L TITTR o
A THESIS

1 o partisl Pulfillment of
for the of
Ammyy

BIBLICAL SCHDOL DP

THEULOGY LIBRARY
HATFIELD, PAa

HHF2

-3

N




i 3
]
cf'
:D.a
[
Q
ot
i.l
(@]
Py
p.)
.

Ca
;»1—1
QL
W
[~ b
D

Clo> O3
-

er T
a

TABLJ- by
Pert I. The Indigenous Tao Ide=a.
r I. .The Ancient Tao-. :
Tao in Ancient Chinese Cosmogony: Yang

and Yin.

Tao in Society: Its Significance in History
and the Individusl Llfb. '
Kwantze, the First Articulate FThilosopher,

i, The Tao of Heaven: Laotze and Taoism.

otze and the Tao Teh King.

a. The Transcendental Teo, with Teh or
Virtue. .

b. W Wei, or ¥om-Action, in the Individ-
val and Socilety.

L

c. Tao and Longevity: The Germs of llagic.
Chwangtze, the Great Interpreter of Laotze.

a. The Transcendental Tao.
T Wu Wel in Chwangtze.
Hagic and Tmmor Mlity.
d. Chwangtze and Confucianism.
Liehtze.
Yang Chu, the Hedonist.
Taoism of the Ch'in and Hazn Periods.
a., Han Fel Tze.
b. Fwaili Man Tze.
Late Taoilst Classics.
Values in the Taoist Conception of Tao.

Chaptef III. The Tao of lan: Confucianism.

: 1.

A

6.
7

Tao in Socilety and the Individual.
o. Tao in Government.
. Tao in the Individual.
co The Vital Importance of Tzo.
Terms Hqguivalent to Tao.
2. L1, or Fropriety.
b. Jen, or Benevolence.
¢, Chung 3hu, or Reci“rocity.
The Transcendentzal Tao of Confucianism: The
Doctrine of Lae

2. HAsing, tuwc, and Chung Yung, the ilean.

b u;‘eng or Sincer luj

c. The Great Learning'

d. The Unity of the Tao of Heaven and the
T2o0 of Ian.

Henciug, and the Gooaness of HFuman iIature.

Ti b._‘ »
niverssl Love.
o

>0,
&
T7
\
a1 L80-.

Hsiintze and Human De:
¥otze, and the Tao o
Values in the Confuc

2—“ bt ’u

59
62

G4

fIan

6D
660
63.
T4,
75.




Chapter VI.

Part IX, The Fcclec

Present Day slications of the

L. Tao in the Politi cal Revolution.
2. Tao in Liodern ieng ous liovements: the
S. Tao in Common Life.
a. Organized Religion.
be. Fopular Superstition: Feng Shui.
Ce Proverbs.
4. Japanese Shinto.
8. The Christian Tao.

Conclusion.

Chapter IV. The Idea of Tao Comes in Contact with
Foreign Relilgiouns.
1. Buddhism,
a. The Appeal of Buddhism to the Chinese liind.
b. The Schools of Horthern Buddhisnme.
1) The Pure Land, or Ching T'u School.
2) The Meditation, or Ch'an School.
(3) Ttien T'ai, or the Harmonizing
5chool.
c. Some Scriptures of Buddhism.
d. Tao in Buddhism.
El% Tao as Doctrine.
2) Tao as a Transcendental Principle.
(2} Tao as Buddha.
go T'ai Hsll and 1 eouBuo ihism, and the
Christian Mission to ?uc@hlst .
Ze Monotheistic Feiths: Judaism, Iohammedanism,
Christianity.
2 Judaium.
- b. Hohammedanism.
ce Assyrian ( erotl%ﬂliv
(1) The Iestorian Tablet.
The lden i1l Sociéty.
Chapter V. the Sung Fhilosophers.
: 1. The astigative School.
Z. Chu L
a. Haterial and Spiritusl: Ch'i and Li.
b. The Bupreme Ultimate.
c. Tao ag Li and the oupreme Ultimate.
d. Human Hature and Tao: FHature, Hsing,
and Mind, Hsin.
e. Tao, the All-IEmbracing, the iind of the
Universe.
S. Wang Yang HMing.
4. Values in the Tao of Feo-Confucianism.

Tao Idesz.

76.
76.
76
33,
83

4.

86.
87.
83
83
89.
92,

100.
101.
102,
105,
103.
106.

108.
108.

109,
11l.




RODUCTIOH .




INTRODUCTIORN

The term Tao has been vaﬁously translated. Reason,
Grace, Providence, God, Nature, have all been suggested as‘
English equivalents, yet all fall shoit of expressing its en-
tire content and are admittedly makeshifts. Indeed the Chi-
nese term itself was doubtless a makeéhift in the hands of
the Chinese thinkers attempting to éxpress thereby the inex-
pressible, incomprehensible Reality that stands back of phe-
nomena. Probably the'most satisfactory rendering of Tao is
through its literal meaning:“road"or“Wgy? Tao is the Way in
which the Universé operates; it is the sum total of its laws
moving in perfect order to the accomplishment of its ends.
Man, as a part of the Universe shares in this Tao. Hence
there developed the idea that there was a Tao of Heaven and a
Tao of Earth through which natural laws of the universe were
expressed, and also a Tao of man, the Way in which life in
individual and society expresses itself, or rather, since
this life is not always ideal, should express itself. As the
universe moves in quiet, poised harmony and order, man should
so attune himself with its Tao that a like harmonious Tao may

manifest itself in his realm.
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There might e uncertainty as to whether the universe
iWWefe monistic or dualistic, spiritual or material, or differ-
ent theories as to how Tao should be effected in man, but back
of all philosophical and religious thought in China there has
stood this fundamental idea. And, whether or not the concept
included a Personality gﬁiding the Universe such as Christian-
ity proclaims, the Christian apologete will find in it not on-
ly suggestions of truth, but truths themselves which can find
their full expression only as the workiang of Tao is brought
into connectibn with the God and Father of Christ.

The history of Tao is synchronous with that of Chinese
thought. - Hence, in our investigation, we will examine first
the indigenous conception of Tao as it arose in pre-Confucian
times and was developed in the mwely Chinese schools of Laotze
and Confucius. TLater we will note modifications which arose
when Chinese thought met foreign thought, both Buddhist and

Occidental. Throughout its age-long history, in its varbus

modifications and interpretations we will be prepared constant-

ly to discover genuinely Christian values.
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CHAPTER I. THE ANCIENT TAO.

Tabism as a religion claims to go bhack to Laotze
(b. 604 B.C.). But Tao belongs equally to Confucianism, the
other indigenous religio-philosophical system of China, and
actually far antedates either. Confucius and Laotze referred
to Tao as something of common knowledge and rested their
teaching on older sages who believed in it. Confucius ideal-
ized the sage kings, Whomrwe know, both from his words and the
"Book of History" or iShu King" were supposed to rule by Tao.
Meny of Laotze's quotations are introduced by "ku' (éé)}
"therefore", "it is said", and appear to be proverbial sayings
handed down from the ancienls, while others are directly attri-
buted to Hwang Ti, the Yellow Emperor, reputed first ruler of
China.

l. Teo in the Ancient Chinese Cosmogony: Yang and Yin.

Apparently the origin of the Tao idea must go back to
the first observations of nature moving in her orderly course
which led to a primitive cosmogony. ‘This cosmogony -is net
cogently described in the ten appendices to the "Yi King", or
"Book of Changes". The authorship of these appendices is dis=-
puted. According to the documents themselves they come from
Confucius, whereas they present ideas so peculiar to Laotze
that some critics insist they must have been written by a

later Taoist. Briefly stated, the cosmogony is this: This
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universe of chenge (Yiﬁg ) is composed throuzgh and through of
, = st Sy ~
two elements, "Yang' (fzg) and ¥in' (Bi&), male and female,

light znd darkness, strong =nd weak, This is Tao. 'One
and one Vons or 21lled Tsg 1 ( < 3 c ohih wei +t: -’B’i-—
a1nc olle L&y RN e Cc& G LZ.0. 1 jll‘l 1 y@“ o= cnlin wel a0 g

B4 L ,
f&z:218).

for "In the system of the Yi there is

is duzlistic, but fundamentally it is monistic,

jete
(92}

the CGrand Terminus which

vroduced the two elementary forms." The fGrand Terminus or

O]

Grand Ultimate is universally intermpreted as Tao, which hecomes
the unity back of 2ll phenomens of Yeng and Yin. These forus

in turn produced the four emblematic symbels from which came

~

(N
¥
e
3

he eight trigrams. The operation of the two principles is
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clearly set forth in the sixth appendix: "In olden times

the wise men made the Yi, t

with the nature and destiny of

established the human weay in hv

established the earthly way in tenderness and rigidness. Thus

ne three powers o made to be controlled

by a set of two principle

Tow vhether or not this cosmogony represenusvprimitive
Chinese thought, we know that the eight trigrams which are
traced for their origin back to the monistic Grand Ultimate
or Tao do go back into dim antiguity, for they are the founda-

tion of the Yi King itself which was an ancient book in the

time of Confucius. The key to this mystericus book, in the

1. ¥i King, IIL,5.
2 Q oted in Suzuki, Brief History of Chinese Philosorhysp.l7.




—study of which Confucius said he would devote fifty years
should they be added to his life, is utterly unknown. -How-
ever, the divination in which the trigrams are employed is
understood. In dim antiquity men attempted to discover the
Tao of heaven to which the govermment of men should conform
by drawing lots with stalks of milfoil and scorching the
shell of the tortoise. As this latter method was inconven-
ient, Wen Wang, the founder of the Chow dynasty and reputed
author Qf the Book of Changes, invented the trigrams, eight
gseries of three broken lines, in imitation of the cracks on
the scorched tortoise shell. Each trigram received a name
after natural phenomena: heaven, lake, sun, thunder, wind,
river,‘mountain, earth. When one trigram was placed above
anothér é hexagram was produced and each hexagram given é
number. The upper trigram was thought to substitute itself
for the lower; hence the term "Yi} meaning "change'. -It is
the nature of this change which the soothsayer interpreted

cutting milfoil stelks and thereby determining the number of

the hexagram to be used. ILater a more complicated system was

invented employing two hexagrams for the solution, the change

being estimated as between the lower trigram of one and the
1

upper of the other. It was thought that useful arts had been
invented by means of the hexagrams, as, for example, when the

trigrams meaning wood and water united in a hexagram gave the

2

idea of a boat. These eight trigrams and sixty-four hexagrams,

1. Wieger: "A History of the Religious Beliefs and Philosoph-

ical Opinions in China from the Beginning to the Present
Time.," P. 80ff. '
2. Fung: "A Comparative Study of Life Ideals." P, 162ff.
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”asvegplained in the "Yi King" have been the basis of divina-‘
tion to the present day, and hé&e thus been a constant wit-
ness to the fact that the Tao of mén, expressed in everyday
activities, bears a relation to the Tao of the universe.

The same is true of the calendar. The interplay of
Yang and Yin in summer and winter doubtless at an eafly period
gave rise to the calendar and its aﬁplication to human acti-
vity. The "Small Regulator of the Hsia Dynasty", professing
to date from tI;at period (2205-1766 B.C.), attempts to guide
people in husbandry and silk culture by means of the phenomena
characterizing the various months. At least a fragment of
this, a decree relating to the ruler's hunting during the ele-
kventh mbnth, appears genuine. Then, in the "Li Ki" or "Book
of Rites" appears the "Yueh Ling", or "Rescripts for the
Montns", which while compiled by L# Pu Wei for Shih Hwang Ti
(221-210 B. C.) gives evidence in certain sections of great
antiquity. A few rules will suffice to show its bearing on
l1ife. At the spring equinox, the influence of Yin and Yang
being equal, weights and measures are to be adjusted. 1In
the third month when the munificence of nature is displayed
the Emperor opens the granaries. In the munificent fourth
month he dispenses favors. In the Spring, the season of the
creation of life, hunting and the use of weapons save for
self-defence are.- prohibited, for it is not permitted "to
modify the Tao of Heaven, nor to interrupt the natural laws

df the earth, nor to disturb the calendrical rules of conduct




- 1
of man".

2. Tao in Society: Its Significance in History and the

Individual Life.

The bearing of Tao upon the moral order of society and
government is constantly emphasized in the "Shu King" or "Book
of History". Good government means compliance with Tao.

Twenty-five hundred years before ouf era YH was advised: '"do

not go against what is right (Tao) to get the praises of the
5 .

people". When the Hsia dynasty fell, T'ang the completer,

L4
the founder of the new line of Shang, declared "To revere and

honor the way (Tao) of heaven, is...ever to preserve the fa-
3
voring regard of heaven". Wu Ting (1323) was counselled by a

minister: "0 intelligent Ruler, reverently act in accordance
4
with the Tao of Heaven”. That he did so is evident from the

fact that once when he was "silently and respectfully thinking"
' 5

of the Tao he dreamt that God gave him an assistant. Wi,

first sovereign of the Chow dynasty was advised: "Let thy will

be in peaceful accord with the Tao and thy words or orders in
6
accord with it", and forthwith he appointed three Kung or
7

nobles to assist him who would discourse regarding Tao. Later
we hear from the Duke of Chow:s "Our course (Tao) is to seek

1. DeGroot: "Religion in China". Chapkr VI. "Calendrical lode
of Life®. P. 216ff.
2. Legge: Ch.Classics. Shu King. Pt.II.Bk.II.41. DeGroot,
op. cit. P. 117. )
3. Legge: Ch.Classics. ~hu King. Pt.IV.Bk.II.IX. DeGroot,ibid.
i ]

4. i " i) i L] " VITI.2. ] ]
5. u i i} " 1 u 1 LU v 0 T 1
6. " i ] ] H 1] V. 0 V.7. 1 it

77 . ] i i n ] i V. i m'v.

o




the prolongation of the virtue" of King Wu with the result
that Héaven will not remove its decree.l The rise and fall of
sovereigns depends on faithfulness to Tao. Yi Yin, minister
of T'ai Chia, second Shang soveréign, addressed his master:
"If you have virtue nothing but good govermment will prevail,
but if you have none, disorder and rebellion will be rife.
Combine your rule with Tao, and in all respects you must pros-
per".% Should he hear words against which his mind sets if~-
self he should investigate whether they be not according to
Tao, and likeyise he may discover acceptable words to be con-
trary to Tab.o "Intelligent kings", we learn, %"act in accord-
ance with the ﬁays (Tao) of Heaven“,4 but should this Tao be
departed from,‘the.negligent sovereign must make way for an-
other. Thus the house of Hsia fell: "The way (Tao) of Heaven
is to bless the good and punish the bad. It sent down cal-
amities on Hsia to make manifest its crime".5 And thus, Shang,
being without Tao,6 King Wu rallied the people against the
sovereign Shou, saying "Heaven has (enjoined) the illﬁstrious
courses (of duty)"? i.e. Heaven has manifested its Tao in call-
ing upon the people to destroy the defamers of Tao. Likewise

T#, proceding against the prince of Miao justified himself

1. Legge: Ch.Classics. Shu King. Pt.V. Bk. XEi.vi.
5t [H

2 " " i B Iiv.n Ve3.11.DeGroot.op.cit.p.9%.
3 . 1 i} i it i1 4] " i i 5 o vi i . .

4 . i 1] L H £ i it i) i VIII . 2 . i i o

5’ it 1] 1] H il i 1 H III. ill.

6 . 1] 1t it H 1} it i i 'V“ 3 .vi .

7. 1 i i ] 1 Wy o oon IIr.1.1ii.




1
~because the prince opposed Tao, and his statesman Yi declared

in the same connection that, Heaven being movéd by virtue,
“Upride brings loss and humility receives increase--this is the
way (Tao) of heaven“.2

This last citation suggests that ihe practide of Tao
is not confined to the ruler, but to the rank and file of hu-
manity who are prone to pride. "Families which for genera-
tions enjoyed places of emolument seldom observe rules of
propriety®. They become dissolute and do violence to virtue,
'settinggtbemselves in positive opposition to the way (Tao) of
heaven. Good government depends on fidelity to Tao on the
vart of the ruler, likewise does the preéefvation of society
depend on its members' keeping close to it.

The last two quotations suggest two methods of real-
izing Tao in the life, which later became the distinguishing
criteria of Confucianism and Taocism. Already, in these éarly
centuries we are on the almoéf iﬁperceptible watershed from
which proceded these twoldiffering, yet, to a large degree,
similar, streams of thought. The rulers whose words we have
cited sought to harmonize their lives with Tao, but the nmean-
ing of Teo is hardly eXpressed except that 1t is connected
with righteousness springing out of good-actioﬁs. In the
statement of Yi, however, Tao is connected with humility. In

1. Legge: Ch. Classics. Shu Xing. Pt. II. Bk. II. xx
2. 1 it i i i 1 it i 14 x-_-x-_i .

DeGroot op.cit.p.b9.
3. Legge: Ch. Classics. Shu King. Pt. V. Bk.XIIV. ix.




the last QHbtation cited it is connected with rules of pro-
priety, Li. These ldeas, humility and propriety, suggest the
difference between Taoism and Confucianism. Confucianism fol-
lowed the latter line of thought. Order in society is eXpres-
sed in ceremony which is handed down by instruction. Men-made
rules enable us to imitate the ordered Tao of the Universe.
This made for practical living. Taoism, on the other hand,
followed the suggestion of humility which led to non-asser-
tion and passivity in conformity to the Tao of the universe,
making Tor an impractical subjectivism. "The mind of man is
restless, prone to err; the rational heart (heart of Teo) is
subdued; it keeps the middle path"% "It does not strive to-
ward change, it conforms to the Universe. Both emphases, as
we will see, embodied truths infinitely valuable to the hu-
man spirit.

S. Kwantze, the First Articulate Philosopher.

In the "Shu King" this division of thought is only
faintly suggested. That work did not deal with philosophy,
it merely reproduced fragmentary utterances cdvering many
centuries giving insight into the thinking of many men. How-
ever Kwantze, or Kwan Chung (§ f#) "the first articulate Chi-
nese philosopher™, as Parker calls him, has a definite bias
in favor of Taoilstic interpretation of the cultivation of Tao,
vet coupled with a sane practicalness. In fact he became an
authority from which Laotze and Confucius later quoted. The
difficulty in déaling with Xwantze lies in the fact that the

1. Shu King Pt. II.Bk.II.2.%xv.(Combining Legge's translation
with that of Dr. Carus}"Tao Teh King", p.15J)




book attributed to nim is a late production showing uvnmistak-
. - L]

i_..l

able Euddhisﬁic influences in some places. IHowever, there
seems to be no doubt L’at such a man existed in the seventh
century, that he was minister to Duke Hwan of Ch'i, énd hat
his advice has "become the ﬁrototype of governmental prudence

for Chinese official 1ife," and doubtless some portions of

Taos, he wonlid have us know, is unecessary for ruled as
well as rulers It is to be obhs '?ved from homestead to empire,
5

not fitful, dbut permanent, working by heaven's laws. The
grand model of Tao is the ruler. He should he impart
heaven and earth enacting laws with na
leading his people on through exempli
the ruler is reflected in the ministers and thus influences

the people. The ministers will follow him, and the people the
. A
: 0
ministers as an echo follows sound, and it will be done spon-

taneously. The ruler will wnot even have to mention Vsuch
7
things as wisdom, power, intelligence, or perspicscity,'" and

people will follow him heczuse he has Tao "as the hungry fol-
8
low the food..o.and the hotv follow the shade.? T

-

he fewer

ed

words he speaks the bhetter in explanation: the people should
j¢ §S

not steand in awe of the mesning of Tao, but come to 1ts undsr-

1. Sarkar, Chinése Religion through IHindu Iyes, D.49.

PN 1 in Sarkar: "Chinese Religion through Hindu

Soe o1, in TParker: "The TBarliest Articulate Chinese
7 1 Wew China Review. Jure 1/4093.201.

4o Bx.lO in DO_rOOu,“Religion in China¥ p.50.

5. Bk.G " Parker, ope.cit. p.259.

6. Bke.l5 " Defiroot, " ¥ p.lZO.

7. Bke10 ¢ i o Pellb.

8. Bk.20 f o D.118.




12,

standing by being "Taoed" or ?roaded“ into the right principles
unconsciously by the ruler. »Indeed, conforming his way to Tao
Without.exertibn, "inaction 1is the way of the Emperor“.l
This all sounds, as we shall éee, very much like Lao-
tze. On the other hand there must. be exertion. Passivity of
influence may be beneficial, but law has {to play its part in
society as constituted. Tao is harmony, therefore it demands

punishment befitting a crime. DPunishment or law is but Tao

in a superior sense.2 Kwantze believes in society as consti=-
tukd, as opposed to Laotze's anarchism. Ien must exist in so~
cigty, and they are not reduced to the same level. Classes
are to be expected since men are not equally endowed. Hence
there 1s a Tao in the fact of differing capaci’cy.5 Wealth is
legitimate, for it reduces the necessity of the ruler calling
on the people. Its test of legitimacy however, is its,cqming
S§ontaneously} without excitement on the part of the getter.4
With theée orders in society rules are ihevitable. "Tao teh",
or Tao and virtue are so fixed by those above that those be-
low do not swerve thsrefrom.5 This approaches the Confucian
idea of Li or propriety. Irom this the sage proceeds to draw
an anélogy between the nine orifices of the human body and the
human relationships, in which he declares that human relation-

ships fall under the category Yi, or righteousness, and dis-

tinctions of class under that of Li, propriety, thereby falling

1. Bks 10 in Parker. op.cit.p.260.
i it

2. Bk. 14 ¢ " P.R262.
4. Bk.1,18 " " " " p.2b6, 263.

5. Bk. 11 * v "M p.260.




Uintéjfhe very'two artificialities’which Laotze denouncéd‘and
Confucius adVOcated.

We have now come to the definite parting of the ways.
All Chinese thinkeré, ancient and modern, admit that there is
.a Tao, a norm regulating both human conduct and natural events.
The matter of cbntroversy has been the nature of the Tao, whe-
ther metaphysical or purely moral, and its manner of operating
in the life. Ancient Chinese religion‘had three stfata, po=-
litico=-religious, ascetico-mystical, and that of magic and
animism. Confucianism represents the first, with a moral em-
phasis on Tao, Laotze and his school the second with a purely
metaphysical Tao, whereas both sought to rise above the dross
of the third, Laotze's followers less successfully than those
of Confucius. Confucianism finally triumphed so far as the
bulk of Chinese thinking is concernsd, and exalted the Tao of
man, yet Laotze has left his déep impress with his transcen-
dental Tao of heaven. And in the Ante-Chin period, or period
forethe Ch'in dynasty, a time when the human intellect was
'kindied not only in China but inkindia and Greece és well,
system met system, the sohobls oflaotze, Confucius, Motze and
othersless notable struggling for the supremacy, each present-
ing one section as it were of the orb of truth, ignorant as
to the final outcome. Nor need it surprise us if there was

give aﬁd take in the conflict and if the victorious system in-

corporated some of the ideas of its rivals.







CHAPTER IL. THE TAO OF HEAVEN: LAOTZE AND TAOISH.

We turn to Laotze first, both because he was Confu-
cius' senior contemporary and so represents a slightly older
philosophical school, and also because a thorough understand-
ing of Confucianism demands a knowledge of the rival system
with which after all it had points of contact and by which it
was influenced to a certain extent.'

1. Leotze and the Tao Teh King (¥ 7& 4%)

Of Laotze, which means "The 0ld Fhilosopher', his real
name being Li, we know little. Keeper of the Imperial archives
he also had charge of divination. At an advanced age, discour-
aged at the prospects of reformation in Chinese sdciety, he
disappeared beyond the western frontier, but ere leaving, was

persuaded by the keeper of the gate to incorporate his teach-

ings in a book, which we have as the "Tao Teh King", the clas-

sic of Tao and its corollary Teh, or virtue. Controversy has
raged over the authenticity of this book as well as over the
very existence of Laotze, but most modern scholars agree with
Legge that there exists no ancient book whose genuiﬁeness is .
so well authenticated.l .

The China of Laotze's day had need ofisuch a booke.

The Chow dynasty which had begun with the idealism of Wen Wang

in 1122 B. C. had degenerated inte a mass of warring feudal

l. Sacred Books of the East, Vol.xxxix, pp.4ff.

Y




‘states over which the Son of Heaven exXercised no real author-

ity. Corruption, tyranny, rapaciousness and militarism were
rampant. lien had’lost the Tao. Confucius, a few years latexn
tried to meet the situation by cailing men back to the Li of
the ancients as the true Tao. Laotze, in tﬁe-"Tao Teh King!
proposed a different method.

3. The Transcendental Tao, with Teh or Virtue.

First we will attempt'to anslyze the Tao of Laotze.
Tao is something mysterious, inexplicable,for which the term
Tao is only an accommodation, standing back of all things,
and complete in itself. It is "undefined and formless, coming
into existence before Heaven and Earth", still, formless,
standing alone, changeless, omnipresent (limitless)y_inexhaus-
tible, "it may Dbe regarded as the Mother of all things®.
Its law is "being what it is%. "I do not know its name, and

1

I give it the designation of the Tao". ZHEquable, Inaudible,
Subtle (i, hsi, wei), blended into One, "Form of the Formless",

uSemblance of the Invisible®,-thus the sage wrestles to ex-
~ 2
‘press the infinite Reality. All things come from it. "The
3

Tao produced One; One produced Two; Two produced all things'¥.

Yet, whereas all things sprang from it as existing, "that
4
existence sprang from it as non-existent"., It is all-pervad-

ing, found on left and right, it is the source to which all

1. Tao Teh King. Sec. 2b.
2 . i il i [} 15 N
5 o i it it i 42 .
4 . 4 1 i 1] 40 .
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things fina11y4returh; It embraces contraries in its com-
pleteness, difficulty and ease, height and lowness, %ength
and shortness exist together andzperfect each other.ﬁ Weak-
ness is in Tao;s mightigst deed, and its beauty is said to
offend the eye.

Tao accomplishes all things by inactivity and non-
striying.' It "does nothing so there is nothing it does not

5
do". It 'is the Way of Heaven not to strive, and yet it skil-
fully overcomes; not to speak and yet it is skilful in ob-
taining a reply; does not call, and yet men come to it of
themselves. Its demonstrations are guiet, and yet its plans
are skilful and effective.6 It is empty like a vessel, empty
of all seunse of self-aggrandizement or honor, producing all
things, yet not claiming them as its own, doing all, yet not
8

boasting of it, presiding over all, yet not controling. As
stillness makes muddy water clear, and weakness overcomes
strength,so Tao imperceptibly, but surely, accomplishes its
PUrpPOSES.

Morecer Tao is not a mere metaphysical abstraction
unrelated to life. If all things come from Tao man comes
therefrom. He should conform to it. The fundamental laws of

10
his 1life are derived from it. Virtue springs from Tao

1. Tao Teh King. Sec. 34.
L it 11

2. W " 2. par. 2.
3 1 it i i 40,

4. f n " 1’ 41.

5. ] 1 i 1 37,

6. i ] 1 " 73,

R 1 i i 0 4.

g, it u 1 i 11.

9. i u " i 15, 36,

lo o 4] 4] i1 Hi 52.
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e A 1 :
"when nursed within oneselfVl Iizn, unfortunately has departed

y

rom Tao, but his salvation dependé on his “returning to the
source” and imitating spontaneously the non~-striving éﬁd self-
forgetfulness of Tao. This imitation of Tao constitﬁtes Teh.
It will 56 seen that this Tao beafs some relation to
the Christian God. It is creator, sustasiner and'SOurce.of
all virtue. On ﬁhe other hend Tao utterly lacks personality.
It is unoriginating entity, identified with the sum total of
the universe in a monistic principle. It becomes thoroughly
pantheistic. To represenftative modern Chinese scholars it
is identified with HNature. Laotze's Tao, says Dr. Chiang
¥on Lin, is "the ébstract ideal for ﬂature;‘ Therefore to 5
seek for Teo is to inguire into the origin of the universe’.
"The Taoists", says Liang Ch'i Ch'ac, "think natural law is
all powerful, and take Tao as existing before heaven and earthl
Hu Shih declares thet Laotze, seeing the crus2lty of nature,
consciously rejected current ideas cozcerning an intelligent
and veneficent Ruler in the universé, thereby at the same
time ruling out Tao's ethical nature; while Fung Yu Lan states,
"When we say that Tao produces all things we mean nothing more

than that all things produce themselves. Tao is the totality

[$)

of the spontaneity of all things in the universe". Of course

» Tao Teh King. Sec. D4.

. Study in Chinese Principles of Education. p.ll.
Political Philosophy of the Ante-Ch'in Period. p.l67.

. Quoted in Millican, "Philosophical and Religious Thought
in China" in "China Christian Year Book".1926. p.424.

. Fung, "Comparative Study of Life Ideals”. p. 15.

(%] > I
.
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this "totality" may be called God, and Fung identifies Tao

with inoza's pantheistic God. Others have likened it to

o
ot

Schelling's absolute.

I

o Leotze 1t could not possibly have
: 1
meant God, for he says 1t appears to have existed before God.

Hevertheless in calling it "lother of all things", "ancestor®

)

nd Yiaster? (chunig'), iee.,ultimate suthority in words and
2
deeds, he opens the way for later Taoists to call him God.

The ethical nature of Tao, Hu Shih notwithstanding,
appears to be an outstanding characteristic to any reader of
the "Tao Teh 'King'. If Tao is unot ethical how can it pro-
dude virtue which in this classic is essentially ethicsal
and comes from imitation of the operations of Tao? The first
sentence of the book introduces.us to the eternal Tao, "Ch'eng
Tao' (??ﬂs. This is the mysterious, nameless, omnipre§ent CIE .

[»)
But when it is named it is no longer the "Ch'ang Tao'. It

L—{-

has become differentiated, it bécomes the mother of all thigs.

R o - o
tion 1t has @& nome. W hen 1t

Q

"As soon as 1t proceeds tc o
onice has that name, (men) can know to rest in it. Vhen they
know to rest in it, they can be free from all risk and fail-
4
ure and error’. This Tao, individualized in things, becomes
in man the Tao of ien, "Jen Tao®, implying
reason. Unfortunately, however, men do not "rest in it",
hence "Jen Tao' and ”Chfang Taoﬁ (or "T'ien Tao" i.e. the Tao

of Heaven) widely diverge. This difference is counstantly

1l. Tao Teh King. Sec. 4.
2. Carus:"Tao Teh King". p. 15.
3. Tao Teh King. Sec. 1.
4: . i l‘l i it 52 N




affirmed in the "Tao Teh King". Ian is counstantly trying, in

his effort and activity, to change the Zternal Tao. 3But in
making he mars. Instead of asserting his will he should let
Tao have its way, and in so doing he will find the Tao of the
Sages.

be Wu Wel, or llon-Action, in the Individual and Society.

The way to attain this is by Non-Action or "Wu Weid
(ﬁ%ﬁ%). "The sage manages things without doing anything, and
conveys his instruction without the use of speech".l In ancient
days those possessed with highest attributes of Tao "did no-
thing and had no need to do anything", whereas those not pos~
sessing Tao were continually doing, and "ha@ need to be so do- -
ing".2 Wnen the sage arrives at the point of non-action '"there
is nothing which he does not do"? "T will do nothing", Laotze
gquotes a sage, ”énd the people will be transformed of them-
gelves, "I will be fond of keeping still and the people will
of themselves become correcte..l wWill manifest no ambition,
and the pioplé will of themselves attain to the primitive sim-
plicity".t

Wow this does not for a moment mean idleness, or a
ceasing in accomplishment. ZILaotze himself constantly speaks
of "acting non-action" (wei pu wei) and says that thmughnon-
action every thing may be accomplished. "An able man acts
l. Tao Teh King. Sec. 2.
2. " " " "oo38.

5 N 1 1Y f ] 48 .
4 . " 1 f 1 5‘7 o
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resolutely” he says. The idea is simply to act without

striving, not interfering in others' affairs or even your

own 1if they spring from Tao.2 Whoever withstands Tao and
tries to alter the nature of things must at last succumb.

One should live naturally, not forcing or altering things

to sulit his own ambitions, and in so doing he will find con-
tentment and power, for by not-doing his character will alter
environment and he will have really accomplished. What Wu-
Wel really implies is & being without desires. One must not
have o will of his own, but do what is according to eternal
Tao. "There must be a;yielﬁiﬁg to the inner motive—force.
which we derive from Tao and which léads us to Tao again“:5
To such mysticism echoes could be found in many a Christian
writing.

And out of 1t springs many a Christian grace. The
effectiveness of humility is frequently emphasised,é and of
the simple 1ife.5 A word frequently appearing is "hsG", "emp-
tiness"(ﬁ§6 e The way of Tao is to exalt the low and ?umble
.the proud. There can be no conceit or display of self.

There will be a reserve in diécussing the sacred things of
1ife, for the one that knows Tao does not spéék about it, and
the one ready to speak about it does not know it. There will
1. Tao Teh King. Sec. 30.

2. Suzuki. op.cit. p.74.

3. 0'Neil's "Quest for CGod in Chinal p. 4C.
4, Tao Teh King. Sec. 22,66,

5 . - 1 1) ) R it 28 o
6 . i 1" i 1) 70 .
'7 . fl ] H i 24 .

8 . i1 il [§] i 56 .




be no resisting -of evil, yvet with thé weak things of the world

the mighty will be confounded. "The soft overcomes the hard
1 ‘
and the‘weak the strong, nothing can resist the force of un-

firm water.z Likewise firmness connotes the approach of death.
When trees.and plants are young they are soft, at death, ary
and brittle.o It is mnot sur?rising that the highest expfes-
sion of love to others in Chinese literature, 5ne that more
nearly approximates Christian standards than does the Con-
fucian "golden rule", springs out of this attitude. "To
those who are good (to mé), I am good; and to those who are
not‘goodk(to me) I am aléo good; and thus (all) get to be
good. To those who are sincere (with me), I am sincere;'
and to those who are not sincere (with me}, I am also sin-
cere; and thus (all) get to be sincere."4
Ssuch is the influence for good exerted by the man of

Tao. Society is regenerated by his non—assertive’presence.
"To him who holds in nis hands the Great Image (of the invis-
ible Tao), the whole world repairs. lien resort to him, and
recéive no hurt, but find rest, peace; and the feeling of
ease."5

| This practice of Wu Wei has a meaning not only for the
individual but for government. TFrom primitive times when men
knew Tao there has been a gradual degeneration. First people
did not know their rulers; later they loved and praised them,
later still feared them, and finally, when Tao was extinct
in the rulers, and thus in the people, despised them.GAnother
l. Tao Teh King, Sed. 36 . 4. Tao Teh'King, Sec. 49,
2. " " " " 78. 5. " " " " 35,
. " " " i 6 6. " " " " 17.

21.




~line of degeneration was this: the Tao ceased to be observed,:
and "benevolence and righteousness came into vogue". Then
followéd wisdom and shrewdness and hypocrisy. "When harmony
no longer prevailed among the six kinships, filial sons

found their manifestation; when the states and clans fell
1

into disorder, loyal ministers appeared“. "When the Tao was
lost, its attributes appeared; when its attributesywere lost
benevolence appeared; when benevolence was lost righteousness
appeared; when righteousness was lost the proprieties("Li"%%,
' 2

the great keyword to the Confucian system) appeared. .For
which Laotze proposes the following solution: "If we could re-
nounce our sageness and discard our wisdom it would be better
for the people a hundredfold. If we could renounce ouf bene-
volence and discard our righteousness, the people would again
become filial and kindly. If we could renounce our artful
contrivances and discard oug (scheming for) gain, there would

be no thieves nor robbers". Is it any wonder that some.have

said that Laotze and his Tao are not ethical? Heaven, earth,

4
and the sage, according to one passage lack benevolence, but
5
benevolence here seems to imply partiality. In like manner

in his invectives against propriety, righteousness and bene-
volence he is attacking the forms of righteousness which do

not spring from the heart.

1. Tao Teh King, Sec. 18.

1t 1 . H i1 n
2 . SD .
3 . 4] 1 ) 1 19 N
4 . it it i i1
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5, Rawlinson, T.; The FHaturslizaticn ol Carisvianivy in China,n.2L.
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The man of Tao, or of Wu Wei is righteous and benevo-

lent without Knowing it, but %he righteous and benevolent ih
these ages of degeneration have been so because they have made
themselves so, that they might be seen of men, until in tﬁe
modern days of Laotze Li had been devised to produce what
should have been spontaneous. So, he maintained, to‘restore,
that ideal society one must get rid of ali rules of propriety,
allowing men to follow their own inner bent to goodness as
they practiced Wu Wel. With the rules of §ourse would go
government. There would be a pure Rousselian naturalism,

a Spencerian laissez~faird, yet different from these in that
theirs was in reference toward the individual. only, Whil? his

1

was toward heaven, or Tao. War would be dispensed with, as
2
well as taxes which were cursing contemporary society.

Also even knowledge would be done away with. Origin-
ally things had no names, but with names came distinctions,
knowledge, and jealousy and discord. But to make people easy

to rule according to Tao, they must return to that primitive
S 4
state and be stupid. PFinally there was to be non-intercourse

between communities. Even though the sounds of dogs and fowls

could be heard from one to another from youth to old age the
4

people of one could not meet with those of the other.

0f course this was an utterly impossible and fearfully

1. Kao, Spencer's Political Philosophy, Kuo Y# Wen Hslan,
Vol. I, Pol?lo
2. Tauo Te}l I{ing, Sec. 50’ 3]., 69, ‘750 )
2. i u i 65. Koo, Laotze's Political Fhilosophy,
Kuo Y# Wen Hs#an, Vol. I, p.1l52.
4, Tao Ten King, Sec. 80.




depressing Uib@ia. 'Laotze”oould noﬁkStop the wheels of”pro~k

oda

gress. Yetlt in this extreme picture he emphasizes by contrast

ur

all society's need of Wu Wel, non-assertion, contentment with
the fundamentals of existence, and the contemplative mind
which finds its source and end in Tao, and shows that social

and political ethics are the same as individual. In a great

passage he sitrikes out the fundamental principler of internation-

4

b
o
[}

alism which we have only dimly begun to perceive "What maX
a great state is its being (like) a low-lying, down-flowing
(stream); it becomes the center to which tend (21l the small
states) under heaven....A great statbe, 5y condescending to
small states, gains them for itself; ond,.small states, by
abasing themselves to a great state, win it over them. 'In
the one case the abasement leads to gaining adherents, in

the other case to procuring favor. The great state only
wishes to unite men together and nourish them; a small state
only wishes to be received Dy, and to serve, the other. Iach
t it desires, but the grect state must learn to abase
itself”. Thus, even as men come to the man of Tao, nations

2 € oo

will resort to the state of Tao.

c. Tao and Longevitye:e The Germs of

The practice of Tao leads to long life. One possessed
of Tao Y"endures long and to the end c¢f his bodily life, is ex-
. 2 .
empt from all desnger of decay'". Wild animals and weapons can-
3
not herm him "because there 1s in him no place of death’.

l. Tao Teh Xing, Sec.8l.
2 o 1 il i1 i lb .
5 o it i 1] i 50 .




This 1s the germ from which developed thée grotesque efforts

»

of later Taoilsts to attain to immortality thruugh drinking

elixirs of life

9

and practicing deep breathing (a practice

-

T

vhich slso has derived its senction from the "Tao Teh King'

3 4

Hevertheless, despite th

[¢]
[©]

vegaries to which Taolists were led,

e

o]

the doctrine that Tao tends toward longevity is not to be
dismissed, for on the testimony of human experience, the prac-
tice of virtue, and obeying the laws of nature do¢ . make forx
long life here and, on the testimony of universal faith, giveu
an entrance into an immortality beyond.

2. Chwangtze, the Great Interpreter of Laotze.

Chwangtze, the chief exponent of thé>teachings of

- Laotze, lived in the fourth century before Christ, when Con-
fucianism had become dominant. "He wrote', says‘Ssﬁ:ﬁa
Chh'ien, the historian, "with a view to asperse the Confucian .
school and to glorify the mfsteries of Liaotze...His teachingé
are like an overwhelming flood which spreads of its own sweet
will. Consequehtly, from rulers and ministers downwards, none
could apply them to any definite use". In his massive work
he simply elaborates most entertainingly, with anecdote and
figure, on'the main themes of the "Tao Teh King", making com-
paratively little advance over his master's ideas, and employ-
ing so many of his maxims without acknowledging any authority

that Giles uses this as one proof that no "Tao Teh King'" was

ever conposed by Laotze.

1. Giles, History of Chinese Literature, p. 60.




a. The Transcendental Tao0.

For Chwangtze Tao 15 as mysterious as for his master.
"There is in it emotion and sincerity, but 1t does nothing and
hes no bodily form. It may be handed down (by the teacher),
but mey not be received (by his scholars)". It is invisible,
though 1t can be apprehended by the mind. It exists by and
in itself, was before heaven and‘ea:th, and produced God, the
spirits, heaven and earth and the Tai-chi, (i.e. the Grand
Ultimate), yet, even so it could not be said to have existed
long, and '"though oléer than the highest antiquity....could
not be considered old".l The name is adopted only. for con-
venience' sake.2 Tao is enti;ely outside the materisgl realm,
~and so ‘cannot be existent".o Since it is indescribable, a
commentator on this ﬁassage says "men ought to stop where
the& do not really kunow and not try to find it in any pheno-
menon, or in any event or thing. They must forget both
speech aﬁd‘silence, and then they may approximate to the ides
- of the Great Tao”.4 Tao, as Legge says, is not to be found
in material forms and changes of things but.in a spirit-like
eﬁergy working imperceptibly, developing and controling all
phenomena",5 but as such it seems to he first cause, creator

6
and preserver.

1. Legge, The Writings of Chwangtze, Vol.I, p.243 (Bk.6)
2. Giles, Chwangtze, p. 351 (Ch. 25).

3. Ibid.
4. Legge, Chwangtze, Pt. I, p.1l55.
5. u i I, p.l45.

6. Soothill, The Three Religions of China, pp.d4, 66, 156.



. And yet it is a question whether we have the right to

call Tao creator. At the beginning, Chwangtze held, there was
1

nothing. out of "nothing in all the vacancy of space' arose
Portodiuiiidopiesdnnlosdod 06- Ml - B

the first egistence, and then after various steps, nature as
we have it. What we have is not creation, but an evolutionary
process, wherein Tso, though called "Tsao Hwa', "maker an&
transformer) and "T'sao Wu Chi", "maker of all things", is
only the creative principle. As Kuo Hsien, one of Chwangtze's
best commentators,put it, "Tao did not produce the world, but
the world producednitself; this means that Tao produced it by
3

not prodaucing it". Therefore, as Fung remarks, that Tao pro-
duces all things means that all things produce themselves,
Tao being the totality of spontaneity of all things in the
universe, synonymdus with "Nature".4

This was not merely a generalized evolutionary idea,
but a theory worked out in some detail. TFrom a single germ
produced by the primal substance all creatures evolved, from
simple to complex states. Though most of Chwangtze's bio-
logical terms are unintelligible, we can make out that after
six or seven stages from the simple cell through the vege-
table kingdom we have the insect, then after many more steps,
we come to the higher animals such as birds, horses and men.

5
The leopard produces the horse, and the horse,man.

1. Legge, Chwangtze, Pt. I, p.185 (Bk.2)

2,7 L Pt. I, p.315 (Bk.12)

3. Fung, Comparative Study of Life Ideals, p.lb.
4. Ibid.

5. Giles, Chuangtze, p.228 (Ch.18)




Evidently what Chwangtze bélievés in is pure monism.
What Toom, fhen, is there for individuality? "The universe
and I came into being together; and I, and everything there-
in, are One”.l Or what room for distinctions between good and
evil? A chapter is given over to identity of contraries
which would exist independently of each dtheg'without antagon-
ism.2 Robbers are conceived of as having Taod and elsewhere
China's two extreme examples of good and evil are represented
as undeserving of pfaise'or blame. "Better than praising Yao
and blaming Chieh would be leaving them both and attending to
tﬁe development of Tao".4 Taking no heed of time and things,
of right and wrong, our duty is merely to seek identification
with Taoc. With such philosophy endorsed by Chwangtze we are
not sufprised to find commentators making such remarks as
-these on his writings: "Read this chapter and the Tripitaka
and the Mahayana will open out before you as beneath a sharp-
edged blade", orfWithBthis essay what need to feﬁch Buddhist

books from the west?V

b. Wu Vei in Chwangtze.

Chviangtze's philosophy of history is the same as
Laotze's. There has been degeneration as man has become in-
volved in things. He recognizes (1ike Mencius) "the natural
goodness of the heart of man”.é-But man fell from the prim-

itive state through too much wisdom, and now civilization

1. Giles, Chuangtze, p.23 (Ch.2)

2. v L Ch. 2.
;.7). 1 1 u 10 .

4, v " ~ p.74 (Ch.8)

5. M " Pp.293,351 (on Chapters 22,25)

6 i " p.123 (Ch.11)
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“must be discarded. Sui Jen and Tu Hsi?-discoverers of fire
and the first elements of civilization, started the prooéss;
Shen Neng, and even Hwang Ti, the great devotee of Tao, ac-
celirated it until those model ruiers, Yao and 3Shun completed
it. As a consequence we have, as oppoéed to the Tao of Heaven,
made up of inaction and compliance, the Tao of lan in which
there’is action and entaﬂglement,2 a purely accidental Tao as
compared with the fundamental Tao of God.

The return to the true state is the same as Laotze
marked out, identification through non-action with the non-
acting Tao. Chwangtze's ideal is the "True (chen£§ ) Man®,
"one whose nature is in agreement with the Tao"3and this man
"who departs not from 'chen' is to be called a2 man in the very
highest or perfect sense"% He is the Sage between whose Way
and the divine Tao there results complete amalgamation. He
ignores everything but Tao. "The perfect man ignores selfl,
the divine man ignores action, the true Sage ignores reputa-
tion".5 This was the advice given, fiotitiously, by Laotze
to Confucius as a remedy for the distraught condition of so-
cietyé "TT you would cause the empire not to lose its source
of nourishment" study the universe, the sun, moon, stars,
birds, beasts and trees moving in their order. '"Be like
these; follow the Tao; and you wWill be perfect”. It means
complete abandonment of arfificiality: "Why these vain strug-
gles after charity and duty to one's neighbor as though
1. Gllea Chuangtze, p. 225 (Ch. 18)

2 p. 134 (Ch. 11
3. Hwai Wan Tze, quoted in Legge, Chuangtze, Pt. I, p.1l35.

4. DeGroot, Religion in China, p.82 (quoting Chwangtze)
5, Giles, Chuangtze, p.5 (Ch.l.)




~beating a drum in search of a fugitive. Alas! Sir, you have
brought much confusion into the mind of man”.l

‘But practice of the Tao does not mean abandoning real
charity. Although "to iﬁclude charity and duty to one's
neighbor among the functions of man's organism, is not true
Tao", "any artificial additions to our internal ecounomy {are)
but hgrmful adjuncts to real charity and duty to one's neigh-
bor'. Wu Wei actually means the practice of charity. "Act-
ing without action is what is called Heaven (—liké)” the
sage declares,.and immediately among ten things which the
Superior man should ungerstand places benevolence, loving men;
and benefiting things. "While there should be no action there
should also be no inaction" he says. In other words, refusal
to assert oneselfl should accomplish something: all good things
become proper and possible to the man of Tao. "He guides him-
self by Tao but makes no plans. He identifies himself with

charity, but does not rely upon it. He extends to duty to-

wards his neighbor, but does not store it up'. Iven ceremony
4

is legitimate: "He responds to ceremony without tabooing it¥.

The point is that '"he does not credit himself with charity and
5]
mercyt.. It is natural to him, and so comes spontaneously out

of non-action. This is real virtue. As Tung suggests, if Tao
is spontaneity, then the totality of spontaneity in each thing

-

1. Giles, Chwangtze, p.187 (Ch.13)
2, e p. 99 (Ch. 8)
3. Legge, Chwangtze, Pt.I, p.309 (Bk.12)
4, Giles, Chwangtze, p. 134 (Ch.11)
5. L i pe. 204 (Ch.17)




Uis Téh,~and each thing is héppy insofar as it lives acoording
1
to its natural virtues. People who pursue happiness in things
are like prisoners Yith arms tiéd behind their backs, and
2] 4

like cageg animals, whereas the man of Tao, even in poverty,
is happy. From the perfeect action of heaven and earth should
bé learned the\lesson that only in following Tao is content-
ment to be found.

Wu Wel, as in Laotze, brings contentment to the state.
"Rule the kingdom by inection, this is4heavenly; speak to 1t
by means of inaction, this is virtue”.A The perfect government
existed in the old days When there was non-intercourse between
neighboring communities, such as Laotze described. Therefore,
cries Chwangtze, do away with wisdom, with ornamentation, with
rulés about charity, with arts and skill, and all that makes
civilization. Then robbers and thievgs will disappear, and
the people will have heavenly virtue. And yet, Chwangtze does
not insist on this anarchy to the extent that his master did.
Inconsistently, and to the perplexity of commentators, he sug-
gests that, while inaction is the ideal form of government,
it cannot he praciiced by both ruled and ruler else they will
be on the same footing; therefore the ruler must practice ac-
tion, and with it must be observed distinction and rank. In
family and state some take precedence over others, and who
1. Comparative Study of Life Ideals, p.l6. Cf. Chwangtze,

Ch.18 on "Perfect Happiness’.

2. Giles, Chuangtze, pp.155-6 (Ch. 12)
3. L L p. 255 {Ch. 20)

4. DeGroots Religion in China, v.73 (quoting Chwangtze)
5. Giles, Chuangtze, pp.115,116 (Ch.10) :




1
“disregards this order disregards Teao. .

c. Magic and Immortality.

" The True ilan of Chwangtze readily lent himselfl to
fency. As with Laotze, Tao makes for longevity. ~"Let there
be absolute repose and absolute purity; do not weary your

: 2
body nor disturb your vitality, and you will live forever?
This leads on to the practice on the part of the True Man
of living in retirement and practicing Teo in meditation.

Indeed Chwangtze himself is reputed to have followed such a
3
Life. lioreover, the first Taoist rules for deep breathing
- 4

as an ald to meditation are given in Chwangtze. Also we
are introduced to patriarchs of vast age, subsisting on dew
who ride on cloudg with dragons and who to old age kéep the
flesh of infants.

In line with this craving for supernatural existence
was a calm attitude toward death for those who could not
pass into the supernatural state directly. The conscious-
newss that Tao permeated everything made death only a tran-
sition from one manifestation of Tao to another. "Tao gives
me this form, this toil in menhood, this repose iun old age,
this rest in death. And surely that which is such a kind
arbiter of my life is the best arbiter of my death". BSuch

6
was the sublime faith attributed to Tze Lai. A celebrated

1. Giles, Chuangtze, pp.161-163 (Ch. 13)
2. i i p. 127 (Ch. 11)

5. DeGroot, op.cit. p.125ff.

4. Giles, Chuangtze, .69 (Ch.6)

5. i " Chap.l.

6. t i p. 82 (Ch.8)




anecdote of Chwangtze tells how, finding a skull, he used

it as his pillow and dreamt that i1t spoke to him of death:
"In death there is no sovereign above and no subject bhelow.
The workings of the four seasons are unknown. Qur existences
are bounded only by eternity. The happiness of a King among
men cannot exceed that which we enjoy". And when Chwangtze
suggested that he return to mortal form he retorted, "How

<

should I cast aside happiness greater than that of a king

1
and mingle once agaein in the toils and troubles of humanity?"
When his wife died Chwangtze was found singing, because he
remembered "that she had already existed in a previoué state
before birth", then came birth," and now, by virtue of a

further change, she is dead, passing from one phase to an-

other like the sequence of spring, swmer, autumn and win-

oo

ter. ‘When death comes, "the fuel is consumed, but the fire
N z
L]

may be transmitied, and we know not that it comes to an end'.

our life itself may be for aught we know but a phantom state
as 1llustrated by another famous story. Chwangtze dreamt he

was a bubtterfly, and on waking guestioned: "I do not xnow

whether I was then a man dreaming I was a butiterfly or am

4
now a butterfly dreaming I am & man. At all events we are

in this stream of life, whatever it is. It comes from

18

in., Surely the imegination

H

and it leads back to Tao

V]
C 0

1. Giles, Chuangtze, p.225 (Cﬂ 182
2. " 223 gﬁh.lu,
. 0 u 0.57 (Ch.3
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‘does not have far to travel from the Tao of Chwangtze to the
Tirvana of Sakyamuni, into both of which the human spirit is
absorbed and thereby obtains its highest bliss.

d. Chwangtze and Confucianism. .

In passing from Chwangtze we would recall that the
purpose of his essays was to discredit‘the rival school of
Confucius. This he did in two ways. He ridiculed Confucius
as ignoring the root and emphasizing only the branches in
his insisting on a cultivation of propriety.without a due
regard to the mystical Tao. He also, in many of his narra-
tives, represented Confucius coming off the worse in argu-
ments with Taolsts, being converted to their notions, or
perhaps even advdcating Taoistic principles, especially
that of Wu Wel, in his conversations with his disciples
and others. Fictitious as these representations doubtless
are, they will be worth bearing in mind when we come to con=-
sider the Tao of Confucius.

3. Liiehtze.

With Leotze and Chwangtzé we have the essence ofk
the Taoistic conception of Tao. A few words, however,
should be said about a number of the minor philosophers.
Liehtze, who has been characterized as "A Philosopher Who
Never Lived”,l and who existed, according to Giles only in

the imagination of Chwangtze who wrote a chapter about him,

is represented by a work which may be later than Chwangtze,

1. Balfour, cited by Suzuki, op.cit. p.l62. oo




‘or, if Liehtze existed, earlier, dating from the fifth cen-
tury before Christ.“

He follows the general Taoistic line of thought, but
is interesting especially for his detailed cosmogony. He
starts with unorganized mass, "hun tun", or Chaos, -in which
was a 'mingled potentiality of Form (hsing), Pneume (ch'i)
and Substance (chih)". Then followed a Great Chsnge (tai
vi) and a Great Starting (tai chi) which was the beginning
of Form, a Great Beginning (tai shih), producing Pﬁeﬁma, a
Great Blank (tai su) which produced Sulstance. This evolu-
tion, however, was due to reason, Tao, wWhich he terms the
Solitary Indeterminate (i tuh), or the Going and Coming:
(wang fu) or Non-activity (wu wei), neither created nor
transformed, but able to creaste and transform eternally,
causing all things to come and go, but itself eternal and
neither coming nor going. WVu wei, he illustrates by the
senses of taste and vision which make, in their non-zcti-
vity, color and flavor possible. IXternal change is the or-
der of nature. There is a cycle of life and death. That
having 1life or form returns to the lifeless and formless,
but these in turn do not eternally remain lifeless and form-
less. "Things exist because they cannot be otherwise,
things come to an end because they cannot db otherwise',
Life-is not better than death nor death than life. There-

fore all existence must be taken placidly. Nevertheless,




Vdééﬁifé ﬁhis cyclié’change,'it”appéafskthat’the soul doeé
at last find its true abode. "That which belongs to the
-heavens 1s clear",;..."Spirit is returning--i.e. it returns
to 1ts real abode'.

The Taoist summum bonum, a total deadening of senses
to the virtual extinction of personality, is strikingly il-
lustrated in Liehtze. He describes his own course, coﬁering
nine years, to the attainment of Tao, until "my mind gave
free rein to its reflection, my mouth free passage to its
speech. Of right and wrong, profit and loss,I had no know-
ledge, either as touching myself or others. I knew neither
that the laster was my instructor, nor that the other man
was my friend. Internal and External Weré blended into
unity. After that there was no distinction between eye and

2

ear, ear and nose, nose and mouth; all were the same'.
He tells a tale of & man cured of amnesia; who became angry
because the cure caused him to experience a turmoil to which
he had been unaccustomedﬁ "oh! if I cogld but recapture a
short moment of that blessed oblivion"! he said. It is
this unconsciousness of things of sense that gives the man
of Tao his superhuman power. When fold that he had just
come oﬁt of a rock and walked through fire oze of~Liehtzé's

characters replied, "I know nothing of them". Being ob-

lo Suzuki, Opo Cito Pp.50—52.

2+ Taoist Teachings, pp.4l, 42.

3 u " p.7L. ~
4, ] gl p.5l.




‘liVious to them he was superior to them. Liehtze himself
admits that after his nine years' training he was so uncon-
scious of what was under his feet that he could ride on thel
wind, not knowing whether hé was riding on it or it on him.
This obliviousness to things implies fagith. When certain
charlatané in whom he had confidence badg another character
do certain dangerous exploits, he came through unscathed
because he had confidence in them. "The man of perfect
faith"--which of course includes Tao~-the narrative con-
cludes, "can extend his influence to inanimate things and
disembodied spirits; he can move heaven and earth, and fly
to the six gardinal points without encountering any
hindrance®.

It is no wonder éhat such fancies lend themselves
to a Buddhistic belief in the illusion of things. After
putting a discussion regarding illusion into the lips of
Laotze, Liehtze himself adds that not only is Life Illusion
and Death Evolution, but "you and I are both illusions. How

3

are we, then, to make a study of the subject?" --a confession
that strikes uncompromisingly at the trustworthiness of rea-
son. Indeed, if the remarks of a commegtator represent
Liehtze's opinioun, there is no reason in the universe, for

"How should the Creator (mentioned above, being the same as

Tao) possess a conscious mind? It is His spontaneity that

1. Taoist Teachings, p.42.
2e i " D47,
3, ] ] “13.65.
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constitutes the mystery. Essential matter unites with ex-
tensive energy to become a bodily substance, which follows
the line of evolution and passes away, but does not, on that
account, relapse into nothingness.l

4, Yang Chu, the Hedonist.

While he contributes nothing to the idea of Tao, as
such, we must glance at Yangtze, or Yang Chu, a younger cpn-
temporary of Laotze, to observe the sinister result of Lao-
tze's monism. If all is Tao, there is neither good nor e-
vile, If the natural life is the ideal life, then one may
give unbridled rein to his passions. 3uch are the logical
conclusions of monism, though apparently they have not been
endorsed by Taoists in action. Even Yang Chu does not seem
to have been a livertine. However, in his teaching he was
a consistent Epicurean and hedonist. "To be free from all
constraint, to be able to satisfy all one's instincts, from
day to day., andzeven until death, that', said he, "is what
I call living". "Indulge in what your ear desires to hear.
. .What your eye desires to see,...what your mouth desires
to speak...what your body”desires to obtain, and.....what

3
your mind desires to do". Death comes and makes all alike;
therefore it makes no difference to the individual what one
has done in life. The Sage kings and Counfucius endured
1. Taoist Teachings, p.63.
2. Weiger, History of the Religious Beliefs and Fhiloso-

phical Opinions in China, p.201.
3. Suzuki, op.cit., p.89.




hardships in 1life, and @osterity hails them as sages; Chou
and Chieh indulged themselves and are remembered as licen-
tious tyrants, yet theirs was really the better part, for
they alone enjoyed life, while the others gained reputation
which could be of no benefit tb them, being dead.l Haturally
self-sacrifice is to be eschewed. To save the world Yangszé
2
would not pull out one of his hairs. It was this statement
that broughtrdown upon him the invectivés of IMencius.

But can this be taken as émbodying Yangtze's complete
philosophy? It hardly conforms with the odebrated passage:
"There are four things which do not allow people to rest:
long life, reputation, rank, riches. Those who have them
fear ghosts, fear men, power and punishment. They are al-
ways fugitives. Whether they are killed or live they re-
gulate their lives by externals. Those who do not set their
destiny at defiance do not desire a long life, and those who
are not too fond of honor do not desire reputation. Those
who do not want power desire no rank. Those who are not
avaricious have no desire for riches. Of this sort of men
it may truthfully be said that they live in accordance ¥ith
their natureﬂo Here is "he typical Laotzean doctrine of Wu .
YWiei or the world-Fleeing spirit of some Hindu philosophers'.
In reconciliation of these two positions Suzuki remarks that
1. Yang Chu's Garden of Pleasure, p.b4.

2. Ibid. p.b2.

3. " PGl
4, Suzuki, op.cit.,p.90.
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3. nan rei Tze.

flevertheless, during these days of decline there
have heen gleams of Laotzean light. Han Fei Tze was a great
Taoist commentator, and founder of the pemal school of

s the basis of his

g.a

thought which Ch'in Shih Hwang adopted :
absolute monarchy. Under the influence of the Confucian,
‘Hsinuitze, Han Fei Tze held that only a tenth of mankind would
do good of their own accord, hence a rigid penal code is
necessary. The officers enforcing law among the people are
like dogs guarding the sheep, who are in turn in fear of the
tiger; they obey the ruler through fear. It is only through
such policy, rather than through the teachings of Confucius
or Fotze which had been tried and falled, that the neople
can be controlled in the degenerate times upon which the
empire had come. All of this is strictly Taoistic, for the
law he urges upon the Emperor must conform to Taeo. This
Tao is typically Laotzean, being the common gfound of all
things, emptinessz and repose, which can be perceived only
by an empty heart. Its spoken word (llng‘ﬁ ) produces the
individual and becomes Iils destiny (mlp"'éﬁ). One should
not act himself, but ailow Tao, contemplated and ot reason-~

ed about, to act. Thus, the abstract scheme of law 18 exX-

The works of Hwai Fan Tze, or Liu An (d.122 3.C.)

1. Wieger, op.cit., p.249.
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ruler ofkthékkihgddm‘of Hwail Rén,«afekoonsidéred among the
best expositions of Taoism. On fhe nature of Tao he teaches
that it is without beginning,'embracing‘the entire universe,
bringing other things into existence by its virtue, giving
Yin and Yang "the crank of the universe". an is to keep
himself in nmitatién of Tao, emotionless, and so attain to
perfection, which will be union with the Transformer and Pro-
ducer, Tao. Of course this means Wu-Wei, which Hwai Han Tze
defines as not acting so as to hurt one's own nature or that
of other external beings. One should keep from taking sides,
or from undertaking anything--he should merely accommodate

1
himself, following the stream of evolution. This policy
» must be followéd by rulers if they want well-ordered statess
interference means disturbance, dbut by Wu-Wei "they carry
out benevolence without effort, win confidence without ut-
tering azword, gain without seeking; and accomplish without
action". A doctrine of immortality characteris%ically fa-
talistic and amihilistic, i1s held. We are like water, takeéen
from the stream, used for various purposes, and thrown back
into the river.  Detween existences we are one with the
Transformation, not united with a personal . being expressed
as Transformer, but with the process, Transformation. 3But
life continues as it did before birth. "The being which en-

gendered me did not give me life. The being which will kill

1. Wieger, op.cit.; p.293ff.
2. Chiang, A Study in Chinese Principles of Education, p.l7
(quoting Hwai Nan Tze).




me will not take away the life from meV. What is the mean-

-

> of 1life we do not know. Through all 1ts transformations
2

g

in

we are merely like chessmen in the hands of the author of
1

being~-we do not know anything.

6., Late Taolst Classics.

A number of the classics of later Taolsm, while on
, ,
a lower plaume than the earlier, have points of merit. The
HGlassic of Purity" (Third Century A.D.) advocated the cleans-
ing of the mind in order to apprehend Tao. The nameless,
formless Tao, producer, of all things manifests itself as pure
in heaven and turbid in earth. This pure has been the source
of the turbid in the evolution of the universe. Ilan's spirit
loves purity, but the mind disturbs it. When the mind wants
purity desires entice it. Therefore the mind must be cleans-
ed of dedres, and vacancy, stillness, purity and rest will
2

follow, and all unconsciously one will be possessed of Tao.

The fragmentary "Yin Fu King", or "Classic of the
Harmony of the Seen and the Unseen' (Fifth Century) reem-
phasizes the teaching that man's way must conform to that
of heaven and that all can be accomplished through total
disinterestedness and stillness,‘both onl the'part of heaven
and of man. Heaven, Harth and lMan are plaéed on an equality
and each given power to despoil one anotihier, thereby main-
taining the egquilibrium of the universe., In fact, when the

lo Wiegerg O}_).Cit., p0295ffo
2. Legge, Texts of Taoism, Vol.II, p.247ff.
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three despolilers act as they ought to act they are at rest.

~——
The "Classic of the Fivot of Jade' (Yian dynasty, 1280-

1367) reputed to have been delivered by a fabulous "Heaven
Honored One'} is based on the conception of later Taoism that
as the Horth Star is the pivot of the sky, so the spirit is

1

pivot of man, carrying his body around with it. It, however,
contains an interesting series of directions for attaining
Tao. This consists in three steps, sincerity, silence and

entleness in the 1ife of the devotee. Finally "when the

}.._l

ight of intelligence grows around him, he is one with the

Tao", a true forgetfulness, a forgetting which does not

forget, a forgetting of what cannot be forgotten, viz. Tao.

In other words when one possesses Tao he is uncounscious of
2

it

7. Values in the Taolist Conception of Tao.

™

In bringing to & close this sudy of the Tao of Tao-
ism, we will summarize the contributions Tsolsm has made to
g fuller understanding of nature, God and man, for which we
should be appreciative. In the firstplace, as truly as a
modern scientist, the Taoist insists on the unity of nature.
His interpretation of nature, despite its monism, is, how-
ever, spiritualistic. The universe is not o mere accident.
In spite of agnosticism and doubts as to the reason of Tao
sometimes expressed, the conviction remsins that things

1. Legge, Texts of Taoism, Vol.IIL, p.2b0fT
2. it h i i1 i il Do 2’0 Sff »




cannot go amiss 1f in harmony with Tao. Tao may not be a
personality, but it can guide aright. The doctrine of crea-
tion, though sometimes as that of an eternal creation, ap-~

pears. Tao becomes gnother name for Creator and for Provi-

dence. Ilioreover, this influence is a Power making for right-

eousness. The universe is ethical. Tao is not oblivious

1]

to moral values. ‘The very mistake of the Taoists of ruling
out the personality of the Creétor'may e pardoned in that
fhe Creator of the Classics, Shangti, was sqch an individual
as failed to satisfy the craving of the humen heart for the.
mysterious. Hence, the transcendental Tao, mysterious and
unknowable, was placed before him.

In regard to man, despite the grave mistake of moiism,
in which it is not-always consistent, Taoism strikes chords
that echo in all human experience. It teaches the essential
mysteriousness of the life of man, who is the crown of crea-
tion. It emphasizes the supremacy of the spiritual in his
constitution. It maintains that man's summum bonum 1is in a
mystical communion with the Ground of Being, an identifica-
tion, almost as in Paul, of life in life. This possession
of Tao-can not be obtained except through an experience.

It can‘not e possessed aé a mere thing, Like the Kingdom
of Heaven, it nmust be within. It is to be genuinely ap-

prehended fhrough a life of meditation. The inwardness of
this experience, and the inwérdness of a2ll that is really

vital, is 2 great contribution of Taoism. Righteousness,




'”td be really valid must not Dbe prdduced out of fear bf coh«
sequences, or for effect before men, it mﬁst e sponfaneous,
infuitive, expressing one's nature. As éome are holy be-
cause God is in them, the Taoist is holy because united with
Tac. He cannot help himself. Indeed, ﬁhe'very insistence
on return to natqre and abolition of restrictions is an echo
of Paul's truth that "through the law cometh the knowledge
oif sin',. v

Yot only is righteoﬁsness spontaneous, but it has
distinctive qualities. It includes trust. With his insis-
tence on the natural life Laotze, as Dr. Cadman remarks,
would have agreed with the great saying of Jesus: 'Con-

1

sider the lilies---how they grow'¥. It embraces love,
gentleness, retiringness, purity and self-sacrifice. Doubt-
less as a result of its ideals the Chinese are character-
ized by a peace loving disposition. Horeover, the blessings
of righteousness for this life are distinctly taught. The
man of Tao will be a blessing to others and will iﬁfluence
them, He will enjoy a life long and full of tranquillity,
even though spent in unpleasant circumstances. And for the
hereafter, despite the Taoist mistake of having the soul

absorbed in Tao, there was an immortality promised. That

which is most worthwhile, man's soul, cannot perish.

"l. ¥.Y.Herald-Tribune, Feb. 7, 1929.
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CHAPTER III. THE TAQ OF MAW: CONFUCIAWISM.

The school which was destined to leave the most de-
finite stamp upon Chinese character was that founded by a
younger contvemporary of Laotze, K'ungtze, vetter known by
his latinized name of Confucius (551-478 B.C.). Resting
back upon the primitive notion of a Tao of Heaven and Tao
of lan, he lays his emphasis upon the latter. Tradition
tells of an interview he had with Laotze after which he
reported to his disciples that, although he understood
birds, fish and animals, "there is the dragon--I cannot
know how he mounts on the winds and the clouds to heaven.
Today I have seen Laotze and can only compare him to the
;dragon. He teaches the vitality of Tao. His doctrine ap-
‘pears to lead one to aspire after self-effacement and ob-
scﬁrity". His mind was too earthly or practical to appre-
ciate the profundity of that philosophy. Hoi did he have
much to do with the ancient religious ideas of his péople.
"While you are not able to serve men, how can you serve
wepirits? While you do not kﬁow life, how can you know about

1

death?V he asked. Heaven and its Tao were too far away for
this practical minded man to investigate. Another Tao re-
flecting that of Heaven, it is true, was nearer at hand,
and to elucidate it he devoted his life. Yet constantly he
lived under the conviction that the Tao of I¥an, Jen Tao,
runs parallel to and is a reflection of that of Heaven,

N - 1 e g H - Fad
1. Ssu-ma Ch'tien, Carus,; "Tao Teh King', ».96.

2. Anslects, I, 1l. i

.



tien Taos; and occas io 2lly he. lanseu into moments of pathe-

c*i

tic longing for or of vague appreciation of the mysteries

that Laotze visioned.

-3

The teachings of Confucius, so far azs canonical books

snNnorisms.

His § e T e e S e e - H L PR~ SN
1The Great Learning”, consisting of o Tew

laster and a commentary by nis discl

HDoctrine of

s s, . B mm A A s C b s
horating in certain points. Of the WFive Classics', the "Li

It should bhe term Tao is used in the
Confrvelaon literature different sensess Qo
casleonally it is a verb, meaning "te speak®, or sometimes
ito conduct? or Y"ieadt. Sometimes as 2 noun 1t meansg no=-

igs best translated "wayd
or "doctrine'. IHowever,
in cases relferring to o good undertsking the meaning 1s that

and most valuable truth in the purview of the teacher. XIs-

sentially, even in such cases, the Confucian Teo is eth-~

iczlly related to
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in human actions.

1. Tao in Society and the Individual.

The two philosophers, Confucius and Laotze, both
attempted to meet the same crying social need. Society and
government were in chaos. But Laotze's philosophy, ideal-
istic as it was, could not but fail in the work -aay world
unless there were complete renovation of 2ll hearts. Con-

ucius had a zeal for decency, order, civilization and cul-
ture. Ilan's life in society was good, but to keep from ex-
cesses 1t needed a norm to follow, and this was found in the
ancient science of govermment and propriety. Here hie found
his Tao and nis Teh, and as he elaborates on the pplications
of his principles to all the relationships of life we cannot

nelp feeling that there was more practical Teh in Confuciu
o pev -

then Leotze, though it may have been less vital and genuine

etnical, beginning with the raler%, but extending downward

sp thet every subject would be motivated by Tao in his

dally relationships. Thus, in convrast to Laotze's transcen-

ch

dental Tao, that of Confucius was essentally mundane.

This appears from the various activities in which

it has a place. Iot only do the five relaticnships in so-
l .

ciety express Tao, but they are maintained by Teo. There is
20 Tor getting the confidence of the ruler, says lencius,

viz. by being trusted by one's friends. The Tao for this

is serving one's parents, which agsin depends on the Tao of
2
sincerity in oune's self. Tven burial of parents has its

L,8. 2. Hencius,Bk.IV,I1,12,1.

1. D.le (Doctrine of
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Tao. lioreover, advancement in sitation

et

b

128 its place in the

Confuclan scheme according to Teso. Getting the Fmpire has

ite Tao. It is simply getiing the hearts of the peopnle,

-
&

through the Tao of just and popular legislation. Seeking

office is legitimate, for even the ancients desired to bhe in
3
office, but %hated being so by any improper way® (Tzo). So

too 1is desiring riches and honor. "Wealth and rank are what
men desire, »ut unless they be obtained in the right way
{Tao) they are not to be possessed. Foverty and obscurity.

are what men detest; but unless it can be brought sbout in
4
the right way (Tao), they arc not to be abandoned®.

8. Tao in Government.

Tao plays an essentisl part in government. In nu-
merous places in Confucius and Liencius are the phrases "pang
yu Tao' (or t'ien hsis yu Tao) or "panz wu Tao'--the state

ood

1]

{or empire) has Tao, or has not Tao, a8 synonymous with

~

or bad government. The Tao of the ancient sovereigns, Yao,
Shun, Y#, and Ven, is,consfantly extolled as the ideal for
the present. In fact Confucius urges that power be agaig

5
centralized in the emperor that the nation may have Tao.
And in the depraﬁed days of liencius it is by Tao, the “ﬁang
Tao" or royal way‘of beneficent govermment, that the Empire

6
is to be rescued. Tao in the state depends on the sovereign

1. fencius, Bk.IV,1,9,  °
2. Ibid. -

d. Mencius, Bk.III,I1,3,vi.

4, Anal. (Analects), IV,5 (Soothill's translation)
5. A‘ﬂa,l. p}CVI;.?;o

6, Mencius,Bk.I,1,33 Bk.IV,I,16,1iii.



mﬁdéééééing Tao in himself. "When the prlﬂce has no prin-
ciples (Tao) by which he examines (his administration), and
his miﬂistars have no laws by which they keep. themselve%
(in the discharge of their duties), then in the court obed-
ience is not paid to principle, and in the offices obedience
is not paid to rule". And in stronger language, almost sa-
voring of Lesotzean anarchy, or at least of the principles
of Kwantze, Confucius says: "When a prince's r rsonal con-~
duct is correct, his government is effective without the is-
suing of orders. If his personal conduct is not correct,
2

he may issue orders, but they will not be followed'. In
like manner he instenced Shun who governed efficiently and
without exertion: "He di% nothing but gravely and reverently
occupy his royal seat'.

Even in international relationships there is a Tao.
When the king of Ch'i asked lMencius regarding the Tao of
maintaining intercourse with neighbors he reiterated Lao-
tze's principles: "It requires a perfectly virtuous (prince)
with a great (country) to serve a smazll one...aind it re-
quires a wise (prihce) to be able with a small (country)
to serve a large one....He who with a great (state) serves
a small one, délights in Heaven. He who with a small (state)
serves a large one, stands in awe of Heaven. He who delights
in Heaven will affect with his love and protection the whole
Empire. He who stands in awe of Heaven will affect with his
1. Mencius, Bk.IT,I,1,viii.

2. Anal. XIII,6. ;
3. 0 XV,4. -
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love and protection his own Kingdom."

be Tao in the Individual.

Since the good of the empire depends on the Tao of
the ruler we can know that the Confucian Tao is an individual
necessity. Confucius' great aim as a moralist was to set
forth the ideal man, the gentleman, or "chuntze® j?}iﬁ
Tao 1s his chief characteristic. E&en where 1t is not dis-

tinct re attributed

c‘ ¥
l*J

1y affirmed of him and other gualities a
to him, these are only exnressions of Tao. '"The object of

the superior man (chuntze) is truth (Tao). Food is not his
objectes..The superior man is anxious lest he should not get
‘ 2
truth; he is not anxious lest voverty should come upon him.”

””he superior man learns in order to resch to the utmost of

his principles
‘ 3 ,
nerfection®). He cannot be pleased if one serving him seceks

/

(Tao)" {or "that he may carry his wisdom to

to please him "in any way which is not accordant with right
&
(Tao). His Tao, as exhibited in his conduct has at least

‘.J

a

four characteristics, fTor Confucius said Tze Ch'an exhibited

these: 9In his conduct of himself he was humble, in serving

his superior he was respectful, in nourishing t pecple he
: 5

wes kind, in ordering the people he was just.” DBenevolen

and propriety are frequently mentioned as his outstanding

characteristics. Iencius mentions three delights, solici-

4

tude for parents and brothers, having nothing to be aghamed

Anale.

o
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. i LITL,25.

OV s G0

" Y,15.




of before heaven or men, tvucnvng the most talented 1nd1v1~'
duals, and then mentions, as being rooted in his nature, the
four fundamental virtues of bhenevolence, righteousness, pro-

1
priety and knowledge.

3

his Tao is aut vinable through per-

o

sonal self-cultivation (hsiu shen), and the purpose of this

self-cultivation is to give rest to others, even to all the

3
people.

The man of Tao has an uanconscious influence over

others. Bhould one fail to walk according to Tao even ais
4

€

family, his wife and children, will not. But if he is tru-
1y a chuntze, then, "wherever he passes through, transforma-
tion follows; wherever he abides, his influence is of =

spiritual nature. It flows abroad sbove and beneath like

-t
bt

that of Heaven and Tarth. 10w can iU bpe said that he mends

(&3] 2

society but in a small way? To the same purport was Confu-

cius' statement when someone objected to his suggestion that

he live among the rude tribes of the east: "If a superior

o}
man dwelt among them, what rudeness would there be'?

c. The Vital Importance of Tao.

Confucius and his school were under no delusion as

to the importance of Tao. Tao was something absolutely
: ‘ 7
unique. "The path is one, and only one’. It constituted

the one essential of life, the one thing most precious. "If

a man in the morning hear the right way (Tao) he may die in
3
the evening without regret®. It is the one thing to be

1. ¥encius,Bk.VIT,I,20,21. B. lencius,Bk.VII,I,13,1iii.

2. . BK.VIL,II,32;D.M.%K{,13. 6. Anal.,IX,;13. o

50 Al’lal. ’;CIV’450 70 Zzel’l(}ius,B}I.I:{I;I;l,lll.
- F— . K T o)

4:0 E«IeﬁCiuS,Bl{.*\/II,11,2, 1X e 80 .A.B.a.l-,l\f;ue

o
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cherished through life. oOne "will keep to the death his

L

excellent principles (Tao)". In prosperity the scholar will
2 . .
not leave it, and should he in its pursuit be ashamed of the

food ang clothes of poverty he has no right to claim to fol-
low it. It is even worth sacrificing life in behalf of, it
is dearer than 1lifs itself: "Death sustained in the discharge
of one's duties (Tao) (i.e. to die in behalf of oﬂe'sTao%,
may correctly be ascribed to the appointment of Heaven".—
With such a precious possession at the command of all, is it
any wonder that Confucius wistfully cries: "Who can go out
but by the door? Hoy is it that men will not walk according
5

to these ways?"(Tao)

2. Terms Bguivalent to Tao.

A number of terms used by the Confucian school de-
mand our attention, because they embddy something pf the Tao
idea. These are "Li", or "propriety"; "Jen" or '"benevolence',
"Chung Shu', or "reciprocity!, "Chung Yung" or "the mean",

\

and "Chleng®, or "sincerity".

a. i (FE), or Provriety.

Originally Li included only worship 6f the spirits
qf Heaven, earth and the dead, rites which played a most im-
portant part in private and public life, but later came to
embrace all religious and social usages customs and laws.
Governmental policy, family organization, and socizal rules
were all founded on the true Li. It was more than ceremony
or politeness for 1t involved the right principles from
1. Anal.,VIII,13.(Soothill) 4. Wencius, BK.VII,I,2,iii.

2+ Mencius, Bk.VII,I1,9,iv,v. - 5. Anzl., VI,15.
3. Anal., IV,9.

54.
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B o 1
"which all true etiquette and ceremony spring.. It will

readily appear that Li is a projection of Tao, its '"more
understandable side' extending to every parf of daily 1life
(o]
and. permeating all of Chinese thinking.é All through the
Analects and\Mencius Li is assumed assthe sine qua non of
properiliving. Kings govern thereb&, parents are served
by it,— it is the distinguishing characteristic of the su-
perior man and its poséession reac%ing out among all class-
‘ 5
es Will make all men his brothers.. When Yen Hui in the
"Li Ki" asked of its importance Confucius replied that by
Li "the ancient kings sought to<represent the Way of Heaven
(Tao), and to regulate the feeling omeen" and that he who
violates Li may be spoken of as dead. "Of'ail things by
which the people live® Ii is the greatest he told Duke Ai,
for without Li people would have no means of regulating wor-
ship, of maintaining proper relationgh%ps between classes,
or maintaining the five relationships. ILi serves "to con-
trol what is bad and complete what is good", and "to define
gnd determine the due mean", whiéh, asgwe will see, is the

proper functioning of Tao in the life. 1In fact, its origin

FBducatbien, pe.ll.

TV - s [
hrough the FTroverb, p.eld.

1. Xuo, Chinese System of
2. Flopper, Chinese Religio
e Anal.,I1I1,3.

O
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[€o:
.D Pl
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4. % II,5,etc.

5. ¥ XII,5.

6. Li Ki, Vol.I,p.367.
7.ono " II,p.261.

8. Ibid. It is interesting to note the relationship of Li and
music. E.ge., in roydl education these were the fundamental
subjects. "Music served to give the inner cultivation; the
rules (Li) the external. The two, operating reciprocally
within, had their outward manifestation, and the result was
a peaceful serenity, reverence of inward feeling and mild
elegance of manners”, i.e. the Mean. Li Xi, Vol.I, p.249.
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is referred distinctly, in the "Li Yun", one of the books -in
the "Li Ki", to the "T'ai Yi", another name for Tao. This
T'ai Yi separated into heaven and earth, revolved in Yin and
Yang, and transmitted its orders to man. Thus, while Li
has its origin in heaven its movement reaches to earth;l

Li, then comprises the Tao of Man in his intér—re—
lations in soclety. Thus the "Doctrine of the lean" dessribes
the universal gaO'(Ta Tao) as consisting in the five social
relationships. That, however, does not mean a non-ethical
artificiality based on mere etiquette. Li, as has been sug-
gested, springs from an underlying spirit. "People keep
kcrying Propriety! Fropriety! Does propriety consist in mere
tokens‘?"5 "If a man be without the virtues proper to hu-
manity (Jen, or benevolence), what has he to do with the

4 . : '

rites of propriety?"

b. Jen (1= ), or Benevolence.

In the passage just cited from the "Doctrine of the
Mean" Tao is not only equated with the five relationships,
but with the three virtues of knowledge, benevolence, and
courage. This is a distinct admission that Tao consists not
merely in the rites of Li, ethical as they may be, but posi=-
tively in the great fundamental viftues of man.. Beside
grouping together these three virtues, the Chinese often
group.together benevolence, righteousness, propriety,
1. Li Xi, Vol. I., DPp.386-8.
2« ZX,8.

3. Analects, XVII,ii (J.J.Poan's translation).
4, L 111,35,




Knowledge and Zithfulness. The fundamental virtue, however,
seems to be Jen, which has been translated as "benevolence',

"yvirtue®¥, "love", etc. It is "the sum total of 211 the vir-
1

tues or perfection of man's moral nature". Mencius called a

proper relation to men generally, as distinct from love to
2 )
one's parents, Jen, while the "Docirine of the Iean” says
3
Jen is ‘man®, i.e. his characteristic element, that which

makes him a real man. The character itself is composed of
man® (A) and "two" (=), thus indicating a relationship
with others, fellow-feeling or love. According to Menciuz
it, along with righteousness, is natural to man's nature,
it is hig mind, as in the "Doctrine of the Mean"7it is man
himself, and as embodied in his conduct, is Tao. This is
practically the meaning of the "Doctrine of the lMean" én
saying that by practicing Jen, Tao will be cultivated.

As Liang Ch'i Ch'ac puts it: "Jen is man expressing his char-
acter. Hence to know what Jen is, we must first know what
man's nature is“.g In other words, Jen awd the Tao of man
become virtually assimilated and in the process both tgke
on a distinctly ethical color.

c. Chung shu (8 ¥8 ), Reciprocity.

Besides Li and Jen a third term, or expression

1. Xudo, quoted by Zia in "The Confucian Civilization®,p.:?

2. Bk.VII,ITL,45.

50 }D{’Bh

4. Bk.ViI,I,1.

5. Bk.VI,I,6.

6. Bk.VII,II,16.

7. Ibid. )

8' }G{pés

9. "Political Philosophy of the Ante-Ch'in Period”, quoted
in "Religious Values in Confucianismyp.18.
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purporting to embody the Confucian Tao is "Chung 3Shu', Con-

fucius said his doctrine or Tao was that of an all pervading
1
unity, which Tseng Tze immediately interpreted thus: ‘'our

fa

master's Tao is Chung Shu, and nothing slse’, while the "Doc-
trine of the llean® declares that Chung Shu is not far {from
the T80, and continues: "What you do not like when done to

)
yourseli, do it not to others¥. Again, after denying that
he is leafning many things and keeping them in memory, Con-

A

fucius remarks that he is seeking an all pervading ugpity.
Though Chu Hsi says the first was spoken in respect to prac-
tice and the second in respect to knowledge, 1t would seem
logical that the aim of both remarks was the same, viz., as

Legge puts it, "lo know myself,-~the mind which embraces all
‘ 5
knowledge and regulates zll practice. Its expression in

practice, then would be Chung Shu. Here we have expressed
one‘s‘entire duty toward himself and others. Both these
terms are based on heart. Chung is composed of "heart” ()
and "center® (% ), Shu of "heart" and "as" (@@ ). The ‘cen-

ter heart" is "I", ego, and represents "inner self-control’.
6
The "as heart® is I in sympathy with others. Chung, "loyal-
ty", or "inner selfuoontgol” igs the spirit, which in outward
. ¥
form is expressed as Li, whereas Shu, "reciprocity", sug-

gests the larger meaning of following oune's better nature,

1. Or "contazins one all pervading principle', united as sash
by a string.--Soothill.

2. Anal.,IV,15.

5. X111,3.

4e XV,2.

5. liote on Anal.XV,2.

6. Legge, note on Anal. IV,15.

8. Zoothill, Three Religions of China, Ded6,

58,



and might, it would seem, correspond to the more concretle

D

[4

expression of Jen. Just =5 there is one principle running
through, and uniting nature, called Tao, one principle or
Teo runs through all human relationships, viz., that of re-
ciprocity.

3. The Transcendental Teao of Confucianism: Th
of the L,ea_*.

The synonyms of Teo thus far examined heve had to

do with the realm of man, with practically no relationship

R

to the Tao of Heaven. The remaining terms 1to be discussed,
hOuaver; bring us into direct contact with a transcendental
Tao. SoAfar ag the "Analects® show, Confucius devoted most
of his energy to discussing the Tao of Man, though Tze ung,

in contrast to his culture and refinement which all might

Chear, says, his '"discourse on the nature of man and the

Laws of Heaven (T'ien Tao, the Tao of Heaven) it is not given
: 1
(to 2ll) %o hear." THowever, though therc may have been some

esoteric teact hing on Confucius' part, it remained for the
author of the "Doctrine of the Mean" to discuss clearly the

Tao of Heaven.

5. Hsing (M ), Wature, and Chung Yung (4?5% V. the llean.

2 ik

The first chapter of the "Doctrine of the lean” opens

thus: @ "What heaven has conferred is called the Fature, an

-

ordance with this nature is called the Tao, the regulation
of this path {(Tao) is called imstruction.” In other words,
man hes besn endowed with & moral nature hy Heaven, but as he

is prone to deviate from it, sages have appeared tc instruct
2 .

him. The Tao, the work continues, may not he left for an

1. Anal.,V,12 (Soothill). 2. Legge, note on D.




instant. Were.it pérmiSSible to leave it, it would not be
the trpe Tao. The state in which Tao may be apprehended is
one of harmony issuing from equilibrium. "When there are no
stirrings of pleasure, anger, sorrow or joy, the mind may be
said to be in a state of equilibrium. Vhen thoée feelings
have been stirred and they act in their due degree, there en-
sues what may be-rcalled the state of harmony." Equiiibrium
(chung ¥ ) is called the "root", i.e. that from which all
action grows, while harmony (ho*a ) is called Tao, i.e. the
way in which action takes place. When the two states exist
in perfection happiness throughout heaven and ezrth will
ensue. -

| There are three things to be noted in this first
chapter to the book. One is the profundity of this heaven-
originated Tao. "Unroll it," “says the editor, 'and it
fills the universe; roll it up and it retires and lies hid
in mysteriousness." We are dealing here with something as
transcendental as Laotze's Tao, lying back in equilibrium,

a state recalling the atmosphere of the“Tao Teh King?! The
second is the virtual identification of human nature and Tao,
a development not surprising since Jen or benevolence has
been identified with Tao, but significant historically, as
will be seen in the study of the Sung philosophers. The
third is the definition of the lean. The meaning of the se-~
cond character of Chung Yung U#]%‘) is a subject of disagreew
1. The character "Li' or "reason" (¥B) used here as synon-

yious with Tao,was constantly so employed by the Sung
philosophers. See Chapter V.



ment and is not essential. The meaning of Chung, however,
is clear. It is not merely "middle", but that state of equi-
librium or potentiality in which the passions have not been
arvoused. The full meaning of the "lean” would be the expres-
sion of '"chung" in "ho' or harmony, i.e. the quickening of
the emotions in harmonious action not going to extremes in
any direction. This 1is the Mean, and it becomes synonymous
with Tao as expressed in the life.

After showing how the Mean can be followed only by
the superior man, the author shows the immanence of Tao,
yet its profundity. "The way (Tao) which the superior man
pursues, reaches far and wide, and yet 1is secret. Common men
‘and women, however ignorant, may intermeddle with the know-
ledge of it, yet in its inmost reaches, there is that which
even the sage does not know. Common men and women, however
much below the ordinary standard of character, can carry it
into practice; yet in its utmost reaches, there is that which
even the sage cannot carry into practice.....Were the supeZior
man to speak of his way (Tao) in all its greatness, nothing
in the world would be found able to embrace iﬁ, and were he
to speak of it in its minuteness, nothing in the ﬁorld would
be found able to split it....The way of the superior man may
be found, in its simple elements, in the intercourse of com-
mon men and women, but in its utmost reaches, it shines bright-

1
ly through heaven and earth. Thus is Tao, immanent in the




Fature and practiced according to theé ifean, &t the same time
mystericus and Transcendent.

Iy 4 2 3
be Ch'eng, ﬁ& or Sinceritv.

After discussing the culti

vation of charsacter through

ral

pursuing Tao, implying a pursuit of Jen, s Ffollowing of
the five lationshins and an understznding of Henven, the

author strikes the note of Ch'eng, Sincerity: "Sincerity

is the Way ({Tao) of Heaven. The attainment of sincerity is

the Way (Tao) of ¥an. He who possesses siucerity, is he who

without an effort attains what is right, and apprehends with-

yored

(R

D
[N

out the exercise of thought. s the sage who naturally
1

and easily embodies Tao." Th

J=deo

s sincerity anparently means
sincerity to one's nature. One's nature is virtuous, in
harmogy'with the universe. As héaven does nothing contrary
to its nature, in other words is sincere in respect to it,

man must express his nature in its best aspects genuinely.

The result of course will be Li, Jen, Chung Shu, and any

other virtues, and 211l will be according to the Mean. The
attainment of Ch'eng does not come immediately. Study of

what is good, accurate inquiry, reflection, discrimination
&Y

fs- 1o e

and earnest nractice are suggested as prereguisites. 3But
having attained it the result is inspiring. "It is only he
Who is nosgsessed of the most complete sincerity {chinh ch'eng

velopment to his nature. Able to give its full development

i

exist under heaven, who can give its full de~

Q
®
)




to his own nature, he can do the same to the nature of other

men{ Able to do this "he can give their full development to

the natures of creatures and things," and thus "he can assist

the transforming powers of Heaven and Earth," and so "he may
1
with Heaven and Barth form a tenion.” This is one of the

most important passages in all Chinese literature. The Tao

of Heaven and Earth, Ch'eng, and the Tao of Man are complete-

ly alike: "To entire sincerity there belongs ceaselessness.
ot ceasing it continues long. Continuing long it evidences
itself. Ividencing itself it reaches far. Reaching far it
becomes large and substantial. ILarge and substantial it be-
comes high and brilliant. TLarge and substéntial——this is
how it contains (all) things. High and brilliant;--this is
how it overspreads (all) things. Reaching far and continu-
ing longj;--this is how it perfects (all) things. So large
and substantial (the individual poséessing it) is the co-
equal of Earth. So high and brilliant, it makes him the co-
equal of Heaven. 8o far-reaching and long-continuing, it
makes him infinite. Such being its nature, without any dis-
play, 1t becomes menifested; without any movement it pro-

duces changes; and without any effort it accomplishes its
2

ends.”" It would not be difficult to duplicate these thoughts

in Laotze. The Tao of Heaven and Barth is like the Ch'eng
just described: it is '"large and substantial, high and bril-

liant, far-reaching and long enduring," without any double-

1. XXIT. Re ZXVI.

63,



ness, so able to "produce things in a manner that is unfath-
1
omable."

This then is the Taoc of Ean.} "How great is the Tao
proper to the Sage"....."Only by perfect virtue (chih teh Z
4%Z) can the perfect Tao (chih Tao ¥4 ) be made a I"act."g The
lasﬁ vart of the book, in a spirit which would have doubtless

been repellent to the Haster, consists in a tremendous eulogy

of Confucius who "is the equal of heaven," the man who embo-
L4
Pe)

died this perfect Tao.

c. The "Great Learning."

The "Great Learning” is not a treatise on-Tao but on
education, hardly mentioning Tao, but dealing with the devel—'
opment of the man of Tao. Its purpose is to illustrate vir-
tue in the individual, renovate the people through the indi—
vidual, and, fundamental to these processes, to rest in the
highest excellence (chilh shan), which, while not so stated,
certainly means Tao. The illustration of virtue begins with
an investigation of thihgs and proceeds through sincerity
(ch'eng) of thought, and rectifying of the mind to the culti-
vation of the person (hsiu shen--which in the'Doctrine of the

4
ean” 1is the means for the establishment of Tao). The man
whose person is cultivafed is a man of Tao and can proceed
to renovatg the people, first through the family, then through
1. XXVI.
2., XXVII. .
3. Yet Confucius himself admitted that in four things, viz.
serving father, prince, brother and friend he had failed

to attain the Tao of the Superior men. D.H.,XITI,4.
40 }(:}{, 150



of thinge, viz., discovering in the vphenomens of heaven and
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earth the laws that apnly To our lives, or finding, =s the
Ihoctrine of the hes showm, correspondence bebtween the

hilosophers.
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To recaepitulate: the Confucian Tao, centered in human

it comes from heaven, and

fied and integrated as monistically in the system of Coniucius

as o sort

made for

nner experience, and, in terms

o

of Tao

pecomes essentlally an

e

prophetic of Wang Yeng Iing who centuries later identified

Too and Hsin (heart), ¥enc ius could declare that by knowing

one's heart one could know all things, for he says "All things




1

are already complete in us" and He who has exhausted all
his mental constitution (heart) knows his nature. Knowing
his nature he Xnows heaven.

4, lMencius, and the Goodness of Human Hature.

The essential goodness of human nature has been sug-
gested at various points in the survey of the Confucian Tao.
The concepts of Jen and Ch'eng imply it, as does the notion
that the Haturé, or Hsing is heaven-given. It merely re-
mained for Mencius to declare categorically and unequivocally
that maen's nature is good. . The vhilosopher, Kao, & sort of
a sophist, argued with Ifencius on this point. One of his ex-
amples was that of confined water which, if an opening were
made to the west would flow west, 1f to the east, east. 5o
man's nature is indifferent to good or evil as water is to
east or west. To which Mencius replied thetwater, while in-
different to east and west, is not indifferent to up or dovu.
It can Dbe unnaturally forced to go up, but it naturally flows
dovmvard. So "the tendency of man's natuge to good is like
the tendency of water to flow downwards." Common to all men
are the feelings of commiseration, shame and dislike, rever-
ence and respect, and approving and disapproving, implying
the virtues of benevolence&(Jen), righteousness (Yi), pPro-
priety (Li) and knowledge.h

However, despite these virtues, differences exist in
men. These are due, however, not to moral indifference, but'

1- Bl{oV:{I,I,4G 50 VI;I,Z-
2. Bk.,VII,T,1. 4. VI,i,6,vii.

66.



to envirommental or cultural differences. Thus, "in good
years the children of the people are most of them good, while
in bad years mogt_of them abandon themselves to evil'! De-
pravity is due to "the circumstances through which they allow
: 1
their minds to be ensnared and drowned." Likewise, just as
trees, constantly hewvn down no longer push forth new shoots,
the mind constantly fettered and unnourished becomes depraved.
"Therefore, 1f it receive its proper nourishment there 1is no-
thing that will not grow. If it lose its pgoper‘nourishment
there is nothing that will not decay away." Besides there
is the deliberate chosing of something of immediate advantage
in preference to that which is of greater benefit, ﬁ?ich Ifen-
cius calls "losing the proper nature of one's mind."

It is this sane view of the very facts which might
tend to invalidate Mencius' view of innate goodness that ié'
especially stimulating. His is not a wholesale denial of
evil bpecause the monistic~Tad, back of life, is good. His
explanation of evil may not be convincing, but he admits that
it exists. Ian's mind is lost, and he seeks to call it back.
Genuinely pathetic is his statement of the end of learning:
"Benevolence 1is man's mind and righteousness 1s man's path
(lu). How lamentable it is to neglect the path and not pur-
sue 1t, to lose this mind and not know to seek it again.

When men's fowls and dogs are lost they know to seek for them

again, but they losé their mind and do not kumow to seek for

it. The great end of learning is nothing more than to seek

1. VI,I,7. 2. VI,1,8. 3. Ibid,10.




1

for the lost mind."

5. Hstintze and Human Depravity.

liencius' idealistic idea of human nature was destined
to become the orthodox Confucian‘doctfine. Yet it did not go
unchallenged even within Confucian circles. Xven his com-
promising admission that man's mind is lost in spite of his
innate tendency toward good was not satisfactory to Hslintze
(520—235 B.C.}y who took a very realistic view of this nature,
viz. that left to itself it tends to evil. Inborn desires,
unsatisfied{ iead to gquarrelling, he argued,\with the result
that wise men intfoduced rules of propriety to produce egui-
librium in sooiegy, pure artificiality (weif%) 2s opposed
to human nature, It is this aréificiality, rather than the
development of goodness in human nature that produces the
ideal state: "Human naturé is the original foundation and raw
material, while artificiality means refinement and culture.
If not for the original nature artificiality would have no-

o

thing to apply itself to; and if not for artificiaslity the
original nature would fail to polish itself. Througn the
cooperative adjustment of the two we have a class ol people
called the wise, and the consolidation of the empire 1s there-
by effected." As Yang and Yin create the universe so harmogy

A 4
is obtained through the adjustment of these two principles.
Wow in making these deductions, Hsintze claimed a
place in the Confucian school. TFor this artificiality was

nothing less than Li, one of the great principles of Confucius.

1. V‘I’I,llo 2e .X:IX; q_uOted. by Su.ZU.:Ki,OpoCito 3P01040 5.]?016.,@.1060



mpnciusmhadwfollowedmtheWclue of Jen, and the human virtues,
the other great Confucian principle. Hsiintze felt he was:
merely harking back to the other principle which had been o-
vershadowed by the Mencian development. TFor 1f humen nature
is good the logical conclusion, though liencius had not gone
so Iar, would be to discard rules of Li and examples of sages
and relapse to a Rousselian state; and, conversely, if Li and
the examples of the sages are of value, as Coanfucius taught,
human nature cannot be good. Therefore Tao must be found in
Li, with which Hsfintze often associates Yi (righteousness).

The Tao of living in soclety is described as controlling de-
1
sires by Li and Yi. 7They make the life and its end beautiful,
2

thereby making man's Tao complete. L1 is the "utmost of hu=-
man morality (Tao)...As heaven is the utmost in height, the
earth is the utwmost in depth, so the sage is the utmost in

Teo. Fence the student who resolutely studies Li becomes &

A

Along with L1 must he recognized socisl distinctions.
iThe Tao of hwman 1ife cannot be without its distinctions;
no distinction is greater than social divisions; no social

division is greater than Li; the rules of »proper conducty (1i)
4

are not zreater than the sage kings." All of this rests

upon the authority of ancient kings and of countinued usage.

A Moo which antedates that of the three dynesties is vague,’

the superior man in his conduct does not differ from that of
5

the later kings.

1. IV,23. 2. XIZL,9. 3. XIX,8. 4. V,6. 5. VIII,2=.
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' This is s bringing of Tao down into very human terms.
There 1s no room Tor a transcendental Tao with which man must
seek to harmonize himself and in pursuing which he nay lose
himself in specdation. Hslintze is practical. His sttitude

toward the Tao of Heaven is thus expressed: "One ought not

to grumble at Heaven that things havpen according to its Way

{Tao). Hence, to know the Way of Heaven is man's duty:; he

wiic does this is & great sage. To produce without acting and

= oy

to obtalin without seeki

ks

zy this is what is meant by the ofiice

of Heaven. Therefore, although the Way of Heaven is deep,

5

this man will not put deep thought upon it; although 1t is

[0}

great, he will not use his ability for investigation--this

Phev Rog

is what 1is meant by veirsining from contesting with Heaven.

"Heaven has its seasous, Barth has its wealth, man has his Zov-

1 688

ernment. The foregoing is what is meant by being able to Form
a triad with Heagen and Harth....Only the Sage does not seek
to inow Heaven.'! According tec this, Hsjiintze's nosibion seems
to be that the universe must be taken as 1t is; by not seek=-
ing to undersiand it one can really understand 1it, and thus

v 1ies not with transcendental spec-

|.,J

[l

xnow that hnis responsibilil
ulation, obut with practical affairs of govermment, viz., the
Tao of Ian, or Li. In taking this attitude Hsiintze seens to
be aiming at popular superstition. "If a person neglects what

man can do, and seeks for what Heaven does, he fails to un-
2
derstand the nature of things.” The result will be, "I{ the

1. XVII,15. 2. XVIT,19.
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right Wway of life (Tao) is cultivated and not opposed, then

Heaven cannot send misforitune....If & person rebels against

£

Tao and acts unscemly then Heaven cannot make him fortunate.
+o0ne ought not to grumble ageinst Heaven that things happen

according to itsTao. Ience the Way of Heaven is man's duty;
1

easy to lay hold of. Hsintze insists on practical study in

contrast to meditation in order to progress in moral train-
2

ing. Stills meditation has its nrazctical place. There are

three conditions for =z knowledge of the truths '"How can a

person know the right  (Tao)? By the mind. How does the mind

know? Bg emptiness, unity or concentration, and unperturb-
9

edness.” This echoes the"Tao Teh XKingy and the ”Harmdny“

-

and "Equilibrium" of the "Doctrine of the lean". Prejudice
and passion, Hsfintze continues, are eicluded by emptiness
and unperturbedness, and t%e mind centered on the active task

of discovering truth. This is not idle speculation or medi-

D

tation, it is active achievement for it was thus that th

}..J

sages procduced Li, and thus that we can test the validity of
their principles. This, it is obvious, is not a reasching
int; the transcendental, or an attuning one's self to the
universe, it is intellectual dealing with the moral laws of

il

having come to an understanding of Tao one has but

ct

man. Bu

taken the first step. He must know the right (
A :
right, and do the right. Only when he does it can he be sald

H3

20), will the

1. XVII,12,13. 2. I,3uzuki,op.cit.p.108. 3. XXI,7. 4. Ibid,8.



1

to embody Tao. "Although & men has knowledge, unless he cares
&
f o

or Tao, he is as bad as a robber.?

It appears from this that Hslintze's Tao was distinctly

ti'

ethical, though positivistic. The moral works in society. Li

is fundamentally moral. And this nmoral Tao embraces all spher
of 1ife. Hstintze in a chapter called "Removal of Frejudices’,

criticizes a number of the influnential philosophers of his

~

period for overlcoking certain essential aspects of Tao. Ifo-

tze, for example, emphasizing utility, overlooked the elegance

of life. His Tao would merely be seeking for profit. Chwang-

tze, overe: nature, did not know man. His

merely cause and effect. Sungtze, emphasizing desire, over-
locked virtue, maeking Tac merely satisfaction. And so with
cthers. “These diffevent presentations axe all one aspect of

Taoc. kow the right Way of Life is constant and includes all

changes; one aspect 1s insuifficient to express the whole.
Those who have partial Xnowledge pﬂvoblve one aspect of the

-.)
Way, but they cannot imow its totality." In contrast to

these men who hed a partial Teo he extols Confucius who with

his Jen and wisdom was possessed of the vhole Tao. In 2

Il 4w

other statement regarding the pervasiveness of Tao, he ap-

ol

nroaches a monistic idea of the universs, out of keeping with
his non-metaphysical mind: "ALll things are one section of the
Yay; oune thing is a section of all things. The stupid man

sees only one section of one thinzg and thinks that he knows
A

the Way; but he has no such knowledge.' Thus this principle,

1. Z{I,8. 2. Ibid,15. 3. Ibid,5. &. XVII,20.

es

7

2N
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os with Confucius, gave an all-pervading wnity: all can be
understood in the light of Tao. "The man who is expert with

things judges one thing by another thing. The man who is

i

principles of life (Tao) comprehends all thing:

[0}
M
o]
O]
k
ct
Q.J .
]
C+
e}
(]
o]

and judges thewm. Hence the superior man concentrates on prin-

ciples (Tao) and uses them to assist in investigating things.

et

ks

When he uses them to assist in investigating things he can

at the truth. VWhen he investigates and discusses accord-

ct

ze
_ing to an upright mind, he can put all things in thelr proper

1
nlace.

IZgual, as we have seen, with heaven and earth, the
man of f&o ig indeed superior. One vho '"has emphasized Tao

. 2
and Yi (righteousness)...can desnise kings and dukes."”
"He who loves the Way and carries it out is a scholar. IHe
3
vho has a firm purpose and treads the Way 1s 2 superior man.”
iforeover, he finds himself able to influence people in g
ey nbt unlike that suggested by earlier philosophers. HIf
the man who has a responsible post attends to what belongs
to Nature ("t'ien® or ”heaven“), the zeople themselves will
keep to the right way of 1life (Tao)." The old doctrine of
non-assertion is re-emphasized. '"The true policy (Tao) of
the man who Kngws how to rule by force is not to he anxious
5

to use force." "The acting out of Tao by the man of Jen is
without effort (wu wei). .The performance of the Sage is

6 .
without forcing himself." In other words he is above a

1. XXI1,10 . 11,21 5. IX,6
2. II,17 4. XVI1I1,15 6. XXI,13
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meticulous attention to Li. i expresses his nature.
If Tao has this value to man it is not surprising that

Oslintze considers it the most precious thing in the world.
1
One is not remiss in his pursuit of it because of poverty,

nor, having it, is he looked down on by others because of his
2 ' :
poverty. "To start following Tao is like exchanging one for

two,-~how can there be any loss? To leave Tao and pnick one's

ownn inner standards is like exchanging two for one--how can
3
there be any gain?®

€. lotze, and the Tao of Universal Love.

Before leaving the Confucian school a glance should
be taken at the great heretic, condemned by both ilencius and
Hstntze, lotze and his Tao. Hiotze has been called a utili-
tarian, because of his objection to excessive expenditure,

whether for iuxurious living or ceremonies and ancestral sac-

.

-y
e

b2 s in view of the economic condition of the peonle.

ice

i3

[#)]

It was this anti-ceremonialism that brought him and his school
into collision with Hslintze. His distinctive teaching, or/at
least the one that has popularized him with modern young

China, and led him to be considered the most Christian among
the Chinese philosophers, was his doctrine of universal love,

Confucianists.

)
D

(chien ai), as opnosed to the graded love of ths
As this was thouzght to threaten the five relationships it wa
¢
tacked by liencius.

Introduced incidentally into Iotze'sdiscussion of this

l. 1I,18. 2., VIII,3. d. XXIT,14.



doctrine, we discover his fao. He does not touch on its brans-
cendental characteristics. TLike the Confucian Tao it belongs

to man, and is purely governmental. It is always associsted

with uvniversal love. If this principle is adopted for the

benefit of the empire, then “men of principle (Tao) will in-
1
struct one another. "If,..the rulers of the cmpire truly and

sincerely wish all in it to be rich and dislike zny being

lesire 115 good govermment and dislike disordex,

D

-y

et
1

-

poor; 1if

sal mutual love (chien hsiang ai)

O
'

.)
b
o
H
Q
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o
v
l.—l
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L'D

t the good gZov-

L}
ernment of the empire (X RZJE@d) it may not but be stri-

[AV Ny

ven after.? This is his conclusion to the first part of his
chapter on "Universal Love'. Elsewhere 1t is distinctly
led the way of the sage kings (EE?II?&i) and the moss ad-
<
vantageous thing (1i,§) for the myriads of the people.

7w Values in the Confucian Tao.

Such then, wa.s thc Tao of Confucius. Hssentially
it seems to be the same as that of Leotze, in that it re-
presents the unity behind a2ll things. uoﬁfuoius cmphasized
its expression in the Llife of man and society; Laotze its

transcendental aspect. Yet each held, in & minor way, To

[}
Hh

the point emphasized by the other. The chief point of dif-
ference between them is the Confucien insistence on rules
as opposed to the laizzez faire attitude of the Taolsts, in

which respect experience has taught uvs that Confuclus vas

1. Legge, Ch.Classics, Vol.II,Trolcgomena to Hencius, p.lld.
2¢ Ibid,p.110. Se Ibhid,p.119,




more practical than Laotze, for a society based on our human
nature. On the other hand Confucians Teel that actions, thouzh

controlled by rules, should express the moral nature of Tao:

ct

there is an 1ayardness with them as with the Taoists.

[ 4]

While in Confucius' ordinary interpretation of Tao
we miss the mystical element that makes Laotze's attractive,
we caninot dbut be grateful for his bringing Teo down definite-
ly into our active lives. Tao is 1mhaneﬂt sald Lootze. ¥es,
said Confucius, and to find Tao it is not necess sary to aban-
don life's oxdinary activities, for it is dimplicit in the
social and éolitical structure. TLife, as men really live it
must conform‘to Tao, it must be moral. Concrete human re-
lationshiﬁs are-sacred and must so he recognized. They spring
from'lives that are sincere, and harmoniged with the universe,
but the Tao, there embodied, must be expressed in the comon-

est duties of life. Here ig a Christian truti z

-t
(@)
o
YSH
o)
H
o
=
1

manent, not only =as creator, but as One who hes intimate re-

.

very activity. Withou

o2}
[©]

lation with life, and dominstes 1t
such o helief there is 1o cthical basié for humen relation-
ships, and we are grateful that, where Laotze missed this

among his other truths, Confucius rescued it for us, digni-
fying and sanctifying and giving moval motives to our lives

lived amonsz our fellows. Whether it take the form of vene-

volence, reciprocity, politeness, or the universal love of
iiotze, the Tac is near at hand to be lived 1n active, 1non=-

6.



77,

7 e 1T

contemplative, life. Even as llencius testified:"Tao is
1

like a2 great road, it is not difficult to know 1tV

“

BTzo lies in what is near, and men seek for it in what
2) .
is remote."

lo 131{QTV7191]:72,Vii0 20 :31{93:;110
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CHAPTER IV, TH IDBA O TAQ COMES 11U COIWLACT

VITITITT  TATTR TR T O
WITH FORGIGH RELIGIONS.

1. Buddhism.

In the year 61 A. D. the emperor Ming Ti dreamed for

several nights that a golden clad man stood before him hold-

pde

ng a bow and arrows and pointing to the West. 1In obedience
to the vision he sent an embaszy westward who on the road
met two monks leading a white horse ladén with scriptures.
Thus the {eligion of the Buddha was officially introduced in-
to China.

This however does not mean that there had been no
previous knowledge of the new faith in China. The centuries
just preceding the Christian era Wére centuries of interconm~
munication and it is inconceivable that the Buddha's doc-
trines had not been heralded in the east before this time.
Tradition tells of a mission of eighteen Buddhists to Sianfu
in 217 B. C. and that an image was brought back by an expedi=-
tion in 121 B.C. 1Indeed, the dream of Ming Ti itself de-
mands as a psychological explanation some previous contact
with this religion.

2. The Appeal of Buddhism to the Chinese Iiind.

The sixth century before Christ had been one of pecu-

liar activity of the human spirit. There was Heraclitus with

1. It has been thought by some that these monks were actually
disciples of St. Thomas in India, and that the Sutra of
Forty-two Sayings they produced contain obvious Christisn
elements.

SwgLe




his Logos in Greece,’iéotZe and Confucius in Chins, With-Tao,
Hebrew‘prophets with their Word of Jehovah, and ﬁot least
Sakyamuni, or Gautama Buddha, in India with his Dharma. Dh&r-
ma, of course belonged to Sékyamuni rersonally no more than |
did Tao to Laotze. It had practically the same connotation
to the Indian mind that Tao had to the Chinese. It was law,
order, or the relations pointing out the permanent realities
o} verities of the universe. While we cannot agree with
Sarkar that the trend of religious evolution in these two

2 .
lands Had moved along the same lines, India having been al-

ways more speculative than China, and the gap having been
made still greater by the adoption of Confucius' this-world-
1y philosophy, the Tao idea undoubtedly did present a philo-
sophical and religious concept on which the more developed
ideas of Sakyamuni could be graftéd. Taoism and Buddhism
saw nbt only z Tao, or Dherma, or universal law in the uni-
verse, but they both recognized only one principle in the
universe with which the conscious soul should seek identi—
fication, as the way of final salvation. To this end both
insisted on the quiet 1ife of retirement and contemplation.
The Taoist becamea'hsienr jen" or "shen' ané Wés finally ab~
sorbed in Tao, the Buddhist devotee became, after countléss
cycles, an arhat, bodhisattve or buddhs and lost his person-
ality in Wirvana.

With such affinity it is no wonder that the Chinese

1. Sarkar, Chinese Religion through Hindu Zyes, p.l4.
2¢ Ibid, p.d.



o welcomed the new and profounder doctrine from the Westy es=
necially when Taoism itself had hinted in legends that some-
thing that would £ill 1life with light and hope was to come .
from T'ien Chu (Z%4& an old name for India) and lands beyond.
Buddhism, particularly the type that captured China, the Ha-
hayana, or Great Vehicle, with its Gospel of immediate salva-
tion, satisfied a need not met in the'oid Chinese philoso-
phies. Well might a Taoist alchemist be chided for his vain
search for the elixir of-life, by an Indian scholar:
“How vain these prayers for five score year
0f such poor 1life as this!
When Lifg is yours.in Sﬂdless stores
0f Amitayu's bliss\
And well might a converted Confucian contend that not only
is the Buddhist doctrine of impermanence-.truer than the Tao-
ist attempts at prolongation of life, but that Buddhism is
better than Confucianism, good as this is as a Dbasis of gov-
ernment) because if not only faces the facts ofnlife, but of-
3
fers mystical satisfaction to heart yearnings.

Thus has it come to pass that Buddhism, despite
periodic persecution,has not only made a place for itsell in
China, but become a very part of Chinese consciousness on a
par with the indigenous thought, so that the common saying
is that the three religions (Confucianism, Taoism, and Bud-
dnism), or the "san chiao", are one. And yet the mediator
in the indigenization has been the Tao idea. Truly has
1. Reichelt: Truth and Tradition in Chinese Buddhism, D.%.

2. Saunders: HWpochs in Buddhist History, ».127.
S. Ibid. ~
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OkaXkurs said, "Confucian China would never have accepted the

o

ideglism of Indin had not Laotze and Taolsm towards the cnd
of the Chow dynasty prepared a psychological foundation for

: 1
the development of both these extremes of Asiatic thought.®

As the centuries have progressed the gods of Taolsm and Bud-
2

dhism have become merged and today Teolsm 1s an impotent

srster of superstition entirelyovershadowed by the higher

o -

Buddhism, so that, thanks to the krelp rendered by the philo-
: 3
sophy of Laotze, "the Way of Confucius and the Way of Sakya-

muni® have become the "two wings" without either of which
4
China cannot fly."

But to achieve this conqguest Buddhism itself had to
go through a transformetion. Philosophically the Chinese
were monistic, but practically they were not transcendental;
they were this-worldly. Confucianism stood for human rela-
tionships, Taolsm for inherent goodness of the natural life.
Pessimistic and atheistic Buddnism, forced to change even be-
fore leaving India, entered China with a God-idea invelved
in its pantheism, with an ethical idea in the doctrine of

5
Bodhisattvas, and with o more normal estimate of human life.
‘The first two missionaries who came in A.D. 61 to
1. Quoted in Saunders, op.cit.p-12o
2. It is generally accepted that images were first introduced
into China by Buddhism, though Sarkar (op.cit.,p.lﬁo) says
they existed in the fourth century before Christ.

3. In the absence of Chinese texts on Buddhism with which to
compare translations, it is assumed by the writer that Tao
has been rendered by "Way¥.’ '

4‘.0 "\Eien Li, q]loted in Saunders$ Op.Cit.,p.lZOo
5. Reischauer, Christianity and Northern Buddhism, p.20ff.



Loyang, it is true,'represénted more of the Southern or
4Hinayana type of the religion, as indicated by their "Su-
tra of Forty-Two Sayings". After a statement of the facts
of Sakysmuni's life, a reference to the rules for monks, the
kten precepts and four stages of arhatship, comes s discourse
which is very Taoistic, which Saunders summarizes thus: "Let
the sage remember that yhosoever insults him is like one who
spits against the sky, his spittle returns upon his own head!
The Way is difficult, yet the pure in heart and single in
purpose can understand it, and it is a Way of joy and power--
the power of meekness which is restful and pufe. By 1t ig-
norance is vanguished, lust is cast out, and freedom gttained.
Let all be benevolent and avoid attachment, which clouds the
mind and dulls the keen edge of the spirit. He who is bound
to wife and child is more closely a captive than he who lies
manacled in prison." After other suggestions on disciplin-
ing mind aﬁd body comes a characteristic conversation between
Buddha and his disciples. "What is the life of man?" he
asks. "It is the span allowed to him on earth,! one replies,
and anothe;, "It is the (energy of the) food we eat," to
whom the Master answers that they know not "the Way". A
third suggests, "It is the sequence of many single moments, "
to which Buddha replies: "Thou art not far from the true
1

Way . "

These early missionaries, representing Hinayana Bud-

dhism, despite their advances toward Taoism, seem to have

1. Saunders, op.cit., p.124.

TG
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a prince

of the Ferthians, who had turned missionary, and Lokaraksha,

cessors seem to have known only as it were from afar, that
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In contrast to the

Buddhism began its tri

5 who saved nimself through self-effort, the

o0
jaks
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sodnisattvae who found selvation by
human needs and thereby saving others. Tﬂus,'oy nere faith
in the name 6f the great Bodhisattva, 0 i (

a mortal man may at desth pass lmmediately into the Vestern

Parsdise without going through the endless cycle of chsnges.
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became powerful in Jaspan. While it had already flourished to
some extent 1t was not till Honen, dissatisfied, stumbled up-

on the works o han Tao and, thrilled with theilr promise of

(9]

alvation, preached the doctrine and founded the Jodo sect

(1175), that it seized the imagination of the mpeople. This,
and the Shin Sect, founded by Shiunran, one of Honen's con-
verts have made the Amida doctrine the most appealing type

of Buddhism in Japan, as it is in China.

(2) The ¥editation, or Ch'an School.

Although this Buddhism that won the masses accomuo-
dated itself to the povnular demand for a divine savior grant-
ing salvation without a departure from normal 1life, the medi-
tative typerstill has had wide vogue. This is represented
in the ﬁeditatiOL, or CHan (%) school, (Jap. Zen), introdu-

ced by the removal to Chine in 520 of Bodhidharmea, or Tailo

the tweniy-eighth patriarch after Sskyamuni This type of
Buddhism, =25 Saunders puts it , is "simplified, mystical and
1
austere” tesching a panthelstic rezlism on which basis 1T
[»}
[

builds 1its systemetic mind treaining through contemplation.

The Buddha nature is immanent in all things, in fact accord-

1the heart is Buddha. Qutside of it there

®
=N
o
o
s
Qu
D
L]

ing to the
is no reality. Apart from thought 211 is unreal....lirvana

itself is s state of heart....Know that thou art Buddna and

sy
<

thou canst not sin." Hvil and good are one in this panthe~

ism. Eternal Truth is to be found in unity with Nature.

1. Epochs in Buddhist History, p.145. 2. Ibid, p.l42. 3.Ibid,p.l138.



Laotze seems to speak in sentences such as these: "Ye who seek
for purity and peace go to Nat '1e. She will give you more
than ye ask. Ye who long for stréngth and perseverance go
to Hature....¥e who aspire after an ideal‘go to Hatures...
: 1
Ye who yearn after enlightemment go to Fature." Without this
there will be disharmony in the life. Yet, like the Tao of
Taoism, the ideal is close at hand for
"Within me dwells my “"self™;
Yet ere this little “I% aswoke,
Came the free_Bu@dhazself
And dwelt within.?
In the CHn system of mind culture we find a type of topic:
for contemplation called "kung an® (Jap. "koan"), some of
which are indeed mystifying, as these: "Why did Tamo leave
India and come to China?" answered by, "The cyprus‘treé in
the courtyard," or, "Who is the Buddha?""A pound of flax."
Here, as in Taoism, we have 2 complete abandonment of logic
and learning. But in the place of reason we get intuition,
as this "kung an" reveals: "Only he who has tasted salt knows

what salt tastes like. If you want to know, tastel...There
is a teachiﬁg which cannot be taught." Here is‘an'eohd of
Laotze's opening sgntence: "The.Tao that can be tao-ed is
not the true Tao.!

Ch'an Buddhism has a2 wide influence in Japan, stand-
ing next to the Shin school numerically. In China its most
important subdivision is the Ian Chi school which eﬁerged in
Shantung in the ninth century, and has been especlially in-

fluential among the educated. Stressing salvation by self-

1. Saunders, op.cit.,p.L%l... *2. Ibid. : 3. Ibid,p.l44.
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discipline as well ns meditation it has zppealed to Jonfi-
cians, so that the mandarins of the Tmpire gladly adopted

ne rosary as part of. thelr cosbume to show the counecction
1
between Confucianism and this tyve of Buddhism.

S
Ty
H

(3} T'ien T'ai, or the Harmonizing School.

Sinoé Buddhism since 1ts early history has contained
such divergent elements it is not surprising that harmonizing
efforts have been made. Such o labor on the part of Chih ¥i
(7= g§ a pupll of Tamo's, resulted in the T'ien T'al (X 8
Jape. Tendail),school, so named from the mountzins in vhich he
had his monastery. ALl the ways of Buddhism are included,
so that one may chowe Ffor his means of salvation between

philosophical sy eculatiOL and faith in O i T‘d. The harnmoni-
by admitting that the teaching of all
the sutras represented Gautama's teaching, but that this

ing dlffered at different periods in his life. TFinal Ly
in the fifth period, he preached the deepest doctrines, Viz.,
that every individual might attain Hirvans and Buddhahood.

T'0 ig admitted into orthodox

ferein the doctrine of
Buddhism and at the same time the values of the other types
retained. T'ien T'ail Budcdhism postulstes an Absolute giving

reality to both noumenal and vnhenomenal, the relative being
. o)

"at once identical with and differing from the Absolute,
hich is self-dependent.” All things fundamentally are i-

dentical, whether good or evil, as truly as in any pantheis-

tic system. 8Sim stages are recognized in the progress toward

1. Reichelt, op.cit.,p.306. 2. Saunders, op.cit.,p.l46.
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enlightenment. The first several have to do with knowing and

=

meditating on the "Three Truths®, viz., "that all is empty
and the world unreal, that the dharmas of the phenomenal world

are real because they are s menifestation in time of the Eter-

nal, and that they are neither real ror unreal; for being con-

~

litioned they are real, and yet unreal in the sense that
1

(

thelr existence is empty of real worth and meaning." After

various further steps one comes to positive iXlumination by

~

comprehending the doctrine of the ¥iddle Path., This will be

discugsed further below.

C. Some Scripture .

thisme.

2

Bu

[¢2]

of

43}
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Thé chief Scripturse of the T'ien T'al school is the

"TLotus Scripture’, an apoéalyptic work written in the second
century in India and translated into Chinese in 253; It de-
scribes the coming of the Buddha into histdric'manifestation

5

as Ju Lail, 2ud also narrates the work of Kwan Yin, Goddess

-y

of Liercy, savior and hearef of prayers, the concept of whom
is frequently merged in Buddhist thought with that of O i T'o,
and whom Dr. Richard constantly calls the Holy Spirit.  Its.
three leading ideas are identical with those of the Gospel
of John, being light, life and love.

One other, out of the hundreds of Scriptures of Bud-
dhism, that is worth noting is the "Awakening of Faith, the
fundamental work for the Pure Land School. Thisy too, came

from India, its date being uncertain. It was translated into

Chinese in 550. It is proféundly vhilosophical, and difficult

1. Saunders, op.cit., p.148.



to understand, teaching "One Reality of which individual
1
minds are parts.”" It expounds the doctrine of the three ho-

dies of Buddha and insists on faith in him who saves by his
grace, though whether, in the early texts, as in the later,
this falth was to center in O i T'o as & personification

: T2 RS

of the Dharmakaya, 1is not certain.

d. Tao in Buddhism.

Having thué rapidly surveyed the progress and the
schools of Buddhism in China, -we have noticed striking re-
semblances to Taoism, and the Tao idea, without necessarily
using the word Tao. We now have to consider the actual use
of the term in Buddhist literature.

(1) Tao as Doctrine.

In the first place Tao is used, as in Confucianismn,
to refer to doctrine or a particular way of conduct, 1ife, or
philosophy.. Thus it is applied to the "Noble Eight-fold Fath'
of right belief, aims, speech, actions, means of livelihood,
endeavor, mindfulness ahd mediﬁation.4 The Mahayana‘patriarch,
Nagarjuna (second century), taught that there were two ways of
life, one the way of difficulty, or salvation by effort, '"nan
hsing tao" (Ef774 ), and the other that of ease or salvation .
by faith in O Mi T'o, yi hsing teo" (3 {7H). The first has
been called the holy vath, "shen taé men® (A& P9), the other
is the 'ching t'u men', or Pure Land School.5 This seems to be
1. Baunders, op.cit.,p.98.
2. Buddha's body of absolute reality. See below, p.95
3. Saunders, op.cit.,pp,99,100.

4./188 (ordE)E 7 . Eitel, under '"marga'.
5. B.L.Suzuki, Eastern Buddhist, Jan.-April 1922, p.316.

SO

e



the use of "Tao" in the "Guide to Buddhahood", where one chap-
ter is called "The Steps® in the Imperfect Character of the
Religious": (fz’f—ié JAHEPY ), "Tao" spparently being synonymous
with “feligioa”, and one section is headed "The Unsurpassed

La’\\;’r" (% _t‘_f\é H&L).

(2) Tao as a Transcendentel Principle.

In the '"Lotus Scriptus" "Way" or Tao, seems to carry
the idea of "doctrine', where Richard freguently translates,

1
"the Way of God", and "the True Way", 'the Right Way". This

is described as a Way which people follow or enter upon, as
if it were a system for them to act out rather than a cosmic
principle that governs them. Yet these are but two sides of
the same thing. He who follows the hard or easy way, or who
follows the Way‘of God will by so doing experience Reality.
He will know Tao, the eternal principle of the universe. Two

ways are spoken of, both expressing "God', viz.,

"The human Way which lengthens life, _ 2
The Divine which more secures,-e'en Immortality,!

corresponding to the Tao of Heaven and ilan of Chinese philo-~
sophy. In another passage we come face to face with the Tao
of Laotze: -

"There is a Way which enables

Its students to attain the highest Wisdom.
This Way 1s called :
'Eternal Righteousness'

From Eternity until gow

Its nature is calm."

Al /. ra
Buddhist ascetics are called "Tao Shih" @Eﬂgﬁ )s or

l.X¥ew Testament of Higher Buddhism,vp.154,162,158,185,194,199,
206,etc. ’ ‘

2.1bid,p.182.

S« " " ».150.
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l .
Miasters of Tao"2 and lay brethren in a nonastery "Tao jen',
or "men of fao”, suggesting a mystical comprehension of Tao
on thelr part. In the Pure Land 3chool, which, .as we noted,
was founded by a Taoist, we £ind such expressions "yi tao",
(5B ), to enter Tao, or become a monk; "te tao", ({R7E),

- .y - - !
recelive Taoc, or become a saint or arhat,; and 'th'leng tao” (5%

4 - N 4 2
Ei), to be perfected and enlightened, or become a Buddha.

= . . - o
A "Tao ch'ang' (&1%F) is o place where masses are sald for
the dead, where spiritual powers are expected also to work

for the benefit of mankind, and hyans and prayers often re=-

quest "ilay the four corners of heaven be transformed into &

3
tao-chtang. "

e

Enlighteament®,; the Buddhist summum bonum, 1is, as we

('

might expect from the fact that "to becone 2 Buddha is ren-
dered "ch'eng Tao®", is expressed notlmerely by the translit-
eration of the Banskrit "bodhi" and Dby tming®, the Chinese Tor
5

"brightness®, but also by "Tao". Thus, under the sacred bo
tree, or "p'u t'i shu®, or "tao shu", did Buddhe attain en-

6
lightenment or '"ch'eng tao". The Bodhimanda, or altar of in-
telligence surrounding this tree, around which, as the center

down on attaining Buddhshood,

ct

of the earth all Bodhisattvas si
7
is the "p*u t'1 tao chlang".

B

1. Bitel, under ¥Wtapasvi®,

2. Reichelt, oD. 01t.,r 261 .

D " L P.130. ,

4, "pty trid (%§ZEE) or "p'u t'i hsint (heart of bodhi)

5. Hitel, under "bodhiY.

6. Ibid, under "Sakyamuni®, "bodhidruma'™; c
Asiatic Society, Jan.l929, IMahayana Cate

7. Bitel, under Ybodhimanda™.

£« Journal of Roy al
C_:‘Sm’ po490 (‘% /.7 )
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Progress by the mestery of four fundamental truths
(ssu tim i%) is considered necessary for conversion. Thé last
of these is the Tao truth, while the way of prog
called the "Fourfold Path®, or "Ssu Tao' (
truths are "the doctrine that misery is a unecessary atiribute
of sensient existence; that the accumulation of misery is
caused by the passions; that extinction of paésion is péssibla"
and last, the marga, or Tao truth, "the doctrine of the nath

2
that leads to extinction of passion," in other words into
Tirvana.

Tao, then is enlightenment, and as such is practical-
ly the same as attainment of Hirvana, "a permanent supreme
Reality, blissful and serene, thaghineffable. Some schools
interpret it as a life of conscious union with the universal
Buddha, and some 25 the awakening of the frue Buddha self in

9
the human heart."

"As the forces cease to exist, then the Talse powers
of the finite mind cease to exist, and this is called Iir-
vana, when the natural forces of the True Model (Ju Lai) a-

4
lone work." Attaining MNirva

]
3]

2, then, would appear identical

1. Bitel, under "arys'. A

2. Ibid, under "aryasatyani'". Note also this definition of the
four truths: "To know non-origination is to be regarded as
the pain truth; to know non-conjunction is to regarded as
the origination truth; to know non-destruction of abolition
is to e regarded as the gbolition truth; to attain to the
path by non-duality Dharma (% =% {§4%5 ) is named the puth
truth (Tao ti)."-Journal of the Royal A51at10 Soclety, Jan.
1929, Hahayans Catechism, p.43.

3. Saunders, op.cit.,p.xvi.

4. Richards, Wew Testament of Higher Buddhism, p.883.



with "ch'eng Tac®. As Ananda Coomaraswamy says: "Nibbana
(the Pali for Nirvana) is one of thé many names for the goal
and suwmmua bonum to which all other purposes of Buddhist thought
converge. What are the lfokshe to the Brahman, the Tao to the
Chinese mystié,.,.Eternal Life to the followers of Jesus, that
is Iiivbana to the Buddhist. To attain to this Hibbana, beyond
the reach of Bvil, is the single thought that woves the Bud-

l .

dhist aspirant to enter on the Paths.®

(3) Tao as Buddha.

It remains to investigate the relation of Tao to Bud-
dha and the Absolute. Of course, with its manifold shades of
thought it is to e expected that Buddhism has inconsistent
ideas along this line. Two common sayings, e.g. seem contra-
dictory, one which calls Heaven Buddha (Lao t'ien fo yeh)
ﬂ%?}fiﬁ%;% ) and another: "Heaven perfected Buddga’s nature, "
bringing him, as Plopper states, within the Tao, while
Reichelt, emphasizing the quality of merey in s Buddha, says

that the functions of judgment and punishment are "left to

®

the objective powers of the universe represented by imperso-

4

However, extreme pan-

]

2l powers wWorking through the Tao."

“

theism cannot but coalesce Buddha, Tao, the world and the
individual. Within the body, declares the Lin Chi school 1s
é

the “true man without a position" who cannot e approached,

ithe Buddha within you". Then follows a series of guestions

Buddha and the Gospel of Buddhism, p.ll5.

Both in Chinese Religlon Been through the Proverb, p.l43.
Reichelt, op.cit., ».196.

. '"chen jen", as in Taoist writings.

PR AR




and answers: "What is Buddha? A mind pure and at rest.
What is the law? A mind clear and enlightened. What is
Tao? 1In every place absence of impediments and pure en-

lightenment. These three are one." Even the 0 ¥i T'o
schiool which is as far removed from panthelsm as is pos-
sible in Buddhism identifies O Mi T'o with the individual,
When,'laying his hand on his heart the devotes exclaims
1

"0 Hi T'o is myself." One has found himself by being ab-
sorbed, even in this 1life, into Buddha.

Thus we see Buddha definitely associated with Tao.
The identification becomes more noticable in his relation
to Dharma, & conception which Delroot sayg the Chinese have
not hesitated to identify with their Teo. Buddha is

Dharma. Says Dr. Anesaki: "The chief aim of the Loftus...

is to exalt the historic manifestation of the Buddha and
, 3
to identify his person with Cosmic Truth (Dharma) . e

who has seen me has seen the Dharma®, declared the histori-

cal Sakyamuni, meaning thereby "nothing less than the
‘ 4
causal nexus of the universe," in other words he is Heal-

ity itself. This leads to the doctrine of the three bodies
which we will consider presently. Iodern Ttien T'al does

not hesitate to identify Buddha with the Absolute or the

1. Edikins, Chinese Buddnism, p.l64.

2. Religion of the Chinese, p.164. XEitel, however, merely
gives "ta mo" (% AR ) as the Chinese of the Sanskrit,
under "dharma'. .

v. Quoted in Saunders, Gospel for Asia, 1.82.

4. Saunders, Gospel for Asia, p.95.



1
jiiddle Path (chung tao¥iy ), which includes all things,

nature, power, cause and effect. It is the One Reality, Chen
Ju (é#a ) of which things ( shih$ ) and reason (LiEf ) are
but two sides. "When the universe is looked at from the
standpoint of the absolufe, it is called phenomena perfected

by reality, but when looked at from the standpoint of the

o

relative, it is called phenomena produced by things."
Things are the product of the confused mind, though according

to the T'ien T'ai heretics the mind of Absolute Reality pro-
3
duced all things, including Buddha. Reality is defined in

four ways, the first two being transcendent and immanent van-

[y

ity, the third the transcendent Middle Way, while the fourth
declares that phenomena themselves are the Iliddle Way, to
which the four teachings culminating in the Y#an Chiac cor-
respond, and to which four cénoeptions of Buddha's personal-
ity correspond. While T'ien T'ai recognizes all four, it

is only the last conception of reality which leads to the om-
4
nipresent Buddha of T'ien T'ai proper.

1. This 1is %o be distinguished from the Middle Path of the
"Separate Teaching". T'ien T'al divides its comprehensive
teaching into four stages of doctrine, from primitive Hi-
nayana Buddhism up to the complete teaching, which it
calls the Yuan Chiao Wﬁ]%ﬁj. Vhen cne reaches the third
stage, the Pieh Chiao (%!%% ), he discovers the middle
path (Chung Tao), after meditating on vanity and fleeting
nature of things. This iiddle Path, however, is not the
final goal, for in this stage the vanity of things and
their fleeting nature is taught as separate from men, and
a further course of meditat on is necessary before enlight-
enment comes. -Armstrong, The Doctrine of the Tendai Sect,
Eastern Buddhist, April-June, 1924, p.4l.

2+ Armstrong, Doctrine of the Tendail Sect, p.43..

50 Ibid, p-4lg

4, Thid, »pp.48,49.




This Buddha conception is embodied in the idea of Ju

Lal (qa;jé )« Absolute Reality is Chen Ju, variously tramnslated

as "he who is', or "the true norm", corresponding to the Jan-
skrit "Tathagata®, "the mysterious latent power which lies be-
1

yond all existence," and "Ju Lai®, for which there is no
Sanskrit equivalent, ‘he Who appears thus," or "the norm which
has appeared,” signifies that "this divine power 'hdd ap-
peared‘; was personified, incarnated in the highest Buddha
group.“v To express this the Trikaya doctrine, or the doctrine
of the three Dbodies has been developed, expressed in various
ways. Saunders explains 1t thus: There is the Dharmakaya of
absolute reality, the Hirmanakaya or accommodated ﬁody his-
torically manifested and Sambhogoké‘a, the transfigured "bo-
dy of enjoyment" seen by Bodhisattvas. "The Sakyemuni of the
Totus is the immaterial, yet visible embodiment of the eter-
nal and cosmic Dharmakaya seen by man as Nirmenskaya or ac-
commodated body, for he accomnodates himself to humsn lim-

w3
itations. . .

Ttien T'ai has several ways of conceiving the three
bodies. .E.gc.“a distinction is made Dbetween each of them
and the one body. Since the first body is the whole of real-
ity, even 1f Bakyamuni appears he is still the eternal real-
ity vfhe seconnd body is the wisdom of enlightenment, and is

also at one with the first body....The third body is the out-

er work of revelation or enlightenment....(lt) teaches en-

1. Reichelt,op.cit.,p.36. 2. Ibid. 3. Gospel for Asia,p.96.

o)

or



1
lightenment in order to save men; it is Sakyamuni Buddha."

.

Another way to look at the three bodies is that they blend

into each other: "The absolute Buddha corresponds to the ‘'Iiid-

dle Path', the second bo@J to the concepntion of 'Empty Real-
2
ity', and the third body to 'IFleeting Truth'." Correspond-

ing to these bhodies we have also the concepition in the "Awék~
ening of Faith'" and Y"Hua Yen King" that Chen Ju spreads it-
self in three directions, as T'i, or underlying essence, the
foundation of 211 things, Hsiang, or phenomenal manifestm;
tions of that essence, aand Yung, activity, which three attri-
butes are often designated as "fa shen® (?igﬂ) Npao shen'
(2§ ) end "hua shen" (K § ), "law body", "revealer body",

fchange body'". The first represents the impersonal power

j-dv

from which all forms of life and things emanate; the second

5yl
o
the emanation that reveals the charsciteristics of dharma,

corresponding to Buddhe; the third "the eaxrthly reflection

\
‘..l

2

o

of pao shen, taking innumerable forms according to the ro-

Rt
tating wheel of dhe arms, and drawing 211 things into the deexn
O
unity of creation.”
Thus, though differing in details these various con-
bodies agree in that either in the se-~

ceptions oif the three

cond or third body the Absclute, Chen Ju, has become mani-

fest in the world. He '"has manifested himself in many forms
4

-=-fmito, SDakyamuni,

ju

tce, and is yet to menifest himself

o

Armstrong, op.cit.,p.47.
IThid.
Reichelt; ope.cit.nn.37,200.

I 57 0 3 P e QLQ i ; T
¢f. "Shih chia ju lai ), "Sakyemuni Ju Lai
in Bitel, under "Sakyamuni'.

°
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in Mi Lei, the Buddhist iessiah, whose joyful smile which

greets you at the entrence to most temples is prophetic of
. _

the universal joy which he is exnecte

the Tao of Buddhism has to offer to our study is the idea of
cheism it, as Tacilsm, leads us
to discover God in Iature as o fundamental of natural reli-

gilon; in its conception of Chen Ju menifesting itsel

further, as Buddhist mysticism affirms, realized in oneselfl.
The practical bearings of these docitrines upon Christian ap-

proach to China are cbhbvious.

2. Tl'ai HsHl and leo-Buddhism, and the Christian ilission
to Buddhists.

s

In 1920 the 'lHail Chtao Yin¥®, or #Sound of the Tide®,
o, monthly magazine for the propagation of Buddhism in the
modern world, was established by the monk T'ai IIsi,

ostle of the ¥eo-Buddhist revival.

0of o nevwly established Buddhist college

PR R R e DS - |, SRR Y " . Lot -
his stimulus Buddiaism as vaken on

ing to adjust itself to modern 1ife,

atize his philosonhy,

o few Ffacts are apparently thus: Buddhism should be associbed,

net with religion, but science, in which he includes not mere-

1y vphysical sciences and psychology, but that of intuition

1. ¥illican, Chen Ju, in Chinese Recorder, Teb.1924,p.120.
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5o

and enllg 1tenment whereby we recognize Reality beyond the

S

i
¢
)

illusions of life. This Chen Ju, or '"guality o changele
7
ness or sameness in all things, »laces and events® 1is of the
nature of the spiritual, and is explained as something like
>
Patoms or electrons, or something beyond electroﬂs.“h There
is something suggestive of "Creative Evolution" in his con-
ception of this Urinbipld; for the Chen Ju is "a Becoming
One, the summation of a2ll the Buddhas and the consummation
of all things.?" This is his two-fold definition of Ju Lai,
The first is, "He who with this true Ju (?“)~xll rervasive,
unchanging quality--has already appeare lai ﬁ; amidst
things, ceaselessly ”evol ing according to principle, 1is
called Ju Lai." The second is, "He who comes into the re-
.

volving feelings and senses (of men) and through testimony

on

e

to the true sameness {Ju) frees them from the superstit

which is their cause is called Ju Lai. In the first ap-

final; though Ju Lal is a2 savior only in that he gave an

o Buddhshood. We may even criti-

ct

xample of taking the path

cize him, for in this day we should know more than he. All
. t_l

of us may, like him, be absorbed back into Chen Ju. Though

recognizing salvation through another [{th ¥k ) in distinction

1. T'ai Hs#, Ieaning of Chen Ju and Ju Lai,Ch.Rec.,Feb.1924,p.11%

2. Millican, quoting T'al Hsu, T'ai Hsili and Modern Buddhism,
Chi. Rec., June 1923, p.230.

3. T'al Hsitl, Meaning of Chen Ju and Ju Lai, p.ll1l9.

4, Millican, T'ai Hsl and Modern Buddhism, ».330.



02, — . o s
from that by oneself (f X )» the Pure Land teachings are
1

conspicuously absent from his thinking. Yet, aoéoréing to
the rules of fhe "Buddhist Philosophical Club® of Hangchow
which he founded "O-mi-t'o-fu" is to be chanted, and one of
the rules for self-improvement is to comply with the Three
2

Precious Ones, viz. Sakyamuni, O Mi T'o and Ju-lai-Tu.

In 1922 there was opened in HNanking by Dr. Reichelt
"The Christian Ililssion to Buddhists", an adantation of Chris-
tianity to Buddhist monastic life. .Hither come travelling
monks, Taoists as well as Buddhists, and read their sacred
sutras together with John's Gospel which teaches that the Tao
not only is the light that hss been shining in darkness, but
that this Tao became flesh. Above Hoffmann's head of Christ,

hanging behind the altar, in the worship hall, hang the

jol

words: "T''ai ch'u &u Tao', (z&%ﬂﬁ@i), "In the bheginning was
the Word." Hore than one of the travelling monks have stay-
ed to enroll as "Tao yu", or disciples of the Tao in the _
. 3
Christian brotherhood that is developing in this monastery.
In the summer of 1923 T'ai Hs#l convoked the first
"World Conference of Buddhists® at Kuling, among the invite
speakers being Dr. Reichelt. Using as his theme the first
: ‘
eighteen verses of John's Gospel, Dr. Reichelt told of the
Tao, shining as a light (another familiar Buddhist term)
from eternity, and finally manifested as Son of Man, the
Miliicen, T'al Hsil énd Ifodern Buddhism, p.331.

Ivid, pp.329,330. ‘
. Twinem, A Mew Brotherhood, Ch.Rec., Hov.l923, p.639ff.

Gl oo
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Tao in flesh, imparting light and 1ife and grace to all.

T'al Hsll's reaction, which was significant, we give in Dr.
Reichelt's Words; "He first acknowledged that the place where
we could meet was in our ideas about Tao. Then he gave a

deep and spiritual expvlanation of what Tao means to the Bud-
dhists. His closing remaerk was 'Jesus Christ is the incar-
nated Tao. Tais I now understand. But for us the chief thiug

1
is that the Tao can also be incarnated in us.'" And thereby

he admitted the two points of contact the Buddhist Tao has
with Christianity. It has been manifested in Gautama, O i
T'0, and Ju-lail, says T'al Hsll, and ounce for all, says the
Christian, in Christ. And, not in the pantheistic sense of
Buddhism, hut in as profoundly nystical a sense the Absolute
takes possession of the human heart, and the‘Tao that was
incarnated in Christ_is "incsrnated in us" as Christ in us,
"the hope of gloxy®.

2. Monotheistic Faiths: Judaism, liochammedanism, Christianity.

Buddhism, however, was not the only foreign religion
to enter China during thé early Christizn era. Manicheanism
came in from central Asia, Judaism and Mohammedanism entered,
though not as proselytizing faiths, and Assyriaﬁ Christianity,
called Hestorianism,. though much older in organization and
belief than ¥Westorius, appeared as a distinctly missionary
faith., It is interesting to note how some of these Taiths

accommodated themselves 1o Chinese terminology, including the

1. Reichelt, Conference of Chinese Buddhist Leaders, Ch.Rec.
Tove. 1923, p.6687LT,



The Jews were the latest to arrive. They came from

Persia in 1163, and until recently msintained a synagogue at

at various times indicate an interesting adeptation of Tao
ﬁo Jewish use. One dating from 1489 declares thatAbrahanm,
noticing that the Tao of Heaven did not speak,set nimself to
draw it out of God by faithful service, thus founding the

relizion as has been transmitted through Ioses and I

A

] E
sQras ¢o

[ 3]

the present. The "Tuo" or "way' to honor heaven while ob-

C"

vious in itsell should be based on "1i pail ﬂfﬁ the sre-
sent Chr stlaq term for worship) and "ch'ing chen' (purity

orLth). Heaven must be ever present to the mind, and it

[}

Tao0, though formless, is ever thers above if we but pursue it
with our hearts. After a discussion of Tao, quotations from

other classics, an admissicon of an-

o

the "Book of ChangesV and

CL

cestor worship, a comparison between the worship of the sages
by the three major Chinese religions in their worship hal
and that of August Heaven by the Jews in their Israel Hall,
the statement is made: "Confuvcimnists and ourselves in the
main believe the same thing; dbut differ in detail; the essén~
tial points of both parties being to respect the Tao of Heav-
en, to honor our ancestors, be loyal to our princes, dutiful
to father and mother, kind to wife and children, content with
,

our grade in life, and sociable with friends; in a word, we

do not ignore any. of the Five Relationshins." This inscrip-



e

tion is typical.

Tao in classical Chinese terms, and

that Iloses discovered the lean (chun

bhe jlohzmmedanism.

A IMohammedan inscrintion

(618

the Board

from the T'ang v

dynast

Hung, a Secretary of of Re

*

always humbly understood that

e

hsve v

ages never fails us is Tso while

worked with touching effc

ed men wnose heart is one and whose

the heart and never falil us for all

it is that insvir

oceans; and when we speak of inspire

heart and this Tao are alike within

that with languages so different, th

1y? It is because the hearts being

same.? Then follows a

in all activities of 1life, the idea

Creator of all things is Lord.

Heaven is summed up in one sentence:

2

verence of our own hearts.t

It ”11 be observed that the

ligions lean is that of Confucianism

Tao of universal truth in conformity

1. Parker, China and Religion, ppn.léd
2. Parker, Studies in Chinese %engl

One from 1512 likewise

Tenues,
ha
Tao 1s the same wWho

ed men may appear any

suggestion that one should have
being

Pinally the

discusses the Jewish

from 16635 declares
1

& yung) .

another

reads thuss "I

pa

t which for countless

which feor all time has

It is the inspir-

touch

time, for which resson

where within the four

d men, that this

them.., .. And how is it

e Tao corresponds exact-

one their Tao 1s the

o

1La0

that Heaven, the
Tao for serving

iPransgress not the re-

Tao to which these re-
ather than Taoism, the
to the will of heaven,

-70.
on, n.264fT,



inward in man, and expressing
Yestorianism, however, made a

scendental Tao, which was onl
pathy with Buddnism as well &

Cc. Assyrplian Christianity.

v natural in view of

3 L

itseld in deed and ceremony.

closer approach to the tran-

its . sym-
i

faolsn.

3

One of the romances snd tragic nmysteries of

nistory is the rise

China.

and decline of Assyrian Christianity in

They came in 635, at about the time of the NMohammed-

an conquest of Persia, A-lo-pen ﬂngﬁlkJ being their great

missiocnary.

was appointed for China about

sionaries were sent thither,

end in 757 the Im

According to Assyrian records a Metropolitan

714, from 719 to 745 many mis-

veror Su Tsung

ordered many churches to be built, and his successor Tal

1

Teung, still more. After tha

t comes silence, except that

Polo found another group of Ass syrians wno apJQrently
entered China with the lionzol conguerors and deparxted with
them (1280-1368)."

(1) The Hestorian Tablet.

In 1625 tablet was

discovered at Sianfu, the capi-

tal under the T'ang dynasty, inscribed in 781 by one Lil Yen
W o an .
(églgg), bearing a eulogy of the propagation of the Luminous
. _ ax . =4
Religion, the name borne by Hestorianism (ching chiao =
AN
’ - -
f?&). 4 comprehensive account of its doctrines and history
is given, a rescript of the Emperor T'ail Tsung, the ruler
rrived, an account of continued Imperial favor

when Alopen &

and a long hymn of pralse Tor

favor.

izion, Ch.Rec., April, lay,1924,
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‘The following are vassages relevant to our purpcse:
of iloha, (ﬁsrgﬁ§§Q), the Christian Cod, it is said that he is
Tone who is true and firm, who being Uncreated, is the Cri-
gin of the origins; vho is ever Incomprehensible and Invisible,
vet ever mysteriously existing to the last of the lasts; who
holding the Secret Source of Origin, created all things, and
vwho, bestowing existence on all the iHoly ones, is the only
unoriginated Lord of the Universe....Setting in motion the
primordial spirit, he produced the two principles of INature

1
(yin and yang)."
Messiah "taught how to rule boﬁh fémilies and king-

doms according to His ovm great plan,! and established "his

5

Tesching of Hon-assertion {wu yven £ ) which operates si-
iy !

3

lently through the Holy Spirit.®

fter describing Christian worship it is said "This

;>

e Y .

ever True and Unchanging Way (Tao) is mysterious and almost
impossible to name) the terms being distinctly Taoist, echo-
ing the "Tao Teh King®". Then the relation of the new religion
to the Emperor, (T'ai Tsung) , or "Sage’, is described: "The
a7 (Teo) would not have spread so widely had it not been for
and the Sage would not have been so great were 1t

the Way (Tao),” In fact he had "investigated the Vay

o3
[»]
L]
(@}
[
C—.!.
&5
(0]

-

in his own Forbidden apartments, and being deeply convinced

of its correctness and truth, he gave sp
3

propagation.’

CD

vecial orders for its

’“’5

1. Saeki, The Festorian Momument in China, D182,
2. Thbid, 163.
3. Ibid, 165.



The Imperisl.rescript, issued in 638,
the preaching of Alopen, is guoted: "The Way (Tac) ha

all times in all places, the self-same human body

suitanle religion to be instituted for

o

ot

recomuending

every region

and ime so that each one the races of mankind wmight be
saved....Having carefully cxamined the scope of his (Alo

ter

teaching, we find W0y S iously

silent operctiofie. .ot it hove frss course throughout
1

emplire. ™
Again 1t is ssserted: "There is nothing which

Y

{Tao) canuot effect through the Snge; and vwhatever it effects,
it is right for us to define it 28 such in eulogy. There is
nothing which the Sage cannot acomplish through the Way (Tao}l
Tai Tsung {(763-779) is said to have “walked in The
2 3
oy of the Silent-operation. {("wu wei’, without "Tao").

Pinally in the hymn, after showing how variotl

v

[

Imper-

ors havs llowed the Way, comes the .paean:
— s 4 . . - B . \
"How vast and extensive-ils the True Vay! (Tao)
Yet how minute and mysterious it is.
Making o grest effort to name 1t
We declared it to be Three-in-One,"
concluded with the prayer that God might help his servants
preach, snd the declaration that they reilse this monument to
Him with praise.

Such was the Tac of the first Christians of China,
the Teo of Christian mysticism rather than doctrine snd prac-
tical 1ife, vthough it governed life, and the Tac that found
1. Ivid, p.l66. 2. Ibid, p.l6S. 3. Ibid. 4. Ibid, p.l74.
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its source and highest expression in the God-Creator whom

Tzotze but dimly visicned. In approvpriating so completely

oy

the terminology and ideas of Taoilsm, these early disciple
were utilizing the elements of permenent znd Christian value
in the Tao 1dea and filling 1t with new meaning implicit in
it, thus setting an exemple for their modern SUCCESSOTS.

{2) The Colden Pill Society.

There have bheen interesting swpeculations as to vhat
became of the ILuminous Religion. Perhaps, under persccution

the Christians joined the monotheistic If
likely they were merged with the Budchists or Taolsts in some
of the secret religious societies in g number of which les-

torian influences are thought to he discoverable. Indeed the
one weakness of these Christians seems to have been a ten-
dency to compromise. They not only "baptized™ Bﬁddhist and
Taolst terms, which was legitimate enough, but engraved the
créss, 7ith the lotus of Buddhism, and the cloud of Taoism

together at the top of their femous tablet. Adem, or LU Yen,

the inscription, is found helping an Indian

P

the engraver o

2

monk to translate a Buddhist sutra into Chinese. Later, if

C

he is really to be identified with Lt Hsiu Yen (533%,55) as

w
<
[
‘-.l
o
<t
Qq
O
e

Seiki makes out, he founded the YGolden P11l

Vg . » ) . X Xt.7 . _.‘~A . 5
"Chin Ten Chiao <§?)}jii)s s, secret society, which even to-

w

day claims some ten million adherents. This orgsnization.

is important, because its founder, IL# Hsiu Yen, whether he

viere the same as ILdl Yen or not, taught & doctrine containing



many Christian elements and claimed

of immortality, which,unlike the Taoist charlat

on a moral and spiritual basis, using "Yeung" an

higher meaning than ordinary. In

g
Q

rned

iy

x,_l

have discovered the gsecret, bubt o

ave

to have found

ES

thhe secret

ang, he placed

C’i h\"lr'ﬂ -,‘v:ri-’clrl

4 L

fact, he claimed not to

it from the

first of the "Bight Immortals® (pa hsien/U{4), who, he said,
had lived seven centuries before, and who, there ig reason to
believe, was represented in images with a white Tsce. This

<

one he calls "The Warnilg Bell which does not t©

forcet (B% %%Tl

P Lo SR
"The Quiet GFX) TaoY,

"The King of the Sons of

i

the white-faced immortal of
1
been Christ.

Thus, if this organization actuall

to lestorianism, we have the first illustration
Tao being applied to
tian Trinity, a foregleam of the value modern

g A

found in that term making it correspond to the

Fourth Gospel.

1. Tbid, p.B3FE.

and other terms equally suggesti

seven centuries pefo

the incarnzte second Person of

rust physical

soa" (EPBF ¥,

ng that
re might have
¥ zoes back

EN

of the term

Christians have

Logos of the

‘the Chrisge-
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CHAPTER V. TAO IN THE SUNG PHILOSOPHERS.

The syncretic Tao, or Tao as modified by outside in-
fluences, =zppears not only in the adoption of the Tao idea
by ilncoming religions, but by the modification of Chinese -
thought by these religions, notably Buddhism. Buddhism pro-
duced a tremendous intellectual activity, which culminated
in the twelith and thirteenth cehturiés in the Sung school
of philosophers, so named from the Sung dynasty (9260-1230 in
which they appeared, a groun, who vhile continuing, so they
thouzght, the orthodox Confucian tradition, were undoubtedly
stimulated in their speculations by the presence of Buddhist-

1
ic philosophy. Indeed Chu Hsi, their leanding representative,

-

is sald to have borrowed from Tl'ien T'al and Hegarjune.

This school includes the Five Fhilosonhersy Chou Tun I (b.lOl?)g
Shao Yung, the brothers Ch'eng Hoo and Ch'eng I, and Chang

Tsai. However, it is to the ideas of Chu Hsi, (1130-1200)

its leading exponent, that we will devote our atvention,

l. The Investizgative 3chool.

The Sung philosophers based their method on the sug-
"W

zestion of the Great Learning that things should be investi~

gated, which means, according t©

e}

Chu Hsil, so exhausting their
]

principles "that their uttermost point mey be reached.’

¥hile this may mean investigating particular bodies, the idea

Sa T

1. Chiang, Study in Chinesec Frinciples of Hducations D.7D.
2. Wieger, History of Religious Beliefs and Fhilosorhical

Opinions in China, p.671.
5. Chinese Religions Ideas,; n.Ll206, Iaclagen.

o



is that highest reason (chih 1i £ IF) exists everywhere, hence

1' g8 is not to find out the reason for

W)

0

o

investigatio:

I

their existence, but to prove that chih 1i, or Tao, in other
1

.

words, underlies thelr existence. Hence this group is often

. . - s s s
called the Invasﬁlgatlvek(ke TIRE *@) School. Thig L1 goes

R

back to the T'si Chi or Great Ultimsate of the Vi King' (Ap-

pendix IIL), which was the basis of the Sung Cosmogony, out

of which, by movement and rest on its part, spring Yin and

£o

-

Yang, or, respectively, material and non-materisl, coex-

N

P

isting and inseparable This resolves itself into an ori-

4

ginal monism, though it is expressed in the dualism cf mat-

erial and immaterial. Apparently the monism is materialis-
tic in most vepresentatives of the school, though Chu Hsi.
seems to give priority to Li, or the non-material,; and so
adinits the supremacy of the spiritual. Thus it is spparent
why Sung philosophy is variously termed monistic and dual-
istic, materialistic, and sometimes even theistic.

2. Chu Isi.

a. daterigl snd Spiritual: Ch'ili and Li.

In considering Chu Hsi we will first investigate
his conception of the material and immeterial elements in
the universe, viz. Ch'i (3R ) or ether, Li (E2) or law or

resson. Their contrast has been variously explained as mat.-

ter and mind, matter and force, matter and form in the Pla-

A

tonic sense. The contrast is hetter brought out, perhaps,

1. Chiwﬁﬁ, oDeCLte:PD.70,71.

L vt
o Ty el

2. Suzuki, Brief History of Barly Chinese Thilosophy, p.Llél.




by counsidering Ch'i as The plenum that fills the universe,
and Li as the rule of 1life or law of its being to which every

_ 1
object, animate or insnimate, conforms itself. This does not

mean that Li in one object is indevendent of Li in another,
for there is but one Li in the universe, *Li is one, its

functions are diverse," Its difference in different objects

objects, even as sunlight, according to Chu Hsi's ITigure,
when shining through a mat-shed, is limited by the coarse-

5)
ness or fineness of the matting. Li is actually = universal

rri 101wle residing in the individual object, an individual-
ization, as we will see later, of Tao. It holds to the or-

4
ganism the same relation thatTao does to the universe. Li

is fundamentally ehical, for it is divided inteo the four com-
vonent elsments of Love{Jen), Rizhteousness, Reverence, and
Wisdom, often listed zs the fouxr virtues by the Chinese.
Therefore, it ig more than mind as opposed to matter. Ra@hm
the property of mind, even as Chu Hsli says
part from mind would have nothing in which to inhere,” ond
the true contrast between Li and Ch'i is net that betwe
matter and mind, but betveen matter and the ethical and moral.

Tn recard to the temporal relationships of Li, there
g jt

is but little. hesitancy on Chu Hsi's pert. Of course 1

exists beforethe individual in which 1t resides. e are like
guests, coming and going; Li is the host. In relation to Ch'i,

1. Bruce, Chu Hsi znd His Iasters, p.10%.
2. Ibid, p.11l2. S. Ibid, p.lla. 4, Thid. B. Ibid,p.l1l6.
6. Ibid, pv.118,119.
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paradoxical as it may sound, he affirms coexistence, and ye
priority on the part of Li. They are coexistent, but Li is

1
the root or source. There is no doubt as to where he puts
the emphasis. At the beginning, he even asserts, Li was an-
tecedent, and unhesitatingly declares, whatever the facts

2

about temporal priority mey be, that Ei is the ultimete ruler.

D. The Supreme Ultimate.

he SBupreme Ultimete in Chu Hsi is, as the ground of
vall things, apt to be confused with both Ch'i and Li, with,
nowever, the cmphasis on the side of reason and the ethical.
First, we notice that it is identified with Li. "The Supreme
Ultimate is exnressed'in one vword, Law." #There are but two
elements'in the universe, viz., energy and inertila. .it fol-

lows that there musgst be the Law of energy wnd Lﬁ@ft 2, and

C)

this is vhat is termed the S pre@e Ultinmate.? Ioreover, the
Suprene Ultimate is the source of all laws, being called the
ultimaete extrems of law! (li chih c¢chi chihigizﬁékﬁi} and the

;‘!

zhest law {chih 1i% =8)

b5}

Cn the other hand, as finsl cause, the Supr eme Ulti-

o
D

ate is a2lso inherent in matier. It is identified with Ch'i.

"The Supreme Ultimate is simply ether which divides itself

t
vides 1itself into the five agents (or elements, viz. wood,
fire, earth, metal, water), and again multiplying itself it

becomes the all things.' However, in the same paragraph he

1.Tbid,ppll2,113. 2.Ibid. B3.Ibid,p.136. 4.Ibid.



l .
again refers to the Bupreme Ultimate as Law. - In fact it is

the creator and director of the two modes. "lhe Supreme

Ultimate is the ilmmaterial Law, the ﬁwo modes are the material
instruments.¥ "Energy and inertis, the positive and negative
modes, belong to the immaterial; but the energy is the encrgy

o

ia of the

:'!*

of the Supreme Ultimate, the inertis is the iner

Supreme Ultimate, and yet energy and inertia are not the Bup-
2
reme Ultimate.? After 211, while inherent in and inseparable

from matter, it is not the same. "The Supremc Ultimate is
Q

the Supreme Ultimate and the Two liodes are the Two Iiodes.”
And just as Ch'i is subordinste to Lis so the Two lodes,
vihhile coexistent with the Supreme Ultimate, derive theilr ex-

istence from it. THus the immaterial element ié again foﬁnd
to be fundamental. And naturally, it is discovered to be
ethical. "The Supreme Ultimate is the most excellent and
supremely good ethical princinle. What Shou Tze calls the
Supreme Ultimate is the supremely excellent archetype of
everything that is called good in heaven and earth and man
4
and all the things.”: In fact it becomes identified with

moral laws or Tao.

c. Tao as Li and the Supreme Ultimate.

It thus appears that Li and T'ai Chi are terms syn-
onymous with Tao. Having noticed its manifestation in the
individual as Li, and in the Universe as the Supreme Ulti-

mate we are prepared to make a closer examination of Tao as

l.Ibid, p.137. 2eIbid,p.138. d.Ibid. 4,Tbid,p140.



definitely so called by Chu Hsi. In the first place, he fol-
lows liencius in holding to the nearness of Tao. "The Tao is
present everywhere, how are we to find it?..3imply by turning
and lookingkwithin." "We need not talk about empty and far
away things; 1f we would know the reality of Tao we must seek
it within our own nature."l

But Tao, thus individualized, is also universal.

The essence of Tao lies not in the fact that the moral prin?
civles Love, Righteousness, Reverence, and Wisdom are found
in us but that from this 'we infer that others possess them
also, that indeed of the thousands and tens of thousands of
human belngs and of all things in the universe, there is
none without these principles. Ixtend our investigations as
far as we will, we shall still find that there is nothing
vhich does not possess them." It is because of Tao that the
hawk flies and Ehe fish swims, and everything follows its

[
natural course.

The difference between this, and the similar con-
ception of Li has already been indicated. TFundamentally
they are the same, but they present different aspects of
the same unity. Tao emphasizes the comprehensiveness of
principles, Li calls attention to the minute. According
to Lis everything has its own rule of existence, ,according
to Taog‘everything conforms to one great Ilioral Law. It
is the self-existent Law of the Universe which existed before

3

all things and is the true source of all things.

1. Ibid, p.16%. 2. Ibid, p.16Llf. 3. Ibid, p.165.

[y
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In his insistence that Tao, though representing uni-
- versal loral Law, is also fouud in the individual, and fur-
ther, that it is moral, and hence expresses itself in virtue,
which he defines as "the practice of Tao," Chu Hsi runs air-
ectly counter to Taoist and Buddhist conceptions of Tao.
Laotze decried the practice of righteousness and'benevolence,
as substitutes for Tao. Chu Hsi replies, ”If we separate Tao
from Love and Righteousness we have no ethical principles at
2ll, in which case how can Tao be Tao? You have nothing leflt
but empty abstraction. Vou cannot'destroy them without des-
troying virtue, for they are virtue." Laotze and the Bud-
dhists stressed the mystical side of Tao, as something dis-
tant. Chu Hsi contended that since Tao is actually love and
righteousness it cannot be removed from life. "Is it main-
tained that Tao is lofty and distant, inscrutable and mys-
terious, and beyond the possibility of human study? Then I
gnswer that Tao.deniés its very name from the fact that it
is the principle of right conduct in everyday life for all
men, bthat it is like = road which should be travelled upon
by the countless myriads of people within the Tour seas; it
is not what the Taoists and Buddhists describe as Tao, enpty
formless, still, non-existent and having no connection with

men. Is it mantained that Tao is far removed from us, so

vast as to be out of touch with our needs, and that we are
not called upcn te study it? Then I say that Tao, present

as 1t is in all the world in the relation between sovereighn

1. Ibid, p.261.

]



and minister, and between father and son, - in down-sitting
and up-rising and in activity and rest, has everywhere its
unchangeable, clear law, which cannot Fail for a single

‘ 1

instant."

d. Human Naoture and Tao: Nature, Hsing and Iind, Hsin.

If Tao is thus present within one, it is but a step
to identify human nature with Tao., This is indeed in line
with the Doctrine of the MMean which identifies man's nature
(Hsing¥% ) with what Heaven has decreed (Wing, or T'ien iling
;5€?-) which is equated with Tao. HMing and Hsing are the
same, the difference being that as Decree it is looked at as
something bestowed, as Nature, as something received, and
that the FHature is simply the universal Decree individval-
ized. Thus Chu Hsi dées not hesitate to identify Hsing and
Li: "Subjectively it is the Hature, objectively it is Law;®
and his »upil Ch'en Pei Hsl says "The Hature is Law as it is
in myself. It is simply that this Law received from heaven
becdmes my ovn and is therefore called my own." Likewise
Hsing and Tao become different expressions of the same iden-
tity. ©Shaotze had said: "The HNature is the concrete expres-

3

sion of Tao," and Chu Hsi, defining more explicitly, declared:

(0]

iThe term Moral Order(Tac) is used in a universal sense, th
term Fature in the individual sense’, and, without abandon-
ing his idea of the inwardness of Tao, "The lloral Order is

Law as we find it in the external world, the Naoture is Law

as we find it in ourselves." In other words, as Dr. Bruce

1. Ibid, pp.l66FF.




suggests, we have here a Pauline emnhasis on the divine law
' 1

ct

written in the heart.
Hot only does the nature of Hsing become identified
with Tao, but the mind or heart, Hsin (A2), does also. Han's
miﬁd is one with the Universal I{ind. Here is where Chu Hsi
most closely approaches his Buddhist conftemporaries. 'lan
receives the Decree of Heaven and so is born, and because
this, by which Heaven gives me birth is received by me in its
entirety, to be lord of my complete personality, and in its
entirety to reside in me, spiritﬁal and intellectual, con-
tinuvously illuminating and imberishabie--ﬁhis we call the
mind of man. Iﬁs substance, ansve“iﬁg to what are termed the

principles of Origin, Beauty, Utility and Potentiality is in-

bt

herent in man as the HNature principles of Love, Rizhteousness,

Reverence and Wisdom. Its operaiion, answering to what zre
termed the ethers»of Spring, Summer, Autumn and Winteryis
manifested in me as the four feclings,Solicitude, Conscien=-
tiousness, Courtesy and Ilioral Insight. Therefore, altlough_
thé substance of the Ilind resides in & very minute spot, that
which constitutes its substance 1s really as great as Heaven
and Farth; the’countless laws of‘thé universe are present in
their completéness, and there is not 2 single thing outside
their scope.” Again he says: "Permeating the whole universe
there is but one law as the uvltimate reslity....The Iloral
Lawr (Tad of Heaven is limitless, and the law of my nind is

limitless; the Moral Law of Heaven enters into every single

1. Ibid, pp.187L£T.
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thing without exception and there is not one thing in the
Universe without exception which is not divines and the Law
of my mind also enters into evewthing without exception, and

there is not one thing in the Universe which is not in ny
1

mind."

But, granted that Hsing, Hsin, and Tao are identical,
and all-embracing, and granting that Chu Hgi's language
smacks of Buddhism, there are certain great differences to
be observed between his theory of a universal humen mind and
the Buddhist's. According to the latter the universe con-
tains one mind, that of Buddha, of which our mind is a part.
Oour individuality consists in entanglement with external
things, so that what we call our mind is really not such.
By extricating ourselves from the delusion of things and
losing our mind, we can find our true mind in that of Buddha.
This would result in the destruction of social virtues. Chu
Isi, on the other hand, postulates one mind in the universe,
manifesting divine law. This mind is received by us, and
with the ﬁniversal mind, the Law of the universe becomes
ours too. Qur obligation is to develop our mind to the ut-
most, bringing it into harmony with the source. Thus in-
dividuality is peffected rather than obliterated, and vir-
tue, especially the four cardinal virtues, cultivated to

2

the full.

That this is the real implicaticn of Chu Hsi's doc-

trine of Hsin united to Tao is apparent when we notice his

1. Thid, p.249. 2. Ibid, p.254f.




doctrine of evil. While Tao, or Law, or the Supreme Ultimate,
is present in every thing, man can receive it more perfectly

X

than lower asnimals, and come into uninhibited possession of

the four virtues. In cther words he possesses Hguilibrium,
1
or the ¥esn. llan's Iature is essentially good. Even when

evil is present, this is true, for the Fature itself is not

more soiled by evil than is water by nud when the strecam be-
comes turbid. Hevertheless, moral differences do exist be-
tween men which Chu Hsi accounts for in three ways: LiT806

- 3 ol

hysical endowments are unegual; second, though men are ob-

-
-t

Ga
85}
ch

ed to overcome such imperfection in endowment, they often

refuse to do so; and thirdsthe original impurity is accentuated

by indulgence. Tailure to overcome the original defects may be

by lack of self-discipline, lack of watchfulness and by excess,
Lv)

or disturbance of the Mean. Conversely, conversion consists

in refusal to recognize the physical nature as the real Ha-
2
ture, and in a rigorous cultivation of oneself. This being

Chu Hsi's zttitude toward evil in the life, it is obvious tl
complete identification of the human mind with the universal
nind, of the Hsin with Tao, depends not on passive absorpiion,

-

but on active struggle. In a very Christian sense, the law

by

s}

being writlten on man's heart, he must strive to reach such
o

that e is holy, as the Lavwgiver 1s holy, and when,

We have thus discovered that according to Chu Hsi, all

1. Ibid, p.217. 2, Ibid, p.220ff.



K I e s 5 n - LR < 1 e A . s .
che great elements in the uvniverse and man are constituents
.

or aspects of Tmo. Hsing, or man's HNature, Hsin, or his mind,

ing, heaven's decree, Li, law or reason, T'al Chi or Supreme

4

Jltimzte,-all dre Tao. And of course T'ien or Heaven itself

is included. As distinguished from Tao as ethical law, T'al

”
wL

Chi, law as the firstcause, Ming, law as immanent in nature,

i
or Li, law individualized, T'ien would stand for law self-

1
existent. Through them man and nature, animate and inanimate,

with the laws of their heing, are integrated with the.fofces
of the universe in one interdependent whole, at heart ethical.
ot only so, but Chu Hsi discovered, és 8 consequence; a
sgreat parallelism ox identiity of principles on verious plaﬂés
of the universe. With Li, as we saw, he associated four car-
dinal virtues, Love, Righteousness, Reverence, and Wisdoum.
Likewise with Tao, the transcendental and'univérsal aspedt of
Lis,he associzted, as its outworking in the moral order of
Heaven, the Tour Ultimats of Yuan, Heng, Li, Cheng, or Origin,
Beauty, Utility and Potentiality. Again, on the human plane,
he found four feelings,; corresponding to these .other groups,
Solici@ude, Conscientiousness, Courtesy, and Moral Insight.

In nature he equated the Tive agents with.these groups,; &s
well ag the four seasons. Chaﬂging the order of the virtues,

he compared them to the seasons, Love and Reverence being

similar to Spring and Summer in that they represent a giving
= — >

out of 1life, and Righteousness and ¥Wisdon to Autumn and Winter,
5 .
as a gathering in. Far-fetched as such a scheme may appear

1. Ibid, peR82. - 2. Ibids; D.R6L.
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it is interesting as illustrating the unity of nature, and
the fundamental supremacy of the ethical running through it,
that Chu Hsi stood for. The Universe has a mind. Otherwise,

as he sald to a pupll who argued to the contrary, "cows would
1

produce horses, and peach trees would bear plum blossoms.?
This means, as Dr. Bruce says, a Pilot of the Universe, moti-~
vated, as he further shows, by love (Jen), the vital impulse

of the universe which produces all other virtues. This comes

o]

close to the idea of & personal God, an idea which probably

Chu Hsi's teaching cannot bhear. However, as Haclazen says,while

o)

it may be "difficult to say with Bruce that Chu Hsi was 2
theist, " "at least he wos more than a matverialist, if that
means one wino finds the ultimate conception of the world in
that which falls under the category of quantity subject to

2
physical laws.!

A

S. Wang Yang ling.

From the time of Chu Hsi till the modern awakening
China produced but one original philosopher, Wang Yeng ling,
(1472-1529) who, however, because of his intellectual kin-

ship, can legitimately be counsidered along with the Sung

3chool. Reared a thoroughsoing Confucianist, but finding no

~

comfort in his beliefs, he drifted into Taoism and particular-

-

ly Buddhism in an effort to solve the meaning of life. He is
, 3
suprosed to have been strongly influenced by Bodhidharma,.

Foxr years he suffered from ill-health: then later entered
1. Ibid, p.306,

2. Chinese Religious Ideas, p.10b.
5. Saunders, Hpochs of Buddhist History, »n.13D.
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official 1life from which he was banished into a remote region

where he not only civilized the barbarians with his Jen, but

came into a fuller realization of Tao. Putting away his in-

clination toward Taoism snd Buddhism he devobted himself to the

Great Learning. His real "conversion" came after an atiempt

to find Tao or Li in the manner prescribed by Chu Hsi, and the

investigative school viz., by investigating things. After

futilely studying a piece of bamboo Wang realized its futility
and made the illuminating discovery that the Tao of the sages

was to be found in his own heart. "I was wrong®, said he,

"in looking for principles in things and affairs. Iy nature

1
is sufficient.®

What developed was an idealistic intuitionalism. Apart

from the heart there is nothing, not even Li, or Ch'i. In

fact he recognizes no distinction between the two. If one

knows his heart he knows Li, Tao, and Heaven, for all are 1d-

heart. "When the heart of Tao es

G
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entical.
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astrayl, "we may call it the heart of man, butb

-l
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the same heart." This does not seem different from Chu

e

position. In fact, except for the dualistic element in Ch

Asi's monism, there was no difference in their philosophy,

only a difference in method. Both sought to find highest

reason, chih 1i., Chu Hsi emphasized finding it in investi-

A s . . s 73 s
gation (ke wu chih chih a‘\%%?ﬁ?%a) and a study of universal

oS

laws whereby we come to know the characteristics of Tao. Wang

1. ¥Mzclagen, opus cit., D.L26.
2. Zia, Confucian Civilization, »n.92.
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1
appeals to the heart alone. His classic formula became "§o

/a\-.-).

[PS1)

know and to do are the same? (chih hsing ho i %= %
This formula is explained in letters to friends thus:
"To do with clear sight and conscious effort is knowing and
to know with true insight and definite idea is doing. On the
contrary, to do without clear sight and conscious effort is
aoing haphszardly. It is what Confucius said, 'Learning with-
out thinking is blind', therefore, we must say 'to know'.
And to know without true insight and definite idea is but an

illusicon. It is what Confucius said, » wiithout learn-

ing is vain'." "No knowledge in the world can be called éo
without putting it into action. When we start to know, we
2

have already started to do."

He advocates a normal, natural life. This is secen
in the working out of his psychology, which, while derived
from Buddhism, was applied differently. To Buddnism's injunc-
tion, "Enlighten yourself," Wang adds, "Be on femiliar terms
with people." To its demand to suppress bodily desires he
adds that of keeping T'ien Li or heavenly reason. Where Bud-

dhism insists on discarding the wandering mind he insists also

e
3 : A
on keeping the righteous mind. Both Buddhism and Confucianism
go astray in attempting, with great effort and worry, to carry
out their practices, the first, of ignoring social relation-
ships, the second of carrying them out. They seek to do this,
in the manner prescribed according to the creed of each, in

1. Lo, Philosophy of Confucius, Ch.ReCey Jan.1923, p.c0

2. Chiang, Study in Chinese Principles of Fducation, p.
S5e Zla, 0OpeClite;P.92.

85,




or qer-to avoid trouble, but in doing they find trouble. Bud-
dhism seecks to find the "nothing', or enlightenment, but the
way to Tind it is not to make the attemnt, for the attempt is
in itself a. thing hindering the attaiﬁimg to the result.‘ In

fact, for accomplishing anything what is demsnded is an abso-

lute calm, which means a casting out of worry about the re-

sults; for it is the result rather than the activity itself that

always gives concern in doing a thing. This state of calmness
is?found when the mind is active, not when it is aelloer tely
at rest. Therefore the rezal "nothing' is to be found not in
the negation of activity and the external, but in their uaity,
it would appear, in living a noxmal 1life
without worry.

It is interesting to note that the Wang Yang Wing
~school has had a profound effect in Japan. With the rise of
- i

HJeo-Confucianism in the Tokugawa period tae Chu

was supreme, representing official learning, and was protected

by the state, while the Wang Yang Iing school, just arising,
represented a more popular movement and was persecuted. As

. - 4

it zained in influence, however, it produced the statesmen and

o

warriors of Satsuma who nave 1od Jap to the position of
greatness she now occuples. It ig interesting to note that

neo-Confucianism was introduced into Japan by priests of Zen

[

or Ch'an Buddhism, indicating that this Confucian movement

initiated by men like Chu Isi and Weng Yang Hing, actually

1. Fung, Comparative Study of Life Ideals, p.Ll2ff.



Z, Values in the Tao of Heo-Jonfucisnism.

The Sung philosophers contribute bu le new to
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tae Tao idea, rather they reemphasize significant fes
the clder philosophy. The Universe, according to Chu Hsi's

L

1,

grand cosmologlcal scheme) is instinct with Iloral Reasonl.
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every aspect in which he considers 1t and its cowmpounent pa

Tao 1s present. To put it in Christizn terms, not only th

heavens declare the glory of Geod, but the smallest atom in
the physical wtniverse, and man's noture as well, for Sed is

must come through striving and overcoming the evil that has

T

found lodgement within one's naiture, univil sup-

ao 1s fully
reme in one's life.
But a2 far grester truth is implied than the nccessity

of developing Tac in one's life. This implication, put in

Christian terms, 1s that God can be known by man. The virtues

in man imply the same in the universe in an even greater de-
zree. God's nature is at least like man's =2t 1ts best. Know-
ledge, love, aepreciatioﬁ of beauty, loyalty to righteousness,
end all the other values of 1life at its best point to the

same things in the Tower st the heart of‘the universe. Chu

Hei's narallel bhetween the virtues of Li and the ultimata of

Tao, and Veng Yang Ming's discovery of the universal Tao in

1. Reischauer, Studies in anese Buddhism, p.l43fL7.
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his own heart, ;s capable of at lesst this much Christian
anplication.

To the inwardness of Tao, reemphasized by Chu Hsi,
Wang Yang iling adds =2 note of faith. Why seek outside one's
heart for that which is present? To know and act synchronize.

o

Or iﬁ Christian language, to act on faith, or walk by faith,
constitutes salvation. If Tao is in the heart, accept it.
And, though the Ghristian cannot find a saving Tao in humen
nature as such, tokens of this saving power are in the heart
indeed, and respond when the Incarnate Tao is recognized,
and man, acting on faith, is enabled to cast aside struggle
énd worry, and in the unity of ectivity and the external,

walk the common road in the liberty of the sons of God.
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CHAPTER VI. PRESENT DAY APPLICATIONG OF THE TAC IDEA.

As in the days when Buddhism came to China, so today,
the contact with & foreign civilization is bringing about a
literary and philosophical upheaval. Then the change came
gradually; it was after the passage of centuries that a syn-
thesis of the indigenous and the foreign was made in the ad-
option of the Tao idea, for example, by the Pure Land School,
or, later still, in the restatement of orthodox Confucianism
by the Sung philosophers under the stimulus of Buddhism. ‘To-
days with access from the West comparatively easy for the last
century, and foreign ideas permeating China's intellectual
life during this period, a Tew decades are witnessing what as
many centuries saw when the first advance of foreign thought
was made upon China. Chinese scholars are busy putting Ves-~
tern thouzght into readable Chinese, and at the same time re-
interpreting ancient Chinese ideas in terms of modern philo-
sophy or political science. Witness the work in the new col-
loguial literary style of Liang Ch'i Ch'ao, with his "Politi-
cal Thilosophy of the Ante-Ch'in Period", of Hu Shih with his
"Higtory of Chinese Fhilosophy', or Liang Shou liing with his
iCivilization and PhiloSOPhy of the Orient and the Occident®,
or numerous essays on such subjects as "Indestructibility " by
Hu Shih postulating an immortality of influence, or "Art as

a Substitute for Religion" by Ts'ai Yuan P'ei, or "Laotze's



127,

Haturally all soris of
vieﬁyoiﬁts are Suggested, nad certainly the Llﬂal word as to
the synthesis of Chinese and Western thought is far from hav
ing been expressed.

le Tao inn the Ppolitical Rsesvolution.

It is interesting to obscrve that the Chinese Revolu-
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ionalism,

Democracy and Livelihcod, the first, viz., devel-~
oping a genuine nationsl consciousness, being fundamental to
the others. A nation, in his mind, 1s not synonymous with a

state, which may embrace several groups united by force, butl

with a2 raclal or cultural grouvn composing & unit.

terms”, he says, "the race or national

- [E R “n . > b e s A L I - P I
ratural forces, while the state has developed through force
ol amms. o use an illustration from China's pelitical his-

I

A B Cimir e lme e e T g o TTlm o r. I R
corys: Chinese szy that the "wang Tao®, royol way or way of

T R I w4
her words nzotural force was the

and govermment would be the successiul way. Quoting sarprove-
ingly the staltement, "Only vhen we resist Might are we moving
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h nature", he closes,; with the passion of a prophet, one
t

of his lectures thus: "If we want to resist ¥Might we nust
unite our four hundred millions and join the twelve hundred

fifty nilli {i.e. the oppressed) of the world. We must

o)
3

)

espouse nationalism and in the first instance attain ou

,_,
=
)
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"1ity, then we can ceonslder others and help the weaker,
smaller peoples to unite in a common struggle against the two
hundred fifty millions (the Imperialists). Together we shall
use Right to fight MWight, and when Might is overthrown and
the selfishly aA01tlouslnﬂve dlsan eared, then we may talk

about cosmopolitanism.?® -

2. Too in llodern Religious Movements; the Tap Yian.

While the Tao idea is playihg a2 pert in this new in-
tellectual and political awakening, it is to the religzious
world that we need to turn to find its significant expression.
Confucianism has tried to organize itself into a chur ch, and
so 1is &dVO“ ting the Tao of lian, as presented in the Classics,
as the salvation of modern Chinae. Buddhism, a8 we saw, is
reviving under T'al Hsll, and even in effete Taoism new life
is appearing. Tumerous scholars have been giving extended and
appreciative critical study to Laotze's teachings, perhaps
the most outstanding example being Admiral Ts'ali Ting n&p o
has published at his own expense a new edition of the "Tao Teh

2
King' with notes.
Recent years have seen the birth of a number of

1. Ibids p.76.
2. Torter, China's Challenge to Christianity, ».180.
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religious or ethical societies. One of these is the "Tao Teh
Hwel", a soclety for the cultivation of virtue, Tao and Teh
together being the common modern term for "virtue'. Probably
the most remarkable movement is the "Tao Ydan" or "Hall of
Tao, an sclectic organization established in Tsinan in 1921
when Tdiu Hin Tseng, an ammy officer, playing with a planchette,
to his utter surprise received a revelation in the form of a
book purporting to come from the Great First Cause’and called
"The North Tcle True Scripture. 3So impressed were he and his
friends that they established this new organization which is
a syncretism of Taoism, Confucianism, Buddhism, iohammedanism
and Christianity. This has spread rapidly throughout the
principal cities of China, making a strong appeal to the edu-~
ated and official class. It stresses morality and has car-
ried on a great deal of philanthropic work. The planchette.
is used at its meetings for the »urpose of receiving revela-
tion. It does not seek to establish a new religion, for all
five religions spring from the Primeval Tao, and in joining
the Tao YHan a man is not expected to give up his old faith.
In fact some Christians have joined and feel (mistakenly we
think) that they are finding more in their Christianity as
members of the Tao Yian than»as members of the church. One
such a person voices the expectation that the different re-
ligions will soon he abolished leaving behind only their spir-

itual essence, which is Tao. When that has happened all men
1
will have accepted Tao and ceased from evil.

le O'Neill, Quest for God in China, p.72.
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A catechism published by ‘the movement explains it pur-
pose and conception of Tao. The object of the Tao YHan is
explained as "the equal cultivation of the inner life and its
outward expression. Generally speaking the cultivation of .
the inner life consists in meditation, and the cultivation of
ﬁhe outward expression consists in philanthropic work." The
advantages of meditation are that it ¥Wpurifies the heart and -
medifies the passions. It is the root of the cultivation of
character and of the salvatiocn. of men." In answer to the
guestion, "The Way (Tao) of what religion does the Tao Ydan
teach?" 1t is declared, "It teaches the Great Way of the
Source of All Things. It does not inquire what the advantages
of any particular religion may bey but it does its utmost to
help each." The God worshiped is defined as "the Prlmeval

Father together with the Founders of the FTive Great We11 ions.

o}

e« In reality He is Boundless Spirit; He is just the Primal

“3

Source of Life. He is the Primal Progenitor of the Universe,
the Source of the Great Tao." He is not to be regarded as
father or sovereign, as is customary in religion. "It is

easy thus to take a mistaken view of the great Tao.'" After

a statement that the functions of the organization are preach-
ing the moral life and carrying on philanthropy,; this com-
ment is added: "Where a2 Tao YiHan is established, there are
those who live according to the right way (Tao); where no Ta
Tilan is established, there are also those who live according

to the right.Way. What place is there which is not the Tao




Tdan of the Primeval One? Thug all may know that those who
without the Tao Yd#an both do (philanthropic) work, and alsoc
live acoordinglto the right way, are the ones who understand
the True Tao."

As for the Founders of the Religions, the worship hall
contains the tablets of them all, and on appropriate days sac-
rifices are offered to each. For exemple, on Christmas Day
offerings are made to the tablet of Jesus.

3. Tao in Common Life.

The potency of the Tao ides among the common people
can be observed from three standpoints, that of organized re-
ligion, that of popular superstition, and that of common say-~
ings or proverbs.

2+ QOrganized religion.

Taoism as an organized religion is a depraved foxm of
superstition venerating a multitude of deities utterly foreign
to the early teachers of Tao. However, in the worship of some
of these an advance is made over their philosophical monism
in that Tao emerges almost as a personal deity. Taoism's most
popular deity is the Pearly Emperor, or Y Hwang, whose image.
in 1013 was placed, in obedience to a vision, in a temple for
the first time. By imperial order this was the title confer-
red: "The Great Supreme, Opening Heaven, Holder of the Seals,
Ruler of the Universe, Embracing the Fower of the Shen (god,
rit), Embodying the Tao, the Pearly Emperor, the Great Ti

B | B
‘ 2
of Heaven." Likewise Laotze has been exalted to the supreme

I-Jo
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1. Drake, The Tao Y#an, Chinese Recorder, Merch 1923,p.134 T,
2¢ L. Hodous; The Sacrifice to Heaven, Chinese Recorder, Dec.
1915, p.774. ‘
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places The venerable sesr worshipped in the main shrine of &

e is called "His felestial Excellency of Reason

Tirtue, the Grand Pure One, the Grand Supreme Prince Lao,"
and the attendant priest declares that

is "the C¢Ld Honorable One who was from

source and origin of all things, and is ¥
purifying the scul. Vhether or not these deities are consid-

ered

s
o

5 complete embodiments of Tso or mercly deified mortals

who were genuinely men of Tao, it is significant that at least
the possession of Tao qualifies them to receive worship.
Pe. Popular Superstition: Feng Shul.
The system of “Feng Shui? ("wind-water”) represents
the most universal type of popular supersitition. This is the

sclence whereby lucky doye are chosen or auspicious locations
for all types of purposes from graves to dwellings. Funda-

mentally it goes hack to the idea of a Tao of Heaven and Barth

wilith which the Tao of be kept in hormony, aund has

- =gt I - . R J a3 o PPN T ¢ .
been defined as "the way in which the Chiness tries

the dwell 'au( of his dead and his own dwellings in such =accord

with ¥ature, so in tune with Ilature's power, that prosperity
u ,

may attend his family. The Yao of Heaven embraces Yin and

Yang, the five elements, the Tive planets, the twenty-eight
constellations, the great Beor and the Northern Bushel.
Through the powers earth is ruled. On earth the Yin and
1. Doubtless "Reason and Virtue" are "Tac Teh'.

2. 0'Heill, Quest for Ged in China, 134,35,

S. Porter, Teng Shui, or How the Chinesge Keep in Tune with
ature, Chinese Recorder, Dec. 1220, . SvJ.




Yang forces flow like currents and where they converge ;s to

lbe found the most auspicious location for anything.4 Eleva-~

tions are of ’ang;vundulating ground of Yin, and it is for

Feng Shuil to discover the arteries of this system and the

heart to which it flows.

Upon this theory'that Tao, -represented by Yin and

fang,is present in the earth, and also in the individual life,

-

calculations are made by mezus of a Feng Shul compass. It 1s

described as consisting of "o small compass needle set in a

wooden case which is surrocunded by eighteen circles upon which

appear the trigrams.. in various combinaﬁions, the twenty-
eight constellations, the degrees of the ecliptic, symbols of
planets, elements and zodiac, the stars of the 'Bushel', a
miniature calendar, the odd and even numbers that indicate
Vang and Yin, the signs of the compass, and lucky and unlucky

-

days. By the use of this cowmpass the expert can determine in

D

a moment what powers are at work at a given place with refer-

ence to a2 given time." This time may be either that when the
observations are being made or the hour of birth of the in-

dividual for whom they are being made.

B

TFeng Shul, then, stands fox the harmony of man and

o

Wature. It enters every department of life. BEBven at death

[0}

cne's body must be so placed that the forces of the universe
may continue to invigorate him, and that his posterity may
still be blessed. Superstitious as this is, there is some-

thing moral about this system. This harmony between man and

1. Ibid, p.84l.
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niverse 1s moral, and "unless a fanmily remsins good and
upright it cannot expect to enjoy the Dbenefits that even an
auspiciously placed ancestral grave would promisea”l Feng
Shul heas never lost this moral element and thus degenerated

into mere magic.

C. Proverbs.

The vitality of any idea can be determined by the ex-
tent to which it enters ordinary thinking and conversation.
Judging from quotations from Confucius and lencius which are
almost as common as proverbs, and from its employment in pro-
verbe themselves, Tao still has a strong hold on the Chinese

mind. The following are a few exXamples:

2

"Tao lies in being invisible." "Taoc is eternally
5}
existent, it does not work in vain." Here we have the trans-

cendental Tao. Other proverbs show us Tao in charascter. "He

is entirely Taoc," is said of one whose words and zctions ac-
4 .
cord with propriety. "A pure heart is needed to follow Taol
a
i5elf-exaltation is Tar from Taoﬂo PTL you wrangle gver thing
of little importance, you lose the.Great Way (Tag)" Dull-
sighted and vulgar people do not rﬁcognize'Tao." 1To believe

5

w

s hard.”" #Great trees meet the
10
vinds when one's Tao is high, slander comes.® Moo without
11
plans will not succeed; neither will plans without Tao."
12 ;
"Tollow Tao; do not follow the prince.t "Tn cultivating Tao,

=

Tao 1s easy; to keep Tao

1

though no one has seen it, and it is hidden in one's heart,

1o Ihids ne842.
2. Plopper, Chinese Religion Seen through the Proverb,p.214.

Se Ibid. De.Ibid,p.215. 7.Tbid. 9.Ibid. 11.Ibid.
4. Ibid. 6.Ibid,p.R216. 8.Ibid. 10.Ibid,».c217. 12.Ibid.
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it ig known by Heaven. WMiovement must follow Tao; words must
2

depend . on sincerity.?” Thus the teachings of the ancilents

have been engraved upon the hearts of the common people in

4. Japanese 3Shinto.

A word must be sald regarding the Tao idea as it has

found a place in the popular patriotic religion of Japan,. that
of Shinto, which literally means "the Way (Tao) of the Gods"
(3hen Tao) Pure 3Shinto was the ﬁétive polytheism and nature
worship existing prior to the intrcoduction of Confucianism in

the fifth century of our era, at that time o conglomeration

of cults without a name. QObviously this name, corresponding

to the Tao of Heaven, was given under Chinese influence.
This so interacted with Buddhism that early in the ninth

century the resultant came to be known as Ryobu Shinto, or
Two~Sided (Eﬁfﬁﬁ) Shinto. Revived Shinto, which sought to
both Confucianism and Buddhism
began with IMotowori (1730-1%98). It is the religion which
has been a power in modern Japan uniting religion and satriot-
ism and insisting on reverence for and im@lioit obedience to
the Mikado. INatural forces are personified and anthropomor-
phized, and sucestors, especially those of the royal house
(vhich is descended from the chief Shinto deity) deified, and
Yamato Damashii, the Spirit of Japan, cultivated. Japan is

considered ass "the sacred land of the gods; every mountain,
o

1. Ibid. 2. Ibid, p.268.



river, rock, tree and cloud is the abode of some deity.®
Taus in Japan as well as China Tso has come to represent the
idea of the spiritual immenent in nature and supreme in

political society.

The most prominent term in the Christian Church after
the name of her Lord is the term Tao, usually combined with
Li (TE) into the word "Pao Li". The usual translation for

this is "doctrine". It thus means the Gospel message. Hvan-

I

gelists preach 1t, (ven'uan Tao"), and hearers believe it

-3

(hsin Tao 1i%), and are thus entitled to baptism. Unfortun-
ately, however, "Tao Li", as commonly accepted, carries with
it too much of the idea of mere intellectual dogma. To

helieve it means to accept the truth of the Christian message

so0d doe trine by intellectual assent, without a correspond-

@O
[
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ing change of heart. Of course this should not be. Tao and
Li, as we have seen, are both ethical and trenscendental terms.
Indeed, in common parlance a man without character 18 described

a5 having no "lao Li". However, the term has been applied too

i

o

long to the mere ethics of Confucius as good teaching on a

It is
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human plane to be otherwise interpreted by th
the duty of the Church to read hack into thesc terms not only
an ethical content, but a transcendent, making the Tao of

Christianity obviously linked up with the Power in the world

making for righteousness whom we call God, and Who is To be

£54E

ies in Japenese Buddhism, 1.82; also
in China, 1pp.247-270.

-

1. Reischauer, Stu
Parker, Rcliglc
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apprehended not mercly 1puel¢ectua1*d but definitely through
experience. |
A careful study of the use of Tao in the Chinese Bible
does show this tendency. Trequently it appears in the 0ld
oy (Heb.“erT},

ugh "Wordd (He DTTQD/’) is go rendered, sg in the verse:

”~°t?meau, sually translating the English

“le showeth his word (Tac) unto Jacobd It refers to the

of God, the follewing beinz a few of the many examples of its

[
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for God, his way is perfect." “The meek will he

5 . 4
tesch his ways.! HTeach me thy vway, 0 Jehoveh.! “Then will
I tesch transgressors they ways." Freguently it is connected

n L%, another term For "road' in the word '"Tao 1lu', but

the meaning is the same when referring to the Way of Fod,

though it 1is also the common designation of =2n ordinary road.
licreover, a2s in classical Chinese, we find Tao applied to the

vigy of evil men as opposed to the way of God or the righteous.
' 6

Thus, "The way (Tao) of the wicked is dariness.’ TFrom this

we see that all of the spiritual and transcendent as well as

merely ethicel ideas embodied in the Hebrew conception of the

}

Yay of God have a legitimate place in the Christian Tao.

~

In the Mew Testamentodos is usually rendered "Lu"
rather than "Tao® as it refers chiefly to an ordinary pathi
Aéros ,» nowever, is frequently, andﬁ;haq , occasionslly, ren-
dered "Tao", though often they are translated, like the Hebrew

TMINHX, "Hwa? or "Yen", or "Wu' meaning "words', or "Hing,
. .

le FPs.147:19. 3, Fs.25: ©. 5, Ps.bl:la.
2. Ps. 18:30. 4, Pg.27:211, s FProv.4d:19.




exegesls of the original, but merely one to noint out the

implications of the uses of Tao in the translation. The
meaning of Tao, hercin discovered, it is expected will be in
line with the deeper Christian interpretations of the orig-
inal terms.
In the Tfirst place the Hew Testament Tao repfesents

Aternal Truth. It is that which iz preached (ch'uan Tao)
constantly, people hear it (t'ing Tao), the "word of God"
is increased as disciples nmultiply. It is that which 1is

ived bylthe groups represented in the pav ble of the
sower. ‘(Once, in Hatthew's account "Tao 1i" is used.) It

. < !
is the Way (ofes ) ber%eoutad by Peul and the Ephesians.

It is the "good doctrine” {shan Tac) which Timothy has fol-
A

loved. It is the "word of truth" which he should handle

aright. It is the "word" of Jesus' preaching at which people

D
o) ‘ ' i
wondered. It constitutes the "word (Tac 1i) of recomciliation.
’ ]
It is the 'way (6505 } of salvaetiont. It is the word of
o 10
truth (chen 1i ti Tao). It is the fword of 1life'. Thus

there is something more than merely platitudincusly ethical

in Tao, there is something vital in it, able to impart

o

L
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a genuinely new life in a men. Thus it works out into char-

acter. I1len are not only to be *hearers’ (t'ing Teo)] but
l.Lk.B5:1 etec. 4,7 Tim.4:36. 7.1 Cor.DH21%9.
2.Acts 6:7. 5.I1 " 2:14,. B.Acts 16:17.,

3. 1 19:9:22:4., 6.Lk.l:386. Q.Bphel:13; Col.lsb.

10.Thil.2:16.



"doers of the word" (hsing Tao). Its highest menifestatio
in 1life is love, the "more excellent way (odos )" of Paul,
and we are told that "whoso keepeth his worﬁ.( Xoyes), in
nim hath the word of God been perfected.” This word of God

can be corrupted, Dbut in its purity it is powerful, "living

(.

¥

and active, sharper than any two edged sword...cguick to
' 5
the thoughts end intents of the heart," and potent in

results

o+
5
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o
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its devotees may be hindered, "for the word of
_ 6
God is not bound.

From this it is not difficult to pass on to the idea

that Tao is to be experientially apprehended in the life, ILike

. . | ey . .
an echo of Chinese sages we learn that Tao (f“)kq) "is nigh
: 7

thee, ig thy mouth and in thy heart. It is something to De
tested. It, as the "word (Tao 1i) of Christ" is to dwell in
O
one,d Itois the "implanted word which is able to save your
1
souls. It is the word by which God "brought us forth? tc
: 11
be first-fruits, and through which, rathgr than "of corrigh-
1
ible seed” we have been "hegotten again’. Those who reject
' 13 ‘
Jesus do not have the word abiding in them, nor do those
14
denying sin. Abiding in Tac, or his word, or having his

word abide in one, is the essential requirement of a follower
of Jesus. "If ye abide in my word, then are ye truly ny
disciples." "Tf g man love me he will keep my word {(Tao)s

and my Father will love him, and we will come unto him, and

ledasel:22. 6.ITT Tim.2: 9., 1l.JdJas.1:18.
2.1 Cor.l2:3L. 7.Rom.l0:8. 2.1 Pet.l:23.
3.1 John 2:5. E.Hebh.8:D. 13.John B:38.
4.1I1 Cor.2:17. 9.001.3:16, 14.T % 1:10,
B.Heb.4:12. 10.Jas.1:21, 15.John 8:3L.




nake our ebode with him. He that loveth me nolt keepeth not
my words (Tao): and the word which ye hear is not mine, but
the Father's who sent me." In the great vassage on the vine

and branches Jesus declares "Already ye are clean because of

4 A - R . .
the word (Tao} which I have snoken unto vou," and follows it
. Y
up with the discourse on abiding in each other. And in the

on communion, Tao

likewise appears. "I manifested thy nane unto the men vhon

-

L .oy L n oy e . 3 . - - T 5t Ty o M—'- A
thou gavest me out of the-world:...and they have kept thy

The Transcendent nature of Tao, uunited wivh God, and
expressing itself in human character, as well 28 its recention
in the life only Dby experiential aypropriatiocn, is clear. 3But
there 1s one more step. Tao, as indicated above, produces the
new 1life which comeg from God. But what if that new life is
actually produced by God himself coming into our 1ife? VWhat
if Taoe is not merely something coming from God, but God him-

self? This is the teaching in the Chinese ifew Testement. The

El
1)

er on the white horse in Revelations vize., Christ, is the

o

N S S S
word (Fao

< - ’ s - P s ..
incarnation as that of the Wlord (T%o; of life?. And, in

1. John 14:235,24. 4. 19:13,
“e Hoo15:3. 5. l:l.
e T 15:6,14,17.
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indwelling Savior is made in the prologue to

the beginning was Taoc, and Teo was with God, and Tao
! Al Sy o T e 5 = - s 3 e 47 [ Fe e e 4 4
e oAl Things were made threough him and without him was not

anything made that hath been made. In him was life; and the

-

life was the light of mene.....As many gs received him, to

them geve he the power to become children of God, even to them

-

that believe on his 1naM€eeosss2d Tao became flesh, and dwelt

-

among us (and we beheld his gloxys gloxy as of the only begob-

ten from the Pather) full of grace and truth."' This then, is

the Christian Teo. It is not a theological fommula to he

Lo

intellectually sccepted, it is

[4¥]

Power, the very Power of the
Aternal God, surging into the 1life in the person of His Redeem-

ing Son, the Indwelling Christ, our Savior.




CONCLUSION



Co¥CLU

(92}
i
O
)

We have now come to the end of our study of Tao.
Throughout the long ages of Chine%e history we have followed
the idea and discovered 1t to be one vital principle uniting
men and modes of thought of a2ll centuries and varied types.
Transcendental mysticism and pre actical living in an every
day world, individualism and social and political cooperativ-
iem, pantheistic Taolsm or Buddhism, and theigtic Islam or
Chriétiamity, 2ll find o common denominator in Tao. It is
this ﬁhat harmonizes the antitheses of fHe universe, spirit
and matter, good and evil, seen znd unseen, in A wWay ilunscrut-
able To man and often crﬁdely expr ed. Yet back of his
accepbance of this idea stands his certain conviction that at
the heart of things is o power making for rightecusness which
can be trusted to'lead man and the universe through zall vicis-~
situdes to peace at last.

This of course is a distinectly Christian bhelisef.
Indeed, striﬁped of the monistic and pantheistic ideas that
are associsted with it, and which tend to identify good and
evil, we have found Tao to be essentially Christian, so Chris-
tian, indeed, that there has been no hesitancy to adopt it
into the vocabulary of Scripture. We have pointed out various
Christian elements in the various philosophical expressions

Ao

ac. In concluding our study it but remeins to summarize
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In the first place the idea of Tao implies the unity

Hature. We av

I

e in z uni-verse. ILife and experience may
not be the same throughout, bhut all 1is under the same law-
rs

giver, the same guiding intelligence. God, Lo put Taco into

its Christian equivalent, is at the heart of things as Creator

A corollary to this is that the Creator is immanent
and transcendent. Tao 1s near at hand, permesting everything,

minute and grest. Yet thousgh it enters intimeitely into com-

|_J

monest life, even the sage cannot fully comprehend its wWork-

.

inzgs,; so transcendent it is. This is he

of whom man can agk
1
Thither shall I flee from thy presence?? and at thie same

>
p

A

time confess,; "Clouds and darkness are round sbout him.®

A fundamentszl element in the Tao idea 1is that Tao is
ethical. Ve are dealing with more than blind forece, or ab-
ract law. Tao is a power making for righteousness This

~

brings us face to face with the Christian God, not an Allal

i S 2%

of arbitraxry, whimsical despotism, dbut a Jehovah of righteous-

]
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Moreover, the Tao idea insists that man's highest
blessedness is found in a state of harmony with Tao. ILife
comes from Tao, and spontanecusly should express the nature
of immanent Tao.‘ Man lives, in other words, not by bread
alone, but by the spiritual renlity Christia call God.

If man 1s dependent on an ethical Tao the conclusion

1

A

G e



is that his great aim is to live ethically. Therefore the Tao

ides stresges the supreme value of character in {the

[&]

Its injunction, in Christian terms 1s, "Like =25 he vwho called
you is holy, be ye yourselves alsc holy in all manner of

-

holys; for I am holy."

et

iving,...7e shall be
The necessity of spiritual experience is insisted upon.

Yot only should man be in harmony with Tao, but the only way

to this and to the resultant charsctsr is through experiential
apprehension. One cannot learn aboul Tao, he must know Tao.
The mind must be utterly emptied. Knowledge and power flood in
through the gates of spiritual intuition and enlightenment.
As the Apostle declared, spiritual things can be discerned
onlj by spiritually minded. And as Jesus taught, a new birth,
birth by the Spirit, is the passport to the Kingdom of God.
Such experience implies that Tao, or God, can be kuown.
He can be known through the highest values of the human heart.

he four virtues of man, expressed in Li, find their place in

1

Tao. As Browning put it of loves

Do I find love so full in my nature, God's ultimate gilt,
That I doubt his own love can compete with 1t? Here the parts
el [} oy
shift® =z

Here, the creature surpass the Creator,-the end what Began?’
But God can best of all be apprehended in moments of communion,
intuition and enlightenment. The ancient devotées of Tao who
practiced meditation have a message to Christians of this
modern age of distrasction, ca lﬁb upon them to relearn the

lost art of communion, when with door shut upon the world they

316, 2+ Saul.
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“come into direct touch with the Fath
and enter into the ineffable joy the apprehension of Him
imparts.

But most of 2ll, as Christians maintain, God is to be
Xnovn in the Incarnation. Xven this, as we discovered, is part,

not of the universal Tao idea, but of its Buddhistic expression.

-

The Absolute Tao has been revealed; or as the Christian Scrip-

tures put it, "Yao became flesh" in the person of Jesus Christ.

ig followers, emn~-

fo N
o
s}
Foed
1

And not only so, but he is reincarnated
powering thém, and zssuring victory in the struggle toward
holiness.

The supremacy of faith is part of the Tao idea. Jien
find Tao as L1ittle children, 1t is = gift. Then by the exer-

T

cise of this faith, a man of himself able to exert

power over nature, literally to remove mountsins. How sugges-
tive this 1s of The reqguirements for enitrence into the Kingdon
of heaven, and the anprehension of the Savior, and how sugzes-

tive of the mighty works that his followers are called upon to
work through faith.

But Tao is practical. It demands faith working through
love in common activities of life. A mysticel reception of Tao
is not enocuzgh, it wust incite one to live amid the five rela-

endent Tac is immanent in the

l¢]

tionships victoriously. Trans

N

obligations and relationships of 1life., Faith, as the apostle

said, without works is dead. The indwelling Christ empowvers

*cs
=
)
[
e
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for service. If one lives by the Spirit,; by the Sp

fet

e

o
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oy

fies

should also walk. Zternal principles bounded by temporal

categories., wmust express themselves in Christisn living.
Tao ilmplies more than sctivity es the most potent

thing of life. The intrinsic influence of character is em-

men and communities. 4 life
as a light shining before ume

H follow t

wowver of
T, men to glori

e

This suggests that more than personal righteousness
is expected. The whole outlook of literature on Tao, perti-
cularly in 1its Confucian aspect, is toward = transformed
soclety. Tao 1s that by which kings relgned and families
prospered. Hven the Buddhist preyer is that the world might
become a "Tao chlang'. 4ind the Christian strives to make the
will of God potent in sfnte and soclety, and Llcok uo the day
when the entire earth shall be filled with his knowledze and
Zlory.

The wotency of and its assured victory is at
the hesrt of the Tao ides. Ion-activity (Wu Wei) implies it.

v 2
13tand still, and see the salvation of Jehovah,? the patriarch
exclaimed, and set & standard which God's servents in their
hurried impatience to transform the world have been prone to

P
Ue

in

forge ore of faith

striving in one's own might,

ing victory for the cause of

Christian application of & g
1. Gal.5:25. 2o Hx.14:15.

Hisg

Power and Providence, less of

and a confidence of thereby see-

Chrigt~-this is = thoroughly
T

resat truth



The las greatAvélue iﬁ the Tao idea is that of the
immortality of. the soul. Though sometimes the soul was con-
ceived of as impersonal, and its immortzlity 28 T eabsorption
inte the great Principle, the truua was ever emphasized that
good will not perish and that the ultimate end of men will be
g state of ineffable blessedness. Vhen the transitory is
sloughed off, the world of values will remain, and, with a
fuller faith than the old Chinese philosophers} we feel that
that which alone on earth could appreciste them, the human
soul, must abide, and that in Christ death will be swallowed
up in victory, not of absorption into God, but of personal,
individual fellowship with Him for all ages.

) s o -~
!

Such are the Christian velues in the idea of Tao.

It is a great and comprehensive idea, worthy of flnalpw g
large place in Christian thought. Its utilization by the
Christian forces of China hes only begun, but some -day,
when Chinese civilization shall have followed the lead of
Greek civilization and acknowledged the supremacy of Christ,
Confuc lUS, Laotze, and the galaxy of sages will teke their
place with Plato and Socrates as far—off heralds of the dg
and, like the phllosopplcal conceptions of those Greek phi-
losophers, the Tao they travailed to see realized among thelr

people will hold its place as a cherished Christian treasure,

im dreg

e

end will find its complete realiszation in a2 society

3]

nated with the spirit end life of the Tao who became flesh and

gave men the power to become the sons of God.
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