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Introduction.

I. Statement of the Problem.

Let it be noted that this gtudy is primarily a survey.
It aims to determine inductively the views of five modern
ﬁheologiana relative to the problems of Revelation and
Ingpiration. Friedrich Schleliermacher has been termed
"the Father of Modern Theology". There 1s no question
as to his Importance in such aﬁstuay as thise.  Andrew Be
Davidson 1s a typleal example of the theology of the Scbt-
tish Free Church in its more recent tendencies. Horace
Bushnell repregents a new departure in the field of Amer-
ican theology and 1s known for his particular theory of
the Atonement. Benjamin B, Warfleld 1s a typlcal example
of Calvinism in its more recent statement, and 1is noted
for his outstanding scholarshipe Karl Barth has, in the
lagt few years, attracted the attention of the whole world
with his views and by some has been halled as the saviour
of European Protestantism.

Although the investigation is primarily a survey, there
is an important subsidiary feature to be congsidered: Has
any of these men to be studied departed@ from the theory of
Hartin Luther regarding errors in the Scriptural record?

A year ago the writer made a study of Luther's views on'
this general éubject. The findings of that study will be
summarized in the first chapter of this investigation, and
particularly in respect to this question of mistakes in
the Bible. Particular note will be made at the end of
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each chaptefrelative to thls subsidiary problem and 1t
will be more fully summarized in the concluding chapter.
Thus 1t 1s hoped thattwo values will be derived from the
investigation: First, a statement of the views of each
of these men mentlioned; and second, a conclusion concer-
ning this important problem of errors in the record with
regard to Luther and each of the men studiede.

II. Importance of the Probleme.

The subsidiarjr problem is important because several
of these men with widely divergent views, such as War-
field and Barth, each claim to be in direct harmony with
the position of the Reformer. hich 1s really correct
in his claim? Then, too, the whole field of Revelation
and Inspiration is very importante For in the first
place, it concerns itself with that which 1s central in
the Ghristian Faith, and in fact, in all religlion,viz.
the belief that God has made Himself known to man. It
also considers the manner in which He has made this reve-
elation. If God has gpoken to mankind, how did He do 1t?

In the second place, it has a direct bearing upon one'é
view of the Biblee. Are the stories of the 01d Testament
to be regarded as literal fact, or are they to be viewed
as 1lluastrations of men's views relative to God, and con-
gsequently expressed frequently in poetical forme of imagery?
Is the Bible to be viewed as a text-book with all 1its state;f
ments equally valuable for the formation of doctrine or

rules of conduct? If science disagrees with the first
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chapter of Genesis, where 1ls the preacher to stand?

If reason balks at the gtory of Jonah and the hugelfish,
which side must the minister take, if any? The ans-
wers to these questions will determine thé tenor of one's
whole theological thinkinge This investigation seeks )
to express in generai terms the view of Luther relative
to thegse questions and also those views of the five other
theologians which have been gelected.

And finally, the problem is important because of 1its
bearing upon the teacher and preacher. What is to be
thelr primary concern? To teach a body of doctrine, to
gpread an Influence, Sr both? If the content of revel-
ation consist of dogma or pfoof-texgs, then the preacher
will make sure that his people are theologlcally orthodox.
If the content of revelation consist of an experience then
he willl aim to make that experlence real in the lives of
his people. If there is a third or middle position possi-
ble, his teaching will correspond to that view.

III. Method employed in the Investigation.

It is well-nigh impossible to classify a theologiaqj
f'or often the very classification rests upon presuppositions
alien to the thought of the one classified. So 1t 1is the
purpose of this study to view each man's conceptions of
these problems in the 1%zght of his own thinking. Thus the
investigation takes the form primarily of a surveye. No
man's views will be forced into moulds of another's makinge.

He ﬁill be allowed to unfold his own idease So the first
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thing in relaticn to each man will be to determine the
PUNGEmentasT wieiydimbe of hls theology. Then in the

light of his primary emphasls, each man's view relative

_to Revelation and Inspiration will be examined. Summary
° gtatements expressing the movement of the thought will be

" made at the end of each chapter. Thus room will be given

for any paradoxes or obscure concepts which may be evident
1n'any of the men consulted.

The first chapter is to conslst wholly of é short revier
of last year's findings concerning the beliefs of Luther.
These findinés‘will be made as brlef and concise as pogsible.
Mogt of tl» references in this chapter willl be found in the
former study, but on one or two of the more important points,
quotations to mgke the thought absolutely clear will be
givenes Then in the coneluding chapter, comparison relative
to the question of error will be made between each of the
men consulted and Luther. Material for this comparison
will be gathered from the summariles at the cdoge of each
chapter in which is contained the gist of the chapterse.

Any departure from the position of the Reformer, particularly
in the matter of error, dlascerned in the writings of ény

of thege men will be noted. There will be acorulng from
this study a final word on the concept of "Verbal Inspiras
tion" in order to ciear up any misunderstanding regarding
that‘oft~used and misused»term. Any obscurity with regard
to that expregssion in-the body of the work will be cleared
up by reference to the concluding note. A short word of
appreciation for the contribution of the investigation to tke
writer will be made at the close of the studye.




CHAPTER .

Summary Statement of lLuther's Views of
Revelation and Inspiration.
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Summary Statement of Luther's Views.

I. Historical Background.

The 1ndu1génce traffic of the Roman Church brought
forth the first great statement of Luther's views in the
ninety five thesess The doctrine of Justifieation by
Paith, destined to become the material principle of the
Reformation, was evident in these statementse. This doc=-
trine was the basis for much of Luther's thinkinge The
next step in the development of his théolegy concerned it-
self with the defence of his position against the authority
of the Church. ‘To ILuther the ultimate authority was to
be found not in the traditions of the Church, but in the Holy
Seriptures enlightened im the heart of the individual belte-
ver by ‘the Holy Spirit; 1

“II. Experience authentlcates the Seripturese.

It is a very significant fact that Luther's theology
was based on a great personal experiencee This exper-
ience was so real to him that he was willing to risk his
life many times in defence of his position. The exper-
ience seemed to authenticate the whole of the Christian
religion to hime And it was the experience which vali-
dated the Biblical record to him.

T G B o e Bl S D NS ph B P U WP G N WU GRS U NS S D L YR WU P N

1. First seen in the 95 theses, made plain in the three
Reformation tracts of 1520-Liberty of the Chrigstlan Man,
Appeal to the Nation, Babylonlish Captivity of the Churche
defended at the Diet of Worms in 1521.
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"If you say: 'How can we learn and know what 1is
God's.Word, and what is right and wrong? We must learn
this of the Pope or councils.' Let them decide what
they will, I tell you that you cannot, in that way satisfy
your consclencee Your life 1s at stake and you must de-
clde the question for yourself. Until God gays in your
heart: 'This is God's Word', the matter will not reste---
They .quote the saying of Augustine; 'I would not believe
the Gosgpel, unless tne authorlity 6f the Church had moved
me thereto;'and think by this they have wone But I say:
Wha¥ matters it to me whether Augustine or Jerome, St.
Peter or St. Paul, and what is more, the archangel Gabriel
from heaven, say this? I must have God's Worde I will

hear what God the Lord will say." 1

Also: "But then we must not understand St. Augus-
tine to say that he would not belleve the Gospel unless he
were moved thereto by the authority of the whole Church.
For that were false and unchristian. Every man musgst be-
ligve only becauge 1t is God's Word, and becsuse he is con
vinced in hig heart that 1t ig true, although an angel
from heaven and all the world preached the contrary." 2

From these quotations, it is certain that the exper~
lence or the witness of the Holy Spirit in the heart authen-
ticated the Seriptures to him. But when we try:to. - de-
termine just how much of the Seripture the experlence au-
thenticated, it tells us nothing. Did Luther's faith val-
idate to him everybook of the canon and every fact and word
contained therein? This question must be considered still
furthers | ,

III. The Books of the Canone

It is clear that the experience of ILuther gave him
grounds for rejecting several books from the canone He did
not regard the canon as fixed with unalterable rigidity.

He rejected the Book of Egther together with the Apocryphas

L e R

1. Quoted by Jacobst The Hero of the Reformation. p.387.
2. From the Works of Iumther: Holman: II. p 452,
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he placed the Hebrews, James, Jude, and Revelation at the
end of his translation of the Bible. It will be remenm-
bered that he severely criticized the book of James, call-
ing it a "veritable straw epistle”. 1 In other words, his
experiencé authenticated the episiles and doctrines of Paul,
and when he was unable to beconcile any of the other books

with them, he rejected those booksge

IVe The Question of Error.

It has been seen that Luther's experience gave him
groﬁnd for rejecting certain boéks as uncanonical. Did
that experience also give him leave to say that there was
error in the remaining books? Immediately we infer that
it 414 not. That he set'up’a high standard for the canon-
ical books is seen in the fact that he refused to aceept
those which 414 not quite measure up to that standard. In
other words, if he rejected some, he muast have had a very
high opinion of those that he accepted. But let us exam-

ine hies writings to gee.

"I have grounded my preaching in the literal word;
he that pleases may follow me; he that will not may stay.“2

"meny places in the Scripture are obscure and sbstruse;
not from the majesty of the things, but from our ignorance
of certain terms and grammatical particulars."

"It 1s not a question of intention or of thought,
otherwise those who martyred the first fhristians would be

. G WS T S W W W S G S B e s T W G

1. Kensinger: Luther's Conception of Revelation and Inspi-
ration. p 34 f.

2. Ibid. p 39.

3. Ibid. v 30,
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equally the gervants of God, for they believed, as Christ
himgelf says-John 16:2-that by this they were doing God
service. Ste. Paul also-Rom.10:2- bears testimony to the
Jews that they were zealous for God. Again-Acts 26:7-

he says they serve God night and day in hopes to attain

the promised salvation. Every one should be convinced

and satisfied that the mode in which he serves God 1ls in
conformity with the word and ordinances of God, and not &
the produce of his own imaginations and godd intentions.

For he who worships God in a manner which 1s unsupported
by the tegtimony of God or the Holy Scrintures ought to.
know that he does not worship the one true God but an idol
of his own imagination, namely his own thoughts and opin-
lons, and in other words the devil himgelf, and thus renders
applicable t0o himself the denunciations of all the prophets.
For the God does not exist who desires us to serve Him as
we chooge, or as our devotlon suggests, or that we should
establish any optionasl form of worship without the evidence
of Hig sanction; but the one true God has amply declared,
and by Hls word has revealed to mankind the mode of worship
He requires and acceptse To this it is our bounden duty
to adhere, and we must not deviate from it either to the
Pight nor to the lefte We must not make it better or worge,
otherwlse there would be no end to idolatry; a2ll mean to
serve the one true God, all to use His right and true Name." 1

"It appears to me that the Holy Ghost had permitted
the Apostles and the Evangelists to break off the passages
g0 abruptly, that He might hold us to the pure Scriptures
only, and not glve an example to future expositors, who
uge many words outside of the Seriptureg, and secretly draw
us away from them to human doctrines."

From these quotations, and a readihg of his work on
the "Bondage of the Will", it 1s evident that ILuther had
a certain hatred of error of any kind in the Scripturess
"3od has manifoldly promised" the Gospel and Testament
by the Prophetse Iuther regarded these promises as given
from God's own meuthQB He sccepted the miracles and come
mands of the 014 Testament very literally. A reading of

S WD P SN B o S T Sy e V. S T v Y D o -

1. Kensinger: Luther's Conception of Revelation and Inspi-

ration. r 21.
2, Iuther: Notes on the Gogpels. Preface. p vle

3, Ibid. p iv. Gen. 3:15, 22:18, 2 Sam. 7:2-16, Micah 5:2,
Hogea 13:14. .
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hils commentary on Genesis clearly shows that he belleved

the account wholly, practically word for worde Thus it 1s

practically certain that Luther would admit of no mistakes

in the Seriptures.

Ve The Human Element in the Composition of the Bible.
Of course Euther recognized a human element in the com-
posgition of the Serirturese. Yet the writers were to be
viewed as speclally insplred, and in a manner different from
the inspiration of ordinary Christlans. The prophets were
preachers, and yet more than preachers, they were gpeeially

directed by the Spirit of Gods 1

V1. The Word of God.
, Luther used this term in three senses: 1. To desig=-
nate the Logos as in John 1. 2, To signify God's message
to the human soul whereby that soul 1s Justifiéde 3e As
gynonymoug with the Whole Scripturese. 2

To sum up Iuther's view in a sentence: The exper=
ience of Salvation or the witnegs of the Holy Spirit in
the heart of the bellever valldated the Seriptural record
ag belng from God. Certaln books were not to be accepted
ags canonical, but the books included in the canon econtained

no errors, either of fact or of doctrine or of principles of

conducte

Bt e P R

l. Holman: Works of Luther II, p 453.
Kensinger: Iuther's conception of Reve and Ins.

pp 258, 2, 39, 40, 41,
2. Holman: Works of Luther II p 315.
Kensinger: As sbove. pp 25, 34, 3%
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~ Schlelermacher's Conception of Revelation

and Inspiration.
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Chapter Z.

Sehleiermacher's Conception of Revelation

and Ingplration.

I. Sehleiermacher's Background.

The importance of Friedrich Schleiermacher is evident
from the fact that he has been styled "the Father of Mod~-
ern Theology". Coming from a home of strict orthodoxy,
trained in a school preeminently pletistic, and constantly
thrown into contact with the German culture of the Enlight-
enment, he 1s an 1deal representative of the Post-Reforma~
tion theology in contact with théqggél c§?§%n§§§m§f%§g§gus
the 181 gentury. Because of his very uniqueness, diffi-
culties at once arise when one sets out to determine his
theological viewpoint. The gsuggestion has been made that
his thought arose in two different spheres-viz. the philo-
sophichl and the theological=and consequently harmony can=
not always be found in his system.

In order to arrive at an understanding of hig views,
and particularly those relating to revelation, it may be well
to get a sketch of the immediate background of theological |
thoughte It 1s a commonly known fact that in Post-Reforma=-
tion times the Christian Religion had become cerystallized
into creedal statements. REach separate movement had itg
own statement of bellef, and many organizations hgd several
such statementse In time the sum of the Christlan Religion

A WD T O D D A U WOY WA S D G 1R P T D T T 2P W TS W W S S WD D S W

1. Much material for thls review has been found in varioua
Encyclopedias under articles, "Rationalism , "Deism",
"I1lumination", "Supernaturalism",
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was agsumed to be bound up with'a gystem of doctrine, and

ag a result, orthodoxy was taken 1o pe the test of a

Chrigtiane Consequently two movements arose; the one

protesting from without the Church, and the other seeking
to ralise the spiritual status within the Churche On the
one hand we have the rise of the movement known as the Il-
lumination or Aufklarung, and on the other the growth and
gspread of Pletism.

The Aufklfrung or Illumination affirmed in contradictimn
to the creeds and beliefs of the Church that sufficient
knowledge of God and His will might be known apart from the
Biblical Revelation. They furthermore agserted that any
questions pertaining to religion must be settled solely by
the critieal reason. This was in diPoct contradiction to
the exlisting orthodoxy which held that the speclal revela-
tion of God in the Bible contained all the truths of religion;
and that divested of thelr supefnatural origin, such truths
could not be obtained in any other waye. The reason of man
wag not suffiecient ibmfise to this supernatural truthe It
is to be noted that both the orthodox "supernaturalism" and
the protesting "rationalism" tended to emphasize the same
premige, viz. that religion consigted primarily of truth
and doctrine. The,concept of religion as mainly intellec~
tual was common to both sides of the controversy.

The Pietistic movement arose in part at least, as a
revolt againet a barren orthodoxy which emphasized doctrine
rather than piety and conducte |Pletism in its theology
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was perfectly orthodoxe Its sphere was other than the
theologicales Its first efforts were towards purifying the
existing Chureh in its practical affairs and revitallizing
the spiritual 1life of its members. It was apparent to

the leaders of Pletism that one could hedd a perfectly
"sound" theology and yet not live a "sound" life nor even
ﬁqve a“spiritual experience of any kind; mReligion was
gseen to consist of more thaptruth and dogmae The task of
defining this something fell to the lot of Friedrich Sche-
lelermacher. Ag g owesulf” we find Schleiermacher begin-
ing his theology from his mystical conception of the essence
of religion.

IT.The Egsence of Religion.

"The plety which forms the basis of all ecclesiastical
communions is, considered purely in itself, neilther a
Knowing nor a Doing, but a modificaticn of PFeeling, or of
immediate self-consciousnesse"----"the consciousness of
being absolutely dependent, or,which is the same thing, of
being in relation with God." 1

First of all, it i1s necessary to notice that by the
term "feeling", Schleiermacher did not mean a certain
Xind of religious emotion; this he terms "religic sity".2
This was the element such as the old-time Methodists made
prominent in thelr religious experience. This is not
the sense in which Schlelermacher used the term "feeling”.

Nor again, on the other hand, did he mean "the affec-
tive accompaniment of gense or of function". 7 This is the

D T G S G B WD S G TR W SR D W G WD W WY

le Schlelermacher: The Christian PFaith. pp 5, 12.

2. Ibia. P 30.

3« Osborn, Dr. A+Re Schlelermacher and Religious Education.
MSS.
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common usage of the word today, but in the eighteenth
century a different usage prevalled. The phenomena of
feeling were divided into three 8roupse. Flrst, the feelings
"dependent upon the cognitive powers of the soul; such as
éenaations. Then there are the feellings which stand in
clogse relation to the will, such as desires, inclinations,
longings, and pagsions. Pinally there are relatively
independent feelings, which arise in relation to the moral
life; these are the inward sentiments, or sentiments of the
heart." 1 The term "feeling", as used by Schleiermacher,
is akiﬁ to this thir& sense és stated above.

This highest feeling, let it be noted, 1s not unconnected
with the processes of knowinge Dr. Osborn gives a very
clear statement: "Human knowledge reaches its highest point
in the exercise of‘the inner vision, insight & intuition
(Anschauung), which involves knowlédge of the reality be-
ﬁind“the‘things we behold with the eye of sense."2- The
following quotations from Schleilermacher's Discoﬁrses On
Religlon will help to make plain his view with regard to the
egssence of Religion.

"Apd yet, however high you may go; though you pass
from the laws to the universal Lawgiver, in Whom is the
unity of all things; though you allege that nature cannot
be comprehended without Goed, I would still maintain that
religlion has nothing to do with this knowledge, and that,
quite apart from it, its nature can be knowne Quantity
of knowledge 1g not quantity of plety. Piety can glor-
lously display 1tself, both with originality and under-

standing 135thosa to whom thls kind of knowledge 1s not
original."
1. Osborn: CGitation aboves

2, Ibid.
3+ Schleiermacher: Essays on Religion to Its Cultured

Desplsers. P 35.
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"Wherefore it (religion) is a 1ife in the infinite
nature of the Whole, in the .One and in the All, in God
having and vpossessing all things in God, and God in All.
Yet religlon 1s not knowledge and science, either of the
world or of God. Without being knowledze, it recognizes
knowledge and science. In 1tself it is an affection, =z
revelation of the Infinlte in the finite, God being seen
in 1t and 1t in Goé., 1

“iny when plety takes 1ts place alongside science and
practice, as a necessary, an indispenssble third, as thelr
natural counterpart, not less in worth and splendor than
elther, wlll the common fi&ld be altogether occupied and
human nature on this gide complete. But pray, understaid
me falrly, I do not mean that one could exist without the
other, that, for example, s man might be religious and pious,
and at the same time be immorale That is inmpossible. But,
in my opinion, 1t 1is jJust as 1mpossib%e to be moral or
gelentific without being religious.‘

"1f the ideas and principles are not from reflection
on a.man's own feeling, they must be learned by rote and
utterly void. Make gure of this, that no man is plous,
however perfectly he understands these principles and
conceptions, however much he belleves he possesses them in
clearest consciousness, who cannot ghow that they have orig-
inated in himself and belng the outcome of hig own feeling,
are peculiar to himselfs Do not present him to me as pious,
for he iz not. His soul is barren in religious matters, and
hls ideas are merely superstitlious children which he gas
adopted, in the secret feelling of his own weakness."

"But the communieatien of religion is not like the
communication of ideas and perceptions to be sought in books." 4

From these quotations 1t 1s clear that to Schlelermacher,
religion consisted of something other than knowledge or even
conducts That these are included in religion, or rather,
grow out of it, he strongly affirms. But they are not of its
essence. Its essence is an "affection" involving both
feeling(Gefihl) and insight{Anschauung). Gonsequently the
content of revelation would be neither in the field of doc=
trine nor of ethies, although these would evolve organically
out of the revelaticni - |
1. Schleiermacher: Essays on Religian. P 36.

2. Ibid. p 37.

3. Ibid. p 470
4. Ibid. p 150.
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III. Schlelermacher's Conception of Revelation.

James Orr, in his recent work on Revelation and Ingpil-~
ration, glves Schlelermacher as an example of one who held
to the "Religious-Naturalistic" theory of Revelatlon. » In
defining the view so designated, he writes; “that which ‘
identifieg the natural with the aupernatural:-—?er a clas-
sical 1llustration it is not necessary to go beyond Schlel-
ermacher. To thls thinker, in hils Discourses on Religlon,
every intuition or original feeling is a 'revelation®.”

Now it 1s true that in his work on Religion, Schlelermacher
seems to hold thils view.

- "What is miracle? What we 621l miracle is elsewhere
called sign, indlcation.  Our name which means a wonder,
refers purely to the mental condition of the observere---
Bvery finite thing, however, 1s a sign of the Infinite,
and so these various expressions declare the immediate
relation of a phenomenon to the Infinite and the Wholee---
Miracle is simply the religilous name for event. Every
event, even the mosit natural and usual, becomes a miracle,
as soon as the religious view becomes dominant. To me all
is miracle. In your sense the inexplicable and strange
alone is mirscle, in mine it is no miracle. The more
religlous you are, the more miracle would you see every-
where. All disputing about single events, as to whether
or not they are to be called miraculous, gives me a painful
expression of the poverty and wrtchedness of the religilous
gense of the combatantse One party show it by protesting
everywhere against miracle, whereby they manifest their
wigh not to see anything of immediate relationship to the
Infinite and the Deity. The other party display the same
poverty by laying stress on this and that.s A phenomenon
for them must be marvelous before they will regard it as a
miracle, whereby they simply announce that they are bad
obgerverss What is revelation? Every original and new
communication of the Universe to men 1s a revelation,as,
for example, every such moment of conscious insight as I
have referred toe. Every intuition and every original
feeling proceeds from revelation.~~--As revelation lies
beyond consclilousness, demonstration 1ls not possible, yet
we are not merely to agsume it generally, but each one
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le Orr: Revelation and Inspiration. p 9.
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knows best himaelf what is repéated and learned else-

where, and what 1s original and new. If nothing orig-

inal has yet been generated in you, when 1t does come 1t
wlll be a revelation for you also, and I counsel you to

weigh it well." 1

Prom this quotation, it would certainly appear that
Orr was correct in his evaluation of Schleiermacher's
belief. But the following taken from the Christisn
Faith would lead to an entirely different conclusion.
| "To begin with, all will agree that the word 'revealed’
1s never applied either to what 1is dlscovered in.the .
realm of experience by one man and handed on to others,
or to what 1s excogitated by one man and so learned by
others; and further that the word presupposes a divine
communication and declarationev---Accordingly we night
say that the ldea of revelation signifies the originality
of the fact at the foundation of a relisious communion,
in the senge that this fact, as conditioning the individual
content of the religious emotlions which are found in the
communion, cannot itself in turn Be exrlained by the hig-
torical chain that precedes it." |

Notice that here revelation is made to be that which
1g at the foundation of a religious communion. That 1is,
if guch a communion does not spring from this so called
revelation, such would be no revelation. féifﬁﬂfﬁ*ffké”manner
affirmed that a revelation is neither discovered from the
experience of one man, nor from hig thought processes.
This seems to be in contradiction to the statement made in
the Diseourses to theh attention was called by Orr. But
preeeeaing 8till further:

"Indeed, it would be difficult to draw any clear dividing

1ine at all between what 18 revealed and what comes to light
in a natural way, unless we are prepared to fall back on the

1. Schleiermacher: Egsays on Religion. p 88.
2, Schlelermacher: The Chriatian Paith. pp 49-51.
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position that revelation is only to be assumed when not
a single moment but a whole existence ig determined bxg
such a divine communication, and that what is then pro-
claimed by such an existence is to be regarded as revealed."l
From this and the quotation above, it is to be under- )
stood that revelation occured only at the founding of a
religious communion. That this was Schleiermacherls real
view will be borne out later when 1t is shown that to him,
Christ was the Christian revelation, and all else in the
Christian religion is derived from the revelation made in
Hime How to reconcile this wlith the passage from the Dig-
course is difficult, perhaps impossibles Yet two things
must be remembered; first, that the Discourses were written
as an apologetic to Religlon's cultured despisers, whereas
the Chr istian Falth was written for believerss and second,
that an interval of asbout twenty years elapsed between the
writing of the two works.

Naturally then, taking into account Schleiermacher's
view of religion and revelation, the content of revelaﬁicn
would not be primarily. knowledge nor an ethical dode. If
religion is in the higher realm of the insight(Anschauung)
and feeling(Gefuhl), revelation must make its contribution
at that point, Of course, such revelation must have effects
upon the whole thought 1life of the individual as well as
upon his conduct.

"But I am unwilling to accept the further definition
that it operates upon man as a cognitive belng. For that

would make revelation to be originally and essentially
doctring:; and I do not belleve that we can adopt that po=-

gition, whether we congider the whole field covered by the

[ R S U —.

1. Schleiermacher: The Christian Faith. pp 50-51.
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idea, or gseek to define 1t in advance with special ref-
erence to Christianity. If a system of propositions can
be understood from thelr connection with others, then
nothing supernatursl was needed for their production. But
if they cannot, then they can, in the first instance, only
be apprehended as parts of another whole, ag a moment of
the 1ife of a thinking belng who works upon us directly as
a distinctive existence by means of his total impression
upon us; and this working 1s always a working upon the
gself-consciousnesgsg,-~--That t?is does not exclude doctrine
but implies 1t is obvious."

IVe The Specific Christian Revelation.

To Schieiermaeher, the whole Christian Revelation is to
be summed up in the Person of the Redeemer, Jesus Christ.
In the other religions of humanity there has been a kind
of revelation, a limited one, but in Christlanity there
has been given the chief, unlimited and absolute revelation.
The founders of other religioms have had revelations given
through them,but in Christianity, the Founder Himself, con-
stitutes the revelation.

"No one will object to the supposition that in all foun-
ders of religlons, even on the subordinate levels, there 1s
gsuch an endowment, 1f only the doctrine and communion which
proceed from them have a distinctive and original charaeter.
But if this 1s to be applied in the same sense to Christ,
1t must first of all be gaid that, in comparlison with Him,
everything which could otherwlse be regarded as revelation
agalin logseg this character. For everthing else is limited
to pprticular times and places, and all that proceeds from
such points 1s from the very outset destined to be submerged
again into Him, and is thus in relation to Him, no existence,
but a non-existence; and He alone is destined gradually to
quicken the whole human race into higher 1life. Anyone who
does not take Christ in this universil way as divine repl-
ation cannot desire that Christianity should be an enduring
phenomenon.”

So then Christ is the sum total of the Christian Revelation.

1. Schlelermacher: Christian Faith. p 50
2e Ibid.o Pr 630
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The Scriptures are not to be confused with the Revelation
in Christ. They are but a record of that revelation.

Nor 1s the content of the teaching of the Apostles to be
called Revelation. This teaching they were able to give
by virtue of thelr immediate contact with the Person of the
Revelation, and by Inspiration, but Christ alone was worthy
to be called a Revelation.

"The general custom of calling 'Holy Seripture' as such,
'Revelation', however, leads frequently to the two ideas
being treated as interchangeable, which cannot fall to pro-
duce confusions TFor if this is taken to mean that the
sacred writers, being under ingpiratlon, were informed of
the content of what they wrote in a special divine manner,
there 1s no foundation. for any such statement, whether we
consider the act of composing a sacred book itself or the
excltation of thought preceding or underlying it. All that
they teach derives from Christ; hence in Christ Himsgelf
mugst be the original divine bestowal of all that the Holy
Seriptures contain-not, however, in 1solated@ particulars,
by way of inspiration, but as a single indlvidual bestowal
of knowledge out of which the particulars evolve organ-
1cally. Thus the speaking and writing of the Apostles
ag moved by the Spirit wags simply a communication drawn
from the diwine revelation in Christ."

That is to say, the revelation was made, and the Serip-
tures came from that revelation. Christ, Himgelf, was
the Revelatlon, and the Scriptures are the record of His
work and continued activitye Just in line with this idea,
Schlelermacher posits the authority of the: Scriptures In
Christ, and not in any inherent worth of their owne. Thus he
remarks: "The authority of Holy Seripture cannot be the
foundation of faith in Christ; rather must the latter be
presuppogsed before a pecullar authority can be granted to
Holy Seripture." TPollowing are the reasons he gives for

maintaining his position.
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1. Schleiermacher: The Christian Faith. pp 597-8
2. Ibia. 8} 591.
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1. FPalth in Jegus as the Chrigst cannot be based upon the
authqrity of the Seriptures for the question is then rai?
ged as to what thig anthority 1is to be based upon. It
guch authority ig to be based upon ordinary reason alone
ther the common man could not attaln to faith in the genu-
ine way, but would be dependent upon expertge If he could
obtain falth in this way, it 1s concelvable that he might
have faith whthout having felt any need for redemption at alll
2. The grounds for our faith must be the same as those of
the early Christians and Scriptural writers. "Their faith
gprang not from tbe 01d Testament Seriptures with thelr pro-
phecles of Christ, but from the direct impression of Christ
upon their souls." As the faith of the Apostles sprang
from the preaching of Christ, so the faith of others sgprang
from the preaching of Christ by the Apostles and many more.
The New Tegtament writings are such a prgaching come down
to us, hence falth springs from them too, but faith is not
dependent upon their first beilng =ccepted as having th@&?
origin in some kind of divine inspiration.

Be Precautlions must_be taken to avoid the impression that .
8 doétrine'mnst belong to Christisnity because it 1s in the
Seriptures, for it is rather the cage that the doctrine is
in the Bible because it belongs to Qhristianity.

So then the Christlan Revelatlon, -to Schlelermacher, con-
sisted in the Person of the Redeemer; this revelation being
mesde avallable to the believer by faith in that Person; the
Seriptures being the record of Hig work, and the testimony

ahd preaching of Qis messages
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1. Schleiermacher: The Christian Faithe p 591.
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V. Schlelermacher's Theory of Inspiration.

First of all, it 1s well to note the fact that Schlei-
ermacher criticized the eccleslastical usage of the term
ﬁinspiration". According to the common phraseology,
éinapirationé wag used primarily of the writings. Some~
éhing was af%irmed of the record regardless of the writerse.
Sehleiermacher disagrees with thisg prevailing views The

“term ”1nspiratlcn 13 not to be postulated of books, but

£

of perscns.

"It is not easy to assign exact limits to the eccles-
l1astical term 'inspiration' in general, and here we merely
wigh to make some prellminary observatlions before enbering
on a speclal digcusgsion of the subjecte The wordBedmigveros,
which 1s used of the 014 Testament writings, and which hig-
torically constitutes the moast definite bagis of usage, may
very easlly lead to a conception of the Holy Spirit as occu-
pying a relation to the writer which has speclal reference
to the act of writing but 1s otherwise nonnexistagt. This ,
suggestion attaches much less to the phrasge: crrs TVED-

Katos dyiov Pepbusvor wy
In the same paragraph, he goes on to tell what 1s meant

by the term 'inspiration', by defining it in relation to
cognate terms.

"Here on one side what is known by inspiration along
with what 1s learnt stands over agalnst what 1s excog~-
itated, the latter being that which proceeds entirely
from a man's own activity as contrasted with what 1g due
to influence coming from without. On the other side,
again, stands what is known by inspiration in contragt to
what 18 learnt; the latter is derived from external com=
munication, while the former, being as it is original in
the eyes of others, depends for its emergence solely on
inward communication. Hence the pregentation of what has
been learnt may approximate to any extent to what 1s merely
mechanical, whereas in the fortheoming of what 1s known by
inspiration there may be Jmanifested the whole freedom of
personal productivity.”

1. Schleiermacher: The Christian Faith. p 597.
2. Ibid. p 597
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By thls %¥s meant that inspiration is like learning
and unlike reasoning, in the fact that such inspiration
has been influenced from without the person. When some-
thing new is derived by thought it proceeds solely from
the thinker's own powers of reasoning, but when something
iéﬁiééfﬁidégthdwﬁéﬁfaiﬁ991ratian, influences have been
brought to bear from outside the person., Now what is
learnt differs from what 1s known by inspliration in this
senée;‘ what 1s learnt depends on something which is de-
rived from a yisible source outside the person and commun-
icated externéiiy;.éhereas what 1s known by inspiration
comes from an invisible source outside the person and 1is
made known by internal communication:

So far then, the following points have been brought
out: (1) Strictly speaking the Seriptures are not the Reve
elation; Christ is the Revelation, they are the record.
(2) The ececlesiastical terminology is misleading, for inspi-
ration 1s to be postulated not of the records but of the
writers, for they were inspired whether in spesking on in
writinge (3) In contrast with reasoning, inspiration is a
aifine‘acﬁivityCacting upon the Apostles from without, and
in contrast with 1earning; inspiration takes place by in-
ternal communication: Two more points as to the specific
manner of inspiration are to be noted: (1) The influence of
the 1ife of Christ upon the Apostlese (2) The working of the
Holy Spirit in the Church or Koinonia.

(1) The Influence of the Life of Christ on the Apostles.
Schléiarmaoher held that all Christians of all ages have
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been inspired, but that the inspiration of the Apostles
was unique because they were in immediate contact with
the historic Christe Therefore the writings of the Apos-
tolie group have value as a Norm for suceeding presenta=-
tiong of the Christian Viewpoint.

"The Holy Seriptures of the New Testament are, on the
one ﬁand,'the first members in the séries, ever slnce con=
tinued, of presentations of the Christian Faith; on the
other hand, they are the norm for all suceceding presenta-
tionss”® 1 In enlarging wpon the preposition, he writes:

"But 1f the historical development of the Christian
Church 1s being ever more completely realized in time, and
the Holy Spirit is thus pervading the whole ever more per-
fectly, it looks as if the first of this or any other ser-
ies cannot be the norm f6r all succeding members; for in
any such development each later member must be more perfect
than the precedinge. There 1s truth in this but only when
we are comparing two whole phases of the development, each
in 1ts entiretye~---Contemporary with all this imperfect
material (Jewish and Pagan elements) however were, the pre-
sentations given in preaching by the immediate disciples
of Christe. In their case, the danger of an unconsciously
debasing influence from their previous Jewlish forms of
thought and life on the presentation of Christlanity by
word and asct was averted, in proportion as they had stood
near to Chrigt, by the purifying influence of thelr living
memory of Christ as a whole.------Thereby every idea which
had sttained that clearness in consciousness which must
precede oral exposition, was at once forced to betray any
antagonism 1t might have to the spirit of Christ's 1life
and’ teachinge. This holds good, in the first place, of
their marratives of Christ's words and deeds, which fixed
the standard that was to have the widest purifying influence.
But it also holds preweminently of all that the Apostles
taught and ordained for Christian churches, as acting in
Christ's name; though it must not be forgotten that even
when acting merely as individuals, each of them found not
only his cogplement but his corrective in one of the other
Apostles." (The footnotementions the incident of Gal.2:11)
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1. Schleiermacher: The Christian Faith. p 594,
2. Ibid. p. 595-6.
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From this quotation i% 1is evident that to Schleilermacher,
the influence of Christ on the Apostles did not render
them infalllble. Peter needed Paul as hls complement and
corrective. Each man's personality was the medium through
which the Divine influence was transmitted from Christ.

An imperfect medium would not do away with the Realitye

The question of error will be considered later, but it nmay
be well to point out here that there 1s a strong presuppo-
sition that Schlelermacher would not have denied errors in
the Scriptursl record, The underscored section on p 22

of this chapter would show that to him falth ¥s not depend-
ent on absolyte inerrancy of the Seriptural recorde The
above quotatlion adds further weight to this consideration.

(2) The Working of the Holy Spirit in the Churchs

This section naturally has to do with the selection
of the books ‘ps» the Canone Schlelermacher says that
the collection of the New Testament books "took place under
the guidance of the Holy Spirit." 1 The Holy Spirit was
directing the thought of the Church as a body in somewhat
the same fashlon as the individual Christian directs his
own body.

"That, although all the particular books in the collec~-
tion beleng to the Apostolic age, the sctual collection
of them does not; we cannot therefore have handed down to
ug any strictly apostolic indication of what 1ls canon=
ical and normative. In diseriminating, therefore, we can
hardly use any analogy but this, that we should conceive
of the Spirit as ruling and gulding in the thought-world

of the whole Chrigtian body just as each individual does
in his own.," ‘

------------ ﬁo--—np—nnnnunﬂn-ggul

1. Schleiermacher: The Christian Faith. p 597.
2. Ibid. P 602,
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How this gelection was wrought by the Holy Spirit,
Schleiermacher does not explaine But he strongly asserts
that the process was directed by the Holy Spirite Fur-
thermore 1t 1s to be noted that it is in the "Church as
a whole" that the Spirit effects the completion of the

Canone The individual churches needed to be compj%enteé
and corrected by each other.

"Similarly, the faithful preservation of the apostoliec
writings 1s the work of the Spirit of God acknowledging
His own products; He distinguishes what 1s to remain un-
changeable from what has in many respects undergone trans-
formation in the later development of Christiasn doctrine.
On the other hand, He rejects the apoeryphal in part im=-
pediately on its appearance, and partly He ensures that
both this sort of product and the taste for it shall grad-
ually disappear from the Churche The one apparent 4diffi-
culty is this, that in history certaln books underwent
varying vielssitudes; at first they were accepted as can-
onical and later were rejected as uncanonical, or vice
verss. DBut for one thing what changed here was not the
Judgment of the whole church; rather g book which had
been accepted in one region and rejected in another was
later universally accepted or universally rejected. And
much might well be thought wokthy of rejection for the
Church organized as a great unity or in combination with
other books, which was acceptable or the reverse in iso-
loted communities and judged merely by its own influence.
On the other hand, this proves no more than that Holy Serip-
ture as a collectlion came into existence only graduslly
and by approximations ==-=-- g0 that the judgment of the
Church l1lsg only approximating ever more closely to a come
plete expulsion of the apocryphal and the pure preservation
of thre canonicale The influence directly stimulating this
approximation guldes algo the whole course of procedure,
and that influence 1s simply the Holy Spirit ruding in the
Churche. But all vacillations of judgment, everything that
makes the approximation more difficult, can have no other
source than the_influence which is exerted on the Church
byrthe world,

Before cloéing this discussion of Schlelermacher's
view of inspiration, it is well to note hls opinions
regarding the 01@ Testamente To him Christianity is a
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1. Schleiermacher: The Christian Faith. pp 602-3.
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separate religion, distinet from Judaism. "Christianity
does indeed stand in a special historical connection with
Judaism;" he wrote, "but as far am concerns its histor-
l1cal existence and aim, its relation to Judaism and heatmn=
ism are the same."l Consequently the 01d Testament should
be added to the new as an appendix.

- "The 014 Testament Scriptures owe their place in our
Bible partly to the appeal the New Testament Scriptures
make to them, partly to the historical connection of
Chrigtian worship with the Jewish synagogue; but the 01d
Testamant Scriptures on that account do not share the
normative dignity nor inspiration of the new. "2

"But 1f we consider that it 1s only at isolated mom-
ents.that the prophets rise to inspiration, and that it
is only in this reference that the Spirit moving and an-
imating them is called holy, our conclusion surely must
be that this title 1s given in an inexact sense, to in-
dicate that thig common spirit, bound up as it was with
the congclous need of redemption, and revealing itself
in the premonition of a more inward and spiritual reign
of God, carried in itself, and could kindle and sustain
even outside 1§self, the highest Peceptivity for the
Holy Spirit."

w VI. Summary of Schleiermacher's Views.

(a) General Summary.
1. Schleiermacher stapted all hig thinking from the con=-
ception of the mystical experience of the believer with
God~ the "feeling of absolute dependence upon God". This,
to him, was the essence of religion. PP 14-15,‘
2. The supernatural was but the religious way of viewing
the naturale Every event wasgs either natural or super-

natural, 1.e. nmiraculous; depending upon the viewpoint of
the observere pp 17-19,
1. Schleiermacher: The Christian Falth. p 60.

2. Ibid. p 608.
3., Ibid. p 609.
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e Schleiermacher uses the term "Revelation" in two
different genses. In the Discourses it is used to signify
any original 1dea which may come to the individuale. In

The Christlan Faith it 1s used to designate the original-
impulse which gave rise to any distinctive religious commun-
ione ppu17-19.

4, The Christian Revelation is to be summed up in the Per-
gon of the Redeemers Whereas in other religions, revela-
tion wag made through the founders; in Christianity, the
Founder, Himself, constituted the Revelation. , 20,

5. The Seriptures are not to be called the Revelation, pro=-
psriy speakins, they are but the record of the Revelation.
The Scriptures have their authority because of the bellever's
faith in Christ, b 21. |
6 It is not proper to speak of the Seriptures as inspired,
except in a seconary sense. It is the writers who are in-
spired, and they, whether in the act of speaking or ﬁriting. 23,
T+ Inspiration is to be contrasted with reasoning because

it was a divine ingluence acting upon the Apostles from
withoute It 1s to be contragsted with learning because it
takes place internally, it is an internal communications. Dpp 2324
8. Special inspiration is to be postulated of the Apostles
because of their special relationship to the living hige
toric personage of thé Redeemer; Such inspiration does not
render them absolutely infailiblé, they are the imperfect
medium through which the light has been transmitted. For
this reason, the Scriptures have a Normative value for all

succeeding presentations of the Christlian Falth. p 25

1859 %
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% The special canon of Scripture was formed by the activ-
ity of the Holy Spirit on the Church"as a whole". Each
gection of the Church found its compiement and corrective
in another and thus was the final canon completede p 26
10. The 01@ Tegtament does not share the inspiration of
the Newe It is to be looked on as somewhat of an appendixe. 27-28
(v) Schleiermacher and Luther on errors in Seripture.

I é ﬂas been geen that ILuther would hardly have allowed,
en'the basis of his own Jﬁdgment, any errors in the Serip-
tures which he accepted as canonicale Schleiermacher, on
the other hand, felt that mistakes on the part of the
medium through whazgiéivine revelation was conveyed would
not invalidate that revelation. Hence there is room in
his mind for errors. Such an admission obvdously affects
the creedal statementss This fact 1s further shown in his
statement, that for faith one's belief in the Virgin Birth
of Christ is not absolutely necessary.l This is also true
with regard to the accounts of the life of Chrigt, Schleiw
ermacher himgelf does not believe in the literal stdoment
of the temptations of Jesuse 2 In summing it up; 1t may
be said that Luther would hardly have allowed errors in
Seripture, and Schleliermacher would have admitted suche

1. Schleiermashers ‘The Christian Faith. T 405.
2. Ibid. p &15. Footnotes
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CHAPTER 733.

ABJDavidson's Conception of Revelation

and Inspiratione.
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Chapter 3%
A.B.Davidson's Conception of Revelation and

Inspiration.

I. Davidson's Importance in Theologye.

Because of tha%trémenaeus influence which Ae.B. Davidson
exerted upon the theology of the whole world,Ahe is to be
ranked ag one of the greatest English speaking theologlans
of all times. In an article commemorating the centenary of
Devidson's birth, A.C.Welch remarks that there "is still.
semethiné to be sald for profesgors when one reéognizes
that one man in a shabby class room upstalrs dld more than
anyone else to 1ea?énfnet §n1y‘his Ghurch,ﬂbut Britaln,
With the new sttitude to the Old Testament." 1 At one

time 1t was estimated that almost every ?reSbyterian 0la
Testament chalr throughout the British Empire, snd not a few
outside of it, contained 0ld students of this noted Hebrew
scholare.

Davidson was born in the year 1831 in Aberdeenshire,
Scotlands His early training was recleved at the Grammar
school of Aberdeen, and then at Marischal Colleges. From the
year 1870 until 1902, the date of his death, Davidson  occu-
ried the chair of oriental languages in New College, Edin-
burghe His Hebrew Grammars, hls commentakies on Job, the
Prophets, and the Epistle to the Hebrews are among his out-
gstanding works. He 1s also the author of the "Theology of
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1. British Weekly. April 2, 1931. Article offi A.B.Davidson.




33

the 01d Testament" of the International Theological

gerlese.

ITI. The Idea of Revelation in Religlone.

Davidson starts with the view that all men everywhere
had gome knowledge of Gode He had not left Himself with-
out w;tness anywhere. Often thisg witness was misunder- ‘
stood? and frequently men's ideas of God were perverted and
false, yet they could know something concerning Him and His
wille. "The Seripture doeg not seem to contemplata men with-
out a knowledge of the exlgtence of God, or without certain
ideas regarding His nature,” he writes, "it does contemplate
tﬁ%@sie per;zited ideas regarding Him " 1 However the know-
ledge qf God pogsesgsed bg the Gentile peoples wag ?ra@mentary
and 1nsufficient. One man here, and another there,glght be
able,to‘penetrate into the mysteries of the Eternal, but‘this
would‘give no cqnnected‘or‘caherent knowledge of the will
and ways of God. 1In order, thgrefore,vto make the complete
knowledge of Himself universal, God choge a special higtorical
group, a nation, to be light-bearers through whonm He might

and known
be seenﬁby all peOples., This was the people of Israel,

Bavidsqnhgoes on to speak of the religion of Igrael, or
the Bible, as "revealed" religion in contrast to "natural“‘
religion.

"And, as mig 1t be eXpecte&, the explanation that many
have inen ‘hag been, that we have in the history of Israel
ag est&blished in Canaan the spectacle of a people slowly
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1. Ravidgon: Theology of the 01d Testamente p 80.
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emerging by natural means out of the darkness of idolatry
into the clear light and freedom of a gpirituasl monothelsnm.
The leaders in this gplendid march--were the prophetg.

There in Canaan, and in this people Israel, humanity achile-
ved its most glorious triumph; it trod down under its feet
thoge debasing embodiments of its own passions and vices
called Gods; and prostrated itself befOre the loftiest con-
ception of one spiritual being, Lord of the universe, who
13 Gode--~-=-Now thede things are true in this representation,
namely that there wasg a conflict between the worsghip of
Jehovah and idolatry; that the prophets were the leadédrs

on the gide of Jehovah; that the conflict lagted during the
whole history of Israel; and that the victory was won only
under the purifying sorrows of the exilee===~=w--- But this

is what is false in the representation given above, that
the struggle was carried on in the field of natural religion.
That Natural religion contributed was the idolatrye. The
worship of the spiritual God came from revelation. " 1

Hence reve;ation,_in the strictest sense of the word, g@d
as a movement, was limiﬁedrto this one people. Thus was a
medium afforded for the transmitting of the contents of rev-
elation from one generation or age to the next. Occasioﬁal
gleams of the’knowledge\pf God gpart from some such move=.
ment would soon be_expinguiahe&, but within the bosom of a.
nation such as Igrael, the knowledge of the true God was ef-
fectually protecteds Because of this fact the people of
Igrael always began}with the knowledge of God, in contragt - -
to the pagan world which tried to arrive at the Unseen through
philogophy or natures The Hebrew people did not need to - |
discover Gode They already knew Hime All their wisdom was
based on this knowledge of the Eternals In the pagan world
an ogc&sional light of the Unseen mnight flare up for a mo-
ment, but only for a moment and thenit would be gone.

"The Hebrew wisdom differed from the Gresek or any other

gecular philosophy in two important particulars; first: in
the point from which it set out; and consequently second, in
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its method. Greek philosophy wag the operation, or the
result of the operation, of the reason of man on the sum

of thingge--~Itgs problem was; given the complex whole of ex-
istence, to frame such a coneeption of it ag ghall be satig~
fring to the mind, and contaln an explanation within ite.

Its oblect was to obgerve the streams of tendency, and, by
following them up against the current, to reach the one
gource that sent them all forthe Thus to name God wag its
latest achlevemente.~~-=--But the problem of the Hebrew wisdom
was quité different. It gstarted with this analysls already
effected, effected go long ago, and with such a firmness and
deciaiveness, that the two elements, God and the world, stood
apart with a force of contrariety so direct that even the
imagination could not induce them to comingle or become con=-
fuged em=mm=== The Hebrew philogopher never ascended from nature
or life to God; he always came down from God upon 1life; and
his wlsdonm consisted in detecting and observing the verifi-
cation of_ his principles of religion and morals in the life

of men."

~ The &ueqtion at once arises as to how the Hebrew people
arrived at this "analysis'~already effected. How did the
Israellites ever come’tovthe stage where they began~their _
thinking from‘God instead of from nature powards HLm? What
was the origin of this uniqueness which was theins? David-
son Beld that this was a matter of conjecture.» Yet he
pointed out that the 01d Testament "seems nawherg to con~
template men as ignorant of the existence of God, and there-
fore 1t nowhere deplcts the rige or dawn .of -the 1dea of -
Godfs exigstence on mgn‘s minas"; 2 The origin of religionkw
lieg far beyond the horizon of historye The full historical
stage 1s seen 1in the Ola Testament wrltings, but there 1is
possibly another stage 1ying behind thise Traces of this
pre-historic stage of religlon are vercelved in the practices
occasionally appearing in Israel, such as seeking for the
1iving among the dead, necromancy, witchcraft and the likesJ
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Whatever, then, may have been the origin of the idea of
God among the people of Israel, we find them basing all
thelr thought on that, by the tlme we med them in the 014
Tegtament. It must be remembered, however, that God's
revelation was gtill further limited to individuals within
this higtoric movement. The whole group was to obey the
voice of God and worship Him alone, but they recéived His
word only through the lawgivers and the prophetse.

"This conception of revel-tion 1s just the characteristic
conception of the 014 Tegtament. It reposes on such ideas
a8 that Jehovah is the living God, and that He rudes by His
activity all the 1ife of men. And it reposes on the idea
that the religioug life of men is mainly their practical
conducte And revelation is His ruling practically the

whole 1life of the people by making known His will, This
mist be ﬁone to individual persons, not to the whole people

directly.

Because revelation is thus bound up with a historic move-
ment, Davidson developed another characterigtic 1dea§viz.

that of progressiveness in revelation.

III. A Progressive Revelation.

The union of man WithvGoé in the Pergon of a Messish, in
perfect harmony of mind and heart, is the result of a his-
torical‘gction along two 11nesf "Along one of these Goﬁ
descends,,an@ displays Himself,-gnd comes near to men, until
He becomeg man; Alpng the_other,man is raiged up, and en-
1ightened, and purified,until he 1s capable of receliving God,"
These two lines meet in Christ, and each great movement of

014 Testament history and religion was moving towards this

goa1;2
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1. Davidson: Theology of the 0ld Testament. p 36.
2, Davidson: 0l1@ Testament Prophecy. p 12.
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In this develo ment of Revelation, there are three
;% ™

distinet step ese are, (1) Outward Manifestation, (2)
Inward Illumination. (3) ??inciples taught apart from events.
1. Outward manifestaion. In this period, God was teaching
thé Hebrew race by outward acts exclusively. There was no
accompanying word of explanatlion, but these acts and their
Significance could not fall to be‘perceiveé by those towards
whon they were éireéte&. That is, revelation was made sokely
by suggestion, and not by worde  For instance, the deliver-
ance from Egypt was a "true redemption) and the settlement
in Canaan a "true gift of Blessing from God". |
- "Thegethings were not the secular movements of a nation-
ality. Neither are they to be consgidered mere symbols or
enmpty types of future religious benefits. They were them~-
gelves actually thise. They were the means of a real inter-
course with a living God, a glving and receiving from Him;
and through them the religious mind was_ exercised in the very
same way as it is even 1n these dayse |
Taaay, God is working in the world, and the min& attunea
to H;m can discern much_gfﬂﬁis doing. A1l the while, how-
ever, He gives no word of explsnation. So 1t was in this
first period or stagQ~§f‘revélationi The revelatlion was
nade by sugzestion rather;th;g{aietation;lf
i 2$”Inwgra_111uminaxicns ;In»thisvperiod?the acts of God
oont;nued, but there usually preceaed them, or went with
them, words of revelation explaining thems Thls was the
period/of‘the prophets, who were par excef%nce the interw
preters of God's providences. They were the ones who gave

insight to the people concerning the whole national 1life

ag it affected mankind. They were the ones who opened
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up to the nation the goal of their history, and showed then
how God's interpositions were leading them onwards to ite
This period or method is also @istinguished as the gstage of
"inward prophetic Inspiration", in which "God spake in men
by means of Hig Spirit". It was because of God's apeaking
to them by means of His Spirit that the prophets were en-
abled rightltho interpret the Divine acts. Th§§§§0phets
were ingpired, not'merely their writings, but all their
teachings whether oral or written. More will be noted
regarding Bavidsqn's theory of Inspiration later.

3. Principles. In this stage,“truth 1s taught to a
certain extent apart from occurence or event, as prin-
ciples.” This 1s the New Testament stage. The first .
methad was by»suggést;on, by events gelf-explanatory. The
second was by events together with the word of explanation.

‘The third was truth given apart from any such eventse  --

?erhaps 1t would be well to note that these three stqges
were methods rather than periods, although on the whole -
they fall into falirly well defined limits. No one of these
methods was used in any one perlod to the absolute exclusion
of the rest. They"do not terminate sbruptly, but slide im-
perceptibly into one agather“;‘l This progressiveness ofv
Revelation is one of the characteristic ideas of this theo-
1ogian.\

ZEF The Speoific Doctrine of the Ingpiration of the
Scriptures. .

Fron theﬁ&@scription of the gsecond period in the progres

~n-n-—u—q—¢-un~.——~‘wwn--u-——-u—-——d—--

1. Davidson: 014 Testament Fropheey. pp 12, 145.
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of revelation, as noted above, it 1s seen that, to David-
son, Inspiration meant the illumination of the ﬁinds of a
certain body of men that they might rightly interpret the
providential acts of God, whether those acts be natural or
supernatural. The great period of inspiration was that of
the prophets. Davidsgon, like Schleiermacher, found him-
gelf compelled to deal with the common theological and dog-
matic formula: "the Inspiration of the Seriptures". He
dild not postulate inspiration primarily of the record but
of the writers. The men who producéd the Scriptures were
Ingpired; for that reason and on that bagsis only might the
book be said to be inspired. "By 'inspired' we mean that ,
by the divine influence upon the writers, Scripture is what
it ise.--The only thing the term pogtulateg 1g the divinity
of the production; but what it involves or excludes, exami-
nation only can determine.”.l

Davidson rejected any mechanical theory of insplratione.
"A moral being is nevei a machine", he wrote. The prophets
uttered truths which had taken hold -of thelr own souls. They
gpoke to the people concerming the things whleh they them=-
gselves had felt and knewn. “They'knew 86 much of God and of
man and of the Creator's designs regarding Hig creatures, as
t0 gpeak intelligently of the progress, sye, and of the dig-
solution of their own form of the theodracy." 2 Thus it is
gseen that the Scriptures were rellgious experlence before
they were Scripture. They were the expression of the de-
voted souls of these prcp@etsA?f %Qd.
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1, Davidson: 0l1d Testament Prophecy. p 14.
2. Ibide 1 12.



40,

The wrilters of Scripture were lngpired whether in
writing or in speaking. The spoken word had no less
lofty qualities than had the written worde In fact the:lr

)

inspiration was identicals "Such a prophet as Amos or
Isalah used writing precise}y a8 he used speech; hig wri-
ting was but a condensation, or expansion, as the case may
be, of his speech."l. The words of the prophets, whether
spoken or written, came from their unique religious egper-
lence.

Because the Scripture was thus given, because‘it came
out of the 1ife of the writers, 1; cannot be understaod
apart from thesge lives and their ¢ircunstances of living.
A1l the surroundings of the prophets must be taken’intow
account. Because the Serfpture was spoken to men long ago,
"it was spoken to them in thelr circumstances and con-
ditions of mind, which may have been in many things unlike
ours. The color, the circumstances, in a word, the relativ-
1ty, of the 0ld Testament belongs to the church of the past,
and the relativity includes the amount or degree of truth
spoken on any given occagion, for God spoke in many partsﬁ“g
o "Attempts to give a définition of the Scripture may be
regarded .as futiles. Our catechism asks, What do the Scrip-
tures teach? The systematic theologian regards revelation
as the Ydelivery of doctrine'-revelation meaning the com=
munication, from an intellectusal Divine mind to an intel-
lectual and otherwise empty human mind, of .some sbstract
and universsally valid religlious ldeas Such catechetical
and systematic uses of the 01d Testament may be quite le- .
gitimate, but they fall to corregpond to its idea. They
omit the higtorical, which is of the essence of the 014 Test-
ament. They omit algothe personally religlous in the wri-

ters, which 1s a2lso of 1ts essences In g word, they omit
this, that the 014 Tes%ament was religlious experience, before

1t became Scripture.”-
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To discover the circumstances in which any specific
portion of Scripture was given 1s the tagk of Historical
investigations Thus Davidson came to favor historical
eriticism of the Seriptures. OCriticlam strives to as-
certain with accuracy the background from which any part
of the Scrirture came. Without gsuch criticism that part
of the Book could not be understood.

"Now the aim of historical exegesis is to resd the 014
Tegtament, in its various parts, in the higtorical cir-
cumstances and conditions of men's minds in which it or-
iginated, jJust that we may trace God's historical fellow-
ship with mankind. Criticisnm 1s part of historical ex-
egesise. Criticism i1s the effort of exegesis to be his-
toricale The effort can never be more than partially suc~-
cegsfule But though there may be many failures, the idesal
of higtorical exegesis is valuable, because it glves us
the right idea of Scripture, which ls the reflection of
the living God in human history. Historical exegesis
strives to unlite all the lights emenating from thls preg-
ences Abraham in his c¢all, Jacob at Bethel, Mosges at the
bugh, the vision of Isaizah, the plety of Jermmlah and the
Pgalmigta-to diaspose all these points of light in one great
line of 1light ranning down all history, the track of ths
pregence of the living God in the 1ife of mankind." |
- From all these considerations, 1t 1s clear that David-
gson rejected the theory Qf‘Verbal Insplration. He was too
keenly conscious of the human element in the production of
the Bible as to admit any such theory as that. Tet he dld
not fail to recognize the dlvine element in the making .of
the Booke Both human and divine elements were present in
the constrgctian of the 3¢riptura1 record, but their combi-
nation is a myste:yﬁsomewhat after the faghion of the Com-
bination of the Human and the Divine in that other Word of
God, Jesus Christ our Lord.

»’“Tﬁus’thé‘infinité candéscension of God consisted neither
in making use of human words-that would be a gspecies of Do-
ketism, akin.to giving Christ a phantasmical body=~nor yet in
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making use of men ag the medium through whom to utter
wordg or thoughts-that would be a speciesg of Ebion-
itism. It consisted in this, that Hig Spirit begot

Hig own thoughts in man's bre-st, vwhence, belng con-
celrad, they came forth,olouhed 1n perfect human flesh,
a8 the Word of Life came; and that Holy Thii » thus -
begotten &and thus born, is the word of God. We have,
therefore, a fixed baslis for interpretation. We have

not two senges to look for, one of the writer and another

of the Spirit, but one sense common 1o both, begotten
of oné in the bosom of the other., This 1s the Biblical
sanse; and we shall find it if we seek it béblically."

It must be noted that when Davidson speaks of the
"word of God" as in the quotation sbove, he does not use
1t as synonymous with the whole Bible, What 1a refer-
red to 1s the magsage,which the prophets gpake to the‘
people. It ig the'word that came to Jeremlah from Je-
hoveh" in such and such a times It 1s the the contents
of the "Thus saiﬁthehovah" of Isalahs The description
above would not apply to the historical sectlons nor to
the chronalegicalureéor&s’aave as these were used to 11f“’
lugtrate some message or lesson from the prophetse Those
sectigns, as was noteﬁjabgvg, shQuld be subjected to hia-
thical’critiqismy’ Tha‘regmrﬁ 1s not to be thought of
ag Inspired save as 1t was compoged and used by inspired
men. . L - | . .

V. Summary of Davidson's Views.

| (2) General Summary. |
1. Revelation denotes theggcg or process whereby God has
made Himself known to hnmanity. Revelation has been made

to 1solated 1nﬁiv1duals of all nations but sueh was frag-
" was dodmed :
mentary anQASQGQ to become extinct. The Biblical revela-
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tion wag fostered and protected within a great histor-

ical movement which was itself directed by God and thus

an integral part of the revelation. pp 33-34.

2. Thoge within the pale of revealed religion always began
their reasoning and thinking from the God they knew, whereas
thoge outgide of this group always began from the phen-
omena of nature and tried to arrlve at some conclusion
regarding the Univerge, or Gode. pp 34-35. | |

3. This revelation to Israel was not static, but progres-
sive. The three gtages were: (1) outward manifestation,

(2) Inward Illumination, (3) Principles taught apart from
events. pp36-38. ‘ ,

4, Inspiration is to be postulated@ of men; personalities,
not records. Inspiration appl&hs to these men whether in
speaking or in writing. p39.

Se The Seripture was axperieneed before it Was,Scripture9ﬁ
Men spoke out of the fulness of their own souls. pp 39-40.
5,‘8qr1pture‘;s”towbe interpreted in the light of the
thaqght forms, characteristic ideas, and ruling4notiqns

of thetimes in which 1t was given. Historical criticianm

is a valié:and legitimate method of determining these
conditions, and ;s'necesgary for an adequate undergtanding
of the Scripture. pp 40-41. )
Te The method whereby the prophets were ingpired 1s a mys-
tery somewhat‘gfter the order of the incarnation; consisting
of both human and divine elements. Verbal inspiration 1s

not to be admitted. pp 41-42.




44,

(b) Davidson and Imther on Errors in the Seriptures.

Although Davidson d1d not hold to Verbal Inspiration,
I could find no definite statement to the effect that there
are errors in the Seriptural record. This inference nay
be drawn from his attitude towards criticism, although
nothing positive can be assgserted with regpect to such an
inference. It is not possible to kngw Luther's attitude
on the subject of Biblical criticism, but it hardly seenms

probabie that he would have favored it.
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CHAPTER #.

Horace Bushnell's Conceptlon of Revelation

and Inspiration.
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Chapter #.
Horace Bushnell's Conception of Revelation

ahd Ingpiratlon.

I. Bughnell's Importance in Theologye

Horace Bushnell ranks as one of the greatest American
theologlans. His "Christian Nurture" practically marks
the lnauguration of an entlrely new movement which has
now attained a place of primary importance in the religious
world-viz. Religlous Edueation. Hisg name is attached o
to the Moral-Influence theory of the Atonement. "The pre-
sent generation veﬁeraﬁes hin as one of the molders of re=
l;gisus‘apinion,,agﬁ has been influenced by him more per-
haps than it knows.," 1 ’ ‘ _

Bushnell was born at Litchfield Conn. April 14, 1802,
His training was recleved gﬁ Yale College from which hg
graduated in 1827, After studying law for a few years, he
changed his mind and Qeterminea to enter the nministry.
Aiter‘oompleting his course at Yale bivinity Sghool, he be~
came pagtor of the Ncrth Church, Hartford Conn, where he
remained until 1859, when he was forced to resign because
of his health, He died in 1876. Twice in his 1life, Bushnell
was accuseﬁ of heresy, but!his‘congfegation stood by him,
and nothing came from the;accusation. | '

II. Christianity,a Bupernatural Religion.,

- Bushnell ga¥e no forma14statément of his bellef on
revelation. Hig efforts were mainly directed, especlally
in his apologetic work, towards a defence of the super-
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natural, and particularly as it is related to Ghristianity,
An elucidation of what he meant by the term "supernatural,
together with his meaning of Christianity as a super-
natural religion, will aid greatly in an understanding of
his‘cenception of reﬁglation. His work entitled, "Wature
and the Supernatural®, first publighed in 1858, furnishes
the main gource for this treatment. In that book, the aim
1s stated asg follows: "to find a }egitimate place for the
supernatural in the system of God, and show it as:a part of
the divine system itself." 1 '

As hes been previously noted, Schleiermacher, in his
Discourges at least, ldentified the natural with the super-
natural@y "Every even;, even the most natural and usual,
becomes a miracle as soon as the religlous view becomes
dominant." 2 The supernatural is thus made to depend upon
the attitude and viewpoint of the observer. Bushnell's ides
differed from thise To him the supernatural was something
distinet, and to be contrasted with the natural, although
the two are not to be thought of as contradictory., To him
"nature" or "system 9; ngtug¢” signified a realm of being

or substance "which has an acting, a going on or process

from within 1tself, under and by its own laws".> When he

spoke of the"natural", he meant "the chain of causes and

effects, or the scheme of orderly succession, determined

from yithin the scheme itself"s Anything influencing “'';
this natural chaln from without 1s supernatural because it

extra-naturale This term, as is easily seen, may therefore
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3. Bushnell: Nature and thefSupernatural. p. 25f.
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be uged in several»c?nnectlonso For instance, man ig in

a sensge supernatural, for he may influence nature from
without. Bushnell points out that nature never built a
house, nor wrote g bqok, nor invented a steam engine. It

took the extra-natural or supernatural power exerted by

man on nature to do these thingse The example which he gives
1s that of a murdarer in firing the fatal shot from his
pistols The materials are brought together and compounded
for making anlexplosive gas, an arrangement 1s prepare@ to
strike a fire, muscles contracted to pull back the arm, &
nervous telegraph running down from the brain, by which

some order ls sent to contract the muscles. At the end of ’
this chaln of natural causes there ls some decision of will,
which the jury bpl&a responsible for the whole chaine This
line of causes and effects existed "elementally" in nature,
buﬁ was not effective until some extra-natural or supernat-
ufa;ﬂggnseraet it going. Thus man himself is in a sense a
sgpéﬁﬁaﬁura}q?ging; Likewise chwis a Superior Supernat- )
ural Being sble to set forees of cause and effect into motlon
wgiqh,hgﬁ h;t$é%tQ been but latent in nature. W
I the same sense, the term "supernatural’ is to.be ap-
plisd to Christiantty, and yet with one addition. Beoause
God is thus ggpgriér'ﬁqjhgtqré;gh& acting from "behind and
through her‘ang"lis apt‘sﬁff§§iént reagson to make Chris-
tianity a ?3uperﬂatural“ religieg; Christianity is super-
natural because it is redemptive,

""0On the other hand, there are many who claim t0 be ac-
kriowledged as adherents of a supernatural faith, with as
14ttle definite understanding. Believing in a God super-
1or to6 nature, acting from behind =and through her laws,
they suppose that they are, of course, to be classed as
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believers in a supernatu?a& Being and religion. But the
genulne supernaturalism of Christiasnity signifies a great
deal more than this; viz., that God 1ls acting from without
on the linesg of cause and effect 1In our fallen world and
our disordered humanity, to produce what, by no mere laws -
of nature, will’ ever come to passe. Christianity, therefore,
is supernatural, not because 1t acts through the lawg of
nature, limited by, and doing the work of the laws; but be-
cauge 1t acts regeneratlively and new-creatively to repalr
the ﬁamage which those laws, In their penal sction, would
otherwise perpetuate. Its very distinetion, 28 a rdemptive
agency, 1lieg in -the fact that it enters nature, in this re-
generative and rigidly supernatural w -to reverse and re-
store the lapsed condition of sinnerse™

That 1s to say; Gcé‘under any circumstances could@ work
through nature; anqitﬁere would be mch that is supernatural
in the world even apart from the need of redemption from sin,
but in the strictest sense of the word, Christianity, ag a
religion, would not be supernatural were there no need for
this redemption from sin and for regeneration from sin's
blighting effects. _

- Perhaps the most blighting of 211 these effects of sin
1sﬁthe bondage to which sin submitted the will of mane Of
course this bondage does not mean that man lost his freedom
with regard to the rea;mybf nature except in a certain de-
gree, but in the things of God, man finds that he #s unable
to restore himself, for in thig realm his will 1s not free.
No amount of development could bring him back to-Gods. Here.
a supernatural intervention is necessary to bring him to God
sgalne |

Ghristianity then, 1s a supernatural religion because it
contains the provigions of God necessary to counteract the
congequences of sine Revelation as supernatural, therefore,
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is to be viewed in the game light. The highest gelf-
development and culture had falled to free the wills of
men, Christ brought the Gospel from without. The revel-
ation in Him was thus extra-natural or supernatural, oper-
ating on nature o=nd men's nature from without. 1
This whole consideration of Chriétianity ags a superna-
tural ?eligicn anticipate§ Bughnell's idea regarding Inspi-
rations. The'ésgénceﬁof the Chrigtian revelation consists
in the fact that gsomething hgs been done from without.
Man's soul has been set free, and God 1is working to remedy
the effecﬁs of sin both upon the soul and upon nature. These
aré facts, experiences, not mere rational truthge Perhaps
this accounts for Busghnell's dislike for creeds. The Ch:ls?
tian Gospel cannot be edequately stated in rational form.
The Christian Gospel does something for the soul. The Apos-
tles Creed 1s the best of all because it "stayseby the con-
crete mogt faithfully, and carries its doctrine,‘as far as
possible, in a vehicle of fact and of real 1ife". 2  Thus
1t 1s no surprise to find Bushnell rejecting the theory of
Verbal Inspiration, but hol&ing a special theory of hig own.
To thls we now turne | ; _

| ~ III. Bushnell's Theory of Inspiration.

The first thing to ncte‘heré 1s that Bughnell held that
words were inadequate to express the fullest truths of the
soule This ﬁeliefmis stated quite at length in his Disser-.
tation on Lahguage. Here words are shown to be.but symbégﬁ,
gigns which are unable to convey accurately all that is
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in any author's mind., "All words are, in fact, only in-

carnations, or insensings of thought." So 1t 1s that the
fullest truth can be expressed only in paradoxes. This
accounts for the faect that the Christian Revelation often
comes to us in seeming contradictions. For instance, the
nysteries of the Incarnation and the Trinity sre paradoxese-

The second thing of importance with regard to Bushnell's
theory of Inspiration is the fact that the supernatural re-
velatlon of Christisnity 1s not non-rational but super-ra-
tiona}. This revelation can not be expressed adequately in
words, nor can it be fully apprehended by reasone. It can
only be received.. Because the Christlan revelation ig gpir-
1tually discerned it cannot be grasped by the intellect.
Nine things which the Christian revelatlon thus brings are
enumerated. 2 o L

1. The Gogpel 1g extravnatura} and extra—ra@ional.“éhrist
comeg into the world frqm without, and above 1it, and brings
in with Him new premises, not here before". w

2. The galvation of Christianity ls extra- or super-
rationals "The human teschers come with disquisitions,the-
oriea, philogsophies, peﬁagOgies, schemes of reforma@ion,
ideal renublics, doctrines of aggociations But they, none
of them, speak of salvation.;

3. Because this salvation is by faith it exhibite this.
superrational character.'“ﬁgaagn may be allowed to have a

tribunitial veto against 1ﬁ,fpr0videé the doctrine is cer-

tainly proved to be contrary to reason; but it cannot be

—
received by reason.’
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Thegse three elem@nts are sufficient to show how Bush~
nell developed the idea of the superrational in the Christ-
1an Revelation. Trom thege two facts then, viz. that the
deepeat truths of the soul can not be expresgsed in words,
and that the Christian Religion 1s superrational as well
as supernatural, it followg that the substance of the
Christian Revelation consists of experience rather than
languaze. The Bible is not to be uged as a storehouse of
mere "dialectic propositions”, but as a message of God to
the human s@ul. God speaks t0 each individual through the
Scriptures.

"And 1f 1t be gomewhot Aifficult to put the poet of hu-
manity into a few ghort formulas, that will communicate 21l
that he expresses, with his manlfold, wondrous art, will 1t
probably be eagler to transfer the grand poem of salvation,
that which expregses God, into a few dull propositions;
which when they are produced, we may call the sum total of
the Chrigtian truth? lLet me freely confess that, when I see
the human teacher elsborating a phrase of speech, or meéere
dialectliec propogition, that is going to tell what God could
orily show me by the higtory of the ages, and the mystic life
and death of Jegug our Lord, I should be deeply shocked
by hig’ irreverenceﬁ 1f I were not rather occupled with pity
for his infirmity. .

B Both these points which have been stated point to the .
conclusion that Bushnell did not hold to Verbal Inspiration.
Egrphgrgo?e/hgNs;apeswdgfipitely that there are insuperable
difficulties connec*sd with thab theorys The theory of
Verbal Ingpiration ties the hands of the investigator from
the first. It must be the first thing to be defended in
Christianitye. But such a theory cannot logically be de-
fended.

"We zo into no debate about the canon, which is Iikely
to igsue in a manner that ig not convineing; we start no
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claim of verbal inspiration, such as takes away the con-
fidence and egtablisheg the ratlonal disrespect of the
skeptlc, before the argument 1s begum; we sharpen no point
of infallibility down, so0 as to prick and fasten every par-~
tleular lota of the Book, afterwards to concede variations
of copy, defects of gityle, mistakes in numerals, and as he
many other little discrepancles as we nmust. But we try to
establish, by a process that 18 intelligent and worthy of
regpect, the hilstorie outposts, Christ and Hls miracles, and
with thesge, also, the §rand working plan of a supernatural
grace and salvation.”

'MHepe then, mistakes in the Seriptural record are not
denieds Inspiration does not extend to the very words of
Seripture. Furtherm@ra there 1s no dogmatlc assertion re-
garding the canon. "We are also obliged to aﬁmit“,»writes
Bushnell, "that the canon was not male by men infallibly
guided by the Spirit; and then the possibility appears tob
logically follow that, despite of any power they had to the
contrary, some book may have been let into the canon which,
with many good things, has some specks of error in it." 2

If Bushnell denied Verbal Insplration, what is his theawy
of ingplration? How ‘@id ﬁe view the Seriptures? At this
point Bushnellf®ITowedSchleiermacher and Davidson. Inspi~
ration 1s not to be postulated of a record but of .the writers.
Here he distinguishes two modes of Inagpiration. The one .
"is concerned to re-establish the normal state of being, or
the state of'divine consciousnegs, in which the‘soul, as a
free spirit, comesg to abiae and live in the divine movement,
and 1s kept, strengthened, guided, exalted, by the inward
revelation of Go&; where it may be truly saild that the soul

is ingpired, accordingly as it yields itself conformably
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to God's will, and trustfully to the inspiring srace." 1
Thus every Christian may be sald %o be inspireds The sec-
ond mode of ingpiration 1s the inspiration of instrumental-
ity according to which‘God ingpires men to-perform the gpe~
cific tagks which He has for them to do. "Andihere the
kindg, or quglitieg, are -ag nany ag the ugses. Heninspires
the shepherd, Amos, not to write Isaih's prophecy, but the
yroPhgcy of Amos. He inspires Bezaleel to devise cgnning
works, .t0 work in(gold, and in silver, and in brass, and in
cutting of gstones, and Moses to be the leader and lawgiver
of his people." 2 Thus 1t is that God has inspired the
writers of the Scriptures to write thelr particular portions
ags they were fitted. . -
"The doctrine of Mr: Parker wholly lgnores or dilsallows

this inspiration of use, and recognizes nothing but the in-
gpiration of character. If a prophet, therefore, writes a

“book of Seripture, with a higher ingpiration than another

man hag, it 1s becaugse he 13 a better man. ILet all men be
good then, and all will be able to write as good books as
hee A very conveniént and short way of letting down the
honors of Seripture; but it- may be that God wantg only a few
men for this partieular use, or to write books of Scripture;
as He wanted only one to be a Moses, and one to be a Beza~
leele And if this be so, it will be very certain that He .
will inspire as many as He wants, for the uses wanted,and”
no more. It may be that, as He never wants another Moges,
so He may never want another book of Scripture written, and
1t may be that He does. Should He ever want another, He
will be able to qualify His man; if not no other wil b§
qualified. HMeantime, 1t must be enough that He will have
His own counsgel, an% will 2id and qualify all men for the
uses He appoints.'

These inspired writers of the Seripture could fathom
only one side of the facts of the Revelation in Christy
So there 1s the explanation of Paul, the dlalectic; that of
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John, the mystic, that of James, the moral or ethical.
Eren at times there 4is g diversgity be?ween-the ex@lana—
tions given by these inspired writers, ag for instance
between Paul and James. 1 This then was Bushnell's theory
of inspiration, the Inspiration of Instrumentality, accord-
ing to which every one of the Sceriptural writers was inspi-
red and fiﬁté@ by God to write in his owﬁ particular waye.
This leads on to the other wuestion: How did - Bushnell
regard the Scriptures? How are they to be used? He gave
ﬁis answereto thiquuestion quite plainlye. The Bible is
to be read, not “ag a magazine of propositions and mere
ﬁialectic entitiés, put as insplrations and poetic forms of
1ife; requiring also, divine inbreatfings‘and exaltaﬁons in
us that we may ascend into thelr meaning." The indi-
vidual 1s to read the Scriptures that he may come into con~-
tact with the God whom they reveals "Our opinions will be
leas categhetical and ﬁefinite, using the term as our de-
finers.dc, but they wilg‘be’as much broader as they are more
divine; as mug@ truer, as they are more vital and closer
t0. the plastic, undeflnable mystery of the spiritual 1ife." 2
In the Ghristignylifg it 1s nelither desirable nor possible
to define evergthing; the Christian truths are superrational.
In the 1light of this we are to read the Book, "We shall -

seem to understand less, and shall actually receive more" if

we treat the Seripture thus, 3

W ous - .. - -

1. Bushnell: Nature and thé Supernatural. pp 11, 113.
2, Bushnell: Zod in Christ. p 93.
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IV. Sumnary of Bushnell's Views.
(a) General Summary.

1. Christianity and the Christian revelation are super-
natural because they contain the provisions necessaryfto

free the will of man and frustrate the effects of sin, (p47-50)
2. The contents of the Christan revelation are not to be
place@ in the realm of knowledge, le.es scilentific know-

ledge, for they were neither discovered by the cognitive

faculty in man nor are they apprehended by that facultye.
(pp 50-51)

3 The christ;an revelatipn conslsts of a Gospel receivé&
by falth only, with certaln intellectual beliefs grewing’
out of that revelations ( p 51) | S
4, Bushnell aia nat‘ﬁelleve in Verbal Inspiration. 'Inspi~ 
ratlon is to be postulated primarily of the writers, and of
the writings only in a secondary sense. ( pp52-53),
5« There are two kinds of inspiration; a. The influence of
the Spirit pf God in reestablighing the normal state of the
saul‘cf’man,‘and‘b.»that influence of the Spirit whereby
certaln men are called for certain tasks. This 1is the in-
spirat;on of‘Instrumentality;1‘0ne man may be inspired to
greach,ﬁanopher tc teach, a third to earn money for the |
Cause, and another to write a Gospel. Thus one man was ine
spired to write the books of the Pentateuch, another the o
Psalnms, angthe? to igterpret the Gospelyo: Christ in a dla~
lectic fashion, and another in a mystical. ,
(b) Bushnell and Luther on Errors in Seriptures
It has been noted that Luther likely believed in Verbsl
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Inspiration, Bushnell certainly did note No gtatement
was found to the effect that Luther would have admitted
errors in the Scr%pture, the evidence seems to point to
the fact that he”wkbﬁld have denled any mistakes at all.
Bughnell pract?oally'admitted variat;ons of copy, de-
fects of style, mistakes 1in numerals, and many other

1ittle discrepancies, (p53)
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CHAPTER 5.

B.HWarfield's Conception of Revelation and

Ingpiration.
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B.B.Warfield's Conception of Revelation

and Inspiration.

I, TWarfield's Place in Theology.

Benjamin Be Warfield has exerted a tremendous influence
upon modern American Christianitye. Preachers and theolo-
glans from all parts of the country have been touched by
this scholar's thorough thinking and gaintly life. Al-
though his specialty was theology, he was an outstanding
exegete as well. Always an ardent Calvinist, he has been
one of the most noted exponents of that school in recent
times. | 4 A ’ S
 warf1e1d was born near Lexington Kentucky, Nov.5,1851.
He attended the College of New Jersey at Princeton, and
was graduated from the Princeton Theological Senminary in
18?63 Following g.btiefwyastorate, he was called to the

chairnﬁf New Tegtament Language and Literature in the

“Wészérn ?hgalcgical Seminary near Pittsburg Pa. From 1887

untll his death he was Professor of Didactlc and Polemic

‘Theclegg in the Princeton Theological Seminary at Princeton.

v@fﬁizli The Two Species:or Stages of Revelation.

% wgrfield held that &o&ﬂhaﬁ revealed Himself to man in. two.
ways; f;rgt,by the generglrrevelation which He hasg mede to
all men. This 1s the pleture of God ag shown in nature:
such as 1s seen in Psalm 19, "The heavens declare the glory
of God#; Then thgré has been a speclal revelation which
was necessary because of gin In the world. Here Warfleld

was in agreement with Bushnell. If man had not sinned
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there had been no need of gupernatural intervention of
God into the course of human history. This 'stage' of
revelation is also 1llustrated from the 19%h Psalm: "The
law of Jenovah 1s perfect, restoring the soul'.

"It is quite obvious that there are brought before
usg in thege several representatlions two gpecles or stages
of revelatlon, which should be discriminated to avoid con-
fusion. There ig the revelatlion which God continuously
makes to all men; by it His power: and divinity are knowne.
And there 1g the revelatlion which He makes exclusively to
Hig chosgsen people: through it Hls saving grace 1s knowne---
~-~--Thege two gpecles or stages of revelation have heen com=
monly distinguished from one another by the distinctive
names of natural and supernatural revelation, or general
and speclal revelation, or natural and soterioclogical
revelation."

Here 1t is well to note Warfleld's vlew of the Super-
natural and Christ 1anity as a supernatural religion. In

an article on the "Ideas and Theories of Revelation"a, he

~¢cites the\contrasﬁ;between‘the different viewpoints from

which theology has been approsched and the bearing of these
on the guestion of the‘natural and the supernatural; - In
the Deistic controvgrsy of thevl9th century, the supernatural
wag formally denied, and with 1t all speclal revelation. )
Today the pendulum has swung to the other extreme, the Pan-
thelgtic, which "fvormally“_ denies the natural. That is, the
natural and the supernatural are confused by those who hold
to thls panthelstic cqnception of the Deitye The natural
and the supernatural are thus declared to be but different
ways of looking at the same thing. It will be remembered
that Schleiefmacher geemed to hold to this viewpoint in hisg

T A U U T WD o W W W GUE A TN D VS e G SN R MR A BES A NN B

1., Warfield: Revelation and Inspiration. p 5.
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Discourses. ;

Warfield tries to defend the ldea of a strictly su- ;
pernatural revelation from this "insidious undermining",
as he terms 1t, by emphasizing the fact that the know-’
ledze communicatéd is as supernatural in its mode of com-
gunication as in its gources Otherwige the categorliesg of
reason and revelatlion would be completely confoundede. So
then he declares th;g:"mcde of acquisition" is as super-
natural as that which is acquired in revelation. "The
diffe?entia of rgvalation in its narrowest and s trictest
sense, therefore, 1s’not merely that the knowledge soAdes~
ignated has God for its source, nor merely that it becomes
thg property of men by a supernatural agency, but further

that i1t does not emerge into human consciousness as an ac-

‘quisition of the human faculties, pure and simple." 1

In returning po the thought of Christianity as a super-
natural religion, it 1s to be sald that Warfield held thet
the supernaturgl characterrof our religion is to be foun@__
in the fact that 1t alms to remove sin from the human racee
christzanity 1s supernatural because God has made provisiqﬁ
for sinners which provision 1s ocutslde the course of nature
as it wag originally constituted. That is, 1f man had not
sinneé, the world andﬂhumanity would have gone on in a nat-
ural way to the perfeatignyfor which 1t was originally des-
tineds Christianity 1s supernatural, then, because 1t is

goteriologlical.
"The religion of the Bible is a frankly supernatural
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religicn. By thils is not meant merely that, according
to 1%, all men, as creatures, 1live, move and have their

being in Gode It is meant that, according to it, God

has inte”vened extrsordinarily, in the course of the sinful
world s development, for the salvation of men otherwise

loagte.

Thus there are two "species" of revelstion, the natural
and the supernatural or soterilologlcal. In defining the
relationship between the two, Warfield ;s careful to show
that they are not mutaally antagonlstic, but rather that
the one complements and completes the other. Together they
constitue a unitary whole. “Without special revelstion,
general revelation would be for gimful men incomplete and
ineffective, and could lssue--only ;n leaving them wilthout
excuse. Without general revelation, speclal revelation ;
would lack the basis 1n the fundamental knowleﬁ e of God as
the mighty and the wise, righteous and good, maker and
ruler of 2ll things, apart from which the further revelation
of this great Go@ s interventions in the world fox the gal=-
vation of slnners could not be elther intelligble, cred-
ible or operative." 2 Each species of revelation is incom-
plete without the -others | ,

‘IIT. The Contents of the Biblical Revelation.
At this point Warfleld differed from the rest of the
authors who were revieweds It was noted that Schleier~
macher held the content of revelatlion to be g Person,
Jesug Christ, and through Him an expar;ence of redemption
on the part of the inﬁividual‘believer. To Davidgon the
esgence of the 013 Testgmegﬁ‘ggéﬁthgt of the New, as well,

1. Warfield: Revelation and Inspiration. p 1.
2 Ibﬁ.dQ j& 6
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is the hisgtorical and the religious. Bushnell, too, de~-
nied that revelatlon was essgentially dbctrine, to him it
wag a Gospel accepted by faithe Warfleld, on the other
hand, held that the gpecial revelation was a'body of sa-
vihg truth'e Continually throughout his entire work he
stréaseﬁ doctrine and the fact that a low view of inspiw~
ration would destroy the distinctive Christian doctrines.

That revelation consisted of history and of the appear-
ance of Chrigst, Warfield did not deny; he rather strnuously
agserted thege facts. In fact he followed Davidson's out-
line of the periods of revelatlon, such periods &enéting the
progress of the great historical movement of redemption,
These stages are those of (1) external manifestation, (2)
internal suggestion, and (3) concursive operation. 1 But
Warfield went still further and asserted that wevelation
also conglated of words sultable for doctrine. These words
have been given so as to be in the most real sense the

words of God.

“"Revelation 1s, of course, often made through the in-
gtrumentality of deeds; and the serles of the great re-«
demptive acts by which He saves the world congtitutes the
preeminent revelatlion of the grace of God-go far ag these.
redemptive acts are open to observabtion and are perceived
in their significance. But revelation, after all, is the
correlate of undergtanding,and has as its proximate end ‘
Jjust .the production of knowledge, though not, of course,
knowledge fcr its own sake, but for the gake of salvation. 2

Thus it is seen that Warfield held knowledge to be

necessary for salvatlion, and revelation to be the manner

By which guch knowledge could be received.
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Words are nécessary in the process of revelation in
order to explain the divine actse Without any expla~
nation such acts would be unintelligible, For no series
of unexplained acts can be thought to produce knowledge
of God and His purpoge and method of grace, especially if
thege acts be of a highly transcendental charactere Thus
the explanatory word had to be added to the revelation made
through act.

Here it must be noted that at times Warfileld uses the
term 'revelation' in different connotations. Usually he
ugses it in the sénse employed above, to denote all the ways
in which God has been revealing Himself to man. However
there are times when he employs 1t to denote only that reve
elation which is made in word.

"It(1.e. Revelation) is therefore not made even a mere
constant accompaniment of the redemptive acts of God, giv~
ing thelr explanation that they may be understood. It occu~
ples a far more independent place among them than thig, an@@
ags frequently precedes them to prepare their way as it ac-
companies or follows them to interpret thelr meaning. It

ia, in one word, 1itgelf a redemptive act of God and by no
means the least important in the serles of His redemptive

&ctSaa

Thus 1t 1s evident that to Warfleld, revelation con=
there could be no mistake glven

gsisted essentially of words sf whosemesning’/ to man by

God Himsgelf. He &@1d not deny the redemptive acts of God,

but he denied that their interpretation was by man's own

. powers. He denied that these acts were of the essence of

revelation in the strictest sense of the germe Such egsence

was to him knowledge, unambiguous and certain, so adapted
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as te redeem men from thelr sinse This leads on to his
doctrine of inspiration, which obviously must differ
from that of the other more modern men reviewed in this
gtudye
IV. Warfield's View of Inspiratione.
Warfield held to tﬁe theory of Verbal or Plenary In-
spiration of the Seriptures.l This was the doctrine of the

. Church from the beginning, he claimg, and it is his owne.

He cltes, in his treatment of the gubject, another modern
investigator, who though not holding to this theory, yet
admits that the doctrine of the Church has always been that
of Verbal Ingpirations This author whom he cites 1s the
noted English scholar, Dre. Sandaye He claims that Origen,
Irenaeus, Polycarp, Luther, and Calvin, knew no other doc-
trine; This line has continued through the "saintly Ruther-
ford" and Baxter down to Charles Hodge and Henry B. Smith
of our own daye |

| In the sécond place, Warfield notes as further evideres,
the testimony of the palnstaking care with which exegetes
have scrutinized the sacred text of Seripturees Thils he claimg,
is in the words of another, "a high testimony to verbal
inspiration". "This 1s represented rather by the Bengels,
who count no labor wasted, in their efforts to distil from
the very words of Holy Writ the honey which the Spirit has
hidden in them for the comfort and the delight of the saints.” 2
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St111 more, he cites thig theory as that of the

‘Vseriptures themgelveg. Quotations are given as"evidence

from’both 014 Testament and New. He claims the testi-
mony of our Lord as to this view. All the Apostles held
to 1t, he insistss. In his exposition of the passage in
2 Time 3:16, he arrives at the conclusion that the term
Geomyedoros means “God-breathed", that is, "the product
of the creative breath of God. In a word, what 1s de-
clared by this fundamental passagé 1g simply that the
Seriptures are a divine product, without any implication
of how God operated in producing them." 1

This theory holds that the Bible ,mnct merely contains,
but is the Word of God. It asserts that the Scriptures
are by the Holy Ghost rendered infallible in what they
teach, and thelr assertions are free from errore. A human
element in their production is not denied, but at times
this element is almost lost sight of.

"It will suffice to remind ourselves that it looks
upon the Bible as an oracular book,~as the Word of God in
such a sense that whatever 1t says God says,=-not a book

then, in which one may, gearching, find some word of
God, but a book which mayafrankly appealed to at any point

‘with the assurance that whgtever i1t may be found to say,

that 1s the Word of God."

"Inspiration is that extraordinary influence(or, pas-
sively the result of it,) exerted by the Holy Ghost on
the writers of our Sacred Books, by which thelr words
were rendered also the words of God, and, therefore, per-
fectly infallible." 3

"No single error has as yet been éemonstrate% Xo oceur
in the Seriptures as given by God ts His Church.
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Thus throughout his entire work on Inspiration he

gpeaks of the Scriptures as a whole, and almost without
any regard for the human agency in their production. The
Seriptures are here, they are inspired as a unit. No mat-
ter how they were produced or in what manner they were
gathered into the canon, they are all inspired. This fact
may be easily seen from the very titles of some of the
chapters in his book on Revelation and Inspiration. Chapt.Ve
"Seripture”, "The Scriptures" in the New Testament.
Chapt. VII. "GodInspired Scripture", Chapt. VIII. "It
Says"”, “Sériéture‘Saye", "God Says". Chapt.IXe "The oracles
of God". In these he almost persoﬁifies the Scriptures.
They séeak, and God spesks, they are the very words of God.

As was noted, Warfield recognized a human element in
the production of the Scriptures. "It is quite clear from
the records", he writes, "which the prophets themselves
give us of their revelatiéns that thelr intelligence wasg
alert in all stages of their reception of them." 1 The
human factofs in the production of Sceripture have acted ass
human factors, and have left thelr mark on the product as
such, however they are more than human in that they cannot
be erroneous. 2 The analogy between the Divine-human per=
gonality of our Lord and the Divine~human in the Seriptures
is but an analogy and true only to a certain extent. "In
the one they unite to constitute a Divine~-human Personality,
in the other they cooperate to perform a Divine-human worke "3

This analegy i1s true insofar as 1t recognizes that neither
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Person nor recér& has made any mistsakes or errors.
However, Warfield will not admit that his theory is
that of Dictation. The idea of Verbal or Plenary Inspi-
ration must not be confused with that of Dictation. He
states that he 1s trying to avold two extfemes,tthe one

which overemphasizes the human element and the other

which excludes it altogether.
"The purpose of both these extreme views is the good

~one of doing full justice to the objectivity of the rev~

elationg vouchgafed to the prophetse If these revelations
took place entirely externally to the prophet, who merely
gtood off and contemplated them, or if they were only im-
planted in the prophets by a process so violent as not only
to supersede thelr mentel activity but, for the time being,
to annihilate 1t, it would be quite clear that they came
from s source other than the prophets' own mindge=---=But
these extpeme views fall to do Justice, the one to the eq
ually important fact that the word of God, given through
the prophets, comes as the unmixed Word of God not merely
to, but from, the prophets; the other to the equally ob-~
vious fact that the intelligence of the prophets ig alert
throughout the whole process of tge reception and delivery
of the revelation through them."

One final point needs to be cleared up regarding War-
field's positiones It has been seen that in one of his
uses of the term 'revelation', he makes it to mean rev-
elation by means of word. Iﬁspiratian also applles to
words since it is Verbale The relation between the two
ig thlg; the Seriptures are o Revelation because they are
inspired by God's Holy Spirit. 2 Sometimes the words of
the inspired Revelation are themselves a direct revelation.
In the reception of such the minds of the receivers "ocecupy
relatively to the attainment of thig truth a passive or re-

ceptive attitude.® 3
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le Warfield: Revelation and Inspiration. p p 21.
2. Ibid. p 167
3e IDide p 40,
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That is to gsay, when Jeremish or Isaiah or any other
of the prophets, or Moses, received the "Word of God",
such reception was by revelation, and théSe men Were'rela~
tively passive in the receptione In fact they are often
represented as having received the word of God in a dream
or visione. This receiving was by revelation. On the
other hand, in the ingpiring d¢f the Scriptural writers,
thelir own qualities were employed. They spoke their own
tongue and made thélr own 1nvest1gations, and yet in such
a fashion that they can be said to have been "borne alongﬁ
by the Spirit of God. Thus there were both divine and hu~
man elements 1n the production of Genegis or Joshuaes In the
word givén by revelatién, the reciplents were almost passive,
80 much so that the words can be sald to have been practic-
ally dictated to thems In the record given by inspiration,
and now forming a revelation, the reciplents were active in
the reception, and there 1s no room left for dlctation, but
rather for guidance, and that in such a way as to guard the

resulting record from errore.

Ve Summary of Warfield's ¥iews.
(a) General Summarys.
1. There are two "species" of revelation; the natural which
has been made to all men, and the supernatursl or soterio-
logical which has been given through a special group whereby
God's saving grace and redemptive program might be made

knowne pp 59-62,

2. Revelation consists of history, acts, and words and is
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gometimes used to refer to the last” only, because

words- and they suitable for doctrine-form the main con=-
tent of revelation. pp62-6%.

3. The term "inspiration" is to be primarily affirmed of
the*Scripturé 1.6+ as recordse Inspiration is to be pos-
tulated of the writings and to cover the whole of the Bible.
The genealogical 1list of I Chron. 1 i1g as much inspired as

1s the complaint of Jehovah concerning the people of Israel

in Is. 1. There ig, hewever, a difference between these two

‘pasSages. The words attributed to Jehovah in Isel are s

reveiation, wheresas the list of I Chron. 1 is but a record,
belonging to the people to whom God's special supernatural
revelation had been made, Eevertheiess the whole record of
the réaemptive prégram of God, coextensive with the Scriptures
has been inspired of God. pp 67-69

4, Verbal Inspiratién is the theory held by the Church from
the beginning, and 1t postulates inspiration of the whole
record so that the Bible is absolutely infallible and free

~ from errors pp 65-=6T.

5. The Bible 1s termed the "Word of God" because in every
part- it has been ingpired of God. In gome portions, as in

s

Is. 1, we find the revealed words of God, but every portion

constitutes a seetion of the inspired "Word of God! ppb6~69.
6. A human element is recognized in the composition of the
Seriptures. pp 66-68%

(b) Warfield and Luther on Errors.

It is haraly necessary to remark that Warfleld and
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Luther appear to be in agreement in regard .to this ques-
tion. There is this distinection which must be made. In
Iauther's time the canon was hardly completely formed, Where-
as in Warfield's time various church bodies had practically
agreed on the limits of the canon, which limits Warfield
always assumed to be correcte Luther, therefore, was
somewhat freer in his eriticism of certain books of the
canone On the whole, however, 1t éay be said that both
Warfield and Luther held to the theory of Verbal Inspl-~

ration of the'Scriptures.
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GHAPTER 6.

The Barthian Conception of Revelatlon

and Inspiration.
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Chapter 6.
The Barthian Conceptlion of Revelation

and Inspiration.

I. The Barthian School of Theolozy.

At the pregent it iz hardly possible to view objec~
tively the influence exerted on theology by thé Barthian
school. The movement seems to have awakened much inter-
est both in Furope and in America. What will be the ulti-
mate outcome, only time will tell. The opinion has been
vdiced that Barth and his school have saved the Protestant-
ism of Hurope. How true this opinlon is no one can defin-
1tely say. At any rate, the whole world is eagerly watch-
ing and investigating the movement and its bearings on
Chrigtian thinking. The great number of books published
concerning 1t and the continual space given to 1t in modern
religlous periodicals 1s gufficlient justification for a
considefation of the Barthlan conceptlon of Inspiration in
this,investigation.

Kafl Barth himself, after whom the school is named, 1s
8 Reforzﬁgg?lg%%gnét Bagle Switzerland 1886, His training
wag recelved at Berme,yBerlin, Tibingen, and Harburg. After
serving a8 a pastor for-a few vears, he was called to a
chai: at Géﬁtingen, from there in 1925 to Minster, and in
1929, to Bonn, Brunner, one of the most lucid thinkers of
the group, occupies the chailr Qf Systematic Theology at

Zurich, Gogarten, Thurneysen, and Bultmann are three

nameg clogely connected with the school,
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II. The Fundamental Tenets of the Barthian Theology.
(2)-The Dialectical Method.

The Barthian theology is fronkly dialectical. In vary-
Ing forms, this method has been used in the realm of philog-
ophy from the time of Plato to our owne. It associates it~
gelf particularly with the names of Kant and Hegel. The
Barthiasng derive their special use of the Dialectical Meo-
thod largely from the Danigh theologian, Kirkegaard; fron
whom they have drawn much in thelr theological thinking.

This method talkes into account the "fragmentariness”of
truths pertaining to God, Here perhaps; 1s its distinctive
contribution. It realizes that the truths of God cannot
be lozlcally systematized in suchAa nanner as to exclude
their‘opposites. In other words, the dlalectical metho@
recognizes as valld the use of paradoxes. Barth, in his
chapter concerning the taskAof-the Christian ministerl, »
bases his discussion on these two propositions: e (mipf
isters)voushtto speak of God". "We are human, however, and
go cannot speak of God". Three possible golutions, he
offers. The lines between these three are not rigidly fixed,
but they pass Qvér into one another. No religious teacher
ever used any one of them to the exclusion of the rest. The
first 1g Dogmatism, which 1is intelle¢tua1 gystematizing.
The second 1is that of gelf-criticism, which 1s mysticism.
The‘third ig the Dialectic, which 1s by far the best, be~
cauge the great truths of dogmatlism énd gelf-criticlism are

presupposed by it, and also thelr fragmentariness.
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1. Barth: The Word of God and the Word of Man.
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Brunner gives the following characterization of the
Dialectical method as used by the Barthian School.

"The word 'dialectic'-used in Kirkegzaard's sense, not
Hegel'g-points to gomething which Luther frequently indi-
cates by the simple statement thﬂt in His revelation, God
ig hidden gub contraria specie. 'The position that God ca
be known directlj,‘“writes Kirkezaard, 'is heathenism'e
like a rod in water, God's Word ig broken in the element
of the world; just as Christ could only reveal the glory
of God through the form of 2 servant, so all speech con-
cerning roﬁ if in the genge of thisg revelation, is nec-~
esgarily paradoxical' It 13 only by means of the contm =~
diction between two ideas-~God and man, grace and regpongi-
bility, hollnegs and love~ that we can apprehend the con-
tradictory truth that the eternal God enters time, or that
the sinful man is declared jJuste Dialectical Theology is
the mode of thinking which defends thig paradoxical chara-
ter, belonging to faith-knowledze, from the non-paradoxical
speculation of reagon, and vindicates it as azgainst the

othere.

God's truths, then, are not to be seen In systematlc
form for the intellect, but in paradoxicgi?$or faith. Thus
the essential content of revelation will hardly take the
form of Dogma or Doctrine. For that the Eternsl God en-

ters time 13 not a truth to be learned, but a contradiction

t0 be grasped,

(b)-The Theology of Crisis.
Another aspect of the Barthlan Theology 1s 1its emphasis
on criasis. Brunner's first work to sppear in English was
entitled "The Theology of Grisis", which was first delivered
as a series of lectures at the Reformed Seﬂinary at Lancaster,
Pa., in 1928, His newest book, "The Word and the World"
gives a fuller explanation of the tern, "erisis",
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1. Brunner: The Word and the World. p 6.
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The nanme, “Theology of Crisis" has a meaning similar
to the method of Dialétics. It siznifies that the Word
of God exposes the contradiction of human existence and
then in grace covers ite Man 1s placed in the"eritical"
position of having to decide. "Theoretical thought seeks
the unity of gsystem; the Theology of Faith ingists on the
reality of existential deeision.” 1  This is an attempt
to rescue falth from the tolls of the intellect and re-
store it to the whole personality. Falth must not drift
1nto @he meaning of.mere belief, a functiqn of reason
alone, but is to be thought of ag fiducla, a decision of
the will. The intellect acts upon mere timeless, imper-
gonal truths; the function of falth is to make a decision
regarding man's relationship with his God.

- "Can 1t be scientifically proved that the Christian
falth 1s true, it would be a sign that you have not under-
stood what was gsald aboves YOu can only prove gensral,
timelegs, and impersonal truthe. In fact, to prove means
nothing else than to 1link up an agsertion with a gystem of
general and timelegs truth,. To prove faith would mean
rlacing faith within the sphere of general truths; and
that 1s evidently nonsensge, for it contradicts the defini-
tion of falth. There 1lg a atrict connection between gen-
eral, timeless, and impersonal truths. But just as strict
1s the impossibility of proving faith. Otherwise 1t would
not be faithe You cannot prove persgonal truti, you can
only believe 1t; and similarly you cannot believe impersonal
truth, you can only prove it,'2

"Me truth which 'became' through Jesus Christ can be

anprehended only by faith, which means by personal decls-
ion. Waith 1g the acknowledgment of Christ as the event

tarough which God decides the fate of my life,"
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1. Brunner: The Word and the World. pT.
2. Ibide p 27.
3. Ihid. 8] 550
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Barth, too, showg how falth ig not the agssent of the
intellect, but an act of the wille It 1s the decislon of
man to give his all, "his highest and best" to Fod. It is
to live a 1life of obedience to the Divine call. The life
which 1s of%ered 0 the Christlan cannot be imitated or
learned, 1t can only be accepted.

A1l thege considerations have s Airect bearing on the
problems of Revelation and Inspiration. If the content of
the Chrigtian message is not eassentlally to the reason but
to the will; and if we may expect to find the truth of God
coming to us not in a gystem, but in the form of contra-

dictions, we can readily see that the Christian Revelation

k;s to be thought of as something esgsentlially different frcm

systematic doctrine. Lilkewlse, there 1s reason to belleve

that the doctrine of strict Verbal Ingpiration ls rejected.

I1I, The Barthian View of Revelation.

(a)-The Word of God.

The Barthian Conception of Revelation 1s closely con~
nected with their idea of the Word of God. They are con~
tiﬁually speaking of the "Word"‘ Brunner's most recently
tranglated book bears the title, "The Word and the Woria",
and two of the works of Barth are entitled, "The Word of
God and the Word of Man", and "The Word of God and Theol-
ogy". Once we arrive at some knowledse of thelr usage of
this term, we shall have gone a long way towards an under-
gtanding of their view of revelation.
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1. Barth: Wor & of God and the Word of Man. pp 130, 41.
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The Word of Yod ig God's message to the individual. In
Barth's own words, in reply to a certaln student's corre-
spcndenoe; "only God can tell a man what the Word of God 1is",
Thus it would appear that there is no room left for what is
known as "progressive revelation'. The"Word of God" makes
the same demands upon the individual today and offers him the
same priveleges as at any time in the history of mankind.

Yet history has made a change in revelation. Becauge certain
things have happened in the past, the "Word of God" does not
come to the individual in exactly the same way as it 4ld be-
fore their occurrence. Perhaps thisg fact- that history has
influenced revelation and yet there appears to be no progress

in revelation-is one of the Barthlan paradoxes, and 1t will be

geen more clearly later.

(b)=The Word of God extra~- but not contra- rational.

The first chapter of Brunner's book, “The Word and the World",
ig entitled, "The Word of “od and Reason". The whole chapter
deals with the fact that God cannot be apprehended. by means of
the reagon, but only througﬁifaith. The intellect deds with time=
1asglimperson%1 truths, whereas the Word of “od addresgsses man in
a persdnal way, and that from without. PFaith is not merely the
believing in a set of propositions; falth is the casting of ane*s
whole self‘upon the God who hag addressed that one through Hié/‘
Word;‘ Reasgn ig not depreciated; it ig declared to be the great-
est gift g@fthe Creator. Yet it is to be thought of as a gift;~:
and not aé God; The Creator of reason is above re=son. “Reasbn
1s not given ug to know God but to know the worlde"

"When resson pretends to know God, it creates a reason-God,
and that 1s always an idol. It is on this pretentlious tres-

pagsing reason that falth declares war. I do not mean that
we are not allowed to think metaphysically; but we are
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not allowed to put the God whom reason knows in the place of
the living God, who can be known only Iin the personal decision
of falthe==w==- It ig however true that, owing to the confusion
in which we 2ctually are, this perfect peace can only be striv-
en fore It will never be without a tremendous inward conflict
that we trust the Word of God which 1s so different from a1l
that resgon offers: but this conflict belongs to the life of
falth, as to which we know that we have to fight the good figght
to the very end." 1

(¢)-The Word of God in History and in Christ.

Brunner follows his chapher on the "Word of God and Reason"
with one on the "Word of Christ and History". This section of
his work is most important for determining just what he means
by the Revelation in Jegsus Chrigt. He first ghows that the
coning of Jesus-.the Christ constituted "an event which is not
only gradually but fundamentally above all other events, and one
whnich eggentially c-on happen only oncee====-- Jesus the Christ
means eternity in time, the Absolute within relativity." It con-
gtitutes the absolute paradox. Hence it is a gtumbling=-block
%o the Jew and fooligshness to the Greek. He then goes on to
show how in the course of history, men have tried to replace
thig stumbling-block with a humsn commonplace. Consequently
21l the following erroneous opinlons arose regarding the Pergon
of Christ,.

Pirst, Jesus has been thought of as a teacher who brought
an idéal, whether that ideal be individual or social. BSecond,
Jesus has been viewed as the Example who lived the ideal. Third,
Jesug hag been called a religious genius, the greatest of all known
members of the classz, “"religious genius". Fourth, Jesus has been

conceived of as a mere Symbol of the Divine. And lastly, and this
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1. Brunner: The Word and the World. p 33.
2. Ibid. Chapte 2e
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ig of utmost importance for our knowledge of hils conception
of the Word of Revelation, Jesus ig to be remembered as a

prophet. In regard to this lasht, let us hear Brunner's views

in hils own wordsg.

"The case is very different , if we take the word ‘pro-
phet' in the original 01d Testament gense. There we find the
same stumbling block as in the Christ-idea of the New Tesgta-
ment, only in a different place. The prophet, according to
the 0138 Teshtament views, 18 in no way distinguished from an

ordinary mane What is peculiar about the prophet iz not his
person, not what he ig but what he hasg, namely, the Word of
Gode To the prophet is given to gay what no man can say,
what God alone says-~ the Word from outeide 211 hunman possibilt
ities, therefore the Word which is no general truth, the Word
which has to be explicitly communlcatede—===- Nor has the pro-
phet authority. It ig the Word which comes from outside of
what man can know and judge“ the Word, which, coming from God
Himgel?®, demands obedience.

iBut Jesus 1s more than a prophet for while the prophets
have thf Word, He,Himself,is the Worde In Him, God gives the
world something absolutely new and final from outside of 211
that is historical, ideal, and human; "something which cannot
be verified, pronounced upon, or pigeon-holed, but only believed-
ie@e, heard ag God's sovereign Word, which demands obedience."?
Here we have thelr characteristic ideas regarding thw Word of
#od. The Word of God came £0 or through the prophets. Jesus
%as-uniquely the dord of God, and through Him God speaks Hig
Word to men today.> The Word is not constituted of information
nor of religlon, but of a demand for abgolute obedlience. It

evidences 1ltself by 1its authoritye.
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1. Brunner: ‘he Word and the World. p 42,

2. Ibid. je) 450
3. Ibide Chaptse 4 and 5.
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Barth, in hig "Word of God and Word of Man", brings
out the same thing. It is the "strange new world within
the Bible" concerning which we enquire. It 1s to the "Whol-
1y Other" that we see the prophets look. And 1t 1s to the

Worﬂfjwhich the pointing hand of John the Baptist, as in
Grunewald's painting of the Crucifixion, points.l ‘The Rev-
elatiop through phe Word is not essentially history, bio-
graphy, morality, or even an answer to our questions con-
cerning God; it is the demand that we cast ourselves upon
God and 1ive in obedience to Hime "This daring is faith".”
~ (@)-The certainty of the Word of God.
- This faith constitutes one of the ways whereby we are
certain that it 1g God's Word that addregsses us. Thig ig
the testimony of the human spirit. The other 1is the tesg-
timony of the Holy Spirit. "Faith i1s personal certainty".
The human spirit recognizes the Word of God which addresgses

1t. "In faith man becomes certain that he has his self not

in himself, but in God's Word." 2 Brumner then asks the

question, "But what if faith were an £llusion?" In reply to
this, he points out ‘the faﬂ€§ﬁ§i our knowledge 1s ultimately
dependent on falth of some nature. "No»dbjective proof can
be given that faith and not scepticism is right." "The cer-
tainty of faith rests entirely on the certainty of the 4i-
vine Word; which mesans that the only true certainty ls that
attained through the Holy Spirite. But it 1g only in falth
that we can say’this"gg

G - S W O P S S s TR U AN T T WD > o Y > o—_- D o

1. Barth: The Word of God and the Word of Man. p 34, 65.
2. Brunner: The Word and the World. p Th.
3, Ibide p 79,
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The inward speaking of the Holy Spirit is identical
with this miracle of faith on the part of the believer.
The_believer récognizes the Word of God ag it addresses
him, and he 1is also made certaln by the witnesgs of the
Holy Spirit. "It ig God Himself who tells you that the
Gogpel Word, which>eomes to you from the outside, is His
Word. He testifies to the truth of the Gospel through the
Holy Spirit. Thig the old theologians called the 'testi-
monium spiritus sancti internum'." 1 |

’This then, 1s the final Christian authority, the wit-
ness of the Holy Spirit to God's Word spoken to‘the goul of
the individuale The knowledze which thus comes, 1s not to
be looked uboh as mere_“autonomous" knowledge which 1sg to
be verified by the reason, but is more like "heteronomous"
knowleﬁge, which is received, not verified. Yet there 1ig
a sense in which this knowledge rises above both autonomous

and heteronomous knowledge, in that it 1is recognized by the

human spirit and verified by the inward speaking of the Holy

Spirite This 1g the certainty of falth, and the ultimate
Christian authority.
statements ’ )
From thesed we see the Barthlan idea of revelation. Rev-
elation 1la not primarily the glving of information of any
kind. 1% does not conslat essentlially of the founding of a
new religion, Revelation 1s a demand; a demand that man .

cast himself by faith into the hands of his God, a demand

1. Brunner: The Word and the World. p 63.
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that man 1ive in obedlience to the volce and Word of God.
Because revelation comes in the form of a paradox, the
divine in the human, 1t is a stumbling-block to the rea-
son, and can be accepted gnly through faithe. Revelation
came through the prophets, but came most fully in Jesus
Christ. The "Wor@ of Revelation" comes now to each indi-
vidual soul, being recognized by_the individual and cer- »
tifiled to him by the quy Spirit, mediated through the Bible
and through the Church, making the same demand as always,

the gurrender of one's whole self to his God.

IV. The Barthian View of Inspiration.
(a)-The Human Character of the Bible. -
The first thing to note is that the Barthians are 1little

concerned with the Bible as a document. They are far more

conqerneﬁ with 1tsvcontent. What 1t hag to bring-te.thef.,
individual is the pr;mary_consideration, not any intringic
worth of its own. Barth writes: "The Bible is a literary .
monument of an anclent raclal religlon and of a Hellenistie
culture rgligiqn of the Near Easte. A human document like
any other, 1t can lay no a priorl dogmatic claim to speclal
attention ané‘consi&ergtion,f~--~For it is too clear that
intelligent and frultful discussign of the Bible‘begins )
when the judgment as to its human, its higtorical and psy-
chological character hag been made and put behlind uSa"‘l

With this attitude 1t is,not surprising that the Barthian

school would not oppose any historical criticism of the

Seriptures.
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1. Barth: The Word of God and the Word of Man. p 60.
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Brunner 1is somewhat more defin;te. Almogt at the
opening of his "Theology of Crisis", he asserts that we of
today do not need to hold the same world view as did the
men of the Scyiptures’.l This means that the Biblical wri-
ters made use, not necessarlly of the correct world v;ew,

but of the world view of their times. In other wqrds, the

‘Word of God came to men who were not rendered infallible in

thelr scientific and philogophic outlooke.

‘(b)-Verbal Ingpiration denied, and errors in the Scrip-
tures asserted.

Because the Bible 1s a human document, the 01& theory
éf_?erbal Inspiration cannot be held. "Only through s ser-
lous misunderstanding will genuine faith find satisfaction
in the theory of verbal inspiration of the Bible." The let-
ters and words of the.Scriptures are not to be idgntif;e§
with the words of Go&;g They are human words, and as such,

‘1izble to be mistaken.-b‘ -
- The Bible is, in fact, full of erropas

"Mat 1g why in the Bible we find so many errors and
1naccuracies, so much that is8 no better than what man has
sald and done in other places and in other times; the Bilble
g full of frailty and gallibility which is characteristic

of all that 1s human."

In holding a theory of 1nerrancy for the Scripturea,
Brunner feels that the orthodox are worshipping the Scerip-
tures which is idolabry. Such requires an antecedent "Sac-

rificun intellectus, before one can come in- contact“ with

o wn s o o Mwo e e
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the Bible's teachingse. This is "blind obedience, where- '
ag the SBcriptures rquire an obedience which ig not blind,
but seeing". That 1g, to accept the theory of Verbal In-
spiration is to accept a previous external authority.
The authority for the Chrigtian is God's Word speaking in
his heart. Thus "you ought not to believe the Scriptures
because the Scripfures say 80, but becausge God tells you
that these Scripture words are Hig",.1 | |
‘Brunner then goes on to cite the Reformers as favbring
thie‘vieWpoint. "The o;thodox teachers could never have
repeated ILuther's words, that "the Seriptures are the crib
Wherein Christ is 1laild'; and Iumther would never have ap- ’
proved of later orthodoxy that everything in the Seriptures,
is equglly ingpired by the Ho}y Spirit. For Luther and
Calvin, thosenliﬁihg exegetes, 1t was clegr that the Scrip-
tures‘are human testimony to divine truth,,apd that therefore
the authority‘of the Sceripture is not direct,’but 1ndirect."
Fro@;the_summaxy_qf Luther's teachings which was included
in an earlier chapter?, it is to be noted that on the whole

the contention of Brunner is corrects. ZILuther would hardly

~have insisted upon an a priorl acceptance of the Bible. It

was most certainly the voice of God in the heart that au-

thenticated the Seripture to that Reformers However the

question was raiged at that point as to just how much of

the record the experiencegaut@egticated, and the evidence
e e e o e 8 0 08 9 0 e

1. Brunner: The Word and the World. v 4.
2. Chapter 2, p 5 ff.
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seemed to point to the concluslon that all the wordg of
the books sccepted as canonical were thus validated. But
already we have seen that Brunner rejectg Verbal Inspiration.
So 1t is 1likely that Luther and the Barthlang proceed from
the game premise to different conclusionse.

(¢c)-The Necessity of the Blble.

On the other hand, however, the Barthians are very
emphatic in theélr stress that the Blble 1s necessary for
Christianity. "Christianity without the Bible would long
ago have degenerated into an unrecognizsble caricature." 1
The revelation of God is not in a book or a doctrine but
a living Pergon. But the book 1s needed to carry on the
"tradition" regarding the historlcal Person of the Revealer.
This tradition "is not an emplrical objective account for
the purpose of scientifig or profane enlargement of knowe
1edge," it is a “message, testimony, the word of faith de~~)
signed for the creation of faith." 2 TIike the Church, then,
the Scriptures are necessary for -the gharing of the megsage

of the historical Person of the Christ of God.

V. Summary Statement of the Barthian View.

_ (a)=General Summary. w
1. The Barthlan School use the Dialectical Method of Kir-
kegaard in their theological thinkings. The truths of God
can be expressed only in paradoxes.
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2, Thils theology is known as the "Theology of Criszis®,

because man is said to be in a situalion in which it is

necegsary for him to decide elther 10 gecept or reject

the Word of God and its demands as it comes to him. The

truths of the Christian Religion are not timeless and inm-

personal so that the logical mind 1s forced to accept them,

but they are super-ratlonal and accepted only by faith. p75.

%. Revelation 1g made to the individual through the Word

of God. pp 77-78.

4+ The Word of God is not contra-rational, but extra-rational.

It cannot be discovered by the intellect. pp 78-7% Lo
5¢ The Word of God first came through the prophets of the

0l@ Testament, and then in the Person of Jesus the Christ. L
PP "79-81.

6. The Word of God is recognized as the Word by the individ-
uai by falth. The truest certainty 1s made possible by the
witness of the Holy Spirit. Thisg constitutes the Christian's
finsl authority. pp 81-83. ‘

Te Verbal Ingpiration is denied, and many errors and inaccu-
racies are asserted to be present in the Scriptures. pp 84-36.
8. The Scriptures asre necessary to continue the "tradition" .

or witness to the historical Person of Christ. p 86.

(b)=Tuther and Barth on Error.
N The Barthlan group 1s hardly justified in leaving the
impregssion that théy follow in the steps of the Reformers
in agserting mistakes in the Scriptural record. It ig true

that Tuther used his individual judgment with regard to the
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1imits of the Canon, but within those limits, he left
plenty of room for the things he did not understand.

The Scriptures were authenticated to Luther by the inward
wibness of the Holy Sririt ag the Barthiang c¢laim, but

he 414 not eoncluﬁeifrom this that they were full of

A

errors, .0 ol Iuther and the Barthisn gchool

5 at
]

would hardly be in agreement at this point.
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Conelusion.

In the introduction to this investigation, it was
stated that there were two values which were expected to
emerge from this study. ’The first was a statement of the
views of the men studied, the second a comparigson of each
with ILuther on the question of errors in the Secriptures
and Verbal Inspiratione. The first of these is to be fouﬁé
in summary form at the end of each of the chapters; the ge-~

cond 1s also mentloned there, but will in this chapter be
more fully considered.

I Gompaﬁ}son of the Views.
: moderii

a4l we have investigated »
1t a,PPeg»g‘s ‘%hgvg Warfield - 8 -the-only orn exponent,

of Verbal Inspirations So 1%t is proposed to take Luther's
views and thoge of Warfield for the first comparison. From
the. investigation, 1t is practically certain that neither
Luther nor Warflield would have admitted any mistakes in the
Bible. Both would have agserted that the Scriptures are
free .-from error.

Two reasons are usually gilven to prove that Luther did
not hold to Verbal Inspirations. These may be true in the
1light of the objecter's definition of the term, but in the
light of Warfield's definition they do not holdi The fingt

. pertains to the Reformer's treatment of James and’cther

b ookg of the Canon. Warfield has done practically the same
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ag Luther in this respect. He has used his critical
Judgment in accepping the Protestant pronouncement re-
garding the Gapon, and in rejecting the Apocryphal booksg.
The second, as advanced by Ritschl, Westcott, and more
recently by Barth, pertains to the ground on which Luther
accepted the Bible. It was Iuther's inner experlence, it
was his personal contact with the living Christ, which val-
idated the Book to him. From a close study of Warfileld,
the same thing isg evident. Werfleld does not found the
Ghristian religion on this theory of Ingpiration. To him

~this 1g not the most important of the Christlan doctrines.

He Writes: "ere there no such thing as inspiration, Chrigt-
lanity would be true, and all itg doctrines would be credibly’
witnessed to us in the generally trustworthy reports of the.
teaching of our’LQrd and of Hig authoritative agents in foun-
ding the Church; praserved 1n the writings of the apostleS»
and their first fqllowers,'and in the historic witnegs of .
the -1iving Church. Inspiration 1s not the most fundamental
of Christian doctrines, nor even the first thing we prove
about the Seriptures. It is the last and crowning fact as
to the Scrigturesf“l He goes on, in the .same parsgraph,

to ghow that it 1s the historic truth of Christianity and

1ts power in.the human heart that validates the lnsplration

of the Seriptures. He is in "entire sympathy" with Dr. Marcus

U OB O G U o I ) IS N O O NP Sk ABP D S S Y Y BB D D W - -

1. Warfield: Revelation and Inspiration. pp 209-211.
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Dods, in the latter's remark agalnst the statement that
"The infallibility of the Bible 1s the ground of the whole
Christian Faith"s. It is the truth and experience of Chris=-
tlanity, to Warfield as well as to Iuther, Whichvcertifies<
the Seriptures. What Worfield is contending for, in his
argument, is that the Seriptures be represented to the com-
mon man as sufficlient and trustworthy for his salvation

and the ordering of his 1lifes With thilg Luther was most
cértainly in agreement. His doctrine of the "priesthood of
the bellever" asserted the God-given right of every man to
1nterpret the Seriptures for himself.

) “According to War”ield s own definitions, Verbal Inspi~
ration does not signify dictation, as is so often asserted.
or aQSQmed. What ig really involved in that term 1s merely
that by the Providence pf God the Scriptures have been kept
free from error. True, 1t regards the words of the Bible
a8 the very words Qf»God, but in a gense different f?om“ »-r
that which 1s often guppoged. The real words of God, accor=
-@ing;tqjgarfield‘s-theory, are those whibh came to the law-
giver and the prophets when they said: "Thus salth the Lord".
These were the words of revelation, and not of Inspiration.
In the words of Inapiraiion,‘the writers used their own

intellect and understanding in the writing; in the words of

' Revelatioﬁ,-theyvgere~relatively pgss;ve in the receptién.

Schlelermacher, on the‘other hand, rejected the theory
of Verbsl Insgpiration. From his viewpoint, he emphasized

the non-intellectual aspects of revelation. Hence such
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revelation need not be absolutely free from error. He
emphaslzed the experience of redemption; errors of the in-
telleet need not make this experience void. S0 it appears
that he went beyond Luther at this point, ,

It is also to be noted that Schlelermacher emphaglzed
the faet that a doctrine dpes not belong to Chrisgstisnity
becauée it 1s in the Bible, but rather it 1s in the Bible
because 1t belongs to Christianity. It was the writers of
the Scriptures who were inspired and not primarily their
writings. Thelr insgpira*ion did not make them infalliible
in their writing any more than the Holy Spirit's influence
on our lives makes us of today infallible. At this point,
too, Schlelermacher went beyond Luther who agsumed that the
Seriptures were inspired as well as their authorse

Davidaon followed Schleiermacher 1n refusing the doctrine
of gtrict Verbal Ingpiratione The great period of inspi- .
raﬁieﬁ;‘ta him;ﬂwas‘the period of the prophetse These men
were inspired of God whether in speaking or in writinge
Inspiration éith him as well as with Schlelermacher is to -
be postulated of pergonalitlies, and not of records. As such
the Seriptures must be interpreted in the lightof the
thought forms and notions of the times out of which that
portion came. These men had an experlence which congti-
tuted their inspiration. Such a religious experlence &id
not render them infallible and consequently there would be

roon for errors in the Scriptures. Davidgon was in favor

of the Higher Criticism which sought to discover that which
was sctually historical in the Bible. The doctrine of Verbal
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Ingpiration agserts that all is actually historicél be=
cause it 1s part of the Bible.

Bushnell, likewise,ﬁrejectea the theory of Verbal
Inspifation. He admitted errors in the Seriptures. His
was the theory of Instrumentality, whereby God fitted the
men of the Scriptufes for the tasks which He had for them
to doe. Obviously such insplration 4id not render them in-
£211ible. Bushnell postulated inspiration not of the record
s0 as to make it inerrant, but of the writerse

The Barthian School set forth no theory of inspiration.
They are concerned with God's Word of Revelation to the in=-
dividual goul. They are strong in rejecting the theory of
Verbsl Inspiratibn and consequently do not hesitate to admit

errorg in the Scriptural record.

All these men investigated, then, save Warfleld have
departed from the position whlch Iuther assumed regarding
the Inspiration of the Seriptures. They pestulate, on the
whole, something of the writers of the Seriptures, but only
in that sense do they assert that the Bible is inspired.
Its inspiration lies in the inspir-tion of the writerse. To
Luther, as to Warfileld, the writers of the Scriptures were
inspired because that which they wrote was inspired. Thisg
leads us to a final definition of Verbal Inspiratione

I1. Definition of Verbal Ingpiration.
' Properly speaking, Verbal Ingpiration 1s not a theory
but a viewpoint. It starts with the Bible as a book. It
postulates ingpiration of the record. Its favorite text
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1g: II Tim. 3:16, "Every Scripture is inspired of God".

~Some£hing is prediéated of a recorde. Naturally enough, r

a record 1s inspired, every word of that record must be

» iﬁspifeé, for the words constitue the record. The other

viéwpaint postulates inspiration, not of the record but of

‘thélwriters; It claims that certain men were divinely

moved to teach and preach, t0 speak and write; that which

they wrote iz the Bible. Here the favorite passage is
II Pet. 1:21: “men spake from God, being moved by the Holy

. Sﬁirit;# Verbal Inspiration tends to view every passage
;aa,giv&ﬁ from God regardless of 1ts setting; this viewpoint

‘considers the personality of the author and the conditions

under which he spokees The one says, "The Bible Is the
Word of God"; the other that the Bible contains the Word of
Gode  The one views inspirétion from the result-the Scrip-
tures ags we now possesa them; the other from the process
whereby they ﬁere givene When one spesaks of ingpiration,
it atarts from the Book; when the other thinks of ingpirs-
tion, 1t thinks of the authors of the Booke Thus Verbal
Ingpiration is often termed mechanical and scholagtic,

whereas this other viewpoint is called “dynamic" and “vitdl".

From this survey, 1t becomes clear that recent Pro-

“testant Theology conceives of two viewpoints from which

the whole subject of Inspiration 1s to be approacheds Both

. of them affirm the reality of the divine plan of redemption.

Both regard the Bible as the speclal divine organ for the
communication of divine truthe WAth either view it is
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possible to use the Scriptures to proclaim the message of
fod 1o mane. Therefore either view 1g compatible with the
supreme task of the Church, viz. proclaiming and expound-

1rq the Word of Gods
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