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Scarcsly can a uwore memorable exhibition
of God be found than that presented by a
revival of religion.

- Austin Phelps
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A COMPARATIVE STUDY OF TYPICAL
REVIVALS IN AMERICA
DURING THE

NINETEENTH CENTURY

CHAPTER I
A, THE SUBJECT INTRODUCED

One of the distinct characteristics of American Protestant-
iem is its periodic revivals, A prouinsent historian writes,
fAnerica is the land of revivals, Nowhere slse have these been
80 frequent a3 in the United States; nowhere slse have the churches
owad so much of their incréase and prosperity; snd nowhere else
have they been subjected to so much philosophical and theological
discussion, It is to the atwosphere of revivals in which they
live and move that Awerican thinkers owe the position of presmi-
nence in religious psychology concedsd to them even by the Germuna?l

Speaking of the revivalistic spirit in general, une histori-
an writiang as sarly as 1874, mskes & similar observation. YAmerica,
however was wost favored in this graciéus visitation," He then
guotes from a religious Journal of iMarch, 1858, which illustrates
his point, The largs cities and towns generally from Haine to
California are sharing this great and gloriosus wcrk.“z Professor

Mode also confirms this point of view in his book sntitled, "The

Froutier Spirit in Amsrican Christianity", by saying, "Revivalisn

s ——

e S oy —

1. Stalker: Encyclopedia of Religion and Ethics, p. 755
2., Fish: Handbook of Revivals, P, 77
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has bsen one of the outstanding features of American Protestantism,
Throughh it probably mors than any other channsl, our svangelical
Christianity has brought the iupact of the Goqul to bear upon the
rroblem of Auwerican sccisty." He fﬁrther suphasizes this trend
of Christianity as being unigque to America, when he writes, "For
alrost two hundred years it is revivalissa wmors than any other
phenomendh that has supplied the landmarks in our religicus history -
the undﬁlaticns,_upheavala, points of departure, and lines of con-
tinuity. It would not be difficult and by no means unsatisfactory
to write the history of American Prutestantism from the standpoint
of its pericdic awakenings.“3

Jonathan Edwards, as early as the Great Awak‘ening, gives
cradit to this movement for its direet contribution in the chang-
ing of theology. "Th§ idez of revivals is the gift of American
to foreign Calvinism.“q We can further add that the ons thing
that has kept the central doctrines of Christianity before the Ameri-
can paople has been the period‘%&vivala. This statement 1s support-
ad by Henry Clay Fish, who says, "The Important advantage frou re-
vivals was, that the preaching becams more evangelical."s

B, THE SURJECT STATED AND DELIMITED

4 subject that &aals“ﬁFg.field s0 unique to our own country

cannot help but 3tir interest and raise gussiions of further value

which mey bs derived frow a comparative study of positive revivals,

3, lode: The Froatier Spirit ia American Christianity, p. 41
4, 4llen: Jonathan Eiwards, p. 136
5., Fish: Handbook of Revivals, P, 89
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endeavoring to determins the pivlical doctrines, homiletical methods
and educational emphasis, which brought about so many convérsiona,
leading thousands into fellowship with the Christ,

t will not be possible, within ths scops of this thesis to
give a detailed report of the numsrous revivals that occurwed dur-
ing the century umier study, So we shall thersfore limit the dis-
cugsion to what are perhaps the two greatest revivals of this par-
ticular period, the Finasy revivals begianing about 1830 amd the
Moody revivals are dated approximztaly 1876. It is universally
agresd zmong historians that Charles Graandison Finney and Dwight
Lymzn Moody are typical and outstanding representatives of the entirs

revivalistic wovemsnt of the ninetesuth century,

C.  METHOD OF PROCEDURE

The procedurs of this study, in the first place, will ©us to
meke a brisf historical resuue of the revivalistic spirit ewphaasized
by the prominent aWakenihgs during the past century, 1800 A,D, to
1900 A.D,  VYe shall then make a special study of the Finney and
Hoody revivals respectively, meking cur approach through the leaders,
dealing with the age and times in which thess men lived and labored,
‘ﬁa shall enter upon a consideration of their lives and experiesnces
not as biographiss, but ounly in as much as 1t will lead to a glearsr
understanding of the basic principles wmanifsestsd in their specific
fields of work,

It is not a part of our plan to sssk the answer to any definite
Problem, but siuply to draw conclusions frow the compzarative study,
showing similarities and differsncss, offsring whatever suggestions
may cowe from this cowparison, that wmay help us in the preaching of

the Gospel in our age,
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FART I

A HISTORICAL APPROACH TO THE 51UDY
OF THE FINDIEY AND MOCDY REVIVALS

CHAPTER II
A CHARACTERIZATION OF REVIVALS
A. DEFINITIONS OF REVIVALS,.
l. General Definitions.

When speaking of revivals in general, we presuppose a state
of depression. But in our use of the term, applying it to the
church, we mean a religious awakening; a re-animation of the spirit-
ual life of the people in a certain commmity. In this popular
use, the word has a two-fold meaning. It may be the converting of
unregenerate lives or the awakening of the Christian people aé to
their task and responsibilities. If you take the case of a single
rebirth, as taught by Jesus in His conversation with KXicodemus, and
extend it to a commumity to many 1nd1v1d.uéla experiencing a like
change, you have the general theory of a revival in religion.

Revivals, then, are seasons when Chrlstlians are awakened to
a more spiritual frame, to fervent prayer, and to more sarnest endeav-
ors to promote the cause of Christ and redemption; and conseguent
upon this, seasons when the impenitent are aroussed to the concerns
of the soul and the work of personal religion. They sre times when
the Spirit of God sgaln moves on the face of the waters, and the
freshness and beaguty of the new cpsature comes forih. I;’aﬁure itself
seems more full of God; the very words of the Scriptures seem

thereby investad and stand sglow with a new light and glory, with
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gregter fulness and meaning, 1
2. Finney's Definition.

Charles (. finney defined revivals as definite awakenings
and special guiekening in the hesrts of men. He sasild 1t is a
renewal of the first love of Christians.

"It is the renewal of the first love of Christians, resulting
in the awaskening and coaversion of sinmners to God. In the
popular sense, a revival of religion in a community is the
arousing, quickening, and reclaiming of the mors or less back-
slidden churah and the more or less general awakening of all
classes, snd insuring attention to the claims of God." 2

In s rather long treatise, Finmey further explains his
definition under@?ﬁrkpoints. In the first place, & revival
means that there 1s a conviction of sin on the part of the church.
Secondly, 8 revival is nothing less than a new beginning of obedience
to God, that backslidden Christians will be brought to repentancs.
Thirdly, it means a renewing of falth among &ll Christians.
Pinslly, it means g reformation and salvation of sinnera.3

Be CAUSES OF REVIVALS
l. Personslity of Religious (enius,

To select and name certaln causatlve factors which have
produced the numerous revivals that have swept vur country from the
Great awskening, under the leadershlp of Jonathan Zdwards, down
t0 the "Tabernacle leetings" of the "bBaseball Evangelisi™, William
4o Sunday, is slmost an lmpossibility. Yet there are certain con-

¢lusions winich obviously stand out, and numsrous writers have

l. Cf. Fish; Handbook of Revivals, p. 13.
2. Flnney: Revivals of Religion, p. 14.
Se Ibid.o, 13-15, 16.
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felt justifled in stating them &s possible causes. S0 1t is that
James Stalker, writing for the “New Encyclopedia of Religion &nd
Ethics*, suggests two maln causes, the first being the personality
of original religlous genius,
*Ona cause of revival is to be found in personalitles of original
genius., 3Such wers, in the (0ld Testament, loses, Samuwel, Hegzeklah,
Bzra and the like, with each of whom & rise in the tide is
connected. DHut there were provisions made In the economy of
that period for bringing crowds together, With thelr minds bent
on religlious exercises, at the ammal feasts. The Feast of Tab-
arngcles especially with 1ts booths of green branches, must have
resembled & camp-meeting. In the New Testament, the public minis-
tries of John the Baptist, Jesus and St. Paul exhibited many
features always assoclated with revivals. The book of the Acts
¢can hardly be understood by & reader who has never lived in a -
revival, but every chapter contains notices and expressions which
appoal to the sxperience of one who has." 4
This same cause can be Seen in the more modern revivals,
Take, for instance, lethodism under John Wesley, hls brother Charles,
and his friend George vhitefield. These were men who felt them-
sglves to be the depcsitor& of & truth so divine and blessed that
they could not keep 1t to themselves nor confine it to the preaching
within their parish. In the spirit of Him Who sald that "they
that are whole have no need of a physician, but they that are sick",
they flung themselves on the most wicked and degraded portions of
the population. When churches were refused for their presching or
proved to0 small %o hold the crowds, they went to the plsces where
5
they could find room and vwhere they could gather & hearing. Lor
Can we pass by the "lay evangelist®, Dwight L. Moody, in this

¢laasification, for was he not an "original Genius"? He, along with

4. Stalker: Encyclopedia of Religion and Zthies, p. 753.
5. Cf. Stalker: Encyclopedia of Religion and Ethics, p. 754.
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his faithful co-worker, Ira D. Sankey, made a tremendous 1zﬁpress.ian
upon this country znd the people of the British Isles. Iloody won
hig crowds through no display of novelties but through his personal-
ity plus the Word of God. He was nothing less than a genius in

the art of evangelism,

2. Periodicity of Religious Life.

As to the second cause, vhich hes been termed "Perlodicity of
Religlous Life", Stalker, along with other church historianrs, has
obse;‘ved & rhythm in the successive periods of Christianity. He
mentions five periods which mark obvious fluctuations in the progress
of Christianity: the Puritan Awakening; the Evangelical revival;
the Iﬁo;&y Revival; the Welsh revival of 1904-06; and the smerican
ravivals.e These maln divisions can essily bs divided into smaller
periods of unigue manifesfatian of the quickening of spiritusl life.
The progress of Christianity in the world has rarsly, for any
length of time, been uniform. The cause of these fluctuations or
periodic changes is in itself & problem, but is out of the scope of
the problem in this thesis, We are slmply facing the facts a8
history presents them.

3. Prayer.

There 18 much of truth to: .support the view that prayer is
one of the chief factors in bringing about a revival. In fact the
great revival of 1858 can be traced directly to a season of noon

prayer meetings by New York business men. One minister, writing

on the preparation for revivals, says:

6. Cf. Ibld., p. 754.
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"o started by having union prayer-meetings svery Sabbath after-
noon in one of the churches, and a nelghborhood meeting in each
district every Friday evening. The supervisors arranged for the
places and leaders and the visitors invited the familles under
their care. These prayer-meeitings struck at once the foundation
of all our preparation, deep, esrnest, honest praying. The
result was the begimning of the revival. PFamilies that never
spoke t0 sach other met in each other's houses tc talk of their
mutual interssts., Church members who never dared to speak in
public, sang and spoke freely in thelr own homes. Our prayer
meetings began to fill up and to speak with new tongues. Our
Sabbath schools began to show new life. Our Sabbath congrega=—
tions became recruiting stations, rsllying points for active ser-
vice. Conversions followed as a matter of course, and before we
expected 1t, we were realizing what we believed, that God wzlts
to save.”" 7

Charles G. Finney gives s prominent place to prayer among
the causes of revivals, We can certainly take him as an authority,
for everywhere he went & great revival broke out and he , of zll men,
knew how to bring them gbout. He states very frankly his idea of
the inflvence of prayer:
"Prayer is an essential link in the chaln of causes that lead
to a revival; as much se as truth is. GSome have zsalously used
truth to convert men, and laid very little stress on prayer.
They have preached and talked and distridbuted tracts witn great
zeal, and then wondered that they had so little success, .ind
the reason was that they forgot to use the other branch of the
means, effectual prayer. They overiocoked the fact that truth by

itself will never produce the effect, without the Spirit of God,
and that the Spirit is given in answer to earnest prayer." 8

4. Psychology.

There are those who, like Davenport, place great emphasis
on psychology as a vital cause in bringing sbout religlous revivals.
He affirms that much that leads t0 a spiritual awakening, is due to
a fear complex and crowd psychology. He writes:

*Instinctive fear, when a populstion is under the spell of 1it,
arouses great volumes of imagination and emotion, and powerfully

7. Chapman: Revivals and Missions, p. 87.
8. Finney: Lectures on Revivals, p. 48.
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Induces sympathetic movements. Ve shall find, for example, that
certain distinotive features of the Edwards revival in the first
helf of the eighteenth century in Few England, and the Xentucky
revival of 1800, are explained by the enviromment of fear, fear
of starvation, of wild animals snd savages in which the colonisis
had lived, in New Zngland for a century, in Kentucky for a shorter
period. Difficulty of communicsgtion and a great amount of |
lgnorance in a population predisposed to emotional movements." 9

Stalker will admit that to a certain extent psychology makes
i1ts contribution, but he feels that it is far from the motivaiting
influence in bringing about s genuine revival.

"The Psychology of the human spirit may have its own reckoning

to render for such phenomenas but in the last resort they are

t0 be traced to the Spirlt of Ged, blowing vhere it listeth.®” 10
It is along this same line that FPish resgsons. He heartily sgrees
with the 1dea that the cause is divine.

#The effective cause in all true revivals 1s the life-giving,

light-imparting, qulickening, regenerating and sanctifying energy

of the Holy Spirit, converting the hardened sinner and reclaim-

ing the backslider and dormant believer.' 1l

C. THE REVIVALISTIC SPIRIT OF EARLY
CHRISTIANITY

1. Pentecost and its Influence.

By using the term revival in its broadest sense, &8 defined
earlier in this thesis, we can look upon Pentecost as the first
great Christian revival, In fect the inavgurstion of Christianity
was the greatest quickening of spiritual energy the world has ever |

Knowne

"By this great and notable event. the Apostolic ige was ushered
in as a great misslonary and evangellstic era.nl2

9. Davenport; Primitive Traits in Religious Revivals, p. 8.
10, Stalker: Ope Clte, ps 753,

11, ®ish; Ope Cite, Do 14,

12. Beardsley: History of American Revivals, p. 3.
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In reading the book of the Acts we feel that Same 11:113ulse
that comes from reading of the revivals in the early nineteenth
century. Kirk, in spesking of the influence of Pentecost, says:

"*The impulse of this revival contimed to be felt through four
centuries, swelling like a wave of the sea, steadlly onward,
until the battle of the Liilvian Bridge put the scepter in the
hands of Constantine, and destroyed thus the power of Pagan
persecution; and then the decrse of lilan pronounced the reli-
glon of the Cross the religion of the Empire.” 13
Prom this we see that Christianity in:. the very early days was
prone to be evangellstle; in fsot 1t was the exhortation of the
Master when He promised His disciples the gift of the Holy Spirit
and commanded them to go forth.

Kot only at Jerusalem, were wltnessed such scenes as appesar
in revivals, but in all the region round sbout where the spostles
and apostolic men preached in those days, and far sway among the
Gentiles, at Samaria, Caesarea, the Antiochs, at Lystra and Derby,
Philippi, Thessalonica, Ephesus snd at Rome. S0 many and so mighty
were those special manifestations of divine power and grace in the
gospel, by reason of such effusion of the Holy Spilrit, that Ter-
tullian could say at the beginning of the third century, in his
appesal to the civil suthorities,

#ye have filled all places of your dominions, cities, islands,
corporations, councils, armies, tribves, the senste, the palace,
the court of Judicature.” 14
S0 mightily grew the Word of God and with great influence prevailed,
2. The Reformation Period.

In following the pages of Church history, we come to the

13. Xirk: Revival Lectures, p. 115
14. Philip Schaff's Religlious Encyclopedia, p. 2039 (irticle on
Ravivals by Hatfield)
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Crusades. Certainly it is not wrong to class them among the great |
periods of Church expansion and spiritual regeneration. The revi-
valistic spirit made rapid progress during the preaching of Wyeliff,
Huss and Savonarola. They were unconsciously laying the foundation
for Luther and the Reformation.
Martin Luther nalling his theses to the portal of the Church
15

at ¥Wittenburg, altered the progress of church history. His work
along with the labors of Zwingli, Calvin and Knox, resulted in the
greatest spirituel guickening that has appeared since the Holy
Spirit descended upon the hundred and twenty in the Upper Room
where Peter burst forth with the first great revivalistic sermon of
the new era. Hatfleld in his account on revivals of religlon in
Schaff's Encyclopedia, calls the Reformation perlod, "The Great
Protestant Revival.” He affims:

#1t was a specisl dispensation of the Spirit, whereby the minds

of men everywhere in Christian lands were turned towards the

utterances of the Divine Vord, the errors of the Papacy werse

discovered and renounced, the truth as it 1s in Jesus apprehend-

ed and embraced by multitudes, and the churches bullt up in

falth of the gospel. It was a great and general revival of

religion, whereby converts in tens of thousands were boran of the

Spirit of God." 16

With this upheaval in Christendom, Protestantism swung into

power, making its impression upon political as well as religious

conditions. %We quote Beardsley, as one who holds this historical

15, walker in the History of the Christian Church, p. 336, writes,
#iartin Luther launched the most glgantic revolution in the
Christian Church....He 1s one of the few men of whom it may
be sald that the history of the world was profoundly altered
by his work.™

16. Philip Schaff's Religious Encyclopedia, p. 2040. (article on
Revivals by Hatfield.)
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point of views

#In England the cleavage with Rome was chiefly along political
and ecclesiastical lines, Henry VIII through whom it was effect-
ed had been an ardent Romanist, but when the Pope refused to
grant him a divorece from Catherine of Arrsgon, he took the
matter into his own hands and proclaimed himself the head of
the English Church. This never could have been done, had there
not have been a strong undercurrent of Protestantlism in the
popular sentiment of the day....These reforms were not violent.
A change in the leadership of the church was all that was at
first contemplated. Other changes were inevitable, but the
Protestantiam of England partook more of the character of an
evolutionary process rather thsn the more violent form of
revolution. '

In consequence of the persecution of lary, many of the
clergy fled to the contlnent, where they came into contact with
a type of Protestantism much more radical than that of Zngland.
Bspecially was this trve at Geneva where the stern genlus of
Calvin presided in asscetic simplieity. On thelr retura to Eng-
land after the accesslon of Elizassbeth, they carried with them
a desire for further reform. A4S & consequence the Puritan
rovival was insugunrated, which subsequently peopled New England
with colonists and thus prepared the way for the introduction
of that more vital form of religion vwhich has characterized the
history of imerican Christianity.m 17

’ In view of this universality of Protestantism, we can
‘agree with the above history, that it waes the outgrowth of a
terrific spiritual awakening. Tracing the revivalistic emphasis
from early Christianity, in this brief way, we have brought it
down to 1its entrance into imerica. W sShall now take a swmary
 view of the revivalistic emphasis in american Christianity, for
the 1ight 1t may throw on our more concentrated study in later

chapters.

17, Beardsley: Ope Clt., Do 7
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CHAPTER IIIX

A RESUME OF AMERICAN REVIVALS
" DURING THE NINETEEKRTH CENTURY

A, THE SECONED GREAT AWAKENING
1. The Kentucky and Other Revivals Adjacent.

The coming of civilizatlon to American shores was a con-
tinuation of the spreading of the gospel, finding perhaps its
grestest triumph in the days of Jonathan Edwards and the "Great
Awskening®. But after this there was a gradual subsidence of
the revival Influence until the nationsl revival which was golng
on at the opening of the ninsteenth century, commonly called the
Second Great Awakening. 7

At this critical moment when lmmigration into the Middle
West was beginning t0 gssume large proportions, this revival serve
ed &8 a timely preventive to the laxity of morals naturally assc—
tlated with the shifting of population from one area t0 another,
while 1t also quickened a sense of responsibility of the o0ld and
strong communities %o the new and weak,

In the older settlements of Kentucky, the revival mads lis
first appearance among the Presbyterians. The whole of that
country, about a year before, Was remarkable for vice and
dissipation, and a decided majority of the people were professed
1nfidals.’ During that winter the Baptists were awskened and great
numbers were added to their churches. The character of the
people In XKentucky changed entirely and in less than twelve months

a state that was noted for its Intemperance and licentiousness,
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became one of temperance and its moral standards s model foi' all
states around it. One historian writes:

*A profane aexpression was hardly ever heard, a religious awe
seemed to pervade the country, and some Deistical characters

had confessed that from whatever cause the revival might originate,

it certainly made the people better.” 1

One minister stood up and shouted,
"Yow, sir, let modern philosophers talk of reforming the world
by banishing Christianity, and introducing their licentiocus
aystems; the blessed Gospel of our Lord is showing what it can
dod® 2

a. Characteristics.

One 1s startled when figures show ths largeness o0f these
assemblies. It 1s gensrally supposed that at many places there
were not fewer than eight to twelve thousand peopls. At a place
called Cane Rldge, the number estimated was at least twenty thou-
aand..3 The length of time people oontinued at the places of wor-
ship 18 ano thegr important circumstance of the Xentucky revival.
4% Cane Ridge, they met on Priday and continued till VWednesday
evening, night and dsy, without intermissions, and with such ear-
nestness that heavy showers of rain were not sufficient to disperse
them, Had not the preachers been exhausted and obliged to retire,
or had they chosen to prolong the worshi;i, they might have kept
the people any length of time., And this was in 2 country, vhere
less than twelve months befors, the clergy found it difficuld to
detain tie people during the usual exercises of a Sunday worship

service,

1. Halliday: The Church in america, p. 84.

2. I‘bid., Po 8’40

3. Cf. Beardsley: History of imerican Revivals, p. 93.
4, Cf, Ibid., Pe 93.



b. Psychologleal Effects.

These prolonged meetings had a psychological and mental, as
well as religious effect on the part of the people. Sudden out-
eries, hysteric weeping, laughter and fainting, were customary
scenes In these open air, religious gatherings. é.zultitudas fell
prostrate on the ground, "spirituslly slain", as it was sald. Lest
the helpless bodles should be trampled by the surging crowd, they
were taken up and laild in rows on the floor of the neighboring
meeting-house., Some lay quletly, unable to move or spesk., Some
talked but could not move. Some beat the floor with their heels.

- Some shrieked in sgony, bounding like fish out of water, Others
rushed wlldly over stumps of trees and plunged into the forest
B
shouting, "Lost] Lost¥"

Rev. Barton W. Stone, who afterwards became one of the lead-
ing lights in the brotherhood known as the Disciples of Christ, at
that tire was a Presbyterlasn minister in Bourbon County, Hentucky.
Having heard of thls wonderful work of grace, he went across the
state In the spring of 1801 to attend a camp-meeting in that vicin-
ity, to behold for himself the mervelous things that God had wrought.
He afterwards wrote about the scenes he had witnessed:;

"There on the edge of & prairie in Logan County, Kentucky, the
multitudes came and continued a number of days and nights en-
camped on the ground....The scene was new to me znd passing strange,
It baffled description. Nany, very many, fell down as men

8lain in battle, and continued for hours together in an gpparently
breathless and motionless state, sometimes for a few moments
roviving and exhibiting symtoms of 1life by deep groans or pierc-
ing shrieks, or by a prayer for mercy fervently uttered....Two

or three of my particular scquaintances from s distance wers
gtruck down, I sat patiently by one of them, whom I knew to be

5. Cf. Beardsley: Op. Ciltey Do 9l.
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& careless simmer, for hours, and observed with critical stten-
tion everything that passed, from the beginning to the end., I
noticed the momentary revivings as from death, the humble con-
fession of sins, the fervent prayer, and the ultimate deliverance;
then the solemn thanks t0 God, and affecilonate exhortation to
companions and to the people sround to repent and come to Jasus.

I was astonished at the knowledge of gospel truth displsyed in

the address. The effect was that several sank down into the same
gppearance of death. After atiending to many such cases, my
conviction was complete that it was a good work--the work of
Godg nor hes my mind changed or even wavered since on the subject.
¥uch did I sse then, and much have I seen since, that I consider
to be fansticism; but this should not condemm the work. The devil
has always trled to ape the works of God, t0 bring them into
dispute; Dbut that camnot be a Satanie work which brings men

t0 humble confession, to forsaking sin, to prayer, fervent praise
and thanksgiving, and t0 & sincere and affectionats exhortation

to sinners to repent and come to Jesus the Saviour." 6
4nd it was this man who, along with Methodist and Baptist preschers,
went back to his own county and sponsored the great revival at
Cane Ridge which we mentioned above, A

The disorders su far mentionad have been mild in comparison
to those that follow., According to Peter Casriwright in his
Autobiography, we read that next to the "falling" exercise, the
most terrible was the "jerks", The sinner would shake in svery
joint, BSometimes the hesd would be thrown from side to side with
great rapidity; sgsin the feet were affected, and the viectim would
hop like & frog. Cartwright declares that he had seen more than
five hundred persons jerking at once in his own congregation.
Along this same line was the phenomenon czlled 'barking™. The
subjects would gather around the minister and bark like dogs,.

This act was often called "treeing the d.evil“.7

Students of revivals have discovered that when the nervous

6. Tyler: The Disciples, smerican Church History Seriss, Vol. XII,
P 13.
7. Cartwright: sutobiography, pe. 5D-5l.
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tension has risen %0 the maximum, it will fsall to the minimum,.
wihen & year or two had elapsed, the milder hysterical forms of
muscular action began to display themselves in certain guarters,
until, In 1803, the 'holy laugh' became a feature of the worshlp.
While the minister was preaching, the members would burst out
one after another, znd then in chorus into what was regarded a
solemn laugh." 8

To students of, this century, it is difficult to consider
such sctions as a part of the Christian program of salvation. VYet,
with the above data in hand, it is lmpossible to wave 1t aside with
a superficial consideration.

¢. Conditions of the Country.

For thst reason we take time to look into the condition of
the cowntry to see if we can find any clue to the osuse of this
special, and seemingly impossidle, staie of human behavior. Qur
attention 1s first directed to the sge and times, to the conditions
under which these emotlonal people lived. They were in a new and
wild country, ploneers in the wilderness. The population was made
up largely of degenerate and criminal people.

"There was a large Influx of people drawn from the worst lmmi-

»  grants that perhaps wore ever brought to imerica, the mass of
convicts, servants, redemptioners and the like who formed such
an excessively undesirable substratum to the otherwise excellent
population of the tide-water regions in Virginia and the Car-
olinas. Kany of the Southern crackers, or poor Whites, sprang
from this class, vwhich also in the back woods gave birth to
goenerations of violent and hardened criminals and to an even

greater number of shiftless, lazy, cowardly cumberers of the
earth's surface." 9

Freedom was born in their blood, law was not a part of their

life. The teaching of Enox and Calvin, on which their forefathers

fed, was not a part of their ration.

8. Davenport: Primitive Tralts in Religious Revivals, p. 8l.
9. Roosevelt; Winmiing of the Wes%, Vol. I, p. 130.
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"They were obliged %o be ever on the slert agailnst attacking
saveges, And the slightest alarm would bring them together,
every man and boy in the settlement who could use a rifle in
defense of the women and the children. They lived 4in an
environment of fear, though they were of such sturdy stock that
they grew in the midst of 1t to be utterly fearless and even
reckless of the danger that they could understand and messure." 10

We do not mean to infer that the people of this section,
Southwestern Kentucky, Tennessee, Virginla and the Carolinas, were
in the large an inferior people or essentially sirmers. For
the descendants of these people have done a very great deal for
Anmerica. In fact, they were the builders of the country; theirs
was the foundation work,

"They were the first to declare independence, and who in the

war of 1612, saw more clearly than FNew England the necessity

of the struggle, and were for it through and through, when Xew
England hald back because of commercisl interest and unpatriotic
sloth. The decisive victory of General Jackson of New Orleans
was largely won by the few hundred clear-eyed, stralght shooting,
backwoods riflemen from Tennessee. ind the fact that the

very heart of imerican democracy beats today in the central west
is partly due to the same instinct and the morsl stamina of
these Scotch-Irish plonsers.h 11

d. Theological Doctrines.

KHow that we understand that these peopls were of an emotion-
al mind, produced perhaps because of thelr enviromment, eyes and
ears trained to see snd hear lurking dangers, we can appreclate
their reaction to religion. Surely they were prepared to meet the
trisls of the open forests but as for (God, they felt little . -
need. Yew England was agwekened by ZEdwards and his theological
partners; ministers at large were feeling their responsibilities;

and s0 it was becauss of this that James JcGready made the journey

10. Davenport:Op. Cit., p. 64,
11. Ibid., p. 63,
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into Logan County, Kentucky. His doctrine wias a modified
Calvinism, He was much impressed with John 3:3 (The XNicodemus
story} combined with Paul's dramatic conversion. In other words,
one had to be born again and one would be aware of the time when
the new birth ocecurred.
#In New England under Edwards, and in old Englend under Wesley,
it sounded forth c¢lear and strong and terrible in fearful de-
nunciation of the wrath of God upon impenitent sinners.” 12
4 friend said of the Rev, lir. MeGready that he could so array
hell before the wicked that they would tremble and quake, imsgining
a lake of fire and brimstone yawning %0 overwhelm them and the hand
of the Almighty thrusting them down the horrible abyss.ls It
was MeGready's terrlble earnestness plus his striking personality
and tremendous voice that brought large crowds ocut to hear him,
In fact, %harever he went he changed the community. It is told
that after he had vislted a section of the country, the one topic
of conversation among the old and the young was the salvation of
their souls.

Other names that stand out among the prominent preachers
of this revival are, William znd John McGee, Hodge, Stone and
Willilam Burke. Their gospel was the fear of hell and conviction
of sin. They played upon the cord of fear, In the physical
and mental excitement, outbursts of emotion took the place of ra-

tlonal thinking and guiet reverence.

Althowgh, presentihg theology simply from the side of fear

12, Davenport:;Primitive Traits in Religious Revivals, p. 18l.
13. cf, Ibid.' p. 181,

V9190



is contrary to our interpretation of the Gospel, yet we are faced
with the fact that Christianity triumphed even during these days
of religious insanity. Beardsley, in his book on the history of
American Revivals, classes the results of the swekening of 1800
under three heads: first, the overthrow of infidelity; second, the
spiritual quickening of the churches; third, the inauguration of
14
the great philenthroplc and missionary enterprises.

Records clearly show that large numbers were added to the
church during the days preceding 1800, whem the preaching consisted
primarily of dry discourses upon a stiff and technicsl theology,
or a cold speculative orthodoxy. And now we are surprised by
the figures of Increased membership of the church under the in-
fluence of this emotional theology. Statistics show a most stars
tling inerease in additions to the churches from 1800 to 1830:

The Presbyterian Church increased from 40,000 to 173,229

- fourfold.

The Congregational Church Incrsased from 75,000 to 140,000

- twofold.

The Baptlst Church incressed from 160,000 to 313,000

- threefold.

The Kethodist Episcipal Church increased from 64,000 to
476,153 - sevenfold. 15

Fothing like such an incresse had ever before been known. In
the space of three years alone, (1800-1803) the communicants
of the Methodist Zpiscopal Church increased from 64,000 to

There are those who will sgree with Theodore Roosevelt
that the theology of the times had a great deal to do with this

ra»id increase, It was 8 theology adapted to thelr emotional

14. Cf. Beardsley: History of imerican Revivals, p.3.
15. Dorchester: Christlanity in the United 3tates, p. 873.
16. Ibid., 873,
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1ife.
#Calvinism, though more congenial than Episcopacy, snd in-
finitely more so than Catholicism, was too cold for the fiery
hearts of the borders; they were not stirred to the depths of
their natures t1ll other creeds, and sbove all lNethodism, wWork—
ed their way to the wilderness.® 17

2. Colleges Awakened.

In reviewing the effects of the revival at the beginning of
the nineteenth century, We must not fall to say & few words about
its contribution to the colleges and universities. 4% that time the
schools of higher education were infected with the prevalent
Prench infidelity. %hen Timothy Dwight entered the duties of
president of Yale College iIn 1795, he was faced with a group of
students who took great pride in ridiculing religion and stamping
themsalies as unbellievers. The degree %0 which 1t prevailed may
be judged from the following faet:

14 considerable portion of the class which he first taught as-

suwned the names of the Znglish and Prench infidels and were

more familliarly known by them thsn their own.” 18
But Dr. Dwight was a falr match for them and invited the freest
of thinking and discussion and then prepared a series of ssrmons
which he presached to the students in the chapel. He had carg-
fully worked out an attack on the philosophy of skepticism, which
met their doubts and arguments so satisfactorily that in the
spring of 1802, a great revival broke out in the student body and
about two hundred of them were converted. ot only did they

unite with the church, but "nearly all the converts entered the

19
ministry."

17, Roosevelt: Winning the Vest, p.
18. Beardsley: Op. Clt., pe. 88
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The lives of these students were changed, not through emotional
fear, but by the influence of a Christian man with the keen logic
of an spostle Paul.

The college revivals had a nationsl influsnce, They did
20
more than bring religion back into the field of education, they

prepared leaders who went forth into the new frontier, placing
Christian principles aa baslc factors in the wilderness homs.
This phsse has been emphssized by Chandler in his book, "Great

Revivals snd the Great Republic.”" He writes:
#,.ebut for the influence of the revival ( the revival of 1800)
movenment in the colleges of the Rast, much of its effects in
the West would have been lost in the first twenty-five years
of the nineteenth century. Out of the Eastern colleges came
the religious leaders of the VWestern Churches, and without
the revival in the colleges the supply of such leaders would
have been insufficient for the demand." 21

20+ Walker: History of the Christian Church, p. 560, This was a
period in which higher education for minister was greatly stim-
ulated, the result being the duilding of many new seminaries.
#In 1807 the Moravians established a theoclogicsl school in
Yazareth, Ponn....The Congregationalists opened a seminary in
Andover, }Mass. in 1808, Pour years later the Presbyterians
Inavgurated a similar seminary at Princeton, ¥.» J« In 1815
a Lutheran theologlcal school was established in Hartwick, N.Y.
The Divinity School of Harvard University was opened under
Unitarian auspices the same year. Dangor Theological Seminary
in Maine, was founded by Congregationalists in 1816. The Bep-
tists insugurated Hamilton{New York) Theologiecsl Seminary in
1819, Two years later the Presbyterlan School in svbuvrn, N.Y.,
was established, and in 1842 the Congregationalists opened the
Divinity Bchool of Ysle Unlversity. These Institutions for
ministerial training multiplied repidly, and by 1860 had in-
creased to fifty, s number since greatly augmented. The whole
character of pastoral preparation was broadened, deepened, and
gystomatized.

2l. Chandler; Great Revivals and the Great Republic, p. 188.
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With the coming of the War of 1812, accompanied by the spir—
ltual and moral deterioration usuwally attending militsristic strain,
the progress of the wide-spread revivals was suddenly interrupted.
Then in 1830, we have what perhaps 1s the most outstanding period
in religious quickening. Dr. Dorchester, writing in 1887, in a
volume entitled "Christianity in the United States,” says of this
period:

"The two decades from 1830 to 1850 are among the most important
in the history of American Christianity.m 22

It was in this atage of the growth of our country, that great and
powerful sgltations got under way. They were ecclesiastical, re-
formatory, soclalistic and natlve-american. In 1830 the great
temperance refomation was moving fomard under a powerful in-
filuvence. The Anti-slavery agitation and reform movement provoked
violence, disruption and deep emotion. The new Divinity, Tractar-
ian and Bushnell Movements, with Millerism and Jormonlam, arose to
vex denominationsl life.za ¥With the organization of smerican and
Baptlst Home Missions Soclety, and the conseguent sending forth of
& large group of missionaries into the settled districts, revivals
became general throughout the trans-illegheny region, contimuing
with unazbated force right through the depression of 1857.24 It was
a development due, to a large extent, to the religious conscious-

ness of America's responsibllity to foreign missions. And as we

have sesen, this was all brought sbout mainly through the fluctua-

22. Dorchester:Op. Cit., p. 873,
23. Cf. Weber: Evangelism, p. 47.
24. Cf. Node;Frontler Spirit in American Christianity, p.43.
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tion of revivals, throughout the widening territories of new
settlements,.

B, THE FINHEY REVIVAL IIVPRODUCE
1. Prom Few York to Ohlo.

This brings us 1nto another period of revivals in the first
half of the nineteenth century, somevhat different from the ones
we have already mentioned. Here the leading light stands out in
the personality of Charles Grandison Ploney. His revivsls spread
throughout the Eastern Section of the United 3tates, reaching as
far VYest as Ohio--Oberlin College being the center of his work thers.
It is thought that he galned hils greatest success, perhaps, in his
religious ploneering, in the area of Western and Centrzl New
York.

The first appearance of the remarkasble ascendency which
Pinney exercised over an avdience came at Zvans [llls. THers a
¥iss (ee-, who had been a member of the local church for several
yoars, was sitting in the congregation one day while Finney was
preaching, Suddenly she was convicted of sin and conscious of
the fact that she had never really known (od, and it so affected
her physically that she had %0 be assisted home, Where she lay in
angulsh and without the power of speech for about the space of
slzteen hﬂura.aﬁ

Such descriptive scenes fill the pages of his agutoblogrsphy.

Pinney's future secemed determined--every village he visited was

shaken from center to circumference. The next place awakened was

2b6. Cf. Finne}*: Aﬂtt)’biﬁgr’aphy, Do 664
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Rome, New York. ¥From there the movement spread in every direction.
Pollowing the table of contents in his jutoblography, we rapidly
trace the progress from place taiylace-~ﬁvans ¥ills; Gouveneur;
Dekall; Western; Rome; Utica; asuburn; Troy; New Lebanon; Stephen-
town; Yilmington; Philadelphla and Reading, Pennsylvanisa; Columbis
and Hew York Cifty; Rochester and Buffsalo; Providence, Rhode Island
and Boston, Massachusetts; Hartford, Connecticut; Syracuse, Few
York; and COberlin, Ohio. But this was not all, for he also labor-
ed sbroad in Englsnd and Scotland.
Such was Finney's remarkable carser. The Spirit of God
éréve him forth to = mighty work, regardless of dis;ance. His
*methods were purposely fashigéned to gain the attention of the
unawakened, and to lnspire them with the necessity of an im-
mediate decision.™ 26
He balievéd that emotional preaching was all right if guided by a
logical interpretation of the truth as presented irn the Bible.
2« To the Broadway Tabernacle.
%While FPinney was laboring in Chatham street chapel, Yew
York City, some events occurred connected with the Presbytery, that
led t0o the formation of s Comgregational Church. This resulted in
the building of the Broadway Tabernacle with the understanding that
he would be the regular minister, It was gt this time that Finney
took his dismission from the Presbytery.zv
On Broadway, in the heart of America's greatest city, Finney

as & pastor, was as searching in his sermons to his own people as

he was, when, a3 a revivalist, he preachsd o multitudes of stran-

26. Davenport: Op. Cit., p. 66.
27. Cf. Pimney: sutoblography, p. 525,
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gers. Thile Serving at the Broadway Tabernacle, he had many appli-
cations from young men to take them as students in theology. e
had planned to deliver a course of theological lectures in the Tab~
ernacle to meet this request. But these plans wers never complsted
for about this time, the breaking wp of Lane Seminary, in Cincinnati,
took place on account of the prohibition, by the trustees, of the
discussion on the question of slavery, among the student body. fThis
led to Pilmmey's going into a new sphere of labor.

be. To Oberlin College.

In January, 1835, & Rev. John Jay Ship of Ober;in and & Rev.
ASa Hahan of Clncinnstl, came to Xew York 1o perasuade Finney to go
to Obsrlin as Professor of Theology. 4 man by the name of Shipherd
had founded a colony, and organlized & school at Oberlin, asbout a
yoar before this time, and had obtained a charter broad enough for
a university. The plan was for Floney o tgke those students that
had revolted at Lane Seminsry, bring them to COberlin and tesch them
theology. He accepted the Professorship with the condition that
he could return to MNew York during the winter months, so0 as not to
leave undone the work he had started. For three years he carried
out this agresment, He made Oberlin his center for the next forty
years, During this time he suffered many financial discouragements
as well as constant rebuke from the ecclesissticzl bodies, regard-
ing his interpretation of theologlcal dnctrines.zs But his lsbors
were blessed a thousand fold, for he ’mouldea the minds and changed

&9
the l1ives of many students.

284 Ibid., P S336-350
29. Beardsley: Op. Cit., p. 151, says:"During his long connection
with the college as president and professor, lir, Finney had
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A TYew Zmphasis,

Finney's emphasls was away from cruds irrationalism in preadh-

ing. He made no violent appeals to terrur, as did the previous

evangslists, Davenport expresse& his 1dea very well when he sagys,

to

He

"It was not that Finney ceased to magnify the guilt of the sinner
and the awful retribution fue to sin., FHe never forsook the lines
of agppeal. But 1t was rather a fresh and vigorous aiming at the
conscience and the wlll, in a new and larger emphasis upon the
Justice of God." 30

a. Sentiment Agalnst Hyper-Lalvinism,

Although a Calvinist at heart, Pinney was strongly opposed
hyper-calvinism, He even went so far as to say that,

",..%0 & great extent, the truths of the blessed guspel have
been hidden under a false philosophy." 31

not only said it, but condemned it and went about to prove that

hiis statement was correct. 4 fine 1llustration of this can be

teken from one of hls sermons, The sermon from which we quots

ia

entitled, "The Zxcuses of Sinners Condemn God." The excuse

that he is dealing with in this particular instance is the inability

of the sinner. His argument follows:

mshall God require natural izpossibilities and denounce eternagl
death upon men for not doing what they have no natural powsr to
do? Neverl....But you take the ground that no man can obey the
law, as the Presbyterian Confession of Paith has 1ty 'Ho man is
able, either by himself, or by graCe received in this life, per-
fectly to keep the commandments of God; but doth daily break
them in thowht, word and dsed.'  Now observe this affirms not
only that no masn is naturally &ble to keep God's commeands, but
also that no man is able o do it 'by the grace received in this
life;!' thus making this declaration a libsel ovn the Gospels, &as

helped to mould the lives and characters of fully twenty thou-
sand students, who went forth fo influence society and bless
the world.”

30. Davenports Op. Cit., P 203,
3l. Pinney; Systematic Theology, Preface, p. 1.
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well as a palable misrepresentation of the law of 1ts iuthor,
and of man's relations to both. It is only moderate langusge
to call this assertion from the Confession of Faith a libel,

If there 1s s lis either in hell or out of hell, this is & lie,
or God is an Infinite tyrant." 32

b. 4 Reaction to Dead Orthodoxy.

Due to the fact that we shall desl with Pinney's theology
more comprehensively in a later chapter, it 1s necessary that ths
discussion here be limited. But perhsps it will clarify our think-
1n§lif gtated nawithat Pinmey seems to have beeu ralsed up at a
peculiar junétian in the churches of the land, to introduce a new
era of revivals of religion. Ones of hils bilographers believes
that the fileld was resdy for action--somsthing had to be done. For
in the Zast, religion was still "dead orthodoxy." Vital spiritusl
power and personal experienée had dried up in the pond of theological
stagnation. Plerson writes, "The .antidote to stagnation 1s
agitaticn.“sa In this case Pinney was the sgitator, he was a born
reformer, positive t0 the borders of bigotry, and original to the
borders of hersesy. With a scourgs af.stinging words, &s illus-
trated above, he lashed the hyper-calvinistic fatalism and cold
pletism of the churches. There is much more t¢ be said aboutl this
notable character and his nation-wide revivals, butf;sfna@ 0. prisk

ww@e§a$4$ion@ we shall leave further discussilon of the ﬁinney Cam-
palgn until & later chapter, and continue with our resume ¢f the

gentury.

C. THE REVIVAL OF 1858

1. Introduction.

32. Finney: sermons on Gospel Themes, p. 74.
33« Plerson: Evangelism, pe 194.
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History proves t0 us that there was an unusually dark pesriod
from 1843 to 1857. It was a most discoursging time for the churches.
Spiritual movements wers slow, heavy and sluggish. Only a few
isolated revivals could be cited in these twelve years. The acCeS-
sions to the churches were few. During these years, additions
were not equal to the depletion by death and discipline,

Chandler gives us a very fine summary of conditions at this

time,

"During this perlod of religious prosperity(the Pinney Revivals)
the young nation increased in weslth and power, and as gains
grow godliness declinsed. Men forgot God in pursult of gold.
Political debstes became rancorous, and, after the administration
of President ilonros, ths subjects of these controversies were
mainly financial measures and fiscal policies. The heart of the
young republic was set on wealth, and the zesl of the people for
religion bvecame lukewsrm. It was during this pericd that Presi-
dent Jackson and the Katlonal Bank had thelr struggle, and ths
financial panic of Hartin Van Buren's day ensuede.....The Slavery
guestion began to be agitated, and the ammexation of Texus be-
cams a national issve., To this period belongs slso the Mexilcan
Ware...s Meanwhile gold was discovered in Celifornis....Riches
increased, and multitudes set their hearts vpon thesm. The nation
was forgetting God, fighting the battles of greed, and fanning
the fires of sectional animosity. Politicul strife grew more
bitter, and the great Civil Var drew on apace...While speculation
wag at fever heat, and when men were wild with a mania for money-
megking, there came a financial crash umprecedented in the nation's
history. In the twinkle o0f an eye the riches of many took wings
anéd flew away. Dankruptcles, fallures, frauds, and defslacations
were on every hand, and the wheels of industry stood still, and
the noisy cries of greed were hushed, men stoppsd to hear the
volece of the Splrit calling them to repentance. sind they heedsd
the heavenly call, Another revival of nstionsl extent began." 34.

2. Business len's Prayer Leetings.
S0 it was in the winter of 1857-8 that the tide fturned and

a glorious inflow was realized. This was known as the great revival

of 18567. 48 already pointed out, it was & time of grest financial

34. Chandler: Op. Cit., p. 210-212.



distress, and men's minds were easily turned to a serious consider-
ation of religious duties.

The beginning of this awakening was not
started by the church, but can be traced to J. C. Lamphere, a mis-

sionary of the Dutch Refomed Church, in Iew York City. It occurred
t0 nim that a union prayer meeting of business men, from twelve {0

oné o*clock, midday, would help the cause of religilon and bring
comfort to these worldly men.

Throughout the East in the large
cities, "Business Men's Prayer Leetings" were held every day at noon.

The interest becéms universal and for the first time in hilstory

35
the secular papers published whole pages about the revival.
FPollowing the revival came those exciting tirmes between the

states over the slavery question, culminating in the Civil Var.

The attention of the people was called from sggressive religlous
efforts to anxleties and duties of the national struggle.

With
the return 0f peace, there soon csme a new lmpulse to spiritual
living.

The Fresbyterian Church began to discuss the union of its
two branches--reunion came in 1870.

The year 1876 was marked by
a grest centennial observence at Phlladelphia.

It wes at this cen-
tennial that Dwight I. lioody began his consplcuous career.

The
centonnial seemed t0 create z national consciousness that began to

function on a larger scale than ever before.

The spiritual activi-
36
ties as well as the secular, shared in this broadening.

The last
great revival period in the nineteenth century enters at this point

and we shall give a brief account of it and its noted leader.

35, Dorchester:0p. Cit., po 694, (Cf;)
36, Of. Weber: Evangel ism, p. 48.
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D, THE HOODY REVIVAL INTRODUCED
1. National and International Influence.

Dwight L. Moody is characterized by one of his biogrsphers
as "The BEvangelist of the people.” His work rwas taggressive evan-
gelism.,® He never walited for open doors to present themselves; he
went out to closed doors and opened them. He never walited for
others to come % him, he went out after them. His motto was,
"Launch out into the dsep and let down your nets for a d.raught.“as

One of the frults of the Revival of 1858 was the formation
of the Young lMen's Christian issociation of Chicago. loody, then
& youmg business man in the city, attended these meetings very fre-
quently. He became very active in i)ersonal work and Induced many
a young man t¢ join the praying band held at the "¥", 4t a
national convention of the Young len's Christian Association, held
at Indianapolis, Indiana, Joody first met Sankey, who later became
his popular co-worker and whose hymms were among the popular tunes
of the age.sg

Prom speclal speakers at association meetlings, loody heard
much sbout the English method of Sunday school work. He had a great
desire to meet Charles H. Spurgeon and a number of other leaders
that were making an impression upon the religious world. This
led to his going to EZngland for the first time. He not only hesrd

the men he longed to hear but delivered many lectures himself,

which resulted in his returning on g second visit and starting on

38, Pierson: Op. Cit., p. 248.
39+ Cf. Chapman: Revivals and lilssions, p. 36.
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his grest revivalistic campaign which destined him to becoms the
greatest revivalist of his sge and perhaps of asll ages. Like
Mnney, his nams was known in every home not only in dmerica but
in England, Scotland and Ireland. In view of this, it is well to
remember that he was not an ordained minlster, nor did he ever
attend s seminary. %ith reference to his work, the noted I,
FPhilip Schaff, known to all students of theology, mads the follow-
ing renmarks;
wOne of the most interesting and remerkable facts in the history
of these days {(lMoody in England) is the effects produced among
you by the efforts of two laymen from imerica. It wes & greater
marvel to us than to you, and the only way to account for it is
to refer 1t at once to the grace of God! SHuch a movement the
world has not seen since the days of Whitefield and Wesley, and
it is wider iIn its results than the work of those two honorsd
8N It is most unsectarisn in 1ts character, and, I may add,
the most unselfish movement known in our common history. It was
for the purposs of winning souls to Christ and of extending His
Kingdom, without regard to denomination, that these Iwo men came
to England, and every church may reap the benefite.ss. Wo in
America had no ides these two men could produce 8uch a commotion
among you all; bmt 1t is just the old, old story of the slmple
fishermen of Galilee over asgain.® 40
2. Zducational Bmphasis.
¥oody placed great emphsasis on educational preparation. FHe
himsel? having very little schooling realized how necessary proper
training was in the building of character and lsadsrship. His
plans took permanent form in the establishment of Horthfield. It
was not to be & center of educsatlion merely for the young, bvul for
the inspiration snd training of Christlsn workers, and for bringing

to the ministry a more complete devotion of the Bible as the work

of God, and the "blood doctrines” as the source of evangelicsl

40, Moody:; The Life of loody, De 262,
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power and success. Here he sSpent his summers with many thoussnds
of college graduates and ministers., This is a signigicant fact,
when ve realize hls own lack of mcademic fraining, for this would
seem a sufficient barrier to keep him out of sight as a prominent
aducstor. But it only goes to show how far his powers of obser-
vation, snalysis and synthesis could carry him. Moody did not
congratulate himself on his lack of learning and preparation, in
fact he keenly felt the need of more education, especlally along
the lines of things spiritusl as well as intellectiual, In his
system of education he magnified three things, the word of God; the
person: &nﬁ. work of Chris{; snd the person snd work of the Holy
Spirit. To him the Bible waz a treassurs of richez, Christ was all-
sufficient, and avery man was divinely anointed into a life of ser-
vice in the world of hzmanity.ﬂ Therefore, let no man say that
uoody was not educated. His son, W.R. Moody, in his new book,
*D, L. Moody,™ writes concerning his father as sn educator:
#In self-education Moody had msde sxirsordinary progress. 7T
be sure he had not retrieved the early losses in elementary
schooling, a nandicap of which he wzs most sensitive as only
those who were closs to him knew., Eut his was gspecially s
scholar's attitude, His humility of spirit made him willing
© t0 assume the position of a learner everywhere and always." 42
Hoody's work was supplemented by the religious jemperance
reform, under Francls lurphy and ths reform clubs, and by the
Woman's Christian Temperance Unilons. 48 a whols the dscade 1870
to 1880 was one of the best, spiritually, Jjudged by 1ts relults,

43
in the history of American Christlanity. This high point was,

4l. Cf, Dorchester: Op. Clt., p. 696,
42, Hoody, WeRe: DeLeMoody, p. 918,
‘%’aﬁ B@mh&&t@r: {}Po Git., P 5%6.
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hamvar; followed by a similar period of depression which léate&
almost to the close of the century. 1% has been called the "Science
&nd Religious Controversy." In sclence, the Intellectual world

was called on to evaluate the theories of Derwin and Huxley. Inger-
80ll was attracting enormous crowds of listeners in the great cene-
tors by his very upsetting. and eloguent discussions sgainst funds-
mental and dsnominatlonal espects of religious thought. In Germany
the higher coritics weres beginning to formulats conclusions vwhich,

&s they were published, lmposed a heavy straln on the lsaders of
religlouns groups everyvwhere and brovght uncertainties, and the gmer- gg .

a4 AR
ican Protestant mind became much unse_ttla»d and distjarbed.

4 reaction %o this folly started with the young people, and
found expression in the Christian Endssvor Movement. This brings
us to the close of the nireteenth century, .and ends our resume of
the spiritual fluvctuations during this pericd of Americen history,

%e are now prepared to enter upon our definite problem, to
take the second step in our method of procedurs, namely, t0 make a
special study of the Finney Revival, msking our approach throvgh the
personality of the evangelist., Ve shall consider his system of
grganlization, his style, and the doctrines he emphesized in his
preaching, searching out the scheme which brought about s8¢ many
conversions; later comparing it with s simllar review of the work

of Joody.

44, Weber; ZEvangellsm, p. 40.
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PART 11
THE PIFNEY BEVIVAL
CHAPTER IV
THE PERSCEALITY OF CHABLES GRAWDISCON PINNEY
A. INTRODUCTION
1. His Zerly Years,

Charles Grandison Flnney was brought up in a home vhere there
was no religlion, and up to the age of twenty-slz, he had little
sympathy for church goers. In 1818, hs entered the office of Ben-
Jamin Wright, s prominent attormey in Adams, Jefferson County, New
Yorik. In his blography he writes,

*Thus when I went o atudy law, I was a8 ignorant of religlon
a8 g heathen.. I had 1ittle regard for the Szbbath, and had
no definite knowledge of religious truth.m" 1
He hed not heard half s dozen sermons in his life, and most of the
preaching was monotonous, mechanical and fatslistic,

The freguent reference to Mosalc Code which he met 1n his
legal studies led him to buy a Bible. PFe says,

#Iin studyling the law, I found the old authors frequently guoting
the Seriptures, and referring especially to ths lNosale enactments
88 suthority for many of the great principles of common law.

This exclted my curiosity so much that I went and purchased a
Bible, turned to the passaege: and consulted 1t in its connection.
This led to my tsking a deep interest in the Bible." 2

2. Conversion and Call,

Prom this time on the young 1w student becams a student of

l, Pinney: Auvtoblography, De 7o
20 Ibid’, P 'l.a-o
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the Bible, not at first, with the idea of getting religion, but to
traln himself more thoroughly in the legal aspects of 1ts content.
#*It never occurred to me,"™ he says, "to be asvhamed of reading it.”
But the revelatlon throuvgh the Spirit dbegan to touch & new note in
his 1ife; rellglon seemsd to have z meaning @5 never before and he
became conscious of his own unworthy 1ife. It i3 them that he
wrlites:

*I kept my Bible oul of sight, If I was reading 1t when any bmiy
came in, I would throw my law-books upon it." 3

The cruclal guestion soon presented ltself, His Xeen, ans-
1ytical mind could not stand out against the beatings of his sin-
conscious soul, he had to make the declision. 5o 1t is that we find
the memoradble day in his sutobiography. COctober 10, 1821, he went
‘put into the woods and fowght it out. *His wickedness appsarsd
gwful, Infinite. It broke him downd” In an outbresk of contrition
the truth dawned and he felt fres. He went back to his office and
contimed in deep meditation upon his szlvatlon and his 1life work,

That night he had an experience which almost equals the apostle

Paul*s, on the Damescus road. We have & full record of this ex-

perience from his own pen; wWe will quote a portion of it, with 1ts

vivid description:
#Thers was no fire, and no light in the room; nevertheless 1t
gppeared to me as if 1t were perfecily llght., 4s Lovmnt in and shut
the door after me, it seemed as if I met the Lowd Jesus Girist
face to fage. It 4id mot occur to me then, #oUr d1d 1t aftei
wards, that it was wholly = mental state. /On the contrary 1t
seemed to me that I saw him as I would sy any other man, THe
sald nothing but looked at me in such =t menner as to dbresk me

right down at his fest, I have alwayS Since regarded this as s
most remarkable state of mind; for 1N Seemed to me 3 reality,

S Ibiﬁo, Lo 1%,

i

. 4 | -
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that he stood before me, and I fell down at his feet and poured
out my soul to him, I wept aloud like s child, and such confession
a8 I could with my choked utterance. It seemed %0 me that I bathed
his feet with my tesrs; and yet I had no distincet impression that
I touvched him, that I recollsct.® 4
And not only was his conversion such a rsality that 1t never
left his mind, but equal to 1t was ths vivid exparlence connscied
with the baptism of the Holy Spirit. His description of it slmost
makes us feel that we were reading from the book of the iAcis, relat-
ing the manifestation of the Spirit uwpon the early Christians,
48 I furned and was about to take a seat by the fire, I received
a mighty baptism of the Holy Spirit. Without any expectation of
it, without even having thought in my nind that there was any such
experience for me, without any recollection that I had ever heard
the thing mentioned by any person in the world, the Holy Spirit .
descended upon me in a manner that seemed to go through my body
and soul, I could feel the impression, llke a wave of sleciriclity,
going through and through me, Indeed 1t seemed to come in waves
and waves of liquid love; for I could notl express: it in any other
way. It seemed like the breath of Gods I can recollect distinctly
that it seemsd to fan me, like immense wings.® 5
The Spirit of God hsd entered into a man, and we find a new creatlon.
In s moment the world had lost hold, and God had taken hold. Pinney
desclared at once and at g1l times that he was the Lord's. He felt that
e must preach, and was not only willing Yo do so, but vawilling to do
anything else, Preaching to him, as we shall see later, meant no
formal pulplit oratofy, but direct dealing with souls.
Be. AYN AMBASSADOR OF GOD
1. Preascher of the Law.
Although Pimney started preaching with no training in theology,

he had been taught by experlence that G0d wanted him to work in His

4.' I'biéip. PQ 190
Be Ibidhg Pe 20,
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vineyard, and he at once set himself to the task of learning the
Seriptures and their meaning. His one eim from the beginning was
6
to obey perfectly the writfen law, Yo called on his pasior, Rev.
iir. Gale, vho was a Princeton Gradvate, and had long conversaiions
with him regarding doctrinal views., He gained 1ittle sstisfaction
from him, for he 4did not feel that Ir. Gale's views could bs sus-
tained by the Bible. Gale was alarmed by FPinney's obstinacy for
he knew he was but a novice ik religion and in 3iblical learning.
Gale  felt that he had no right to object to the views of one who
had been trained. Ve lesrn from his writings why they disegresd.
Miis rnles of interpretation dld not meet my vieﬂézs. They were
much less definite and Intelliglble than those to which I had
been accustomed in my law studies. 7o the objections vhich I
urged, he made no satisfactory reply. I ask him if the Bibls did : -
not require all who heard the Gospel to repent’ belleve the Gospel,
and be saved. He admltted that it did requlre all to believe,
and be saved. Bat how could they believe and accept a salvetion
which was not provided for them?....I belleve he had the strong-
a5t conviction that I was truly converted; but he felt the great-
a8t desire to keep me within the strict lines of Princeton theology.n7
Pinney was willing to belleve what was found taught in the
Bible, but he could not sgree with the prevalent doctrines g8 taught
in Princeton., He frankly refused to go there for: his educastion.
for he 4id not care to put himself under an influence which he felt
confident was wrong. The Presbytery then appointed ¥r. Gale %o
superintend his studies, Of this experience Pinney says,

"But my sindles, so far as he was concernsd were little else
than coptroversy." 8 -

This brovght him to the conclusion, that the maln fgyuyt wes a

64Minney: Lectures on Revivals, p. 92,
7. Pinney: Autobiography, Pe. 43.
8. Ibide, p. 43.
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lack on the part of the clergy, of a clear understanding of the
doctrines as tamght in the Soriptures themselves. He laid great
emphasis on this fact in this later teaching.
wirinisters should be educated to know what the Bible is, and
what the human mind is, and know how to bring one to bear on
the other., They should have the Bible in one hand, and the map

of the human mind in the other, and know how %0 uss the truth
for the salvation of men," 9

Therefore he made the Bible his one study, always alded by constant
prayer for the spirit of light,
e concentrated his remarksble powers upon its Interpretation,

and used 14s truths to convinece men a5 a lawyer USes his evi-
dence to win his cass.” 10

He was a %rue exposlitor, this gave him an intense fealizz@
of the sacredpess of the truth which he delivered to the psople with
& great deal of sarnestness backed by persussive argument. He was
not slipshod in method dbut had 2 definite plan., He aimed, in the
first place, Lo galn attention o©f the unawakened and %o bring them
to an immediate decision. FHe had an unusual powsr: in compelling
people to follow his will and purpose. Just by suggestlon he would
influence the most lesrned minds, I% was this splendid gquality, In
combination with a consscrated life, which brought the most learned
ont to hear his message.
#Indeed, as he preached on, the time came when merchanis, judges,
lawjers, physicians,--educated men of all the professional classes,-
were %o receive his message., In 1842 he was inviied to Rochestsr
by a petition sligned by practically every lawyer in the city.” 137
Another important feature in his preaching was the stressing

of practical application, dsalling with the nesds of his people. To

9. Pinney; Lectures on Revivals, p. 179,
10, Boyt; The Pulpit and édmerican Life, p. 156,
1l. Davenport:Primitive Traits in Religlious Revivals, p. 261,
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him it was impossible to separats ths doctrinsl from the yra&ﬁical.
"4 great deal of preaching 1n the present day, as well as in the
past, 1s called doctrinal, as opposed to practical preaching.
The 1dsa of making this distinction is & device of the devil,
4nd a more abominable device Datan himself never devised., TYou
Sometimes hear certain men tell a wonderful deal about the neces-
8ity of 'indoctrinating the people'. By which they msan something
different from practical preaching; tesching them certsin doctrines
a8 gbstiract trnths, without particular refersnce t0 practics....To
preach doctrines in an asbstract way, is sbsurd. God slways brings
in doctrine to relate practice. To bring forward doctrinal views
for any other 0bject is not only nonsense, but it is wicked.™ 12
Finney did not pick out hypotheticsl cases as 1llustrative
material but studied the community and simed directly at its faults.
He did not preach about men dut to men, they krew who he meant when
.he condemned the actions of certaln people. He was 80 rough in his
mgnner and 80 personal iIn his application that his pulpit sppearance
has often bean criticlzed. A4t times he would say hard things of
those whose doctrinss he opposed and whose practical sction he de-
precated, as for example, when he declarsed that there was g Jubllee
13
in hell whenever the Presbyterisn Genersl Assembly met.  Although
he was gware of his undignified mamser In the pulpit, he felt con-
£ident that it was his natursl manner and his best way to win souls o
Gody therefore he made no effort to changs. He says,

"1 came from the law office to the pulplt, and talked to the
paople as I would have talked to a Jury...with directness, using
common language because I almed not at ormament, or at sﬁpportzing
the dlgnity of the pulplst.” 14
To him, there was only one thing to preach, and that was
the law of God and man's responsibility to 1t., Strong, In his book,

"Christ in Crestion. and Zthical Monism," affims that Pinney's

12+ Finney: Lectures on Revivals, p. 188,
13. Btrong: Christ in Creation and Dthicsl Yonism, p. 369,
14. Pinney: auntoblography, p.::89.
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preaching of the law was providentially ordered:

#he time meaeded 1t., Orthodoxy had stiffened into something

like intinomianism, In the conviction that 1t 1s God that work-
eth in ws, 1t had been sometimes forgotien that we are to work

oul onr own salvetlon also., The churches settled down in selfish
contentment and put forth no efforts for the rescue of the perish-
ing. It was thought by some that efforts of this sort were pro-
sumptuous Interferences wlth God's pecullar work, and that the
agints must walt God's time to save sinners. 4nd sinners on thelr
part were lulled to sleep also,--what covld they do to promote
their own salvation? They could not submit to God, they could not
belleve, they could not even pray s prayer. that wss not a sin.
The slinper's insblility was concelved 0f as a physlcal Insbility,--
the inabllity of +{he man physically dead to ralse himself to life.
Azainst all this Pinney invelghed and stormed.® 15

The ons great alm In 811 his labors, was to save souls; and
in this he was 2 great success, having perhaps been Iinstrumental in
bringing more converts to Christianity than any other man since the
days of %iteﬁeld.m streng mentions thet it 1s bellaved that s
himdred thonsand persons united with Christisr churches as the ro-
sult of his evangelistic work: and at least twenty thousand students
came under his instruction as an adueater.”

2, A Unigue Sermonizer.

In his homiletics, Fimmey was precisely individualistic, His
sermon outlines look like the beginnings of a debate speech--there is
that ever-pressent logic remning throughout. Although, a2t first

glance, 1t gppears as a long list of separate points, numbsred con-

abor elaborateness of his sermon-plans would be almost
fng, 1f they were not so inmstinct with 1ife and power. His
sgermon on *Christisns the Light of the Vorld,' has five main
‘divisions; the subdivisions are respectively elght, sixz, six,
even, and five in mumber; and he concludss with seventeen

16, Kirk: Lectures on Revivals, p. 142,
Te Strong: Cpe Qit., De 64,

ey



separate remarks, Fe had no hesitation in enumerating all these
divisions, subdivisions, and remarks, as he went on. The effect
was 2omething overwhelnming at times. Vhen he preached on the
*Searching of Conscience,' he specified ninety-five different
ways in vhich men's conscilences were sesred; 2nd 1n a second ser-
mon he wmentions elighty-four others.* 18

Spesking of his sermon preparsiion, Finney says thaet he
makes 1t a habit to first study thoroughly the Gospel, in the llght
of its apprlication to all people at all tires. Ye never confines
himself to hours and days of writing sermons, but goes gmorg the
people and learns thelr wants, then throuvgh prayer and the guidance of
the Holy Splrit, he selects a sublect, thinks on 1t intensely, prays
over it much, getiing his mind full of it, then goes and pours it

19
out to his people.

In the fleld of the Greek and Hebrew languages, Pinney was -
far from a scholar. FHe was not competent to enter upon any textusl
eriticism of the Scriptures 1ln their original languages, but he 4id
have what was €ar more lmportant, a very complete knowledge of tﬁam
in their brosder outlines of thowght, which are sufficlently plain
in the #nglish translation. Just how much greater as & theologlan
Pinney would have been, 1f he had lmown the Seriptures in thelr
originsl tongue, cenncot be answered; but Rev. George f. Uright,
writing for the Bibliothecs Sscra, October, 1877, says,

"If he lacked some of the advantages to be derived from a
mibroscopical examination of the original Scriptures he was
saved from the petty bondape to detalls, which, with so many,
confused the perspective biblical theology." 20

It perhaps would not be wise to suggest him as a model to

18. S’ﬁl‘ﬁ:@: on ﬁiﬁ., :9. 3@60
19. Pinney:; Autoblography, p. 94.
v 20, Wright: Biblisthecs Sacra, Vol. IXXIV, p. 708.
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be followed in sermonlizing, yeot we must recognize that he wés not
bound by the mechanism of traditional homiletlcal tralning, ind
ne doubt he was gble to present the great docirines in relation %o
the conditions of individuasl life because he was free to use his
own 8tyle in delivering the truths that came direct from his heart,

through constant sesrching and earnest prayer.
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CHAPTER V
ORGANIZATION OF REVIVALISTIC woEK
A. PREPAAING THE CHURCH

1. Introduction,

How 414 Pinmey orgenize hig forces for revivaelistic worke
This 1s the gqusstiion vhich the present chapter will seek io answer.
After making a study of his dbook, "Lectures on Revivals of Religilon,”
ws have foli Justifled in outlining, under ithree maln hesds his
msthod of procedurs in promoting & revival: Preparation of the church;
direction to sinners; and instruction to converts, But Pinney was
not Interested in the mechanics of organiszation. His method was
primarily to study human nsiure, thus Interpreting men's hearts to
thémselms. In his analysis he sovght to move the heart throvgh
the mind., Yever did hs think it wise to use slmply the emotion ale
regdy engendered In his hearers by hils own personality.

Before we go further, 1t 18 necesssry that we mention the

exerciss of fsith in 311 his work. TFe never felt alone, he was

SRS

acmstantly surromnded by unseen realitles. In other words, he
*naterialized” the spirituval world, brimging it down to his hearers
throvgh his poverful imsgination. He mads them feel the presence
of truth as well as hear 1t. It was hils own conviction that

"o beling can look at the great truths, snd not feel deeply con=-
cerning them....an intellectual conviction of truth is always
accompanied with feeling of some Kind." 1

e

In another sermon he remarked,

"He that feels nothing, g d does nothing, belisves nothing; this

i #

1, Pinney: Ledt
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i3 & philosophical fact.™ 2
He felt the certalnty that St. John reveals in his first eplstle:
"That which was from the beginning, that which we have heard,
that which we have seen with our eyes, that which we beheld and
our hands handled...'" J
It was in this way that he made the living reallty of the truth
irresistidble to the mind as well as the heért. He brought to re-
ligions truth, through hils presentation, a sense of certituds and
infallibility that left no room for doubt. o him that wss the
first thing that had to be done in a church befors they could ex-
pect to have a revivel., The church itself had to feel the reli-
glon. He sagys,
*imless minlsters can got the church to wake vp and act as if
religion was true, and dback thelr testimony by thelr lives, in
vain will they attempt to promote a revival.™ 4
2. 8ins of Heglect.

In preparing the church for a revival it 18 necessary that
every member take part, by looking into his own heart to exzamine
his own state of mina t9 see vwhere he is in respect to the divins
truth of Christilanity.

*Wow you draw off your attention from other things, and look at
this. wake 1% s business, do not be in & hurry. ZExsmine thore

pughly your hearts, and see whers you are--whether you are serve-
ing God or seyving the devil most....Sslf-exsminztlion consists

in looking at your lives, in eonsidaring your asctions, in calling

up the past, and learnlng 1its true character." &
Pimmey suggests that the minisier ozll on each mewber of his

congregation, having them set down on a sheet of psper,. those sins

2. Ibid., p. 351,

ds I John 1:1

éo ?imay: GFO Cito’ Pe 146.
Ee Ibi(io, P 3
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which are commonly called sins of omission. There 18 then to follow
a thorough study of sach, In the light of the individval 1ifs undsr

exzsmination. He offers the following list of sins, with commenis
‘ 6 »
on how to meke the test or survey:

1. Ingratituds,.

2. Yant of love to God,

3. Haglect of the Bibdle.

4, Unbellef,

5. Neglect of Frayer.

8. Careless manner in Frayer.

7. Yegleet of the means of grace.

8+ Your want of love for your fellowmsn.

9. Your want of care for the heathen.
1¢. Your neglect of fanily duties,
1l. neglect of soclial dutiles.
12, Neglect of watchfulness over your life.
13. neglect to watch over your breihren.
14. Heglect of self-denisl.

In respect to the chmrch, #lnney desls with 1t in relation to
the passage from Hosea, on fallow ground (Hosesa 10:12); that is, if
the church is in a hardensed state, because ths evil condltions men-
tioned shove, exzist, then 2 place o prepsre for a revival 18 right
there~-bregk up the fallow ground. Ye remarks,

*7he mind of man 1s often compared In the Rible %o grouvnd, snd
the word of God to seed sown iIn it, and the fruit represents the
actions snd affectlions of those who recelve 1t., To bresk up the
fallow ground, therefore, 1s to brinz the mind intc such a state,
that 1t 1s fitted to recaive the word of God., Sometimes your
heart gets matted down hard and dry, and all run to waste, till
there 1s no such thing as getting fruilt from them $111 they are
all broksen up, and mellowed down, and fltted to receive the word
of God.," 7

He reasons from this, that preaching is wasted unless tha above
preparation is mads and that so many churches fall t¢ revive undsr
the preaching of God's word bscause the pecple have not been prepar-

8
#d in heart, mind and soul, through persconal contact.

6. Gf‘ Ibid., p. 3?3, ‘1‘1
7 I%i&a, De 35,
8+ "4 preacher may wear out his life, and do very little good, while

“,
T
B
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Fs looks upen religlon 28 & mere mechanicgl process unless people
immediately set to work upon their own souis, locating each sin,
driving it out, and then seeking for others, Vithout this sple-
itual house-cleaning, people can expect little from hearing the
preacher sxpound the vital tmtm of the Bible, In fect, withont
this "deep-heart-work", one's soul becomes callused and every ser-
mon hardens 1t more.

Tow that the church 1s ready, sach menmber prepared, the next
step 1s 1o gather 1n the ungodliy.

B, DIBECTIOIS T0 SInVEss

l¢ Frayer meetings,

+ Prayer 18 clossly sssoclated with g sense of nesd on the part
0f every human soul. It is a power that moves the hearts of wicked
men, and is therefore, one of the vitsl factors in the organizing of
& revival. The first appeal %0 sinners must come from prayer-~filled
iives, from the church pr&y&r' mesting, for its very design is to sesk

and save the lost, Finney says,

there are 80 many stony-ground hearerS....frofessors of religion
should never satisfy themselves, or expect a revival, just by
starting out of their slumbers, and blustering sbont, and making
g noise, and talking sbout sinners. They must get their fallow
ground broken npe. It 18 utterly unphilosophical %o think of pet-
ting engaged 1n religion in this way. If your fsllow ground is
broken up, then the way %o get more feeling, is 1o g0 out and
sse sinners on the roasd to hell, and talk to them, and guide in-
guiring sonls....7ou oey get Into an excitement without this
breaking up; but you may show s kind of zeal, dut 1t will not
last long, and 1t will not take hold of sinners, vnless your hearts
are broken up.” Ibid., p. 46,
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"ot only 1s prayer calculated to impress the minds of sinnevs,
but when Christians pray in falth, the Spirit of Cod 1s poured
out, and sinners are melted down and converted on the spot.” ¢

-
%;Eimparﬁant i the relatlon of the prayer meeting to the sinner,
that Pinmey 1s led to make this Indiciment:
"*You have not done enough by any means, when you have gone to
prayer-meeting yourself., You cennot pray if you have invited
no sinner to go. If all the church have neglected their duty
80, &nd have gons to ths prayer-meeting and taken no sinner a-
long wlth them, no objectis of prayer--vwhat have they coms Lfort? 10
This leads us into a further development, that of conducting
the meating held fuor prayer. 700 often the time spent has been
wasted Dbecauss of no definite object in view, no reasson for coming
except to fulfil a sort of splritwal requirvement. There 1s 1little
reason for their existence, says Fimmey, if they have no definite
purpose, no feeling for those ountsids the kingdom of God, for a
season 0f wandering and much spesking hinders and dsstroys the very
gpirit of prayﬂr.ll
The prayer meeting 1tsslf should not bee too long, Y¥amy
have become dlscoursged and stopped going because the leader 1n§iataﬁ
on reading s long dlsconnected pasisage of Scripture snd then urged

that svery one pray. Oonseguently, the meeting was dwll and cold,

2. Ibid., 1. 119,

10. Ibid., p. 132.

11, "Prayers should zlways bs short. Vhen Individuals suffer theme
selves to pray long, they forget where they are, that they sre
only the mouth of the congregation, snd that the congrecation
sznnot be expected to sympathise with them, 80 a3 1o go along
and feel united in prayer, If they are long and tedlous, &nd go
all around the world and pray for everything they can think of,
Commonly, those who pray long In meeting, do not because they have
the spirit of prayer, but because they have not....Some preach,
some exhort the people, till everybody wishes they would stop, and
God wishes so %oo, undoubtedly. They should keep to the point...
and not follow their own foolish hsarts sll over the universe.”

Ibide s Pe 122,
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vheress a short mesting led by the Spirit would have made s far

graater impression. The prayer meeting that is led by the Spirit

is

never dull or lacking Iin energy.

#let 1t never be forgotten, that no Christian sver prays sright,
unless led by the Splrit. He has natural power to pray and so
far ss the will of God is revealed, 18 able to do it; but he
naver does, unless the Splrlt of God influvencses him," 12

anything outside of this is not prayer, and though the meseting last-

ad

of
wil

2.

21l night 1t would yield no frult,

Pinney firmly belleved that the great object of all the means
grace 1s to alm directly at the conversion of sinners, and that
1 come only as the church exercises the splirit of prayar.m

The Anxious Sest,

This was a pecullar term ussd by Charles G. Pluney to express

his 1dea of a2 particular seat In the church vhers the anxious could

come snd be addressed aznd mads subjects of prayer, and be converssd

14

with Individnslly. Although 1t met with much opposition, Pinney

held that 1t waes philosophically sound, according to ths lsws of the

mind,

12,
13,

Lde

Ibide, ps 93,

It was an essentisl featurs of Ir. Plmnsy's method a8 a revivalist
to establish dally prayer meetingsnat ths outset, in comnecilon
with his presching, and even the coldest ratlionalizing observer of
his work would have been forced %o confess that the praylng, 1f only
&8 a means 0f human self-szcitation, was not less than the ssrmons,
the secret ¢f his wonderful succsss.” Wilkinson: Modern Mesters

of Pulpit Discourse, p. 288,

*1 never, I belleve, excspt in rare instsnces, uwntil I went to
Bochester, used a8 g means of promoting revivaels, vwhat has since
besen called "the enxious seat.” I had sometimes ssked persons in
the congregation to stand up; but this I hed not frequently done.
Howevaer, In studying upon the subject, I had often felt the neces-
ity of some messure that would bring sinners to a stand., From

my own experience and observation I had found, that with ths high-
er classes especlally, the grsatest obstacle to be overcome was
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He handles his proof in the following menner: In tha"firsﬁ
place, nearly everyone wlll admit that when a psrsun is seriounsly
trouvbled in mind, thers 18 a tendency for him io conceal his con-
dition. The desire 13, on the part of the minister, thal he broak
the chaims of pride, for only then can he hope %o be converted.

#ind our many'thsusanﬁa are there who will bless God to sternity,
that when presssd by the truth they were even brought to tske this
stap, by which they threw 0ff the idea thait 1%t was a dreadful
thing to have anybody know that they wers sericus sbout thelr
gouls.™ 18

In the second place, he belleves that the "anxlous ssat® met
its purpoge In dstecting deceptlon and delusion, thus preventirg

false hopes. He illustrates his point in the following:
*Zupposing I wes preaching on the subject of temperance and that
I should first show the evils of Intempersnte, and brivg up the
drunkard and hls family, and show the varlous evils produced,
11l every heart is beating wiith emotion. Then I portray the
great dsrger of moderate drinking, aznd show how 1t lesds %o in-
toxication and ruin, and that there iz no safety dut in TORAL
ABSTINENCE. till a hundred hesrts are ready to say, 'I will never
drink another drop of ardent splrit In the worldy 17 T do I will
expect to find g drunkerd's grave.,' liow, I stop short, and lat
the pledge be circulated, and everyome that is fully resolved is
ready to slgn it. But how many will begin to draw back and hesi-
tates, when you begin to call on them to sigrn & pledge of total
abstinence, (ne says %0 himself, *5hall I sign it or not? I
thought my nind made up, but this signing a pledge never to drink
sgain, I do not know about that.' Thus you see vhen & person 1s
ealled upon to give z pledge, If he ls found not to be decided,
he makes 1t manifest that he was not sincers. That 1s he never
came $o that resclution on the sublect, which could be relisd on
to control his future life. Jus8t 50 with the swakened sinner.
Preagh 10 him, spd at that moment he thinke he is willing %o do
anything; he thinks he is determined to serve the Lord; but bring
him to the test, call on him %0 do one thing, t0 tsks one step
that will identify him with the pecple of God, or cross his prids--
his pride comes up and he refuses; his dsluslon 13 dbrouvght out, and
he finds himssld z leost sinner still; wheress, 1f you had not done

their fear of belng known as anxious inguirers. They wers too
proud to take sny position that would reveal them $o others as
_ anzious for thelr souls." PFlmoney: iutoblography, p. 288,
15. Pinney: Lectures on Revivals of Religion, p. 253,
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1t he might heve gone away flattering himself that he was g Chris-
tian. If you say to him there is the "snxious sest®, come out

and avow your determination to be on the Lord's slde, and 1f he is
not willing to de s0 smell s thing a8 that, then he 1s not willing
to do anyihing, and there he 1, brought out Yefore his own conw-
science. It uncovers the delusion of the human heart, and prevents

a grest many spurlous conversions, by showing those who might other-

wise imsgine themselves willing to do anything for Christ, that
in faot they are willing %o do nothing,.® 16

Plnney compares the "anmiouns ssat®™ to baptism a8 it was ad-
ministered in the early Apostolic Chmrch; for it was a direct call
to prove the sincerity of those offering to follow the Christ; in
other words 1t wes g "public nanifestatlion of their dstermination
to bs a}wistmna.**w He 4id not introdocs 1t merely for the sske of
having something new and different, but becausse 1t served, as we
have seen, z vital purpose In handling sinners. Next to praver,
the anxious ssat 18 ths Important factor in the Plnrey erganization
of revivals, and when we come %o the study of the Voody revival ws
will find a parallel to it In the so-called "Ingulry Heeting.®

Co INSTHUCTIOHS 20 COHVERTS
1. Joining the Chmrch.

The church's responsibility does not end with conversions,
but is incressed by them, for young converts nsed attention as do
young children. They are sadly in want of understanding regsrding
their new life. To guote Pimney again,

*The church 1s verily guilty for her neglect in regard to the
instruction of vyourg converis....If the church had only done her

duty In training up young converts to work, and labor for Christ,
the world would have been converted long ago." 18

16. Ibid., p. 254.
17. Tbid., p. 254.
18, Tbid., p. 408-409.
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In t00 many instsnces they sre left idle, which naturally mékas it
egasy for them %o slide Dack Into their o0ld way of life; instezd of
chearing them on vhen they are snthusliastic In the spirit of rs-
birth, they arse neglected and their zeal is soon sxtinguished.
Therefore, we find Pinpey suggesting that they bes tralned to labor
Juet a8 carefully as young recruits are trained for @f‘ar.19

The firat instruction should be in regard 0 their admission
to some church of Christ lmmedlately. They should not be left to
wander without a ahmrch»hmma.zﬂ That thers be no misunderstanding
53 to vhat 13 meant by instruction to young converts in general, we
submit a2 list extractsd from one of Pinney's lectures on this sube

Ject:

1. Taveght to distingnish betwesn emotion and principle in
raligion,.

2. To rencunce the ownership of all their possessions, and
of themselves,

- 3o Mo ocultivate g tender conscisensce.

4, o pray without ceasing.

19."3uppose a captsin In the army should get his company enlisted,
and then take no more pains to teach and train and dlseipline
them, than is taken by many pastors to iraln and lead forward
young converts., 7hy, the snemy would lavgh at such an 3rMFee.
such an army would represent the church her young converts. Ine-
stead of being trained to stand shoulder to shouldsr in the on-

20,

set, they feel no practical confidence in thelr leaders, no con-
fiderce in their neighbors, no conflidence In themsslves, and

they scatter at the first shock of Battle.” Ibid., pe. 409.
*Sometimes persons professing 1o be converts will make an excuse
for not Joining the church, that they can enjoy religion just as
wall without 1%, 7This 18 always suspiclovs....It 15 almost Coer-
tain they have no religlon. Ordinsrily, 1f a person does not
desire %0 be associated with the people of God, he iz rotten at
the bottom. It is because he wants to keep out of the responsibi-
lities of a public confessicn. He has s fesling within him that
he hsd rsther be free, so that he can by and by go back to the
world again if he lilkes, without the reproach of instability or
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26.
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To be falthfully warned sgainst adopting a false sfandard
in religion.

To do all their duty.

To fesl that they have no separate interests,

7o maintaln singlensss of motive.

To alw at being useful In the highest degree possible.
Hot fo aim at comfort bpt usefulness In religlion.

Tg have moral Coursgs.

To be sound In the falth,

Po guard others sgainst censoriousnsss,

T6 lsarn t0 Say no.

What is and what is not Christian experiencs.

Yot to count anything a sacrifics which they do for God.
T¢ be strictly honest.

That religion 1s not a substance as a part of nind itself,

That religion does not consist in going 10 meeting, Bibls
reading and praysr.

That it does not consist In raptures, or egstaclies, or
high flights of feeling.

That religion does not conslst in desires to do good
actions. .

That nothing which is selfish 1s relligion.

That nothing 1s scceptable %o God, a3 rellgion, unless
it be pesrformed heartily, to pleass God.

Bs taught self-denlal, persevorance.
Yhat sanctification 1s.

T¢ be rellglous in everything,.

hypoerisy. Injoy religion just as well without obeying Jesus
Christs It is false on the face of it. THe overlooks the faci
that relizion consists in obeying Jesus.® Pimney: Op. Cit., 377,
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27. That they should alm to be perfect,
28. Taught to exhibit thelr light.
29. How to win souls to Ghrisg:ﬂzl
2. RBeceiving the Holy Spiris.
In reviewing the Plnney revivals, one's sttention is drawn
to the emphasis given to the Holy Spirit. It slmost makes you feel
28 1f you were resding from the Luksn writings. The pressence of the
Spirit not only is revealed as a spescial gift, but 1t pervades zll
the work, the prayers, the sermons agnd the insiructiions to those
converted. It was not only assentisl that one be possessed by
the Spirit, in the mind of Pinney, but absolutely necessary if one
counted himself s menmber of the kingdom of God.
e has placed his Spirit at your disposal, and 1f you have 1t
not, ke has a right to look $o you and to hold you responsible
for all the good you might do, did you possess it,.” 22
It is the commend of God that we "be filled with the Holy
Spirit," therefors, it is necessary that the young converts feel
this need.
*The Splrit is gziven noi to enable them to see or belisve, but
because without 1t they will not look, nor feel, nor act, as they
pught." 23
Pinney iwmpllies that the Christisn without she 3pirlt of God ls guilty

of disobadisnce:

ncHristians are as gullty for not having the Spirit, as sinners
are for not repeniing.” 24

2l. Finney: Lectures on Revivals of Religion, p. 364-392. This list
has been selected from two of Plnney's lectures on ithe gsneral
subject, "Instructlon to Convertis,” in which he gives a full
expleénation of each.

22. I’bid’, Do 118,

232. Ibidog Pe 106,

24, Ibid., p. 1185.
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Zvery msn who 18 @ child in the falth must understand that he
is useless In the Kingdom unless ‘he works through the Spirit. ZEven
the older church members feil %o zsense this ilmportant factor. Pifie
ney remarks that

#,,ebhare are many pevpls who do not blams themselves st all for

not having the 3plirit. They even think themselves gulte plous
Cheistians, because they go to praysr meetings, and pariske of

the sagrament, and all that, thoveh they live yesr aflter year

withouwt the Bpirit of Gods XNow you see that the same God who

2ays8,'Do not get drunk', ssys8 alse, 'Be ye filisd with the Spirit.'28

The Christian 1s constantly faced by opposition from within
28 wall sz from without the church, This terrible dlscoursgement
leads to fretiing and lrritation, but the Spirit makes 1t possidbls
for one to be calm undsr affliction. Por you will have pssce with
god 1f you are led by the Spirit, and will also heve peace 0f con-
sclence. 50 many professors of the falth lsck energy &nd skill and
are even nnkind to others who make suggesilons, because they have
little spirituality. They are lgnorant of the whole plan Concern-

26
ing the spiritual kingdom. 4nd so 1t was that Pinney tabght his

gonverts the necessity of naving the Holy Spirit.

25. Ibid., p. 108,

264 Ibid., p. 117. "Many professors of religiom are as ignorant of
spirituslity as Nicodemus was of ths new birth. They sre ig-
norant and I fear unconverted, I anyone talks to them sbount
the spirit of prayer, 1% 1s 2ll algebra t0 thems...How differ-
ent was the character of the Apostles! Read the history of
their lives, resd thelr letters, snd you will sse that they
were slways spiritual, and walked dailly with God. 5ut how little
1z there of such religlon! ‘*VWhen the Son of pan coweth, will
He fipd faith on the =arth?' Get some of these professors
to work in 2 revival, and they do not know what o do, have
no energy, no skill, and mske no Impression. When will
the professors set themeelves to work, filled with the Spirite
If 1 could see this church filled with the Splrit, I would ask
nothing mors t0 movse the whoele mighty mass of minds,.”
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It was 1n the Instruction of converts thai the ?inn&? rovivels
were placed on g higher plane than thoss of the Second Awakening.
We shell see in a lutsr chapter that this was also trus of the Moody
rovivals, Both of these revivalisis are unigue a8 sducators a8 well

a8 preachars.
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CHAPTER VI
PINKEY'S SYSTEM OF THEOLOGY
Ae A HEVW TEECLOGY
l. The Ides of Loglcal Consistency.

#1t becometh not religlion to disparege resson, She owss
t00 great = dabt to 1t 1

Pinney would fMully sgree to this ststement. Tor he not only
revolted sgainst the prevalent sllly emotionslism and fanaticism
gf the esarly ninetsenth century, but also ageint the false philo-
sophy of his own day, both being guilty of lack of resson and ln-
consistency of thought.

48 bs sought for dsfinitions and sxplanations of the doc-
trines tsughi, he found that the ministers themselves d4did not
understand the things they wers tesching. Fs was strock with the
fact that they seldom definsd sven their gwn position. He wrilss,

tamong the words of most frequent use, I could find scarcely
a single terp intsllizibly defined.m B

He firmly belleved that Christisnity could stand uvnder the
tast of zn Intellectusl ansglysis; 1f 1t could vot vindicate its
right to exist throvegh logical conseguentes, he cared to havs noth-
ing to do with it. Christians should think about theilr religion,
¥now why they belleve. He challenges sveryons to study:

#y brother, sister, friend--read, study, think, and resd sgain.

You were made to thinks It will do you good io think; to dsvelop
your povers by study. Go0d designed that religlon require thought,

1. Davenport; Primitive Tralts in Rsligious Revivals, p. 275,
2, Pinney: oystematic Theology, Freface, p. ixz. "I ingquired in what

sense the terms 'regeneratlion,' 'falth,' repentance,' 'love,' ate,,
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intense thought, and should thorouehly develop our powers of
thwought. The Bible 1tself 1s written in 2 style so condensed
88 to veyudre much intense study. Nany know nothing of the
Bible or of religlion, becauss they will not think and study.” 3
Finney was surprized to find thst even the discriminaeting
teaschers of religion were forced o confess that they could not
establish, wbat he terms, the loglcsl consistsncy of thelr system;
that they would only shut thelr eyes and bellsve when revelation
seamad to conflict with the affirmations of resson., To him this
wes g disgrece, slmply an. easy way. 18 says,
*1 regard the assertlon that the doctrinss of theology cannet
preserve & loglcal comslstency throvghouit, &s both dangerous
and eridioulous.™ 4
It was therefore hils endegvor to dsfine the terms used by Chrlstian
divines and the doctrines of Chrilstisnity, rushing them to their
loglesl consequences, as found In the Bible, thareby producing
& systematic theology that would meet all argumsnt.
This does not 2o to ssy that he was stereotyred in his theo-
logical views and not willing to midify old views and opinions o

ba consistent with the revealing of new truth. In fact 1%t is on

this point that he 30 vigorously opposed the old authoritative cresds,

#Hp Christian and no theologlen should be afrald to change his
views, his language, 0r his practices in conformity with incress-

ing light.”

His argument sgainst creeds follows:

#very uninspired attsmpt to frame for the church an authoritative

standard of opinion vhich shall be regarded &s an unguesiionzble
exposition of the word of God, 1s not only impions in itself, but
is also a taclt aseumption of the fundsmental dogma of Papacy.
A88embly of Divines did more to assume the necessity of a Pape to

m mg that ‘cm‘e;h resson and revelstion revoelted.®
3. Pimmey: sSystematic Theology, Preface, p. xi.
4, Ibidc' Feo Eo

[ 6btaln no answer, &t WHICH 1% did not appear
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give law to the opinions of men; they assumed to crsate &n im-
mortel one, or rather to embalnm thelr own crsed, and preserve 1t
88 the Pops of all generations; or it iz more Jusi to say, that
those who have sdopted that confesslion of feith end catechism as
an authoritative standard of doctrine, have gbsurdly adopted the
most obnoxious principle of Popery, and elsvated thelr confession
gnd catechism %o the Papsl throns and into the place of ths Foly
Ghost. That the instrument framed by that assembly should in the
ninetesnth century be recognized as the standard of the church, or
in arn intsllectusl branch of it, is not only smezing, but I musi
sy 1% 18 highly #idievlous. It is better o have a living than
& dead Pops. If you muat have an authoritative expoundar of the
word of God, let vs have g living ons, 80 28 not to precludes ths
hops of lmprovemsnit. *4 living dog 1s better than a dead lion;!

20 8 living Pops 1s Dbetter than a desd and steredsiyped confession
of failth, that holds all men bound to subscride $o its unsliersgble
dogmas and 1ts Invering terminology.” B

Pimney himself was constantly holding his mind open to receive
the rays of fruth from every guarter, ready 1o change with increassed
knovledre.

#3hovld I refuse or f2ll to do this,™ he writes, "1 should need %o
blush for my folly and inconsistency, for I say sgaln, that trve
Christian consistency ilmplies progress in kunowledge snd holiness,
and such changes in theory and In practice z8 are demsnded by in-
cressing lighit." &

With Pinney cams the strong conmon-sense reaction in revivalis-
tic philosophy snd sentiment sgainst hyper-Cagivinism of the sarlier
487

e stood gt the turn of the tide, and with al]l the strength of s
really vigorous intellsct, he repudiasted the theclogmical concept of
the total depravity of humanity, and espoused with vehsmence the
notion of moral sgeuncy, that the will of man is free %o choose be-
tween the motives that come %0 1t through reason and emotion.” 7
Begardless of this revolution in thovght and policy, Plmrey remained
distinctly Calvinistic and conservative in thsology. Perhaps it is

well to say here that Finney was not primarily s theologlan, but a

5, Flnney: Systamatic Theology, TPreface, p. zii.
6o Ibide, p. ziil,
?. Eavﬁapﬁl‘t: G‘?Q Qitg, ?; 335,
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preacher, and was only interssted In theology ss 1t hslped to brirng
men to God. We have not only noticed this In our study, dbut Dr.
Strong emphasizes this fect when he says:

Pinney was not Interested in theological speculation. Only sas
theology affected men's salvation was he ardent in 1lts study of
its Theory was valua¥ble only as it had to do with practice.
Fis constant evangelizing Rept his doctrine from bringing furth
21l its natvral fruiis,” 8

2. The Blble the (nly Source Book.

The insbility of the ministers of his éay, to explain thelr
dostrinal views In respect t¢ the Scriptures themselves, led Finney
$0 go directly to the Bible. He would go t¢ his room and spend

hours at 2 time on his kness over hils Bible, besseching the Lord o
2
teach him regerding 1t8 Interpreftation.

Soon efter he was llicensed %o preach, Finney went to his
minister 4o get some books periaining to theologlcal studies. He
remarke relating to this experisnce,

#*1 had been used to the close and logicel reasoning of the Judges
&z T found them reported in our law works; but whsn I went to

Reve. Gale's old sechool 1library, I found gimost nothing proved to
my setisfaction. I am sure 1t was not because the positions of
these theologleal authors were unsound and not satlisfactorily susge-
tained. Thay ofiten ssemed to me to Btate ume thing snd prove a-
nother, and frequently fell short of legleslly proving anything.

I finaily said to Rev, Gale, 'If thers I1s nothing betier than I
find in your library to sustalin the grest doctirines tauvght by our
church, I must be an Infldsl.'™ 10

8. Strongs Christ in Creatlon and Zthicel Monism, p. 285,

9. Pinney: autobilography, pe. 375 "I gave myself to a grest deal of
prayer. After my evening services I would retire as eariy as I
well could; but rose at four o'clock in the morning, because I
gould not sleep longer, snd lmmedliately went to the study, and
engaged in prayer. 4and so deeply was my mind exercised, and so
absorbed in prayer, that I frequently continued from the time I

arose, at four o'clock, t1ll the gong cslled to breskfast, at eight

o'clock, Iy days were spent as far as T could get tire, in the

searching of the Scriptures. I read nothing elss, all that winter,

but my Bible; and a great deal of it seemed new %o me. Jgain the
Lord %took me from Genesis to Revelation. Ye led me to ses the
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Finney later thanked God for this experience for 1t drove him to s
thorough and fresh study of the Bible, which gave him a system of
doctrines that were not only true dut logical.

Be DOCTRINAL FREACHIW
1. The Sovereignty of God.

Pilaney's preaching was pecullarly adspted to meet the require-
ments of the sge In which he lived. A sort of fatallsm prevailed be-
cause of the over-emphaesis of the teaching of God's sovereignty and
man's Inabllity.

Mien were tausht that they could do nothing t0 save themselves;
they must walt God's time; 1f be chose to save them he would do
80, Otherwise they would perish.™ 1l
Kow there was only one way to counteract this $ype of preaching and
that was to use the same typs but with s different emphassis. In
pther words, not to do awey with doctrinael presaching but preach the
right dootrins.

Pinney could ses no other way 0 preach the gospel of Truth but
by deotringl preaching. He writes,

"Some people ave opposed to doctrinsgl presshing. If they have
been used to hear doctrines presched in a cold, abstract way, no
wonder they are opposed to 1t. They ought to be opposed to such
preaching. Bul what can a men presch who preaches no doctrine?
If he preaches no doctrine, he presches no gospel. ind 1f he

does not prsach 1t in a practical way, he doss not presch the (08—

pel. 4ll preaching should be doctrinal end all preaching should be
practical, The wery deslgn of doctrins iz to reguliate the prac-

tice., iny presching thet has not this tendency Is hot the Gospel."ld

sonneciions of things, the promises, threatenings, the pro-
rhecies znd their fulfilment; and indesd, the vhole Scripture
seemed to me all ablasze with light, and not only light, but it
sgemed as 1f God's word was instinct with the very life of God.®

10. Pinney: asutoblography, P. Sl.

11, Beardsley: History of Amerlican Revivsls, p. 148,

12, Pinney: Lecturses on Revivals, p. 179,
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We can gather from this stefement that he was s doctrinal prescher,
Just to glance at the tltles of his sermons will also revesl this
fact: "The Yeges of Sin;"™ "On the Atonement;” "Christ our Advocate®
#omenching the Spirlt;" "Death of Sin Through Christ:” Yhere Sin
Qcours God Cannot Wisely Prevent It;" and so on throughout all his
sarmﬂaa, he emphasized the grest dectrines of the Bible.

Let us be remindad at this point, that It is not within ths
scope of this thesis to criticise nor even 0 evaluaie Plmmey's
theology. Our purpose 1s but %0 selsct those doctrines which deal
grimarily with matters of converslons, those which he emphasiged
most in his revivel preaching, In ordsr that, a8 stated in our
method of procedure, a comparison can be made wiith the doctrinsl
views preached by Moody.

Bellieving that the doctrine of Divine Soversigniy had been
miz-gtsted and perverted, therefore leading to an "iron system of
fatelisn,” Fluney not only restates ths doctrine a8 he belleves the
Bible pf@aanta 1t, but also explains and defends 1t over sralnst the
socepted view of his day. In the first place, he endesavors to show
wnet 18 not intendsd by the term "soverelsniy" vwhen applied %o God,
Quoting from his lecture on Divine Soverslgnty, he says:

#1t 1s not intended, at least by me, that (od, in any lnstance,
wills or scte srblirarily, or without good reasons; reasins 80
good and so welighty, that he could in no case sct otherwise tham
he does, without viglsting the law of his own intslligence snd

conscience, and conseguenily without sin.® 13

This lesds nim fo affiem

#het God should thersfore never be presented gz a soverelgn, In
the sense ilmplied that he 1s sctusied Ly self or arbitrary will,

reather than by his infinite intelligence.” 14

13. Finnsy: Systematic %hﬁﬁgagy, Lecture XLV, 1. Bl5,
}-4:. Ibi&., Pe ﬁlﬁ‘



79

In this he represenis himself as opposed %o those who say that God
is vholly sbove and without any law or rule of sction guldihg Xis
will through Infinite reasson and consoclense, For this reason they
‘reprasent God's soverslgnily &8 controlling and disposing of &1l e~

vents with an iron or sdamantine fabtallty, inflexibls and omnipo-
18
tant.

In the second place, he states vhat he believes 1s intendsd i

%

by divine soverelgniy.

#The soverslgnty of God consists in the independence of his
will, in consulting his own intelllgence and dlscretion, in the
selection of his end, and the means of sccomplishing it., In
other words, the soversigniy of God 18 nothlng else than in-
£inite bensvolence directed by Infinite knowledge.®

In sxplaining his view, he remarks that God 1s sovereigh,
#,..00% In the sense that he is not uwnder ths law, or that he
is above the law, but in the ssnse that he is sl law to hime-
self; that he knows no law but vhaet 1s given him by his own res-
gone® 15
Thirdly, "God is and opght $0 be an avsoiute and & uvniversasl
soverelgn.® Here sgaln Pinnsy begineg by defining his terms,
"Py sbsolute, I mean thail hils expressed will, in obsdlsnce to
his reason, 1s law...."His expressed will is lsw, becauss it
12 gn Infellible decleration of what is Intrinsically f£i%,
suitable, right.” 16
It follows thersfore according to Pinney's reassoning, that dod not

only ought to be an absolute soverelgn, but that He Just be, if He

15. Pimmey: 3ystematlc Theology, Lecture XLV, p. 516. He further
defends this position by saylng, God consults his own intelli-
gence only, not from any arbitrary disposition, "but becauvss
his lmwwledge 1s perfect and infinite, and therefore it 1s szfe
and wiss to itake counssl nowhers als—e....ﬁe must make his own
reason his rule of action.”

16, Ibid., pe 517. This leads to the conclusion that, vwhat God wills,

"mast be right; not because he will 1t, but that he wills 1t
becsuse 1t is right.®
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is God at sll. This he says will appesar more Intellglble 12 we
consider;

1. *That his end was chosen and means decided upon, vhen no
being but himself existed, and of course, there was no
one %o consult but himself.®

2+ "Crsation and providence ares only the results, and the
carrying out of his plans settled from sternity.”

de *The law of benevolence, a8 1% existed in the divine rea-
son, must have etsrnally demanded of him the very course
he has taken.”

4o "His highest glory and the highest good of universal being
demand that he shouwld consult his own discretion, and
exzercise an absolute and a universsl soverelgnty, in the
sense explained.”™ 17

7o substantiate this srgument Pinney givaa‘thir'cymaigm

references from the Bible, the pusssges being selected from both the
014 and the Hew Testaments, If stated and explained in this remner,
the divine savémignty of God, says Plnney, 1s nothivg o be afraid
of as 1f 1t were revoliing and tyrannical, In fact, it 1s the

opposite.

*The Soversignty of God is an Infinitely amiasbls, sweet, holy, and
desirable soverelsnty..«. 1% 1s nothing else than infinite love,
directed by infinite knowledge, In such a dlsposal of events as to
secure the highest will-belng of the universs; that, in the whole
datails of ereation, providence and graste, there Is not s solitery
measure of his that is not Infinitely wise and good.™ 18

In the last place, 1t 1s proper that we csll your attenticn
t0 the fact that Pinnsy outlined this docirine, ss he did all the
important doctrines, in loglcsl sequence becauss he felt that 1t was

-

the only way in which to understand, vhich is so essentisl to the

best improverent of sll, the relation of the rightecusness and love

17. Ibiﬁcg e 1174
18, Ibid., Po 223,
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19
in the divine neture. To express the blessing vwhich comes from
such an vnderstanding, he writes:
*rhen 1% 1z uwndsrstood that God's hand is direcily or indirvectly
in sverything that occurs, and that bhe 1s iInfinitely wise and good,
and equally wise and good In every dilspensation--that he has one
end steadily and always, in view-~that ke does all for one and the
same vlilmate end--and that %his end is the highest good of hime
salf and of vniversal being;--I say, vhen these things are understood
and considersd, there Is 2 divine sweetnsss in all his dispensations.
+eeThe soul, In contemplating such a sscred, unlversal, holy sov-
areignty, takes on a sweetl amile of dslightful complacency, and
feels secure, and raposes In perfect pesce, surrpundsd and sup-
ported by the everlesting arms,” 20 '
With this brief development, we gan see gt the outset, why Pimmey
neid theology in such bigh regerd, and firmly demandsd that avery
Cheistian, in order fo be an intelligent snd sympathetlc bellever,
west ground himself in the doctrines of the falth,
2. Doctrine of Election.
During the revival at intwerp, Einn&? overheard some Methodlst
people say that he was a Presbyierian but dared not preach on Pre-
destination 1n 2 ¥ethodlst communlity. Fesedless to say this made him

determined %o preach on the doctrine the followlng Sundsy. FHe

1%, Btrong: Christ in Crestion and Ethical Nonism, p. 369-370., &
practicsl application of Fimnney's belisf on this point. "When
Oberlin bacame g principal station on the undergrownd railroad
by which fugitive slaves escaped from bondage, Ir. Finney wsas
asked what he would do if & fugltive could be rescued from the
kidnapper only by taking the llastsr's life. 'Do%' saild he, 'Do%’
I would kill him, 4And yet I would love him with gll my heart!®
There 1is s0 much good theology in that utterance that 1t has
cessed to provoke a smile In me, It illustrates what s0 many savre
inclined to deny, namely, the pessibility of = conflict betwsen
rightesusness and love in the divine nature, & conflict that is
reconciled only by. an eternal sscrifice--'the Lemb skaln befors
the foundation of the world.,'™

20, Pinney: Systematic Theology, p. 523.
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startsd his sermon by saylng, in. the first place, what the doctrine
of election 18 not; secondly what it is; thirdly, that 1t is a doc-
tring of the Blible; fourthly, that 1t is the docirine of regsong
fifthly, thsat to deny 1%, is %o deny the attributes of God; sixthly,
that 1t opposes no obstacle In the way of salvation to the non-slect;
seventihly, that all men may be ssved if they will; and in the z last
place, that this doctrine is the only hope whereby anyone will be
saved. He concluded by saying,

*1 believe 1t convinced ths Methodists themselves,™ 21

Perhgps 1t will be well for us to follow at least in brisf,

his order of argument. Fe clearly dhates vhat the Bible doctrine of
election is not.

"It 15 not thai sny ave chosen to salvation, in such a ssnse

that they will or csn be saved without repentance, falth and

sanctification, 22 Tor is 1t that some are chosen to saslvation,

in such a sense, that they will be saved irrespective of their

being regenerasted, and persevering in holiness 1o the end..ee.

The Bible doctrine of election is not that God slectsd some to

salvation, upon such condition that 1t is really uncertalin whethsr

they will comply with those conditlons, and be finally saved.

The elect were chosen to salvatlon, upon condition that God fore-

Saw that he could secure their repentance, faith and Tinsl per-

severance." 23
This entire argusent 1s backed by quotatilons from the Soripiure.
After he clearly defines his terms, 80 ss 10 show whal election is

not, he procesds by further analysis to prove what the Bibls doc-

2l. Pinney: autobiography, pe 107,

a2, Pluney; Systematic Theology, pe 404. Pinney's interpretation
of term, "sanctification.® ™"Its simple and primary meaning 1is
& state of consecration 10 G0dee..To sanctify is t@ szt apart to
& holy uss--to consecrats a thing to the use of God. It consists
in the consecration or devotion of the constitutional powers of
body and soul to GodeseoIt belongs neither to the reason, con-
acience, nor understanding. In short 1t cannot cansist In any
8tate of the intellect whatever,"

23, I'biii., Pe 483-484,
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trine of slection i3:

"It 18 that all of Adam's rsce, who &sre or ever will be saved,
ware from eternity chosen by God 40 eternal ssivetion, through
the sanctificatlion of thelr hearts to God by faith In Christ,

In other words, they are chosen to salvation by means of sancii-
fication. Their salvatlon is the end--their sgnctification is

a means, Both the end and the means are elected, appointed,
chosen; the means as really as the end, and for the sake of the
ondeees It 15 admitted that God by his own agency Secures the cone~
verwlon, sanctificstion, and salvation of all that ever wers or
will Ube saved." 24

It 1= now his purpose to show why some are classed g8 none-
alects, why they are not chossn and vwhat part they have In ithis

particular doctrine,

He also does much for the non-elact, in the sense of using such
maansd with them 28 might secure, and ought t0 securs, thelr sal-
vation. But he kuows he will not suoesd in sscuring thelr sale
vation, on account of their voluntary and persevering wickedness,
i1t cannot be truly said, that he uses means different to save the
glectes e Althongh he foressas, thal bhe cannot secure thelr ssl-
vation, because of their wilful and perseverirg unbslisf, yet hs
sees 1t lmportant under his govermment to manifest s readiness to
gsve them, and such as will ulfimately be seen tv leave them
vholly without excuse.” 88

Pinpney uses the words of Christ as an illustration.

"Gome, ye blesssd of my Pather, Iinbherlt the kirngdom prepared for
you from the foundation of the world;™ (Matt. 25:34)

that is from eternity.

"How, has the Judege &t that time any new knowlsdge or desizn
respecting those Individusls? Certalinly notl...It must be true
that God forekpew all that ever will be true of the non-elect,
and must have eternally had some deslign respecting their finsl
destiny. 4nd glso that he has bad from the beginning the same
and the only design that he will have in respect to theme.® 25

Flnnsy d41d not regard his views wupon the distinctive points

of Calvinism to be of small Importance, ™his is quite evident

24, Ibld., p. 483.
25, Ibid., pe 485,
26, Ibid., p. 186
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both Prom the exient ?ﬁd vigor ¢f his trestment of them (havimg
eighteen large pages on thls one dostrine of elsctlon) and alsc
his sarnest desire thai all mighi understand them; that is why he
preached doctrinal sermons in the most simple, yet logloal manmsr,

All these docirimes, righily explalined, sesmad to him s0
natural. Surely in ths order of nature what would be wisely dons
most have been forssesen befors it waes delurminsd what should be done,
gnd what should be done must have preceded the knowledge of what was
dons. And 8o, fore-kmowledge of what would be done followed, or was
subseqguant %0, alsectlon,. In other words, God must have known whom
He could wisely save prior to hls determination $0 ssve th@m.gV
3. Doctrine of Sin.

The doctrine of sin was Mlmney's first depsriurs from whaet his
minister{ ir. Gale | understood to be orthodox theology. In his
autoblogrephy, Plnney tells us that Iir. Gale held tenscicusly to the
old schonl doctrine of originagl sin, or that the humen comstitution
was morslly depraved. That men wers utierly unable %o comply with
the terme of the Gospel, %o repent, to vellisve, or io do anything
that God requirsd them to do; that while they were frees o do all
evil, in the sense of being able %o - ocommit any awount of sin, yel

ware not free to perform suy go00d; that God had condemnsed men fop

A%, Plmnmey: Systematic Theology, De 49%. Supmary statement: "ihe
responsibllity 1s yours., God does all that he wisely can, and
challengss you to show what more he could do that he has not done,
If you go to hell, you must o sSialned with your o%n bldod.
god 1z olemr, sngels sre clear. TO your own Mester you stand
or fall; mercy walts; the Spirlt sirives; Jesus stands at the
door end knocks., Do not then psrvert this doctrine, and make
1t an occasion of stumbling, $1ill you are in the depths of hsell."”
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their sinful nature; and for this, as well as for $thelr transgressions
they deserved éternal dﬁ&ath.%

These docirines hs could not recelive zs stated, and many times
they so perplexed him that he wss on the point of giving up the
study for the minisiry altogsther., But after g thorough study of
ths Bible, he resched a conclusion that presented 1isslf in s logl-
cal dostrine of sin. He constructed his case undsr the following
headss Voluntary sin--8in & unlt--Sin not chossn for 1t own sake~--
8in nztural o mankind--8in not necesssry to the highest govd--sin
of Adam and sinful stam.% It is impossible within the scopes of
this thesis o cover his srgument In full, so we have chosen fo
deal with these polnts which sre perhaps most pecullar to Pinney's
ldesg, and will lead us to zn understanding of his position,

Going to his Biblse, he finds there the history of ths introe
duction of sin into the world. He gains from observation of the

narrative that the flrst sin consisted in selfisimess, or

® . .in consenting to indulge the ezcited constitutional propvenw
sities in z prohibited manner.® 30

He can not justlfy the position that some tske In holding so firmly
that Adam's sin, physically, 1s the cause of &bl the sins of men.
™his is his position:

#the Bible once, and only ones, Incidentally intimstss that
Adam's sin has in some way been the occasion, not the necessary
physicsl cause, of all the sins of men, [Romans 5;12-18} It
neither says nor intimates anyithing in the relation to the mane
ner in which Adam's sin hsd occasioned this redult, It only
incidentally recognizes the fact, and then leaves 1t, just zs 1f
the quo modo was too obvious to need explanation. In other

© parta of the Bible we are informed how we are o account for the

28, Pinney; Autoblography, De 466 {CF,.])
29, Pinney:; Systematlc Theology, Index, p. 632, (Cf,.)
30s Pinney; Systematlc Theology, Pe 252,
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gxistence of 8in among men. James says, that & man 1 tempted
wren he is drawn aslde of his own lusts{"desires™) and enticed.
That 18 his lusts or the Iimpulses of his sensibility, are his
tempters, When he or hls will 1s overcome of these, he sins,
Paul and other insplred writers represent sin as consisting in
g carnal or fleshy mind, ln the mind of the flesh, or in mind-
ing the flash, J1

(ut of this study he finds certaln conclusions that lead hinm
to form an opinion of interpretation., He sagys therefore,

#3in is a transgression of the law, The law requires benevolence,
good-willing. Sin 18 not a mere negation, or a not willing, but
gonsists in willlng self-gratification. I is willing contrary
to the commandment of God. Sin, as well as holiness, consists in
shoosing, willing, intending. S5in must be voluntary; that is, it
must be intelligent and voluntary. It conslsis in willing, and
it is nonsense to deny that sin is voeluntary. The fact i3, there
1s no sin, or there 1s voluniary sin.” 32

He yuts in the form of a definition, his oplnion ss how sin
is to be scoountsed for 1n the humanity of all mankind:

"The semsibllity acts as a powerful lmpulse to the will, from the

noment of birth, and secures the consent and setivity of the will

tp procure its gratificatlon, befure the resson 18 at &1l develop-
ed, The will 18 thus comnlited %o ths gratification of feeling
and appetite, when first the idea of moral obligaiion is develop-

ade’ &3

That 1s to say, Adam and Zve's sin did not lie In the con-
atitutional desire of food, or of foreknowledge, nor In the excited
state = 0of these appetites or desires, but in the consent of the
will %o prohiblied inaﬂlgama. Therefore, Tinney says,

*his sinful cholcs is properly encugh caelled Indwelling sin.” 34
And 1t i3, i1f looked at in this way, easily understood wvhy sin is so
natoral to mankind., It is

#,,.0n0% because their nature is sinful, but because the sppetites

and passions tend so strongly to self-indulgence. Thess are

tamptat lons to sin, but sin itselfl consists not in thess sppetites
and propensities, but in the voluntary commitial of the will %o

1. Io1ds, p. 255,
32 Ibi-&.' T 12z,
33. Tbld., pe 254.
- 34, Ibid., p. 254,
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their induigence. This committal of the will Is selfish, and
when the will is once glven up to sin, 1% is very natural t0 sin."36

We find that he presched many sermons on sin. Fis sermon
from the text, "The ages of Sin is Death” (Romans 6:23) 1is a good
1ilustiration of how he presented his argureni to the pepuler public,
His outline 1s as follows; I. Illustrate the nature of sin,

II. Specify some of the atiribuites of the
penal sanctions of {od's lavw.
35
Ill. Sbow what this penaliy must be.

1% wpuld almost be lmpossible %o explaln Pinney's position
gnd sttitude regarding sin, spart from his personal experiencs, In
his own 1ife, sin was a very real thing. Hs wes constanily In
stroggle with 1t. Dr. Strong tells of & visit he once had with
Pinney and how Finvey related %o him his temptations, of tines in
revivals of relglon when the risings of ambition and self-complaceney
wvers such as %0 horrify him; that for hours he would plead with God
to cleanss him of his sin and that he would never preach sgain until
God deslivared him from himself, Cne other time ne went throuvgh the
terrible experience of sin-¢onsclousness and all hils past sins loomed
up before him.

"oh, 1t seemed to me during these weseks, as if Satan had been
let loose upon me., All my past sins have come up before me,

Thousands of things that I had forgotten loomed up sgain

in ny memory. Things I had never dreamed of as sinful showed
themselves to torment me. It sesmed %o me as 1L I should be

overcome by ithe revelatlon of my wlckedness, and that 1f God

had not reached o the very depths t0 save me I should have been
iost forever.™ 37

550 'Ibiéo, ?o 2&7‘
36e Finmey: Sermons on Gospel Themes, p. 37. .
37. Strong: Christ in Creation and Itilcsl Fonism, p. 378,
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In all of his preaching he égmanﬁﬁﬁ the instamt surrender of
sin, but he always made the same demand regarding his own private
life. In his sagrlier days be had slways used ftobacco and continuved
to use it even after he Deceme a minister, until one day he was
ready to £111 his pipe, and 2 good Christian man seeing him with his
tobaceo-box in his hamd, said, "Brother Pinney, do you think 1t
right to use tobacce?® It was the first time the question had ever
comé up in his mind as a possibility of its being wrong. Without
any hesitatlon he made a decision. "Right?" he replled, "Right?

Hoe, of course 1t isn't right. Fere, you taks this tobaccv and keep
1% until I call for i%." And, according %o Dr. Strong's statement,
he never touched itohscco &gaim.sa

S0 it was that, from his own hsart experlences, Pinney preache
ed to the people that onl& a8 they submltted and belleved would they
be able to kmow God, and rest in peace. Immediate surrender of
the soul o Christ, was the one and the first duly of every sinner,
4. Doctrine of Ailonement,

in argvment with a Unlversalist, on the doctrine of the
atonement, led Pinney 10 dsfend the governmentazl theory of the
atsnam@nt.ﬁg Ha dslivered two lectures showlng that the stonement
4id not consist in the literal payment of the debt of sinners, In
the sense which the Tniversalisis maintalned. But that 1t simply
rendered the salvation of all men possible, and does not of itself

lay God under obligation to save anybody. Te does not belleve

that Christ suffered Just for those for vhonm He deserved to suffer,

&8, Iblde, pe. 379,
29. Plnney: Systematic Theology, pe 261. Position in the form of
& definition. "The term propserly mesns substitution: 4n szamie
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Fe states that
#hrist dled simply o remove 81 insurmountable obstacle out of
the way of God's forgiving sinners, s0 as to rendsr it poassible
for Him to proclaim a vnlversal ammesty, inviting all men to
repent, to believe in Christ, and to accept salvation; that in-
stead of having sstisfisd retributive Justice, and borne just
what sinners deserve, Christ only satisfied public Justice, by
honoring the law, both In his obedience and death, thus rendsr-
ing 1% safe for God to pardon sin, to pardon the sin of any man
gnd of all men vho would repent and believe in him.” 40
In evary generation there are thoss who find 1t impossible
to accept the dooctrine of the stonement bessuse of cerialn obvicus
sbjections. They say 1% represents God 88 ummerciful, and that 1%
is Dmpossible to conceive of g God of justice punishing azn lnnocent
man for the gullt of the world. These and various other objections
'?innﬁy faced with perfect calmness. 1ot that he passed them by with
& wave 0f his hand, but to the contrary, he answered them in z most
Simple and loglcal marmer.
wa shall give g brief swueary of the objections with thelr
answers, for 1t will help %o clarify Pluney's position regarding the
doctrine iiself,. Te thoss who say 1t represents and uvmmerciful
God, he replies that it shows just the opposite, s merciful disposi-
tion bscauvse God was disposed (0 pardon, therefors he was willing
to give Fis own Son as the substitute of sinners. fmoting his omn
words:
Mhe doctrine 18 Infinlitely the most illustrious exhibition of

meycy ever mads in the universe. The mere pardon of sin, a8 an
act of soverelgn mercy, could not have besn compared, had it bsen

nation of the originasl words, will show that the atonement 1is
the governmental substitution of the sufferings of Christ for
the punishment of sinners. It is a covering of their sins by
his sufferings."

40, Plnney:; Autobiozraphy, P. 50.
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possible, with the merciful disposition displayed in the atone-
ment iltself.™ 41 ‘

Perhaps the most 1llogical objection is that the atonement is
not necessary. This s contrary %o the ftestlmony of the world, for
the consclences of 11 men prove otherwise.

#ihis is universslly attested by their explatory sscrifices." 42
The religlous history of every nation shows ithat human beirngs are
universally consclous of being simers, and that God is opposed to
8in.

"Mheir{even that of the heathen) intelligence demends either ithe
runishment of sinners, or that 2 substitute should be offered io
public Justice; and they all have ths ides that substltution is
conceivable, end hence they offer thelr sacrifices ms explatory.m4s

It 1s also objected that 1t is uvnjust to punish sn innocent
parson instead of the guiléy psrty. Here we will guote Planey's
angwer In full:

#Y¥es, 1t would not only be wnjust, but it is impossible for

God to punish an Innocent morsl sgent at all. Punishment implies

guilt, 4an innocent being may suffer, but he camnot be punished.

Ohrist voluntarily *suffered, the Just for the unjust.' He had

g right to exercise this self-denial; znd as 1t wes by his own

voluntery counsent, no injustice was dome to anyone. If he had

noe right to make an atonement, he had no right to consult and
promote his own hapoliness and the happiness of others; for 1% is
8ald that 'for the Joy that was set befors him, he endured the

eross, desplising the shams.'™t 44

Is the atonsment utierly incredible, as some wounld sayt Yot
according to the position taken by the writers of the Bible, who say
that god is love, 4and if

*:od is love ss the Bible expressly affirms that he is, ths work
of the atonement 1s jJust vhat nmight be expscied of him, undsr

4l, Pinney; Systematic Theology, p. 27%.
&- Ibiéi. y Do 27%.
“ﬁ:ﬁ. Ibi&n gy De 279.
‘3"“%0 I??i%i. 9 e 2?§Q
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the circumstances: and the dottring of stonsment is then ths most
rassonabls doctrine In the world.® 45,

There are those who feel that the stonement in its bloody
character 12 a demorallizing docotrine and having this tendsnoy, it
is an lastrument of evil. In thls case Plnney 1s carsful to make
alesr the difference between the natursl tendency of s thing snd
the sbuss of a good thing,

*The best things and doctrines may be, and often are, abused,

and their natursl tendsncy preverited. Althovgh the docirine

of the atonemsnt may be asbused, yst 1ts natural tendency it the

direct opposite of moralizing....These who have the most cordislly

belleved in the atonement, have exhibited the purest morality

that has ever besn in this world; whlle the relectors of the

atonement, almost without exception, exhibvit a loose morsiliy."4s
G. THE UBERLIN THECLOGY

Plomsy began the pvblication of his lectures on thesology In
1840. These were latsr bound in two volumes under the general
titls Systematic Theology. His first volums begins with a long
treatiseon the morsl govermment, which is very similar to the posi-
tion taken by Nathaniel ¥W. Tayior. Dr. ctrong says,

PEFinney derived his thevliogy from Paylor ss much ss from any

otheyr man. A8 Taylor's system of theology is asctuslly entitled,

tioral Govermment,' kr. Plmney's 'oSystematic Theology® is little

mors than z trsdtise on moral government undsr another name.™ 47
Firnney's position s %o moral obligation has often beern thought
original; but, according to Poster in his book, "History of Yew
Ergland Theology,™ there 1s little difference In sny degree from
that held by the great theologlan, Jonathen Zdwards, for

"o .ohis Aifferes only in his conception of fresdom which &ffects

the moral sction of man, but not the specific point of the
foundation of moral action.” 48

45, Tbid., p. 280C.
46. Ibid., p. 280,
- 47, Strong: Op. Clt., p. 383,
48, Poster; History of New Zngland Theology, D 466,
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?hé term "0berlin Theology" geined its neme from ﬁha‘hiﬁtar§~
cal sccount of a discussion between two faculty members éf Oberlin
Gollege, ¥ahan, who sdvocsated Intutive rightarianism, and Cowles,
who argued for a rational utiliterianism. The discussion was sum-
med up by Finney who was chailrman, In the statement

#he wall-beling of God and the vnlverss is the zbsoluts and
ultimete good, and thsrefores it should be chosen by svery

asgant.®™ 49
Such theologians azs Alexsnder and Hodges 4id not considsy
Pinney's theology strict orthodoxy. They discredited his work be-
gause of his doctrine of humen responsibility, calling for the lm-
mediste and decisive act of the will.  But Arthur Hoyt says this:

#Eut this was the very truth that wmeds him a prophet-voice and
profoundly stirred the generation. His vwork carried Christiasns
to a higher plitch of experience, renewed churches and reached
multitudss that were practicslly lgnored by the church. He
reached strong men especially. Al one time nearly the eniire

bar of FAochester was sonverted.? B0

Dr. dvgustus Hopkins Strong coriticizes Ploney on his conceptlon of

lew, Te says:

#If Nr. Firney had had a profoundsr conception of law, his
theology would have more permsnsnt Influence. Great preacher of
the lew 838 he was, 1t may ssem presumptuous to criticise him
hera. But at this very point of strength lzy alse a point of
waakness, Lawyer as he was by instinct and by training, he
failed to ground lsw in the holiness of God, and made it foo
nmuch z matter of expedisncy. It was the old error of (rotius.
Government was z means o the good of being, rather than sn ex-
prossion of God's nature.? Bl

It is well %o notice that Dr. Strovg sdds to this and other remarks

these words of appreciation:

49, Ibid., p. 467,
50. Hoyt: The Pulpit and dmerican Life, p. 161,

510 »ﬁtrﬂr‘g: {}po Qito; Pv 533.
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"How plain 1t 1s that God uses imperfect sgencies to accomplish
his purposes! 4 1itile truth thoroughly belleved makes 1ts way
in spite of much error mingled with 1t. God Keeps ths whsat
and burng the chaff., The word of God abldes forever.,t 52

52, Ibide, p. 384,
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PART III
THE HOODY REVIVAL
CHAPTER VII

THE PAROONALITY OF DVIGHT L

Ae IITRODUCTION
l. Barly Years.
Porty-five ysars aftsr the birth of Charles Cepandison Pimney

God brought to the 2ight of dsy ancther soul destined to shepherd
the scattered sheep and bring them back to the fold. In contraat
to the homs of Plnnsy, Moody's was a rellgivcus onmee. I was in the
gtmosphere of ﬁnﬁtayianisml that he first heard the story of ths
Gospeal.

‘ Torthfisld, Mesagohusetis was his birthplace; and, like Pine
ney, he must be studled in view of his enviromment of Few Zngland
th@éi@gy. Por let us remenmber that the Joyous note was hardly sver

2
sownded, znd anything pertaining to 1% was denounced as liberalism,.

1. Boodys We Re: De Lo Hoody, Pe 14. "uhen ssksd in later 1ife if
the ordinsnes at the hands of the Unltarian{baptism of all ths
Poody children) satlsfled him, ¥Moody replied, 'T found I wss
baptised 1n the vpame of the Father, Son and Toly Ghost. I
gould not sse what anyone could add to fhis.!

2e T00dy, Y Be: De Lo Hoody, pe 14 Aithough Dwight was in Sunday
school regularly, be knew littls Soripture for most of the time
was spent in instrsetion of discipline. Y,..y0ung Foody knew
nothing of the Bible and had no conception of svangelical Chrise~
tianity. He relsted an occasion of grest embarrassment to hinm
when at the ape of seventeen he wenit to Boston snd becams o
membar of s Bible (lass. 0On being asked 0 resd s verse from
Daniel, he wss st & 1038 1o know vhether 1t was in the 014 Testa-
ment or the Hew."?



His father followed the Yason ftrads, but wes unable o provids
for the largs familys, consequently, &t his dazth, he ha&keﬁntractﬁ&
many debis, Dwight was but a child, one of seven other children,
when his mother was left a widow. This meant that everyons wha~wasr‘
abls, had to g0 L0 work.

T

"pwight worksd for e while cutting logs in the lussachusetts
woods; Pinally bsconing discouvresed with his outiook, and thoveh
only seventeen years old and with but five dollars in his pocket,
hs sat out for Doston o try his fortune '3 T

It was here that he worked as a shos clerk for his uncle, but
0 his youth came the call of the West and -he drifted into Chicsgo,
the place winich aliered his futures and compellsed him to give up &
£ive thousand dollsr Job as s commerclal sslesman that he might give
his full ssrvice to the work of his Mester and Lord.
2e Gonversion and Call,

{n entering the smployment of his uncle, and according fo mutvsl
sgrasment, he attended the Vount Vernon Cowngregstional Church. Fe
had always been & Sundsy School boy but had never sxperisnced the
rogenerating work of God's Spleit, nor nad he ever made & public
confession,.

Whereas Pluney's conversion was sudden, dramstic and reelistic,
Voody's was gradual and less spectacular, but nevertheless definite
and impressive. Yhen Kr. Kimball, his Sunday 3chool tsacher, pro-
sented Christ to him, while he was busy wrapping shoes In the rear
of his uﬁaie'a gtore, the spark of divine love iznited the soul.
of the young man, this young shoe clerk, and his li‘fe flamed with

4
a new fresdor and joy.

X
e

3s Tucker; Bullders of the Church, p. 2498
4. Moodys; Op. Clte, p. 33. It 13 interasting to note that in con-
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After noticing the ewphasis, placed by Plmney, on thﬂiright@
aousness of God snd man's duty of obadience, 1% is striking to ses
the effect of religlous awekening In the life of loody, and his eme
phagis on love and Joy. He expresses his feeling, regarding the
early days of his conversion, in the following words:

*1 thought the o0ld sun shons brighter than it ever had before. 1
thovght 1t was just smiling vpon me. As I walked wpon Boston Come
nmon and heerd the birds singing in the trees, I thopghi they were
all singlng for me. Do you know how T fell in love with the birds?
I had never cared for them before. It seemed to me thet I was In
love with 81l creation~--I had not & bitter feeling apuinst any
man, and I was resdy to take gll men to my heart. If a man has

not the love of God shed sbroad in his hesart, he has never been
regenerated, If you hear & parson get up In prayer mesiing snd
find fanlt with everybody, you may dounbt vwhether his is a geuuine
conversion; 1t mey be s counterfelt, It has not the right rivg,
becsuse the impulse of a converted soul is to love, and not to

be getting vy and complaining of everyons else and finding fault.® &

It was during s general revival in Chicago, that loody wit-
nessed for the first time s new type of religion, ore wﬁicﬁ radiated
g spiritual warmth. He wrote home to his mother;

*I 2o every night to mesting-~0, how I do enjoy it! It seems
&8 1f God wss here Himsell, DPray that this work msay go on until
gvery knee 1s bowsds I wish there could be g revivsel in Northe
£isld, that many might bs brought inte the fold of Christ. Ch,
¥other, kecp the family swsy from Spirituslist mestirgs, for I
am afrald they will be led astray.” &

Heveyr dld Plnney nave thls opportunity of spiritusl fellow-

trast to Pimmey, ¥oody had no apparvent strugele with sin. "ippare
gntly there was no dessp conviotion of sin or wrestling of the
Spirit. ¥is slleglance was a reasonable service jJogously rendsred
cenesThat one conversation was the turnipg polnt in MVoodl's 1life,
There was a new incentive, ultimately revelutioniaing all his early
objeotives. o longsr was he to view relizlon zs & set of lnhibi-
tions, but ss a power mprlicable to daily life and an uvnfalling
source of joy."

5, Tbide, Pe 33

B Z‘biéo, Do 41



ghip with his own family, nor did he receive this gospel Wez'mm in
the relizivus meatings he attended after his conversion. This
difference doubiless had a great influvence in the shaping of thelr
future methods of presentatlion of the Gospel, wvhich were so psculiar-
1y iﬁ&iviézz&liatia.

Being & Christian and serving the Lord were synonymous terms
with Moody. Vhan determined to make Chicago his home ne transferrad
his letter from Mount Vernon Church, Boston, $0 the Plymouth Church.
In hsrmony with his conception of Christianity he immedliately sought
some form of servica. Tmliks Pimney, spesking was not his gift and
he found 1t most 4Alffioculi to express his Q;{T)iﬁi@ﬁﬁ.? But this 4id
not keep him silent, fur he organized s Sunday School class of boys
and procsedsd to teach them about Jesus. This zame attitude of
persevarance 13 menifested in his Y,1U.C.4. work, snd throughount his
later life zs an evangelist. Prom what has alresdy besn sald we
can gather that Moody had no definite, on the minute, call to take
vp Christisn work. But his enthuslestic devetion and seemingly
wnlinited energy, soon lsd him to full time ssrvice. Thisz was st
the beginning of the Ciwil war, and ¥oody along with the "mmg/n:f;

8,
the Torth WBE, challenged to isite up arms in defense of the Imion.

7o Ibids, D 4£.

8, Ibid., p. B4. ™iany were urging Noody to Jjoin s company being or-
ganized from the members of the Chicsazo Y.H.CelessoFrom the first
Hoody had zeslously championed the cause of the Unilon and vigorous-
ly expressed his sllegiance %o Abrsham Lincoln. T¢ prove the
genuineness of his profession, did not duty demand that he enroll
a8 8 soldier in dsfense of his principles? (z the other hand
having dedicated himself to Christian service, could he morally

taxe up armst lipody made his decisiox in the light of what he
“believed his immedizcte duty snd continued in the ssrvice of peace

instead 0f war.!
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After much consideration, he came to the decision that his duty was
to serve the soldiers on the battle field fronts instead of serving
as a soldier, These stories of his missionary services on the
bloody fields of battle are most interesting and exeiting. And
without a doubt these experiences made a lasting impression on
‘moody, In his revivelistic sermons we find many illustrations re-
vealing his oonsciocusness of these war day experienoes.g.

Bs A SHAPHERD OF GOD

1. Personal Worker,

Although Moody dealt with vast erowds in his evangelistioc cam~
paigns, he was primarily a personal worker, snd one of his outstand-
ing charsecteristics is this personal touche. He knew men. He in-
stinctively could read the human heart, Souls were the same to
Moody, whether they be clothed in silks and satins or barely covered
with rags.lo His gentle, simple and honest nature led people to
place great confidence in him, They felt at home in his presemnce.

Wherever he went, he frankly put the personal question, " Are you &

Te Ibide, Pe UL, '"Ihe war years Drought Loody 1&0e L0 I&ce with Such
such sin end suffering as he had never known before., Al times a dy-

ing youth yearmed to be told the told, old story' and in the simplest
and briefest terms to learn the way to God. Such experiences aroused
Moody to the immediacy of the need of the Gospel, for simplicity in
its statement and for definite decision,”

10, Bredford; D.L. ¥oody, A Worker In Souls, P. 58, "No soclety was
too low or too rough for him to plunge into with flawless courage
and considerate tact, No group of men of the world was too wealthy
or too hardened for him to venture upon with absolute dignity and with
8 keen sense of the side of his undertsking, whet ever it was, thet
would appeal to thems"
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ﬁhri&tiaa?”zz ind instead of getting anmgry, they fook Bim saﬁiﬁuﬁly
snd often returned to ithank him.lz
. Young Fen's Christian issccistion,
The VelleCede wWas perhsps the first outlet of Moody's spiritpsl
snergles,.
#its interdencminational charscter appesled to him." 13
It held uvp no ecclesiestical barriers as dlid many of the seciarian
churches. He took great iﬁt@rsst’in the nvonday preyer meetinegs,
Herve sgain he 1s like Pinney, first praver then work. These praysr
mestings soon grew t0 be ithe center of Christlan fellowship., Undsr
the presidsncy of Moody a fine modern hall was built, and the Chicago
agsocliation attracted nation-wide intersst. ﬁa@ﬁg*ﬁ‘methsaﬁ were
uneommonly sane and sensible, and he was alweys prompt 1n szecuting
his plans. While the abowe mentloned new building was still in
flames, during the Chicasgoe fire, hahd bills given out, smmounced thai
the noon prayer mesting of that day would be held in the Fethodlst
ﬁhurch.lé ind he ilmmedistely called the trusiess together and plans
for 2 new bullding were put undsr way st once.
The letter "C" held the center of aitention in the work of
the E@E.%.ﬁ. under ths lsadership of Voody.
#pirect eVangelistic presching, often in the stresis, was a
prominent feature of these early years ln the association wor
Moody could frequently be seen on summsr nighis speaking from the
goutthouse steps sssisted by a group of young veouple &3 hls choir.

Supplementing these ountdoor services were mestings held in the
gommon prison, talking, reading snd praying with the prisconers.wld

1l, Ibide, pe 56.

12, Ibid., p. 56, "ur, Moody, I thank youl I heve bsen praysd for, snd
8% & great meny tives; bud no one ever prayed with me until now.®

13; éﬁﬁﬁiﬁ;ﬁ?: {zpu gito. Do 930

14, Ebido, Do 94,

ibe Ibid., pe %5.



Not only did Moody show this evangelistic enthuslssm but he imstilled it

102,

in others. 4 favoriie proverd, which Moody often quoted, was "The

reward of service 13 more service,?

16

and he truly velisved it.

Por

along with his Y,H.C.A. work, almost linked with 1t, is that of Sun~

dey School promotion.

be Sunday Schools,.

Joody's first sxperience as & Bivle isacher was with a2 group

17

of yourg Chicsgy reprobates that he gathersd from off the streets,

Goon after this he went to a Sunday School convention, the spealer

not beivg present, he and his friend wers asksd to glve short talks.

s poured owut such a torrent of red-hot words, words so full of
meaning and spiritual 1ife, that the people started in surpriss,
and then were moved profoundly by the sloguence of this unletiered
rogeged young glant from Chicsgo.™ 17

During the days of the Clivil war, Loody sald %o one of his

assoclates, "ihen the war is over let's give our strength to Sunday

Bohool work."

And he held t0 ithis suggestlion, bullding vp & mission

school that startled every minister in Chilcagu,

unigue, snd entirely new $0 his age.

the children %o his school,

His methods were

He used many devices to stiract

#4% one time he offered a sgulrrel with its cage tu the one who
would bring in the largest number of scholsrs within @ spesoified

time.™ 19

Cnes he had them on the rell, he walched over them as & frue shepe-

herd waitches over his lasbs. VYhen absent he would call at their

homes, THe remsembered from his ovn boyhood days the desires snd

15. Iblde, p.
17. Ibid., p.

19. Ibid., o.

P
96,
51

a e €

18. ¥oody: Life of Dwight L. 00dy, De 97.

97



notions, which made him one of them.
Throvegh his efforts the stafe of [1lincis becams enthusissiic
on Sunday School work. The great conventions held, socon sitracted
the attention of other states and the movment spread from siate to
20,
gtate. In 1876, Moody wes made president of the Illincis siste
Sunday School Union, and he was rapidly meking himselfl known through-
out the country. In 1896 hs was the dslly speaker at the Internationsl
21
Gonvention held in Boston. Great and lasting systems were intro-
duced, but Moody's main interest was in one thing--the souls of men.
dgain and sgain he pleaded with his workers to be falthful to their
one mission. In ons sccount we read:
#If I had the trumpet of God, and could spear to evepy Sundaye
school teachsr in America, T would plesd vith each onme to lead
5% lesst one souvl to Christ this year.” 22
He was & born evangelist, and in harmony with Flonsy ne had
at hils hesrt the salvstion of svery sinner, oSurely thess men vwere
what they weye because of this consclousness of their mission.
2e An Educsator.
%hille both Pinney snd oody sre looked upon as e
well &s preschers, they can hardly be put in the same olass. In
the filrsi plecs, Joody was an sxperisnced and shrewd busipess man,

wvheress Planey was note 4n illustration will show very well this

characteristic of Yoody.

20, Tbhide, pe 105, "Hs gittended county and state conventions In
Michigan, Wisconsin, Minnesota, and Iowa."

4l. Ibide, pe. 102. imong these new systems wos the International
Sundey School Jeries of Plibls Lessons, arranged st the Fatlonal
convention held gt Yewark, Few Jersgy, in 1869,

22. Ibide, p. 104.
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"One day in the fall of 1878 he stood discussing the projesct{pur-
chasing of a school site] with kir. H.l.F. larchall of Foston, when
the owner of sixzteen gtres of land adjoining his original purchase
{his own home] passed them. They ssked the men if hs would sell,
and lsarning his price, invited RBiw intc the house, made oul the
papers, snd before the owner recoversd from his surprise the land
hsd passsd ount of his hands.™ 23

lnody depended slwmost entirely on praciicsl experisnce and

observation, he hed 1ittle to do with theory and scisntific axpﬁrim@nt,

a8

alt

such,
*hat he contravened traditlon signified 1ittle to him.™ 24

hovgh Pinney was practical, he wes slso sclentific and logicsal,

never getting away from his early law tralning. Fhilosophieally

speaking, Pinmey wss a rationalist vheress Ioody was an empiricist.

B¢ FHortnfield.

In the foundlipp of Morthileld Seminary many other Loody

characteristics come t0 the surface. Inculcating early in life the

right use of money, having a practical xnowledge 0f the value of

responsiblility and learning to be sound in judgment are all character-

ist

on

is

25
ic of Joody's well-rounded idea of education. His emphasis

the spiritual development of jyouth, in his program of education,
commonly known.
o one who is ignorant of the Bible can be said to be well

educsted, while one who is familiar with God's %ord can never
be said to be 1lliterate.® 26

Therefore it is natural to understand why the Bible was llsted

among the reguired courses in the curriculum of: Horthfield. sgain

we

are faced with a definite point o f contrast in comparison fo

a3.
24.
25.
26,

ivid., Poe 309.
Ibid., Pe 309,
Ibid., p. 309,
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(berlin, where the emphasls was spiritual, yet narrowed to é definitav
conception of right theology, with little said‘ragarﬁing the develop-
ment of the practical slde of the studgnt.27 Plnney as an educator
was primarily a theologlan, Lioody a practitioner. xoody's system Of
g@ucation has been éalled

#,.a ¢linic in elementary economics, soclal philosophy and
Christian ethics.® 28

It is also of importance to notice that these men were similar in
that both firmly belisved that righteousness was necessary before
knowledge could sttain its highest gosl. Lioody'says,
#ilthout righteousness knowledge msy become a keener instrument
for wickedness. VWhat we want 1s not education of the head
alone, but rather regeneration of the heart by the Foly Spirit.n2%9

b, Liount Hermon and the 5ible Institute.

The girls' school =1 Northfield was only one link in the chain
constituting loody's educational system. .8 soon &s Northfield
Seminary was established, the fovnding of 2 boys' school was suggesied,
and materialized in the purchass of two hundred snd ssveniy-five
acres of land plus 8 71ft of twentiy-five thousand d@llars.gg Y.
Hirsm Camp who mads the cash coniribution wes awarded the privilege
of naming the school., Fe named 1t "iount Hermon® after thse sncient
school of the prophsts, "For there the Lord commanded the blsssing,

31
even life evermors." (Psalms cxxxlii.3).

2% In all of Pimmey's works that we have read, Including bis
own scoount of Oberlin in hils futoblsgraphy, we found nothirg
relating to practical development in his system of education.

28, Hoodys Upe Clt., p. 31C.

2%, Ibid., pe. 31C.

20. Ioody: Life of DeL.licody, pe. 18,

31, Voody: D.L.loody, pe 514.
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Here sgaln i3 manifested Toody's practical insight. éh@?a wars
many boys over sixtesn years of sge who never had the opportunity of
an éﬁ?&ﬂ%ﬁga of educstion. In Yount Wermon, Yoody desired to remedy
ﬁhis handicsp. The school was %o adept the ssme policies which charac-
terized Forthfleld Seminary. For the sum of oneg hundred dollars any
‘%ay over siztsen years of zge ¢ould securs the sdvantages of a year's
training, The Justificatlon for such a school was ssen in the large
numbars of spplicatlions thal came from all paris of the countrey.

The founding of the "Chilcago Bible Institute,” was the grestest

32

burden Moody ever underiook. Fe dld not want 1t to be z Seminary

for tha training of mindsters, but he hed in mind men and women, al-
ready experienced in 1life, feeling impellad to snter missionary work
&8 lay workers. o one couwld teach the bible without thorcugh traine
ing, many had not received s high school diploma, say nothing of e
colleps degres--the Bible Institute wes founded vrimarily %o meet this
nead, Difficult as this project was, Voody lived to ses hils idsas
discussed by proxcinent educstors. For in his day the plan was guite
unigue; many had snggested that there shonid be 2 nors thorouvgh

and systematic study of the Inglish Divie, but %ﬁ@'@xy&rim@n@ had

not been @riéa, in the lavge, until yﬁﬁdg'é attempt. Another practical
agpect of the plan was the regulrement that all students nmust work
- gmong the unconverted during their course of training.

With original solutions Moody solved the problems of his day,
Ever spiritual, yet slways practical mever forgeiting the physical,
lénﬁ by the co-ordinstion of both, he developed boys and girls into

gsupsrior men and women. we Can therefore remember Dwight L. Loody as

g great Christisn educaior.

52‘ E‘hi{ig' E:r?. Z’??Eﬁt
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CHAPTER ¥II11
CRGANIZATICH OF EVANGELISTIC WORK
Ae INTRODUCTICH
In this chapter we purpose 1o consider Yoody's method in
promoting revivals., One of his personsl friends has sald;

"oody is a great genersl. He 18 a preat thinker, and piaﬁs
his work even to the sSamllest detalls.,® 1

We have slready seen some of this gensralship displayed in his

garlier work with the Young Men's (hristian 4issoclation, Sunday
Gehool mission work and in the founding of sducational centers.
But how dld he go about organlizing his great revivals?

His work a8 an evangslist sterited in the British Isles. Do
popular had his presching become, that when he returned to imerica
he found the peoeple anxious to :hear him, In Philadelphis he rent-
ad #ha $ld Pemmsylvanla Depaﬁibgia it remodeled into an suditorium
which seated thousands, In Kew York City the pecples came in such
great numbers that Barnum's Hippodrome was not large enough to hold
the crowds which came %0 hsar hime At the time of the World's PFalr
in Chicage, e rénteﬁ Porepaugh's clreus tent for Sunday morning
services gnd commanded the attention of the people %o the old Gospel
story with such enthusissm that his orowds were grester than those
at the afternoon and evening porformances of the eiraus.a

Be THE INQUIRY 200K

The emphasis placed on personal work was perhaps Loody's oute

1. vharton: A Month with Moody, p. 11.
2. Moody: The Life of D.L.Koody, p. 412-414.
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standing charscteristic as &ﬂAéVaﬁgﬁiiﬁﬁn and his ﬁavalepéeﬁ% of
the "Inguiry Room™ is another 1llustration of his originality in
méating provlems in a practical wey. 48 s preacher, his main inter-
85t was in the individuval, and he counld produce exaa%i? the effect
that Pirney almed at when in making & personal appesal, he would thune
dar out,

*5o not think I ap talking about anybody else; but I mesn you,
and you, snd youl® 3

It was the ability to make people feel that the sermon £it them, snd
that they were presching for them slone, which charscterized the work
of thess men. Yot they were quite different in method.

A8 was @eﬁ%i&ﬁa& in gn sarlier part of this thesis, Pinney's
method in bringing sbout personal confessions was through the "inxious
Seat.? To this systsm gﬁﬁéﬁ @%@ not very frisndly. It wes 00 pube-
1ie snd thare was in back of 1% o psychological yrag§urﬁ that he 414
net wish to smphasize. In this respect he differs gulte radicelly
from Finpey yet he 1s alming st the same resulis. Ye was of -
opinion {thet ove must place a veresn in s position

®, e .Thare you could look into his eyes and lgy a quist, controlling
finger vpon his arm and 80 upon his heart.” 4

Por this reason he developed what was called the "ingulry Joom.™
It was simply 2 room sat aslide where they held af%@r—ﬁa%tiﬁgﬁ for those
who were touched by the sermon. A part of his plan was 10 use lead~
ing buginess men, bringing them with thely practical ministrative pow-

ers of orgsnizstion, into z2ll his plans. The “inguiry Room” wag oon-

3. Pinney: Autoblography, pe 92.
4, Predford: D.L.loody, 4 Worker In 3ouls, p. 286,



1ll.

dusted with great system snd with common sense workers who Enew how
io handle people by past experience in thelr lay business,

In this Hoody cooperated with zll the churches and thelir pag-
tors, selecting men who were dbesi f£ikled for this difficult task,.
Voody met personaelly all workers, and in privats conference they re-
ﬁ%i?@é§ﬁﬁggﬁﬁtiﬂﬁ$ and Instructions, It was necesséry that commen
senss always be exsrolsed, kResping In mind the peculisritles gnd 4if-
- farencss in people.

48 the inguirers snlered the room thelr nsmes and addresses
wers btaken, alst ths name of the church they asttendsd most, The fol-
lvwing worning the minlsters of these various churches would recsive
nétices that such and auch members of thelr congregatlions met in the
Inguiry Aoom the nizbht befors. It was expecied that thsy follow up

5
with & persongl visitation.
1% was in this way thal Moody mude g systematic, yeit porsonsl
sontact with 21l interested seekers, Vo firmly bﬁliavea ih this
Individusl contact, for he says,
"Pergonal dealing is of the most vital importance...lo one can
tell how many souls have been lost throvgh lack of followlng up
the preaching of the Gospel by p@?ﬁﬁna% WOTZ. e e e PBUple are not
usually converted under the presching of the minister. It is
in the Inguiry Aoom that they are most likely %o be brought to
Shrist.” &

Porhsps §t would be well 40 mention that he had wﬁm@é to dezl wiih

the women snd men for the men. He dld not ?aliav& in mixing the

gexe8 in this dellicate work. He says,

toontt desl with s person of the opposite sex 1f it casn bs other-
wise srranged.® 7

H. Googdspessd: 4 Full Pistory of the Wonderful larser of Moody and
Sankey in Great Britaln and smerica,.

. Bradford: Op. Cit., quotation from "ioody at Home," p. 41.

7. Movdy: The Life of D.L.Joody, p. 481,
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He also suggests that one shovld not tell his own experisnce in try-
ing to save others, for every one must have an sxperience of his own.
#5 grest many men ars kept out of the Xingdom of God becguse they
gre lotking for somebody slse's experience, the experience their
grandmother had, or their sunt, or some one in ths family.” 8
Like all of his work, these meetings wers characterized by
thelr simplicity and at-homeness. DPeople felt free to exzpress their
most personsl thowghis and favlis. This leads us further into his
method of bringing about this freedom and confldence.
1. The Use of the Bible.
Althovgh Yoody's plan wes unique, 1t was not spectsculsr., It
was sirictly Biblical in thst he aimply interested the yeople in the
Word of God and let 1t do the work. He says,

*always use your Bibles in personal desling.... Vake the person
raad the verse for himself, D0 not use printed slips or books.” 8

Moody bimsslf had an ummovable falth in the Bibls. It 1s sald
9
that he believed 1t from "back v back.®™ There wers many things in

the Scriptures that he could not nnderstand but he bellsved them just
the same. One day vhen asked if he accepted anything he did not

understand, he resplied,

"Yoes, I certalnly 0. Thers are 10is of things I do not vnderstand
but I belleve them. I do not know anything sbout highsr nmathematics
but I belleve in them. I do not understand sstronomy, but I believe
in sstronony." 10

Yoody was not s critical student of the VWord of God., Ve accepled
it 88 he found 1t in the Bikle snd dbroveht his pesople into contasct

with 1%s spiritual nourishment and left 1t to others to solve the
10

the problems of datss and authorships of the various books,.

8. Ibid., p. 490,
9. i&’MtGEt GPQ Qitt, s 15,
:&{3. }i{gi)&ffﬁ g}}. i}it., Te 496,
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2. The Use of Fraysr.
In the Ingquiry Room men and women were tanght %o pray.

*oometimes & fow minutes in prayer have done more for a man than
two hours in talk.” 11

It was not enough for the workers to pray but they must get the in-
guirer to pray. "Don't send & man homs to pray.”il The place to get
him started was right then and there when his heart was sseking com-
munion with God.
*it is a good thing for a map %o hezr his own voloe,'™ 12
Once they dbegan o compuns with Geod, Voody knew they were on thelr
way %o salvation,
Co SACRED SCIGS

Another outsianding sharscteristic of the lopody revivals 18
the vse of thes sscked somgs. It is Lompossibis, in this stvdy, to desl
adegnately with this phase of his work, but @é shall considsr 1t as g
part of Moody's method of organization.

It was Ira D Sankey, Kasdﬁ'a co-worker and soloist, who intro-
dueed the gospel hymn as g psrt of the art of revivels. On of thelr
many blographers writes:

*he value of music for religlous services generally and especislly
for revivals had always been appreciated, but ths promipsnce of
8010 singing was novel and 3111l mors 80 wes the Intimate coopera-
tion of prescher and singer., Mothing like 1% had besn kunown befors
¥oody and Sankey and nothing since has guvite equalled their popular

reputation.”™ 13

The great evansellst himself could not sing s noie; he had

1l. Ibide, p. 45%0.

12. It 1s well %o mentlion here that KFoody belleved in short prayers.
*I aay five minvtes, some prsy Tiftoen minutes; I don't know
any meeting that can stand that. If you can't pray short, don't
pray at all, The men who make long prayers are generslly the onss
that pray least in their homes." ((uoted by Bradford: D.L,loody, A
Worker in Souls, pe. 106.)

13, Bradford; JeLeloody, A uworker In Souls, p. 156
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absolutely no rmusical ear, belng unable to dlstinguish one %unﬁ from

suother. He says,

#] gannot sing. I could not start 'Hock of dges,' but I suppose
T have heard 1t once a day for six years." 14

Bes used to joks about 1t but glwaeys Insisted thai he had just a8 much
music in his neart as did Sankey, only he could not gzet 1t ont.
Unmueicsl as he was, Yoody knew the differsnce between good and
bad musis, 4nd he 4id not put all the responsibility of the singing
on Sankey, but spent houred in studying over the words and music hime
self, Speaking of this phase of hiw work, Vr. Bradford says:
"He{Loody] studlied the tunes not for their muslcsl value, but for
thelr practicsl uss to him. He slways had an eys for hew tunses,
and thelr rhythm, for thelr swing, for their significance, and when
the tunes were growing z trifle threadbare, he would discard then

for a tine and turm 10 others.”™ 15

His eon says,

"icody gave prominence to singing because he belleved that it pre- <

pared his heszrers for the sermon by creatirg a recepitive frame of
mindeso.oHe regarded the use of hymms 48 an invaluvabls medium by
which the gospel message might be oonveyed to those oOn vhom the
gpoken word had ne sffect, 16
The extent to which lvedy's jJudgment went regerding the perma-—
nent valuve of hysms, can be seen in his owmn remarks:

#Por g hymn to live 1t must be based upon some grest doctrine of
the Christisn falth. Lusic alone will never meke 1% live,” 17

T confirm his statement he nsmed such evangelical hymns as "Hock of
Ages " "len Thousand Times Ten Thousand,” snd "Jesus Lover of Iy sSoul.™

In a3l of Pinuney's written works, including his"Lectures om

Revivals,” we find noething that relates to the art of singing 2s a

14. Goodspeed: OUp. Uit., pe. 589,
156, Bradford: Op. Cit., p. 165,
}-5‘ }éﬁ{}&:}?g E-E.Eiﬁﬁﬁy, Poe 1%60
17. Ibid., p. 208,
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factor in promoting revivals, He either left 1t out an@irély in his
plan of organization, or simply placed little emphasis on its value.

But the great value of this method, that of using the sacred songs %o
cﬁanga the hearts of men, was proved over &fg over spain by the Yoody

ravivals In this country and Great Britzin.

D. BRIEF SZRLONS

In studying these great ovangelists a8 preschers, it seems that
they are one in letiing their own passionate impulse spesk forth.
Hothing pertalning to an artificisl element can be found., They had &
messsge from God and they could not rest until they preached i1t. Moody -

#1f God hes glven you 2 wessawe, go and glve 1t to the people a8
God has given 1t o youe IV 18 2 stupid thimg 0 try and be
elogusni.*® 19
We £ind this seme demonsiration of reality in Fluney:
#When I came to preach the %aay&l; my mind was so snxious to be
thorovghly understopd that I studlsd In the most earnsst manner,
on the one hand to avold vwhat was vulgsr and on the other 10 ex-
press my thoughts with the grestest sinplicity of langusEe.eee]
sddressed them in the language of the common people...l borrowed
my illustrations from various ocoupsiions.?® 20
Hoody slways spoke without notes, as did Flnney, but both of thenm
garefully thowh?t through end outlined their seemons, perhaps not in
an order thak could be copled, yet one which thay covld undersiand,

¥oody waes preclise, He used short sentenCes that wers very smphaiic. Dr.

Goss once made & comparison of several preachsrs and his conclusions

18, Ibid., pe 204. WeH.Mo0dy quotes from the London Dally Fews an srii-
o8l written by T.H.Glover, on the Loody-Sankey collection of hymns.
wHost of us grow more conscious that we need guidance, and many of
us that we need forgivensss., Hers 1t is that my old hymnbook comes
in, with more hope and &ssurance %than some collections can give me,.
In homely langusge that one camnot misteke, 1t speaks of sin, of
man's need of forglveness and sglvition, and of (God's provision in
Christ for all man's need."

1%. E?&&fﬁ)?d: Q}?o ﬁito, p\ l{}l‘

20 Finney:; avtobiography, p. 81.



1ll6.

aara tHat in varions pasSssges of sbout five hundred thirty words chosen
from representative sermons, Moody ultered thirty-six sentences, Spur-
geon twenty-one, Bushnell twenty, Chalmers nine.

Iwody was quite modern in that his sermons zveraged in length
f?ﬁm.éwﬁnﬁg to thirty minﬁ%aﬁ.‘ In other words, he knevw vwhen to stop.
His sermon on “Love™ Can easily be resd In fifteen minutes. FHis ser-
mon, "Reaping what we Sow," 18 not over ten minutes long. In a Volume
aaﬁtaiﬂiﬁg sbout ninety of his most populsr sermons, we estimate all
of them to be under thiriy miputes and many only fiftesn minutes in

22
lengih.

The filing system that Ioody uvsed was very simple, belrng nothing
mare than ordinary envelopes, Ivery time he preached a sermon he
put i% in this snvelope wrlting on the outside the place and date of
delivery. ZRAecords show that he repsated the sermon, "Jonm of llan,® §;W”“
one hundred foriy-twe times and the one on the "Hew Blrth" one hun-

23
drad elghiy-sizx times, © To those who oriticized him he replisd,
#If I find s sword effective, vhy shovldn't I use it often? 24
¥oody was no trained sxsgete; like Plnney he knew nothipg sbout
Greek or Hebrew. But out of the English Bible, with the hslp of ths
Spirlt, be got his message. Wilkinson writes:

Mie knows his B3ible by inward personal syperience, He hsd a par-

sonal experience of sin. ¥Te thus knows the Dible teaching sbout  ,

sin in a senss lmmessurably more profound than is possidle ¢o the
sciantific student of Soeripture who 1s concernsd oniy to find out

what the Scripture writers meant by the word sin when they nsed 1t,725

The preacher YVoody studled the conditlons under whilch he presthe-

ed with wimost cars, Jot gnly did he hold his ssrmons to s rogsonable

5

28. Yoody: Loody's Semons, "The Gespel Awskening,” edited by L,I.Peluer
23. Moody: Life of D.L.oody, pe. 405

24. Ivide, p. 436,

25, Wilkinson: Hodsrn Masters of Pulpit Discourses, p. 384,
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length but he was cureful to see that conditions were right under
which he preached the sermon. People would not listen 1f they were
uncﬁmfgr%abls. The room st be well ventilated, not too hot and not
t00 cold. If thers was gny nolse or disturbance the ushers were in-
structed to sttend to the trouble.

#aind he planned svery detazil so that there sbould be no bresk, no
drageing, no slightest cccasion or sxcuse for a yawn.t 28

B. SUMMARY

In this chspier we have outlined in & general wsy those methods
ralating %o his plan of organlzetion, which were most ehar&cﬁaristiﬁr
of ipody, in vromoting great revivals of rellgion.

Althowh there is that slesment which might be fermed "mechanics®

27
saorifics, and an attitude of humility., Joody, a8 well as Plommsy
28

never made any vlans without first consulfing &ed.“ They were true
servanis, simply carrying out the work of thelr Yaster, Sayg one of

bis blographers,

Mivody could appeal o others because he was denying himself to
aarve," 29

26. B?ﬁ&f@?&: (}}}9 Qit., P }-19.

Z7. Toody: Ope Clte, Te 208, "During all these years nelther ¥r. Moody
nar Mr. Sankey had asny filxsd incoms....Helther of them during the
vhole contirusunce of the trust [Income of Copyrighits] recsived one
dollar of personal advantags, and as they bad no definite means of
gupport the sself-sacrifice and the unselflshness of this COUrSS.c.
were Very remarkaeble and very beautiful. I have never mown any-
thing like 1t.?

28, Ibid., p. 426, "0n ons occasion some appeals were being prepared

© by his son and after they had been mailed Noody turned sbruptly on
him and sald, 'Did you pray over these letiers?' 'Io, I dldn't.!
'Well, how do you expsct to get responses 1f you don't praye’
25 ;{vbiﬁwg Ds 428,



CHAPTER IX

MOODY'S IHEOLOGICAL VISWS




CHAPTER IX

¥O0DY'S

&
He

B

Ce

D.

THECLOGICAL VIEWS
DFIR0DUCTIoN

1. ¥oody as & Constructlve Zvengellical
2. His Attltude Towsrd Higher Criticism

BIBLICAL THRECLOGY

1. The Zsality of 3in

2. Hegven a Plase

Je The Love of God{itonement)
4o The Holy Splrit

THE SECOND COMING

1. Indefinite Time
2¢ 4 Soriptursl Pact



120,

CHA¥TER IZX
MOOLY'S THEOLOGICLL VIEG
A+ INTRODUGTION
We cunnot deternmine Igody's theologlcal doctrines and siate
them a in definite terms as we dld those of Plnney, for he had no
systam of theology. One day & woman guestioned hﬁ@ rogarding his
%éaaiﬁgy and he replied:

Wity theologyl T didn't kwow I had sny. T wish you would tell
me what my theology s, 1

Althoueh his sermons sgre filled with theological propositions, we can
only find one statement that zives us any hint as o his doctrinsl
pogition. It is in this asenitence, "I am gn irminian up to the Cross,
‘ 2
after the Cross, a Cslvinist.” Fi.Davenport who made a study of
the Moody revivals, came to the conclusion that.
ioody was not s theologian. His life was foo busy for the study
of philosephy, and his doctrinsl views wers sinmply taksn ovsr,
truth snd srror together from & bygone age., But theologicsl
necessity never managtlad him. When it came to a crisis, theology
went by the board, and religlous experience and common sense were
his guidsa,”" 3
1. Yooedy as s Conservative Evangslical.
In regding the sernons of Yoody ve ses at onge that he was =
conservative In theology, snd that his doctrines were evangelicsl.
Tg gecepted all narratives a® stated in the Bible, and explained them
in the lisht of experience. The Scriptures speak of sin and the

stoning blood of Christ, so Moody deslt with them, not as doctrines

but as @ part of the plen of God and the experlence of men. e spoks

1. Bradford: D.L.Moody, 4 Worker in Souls, p. 61, guoted from "inodY's
Life and Sermons,” by J.3.0eilvie.

2. Yoody: D.L.loody, pe. 437,

3. Davenport Peimitive Tralts in Jeligious Revivals, p. 204.
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of ain and sinners with such sympathy and fseling that the nmost wicke
ad came to the Ingulry Room in tears.

In his sermon sntitled, "Salvation Por Sinners,” we havs g
very good example of the lendsrness menifested In his dealing with
sinners, Spesking of Christ's intervisw with the woman at the well, bs
88Y8,

Mivw, my friends, He did not condsmm the poor adultersss. The
gon of God was not sshamed o telk with her, and tell hsr of that
; 1iving water, those who drank of which, he sald, would never dis.
He 4id not condsmn her. FHe cams t0 Save ner, came 10 tell her
how to be blessed hers snd nsrealter.® 4
In that same sermon he mentions hils own experience with s fallen
woman whe came to the Inguliry RBoom in tears, saying that she had fallen
$00 low for God to save her. Noody replied, "4 merciful Father is
waiting and longing to pardon you." These sxtractions, from omne of
his own sermons, show plalnly the difference bestwesn Moody's presching
and that of the sirict Calvinisis, yet both come under the title,
"avangelical Conservatism,™

To illustrate his literal acceptance of all Blblicsl narratives
wg nesd but refer 1o his explanation of the adventure of Jongh. It
was 58 historic & fsct to loody, s the Civil VWar. In his proof he
mentioned that Christ belleved the story for he likened his resurrec—
tion to 1t. 4and to the old argument that 1t was impossible, he replied,

*The book of Jonah says that (0d prepsred g great fish 1o swellow
Jonah. Couldn’t (0d megxe a {ish large snough to smallow Jounsgh?
1f# God could crsats o wordd, I think He could create a fish large
envugh %o swallow a millionm men.” o .

Moody was never trouvbled regurding Bidlicsl problems, such

a8 contradictions and inconsistencles. Fe dismissed them in z very

4+ loodys livody's Jermons, Zdited by L.l.palwer, "Salvation for sine
nars, p. D26,
9. Bradfords Op. Cit., p. 59; guoted from loody; Plessure and Profit.p.20
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m-8clentific way, by slmply saying, "Ths Bible was not made to be
&
understood.” To him the Bivle was authority not to be guestioned.
This 1s just opposite o the visw of "logleal consistency™ as held by
Ploney. Whereas Finney proved all Scoriptural docirinss 1o be trus,
lpody accepted them wilthout gquestion as 1o facts,
2. His Abtitvde Toward Highsr Criticism,
The cardinal sin of all times, according to lloody, wes ULBELIEF,
He slmost reaches the exireme Calvinistic view, when he cries out with
graat forvce:
i great many petple think that unbelisf 1s a2 sort of misforiune,
but do not know, If yow allow me the expression, 1t is the demning
gin of the world today; that is what unbelief 1s, the mother of
all sins." 7
He ezpressed hils attitude toward what 1s Enown as highsr criticlsm
in & story 0of a man vho followed his minister carsfully in his sermons
sutting ouvt thoss passages from the 21ble which the minister sald wers
not authentic, One day this man carrisd to his pastor the mutilated
Bivles
®iiere, Pastor, is your Bibdle.!
*iy Blvlet' sald the clergyman Impatiently.
'Yes, I have cul out all that you say is feble and zllegory asnd
folklors and glso the mythical and so-celled uvnavthentlc parts,
and thig is vhat 1s lefi.’
*Give it to me,' saild the prescher.
‘Ho, you don't,' the man replied, 'You heven'is touched the covers
yvet, and I @ golng to ¢ling 1o them at least,'™ 8
Moody was of the opinion that these men who cut up the bBible in

this way, denying the historicity of Moses, Daniel, Jonah srd the rest,

were dolng a great Injury to the church, To quote him,

6., Goodspeed: A4 Full History of the \ondsrful Career of Joody and
Sanksy in Great Britain and imericsa.

7. Bradford: Op. Cit., p. 66; guoted from lioody, "Secret Powery p. 76.

8. Voodys Life of D.L.uoody, p. 494,
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#1 don't say they are bad men, but that mekes the results of thelr )
work =11 the worse., Do they think they will recommend the Bible to .7
the finite and fellen reason of men by taking the supernatural out
cef 1tev 9

Toody rsmsined essentially conservative throvgh 1ife,™ writes

1¢
hig son. But he glways showed tolerance to those who differed from

his point of view., ZLven under strorg eppﬁsitﬁaﬁ he invited a3 z puest
to Horthfield the distinguished scholsy and highsr ¢ritic, Georgs

10
Adam  Smith. 55111 be wss often oriticized for his narrow conssryrvabism.

To this he would cheerfully answer, "I had rather be narrow and right
f 1 1 .
than broad and wrong.®

He would be in sgreement with Werren 4 Chandlsr who says,

"hiveral lsm has never produced a revival of religion, nor does 1%
promise to do so at any early date.™ 14

Throughout his 1ife he preached nothlng but that which wes the sutho-
ritative truth of the gospel revelation.

Be BIBLICAL THEOLCGY

Moody met the needs of the peovple with ons book. The Wwrd of
god a8 found in the Holy Bible won for him, as 1t did for Pinnsy, aun

gdunecation unigue and  usabls,. L.TFlerson, wrlting sbout Yoody, says,
#*he men 0f one Dook wes getiing s strange education 1n the Sﬁhﬁﬁi%
of Christ. In that Book were his grammar snd lexicon, his logic
snd his philosophy, hils poetry and hils ozstory. /nd &8 he studled
gnd mastorsd 1%, his imsgination g?@&%&%ﬁ%?@tgl@ pure, his English
gorrect and eloguent, his srvgument convinting, and hils zppeal psre-
sugsive., He was getiing God's university education, lesarning that
graatest logle, 'the demonstration of the Spirit;' that highess:
acience, "the krowledge of god;' $het loftlest philusophy, 'ihe
mastery of grass,'t 13

9. Hoo v L fe of BO&K%&Z@&&:}?’ o 485,
1«{:‘; Yood 7z .}on@&z:@ﬁi;’f, T 4456
1l.Bradford: Op. Cit., ve 65; guoted from "Moody's Latest Sermons,™ p,.53.
12, Chandler: Great Hevivals snd the Oreat Republic, p. 271,
) 13, Pilerson: Bvangelism, p. 251. S
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1., The Reality of Sim.

Sin, in Yoody's theology, ¥was no theory but a terrible reslity. =

Te knew 1t in hls own experlencse and from what he obssrved in ths 1ife
of others. But he slso koew the redemplive power of the Quspel. Al=
thongh Moody 1s known a8 the great presasther of love, we are not o
think that he dealt lighitly with sin. 7o him it was worse than a desl-
1y disease. He once cried out; “
#Ror my own part, I would a thousand times sooner havs the leprosy
of the body esting my eyes out, and feset and arms, I would rather
be loathsoms in the sight of my fellow-men than die with the leprosy
of sin in my soul, and be damsd." 14
Koody held to the Blblicsl ldes of originsl sin, 2nd that tike
only salvetion for men was through the divine gift of grace., In
meny cases he erphasized the necessity of good works but in speaking
of the human soul he frankly sdmits good works slone will never lead
to salvation. In ons of his *Short Talks*™ he says:
#Ye arve g bad lot, the whole of us, by naturs. It i3 astonishing
how the devil doss bind us and makes us think we are 80 naturally
g200desseThe flrst man born of women wes g murdsrer. Sin lesped
into the world 411 grown, and the whole race has Teen bad all the
way down. lan is naturally bad.™ 15
In & sermon on "Reaplng Vhat We Sow,” loody brings out the
consequences of sin. Though we are forgiven we 81ill must resp the

harvest of our evil deseds.

®low some of you will say: 'L God is golng to forglive me my slos,
how does he make me regp what I have sown?' Well, I will illus-
trate 1fe....0ne of thoss wen who spoke hers today was s drunkard
for thirty years. I have ne doubt his sins gre forgiven; bui oh,
how he is resplrg what he has sownd His wife and his children
are away from him: he has not ssen hils 1itile boy for fiftsen
Vegrs." 16

14, Bradford:; Op. Cits, 1805 quoted from "atudies in the Psychology
of Religiovs Fhenomena,” by J.H.Leuba.

15, Ibid., p. 89; quoted from "3hort Telks,™ by 1004y.

15, Moody: Loody's sermons, p. 261,
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This seems gbout as harsh a treatment of sin ss that preached
by Pinney, but in a final snalysis we find Neody sirikivg the domi-
nant note of love, as shown in the ssorifics of Christ, fe preschad
many times on the cleansing power of the blood of Christ. By 1t only
gould the world be purified and made whole, and this was due {0 the
very fact that our God so loved the world that He gave His only begot-
tern Son to save us from the evil one. In nils sermon on "The Blood—-
The lew Testament,” he writes:
*Ypyu are redeemed by the preclous blovd of the don of God, ss of
a lamb without a spot or blemish. The Joy of every Christlan is,
that he has been bought back by the blood 6f Christ.® 17

Ze« Hegven g Place,

Adccording to Iwody's interpretation of ithe Seripiures, heaven

iz & place. In fact, he saye ihe Bible speaks of three hesavens:
e flrst is the ssrisl--the alr, the wind, the sir thal the

© Pirds fly in: that is one heaven. 7Then, there is the heaven of

the flrmament, whers the siars are; and then there 15 the hesven
of heavens, vwhere God's throne 1s and the mansions of the Lord
are--the mansions of 1lght and vpeace, the home of the blessed,
the home of the Redeemer, where the sngels dwell. That iz the
hegven we ballsve in." 18

¥pody d4id not hesltate to spesculate about hesven; in this
e differs from Flmmey who naver speculated gbount things vwhere an
rvneertalinty existed. In & 11t of twenty-five sermons we find
nothing that paralliels this hesven theory presented by Moody. This
is carrying the docirins of eschatology to 1ts very sxirenms. In

his sermon on "Haaven' he says;

#*ye believe it{heaven) is just as mumch a place and just as much
a clty a8 Tew York is, and 2 good deal more:; becsusse Yew York will

l?t }.hific; }}'ﬁ aﬁﬁ.
18. Ibid., p. 265,
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pass away snd that clty will abide forever." 19
Moody wes not in gympathy with those vho held that heaven was
neither above nor below but was evsrywhere. He belleved it was where
the Bible s&id it ws--above. Jnd he always looked up when he prayed
for God dwelt in the heaven agbove. Ivt only 4id he belleve in the
Trinity of the Godhead but believed that he would see them some day
&% separate persons, Ys sgyss
#hare 18 but one God; dbut there are three persons, G0d the Pather,
God, the Son, and God the Foly Ghosb; when I gel to heaven, I
expect to see them: all there....I would be unhappy, when I got
to hesven, 1f I could not find him there who redeemed me.™ 19
In heaven sre also the angels, but they have the power 0
wander away from the throns of God to this worldly sphere, to watch
gver the soul's welfare of those they have left behind, e makes a
distinction betwsen sngels and the despsried souls of friends.
#and we havelin heaven) not only the presence of the angels gle
ready estadlished, bui we nsve friends...D0 you not think that
those who have died in Christ are not thers with the asfer today?
caeeill the redesmed ones sre in heaven.t 19
Zs Puture Tunishment.
Fot only did Yoody believe in the realiiy of hazven but he
fimly held to the Scriptural tsaching of everlasting retribution
snd futures punishment for the ungodly. He believed 1t was a part
of the Holy Word and that God would condsmn him 1f he did not presch
all of the truih. In nis sermon on "Future Tunishment” he writes:
#If the Word of God tells us gbout the biory of hesven and ths
manslons thal Christ is going to prepare, 1t tells ue also gbout
the torments of hell; it tells vs about the rich man lifting wp

his face out of torment, and crying for one drop of water...l do

not want any one to sasy I have covered vp the doctrine of lost
souls.™ 20

19, Yoody: Moody's Sermons, "Heaven,™v. 265.
20. Tbid., "future Punishment,” p. 292,
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Fe illustrates In s dramatie way the condlilon of the losi.
Thars will be no tender, loving Jesus coming and offering his
galvation, for He will not be where the lost are. JHelther will
they be comforted by the tears of a praying wife.

#nid wou ever think how dask this world would become, 1f all
the prayving wives and mothers and ministers wers out of it
Think of that lost world, where there are no praying wives or
mothers! Remenber the time is coming when you will have no
loved mother to pray £or your soul and for you... Tou lasugh
at the.Bible; but how many thers ave in the lost world of
today that would give countless treasures if they had the

blessed Bible tharel™ Z1
But contrary to the calvinistic doctrine and in harmony with

Pinnsey's view, Ioody holds thet god doss not condsmn sinners, thail

they condenn themselves. 48 ne states 1t

o

“ye won't need anyome to condamn ve st the bar of fode  W.W
will condemn surselves. It will bYe our own conscilance that
will come up as & wiiness ggeinst us. God won't condemn us.™ 21

et

e

The very forces and fesling of this stztement can hardly be reaslized
o £ & &
until 1t be contrasied with the presching of Jonsthan Tdwacds, &

popd illusiration of this is his much cuoted ssrmon “Sluners in the

Sy

Pands of an Angry God.” Hers Hdwards reflects the hpyper-falvinisti

[+

theology of his days

®he God that holds you over the pit of Hsll, much in the saus
way a% ong holds « spider, or some loathsomes insest, over the flrs,
abunors you, and 13 dreadfully provoksd; ¥is wreth towsrds you
vurng like {ire; He looks wpon you as worthy of nothing sise ut
to be cazst inte the fire; He is of purer eyss than to bear o heve
you in His signt; you sre fen thouvsand times mure sbominsble in
His eyes than the most hateful venomous serpent 1s in ours...

when the great snd angry God hath risen up end executed His
awful vengeance on the poor sinner, and the wreich 18 sctually
suffering the infinite welght and power of his indlgnstion, then
will God c¢sll upon the whole unlverse to bshold the awful majesty
and mighty power that is to be seen in it," 22

50 we see that Loody even in his preaching about punishment emphasizes

\ 21. Ibid., p. 293,
22. Bdwards; Jonathan Zdwards' Sermons, "Sinners in the Hands of an
AT }é;r:;? Gﬁﬁ.ﬁ
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2 kindly sititude and veveals s more sympatheiic tendsney toward the
ginner.
4, The Love of God {atonsment].
Wnen spesiking $o his s0n sbout the atonement Moody once sald:
9in the atonsrent you never lose sight of the fact of the oneness
of God the Father and the suffering Christ. The mystery of the
abtonement 1s the nysiery of tue Trinity. You cannet undsrstand the
saorifice of Christ and 1ts relstion to God until you can undepr-
gtand the Trinity.® 23
In other words, we can never understand the love that will sacrifice a
8on unitil ws understand the relation of God to Chriss. We maie the

mistake, says Joody, of continuvally mesasuring God's love by ours,

Mothers tell thelr children when they ars good that God loves them, and

when they are bsd that He doesn't love them, This is false teaching for

God loves them gll the time.

#iow God hates sln, but he loves the sinnsr.® 24
What makes hell 50 terrible 1s not that God does not love you but that
" you desplse his love. In the theology preached by loody, the atonement
was jm&éwézis faﬂ%:

APhat the Son of the very bosom of God came 10 redesen us from the
curse of the wordd.” 24

Another manifestation of that divine love was when Christ, on the

oross, Lifted up His eyss and sald "Father forgive them, they know not
25

what they do." The ztonsment 18 this wondsriful love.
5. The Holy Spirit.

Moody's theology, coming dirvectly from his experience with the

L]

%iblé, maxes 1t easy to understand why he tsught the doctrine of the
Hely Spirit. In his own converslion we find him surnesily seeking the

Holy Spleit through prayer.

(=

2330 5&?’;96&3?5 « Le ﬁaﬁdy, P 440,
24. loody: Sermons, "Love of God," p. 286,
28. Ibid., p. 287.

Lo
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"1 was o;ying all the time that God would fill me with the Holy
Spirit." Gspiritual power comes only with the coming of the Spirit,

and therefore the Christian can never be satisfied until he recsives
the gift of the Holy Spirit.271n the theology of Moody, the Holy

Spirit was a part of the Trinity for He was a part of God's system

of love. "If we have the Spirit, we have the fruit of the Spirit,

If the Spirit of God is in us, we will have the qualities of the
Spirit."z? It is essential that we notice that both Finﬁey and Moody
place great importance on the doctrine of the Holy Spirit in the

life of the church,

Ge THE SECOND COMING.
Moody believed in the second coming of Christ, In fact it al-
ways occupied a prominent plaoe in his own personal Bible study,
and seemed to influence his whole life. {e made many references
to the fact that he would like to be present when the Lord comes,
Speaking of his father, William Moody says: "He would love to talk
28
about the personal return of his Master,®
3. Indefinite Time,
Moody never belonged to the school thet set dates for the vigible
appearing of Christ, He never speculated or prophecied about it,
In rebuke to those who did set dates, he mskes this comment;
"Now, let me say that this doctrine has suffered a good deal
from those who claim to be its friends, because they set a time -
a certein day - for his coming. Now we reed here in Matthew,
twenty-fourth chapter and thirty-sizth verse, that no mens knows
when he shall come, 'But the day and the hour knoweth no man,
no, not the angels of heaven, but my Father onlye...! How when
a mean comes and tells youf that he knows when Christ is coming -
that he is coming next year or in 1980 - he has no truth for
that asseruion.# 29
The Bible says that we should wateh for His conming, and from

this Moody infers thet we would not wabch if we knew the exact time, He

*

0, Gray: The DelLs Hoody Pamphlets, oeries no, 1, pe 10e
27. Moody: Sermons, "rhe Holy Spirit", P, 688

29, Moody: Sermons, "The Second Coming™, P. 661.



aleg corrects those who believe death 1tself is the coming of the

fference betwesen dsath and Hls coming.

ke
5

Lord. Thare 18 a great d

®If the world remains, if we wsit wntil Christ comes, we are
going to dsfy death.” 29

It is our busipess not to sei the time Dub 0 pray for Eis coming,
He takes thls argument Trom his Bivle.

*The lust prayer in Seripiure -what is 117 'Qome guickly, Lord
ko £

e
Jesus.®  And thalt ought to be the cry of every child of God." 30

g
L

2. 4 Soriptural Fect.

gnd thersfore 1% must be o pert of his tesasning.

®IP I resd my Bible correctly, in the Epistlies Ba

© gm is refarred
to thirtsen tirmes snd the Lord's return upws

5
1f%y times.” Z1
Theoughout his sermon on ®The Decond Coming® he uses proof texts to

vack up his argument. It must heve besn a grest lncentive in his

St

ministry for he taught thet we shouwld be ready for the return of

Christ at any momsnit. He corrscts his flrst view which he held in

ok
okt
j 22
]
]
ot
i
3
o
e
L]

his early days, thet the Christ would not return unt
& & ™y
thousand years of the willsnniwm. He says:

®Since I have got a little better acquainted with the word of god,
I find that this is ot God's plan... Why, Just ses what 1% says;
fThis xnow also, thet in the last days pesrilous tines shall come.!
evsl think we are coming pretty near those days now.™ 31

Py
@

then continues o guots Scripture to show that He may come any day
at any hour.

This doctring 30 perneated the theology of loody's latter days
that the school in Chicage, besring hils name, has given 1t & very

prominent placte in their curriculw.

20, Ibid., p. 6635,
Gle Moodys Sermons, “The Second Coming,”™ p. 686C.
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after our study we are convinced that Loody had s deflinite
theology, Just s mueh 80 ss the Bidle has. It wus 8 theology, not
fitted for a2 theologian, but for a layman, such a8 he wasg. It would
not have satisfisd Pinney, for the anslytical mind of the Oberlin
Profesacr sought logleal proof for sverything. Things had to be
dealt with in 8 systsmatic order. But not so with the lay evengelist,
-he took God's truth as preseuted in the Bible, accepled it wituout
bothering to prove it, and made application of 1t In the experiences
of men. He cersd Little as to whether 1% liped up with the historical
thaologies of the past. Tis systematic theology was the Holy Blble,
and his work shop the howman soul.

He was conseyvetive in that he insisted on the literal interpreta-
tion of the Bivls. He was opposed %o higber criticism becavss 1t was
gppussed 19 certain parts of the Sorigtures. He believed that in the
Word of GOd, and in the nhistoric experience of the human rate, sin
was the blackest of all realities. 4und becsuse of this, and the love
gf almighty God, Christ was sent to free man and put him asgalin in

his rightful rslationship with his Father in heaven,
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THE SUMMARY
The work of this thesis has centered around a comparison of the
revivalistic labors of Charles G. Finney and Dwight L. Livody. The aim
has been to find wherein these two great /jmbassadors of (od are alike

and whersin they differ in their methods of approaching the wnconverted.

The findings are summed up in the following points of comparison;
Ae BACGHGROUND 4D FPERSOVAL QUALIFICATICHS

1. In comtrast to the non-religious home of Finney, Hoody's was a
religlous one.

2. Both were from New Zngland homes; Pinney was born in Connscticut
Moody In Hassachusetts.

3. Pinney was a school teacher and later s lawyer; lLivody a commercial
salesman then a Y.l.C.4e S8Cretary.

4. Whereas Fimney was z gifted spesksr, Loody was slow of speech.

B, Helther pursusd collegse Or ssminary training.

B, RELIGICUS INFLUBICES AND ACTIVITIES

1. finney's conversion was sudden and dramatic; livody's gradual and
less spectacular.

2. Pinney was influenced by the Presbyterians, whereas lNoody was &
member of ths Unitarian Church.

3. Flnnsy was an ordained minister; lioody a lgy preacher.

4, Both received their veligious training from direct contact with the
English Bible,

5, Heither was a trained exegete in the use of (Greek asnd Hebrew.
6, Pinney directed his teaching to the church and its members; Loody
sought to influence non-church members through personzl work and

the Y.M.C.A.

7. In thelr great evangelistic gatherings, Finney intersested the
intellectuals in contrast to lioody's appeasl to the average laborsr.
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Their method of personal work is contrasted by the use of:the
"anxious Seat" instituted by Finney and the "Inguiry Room", by

~ Moody.

e

10.

i,

s
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Both placed great stress on the need of daily and definite preyer,
each spending many hours in their privete devotions.

Finney claimed a direct baptism of the Holy Spirit at the time
of his conversion; Moody sought with confidence the guidance of

the Holy Spirit in all his work but mentions nothing regarding
a personal menifestation,

Cs THEOLOGICAL AND EDUCATIONAL EMPHASIS
Both were eminently conservetive in theology.
+Finney emphasized law and obedience; Moody, love and joye.
Finney was a theologian; loody was a Biblicisgt,

Finney emphasgized reason; Moody, experience.

Finney was apologetic in attitude; Moody accepted the conservative
position without guestion,

Finney accepted the Bible after proving it to be the Word of
God; loody accepted it because it was the Word of God,

Koody had a co-worker in the singer, Sankey; Finney worked
alone,

Both were ploneer eduocators, Finney in the Oberlin school of
theology, Moody in Mount Hermon, Northfield and the Moody
Bible Institute.

Whereas Finney was primarily a professor, Moody wes primarily
gn executive in the field of education.

Finney was considered a radical among the theologians and edu-
ecators of his day; Moody was progressive in his educational
policies but traditional in Biblical views.

Whereas Moody's schools have remsined fundamental and conservative
in theology, Oberlin College is now considered a liberal school,

Finney's work has been almost forgotten for only a Finney could
continue his labors; whereas Moody esteblished his work so that
it could be continued by others,

Fach was a genius in the field of evangelism, Each was an
individuelist, but they were one in their aim,
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THE CCHCLUSICH

After completing our s tudy and summarizing the results, we are
preparad to draw certain conclusions as to the contribution made by
thése two typical revivals of the nineteenth century in the light of
their leaders, t¢ the general fleld of preaching znd feaching the
Christian religion.

In the first place, it is important that we szgain bring to our
attention the fact that both Finney and loody were thorough students
of the Znglish Bible. They knew the Jord of (jod as revealed in the
Holy Seriptures and throwgh the guldance of the Holy ospirit they were
gble to sense the divine truth contained therein.

In the second place, we have noticed throughout this thesis an
unfaultering loyalty to prayer and private devotions. Out of these
hours of direct communion with God came the dynamic which led Finney
and Loody from city to city, conguering all discouragement, 0 pro-
clalm $0 2 lost world the salvation throuvgh Christ, 50 vital was the
need of prayer in the life of every man that both of these evangelists
gave 1t & most prominent place in their program.

Although we call these evangelists typical repressntatives of
their generation and sgy that each is a genius in the art of revivalism,
it is necsssary that we note the individualistic methods manifested in
their work. e mention this fact to show how God can use conflicting
methods tuv produce the same desired end. Wheress Pinney proved that
the preacher should hgve a definite systematic theology and be able to
mest the variqus doctrines with logical and consistent reasoning, Moody

shows the possibilities of presenting the same truth in simple and non-



theolagical terms, even to the extent of using the gospel 1in song as
& meeiium to bring men to Jesus. Samathing of thls same contrast can
be pointed out in Fimmey's preaching on the law of (04 as compared to
Loody's general theme, the love of GOd expressed through His Son.

It is not so much a point of difference zs it is one of eme
phasis. They both clalmed the suthorlty and integrity of the Bible as
the Word of God and their only source book, which brings us to the con-
clusion that method is a by-préduct in the art of evangelism. Ioth
of these men kept within the shadow of the Cress. IHever did they min-
imize the lost condition of natural man, nor the need of the new birth.

It has been obssrved in these revivals that little thought was
given t0 denominational differences, even in that day of bitter pre-
judice when a iethodlst would hardly speak %0 a Presbyterilan. both
Pinney and Hoody held grest evangelistic meetings in nearly every type
of Christisn Church, as well &8 in tabernacles, where sgll sectarianism
&8 such was focused in the life of Christ, This is ev.idantial proof
of the wniversality of the opirit of Jesus Christ in bringing about
unity in the ohearts of men.

A lawyer and s business man gave up prominsent posi;ions and
willingly sacrificed future success t0 take up the work of the Kingdom
and preach the gospel of Christ the Saviour. The explanation of this
was found in the work of the Holy Spirit as revesled ih the lives of
Dwight L. Xoody and Charles G. Flnney. The emphasis placed upon the
necessity of being fillled witi the Holy Lpirit is a phase éf the Fin-

ney-kioody type ofpfpreaching that should not be overlooked.
This leads us into the other sphere of their labors, that of
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religious education. iemeﬁbering that thess wers days of plonser-
ing in the building of institutions of iearning, we can sense the
sacrifice that had t0 be made in developling schools such as (Oberlin
College, Horihfield Seminary and the Bible Institute of Chiecsago.

{ Finney's firm belief that the errors of New England theology could
only be corrected by teaching Eiblical theology from direct contact
with the Bible in a logieal and consistent manmner, led him to the forty
years of labor in Oberlin Callegﬁl loody's consciousness of the
need of higher educativn for young women, which resulied in the
Torthfield school was also a step calling forth great faith and cour-
8820 . The Bible Institute in Chicago ia a further demonstration of
his progressive educationgl program.

All this goes to prove tﬁe abllity of these revivalists to
see the Hingdom of God in its larger sense.. I0t only were they mighiy
preschers but they were far abead of thelr fellowmen in understand-
ing the place of education in the program of Christianity.

Charles Grandison Finney followed by Dwight Layman licody pro-
duced the greatest religlous awakenlings in the ninetsenth century.
Although these meh were individualistic in thelr methods of organi.
zation and presentation of the Gospel message, they were the same in
their loyal devotion to the revelation of God through Jesus Christ

and their undying passion for the souls of men.
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