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THE DOCTRINE OF ATONEBMENRT IN THE THOUGHT OF

ORTON WILEY AND EMIL BRUNNER

INTRODUCTION

A+ The Bubject.

1. The Bubject Stated and Delimited.

To investigete the Doctrine of Atonement in the writings
of Orton Wiley and Emil Brusmer, two contamporary theologisas, is the
purpese of this thesis. After investigatiom it will be possible to
see similaritiss amd distinctions and arrive at an evsluation.

The Doctrine of Atonement is a part of the larger Doc=
trine of Imcarnation. Incarmation is closely related to Revelation
end Anthropolegy, inm fact tc all of Theology. Focusiang attention
upon the Atonement wribting of two eminent men may, abt first glance,
seem a very narrow ares of study. It is true many other important

doctrines will lie oubtside the scope of this investigation, yeb

Atonement iIs cemtrsl to ocur Christiar faith. In the epinion of the

Reformers, he who undersbtands the Cross aright, understands the Bible,
understands Jesus Christ, DBrusmner im his opening remarks on the
subject of the necessity for reconciliation makes this stabement:

"The whole struggle of the Reformation for the sola fide, the soli
deo gloria, was simply the struggle for the right interpretation of

the Cress."l This is & critical area of the Christisn feith and

1. Emil Brumner, The HMedistor, tr. by Olive Wyom (London, The
Lutterworth Press, 1934), p. 430.
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d'

ful analysis of the thought of these theologians will help bring
us abrsast of the present day trend.
2. The Significance of the Subject.
The Atonement has been called a diamond of many facets,
the orux of the Christisn faith, end all during Church Hisbory much

theologieanl thought hes centered hers. In the Atonement the work

rn his self-revelation is seen and this is the

fode

of the triune God
salvetion or redemption and resoncilietion of +the world., Fhilip
wh&f* says

"The atbonement n@gat*vﬁlj'ls the emancipation of humanity from
the guilt and power of sin and death; @o&iﬁivﬁi is the communica
tion of the righteousness and life of fellowship with God

First the discord between the Creator and the creature mus ﬁ b
adjusted; and then man can be carried cmward bto his destined
perfection. . . « In Christienity it (the atonement) is revealed
in objective reality, according to the a@erm&l counsel of the
love and wisdom of God, through the 1life, death, snd resurrec-
tion of Christ, snd is bsing con 1muably applied subjectively

to individuels in the church by the Holy Spirit, through
the means of grace, on sondition of r@pdﬁtan@e and feith.
Chriet is, exclusively and absolutsly, the Saviour of the

world, and the Kwﬁiator hebween God Qﬁu &an.*l

x

Wiley snd Brumner hold unique plazces in current theologios]

m

thought. Dr. Wilsey is regarded as spokesman for Wesleyau~Arminian
theology. His three volume work on Christian Theology is a bext book

at Asbury Theclogicel Beminsry, Nazarens Semlnary in Hensas City,

o
25
o
o
=
!
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<
L
3
&
P
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Seminary and Taylor University. Dr. Carl H. Henry

at the death of Dr. Wiley in the summer of 1981 gave the following

[¢]

1. Philip Bchafl, History of the Chri Church, Vol. II
(Wew York, Charles Scribuer's Sons, L892,, De 505
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"Dr. H. Orton Wiley was both the peer of theologians in

the Church of the Nazarene and in current theological dialogue

s & whole., In a day when many theologians retained but

broken fragments of the historic Christian view, Dr. Wiley

stood firm ageinst the tide of liberalism. He knew and

never ceased to expound the plece and power of systematic

theology based on divinely revealed truths."™ 1

Dr. Brunner has had significant impact upon theological
thought in America. Rolston mekes this sweeping statement: ™No
voice in generations has so stirred Protestant thought. Everywhere
there is criticism, and dissent, as well as approbation but critics
as disciples admit the services of the Barthian movement in bring-
ing theclogy back to Grod.“’2 Brunner, being proficient in Fnglish
and Trench as well as German, prolific in writing, and indefatigable
in his travels to the United States and Japan as a lecturer, has
exerted a widespread influence,
Rolston quotes Brunner as having said in The Theology of

Crisis the following,

"From 1700 A.D. to 1900 A.D. Christian Theology chenges its

distinctively Christien bearings and drifts with an idealistic

immanence~faith into theological liberalism. The year 1900

marks the spproximete date when it began to sink into a ses

of relativistic skepticism. If once men is made the measure

of all things, nc rational idea, however absolute it purports
to be, can ward off the final dissolution of theology."

1. W. T+ Purkiser, "Dr. H. Orton Wiley", Herald of Holiness,
(October 4, 1961}, p. 12.

2. Holmes Rolston, A Conservative Loocks to Barth and Brunner
(Nashville, Cokesbury Press, L985), Pe 1de

3. Ibid., pe 22.
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The Berthisn movement may be described as an orthodox

theology adjusted to the facts of modern sclence without accepting

wm

o Py %

the relativien of modern liberalism. Bome have likened the teache

o

ing of Barth snd Brummer tc a resurgence of the faith of the

Reformation in & thoroughly modern form. Brunner, whose writings

are the essier to understand, has done much to sysbemztize the thought

of this resurgence.

It will be very meaningful for us te view the concepts of

hese men in this vital ares of Christian theology. Both a
these men in th tal £ Christian theology. Both are

5

ble pre

2}

prominent and considera stige is atbached to their names.

s

But in & far deeper way, the extremities of these days demend much

*

clear thinking 2t this point if the words "we were reconciled to

nl

God by the death of his Bon™*, are to have relevant meaning.

Doctrine projected into life is our chiefl concerny it is then Thetl
the Gospel becomes the power of God unto salvation. Johm Calvin
sgid,

"Doctrine is not an affair of the Longue, bub of the life. . .
is received only when it possess the whole soul, and finds its
seat and habitetion in the inmost recesses of the heart. « « o
To doctrine in which cur religlion is conteined we have given
the first place, since by it our salvetbtlon commences; bubt it
must be transfused inbto the breast, and pass inbo the conduct

»

end so transform us infto itself, as not o prove unfruitful.™

l¢ Rom, 5¢10.

24 John Calvin, Library of Christisn {lassics, ed, by John T.
Moleill, Vol. XX, Institutes of the Christilen Relipion, bk. III,
chap. VI, sec. 4 (london, 5.C.H. Press, 1961).




Be Ths Method of Procedure, Bources snd Data.

o
s

In order bto give orientation and background the firss

v

haphter will develop a historical framework of the dootrine of

atonement. This will be helpful in seeing the main currents of

Y

thought through Chruch History and helpful in snalyzing the thought

0y

of Wiley and Brunner. Then, in Chapter II, the writ of Dr.

fede
3

futo

“g

2,

Wiley will be carsefully examined, both as he speaks dirsctly on

the subject of Abonement and slso as he relates it Ho Arminisn
Dogmatios. His three volume work on Christian Theology will be

the primsry source. In Chapber III ths writings of Dr. Brunner will
cooupy our thought. His concept is expressed in meny of his writings
but The Hedistor will be The primery ares of study. In a final
Chapter it will be possible +to mske comparisouns, seelng similarities
and distinetions. A finel word of evaluation will conclude this

study.
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THE HISTORICAL FRAMEWORK

OF THE DOCTRINE OF THE ATONEMENT



CHAPTER I.
THE HISTORICAL FRAMEWORK

OF THE DOCTRINE OF THE ATONEMENT.

&, Pre~Reformation Theories of the Atonement.

The Atonement--how absolutely central in Christian theology
and how voluminous have been the writings on this subject through
the course of Church Hisbory! It is the purpose of this chapter
to review briefly the various theories of Atonement and trace then
through the Reformesbtion peried. It will be possible to see the
earliest expressions and see something of their development. This
will be most helpful in analyzing the thought of Wiley and Bruuner
in later chapters.

l. The Classic Theory in the Patristic Period.

In the concept of the early Church PFathers there is less
clarity concerming the saving work of Christ than for example the
Person of Christ. BSchaff remarks:

"The primitive church teachers lived more in the thenkful
enjoyment of redemption than in logical reflection upon
it. We perceive in their exhibitions of this blessed
mystery the language rather of enthusisstic feeling then
of careful definition and acubte snalysis. Moreover, this
dootrine was never, like Christology and the doectrine of
the Trinity, a subject of special controversy within the
ancient church. Nevertheless, all the essential elements
of the later church doctrine of redemption may be found,

either expressed or implied, before the close of the
second century”, 1

l. Philip Schaff, History of the Christian Church, Vol., II,
pe. 583.




o

Statements like the following one from I Clement, VII 4
remzing  "Let us fix our gaze upon the blood of Christ snd let us
know that it is preclous bto His Father, because it was poured out
for our salvation, and brought the grace of repentance to all the
world”,t

There is & beaubiful letber from an anopymous author o

1,

an unknown heathen, Diognetus, which tells of the vicarious signifi-

cance of the death of Jesus for man. It reads:

]

5.1

"He gave His own Son a ransom For us, the Holy One for
transgressors, the Blameless One for the wicked, the
Righteous One for ths unrighteous, the Incorruptible One
for the corruptible, the Immortal One for them that sre
mortal. For what other thing than His righteousness was
capable of covering our sins? By what other One was it
possible that we, the wicked and the ungodly, could be
Justified, than by the only Son of God? O sweet exchangel
Q0 unsearchable device !l 0 benefits surpassing all expec-
tation! That ths wickedness of many should be hid in a
single Righteous One, and that the righteousness of One
should justify meny transgressors.”

Vhile it 1s true there was no systemetized theory of the
Atonement in this early period yebt there was sufficlent data to
formulete what Auldn calls the "Classic Theory of the Atcnement™.
In its central theme it is a Divine conflict and vichory;

s

Christ fights ageiunst and triumphs over the evil powers of the

1. Jelie Weve, A History of Christian Thought, Vol. I, {(Phila.,
The Muhlenberg Press, 1946}, pp. 37, 38.

Ze Ibid.



s Iz Y . I
world. In Christ, God reconciles the world to Himself. Aulen

says furthers

"This 1s = dogtrine of Atonement in the full and propsr
gense, and this didea of the Atonemsnt has & clear and dis-
tinet character of its own, gquite different from the other
two types (L.e. the Latin and subjective types). It is

an objective type and repr a@cmfs the work of Atonement or
rgoonciliation as from first Ho last a work of God Himself.
It is a dramatic ype and stan ds in sharp contrast with
the subjective type of view., It descoribes a change in the
relation between Gea and the world, also a cheange in God's
own atbitude.”

w

« Ante~Nicene Fathers, FParticularly Irenseus and Origen
Meny of the Pathers speak of the vicerious suffering of
Christ. DBut we do not have any analysis of why and how Christ's
work has redeeming power. Polycarp, Justin Martyr, Clement of Rome,
and Ignatius said, "We have peace through the flesh and blood, and

Y

on of Jesus Christ" 2 The Fathers liked %o spenk of the giftbs

fte

PAES
which God had hrought bo mankind and among these is the forgivensess
of sins. It is only Irenseus and Origen who give extended state-
ments on the Atonemendt and it is worthwhile to consider their

thoughts.

i R \ . . o
1. Gustaf Aulen, Christus Vietor, tr. by A.G. Hebert (New York,
The Maclillan Company, L9B1), pp. 4=GC.

2., H. Orton Wiley, Christian Th@ology, Vol. II (Kenmses City,
Mo., Beacon Hill Press, 1953}, p. 282




Irenseus. Irenseus is the first of 211 the church heschers

5o give a careful statement of the work of redemption, and his view
iz by far the deepest and soundest found in the first three centuries.
In his writing 'Adversus Haereses'! (i.1) he states his position:

*he Word of God {the chos}, omnipotent and not wanbing in

essentiasl justiece, proceeded with strict Jjustice even against
the apostasy or kingdom of evil itself (apostasiam) redeeming
it (ab ea) that which was his own originally, not by using
viclence, as did the devil in the beginmning, but by
persuasion (secundum suadelsm), as i% became God, so that
neither justice should bs infringed upon, nor the original
oreation of God perish”.

This Bishop of Lyoms in Southern Gaul, who had known
Polycarp perscnslly and was filled with the spirit and thoughts of
John and Paul, had ss his fundsmental thought thet the God of

“

creation is the same as the God of redempbion. Christ the Godeman,
who is the persomification of the ebernal, self-revelation of God,
ig the Mediabor of man's salvation.

Neve reports that Irenseus constructs bthe recapituletion
theory. The Greek term 'suskeoslaiosis?!, which is translated by the
Letin word Yrecapitulatio!, is found in Ephesiaums 1:10. Christ appesred
as the Second Adam. As the Mrst Adaw who fell hed produced a genera=-
tion of sinful men, so Christ, the Second Adam, produces a new
generstion of righteocus men in whom the divine imege is restored. In
Christ the new men becomss immortel. Through His obedience Christ

did what Adam feiled o do. He thus destroved sin snd uata@.g

Ll

le He Orton Wiley, Christian Theology, Veol. II, pe 23:

4
[N

24 Jelie Neve, A History of Christian Thought, Vol. I, p. 80.




exampls of the Classic Idea of the Atonemsnt. It is important

5o keep two things in mind concerning this theory. First, the
work of atbonement is carried through by God Himself. It is nod
in the sense that God authorizes, sanetions or initiates the plan
of salvation, but that He Himself is the effective agent in the
redemptive work, from begimming to ende. It is bthe incarmatbe
Christ who overcomes the hyrants which hold men in bondsge. God
Himself enters into the world of sin and death, that He may

reconcile the world to Himself. werefore Inearnation and Abonee

[N

ment stend in no sort of antithesis; rather, they belong ilnsepar~
ably together. It is God's Love, the Divine ‘tagape', that removes
the seutence that rested upon masnkind, and creales a new relabtion

%
7

between the human race aund Himself, a relation which is

o

altogether

e

different from awy sort of Jjustificabion by legal righlbeousness.
The whole dispensebtion is the work of grace. BSecond, it is to be
emphasized thet this view of the Atonement has a duslistic bask-
ground--namely, the reslity of foroes of evil, which are hostille
to the Divine will. Comsequently, so far as the sphere of these
forces extends, there is snmity between God and the world. The
work of atonement 1s therefore depicted in dramabtic bterms, asg a
gorflict with the powers of evil and s triumph over them. God is
at once the Heconciler and the Reconciled. s enmity is teken

awsy in the very act ln which He reconciles the world unto Himself.t

#3

H
l. Gustaf Aulen, Christus Vietor, p. 34.




57 . i

It is Aulén, who, iz his remarkable book, "Christus Victor®, makes

ne rethink the whole position of the Pebristic writers. Ho
is he able to dismiss them lightly until he comes o Anselm. IHe
coubends further that ths Classic concept of Irenseus laid the
foundation for Augustine's and Luther's dootrine of Atonement
marry years later.

onie of

&
;«Jo
(8]
o
s
@
3
ot
o
[#]
]
<3
b
5
@
&4
E“‘” 1Y
in

Origen. In Patri
great importance. Schaff says,
"Origen was the pgrestest scholar of his age, and the most
gifbed, more industrious, and most cultivebed of all the
ante-Nicene fathers."!
He hed much to do in gulding the early church sway from heabthsn

philosophy and from heretical Gnosis to the Chrisbian faitil

hag been nalled the father of criticsl

Jote
g
2]
on
o
od

5]
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b
=)
]
o]
4]
£

great gservice in exegesisz. It is interesting that Jerome is quote-
ed s saying that Origen wrobe more then other men can read.

In Origen's conbroversy with Celsus there appears the
following statement concerning the stonement:

"By what train of argument were you led %o regard hinm as
the Son of (God? Por he makes us answer thet we were won
over Lo him because we know that his punishment was under-
gone to bring about the destruction of the father of evil.

How we were won over bo His dootrine by inwumersble other
consideretions.es’

« Philip Schaff, Hisbory of the Christian Church, Vole II, 1790,

Ze Origen, The Ante~Nicene Fathers, ed. by Alewander Hoberts,
James Donaldson, Vel. IV (Grand Hapids, Wm. B. Berdman's Publishing
ummw%‘? s 1951}, Te 4149,




McGiffert reports that in Origen the saving work of
Christ was represented as a work of instruction.! Christ showed
men the will of God both by teaching and example, telling them of
the fubture rewards and punishments %o follow obedience or dis=-
obedience and opening to them the depths of wisdom and knowledge.
But Origen was interested in giving other explanations of Christ's
death. He spoke of Christ paying a price to the devil in order to
secure man's release. (This has been recorded in Origen's
Commentary on Matthew, Book XIII 8, 9). This concept was common
among the Fathers and had appeared in the writings of Irenaeus.

Origen was in agreement with some of the Gnostics whe
maintained that God offered the dewvil the soul of Christ in exchange
for the souls of men and that Satan accepted the offer, not knowing,
as God did, thet hé would be unable to hold Christ after he had him
in possession. Origen seems not fo have been troubled by the deceit
practiced by God, for to deceive one's enemy was generally regarded
as quite legitimate.

Because freedom of the will becomes a subject of great
centroversy in later development, it is important to note that both
Irenaeus and Origen wrote at length on the subject. For example

Origen says:

1. Arthur Cushmen McGiffert, A History of Christ Thought, Vol.
I (New York, Charles Scribner's Sons, 1933), pe 226,




"The whole of this reasoning, then amounbts to this: © nat
God created (in men) two general nobures,--a visible, l.s.,
# gorporeal and sn ilnvisible nsture which is Aneornwriml.
How These two matures adnit of twe different permubstions.
Thet invisible snd rationsl nature changes in mind snd
purpose, bacause it is endowed with frceéew of will, and
is on this sceoount found sometimes Lo be engaged in the

practice of good and sometimes in thet of the opposite.”

be Augustine snd Double Predestinstion.

Ho one of the anclent Fathers is betber known than
Avgustine. In addition to his Confessions thers are not only
sermons, Bibliesl commentaries, apologetic, dootrinal, polemic and
practical works, bubt slsc a vast mumber of letbers. His literary
activity covered more than forty yesrs.

It is of significance to note concerning Augustine'’s

doctrine of salvation that Christ hsd 2 comperatively small place

oy

n

his system. His religious sxperience wes an sxperience of love

for God and commmion with him, and he needed no mediator through

whom to find his way te Gode In general it may be said that when

he ceme to reflect upon Christ he thought of Hinm primsrily as the
ad of the church which, as his body, enjoys the bemefits of all

he has done.

MeGiffert points out that Augustine hod no distinctive

theory of the work of Christ, and adds that he reproducsd at one

time or another most of the things that had been said upon the

1. Ante~Nlosne Fathers, op. ocit., Vol. IV, p. 302,




subject by earlier Fathers.' In his sermon 166:4 he shows that
he is in sgreement with Irsnasus, Athanssius and obhers; for he
speaks of Christ's becoming incarmete thet he might deify men
and bring them immortality. He says, "For as he was mede, by becom=
ing man, a parbeker of thy mortality; so he mskes thee, by exalting
thee, a partaker of his mmgrtality.”g‘ The same is true of his
thought thet Christ died %o propitiats God, or to offer a smorifice
for sin, or to pay e price to the devil. Bub none of these ideas
is carried oubt consistently or zade part of a formel theory of ths
Saviour's work.

hough Augustine speaks of the desth of Christ as s
satisfeotion of fered to God yebt his meening of satisfection differed
from that of Anselm. It was Augushine's ides which was in agreement

with the general view of thet day and which looked upon the death of

Christ as a price pald for relessing men from the rightful claims of
¥ 2 g

f

2

the devil. Neve asserts that it is nob possible to reduce Augustine's
statements on the subject of redemption to a consistent theory but

it is important to keep the following three facts in mind: (a)
Afugustine's piety never lost the deep sense of guilt; (b) this

cornviction led him to a grateful appreciation of the remission of

sins in baptism; (¢} in this state of mind he put & high estimate

1. Arthuwe Cushman MeGiffert, A Hisbtory of Christiasn Thought,
Vol. F.E, De 105,




on the cross of Christ. While stressing the significance of
Christ as our Xing, Augustine never tires of praising Him as the
Saviour of sinners.t

Concerning the process of salvation, or the way in which
the atonement becomes effsctive to man, Augustine had much to say.
In an earlier period of his life Augustine spoke of humen freedom
in opposition to the Manichaeans. But later, on reflecting how
his own conversion had come to pass, he came to the convietion
that man in his natural condition is incapable of any positive
co=~operation with divine grace.

Consistent with his Neoplatonic idea of God, particularly
the thought that God is the only source of good, Augustine insisted

that men are saved wholly by grace. Logic led him to this conclu=-

sion. Grace first arouses faith, the initial virtue of the Christian

1ife. Elsewhere this statement is msde:

", ..in these ways God acts with the rational soul that it may
believe in him--for it is not possible for free will to have
faith unless there be someone in whom it is persuaded or
invited to have faith--God certainly works in man the will _
to believe and in all things enticipates us with his mercy.“&
Augustine elaborates the theme of Predestination at great
length., Iuch of the thought lies outside the scope of this thesis,

except for the fact that it lays a foundation for a limited atone=-

l. JeLe. Neve, A History of Christian Thought, Vol. I, p. 101.

2. Arthur Cushman MeGiffert, op. cit. quoting from De Spiritu
et Littera XXXIV (60)
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ment., Since there was an overstress on God's soversignty, it was
easy to arrive logically st his famous theory of double predestina-
ticn. God was an sbsolute will snd foyeardained soms to salvation
and others to dammstion. It is true that he usually spesks of
predestinatlion to salvebion and apparently bthinks of the wicked as
left wholly to themselves, which of course means their death. But
ococasionally he goes further. NeGiffert, guobing from Euchiridion,
100, gives the following:

"He used the will of the creature who was opposing the

creator's will, that he wmight carry out his own will,

thus in his supreme goodness burning to good account even

whet is evil, to the condemmation of those whom he Justly

predestined to punishment and to the salvetion of those

whom he mercifully predestined to grace."l

Divine predestinetion wes not besed upon suything fore-

seen in men. It does not mean that God chose the geod for galvation
and the wicked for damnation. Augustine insisted that the ground
of cholce lay not in men dbubt in God. That some sre saved and
others not is wholly due to God's secret will which man is guite
unable to fathom., To thoss whom God predestinstes to etermel 1ife
he gives the gift of perseverance that they may endure to the end;

none of the elect cen vermenently fall away znd be lost. Thus graoce

ig a8 & dvine orsative act. It is as an infusion of love which
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Aulen finds thet Augustine accepts the clas

}«h

the Abonsment snd savs this is svpec

&

glly significant on sccount

of his theological importance. He further states that Augustine's

dramatic view of Christ's work is closely comnnected with his very
clear tesching on the Incernation. He salsc found thet Aupustine's
Neoplatenic idea of 'eros! prevented him from holding consistently

to the Christian idea of the Divine Love procesding from heaven and

shedding itself abroad smong men.t
2 The Latin Theory In The Schelastic Periocd.

The beginnings of the Latin Theory appear first in
Tertullian. It is, a8 it were, that Tertullian prepsres the build~
ing meterials and then Cyprian begins to construct a doctrine of
Atonement out of them. Terbtullian was wribting concerning penance
and he used the words "satisfaction” and "merit™ to apply to pensnce.
But Cyprian applied these concepbts to Abounement first. It was
yprian who began to apply the principle to the overplus of merit
earned by Christ and interpret His work as a satisfaction. The
ploture is that of a legal reletionship between two parties. As
it is applied Lo Christ, His passion snd death earn an excess of
merit and this is pnid to God as satisfaction or compensation.

Thus the Latin idem of the Atonement appears. By way of swvaluation

. H . . % " . . ] . . i
Aulén points out (1) the whole idea is essentially legslistic and

’ .
1. Gustaf Aulen, Christus Vichor, p. 39.
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2) in speaking of Christ's work, the emphasis is all laid on that

which is done by Christ as man in relation to God, whereas the

L]
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sic Theory laid emphasis upon God from begiming to endet

jeal

8.« Anselm and Satisfaction Bmphagis,

Anselm wes sbbot in the monsstory of Bec in Mormandy and
from 1093, archbishop of Centerbury. He died in 1109 after =
bitter conflict with King Henry I. He was a high churchmen and a
loyal papist. Saving faith, he believed, involved the sincere and
humble acceptance of the Lruth teught by the Catholic church. But
faith must be followed by love and knowledge; 1t wmust bear fruit
both practical and theoretical. He ook his motto from Augustine,
of whose wribings he was an esger student. To him it was not "I
kmow that I may believe™ but "I believe that I mey know.,"™ His writ-
ings are remarkably free from references to the Bible and the
Fathers. s writings did not attempt fc cover the whole range of
Christisn doctrine but cover only those subjects that interested
him. With unbelievers in mind, Anselm undertook to show the necessity

of the incarmabtion by the use of reason alone and wrote his most

famous work, "Cur Deus Homo",

Elements of a satisfaction theory had been introduced
many years earlier. Athanssius (325-373) spoke of the death of
Christ as the payment of a debt dus to God. His thought brielly

was this: 8ince God had thresitened death 28 a penslty of sin, He
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would have been untrue if He had not fulfilled His promise. But
it would have been umworthy of diwihe goodness had He allowed
rationel beings to incur death as a result of an imposition prec=-
ticed on them by Satan. Nothing but death could solve the dilemna.
Thus, the Word, who could not die, assumed s mortal body and have-
irg fulfilled the law by His death, offered His human nature a
sacrifice for allol
Anselm, with the writings of Tertullian, Cyprian and

Athanssius, was able to develop more fully the Satisfaction Theory.

Many summarles of Cur Deus Homo have been written each with varye

ing pointes of emphasis. Neve brings the primary thoughts to our
attention in the following:

"The key to the understanding of Anselm's range of ideas is
the Kingdom of God. God is the Lord and King of the world.

In the beginning He created the angels to inhabit His Kingdom.
After their fall, God created man as a substitute for the

loss which He had suffered. But through s wilful disobedience
Adam also sinned and refused God's purpose, £in, therefore,
is embedded in the will and consists of lack of righteousness
which man owes God. God's honor is thus offended. For His
honor consists in this His will and plan should come %o
completion and every creature should subject itself to Him.
Since Adam and mankind comstitute & unity in him and with
him, all men have sinned.

"I% is impossible for God in mercy simply to remit this
sin, because such action would bring disorder into His
Kingdom. Therefore there must be either punlishment or
satisfaction. But punishment, thet is ebernal condemnation,
would have defeated God's own eternsl plan of man's salvaw
tion in His kingdom. So, then, there had tc be satisfaction.
But was man able to render an sdequate satisfaction? The

1. H. Orton Wiley, Christian Theology, Vol. II, p. 234.
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fact was thet he could not. What he might have been able
to do by means of contrition would not have been an equi-
velent. Still it had to be man's own satisfaction.

"It was this that made necessary the incarmaticn of the
Son of Gode Only as God=lMan (Deus~Homo) could Christ take
our place and render that satisfaction. The satisfaction,
however, did not consist in Christ's earthly life of obedience,
for as one living in the world He owed such obedience to God.
The significence of a real satisfaction lay exclusively in
the giving up of His life. To this He was not obligated,
because He was sinless and needed not to die. The walue of
Christ's death was heightened by His volumtary submission.
Such a voluntary, self-sacrificing death of a sinless ome
God had to reward. But for Himself the God-Man was in need
of no reward, for anything that the Father has is already
His, and in His sinlessness He owes nc debt thet might be
remitted. Therefore, He gives His reward, the fruit of
His work, to those for whose salvation He became men, name-
ly to His brethren who are burdened with debt." 1

Anselm's basic assumption is that satisfaction must be
made by man. The Deus~Homo sppears that He might be able to give
the satisfaction which God absolutely demands. The Abonement is
worked out according to the strict requirements of justice. The
whole concept is juridical in its inmost essence; and thé same
legal idea is ocarried further, when he goes on to show how this
merit earned by Christ becomes available for men. God's demand
for satisfaction proves the seriousness with which He regards sin.

b. Thomas Aquinas snd Superabundent Merit.

It is said that the perfection of scholasticism was

reached in Thomas Aquinas, who by birth was an Italian aristocrat.

(d.1274) He was an accomplished scholar of mature Romanism and

1., J.L. Neve, A History of Christian Thought, Vol. I, p. 195,




In the third part of the Summs Theologlae, Thomes deals

with the incarmation and with the work of Christ. He speaks of
the rablionale of the incernstion. The principal reason for the
incarnmation is represented as the goodness of Ged. In this he

we g in agreement with Augustine but in disagreement with Aunselm.

He mainbteined thet it was not necsssary, in the sitrict sense,

that Christ should have suffered and died. God might have chosen
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gome other way to save men, From Chris

much God loves the world and is incited to love Hin.
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Later, Thomas writes of the approvristeness of Christls
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desth. MeGiffert concisely poinbs oub these five ressons:

"First to render satisfection for sin by submit
pene lby deserved by men; secondly o show the r

his human flesh; thirdly %o deliver us from the fear of
death; fourthly to set us sn example of dying spiritually
unto sin; and fifthly thet by rising from the dead He

might give us the hope of a resurrection.”
Christ by suffering out of love and obedience offered God something
greater than was needed to pay for all the sins of the human race.
It was this thought nomely, that Christ's suffering was not only a
sufficient bub a supersbundant setisfaction for the sins of the

humen rece, for which Thomas is particularly remembered.

1. Ibid., p. 200.

2, Arthur Cushman MeGiffert, 4 History of Christien Thought,
Vol 11, Pe 290.




It is said that Thomas was the first theologlan to do
Jjustice to Anselm's theory of the work of Christ, but he both
modified and enlarged it. Whersas Anselm had strongly emphasized
the necessity of the incarnation, Thomas went beyond him and
taught that the satisfaction rendersd by Christ had both a posi-
tive as well as a negative value. It was not only the forgiveness
of humen sin but also the bestowal of the divine life and the
quickening of man's love for God and devotion to him. He brought

together both objective as well as subjective elements.
3. The Subjective Theory and Abelard.

A third type of Atonement theory had its beginnings in
Abelard. This is known as the Subjective or Example view of the
Atonement.

Abelard was born in Brittany in 1079 and was the eldest
son of a noble house. He gave himself to the pursuit of learning.
He was a pupil of the nominalist Roscellin and the famous reslist
William of Champeaux. Later he repudiated thes teaching of both of
these men., In 1141 Pope Innccent II condemmed Abelard as a heretic
but the sentence was not carried out. He found refuge in the
monastery of Cluny and died the folléwing year.

He was not a skeptic or even a rationalist in the thorough-
going sense. He believed one should fully understand a doctrine

before accepting it and that doctrines must be in harmony with resson
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or they could not be true. Concerning the Atonement which was
set forth in his commentary on Romans, he rejected the thought that
Christ by his death paid a price to Satan. He also rejected
Anselm's view which had recently been formulated. He maintained
there was nothing in the naturs of God to hinder the free exercise
of forgiveness. The only hindrance was in men, not in God. Christ
lived among men and died in order to reveal the love of God, and
thus arouse in them an answering love which is their redemption.
MoGiffert remerks that rarely has subjectivity in ethics been
carried further than in the work of Abelard.l Years later, in the
sixteenth century, much of the thought of Abelard was enlarged by
Soginus into that which is known as the Moral Influence Theory of
Atonement.

B. Divergent Views of the Reformstion Era.

1. Penal Satisfaction Theory.

With the great religious upheaval of the Reformation, the
doctrine of the Atonement assumes the more complebte form in which
it entered the great Protestant creeds. Orr, by way of summary
say8,

"The Reformers were at one in this view of the expiatory
character of the death of Christ, as rendering satisfac-
tion to the majesty of the law of God, violated by sin;
and in all the great Protestant crseds, accordingly, is

enshrined in some form of words the testimony--'He satis-
fied the divine justice'™. 2

1. Tbid., p. 217.

2. James Orr, The Progress of Dogmas (London, Hodder and Stoughton,
1901), D. 237
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The Anselmic theory had undergons iumportant changes. It is true
thet the Reformers had taken over the satisfaction idea but in-
stead of the sacrifice of Christ securing such merit as was capsable
of being imputed te ths guilty, they now held that the satisface
tion of Christ was a pensl substitution for the sinmer. Batisfac-
tion now ﬁad the meaning of substitution rather than merit. The
Reformers also considered the active cbedience of Christ as a part
of the redemptive price, as well as His voluntary death., Butb
Anselm said that the satisfaction which Christ offered could not
have been His obedience, for this He owed to God as a man.

Gremsted,in giving the Penal Satisfaction Theory in short
form, says this:

"Justice demends the punishment of sin., Therefors, the
attitude of a just God towards the sinner can only be one
of wrath. Bubt if the punishment is endured to the ubtber=~
most by One who adequately represents the sinner, justice
is satisfied and God's mercy towards the sinner can have
free play. The thought is wholly Godward, and that from
the assertion of which the early fathers shrank is now
boldly proclaimed. By the death of Christ, God's attitude
towards man is actually changed. Wrath is transformed to
love. Mercy is the result of Calvary, or, at least, is
freed by the Cross from the necessity of enforcing the
stern obligation of justice.

This concept underlies the Augsburg Confession,
which spesks of Christ as having

'e o« «» truly suffered, been crucified, dead and

buried, tha§ He might reconcile the Father %o

us?! « . WF

(From Article 3 of Augsburg Confession)

1. L.JW. Grensted, A Short History of the Doctrine of the
Atonement (London, University Press, 1920), p. 204.
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Grensted says further in this same connection,

" It is significant that the careful usage of St. Paul who

elways speaks of man as reconciled to God, and never of

God as reconciled to man, is here abandoned." 1

a. Luther and monergism without detsrminism.
Luther's atonement theory was not worked out in detsail.

As one studies his writings, he is impressed with his mystiocal
and passionate rhetoric rather than systematic thought. However,
all the elements of the Refeormation doctrine are present. His
view of sin is much deeper than that of the Middle Ages. To
Anselm, sin was a dishonor done to God, or an acht which deprived
God of His due. Butbt luther went back to the strong pesitive view
of Athanasius snd Augustine which saw sin es a corruption bring-
ing death. It was a corruption of man's very nature which
brought with it an inordinate desire to sin. For Luther the
thought of God's grace dominated all else. It is upon grace and |
grace only that justifying faith depends. Man cannot of himselfl
establish such faith, for his will is enslaved to sin. Thus,
Luther like Augustine was led to reject all belief in man's free
will to do right. Apasrt from grace, man has not even power to
respond to God's call to freedom. However, Seeberg mskes this
important observation:

"But Luther never, when unfolding his religious ideas,
especially in his sermons, permitted these principles

1. Tbid.
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to lead him to determinism or predestinetion. For him
there exists bebween CGod and man a personal and ethical
relation,*l
The following elements of stonement doctrine appear in
Luther's writings. The atonemsnt is stated from the viewpoint of
logal jJustice. The desth of Christ is the legel penalty for sin.
The law demands punishment and thet punishment must be inflicted
and endured. Howsver, 1t would not bs just that Christ should
suffer unless He were s simner Hmself, In other words He nmust
ve idenbtified with mexn in thelir sin., In sxpleining the wey in
which Christ's punishment for sin is mede svailable to msun, luther
has a bare concept of substibtution. The sin and ite penslby can-
net be both on Christ and on us tooe. Therefore we are fres. Im
studlying Luther, one sees he is filled with the sense of the grest®
love of God., He brings love into prominencee-God iz nobt a orusl

A

Jjudge. Then too, he comstantly insisted the Atonement must e
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ppropristed by falth. This faith comes wholly from God and yet

fude
b
*..Jv
4]
@

personal thing.
be Melanchthon and synergism.
FPhilip Melenchthon was the systematizer of Lutheran
thought. It has bsen saild thet whet Martin boldly began, this

Philip finely spun and gave it the proper form. Neve quotes Luther

as haviog said,

1. Heinhold Seeberg, Texit-Book of the Hig y
tr. by Charles E. Hay (Grand Rapids, Parker [ouse, L9b
footnote,




am & rough piomser who has to blaze the trail and even
the path. Bu+ Meglshs v procesds culebly and
h s olean hand; build enting, sowing and wabere

witl :lﬁaaur@ ﬁccarﬁi;g to the rich gifts with which
s owed him,"l

He was s man of irenic disposition and was ready for concessious

4-\

in order to serve the cause of union. There were important
points where he differed with Luther.

In Lubher's controversy with Dressmus, Helanchthon was
prodded to examine the whole concept of monergism. He bscame

©

convinced that logleally this led to determinism. Ie could not
find determinism in the Hcrivtures and forcefully objected %o 1%

as "Stoie fatalisme" Fe could not believe all things are deter-

mined, bubt felt that God does not csuse =

force salvatlion upon an individual asg if he were a blosk of wood

i, . o = .-
Menschreck pointedly seys,

slay n nNever wa 5
thing meritorious %o
% L 4
i

ki co~operate’
by its own powers.'" 2

le Jolie Neve, A History of Christian Thought, Vol. I, p. 258,
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or the Arminian development some years later,

o

quoting from the

o hes summed

up his position in a phirase;
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ce Calvin and Limited Atonement.

3

Calvin was e theologlsn who was mors precise in

.
1L8

g

statements and who, in his "Inst

fode

tutio™, has left s clsar, reasone
ed account of his beslisf. He followed the Ausslmic method butb
modified the aspect of Jjustice. He salid Jjustioce was avenging snd
demsnded punishment for sin in its own right. However, he was noh
wimindful of the love of God. This will be ssen in the following
guotation from the "Institubes” which is perheps Calvin's most
characteristic exposition of his atonement theory and the princi-
pal elements are all present.

"For God, who is the highest righteousness, cannot love

unrighteousness that he sees in us all. . o Thus he is

moved by pure and freely given love of us to receive us

into grace. « o« Thersefore, o take away all cause for

enmity and to reconelle us ubberly %o himself, he wipss

oub all evil in us by the explation set forth in the
death of Christ. « .

o)

The overruling love of {od, wiich is indeed in some way

one with His Justice is firmly mesinbtained, « « A righte

goug love cannot love iniquity. God does not hate us,

but sin in us. How then can wrath give place and love

find & way? It can only be by the full satisfsction of

the claims of svenging justice,"

According bo Calwin's thought, when men considers his

nabural coundition, combined with the stress of the law, bShere
is awskensd in him s sense of hislplessness. Grace alone

saves us through Christ. The purpose of Cod is the "first cause®

of owr sslvebtion. God appoints his only-bsgotten Bon Ho be a

1. John Calwvin, Op. cit., Imstitutes of The Christian Heligion,
Bk, II, Chs XVI, sec. 5, p. 504,
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Tfountain of grace™. At this point Seeberg, in interpreting
Calvin's thought, says:

"Since now it was to be the mission of Christ both to con-

vince men of the gracious disposition of God boward them,

meking them his children, and to render satisfaction to the

Father in our stead, it was necessary that the Son of God

should becoms man, since for both the purposes indicated

both divine snd human nature would be required in him.

Yot we cannet speak here of an absolute necessibty but only

of the divine decree by which this was made the method of

our selvation. With this general premise, Calvin presents

the mediatorial work of Christ under the three aspects of

the prophetic, royal, and high-priestly offices. 1

When the Imstitutes were first published in 1536 there

was only a small section in which he spoke of predsestination in
its double form. Bubt Calvin was only interested in election.
However, in 1539, when the greatly enlarged edition appesred, a
special chaplter was given to predestination. In +this second
edition God becomes the sauthor of sin., God's agency effects the
Fall and all the actions of men of whatever sort. Noreover, His
own glory is represented ss the contrelling motive in the predes=-
tinating activity of God. MeGiffert atitributes Bucer's influence
upon Calvin as the chief cause in this change of dectrine, for in
the first edition Calvin had specifically denied that CGod was the
author of sin. It is remarkable that Calvin made Bucer's thought

an integral part of his complete system of theology and inserted

it in his "Institubes™. MoGi Ffert states:

1. Reinhold Seeberg, Text-Book of the History of Doctrine,
p. 401.




"Standing by itself, the doctrine of sbsolubte and uncondi-

tional predestination would probably not long have found
general acceplance... Bub Calvin gave it an essenbisl plase
in a system whose controlling principle was the maaestV‘an
might of God. As a2 result, to reject or even to minimize it
seemed to limit God and throw conbempt upon Him,"

Orr poinmtedly says,

oy

"There is a side of Calvin's system which urgently calls

for rectiflication and supplement. Cslvin errsg in placing

his rooteidea of God in soversign will rather then in

love., Love is subordinsted to sovereignty, instead of

soversignty to love,"2

By this wmethod of loglceal processes sand by adopting an

abeolute and unconditional predestination not only was there no
room for human responsibility but the concept of the atonement
becomss limited. In sctuality Christle desath atones only for the

Y

eleat, so Calvin says. This was to cause severe reachion a few

years later.

2+ Governmental Theory of Abtonement.

James Arminius was a Dutch theologian (d. 1509) who was
the author of a modified reformed theology. After studying under
Theodore Deze in Jeneva and in Basel, he was appointed to a
theological professorship et Leydon Uhiyersity following his ordina=-
tion. Here he came into sharp collision with a colleague, Franz

Gomarus, and as result of thelr debstes, thelir respective positions were

wght Before Kant,

-

1. Arthur Cushmen MeGiffert, Protestant Tho
(New York, Cherles Scribner's Sons), (1512, p. 8

QWW

2. James Orr, The Progress of Dogma, p. 292,
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defined. Arminius held that Calvin's doctrine made God the
suthor of sin and thet it resiricted God's grace. Further he
said that this left multitudes without hope and it condemned
multitudes for believing ths truth, viz, thet for them uc salvaw-
tion wes either lntended or provided in Christ, and gave an
absolubely false securlity to those who believed themselves to be
the elect of CGod., Thersfore Arminius sdvocated & positicn of =
sonditional election, a universal stonement, total depravity of
man, resistible grace and referred to but did not assert the
thought of conditionmsl perserverancs.

To all peoples of Arminisn persuasion, thes Syned of Dord

will slways remsin es & badly conducted, rigged assembly. The

delegation of thirteen Arminiasns, of whom Simon Episcopius wa

wt
w

spokesman, were treated as prisioners and were refused & hesring.
The result of the Bynod was & foresgone conclusion and the caumons
of high Calvinism were reasserted, Predestination was exelted to
the position of & dogmm, and its opponents defeated. Sesberg has
o pertinent remerk just here:
"eredestination was once a support for the assurance of
salvation; now it hag itsell been made the fundsmentsl
soncepbion. The course was once from below upwsrd, i.e.,
from justification to predestinetion; now it is from

ebove downward, l.e., from predestination to justifica-
tiom."}t

1. Reinhold Seeherg, Text~Book of the History of Doetrinss,
Pe 424,



The modified position of the Remonstrants is briefly as
follows: CGod debermined before the foundation of the world to
save through Christ those of the fallen humsn race who should
believe on him; man does not by the power of his free will
attain saving falth, but he is born snd renewed to such faith by

Christ through his Holy Spirit; the beginning esnd glso the pro-
gress and completion of good in man is dependent upon grace; but
grace does not work irresistibly; those who have received the
Spirit and faith are able, through the essisitance of grace, %o
struggle against all temptations and come off victorious. 4
typical quotation from the writings of Arminius concerning pre-
destination is as follows:

"That predestination is the decree of the good plessure

of God, in Christ, by which he debermined within himself

from all eternity to justify belisvers, to adopt them

gnd to endow bthem with stermel life, to the praise of ths

glory of his grace and even for the declarstion of his

juﬁti@@ sse

"4s opposed to election, therefore we define reprobation
. to be the decree of God's anger or of his severe will,

by which, from all eternity, he determined to condemn %o

eternal death 2ll unbelievers and impenitent persons,

for the declaration of his power and anger...” 1

The foundations for a Governmental or Rectorsl Theory of

Abonement were leid by Arminius bubt 1t wss Hugo Grotius, a brillisnt

Jurist and originsator of internstional law, who formulated and

systemntized the theory. It said that the stonement was not a

Lle James Arminius, The Writings of James Arminius, tr. by
James Nichols, W.R. Bagunall, Vol. II (Grand Repids, Bsker House,
1956), p. 83,
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satisfaction to any intermal principle of the divins nature, but
it was a satisfaction to the necessities of God's govermment., It
wes not the exactitude of divine justice of Anselm bubt emphasized
the just and compassionate will of God. Thus he sought to stress
the love of God as well as His justice. Grotius differed from

Arminius iv ! 1 imited the sabtisfaction mede by Christ
Arminius thet he limit tisfactio de by C 4 to

uﬂﬁ cdignity of the law, the honor of the lawgiver and the proteg-

o
e

;J.

on of the universe. This was not in Arminius' original wribtings.
The central ideam of the Dubch lewyer was that God must nob be
regarded ss the offended or iﬁjured party, but as the moral
Governor of the universe. He must therefore upheld the suthority
of Hls govermment in the interests of the generasl good. There-

fore the sufferivgs of our Lord sre Lo be regarded, not as the

exact equivalent of our punishment, but only as vroef that the

dignity of the divine govermment was effectively upheld snd vindicat-

ed. The dignity was as effectively upheld as if we had received
the punishment we deserved.
Wiley observes:

"It wes at this point, however, that the sa tlsfacﬁﬂﬁﬁlutu
urged their eritlsls&,cf his position. e taught that !

lew under which man is held, both as to penalty and prec@pt,
is a positive product of the divime will; and therefore He
mey, 88 = moral CGoverncr, relax its demands. It was this
position as to the relaxation of the demsnds of the law
that subjected him to eriticism,®l

1, He Orton Wiley, Chrisbtian Theology, Vol. II, p. 252,




Grotius used & berm which Duns Scobus had used, nemely,
zoceptilatic’ and thus he was accused of acceding too much to
the Sooinisns,

Wiley in quoting from Pope's Compend of Christisn Theology
G P &Y

O

points out this imporitsnt deficlency of the Govermmentsl Theory:

"It dwells too exclusively on its necessity for the vindica-

ion of God's righteocusness ag the Buler of all. ¥

spesk of the ‘ﬂVlﬂuibl@ repugnance felt by every rev

mind to the bhought that our Lord wos thus made a 3@@@%‘31@
e

to the universe, this theory errs by msking = subo
nl

R"

TUrpoSe SUpPrene.

3+ Moral Influence Theories of Atonensnit.

The Moral Influence Theories tske bthelr neme from the
agssumption that salvation comss through the appeal of divipe love,
The value of Christ's death is limited %o an influence upon men-
kind end = power to gubdue enmity in the humsn heart. There is
no thought that Christ's death explated sin, or placated divine
wrath, or in sny way satisfied divine justice. The only obstacle
to man's forgiveness is man's herdness of heart and unbeliefl.
Becguse Christls death is a display of God's love, men's unbeliel
is removed and he ig motivated to salwvation,

-

as SOcinus. Socinus polin

s ®

I s out at some length the in-
gonsistencies of the Setisfmction Theory. He ssid satisfaction

end pardon were incompatible, that the whole substitubionary

theory is incompatible with any true Justice and in any case

1. Tbid., p. 253
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Christ's suffering does not meet the demands of ssatisfaction

g
and finally that & satisfaction made and accepbed by God was

¥ '

simple license for antinomianism, The primary function of Christ,

> -

ageording to Bocinus, was propvhedtic. As s prophet He taught men
the primises of God and also gave them an example of a perfect
life. OGrensted glves the following quotation from the writings
of Socinug:

"Christ takes awsy sins because by heavenly and most ample

promises He abttracts and is strong to move all men to

penitence, whereby sins are destroyed. . « e takes away

sinsg because by the example of His most innoccent life,

He very readily draws sll, who heve not lost hope, o

leave their sing and zealously to embrace righteousness
and holiness.”

This was Socinienism in ibs baldest form and gave no
adequate explanstion either of the Cross or of the powsr of Abonew

ment in Christisn experience.

be Mystical Theories of Moral Influence. Thsse have

been celled, by Dr. Bruce, "Redemption by Sample”. The mys
lies in the identification of Christ with the race in the sense
thet He rendered o God the perfect devotion and obedience which
ught to be rendered by men and which in some sense markind offered
in Him. The meaning of sacrifice in Scripiure, it holds, is only
self=-sacrifice by self-gonsscration to God's service.

schleiermacher held that the stonement is purely subjec-

133

ve., He denied any objective satisfaction to God.

we

His concept

o
P

1e LoH. Grensted, A Bhort History of the Doctrine of the Atone-

ment, p. 287
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of the work of Christ was that being one with God, Christ

ness of being in God and knowing God, geve Him the power %o
communicate it to others., For this reason, He became s Medlator
and 8 Ssviour.

Ritschl wes omne of the most influential representatives
of the moral influence in Germsny. To him, Christ wes s Saviour
in much the same sense as Buddhe~-schieving His lordship over the
world by His indifference to it. He was the Word of CGod only in
so fares He revealed this divine indifferernce bo things. Neve
observes:

"The revelation in Christ never had the purpose of estab-
lishing & new relationship between God and man bub was
only to revessl to men the never-changing attitude of
divine love. . « The example of Jesus, he sazys, inspires
men with s believing conviebion of the love of God and of
their forgiveness and justification by Him."

Bushnell's Moral Influence Theory is frequently regarded
as the clearest and bestv sbabtement of moral influsnce in relastion
to the sbonemsnt. It regsrds the race as ldentifisd with Chrisdh,
but is given separate menblon because of its distinet characler.
Christ's priessthood is resolved in sympathy, thet is, there are
cerbain morel senbiments, such as the revulsiveness of sin and

reserntment against wrong in both God and men. These must not be exe

tirpated, but masbtered and allowed to remsin. Thus Christ came inmbo

1. JLe Neve, A Hisbory of Christian Thought, Veol. II, p. 150.
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the world, he held, to renovate the cherscter of men. He did

this by demonstrating in His life and death the pity,‘fbrbear—

ance, and yearning love of God. These expressions were, strictly

speaking, Soccinian. Thess were sebt forth in an early writing

Wicarious Sacrifice’ but later he wrote agein on the subject in
2 g

his "Forgivensess and Law" end in this there sre indications of

a more orthodeox vposibtion.
C. Summsry

In the review of the Patristic periocd it wes moted there
was no careful systematization of the doctrine of atonement. Frimi-
tive church teachers lived more in thankful enjoyment of redemption
than in logiecal reflection upon it, Nevertheless, all the essen-
tisl elements of the later church doctrine of redempiion msy be
found either expressed or implied, before the close of the second

gentury. The Classioc Theory emphasized:

1e The work of atonement is carrlied through by God Himselfl as
the effective agent;

& duslistic background snd in dramstic berms the Divine

2. I% ha
1 triumphs over real evil forces,.

]

The Letin Theory is essentially legalistic and in speaking
of Christ's work, emphasis is upon Christ sas men bringing satisfsc-
tion to the juﬁtis@ of God. Anselm as it's proponent msy be
summarized in this way: It is impossible for God in mercy o remit

#ing there must be either punishment or satisfectior; but eternal



»3%0«

punishment would defeat God's Kingdom plan; since man could not
give adequate satisfaction, the God~ln came; only He could take

Fo )

our place and render satisfaction; in giving up His life, He
setisfied God's justice; God had to reward this; since Christh
needed no reward, He gives the fruilt of His work to men who are
burdened with debb; this is sufficlent for their salwvation.

The Bubjective Theory had its beginning in the writings
of Abelard. e maintained there was nothing in the nature of God

g

to hinder the free exercise of forgiveness., Christ lived among

men and died for the purvposes of revesling Gol's love. Ienkind

is

by

thus hss s strong morsl influence to lovse God. This is
redemption.

By the time of the Reformetion fnselm's theory had under-
gone Important changes and the Penal Jatisfaotion Theory became
dominant. Setisfaction nmow had the meaning of penal substitubion

=

sotbive obedience of Christ was considered

by
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purt of the redemptive price. The thought is wholly Godward

™,

God is reconciled to man rether than 8t., Peul's emphesis of man's

being reconciled to God. With the exception of the later wriltings

of Melenchthon, & strong monergism preveils. In Celwin's writings,

i
Q9

wherse the thought is pressed to its logliesl extreme, grace alons

the

o

i

in

effective agent, predestimation is absolute sand unconditional
and little room remsins for morsl responsibility. It becomes &

limited ghonement.
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It was nobt long unbil e rvesctionary movement brought,

through Arminius end Grotius, the CGovermmental Theory of Atone-
ment. The emphesis wes upon a universal atonement, conditional

election snd resistible grace. Satisfactlion, bto Grotius, was to
the necessities of God's govermmenbt. It was not the exact equivalent
of our punishment bubt was satisfaction to God's govermment In thet
Pa P

the dignity of 1t wes effectively upheld end vindicabed. It was

unfortuncte thet s subordinste purpose was made suprems in Grokius!

ro
$oto
ot
o

Socinus, Schleliermecher, chl, and Bushnell sdopted
varying forms of a Moral Influence Theory of Atonement. As = resulb

of an appeal of divine love, troog through the sufferings

=
Fad
~l
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of Christ, comes salvebion. This subjective theory cowmwbains no
fed

thought of Christ's death as en expiation of sin, or the plescation

of divine wrath or the satisfachion

of Christ inmspires men with a believing convicticn of the love of

Gods A1l Dorms of this theory fall far short of belng an adeguats

opinions are widely divergent and yeb thers iz much food for

*

thought in their discussions.
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CHAPTER I1.
THE PRESENTATION OF THE ATONEMENT

BY PR. WILEY

A. Bignificant Biographical Notations.

Henry Orton Wiley was born in Marquette, Nebraska in 1877.
The family early moved to Oregon and shortly thereafter to Red
Bluff in northern California. His earliest professional training
was as & pharmacist. He was called into the ministry and went
into the work of the United Brethren Church. He attended Pacific
School of Religion in Berkeley, California where in 1910 he took
his B.D. degree; in 1917 his S.T.M. degree and in 1929 his 3.T.D.
degree.,

In 1901 Wiley came in contact with the Church of the
Nazarene and it was during his student days that he became pastor
of the Berkeley Nazarene Church. He was ordained to their ministry
in 1906. 1In 1910 he went to Pasadens %o be the first dean of
Pasadena College. ¥For ten years he was president of what later
became known as Northwest Nazarene College but returned to Pasadena
in 1926 and took the presidency. Except for an interlude of five
years during which time he was editor of the Herald of Holiness,
the official weekly magazine of the Church of the Nagarene, he
served this college as president for twenty-three years. In 1948
he became President Emeritus and continued to teach and to write

until shortly before his fatal illness. In the summer of 1961

- 37 -
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Dr. Wiiley pessed away at the age of eighty-four. 4 memorial
issue of the Herald of Holiness began its tribute to him in
this manner:

"Dr. H. Orton Wiley has gone %o be with the Lerd he loved

with all his heart, soul, strength, and in a special way

with all his mind. However one might measure him, H.

Orton Wiley stood head and shoulders above other men. He

hes left s place in the holiness movement no ome else can

ever fill."l

Wiley was widely reccgnized outside the Nazarene denomine=-
tion as o lesnding theologian. His three volume work, "Christiam
Theology", was the result of twenty years work and it has gone
through seven prinbtings snd the tramslations of his works are
having a significant impact upon Japan, Formosa and other foreign
countries.
Dr. Gerald O, MeCulloh, head of the Division of Theologi~

cal Edueation, Board of Education of The Methodist Church said:

"Dr. He Orton Wiley has rendered significant service %o

American Christienity beth as an esuthor and a fteacher. In

his Christiam Theology he has kept alive an interest in

the theelegical combribution of Jacobus Arminius to reforma=-

tieon thought. Through his teaching he has imparted to

vounger schelars his enthusiasm for ressearch in the Armin-

ian sources of the Christian demand for sanctification

through the work of the Holy Spirit."?

B. The Atonement: Its Biblical Basis and History.

Wiley has a plein mexmer of spesch and his wribing cencerne
5 P

ing the Atonement is presented im the traditional form. By way of

1. W.Te Purkiser, "Dr. H. Orton Wiley', Herald Of Holiness,
{Qctn 4:, 1961), De 1l.

2. Tbid., pe 12.
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introducing the subject he peints cut the following general re=-
merks: (1) Bince the subjech may be approached from sc mauny angles,
our kumewledge will be umbalanced and fragmenmtary unless we cone-
sider the soriptursl presemtation of explation, propitiation, rew-
demption and reconcilistiony (2) It is important to guard against
fallacies which arise through abstract processes of thought. There
is mot 8 leadimg idea of this impertant subject that hes mot been
drawn out inte umprofitable abstractiomss (3) A sherp distinction
should be made between the fach of the atonemesnt, and the varicus
theories which sre advanced as explanetiong (4) Literature on

this subiject is snorwmous and apart from besic fechts becomes oone
J b

fusing and unprofitable.

1. Noteworthy Bmphases in the Bilblical Basis.

Ten psges are given in Wilev's writing bto consideration
of the Biblical Basis of Atomement and a study of these reveals
his school of thought and to a certain sextent his classification
theologically.,

He savs the dectrine of atonement was graduelly unfolded
to the world., Old Testament sacrifices foreshadow stonement. This
is seen in three principal stages of developmenmt., (1) Primitive
Seorifices. Trom the begimming the sacrifices were of divine
origin. The earliest example (that of Cain and Abel) shows
sacrifice was offered im faith and was divinely approved. Ssori-

fices were regarded ss explatory in character. This is further




seen in prohibiting blood as food. While the sacrifices had no
power in themselves to atone for sin, they pointed forward in
faith to Christ who had power.

(2) Sacrifices of the Mosaic Economy. The need for
reconciliation became evident in Isrsel. Sacrifice took on a
moral character. Through sacrifice Israel was now dependent on
God's will. In the new economy there was a further appeal to
man's freedom. The universal law of conscience took on added
importance. The Lew demsnded Holiness (Lev. 18:5). In the
sacrifice which was instituted the primary ides was propitiation.
Blood had a twofold significance: it was a representation of the
pure life which the sinner should have; end it was an satonement
made expiatory through death only. Thus the sacrificial lamb was
a symbol of the Lamb slain before the foundation of the world. It
was the life poured out that was pleasing to God. Sacrifice in
the Mosaic economy not only pointed to Christ as the great anti-
type, but was a revelation of the true nature of human sacrifice.
In this period the Messianic idea developed in Israel.

(3) Predictions of the Prophets supprlemented the sacri-
fices of the law. The prophets more fully developed the lessianic
idea. Perhaps the highest reach of spiritual truth in the 014
Testement is found in Isaiah's remarkesble prophecy concerning the
suffering Servent of Jehovah. Since by His stripes we are healed,

His death must be regarded as propitiatory.



Wiley next comes to the New Testement concept of sacri-
fice and says that which was foreshadowed in the 0ld Testament is
completed in the New. Christ is descoribed as having died accord-
ing to the Scriptures. Our Lord himself represents His death as
a ransom for men., He laid down his life voluntarily. Christ's
death was sserificial and propitiatory. This is seen in Romans
3:21=26, It was & propitistory sacrifice accepted of God for all
men, in such a manner that God is Just and the justifier of all
who put their faith in the efficacy of that death. Notice here
that Wiley makes much of the atonement for all men. He says
further the death of Christ is never represented as merely a
means of propitiation, but as an actual propitiatory sacrifice.
It was an objective sacrifice for us. Scriptures teach that Christ
takes the place of sinners as a whole. His sacrifice was the
equivalent for all who had come under the penalty of death by
reason of sin. His death has universsl significance because of
His divine nature. The death of Christ is no% to be limited to
moral influence as an extermal constraining power but must be re-
garded as a propitistory offering which avails for the remission
of sins.

In explaining the Biblical basis of atonement Wiley makes
three subdivisions in this importent subject. (1) The Motive of
Atonement. The motive for the atonement is found in the love of

God. This is the moving cause of redemption (John 3:16). The
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atonement whether 1ts mobtive, 1ts purpose or its exbtent i1z consider
ed, it magt be understood as the provision end expression of Godls
rightsous and holy love.

(2) Its Vicariousness. Nr. Watson is quoted as saying,

"Christ suffered in our room and stead, and as a proper substitute

nl o onsg hown by the Scriptures which declere that He

8

o

de

ToT Uug.
died for men or in Seriptures that connsct His death with the punish-
ment due our offenses, as Rom. 5:86, B3 II Cor. B:14,15,2%; Gal. li4.
The vicerious or subsbitubionsry desth of Christ is lmown ss the
procuring csuse of salvatica.

{3) Its Scriptural Terminology. As being under the

curse of the lsw, the sinner is gulliy and exzposed to the wrath

%N

of God; bub Christ his guilt is expisted and the wrath of CGod

propitiated. I Johm 2:2, 4:10; Rome 3:206; Heb. 2:17.
The simmer is under the bondage of Satan and sin, but
through the redemptive price of the blood of Christ, he is delivers
sd from bondage and set at liberty. Rome 3:24; I Core. 6:20; Gal.
5313; Eph. 1:7; I Peb. 1218, 19; Matbt. 20:28; I Tim. 2:8; Rev. 518,
The simner is estranged from God, bub
Christ's death on the oross. By reconciliation much more is meant

than the layving aside of our emmity to God., The relation is s

udicial ome and this judicial varisnce betwesen Uod and

1. H. Orton Wiley, Christisn Theology, Vel. II, p. 2Z28.
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absolved by the nonimputation of cur trespasses %o us. Rom. 5:10,

11; IZ

8-“-5

Core D:18,19; Eph. 2:18; Col. 13:20+22.

In the thought of Wiley three words

+

Fropitistion,

oy
[»

Redemption and Reconcilistion. Dach of the Soripbure

references colted sbove, are examined in context.
2. Various Theories in the Harlier History of the Abonement.
It is interssting to follow Wiley's inderpretation of

the earlier hisbtory of ths sbonement. hﬁ sayvs the apostolic

g, At FL0 T . S - p o 2 oy oo g R, T T
fathers followed very closely the words of Boripturs, teaching that

fa

The visws were not formulatbed

g,:,

into & definite theory. Une of the most populsr views, he rscords,

e gy e o ] e Lo - . ok e oo g - o i e oy i
regarded the atonement as a vicbtory over Satan and traces

regory of Wi

ungualified form but the ransgon

L

s theory that the

At this polint this note is injected: It is during this
sarlier period that we first notice a trend toward belief in ore-
destioation and limited atonement, Apsrt from Augustine and his

&

followers, it was the common belief that Christ died for all, and
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of salvation through The fact thet some are saved and some
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are not wes explained by reference 5o msn's free agency and not

3y

oy electing grace. Befors Augustine,
TiewWwm=1,8., the individual in his recovery {rom sin works with CGod
through grace universally bestowed as a free gif%, in such a
manner as to condition the result. One begins
dominant themes just here.

After discussing Augusbtine, Anselm's thecry 1

b
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says fAnselm gave the first scilentific statement to those views of

the stonement which from the begloning had been held ilmplicitly

by the Fathers. Here satisfechion to divine justice became the
leading formula. Anselm gave a prominent place to "homor™, "justice
{) 3 Ir k] o
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"satisfaction”, and "merit" and rejected wholly the t

ransom paid to Saten. Wiley observes,

3

"7 ghould be noted here, that Christ renders sstisface
tior to divirne Justice, mnot by bearing the pemalty of =
broken lew in the sinner's place, bub indirectly by the
acquisition of merit.”
Wiley sexamines the btheory of Abelerd briefly. Abelard
held thet atonsment wes 2 winning exhibition of the divine love.

To him, bensevolence was the only sttribube concernsd in redemplbion.

He says Abelard's position became the bes of the later Socinian~

Tta
W
i
®

1. Ibid., p. 236,



Scholastic Developments. Here are seen the beginning
trends for that which later became Tridentine Soteriology and the
strict penal satisfaction theory of the early Protestant reformers.
Peter Lombard accepted the position of Abelard and opposed that of
Anselm. Bernard of Clairvaux and Hugh of St. Victor adopted in
the main, the position of Anselm. It was Bonaventura (1221-1274)
and Thomas Aquinass who largely shaped the theology of +the Romen
Catholie Church.

Wiley notes there developed during this period those
forces which finally led to the Reformation. He says further that
mediating theologians paved the way for reform (1) by admitting
g relative view of the atonement but showing it could not super=-
sede the absolute idea of satisfaction without great pefil to the
Church and (2) by keeping alive the Anselmic idea of absolute
satisfaction through Christ élone.

Iridentine Soteriology. Here Wiley points out that the
"mio mystica" gave rise to two fundamental errors. (1) The guilt
of the simner was transferred to Christ in the same sense that
Christ's merit was trensferred to the sinner. This contradicted
the universality of the atonement. (2) In the case of sin after
baptism, the believer must be configured to his Lord by personal
penance., This penance was of course imperfect, but it was regard-
ed as an expiation joined to that of Christ. Thus a relative

atonement.
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The Reformation Period. Reformers revived the Anselmic
theory of the absolute necessity for satisfaction in the divine
nature, says Wiley. But satisfaection and merit of Anselm were
given a distinctly different direction. Satisfaction became a
penal substitutionary offering instead of an accumulation of merit
which was imputed to the elect. The voluntary death of Christ
removed the penalty from the elect, and His active obedience assur-
ed their personal righteousness. The Lutherans held the satisfac-
tion of Christ was sufficient for all sins, both original and
actual. The Reformed groups limited the scope of the atonement
to the elect. Both regarded the voluntary death of Christ as the
procuring cause of salvation.

Over against this the Socinians revived the theory of
Abelard, and in a measure that of Duns Scobtus. These were expresse
ed in numerous moral influence theories.

According to‘ﬁiléy it is noteworthy that the Arminisns
aimed at a middle ground between the extremes of the penal satis=~
faction theory and those of moral influence. Grotius developed

his thought as he came in confliet with Socinisns.

3, lodern Theories and Their Inadequacies.

Rather than following a chronological history of the
various theories of the atonement, Wiley gives a classification
of the principal forms which such theories have taken and peints

out their inadequacies.
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(1) Penal Satisfaction Theory. This, he éays,is the
theory held by the Reformed churches and generally known as the
Calvinistic theory. The thought is defined end the summation of
Dre. A.A. Hodge is given an importent place., According to Hodge
this theory teaches: that the sufferings and death of Christ were
a real atonement; that in meking it Christ became the substitute
of those whom He came to save; that as such He bore the penalty
of their transgressions; that in so doing He made smple satisfac~
tion to the demands of the law, and to the justice of God; that
thus en actual reconciliation has been made between them and God.l
(Hodge, Syst. Th., p. 472)

While pointing out that this theory has a valuable element
of truth, yet Wiley notes the following weaknesses: it holds to a
merely external transf@r,of the merits of Christ's work, while it
does not clearly state the internal ground of that transfer, in
the union of the believer with Christ; this theory leads of
necessity, elther to universalism on the one hand, or unconditional
election on the other; it is associated with Calvinistic ideas of
predestination and limited atonement and Arminians object to this
on the basis that Christ died for all; and it leads logically to
antinomlanism, though advocates usually deny this. If Christ's

active obedience is to be substituted for that of believers, it

1. Ibid., p. 242.



shuts out the necessity of personal obedience to the law of Cod,
says Wiley.

(2) The Govermmental or Rectoral Theery. This receives
a rather kind tresatment but here ageinm Wiley points out imsuffi-
clenciese. It is stated thet Grotius in protest to the rigorous
penal substitution theory on the one hand and the Sccinien rejec-
tion of all viearious imterventiom on the other, develsped his
theory. The Rectoral theory was not a sabtisfaction bto any inbernw
al principle of the divime mature, but Lo the necessities of
government. Grotius sought te lay emphasis upon the love of God
as well as His justice. Wiley notes particularly thet Grotius
differed from Armimius by limiting the satisfaction made by Christ
te the dignity of the law, the homor of the lawgiver and protection
of the universe. Thus for Grotius the death of Christ was merely
g deterrent to sin through an exhibitien of its punishment. The
suf ferings of Christ are not the exact equivalent of our punishment,
bubt only the vindication of divine dignity. Richsrd Watson, of
Wesley's day;t&ﬁght g modified form of the govermmential theory.
He held that the stonement is a satisfaction to the ethicsl nature
of God as well ss an expedient for sustaining ‘the mejesty of His
governmment. Dr. John Miley (1B13-1895) is the outstanding repre=~
gsentetive of the govermmental theory in modern times. Bubt he gle
most constructs a new goveramental theory out of its former primciples.

Wiley points out the folleowing objections to the govern-
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mental theory: it dogs not atbach sufficlent importsnce to the

£ CREIRS

idea of propltietion and therefore lessens the idea of @ real

3 1

gatisfaction of the divine atbtribubes; it emphasizes the mercy

f God in nwch the same sense thet Ca 1ism enphasizes the Juse
of God i h th m + Calvinis phas 5! us

tice of God; it is built on a false philosophical prineiple that

utility iz the ground of moral obligstion; it practically ignores

the immenernt holin

E,
o

God, and substitubes for the chief ain

(=3

of the abtonement, that which is only subordinste.
(3) The Moral Influence Theories. Wiley classifies

four gemeral Lypes of moral influence theory. These are the
Socinian Theories; the Mysticael Theories; Bushnell's Theory of
¥orsl Influence; and The Hew Theology of Moleod Cmmpbell and the
Andover Bohool. These have the basic assumpition that sslvation

comes Lthrough the appeal of divine love. They limit the efficacy
of ghrist's death to Adam’s race, making its value consist, nob
in its influsnce upon tﬁe divine mind, nor upon the universe at
large, but upom the power of love to subdue the enmity of the

human heart. They do not hold that the sacrifice of Christ

i

expiated sin, or plscated the divine wrath by suffering; or that
the stonement in any wise satisfied divine justice. Wiley devotes
eight pages to the discussion of these theories and concludes there
sre glaring shorteomings in them.

F

(4) The Ethicel Theory. This is the classification given

to the theory of Dr. A. H. Strong and Wiley considers it briefly.
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He says Strong has sought to combine the essential elements of
atonement under two main principles. The first is the abtonement
as related to the holiness of God and the second is the atonement
as related to the humenity of Christ. The discussion is definitive
in nature only.

(5) The Racial Theory. The last of modern theories of
atonement is that of Dr. Olin A. Curtis, or the Racial Theory.
Wiley says as in the Ethical Theory, holiness in God becomes the
supreme factor in determining the nature of the atonement. Curtis
found that justice in the satisfaction must be exéhanged for holi-
ness, and the automatic neoessitj be exchanged for the personél
need of structural expression. The governmantél idea required a
profounder conception of the moral law, meking it reach into the
structure of the divine nature, and granting it a racial goal.

The moral influence theory requiréd that its conception of love
should be so united to‘moral concern as to furnish a new atmosphere
for heliness. That is, it should be holy love. It is interesting

that Wiley does not point to insufficiencies in this theory.
C. The Atonement: Its Nature and Extent.

After considering the biblical basis of the atonement
and tracing the development of its leading ideas in the history
of the Church, Wiley is now ready for his presentation of atone-

ment concept.
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1. The Nature: Definition, the Ground, Vital Principle
end Legal Aspects of the Ato )

;
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While the IEmglish word "atonement" covers a wide range
of thought yet in theology it is used to express the ides of sate-
isfaction or expistion. Wiley quotes definitions by Watson,
Sumers, Miley and Pope, who sre Arminisn Theologlisns, and points
out these definitions set forth the main factors in the atonement.

Pope, upon whom Wiley relies so ofben, iz guoted giving this
summary word:

“The finished work =s accomplished by the Medistor himself,

in His reletion to mankind, is Hig divine-human obedience

regardsd as an expiatory sacorifice: the atonement proper.

Then it may be studied in its results to God, as m God

and men, and as to man."

8. The Groumd or COccasion of the Atonement.

Wiley guotes Article II of Wesley's twenty-five articles

3

and indicetes thet Jesus Christ by His sufferings, by the shedding

of His own blood, and His meriforious desth on the cross, mede full
atonement for all humsn sin. This stonsment ls sufficient for
every individusl of Adam's race. The ground or the occcasion of the

atonement then, is the existence in the world of both original and

N

chual sin, together with the necessity for propitistion,

7y

There are thres necessities in which

ot

he abtonement is
grounded, says Wiley. (1) The neture and claims of the Divine

lis jesty, or the propitiastory idea. I Johm 4:10. If one holds firmly

1. Tbid., p. 272.



to the nature of God as holy leve, then propitistion becomss the
deepest fact of the stonement., (2) The upholding of the authority
and honor of the Divine Sovereign, or the govermmental necessity.
The povernmental theory of stonement makes prominent the sacrifice
as a substitute for pemalty (2 substitute for public rather than
retributive justice). (3) The bringing to bear upon the sianer,
the strongest possible motive to repentance or moral influence
theory. This is the appeal of divine leove &5 seen in I Johm 3:18.
He says the cross of Christ represents the greatest exhibition

of God's love for man.

b. The Vitsl Principle of the Atonement.

The atonement is God's method of becoming immsnent in e
sinful rsce. IHe is not speaking of a pantheistic immanence. God
ig not immsnent in mem's sin and guild comsciocusmess. Sin has
separated man and God., And yet, if man is to become Ged's spirit-
ual som, this divine immanence must be re-~established.

The pre-existent Loges is the ground of umity between
Christ and the racs, and therefore o fundamental factor in the
atonement. Rom. 3:124-26 sets forth the atonement from its Godward
and ethical side. OCol. Ll:lé-22 mest perfectly ex?resses the
cosmical or mebaphysical relations bebwesen God and man. Becoming
immanent in the race, Christ becomes the efficlent ground of both
our justification and our sanctiflicabtion.

The Incarmate Loges 1s the procuring cause of redemption.



%8s he gave existence to the race, so now He gives it life, lan
is made in His imege, and is constituted a person only in Him.
Yan is, therefore, bound to Him in a unigque manner, and this new
relationship underlies His whole redemptive work.

The restoration of the Spirit is & further aspect of

L3

this vitel principle in the stonement, snd is generslly known zs

e

the efficient casuse of salvetion. As depravity is a conssquence
of the deprivetion of the Spirit, so bestowal of the Spirit re-
stores man's inner spirituel relations with God.

ce Legsl Aspects of the Atcnement,

There is s legsl aspecht. By this Wiley does not mean
an artificial or merely external arrangement but simply that the
vital principle is the expression of moral and spiritual lasw.

Upon this view, the atonement becomes the transformetion and
glorificetion of law. Christ fulfilled the whole range of moral
demand.

Christ delivers us from the law, nobt in the antincmian
sense of abrogating all law, as seen in Gel. 4:4,8. Atonement does
not do sway with the law, but it does deliver men from its legsl
consciousness by becoming the ground of justificetion. Jushifica=
tion by faith is God's plan of enabling sinful men to pass from
legal to the filial consocicusmess. The faith principle changes
the formal and legal side of justificstion into something vital
and spirituale-from lower legsl bondage te the high plane of

spiritual sonship.
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2. The Vicarious Expiation.

By vicarious suffering or punishment Wiley does no%t
mean merely that which is endured for the benefit of others, but
thet which is endured by one person instead of another.k The two
ideas of substitution and sstisfaction are part of the concept.
The idea of satisfaction rests in the twofold nature of Christ as
the God-man., Satisfaction was rendered by 6ne who was both God
and méﬁ. His humen nature involved the penal suffering of which
the divine was incapable; and the Divine Nature gave infinite worth
to the sacrifice. Since guilt was of infinite magnitude and was
an of fense against‘the absolute holiness of God, Christ as the
God=men was the only being capable of making atonement for sinners.,

It is important in reading Wiiey to understand that he
holds propitiation to be the dominant idea of the stonement. He
says that other ideas grow out of and are subsidiasry to propitia=-
tion.

(1) Propitiation has reference to the divine nature.
This nature is holy love. God camot tolerate sin, nor can He
hold fellowship Withvsinners. This is an essential, eternal
verity and is corroberated by II Cor. 6:14. God's nature being
that of holy love, He cannot exhibit this love apart from right-
eousness, and therefore must maintain the honor of His divine
sovereignty. Wiley adds that the idea of propitiation is the

dominant note in the Wesleyan type of Arminian theology.
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(2) Yot only is propitiation concerned with the nature
of God as holy love, it involves a consideration of the divine
attributes as well. The tendency is to exalt one attribute above
another and this has been the source of much error in theélogy,
says Wiley. There is no conflict between mercy and justice--no
lack of harmony between truth and righteousness. Thus the nature
of God as expressed in the revelation of His perfections, devises
g method of propitistion. I John 4:10.

An Exposition of the Scripture Terms Used to Express the

Idea of Atonement. Wiley concludes this section with an exposi-

tion of three important scriptural terms:

(1) propitiation-~the sacrifice made to God as the ground of
redemption.

(2) redemption--the redemption price paid for the salvation of
men.

(3) reconciliation-~the consequent reconciliation effected
betwesen God and mankind.

The word used far propitiation in Rom. 3:25 is "hilaster=-
ion". This refers to the 1lid or covering of the ark of the coven~
ant in the holy of holies. Here the blood was sprinkled, and con-
sequently it came to be known as the prepitiatory or place of
atonement. Note, first, the atonement or propitiation was made
in the presence of God. Second, the sprinkling of the blood made
possible the exhibition of mercy, and e drawing near to God.

Since propitiation is used in close connsction with re-

demption, it is shown clearly that both propitiation and the



redemphtive price refer to the sacrificial desth of Jesus. He
then comsiders the meaning of reconciliation. He says it is
from the Greek word, "katallassein", which means to exchange,

or Lo chamge the relation of ome persom te another, generally in
the sense of an exchange of enmity for friendship. This is the
word from which we have abtonement, for im its strict, literal
sense 1t means an at-ome=-ment, or regoncilistion. This is the
word in Rom. B:ll. The word of Cel. 1:20,21 is an inteumsive

form snd signifies te recomcile fully.

3. The Godward and Menward Aspects of the Atonement.

Wiley makes this statementb:
"Propitiation deals with the divine aspect of the atone-
ment. Reconciliation deals with the double aspect of its
Godward and manward relations.
Redemption deals with the merward &spect.”l
In this sechtion he considers the atonement as an sccomplished fact,

that is, a8 reconcilistion and redempbion.

The Atonement as Reconcilistion. This expresses restor-

ed fellowship bebtween God and man. It must be viewed in both its

Godward and menward relstions. God is both the Recomciler and the
Reconciled. Man must also be regarded as reconciled-~but he says

this is best treated under redempition and reserves this for later

consideraticn.

(1) God as the Recomciler and the Reconciled. Some

1. Tbid., p. 290.
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object to this saying, God could not both demend and provide stone-
ment. Bub man was created both dependent upon God and as a free
responsible person. The atonement satisfied both of these rela-

s

tions. Soripture at this specific point iz IL Cor. 5:18, 19%.
P T P »

Fxj

Two errors must be gusrded against. irst, one must not regard

God as engry with man and that hostility overcome by the sacrifice
of an imnocent viebtim, for CGod himself is the Reconsiler. Second
one must not suppose that God was induced to fesl compassion for
man énly after Jesus had, by His suffering, fulfilled the demands
of violated law. It was love that gave the Son. Love ached
1y in providing the satonemeut--Grzce supersbounded where sin
sbounded.

(2) Reconciliation refers to the stete of pemce exigte
ing bebtween God and men. Hom. H:11. In the Old Testament amunesty
was esbablished through the forbesrance of God but in the New
Testement this amnesty beocomes an established pesce. It is Turther
understood thet through the vicarious sufferings &nd desth of
Jesus Christ, God rso&mc%led the world to Himself, 4 general
peace was established as a basis for God's accepiance of the be-
liever. The regomciliation of individuel believers 1s the
sccepbance through falbth of this generesl reconciliation and is
regarded as the revelation of God's mercy in the sculs of bellevers.

Rome. 5:10.

The Atonement ss Redemption., The term "redemption™ is
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from the Greek word meaning to buy back and represents Christ as
buying back or laying down a purchase price for the deliverance

of men from the bondage of sin; This has objective and subjective
aspects, says Wiley. Objectively the entire race is redeemed

in that the purchasé price has been paid for all menkind. Sub=-
Jjectively, as it applies o the individual, redemption is pro-
visional and is made effective only through faith in the atoning
blood.

(1) The ransom price. The ransom price is the blood
of Christ. Christ gave Himself as a ransom for all (I Tim. 2:8).
He made full satisfaction for the sins of all men. Those whe
reject this method of salvation mmst etermally perish.

(2) The ransom price secured for mankind the deliver-
ance from the bondage of sin. According to earlier Wesleyan
thought this deliverance from bondage to sin is used in a broad
sense and means man .is redeemed from the guilt of sin, from the
reigning power of sin and from the inbeing of sin., The firsﬁ
results in justificatiog, the second in regeneration and the

third in entire senctification.

4, The Extent of the Atonement.

a. The Atonement is universal, says Wiley in his initial

sentence. He then goes on to sgy this does not mean all menkind

will be unconditionally saved, but that the sacrificial offering
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of Christ so far sstisfied the claims of the divine law as to
meke salvation a possibility for all. Redemption is universal

in its provisional sense=-conditional in its application to the
individual. Scripture references given at this point are latt.
20:28 and I Tim, 2:6. Arminianism with its emphasis upon moral
freedom and prevenient grace has always held to a universal pro-
visional atonement. Calvinisdm by its doctrine of the decrees,

its unconditional election and penal satisfaction theory has been
under the necessity of accepting the idea of a limited atonement--
not an insufficient atonement, but limited by predestination.

« The Benefits of the Atonement. This is closely relat-

ed to the question as to the extent of the atonement. Wiley says
within the range or scope of the redemptive work, all things,

both spiritual and physical, are included. Every blessing known

to men is the result of the purchase price of our Lord Jesus Christ.
e classifies the benefits under théwfollowing two main hesds:

(1) uncénditional benefits and (2) conditional benefits.

(1) Unconditiomal Benefits. First is the continued exis-
tence of the race. It is inconceivable that the race would have
been allowed to multiply in sin end depravity, had no provision
been made for its salvation. 8econd is the restoration of all men
to a stabe of salvability. Salvation is provided for all, through

the stonement. The restoration of the Holy Spirit to the race, as

Spirit of emlightenment, striving, convicting, must also be includ-
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ed. Third is the salvation of those who die in infancy. We
must regard the atonement as accomplishing the actusl salvation
of those who die in infanecy, though Wiley says this is not
explicitly stated in Scripture.

(2) The Conditional Benefits. Conditional benefits are
Justification, regeneration, adopbtion, the witness of the Spirit
and entire sanctification. These are conditional in that they
are subject to the individual's accepbance, faith and appropria-
tion of these gifts.

¢. The Intercession of Christ. In a final paragraph,

Wiley says this transitional point needs to be mentioned. The
intercession of Christ is an additional benefit of the atonement.
Having finished the work of stonement, which is the ground of His
administration, He now lives to mske intercession. He died for the
sins of the past that He might establish a new covenanh; He arose
that He might become the executive of His own will. His continu~
ed activity consists in carrying into effect, through the Spirit,
the merits of His atoni;g death. References used are Heb. 7:25,

Rom. 8:34, I John 2:1, Rom. 8:36, 27.
De. Predestination and Freedom of the Will.

Wiley holds the traditiomal Arminian position in these
areas of theology. In his section on Cosmology, he discusses God's

government. He says,
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"fhen we pass to the realm of responsible, voluntary action,
there is a new relation which subsisits between the purpose

of God and the manner in which this purpose is realized.

Here God's relation is not properly causative as in conserva=-
tion and preservation, but moral, that is, it must be exert=~
ed in the form of & motive, and net in the sense of compul=-
sion. The finite will is interposed between the will of

God and the consequences of thet will in free activity, so
that the resulting action is not properly the work of God
but that of the creature to whom the act belongs.” 1

Therefore, while God has given the power of freedom to the crea-
ture and permitted its exercise, a sinful aotion on the part of
the creature cannot be said to be God's act.

In an earlier section while discussing the attributes
of God, Wiley comes to ommiscience snd speaks to the question of

the relation existing between foreknowledge and predestination.

He says that Arminianism has held that the power of contrary choice

is a constituent element of human freedom, end that foreknowledge
must refer to free acts and therefore %o pure contingency. He
agrees with Pope in saying,

"Predestination must have its rights; all that God wills

to do is foredetermined. But what humsnfreedom accom=

plishes, God can only foreknow; otherwise freedom is no

longer freedom." &

Later in speaking more particularly esoncerning predes=

tination, Wiley indicates that his position agrees with this

of Arminianism:

1. Tbid., Vol. I, p. 484.

2. Tbid., p. 357.
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"Predestination is the gracious purpose of God to save

mankind from ubtbter ruin, It is not an arbitrary, indis-

criminate act of God, intended to secure the salvation

of so many and no more. It includes provisionally, all

men in its scopg, and is conditioned solely on faith in

Jesus Christ."

Thus according to Wiley predestination is God's gemeral

and gracious plan of saving men, by adopting them as children
through Christ, while election pertains to the chosen ones who are

holy and blameless before Him in love. The elect are those who

have received Christ as Saviour arnd Lord.
E. Summary.

As spokesman for present day Wesleyan-Arminian thought,
Wiley keeps alive the dialogue of the Synod of Dort.

At the outset he emphasizes that any presentation of the
étonement'will be fragmentary unless based scripturally upon the
right exposition of propitiation, redemption and reconciliation.
He guards sagainst abstractions of thought,stressing‘ﬁhat there is
‘not a leading idea of this subject which, at one ‘time or another,
has not been drawn out to unprofitable abstractions. He is care-
ful to nobe the sharp distinction between the fact of the atone~
ment and the various theories which are offered as explanation.

In the Biblical Basis, 014 Testament sacrifices fore-

shadow New Testament completion. Sacrifices were of divine origin

1. Ibid., Vol. II, p. 337.
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and were expiatory in character. While they in themselves had
no power yet they pointed forward in faith to Christ who had
power. Sacrifices of the Mosaic economy were propitiatory in
character but there is a new emphasis upon the law of conscilence
and an appeal to man's freedom. The prophets write of a higher
Messianic concept and the picture of a suffering Saviour, whosé
death is propitiatory, is unfolded.

In the New Testament basis, Wiley underlines the fact
that Christ's death was a volumtary, propitiatory sacrifice for
ell men. The universal aspect is for Wiley one of primery impor-
tance. Christ's death is an actual substitutibn for He takes the
plece of sinner as a wholse.

In Wiley's explanation of the Biblical basis of atone~-
ment three fundamentals appear:

(1) Motive~-found in the love of God--the moving cause of
redemption.
(2) Vieariousness--plainly stated in Scripture, Christ died
for men, procuring cause of salvation.
(3) Propitiation=-sinner delivered from guilt, God's wrath
propitiated, judicial variance absolved,

Wiley then traces the doctrine of the etonement historic=-
ally. Apostolic fathers followed very closely the words of Scripture
~-no definite theory was formulated. One of the most popular views
regarded atonement as victory over Satan. IHe traces the concept
through Irenseus, Origen, Gregory smd Augustine. Gregory of Nyssa,

he says, was the only one who held the ransom theory in its wn~

gualified form. Significantly Wiley points to Athanasius as being
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the first to propound the theory that the death of Christ was.
the payment of debt due to God. He undersoores the fact that

the common belief of the early period was that Christ died for
all. Apart from Augustine eand his followers, most believed it
was God's will that all men should parteke of salvation through'
Christ. The fact that some are saved and some are not was explained
by man's free agency--noﬁ by electing grace. Anselm's formula |
of satisfaction to divine justice was the first scientific state-
ment which from the beginning had been implicitly held by the
Fathers, says Wiley. Wiley is quick to note in discussing Anselm
thet Christ renders satisfaction to divine justice, not by bearing
the penalty of a broken law in the sinner's place (which view he
favors), but indirectly by the acquisition of merit.

In the Reformation development, Wiley places Arminianism

in & mediating position between the extremes of High Calvinism

with its legalistic penal satisfaction.theory and Socinisnism with
its moral influence theory.

As Wiley comes to discuss more modern theories of atone-
ment, he pays parti;ular attention to the Penal Satisfaction and
the Govermmental Theories. IHe maintains the Penal Satisfaction
Theory has the following weaknesses: 1t has merely an external
trans fer of the merits of Christ's work and does not state the
internal ground of that tramsfer; the theory leads logically to

unconditional election and limited atonement; and there is a strong



tendency toward antinomisnism inherent in it.

In considering the Governmental or Rectoral Theory,
Wiley stresses one crucial point neamely: Grotius' systematiza-
tion was not in keeping with Arminius' teaching. Grotius limited
satisfaction made by Christ to the dignity of the law, the honor
of the lawgiver and protection of the universe, whereas the con-
cept of Arminius went far beyond this. The weaknesses of the
Grotius! Governmental Theory are: insufficient importance is given
to propitiation; it overemphasizes mercy; it is built on a false
philosophical principle of utility; it practically ignores the
immenent holiness of God.

As Wiley sets forth his theory, he states clearly it
must include the results to God (propitiation), as to God and man
(reconciliation), and as to man (redemptioﬁ). His concept includes
elements of penal satisfaction, governmental and moral influence
theories, though the dominant motif is propitiation. The necessi~-
ties of the atonement are grounded in the nature and claims of
Divine Majesty, in upholding the authority and honor of his
sovereign govermment and in bringing %o bear upon the simner the
strongest possible motive of moral influence. The vital prineciple
of atonement is Christ's immanence %o re-establish fellowship with
men. Christ becomes the efficient ground for justification and
gsanctification. Christ is the procuring cause of redemption and

makes possible restoration of the Spirit, who in turn restores



man's ianer spiritusl relation with God. There is a legal sspect,
not merely an artificial external arrangement but a view whereby
Christ fulfilled the whole range of moral demand. Abtonement does
not abrogate the law but does deliver men from legal conscious-
ness by becoming the ground of justification. Justification by
faith is God's plan of emabling sinful men to pass from legal o
filial comnsciousness,

Propitistion, which to Wiley is the domimant note of

Wesleyan-irminian theology, satisfies the divine nature. Divime
nature essentially is love. DBut love cannot manifest itself
spart from righteousness and thersfore the homor of divine soversign-
ty must be maintained. Propitiation must not exalt ome attribute
of God above another; there must be no conflict bstweern mercy and
justice. The nature of God, ss expressed in all of His perfections,
is propitiated by the atonement.

Reconciliation deals with the double aspect of its God-

N

ward and manward reletionms. God is both the reconciler and the

reconciled. BSome object that God could both demard amd provide
atonement. However, it is necessary to remember men was created
both dependent upon (God and a f;ee responsible persom. As resuld
of reconcilistion, 2 state of peace now exisis between God and man.
Through the death of Christ, God reconciled the world to Himself.
General peace was established and individuals may experience pesce

through faith.
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Redemption is the third key word for Wiley. It has

objective send subjective aspects. Objectively, the entire debd
due 1o God by the entire race has Dbeen paid by the blood of

oda

e Subjsctives

[

Christ. Markind is relsssed from the bondsge of s

ly redempbion is provisional and is mede effective to the individ-

g

usl cﬁly through faith‘in the a%snimg‘bleod.

Concerning the benefits of the atonement Wiley mekes
this sweeping statements "Bvery blessing knowm %0 man is the
esulb of the purchase price of our Lord Jesus Christ.” There ars

4 £

both uncondibional and conditionsl benefits. Man is not allowsd
to mulbtiply in sin and depravity without this provision for salwa-
tiong to all men the possibility of salwvation is exbended; and
salvation is givaﬁ to those who die in infency The conditional

benefits of justification, regen aratlom, adoption, witness of the

Spirit and sanctificetion are obbtained end appropristed through

Concerning predestinstion and free will, Wi
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upon man frese will. In the realm of responsible, volumbary sction,
od's reletion is not causative bub moral. CGod's relation is exert-
ed in the form of motive. Thus men's accepbance or rejection of
atonemend ig his own moral respomsibility. Wiley understends pre-
destination %o be God's gracious purpose to save man from ubber

ruin and wovide salvation for all. Salvation iz conditioned

v
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estatement of the Hewmonsirsnit's position. In
feot the five tenebs of the Remonsgtrants are basic to undersitand-
ing his thought. Yet Wiley does more than that. He blends to-

gether msny elements of former theories and brings a new under-

the light of propitist

) &

that recorcilistic
of the ransonm

theory, vdubting them in proper perspective with redemption.

hed g



CHAPTER ITII.

THE PRESENTATION OF THE ATONEMENT

BY DR. BRUKNER



CHAPTER III,
THE PRESENTATION OF THE ATONEMENT

BY DR. BRUNNER

A. Significant Biographical Fotatioms.

The thought of a scholar camnot be divorced from the
men himself. The thought cannot be adequately understood if it
is removed from the life situation which helped to mold the man.

Paul Jewebtt mekes the following comment:

"In due time it beceme clear that Christianity as defined
by the liberals waes not Christianity at all. Tt had no
message from God, and was hopelessly shellow in postulat=-
ing the essential goodness of man and the inevitable moral
progress of the race toward Ubopia. Shaken by the First
World War and the ominous decline of the Western World,
Buropean theologians became increasingly disillusioned.
Some of the younger men experienced s profound change in
their theological point of view. One such thinker was
Emil Brunner."

Emil Brumer was born in the canton of Zurich, December
2%, 1889, the cradle of the Swiss reformastion., After his second=-
ary education, he studied theology at the universities of Zurich
and Berlin. He then came %o Union Theological Seminary in New
York, when religious liberalism was at the height of its influence
in this country.

In 1912 Brunner beceme a minister in the Swiss Reformed

Church. The following year he went to England where he taught

high school in Leeds. IHere he perfected his English which was a

1. Paul K. Jewett, Emil Brumner An Introduction to the Man and
His Thought (Chicago, Inter-Varsity Press, 1961), pe 10

- TO -
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valusble asset later when lecturing in verious parts of the world.
Upon his return to Switzerland in 1918, he became pastor of a
church in the canton of Glarus. It was here he married Margrit
Lavtenburg. To them four sons were born, two of whom are now
déce&sed.

Brunner had been trained in his theological studies as
a liberal. His first published book was a study of symbolism in
religious knowledge in which he attempted "to get beyond Schleier-
macher™, often called the father of modernism. But a profound
change in his theological point of view began to take place as he
pastored Glarus. No sooner did Karl Barth publish his Commentary
on Romans (1919), which has been characterized as falling like a
bombshell on the playground of theologians, than Brunner openly
avowed himself to be of this new theological persuasion in an
enthusiastic review of Barth's book.

He soon emerged as a leading exponent of Barth's theology.
He was appointed an unsalaried lecturer on the theological faculty
of the University of Zurich. Here he established himself as g
scholar in his own right with the publication of "Mysticism and the
Tord", which was a penetrating criticism of Schleiermacher's theol~
ogy. He was soon appointed professor of theology at the University
of Zurich, a post which he has held (with some interruptions) ever
since.

In the early thirties he became involved in controversy
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with Barth over the question of natural theology. As the con-
troversy raged Brumner accepted an invitation to become a visit-
ing lecturer in Princeton and Union Theological Seminaries. These
were eventful days, as the theological right joined the theologi-
cél left to challenge his position. He rebturned to Zurich and
continued to lecture %o large classes. In 1949 he made a lecture

tour to Asia and the Tar East. At sixbty-three he rebturned to

Tokyo to hold the chair of Christian Philosophy in the Internation=-

al Christian University for two years. He said he went that he
might have a little part in making Japan a Christian country and
use the last few years God had given him on the missionary battle
front. He cut short his stay in Japan because of his wife's ill
health and returned to Switzerlamd in 195656. On the voyage home,
he suffered a stroke which seems to have ended his classroom and
literary activities. At this time, Dr. Brunner is bedridden and
able to see only a few select visitors.

The heart of Brunner's thought on the Atonement is given
in five important chapters in his book "The Mediator", They are
entitled (1) The Necessity For Reconciliation, (2) The Penal Theory
of the Atonement, (3) The Expiatory Sacrifice, (4) The Mediator
and (5) The Atonement. It will be of much interest to consider
these chapters keeping in mind that Brunner carefully avoids
categories andvclassifications and much of the technical theological

terminology. He purposely does this for he strongly feels the true
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meaning of the atonement hos been lost by traditiomsl phrasing.

a possible classification he doss meke the following
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LAugustine, the Reformetion, snd Lierl:

Be The Hecesslity For Heconocilletion.
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(1) It is most important that we understand the Cross

Al T wlem oot o Doamaemad D n el o T = o .-
28 the Divime act of Reconcilistion, DBruuner sgrees with Luther

from every other kind

“

theology by

theology of the cross (theologia orucis).
The Cross is the sign of the Christiszn faithe The Bhurch went
ol ) - 7y

wrong in her freguent forgetfulness of the vhress Tin i

8

4 "

vinces” and lost the key to the meaning of the Cross,
he text, "He bore our sins', wust be understood thorough-

ly we the foundation upon which stands the whole of the New Testa-

mewt or Tthe Gospsl, as that which slone distinguishes us and our

g
...J

ion from all other religions. If was surprising to find how
frequently DPrunnsr quoted frowm Luther, with 1ittle or nob guotation
from Calvin. He recognizes The element of mystery in the

Cross and says it is not the task of theclogy to explain these

537 o

he Medistor, p. 222 (footnote).
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mysteries but it certeinly is the task of theology bto bring out

S5 L ane
the meaning

The Cross iz of supreme significance today and must be
understeod as the Divine Aot of Reconciliation. It is only ot

the Cross that one sees clearly both the "offence
of the Christisn revelstion. Here slome, st last, the intellsc-
tuel and moral pride of resson is finslly broken. It is the Cross,

more than snything else, which differentistes seriptural revels-

tion from all other forms of religion, and from Idealism of every

¥inda

(2) Schleiermacher's Theology of Reconciliation is nob
the enswer. This theology of the ninefeenth century can be traced
beckwards through the Socinisns to bLbelard., Theology of Heconclilis-

tlon begins with Schlelermacher and resches 1ts high-wster mark

in Bitsehl snd the Ritschlian school sontinuss its influence %o

gentric and ssserts %o have formulated The scripbursl ides of

Reconciliation betber. But 1t is clear they have completely fail-
ed ‘4o undsrstand the meaning of the Cross of Christ. For the
Passion of Christ is merely regarded from the humenistic religious
voint of view as the hipghest proof of the perfect religlous or

the gupreme proof of Christts fidelity

fidelity o vocztion.
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Thinkefs of this type have no ides that in the Cross,
God actually does something--an actual objective transaction.
They have no idea that the impassable gulf between God and man
has been spanned by the energy of God's own action. Their type
of thought is totally subjective. Ritschl was conscious that in
developing this purely sﬁbjective doctrine of Reconciliation he
wa.s in opposition t§ Anselm and in sgreement with Abelard. Like
the Socinians before him he draws the main force of his argument
from Anselm's defects, as well as from an observation about the
use of forensic idess and the concept of divine honor. He sels
up an alternative, either Anselm or a subjective interpretation
and chooses the latter.
A% this point Bruaner says,
"The doctrine of Anselm is a magnificent atbempt, but it
is neither the only possible one nor i it the only attempt
which has ever been made Lo conceive and establish theologic=~
ally the scriptural idea of the vigarious suffering of Christ
as & sacrifice and as a penalty." 1
(3) God has revealed Himself in Christ but Guilt stands
in the way. In fundamental Christien belief is the thought God
revealed Himself in Christ, This means God has come to us, thus
it is condescension; self-emptying. This is indicated in Isaiah
55—-"Thefe is no beauty that we should desire Him."
Incarnation means "being in the form of a servant", but

being in the flesh does not constitute complete self-emptying nor

1. Tbid., p. 440.
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does it mean Christis comin

- bo us is complete. It 1s only when

o2

the body is suffering from weakness and when it comes to die that
it reminds us of finitude and infirmity. All forms of death are
1e same, for example the death of a young hero in battle,

the death of a venerable post, thess sre rather glorious. Bub

the Cross is in every respect hideous. It is death of 2 criminal
-=0n 8 gallows=~shesr borture, Is there any place where ous would
less expect B0 see the revelation of the merciful God then on the
cross of Golgatha? This is more so when one considers what this
desth meant lmwardly. Here is remoteness from God, suffering and

shettering conbtect with God being regarded es besring divine wrath.

Ty

runmner quotes Luther as saying,
"He tasted to the full the sense of remobeness from God,
the presence of the angry God, since He felt Himself to
be forseken not only by men but by God." 1
It is not encugh to say man is far away from God and that
God hes %o come s long way to reach him--this is a negative sspara-
tion. The truth is that between man and God there is an acbual

obstacle. This is guild., Guilt is that element ir sin which be~

longs bo the past and this walterable element debermines the

C.,l,.
[N

present destiny of each soul., Guilt is not in eny sense something
concrete (this may, perhaps, be reparded as the chief error in the

doctrine of fnselm); it is something persomal, it is the perverted

attitude downrd God. Since man's sttitude bowsrds God has been pere




verted, Ged's attitude ftowards men has alsc been changed. It is

=]

ot merely subjectively from ocur point of view that our gullt

of God.

2
™

Binoce gullt is against en infinite God, it hase infinite
implications. Oaly one of Infinite charachber can desl with it.
It is beocauvse God 1s so near to man thet guilt is so derrible. The

more one sess thet sin is against God, the more sericus it beooumes;

and the more one recgognizes thet hig sin is irrevocable. This is
the great boulder on the path which blocks the way.

(4) Bin against God is an atbeck on God's homeor. Bub
God cannob permit His honor Ho be atbtbacked, for honor is His Gode
head, His sovereign majesty. God would cezse to be God 1f He
could permit His honor %o be atbacked. The law of Tis Divine
Being demsnds divine resction. The holiness of God rquires the
ganihilation of the will which resists Cod. All order in the
world depends upon the inviolability of His howor, upon the
gertitude that those whe rebel ageinst Him will be punished,

This resction is not aubomatic==it is absolutely personal.
God takes a personal share in this resction. But like the love of
God itself, it is & personal movement. God's holy divine wrath is
the negabive aspect of the Divine Holiness. 3in is an objective

"

reality and separates from God--=it iz no mere apparent cbstacle--

no mere misunderstanding.
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Only where man recognizes this reality of wrath does he
take his guilt seriocusly; only then does he realize the perscnal
charscter of God, and his own human, personal relastion to God.

The more man realizes his guilt, the more he realizes the wrath

of God. lan sees a great gulf between him and God--~there is no
bridge-=-no possibility of striding through the wall of fire between
men and God. Only one thing could help us: if God Himself were to
intervene, if He Himself were to remove the obsbacle~-and this
means forgiveness.

(58) What does forgiveness mean? The divine law==the
world order--requires that sin should receive its correspending
penalty from God. God cannot approach man as though there were
ne cbstacle. Divine righteousness and holiness give the obstacle
such cbjective reality men camnct push it out of the way. God
alone has power over it. Forgiveness would mean the removal of
this obstscle=~it would mean the comitravention of the logical
result of the world law, therefore it would mean a process more
vast and profound than we could even imagine, a change far more
vast then the suspension of the laws of nature. For the laws of
nature are laws of Divine Creation, external laws, but the law of
penalty is the expression of the personal Will of God, of the
Divine Holiness itself. Porgiveness would be the declsration of
the non-validity of the unconditioned order of righteocusness which

requires penalty, says Brunner.



A% this point Brunner writes:
God has s contingent freedom of the divine communication
of forgiveness, which could not possibly be inferred by
reason., Forgiveness, as an unimagineble revelation, as
a gift which could mever be btaken fer granted, s free, a
gracious gift, is proclaimed in the Bible. It is not a
logical necessity to God to forgive. He can forgive er
not. It is the very nsture of God to possess this free-
dom. God breaks through all intellectual necessity, all
legel idean of an 'a priori' mnecessity and declares ex=
plicit divine forgiveness. Thus forgiveness is revealed
to us as something which actually happens as a fact. It
is an amszing sssurance of forgiveness from God Himself,

w1

Forgiveness can only take place as a real divine act.
It is the communication of the divine secret. Such an act would
be the most unconceivable revelation possible, something so new
it could never be imagiﬁed. Further, this forgiveness would have
to be imparted in.suoh a way that the holiness of God, the in-
vielability of the law, and the logical demands of the penal order
would still be maintained. This means alsoc it must be of such a
kind that it will express the realiby of guilt, the reslity of
divine wrath, and yet, at the same time the overwhelming reality
of forgiving love.

(6) What does reconciliation through the Cross of Christ
mean? It is spamning the gulf between God and man. It throws a
bridge over the abyss. It removes the great boulder which blocks

the way. It is a transaction of such a kind that only in it could

man be certain of divine forgiveness.

1. Ibido, Do 448,
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In this event God makes known His holiness and love
simultansously. The Cross is far more than a symbol--1% is the
act of revelation which constitutes the basis of our faith in
forgiveness. It is an event inbended for the world; it is an
historical event, a unigue event. It is the event of forgiveness
is said, "Behold the Lamb of God, which taketh awey

!Ql

of which it
the sin of *the world.
Cnly at the Cross of Christ does men see fully what it
is that separstes him from God; yet it is here alone that he per-
ceives thet he is nc longer separated from God. A% ths cross man
car see both the Une who "is not mocked” axd the Une who "doth
not deal with us after our tramsgressions”. God is shown to be

2

equally the Holy Ome who ssseris His unconditional claims and the
Herciful Ome who gives Himself to the very ubmost limits of self-
emphying.

(7) "God meets us at the point where we become real. God

comes and actually meebs us ns we are. He meets us where we stand,

e stand before Him mesked, stripped of &1l illusions and coverings

or masks, with nothing to shield us from His gaze. Our humilia~-
tion is complete~-we perceive that in ourselves we camnot possibly
1, 0

reach God. Fellowship is not somebthing we can btake for granted

ot something incomprehensible sand smezing,”™ savs Brunner in his
gy i gy ] w
characteristic form of expression.

Brurner is opposed to both the speculative systems of

1. John 1325‘3:
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Idealism and Mysticism which meintain it is not‘necessary that
an objective transaction take place in the Atonement. Guilt is
denied~~redemption is a perception of wnity which was alwsys
there=-the idea thet there is some obstacle between us and God
is an illusion. It asserts that fellowship with God is perfectly
natural.

Brumner is a reslist. This view is that man passes
Judgment upon himself when he admits he is guilty. The more
realistic we are the more knowledge of guilt we have. Fellowship
is not taken for granted. It is costly and cost is not paid by
man, The real God is the personsl God, ths One whe reveals Him=
self. ZKnowledge of guilt, the persomality of God, and reality
of revelation necessarily belong together. Hence, the perfect
revelation of God in the Cross of Christ mesns both the perfect
revelation of the incomprehensibility and impenetrability of His

being, of His Majesty and of His freedom and generosity.
C. The Penal Theory of the Atonement.

(1) The ideas of satisfaction and sacrifice are not to
be minimized. Brunner speaks’of two series of statements which
are parébolic in nature. The parables which deal with the payment
of debts, which are teken from the practice of the law with their
ideas of satisfaction and penalty and secondly, the analogies

drawn from the practice of the cultus, with their emphasis upon
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sacrifice and the sheddimg of blood, both merge into one in the
ides of expi&tioﬁ. It is this substitutionmary expiation which
consbitutes the divine objective basis of the Atonement.

These expressions soumd strange to us today because we
are accustomed to thinking in terms of general rather than special
revelation. Here the sense of alienation reaches its highest
point. The idea of the Mediator emerges in ibts full significance.
Jesus Christ becomes absolutely central to the Christisn faith.

The older views of the Church are unintelligible to
modern thinkers. They attempt to wesken the significance of the
concepts of the New Testament and interpret them as perversions
due to later dootrine of the Church. This attempt has failed com~
pletely.

The idess of payment of debb, satisfaction and penalty,
and substitutionary expiation are decisive in the witness of the
Hew Testament and the testimonyycf the Reformation regard them
in this menmer also. Brunner says the students of Luther who
try to show that ﬁhe atonement was an outlived relic in the world
of ideas and is unot necessarily connected with his central thought
of faith are on wery prscarious ground. This idea of the atone-
ment, though called "alien" by modern thinkers, bas an indissoluble
connection to the fundamental message of the Bible.

(2) The pemalty, guilt ideas are deep-rooted in the know-

ledge of divine law. Since Anselm's profound and masterly explana-
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tion of New Testament ideas of the Atcnement, the Church has
emphasized almos% exclusively the ideas of satbisfaction and
penalty. Brumner says this one-sidedness is to be deplored for
other idess have great value. However, Anselm's elaboration of
penal expiation was of great importance and the Reformers, Calvia
in particular, followed his thought. Brunner further remarks this
one=gidedness is not altogether blameworthy for pemsl expiation
emphasizes an idea which certainly ought to stand in the very
center of the message of the Bible.
The idea of "penalty" corresponds to that of "guilt®.

If we understand the idea of penalty we must begin with the nature
of guilt. Both concepts are rooted in the knowledge of the Divine
Law. Brumner appropriately says,

"The law is the backbone, the skeleton, the granite founda-

tion of the world of thought. The perception of relisble

order and of the rule of law, above all the perception of

a nmoral law constitubes the heart of sll our nstural know-

ledge of God." 1

In the Morsl law me sgesthe personsl will which shapes

the world. Brunner describes the Moral Law as being inviolable,
ebsolutely reliable, unconditional in logic, an absolute identity
which endures throughout all chenges in events. In all of this
Brunner is impressed primerily and chiefly by the etermity and

absolubeness of God.

(3) God cannot repeal His Lew. God is the sovereiga

1le Ibid-, Pe 458,



Lord, whose will is identiecel with Himself, whose will can be
abselutely‘reli@d upon, who is the Lord Yaweh, the "I AM That I
AM", He is the Holy God because the world and I are uncondition=-
ally His preperty.

God's unconditionel right to own us excludes every sort
of sharing with anyone else, all halving of rightbs, 511 bargain-
ing, all modification of demand in whet the Bible calls the ’
Holiness of God. It is on account of His Holiness that (od says:
"y glory will I not give to another." It is the very nature of
the holy God that He should be supreme and that His sovereignty
should be esbsclube and unguestioned.

The Law is the menifested Will of the Lord God, eternsl-
ly the same, self-consistent, unchangeable. It is true God's Will
is a fres personal will but also true His Will is unchangeable,
inviolable. - Both constitute the concepbtion of Divine Holiness.
This holy will of Lew is turned toward maum.

Brunner says,

"A11 order, all significance, all beauty, all trustworthi-
ness, all constancy, all fidelity, and all faith, all truth
and all geod are based both upon the lew, which counsitutes
the intrinsic comtent of His will, and upon this ungondition=
al self-manifestation in which the Law is rooted.”

God cannot repeal His Lew. God camnot cease for one

second Ho will to maintein His purpose unconditionally. To do so

would mean chesos. The world is based upon the fact that this Will

1. Ibido, Do 461,



cannot be altered. The glory of God is the unconditioned suprem
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end and underliss all purpose of every kin It
purposge. The glory of God is the basis of the ruls of law 85 2
whole.

(4} 8in is an infringement of this glory. The law of
God is described sas an appropristion of human life by God. Through
the law, man is described as the serf of God, ss O

T

The importent point is, obedience is required to whatever the

s
ey

ey

11 of God may commend. The inviolate Will of God, that is the
glory of God, is the one thing nesdful.

S8in iz the rescbtion against the order for which men was
created. 8in mesns making men supreme, it is selfwewill, rebellion
against divine order, sn infringement of the Divine Holiness and
Glory. Brumner's ides ls remobte from the thought thet sin isg a
philosophical evil, or an opposition o the norm. He says evil

as sin means bresking sway, bthe Fall, rebellion, lying, and in-

gratitude, like the son who strikes his father's face in anger.

I% is a Dbold self-sssertion of the son's will above thet of the

o
%ﬁ'
[

Sin alters the stbtitude of man %o God an g0 doing
alters the nature of men--altersd im the sense men cannot find his
way back to CGod. The chenge not only affects man, 1t slso e ffects

God. For man 1t has a far-resching effect in guilt. lMan is no

longer & blank page, he has his own hisbory, snd this history i

w



identified with you eas your present, your past sin is still put
down %o your aacSumt.

But God does not forget. It is = terrible thing. The
wound remains open etermally in the remembrance of God. Because
the connection bebtween God snd man is so personal that guilt
exists, working not merely casumlly, bubt as Lthe pest which aflfects
the present. It strikes terror to the heart of men to know that
we must reckon with Cod,

(8) Disobedience to Divine Lew points to death and ruin.
Whet can ome expect from God? Since the Law leye down the condi-

»

tions on which thers is fellowship and thus salvetbtlon, then disg~

&

ochedience must sxpress the opposite--one can only expect ruin,

W

Since the law expressess the concrets snd persomal Will of God,
so disobsdience to the Lew has life-significence. IF points to

degth and ruin.

Divine punishment issues from the Holiness of God, nob
as s penalty which is deliberately inbtended for man bub simply the
Pulfillment of the Will of God. It is the punisbment meted outb
by 2 master fo s rebellious subject. God becomes the judge. It

is this thet gives Holiness of God meaning.

This idea would be inbtolerabls to the min
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the Enlightenment. Bubt in every part of the Bible the message is
glear bthat God will ounish the disobedient. Becsuse the law in

the Bible is wholly existentisl, heaven and hell, blessedness and



- 87 -

misery cennot be severed from the ides of obedience and disobed-
ience,

(8) Forensic expressions denote vital force. These
concepts, law, lord, sovereign, serfdom, property, guilt, pénalty
and judgment are taken from the sphere of law. The nineteenth
century school of Ritschl objected to this terminology. The
forensic expressions predominate because in them the Law denctes
not merely an idea but an idesl vital force. Forensic expressions
in the Bible play & large part. The leading ideas of law, holi=-
'ness and guilt cannot be expressed without these. Actuslly the
opposition to the use of forensic terms is due to misuse of those
who swallow up Divine Holiness with that of the Divine Love. The
Bible concept of a two-fold mature of holiness and love is replac~
ed by the modern unil#teral monistic idea of God. They also dise-
approve of the wrath of God. Opposition is thus directed against
all that the Bible means by the Holiness of God.

Purther, naturalists regafd punishment as a relic of
the primitive instincet of revenge. At the utmost, they say, the
only ides oms can éonnest with God is that of educative punishment,
in the service of love or of life. But the harsh thought of the
Bible is that God, because He is God ean punish man, and must
destroy all ﬁh&t infringes His sovereignty. Heburalism super-
ficinlly makes its own God, a God who is the kind it likes. This,

in no way, is a satisfactory explanation.



Will to forglve; one also sess the Holiness of
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7 . » .
(7) The only way out is a real alterstion. Before the

thet God 1s the holy and just Judge, whose punishment is o be

feared. It was only posgible to understand the ecclesisstioal

Here Brunner remarks:

:en the idea of gullt is taken seriocusly this step has
been teken., We are all zuilty; and to be guilty mesans 4o
f2ll umder the divine condemmation, snd to fall under it

to such an exbenmt that every sthempt st humen flight is
impossible ™

Hence the "lostra sssumsit™ means that the Son comes

™ 1 f?!

under this condemnebtion. Does He wish to meelb men? Then hers man
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is and here alome. With the coming of Chri

Divine Will to punish. The Cross of Christ means the working outb
of the condemnstion and here the revelstion of +the holv and nercie

ful God iz Been.

©

This is not the pleture of a demooratic God bub
Soverelgn Godweonly this glves meaning Lo the Oross, The Boverelgne

ty of God means the Holiness of God, the fact that God is God.

y

The Cross is The only place where the loving, forgiving, merciful

5 i

God is revealed in such & way that one perceives thet His Holiness




The Cross is not an idea; everything depends on the
actual coming of God. Here something’which.actually'is, actu&ily
becomes another reality. Men is guilbty, God is holy. There is
no other solution than judgment. A real solution can only take
place by & real alteration in the sibtustion by means of a divine
transaction. The only help is im a real happening which really
clesnses us from actusl guilt.

(8) A debt must be peide-men cannot pay; the Son of Ged
pays. The New Testament presses the general comception of guilt
still further. A debt must be paid, Man cammot pay. Guilt costs.
The cost shows the resl necessity for the transaction. The charac-
ter of men's situation determines the character of this necessary
event, A debt must be paid which lies utterly outside all human
possibilities. The concept of "cost" and the “price™ denote the
objective condition for the revelation of grace.

This necessity does not proceed from the side of man.

But the Cross is the only possible way in which the absclube
holiness and the absolute mercy of God are revealed together. God
carmot make this process any cheaper because of humen guilt and
Divine Holiness.

The mystioal path would be cheaper for in it guilt is
merely an error and God is nothing but love. The way of Enlighten-
ment would be cheaper for God forglves everyone who repents.

Neither guilt nor the Will of God to punish are real, But in
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Christ, the Person is Himself the Word, therefore, He, Himself
must enter into rebellious humsnity and become its victim, in
order that He may thus complete His "coming™ and pay the "cost™.
The Cross is conceived as the expisbory penal sacrifice

of the Son of God. It is the fulfillment of the seriptural revela-
bion of God in its most pasradexical, incomprehensible guise.
Brunner concludes by saying:

"Because, in His nearness He reveals His distance, in His

mercy His holiness, in His grace His judgment, in His

personality His absoluteness. It is thus He is God, the

One who comes in reality, Ome who pays the price, and

Himself who overcomes all that separates us from Him-~

really overcomes it, does not merely declare that it does
not exist." 1

D. The Expiatory Sacrifice.

(1) The ritual idea, though alien, is of great signifi-
cance. This chapbter emphasizes twe very importent things: sin
must be really covered and the love of God must be manifested.
Brunner hits hard at modern thought which has retained only the
ideas of love, fe;giveness and redemption and has rejected the
necessary correlative ideas of judgment, holiness and condemnation.

Emphasis upon God, the Holy One and lawgiver enmsures
reliability and objective validity. DBub when this is stressed
exclusively the doctrine of atonement becomes one-sided and

crudely objective. Anselm only gave importance to the forensic

1. Ibid-, P. 4750
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which lies between God and men. The essence of the Gospel consists
in that there is a real event, a sign of the real gulf between God
and man and a sign of the real movement of God., It is an event
which shows up both the seriousness of mesn's position and unspeak-
able wonder of Diwine Love.

Apart from this event, the Love of God would resemble
Platonic ideas, or the concept of Aristotle. God's Love would
mean simply the moral idea of purpose. Bubt then it would not be
personal. But he is the God who heard the cry of His pecple and
has come down to save them. The Hternal enters wholly and really '
into history and bresks through it. This is a paradox but must
be believed as a whole.

The self-movement of God towards mem is the theme of the
Bible. This self-movement is completed at the point where it
mests wilth greatest resisitance, where it is confromted with guilt.
It is fully seen in breaking down the resistance, This process of
overcoming resistance is more than a purely dislechiocal process,

it actually tekes place and is an actual event.
E. The Hediator.

(1) The Mediator is the "Wostre Assumsit". A persomality,
the Medistor, stands at the heart of the message of the Bible. He
alone is the content of the message. The "Person" and the "Work"

of the Hediator mean exactly the same thing. Ie is what he does
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and He does what He is. These statements mean that He reunites
men, who is separated from God. He does this by the very fact
that He is a person and this im itself is God's reconciling ach.
He is the Incarnate Word--God who has come toman. He is the bridge
which God throws across to man.

Brunner says this is the great evangelical idea of older
patristic literature. This is the doctrine of the "recapitulatio”,

nemely that Christ became what we are, in order %o make us what

He is. It is this word, first given by Irenaeus aﬁd later repsat-
ed by Luther, which Brumnner mskes the motto of his book, The
Hediatore. It is this doctrine which meant %o the Fathers that the
Son of God entered into humsn existance, and plunged into the
world of history in all its sin snd corrupticnm. Brunner quotes
Athanasius as sayving at this point,

"We need to recognize that our guilt is the cause of the

Seviourfs descent, and that our sin drew out the love of

Logos to man, so that the Lord came to us and sppearsd

amongst men." 1

If the coming of the God-man means that the gulf betwsen

God and man‘has been bridged, what more is necessary to assure
man of the Divime Will of reconeiliation. Is the Cross super=
fluous? Thisbis a foolish question for the Mediator can only be

understood through His personal aoctivity on the Cross. The

incarnstion and the Cross form an indissoluble unity. The firs®

1e IDido, P 491,
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is fulfilled in the second, just as the second begins in the
first. The Incernation is the "Nostra Assumsit™ and the ™noestra”
mesns the ubtmost depths of humen existence. The Cross simply
means self-surrender to the lowest depths of human existence.
The movement for spaﬁniag the gulf is the same,

The Mediator is a Person who represents the divine
self-movement and comes in divine~humanity. This is the absolute-
ly unthinkable paradox=--z real union of real opposites., In His

Person a divine happening is made kmown to mam. This is something

~emecan only sxpress by use of mythological expressiomn.

(2) The Mediator completely identifies Himself with
humanity. Jesus Christ is the heart of the Gospel bscause in
His Person He unites the human and divine natures. Thismesans
the really human and the really divine. His "being™ as Mediator
coincides with His vicarious action and His vicarious suffering.

The Mediator mekes Himself ome with humeanity in its sin
and sorrow. Brunner says,

"Jesus drinks the cup of humen existence in all its aliena-
tion from God, to the very dregs. Nothing is spared Him;
He is not the royal Bon of God, who visits man wearing a
disguise which He throws off when things become toc hob

for Him, that at the critical moment He may reveal Himself
to the amazed multitude as the Som of God," 1

Christ, in his identification with man, suffers in the

usual sense. IHe does not separate Himself from humanity. He is

1. Tbid., pp. 493, 494,
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the friend of publicans and sinﬁers. The Medistor Jjoined with
doubtful characters. He seeks them because he wants to belong
to them. Christ expressed His identificstion with everything
human, particularly at the central point where man is alienated
from God by his sin. He is the only one who has swept.away all
distinctions between men., The final proof of His identification
with humanity was given in His sufferings on the Cross. Thé
Passion is not a transaction as Anselm implies, it is & personsl
act; it is real, vicarious sction, Christ idewtifying Himself
wholly with the human race. IHe bears the Cross willingly. The
suffering of Christ mesans both surrender for man and unreserved
solidarity with that which separates humanity from Ged. This
means He must come under the wrath of God--divime wrath which
works death.
Brunner makes this very clear in these words:

"The Mediator gives Himself up completely te this suffer-

ing of the wrath which comes to man from God. In this

self=sacrifice His identification with humanity rises to

its greatest height, in this giving of Himself 4o the
real enduranece of the divime judgment, the divine wrath.” 1

"He was obedient umteo death, even the death of the
Cross.™ Obedience is as important as the actual event. It is a

personal act. Here is the idea of sacrifice, not merely the

foremsic idea of pemalty. It is real surrender, real suffering.

1. Tbid., pp. 495, 496.

2. Phil. 2:80
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(3) The Mediator acts as God's representative and as
the Second Adem. Omly he who is true man can suffer from his
connection with God. But the way in which Christ suffers from
His connection with God is only possible to Him because He acts
as God's representative. The depth of Christ's suffering is due
tc the cause for which He suffers. He knows He is wholly iden=-
tified with the cause of God, therefore He is in a position te
identify Himself completely with man and to feel "the whole
misery of man". Christ is the only One who confesses His unity
with humenity in the sight of God, ané'whe acts in the sense of
this selidarity.

Christ is the man Well—pleaéing to God, the ideal man,
unaffected by the Tall, the "Second Adem". In Him the nature of
man is resbtored to harmony with the Divine Creation. Here,
Brunner says, one must carefully avoid the errors of Rationalism.
That Christ is the "Second Adam", "the firstborn among many
brethren” and "heavenly Lord" is explained by more than psychologice
a8l reasoning. It is strietly objscbive. Christ can only be the
men in whom God is well pleased, the sinless One, the One who is
truly ome with humenity because He is slso at the same time more
than man. He is the Son: of God.

It is characteristic of the Mediator that not only dess
He identify Himself wholly %ith men, but alsc that He is absolube-

ly united with God. He comes t0 men as the One who has no humen
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aims; His whole purpose is directed towsrds the things of God.
The rhythm of movement is a descent, the One who comes, it is an
act of One who brings something to man. The fact that He is One
with God, in such a way that the cause of God is absolubely His
own cause, mekes 1t possible for Him to make Himself the servant
of humanity, who gives His 1life for the race. He is the Unique
Saviour.

(4) The Mediator suffers vicariously. The death of
Christ is an ultimate act. It is a sacrifice offered by Himself.
It is the suffering of the Messiah; it is the suffering of the
Person who can be none other then Himsell,

There is a blending of the divine and human elements
in His divine vocation. The way in which He approaches sinners
could not be taken by anyone else. This service of humanity is
not exercised in the general ethiecal sense, but in the Messisnic
sense. It iz divine help, the help of Gode-the kind man could
never bring. |

Christ's death ocan be described as ridelity to vocation"
in the sense that He had particular wvoostion end His death is en
integral part. He "came to suffer". Christ's Passion and Death
is not a moral test which He endured successfully, but o divine
deed and a divine revelation.

Brumner rescts stfongly against Anselm's impersonal

substitutionary transsction. He says:
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"For vicarious offering (substitution) is something entire-

ly personal; it is persomal in thst dual sense which

charscterizes the personality of the Mediator. In this

process the Mediator is acting viecariously both for man

and for God."
The meaning of personal surrender here is that of sacrifice and
& real surrender of life, of existence, of our life blood, humsn
self~-sacrifice for the guilt of others. Personal solidarity
mekes the suffering and death of Christ vicarious. A c¢lose union
subsists between the One who suffers and those for whom He suffers.

(8) God deals with humenity through the Medistor. In
the Passion, God is dealing with humsnity. This is a fundemental
perception. God is not merely teaching us something, or clearing
up a misunderstanding, bubt actually desling with us. God is sob-
inge. God deals with humanity as a whole, not ome particular
generation, but "all who believe".
This is the dootrine of substitubiomary atonement. The

Pagsion of this Man possesses divine significance. It has necess-
ary significanceynecessary from the point of view of God, =
necessary suffer?ng of man, Through this necessary suffering of
humenity the divine gift of salvetion is given. The Person of the
Hediator makes this possible. This divine sction is a specizl

act of God. Christ is the God-Mam. His death is the expistery

and substituitionary sacrificial oblation. Brunner succintly says:

1- Ibid-o, Pe 5010
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takes the

ditionsl forgivesess of God. Treonditionsl means Go

2

4

»

ivitistive. The Cross means that the Forgiving Ose reslly comes

o
éwdc

iy
<

ot

o sinful men. He comes to all., "He is taking our side, the

s

side of us #ll., Because He comes Lo us, we know He wishes to

2

heve fellowship with us: it is expiation,” says Brunner.

5 1

This bresk-~through happened once for all, Drumnsr un-

sssence of the Christisn Ffeith to belisve thet "in none obhsr is
there salvabtion™ so also i% is sssenbisl 5o belisve that it

happened once for =117,

¢ ™ a4 e ax . / Pre a8 e
(7) Did the Mediator come oanly im order to die? It is
nocessary bto clear up oue refers to the

death of Jesus and dis 1life =5 a vwhole. Bome hove wrongly con-

e

the sole purpose of Jesus' coming in order %o

gelived that
die? In the doctriss of Anselwm, the Atonement is almost Limid
to 2 celestial, legal transaction and the existence of the Medlstor

ss almost a "mesns” which was mecessary for the transaction.
However, the active obedlience of Christ must alwavs be

remenbereds. For the effectiveness of the explstory sacrific

sotive obedience must be g presupposition., Christts life snd

suffering must nob be separated. Rather, the whole Life o
should be regardsd from this double standpoint of suffering and
it o

sotion. As prool text Brummer cibes Fhil., 2:3... heocans

o

5 " = . g ¢
wwhe desth, even the death of The oross’.
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The Pession of Christ does not begin with His entry
into Jerusalem, but on the mysterious border line between time
and eternity. It begins with the "self-emptying", with the
"coming" of Christ., The Incarmation should be regarded from the
point of view of suffering, The "form of a servant™ is itself
the Passion, the descent inﬁé the lowlinessof human existence,
which culminates in the Cross. All Christ says and does should
ultimately be understood "sub specie crucis”. The Cross is the
tobal expression of the life of Jesus. |

In conmtrast to the thought of passive obedience, the
high activity, the oubtpub of grest energy by Christ is to be regard-
ed. He comes into a world domimated by the "Prince of this-w§r1d”.
He compares Himself Ho a men who breaks into a strong man's house
and binds him. He came not to bring peace but o sword., It denotes
exbreme effort, the use of all of cne's powers, a striding towards
the goal. The péychelogical historical picturs of the "Life of
Jesus™ shows us intense energy, an unconguerable will in the con-
fliot for the Kingdom of God. The meaning of this activity is

this: the divine condescension and thus the Pession.
P. The Atonement.

(1) Man is at enmity with God. Religion of every kind

is concermed with redemption., ian seeks deliverance from the

condition im whieh he finds himself. He seeks for redempbtion. But
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Is God reconciled through the blood-sacrifice of the Son? HNotice
that the New Testament not once says that God is reconciled. Cod
reconciles, but He is not recomciled. He reconciles Himself, but
in this process He is only the Cne who acts, the Une who gives.
He is not the Ome who receives. God reconciles Himself in Christ
to men. It is an objective happening, an act of expiation.
Brummer says, "Here we stand in the presence of the central
mystery of the Christian revelation: the dual nature of God, "t

But the wrath of God is not the ultimste reslity; it is
the divine reali%y-&hiah corresponds to sin. In Himself God is
love. This love can only be made known to men through special
revelation. But this revelation means that Divine Love "breeks-
through™ wrath., This revelation of the divine mystery of love in
the midst of the reality of wrath is the "propitiation™ (hilasmos);
God cammoet and will not contradict Himself. Even as the God of
Love, He cannot deny His wrath.

Brunner sums up the objective aspect of the Atonement
thus ¢

"It consists in the combination of inflexible rightecusness,
with i%s pemslties, and transcendent love; thus it means
that the world-dualism caused by sin, which issues finally
in death, is declared valid, and at the same time the overe
whelming reality of the Divine Love is also justified." 2

Cnly in Christ is the Divine Love truly known; only

1. Ibid., p. 519.

2. Ibid., pe 520.
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hers 18 it the revealed love, which has broken through a1l obsta=-
cles to resch us. It is charscteristic of the mystery of God

thet it can omly be made kmown through a special revelation. In

g

™ 2

Christ we know that God is love and nowhere else, Oubside of

Christ the God who is operstive in the world remains the sngry

&
Ged in his "opus alienmum™, "He who doss not believe is condemned

already snd the wrath of God sbideth om him," 1

Objective reconcilistion presupposes the subjscbive;

.

n is bthe presuppositicon of Justiflying faith. The Chrigte

[+
»
ru'
i
ol
pats
Q

0 o~y

ian faith hes alweys been firmly persuaded that "in Christ"” there

% =

is forgivensss of sins. The forgiving love of God cammot becom
real to mewm withoub the plobure of this event. For describing
an objective "bresking through® expressioms draws from trade,

such as right of purchase, galn, provision of nscessaries, are

These have sn esobtsric usage which the mere historian or

philosopher cammot understand. In this event forgiveness takes

EN

places. This solves the misunderstending of the Liberals. One

comes back to the simple thoughts of Jesus aboub the divine forgive-

ness .« Forglveness really happens.

(3) In the Atonement the subjective process 18 1NB80ES8aTY.
The objective charschter of the Atonement doss not rule out the

.

nacessity for a subjechive process but rather is really the aim

F the objecbive. This subjsctive process means thet for man sone-
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3

ss removed and recrested.

P

This mey be called recon=~

iz the narrower semse. The stain of gullt it~

2]
3
}-.«ul
¥
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ot
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self must be removed. This first element, thersfors, iz the act of

#

reconcilietion is the kuowledge that ome's gullt has been purged or

'1’t

ed by saying the oreditor's account is toram up before the eyes of

&

the debtor. A majestic act rod 1s made kunown hers.

The positive side of the covering” process is called

]
o]
[
e

Justification which is the diviame declerstion that so fer as
bgtsole bebween man and Him,
God omoe more speaks bto mar in bones of mercy aand not of anger.

Brummner gives

"Just as the tough of the royal sword trsmsforms s burgher
nto a nobls so the Al?i%f declaration of forgiveness reises
&

i
the sinmer into the state of righteousness.™ 1
It is nobt because He foresees the {inal destruction of
sin He declsres sin is nothing; on the counlrary, 1% is becauss, by

e

He camcels the existence of sin, that =

v finslly m

ple

ord both crestes snd renews the life of the world,

Thus the cenbral point, where the subjective and the

<

objective sspeots of Atonement meeb, is this: the Word of divine

hesrd

i
j£2]

Justification. Just as a word means nothing unless i%

his "sin is covered". In the New Testement langusge 1% is expresse
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s P

snd heard in such & wey that it is believed, so is it true in

ification cannot be separsted from the ’ wa*eati @

this case. dJus

C’?

atonement”, from the expiatory sacrifice of the Hediator. Just-

3

ification mesns the obilective transsction becomes to man the Word

(2]

co
of God, "When I know thet CGod iz really speeking to me I believe,”

says Brunmer.

(4) In this subjective experience, the Atonement be-

-

comes real. DBrumner makes much of the phrese of Irenasus, "Nostra

=

assumeit, ut conferret nobis sua {Jesus Christ, in His infinite
love has becoms what we sre, in order that He may make us entire=-
ly what He is). My self is crossed oubt, displaced end replaced by
Chrish, the Divine Word. This is the happy exchsuge which Luther

£y

spoke about. This forms the Ltheme of the Christian message of

he

the Esrly Church. + this poimt Bruwmer guobes from the Zpistls

to Diognetus and from Gregory of Naziansen Yo besr oub his point.
He says these ars sim@ly dif ferent ways of expressinmg the Feulin
phrases "Christ Jesus who of God is made unto us wisdom and righte-
eousness”. This does not mesm that Christ is s merely mystical
force. If this were so, this dymamic force would remsin relastive

EEs

like 211 thet is dymamic; but "He is my righteousuness”, This

ohigctive atbibude is the distiznguishing merk of faith., This is
tnd %)

peace. Lt is the objective character of the fact of Christ snd

;_s,
w
o]
o
¥
Lode
]
fe]
ot
e
<
&

of the Word of Christ which gives its charsobter to th
gxperience.

The Christ, who is a historicsl figure, is the Ome who
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offered His life on the Cross ss an explatory obletionm end sacri-
ficed it once for ailv is also the Oume who spesks to man im the
intimacy of faith. It is thus thet He "dwells™ within; it is thus
thet e is now reslly our rightecusaness smd our life, insofar as

one belleves.

Brunner sadds this weord of explamation:
"As the Medistor, Christ, in His Person and His Work is the
unfathomeble mystery of CGod, inmto which we cannot and ought
not penetralte, so also the Atonement in its persdoxicsal

combination of the subjective and a*ﬁ%ctzv&, of the histor-
ical and the present, of the VWord and the Spirit, is the

unfathomebles mystery of God., It is the mystery of the

Triune God. That God spesks for us is the mystery of the
Son; thet He spesks im usg is the mystery of the ﬁ?”flvon
(8) Repentsnce is *he presupposition of Atonement. God

speaks His Word %o men. God glves faith, God's Word is the comtent.

the form of

!.J
st
]
&
fede
z"\

Brummner expresses it this wey, "God's spesking

Faith; but 4% atlll remeins truve, T must belisve". In this union of

felth, however, (od remsing God and wmen remsins msn. There iz no fusioa.

It ie of course true, that in the last ressort even
repentance 1s the work of God and is oaly fulfilled in faith.
I+t slso precedes faxtu; Repentance is = senge of
of being wroag, the senss of needing God, ths feeling
this aumstiﬁuﬁas the point of coumbsot for faith., It mesns open-

ness bo God.

Hemoce repentsnce is the presupposition of stonemenb.
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To be willing %o repent mesans thet ome is willing to mske stone-

ever will really and truly meke stonement will in the

*

The gift of s "brokem and s combtrite heart™ is not

bestowed uatil a man sees that nothing can help hiwm save this one

&, 'y

incomprehensible saorifice. It is only im feith in the Atonement
that repentance is completed. To repent means to recognige the

necessity for punisbment and to be willing to scosph 1t. It was

due to Rebtionelism and 86ill more Lo Naturelism thaet these

imporbant truths have been obscured for the modern man. The

3

Rationslist Abelard svolved the doctrine and during the period

of the mnlightenment the deooctrine of Abonement almost enbirely

disappeared. All these purely subjective systems lack the pr

=

fournd semse of guill, the esrnsstness of repentance.
(6} The Atonement is the beginning of redemption. The
g P
Atonement ig c&ﬂtr@1~~1ﬁ poinbs backward to gullt end the present

state of man bub it also poinbts forwsrd to reslizatlon. It polmts

&

beyond itself as the Word of perfect restoration snd fulfillmeat.

‘orgivensss also ilmcludes ﬁﬁﬁ promise of redempbion. The Word of

£4

reconciliation would not be the Word of God 1P it were nok +the

‘T‘!

beginnis g of redempbion. Fallbh is power, energy, the principle

) i

of 1ife, the moral power of repewal. Ths U

]

sdintor is the Door.

Therefore through this Door ome goss into a2 new world, to the
& 2

Kingdom of God %o perfection.
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2:13 as proof text. Salvation is being elected, and being elect-
ed is salvation. What is more, it means having been elected from
eternity.

This electing has become manifest and effective in
Jesus Christ. We have been chosen in the Son of God, from eter=-
nity, and in Jesus Christ this love of God now apprehends us.

In feot, faith is really nothing but te know and receive the
eternal election of God in Jesus Christ. The chosen are there-
fore the seme as the believers, the same as those who belong o
Christ through faitﬁ.

Hes God therefore rejected others from eternity? He
says the astonishing thimg is that neither Paul nor the Bible
snywhere draw this conclusion. One does read in the Bible about
those whom God has rejected but never sbout those whom He has
rejected from eternity. Brumner peints oul that the vessels of
wreth in Rom. 9 are yet fiﬂally to be saved in Rom. 11, He makes
this stetement:

"In this matter Paui and the entire Bible are consistent-
ly illogical. The Seriptures refuse, as it were, to draw
the conclusion which logic would like %o drew from the
concept of eternal election into the opposite directionm.'l
He adds that no part of the Bible so closely spproximates the
thought of the "double decree of predestination” as does Romans
chapter nine; and nomeso closely espproaches the doctrine of uni-

versel salvation as the end of EHomans eleven.

1. Ibido, e 15%.
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If one ssks why, these chapters im Romens give the

answer. Only the believer cam kmow aboubt electiom. Talt

gift, is commended. Man wmust belleve. The

Word of Christ is being proclsimed bo =1l nmations, with the claim

%o obedience. What matbers most is the decision of faith. If
you do mot beslieve, then you alome are to blsme for it. But if
you believe, then you kmow it is embirely God's gzift, his grace,
Simce 1t conmcerns the declislon of fuaith to recelve God's eleoction
through faith, the cpposite of slection is thus never predestina-
tion o perdition huﬁyamﬁeiiﬁf, the possibility brought sbout by
one's own fault snd of which one is waraesd,

Brumner's doctrine of election is very strong end veb
cne nesads to besr in mind %i& doctrine of maw slong with i, In
his other writings he has said thet the origin and meaning of
man's existence lie in the love of God., Man has been crested in
order %that he may reburn the love which the Creator lsvishes upon
him, #8 responsive love., Bruaner emphatleally insists thet men
iz no subomaton; he is nmot like s child’s doll, which says "yes"

orly when it is pressed om the right spob. Self~kaowledge and

gelf-determination sre the wonderful awxd dangerous priv
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humen exisbence, Men ls the belnmg who understands himself snd in
this selfwunderstanding decides or delermines whet he shall do.

¥em is mot unconditiomally subomomous, for his fresdom

is restriched by the very character of his Se¢lf. He is crsabed

[
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in such & way thet he cammot cut himself off from God, who is
the source and ground of his personality, and life. He is free
to choose what his abtitude toward God shall be, but he cannot
avoid the consequences of his choloce.
A Pinal word. In the Divine~Human BEncounter, Bruaner

S2Y8,

"The Biblical doctrine of eternmal election means nothing

more than this that the divine election of man corres~

ponds to the humsn electing God as Lord. 3Being kumown by

God is the same thing as being elected and being elected
gorresponds, like the divine love, to men's love for God, "L

He Summary.

In Brunner's presentstion of the Alonement, the words
repeated most often are "real”, "actual”, and "objective". He
is o réalist through and threugh. It was interesting to observe
that Brumner quoted more frequently from Luther than from Calvin
in this area of his theolegy.

In contrast to Idealism in every form the Cross must
be understood as the Divine Act of Reconcilistion., In contrast
to Schleiermacher's humsnistic religious point of wview, the Cross
is an ascbual objective trausaction. God has revesled Himself in
Christ, but the aotual obstecle of guilt stands inm the way.

Guilt is mnot conorete, it is something persomel, it is the perverte

ed attitude boward CGeod.

1. Emil Brumner, The Divine-Human Encounter, tr. by Amandus
W. Loos, (Phila., The Westminister Press, 19453, pp. 52=54.
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2in ageinst God brings a personal reaction of wrath.
God's wrath is the negative aspect of the Divine Holiness.
Throughout this study ome is aware of a high concept of the
transcendence of God. As man recognizes the reality of wrath,
he sees & great gulf exists between God and him. TForgiveness
would mesn the removal of the obstacle of sin, the conbtrsvention
of the logical result of the world law and can take place only
as & real divine act. But even then forgiveness would need to
be imparted in such a way that the holiness of God, the inviola-
bility of the law, énd the logioal demands of the pezal order
would still be maintained. It is through God's majesty, His
freedom and generosity that forgiveness as a gift comss to man,

The analogies of satisfaction and sacrifice have an
importent place im the Atonement, says Brunner. These ideas are
decisive in New Testament thought. Brumer is appreciative of
Anselm's atonement thought and describes it as ™mesterful. Yet
he deplores tﬁe one-sidedness of its exclusive satisfsction emphs-
sis. He said Anselm was faulty in that guilt was regarded as
something concretes.

?enal%y and guilt ideas are deep-~rooted in the knows
ledge of divine law and yet God camnot repeal His lew. The law
is the manifested Will of the Lord fod, idenbical with Himself,
snd unchangeable.

%

S3in is an infringement of God's glory, is a resction
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agrinst the order for which man wes oreated snd slters the nature
of man im that he cammot find his way back to God. Terror strikes
the heart--man can only expect ruin.

s

he forensic expressions such as law, lord, sovereign,

+3

serfdom, properdy, guilt, penslhty and judgment demote vitel force.

Only those who disbort the comcept of God's Holimess object %o
their usage, The forensic terms do not express & primitive imstinct

of revengs bub give the law a vital foroe which r

Just Judge, whoss punishment
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is to be feared; only He can meet msn and alter the situstion. It

on of God dosge.e The sotusl

%‘?')

i Just this which the coming of the
coming of God, the actusl divine transaction et the (ross provides
the solubion. The Hon of God pays the debt which man could not
§Qy. The mystical path, or the way of the Enlightenment would
heve been chesper bubk these are not true Lo the facts of the case.
The ritual idea is of grest significsnce. It well por-

treys the bt of the necsssary covering of

‘1:9
reminder that ow 1life is destined for the wrship of God. The
sacrifice of God's Son removes the existential denger of a broken

relation between God and mmn, Ribtusl ideas nust be held in

balance with forensic idess. This Asmselm fallsd o do.

%
B

If ever the way %o God is reopemsd, a once for all explation is
the only solution. God slone csn expiate. UGod does more than

appear Lo will the desth of the wicked, death is the result usless



somebhing tekes place to satisfy divine anger. The equivalent
is only %o be found in the sacrifice of God's Son. It is Ged's
action, it is s real act of expiation. In the idea of the
eguivelent sacrifice,ome seessomething of the extent of the

.

injury %o the world order and the guality of the disburbance.

Expiation expresses the love of God, Divine Love is
known by the greatness of the resistance which 1t overcomes.
Apart from this event God's Love would simply mean the moral idea
of purpose, a concept similar to that of Plato or Aristetle.

But here Love is pafsonal. The selfwmovement of God breaks down
the resistance--is this not supreme Love?

The Mediator, the "Nostra Assumsit" became what we are,
in order to meke us what He is. This is Irsnseus' dootrine of
"recapitulatio” which Bruaner wishes to emphetically reemphasize.
The Mediator completely identifies Himself with humenity. By a
personal, viecarious action, the lMedistor suffered the wrath which
comes to man from God. Christ scts as both God's represenbative
and as the Second Adem. He is whoelly identified with the cause
of God and alse the ideal mmn. The meaning of persomal surrender
as seén in Christ is thet of sscrifice and a real surrender of
life, of existence, of ocur life blood, human self-sascrifice for
the guilt of others. A close union subsists bebtween the One who

suffers end those for whom He suffers. This is very different

from the impersomal substitution sbout which Anselm wrote. God



up & misunderstzanding but is actuslly dealing with man. This is
2n sobion which happened once for all.
Uid the Mediator come only im order to die? The aotion

is more than lsgel tramsdotion, there was sobtlve obedlemce., 0is

wad nobt psasive Ob?ﬁl%ﬁ@@ but his grest energy denctes exireme
g S ey SN B e S o Tide e g 34 % T O g
effort=m~a striding towerds the goal. It was a divine condsscenw

sion and thus the Passion.

.Reconcilistlon presupposes enmity on bhoth sides. lan
is &t enmity with CGod and God is ab eamity with memn. The love of
God is mpde known bo mem through wrath. This revslation of the

divine tery of love in the midst of the reslity of wrath is

c’t
o

propifistion. Cbjective reconmcilistion presupposes the subjechive

%

there is forgivemess of

the act of reconeiliatio
has been purged snd his sin is covered. The posibive side of the

covering process is (od's declaration thet no longer sny obstacle

exists bebween ymn snd Him. This 1s Justificstion.

Repentance is the presupposibion of Atonement, Repen-

s s £ o - o By 3 T -, ey a5
atonement. 1% is only through faith in the Ltonement that

repenhbance is completed.



g m
. wo g @ s ,
Ex o} =5 (] [ ko
o - O o (o] @
- o b g © ot @ £y o
2] s 84 * Bl ] o o a dy ok
=} =t [ @ oo 3 st 15 e
k] ot & B o @ B [} 7
&0 E ¥ o w e U 9w B
] el w b s i 9 -+
] 9 W o g C] & 2] o
b 2 =N o o o D
+ o & o 1 HoooH =t
@ @ & . R o B )
4 St o e ® X ot
35 o o Gt s Gt Ao B
jand & ey (o] (=] ° & s
s £ & 42 4 g o) o e
P [&] w o ord [ o £ @
hd w3 i e L] e I D By el
" oe] @ 5] ] [ © o] 51 3] i
wl o @B - s (4] i) 4 o s} £ L]
ot ) 2 S £ £ o 2] s e £ :
24 &3 Gt .ﬂ [ o o @ @ S m :
o ; © ] 7 W@ G o o3
= & e ot 43 3 . spd i A1 o
. Sy [ o @ st e » i3 4 . ul G
i oA 4 % (] ! % == b 0 et [
© Re ol 5] el #1 I g
w3 # pe f ] @ ] N a O gt @ & ped
fa] e < L= i & L fut [+ 43 o 5]
ot o sl o) i ) 4 G e ] pd i
o3 R 43 w i jen] 1) . 3 RE
] ] 4+ @ w0 i @ o 2 43 [ [
42 e @ o =1 £y W ® ot ) .
=1 o] ord £ ) 3 ® {24 P b et et i
e e 4 43 73 o 74 < o o ol @ £
@ o < o W aed Lerd e ol . o
W v @ < o & w 3] 4 o Gy @ od
& 3 3 ] . o o s @ &3 o) e
o] £y @& i et Lt <1 |- opef wr [
&0 . St & & ) o @ - 43 @ o @
4 2N e -t B ] £ & o 3 e
o = @ L % ek o o B sed i i
& [y w o3 < i W <
o | ol . e 45 @ o P &
b v & = 4 L s De
5 2 £ 4 ¢ =i = £ 43 i
o O 5 4 St % % @ [s] o]
2 ,m ww Ly G wm e = © o+ -
£ 3 o] 5] 5 3
o # & g # @ & o -
o) @ o £ w 3 o o ] o= oy
opd Ty 3 42 ord = ] E 43 42
K L4 ' & el 4 G ] W ]
B9 w8 o @ 0 @ 5 ©
Gy » o - z 2 5] R o ) o et
o it it o &0 o ES) a3 4
] e O @ ] 2 el " = s =]
43 =5 4 N & ) e b b 5
=} n @ o ® jai [ ot # 8 o o
oot &y e ot o o e |3 o @ o e
o o 2 £ Fes] K at [ I 53 . =
20 B v £ & sl 4+ O B £ © + g




CHAPTER 1V.

CONTRASTS AND SIMILARITIES




CHAPTER 1IV.

CONTRASTS AND SIMILARITIES.

It was the purpose of this thesis to imvestigate the
writings of Dr. Orton Wiley end Dr. Emil Brumner relating to the
doctrine of the Atonement. It has proved an excesdingly wvaluable
study to see the particular points of emphasis of these contempor-
ary théologians. By way of summary, it remains to consider areas

of difference and similarity, concluding with a brief evaluation.
4. Basic Differences.

(1) As was seen in the biographical sections, the back-
grouads of these two men are entirely different. Wilsy, schooled
in Arminien dogmatics, follows in the lineage of Wesley, Fletcher,
Miley and Pope. He was a college professor and administrator and
his writings take the form of the traditional, systemetic approach.
Bruaner received his formal educsbtion at a time when religious
liberalism was at the height of ites influence and he was trained
as a libersl. He follows Barth in that his writings are sharply
reachionary to all forms of liberalism, Brumner, for many years,
was professor at the University of Zurich and his approach to
theology is that of a theological professor. He sees the problem
through the eyes of an intellectual facing the scientific, humane
istic temper of the m@derns. Brunner sets his theology in rela-

tion to the intellectual needs of those seeking reoriemtation of

modern culiure.
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(2) Revelation stands between these two men. They are
poles apart when it comes to the subject of révelation. Although
this subject does not come under direct scrutiny in this study,
yet it is imporitant to remember this in reading Wiley and Brunner.
Wiley says Christian Theology is based upon the revelatiom of
God in Christ, the record of which, in both its prelimimary and
its perfect stages, is given in the Soriptures. He mskes revela-
tion in its broader sense to include every manifestation of God
to the oconsciousness of man, whether through nature and the course
of human histery, 0? thréugh the higher disclosures of the Incar-
nate Word and the Holy Seriptures. Christ is the suprems revela-
tion of God bubt both the revelation and the Christian faith are
coincident with the Scriptures. Wiley makes this stabement:
"But the Holy Scriptures as the true and inerrant record
of the Persoral ¥Word, and the medium of continued ubbter~
ance through the Holy Spirit, must in a true and deep
sense become the formal aspect of the one trus and per=-
feet revelation."l

It is at the point of Eeripture that these twe men diverge.

Brunner would not, by any stretch of imagination, meke
revelation ceincident with the Holy Seriptures. Vhile accepting
many conclusions of higher criticism, he regards the Bible as being
e humen word aboubt the Divine Word. He asks the question, "Where

can we find correctly the revelation of God?" and the following

reply is givens:

1. H. Orton Wiley, Christian Theology, Vol. I, p. 125.
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"The familiar pleces of modern philosophy where revela-
tion was vouchsafed are now discovered to be empty of
revelation; nabure which is itself caught im comtradic-
tien of good and evil; smd the human soul which is form
between goodness and sin. Only at ome peint is God re-
vealed: in the person of Jesus Christ, the Saviour.
Christ embodies for reason all the difficulties which
revelation engenders: paradox, conbtradiction. But for
faith He is the rescolution of the parsdox, the abolishe
ment of the comtradiction.ml

(3) As is to be expected, some of their primsry defini-
tions differ greatly. Brunner, within the framework of the
Reformed Church and Wiley, a spckesman for the Wesleyan-Arminian
position, vary in their definitions. For example see the definie-
tions of "sin" and "faith".

Brunner says sin never becomes a gualibty or even a
substance. Sin is and remains an act. »in is never a state, buk
it is always en act. ZHven being a sinner is not a state but an
act, because it 1is being person. 5in is the act of turning awey
from (od. However, for a fair treatment of this one needs to
furn to Brumner's discussion in "Men in Revolt".?

On the other hand Wiley defines sin as existing both
as an act and as a state or cendition. To him sin is a voluntary
separabtion of the soul from God, a volunbary transgression of =

known law. He further explains that guilt is personal blemeworthe-

iness which follows the personal sct of sin and involves the two-

l. Bdwin Bwert Aubrey, Present Theological Tendencies (WNew
York, Hsrper and Brothers, 1936}, pe 97.

2. Emil Brumner, Man In Revolt, tr. by Olive Wyon, (Phila.,
The Westminister Press, 1947), ppe. 145 £f.
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fold idea of responsibility far the sct, and a liability to
punishment because of it.

Concerning faith, Brumner places the doctrins of
Justification by faith at the cenbter of his thinkiang. Revela-
tion is the objective aspect of faith. It is that which makes
faith possible. So th%t faith is not generated from within; it
is forced upor us from withoub. Revelation is complete only
when a men recogrizes Jesus as the Christ. The moment in which
this happens, the individual confesses himself a simmer snd in
the orisis of f&iﬁh.csmmits himself to the Saviour. This corisis
experience on the negabtive side is the sense of not being at home
in the universe, on its positive side is "decision". Men's present
existence is an exisitence~in~decision. Thus faith is defined as
decision., Existentisel thinking, for Brumrper is reslly a synonym
for faith. But the way in which the decisionm comes sbout is des~
cribed in "Schicksal und Freiheit" in Neue Schweizer Rundschau,
(1938, Heft 9, p. 533, not translated)

", o o the will of God encoumters man, that will which

makes ebsolute claims upon him. From that place where
tims and eternity meet, an imvisible hend strelches out
after me, vwhich seizes me, the hand of the {restor, who
cleims me His creature for himself, and draws me to Hime
In this persen, Jesus, God himself speaks to me."’

In comtrast to this Wiley savs falth is credit given te

the truth. It is that principle of humen neature which accepts the

1. Paul K. Jewebtt, Emil Brunwer, An Iatroduction to the Man
and His Thought, p. 25.




unseen as existing, and which admits as knowledge that which is
received on evidence or authority. It is to believe, to trust.
Seving faith is not a different kind but also has & primary ele-
ment of trust. It is person#l trust in & Personal Saviour. The
efficlent cause is the operation of the Holy Spirit, and the
instrumental csuse is the revelation of the truth comcerming the
need and possibility of sslvation. Thus there is a divine and &
humen element in faith. There is s vast difflerence between the
monergism of Brummer and the synergism of Wiley.

(4) Focal Poinmts of Interest are very different. The
theology of Brunner has been called a theclegy of protest. It is
e protest against the liberalism of the rimeteenth century, against
the subjectivism of Schleiermacher, ggainst Ribschl and his school,
against the whole movement of the Socinians. He is oppesed to all
férms of idealism and mysticism and one is continually aware of
this slent as he reads "The lediator™.

Wiley is contending ageainst High Calvinism chiefly. In
his emphasis upon the love of God as well as the justice of Cod,
in the Godward and menwerd aspscts of the Atoneéent and in the
section on the extent of the Atonement one is perticularly sware
that the initial issues which caused rupbure at the Synod of Dort
are still in evidence. The definition of graecs, predestination
and election is very different from Brunner's. Wiley strongly

supports the Remonstrant's side of the debate. These are sonme
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of the arsas where basic differences exist in the theology of

these two men.
B. Striking Similarities.

(1) It is interesting to find a large place given %o
the love of God in the Atomement. TIn esrlier frestments this was
s forgotten aspect. Hear Wiley as he says, "The atonement is
grounded in the nature and claims of the Divine Majesty. The
nature of God is holy love". He proceeds at much length to expound
this point. Hear Brunner ss he says, "The essence of the Cospel
consists in this, that here is & real event, a sign of the real
gulf between God and men snd a sign of the real movement of God,
sn event which shows up both the sericusmess of our position and

the unspeskeble wonder of the Divine Love.” This becomes a major

theme of his writing.

(2) Christ provides am' objective Atomement., Christ is
not clesaring up a misunderstanding but actually made full atonement
for all humen sin. This is prevelent in the thought of both men.

& subjective explenation as in the theology~of Schleiermacher or
Socinius 1s fer from satisfactory to them. Brumner ably sums up
this thought by pointing out that something which actually is bee-
comes snother kind Qf reality. Man is guildty in the sight of God
end God is holy. There is no other solution on the basis of the

"is" then judgment. A real solutiom, real redemption out of this
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situation is only possible by a real alteration in the situation
itself, by means of a divine transesction. This is the thing that
heppens in the coming of Christ, the Son ef God. DBoth men agree

that God initiates the action to bring solution. This is the

self-movement of God and demonstrates His love. The Atonementd
is God's method of becoming immenent in a sinful race. God who
is transcendent is immenent in Christ. Omnly Christ could make
possible a once~forw-sll reconciliation. Thus there is agreement
in that Christ is an historical figure and it is He who offered
His life om thé Cross as’an expiatory oblation and sacrificed

it once for all.

(3) Both men place primary importance upcn the vicerious
aspect of the Atonement., By vicarious suffering, Wiley means that
suffering not only endured for the beneflit of others but also +that
which is endured by one person instead of snother. It encompasses
both the ideas of substitubtion and satisfaction. Christ teok
man's place and accomplished that which man could not possibly de
for himself. Satisfaction was rendered by One who was both God
and man. His human nature penally Suffered; His Divine nature
gave infinite worth to the sacrifice. Brunmer stresses the per=
sonal espects of vicarious suffering. IHe says vicarious offering
is something emtirely personal; it is persomal in that dusl sense
which characterizes the persomnality of the Mediator. In this

process the Mediator is acting vicariously both for man and for
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Gode These theologicans are in agreement here.
Co Attitudes Toward Irenseus.

Bishop Aulén in his book "Christus Victor" has made o
great impsact upen the Christian world by once againm calling us
back te the "Classic Theory" of Iremseus. It was not long ago
thet Atonement thought of the Patristic period wes passed over
lightly eas being an untenable ransom approach. Wiley remarks
that it was Iremaeus who first taught that Christ actually gave
Himself for our sims. Wiley further goes to the pains of quoting
this statement from Irenaseus:

"The Word of God (the Logos), ommipotent and not wenting
in essential Justics, proceeded with strict justice even
against the apestasy or kingdom of evil itsell redeeming
it that which wes his own originally, not by using vio-
lence, as did the devil in the beginning, bult by persus-
sion, as it became God, sco that neither justice should be
infringed upon, nor the original creation of God perish.”
(Adversus Faereses 1, 1) 1

Brunner maskes the word of Irenaseus the motto of "The
Mediator" namely: "Jesus Christ, in His infinite love, hss become
whet we are, in order that He mey meke us entirely what He is™.
He places much emphasis upon Christ, the "Nostra Assumsit". Since
to be guilty meens to come under divime condemmnation, Christ comes
under condemnation when he becomes what we are. The "recapitulaw-

tio" ides which is 2n sbsolubely evangelical idea, dominates the
& F}

older patristic literature om the doctrine of the Atonement, says

1. He Orton Wiley, Christian Theology, Vol. II, p. 233.




Brummer. This is first seen in the writings of Irenssus end means
that in His Som, God emtered into human existence by physical
union--He plunged into ths world of history ir all its sin and
corruption. DBoth theologians are agreed upon the importance of

Irenaeus, though Brummer gives more space to this than Wiley.
Do Attitudes Toward Anselm.

In all discussion of the Atonement, Anselm hes an impor-
tant place. DBoth of the theclogians do not in any way minimize
his contribution to this central doctrime of the Christian faith.
Wiley says:
"The acute and powerful intellect of Anselm possessed that
metaphysical intuition which saw both the heart of the atone-
ment and the heart of divine existence."l

Brunner £ays:
"The doectrine of Anselm is a megnificent attempt, but it is
neither the orly possible ome nor is it the orly atbempt
which has ever been made %o conceive and esteblish theolog-

ically the scriptural idea of +the vicarious sufferings of
Christ as & sacrifice and as a penalty."?

Wiley notices that it was Amnselm who gave the first
scilentific statement to those views of the atonement, which had
been held implieitly by the fathers. Satisfection to divine jus-

tice became the leading formulae. The theory of a ransom paid to

Seban was lald te rest omce for all and forensic Lerms were given

1. Ibid., Vol. I, p. 237.

.

2. Emil Brummer, The lMediabor, p. 440,
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x)

more prowminence than sexpressed by the fathers. The chiefl fault
of Anselm's theory, sccording %o Viiley, is that Christ renders
satisfaction Ho divime justice, not by bearing the penaliy of a

broken law in the simmner's plece, but indirectly by the scguisition
of merit. He disagrses with this basic umderstanding of satisfac=
tion.

As one reads "The MWediabtor™ he cannot bub nobice Brunner's
frequent references to Anselm. &ulén, in meking o summetion of

Brunner's thought, said that Brumner set himself to meke to Anselnm

an sch of reparation. Anselm’s working cut of the ides of the

@

sxpistory punishment of sin was an achievement of the first order
and it ssems to him no accident that the Reformers, notably Calvin
carried on the same idea. Aulén further says thet Brumner himself
wished to follow Anselm's general line of treatment and particular-
ly emphessizes the ides of lLew as the foundation on which the doc~-
trine of Atonement must be builb--Law is the backbone, the framew-
work, the granite~foumdstion of the spiritual world.
Brunnmer's chief compleint with Anselm is nolt with the

forensic ideas. He says these are necessary eand a right understend-

ing of them is vital Yo the doctrine. But Anselm's treatment is

-

so legal and impersonal., At one point he says

"Guilt, however, is not in any sense something concrete
{this may, perhaps, be regarded as the chief error in the
doctrine of Anselm); it is something sbsolubely personal,
it is the psrverted stbtitude towards God, therefore it is
something absolubely infinite, like the soul, like the



relation to God itself.™!
At another point Brumner refers to Anseln's treatment as profound
and masterly but deplores that he emphasized almost exclusively
the idesms of satisfaction and pemalty. He stresses other ldeas
have great wvalue, though the guestion of guilt and deliverance
from it ought %o stand in the very center of the messags.
| Brunner fufthsr oriticizes Anselm at the point of
absolute necessity. He says, according to Anselm, the Atonement
is deduced as something absolubte, which springs out ol the nature
of Ged, with referamée to His Glory. Brumner regards this as a
nen~-soripbural element in his dectrine. Un the other hand the
ides that God simply chose to act in this manner is something less
than the thought of the Bible. Therefore the idea of relative
necessity formulated by Calvin is the right one, in that from the
point of view of Christian lkuowledge of sin we cannot imagine any
other possibility of Abonement than that which has sctuslly taken
place im Christ,

The ?agsi@n of Chris®t is not a transaction as Anselnm
indicates, or a method of expiation ordained by God which gains
its value from the costly nature of the sscrifice--it is a person-
al ach, says Brumner. It is real, vicarious sction whers Christ
wholly identified Himself with the human race. Again Brumner takes

issue with Anselm.

1. Ibid., p. 443,
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Both Brunner and Wiley consider Anselm's thought as
basic to Christisn doctrine but repsration needs to be made. DBoth
agree that Anselm's thought needs to be amplified and so both of

them progsed from the sstisfaction foundation to construct their

revised and sugmented versions.
E., Bvaluation.

Getbing sbove the liberal dialogue of the late ninetsen-
th and early twentieth centurdes is like coming once again inte the
clear sumlight after being long under the cloud of subjectivism.

s

The brillisnce of Wiley's end Brumner's Atonement thought have
helped us realize the true wvalues of objective Atonement. This
trend of seeing the old ideas of the meaning of the cross, the
idess for which historic Christianity hes comsistently stood, is
indeed refreshing. I% is one of the heartening signs of the times
to find thess men recapbturing the views vwhich are in accord with
the New Testement and with Patristic doctrine. The "recapitulatio”
of Irenseus has practical meaning for us boday.

In this study it has been seen that there are broad areas
of sgreement and specific areas of dissgreement. In the foregoing
section, atbention has been called to these. But it is interesting

to find that present day writers are going beyvond the nparrow conw

fines of one particular category of atonement thought. Both Brunner

and Wiley range much farther than one of the traditional theories



of the Atonement, It wasuof very long ago that teo hold more
then one of the theories was unthinkable. But contemporary
thought hes gone beyond the limits of ome category.

That which Brumner says in his introduction has practi-
cal meaning. He says,

"I have nothing new to say; on the contrery, my main con-

cern is to meke clear that wha®t is said here has been the

faith of the Christian Church from the very searliest days.

He adds further, I sm more comvinced than ever that the

world needs nothing se much as the message of Christ, and

thet the Chursh needs nothing so urgently as medibabien

upon this message.”
To sey what he has said as sgainst the background of Schleiermacher
and Ritschl, gives great new impetus to the Church and one feels
the Church hes onmce again regeined her moorings.

Brunner is much enamored with dislectic=-existential
thought. The impact of Kierkegaard upon his life must have been
tremendous. The dislectical method moves from thesis fto antie
thesis and then seeks unity of the combradictery factors in the
synthesis. Diaslectical theology and the theology of crisis begins
in a reactlon ageinst the ineffectiveness of modern Christiamity.
It is ineffective because of its unrealistic view of humesm nsture
and secieby; it hes a teo sasy rebionality and escapes from the
agonizing problems of human experience. Much of this ineffective-

ness 'is resolved by the sctual coming of Christ, the deus~homo.

Brunner employs the dialectic method in writing and feels that the

1. Tbid., pe 14



w~ 138 -

truth mist often be expressed in conmtradictory stetements. Some
of these examples we have seen. These statements have a synthesis

which lies beyond contradiction, bubt many times the synthesis

cannot be expressed. A4s in the case of God's sovereignty and the

freedom of man's will, the syathesis camo?t be expresssd;-the full
understanding is left with God.
Concerning our human attempts to give adequate éxpressimﬁ
to the mesning of the cross Brumner says:
"Every ome of them is necessary and illumines the matter
anew but none for themselves alone are sufficient and
adequate. All thess expressions are radii of e circle
which point to onme center, vet without bouching it
Thus Brummer's contribution to present day theology is
of tremendous value. However, it is greatly regretted that Brunmer's
view of revelaﬁimn leaves so much to be desired. If revelation
must heve an historical foundation, how do we define its limits if
we reject the Cospel tradition as umbtrustworthy? If he can delete
the virgin birth, the empbty tomb, +the forty-day post-resurrection
ministry, and the bodily ascension, where does one drew the linef?
A full discussion of this problem lies beyond the scope of this
thesis. Since Brummer's theology has been described as a "theology
on the wing" it is to be hoped that he will vet become convinced
that the Bible is normative for theology and the Holy Scriptures

are a part of God's revelation Lo man.

1. Holmes Rolston, A Comservative Looks to Barth and Brumner,
Pe 125.
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Wiley has made an oubstanding contribution to present=-
dey theology. IHis systematic theology is based upom the divinely
revealed truths of Scripbure. ILowve, in his understending of the
Atenement, is a key word. This is a most helpful emphasis and one
that was meglected by earlisr writers. It is to be regretted that
one finds an overstress on propitiation to the exclusion of many
other valuabls aspects of the Atonement. Often one wishes %o
pull Wiley down out of his ivory tower and away from clessical
ebstractions and bring him %o grips with conmbemperary problems
and current trends ef thaﬁght. Yet principles for practical pro-
blems are there if one is patient enough to dig them out., Wiley
has a special sppeal %o all persuvaded of unlimited atonement and
conditional predestination and those within the Wesleyan-Arminian
tradition will regard him as their spokesman for many years to
COmEe

Barlier it was nobed thet the purpose of theology is %o
pass inbto conduct and so trensform us into itself. The preaching
of the Cross, as defined in these peges, will save theology from
the quicksand of subjectivism aﬁd.from the ideolatry of humanism.
It is worthy of a wvalid projection into life. These words will
take on new meaning for times such as these:

e « o God, who hath reconciled us %o himself by Jesus Christ"!

l. 2 Cor. 5:18.

2o Rom. 3:24,25.

. « . Christ Jesus: whom God hath set forth to be s propitiation”?®
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