inspired and sent by God to teach the way, the truth and the life. He
has writben some epistles bub, unforbunstely, they have been lost;
some fragments have been left in the writings of the adversaries who
heve quobed from him. In one of them he hes said, "I have run from
East and West and from Horth to South, preaching the Gospel of Christ
uwnbil my lmees were weary.“g
The conversion o Sergius to Pauliciapism is very interes%ing.
Sergius met & Faulicien women who belonged to this secht and she, by
asking him guesbions about the seripbures, fquné out that Sergius did
LT

l.floander, ope cibs., DPps 249-350.
Z.Conybeare, ope oite, ps iii. (Quosed from Petrus of Sicilus, pe 36.)
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nob keow much gboub the seripbures. This served s &n impebus for him

-

%o read the soripbures. He read with gresa’ inteorest the lothers of
Paul end found what was vitel ho Christiamityxl He started e work
under the name of Tyehicus. During thirty-Cowr yosrs under his leadere
ship memy joined tho tect. Due bo the success thet ke had and the
new vitaliby thet was nobiced in the group, it came bo the atbention
of the Church. Due to the twiumph of the Imepe-Worshippers, persecu-
tion starbed oee moro. Runginen ssyss

Constantine V transplanted colovanies of them to Thrace,

partly as a protection to his frombier end partly as &
counterbélance sgainst the cbsbtinabe inconodules.

Irene the Bopress was plous, vet she neglecbed persecution.  The
Bapress vho followed her, Hicephorous, favored the Paulicianms,
Hichoel Fhanpebo and leo V persecubed the Paulicimis so ruth=
logsly that it drove them Yo seel the Hoslem protection. The greabest
persecuter of the Paulicion Clmrch wop Umpress-Fogent Theedors
{842-857 ), About hor Dunociman writes:
Heartened by her success in re~establishing Image-worship,
she hoped to gain equal merit by the couversiom of the
Pauliciens. DBub the Paulleians would not yield to peace«
ful persussion; and the officers sent oul by the Enpress. « .,
found the sword the bebtor argument. ¥ith a ferecious
thoroughness they fell upon the heretic churches, till,
according “o the chromiclers, a lundred thousend viebims
g}ﬂl"iﬁh@d‘.
2e The Deolins
Hany of the Paulicians fled to Moslem territory. They fomd a

- 9 4 » . »

le ﬁemé@,r, OPe Qito, Da 2514

2« Buncimen, ops cite, ps £9. (Guoted from Theophanes Chronogophia,
Pe %29-)

5. Tbide, De 40s
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leader in a Roman officer by the neme of Cerbeas, whose father was pub
to death during the ‘Paﬂiiaiaa Pergecutions As & retelistion Cerbess,
with five thousend soldiers, passed to The Arab sidey far“hii‘ied a oiby
Devrik or Tephrik, and“s%amd to reid the Fmpire. They overran Asia
¥inor, destroyed meny b‘i}i:ias,a ceme to Ephesus and de@ﬁdyad imapes snd
relics of the Creek séiﬁ&s and turned the Cathedral of Ephems into &
horge stables. ‘

In 783 the Eyzan’siﬁa;feraes defeated the stroz}ghoid af the
Pgulicians at Tephrik. ; !m 2 %:esv.l*t the military glory of thei ?ew.liei&ns
pasged swey and their é?iélé Lsader died, toos After this eﬁen‘c} t
Paulicians remained a persecubed and oppressed seots

They reappenrsd ‘am' nore under & different name; as

Thondralie
Te The Paulicians in Iurope

The Paulicisns were transplanbed to Burepe for the following
roasonse. Some of the sympathetic Emperors followed a middle courses
The Paulicians were dsngerous to the Byzanbtine Empire vhen they
joined hands with the Arebs on the Esstern borders; but the Paulicisns
could be eaployed as & bulwark against the enemles of the Byzantine
Empire in the Wes‘acl« |

" The Patriarch Theodoros of Antioch, in the eighth ceutuvy,
reguested fron Emperor Consbantine Copronymus to transplant the herebics
from Erzroun snd Halatia to Threce and Bulgsris. Hmperor John Tzimisces
oo s 0 0

le Runcimon, ope Gibte, pe 44
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in 975 moved &s nany P&ﬁlicians a5 he eould collect and setitled thenm
in Thrace neer the fortress of FPhiloppopolis. They remained there for
i ' . \ '
conturies. Runcimen says, "Pious Emperors yearmed for their con-
version.” Alexius Comenus {(1081~1118) tried herd to convert bthems
He was & theologian himself énd scoording to Amna, the da&ghﬁer of the
3
Emperor, the Paullcmans'wara comverted one hundred a days  These en-
desvors considerebly rednaaa the number of the Pauliclens.
In 1717 lagy ﬁbr%&@y,%bnt&gu passed ab FPhilippopolis on her
way o ﬁanstantinnple;‘amﬂ sbe gives the following information:
I found at Ph;llppogells 6 sect of Christiens thet cnlled
themselves Faulines. They show en old church where they -
say Ste Paul preached; and he is their faverite saint, after
the seme manner that St Fober is at Romes nor do they for-
get to give him preforence over the regt of tlv apostles.
Runcimen edds, "These words show that the Paulicians hed long since
; . 5 .
forgotten their originel doetrines.” If this were all, it would be
e sad ending; bub it is generally agcepted by the hisborians bheb the
Pauliciens planbed the seed of Reformation inbo Burepe. leovon Arpee
88y8,
There, while the Paulicien soldisrs guarded the line of the
Dexube spainst the barbariens, the Peulicien missionery laid
the foundetions of the Bogomile church of the Bulgarlens and
seatbered in Iurcope the seeds,of reformation which bore its
full fruitege in a laber age.
Another effect of these persecutions and transplantetions of the
, ; : 7
Pauliciens was that it ceused the downfall of the Byzantine Empire.
o« & & ¥ s @
1. Ruﬂclmj D Glt" Pe b4y
B Ibléc
5. lbld.
4. Ibid., pe 45. (Quobed from L&dy'ﬁary Wortley Montague, lebbter dated
Adrisnapole, 1 Aprid 1717.)
5+ DRunciman, ope cite, D 4B

G« Arpoe, op. 61"3', De G5
7« Pashgian, ops cibe; pe 175.



The Paulician warriors, instead of protecting the Fastern borders
of the Tmpire sgeinst Islem, Pought against the Byzenbiness
By ending our mimay in Burope we once more coms *i;o‘s%udy the

Panlician Movement under & different nems.
Be Second Thuse of Peulician History

1. Under a Few leader |
Afbor tho destruction of the sivonghold Tephrik, in 785 the
Paulicion Hovement amrgé& with a different name , Thondrekis
Ageording to armgm,smms , tho new reformer's neame was
Smbats Conybeare thinks &hs.’c this Smbat was none other than Snbeb
Bagradouni the 'Confea§80r; '.‘_Gragory Eagistros, in his letber o the
Syrien Catholics writes abows Subatb:
A11 in She singls brew of their heresy, when they consented
to that enemy of God, thet hedge«breaker, disbolical madmen,
Sebat, giving then their lews, and qu:.‘s;i:'li.ng the yath of
xllwzﬁ_n&t:t.on, en‘tered 8 h}_ind 2lleye o
S:rii}afs Bagradaum was & general in chief of the Bagradouny
clynasty *vim later esbablis}ma a }::x.nc,dom by the recognition of the
2
Arab gkalif of Baghdad, Va.rdan the Chronicler, who died in the
thirbeenth cembury, wribes as follows:
Subat Sparebet, having been removed sbout 855 by the Imir
Bouha to Baghdad, died a marbyr's death, refusing bto abjure
his faithe Bouhe offered repsabedly to restore to him his
kinpgdom of fArmenia, but Smbet's suswer was alweys the samed
Y carmol leave Christ. I camnot quit the Chrisbtian faith,

which by the grace of the font I heve received.! He was
%sori;uraa and slain. Some of his fellow-priscners who were

s a2 & & s

1. Conybesre, ope cibt., pe. 148,
2; Ibidc, }?i ixi’?.
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Christiens asked his body of Ehalifs and, sccording to Jolm
Catholicos (who heard it from en eye-witness), they took
it to Babylon and laid it in the shrine erected on the site
of the lion's den into which Dmiel the prophet hed been
throwi Smﬁba‘tlwas known by the Armeniens afber his death as
the confessore
In the tenth cen‘hury’ many rich people and nobles were included
.2 ‘ : 4
in this Thondreki movement. Friests end monks were also acoused of
being Thondraki. AL bhis time in the tenth century the most respected
saint of the Armenian church, whose bock of devotions, “Herek," is
in the hends of most Armenian families, was scoused of belonging to
this heretiocal movement. Bub after bheing guestioned he was acquitted.
One of the official gmhlia&"aions of t}ée Armenian Gregorian Church
gives the following exglanaﬁ'cm |
Gregory the E%arekwbzy@%gd and worked with zeal to
reforn the chwrch which hed lost its harmony, therefors
a few jealous paople accused him o the ecolesimstical
loaders and princes, and ealled hin hereticals
Aristeces Legbivert writes sbout a prince whose name was
Verver who had built a convent on his own estebe. He wes a very pious
vrince who was converted Lo the Thondraki movement and became & very

sonlous worker for their cause. The Thondraki movement hecame so

powerful in the eleventh cenbury and ineluded so many princes thet the
4

the council of bisghops was afreid of ib.
After the twelfth century a blank of six centuries follows. The
Armenisn sources meke no mention of Thamdraki, Bub the Thondraki

* % & & & &
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movenent conbinued becsuse sn Armenien, Paul W. leherian, while
travolling in ‘the beginning of the ninetesnth ceﬁﬁurf, met Thonudraki
believers and writes that there was e vigorous church bobwesn Erzourom
and Iushe |
After the death of Swbat, slthaigh there is & definive silence,

Grepory Hagistros namas>sevan leaders covering from 170-200 years.
However, nothing is mentioned of their activibics.

| The last perseoution of the Thondreli was during tho reign of
Bmperor ﬁéns%anﬁina IX Monomachos {1043-1054) which was aairi&derby
Grogory Hagistros, an érm@nién.gavernm? of Mesopotamiz and Duke of
Vaspouraken end Daron. Ho porsecubed them without merey¢g The
Thendraki. movement was‘nﬁﬁ wiped out albogether but it continued to
exist without being @ble to get the previous considerabion end power.
2e In the Hinebteenth Cenbury

&b the end of Russo-Turkish wer in 1828-1829, a group of Turkish
Armeniens under the leadership of their Bishop Garabed settled in
Russisn Awrmenia between Akhalzikae snd Briven. Bishop CGarsbed warned
the Synod of Edjmiazin that in the villege of Arkeveli in the province
of Shirsk twenby-rive fanilies belonged to the Thondraki sech, and
gompleined that they were leading esbray the simple-minded ones in h;s
flock. Ie writes, "Bome of our villagers, inform us how they~openly,
in the presence of the simple-minded, deny that the sainbs help us,
deny the use of fasbing and the benefits of praysru”3 Consequently
26 ¢ 2 s &

1. This Hanuseoript is kept in the Library of San lazer Venice.
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the Synod made an effort and tried to supress the movement, both in
Turkish Armenie and in the Russisn Armomis.
Rev, Simon Davidian in 1853 writes thed in Fhwus he hed found

meyy small Thondraki groups. Through his preaching, Armenisn Evangeli-

1
cal churches were starbed in three villages. Arpee concludes:

End who can tell how mmch Probtestent missions in Armenis
have been feeding on Paulician soll? EKhanus and Tchevirme,
those mmoeient strongholds of Armenien Pemliciaons, were nob
only plages where Paulicisns hecame a feeder to modern
Protestantism. Hribzien stabes that in 1880 of the ome
hundred and thirty-seven Probestent households of Valarshebad
{(Weapolis), in the vicinity of Ftsehmisdzin, heerly threew
quarbers were originally Thondrekiane. The same wriber further
states that the Thondralians were nurerous ot that dete in
the provimess of Shivek, Gelzwan, Panmbak, Vew Bayeszid, Eriven,
~ and Ebschmisdzin, essocisbing in some places with Eusgsian
heretics like the Holoksns, and in others with Protestenis.
& eareful Investigablon on the ground will doubtless revesl
a very close commection hetwsen jghis mancient heresy and
modern Protestantisnm in Armenis.” -

Ge The Conbribubion of the Paulicians to the

Arpenien Drangelical Movement

le 4z a Puritenic Hovemend

4g o puritanic movement the Pmaliclens kept the espiration
of the people for a simpler faith. According bo some hisborians
they were bthe wes whe kept the spirit of puritenism alive until the
time of the Pmtas-ﬁén-‘s Keoformabions

leny Hungarians going on pilgrimapes to Jax’uaal_@m had 5o follow
the course of the Denube river. The Paulicians, being missionary |
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minded, most probably accompanied them on their journeye. In this way
they disseminated their ideas inbo Imgary and adjscent countries.
Givbon says, "In peace and war they freely conversed with strangers and
natives and their opinions were silently propagated in Rome, Milen, and
the kingdoms beyond the Alps‘”l
Although they were persecuted they kept a free and independent
spirite Of this Gibbon sﬁa%es:
But the invinecible spirit which they haed kindled still lived
end breathed in the Western worlds In stebe, in the church,
and even in the cloisber, a latent succession was preserved
of the disciplies of St. Faul, who probested sgainst the
byramny of Rome, embraced the Bible as the fule of faith,
ggze§2rif%sd their creed from all the visions of the Gnosgtic
OZVe - ,
Consequently, the Paulicians had & share in prepering the soil
for the Protestaut Heformatione Then in burn it influenced the
Heformation in the Armenian Orthodox Church in 1846,
However, in the ninebeenth century the Thondraki movement,
having enly & few adherents, joinmed the Armenien Evangelical Church
and some of them became very srdent Evamgelistg.g
Z2e Their Apolopetic Comtribubtion
A repid growbth of great religious movements is due to the fact
that they are meeting a need of the peoples The Yaulicion movement with
its Puritenism was filliag the gap in the hearts of the people. It wes
not their theology which wes atireebing them but their simplicity. The
Pguliclans at first were not successful in propegebing their form ef
s s 0 e a0
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worship in Thrace and Bulgaria, but later they were sucecessful. Of
this Runcimew seys,

But the propaganda was nob e% first very successfuls Then

Ste Clement, the first Slavonic bishop of Bulgarisn Church,

died in MHocedonis in 518, Fauliclenism bad mede no headwsy.

But as the sentury advenced conditions favoured the spread

of heresy. ‘ .

The advance of Paulicienism was possible becaumse the ground

vas ready for such o movemont. The Armenien Dvangelical movement
in the nincteenth cerbtury found the ground ready and it spreed in
spite of persecubion. It wag not a theological movement a% the shard
tut a reforning demand. The associstion of the Feulicisns in Armenian
Church history shows that there was a need to purify the church from
later additioms wmbrue to Hew Testoment Christienity. Protestantism
was demending the seme things So in this respect bobh Panlicianism
end Protestantism weve similar and conbribubing influences behind the

Armenisn Reformmbion in 1846.
Fe Smry‘md Conclusion

It was poinbed 'czzé -ﬁtaﬁ the Panliclens celled *é:hemsaivea the
Universel Apostolic Churche The Peuliocians, due %o the respect they
had Por the Apostle Paul, did nob resent the neme plven to them by
their adversariss.

The founder of the seot was Consbanbine who, after reading the
How Teshbamenb, was deeply moved and weanbed o establish a Yew Testament
Churche Becsuse he was voleing the desire of many people, very soon he

o« o s s s e
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succeeded in esteblishing many churches.

The Paulician church hed a developmental pericd, starting
with Constantine until the destruction of. Tephrik in 783, whereupon
they lost their influence and power. Then they appeared under a
new leeder, Swbat, with a different name, Thondraki. It vas pointed
out thet after Smbet we hear little sbout them unbil the nineteenth
century, vhen once more the Orthodox Church sbarted bo parseéuta thene

Then the Paulicien mé’;vémexrh in Burope wes discussed. It was
seen that they were &egazﬁiﬁeﬁ and transplanted to Thrace and Bulgaria
by the Byzantine Eimper‘i‘ﬁrs, gnd thet through their preaching the
Bogomile movement in Bulgm{ia was star'%;acl;; in turn other movements
were started in E‘uropek, ijagically puritenic in outloolk, |

Their contribution to the Armenisn Reformatiion was on this
seme line, namely, I{aepiﬁg aweke the puritanic spirit.\

fheir_ apologebic valus was thaet all through history there
has been & demend for reform in the Armenisn Apostolic Churche Cone
sequently, the Armenian Evangelical Movement once more confronbed the
church with a demsnd for reform.

‘ Therefore, it may be concluded that the Faunlicisn movement

advocating Furitanic worship was an underlying influence both in Eureopesn

and Armenian Reformabione



CHAPIER IV

THE TEACHING AND THEOLOGY OF
THE |
PAULICIAN MOVEMENT IN THE
LIGHY OF THE PRINCIPLE OF PURITANISM

A. Inbroduction

The Synod of Edjmiatzin® in 1837 was warned that among
the refugees who had settled mear Erivan® following the Russo-
Turkish War, thers were about twentyefive families who were
Thondraki and were giving their heretical ideas to the simple
village folks,.

The bishop, who had warned the Synod, was asking them
to send a learmed priest to lead thege into the right way and
prevent the spread of their heresy. Two priests were sent fo
investigate the heresy and turn ths wayward Christians, The
aid of ‘the Russian governor wag asked also in destroying this
heresy. When the governor asked what the heresy consisted of,
the reply was:

They rejected the intercession of the saints and spurned

their images, denied the value of fasts and the benefid
of prayer, disbelieved the immaculateness of the holy

. ¢ & B 0+ @

1. A city where the Catholiceos of Armenia still has hiz seat.
2+ The Capital City of Armenia.
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Virgin, Haﬁh@i of Gody repudisted the sacrament of baptism,
and the yest.

One of the inhabitants of Giumri named Garabed

Mgrditchian fell ill. He called the Orthodox priest and confessed
that he and some six families had been converted to the Thondraki

sect. He wrote a confession which was sent to Eriven, as follows:

1.

2

In 1837, at the feast of the Transfiguration in the month
of Juna, Kirakos of Giumyi...preached to me Earaper that
Christ is not Gods Through the preaching of...we took oath
one with another nob to disclose our seeret to any., They
in particular told me to inform no man of it. They

l. convineced me that Christ is not Godg

2. made me blaspheme the eross, as being nothing.

34 told me that the bapbism and the holy oil of
of the Armenians is falsej and that

i+ we must rebaptize all of us on whose foreheads
the sacred oil of the wild beast is laid,

S« +the mother of God is not beliasved to be & virgin,
but to have lost her virginity.

6. we reject her intercession; and also

7. whatever saints btheve be, they reject thelr inter-
cession,

8. +they reject the mass and the communion and the
confession, tut say instead (i.e.to the orthodox):
tConfess to your stocks and stones, and leave
alone,t

9. Moreovery; those who choose to communicate eat the

- morsel and drink the wine upon it.

10, They say that we are the only true Christians on
earth, whereas Armenians, Russians, Georgians,; and
others, are false Christians and idolators.

11. On our faces we meke no sign of the cross.

12, Genuflexions are false, if made superstitiously.

13, During fasts they eat,

ie Thev-canon-lore of the holy patriarch they reject
and gay that the councils of the patriarchs were
false, 2and that their camons: were written by the
devil. .

& & % & = 2
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With this confession three obther men made confessions
on similar lines. As a result, a fresh inquiry was started by
the Bdjmiatzin Synod., They asked the cooperation of the civil
anthorities to put down the heresy. The heresy was indeed pub
dowm, some of its followsrs: being sent to Siberia.t

At this time in 1837 with one of the believers a
book was found which was called the Key of Truth. This book
proved to be the tenets of the Thondrakioa

This copy was written in Taron in 1782, Thirty-eight
out of one hundred and fifiy leaves were lost. It secems that
the owner of the book destroyed those pages as to be dangerous
to the Orthodox Church. This copy is made out of previous copy
which might be as old as the ninbth century. Because of its
literary form and style, one cannot doubt but that it is from
that period.a

Concerning the authorship of the book, Conybeare says,

If we may take the words of Magisiros to imply that Smbat
Jeft wribings regulating the faith and. rites of his church,
what more natural than to see in The Xey of Truth one of
these writings?...But after all we here are moving in a
realm of surmiseonly, and we cannol assume as a fact, bub

only suggest as a hypothesis, that thi.e Smbat wes the
author of the Key of Truth.b

As far as the content goes Arpee says:
One fails to find in this book that type of dectrine which

.« & &+ 5 » B
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wss the product of Greek speculation, and originated in
the councils and conbroversies of the Orthodox church.
The Key's idea of a Christisn is a Charscteristic-not a
man who has the erthodox dogtrine, bui simply one who
knows the Lord Jesus and keeps his commandments, This
fact should be born in mind especially in examining "-:;Ee
Key's ideas of the deity and of the person of C be
In this chapter the puritenic mode of worship and
theological beliefs which is stated in the Xey of Trubh will be

dissussed.

Be Practice of VWorship

Yo Puritanic Worship
The Thondraki refuted the mass and everything that was

in a symbolic nature in the Orthodox Church such as statudsj
pictures and relies. The Panlician worship was very simple in
contrast o that of the Aymenian Orthodox Church. Vahan Mirskents,
a contemporary writer; tells of an incidendt which occurred in
the middle of the nineteenth century. In the village of Khnus
four men heard that a missionary had come and was preaching some
odd things. These four villagers went and listened to this
missianary and after the service was over, they came and asked
the missionary:

How is it that our church and yours are much alike to each

other, With their simplicity they saild, Yeither we have

taken it from you or you from us, but how and when?t! The

missionary was surprised also, He went to theig village

and established an Armenian Evangeliecal Church,

These men were Thondraki.

& » & 2 s B
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Bbout the Paulician worship there is wery little
information, but what is known shows simplicity. Neander says:
They strove to follow the pattern of apostolic simplicity
in all their ordinances, and carefully avoided everything
that dapproached to a resemblance of Jewish or pagan rites.
Hence, they never called their places of assembly temples
which suggested the image of Jewish or pagan temples-—but
gave them the more unpretending name of oratories, from
which too we may gather, that with them prayer constitubed
the most essential part of divine worship, Among other
corruptions of the Christian element, they certainly counted
alse the Christian priesthood, founded on the pattern of the
0ld Testament.t
The Paulicians did not put a distinetion betmween laity
and clergy. They had men who were designated for certain purposes
and yet were looked upon as any other member of the commumniby,
These preachers or leaders were noi distinguished from the others
by any sort of outward dress. They had four types of leaders
designated for special purposes,
The leaders who were most respected wers the teachers
or reformers, as Constantine and Serglus, and were given the title
of prophets.
The pastors or teachers were the means for ﬁhei conmmica-
tion of the spirit which proceeded from theum,
The copyists were those who transeribed the scripbures.
The travelling missionary was often persecubed, yet never
discouraged from preaching their teachi.ng.g
Their churches were gathering plages of worship. Hymn

& & & o a8 »
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gsinging and scripture reading, especially the New Testament
and the letters of Paul in particular, took a very préminent
plasce in their m:rship.l
Most of the time, because they wers a persscuted sect,
their meetings were held secretly and this gave rise to many kinds
of misinterpretations, Gibbon says:
In the practice, or at least in the theory, of the sacra-
nments, the Paulicians were inclined to abolish all visible
objects of worship, and the words of the Gospel were, in 2
their judgment, the baptism and communion of the faithful,
2, Rules snd Regulations of Conduct
The Paulicians have been accused of being immoral by

their asdversaries., dJohn of Otzun tells about them that they gave

themselves to Justs and incestuous connections. He adds that
the Pauliciane took a child and passed him from hand to hand
till the baby diled, and the one in whose hand the baby died
they made their leader, Also they would ferment bread with the
blood of children.’
But we see that these accusations could not be brue,

Even the Christians were accused of the same evil practices by
the heathen. However, Neander says of these accusations:

It is obvious to remark, however, that little reliance can

be placed on such accusabions coming from the mouths of

excited adversaries. Such bad reports concerning the
religious meetings of sects accounted herebical are to

. o & & & ®
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be met with in every age of the church,
' It wes true that for a time during the leadership of

1

Bannes the Panlicians became morally degraded bub with Sergius
there was a refmm&tian. Again Neander points out: "Certain
it is that Paulician doctrines, as a whole, not only required,
but were calculated to foster a spirit of scber and strict
moralitye « 18 Consequently because of their reverence for the
letters of St. Paul they might have been leading an ascetic life,
However; they did not keep fasting days and disliked ceremonial
laws,

According to many sources it seems the Pagulicians
believed in denying their faith, yet abt heart remaining the same.
This ig seen asmong the sarly Paulicians as well as the latter
Thondraki period, In 1837 Avos Marturosian confessed to the
village priest that he had become a member of Thondraki sect.

He says that hs was btolds
Always go to church not that owr kind considers it
real; btut externally ye shall perform everything,
and keep yourselves concealed, until we find an
opportunitys and then, if we can, we will gll yeturn
to this faith of ours. And we swear, even if_they
cut us o pleces, that we will not reveal ited

From many accounts about this phase of their life in
which they pretended that they were not Thondraki, we may conw
clude that for them this was not considered sinful: They jJustis

a s 68 060
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fied falsehm when smployed for a g&ad end, The Pauliciang
were quite austere and led a simple life, but they did not
practice ihs formalities of the established church such as
fasting and sacrifice. These they hated and the Orthodox church
even considered the Armenian Emgelinal church Saetanic, The
Patriarch Matthews of (}mastantinbple wrote gsboubt a leader in the
reforming movement in 1836, Vertanes:

A wrotched and wworthy priest who, following his carnal

lust; leaves the church and his sacred office, and, like

a vagabond, geing about through ihs mebropolid and

Nicomedia, babbles our SrTorSeve—
But to the Evangelicals he was a saintly person who wgs filled

with the spirit of Evangelism.g
- Cs Theology and Beliefs

The theology and beliefs of the Paulicians have come
to us through their adversaries and many of the writers have
g8sumed that they were Manichean. Thus even if the Pauliciana
had other views, the writers would give a false color to their
thealem'. ‘

Usually the writers have pointed out what the Paulicians
rejanted rather than what they believed. Bub generally it is
thought that the Paulicians were dualistie aﬁd Gnostic in their
viaws, | |

On the other hand, Gonybeare, Jjudging on the basis of
ceeeae
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the Rey of Truth, has the folljowing to say concerning this
problems _

The Paplicians are not dualists in any other sense
than the New Testament is itself dualistic, Satan
is simply the adversary of man and God; and owing
to the fall of Adam held all, even patriarchs and
prophets, in his bonds before the advent of Chrisi.
It is possible there were Pauline sects who were
dualistice :

Having these views as background, their thsology may be
examined to determine their true nature,
1. God _

According to their adversaries, the Paulicians were
dualistic. The Demiurge as the principle of evil was at emmity
with the kingdom of the supreme Gode The suprems and the perfect
Gody who created angels, is the ruler not of this world but of the
world to comes.

The Demiurge is the ruler of this world and its lord; on
the other hand, the Supreme God is ruler of the world to come,.

The Pgulicians ascribed the ereabtion of the world to the
God of evil, ox Satan; who formed the world out of matter. From
perfect God nothing proceeds but the spiritual world who cannot
reveal himsslf in the world of sense.?

The Paulicians understood heaven to be the visible

firmement in the Kingdom of the Demiurge in opposition to the

*® % 2 ¢ ¢ @
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Kingdom of God. Bubt the spiritual heaven was the creation of
the perfect God, Although mabter is evil, being the work of the
Demiurge, on the other hand the soul of man is of divine origin,
a germ of life like the essence of the perfect Godel So man is
composed of body and soul, a body which is opposed to the divine
soul, Consequently, according to these statements they were like
the Manichesns and were dualistic. Bub 4f we take the Key of Iruth
as the basis for their belief, 2ll that was said is doubtful be-
cause in the Key of Iruth they are not dualistic more than the New
Testament sanse.a |
~ Gibbon's view is that they did not hold to Gnostic

theology.”
2. Christelogy

The Paulician concept of Jesus was that He was created,
therefore, not co-eternal with the Father. They were adoptionist
in that they believed that Jesus was born as a man, of the virgin
Hary, bub he Was a new man, Because he was so righbteous and faithe
ful in all the requirements, he was bapbized by John the Bapbist.
By this obedience he received the Lordship in heaven and on eavth.
During the time of his baptism he heard the voice, "this is my be-
loved son" and ai‘bsr this experience he was endowed with the divine
powers. H@twas‘éminbeﬁ and became the Hessiah and was elecked o

| s 6 0 & %
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be the eternsl only~born Son Vediator of God and man, and intere
cessor.t

The Key of Truth cleerly shows the important emphasis
that the Paulieians laid on the Baptism of Christ:

Then accordingly it was that he was invited by the
Spirit of God to converse with the heavenly Fathers

yea, then also was he ordained king of beings in .
heaven and on earth and under the earthy and g1l elss
(besides) all this in due orxder the Father gave to

his only born Son; =even as he himself, being appointed
our medistor and intercessor, saith to his holy, univer-
sal, and apostolic church, Matt, xxviii.1B: And Jesus
cane and spake unto them and saids 'There hath been
given unteo me all authority in heaven and on earth. 4s
the Father sent me, so do I send you,' and what follows.
Thus also the Lord, having learned from the Father, pro=
ceeded to teach us to perform holy bapbism and 21l his
other comnands at an age of full gramh.ug and at: no
other time.2 \

The Pauliecians accepted that Jesus was born without siﬁ\. In the

catechism of the Paulicians there is a question and an answer con-

cerning this problems !

Qe TWherefore then did not God Almighty make one of the
patriarchs king and head of 4117 Did they not a‘:’.se
fast those days?

A, Although they fasted, yet they were nobtese a8 was mzx'
lord Jesus Christ. Bub they were conceived in origi—«
nal sin, they had ordginal sin and operative. Bubt |

our Mediator Christ was not conceived in original sﬁx\
and hed not original sin or operative like them as Sf.\
John the Evangelist made clear saying, ch. ﬁﬂl;h @hiap
were born, not of blood; nor of the will of the flesh 3,(
nor of the will of man, but of ﬁod And the maﬁbe(m
came flesh, and dwelt among us, ;b \

1

Christ for the Pawlicians was only a creature and obtained h}";e %
*e 8 s 0 0
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title of Christ the Son of God because Cod by way of grace
gave it to him. Jesus had fulfilled all the commands of E%e)ci..:L
It may be concluded according to the Xey of Truth that the
Paulicians believed Jesus was man and not God incarnate but
adopted to sonship abt his baptism, To this effect Gregory
Hagistros writes; "Here then you see the Paulicians who got their
poison from Panl of Samosata."? Arpee says:
narchianism. They did not believe that Christ
was a distinet person within the Godhead, but a mere nan
- onghom Logos rested and in whom it dwelt through his minig-

try., Orthodox writers believed in ghe deity of Christ, and
took God to be in the infant Jesus.

Paul of Samosat.,. Was the chief exponent of what is known
as mc o

The Key of Truth lays the emphasis on the humanity of Christ, He
was conceived by the Holy Spirit and was bornh as the new Adam free
from original sin, He was manc reated not ereator,
3¢ The Church
According to the Key of Truth the Paulicians did not call

themselves by the name "Paulician" but "Holy and Apostolic Ghurch,“h
founded by Christ and His Apostles. In this same manney Gregory
Hagistros sayss:

They want to teach us, and so enumerate the groups of

heretics one after the other;, and ssy: 'we do not belong

to these; those have long ago broken connection with the

Church, and have been excluded.®
In 1837 one of the confessors, Kirskos Goshabsbayan of Gumri, says:

® s & 5 s 0
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“"They say that we are the only true Christiang on earths whereas
Armenians, Russians, Gergelans, and others, arve false Christians
and idelatorsit
. The Paulicians did not consider the stone or the wooden
building to be the church, For them the Church consisted of all
those who were believers and were baptized, and preserved the
apostolic tradition which Christ revealed o the apostles and they
to the church end which has been handed down by unbroken transmission
from the first.?
In its polity, the Paulician church seems to be Presbyterian.

The final responsibility for the ordination of a condidgte is made to
rest with the people and their rulers, By the writings of the Armenian
Orthodox writers about the Paulicians we have “their ~conferred cone
temptible priesthood"3, and Gregory Magistros speaks of their'prieste
makings without high priest, of their obscure oxﬁination.u“h it seems
that the Paulician ruler was an ordained presbybter or the elect one,
And Arpee's conclusion is:

Taking these different facbs together, we may affirm with

fair degree of confidence, that the Paulician ruler was

a lay @mer and, therefore, that i;hg pal%ty of the Paulician

church was some form of presbyterianism.
As a conclusion the "Chureh® for the Paulicians wés the invisible
union in one bedy of the faithful.d
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ke The Seriptures and their Canon

It is most probable that the Paulicians accepted the
whole of the New Testament, except for the Book of Revelation,
because it the Key of Truth there is no citation from the
latter., Al through their hisbory they have had an unsurpassed
admiration for Paul and his writings and bave quoted him often.

On the other hand, the genersl view was that the Paulicians

rejected the writings of St Peter, Bub after the discovery of

the Key of Truth this view could not be accepted any longer
because it is definitely made clear that Pebter is an apostle,

It is written:

The head of all is the lord Jesus,; Whom the Holy Paul
doth confess, And the head of Christ is God and Light,
{the names of the twelve apostles are cited, after all
the names, this phrase is added). Also Paul, the vessel
of Election._ These ave the Church Universal, nor is
Peter alone.

Horeover, in the election service the bishop asks the Elecb:
What is thy name, my little son beloved? and he makes
answer and says:= The name of bhy servant is Feter,

But the apostle shall change his name in accordance with
the Qospel, and after changing the name of the supplicant,
he then gives him aubhority, saying as follows: Take %o
thyself authority of binding and loosing the sons of nen
in heaven and on earth, Matt, xviii.18, and John xx.23.°

Therefore, Peter's position was granted te all the apostles and

not to him alone.

The second misconception was that they did not accept

2 & » & ¢ @
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the 01d Teatmnt. But in the ey of Truth we have many
quotations from the 0Old Testament, but not as much as the
Gospels or the letbters of Ste Paul., They calléed the Bible
{Astousashounch), which translated would be "The Breath of
God L

(me of the confessors in 1837 by the name of Avos
Harturossian of Giwmri says he was told to belisve:"Ye shall
keep the ten commandments which God gave to Moses."® The Key
also includes the Fall of Adam,” They believed that the
Seriptures had to be given into the hands of the people: #The
Seripbtures and a knowledge of the divine truth ave not to remain
the exclusive possession of the orthodox priestsy b Paulician
converts were won through the means of the Seriptures, Constantine
the founder, as well as Sergius the reformer, was won through
the reading of the Scriptures, '
S« The Sacraments

In the Xey of Truth there ave three sacraments which
the Paulicians recognized: repenbance, baptism and the communion
of ths body and blood of Qhrist.s

The Panlicians strongly refuted the obher sagraments
that the established church sccepted: marriage, ordination,
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confirmation and extreme unction.

The rite of baptism wes the most imporbant sacpament
which had to be preceded by repentance and faith. In their
catechisu, Instruction of a Christian, after acquiring the
orthodox faith, it says: "And then he shall go and ask for holy
baptism, and the precious body and blood of our Iord Jesus Christ
shall he eab." |

The Paulicians believed that a person had to be baptiszed
after reaching the age of maturi%y.l They called the baptism of
children devilish and said: "These are they who ever and always
oppoze the truth of cur Iord Jesus Christ..o.baptising those who ave
irrational,#2

The candidate had to be baptized with humility and tearse
As a result of repentance and baptism God adopts them as his children
and £ills them with the Holy Spirit. The holy baptism was performed
by the elect or ordained member of the Paulician church.d

The methed of bapbism was that the penitent came %o his
knaes into the midst of the water and then the slect one lustantly
took the water into his hands and looking up to heaven emptied the
water over the head of the person saying: "In the name of the
Fathey...in the name of the Son and in *bhé Name of the Holy Spﬁf.ﬁtu.h
The person would be a baptised member of the Paulician Church.

The third sacrament is the comumion of the body and blood
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of Jesus Christ. The meaning of this 'f}s?aarament»abﬂd be discovered
in the catechism section of the Key of Truth where it sayss
"In the Eucharist the bread and wi.ne are changadf‘: into the body and
blood of Jesus Christ through the blessing invoked.": They balieved
that Josus prayed that bhe bread might be changed imbo his body, and
it became 8o, and Jesus thanked the heavenly Father for ite
There are reactionary statements about the orthodox priests

and their way of handling the sacraments:

The false priests (of orthodox churches) either deceive the

simple-minded with mere bread, or - whet is worse - they

change the elements into their own sinful bodies when they

say ‘this is my body,! instead of changing them into Christts.2
Also, thinking that the disciples of Christ ate from one loaf of
bread, they took it as ‘a rule that one unleavened loaf and wine are
o be offered in the eucharistic sacrifice,d
6, Mariology

The Paulicians rejected the sdoration of the Virgin

fary and refused to believe that in any way she could interceds for
the believer. They said that she could not intercede for any one
because chrisﬁ was the only :mhermaaar.h And Peter the Sicillian
saysy; "They were so spiteful agsinst Mary, as nobt te allow her a
place among the good and the virtuous."> Alse they argued that Mary
bore other children besides Jesus. They took her to be only a means;
she served as a tube.
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. They opposed the intercession of the quick and the dead.
Theywliem also that confessions should be made ‘publicly befove
God in front of the faithful, ot the priests, The Pawlicians hated
images, paintings, stabues, holy crosses, incense, candles, aznd monks,
They said that the devil's favorite disguise i# thab of a monk, These
were condemned as idolatrous, unnecessary, and alien %o the teachings
of Christ,t

D, Sumary and Conclusion

It wap pointed out by a parbicular incident which had taken
in 1837 that the Thondrakl were propageting their faith in Armenia
snd with one of them 38 book was found which is thought to have been
written in the ninth cenbury.

Although the historians have accused the Pauwlicians of baing
cinalistic what we gather from this book shows us that they were not.
Thay believed in Saten in the same way as the New Testament has it.
The theology that was discussed was mainly taken from the book the
Key of Truthe Their prpetice of wrship was so simple that they could
not differentiate it from 2 probtestant one. They were very reactionary
againet everything which reminded them of the Orthodox churche

The Paulicians were sccused of being lusty and morally dee
graded. But this was nobt true bscauss thgir whole systen demanded a
higher form of morality. For the Orthodox church, the founders of the
Armenian Evangaliaal movement were Satanic and lﬁsty, whereas, accord

| . 8 & & 8 @
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ing to the information we have, they led such saintly lives that
many were influenced by their lives, Their theology is quite simple.
They had seripture passages for their beliefs. God was the creators
Jesus was created. The church was the community bf baptized believers.
Their canon was the 0ld and the New Testaments except for the book of
Revelation., But the New Testamend had more preminent place in the
formation of their beliefs than the 01d Testament. They had three
sacramentss baptism which had to be preceded by repentance, and
communion of the body and blood of Jesus Christ,

They weve againgt Mary being the inbtercessor for the faithful
and they sald that she was only a tube through which Jesus passed. They
disliked everything that reminded them of Jewish or pagan customs.

The Paulicians had a simple way of worshipping God., Theyread
the Scriptures, sang hymns, and wanted to give thelr message to the rest
of the Christians who belonged to the established churches, Armenian
and Greek,



CHAPTER V

SUMMARY AND CONCLUSION

This sbudy began by stating that in the history of the
Christian Church conditions have developed from time to time where
the Church has become formal, superstitious, and wanting in a
spiritual freedom, :0ut of such conditions reform movements have
arisen that have been puritanistic in nature. fThe Paulician
movement 1»;ras'shovm to be such a movement without setiling all of
the problems of its orthodoxy or heterodoxy.

In the second chapter three movements prior to the Paul-
ielans were discussed because the Pauliclans have been regarded by -
many as a descendant of Montanism, Hanicheanism, or Messalianisme.

On looking at this possibility, it was made clear that
none of these was directly responsible for the formation of the
Paulician movement. However, it was shown that Honbanism, being
a purltanic movement itself, might have had an effect on the Paul~
icians.

For Menicheanigm, the result of the study showed that the
Paulicians were not Manichean at ally they existed side by side.
Paulicians vwere a Christion sect, whereas the Manicheans were not,

The Messalians were also considered and no evidence of
any direct relationship was found.

In the third chapter the history of the Pauvlicians was
studied. The moverment was basically a demand for reform.
Constantine the founder was mobivaited by the reading of the gospels

and letters of 3b. Paul,
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According to thelr adversaries their theology was dual-~
igltic, bubt after the Key of Truth was found, it is doubtful
wiether this was trve of their teaching, Their belief in 3atan
ig like that implicit in the Hew Testament.,

In their Christology, they kelieved Christ was a
creature, but u.niqw, born i thout original sin, adopled as a son
after His baptism. The Church for them was the company of the
baptized believers. Their Canon was composed of the 0ld and New
Testements except for the book of Revelation. They had three
sacraments: Repenbance, Baptism, and the Communion of the body and
blood of Jesus Christ.

They did not believe in Hary as an intercessor, and
hated relics of seints, Crosses, priests, and monks.

As a result of this study ib may be concludsd that the
Paulicians have made valuable contributions along the following
lines:

They upheld the authority of tle seriptures and refuted ecclesi-
astical authority,

They inspired others w th whom they came into contact to look into
the spiritual aspects of worship and the Christian life,

Because they believed in the priesthood of all the
believers in an age when the authority of the bishop was a litile
less than that of the Emperor, they may very well be cited as the
forerunners of the Protestant Reformation, kbo’ch in Burope and

in Arvenia.
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The Paulicians succeeded because tley sowed their word
on fertile soil. The dissatisfaction was everywhere; these
conditions favored their growth., The political forces of the
Byzantine Lmpire destroyed their stronghold, Tephrik, The Paul-
icians were trangplanted into Europe where tley were influenbial
in introducing their puritanic worship; The second phase of their
history was discussed under a different name, Thondrald, whose
‘leacier was Smbate. The orthodox Church historians do not speak
much about Thondralki wnbil 183‘7. Aboub that time a2 fresh inguiry
started in Arenia pr@er, and some of tlem were sent to Siberia.
Hany of the Thondrald joined the Amenian Protestant Church, both
in Russian Armenia and ln Turkish Armenia., So the history of the
Paulicians came to a culmination.

In the fourth chapter,‘ the Paulicians had apologebical
value to the Armenian Protestants. The Orbthodox Church needed a
reformation. The existence éi‘ this puritanic group showed that
there was always a demand for refommation. Arenian Protestantism

was a slmilear movement, voicing the dissatisfaction of
many souls who wefe yearning for a purer form of worship.

In 1837 the Fey of Truth was found, in which the tenets

show that they were Adoptionist Christians.

Their form of worghip was very simple; prayer, scripture
reading, hymn singing, and preaching were the essence of it.
Their rule of life and conduct was austere and puribanistic in

nabure .
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Therefore, it must be concluded that the Paulicians
exerted an important influence on the Protestant movemsnt among
the Armenians. As Armenian Protsstantism made headway the Paule-
icians Jjoined it and by their nuweerical additions gave a further

impetiis to the Heformabion in Armenia.
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