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INTRODUCTION 

1. The Subject Stated 

The subject of this thesis is, A Study of the 

New Testament Atteaning of 1fv~V,Ut~t and ~tJCP.5 \Vith Special 

Reference to Romans 8:1-11. No attempt is made to give a 

complete study of the words, for the field is too vast. 

However, a lexicographical study of the terms is made with 

the view of establishing a basis of interpretation of"~~ 

and ~~..i as used in the first paragraph of the eighth 

chapter of Romans. 

2. Importance of the Problem 

The serious student of st. Paul is often perplexed 

to know the exact meaning of certain words as used by the 

apostle. Many of his sentences are long and involved. To 

reproduce his thoughts in our language with exactness is 

worthy of careful study. Perhaps one reason for this was. 

a.s JJeissmann states:"Paul's letters ••• were mostly dictated 
1 

orally.'r No doubt the sentences would not have been so 

1 complex had he carefully written his composition as the 

modern sermonizer does. He constantly uses certain anti

thetic parallels such as sin and grace. law and gospel, 

Adam and Christ, death and life, flesh and spirit. To 

• • • • • • 

1. Deissmann, A., Paul A Study in social and Religious 
History, translated by W.E. Wilson, Second Edition, p.l04. 

~2-



-3-

understand Paul~ one must understand these terms, for they 

reflect the stream of his thought. Regarding the words 

under consideration in this study, Dickson sqs that they 

appeal to varied i~terests. 

"While the theologian hopes to find here some light 
shed on the mystery of sin, and the philosopher to 
discover fresh materials for his speculation on the 
origin of evil, and t.he moralist to obtain a.t fit · 
counsel for the conduct of life amidst prevailing 
tempt.a.tion, the psychologist desires to learn how 
st. Paul conceived of the nature and the workings 
of the human mind, and the student of language, as 
it reflects the changing hues of thought, delights to 
analyse the use of that plastic instrument in. the 
hands of a master who turns its resources "to new 
account. Above all·stands the deeper interest of the 
st~y of a religious experience~ that sheds an un
equalled light on man's state of sin and on the power 
which generates and sustains his new life of conse
cration to God."l 

3. Method of Proee4\irt 

The first chapter of this study will seek to dis

cover the derivation and to examine the usage of the terms 

lTI-'"E~Aand 0/;::'_s • The investigation of usage· will carry 

the reader back to the words as found in early classical 

writings, in the Septuagint, and in the New Testament with 

careful inquiry into Pauline writings, especially as illus

trated in Romans 8:1-11. 

l] ·I) and 

The second chapter will deal with the Hebrew words 

~~~(spirit and flesh) as found in the Old Testa
r -r-

ment writings. Derivation and usage will be examined to 

• • • • • • 

1. Diakson, w. P., St. Paul's Use of Flesh and Spirit, p.l,2. 
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discover whether the usage of these Old Testament'" terms 

influences l'au1 in his employment of the Greek words -rrr~~ 
I' and ~~fj • The latter part of this section will investi-

gate the Greek. terms wv.xt£ errZ~A, rt>vs a-t tt"lllf'~~ to bring 

to light t.he derivation and typical New Testament usage of 

these words. The purpose of this investigation is to show 

the distinction between these words whose meanings at first 

appear to be confusing. 
r 

The third· chapter is a study of liWtfoJ and of ~ 

in relation to Romans 8:1-11. The first part deals with the 

place of the passage in the Epistle and. in the context. After 

a brief study of the major emphases of the passage, the 

structure is outlined. The chapter closes with a stuay of 

the contribution which these terms make to the development 

of thought in the passage. 

4. Sources of Materials 

One of the chief sources ill this research will be. 

Nestle's Greek New Testament. Supplementing this will be 

the Hebrew Old Testament, the 8eptuagint and th~ American 

Revised Version of the English Bible from which the En~f~Sh 

quotations are taken. Use is also macte of. various le:x:i_cons;/ 
' "'-.~ 

grammars and commentaries listed in the bibliography. 
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OiiAP!ER ONE 

EHMOLOGY OF THE TERMS rrv~ ii;c.d. AND 1:-<r§ 

I. 7Tvevpo! 

Of the two terms to be considered in this chapter, 

TTW~ has a wider variety o:f mumings and, of course, is 

used more frequently. Consequently, it seems advisable to 

examine this term first. 

A. Statistics 
1 

According to Moulton and Geden, 1Tr~ilp.~~ appears 

374 times in tba: New ~estament. It is used 35 times in the 

Bpistle to the Romans , 22 times in tbe 8th chapter and 11 

timet:J in the first 11 v&rses. It is obvious that. the term 

has widespread use in 'tm New !lestament. It is also seen 

that in the passage for special consideration in this study", 

the term is used freque~tly. 

B. Derivation 

!nle first object o:f search regarding the derivation 

of a word is the root idea. According to Liddell and Scott, 

classical lexicographers, the term. 7fY£Z:}w. is derived from 

the word rrv/{J; which comes from the root Yii11Y. 
2 

• • • • • • 
1. Of. Moulton, w. F., and Geden, A.S., A Concordance tot~ 

Greek ~estament, Second Edition~ p. 819ff. 
2. Of. Lid~ell, R. G. and Scott , Robert, A Greek-English 

Lexicon, Eighth Edition, p. 1231. 

-6 ... 
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, 
Liddell and Scott aver that 1J11£W II183 mean to -l 

~, of wind or air. Of the numerous examples of this 

·usage, a typical one is found in Romer's Odyssey 4.361, 
Jrl :;o / A. ..... ' OUoE. 710T:. OOf'OI 7TY~IOVTt!S yn;aiVIT , but at that time there 

was no fair wind blowing. 

Romer is also found to have used this term but 

slightly different sensa, namely, to conv$y the meaning of 

breathing or. smelling. In the Odyssey 4.446 we find ~GiJ 

"" / p«11q TW~ItwraY, it smelled vary sweat. 

In reference to animals, the term means to ~, 

to breathe hard or to pant. Thus in the Iliad 13.385, Homer 

speaks of horses which are driven as breathing hard {m•sovrE- ) • 

In writing of certain w~rriors straining in an 

effort to push forward, Romer refers to them (Iliad 2.536) 
, / 

as JN&Yt:-d lfi'~JOVT~ breathing hard. 

It is easy to understand how the idea of living 

became associated with the idea of breat.hing, for to live 

is to breathe. This is shown in the Iliad 17.447: tfftrtr~ -rE 

- "'' , .. t:l 
ytA/4J' t:lTJ TfJI'~/61 1£ /fdal efTr6J, everything on the earth both 

creeps and breathes. 

Terms other than 71116CJ}AD. coming from the same 
, / , / 

root idea are n£-nvu-l"tAI.J 711/0-fiJ 7TIVU-7?:1SJ TTivurJT~ 

~ , / 
"llTIVIJ-a-rrw a.ndltDI-7TVP-w. Thayer states that the Greek 

• • • • • • 

1. Liddell and Scott, o:p.cit., :p. 1231. 



-8-

,. 
word nv~u, aorresponds to the Hebrew word {}11 and to the 

1 
Latin word spiritus. 

T'he evidenae shows that 'tr'V&~, from whiah the 

term "v~~ aomes, had the meaning of blowing or breathing 

of air as used by Romer. 

Having inquired into the derivation of the term 

n-r~iJ.;u. • it remains to investigate the usage whiah Greek 

writers of various ages have made of the word. 

c. Usage 

The consideration of the usage of 771-f5~-t will 

carry the reader back to the early classiaal writers, to 

the Septuagint and to the New Testament. 

1. In the Classics 

Aocordin~ to Liddell and Scott, 17~-'~~1( was first 

used by Herodotus. The terms lTt;:t!ij,uA and UIA'/{ appear fre ... 

quently in Attic prose as almost coincident terms, the 

latter being used more often in poetry. According to these 

authorities, the term~~~ has several meanings which are 

exemplified below. 

a. Wind or Breath 

There are numerousinstan.aes of this usage in 

• • • • • • 

1. Cf. Thayer, J. R •• Greek-English Lexicon of the New 
Testament, Fourth ~dition, p. 520ff. 

2. Cf. Liddell and Scott, op. cit.~ p. l231. 



... g. 

Greek writings. Among the earliest writings where this word 
/ J , 

is found is in Herodotus '1.16, I nvt:Jf"dTJ. otv~~,., blowing 

wind. Liddell and Scott sa.y the only form of this word used 
, l 

by Homer was lTY"D'7 • 

b. Breathed Air 

Typical exampleJ of this usage is found in. the 

following passage found in Aeschylus Eumenides 568: ~~'Jf 
AA ' r .1 / ff'~ 1~/Dr lTY~~ ITAfl"~~v?, t.rumpet being filled with mortal 

breath. This corresponds to the Latin spiritus or·anima. 

c. Spirit 

The usa of 7TV~:il,u.r~.. in a vital sense (loss of which 

is death} is found at infrequent intervals among classical 

writers. The change from the non-vital to the vital usage 

is shown in Aeschylus Persae 507, and they fall upon one 

another, and happy (is) the one who quickly broke off the 
J.) .) 4" 

breath of life ( TrY~f!P- oCTrf!Y'('l..ft!=r r'e"' • ) This shows t:rVt:W 
to be the basis of life. Perhaps the English word spirit 

has a more broad meaning than the Greek term lLn~ • However, 

the latter word does have more than a physical meaning. This 

is similar to the Latin afflatus. 

d. Spirit or Soul 

This usage is illustrated in Menander YUtJ8tJAIMAIDI: 

3:3, whether we call it divine spirit or intellect (H?~i.lPr;J t9F/D~-' ,, 
~rre vDU's .) 

• • • • • • 
1. Of. Liddell and Scott, op. cit.J 
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These illustrations from the classics indicate 

that among the early Greek writers the term rrv~v").M con

veyed the idea of wind,. breath,. spirit or soul. This is 

close to the root idea of the word. There is some develop

ment in that breath and life are associated so the resultant 

gives the meaning of spirit. 

2. In the Septuagint 

The translators of the Septuagint tended to render 

the Hebrew word n I) by the Greek word rtvG~. But as there 

was no Greek word exactly equivalent to the Hebrew concept 

SJ.!iri t gi ~, this idea was conveyed by .,,~;;;.ce~.. 

a. Wind, Breath 
Jl' 

It is not uncommon to find the term dl't:/U'd.S used 

when it was clear to the translator., that n I ) denoted 

wind. However, in Genesis 8:1 the following sentence is 

found:k~) lnt/yQiycl d .&c-as rrrEiJrl. bri r;Jryt}~" , "and God brought a 

wind upon the ea.rth.n This is an exceptional usage, for as 
~I 

suggested above, the term ~Y~~os is usually employed where 

wind or blowing air is indicated. 

There are numerous instances of f7 I) being 

translated by 7TY~~ when it is d.esired to convey the idea 

of breath. 
J &:" .., -

In Genesis 7:15 these words appear :t-r ~ c-rrr1 TTv~~ 

3"''JS, 1'in which is the breath of life.'' In Isaiah 36:16 
, 

the word /ri'0/7r is found. 

b. Spirit 

There are three connotations of the term, lTI'cU,~ , 
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'(1) Spirit of Gqd, (2) non-emb-odied personal spirits and 

(3) spirit having the idea of strength, courage or anger. 

{1.) Spirit of God 

As stated above, the Greek language had no term 

which was the exact equivalent to the Hebrew concept of the 

Spirit of God. Accordingly, TTV&ipw fell hair to a rich 

heritage. ~zekial 2:2 affords a clear-out example typical 
.:0 .. , .. 

of others in the Sep.tuagint :k~) ,f'JI•r t:1TI ept! 7TYt!~o~~o "and 

the Spirit entered into me." See also Zachariah 4:6. 

( 2.) Non-Embodied Personal Spirits . 

TheQ/1 which deceived Ahab was translated as a 

spirit in First Kings 22:21 k.c} :S~A9w 'l'rl't!~ 1-fl/) ev~nu1~ 
~ 

lrvptov , "And there came forth a spirit, and stood before 

Jehovah." This spirit volunteered to deceive Ahab, thereby 

showing its personal element and its evil intention. 

(3.) Strength, Courage, Anger 

In Proverbs 15:4, n I j is found to be translated 

by 7ri/'G~ and to have the meaning of strength or courage: 

, f111..l. )::Z.UJ il.:Z ~.JTJJ , 'tbut perverseness therein is a 

breaking of the spirit." This is an exceptional usage of 

"!TrG ~~ , the mora common renderings being such terms as 

l/JU,I'J1 , or tl~t/.s. 

From the examples cited above, it is seen that 

although the literal root meaning has been prese•ved, some 

additional significance has become attached to the term 

zrr~u~~ • Whereas in the classical period the term was 
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used most frequently in a physical sense, in the Septuagint 

the physical meaning "wind" giveeway almost altogether to 

the physical meaning o:f "breath''. Then, too, it takes on 

not only an individual but also a religious sense as is in'\" 

dicated by the phrase "Spirit of God"• ~he term also has 

reference to non~embodied personal spirits. It now remains 

to ~xamine the use which New Testament writers made of this 

term. 

3. In the New Testament 

It is well to consider typical examples o:f this 

term taken from the New Testament in general and then from 

Pauline usage in particular~ 

a. In General 

!r'h~er mentlons several connotations of the term. 

As uattd in the New Testament, 7Tj,-t:lj:u4 means (1) a movement 

of air, a gentle bl,ast. This is illustr~ted in Jobn 3:8: 
~ · - I'(" A If 
,u irr(C~ti t~"/7'ov u~At!-1 1r~F , "The wind bloweth where it 

wil;L." This is an. unoommon New Testament usage. Trenoh 

asserts that this is the only New Testament example of this 
2 I 

usage. J;q ,.~/t tJ.$ is frequently rendered ·wind as is seen in 

1 

Ephesians 4:14 where the apostle in speaking of the Christian 

life s~s that we should no longer be tossed about as child'\" 

ren 77ir'rn ~¥'0 ty r/1.s ef'~J,II'tf,~J,;,.r • "by every wind of 

• • • • • • 

1. Of. Th~er, op. oit.,p. 520ff. 
a. Trench, R. o., Synonyms of the New Testament, seventh 

edition, p. 260. 
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dootrine." 

(2). ~he Principle of Life in Man 

In Matthew 28:50 it is recorded that when Jesus 

was on the cross he "cried with a loud voice and yielded up 

his spirit," J JJ ./.T~Cl'-OvS ?Tc:fAo··· k"/{54',.... ¢uv{j ~t=j'c(t/{1""' ~¢;fA-c.~ 

n 7rrt.:-iJa4 • It is obvious that in this instanee t "lrY~fJP.tJi 

is that which makes one a living baing. 

(3) Essenee ievoid of ~rosser Matter 

Under this heading, ~hewer lists three meanings; 

First, the generic use. In I Corinthians· 15:45 

Paul speaks of the last Adam, Christ, as 7Trc=~Ja-o7To,ovr • 

"a life-givin~ spirit." 

Second, a human soul not in a body. In a puazling 

passage in I Peter 3:19, the author speaks of Christ who 

"want and preached to the. spirits in prison,~"/r r.;utliJ(Ir5 nvE-~&iu-1;. 

TTt>/' c-" t?tf-;'j }q-?; vSI!'r • See also Luke 8 :55~ 

Third, Ita spirit higher than man but lower than 

'God, i.e. an angel." Freqtl.~t reference is made to demons 

or evil spirits who are spoken of as baing in th.e human 

parsonali ty. A typical example is found . in Luke 9:39. in the 

story of the epileptic boy. lrdl 1J'ot, 7TrE"9-tr;( M/"ftJhel c<'~~, 

•ana. behold, a spirit taketh him." The aut~or of the Hebrews 

speaks of angels as ministering spirits (1:14). False 

prophets are thought of as having evil spiri~s (I John ~:1, 

3,6). 
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(4} God1 s Power and Agency 

!llhqer lists two mearJ,ings under this heading; 

First, the Holy Spirit. This ia often rendered 
- ,,. 

by TT~~~J fl{yJor aa is seen in Mark 1:8. In this passage, 

John the Baptist in speaking of his own work avers he 

baptized his followers in water, but that Jesus, when he 

oomas, "shall baptize you in the Holy Spirit," «t~.s cf~ 
A ,. - , ..., ,. ~ , 
t-'Dt17TI(J't!'/ ~~~S 77"r~~A 7/ ~JI'"r • 

In the synoptio gospels, Jesus teaches of the un-

pardonable sin against the Holy Spirit. See Matthew 12:31, 
, ~ , 

32 and Mark 3:29 where the phrase ""~t~t77's 1b~ "Y'•" is found. 

Luke 12:10 has n O:.yto~-- lr~~. Jesus declares that it is tha 

giving of credit to Satan or to an unolean spirit for the · 

ability to perform certain deeds which really were dona 

through the power of the Holy Spirit. 

Jesus also teaahes:that when the disciples would 

be required to answer befora.ruler,s regardi.p.gtheir b~lief 

in Christ.the Holy Spirit would. as;:tist them (:Matt. 10:20). 

Unusual power is thus ascribed to the Holy Spirit. 

In the Gospel by John (3:5), Jestts,in his talk 
,· . .. . 

with Nioodemus,said: "Verily, variJ:;.v, I sq unto thee, 

except one be born of water and the. Spirit, he cannot enter 

into the kingdom of God•" By this prooese~ one b.eoomes quali- · 

fied to enter the kingdom. The.'Qeliever also must worship 
J ,. 

in spirit, crlT/'"tcl}UP17"1. and in 'truth. It ia seen that Jesus 

credits the Spirit with the power to .transform human life. 
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In another passage from John's gos:pe1, Jesus 

pictures the Spirit as th.l; ''Spirit of truth" and as the 

"Comforter'* who will "teach you. all things .... See John 14:17, 

26; 15:26; 16:13. ~hus the disbip1as would be led in all 

truth; there would be spiritual enlightenment. Thera is an 

obvious advancement in this gospel in the doctrine of the 

Holy Spirit. 

Second, one Spirit. In Revelation 3:1 the seven 
..... f ~ 

spirits of God are mentioned, T o1... errrJ. 

Revelation 4:5 shows the seven Spirits to be the same as the 

seven lamps before the throne. Again, Revelation 5:6 reveals 

the seven Spirits to be the same as t~ seven eyes of the 

Lamb. It is the position of this writer that the seven 

Spirits really are seven manifestations or fundamental forms 

of the working of God's Spirit. It is not seven angels, but 

rather one and the same divine Spirit. !llhe fact that the 

seven Spirits are identified as "lanrps" and as "eyes" is 

proof that they are not seven distinct and separate angels. 

It appears tenable to eonsider them as different forms of 

the one Spirit of God. 

An examill$-tion of the passages from the New Testa

ment as listed above shows that in that document vs--~~ is. 

u.sad as meaning air, wind, breath and spirit. The root 

meaning of the word has been preserved somewhat. However, 

the term.has gained added significance. The highest·develop

ment of th~ term is found in the Paulina writings. 
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b. Pauline Usage 

Koul ton and Milligan say of TT1"€ijq14: ''This is a 

notable ex. of those words, whose meaning has be.en so deep-
1 

ened and enriched through Christian influences ••• ~ MUah of 

this deepening is directly traceable to the apostle Paul. 

Re probably gave it a more varied meaning than any other 

New ~estament writer. As an example, it is Paul or those 

influenced by him who refer to the Spirit as the Spirit of 

Jesus or the Spirit of Christ. (Acts 16:7, I Peter 1:11). 

Perhaps this is traceable to the high regard Paul had for 

Christ. Paul thinks of Christ after his resurrection as 

being on the right hand of God (Rom. 8:34} and a son of 

God (Rom. 1:4) • 

Paul conceived of the spirit as uniting ~1 

Christian believers into a spirituail~' unity with Christ. 

See I Oorinthians 12:13. He is the head (Eph. 4;15 ,16). 

The true believer is so united with Christ that they are said 

to be of one spirit. Thus, it is seen that when Paul viewed 

the spirit as· uniting all believers with Christ as the! head, 

the next step would be to think of the spirit as the spirit 

of Christ. 

It is interesting to note that in Pauline writings 

the te:rm Trf/Eil4A is often associated with two ideas. First, 

~~~~ is often found in connection with the idea of power, 

• • • • • • 

1. Moulton, J. H. and Milligan, G., The Vocabulary of the 
New Testament, p. 521. 
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and St.f"v-Pl.uJ..s • !fbe former term denotes power 
/ ' 

in action, or as ~~er puts it ~to be operativeu or "to be 
1 

at wcm:k." This is illustrated in I Corinthians la:ll: 
.> 

"but all these worketh ( c;I--CJ? y.s-,- ) the one and the same 

Spirit, ••• " The latter term denotes strength, ability or 

power. .An example of this is found in I Thessalonians 1:5 

where the apostle writes: u ••• how that our gospel came not 

unto you in word only, but also in power ( dvr;,j~t ) and in 

the Holy Spirit." 

Second, 7trc ~ is often associated with life. 

Paul writes in Galatians 6:8 about sowing to the flesh and 

to the spirit. Those who sow to the flesh will harvest 

corruption, but "he that sow~th unto the Spirit shall of 
\ J / 

the Spirit reap eternal life (Jtu'l~-" o~Jwrl'o;- } • See also 

I Corinthians 15:45. 

{1) Breath 

As far as this writer knows, the only instance of 

this usage in Pauline writings is found in II Thessalonians 

2:8 where Paul speaks of the lawless one "whom the Lord 

Jesus shall slay with the breath of his m~uth," fb rrr~~rt 
- , J -

TOo o-vo~«TOJ qvTOu. The writer found no instance in 

Pauline writings whe1·e Trv~ ~flf indicates wind. This i e a 

definite departure from the root meaning of the word. 

• • • • • • 

1. Of. ~h~er, op. cit., p. 215. 
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(2) Spirit of God 

In I Corinthians chapters 12 and 14 -i_s.:: reaorded 

what Paul calls the·gifts or the functions of the spirit. 

These words were addressed to new converts who~ no doubt, 

had a meager conception of the term spirit. 

(a) Speaking With Tongues 

Certain facts concerning speaking in tongues axe 

found in I Corinthians chapters 12 and 14. It is evident 

from these chapters that to the ordinary hearer what was 

known as t_qng~e.s. was unintelligible. Perhaps the speaker 

was not aware of the meaning of his ow.n words. The speaking 

in tongues was directed to God (14:2). In Chapter 14, Paul 

declares the gift of tongues to be of doubtful value unless 

accompanied by some more pract leal gift. 

{b) Prophecy 

Paul considered the gift of prophecy as more 

desirable than the gift of tongues (I Cor. 14:1-5). However, 

both were to be encouraged. "Now I would have you all speak 

with tongues, but rather that ye should prophesy ••• " (14:5). 

(c) Miracles 

When thinking of miracles, one's mind immediately 

is taken to the ministry of Jesus. However, the followers 

of the Nazarene are said to have had s9me power along this 

line. Paul relates the spirit with the power to perform 

miracles when he writes of the one who "worketh miraales 

, (Gal. 3-:5}. 
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I Corinthians 12:9, 10 is another clear-cut example of the 

gifts of he ill ing. 

(d} SJP>iritual Enlightenment 

In John 14:26 and 15:26, Jesus speaks a~ the Spirit 

as a Comforter, a helper or an advocate. The disciples were 

exhorted to pray for the spirit of truth. The Spirit is 

viewed as giving truth to those believing in Christ. Paul in 

. I Corinthians 12:6 speaks .of the word of wisdom as a gift of 

the Spirit. In I Corinthians 2:10, the believer is repre

sented as receiving wisdom revealed through the spirit. 

(e) Moral T·ra.nsformation 

Again, the teachings of Paul are fo~d to be in 

accord with the teachings of Christ as found in the Gospel 

by John. In John, Jesus declares that the transforming 

power of theJSpirit is evidanc.rd in the new birth. "Except 

ana be born of water and tha;Spirit, he oa:n.not enter into 

the kingdom of Godn (John 3:5). A man becomes spiritual by 

enjoying the indwelling Spirit. Both Paul and Jesus consider 

the Spirit as being able to change human life. 

Using the same figure as Jesus, Paul speaks of tne · 

essential transformation as a birth (Gal. 4:29). However, 

frequently he speaks of the power of the Spirit and the life 

of the Spirit (Eph. 3:16 and Gal. 5:25). The Spirit is said 

to help in prayer (Eph. 6:18). In Galatians 5:22ff the 

fruit of the Spirit is mentioned.; Sowing to t.ha Spirit 
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leads to reaping eternal ~ife. 

( 3) Spirit of Jian 

In I Corinthians 2:11 the readers are told that 

the Spirit of God knows the things of God in the same relation 

as the spirit of man knows the things of man. In several 

passages, rrvt:~ is :found with a genitive pronoun. This is 
.:J --. , ,. 

illustrated in Romans 1:9, cr 7t.p 7rY~{jPd7/ ~ov • In I ~hess-
e 

alonians 5:23, ~;;;;--n 1TY'~lf#« is found. In this passage, - , the 7TVc~d is Qorrelated with the (/ll)'/7 and the vu-;.cto< of man. v 

In several passages , the 7TY&~ is spoken of in 

QOnneotion with the ~ or with the ~J as though 

it were as muoh a part of man's possession as his body and 

his flesh. (.See I Oor. 5:3, 7:34, Col. 2:5 .and II Cor. 7:·1). 

Then, too, 7Trt.=!f#t11 is spoken of as being the re

cipient of divine power. {See Gal. 6:18, Phil. 4:23). 

(a} Seat of Feeling, Excitement 

In Romans 12:11, the Apostle exhorts the ahurah to 

be diligent .,.not slothful; fervent in spirit ••• rt 7rr~~1"-l. 

(b) Seat of Humility 

To the Corinthian church Paul asks whether he shall 

come to them with a rod "or in love and a spirit of gentle

ness?" (I Oor. 4:21). Again in Galatians 6:1 t.he readers 

are urged to restore an erring brother "in a spirit of gentle-

ness." 
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(c) Seat of ~oughts 

Paul speaks of the h~ spirit as the source of 

self-knowledge when he writes "For who among men knoweth 

the things of a man, save the spirit of the man which is in 

him?" {I Oor. 2:11). Perhaps there is .some aonneation 

between the term rrvl!'"~,.s and the word Y.o '-'.J as is revealed 

in Paul's use of 77Jo TTrt::04'r/ ?!Ju t9'~ov {I Oor. 2:14} 

and vovv A'v//c?- (I Cor. 2:16). In Romans 8:16, the 

Spirit of God is said to bear witness with our spirits that 

we are the children of God. Surely an imparting of know

ledge by usa of thought processes is implied in suoh a 

statement. Again, Paul writes to the Corinthians and aheers 

them by stating that. although he aoul.d not be with them in 

the body he was ttpresent in spirit" (I Cor. 5:5). It wouJ.d 

seem that he was attempting to tell: .'them that he was with 

them in thoughts and in purposes. To the Ephesians, the 

prisoner for Christ requests that they put off the old man . 

with his doings and put on the new man, i.e. be renewed in 
..r 

the spirit, TTrt:<C}P4T/' (in thoughts and in p~oses) of 
" the mind, frt'os. 

!J!he term TT~~ is by no means unao.mmon in Paul

ine writings. Some import8Jlt passages,.oontain the term 

many times. There aan be no doubt but.,that Paul's.~use of 

this term was influenced by the Old ~estament usage of the 

term (J-/1 • Paul never uses the term t.o indicate ''wind", 

and the meaning "breath"' appears only onae. 'l!hus a definite 
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departure from the root meaning and from classical usage 

is made. However, the apostle does use the term as raferr~ 
r 

ing to the Spirit of God and to the spirit of man. These 

O<Jcur more frequently than in the Septuagint. Sometimes 

when 11ve~ is used without the definite article, tha context 

clearly indicates that the reference is to the Spirit of 

God or to the Holy Spirit (Eph. 4:3, Phil. 2:1). References 

to the Spirit of God include qualities and functions which 

accompany the Spirit such as speaking in tongues, prophecy, 

miracles, spiritual enlightenment and moral transformation. 

Regarding the spirit of man, Paul considers such items as 

strong feeling, humility and thoughts and purposes. 

Raving discussed TTY~~ as to derivation and to 

usage, it is appropriate to proceed to examine the Greek 
, 

term ~~fS as the next field of inquiry in this section. 

II. :£' o<~.§ 
!!!he second term to be discussed in this chapter 

( 

is the Greek word fl7>(fj which is translated as !J.e!:!~ in the 

American Revised Bible. 

A. Statistias 
1 r 

Aaoording to Moulton and Geden, <J'If's appears 

170 times in the New Testament. The term is used 87 times 

in Pauline writings (exa1uding Hebrews), 23 times in Romans, 

• • • • • • 

1. Of. Moulton and Geden, op. cit." pp. 88'1-888. 
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13 tim$S in Ohapter eight , and 10 times in nrses one to 

eleven. 

B. DerivQ.tion 

According to Liddell and Seott, the derivation of 
, 

the word crof~J is unoertain. In its present form it appar-

ently preserves the original meaning attaehed to it in remote 

indo-European antiquity. 

a. Usage 
I' 

This examination of the usage of ~ will earry 

the reader baak to early classical wri tars, to the Septuagint, 

to the New Testament with speeial consideration bf the Paulina 

use of the term. 

1. In the OJ.assios 
/ 

~~fJr was used among classical writers starting 

with Homer. In this early period, the word had a purely 

physieal meaning. 

a. Muscles 

Liddell and Soott s~ that Homer always uses the 

term in the plural with one exception where "it is the front 
l 

musele of the thigh." The same authorities say that in the 
/ . 

plural, Q-ot(1_5 means "all the nash or muscles in the body." 

An example of this usage is found in Euripides Meditations 

• • • • • • 

1. Of. Liddell and Seott, op. ait.,. p.l3'15. 
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121 '1; ~~ cfc /7):'"5 ftdY ~Y tJt p<-d/J/;ci.> y.t:~~ 1~s lrrJTaft:f'rtv-~ d7r.; 

..) / 
o~T~~r, if by means of violence (he resisted} he tore his 

r 
old flesh from his bones. In this passage, ~S indicates 

the soft muscular part of the body. 

b. Body 

In Euripides' Hippolytus 1031 the following words 

are found: A-c~/ Ffrc- 7To~;M r?rt: Y'l ~4.(1 HI' rt:Jo <7'-q'{UtliS ~,._,~~ 
.:» "" jl' 

61 JrotkiS 'lr~t/J"Ir.} A~*7~ , let not sea or. earth take rq body 

in death if I am a wicked man. 
/ 

~hese instances show that the term ~1r~ may refer 

to the body as a unit or to flesh as a :part of the body. It 

is also evident that the term is. use_d 1n a physical sense. 

2. In the Septuagint 

a. Flesh 

Joseph in interpreting the dream of the ohief baker 

prediated that within three days :Pharaoh would hang him on 
/ ' ~/ - J - ' /' a tree and lf:Ja yE-ntl ?"~ Of'lr6'4 7'11 o ov~tJI ~"" u lit' 1.s trl;fr~q s 

J ' -v-ov ot1TI> roo, "the birds .of the heaven shall eat your flesh 
-

from off you" (Gen. 40:19b). ~his is typical of numerous 
' ./ 

instances in the Septuagint where ~ refers to the flesh 

of the body. 

b. Body 

In re_:ferring to the oil of anointing, it is said 
.> .... / j" / ,) / 

c?r/ O'TIIf'/r_D{ « v6'r'c.u77VL> o o _J?/rr6'7cn.c?CJ;, "upon the flesh 
-

of man it shall· not be poured'' (Exodus 30:32). · Here referenae 
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is made to the body of man as t.he material substance of the 

living being. 

a. By Metonomy for Kindred 

In the story of Joseph, Judah said to his brothers 

regarding the disposal of Joseph that it would be better to 

sell him than to kill him for .i~eAcflos IJfuWY ~fl() ~..f 17~;;;,. EUTI~ 

"he is our brother, our flesh" (Gen. 37:27). See also 

Genesis 29:14. 

d. All Living Creatures 

In,speaking to Noah, God promised that the rainbow 
, ~ , ., 

would be a covenant between him and "'T«v-4 f/I"'XfJ :JW'lS &1-

, "every living 

creature of all flesh that is upon the earth." In Isaiah 

66:23 .. it is said that 
I ( 

all flesh ( 7ToHroJ cr-ac{',j ) shall come 

to worship the Lord. These illustrations show 
, 

that fr'4f.f 

may refer to living beings generally. 

It is evident that there is practically no dif

ference between classical and Septuagint usage of this term. 

It is used in a physical sense in both instances. In the 

Septuagint, the meaning is more inclusive in that it has come 

to include kindred and living creatures in general. 

3. In the New Testa~ent 

As in the case of ""~~ , the word ~;.s tB.kes 

on added significance in the New Test~nent, especially as 

used by that master of language, Paul. The term will be 



examined as to usage in the Gospels and in Pauline writings. 

a. In the Gospels 
,. 

It will be profitable to study the use o:f ~ in 

the G~pels and then in Pauline writings to note simil~arities 

and differences in meaning. This part of the study will ex-
I 

amine typical instances where the term ~ is found in the 

four Gospels. 

(1.) Flash 
, 

In Luke 24:39 the term in't('S is used as referring 

to the soft parts of the body. Jesus invites his followers 
1:/ - . / ' J " J J/ to handle him and see or1 n-P<t:/f;del t??f'kci .ff..c' ~trrtS~ ~c.,f'" <=;(~!!"' 

Jt'c:( tJ~s 6~ ;· 6't:urelrt5 q"~' 701 , "for a spirit hath not flash 

and bones, as ye behold me having.u See also John 6:52, 53. 

(2.) Body 

The words of Thayer are to the point when he says 

that the body should not be thought of as "a skilful combin

ation of related p~ts" which would be rendered by the word 
I l ___.. . 

~~~~ • Eather, the term denotes the 1naterial substance 

o:f the living body. This is true to usage of earlier writers. 

In Mark 10:8, Jesus in speaking of husband and wife as being 
, "" c: r, J " ,. · one flesh says /rf1( 1 Gu-t~ rtP(t tJ c c:Joo <5/ .s P'""l:(rn-.:~. ~h:Xr. 

(3.) Physical Origin, Relationship 

Examples of this usage are essentially Pauline. 

• • • • • • 

l. Thayer, op. cit., p. 570. 
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However an illustration is found in John 3:6, 7tJ y~yErV?~Vbr 

~ - ' , .> 
cS=k. IIJs t:n:lff'lrtJS intfS 6~7"1; • "that which is bom of 

the flesh is flesh.'' This indicates clea:rly the idea of 

physical origin or generation apart from the workings of the 

Holy S:piz·i t. It is that which comes by .,heredity. 

(4.) Sensuous Nature of Man 

Thayer cites John 1:13 .iJr IJt:.A'J~"Trl> '""fA"~, out of 
1 

the will of the flesh, as referring to seJC:ual d@sire. In 

other words, the Word was not born of 'blood, nor of the will 

of man, or of the sexual impulse of the flesh but of God. 

(5.) Living Creatures, Man or Beast 

In speaking of the tribulation prec.eding the second 
J M 

coming, Jesus said that unless the days were shortened, IJ~/r otr 
J / , 

6 u-w6lt7 7T~/n:;l th::fS "no flesh would have been saved.'' 

(Mark 1Z:20). 'This passage ~efers to living men generally. 
. . , 

The idea of weakness is often associated with~~ • 
I"' , J r 

In the words found in John 1:4 I Aoy•s ~J' E-)'6-P"t!-l"b we find 

revealed the· fact, according to :Thayer, "that .he who possessed 
' ( 

supreme majesty did not shrink from union with ext:reme · . w,ak-
2 

ness." 
..... 

The usage of (JO(('§ in the gospels is esserit.ia.lly 

that of earlier Greek writers. The term still is used in-a 

physical sense. The distinctive Pauline usages have not yet 

made an appearance. However, it should be stated that in the 

• • • • • • 

1. Th~er, op. cit., P• 5?0. 
2. Ibid, 
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Johannine writings as well as in those of Paul there is an 

antithesis between 11Yt5'~G( and ~.f (John 3). In both 

cases it is considered as that which is apart from the Holy 

Spirit. However, John uses the term in its physical meaning, 

for it is one of his main points to contend that ·Jesus came 

in bodily presence in the flesh. The exception to this is 

found in John 1:14~ 

b. Pauline Usage 

Paul makes frequent use of the words 7T~~ and 
/ fJ'-t:;l..f?s • In the writings of the apostle, these terms 

attain distinction they enjoyed in no other literature con

sidered in this study. In the Pauline use of the te~ r~£ 

is found a problem so gnarled and knotted that a clear 

understanding is indeed difficult. It has been shown that 
. / 

rrap f is used in a physical sense. However, in Paul • s 

writings the term takes on another important meaning, namely, 

ethical. 

A number of questions arise concerning Paul's 

ethical use of this term. When used in this w~ meaning 

sin in a person's life, does it retain the physical meaning? 

As_a force making for unholy living and unrighteousness, 

can it be resisted? 

Paul does not disclose in a definite statement his 

doctrine of the flesh. Romans 8:1~11 and Galatians 5:16-25 

seam to contain a dualism. Burton brings certain facts to 



1 
light on this point. 
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Among many Greek writers there was a tendency to 

regard all matter including the human body, as a hindrance 

to the best moral and intellectual development of man. Row

ever, ~abbinic Judiasm and the New T"esta.ment writers do not 
2 

adopt such a ·viewpoint. 
/ 

Then, too, in the New Testament (7"4( S has the common 

meanings of flesh and body and the addi tiona.l meanings of 

corporeal being, kindred and persons. In Philippians 3:3-7 

Paul comes close to meaning heredity. H.e declar.es that he 

had been a Hebrew of the Hebrews and a Pharisee. He was 

circumcised the eighth d~ and was a member of the tribe of 

Benjamin. It seems as though his life as a whole was in

cluded in the meaning of the term. 

Galatians 5:16 shows that Paul does not attribute 

irresistible power to the flesh. He says nwalk by the Spirit 

and ye shall not :fulfil the lust of the flesh. •t Thus it seams 

that fellowship with God leads to overcoming the power for 

evil. See also Romans 6:1,2. 

Let us exama~ specific examples typical of Pa.ulill$ 
,. 

usage of the term 0'-t.tff • 

(1.) Flesh 

Paul in writing to the church at Oolossae speaks of 

• • • • • • 

1. Burton, K. DeW., Soul, Spirit and Flesh, p. 19~ 
2. Porter, F. C., The nyeoer Haran: A Stu~ of the Jewish 

Doctrine of Sin, in.Biblioal and Semetio Studies by Members 
of the Yale Divinity School, l90l. 



Christ as having reconciled the readers in "the body of his 

flesh through death," /,_ (7-&{,~t;fT/ 777j crP(;P4""~.s 4t777P d">:J 

(Col. 1:22}. This example is typical 
. ,. 

of others which show the meaning of uw~f to be the soft 

muscular parts of the body. 

(2.) The Body 

Paul a.lso writes to the Colossians that although 

he is not with them "in the flesh"' he is with them in the 
- ' 

spirit COol. 2:5). Here the phrase r_li tn~r~rlis used. In 

this passage, Paul declares that he is with the readers in 

thoughts and purposes ( ~~)although he is absent, in 

bodily presence ( ~ ) • 

(3.) Family Relationship, Kindred 

Another usage common among earlier Greek writers 

and now used by Paul is that of kindred. In Romans ll :14 

he writes: "if by any means I may provoke to jealousy them 

that are my flesh (717>lf'!J"-7Ac.irrturw ~"' ~Jt:J } and save them. •• 

It is probable that in this passage the apostle is speaking 
,. 

of the Jews. liowever, in this verse the term~~~ has 

more than a mere physical connotation. It includes all that 

makes up a human being. 1 , 

(4.) Corporeal Being 

In his letter to the Galatians, Paul says regarding 

his preaching that he "'conferred not with· flesh and blood,'" 
' C( 

(T7J(flt-J ftc< I D!I~H. In Ephesians 6:12 he speaks o:f not 

wrestling against flesh and blood. These citations are 
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evidence that Paul used the term ~S to indicate corporeal 

being. 

(5) All Living Creatures 

Passages illustrating this usage are numerous. 

It is sufficient to mention one in I Corinthians 1:29 where 

Paul expresses the thought that. God chose t·he weak things 

to put to shame the strong in order that Dno flesh should 

glory before God ,DlTciO""oJ o-lfs h--U:n,"J..- -roo dc=o v • In this 
/ . 

inste.noe, r:h:lf'f is an inolusive term. 

(6.} Natural Generation 

Natural generation includes every~hing a man re-

eeives from heredity, both good and bad. However, it is 

separate from the action of the Holy Spirit. Whatever a 

man has, he ~ still is in need of God. Philippians 3:~ 

is an excellent passage to illustrate thi.s usage. ;:r 11s .foi-e:-1 

o<;,].J"s 7rG1To/.9~~&t' t!r- 17""~k.; e:-y~rMJCJ/f "if· any other man think- v/ 

eth to have confidence in the flesh, I yet more.n See also 

Philippians o:3, II Corinthians 1:17 and Romans 6:19. 

(7.) ~endency ~oward Evil. 

Paul in writing to the church at Rome declares 

that nthe mind of the flesh is death" (8:6). Again, in 

Galatians 5:16 the readers are exhorted not to "fulfil th,e 
3 / , 

lust of the flesh,"t:7TJ&c:-u't~~;- ~/re>S. In Galatians 5.:13 

Paul speaks words of warning to any who think that the law 

was the .only obstruction to self-indulgence. He says that 



the freedom gained by release from the law should not b$ 

considered as license, as "an occasion to the :flash,.." 

( 8.) R~lation to J11 vdt'wTTDS 

The 
I .IJ 

relation of r?-tlf.S and "'vDflc.uiN's is ill us-

trated in I Corinthians 3:3 where Paul inquires "are ye not 
- . ~ ' carnal, and do ya not walk after the manner of men?" o~1 

/ J .... '\ i/a. / 
0"-t~tflrJirol clriE lr&<t /cl1{r-r;t q#',.'-I'JO~ n-'Y'~n-d7Gtns. In Romans 

6:19 the apostle says: "I speak after the 1Uanner of men 
' c ..... because of the infirmity o:f your :flesh, .. o-4('/rtJS v~c.v~-". 

In these instances it seems as though the two terms are 

practically interchangeable. 

Another consideration along this line of thought 

is found in Colossians 3:9 where the apostle to the Gentiles 

exhorts, "seeing that ye put off the old man with his doings,'' 
J r ~ ' '- .::;~r ' .... / ~ - · a fl'likov~t=rtJC ro1- 7/ofl/t:tJO;..-- ()(Vt5J'-"'nr:-~"'" ()1-VV 7lt#J.J' o/..t.S c-r:nr a~;o v.,_ 

"and have put on the new man, that is being renewed unto 

knowledge after the image of him that created him •• , In 

Galatians 6:24, those who are o:f Jesus Christ "have crucified 

t.he flesh ( u-Rj<>_f ) ." It would seem that the te1m "old man 11 

, 
has the same meaning as ~fJf since the context in each 

instance assigns a similiar list of characteristics. 

" It is evident that in these instances, ~Jf is 

not a physical term but is used in an ethical sense as the 

part of the nature of man which is opposed to righteousness 

and which tends toward evil. As a matter of fact, probably 

the most distinguishing :feature of Paul's use of the term is 



his employment of the ethical meaning. With Paul, ~s 

is a highly developed term. Ke uses it as his predecessors 

did to denote flesh, body and kindred. But when he uses it 

to signify natural generation, that which one receives by 

heredity, he sounds a new nota. ~his includes everything 

which a man has except what comes from religious experience. 

The rrl~j is thus put in relation to the 77>"~~~~ • The 

latter adds the needed .. plus" which makes the complete man. 

(Sea Phil. o:3). Paul departs from the physical sense in 

several instances: kindred, corporeal baing, natural gen

eration apart from the Holy Spirit, and the element in the 

natura of man which opposes good. A clear example of Paul's 

use of the ethical meaning is found in Romans 8:1-ll. ~his 

passage will be discussed later in this stu~. 

III. Chapter Summary 

The first part of this chapter was given over to 

a study of tha Greek term~~~~. It was found that the 
,. 

word came from Trr6u. which means to blow, as of wind or air. 

Roth terms are traced back to the root ~ y • From the 

idea of blow came the meaning of breath. Breath was assoc

iated with life. When the translators of the Septuagint 

came to the Hebrew word D·ll signifying Spirit of God, they 

found no Greek equivalent. Trv6z;;ai1( , however, came to ex

press this concept. The older meanings are preserved in the 
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New T:estament. Under the influence of Paul, the t.erm widened 

its scope of usefulness. It came to be used in connection 

with prophecy, miracles, tongues, moral transformation, 

spiritual enlightenment, and the spirit of man. 

The second part of this chapter discussed th~ Greek 
/" 

term ~f.S • The root idea of the term was found to be un ... 

certain. In the classics, the word signified in the singular 

the muscle of the thigh. In the plural, it meant the mus

cular or soft portions of the body and the body itself. In 

the Septuagint, it had the meaning of flesh, body and coWl-

trymen. Once again under New Testament writers a word burst 

forth into full blossom of new meanillg. This is due largely 

to the influence of Paul. It came -to mean (in addition to 

former Ineanings) all living creatures, natural generation, 

and that in man's nature which makes for evil. Thus, the 

ethical sense was added to the term. 
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O~R II. 

HEBREW AND GREEK TERMS WHIOH BEAR ON 
THE Ml:!l.ANING OF "Sl?ffiiT u AND "FLESH" 

I. Stu~ of Oertain Hebrew Words 

He who would understand the language o:f the 

apostle Paul must remember that the great statesman and 

theologian of the New ~estament was schooled in the Hebrew 

Torah. He makes use not only of the Hebrew Old 1'esta.ment 

to substantiate his new teaching as is shown in Acts 13, 

but also many of his pivotal wor~s are colored by the Old 

Testament usage. This thesis is a study of two such words. 

In this section we propose to examine certain Hebrew terms 
, 

rendered TTVEP/4ri and ~""-(/'$ in our Greek New Testament. The 

purpose of this is to make use of any light which research 

throws upon these terms and so to discover similarities and 

differenc~between Paul's conception and the usage of the 

equivalent terms in other Greek. 

A. Study of l)·rl in the Old Testament 

This term occurs frequently in the Hebrew Script

ures. According to Brown, Driver and Briggs, the term has 
1 

several connotations which it now remains to examine. 

• • • • • • 

1. Of. Brown, F., Driver, s. R., Briggs, c. A., Hebrew and 
.English Lexicon of the Old Testament, p. 924ff. 
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1. Wind 

The meaning ~ is :frequently :found in Old Testa

ment li tera.ture from the ea1·liest writings down. A typical 

example is taken from Psalm 1:4, -DX o> yUfln /) X3 

n ll J)~IJJ~U/X YA:J ' ifthe wicked are not so, but 

are like the chaff which the wind driveth away.u (For other 

examples see ~xodus 10:13 and Ezek. 27:26). 

2. Spirit 

The connotation of spirit is also found in the Old 

Testament from the earliest writings to the latest. Modern 

scholarship finCLs this_ meaning to have preceded the aea.ning 
1 

breath. 

a. Spirit of God 

The Hebrew wri t.ers had a number of ideas associated 

with the Spirit of God. Let us examine some of these ideas. 

(1.) Acting in Mysterious Ways 

The Spirit of God is thought of as acting in 

mysterious ways. In Genesis 1:2 the 

Spirit of God, "moved on the face of the waters." In Ezekiel 

2:2 the Spirit Cn1 1 ) is represented as standing the prophet 

on his feet. (See also ~zek. 3:12, 14, 24}. 

( 2. ) Giving linusua.l Power to Man 

Then, too, the Spirit of ~od is conceived of as 

. . . . . ~ 
1. Burton, op. cit •• p. 55. 
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giving unusual power to man who is em-powered to accomplish 

an unusual task. Both physical and psychical aspects are 

included. Thus, in Genesis 41:36, Pharaoh asks where such 

a man as Joseph can be found "in whom the spirit of God is." 

The context reveals that the king considered Joseph "discreet 

and wise" and thus qualified t·o "rule over my house." In 

this ease, psychical power is attributed to Joseph because 

of the Spirit of God. (See also ~xodus 31:3 and Isa. 42:1). 

(3.) Giving Unusual Physical Power 

The Spirit of God is credited with giving unusual 

physical power to man. In Judges 14:5,6, Samson was em

powered by the Spirit of the Lord { n In) nJ I ) to slay a 

young lion as easily as though it had.been a kid. (See also 

I Samuel 11:6). 

(4.) Affecting the Life of Israel 

The Spirit of ~od is conceived of as a power of 

God affecting the life of the chosen people, Israel, both 

individually and collectively. The background of this con

ception was in the wilderness experiences. They had been 

led, guided, protected and assisted on many occasions. Thus, 
ns the tr~cendent power of God became realized. Hence, the 

l?salmist could ask : "Whither shall I go from thy spirit and 

whither can I flee from thy presence?" (J?s. 139:7). Ezekiel 

36:26-30 indicates the influence of the Spirit of God upon 

the group life of Israel. ~he Spirit is represented as 
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having an ethical effect upon the people to the end that 

"ye shall be m7 people, and I shall be you):' God." {See 

also Neh. 9:20, Isa. 44:3). 

~hese examples show that the Hebrews considered 

God as everywhere and as working for the best interests of 

Israel. It should be remembered that the Spirit is not 

thought of as distinct from God but rather as a manifestat

ion of the. power of God as. related both to the individual 

and to the group. 

b. Spirit of Man 

Not only does the term n J I have reference to 

the Spirit of God. but also to the spirit of man. This is 

shown in numerous Old Testament passages. 

{1.) Seat of Wrath, Distress, Strength 

That the term llll denotes wrath, distress, 

st•ength and courage is exemplified in I Kings 21:5. In 

this passage Jezebel asks h~r·husband, .Ahab, why his spirit 

( n ll } is so sad. The context reveals. that Ahab was 

sullen and angry because of his failure to acquire Naboth's 

vineyard. (See also Gen. 45:27; 41:8). In Ezekiel 21:7 

11 1 1 is used to indicate lack of courage, for it is re

recorded that "avery heart shall melt, and all hands shall 

be feeble, and every spirit ( n J j ) shall be faint and all 

knees shall be weak as water." These citations are typical 

of many others illustrating this use of the term n 1 '1 . 
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(2.) Seat of Good ~ualities 

That the term i1 I 1 is 11sed in reference to good 

qualities such as humility is shown in Psalm 51:17 where 

David wri tea that the "sacrif\~s of God are a broken spirit" 

( n I 1). Then, too, he will not be far from those who are 

of a contrite spirit ( flll also Ps. 51:17). In Deuteronomy 

2:30 a contrastlng meaning is found. Sihon, King of Heshbon, 

was stubborn and would not allow Israel to pass "for Jehovah 

thy God hardened his spirit" ( n J I ) • 

c. Spirit or Demon 

In II Kings 19:7 we re.ad: "I will put a spirit in 

him, and he shall hear tidings, and shall return to his own 

land ••• " This is considered as a personal spirit, neither 

human nor divine. (See also Zach. 13:2). 

3. Breath 

a. The Breath 

The Psalms inform us that breath is necessary to 

life. "Thou takest away their breath, they die! (Ps. 104:29). 

Idols are said to be helpless, for "there is no breath in 

them" (Jar. 10:14). 

b. Anger, Power 

When God speaks he may slay the wicked with the 

breath of his lips (Isa. 11:4). God will upset the course 

of nature with "the blast of the breath of his nostrils" 
. 

(II Samuel 22:17). . 
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B. Study of 1 CJr::J, in the Old T:estament 

Brown, Driver and Briggs in their contribution to 
1 

Hebrew Lexicography give several meanings of the term IW.:J.. 

1. Flesh 

This use refers to the flesh of ru1ima.ls as is seen 

in Genesis 41:2 and to the flesh of men as shown in Genesis 

40:19. In Ezekiel 11:19 the flesh of the body is contrasted 

with stone: "I will take the stony heart out of their flesh, 

( 1 (Jr .:Z ) and will give them a heart of flesh ( i u:r .::Z.. } • 

2. Body 

In speaking of the oil of anointing we learn that 

"Upon the flesh of man shall. :i,t.not be poured" (Exod. 30:32). 

In Numbers 8:7, the Levitas were to be cleansed but.no razor 

should ":pass over their flesh" ( 1 IV ..1.. ). , In these passages 

it is apparent that 'li.V" ~ refers t.o the 'flesh as the soft 

muscular portions of the body. 

3. Kindred 

Genesis 2:23 informs us that Adam said of the 

woman whom God gave as a companion; "This is now bone of m.y 

bones, and flesh of my fleshn () (1/::j.). Joseph's brothers 

were halted in their evil plot to kill the lad by the thought 

that "he is our brother, our flesh" ( I U/ .:1.. Gen. 37:27). 

These examples show clearly thf!_J the term .. ") W .!L refers to 

blood relation. 

• • • • • • 

1. Of~ Brown, Driver, Briggs, ad loc. 



4. Man Over Against God As Frail or Erring 

Regarding the corruption of mankind after creation, 

Jehovah said of ·man: 1'My Spirit shall not strive with man 

for ever, for that he also is flesh" ( I tP ::J. ) • In 

driving home the point to Judah that. God alone is to be 

trusted, the prophet Jeremiah (1'1:5) gives utterance to 

these words: "Cursed is the man that trusteth in man, and 

maketh flesh his arm." In these instances, the fraility of 

man is brough~.in striking contrast to the power of God. 

5. All Living Things 

In numerous Old Testament passages, the Hebrew 

phrase I \}I":::J. ..5.::> refers to living things, both man and 

animals. In Psalm 145:21, the writer says: "Let all flesh 

( I lV.::J.. .5::> ) bless his holy name for ever and ever. 't In 

this verse, the reference is to mankind. Genesis 7:15, 16 

illustrate the use of , Ur~ in referring to animals. 

II. Study of Cert.ain Greek \fords 

There are several Greek words relating to ttv~~ 

and ~S whi oh are synonymous or have similar meanings in 

some instances and whiah are often confused in the! minds of 

many people. It is our purpose in this seotion to define, 

ola.rify, distinguish and relate these terms to vv.s:~ and 
/ , - ~ 
~g . The terms to be considered are rp~,r'J .J rrt.t.J.Pci.J YtJOy 

/ 
and 1\rA fG I til) • 



A. Study of VJvj'h/ 

1. Derivation 
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Ourtius says that tyVj'tJf "belongs to the rt. 
I . 

spu, sphu" and that " 'fvJq then, like ·anima and spiritus 
l 

is properly breath." However, Cremer quotes Nagelsbach as 
· , 1 ru· 

saying the term is "derived from tpvc-.,~ "lrrvc- , like v¢' S> s • " 

Cremer also adds that tt in universal usage from Homer down

wards, '/' u )'I/ signifies life in the distinetiveness of 
2 

individual existence, especially of man.'' Liddell and Seott 

give no opinion as to the root of the word. 

2. Usage in the New Testament 

' Thayer declares that Y'uArq has two important 
3 

meanings in the New Testament. Let us examine these usages 

in an effort to distinguish them from the New Testament 

usage of the term ~~~A • 

a. Life 

Coneerning the young man who fell from the window, 

Paul requested that they make 11no ado, for his life ( '/'v,{'/. ) 

is in himu (Acta 20:10). In this passage, is used 

to denote the vital farce which makes one a living being. 

See also Luke 6:9, John 10:11 and Romans 16:4. 

. . ·• . . . 
1. Ourtiu.a·, G., Principles of Greek Etymology, transla.ted by 

A.S. Wilkins and E.B. England, Vol. II, p. 367. 
2. Cremer, H., Bib1io-~heolog1oal Lexicon of New Testament 

Greek, Fourth Edition in English, p. 582. 
3. Of. Thayer, op. cit., p. 677. 



b. Soul 

(~) Seat of Feelings and Desires 

In Matthew 26:38, we find that Jesus took two of 

his disciples and being troubled said: 
/ 

"My soul '(/!lj{'7 ;t-uov ) 

is exceeding sorrowful, even unto death." See also Matthew 

11:29. In these instances, l}'ujr{ refer~ to the feelings. 

( 2J Essence Hot Dissolved By Death 
- / 

The usage of <j'vJ'7 to denote th~_ essenee which is 

not dissolved by death points out the difference between the 

soul a.nd the body. In Matthew 10:28, Jesus teachestha.t one 

should not be "afraid of them that kilt the body ( rrc.u;;:e.ll( ) , 

but are not able to kill the soul ( </' 0 ;{ rf ) : but rather 

fear him who is able to destroy both .soul ( <fu.)'r/) a.nd body 

( fr~o{ } in hell.'' 
-
(3.) Living Being 

Following a common usage found in the Septuagint, 

(Gen. 1:20, Lev. 11:10), <.fv.J'f indicates a living creature. 

This exceptional New Testament usage is found in Revelation 

16:3, A-oli nJt-o< 4'u1~ J"'i-.s ~vtc&t>frc-;-, "and every l·iving 

soul died." 

{4.) Man 

YJvJV~' may refer specifically to man and may 

be associated with the term~~~~f as is evident in Romans 
J, " , "_,1"'7/' 2:9, ~n; 7T«Oblr f'lor-- c(n:7CA..-7no , "u,von ever-if soul of man." 

See also Acts 2:43 and Romans 13:1. 



r 
Thayer lists two u.sas of the term 'fvjf7 which 

are unimportant as far as this stu.dy is concerned and whieh 

will not be studied here. 
. r -

3. Relation of \J,/l/ )'11 and rT~t:~ol 

That there is in soma respects a close similarity 

of meaning between the terms lf'-" }'17 and TrYE~ is obvious. 

A discussion of these terms would not be complete without 

pointing out that the New Testament usage of the term ~~vx1 

is it formally at least, almost identiaal with that of the 

LXX,itself largely a reproduction of the Hebrew usa of Ul~). 

None of the Hebrew senses is laaking, and nona of the senses 
l 

found in later Greek but not found in Hebrew is present." 

In going b,a.ek to the Hebrew words {717 and t.VfJ) 
• • 

Cremer marks the relation of the Greek terms ~~f7 and 

p--;.&~d : nThe U/~)" ••• is the proper subjeat of the life 

••• but it is not the principle of life itself, it is the 

subject of life which bears in it the life principle, i.e. 

the nr1, -nvc~ , ani as such it is the outward manifestation 
2 

of the life-principle." Again Cremer is to the point when 

he says: "W!>.) of itself serves to denote the individual, 

but n• 1 does not, because even when individualized it sig-
3 

nifies only the principle, not the form of life ••• " However, 

some confusion may arise between the terms when it is remembered 

• • • • • • 

1. Burton, op. cit., p. 190. 
2. Cremer, op. cit., p. 583. 
3. Ibiii. 
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that both .may be used to designat.e the substratum of the 

personal life. The difference between the words may not 

be so much in content as in point of view. 

In certain instances in the New Testament, TTVE~ 
, . 

and 'Pu,tq seem to be used in the same sense. Compare the 

giving up of the 7T,...t:~ot by Christ in Matthew 27:60 and by 

Stephen in Acts 7:59 and the \1/"K"l by Christ in John 10:15. 

See also Mark 10:46, Matthew 11:2.9 and John 12:27. 

lJiv,xt] and lTVG~a seem to be the immaterial 

as compared to the material o-ot{'.j and rrw/-U« • Thus in 

I Thessalonians 6:23, the TrVtf.~ is viewed as the ruling 

principle, cpv.fl{ as the self or the personality and the 

v-wp-r;( as the material body. The r~~A is made alive by 

the C/'".1"/. The 7TVG~ is evidenced in the !!!f, the 

l/1 uJ,.f. Luke 12:22 shows the c.pe~lt} to be life in the 
, 

body. John 10:24 indicates t.pu.¥'1 as the person, the ego,. 

the self. In both the Septuagint and in the New Testament, 
, ' 

c.J1 "K'i' is conceived of as the subject of life. 

B. Study of .F~~oe 

1. Derivation 

Liddell and Scott state tha·t the term riA>pot is 

not derived from u-«0-s , rr~s • Oremer assents to this when 

he quotes Ourtius as Sa¥ing: 

v-c~.e's , u-w.:s is hardly 

• • • 

1. Oremer, op. cit., P• 535. 

"The derivation of q-~ from 
·~ 1 

possible." Kowever, Thayer 

• • • 



says apparently the term comes from ~ ~ 

2. Usage in the New ~astament 

a. Body 

• 

As used in the New Testament, .,.~~ may refer to 

. the body of either man or animal. The body may be alive as 

in Luke 11:34 or dead as in Acts 9:40. In late .Greek, slaves 

ware spoken of as , since the main consideration 

with slaves was the body. This usage is found in Revelation 

18:13, ''and merchandise of horses and chariots and slaves 
r . 

( {7'--(.;ti...-~Ar' )." The apostle l?aul departed from ordinary usage 

of the term and spoke of bodies terreatial {r~,., ,/n-·y~'"' ) . 
Sea I Corinthians 15:37ff. 

b. Society, Social or Ethioal Group 

~w~ is also used in the New Testament to 

designata a group of people united into a family, a social 

or ethical group._ . From this usage comas the idea of the 

church as a mystical body. as app:;t.ied to 

the ohurch signifies both union and spiritual fellowship 

among the members of the church which is vitalized by Christ 

as the head. See Ephesians 4:4, I Corinthians 10:17 and 

Colossians 1:22. Sep~ate members are called riJ7 as is 
t.lt#l"i"--es: 

shown in I Corinthians 12:27 where l?aulA"Now are ye the· bo~ 
- , 

( 0"'"~ ) of Christ, and severally members ( ~ N, ) thereof." 

This is another example of & word being richly developed in 

usage as it was woven into the texture of St. Paul's thought. 



3. Relation of %~« and :.:fl>(p...f 
As to the distinction betwe~n ~~ and ~5 t 

there are many problems involved. Authorities disagree as 

to the exact differences. ~he writer proposes to study these 

terms in the light of the foregoing examples from usages. 

One distinction between the words under cons.ideration 
r 

appears when it is remembere~ that ~~5 refers to flesh 

of the body. It does not refer to anything non-:,earthlz. 

It does not refer to anything dead. ~~~~ may refer to 

heavenly bodies such as stars. See I Corinthians 15:35ff. 

Again, in b4phesia.ns 4:4, v-~ refers not to a :physical 

organism but to the church. ~;s would never be employed 

in such a sensa. It is when both terms refer to the body, 

human or animal, that they approach being synonymous. 
, 

The o-~;?f is considered as mortal and as sus-

ceptible to sickness ( II Oor. 4:11 and Gal. 4:13). The 

is mortal {Rom. 8:11) and weak (II Oor. 10.-:lOl. 
' ' . ->/ 

is often interchanged with tl(r&;:' ... l1'$S • 

:2<></o J- is an inclusive term bei.o.g used in a collective 

sense as in Matthew 24:22 ( JT;;{JreJ. tr¥J ) . -~ cZ~ signifies 

the complete physical organism with all of its members 
/ 

(I Oor. 12:14). ~~f~ from the earliest times denotes the 

soft muscular portions, the flesh of the body. Oremer points 
, 1 

out that the <r,;;~ "is the vassal of the life or tp u.{7 .u 

• • • • • • 

1. Oremer, loa. cit •• 



I 

Or aonversely, the tp '-'X'-, is the li:fe in the o--r..:;~ • 

Cremer aJ.so adds that the "rr~~.o and 'f 0 jt-/ may be divided, 

or separated from each other; '!T"VE~ and 'fujt{ aan only be 
1 

distinguished from aaoh other." 

a. Study of N D us 

1. Derivation 

Thayer asserts that Vt!> u.s is a contraation from 
I v D FJ..S • Cramer declares that the word be+ongs to the same 

I . 

root as y 'YV'-rt-lre.... which according to Thayer is the Attic· 

for r· .. :C:rrtrf4, and comes from r"' 0 ~ • It corresponds to th~ 

Latin nosco and to the German Sinn. In speaking of .,..'~s , 
Liddell and Scott say " ~o appears to be akin to ·YffV t~ 

2. Usage 

a. In the· Olasaios 

The first meaning given to vc>es by Liddell and 

Scott is that of ~ as employed in perceivin~d in 

thinking. (See Iliad 15.~61). Other meanings which are 

listed are dependent upon and similiar to the one mentioned. 

b. In the Septuagint 

The term yous is sparingly employed in the Sept

uagint. Where it is used, there is no clear-cut definition 

• • • • • • 

1. O~emer, op. cit., p. 905. 
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of the term. For instance, in Isaiah 10:7 we read: "but it 

is in his heart to destroy." In this passage tbJ: Hebrew 

term /llJ.J.is translated y4VS ci(vnii in the Septuagint. On 

the other hand, in Isaiah 40:13 the Hebrew n11 is rendered 

vo v r in the Septuagint. Thus it is seen that the term 

has no clearly-defined signification. 

o. In the New Testament 

The term. vo vs appears three times in the New 
1 

Testament in non-Pauline writings. In this term, we find 

still another instance of a Greek word coming to embody new 

thought concepts under the inf,luance of the Apostle Paul. 

Cremer points out that under Paul vous for the first time 

has a clear and developed meaning. 

(1.) Reflective Consciousness 

One aspect of the term ~rous as used by Paul is 

reflective consciousness as distinguished from thought and 

aotion not deliberate. In I Corinthians 14:14, Paul writes 

that if he should pray in a tongue his spirit prays but 

that his 'ttnderstanding is unfruitful." 

( 2.} Organ of Thinking· 

That voJs denotes the organ of thinking is made 

olear in the writings of Paul when he says that "I of myself 

with the mind ( VD) ), indeed, serve the law of God" (Romans 

• • • • • • 

1. Moulton and Gaden, op. cit., p. 670. 
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7:23). This meaning comes close to the idea of sentiment. 

{3.) Moral Consciousness 

tic iiS also indicates the organ of moral thought, 

knowledge and judgment. In turning again to Paul, we find 

that he gave advice on certain matters of right and wrong. 

Re states that on doubtful issues, every man must "be fully 
-

assured in his own mind" ( !I'()J ) as to what is right 

(Romans 14:5}. In this passage there seems to be indication 

of moral oaaision. If the verdict is for evil, it is called 

the mind of the flash (Col. 2:16). This consciousness rn~ 

be as a habit or as an opinion ·(I Cor. 1 :10) • 
, 

3. Relation of NoiJ.> and ~-tff 
I' 

The relation of r•vs to ~f is evidenced in 

Ephesians 2:3. This is similar to the relation of o-~ 
/ 

and ~P.§ , for the expressions ~ ~ flesh and~ ,21 

the flesh. are found to be used in a similar sense in Pauline -
writings. This relation is as Cremer says "according to the 

1 
relation of the person to his nature." · Thus in Colossians 

2:18 the fleshly mind is the mind of man in a condition un

enlightened by the Spirit of God. 

4. Relation of /Yeii.s and 7Tvt<~*' 

Briefly stated, the distinction between roGs 

and TtVE~tl is that the former term has to do with the in

tellectual faculty, understanding, reason, jud~nent, and 

• • • • • • 

1. Cremer, op.cit., p. 520. 
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paroept.ion. The latter term indiaataa a life prinaipla 

(Luke 8 :55) , the loss of which is death. IY o i7.s is a 

psychia term; r.rv~~d in the New Testament is used in a 

vital sensa. 

D. Study of koCfJ'J~ 

1. Derivation 

Liddell and Scott declare the term comes fron1 

"7-'irl'fPL:J orlrPAA; af.lrftA.[-1? 1 /rtS~f' ; Skt. hrid, hrid-

ayam; Lat. cor, cord-is, etc.; Goth. hairt-o, o. Norse 
. 1 

hjart-a, A.S. heort-e, O.H.G. Rerz-a.tt Thayer states that 

the word comes from a root denoting to qui,ve;: or :gal:ei tate .• 

Cremer avera k~fSI~ is the proper rendering of the Hebrew 

_:]. J but is often the translation of .:::J..I p. 
2. Usage 

a. In the· Olassias 

Aaaording to Liddell and Sc.ott, the main usage 

of kotf'J'I~ among classical wri tars is heart, the seat of 

life (Il. 13:282). heart denoting seat of feeling and 
:passion {Il. 9.646), heart indicating inclination, desire 

and purpose (Il. 10:220), and heart as the mind showing mad~ 

itation and thought. Later Greek writers did not differ 

essentially from these meanings. 

b. In the Septuagint and in the New Testament 

The most significant difference betwa·en the Sept-

• • • • • • 

1. Liddell and Scott, A Greek-English Lexicon, p. 744. 



uagint and the New Testament usage of the term is that in 

the fonner document reference is made to the Koefs,:, as the 

seat of physical life. See II Kings 9:24 and II Samuel 

19:14. This writer has not discovered such nsage in the 

New Testament. However, a possible exception to this may 

be found in Luke 21:34. Both the Septuagint and the New 

Testament usage of lr'P(f'Jl~ will be illustrated in the follow-

"r r ing discussion of the relation of ~olf"''ti to tJ'"J''7 and to 

It wi.ll suffice here to note that in the 

Septuagint, 1\llf(IJ''~ is us.ed in translating the Hebrew words 

'J. .J..j and .:::tIp • The former term is properly rendered 

by /rD(prf/4 , heart. But the latter term refers primarily to 
l 

the inward part of the midst. (See Gen. 25:22, 24:3). 

and cru ,rij 

Thayer says of Ja,Ji.,OI'~ that in the broader concept 

it signifies '1the seat and centre of all physical Slid 
- 2 

spiritual life." In other words, it is the center of man 1 s 

personal life, the inner man. It is the seat of man's 

physical life (Judges 19:5); it is the seat of his spiritus~ 

life, passions, desires, appetites (I Peter 3:4). It is 

the seat of intelligence (Eph. 1:18); it is referred to as 

the will (Romans 2:5). Consequently, it is not surprising 

to find at certain times a parallelism between lr~tcflfl 

• • • • • • 

1. Cf. Brown, Driver and Briggs, Hebrew and English Lexicon 
of the Old Testament, pp. 523 and 897. 

2. Thayer, J.R., Greek-English Lexicon of the New Testament 
Fourth Edition, p. 325. 
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, 
l// '-',1 '7 and rrv-~@.<;. • Cremer is direatly to the point 

when he says 
/ "The l./.J~ .A? , the su.bj act of life, whose prinaiple is 

the n-reG..M-ol , has in /f-'op.S lj, its immediate organ~ aon
aentrating and mediating all its states and aativitias, 
and therefore occupies a position between the two, 

TTr60,..u.~ --- '-1-'v%1-f --- 4-~~cr,'-t • And further, i.t 
is the heart, as the organ concentrating, and the medium 
of all states and aatlvi ties, in which. the .,.,.~~ , the 
distinctive principle of the ~"'%1{ , has the seat of 
its aati vi ty. ~•1 

Thus, we find emotions ascribed to both kl4f'dt;, and to tpu.(IJ, .• 

Proverbs 12:25 reads : "Raaviness in th~ heart ( lr#lfGl~r) 

of a malil maketh it stoop." Again, in John 12:27 we find 
, 

"now is my soul ( fJ/ YX H ) troubled. •• It is obvious that the 

terms are used in the same· general sense. Proverbs 2:10 is 

an excellent exampl~ of parallel use of these terms: "For 

wisdom shall enter into thy heart ( dl~f,a/fi(J---) a.ad knowledge 
/ 

shall be pleasant unto thy sou/ ( tpv .J'?) 4! 

It is interesting to n~te that when~tJ'~ is used 

in respect to the emotions, it is associated with reflective 

action and resolve. Thus, we find the prophet Jeremiah 

prediating of the time when the people will no longer 

walk after "the stubborness of their evil heart," /rqfJ'Id .s 

"" v'1f';;j'S (jar. 3:17). f.J/vJ'i' is also used in referenaa to 

a currant wish or instinct. In Job 23:13 we find this 

state~ent: 11what his soul desireth, even that he doeth." 

• • • • • • 

1. Cremer, op. cit., p. 346. 



See also Proverbs 21:10, Jeremiah 2:24 and Psalms 10:3. The 

term as used in these passages is indicative of immadiate 

desire. 

When lr~{'rfi~ and (// vfl{ are directly associated 

with each other, the former alwqs precedes the latter. 

Thus in Deu~onomy 26:16, the people are eXhorted to keep 

the ordinances with ''all your heart , and with all your 

soul." See also Deu(ronomy 10:12 and I Kings 2:4. The 

teaching is to give oneself unreservedly to the action of 

the heart as the immediate organ of the soul. There must 

be conscious and deliberate resolve which in turn soon 

becomes natural. If the two terms were cojoined for the sole 

purpose of emphasis, it seems unlikely that a set order 

would always be followed. 

4. Relation of k~rJ'~ 

Investigation disotfose"s .. ::',that these terms have 
I 

something in eommon. We hav~ seen above that the heart is 

the mediating agent of the aativitias of the spirit which 

is the life prineiple of the soul. The spirit, 1T~~.as 

well as the heart, ~fl1~,is involved in the activity and 

the eonduct of the life eommitted to God. Sometimes the 

two terms are found to have parallel usage. For instance, 

in Psalm 34:19 the writer says that God will be with the 
-

person whose selfish life is broken at the very roots: 

''Jehovah is nigh unto them that are of a broken heart 

( 1\,J,.fd I~P' ) and saveth such as ara of a aontri te spirit 
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/ 
( Trrc~d7/) ." !~!here appears to be no essential di:fferenee 

in the meaning o:f the two terms in this passage. 

Then, too, we :find the terms in parallel usage in 

different passages referring to the same thing. In Aots 

19:21, we discover that Paul "purposed in the spirit," 
J~ J - / -

£ t7E ~~ ~ r Tlfl ·rrv-£-~n , to follow a. certain oou.rse o:f 

action. In Acts 11:23, Barnabas at Antioch "exhorted them 

all, that with purpose o:f heart ( lr'd.('l'liu ) they would 

cleave unto the Lord." The evidence shows that in these 

passages the two terms under consideration have parallel 

usage. 

That the heart is the seat:.·o:e the activity of the 

spirit is shown in I Peter 3:4 where the author writes: "but. 

let it be the hidden man of the heart { lrt~,fS 11is ) , in the 
. , 

incorruptible apparel of a meek and quiet spirit (HVfV~7~}." 

In Romans. 5:5, the Holy Spirit is :found to have its seat of 

activity in the heart of man. 

III. Chapter Summary 

This ohapter has been devoted to an examination of 

several terms whose meanings are related to and in soma 

instanoes almost synonymous to the meanings of TrV6~ or of 
/' 

cr<~<r' .3 . IJ!ha Hebrew word 1711 was found to mean 

wind, Spirit of God, spirit of man and breath. This is 

-similar to the Greek nv~~D/. The Hebrew "")fiT :Z , correspond-, . 

ing to the Greek ~~S , is used for flesh or :for the body 
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it self, bloofi rela.t ion, man as contrasted with God • and 

all living creatures. A study of these terms gives a clear

er understanding of the background and meaning of the idea 

of spiri,t as used in both the Septuagint and in the New 

Testament. 
(" 

It ha.s been seen that the root of the term «<'u/J7 

is a. source of disagreement a~ong authorities. However, 

the main uses of the term in the classics are life and the . -
organ of the v., iJS , mind. In ~he llew Testament, it sig

nifies life and soul. Under the latter connotation, there 

are such meanings as seat of feelings, the essence not dis

solved at death, and a living creature. 

The terms ~vjt/ and trrtfCfC-t4 ma.y have the same or 

similar usages. In other instances there is a marked dif
;-

ferance. lpoJ'7 is viewed as the !.ill, the ago, the parson-
,. 

al;i,tz. The r;'fl)'l gives life to the rrqt.LtA • lTre<t"-r:l. is con-

sidered as the principle of life which is manifested in the 

self. 

Saholars are not altogether sure about the deri

vation of the term. rriiJttll • However, its meanings are 

olaarly-dafinad. In the New Testament, it is found to in

dicate the body of man or of animal, heavenly bodies and a 

corporate group. It is a more inclusive term than ~~f?~ , 
whioh refers to nothing non~aarthlz. The ~~i is the flesh 

o:f the body. The.,.~" is the body as a unit. The rl'"£V""JZ.la is 



•58-

I l . / 
'•the vessel of the life or lj/V Jfl . " The (//&A" is the 

life in the r+da . 
The term v~Cls aomes from the root flY 0 P. • In 

the classics it means~· In the Septuagintt. it has no 

clearly-defined. usage. being used :for the Hebrew terms .J._j 

and /J/1 . In the New Testament, it means reflective con

sciousness, the organ of thinking, and moral oonsoiousnass. 

N o U' s and u-4f .§ are used together as the rela.t ion of a 

person to his nature. Nous and TrYE"Vfv"' e.re distinguished 

:from each other in that the form~r· term refers to the in

tellectual faoulty; the latter term ra·fers to the life 

prineipla. 

fr ttfdiJ comes from the root lrRPtx or lffR IJ • 

It is the correct rendition of the Hebrew ~~. In the 

ola.ssios, the term meant heart as the seat of life, heart 

indicating seat of feeling, heart implying inclination, and 

heart ~s meaning the mind. In later Greek, these meanings 

are usually held to. 
O' / Regarding the relation of lf4fcJ1fl/ ~d of CjluJ'l , 

it has been pointed out that /rd. prftJ. is the immediate 
/ 

organ of the (}' tJ J'IJ whose life priilciple is the 7T~GU)ecfA • 

Emotions are ascribed to both the heart and to the soul. 

Rowever, reflective resolve is characteristic of the heart, 

• • • • • • 
1. Ante, p. 48. 
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immediat:e desire to the soul. Wh~n the terms a.re used to

gether, k~i~~ always precedes .\11 ~ .lll' • 

!rhe terms lrrl.fll~ and,,1f,....(~ are found in parallel 

usage in the Scriptures both when used together and when 

used separately but referring to the same thing. ~he heart 

is the seat of activity of the spirit, both human and 

divine. 



OliA.I'TER THREE 

STUDY OF TT ve ijpla AND OF 2:".:( p § 
IN REL~ION TO ROMANS 8:1-11 



CRAJ?'l:ER III 

sTuDY oF rrr~~ .AN:D oF z,/;4g 
IN RELATION TO ROMANS 8:1-11 

I. Place of Chapter Eight in the ~pistle 

~uestions which are prominent in this Epistle 

are "What is righteousnesstt and "How is it obtained?" To 

these questions, chapter eight is an answer. Earlier in 

the Epistle, the universal need of the gospel is shown. 

The importance of faith is emphasized. The weakness of 

the law is pointed out. In chapter sight, the believer is 

said to have no condemnation before God, for he is in 

Christ Jesus and thus free from the law of sin and of death. 

He knows that he is a son of God, for he has received the 

spirit of adoption. Finally, in notes of triumph, the chapter 

closes with what has been called the hallelujah chorus. It 

is evident that lnis chapter is a culmination of all that 

has preceded in the Epistle. 

Not only does chapter eight clinch the argument up 

to that point, but it is also a mountain peak from which the 

following chapters may be seen in clear perspective. Thus, 

it is apparent that this chapter has both a backward and a 

forward outlook. From describing the blessedness of the new 

life in union with Christ, the apostle launches into a Theod

icy. He shows how the Jews, a favored people, have been 

excluded from salvation simply because they rejected the only 
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effective plan of salvation. This discussion leads on to 

practical instructions for believers and closes with a 

farewell. 

II. Place of Romans 8:1-11 in the .Epistle 

It is generally conceded among students of the 

Bible that. chapter eight is one of the high points of the 

Epistle to the Romans. In the opening verses of this chapter, 

we find one of the most significant passages in all of 

Paul's writings concerning the relation between the Spirit 

and the flesh. He who interprets Paul's use of these terms 

would do wall to use verses one to eleven as a starting 

point, for in this passage a great concentration of these 

terms is found. 

~he four main positions of the Epistle as a whole 

are: 

1. All have sinned. 

2. All have need of a Saviour. 

3. Christ died for sinners. 

4. Believers are one body in Him. 

In the passage under consideration, we find the 

logical development of the argument of chapter seven carried 

forward. In the previous context, the flash was thought of 

as a ruling principle which influenced the apostle to follow 

a course of conduct incompatible with the high Christian 

ideal. Chapter eight indicates that the law is •~weak 
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through the flesh" (v.3.) The law which was given to :point 

man to God was utterly unable to conquer what Paul calls 

the flesh. Renee, the need of a Saviour. 

An examination of chapter seven shows that the 

apostle speaks of being in captivity to sin and the law of 

sin. In 8:3 he speaks of being free from the law of sin 

and of death. This is said to have been accomplished through 

the death of Christ. Since Christ came to condemn sin (v.3), 

it is reasonable to conclude that this was done on behalf of 

sinners. Thus, Christ died for sinners. 

In the passa~ now being considered, Paul does not 

say that all have sinned. However, in chapters one and two 

the universal need of salvation is shown. Jew and ~entile 

alike are guilty of sin. The same idea is carried forward 

in this passage. The sense of the context and these verses 

is that !!!!, have sinned. 

Although this passage does not specifically mention 

the fact that all believers are one body in Christ, mention 

is made that believers share in the same benefits of sal

vation. This is shown first, in that all believers are 

freed from oondemn&tion (v.l). Second, all believers have 

the Spirit of Christ (v.9). Third, all believers have the 

indwelling Spirit of God (v.9}. Fourth, all believers are 

assured of a resurrection (v.ll). This evidence is indio~ 

ative of unity among believers. 



One way to ascertain the relation of a portion of 

Scripture to its broader context is to ask the question 

"What essential values would be missing if this passage 

were eliminated from the text?" When this question is 

applied to Romans 8:1-11, what is the result? In answer 

to this latter question. it may be said that without these 

verses some of the most important stepping stones toward 

the peak of the Epistle (8:31.-39) would be missing. Then, 

too, except by inference, we would not know how .sin is 

overcome in the flesh. Huch of the triumphant port.ion of 

t.ha chapter would lack meaning. ~o eliminate verses one 

to eleven would form a break in the thought and rob the 

argument of its full content and significance. Paul's 

argument hare is so closely woven that any one part left 

out would weaken the whole structure. In verses one to 

eleven, the victory of the Spirit over the flesh is an answer 

to the cry of the soul heard in the previous chapter. Each 

step in the argument is as important to the whole as each 

successive link is to an· iron chain. Oonsequ.ently, this 

passage has an important place in the argument and in the 

Epistle as a whole. 

III. The Place of Romans 8:1-11 in Its Context 

T.his section opens with the words o~v .t;. which 

clearly indicate t~ the beginning of chapter eight is 

.connected in thought to the verses immediately preceding. 



In '1:'1-25, the apostle contrasts the law with the newness of 

life in the Christian believer. He vividly describes his 

own wretched experience under the law. His condition is 

characterized as carnal; 11:for not what I would, that do I 

practice; but what I hate, that I do" (7:15). In 8~1-ll, 

the apostle's experience under grace is described. Del

iverance has come through Jesus Christ. No longer is there 

condemnation. He does not follow after evil tendencies. 

Rather, he is motivated by the Holy. Spirit who takes up his 

abode in the believing heart. He who persists in following 

his own na~ural evil desires follows a course of conduct 

which will lead to death. He in whom the Spirit of God dwells 

will have eternal life. 

These things being true, the readers are obligated 

to live by the Spil'it in order to be sons of God and to in

herit life everla;sting. God speaks to the believer in such 

a w~ that he has full assurance that he is adopted into the 

family of God and is a fellow-heir with Christ (vv. 12-17). 

Thus it is seen that verses one to- eleven connect 

the personal experiences of the apostle under bondage of the 

law with the freedom the believer has in Christ. ~is free

dom makes him a son of God, so that he may say Abba, Father. 

IV. Maj·or Emphases in the Passage 

The major emphasis ~n the passage under consideration 

is the deliverance from the flesh by the power of the Spirit. 
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T:o appreciate the :f:ull import of .the thought of this 

section, it is necessary to examine the preceding context. 

Romans 7:14 to S:ll are really one unit of thought. In 

graphic and realistic terminology, the apostle describes his 

condition under the load o~ sin as wretched. He is not 

master of himself but is mastered by sin. Who can deliver 

from such bondage? The joyful answer is Jesus Christ (7:24). 

With this background, the opening words of chapter 

eight contain added significance. "Thera is therefore now 

no condemnation to them that are in Christ Jesus.n These 

words of hope echo time and again down the corridors of the 

soul. Release :from sin is :possible at last. A greater 

power than mere law comes to the assistance of man. This 

is made possible through the death of Jesus Christ. 

The next emphasis in the section is the antithesis 

between the flesh and the Spirit. Allegiance is given aco~ 

ording to whether the flesh or the· Spirit is served. One 

leads to death; the other leads to life. The flesh is 

hostile to God; tha Spirit is in obedience to God. The 

Spirit makes his abode in those who belong to him. 

The last emphasis is the assurance believers have 

that as Christ was resurrected, so also may they expect to 

be resurrected by the same power. 

A study of the prevailing terminology reveals that 

the term ttv£i})M6. is used eleven times in these verses. ~c/j.f 
c / , 

is used ten times, and rl.)-'"~fl"M and 1/~os are used five 
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each. The terms Jesus Ohrist appear together or separately 

six times. In addition. one reference is made to the Son 

of God. The usage of these terms indica~es the important 

thoughts in the writer's mind. In these few verses. the 

two modes of earthly existence are thrown in contrast. On 

the one side is law, sin, flesh and death. On the other 

aide is Ohrist, freedom, Spirit and life. 

v. Structure of the Passage 

We have discussed the Epistle in regard to its 

main ideas, the place of chapter eight in the Epistle, and 

the place of verses one through eleven in their context. It 

has been pointed out how chapter eight is a logical develop

ment of the argument in the preceding context. It now re

mains to examine the passage in regard to structure. 

A. Use of Oonneatives 

First glance at this passage in the Greek reveals 

to the reader that before him is an example of close argu

ment used so often by Paul. Practically every verse is in

troduced by a connective which unites the verses into a 

continuous chain of thought. Of the two hundred six words 

in this paragraph, twenty two are conjunctive particles. 
, Ll , J r"/ 

The term Y«f' appears six times. .€ snd E/ o~ appear 

seven times. These conjuctiona together with others make 

the passage stand out in marked contrast to the easy-flowing 

language of the· Gospels. 
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Since these particles are used so frequently in 

this passage, it seems advisable to follow the argument as 
.JI 

introduced by them. The «f 1/ which introduces chapter 

eight takes the reader baak to the preceding cha.pt.er and 

ties in with the last two versas in particular. 
, 

The Y-rf 
of versa two definitely relates to ~-<Ttllr'ftJ-11 of verse one. 

. / 
The y oSf' of versa three associates the idea of the strength 

of the law of the Spirit with the weakness of the law of sin 

and points to the real factor in the condemnation of sin. 

The force of this carries through verse four. The 
f'/ 
~~~ of verse four introduces the reason why God sent his 

, 
Son into the world. The Y111f of verse five connects direatly 

with the last alause of verse four. Th&.' &/of verse five 

brings out a aontrast with the first clause of the verse. , 
The y ltf of ve+se six points back to the last clause of 

/ 

versa four. The Y4f' of verae seven introduoas the reason 

why the mind of the flesh is enmity against God. The 
, 

second y '¥' . o:f this verse supports the ida a o:f the :first by 

more explanatory material. The s/ of verse nine carries 

forward the idea introduced in verse five and explained in 
' co , versassix, seven and eight. The section closes with Gt d~ 

~ ~, 
appearing three times. The t!=t c:~e of verse nine further 

:> r , 
explains the idea of the first clause. The t:l v e of verse 

tan takas up the idea introduced in verse six regarding the 
J r , 

mind of the flesh and the mind of the Spirit. The ~' d.t:= 

of verse eleven continues the idea of life by assuring 



believers that as Christ was resurrected, so they, too, will 

be resurrected. 

B. Outline of the Passage 

The Victory of the Spirit Over the ~leah 

1. Viotory over condemnation 

2. Victory over law of sin 
a. Jvtosaio law could not be victor over the flesh 
b. God sent Christ to be victor over the flesh 

(1.) Manner Christ oame in the likeness of 
sinful flesh 

( 2.} Ob1![f Christ aame for sin in the flesh 
(3.} Risul Christ oame to condemn sin in the 

flesh 
(4.) Pur~o~~ Christ c&ne that the righteousness 

· of the law might be fulfilled in 
those who walk after the Spirit 

3. Victory over the flesh as shown in antitheses 
a. rv:anner of life is different 

{1.) Those after the flesh obey the flesh 
(2.) Those after the Spirit obey the Spirit 

b. Ultimate end is different 
(1.) Mind of the flesh is death 
(2.) Atlnd of the Spirit is life and peaoe 

o. Relation to God is different 
(1.) Mind of the flesh is opposed to God 

(a.) It ·is enmity against God 
(b.) It is not in subjection to God 
{a.) It oannot possibly please God 

(2.} Mind of the Spirit, by implication, is 
opposite of the above 

d. These differences reveal the status of the readers 
(1.) They are in the Spirit if the Spirit dwells 

in them · --
(2.) If they don't have the Spirit of Christ, 

they don't belong to him 

4. Victory over the law of death 
a. The indwelling Christ brings certain results 

(1.) The body is dead on aoaount of sin 
(2.) The §.!pirit is life because of righteousness 

b. The indwelling Spirit of God will give life to 
mortal bodies 



VI. Contribution o:f TT v~a;.w-C~C and of i=-<~s . to the 
Development of Thought in the Passage 

We have seen that the dominant emphasis of this 

paragraph is that deliverance from the power of the flesh 

is possible through the power of the Spirit. But what does 

the apostle mean in this section by his use of the terms 

spirit and flash? In view of our investigation of the 

terminology for flesh and spirit, this :passage :presents a 

moat appropriate center to observe how the terms contribute 

to the development of thought in a typieal paragraph. 

A. Study of n V€'?4tl.. in the Passage 

1. Verse T:wo 

Of the eleven times 1TY6~~~ is used in the 

passt1ge under discussion. it is apparent that for .the most 

part reference is made to the Divine Spirit. Thus in 

verse two, the law of sin and of death is put into contrast 

to the law of the Spirit of life. The former law is shown 

to be a law of !!!!.1 in the members (?:23}. The law of sin 

which is served by the flesh is des.cribed as opposed to the 

law of God (7:25). Thus, the law of sin is found to be in 

opposition to the law of God and (by following the sense of 

the context) to the Spirit of God. Then, too, the Spirit of 

God (in contfaat to the spirit of man) al.one ean give life, 

for it is life (John 7:38, 39). The Holy Spirit is also 

called the Spirit of truth (John 16:13). The writer knows 
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of no New Testament passage whi~h speaks of the human spirit 

as the spirit of life or as the spirit giving life. This is 

distinotly an attribute of the lioly Spirit. Commentators 

are agreed that in this verse Tri"'G'!Po/ has referenoe to the 

Divine Spirit. 

2. nv6fi,t.c-t'A in Antithesis to l=DCfs 
It has been shown that Paul uses the term in three 

general ways, i.e. for breath, for the Spirit of God and for 
1 

the spirit of man. The first-named usage has no connection 

with the verses now being oonsidered. As the spirit of man, 

n-v--tf'~lfl( has referenoe to the seat of feelings, of humility 

and of thoughts. But neither the context nor the verses 

themselves permit auoh usage here. The term, therefore, must. 

refer to the Spirit of God. 

a. Verse Nine 

The first eviden~e submitted to show that Ttvc~ 

in these verses has referenoe to the Divine Spirit is verse 

nine where we read ''But ye are not in the flesh but in the 

Spirit, if so be that the Spirit of God ( ~~, O'tc"oo ) 

dwelleth in you." In this instan~e, there oan be no doubt 

but that the Divine Spirit is intended. 

b. Verse Six 

In verse six we find that the "mind of the Spirit 

.. · . . . . . 
1. Ante, p. 16ff. 
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I 
+ .... o is life and peaee." n veraeAwe found that the Spirit (of 

God) was spoken of as the Spirit of life. Reference was 

made to John '1:38, 39 where the Spirit is spoken of as giving 

life. (See also II Cor. 3:6). Thus, the Spirit whioh gives 

life is spoken of as the Divine Spirit in John, ~ Corinth~ 

ians and in the oontext (v.2). Coupled with this evidence 

is the faot that the Spirit of God which is mentioned in 

versa nine is in antithetical relation to O'"'i.PJ • This is 

similar to the relation of the two terms in ver~e six._ 

Sinoe 77"~ ~A is the Spirit of God in verse nine, it must 

also have the same meaning in verse six. 

o. Verses FQur, Five, Seven to Nin&-A 
. , 

If 7.1"1-'"t!'~ol in its antithetioal relat.ion to o-«~s 

in verses six and nine refers to the Divine Spirit, it is 

reasonable to suspeet that unless evidence is given to in

dioate a change in meaning that verses four, five and seven 

to nine-a make the same ase of the term. An examination of 

the term as used in these verses begins by showing that any 

referenoe of 7T v-~~ to the spirit of man would not be in 

agreement with the idea of the context; while reference to 

the Spirit of God is in keeping with the oontext. Aoco:r:d~ 

ing to Paul's use of 7T¥FO./-'Il , the term must refer to 
--

breath, spirit of man or the Spirit of God. That breath 

is not meant here re~uires no explanation. If the spirit of 

man is intended, it must refer to the seat of feelings, 

humility or thoughts. But none of these meanings are suitable 
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to the thought of the verses. Furthermore, no indication is 

given by the author of any change from. the Divine to the 

human spirit. It is t~ue thatrr~~ is used without the 

definite article, as in verse five. H.owever, later in the 

same verse it is used with the definite article. The context 

warrants no other explanation but that n-wf1p11 without the 

article conveys the. same idea. as when it does appear with the 

article. Since the Pauline usage and the sensa of the context 

reject the possibility that1TY~~ in these verses refers to 

breath or to the human spirit, the term must rafe1· to the 

Spiri,t, ~ !!Q!. 

3. Yerse Nine-B.· 

In the last half of verse nine we find that "if 

any man h.!.:Jh not the Spirit of Christ, (7tr~l!P-« ~/'"''11Jo} 

he is nane of his." Is the Spirit of Christ the same as the 

Spirit of God mentioned in the :first part. of the verse? 

In both instances, the Spirit is the Divine Spirit, because 

the Spirit and the flesh are still being contrasted. Then, 

too, the sense of the context is that as those in the flash 

can not please God, so also those who have not the Spirit of 

Christ are not his. The believer is said to live in the 

Spirit, if (and hera is the crucial test) the Spirit of God 

dwells in him. That the Spi~t of God and the Spirit of 

Christ as used by Paul are -the same Spirit is shown in 

Philippians 1:19, I Corinthians 6:19. In'. verse nine, the 



-74-

genitive -~~~:ov stands in the same relation to nv~~-as 

X f,,...-,..;;- does. The genitive defines the n-vr:~ as 

being of God and of Christ. 

4. Verse ~en 

In verse ten, the term ..,.,.t'"Go/.-uDt is found in rt-

-lation to the word tr~rA • This introduces a use of 

7rr~~ol. different from the rest of the paragraph. x~o( 

is to be understood as physical, for it is not used in a 

figurative sense as ,.,(p5 is. Bortal bodies are also 

mentioned in the next verse. When 1.rr~~ is contrasted 
- / ~ with r-t.v,..t.tcl or with f7'f;({:5 , it is · as though 1 t were as much 

- l 
a pa-rt of man's possession as his body and his flesh." 

This is shown in I Corinthians 5:3 where we find these words: 

"For I verily, being absent in body but present in spirit, 

have already ••• " (See also IGor. 7:34, Col 2:5 and II Cor. 

7:1). So what Paul is saying_ in verse ~en is this: But if 

Ohriat is in you, the human body is dead because of sin; but 

the human spirit is life because of righteousness. Sinae the 

Divine Spirit is the giver of life, its use here would be 

improper. "The sense in whiah the spirit is life is anti-
2 

the tical to that in whioh the body is dead.'' 

5. Verse Eleven 

The olosing verse of this paragraph also makes use 

• • • • • • 

1. Ante, p. 20. 
2. Rodge, e., Commentary on the Epistle to the Romans, 

p. 40'1. . 
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of the term T.rr<!=-iJ..u« • Although the text of this verse is 

mu.ah disputed, ao.mmentators are agreed that in both instanaes 

7TI'"tFij:M.J11.. has referenae to the Holy Spirit. 

That 7r,...e'i?P-rJ. in versa eleven is the Holy Spirit 

1s shown from the context. In versa nina, the Spirit of God 

is spoken of as dwelling in the believer. In the same verse, 

the believer is said to ~ the Spirit of Christ. Verse 

ten also speaks of Christ in t~e believer. Versa eleven 

again t.ells of the Spirit dwelling in the believer. Since 

in the previous verse, reference was to the Holy Spirit 

(except when in aontrast to the body), it is reasonable to 

conclude that again suah meaning is intended, for no indio~ 

ation is given that a aha.nge has been made to itl.diaate the 

human spirit. Rather, the sense of the context makes it 

imperative that the Divine Spirit is meant. The Spirit of 

God raised Jesus from the dead. The power to perform un

usual acts is often attributed by Paul to the Holy Spirit, 

never to the human spirit per !!• This same Divine Spirit 

that raised up Christ from the dead will also give life to 

the mortal body of the believer. Only the Spirit of God 

can overcome death. (Sea II Cor. 4:14 and I Cor. 6:14). 

B. Study of I:."'ts in the Passa$e 

1. Verse Three , 
Verse three brings us t.hree ocaurrences of rr-#lf'S • 

We learn that since the law was weak $',~ lij.s IT"DI/frDS God 
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.I c , .... (.. / 
sent his son t:"' ~ "' ~~,., ~lrof DI,P'fi'TIJS and condemned 

sin / r- l'? OPC~tr/. Let us study the use of this term as 

it appears in this verse. 

~~~which introduces the first phrase is said to 

have the root meaning Of two, "do. In composition, it IlU\V 
l 

mean two, between and through. The resultant meanings. 

however, are influenced by the case with which it is assoc

iated. Thus, with the genitive it means through as in John 

3:17. This is a common New Testament usage. In the phrase 

now being considered, $,o~' with the genitive illustrates 

the vulnerable point of the law. 

is in its relation to man. Jr~g 

Its weakness and inability 

referred 

here is what has been 
2 

to as natural generation. The physical meaning 

of flesh cannot apply here. The law was not weak through 

the muscles of man but through the very nature of man. 

The ethiaal meaning has not yet appeared in the passage. 

Rather, the term in verse three has reference to what man 

receives by heredity. 

The seaond appearance of ~~ in verse three is 

• From 

this, it might be urged that sin is inherent in the body. 

This view would make God the author of sin. If sin is 

inherent in the body, it might be asked "Why is the term 

• • • • • • 

1. Dana, R.E. , and Mantey, J .R. , A Manual Grammar of the 
Greek New Testament, p. 101. 

2 • .Ante, p. 31. 
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C ' JC: ... e / 
a_...,.-on~«l't used?" F ¥ v-~1t1 «P4_rPT~&/swouJ.d be quite 

enough. On this issue Robertson says that "here the grammar

ian is helpless to dacida the point. The interpreter must 

step in and appeal to the context or other passages for 
1 

light." A tenable explanation in keeping with the sensa of 
~ 

the context and Pauline theology in general is that Christ 

took on himself a nature not the same as but similar to the 
, 

sinful nature of man. "The (l'"t;({'_J of Christ was of like 
I t:- ~/ 

nature to the flb({'J ~('rld5 , in so far as the latter was a 
/ 

O'blf5 , but of unlike nature, in so far as it was affected 
2 - c , 

by sin." The likeness applies to both the "'/'tr.lf'Tid5 and the 
, - ~-~ \ c: , 

rretf' ..J • .£ArA-8(S -I)' ~Tttts 'rendered lit a rally means flesh .Q.t 
c0 1 

~· ~~ne~,.s is a genitive which both describes and limits 
I 

rro{~/roS • 
J 

The term &;- which introduces the phrase has tile 
3 

root idea of in, within, sphere within which. With the 

looative, it means in, on, at, within, among. The usa of 

the looative here indicates that the~~~ is in the sphere 
l / ' ( 

of the fJ.ao!f,J,~IIfrt • Just as ~1"l7A.slimi ts, defines and des.,. 
/ I c. / 

cribes rretplrDS , so u-tXfl:os describes ~~~T't. 
I 

What does the apostle mean by the term rrolfJ in 

this verse? The context shows that since the law was weak 

• • • • • • 

1. Robertson, A.T., A Grammar of the Greek New Testament in 
the Light of Historical Research, Second Edition, p. 784. 

2. Meyer, R.A.W., Critical and Exegetical Hand-Book to the 
Epistle to the Romans, Translated by w.P. Dickson, p. 302. 

3. Dana and Mantey, op. cit., p. 105. 



-78-

because of human nature, God, in providing a means of re

demption, sent his own son in a nature similar to man's 

sinful nature. But the difference between Christ and us is 

that he did not sin. Christ was given in order that sin 

might be condemned. Since the likeness applies to both the 

sin and the flesh, it seems reasonable to conclude that flesh 

in this phrase refers to natural generation, not to the 

physical flesh. But it must be remembered that there is a 

p~sical basis for this use of the term. Thus, in taking a 

nature similar to ours, he experienced sorrow, pain, and 

weariness. He was acquainted with grief. But he did not sin. 
r 

The third phrase where rrt:J{~S appears in this 

verse indicates where sin is condemned, i .a. e;_ 7!i' fri'Jft'k/ 
<. 

The aorist tense of the verb gives the idea of sin being 
I 

condemned once for all. The preposition ~~ denotes sphere 
/ 

within which. In view of the sense af the context, lh11'J 

as used in this phrase does not refer to the physical flesh. 
1 

Neither can it be held that sin is inherent in the flesh. 

Paul as well as the Hebrew prophets did not hold that the 
2 

flesh is sinful. Consequently, sin could not be in the flesh 

as the material substance of the body. Rather, reference hera 

is made to man as a corporeal being including that which he , 
receives by heredity. The ai thical sense of tr.Pf/J is not 

• • • • • • 

1. Ante~ p, .. 'lB. 
2. Ante, !\?'• 29. 



-'19-

found here, for the meaning, although figurative, has a 

strong physical basis. Sin was condemne~ in the flesh in the 

sense that the holy life of Christ condemned sin by taking 

a nature similar to the sinful nature of man. 

2. Antithesis to u~£~~ 

Verse four introduces a series of thoughts in 
r 

which ~.5 and lt"Y~ipt« are in antithetical relationship. 

The general trend of these id.eas are summed up in verse six.:; 

"for the mind of the flesh is death; but the mind of the 

Spirit is life and peace.n 

The preceding context informs us that the law 

was unable to condemn sin.. B.owever, God through Christ con

demned sin in the flesh.. Sin was not annihilated but placed 

under control, so that it was no.longer the determining factor 

in life. 

The term ~ has:' a different meaning in re

lati.on to rrr~~ than has appeared heretofore in this 

passage. In speaking of this distinctly Pauline antithesis, 

Cremer says': 

"This kind or character belonging to man by way of 
nature-;-t'Ilrough the rr-t/'J '· is always regarded from 
a religious point of view~· and distinguishes iii'8il 
over- against: Goa, upon-tlie basis of his existence 
rea:lized "15y means of the flesh and in the flesh. nl 

Thayer adds that when is thrown in opposition to the 

• • • • • • 

1. Cremer, op. cit., p. 854. 
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Spirit of God, it "has an ethiaal sensa and denotes mere -
human nature, !!!!. earthl;y: nature ,2! ~ apart !!:2!! divine· 

1 
influenae , !a! therefore prone, iQ. ~ !a! oppose,d, 12. ~·" 
Examples of such Pauline antithetical use of the terms are 

not wanting. (See Gal. 5:13-19 and 6:8). But how do we know 

this is the meaning in verses four to nine? 
I 

One way to determine the use of fT'Of{'f in these 

verses is to review b~iefly the Paulina usage of the term. 

It has been pointed out that Paul uses the term to indieate 

flesh, body, kindred, aorporeal being, all living creatures, 

natural generation and that in man's nature tending toward 
2 

evil. Insight into the context and into verses four to 

nine reveals that without question the only two usages pos

sible here are natural generation and the tendency toward 

evil. Natural generation has been deseribed as that which 
3 

"a man receives f~om heredity, both good and bad.'.. (See 

Phil. 3:3, Rom. 6:19}. This usage must be rejected as 

applying to these verses, because it does not go far enough. 

I: ""'f' g when c-ontrasted with Ti"V"~c.Jpot. "aats in !he form of 

a principle, as a power determining the person." This is 

well illustrated in verse fi.ve where we read: "For they that 

• • • • • • 

1. Thayer, op. cit., p. 854. 
2. Ante, p. 28ff. 
3. Ante, p. 31. 
4. Cramer, op. cit., P• 856. 
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,. 
are after the flash C a-"' I' j ) mind the things of the fle.sh.n 

Verse eight continues: "And they that are in the: flesh 

cannot please God." Since natural generation .does .not<in

olude all the content present in the term ,-.c/-j in these 

verses, that meaning must be dismissed. This leaves the 

ethioal sense as the most likely connotation of the term 

in these verses. 

That the use of ~5 here is what Thayer and 

Cremer call the ethical use is shown in each successive 

antithesis. The law is fulfilled in those walking after the 

Spirit, not after the flesh (v.4). Those after the flesh 

follow the things of the flesh; those after the Spirit the 

things of the Spirit (v.5}. Following the flesh leads to 

death; following the Spirit leads to life and peace. The 

flesh is enmity against God; those in the flesh cannot please 

God. ( vv. 6-8). Thus it is seen that in these verses the 

flesh is in open opposition to God. The Spirit of God dwells 

in those who do not follow the flesh (v.7). The Christian 

believer has in t.he indwelling Spirit a powerful ally against 

the flesh. The flesh includes "anything which steams the 
- 1 

windows of the t:tpi-rlt.." When the Spirit is the ruling factor 

in the1 life of the believer, the flesh no longer is dominant. 

Consequently, the presence of the Holy Spirit in one's life 

• • • • • • 

1. Jowett, J.H., The Epistles of St. Peter, p. 80. 
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is seen to be a necessity. The antithesis between the 

Spirit and the flesh is clearly outlined by Beet as follows: 

"The flesh is the invisible side of man, animated 
matter. ~~steriously pervading it, preserving it 
from corruption and giving to it gro•th .and well
being, is the invisible spirit. Thus in man meet, 
and at every point interpenetrate, the seen and the 
unseen worlds; the one destined to crumble soqn into 
its original dust, the other created for endless 
life. We have thus the unseen world within us, act 
tually present in our inmost consciousness. Now 
each of these elements claims to rule our entire 
action and to mould our inner life. And they are 
1n absolute opposition. The flesh, acting upon us 
through desires aroused by material objects around, 
tends to b.eget various kinds of actions, many of 
them indisputably bad. Such actions will exclude 
us from the glory of the coming kingdom. But in 
absolute opposition to the flesh is the Spirit of 
God, whom God has given to dwell in the hearts of 
His people, that thus their spirit m~ have (Rom. 
viii.lO) immortal life, and to be 1n them an all
wise guide."l 

The Spirit and the flesh can never come to terms, 

either one or the other will be the. master. ~aoh repre

sents a fundamental antagonism, a pull in opposite direc

tions. This definite hostility compels personal decision. 

The ruling principle of our lives will· save us or condemn 

us in the day of judgment. "He that is unrighteous let him 

do unrighteousness still: .and he that ~s filthy, let him 

be filthy still: and he that is holy, let him be made holy 

still" (Rev. 22:11}. The words of John Oxenham suggest to 

• • • • • • 

1. Beet, J.A., Commentary on St. Paul's Epistle to the 
Galatians, Sixth Edition, pp. 161,162. 
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us the two ways of life and that decision must be made. 

"To every man there openeth 
A way, and ways , and a way; 
.And the high soul climbs the high way, 
And the low soul gropes the low, 
And in between, on the misty flats, 
The rest d;rift to and fro. 
But to every man thaz·e openeth 
A high way, and a low. 
And every man decideth 
The way his soul shall go."l 

1. Oxenham, John, The Ways, from "Bees in Amber.n 
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