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INTRODUCTION

Deuteronomy is the fifth book of the Pentateuch (Torah), which
consists of the first five books of tae 0ld Testament. This book owes
it title to a misrendering by the Septuagint of a phrase in Chapter 17
verse 18, translated "this second law-giving", This misrendering was
used as the title of the bookay these early Greek translators. It
should have besn translated "a copy of this law'".

The book of the Torah which Jesus quoted more frequently than any
other was bthis book of Deuteronomy. Jesus of Nazareth has been recog-
nized as a great teacher by most all people and religions, even if they
nave not recognized him as the Son of Gode. The quoting of this book
more freguently than any other book of the Torah therefore speaks well
for its value for teaching. Torah means “instruction" or "teaching".

Joseph Reider gives us a typical estimate of the importance of
Deuteronomy: "Both in form and contents it differs from the preceding
books of the Torah. In content, it enumerates a new conception of
religion, grander and nobler than any known to have existed thereto-
fore, perhaps the highest in the entire Eible”l. Therefore, a study
of itg view of education for the nation Israel 1o whom and for whom it
was written, should prove enlightening.

The aim of this present study is two-fold: first, to discover the

view of education which the book of Deuteronomy presents for ancient

. Joseph Reider, The Holy Scrivpitures-Deuteronomy With Commentary,
The Jewish Publication Society of America, Fhiladelphia, 1937,
page xvii.




Israel. Second, to interpret how the education of Israel is to be
accomplished.

The outline of this thesis is built upon a carefully conceived
wmethod of approach in four stages.

AE&rst, the Deuteronomiec framework is studied by posing three
guestions: a. What is the basiec form.of the Deuteronomic code and the
other discourses which surround it? b. How is this code and the other
discourses surrounding it related to the other parts of Torah? ec. How‘
is the code and the other discourses related to the early and later
prophets? ’

In the second stage, the Deuteronomic view of Israel's history is
explored by reviewing how the mighty acts of Yahweh in the life of the
covenant people are presenteds. Dut, even more significant for this
study is the manner in which the book reveals why Yahweh has done all
this for His people.

The Deuteronomic interpretation of the law (Torah) is investi-
gated in the third stage. In thié portion of the study it is possible
to discover how the law teaches Israel's obligation to Yahweh, as well
as its obligations in society when man meets mane

In the last stage the Deuteronomic aspect of the covenant is
studieds The covenant is studied as the culminating feature of the book.
Here the intimate relation between the covenant blessings and curses,
and the Beuteronomic view of education can be seen most clearly.

It is anticipated that as a consequence of this four-fold

approach the value of this view of education for education today may

be seen, This secondary result of the present‘study should point up




something which may be missing in present-day educational systems.
It may also suggest a method of education to be considered more care-

fully today, with both modern and Christian applications.




CHAPTER ONE

THE DEUTERONOMIC FHAMEWORK

The first step in a study of the Deuteronomic view of education
is fto understand the framework of Deuteronomy. Like the medical sbu=-
dent, we must study the skeleton, the bones an& marrow, that hold the
flesh together. Therefore, we must ask some important questions.

What are the important parts of Deuteronomy? How do they fit
together? What is their relationship to the Pentateuch (Torah) and to
the books of the earlier and later prophets?

These questions are to be understood as we study the Deuteronomic
code, its relationship to the Pentateuch and its authorship, date and
structure; as we study the other discourses surrounding the code, their
relationship to the code and the Pentateuch, and their authorship, date,
and structure; and finally, as we study the relationship of Deuteronomy
to0 the earlier and later prophets.

It is impossible in this paper to study in detail all the avenues .
of each questione. Therefore, the answers to the questions may be income
plete. Nevertheless, a basic understanding §f these questions and their
answers, according to present views, is necessary for our study. So,
we must attempt it. Possibly, the skeleton and its function will become
more clearly understood as we later study the flesh and its function.

Ao THE DEUTERCHOMIC CODE

The Deuteronomic code is generally believed to be chapters 12-26,

with chapter 28 as the conclusion to the code. It "may be described®,

says S. Re Driver,"broadly as a revised and enlarged edition of the




'Book of the Covenant'."l It is that body of special laws that deal
with such things as sacrifices and offerings; and administrative, perw
sonal, domestic, conmunity, and national relationships for tine people
of Israel. It is always concerned with the problem of idolatry and
the worship of the ¥Yahweh of Israel alone, as it applies in the regu-

lar events of the life of Israel in the promised land.

(1) Belationship to the Other Books and Codes of the Pentateuch

It can be said that the code's relationship to the other books and

codes of the Fentateuch is two-fold.

First, the code of Deuteronomy is dependent upon the other books
and codes in the Pentateuch. Driver's judgement would appear %o be
justified by the evidence he presents. "The different relation in
which Dt. stands to the other codes may be thus expressed. It is an
expansion of that in JE (Ex. 20-23); it is, in several features, par-
allel to that in H (Lev. 17~26); it contains allusions to laws such as
those codified in some parts of P, while from those contained in other
parts its provisions differ widely.®

It is first of all, therefore, dependent upon the history of the
nation Israel from its departure from Egypt, through the wilderness,
and to the east side of the Jordan river. The account of this history

is interpreted in Exodus through Numbers.

1 Se Re Driver, "Deuteronony", The Interpational Critical Commentary,

Te & T. Clark, Edinburgh, 1902, page zix.

2 SeRe Driver, An Introduction to the Literature of the Cld Testament,
Meridian Library, New York, 1956, page 76-TT.




These special laws in Deuteronomy were given to a nation unigue in
characters This nation"s history is a reality because of the inferven-
tion of Yahweh into history. Thig is seen in the birth and life of the
nation Israel. These people, to whom these special laws were given‘on

the east side of the Jordan, as they were about to enter that land pro-

miged to them by Yahweh, had a history that brought them to this pl ce.

Therefore, the code of Deuteronomy is dependent upon the history found
and interpreted in the other books and codes of the Pentateuch.

The D code is also dependent upon the laws and other codes found
in the other books of the Pentateﬁch. An important event in the his-~
tory of this people was the giving of the law at Mt. Horeb (Sinai).
Besides the decélogue, priestly laws and other community laws were
given to this new nation for its welfare. These laws are incorpor-
ated in the code to the extent that they were practiced by the nation
at the time Deuberonomy was written, or edited. Thus, ﬁe find some
similarities, and differences, between P and H in the code of Deuter-
onomy.l Nevertheless, for its purpose, the code was dependent upon
thesge laws found in the other books of the Pentateuche

Not only was the code dependent upon the history and laws in the
other books of the FPentateuch, but also upon the covenant established
between Yahweh‘énd His people at Mt. Horeb(Sinai)e. The establishing of
the covenant is first found, and its details expoundéd in Exodus 2af.
The special laws of the code presuppose a unique kind of relationship

between the Giver of the laws and fthe people to whom they were given.

1 D, 12:1-28 & Lev. 17:1=9; Dbe 14:22-29 & Lev. 27:30-33, Nu. 18:21-32,




This special relationship was established through the covenant. Thus,
the code ig also dependent upon the covenant for its fulfillment and
verification in the life of these people, as it was interpreted in the
codes and other books of the Pentateuch.

A second way that the code is related to the other books and codes
of the Pentateuch is one of exposition and expansion, As it has already
been said previously on page 5, the code is an expansion of the Book of
the Covenant, JE (Ex. 20-23).

It is one baing to state the laws required for this unigue nation.
It is another thing to expound them in order to make them clear and un-
derstandable for the people of this nation. Decause the book as a whole
is a teaching book, it is necessary therefore that even the law be putb
into the language of the average Israelite. Thus, we can see that
James Muilenburg's statement is true that "the book is addressed to the
average man of Israel; it is a layman's book, and it has the style and
content to which the layman would be the first to resyond“l.

Let us look at two illustrations of this, Exodus 21:12-1) deals
with the problem of one man siriking another so that he dies, either
wilfully or unwilfully. This law is exmmnded in Deuteronomy 19:1-13.

Exodus 22:29 says "You shall not delay to offer from the fulness

of your harvest and from the outflow of your presses®, This law is

expanded in Deuteronomy 26:2-11.

1 James Muilenburg, %*The History of the Heligion of Israel®, Volume 1,
The Interpreter®s Bible, Abingdon Cokesbury Press, Nashville, 1952,
page 325« '




The laws are not always expanded to such great lengths as the
above two illusirations, but in most cases they are expanded to make
them clearer, and "up to date®.

In general, therefore, the Douteronomic code is devendent upon,
and an expansion of, the other books and codes of the Pentateuch. This
should begin to give us an idea as to its funetion in the Pentateuch.

(2) Authorship, Date, Structure

Conéerning the authorship of the Deuteronomic code there are three
views and they are closely related to the date of the code. These three
views are: a. That Moses is the author. be That there was a Deuterono-
mic historianes c. That there was a Deuteronomic gchool. These views
shall be discussed as we deal with the problem of the date.

There are four theories as to the date of the Deuteronomic codes
a. Moszic auvthorship. be Early Date. c¢. Post-Exilic Date. d. The
Currently &Lccepbted Date.

The first theory maintains that Moses is the author of the book;
and therefore, the date of the code would be the Mosaic age. Joserh
Heider says in his commentary, "Ancient Jewish tradition maintains that
Moses was the author of all the five books of the Torah (the Pentateuch),
with the exception of the last verses of the Book of Deuteronomy des=~
cribing the demise of Moses on Mount Nebo“l. Moses is referred to as
the spokesman of the code by the book of Deutercnomy. It is important

to understand the supreme position of Moses as Yahweh's "law-giver®,

Reider, ope. cite, page xvi. See also G. L. Robinson, The International
Standard Bible Encvclopaedia, Volume II, page 836f.




Moseg is also the great prophet, and Deuteronomy is a prophetical
book., Throughout the 01ld and New Testament Moses is identified with
the laws of Israel (Joshe 8:32; Ez. 3:2; Dan. 9:13; Mal. L:l; Lu. 2:22;
Acts 15:5; 1 Core 9:9).

S. He Driver takes a different view. He says, "Even though it
were clear that the first four bocks of the Tent. were written by lMoses,
it would be difficult to sustain the Mosaic authorship of Deuteronomy"l.
Driver continues to say, *In the first place, though it may appear para-
doxieal to say so, Dbte does not claim to be written by Moses: whenever
the author speaks himself, he purporits to give a description in the
third person of what Moses did or said“z.

Briefly, other reasons for discounting the Mosaic authorship and
date are: Conflicts of legislation and priestly laws (Dt. 15:1-11 and
Exe 23:10f; Dt. 12:17f and Nu. 18:18); difference in writing style;
conflict over "the place which the Lord your God will choose® (Dit. 12:5,
etc.), and "an altar of earth you shall make for me...in every place"
(Ex. 20:2/1); and the prophetical emphasis over aéainst the emphasis of
the priest.3 Thus, Mgsaic authorship and date, using S. R, Driver's
analysis, does not prove satisfactory for our study.

With the view of Moses as the author of Deuteronomy not proving
satisfactory,rthe remaining vievs of the Deuteronomic historian, or a
Deuteronomic school remain. Keeping these two views in mind we now

turn o the remasining theories.

Driver, An Introduction to the Literature of the 01d Testament, p. 82.

2 Ibid.’ page 89—90.

3 Ibide.s pages 82-9l.




The second theory for study is the theory concerning the "early
date® of the code. The principal sponsors of this theory are Cesirei-
cher of Germany and Adam Welch of Scotland. ZEach worked independently
of the other and came gquite closely to the same conclusions, though
Welch's theory came out later than QOestreicher's.

'Their theory discounts the validity of the account of Josiah's
reform in 2 Kings 22f and its relationship to "the book of the lawt,
They also discount the validity of the emphasis on the centralization
of worship, which is bdsed upon the translation of *the" place of wore
ship (12:5, etce)e Welch translates "the" place as meaning "any"
place.l

Julius Bewer said, “Oestreicher2 maintained (1) that the story
of Josian's reform in 2 Ksngs 22f is interested not in the centraliza-
tion of the cult in Jerusalem but only in its purification for all hea-
then and especially Assyrian elementis both in Jerusalem and elsewhere.
(2) that the original D did not demand an absolute centralization of
the cult at Jerusalem but only a relative one at several local sance
tuaries"s.

Welch says in his book on the code that "The Deuteronomic Code

is the outcome and one expression of that religious and national

1 Julius A. Bewer, "The Case for the Early Date of Deuteronomy®, Journal
of Biblical Literature, Volume XLVII, 1928, Society of Biblical Literw
ature and Exegesis, New Haven, page 309; Adam C, Welch, The Code of

Deuteroncmys

2 The Oestreicher, Das deuteronowische Grundgcesetz, 1923.

3 Bewer, ope cite., page 306.
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movement which was in Benjamin and Ephraim, and which in its beginning
is associated with the personality of Samuel"l.

However, it is difficult to disprove the validity of 2 Kings 22f.
Als0, the centralization of worship after the exile even up to the fime
of 70 4.D, is generally accepted as an outgrowth of Josiah's reform and
"the book of the law®; and even in Deuteronomy the feasts are to be held
at "the place" (Dt. 16:16), Though some scholars believe there is some
validity to the theory put forth by Weleh and Oestreicher, nevertheless,
we shall have to stick quite closely to that which is more generally
accepted.

The "post-exilic date® is the third theory. This theory says that
the book originated after the period of the exile, after 500 E.C. One
advocate of this ftheory is G. Hélschef2. The advocates of this theory
say that "Deuferonomy origina£ed in the same priestly order which later
shoved themselves hostile to Nehemiah. It was no officially introduced
law-book, but a program of reforms proposed under priestly auspices“B.

This theory also rejects the narrative of 2 Kings 22f containing
Josian's reform. The school of C. P. W. Granberzg also maintains thét
there was ignorance of Deuteronomic life at the time of Josiah; that

Deuteronomy is not known to the literature after Josian's reform; and

L Adam €. Welch, The Code of Deuteronomy, James Clarke & Co., London,

192}, page 206.

Ge H8lscher, "Komposition und Ursprung des Deuteronomiums®, Zeitchr.
fur altzest. Wissenschaft, 1923.

Lewis Bayles Paton, "The Case for the Post-Exilic Origin of Deuteron-
omy", Journal of Biblicazl Literature, Volume XLVII, 1928, page 323.
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that the book of Ezekiel shows unmisbtakable acquaintance with Deuter-
onomy.l

If it were true that the book was written after 500 B,C. there
should be evidences of the exile and the period following it in the book,
but, as Paton says, "there is not a hint in this book of any release of
the Jews from exile, of a return to Jerusalem, of a rebuilding of the
temple, or of a resboration of the Jewish community”z.

Since these theories have not been satisfactorily maintained,
even though there may be some truth in each, we turn now to the "currente
1y accepted view" of the date of the Deuteronomic Code.

The "currently accepted view" adopts the validity of 2 Kings 22f.
It also recognizes in substance a Deuteronomic emphasis on the central-
ization of worship.

George Dahl says, "The current view of Deuteronomy'dates back in
its essentials to the appearance of de Wette's Dissertatio Critica in
18Q5"3. In general, this view says that *(1) Deuteronomy, either as a
whole or in pardt, was compiled at some time in the century preceding
the reforms described in 2 Kings 22f as carried through by Josiah in
621 B.C.; (2) It furnished the immediate inspiration for these reforms,
and served as the program for them; (3) Deuteronomy is essentially a

prophetic, not s priestly, document-this despite the fact that its

1 Ibido, rage 33&-335'

2 Ibides page 336.

3 George Dahl, "The Case for the Currently Accepted Date of Deuteronomy’,
Journal of Biblical Literature, Volume XLVII, 1928, page 36l.
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final form shows priestly influence; (4) It must not be regarded as

a formally adopted legal code, but rather as an ideal program; (5)

The chief formal demand of the book is for the centralization of the
cultus at the tempie in Jerusalem. Tﬁis involves also the abolition
of the local sanctuaries scattered throughout the land;'(é) In its
present form Deuteronomy is both very old and guite new; e.g., it cone-
tains laws that go back to the Eook of the Covenant, and thence in some
cases to a remober antiquity, together with additions made subsequent
to Josiah's time and even after the fall of Jerusalem in 586 B.C.“l.

Irf it be assumed that this ftheory is generally true there could
not have been oily one Deubercnomic historian as the author of the book,
but rather a series of Deuterconomic historians and editors, or a Deu-
teronomic- school. Even so its value for education is undiminished.

The structure of the code is very irregular. Welech says, "The
code has no 0rder"2. In general, however, Dt. 12:1-16:17, has %o do
with the place of worship for the nation Israel as a reacting cult, that
is, as Adolf Deissmann defines a reacting cult, where "the action of
the man is an action in response, a reaction"3 to Yahweh and His activ-
itye

Chapters 17-18 deal in general with laws of leadership and admin-

igtration; from 19-26 there is nothing in order, but a series of laws

1
Ivide, page 361-363.

Welch, ope. cite, rage 185.

5 Adolf Deissmann, Faul-i Study in Social and Reliszious History,
Hodder and Stoughton, London, 1926, page 118.
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are presented which relate to legislative, personal, domestic, social,

and rational functions and evenis. Chanter 28 seems to form a conclue

sion and summary to ‘the code, with a declaration as tg the consequences
of obedience or discbedience to the laws of the code.

The code forms the central portion of the whole book of Deuteron-
omy. We have seen that the code%s relationship to the other books and
codes of the Fentateuch is one of dependence upon and an expansion of
these books and codes. Even thougn there is some validity to the first
three theories concerning the date of the code (e.z. Mosaic, Early-Date,
and Post~Exilic Date), we shall be using the Currently-Accepted Date
for our study. Thus, through this study, 2 historical basis has been
laid for our real study of the Deuteronomist's view of education for
the peovle of ancient Israel, in so far, as this basis is used for
our study in the futbure chapters on the code. Let us now turn our
attention to the material which surrounds the code in the book of
Deuteroncny.

B, THE OTHER DISCCURSES SURRCUKDING THE CODE

A wealth of material, important for Deuteronomy's function and
sisnificant place in the Pentateuch, surrounds the Deuteronomic code.
In this section those remmining parts of Deuteronomy will be studied
in relation to the code of Deuteronomy and the other books and codes
of the Pentateuch. Following this study, the authorship, date, and
gtructure of these sections will be studied. The authorship and date,
of course, are closely tied to those theories put forth in the previous
section on the Deuteronomic code, and therefore, need not be repeated,

but additional material related to these discourses will be added.
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(1) Relation to Deuteronomic Code and Fentateuch

The first five verses of Dguteronomy (1:1-5) give us the location
where Foses spoke all the words found in the book, according to the text.
The time these words were supposed to have been spoken is also made clear,
There is a specific reference to Israel's battle with the Amorite kingse
According to this section this battle preceded the discourses which fol-
low. The account of the two battles with the kings of the Amorites is
found in MNumbers 21:21+35,

Chapters 1:6-3:29 serve as a historical narrative of Israel's
life from the btime the twelve spies were sent into the promised land to
the time that the words of the discourses were spoken on the east side
of the Jordan. This serves therefore as background for the D code to
follow.

The first forty verses of chapter four are a hortatory section
centering around the covenant with Yahweh in preparation for the D code.
The people of Israel are advised and encouraged to obey the covenant,
and have "no other gods" before Yahweh., One might say that we have
here a sample of that which is to came.

In discussion the relationship between the D code and the other
books and codes of the Fentateuch it was suggested that the D code was
denendent upon the events portrayed in the Pentateuch. This is also
true for the two sections in l:l-/:L0,

The events in MNymbers are referred to more frequently than any
other of the books of the Pentateuch, for this section of Dt. deals in
particular with the events which followed Israel's experience at Mount

Horebe
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However, the language and style is Deuteronomic in character.
Though the Deuberonomist is dependent upon the events irn Numbers, for
inétance. yvet he uses these events for his own parenetic purpose.l
The Deuteronomist summarizes the events and interprets them. Thus,
these sections are provhetic in character, as is most all of the booke.
These sections therefore form the historical backéround for the giving
of the law and covenante.

In L:jl~L3 we have the account of the setting aside of three
cities of refuge on the east side of the Jordan. This section is re-
lated both to MNu. 35:6, 9-34; Dbt. 19:2-13 of the D code; as well as
Joshe 20:7=S,

Chapter four verses &&-49 sérves as a title to the second dis=~
course. JThe second discourse includes the D code. There is here a
reference to Israel's coming out of Egypt, found in Exodus, as well as
to Israel's defeat of the Amorites, The Amorites lived on the east side
and south’of the Jordan river, and some groups south and slightly west
of the Dead Sea.

Exodus 20-23, and in particular the first commandment (Ex. 20:3),
forms the background of the next section of Di. 5-11. This section
also highlights the Deuteronomist's view of education, and precedes the
D code. This section is definitely related to the JE code found in the
other books of the Fentateuch because of its dependence upon, and ex-

position of, Ex. 20:3,

Y bt. 1:20-26 & Nu. 13:1-1k, 45, 32:8-13; Dt. 2:1-8 & Fu. 21:4~20;

Dt. 2:26=37 & Nu. 21:21-32; Dt. 3:1-11 & MNu. 21:33-35; ete.
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Following the D code chapler 27 is an injunction upon Israel to
keep the laws just given, and suggests a symbolic consequence of obeying,
or disobeying, them. This chapter makes frequent references to Exodus
and Leviticus.l

Chapter 28-29:1 is considered by S. R. Driver as the “"couclusion
to the Code (connected closely with 26:19)“2. This chapter was dealt
with in connection with the code (page 14), a2nd will be discussed in
greater deiail in the B section of Chapter four.

From 29:2-530:30 we have a third discourse. It serves as a sup-
plement, or re-emphasis, of that which was said before. I% pleads with
Israel to consent to the terms of the covenant, and warns it of the
consequences of not following the covenant. Though there are no speci-
fic gquotations from the other books of the Fentateuch, yet, once again
the events poritrayed in the other books of the FPentateuch form the back-
ground of the covenant relationship referred to here. Like l:1-4:40
it is distinetly Deuteronomie in character.

Moses continues to encourage the people of Israel and Joshua in
31:1-13. This section begins a series of appendices. I am using here
SeR, Driver's partitions.3 There is reference to what Yahweh has done

for Israel, and again, a reference to "the kings of the Amorites" (31:4,

L Dy, 27:15 & Ex. 20:kh, 23, 34:17, Leve 19:k, 26:1; Dt. 27:16 & Bx. 20:12,
21:1_5, 17, LQVQ 20:9; etc.

2
Driver, op. cit., page Tl.

3 Ivid., page Tl.
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Fue. 21). Joshua is summoned to be the next leader of the people.

*Be strong and of gzood courage® is Moses'! encouraging words to this
new leader. This section closes with a command to read the law given
the people by Yahweh through Moses "as long as" Israel lives in the
promised land (31:9-13).

Joshua is commissioned as Israel's new leader, and lMpses speaks
the words of his last song in the next section, 31:14-32:47. The song
of Moses makes reference to thé events of Israel's history in relation
to Yanweh%s faithfulness and Isrzel's idolatry. Once again there are
no s;ecific guotations from the books of the Pentateuch and its codes,
but there is dependence upon the events in the other books of the Pent.,
and an exposition of them according to the Deuteronomist's purvose.

The conclusion of the whole book (32:48~3/4:12) contains the bless-
ings of Moses (33) and the account of Moses' death (34). The origin
of the tribes of Israel are in the other books of the Pentateuch (Gen. 29f).
Moses' blessing of each tribe is based on each tribe's life and history.
Moses' death brings to a close the Pentateuch as the five books of l,ses.
Moses, Yahweh's *law-giver®, is buried by Yahweh Himself, at a place no
man is to know.

The relationsihip of the other discourses to the D code is 1o serve
as background and re-emphasise The D code is the practical application
in the life of Israel of Yahweh's law and the covenanit, based upon an
historical event. As Muilenburg said, "Dominating all else in the code

is the demand for an exclusive loyalty to Yéhweh"l. This statement is

1
Muilenburg, op. cit., page 324.
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also ftrue for the other discoursges of the book of Deuteronomy.

Like the D code, the other discourses are dependent upon and an
exposition and expansion of, the other codes and boocks of the Pent.
This Deuteronomic material presents a prophetical interpretation of
the events found in the other books and codes of the Pent. Thus, Deu-
teronomy serves as a prophetical swummary of Israel's past; and a pro-
phetical application of these events in its past for its life in the
future, west of the Jordan.

(2) Authorship, Date, Structure

The authorsnip and date of the other discourses of Deuteronomy,
as stated previously, are intimetely related tc the authorship and date
of the D code.

There is further evidence in the other discourses to suggest that
the theory that bMoses is the author, or that these sections were written
during the age of Moses, is unsatisfactory.

In addition to those reasons suggested previously om page 9, which
showed that the Mosaie authorship and date are unsatisfactory, are these
expressions used by the writer. They are confusing expressions if we
are to beiieve that Moses spoke these words on the east side of the
Jordan. These are some of them: "beyond the Jordan" (l:1, 5; 3:8; h:il,
by 47, 49); “at that time® (2:34; 3:4, 8, 12, 18, 21, 23); and "unto
this day" (3:14).

This is not to say that certain portions could @ave been spoken
by Foses and carried on by memory by the people of Israel, and later
written down. These writings then could have been added to other write

ings and weaved skillfully into a unite.
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Let us turn now directly to the "currently accepted date" since
the theories concerning the "early date" and "post-exilic date®"™ have
also been shown to be unsatisfactory, even though there may be some
truth in them.

Aceording to C. A. Simpson, the Graf-¥Wellhausen hypothesis
"maintained that the Zook of the Law ‘found! in the temple in the reign
of Josiah (2 Xings 22:8) was the Deuteronomic Code, D; that the laws in
Exodus 13-22 and 3} were earlier than D, as was the 'prophetic® nar-
rative, JE, in which they were embedded; that the laws of the P Code
Qeré of post-exilic origin, but that the narrative of P was the oldest
part of the Hexateuch. With it the Deuteronomist had combined JE and
his own work"l.

Thus, it is believed that there was some older basic material,
This material was added to from time to time by varioué editors with
obther material, with their own comments, in order %o present Dt. as a
unity for its purpose for the life of the nation Israel. lioses gives
the book its auvbrority as "the law-giver® and great prophet of Israel.
He was used purposely, and with justification, for this purpose. The
date of the other discourses therefore runs over several centuries,
and several writers were responsible for the material.

The structure of the other discourses has been largely dealt with
in the section on the "Helation to Deuteronomic Code and Fentateuch',
pages 15-18., Nevertiheless, it may be said in general, that L:l-i:43

is of a historical nature; that L:ljii-49 and 5:1-11:31 serve as a title

l Cuthbert A. Simpson, "The Growth of the Hexateuch", The Interpreter's
Bible, Volume 1, page 189,




21

and introduetion to the D code, to introduce the main emphasis of the
D code and the whole bhook; that chapter 27 is to serve as a symbolic
injuhction for the nation Israel to follow the laws of the D code in
the promised land; that 29:2-30:20 serves as a supplement to insist
anew the basic necessity of Israel to remsin faithful to Yahweh and
the covenant; and that 31:1-34:12 serve as appendices to give the
account of the commission of the new leader of Israel, and Moses' song,
blessing and death.

Considering the tinme span, and different writers, of the material
used in the book of Deuteronony, the Deuteronmic editor did a magnifie-
cant piece of work to blend the material into a purposeful unity. As
G. Ernest Wright said, "A noteworthy feature of Deuteronomy and of the
Deuteronomic history is the homogeneity of style which so characterizes
the whole as to set it apart from all other wribting in the 01d Testa=-
ment®

C. REIATION TO BARLIER AND LATER PROFHETS

We turn now to the influence of Dt. upon the books of the earlier

and later prophets, and its relations to them.

The books of the earlier prophets are Joshua=-2 Kings, which give

a prophetical account of the history of Isrmel from the time of the cross-

ing of the Jordan under the leader ship of Joshua, the son of Mun, to the

exile of Judah, or the Southern Kingdom. The books of the later provhets

are Isaiah-Malachi. Ip this study it would be impossible to become too

G. Ernest Wright, "Introduction to the Book of Deuteronomy", The
Interpreter's Bible, Volume 2, page 318.
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specific, therefore, our study of these books will be quite general,
except for Jeremiali.
(1) Earlier Frophets

As we study the relationship of the bosk of Deuteronomyy to the
books of the earlier prophets we shall look first of all at their hise
torieal relationship; second, their theological relationship; and fin-
ally, their literary relationship.

In the book of Deuteroncmy we have someﬁhat of a breather in the
history of Israel, a time for contemplation of what bas transpired in
the life of Israel, in order to give Israel the right perspective for
the events to come in the promised land. The only historical events
portrayed in the life of Israel in the book of Deutercnomy are the camp-
ing of the pebple on the east side of the Jordan before entry into the
promiged land, Moses' final messagevand death, and the commissioning of
Joshua as Israel's new leader. AlL the other historical events are in
retrospect of what has transpired in the first four books of the Pent.
Nevertheless, these historical events portrayed in Deuteronomy are
necessary in order to form the transition to the books of Joshua-2 Kings.

toges is no longer the leader of Israel in the book of Joshua.
Something has happened to hims. Deuteronomy tells us what. Jgshua as
the new leader of Israel in the book by the same name musti have been
chosen and commissioned for his new responsibility. Deuteronomy tells
us how this happened. Thus, we can definitely see by these two illus-
trations a transitional historieal relationship between Deuteronomy and
the books concerning Israel's nistory which follows. We might say that

Deuteroncmy serves as the "glue'. between the Pentateuch and the books of
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the earlier prophets, so thst they form a unity.

Though there is a definite historical relationship between Deuter-
onomy and Joshua-2 Kings, this is not the writer's primary aim. e is
not just interested in presenting the facts of Israel's history. The
history of Israel was used only as a basis for his theological interpre-
tation of the events in the life of Israel. His theological interpre=-
tation is based upon the uniqueness of Israel's God, and how Israel's
God acted in Israel's behalf., This uniqueness of Israel's God required
of Israel a unique relationship, or response. As Bernhard Anderson said,
"The Deuteronomic historian attempted to emphasize the central truth
that Israell's vitality and solidarity lay in a united, exclusive loyalty
to Yahweh"l. Let us now look at this interpretatiorn in the light of the
law, covenant, and history.

The emphasis upon keeping the law, or the word of the Lgrd, wiich
Moses gave Israel is one way that the historian continues this theologie
cal point of view in these books (Josh. 1:7, 8:31; Jud. 2:2; 1 Sam. 12:1i;
2 Sam. 12:9; 1 Kings 2:3, 2 Kings 14:6). As Gerhard von Had said, "This
question of obedisnce is the first fundamental element in the Deuterono-
mist presentation of the history"2. Obedience was a required response

of Israel to Yahweh and His actse.

1 Bernhard W. Anderson, Understanding the 01ld Testament, Prentice-idzll,

Ince., Englewood Cliffs, N.J., 1957, page 96.

2 Gerhard von Rad, Studies in Deuteronomy, Henry Regnery Company,
Chicago, 1953, page 78.
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The Deuteronomist continues his theological theme in Joshua=-

2 Kings with his emphasis upon the covenant and its implications for
the life of Israel. The theme of Joshua and Judges in general is that
when the people of Israel were faithful to Yahweh and His covenant
they prospered and were safe from their enemies. When they began to
worship "other gods™ (Judg 2:21f, Josh. 23:6f), they were overcome by
their enemies and Israel became destitute. Inspite of Israel's un-
faithfulness, Yahweh remains faithful. When the people repent Yahweh
sends a deliverer, and redeems Isracl.

This theological theme is used in interpreting the history of
the kings. Saul, as the first king of Israel, was later judged by and
rejected by Yahweh as Israel's king because of his unfaithfulness to
the word of Yahweh (1 Sam. 15:26). This was true also as the writer
discussed the reigns of all the other kings of Israel, from David to
the gplit in tﬁe kingdom, and through the reigns of the kings of both
kingdoms until Israel's demise and Judah's captivity. Deing unfaith-
ful to Yahweh and His covenant was "evil in the sight of the Lord"

(1 Sam. 15:19; 2 Sam. 12:9; 1 Ki 11:6, 13:33, 14:22, 16:30; 2 Ki 3:2;
etce) Only Hezakiah and Josiah after the split in the kingdom "did
what was‘right in the eyes of the Lord" (2 Ki 18:3, 22:2).

These same phrases "to do what is evil (or right) in the eyes of
the Lord" are used by the Deuteronomist in the Book of Dguteronomy
(L:25; 9:18: 12:25; 13:18; 17:2; etc.). Thaus, we can see that Joshua-
2 Kings has evidences of the Deuteronomist's ftheology of history".

The third relationship bvetween the book of Deuteronomy and Joshua-

2 Kings is one of literary style and influence. This literary style
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and influence can be seen as the Dguteronomist hammers home the point

of view that Israel's welfare depends on its faithfulness to Yahweh.
Using the above phrases, the Deuteronomist presents the consequences

of doing "evil" or "right" in the sight of Yahweh. As John Bright

said, "A comparison with Deuteronomy will convince the reader that both
in style and viewpoint the two bocks (Dt. & Josh.) are closely related
(eeges Deut. 43 63 8; 28; 30). The same style and viewpoint are to be
found throughout Iudgeé, Samuel, and Kings (e.g., Judg. 2:6-23; 1 Sam. 12;
2 Same 7; 1 Kings 8:1-9:9; 2 Kings 17:7-23)“1.

Deuteronomic phrases such as "other gods®" (Dt. 5:7, etc; Josh.
23:16; Judge 2:12; 1 Sam. 8:8; 1 Kings 2:3; 2 Kings 22:17); and "the
book of the law of Moses" (Dt. 28:61; Josh. 8:31; 1 Kings 2:3; 2 Kings
14:6), show a literary relationship between Deuteronomy and Joshua=-

2 Kings. These and other phrases from Deuteronomy were put into the
mouths of the 1eade£s of Israel by the Deuteronomic editor.

It is through the historical, theological, and literary relation-
ships that we have seen a definite relationship between Dguteronomy and
Joshua-2 Kings. In the common phrases and view point, quoting John
Bright again, "ITraces of Deuteronomic editing are to be seen throughout,
although so skillfully did the historian work over his material that it
is often difficult, if not imnossible, to isclate his contributicn“z.
This is true not only of Joshua, to which Bright is referring, but also

of all the books of Joshua=-2 Kings, though to a lesser degree in 2 Samuel.

John Bright,‘"Introduction to book of Joshua'*, The Interpreter's
Bible, Volume 2, page 542. :

2 Ibide, page 543.
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(2) Later Prophets

S. R. Driver has said that "It is probable that its (Deuteronomy's)
composition is not later than the reign of Nanasseh"l. If it is to be
generally agreed that the book of Deuteronomy was nct written earlier
than fthe reign of Manasseh; then, Deuleronomy was influenced by the ideas
of the prophets who lived before its time of writing; and, its ideas
were influential on the prophets after the time of its writing. Let us
briefly look for evidences of this.

The evidences for Deuteronomy being influenced by those prophets
who lived before its time of writing are first because of its concep-
tion of God, and second, because of its conception of religion.

These later prophets (Isaiah 1-39, Hosea, Amos, Micah) were strong
in their conception of one God (Isa 1:5, 10, 6:1f; Hosea 1:7f, 1h:1;
Amos 3:13, 6:8; Micah 1:2, 4:5). This is certainly the emphasis of
Deuteronomy also {(10:17). This was somewhat a new development in the
religion of Israel by these later prophets. Hosea's emphasis on the
love of God (11:1, 14:/4) is also an important emphasis of Deuteronomy
(42373 23:5). Thus, we can see that there are certain emphases that
point to the idea that Deuteronomy was influenced by these later pro-
phets.

Let us now turn our atéeﬁtion to-those evidences of Deuteronomic
influence on those prophets after its time of writing. First, we shall
look at the relationship between Jeremiah and Deuteronauny; and then,

briefly at & few relationships with the other prophets.

Driver, op. cit., page 87.
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It can be pléinly seen that there are a few affirities between
Jeremiah and Déuteronomy. Let us glance at a few of these similarities
between then.

Iirst, we see that Jeremiah is also "dead against" idolatry, as
he uses "other gods" (Jer. 1:6; 7:6; 11:10; etc.) as Deuteronomy (7:l;
8:19; etce)s

<econd, Jeremiah, like Deuteronomy, was interested in the covenant,
and Israel's obedience to it (Jer. 11:2f, 34:13f; Dt. L; etc.). This,
of coufse, is closely related to Jeremiah's interest in obedience to the
law (Jer. 16:11; LL4:23 & Dt. 6:1, ete.); and, -the importance of Israel's
history (Jer. 2:6; 16:14-15 and Dt. 11:3-7).

Third, there is a literary relationship between Deuteronomy and
Jeremiane S. Rs Driver said, "Among the prophets, Jeremiah, as is well
knoﬁn, egspecially in his prose passages, shows most prominently the ine-
fluence of Dt.: reminiscences from Di., cqnsisting often of whole clauses,
are interwoven with phrases peculiar to Jer. himself; and even where the
words are not aciually the same, the thought, and the oratorical forme—e=
the copious diction, and sustained periods---are frequently similar“l.

There are also differences between Deuteronomy and Jeremiah. The
emphasis on the place of worship in the temple was not altogether fol-
lowed by Jeremiah (Dt. 12 & Jer. 7:1-15). He used on occasion differ-
ent terms than Deuteronomy: the idea of Israel as the bride (Jer. 2:2),

and "the Lord of hosts® (Jer. 11:17; 28:2). S. K. Driver also said,

Driver, op. cite., page xcii. Driver's illustrations of this are on
page xciil.
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*Jeremiah's style is moreover less chaste and correct than that of Dt.:
he also frequently adopts a lyric strain, which is never the case in
Dt."l.

Of the remaining books of the later prophets the fight against
idolatry is one area of common interest (Ez. 6:4f, 20:7; Isa. }5:16;
Zech, 10:2, 13:2)s Deutero-Isaiah emphasizes like Deuteronomy "no
other god" but Yahweh (Isa. 45:5-6). The use of "covenant" is common
among more (Isa. 55:3, 61:8; Ez. 16:59-60; Haggai 2:5; Zech. 9:11;
¥Mal. 2:10)s Finally, there is a common reference to Egypt and its
relation to Israel's history (Isa. 43:3; Ez. 20:6f; Hag. 2:5; Zech.
10:10), Though there is not the similarity of style, or phrases,
or content, between these remamining books of ithe later prophets and
Deuteronomy, yet, in most all cases, Deuteronomy has left its mark by
it spirit and primary interest in a faithful relationship between
Yabweh and Isrzel,

‘ The relationship between the later propheits and Deuteronomy is
more remobe than to the earlier prophets. This is perhaps due to the
fact of {he Deuteronomic editorship of Joshua-2 Kings. Deuteronomy's
influence nevertheless has been great in many of the books of the 01d
Tegtament, and in most of the New Testament. Thus, its view of educa-
tion was also influential in these books.

SUMVARY
In this chapter an attempt was made to answer some important

guestions concerning the framework of the book of Deuteronomy. It has

1 Ibhides page xcive
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net been easy to answer these questiens in this limited space, but
quite briefly the warieus parts of the book were discussed. In the
feurth chapber on "The Covenant and Education®" a deeper study ef
these parts and their significance shall be made.

The central pertien of the bosk of Deutercnemy is the Deuter-
onomic code. This D cede was studied as to its relatisn to the other
books and codes of the FPentateuch. Also, the feur significant theeries
cencerning the codes authership and date were discussed. The "current~
1y‘accepted date" is the theory which shall be fellowed in this study.
As a short review of the code's contents, the structure of the cede
conecluded sur study on the D cede.

Though the D cede is the central pertien eof the bouvk of Deuter-
onomy, bthe discourses surreunding it are as sigpificant, if net mere
significant for sur study of the Deuterensmist's view of educatien.
Here again, the discourses were studied in their relatien te the D
code and the other besks and codes in the Pentateuch. 4dditienal
material from the discourses was added to sur study eof the authsrship,
date and structure of the bosk of Dsuteroncmy.

A Third study in this chapter dealt with the relationship between
the book of Deuteronemy and the earlier and later prophets. It was
learned that the besk's editer had a greater influence on the earlier
prophets tnan on the later prophets, because he had a hand in editing
the books of the earlier prephets, Joshua-2 Kings. Nevertheless, the
book shows seme significant ideas of these prephets whe wrote before
its time, and significant influence on Jeremiah, with some influence

on the beocks of the ofher prophetse.

>T7935



390

In this chapter the important place and influence that Deuberonomy
has in the entire 014 Testament should have been evident. Its relation-
ship to the Fentateuch as one of dependence unon and expansion of JE,
and the other codes P and H, was expounded, in order to make this clear,

In conclusion, without prejudice concerning the origin of Deuter-
only, all that this study assumes is that 1t flourished and had its
direct influence in the 7th century B.C., Trying to present a view of
education for the nation at that timee. It is therefore important to
study the framework in which it was written to better undersitand its
view of education. Within this same framework the code and other dis-
courses exercised a profound influence in New Testament times. Within

this same framework it can exert an influence ftodaye.
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CEAPTER TWO

ISEAEL'S HISTORY AND EDUCATION

Prad

One of the foundations of Israel's existence as a people is its
history. Within its history lies the secret of its existence as a
nation, and as a unigue people. It is therefore the task of this
chapter to study Israel's history and the use that the Deuteronomist
makes of it in his view of educating the people of ancient Israel,

In dealing with this important task of understanding Israel's
history we shall follow,the significant events in the life of its his-
tory up to the time of Israel'ls entrance into the promised land. In
this way we shall see how Israel's history was to teach Israel of what
Yanweh had done for them, and maybe even more significant for our situdy,
why Yahweh has done these mighty acts for Israel.

The method by which the Deuteronomist suggests that Isrzel is to
learn its history from generation to generation is by the use of memory.
Quite frequently the Deutercnomist uses "lest you forzet® (4:23; 6:12;
8:12; etc.) and "remember" (5:15; 7:18; 8:2; etc.). OFf course, there
were no books, or typewrifters, to write things down so that at some
later time one could refer to them. It was necessary to write these
things on the mind and heart. Even today the people in the middle east
have tremendous memories,. |

The two things that Israel®s history taught the people of ancient
Israel will now be considered.

A, TO THACH ISRAEL WHAT YAHWEH HAS DONE
We have often heard the statement "actions sgpesk louder than wordst,.

It is certain that if we want to impress something on the mind and heart
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our words must be followed by our actions. Thus, to impress upon the
mind and heart who Yahveh was, and what He was like, it is imporiant to
study what He has done,

According to Deuteronomy, in certain events of Israel's history,
Yahweh had done many mighty acts, and spoken many wonderful words. Let
us look at a few which have significance for our study.

(1). The Time of Isrzel's Forefathers

According to one authority "the picture of Abraham, Isaac, and Jacob
in Genesis shows the Fatriarchs pursuing a semi-nomadic existence with the
asses, sheep and goats“l. This is the picture which the Deuteronomist had
in mind as he remembered his forefathers. This is the picture, therefore,
which we must also keep in mind when we speak of their age.

There are generally two things which Yahweh had done for Israel's
forefathers. First, it was Yahweh who chose Israel's forefathers, He
beceme tieir God (1:11; Ll etc.)s Here we have the start of a unique
people amﬁng and in the midst of the other peonles of the then known
worlde In the midst of the many gods of the peoples Abraham and Isaac
and Jacob, and the other forefathers of the Israelites, were chosen by
the God ¥Yazhweh. Thus, because Yahweh was their father's God, so He
continued by His own action t9o become the God of the Israelites (29:13).

The second important thing for Israel to remember about what Yahweh
had done for its forefathers was tuat Yahweh had made 2 covenant with
them (4:31). He had made a promise to them. He promised to bless them

and multiply them (1:11; 10:22). He promised to them a land for their

1 g w. Heaton, Everyday Life in 014 Testament Times, B.T. Batsford LTD,
Lorndon, 1952, page 3l.
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own possession (1:35; 6:23; 19:8; 31:7)e Thus, Yahweh would bless Israel
and mulbiply it, and give to it the land promised to ifts forefathers
many years agOe

Israel's remembrance of its forefathers is therefore basically
two~folds first, that Yahweh was its forefather's God; and second, that
Yahweh had made a covenant, or promise, with them. This gives us light
on the importance of genealogies in the life of the ancient Israelites.
Very systematically these genealogies were put to memory and carried from
father to son. The importance however to the Deuteronomist in his view
of education is not the genealogy, but the covenant and that Yahweh was

Israel's forefather's God.

To the Israelite the tiwe in Egypt is always to be remembered as
an unpleasant one. Bven thouzh Jacob and his descendants might have had
many years of prosperity in Egypt affer Joseph had saved them from star-
vation, this was not as important to remember or to teach as the bitter
experience of that time., The land of Goshen was a prosperous land, a
fertile area in the eastern part of the Nile Delta. The exact number of
years that Israel had this prosperous existence is not known. According
to DBxodus 12:40 Israel was in Egypt a total of 430 years. Thus, it is
the bitterness of these years that the Deuteronomist wants to impress
on the mind and heart of all Israelites.

Though Israel lived in this land of Egypt for 430 years it was
still a nation of sojourners in the land (10:19), This land was not to
be Israel's possession as promised by Yahweh.

It was when a new king arose over Egypt (Ex. 1:8), who did not know

Joseph, that Israel's bitter experience in Egypt began. Tnis is the
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bitter time in Egypt Israel was to remember. It was in Egypt that Israel
became slaves, servants of the Egyptians (5:15; 6:21; 15:15). Ezypt to
the Israclites was a Yhouse of bondage" (5:6; 6:12). It was in Egypt

that the Israelites were greatly afflicted and harshly treated. (26:6).
Bven the diseases of Egypt were hard to take, and would be long remembered,
to teach Israel the meaning of this bitter experience (7:L5; 28:27, 60),

Thuss it was with a bitter ftaste that Israel was to remember Egypte.
Its experience there was like being in an "iron furnace" (4:20). In the
passover festival Egypt was remembered with bitter herbs.

It would almost seem that Yahweh had done nothing for Israel during
these bitter days. It would seem that Yahweh had forgotten His people
and His promise. No doubt, meany Isrzelites had this thought,

Hevertheless, Yahweh heard Israel's cries (26:7), and at the appro-
priate time called Moses, whom He used to show forth His mignty power
before Fharach and the nations of the world. By Yahweh's mighty power
He delivered Israel from its bondage. Yahweh had not forgotten iis
people, for it was during Israel's time in Egypt, during those most
bitter times, that Yahweh delivered and redeemed His people.

For the Deuteronomist's view of education it is important to
remember bitter experiences. Yahweh used sven this bitter experience
to show forth His mightiest act for the Israelites, the exodus, the
deliverance from bondage.

(3)e The Time of the Exodus

Berpard W, Anderson, along with many others, says that Ythe

Exodus, is the central moment in Israel's history“l. The bitter

l‘Anderson, ope cit., page 1l4l.




experience in Egypt was to be remembered only to remind Israel of what
Yahweh had done for it there. Indeed, Yahweh had been active in Israel's
midst, and in its behalf,

Moses became Yahweh's answer to Israel's cries for deliverance.
Yet, it was Yahweh Himself who led Israel out of Egypt (5:6; 8:14). It
was Yahweh who provided the power, and the might, even His own presence
with Israel, that delivered and redeemed Israel (4:37; 7:8).

Vahweh performed many signs and many deeds before Pharaoh and the
Egyptians to deliver His people (11:3; 29:2-3). The Israclites in
Bgypt were slaves. Israel emerged a mighty nation under the guiding
hand of Yahweh through His servant Moses. Nevermore were.the Israel-
ites to return to this land from waich they were delivered (17:16).

In the Exodus we have the beginning of the birth of a new nation,
a unique kind of naticne. The bitter pains in Egypt seve as the labor
painss They were bitter and hard, but like all birth pains, are for-
zotten in the light of the exodus, and the birth of the son of God.

Eefore the great exodus however, a special event, was to take
place and evermore to be remembered in the life of Israel. The festival
of the Possover was instituted while Israel was in Egypt to premre
for the exodus from Egypt. It is forever to be remembered at this same
time of the year (16:1). This festival was to serve as a means by which
Israel would continue to remember what Yahweh had done for it.

The exodus and the deliverance was not yet complete until Yahweh
had destroyed completely Fharaoh's army in the Red Sea (1l:2-4). By
Yahwen's mighty act Israel once again was saved. By Yahweh's mighty

act Israel was delivered forever from the hands of this Fharaoh. This
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deliverance was not to Israel's credit however, for even to the point

of deliverance Israel murmured against loses and Yahweh. A1l the credit
is due to Israel's God, Yahweh. No other gods ever redeemed their peo=-
ple in such a manner. No other gods could in the mind of the Deuter-
onomist (i:34-35).

The Exodus provides therefore the supreme example of wnat Yahweh
has done for Israel in its history. This above all was to be taught.to
the Israelites from generation to generation (6;20~23). It was from
this event that Israel lezrned who and what Yahweh was, and what He had
done, for ite B. W. &nderson said, "The event of the Ixodus, which fires
the imégination and excites the wonder of the Deuteronomic writer, pro-
vided the source of Isracl's knowledge of God, the foundation of the

covenant community, and the motivation for fulfilling the obligation of
1

the covenant® .

(4)s The Time in the Wilderness

Though the Exodus is important in the history of Israel it is not
to overshadow the importance of Isracl's life in the wilderness. Many
important things are to be remembered from Igrael's experience in the
wilderness. These experiences were 1o feach Israel once again of what
Yahweh hzd done for it.

The historical event in the wilderness which stands out above z2ll
other events is the time which Israel spent at the foot of Mt. Horeb.
There Yahweh displayed His power and glory in the eyes of all the people.

Here Yahweh gave His law "and wrote them upon two tables of stone' (5:22),

1 Ibides page 290
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I% was here that the covenant was established with the m tion Israel,
The law and the covemant will be dealt with in greater detail in the
next two chapters.

One of the bitter experiences at the foot of Mb. Horeb was to
serve to teach Israel another important thing that Yaaweh did for it. .
Israel would not forget this. The Deuteronomist will not let Israel
forget this experience.

This gignificant event to Israzel and the Deuteronomist began with
Israel's rebelliousness and idolatry (9:7, 23). The Deutercnomist makes
the statement that Israel had "been rebellious against the Lord from the
day" that Yahweh knew Israecl(9:23). The Deuteronomist says that Yahweh
became angry (9:8) and He becomes jealous (5:9; 6:15; 29:20) whenever
Israel commits idolatry. Israel's experience with the "molten calf®
(9:16) was a real experience of Israel's idolatry.

Nevertheless, inspite of Israel's rebellious nature, Yahweh was
unwilling to destroy Israel (10:10). Yahweh remained faithful to Israel.
Forgiving Israel was one of Yahweh's greatest acts in behalf of Israel.
Israel's wilderness experience,kin particular the incident of the "molten
calf",wtaught Israel not only of Yauweh's anger and jealousy at idolatry,
but also of Yahweh's forgiving love.

Another interesting encounter which teaches what Yahweh had done
for Israel was Israel's encounter with the Amorites. DMore than any other
nation the Amorites are in the mind of the Deuteronomist. The later part
of Israel's wilderness experience was plagued with the presence of the
Amorites (1:27, biy; h:4b-47)e The Israelites were given the land of the

Amorites (1:19-20). This certainly accounts for most of Israel's
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difficulty with that nation. It was Yahweh who defeated the Amorites
(2:32-33), except that time when Israel disobeyed Yahweh (1:27). In
fact, Israel needed not to fear any nation, for Yahweh was with i%.(20:1).

While Israel was in the wilderness those forty years, Yahweh not
only protected it from its enemies, but also provided for its physical
needs (8:3-l4, 15, 16; 29:5). Adam Welch said this so well in his book
on the code, "Yahweh has provided for every need of His people, and He
is sufficient for zll their 1ife“l,

Yahweh has done for Israel what no other gods could ever do for
a people in the wilderness, Yahveh's mighty acts continued in the
wilderness, as they had been revealed in Ezypt and the Exodus. To
teach this to Israel's future generations was important for the life
of Israel. Again and again the Deuteroncmist pounds home his emphasis
on Yszhweh and His faithful activity in behalf of His people.

(5)e For the Time in the Promised Land

In the light of our previous study on the Deuteronomic framework
it was seen that we are assuming that this book was written and had its
greatest influence during the 7th century B.C. The beok in its presen-
tation is presenting a view of education for Israel in the promised land.
However, if our assumpition that the book was written during that period
is correct, then the Deuteronomist already has in the back of his mind
the history of Israel in the promised land up to thé 7tk century E.C.

No doubt these experiences in the promised land gave rise to the booke

Let us therefore see what the Deuteronomist has t0 say about the promised

Welch, Ope Ciltes, page 106,




39

land given to the Israelites by Yahweh. Giving Israel the land across
the Jordan was another important and mighty acts which Yahweh did for
Isracl.

First, the land was a land of milk and honey (6:3; 26:9). Thais
means that Lo the Israelite it was a prosperous land. The Deuteronomist
also calls it a good land (3:25; 6:18)., It is a land that is able to
produce good fruit (8:7-10; 28:10-12), It is a land that Yahweh cared
for year by year (11:12). There will'be no poor in the land (l5:4).

Second, this promised land was Israel's inheritance (4:21; 19:1h;
26:1). Yahweh had promised to Israel's forefather's this land (1:8;
4:21; 6:3; 30:5, 20; 34:4). This land was Israel's possession only
because Yahweh had given it to this nation, as He promised to Israel's
forefatherse.

Third, this land was already inhabited by other peoples (7:1).
Israel was to destroy these other nations utterly (20:17). Tuis meant
that Israel would have a struggle for the land (20:16-17). Nevertae-
less, Yahweh would give Israel the promised land as ie gave it to its
forefathersa

Israel had always been a péople without a land, a semi-nomadic
people. Therefore, the promised land was something to fight for, and
to live for, and if needed to die for. It was the great hope of the
Israelites from the time of Abraham, Yahweh was making this hope a
reality by guiding Israel's history. There was no deubt in the ming
of a faithful Israelite that Yahweh was active in history. Israel had
learned this of Yalhweh, and now, as well as for all fulure generations,
Israelite fathers were commissioned to teach this mighty act to fheir

children (/:9-10),




40

What Yahweh had done for Israel had led Israel to become Yahweh's
own possession (7:6). Throughout the events of Israel's life and histaxy
this was proven true. No nation, which encountered Israel, would say
that this was not a fact. It had experienced that Yahweh was Igrael's
God, and that Israel was Yahweh's possession. |

Also, what Yahweh had done for Israel had led 3o Yahweh Ffulfilling
Hig promiges. Mo other god kept his promises. In fact, no other god,
ever promised anything to its people. Once again, throughout the events
of Israel's life and history Yahwen's faithfulness proved true. No
nation, which encountered a faithful Israel, would say that Yashweh had
not fulfilled His promises. As the Deuteronomist points out that Israel
is Yahweh's own possession, so also he points oub that keeps His promises
(1:11; 9:3; 26:18). The Deuteronomist, and the people of the 7th century
B.C., knew that Yahweh had brouzht His promises to fulfillment in Israel's
history.

In this gection we have geen thst the Deuteronomist's view of ed-
ucating the ancient Israelites meaht that Israel's history taught Israel»
what Tahweh has done for Israsl. The tribe and the family were Yahweh's
instruments to carry this on from generation to generation. As ¥, H,
Swift has said, "the trive and the fanmily were the chief educational
institutions“l whose responsibility included the teaching of Israel's
history, and what ¥Yahweh has done.

What Yahweh has done for Israel was the first thing that Israelig

history taught. Israel's aistory taught Israel another significant thing.

Fletcher Harper Swift, Education In fncient Israel, The Open Court
Publishing Company, Cnicago-~London, 1919, vage 19.
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Be TO TEACH ISRARL WY YAHWEH HAS DONE THIS FOR IT

God always has a reason for His acts with men, and for men. All
of His creation has reamn for being, though we do not always understand
all the aspects of each thing's reason for being. Nothing God does is
aimless, or without purpose. The Deuteronomist not only interprets what
Yahweh has done for Israel, but also, suggests for Israel the reason for
Yahweh"s mighty acts in its behalf.

The Deuteronomist suggests two main reasons for Yahweh's activiby
in and through Israel's history and life. First, that Israel, as well
as all nations and peoples may know thet Yahweh alone is "God of zods
and Lord of lords" (10:17). Second, that Israel may know that Yahweh
loves.

Once again we shall follow the main historical events in Israel's
history and try to point out how fhis rings true for the Deuteronomist's
view of education.

(1). Tae Time of Israel's Forefathers

There is one phrase which the Deuteronomist uses quite frequently
in relation to Israel's forefathers. This phrase is: "the Lord, the God
of your fathers" (1l:11, 21; 4:1; 12:1; etc.)e This statement implies

first of all that &braham, Issac, and Jacob considered Yahweh in parti-

-cular as its Gode. The god that one worshipved and served distinguished

one as a type of family or vpeople among the other families and peoples

of the world. Yahweh made Israel's forefathers therefore a unigue peovlee.
Yahweh had promised to Israel's forefathers, Abraham, Isaac, and

Jacob, that He would give Israel the promised land (1:8). Yahweh had

promised them that He would multiply their seed, that He would make of
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them a great nation, and bless them in all their ways (1:10-11).
Yahweh had fulfilled Hié promises fo Israei's forefatners, for indeed
Israel did become a great and mighty nation. The Israeslites of the 7tk
century B.C, had known this to be true, Yahweh had fulfilled His pro-
mises, as He had told Israel's forefathers. He had thus shown that He
was Israel's God, and that He was a faithful God, above all gods.

Is n;t this fact in itself a proof of Yahweh's love for Israel's
forefathers? Would anyone give such promises and fulfill them inspite
of the forefather's rebelliousness ageinst Yahweh, if it was not true
love? Yahweh truly loved Israel's forefathers else He would not have
done such mighty deeds for them, and would nmot have blessed and multi-
plied their seed. Yahwen's love was not only words, but revealed it-
self in His deeds.

Thus, Yahweh taught Israel the reason for His mighty acts in be-
half of its forefathers. He had done these things for Israel's fore-
fatners because He was their faithful God, and that He loved them,

(2). The Time of Israel in Egzvpt

It was a real struggle to tear from Tharaoh's grasp the free slaves
God had made out of the Israslites. DBub, the firmer Fharach held on to
them, the greater the opportunity presented itself to Yahweh to show who
was God. Fharaoh learned the hard way that Yahweh was God, as Yahweh
dealt with‘the hardness of Pharaoh's heart. Egypt grew weaker and weaker
as Yahweh brought upon them the plagues. PFharaoh learned that he, nor
anything, or anyone else, except Yahweh, the God of the Israelites, was

~

ol e
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Pharaoh was helpless under the onslaught ofiYahweh‘s mignty power.
Pharaoh was helpless as Yahweh tore Israel from Pharaoh's hand by His
mighty hand (7:8). No other gods, according to the Deuteronomist, could
have performed the mighty acts which Yahweh performed in Egypt. With a
"mighty hand and an oubstretched arm" Yahweh delivered Israel from
Egyptian bondage (26:9). Indeed, Yahweh revealed that there were "no
other gods® before Him.

Once agpin Yahweh's action in behalf of Israel could only reveal
that Yahweh loved Israel., Yahweh saved Jacob and his family from star-
vation through Joseph, whom Jacob's family had rejected and cast out.
What else but love can turn an evil deed into salvation,

In the midst of the bitterness of Egypt Yahweh remained with His
peonle. He was 80 close to them that ﬁe immnediately heard their cries
(26:7). Anyone who has that kind of compansion loves,

Iyven in the most bitter experiences the Deuteronomist suggests
that Yahweh is able to show that He alone is God, and that He loves
His people. This needs to be taught to all fubure generstions.

(3)e. The Time of the Excdus

At times we mey think that the Bxodus was an exaggerated story
by the emphasis which the Deuteroncmist put on Yahweh's greatness.
Yahweh performed "signs and wonders, great and grievous against Egypt
and against Pharaoh and all his household" (6:22)., Yahweh delivered
Israel with a "mighty hand and an outstretched arm® (11:2). Yet, no
exagzeration could explain the greatness of Yahweh as He revealed that

He alone was God, even Israel's God.




In no stronger, or mightier way, had Yahweh revealed that He was
"God of gods and Lgord of lords" than in the Exodus. No other gods could
compete against His greatness and power. FPharaoh had tried time, and
time again, but failed, even to the point of losing his army in the Red
Sea (11:41).

Because Yahweh redeemed Israel from the house of bondage "know
therefore that the Lord your God is God, the faitnful God who keeps
covenant and steadfast love...' (7:8-9)., To redeem a nation, or a
people, means that love has to be involved. What else but Yahweh's
love for Israel could explain the miracle of the Exodus? Yahweh ied
Israel out of the house of bondage by might and by love. No other
people had had the privilege which was showered upon Israel because of
Yahweh's love. "Oubt of all the people's on the face of the earth®
YéhwehAhad chosen Israel (7:6)e There is no merit on Israel's part,
but complete love on Yahweh's part. (9:4-5).

Thus, Isr;él is to learn again in the experience of the Exodus
that Yahweh showed Himself as God to Fharaoh and the nations. He also
revealed in this activity that Hde delivered Israel because He loves.

(4)e The Time in the Wilderness

The ten commandments given to the Israelites in the wilderness at
the foot of Mt. Horeb are introduced with this statement "I am the Lord
your God, whé brought you out of the land of Egypt, out of the house of
bondageé QS:Q). The first commandment "You shall nave no other gods
before me" follows. When the word *I" is used all other gods are excluded
from the scene. This statement alone makes the claim that all, and

especially Israel, should learn that Yahweh is God alone, and that there
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are no other gods before Hime Indeed, Yahweh is Israel's unigue
God by what He has said to Igrael.

Another claim is made for Yahweh being God alone by what He did
to ﬁeet the ph&sical necessities of the Israelites in the wilderness
those forty years. "I have led you forty years in the wildermess; your
clothes have not worn out upon you, and your sandals have not worn off
your feet; you have not eaten bread, and you have not drunk wine or
strong drink; that you may know that I am the Lord your God." (29:5-6),

Israel's experience in the wilderness with Sihoen the king of
Heshben and Og the king of Bashan, as well as all the Amorite people
whome the Igraelites destroyed in battle should also show that Yahweh
is God alcne, and is Israsel's CGod. Previous to these two battles Yahweh
had led Israel through the lands of Esau, lMoab, and Ammon in peace. In
all the wilderness experiences with enemies, and other peoples, Yahweh
showed His faithfulness by protecting Israel, as no other god could.
All the nations shall be afraid of Israel because Yshweh is Isrzel's
God (28:10},

The covenant established between Yahweh and Israel at Mt. Horeb
is an agreement possible only because Yahweh loves. The covenant was
not just a legal contract established when two parties signed on the
dotted line an agreement they had drawn up. Israel had already known
the love of Yahweh from its past history, but once again Yahweh offer-
ed His steadfast love o Israel, But Israel must respond in love. The
covenant relationship of love shall be dealt witn in more detail in the

fourth chapter.
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It is out of love that Yahweh provided Igsrael witan its physieal
necessities in the wilderness., In this destitute land 'fa great and

terrible wilderness® (1:19) Yahweh sustained Israel out of His love for

4]

Isrzecl.

§

Love not only provides but defends when the necessity arises. The
events in the wilderness revealed that a necessity had arisen which need-
ed Yahwen's loving defense of His people as Israel did battle with the
Amorites. It is of course out of love that Yanweh gave Israel the land
of the Amorites.

There is one incident that indeed reveals that Yahweh loves Israel.
This ineident is the occasion of the "molten calf® (9:16-21), Aifter all
toat Yahweh had done to reveal to Igrael in its history that Yahwebh alone
was to be Israel's Gopd, Israel "turned aside from the way of the Lord"
(9:16). Yet, Yahweh forgave Israel, and had an additional two stones
made "like the first* (10:1), and wrote "on the tables the words that
were on the first tables" which Israel broke (10:2). Who can say that
Yahweh's forgiveness and continued faithfulness did not reveal that
Yahweh loves?

The Deuteronomist traces the reasons for Yahweh's mighty acts in
behalf of Israel that Isrzel may learn, and obey. Thé time of Israel
in the wilderness again points up this way of education for the ancient
Israelites that Yahweh alone is Israel's God, and that Yahweh loves.

(5). For the Time in the Promised Land

From the time of the Exodus to the time of entrance into the proe-
mised land Moses was Israel's great leader and prophet. Weg have said

thus far little of Moses'! role in relating Isreel's history and education.,
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There is no desire to slight Moses'! role in presentinzg the Deuteronomist's
view of education as it relates to Israel's nistory. George Adam Smith
has said, "In all Israel's history nothiné ig more certain than that
Israel's unity was to begin with a religious unity and that lMoses was its
AT S : . o ) .
mediator® . Ievertheless, like the Deuteronomist, the emphasis must be
upon Yahweh's role in educating the people of ancient Israel. DMoses was
merely ¥Yanweh's human instrument to perform His mighty'acts and to reveal
His love on Israel's way to the promised land.

The land west of the Jordan, and certain portions on the east side
of the Jordan (3:12-17), became the promised land. This land was pro-
mised to Israel's forefathers. While Israel was in Egypt and in the
wilderness Yahweh had been saving and preparing the land for Israel to
"take possession' (2:31; 4:1, 5; etc.). Certainly there is implied in
this that it was Yahweh's sole right to give the land to Israel as
Isruel'g‘possession. He had also given those lands to Esau, and lMoab,
and Amﬁon (2:5, 9, 19). VYabweh's right to the land extended all over
the earthe.

This means of course that Yahweh alone is God over all the earth.
He gives land to whom He desires. Yahweh has this right because all
nations, and especially Israel, should come to know that ¥Yahweh alone is
God.

Therefore, it will be Yahweh's right to "thrust out all Israel's
enemies from before it" (6:19). VYanweh will bring Israel into the land

to take possession of it and clear the other nations from the land (7:1).

. George Adam Swmith, "Deuteronomy®, Cambridge Bible for Sphools and
Collewes, Cambridge University Press, 1950, page cxiii.
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And, Yahweh will utterly destroy these other mations (7:2; 20:17).
This will reveal to the nations that Yahweh is God. Bernhard Ander-
son said, "He (the Deuteronomist) picks up the theme of the promise
mde to the patriarchs thet Israel would inherit Canaan, and shows
how i% was brought to marvelous fulfillment in the time of Joshua
(Josh. 1-12, 23)"1. The ancient Israelites of the ‘7th centﬁry BE.C.
knew this t¢ have been a promise fulfilled.

Yahweh's giving Israel the promised land was the final histori-
cal example éf Yahwven's love for Isrzel. The Deutgronomist had the goal
of life in the promised land constantly in mind. Israel's welfare in
that land was Yahweh's gift of love and faithfulness. As Yahweh had
protected and guided Tsrael in the past, so He will protect and guide
Israel in the days to come. Israel's assurance of being blessed is
Yahweh's faithfulness. |

The Deuteronomist implies in our study that reason for Yahweh's
mighty acts and words. The reason for Yahweh's mighty acts and words
in Israells behalf is based first upon who He is, "God of gods, and
Lord of lérds"; and second, what He is like, that He is faithful and
loves.

SUMMARY

Israel had seen what Yahweh has done for it (3:21; 4:3; 6:22;
etc.)s He has done many mighty acts; showed Israel many signs and
wonders. JIahweh did these aects for Israel, and against Israel's

enemies, Yahweh did these acts in all the significant times in

1 Anderson, op. cites page 80,
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Israel's history. It is often said that "experience is the best
teacher®, Israel's historical experiences would teach first of all what
Yahweh has done.

Second, Israel's history would teach even more significantly why
Yahweh has done these things for Israel in all times in its history.
These two general reasons would be that Yahweh alone is "God of gods
and Lord of lords™, and that Yahweh loves. As Muilenburg states this,
*Past, present, and future, all are evidences of Yahweh's love for his
people"l.

Though the Deuteronomist's ideal program of teaching Israel's
history had its greatest influence in the 7th century B.C., yet, we
find its influence felt in many of the books of the 0ld Testament.

The Deuteronomist's influence is even felt in the New Testament.
Thus, the Apostle Paul too, says H. T, Kuist, "fell heir to a unique
educational ideal“z. The Deuteronomic interpretation of history

played an important part in this unigue educational ideal.

1 Muilenburg, op. cit., page 325.

2 Howard Tillman Xuist, The Pedagogy of St., Paul, George H. Doran
Company, New York, 1925, page 22.
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CHAPTER THREE

YAHWEHA'S LAW AND EDUCATION

The word for Torah can be translated both "teaching" and "law',
Law, in the nind of the Deuteronomist is more than just a group‘ef iegal
statements which must be memorized and impressed upon the mind of each
Israelite. As G. Ernest Wright says "The use of the word ‘'law' for the
contents of Deuteronomy therefore, must not be understood érimarily in
a juridieal sense; it is not simply an itemized group of rules. In the
wide sense Mosaic law or Torah means the faith as taught or communica-
ted“l.

In this chapter we shall try to see how the Deuteronomist uses
Yahweh's law as an educational tool. As the Deuteronomist used Israel's
history to teach ancient Israel, so also he uses Yaanweh's law, in order
to present his ideal program of education,

As we~study the Deuteronomist's use of Yahwen's law we shall see
that first ﬁe uses it to teach Israel its obligations to Yahweh.

Second, he uses Yahweh's law tco teach Israel its soeial relationsbips.
Thus, the Deuteronomist implies that the ancient Israelite cannot live
without responding to Yahweh's mignty acts, and this response involves
his neighbor. As the Deuteronomist presents his view of education for
ancient Israel we shall see that he says, as James Muilenburg has so
aptly said, that "law and religion in ancient Israel belong togetuer;

. ) 2
ethics and religion are one and inseparable® .

1 Wright, op. cit., page 313.

2 Muilenburg, op. cit., page 303.
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A. TO TEACH ISRAEL ITS OBELIGATIONS TQ YAHWEH

A11 that Yahweh has done for Israel in its history is not to be
50 easily forgotten. Instead, what Yahweh has done for Israel laid upon
Israel an obligation. Yahweh expected from Israel a response to His
mighty acts. Yahweh reguired that Israel worship, serve, and love
Yahweh with all the heart and soul (10:12). Yahweh was the God of
Israel; therefore, Isracl was 1o have "no other godsh before Him.

In order to teach the covenant people their obligations to Yahweh
the law required that they follow certain practices. First, Israel must
worship Yahweh at "the place caosen" by Yahweh. Second, Israel must
bring the first fruits and offerings to Yahweh. Third, Israel must
continue to practice various festivals. And fourth, Israel must have
a certain attitude toward idolatrye.

(1). The Place of Worship

In the twelfth chapter we find the Deuteronomist's emphasis on
the place of worsnip for the ancient Isrselites. In general, this
emphasis is found in chapters 12:1-16:17, though the statement about
the place of worship is also found in other sections of the book (17:8,
10; 18:6; 26:2; 31:11).

Nevertheless, we shall confine our study to the twelfth chapter.
Ag we deal with this chapter we shall first make an analysis of the
verse "Bub you shall seek the place which the Lord your God will choose
out of all your tribes o put his name and make his habitation there®
(12:5)s Tanis same phrase is used, with certain adaptations, whenever
there is reference to the place of worship for the ancient Israelites

by the Deuteronomist. After the analysis of verse 12:5 we shall study
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the use that the Deuteronomist makes of the place of worship in the

The first part of 12:5 is "But you (Israel) shall sesk the place
which the Lord your God will choose®, TFor the Israelites in the promised
land the pléce ¢f worship was to be chosen by Zahweh. The place of wore-
siio which Yahweh chooses must be the place that Israel must seek to
worship Yahweh, DNo other place is acceptable. No other but Yahweh who
led Israel to this point in history was to choose the place of worship.
Ag Yahweh ga#e Israel instructions councerning the tabernacle; as Yahweh
chose and gave to Israel the promised land; as Yahweh is to be the cen-
ter of Israel's life; even so, Yahweh will choose the place where Israel
is To worship Himnm.

In this verse under study the location of the place is partly ex-
plained. The place of worship chosen by Yahweh alone will be chosen
¥out of all their trives®., In the midst of the twelve tribes will be
the place of worshkip. In the midst of the nation, as it was in the
wilderness, will be the place of worship. As Yahweh will be in the
midst of Israel and its life, so the place‘of worhip is to be in the
midst of Israel and its life.

Another characteristic of this phrase is that it is at the place
of worship where Yahweh will "put his name and make his habitation
theres It is here at the place of worship where Israel will learn of
Yahweh's character and nature while in the promised land. It is here
at the place of worship where Yahweh will stamp His name on the hearts
and lives of His covenant people. If is 2t the place of worship where

" Yahweh Himself will reside. As Yahweh dwelt in the tabernacle in the




wilderness, so He will make His habitation in the place of worship.
In the place of worship Yahweh, Israel's God is ever present with His
people.

The emphasis in this verse is upon Yahweh. HDe chooses the place,
and He dwells in the place. But, the place of worship will be in the
midst of Israel.

L .

Now let us turn our attention to the use of the place of worship
in the twelfth chapter. In the twelfth chapter there are six references
made to Tthe place of worship.

The first instance is 12:5, which the Deuteronomist suggests as
the place where Yahweh is sought. Israel's unique worship of Yahweh
means that all other places and images are to be destroyed (12:2-4).
The worship of Yzhweh does not involve all fthe altars and images as
other nations have. The worship of Yahweh is unique in comparison %o
the other nations' worship of its gods.

Second, in 12:11, the Deuteronomist suggests that the place of
worship is the place of. inheritance. It is because Israel worships
Yahweh that it has received the inheritance of the good land. It is
because Israel worships Yahweh that it continues to dwell in the good
land and is blessed. Israel's worship of Yahweh means also its safety
in the promised land (12:10).

Third, in 12:1k, the Deuteronomist suggests that the place of
worship is the place of sacrifice. It is not at “every place that you
see' that Tsrael is to bring its burnt offerings. Israel is to Ytake
heed" tiat no other place is used. All sacrifices are to be made at
Yanweh's place of worship. As the place of worship is the place of

forgiveness and redemption.
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Fourth, 12:18 suggests that the place of worship is the place of
joy. As the offerings are brought, and eaten, there is much rejoicing
for all. This.joy means bhat Israel must share with those within its
towns, and with the Levite (12:19). At the place of worship Israel
siall have joy in all that it underiakes.

The Tifth instance, 12:21, implies that the place of worship is
the place where Israel's desires are met. Israel desires its territory
enlarged, Yahweh promises the fulfillment of this desire. Israel
craves flesh to eat, and Yahush fulfills this desire (12:20). All the
desires of Israel are met by Yahweh as Israel worships Yahweh at the
nlace Yahweh chooses.

Finally, 12:26, the Deuteronomist suggests that the place of wor-
ship is the place of life. As the blood, which is life, is poured out
upon the altar of Yahweh, there can be found life and welfare for the
nation Isrmsel. It is in Isrsel's worship of Yahweh "that all may go
well" with Israel and its children (12:25, 28).

The real place of worsiip for the Deuteronomist is the heart.

It is here that Yahweh chooses to dwell and put His name., It is here
where the uniqueness of Israel's God is to be sought. It is here
wnere Lsrael will find its true inheritance. It is here where Israel
must sacrifice and ask for forgiveness. It is here where real joy
will dwell. It is here whe:e the desires of man will be fulfilled,
It is here where life is poured upon the altar of Yahweh.

(2). First Fruits and Offerings

The bringingvof the first fruits and offerings was an integral

part of Israel's worship of Yahweh. Jfor the Deuteronomist it was
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impossible to separate them. Thus, as Israel brought its first fruits
and offerings it was fulfilling an obligation to Yahweh, as well as
responding to Yahweh's acts and words.

There are three things to note about the bringing of the first
fruits and offerings from the twelfth chapter: <first, the place where
Israel was to bring the first fruits and offerings; second, what
Israel's reaction should be in bringing the first fruits and offerings;
and third, why Israel should react in this waye.

The Deuteronomist says that it was to the place of worship ciaosen
by Yahweh that Israel was to bring its first fruits and offerings (12:5-
6, 11, 13, 26-27). It was not to "every place" Israel sees that it is
to bring its burnt offerings (12:13), but to "the place which the Lord
your God will choose, to make his name dwell there®.

Israel's reaction to bringing its first fruits and offerings
should be oné of "rejoicing" (12:7, 12, 18). However, Israel's re-
joicing should involve its aouseholds (12:7, 12) and the Levites (12:12,
18-19). This rejoicing involves eating flesh (12:7, 15, 18, 20, 22, 27)
as a part of bringing the burnt offering. It does not mean though that

he blood is to be eaten, for the bleood is to be poured out on the altar,
because it is the life of the flesn (12:16, 23-25, 27). Tnis would be
doing right in the sight of Yahweh (12:25, 28}.

The reason for the rejoicing and the bringing of the first fruits
and offerings to the place of worship is because Yahweh has blessed
Israel (12:7). Yahweh has given Israel the land as an inheritance
(12:9-12). Yahweh will also enlarge Israel's territory (12:20). It is

Yahweh's command that Igrael bring the first fruits and offerings
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(12:1h4, 21, 28, 32). Obedience to Yahweh's commands is for Israel's

welfare "that all may go well® with Israel and with Israel's childien
(12:25, 28). It is imperative that Israel "“heed" (12:13, 19, 28, 30)
Yahweh's "statutes and ordivances" (12:1).

Thus, the bringing of the first fruits and offerings recognizes
the fact that Yahweh really provides and sustains Israel as Israel ful-
fills its obligations to Tahweh. Again, it is the heart that is the-
Deuteronomist's real place of worship. It is heré that the first fruits
and offeriﬁgs‘must be brougnt. It is in the heart where real joy will
come in Israel's worship of Yaaweh, The first fruit and/offerings of
the heart must be involved in Israel's worsaip of Yahweh.

‘ (3). The Festivals

The sixteenth chapter of Deuteronomy provides the summary for
Israel's three important festivals of the year. These important festi-
valsya;e the passover (16:1-8); the feast of weeks (16:9-12); and the
feast of booths (16:13~15). These festivals according to the Deuter-
onomist were to be held at the place which Yahweh will choose (16:16).
Let us now look at these three obligations placed upon Israel in the
covenant relationship with Yahweh,

It was in "the month of Abib® (16:1) that Israel was %o observe
the passover. It was in the month Abib that Yahweh had redeemed Israel
from Egyptian beondage. The month Abib is the first month in the Israel-
ite year, and "mosit ﬁearly approaches our month of March, though in

. . . -
gome yvears its end moves some disbtance into cur ApriltT,

f thae Bible, The

——

Henry Sayder Gehuan, The Westminster Dictionary
Westminster Press, Fhiladelphie, 1944, page 3.
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Israel is to offer "the pasgsover sacrifice" to Yahweh *from the
flock or the herd"™ at the place which Yahweh chooses "to make his name
dwell there® (16:2, 6). It was there that Israel was to "boil it and
eat it (16:7). In this meal Israsl was to eat "no leavened bread"
because lsracl "came out of the land of Egypt in hurried flight-~that
all the days of your life you may remember the day you came out of the
land of Bgynt" (16:3). TFor seven days the Israclites were %o eat only
unleavened bread (16:3-4). And, none of tae flesh of the sacrifice was
to remain uneaten overnight (16:4). The seventh day of the feast was
"a solemn assembly” to Yahweh during which "no work"™ was to be dome (16:8).

It was in Bgypt that Yahweh had shown by His mighty deeds His love

for Israel., The passover was the climax of Yahweh's activity in behalf
of Israel in Ezypt. It was Israel's preparaticn meal for the events to
come. As Israel participated in the passover meal year after year, it
would remind Israel at this harvest time that Yahweh created the food
before them and also redeemed them from Egypt.

The next important festival is the festival of weeks. As the

passover festival began the harvest period for the Israelites, the festi-

val of weeks celebrated the close of the grain harvest. E, W. Heaton

says thant "It was also called the feast of harvest or day of first

fruits"l. In New Testament times it was called "FPentecost" (Acts 2:1).
The Deuteronomist says that seven weeks after the grain was cut

this festival was to be celebrated (16:9). "Freewill offerings" from

the produce of the land are to be brought to Yahweh (16:10). These

1 fdeaton, ops. cit., page 231.
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offerings are to be brought to the place chosen by Yahweh (16:11).

In the observance of this statute as ithe people brought these first
fruits they were to remember what Yashweh had done for fthem, for in

Bzypt Israel was a slave (16:12).

Thus, for the Deuteronomist the covenant relationship was also
continued in this festival. If was Yahweh who had provided the fruits,
as He also redeemed Israel from Egyptian bondage.

The third festival for Israel to remember during the year was the
festival of booths (16:13-15). Tais festival was also an agricultural
festivales It was also called the festival of ingathering and parti-
cularily applied to the vineyard harvests. 4Another name given to it
was the festival of tabernacles. This came from the use made of "booths®,
made of branches cut down from frees, which were used during the time of
the ingathering days spent in the vineyards.l

This festival, like the passover and feast of weeks, was a joyous
feast for the whole family. Included in this joy was to be all the ser-
vants and "$he Levite, the sojourner, the fatherless, and the widow"(16:1))
who lived within the town of the family. 4As Heaton says again, "The
festival was an occasion when the whole population let themselves go in
the wiléest revelry”z.

A religiosus significance was given to this festival, as with all
the other festivals, because the Israelite received the produce of the

land as Yahweh's blessing (16:15). Thus, Israel remembered in these

Ibid., page 231.

2 Ibid., page 231.
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festivals that its unique God was God of creation. This God of the
Israelites however was not only God of creation, whe'is able te suse
tain the physical desires, but also God of Israel's redemption from
Bgvptian bondage, where Israel was a slave (l6:3, 6, 12). The Deuter-
onomist constantly points te the care which Yahweh, as Creator énd
Hedeemer, continues to show to Israel in the covenantal relationship.

(L4)e Attitude Toward Idolatry

S.H. Driver says in his commentary on‘Deuteronomy, “The author
wrote, it is evident, under the keen sense of the perils of idolatry;
and to guard Israel against this by insisting earmnestly on the debt of
gratitude and obedience whiech it owes to its Sovereign Lord, as the
fundamental teaching of the b@ok"l. Thus, the Deuteronomist presents
Israel with a special attitude toward idelatry. Unlike the other gods
of the nations around Israel Yahweh was not wood or stone (28:64).
Therefore, any gods in the form of wood or stone must be destroyed in
order to protect the uniqueness of Israel's God. As Driver said, the
motive fbr destroying these other gods is to be "gratitude and obed-
ience%, Israel owes Yahweh a great debt, therefore, it is to have no
other gods.

Let us now see how this attitude toward idolatry was put inte
practice. In a forthright manner idolatry was to be cleared from the
promised land. First, what does the Deuteroncmist say about people in
the promised land who worshipped other gods? Second, what does the
Deuteronomist say about the ebjects of worsnip? In answering these

twe questions Israel's attitude toward idolatry will be studied.

. . :
Driver, ope. cites page XiX.
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Une of the first things that Israel was to do after it had be=
seiged a c¢ity of its inheritance was to "utterly destroy"™ it and all
the people and everything in the city (20:16-17). Yahweh will "cut
Off" before Israel the nations of the land (12:29).

*When a prophet, or.relative, or friend, or city, worships other
gods)énd leads others to do the same, they shall be nut to death
(13:1-18). In this way 4he evil is destroyed from Israel's midst.

The objects of worship which were used by the other nations were
merely images. Israel‘in its practice was to break down all other altars
and items of worship (7:5; 12:273). Israel was to "cut down" all idols

iaxs

of wood used Tor worship. Millar Burrows szys, "The verb ‘cut down' is

. frequently applied to Asherim, and one péssage comments that they be

burned (Deut. 1223). From all this it is clear that the asherah was an
object of Wood® . These otner gods Israel was not to worsaip (4:16-18;
5:7-8)e HNeither was the "host of heaven" to be worshipped (4:19).

Hor was Israel to practice those evil things which the other nations
practiced in their worship of other gods (12:31). Israel was to worship
no idols because Yahwen was a "living God" (5:26).

Idolatry desiroys the covenant relationship established between
Yahweh and Israel. YFor this reason® says G. Ernest Wright in his
inbroduction to Deutercnomy "the most terrible of all sins is the sin
of idolatry (13:1-18; 17:2-7) because it destroys true worship, violates

. . 2
the covenant, and disrupts the community" .

Millar Burrows, What lean These Stones?, American Schools of Oriental
Régearch, New Haven, Conn., 1941, page 212,

2 Wrizht, ope cit., page 329.
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The place of worship, the bringing of the first fruits and offer=-
ings, the festivals, and Isrsel's attitude toward idolatry, were all,
means to the same end for the Deuteroncmist's view of education. They
were to teach through these laws of Yahweh that Yahweh alone is Israel's
God, and that Yahweh requires a respouse of faithfulness to the covenart
established at Horeb. It was however, the condition of the heart that
the Deutercnomist was concerned about in Israel's woepship. Israel's
faithful worshiyp of Yahweh was intimately related to its welfare as a
nation.

B. TCO TEACH ISRAZL ITS SCOCIAL RELATIONSHIPS

Mzn does not live alone. ile lives in relationship with those
pecple around him. Becesuse of Israel's unique faith Yahweh's laws were
given both to teach Israel its oblipgation to Yahwen and to teach Israel
its relationships to its neighbors. 4s S.,H. Driver says in his commen-
tary, "The individual laws contained in c. 12-26 are designed for the
moral and social welfare of the nation; amd it is the Israelites duty
to obey'them.accordingly"l. There is however one thing which we must
take into account in studying Yahwen's laws of social relationships.
That is, that the laws given to Israel were primarily applicable and
directed to Israel and its people. These laws specify social relation-
ships within Israel itself, though certain laws were also applicable
for other nations as they came into contact with Israel.

This is not o say that the Deuteronomist's view of education is

not applicable to us today, but that the Deuteroncmist was directing

1 . . .
Driver, op. cit., page xxiv.
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his ideal educational program specifically to Israel, whose God was
Yahweh, Yahweh was Israel's God because of what He had done for Israel,
and promised to continue to do for Israel as Israel responded to Yaaweh's
love in faithfulness,

The Deuteronomist's approach is to show Yahweh's concern for Israel's
welfare. This means that each individual Israelite is imvortant to the
total community. Therefore, it is important that the evil within the
midst of Israel be purged and kept clean and holy. It is also important
that Israel not only be cieansed of evil but that it do what is righd
and good in the sight of Yahweh. It can also be seen that once again
lMoses is Yahweh's autnoritative "law-giver" even for social relation-
ships.

As we Geal with each type, or asvect, of social relationship, we
shall study each in the light of typical illustrations given in the law,
We shall do this in order to seé how the Deuteronomist drives home his

educational noint of view for the ancient Israelites.

(1). Aduministration of Justice
Among any large group of people, if they are to continue to live
together in peace, must have administration of justice., Adam Weleh says,
*Our modern civilization believes it possible to distinquish between the
civil and the religious sphere. To us there exists a broad line of div-
ision between c¢ivil penalties and religious disabilities, between things
secular and things sacred. The more primitive life of early Israel 4did

not make these distinctions”l. Thus, the Deutercmnomist presents the

Welch, ope cit., page &7-88.
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view that administration and justice are religious metters. iﬁe reveals
this 88 he menticas the place that the priests had in the administratien
of justice amengst the Isrsslites. Along with the elders and judges the
priests took a prominent rlace in the administration of justice (1:13-18;
17:9). Now, let us move toc two illustraticns of the administration of

justice within the nation of Israel, sceording to the Deuteronomist.

The first illustration we shall look at is found in 17:2-7. In

3¢
ot
@
o

gction the problem of finding fa men or womsn who does what is
evil in the sight of the Lord® (17:2) is pressnted. The evil that they

did wse To Transgress the covenant., They transgressed the covenant by

ther gods", specifieally "the sum ¢r the moom or any of the

post of heaven" (17:3), which was forbidden.
Like the medern courtrooum scene 1t was imporiant to have witnesses
of the evil that this man er voman had done. It was powever necessary

to hzve at least two or three wiinesses to present evidepce of the fact

of the evil (17:5; ses also 19:15). OUne witness was not enough to con-

viet a man or woman of this evil (17:6 anmd 19:15).

The impertance of right justice iz the concsrn of the judge. The
nrineiple of "eye for eye, tooth Ffor footh® is the judges' guide for
right justice (19221} in the eyes of Yahweh, It is not a code of venw
geance, for vengeance belongs to Yahweh aleme. As G, Brpest wrioht ssys,
"The principle of an eye for an eye is a legal one waich limits ven-

geance., It is for the guidance of the judge iz fixiag s venaliy waick

shall befit the crime cemmitied., Hsance it is the basic princirle of all
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justice which is legally administered“l. This prineciple is also to
aid in avoiding any false witnesses (19:15-21).

However, if the witnesses' evidence agrees, the person will be
taken outside the gate and stoned to death (17:5). It will be the duby
of tThe witnesses to throw the first stone, and then all the people will
join in the punishment (17:7). A false witness brings judgement on
himself (19:19).

The purpose of this extreme punishment was to "purge the evil from
the midst" of Israel (17:7; 19:19). Every form of idolatry is evil, and
must be eliminated from the midst of Israel, This is to eliminate the
danger of the evil spreading to the other members of Yahweh's people.

It only takes one rotten apple to eventually spoil a whole bushel,

It is also interesting to note from this passage the important -
relationship between idolatry, warshipping other gods, a nd transgressing
the covenant. Thus, we can see that the Deuteronamist's concern in
education is ultimately to preserve the covenant relationship between
Yahweb and Israel. Since idolatry was its greatest ememy the Deuter-
onomist's full attack is to purge this evil from the midst of Israel
in whatever form it presents itself.

The second illustration has to do with the criminal act of kill-
ing another (21:1-9). In this case however there are no witnesses to
the crime. At least, they are never found. The one who was killed was
found "lying in the open country, and it is not known who killed him"

(21:1).

1 "
Wright, Yxegesis of Deuteronomy, page 455.
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Let us now look at how justice is brought in this case. In the
eyes of the Deuteronomist every crime must have its fulfillment in juss
tice, for an evil in the midst of Israel has beer committed.

The detectives of ancient Israel were the elders and judges (21:2).
A measurement is taken to see which city is closest to‘the crime (21:2).
The city cleosest to the crime has to pay the penalty. The penalty was
to be the death of one of the city's choice heifers "which has never
been worked and which has not pulled in the yoke" (21:3). Here we see
also that the counsel of the priests is called in to settle the dispute
(21:5)s Before the priests, the elders of the nearest city shall testi-
fy that "Our hands did not shed tnis blood, neither did our eyes see it
shed. Forgive, O Lord, thy peopnle Israel, whom thou hast redeemed, and
set not the guilt of innocent bleood in the midst of thy peonle Israel;
but let the guilt of bleod be forgiven them" (21:7-8).

In this illustration we again see how important it is to the
Deuteronomist that the guilt of innocent blood be purged from the midst
of Israel (21:9). No evil is to remain in the midst of Israel. Israel
must remain clean and "do what is right in the sight of the Lerd"® (21:9).
The Deuteronomist is concerned about nst bringing guilt upon the inne-
cent. 4 person must be proven guilty by at least two or three witnesses
before he is punished for the crime commitied.

The protection of the imnocent is also seen in the setting aside
of the cities of refuge for those who killed another unwillingly (Lehl-
433 19:4-10). The guilt of shedding innocent blood was as great an evil
as the actual killing of another. Thus, justice is not something done

only for the right relationship between fellow Israelites, but also,
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that a right relationship may continue to exist between Israel and
Yahweh. This is what the Deuteronomist is concerned about in the event
of any crime in the midst of Israel. The crime not only breaks the
relationship between people, but vetween the people and Yahweh. ¥Waen
the people begin to break their important relationship with Yahweh,
toey are going after Yother gods'.

The administration of justice witnin the congrezation of Israel
was not a family duty. This duty resided with the elders and judges
and priests of fthe city. Even when a father's son rebells it is the
elders of the city who try him and condemn him to death (21:18f).

Bven from this event Israel was to lesrn that evil is not to be in
its midst in any form (21:21).

The Deuteronomist thus attempts to educate the people of ancient
Israel that the riéht relationship with Yahweh involves a right rela-
tionship with one's fellowmen. This must be Israel's response to its
covenantal relationship with Yahweh. Justice is a paramount concern
because Israel's God is just.

(2). Personal Habits

In the eyes of the Deuteronomist it is impossible to distinguish
purely personal habits which do not affect the whele nation of Israel
in its relationship with Yshweh., HNevertheless, we shall deal with
tirose personal habits of eating and clothing, andé other personal fthings
with which the Deuteronomist deals.

In the fourteenth chapter the‘Deuteronomist deals with the laws
of clean and unclean foods {(14:3-21). The Israelites are not to eat

fany abominable toing® (14:3). Today the difference between food is
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its food value or quality, but in the time of the ancient Israelites
the food was either clean or unclean for the Israeslites to eat. The
difference between clean and unclean food is distinet. 4As G, Ernest
Wright has said, "The thought here is not centered in physical clean-
liness but in ancient concentions of holiness and impurity“l. He goes
on to say, "How some animals came to be cousidered clean snd others
unclean is something we do not know“z. The reasons could have been
of nealth, which was possible for the swine, or because the food was
used by some other nation in gne of its religious ceremonies,

Whether the food be land animal, fish, or bird, the difference in
the eyes of the Deuteronomist between what was clean or unclean was a
religious matter. The ancient Isreelites were not to eat any unclean
or abominable food because they were "a people holy" to Yahwen (14:21).

Thus, the Deutercnomist meant to educate the people of ancient
Israel in the difference wnich existed between Israel and other nations
even through the food.

Even in the matter of clothing what was fto be worn by the man or
woman was not to be an abomination to Yahwen (22:5). In this passage
the woman was to wear no man's clothing, nor should the man wear a
woman's clothing. G. Ernest Wright again has said that this law which
appears only in Deuteronomy is "usually interpreted as directed against

the simulated cnanges in sex in Canaanite religian"B

Ibide. s phage 423 .

2 Ibid., page L23.
[a]

Ibide, vage Liblie
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Now, let us deal with the matter of finances. This again is not
purely a personal matter, but involves ones neighbor and Yanhweh..

In cone instance no Israelite was to "lend unon interest to your
brother" (23:19). The Israelite could lend unon interest to a foreigne,
but not to a fellow Israelite (23:20). The reason the Dguteronomist
gives is that Yahweh may bless Israel in the promised land (23:20).

Another interest of the Deuteronomist regarding finances is the
using of correct weights in a trade (25:13-16). The Deuteronomist
wants Israel to ﬁse "full and just" weights (25:15). The reason he
gives is That Israel's days “may be prolonged in the land" winich Yahweh
zives , and because dishonesty is "an abomination" to Yshwen (25:15-16).

In the instances cited we see once again that business and religion
for the Israelite can not be separated. ZLven financial matters involve
Israel's relationsaip with Yahweh.

This is true of all personal habits for the Deuteronomist. e
seeks to educate Israel concerning this by adding his own "pet" phrases
to the laws, e.g., "an abomination®, "your days may be prolonged", and
Yahweh "may bless you'.

(3). Domestic Relationships

When we shall speak of domestic relationsnips we shall be speaking
of those relationships which involve the Israelite family, or household.
The family unit is a sacred institution to the Deuteroneomist. Therefore,
any evil that would destroy it, and its relationship with Yahweh, must
be purged from its midst.

The Deuteronomist is therefore particularily interested in the re-

lationships between man and woman. The Israelite was not to intermarry,
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first of all, with any of the peoples in the promised land (7:3). The
reason for this of course is the danger of the family eventually wof—
shipping thae Yother gods" of these peoples.

The Deuteronomist is secondly interested in the purity of the
marriage relationship. He uses and expands several laws which concern
themselves with the importance of chastity (22:13-30; 23:2, 17-18).
The matter of chastity is however not just a family matter, or just a
personal matter, but it involves the nation Israel, so that elders are
to be called in on the judgement of such cases (22:15, 18). HNeverthe-
less, the father is the one primarily concerned about his daughter's
virginity. If a daughter is found to have done the evil, she shall be
stoned (22:21), in order to "purge the evil from the midst" of Isracl.

In the other examples which the Deuteronomist uses the same is
true, that Israel may "purge the evil' from its midst (22:22, 2i).

It is important however that no injustice be done to the girl who has
been forced into an illicit relationship with a man (22:25-27).

In every case the Deuteronomist is interested in the purity of
the family, and the continuance of the family (23:1). Impurity in any
form is %an abomination' in the sight of Yahweh (23:17-18).

The only reason suggested by which the marriage relationsihip may
end in divorce is when a man's wife has been accused of some indecency,
or leaves the husband's house to live with another man.(24:1-4). In
tnls case a husband may write her "a bill of divorce" and put her eut
of the house (2/4:1). The woman may not return again to ner former

husband even if her second husband dislikes her or dies (24:3~-4).
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When the woman has been defiled in this way it is "an abomination®
before ¥Yahwen and brings "guilt upon the land" which Yahweh gives to
Israel (24:4).

The importance of the family is also seen when the Deutercnomist
says thst no new husband is required to be in "the army, or charzed with
any business® for one year (24:5). The first year was an important tiue,
and to be & happy time, in the life of a husband and wife.

It cannot be emphasized too much how important the family was to
the Deuteronomist. It was important that the family have "ne other gods!
before Yahweh, and follow obediently the laws of Yahwen for its éwn
welfare. Decause the matter of the family is so important to the Deu~
teroneomist it shall be dealt with again in the fourth chapter. In the
fourth chapter we shail deal wibth the family and its important relation
to the covenant.

(L) Community Relationships

Israel was a community. I%s geographical area did not facilitate
guch a comunity. It was only Israel's unique faith in Yahweh that made
and conbinued it as a community. Yahweh's law had a special place in
the life of Israel as a communiby. ILudwig K8hler says, "Law is sacred,
because it is the guarantee of community"l. Let us therefore look at a
few examples t¢ show the important place that Yahwen's law had for the
welfare of Israel as a community, according to the Deuteronomist,

Once again, the Deuteronomist uses the phrase "to purge the evil from

the midst® to drive home his view of education.

l‘Ludwig K8nler, Hebrew Man, SCM Press LTD, London, 1956, page 151.
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Une illustration of the importance of community welfare in the
eyes of the Deuteronomist is found in charpter thirteen. There are
three important sections to this chapter that deal first with a
provhet (13:1-5); second, with family and friends (13:6-11); and taird,
with & whole city (13:12-18). These pecple and groups were purged
from tie indidst because they led Israelites to worship "other gods?
(13:2, 6, 13).

In the first instance it is & prophet, or a dreamer of dreams,
who suggests that Israel go after "other gods® (13:2). The prophet
serves in the end to test Israel waether it is going to remain faith-
ful to Yahweh (13:3). If Israel msces the test and remains obedient
to Yahweh and His commandments it will take the provhet and put hinm
to death (13:4~5). The prophet's evil was that he "taught rebellion®
against Yahweh wiho had done ftnose mighty acts for Israel. In killing
the prophet Israel would be purging this evil from its midst (13:5).

The same punishment faced anyone, even brethers, or soas, Or
daughters, or wives, or friends, if they spoke to lead Israel tQ
serve Yother gods", Sowetimes, for the Deuteroncmist, an Israelite's
greatest enemies are those closest to him. Thus, their punishment
snould serve to educate Israel to “hear, and fear, and never again
do any such wickedness as tinis amonsz you® (13:11).

Bven if 2 whole city is drawn to serve "other gods" Israel must
rise up against it and "destroy it ubtterly" (13:15). The spoils of
the city shall be used as a burnt offering to Yahweh, and the city
shall remain a heap and not be built again (13:16)., Iione of the

devoted objects of worship which these people used are to be kept
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because of Yah.eh's anger at these things, and because of what He
has done For Israel "as he swore' to do for Israel's fathers (13:17}.

The Dguteronomist is constantly interested in Israel's responsive
obediehée to Yahweh and his commands, in order that it may be "what is
right in the gight" of Yasweh (13:18)., It is Israel's welfare th:%t is
in jeonardy. It is therefore imperative that the ancient Israelites
be eaucated, by purging the evil from its midsi, so as to remain fal th-
ful to Yahweh.

Another illustration of a community relationship is the granting
of release to all Israelite debtors during the year of release. This
law is expanded in 15:1-18. This law however involves not only the
debtors and servants, but all the poor cf the Israelite community.

"t the end of every seven years® Israel was to give this release
{(15:1). The debts owed to the creditor by a fellow Israelite shall be
released, for Yaanweh has proclaimed this release (17:2)., Tuis is how-
ever not true of ihe foreigner who must pay the whole amount (15:5).

It is Phrough Yahweh's redemption of Israel fthat this release of debiors
was made possible. It is through the redemption of Israel by Yahweh
that there will be no poor amongst the Israelites, for Yshweh blesses,
28 Israel responds in obeying the voice of Yahwenh (15:4-6).

Le poor

£y
m
-

Israelite brotherhood is imporiant to the Ueuteronomist.
must always be cared for amongst the veople of Israel (15:7-11).
Their needs must be met and cared for without "zrudging® waat is given
to the poor (15:10). Yanweh will bless as Israel ovens wide its hand
to its brothers, tne needy and the poor of the land (15:11). It will
be a sin against Isrmel if Israel gives tne poor nothing and the poor

ery to Yahweh out of their misery agaiunst Israel (15:9).



73

Even after a Hebrew man or woman has served six years it is impor-
tant that they be given a new start, they are not to go emptynanded (15:13).
4 part of the produce shall be given to them because of what Yahweh has
done for Israel in giving Israel freedom from slavery in Egypt (15:14-15).
Hdowever, if the man and woman, chooses rather to remain the slaves of
the householder, an awl shall be thrust through taeir ear as a sign that
they are the householder's bondman and bondwoman forever (15:17).

The Deuteronomist emphasizes that these comrunity relationships
commanded in the law are for the welfare of Israel. Kelease to the
debtors is possible because of fthe release given to Israel by Yahweh
from bondage in Egypt. The redeeming God redeemé men and women in
all the circumstances of life. In these mighty acts Israel learns that
Yehweh is interested in blessing it in all that it does (15:18). The
Israelite community is maintained and provided for by an all redeeming

God, and the community's faithful respounse to Him.

(5). Belationship with Other Nations

The Deuteronomist is net particularily interested in Israel's
relationship with otner nstions, except when this relationsipip affects
Israells relationsaip with Yahweh., He set up no foreign policy except
as the other nation brings its influence upon Israel to worsiip "other
zods',

Israel was to purge all evil from its midst, and this meant that
all foreign influences were to be destroyed (L4:16-19; 7:5, 25; 12:2-3);
18:1-12). As Adam Welch has said in his book on the code, "The burden
ef all the work of the law makers is te keep their people apart from

every heathen influence. All the worship of the nation must be offered
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to fahweh"l. Because the other nations worshipped “other gods" they

must be kept from contaminating the holy people of Yahweh. The Deu-

tercnomist has a picture of the results of heathen influence upon

Israel as he wrote down his view of education for the ancient Isrselites.
Those nations in particular wio were occupying the promised land

31

were to be utterly destroyed (20:17). ‘his was not true altogether for
other nations not occupying the promised land (compare 20:17 with 20:10-
15).

The relationsiip with individual people of other nations was dif-
ferent from Isreel's dealing with a whole nation or city. For instance,
those who were sejourners in the land were 1o be treated with love
(10:19). This waes because Israel was a sojourner in Egypt and Yahweh
loved Israel there., Captive women of other nations whom Israelite
men thought beautiful and desirous were treated differently and not
destroyed. If they were humiliated they were released (21:10-14).

The Isrzelite however was extremely bitter toward the Amorites
and lMoabites, because they did not provide food and water for Israel
on its way to the promised land (23:3-4). &lso, taey hired Balaam to
curse Israel (23:4), but Yahweh would not listen to Balaam (23:5)
becsuse, and this is an important emphasis of the Deuteronomist,

Yahwen loved Israel (23:5).

Cther nations wpom Israel encountered were o have its rights
respected, because Yahnweh had given it the right to the land it
possessed and wone fnis is true of the HEdomites (2:4=5; 23:7); Hoab

(2:9); and Ammon (2:19).

1
Welchi, ope Cites pRge 198-199.
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The Deuteronomist's main concern with other natiens is how
these nations affected Israel's faithfulmness to Yanweh. Was the
natien's other zods going to change the character of Israel's worship
of Yahwen? Thus, you can see the close relationship between Israel's
tattitude Toward Idolatry"™ with which we dealt in‘thehprecedihg
section {section 4-l), and Israel's "Relationsnip with other HNations".

As the Apostle Faul says in his letter to the Homans, "Nome of
us lives to himself, and none of us dies To himself. If we live, ve
live to the Lord, and if we die, we die to the Lord; so then, whether
we live or whether we die, we are the Lord's® (Romans 14:7-8). This
can also be a summary of the Deuteronocmist's teaching on Israel's
social reiationships.

Administration of justice, personal habits, demestic relztion-
ships, community rélatioﬁships, and relationsiins with other nations,
all are involved in Yahweh's covenantal relationship with Israel. o
infraction of evil can be taken ligntly. Justice must always be ful-
filled because of Yanwen's justice. Every evil committed, at any time,
within any social group, invelves the whole comuunity of Israel, and
Yahweh. For Israel's welfare this evil must be "purgea" from Israel's
midst. ZEach evil is "an abomination® to Yahweh because it contaminztes
the covenantal relationship.

Thus, the Deuteronomist secks to teach ancient Israel by the use
of these special laws Yahwen's utmost corcern for it and its welfare in
the promised land. It is necessary thst Israel resvond to Yahwen's

love by loving its neigibor.
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SUMVARY

Yahwen's law, because of its primary character, is znother means
by which the Deuteronomist taught the ancient Israelites. The Deuter=-
onomist used Yahweh's law to teach Israel of its obligatiens to Yahweh,
and to teach Israel of its social relationships.

Yahweh has revealed Himself to Israel as Creator and Hedeemer.
As a necessary response Israel is te worship Yehweh alone. Yet, Israel's
true worship should be a matter of the hearte It is in the midst of
Israel, in its very heart, that Yahweh chooses as the place of worship.
It is within the heart of Israel that Yahweh desires Israel's first frults
and offerings. It is within the neart of Israel that the festivals have
thelir true joy, in remembrance of Yahweh as Creator and Redeemer. And,
it is within the heart that Israel is to destroy all idolatry.

If Israel has a heart it will not neglect its social relationsihips.
Ail socizal relationships are also relationships that involve Yahweh. In
all social felatio ships there must be justice beitween men. There must
be this justice for the innocent as well as the guilty because Yahweh is
juste. Doing what is right in the sight of Yahweh is fﬁr Israel's welfare.

Adam Welch says, "in the view of these legislatives, the distinc-
tive character of Israel's national life, which is ultimately due to
their distinetive faith, does not merely reveal itself in the cult. It

. . 1

extends itselfl inte every nart of tiheir life as a people” .

The Deutercnomic view of education involves tae totality of life.
The Deuteronomic view of education involves obedience and response,

faithfulness and love.

1 1pid., page 200-201.
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CHAPTER FCUR

THE COVEMNANT AND EDUCATICON

Within this chapter on the covenant and education we encounter
the culminating aspect of the whole Deuteronomic view of education
for ancient Israel. The Deuteronsmist used Israel's histery te teach
what Yahweh has done, and the reason for His action feor Israel. He
also used Yahweh's law to teach Israel its ebligations to Yahweh and
to its neighbor. But, permeating in, and areund, and through Israel's
histery ahd Yahweh's law is the covenant as interpreted by the Deuter-
onomiste Israel's histery and Yahweh's law would have ne validity, er
life, without the covenant, in the eyes of the Deuteronomist. 4s G,
Erpnest Wright says about the faith of Israel, "Covenant created the
community which gave meaning to the individual; it supplied the norm
of right and wrong; it was rooted in legal compact, but went deeper
than medern legal forms of covenant in that it basically invelved a
psychical, wholesome union of seuls whereir there was an interming-
ling, a mutuality of life“l.

I think we can say that the covenant is education for the Deu-~
teronomist. Covenant and education are synomnymous terms to the Deu-
terenomists. To teach and te learm is to come inte an intimate and
unique relationship with Yahweh. This unique relationship imvolves
a unique kind of communication befween Yahweh and His people. Yahweh
acts and speaks. Israel respeonds im faithfulness or unfaithfulness.

Yahwelh hears and acts and speaks accordingly. This is communication

i Wright, "The Faith of Israel", page 35k.
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that is unigquely Yahweh ard Israelite, God and His peonle. It is a
communication peculiar only to this type of relationship, between God
and mene And, it is communication that is necessary for educatien.

The criterion for communicatien is fai thfulness. Thus, the cov-
enant first of all teaches Israel faifthfulness to Yahweh; and secend,
teaches tThe consequences eof Israel's type of response to Yahweh's
faithfulness. If Israel responds in faithfulness; Yahweh blesses. If
Israel responds in unfaithfulness, Yahweh curses,

Let us now turm our attention to these twe things which the cov-
enant teaches,

A, TO TEACH ISRAEL, FATTHFULNESS T0 YAHWEH

We have already dealt with the content of Igrael's history and
Yahweh's law. Nevertheless, it is impertant for our study, teo *lift
out*, to "elevate", the covenant inherent in Israel's history and
Yahweh's law as given to us by the Deuteronomist in his prophetic ine-
terpretation of them. We shall see how each claims that Yahwen's
werds‘and acts reguire a faithful response or the part of Israel.
Another way to say this is to show how each privilege which Yahweh
gives Israel demands a responsibility. The two are inseparable, and
each is worthless without the other,

The covenant therefore educates, according éa the Deuteronomist,
through Israel's histery and Yahweh's law. In addition, the covenant

educates through the Shema, and through the family.

(1). Through Israel's History
In this section we shall trace the history which the Deuteronemist

uses to present his view of education and the covenant. We shall try te
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“lift out®, or *Yelevate! the covenant as it permeates through Israel's
history, as interpreted by the Deuteronocmist.

The Deuteronemist leooks back en the nistery of Israel from the
point of view of the experience waich toek place at Mt. Heoreb (1:2, 6, 9)e
It was at Mt. Horeb that the covenant with the nation Israel was insti-
tuted. It was at Horeb that Yahweh's nation was bern., At Horeb "it was
a covenant Ged who speaks covenant words to a covenant people and con-
sumnates a covenant relatienship in a fateful covenant act“l. How this
covenant- relationsahip was continued is seen in the evenis which trans-
pire after this event in the histoerical experiences of the nation Israel.
The Deuteronomist in the beook of Deuteronomy uses sﬁly that period ef
history up te the time of entrance intc the promised land.

After leaving Hereb Yahweh commanded the Israelites to ge te the hill
country of the Amorites (1:19-20), Yahweh said that He gave this land
to them, and encouraged them se that. they need net fear or be dismayed
about the people of tais land (1:21). Spies were sent into the promised
land to explore it (1:22-25). Yahweh was agreeable with this (1:23).
However, Israel was unfaithful to Yahweh's acts and words and rebelled
against the comnand of Yahweh. The reason was that Israel feared the
people (l:26—28). Once again Yzhwebh spoke to the Israelites teo assure
them that He was with them (1:29-31)., But, the Israelites did not listen
or believe (1:32)., Yahweh heard the Isrzelite's response to His words
and became angry at their faithlessness (1:34). Yahweh reacted in not

alleowing any of the men of age,'except Caleb and Joshua who remained

Muilenburg, op. cit., page 299.
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faithful, to enter the promised land given them by Yahweh (1:35-38).
Only toe Israelite children whe "have ne knowledge of good or evilt?,
will enter the premised land (1:39). The Israelites, because of tueir
unfaithfulness, must turn and return to the wildernmess "in the direc-
tion of the Red Sea" (1:40).

After hear ing Yahweh's judgement, the Israelites recognize their
sin, and now want tc go inte the land (1:41). But, Yahweh says no (1:42).
And again tie Israelites do not listen to Yahwen's words as they try te
enter the land and do battle with the Amorites (1:43). The Amorites
defeat them badly (l:44). Because of the Israczlite's unfaithfulness
Yahwenh did not hear their cries, and they returued beaten (1:q5). The
Israelites now return to Kadesh (1:46).

This historical acceunt is typical of the diseipline that Yahweh
uses to teach Israel through the covemant. Yanhweh speaks, Israel's
response te Yahweh's words determine its welfare, either feor good er
for evil. This fate depended on the Israelite's faithfulness er un=
faithfulness. Thus, we bave here one illustration of the covenant
teachinge. Again, Yahweh spesks and acts in behalf of Israel. Israel
however deoes net respend in faitafulness te Yahweh's words: First,
Isruel dees not go inte the promised land as Yahweh wished. Secoend,
after Yahweh tells Israel not to go inte the premised land, it does
it anyway. The consequence if disaster at tiae hands of the Amorites.
In this way Israel learns eof the consequences of unfaithfulness teo
Yahweh's words and acts.

Following this experience the Israelites wander for 38 years in

tne wilderness, The Deuteronomist deoes not give an accosurt of this,.
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In the second chapter the Deuterenomist has Yahweh spesking again
te the Israeiites. He tells them to leave the mountain country and pass
through the territory of Esau (2:2-i). Yahweh gives tnem instruction not
to contend with the sons of Esau. Yahweh tells them the reason, Yahweh
*will net give® the Israslites the land of Esau "beczuse I have given
Mount Seir te Esau as a possession® (2:5). From the people of Esau the
Israelites were to buy supplies for their future journeys (2:6-7). They
were faithful to Yahwenh's words and "went on, away from' their brethren
the sons of Esau (2:8).

In like manner Yahweh told the Israelites noet to contend with the
Moabites (2:9). The same reason was given to the Israelites for Yahwen's
action as had been given for the sons of Esau., The land of fhe Msabites
was given to the scns of Meab by Yahweh, %h@ were like the sons of Esau
relatives of the Igraelites fthrough Lot (2:9). For this reason Yahweh
would not give this land to the Israelites. The Israelites remembered
their unfaithfulness to Yahweh these 38 years age. Since then all of
the men of war had perished (2:14-16). Tihus, the Israelites remained
faithful to Yahweh's words and passed over the brook Zered (2:13).

A third illustration of this type of covenantal teaching is
given by the Deuteronomist in this chapbter. Yzhweh again gpeaks to the
Israelites and tells them to continue north te the land of Anmon (2:18-
19)s The sons of Ammon are also not to be harmed. Israel is not "te
contend with them® (2:19)., This land alse was given Ammen by Yahweh
(2:19-23). For this reason Yahweh will not give this land to Israel
a8 a possession. Under the command of Yahweh thne Israelites centinued

north into the valley of Arnon. Here again, the Israelites remasined
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faithful to Yahweh's weords, passing through the land in peace.

These three illustrations of the Deuterenomist from Israel's
history again peint up the means by which Yahweh taught Israel through
the covenant. ‘In all three cases Israel was faitiful te Yahweh's
words and acts. Israel was net to contend with the sens of Esau,

Hoab, or Ammen, "for I will mot give you any of the land...because I
have given it te" tae sons of Xsau, lMoeab, and Ammen. Thus, Israel
passed through these lands, receiving feod and supplies, without facing
any disaster. The Israelite's faithfulness to Yahweh and the covenant
taught them Yahweh's faithfulness and love of them.

As Israel entered the valley of Arnon it was coufronted by the
Amorites (2:24). This experience again proved to be another way that
Israel was taught through the covenant relationship with Yahweh. Yahweh
displayed ggain His faithfulness te Israel in this incident.

Yahweh assured the Israelites that He would win this battle with
one of the two Amerite kings they would meet, Sihen, the king ef Heshben
(2:25-26)e 4n offer of peace was given to Sihen first, so that the
Israelites could pass through the land in peace as they 4id in the land
of Esau, Moab, and Ammen (2:26-29). FPut, Yahweh hardened the heart of
Sihen, and Sihon would net let Israel pass (2:30. Therefore, Yahweh
gave Sihon inte the hands of the Israelites, and Sihen and his cities
were utterly destroyed (2:30-37).

Likewise, as the Israelites remained fai thful to Yahweh's words
and follewed the will ef Yahweh, even the other Amerite king, Og, the

king of Bashan, was given inte their hands. 0Og's kingdem and cities
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were utterly destroyed (3:1-7). Thus, all the land of the two Amorite
kings were given into the hand of the Israelites (3:8-11).

Lg Israel once again remained faithful te Yahweh's words and deeds
Yahweh fought for it and blessed it with the land of the Amorites.

Here is another Deuteronomic illustratien from Israel's history that
taught Israel the importance of faithfulness te Yahweh,

4 Ffourth illustration follews closely on the heels of the success-
ful battle with the &dmorites, and Yahweh's giving the Amorite land te the
Israelites. As Yahweh promised, the Amorite land was given to the two-
and one~half tribes. It was divided between the tribes of Reuben, Ged,
and half the tribe of Manassenh (3:12-17). Thus, Israel was blessed by
Yahweh, as Yahweh premised,

Yahweh commended Israel to remain on the east sidevef the Jerdan
until He would lead it inte théaland on the west side of the Jordan,
giving it this land as its p@ssessie# (3:18-20), What Yahweh had done
teo the two Amorite kings was typical of what He would do to the kings
on the other side of the Jordan. ‘Yahweh would remain faithful to
Israel and fight for it (3:21-22). Yahweh has shown this same faith-
fulness in the covenantal relationship with Israel as He had shown with
Abraham, Isaac, and Jacob.

By these illustrations of mighty acts the umiqueness of Israel's
God is revealed (3:24). lMoses pleaded with Yanweh to allew him to
enter the promised land. Heowever, Yahweh sald "no" because Moses had
been unfaithful to Yahweh in the wilderness (3:23-26). Nevertheless,
Moses was allowed fto see the land from Mt. Pisgah (3:27). Jashua

received the charge to lead Yahwen's people into the promised land (3:28).
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Meanwhile, Israel remained in thé valley oppesite Beth-pe'or (3:29).

In this brief review of Israel's history up te the premised land,
the Deuteronomist taught Israel through its history faithfulness teo
Yahwehe The Deuterenemist used twe notable instances of unfaithfulness
on the part of the Israelites: that of not entering the promised land
according to Yahweh's words, and then trying te enter the land after
Yahweh said "no". The consequences were disastrous. The Deuteronomist
then gives three illustratiens of faithiulmess in Israel's relations
with Bsau, Meoab, and Ammon. The consequences of these experiences
were peace and Israel's welfare. The ftwo battles with the Amorite
kings are tweo additional decissive illustrations of tne conseguences
of Israel's faithfulness to Yahweh's words and deeds. And, finally,
the giving of the land o the two and cne~half tribes provides a last
nistorieal illustration of Yahweh's faithfulness im the covenant.

In these historical experiences there was a living communication
between Yahweh and Israel. Yahwen remained faithful, and Israel res-
ponded elther with unfaithfulness or faithfulness. The consequences
were determined by Israel's response fto Yahweh's acts and words. Taus,
in this way, Israel learned to be faithful to its God, Yahweh. The
covenantal relatienship was the way Israel learned.

In chapter L verses 1-40, we encounter the hertatery part of the
first discoursel, 2 discourse which dealt with a specific peried in
Israel's history. The Deuteronomist turns to draw from what Yahweh

has dene through Israel's history, guoting Wrignt, "te the practical

L Smith, ope cite,page 57; and Driver, op. cit., page 62.
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conclusions for faith and life which are to be inferred from the histo:y"l.

G. Ernest Wright suggests in his exegesis of the beok of Deuter-
onomy three divisions te this pertion eof chapter feur: ZFirst, verses 1-
14; secend, verses 15«31; and third, verses 32—40.2

The first section (1-1J) has as a theme the encouragement of Israel
to listen and obey the 'statutes and ordinsnces" of Yanweh., This theme
can be seen in one instance by the use of the imperative "take heed"™ (l4:1,
9) by the Deuteronomist. The Deutercnomist uses two illustrations from
Israel's history te drive his peint home.

First, he used the illustration of the incident at Baal pe'or (1-8).
This incident is also found in Numbers 25:1-5., "Waile Israel dwelt in
Suittim the people began to play the harlet with thefdaughtersAcf Moab®
(u 25:1}., What Israel had done was to participate in a Canaanite sac-
rifiéial rite to its ged. Those wno had participated in the idelatrous
acts were hung (Nu 25:4). These who listened and obeyed Yahweh's sta-
tutes and erdinances are still alive "this day*. Thus, "this day" pro=-
vides Israel with the privilege of life, a privilege of having a ged s
near to it as Yahweh (4:7). This again points out the uniqueness of
Israel's God.

The second illustration is the important event at Hereb where the
covenant was given te Israel., Here Yahweh revealed Himself and speke to
Israel out of the "midst of the fire" (4:12). Over against the images

of other gods Yahweh speaks but cannot be seen., Other gods can be seen

1 Wright, ope. cit., page 350-351.

2 Ibid., pages 351-360.
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but cannot be heard. 4gain, the uniqueness of Israel's God is placed
before Israel, which led to the uniqueness of the event at Horeb. It

is therefore imperative that Israel listen and obey the statutes and
ordinances of Yahweh if Israel is {2 remsir a unique nation under Yahwen,
its Gode The commandments given there at Horeb are a part of the event
of tne covenant (4:13). It was these ten comzandments which *aiweh
spoke with a voice, but could not be seen. It was with this same veice
at this same time that Yahweh declared to Israel the covenant. ZFaith-
fulness to the covenant must continue from generation to generation

(4:9, 14).

Is not listening and obeying the first impertant step in the
covenant relationship? Is not listening and ebeying the first iumper-
tant step in learning? Yahweh spoke teo Isrsel. Yahweh revealed things
that Israel's eyes have seem (L:9). Yahweh used all the senses of per-
ception to teach threugh the covenant. Israel is to respend by listen-
ing and obeying. Therein lies Israel's preperity, or its adversity,
its blessing or cursing. The Deuteronemist peints te these two evenis,
using the most recent first, Baal pe'er, and fellews it up with the event
at Horeb that gave Israsel its being, in order to teach Isrzel to listen
and obey with its heart "all the days" of its life (4:9).

In the second section (15-31) the‘Deuteren@migt adds anvther warne
inge. For the welfare of Israel and the covenant relationship between
Yahweh and Israel it is imperative that Israel refrain from ary form eof
idelatry. Idolatry in any ferm (16-19) is the greatest danger to
Israel's unique faith in its unique God. IFrom Baal pe'or te Horeb and

even to Bgypt Israel was to learn to listen and obey the covenani of



87
j """""""" « Yahweh. Hven Moses had to learn the hard way tc be cbedient to Yanweh.
Thus, even lMoses' experience of unfaithfulness was to teach Israel of
the importance of faithfulness to Yahweh alone (4:21).

Yahweh had chosen Israel, bringing Israel out 5f Egypt in order
to make Israel "his own possession' ([4:20)., Yahweh's cheice of Israel
give Israel the right to "take possessiocn of that good land" which
Yahweh swore to give to it as an inheritance (4:21-22). Therefore,
"this day! has meaning to Israel, and prevides Israel with ;n under=
standing of its election and of the advantage this gives Israel in the
good land. The Deuterenemist's use of the imperative again, "take good
heed" (4:15) and "take heed™ (:33) point up the impertance of Israel's
remembering the ceovenant for this election and advantage. Therefore,
Israel is to have no graven images "in the form of anything" which
Yahweh has forbidden Israel (4:23), "for" Yahweh "is a devouring fire,

a jealous God" (L:24). The unique covenant relationship between
Yahweh and Israel is not to be contaminated with other geds. Yaaweh's
love will net allow it.

The penalty of idslatry is made plain to Israel by the Deutercnemist
in the second part of this section (v. 25-31). Idolatry leads to serv-
ing other gods, "gods of wcood and stone, the work of men's hands" (4:28).
Utter destruction is the consequence of idelatry for the nation Israel.
Israel will be scattered "among the peoples®™ (4:27), and will lose its
identity as a unique people. Israel's unigueness once again was a re-
sult of its unigue faith in a unique God who had chesen it and teaches
it in a unique way. Idolatry would destroy this because of its inherent

desease of unfaithfulness.
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Nevertheless, even though Yahweh was a "jealous Geod" He is alse a
*merciful God" (4:30) if Israel will "seek" and "search® after Yahweh
*with all® its "heart", and *witn all® its *soul' (4:29). As a merciful
God Yahweh remains faithful to His covenant which "he swore" to Israel's
fathers (4:31). |

Once again in this section we see the important steps the Deuter-
onomist is using te teach through the covenant. He is using steps of
experience to teach the significance of "this day" ror Igrael. It is
a day that heaven and earth witnessed (4:26). It will not thenm be so
easily forgotten, but indelibly te be written on the heart and soul,.

No Israelite is t@yfarget to listen and ebey, nor is he te ferget the
consequences of idolatry. Israel's "children and children's children®
are Eo be taught this threugh the cevenant relationship with Yahweh,
Israel's God.

Thekthird section ef the fourth chapter (v 32?40) begins with
the word "fer®. The Deuterenumist's use of the word "for" points Israel
once again to the uniqueness éf its God. Yahweh is God of all creatien
(4:32). He spoke as no other geds have ever speken (4:33, 36). He had
done for Israel what no other gods have ever done for any natien (4:3i).
He has revealed Himself as no other gods have revealed themselves (/1:35).
He has been both the God of Israel's fathers, and Israel's present God
(4:37-38).

Wie Yahweh has been, and is, in His faithfulness to Israel, is to
reveal to all creation that there is neo other god beside Yahweh (4:39).
It is impertant therefore that Israel respend by keeping Yahweh's

"statutes and commandments" (L4:40).
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Israel's Taithfulness is for Israel's welfare, Tne Deuteronomist
uses two phrases fregquently in one form or another te teach Israel of
Yaaweh's good intentions and faithfulness, These two phrases are:

"that it may go well with you" and "that you may prelong your days"
(4:40; 5:163 29, 33; 6:2~3; 12:25, 28; 22:7). The covenant teaches and
leads Israel by placing before it hope, that things will go well, and
that 1life will be prolonged thrsugh faithfulness to Yahweh.

It is mest difficult to‘csver the richness of the covenantal
theology found in the first forty verses of chapter four. This chapter
gerves not only as a c¢limax to the first discourse, but alse as anr ex-
nertation to observe the law which is to follow shertly. Israel's his-
tory is an intimate vortrayal of Yahweh's activity in histery according
to the Deuteronemist in Cnapter four. This pertrayal of Israel's his-
tory points te Israel's heritage as well as to Iérael‘s destiny. Israel
was Yahweh's chosen peeple, Israel's heritage was due to Yahweh and His
activitye. It‘was Yahweh who gave birth and life to Israel as a unique
nation under a unique God. Yet, this heritage had meaning. Israel's
heritage had meaning in its destiny. As Israel received those inheri-
tances from Yahweh, and in particular the inheritance of tne promised
land, it also had the respensibility of being a witness to all nations
and peoples of its Ged. Israel was destined by its very birth and life
to be Yahweh's instrument to reveal Himself to the people's of the world.

It was imperative therefore tanat Israel remain faithful to Yahwel.
And, Israel's faithfulness must be cne of heart and soule Israel's
whole being must be permeated with love toward Yahweh, as Yahweh loves.

Thus, Israel's history was permeated with the love and covenant of Yahweh.
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(2)e Tarcugk Yahweh's law

As Te H, Hobinsen has said, "The conception of a covenant is
tundamental to the whole history of the pesple, and a clear under~
standing of its significance is needed”l. This statement is alse true
for Yahweh's law. The covenant not only permeates im and through
Israel's history to give it substance and life, but also, permeates in
and through Yahweh's law to give it substance and life.

It has been said in chapter three on "Yahweh's law and Education®
that law means "teaching" or "imstruction'. This teaching or instruection
is a unigue kind of teaching or instruction. This is due teo the unique
relationscip between the Head Teacher, Yahwel, and His pupils, Israel.
Yahweh's method of %teaching, according to the Deuteronomist's view of
education is the coven:unt.

In this section, liké the last, we want to "1lift out" or "elevate!
the covenant as it comes tarough “abweh's law, Under discussion in the
section -of chapter feur will be chapters 5-26, generally called the D
code (12~26) and its introduction (5-11). Chapter 28, whica is by some
considered the cenclusion te the D code, shall be discussed in connpection
with part B of this chapter.

After giving a& brief introduction to the decalogue, sstablishing
its supposed Deuteronomic utterance on the east side of the Jerdan
(h:lh=09), the Deuteronomist in 5:1-5 recalls the covenant at Hoereb.

It was at Horeb that both the law and the covenant were established

(5:1-2; Ex. 19-24). It was at Horeb that Yahweh spoke His will to

Thepdore H. Robinson, "The History of Israel®, The Interpreter's
Bible, Vollmle 1’ Page 275-
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Israel. Though Yahweh had made a covenant with Israel's Torefathers,
the covenant established at Hereb was specifically Ter the natien of Israel
"this day" (5:3). In a unique way Yahweh had spoken to Israel. It was
a face to face encounter, though Yahweh was not visible. He speoke to
Israel out of the midst of the fire (5:4). Ilicses stood between Israel
and Yahweh to give Israel Yahweh's words (5:5). Israel was afraid in
tnis encounter and would not ge up into the mountain where the veolce of
Yahweh was coming out of the midst of the fire. This gives evidence
therefore of the unique kind of comumunicatien that had gone on nere at
Horeb, This comuunication would continue as long as the words spoken
there continued to be heard and obeyed.

In 5:6 Yahweh identifies Himself as Isruel's God. He identifies
Himself by the mighty deed He had done for Israel by redeeming it from
bondage in Egypt. These words set the stage for the covenant drams
wnichh follows.

It is Yahweh who speaks the ten laws of the covenant for Israel.
He teaches Israel what He requires of it as His people. In these ten
laws Yahweh lays down thé criterion of faithfulness fqr Israel. ZIgrael's
response to Yahweh's words is to obey these words., These ten laws in-
velve the whole of life for the Israelites. It involves Israel's ob-
ligati@ﬁs to Ygphweh, and Israel's obligations to its neighbor. The
privileze of hearing and speaking with Yahweh involves for Israel a
great responsibility. The two cannot be separated, as Israel's ob-
ligations to Yahweh and neighbor cannot be separated. Tuney. are both

presented as one word of Yahwel,
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The first three commagdments are identical to these in Exedus 20,
"You shall have ne other gods before me" (5:7) is the first and foremost
comrandment, This will be seem as it is further expounded in the re-
maining chapters. It is alse the core of the covenant relationship.

Eecause of the kind of God Yahweh is, that is, one of the spirit,
"You shall not make for yourself a graven image..." (5:8-10). Ne kind
of image is allowable, and disobedience to this brings judgement upen
generations to come, while obedience to it shows Yahweh's steadfast love,

The name of Yahweh i1s to be most sacred to the Israelites because
His name s@ggests His character and being; therefore, "You shall net
take the name of the Lord yeur God in wvaim..." (5:11). iHe who uses
Yahweh's name in vain will be found guilty of judgement by Yahweh.

The Fourth comcandment has been expanded. Israel is reminded
to "Observe the sabbath day, to keep it holy..." (5:12-15). In addition
the Deuteronomist gives Israel another reminder of its slavery in the
land of Egypt, as it relates te the remembering of the sabbath for its
own servants. Israel's whold household must observe this commandment.
Length of days and well being in the land of Israel's inneritance are
destiries related to Israel's faithfulness te this commandment .

The remaining four commandments are identical to those in Ex. 20.
"you shall not kill® (5:17); "Neither shall you commit adultery" (5:18);
"Neither shall you steal' (5:19); "Neither shall you bear false‘witness
.e." (5:20); and "Neither shall you covet..." (5:21), like the fifth
comandment, deals specifically with Isrzel's relationship wita its
neighbors. These laws are expounded in the specific laws in the D codeq

(Chapters 12-26).
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In 5:22-27 the Deuterosnomist again retells the events of the estab-
lishment of the covemant., Yahweh speaks (5:22-23); Israel responds (5:2/-
27); and Yahweh hears Israel's words (5:28) and re-emphasizes His faith-
fulness to Israel. Yahweh's faithfulness and Israel's faithful response
insures Israel's fubure welfare in all the generations to come (5:29-33).

The ten basic laws ef Israel's existence and fubure life are laws
permeated with the covenant. These ten laws net only suggest therefore
what is Yahweh's will for Israel, but alsoc Yahwen's faithfulness, fer
obedience to them leads to Israel's welfare.

The covenant is further expounded in the chapters following the
decalogue. These (6-11) are indeed significant chapters in the coven-
antal relationship. Let us study each one separately.

In 6:1-3 Yahweh speaks to give the purpose of the law. The law's
purpese is to make Israel "fear" Yahweh (6:2), that is, to reverence
Yahweh, an& keep all His statutes and erdinances. All generations are
to fear Yahwehe The second purpese of the law is te let Yahweh make
it possible that Israel's days may be prolemged, and "that it may go
well" with Israel in the promised land, "a land flowing with milk and
noney" (6:2-3). Yahweh uses the covenant to teach this to Isrsel
through the law and its history.

In 6:4~9 we have the Shema. S. S. Laurie has said, "If we take a
general, and at the same time, it is to be adwmitted, a somewhat{ ideal,
view of the education of the Jewish race, we shall find its beginnings
and its specific character expressed in the sixth chapter of Deguteronomy:

eeo'Hear, O Israel:..." , This portion of the sixth chapter will be

1 3.8, Laurie, Historical Survey of Pre-Christian Educatisn, Longmans,

Green, and Co., London, 1900, page T6.
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studied in a little mere detail because of its impertance to the cov-
enant relationship for the Dguteronomist. This study will be done on
page 110-11/,

The wondrous inheritance which is Israel's because of the love of
Yahweh, and His redeeming power revealed in Egypt, is presented in 6:10-
15. Prosperity fer Israel in the eyes of the Deuteronomist is a result
of Yahweh's faithfulness. Only as Israel learns to fear Yahwen and
gerve Him alone will it fruly be a prespercus nation. There is always
the danger of forgetting Yahweh's acts and words and ge after "ether
gods" (6:14). But, the anger eof the Deuteranemist flares up at the
thought of this as he says, "ior the Leord your Ged in the midst ef you
is a jealous God; lest the anger of the Lerd your God be kindled again=-
st you, and he destrey you from off the face of the earth® (6:15)., It
is thercfore imperative, "take heed"™, that Israel remember to fear
Yahweh alone.

Neither shall Israel put Yahweh to the test, as Israel "tested
him at Massah" (6:16; Exodus 17:1-7). In this incident the people of
Israel desired water and feund fault with Meses and Yahweh, as theugh
Yahweh had not cared for the nation He delivered frem bondage. Israel
"put tne Lord to the proof® (Ex. 17:2). Thus, Israel displayed its
unfaithfulness, and did nst believe in the faithfulness of Yahweh.
Nevertheless, Yahweh is ever faithful, and will see "that it may ge
well® with Israel, if it dees "what is right and good in the signht?
of Yahweh (16:18), and keeps the commandments of Yahweh. When the
element of faithful obedience is lacking in Israel, the covenznt

cannot teach that Yahweh seeks the welfare of His people,.
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It is imperative that Israel obey the greatest ef all command-
ments, to love Yanweh. It is also imperative that Israel teach this
to all future generations. In 6:20-25 the Deutercnomist explains what
is to be taught about the meaning of Yauweh's commandment te the sens
of Israelf First, the Israelites should teach their sons abeut the
slavery in Zgypt, and hew Yahweh redeemed them, with many mighty acts
(6:21-22). Then, to tell them about their inheritance of the land,
where Yahweh led them after deliverance. The sons must alse learm te
fear Yahweh and ebey His commandments (6:23~24). And finally, that
obedience to Yahweh isl"for our goed always®™, and "righteousness for
us"(6:24-25).,

The whole of Israel's life should fear (reverence) Yanhweh and
obey Eis commandmentse.. Deing this is fer Israel's welfare in all
generations, says the Dgutersanemist. TFaitnfulness, which is the
essence of the covenant relationship, is what Israel needs in srder
to learn to fear Yahweh and learn of His faithfulness, in all gen-
erations.

Chapter seven suggests the application eof faithfulness to Yahweh
and His commandment to love. It is here applied for eniry inte the
inherited, promised land. The application of these requirements of
obedience will involve Israel's relationships with the peeple within
the premised land. Thus, 7:1-5 deals with the preblem of hew the
pagan people of the land should be dealt with; 7:6-16 deals with the
reason for Israel's privilege in the sight of Yahweh; and 7:17-26
encourages Israel to remember the power of Yahwen as it encounters

its enemies in the inherited land.
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In Israel's relationships with the seven nations of the good land
the Deuteronemist suggests three requirements. First, Isrzel is te
*utterly destroy" these sever natiens. Second, Israel is not te meke a
covenant with these seven natisng. Third, Israel is to *show ne mercy"
to these seven natiens (7:1-2).

These reguirements mean that no Israelite is to marry ansther of
these nations (7:3). It alsc means that all the objects of wership of
the other nations must be destroyed (7:5). The danger of marriage and
objects of worship fer Israel is that it would lead Israel to wership
the gods of these pesples. Thus, Israel would become unfaithful to
Yahwen, and the covenant relationship would be broken. This would
result in disaster for Israel (7:4).

The "for! in verse six gives us the Deuterenomist's reasenm for
Israel's privilege in this land. That reason is that Israel is a "people
holy" to Yahweh. Yahweh had chosen Israel "to be a pecple for his own
pessession, out of all the peoples that are on the face of the earth®
(7:6). But, there is alssc a reason for Israel being a holy people.

It is not because of whe Israel is fthat it is a holy people (7:7).
It is because; first, Yahweh loves Isracl; and second, because Yaihweh
keeps His promises (7:8).

It is imperative for Israel to really understand and believe with
neart and soul that Yashweh is a faithful Ged. He "keeps covenant and
steadfast leve", but He desires the response from Israzel to leove and
keep His comrandments (7:9). Those whe hate Yahweh are destroyed by
Him (7:10). It is imperative therefore that Israel remain faithful,

as Yahweh is faithful, te the comrandments, statutes, and ordinances,
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whick Yahweh has spoken to it (7:11). ;

Faithfulness to the covenant results in Yahweh's blessings (7:12-
15)e The covenant relationship invslves all the aspects of life. This
includes nature, and Israel's physical surreundings. For the Deuterono=-
mist the realm of spirituel faithfulness cannot be separated frsm
physical blessings. This is alse seen in the special laws in the code,
chapters 12-26. Nevertheless, there is always the danger of losing
this prosperity by becamiﬁg unfaithful. Therefore, it is imperative
for Israel to destroy all that would endanger this preosperity in the
zoed land (7:16).

It is necessary te knew what to do to the people within ﬁhe
promised land. I% is imperative to know the reasen for the unique place
of Israzsl as a nation. It is imperative to know and have cenfidence
in the One who is doing the leading. This encouragement is given to
Israel by the Deuteronemist in 7:17-26.

Une of the best ways to gein confidence in the Leader is 1o look
back on what He has done. Israel should certainly remember what Yahweh
did to Pharach (7:18), and how Yahweh led Israel from Fharaoh's grasp
(7:19)s Thus, throuzh the experience of the past Israel should learn
confidence and understanding. 1t is also imperative to know whbat Yahweh
will do; that He is in Israel's midst; and who He is (7:20-24). What
signs and wenders and mighty acts Yahweh has done in the past, Hé can
and will de for Israel in the future. In this Israel can be cenfident.
Nevertheless, it is imperative that Israel be faithful to Yahweh's words.
It is imperative that Isrsel destrey those things which would destrey
this unique relationship and confidence, the gods of the other peoples

(7:25-26)e COnce Isracl has gradually overcome its enemies it is as



important te keep them under contrel.

Yahweh has given Israel ;n inherited land. This laid upen Israel
not only the responsibility of faithfulness, but alss the preblem of
physical conflict te rid the land of enemies., Cuapter seven suggests
the means, gives the reason, and provides the encouragement and words
of confidence for these responsibilities to be fulfilled. £11 of this,
is inherent in the covenant and Israel's faithfulness to it.

In chapter eight the Deuteronomist gives real tangible evidence
of Yahweh's faithfulness., He also gives a warning to Isracl net to
think toe highly of its ownm part in ebtaining the evidences of Yahweh's
faithfulness.

In 8:1-10 the Deutersnomist presents the historical facts. He
refers particularily te the events in the wilderness when Yahweh pro-
vided for Israel all its physical needs (8:2-4). This evidence of
Yahweh's faithfulpess is no abstract thing. It is based en things the
Israelites had seen and felte.

From this faithfulness of Yahweh Israel should learn first how to
teach and discipline its sons; and second, the impertance of keeping
Yahweh's commandments, and to walk in His ways (8:5-6).

In like manner, what Yahweh has done in the past, even in the
wilderness, He will continue to do in the promised land. Here too
Yahweh will provide for all Israecl's needs (8:7-10).

Jesus gives evidence of this faithful God as Hde faced the tempter
in His wilderness experience. He met the tempter's test for the ssurce
of man's needs with a qu@tatibn from this eighth chapter, "man dees not

live by bread alone, but that man lives by everything that preceeds ocut
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of the mouth of the Lord™ (Dt. 8:3; Mt. L:i; Lk. h:4). Thus, Jesus
recognized the heart of the Deuteronomist's teaching concerning man's
needs. It is Yahweh who makes one live and multiply as He promises.

Nevertheless, one of the greatest trials that man faces is the
time when the stomach is full, and the bedy is healthy. Therefore,
the Deuteronomist follows the encouraging section eof chapter eight with

.a Wwarning. "Take heed®, says the Deuterenemist, "lest you forget" Yahweh.
(8:11)e Israel will forget Yaaweh when it is unfaithful to His command-
ments and ordinances and statutes (8:12). Israel will ferget when it
stops learning fthrough the covenant and its requirements. Teo forget
is easy when things are presperous (8:12-16). Then, Israel also faces
the tempbtation te say that it was because of, and under, ifs own pewer
and might that it received the wealth (8:17). It is imperative that
Isracl remember that it was Yshweh, and is Yahweh, alone who gives
wealth and presperity. In saying this, and believing it with heart
and soul, Israel is remaining faithful te the covenant (8:18). The
consequence of unfaithfulnegs is to "surely perish", as the ether
nations which have other gods (8:19-20).

This eighth chapter begins a series of concrete experiences out of
Isracl's past to teach Israel of Yahweh's faithfulness and the importance
of Israel's faithful response and remembrance of Yanweh's faithfulness.
The Deuteronomist uses these concrete experiences to teach Israel about
its life in the geod land. The Deuteronomist has presented the danger
of prosperity in the goed land. He now moves inte presenting tae danger
of success in military @peratioﬁs.

The Deuteroncmist intreduces the chaplter with a reference te a
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mighty people Israel met and destroyed, the sons of Anakim (9:1-2).
Yahweh had promised Israel vietory (9:3).

In 9:4-5 the Deuteronomist reminds Israel of the dangerous attitude
i% may receive because of victories over its great and mighty enemies,
That danger is self-righteousness. It was rather thzt Yahweh drove these
people out of the land seo that He may give evidence of His faituful
fulfillment of the promise He "swore" to Israel's fathers.

The Deuterenemist then cifes gnother concrete illustratien sut eof
Israel®s past that Israel has instead been a "stubborn pesple" (9:6).
This historical experience was when Israel broke the covenant, even as
Yahweh was establishing it, at Horeb (9:7-12). Yahweh wanted to destroy
Israel, because of its unfaithfulness, but Moses interceded for Israel
and Aaron(9:13-21)., Meses' intercessien for Israel involved prayer
and the actual destruction of the molten calf used as a god (9:19, 21),

The Deuteronomist cites ether examples of Israel's stubborness.
Such incidents at Taberan (Nu. 11:1-3) when Isracl complained about
its misfortunes; and at Massah when Israel feund fault with Meses and
Yzhweh about water to drink (Ex. 17:1-7); and at Kibrothhattaavah
where Israel craved meat (MNu. 11:10-35) are the Deuteronemist's fur-
ther illustrations of Isracl's unfaithfulness (9:22). The rebellion at
Kadesh~barnea, to which the Deuteronemist already referred to im l:jlf,
was another illustratien of Israel's unfaithfulness (9:23). In fact,
Yahweh tells Israel that it has "been rebellious against the Lord from
the day "that He knew" Israel (9:24).

Mgzes' prayer of intercessien in behalf of Israel's rebellion was

based upon Yahweh's acts of redemption, which was part of Israel's
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heritaze, and Yahweh's promise to Igrael's forefathers (9:25:29).
Thus, Moses provided for Israel an example of Yahwen's faitafulness to
dis covenandb.

Croapter nine laid upen the hearts and minds of the ancient Israel-
ites a warning against self-rightersusnesé. The Deutercnomist uses a
few concrete illustrations to teach lsrael that it was not its power
and might that won for it the victories in the good land. The chapter
bezins with promises of victory and glory, and ends with lMsses prostra-
ted before Yahweh in intercessiocn for Israel's sin. M@ses‘prsvides the
example here of Ygnaweh's faithfulness to the covenant. Thus, the illus~
tration and Moses's example serve to teach Israel of Yahweh's discipline,

Yahweh's fergiving leve of Israel's sin is perirayed by the Deu-
teronomist in the remaking of twoe new tables of stone upon which the
ten commandments will again be written (10:1-5). The covenant was broken
by Israel's sin, as Israel broke Yahweh's law. The covenant is renewed
as Yahweh forgives and reestablishes the law. The ark is made to carry
the two tablet of stone (10:2-3).

The Deuberonomist then interjects the story of the death of iaron
and his son Eleazar's ministering in Aaron's place (10:6; Nu. 20:22-29).
e then follows with the place given to the Levites ir the covenant
relationship (10:8-9), and Moses' commission to centinue to lead the
people on so that Israel may "possess the land® which Yahweh "swore®.te
Israel's fathers "to give them' (10:10-11).

This wondrous act ef Torgiveness and steadfast leve on Yzhweh's
part leads into the "And now, Israel..." (10:12). Yahwen's faithful=

ness requires Israel's faithful response. As Yahweh spoke and acted
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in faithfulness to Israel tnrougn‘the covenant, now Israel must respond
by meeting the requirements which Yahweh desires for Israel's own wel-
fare. For Israel it means that it is to fear Yanweh, to walk in His
ways, tc love Him, to serve Him with all its heart and soul, and to
keep the comuandments and statutes He has given Israel for its ewn
good (10:12-12).

Yahweh's right to Israel's response is based upon who Yahwel is
(10:14) and what He has done (10:15). As Yahweh chose and loved Israel's
fathers, 8o He chose and loves Igrael "this day". "This day" invslved
for Israel a privilege and a response to circumcise the foreskin eof
Israel's heart, "and be no longer stubborn" (10:16). As everything in
heaven and earth belong te Yahweh (10:14), se Yahweh executes His
mighty acts and justice "for the fatherless and the widew, and loves
the sojourner, giving him foed and clothing® (10:17-18). As Israel
is to respond in eircumcising its heart (10:16), se Israel is te love
as Yahweh loves (10:19). Yahwen's greatness and goodness requires
that Isracl fear Yahweh, serve Yshweh, cleave to Yahweh, and éwear by
Yahweh's name (10:19). Israel's response of praise is due to Yahweh's
greatness and what He has done which Israel's "eyes have seen® (10:21),
Israel's past, and Yahweh's faithfulness, is intimately related te its
greatness now (10:22). From Israel's coming into Egypt to its entry
inte the promised land Yahweh has cared and blessed Israel.

Yahweh's discipline in Israel's past histery has its cenclusioen
in requiring Israel's faithfulness for Israel's own good. Ag Yahweh
speaks and acts tarough the covenant Yahweh teaches Israsl the imper-

tance of faithfulness. The later half of chapbter ten shews that the
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wholeness of Israel's being must be involved in its faithfulmness to
Yahweh.,. No mrt of Israsel's life is excused frem faithfulness. But,
the Deuteronomist is interested in Isrzel's inner nature primerily, for
Israel's wiole being is contreoled and guided nere. The law may become
mechanical, but the covenant involves the heart and soul, thus, giving
life and meaning te the comuandments, statutes, and erdinances.

Who Yahweh has shown Himself to be as He disciplinel Igrael
through His mighty acts and words leads to a series of "therefores"
in chapter eleven. Once again, as in chapter four, the Deuteronomist
places before ancient Israel its heritage and destiny, its privilege
and responsibility. It is imperative that Israel's obedience and
faithfulness to the covenznt is necessary for Israel's possessien of
the good land and its welfare therein. In the goed lsnd given teo
Israel by Yahweh Israel is "therefore" to "love® Yahweh; Israel is
"therefore® to "keep" Yshweh's comnandments; and Israel is "therefore®™
to "lay up" Yahweh's words in its heart and soul (11:1, &, 18).

First, Israel is therefore to love Yahweh. It was out of love
that Yshweh disciplined Israel as His children. Leving Yahweh and
keeping these laws always invelves teaching the children from gener-
ation to generatien (11:2). Yahweh's discipline and love of Israel
is Israel's example to discipline its children (11:2-7). James
Mailenburg says, "The main characteristic of Deuterovnomy is its strong
emphasis upon love: Yahweh’s love for Israel and Israel's loving res-

ponse to Yahweh'!,

o Muilenburg, op. cit., page 325.
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Loving Yahweh in all generations however means that Israel is
therefore to keep all Yahweh's commandments (11:8). Keeping Yahweh's
commzndments is necessary for Israel's welfare and prosperity in the
good land (11:9). Yahweh has given Israel a great and fruitful land,
and continues to care for it and Israel (11:10-12)., It is therefore un-
like the land sf Egypt where Israel had to water the crops. In the geed
land Yahweh will send the water from heaven. If Israel remesins faithful
to Yahweh (11:13), Yahweh will continue to bless the land (11:14-15).

If Israel is unfaithful and does not "take heed", but "turns aside" to
serve other geds, the land will yield ne fruit and Israel will perish
(11:16-17).

In this chapter the Deuteronomist again comes back to the heart
of the covenant relationship. He refers te the great commandment, the
Shema (6:4~9)s Israel must not ouly love Yahweh and keep His comwand-
ments, but therefore alse "lay up" Yahweh's werds inm its heart and
soul (11:18-20})., This means that Israel is to teach the children from
generation teo ééneratiun of ¥Yashweh's words and faithfulness. Ag these
words of Yahweh were taught by the metheds which the Deuteronomist
suggests the cnildren learned. As H., T. Kuist said, "Life im the
Hebrew home was a series of object lessens. BFach symbel, ceremcny,
and festival in family ebservance exerted an educational iﬁfluence"l.
Yahweh's education of Israel throughout the covenant was for Israel's
continued welfare inm the goed land which Yahweh *swore" to Israel's

fathers to give them forever (11:21).

Kuist, ope cite, page 32.
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Mot enly will Israel prosper physically as it teaches its chaild-
ren, but its military sperations will alse be successful (11:22-25),
These are the twe great problems which Israel faced in the geod land:
sufficient foocd and physical necessities; and safety from its enemies.
Obedience to Yahweh's cemmandments, invelving faithfulness to Yahweh
with heart and soul, will answer both of these preblems for Israel
because of Yghweh, Israel's God, and His care for, and faithfulness teo,
Isracl. The choice of a blessing or a curse is placed before Israel
in 11:26-32. This section will be dealt with in part B of this chapter
on "The Covenant and Education®,

The goal for Israel was well being in the promised land. This
was the goal of the Deuteronomist alsc in presenting his view of ed-
ucation for the ancient Israelites. Nevertaeless, the 5euterensmist
realized that this was impessible unless Israel was faithful tc Yahweh
who had given Israel the land as an inheritance. Faitufulness on
Israel's part meant leving ebedience to Yanweh's comrandments. Israel's
obedience must alse be taught te all future generations if Igrael is to
remain well in the inherited land. The covenant relationship must con-
tinue from generation to generatien "that all may go well® with Israel
and that Israel's life "may be prelenged" in the land.

Thus, we see that chapters 5-11 present the core of the covenant
through Yahweh's law. As Yahweh gpeaks, as He spoke at Hereb, tnreugh'
the law, Israel is to respend in faithful obedience. Yahweh's faith-
fulness provides the means whereby Israel learans te be faithful,
Through this unique kind »f relationship Israzel received the education

to understand its heritage and destiny, its privilege and respoensibilities.
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Chapter five presents the decalegue, the core of Yahwen's law and
covenant. Chapters 6-11 form the exposition of these ten comrandments,
with particular stress upen the first comvandment.

Ge Ermest Wright says in his exegesis of Deuteronomy that "these
chapters (5-11) constitute the first or intreductory section of the main
address. -Thelr purpoese is to present a series of exhortations sn the
covenant faith of Israel, so that the erpesition of the laws in chs. 12«

4 . . . - I3 ENrg - 1
20 may be undersitood in their proper theslegical setbting® .

Let us now turn sur attention briefly again to these chapters,
12-26, and see how the coven:nt permeates through these laws.

In general chapters 12-16 are concerned with Israel's worship
response to Yahweh. At the center of the covenant relationship is
Israel's worship of Yahweh in its unique way. Isracl's worship of
Yahweh was a cult action, but unigue in its meaning and purpese.

Adolf Deissmann says "Cults are either *acting' cults er ‘re-acting'
cults. In both cases an action takes place. But in the first type

the action is a spontaneous performance of the individual or of the
community, intended to produce in response te it a perfermance en the
part of the deity, effective through its own executien, effective as
actio acta, as opus operatum. In the second, the reacting type, or the
other hand, the action &f the man is an zction in respeonse, a reaction.
Here it is God Himself who is really the Leitourgess, the Theourges in the
highest sense; the individual or the cemmunity only says the amen“Q.

Israel as a cult in the eyes of the Deuteronomist is definitely the

1 Wright, op. cit., page 361-362.

2 Deissmann, ope. cit., page 117-118.
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second type, the reacting cﬁlt. This is the nature of the cevenant
relgtionship. It is Israel that responds in féithfulness as Lahuweh
reveals His faithfulness in all the areas of Israel's life. It is
Israel that responds in words to Yzhweh's words. It is Israel that
acts in response te Yahweh's acts.

Thus, Israel respouds to Yahwen's acts and werds at the place
of worship (12:1-31). Israel responds to Yahweh's acts and words in
bringing the first fruits and offerings (12:6, 11; 14:22f; 15:197;
18:3-l; 26:2-11). Isracl responds to Yahwen's acts and weords in
participating in the three festivals (16:1-17). As Israel is faith-
ful, with heart and scul, the covenant is fulfilled, and Israel
learns of its unique God. Yahwel in answer blesses. He Will~a13®
curse if Israel is unfaithful.

Nevertheless, there is always the danger of mechanizing worship.
It is fer this reason that the Deuteronemist lays the stress of worship
on the heart and soul. Indeed, the true place of wership is the hearte.
As Wright says again, "Cevenant, s the deminant language in which the
election relaticnship of God t» Israel was expressed, csuld, however,
be misused by teo great a narrowing of its rich meaning. Instead of
peinting first and foremest to the graciosus and marvelous acts of Ged
in saving and binding the natien to himself, it came to be interpreted
among many in an external, legalistic way, so that attention was drawn
more to the covenant erdinances than te their Giver"l. Tiiis was the

reaction to the code at the time of Jesiah (2 Kings 22Ff). Against this

1
Wright, "The Faith of Israel", page 357.



108

wrong interpretation of the Deuteronomist code Jeremiah reacted (Jer. 7:1-
15). However, Israel's worsaip response remains as the unique response
of a people to a faithful'covénant Ged.

As Israel was to respond in its worsuip of Yahweh as an stligation,
so also, Israel was to respond in its relationships with its neighbors.
All social obligations were Israel's responses te Yahweh's acts and words.
Let us see how this applies to Israel's various social relationsiips.

Administration of justice for the Israelite was a response o
Yahwen's justice with Israel. Yahweh was justrin His action with Israel.
Yahweh was just in giving Israel the goed land; Therefore, faithful
justice in the good land is to be Israel's criterion for administration
in the good land (16:18-20). Justice was for Israel's welfare.

The persenal habits of each Israelite was to fulfill alse his
faithfulness to Yahvweh. Yahweh commanded Israel not te eat certain
foods (14:3-21). It was an abominatien to Yahweh if Israel continued
in wrong personal habits (14:3; 22:5). The following of the personal
habits comuanded by Yahweh was again for Israel's welfare.

Domestic relationships certainly invelved the covenant relation-
ship between Yahweh and His people. It was imperastive that the family
relationship remain clean and holy in the sight of Yahweh (22:23-30).
Hosea uses the marriage relationship as an illustration of the covenant
relationship between Yahweh and Israel. The family's relationship to
the covenant will be further dealt with in a subsequent section, page

Community relationships alse were permeated with the covenant,
as Israel responded in faithfulness to Yahweh's acts and words. Quoting

Wright again, "The coverant law was given to the community as a whole,
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for the covenant was mzde with a natimn"l. Ag Yahweh released Israel
from slavery in Egypt, so Israel was to release fellow Israzelites! debts
every seven years (15:1-18). Heleasing these debtors revealed an Israel-
ites' faithfulness to Yahwen and His werds. Again, this faithfulness

led to Israzel's welfare in the land.

Destroy utterly these natiens in the promised land, was a comuand
of Yahweh to the people of Israel (20:16-17). This was Yahwen's comnand
to purify Israel and to keep Israel faithful to Yahweh (20:18). Idolatry,
worshipping the gods of the other peoples, was the covenant's great
danger, for the covenant relationship remamined only as Yahweh alone was
Israel's God.

Thus, it has been seen that the law was acbtually a gift of Yahweh
to educate Israel o be faitnful te its faithiul God. Wright says iais
anotiier way, "The law was rooted in the grace of Gsd and conceived as a

2 . .
special revelation" « The law was the will of Yahweh., Fulfillment of
the law therefore, with heart and soul, was Israel's way of respending
in faithfulness to Yahweh and His grace. As Yahweh spoke and acted,
and Israel respended in faithfulness, a unique kind of comnunicatisn
existed between Yahweh and Israel. It was Yahweh's means to teach
according to the Dguterenomist. As Yahweh speke the tern comvandments
at Horeb, Israel was to respond in faithfulness teo Yahweh and its
neighbors. This led o Israel's welfare, as Yahweh blessed Israel.,

If Israel was unfaithful it suffered the consequence of curses. Thus,

o Thides page 356.

2
Ibid., vage 356.



the covenant permeated in and through Yahweh's law te edueczte the
ancient Isracslites to be faithful to Yahwenh with heart and socul.

(3)e Through The Shema

In the Gospel According

LA

to Matthew Jesus considered 6:4-5, "dear,

0 Israel: The Lord sur Ged is ene Lord; and you shall leve the Lerd yeur
Ged with all\your heart, and with all your seul, and with all ysur might?
as the "great and first cowmmandment® (iit. 22:38). 1In the Gospel Accord-
ing to Mark Jesus said, "There is ne other commandment greater” (L. 12:
31). And in the CGospel Accerding te Luke Jesus said to the lawyer whe
came to him and whse answered Jesus' guestion about the law, "ds éhis,

a2nd you will live™ (Lu. 10:25-28).

It is alseo interesting te nete the questions asked of Jesus in
relation to the Shema. In Matthew the question was, "Teacher, which is
the great commandment in the Law?" (it. 22:36). In VMark the question
was, "Which commandment is first of all?" (k. 12:28). And in Luke the
lawyer asks, "Teacher, what shall I do te inherit eternal 1life?" (Lu 10:25).

In the lizht of these varicus guestions and answers in relatien
to the Shema in these gospels we can learn what Jesus theught of the
Shema. First, He said it was the first and greatest of all Yahweh's
reguirements. Sgcond, accerding te Luke, it had within its fulfillment
eternal life., Thus, it can be seen that the Shema was the profoundest
statement cencerning the nature and practice of the cevenant relationship
between Yahweh and Israel. The covenant csuld net have, and never has
yet, been said in a better way than that way the Dputersnomist states it.
Therefore, let us briefly study its content te understand better hew

the Shema is of the very essence of the covenant relationship, and
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therefore, the very essence of the Deutercnomist's view of educatien
for ancient Israel.

The word "Shema®' is the Hebrew command "Hear®, the first werd of
the Deuteronemic statement. It is Israel that is to hear. It is Israel
that is te listen to what Yahweh has to say. This hearing however is
more than just the use of the ears. This hearing must be & part of the
very nature of the heart and sould and mind of the arcient Israelite.

he K3V prefers to translate the next few werds "The Lgrd our Ged
is one Lord™. It can alse be translated, "the Lord sur Ged, the Lgrd
is one"; or, "the Lerd is our Ged, the Lord is one"™; sr, "the Lord is
our God, the Lord alonet,

Prom this however it can be secn that the Deuteronomist is saying
that Igrael's only attention and worship is t» be centered in Yahweh.
Yahweh is uniguely Israel's God, and Yahweh is one Ged, not many gods.

Igrael's relationship with Yahweh, it only Ged, was to be love.
Ge Brnest Wright says in his exegesis of the passage, "It is in Deuter-
ononys That the weord (love) is first empleyed extensively for the pri-
mary attitude which man should have toward Gsdwl. Thus, the unigueness
of this covenanit between Yahweh and Israel is that it is a covenant
whose very essence and purpsse is love,

The Israelite is to leve Yahweh with all his heart. '"Heart in
Hebrew psycholegy is primarily the seat of the mind and will, tegether

with the whole range of psychical emotions."2 Love for the Deuteronemist

! Ibides page 373

2 Ivide, page 37k
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ig net just a physical attraction. It is of the very core of one's
being, reaching and permeating its aidden depths.

The Deuterenomist dees not stop only with leve of heart, which
many would say was sufficient already to cover one's very nature. He
continues to say that Israel must alse leve Yahweh with the whele soul.
Thus, as ene loves Yahweh with his heart and soul one is to leve Yahweh
with his whele being. Wright says that the ssul is "mest cowmonly used
to degignate a person's vitality, the total self as a seli-consciosus
unit which is activated by the mysterious principle of life“l. The
Deuteronomist uses heart and soul tegether in several passages (L:29;
10:12; 11:18; 13:3; 30:6, 10). OUne can see that the Deuteronomist is
grasping for the tetality of Israel's life te love Yahweh. The coverant
involves Israel's whele being.

Inspite of the inclusiveness of the werds *hear® and "soul®™ »f the
total nature of man, the Deutercnomist adds that Israel is to leve Yahweh
with all the mind. There is to be ne misunderstanding on the part eof
Isrzel was is to love Yahweh. Nothing of Igrael's being is to be ex-
cluded from loving Yahweh. The totality of Israel's life is to love
Yanweh, as Israel respeonds to Yahweh's love,

The remaining part of the Shema (6:6-9) acds to the important place
that these words must have in the life of each Israelite, new and in all
future generations. These words must be upen Israel's heart (6:6); in
its talk, walk, sitting, lying down, and rising in eorder te teach these

words, and the covenant inherent in them, to the childrem (6:7). These

. Wright, "The Faith of Israel", page 368.
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woerds shall counstantly be before the Israelites: on their hands, and on
their foreheads (6:8); as well as, in the doorways ef their homes (6:9).
Each cnild and each Israelite is confronted with the cevenant meaning
and purpose throughout all the minutes and hours of each day.

It is possible once again that this statement of the covenant
could have become a mechanical thing., The Deuterenomist could have
recognized this danger because he so frequently and strongly empha-
sized the impertance that Yahweh's words be on the heart (@:9, 39; 8:2,
5; 10:12; etc.). As Driver says, "The auther speaks out of a warm
heart himself; and he strives te kindle a warm response in the heart
of every one whom he addresses“l. G. Adam Smith has alse said, "Thke
it all in all Deuteronemy has a heart of its swn--a bigger, richer
heart than any of its fellows in the Pentateuch“g.

Thus, through the great Shema'the covenant shines more brilliant-
ly than at any cther concentrated peint in scripture. Its beauty and
ma jesty and glory, like the beauly and najesty and gleory ef the Geod
it professes, is blinding. It is impossible te meet and understand
it face to face, and not be humbled and changed. DBut, it is in this
encounter, in and threough this unique kind of communication face tg
face with Yahweh, that Israel, and all men‘learn the impertance of
faithfulness to Yahweh and His wille As the Shema lights Israel's
path each day it opens new avenues of understanding Yahweh and His will.

The Shema for the Deuteronomist was Israel's daily educational tool.

Driver, op. cit., page xXxv.

Smith, op. cit., page xxviii.
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The Shema for the Deuteronomist presented daily his view of educating
the ancient Israelites. The Shema for the Deutereansmist presented the
core of the covenant relationship.

(4)e Torough the Family

There is ne unit of human beings commissioned with a greater and
noebler task than the family in the eyes of the Deutercnomist. This was

especially true in his day because the family was the primary education-

"al institution. As Swift has said, "In trival days the education of the

child was in the hands of the parents and adult members of the tribe.
Upon settlement in Cansan the family became the fundamental social unit
and the training and instruction of the children became almest entirely
a matier of parental respensibility“l.

In our study of the Shema it was in the home that the Sheuma was
taught to the children through every area of family life (6:7-8).
Therefore, the family became the vrimary teacher of the covenant rela-
tionshipe Within fthe family relationships the children would get their
first sample of what Yahweh was like, what He has done, and what He
continues to do in the covenantal relationship.

Let us now look briefly at the family unit and its primary charac-
teristicse. Then, let us take another lcek at the impertance the Desuter-
onomwist places on the family relationships in presenting his view sof
education for ancient Israel.

First, it must be said, that the family was ruled by the fatherf
"The ancient Hebrew family} writes Cornill, 'was an absolute monarchy,

with the father as absolute momarch at the head'.“z

! Swift, op. cit., page 22.

Ibid.s page 51. BSwift's quetation frem, Carl H. Cornill, The Culture
of Ancient Israel, page 87
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Children were an absoplute necessity in the Hebrew home. 4&s
Heaton says, "The desire of every newly-married couple was children"l.
It was particularily essential that the father have a son in order ie
continue the father's name. If a man did net have a child it was necesw
sary that his brother try te raise up children for him (25:5-10),
®that his name may not be blotted out of Israel" (25:6).

It was the oldest sorn who was the faveurite, He received the
greater share of the father's inheritance (21:17). The first-bora
son was the child of the family consecrated te Yanweh (Ex. 13:1).

After the "weaning" peried, the sons were turned sver to the
father to be educated in all the areas of life...vocation, wersaip,
militery, social customs, etec., The girls however stayed under the
care and training ef the mother. As Swift again said, "ZEducation
was chiefly a training accoerding te sex in the practical duties of
every day 1ife"2.

Thus, we can see that it was through the family, and their
practices, that the children learned the covenant relationship with
Yahwehe It was imperative therefore to the Deuteronomist that the
family be a clean and pure sscizl unit. This is seen through the
stress he puts on chastity, and the relationships between a man and
a woman (22:13-30; 23:17-18; 2i1:1-5).

It was imperative that the father, as well as the mether, teach

their children daily the covenant and its meaning for Israel's welfare

Heaton, op. cit., page 77.

2 o . .
Swift, ope. cit., page 21,
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(6:1-9, 20-25; 8:5; 11:1-7, 18-21), How else could the children learn
except that the parents teach, ef at least, place the children with them
in the covenant relationship so that Yahweh Himself could teach? Yahweh's
faithfulness to Israel and its cnildr;n was His methed of teaéhing. as
Israel and its children respended in faithfulness. Even the bad exper-
iences of life preovided Yanhweh with an eppertunity te discipline His
peoples Yohwen's discipline and teaching led to the welfare of the
family, as well as i® the welfare of the entire community of Israel,
because for the Deuteronomist the basic teaching unit fer all ef Israel
was the family. Thus, this unique kind of communicatien between Yghweh
and His people began in and through the family, as the family lived in
the covenant relationship with Yahweh daily. There would be some very
serious conseguences toe the family if Israel and its families did net
remain faithful to Yahweh (28:30, 32, hl, 53f).

In this first part ef chapter four en "The Covenant and Education"
an attempt was made to see hew the covenani itself permeated in and
through Israel's histery, Yahweh's law, the Shema, and the family, in
order to teach Israel to be faithful to Yahweh, Nene of these instru-
ments of Yahweh's covenantal relationship have any validity er life, sr
heart, if the covenant is broken by an unfaithful respense on the part
of Israel. To be faithful to Yahweh was Israel's life and future. Tp
be faithful to Yahweh meant that Israel would presper and groew in the
good land that Yahweh had given te Israel as a possession. It was te
be in all the aspects of Israel's life that Israel would presper. In
particular the Deutercnomist says that Isrsel's physical needs would be

met, and its national security would be assured.
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Be TO TEACH ISRAEL OF BLESSINGS AND CURSINGS

The Deutercnomist had as an important emphasis of the covenant,
and his viéw of education for the ancient Israclites, the csnsequences
of Israel's faithiul or unfaithful response te Yahweh's acts and deeds.
These consequences are characterized by the Deuterensmist as blessings
or cursings. A blessing was a consecuence of faithfulress. A cursing
was a censequence of unfaithfulness. FYor the Israelite, and the Deuter-
oneomist, there was no middle read. Taere were ne degrees »f blessing
or cursing. There were ne degrees of faithfulness or unfaithfulness.
There was only a narrew valley between them.

Trnis teaching of blessing and cursing was alse identified by the
Deuteronomist with the use of two prominent pertisns of the good land
as Israel entered the land, or looked upsn the land from a distance.
These two preminent gesgraphical features were the two mountains Israel
faced as it entered its inheritance, lMount Ebal and Mount Gerizim.
These mountains serve as ever present educatisnal teols for the Deuter-
onomist to present his view of education for the ancient Israelites.

In this part of the chapter en "The Covenant and Educatien® we
shall first study these tweo mountain symbels ¢f blessing eor cursing.
Seccnd, we shall look at Briefly the sigrificance sf the blessings,
and their relation to the covenant. Third; we sihall lesk at briefly
the significance of the curses, and their relation to the cgvenant.
Finally, we shall loek briefly at the chapters 29-34 as they bring a
summary and re-emphasis of the Deuteronomist's view of educating the

ancient Israelites.
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(1). Mount Ebal and Mount Gerizim

There are two sectiens in the book of Deuterocnomy waere the
Deuteroncmist uses these two mountains, Ebal and Gerizim, in his
teaching. The first ends that important section (5-11) which gives
the fundamental teaching concerning the covenant relationship (11:26-32),
The second comes al the end of the code of special laws (12-26) where
an account of a unique lifurgical service is given after Israel had
passed over the Jerdan river into the promised land (2?:1-14).

In this section we snall first study the geographical facts of
the two famous Deuteroncmic mountains. Then, we saall leok briefly at
the Deutercnomic symbol they represent in presenting nis view of educa=~
tion for the ancient Isrmelites.

Ebal is on the west side of the Jgrdan river in the midst of the
nills of Sgmeria. It is one of the two mest consvicucus peaks "which
stand in the heart of the district eof Samaria"l. "Ebal rises 3077 fee%
above the sea, and is steep, rocky, and barren.“z In other words, it
is a very desclate place, with little or no vegetation, and therefere
little or ne life.

Gerigzim is-the other conspicuous peak in the heart of the district
of Samaria. It is 2849 feet above sea level.3 It is very much like
Ebal, except that it has some vegetation in & small ravine coming down

from Gerizim near what is called Nablus, but which was the 21d site of

Ge EBrmest Wright-Floyd V. Filson, The Westminster Histerical Atlas %o
the Bible, The Westminster Fress, Fhiladelphia, 1945, page 19.

Gehman, ope. cit., page 1i5.

3 Ibid., page 199.



Sﬂechem.l This is its picture today. However, Gehuan in tae West-
minster Dictionary says that "Benjamin of Tudela, a Jewish rabbi whoe
traveled in Falestine about A.D, 1160" give tnhe view that Gerizim was
fertile and Ebal was barren.2 Gerizim and Ebal are separated by a
NAarrow valleye.

Wrizht in his gesgraphy of Palestine says thnt Gerizim and Ebal
fwere always heights of great military importance, because betfween tnem
ran the main pass on the north and south read, and at the eastern acuth
of tnis pass was a crossroads from which highways ran in all directisns.“&
The Deuteronomist identifies these mountains with this statement: "Are
they not beyond the Jordan, west of the road, toward the going dowa of
the sun, in the land of the Canpsanites whs live in the Arabah, sver
againgt Gilgal, beside the sak of Mcoreh?® (1l§30). It was at the eak
of Mpreh that "the Lord appeared to Abram, and said, 'Te yeur descen~
dants I will give this land.'" (Gen. 12:6-7).

Though these mountains were of military significance to the nations
of Palestine, taey were of religious significane to the Deutercnomiste
The Deuteronsmist identifies Ebal with curses, and Gerizim with blessings
(11:29; 27:11-13). It was’at the top of Gerizim that the blessings of
Yahweh were pronsunced upen the pecple of Israsel when entrance was made
ints the promised land (27:12). Six Israclite tribes represented the

blessings: Simeon, Levi, Judal, Issachar, Joseph, and Benjamin,

o

Ibid., page 199-200.

N

Ibid., page 199,
5 Ibide., page 145.
4

Wright-Filson, ep. cit., page 19.
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In like manner, it was at the top of Ebal that the courses af
Yahweh were preonsunced upon the people of Israel as entrance was made
into the promised laund (27:13). Un tnis side of the valley the remaining

six tribes represented the curses: Reuben, Gad, Asher, Zebulun, Dan,

Before Israzel is placed a choice upon entrance inte the good land.
Israel must cormit itself To one decision or the sther. Thne decision is
between blessings or curges; life or death; Ebal or Gerizim.(ll:26»32}.
In the promised land given to Israel by Yanweh the chsvice was made by
Israel alone. The covenant relationsnip gives Lsrzel this freedom of
caoice. After the core of the covenant, and the special laws of the
covenant relationsiip, are presented in 5-11 and 12-26, Israel must make
a choice. Jsshua tec laid this decision before the Israeiites when he
said, "choose this day whom you will serve, whether the gods your fathers
served in the region beyond the River, or the gods of the Amorites in
wiose land vou dwell; but as for me and nmy house, we will serve the Lord"*
(Tosha. 24:15).

*This day" before Ebal and Gerizim was a day of decision, as it
could be a day of privilege and advantage and inheritance. IEut, the
decision was Israel's alene.

Israel's decision would be given in its response to Yahweh's acts
and words. If Israel responded in faithfulness, Yatweh blessed. If
Israel responded in unfaithfulness, Yahweh cursed. Ebal and Gerizim
served as visible reminders, within the heart of Cansan, Israel's ever
present decision. Israel faced this decison because of its unique

covenant relationship with Yanweh, its Geod. Thus, through these tws
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visible symbols the Deuteronsmist ever teaches ancient Israsl of the
consequences of its response to Yauweh's acts and words. Israel's
faithful response meant that the blessings shouted from Gerizim weuld
surreund its life in the geod land. Israel's unfaithful response
meant that the curses irem Ebal would surreund its life in the land.

Let us now move into a study of the blessings and curses.

(2). The Blessinazs

A suwmmary list of blessings are found in 28:1-14, This is a
suunary list because throughout his message the Deuteronomist points te
blessings as a conseguence of Israel's faithfulness by the grace of
Yahweh throuzh His acts and werds. Peace with Esau, Meab, and Ammsn,
for instance, were blessings (2:1-25). Victory ever Sinon and Og were
blessings (2:26-3:11). Giving the land of the Amerites to tie twe and
one-half tribes wﬁs a blessing (3:12-17). The giving of the Law was a
blessings 2 s well as all the special laws related to the ten, cis. 5,
and 12-26. Prosperity is a blessing (6:10-11; 7:13-16; 8:3-4; 11:11-15;
15:6). A1l aspects of Israel's life and history reflect evidences of
Yanweh's blessings if Israel remains faithful inh the unique relationship
between Yahuweh and Israel called covenant.

Let us now brieily glance gver the blessings listed in 28:lf14.
In all cases it is Yanweh wno "will" bless Israel (28:1, 7, 9, 11, 12,
13). Then, let us take ancther look at 11:26-32, as it relates to
blessingse.

The Deuteronomist first lists all blessings whicihh cover the whole
of Igrael's life. Israel will be blessed in the city and field (28:3).

The fruit of each faithful Israclite's body, ground, and beasts shall be
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blessed, and will increase (28:4). Isracl's basket and kneading-
trough will be blessed (28:5). Israel will be blessed in all it does,
when it comes in, and when it goes out (28:6). It can be seen that
these blessings relate primarily to Israel's physical necessities while
in the good land giver to it in answer to Yanweh's premise.

From 28:7-1) the blessings which the Deuteronomist suggests as
the consecuence of Israel's faithful observance of the commandments are
related also to the goed land. ZFirst, Israel will be blessed as a con=-
sequence of the abundance of fruit ireom the land. Second, Israel will
be blessed in the eyes of the nations of the land.

The blessings of Yahwelh will be upon Israel's labors in the land
(28:8); upon the fruit eof its bedy, its cattle, and the groumda (28:11);
from the treasury of heaven, even the rain for Israel's crops, and all
the work (28:12). Israel will be blessed in the eyes of the mations
as Yahweh defeats its enemies (28:7); as Yahweh identifies Himself with
Israel as His people and brings fear to the hearts of other natisns
(28:9~10); and as Yahweh make Israel wealthy and a strong leader among
the nations (28:12-13). These blessings will csme, repeats the Deuter-
enomist, only if Israel dees not "turn aside from any of the words" of
Yahweh, or does not fturn "to the right hand or the the left", and dses
not "zo after other geds teo serve tnem"(28:1)).

After going threugh the central meaning ef the covemant im 5-11:25,
the covenant confronts the Israelites with a decision (11:26). Obed-
ience to Yghweh's commandments, statutes, and the srdinarces set before
the Israelites "this day" have as a consequence the blessing (11:26, 32).
Like the land in whicn Israel is te live, tine blessings are given by Yahwene

(11:26, 31).
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The covenant has its practical applicatiocn in the physical and
national life of the Israelites in fthe promised land. Ag Bernhard
Anderson says, "it was believed that the covenantal relationship would
result in concrete blessings in the daily life sl the peaple“l. Joy
in the hearts of Israel is a consequence of a faitaful Ged, znd =
faithful response.

(3). The Curses

As the Deuteronomist had done in relatisn to the blessings, he
also has done throughout his message with the csnsequences of unfaith-
fulness, curses. faihwen speoke to Israel and wanted Israel to enter
the premisec land after the repsrt of the twelve spies, but Israel did
not obey and received the curse ef not entering that goed land (1:19-
10)s After seeing the wrong, Israel azain went against the wishes of
Yanhweh and received that cursed defeat at the hands of the Amerites
(L:41-45). The Deutercnemist's use of the stery of the molten calf
(936—21) led to the greatest curse, a broken coverant. The special
laws gave illustrations of many incidents of cursing, which usually
led to the deatin of the one wiao was unfaithful. For instance, the
man or woman found to be serving other geds (17:2-7); a rebellicus
son (21:18-21); and an unchaste daugnter (22:13-21).

In 27:15-26 these curses are summarized. The curses in this
section were spoken by the Levites (27:14). Each statement uttered
begins with the words "cursed be". G. LIrnest Wright says, "iuis fer

the Hebrews was the strongest possible way of expressing the divine

! Anderson, op. cit., page 320.
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disap:r@val”l. The peeple respond te the curse with "amen® which means
“certainly", or "truly". The amen therefore expresses strong agreement
with what has been said. "Amen" is the only response that tae Israelites
can make when Yahweh gives the curse.

Among this group of curses there is one dealing with "graven or
molten image® (27:15). Tze verse tuen explains what an image is "a
thing made by the hands of a craftsnan, and sets it up in secret”.

There are also six curses which deal with the family and sexual
perversions: A person who dishonors father and mocther is cursed (27:16).
One "who lies with his fataer's wife, because he has uncovered her wio
is his father's" is cursed (27:20). Anyone "who lies with any kind of
beast" is cursed (27:21). 4 man "who lies with his sister, whether the

daughter of his father or the daughter of his father" is cursed (27:22).

Any man "who lies with his mother-in-law" is cursed (27:23). Taus, it
can be seen again how impertant the family relatiomships are to the
covenant relationship.

Three curses are concerned with bedily injury. 4Lnyone "wihe mis-
leads a blind man on the road" is cursed (27:18). Anyone "whe slays
his neighbor in secret" is cursed (27:24). Alse, anyone who "takes a
bribe teo slay an innoceant persen" is cursed (27:25).

Anotaer two curses deal with the perversion sf justice. In one
case one "who revoves his neigubor's landmark" is cursed (27:17). Ia
the other case one "who perveris the justice due to the se jeurner,

the fatherless, and the widew" is cursed (27:19).

Wright, ope cit., page 492.
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The final curse is upen he who dees not confirm the words of
this law by doing them"™ (27:26).

There is only one curse taat is directed against not fulfilling
these obligations due to Yahweh. This curse is the curse against the
graven or molten image. The others, except the last, which includes
all laws, are against practices which wrong Israel's neighber. Thae
covenant relationshiyp invelves both Yahwen and Israel's neighbor. It
hag been stated in chapter three on "Yahweh's Law and Education® that
they cannot be separated.

The longest section of curses is 28:15-68., This section follows
the section of blessings. It seems that this is one of the practices
of the Deuteronomist tinroughout. The number of blessings are few in
comparison to the curses. The writer is more specific in dealing with
curses.

In 28:15-19 a brief summary of all curses invelving the totality
of Israel's life is given. This section is similar to the section on
the blessings (28:1-6), except for the omission of "the fruit eof your
beasts" (28:Lh), and the interchange of the third and fourth verses in
the section on the curses.

The Deutercnomist says that when Israel is unfaithful te Yahweh
and His commandments, Israel faces these curses: Israel will be cursed
in the city and field (28:16). Israel's basket and kneading-trough
shall be cursed (28:17). The fruit of the unfaithful Israelite's body,
and ground will be cursed, as well as the increase of caitle and young
of Is;ael's flocks (28:18). And, Israel will be cursed in all it does,

when it comes in, and when it goes out (28:19).
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Again, as in the case with the curses, it is Yahweh who "will
curse Israel (28:20, 21, 22, 24, 25, 27, 28, 35, 36, 48, 49, 59, 60,

61, 63, 64, 65, 68). As the blessings were related to Israel in the
good land, s0 alse, the curses tell the stery of thne miserable end of
the nation in the good land given to Israel by Yahwen.

The censequences of Israel's discbedience are many. . The curses
will involve confusion and frustration (28:20; pestilence of body (28:21,
22, 275 28, 35, 59-61, 65); defeat at the hands of other nations (28:25,
48-53, 65, 68); worship of other geds (28:36, 64-65); there will be
family problems (28:30, 32, 54~57); and there will be no security and
fruit in the land (28:23-24, 31, 33, 38-40, 42, 66). The Deutersnomist
is trying to present a hoerrer piciture that will never be forgeiten. Ag
Wright says, "Small wonder that Josiah rent his clothes (IIKings 22:11)1"1.

This pewerful writer of the book of Dgutercnemy uses every emotion
within his heart and soul ts prevent Israsl from discbedience, and un-
faithfulness, bo the covenant relationship with Yahweh., Indeed, the
curse shall be Isrsel's consequence if it dces not *obey the command=-
ments® ol Yanweh, "but turn aside from the way" which Yahweh commands
Israel to follew "this day, and "gzo after ether gods whick you have not
known (11:28).

If the promise of blessings does not teach the impertance eof
faithfulness tc Israel, then a fear of the consequences of dissbedience
must be used. The Deubteronomist views education and the cevenant as
ultimately teacning the blessings of faithfulness, and the cursings of

unfaithfulness.

L Wrignts ope. cit., page LI98.
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— (4). The Covenant He-empnasized

Chapbers 29-3L are the Deuteronomist's appendices. With narrative
and by poetry the writers re-emphasize the covenznt relatienship. It
is a unigue kind of relationship which results in blessings sr cursings,
depending upon Israel's respsuse to Yahweh's acts and words. The frame-
work of these chapters has been discussed in chapter sne on "The Deuter-
onomic Iramework™,

Using G. Ernest Wright's divisisnsl, let us study briefly how the
covenant relationscip is re-emphasized in these remaining chapters of the
book. It shall be seenr that these chapters lead us again t9 the peint
of understanding the censequences of faithfulness or unfaithfulness te
tne covenant relatieusnip. But, it must be pointed out again that in
all the experiences of Israel's life and faith, Yahweh ever remains
feithful to His pecplef

In 29:1-15 Israel is exnsrted to accept the coveunant. "Tnese are
the words of the covenant which the Lord cemmanded Moses to make with
the people of Israel in the land of Mgab, besides the cevenant which
he had made with them at Herebs™ (29:1). The covenant at Horeb is re-
insbituted at Moab. Israel is to profess its leyalty to Yahweh alone,
Yahweh speaks and acts fsr the welfare of Israel, as shown in the history
first interpreted by the Deuterenomist in caapters 1-3 (29:1-8).
*"Therefore", Israel is te be faithful to Yahweh's words fer its own
welfare (29:9). The re~instituting of the covenant, first made at

dereb, and now at Moab, is te invelve not only these Israelites living

1
Tvid., pages 501-537.
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at the time of the Deuteronemist, but all future generations in the
promised land (29:10-15).

The nation Israel must always be on guard against becoming unfaithe-
ful to Yanweh by serving "ethsr geds". If Israel falls into unfaithrul
ness, the "curses of the covenant written in this book of law" (29:20,
21, 27) will bring calamity upeon individuals, families and tribes (29:16-
29). Thus, the emphasis of the Deutercnomist to teach tne consequences
of disobedience is seen again.

Nevertheless, the covenant God of Israel, according to the Deuter-
onomist, always leaves the deor of mercy and love open. It remains epen
to all Israelites wao may have gene after other geds (30:1-10). If
these Isrselites will only return to Yahweh and sbey His comrandments,
Yahweh will bring them back from the uttermost parts of heaven (30:4).
He will bring them again inte the promised land and proesper them (30:5).
He will circumcise their heart and the heart of their cnildren seo that
they will once again love Yahweh (30:6). He will make them prosperous
in all their work and take delight in it and put the curses on their
enemies (30:7-9)., Eut Israel must obey Yahwen's comrandments and
statutes with all the heart and seoul (30:10).

Yahweh's words are nst too hard, nor are they far away from
Israecl at any time (30:11-13). In fact, Yahweh's werds are as near
to Israel as taney could ever get...in its mouth.and heart (30:14).

Before Isracel lies an important decisisn: life or death, good
or evil (30:15-20). What decision Israel makes to Yashweh's covenant
will debtermine the welfare of Israel. If Israel is faithful, life

and goodness, blessings, are Israel's. If Israel is unfaithful,
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f”‘: death and evil, curses, lie btefeore Israells future, This is as it will
be, as Yahweh %swore" to Israel's fathers.

The remaining chepters are the Deuteronomist's appendixes. These
chapters "appear to have a heterogenesus nature and can best be described
as a series of appendixes, chief zmong which are the two peems in chs.
32-33"",

Mpses gives his parting words to the people. As Yahweh was faith-
ful to Moses in leading Israecl (31:1-6), de will be faitaful to Jeshua
(31:7-8).

The covenant werds, the law of Moses, is tc be nanded down from
generatien to generation. This is te be done as a "seventh-year coven-

2 e
ant ceremony® , so that all may learn to be faithful to Yanweh and pros-

per in the land on the west side of the Jerdan river (31:9~13).

The covenant is %o be further strengthened as the people from
generation to generation learn of Yahweh's words tarough His servants
Mpses and Joshua (31:14-23). Thus, Mgses and Jpshua have Yaaweh's
commission to lead the people of Israel in a faitnful respense in the
covenant relationship, im order to, aveid the pitfalls of idelatry.

The words of the law are entrusted ts the Levites to keep in
the "ark of the covenant' (31:24-29). Yahweh kaows His people better
than they know tnemselves. Therefsre, it is -imperative that Yanwen's
words may ever be speoken te tne people of Israel. The covenant commun-
ication mustvnever end between Yahweh and His people, Ffor Israel's swn

welfare.

Ipid., page 511.

S 2 Ibid., page 512.
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Freom 31:30-32:7 we have the song of Myses. Even after lisses!
death this poem is te be remembered by the people of Israel. ’It is
an interpretation of the nistory of Israel, a history that is unique
because 9f the justice and mercy of Yzhweh., Yahweh ever remained
faithiul to His pecple, even though they may have sinned against dim.
Tuis faithfulness of Yahweh is Israel's hope for the future.

In 32:48-52 Moses is to face the time of death. Inspite of
Mgses' unfaithfulness "at the waters of Mer'i-bath-ka'desh", which
prevented him from entering the promised lard with the peerple, he
is allowed to view the land from Hount Nebo. It is on this mount
where he will die.

Chapter 33:1-29 presents Moses' blessing of the children of
Israel before his death. "The blessing consists of a series ef-
benedictions to the various tribes of Israel, with the exceptien
of Simeon (vss. 6—25)."1 Before Moses gives the benedictiens
aowever he gives a statement of praise in behalf of Yahweh for all
that Yahweh has done for Israel (33:2-5).

The book of Deuteronomy closes with the accounit of the death
of lMoses (34:1-12). The bock bezins by saying that "these are the
words that Moses spoke to all Israel® (1:1). Then loses stops
greaking the book ends. Thus, this reilects the imperfance which
the DgUberoncmist places on the authority of lisses in relatien te

the covenant relatisnship, and its teaching fer the ancient Israelites,

Ihid., page 527,
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Foses dies in "the land of Moab, according to the word of the
Lord" (34:5). "Ard the people of Israel wevnt for Moses" (34:7). The
nation continues as Joshua is chosen as the new leader. He was "full
of the svpirit of wisdom, fer Mgses had laid his hands upen him; so the
people of Israel obeyed him, and did as the Lord had commanded lieses"
(34:9).

To the end, lMoses' uniqueness as a leader and prophet of the
nation Israel was th:zt he knew Yahweh "face to face®". This made it
poessible for Moses to do all the mighty acts "in fthe sight of all
Israel" (34:12).

Chapters 29«34 therefeore re-emphasize the impertance of the
coverant relationship between Yanweh and Israel. This covemant re-
lationship must centinue beyond the life of its great leader and
spokesman, loses. Though the covenant was giver through loses,
Yanweh's servant, yet, it was Yahweh who really taught. Israel tarsugh
the covenant relationship. 4And, this covenant relatiomship always
placed sguarely before Israel a decisien, a cihsice, faithfulness or
unfaithfulness, & blessing or a cursing.

SUMMARY

The covenant is the Deutersnomic view of educatisn for ancient
Israel. The cevenant's purpese was to teach Israel faithfulness to
Yahweh, and t5 teach Israel of blessings and cursings.

In teaching Israel faithfulness te Yahweh, the covenant permeates
in and through Israel's history, Yahweh's law, the Shema, and the family.
Nene of these feor the Deuteronsmist has any meaning or purpose or eart

without the ceovenant relationsihip between Yahweh and Israel. Thus,
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Israel nas no heritage er destiny without the covenant relationsnip
established at Horeb, and re-instituted at Meab.

To teach Israel of blessings and cursings the Deutercnomist
uses the visible symbols of Ebal and Gerizim. It alse listed the
blessings and cursings in sumnary ferm, and re-emphasized the coven-
aﬁt‘relationsnip.

taﬁding in the midst of Moab, in the beck eof Deuterosnomy, Israel
can look in twe directions. Looking south brings te Israel's remembrarnce
Egyptian slavery and redemption; Hereb and rebellisusness; defeat and
victory. Redemption, Hereb, and victory were due to Yahweh, His fajithe-
fulness and love. Israel shared in these as it respsnded faitafully to
Yahweh's faithfulness and love.

Now, looking west twe conspicuous peaks jut eut on the herizoen,
and two censequences present themselves before Israel. If Israel is
desiring to be blessed of Yahweh, it must chosose to be faithful te
Yahwehe If Israel chooses t¢ be unfaithful, anrd te ge after ether
gods, 1t must be willing bte suffer the curses of such disebedience,

Tne blessings and curses ring threugh the air as the Levites shout
them loud and clear from the teps of Gerizim and Ebal. Israel is
at the crossreoads of life, and it must chosse which way it will

fellow.
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CONCLUSION

In this thesis an attempt was made te draw from the Bsek of
Deuteronomy its view of educztion fer the‘ancient Israelites. Within
the framework ef this study an interpretation was given as to how
this education of Israel was accomplished.

The Book of Deutercnomy is the last book of the Torah (Pentateuch).
Terah, of course, means, "law', but it alsc means "teaching' or "instruc-
tion%, It is therefore primarily an educational book. Asg S. R, Driver
said, "Deutercnomy marks a stage in the Divine educatisn of the chosen

1
people®™

In order to determine the Deuteronomic educaticnal view in this
stage of Israel's life anrd history, the thesis was built upem a four
stage development.

First, the framewsrk of the book was studied. Here the basic
parenetic form of the Deutersnomic cede, and the other discourses, wére
aralysed. They were analysed from the peint of view of their relation
to the other buoks of the Terah; tc the besks of fhe earlier prophets,
J@shué through 2 Kings; and finally, to the besks of the later pro-
phets. It was thereby lezsrned that Deuteromomy was dependent upea
and an expansion of the other bucks of the Torah. It was alse learned
that Deuteronomy's unique theelegical bias reveals itself under study

in the besks Joshua threugh 2 Kings. In additien, it was learmed

that Jeremiah, in particular, and the other boeks of the later propaets

fellowing the seventh century B.C., were also influenced by Deutersnemy

Driver, op. cit., page xii.
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and its unique view of educatisn.

Second, Israel's histery and educatisn was studied. Iz this
second stage it was learned that Israel's history taught Israel of
Yahweh's mighty acts. These mighty acts of Yahweh revealed what Yahweh
has dene for Israel. Hewever, even more significant in this stage of
development was that it was learned why.Yahweh has done these mighty
acts for Israel. Yahweh revealed in Israel's history that He loves.

As Yahweh leves, Israel learned that Yahweh seeks for the welfare of
Israel as His chosen peocple.

Third, Yzhweh's law and education was studied. Here it was
learned that Yahweh's law was to teaéh Israel its obligations te Yahweh,
and its secial relationships. It was seen that accerding to the Deu~
terenemic fteaching Israecl's sbligations te Yahweh, its unigue Ged,
and its social relationships could not be sepzrated.

Finally, the heart aund soul of the beok, the cevenant and educa-
tion was studied. This chapter em the covesnant and educatisn put our
finger on the pulse of Israel's heritasze and destiny, its life and
heope, even its very reason for being. Here it was learned that Israel's
history and ¥Yahweh's law are permeated in and through with the cevenant.
The Shema is the covenant in capsule form, and was te be taken daily fer
Israel's days to be prolenged, and that things wsuld go well in the pro-
mised land., The family was tne teacher tirough waom Yahweh taught the
cevenant in the days of the Deutersnsmist.

Through the covenant Israel learngd that it was imperative that
it remain faithful to Yanweh., Israel alsp learned tarough the covenant

the consequences of faithfulness and unfaithiulness, blessings aund
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cursingse. HMount Ebal and Mouut Gerizim presented te Israel ever pre-
sent symbols of its mest impertant cosice, faithfulness or unfaitaful-
ness, and their conseguences. All the areas of Israsl's whale life
were involved 1a this choice in the promised land.

The covenant became the Deutercnomist's culminating aspect.
Therefore, the covenant became the Deuteronomist's view of educatisn
for the ancient Israelites. Yahweh taught with leve tareugh the
cgvenant;

G, Ernest Wright has said, "The apestle Paul in the beeks of
Galatians and Bomans was cerrect in his attempt to prove from the
early 0ld Testament materizl that the proper erder is gospel and law,
not the reverse as was emphasized in JUdaism“l, The love of Ged comes
first before Israel's histsry and before Yahweh's law. God loves,
therefore Israel learned the meaning and purpsse, the heritage and
destiny, of ite life. Israel's history and ¥Yahweh's law are gifts of
God to guide Israel, and new all natiens, ik understanding Gsd's leve.

The first letter of Jehn gives the Deuteronomist's view of educa-
tion in a new way, with a new Werd and act of Yahweh, "In this the love
of God was made manifest ameng us, that Ged sent his enly Ser into tie
world, so that we might live thrsugh him. In this is leve, not that
we loved Ged but that he leved us and sent kis Son to be the expiation
for cur sins. Beleved, if God s leved us, we alse eught te leve one

another (1 John /4:9-11).

1
Wright, ope. cit.y 354.
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