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THE DOCTRINE OF .ATONE1lENT IN THE THOUGHT OF' 

ORTOl~ VHLEY Ar.iD EMIL BRtl'NNER 

A. Subject. 

1. The Subject Stated and Delimited. 

To investigate the of Atonement in the ~Titinga 

of Orton and Emil Br1ll'll'ler, two contemporary theologians, is the 

purpose of this thesis. After investigation it will be to 

see similarities al!ld distinctions and arrive at an evaluation. 

Doctrine of Atonement is a of the larger Doc-

trine of Inoarrmtion. Incarnation is clos related to 

and ..A.-:nthropology, i.">l fact to all of Theology. Focusing attention 

upon the Atonement of tvro eminent men may, at first glance, 

seem a very narrow area of study. It is true many other 

doctrines will lie outside the scope of this investigation, yet 

Atonement is central to our Christian faith. In the opinion of the 

Reformers, he who understands the Cross aright, understands the Bible~ 

understands Jesus Christ. Brunner in his opening remarks on ~~e 

subject of the necessity for reconciliation makes statement: 

nThe whole struggle of the Reformation for the ~ fide, the soli 

~ ~loria, was sin~ly the struggle for the right interpretation of 

the Cross. 111 This is a critical area of the 

1. E.'mil Brunner, The 11'l:edia tor .. tr .. by 
Lutterworth Press, 1934), P• 435. 

- v-

faith and 

Wyon (London~ 
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careful g of the of these theo vdll 

us abreast of the trend. 

2... The of the 

The Atonement has been called ::>. diamond o1~ 

the crux of the Christian f>.nd all rn.uch 

has centered ere. In the .Atonement the vmrl;:: 

of' the triu:ne God in his self-revelation is s and this is the 

salvation or redernption and reconciliHtion o!: the vrorl • Philip 

Schaff 

atonement is 
the l t a.nd power of' sin e.nd 
tion of t:he and 
First the cord bet'1veen the 

then man can "!.Je carried 
it 

to 
i;he means of grace~ on 

world, a.nd 

and Bru:rmer hold u:rlique 

Dr. is as 

from 
the cmmn:unioa

th God .• 
tu:d the cre&.ture must 
o:rrV~ard to his destined 

atonement) is revealed 
eternal courrsel the 

and resurrec-

o1' the 

in current 

for 1tles 

His t:hree -volume work on Christian is a text book 

at l~azarena in Kansas 

V1estern Dr. Carl H. 

at the dee:th of Dr. in the Su.:trllner of 1961 the fol 

tribute: 

·vol. II 
( lJevr 
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"Dr. H. Orton Wiley was both the peer of theologians in 
the Church of the Nazarene and in current theological dialogue 
as a whole. In a day when many theologians retained but 
broken fragments of the historic Christian view~ Dr. Wiley 
stood firm against the tide of liberalism. He knew and 
never ceased to expound the place and power of systematic 
theology based on divinely revealed truths.u 1 

Dr. Brunner has had significant impact upon theological 

thought in America. Rolston makes this sweeping statement: ttNo 

voice in generations has so stirred Protestant thought. EverJ~here 

there is criticism~ and dissent~ as well as approbation but critics 

as disciples admit the services of ~~e Barthian movement in bring-

2 
ing theology back to God." Brunner> being proficient in English 

and French as well as Gernw.n, prolific in writing, and indefatigable 

in his travels to the United States and Japan as a lecturer, has 

exerted a widespread influence. 

Rolston quotes Brunner as having said in The Theology of 

Crisis the following, 

uFrom 1'700 A.D. to 1900 A.D. Christian Theology changes its 
distinctively Christian bearings and drifts with an idealistic 
immanence-faith into theological liberalism. The year 1900 
rtRrks the approximate date Yihen it began to sink into a sea 
of relativistic skepticism. If once man is made the measure 
of all things, no rational idea, however absolute it purEorts 
to be, can ward off the final dissolution of theology.'t 

1. W. T. Purkiser, ''Dr. H. Orton Wiley", Herald of Holiness, 
(October 4, 1961), P• 12. . 

2. HOlmes Rolston, A Conservative Looks to Barth and Brunner 
(Nashville, Cokesbury Press, 1933), P• 13. 

3. Ibid., P• 22. 
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The Be.rthis.:n movement :may be described as an orthodox 

to the facts of' modern science ·,vithout 

t;he relativism of modern libere.lism. Some have likened the teach-

are the easier to has done much ·to the 

of this • 

It will be for us to view the 

these men in this vital area of Christian • Both are 

and consider~'tble 

But in a far 

clear thinking 0.t this 

+' vne 

is attached to their names. 

extremities oi' these 

if the 1'1"ords were reconciled to 

Cfocl by the of his Sonnl are to have rele-vant , 

of 

Doctrine into life is our chief concern; it is then that 

the becomes the power of God u.r.1to salvation. John Calvin 

said, 

nDoctril'le is not an affair of the , but of the life ••• 
is received only when it posses soul., and finds its 
seat and habitation i11 the inmost recesses of the heart ••• • 
To doctrine in which our on is conte.ined we have 
the first ., since it our salvation oonrm.enoes; 
must be transfused into the breast, and pass into the c 
e.nd so transform us into itself., a.s not to prove unf'rui tful. 

l. 

2. John 
~ Vol. 

5t10. 

John T. 
bk. 



I -JX-

I 
I B. The Method of Procedure, Sources and Data. 

In order to oriente.tion and tile first 

I a historical fram~work of the 

I 
a tonem.ent • in the ~~in currents of 

Chruch I-Ii and in the 

I of and Brunner. of • 

be both as he on 

I the of Atonement and also as he relates it to Ar:minian 

I 
His three volume work on 11dll be 

the source. In III the of Dr. Br"Lmner will 

I occupy our • His is expresser'!. :iln of hi 

but The Mediator -will be~ the area of study. In a final 

I it Vl'ill he possible to :mr~ke ons, s si:milari ties 

I 
and distinctions. A final word of vdll connlude 

study. 

I 
I 
I 
I 
I 
I 
I 
I 
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OF TBE DOCTRINE OF THE ATONEMENT 
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CHAPTER I. 

THE HISTORICAL FRAMblfORK 

OF THE DOCTRU.TE OF THE ATONEMENT. 

A. Pre-Reformation Theories of the Atonement. 

The Atonement--how absolutely central in Christian theology 

and how voluminous have been the writings on this subject through 

the course of Church History L It is the purpose of this chapter 

to review briefly the various theories of Atonement and trace them 

through the Reformation period. It will be possible to see the 

earliest expressions and see something of their development. This 

will be most helpful in analyzing the thought of Wiley and Brunner 

in later chapters. 

1. The Classic Theory in the Patristic Period. 

In the concept of the early Church Fathers there is less 

clarity concerning the saving work of Christ than for example the 

Person of Christ. Schaff remarks: 

11The primitive church teachers lived more in the thankful 
enjoyment of redemption than in logical reflection upon 
it. We perceive in their exhibitions of this blessed 
mystery the language rather of enthusiastic feeling than 
of carefUl definition and acute analysis. Moreover. this 
doctrine was never. like Christology and the doctrine of 
the Trinity, a subject of special controversy within the 
ancient church. Nevertheless, all the essential elements 
of the later church doctrine of redemption ~y be found, 
either expressed or implied, before the close of the 
second centuryU. 1 

1. Philip Schaff, History of the Christian Church. Vol. II, 
P• 583. 

-1-
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Statements like the one from I Clement, VII 4 

re:m£t:tn: us f'ix our gaze upon the blood of Christ ~.nd let us 

knO'N that it is to His Father, because it was out 

for our 8.Ud the g:raoe of to all the 

1 

There is f:rom. an a.u·thor to 

e,n unJcnovm Diog;netus, which tells of the vicarious s 

cance of the death of Jesus fo:r 1w.n. It reads: 

His ovm Son a ranson for us, 
so:rs, the Blameless One for the 
One for , the O:ne 

f)or tl1e:m that s..re 
For ·,vhat other than His r s was 

of what other One vms it 
possible that v1e, the wicked and ·the ungodly, could be 

ed, than by the Son of God? 0 svreet 
0 unsearcl:1able device 1 benefits all expec-
tation t Tr..at the vrlckedness of should be hid in s. 

Righteous and that the righteousness of One 
justify l'lany transgressors. !t2 

llliile it is true there was no systematized theo~J of the 

Atonement in this period yet there was sufficient data to 

formulate v1hat calls the sic of the Atonementn. 

In its central theme it is a Divine conflict e.nd victory; 

Christ fights against and triumphs over the evil powers of the 

Vol. I, 
The 

2. IM.d. 
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world. In Go reconciles the world 'to Eirnself'. 

further: 

is a doctrine of 
sense, and this idea of the 
tinct of its 

the 
an 

in the .full 1'ma proper 
clear and dis
from the other 

) • It 

reconciliation as from first to 
and stands in contrast with 

It describes in the 
the world, rclso 

:Fb.the:rs, Irena. eus an.d 

of the Fathers of the "~rice.rious 

Cr..rist. But we do not have any of and hmv 

of 

's 

, Justin Martyr, Clement of Rome, 

and said, have the flesh and blood, and 

sion of Jesus Christu.2 The Fathers liked to of the 

which God had to mankind and among; these is the 

of sins. It is Irenaeus and extended state-

ments on t..lJ.e Atonement tmd it is wortrnrrhile ·to consider their 

-------------·-·---·--·---·----------------------------------------- --------------
1. Gus 

The Jl;Jao1:!:illan 
Christus Victor, tr. 

-~·_,,-~'"'-;] 11 1951), PP• 4-6. 

2. H. Orton 
Mo., Beacon Hill Press, 

• G. Hebert York, 

Vol. II 
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Iren:aeus. Irenaaus is the first of a.ll the church teachers 

a careful statement of the work of 

'"!'he Word of God (the Logos), 
with strict 

evil itself 
">i1lhich vYas his 

violence, as did the devil in 
o~~ originally, not 
the but by 

and his view 

on (secundu.<"ll God, so that 
nei t..'l:l.er should upon, nor the o 
creation of God 

This 

pers 

John and as his fundamental t!1at the God o:r 

creation is the same as the God of redemption. the 

vrho is the of the eternal, self-revelation of Go 

of man t::: sabra tion. 

tr..at Irenaeus constructs the 

The Gree;k tern 'aneJceo£tlaiosis ' 11 whicl;_ is trans by the 

Latin t, J.l3 found in 1:10. Christ 

as the Second Adam. As the Pirst Adam who fell he d :pro a genera-

tio:n of sinful men, so Christ, the a new 

of men in whom ·the divine is restored. I11 

Christ nevv l:!l<9.n becomes immort&.l. His obedience Christ 

did vv:b.Ett Adam failed to do. He thus sin Satan 

1. E. Orton YH1ey, Christian Theolo§Y, Vol., II, p. 

2. J.I,. Neve, .A History of Christhm Thought, Vol. I, p. 80. 
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I 
thet Irenaeus constructs tho :f'irst 

I ssic Idea of' the Atone::n.ent. It is 

I to . . ::tu..:na this First, the 

work of a tone:ment is ca:.~ried God Himself'" It is not 

I in the sense tha·t God authorizes, sanotions or ini tia.tes ·bhe 

of but that He is the in -~he 

I v'fork, front to end. It is +' vne incar:nate 

k 111ho overcomes the wh:!.ch hold Ifl8.J.1. in God ... • I 
Ff:i:z:self enters into the world of sin and death, that He r:J!Cl.y 

I the 1rorld to :f:Ii:mself. Therefore In.carnation and Atone-

I 
:ment stan.d in no sort of anti thesis; rather~ i:nsepnr-

• It is ~Jd 1 s Love, the ' ~ that removes 

I the sEm4Genoe that rested upon 

between the human race and Himself, e. rehttion which is 

I dif±~erent from sort o.f • 

I 
:ts the vmrk of grace. it is to be 

zod the.t ·this view of the Atonemeni; h£tS a back-

I of forces of evil, which are 

to i;hc Divine will. 

I forces extends 1 there is ba~Heen God and the • 

work of atonement is therefore cted in dramatic terms, as a 

I ct 'With the powers of evil and over God is 

I at once the :Reconciler and tho is 

in the very act in He reconciles the unto 

I 1. Gustaf Christus Victor, p. 34. 

I 
I 
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It is :~ makes 

one the whole position of the lNl:'i ters • No 

is he able to disroiss until he co:::cs to Anselm. E:e 

contends fur-t;her that; tho Clas ic of Irenaeus laid the 

for 's and Luther's doctrine of Atonemen·t 

• 

Origen. In the 

great • 

of 

of 

is one of 

the l:l.OSt 

of all the 

He had to the church R\'<"aY from heathen 

fro:m Gno sis to the He 

has been the father of and 

ervlce in • It is Jerome is 

ed as 1i\irote :more the.n other Jtten eRn read. 

the 

the 11 tonecnont : 

vrere you 1 ed to him as 
For he makes us auswer that we were won 

over to him because vve know that his lNtts u.nder-
to about the destruction of the father of evil. 

JITow we were won ·t;o His by in:n:u:merable other 
considere.tions •• 

1 
•'-. Schaff, Vol. p.790. 

ed. Alexander Roberts, 
1rlfm. B. Eerd:rrk"l:tl' 
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McGirfert reports that in Origen the saving work of 

Christ was represented as a work of instruction.1 Christ showed 

men the will of God both by teaching and example, telling them of 

the future rewards and punishments to follow obedience or dis-

obedience and opening to them the depths of wisdom and knowledge. 

But Origen was interested in giving other explanations of Christ's 

death. He spoke of Christ paying a price to the devil in order to 

secure man's release. (This has been recorded in Origen's 

Commentary on Matthew, Boo~ XIII 8, 9). This concept was common 

among the Fathers and had appeared in the writings of Irenaeus. 

Origen was in agreement with some of the Gnostics who 

maintained that God offered the devil the soul of Christ in exchange 

for the souls of men and that Satan accepted the offer, not knowing, 

as God did, that he would be unable to hold Christ after he had him 

in possession. Origen seems not :b.o have been troubled by the deceit 

practiced by God, for to deceive one's enemy was generally regarded 

as quite legitimate. 

Because freedom of the will becomes a subject of great 

controversy in later development, it is important to note that both 

Irenaeus and Origen wrote at length on the subjeot. For example 

Origen says : 

1. Arthur Cushman McGiffert, A Histor) of Christ Thou~t, Vol. 
I (New York, Charles Scribner's Sons, 1933 , p. 226. 
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I 
I ·t;he:n a:mou:t1ts to this : that 

r~ visible 3 i • • 1 

ns:ture is 
Now· these ·two :natures adm.i t of tlfw differout 
Tlw.t invisible e.nd rational nature in 
purpose, because it i endowed with freedom of will, I 
is on this ~C.oootmt found so:meti::nes to be in the 

I of and sometL'ltes in th~:tt o:r the opposite. nl 

b. and Double Predestinz"tion. 

I No 011e of the ancient Fathers is better known than 

I 
In addi ticm his Confessio:ns t.~ere are not 

sermons~ , doctrinal, 

I vvorks, but also vast number of letters. His 

covered 1nore than ye~Strs. 

I It is of to note 

I 
doctrL"le of that Christ 

in hi His of love 

I for God com::mmi on vii th he needed no mediator 

whom ·to find his way to God. In it se.i d that when 

I he o~:une to reflect upon Christ he of Him 

hev.d of the church as his of 

I he has done. 

I McGi.ffert out that rl no distinctive 

of the 1¥0rk of~ st, !ltnd adds tbst he one 

I time or another most of the 

I 1. 

I 
I 
I 
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ot earlier Ps:thers.l In his sermon 166:4 he shov1s that 

he~ is in with Irenaeus, Athanasius and others; for he 

of Christ's inoa,rnate tha.t he 

and them He , as he 

; so he ~~es thee, 

thee, a his The sa:.'!le is true of his 

the.t died to or to offer sacrifice 

for or to e ·to the devil. But none of these ideas 

is oRrried out or rrn de of of the 

Saviour's work. 

the death of Christ 

satisfaction offered to God satisfe.otion differed 

from that of Anselm. It was 's ideR which was in 

with the view of that and which looked upon the death of 

Christ f.tS d for from the ch.ims of 

the devil. l1Ieve asserts that it is not pos to reduce 

statements on ·the of to a consistent but 

it is to the three facts in mind: 

never lost the sense of guilt; (b) this 

led him to a grateful 

sins in 

1. Jl.rthur 
Vol. II~ • 105. 

" Ge 

) in this state o:r m.ind he esti:rnate 
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on the cross of Christ. While stressing the significance of 

Christ as our King~ Augustine never tires of praising Him as the 

Saviour of sinners .1 

Concerning the process of salvation~ or the way in which 

the atonement becomes effective to man, Augustine had muah to say. 

In an earlier period of his life Augustine spoke of hume.n freedom 

in opposition to the Manichaeans. But later, on reflecting how 

his own conversion had come to pass, he came to the conviction 

that man in his natural condition is incapable of any positive 

co-operation with divine grace. 

Consistent with his Neoplatonic idea of God, particularly 

the thought that God is the only source of good, Augustine insisted 

that men are saved wholly by grace. Logic led him to this conclu-

sian. Grace first arouses faith# the initial virtue of the Christian 

life. Elsewhere this statement is made: 

11 
••• in these ways God acts with the rational soul that it may 

believe in him--for it is not possible for free will to have 
faith unless there be someone in Whom it is persuaded or 
invited to have faith--God certainly works in man the will 
to believe and in all things anticipates us with h:i.s meroy.n2~ 

Augustine elaborates the theme of Predestination at great 

length. Much of the thought lies outside the scope of this thesis, 

except for the fact that it lays a foundation for a limited atone-

1. J.L. Neve, A History of Christian Thought~ Vol. I, p. 101. 

2. Arthur Cushman MoGiffert, op. cit. quoting from De Spiritu 
et Li ttera XXXIV ( 60) 
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ill of' Christ r s the is Rl1 on that 
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would have been untrue i~ He had not fulfilled His promise. But 

it would have been unworthy of di~i~e goodness had He allowed 

rational beings to incur death as a result of an imposition prac-

ticed on them by Satan. Nothing but death could solve the dilamna. 

Thus, the Word, who could not die, assumed a mortal body and hav-

ing fulfilled the law by His death, of~ered His human nature a 

sacri~ice ~or a11.1 

Anselm, with the writings of Tertullian, Cyprian and 

Athanasius, was able to develop more fUlly the Satis~action Theory. 

Nany summaries of Cur Deus Ifumo have been written each with vary-

ing points of emphasis. Neve brings the primary thoughts to our 

attention in the following: 

"The key to the understanding of Anselm's range of ideas is 
the Kingdom of God. God is the Lord and King of the world. 
In the beginning He created the angels to inhabit His Kingdom. 
A~ter their fall, God created man as a substitute for the 
loss which He had suffered. But through a wilful disobedience 
Adam also sinned and refused God's purpose. Sin, there~ore, 
is embedded in the will and consists o~ lack of righteousness 
which man owes God. God's honor is thus offended. For His 
honor consists in this His will and plan should come to 
completion and every creature should subject itself to Him. 
Since Adam and mankind constitute a unity in him and with 
him, all men have sinned. 

"It is impossible for God in mercy simply to remit this 
sin, because such action would bring disorder into His 
Kingdom. Therefore there must be either punishment or 
satisfaction. But punishment, that is eternal condemnation, 
would have defeated God's own eternal plan of man's salva
tion in His kingdom. So, then, there had to be satisfaction. 
But was man able to render an adequate satisfaction? The 

1. H. Orton Wiley, Christian Theology, Vol. II, p. 234. 
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fact was tr.12.t he could not. What he might have been able 
to do by means of contrition would not have been an equi
valent. Still it had to be man's awn satisfaction. 

"It was this that made necessary the incarnation of the 
Son of God. Only as God-}~n (Deus-Homo) could Christ take 
our place and render tha.t satisfaction. The satisfaction, 
however, did not consist in Christ's earthly life of obedience, 
for as one living in the world He owed such obedience to God. 
The significance of a real satisfaction lay exclusively in 
the giving up of His life. To this He was not obligated, 
because He was sinless and needed not to die. The value of 
Christ's death was heightened by His voluntary submission. 
Such a voluntary, self-sacrificing death of a sinless one 
God had to reward. But for Himself the God-Man was in need 
of no reward, for anything that the Father has is already 
His, and in His sinlessness He owes no debt that might be 
rerrdtted. Therefore, He gives His reward, the fruit of 
His work, to those for whose salvation He became man, name
ly to His brethren who are burdened with debt.'• 1 

Anselm's basic assumption is that satisfaction must be 

made by man. The Deus-Homo appears that He might be able to give 

the satisfaction which God absolutely demands. The Atonement is 

worked out according to the strict requirements of justice. The 

whole concept is juridical in its inmost essence; and the same 

legal idea is carried further, when he goes on to show how this 

merit earned by Christ becomes available for men. God's demand 

for satisfaction proves the seriousness with which He regards sin. 

b. Tho:m..<3.s Aquinas and Superabundant Merit. 

It is said that the perfection of scholasticism was 

reached in Thomas Aquinas, who by birth was an Italian aristocrat. 

(d.l274) He was an accomplished scholar of mature Romanism and 

1. J.L. Neve, A History of Christie~ Thought, Vol. I, p. 195. 
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It is said that Thomas was the first theologian to do 

justice to Anselm's theo~J of the work of Christ, but he both 

modified and enlarged it. Whereas Anselm had strongly emphasized 

~he necessity of the incarnation, Tho~as went beyond him and 

taught tr~t the satisfaction rendered by Christ had both a posi

tive as well as a negative value. It was not only the forgiveness 

of human sin but also the bestowal of the divine life and the 

quickening of man's love for God and devotion to him. He brought 

together both objective as well as subjective elements. 

3. The Subjective Theory and Abelard. 

A third type of Atonement theory had its begir~ings in 

Abelard. This is knovn1 as the Subjective or Example view of the 

Atonement. 

Abelard was born in Brittany in 1079 and was the eldest 

son of a noble house. He §aVe himself to the pursuit of learning. 

He was a pupil of the nominalist Roscellin and the famous realist 

William of Champeaux. Later he repudiated the teaching of both of 

these men. In 1141 Pope Innocent II condenmed Abelard as a heretic 

but the sentence was not carried out. He found refuge in the 

monastery of Cluny and died the following year. 

He vms not a skeptic or even a rationalist in the thorough

going sense. He believed one should fully understand a doctrine 

before accepting it and that doctrines must be in harmony with reason 
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or they could not be true. Concerning the Atonement which 'VIIS.S 

set forth in his commentary on Romans 6 he rejected the thought that 

Christ by his death paid a price to Satan. He also rejected 

.Anselm's view which had recently been formulated. He maintained 

there was nothing in the nature of God to hinder the free exercise 

of forgiveness. TI~e only hindrance was in men~ not in God. Christ 

lived among men and died in order to reveal the love of God, and 

thus arouse in them an answering love which is their redemp·bion. 

MoGiffert re::ne.rks that rarely has subjectivity in ethics been 

carried further than in the work of Abelard.l Years later, in the 

sixteent..h century, much of the thought of Abelard was enlarged by 

Sooinus into that which is knovm as the Moral Influence Theory of' 

Atonement. 

B. Divergent Vi~¥S of' the Reforms.tion Era. 

1. Penal Satisfaction Theory. 

With the great religious upheaval of the Reformation, the 

doctrine of the Atonement assumes the more complete form in which 

it entered the great Protes·bant creeds. Orr, by vvay of summary 

says, 

11 The Reformers were a"l:; one in this vievv of the expiatory 
character of the death of Christ, as rendering satisfac
tion to the majesty of the law of God, violated by sin; 
and in all the great Protestant creeds~ accordingly, is 
enshrined in some form of words the testimony--'He satis
fied the divine justice'''. 2 

1. Ibid. , p • 21 7 • 

2. James Orr, The Progress of Do~ (London~ Hodder and Stoughton, 
1901), P• 237. 
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The Ansel:mic theory he.d undergone important changes. It is true 

that the Reformers had taken over the satisfaction idea but in-

stead of the sacrifice of Christ securing such merit as was capable 

of being imputed to the guilty, they now held that the satisfac-

tion of Christ was a penal substitution for the sinner. Satisfac-

tion now had the meaning of substitution rather than merit. The 

Reformers also considered the active obedience of Christ as a part 

of the redemptive price, as well as His voluntary death. But 

Anselm said that the satisfaction which Christ offered could not 

have been His obedience, for this He owed to God as a man. 

Grensted, in giving the Penal Satisfaction Theory in short 

fo~ says this : 

uJustioe dew..ands the punishment of sin. Therefore, the 
attitude of a just God towards the sinner can only be one 
of wrath. But if the punishment is endured to the utter
most by One who adequately represents the sinner, justice 
is satisfied and God's mercy towards the sinner can have 
free play. The t-.1-iought is wholly Godward, and that from 
the assertion of ~nich the early fathers shran.~ is now 
boldly proclaimed. By the death of Christ, God's attitude 
towards man is actually changed. Wrath is transformed to 
love. Mercy is the result of Calvary, or, at least, is 
freed by the Cross from the necessity of enforcing the 
stern obligation of justice. 

This concept underlies the Augsburg Confession, 
which speaks of Christ as having 

'• •• truly suffered, been crucified, dead and 
buried, that He might reconcile the Father to 
us t • • • tt 1 

(From Article 3 of Augsburg Confession) 

1. L.W. Grensted, A Short History of the Doctrine of the 
Atonement (London, University Press, 1920), p. 204. 
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Grensted says further in this same connection, 

n It is significant that the careful usage of St. Paul who 
always speaks of rnan as reconciled to God, and never of 
God as reconciled to man, is here abandoned.n 1 

a. Luther e.nd monergism V~<'i thout determinism. 

Luther's atonement theory was not worked out in detail. 

As one studies his writings, he is impressed with his mystical 

and pa.ssionate rhetoric rather than systematic thought. However, 

all the elements of the Reformation doctrine are present. His 

view of sin is much deeper than that of the Middle Ages. To 

Anselm, sin was a dishonor done to God, or an act which deprived 

God of His due. But Lutlxer went back to the strong positive view 

of Athanasius e.nd Augustine which saw sin as a corruption bring-

ing death. It vro.s a corruption of man's very nature which 

brought with it an inordinate desire to sin. For Luther the 

thought of God's grace dominated all else. It is upon grace and 

grace on~y that justifying faith depends. Mrm cannot of himself 

establish such faith, for his will is enslaved to sin. Thus, 

Luther like Augustine was led to reject all belief in man's free 

will to do right. Apart from grace, man has not even power to 

respond to God's call to freedom. However, Seaberg makes this 

important observation: 

"But Luther never, When unfolding his religious ideas, 
especially in his sermons, permitted these principles 

1. Ibid. 
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c. Calvin and Atone:ment. 
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'tfountain of grace". At this point Seaberg, in interpreting 

CalVin's thought, says: 

nsince now it was to be the mission of Christ both to con
vince men of the gracious disposition of God toward them, 
making them his children, and to render satisfaction to the 
Father in our stead, it was necessary that the Son of God 
should become man, since for bo~1 the purposes indicated 
both divine and human nature would be required in him. 
Yet we cannot speak here of an absolute necessity but only 
of the divine decree by which this was made the method of 
our salvation. With this general premise, Calvin presents 
the mediatorial work of Christ under the three aspects of 
the prophetic, royal, and high-priestly offices." 1 

When the Institutes were first published in 1536 there 

was only a small section in which he spoke of predestination in 

its double form. But Calvin was only interested in election. 

However, in 1539, when the greatly enlarged edition appeared, a 

special chapter was given to predestination. In this second 

edition God becomes the author of sin. God's agency effects the 

Fall and all the actions of men of whatever sort. Moreover, His 

own glory is represented as the controlling motive in the predes-

tinating activity of God. McGiffert attributes Bucer's influence 

upon Calvin as the chief cause in this change of doctrine~ for in 

the first edition Calvin had specifically denied that God was the 

author of sin. It is remarkable that Calvin made Bucer's thought 

an integral part of his complete system of theology and inserted 

it in his "Institutes". MoGiffert states: 

1. Reinhold Seaberg, Text-Book of the History of Doctrine, 
p. 401. 
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1. Arthur Cushman Protestant Thought Before Kant, 
(New York, Charles Scribner's Sons), {1912), p. 85. 

2. James Orr, The Progress of Dogrn.a, p. 292. 
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The :modified of the Remonstrlllnts is 
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Christ 1 by which he determined 1d thin himself 

f'rom all eternity to justify believers, to them 
~.nd to endow them il'<"i th eternt,ll life, to the e of ·the 
glory of his grace and even for the declaration of his 

••• 
opposed to election, therefore we define reprobation. 

to be the decree of God's anger or of his severe vcill~ 
from all eternity, he determined to condenLn to 

eternal death all unbelievers and 
for the declaration of his power 

The foundations for a or Reotora.l Theory of 

Atonement were laid Ar:minius but it was Grotius, a brilliant 

jurist and of international who formulated and 

the theory. I-t said that the lil.tonement '>'laS not a 

1. James Ar:minius, 
J~~es Nichols, .R. 

' p. 83. 
Howse, 
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I 
I sa tis to a.ny of the divine nature, but 

it was a satisfaction to the necessities of God's • It 

I wa.s not the of d:ivine oe of Anselm but 

I 
the and compassionate will of God. Thus l1e s to stress 

the love of God as well u His • Gro·tius differed from 

I Anainius in that he liF~ted the satisfaction nade Christ to 

the of the the honor of the 

I tion of the universe. This was not in Arminius' 

I 
The central idea of the Dutch t:b.a t God mus·t not be 

as the offended or but l'l. s the :moral 

I Gover:rwr of the universe. He :must therefore the 

of His in the interests of the good. There-

I fore the of our Lord are to be , not as the 

exact of our but that the 

I of the divine and vindioat-

I ed. The as if we had received 

the we deserved. 

I observes: 

I 
'tit vro.s at this , however, t;hat the sntisfl':tctionists 

their cri ticis:m of his on. t:b.at the 
htw under ~tlhich Jnan is held, both as to 
is positive of the divine will; and 
!f!!aY, as a more.l Governor, relax its denw.nds. 

the relaxation o.f the de!f!!ands of the law 
him to 

I 
I 1. H. Orton Vol. II, P• 252. 

I 
I 
I 
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Grotius used a term vvbich Duns Scotus 

' e.11d thus he vms accused of a too rnuch to 

the :::;ooini!ms • 

in 

out this 

"It dwells too 
tion of God's 

from C:C.tXis tian 

of the Governmental 

for the vindica
the Ruler of all. Not to 

of the invincible repugr.imoe felt reverent 
mind to the I,ord WTAS thus made cle 
to t;he universe~ this errs subo:rdi:r ... s.te 
purpose sup:reme."l 

3. Moral Theories of Atonement. 

T".he Moral Iufluence Theories take their f'rom the 

ths.t salvat;ion comes of divine love. 

value of t's death is li:mH;;ed to sm influence upon man-

kir.td and s. power to subdue in the humz'ln heart. ~'here is 

!10 tlw.t 1 s dea.th 

obstacle 

to wan's s is w.an's ::.10.rdness of heart unbelief. 

of God's :rDa.n' unbelief 

is removed ~m.d he is niotiv!i!.ted to Slitbratiox:. 

a. Socinus. Socinus out at some tl1e irr-

consistencies of the Satisf"aotion lie Slidd sat~_sfaction 

wore , that the whole 

is vdth true and in any case 

1. Ibid., p. 2.53. 
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Christ's does not meet the demands of' s.e.tisf'action 

and final that G"od vras 

license for The function of 

to Soci:nus, •vas • As Iie 

the es of God and also gave them an e of' a 

life. Grensted the 

of 

takes am.y sins 
He attracts and is 

sins are 
the of 
draws all, 
and zealous 

and holiness • 11 

fron ·the 

men to 
He takes U'-~ray 

His most innocent 
h!'!.'lfe not lost 
to embrace 

men 

This was Sooinhu:rism in its baldest i~orm and gave no 

either of the Cross or of the 

n1ent in • 

b. 

been Dr. by 

lies in the identification of Cr~ist vrlth the race in the sense 

i;hat He rendered to (?rod the devotion and obedience 

to be rendered nl!lrl a.nd which in some sense of'fered 

in Him. The in , it holds, is 

that the e.tonmnent is 

tive. He denied any objective satisfaction to G-od. 

1. IHiV. 
ment, P• 287. 

Short History of' the Doctrine of the ./\.tone-
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of the work of Christ was tr~t one with God, Christ 

men that could be one lrlth God; His conscious-

ness o.f in God and gave Hirll the power to 

oo:mnrunics.te it to others. For this reason, He became a }il:ediator 

Ritschl was one of the most influential representatives 

of the moral influence in To Christ was a Saviour 

in :much the same sense as IUs over the 

world His fferenoe ·to it. He was the Word of' God in 

so far :as He revealed this divine 

observes: 

reve&.l 
divine love •• 
men with 
t."leir 

never had the purpose of est;&..b
bet\.'\feen God and man but was 

of Jesus, 
conviction of the 

and justification 

attitude of 
, 

love of God lil.nd of 
II l 

Bushnell's Moral Influence is 

as the and best st".tement of' rr.10ral influence in relation 

Christ's is res in 

certain morlil.l sentime11ts # auch as the iveness of sin and 

t wrong in both God and :m&..n. These :must not be e:x-

but mastereJ ~md s.llmved to rem1'l.in. Thus Christ oa:rae into 

1. J .L. I\feve, A History of Christian Thought, Vol. II, p. 150. 
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I 
the he held, to renovate the character of :raan. He did 

this in His s.nd death the forbear-
I 
I ance, ~Send love of God. These express ior..s were 1 

Socinian. These were set forth in e.n 

I but later he wrote on the in 

I his and a.nd in thit1 there are indics:.tions of 

a more orthodox position. 

I c. 

I In the review of the Patristic it was noted there 

I 
was no ca.reful zation of doctrine of atonement. Pri:mi-

tive church teachers lived more in thankful of r 

I than in 1 reflection upon it. 1 all the essen-

tial elements of the later church doctrine o rn:ay be 

I fotL"ld either or implied, before the close of the second 

I 
century. Th~ Classic ized: 

1. The work of atonement is carried through God 

I 
the 

2. It hlil.S a dualistic in dramatic terms Divine 
will over re~tl evil forces. 

I The Ls.tin is es istic and in 

I 
of Christ's satisfac-

tion to the ice of' God. ,'i.nselm. as it's rr:.IJy be 

I sumrn:arized in this way: It is ssible for God in to remit 

·there must be either or but eternal 

I 
I 
I 
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I 
I would defe"'t God's since nu:tn could 11ot 

s~atisfact the God-15an came; He could take 

I our and render satisfaction; in He 

I 
satisfied God' ; God tuld to rev;ard -this; since t 

f:ruit of Iiis work to n1en who are needed no 

I burdened with this is suf1"'icient .for their salvation. 

its i:n the 

I of Abelard. He maintained there was in the nature of God 

I 
to hinder the free exercise of lived 

men nd died for the purpose of reveal 's love. 

I moral influence to love God. This is his 

I the ti:me of the Reforl!'.a.tion had un.der-

I 
gone and s~.tisfaction becli\_me 

otion now substitution 

I for the the otive obedie:r.1ce o~r 

of' the • :i.s Goctl'm.rd. 

I Go is reconciled to rnan • Ps.ul 1 s is of n~a.n 1 s 

I 
reoonoil • Clf the later 

of I:n vin' s 

I where the 

is effective is absolute ~~conditional 

I ~md little room re:m.ains for moral It becomes 

atonern.ent. 

I 
I 
I 
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I 
I It was not long until move:m.e:nt 

Grotius, the Govern:mental of Atone-

I m.ent. 'fhe is s upon universal atonement, 

I 
election end resistible to Grotius, to 

the necessities o? d's It not the 

I of our but ction to God t 

the of it v:i.nd.~cated. It W!ii.S 

I unfortu:tw. te thP. t subordinate purpos was 1nade suprene in Groth.ts' 

I 
I forxn.s of Moral Influence of t;oner:tent. result 

of appea.l of divine love., ·which is the 

I of Christ,. comes 'l'his s oo:ntuix1s rto 

of 's death or tho 

I of vvrl?,th or i;he satisfaction ce. 

I of Clrri:Jt men vdth comrictir~n ~f the loYe of 

God. fs.ll far short of an 

I 
With this f'ra:m.ework rich of 1-'.tistoricnl 

I in it 1'1ill be the Atone-

I :rne:rrt Doctrine 

and there is much food f'or 

these tvvo Their 

I in their discussions. 

I 
I 
I 
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THE PRESEUTATION 01<~ THE ATONEMENT 
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CHAPTER II. 

THE PRESENTATION OF THE ATONEMENT 

BY DR. WILEY 

A. Significant Biographical Notations. 

Henry Orton Vliley <vas horn in llarquette, Nebraska in 1877. 

The family early moved to Oregon and shortly thereafter to Red 

Bluff in northern California. Fds earliest professional training 

was as a pharmacist. He was called into the ministry and went 

into the work of the United Brethren Church. He attended Pacific 

School of Religion in Berkeley, California where in 1910 he took 

his B.D. degree; in 1917 his S.T.M. degree and in 1929 his S.T.D. 

degree. 

In 1901 Wiley came in contact with the Church of the 

Nazarene and it was during his student days that he became pastor 

of the Berkeley Nazarene Church. He was ordained to their ministry 

in 1906. In 1910 he went to Pasadena to be the first dean of 

Pasadena College. Fbr ten years he was president of what later 

became known as Northwest Nazarene College but returned to Pasadena 

in 1926 and took the presidency. Except for an interlude of five 

years during which time he was editor of the Herald of Holiness, 

the official weekly magazine of the Church of the Nazarene, he 

served this college as president for twenty-i~ree years. In 1948 

he became President Emeritus and continued to teach and to write 

until shortly before his fatal illness. In the summer of 1961 

- 37 -
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Dr. pa.ssed at the age of eighty-four. A memorial 

issue of the Herald of Holiness began its tribute to him in 

this manner : 

''Dr. H. Orton has gone to be with the Lord he loved 
with all his heart, soul, strength~ and in a special way 
V'Tith all his mind. Rmvever one might measure him, H. 
Orton V\filey stood head a.nd shoulders above other men. He 
has left a place in the holiness movement no one else oan 
ever fill.nl 

Wiley was widely recognized outside the denomina-

tion as e. leading theologian. His three volume work, "Christian 

Theology11
, was the result of twenty years work and it he.s gone 

seven printings and the translations of his works are 

having a significant impact upon Japan, Formosa and other foreign 

countries. 

Dr. Gerald 0. McCulloh, of the Division of 

cal Education, Board of Education of 'The Methodist Church said: 

• H. Orton has rendered significant service to 
American Christianity both as an author and a teacher. In 
his Christian Theology he has kept alive an interest in 
the theological contribution of Jaoom1s Arminius to reforma
tion thought. Through his teaching he has imparted to 
yotntger scholars his enthusiasm for research in the Armin
ian sources of the Christian de1nand for sanctification 
through the work of the Holy Spirit.n2 

B. The Atonement: Its Biblical Basis and History. 

has a plain ma.:nner of speech and his writing concern-

ing the is presented in the 

1. .T. Purkiser, 
(Oat. 4, 1961), P• 11. 

2. Ibid., P• 12. 

• H. Orton 

form. By of 

1 Herald Of Holiness, 



I 
I 
I 

cut the re-

k (l ';· ,.,. 4.' mar. s: .::>J.nce wne 'IJJaY be 

I our vlill be unbalm1oed and 

sider the s of 

I reconcil ) It is to 

I 
fallacies which arise abstract processes of 

is not a idea of this that has not been 

I dra•'V":n out intG UD.profitable abstractions J ( 3) A distinction 

should be made betV'ieen the fact of the 1u1d the various 

I theories which are advanced as (4) Literature on 

I 
this is enormous and from basic 1~acts becomes con-

and • 

I l. 

I 
Ten in s to c;onsideratiorl 

of the Biblical Basis of Atonement and a of these reveals 

I his school of and to a certain extent his classification 

theologically. 

I Ee the doctrine of atonement was gradually 'l.l.t'lfolded 

I 
to the world. Old Testament sacrifices foreshadow atonement. This 

is seen i:n three of (1) Primitive 

I • From the the sacrifices were of 

The earliest (that of Cain and Abel) shews 

I oe was offered in faith and was • l::iaori-

I 
fioes were as in character. This is further 

I 
I 
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seen in prohibiting blood as food. Vlhile the sacrifices had no 

power in themselves to atone for sin, they pointed forward in 

faith to Christ who had power. 

(2) Sacrifices of the Mosaic Economy. The need for 

reconciliation became evident in Israel. Sacrifice took on a 

moral character. Through sacrifice Israel was now dependent on 

God's will. In the new economy there was a further appeal to 

man's freedom. The universal law of conscience took on added 

importance. The Law demanded Holiness (Lev. 18:5). In the 

sacrifice which was instituted the primary idea was propitiation. 

Blood had a twofold significance: it was a representation of the 

pure life which the sinner should have; and it was an atonement 

made expiatory through death only. Thus the sacrificial lamb was 

a symbol of the Lamb slain before the foundation of the world. It 

was the life poured out that was pleasing to God. Sacrifice in 

the MOsaic economy not only pointed to Christ as the great anti

type, but was a revelation of the true nature of human sacrifice. 

In this period the Hessianic idea developed in Israel. 

(3) Predictions of the Prophets supplemented the sacri

fices of the law. The prophets more fully developed the ~~ssianio 

idea. Perhaps the highest reach of spiritual truth in the Old 

Testament is found in Isaiah's remarkable prophecy concerning the 

suffering Servant of Jehovah. Since by His stripes we are healed, 

His death must be regarded as propitiatory. 
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Wiley next comes to the New Testament concept of sacri

fice and says that which was foreshadowed in the Old Testament is 

completed in the New. Christ is described as having died accord

ing to the Scriptures. Our Lord himself represents His death as 

a ransom for men. He laid down his life voluntarily. Christ's 

death was sacrificial and propitiatory. This is seen in Romans 

3:21-26. It was a propitiatory sacrifice accepted of God for all 

men, in such a manner that God is just and the justifier of all 

who put their faith in the efficacy of that death. Notice here 

that Wiley makes much of the atonement for all men. He says 

further the death of Christ is never represented as merely a 

means of propitiation, but as an actual propitiatory sacrifice. 

It was an objective sacrifice for us. Scriptures teach that Christ 

takes the place of sinners as a whole. His sacrifice vms the 

equivalent for all who had come under the penalty of death by 

reason of sin. His death has universal significance because of 

His divine nature. The death of Christ is not to be limited to 

moral influence as an external constraining power but must be re

garded as a propitiatory offering which avails for the remission 

of sins. 

In explaining the Biblical basis of atonement Wiley makes 

three subdivisions in this important subject. (1) The Motive of 

Atonement. The motive for the atonement is found in the love of 

C~d. This is the moving cause of redemption (John 3:16). The 
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I 
I atonement whether its its purpose or its e:x'"tent is consider-

it TIU.l.st be understood as the on expression of God's 

I love. 

Its Vicariousness. Mr. 

I t suffered in our room s s.s proper substitute 

I for us.nl This is the which decletre He 

died for men or in that connect His death <vi th the 

I ment due our ofi'enses, '*·s Rom. 5:6, 8; II Cor. 5:14,15,21; Gal. 1:4. 

The vicRrious or subsi; death of Ghrist is known. the 

I cause of' sa.lvation. 

I Its As under the 

curs o the , the siriller is to the wrath 

I of Goc~; but in his is the wrath of God 

I 
ted. I John 2:2, 4:10; Rom. 3:25; Heb. 2:17. 

bu+ 
·~ 

I of Christ, he is deliver• 

ed f'rom and set at 3:24; I Cor. 6:20; Gal. 

I 3:13; • 1:7; I Pet. 1:18, 19; • 

Tho:.~ sinner is f'"ro-:n Go,:!, but is reco:c:tciled 

I Cl1ris t t s ~lea tf1 0:.:1 tho eros • recon.c'i1iut:i.on :r.ru.ch m.ore ~s rne~nt 

I 
is 

rwe between God nnd is 

I 1. H. Orton Vol. • 22 • 

I 
I 
I 
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I 
I absolved the of our us. Ron:. 5:10, 

11; II Cor. 5:18,19; 2.:16; Col. 1:20.,..22. 

I In the of tb.ree v;rords are of 

I 
Reooncilb:tion. :Elaoh of 

oi ted abmre, are exa.'llined in context. 

I • 

I 
It is to follow 

the earlier tonement. lie 

I f.ollov~red clos 

I into definite 

I 
con-

Iren£teus, 

I t 

in unqualified forrn 

I I 
rm 1. of ootionabl feutures) 

I 
a:nd , :ts 

first to 

I deRth of ~tu God. 

At this this note is : It is this 

I earlier that Vfe first :notice trend tovrarc: belief in pre-

atonement • frm:! Augusth1e and his 

Christ; died for 9.11, and 

I 
I 
I 



I 
I s th.e ~unfei t ~.11 sl1oul 

of salvation 

I reference to free agency and not 

I 
grrtce. Before dorai:r1a nt 

with 

I grace bestowed a free , in SllCh 9. 

~An:n.er as oomli ti on the result. One to see one of #il 

I domimmt themes here • 

I 
.t\.fter tine, 

lm g;;rve tr.ce first scientific statement to t"...c~ose ~liews of 

I the atonement y;hioh fro::n the l1ad beeJ:l held 

the Fathers. Eere s~:i:;isfaotion to di"lrine the 

I J'ormula. !I , 

I 
, 

ranson to Satra.n. observes 1 

I 
11 should be noted here, th!:ct 
tion to divine 11ot 

Christ renders satisf'ac-
the pena of 

broken lt:,w 's 

I ex!'J,mine s the of Abele.rd 

I held that atommwnt -,'\fas ex..~ibition of the divine lov-e. 

To benevolence was the attribute concer11erl in 

I ~Ie sa~{S .t\bela.rd's positio11 beoaw:.e tl1e basis of tlte lat;er Sooizl:ian-

I 
I 

1. Toid., P• 236. 

I 
I 
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Scholastic Developments. Here are seen the beginning 

trends for that which la·ter became Tridentine Soteriology and the 

strict penal satisfaction theory of the early Protestant reformers. 

Peter Lombard accepted the position of Abelard and opposed that of 

P~selm. Bernard of Clairvaux and Hugh of St. Victor adopted in 

the main 1 the position of Anselm. It was Bonaventura (1221-1274) 

and Thomas Aquinas who largely shaped the theology of the Roman 

Catholic Church. 

Wiley notes there developed during this period those 

forces which finally led to the Reformation. He says further that 

mediating theologians paved the way for reform (1) by admitting 

a relative view of the atonement but shmving it could not super

sede the absolute idea of satisfaction without great peril to the 

Church and (2) by keeping alive the Anselmic idea of absolute 

satisfaction through Christ alone. 

Tridentine Soteriology. Here Wiley points out that the 

ttunio mystioan gave rise to two fundamental errors. (1) The guilt 

of the siriller was transferred to Christ in the same sense that 

Christ's merit was transferred to the sinner. This contradicted 

the universality of the atonement. (2) In the case of sin after 

baptism, the believer must be configured to his Lord by personal 

penance. This penance was of course imperfect, but it was regard

ed as an expiation joined to that o£ Christ. Thus a relative 

atonement. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

- 46 -

The Reformation Period. Reformers revived the Anselmic 

theory of the absolute necessity for satisfaction in the divine 

nature, says Wiley. But satisfaction and merit of Anselm were 

given a distinctly different direction. Satisfaction became a 

penal substitutionary offering instead of an accumulation of merit 

which ~ms imputed to the elect. The voluntary death of Christ 

removed the penalty from the elect, and His active obedience assur

ed their personal righteousness. The Lutherans held the satisfac

tion of Christ was sufficient for all sins, both original and 

actual. The Reformed groups limited the scope of the atonement 

to the elect. Both regarded the voluntary death of Christ as the 

procuring cause of salvation. 

Over against this the Socinians revived the theory of 

Abelard, and in a measure that of Duns Scotus. These were express

ed in numerous moral influence theories. 

According to 'Wiley it is not~~orthy that the Arminians 

aimed at a middle ground between the extremes of the penal satis

faction theory and those of moral influence. Grotius developed 

his thought as he came in conflict with Socinians. 

3. Modern Theories and Their Inadequacies. 

Rather than following a chronological history of the 

various theories of the atonement, Wiley gives a classification 

of the principal forma which such theories have taken and points 

out their inadequacies. 
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(1) Penal Satisfaction Theory. This~ he says, is the 

theory held by the Reformed churches and generally kno•v.n as the 

Calvinistic theory. The thought is defined and the su.mmation of 

Dr. A.A. Hodge is given an important place. According to Hodge 

this theory teaches: that the sufferings and death of Christ were 

a real atonement; that in making it Christ became the substitute 

of those whom He came to save; that as such He bore the penalty 

of their transgressions; that in so doing He made ample satisfac

tion to the demands of the law1 and to the justice of God; that 

thus an actual reconciliation has been made between them and God. 1 

(Hodge, Syst. Th., P• 472) 

vVhile pointing out that this theory has a valuable element 

of truth# yet Wiley notes the following weaknesses: it holds to a 

merely external transfer of the merits of Christ's work, while it 

does not clearly state the internal ground of that transfer 1 in 

the union of the believer vvith Christ; this theory leads of 

necessity, either to universalism on the one hand 1 or unconditional 

election on the other; it is associated with Calvinistic ideas of 

predestination and limited atonement and Arminia.ns object to this 

on the basis that Christ died for all; and it leads logically to 

antinomianism, though advocates usually deny this. If Christ's 

active obedience is to be substituted far tl~t of believers, it 

1. Ibid., p. 242 • 
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I 
shuts out the of obedience to the law of God, 

I • 

I 
) 1'he or Theory. This receives 

a rather kind treatment but here out 

I oiencies. It is stated that Grotius in to t;he 

substitution on the one hand a:nd the Sooinian 

I tion of all vicarious intervention on the other, his 

I 
theory. TI1e Rectoral theory was not a satisfaction to any intern-

I government. Grotius sought to lay emphasis upon the love of God 

as well as His justice. Wiley notes particularly that Grotius 

I differed from Arminius by limiting the satisfaction made by Christ 

I 
to the dignity of the la>v, the honor of the lawgiver and protection 

of the universe. for Grotius the death of Christ was 

I a deterrent to sin an exhibition of its punishment. The 

sufferings of Christ are not the exact equivalent of our 

I but the vindication of divine dignity. Richard Watson, of 

I 
Wes 's day, taught a modified form of the gqvernmental 

He held that the atc:men1ent is a satisfaction to the nature 

I of God as well as an expedient for the majesty of His 

Dr. John Miley (1113-1895) is the outstanding repre-

I sentative of the theory in modern times. But heal-

I 
most constructs a new governmental theory out of its former principles. 

out the ections to the go·vern-

I 
I 
I 
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idea of therefore lessens the idea of real 

satisfaction of the divine attributes; it 

of God in much the same sense tr.&.t Cal vinis:m izes ·t;he jus-

tice of God; it is built on a false that 

is the of moral it 

the im:rr""lnent holiness of God, u1d su"bsti tutes for the chief airn 

subordinaJ:;e. 

( The Moral Influence Theories. Vli classifies 

four of :moral influence • These are the 

Socinian 1'heories; the Theories; Bushnell's of 

~iloral Influence; and The New and the 

Andover School. Thes have the basic s.s that 

comes of divine love. limit the 

of Christ 1 s death to Adam's race, its value consist, not 

in its influence upon the divine :nor upon the un:i verse at 

, but upon the po'Ner of love to subdue the of the 

htu-rw.n hee.rt. do not hold that; the sacrifice of Christ 

sin, or the divine wrath or that 

the atonement in wise divine justice. devotes 

eight pages to ·the discussion of ·t;hese and concludes there 

are in them. 

(4) T'ne Ethical Theory. is the classification 

to the theory of Dr. A. 11. and considers it 
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He says Strong has sought to combine the essential elements of 

atonement under two ~in principles. The first is the atonement 

as related to the holiness of God and the second is the atonement 

as related to the h~~nity of Christ. The discussion is definitive 

in nature only. 

(5) The Racial Theory. The last of modern theories of 

atonement is that of Dr. Olin A. Curtis~ or the Racial Theory. 

Wiley says as in the Ethical Theory~ holiness in God becomes the 

supreme factor in determining the nature of the atonement. Curtis 

found that justice in the satisfaction must be exchanged for holi

ness~ and the automatic necessity be exchanged for the personal 

need of structural expression. The gover~~ental idea required a 

profounder conception of the moral law, making it reach into the 

structure of the divine nature, and granting it a racial goal. 

The moral influence theory required that its conception of love 

should be so united to moral concern as to furnish a n~« atmosphere 

for holiness• That is, it should be holy love. It is interesting 

that Wiley does not point to insufficiencies in this theory. 

C. The Atonement: Its Nature and Extent. 

After considering the biblical basis of the atonement 

and tracing the development of its leading ideas in the history 

of the Church, Wiley is now read,y for his presentation of atone

ment concept. 
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1. The Nature: e 

k~ihile the word covers a wide range 

of in theolog;y it is used to express the ide~. of' sat-

definitions ·watson, 

Suw,:mers, who are Ar:minian 

out these set forth the ~in factors in the atonement. 

Dr. Pope, upon whom relies so often, is this 

word: 

finished work 
in 

as an 
Then it be 
and man, l:l.n'' as to 1ll:ln. 

the Mediator himself', 
Hie divine-hu~:n obedience 

sacrifice: tne atonement proper. 
its results to as to God 

a. The Ground or Oco!l.sion of' the Atonement. 

Article II of 's articles 

t~.11d. ind.icates that Jesus Christ His , the 

of His o~rm blood, His :roo ri torious des.th on the eros s, ln&. de full 

e.tonerne:nt for all hunllm sin. This atonement is sufficient for 

every individual of Adam's race. The r;round or the occasion of the 

atonemer1t is the e::idstence in the world of both and 

actual sin., to the neoess for on. 

There are three necessities in which the ~a.tone:men"t is 

grounded, (1) 'I'he :nature and claims of the Divine 

or the idea. I John 4:1D. H' one holds 

1. Ibid., P• 272. 
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to the nature of God as holy love., then propitiation becorres t;he 

deepest fact of the atonement. (2) The of the authority 

and honor of the or the neoess 

governmental theory of atonement makes prominent the sacrifice 

as a substitute for pena.l~J (a substitute for rather than 

retributive justice). (3)' !he to bear upon the sinner, 

the strongest possible motive to repentance or moral influence 

theory. This is the appeal of divine love as seen in I John 3:16. 

He says the cross of Christ represents the exhibition 

of God's love for man. 

b. The Vital Principle of the Atonement. 

The atonement is God's method of imr~nent in a 

sinful race. He is not of a pantheistic irmnanence. God 

is not immanent in man's sin and guilt consciousness. Sin has 

separated man and God. And yetjt if ma.n is to God's spirit-

ual son, this divine immanence must be re-established. 

The pre-existent Logos is the ground of unity betvreen 

Christ and the race., and therefore a fundamental factor in the 

atonement. Rom. 3:24-26 sets forth the atonement from its Godward 

and ethical side. Col. 1:14-22 most perfectly ses the 

cosmioal or metaphysical relations between God and man. 

immanent in the race, Christ becomes the efficient ground of both 

our justification and our sanctification. 

The Incarnate Logos is the procuring cause of 
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I As he gave existence to the r~u::e, so now He it life. Man 

# B.11d is constituted a person in Him. 

I 1iim is, therefore, bound to Him in :r:.amter, and this nev; 

I underlies His whole work. 

The restor~:ttion. of the further 

I this ~~i ti'J.l in the is genera 

the efficient cause of s&.lVfttion. is a consequence 

I of the tion of the , so bestowal of t~e 

I 
stores man's inner rela.tions with God. 

c. of the Atonement. 

I • this does not mean 

an or external thrd the 

I vital e is the expression moral and law. 

I 
the atonement becomes the transf'or:m.ation and 

of h.w. Christ fulfilled the vihole ra.nge of mors.l 

I deTiland. 

Christ us f.'rom the not in the a.nt:i:i.1om.ian 

I sertse of as see:n. in Ge.l. 4:4,5. Atonement does 

I 
not do l'?c'W"fAY with the but it does deliver :men from its 

s the of justification. Justifica.-

I tion faith is God's of sinful men to pass from 

to the filial consoiollSness. 1'he faith 

I the forxr.al and side of into vital 

and s lower to the of 

I • 

I 
I 
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2. The Vicarious Expiation. 

By vloarious suffering or punishment Wiley does not 

mean merely that \vhich is endured for the benefit of others~ but 

that which is endured by one person instead of another. The two 

ideas of substitution and satisfaction are part of the concept. 

fhe idea of satisfaction rests in the twofold nature of Christ as 

the God-man. Satisfaction was rendered by 6ne who was both God 

and man. His human nature involved the penal suffering of which 

the divine was inoarable; and the Divine Nature gave infinite worth 

to the sacrifice. Since guilt was of infinite magnitude and was 

an offense against the absolute holiness of God, Christ as the 

God-man was the only being capable of making atonement for sinners. 

It is important in reading Wiley to understand that he 

holds propitiation to be the dominant idea of the atonement. He 

says that other ideas grow out of and are subsidiary to propitia

tion. 

(1) Propitiation has reference to the divine nature. 

This nature is holy love. God cannot tolerate sin, nor can He 

hold fellowship vdth sinners. This is an essential, eternal 

verity and is oorroberated by II Cor. 6:14. God's nature being 

that of holy love~ He cannot exhibit this love apart from right

eousness~ and therefore must maintain the honor of Ius divine 

sovereignty. Yfiley adds that the idea of propitiation is the 

dominant note in the Wesleyan type of Arminian theology. 
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(2) l~ot only is propitiation concerned with the nature 

of God as holy love~ it involves a consideration of the divine 

attributes as well. The tendency is to exalt one attribute above 

another and this has been the source of much error in theology~ 

says vliley. There is no conflict between mercy and justice--no 

lack of harmony between truth and righteousness. Tnus the nature 

of C~d as expressed in the revelation of His perfections, devises 

a method of propitiation. I John 4:10. 

An ExPosition of the Scripture Terms Used to Express the 

Idea of Atonement. Wiley concludes this section with an exposi-

tion of three important scriptural terms: 

(1) propitiation--the sacrifice made to God as the ground of 
redemption. 

(2) redemption--the redemption price paid for the salvation of 
men. 

(3) reconciliation--the consequent reconciliation effected 
betw-een God and mankind. 

The word used fer propitiation in Rom. 3:25 is nhilaster-

ion't. This refers to the lid or covering o.f the ark of the coven-

ant in the holy of holies. Here the blood was sprinkled, and con-

sequently it came to be known as the propitiatory or place of 

atonement. Note, first, the atonement or propitiation was made 

in the presence of God. Second, the sprinkling of the blood made 

possible the exhibition o.f mercy~ and e. draV1-ing near to God. 

Since propitiation is used in close connection with re-

demption, it is shown clearly that both propitiation and the 
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I 
I 

redemptive price refer to the sacrificial death of Jesus. He 

~~en considers the of reconciliation. He it is 

I from the Greek word, 11katallasseinu, which means to , 

or to the relation of one person to another, 

I the sense of' an of for friendship. This is the 

word from which we have for ill its strict .. literal 

I sense it means an. at-one-ment, or reconciliation. This is the 

I word in Rom. 5:11. The word of Col. 1:20,21 is an intensive 

form signifies to reconcile fully. 

I 3. The Gomvard and 1~nvmrd Aspects of the Atonement. 

I Wiley makes this statement: 

uPropitiation deals with the divine aspect of the atone-

I 
ment. Reconciliation deals with the double of its 
Godward and manward relations. 

deals with the aspect. ttl 

I In this section he considers the atonement as an fact, 

that is, as reconciliation and redemption. 

I The Atonement as Reconciliation. This expresses restor-

I 
ed fellowship betv1een and man. It must be viewed in both its 

I Reconciled. l~ must also be regarded as reconciled--but he 

this is best treated tmder redemption and reserves this for later 

I consideration. 

I 
(1) God as the Reconciler and the Reconciled. Some 

I 
1. Ibid., P• 290. 

I 
I 
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I 
I object to t.'J.is God could not both dewand and atone-

m.ent. But man vTas ere at ed both upon God and as free 

I person. The atonement satisfied both of these rela-

I 
is II Cor. 5:18, 19. 

~No errors must be • First, one must not 

I God !?d3 angry vrl th &nd that hosti overcome by the sacrifice 

of an innocent for God himself is the Reconciler. 

I one must not suppose th&t God >llllS to feel co:mpassion for 

I 
lT!B.n. after Jesus by His , fulfilled the r:!ernands 

of violated la.w. It was love tklJ:;t gave the Son. Love acted :Cree-

I i:n the to:nr:;::P.ent--Gr!i!oe supertil.bounced where sin 

I (2) Reconciliation refers to the state of peace exist-

betvveen God e.nd :man. Rom. 5:11. In the Old rcestarr,ent 

I was established the f'orbearanoe of God but in the New 

I Testament this amnes becomes an peace. It is further 

understood that the vicarious &u and de<:>. t;h of 

I Jesus Christ, God reconciled the world to Himself. .A general 

I lieYer. The reconciliation of in,i.ividu.al believers is the 

I acceptance faith of this generel and is 

!'us the revelation of God's in the souls of believers. 

I Rom. 5:10. 

The Atonement as The term is 

I 
I 
I 
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from the Greek word meaning to buy back and represents Christ as 

buying back or laying do~m a purchase price for the deliverance 

of man from the bondage of sin. This has objective and subjective 

aspects, says Wiley. Objectively the entire race is redeemed 

in that the purchase price has been paid for all maPJ:ind. Sub

jectively, as it applies to the individual, redemption is pro

visional and is made effective only through faith in the atoning 

blood. 

(1) The ransom price. The ransom price is the blood 

of Christ. Christ gave Himself as a ransom for all (I Tim. 2:6). 

He made full satisfaction for the sins of all men. Those who 

reject this method of salvation must eternally perish. 

(2) The ransom price secured for mankind the deliver

ance from the bondage of sin. According to earlier Yfesle~~n 

thought this deliverance from bondage to sin is used in a broad 

sense and means man is redeemed from the guilt of sin, from the 

reigning power of sin and from the inbeing of sin. The first 

results in justification, the second in regeneration and the 

third in entire sanctification. 

4. The Extent of the Atonement. 

a. The Atonement is universal, says Wiley in his initial 

sentence. lie then goes on to say this does no·b mean all mankind 

will be unconditionally saved, but that the sacrificial offering 
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of Christ so far SB.tisfied the claims of the divine law as to 

~~ke salvation a possibility for all. Redemption is universal 

in its provisional sense--conditional in its application to the 

individual. Scripture references given at this point are Matt. 

20:28 and I Tim. 2:6. Pxminianism with its emphasis upon moral 

freedom and prevenient grace has always held to a universal pro

visional atonement. Calvinism by its doctrine of the decrees, 

its unconditional election end penal satisfaction theory has been 

under the necessity of accepting the idea of a limited atonement-

not an insufficient atonement, but limited by predestination. 

b. The Benefits of the Atonement. This is closely relat

ed to the question as to the extent of the atonement. Wiley says 

within the range or scope of the redanptive work, all things, 

both spiritual and physical, are included. Every blessing known 

to man is the result of the purchase price of our Lord Jesus Christ. 

He classifies the benefits under the· following two main heads: 

(1) unconditional benefits and (2) conditional benefits. 

(1) Unconditional Benefits. First is the continued exis

tence of the race. It is inconceivable that the race would have 

been allm~ed to multiply in sin and depravity, had no provision 

been made for its salvation. Second is the restoration of all men 

to a state of salvability. Salvation is provided for all, through 

the atonement. The restoration of the Holy Spirit to the race, as 

Spirit of enlightenment, striving, convicting., must also be includ-
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ed. Third is the salvation of' those who die in infancy. We 

must regard the atonement as accomplishing the actual salvation 

of those m1o die in infancy, though Wiley says this is not 

explicitly stated in Scripture. 

(2_) The Condi ti.onal Benefits. Conditional benefits are 

justification, regeneration, adoption, the witness of' the Spirit 

and entire sanctification. These are conditional in that they 

are subject to the individual's acceptance, faith and appropria

tion of these gifts. 

c. The Intercession of Christ. In a final paragraph, 

Wiley says this transitional point needs to be men-tioned. The 

intercession of' Christ is an additional benefit of the atonement. 

Having finished the work of atonement, which is the ground of' His 

administration, He now lives to make intercession. He died for the 

sins of the past that He might establish a nevr covenant; He arose 

that He might become the executive of His own will. His continu

ed activity consists in carrying into effect, through the Spirit, 

the merits of His atoning death. References used are Heb. 7:25, 

Rom. 8:34, I John 2:1, Rom. 8:26, 2:7. 

D. Predestination and Freedom of the Will. 

Wiley holds the traditional Arminian position in these 

areas of theology. In his section on Cosmology, he discusses God's 

government. He says, 
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~~~en we pass to the realm of responsible, voluntary action, 
there is a new relation >vhioh subsists between the purpose 
of God and the manner in which this purpose is realized. 
Here God's relation is not properly causative as in conserva
tion and preservation, but moral, that is, it must be exert
ed in the form of a motive, and not in the sense of compul
sion. The finite vnll is interposed between the will of 
God and the consequences of that will in free activity, so 
that the resulting action is not properly the work of God 
but that of the creature to whom the act belongs." 1 

Therefore, while God has given the power of freedom to the crea-

ture and permitted its exercise, a sinful action on the part of 

the creature cannot be said to be God's act. 

In an earlier section while discussing the attributes 

of God, Wiley comes to omniscience and speaks to the question of 

the relation existing between foreknowledge and predestination. 

He says that Arminianism has held that the pm•er of contrary choice 

is a constituent element of human freedom, and that foreknowledge 

must refer to free acts and therefore to pure contingency. He 

agrees with Pope in saying, 

uPredestination must have its rights; all that God wills 
to do is foredetermined. But what humanfreedom accom
plishes, God can only foreknew; otherwise freedom is no 
longer freedom.n 2 

Later in speaking more particularly concerning predes-

tination, \~iley indicates that his position agrees 1qith this 

of Arminianism: 

1. Ibid., Vol. I, P• 484. 

2. Toid., P• 357. 
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ttPredestination is the gracious purpose of God to save 
mankind from utter ruin. It is not an arbitrary, indis
criminate act of God, intended to secure the salvation 
of so many and no more. It includes provisionally, all 
men in its scope, and is conditioned solely on faith in 
Jesus Christ." 1 

Thus according to ·wiley predestination is God's general 

and gracious plan of saving men, by adopting them as Ohi1dren 

through Christ, while election pertains to the chosen ones who are 

holy and blameless before Him in love. The elect are those who 

have received Christ as Savio~ and Lord. 

E. Summary. 

As spokesman for present dayWesleyan-Arminian thought, 

Wiley keeps alive the dialogue of the Synod of Dort. 

At the outset he emphasizes that any presentation of the 

atonement will be fragmentary unless based scripturally upon the 

right exposition of propitiation, redemption and reconciliation. 

He guards against abstractions of thought,stressing that there is 

not a leading idea of this subject which, at one time or another, 

has not been drawn out to unprofitable abstractions. He is care-

ful to note the sharp distinction between the fact of the atone-

ment and the various theories which are offered as explanation. 

In the Biblical Basis, Old Testament sacrifices fore-

shadow New Testament co~pletion. Sacrifices were of divine origin 

1. roid., Vol. II, P• 337. 
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and were expiatory in character. 'V~Ihile they in themselves had 

no power yet they pointed forward in faith to Christ who had 

power. Sacrifices of the Mosaic economy were propitiatory in 

character but there is a n~v emphasis upon the law of conscience 

and an appeal to man's freedom. The prophets write of a higher 

Messianic concept and the picture of a suffering Saviour, whose 

death is propitiatory, is unfolded. 

In the New Testament basis, Wiley underlines the fact 

that Christ's death was a voluntary, propitiatory sacrifice for 

all men. The universal aspect is for Wiley one of primary impor-

tance. Christ's death is an actual substitution for He takes the 

place of sinner as a whole. 

In Wiley's explanation of the Biblical basis of atone-

ment three fundamentals s.ppear: 

(1) Motive--found in the love of God--the moving cause of 
redemption. 

(2) Vicariousness--plainly stated in Scripture, Christ died 
for men, procuring cause of salvation. 

(3) Propitiation--sinner delivered from guilt, God's wrath 
propitiated, judicial variance absolved. 

Wiley then traces the doctrine of the atonement historic-

ally. Apostolic fathers followed very closely the words of Scripture 

--no definite theory vms formulated. One of the most popular views 

regarded atonement as victory over Satan. He traces the concept 

through Irenaeus, Origen, Gregory and Au gus tine. Gregory of Nyssa, 

he says, was the only one who held the ransom theory in its un-

qualified form. Significantly Wiley points to Athanasius as being 
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the first to propound the theory that the death of Christ was 

the payment of debt due to God. He underscores the fact that 

the common belief of the early period was that Christ died for 

all. Apart from Augustine and his follovrers, most believed it 

was God's will that all men should partake of salvation through 

Christ. The fact that some are saved and some are not was explained 

by :man's free agency--not by electing gre.ce. Anselm's formula 

of satisfaction to divine justice was the first scientific state

ment which from the beginning had been implicitly held by the 

Fathers, says Wiley. Wiley is quick to note in discussing Anselm 

that Christ renders satisfaction to divine justice, not by bearing 

the penalty of a broken law in the sinner's place (which view he 

favors), but indirectly by the acquisition of merit. 

In the Reformation development, Wiley places Arminianism 

in a mediating position between the extremes of High Calvinism 

with its legalistic penal satisfaction. theory and Sooinianism with 

' its moral influence theory. 

As Wiley comes to discuss more modern theories of atone

ment, he pays particular attention to the Penal Satisfaction and 

the Governmental Theories. He maintains the Penal Satisfaction 

Theory has the follovdng weaknesses: it has merely an external 

transfer of the merits of Christ's work and does not state the 

internal ground of that transfer; the theory leads logically to 

unconditional election and limited atonement; and there is a strong 
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tendency toward antinomianism inherent in it. 

In considering the Governmental or Rectoral Theory, 

Wiley stresses one crucial point namely: Grotius' systematiza

tion was not in keeping with Arminius' teaching. Grotius limited 

satisfaction made by Christ to the dignity of the law, the honor 

of the lawgiver and protection of the universe, whereas the con

cept of Arminius went far beyond this. The weaknesses of the 

Grotius' Governmental Theory are: insufficient importance is given 

to propitiation; it overemphasizes mercy; it is built on a false 

philosophical principle of utility; it practically ignores the 

immanent holiness of God. 

As Wiley sets forth his theory, he states clearly it 

must include the results to God (propitiation), as to God and man 

(reconciliation), and as to man (redemption). His concept includes 

elements of penal satisfaction, governmental and moral influence 

theories, though the dominant motif is,propitiation. The necessi

ties of the atonement are grounded in the nature and claims of 

Divine J~jesty, in ~pholding the authority and honor of his 

sovereign government and in bringing to bear upon the sinner the 

strongest possible motive of moral influence. The vital principle 

of atonement is Christ's immanence to re-establish fellowship with 

man. Christ becomes the efficient ground for justification and 

sanctification. Christ is the procuring cause of redemption and 

makes possible restoration of the Spirit, who in turn restores 
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man's i~~er spiritual relation with God. There is a legal aspect, 

not an artificial external arrangement but a viaw 

Christ fulfilled the whole range of moral demand. Atonement does 

not the law but does deliver men from conscious-

ness becoming the ground of justification. Justification 

faith is God 1 s of enabling sinful men to pass from legal to 

filial consciousness. 

Propitiation, which to is the dominant note of 

theology, satisfies the divine nature. Divine 

nature essentially is love. But love cannot manifest itself 

from righteousness and therefore the honor of divine 

ty must be maintained. Propitiation must not exalt one attribute 

of God above another; there nmst be no conflict between mercy and 

justice. The :nature of God, as expressed in all of His 

is propitiated by the atonement. 

Reconciliation deals with the double aspect of its God

ward and manward relations. God is bo·th the reconciler and the 

reconciled. Some object that God could both demand and provide 

atonement. H~ever; it is necessary to remember w~n was created 

both upon God and a free responsible person. As result 

of reconciliation, e. state of peace now exists between God and man. 

the death of Christ, God reconciled the world to Himself'. 

General peace was established e.:nd individuals may experience peace 

through faith. 

, 
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I 
I wor for It has 

ob spects. the e11tire debt; 

I due to God the entire ra.oe has been the blood of 

I 
Christ. of sin. Sub othre-

. , 
s~ona,~.. is de effective to the d-

I h.ith in the blood. 

the of' the atonement 

I this s ta te;rnent : bles known t:::~ rr~Pdl is the 

I 
resulit of' the of our Jesus Christ. 11 There 

both unoo:aditional smd conditiomd benefits. is not 

I to mul in s:Ln vvi thou.t this for salwa-

tion; to all the possi of sal·vs.tion is and 

I sal V&.tion is The conditional 

witness of the 

I sanoti:fio$_tion are obtained 

I 
·!;i 011 and free vd 11, sta:_;·1ds 

I with tradi tion11d Ar:rninianism. i:n liis s hs.s bestowed 

I 
upon free will. In the realm of responsible, 

God's relation is not ca.usative but :moral. God 1 s relation is exert;-

I in the form of motive. Thus rna.n 's or on of 

atonement is his ovm moral 11n.derstands pre-

I destination to be God 1 s to suve w~n from utter 

ruin and provide salvation for iitll. Salva.tion is conditioned 

I 
I 
I 
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s ith in Christ, all 

first suppos 

is but anotb.er restateme:nt of tl1e Jiernonstrant 1 s ion. L"l 

fa.ct the five of the Remonstrs.nt;s are basic to underst:;u1d-

his 

elements of forraer theories and 

of sa:!Jisfactio:n. L"l the of Ife reoap-

sent:i.c;;.l 

n.nd e. ccen'tUt'l tes the l elern.e:nts o:r ·tllfe ra.:r::;.s 

:t.n. proper pers with 
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CHAPTER III. 

TEE PRESENTATION OF THE ATOllE:Mlli!NT 

BY DR. BRUNN'ER 

A. Significant Biographical Notations. 

The thought of a scholar cannot be divorced from the 

man himself. The thought cannot be adequately understood if it 

is removed from the life situation which helped to mold the man. 

Paul Jewett makes the following comment: 

11 In due time it bece.me clear that Christianity as defined 
by the liberals was not Christianity at all. It had no 
message from God, and was hopelessly shallow in postulat
ing the essential goodness of man and the inevitable moral 
progre-ss of the race toward Utopia. Shaken by the First 
'World War and the ominous decline of the ·vvestern World, 
European theologians became increasingly disillusioned. 
Some of the younger men experienced a profound change in 
their theological point of view. One such thinker vms 
Emil Brunner. 11 1 

Emil Brunner was born in the canton of Zurich, December 

23, 1889, the cradle of the Swiss reformation. After his second-

ary education., he studied theology at the universities of Zurich 

and Berlin. He then came to Union Theological Seminary in New 

York, when religious liberalismvva.s at the height of its influence 

in this country. 

In 1912 Brunner became a minister in the ~viss Reformed 

Church. The following year he went to England vvhere he taught 

high school in Leeds. Here he perfected his English which was a 

1. Paul K. Jevlett, Emil Brunner lln Introduction to the :Nfan and 
His Thought (Chicago, Inter-Varsity Press, 1961), p. 13. 

- 70 -



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

- 71 -

valuable asset later when lecturing in various parts of the world. 

Upon his return to Switzerland in 1915, he became pastor of a 

church in the canton of Glarus. It was here he married Margrit 

Lautenburg. To them four sons were born, two of whom are now 

deceased. 

Brunner had been trained in his theological studies as 

a liberal. His first published book was a study of symbolism in 

religious knowledge in which he attempted ttto get beyond Schleier

machern, often called the father of modernism. But a profound 

change in his theological point of view began to take place as he 

pastored Glarus. No sooner did Karl Barth publish his Commentary 

on Romans (1919), vi.hich has been characterized as falling like a 

bombshell on the playground of theologians, than Brunner openly 

avowed himself to be of this new theological persuasion in an 

enthusiastic review of Barth's book. 

He soon emerged as a leading exponent of Barth's theology. 

He was appointed an unsalaried lecturer on the theological faculty 

of the University of Zurich. Here he established himself as a 

scholar in his own right with the publication of n:Mysticism and the 

Wordn, which was a penetrating criticism of Schleierrnacher's theol

ogy. He was soon appointed professor of theology at the University 

of Zurich, a post which he has held (with some interruptions) ever 

since. 

In the early thirties he became involved in controversy 
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with Barth over the question of natural theology. As the con

troversy raged Brunner accepted an invitation to become a visit

ing lecturer in Princeton and Union Theological Seminaries. These 

were eventful days, as the theological right joined the theologi

cal left to challenge his position. He returned to Zurich and 

continued to lecture to large classes. In 1949 he made a lecture 

tour to Asia and the Jffir East. At sixty-three he returned to 

Tokyo to hold the chair of Christian Philosophy in the Internation

al Christian University for two years. He said he went that he 

might have a little part in making Japan a Christian country and 

use the last few years God had given him on the missionary battle 

rront. He out short his stay in Japan because of his wife's ill 

health and returned to Switzerland in 1955. On the voyage home, 

he suffered a. stroke which seems to have ended his classroom and 

literary activities. At this time, Dr. Brunner is bedridden and 

able to see only a few select visitors. 

The heart of Brunner's thought on the Atonement is given 

in five important chapters in his book "The Mediator". They are 

entitled (1) The Necessity For Reconciliation, (2) The Penal Theory 

of the Atonement, (3) The Expiatory Sacrifice, (4) The Mediator 

and (5) The Atonement. It will be of much interest to consider 

these chapters keeping in mind that Brunner carefully avoids 

c~tegories and classifications and much of the technical theological 

terminology. He purposely does this for he strongly feels the true 
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s been t • 

CO:tlC ssible classification he '1oes rr~.ke the 

i~ootnoto: 

B. The N'ecess For Reconciliation. 

(1) It is most 

. ' 1:n.e 

is dis 

of of th.e cross ( 

Tho Cross is tho of t?w Christ:i.'Hl faith. 

vrror:tg i"' her s of the 

II 1 

:L!lC li11ed 
I.r;;· critics 
h.ave 1Joe1l 

Cross 

with Luther 

other kind 

crucis). 

'I'he 6huroh went 

vinces and lost the to the of tht3 Cross. 

The bore our sins !t ~ ::rust be md.ers toad 

as the founcle:tion upon which stands the whole of the New ~:esta-

ment or the alone shes us our 

from all other WP.S to h. ow 

Brunner from. Luther, with little or 'tion 

from Ce.l vin. He zes tl1e elerr:ent of in ·the 

Cross !tnd it is not the task of these 

1 -... Emil Bru:nr1er. The Mediator ___ , 



···.· .. ·.··.·1 ... 'f,o' - 74 -

I 
I mysteries it certn is the tcu.ok of ou~t 

the of these iJ::.. so fs.r as • 

I suprei!le s be 

understood tt1e "Oivine itct of' I?.econoilia tion. t 

I the Cross t 011e sees 

I 
tua.l and :::n.oral of ro9.s 

I :more than else, ch differentiates sor 
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I Scb.l 's o:C Ttoco:nciliat:i is 

t:,\nswer. This of the nint:rteen,th ' 0 traced 

I • of Reconoilia-

biO:t1 reaches its 

I :Lr1 Ri t s c£1l continues its i:nfl uence to 

I 
tl~lG Brmmer says this the cl8.irns 

centric russerts to have formulated the idea of 

I Reco:noi lir"- tion better. But have 

ed ·to understand the of the Cross of Cl1rist. :F'or the 

I is from the hurl13.nistic rel ous 

I 
of view as the or 

um .. on of Jesus vd th the Divine To Cross is 
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Thinkers of this type have no idea that in the Cross~ 

God actually does something--an actual objective transaction. 

They have no idea that the impassable gulf between God and man 

has been spanned by the energy of God's own action. Their type 

of thought is totally subjective. Ritschl was conscious that in 

developing this purely subjective doctrine of Reconciliation he 

was in opposition to Anselm and in agreement with Abelard. Like 

the Socinians before him he draws the main force of his argument 

from Anselm's defects, as well as from an observation about the 

use of forensic ideas and the concept of divine honor. He sets 

up an alternative, either Anselm or a subjective interpretation 

and chooses the latter. 

At this point Brunner says, 

11fhe doatrine of Anselm is a magnificent attempt, but it 
is neither the only possible one nor iS it the only attempt 
which has ever been made to conceive and establish theologic
ally the scriptural idea of the vicarious suffering of Christ 
as a sacrifice and as a penalty.tt 1 

(3) God has revealed Himself in Christ but Guilt stands 

in the way. In .fundamental Christian belief is the thought God 

revealed Himself in Christ. This means God has come to us, thus 

it is condescension, self-emptying. This is indicated in Isaiah 

53--nThere is no beauty that we should desire Him.u 

Incarnation means rtbeing in the form of a servant", but 

being in the flesh does not constitute complete self-emptying nor 

1. Ibid., P• 440. 
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I 
I does ii; :rnear1 Christ's to us is It is 

the is fro:c1 weakness and when it comes to die that 

I it reminds us of firdtude All forrnz of th 

not same, the de~t:~ of ~tOtll"lg hero in battle, 

th. of venerable these rath<~r But I 
I the Cross is in every hideous. It is death of' @'. crininal 

--on lov1s--sheer torture. Is there any where one would 

I less to see the revelation of the merciful God than on the 

cross of 

I death meant • Here is remoten!?'SS from God, 

I contact with God divine vvra tl1. 

Brun .. 'ler Luther as , 

I tasted to the full tho sense of remoteness from 
the ence of the ang:rJ God, since He :Cli::n.self to 
be forse.ken not me:n but God. n 

I It not to say Tl:k'U1 is fa.r <:tvvay from God PHJ.d that 

I God has to come 11\rrJ,y to reach him--this is a 

tion. '?he truth is that bet-.veen nUtn and God there is 

I obstacle. This is • Guilt is that element i:n s:Lr: which be-

s.nd this unalterable element determines the 

I of each soul. Guilt is not in any sense s 

I concrete , be as the chief' error in the 

doctrine of 1tns it is , it is the 

I attitude· to~rd God. Since :man's at-titude tmr<ards God hss been per-
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's at·bitude towards :man has also been H; is 

not from our of view ·that our 

lies betwee:n but from the of vierN 

o.f God. 

Since is an infinite it hac inf'ini te 

ications. one of Ir.finite character can delil.l it. 

It is because God is so near to r:~.an that guilt is so terrible. The 

more o11e sees that sin is the more serious it 

Rnd the more one zes th~.t hi"IJ; sin is irrevocable. This is 

the boulder on the which blocks the 

Sin against God is or' 's honor. But 

God cannot His honor to be for honor is Iris God-

!-Iis • 

could His to be s.ttacked. The law of' IIis Divine 

dernB.nds divine re111.ction. T'.ae holiness of God the 

annihilation of the will 1•rhich resists C'od. All order in the 

wor depends upon the 

tha.t thos o who 

This reaction is not 

of His hor:wr, upon the 

Him ~~11 be p~~ished. 

is persor...-..1. 

God takes a she.re in this ree.otion. But like the love of 

God itself, it is a persomtl movement. God's 

the of the Holiness. Sin is ct:i.ve 

rea fro:m is no rn.ere obstn.cle--

no mere 
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Only where man. recognizes this reality of wrath does he 

take his guilt seriously; only then does he realize the personal 

character of God, and his own human, personal relation to God. 

The more man realizes his guilt, the more he realizes the wrath 

of God. Man sees a great gulf between him and God--there is no 

bridge--no possibility of striding through the wall of fire between 

man and God. Only one thing could help us: if God Himself' were to 

intervene, if He HLmself' were to remove the obstacle--and this 

means forgiveness. 

(5) Vfuat does forgiveness mean? The divine law--the 

world order--requires that sin should receive its corresponding 

penalty from God. God cannot approach man as though there were 

no obstacle. Divine righteousness and holiness give the obstacle 

such objective reality w.a.n cannot push it out of the way. God 

alone has power over it. Forgiveness would mean the remova.l of 

this obstacle--it would mean the contravention of the logical 

result of the world law, therefore it would mean a process more 

vast and profound tl".an we could even imagine, a change far more 

vast than the suspension of the laws of nature. For the laws of 

nature are laws of' Divine Creation, external laws, but the law of 

penalty is the expression of the personal Will of God, of the 

Divine Holiness itself'. Forgiveness would be the declars.tion of 

the non-validity of the unconditioned order of righteousness vmioh 

requires penalty, says Brunner. 
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At this point Brurmer -writes : 

God has a contingent freedom of the divine co:m.munication 
of forgiveness, which could not possibly be inf'erred by 
reason. Forgiveness, as an unimaginable revelation, as 
a gift which could never be taken for granted, a free, a 
gracious gift, is proclaimed in the Bible. It is not a 
logical necessity to God to forgive. He can forgive or 
not. It is the very nature of God to possess this free
dom. God breaks through all intellectual necessity, all 
legal idea of an 'a priori' necessity and declares ex
plicit divine forgiveness. Thus forgiveness is revealed 
to us as something Which actually happens as a fact. It 
is an a.mazing assurance of forgiveness from God Himself .n l 

Fbrgiveness can only take place as a real divine act. 

It is the communication of the divine secret. Such an ~ot would 

be the most unconceivable revelation possible, something so n6W 

it could never be imagined. Further, this forgiveness would have 

to be imparted in such a way that the holiness of God, the in-

violability of the law, and the logical demands of the penal order 

would still be maintained. This means also it must be of such a 

kind that it will express the reality of guilt, the reality of 

divine wrath, and yet, at the same time the overwhelming reality 

of forgiving love. 

(6) Vv.hat does reconciliation through the Cross of Christ 

mean? It is spanning the gulf between God and man. It throws a 

bridge over the abyss. It removes the great boulder which blocks 

the way. It is a. transaction of such a kind that only in it could 

manbe certain of divine forgiveness. 

1. Ibid., P• 448• 
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In this event God m&;tkes known His holiness and love 

I s irtJul tan eo us The Cross is more than is the 

I 
act of revelation which constitutes the be.sis of our fai·hb. in 

s. It is !Ul event intended for the it is s.n 

I historical event. It is the event of 

I the sin of the • 

I 
at the Cross of Christ does ~'n see what it 

is tha.t s him from God; it is here alone ·t;hat he per-

I oei ves th!i!.t he is no from God. the cross :rnan 

can see both the One Y·.h o and the One 

I not dea 1 with us s.fter our sions 11
• God is shmrrn to be 

I 
the who asserts His unconditional claims ~1nd the 

Himself to the v~ery utmost limits of sel±'-

I • 

(7) meets us ~~ t the where 1'\te become real. God 

I comes e.nd meets us as we are. He :meets us where we stand. 

st~n1d before Him of all illusions 

I or :masks# with to shield us from His gaze. Our hu.'11ilia-

I tion is tr..&.t in ourselves we cannot 

reach liVe can take for 

I but n says Brunner in his 

I 
form of e}~ression. 

Brur!.:tler is opposed ·to both the of 

I 1. Jofu"J. 1 • 
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Idealism and wwsticism which maintain it is not necessary that 

an objective transaction take place in the Atonement. Guilt is 

denied--redemption is a perception of unity which was al~s 

there--the idea that there is some obstacle between us and God 

is an illusion. It asserts that fellowship with God is perfectly 

natural. 

Brunner is a realist. This view is that man passes 

judgment upon himself when he admits he is guilty. The more 

realistic we are the more knowledge of guilt we have. Fellowship 

is not taken for granted. It is costly and cost is not paid by 

man. The real God is the personal God, the One who reveals Him

salt. Knowledge of guilt, the personality of God, and reality 

of revelation necessarily belong together. Hence, the perfect 

revelation of C~d in the Cross of Christ means both the perfect 

revelation of the incomprehensibility and impenetrability of His 

being, of His Majesty and of F~s freedom and generosity. 

C. The Penal Theory of the Atonement. 

(1) The ideas of satisfaction and sacrifice are not to 

be minimized. Brunner speaks of tv.;o series of statements -which 

are parabolic in nature. The parables which deal with the payment 

of debts, which are taken from the practice of the law with their 

ideas of satisfaction and penalty and secondly, the analogies 

drawn from the practice of the cultus, with their emphasis upon 
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sacrifice and the shedding of blood, both merge into one in the 

idea of expiation. It is this substitutionary expiation which 

constitutes the divine objective basis of the Atonement. 

These expressions sound strange to us today because we 

are accustomed to thinking in terms of general rather than special 

revelation. Here the sense of alienation reaches its highest 

point. The idea of the Mediator emerges in its full significance. 

Jesus Christ becomes absolutely central to the Christian faith. 

The older views of the Church are unintelligible to 

modern thinkers. They attempt to weaken the significance of the 

concepts of the New- Testament and interpret them as perversions 

due to later doctrine of the Church. This attempt has failed com

pletely. 

The ideas of payment of debt, satisfaction and penalty, 

and substitutionary expiation are decisive in the witness of the 

New Testament and the testimony of the Reformation regard them 

in this manner also. Brunner says the students or Luther who 

try to show that the atonement was an outlived relic in the world 

of' ideas and is not necessarily connected with his central thought 

of faith are on very precarious ground. This idea of the atone

ment, though called nalien" by modern thinkers, has an indissoluble 

connection to the fundamental message of the Bible. 

(2) The penalty, guilt ideas are deep-rooted in the know

ledge of divine law. Since Anselm's profound and masterly explana-
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tion of New Testament ideas of the Atonement, the Church has 

emphasized almost exclusively the ideas of satisfaction and 

penalty. Brunner says this one-sided:ness is to be deplored for 

other ideas have great value. However, Anselm's elaboration of 

penal expiation was of great importance and the Reformers:. Cal vi:n 

in particular, followed his ~~ought. Brunner further remarks this 

one-sidedness is not altogether blameworthy for penal expiation 

emphasizes an idea which certainly ought to stand in the very 

center of the message of the Bible. 

The o:f npenal ty'* corresponds to that c:f 11guil t". 

If vTe understand the idea of penalty we must begin with the nature 

of guilt. Both concepts are rooted in the knowledge of the Divine 

Law. Brunner appropriately says, 

ttThe law is the backbone, the skeleton, the granite founda
tion of the world of thought. The perception of reliable 
order and of the rule of law, above all the perception of 
a moral law constitutes the heart of all our natural know
ledge of God." 1 

In the Moral law ooe sees the personal will which shapes 

the world. Brunner describes the ~fural Law as being inviolable, 

absolutely reliable, unconditional in logic, an absolute identity 

which endures throughout all cha~ges in events. In all of this 

Brunner is impressed primarily chiefly by the eternity and 

absoluteness of God. 

{3) God cannot repeal His Law. God is the sovereign 

1. Ibid., P• 458. 
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Lord$ whose will is identical with Himself, whos a wi 11 can be 

absolutely relied upon, who is the Lord Yaweh, the nr That I 

AMn. He is the Holy God because the world and I are uncondition-

ally His property. 

God's unconditional right to own us excludes every sort 

of sharing with anyone else, all halving of rights, all bargain-

ing, all modification of demand in whe.t the Bible calls the 

Holil1ess of God. It is on account of His Holiness that God s~ys: 

111\ify glory will I not give to another." It is the very nature of 

the holy God that He should be supreme and that His sovereignty 

should be absolute and unquestioned. 

The Law is the manifested ~fill of the Lord God, eternal-

ly the same, self-consistent, unchangeable. It is true God's 

is a free personal w~ll but also true His Will is unchangeable, 

inviolable. Both constitute the conception of Divine Holiness. 

1'his holy will of Law is turned toward man. 

Brunner says , 

"All order, all significance, all beauty, all trustworthi
ness, all constancy, all fidelity, and all faith, all truth 
and all good are based both upon the Law, '.Vhich consitutes 
the intrinsic content of His will_. and upon this uncondition
al self-manifestation in which the Law is rooted.n 1 

God cannot repeal His Law. God oa11not cease for one 

second to >vill to maintain Bis purpose unconditionally. To do so 

v;ould mean chaos. The world is based upon the fact that this Will 

1. Ibid.~ P• 461. 
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I oar.:t1ot be al tere;d. The of God is the unconditioned 
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I purpose. The of God is the basis of the rule of blw as 

I 
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the is described as the serf of God, God's 

I The tant is, ence is to whRteve:r the 

I 
V\f:l .. ll of God oo:mJlll:l.nd. The inviolate Y\fill of God, that is the 

of 

I is the reaction the order for which :n18.n was 

c:re£?,ted. Sin mea.ns 

f the Divine Holiness 

I 
I as sin :means away, the Fall, rebellion# 

, like the son who strikes his father's f&.ce in anger. 

I bold self-assertio:n of the son 1 s vdll above th~,t of the 

f~.ther. 

I Sin al·ters the attitude oi' to God in so 

I alters the nature of :man--altered in the sense :tnliU1 cannot .find his 

WfJ.y back to God. The not 

I God. Fbr :man it has far-reaching effect in is no 

I 
page$ he has his O>'m this is 

I 
I 
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identi.fied wi tl1. you :;us yom· past sin is still 

dovm to your accou..":l.t. 

But God does not It is terrible The 

vwur.:d re:rr.B. ins open in the remenibrance o God. Bee a use 

the connection bet'rreen God is so personal that 

exists, not but !iS the v1hioh affects 

the • It strikes terror to the heart of 

must rookor.: ·with God. 

(5) Disobedience to Divine Law points to de!ll:bh and rui:n. 

can one from Since the Ul1'l 

tions on. y;hioh there is fel thus stllV19. then dis-

obedience mttst express thCl opposite--one can ruin. 

Since the I.,aw ses the cmwrete H of Go 

so disobedience to the L~nv has life-s s to 

and ruin. 

Divine issues ~:rom the Holiness of God, not 

the as which is del i:ntended for but s 

fulfill!nent of the 1 of C'>Od. It is tho meted out 

master to rebellious God beoon1es tl1r:; • It 

is this Holiness of 

This idea would be ·to the mind 

the But in every of the Bible the message is 

clear that God will the disobedient. BecHlUSe the Law in 

the Bible is existentilitl, heaven and hell, blessedness artd 
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misery cannot be severed from the idea of obedience and disobed-

ienoe. 

( 6) Forensic expressions denote vi tal force. These 

concepts, law, lord, sovereign, serfdom, property, guilt, penalty 

and judgment are taken from the sphere of law. The nineteenth 

century school of Ritschl objected to this terminology. The 

forensic expressions predominate because in them ·bhe Law denotes 

not merely an idea but an ideal vitetl force. Forensic expressions 

in the Bible play a large part. The leading ideas of law, holi

ness and guilt cannot be expressed without these. Actually the 

opposition to the use of forensic terms is due to misuse of those 

who swallow up Divine Holiness ·with that of the Divine Love. The 

Bible concept of a two-fold nature of holiness and love is replac

ed by the modern unilateral monistic idea of God. They also dis,. 

~pproYe of the wrath of God. Opposition is thus directed against 

all that the Bible means by the Holiness of God. 

FUrther, naturalists regard punishment as a relic of 

the primitive instinct of revenge. At the utmost, they say, the 

only idea one oan connect with God is that of educative punishment, 

in the service of love or of life. But the harsh thought of the 

Bible is that God, because He is God o~n punish metn, and must 

destroy all that infringes His sovereignty. naturalism super

ficially metkes its own God, a God who is the kind it likes. This, 

in no way~ is a satisfactory explanation. 
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The Cross is not an idea; everything depends on the 

actual coming of God. Here something which actually is, actually 

becomes another reality. · Man is guilty, God is holy. There is 

no other solution than judgment. A real solution can only take 

place by a real alteration in the situation by means of a divine 

transaction. The only help is in a real happening which really 

cleanses us from actual guilt. 

(8) A debt must be paid--man cannot pay; the Son of God 

pays. The New Testament presses the general conception of guilt 

still fUrther. A debt must be paid1 1~n cannot pay. Guilt costs. 

The cost shows the real necessity for the transaction. The charac

ter of :man's situation determines the character of this necessary 

event. A debt must be paid which lies utterly outside all hu."!!an 

possibilities. The concept of "cost" and the ttpriceu denote the 

objective condition for the revelation of grace. 

This necesaiii'.f does not proceed from the side of man. 

But the Cross is the only possible way in which the absolute 

holiness and the absolute mercy of God are revealed together. God 

cannot make this process any cheaper because of human guilt and 

Divine Holiness. 

The mystical path would be cheaper for in it guilt is 

merely an error and God is nothing but love. The ~~y of Enlighten

ment would be cheaper for God forgives everyone who repents. 

Neither guilt nor the Will of God to punish are real. But in 
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Christ, the Person is Himself the Word, therei'ore, He, Himself 

must enter into rebellious humanity and become its victim, in 

order that He may thus complete His ncoming" and pay the "costt•. 

The Cross is conceived as the expiatory penal sacrifice 

of the Son of God. It is the fulfillment of the scriptural revela-

tion of God in its most paradoxical, incomprehensible guise. 

Brunner concludes by saying: 

"Because, in His nearness He reveals His distance, in His 
mercy His holiness, in His grace His judgment, in His 
personality His absoluteness. It is thus He is God, the 
One who comes in reality, One who pays the price, and 
Himself who overcomes all that separates us from Him-
really overcomes it, does not merely declare that it does 
not exist." l 

D. The Expiatory Sacrifice. 

(1) The ritual idea, though alien, is of great signifi-

canoe. This chapter emphasizes two very important things: sin 

must be really covered and the love of God must be manifested. 

Brunner hits hard at modern thought which has retained only the 

ideas of love, forgiveness and redemption and has rejected the 

necessary correlative ideas of judgment, holiness a:nd condemnat:i.on. 

Emphasis upon God, the Holy One and Lawgiver ensures 

reliability and objective validity. But when this is stressed 

exclusively the doctrine of atonement becomes one-sided and 

crudely objective. Anselm only gave importance to the forensic 

1. Ibid., P• 473. 
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I 
I which lies between God and l'rulll· The essence of the Gospel consists 

in that there is a real a of the real gulf between God 

I and man ::mel a sign of the real movement of God. It is an event 

I able wonder of Divine Love. 

I Apart from this event, the Love of' God would resemble 

Pla:tonic ideas, or the concept of Aristotle. God's Love would 

I mean simply the moral idea o:r purpose. But then it would not be 

I 
personal. But he is the God who heard the cry of: His people and 

has come down to save them. The Eternal enters wholly and really 

I into and breaks through it. This is a paradox but 

be believed as a vtaole. 

I The self-movement of: God towards :man is the theme of the 

Bible. This is completed at the point vmere it 

I meets with greatest resistance, where it is confronted vdth guilt. 

I 
It is fully seen in breaking dov~ the resistance. This process of 

overcoming resistance is more than a purely dialectical process 1 

I it actually takes place and is an actual event. 

I E. The Mediator. 

I 
(1) 'fhe is the nNostra .Assumsit". A personality1 

the Mediator, at the heart of the message of t;he Bible. 

I is the content of the message. The rr:Persontt and the 

of the Mediator mean exactly the same thing. He is what he does 

I 
I 
I 
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and He does what He is. These statements mean that He reunites 

man 1 who is separated from God. He does this by the very fact 

that He is a person and this in itself is God's reconciling act. 

He is the Incarnate Word--God who has come to man... He is the bridge 

vmioh God throws across to lllal;l.. 

Brunner says this is the great evangelical idea of older 

patristic literature. This is the doctrine of the nreoapitulatio" 1 

namely that Christ became What we are1 in order to make us what 

He is. It is this word~ first given by Irenaeus and later repeat-

ed by Luther, .which Brunner makes the motto of his book, The 

Mediator. It is this doctrine which meant to the Fathers that the 

Son of God entered into human existance, and plunged into_the 

world of history in all its sin and corruption. Brunner quotes 

Athanasius as saying at this point, 

need to recognize that our guilt is the cause of the 
Saviour's descent, and that our sin drew out the love of 
Logos to man, so that the Lord came to us and appeared 
amongst men .~t l 

If ~1e comL~g of the God-man means that,the gulf between 

God and man has been bridged, what more is neoe~sary to assure 

man of the Divine of reconciliation. Is the Cross super-

i'luous? This is a foolish question for the Mediator can only be 

understood through His personal activity on the Cross. The 

incarnation and the Cross form an indissoluble unity. The first 

1. roid.~ P• 491. 
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is fulfilled in the second, just as the second begins in the 

first. The Incarnation is the "l'Iostra Assumsitn and the tran 

means the utmost depths of human existence. The Cross 

means self-surrender to the lowest depths of human existence. 

The movement for the gulf is the same. 

The Mediator is a Person viho represents ~~e divine 

self-movement and comes in divine-humanity. This is the absolute-

ly unthinkable paradox--a real union of real opposites. In His 

Person a divine happening is made known to .. a. This is something 

Cli'Jeoan only express by use of mythological expression. 

(2) The Mediator completely identifies Himself with 

humanity. Jesus Christ is the heart of the Gospel because in 

His Person He unites the human and divine natures. This means 

the really human and the really divine. His 'tt>eing't as Mediator 

coincides with His vicarious action and His vicarious suffering. 

The Mediator makes Himself one with hu!ll.l?..ni ty in its sin 

and sorrow. Brunner says, 

11Jesus drinks the cup of human existence in all its aliena
tion from God~ to the very dregs. Nothing is spared Him; 
He is not the royal Son of God, who visits man wearing a 
disguise which He throws off when things become too hot 
for H:imJ' that at the critical moment He may reveal Himself 
to the amazed multi tude as the Son of God." 1 

Christ, in his identification with 1nan, suffers in the 

usual sense. He does not separate Himself from humanity. He is 

1. Ibid., PP• 493, 494. 
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the fr5.end of publicans and sinners. The Medie"tor joined with 

doubtful characters. He seeks them because he wants to belong 

to them. Christ expressed His identification with everything 

hu~n, particularly at the central point where man is alienated 

from God by his sin. He is the only one who has swept away all 

distinctions between men. The final proof of His identification 

with humanity was given in His sufferings on the Cross. The 

Passion is not a transaction as Anselm implies, it is a personal 

act; it is real, vicarious action, Christ identifying Himself 

wholly with the h~~n race. He bears the Cross willingly. The 

suffering of Christ means both surrender for man and unreserved 

solidarity with that -which separates humanity from God. This 

means He must come under the wrath of God--divine wrath which 

works death. 

Brunner makes this very clear in these words: 

uThe Mediator gives Himself up completely to this suffer
ing of the wrath which comes to man from God. In this 
self-sacrifice His identification with humanity rises to 
its greatest height, in this giving of Himself to the 
real enduraaee of the divine judgment, the divine wrath." 1 

nHe was obedient unto death, even the death of the 

Cross. n2 Obedience is as important as the actual event. It is a 

personal act. Here is the idea of saorifioe 1 not merely the 

forensic idea of penalty. It is real surrender, real suffering. 

1. Ibid., pp. 495, 496. 

2. Phil. 2:8. 
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(3) The Mediator acts as God's representative and as 

the Second Adam. Only he who is true man can suffer from his 

connection with God. But the way in which C~~ist suffers from 

His connection with God is only possible to Him because He acts 

as God's representative. The depth of Christ's suffering is due 

to the cause for which He suffers. He knows He is wholly iden

tified with the cause of God, therefore He is in a position to 

identify Himself completely with man and to feel "the whole 

misery of mann. Christ is the only One who confesses His unity 

with humanity in the sight of God, and who acts in the sense of 

this solidarity. 

Christ is the man well-pleasing to God, the ideal man, 

unaffected by the Fall, the nsecond Ade.m". In Him the nature of 

man is restored to harmony with the Divine Creation. Here, 

Brunner says, one nrust ce.refully avoid the errors of Rationalism. 

That Christ is the "Second Ad.amtt, 11 the firstborn among :many 

brethrenn and nheavenly Lord" is explained by :more than psychologic

al reasoning. It is strictly objective. Christ can only be the 

:man in Whom God is well pleased, the sinless One, the One who is 

truly one with humanity because He is also at the same time more 

than man. He is the Son of God. 

It is characteristic of the Mediator that not only d•es 

He identify Himself wholly 'vith man, but also that He is absolute

ly united with God. He oomes to men as the One who has no human 
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aims; }lis whole purpose is directed to1mrds the things of God. 

The rhythm of movement is a descent, the One who comes, it is an 

act of One who brings smnething to man. The fact that He is One 

vdth God, in such a way that the cause of God is absolutely His 

ovnt cause, makes it possible for Him to make Himself the servant 

of humanity, who gives His life for the race. He is the L~ique 

Saviour. 

(4) The Mediator suffers vicariously. The death of 

Christ is an ultimate act. It is a sacrifice offered by Himself. 

It is the suffering of the Messiah; it is the suff'ering of the 

Person who can be none other than Himself. 

There is a blending of the divine and human elements 

in His divine vocation. The way in which He approaches sinners 

could not be taken by anyone else. Thts service of huwanity is 

not exercised in the general ethical sense, but in the Messianic 

sense. It is divine help, the help of God--the kind man could 

never bring. 

Christ's death can be described as "fidelity to vocation'• 

in the sense that He had particular vocation and His death is an 

integral part. He ncame to suff'er". Christ's Passion and Death 

is not a moral test which He endured successfully, but a divine 

deed and a divine revelation. 

Brunner reacts strongly against Anselm's impersonal 

substitutionary transaction. He says: 
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ttFor vicarious offering (substitution) is something entire
ly personal; it is personal in that dual sense which 
characterizes the personality of the Mediator. In this 
process the Mediator is acting vicariously both for man 
and for God.'t 1 

The meaxung of personal surrender here is that of sacrifice and 

a real surrender of life, of existence~ of our life blood, human 

self-sacrifice for the guilt of others. Personal solidarity 

makes the suffering and death of Christ vicarious. close union 

subsists between the One Who suffers and those for whom He suffers. 

(5) God deals with humanity through the Mediator. In 

the Passion, God is dealing with humanity. This is a fundamental 

perception. God is not merely teaching us something~ or clearing 

up a misunderstanding, but actually dealing with us. God is act-

ing. God deals with humanity as a whole, not one particular 

generation, but "all who believert. 

This is the doctrine of subs·l:;itutionary atonement. The 

Passion of this Man possesses divine significance. It has necess-

ary significanceJneoessary from the point of view of God, a 

necessary suffering of man. Through this necessary suffering of 

humanity the divine gift of salvation is given. The Person of the 

Mediator makes this possible. This divine action is a special 

act of God. Christ is the God-Man. His death is the expiatory 

and substitutionary sacrificial oblation. Brunner succintly says: 
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The Passion of Christ does not begin with His entry 

into Jerusalem, but on the mysterious border line between time 

and eternity. It begins with the "self-emptyingn, with the 

ncoming" of' Christ. The Incarnation should be regarded from the 

point of view of suffering. The "form of a s is itself 

the ion, the descent into the lowliness ott human existence, 

which culmir~tes in the Cross. All Christ says and does should 

ultimately be understood "lub specie crucis 11
• The Cross is the 

total expression of the life of Jesus. 

In contrast to the thought of passive obedience, the 

high activity~ the output of great energy by Christ is to be regard

ed. He comes into a world domir.tated by the r'Prinoe of this world''. 

He compares Himself to a man who breaks into a strong man's house 

and binds him. He oame not to bring peaoe but a sword. It denotes 

extreme effort, the use of all of one's powers, a striding towards 

the goal. The psychological historical picture of the "Life of 

Jesus u shows us in·cense energy, an unconquerable will in the con

flict for the Kingdom of God. The meaning of this activity is 

this: the divine condescension and thus the Passion. 

F. The Atonement. 

(1) ~~~is at enmity with God. Religion of 'every kind 

is concerned with redemption. I\Ean seeks deliverance from the 

condition in ~mich he finds himself. lie seeks for redemption. But 
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Is C~d reconciled through the blood-sacrifice of the !~otioe 

that the liew Testament not once says that God is reconciled. God 

reconciles$ but He is not reconciled. reconciles Himself, but 

in this process He is only the One who acts, the One who gives. 

He is not the One who receives. God reconciles Himself in Christ 

to man. It is an objective happening, an act of expiation. 

Brunner says, rrHere we stand in the presence of the central 

mys·l:;ery of' the Christian revelation: the dual nature of God.'tl 

But the wrath of God is not the ul ti:mate reality; it is 

love. This love can only be made known to lltOl. through special 

revelation. But this revelation means that Divine Love "breaks· 

through11 wrath. This revelation of the divine mystery of love in 

the midst of the reality of wrath is the apropi tiation11 (hilasmos h 

God cannot and will not contradict Himself. Even as the God of 

Love, He cannot deny His wrath. 

Brunner sums up ~he objective aspect of' the Atonement 

thus: 

11 It consists in the combination of inflexible righteousness, 
with its penalties, and transcendent love; thus it means 
that the world-dualism caused by sin, which issues finally 
in death, is declared valid, and at the same time the over
whelming reality of the Divine Love is also justified." 2 

in Christ is the Love truly known; only 

1. Ibid., P• 519. 

2. Ibid., P• 520. 
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Cross 

~ is so .t, 

It is thus thlil.t He 

our s our 

this word of 

His Person 

is prc~D uppos i ti 

His to :D:llil.n. Go God's 

Brun:ner express it this w;;y, 

f~dth; but it still ra.'Il!llins true, I :must 

i th, however, d reltllil .. ins God 

it is ·thus 

insofar 

His 

the h.istor-

in is form 

• In t.his uni 011 

• There is 

It is of co tiTs e true Jl that ln the 1 resort 

r is the v1orl::: of God is fulfilled i:n fai ·t;h. 

It also • is e of~ 

of 

this the of oo:n.t~.ct for fKaith. It opeu-

ness t • 

is pr i tio:rJ. of 

1. Ibid., • 528. 



VI 

I To be wil to th~t is to l'!'.ii_ke 

:r.ent. vrlll re:~~.l will in 

I ~?.~void- occ~_si of evil. 

I 
contrite is not 

bas this one 

I saorifioe. It is in 

thnt is • reoo the 

I :neoes to b •'iil it. It 

I 
due to still :more to Natur~:disra thc:llt these 

obscured for the modern .. The 

I Rations list doctrine 

of the doctrine of 

I pro-

I 
found sense of 

( The 

I Atonement is centr'!IJ.--i t to 

but it also to realiu.tion. 

I the of restoration full'i • 

the of The of 

I God if it not 

I t 

of' 1 of is the 

I this Door to 

f'ection. 

I 
I 
I 





I 
I evil .. II 

I 
I 
I 
I is 

• 

I 
nuthor 

I of :sin. 

I 
r 

I C2t.l1C e • 

I :'1ot • lls o b freer!oTl • 

I 
one starts el 

i 

I , 

I ll 

I 
I 
I 
I 



I 
I our 1i ~\res • • 

IIis 

I 
I 
I 
I t:r'ue 

I 
prerogative o Cre~tor. 

I 
is res 

I , 

I 
Electiorl .• 

is ls so 

I His decree, from His free 11. 

I 
I 
I goes on to sRy 

the 

I 
1. l!lrnil :Srtlt,l:n.er, tr. .A. 

I 
•• minister 

I 
I 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

- 116 -

2:13 as proof text. Salvation is being elected~ and elect-

is salvation. ¥that is more, it means having been elected from 

eternity. 

This electing has become manifest effective in 

Jesus Christ. We have been chosen in the Son of God~ from eter-

nity~ and in Jesus Christ this love of God now apprehends us. 

In faot 1 faith is really nothing but to know and receive the 

eternal election of God in Jesus Christ. The chosen are there-

fore the same as the believers 1 the same as those who belong to 

Christ through faith. 

Has God therefore rejected others t~om eternity? He 

says the astonishing thing is that neither Paul nor the Bible 

anywhere draw thia conclusion. One does read in the Bible about 

those whom God has rejected but never a.bout those whom He has 

rejected from eternity. Brunner points out that the vessels of 

~Tath in Rom. 9 are yet finally to be saved in Rom. 11. He makas 

this statement: 

"In this matter Paul and the entire Bible are consistent
ly illogical; The Scriptures refuse, as it were~ to draw 
the conclusion which logic would like to draw from the 
concept of eternal election into the opposite direction.nl 

He adds that no part of the Bible so closely approximates the 

thought of the ndouble decree of predestinationu as does Romans 

chapter nine; and none;ao closely approaches the doctrine of uni-

versal salvation as the end of Romans eleven. 

1. Ibid., P• 157. 
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i!1 such a way that he cannot cut himself off from God, who 

the source and ground of his personality, and life. He is free 

to choose what his attitude toward God shall be, but he oaTh~ot 

avoid the consequences of his choice. 

A final word. In the Divine-Human Encounter, Brunner 

says, 

nThe Biblical doctrine of eternal election means nothing 
more than this that the divine election of :ma:n corres
ponds to the human electing God as Lord. Being known by 
God is the s~~e thing as being elected and being elected 
corresponds, like the divine love, to man's love for God.nl 

H. Summary. 

In Brunner's presentation of the Atonement, the words 

repeated most often are 11real 11
, 

11actual 11
, and 11objective". He 

is a realist through and through. It was interesting to observe 

that Br~~er quoted more frequently from Luther than from Calvin 

in this area of his theology. 

In contrast to Idealism in every form the Cross must 

be understood as_ the Divine Act of Reconciliation. In contrast 

to Schleiermacher 's humanistic religious point of vievf, the Cross 

is an actual objective transaction. God has revealed Himself in 

Christ, but the ac·tual obstacle of guilt stands in the way. 

Guilt is not concrete, it is something personal, it is the pervert-

ed attitude toward God. 

1. Emil Brunner, The Divine-Human Encounter, tr. by Jhnandus 
• Loos, (Phila., 1'he 'i!Eestmin.ister Press, 1943), PP• 52-54. 
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I 
I Sin against God reaction of • 

God's wrath is the ive aspect of the Divine Holiness. 

I Throughout this study one is aware of a of the 

I 
transcendence of God. As man 

he sees a gulf exists between God and him. 

I would mean the removal of the obstacle of sin, the contravention 

of the logical result of the world law and oan take place only 

I as a real divine act. But even then forgiveness would need to 

I 
be imparted in such a way that the 

bility of the law, and the logical demands of' the order 

I would still be maintained. It is God's majesty, His 

freedom and t;hat as a gift comes to man. 

I The of satisfaction and sacrifice have an 

I 
importan.t place in:. the Atonement, says Brunner. ideas are 

decisive in New Testament thought. Brunx1er is appreciative of 

I .Anselm's atonement and describes it a.s 11masterful 11
• Yet 

he deplores the one-sidedness of its exclusive satisfaction empha-

I sis. He said Anselm was faulty in that guilt was regarded as 

I 
something concrete. 

Penalty and guilt ideas are deep-rooted in the know-

I ledge of divine law and yet God carUlot His law. The La;v 

is the Will of the Lord with Hill'...self, 

I and • 

Sin is an of God's glory, is a reaction 

I 
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takes to divine anger. The 

is to be found in the sacrifice of God's Son. It is God's 

action, it is a real act of In the idea of the 

equivalent sacrifice,one sees of the of the 

injury to the world order and the q~lity of the disturbance. 

Expiation expresses the love of C~d. Divine Love is 

known by the greatness of the resistance which it overcomes. 

from this event God's Love woulr:t simply mean the moral idea 

of purpose, a concept similar to that of Plato or Pxistotle. 

But here Love is pers • The self-movement of God breaks dovm 

the resistance--is this not supreme 

the nNostra Assumsit 11 became what we are, 

in order to make us what He is. s is Irenaeus' doctrine of 

11recapitulatio" which Brunner wishes to emphatically reemphasize. 

The lV:Iediator completely identifies HinJ.self with humanity. By a 

personal, vicarious action, the Mediator Suffered the wrath which 

comes to man from God. 

and as the Adam. 

Christ e.cts as both God's representative 

He is wholly identified with the cause 

of God and also the ideal :rr.an. The meaning of personal surrender 

as seen in Christ is that of sacrifice and a real surrender of 

life, of of our life blood, human self-sacrifice for 

the of others. A close union subsists bet'Neen the One who 

suff'ers e.nd those for whom He suffers. This ls "'Tery different 

from the substitution about which Anselm v.ll"ote. God 
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CHAPTER rt. 

AND S IM:IM.RI'l' IES • 

It was the purpose of this thesis to investigate the 

writings of Dr. Orton lUley and Dr. Emil Brunner relating to the 

doctrine of the Atonement. It has proved an exceedingly valuable 

study ·to see the particular of emphe.sis of these contempor-

ary theologians. By way of summary7 it reme.ins to consider areas 

of difference and similarity~ concluding with a brief evaluation. 

A. Basic Dif'ferences. 

(1) As was seen in the biographical sections, the back

grounds of these two men are entirely different. Wiley, schooled 

in Arminia:n dogmatics, follows in the lineage of Wesley, Fletcher, 

1filey and Pope. He was a college professor and administrator and 

his vvritings take the for-m of the traditional, systematic approach. 

Brunner received his formal education at a ti:me when religious 

liberalism was. at the height of its influence and he was trained 

as a liberal. He follows Barth in that his writings are sharply 

reactionary to all forms of liberalism. Brunner, for many years, 

was professor at the University of Zurich and his approach to 

t.~eology is that of a theological professor. He sees ·the problem 

through the eyes of an intellectual facing the scientific~ human

istic temper of the :moderns. Brunner sets his theology in rela

tion to the intellectual needs of those seeking reorientation of 

modern culture. 

- 125 -
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(2) Revelation stands these two men. are 

poles apart when it comes to the subject of revelation. Although 

this subject does not come under direct scrutiny in this study, 

it is important to remember this in reading 1~iley and Brunner. 

Wiley says Christian Theology is based upon the revelation of 

God in Christ, the record of which, in both its preliminary and 

its perfect stages, is given in the Scriptures. He makes revela-

tion in its broader sense to include every manifestation of God 

to the consciousness of man, whether through :nature and the course 

of human history, or through the higher disclosures of' the Incar-

nate Word ~~d the Holy Scriptures. Christ is the supreme revela-

tion of God but both the revelation and the Christian faith are 

coincident with the Scriptures. Wiley makes this statement: 

nBut the Holy Scriptures as the true and inerrant record 
of the Personal and the medi~~ of continued utter
ance through the Holy Spirit, must in a true and deep 
sense become the formal aspect of the one true and per
fect revelation."l 

It is at the point of Scripture that these two men diverge. 

Brunn~r would not, by any stretch of imagination, make 

revelation coincident with the Holy Scriptures. ~mile accepting 

many conclusions of higher critic ism, he regards the Bible as being 

a human word about the Divine Word. He asks the question, 11Where 

can we find correctly the revelation of and the following 

reply is given: 

1. H. Orton Christian Theolo~, Vol. I, P• 125. 
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"The faJniliar places of modern philosophy where revela
tion was vouchsafed are now discovered to be empty of 
revelation; nature vdlich is itself caught in contradic
tion of good a.nd evil; and the human soul which is torn 
between goodness and sin. at one point is God re
vealed: in the person of Jesus Christ, the Saviour. 
Christ embodies for reason all the difficulties which 
revelation engenders: paradox, contradiction. But for 
faith He is the resolution of the paradox, the abolish
ment of the contradiction. 'tl 

(3) As is to be expected, some of their prima~J defini-

tions differ greatly. Brunner, vdthin the framework of the 

Reformed Church and Wiley, a spokesman for the Wesleyan-Arminian 

position.vary in their definitions. For example see the defini-

tions of "sin" and 1tfaith11
• 

Brunner says sin never becomes a quality or even a 

substance. Sin is and remains an act. Sin is never a state, but 

act, because it is being person. Sin is the act of turning away 

from God. However, for a fair treatment of this one :needs to 

turn to Brunner's discussion in in Revolt". 2 

On the other hand VUley defines sin as existing both 

as an act and as a state or condition. To him sin is a voluntary 

of the soul from God, a voluntary transgression of a 

knovr.n law. He further that is blameworth-

iness which follows personal act of sin and involves the two-

1. 
York, 

E'v-rar·h Aubrey, Present Theological Tendencies 
and Brothers, 1936), p. 97. 

2. Emil B~~er, bhn In Revolt, tr. by Olive 
The Westminister Press, 1947). pp. 145 ff. 

., 
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fold idea of responsibility fer the act, and a liability to 

because of it. 

Cone Brunner places the doctrine of 

justification by faith at the cen.ter of his Revela-

tion is the objective aspect of faith. It is that m1ioh makes 

faith possible. So that f'aith is not from within; it 

is forced upon us from without. Revelation is complete only 

when a man Jesus as the Christ. The moment in which 

this , the individual confesses himself a sL."mer a.nd in 

the crisis of faith comrnits himself to the Saviour. This crisis 

experience on the negative side is the sense of not at home 

in the universe, on its positive side is udeois Man's present 

existence is an existence-in-decision. 1'hus faith is defined as 

decision. Existential thinking, for Brunner is really a synonym 

for faith. But the way in 'V'Jhich the decision comes abou·t is des-

oribed in nschioksal und Freiheit" i:n :Neue Schweizer Rundschau, 

(1938~ Heft 9, P• 533, not translated) 

". • • the vv-ill of God e:nooun.ters man, that will which 
makes absolute claims upon him. F'rom that place where 
time and eternity meet, an invisible r~nd stretches out 
after me, ~ich seizes me, the of the Creator, who 
claims :me His creature for himself, and draws me to Him. 
In this person.t Jesus, God to :m.e.nl 

In contrast to this Wiley faith is credit 

the truth. It is that of huillD.n nature which 

to 

the 

1. Paul K. Jewett, Emil Brum1er, Pill Introduction to the Man 
an.d His Thought, p. 25. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

- 12_9 -

unseen as and which admits as that which is 

received on evidence or It is to believe, to trust. 

faith is not a different kind but also has a primary ele-

ment of trust. It is perao~l trust in a Personal Saviour. The 

efficient cause is the of the ~ and the 

instrtr.me11tal cause is the revelation of the truth concerning the 

need and possibility of salvation. Thus there is a divine and a 

hUll'JJ.n element in faith. There is a vast difference between the 

monergism of Brunner and the synergism of Wiley. 

( 4) Focal Points of Interest are very different. The 

·theology of Brunner has been called a theology of protest. It is 

the liberalism of the nineteenth century~ 

the subjectivism of Schleiermacher, ggainst Rits and his s 

agaillSt the ~nole movement of the Socinians. He is opposed to all 

forms of idealism and mysticism and one is continually aware of 

this slant as he reads nThe Mediator". 

his 

is contending against High Calvinism chiefly. In 

upon the love of God as well as the justice of God, 

in th.e Godward manvmrd aspects of the Atonement and in the 

section on the extent of the Atonement one is particularly aware 

that the initial issues which caused rupture at ~he Synod of Dort 

are still in evidence. The definition of grace, predestination 

and election is very different froJn Brunner 1 s. strongly 

supports the RerJ.Onstrant' s side of the debate. These are some 

, 
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of the areas where basic differences exist in the theology of 

these two men. 

B. Striking Similarities. 

(1) It is interesting to find a large place given to 

the love of God in the Atonement. In e~:trlier treatments this was 

a forgotten aspect. Hear as he says~ "The is 

grounded in the nature and claims of the Divine • The 

nature of God is holy love". He proceeds at much length to expo1md 

this point. Hear Brunner as he says, uThe essence of the Gospel 

consists in this, that here is a real event~ a s of the real 

gulf bet>veen God and man and e. sign of ·!:;he real moveme11t of God, 

an event 1•1:hich shows up both the seriousness of our position and 

the unspeakable wonder of the Divine Love. a This becomes a lll$ljor 

theme of his writing. 

(2) Christ provides an objective Atonement. Christ is 

not clearing up a misunderstanding but actually made full atonement 

for all human sin. This is prevalent in the thought of both men. 

A subjective explanation as in the theology of Sohleiermacher or 

Sooi:nius is far from satisfe.ctory to them. Brunner ably sums up 

this thought by pointing out that something which actually is be

comes kind of reality. Y.:an is guilty in the sight of God 

God is holy. There is no other solution on the basis of the 

11 isn than judgment. A real solu·tion, real redemption out of this 
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situation is possible by a real alteration in the situation 

itself1 by means of a divine transaction. This is the that 

happens in the coming of Christ~ the Son of God. Both men agree 

that God initiates the action to solution. This is the 

self-movement of C~d and demonstrates His love. The Atonement 

is God's method of llm~nent in a sinfUl race. God who 

is transcendent is immanent in Christ. Only Christ could make 

possible a once-for-all reconciliation. Thus there is agreement 

in that Christ is an historical figure and it is He who offered 

His life on the Cross as an expiatory oblation an.d sacrificed 

it once for all. 

(3) Both men place primary importance upon the vicarious 

aspect of the Atonement. By vicarious suffering, Yililey means that 

suffering not only endured for the benefit of others but also that 

which is endured byone person instead of another. It encompasses 

both the ideas of substitution and satisfaction. Christ took 

:man's place and accomplished that which man could not possibly do 

for himself. S~tisfaction was rendered by One who was both God 

and man. His human nature penally suffered; His Divine nature 

gave infinite worth to the sacrifice. Brunner stresses the per-

sonal of vicarious suffering. He says vicarious offering 

is something entirely personal; it is personal in that dual sense 

which characterizes the personality of the Media tor. In this 

process the A~diator is both for man and for 
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God. These theologicans are in agreement here. 

C. Attitudes Toward Irenaeus. 

Bishop Aul~n in his book "Christus Victor" has made a 

irnpact upon the Christian world by once again us 

back to the nclassic Theory" of' Irenaeus. It was not long ago 

that Atonement thought the Patristic period was passed over 

lightly as being an untena.ble ransom approach. ~~'Iiley remarks 

that i't vms Irenaeus who first taught that Christ actually gave 

HL"nself' for our sins. Wiley f'urther goes to the pains of 

this statement from Irenaeus: 

"The Word of' God (the Logos L omnipotent and not wanting 
in essential justice. proceeded with strict justice even 
age.i:nst the apes tasy or kingdom of' evil itself 
it that which was his m~ originally~ :not by using vio
lence. as did the devil in the beginning, but by persua
sion, as it became God., so that neither jus·tice should be 
inf'ringed upon, nor the original creation of God perish. 11 

(Adversus Haereses 1, 1) 1 

Brunner makes the word of Irenaeus the motto of 11The 

:Mediator" namely: "Jesus Christ, in His infinite love, r..as become 
-

whet we are, in order that He make us entirely what He is 11
• 

He places much emphasis upon Christ, the 11 Nostra Assumsitn. Since 

to be guilty means to come i.:mder divine condemnation, comes 

conde!lll'.ation when he becomes what Yfe are. The arecapitula.-

tio 11 idea wrdch is an absolutely evangelical idea, dominates the 

older pt\tristic literature on the doctrine of the Atonement, saya 

1. H. Orton Vil1ley, Christie.n Theology. Vol. II, p. 233. 
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Brunner. This is first seen in the writings of Irenaeus and means 

that in His God e11tered into hu:ruan existence by physical 

union--He plunged into the world of history in all its sin and 

corruption. Both theologians are agreed upon the importance of 

Irenaeus, though Brunner gives more space to this than Yiiley. 

D. Attitudes To~.rd Anselm. 

In all discussion of the , Anselm has an impor-

tant • of the 

his contribution to this doctrine of the Christian faith. 

v~iley says : 

nThe acute and intellect of Anselm possessed that 
metaphysical intuition which saw both the heart of the atone
ment and the heart of divine existence. nl 

Brunner says: 

11 The doctrine of Anselm is a magnificent attempt, but it is 
neither the only possible one nor is it the only attempt 
vihich has ever been made to conceive and establish theolog-
ically the scriptural of the vicarious of 
Christ as a sacrifice and as a ."2 

:rwtices that it was Anselm vvho gave the first 

scientific statement to those views of the atonement, which had 

been held by the fathers. Satisfaction to divine 

tice became the formula. theory of a ransom paid to 

Satan was laid to rest once for all a11d forensic term.s were given 

1. Ibid., Vol. I, P• 237. 

2. Brunn.er, The Mediator> P• 440. 
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more tha11 sed the .fathers. The chief f'a.ul t 

of P.ns elm's according to is that Christ renders 

satisfaction to divine , not by bearing the of a 

broken law in the s irLYler' s place, but by the acquisition 

of merit. He ;.vi th this basic of satisfac-

tion. 

As one reads he cannot but notice Brunner's 

frequent references to .A!1selm. in a s u1m11a ti on of 

Brunner's thought, s~:dd that Brunner set himself to make to Anselm 

an aot of reparation. lmselm's out of the idea of the 

punishment of' sin was an aohievernent of the first order 

and it seems to him no that the Reformers; notably Calvin 

carried on the same idea. Aul~n further says that Brunner himself 

wished to follow Anselm's line of ·!;rea tment and particular-

ly izes the idea of Law !':tS the foundation on which the doc-

trine of Atonement must be built--Lav< is the backbone, the frame-

work, the on of the world. 

Brunner 1 s chief complaint with itnselm is not ll'rl th the 

forensic ideas. He says these are neces 

so 

of them is ·vit;al to the doctrine. But s treatment is 

ann 

"Guilt, however, 
(this may, 
doctrine of 
it is the 
s 

At one he ; 

is not in any sense concrete 
be regarded as the chief error ill the 

_; it is absolutely personal, 
attitude tovvards God, therefore it is 
infinite# like the soul, like ti1e 
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relation to God itself.nl 

At another Brutt..Yler refers to .A.."lselm' s treatment as 

and that he almost 

·the ideFtS of He stresses other ideas 

have value., the of and deliverance 

from it to stand in the center of the 

Brm:mer further criticizes P.nselm at the 

absolute neces He , according to Anselm, the Atonement 

is absolute, vthich out of the nature 

of God, with reference to· His Glory. Brunner regards as a 

r1on-s elemet:"J.t in his doctrine. On the other hand the 

idect that chose to aot in this WE.nner is less 

the of the Bible. Therefore the idea of relative 

neoes by is the O:tle, in that :from the 

of view of of sin we cannot any 

other possibility of Atonement than that vlhioh has actually taken 

place in Christ. 

Passion of is not a transaction as elm 

indioates 11 or a method of expiation ordained God Y<hioh gains 

its value from the cos 

al act, says 

identified 

issue with 1\nselm. 

• 

1. Ibid., P• 443. 

nature of the sacrifice--it is a person-

It is real :t vicarious action vlhere Christ 

-with the hu.'na.n race. Brunner takes 
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Both Brunner and consider 

doctrine but 

needs to be 

versious. 

the 

s as 

needs to be made. Both 

and so both of' 

to construct their 

of~ the late uiueteen-

~~ntieth centuries is once into the 

under the cloud of 

'rhe of s and Brunner's Atonement have 

us realize the true values of Atonement. 

trend of the old ideas of the of the cross# the 

ideas for which historic has oonsi stood, is 

indeed It is one of the s of times 

to find these men the views are in accord with 

the !>few Testament a.nd with Patristic doctrine. The "recapitulation 

of has practical for us today. 

In study it has been seen that there are broad a.rea.s 

of agreement and s c areas of In the 

attention has been called to these. But it is 

to find that vn-iters are the narrow con-

fines of one of atonement thought. BrUl".ner 

and much farther than one of the theories 
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of the Atonement. It wasl'lbt ago that to hold more 

than one of the • But 

hl':lS gone the limits of one 

That v.ni ch in his introduction has 

He 

nr have new to say; on the contrary, my main con
cern is to make clear that wh~t is said here has been the 
faith of the Christian Church from the very earliest days. 

further, I am more convinced than ever that the 
needs as the of Christ, and 

the Church so as meditation 
upon this 

and chl, new impetus to the Church and one feels 

the Church has once again her • 

Brunner is much enamored with dialectic-existential 

• impact of upon his life must have been 

tremendous. The method moves from thesis to anti-

thesis and then seeks unity of the contradictory factors in the 

synthesis. Dialectical theology and the theology of crisis begins 

in a reaction the ineffectiveness of modern Christianity. 

It is ineffective because of its unrealistic view of human nature 

and society, it has a too easy retionality and escapes from the 

agonizing problems of human l~ch of this ineffective-

ness is resolved by the actual of Christ# the deus-homo. 

Brunner employs the dialectic method in writing and feels that the 

1. Il::tid., P• 14. 
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truth ~~st often be expressed in contradictory statements. ~ome 

of these examples we have seen. statements have a S}~thesis 

which lies beyond contradiction, but times the 

cannot be expressed. As in the case of God's sovereignty and the 

freedom of man's will, the synthesis cannot be expressed--the full 

understanding is left with God. 

Concerning our human to give adequate expression 

to the of the cross Brunner says: 

one of them is necessary and illumines the matter 
anew but none for themselves alone are sufficient and 
adequate. All these expressions are radii of a circle 
which point to one center, yet ·vdthout touching it. 1•1 

Thus Brunner's contribution to present day theology is 

of tremendous value. However, it is greatly regretted that BrUl:lller's 

must have an historical foundation, how do we define its limits if 

we reject the Gospel tradition as untrustworthy? If he can delete 

the virgin birth 1 the empty tomb, the forty-day post-resurrection 

ministry, and the bodily ascension, where does one draw the 

A full disc~ssion of this problem lies the scope of this 

thesis. Since Brunner's theology has been described as a 11theology 

on the wingn it is to be hoped that he vdll yet become 

that the Bible is normative for theology and the Scriptures 

are a part of God's revelation to man. 

1. Holmes Rolston, A Conservative Looks to Barth and Brunner, 
P• 125. 
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has made an outstanding contribution to 

theology. His theology is based upon the divinely 

revealed truths of Scripture. Love, in his understanding of the 

Atonement, is a key vrord. This is a most helpful is and one 

that m.s neglected by earlier writers. It is to be regretted that 

one finds an overstress on propitiation to the exclusion of me.ny 

other valuable the Atonement. Often one wishes to 

pull down out of his ivorJ tower and away from classical 

and current trends of thought. Yet principles for practical pro-

blems are there if one is patient enough to dig them out. Yliley 

has a special to all persuaded of unlimited atonement and 

conditional predestination and those within the Wesleyan-Ar:minian 

tradition will regard him as their spokesman for :many years to 

come. 

Earlier it was noted that the purpose of theology is to 

pass into conduct and so transform us into itself. The preaching 

of the Cross, as _defined in these pages, \vill save theology from 

the quicksand of subjectivism and from the idole.try of humanism. 

It is worthy of a valid projection into life. These words will 

take 011 new meaning for times such as these: 

11 
••• God, who hath reconciled us to himself by Jesus 

!I • Christ Jesus: 1vhom God hath set forth to be a 

l. 2 Cor. 5:18. 

2. Rom. 3:24,25. 
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