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IRTRODUCTIOR

1. The Subject Stated

The subject of this thesis is,'A Study of the
New Testament Meaning of Tlreiwd and quog‘ With Special
Reference to Romans 8:1-11. No attempt is made to give a
complete study of the words, for the field is too vasti.
However, a lexicographical study of the terms is made with
the view of establishing s basis of interpretation of mreded
and cdos as uwsed in the first paragraph of the eighth

chapter of Romans.

2., Importasnce of the Problem
‘ The serious student of St. Paul is often perplexed

to know the exact meaning of certsin words as used by the
gpostle. Many of his sentences are long and involved. To
reproduce his thoughts in our language with exXactness is ;
worthy of careful sﬁudy. Perhaps one reason for this was
as Deissmsnn stafes:"Paul's letters...were mostly dietated
oraily.“l No doubt éhe sentences would not have been so
complexX had he carefully written his composition as-the
modern sermonizer does. He constanily uses certain ag§;~
thetic parallels such as sin and grace, law and gospel,
Adam and Christ, death and life, flesh and spirit. To

1. Daissmann, A., Paul A Study in Social and Religious
History, trenslasted by W.E. Wilson, Second BEdition, p.104.
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understand Paul, one must understand these ferms, for they
reflect the stream of his thought. Regarding the words
under consideration in this study, Dickson sgys that they
appeal to varied interests.
"While the theologian hopes to find here some light
shed on the mystery of sin, and the philosopher to
discover fresh materisls for his speculation on the
origin of evil, and the moralist to obtain at fit
counsel for the conduct of life amidst prevailing
temptation, the psychologist desires to lesrn how
St. Paul conceived of the nature and the workings
of the humen mind, and the student of langusge, as
it reflects the changing hues of thought, dellghts to
analyse the use of that plastic instrument in. the
hands of a master who turns its resources to new -
sccount. Above all.stands the deeper interest of the
gtudy of a religious experlence, that sheds an un-
equalled light on man's state of sin and on the pover

which generates and sustaeins his new life of conse-
cration to God."1

3. Method of Procedure _ ,
The first chapter of this study will seek to dis-
cover the derivation asnd to examine the usage of the terms
JTH6 Zidend a&{}zg . The investigation of usage will carry
the reader back to thé words as found in early classical
writings, in the Septuagint, and in the New Testament with
careful inquiry into Psuline writings, especislly as illus-

trated in Romans 8:1-11.
The second chapter will deal with the Hebrew words

01" and ]gégtspirit and flesh) as found in the Old Testa-
ment writings. Derivation and usége will be examined to

L L L ] L [ *

1. Dickson, W. P., St. Paul's Use of Flesh and BSpirit, p.1l,2.



discover whether the ussage of these 014 Testament:ternms
influences Paul in his employment of the Greek words TVl
and ov5c . The latter part of this section will investi-
gate the Greek terms wupt], kA, bols and farSiy to bring
to light the derivation and typical New Testament usage of
these words. The purpose of this investigation is to show
the distinection betweeon these words whose meanings at first
appear to be confusing.

The third chapter is a study of Mg snd of ﬂv&j?
in relation to Romens 8:1-11. The first part desals with the
place of the passage in the Hpistle snd in the context. After
a brief study of the msjor emphases of the passage, the
structure is outlined. The chapter closes with a study of
the contribution which these terms make to the development
of thought in the passage.

| 4. Sources of Materials

One of the chief sources in this research will be
Nestle's Greek New Testement. Supplementing this will be
the Hebrew Old Testament, the Septuagint and the Americen .
Revised Version of the English Bible from whiech the_Eng}ighr
quotations are téken. Uge is also made of. various lexygpﬁsf”'

granmaers end commentaries listed in the bibliography.
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CHAPTER ONE
ETYMOLOGY OF THE TERMS Mvcined AND Tuig

I.TTveToa

Of the two terms to be considered in this chapter,
TTVEvssr has a wider variety of meanings and, of course, is
used more frequently. Consequently, 1t seems advisable to
éxamihe thié term first.

4. Statistics

According to Moulton and Geden,lﬂ?fﬁ%as appears
374 times in the New Testament. It is used 35 times in the
Epistle to the Romans, 22 times in ths 8th chapter and 11
times in the first 11 verses. It is obvious that the temm
has widespread use in‘fhe New Testament. It is also seen
that in the passags for spegiai eqnsideratfén in thie study,

the term is used frequently.

B. Derivation ’
The first objJect of search regerding the derivation
of & word is the root ides. According to Liddell and Scott,

classical lexicographers, the term WFeliva is derived from
' a
the word V€% which comes from the root »7AY .

* & & & = o

1. Cf. Moulton, W. F., and Geden, A.3., A Concordance to the
Greek Testament, Second Edition. p. B19ff,

2, Cf. Liddell, H.G. and Scott, Robert, 4 Greek-English
Lexicon, Eighth Edition, p. 1231.

-



L1ddell and Scott aver thatmVew may mesn to
y;gg, of wind or air:l 0f the numerous examples of this
‘usage, a typical one is found in Homer's Odyssey 4.361,
o&é‘e’ 7o’ ogf:cw ﬂré/olrres ¢d{7MT , but at that time there
was no fair wind blowing.

Homer is also found to have used this fterm but
slightly different sense, namely, to convey the meaning of
breathing. or smelling. In the Odyssey 4.446 we find 378G
/.oa')ia Wélfwrar, it smelled very sweet.

In reference fo animsls, the fterm means to gasp,
to breathe hard or to pant. Thus in the Iliad 13.385, Homer
speaks of horses which sre driven as breathing hard (mraovre ).

In writing of certain wgrriors straining in an
effort to push forward, Homer refers to them (Iliad 2.536)
as foé'réd 'trrefoy‘rg breathing hard.

It is easy to understand how the idea of living
became associated with the idea of breathing, for to live
is to breathe. This is shown in the Iliad 17.447: oroa T€
ya(iik E7r1 mrElr Te kAl e;gms], everything on the earth both
creeps and breathes.

Terms other than TWeUAd coming from the same
root idea are M- nyu-pdl, TTVD-i;, TTlVU-779:S, TTIVUIG'IW—:,
${mvu' -0 w and‘nol-nmf—w. Thayer states that the Greek

. L ] L L - -

1. Liddell and Scott, op.cif., p. 1231.



wqranﬂlfb corresponds to the Hebrew word (777 and to the
Latin word spiritns.l _

The evidence shows that el , from which the
term nvséhk comas, had the meening of blowing or breathing
of air as used by Homer. f

Having ihquired into the derivation of the term
Hyvedgeer , 1t remains to investigate the usage which Greek

writers of various ages have made of the word.

C. Usage
The consideration of the usmage of e will
carry the reader back to the early classical writers, to

the Septuagint and to the New Testement.

1. In the Classics ‘

Aecording to Liddell snd Scott, mmrexd was first
used by Herodotus. The terms 74«Z«4 and owo&f appesr fre-
gquently in Attic prose as'almost coincident terms, the :
latter being used more often in poetry. According to these
authorities, the term Mis has seversel meanings which are
exemplified below.

a. Wind or Breath
There are numerous instances of this usage in

e ® e s e o

1. Cf. Thayer, J. H., Greek-fnglish Lexicon of the New
Testament, Fourth &dition, p. 520LF.
2. Cf. Liddell and Scott, op. cit., p. 1231.



Greek writings. Among the earliest writings where this woxd
is found 1is in Herodotus 7.16, I Tiveipedrd é"é“‘", blowing
wind. Liddell énd Scott say the only form of this word used
by Homer was 77ro;7'.1
| b. Breathed Air

Typical example of this usage is found in the
following passage found in Aeschylus Humenides 568: m(/llr{g‘
ﬁa‘o 7-5/5;» mkémmc /7//949«457. trumpet being filled with mortal |
breath. This corresponds to the Latin spiritus or anima. |

¢. Spirit

The use of TMveywsd in s vital sense {loss of which
is death) is found at infrequent intervals amoxig: elassical
writers." The change from the non-vital to the vitsal usage :
is shown in Aeschylus Persse 507, and they fell upon one
another, and happy (is) the one who quickly broke off the
 breath of 1ife ( 7T’I’€¢u’o?.mﬁéff/’fc<r /9/30 o) this shows rrw,ojadV
to be the basis of life. Perhaps the English word epirit
has a more broad meaning than the Greek ferm Wregeao . However,
the latter word does have more than a physical meening. This
is similar to the Latin afflatus. o

d. Spirit or Soul

This usags is 1llustrated in Ihenander YITOBOAIMAIO =

3:3, whether we call it divine spirit or intellect (Zueges 5’;,,,,

€IT€ voos .)

1. Cf. Liddell and Scott, op. cit./
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These illustratidns from the classics indicate
that among‘the early Greek writers the term mvedid con-
veyed the idea of wind, breath, spirit or soul. This is
close to the root ides of the word. There is some develop-
ment in that breath and life are assoclated so the resultant
gives the meaning of spirit.

2. In the Septuagint

The translators of the Septuagint tended to render
the Hebrew word N/) by the Greek word MreZwa. But as there
was no Greek word exactly equivalent to thé Hebrew concept
Spirit of God, this idea was conveyed by WwreiZsxa,

&. Wind, Bresath

It is not uncommon to find the term drepvas yaed
when it was clear to the trenslatorsthat [7/ denoted
wind. However, in Genesis 8:1 the following sentence is
found :ka) E77/yaver & Bris myeen Ml Tir yor , "and God brought &
wind upon the easrth.” This is an exceptiénal usage, for as
suggested above, the ’te:‘rm o?‘;’f«s/ua~5 is ususlly employed where
wind or blowing air is indicated.

There are numerous instances of iy béing
translatedby Tredesd when it is degired to convey the idea
of breath. In Genesis 7:15 these words appear:?regdh/ 72

Jwqs, "in which is the breath of life.” In Isaish 38:16
the word Z#o4#+ ig found. -
b. Spirit

There are three connotations of the term, mredw« ,
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75(1) Spirit of God, (2) non-embodied personal spirits and
(3) spirit having the idea of strength, courage or anger.
(1.) Spirit of God
As stated above, the Greek language had no term
which was the exact equivalent to the Hebrew concept >of the
Spirit of God. Accordingly, wrredus fell heir to a rich
heritage. Hzekiel 2:2 affords a clear-cut example typicsal
of others in the Septuagint:ie §ilfer €mrr époe mreiiem , “and
the Spirit entered into me." See also Zachariah 4:6.
(2.) Non-Embodied Personsl Spirits.
ThefliN) whiéh deceived Ahab was translated ass a
spirit in PFirst Kings 22:21 kd¥ 2‘55/‘9& 'rrre::T/u koY EviTtior
h-upu’ou . “And there came forth a spirit, and stood before
Jehovah." Thig spirit volunteered to deceive Ahab, thereby
showing its personasl element and its evil intention.
(3.) Strength, Courage, Anger
In Proverbs 15:4, /7177 is found to be translsted ‘
by 1mV€%us and to have the meaning of strength or cou:cagé:
1173 AW NI 950y, "but perverseness therein is a
breé.king of the spirit." Tﬁis is an exceptional usage of
1ore Orecn , the more corﬁmon renderings being such terms as
woyy' | or 1570;“0/5.
From the examples cited sbove, it is seen that
although the literal root meaning has been presezved, some
additional significence has become attached to the term

7rieCeeo , Whereas in the classical period the term was



used most frequently in a physical sense, in the Sepiuagint
the physical meaning "wind"™ giveaway slmost alfogether tfo
the physical meaning 6f "bi*ea.ﬁh". Then,too, it takes on
not only an indiviﬁuai bﬁt aflso‘a religious sense as is in-
| dicated by the phrase "Spirit of God™. The term also has
reference to non-embodiaé. personal spirits. It now remains’
to examine the use which New Testament writers made of this
term.

3. In the Haw Testament

It is well to consider typical examples of this
tern takenAfrom the New restément in general and then from
Pauline usage in particular. |

&. In General

Thayer mént‘ions several connotations of the term.l
As used in the New Testament, 7#<Z«s means (1) a movement
of sir, a gentls blast. This is illustrgted in John 3:8:
i} "m-éajad orov Bedes }r;«@}‘ y "The wind hloweth where it
will." This is an uncommon New "ﬁesfzament usage. Trench
as‘ser'és that this is the only New Testament example of this
usage. | J.'é?ré(aoj is frequently rendered wind as is seen in
Ephesians 4:14 where the apostle in speaking of tho Caristian
life asasys that we should no longer be tossed about as child~
ren Zwrr; .’(rgﬁ/.af 775 Sednodudias » "oy every wind of

l. Cf. Thayer, op. cit., p. 520ff.
2. Trench, R. C., Synonyms of the New Testament, seventh
adition, p. 260. '
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doctrine." _
' (2). The Principle of Life in Man
In Matthew 28:50 it is recorded that when Jesus
was on the cross he "cried #with & loud voice and yielded up
his spirit," s J& /.Z’;7a-o'b§’ T A1 fpdSan poviz Aepad g A Prhes
7 771/"9;2(4‘9 It is obvious that in this instance, wreogu
is that whioh makes one & llving being.
(3) Essence Devoid of Grosser Matter
Under this héaﬂing, ~§Zh§yer lists three meanings:
First, the generic use. In I Corinthians 15:45
Paul speaks of the last Adam, Christ, as 7TV ERueck Fwotros oci- o
"a life-giving spirit.”
‘ Second, a human soul not in a body. In a puzzling
passage in I Peter 3:19, the suthor spesaks of thist who
"went and pi'eaached to the spirits ‘in prison, " poda kg NVECRRTT
»m/ co ders gﬂ*@on@k . ©See slso Luke 855.
Third, "a spirit higher than man but lower than
""Z'"édd, i.e. an angél.“’ Freguent reference is made to demons
or evil spirité who é.re spoken of as ,’éeinlg‘ in the humsn
personality. A4 typical example is ~foﬁnd‘1‘n Tuke 9:39 in the
story of the epileptic boy. /A« s 7//&4}44 Aﬂpaﬁez XUToL |
"and behold, a spirit taketh him."™ The author of the Hebrews
épaaks of angels as ministering séirits (1:14). Fa.lse'
prophets are thought of as having evil sﬁiri’qé (I John 4:1,
3,6). |
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(4) God's Power and Agency

Phayer lists two meanings under this heading:

Pirst, the Holy Spirit. This is often rendered
by TTreiad Ayso- as is seen in Mark 1:8. In this passsge,
John the Baptist in speaking of his own work avers he
baptized his followers in water, but that Jesus, when he
comes, “shall baptize you in the Holy Spirit "¢x07a; S
é’xn'rlmc'/ Sals 77#EGn T a'yfw

In the synoptic gospels, Jesus teaches of the un~
pardongble sin sagainst the Holy Spirif. BSee Matthew}lazﬁl,
32 and Mark 3:29 whore the phrase Tréguares ™o <y/ev is found.
Luke 12:10 has 7P «jrer Mreina. Jesus declares that it is the
giving of credit to Saten or to an unclean sPirit‘for the -
ability to perform certain deeds wb;ch really were done
through the powsr of the Holy Spirit. |

Jesus also teachasgtha; when the disciples would
be required to answer before.rulers regardingf’; their hg;!,ief,
in Christ, the Holy Spirit would agsist them (Matt. 10:20).
Unusual power is thus ascribed to the Holy Spirit.

In the Gospel by John (3:5), ‘,;;fe_aus,;_n his talk
with}Nicoaemus,said: ~“?bfiiy, veri;y, I say uﬁto thes,
except one be born of %atei and‘ﬁhe”ﬁpixit,jge cannot entsr
into the kingaom'df God." By thisvprcoasg one becomes quali--
fied to enter the kingdo&. thaibeliever'aiéo must worship
in spirit, é?—ﬂ?xgéu7x/ and in‘truth. It is seen that Jesug

credits the Spirit with the powar to ﬁransform human life.
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In another passage from John's gospel, Jesus
pictures the Spirit as the “"Spirit of ﬁruth“ and as the
"Gomforter" who will "teach you all things.” See John 14:17,
26; 15:26; 16:13. Thus the diselples would be led in all
truth; there would be spiritual enlightenment. There iz an
obvious advancement in this gospel in the docirine of the
Holy Spirit.

Second, one Spirit. In Revelation 3:1 the seven
gpirits of God are me,nt:‘;onaﬁ,Ta\(' EnTh TreLnAT] ToT beoT,
Revelation 4:5 shows the seven Spirits to be the same as the
geven lamps before the throne. Agsasin, Revelation 5:6 reveals
the seven Spirits to be the same as the seven eyes of the
Lamb., It 1s the pogition of this writer that the saven
Spirits'raally are seven manifestations or fundamental forms
of the working of God's Spirit. It is not seven angéls, but
rather one and the same divine Spirit. The fact that the | |
seven Spirits are identified as "lamps" and as ®eyes" is |
proof thaﬁ they are not seven éiétinct\and sepaiate angels.
It appears tenable to consider them as different forms of
the one Spirit of God.

An examinstion of the psssages from the New Testa-
mont as listed above showsthat in that document mrecua is
used a&s mesning air, wind, breath end spirit. The root
meaning of the word has been preserved somewhat. However,
the termfhas gained added significance. The highest develop-

ment of the term is found in the Pauline writings.



b. Pauline Usage

Moulton and Milligan say of JT/'cC44: "This is &
notable ex. of those words, whose meaning has beén so deep~
ened and enriched through Christian influences...”l Much of
this deepening is directly tracesble to the apostle Paul.
He probably gave if a more varied meaning than any other
New Tegtament writer. As an example, it is Paul or those
influenced by him who refer to the Spirit as the Spirit of
Jesus or the Spirit of Christ. (Acts 16:7, I Peter 1:11).
Perhaps this is traceable to the high regard Paul had for
Christ. Paul thinks of Christ affer his resurrection as
being on the right hand of God (Rom. 8:34) and & son of
God (Rom. 1:4). |

' P&ui conceived of the spirit as uniting sll

Christian believers into a spiritual’ unity with Christ.
See I Corinthians 12:13. He is the hesd (Eph. 4:15,16).
The true believer is so united with Christ that they are said
to be of one spirit.. Thus, it is seen that when Paul viewed |
the spirit as uniting ell believers with Christ as the head,
the next step would be to think of the spirit as the spirit
of Christ.

It is interesting to note that in Pauline writings
the term /el 18 often associated with two ideas. First,
Ticyug is often found in connection with the idea of power,

* L] * . L ] .

1. Moulton, J. H. and Milligan, G., The Vocabulary of the
New Testament, p. 521.
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67’6?)/517’ anavfu/zxayu: « The former fterm denofes power
in action, or as Thayer puﬁs‘it "to be operative™ or "to be
at wark." This is illustrsted in I Corinthisns 12:11:
"hut all these worketh (6£éﬂ)”9f' )\tha‘one and the same
Spirit,...“ The latter term denotés gtrength, ability or
power. An“example of this is found in I Thessalonians 1:5
where the apostle writes: "...how that our gospel came not
wnto you in word only, but also in power (Jorsmec ) and in
the Holy Spirit."

SeoondZ’h%muZaa is often associated with life.
Pgul writes in Galatians 6:8 about sowing to the flesh and
to the spirit. Those who sow to the flesh will harvest
corruption, but "he that soweth untp the Spirit shall of
the Spirit reap eternal life Qjﬁu%k'“zwﬁvok'). See also
I Corinthians 15:45. |
| (1) Breath

As far as ﬁhis'writer kﬁows, the only instance of
this usage in Paulins writings is found in II Thessalonians
Z:S.Where Paul spesks of the lawless one "whom the Lord
Jesus shall slay with the breath of his mouth," 7% e deedry
700 0~<7"o/’ad7’05 437}93 o The writer found no ins’cance in
Pauline writings where 7TieZuwa indicates wind. This is &
definite departure from the root meaning of the word.

e & o o 9 o

1. Cf. Thayer, op. cit., p. 215.
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(2) Spirit of God
In I Corinthians chapters 12 and 14 i8> recorded
what Paul calis the:gifis or the functions of the spirit.
These words were addressed to new converts who, no doubt,
had a meager conception of the term spirit.
| (a) Speaking With Tongues
Certain facts concerning speaking‘in tongues are
found in I Corinthians chapters 12 and 14. It is evident
from these chapters that {o the ordinary hearer what was
known as tongues was unintelligible. DPerhaps the speaker
was not aware of the meaning of his own words. The spesgking
in tongues was directed to God (14:2). In Chapter 14, Paul
declares the gift of tongues fo be of doubtful value unless
accompanied by some more practical gift.
(b) Prophecy
Paul considered the gift of prophecy as more
desirsble than the gift of tongues (I Cor. 14:1-5). However,
both were to be encouraged. "Now I would have you all speak
with tongues, but rather that ye should prophesy..." (14:5).
{c) Miracles
When thinking of miracles, one's mind immediately
is taken to the ministry of Jesus. Howe&er, the followers
of the Nazaréne are saidﬁto‘have had some power along this
line. Paul relatééithe épirit with the power to perform
miracles when he writes of the one who "worketh miracles

-~ nd o~ 4 P € 3
among you," kdi ercpys Juwf/zsa v v , (Gal. 3:5).
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I Corinthians 12:9, 10 is another clear-cul example of the
gifts of healing.
(d) Spiritusl Enlightenment

In John 14:26 and 15:26, Jesus speaks of the Spirit
as a Comforter, a helper or an advocate. The disoiplgs were
exhorted to pray for the spirit of truth. The Spirit is
viewed as giving truth to those believing in Christ. Paul in
I Corinthiasns 12:6 speaks of the word of wisdom as a gift of
the Spirit. In I Corinthisns 2:10, the believer is répre-
sented gs receiving'wisdbm revealed through the spirit.

(e) Moral Transformation

Again, the teachings of Paul are found to be in
accord with the teachings of Chrigt as fpund in the Gospsl
by John. In John, Jesus declares that the transforming
powér of the:Spirit 1s evidencrd in the new birth. "Except
one be born of waﬁer.and th@eSpirit,’ha cannot enﬁer‘into‘
the kingdom of God" (John 3:5). A man becomes spiritusl by
enjoying the indwelling Spirit. Both Paul and Jesus congider
the Spirit as being ablée to change human life.

| Using the same figure as Jesus, Paul speaks of the -

gagsentisl transformation as a birth (Gal. 4:29). However,
frequently he speaks of the power of the Spirit and the life
of the Spirit (Eph. 3:16 end Gal. 5:25). The Spirit is said
to help in prayer (Eph. 6:18). In Galatians 5:22ff the
fruit of the Spirit is mentioned. Sowing to the Spirit




leads to reaping eternal life.
(8) Spirit of Man

InlI Corinihians.z:ll the readers are told that
the Spirit‘of‘éod knows the things of God in the same relation
ss the spirit of man knows the things of man. In several
passages, ITrelu ig found with a genitive pronoun. This is
illustrated in Romans 1:9, €+ 7% Fer’éde/;wau . In I Thess-
alonians 5:23, U/Ca&':kﬁ redud is found. In this passage, |
the WwreZnd is correlated with the Yo% and the U2l of man.

In several passages, the 77»cgwa 18 spoken of in
connection with the U or with the /¥5s  as though
it were as much a part of man's possession &s his body snd
his flesh. (See I Cor. 5:3, 7:34, Col. 2:5 and II Cor. 7:1).

Tﬁen,tdo, 7rrcgud 1s spoken of as being the re-
ecipient of divine power. (See Gel. 6:18, Phil. 4:23).

| (a) Seat of Feeling, Excitement

In Romans 12:11, the Apostle exhorts the church to

be diligent "not slothful; fervent in spirit..." Zsregieirs,
‘ (b) Seat of Humility

To the Corinthisun church Paul asks whether he shall
come to them with & rod "or in love snd a gpirit of géntle-
ness?" (I Cor. 4:21). Aéain'in Galatians 6:1 the readers
are uige& to restore an erring brﬁther "in a gpirit of gentle-
ness.” In both citations, the Greek words 277f€;%(7f‘27a45%77ﬁ15

are féun&.




(e¢) Seat of Qhoughtsi

Paul speaks of the human spirit as the source of
self-knowledge when he writes "For who smong men knoweth
the things of a man, save the spirit of the man which is in
him?" (I Cor. 2:11). Perhaps there is some connection
between the term Wirciis and the word #+0cs  as is revealed
in Paul's use of 720 WrEmdTs P Fro T (I Coxr. 2:14)
aﬁd Voo f oo (I Cor. 2:16). In Romans 8:16, the
Spirit of God is sald to bear witness with our gpirits that
we are the children of God. Surely an imparting of know-
ledge by use of thought processes is implied in such s
gtatement. Again, Paul writes to the Corinthians and cheers
them by stating that although hé couidﬁnoﬁ be with them in
the body he was "present in spirit™ (I Cor. 5:3). It would
geem that he was éttempting,to telgfjhem that hefwas with
them in thoughta and in purposes. To the Ephesians, the
prisoner for Christ requests that théy put off the old man
with his doings and put on the new man, i.e. be renewed in
the spirit, 77»«<<u47r (in thoughts and in purposes) of -
the mind,#2ds, - -

The term J/7»€C44 is by no means uncommon in Paul-
ine writings. Some important passages contain the ferm
many times. There can be no doubt but that Paul‘sﬁuéa of
this term was influenced by the 0ld Testament usage of the
term /) . Paul never uses the texm fo indicate "wind®,

and the meaning "breath™ appears only once. Thus é definite
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departure from the root meaning and from classical usags
is m=sde. Howsever, the apostle does use the term as referr-
iﬁg to the Spir1t of God and to the spirit of man. &heSG
ocecur more frequently than in the Septuagint. Somatiﬁes
when T+redud ig used without the definite article, the context
clearly indicates that the reference is to the Spirit of |
God or to the Holy Spirit (Eph. 4:3, Phil. 2:1). References
to the Spirit of God include qualities and functions which
accompany the Spirit such és speaking in foagues, prophecy,
mirscles, spiritual enlightenment and moral transformation.
Regarding the spirit of man, Paul considers such items as
strong feeling, humility and thoughts and purposes.

Having discussed MFE€Zxd ag to derivation and to
ugage, it is appropriate to proceed 1o examine the Gresk

term omﬁ{f as the next field of inguiry in this section.

II. Eixgé;

The second term to be discussed in this chapter

is the Greék word Vw%} which is translated as glesh in the
American Revised Bible. |
L. Statistios
Agcording to Moulton and Geden,10w€§ appesrs
170 times in the New Testament. The term is used 87 times
in Pauline writings (excluding Heﬁrews), 23 times in Romans,

e. & & & @ e

1. Cf. Moulton and Geden, op. cit., pp. 887-888.



13 times in Chapter eight, and 10 times in verses one to

alaven.

B. Derivation

4 According o Liddell and Scotf, the derivation of
the word 9§ is uncertain. In its present form it appar-
enﬂy preserves the driginal maéning attached to it in remote

indo~-European antiquity.

C. Usage

This examination of the usage of W{? will carry
the reader'baek to early classical writers, to> the Septuagint,
to the New Testament with special consideration of the Pauline
use of the term. . | |

1. In the Classics

Z'G\;(/Oj was used among classicsl writers starting
with Homer. In this early period, the word had a purely
physical meaning.

. Muscles

Liddell and Scott say that Homer always uses the
term in the plural with one exception where "it is the front
muscle of the thigh."l The sanme authoritie,ésay that in the
plural, O“bf(/dg means ';Yall the flesh or muscles in the body."
An example of this uéage ié found in Euripides Meditations
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1217; e/ Je r7pos ﬁ/&r é)’m( cwpras yepaids érpa[oa'av’a‘y-é
50‘7‘62'4’, if by means of violence (he resisted) he tore his
old flesh from his bones. In this passsge,o»¢ indicates
the soft musculsar part of’ﬁhe body.
b. Body |

In Euripides' Hippolytus 1031 the following words
are found: sw’ puyfre 7obras piyre yi SEsnird peow (o fas Lard o5
€l fKakos 7rc/¢alr’ ;r770 , Let not sea or sarth fake my body
in death if I am & wicked man.

These instances show that the term O‘dég: nay refer
to the body as a unit or to flesh as a part of fthe body. It
is also evident that the term is used in a physical Sénse.

2. In the Septuagint
 &. Flesh '
Joseph in ‘interpre'ting the dream of the chilef bsker
predicted that within three days Pﬁaraoh would hang him on
a trea and ¢a;l€77:]l TR q’gb’c'd TG ocj/odrocT Twis awf:arqs
prov AT7D gov, “the birds of the heaven shall eat your flesh
from off you"™ (C-%an.yé;o:l?b). This is typical of numerous
instances inﬁt}'ie Septuaginﬁ wheré, ‘7’7{? refors to the flesh
of the body.
b. Body
In re,ferring to the 0il of anointing, it is said
é)ir/\ a-q,éfrq' /yﬁ/w/ﬁvo 0 jfua‘ﬂfaxzu, "upon the flegh

of man it shall not be poured" (Exodus 30:32). Here reference
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is made to the body of man as the material substance of the
living being.
¢. By Metonomy fox Kindred
In the story of Joseph, Judah said to his brothers
regarding the disposal of Joseph that it would be better to
sell him than to kill him for &Sedgds nuwor K1 voips tipdv iy,
"he is our brother, our flesh" (Gen. 37:27). See aslso
Genesis 29:14.
d. All Living Creatures
In spesking td'Noah, God promised that the rainbow
would be a covenant between hin and Weoa wexh Fwifs €

£/

Taop caphl & €oTiv émi TAs yAs , "every living
creature of all flesh that is upon the earth." In Isaiah
66:23 it is sald that all flesh ( mkoe o-xog ) shall come
to worship the Lord. These illustrations show that Fufs
may refer to living beings generslly.

It is evident that there is practically no dif-
ference between classicsl and Septuagint usage of this term.
It is used in a physical sense in both instances. In the

Septuagint, the meaning is more inclusive in that it has come

to include kindred and living creatures in general.

3. In the New Testament
As in the case of 77redwa , the word rmps takes
on added significance in the New Tgstament, especially as

used by that master of language, Paul. The term will be
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examined as to usage in the Gosgpels and in Pauline writings.
&. In the Gospels

It will be profitable to study the use of ow?f in
the Ga&pels end then in Pauline writings to note similXarities
and differences in meaning. This part of the study will ex=-
amine typieal instences where the term,aﬁég is found in the
four Gospels.

(1.) Flesh

In Luke 24:39 the term vn}§? is used as referring
tc the sofﬁ parts of the body. Jesus invites his followers
to handle him and see &7 7#clund Tefohd Hx'i STTEA ook et ,
fa des 5}92 Becypeire 670”73{ , "for a spirit hath not flesh
and bones, as ye behold me having.* See glso John 6:52, b53.

(2.) Boay |

The words of ihéyer are to the point when he says
that the body should nof be thought of as "a skilful combin-
ation of related pa xts" which would be rendered by the word
a~&§2¢a§ ;;;Baxher, thé term denotes thé material substance
of the lfving body. ths‘is true to usage of earlier writers.
~In Mark 10:8, Jesus in spesking of husband and wife as being
- one flesh Sa'yav ot Egoree 06 S0 €is ra(/'m-q ,w(;fk

(3.) Physical Origin, Relationship
fixsmples of this usage are essentially Pauline.

1. Thayer, op. ecit., p. 570.
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However an lillﬁ.s*bration is found in John 3:6,72 yeyewy}uemk
Ek T/5s owmpwis owps crzie, "that which is bom of
the‘fiééﬁ\is flesh." This indicatas_elearly the idea of
physicalyorigin or ganeratian apart from the workings of the
Holy Spirit. It is that which comes by heredity.
| (4.) Sensuous Nature of lan

Thayer cites John 1:13,éK Oednjouros w,até. ou{ of
the will of the flesh, as referring to sexusl desire. In
other words, the Word was not born of.blood, nor of the will
of man, or of the gexual impulse of the flesh but of God.

(5.) Living Creatures, Man or Beast

In speaking of the tribulation preqéding«the second
coming, Jesus said that unless the days were shortenad;pdh-di
eﬂra2%7 7740 aﬁkf ,‘hﬁo flesh would have been saved.?
(Mark 13:20). ' This passage refers to living men<ggn¢raliy,

The ides of weékness is often associated with 2.
In the words found in John 1;4 fzﬁﬁis ﬂwfff %}55?73 we find
revealed the'fact,'acééydiﬁgﬁtggThayer, "thatihe»who poééessed
supremg majesty did ngtxéhrink“from,unioﬁ with exfremeiﬁwééké
ness." ,
w The usags of ¢d%§’ in the gospels is essenfiéilj
that of earlier Greek writers. The term still is used in-a'
physioai sense. The distinctive Pauline usages hafé not yet
made an appesrance. However, 1t should be stated that in the

e ¢ a e ¢ o

1. Thayer, op. cit.; p. 570,
2. Ibid,



Johannine writings as well as in those of Paul there is an
antithesis between Mregud and ozef (John 3). In both
easés it is considered as that which is aﬁart fiom the Holy
Spirit. However, John uses the term in its physical meéning,
for it is one of his main points to contend that Jesus canme
in bodily presence in thé flesh. The exception to this is
found in John 1:14. '

| . Pauline Ussage

Paul mskes frequent use of the words 7=z« snd
Vvq%g . In thé writings of the apostle, these terﬁs
attain distinction they enjoyed in no‘other liter#ture con=-
sidered in this study. In the Pauline use of the tegnaufkf
is found a problem so gnérled and knotted that a clear |
understanding is indeed difficult. It has been shown that
72#35’ is used in a physical sanse; However, in Paul's
writings the term takes on another important meaning, namely,
ethical.

A number of questions arise concerning;Péul's
ethical use of this term. When used in this way meaning
sin in g person's life, does it retain the'physical mesning?
As a force makiﬁg for unholy living and unrighteousness,
can it be resisted?

Paul does not disclose in a definite statement his '
doctrine of the flesh. Romans 8:1~11 and Galatians 5:16-25

seem to contain a dualism. Burton brings certain facts to
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1
light on this point.

. Anong many Greek writers there was & tendency to
regard allvmatter including the humen body, as a hindrance
to the best morsl and intellectual devglopment of man. How-
ever, rabbinic Judiasm and the New Testament writers do not
adopt such a viéwpoinﬁ.a |

Then, too, in the New Testament rqaf has the common
meanings of flesh and body and the additional meanings of
corporeal being, kindred and persons. In Philippians 3:3-7
Paul oomeS‘élOSe fo meaning heredity. He decleres that he
had been a_ﬁebrew of the Hebrews and s Pharisee. He was
circumcised the eighth dey end was & member of the tribe of
Benjamin. It seems as though his life as a whole was in-
cluded in the meaning of the term.

Galatiens 5:16 shows that Paul does not attribute
irresistible power to the flesh. He says "walk by the Spirit
end ye shell not fulfil the lust of the flésh." Thus it seems
that fellowship with God leads %o overcoming the power for
evil. DSee also Romans 6:1,2.

Let us examine specific examples typical of Pauline
usage of the term aa;af .

(1.} Flesh
Pgul in writiﬁg to the church at Colossae spesks of

s & & 8 s .

l. Burton, E. DeW., Soul, Spirit and Flesh, p. 192

2. Porter, F. C., The "Yecer Hars™: A Study of the Jewish
Doctrine of Sin, in Biblical and Semetic Studies by Members
of the Yale Divinity School, 1901.
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Christ as having reconciled the readers in "the body of his
flesh through death," Er otatary re7 23 :7»,7,}-55 o CroE Sd
75 Featsuroe  (Col. 1:22). This example is typicsl
of others which show the meaning of o%~”f to be the soft
musculer paits of the body.
| (2.) The Body
| Paul also writes to the Colossians that although
he is not with them "in the flesh" he is with them in the
spirit (Col. 2:5). Here the phraée TG Djeri is used. In
this paésage, Paul declares that he is with the readers in
thoughts and purposes ( 77Z%zw ) although he is a&bsent. in
bodily presence | 0»%? ). |
(8.) Family Relationship, Kindred
Another usége1common among earlier Greek writers
end now used by Paul is that of kindred. In Romans 11:14
he writes: "if by any means I may provoke to jealousy them
that are my flesh (7ﬂﬁﬁgzydu5bu7wav TP+ ovohy ) and save them."
It is probgble thaf in this passage the aposﬁlg;is speaking
of the Jews. However, in this verse the term oﬁfﬁ? héﬁ g

more than & mere physical connotation. It incliudes all that

mgkes up & human being. Y Yo

P
i 7
P

(4.) Corporesl Being

In his letter to the Galatians, Paul says fégardingj,,

his preaehing that he *“conferred not with -flesh and blbcd,“
N/oﬁ-; ol @ ,,(f/’mr(. §In Ephesians 6:12 he speaks of not.
wreatling against flesh end blood. These citations'are



evidence that Paul used the term Vﬂ@g to indicate corporeal
being.
(6) A1l Living Creatures

Passages iilﬁstrating this usage are numerous.
It is sufficient to mention one in I Corinthians 1:29 where
Paul expresses the thought that God.chése the weak things
to put to shame the strong in order that "no flesh should
glory before God ,”“71‘&'0‘03 0‘42’5 Erwitior T8 Bees . In this
instance, d%f?g’ is an inclusive term. |

(6.) Natural Generation

Natural generétioh includes everything a man re-
ceives from heredity, both good and bad. Howe#er, it is
separate from the action of the Holy Spirit. Whatever &
men has, he #s still is in need of God. Philippiens 3:4
is an excellent passage to illustrate this usage.£/ s JQf#T‘
AMos rrermorscrar é- rdodr 6‘;/,‘4' peiddoy "1E any other men think- .~
eth to have confidence in the flesh, I yet more.” See also
Philippians 5:3, II Corinthians 1:17 énd Romans 6:19.

"~ (7.) Tendency ﬁowarﬁvﬁvil. |

Paul in writiﬁg to the church at Rome declares
that "the mind of the flesh is death” (8:6). Agein, in
Galatians 5:16 the readers are exhorfe& not to “fulfilyt@e
lust of the flesh," 71buuids odemes, In,Galapians 5:13 |
Paul speaks words éf warning to seny whq think thattthe léw
was the only obstruction to SGlf-iﬁduigence. He says that
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the freadom gained by release from the law should not be
considered as license, as “an occasion to the flesh,"
(8.) Relation to’A vGowmros -

The relation of ral/'og and afﬁfafowﬂvs is illus-
trated in I Corinthiens 3:3 where Paul inquires "are ye not
carnel, and do ye not walk after the manner of mén?”a%x?
a~ap /11 fro ;| €rre /xy hxTA q"fagowmk repr mareidr<. In Romans
6:19 the spostle says: "I gpeak after the manner'of men
because of the infirmity of your flesh," TApn oS b,

In these instances it seems as though tﬁe two terms are
practically interchangeable.

Another consideration albng this line of thought
is found in Colossians 3:9 where the apostle to the Gentiles
exhorts, "seeing that ye put off the old man with his doings,"
a f?é/i‘Judujuéro( 7oi Jredaior Avdperror Uy Tdls mpds €T abros,
"and have put on the new men, that is being renewed uato
Enowledge after the image of him that created him." In
Galatians 5:24, those who are of Jesus Christ “hayé erucified
the flesh (#wo¢ )." It would seem that the term "old men"
has the same meaniné as Vﬂéf since the context iﬁ each '
instance assigns & similiar list of characteristics.

It is evideﬁt that in these instances, vaif is
not a physical term but is used in an ethical sense as the
part of the nature of man which is opposed to righteousness
end which tends toward evil. As a maﬁﬁer of fact, probably

the most distinguishing festure of Paul's use of the term is
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his employment of the ethicel meaning. With Paul, cwes

is a highly developed term. He uses it as his predecessors
did to denote flesh, body and kindred. But when he uses it
to signify natural generetion, that which one receives by
heredity, he sounds a new note. This includes everything
which a man has except what comes from religious experience.
The s4¢ is thus put in relation to the 7»cZut . The
latter adds the needed “"plus" which makes the complete man.
(See Phil. 5:3). Paul éeparfs from the physical sense in
severasl instances: kindred, corporesl being, naturasl gen-
eration apart from the Holy Spirit, and the element in the
nature of man which opposes good. A clear example of Paul's
use of the ethical meaning is found in Romans 8:1-11. This

passage will be discussed later in this study.

III. Chapter Summary

The first part of this chapter was given over to
& study of the Greek texrm 7zxZaw . It was found that the
word ceme from Trrste which'means to blow, as of wind ox air.
Both terms are traced back to the root 27wy . From the
idea of blow came the meaning of breath. Bresth was assoc-
iated with life. When the tramslators of the Septuwagint
came to the Hebrew word /17) signifying Spirit of Godt they
found no Greek equivalent. 7Ticizcx , however, came to exz-

press this concept. The older meanings are preserved in the



New Testament. Under the influence of Paul, the term widened
its scope of usefulness. It came to be used in connection
with prophecy, mirsascles, tbngues, moxrsl transformetion,
spiritual enlightenment, and the spirit of man.

| The second part of this chapter discussed the Greek
term aqu; The root idea of the term was found to be un-
certain. In the classies, the word signified in the singulsar
the muscle of the thighe In the plursl, it meant the mus-~
cular or soft portions of the body and the body itself. 1In
the Septuagint, it had the meaning of flesh, body and coun-
trymen. Once again under New Testament writers a word burst
forth into full blossom of new meaning. This is due largely
to the influence of Paul. It came fo mean (in sddition to
former meanings) all living‘creaturas, natural generation,
and that in man's nature which mskes for evil. Thus, the

ethicsl sense was added to the term.
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CHAPTER II.

HEBREW AND GREEK TERMS WHICH BEAR ON
THE MEKANING OF "SPIRIT " AND "FLESH"

I. Study of Certain Hebrew Words

He who would understand the langnage of the
apostle Paul must remember that the great statesmsn and
theologian of the New lestament was schooled in the Hebrew
Torah. He makes use nét only of the Hebrew 014 Testament
to substantiate his new teaching as is shown in Acts 13,
but also many of his pivotael words are colored by the 0ld
Testament usage. This thesis is a étudy of two such woxrds.
In this section we(propoae to examine certain Hebrew terms
rendered NMVédld and rwﬁég in our Greek New Testament. The
purpose of this is teo make use of any 1ighf‘which research
throws upon these termé and so to discover similarities and
differences between Paul's conception and the usage of the

equivalent terms in other Greek.

4. Btudy of [7-17 in the 0ld Testament
This term occurs frequently in the Hebrew Secript-
ures. According to Brown, Driver and Briggs, the term has

» . 1
several connotations which it now remains to examine.

1. Cf. Brown, F,, Driver, S. R., Briggs, C. A., Hebrew and
English Lexicon of the 01ld Testament, p. 924ff.
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1. Wind ‘

Qhe’maaning wind is frequently found in 0ld Testsa-
ment literature from the earliest writings down. A typical
example is taken from Psalm 1:4, —IIX Zj’yW")ﬁ )

117 NATAWY YJ1D . “the wicked are not so, but
are 1ike the chaff which the wind driveth away.® (For other
exsmples see Exodus 10:13 and Ezek. 27:26). o

2. Spirit '

The connotation of gpirit is also found in the 0ld
Testament from the earliest writings to the latest. Modern
scholarship finds this meaning to have preceded the meaning
hreath.l

a. Spirit of God

The Hebrew writers had a number of idess associsted

with the Spirit of God. Let us examine some of these ideas.
(1.) Acting in Mysterious Ways

The Spirit 6f'God is thought of as acting in
mysterious ways. In Genesis 1:2 the 3°05% 11,
Spirit of Ged, "moved on the face of the waters.” In Ezekiel
2:2 the Spirit 07:“)) is represented as standing‘the prophet
on his feet. (See also Lzek. 3:12, 14, 24).

| (2.) Giving Hnusual Eoﬁer to Man
Then, too,ﬂthé Spirit of God is conceived of as

e ¢ 8 & & o

l. Burton, op. cit., p. 55.
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giving unusual power to man who is empowered to accomplish
an unusual task. DBoth physiecsl and psychical aspects are
inéluded. Thus, in Genesis 41:38, Pharaoh asks where such
a men as Joseph can be found "in whom the spirit of God is.”
The context reveals that the Eing considered Joseph ”discreét
and wise" and thus gqualified to "rule over my house." In
this casé, psychical powexr is atﬁributed to Joseph bécause
of the Spirit of God. (See also Kxodus 31:3 and Isa. 42:1),
(3.) Giving Unusual Physical Power

The Spirit-of God is credited with giving unusual
physical power to man. In Judges 14:5,6, Ssmson was em-
powered by the Spirit of the Lord ( NN’ M) to slay a
young lion sas easily as though it hsd been a kid. (See also
I Samuel 11:6).
' ” (4.) Affecting the Life of Israel

The Spirit‘ofVGod is conceived of as a power of
God affecting fhe life of the chosen people, Israel, both
individueally and collectively. The background of this con-
ception was in the wilderness experiences. They had been
ied, guided, protected end sssisfed on meny bccasions. Thus,
the trgéendent power of God became reslized. IHence, the
Psalmist could ask : "Whither shall I go from thy spirit and
whither can I flee from thy presence?“ (Ps. 139:7). Hzekiel
36:26-30 indicates the influernce of ﬁﬁe'Spirit of God upon
the group life of Isramel. <The Spirit is represented as



having an ethical effect upon the people to the end that
"ye shall be my people, and I shall be your God." (3ee
also Neh. 9:20, Isa. 44:3). o
These examples show that the Hebrews considered
God as everyﬁhere and as working for the best interests of
Israel. It should be remembered that the Spirit is not
thought of as distinct from God but rather as a manifestat-
ion of the power of God as related both to fthe individual
and to the group. _
b. Spirit of Man
Not only does the term []1]7) have reference to
the Spir;t of God but also to the spirit of man. This is
shown in numerous 014 Testament passages. |
(1.) Seat of Wrath, Distress, Strength
That the term N7 denotes wrath, distress,
strength and cour&ge/is exemplifieé in I Kings 21:5. In
this passage Jezehsl asks harwhusbana,)Ahéb, why hig spirit
( N147)) is so sad. The context reveals that Ahsb was
sullen and angry because of his failure to acquire Naboth's
vineyard. (See also Gen. 45:27; 41:8). In Ezekiel 21:7
177 is used to indicate lack of coﬁragé, for it is re-
recorded that "every heart shall melt, and all hands shall
be feeble, and‘evary spirit ( 1/ 7)) shall be faint and all
kneeg shall be wesk as Water;" Theée citations are typical

of many others illustrating tﬁis'use of the term {77 .
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(2.) Seat of Good Qualities

That the term /7! is used in reference to good
gqualities such as humility is shown in Psslm 51:17 where
David writes that the "sacrifids of God are a broken spirit”
N nid). Then,too, he will not be far from those who are
of a contrite spirit ( /117 also Ps. 51:17). In Deuteronomy
2:30 a contrasting meéning igs found. Sihon,vKing of Heshbon,
was stubborn aﬁd would not allow Isrsel to péss "for Jehovah
thy God hardened his spirit™ ( n 4 7). \ |

| c. Spirit or Demon |

In II Kings 19:7 we read: "I will put a spirit in
him, and he shéll hear tidings, and‘Shall return to his oma
land..." This is cogsidared a3 g personal sgpirit, neither
human nor divine. (See also Zach. 13:2).

3. Breath |

| a. The Breath

The Psalms inform us that breath is necessary to
life. "Thou takest away their breath, they die" {(Ps. 104:29).
Idols are said to be helpless, for "there is né breath in
then" (Jer. 10:14). |

o b. Anger, Power

When God speaks he may slay the wicked with the
breath of his lips (Isa. 11:4). God will upset the course
of nature with "the blast of the breath of his nostrils"
(II Semuel 22:17). “
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B. Study of V(] in the 0ld Testament

Brown, Driver and Briggs in their contribution to
Hebrew Lexicography give several meanings of the term‘jﬂle.l

l. Flesh

This use refers to the flesh of animals as is seen
in Genesisyélzz and to the flesh of men as shown in Genesis
40:19. 1In Ezekiel 11:19 the flesh of the body is contrasted
with stone: "I will take the stony heart out of their flesh,
(V@3 ) end will give them a heart of flesh (1 &2 ),

2. Body '

In speaking of the oil of anointing we learn that
"Upori the flesh of man ghall it not be poured" (Exod. 30:32).
In Numbers 8:7, the Levifes were to be cleansed but no razor
should "pass over their flesh"™ ( 1 ¥ _1 ). In these passages
it is apparent that 74 I refers to the flesh as the soft
muscular portions of the body.

3. Kindred

Genesis 2:23 informs us that Adsm said of the
woman whom God gave as a companion; "This is now bone of ny
bones, and flesh of my flesh"™ (7) af;i). Joseph's brothers
wore halted in their evil pldt to kill the lad by the thought
that "he is our brother, our flesh" { 1 &_L Gen. 37:27).
These'axamples show clearly thq;p tae term 1 ¥ I refers to

blood relation.

l. of., Brown, Driver, Briggs, ad loc.
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4. Man Over Against God As Frall or Erring

Regarding tha corruption of mankind after creation,
Jehoveh said of 'men: "My Spirit shall not strive with men
for ever, for that he also is flesh™ ( YW1 ). In
driving home the point to Judah that God slone is to be
trusﬁed, the prophet Jeremiah (17:5) gives utterance to
these words: "Cursed is the man that trusteth in man, and
maketh flesh his é,rm." In these instances, the fraility of
man is brought in striking conﬁrast to the power of God.

6. All Living Things

In numerous 016. Testament passages, the Hebrew
phrase YW 83D refers to living things, both man snd
animals. In Psalm 145:21, the wrifer says: "Let all flesh
( MW 5D) bless his holy name for ever and ever." In
this verse, the reference is o mankind. Genesis 7:15, 16

illustrate the use of ) W I in referring to animals.

II. Study of Certain Greek Words

' There asre sevaral Greek words relaling to wreGwol
and O"U¢§ which are synonymous or have similar meanings in
gsome instances and which are often confused in the minds of
many people. It 1is our purpose in this section to define,
clarify, distinguish and relate these terms to Wredeesk and
awx?ag . The terms to be considered are Woll) , TWiud, V6TS
and KPS/ «
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A. Study of Wula'

1. Derivation

curfius~says that ¢u5rarv”beloﬁgs to the rt.
spu, sphu®" and that " 9V€r01 then, like’gg;gg'and gspiritus
is properiy braath.“l However, Cremer quotes N&gelsbach as
gaying the term is "derived from (P‘f"‘y h'rvlto , like u"¢/ o5 "
Cremer also adds théﬁ " in universal vsage from Homer down~
wards, 97&;(5/ signifies life in the déétinetiveness of
individual existence, especially of man." Liddell and Scott
‘give no opinion as to the‘root of the Woi&.

2. Usage in the New Testament ,

Thayer declares that 992(6{ has two important
meanings in the New ?astament}z Let us examine these usages
in an effort to distinguish them from the New Testament
usage of the term mreCay .

a. Life |

Concerning the young man who fell from the window,
Paul requested that they make "no ado, for his life (99%{0f )
ig in him" (Acts 20:10). In this passage, 91»4,/77’ is used
to denote the vital force which makes one a living being.
See also Luke 6:92, John 10:11 and Romans 16:4.

1. Curtius, G., Principles of Greek Etymology, trenslated by
A.S. Wilkins and E.B. England, Vol. II, p. 367.

2., Cremer, H., Blblio~fheclogical Lexicon of New Testament
Greek, Fourth Edition in English, p. 582.

3. Cf. Thayer op. cit., p. 677.



44

b. Soul
(1) Seat of Feelings and Desires
In Matthew 26:38, we find that Jesus took two of
his disciples and being troubled said: "My soul (W@%ﬁcﬁvou)
is exceeding sorrowful, even unto daat&.ﬁ See aléo Matthew
11:29. In these instances,lyujff refers to the feelings.
" (2) Bssence Hot Dissolved By Death
The usage 6fV99gyﬁ'to denote the essence which is
not dissolved by death points out the diffa;ence between tﬁe
soul and the body. In Matthew 10:28, Jesus teachesthet one
should not be "afraid of them that kill the body (o~exa ),
but are not able to kill the soul (o ): but rather
fear him who is able to destroy both soul ( tyups ) and body
( -t ) in hell." |
| | (3.) Living Being
; Following a common usage found in the Septusgint,
(Gen. 1:20, Lev. 11:10), qujwf indicates a living creature.
This exceptional New Testament usage is found in Revelation
16:3, Al 7dV (pufy Fess AveBavss, "and every living
soul died." | ' |
| (4,) Man
bejﬂ7’nmy refer specifically to man and may
be associated with the terﬁ1§@¢%azMI as is evident in Romans
2:9, Erry VUL b ;ﬁf://?\/f Aj/k«g?dafmo ,"upon every soul of man.”

Sea also Acts 2:43 and Romans 13:1;
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Thayer lists two uses of the term c./w]nr which
are unimportant as far sas fhis study is concerned and which
will not be studisd here.

3. Relation of qijtf end J7Ticosd

That there is in some respects a close similarity
of meaning between the terms (<~ and mrcZ is obvious.
A discussion of these terms would not be complete without
pointing out that the New Testament usage of the term "W
ig, formally at least, slmost identical with that of the
LXX,itself largely a reproduction of the Hebrew use of WD},
None of the Hebrew senses is lacking, and-none of the senses
found in latér Greek Sux not found in Hebrew is prasente“l

In going back to the Hebrew words f7/7 and W3}
Cremer marks the relation of fhé Greek terus q/gqu and

TTVEGHA ¢ “The‘uh9)— «s.ig the préper subjéct of the life

...but it is not the principle of life itself, it is the
subjeet of 1life which besrs in it the life principle, i.e.
the {7, 7-¢T«4 , ek as such it is the outward manifestation
of the 1ife-principle.“2 Again Cremer is to the point when
he says: "UW9) of itgelf serves to demote the individual,
but N7 dées not, because even when individualized it sig-
nifies only the principle, not the form of 1ifa...“3 However,
some confusion may arise between the terms when it'is remembered

L ] . . . L *

1. Burton, op. cit., ». 190.
2. Cremer, op. cift., p. 583.
3. Ibig,
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that both may be used to designate the substratum of the
personal 1life. The difference between the words may not
be so much in coﬁtant as in point of view. |
In certain instances in the New Testament, Tmredua
and \Puxlf Lseem to be used in the same sense. Compare the
giving up of the 7+&€Tsa by Christ in Matthew 27:50 and by
Stephen in Acts 7:59 and the Woyy by Christ in John 10:15.
See slso Mark 10:45, Matthew 11:29 and John 12:27.
YuXt; and Tvedra ssem to be the immaterial
as compared to the material owps and oS . Thus in
I Thessalonians 5:23, the wwegue is viewed as the ruling
principle, Woug+ as the gself or the personality and the
g-CGeed 88 the material body. The o<Sea is made alive by
the egs’. The Tved 1is ovidenced in the self, the
WYoys . Luke 12:22 shows the ey to be life in the
body. John 10:24 indicates q/u,rf;’ a8 the person, the ego,
the self. In both the Septuagint and in the New Testament,
Wouyy is conceived of as the subject of life. |

B. Study of > e
1. Derivation
Liddell and Scott state that the term ¢&u«a& ig
not derived from ewos , vwws . OCremer assents to this when
he quotes Curtius as saying: "The derivation of ¢@k« from

- 1
ooy , o~&s is hardly possibls.” However, Thayer

- L} . L] - [ ]

l. Cremer, op. cit., p. B35.
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says apparently the term comes from o3

2. Usage in the New Testament

&. Body

As used in the New Testament, @s«a may refer to
. the body of either men or animal. The body msy ﬁé‘alive a9
in Luke 11:34 or dead as in Acts 9:40. In late Greek, slaves
were spoken of as o~«wuary sinéé the main considsration
with slaves was the body. This usage 1s found in Revelation
18:13, "and merdhandise of horses and chariots snd slaves
( O‘Oé;néru’ )™ The spostle Paul deparﬁed from ordinary usage
of the term ané sﬁoke of bodies terrestial’(ﬂwgadrw déT«;éla ).
Ses I Gorinthisns 15:372%. | |

o b. Soociety, Boeial or Ethical Group
,Eiéku& is also used in the NQW Tegtament to

designate a group of people united into a family, s social
or ethical group. . From this usage comes the idea of the
church as a mystical body. The term o~«se4a ag applied to
the church signifies both union and spirifual fellowship
anong the members of the church which is vitalized by Christ
a8 the head. See Bphesians 4:4, I Corinthians 10:17 and
Colossians 1:22. Separate members are called séde as is
shown in I Corinthians 12:27 where Pa;;:zgiﬁ are ye the body
( & ) of Christ, and severally members (/w¢27 ) thereof."
This is another example of & word being richly developed in

usage as it was woven into the texture of St. Paul's thought.
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3. Relation of Zce«d and ;Enfzg

As to the distinction between re«xd and oweg
there are many problems involved. Authorities disagres as
to the exsct differences. The writer proposes to study these
torms in the light of the fbregoing examples from usages.

One distinction between the words under consideration
appears when it is remembered that ¢4;{§' refers to flesh
of the body. It does not refer to anything non-earthly.

It does not rafer to anything dead. Zewsck may refer to
heavenly bodies such as stars. See I Corinthians 15:35ff.
Again, in lKphesians 4:4, v e refsrs not to a physical
organism but to the church. gf}}f would never be employed
in such a sense. It is when both terms refer to the body,
human or animal, that they approach being synonymous.

The aw%ef is considered as mortsl snd as sus-
ceptible to sickness ( II Cor. 4:11 and Gal. 4:18). The
S is mortal (Rom. 8:11) and weak (II Cor. 10310J,

Sxp g is often interchanged with Argpwmos .
iEx}?f is an inclusive term being used;in a collective
sense as in Matthew 24:22 ( #7#Vd ng%g ). Z & gignifies
the complefe physical orgaﬁism with alltof its members
(I Cor. 12:14). ﬁi*fig from the earliest times denotes the
séft muscular'portions, the flesh of the body. COCremer points
out that the o<« "is the vessel of the life or {00,}"7'.“1

1. Cremer, loc. cit..
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Or conversely, the I,UU,YH' is the 1ife in the oy .,

Cremer also adds that the "T3«d and Yoyt may be divided,

or separated from each othér; Tvedud and (/w,{"?' can only be
1

distinguished from each other."

C. Study of Novus
1. Derivation
Thayer asserts that b ® OS5 1s a contraction from
bo'ss .’ Cremer declares that the word belongs to the same
root a3 y }yyu’rq-)ra,, which aceording‘ to Thayer is the Attic
for Yan;’v-lrw and comes from No S o It eorreséomis to the
Latin nosco and to the German Sinn. In speaking of reos ,
Liddell and Scott say " Z Ao appearé to be akin to ZTwe
Y1y e o < .
2. ﬁsag&
a. In the Classics
The firgt meaning given to ¥0sS by Liddell and
Scott is that of mind as employed in perceivingend in
thinking. (See Iliad 15.461). Other meanings which are
listed areAdepehdent upon and similiai' to the one mentioned.
b. In the Septuasgint
The term ~o0s is sparingly employed in the Sept-
uagint. Where it is used, there is no clear-cut definition

1. Cremer, op. cit., p. 905.



of the term. FMor instance, in Isaiah 10:7 we resd “but it
is in his heart to destroy." In this passage the Hebrew
term [J1131is translated yors A VTS in the Septuagint. On
the other hand, in Isaish 40:15‘th§ Hebrew 1 is rendered
voui in the Septuagint. Thus it is seen that the term
has no clesrly-defined signification.
¢« In the New Testament

The term. i00US appears three times in the New
Testament in non-Pauline writings.l In this term, we find
still another instance of a Greek word coming to embody new
thought concepts undsr the inflwnce of the Apostle Paul.
Cremer points out that under Paul voUs for the first time
has a clear and developed meaning.

{1.) Reflective Consciousness

One aSpect‘of,the term #0005 as used by Paul is
reflective consclousness as distinguished from thought and
action not deliberate. In I Corinthisns 14:14, Paul writes
that if he should pray in a'tongue his spirit prays bdut
that his Tnderstanding is unfruitful.™

h (2.) Organ of Thihking

That vods denotes the organ of thinking is made
clear in ths writings of Paul when he says that "I of myself
with the mind ( ¥ ), indeed, serve the law of God" (Romans

L] - L d . » L

1. Moulton and Geden, op. cit., p. 670 .



51~

7:23). This meaning ocomes close to the idea of sentiment.
| {5.) Moral Consciousness

No @5 glso indicates the organ of moral thought,
knowledge and Judgment. In turning again to Paul, we find
‘that he gave advice on certain matters of right and wrong.
He states that on doubtful issues, every man must "be fully
assured in his own mina" ( »03 ) as to what is riéht
(Romans 14:5). 1In thisfpéésage there seems to be indication
of moral dégision. If the verdict is for evil, it is called
the mind of the flesh (Col. 2:18). This consciousness may
be as & habit or as an opinion (I Cor. 1:10).

| 3. Relation of Nods and 24/’05' .

The relation of F»és to P47 is evidenced in
Ephesians 2;5. This is similar to the relation of o «Cicn
and mﬁg i for the expressions body of flesh and mind of
ihe flesh are found to be used in a similar sense in Pauline
writings. This relation is as Cremer says "according to fthe
relation of the person to his nature.“lt 'L’hzis in Colpssia.ns
2:18 the fleshly mind is the mind of man in & condition un-
enlightened by the Spirit of God.

4. Relation of Meds and TTvedud

Briefly stated, the distinction betwéan roos
and T?V&€Ucd is that the former term has to do Wi_t:h the in-
tellectual faculty, understanding, reason, judgment, a:qd

1a cremer‘ OP.Cit., pc 5200
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percspiion. The latter term indicates a 1life principle
(Luke 8:55), the loss of which is death. /Yol is a
psychic teivm; r:ryeb}u in the New Testament is used in a

vital sense.

D. Study of ketpSsd
1. Derivation
Liddell and Scott declare the term comes from
" ZHRAPA or APA4 ; of. kpAS-1y , keqp  ; Skt. hrid, hrid-
éyam; Lat. cor, cord-is, etc.; Goth. hairt-o, O. Norge
hjart-a, A.S5. heort-e, 0JH.G. Herz~a.“1 Thayer‘étates that

the word comes from a root denoting to guiver or palpitate.

Cremer avers;fdféﬁé' is the proper rendering of the Hebrew
£ 3 but is often the translation of ll');l
2. Usage |
a. In the Classics
According to Liddell and Scott, the main usage
of kHF63§ among classical writers is heari, fthe seat of
life (Il. 13:282), heart denoting seat of feeling and‘
passioﬁ (I1. 9.646), heart indicating inclination, desire
and purpoée (11, 10:226), end heart as the mind showing med-
itation and thought. Later Gfeek wri%érs did not differ
egsentially from these maanings. |
b. In the~Sapﬁuagint gndJin the New Testament
The most sigﬁifi&ant difféiénce betwesn the Sept-

1. Liddell and Scott, A Greek-English Lexicon, p. 744.
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nagint and the New Tegfament usage of the term is that in
the former document-refareﬁee is made to thelkdpsné as the
seatl of physical life. See II Kings 9:24 and II Samuel
19:14. This writer has not discovered such usage in the
New Testament. However, a possible exception to this mey
be found in Luke 21:34. Both the Sepfuagini and the New
Testament usage of K4pdi4 will be illustrated in the follow-
ing discussion of the relation of mepdid to 4/2#7’ and to
TrreCeen o It will suffice here td'note that in the
Septuagint, Rng@é is used in translating the Hebrew words
1135 and IDP. The former term is properly rendered
by #Axpssq , heart. But the %atﬁer term refers primarily to
the inwerd part of the midst. (See Gen. 25:22, 24:3).

3. Relation of k«pdid and Yuys

Thayer says of /m,a,!é that in the broader éoncept
it signifies "the seat and centre of all physical and
spiritual lifé."a In other words, it is the center of man's
personal life, éhe inner man. It is the seat of man's
physicel 1life (Judges 19:5); it is the seat of his spiritusl
life, passions, desires, appetites (I Peter 3:4). It is
ihe seat of intelligence (Eph. 1:18)§ it is referred to as
the will (Romans 2:5). Consequently, it is not surprising
to find at certain times a parallelism between Awpdsd

1. Cf. Brown, Driver and Briggs, Hebrew and English Lexicon
of the 014 Testament, pp. 523 and 897.

2. Thayer, J.H., Greek-English Lexicon of the lNew Testament
Fourth Edition, p. 325.



WUyt end rreea . Cremer is directly to the point
when he says
"The Wej)4, the subject of life, whose principle is
the mreva , hags in Reps/a its immediate organ, con-
centrating and mediating all its states and asctivities,
and therefore occupies a position between the two,
TTHET U] === PO Ybf mem fapdid . And further, it
is the heart, as the organ coneentrating, and the medium
of all states and activities, in which the mrecguy , the
distinetive principle of the weys , hags the seat of
its activity."l
Thus, we find emotions ascribed to both haeSid and to wepn” .
Proverbs 12:25 reads : "Heaviness in the heart (/Adesias)
of & man maketh it stoop." Again, in John 12:27 we find
"now is my soul (WYXH) ‘troubled.” It is obvious that the
terms are used iii the same general s;ense. Proverbs 2:10 is
an excellent example of parallel use of these terms: "For
wisdom shall enter into thy heart (dsdbesds ) amd knowle&ge
shall be pleasant unto thy soul { Wutys).

It is interesting to note that whenfydZ is used
in respect.to the emotions, it is associafted with reflective
action and resolve. Thus, we find the prophet Jersmiah
predicting of the time when the people will no loanger
walk after "the stubborness of their evil heart,” /rd,oJ’é;

TTovHpPXS (Jor. &:17). U/b;/’fy/ is also used in reference to
a current Wiéh or insﬁinct. In Job 23:13 we find fthis
statement: "what his soul dasireth‘, even that he doeth."

L] L - - . L

1. Cremer, op. cit., p. 346.
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See also Proverbs 21:10, Jeremiah 2:24 and Psalms 10:3. The
term as used in these paséages is indicative of immediate
desire. |

When Mipsi3 and l}/U,(/b’ are direcily associated
with each other, the former slways precedes the latter.
Thus in Deuﬁ?onomy 26:16, the people are exhorted to keep
the ordinances with "all your heart, and with all your
soul.” See also Beuﬁ%onomy 10:12 end I Kings 2:4, The
teaching is to giée oneself unreservediy‘to the action of
the heart as the immediate organ of the soul., There must
e consgscious and deliberate resolve which in turn soon
becomes natural. if theAtwo terms weréicojoined for the sole
purpose of emphasis, it seems unlikely that a éet order
would always be followed. |

4. Relation of Aapdid  and THVecZd

Investigation disc&oses ;that these terms have
something in common. We have seen above that the heart is
the mediating agent of the activities of the‘spirit ‘which
is the 1ife principle of the soul. The spirit, o4, as
woll as the heart, kdpdid,is involved in the activity and
the conduct of the life committed to Gad; Sometimes the
two terms are found to have parallel usage.“For instaace,
in Psslm 34:19 the writer says that God will‘be with the
person whose selfish 1ife is broken at the #éry roots$'
*Jehovah is nigh unto them that are of a broken hsart

(} ’HFJIQIA ) and saveth such as are of a contrite spirit
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( TTPé'(ﬂ&d 7/)." There appears to be no essential difference
in the mea:niné c;f fhe two terms in this passsge.

Then, too, we find the terms in pai‘allel usage in
different passages i'eferring to the same thing. In Acts
19:21, we discover that Paul “purposed in the spirit.,"
519670 e)p- 7'1;3 »ﬂret/}qr/ ,kte follow & certsin coui‘se of
action. In Acts 11:23, Bgrunabas at An’cidch "exhorted them
all, that with purpose of heart ( K0 & 14s } they would
cleave unto the Lord." The eviden_c;e éhows f:hat in these
passages the two ﬁarmé under conside‘ration have parallel
usage.

That the heart is the seah of the activity of the
spirit is shown in I Peter 3:4 where the author writes:"but
lot it be the hidden man of the heart ( M4ped/@s ), in the
incorruptible apparel of a mesk and quieﬁ spirit (ﬂVEdeTaS)."
In Romans. 5:5, the Holy Spirit is found to have its seat of

éctivity in the heart of man.

IXII. Chapter Summary
o This chapter has been devoted to an examinstion of
geveral terms whose meanings are related to and in some
instances almost synonymous to ﬁ;e mesnings of TTWSE/'IMV or of
a*o(jo § - Thoe Hebrew word [7/7] was found to mean
wind, Spirit of God, spirit of man and breath. This is
gsimilar to the Greek TIVG‘Zﬂd. The Hebrew YW 1 , correspond-
ing to the Greek ra’ftg , }is used for flesh or for the body



=57 =

itself, blood relation, man as contrasted with God, and

all living creaturss. A study of these terms gives a clear-
er understanding of the'hackgrouna and meaning of the idea
of spirit as used in both the Septuagint and in the New
mestament.

It has been seen that the root of the term Yoy’
is a souree of dissgreement among authorities. However,
the main uses of the fterm in the clgssics are life and the
organ of ﬁhé vods , mind. In the Now Testament, it sig-
nifies life and soul. Undei the latter connotation, there
are such meanings as seat of feelings, the essence not dis-~
solved at death, and a living creature. ,

The terms \}/Ujb/and Treg«d may have the same or
similar uséges. In other instances there is a marked dif-
farence. Yol 1is viewed as the gself, the ego, the person-
ality. The Yopti gives 1ife to the TegLd T vegued ig con-
gidered as the principle of life which is manifesied in the
self.

Scholars are not altogether sure gbout the deri-
vation of the term v<2%« . However, its meanings are
clesrly defined. In the New Testament, it is found to in-
dicate the body of?maﬁ or of énimal, heavenly bodies and a
corporate group. It is a more inclusive term than uwf%f

which refers to nothing non-earthly. The ox2f is the flesh

of the body. Thewvwxd is the body as a unit. The r&xa is
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"the vessel of the 1ife or WUIG’, ."1 The (I/U/('I/ is the
1ife in the rch/wa\ . S |
The term VOUS comes from the root JNOR. In
the olassies it means nmind. In the Septuagint, it has no
clearly-defined usage, being used for the Hebrew terms 1.9
and {]/7} . In the New Testament, it means reflective con-
sciousnessg, the organ of thinking, and moral conseiousness.
N ouU's gnd 0"a60§ are used together as the relation of a
person to his nature. [NeDS and mvelivd are distinguished
from each other in ﬁhaﬁ the former term refers to the in-
tellectual faculty; the latter term re-fers to the life
principle. |
/\’dﬁJ’l:! comes from the root MAPA or KPRA .
It is the correct rendition of the Hebrew -ZJ. In the
“c¢lassics, the term meant heart as the saaﬁ of life; heart
indicating seat of feeling, heart implying inclination, and
heart as meaning the mind. In later Greek, these meanings
are usually held to. | _ |
Regarding the relation of I\'d/"fl:? and of Wu/{f/ .
it has been pointed out that /rdf«f/:l is the immediate
organ of the QJU,I’/]/ whose life principle is the TTWée€l «d .
Emotions are ascribed to both the heart and to the soul.
However, reflective resolve is chargcteristic of the heart,

L] L] L] L] L) .

1. Ante, p. 48.
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immediaste desire to the soul. When the terms are used to-
gether, kaodid always precedes woyq . 4

The terms Kded/d and T¥«F%d are found in parallel
usage in ’che Seriptures both when used togefher and when
used separately but referring to the same thing. The heart
is the seat of activity of the spirit, both human and
divine.



CHAPTER THREE

STUDY OF TV€UMWA AND OF S«pf
IN RELATION TO ROMANS 8:1-11



CHAPIER III

STUDY OF Tr#ef4d AND OF ZAPS
IN RELATION TO ROMANS 8:1-11

I. Place of Chapter Eight in the Epistle

| Questions which are prominent in this Epistle

are "What is righteousness™ and "How is it obtained?®" To
thase'questions, chapter eiéht is-an answer. Eaxlier.in
the Epistle, the universal need of the gospel is shown.

The importance of faith is emphasized. The weakness of

the law is pointed out. In chapter eight, the believer is
seid to have no condemnation before God, for he is in
Christ Jesus and thus free from the law of sin and of death.
He knows that he is & son of God, for he has received the
spirit of adoption. IMFinally, in notes of triumph, the chapter
closes with what has been c¢alled the hallelujah chorus. It
is evident that fhis chapter is & culmination of all that
hag preceded in the Epistle.

Not only does chapter eight clinch the argument up
to that point, but it is also a mountain pesk from which the
following chapters may be seen in clear perspective. Thus,
it is apparent that this chapter has both & backward and a
forward outlook. From describing the blessedness of the new
life in union with Christ, the apostlé launches into & Theod-
icy. He shows how the Jews, a favored people, have been

excluded from salvation'simply because they rejected the only

-61 -



~62m

effective plan of salvation. This discussion leads on to
practical instructions for helievers and closes with a

farewell.

Ii. Place of Romans 8:1-11l in the Epistle

' It is generslly conceded among students of the
Bible that;chapter eight is one of the high points of the
Epistle to the Romens. In the opening verses of this chapter,
we find one of the most Significant passages in all of
Paul's writings concerning the relation between the Spirit
snd the flesh. He who interprets Psul's use of these terms
would do well to use verses one to eleven as & starting
~point, for in this passage a great concentration of these
terms is found. |

The four main positions of the‘Epistle a8 a whole
are: |

1. All have sinned.

2. All have need of a Saviour.

3. Christ died for sinners.

4. Believers sre one body in Him.

In the passage under consideration, we find the
logicsl development of the srgument of chapter seven cerried
forwafd. In the previous coniext, the flesh was thought of
as & ruling prineiple which influenced the spostle to follow
e course of conduct incompatible with the high Christian
ideel. Chapter eight indicstes that the law is "weak



through the flesh" (v.3.) The law which was given to point
man to God was utierly uhabie to conguer what Psul calls
the flesh. Hence, the need of a Saviour.

An‘examination of chapter seven shows thst the
apostle spéaks of being in captivity to sin and the law of
sin. In 8:3 he spesks of being free from the law of sin
end of death. This is said to have been sccomplished through
the death of Christ. Since Christ came to condemn sin (v.3),
it is reasonable to conclude that this wes donme on behalf of
sinners. Thus, Christ died for sinners.

in the passage now being considered, Faul does not
say that 311 have sinned. However, in chapters one and two
the universal need of salvation is shown. Jew end Gentile
alike are guilty of sin. The same idea is carried forward
in this passage. The sense of the context and these verses
is that gll have sinned.

Although this passage does not specifically mention
the fact that all believers are one body in Christ, mention
is mede that believers share in the same benefits of sal~-
vation. This is shown first, in that all believers are
freed from condemnation (v.l). Second, all believers have
the Spirit of Christ (v.9). Third, all believers have the
indwelling Spirit of God (v.9). Fourth, sll believers are
assured of a resurrection (v.il). This evidence is indic-

ative of unity among believers.



»gd =

One way to ascertain the relation of a poriion of
Seripture to its broader contexi is to ask the question
"What essential values would be missing if this passage
ﬁare eliminsted from the text?” When this question is
applied to Romens 8:1-11, what is the result? In answer
to this lastter question, it mey be said that without these
verses some of the‘most importent stepping stones toward
the peak of the Epistle (8:31-39) would be missing. Then,
too, except by inference, we Wouid not konow how sin is
overcome in the flesh. Iuch of the ﬁiiumphant portion of
the chapter would lack meaning. Yo eliminate verses ous
to eleven would form s bdresk in the thought and rob the
ergument of its full content and sipgnificance. Paul's
argument here is so closely woven that any one part left
out would wesken the whole structure. In verses one té
eleven, the victory of the Spirit over fhe flesh is sn answer
to the cxry of the soul heard in the previous chapter. Each
step in the argument is as important to the whole as esch
successive link is to an iron chain. Consequently, this
passage has an important place in the argument end in the

Epistle as a whole.

III. The Place of Romans 8:1-11 in Its Context

- This section opens with the words oaéavé}d'which
clesxrly inéicaxe the: § the beginning of chepter eight is
.connected in thought ﬁo the verses immedistely preceding.
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In 7:7-26, the apostle contrasts the law with the newness of
- 1ife in the Christien believer. He vividly describes his
own wretehed”experience unéier the law. Eis condifion is
characterized as carnal; "“for not what I‘woula, that do I
practice; but what I bate, that I do" (7:15). In 8:1-11,
the spostle's experience under giaceaié &eséribéd. Del~
iveranee‘haé come through Jesus Christ. No longer is there
condemnation. He doss notlfollow sfter evil tendencies.
Rather, he is motivated by the Holy Spirit who takes up his
abode in the believing heart. He who persists in following
his own naturasl evil desires follows a course of conduct
which will lead %o death. He in whom the Spirit of God dwells
- will have eternal life.

These things being true, the readers are obligated
to live by the Spirit in order to be sons of God endé to in-
herit life evariasting. Cod spesks to the believer in such
& way that he has full assurance that he is adopted into the
family of God end is a fellow-heir with Christ (vv. 12-17).

Thus it is seen that verses one to eleven connect
the personél experiences of the apostle under bondage of fhe
law with the freedom the believer has in Christ. This free-

dom mskes him & son of God, so that he mey ssy Abba, Father.

IV, Major Emphases in the FPassage
| The major emphesis imn the passage under consideration

is the deliversnce from the flesh by the power of the Spirit.



To appreciate the full import of‘the thought of this
section, it is necessary to examine the preceding context.
Romans 7:14 to 8:11 are really one unit of thought. In
graphic and reaiistic terminology, the apostle describes his
condition under the load of sin as wretched. He is not
master of himself but is mastered by sin. Who can deliver

from such bondage? The joyful answer is Jesus Christ (7:24).

With this background, the opening words of chapter
eight contain added significance. "There is therefore now
no condemnation %o them that are in Christ Jesus." These
words of hope echo time and again down the corridors of the
soul. Release from sin is possible at laast. A greater
power than mere lasw comes to the assistance of man. This
is made possible through the death of Jesus Christ.

The next emphasis in the séction is the antithesis
between the flesh and the Spirit. Allegiance is given sacc-
ording to whether the flesh or the Spirit is served. One
1eads‘to death; the other leads to life. The flesh is
hostile to God; the Spirit is in obedience to God. The
Spirit makes his asbode in those Who>belong to him.

The last emphasis is the assurance believers have
that as Christ was resurrected, so slso may they expect to
be resurrected by thq same power.

A gtudy of the prevailing terminology reveals that
the j;erm nl’e&‘,wq is used eleven times in these verses. 2‘07’4§

is used tén times, and %}4«f?m§ and.lﬂaﬁés are used five
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each. The ferms Jesus Christ appear together or separstely
six times. In sddition, one reference is made to the Son
of God. The/usage of these terms indicates the important
thoughts in the writer's mind. In these few verses, the
two modes of earthly existence are thrown in contrast. On
the one side is law, sin, flesh and desth. On the other
side is Christ, freedom, Spirit and life.

V. 8tructure of the Passage

We have discussed the Epistle in regard to its
main 1deas; the place of chapler eight in the Epistle, and
the place of verses ouo through eleven in their context. It
has been pointed out how chapter eight is a logicsal develop-
ment of the argument in the preceding context. It now re-
mains to examine the passage in regard to structure.

A.'Usg of Connectives

First glance at this passage in the Greek reveals
to the reader that before him is an example of closs argu-
ment used so often by Paul. Practically every verse is in-
troduced by a connective which unites the verses into &
continuous chain of thought. Of the two hundred six words
in this parsgraph, twenty two are conjunctive particles.
‘The term ycx;: appears six times. A€ and &/ S¢ appesr
geven times. These conjuctions together with others make
the passage stand out in marked contrast to the easy-flowing

language of the Gospels.



Since these particles are used so frequently in
this passage, it seems advisable to follow the argument as
int:odizced by them. The a?‘;a'! which introduces chapter
aight takes the reader back to the preceding chapter and
ties in with the last two verses in perticular. The 7{?
of verse two definitely relates fo kq7aﬁruAd of verse one.
The )/agb of verse three assoclates the idea of the strength
of the law of the Spirit with the wesakness of the law of sin
and points to the real facfor in the condsmnation of sin.
Phe force of this y«f’ carries through verse four. The
/7%x of verse fdurlintroduees the reason why God sent his
Son into the world. The yd;’ of verse five connecis dlrectly
with the last clause of vérse four. The: && of verse five
brings out a contrast with the first clause of the verse.
The x«,’o of verse six points back to the last clause of
verse four. The yqfa of verse seven introduces the reason
why the mind of the flesh is enmity against God. The
second y,9’¢ of this verse supports the i‘dea of the first by
moxre eXplanatory matexial. The S’ of verse nine carries
forward the idea introduced in verse five and explained in
versessix, seven and eight. The section closes with &/ S¢
appearing three times. The &/ de’ of verse nine further
explaing the idea of the first clause. The €/ Se¢’ of verse
ten takes up the ides introduced in verse six regsrding the
mind of the flesh and the mind of the Spirit. The e/ Je’

of verse eleven continues the idea of life by assuring



believers that as Christ was resur;ecte&, so they, too, will
be resurrected.
B. Outline of the Passage
The Vietory of the Spirit Over the Flesh
1. Victory over condemnation

2, Vietory over law of sin
a. Mosaic law could not be victor over the flesh
b. God sent Christ to be vietor over the flesh
(1.) Manner Christ came in the likeness of
) ' sinful flesh :
{2.) Objsct Christ came for sin in the flesh
{3.) Result Christ came to condemn sin in the
flesh
(4.) Purgose Christ came that the righteousness
, of the law might be fulflllad in
those who walk after the Spirift

3. Victory over the flesh as shown in antitheses
s. Manner of life is different
(1L.) Those after the flesh okey the flesh
(2.) Those after the Spirit obey the Spirit
b. Ultimate end ig different
(1.) Mind of the flesh is death
(2.) Mind of the Spirit is life and pesoce
¢. Relation to God is different
(1.) Mind of the flesh is opposed to God
: (a.) It is enmity against God
{(b.) It is not in subjection to God
(c.} It cannot possibly plesse God
(2.) Mind of the Spirit, by implication, is
- opposite of {he above
d. These differences reveal the status of the readers
(1.) They are in the Spirit if the Spirit dwells
. in them f»’“
(2.) If they don't have the Spirit of Christ,
they don't belong to him

4. Victory over the law of death
a. The indwelling Christ brings certain resulis
(1.) The body is desd on account of gsin
(2.) The gpirit is 1life because of righfeousness
b. The indwelling Spirit of God will give life to

mortal bodies
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VI. Contribution of ITvedmwd and of X~s to the
Davelopment of Thought in the Passage

We have seen that the dominant emphssis of this
paragraph is that deliverance from the power of the flesh
is possible through the power of the Spirit. DBut what does
the apostle mean in this section by his use of the terms
spirit and flesh? In view of our investigation of the
terminology for fleéh and spirit, this passage presents s
most appropriate center to observe how the terms contribute

to the development of thought in a typical paragraph.

A. Study of J1veoua in the Passage

1. Verse Two

Of the eléven times TvVelsed 1is used in the
passaga uwnder discussion, it is apparent that for .the most
part reference 1is made to the Divine Spirit. Thus in
verse two, the iaw of gin aﬁd of death is put into contrast
to the law of the Spirit of life. mhe,formerklaw~15.shown
to be a law of sin in the members (7:23). The 1aw\6£ sin
which is served‘by the flesh isndgscribed aé opposed to the
law of God (7:25). Thus, the law of sin is found to be in
opposition to the law of God end (by following the sense of
the context) to the Spirit of God. Then, toé; the Spirit of
God (in conffast to the spirit of man) alone can give lifa,
for it is life (John 7:38, 39). The Holy Spirit is also
called the Spirit of truth (John 16:13). The writer knows



of no New Testament passage which speaks of the human spirit
as the spirit of 1life or as the spirit giving life. This is
distinetly an attribute of the Holy Spirit. Commentators
are agreed that in this verse TT+e€gz«dl has reference to the
Divine Spirit.

2. MyeGud in Antithesis to Zaqpg

It has been shown that Paul uses the term in ihrees
general ways, i.e. for breath, for fhe Spirit of God and for
the spirit of man.l The first-named usage has no connection
;with the verses now being considered. As the spirit of man,

J7¢€0¢ck has reference to the sest of feelings, of humility
and of thoughts. But neither the countext nor the verses
themselves permit such usage here. The term, therefore, must
refer to the Spirit of God. |
&« Vorse Nine

The first evidence submitted to show that TH/€Ces
in these verses haé referenoe‘to the Divine Spirit 1s verse
nine where we read "But ye are not in the flesh but in the
Spirit, if 80 be that the Spirit of God ( /76eiica Brcs )
dwelleth in you."™ In this instance, there can bs no doubt
but that the Divina Spirit is intended. .

b Verse 3ix
In verse six we find that the "mind of the Spirit

1. Ante, p. 16ff.
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is life and pesce." In vars§x§e found that the Spirit (of
God) was spaken'of‘as~the Spirit of life. Reference was
madé to John 7:38, 39 where the Spirit is spoken of as giving
life. (See also II Cor. 5:6). Thus, the Spirit which gives
1ife is spoken of as the Divine Spirit in John, in Corinth-
ians end in the context (v.2). Coupled with this evidence
is the fact that the Spirit of God which is mentioned in
verse nine is in antithetical relation to«qus,. This is
similar to the relation of the iwo terms in verse six..
Since 7w ea 18 the Spirit of God in verse nine, it must
also have the same meaning in verse six.
¢c. Verges Four, Five, Seven to Nine-A

If 7vedewa in ita antithetical relation to v‘d;:‘g
in verses six and nine refers to the Divine Spirit, it is
reasonsble to suspect that unless evidence is given {0 in-
dicate & change in meaning that verses four, five and seven
- to nine-a make the same use of the term. An examination of
the term as used in these verses begins by showing that any
refersnce of,Tréféhu to the spirit of men would not be in
agresmant with the ides of the contexi; while reference %o
the Spirit of God is in keepipg with the context. Accord-
ing to Paul's use of WwWreGax , the teim mugt refer to
breath, spirit of man or the Spirit of God. That breath
is not meant here regquires no explanation. If the spirit of
man is intended, it must refer to the seat of feelings,

humilifty or thoughts. But none of these meanings are suitable
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to the thought of the verses. IFurthermore, no indicamion'is
given by the author of any change from the Divine to the
human spirit. It is true that WrczZiek is used without the
definite article, as in verse five. HOwever, later in the
seme verse it is used with the definite article. The context
warrants no other explanation but that Tregww without the
article conveys the same ides as when it does appear with the
article. Since the Pauline usage and the sense of the context
reject the possibility that TWef«o in these verses refers to

breath or to the human gpirit, the term must refer to the

Spirit of God.
3. Voerse Nine-B.

In the last half of verse nine we find that "if
any man hg th not the Spirit of Christ, fﬁ7¥§ﬁd,zPWﬂ”b')
he is none of his." Is the Spirit of Christ the ssme as the
Spirit of God msntioned in the first part of the verse?
In both instances, the Spirit is the Divine Spirit, because
the Spirit and the flesh are still being contrasted. Then,
too, the sense of the context is fhat as those in the flash
can not please God, so also those who have not the Spirit of
Christ are not his. The-believer is said to live in the
Spirit, if (and here is the crucial test) the Spirit of God
dwells in him, That the Spirit of God and the Spirit of
Christ as used ijPaul are -the same Spirit is shown in

Phnilippians 1:19, I Corinthians 6:19. 1In verse nine, the
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genitive PdcoU stands in the same relation to Tvecux &s
X f:rﬂ? does. The genitive defines the 7cbea as

being of God and of Christ.

4., Verse Ten «

In verse ten, the term vrreosa is found in re-
lation to the word /~<Sewes . This introguces a use of

77rcgmg  Qifferent from the rest of the paragraph. 2 Fw«

is to be understood as physical, for it is nqﬁ used in =
figurative sense as Fopg is. Mortal bodiés’are also
mentioned in the next verse. When Trregid 18 contrasted
with vazed or with d%ﬂég , it is "as though it were as much
s part of man's possession as his*body and his fle-sh."l
This is shown in I Corinthisns 5:3 where we find these words:
"Tor I verily, being absent in body but present in spirit,
have alresdy..." (See also I Gor. 7:84, Col 2:5 and II Cor.
7:1). So what Paul is saying,in verse fen is this: But if
Christ is in you, the human body is dead because of sin; but
the human spirit is life because of righteousness. Since the
Divine Spirit is the giver of life, its use here would be
'improper. "The sense in which the spirit is life is anti-
thetical to that in which the body is de&d."a

5. Verse Eleven i

The closing verse of this paragraph also makes use

1. Ante, p. 20.
2. Hodge, C., Commentary on the Epistle to the Romans,
p. 407. ‘
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of the term 7»egetq . Although the text of this verse is
much disputed, commentators are agreed that in both instances
7Tre sz has reference to the Holy Spirit.

That 77+€Cecdh in verse eleven is the Holy Spirit
is shown from the context. In verse nine, the Spirit of God
is spoken of as dwelling in %heﬁbeliever. In the same verse,
the believer is said to have the Spirit of Christ. Verse
ten also speaks of Christ in the believer. Verse elaven
again tells of the Spirit dwelling in the believer. Since
in the previous verse reference was to the Holy Spirit
(except when in contrast to the body), it is reasonsble to
conclude that again such meaning is intended, for no indic-
aftion is given that a change has been made to indicate the
human spirit. Rather, the sense of the context makes it
imperative that the Divine Spirit is meant. The Spirit of
God raised Jesus from the dead. The power to perform un-
usual acts is often attributed by Paul to the Holy Spirit,
never to the human spirit per se. This same Divine Spirit
that raised up Christ from the dead will also give life fo
the mortsl body of the believer. Only the Spirit of God

can overcome death. (See II Cor. 4:14 and I Cor. 6:14).

B. Study of Z«f¢ 1in the Passage
1. Verse Three
' 4
Verse three brings us three occurrences of owg .

We loarn that since the law was weask S/X THS Fepfros God



gent his son &€& 9K Ol wuhly Y agayrés and condemned
sin €+ 75 OMpri . Let us study the use of this term as
it 'appears in this verse.

A1 which introduces the first phrase is said to
have the root meaning of two, Sdo o In composition, it may
mean two, between and through.l The i:eéultant meanings,
however, aré influenced by the case with which it is assoc-
iated. Thtis, with the genitive it means through as in Joi’m
3:17. This is a common New Testament usage. In the phrase
now being considered, S7«’ with the genitive illustrates
the vulnerable point of the law. Its weakness and ingbility
is in its relation to man. Z'ac,/ag here is what has been
referred to as natural generéﬁion.a The physical meaning
of flesh cannot apply here. The law was not weak thrdugh
the musecles of man. but throagh the very nafure of man.

The ethical meaning has not yet appeared in the passage.
«Rathsr, the term in verse three has reference to what man
receives by heredity.

The second appesarance of O‘-a{éf in versge three is
in the phrase Er efaaca;'uocw M/ﬂ‘o's «}dpr:’d.s o From
this, it might be urged that sin is inherent in the body.
This view would make God the suthor of sin. If sin is
inherent in the body, it might be asked "Why is the term

. [ L] L3 . -

1. Dana, H.E., and Mantey, J.R., A Manusl Grammar of the
Greek New Testament, p. 101.
2. Ante, p. 31.
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“;“" o1 lpury used?" Er veAeRl a;tdfr/:/swould be quite
enough. On this issue Robertson says that "here the grammar-
ian is helpless to decide the point. The iﬂterpreter mugt
step in and appeal ito the context or ofher passages for
1ight.“l A tensble explanation in keeping with the sense of
the context and Pauline theology in general is that Christ
took on himself a nature not the same as but similar to the
sinful nsature of man. "The 0761§' éf Christ was of like
nature to the rrqu ot/eq,orm_g » in so far as the lalter was a
atq{g 3 but of unlike nature, in so far as ft was affected
by sin." The likeness applies to both the qzaqﬁnéj and the
W;aj “ 2f/f’~£§ %yné;:arendereﬁ literally means flesh of
sin. 42;%47115 is a genitive which both describes and llmits
VW(/AhQS- |

The term 6 which introduces the phrase ﬁas,thg,
root idea of in, within, sphere within ﬁhieh.s With the
locative, it means in, on, at, within, smong. The use of
the locative here indicates that the vyofds is in the sphere
of the qfao!a;cdr/ . Just as ugﬁ-»yhi;limits, defines and des-
eribes V‘agﬂfrofs , 80 UApfe§ describes 4;«»19/“477.

ﬁhat(@oes the apostle mean by the term‘rékg in
this verse? The context shows that since the law was weak

1. Robertson, A.T., A Grammar of the Greek FKew Testsment in
the Light of Historical Research, Second Edition, p. 784.
2. Meyer, HeAJW., Critical and Ez:egetical Hand-Book to the
Epistla to the Romans, Translated by W.P. Dickson, p. 302.
3. Dana and lMantey, op. clt., p. 105,
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because of human nature, God, in providing a means of re-
demption, sent his own son in a nature similar to man's
ginful nature. 3But the difference between Christ and'us,is,
" that he did not sin. Christ was given in order that sin
might be condemned. Since the likeness applies to both the
sin and the flesh, it seems reasonable to conclude that flesh
in this phrase refers to natural generation, not to the
physical flesh. But it must be remembered that there is a
physical basis for this use of the term. Thus, in taking a
nature similer to ours, he experienced sorrow, pain, sand
weariness. He was acquainted with grief. But he 4id not sin.
The third phrase where ovﬁ%g appesrs in this
verse indicates where sin is condemned, i.e. €+ 7 oaph/
The sorist tense of the verb gives the idesa of sin being
condemned once for all. The preposition é;- denotes sphers
within which. In view of the sense of the context, 0%&{{
as uged in this‘phrase does nof refer to the physical flesh.
Neither can it be held that sin is inherent in the flesh.l
Paul as well as the Hebrew prophets did not hold that the
flesh is sinful.2 Consequently, sin could not be in the flesh
as the materiel substance of the body. Rather, reference here
is made to man as a corporesl heing including that which he
receives by heredity. The e;thical sense of Ohﬁaf is not

- L - L d * .

1. Aate, p. 76.
2’. Anta’ E?. ggo
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found here, for the meaning, although figurative, has s
strong physical basis. Sin was condemned in thq flesh in the
gsense thatl the holy life of Christ condemmned sin by taking
a nature similar to the sinful nature of man.
2, Antithesis to IMregea
Versg four introduces & series of thoughts in
which 6H4%§ and mvegak are in sntithetical reletionship.
The general trend of these ideas are summed up in verse six;
"for the mind of the flesﬁ is death; but the ming of the
Spirit is life and peace.”
The preceding context informs us that the law
was unsble to condemn sin. However, God through Christ con-
'demned sin in thétflesh, Sin was not annihilated but placed
under control, so that it was no.lqnger ﬁhe determining factdr
in life. V
v The term Vﬁfﬁi has: a different meening in re-
lation to 77??4&«» then has appeared heretofore in this
paséage. In speaking of this distinetly Pauline antithesis,
Cremer seys:
"This kind or character beloﬁging'to man by way of
nature, through the o~ , is always regarded from
a religious point of view, and distinguishes Tenm

Over ageinst God, uponl the basis of his existence
TealizZed by mesns of the flesh and in the flesh."l

Thayer adds that when aviﬁg is ghrown in oppositién to the

[ * . . [ L]

1. Cremer, op. cit., p. 854,
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Spirit of God, it "has an ethical sense and denotes mere

human nsture, the éarthlz ngture of man apart from divine
1
influence, and therefore prone to sin and opposed fo God."

Examples of such Pavline asntithetical use of the terms aré
not wanting. (See Gal. 5:13-19 and 6:8); But how do we know
this is the meaning in verses four to nine?

One way to determine the use of!?q%f‘in these
verses is to review briefly the Pauline usage of the texm.
It has been pointed out that Paul uses the teim to indiecate
flesh, body, kindred, corporeal being, all living creatures,
natural generation and that in msn's nature fending toward
avil;z Insight into the context and into verses four to
nine reveals that without guestion thé only two usages pos-
8ible here are natural generation and the tendency toward
evil. DNatural generation has been describéd as that which
"o man receives from heredity, both good and ‘oad."5 (See
Phil. 5:3, Rom. 6:19). This usage must be rejeatéd as
applying fo these vefses; hecause it does not go far enough.
X«ps when contrasted with TwedAvoL "scts in Zhe form of
8 principle, as & power determining the‘person.“v This 1is
well illustreted in verse five where we read: l‘M'Fo:r they that

- - . L » .

1. Thayer, op. cit., p. 854.
2. Ante, p. 28ff.

3. Ante, p. 3l.

4., Cremer, op. c¢it., p. 85b.



aTe after the flesh (o«/5 ) mind the things of the flesh."
Verse eight continues: “And‘they that are in the flesh ‘
cannot please God." Since natural generaetion .does.not-in-
clude all the content present in the term r«?j in these
verses, that meaning must be dismissed. This leaves the
ethical sense as the most likely connotation of the term
in these verses.

That the use of d%é%’ here is what Thayer and
Cremer call the ethicsl use is shown in each successive
entithesis. The law is fulfilled in those walking after the
Spirit, not after the flesh (v.4). Those after the flesh
follow the things of the flesh; those after the Spirit the
things of the Spirit (v.5). Following the flesh leads to
death; following the Spirit leads to life and peace. Tha
flesh is enmity against God; those in the flesh cannot plesase
God.{vv.6-8). Thus it is seen that in these verses the
flegh is in epen‘opposition to God. The Spirit of God dwells
in those who do not follow the flesh (v.7). The Christian
believer has in the indwelling Spirit a powerful slly sgainst
the flesh. The flesh includes "enything which steams the
windows of thes@izﬁh"l When thé Spirit is the ruling factor
in the life of the béliever, the flesh no longer is dominant.
Consequently, the presence of the Holy Spirit in one's life

. - . L] * *

1. Jowett, J.H., The Bpistles of St. Peter, p. 80.
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is seen to be & necessiiy. The antithesis betiween the
Spirit and the flesh is clearly outlined by Beet as follows:

"The flesh is the invisible side of man, animsated
matter. Mysteriously pervaeding it, preserving it
from corruption and giving to it growth and well-
being, is the invisible spirit. Thus in man meet,
and at every point interpenetrate, the seen and the
unseen worlds; the one desiined to crumble sodén into
its original dust, the other created for endless

- life. We have thus the unseen world within us, sc*
tually present in our inmost consciousness. Now
each of these elements claims to rule our entire
action and to mould our ipner life. And they are
in absolute opposition. The flesh, acting upon us
through desires sroused by materiasl objects around,
tends to beget various kinds of sctions, many of
them indisputebly bad. Such gctions will exclude
us from the glory of the coming kingéom. But in
absgolute opposition to the flesh ig the Spirit of
God, whom God has given fto dwell in the hesrts of
His people, that thus their spirit may have (Rom.
viii.l0) immortal life, and to be in them an all-
wigse guide."l

The épirit and the flesh can never come to terms,
either one or the other will be the master. Hsach repre-
’sents a fundamental antagonism, & pull in opposite direc-
tions. This definite hostility compels personal decision.
The ruling principle of our lives will save us or condemn
us in the day of judgment. "He that is unrighteous let him
do unrighteousness still: and he that is filthy, let him
be filthy still: and he that is holy, let him be made holy
still" (Rev. 22:11). The words of John Oxenham suggest to

1. Beet, J.A., Commentary on St. Paul's Epistle to the
Gelatians, Sixth HEdition, pp. 161,162,
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us the two weys of life and that decision must be made.

"To every man there openeth

A way, and ways, and & way;

And the high soul climbs the high way,
And the low soul gropes the low,

And in between, on the migty flats,
The rest drift to and fro.

But to every man there openeth

A high way, and a low. ‘

And every man decideth

The way his soul shall go."l

1. Oxenham, John, The Ways, from "Bees in Amber.”
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