hd B

B N I N I I N BN I TR R TR A EE'Em .

s

S

;_parting the Word to People of the Black

"Qmaasical Hermeneutics and Tts_Relation to.

Experience in Amer1ca"»

&"A'Confroversiél Issue Presented in :
.. Paper to be Defended in a Publie 7
\ Disputatian for the deégree. ef S T

Master»qf Religious ‘Eﬂugatioqaé

" Flected by

William Mason

.J‘ December 10, - 1959

wa Yark Thealogical Seminary




i BN =N BN EE EE B BN EN BN B I B EE'E

o : PREFACE

’

The purpose of this paper is liberation - liberation into new areas
of &nquiry and endeavor. Any preéentation in an’academic community must
be geared to liberation; Scholarship should be more thagfintellectual
gymnastics. If the scholar is one who is ccncernéd with the real and

the true, then he must 6pen new windows to the worlds of truth and reality

~and so spark the imagination and the creativity of hig listeners to the

point whére the idea is so stimulating that people will want to do some—‘
thing about it.

This paper is dedicated to the black mofher in America, unschooled,
for the most part, but not unlearned; well-versed in Christian nurture;
and to the black preacher in America, unschooled for the most part but
not unlearned; well-versed in ‘the eésence of God's revelation; and fiha]ly
to the faculty of New Yerk Theological Seminary, who more than any other

group of people have redeemea a black brother's fatth in the American

dream and the unlinited possibilities of God 8 action in man' 8. world.
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Hermeneutics and Tts Relation to Imparting the Word to People of the
Black Experience in America

 Next to that of the "historical Jesus", the most consiqtenfly discussed

problem in Protestant theology in past years has been the problem of
hermeneutico.
Rene Marle in the Preface of an Intro-
duction to Hermeneutics

Hermes was the divine messenger who announced, made known, and understood
the thought of the gods. (lle was also the god of cunning and trickery, and
of theftjees)s To Hermes was attributed the invention of those things which
gserve to communicate, especially language and writing.

! S S Page 12, Introduction to Hermeneutics
The_Task
The length of this paper demands that we speak directly and succintly

to the subject before us., And if we are not ablé to achieve this task in

- twelve or so doubled-space pages, then we pledge ourselves to writing

another paper at some future date,

What we must attempt to do here is to take a brief look at the area
of hermeneutiés and relate it to imparting the Word of God to people of
the black experience in America. In the process, there are a few basic
assumptions: (1) Hermeneutics, the area of study which deals with the
"prin@iples of interpretation‘and qf thinking thru the problem of how to
understand the phenomenombpf ﬁhe pagt" has‘significance to imparting fhe
Word of God to people of the blaok experience in America. (2) The black »
experience in America has signlflcance for the study of hermeneutlcs, and '
(3) Imparting the Word to black people in Amerlca is the connerstone of
their Christian education, -

The Classical Background

What is hermeneutics? The word comes from a (reek word ﬂhermeheuein";

meaning "franslation" or "interpretation", The word is derived from the f
name of the Greek god, Hermes. Sometimes gg’use the word synonymcuslf .
with the word "exegesis" which has to do with the meaning of a particular
text. But hermeneutics has come to apply more to the study of laws and

principles of interpretation in genaral‘ ‘Some or the rules that have been

M :
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common fo interpreters are: (1) the methods of in&estigation4u9ed in the
study of biblical literature are not different from those applied to other
kinde of 1iterature; (2) the biblical books are historically conditioned;
a fact that calls far knowledge of historical background on the part of
the interpreter. (3) due consideration must be given to the literary form

of a document.~(4) the goal sought iy the meaning intended by the original

“author, (5) an author should be interpreted in terms of consistency of

meaning, (6) words used by an author should be interpreted in terms of

' their meaning for that period of history. (7) matters of authorship, date
~of writing, and to whom the document was written, all have their bearing on

 the interpretation of a document. (1)

Hermeneuties concerns itself with the doctrine of interpretation;
notkthe ﬁethod as such, but methodology.

Iﬁ recent years there'has emerged a renewed interest in hermeneutics,
Philosophers of history such as R.G.(Jollingwood (1889)-(1943) and Wilhelm

Dilthey (1833-1911), have greatly influenced biblical interpretation. The

- conclusion of Collingwood is that "the historian has access to the pagt only

by way of its present existence in himself and’his contemporaries“.(Z)
Dilthey saw a new approach to history by which the inner reality’of men's
lives where h%story is made would be disclosed. 1In connection with this
line of thinking, many questions have beén raised: Are not all historical
events embedded within a complgx historical setting? Is an historical event
purely objective? What is the relation between the subject under investi-
gation-'and the interpreter? Can the past really be transported into the
present? What is the relationship of mean%qg to a historical event? The
question seems to be how to-relate biblical proclamation to each succeeding
age and hbw to’close the gap between ancient mythological world-view and
that of the modern world. (3) Thls is a problem of communication and it is

asking how dc we creaﬁively and honestly bridge the gap between the ancient
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and'the‘modern.

For the biblical historian, the study of hermeneutics premupposcs a
source, the Word of God as récorded in the 014 Téstament and the HNew 'esta-
ment; ahd the Word of God presupposes revelation. The basic source is God
ag revealed in Scriptures. |

For the early Chrisfian church, the Bible was the Greek version of the

014 Testament known as the Septuagint. Legend has it that it was‘trans—

EY e
N

lated by seventy=two Héﬁxgw scholars whose results were completely in

agreement, The translatién, like the original Hebrew text, was regarded
S \‘_ . .

as verbaliy inspired by God. It was not until the second century that the
: ]

Greek New Testament‘came to possess status equivalent to that of the Septua-
gint, deever, thé ideas of the 01d Testament, though expressed in Creck,

were not entirely in harmony with those of the New Testament or of early

_theology.

The experience of the children of Israel in the distant past, in
nomadic or agricultural cultures, was different from the experience
of Christians in the crowded , half-hellenized cities of the Roman
Empire., The Christian, striving to express meaning of his faith, might
have abandoned the 0ld Testament...had it not posgsessed a boundless
veneration for the mysteriuus wisdom of the past, as well as methods of
reinterpreting that wisdom and of making it comprehensible for his own
times. (4) '
In this achievement by the early church, the hermeneutical task of
bridging the gap between ancient and the more modern has been accomplished.
We had two historical situations; onevanéient and one modern, and the
revelation of God was inherent in both. However, it remained the task of the
more modern situation to bring forth men who could properly interpret the
revelation of God that preceeded them.

" What were the roots and character of ﬁhe methods of interpreta'tion that
run thru ancient and the more modern histo?iéal situation? Some of the
methods of interpretation were traditional in the Judaism out of which
Christianity aroae;;othersfﬁere gifts of the Hellenistic schools; and others

were standards of interpretation developed within the church itself,
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-The reinterpretaﬁion of cardinal events of religious hiétory can be

traced within the 01d Testament. "Along with a progressive revelation went

a progressive interpretation, especially in the writings of the prophets. (4L

In turn, the prophets were reinterpreted in the works of the apocalyptic

writers of Judaism. The Bible of the earliest church was not the (ld

‘Testament as we view it in.the light of historical research, but the Cld

, )
. Testament explained bybapocalyptic interpretation. (5) The early Christians

did not understand the Hible from the texts alone, but from the mass of
legends, and legal decisions which had gathered about it in the previous twe

or three centuries., Under the heading "Haggada" was classified all the

' nonlegalﬂinterpreatations of Scriptures, (6) Under the heading "Halakah"

were interpretations by}which the Scriptures could be made to govern every

detail .of Jewish civil and religious life. (7) Both types of exegegis are

"found in the early ohurch.. Both are based on the literal meaning of a text,

usualiy taken'oﬁt of congext, but never contradicted. ‘Fofin Jewish eyes the
whole Bible was«vérbally ingspired by'God. There could be no question

of contradiction or error. However, Jews who lived outside Palestine had

a tendency to make the Bible say what thelr neighbodda kaidsi They relied on

Greek philosophy and wanted to enjoy a synthesis‘between philosophy and

religion, In Hellenistic Alexandrié, the modernist of ancient Judaism,

7/

Philo, and other intel}eé&ualllééders of the day, interpreted the 0l1d

Testament alleghricallyl The allegorical method probably owes ifs existence

to Greek philosogﬁy; It has very little rational justification, but it was

higbly,popular in antiquity and was the firstlline of defense for the 014
Testament within Christianity and Jﬁdaism.ki

Within the framework of such a short paper, why(have we taken time to
devote the foregoiné paragraph'to a lookvag?the influence of Judaism and

Greek thinking on interpretation? kSimply because éuchxinformaﬁtion points

“to agptéhlem'that ¢anronﬁgfus_in_a11’ages, namely, what &0 the times demand
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| by way of interpretation? How are men viewing the Bible? What are the

thoughts about revelation? Are there unique psychological and historical

problems for those who have the responsibility for interpretation? HNo

hermeneutical task can be separated from these basic questions.

Although we cannot‘catalogué the history of‘interpretation in such
short space of time we can raise this questiong In the light of their views
about revelation, the Bible and the historical situation, how do you account
for %hébbiblical interpredsations of Jesus, the early church fathers, the
school of Alexandria,mthe literal, grammatical schodl of sntioch, Jerome
and Augustine, the exegetes of the Middle Ages who were highly influenced
by Gregdi& and Bede, the development of allegory, a more historical exegesis,
tension between history and allegory, the Age of Scholasticism; the Re-
formatioﬁ interpreters suchas martin Tuther and John Calvin; and finally,
the modern period which gave rise to biblical criticism (1650-1800),
literary and historical achievements (1800-1925), and the biblical exegeis
of thevmid~centurf (1925-1950)? To ansﬁer this compound question would take

many pages in many books. “But this is pre@isely why we ask such.&,question;."

o f‘,fixmhqr point§ out the complexity of the material with which we are dealing.

"If we had to address ourselves to one of the above periods for a

clearer view of hermeneutics it would be the modern period, 1650 to the

present, kJ.D. Smart in his Interpretation of Scriptures states, "The -

great and abiding achievement of historieal scholarship has been to dis-

- w
cover and establish the human character of Scriptures. (8) In this state-

ment there is no mention of the scholar dealing with supra-historical

agpects of history nor the divine character of the Soriptures. This is

. e
notwhat the historiecal scholar was after. ,The modern approach was a

historical-critical one, assuming that herméneutical principles remain

“constant in both profaneyor biblical texta.f;A Qtatement from a paper




- At the beginning of our century it was commonly agreed that both the
biblical and non-biblical texts are basically sources, that therefore
in his studies and interpretation the student of the Bible must dis-
miss the fact that the Bible is canonical literature of the church. |

A student of the Bible musti use the historical-critical approaci, so

~as to make use of the philological, historical and paychological
material., There is no such thing as a theological mxeresis. There
is exclusively a historical-critical exegesis....The goal is the re-~
construction of the age out of which the texts came and {to understand
them in the same way and horizon as they were understood by the
authors and readers of the past.... It is without any interest in
what these texts may mean for us today, whether and where they may

_have significance for our present situation.... In other words: the
question of actual truth contained in Biblical texts was dismieged
and purposely subdued by the historical-critical exegesis. (9)

" This very succint summary of the historical-critical approach raises
basic and serious assumptions: | |

  1¢>These exegetes and historiansg did not have their own interest in

1v,f§he deeper'truth contained in the facts; they were neutral observors

 2.%They were entirely right demanding one method, the historical-
k?f:critidal, for all kinds of sources, whether religious or profane,
vhether Christian orx non-Christian,,
Yij3; The historical exegete dismisses hjﬁathetically the nature of our
i - text as canon of the Church. | | B
4. There is a two-fold meaning of the Bible: the one is historical-
 critical without theological meaning, the other is theologically

important without basis in the historical situation and its facts.

There is a need to speak briefly to each of these assumptions.

Number One: The final goal of the 0ld Testament scholar was to write a
S history of Israelite and Jewish religion. In New Testament

regsearch the supreme achievement was to desrribe the variety
of religious phenomena in the primitive church within the con-
text of the religious beliefs and practices of the surrounding
world. The biblical scholax cqpnted himgelf a historian of -
religion and not a theologian. Xarl Barth, the most prominent
anti~historical-critical method figure, who disregarded all
historical conditioning of the Bible as written by human beings,
believed that the records of Scripture are more than merely
records of Israelite, Jewish and Christian religions enabling
us to reconstruct the religious life of these people duriny

- certain deoisive periods in their history and that in the records

l _© of the material they studied.
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there is a deposit of a unique and final revelation of God thru
which alone God can rightly be known and served today. If Marth's
position is true, then the biblical scholar can nb longer limit
himself to historical description but has also to do the work of

a theologian, interpreting the contents of the documents that
he investigates. (10) :

In other words, the very nature of the material would rule‘out complete .
individual objectivity. In addition to this, we are reminded by Dr. W.A.
Irwin, a former president of the Society of Biblical Titerature and Lxegesis,
.thét l'.All history writing is filtered through the prejudices and purposes of
the historian.... Tvery scholar has presuppositions or a bias." (11)

Number Two' All that is true for interpretation of historical sources in

; general is also true for the interpretation of biblical texts
- and therefore required. We do not have the privilege of using
or demanding a speclal theological or Christian method; nor
does there exist a "Christian® method. The method a Christian
scholar is using is the one historical method which was handed
down to us since the Greeks established it, only ¢hergand there
more defined. The biblical exegete is nothing else than a
historian specialized in his historical field, which is defined
by the books of our Bible....To dismiss these principles- as
Karl Barth did...and quite a few modern allegorists and typolo=-
gists, too = would be irresponsible towards the demands of
sincerety. (12)

Number Three: "...the canon is the church's way of pointing to the sacred

( writings in which it has heared the voice of God and marking
them off from all other writings, religious and secular alike,
as the ones that are uniquely the means of God's self-revelation...
A writing, therefore, would have to establish its own camonicity -
by the nature of its content, and its recognition by the cons
gregation was an act of witness in which it embraced the
writing as necessary tonits life as the people of God...." (13)

Number Four' The exegetes of the "religiongeschichliche school",..often
e claimed that only one who is working without theological in-

© ¥erest, who is interpreting the biblical texts as if he were
an atheist, can lay bare the facts in a historical and critical
manner....We must say here the very question and intention of
the text is not taken up by the oldee method, The historian's
question: how did it happen, what are the facts? was not
corrected by the question the texts themselves were raising.
Namely the question: how do you decide with regard to Jesus
Christ, the proclaimed Son of God? How do you understand vour
own life before God and in midst of this world after having
encountered the risen Christ, the living Lord of the Gospel? (14)

Historical and theological interpretation must be inseparable,
each dependent upon the other. The dependence of the theological
upon the historical is easiest to recognize." However, "the
diaoernment of the theolagical sienificanoe of a text may throw

;s
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important new light upon the historical and literary problem.
An illustration of this may be found in the exegesis of Isailah
40 to 66, Until recently 0ld Testament scholars had little ox

£ no appreciation of the intense eschatological expectation of

‘ Second. Isaish,..this was formerly dismissed as merely a poctic
way of announcing the return of a number of Jewish exiles from
Babylon to Jerusalem, But now we see how eagerly he awnited God's
cominge.eos (15)

There are two problems that confront the biblical scholar: (1) the

blind-alley situation into which the historical-critical exegesis 1@ads,xﬁier

,ye,’éhd (2) the biblical scholar reading into the sources his theological

confessionalism or denominational dogmatism and thus foreing answers to
support his presupposed viewpoint. We must recognize "...the true scholar
must befféadykto correct or even reject his preliminavry knowledsess.s Mo

hermeneutical principle can transform a poor historian into a good one as

long as he is not open to self-corrections. Eisegesis instead of exegesis

 is not a specific theologiocal or Christian disease." (16)

IT

What bearing has the hermeneutical‘task ags presented by the modernist

‘had on Christian educators in general? DBefore we examine this relationship -

we should understand that hermeneutics is a word that may bdwell on its way
to replacing the word "revelation" as a key concern in contemporary theology.

With this in mind we can say thatkChriétian educators have taken quite

| seriously the theological renascence that was herzlded in by the "rediscovery"

of the doctrine of revelation and of the centrality of the Bible to the life

of faith. The‘ﬁublication of Karl Bafth's Commentary on Romans in 1918 may .
beﬁsingled outias a major event in this rediscovery+ There has been much
debate as to what occasionedkthis apﬁroach:‘perhaps a world at war, when a
"liberél theology had almcst‘run its courséiﬁnd ﬁas unable to meet the neceds
of disiilusioned men," (17) But the’factoré are certainly more complexed.

What is significant here is that once again‘Christians were reminded of the

5 o S T : ‘
uniqueness of their faith "as being called forth by a sovereign God.....(ls)
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The idea of revelation had declined in £h¢‘wake‘of highei criticism of

thevﬁineteenth and early twentieth centurieé.‘:Christianity, ag a religion
among religions, cogld be understood by the toéls of human reason; This
was the era that gave rise to modern religious education,

| Howéver, when the word "revelation reapﬁeared in the theological
vocabulary, it had a different meaning. The doctrine of revelation‘is ine
eXtricaﬁly linked with the understanding of the Bible and its interpretation,
ahd it has assumed'é dominant iole in the system of major theologians suchas
Barth, “illich, and Bultmann, Much of the fheological activity up thru the
' midftwenﬁieth century can be interpreted from the point of view of the concept
of revelation.7’ ; L !

| In 1940, Harrison Elliott raised the question, *Can Religious @ggggigén
Be Christian?® What he was asking is this: "If the church seeks to transmit
a predetermined body of content, can this rightly be called education? Does
hot the woxrd ﬁeducation" by definition imply change, openness to new truth,
grcwth?" (19) Lewis J. Sherril answered for many Christian educators in

/

his book, The Gift of Power when he said that the fact of revelation is

determinative not only for Christian education but for all the work of the
church. ”
 vJames Barr succintly summarizes the feelings of Christian édhcators
_1n the 1950's and 1960's in this passage:
No single principle is more powerful in the handling of the Blble today
: than the belief that history is the channel of divine revelation. Thus
- the formula "revelation through history™ is taken to represent the
center of biblical thinking, and ihterpretation of any biblical passage
must be related to this historical revelation. (20)
Revelation is the main link between the»OId Testament and the New
. ) f
Testament and it clearly marks bibliecal faith off from other religions.
Revelation is dynamic,'not static, and it is the activity of de who dis-
closes himself to hls people thru historical events. Biblical history is

a revelatory medium as we1 faa an araa of anal§f%cal investigation and
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accumulation of knowledge about Judeo-Christian tradition; Riblical scholars
and theologians lent themselves to this medium and opposing views wore
sharply differentiated. A polarization occurred: fundamentalism at onec end,

liberalism at the other. The rise of fundamentalism in 1908 with the series

The Fundamenjals, was a rejection of liberalism. Fundamentalism was a "Dible=-
centered" movement preserving much of the emphasis of the earlier Sunday
School movement in England.(.:l')
What difference did the view of the Bible and of revelation make in
the educator's task? Sara Little puts it this way:
FTor one thing, the educator has provided for him a structure for the
biblical subject matter to be taught - a story of drama...linking the
Testaments together and providing a framework for interpretation of
particular parts. He has a perspective - that of moving thru facts and
events to message, meaning, gospel, kerygma, to that which is of
"ultimate significance. He has an objective = though a better word is
hope~thag in the movement thru and behind the words of the Bible, the.
student might be confronted by the Word, and supported by the communlty
of God's people in his response to that Word, might join with them in
~their enterprise of 'faith-seeking understanding' and their migsion of
witness to the world in word and deed., (22)
| The Christian educator must help his studengs appropriate the word of
Cod and internalize it.'e"When, biblicaliy, men were led to perceive that
God was at work for their'salvation, revelation was completed by the per-
ception of the meaning of God's activity in their experience.” (23) This
statement is significant because what is really belnp said here is that long_‘
, before God's people had the canonized word formalized they had to deal with,,,
-a kind of "hermeneutlcs of experience", that is, an interpretation of God's

word as paﬂsed on by oral tradition and as it was being formed within themr ,5f

living experience. The meaning of biblical revelation is translated inte

experience and learned there as experlence is interpreted.

When we think of the reception of God:s word, we also think of the
hermeneutical question. Heinrich Ott, successor to Karl Barth, states that
the nature of theology as a whole is hermeneutical and, indeed, that theology

g really hermeneutieaf

(24) What he ‘means by 'hermeneutic' has more to do
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withlfﬁe'act of understanding and interpreting the Bible than a technique or

theory; 0tt usés the philasophical éategories of Heidegger where language
is viewed as "the house df being", a8 the responée to being's unveiling
itself thru man's thinking.

Gerhard Ebeliﬁg and Ernstiluchs, continuing Bultmann's concern for the
problem of communication, place an equal emphasis on the function of words,
qi,t@e "word-~event"., They are proponents Qf What is called the "new her-
meneutic". In the new hermeneutic"the accent falls upon the reality
communicated in existential understanding. The word of God funetioning
hermeneutically...is identical with the true intentidn of the text. Theological
hermeneutic is therefore identical with the word event, the happening of laléi 2-

In the iight of this deep concern about hermeneutics, it would appear that

“the Christian educétor needs to be well on his way to investigating the

relationshlp of hermeneutics ‘to imparting the word.<‘
“ CIIT
We have finally arrived at a point where it now secems feasible to deal
with the main issue of this paper: the relationship that hermeneutlcs has to
imparting the word to people of the black experience in America. At the |
beginning of this paper we listed three basic assumptions. ‘But there are
also some hidden assunptions. |

Pirst, black people in America have been singled out for thls discussion

/because they have auffered in a manner that has no parallel in history and they

have suffered at the hands of people who were and still are in the process '
of their Christlan education.Thus, for the black man, Christian edvoatlon
may very well be a moot question if it is exclusively identified with the ;
Christian eﬁucat;on of white people in Amefica. Secondly, we are defxninm
imparting the word as Christian education, Although "it is not the vhole
purpose of Chrisﬁian eduaation to teach the content and meaning of the Bible"

(26), revelation and 1nterpratation mﬁst be at the oenter of the Christlan
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: educétiénal activity.

For the black Christian, revelation and interpretation has been dt4the
center of his educational activity. But this did not begin as an educational
endeaﬁoi rooted in ihtellectualism. The black man in slavery was in no
position to deal with the intellectual aqpects of hermeneutics, specifically,

or of protestantism, in general. The Methodist and Baptist traditions which

'relied less on intellectualism, was more app: ealing to the black man. Does

this imply that the early black church in America haﬁ no hermeneutical ﬁroo*'
Ficd -

lem! Not at all. Biblical hlstoryvis more than an area of analytical in-

vestigation., It is also a relevatory medium and as such it must deal with -

'continuiﬁg patterns of human response to the revelation\of God. Both the

scholar and the unéchooled believer are open to this response. There was

“ and still is a black hermeneutio and it has great significance to the study

of hermeneutics.‘,

This leads us into assumptionvtﬁo: the black experience in America

&k has significance for the study of hermeneutics, The black man was not ready

to deal with the intellectual aspects of Christianity at the expensé of
having'his dehumanizing éondition Justified by the white church, Weitherk

was he able té deal with his existential conditiqﬁ'in the light of the

word that was imparted. The white man presented a liberating messaze to

a peoPIe who he was systematically oppressingwand dehumanizing, Certainly
the black man was able to see that the white man's 1nterpretat10n of the
word did not lend itself to the black plight. Therefore, the black church,

!

out of intellectual honesty and Christian imperative, preqented a message

- that called for "Racial unity forfreedom and}equality"._(Z?) Does the
. B ?r

existential condition determine a péople'eaﬁermeneutical and theological

perSpective¢ Wot exlusively, If it did, we would be placing the existential

condition above a God who acts 1n and thru history, and people who are

hefword of Goa cannot do that. Their:ﬁheology
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nust be‘interwoven into their existential condition and their God must

be big enough to reign‘supieme over éll. This was the very theme of the
Negro spirituals and blackkpreaching: A God who was able, Thus, fh@ black
man, aé well as the Israelite, had a hermeneutic and a theology/rpnted

securely in their historical situation. What we are now saying is that

‘classical hermeneutics as presented by the historical-critical school, does

not speak to the condition of the black man in America as does the new
hermeneutic. Man needs. to respond to the word of God wherever it touches

him and by doing so,.he must try to understand what it is saying to his

human condition., A formal style of hermeneutics is meaningless to an

oppressed people unless that style allows for imparting the word in a

manner where racigl unity, equality and freedom cries out from each text.
Thié is wﬁy Barth might well be considered a theologian for the black man..
fis approach came at a time when men were disillusioned by the emptinecss

of 1iﬁera1ism'and the actuality of a world at war. Reason and objectivism
had féiled man as it had failed the black man who was untimely snatched from
his beloved shores of Africa. For Barth revelation came down like a shooting

star amidst God's people. For the black man, revelation also came that

. dramatically. The white man had transmitted to the black man a God who

wanted the black man to stay in his placgkwhile on earth, but who would

be delivered from ail pain'and scrrow-"in‘the svéet by-and-by". Robbed of
their father-figures, black people heard clearly thése texts that dealt with
the fatherhood of‘Goq. Oppressed by the plantation master, the black man .
heard and understoodimofe sharply than other believers the higher cost of
following the Master‘of the gospel stories,f}Although presented with the
eschatological hope, they soon perceivedzth;;New Testament message that

no man knows the hour of the Lord's coming, therefore, the believer had to

‘gird himself for battle and righteous living in this world. The black

" condition oried out for & new hermeneutic, one in which the voice of God
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 could be heard speaking to the the oppressed and calling them to liborating

actions. Could it be that the new hermencutic of Ebeling and Puchs ié

an extension of thé‘black hermeneutic? For thesé nen it is the sacred
and profane "word“‘that give meaniné to mants existence and makes it
possible for maﬁ to grasp "the only one reality;, and that is the reality
of God manifest thru Christ in the reality of the world." (28) The black
man, more than any;other man, has been forecibly touched by the zacred and

the profane. word, The profane word dehumanized the black man; the sacred w

s,
Al

word restored his humanity thru his faith. According to Ebeling, our

true humanity is realized only in faith, (29) This understanding was los% ’

by the white racist Christian in America. It was rediscovered by the -

burdened black man/who 1ed us to the understanding that the hermencutical

problem is more than 8 reflecﬁion on theordical princlples or practical rules

'for interpreting a text. The new hermeneutic concerns all manifestations

of reality and involves a total understanding of human existence and faith.
ﬁhe third and final asSumption is that imparting the word, and more
specifically, préaching, has been the cornerstone of the Christian education
of black peopié.: There was aktime when hermeneutics related more directly
tg the art of preaching, and it still does.but not in the‘old—style, re=-
gtricted manner, However, it is in preachiné, the proclamation of God's
word, the kegrygma, that the hermeneutical perspective reaches its highest
possibility because effective preaching/ought to bring into focus the |
sacred and the profane word, and by so doing, men ought to be movdd tovards
#® greater liberation, meaning, and fulfillment, This is what preaching f
did for the black man, and it was not preaghihg bésed on a'keen exemetingf

of Seripture. I refer you to Benjamin ‘s May 8, The Negro's God, for a close

lokk at black preaching and praying. In the various passages cited you
will see the black preachég,aealing‘with the hermeneutieal task in a manner

that affirms his‘exiatendg;: It is significant that the same Germany that
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gave rise to many of the modern hermeneutical glants of the historical-
eritical school also gave rise to Nazisnm,

What does history say about impafting thé ﬁord ag the cornersione
of Christian education? Christian education patterns must reflect what
God's people are hearing from his word. It has reflected this thru history.
In the biblical period the Israelites could not possibly have interpreted
God's word in the Post-exilic period as they had done in the Pre-eéilia.
The partiistic, medieaval, reformation and hodern periads of4tha seventeénth
céntury thrubthe present each spoke to the hermeneutical task in its'ownkway '
and gave;direction to the mode of Christian education, |

The black man, in his peculiar "Sitz in Leben", had to hear a Cod

 who could speak above the hyprocisy ana/shallowness of the white Christian

master. May's speaks to this point when he says:

Tnlike that of many people, the Negro's incredulity, frustration,
agnostisism, and atheism do not develop as the results of the findings
of modern science for from the observation that nature is cruel and
indifferent; but primarily because in the social situation, he finds
himzself hampered and restricted. It is not surprising, therefore, that
the Negro group has produced great preachers but few theologians., The

- Negro is not interested in fine theological or philosophical discussions
about God., He is interested in a God who is able to help him bridege
the chasm that-exits between the actual and the ideal. (30)

IsAthis, in fact,'the task of the Christiangeducator, black or white:

'«helpinngod's children bridge the gap between the actual and the ideal;

between the word and the deed?
it is the black preacher and the black mothér, steeped in ‘the true

meaning of Christian nurture, who have been God's leading hermeneutical

1)

A
,agents in America. What they have sayed has been in the style of symbolic

and poetic modes of thought. The validity of this style as a medium for

o

Cod's revelation has been the work of form and literary critics. The

black hermeneutical agent caught a glimpse of the new hermeneutic before

it was academieally formalizea ana in 80 doing, gave validity to the

assumptions of this papercﬁ
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