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INTRODUCTION



1. The 3ubject Steted and Exmplained.
It is the purpose of this study to ascertain and present
e philosovhy of life of the American poet Edwin Earltham

ngly evident in his life from youth onwaerd and in

£ his works 2re the manifestations of an earnest soul reach-
ing one hand upward to God, and extending the other hand outward in
fellowship with men of 211 degree. It is with an examinaticn of the

heliefs thus wmanifested that this study is concerned.

2. The Subject Justified.
For a study of the one American, who, in the past century,

has most worthily deserved the title of "Social Frophet”, one must go

to BEdwin Warkham. It was his voice that was hailed by many as “the
battle—cry of the next thousand vesrs.'T £Llfred Russell Viallace call-

ed him "the greatest voet of the Social Fazssion that has vet appesred

Forthermore, Zdwin Markham wrote from perscnal ex—

‘_!-

perience, having toiled in his vouth by the sweat of his brow. EBe

covld have had wealth, honor and esteem, "vet he put it all by and

1. Hstimate in the biograrvhy of the voet in “ho's ttho in America:

1807-10L2, |
2. George Hamlin Fitgh: Great Spirituzl Yriters of Americe, p. 141




sledge in his strong right hand to bat-

hecame a hlescksmith, a m

o]

ter down the prison doors, and break the chains of »1ind men in prison

grinding ot a2 mill,'

The social message of Markham, which made its greatest impact
around 1900, is truly applicable to our day, though not exclusively
arnlicable. The timelessness of such a message is stated by Walter
Rguschenbusch:

because humanity is always fhnﬂa—
2ys hungry for bread, sweaty with

History is never anticunted,
menballﬁ the 89W€. If is al

e

o
m na ture and hostile men enouﬂk to

labhor, Cro
feed "tu cqjlﬂr n. The welfare of the mass is always at odds with
the selfish forces of the strong. 2

To wverify such a statement one need only compare vresent-day

w

world soclety with that of centuries past, even with that scciety a-
zainst which the vrovhet Amos prophesied.

But stronger than Markham's negative message as pertains to

dorld Stete, or Comrzde Fingdom, as he called it. These are davs when

lutions through media of world—wide political, social, educational

bility of the ‘lord, and the lordshin of Jesus Christ in 211

areas of life?d Fence God and Christ are denied a nlace in the activ-

base its vrogram on the lordship of Christ. Ferhaps for that reason

world soclety is at such a low ebb.

I" ekel J‘"T"\C

o fgvon%encuscht Chris
«Ze, Uhe director of the edr
Urzanization.

b V.a w17
wcaticn unit of the United Wations



spiritual rascien should prove fruitful to any serious student of so-

ciolegy, in revealing how an Idealist sttacks the social problem.

This study will deal with the nhilosophy of life of Edwin

Porkham 2s it relates 4o his theology and his social consciousness.

The stu L*“ﬂT‘ concentrate ¢

larkham's poetry best reveals his religious beliefs, so it is
his hundreds of voems, published and nrﬂbWWSheql, that form the hasis
for the study of his theologzy. His social message finds its most pow-

erful expression in vpoems like "The Fan With the Hoe", but the more de-
teiled presentation of the various aspects of the Comvade Kingdom is

found in the unpublished prose volume The forsotten Furposes of Jesus,

and in other prose works, conversations and letters. 4s for the sources

's early 1ife which produced

Tor the study of the i

merdican thought, works by various contemporary authors, most of vhom




of William L. Stidger, one of these close acquaintances, reveal much

1d not be reached

his thinking. Therefore, charter I is deveted tec this subject.

Yham's spiritual

5

study of the ovbward expression of social relations as motivated I

these convictions will be underteken in chapter IIIL,

pter IV will deal with Markham's influence upon Anm



CHAFTER I
INFLUENCES TN MARKHAM'S FARLY LIFE

WHICE FRODUCED HIS rHILOSOPHY



Cne cannot study Edwin larkhem withoult hecoming sware of a

dval constraint influencing every word and action. Basically, this
constraint vas the love of Cod and the love of men. So mingled were
the tro motives that to isolate thenm by analvsis is practically im-

possible, esvecially as one looks at the larvkham of later wvears.
Stidger likens this indefinable mingling to a "great, sweeping blue-
]

green strean of beauvly, worshin, and reverenced reverence for person=-

one vast stream,

]
3
Q
Qs
.
o
ok
ot
g
i
6]

ality, for truth, for beauty, for

when traced to its sources, stems from o smeller brenches: the soc-

ial and the spiritual,

N

and the mystical.”

the sources, beginning with his hoyhood life, and see just wha

that fed the two smaller streams, and steered the courses of his spir-

14

itval and secial thinking,

B, Home Influvences

Since Edvin Merkhem was but seven vears of age when his fath-

er died, it is understendable that it wes bhis mother whose influence




1

However, this is not to

minimize the father's influence, vhich worked upon Markham as he heard,

as a wvoung beoy, the thrilling advenbure stories of the early caravan

©n
i

crossings of

-
jt

the American conti nent, in which ‘ar¥han's father nlayed

such g Jeading role,

side, the “inchells, who were “elsh and Inglish

he seventeenth century whe eventually

e

of pergecution. To dmerican thought and

U!

ntellectual vigor and aggressive activ—

1 state, many representstives having

!ll

been noted as legislators, preachers, scientists...

Al

It was after the B 11mfmarv\er'wwu the westward trelk took

fmong the vioneers were &lizabeth Yinchell and

arkham, the latter alsoc of an ancestry of dnglish dissenters.

kg k)

Loter becoming husband 2nd wife, these two settled in the Northwest

b they decicded to push on fur-

of both br. and ¥rs. Samuel

their next addition to the fane-

L
(o5
3

who was born five wears after they finalliy settled

ty after a migration fravght with adventure and constant dan-

1

It vas from such ploneering parents that Fariham derived his
remarkanle strength of bodv and mind., The ensuing vears proved this

for in every itrial or pilorimage, whaltever the elements that hettered



v b3

againet his bhody or scul as a beoy or youth or men, he not only stood

fagt on firm ground, often alone, bubt even had added strength that en-

ndividuaslism and verseverance was born

ened to his mother tell exciting stories of
his deceased father. Thev were stories of incessant fights with the
Indians who would swoop dovm unon the overland caravaen by day or night,

shoot their Isst arrow, and stammede and steal the cattle and horses.

The courage and leadershiv of Samuel “arkham, who was captain of one

trek. Such stories of his Father thrilled him, and made him proud,

cavsing him tc want to carry on in his father's svirit. Young as he

L= Il

was when his father died, Markham still remembered 2 half century later

scmething of his father's personality and character. At that time he
told B, 0, flower in the course of an evening conversation as he re-

minisced of his childhood, "' My father was a mountaineer, a silent

=

mon, a deeply religious nature with a dach of mysticism, 'L

But the imvressions of a devarted parent often soon lose their
first vvvwﬂneu_ while personalities =till living continue to work upon

the heart and mind with ever-new and cumulative effect. So it was that

Lanl ¥

the mother had move to do with influencing Edwin Markham then had the
father. ¥rs. larkham 2lso had stories about herself to relate, as the

time she wes caughlt in the onrush of a huffalo stamvede, when she could

see "nothing hut the flving feet of frightened animals, amidust clouds
0?2 . . , R

passing over her head.' And shortly afher this ewperience. ( which

she survived with but the breasking of three ribs), she gave hirth to

rogressive lien, Ylomen and Movements of the fast



d s 'r”
the son &dwin ifarkhsom!

It wes her own close contect vwith and

Yham that mostly shaped his life. In fact, larkham even inderited alove

LA

or poetry from her. She was the "poet laureate of the new settlement,

-ty

arliest voman writer recorded in Oregon.”l Doubtless the fzct that

ot

h

D
O]

-

ily caused Herkham to think much, in his later vears, of the common folk,

those who labored hard for their 1 whom arkhem show—

{4
o
H
i3

¥

-
&
jon
i)
c+
2
Y
=

o}

The adventurcus spirit which ¥arkham inherited from his par-
ents almost proved to be his '"Achilles heel™ Only the interest and
love of his mother toward him prevented what might have turned out to

.

be a2 1ife of obscurity and unharviness. In his bold desire to obtai

-

a college education, he suddenly ran swav from home. This he felt

compelled to do, hecause of his mother s discouragzement of his désire

2 = .
for higher learning.  VYor sixz months his 1ife was nothing but adven-
ture. First, it was being teken vprisoner by a notoriocus hearded ben-—

dit, Then after relezse, it was 2 roaming life for six months on the
back of a broncho-- a bare nomad existence. Iuckily he feund a2 ranch
vhere he dropped the idea of college and decided on the l1life career of

2 rancher. But he did not figvure on the matched couraze and persever-

ance of his mother, who had feollowed his trail in an old buckboard and

ot

discovered him at the ranch. To "home" again for Markham, and it wes

her love for voetry, frs.
ant sympathy for the
QOWDbhln" stern and prac—
coks or fritiered away in
veted literature as a pro-
to remain on the soil."

e b QB O

A
=5

by (e QL G

his mother had ©teo bear all the resvonsibility for the suprort of the fam-—



I
not until favorsble circumstences appeared that ¥rs. Markham felt thet
Edvrin could go on in studies-- that part of his career which vprovided

the weapons with which he was Jater te wield suveh tremendous power
uron American thought,

ourageous and adventur-

Q

Here then was a mother as strong and

religiocus tendency in such

1ife that molded Egwin Mar-

povwer, one wno could have
a tbou@'htfw woman with a

"%y mother was a Homan matron, 2 wom
{’

"‘od an army to ba ”L'le, bLb

her,

7,5 L UO
e ch, knovm now es
her that now and then mv me her mel
were called 'revival 1ef—‘uings' or .
Tris verhars was the strongest infl is!
the boy. Her own spirituality impressed him, but couplédwith this was

the influence of the vreaching of the VYord which was vossible only be-

cavse his mother a2lwavs toolr him to ch urch.z e cannot minimize the

upbringing, for

From hoth marents he inherited a strong and heslthy bedy. Eis fath-

.

er left a mewory of couraze, leadership and religious mysticism. EBut

N
L)

hims

JLRER S

=]

I

vhich Jed up to his
n 11

he was t"‘o sears old,
undey School.  Cf,



it was his mother whose influence was greatest, for from the year of

his seventh bitthday, Zdwin and mother comprised the entire household,

From his poet-mother Markham learned to love vpoetry, and soon to write

t. Conscious of her hardships and toil, Ferkham nurtured a deep love

H-

for the common man, the toiler. And it was her wise timing that mede

his educational-career Put the most far-reaching in-

fluence of mother upon child wes the srniritval inflvence., She brought
¥arkham up in the fear of the lord, under the vreaching of the Gospel,
andd it wes this that‘steored him along the course of 1ife with his eyes
alwavs upon the eternsl God.,

Undovbtedly circumstances played an important role in the
shaping of Markham's coreer. If God gave him an instinct of love to-
ward the common man, this was strengthened by his personsl experience

o

in the role of such a man. If God zave Rim a lave of nature, this was

nourished and sweetened as he lay under the trees keeping watch over

his flock of sh If God geve him the consciousness of an Almighty

g
D

Kot
e}
.

Presence, this was proved in the hours of meditation by moonlicht.
a. Foverty
Edwin Markhem was born into voverty. For bare existence he

learned as o wee boy that he must toil and labor. This he never for-

zote.
- Once the family had settled in Cregon City, Edwin's father
tried to maintain this bare existence through farming and hunting.

In this he was not too successfrl. Markham said that "he was not a

good provider, and that the burden of the economicg fell on his moth-~



~11~

entire responsibility of

mke a living she main-~

1 catered to many of the Indiansofthat
region. ‘hen Edwin was nine years cof age, Mrs. Merkhem sold the store
and bought a sheen ranch in lagoon Valley, California. "Here hard toil,

1

severe hardships and the privetions common to the ploneer 1life fell to

fctually, those memories of vounger toils came back to him
forty wears later as he saw Iillet's painting and composed the poem

which was to give him world-wide fame, "The ¥zn With The Hoe", Sazid

N

of my epirit for the ruined majesty of this son of God.,"
“ith an appreciation of such 2 struggling and sweating boy-

hood 1ife, one well understands how the man which this bovhood pro-

[N
\.-3

duced wovld identify himself so closely, in thought and life, with

every common laborer of the world, and wovld seek from Cod's revelation

L
!

a brignt outlook for the lot of such brethren-- a Kingdom of Comrades.

To proclaim effectively his discovery of such a vnigue re-

velation wovld demand a high degree of humility. His boyhcod life of

poverty and toil molded in him just that necessary trait, to which
‘e re . 5
Joaguin ¥iller alludes vwhen he writes:

Consider whet Iarkham put aside, as vutting aside a crown, to take
is place with the poor 2nd the despised. Wealth (enough at least
ooks and a great 1’no*"’"‘e(we of hooks, high honors and the esteem of

reat and ~ood men; the love of men aTH the idolairy of women,..
t he put it all by and became a blacksmitheees

«Uqrfir

1, Stidger, p. 28
2. Florer, p., 226
3. James, oo, 156,7

experience, " So I was forced to ubtter the awe and grief

b4



b, Ranch Iife
Tendinz the sheep or herding the cattle was a great exver—
ience for the boy Edwin. Vhereas his experience of toil and hardship
drew the tender chords of love and appreciation out toward man on
earth, his solitery ranch 1ife turned his eyes hesvenward as if in
1

response to Jehovah, "Be still, and know that I am God."

1)

y=2
U]

ture

The Suisun Hills were to Markham the citadel of God. OFf
those shevherd davs he vrote:

I was brought into robust contact with the open air, with soil

and sun; with great ¢liffs that soared perpendicularly into the
clouds; with flurriés of rain, which scattered bright drops on

all the leaves of the enc1rc11ng trees, and with vast cornfields,
green and happv, filled with swordlike leaves which leaped vhen the
glad wind rushcd over them, I feel that it is a misfortune for
anyone to grow up in mee%th and sheltered homes, where they miss
the outdoor experience.

To ¥arkham these things told him that a Crestor existed and

that He had a purrpose for man other than oppression on earthi
I slowly but surely began to feel that the Creator who had made
all this certainly did not intend that some men should be consign-
ed all their lives to the bhottomless pit, that QHV : of civili-
zatign in which the submerszed miliions are struggling and perish-
ing.

To one whose life would be devoted o expression in verse,
this fellowship with nature was the grestest school of learning. And
fact that this verse would impart so much of personal convictions
borre ovt of communion with CGod and Christ is all the more reason why
he should a2ttend '"God's University'!'among the Suisun Fills, Of this
preparation Flower writes:

God snoke to the soul of the wouth as suvrely as in olden times he

1. Psalms 16:10
2. Stidger, opp. 17,8
3. Loc. cit.



~13-

spoke to the child Samuel, aqd, though the vhysical ear was nov
vet attuned to catcn the vibrations of the Inflnlte, the spirit
received the message with awe and wonder and pondered its lessons.

The vrovhets of epovept Isvzel were no more truly prepared by God
to deliver their messace to the children of men than was this child
of the Sierras, whese pure imagination was flooded by the wonder-

ful wezlth of l ftr 1magery...1

2) Heditation

tion was natural and rewarding. ith the background of knowledge of
the Scriptures ( especially the Gospels ) in his voung life, he would
hold a flower in his hand and contemnlate on the beauty of Jesus as
the Rose of Sharon and the Iily of +the Valley. "He remembered how Je-
sus loved the Ilowers of Falestine—— and how to him the 1ily wes more

=)

beautiful than Solomen in 211 his glorw; and he often picturedihe great

Provhet journeving a2lone into the silent recesses of the mounteins to

commune with Hig ?ather."z

Markham would often see Jesus the Hagmarene on the mountain
slopes delivering the great Sermon, and would meditate much upon its

eachings. It was during these hours of meditation that the

~rkham's later social message were sowm.
But perhars the most fruitful hours of tending sheep, 2s far

zs the meolding of llarkham's career was concerned, were those in which,

«

with Bible in hand, he would search the Scriptures, and memorize many

rages of the Book. Concerning these hours iarkham said:

¥ gep in the Svisun Hills of Gali
2t deal of time tc committing the GosDel pag-
I walked the hills af he sheep 1 carrie
d. As I sat on great rocks watching X
] ¢ sunnv daws of California to the cold-
sunset, I read mv Bible even as 2 ‘en—VPQW—OWﬂ DOYessol could re-

_Vhen I vwas herding mother's she
nia I had giv ) a
e% to merorv. £

1. Flower, pp. 2
2. TIbid., pp. 22
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reat 2 hundred pages from memory ag a child, nages of the ?ospel
cf Jesus that I memorized i nding my mother's sheep,™

~t

Gospels, vroved to he the besis and gsroundwork for lavkham's vhiloso-
phy of 1iPe.2 It was to his advantage thet he learned the Scriptures
during those long hours of shepherding his flock, for soon he was to
become a busy teacher vhen such long days of meditation weuld be of the
nast.
C. Fducational Influences
Thus far there has bteen shovm the Tarentel and circumstan-—

tial influences which guided Ferkhom's thinking to 2 rvhilosovhy of life

2t books. Zdwin'e bovhoed life was one of
and animals his only companions during

r there vwas o be no more loneliness, for

the "Black Schoclhonze' teacher and the "Enchanter" were to become his

ions and counsellors,

[e)
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1. Impression Made by Teachers
To one destined to bhecome one of America's gzreatest noets, a

hasic education was .almost mendatory. It is very significant thaot
the rugged pioneers who had crossed the country with such hardshinp and

willing to sacrifice the ser-

Bivlical truth +ill be
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helr children z2nd send them teo the distriet schools Tor three

oL
v ¢

vices of

¢

or four months each yve=r. lYarkham was no exception to the common rule
thus determined, end hefore he had reached his tenth birthday, he
could read well, and bocks had hecome hiz massionate’desire.

teachers in those days were as migrant as the vioneers them-
selves; so it wes that Markham had beeh» in contect with many differ-
-

ent instructérs. Pub of such a number there were notably two vhose

impressicns were deep and lasting, vho opened to lMarkham great vistas
f 1ife and spurred him on te occupy the territories of thes horizon.

a, Herry G, Hill
The first of these teachers entered Edwin's life when he was
thirteen wears old. Stidger calls this "perhavs the greatest event in

211 his life,"*

I went to an old redwood ¢ CHOOWH cuse, vhere for three months 1

came under the magic spell of the Inchanter, Hsrry G, Hill, 2
te~cher who loved great noetrv and who auab me to 10ve it 21S0eess
Thig teacheg, this beloved teacher, 1éft an indelible merk wpon

my lifeeese”

Farkham had already been prepared to come under this "magic
spell” of ¥r, Fill, A11 of nature had thrilled him. "The soil of his
) 1. T

soul had been vlowed and harrowed by hardshin and beavty. That soul

was ready to have dropped into it the seed of poetry.”3 It was not

i

long before FHill realized larkhem's tendencies. One noon hour he geve
the timely encouragement that rted Edwin to pursve the life of a

bard. Fill told Edwin: "'You heve the love for beaubty in vou, my boy.

You have caught the far-off echo of beauty; vou have a poet

"

For dﬂmc thereafter Hill would enchant Markham as he recited

1. Stidger, = riham, p. 10k
2. Lbjo., D 105
3. loc. cit.

Rl
L]

Trid., p. 111



éts like Bryant, Tennyson and Foore. The
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to him the lines of
effect upon Markham was magic., "' It was as though the gates of Par-

adise had ovened and I had found my way inside. It swept through me

If Fill, the Znchanter, had anything to do with pointing
‘arkham to a poet's career, he also had much to do with determining
. Markham was to be. Hill was a mystic., PFerhaps it

wae this that enchanted Edwin, whose eavlier vears were so saturated

we of meditation. In his poem entitled "The Enchanter”,

which Markham vrote in his eightieth vear as 2 tribute to this great
teacher, Markham reveals the man's mvetic leanings:

i
Dtran"e muswc in the air-
As if some Vision of the Vord
Fung a bright moment there.

Vias he some pilegrim from the nrwwe,
Tuned to life's deeper themes?
H2d he deacended into time
Through some long night

«.3

1

dreams 72

of
Is it not probable that the mysticism of lerkhem's later life
and works was an outgrowth and development of that influence made by
the redwcod-schoolhouse teacher?
be Samuel D, Vioods
To understand the tremendous influence of the teacher Samuel
D. Yoods upon the life of farkham, one must know something of the lone-

1y soul of Idwin up to this, his fifteenth vear, the vear in which he

"Black Sehoolhouse,”

o)

first met Woods in the
Nine months of the year Edwin was vrsctically in seclusion on

the ranch, seeing only his mother from day to day. During the three




T
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nonths that he attended school there was centact with about fifteen
other vouths, but Farkhar never knew a2 companion. He was admired, even
considered a leader, vel he felt no tie with their minds and keyrts,
for he, unlike them, alwars thought in terms of the spiritual.

This loneliness, desolation and want of companionship made
Farkhem the restless and defiant vouth which 5.D. Woods encountered.
Of their first meeting, Yoods said, "vhen I first sew him, there were
in his face lines that were prophetic, but the scowl of resistance was
the dominant feature."t In discussin ng the effects of this resistance,

Vioods said:

Vhile these reasons made his young life piteous in its desolat-
ion, they 4id not touch hinm in any way that marred his soitit...
when aspiration faltered and hopne deferred was sick unto death, he
lifted up his eves to the radiance of the oUﬁmer heavens, anc 1ﬂew
that somevhere, out of all this loneliness and desvair, in God!
universe, there must he vecce. Might it not have been here, unen
he wes treading tne wine-press aTOne that he acquired that marvel-
ous fiber of vati Snce that has been tho sweetness of his many glor-
lous later vears.

The memorable first meeting of this understanding Vicods and re-
sisting Fdwin Merkham came ac a result of a disturbance in class caused

by the boy who wreviously had "broken up the last two schools and whipt
the schoolmaster™’, Edwin Markham, larkham expected the usval vunish-

ment, but his defiant eves changed to a beabtiful sweetness as ¥oods

(vho was about Yarkham's age) dealt with the soul of the boy. The
teacher svmpathized with Edwin's lonely and hard life, of which Iark-

ham had not knovm he knew; then told him he saw great nossibilities

"sobhbed

)
o)
=
=
N
w
‘_J

ife, and assured him of his close friendship. Narkhanm
out his grief, and when he looked up I (Voods) saw the spirit whick in

L4 L L » L4

1. Samuel D, Yoods: lights and Shadows of Life on the Pacific Cozst,
P. 29

2. Ibid., p. 29

3. Ibid., p. 299
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these later days has made him a prophet of righ hteousness.,

From that dayv on, Markham was no longer the resistant, de-

=5

iaznt trouble-meker ofthe Suisun Fills, but the friendly, tender, hope-
ful teacher-- teacher, because the very next dey ¥oods gave him charge
of instructing the youanger ones in the schoolhouse.

3

Thet Vioods wes of such great influence in Merkhem's early life,

Harlcham reveals in 2 letter tc him forty-two vesrs later. Among other

5

things, Yarkhanm wrote:
You kno“, of course, that vou were one of the few noble influ-
ences in my lonely and sorrowful bovhood. Cnce in those old days
you wrote me a beautiful letter, which I have kevt until this hour,
So it ves that in such a time when the spiritual depth, imag-
ination and creative vowers of one who just two vears previouvsly had
"stood rivetedto the esrth spell—bound“3 as the Inchanter challenged

1 .

him with voetry--vhen these were jeopardized by a2 growing resistance

and restlessness brought on bv loneliness and want of friendshin, that

the close companion, Samuel Voods, came into tham's 1life to help
bim forget all the dark past and press-on to the challenge of the hor-
izon,

If Voods influenced Markham's later philosorhy of 1life in any
an interest in and love
for his fellovw-maz Hegardless of how little he may have molded lark-

ham's beliefs, the value cf this friendship of Toods and barkham can-

=y

not be minimized for had it not been made, no one knows how much o
Harkham the provhet the world wevld have today.
2. Inflvence of Books

From his sarliest bovhood, hooks were gems tec Edwin lerkhem,

1. Yoods, p. 301
2. 1Ibid., pp. 302.3
3., Flower, ». 231



To lay his hend vpon 2 book was to carture more of the mysteries of
life., William L. Stidger, who spent many hours with the bard in an

[$]

btempt o determine Just what books meant to him, came to the conclu~

sion that "Bocks to hinm are as sacred as the most beautiful things that

nature offers.,’' nl

Wielding such power, the vrinted word must have nlaved an im-

portant part in the molding of Markham's beliefe. How his vhilosophy

L

tion of Seriptures to his religious

f ten vears when he had memorized
sospels. The impressions made upon his
soul were lasting, for the majority of his poems and writings of later
life are cclored with religious concepts that reveal an author whose

basic beliefs are derived, at least pvertially, from Biblicel truths.

Earkhen himself evaluated the influence of the truths of the Cospels
upon his life: "'The gospel of Jesus is the one thing that has had the

most profound influence in my Jife.'™? The influence of the Scriptures
upon Markham's social consciousness will be examined in chapter III,
g

Along with the Bible, Edvin's bovhood home contained a copy of

the Almanacd and Piazza Smith's The Problem of the Py rramids, a story of
the Pyramids' relation to Scripture (according to Smith), This volume

had some mystical influence on IEdwin, for 21 ten vears of age he would

S
A

sit at his mother's knees as she sesrched the book for the mysteries of

the past, the origin of religion and the meanings of the ancient Pab-

g Edwin Markham, p. 91

Loy Do 230
1t vesrs of age Varkham also read Peter Parler's History of
though this volume evidently was not owmed by the family.
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vlonian and Zgvptian Jife. Once he listened to her read this book through

's Jife as far as books were con=

The next gv
cerned followed the months vhen he met the Enchanter. Capbtivated by the

riches of a new world which seemed to have been exposed by the readings

of this fnchanter riham ploughed a twientyv-zere field and with his

T loore, Zry-
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bhought an unabridged dictionars
ant and Tennyson. Then, according to ¥arkham, he was on "'Pisgah's

height. The heavens opened before me and the davs that followed were

£illed with the jor of living,'"
The effect of these and other 1iterary works with which Marlham

came in contact was that of a deepening of imagination and an atiract-
ion toward the mvstical elements of life. In Markham's ovm words, a
poet is one who "1ifts the curtain from the material thus revealing
the deer, eternal meanings. n2 It has 2lrveady been seen that many were
the influences in Farkham's bovhood that steered him toward a slight
mysticism. Though poetical works did not strongly present this aspect,
they nevertheless did add a little nourisiment thereto.

Up to his twenty-second wvear, HMarkham had not come into con-

tect with any religiocus books (excluding the Bible) which could in-

fluence his thinking. Perhaps it was just as well that thus-far the

Bible was his sole printed guide, for the religious experiences of his
adolescent years could have had no firmer basis. But now, at the age
of twenty-two, just after joining a Methodist (Union) Church, he gain-

ed the friendshinr of a mathematics teachsr who came occasionaily to

1. Flower, n, 231
2. Varkhem: "Postry: Defining the Indefinable", from The Poetry Re -
view, oSept-Oct, 1929, ch., XXVII




nreach at the church. He gave to Markham the remains of an Episco-
val rector's library. The effect of this gift is best told in Hark-

ham's ovm words:

I felt as if I had discovered a continent... Hillman's Eistory
of Tatin Christisnity was there, and other books but the crown-
ing find wes a series of books and discourses of William Ellevy
Channing . . » for six months every spare minute 1 read those
books. I began te see that there was a broad and lofty view of
relizion; a view founded on common sense, and vet, which had in
it the mystic vision also-such as I had experienced in my con-

version a few years before down in San Jose.™

Thus one sees that as fzr back as in his early twenties Mark-

o

ham was already influenced, through Channing, to a definite two-phased
vhilosophy which combined the vractical with the mystical,
Stidger once asked larkham what were the ten great books of

his life, in the order of their influence vpon him. This chapter deals

with the influe

books which Markham listed come into his later life, to preserve the

continuity of Harkham's reply to Stidger, all ten will be considered.
Said Farkham:

1, "If I had to pick ten books to take to a2 desert island to cheer my
Heart most, and zive me spiritual strenzth for the way, I would teke

12 3

first of 211 the Gospels of Jesus, Then ¥arkham would take:

2. 2Xmiel's Journal: records the historv of Amiel's soul in contact
with the vast mystery of existence. :

3. Shakespeare's dramas: greatest poet of all times.

i. Selected Poems of Robert Brovming: after Shakespeare, Browning is
the greatest thinker in the re-lm of vpoetry, -

5. Foems of John Milton: the man who could "rise at times to the lev-

el of the sublime and maintain himself in that ezelted atmoge~
There-- the plpce where man touches eternity and God.”
6, ¥illiam James: The Will to Believe: "he flingzs all foggy meta=

o e

* o & + 0

1. Stidger, Edwin erkham, Pr. 233,L
2. Ibid., Pe 97
3. A1l evaluations ave Verkham's, Cf. Stidger, Edwin larkham, pp. 97,0
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physics and theology aside, and anprcaches the . ., . anxious
questions of the soul from the viewpoint of the man in the
street,”
James Martineau: £ Study of Religiont: keenest intelligence in
modern world that ever touched the great mystery of religion.
Josevh Le Conte: Iyolution in its helnblﬂn to Feligious Thousht?
ts forth all that is imvortant in’the doctrine of evolution.
9. Henrv Drummond: HNatural Law in the Spiritual Yorld: the first

-J
o

<0
.

great book to show that what is worth while in religion has
foundation uwpon the eternzi logical life.
10, Emanuel Swedenborg: Heaven and Hell: first oreat thinker to

1= :
make it plain that the next life is only an evolution of this

hem could not be confined to ten books, and added to this

list Thomas Lake Harris' The Arcanz of Christianity, Victor Hugo's Les

Hicerables and The Man %ho leughs, and F.H, de Lememmais' The Vords of

D, Zarly Religious Tx%erﬂence
Stidger said that "¥arkham found Cod throuzh a two-fold pro-
cess; one a single, definite, upheaving religious experience in ado-

lescence; the other throush a slow process of evolution, brought about

by a2 lifelong contact with the church, with preachers, a devoted Christ-

iHth reference to this study, Markham's evoluticnary religious

experience has been dezlt with in vart in this chapter, and indirect-

s

]

lv will be alluded to in chapters II and ITI. It is the vurnose o

this section to study ¥erkham's adolescent urheaving religious exper-

ience and view the man who developed from the transformation.
1. Influences
a., Home

b3S

‘hen asked tc describe his adolescent personal religious exper-
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ience, or trans:

1. Stidger, Edwin Markham, p. 226
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read The Froblem of the yramids.” VFarkham could nob minimize

Ls has been already stated, the Scrirntures had a profoumnd ef-

fect on Yartham. For a voung lad, his was a thorough knowledge of the

Bible, esveciallw of the CGespels. Jesus was his 'hero". Vhile still

attending schocl, he exrpressed his desirve'to Join the local church in
San Jose, which desire was fulfilled at the time of his haptism., FHe

his deepest religious experience. His deepest exmerience came after
a prolonged time of reflection, during which time the Word was doing
its work, ‘Uhen the blazing light came, Yarkham sow that the "' only

path to travel was the vath that leads to the feet of Christ and his
cross. ™2 Thus it is seen that it was a Inovwledge of the central
truth of the Cospels regarding the Christ of Calvary thet led him in-

kA £ >
w0 this

his religicus experiences.

day <chool, or church, or hoth., He would often gzo to revival meetings
where the nreachers preached with "' volces that could and did hurl

thunderbolts of the fesr of Cod intc the most abject simners.'"3 Of

1. pf ‘_n ‘JV’ I\' 1 N
2. Stidger, “dwin Markham, p. 231
3. Thid., p. 227
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recially the children, nale and horrified with the »rospect of a gulf
of hell into which we might soon be hurled. 1l Fe recalls another
vreacher vho always ended his nineby-minute sermon vwith a burst o
tears. At times in the local chureh there was an over-emphasis on

1t o

dead~earnestness and concern for

-
<

the souls of the people of the community ‘he church avpears to
have been efficient in orzsnization and ministry. After Markhem's
first religiovs experience, he joined the church and was baptized.

The church was 2 non-liturgicsl and fundamentel orgenization. It
claimed to have no catechism nor creed—-—~ the only creed being the
Zivle. It extended the hand of fellowshiv to anyone who acknovledged
Christ as Saviour. It exhorted new Christians to live in conformity

with Christ's teaching.
Under the influence

L Karicham was

of such a fellowshir of saints and preach-

mrepared, as he was alsc by other influ-

ences mentioned previously, for the transforming power of divine
grace which was to draw him to God in that Road=teo-lamascus exper-
ience,
2. Conversion
2. Occasion and Type
To liarkham, his Papiism and first joining of the church we
not the turning point in his spiritual l1ife. The cccasion of his real
conversicn is best described by his owm words:
I remember, however, after I had been baptized, end after I had
Jjoined t:e church, even after 1 had heen within the influence of
the church from two years of age, a very definite time vhen what
I call mv religious experience came to me. I had bheen listening
to a series of revival sermons when 211 at once it came over me
e * * * L)

Stidger,

Edvrin Meriham, p. 228
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like a flash of revealing
by me on land or sea; 11gnu such as
adise; light that I ghall never forg

el was the path that leads to the fe
sow it 21l in this bu rnlnv, blazing,

emotion T
told him
I 1"13

sight. And with verv deevp
i”ﬂcﬂ and of my insisght., &
Hoad=to-Pamascus exe rience.

fs a result of this conversion,

1ight, light such as never had been seen

shines only from some great Fare
et; that the orly path to trav-
et of Christ and his cross. I
almost blinding flash of in-
told the ﬁveacher of my exper—
of thest blaz,np 13oht of my
overcome

D:*f ite

to the fellowship of the local church, on the besis of his confession
thet he acknovwledzed Christ as Saviour and of his pledge to try o
live in conformity with Christ's teaching.
b. #ffects
From the moment the sreat light flashed upon Edvin Merkham
revealing the one end onlv path of life, he was a new men. 1t was
a sudden chanze, and a real change., Of its éffect on him, Harkham
saids
I certainly had the feeling that I had taken a sudden and ser—
ious sten upon the new math ofthe light I had seen; a step that
was to lead me away from the frivadities and veneral 6lsoraerq

N

From that hig
Divine Mas ster; and
Bnr;

cf the world.
unity with the
broken unto this h

")

*h moment on

I

haVe felt a close
that unity has never *een

That vnity is one of the sure perman-

encles of my life,

From this very testimonv it is to be noted that prior to his
conversion Markham found himself involved in the world's frivolity
and its general disorder. UNow 211 things hzd become new, and he felt
himself 1lifted from the worldly to the heavenly, frbm the corrupt to
the holy, from an identification with Satan to a wnity with the Di-

vine Haster. DBefore, he had found hims

doubts, seeking

l.h

Christ became the revelat

1.

Stidee er, Edvwrin xarknaﬁ, De ?31
Tbld., pp. 231,2
%j__c ey Do 208

W

This was the new

chaos of creeds and

13

elf in 2

ing princirvle of life. Nowr

Féwin Markham,

f
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This was the experience that affected his message in vprose and noet=
rv of which he was socon to he master.

One mav speculate on the variocus possible rhilosovhies that
¥arkham might have developed were it not for such an exrerience at
the foot of the cross of Christ. Up to this pericd in his 1life there
were the variocus mystical influences which could easily have made
Farltham a nure mystic, but 2s a2 result of this conversion he became

P 5.

a Christian mystic, unknovn things of CGod now finding their revelation

‘arkham could have become a vantheist, buf finding God
and Christ through such a sviritual exverience outside of any mater-
ialistic enviromnment made him the Christian idealist.

The succeeding vears of his life, and the works thereof, must
always be viewed in the light of this great experience, but with at
least one qualification, From all evidence, Mavkham, in his convers—

's death as explatory for his sins., Yet, as will

ion, accepted Christ
be shown in the succeeding chariters, he was influenced by men like

1111iam Channine and Pmanuel Swedenbore to deny such efficaéy. With

this borne in mind, it will be easier to understend his later beliefs,
which in so man~ aspects avpear to vresent inconsistencies with the

Christian faith.

i
.
2

Edwin Farkham's deeply relicious nature is traced back tc the
botivparents, especiallyr bis mother, who brought him up

on the teachinzs of the Bible and took him regularly to Sunday School



and church, FHis search for spiritual truth was intensified during

his bovhood ranch life, when God's universe and nature were the Uni-
versity, long solitary days were the study veriods, and the Zible, es-
vecially the Gosvels, was the textbook. Such was Markham's prepar-
ation for the deevest religiocus experience he was ever to undergo,

namely his "Hoad-to-Damascus" conversion, when the world lost its

e realized a2 definite union with Christ.

o
e
2
0
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Yarlkham's slight mysticism was derived Ffirst of 211 fram both
pvarents, who themselves were to a fair degree mystical, His medite~

tive 1life in the open country nourished this inclination, along with

Haryy G, Hill, and a

his personal contact with the mystic Inchan

f)

growing accuaintance with the verious noets who
the unlmorm,

The vragmatic and vractical aspect of MHarkham's philosophy wes
born in Merkham's bovheed. Prousght vp by pioneering @arents, endur-
ing poverty and toil, coming under the influence of the teachings of
Jesus regarding the Christian's relations to his heighbor, and read-
ine such authors as William ¥llery Channing, Markham saw that the herd-
ship of man was not the original purvose of Cod, that nothing short
of a brotherhood of Christians on earth should he desired. Out of
this early background was soon 4o cane forth the "battle-¢ry of the

next thousand vears.,"



CEHAPTER II
MARKHAL 'S BELIEFS AS REVEALED

BY HIS VWORKS AND ANNOTATIONS



AS REVEALED BY HIS WORKS AND

The silent vears of Markham's life were those of his teach-

the vear 1899, In that year he re-

Tomnkins Observetion School at Cak-
land and moved east to Drooklym with his wile, Anna Catherine Murvhy,
vhon he had just merried the vrevicus vesr., It was just at this time

thet his fame as a poet bezan to be heralded following the publish-

Hth the Hoe",

@D
n

Although the vears orec ilent for him, they

o

ding 1899 were
were the importent formative veriod of s g life. Just as the
apostle Panl svent the hidden years in fArabia and Tarsus following

hie conversion and before his great proclamation of the divine mes=-

dominantly on the basis of his works published after 1899, it is to

be borne in mind that meny, if not 211, of the seedes of such beliefs

vere sown in the eariier wvesrs.

“hile he wes deeply religious, Markham had no use for syste-

hefore

doctrines inta musewm. ',




He said:

Ferhaps when they come to the formulation of a new creed our fer—
ﬂovtihr churches will find thet no creed is needed-- only a covenw-

ant to lead the brotherly life. Theyv will find, W“rh aps, that
vhrlstlanltv is not 2 ﬂotue to be believed, bub a 1life to be lived-
find that % btle faith in Christ is Tmruh a great deal of belief

2hovt him,

not consider creeds or re-

is true that

k)

ermaon on the Yount and the Golden Bule as the

sheless did have many religious con-

the idealistic and »ragmetic, the spiritual and the

mundane, <The prasmatic and mundane vhase of this philosovhy will be

subjects of God, Jesus, man, salvation and immortality, which outline

is more detziled than the one which ¥arlhen himself ¢ave when he said,
"My religion, in its larger reaches, involves three things?! what 1

hink about Cod; what I think about man; and what I think about life

de writh a consideration of some

s heliefs, and his general interpre-

1. £, (unnamed, undated periodical
Arn ; arkham Library, “agner College.
his and a sr unnamed or unpublished references, hereafter
referred to, are on file at the Edwin Markham Library.
2. Loc, cit.
3. Yarkhem, in ’ Church Yessenger, (¥arch 5, 1930), p. 170




tations of the Bible,

=]

B. Beliefs Hegarding God

l. God's Character
a, Omnipotence
Earicham once made this annotation in a volume of his library,

revealing a belief in God's preeminence gualified by kinship with mani
God is the Supreme Man of all worlds. Vhenever you find man,
you find God in some degree of perfection, Uver all worlds there
is a Supreme Han: that HMan is God. God is not Superhuman, but is
the Supreme lian. Onlthe highest Throne sits a Han~ that Man is
God, the All-Father, :

To liarkham, God is infinite, the Creator of man:

Jo something, brother, to befiE
An offspring of the Infinite!l

Concerning God's creation of man, Markham noted the following:

It must have been in the mind of God from the beginning to cre~
ate wan. Had he not created man, creation would have lacked its
fundamental idea and realization. . ..When God sald,"let us make
man in our image", it implied that man's creation was in God's
mind previously. HManis:the only being that can lgve God, andimen
is the only being that can be loved truly by God,

Nature is also the handiwork of God:

There's a thrill in the sod

At the touch of the God, 1
ind a song in my heart for the gzift and the Giver.

GQ

This infinite God, beyond man's full knowledge, is forcibly

in the poem, "Dreyfusi:

i

e

by

There is a scmething sacred and sublime,

1, Annotations of ¥arkham in Yiemen, Macintosh, Otto: Is There a
God? A Conversation, p. 1l. This and the following references to
Karkham's annotations are preserved in karkham's original hadd-
writing in the many volumes of his personal library now contained
at the Idwin Farkham Iibrary, #agner College.

2. lMarkham, Bk IV(fourth book of verse: see bibliography for complete
title), "Your Great Hour", p. 31 S

3. Annotatvions of karkham in H, kartensen: Christian Dogmatics, p. Oi

Lo Varkhem, Bk III, "Wind On the Eye", p. 87
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lioving behind the worlds, beyoml our aen,
nelghlne the stars, weighing the deeds of men.

o - ° * L] ® ® L] » L] L L) - Ld ® L] .

Take heart, O soul of sorrow, and be stroqo.

There is One greater than the whole Viorld's wronz. -
Be hushed before the high benignant rower

That goes untarrying to the reckoning hour.l

b. Cmnisclence
iarkhem's Cod knowsall things: the infinitely great, the in-
finitesinally small. This knoi wledge Markham likes to call Divine Vis-
ion, and describes it in a poem under that title:

Ind he sees before Him pass
Zouls and planets in a glass:
ind within the music hears

A£11 the motionswsfrall spheres,
A11 the whispers of all feet,
Cries of triumph and retreat,
Songs of systems and of souls,
Cireling to their mighty goals.

c. Love
In view of an Yall-benignant rower" thet made all things and
knows all things, it is a mystery to Maviham that this Fower should
be interested in lowly man. So he titled one of his quatrains, "A liys-
tery", the first lines of which read:

God moves amongz His mighty worlds afar 3
Yet shines in every soul a cuiet star

God is concerned with every man's soul:

Ho soul can be forever banned,
Eternally bereft:
hhoever F"Tls LTOW God's rizht hand

Is ceught into his Teft. i

f

To Iarkham this concern for man by God is understendable in the 1ighit

of the fact thet God 1s Love, or, as Markham prefers to say, Love is

1. Yarkham, Bk, II, p. 05

2. larkhem, Bk, I, "Divine Vision", p. 98

3. Hkarkham, unpublished

L. Harkha m, Bk. IV, "The Divine Strategzy", p. 3



Then 211 the worlds will know that Love is Fate-
That somehow he 1s greater even than Heaven-
That in the Cosmic Council he is God.

This love of Cod is manifest in Christ's identificavion with the suf-

fering of the world, This is described by larkham in tie poem, "The

Wail-Torn God", the last verse of which reads as follows

But there is a God who struggles with the 411,
ind sounds across the worlds his danger-calle

Fe iz the builder of ?og4s, the hreaker of bars,
The One forever hurling back the Curse;

The nail-torn uhglctus pressing EOuafd the star
The Hero of the battling universe.

n
“

L, - - . - = f . . Ty
, the Ulvine Feminine as well as the Divine lascu=-

)

ey

To Harlkhan

0

line rrinciple is in God."3 ind s0 ¥

¥

e assigns to God all the sttri-

¢

butes of a tender, loving mother,
d. Justice
“hile God is loving, a2t the same time He is just. This is
very succinctly ovut in the quatrain entitled "Eternal Bquities":
balance of God would swerve
the blessings ubcw deserve;

T
gorous scales of Fate would mu;ﬂ,
et the punisiy enL" L:eT earn.

T

e
s
o,

11 the poise
men not
all the
d men not

[
-

g ltcH

God is one who keeps His Covenanm, His word with mans

For ie that framed the impenetrable vplan,
And keeps His word with thee, will keep with man.

5

's justice, what proves to be punishment to one
man becomes plessing to another:

leld away,

vest day:

e & o ¢ o

The storm ] his f1i
Yatered my 1»e1a fow the ha:z

b ’3‘
et
[
A ]
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Larkham, Bk. I, "Love's Vigil", p. 55

Karkham, Bk. V, p. 58

Varkham, footnote to "Song To the Divine KotherW, Bk, I, p. 121
larkham, unpublished

Varkham, Plc. I, "The Duu,erﬂv“ e 57
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ightnings that burned his proud akbode,
hited my feet on a dangerous road:
es thet hurled his ship to the desp,
ve mine home to the harbor sleep.
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But while God metes out His justice continually, there is to be the
final judsment. The reckoning hour will bé in God's hand.® Thet will
be a time "ihen Cod reveals His awful face,'

2. God's Ifrovidence

‘o Iarkham, God is the provider of 211 things to men, the

cuide along the path, the pilot on the seas. In M"A Collect for Thanks-

w
@
fot
[
N
w
fan
oy
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ziving JaV”% he thanks Cod for providing the material a
spiritual. FHe thanks Him for the skv, hills, trees, rein, light, night,

even beauty, friends, faith, memories, hope of heavens Iarkham finds

peace and security in the hollow of God's Falm:

£t the heart of the cyclone tearing the sky
Amiﬂ1w1W“mw(ﬂmmsamitﬁ'mmesb
Is a place of cenural calm:

50 here in the roar of mortal thi

I have a place where my SUlfi si

In uIC hollow of Go alm.g

God is the unseen Pilot:

I sail a ses, but I never know
“ho is the Filot, for he sits alone.

Yes, Someone is up at the wheel, althio
His face is hidden, his name unknovn,

ct

Typical with Marikham, while he ever looks to God, his eyes are never

t is even here that as

[#2]
}.J-

turned away from man, the common toiler. 0

e considers God's providence, he sees it made possible by tihe instru-

ment of man. His poem "The Carriers of the Load" describes the toils

of the laborer and the benefits to civilization from these toils. Al

arKham, Bk, V, "ihy:", p, 112

Pk. II, "Dreyfus®, 0. 65

erkpan, Bk, IV, TA undgment hour®, p. 37

e tarxham, in Zleanor H; Caldwell: Entertainer and Intertained, p. 09
Larkham, Bk. III, "The Flace of Feace", p. 108

HMarkham, Bke. V, "The Unseen Filot", p. 111
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the end of the poem he writes:

These are the conscripts carrying our loads;
These are the hands that pave our rugged roads
Shape even the sheoes with which our feet are shod-
Malce possible the providence of God!I

3. God's Will

Larkham lays much to the will of God in 2 mank.life. The
soul in the will of God has as little to do with that wilil as an arrow
in flight has to the bhow that sent it:

The fiying arrow, knowing its path is made,
Goes singing soitly at the bow's behest,
Taking its destined Jjourney unafraid-—
In every moment of the fiight at rest.
° * ° L) - L L L4 L L] ° L] - ° . L L - o o
S0 sooel, 0 Soul, to your divine abode:
Gor singing throu;

i thie shadow and the light-
Go bravely on your nigh-appointed road,
At rest in every moment of your flight.

God's will may be delayed by evil, but in the end it is accomplished.

Just as a '"chance rock. . . may change a river's course”, yet cannot

u3

"hold it from itsudestiny, the sea', even so, "God is not folled.
Behind the mystery and awe of the Cosmos, "God's sure hand presses to
a blessed end."h God as Filot steers the destiny of man.5

God chooses Fis instruments for accomplishing His will, In

one sense men are partners with God in building the world.® Just so
He chose America to build the "PBrother-iuture® besm on beam. To Amer-
ica Markham calls:

For some large lurpose, since the vouth of ije,7
You were kept hidden in the Lord's right hand,

L] * ® L L]

1. XMarkbem, Zion's Herald, (September 13, 1933) p. 377

2, larkham, k. L11, "Hest In Flight", p. 109

larkhem, LDUullUS, (August, 1909), "Be FPatient Vith God¥,
rkham, Bk. 11, "The Highty Fundred Years®, p. 26

5. Uarkham, "The Unseen Iilot", op. cit,

See. Warkham, Foems of Sunlit Heights, "Partners™, p. 35
7. lHarkham, Bk. II, "The Zrrand Imperious", p. 51
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CGod even uses evil men to accomplish His will:

A1l things, good and evil, build the road.

Yea, dowm in the thick of things, the men of greed
Lre thumping the inhospitable clayv.

By wondrous toils the men without the Lream,

Led onward by a scmething unawares,

Are laying the foundations of the Dream,

The Kingdom of Fraternity foretold.

God's Revelation

=
L ]

a. In Nature
1t was noted in Chapter I how kerkham as a boy on the ranch
saw God so intimately in nature. So it is not surprising that in his
later poems he should reveal the beliefs thus originated. idarkham saw
God in the vast motion of the sphere. A poet "feels the motion of the

l2

sphere and builds his song in sacred fear."® Larkham saw God in the

oq

bezuties of Nature. 1In the grass was soft growing: in the rock, hush-
ed firmness; flowers, simplicity; poppy, hope; tree, kindnesgs and pa-
tience; and in crickets, joy.3 He even saw the brotherly spirit of a
rock:

I huddled close against the mighty cliff,

L sense of safety and of brotherhood

Broke on the heart: the shelter of a rock L
Is sweeter than the roofs of all the world.™

Lie saw the peace of God in the d&wngs The trenguillity in nature,
when contrasted to the freb and cares of man, revealed a tragedy:

Oh, the fret of the brain,
Aind the wounds and the worry;

Ch, the thought of love and the thought of death-
And the soul in its silent hurry.

* - - L . L L - s . . . ° . L] . L] .

But the stars break above,
And the fields flower under;

® e o & o

1. ¥arkham, Bk, II, "The Hew Century®, p. 07

2, Ibid., "Foet-Lore”, p, 119

3. Harkhem, Bk. I, "4 Prayer®, p. 28

., larkham, Bk. I, "In the Storm", p. LS

5. larkham, Bk. I, "4 Lyric of the Dawm", p. 71
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ind the tregical life of man goes in,
surrounded by beauty and wonder.

In his imagination, karkham onee made a pilgrimege to find God. He

I~
o)
el

went to the holy tombs and to the broken altars, listening
voice, looking for His footprint, but found them not. It was on his
return journey that he found God in the song of a lark, in the vonder

of a rose, in the blessing of a well, in the beauvty of a lover's face,
2

1

and in the signal of the sun.
b. In Man

g LSRN & o LI . v % "

God formed man in His own Image. So it is that ksrkham sees
the shadow-form of CGod in every human heart. This he sets forth in
the quatrain, “Infinite Depths':

The little pool, in street or field apart,
Glasses the deep hegvens and the rushing storm;
Ancd into the silent depths of every heart,
The Bternal throws its awful shadow-form.
It is this same reflection of God in man thet Haikham was referring to
when he said, "Know man and you will know the deep of Crod."L God
speaks his heart through mortal man. So it is that the poet "Hears
)
through the roar of mortal things the God's immortal whisperings;"?
ce In Christ
karkham believed in the Incarnation-- God in the flesh in the
rerson of Christ—-~ for Gad is Christ. One of his annotations reads:
Yes, we may conceive of God as like Christ, because God is Christ.
In Christ is all the God,we know. ‘hatever is beyond Him has fold-
ed in the First lystery.
L] L] * ] °

1. Xarkham, Bk

liar] Bk, I, "The Tradegy”, p. 97
2. imarkham, Bk. T
I
I

2 c GJ
II, "Revelation", p. 102
2 Pe 13
I l"l

3. darkhem, Bk,

L. arkham, Bk. III, "The Deep of CGod", p. 98

5. liarkhem, Bk. II, ”ront—Lore“, D, 119

6. Annot. of Karkham in Frgneis J. FcConnell: The Christlike God, pe 33
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This is also stated in one of his favorite quatrains:
Here is the truth in a little creed,
Znough for all the ways we go:

In Love is all the Law we need;
In Christ is allithe Cod we know.

1
Christ is'the supreme revelation of God. To see the nail-
torn Christ is to-see the nail-torn God. To see the kingdom of Christ

is to see the Kingdom of God. To see the miraculous pvower of Christ

is to see the omnipotence of God.

Ce Beliefs Regarding Jesus

To Markham, Jesus was both man anl God. He was man in that he
died; FHe was God in that He rose again and "ascended inte the heroic
life', e lived a career that was an "epic of passion and grief and
heroic hope-— cne of the terrific tragedies in the vars of God. It
everywhere touches on the Ideal, the one eternal kingdom of poesy. It

ins with a soft idyl of wonder and Joy, passes through whirliwing and

earthquake, rising at last to the vhite calm of eternity.“z

Markham recalled his shepherd life, how one December night, as

he watched the "immemorial march of star on glorious star“B, he en~
visioned the shepherds of old:

Yiho saw the hosts go by, the heavens unfold,
And heard the soung shake down

High over Lavid's tovm,

ihere the bare stall was His

“ho on the Right Hand is;

“hile bagi on the Syrian sands afar I
tiere hastening at the signal of a star,

1. Iiarikhem, unpublished
2. larkham, The Forum, (Janusry, 1910), "The Foetry of Jesus”, p. 5k

ot

3. Warkhem, Bk. 111, "On the Suisun Hills", b, 83
Lte Loc. cite
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The ¥agi sang a song at the manger of the Christ Child:

the One we worship in the splendor ofthe fire:
he dream of evexy"hearn, he is the world's desire.

9}
c-
D

Varkham saw Cod lowering himself to the sorrows and toils of men=—
kind in order that man be reconciled:

od of Song and ¥irth
to the
Lt vias He who veiled His face

In the sorrow of the race;

Hle vho toiled at HNezareth,

Going with us dowm to death;

e who bowed the heavens for nen,
Aand arose to light again.

. * o L3 * . ° L] ® L] . L] o L

"Twas the First-born Son of Light
Shone upon the human night,
Bringing dovm the Final Truth

In His deep eternal youth.
(tod was reconciled to man
When the ages first begang
Eot that man be wecon01Wea
Gad became a little child,"?
By coming the way of ‘the lowly, and living the 1life of the lowly, Je-
sus consecrated the comon way:

Now have the homely things been made
Sacred, and a "70”“ on them laid,
Tor He whose snelter was a stall,
The King, was born among them all.
He came to handle saw and plane,

To use and hallow the profane:

How ¥s=the holy not afar

In temples 11”% ted by a star, ‘
But vwhere the loves and labors are.
Now that the King has gone thi J%ﬁ,
Great are the things of every day

o]

B

And in coming to this earth, Christ came not for his owm
sake, but for the sake of all men; not tc gain sheep, but to provide

the shepherd; not to be served, but to serve;, This is what made Christ

i”, D 179

iarkham, Bk. ITL, "The Song of the Hag
°rkmam, Bk. II, "The God of Song and H 99
barkham, Bk. I1I, "The Consecration of the “Gortnon fiay M, p. 170

tamt b2 \.«:
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so attractive to HMarkham, as we see in his custrain, "Clmistus':

vy does He meke our hearts so sbrangely still,
VWhy stands He forth so stately and so tall?
Because He has no self to serve, no will
That does not seek the welfare of the AlL,

2. UDeath

h Jesus came as a servant, at the same time he cane as

Thou

09

he Cross!“2 In the sixth

ci

King, but "men had no thirone for him bub
hour e cried with a loud voice, "It is finished!"™ "To all appear—
ance, the Hero of the Cross had gone down in final overthrow. . .

soon this:obscure cross would be lifted up until its shadow fell across
the wiorld, across the heavens. It was sooﬁ to become the eternal

the heart of all heroic 1life, the

(R

symbol of the sacrifice that is

)
C*.

symbol of ‘'the lamb slain from the foundation of the world'e ¢ o o

In the light of the cross, men were to see the diviner joy and more

n3

gloriow: meaning of their existence. « o «
This crucifixion of Christ was to Mzrkham one of the indications
that God was not seated comfortably in the far-off firmament merely
looking down upon the troubles and woes, the disasters, the ills, of
the earth. WNo, to karkham, God in the person of Christ stands in the

front lines of the great struggle of mankind:
o « o there is z God who struggles with the All,
And sounds the worlds his danger-gall.
e 1is the builder of roads, tiue breaker of bars,
The One forever hurling back the Curse-
The nail-torn Christus pressing, toward the stars,
The Hero of the battling universe.u

L striking feature is that he does not accept the atoning pow-

er of Christ's death as such. It is necessary thet this be borne in

1. iarkham, Bk. V, "Christus”, p. 6
2. Harkham, The ¥orum, (Jznuary 1910), "The Poetry of Jesus”, p. OL

3. I1Did,|; pp. OL' ,;

L Yarkham, Bk. V, "The Hail-Torn God", p. 58



mind when the later section on salivation is considered, where it will
be showm that according to larkham, works are the predominant saving
pover of man. Concerning Christ's death, barkham wrote:
Jesus yielded at last to his murderers because he knew there is a
moral power in sacrifice. Le knew that his death would send an
immense powercupon his words— would add to his message the might
of martyrdom.

Christ knew that he had the only truth that could save the werld.
So vital wes this truth that his followers must guard it unto death.
Therefore Jesus set the example by dying on the Cross. This death
saved and immortalized truth by consecrating it with death--"death the
highest testimony that God or man can ever make. « « .
Larliham's view of the value of Christ's death is two-fold:
first, Christ, by ng, consecrated Truth and empowered it with a
martyr's influence. oecondly, Christ set the examole for his.follow-
ers, to defend Truth even unto death., Niarkham excluded the efficacy
of Christl's blood in saving man from his sin, because, according to
him, man does not need to be reconciled to a2 God of loves Darkham
derived his social message by thus denying the cross' atoning value,
and making the path that Christ took predominantly exemplary‘
3. HResurrection and Asceasion
barkham saw in Christ's resurrection and ascension wondrous
reality and living hope:
To all appezrance, the Dark Fowers had broken forever the hope
of humanity; the Ueliverer was dead, his body sealed in a sep~
ulchre of stone. Bub this tomb wes only a door to more wondrous
haprenings in the long adventure of redemptlon.
e o e o o s s v 6 a4 s e s s e e o s 6 s s s s s e 8 s e e e
Ee is next seen in the soft early moraning of the thdird day. .

e strong lever of the Law, he has forced himself back again
into the ezrthly vision . . « .Then on the appointed nouptavn,

. Annot, of Lariham in Henry B, Wilson: God's wWill for the viorld,
po. 51-55

Loc, cit.

. Cf, his early poem, “The God of Song and Hirth", p. 38
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in a still davwn, ke parte from them all, and the heaven recelves
him from thelr mortal eves. + + «
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L]
And all the long centuries since Calvary, the Crucified has been
faithful to love, preparing the 'many mansions', setting in order
the nations of the dead, still consecrated to human service as
the Invisible %errior in the world-strugzle.

[SI)

It is to be noted that here also, with reference to Christ's
preparing the mansiong, larkham lays more emphasis on the relation of

ndividuals. This will be

Q
[N

Christ to society, or the nations, than %
brought out in greater detail under the section & of this chapter,
and also in chapter III.

But it should not be overlooked that Mericham accepts the strict
historicity of the 1ife, death and resurrection of Christ according
to the Seriptures. This is but another reflection of a falth firmly
founded on the experience of his boyhood and adolescence already con-

sidersd. Tor g more detailed treatment of Markham's interpretation

o
s

of the life of Christ, the reader is referred to the four monthly is-
sues.of The Forum, 1910, immediately succeeding the January issue to
vihich references have been made in this section.

li. Relation to the World

*ht hand of God, this

te]

5

Though Christ ascended to be at the ri;
by no means shuts him out of the world. For Christ is God, and actu-
ally he has been in all events since Crezation:

. . the vast inbrothering of man-
The glory of the universe~ begen
Yhen first the heart of the Liother Usriness heard
The Vhisver, and trne ancient cheaos stirred,
iver the feet of Christ were in events,
Bridging the seas, shaking the continents,

SN 1

T

0

Ee has had influence in warring nations lilkce Chile and Argentina, con-
e o L L 4 L]

1. Ekarkhem, The Forum,(Janvary, 1910), “The Foetry of Jesus", p. 65
5 Bk, LI, "The World-rurpose’, p. 80
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cerning which Markham wrote the poem, "Christ of the Andes™:

O Christ of Ulivet, you hushed the wars
Under the far Andean stars:

Lift now your strong nail-wounded handsl
Over all peoples, over all lands: . . .

In his poem "Christ with Us", Markham first laments the fact that there
is no Christ in this world, when suddenly he hears a child's cry of
hunger, and upon feeding the child, realizes that the Christ he thought

wes dead is Min the little one" he fed.2 This thought—— that man serv-—

es Christ when he serves man--permeates larkhesm's philosophy of lifee”

In fact, without it, bthere would not be Markham's social message. 1t
is the kernel of truth that he places uppermost in all his teaching
and life. This will Decome more evident further on in the studly.

The justification for this emphasis is not the burden of this secticn

Even the lock on a man's face reveals vwhether he is-one of

Christ's, or Cain's, according to Markhams
Bishops and deaps, would you detect
Lhe crovning marl ofthe Flect-

Know who believe beyond rebuke

The Gospel and the Pentateuch-

Know who esccept the Thirty-line,

ind teste with Christ the mystic wine?
Then search the face of him vyou doubt
And that will el the secreb oule o o »
L L] L[4 L L] L] L ¢ . . . L] L o L] L] L L a ®
That hardened 1line, that loveless look,
Are records in the Judgment Book.

The truth is written and writ plajin
Whether we be for Christ o Cain.

e

sarkham preached Christ as the Social Saviour. He once said

P

that if he preached in a church, his messare would have two voints:
by 3 = i

rarkham, Bk IV, D. O1

arkham, Woman's Home Companion, XII, (December, 1905)
3. See also sarkham, bk, LI, "The Hindered Guest', p. 121
lie Warkahm, Bk. III, "ke ecords in the Judgment Book", p. 111




the regeneration of the individual and the rezeneration of society.
"If the people would not hear both of these messages I would put on
my hat and walk out of their churche . . o If you ovened my heart you
would find written on it--Christ, the Social Savior.™ Once in a
san Frezncisco church, in commenting on the problem of the oppressed
toller, lizrkham said, ", . .I believe dJesus of Hazareth is the Father,
the Saviour of #ie ‘human race., In His principles of justice, in His
principles of brotherhood, we find the solution of these questionsvz
iarkham holds that some day, when all peoples and 21l socie-
ties will enter the new social order, the principle of which is the
Golden Kule, then the Comrade Xingdom will have come upon the earth.

Tts ruler vill be none other than the very Christ whom Farkham cher-

iches to call the Social Zaviour.

-

U, Beliefs Regarding Han

1. TFoquality of Brotherhood

es in pert his call for fraternity on earth by

X
®

Yarkhem Justifi

o

presenting the truth of the eguality of men. 3Before fmerica entered

the first ¥orld Var, Markham made a plea for peace in his poem,
"Chosts in Flight", the last verse of vhich makes peace exclusively
& 3 & o
reasonable in the light of the fact that all peoples ceme from the
one source:
Feace, peace, O men, for you are brethers all-
You in the trench and on the shattered wall.

Lo you not know you came 3
Out of one Love and wear one sacred name?

1. ¥eConnell, Edwin Markham Waits for a Train and Telks
2. From Semuel ki, Jones: The Hew Hight. p. 397
3. Harkham, Bk. IV, "Ghosts in Flight", p. 71
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In his voems "The Jews" and "A Cry for Brotherhood", lMarkham protests

the persecution of the Jews. To llzrkham, the "crest and crowning of

1

all good, life's final star, is Brotherhood."™ The greatness of man

is not in inventions, wealth, eloguence or -art, bubt in the "o + o re~

solute will to 1ift the poor, to build the Erotherhood, the vision

anfulfilled,"?

But the fulfillment of Markham's dream for equality and broth-
erhood will not come until the Kingdom has come:
ihen God's warm justice is revealed-
The Kingdom thalt the Father planned-

His children all will ecual stand 3
Ls trees upon a level field. « o »

Then it will be that just as trees have egual access to the earth's
store of nourishment, to the sky's rains, to the rush of wind bring=-

ing laughter, and to the fellowship of other trees, so it will be

B )

with man: blessed equally of God with all things, and at the same

time in joy and fellowship with the fellow men.

ifan was made in the image of Gode The Shadow-form of the:eter—

rnal is in the depths of every hez.zr“t.br "Know man and you will know

the deep of God."5 Man is a great mystery to the world:
Out of the deep and endliess universe

There came a greater lystery, a Shape,

A Something sad, *nscrutable, august- &

One to confront the worlds and ouestlon them.”

The soul of man islimmortal:
Fear not to pass the silent door,
L] L] L e L4

1. HMarkham, Bk. I, "Brotherhood", p. 21

2. larkham, in Eotarian, (March, 1030)’ pe L

3. Harkham, Bk, 1T, "The Field Fraternity™, p. L9
lile Cf. Ante p. 36

5. Harkham, Bk. III, "The Deep of God", p. 98

6. larkhe m, Bk. I, "Ean%, p. 60
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Cut to the realms of the Evermore;
L L] . . . ® © . ° L L

e glad: it is your native sbore,l

nd yvou are going home once more.

g e

s
¥

So while in one sense man seems a mystery to Markham, in the
other sense he is no more so than is God, of whom hé is the image.
And as God is the God of eternity, even so the immortel soul of man

Iy

passes inbto the eternity beyond, unknowable and yet by fzith known.

3, Sinful Hature
Farkham recognizes the fact that men is born in sin, that be-
fore he hecomes a follower of Christ he lives to self. One of Mark-

ham's annotations reads, "Life in the Xingdom would be a daily dying
to the self-life."® Tt is sin that las brought about the oppressions
and vices of the world. Hen instead of loving one another, hate with
deadly hatred. Harkham contrasts men with ants. The ants live in
entle Brotherhood, while, as he points out:
o « owe mortals plot and plan
How to. grind the fellow-man:
Glad to find him in o pit,
If we get some gain of it. . 3
ien, by thissinful nature, seek to exclude the neighbor:
He drew a circle thet shut me out~
Heretic, rebel, a thing tec flout.
ot Leve and I had the wit to wins

jie drew a circle that took him inl¥

ITtis this exclusion and hatred for the fellow-man that bringssabout

the oppression of the labvorer by lords and rulers, against whom so
many of Markham's works are directed, notably his "The Man Uith the
Hoe", It is for thisireason that man when he works cannot sing as

the pirds sings, for he is always thinking of self-gain out of com-

L] L] - L] ®

1. darkham, Psychology, (April, 1925),"Coing Home", p. 19
2, Annotations of kariham 1n.“artcnsen, p. 181

3. lMarkham, Bk. I, "Little Brothers of the Cround", p. 23
i Bk, II, "Cutwitted", p. 1 )

Zke II, "The Builders", p. 39




6=

petition with his neighbor,

e Freedom of Will

"

tarkham savr the "awful" step that God took when he made man

¥,

a free creature—- a dangerous and yet necessary step. be appropri-
ately entitles this move "The Daring of God". The last verse reads,
(God speaking):

I Imow the risk, the terror of ¥y deed;
Yet I must make him free to be the seed

Of seraphim who guvard the cosmic gates:
Behiold in his hand the glory and the curse

As he goes forth to build the eteinal fates:
How there isdanger in the universe!

In another poem, "Han-Test!", karkham again brings out the truth that
God made man free to choose between good and evil:
e o o L will Jeave man to make the fateful guess,
¥ill Jeave him torn between the No and Yes,
Leave him unresting till he rests in e,
lraym upward by the choice that makes him free-
Leave him in tragic loneliness to choose,
@ith all in life to win or all to lose.”
5, Instrument of God
As the creature of the Creator, man has the obligation to
"do something. . o to befit an offspring of the Infini‘bel"3 liarkhem
cites ILincoln as an example of one whose aim was to do something be-
fitting:
Cne fire was on his spirit, one resolve-
To send the keen ax to the root of wrong, 1
Clearing a free way for the feet of God. . .7
In his poem "ilan's Great Task®, Ilarkham tells what that task is:
« o+'Tis to grasp firmly life's crude clay

*
Save this part~ cast that part away,
Then mould it to a shining whole:

1. Harkham, Bk. IV, "The Daring of God", p. 38

2. Y¥arkham, Bk. III, "Man-Test", p. 95

3. larkham, Bk. IV, "Your Great Hour", p. 31

lie Iarkhem, Bk, II, "Lincoln, The ian of the reople”, p. 2



kan's task is to complete the soul-

To fire it with the social sense,

That man may build God's rrovidence-
Fay build a highway, end to end,

Dovm which God's mercies may'descend.l

Markham brings out this fact of man's working out God's @ ovidence

o

also in "The Carriers of the Load", already referred to.

-

. Beliefs Hegarding Salvation

7

1. sarkham's Interpretaticn of the lieaning of Salvation

a. what salvation Is Kot

According to liaritham, the salvation brought by Christ was not
the establisiment of a church or a group to discuss conduct and mor-
ality. If it were Just that, "then Christianity is only a new Juda-~
ism wherein we say Jesus instead of Jehovah."? The oragmatic in karke
ham demands thet unless there is the life of good works, fraternity
and truth, there is no - salvation. Iere memberships or belieis are
not synonomous with salvation,
b. #hat Salvation Is
Salvation is "an ubterly new vision of 1ife. Jesus did not
come preaching mere individual decorum: He came- as the record tells
us~ 'preaching the kingdom.'“B'
1) The Kingdom “Aithin ¥an

-

dan does not enter the Kingdom; the Kingdom enbers man, for

snt

“the kingsdom of God is within you."h This Kingdom has its center in
man, existing there in "first principles, for all growths begin in

L o o ° »

1. Harkham, Psychology? (Decembera 1923), De 13M )
2. Markham, quoted by «illiam L. Stidger in G. Bromley Oxmam, (editor):

Presching and the tocial Crisis, p. 190. These and following quo-
tations are from lier kham's manuscript of the unpublished work, 'The
Forgotten rurposes of Jesus.".,

3. Ibid., . 190

- e Iuke 17:21
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centers, all evolutions hegin in seeds.“:L As a preparation for the
entrance of this Hingdom into man, there must be repentance of evil.

wWith this repentance comes the baptismof the Holy Ghost when men,

ad

according to larkham, are baptized "in the fire of heroic love thal
will burn awsy their inward seifishness and vill set them aglow with

the social npassion of the Lord. Intthe heat of this flame, the cold,

o

hard berriers of selfish femilyism will dissolve and ell families be

. o — f o T 2
dravm into one Divine Family of the Father."

\

2) The Kingdom Witkin Socieby

v . K]

To Markiham salvation of the individual is not the sole phase
of God's nlan, "'Our holy religion is not a saving power merely for
individuals; it is also a saving power for society in its industrial

order. "3 The seed of life nlanted in the soul of man is planted to

A 1

take form outside in human institutions where the Gelden Hule is the

working principle. Vhile saved socieby owes its salvation to God,

4

aved men are the instrumenbts used to bring about that salvation:

A11 true Christian 13, then, are vledged to band together to
create a new socleuy in tioe wbrld, a society that shall forsake
the strugzle for private, riches and thet shall institute a strug=—
gle for cqmmuncl rlcnes.)

2o The way Of Salvation: Han's Fart
Having thus seen iarkham's interpretation of the meaning of

N .

salvation, that it is the Kingdom of God within man, the influence of
which indwelling should extend over all society, it will now be shovm
how karkham conceives the process by which this Kingdom enters man:

what man does to receive it, and what Christ does to impart it.

1. larkhamy.quoted by Stidger in Oxnam, p. 190
2e 101d., D. 191
3. Ivid., p. 197
l_z . I‘bid. ¥ p . 192
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There are two aspects of man's receptivity: faith and works,
To Farkham works tzkes the precedence in importance, because outward-
1y or humanly speaking, it is the final test of a man's conversion.
But ¥arkhem does concede a place to faith,
ae }1ace<ﬁtFai£h

In the section of Martensen's Christian Dogmatics entitled

"The High-Ifriesthood of Christ", Markham at one time wrote the fol-
lowing in the margin: "If we did not become righteous by God's grace

i s s . ; AP &
'sith in Christ our redemption would be but half attained.”

and by T

In his voem "The Need of the Hour", Harkham ends this description of

fmerics's need with the following wordss

We need the faith to go a path untrod,
The power to be alone and vote vith Cod.”

But other than these and possibly a few more references, larkham fails
in 81l his prose and poetry to give to the place of faith the propor-
tions of attention which the New Testament gives. This standard of
comparison i1s used since karkham himself acknowledged the Hew Testa-
ment to be the basis for his teachings. Markham admitted his under-
emphasis of faith. “here Kartensen wrote that the teaching of the
Bvangelical Church that "Christ alone, received by faith is .the Right-
‘eousness of man"3 vas characterized by the Romish Church to be danger-
ous, larkham commented, "It is dangerous."h Concerning the "doctrine
of justification by faith alone", Harkham commented, "Swedenborg fought
this evil“s, indicating the strong probability that the writings of

e e o o o

1. innotetions of Jerkham in Martensen, p. 307
2. larkham, Bk, II, p, 71

3. lartensen, p. 393

Lo Annotations of Markham in Martensen, p. 393
5. Loc. cit,
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Swedenborg influenced his beliefs in this regard.l To the statement
"a man is justified by faith without the deeds of the law", Harkham
commented, "An evil dogma." 2 |

Yarkham's ‘tendency to minimize the value of faith in justifi-
cation or salvation is explained, in part at least, by his fear that
men would stop at faith, rest from good works, and depend alone on
beliefs and creeds for salvation. This is implied in his statement
that "Christianity fsnot a2 dogme to be believed, but a life to be
liveds « o o a little faith in Christ is worth a great deal of belief
about him,"3

b. FPlace of Vorks

The writings of Markham on this phase are innumerable. If
his philosophy is over-balanced in any direction, it is on the pract-
ical side. As stated above, salvation means basically ¥The Kingdom of
God within man. The deeds of man shape his soul:

. .« » inte his fateful heag(ﬁfdays and deeds
The soul of a man is cast,.”

Deeds zre worship; deeds make man a friend of God:

For each true deed is worship:
. Yes, they whose feet upon good errands run
Are friends of God, with dichael of the sun;

5t. Blizabebh now walks the fields of lFaradise because of her good
deeds:

e e « he wins God's favor unawares
tho, self-forgot in brother love, a brother's burden bears.

¢« & = ¢ ©

1. That Swedenborg had tremendous influence on Markham's philosophy
has already been noted in chapter I. ¥For a good treatment on
Karkhan's evaluation of Swedenborgian philosophy, see his article
"Swedenborg', originally printed in The Hew~Church Heview, (January
and April, 1925)

2. Ainnotstions of larkham in Hartensen, p. 39L

3. IMarkham, "If Holt the Creeds Vhat?!

. larkham, Bk, II, "4 Creed", p. 25

Harkham, Bk. II, "The Angelus', p. L2

tarkham, Bk. IV, "St, blizabebh of Kungary", p. 112

Gy\ULE
*
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Cur acts decide our fate:
Cnly your own act molds your fate-
Only the man you are today 1
Counts when the Jjudgment angels weigh!
The requisite of Heaven isthat we be found doing duty's common round:
There's only one thing that Heaven recuires-
That we be found in our serving~-place
When God reveals his awful face-
Just as Heaven is in the little kind deed that "proot a brother in his
need", so all Hell is "in thet little careless sneer that struck a
brother like a spear."3
Such are examples from Markham's poetry that indicate the im=
portance of works in salwvation. His prose also bears this out. In

his manuscript of "The Forgotten rurvoses of Jesus', already referred

o in this chapter, larkham outlines the princivlies of the Comrace

ch

1.

Kingdom as he interprets Christ's teachings. In brief, these princi-
ples are: 1) do the Golden Fule 2) repent of social injustices 3) be
baptized in the fire of heroic love toward others. Unquestionably the
seat of action in these principles is in man, Nan must do, repent,
love.

Lecording to this vhilosophy, does Christ do anything in the
operation of salvation? This asvect will now be considered.
3. The Operaticn Cf Salvation: Christ's Fart

In the section above on the deéﬁh“of Christ, it was pointed
out that Markham denied the efficacy of the atoning blood of Christ.
According to that philosophy, Chrisit's death consecrated and gave moral

power to Truth, and sebt an example for followers of Christ to defend

. larkham, Bk. III, "The Cup of Pride", p. 55
Karkhem, Bk. IV, "A Judgment Hour", p. 37
. Yarkham, unpublished poem, “Great Issues in Little Things"

(US|
L]
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Truth unto death. So Christ's death has no miraculous function in
the regeneration of“%he soul of man, according to Markham. As for
Christ's life, tha‘ too was mainly exemplary and inspiring. In such
example, inspiration and leadership man finds salvation!

Markham szays that "men are saved when they are brothers, un-

der the inspiration of the Divine Christ.! nl

.

According te Karkham, Christ's pert in man's salvation is hils

preaching of the Kingdom. Vhen Christ came into the world, he saw a

cold world based on "grim animal individualism®, Then he began his

mission by preaching the Gospel of the Kingdom, saying, "Revent and

cept the KingdomlI" Jesus is the Saviour of the human race not in

his drawing men unto him nor in his sacrifice for their sins, but as
a result of his provosition to the world of "principles of justice . + o

principles of rothevkooa”z in which are found the solutions to the
world's problems. oo Markham limits Christ's part in salvation to the

preaching and oroposing of high principles by which He himself lived.

Beliefs Hegarding Dmuortality

°
)

karkham definitely believed in life after death, and many of
his works reveal this belief. In an article entitled "Immortality®,

he wvrote:

So I bear witness to my faith another existence. That we should
survive death is not to me incredible. The thing that is incred-

ivle is life itselfs ¢ o o

® o o ® o »® 12 L] . o . L] - L] L] L] . L d e L] . L ® - - » - L] - [ - ° °
Well, but we are here. Some PFower has called us out of the un—
knoun° “le did not come of our ow wills. OCome Higher rower has
evolved it all. And the Powsr that bhas caused Ehl: revelation of
vonder and mystery can easily have prepared for us another surprise

* L] * L o

1. IHcConnell, sdwin Markham Waits for a Train and Talks.
2., larkham, in Samuel Jones, pe 397
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beyond the locked mystery of death. And I belleve that this stu-
vendous Fower we call God has_created another world, a world of
spirit for the spirit of man,

In another place, Mariham said,

A survey of the whole field discovers no fact of science that
disproves the survival of the soul at death. It is at tie sene

~

time true that the testigony of science to immortality is a stam-
mering testinony. « o o ¢ '
To Markham, birth is the gatewsy from eternity, death the

gateway to eternity. Time is’the brief hour between those two eter—

nities, and wvet "in thet fleelt interval, our sovls must be sheped and

tested for some use here and elsewhere.“B
1. Soul Growth

For those who enter Heaven, there is growth of soul. What
was imperfectAon eorth, dsperfected in Heaven. ihere there was work
on earth, there will be more work in Heaven, to bring about this per-

fection, This thought is developed in lariham's poem "The Gift o

"

Viork", cuoted here at length:
vhen I heve touched the end of days
And wid farewell to earthly viay;
I have one thing to ask :
“ho sings above the Serarhim-—
The gift of work- more work te do
To leb God's glory glimmer throurh.
For well I know that in the Lorg
ore work will be our work's rewerd.

Perhaps the liaster's lips will say:
'He touched one heart upon the way,
S0 give some Further work to him;
But he must draw the lines less dim-
This time must not so bungle there,
But give his sketch a nobler air.
He must pubt action in that curve;
Give to this feature more reserve.
His early colours were too thin:

7in iariham: Campbell lieeker, p

1. Harikham, in Sydney Strong, ed.: e Believe in Immortality, p. 101
2 tham, unnamed, unda ed clipping
3 er, De



e now must dash the beauty in
4ith bolder sitroke.- This is the Fl E
Itore vork; by work we bulld the man!

'he activity of the soul in heaven is versed in ¥arkham's own epi-

Here now the dust of Ldwin Marihem lies,
2ut lo, he is not here: hée is afar
On life's great ervands under mightler skies,

And vressing on tovard sone meloaﬂous star,
To pass.onward to the dead is to go home:

It is the wo

Be glad. it i

ind you are g

rid ;rom vihich you came.
s your native shore, '
oi 3@ home once more.3 ;

-
i

- is in that home that the soul will continue to grow in the great

=

ingdom of CGod.
2. Soul Annihilation

For those who are found wanting at the Jjudgment hour, there is
the commitment to an aimless, drifting, aponizing existence which fin-

ally ends in annihilation. This annihilation of the guilty soul is

. . N . U mmee s ot
strangely the one mercy that awaits the lost soul.L This is Miarkham's

interpretation of the Scripture verses: "This is the second death" 5,

N 1|6

and "If any man defile this tempvle of God, him shall Cod destroy.

In commenting on this "final destruction of the incorrigible soul”,

How 1t dis clear that evil tends to destroy the bodily and the
syiritual structure. Under the imwvact of evil, the body tends to
crumble and the spirit to decay. Hence it is reasonable to believe
that the spirit form or spirit man will crumble at last under the
blows of evil in the deep gulf of Hell., In brief, evil is self=-

1. karkham, Bk. IV, p. 33

2. larkham, Bk. IV, "An Bpitaph", p. LO

3. markham lsvcpology, {Aprll, 1929), "Going nome“ p. 19
e See ﬁarkbau, V, "The Drifting Crowds, p. O

5. Cf, Revel.tlon 20 13-15

6. I Corinthians 3:17
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destructing so that the soul destroys itself in the last Abyss:
there the mercy of dust descends upon the incorrigible wanderer
from the law of %he Brother God., In the Lost Gulf oblivion scate-

ters her

To the statement, "Nor do we ever regerd any one as hopelessS. + « o
in the end all will come into the Light of the Love of God“z, liark=-
ham comments: "I hope this is a fact. bBut I doubt it. I fear thaetl
some of us destroy in our being the forces of recovery, and there-

4

blivion,"

3

fore sink at last into the waters of Ni, the waters of ©
In a conversation with Stidger, when Markham was commenting on
a line of his great poem, "The Eallad of the Gallows Bird", concerning

101 . ing the Hinge of Fate, he provosed that just as i if
Choice as being the Hinge of te, proposed that just as in life

choice determines man's fate, so in death, or in Hell, there are

choices to be made which will either lead "on to the abyss of annihi-
lation, or up to the weaks of spiritual glory." One is the low road,

the other is the high road. If the low road is chosen deliberate-~

L

ly and continvously, the man.is doomed for soullessness,
3, Heaven

larkham believes in a literal heaven. To the scoifer who asks
where heaven is, Markham has an ansver:

Scoffer, you cry, "Where is your other world,
Your fabled heaveh in Far ebernities?!
fell said, but first, before vour 1ip is curled, .

Tell ('bis & little thing) where tiis world is!
Heaven is a desirable goal, but the desire for it is not to be the
mobive for good works, as is seen in the following:

for none should do good from the fear of pain,
And none from the lure of a heaven to gain.

1. Annotations of larkham in Fredevick W, Farrar: Liternal Hope, p. 164
2. W. T, Stead: After Death, p. 168

3. 4Annotations of ¥arkham, loc. cit.

Lo Cf, Stidger, Edwin larkham, p. 191

5. Uarkham, Bk. II, "4 Bargain", p. 87



So I shut all hells and heavens from sishi, 1
And leave all clesar for the scul's great fight.

To Markham, heaven 1s also a camp for heroes who died for the truth:,
Glory to the Lord, the Hero of Heaven,
He whose wounds in his side are seven~
Glory that He gathers the heroces honme,
Gut of the red fields, out of the foam-
Gathers them out of the Ewerywhereé
Into the Camg that is Over Therel

Farkham maintains that to prepare for the heaven of the here~

after, one must build a heaven here. The Y"stuff"™ to build a Faradise

3

is here on ezrth at the disposal of man.” The heaven on earth is the

Comrade Kingdom of which he speaks so much. He says:

The principles that govern the Heaven here are the same that gov-
ern the Heaven nereafter. You find these principles and precepts )
set forth in the parables of Jesus and the Sermon on the liounte o o

liarkhem desires to see the Heaven on earth coame to pass, but he admits
that this is denied him by life, and given him perhaps by death, at
vhich death he will really see his dream of the Ringdom of God,

So death has one aspect that it is benignant and beautiful. It
may answer the heart's desire. It may give what life denies. 1t
may satisfy my long ambition, my ambition to find a social order
founded on ILiberty, Eguality and Fraternitye « o o

But a notation made Dby Markham around 1920 seems to indicate
a belief in a fraternity in heawen, but not a complete sinlessness.
To the statement by the writer Chauncey Giles thalt in heaven "There

must be no jar, no discord, no selfish or evil desire, no failure.in

4

O

the attainment of any end" *, Markham commented: "This is tco much:

this makes Heaven uninteresting. I fancy that the angels do often
o L L4 o o

iarkham, Bk. IV, "4 Clear Koad for the Soul", p. 35

rkham, Bk. IV, "4 Song for Heroes", p. 83

?. _arkham, Foems of sun-Lit Heights, "Earth is Enough', pp. 32,33

L. FcConnell, op. cit.

S. liarkham, Cosmovolitan Magazine, XLI, (June, 1906), "hat life
keans to lie", p. 185

6. Chavncey Giles: The Spiritual World, p. 87




fail in their purpeses," L The dates of the two writings compared may
explain an evident inconsistency.

L. Eell

Just as the lure of Heaven should not be the motive for good
works, so the fear of rain of Hell should not be the motive.2 " lark-
ham holds that men will not e punished in hell for evils committed
in thisworld. To the statement "lien are not punished in the spirit-
ual world for what they do in this, but for what they do there” 3,

iarkham commented, "Bub they will do there whatever they aré in the

. -

habit of doing here: that is the terror of the evil life: it persists

in the next world. by So lierkham's conception of Hell isthe extension

of the evil life which is lived on earth, with final annihilation of
the soul. The similarity of 1ife in the other world to life in this
is preoposed by larkham wilth these words:

then a man is dead, ke is still exacitly the same as he wassbefore.

He has the same hopes, fears, nOOlllbleS, frailtieSe o o o
Just as there is soclal need on earth, so there will be social need in

heaven. If a man has the spirilt of anti-socialism, iarkham says:

« o o he will soon find himseli an oultcast from humanity, elther in
this life or the life to come, for there is social need over there

as well as here. And finallwy, if he versists in thal philosorhy,
that anti-social feeling, his soul will die, for dges not the Script—
ure sayv: The soul that sins, that soul shall die?

¥ith this social need in Hell, a man is given tie chance o make the

right choice in responding to thal need, tnls choice deciding his fate

even in Hell.7 Iven in Hell the soul is invited to join in the "loves

1. Annotations of M@rkham, loc. cit.

2. Harkham, Bk. IV, "A Clear Hoad for the Soul", p. 35
3. Giles, p. 113

Lo Annotations of Harkham, loc. cit.

C. Stidger, Edwin Harkham, p. 188

6. Ibid., pp. 191,2

To ZLoc. cite



énd labors of the higher life. 'This is the apveal of Heaven, an ap-
peal that comes to every soul thet passes over the Great Divides, » o ."l
But once this avpeal of Heaven is rejected, and the dovmward path to
the Abyss chosen, there is no redemption for the soul.

To the stetement that no one in Hell will have the desire to
know the truth and live it, Markham commented, "Let us hope that some-

a few~- may awake even in Hell."® To Harkham, there is another escape

to dust and oblivione-

b

from Hell: the second death, which is the deo

ilarkhan holds that the very merciful nesture of God demands an escape

for man from the punishments of Hell:
no God could have created man if it were poss-
vol wedge himself in the pilt of an eternal fallure.
There muot be some escape for man from the pit into which he pluares
blindly. God holds the keys ox lije and death, and some key of death
will liberate man oub of this pit of his living death. Oblivion
will at last receive him.l

larkham's vivid concevtion of hell is strikingly portrayed in
one of his longest voems, "The Ballad of the Callows Bird". In his
wn estimate, this one will live even veyond his greatest poem, "The

lian %ath the Hoe%, For forty years he had it in his mind to write a=

bout Hell, end the actual bellad was nine years "brewing® in his soul,

(o

the composing being done each night belween the hours of midnight an
one o'clock. It isthe type of voem that haunts the reader-- 1t even
capbivated liarkham himself: for to him, it is a true description of %the

real Helle Wany of Markham's comnents on Hell, cuoted just above from

Stidger's blography of Markham, are based on this story of the "Gallows

Bird
L3 s L] ® o
1. ILoc. cit.
2. Annotations of Markham in Giles, pp. 119, 150
3. Loc. cite

P
L

Ibide, p. 159
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Go Implications of Markham's Heligious Beliefs

From the foregoing, it has become clesrer that arkhem's phile
osophy is vrimarily that of an idealist after a certain sort. Harkham
‘cannot think in terms of a traditionzl dualism with two separate worlds,
the supernatural and the natural, for the world upon this earth will
graduelly imorove and evolve into the perfection of hegven., Harold
H., Titus' summary on the Implicatioreof Idealism well states iaricham's
philosop{y: man lives in a universe akin to him, with 1ts laws hare
monizing with the demands of his intellectual and moral nature. Accord-
ingly, the universe develops under the control of moral, aesthetic and
religious ends.

apart from the world,

-

Marlkham's idealism holds that God is not
but is tie indwelling life principle, Though he may be transcendent,

ret he is also immanent in the world process. HNature, history, the

social order and the human heart are infused with divinity.

T ne inf

To Harlkham, Christ is the

ot

nive

[EN

finite Yexpression” of
God in the universe. 1In Titus' words, this Christ is the Ystruggling
hero, the Supreme 5elf of Persén in a society of persons.” 2
The sociél implications of lisrkham's idealism will be more thor-

oughly treated in the following chapter. It may be mentioned here that
Harkham's frequent treatment of social issues raised the fears of ideal-
ists that he would gradually drop his ideslistic tone enbtirely, One
example of this is Mary J. Heid, a critic, who, upon reading a short
story ol.ifsrkham's, which he had written with the enccuragement of Ham-
lin Gafland and‘the theme of which was strictly social, cautioned 1ark-

1. FHarold H, Titus: Living Issues in rhilosophy, ppe. 247,80
2. Tbid., p. 2L8
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ham with these words:

And do not be too much influenced by the modern school of realisus.
Be enough influenced to be a vproduct_ of your time- but do not adopt
the ultrs methods of Hemlin Garland.

iarkhem's reply indicated his resoclute determination to sound the ildeal=
istic tone, even in prose:

Ls for realism and didealism in literature, it seems that one might
be governed by the nature of the theme, Certain subjects seem to
lend themselves best to a realistic treatment; others do not. This
is my present position. Then too, is not the chief difference be-
tween the two methods a mere matier of degree, The idealist re-
jects a little more than the realist. In fact, isa't it true that
there is no absolute realism in literature~ that no one has yet a-
risen with the hardihood to tell all thefacts. You have, 1 think,
given me most excellent advice: I should, as a rule, confine my-
self to the idealistic method.

He Iarkham's Biblical Interpretation

It was shown in chapter I that the major textbook of lMarkhamb

boiyhood was the Bible, especially the Gospels. At the age of ten he

is N

5

iad memorized one hundred verses from the New Testament. It was be-

o

cause of such a basic training in the Scriptures that most of his po-
etry and vrose of later years was, in part or in whole, an interpre-
tation of some aspect of the truths of the Scriptures. t is the pur-
pose of this section to determine the soundness of Harkham's Biblical
interpretation according to basic rules of interpretation. ouch basic
rules will first be proposed,
1.. Basic Hules of Biblical Interpretation

The basic rules of Biblical internretetion which are herewith

.

proposed, are general, logical, and fair, and are accepted by the whole

73

of pmiblical scholars. Arbitrarily, for this study, the principles as

A4 o e . L4
1. Jesse Sidney CGoldstein: "Two Literary iedicals: Garland and Marke—

hem in Chicago, 1893", imerican Literature, XVII, (lay, 19L5)
2. Loc. cite
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summnarized by John A. Broadusl will be referred to.
According to these princinles the interpreter of cripiure
should interpreb:
a. In light of & minute examination of the text.
Grammar and rhetoric of the text should be nbted careiul~
ly. ZEarlier versions should be compared. Iigures of speech
should be waitched for their meaning.
be In light of the texbt's immediate connection.
This provision is indisvensable to true intervretation. "The

immediate connection or context will usua‘7y'embrace from a "o
Tew verses to a few chapters before and after the texte o o &

c. In light of the text's larger connections.
The larger conpect=on may include the entire book of the Bible
in vwhich the text is Tound. The larger context aids in iurn-
ishing the logical connection of a btext with a whole argument,
or furnishing the necessary general historical knowledge for
enligh Ttenmment.

de. In accordance wita the general teachings of all of Scripture.

The teachings of Seripture Yare harmonious and can be combined
into a symm metrical whole. If a passage may have two senses,
owing to the ambigulty of some word orf construction, to the
doubt whether wome expression is figurative, etc., then we must
choose one which accords with what the Bible in general plain-
Ly teaches vgther that cne which would meke the Bible contra-
dict itself "

The "inality of any text op portion of Scripture must be judged
b the total revelation,”

2, dvaluation of Harkham's Bibvlical Interpretation

'

The foregoing rules will now be discussed briefly with relat—

ion to L r\ham‘s abiding by them in his interpretation ofBiblical truth.
3. Interpretation in 1ight of a minute examination of the text.

Jay, iMarkham follows this rule very closely, In describe-

-
i
!
O
5
(0]
-

. *® e ® e

1. John A, Broadus: On the Freparation and Delivery of sermons, ppe lili-
194

2. Ibid., pe LS

3. Ibid., p. L7

loc. cite

=
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ing the life, death and resurrection of Jesusl, he is careful not to
reduce the details, many of which are miraculous, tc a generality that
allows implicabtion of the most radical sort. <here the Hew Testament

says that Cnrist arose from the grave on the third day, Farkham inter-
his ovm -infinite rower broke the
death: the grave could no long Jer centain him. To kMarkham the

ascension was an event exactly as described by the text. "Then on the

rpointed mountain, in a still davm, he parts from then a2ll, and the
1!2
°

w

heaven receives him from thelr mortel eves. « .

Ao

the comparison of earlier texts and versions oi the

N

rlhan pursued any such

Hew Testament, there is no indication the
study,
Ferhaps iarkham denarts furthest from & minute examination of

AN La

the texbt when he interprets the Scriptures regarding the Kingdom. 4n

eroretation of the third chapter of liatthew,

example of this is his intero
where John the Baptist oreaches of this Kinzdom. Matthew 3:11 reads:
"I indeed bantize vou with water unto repentance: but he that cometh

2fter me is mightier than I . . . he shall baptize you with the Holy

Chost, and vith fire, . . " larkhem internrets John as speaking of

u)

baotism of everyone: "1l sculs ere to be baptized with the Foly thost

and with fire”, whereas the text tells that John is speaking of a

baptism of only the repentant ones, confessing their sins (it. 2:6)

o
<8
and bringing fruits meet for revcentance (ite 3:8). A1l obhers are to

{ A9 4] . . e - . i s 1
hewn dowm. (3:10)L, On the basis of such interpretation, karkham

el
O
[}

1. See Forum (1910), "The roetry of Jesus',

2. Ibid., p. 65 '

3. Oxmam, p. 191

Lie Harkhzm interprets the "2ll" of 3:10 to refer not to individuals,
s i

fo)
but o evil habits, evil customs, evil institutions and evil gov-
ernments.
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neludes that all families will be dravn "inte one Divine Family o

e 1
the Father®,

b. Interpretation in light of the text's immediate connection

Eere again lMsrkham generally considers the context in the hist-

o

orical sactiors ¢l the Hew Testament.z But on subjects like the King=-
dom, or Heaven, he appears to interpret according to a system already
formulated. 4n exemple will bear this out. Harkhem interprets latthew
6:19-3l to mean that man isto look away from the low order to the
er order of the Comrade Kingdom. ithin the friendly circle of this

3

10Lly brotherhood, "all workers will have their earthly needs suppliedi.

e

In other words, sufficiency will not come for man until the Ildeal Hing=-

-

dom But the context of this chapter clearly revesls that

B
4]
u
ct
o

n is a spiritual kingdom {"where neither moth nor rust

1) heave
3 MURRNI T Mt 3
doth corrupt',v. 20)

2) for the present life here on earth, Cod is the giver ol neces-

sities tO the one who-serves Him (v. 2l), and seeks His
Kingdom and righteousness (ve 330

P

c. Interpretation in light of the text's larger connections

any theclo ;1 cal discussion which involves lozic and argument, as, for

instance, the theme of the book of rHomans, the rule hardiy applies
> > iy

o

’

to his interoretations in that respect. Ls for his treatment of the

Cospels, which give the 1life and teachings of Jesus, karkiem gives due

1

regard to the context of the whole as far as the 1life of Jesus is con-

cerned, but over-emphasizes the "group" message of Jesus' teachingse.

[

This is a consideration of the next evaluation of larkham's application

1. Cxnam, p. 191
2. larkham herdly ever refers Lo the Uld Testament
3. Oxnam, p. 194
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f the Tfourth basic 1
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d. Interpretation in

of Scripture

Although chepter I11 is

of ¥arkhaw's social messaze, it h

guently

rkham's d

5V

Comrade Kingdom had. 1
as well as the individval,

saw socieby gradwally

about by the good deeds and love of men.

of faith, bul as was noted in Section B of

emphasis on works.

of James, where the place of

where justification

i
o

the Homans,

ly. The balance of truth lies in

L 3 3 1 >
is dead" and "by works was faith

Farkham's emphasis on the

out of proportion to the totality

ham bzses his emphasis on the

Christ deals with individual problems.

given over to a

in this study the preeminence in larkham's thinking

To allow

Zut total revelation includes
works is shovm,

v faith is set fo

Sermon on the

accordance with the general teachings of all

study of the details

as been unavoidable to mention fre~

yich the

esire was to see the society saved,

for such an interpretation, he

evolving here on earth to a IZrotherhood, brought

Markham conceded the place

this

chapter, he placed more
not only the Epistle
but also the Epistle to
rth so predominant~
the fact that "faith without works

made perfec‘t".2

9]
o]
@

salvation of scciety

the teachlngs of

of

Hount, but even there

Jesus' contact with different

peoples during his public ministry was that of concern for their ine-

dividuval souls.
view that socilety per se
monition that the

keep their lamps trim until the

iy

Christians would be received up

Hebrews 2:20
1eoﬂe"s 2 22

He preached individual regeneration, not
would eventually be saved, but adding
regenerated ones should
coming of

into glory.

with ¢
the sd-
shine in a dark world and

the Son of Man, when all

At such a time, the "fool-



ish virgins' who had not trimmed their lamps would not find entrance
into the Kingdom, becguse they had failed in their individual respons-—

1bility.t

nat

ok

In view of the above evaluations, it may be conciuded

liarkhem 's social gospel was not derived basicelly from a sound and bak

-
0"

anced interpretation of Scripture. G. frnest Wright alluded to this

[

tendency on the part of proponents of the Social liessage when he said:

The strong social gospel movement in thiscountry had its original
inspiration, not primarily in biblical exezesis, but rather in the
idealism inllerent in the 19th century doctrine of progress with 1ts
vision of the Kingdom of God on earthe

T, Summary

This chapter has viewed Merkham's religious beliefs regarding
God, Jesus, man, salvation, and immortaiity5 and has briefily evaluated
his Biblical interpretation in the light of basic rules of interpre-
tation.

arkham's God isthe omnipotent Creator whose ways are governed
by the two motives of love and justice. He mercifully provides for all
His creation, and wills the destinies of men to a blessed end. iHe has
revealed himself in nature, man and Christ.

Jesus, after a short sinless life as described by the Gospels,
died to consecrate Trulh, and having left the highest example of sac~
rifice, ascended 10 heaven shortly afier his resurrection, where he now
is prepering a place for the ideal Xingdom, the subjects of wviliich pre~
vare themselves here on earth under his leadership as their Social Sav-

iour.

l. Natthew 25
2. G. Ernest Wright, "The World Council of Churches and Biblical
Interpretation”, Interpretation, IiI, (Janvary, 1949)




-0~

f

A11 men have originated from the one source of love, and so by
the original plan of Goc¢ were made for Brotherhood. HMan is the shadow-
form of God, a form marred by sin, which wss the result of man's wrong
Choice. This Choice was made possible by God's decree of freedom of

. . -

vill, a decree He deemed necessary bthough dangerous.

Salvation, vinichis not ecuivalent to membersiips or creeds, but
which means the Kingdom within men and within society, depends both on
man's receptivity and Christ's initiative. kian must have faith in God
and Christ, bult thst faith is worthless unless the deeds bear it out,
for fate is molded by deeds. Christ, the object of this faith and the
supreme exanple of the works, gave the vrinciples of righteous living
and died to consecrate Truth.,

5 .

To liarkham, immortality is less mysterious than life itself.
Life Hereafter is an evolution of the present life. Those who live
according to the principles of the Comrade Kingdom on esrth, pass on

to the Idezl Kingdom in Heaven, vhere the soul grows, end where more

¢ EHell, vhere there is

6]
ct

work iswork's revard. The other class

oo

oe
punisiment for tne sins committed in Hell only, and vhere there is
till 2 dim ray of hope for redemption up until the:moment the path o

the Abyss is chosen. If that pathh is chosen, God's last mercy remeins:

of Cblivion.

ct

the dus
egarding lerkham's Biblicsl interpretation, of the four basic

rules of interpretation proposed, Mariham follows most closely that of

minute examination of the text. kis furthest departure is from the rule
of interpretation according to the general teachings of total revelat=
icn. The majority of his departures concern the subject of the King-
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THE SOCIAL NI

SAGE OF MARKHAN

e

LA, Introduction

It is difficult to categorize larkham's philosophy because of

ts numerous paradoxes. Yhile his philosophy isidealistic, it is al=-

‘_l-

so pragmatic, and is not guilty of the charge of Frofessor John Uevey,
the pragmatist, that the idealistic philosophy "tends to substitute an
antiguated attitude of other-worldliness for that of a vigorous rar-
ticipation in the struggle for a new society here and ncw.“l limrk=
ham's idealism is one that shifts in thought to a struggle for a new
society, with a standard for-the new soclety not originally pragmatic,
but moral and spiritual: the CGolden hule. For this reason one must
cz1ll bhis vhilosophy bobh idealistic and practical.

It will be the vurpose of this chapter to study the practical
phase of Markham's philosophy. First will be noted the indicaticns of
the preeminence of the © cial message in his thinking. Following this,
the various factors in Harkham's life which led to such a practical
vhilosophy will be discussed. Finally, a condensed description of the

principles of the Ideal Kingdom which Iievlcham preached, will be set

forthe
Be Its Preeminence In kiarkham's Thought

Like most absolute idealists, ¥arkham' center of attention is

in society, not the individuesl. He recognizes individual worth, and

he fact that salvetion of the society cannot come without individual
« o o o s

1. Harold K, Titus: Living Issues in Frhilosophy, p. 250
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salvation of men. But to him the supreme good of the world n soc-

.

ial szlvation. In a letter to Stidger, Liarkham wrote:

In the old days preachers proclaimed an individualistic redempt—

ion, the escape of the individual into a place of spiritval safe-
Ty. But this idea must be expanded to include collective human-

ity. Gowever it wes on the past, it isnor certain that there is

no avsllable salvztion for the people except social salvation.”

Merkham's writings will prove that the

o

3]
ct
et

lance

o
L=l

A cursory
heart of llsrkham's message is the Social Gospel, or the call to the
Comrzde Kinsdom, the c2ll to Erotherhood. This is evident first of
all from the freguency of social references in his prose and poelry.
lany of his works are written with the purrose of exposing the pre-
vailing curse and sins of selfishness, greed and oppression in the

world. Others are devoved to bhe vositive message: a descripbion of

the blessed Comrade Kingdom, and 2 challenge to bring it about. To=
gether, these make up by far the bulk ol Markhem's writings.

Further proof that the Social llessage is the core of Harkham!
mission is the language of conviction and force in all kis social
references. His strongest words ébncern sane aszmect of this message.
Added to this proof is his own statement of purpose as a poet, which

he gave in a poem entitled

Foets''s The poeb is given

To spealk to men the one redeening word.
Ho neace for thee, no peace,
Till blind opwreQSLon cease;
The stones cry from the walls

e S,
1311 the gray injustice falls-

e« o o Till strong men come to build in fre Ed ate
The pillars of the new Fraternal State,
L] L] - L] L4
1. G, Promley Oxnam, (editor), Preaching and the Social Crisis, pe. 205

2. Eav in,‘arkﬁam, Bk. I, p. 110



C. Influences ILeading to This rhilosovhy

1. The Gospel of Jesus

As has been already pointed out, Haritham himself said that the
Gospel of Jesus is the one thing that had the most profound influence.
in his life., If he were to be deserted on a lonely island and could
take only ten books with him, his first choice would be the Gogpel of
Jesus,

It was in the Gospels that Markham discovered whet was the
passionate vurpose for man in the heart of Christ. This purpose in-
volved the estsblishment of 2 Comrade XKingdom to which Jesus wanted
all men to belong. 1t was especially in the teachings of Christ, in-
ciuding the Parables, that lerkham found the principles of the social
message which he began to preach. dJesus! Sermon on the kMount set forth

the Constitution of the Hew Urder. The teachings of John the Baptist
added to ¥arkham's besis for a broad interpretation of the Kingdom.

s

It is to be noted here thet the section of the Gospels that
attracted ¥arkham's attention were those that presented the teachings
of Jesus. He did not overlook the life and death of Christ in his in-
teroretation; but he chose 1o concentrate on the teachings. Thus one
can understand the tendency toward such a strong social message.

2. Books
Besides the Bible, tﬁo.main vritings had their intluence in

actually {formulating karkhem's philosophy: the works of %william Ellery
Channing and Bmanuel Swedenborg.
1 o o
Ls has been seenj when only twenty-two years of age, liaricham

was given the remains of an ipiscopal rector's library, which included

1. Of, ante, p, 21
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books by Channing. So absorbed became liarkham in Channing's volumes
that for six months he read them during every spare moment. Channing
was a proponent of the social message, international peace, temperance,

ne first contact

ot

piety and unitarianism, among other things. This was
Warkhsm had with such teachings, for, as was shown in chaplter I, up

to this time his spirituval environment had been predominantly evangel-
ical. Channing's teachings on brotherhood attracted hiarkham, and ap=.
vealed to him as vest interpreting Christ's teachings for the solubt-
ion of man's oporession. learkbam saw Channing's religious views as
being broad and lofty, founded on common sense, and yeb partially mys-—
tical.

Swedenborg's writings came to Markham a little later in iife,
but not without force. OSwedenborg's main’infliuence upon larkham was
mysvical. DBubt it was through his teachings that Harkhem discovered
that the next 1ife is only an evolution of this 1life. This is what
¥arkham needed to see in order to reconcile the existences of two
similar kingdoms: the Kingdom of Heaven and the Kingdom on karth. That
vas Swedenborg's major contribution to the formulstion of Markham's
social philosovhy.

3. Frersonal IExperience

[

No books could have originated within larkham the impulse

to crv out agzainst oppression in behalf of the Comrade Kingdom. This
conviction could come by no other way than personal experience. iark-
ham's early life was filled with such experiences, as has been related
in chapter I, His was a life of hardship and'toilg and whatever he
did not experience personally, he saw first-hand, Haunted wibth such

memories and convictions, it was not strange thzat he should be captiv-

ated by the original painting of Millet's "The ¥an wWith the Hoe', when
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it was on exhibition in California. Yor an hour he sat before the
vainting (a copy of which he had seen twelve years previously), while
the terror and power of its message took a hold of him. Let him des=-
cribe that message in his own words:

I saw that this creation of the painter was no mere peasant, no
choice man of the fields, but he was rather a type, a symbol of
the toiler, brucallzea through long ages of industrial oppression.
I saw in this peasant the slow but awiful degradation of man through
endless, hopeless and Joyless labor.

P4

iy )

So, in the form ofthe epic poem "The lan #ith the Hoe", karkham was
"forced to ubter the awe and grief" of his spirit "for the ruined maj-
sty of this son of God",

In his later yezrs, Markham saw no improvement in the world.

P
[

Hot many years after he wrote "The ian With. the Hoe" came lorld Var 1 ,
the antithesis of the Comrade Kingdom. Following hard upon this came
the "Boom" of Inflation, with its selfish acquisitiveness, egotism and
matérialism., The third period brought the Depressicn, with 211 of its
"werrible degradation of huwman personality™. These three dark periods
saddened iarkham, and were he living today, he would have still more
reason for sadness. But kiarkhsm never gave up in despair. To him,
this was not a result of the failure df Christianity, bul the result
of the failure to try out Christianity in the large social sense.

From such personal experience of the failure of the nation this %o

try out Christianity, Markham in his last years took even greater

trides in the proclamation of his social message. The unpublished

w
927

prose volume wnich wes to be called "The Forgobtten furvoses of dJesus!,

many varts of which were quoted in chapter I, was the product of

such experience and conviction. In this volume, Markham set forth

.

1. l#ark Sullivan: Our Times-imerice Finding Herself, Vol. II, p. 230
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his interpretations of the principles of
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1., DBrotherhood of lan
Fredominantly, larkham's message concerns the state of society

as a whole, though basically that state depends on each individval.

\ . . . . 1 co s
The Kingdom which Christ presched "hes its centver in man"™, but it is
not exnected to stay there., It must "take form outside of us in hu=-

man institutions. . . in a new society where the Golden rhule shall be

:

. - R 2 - s . ; .

the working vrinciple",” The grest world-purvose is the ‘'vast inbroth-
ering of man®3, Iach person must "be baptized in the fire of heroic
love”h, burning away all selfishness and greed, with the result that
u5,

all men are brothers in the "one Divine Tamily of the Kingdom Then

no longer will each man plot how he may grind the fellow—man s ad the

o
2

t share their substance7. The

<

rich will no longer ovpress the woor, bi

Eagtiy

economic order will be cooperative rather than competitive. The world

status will bethat of peace. According to Mavkham, war “can be cured

only by the divine forces of love and justice. . . " O Within the

-y

riendly circle of the Oomrade ¥incdom, all workers will have their

ezrthly needs Afe~destroying worries will pass away, and

]

ke the birds of the air, birds that gather

men will live

1. Oxnam, p. 190
2. Loc. cit.

Nerlihem, Bk, IL, "The Viorld-turpose", p. 80
lie Ozxmam, v. 191

5. Loc. cit.

6. warkham, Bk, I, "Little Brothers of the Grownd", v. 23

7. Cf, Markham, Zk. I, "& Harvest Song”, ». 116

8. larkham, Bk, IV, Hxplanatory note to section #Echoes from the

rld Gar', p. O7
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thebounty of the field

1 oof Christ

5

The lzader of the Comrade Kingdom is Christ, He is Lord of
esch individual, but also of the wihole socizl order, Individual re-—

demption is necessary, but Christ's expanded purpose was soclal sal=

eader, Jesus even fills the labor

.

vation, according to Farkham,

l.._l

T

L3

».

throne:

S0 we await o b e leader to appezr,

Lover of men, thinker and doer and seer,

The hero who .ml. £i11 the labor throne 5
And build the Comrade Kincdom, stone by stone. « o

(-‘—"3"

i

iz Lesder, Christ has written the Constitution of the Kingdom. That

is the cermon on bhe lount, the "working fora ior God on earth“.3 In

3

this is contained the Leader's one great duty lald vpon his subjects—-

. . . I T .
"o embrother men and to emparadise the world®. ' Chiist as Leade:
is the ideal ruler: he never calls upon nis followers to do something

done. Fe calls men bto love, for he has loved. He calls

faed

10

oy
0]
gt
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men to dis for truth, if need be, for he did just thet at Calvary.
3. Freparation for Eereafter

k¥arkham believed stronzly in another existence. This has been
shown in detsil in chapter II. FHesven isthe vlace vhere those indiv-
idvals go who strive to bring about Christ's Kingdom here on earth.
kMarkham knew that he would not live to see the fuvifillment dathe
Comrazde Kingdom on earth, but he believed it would come some day.

Those comrades winc dle before that fuvlfillment, later find themselves

in the Idezl Kingdom, the Kingdom of the Hereafter, which is merely

. Oxnam, »., 19L

liarkham, Bk. II, “The Leader of the reovle", v. 55
Oxnam, p. 195 ) )
Toid., p. 198
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an evolution of the Kingdom on earth., The principles that govern

both kinzdoms are the same, namely, those given by Jesus in his par-

ables and Sermon on the dount. ¥an prepares for the Kingdom hereafter

by higlife in this world. ¥What is left unperfected here, must e per-
fected there. Nore work will be work's reward.

Because of the cloge relation of heaven and eartn with re-

) - . 3

spect to this Comrade Kingdom, one can easily understand again why
deeds play such an important part in Markham's philosophy. In essence,

that chilosonhy bals dovn to: "You must eventually perfect your life

so right nowi" This appears in bold con=-

yourself; why not start doin

2

C\"l

trast to the words of Faul addressed to the Galatians: "For neither is

1
circumcision anything, nor uncircumcision, but a new creation,.”

e Svmmary

This chapter has discussed the preeminence of the social mes-

he factors leading to this philosonhy,
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and the principies o +the Ringdom message.

That the social message is the heart of Merkham's mission is
evident from the frecuency of social references in his works, from the
forceful tone of such references, and from his own explicit statements.

Yarkham cderived his social consclousness originally from the

1

Gospels of Jesus, which had a profound influence upon his life. Bas~
cally it was the parables and Sermon on the ount from which he deriv-
ed his conceptlon of the Comrade Kingdon. ¥Fhen he was twenity-two years

old, he obteined the #illiam £llery Channing, whose social

1

The writings of Swedenborg

Q

vhilosophy directe

1. Galatians 6:15



later added to this influence, reconciling the problem of two heavens
by en evolubion theory, Added to the infliuvence of the Gospels and
the religious books was a background: of personal experience in the hard
toils and oppressions of 1ife., This personal conviction was a decis=
ive factor in his choosing the mission to challenge men to build the
Comrade Kingdom.

In the last section of this chepter, the vrinciples of lark-

ham's social message were briefly described. These involve the Broth-

()

erhood of Ian, which is basic to any Ideal Kingdom; the hulership of

Christ; and the conduct of man on earth as a preraration for the

e

dom of the Hereafter, should death precede the complete realigation

of the Ideal Kingdom on earth. Upon these essential principles de-
/

pends the fulfillment of Narkham's highest hope: the coming of the

Tdeal Kingdome.
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CHAPTER IV

g

MARKHAK'S TRFLUENCE UPON

Ay Introduction

Markham never sought vopularity or fame, never coveted state-

1y mansions, never confined himself to the circle of popular person—

ages. That is vhat prompted Joaguin Miller to write, "Consider what

Ferkham put sside, as pubbting aside a crovm, to take hisplace with

the voor and despised.” 1 larkham had 2 message born out of deep con-

0

viction, and it wes his one purpose in 1life to tell the world about
that message. That he succeeded in such a mission is illustrated by
a2 magazine review of the influence of just one of his poems, actuslly
the ocoem that brought him fame:
His "The Man with the Hoe" is the most revered and well-liked poem,
short of the psalms of David, that the world has known. It has
been translated into about L0 languages and reprinted in probably
as many as Lifty thousand newsvapers. ’

It will be the purpose of this chapter to show why larkham's
message gained such warﬁ reception, and how it influenced social, 1it-
erary anc religious thought. Because of the historical perspective
required by historians in writing their books, it is too early to be-
gin to appreciate the tremendous influence of this man's life upon

American thought.

o © & & o
&

1. wuoted in George ‘harton James: Heroes of California, p. L56
2. ZReview in Overland konthly, (NMovember, 1$31), p. 8
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Be Ieasons For This Vast Influence

1. OState of American lNation in the Zarly Twentieth Century
a. Economic Structure
The policy of taxation in America around 1900 was deplored by
William J, Bryan. In 1895 Bryan was referring to the Supreme Court's
invelidation of the attempt to have an income-tax law, when he chal=-
lenged: "Is it the fault of God or Hature. . . that our tax laws are
so made. . . that the poor man pays more than his share and tine rich
man 1ess?“l
The country's outstanding volitical issue in the years 1900=~
1915 was that of the truet companies, or private monopolies. Une of
the country's leading conservatives, Grover Cleveland, sent a message
to Congress warning of the situvation, which read in parb:
The communism of combined wegzlth and capital, the outgrowth of
overwvieening cupidity and selfishness, which insidiously undermine
the jus?;ce and integr@ty of free instituti9n52 is not less can-
gerous than the communism of poverty and toil,
Theodore ifoosevelt is quoted as having said, around the year
1903, that "Corporation cunning has déveloped faster than the laws of
nation and State." 3  Bven in the vear 1073, Chief Justice Idward G,
iyan, of the Supreme Court of Wisconsin, sald, in part, "There is
looming up a new and dark Dower. . » o Lhe accumulation of individual

wealth seems to be greater than it ever has been since the downfall of

Y
o . !
the Foman Empire."

\
America in 1900 was thus a nation of two main classes: the

wealthy and the poors The curse of the poor wes their poverty; the

. ldark Sullivan: Our Times-imerica Finding Herself, Vol. II, p. 2L7T
Ibid., pe. 219

Toc. cit.

« Ibid., p. 250
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of the rich was their wealth, T reach was ever-widening,

93]

and while there were political figures thet frecuently voiced their

protest, there had not yebt been a& poet to sound the battle-cry in
verse, a medium thet can venetrate all barriers of caste, creed and

color,

;

b. ©Social Structure
The ineviteble accompaniment to this economic sitnation vas
the social structure of oppression of the poor. Lkere was 'one boy
born in a wnalace, surfeited with unearned riches®; there was another

lad born in a hovel, beset by ummerited poverties. Within a matter of

.

vears the rich son would be ruling over the voor with unfain advaniage,

The chasm betieen the two vas one of "icy vride and worldly wealth.”

Yay Fngstrom Host vividly describes the situation which faced the sym-
pathetic ‘merican in 1900:

he saw these classes held asunder with no sympzathies in common-
reld asunder and living as far apart as though they were marooned
on separsbe continents. He saw the mmpered child of the rich em—

loyer grow up, knowing nothing of the half-sterved children di'the
poorly paid worlman; while the voor children in thelr destitution
grew up to envy- if not toshate- the rich child in his over-abun-—
dance. He saw the haughty iim of the purse-proud: he saw the humil-
iated look ofthe monevless,

In Bryan's estimatioﬁ, the extremes of society were being
"driven further and further aparte o » o Lt one end d'the scale lux-
vry and idleness breed effeminacy; at the other end, want and desti-
tution breed desperatione o o o 2

Considering, then, this economic and social structure in the

imerica of 1900, it is not stranse that a volce crying out against

oppression of the poor would cause startling reverberations, with fer—

-

° ° ] ® ®

1. liay Engstrom Hoss: Heroism and Service, Vol. IX, ppe 57,50
2. Sullivan, pe. 2h3



vent acceptance by the oppressed peéoples, and vigorous denial by the
indicted oppressor. What added to thie noisy commotion stirred by
¥arkham's voice was the fact that he was the first of the poets to
téke up the cry. Ee was the Ploneer-Poet of the Social Fassion.
2. larkham: The Pioneer-Foet for the Uppressed

There had been expressions of probtest against social injust-
ices in other fields by the beginning of the twentieth century. rol-
iticians, economists, newspaper editors and other professionals tried
their hardest to make an impact, but these lacked expression that
would strike home bto the very heartscof men. The French artist, dJdean
Francois idillet, had struck the introductory note to such needed ex-
pression when ke painted "The kan With the Hoe', picturing on canvas
the common underpaid toiler. But not every one could interpret and

-

v]

pereciate such art. DBesides, the reproduction of a vainting and

g
¢

ts distribution to the masses of America would have been very diffi-

}.‘o
o}

cult. ‘hat was needed was an interpretation of that note in forceful
but plain poetry, and a challenze to the existing conditions of Amer-
ica. This was where Markham came in. A poet had arisenito the need
of the hour. Huch was at stzke for Markham~~ his very livelihood--

but his passicon for the "savages" of civilization prevailed. He must

T

interpret for imerica and for the world just who that Hoe-ian is. The
fioe-Fan is not the intelligent working maen. He is not the savage of
the wilderness, who has at times a step of dignity and a tongue of

eloguence. The Hoe-lan isthe savage of civilization.," 1

On January 15, 1899, the pioneer-voice of the hitherto un-
knovm poet agrpeared in the San Francisco Examiner, in the foym of the

* L4 * L L]

1. Yarkham, in W. R. Benet (editor), Fifty Foets, pe L
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poen entitied, "The ¥an %With the Hoe". The battle-cry had sounded.

But whom wouvld it stir? How long and hard would be the battle?
C. Gignificant Influence of Harkham

1. TUpon Social Thought
The Man With the Hoe' was Harkham's first introduction to
fame and influence. Having spoken thet first "word for the Humiliated
and the ‘ronged® l, he gained the friendship of all the dovmtrodden,
lowly, despised and friendless peoples. This receptivity of his social
message encouraged him to write more lines on this subject in the for-
ty or so years that followed.
But his words also stirred the accused peoples to self-ex-
amination. This effect is described by George iharton James:
How the blows rang; how the iron struck fire; how the heal burned
and seared. The world felt the blows and men and women who had
been asleep in thelr own selfish comfort and pampered luxury a-
woke to the sorrows, sufferings and needless woes of others. lis
direct questions were sharp-pointed arrows that penetrated the
joints of the selfish armor of men.
Tmediately following its first printing, "The Man VWith the
LHoe" appeared in all American newspapers, and was soon translated in-
i p Eagtd 2
to all languages. It was the "theme of thousands of articles, inter-
views, editorials, cartoons, sermons, debates, parodies, jocularities,
flying paragraphs. Two new words appeared in the language--Hoeman
and Hoemanry. . . " 3 The poem drew this response from the New York
herald:

Is a « « « revolution impending in America- a bloodless revolution
this time, fought not with bullets but with ballotsy If so, Edwin

1. James, p. 150
2' Ibid-’ De ).4'_57
3. Hoss, p. Ol



Harkham will prove (o be at once its despised prophet and its ac-
cepted high priest.

This poem caused a great socilal awakening in America not be-
cause of any original proposal or idea, but because it forcefully told,
in terse, bold poetic strokes, what the common toilers of America had
wanted so desperately to say for years upon years.

Just as the poem had been in the making for maﬁy years, uari=
ham haC not the:slightest intention of resting his fight with a mere
"pattle-cry"., He determined to spend the rest of his days striviné
for the goal wnich to him was:aGod-ordained destiny: the Kingdom of
God on earth. Shortly afer writing the poem, Larkham moved east to
llew York, where he lived for the rest of his life. It was while in =
the east that other injustices to the helpless and defenceless aroused
his indignation and "led to his entering the arens on their beha n,2
In New York he made a personal study of child labor in the factories,
shops and mills, and wrote many stirring articles in defiance of this
condition.? John B. Horner evéluated Markham's social influence with
these words:

o « » if true greatness is measured by one's ability to stamp his
impress upon humanity, BEdwin Farkham would be counted great if he
had done no more than to cause manking to pause long enough to con-
sider the oppressed laborer who had never been taught to think. .

« o The world is now wribting a new dispensation, for industry. . .
upon the inspiration of seers as Edwin Harkham.™

Markhan's approximately forty years of residence on Staten Is-

land, Hew York, were years of sweat and toil in his mission as Social

Zrophet. whether it was writing prose or poetry, or speaking to con-

1. Sulliwanr, p. 2LO -

2. James, p. 456

3. I.ge a series of articles for Cosmopolitan lazazine. ¥arkham
was also a co-author of the book, Crildren in Bondage, dealing
with this subject.

Le John B. Eorner: Oregon, p. 36l
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ferences or congregations, his message was the same: the Gospel of
the Comrade Kingdom. In the estimation of many, his has been the
greatest influence upon social thought in twentieth century hmerica.
FPerhaps that influence has been so great because iarkham was a living
example of the message he preached. His home was huuble; he never
rode by Pullmen car; he always ate moderately in consideration of the
sterving masses; he renounced all material "things" zs being seécon-
dary. Of this Stidger said:
o Tolstoy has more completely renounced things. No Ghandhi has
more completely given up tiemeterial possessions of life. o
Kagawa hes so completely consecrated himself to the Comrade King=-
dom of God. Edwin iarkham isithe great Foet Frophet of the Com-
rade Kingdom of God on earth.

In America's twentieth century social ere, Harkham was the
voice of the oppreésed toiler, indicter of the cruel rich, inspiver
for sociél legislation, preacher of Christ's social gospel, and ex-
ample of wnselfish brotherly life.

2. Upon literary Thought

Edywin Merkham became the leader of the new poetic movement in
America. This movement took up the cry of labor, the cry of the
ground and the cry for a nobler civilization. 1t sought the poetic
beaulty which lay hidden in the common numan life around men. A. M.
Sullivean, president of the Foetry Soclety of America, said:

Harkham believed the principal function of the poet is to convey
ideas and he gave expression tc thoughts of the commonplace in
language that the masses undersbood.

May B. Hoss said, "This idea has been caught up by the younger Amer-
ican poebs, and it is now the dominant note in the new*?oetry o¥ our
e e s e s

1. G. Bromley Cxmam, (editor), Preaching and the Social Crisis, p. 206
2. HFarkham Library, Wagner College, Staten Island.
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eralt 1. These new poets determined not to be boundpﬁy traditional
laws ofrhytlm or rhyme, nor did they sbuse this freedom. Actually,
Earkhem maintained the best tradition of the classic school. ¥ill
Cafleton, Joaguin ¥iller, Bret Harte, Iugene ¥ield and James Vihit-
comb Riley were of this school of thought, writing poems of the vill-
age and the farm., It was ¥arkham of their group wio wrote the songs
of the tolilers.

Not only did larkham write close to man, but he encouraged
others so to write. He approved university training oi poets, "to

v

enrich the ‘quiet education of the feeling'! which must be secured in-

h Century roetry said that Markham

3

dividuslly." 2 The magazine 20

"spent himself in the encouragement of wounger poets.’
This poetry for-the masses gained for Markham the highest of
acclaim. Joyce Kilmer called him fmerica's greatest liwing poet.
George Stirlingsaid,'He is the dean of the world's poets." He was
hailed as the "foremost name in poetical literature since Tennyson
1
it

and Browning."” * A Chicago editor gave this estimate in 1919:

I regard Edwin Farkham as our greatest contemporary poet; and
I offer him as an all-sufficient answer, to the assertion thai
the days of American poesy have passed.-

Hevertheless, impressing the literary world was not Markham's ultd=-
mate aim. True, he welcomed the publishing and distribution of his

irose and works, but only for the purpose of reaching the souls of

men with his message of Love.

1. Koss, p. 62

2, Harkham, in the Daily Californien (Chicago), 1919
3. Article in 20th Tenbury roetry, (1929), p. 290

te Guoted in Sullivan, p. 202
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3. TUpon Religious Thought
The warm reception of kerkham by religious circles is under-
standable in 1ight of the fact that the nation was sadly lacking a
poet of fair renowvm who would write with deeply spiritual and yet
practical tone. Vhy must poets find their themes only in politics,
economics, love, mystery, fairy-tales, history? Are not the themes
preached upon from the pulpit of elternal value and worthy to be used
as seed for the creations of poetry? Did not Uavid of old set an ex—
ample of the beauty of setbtting forth spiritual truths in verse?
Strangely enough, the pulpit seized upon lMarkham's social
works rather than his more sriritual verse, and used them as inspir-
ation for many social sermons. Concerning tiis, and referring to one
poem specifically, John B, Horner said:
The first four lines of "The Kan ¥With the Hoe" have been the sub-
ject_of more Sermonse . . uhan any'other four llnis written in the
Inglish languvage during the last guerter century.
This reaction is but a reflection of the new idealistic philosophy
which had already arisen among religious circles in the 19th century,
to which G. Zrnest Vright referred when he said:
The strong social gospel movement in this country had its original
inspiretion. . « in the ddealism inherent in thg 19th cegtury of
progress with its vision of the Kingdom oI God on earth.
Iarkham spent many hours in fellowship with social preachers .
of various denominations, and spoke to thelr congregations on numerous
occasions. All such contacts proved to be of great inspiration to the

pastors. The Heverend William L, Stidger, pastor of the Copley lieth-

odist Lpiscopal Church of Doston, is an outstanding example of one

1. Forner, p. 36l
2. G. Irnest Wright, "The ¥World Council of Churches and Biblical
Interpretation®, Intercretation, III, (Januery, 15L5)
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upon whom Markham made deep and lasting impressions. On the occasion
of larkham's seventy-fifth amniversary Stidger asked Markham if he had
a message for ministers, Harkham's reply, in part, was:

Tell them for me that they are engaged in the greatest occupation

on earth- the business of carryving the message of the Comrade

Christ to humanity. I would rather be a door-keeper in the house

of the Lord than to dwell in the tents of the mighty.

lMarkhan's general influvence upon the laity has also been felt,
because he spoke to the masses. Franklin N. Lapham called markham the
"Average Christian's Foet", because he gave practical poetical inter-
pretations of the Christian life. B. O, Flower said Just before the
First Viorld War that Harkham was the "reflector of the mighty spir-—
itval undercurrent of our age. He represents the new conscience arnd
the broadening spiritual ideals of our wonderful age."2
That Markham's influence upon Anerican Christendom was not

sweeping and general to the extent of starting a 'social revival® can-
notv be questioned. To fairly analyze the reasons for the rejecticn of
his message by many churches, especially evangelical churches, is be=
yond the limits of this study. The section in chapter II on the eval-
vation of Markham's Biblical interpretation suggests one basis which
may have motivated such rejection, The fact remains that larkham

famned the flames of a young social movement, and also won many con-

verts, within the churches, to his philosophy.
De Summary

This chapter has dealt with the tremendous impression which

Harkham made upon twentieth-century fAmerica. At the turn of the cen~

1., Filed a2t Markham Iibrary, dagner College
2. B.O. Flower: rrogressive lkien, ¥Women and lovements of the Past
25 Years, p. 225



tury, the imericen nation was ripe for a bold protest in refined clas-
sic tone against the rapidly intensifying oppressicn of the poor mass-
es by the wealthy few. Taxes and monopolies drained the poor and fed
the rich. America was veritably inviting the czste system; actually,
such a system was already in existence. The appearance of Harkham on
the scene &t such a time as this could not take place without notice.
He was the pioneer to express in verse the sentiments of the masses.
eep and lesting impressions were inevitable.

¥arkham's significant influence extended over three realms
of thought: the Social, literary and religious. In American society
Harkhsm caused a great awakening, rallying the poor masses to a common

front, and shooting "sharp-pointed arrows that penetrated the joints of
the selfish armor of men." His poems and articles were published
throughout America ard even the world, and inspired Ya new dispensa~
tion for industry'.

Harkham also became the leader of the new poetic movement,
which took up the song of labor and used common human life as the sub-
ject for verse. Not only was he the leader, bubt the teacher and in-
spirer of such writing. So greab wes his poetic influence that he
was acclaimed by some as the dean of the world's poets and the fore-
most name in poetry since Tennyson and Browning.

Akin to Markham's influence upon social thought was the im=-
pression he made in the reli gious circles of America. That imprese-
sion vies made not with his deeply spiritual verse, but with his social
prose and poetry. The churchmen who warmly received his message were
of the school of Idealists which had arisen in the nineteenth century.

To them, Iarkham was a prophet. His verse was used often for sermon

suggestions; many times he himself was the speaker. He has been one
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of this century's main inspirers of the Social Gospel of the King=-
dom on Zarth,

Zuch has been the response to a message from a new poet who
stressed the socilal obligations of men. Thet there should be negative
reactions was inevitable. The wealthy minority still claimed their
right to earned wealth; the classic poets held firm to troditional
subjects for verse; and many elements within the churches guarded with
increased fervor thelr religious convictions involving prédominantly

Biblical interpretation.
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CHAPTER 'V
GENERAL SUEMARY AND CONCLUSICHS

A, Summary

The purpose of tiiis thesis has been 1o examine Edwin Mark-—
ham's philosophy of life. The desire was felt to discover the motives
whiéh.impelled this bard to such a rigorous proclamation and defence
of the Social Hesssge, and to learn vhat fundamental religious be-
liefs are basic to such a social emphasis.

Chapter I was devoted to the introductory task of describing
the phases of larkham's early life which led tc a distinct idealistic-
pragmatic philosophy of later years. Ilarkham's home life was truly
character-building. ZFrom his parents, especiélly his mother, he de=
rived a fear of God and knowledgé of the Bible through frequent church
attendance and a daily family altar. Circumstances about the home al-
so molded his framecof mind, for in poverty he learned the patience of
toil, and on the hills as shepherd or rancher he sensed the nearness
of the Infinite One. There were the educational influences: from the
unforgettable Harry G, Hill and Ssmuel D. VWoods he was encouraged to
a mystic outlook, a restored confidence in man, and a love for poetry
and books. Concerning books, Channing's works were anong his first
prize possessions, but the Book of books, the Bible, was his origin-
al close companion. Harkham's deepest religious experience came in
his youth at the time of his’conversion, when he realizec a definite
union with Christ. From that day, Jesus was the object of his atten~-

tion, upon whose life and teachings he based his entire social message
of later years.

An analysis of karkham's religious beliefs as revealed by his
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prose and poetry was the consideration of chapter 11,
ed by an evaluation of his Biblical interpretation in the light of bas-
Harkham's God is the Creator who has willed

Jesus is the Son of God, but also the Su-

ic rules of interpretation.

8. man's end to be blessed.
preme kan, having left the highest example for a Brotherhood Kingdom
He is the Saviour of soclety as well as

by dying to consecrate Truth.

of individuals. tan is the shadow-form of God, a form marred by hate

but restored by Love. ©Salvation is the eguivalent of the Kingdom of

God within man and soclely, realized by deeds that conform with the

principles laid down by Jesus. Karkham's philosophy oif immortality is

life Hereafter is an evolution of the present life,

Comrades of the earthly Kingdom are gradually
£17 others go to Hell, where

Swredenborgian.
God's last

but on a higher plane.
periected in Heaven, the Ideal Kingdom.

they continue to sin and reap punislment for such sin.
mercy of hell is ‘the dust of Oblivion.
L summarizing section in this chapter on the philosophical

implications of karkham's religious beliefs showed liarkham to be pri-
& quotation by KMarkham bore testimony to this con~

marily an idealist.
pretations, was the question under study in the last section of the
to the gen~

clusion. “hether iarkham was strictly Biblical in his various inter-—
Here it was shown that Markhsm's furthest depsrture in in-

chapter.
terpretation was from the rule of interpretation according
eral teachings of total revelation. The majority of these depariures
Harkham's

concerned the subject of the Kingdom.
In chapter 1II the practical or pragmatic phase of
This was done by an analysis of his social -

philosophy was studied.

message: 1ts preeminence in his thinking, the factors leading to such
The social message was proved to

a philosophy, and its principles.
L[] L]
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be the hear?t of his mission by the freguency of social references,

by the forceful tone of the references, and by Markham's owvn Utestimony
to that preeminence. dJesus! parables and the Sermon on the Mount were
the main sources of iarkham's messzge. William Ellery Channing was the

first writer to interpret for Mazrkham Jesus' teachings in the light of

social emphasis; cwedenborgian works made sane later important con-

tributicns. Perhaps the greatest factor leading to ¥ariham's enphe~
sis on the man—to—man~relationship was his personal participation in
the hard tolls and oppressions of early life, which to him appeared
inconsistent with God's original plan. The last section of this chap-
ter summarized the principles of the Comrade Kingdom which Markham
preached, naemely, the principles of Brotherhood of lan, Rulership of

T
BA

Christ, and FPreparation for the Hereafter.

Harkham's influence upon twentieth century American thought
was the consideration of chapter IV. The causes for suchh a deep im-
pression were first shown. These were mainly two-fold. America a-
round 1900 was ripe for pfotest, with its taxes and monopolies drain-
ing the poor and feeding the rich. The poor were nothing more than
outcasts. Into such an arena came the pioneer with the classic "bat-
tle cry". HMarkhan was the first to sound the bruapet in bold verse
against economic and social tradition. For that he was hailed the
Socilal Frophet.

Harkham's influence upon social, literary ana religious
thought was then briefly weighed. In the social world he caused a
great awakening, rallying to the cause of the poor masses, and ex-
posing the savage brutality of the wealthy oppressors. t was he
vho inspired what was termed "a new dispensation for industry." In

the literary world, kasrkham became the leader of a new poetic move-



ment. This trend veered away from the traditional subjects of verse,
like love, adventure and fairy-tale, to those of common human life and
the lot of the average man. DBesides being leader in this movement,
¥arkham was its inspirer and teacher. That his acclaim was greabt is
indicated by his being nlaced in the category of such men as Tennyson
and Browming. In the religious world of thought, iarkham was received
with open srms by the modernist clergy who fell a strong need for the

fmerican Christian to become sensitive to the social obligations of
neighborly love. To such ministers Markham was an inspirvation., If
sermons on the Social Gospel ever received any impetus, it was vhen
Markhan appeared on the scene. To the lay churchman his verse was un-
derstandable, reasonable and practical. Harkham himself would have
wanbed his grestest influence to be felt within the church. Bub in
many religious circles was fighting a losing battle: losing for
reasons oo numerous and comvnlex to be fairly analyzed in this study.
One general cauvse for his failure was the strong conviction of =some

churches concerning Blblical interpretation. 4 vasis for rejection

osonhv as concerns Biblical interpretation was suggested

in chapter IT,
B, Conclusions

In light of the fact that God willed that man's destiny be a
blessed end, and that man is the shadow-form of God, the state of com-
petitive society todav presents an inconsistency. In Markhan's estim-

ation, this inconsistency can be corrected only by man's no longer hot-

.

ing his neighbor, but loving him as himself. The great "world-purpose'

ko
is the "vast inbrethering of man.” In other words, there still resides
t i

vithin sinful =men the seed of power to correct things himself, To khark-

.

ham there must be a standard by whichman so corrects things; and this



standard was set by the lofty life and teachings of Jesus. By liv-
ing like Him, in Truth and Love, each man contributes to this "vast
inbrothering' and so hastens the fulfillment of the Comrade Kingdom.

iarkham's argument is clearly logical, but in being such, it
has avoided the‘inviolable judgment laid down by God and recorded in
Seripture: "the soul that simneth it shall die.t If larichem had
accepted that fact, he would have seen that there is no seed of Iife
and power left in man of himself to restore fellowship with God,
which fellowship was broken by sin itself., Moreover the death-judg-
ment of the soul need not be a fatalistic philosophy, for along with
that God-ordained Jjudgment comes the God-proclaimed promise of life
in Christ Jesus. Here, God does not turn back on Eis Vord: death
still is the penalty for men's sins, but Christ is the one who dies
for all. Farkham's philosophy denies the expiatory death of Christ,
for he fails to appreciate its absolute necessitye

iarkhen's Brotherhood life is the way of entering the King-
domme. Total revelabion of fcripture clearly shows that brotherhood
is & way of living in the Kingdom. Again, kiarkham's idealistic phil-
csophy as opposed to the realistic, leads him astray. larkham cgn
see with hopeful vision an Ideal Kingdom coming 10 pass on earth

eventually, by the unanimity of men's eiforts to make such a King-

w2

dom. Bub Scripture realistically acknowledges that even in regen-

3
i

erate man there is sin, and that there never will be the Ideal King-
dom, until all Christians are resurrected with new bodies, and there
is a2 new heaven and a new earth.

The possible over-emphasés of various aspects of iiarkham's



social message have been pointed out in this study. At the same
time, the works of Iarkham have given rich suggestions, especially
those from which portlons iwere quoted in chapter Il. The fervor with

which MHarkham livecd and wrote his convicbtions pubs one to shame. He
held out his hand to everyone: Jew or Gentile, small or great. He
is a chellenge to everyone who preaches individual regeneration by

grace through faith, to demonstrate that faith by good works.
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