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THE COMMUNICATIVE GENIUS OF THE PROPHET JEREMIAH

INTRODUCTION

L This from one of the

“Thoughts rule the worlgd,."
most prominent Christlan leaders of present day Africa
(Southern Rhodesia), Ndabaningi S8ithole, writing in

African Nationalism, He goes on to say, "It is to be

recognized that the African is hungry for learning, and
he will learn whatever presents itselfl to him until the
right things come his way."2

The preoccupation of "New Africa®™ with the import-
ance of thoughts and ideas as instruments to helping the
African man find his place or make his place in the world
'is the major challenge of today to modern missions.

This is at root a2 matter of communication -- that
is, of someone saying something worthwhile and being under-~
stood. The message of the gospel has not altered fundamen-
tally, but the conditions under which the message is to be
given have altered radically. Added to the perennial barriers

of language and culture differences, are the problems associ-

ated with what has been called by James Truslow Adams, "a

lSithole, Ndabaningi, African Nationalism, (Cape Town:
Oxford University Pressg, 1959), p. 173.

2

Ibid.
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the thirteenth gate, to admit Africanspl (There are said
to be twelve gates Iin heaven for whites and the thirteenth
for "Hatives Only".) "We wonder sometines, mused‘a Zulu
journalist, "whether we might not have got the wrong God.
It might have been better if we had had our own God.,"2

There is moreover a great resurgence of faith in
the power of the spirits, divined and interpreted by the
so-called "witch-doctor"., This is the world of intimation
and oblique reference rather than fact., A language within
a language 1is employed by the masters of this art. It 1s
their intentlon to confuse rather than to clarify. Their
work is done in the shadows., Mystery is their companion
and fear is their ally. Iﬁagination and emotion combine
to stimulate a condition of hysteria in which fearful deeds
are done -- the doers claim innocence on the tenuocus grounds
that they are not themselves when they do these things.

The challenge to the churech is in thé field of faith.
It is as we have said already, a matter of communication of
the Word of God. There is a hunger for God -~ for the "abid-
ing things",3 but those who would meet this challenge must
learn to communicate thelr faith effectively.

Searching for some guldance and help in the problem
of communicating to the new Africa, the present writer found

what appealed to him as a '"mine" of resource in the life

lSundkler, Beng "Bantu Messiah and White Christ",
Frontier, (Spring, 19 OS, p. 16.

2Ibid, p. 15.
3Sithole, op._¢cit. p. 171.
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and writings of the prophet Jeremiah -+ the man from Anathoth
of 626 B. C. |

While doing a piece of inductive study of these pro-
phetical writings there emerged the conviction that if Jere-
miah were to suddenly appear in the courts of the Hague, or
Geneva, or Pretoria, or Brussels, or London, or Lisbon, he
| would be similarly unpopular and yet as devastatingly rele~
vant and in a subtle way, effective as he was in the courts
of Joslah, and Zedekilah.

There is an eternal quality in the man and in his
writings. He was an influence 1n his day and he is an in-
fluence still, His character, his style, his power are as
vital as ever. What is his secret? Why is it that we read
Jeremiah like today's newspaper? What is the nature of the
communicative genius of this man? And what is its relevancy
to the modern messengers of truth who today are finding them-
selves tragically aware that muech and loudly though they
speak, nobody is listening?

. The aim therefore of this treatment of the writings
of Jeremiah is to bring out the elements of genius in the
character and method of the man. Related as it must be to
the actual message of the prophet, thé message itself is
not primarily the writer's concern. Related as it must also
be to the historical situation, again passing reference
is made to this only to give background tc the story of

the prophet's character and procedure. 1In every aspect
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the writer limits himself to the search for elements of
genius, seen to be rooted in the personality of the individ-
ual, expressed in the methods employed by him in communi-
cating hils message and evaluated by the recorded effect on
the man's contemporaries.

The title of this thesis is "The Almond Shoot" being
a study of the Communicative Genius of the Prophet Jeremiah.
This title was chosen to call attention to the frequently
inconspicuous but powerful influence of the Spirit of God
which animates His Word with 1life and meaning. We begin
at this point with the assurance that we shall conclude at
the same point. For although the analysis of the communi-
cative genius of the Prophet will deal largely with the
qualities of the man and of his work, the underlying in-
spiration and power stems from the living presence of the
Spirit of Cod., He who is "early awake", watching over his
plan to perform it, is the Source without whose stimulating
energy nothing else avails.

The prineipal source is the text of Holy Scripture,
the Word of the Lord as spoken by the prophet and recorded
by Baruch, his secretary. The procedure is one of inductive
analysis of the text with an occasional reference to an
authority in the field of communication or in comment upon
the Biblical text.

Chapter one defines the problem of communication and
outlines the prior requirements which fit an individual to

be the receptacle of the divine Word.
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‘Chapter two delves deeper into the gualities of the
who has received the message and 1s now responsible
its delivery, stressing the contribution of the mind.

Chapter three probes deeper by emphasizing the moral
spiritual side of the personality of the prophet. These
éhapters consider what kind of a man it takes to deliver
message.

Chapter four then calls attention to the guality of
prophet's writings, giving special consideration to
methods of presentation.

Chapter five examines the effects of the prophettis

methods as demonstrated by the reactions of those who felt

nmost keenly the impaet of his words.

In conclusion, Chapter six summarizes the findings

of this investigation into the secret of the communicative

genius of the prophet Jeremiah,



CHAPTER I

GETTING THE MESSAGE: RECEPTIVITY

I. COMMUNICATION DEFINED

Communication, “the interchange of thoughts“l is
the art of speaking and being understood. It is bridging
the gap between two people or as in the case of those who
spoke for God, between people and God. Wilfred Garrett
in his article, "The Church and Industry" asks the question,
"What do we mean by saying that communication is bridging
the gap between the church people (the pew) and industry
people (the bench)?"2 "Dy, MacLeod of Iona Community has
said that in the early days of that community the ainisters
who worked as labourers to the craftsmen discovered that
they got better contact with the craftsmen while working
with them than while talking with them, and far better
than while talking at themj and this may be the secret of
the new approach of the Chureh to industry."3

This illustration is taken from one of the areas of

Lifebsterts Wew Collegiate Dictionary, (Springfield,
Massachusetts, G. & C. Merriam Company) 1953.

ZGarrett, Wilfred, "The Church and Industry", World
Dominion, (January, 19563, p. 6.

3Ibid? De 7.



modern 1ife where the gap is greatest, that between pew and
bench and where the art of communicating the Word of God

is most difficult and badly managed. It serves to draw
attention to the importance of making contact, a factor
which 1s indispensable to communication, In this connection
then we consult the experienced wisdom of the prophet. From
the vantage point of later years he wrote of the early en-
counter with his God which sparked his ministry, Jeremiszh
had contact with God. Whatever communicative genius he may
have had took its root in this fact.

The dialogue of Jeremlah, chapter 1l:%-10, goes to
the root of effective coummunication. In this "poetic dis-
tillation of Jeremlah's years of reflection on his cal1nd
the factor of contact is primary. Communication presupposes
a relationship and in this passage of encounter there is
forged the living relationship between a man énd God whieh
constitutes the basic stuff of the communicating genius of
Jeremiah,

To be sure, gspoken communication depends on language
and a common denominator of word perception, but the origins
of this art are not in language. Behind the profound desire
to say something and the medium of language by which to say
it there is in the instance of the prophet, the consuming
desire on the part of Some Other to get something said.

The speaker as an agent enters here, the agent of

IHOpper, Stanley R.,, "Exposition of Jeremiah",
Interpreter's g;bleé Vol. 5 (New York, Nashville, Abingdon

Press, 1956), p. 79




Anbther. As Hopper has sald, "conscious of God as someone
over against him -« as a genulne and iavincible otherness,"l
the agent of Another speaks not his own words but the words
of the One for whom he is the agent. There must be an ele-
ment of helplessness, an inability to do otherwise, on the
part of the speaker in that he acts siamply as a channel

as it were for the city water supply unable to deteramine
the quantity of water flowing through it or its power to
“less or curse the recipients. So a prophet, as a genuilne
agent of God, cannot restrict the contents of God's uessage,
nor its effect on the hearers. What then has the prophet
to teach us about the connection between comaunication and
contact with God? Let us see the lmportance attached to

knowlng the Source.

II., COMMUNICATION: CORTACT WITH GOD

Importance of knowing the Sgource: As a scholar is

judged by knowledge of his sources so is the prophet or the
preacher. The bearer of a message must be prepared for the
guestion, "From whence cometh this word?"

The prophet Jercmiah was compelled to face a varia-
tion of the same question. His eolleague and contemporary,
Hananiah, challenged the authority of his word by disdain=-

fully removing the yoke~bars from his neck znd breaking

11pig.




them in pieces. 1In effect he was challenging Jeremiah to
answer the query, "Whose man are you?"

Confident in reply Jeremiah cried, "Listen, Hananiah,
the Lord has not sent you, and you have made this people
trust in a lie."l It was a bold response but so confident
was Jeremiah of the source of his strength that he pro-
ceeded to pronounce the death sentence on Hananiah, leaving
it to events to prove him right -- which they did. Hananiah
died within the year.

Possessed and Directed of God. Meaningful and ef-

fective communication is possible when a man knows for
whom he speaks., God's man speaks for God. The devil's
man speaks for the devil. As yet no one can say what the
message will be, or how it will be delivered, to whonm or
with what effect but at the heart of the matter lies this
principle: Before a message of any kind can be spoken, to
say nothing of being understood, there must be utter and
complete surrender of the agent to his agency, of the pro-
phet to his God, of the gospel messenger’to his Christ,

We have said that Jeremiah made contact with God
and that the secret of his genius to communicate the VWord
of God to men was rooted in this living relationship. Now
then contact with God was made possible for two reasons.

Jeremiah was a God~-possessed man and a God-directed man,

lreremiah 28:15-16.



A Dbrief analysis of Jeremiah, Chapter 1l:L4-11, brings
to light the significant "I--You" relationship, the personal
encounter, the shocking encounter which the prophet experi-
enced at the outset of his work. Came the Word of the Lord
to him, "I formed you.....I knew you.....I consecrated you
sseesl appointed you....." The young man protests in ef-
feet, "Not mell!" And the voilce of the Lord replies, "Yes,
youll!* "I send you..,..I command you.....I am with you."

Known even before he was capable of knowing, chosen,
consecrated, appointed, Jeremiah was God's man. Sent,
commanded as to what he would say, accompanied by God,
Jereniah was‘é God directed man.,

Possessed by God, directed by God, this is the nature
of the prophet'!s surrender to the point where he could be
touched by God and given the "Word" which was to be his
burden, his life, his task,

"Once he had passed the basic shock of encounter
in which,"as Tillich says, "nobody wants to be gggygﬁg-he
was ready for the definition of his task, |

"Then the Lord put férth His hand and
touched my mouthj

and the Lord said to me,
'Behold, I have put my words in your mouth...

e
The outcome of this "divine~human encounter® is for
Jeremiash the word of the Lord which came to me saying."

Surrender has led him to the crowning but he can feel the

l#opper, op._cit. p. 80%4.
2Jeremiah 1:9.



"thorn-pressuré"l and the "awful daring of a moment's sur-
render."2 For the words are words of terror and dismay.
"See, I have set you this day over nations
and over kingdous,
to pluck up and to break down,
to destroy and to overthrow,
to build and to plant."3
Jeremiah sought escape, he pled his youthfulness,
but in this encounter and conflict of wills, God had already
acted, his energizing word had been spoken with his initia-
tive, in his early awakedness he had made his choice and
his choice was Jeremiah. Jeremiah's task is two fold: to
be a prophet to the nations and to root up and destroy the
wickedness of Israel that the time of planting and building
might come, To this end says the Lord: "I have put uy
words in your mouth."u Divine authority and divine con-
mission are contained in the proclamation which the prophet
nust make.,
As God's man he must take up the divine appointment
and so become the host to the very presence of Gody
"0 Lord thou knowest
remember me and visit me...
Thy words were found and I ate them,
and thy words became to me a joy
and the delight of my heart;

for I am called by thg name
0 Lord God of Hosts."

lg1iot, George, quoted from Interpreter's Bible,
Vol 5, (New York, Nashville, Abingdon Press, 1956), 802.

2Eliot, ibid, p. 802.

3Jeremiah 1:10.

kJeramiah 1:90b.

‘5Jeremiah 15:15%a, 16.



ITI. CONTACT WITH THE PEOPLE AND THE
CORTEMPORARY SITUATION

We have seen that the prophet Jeremiah became the
instrument of the Word of God because he was God-possessed,
God-directed, God-chosen and God-ordained. Thus it was
possible for him, being on such intimate terms with God,
to hear what God was going to say. Certainly hearing is
the prior responsibility to speaking.

In his book Christlanity and Communicat ion, Dr.

Dillistone reports the concern of business agencies who
found it the next thing to the impossible to establish a

firm connection with potential buyers. Fortune Magazine

made a nation wide survey of the mass communication nedia

and found little amiss. The question, "Why isn't Joe Dooker
listening? remained unanswered. One of the main conclusions
was this, "Only with trust can there be any real communica-
tion."* Commented author Dillistone, "Exceedingly suggestive."2
Indeed apropo of what we have posited as the root of the pro-
rhet's genius of communiecation, it is not only suggestive

but conclusive to assert that faith laid open conmpletely

the lines of communicaticn tetween Jeremiah and God. When

all the world stood against him, ready to slay him in order

to silence him, the prophet stood confident in the recollec-

lDillistone, F. Wey Christianity and Communication
(%ondons Collins, 1956), p. 12.

21bid, p. 13.



tion of the covenant made that day when the Lord spoke and

sald:
"Do not be dismayed by them, lest I dismay
you before them, And I, behold, I make
you this day a fortifled city, an iron
plllar, and bronze walls against the whole
land, against the Kings of Judsh, its
princes, its priests, and the people of
the land, They will fight against you,
but they shall not prevail against you,
for I am wiﬁh you, saye the Lord, to de-
liver you."

Whereas on the one hand, the prophet, God's intimate,
so to speak, was able to hear what God was saying, on the
other hand he was equlpped to serve as the bridge in the
dialogue between the Lord of Hosts and his people Israel
because he wag familiar with the contemporary situation.

We shall now see that Jeremiah knew his people and
their ways., He was sensitive to their needs and thus he
could gualify as the interpreter of the Father's will to
the Father's willful children,

Three major events shaped the pattern of these early
prophetic years, The death of Ashurbanipal, the discovery
of the Book of the Law which had important religious over~
tones and the ill-fated Battle of Megiddo which brought
down the curtain on an age of enlightenment under the good
king Jesiah, a contemporary of the prophet Jeremiah.

Of specilal interest in these three events is the

role of the prophet and his involvement in the political

and religious arena, A brief review then of this will

lyeremiah 1:17b-19.



serve to reinforce the sssertion that the prophet lived
close to the dally thrust of life in the court, the streets
and the fields aand not only had he eyes to observe and ears
to hear but he had also the mind to interpret the passing
parade in terms of the Word of the Lord to the people of

his day.

The death of Ashurbanipal: Josiah came to the

throne at 8 years of age in ¢, 638,1 and by 627 had initiated
certain temple reforms. Jeremiah was a young man about
twenty~f{ive to thirty years of age at the time of his call

in 626. Great changes were taking place on the international
stage., Assyria had been in her ascendancy under the bold

and enterprising general, Ashurbanipal. The year 626 brought
his death and the strong hand was gone from the tiller of

the nations. Jeremizh was alert to the signifiéance of

these events and thelr effect upon the political status of
Judah and Jerusalem,

The Chaldeans under Nabopolasser and the Medes under
Cyaxares vere in political alliance and rapidly rising to
power, Nabopolasser assumed control in Babylon. It was
to be expected that new congquests to control the terri-
tories In the great Assyrian empire would touch Judah and

possibly cause her to suffer the same fate as her sister

l'Dav:i.s-~C%x-:~hx::3auf1, "Josiah", Westminster Dictionary of
he Bible, (Philadelphia: The Westminster Press, 194%), p. 331,

W, S e,



Israel had suffered nearly seventy years previous, Im-
ninent calamity calling for urgent reform is the mood of
the times of Jeremiah's call.

"The Word of the Yord came...sayings

"What do you see??

And I said, 'I see a boiling »ot,

facing away from the north.!?

'Out of the north evil shall break

forth upon all the inhabitants of the

land...and they ghall come...against

Jerusalem..land against all the cities

of Judah,'"

The great Ashurbanipal, the self-chosen ruler of

the nations had fallen but another ruler, a God-chosen
"ruler", the one "set over nations and kingdoms",a the
"fortified city, the iron pillar, the bronze walls...,"3
the one against whom neither the kings nor princes, nor
priests nor people should prevail, was raised up. Jeremiah's
ministry of communicating the Word of the Lord to the nations
began at the moment when the political barcmetric pressure

registered "“storm-warning."

The Discovery of the Book of the Law: The re-

ligiocus tent of king Josiah led him to effect extensive
repairs to the temple in Jerusalem. Operaticns began
e. 621, The repair work uncovered a hidden copy of the

Book of the Law. It was read to the king who was deeply

lyeremian 1:13-15,
2Jeremiah 1:10a.
3jeremiah 1:18.
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impressed by the prophecyl that 1f the people forsovok Jehovah,
terrible consequences would follow. Temple reforms were
urged in earnest. Appropriate to the calling of a man to
speak his words, God saw fit to reveal anew his word in the
reappearance of the ancient coﬁenant hidden in the disorder
of the neglected temple. Jeremiah came, eventually, to

speak of a new covenant2 at a time when the rediscovery of
the 0l1d showed all too clearly how grilevously it had been
neglected.

The climate of revolt on Judah's borders was counter-
balanced by the climate of reform within her tiny domain,
Idolatry and sodomy were attacked. The idols to Baal were
burned and the ashes thrown into the brook Kidron. The
houses of the sodomites were destroyed throughout the breadth
of the kingdom of Judah and beyond. Bodies of idolatrous
priests were cremated upon the altars they had used to offer
their sacrifices to Baal, Asherim and Molech., Every evi-
dence of the cult of Molech was destroyed. A great passover
was held Yso well attended and so solemn that nothing like
it had been celebrated since the time of Samuel."3

Jeremiah was born and reared at Anathoth, an hour's
walk from Jerusalem. His was a priestly family, accomplished

in the arts of serving in the local sanctuary and in the

lDeuteronomy 28, 29, 30. Especially 29:25-28 con-
tain the prophecy which so affected Josiah.

i 2jeremiah 31:31f. "Behold....I will make a new
covenant with Israel,..and with Judah...I will put my law
within thep and I will write it upon their hearts...”

3Davis~Gehman, "Josiah" op._cit. p. 332.
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temple., Jeremiah himself never performed these priestly
dutieé but certainly he was familiar with the details of
the program of reform that Josiah had instituted and al-
though he seemed to differ in certain aspects from the

aims of the reformersl

there is 1little doubt that he actively
supported those aspects that called for moral reform, a
return to obedience and recognition of covenant responsi-
bilities, So the word came to Jeremiah from the Lord:
"Hear the words of this covenant, and speak
to the men of2Judah and the inhabitants of
Jerusaleém,...

"Listen to my vgice, and do all that I com-
0and YoUessoea'

"Proclaim....in the cities of Judah, and in "
the streets of Jerusalem: Obey my voice..."

Born on the threshold of political intrigue and
reared in the bosom of religious revolt, the man from Ana-
thoth lived only an hour's walk from the homes of princes
and the haunts of prince~pretenders. Jeremiah was familiar
with the circles of court and church, He was no stranger
to kings and princes, priests, and people, Nor was he un-
aware of the implications of Judah's fascination for her

southern neighbor Egypt.

lJeremiah 7:1-15; 26:1-6. The temple sermons would
imply that the prophet took serious issue with the centrali-
zation of all sacrificial worship in the Jerusalem temple.

2Jeremiah 11:2.
3Jeremisgh 11l:4.

“Jeremiah 11:6.
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The Battle of Megiddo:s The time was 608 B.C.

........

Nineveh had fallen and Pharoh Neco was on hils way to set
his hand also against Assyria. Josiah entered the lists
on behalf of Assyria and died by the Fuphrates at HMegiddo,
the vietim of a fruitless intrigue. Jeremiah came from the
writing of a lament for the good kin 1 to pronounce the
first of many judgments of the ILord upon His faithless,
idolatrous and scheming children.

"T will utter ny judgments against them,

for all their wilckedness in forqakzng mes

they have burned incense to other gods, asd

worﬂhlpped the works of their own hands,."

"....Your fathers...went far from me...

the priests...did not know me; the rulers

transgressed against mey; the prophets pro-~

phesied by Baal_and went after things that

do not profit.'

"My people,..they have forsaken me, the

fountain of living waters, and hewed out

cisterns for themselvesj, broken cisterns

that can hold no water."

"My people...they have forsaken me," 1s the lament
of the pronhet as he speaks the Word of the Lord who looks
and weeps for his children as they run to "drink the waters"?
of the Nile and the Huphrates,

"What do you gain by going to Egynt...

or to AQSVrla.,.. he asks,
Your wickedness will chasten you.

111 Chronicles 35:25.
2Jeremish 1:15.
3Jeremish 2:5,8.
kJeremiah 2:13.

5Teremiah 2:18.



S T

Enow and see that it is evil and bitter to
forsake the Lord your Godj

the fear of me is not in you
says the Lord God of Hosts,"

1
Thus the prophet came into bitter éonflict with the
agents of the court and their counterparts in the temple.
",..in the prophets of Jerusalem I have seen
a horrible thing: they comuit adultery and
walk in lies; they strengthen the hand of
evildoers..."

®,..s.from the prophets of Jerusale§ ungodliness
has gone forth into all the land."

Obviously the implications af the contenmporary situa-
tion were not lost upon Jeremiah, He had seen the vision
of the almond branch,% He had perceived a facet of the
character of the One who not only had formed a plan for
his people but was "early awake" to see that it was carried
out. What but judgument swift aﬁd terrible, could fall upon
those who by their capricious infidelity frustrated such a
plan and such a Planner.

He had heard the Word moreover of just such a judg-
ment because the people of Israel and Judan had set them~
selves over against the one with whom they had long ago

covenanted to love and serve.

lyeremiah 2:18, 19.
2Jeremiah 23114.

3Jeremian 23115,
4Jeremian 111, 12,
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"Long ago you broke vour yoke
and burst your bonds; 1
and you said, 'Y will not serve',"

"You said, 'It is hopeless, for

I have loved straggers, and after

them I will go'."< ~

The implications of the activities of the princes,

priests, prophets and people, as they conflicted with the
purpose and plan of God, were plain to the prophet.
"Behold, I will bring you to judgment..."S
"I bring evil from the north,
and great destruction.
A lion has gone up from his thicket,
a destroyer of nations has get outsse
to make your land a waste."

"This is your doom, and it is bigter;
1t has reached your very heart."

Opinion is varied as to the historical identification
of the "peril" from the north, the lion gone up from his
thicket to destroy and lay wste all the land and its inhabi-
-tants. Textually and historically the evidence favors the
6

Scythians” who came down from the Transcaucasian Steppes
about the time of the death of Ashurbanipal (626 B.C.),

the Assyrian general and pillsged the coastlands as far as

lJeremiah 2320

2Jeremiah 2:25,
3Jeremiah 2:35b,
Y Jeremiah 4:6,7,

Jeremish 4%:18.

6Einn°, L. E., The Book of the Prorphet Jeremiah,
(London: Methuen and Company Limited, 1919), D. 39.

See also: Driver, 5.5., The Book of the Prophet Jeremiah
(London, Hodder and Stoughton, 1906), p. 21.
Skinner, John Prophecy and Religion, ?Cambr*dge University

Press, 1926 ), PP. 38, 39.
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Egypt. It is not known that Judah was invaded but the

land of Palestine was thrown into consternation by the
event}" Possibly this wag the threat to Judéh’s 1ife that
Jeremiah prophesied. For him the almond branch and the
boiling~-over pot spelled the.doom of Judah. That this

was the plan of God and that its early development would
take place he could not doubt. The "evil® from the north
was to come as an instrument in the hand of God. The
terror and the waste, the ruin and the exile were the fruits
of Judah's faithlessness and apostacy, a skin-deep religion.
The peril froam the north was the symbol of the prophet's
perception of the true relationship that existed between
his contemporaries and their God. There was the thorny
road of ruin before those who would not be turned from
their wicked ways.

Now that we have seen the prophet against the back-
ground of revolt on ﬁudah's {rontiers as the Chaldeans
rose to prowminence, refornm within arising from the redis-
covery of the ancient covenant in the Book of the Law and
the collapse of the beneficent reign of Josiah at the dis-
éstrous battle of Megiddo, we can be sure that Jeremish
was cognizant of the events of his time and content not
merely to observe but stirred with the responsibility to

interpret and to speak.

lcalkxins, Raymond, Jeremiash the Prophet, (New York:
MacHillan Company, 1930), p. 7.
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His was the spirit of the reformer. He saw the need
to begin with his own profession, the priests in Anathoth
and in Jerusalemn. &s he spoke in Anathoth they saw a
threat to thelr livelihood if saerificing were to be cen-
tralized in Jerusalem while in Jerucalem the house of
Zadok resented the criticism of reforms they themselves

1 As ve see in Jeremiah 2:8

only pretended to carry out.
the priests were joined in apostasy by the rulers and the
false prophets. ihis climate of opposition and resentment
of the prophet's words is in itself evidence that he spoke
as one Who saw plainly the implications of the progress of
events and who understood the attitudes, the fears and the
hopes of the people -- his people, who were caught up in
the inexorable march of time,

This brings us to the conclusion of chapter one,
We began by saying that contact is indispensable to com-
munication., If something is to be said and understood,
the process can only be completed in a climate of recep-
tivity which in turn depends entirely on the establishument
of contact between the communicating parties. This does-
not presuppose acceptance or rejection, agreement or dis-~
agreement., It simply registers the basic need for contact
established in order for communication to take place,

Chapter ons affirms that Jeremiah gqualifled pre-
eminently in this matter of contact, both with God for

lrerenian 3:40.
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whom he was chosen to speak and with the people to whom

he was charged to speak. The basis in getting the message

is therefore laid and one may proceed with the important
matter of getting the uessage across. This is the subject
of Chapter two.



CHAPTER II

GETTING THE HMESSAGE ACROSGS -~ DETLIVERY
THE MENTAL CALIBRE OF THE PROFHET

What kindéd of a man did God choose to speak and act
for him? What special gualities did he possess? What of
the capacity of his mind to penetrate the issues of the
day and the ultimate destiny of his contemporaries? What
of his moral strength and spiritual stature? How well was
he equipped? 1In view of the important part played by the
versonality in getting a message over to an audlence, it
is'of strategic value to the development of this subject
that we examine the mental calibre andfthe moral founda~-
tions of this individual charged with the task of belng
the "mouth" of God.

It is the purpose of this chapter to examine the
prophet's capacity to think., We shall view the range of
his understanding in four major areas: (1) the nature of
God, €2) the political sitwation in Judah and Israel, (3)
Judah's moral condition and (&) the nature of sin. These
have been chosen because it is the opinion of the writer
that within this frawmework we shall get the best of the

interpretive mind of the prophet.



I. THE PROPHET'S UNDERSTANDING OF GOD

Under the title, "Comumunicating the Gospel" and with
a view to emphasizing the importance of having something
truly worthwhile to say, Carl Michalson writes, "Before the
physicist Helmholtz could arrive at the nature of vision he
had to do more than study the human eye, He had to study
the properties of light."!

A man who undertakes to speak for God must know God
the source of what he speaks, in almost the parallel or
equal of the One who knew Him so intimately as to be able
to say, "I, and the Father are onel"2

If he would impart the nature of truth about God,
he must possess and be possessed of its essential elements
as seen in the character of God -- the source of truth.

We examine now a variety of ways in which the prophet ex-

perienced the living presence of God.

In companionship: "The Lord talks with Jeremiah"
says George Adam Smith, "as a man with his fellow."3 Thus
Smith calls attention to the absence of reference to the
infinite and the transcendent in comparison for example to
Isaiah who sees the Lord "high and lif'ted up" surrounded
by cherubim and seraphim. The thoughts of Jeremiah and his

lcarl Michalson, "Communicating the Gospel," Theology
Today, XIV, (October, 1957), p. 321.

2John 10:30

3Smith, George Adam, The Book of Jeremiah, (New York
and lLondon: Harper and Brothers, 1929), D. 302.



country-born imagination did not run along these lofty
lines, He saw rather the symbol of God in the almond
branch, the fountain, the vinedresser and the shepherd.
Jeremiah's ideas of God partake of a deeply intimate,
personal element and find their expression in articles
of common use. Jeremiah's God is "near...not far,“l hisg
"familiar"? as Smith puts it.

The intimacy of this relationship is revealed in
the manner of his call and consecration in chapter one,
"I formed you....I knew you....I consecratéd JOUseasel 8P~
pointed ycu...."3 It was commonplace to speak of a chosen
race or a chosen nation but few had ever before implied
that God should be concerned to choose and use an individual
to do his work. The relationship of the "I...you" marked

a2 nevw epoch in a man's understanding of the ways of God.

In activitys Jeremiah's account of God at work is
rich in action words. He is ever calling, delivering, re-
deening, contending, restoring, uprooting, building, break-
ing down, planting, giving and hoping. He has toiled dili-
gently in the past and may be counted upon to continue into
the future, He is the one who is "early awake" watching
over his "word" to carry it out. He remembers, contends,

smites, brings to Jjudgment, and to salvation.

lJeremiah 23:23
gsmith,JQE Cit., P 3523
3Jeremian 1:5.
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In conflict: "I will contend", says the Lord.l

Contention 1s the keynote of the prophet's experience of
God. Often perplexed and angry he cries,"the word of the
Lord has become for me a reproach and a derision all the
day 1ong."2 Again seated alone while the sounds of the
merry makers ring in his ears, he laments, "I sat alone
because thy hand was upon me, for thou hadst filled me
with indignation., Why is my pain unceasing...? Wilt thou’
be to me like a deceitful brook, like waters that failpt3

To which outcry comes the refreshing rébuke, wIf
you return, I will restore you, and you shall stand before
nme. If you utter what is precioue, and not what is worth-
less, you shall be my mouth, They shall turn to you, but
you shall not turn to them, They will fight against you
but they shall not prevail over you, for I am with you to
gave you and deliver you."”

God is known to the prophet in the warfare of life,
The conflict rages around him and within him but one factor
remains constant, one deep note keeps sounding constantly
in the prophet's ears, "I am with you." Over and over again
he is reminded of the unfailing resource of strength in God.
This is the testimony from a man who frequently found him-
self so oppressed by his detractors, so overcome by his

self-conscious doubt, so exasperated and so completely

1Jeremiah 239,
2Feremiah 20:8b.

3Jeremiah 15:17b f.
YJeremiah 15:19-20.
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weary of his task, that there seemed no alternative but
death and perhaps a blessed escape., The seed of confidence
however planted in the bed of conflict, grew into knowledge
of the "hidden kinship,ﬁl that had sustained the hearts of
the prophet's ancestors the patriarchs, Jacob, Moses, and
David, and which now sustained his soul in the "Jjungle of
the Jordan.,™

UMy thoughts are not your thoughts, neither are your
ways my ways, says the Lord."2 So spoke the prophet Isaiah
and we are not encouraged to think that God's ways may be
known within the tiny frame of reference available to man.
Yet the ways of God may be known at least in part, and were
revealed to the prophet in terms of reference common to
man's experience, the home, the court, the family.

Let us now see how the prophet described the ways

of God, as Husband, Father, Judge and Sovereign ILord,

God as Husband: "I remember the devotion of your
youth, your love as a bride."3 Here the bridegroom reflects
upon the happy days long past when Israel was faithful to
her covenant ties.,

"I still contend....I will contené...."u This is
the husband-lover who loves in spite of his mate who "went

after worthlessness, and becanme worthless.“s This is the

Lotto, Rudolph, The Idea a of the Holy. (Irans. by
John W. Harvey), (New York: Oxford U rsity Press, 1939),
p. 11,

2Tsaiah 55:8 3Jeremiah 2:2.
%Jeremiah 2:9 SJeremiah 2k




-2k -

od who will be the culy God of Israel who will tolerate
no other affecticns for gods "that are no gads,“l or that
"vou made for yaurs&lf.“z

#Would you return uanto me?™ This is the faithful
husband who pleads (and yet marvels at the prospect) for
the preturn of her who has played harlot with many 1svers.3
Israel would run from the only One who cauld.save hesr, into
the arns of surrounding political powers sseking protection.
But there is yvet hope for her return and this is the role
of the faithful husband-~~to continue to plead while there

is yet tinme and hope.

God 2s Father: "Israel's false sister Judah did
noet return to me with her whole heart but in yratance.“h
Here the Father is sngry and sick at heart; tired of false
worship, words and rituals of pretence which gserve only
to hide the infidelity of Judsh's heart.

"Return, O faithless children.,..for I am your mast@r."s
Again the Father, unrelenting yet caring still for wayward
Judah.

*1 thought you would call me, My Father.” 6 Here

the Father grieves and is sad., A heritage "“among my sons",

"a pleasant land," host beauteous of zll natians,"7 all this

ljeremian 2111  2Jeremiah 2:28.
3Jereniah A1, hJerewiab 3:10.
SFsremiah 3110 6Jeremiah 3:119b.

7seremtah 3:19.
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prepared and ready for Israel if she would not turn from
following. But she, alas "as a faithless wife leaves her
husband, so have you been faithless to me, O house of

Israel,"l says the Lord.

God as Judge: YRun....search....Jerusalem to see
if you can find a man, one who does Justice and seeks
truth: that I may pardon her.“2 God's way 1s the way of
Justice, truth and mercy but for those who rebell against
him, who forsake him, who turn from their prosperity to
lust and evil intent, he has another way. It is the way
of the lion, the wolf, or the 190pard3 who comes up from
the forest with the intént to kill., It is the way of the
p:t:'t,me:r)+ who goes up the rows stripping away all the non-
productive branches. It is the way of the fired that
burns up this people as though they were wood. These pro-
phets who had said, "He will do nothing..."6 are to dis-
cover that he will do far more thoroughly than they ever
imagined the work of destruction and terror to those who
know no bounds in wickedness’ and who "love to have it so."8
Just as surely as God will not fail in love neither will
he fail in judgment.

lreremian 3:20. 2Jeremiah 53l
3Jeremiah 5:6F. YJeremiah 53 10.
SJeremiah 5: 1k, 6Jeremiah 5sl2.

7Jeremiah 5:28 8yeremiah 5:31b.
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"I will break this people and this city as one breaks
a potter's vessel, so 1t can never be mended."l This is
the God in Judgment that cannot be turned back. It 1s the
divine response to persistent "stiffening of the neck",z
and refusal to hear and obey the Word of the Lord. It is
the other side of his faithfulness, the terrible side and
as the pileces of the broken flask scatter and are trampled
underfoot, the lmage 1is clear of the way the people will
be scattered and broken and buried., Once and for all the
nation of the inviolate character of this people, the
covenant people; and this city, Zion, is to be obliterated.

God as Sovereign: "I formed you“3 "To make is the
property of God, but/to be made that of man."k Thus the
creator exercises sovereignty over his creation. Thus we
travel naturally to the analogy made by Jeremiah in Chapter
18 of the potter and his wheel and his work with the clay.

The root of the word "potter" means to "form, fashion,
frame, or make." Barly use of this word was made in Genesis,
ﬁwhere God (Yahweh) forms man of the dust of the ground. La-
ter and much more frequently the word is used by the prophets

" such as Isaiah’ and the Psalmisté and several times by Jeremiah’

lyeremianh 19:11 2Jeremiah 19:15b  3Jeremiah 1:5.
uIranaeus, "Against the Heresies" 1IV,.39.2 quoted in

Interpreter’s Bible, Vol. V., (New York: Abingdon Press,
1956), p. 962.

SIsaiah 27:11; 4331, 21, 4h:2,
6Psa1m 9%:95 95:5; 33:15.
7 Jeremiah 1:5; 10:163 51:19; 38:2,
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but the best illustration is in chapter 18:1f and it has
been classified by John Skinner as '"the classical illus-
tration of the divine scvereignty."l

L brief analysis of the segments of chapter 18:1+17
puts before us severadl of the principal aspects of the rule

of God.

1. Patience, persistence and purpose: (vv. 1-4)

These three characteristics are stressed in the image of
the potter at work, shaping and reshaping his product

"as it seemed good tc the potter to do." There is in the
mind of the meker of pots an image of what he ultimately
desires. The plan of the design is there in idea which
later tekes shape in actual material, In the process, if
the shape is marred or the quality is affected, the thing
must be redone. This is the model of God's purposing for

Judah, Thus He forms and reforms the destiny of his people.

2. Power, prerogative, procedure (vv., 5-11). Three

more characteristics are stressed in the shift fron the
image of the humble potter at work with his clay, to the
inage of God at work with his people, "House of Israel,
can I not do with you as the potter has Gone??® The im-
plication of the rhetorical question is that he most as-
suredly can. He is able indeed. '"Like the clay in the

potter's hand, so are you in my hand., "3

1
Skinner, John, Prophecy and Religion, (Cambridge:
Cambridge University ﬁress, 19225, p. 102,

2 Jeremiah 18:6 31pid.
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The predominance of the pronoun "I" (14 oceurrences,
3 understood) calls attention to the main subject, the prin-
cipal note,; by which all others are pitched. The nind of
God ig shaping the destiny of men. "I declare...", this
ie the great prerogative of God. He is the supreme initia-
tor, free to act according to his sovereign will.

The predominance also of the conditional clauses
introduced by the conjunction "if" (vv. 7, 8, 9, 10) calls
attention to the alternatives aliowed in the procedure of
God's rule, It is of primary ilaportance to note that here
the initiative shifis from God to man. "If that nation...
(any nation, not only Israel) turns from evil....I will
repent of the evil I intended" (v.8); and the alternative
is, "If (the nation)...turns to evil...I will repent of
the good which I had intended.® (v.9 and 10). The force
of this interchange is that withih the rule of God, the
freedom of the will of man is operative, He may choose,
he may “return...and amend his ways..." (v.11l) or he may
do as did the people of Jeremiah's day. They saild, "That

is in vain. We will follow our own plans...'" (v.1l2)

3. Providence, promise and penalty: Three conclud-

ing aspects of God's rule are stressad in the final segment
(vv.13~17) . The “snow" and the Y“cold flowiﬁg streans'
picture the providence of God, a faithfulness that does

not falter. In contrast 1s pictured also the prodigality

of Judah which gives rise to a further aspect of God's rule
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-~ his promise.

"I will scatter them before the enemy" (v.17). Thi;
promise is not according to the regular pattern. It is a
promise to deal hardly with the people rather than kindlys;
but it is a promise nonetheless in keeping with the character-
istics of God's procedure already indicated, i,e. it is the
promise of penalty. "I will show them my back, not my face,
in the day of their calamity." {v.17b.)

This analysis of the various aspects of the sover-
eignty of God 1n sum serves to fortify the central idea
which is expfessed in the phrase "Like the clay in the
potter's hand, so are you in my hand, O House of Israel.,"
(vs6) The preservation of the Person of God and the person
of man is here implied. God is a free Person who exercises
his sovereignty over people who have freedom of will, This
may turn out for good or ill as evidenced in the prophet's
day but whatever be the outcome, the principle of freedom
of choice remains basic in the prophet's concept of the
sovereignty of God.

This brief review of the prophetic understanding
of God draws attention to seven significant insights into
the character and nature of God. In setting these down
we must keep the point of perspective in mind that was
stressed in the begiunning of this chapter, viz: the prophet
himself 1s host to the CGod=-spirit that he seeks to compre-

hend and interpret. His comprehension of the character of
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God is charged with the vitality and permanent validity
of the living presence of God himself,
The main points are these:

1. God's dealings with a chosen race of peorle
are here focused upon a single individual and the relation-
ship is intimate.

2. God works ceaselessly and vigorously.

3. God is known in the struggles of l1life.

4, Godts love is untiring.

5, God cannot be deferred or deceived.

6. God will not fail in love; neither will he
fail in judgnment.

7. God is a free Person who exercises a sover-
eign will over his people who also have freedom of choice.

Bach of these seven major premises concerning the
nature of God demonstrates the vigor and courageous out-
spanning of the prorvhetic mind. These concepts are both
tinely and timeless reflecting the exceptional capacity of
the prophet to penetrate deeply the theologiecal fabric of
his day.

I7. THE PROPHET'S UNDERSTAWDING OF
THE POLITICAL SITUATION

Now we turn to his understanding of the political
sitvation. By way of illustration, we have selected two
close-up shots of incidents during the prophet's ministry
in Jerusalem and one long range shot of twenty-five years

of experience seen in retrospect in Jeremish, chapter 25,
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This portraiture of the political situation, seen through
prophetlc eyes, cowmpetently attests to the sensitivity of
the prophet's political radar and accumulates fresh evi-
dence to support the view that in metters worldly, as in
matters Godly, the prophet knew how to think and did not
fear the consequences of unrepressed mental endeavor,

The first close-up view is of the Rechabites in

Jerusalen.

The Rechabites in Jerusalem: Jeremlah faced his

critics at home with the striking example of a small tribe
of people who had come for fear of the invaders to live
in Jerusalem, Part of their discipline was that they
should not drink wine. Temperance was far from the ideals
of the people of Jerusalem but Jeremiah caused these men
to be brought to the Temple and there wine was set before
them. "Drink wine," they were urged, but they replied,
“We will drink no wine,..for the sake of our father Rechab
who so commanded us.“l

| Fidelity is the keynote of this illustration, It
i1s to this characteristic of national life that Jereniah
pdints and which is found to be so clearly lacking in Israel.
Tﬁe Rechabites were sinmply obeying the injunctions of their
father. But Israel, how far she had fled from obeying not

lreremian 35:5,6.
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merely her earthly fathers but her Father God.

"I have spoken to you persistentlg,
but you have not listened to me."

"I have sent you all my servants the

prophets, sending them persistently,

saying, 'Turn now everyone of you from :

his evil way and amend your doings, and do

not go after other gods to serve thenm,

and then you shall dwell in the land which

I gave you and to your fathers.!

But you_did not incline your ear or listen

to me,"?
Such ig the infidelity of Judah in contrast to the

simple Rechabites, 1In spite of persistently speaking, and

more than that, the sending of messengers, messengers of
promise and prosperity, still “"you did not incline your
ear,.." Return and dwell, the appeal of a loving Father
has fallen on stopped up ears.

A leszon in fidelity 1s what Jeremiah has presented
to the people by the Rechabites. Here 1s nationalism at
1ts best for true nationalism is rooted in fidelity and
true fidelity is a right relstionship to God. Here is the
foundation, the base line, from which this prophetic states-
man moves. The persistent voice from on high is heard, Re-
turn and dwell" but first "obey". It is in part because
the prophet understood this fundamental relationship so well
that he was able to keep his feet and his head when the

storms of selge and exile broke over the land.

God's Indictment: (Chapter 25) We turn now to the

lreremish 353 1=k,
2Jenemiah,35:l§.
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1§ng range view and the prophetic perspective of chapter 25
vhich sums up 23 years of persistent witness to the Word
of the Lord.

On the iInternational stage great events are taking
place. The Assyrian hand that has heretofore guided the
tiller of the nations has been replaced by a Babylonian
hand, Nebuchadnezzar has assumed control and Judah lan-
guishes in the fourth year of the villianous regime of
" Jehoilakim.

5t111 the refrain, the persiétent refrain, "Heturn
énd dwell"9 do not go &ter other gods, then I will do you
no harm. But Judsh as persistently has refused to listen.
éuin and waste has come upon the land, banlshed are

4 "the voice of nirth and the voice of the
bridegroon and the voice of the bride, the
grinding of t?e mill stones and the lignt
of the lamp.,"

It is the hard task of the prophet to proclainm
éaught but waste and ruin and servitude for seventy years
io the king of Babylon. The prophetic insight is deep
énd true. On the slate of time appears the dread name of
%he enslaver of the nations. Here is God's indictment
 égainsﬁ the nations by the haqd of Nebuchadrezzar "my ser-

L‘vant“2 says the Lord. Judgment shall be Judah's part for

she refused to listen. The "cup of the wine of wrath"3 is

lJeremiah 25310

2reremiah 2539

3Jeremiah 25:15.
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hers to drink but not hers alone for zll the nations must
drink ag well.

Thus the vision and understanding of the prophet
ranges over the international scene, The same fundanental
prineiple holds true., A nation not bulilt upon right re-
lations with God cannot stand. God 1s the ”lion”lg the
tempest"g, the "sword"3 whose Tierce anger works destruction
upon the earth that cznnot be avoided,.

"The clamor will resound to the ends of
the earth, for the Lord has an indictment
against the nations, he is &ntering into
judgment with all flesh..."

dome have trusted in idols, some in strongholds and
trsasures, some have been proud and arrogant, some confi-
dent in their wisdom, some countent at their ease, even

"Babylon shall not escape,
"for the Iord has opened his armory and
brought out the weapons of his wrath...
the Lord God of Hosts has a.work to do in
the land of the Chaldeans."”

Looking to the day far off of vindication the pro=-
phet sees even the destruction of Babylon, the very Babylon
that was "the golden eup in the ILord's hand",é the instru-
ment of his wrath,

"The broad wall of Babylon shall be leveled
to the ground and ?er high gates shall be
burned with fire."

The prophet could with confidence speak of the fall

lJeremiah 25138, Z.Jeremiah 25:32, 3Jer@miah 25:38.

uJeremﬁah 25138, SJeremiah 50225 6Jeremiah 51:7.

7Jeremiah 51358,
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of Babylon, the lion of the north, because he believed in-
the ultimate vindication of God's promise to redeem, This
is the thread that binds the prophet's witness together --
faith in the ultimate will of God to redeem and save. The
great "I" that marches across the pages of the doom of the
nations to destroy is the "I* who covenanted in the begin-~
ning not only to 'iestroy and to overthroW‘but‘%o plant and

to build.wt

Counsel of Surrender; (21:1-10) 'A second prophet
close~up demonstrates his integrity. When\circumstances
almost obliged him to give way the prophet is summoned by
a fearful Zedekiah to "inquire of the Lord"2 in a moment
of extreme crisis. Nebuchadnezzar is at the gates of the
city. Siége has been laid. It is a time for lastastraw
tacties.,

With determination and courage characteristie of a
man whose feet are firm and Qhose head is clear, Jeremiah
gave the word of the Lord to the King:

"I set before you a way of life and a way

of death....he who stays shall die....he 3

who goes out and surrenders ...shall live,.."
This is the counsel of a quisling it would seem, but there
is here the mark of clear understanding. The basic issue
is between trusting in the power of God or the power of

political alliance to defend the city,

lreremian 1:10.
2Jeremiah 21:2,
3Jeremiah 21:9.
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Faith ;ﬁ/the sovereign power of God, 1s the principle
of action gﬁgch the prophet enjoined the king to adopt.
This was fﬁe way of life. The king chose the way of death.
It is apparent that again the prophet understood the root
matter and therefore was able to accurately interpret the
times to the local constituency., Chosen from many instances
of confliet with the king and princes, this incident illus-
trates the secret of the prophet's ability to accurately
judge the times both in Israel and beyond her frontiers.

Personal courage fortified this perceptive power.

He stood ready to offer his life rather than to deny the
truth of the divine utterances placed on his tongue, His
offer was almost at the point of being taken up when he
dared to question Judaht's right to defend herself. Though
he was made the victim of torrential abuse he would not be
swayed,

Not by caprice but by conviction, ilnescapable con-
viction, did the prophet stake his life on the fundamental
validity of his deductions. Such vallant testimony made
a singular impresslion then and continues to do so. Age
has not dimmed the force of such convietion rooted in sound

deduction and firm faith,

III. THE PROPHET'S UNDERSTARDING OF
JUDAH'S MORAL CONDITION

We are moving in a progressively narrowing field
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of investigation in an endeavor to probe more deeply into
the subject of the prophet's understanding. We began with
the mést important but wide ranging subject of God. Ve
moved to the next most important but more restricted area

of research on the subject of people and the political situa-
tion. We continue now, still on the subject of people but
in connection with the narrower limits of Judah's moral
condition. To conclude this chapter we will range widely
again over the topic of the prophet's concept of and cure
for sin., Flexibility, adaptabllity, these are words that
describe the workings of the prophet's mind as he confronted
the moral enigma of his day, The volce within commanded:
*Run,..look...take note...search...see if you can find a
man one who does justice and seeks truth..."l Under this
mandate we now look into the prophet's concept of Judah's
double peril, from without and from within and what in fact

lay at the root of Judah's moral paralysis.

The Peril of Judah:from without: Jeremiah looked

beyond the boréers‘of Judah and saw the signs of the ap-
proaching Babylonién scourze. Others saw it too. The
king and the princes, gathered in conclave with the envoys
from the neighboring kingdoms, studied the possibilities
of alliance and hoped for deliverance by negotiation.

Jeremiah, the 'chief inquisitor“2 and "God's Assayer“3

1Jeremiah 531 BJeremiah 6:27.

2Browning, Robert, "How it Strikes a Contemporary",

guoted from Interpreter's Bible, Vol. V, (New York: Abingdon
Press, 1956), p. §§§.
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also looked within the borders of Judah and saw a more
destructive secourge threatening the moral fibre of the
people. It was a situation already far advanced. Death
could be seen approaching literally on horseback from with-
out but for those who had eyes to see it, within the cita-
dels of moral pfinciple, death had already partially com=~
pleted his work,

Cried the prophet, "Ah Lord God, surely thou hast
utterly deceived this people and Jerusalem, saying, 'It
chall be well with youig whereas the sword has reached
their very 1ife.mt

Already the "alarm of war" is heard on the heights.
Doom threatens the gates but what of Judah's preparation?
Her leaders look to the help from their neighbors and for-
-get the help from God. They pretend a confidence in each

other and ignore the One who waits to save themn.

The Peril of Judah from withins A people estranged
from God, they have chosen to run from Him, to forget him
and to ignore him, this is the root of the real trouble
in Judah. At this point the prophet has looked with éyes
to see the truth. This 1s the real doom of Judah, the doom
that "has reached her heart“?she knows not the Lord., La=-
ments the Lord of Hosts, |

"My anguish, my anguish,..my people .
are foolish, they know me not; They
are stupid children, they have no

understanding. They are skilled in
doing evil, but how to do good, they know not . "3

lJeremiah 4210 - Z2Jeremiah 4318 3Jeremiah Leoo,
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Chapters %:5 - 6:30 present in a careful juxta-
position of each section, a seriles concerning the peril
from without and the peril from within. Here in the ac-
count of the early days of the prophet's ministry appear
the fundauental features of his understanding of the
thoughts and aspirations of the people to whom it was his

‘task to speak.

Infidelitys Infidelity is at the heart of the
paralysis of the intercommunication between the people
1?nd their God;

"they all alike had brokenlthe yoke
they had burst the bonds."

I Gone from rich and poor alike was the integrity of
Jfﬁﬁe heart which in the days of the covenant making had
/ ﬁ?und Israel to her God. BRunning through the streets of
1
Jerusalem, looking, noting, as "recording chief inquistor"
|
searching diligently, the prophet could not find even one
" who "does justice and seeks truth"2, so eritical is the
:fmoral condition of Judah,
ce .‘1 " they swear f&lsely. sece
e they feel no angulshe....
L they refuse to take correct%on.....
i they refuse to repent....."

j\i It has been said that people are most truly known

‘in the doing of things they ought not to be doing. So the

lyeremian 5:5b 2Jeremiah 5:l.
3Jeremiah 532,43,
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prophet learned to know the people as he observed the

¥fat and sleek" ones engaged in treschery to £ill their
coffers; oppressing the weak and needy without concern

for justicej the prophets speaking false prophecies, cry=-
ing "peace, peace, when there is no peace"; and the priests
cooperating in their deception. The catalogue of wicked~
ness climaxes in the assertion that stubborn resistance

to all that is right and just is reinforced by the attitude
of complacency, "my people love to have it so..."1 The
people do not simply say, "This we will do," but rather,
"This we enjoy doing, We like it this way." Where is

the limit to such waywardness?

God has set bounds upon the sea beyond which it may
not pass, HNature knows her limits but do the people? HNO!
"They knew no bounds in deeds of wickedness."2 The elements
and the seasons submit to the controlling hand of God, the
layer of the world's foundations,3 but this "eyeless and

L

earless"’ people do not fear him.

"They do not say in their hearts,
"Let us fear the Lord our God,..'"

The sea may know the limits of the sandy shores upon
which it runs but the people have not learned to know the
limits of the will and purpose of God for them. Instead

lreremiah 5:31 2Jeremiah 5:28,
3ef. Job 38:k, “Jeremiah 5:21,
5Jeremiah 53295,
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they are hard after the pursuit of their own devices and
with the twin preoccupations of self-interest and self-
enjoyment to spur them on., There is here thé curieﬁs con-
tradiction in human nature, difficult for the prophet to
understand, God's creation obeys except for men “seeking
a blessed life in a land of death.“l God seeks to give
the rains and the seasons"® but his own people persist

in their rejection of the gift and the Giver,

"Your ways and your doings have brough
this upon you. This is your doom...."

The last stage of the sin of infidelity, it would
seen, is insensibility to the utter folly of revolt against

love,

2, Indifference: The twin of infidelity 1is in-

difference. The people have sunk from the level of "I
won't" to the more dismal level of "I don't care."

"The house of Israel and the house of

Judah have been utterly faithless to me,

says the Lord, They have spoken falsely

of the Lord, ﬁnd have said, "He will do

nothing.ee.."
How can complacency he overcome? How can a man be conm-
pelled to listen who doesn't care? To what avail is the
word of the Lord to one who is quite indifferent about it?

Strong measures are needed:

lrhe Confessions of 8t. Augustine (trans., by.J. G.
Pilkington, New York: Liveright Publishing Corp. 1943), p. 74.

2Jerem1ah 5324425, 3Jeremiah 4318 YJeremin 5:12,
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"I am making my words in your mouth a fire,

and this people wood, and the fire shall

devour them.

Behold I am bringing upon you a nation from afar.
They shall eat up your harvest, your food;

They shall eat up your sons and your daughters;
They shall eat up your flocks and your herds;
They shall eat up your vines and your fig trees;
Your fortified cities 1

They shall destroyeces.s"

The fire of God's wrath is fanned by the stale breath
of complacency. The conseguences cannot be imagined. But
they are coming. The mood of the prophet's words reflect
his understanding of the inevitableness of two thingss the
people's constancy in wickedness and God's constancy in
bringing the pain of judgment upon them.

There is however another side to God's constancy.

He never gives up. "This is the city which must be punished..."
says the Lord. It would seem there is no help for the in-
habitants of Zion except for the never dying hope of God
to save if he can.

"Be warned, 0 Jerusalem

Lest I be alienated from you 3

Lest I make you a desolation.”

"To whom shall I spe&k and give warning
lest they may hear?

The "assayer" and "tester!" for the lord is also the
grape gatherer, passing his hands carefully over the vines
seeking out the hidden clusters, the remnant who perchance
may have remained faithful. "Glean the remnant..,.“s thus

says the Lord of Hosts.

lJeremiah 5317, 25ereniah 616, 3jeremiah 6:8.

L"Je\.'f'ezrxial'x 6:10. SJeremiah 6:9.
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Infidelity and indifference desgcribe the human con-
dition into which the prophet must project the Judgment of
God. Despailr clouds the issue between God and man in deep-
est gloom. But the element of hope persists as well, At
this point the prophetic insight probes deep, deeper even
than the gloom of despair. Is God not also the planter
and the builder? To the prophet it is given to see farther
than most into God's far reaching intentions for his people.
For thus says the Lord,

"Stand by the roads and look,

and ask for the ancient paths,

where the good way is; and wal& in it,
and find rest for your souls."

There is a better way., This is the root of the
prophetic tree of faith, féith in God to provide and faith
in the people eventually to respond and return to the bonds
of covenant from which they had so long and so far departed.

As observer and interpreter, competence has again
been demonstrated by the prophet in the analysis of Judah's
moral paralysis and the indication of the outcome. Every-
one was preoccupied with the danger to 1life and 1limb of
invasion from outside but the prophet was unerringly skill-
ful in identifying the greater peril from within that
threatened to destroy not only the body but the spirit of

Judah as well.

lyeremiah 6:16.




IV, THE PROPHET'S UNDERSTANDING OF THE NATURT OF SIN,
ITS 8COPE, ITS CO8T @ AND ITS CURE.

Now we come to the subject of sin. This is the
crowning stage of the development of the theme of the
mental calibre of the prophet. Here the exposition broad-
ens in scope to cover the universal tople of sin. Analysis
and characterization of the subject are the prophet's spe-
cialty. On a subject common to the experience of all men,
it is predictable that the prophet's insights will have
universal appeal. As at the outset of this chapter we felt
the force of his comprehension of the universal coastructive
significance of the doctrine of the sovereignty of God, so

now we look for evidence to substantiate the claim that

the prophet saw sln as a force with power to destrgy the
whole universe. What is sin? Who can be called upon to
speak from experience? What bounds mey be set to sin?
What is the price of sin and is there a cure? Mr. Everymén
§f all ages and races secks the answers to these.questions.
The prophet is at his best as he takes the measure of this

important subject,.

The Hature of Israel's Sins 1. Disloyalty to the

Covenant.

"What wrong did your fathers find in me
that they went far frecm me and went gafter
worthlessness and became worthless?

lJeremiah 2:5,



- 45

"They did not say: "Where is the Lord'"l

"Where 1is the Lord"? This 1s the question that the
fathers of Israel and the priests and princes did not ask.
For they had ceased to be concerned about the One who had
led their forefathers from slavery out of Egypt into the
promised land. Preoccupation with other things is the
birth stone of infidelity and this is Israel's sin. Re-
ference has already been made to the precarious political
balance Israel was attempting to keep. Egypt on the one
hand, Assyria on the other, whom or which to choose, this
seczmed to be the pressing preoccupation of the moment.
But "evil came upon them, says the Lord."2 "Your fathers
went far from me...,"3 and "those who handle the law did
not know me."LF

The burst bonds, the broken yoke, are the symbols
of Israel's forsaking of the rule of God. "What do you
gain," he asks, "by going to Egypt....or to Assyria?"5
"Know and see that it is evil and bitter...to forsake the
Lord God of Hosts.“6 The bitter fruilt of infidelity is

promised early. Sweet fruit'caﬁhot be expected from a

thicket of thorns.

2, Idol Worship:

"Though you wash yourself with lye
and much soap, the s&ain of your guilt
is still before ne.”

1 2

Jeremiah 2:6,8, Jeremiah 2:3. 3Jeremiah 235,
6
l"Jer'::r*emial'l 2:8, 5Jerem:?,ah 2:18, Jeremiah 2:19b,

?Jeremian 2:22.
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The restive young female camel and the wild ass
sniffing the wind and dashing madly to and fro in their
consuning desire are the symbols of Israel's madness in
her pursuit of other gods, gods which are no gods, trees
and stones and idols; Ygods that you have made for your=
self.“l In the day of tribulation no tree or stone, not
even the '"queen of heaven“2 can save the people froam the
consequences of their sin. Apostasy brings its own re-
ward. "Is 1t I whom they provoke?" says the Lord. "Is

it not themselves, to their own ccnfusion?"3

3. Abondonment of the principles of justice, mercy

and righteousness:

"Also on your skirts is feund the life-
blood of guiltless poor."

4, Qutward show of sincerity but inward pretence:
"My Father..."s “You have spoken but you have done all

the evil that you could."6 Israel's adulteries with stone
and tree have dulled her ears to the call of God to return
to faithfulness., She merely pretends to worship him., The
words and the place of worship are the same but the will
is gone to harlotry on the high hills and beneath the

verdant trees. %"Judah did not return to me with her whole

1jeremian 2328, 2Jeremiah 7:18. 3Jeremiah 7:19.
YJeremiah 2:34, 5Jeremiah KELR 6Jeremiah 3:5.
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1
heart, but in pretence, says the Lord." Echoes of this
sin of religious pretence ring out from the oracles of
Isaiah as the Lord of Hosts puts the guestion to Sodom

and Gomorrah "What to me is the multitude of your sacrifices?"2

"I cannot endure iniguity and solenn assembly."3

the heritage of race and

—e——

5. Misplaced confidence i

.

place:
"?Phis is the temple of the Lord,

the temple of the Lord, the temple of tﬁe Lord."
Do not trust in these deceptive words,"

"Will you steal, murder, commit. adultery,
swear falsely, burn incense to Baal, and go
after other gods that you have not known,

and then come and stand before me in this
house, which is called by my name, and say,
'"We are delivered! -= only to go on doing all
these abominations,"?

God will not be any one's convenience nor will he
be relegated to one area of life or another. Israel's sin
wag in setting thoughtsuof God aside for cases of emergency.
In the perilous days between Megiddo and Carchemish oppor-
tunity offered for reflection upon the sanctity and invio-
lability of the temple of the Lord when the need should
arise. But said the Lord, "You trust in deceptive words

to no avail.“6

False confidence in sacred rites and practices,
false confidence in the belief that God would never allow
his holy place or his chosen people to be touched, this is

Israel's mistake., Outward show of zeal for ceremony --

lieremiah 3:10,  2Isaiah 1:11. 3Isaiah 1:13b.
uJeremiah 734 SJeremiah 7:9,10 6Jeremiah 7:8.
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nothing of this can substitute for inward reform., '"Amend

your ways and your doings, says the Lord."l

6. Rebéllion, disobedience, refusal to acknowledge

guilt: "Only acknowledge your guilt, that you rebelled
against the Lord your God and that you have not obeyed my
voice, says the Lord."® Judah defected in breaking her
yoke and saying, "I will not serve" and "I have loved
strangers, and after them I will go." Judgment was in-
evitable tempered with mercy. But when she insisted "I
am not defiled," "I am innocent,” "I have not sinned,"
then the anger of the Lord was sealed upon her. The con-
dition of mercy 1is acknoéowledgement of guilt. This is the
first step to rerentance but this step Judah refused to
take. Thus her doom was sealed for "I will bring you to
judgment"3 says the Lord.

Something of the nature of Israel's sin has been
discussed, as infidelity, as idol worship, as forsaking
the principles of justice, mercy, as pretence, as misplaced
confidence in heritage of race and place, as rebellion and
refusal to acknowledge guilt. HNow we shall examine the

scope of sin,

The Scope of Sin: The horizontal character of
Israel's sin is depicted in the messenger running up and.
down the streets of Jerusalem hunting for perhaps ohe ex-

ample of truth and justice.

lJeremiah 7:3. 2Jeremiah 3:13. 3Jeremiah 2:35,
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"Run to and fro through the streets

of Jerusalem, look and take note!

Search her squares to see if you can find
a man, one who does justice ang seeks
truth: that I may pardon her.”

Apparently the prophet was unable to find even one
example. This 1is incredible to him but he is prepared to
find excuse in view of having consulted only the poor and
uneducated, "They have no sense,o.“2 To the great, the
educated and the strong went he too but to his utter dis-
may he found that they too knew not the way of the Lord.
Rather, "they all alike had broken the yoke....and burst
their bonds.">

They know no bounds in deeds of wickedness."LP The
sea acknowledges 1ts barrier in the sands that surround it.
The seasons acknowledge the rule of God in their returning
but the people have cast aside all bounds. The waves can-
not "péss over' the limits set on them but the wickedness
of the people "over passes" any thing that could be imagined.

"Shall I not punish them?“5 muses the Lord.

From the hofizontal we turn to the vertical character
of Israel and Judah's sin, it reaches to the very depths.

"An appalling and horrible thing has
happened in the land: the prophets pro-
phecy falsely, and the priests rule at
their direction: my people love to have
it so."

"My people love to have it so." This is the most
appalling aspect of their sin. This is the region farthest

out. There is no thought or desire to return. Perils from

lyeremiah 5:1. 2Jeremiah 53k, 3yeremiah 5:5b.
hJeremiah 5828, 5Jeremiah 5:29. 6Jeremiah 5830,31.



- 50 -

without threaten and are such as to make the stoutest hearts
to tremble; but this is the focal point of the people’s
peril from within -« the selfish desires of the human heart,

This is the root of the trouble, the sin that is
written with an iron pen and engraved with a diamond point |
on the tablet of the heart of the people. They have gone
far from God and this is according to their own desire.

With e xceptional penetration into the true state of
things the prophet says, "The heart is deceitful above all
things and desperately corrupt: who can understand it?“l

And God replies: "I the Ilord search the mind and try

- the heart, to give every man according to his ways, accord=~
fving to the fruit of his doings."2

To every man according to his ways. This is the

. prophet's barometer. To predict the fate of Israel, one
must look at the record. "Thus says the Lord concerning
?;their people. They have loved to wander thus, they have
i?not restrained thelr feet: therefore:the’ Lord does not
;Qaccept them. Now he will remember their iniquity and punish

ftheir sins. 3

b H
i

i

The Cost of Sin in Terms of Judgment: "Therefore...";

,f~ff§Now..." these are the leading connectives of the last para-
.gyaph and they also serve to take us into the discussion of

tﬁg prophet's appreciation of the frightful cost of sin,

:
Lo
ey

%ﬁ\ lyeremiah 17:9. 2gereniah 17:10, 3Jeremiah 14:10.




- 51

O0f the "boiling pot", "facing away from the north."1
and the peril from the north, mention has been made. Judg-
ment was to fall upon Jerusalem in the form of invasion,
"Raise a standard toward Zion, flee for safety, stay not,
for I bring evil from the north, and great destructicn.“g
"A lion has gone up from his thicket, a destroyer of nations

3 "This is your

has set out....to make your land a waste."
doot. . .."* a "nation from afar...an enduring nation...an
ancient nation.,.they shall eat up your food...your sons
and daughters,..your flocks...your vines...your fortified
cities, and they shall destroy....“5

The theme of judgment roots in chapter one, where
we find the promise of it. 1In chapters 2 and 3 is elabora-
ted the occasion for it; in 4,5,6, the character and alterna-
tives to it; in 1420, the aspects of its inescapability,
its severity, its inevitability and the justifiecation for
it. The better to appreciate the cost of sin we now examine

these latter aspects as enlarged upon in chapters 14-28,

1. The inescapability of judgment: "Your fathers

have forsaken me,,,and gone after other gods...and have not
,kept my law and you have done worse than your fathers.,.,
,?therefore....no favor."6

The thread of the responsibillity of the Ecvenant

T agreement entered upon at Sinal between God and his people

runs through these three chapters. Everyone understood that

lJeremiah 1:13, gJeremiah Ls6, 3Jernmiah b7,
“Jeremiah %:18, Seremian 7319717 ®Jerentan 16:10-13.
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God's part would be the protection of his people and the
prospering of them and the people's part would be faith-
fulness to Him, the cne and only true God and obedience to
his laws. God had frequently demonstrated his ability and
willingness to carry out his share of the agreement,l but
the people had performed miserably in carrying out their
part of the agreement,

Now calamity in the form of a drought has struck,
The people gather at the gates, gazing up into the brassy
skies and cry for rain. One reads a form of judgment in
the drought itself. It serves to bring to light the true
apostasy of Judah for in their distress they remember the
God who was the hope and saviour of Israel in days gone
by. Devotion soon turns to doubt when no rains fall. Per-
haps the mighty God of o0ld 1s no longer mighty and no longer
omnipresent and no longer unswerving in His purpose.

The pattern of disloyalty and doubt and backsliding
reaches far back into the history of the fathers ofrthe
present generation. They too had indulged in insincere re-
pentance in times of stress.j

In their hearts they "loved to wander“3 and now
the people have found themselves faced with calamity more
terrible than they had ever imagined. The Lord who re-
jected their fathers in their backslidings is consistent

lreremian 2:5-10, 2Jeremiah 14:8b-9a,

3Jeremiah 14310,
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in rejecting andéd punishing the sons and daughters of the
present age. Punishment is certain, as certain as death
to grass and flowers when no rains fall, Ecually as certain
is the vain hope of deliverance so long as the peoples!
repentance is not genuine. "Leave us not,"l the people
cry, but the Lord says, "They have loved to have it so,
they have not restrained their feet, therefore the Lord
does not accept them, now he will remember their iniquity
and punish fheir sins,"2

We may read the vindication of the terrible activity
of God in the carrying out of his plans purposed of old.
If people purpose otherwise and break themselves upon the
stones of self-will, preferred ignorance and uarepentent
desire, there is nothing even God can do. "I will make
them know...my power and my might, and they shall know

that my name is the Lord."S

2. The gseverity of judgment: Judgment is deserved

I —————— ey

and severe, its severity is matched by the lengths of Judah's
departure from the ways of righteousness, and reprieve is
impossible.

"They have loved to wander...they have
not restrained their feet,"4

"Do not pray for the welfare of this

people....Though they fast...though they
offer burnt offering...cereal offering... ;
I will not accept them; but I will consume,,."

lreremiah 1%:9. 2Jeremiah 14:10. SJeremiah 16:21

4 Jeremiah 14:10. S Jeremiah 14sl11,12,



- 54 -

Falthlessness, infidelity to the One True God and
stubborn, willfull disobedisnce have brought upon the
poople the fruits of wrath that they deserve. The God who
exercises kindness, Justice and righteousness in the earth
is compelled to punish people who will.not see that these
principles are the basic formulae for true security and

permanence in human-divine relationship.

3. The inevitability of Jjudgment: The inevitability
of judgment lies in the immutability of the foundation
principle. If people will resist and forsake and reject
Truth then the price is punishment. The imagery of the
prophet is suited to the times. The devastation of Judah
was at hand historically. The prophet's perception shar-
pened to the ethical meaning and significance of events
saw the reverse of God's mercy at work, l,e. his hatred
of insincerity and disloyalty and unrighteousness.

People always want to know why. "Why this gieat
evil? What is our inlquity?? as though God kept a ledger
which required a balancing of good deeds and thoughts
against the bad ones. Deep and clear insight is revedled
in the prophetic rep1y3 as he lays down the implied princi-
ples for God's behaviour la response to evil that is in-
tended and desired and projected. Indeed his patilence may

endure for a season but 1f people '"keep going backward"“

lreremian 9:23. 2jeremiah 16:10.
3Jeremiah 16:11-13, ‘ l*J’«aazwer:zia@zh 1536a,
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he grows “weary of relenting;"l "the divine anger kindles
into flame”2 and the end is death and destruction.3 This
is the prophet's dramatic representation of the fate of
people from whom the light and the warmth of the "peace"
and the '"steadfast love and mercy“11L has been taken., This,
the absence of God's love and mercy is indeed the essence

of desglation.

%, The justification of judgments Judgment is vindi-
cated in the ultimate purpose of God., "I will make them
know...my power and my might, and they shall know that ny
name is the Lord (Jehovah, the God who dwells with his peOple).5
The nmighty and terrible acts of God are justified when it is
poessible to view the end from the beginning. People break
themselves upon the rocks of rebellion, self-will, preferred
ignorance and unrepentant desire. They suffer but even
the suffering in right relation to God has meaning. "They
shall know that my name is Jehovah'«--~the God of revelation
and grace who comes to dwell with his people.

This is another of the timeless contributions of the
prophet's mind., The man whose life is cursed with self-
adoration has an alternative open to him, the possibility
of blessing in place of bondage.

Cursed is the man who trusts in maa...?é

7

- "Blessed is the man who trusts in the Lord.."

ljeremiah 15:6b,  2Jeremizh 15:1%. SJeremiah 16:1-9;
163 16"‘201»

% Jeremiah 1635, S5Jeremiah 16:21. 6Jer@ﬁah‘17:5.
7Jeremiah 17:7.



The dilemma of the man who trusts in man is provoked
by ignorance and self-will but there is an alternative.
There ig a way out. The same self-will that provoked re-
tellion against God can be brought into allegiance to him.
In other words =im can be cured., This is the prophet!s
conviction. It is in this confidence that he puts the

case for the cure of sin which we now exanine.

The Cure of Sin: The case for the cure of sin

lodges firmly on the promises of God. Let us review sone
of them. "Hehold I will bring them to health and healing,"
he sald., "I will reveal to them abundance of prosperity
and security, I will restore...Il will cleanse..,I will for-
give, "

"I will make a new covenant...I will put my law
within them, and I will write it upon their hearts, and
I will be their God and they shall be my people...they
shall all know me...j wiil forgive...and remenber their
sins no more."

"T am your master", says the Lord, "I will take
you and bring yvou to Zion. And I will give you shepherds
after my own heart, who will feed you with knowledge and
understanding.“3

"I know the plans I have for you," sayé the Lord,
"plans for welfare and not for evil, to give you a future

and a hope. Then you will call upon me and come and pray

lreremiah 33:6f., 2Jeremiah 31:31f. SJeremiah 3:13-15.
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to me, and I will hear you. You will seek me and find me:
when you seek me with all your heart."l
"1 am with you, to save you and to deliver you...“2

Garnered from every corner of the prophet's master-
plece this marvelous catalogue of pronmise formulates the
grounds for the firm hope that there is a2 cure for defection
of every man and every nation. This deep note cf the re-
degming-element in God's character undergirds the entire
prophecy of Jeremiah, This is the stream by which the
tree, if it sends out its roots, remains forever green
and fruit-bearing.3 Faith is the wmeans to blessing. With-
out faith the entire treasury of God is & phantom dream.

A decision to accept the promises of God puts them
within reach of the returning sinner. The rocad of return
is then marked with some useful guideposts to lead the
traveller from cne "inn" to the next on the way to his
destination, These are in fact conditions which on being
met, open the way to a deeper and richer fellowship with
God. As the evangelist preacher would say, these are the
conditions by which a sinner tests his progress back to
God. They serve here however to demonstrate the prophetic

penetration of the psyvchology of the progress of repentance,

Acknowledge guilt., "Return, O fﬁithless children,
acknowledge your guilt...."

1Jeremiah 29313, 2Jeremiah 42:11,

3Jeremiah 17:08. %Jeremiah 33113,
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Amend your ways. "Return, everyone from his
T evil way, amend your ways and your doings..."

Practice obedience. "Obey the voicegof the Lord...
and it shall be well with you."

Seek the good way. "Stand by the roads, and look,
and ask...where the good way is; agd walk in
it, and find rest for your souls."

Care only to know God anpd his will. "....let him
who glories, glory in this that he understands
and knows me, that I am the Lord who practices
kindness,ujustice and righteocusness in the
earth.. .tt

Careful exploration of the nature and the cure for
sin marks the prophet's work on this subject. Israel's
rejection of covenant responsibilitles provoked him to
probe to the roots of her defection. Five significant
characteristies emerged, Sin is an attitude of revolt,
not simply an act or a series of acts. 8in 1s a killer
of ideals and positive desires, 8in exposes 1its vietims
to a harvest of desolation, 8in plays no favorities., 1Its
scope is universal., Sin can be cured., There 1s a way out.

This study of sin and its implications concludes
the review of the elements here gathered to illustrate the
interpretive capacity of the prophet's mind.

It was our purpose, we said, to examine the prophet's
capacity to think. In the four major areas of theology,
polities, moral responsibility and the problem of sin, the
prophet has linked knowledge with imagination and contrived

to express in the language of the daily encounter, the pri-

lreremianh 18:11b. 2Meremiah 38:20. 3Jeremianh 6:16.
b Jeremiah 9:24,
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mary rules of life. A wide range of incisive detail has
been recorded in each of the areas indicated. Clearly he
lived in close agsociation with the brutal facts of every
day. In fact much of his knowledge of the character of
God and his contemporaries came to him at first hand out
of long and bitter experience, engaged as he was himself
in the conflict between the two.

Something must be added however to knowledge to
give 1t life and power, Imagination plays an important
role as 1ideas come to birth in the crucible of theught.
The prophet's unique contribution to the understanding of
the ways of God and the ways of men acquired permanent
status and lives vigorously in the pages of his writings
yet today because, as we have found, he knit knowledge
with imagination and gave new expression to old truths in

the vivid context of the conflict of the hour.
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CHAPTER III

GETTING THE MESSAGE ACROSS -~ DELIVERY
THE MORAL AND SPIRITUAL STAMINA OF THE PROPHET

Ability to deliver the message derives from more
than intellectual excellence. There must be a spiritual
dynamic as well, if the Word is to penetrate and remain
effectively lodged in the mind of indifferent hearers.
Diiseussion of this point brings us naturally to an in-
vestigation of the element of authority in the prophet's
work.

The impact of his writings, when read today is
strengthened by the wark of authentlecity that is stamped
upon them, as though guaranteed to last. They have indeed
lasted and in digging deeper to find out some of the reasons
why they seem still to be so pertinent and potent, we pro-
ceed to the subject of certainty, the grounds for it and
the tests of 1it,

I. GROUNDS OF CERTAINTY

One question that a hearer has the right to ask of
a speaker is, "Do you know what you are talking about?
Knowledge of the subject and/or the situation is a vital
prerequisite to speech and in the foregoing under the topic
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of Jeremiah's understanding this paper has attempted to
demonstrate that the prophet did have a wide and accurate
appreciatién of the situation in which he lived, of the
people who shared this situation with him, of their personal
and national folly and of their God who would save them from
the consequences of it. It may be confidently affirmed

that the prophet in the first instance did know what he

was talking about. Having a keen eye, a ready ear, an in-
quiring mind and a sound memory, he was able to outfit
himself adequately with the facts,

But although too much importance cannot be attached
to having on hand the facts, the real genius of communication
is to be found at a deeper level than knowledge. As has
been pointed out, Communication is the art of saying some-
thing and being understood. Two sides are implicit here.

It is not enough to impart knowledge, sound and accurate
as the impartment may be, but as teschers know well, there
is the problem of getting the matter into the heads of the
hearers. The circulation director of a current magazine
sayss "Our wmagazine asks to be jJudged, not by how much in-
formation it gets between its covers, but by how much it
manages to get off its pages and into the minds of its
readers," Subtle forces come into play in this process.
It is not our concern to enter into a pedagogical dié-
eussion but it is certain that unless there are certain
forces at work on a deeper level than the memory and tongue

of the speaker, real and effective communication is 4iffi-
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cult, if not impossible.

There is a sense in which mind and spirit cooperate
to get the message across., The message is delivered clothed
in the elements of the personality of the speaker. Sone
would say that it is the personality that bridges the chasm
between the mind of the speaker and the hearer. And because
personality partakes of the deep inner feelings and experi-
ences of a man, it is to an examination of the inner ex-
periences of the prophet that we now turn.

We have seen something of the character and persona-
lity already of Jeremiah in terms of what he understood of
life but because “Communication is much more a matter of
what we are than what we say,“l that is, strength of character
and spiritual resources predetermine the effect of loguacious-
ness and eloquence, we look now for the roots of certainty
and authority in the prophetl!s experience. From whence
came his power to stand and speak with courage and deadly
effect to angry princes, foolish kings, false prophets and
the clamoring mob? How can the prophet, (preacher or mis-
sionary) be sure that the word he speaks is God's word and

not some fancy of his own? This 1s the question.

The fact of experience of God: "The preacher (or
prophet) who takes his stand on the fact of experience as

the ground for all certainty finds himself in good company."2

1Jankins, Daniel T., "The Communication of the Gospel",
Theology Today, (April - January, 1949-50), p. 175.

2Calkins, Raymond, The Eloguence of Christian Ex-
perience, (New York, MacMillan, 1927), p. 48.
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"Then the Lord put forth his hand and
touched my mouthj and the Lord said to me, 1
'Behold I have put my words in your mouth...'™

It would seem that we are here very close to the
source or root of the certainty and assurance which marks
the prophet!s witness, The degree of certainty is deter-
mined by the degree of simplicity, reality and directness
of the contact with God. As Calkins has pointed out "one's
degree of religious certainty depends on the degree of
possession of the mystical element in his religious experi-
ence, that is to say, certainty depends upon one's own
immediate experience of God."2 "Now my eye seeth thee..."3
cried Job in a moment of spiritual triumph. "In truth the
Lord sent me to speak"?)+ avowed the prophet Jeremiah to the
crowd in the temple‘court as the priests and the prophets
and the mob rushed upon him in anger, shouting, "You shall
die$"5 for he had prophesied against the city.

T am in your hands. Do wlith me as seems good and
right."é This is the ultimate in bravery and steadfastness
born of certainty that was established when God spoke direct-
ly to the prophet and communicated personally his words and
will to him., "You shall be as my mouth,.."7 "Do not he
dismayed by them¢t."8 “They will fight against you, but

lerenian 1:9, 20alkins, op. cit., p. 3T,
350b 4215 “Jeremiah 26:15b,
§Jeremiah 2638, ’6Jeremiah 26:15.
7Jeremiah 15:19b. BJeremiah 1:17b.



- 6 -

they shall not prevail against kou, for T am with you, says
the Lord, to deliver you.“l

®"T am with you...."2 "This", says Kierkegaard, "1s
the initial crisis point in Jeremiah's inner experience,
Here 'His own law' and the law of the Lord became one. To
be a prophet or an apostle on one's own terms, would be
arrogance. Divine authority 1s the decisive factor."3
The primary credential then offered by the prophet as proof
of his capacity to speak for God is prior and intimate ac~
guaintance with the One who speaks. Not that he functions
as a soul~less trumpet but rather as a personality, one
through whom the divine message may be transmitted by '
responding to the ebb and flow and stress and strain of
daily life. How intimate was Jeremlah's experience of God
is seen in the honesty and ruggedness of his appraisal’u
of his @difficulties in 12:1,5,

"Why does the way of the wicked prOSperg
Why do a2ll who are treacherous thrive?"

And the answer in paraphrase, "Things will get
worse before they get better."
"If you have raced with man on foot,
and they have wearied you,
How will you compete with horses?

"ind if in a2 safe land you fall down, 6
how will you do in the jungle of the Jordan?"

lJeremiah 1:19, 2Jeremiah 1:19.

3Kierkegaard, Sdren, The Present Age (trans, Alexander
Dru and Walter Lowriej London: Oxford University Press:
1940), p. 1k,

%Calkins, op. cit., p. 98.
SJeremiah 12:1. 6Jeremiah 12: 5.
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Certainty and confidence realized in personal ex-
periénee of God is the unique and central element of the
prophet's testimony. They (the true prophets) knew that
they had the mind of God, "They were in tune with the
infinite and they knew it.”l This is the innermost secret
of the prophetic inspiration and power. Divine truth breaks
through into the human scene because God chooses to make
himself known in a personality and the products of that
life, certified by suffering, confront and compell the

conscience of his generation.

Perception and Vision:

tJeremiah, what do you see?, .. "a rod of
almond...." "A boiling pot..."

"Amos, what do you see?... "§ plumb line"...
"a basket of summer fruit...."

"Zechariah, what do you sge™.ee. "eea.a
lampstand all of gold..."

Jeremiah among the great prophets enjoyed the gift
of spiritual insight. In this consisted his prophetic
vision. For definition we look to Calkins, "A vision is
simply an immediate insight into the being, the purpose,
the will of God. It is the sense of immediacy which makes
up the meaning of vision., It is a direct, immediate com=-

munication of Divine truth."5

lcalkins, op. cit. p. 46. “Jeremiah 1:11,13.
3auos 7:8; 8:2, gZechariah Y2,

SCalkins, op. cit., p. 62.
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Thus in the development of the theme of prophetiec
certainty discussion of the method of perceptlon has its
place. It is thus precisely that God wrote his word on
the mind of his man,

The gift of vision is a factor of central importance
in religious experience, in fact in knowing what God is say-
ing. Dr. Hugh T. Kerr in an article entitled, "God's Terrible
Springtime" has made this issue clear. "When God asks the
question "What seest thou?" he has already prepared the
answer. He himself has trained the soul to see what he
has revealed. It is this gift of vision, God's revelation
and man's response which constitutes the central reality
in religion., It is this gift of spiritual insight, in-
spired by God himself which makes a prophet."l

John Ruskin saids "The greatest thing a human soul
ever does in this world is to see something...To see clear-
ly is poetry, prophecy, religion all in one.”g

God's truth in terms of sticks and stones and pots
and baskets and tools, this is reality. Conviction rooted
in such vivid representation and already trained to under-
stand, lends wings to speech., Thus did the Lord put his
word in the mouth of the prophet. Thus did the "eyes and
mouth of Jeremiah, serve as the eyes and mouth of God. And

the whole of nature provided the props.

lxerr, H, T., "God's Terrible Springtime", Theology
Today, (April, 19%4+), p. 16.

27bid.
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Inspiration: We have looked to the foundations of
the prophet's failth in God from the vliewpoint of the grounds
that he had for certainty in the proclamation of his message.
We have seen also in this section from whence he drevw ever
fresh and compelling simile to translate the cosmie into
the real, There is a positive vitality in this that presents
itself irresistably to the imagination and the will., But
now we ask, how could he keep on with it? A cursory read-
ing of the writings of the prophet show that he was rejected
and scorned and threatened with death. He was subject tb
a great many indignities and insults. In fact it cannot
be said that he was appreciated at all by those he desired
most to help., The point of greatest sensitivity is reached
when his detractoré question his own motives and mock at
his sincerity. So it‘is from the very depths of his soul
that the cry burst forth,

u "0 Lord thou knowest....know that for

thy sake I bear reproach....I sat alone,
because thy hand was upon me, for thou
hadst filled me with indignation."
"Why is my pain unceasing....
Wilt thou be to me liki a deceitful brook,
like waters that fail?
When the fire df faith burns low indeed, as at this
eritical moment of the prophet's life, what is there to

see him through? If here the secret of inspiration can

be found have we not the answer to the question of every

lJeremiah 15:15-18,
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flagging Christian pilgrim as he asks himself, how can I
keep on?

Yes, the answer 1s here and from it may be drawn
the vital truth that when man has gotten as far down as
he can get spiritually speaking, he is most ready for the
restorative that God has to give him.

The tears of loneliness and frustration flow down
the cheeks of this desolate man. He has himself fallen
into the hands of the enemy. The questioning of his own
motives was the final stroke., And he has given way to
the same doubts and faithlessness that are the cause of
his nation's preposterous infidelity.

But the voice of the Lord is heard in the midst of
the tears and the crying:

"If you return, I will restore you,
and you shall stand before me."

*If you utter what is precious not
wvhat is woithless, you shall be as
my nmouth.”

The conditions of safety and strength, namely re-
turning and dwelling are found to apply not only to the
people to whom he 1s charged to speak but most profoundly
to God's messenger himself. Thus 1s God's man brought into
personal comprehension of the true nature of the issue and

the condition to which he must speak. His identification
with the problem of Judah's infidelity is complete. From

1Jeremiah 15: 19,
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this point he is able much more deeply to understand and
sympathize and prescribe according to the Word (the mouth)
of the Lord.

The prophet's consciocusness of his rédemptive task
is brought home to him as he lies figuratively helpless at
God's feet, crying out for help and finding it fully and
completely given, For if the conditions are met, (the
same conditions which the prophet has been calling upon
the people tc meet) then +the reward is assured for the
voice of the Lord is heard as there wells up in the prophet's
soul a new hope for himself and for his people.

"I will make you to this people a fortified wall....
they shall not prevail over you....I am with you....I will
deliver you and redeem you.“l

Cries the prophet in a shout of glad relief:

"Blessed is the man who trusts in the Lord{"?
"Heal me 0 Lord and I shall be healed

Save me, and I shall be gaved;

for thou art my praise."

By no means for the last time was it the prophet's
lot to plumb the depths of personal despair but it is here
in the soul searching revelations of what have been called
the Confessionsu of Jeremiah that the source of his inspira-

tion to go on, is found, Here was established a point of

reference to which he was ever afterwards able to look

lyeremiah 15:20,21, 2Jeremiah 17:7. SJeremiah 17:li.
“cf. Jeremlah 15:10,11; 15:15-18; 18:19-23; 20:7-18.



- 70 -

back upon. At the hour of his own deepest need, at the
moment when he was least able to help himself, God came

to the rescue. The solution or the remedy was not new.

It was the old cure but applied to the prophet hinmself,

£And having been through this devastating yet restoring
experlence himself 1t was thereafter possible for him to
keep on with the delivering of a message of redemption
that had proved so entirely adequate in his own experience,

"I know', he could say, "I've been through 1t myself.”

Prayer: Implicit iﬁ the discussion of prayer as a
fourth aspect in this section dealing with the grounds for
certainty is the element of the personal, direct experienée
of God. Thils has been touched wupon aiready in a more general
context at the beginning of this section, and although a
vital factor, here gives place to a consideration of the
extent to which these spontaneous outbursts of the prophet
reveal by their very pertinency- and urgency the assurance
of the man and the certainty of his message.

The prayers of Jeremiahl arise spontaneously out of
the circumstance of the hour. In chapter 1%, the land
languishes under a terrible drought. Every spring has
dried up, the grass is gone, burned up by the heat, the
rain has failed. Even the wild asses are suffering from

thirst.

;Bef. 14:7-9; 13, 17, 19ff; 10:23,25; 9:1; 13:17;
15:15-18; 17:14~18.
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Cries the prophet, "Though our iniguities testify
against us,; act O Lord, for thy name's sake; ....0 Thou
hope of Israel..."t Clearly this is a cry for rain to
water again the parched earth and bring back 1life and vigor
to it. But the very circumstance is to the prophet whose
eyes see the people of Israel afflicted by their infidelity
as the land is striken with the drought, the great and
terrible need for the return of the divine presence to
their midst to restore them to spiritual health and strength.

| Circumstance here serves to reinforce the petition
of the prophet. Not a shadow of uncertainty clouds the
mind of the man who seés in the drought the need of Israel
for the refreshment of repentance which is like the re-
freshment of water to wet parched lips.

Circumstance serves alsoc to bolster the prophet's
courage to the point of brashness,

"Why", he shouts, "shouldst thou be like
a stranger in the land, like a wayfarer
who turns aside to tarry for the night?

"Why shouldst thou be like a man coBfuseds
like a mighty man who cannot save?!

The Hope, the very Heart of Israel is acting like
a careless stranger who comes for the night and goes'again
in the dawn shorn of the cares of his resting place; or
like a great man with power to help but confused and im-

potent., Thus 1t would seem to the unbeliever., Cries the

lyeremiah 14+:7,8. 2Jeremiah 14: 8,9,
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prophet, "Thou, 0 Lord art in the midst of us. We are called
by thy name; leave us not."l Now the situation is made clear,
The certainty of Judgment is made plain. First the reason
why ,then the outcome and its twin aspects of desolation and
punishment,
Thus says the Lord conceraning this people, "They
have loved to wander...they have not restrained their feet;
therefore the Lord does not accept them, now he will re~
member thelr iniguity and punish their sins."2
Let us look at the rapid fire sequence of interces-
gion from the lips of the prophet:

“Aet, O Lord, for thy name's sake..."3

"0 Lord, lgave us not, we are called by thy
Nameeesa"

"0 Lord, do not spurn us, for thy name's
sakes oo

"Do not dishonour thy glorious throne..."’
"Remember, do not break thy covenant with us..."s
"0 Lord our God, we set our hope on thee..."6
Circumstances and appearances to the contrary there
is the unmistakable note of confidence on the part of the
prophet in God. The prophet's hope and certainty is rooted
in what he already knows of the character and design of the

One by whose name his people are called. Moreover his con-

lyeremiah 1%4:8,9. 2Jeremiah 1%:10 3Jeremian 1437,
% Jeremian 1k: 9D, SJeremﬁah 14321, 6Jeremiah 143220,
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fidence rests in the certainty of the justice of God, that
he will remember and keep his ccvenaht.v The most poignant
certainty is the prophet's conviction that judgment shall
come, needlessly, with certainty -- but with justice.
Wellhausen has indicated the prophet Jeremiah as
being the "father of truexprayer."l The note of cleansing
intimacy with God marks the prophet's intercessions with
a uniqueness born of a confidence that he knew well the
One who had been present at the choosing and appointing
of the prophet in the beginning and who had already allowed
such intimacy with His person as to be a thing unigue in
Hebrew history. "For the first time in Hebrew history the
venitential element in prayer falls into the background
and prayer assumes its highest form, that of intimate

spiritual communion with God."2

II. THE TESTS OF CERTAINTY

We have been seeking to highlight the note of
certainty and authority in the prophet's experience of
God, nis vision, his periods of inspiration and hls prayers.
We affirm that it was present but the more convincing pro-

cedure is to put it to the test in the crucible of 1life

lyellnausen, quoted in Calkins, R., Jeremiah the A
Prophet, (New York: The MacMillian Companj, 1930), p. . 222-223,

21bid.
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experience., This element of certéinty is of primary im-
portance as we pursue the secret of the prophet's conmuni-
cative power.

Is it real? Is it constant? Does it have the mark
of divine initiative upon 1t? We cannot be sure until we
have seen it under testing.

Can we depend on the voice of a man speaking from
prison to reveal whether he is reélly sure of the truth
of his message? What then of the Word of a man called
to speak at the moment that the enemy is battering at the
gates of his city? Or when the erstwhile champion of God's
word discovers that his very own will and desire have risen
up in revolt against the very thing he must continue to
say, what then of convictions and certainties? Or when
a man's professional eguals brand him as a charlaton and
a liar, is not this a time for the true character of his
convictions to come to the fore?

Hence it seems appropriate to examine briefly the
following incidents as representative of many others, for
proofs of the certainties which we have already affirmed
existed in the prophet's thought and ministry.

The Prophet under Siege
The Prophet under Arrest and Trial
The Prophet under Professional Criticism

The Prophet under Divine Compulsion
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The prophet under siege: "I set before you the

way of life and the way of death.“2 In a single phrase
the prophet has outlined the choice that faced the people
and the leaders of the people at the time of ecrisis, the
siege of Jerusalem by Nebuchadrezzar, king of Babylon; and
the choice which he faced himself in pronouncing the word
of the Lord.

"He who stays in the eclty shall die....he who paes
out and surrenders....shall live..,."3 It was the awful
task of the prophet to pronounce the utter and inescapable
doom of the city he loved, Ballantyne has commented, "It
is only when we admit what the fall of Jerusalem meant to
one so clear-eyed, so healthful, so elastic as Jeremiah
that we begin to see how dreadful that fall really was," 4

At a time like this the task of interpreter of hilstory
in the light of his knowledge of God welghed most heavily
on the prophet. We cannot otherwlse do him credit than
to say that his preoccupation with the impending fate of
the city and its inhabitants far outweighed any considera-
tion he might have had at that time for hls own personal
safety either within the walls or without themn.

Nevertheless the risk he ran of immediate execution
by angry princes or the weak king must not be discounted

as we make evaluation of the steadfastness with which the

IRook of Disaster: of. Jeremlah 21:1-10; 34:1-17,

8-22; 37:1-10, 11-21; 38:1-28,

2Jeremiah 21:8 4Ballantine, William G., Jeremiah,
New York: Fleming H. Revell
3Jersmiah 21:9. Company, 1892, p. 10.
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oracle of the Lord spoke the truth as he knew it -« awful
as it was,

Courage, clarity and certainty seem to sum up in
brief the testimony of the prophet during this crisis as
he foretold the coming events,in particular. the withdrawal
of Egypt and the certain return of the Chaldeans,

The role as the public conscience is difficult.

The king seeks advice., It is contrary to his will, the
desire of the people, and apparently out of step with the
times, The prophet could be forgiven for having recanted
his dire pronouncement in the face of events and ruling
powers to the contrary.

He d4id not recant. On the contrary he attacked
the people on the matter of the treacherous slave dealing
and their failure to be true to their bargain that all
Hebrew slaves of six years should be freed, The breakdown
of the moral fibre of the nation was exemplified in this
affalr. Thus did the Lord declare, "You have not obeyed
me by proclaiming liberty, everyone to his brother and
neighbor, behold I proclaim to you liberty to the sword,
to pestilence, and to famine...."l Obedience or death,
this was the issue., Judah had become a nation of covenant
breakers, a sacred trust defiled.

The prophet was seized and taken into custody on

circumstantial evidence., The Chaldean army was withdrawing

lreremian 34:17.
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at the approach of the Egyptians. Jeremiah attempted to
leave the clty on business. He was accused of running away
to the Chaldeans. The actions of a traitor now seemed to

be added to the pronouncements of a quisling. A heavy bur-
den indeed for the man of God to bear. He was put in prison,

From prison he was moved to the court of the guard
but again from there under arrest, bearing the burden of
false accusation on his heart and daily increasingly aware
of the impending doom of his beloved city~-still he cries
to the people within earshot, "Thus says the Lord, he who
stays in'this city shall die...., he who goes out to the
Chaldeans shall live...“l

Accused now by the furious princes of undermining
the power of resistance of the soldiers and the people and
charged with seeking the harm of the people rather than
their welfare, the voice of God is plunged into a miry pit,
there to meditate upon the ineredible pattern of events that
have seemingly conspired to prove him to be the traitor and
self-seeker that he most definitely was not.

Drawn at last from the filthy mire through the salu-
tory intervention of an Ethiopian eunuch of the court and
summoned again to a secret conference with the king, faced
with the prospect of probable and sudden assassination,
again the volce of the Lord by the mouth of his servant is
heard, Obey and Live! The alternative is death, destruction

and desolation. And thus it came about,

lJeremiah 38s2.
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Purther evidence 1s hardly needed to support the
view of © the certainty of the prophet that his word was
the true word, the word of God. Faced with a similar bar-
rage of personal and public recrimination who would not
have been tempted to doubt and perhaps at least _review the
case in terms of the national circumstance and personal
risk? Not so the prophet. He spoke the word of truth in
terms of the certaiﬁty of his experience and knowledge and

vision of God.

The prophet on trial: The scenel is the courtroomn,
the prophet is on trial for his life. Public opposition,
the priests and prophets and all the people thirst for
blood. "You shall die!"2 they shriek, "why have you pro-
phesied in the name of the Lord, saying, "This house shall
be like Shiloh, and this city be desolate, without inhabi-
tant?"3

The princes opined, "This man deserves to die because
he has prophesied against this city." And Jerémiah replied,
"The Lord sent me to prophesy against this house (the temple)
and this city all the words you have heards."k

It is not in fact the prophet that is on trial, it
is the nation against whom he is accused of conspiring.

Her security and permanence are at stake. Thils is the real

issue of this event.

;Ref. Jeremiah 26:1-2k4, 2Jeremiah 26:8.

3Jeremiah 26:8. Y Jeremiah 26:12.
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"Listen...walk...heed..."” These are the injunctions
of the Lord and the nation is in danger of impeachment for
having in fact done the very opposite.

But the whole welight of publlc aversion to the un-
palatable truth falls on the man on t?ial, "This man de-
serves the sentence of daath.“l ~~ for calling the nation's
attention to its real danger, the inner peril of spiritual
and moral desolation.

*Amend your ways and your doings and obey the voice
of the Lord your God."® At the risk of his 1life the prophet
still cries out the message of positive truth to his people.
Concern for personal safety is thrust aside.

"*Behold I am in your hands.

Do with me as seems good and right to you...
but know in truth the Lord sent me to ypu
to speak a2ll these words in your ears,”

The prospect even of death could not sllence the
one who knew the meaning of true safety and security and

who thus spoke with utter confidence that he had been sent
of the Lord.

The prophet under professional criticism: "Listen,
Hananiah, the Lord has not sent you, and you have made this
people trust in a lie....you shall die, because you have
uttered rebellion against the Lord."“

The princes, the priests, and the people all, at

one time or another vented their grievance and frustration

on the prophet. Here5 however 1s added the quarrel of his

lseremian 26311, 2Jeremiah 26:13, 3Jeremiah 26:14,15.

Yreremiah 28:15,16. Shef. Jeremiah 27, 28. Final
Warnings.



- 80 -

contemporary fellow prophets with him., We see more clearly
the true stature of the man in his dispute with Hananiah,

a combination of firmness and hnmility, a willingness to

be proved wrong but strong in the certainty that his word,
his apparently spurious interpretation of the march of
events, was in fact the truth, the word of the Lord,

The historical situation contemporaneous with the
gquarrel between Jeremiah and the other prophets and Hananiah
in particular saw the young, irresolute king Zedekiah on
the throne (594%), surrounded by eavoys who have come from
Judah's neighbors to arrange a plan of mutual defense against
Babylon, the common foe. HNebuchadnezzar's tenderness is
already known for this is the second time his armies have
been encamped at the gates of the city. In the temple cir-
cles debate continues as to thé disposition of the sacred
articles and vessels still in possession of Judah and when,
if ever,the ones carried away to Babylon by the invader
shall be returned. Not of course, until the exiles, swelter-
ing in the muskegg of Babylon have also returned, set free.
Rumor has It that the sacred vessels were shortly to be
returned and various prophetic pronouncements have been
made to this effeet., The leaders and the people reach for
every straw of hope in a time of désperation and crisis.

The prophets, the diviners, the socothsayers, the dreamers,
the sorcerers, all have contributed to the rumor that sal-

vation from national disaster is at hand.
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But the men from Anathoth comes striding into Fhe
midst of them all. On his neck he wears a yoke~bar of wood,
tied with thongs, the symbol of servitude. "It is a lie,"
he shouts. "Do not listen to the words of the prophets
who are saying to you, 'You shall not serve the ‘ing of
Babylon', for it is a lie which they are prophesying to you."l
"Do not listen to them; serve the “ing of Babylon and live,"?

Once again it is the prophetic task to stand in the
opposite camp to his contemporaries.. Especially difficult
is it indeed to oppose to their faces those who profess to
speak for God, as he does himself. Who then has the truth?
The encounter between Hananiah and Jeremiah brings the whole
matter to focus.

Hananiah said, "Two years will see the pilfered temple
vessels and the exiles home again from Babylon. The yoke
of Babylon has been broken. And to demonstrate his con-
viction he took from Jeremiah's neck the wooden yoke he was
wearling and broke it in the presence of the people. Jereniah
having warned Hananiah, went his way, apparently defeated,
willing indeed to be wrong if it was for his nation's welfare.

But the word of the Lord came to Jeremiah, "Go, tell
Hananiah,.,.you have broken wooden bars, but I will make in
‘'their place bars of iron...the iron yoke of servitude I have
put upon the neck of all these nations to the king of Baby-
lon; ., .3

Thus Jeremiah returned to Hananiah to pronounce upon

him the indictment of sudden death for said he, "You have

lyeremian 27:14. 2Jeremiah 27:17. 3Jeremiah 28:13,1k.
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made this people trust in a lie" and "You have uttered
rebellion against the Lord.“l The real traitor is the one
who speaks without "perception of the nature and purpose
of God.“2
This was the ground on which the prophet set his

feet, Speaking as a prophet of God, Jeremiah knew where
his responsibility lay. "It was the effort by his pro-
phetic word to bring God's people back from their evil
deed."3 His was the task morally to seek the purpose of
God through and beyond the local scene; intellectually to
interpret carefully what he saw of God's purpose in terms
of' the local scene, To the conference table of messengers
from the kings of Judah, solemnly discussing by what poli-
tical method or military strategy they could combine to
stave off the power of the invader, comes the envoy of
the Lord of Hosts, saying,

®It is I who by my great power....have

made the earth and I give it to whomso=-

ever it seems right to me.

"Now I give all these 1andshto the king
of Babylon, my servant...."

The prophet Jeremiah met the test of encounter
with the false prophets because of his certain knowledge

of this cardinal aspect of the sovereignty of God. No

lreremien 28:16

2yestuminster Bible Edition of the Bible, p. 1103.

3lLeslie, Elmer, A., Jeremiah, (New York, Abingdon
Press, 1954), p. 222,

LFJeremiah 27:5,6.
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place for wavering or misinterpretation at this point no
matter what the cost to person or nation. Lofthouse com-
ments, "Victory could be worse than defeat if gained at the

expense of Judah's misunderstanding of God."l

And indeed,
the prophet-advocate of servitude, suffered "the slings
and arrows" of outraged public opinion not as an enemy of
his country, desiring its ruin as vindication of his words,

but as a fervent patriot desiring its truest welfare,

The Prophet under divine compulsion: In conclusion

of this section in which we have tried to show by various
examples how the certainty of the prophet'!s convictions
stood the tests of encounter with the social, pélitical and
religious elements of his day, we glance briefly at one
other field of encounter and conflict within the prophet
himself,

"Why did I come forth from the womb to

see toil agd sorrow, and spend my days

in shame?"

"0 Lord thou has deceived me...

", .ee.@VEeryone mocks nme.

"The VWord of the Lord has become for ne
. a reproach and a derision all day long.

7 will not....speak any more in his nane.
"There is in my heart as it were a burning
fire shut up in my bones._ I am weary with
holding it in, I cannot.”

Here in a single stroke of the artist's is the

pieture of a man caught up in a spiritual contradiction

lLofthouse, W. F., Jeremiah and the New Covenant,
(London: Student Christian Movement, 1925) p. L4k,

2Jeremiah 20:18, 3Jeremiah 20:7f.
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assailed by "foes without" and "“fears within."
The man revolted from his task, He rebelled against

the thing which an irresistable "divinse impulse"l

conpelled
him to perform.

Earlier in the "intimate papers"2 of Jeremiah other
aspects of the man's soul conflict are touched upon. Mir-
rored there in his innernost being are the frustrations and
fears of the nation, the jibes of the mockers, the bitter-
ness of the lonely heart and the cryings of the spirit at
times set loose from its mooring in the heart of God. The
struggle intensifies as the prophet soliloguizes upon the
treachery of Pashur the priest who caused him the discomfort
and shame of a night in stocks and vorse still, what appears
~to be deception on the part of God himself,

*0 Lord, thou hast deceived me....
Thou art stronger than. I,"
Thou hast prevailed...,."

Anger, frustration, shame, and dread climax in ufter
helplessness, At this point sanity returns., "But the Lord
is with me..."u In the context of his current troubles
with the treachery and mockery of his persecutors, hope
and courage rise again on the old promise made in the be~

ginning and still valid,

“They will fight against you
but they shall not prevail....

for I am with you....to deliver you."9
1Calkins, Op. cit.,p. 25, 2Leslie, op. cit., p. 137.
3Jeremiah 2027, uJeremiah 20:11.

5Jeremiah 1:19.
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Faith, and the power to fight back, return. The
cause of the prophet is a cause committed to God. He does
not journey and fight alone. There will be terrible moments
again but in recovering-balance and gaining the victory over
the most subtle of all enemies, the self, the prophet can
confidently s=ing,

"Sing to the Lord, Praise the Lord,
For he has delivered the ljfe of the
needy from the evildoers.”

And who more needy than the prophet himself? Who
more helpless and powerless in the grip of anger and despair?
Who then, better fitted to understand and speak to the needs
of a despairing yet truculent, unrelenting people?

The case for righteousness, fidelity, and truth is
won in the heart of the prophet.

"out of the heart are the issues of life."
"I, the Lord keep reaching the heart..."

The test of certainty is met in the hardest struggle
of all, the battle within.

The evidence before us concerning the prophet's
spiritual stamina, its roots and its viability in the face
of severe testing Jjustify the view that here again, as we
saw a superlor intellectual fibre in the prophet's under-
standing of theology, politics, morals and the human problem
so we see here a forthrightness, a conviction, an assurance
in spiritual things that permeated the man and his writings

and manifestly contributed to their permanency-as.documents

lreremiah 20:13.
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within which & reader of any age may expect to find the

secrets of a living fellowship with God,



CHAPTER IV

GETTING THE MESSAGE ACROSS ~~ DELIVERY
THE QUALITY OF THE PROPHET'S WRITINGS

"Then I saw in my dreams," says Bunyan, '“that the
Interpreter took Christian by the hand; and led him into
& place where there was a fire burning against a wall,
and one standing by it, always casting much water upon it,
to quench it; yet did the fire burn higher and hotter.”
vhen Christian inquired the meaning of this strange sight,
he was led to a place behind the wall, "where he saw a man
with a vessel of o0il in his hand, of the which he did also
continually cast (but secretly) into the fire.“l

Bunyan's allegory which pictures the secret resources
of the Christian 1ife also serves as an eloguent symbol of
the vitality of the spiritual writings and in particular
the work of Jerémiah the prophet.

It is the claim of this essay that there is an eternal
guality in the man and in his writings such that the influ-~
ence he exerted 2600 years ago, persists. A considerable
share of the credit for this may be given to the author's
style of writing. In this chapter we shall display some

;Bunyan, John, The Pilegrim's Progress, Part 1,
(Cambridges Cambridge University Press, 19073, p. 163.
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of the more important characteristics of the prophet's
composition and endeavor to evaluate them from the point
of view that they contribute in grester or lesser measure

to the persistent influence of his work.

I. USES OF THE LAWS OF ARRANGEMENT

We have sought out certain elements in the character
and personality of Jeremiah that contribute to the vitality
of the man. Now we turn to an examination of his work.
Whence cometh its eternal guality, this vitality, this
fire which continues to burn ever "higher and hotter"?

Let us then examine the characteristics of the pro-
phet's composition which contribute to its lasting effective-
ness and vitality.

"Composition means putting several things together,
so as to make one thing out of them; the nature and goodness
of which they all have a share in produciﬁg.“l John Ruskin
goes on to affirm that '"the power of composition in the fine
arts 1s an exclusive attribute of great intellect. The gift
of composition is not given.....to more than one man in a
thousandj in its highest range it does not occur aﬁove three
or four times in a century.“2

Thus although no one can set himself down to compose

lRuskin, John, The Elements of Drawing and Perspective,
Everyman's Library #217, edited by Ernest Rhys, (Londons J.M.
Dent and Sons Limited) (reprinted 1932), p. 1hkl.

27pid., p. 143.
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by a set of rules, (and it is quite certain that the prophet
in particular was not pre-occupied by the rules of good com-
position), yet the product of his hand may be measured by
the yard stick of the essential laws of arrangement and thus
we may be able to appreciate the scope of the prophetic ima-
gination and the power it exercised over his materials.

For practical purposes we shall confine this investi-
gation to one selected unit;lalbeit protracted and concise,
the call of Jeremiah in chapter one. It promises to yleld
a rich harvest of compositional excellence which it is our -
primary concern to illustrate at this stage.

THE ARRANGEMENT OF JEREMIAH, CHAPTER ONE: This seg-
ment entitled "The Call of the Prophet" divides into three
natural parts or "words'" that came to the prophet at this
eruclal time of his life. These three are:

The word concerning his appointment, vv., 4-10,

The word concerning his vision of the
presence of God., vv, 11, 12,

The word concerning hils vision of the
plan and purpose of God., vv, 13~19.

(Writer's note: It is a temptation to include in this seg-
ment one further word, the word of the prophet's commission
to Jerusalem, vv. 2:1-3, but this is perhaps better left as
part of the follc&ing segmentg of "Earliest Recorded Utter-
ances" treating of the root, nature, and scope of Israel's

defection).

5.

+ See Appehdix for further illustrations of Ruskin's
5 laws of arrangement.
Jeremiah 2:l-bsl,




The essential unity of this segment is assured by
the author's skillful use of at least eight of the basie

laws of arrangeuments

The Lsw of Principality: By this law of arrangement
one feature is wmade more important than all the rest and
its importance is emphasized by subordinating all other
features to it.

The dominant characteristic of the segment under con-
sideration is the encounter of God with a man and a man with
God. Conflicet results., The predominance of interchange
between the personal pronouns "I" and "You" keep ever before
us the elements of the struggle. It is as though we sat
at the ring-side watching two contestants matching strength
of wit and body against one another. One feels drawn into
this contest. It calls for total attention. The outcome
is reached by successive thrusts and counterthrusts and
the whole constitutes a single unit whose parts can be dis~
tinguished only by careful observation,

Other laws of arrangement subservient but essential

to the laws of principality contribute to this effect.

Law of Continuity: This is the principle of orderly
succession by which unity is achieved as in the following:

Verse 5¢ I formed yoUs.eos
I knew yoUssese
I consecrated yoUeseooo
I appointed yoWescso
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and again Verse 7: I sei@ yOUsoaese

I command yoUcsoe..

I am with yoUsaee.
or again in a succession of infinitives:

Verse 10: to pluck up and to break down
to destroy and to overthrow
to build and to plant

or again in a succession of similes
Verse 18a: I will make you this day
. fortified city
an iron pillar
bronze walls,
and again in a succession following the adverb against:
Verse 18b: against the whole land
against the kings of Judah
against its princes

against its priests
against the people of the land

Law of Repetition: By this mode of expressing unity
certain parts imitate or repeat one another. For example
‘the entire segment is tied together with the conjunction
"for" meaning "because" as the following:

Verse 7: for to all to whom I send you, you shall...
Verse 8: for I am with you to deliver you...

Verse 12: for I am watching over my word...

Verse 15¢: for I am calling all the tribes...

Verse 193 for I am with you...

Within this pattern binding it together and already
illustrated in vv. 8 and 19 runs the basic theme of the
invineibllity of God., His resources are unfailing. Hefe
is the "hidden kinship"l the which is rooted in God and
which may be counted upon to endure because it depends not

upon man's fickle desire but God's unflagging affection.

lDtto, op. eit.s po 11,
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The Law of Contrast: Comparison andé contrast is
here made to serve the cause of unity. The conjunction
"but" is the clue, as in the following:

vv. 6,7¢ Then] said, "“Ah, Lord God! Behold,
I 8o not know how to speak, fo
I am only a youth." :

But the Lord said to me, “Do not

PRI S | O——. ST DR

say 'I am only a youth!...."

and again vv, 16b, 17a: *,,..they have burned incense
to other gods, and worshipped the
works of their own hands.
But you, giréd up your loins; arise,
and say to them everything that I
command you."

alsos v. 19t "They will fight against you but
they shall not prevail against you..."

and agaln in inverted comparison using the conjunction
"lest® as in v, i7bs "Do not be dismayed by them, lest I

dismay you before them."

Ihe Iaw of Radiation: "The most simple and perfect
connection of lines,'" Ruskin says, "is by radiationj that
is, by their all springing from one point or closing towards
it: the boughs of trees, though they intersect and play
amongst each other irregularly, indicate by their general
tendency their origin from one root...,"l

The pronoun “I' occurs 16 times with reference to

the Lord in this brief segument. From this Yroot" there

lﬁuskin, op. cit., p. 162,



radiates the lines of enﬁreaty; command, promise, and threat
to the next most central figure, the prophet; to the whole
land and thence in a descending order to the kinge, princes,
priests, and people.

Each pronoun is connected with a personal verb in
the active voice. This is a concentrated description of
the activity of God in the past, present, and future, The
power of expression radiastes from a single source, penetrat-
ing deeply into every level of society.

Ruskin further says: "This law of radiation,..en-
forcing unison of action in arising from, or proceeding to,
some given point, is perhaps, of all principles of composi-
tion, the most influential in producing the beauty of groups
of form"l -~ and their expressive power.

Radiation in another pattern is also exampled here.
The pronoun "I" indicates the connection of lines springing
from one point; and the pronoun "You" calls attention to
the reverse process, the closing towards one polint of all
the lines in the design;

In spite of the almost monotonous recurrence of the
pronoun Yyou" (16 times in the accusative, 6 in the nomins=-
tive) the effect is one of harmony and concentration., One's
attention is fixed upon the wain subject -- the young prophet;
and not allowed to wander. Clearly the resource or root of
this intimate concern is God but the object is Jeremiah and
this would seem to be the principal effect that it is the

authort's intention to create,

l;bid., p. 170.



The Law of Curvature: "In literature." says Kuist,

"this law is known as climax. Good narrative must Jead
from a lesser to a higher...point of interest, in order
to reveal an aunthort's intention. This may be done by pro-
ceeding fronm cause to effect or from effect to cause."

The climex of this vigorous segment that treats of
the prophet's call and commission is found in verses 18
and 19, "And behold I make you this day a fortified city,
an iron pillar, and bronze walls, against the whole land,
againest the kings of Judah, its princes, its priests, and
the people of the land., They will fight against you but
they shall not prevail azainst you, for I am with you,
says the Lord, to deliver you,"

The preposition "against" occurs 5 times and is
implied twice more. At the highest level of opposition
God's man may expect to know the deepest assurance that
he does not travel alone,

This is the supreme monment in the calling of the
prophet to his vocation as the "mouth-piece" of God.
Chosen, commissioned, counselled, challenged, he is fin-
2lly commanded to speak and given the character of the
"fortified city", the "iron pillar" and the "bronze wall"
to face the opposition. From the lesser to the greater,
to the highest point of interest, the law of curvature

brings out what is the author's intention to reveil,

1
Kuilst, Howard Tillman, These Words Upon Thy Heart,
(Richmond, Virginia: John Knox Press, 1947), D. OH.
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The symbols of security amid peril; strength under stressg
and resistance to shock are the markers of the characters

of the man God has picked to speak his word for him,

The Iaw of Interchange: Much akin to the law of

L

£

contrast, this law "enforces the unity of opposite things,
by giving to each a portion of the character of the other."

Juxtaposition of the two visions, the almond branch
(verse 11) suggesting absence of zcetivity, and the boliling
pot (verse 13) suggesting activity of the most vigorous
kind, achieves the double effect of heightened interest
and deepened significance. The two articles, the twig and
the pot are not intended allegorically but taken together
have the curious effect of commenting upon each other.

Again unity is effected in verse 10 by the placing
side by side in the definition of the prophet's task, the
corollary but opposite : responsibilities of "plucking

up" and "planting”; of "destroying® and "building".

The Laws of Consistency and Harmony: ".....not

so much laws of composition as laws of truth....tests by
which the unity of 2 composition may be 3udge6,"l Has the
work balance and proportion? Has the dlsplay of opposites
been subdued so as to preserve the power of unity and sym-
pathy? What power-giving qualities have been emphasigzed

in the organization of the material?

l1pig., p. 86.
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As Ruskin has pointed out, "while contrast exhibits
the characters of things, it very often neutralizes or
paralyses their power.....it is unity and sympathy which
employ them, concentrating the powsr of several into a mass."l

Consistency contributes vitality and strength to a
work of art. Balance and proportion lend a sense of cone-
{idence, This is the contribution of the sustained dialogue,
in chapter one. The effect is heightened in the repetition
of the phrase, "And the word of the Lord came to me, saying
eeso' which in each case introduces a new phase of the dia-
logue., The connective word "“then" (four occurrences) aids
in the linking together of the parts. DBold colors are used
in verses 18 and 19 to paint in the characteristics of the
man God has chosen but these are in harmony with the deep
shades that weve used to depict the threat from the north,
the boiling cauldron,

We have now concluded a brief but éomewhat micro~-
scoplic viewing of the'use which the author of the writings
of Jeremiah has made of the laws of arrangement as they
apply to chapter one.

It i1s clear that although Ruskin's rules were not
likely in his wmind when he wrote these lines, nevertheless

the product of his hand stands the tests for sound composition.

Ruskin, op. eit., p. 180, 181.
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Hidden though the principles may be, nevertheless the out-
come as a piece of competent arrangement has a lasting and
a power-giving guality. This quality derives from the fact
that the author has succeeded in enfolding the audience in
what he is attempting to express. We are made to see and
feel as well a¢ hear what he is trying to say, This is
the influence of form which 1s the author's ability to im-
part., TForm is the key to intelligent understandings; but
it also makes & Gefinite claim upon the reader. "It not
only portrays life, it requires life."l It is the instru-~
ment by which the vitality of the "Word" is released, and

the serious reader who offers himself as & willing partici-

pant is captured and compelled to respond.

II. USES OF A VARIETY OF METHODS

"Symbols make up the language through vhich God dis-
closes himeelf to mal.“z

We come at thls point to a study of the methods
employed by the prophet to communicate his nessage. First
of all to list several of the more important ones, then to
demonstrate thelr use and finally to draw some conclusions
regarding the elements of genius revealed in the choice and

application of these methods, "God", says Dr. Dillistone,

lguist, op. cit., p. 108.

ZSherrill, Lewis J,, The Gift of Power, (Hew York:
MaCMillan’ 1955)’ po 123“'12)‘5‘0
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"has used the images of the words of the human scene, the
names and proclamations of the history, events, and natural
phenomena to express himself and man also uses the same

1
medlia to tell what he has seen and heard."

The pictorial method: that is, the use of zimile

and metaphor In the creation of thumb-nail sketches,

The slogan method: that is, the repeated use of

meaningful, well-chosen phrases.

The historical reference methdd;‘ that is, through
the use of famous names of places to éall to mind memorable
events of the past.

The object~lesson method, or ﬁvmbélic article method:s

The keynote expression methods 'that is, the use
and repetition of meaningful words.

i
i

The svmbollic drama method:

The rhetorical guestion method{ 

Now to the demonstration of the use qﬁ"each of these methodss

The Qictarial method: '"The basic elemnents of all
2

communication sre the image and the vora "

Although many of the writers of the time of Jeremlah -
freely used simlle and metaphor to g*ve life and relevance
to their utterances, Jeremizh biﬂ"elf is the peer in the

range and variety of his choice, %e calls freguently upon

\

"\

Iniliistone, F. W., Lhriﬂtirnltv and Communication,
(London: Collins, 1956), p. 59.

2Ibid., p. 26.
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the wide world of nature but intersperses with references
from the intimacies of the home and the family. The life

of the city rises in contrast to the 1life of the country,
the bronze walls in contrast to the open stretches of hill
and vale. Other sketches arise from the courtroom and the
smelter; still others from the lush green of the well-watered
valley and the parched desert sands. The sounds and events
of war are pictured in staccato phrases; the funeral lament,
the festive board; the breathless runner and the skillful
archer, the animal kingdom; the birds, the sea, the parching
sun, the deep darkness of the night.

The genius of Jeremiah is not merely in the variety
of his choice of illustration. It is more especially the
fact that he seemed to have eyes that saw things in two
dimensions. He looked at a branch of the almond tree
just breaking into bud. He saw in that simple thing the
purpose and plan of God. He looked at a pot boiling on
the fire®, he thought of the scalding contents spilling
out and by this saw the fate in store for Israel, He
stood in the vineyard surveying the wild vines twindhg-
around and choking the pure, choice cultivated plants3
He saw the withering of Israel's love and devotion, choked
by disaffection. He went to the hills and saw the wild
ass sniffing the windn. It presented a picture to him

of Israel's lust for new gods. While there he saw a lion

lieremiah 1:11. 2Jeremiah 1:13.
3Jeremiah 2:21. YTeremiah 2:24%.
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creeping from thicket to thicket, advancing on its unsus-
pecting preyl, He saw again the threat to Israel's safety
in the shape of the lion that purposes to kill. And he
saw Israel as the prey, unsuspecting, unprepared.

L>>Looking upon the stale bracklsh wafer in one of
the city cisterns, there came to him a recollection of
the splashing fountains of the‘countryz. The contrast was
so vivid to a country-born man. He saw the inexplicable
folly of the people of Israel who preferred the stale water
of the broken cistern to the fresh sweet water of the fountain,
He asked, "Has a nation changed its gods, even though they
are no gods?"3 and cried, "my people have changed their
glory for that which does not profit."u

He went into the city and saw a man hurrying fronm
one to another apparently in search of someone. If seemed
to him that it might be he himself hunting someone who "does
justice and seeks truth"? Or again as he ﬁélked in the
vineyard in the time of the harvest he saw a man making a
final check of the vines, running his hands carefully undef
the leaves to discover if by chance some of the ripe fruit
had been overlooked., He saw the picturé of the Lord.,"glean-
ing the remnant"6 carefully seeking out any who might havé
remained faithful,

On another occasion he came to a crossroads as he

1Jeremiah 8:7. 2Jeremiah 2:13. - ~3Jeremiah 2311,

LPJeremiah 2:11., SJeremiah 5:1. 6Jeremiah 6:9,
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journeyed. There a stranger was ingquiring the best route
into the city and Jeremiah saw a sudden snapshot of himself
standing by the crossroads directing the people into the
"good way“l. All too few however bothered to ask. It is

a picture of the one who cared to be of assistance being
passed by.

Another day he went to the smelter. There he found
at his work, the assayer, the tester of the metal, the one
who determines when the refining process is complete. Again
the prophet saw himself at work, the one who tecsts the peo-
ple, the "assayer" of their ways“z.

The scarecrow that stood mutely in his garden spoke
to him of the idols of Israel. '"They are like scarecrows
in a cucumber field", he thought, "they cannot speak...
they cannot walk....they cannot do evil, neither is it
in them to do good.“3

A visit'to the engravers showed him that Judah's
wickedness could never be erased. He watched the man
chipping the letters into the stone with an ircen chisel
and he saw the deeply cut inscription of the sin of Judah
etched on her stony heart with a "pen of iron"u.

He sat by a brook in the shade of a spreading tree.

Rejoicing in the coolness he remembered the parched shrubs

lrerenian 6:16. 2Jeremiah 6327, 3Jeremiah 10:9,
hJeremaih 17:1.
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of the desert from whence he had come. It seemed to him a
vivid picture of the contrast between a man who '"trusts in
man® and another "whose trust is the Lord."

On a visit to the house of the potter he saw him
shaping and reshaping the clay into a vessel of value. He
saw in the hand of the potter the hand of the Lord shaping
and reshaping the destiny of Israel "as it seemed good to
the potter to do."2

He lay at table and as he was about to take his cup
from his servant's outstretched hand, he saw it suddenly as
the cup "of the wine of wrath”3 which Israel and her nelghbors
would be obliged to take from the hand of the Lord and drink
to their destruction,

Journeying in the country he noted the signposts,

"the guideposts"br with indications of the direction and how
far to the neighboring towns., They show the traveller his
way out and also his way back., To the prophet they spoke

a message concerning the way back to the people of Israel.

He appealed to them, "Set up waymarks for yourself, make
yourself guideposts; consider well the highway, the road

by which you went, Return, O virgin Israel, return to

these your cities."5

As the prophet took part one afterncon in the
covenant making process of the law, as he bound himself

as one of the parties to the agreement he saw in a moment

lJeremiah 17:5,7. 2Jeremiah 18:4) 3Jeremian 25:15.
%Jeremiah 31:21. 5Jeremiah 31:21.



- 103 -

of supreme insight the Lord making a new covenant with his
people. There would be no signing and sealing of parchment
in this new agreement for the Lord said, "I will put my law
within them, and I will write it upon their hearts, and I
will be their God and they shall be my people.“l

These illustrations of the pictorial method emphasize
first, the variety of the prophet's choice, and second, the
ability of the prophet to see ordinary things with an ima-
ginative eye. That is to sy, he related immedlately what
he saw with what he was thinking and so when the Lord asked
him, Jeremiah, what do you see? he understood the implication
of the question and went for the truth hidden beneath the
surface, |

In a considerable measure the prophet has made it
possible for the reader of his work to follow him and so
to apprehend the truth he is at pains to present. In other
words his pictorial illustration serves as a visual aid to
the apprehension of the message. The word and the image
are welded together. It is in this that another aspect

of his communicative genius resides,

The slogan method: "Symbols are a means of discourse
wherever men communicate with one another." The word "Slogan"
has its root in the Gaelic sluagh-ghairm (from sluagh - arnmy

+ ghairm, call) army-call, i.e., the war cry, or gathering

Lyeremiah 33:33.
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word of a Highland Clan in Scotland. Modern usage -- catch=-
WO?d.l

"Return and dwell" falls most naturally into the
classification of a rallying ery, a summons to the gathering
in of the clan. Here we have a whole philosophy in a single
phrase, the doctrine of penitence and permanence expressed
in & simple, bidding phrase "return and dwell."

The wordr¥ireturn® and its near relatives occur thirty-
six times. The general theme of the "return" of Israel is
one of the greatest themes of the prophet.

Some variety is noted in the use of the word "return"g;'
In chapter 3:l-4:l a collection of references appears al-
most as if the material had been gathered into one place
on account of the recurrence of the word "return'. At any
rate several different meanings appear.

As in 3:1la the husband's return to his wife
is indicated and the return of Israel to
her God is implied in 3:1b, 7, 10, 12, 1lk4a,
225 431,

As in 3:6, 8, 11, 12, 3:14a the meaning is
that of faithless or backsliding.

As in 3:1%, 18, the reference is to return
from exile., Some say that in this case the
editor had misunderstood the meaning of the
word as used in the previous verses,

In any event the word "return" implies the necessity,

possibility, and urgency of a true coming back to God. 1In

lyebster's New Collegiate Dictionary, p. 937.

2Ref. Exegesls, James Philip Hyatt, Interpreter's
Bible, Vgl. V., (New York, Nashville, Abingdon Press, 1956),
P 23¢
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Israel's case the contrast is sharply drawn between a
pretended repentance and a true return to God,

"If you return, O Israel, says the Lord,
to me you shall return.

*If you remove your abominations from my
presence, and do not waver, and if you
swear, fAs the Lord lives,' in truth,

in justice and in uprightness, then nations
shall bless themselves in him, and in hinm
shall they glory."1l

The prophet has indicated the nature of a true return
to God. It is nothing facile or superficial, It is something
that demands full cooperation of the mind, the heart, and
the will of the individual to obey and serve,

Truth, justice, uprightness, these are the elements
of the reformed state. These are moreover the fibres of a
strong nation and with which a community can be established
to endure and persevere,

Perseverance, preservation of the national identity,
permanence, a dwelling place forever, these were the important
issues that came to focus in the prophet's mind as he stood
at time's crossroads and surveyed a hundred years of Israel's.
history.2

Looking back twenty-three years to the thirteenth
year of Josish, looking ahead for seventy years to the re-
turn of the exiled captives, what hope was there for Israel
as the wards of Nebuchadnezzar, the victor at Carchemish,

and the Babylonian ruler of the world, except in a right

lJeremiah 4:11-2,
2Jeremiah 25.
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relation to God. To this the prophet called his people to
return, For this is the root of true nationalism.

"Turn now, everyone of you from his evil

way and wrong doings, and dwell upon the

land which the Lord has given to you and

your fathers from of old and for everj; do
not go after other gods to serve and vor-
ship thenm or provokelme to anger with the
work of your hands."

"Turnqnow;;..and dwell.,..." The philosophy of a
nation right wit% de and right within itself is implied in
the phrase. Penﬁﬁénce is the condition for permenence. It
was the ?ime forjthis nessage but it fell on unwilling ears.

"Yef you have notzlistened to me,
says the Lord..." .

%@ecause you have not obeyed my wordg,
behold, I will gend for...Nebuchadnezzar...
my servant...."

mi will utterly desizroy...."}+
"This whole land shall become a ruin
and a waste and these nations shall
serveft?e king of Babylon seventy
years.®
"God in hisﬁﬁry" is the theme of his perspective shot
as the prophet suﬁvéys the past and the future. Both are
dismal, the formé%fbecause God's children persisted in their
refusal to 1istéﬁ; the latter because God who 1s truth and
justice and up%ﬁghtness, shall persist in punishing his
foolish, hegdsfrong‘children.
"Re;ﬁrn;and?dwell“ the rallying cry of the prophet

1

to his pgéple, the;@asis for a sound national spirit is

A}

135remiah 25%5,6. . 2Jeremiah 25:7.

3Jeremiah 2518,9. “Jeremiah 25:9b.

5TA‘.nm4 A Al



the answer to the peril within and the peril without --
but it is ignored.

Repeatedly the cry is rsaised. Deep penetration 1s
here to the heart of the issue between people and God. The
prophet's genius is demonstrated in this: A penetrating
analysis is made of a critical situation; a relevant solu-
tion is proposed in simple, clear, challeaging terms; a
faith in the initiative of God 1s implied; a condition is
laid down and a consequence is pointed out -- in two words:

return and dwell.

he historical reference method: Memory and emotion

are two essential arches of the communication bridge. The
prophet makes use of these elements in calling to mind and
flavoring his speech with references to names and places
well known and deeply stirring to the national conscience.

The name of Tophet for example, "A word of doubtful
origin, disputed etymology, rare occurence, and somevhat uncertai:
meaning,"l nevertheless a word (a2 place name) with power to
stir the memories and emotions of the people. Buch is its
significance from the stand point of communication.

The term is found in II Kings 23:10; Job 17:63 Isailah
30:33; and in Jeremiah 7:31, 32; 19:6, 11, 12, 13, 14, which
would indicate a special interest on the part of the prophet
in emphasizing this word.

In 1ts context attention is drawn to the nature of

l5a1mond, 8.D.F., "Tophet", Dictiouary of the Bible,
Vol., IV., (ed., James Hasting, New York: Charles Scribner's

Sons, 1911), p. 797.



- 108 -

evil which Israel has engaged in, the defilement of the
house of God, The name "Topheth" calls to mind at once the
deeds done in that place, acts of worship but worship of
Molech not the worship of God.

From the place he stood that day in the teample gate
it is possible that the prophet pointed across the valley
to the south and west to the place where stood the high
altars of Molech and the scene of sacrifice where children
were forced to pass through the fire of Molech.

At another time standing in the actual place of sacri-
fice, Jeremiah took in his hands the potters earthern flask
and smashed it to the ground -~ in token of the future fate
of the people and the city, "broken so that it can never be
mended.“l Thus declared he, the place which had witnessed
their wickedness would also witness their punishment.

"Behold the days are coming, says the Lord, when it
will no more be called Topheth or the valley of the son of
Hinnon, but the valley of Slaughter;..."2 Destruction so
complete is to come that Topheth shall be filled with dead
bodies "till there be no place."

From the various conjectures as to the etymology of
the tern Salmond3 distinguishes two reasonable explanationss
a., From the Arabic meaning “to spit out" and "so to regard

with contempt or loathing." The idea in this respect is

-lJeremiah 19:11. 2Jeremiah 7:32,

35almond, S.D.F, "Tophet", Dictionary of the Bible,
_Q.E. C;‘t. VOlQ Wo, po 7990
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that of a "place of abhorrence," "place of abomination",
b. From the Hebrew root designating the'notion of burning,"
i.e. %a place of burning." Some think this refers "to the
disposal of the dead" (not too commen in Hebrew practice)
while others think it refers to "the burning of human sacri-
fices, as 1in the worship of Molech.®

Legend and Semlitic history combine to indicate that
Topheth was a "place of fire", a "deep pit dug in the valley
of Hinnom for the purpose of burning the victims of sacrifice"
-~ g glowing furnace (Ewald) in the valley," a place of
horror dedicated to the‘worship of an idol -- "the valley
of Slaughter."l

We can now appreciate a little better what effect
the mention of this place must héve had upon the prophet's
audience, many of whom had undoubtedly participated in the
slaughter and burning of vietims, even children, in the
worship of Molech, and who could clearly remember the horror
and frenzy of the occasion. What feelings would have been
stirred for example in the breasts of those who had contri-
buted members of thelr family, even their children to these
awful rites. It is incontestable that the prophetlc reference
to Topheth made a profound impression upon his hearers as
he sought to make clear to them the certainty of God's wrath
because of the evil done in his sight and the extent of judg-~
ment that was to be their due until Topheth the place already

known and remembered for the frightful deeds done there should

lJeremiah 7332,
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have added to its fame the distinction of the name of the
Valley of Slaughter. There the dead would be laid out in
the open for the lack of a place to bury them, "the dead
bodies of this people will be food for the birds of the air,
and for the beasts of the earthj; %nd none will frighten
them away.“l

Thus we have a glimpse of the prophet's genius as
he dips into the rich fields of emotion and memory simply
by making reference to a place of historiecal renown. Hence
another instrument is added to the repertoire of skillful
devices employed by this master in the art of communication.

In contrast to Topheth, a place name of ill repute,
as a second example we take the name of Shilohg, another
place name, but of the opposite distinction. Shiloh was
the principal Israelite sanctuary throughout the period
of the Judges,3 "all the time that the house of God was in
Shiloh" till the age of Samuel.*

Pilgrimages were made to Shiloh (the pilgrimage of
Ingathering)?and others. Religious festivals were held
there very early in Israel's religious development. Judges

- 19-21 recounts the annual "pillgrimage of Jahweh" to Shilch

and how the maidens came out to dance in the choruses., On

1Jeremiah 7:33. 2Jeremiah 7:12,1k; 2636,9.
3cf Judges 18:31.
“Driver, S.R., "Shiloh", Dictionary of the Bible,

Vol. (ed., James Hasting, New Yorks Charles Scribner's
Sons, 1911), p. 499.
5DaViS John D., Gehman, Henry S., The Westminster

Dictionary of the Bible, (Philadelphia. The Westminster Press,
19 ;p-5-5’7
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one ocecasion the Benjamites hid in the vinéyards, they
captured them and carried thenm off as wives.. The ark of
ﬁhe covenant was kept at Shiloh and to it pilgrimages were
- made at various seasons of the year, for purposes of sacri-
fice, The ark was not kept in a tent or a portable struct-
ure while at Shiloh, but in a permanent abode, a fixed
structure, a temple complete with door-posts, doorsg, ete.
The word Shiloh denotes "tranquility",l "The most
noticeable feature in the natural situation of Seilun (modern
name) is its seclusion."2 It is located about ten miles
north-northeast of Bethel. Bare, high hills of grey lime-
stone shut it in on the east and north with a deep valley
between, also on the north. A few fig trees dot the hill-
side. On the south only does it open on to a plain.
Whatever tranquility may have d@erived from the se-
cluded location in the lee of the limestone mountains, dis-
aster eventually destroyed it, It was utterly devastated
by an invasion of the Philistines (probably) and the ark
of the covenant was removed. "The recollection of this dis=-
aster was so vividly impressed upon the pecple's memory
that long afterwards Jeremish could refer to it as a token
of what Jahweh might do to his temple in Jerusalem."3
"When I spoke to you.....you did not listen. When I called

you, you did not answer therefore I will do to the house

lDriver "Shiloh", Hasting's Dictionary of the

2 1p14.
31bid., p. 500.
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which 18 called by my name and in which you trust, and to
the place which I gave you and to your fathers, as I did
to Shilch."l

Reaching back into the early religious history of
Israel the prophet seeks to impress upon his hearers the
reality of the possibility of a re-enactment of the anecient
scene, Again, only the name is mentioned but to the people
brought up in the tradition it is sufficient to carry great
weight, All be it they did not heed the prophet's warning
but it can be confidently affirmed that here is further
evidence of the prophet's communicative genius as by the
use of the name of "tranguility that was changed to disaster"
he seeks to enlist the aid of the meumorieeg of his hearers
and their reverence for tradition, in getting his message

over to them and into their minds and hearts,

The Object~Lesson Method or Symbolic Article: "There

is no surer way to bring the truth home...than by effective
illustration."2

Among the prophet's extensive collection of illus-
trations we find a number of articles which offer themselves
for special consideration as having what Luther Welgle refers
to as a "sense and a fact value."> An object, a thing of

wood, brick, stone, or clay speaks in its own right as a

lreremian 7:13,1k.
ZWeigle, Luther A., The Pupil and the Teacher, Book II, .

————

(Philadelphias The Lutheran Publication Society, 1909), p. 156.
31p1a, p. 165.
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fact and as having a part in the round of daily experiefnce,
but it may alsgc convey as well an ideal, a deeper and more
significant meaning, according to the intention of the
interpreter, Thus the bridge is made from the world of
the actual into the realm of the spirit.

From among the many possibilities, let us see what
the prophetic choice of the clay, the pen,; the snow, the
figs, and the cup, the fire and the hammer offers in terms
of a demonstration of his genius for communicating his
message.

"Behold, 1like the ¢lay in the potter's
hand, so are you in my hand, O house of
Israel,....Can I EOt do with you as this

potter has done?"

"Phe sin of gudah is written with a pen
of iron...." :

"Does the s%ow of Lebanon leave the crags
of Sirion?"

"What do you see, Jeremiah?

I said, Figs, the good figs very good,

and the bad figs yery bad, so bad they
cannot be eaten."t

‘"Take from my hand this gcup of the wine

of wrath..." 6
"So I took the cup from the Lord's hand,.."

"Is not my word like fire....and like a _
hammer which breaks the rock in pieces?"/

There are at least three things that mark a good
illustration: Simplicity, Lucidity, and Aptness, that is

to~-the-pointness. The same three characteristies mark a

1Jeremiah 18:6. 2Jefemiah 17:1. 3Jeremiah 18: 1k,
uJeremiah 2433, SJeremiah 25315, 6Jeremiah 25:17.
7Jeremiah 23:29,
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good object for an object lesson., It should be clear,
concrete and concise if it is to do good work in casting
the light of the known upon the unknown; in building the
bridge from the practical to the philosophical or spiritual
with the concrete and the familiar.

It is hardly necessary at this point to do more than
list the articles that the prophet has chosen as symbols
of deeper truth. His wrltings are amply supplied with
them but we call attention to these few:

The ¢lay in the hands of the potter. This is a
splendid exauple of the object that has both a "sense"
and a "fact" value, Everyone knew at first hand the work
of the potter and the material he used. The implications
of this incident are three: The sovereigaty of God, the
dependance of man and the purposefulness of existence,

As the potter shapes and re-shapes the clay to suit his
purpose, so God moulds and re-moulds life to suit his plan,
As the potter, so God, He may choose to break down and
destroy in order at a later time to build up ~- but with
purpose not out of caprice or as a result of willful care-
lessness,

As the clay in the potter's hand so man furthermore
in the hand of God, dependant and depending, subject to
the Maker's plan -- essentially pliable and as 1t were,
willing, this is the role of man ~- obedience and faith.

As the final product in the potter's hand, so the
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purposeful working out of God's plan according to and in
harmony with the conditions imposed from the beginning of
time and shaped by circumstance to divinely appointed ends.
Thus the role of God is seen in the produects of his hand,
Here then is seen the genius of the prophet in using
the symbol of the c¢lay to interpret and illuminate the es-
sential relationship that must exist and be understood between
God and man if man's life is to have any significant meaning
whatever. Existence 1is rooted in this relationship of obedi-
ence and purpose and the events of today can only be under-
stood in terms of the experience of yesterday and the ex~

pectation or the promise of tomorrow,

The Pen of iron with which the sin of Judah is written.
Again a sound choice of a simple, concrete, instrument to
epitomize an idea of "foreverness", The thought duplicates
itself in the idea of "engraven by a point of diamond" on
the hearts of the people. As though theilr hearts were
slates of stone on which their indictment had been inscribed
in a manner none could erase. The notion of eternalness is
here coupled with the idea of the inevitable and the inescap-
able. This is the introduction to the section that deals
with the root cause of man's disaffection ~~ the uncommitted
heart, the unstable will, the wandering thought, the base
desire, that is not God inspired nor God directed. There
comes a time when effect must answer to cause. The pen of

iron has written it -~ Judah must face the penalty. What
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is so written cannot be erased nor ignored nor disdained.
There 1s something so final about a written, an engraved
document, This is the mood and the meaning of the object

lesson on the “pen of iron".

The Snow on the peaks of Sirion -~ the symbol of
perpetuity -- a thing familiar to the eye of every inhabi-
tant of the region, an object of admiration and remark,
concrete evidence of permanence, something to be relied
upon as a source of essential waters, The synmbol of the
snow epitomizes the dependableness of God. Further reading
of the passage brings us to the shocking realizationl that
he may be depended upon to carry out his judgments as well
as his plans for good.

“Like the east wind I will scatter them
before the enemy."

"Imwill show them my back, not my face
in the day of their calamity."

The Figs, some good, some bad, very bad. The pro-
phet is his own commentator in this instance, The good
figs represent the exiles from Judah; the bad figs, the
rotten ones, represent the remnant who remained in Jerusalem,
Zedekiah the king and the princes, those who made truck with
Egypt placing their confidence in political alliance.

2 This is a vision in which the prophet is asked to
tell what he sees in the two baskets sitting at the temple
entrance. His sight is of two dimensions, the object, the

lreremiah 18:17.
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figs, and the ideal they symbolize. Again the power of this
lesson lies in its simplicity and directness. The familiar
calls attention to the unfamiliar, the known to the unknown.,
It is difficult to see how the defection of the people could
still after so many allusions, be unacknowledged but it 1s
evident that the best efforts of the prophet had had little
positive effect. Nevertheless their reactions1 are evidence
that the prophet at this and on other occaslions made his
point clear.

Thus with some certainty the genius of the prophet
may be confirmed in that he chose to phrase the essentials
of his understanding of history and the implications of the
events of his time in terms of the most common of articles,

and the most despised when in a rotten condition -~ figs.

The Cup of the wine of wrath. The cup as a symbol
of blessing2 and conversely as a symbol of wrath3 is fre~
guently found in 0ld Testament literature., On the one hand
the "cup" stands for good fortune, man being thought of as
recelving it from the hand of God as a guest receives the
wine~cup from the hand of the host. On the other hand the
*cup" stands for bitter fortune generally considered to be
the desserts of the wicked.

This is the boldest figure,h the cup of the wine of
wrath and it symbolizes the awful punitive wrath of God

Lreremian 26. 2psalms 16355 2335, and others.,

3Jeremiah 49:12; 51:7 Ezekiel 23:33, Isaiah 51:17-22.
Lamentations %321, Pslams 11 t63 75:8

L’Othears up of s%lvation° Pgalm 11
cup essi ngs I Corinth
cup of eonsoTaFions E)

B O

s JTorem
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which the wicked, l.e. the Israelites and their heathen
neighbors must receive from the hand of God and drink to

the last dregs. Thus the cup of furyl; the cup of trembling

or staggeringgg horror and desolation3; the cup of reelingu
symbolize and graphically portray the lot of the nations
who have conme under Jjudgment,

"Drink, be drunk and vomit, fall and

rise no more...."

You must drink....thus says the Lord

of Hosts...."

The symbolism of the cup of fury 1s advanced in
the aet of drinking and the consequences thereof. This
is the figure of the progress of judgment and it cannot
be availed or arrested, or escaped. "You must drink, says
the Lord." The divine imperative is portrayed in the sym-
bol of the cup.

In a word the fate of the wicked is summarized and
brought graphically to their attention, while at the same
time the character of God is defined in terms of the loglecal
imperative, the gradual but inevitable triumph of justice.

This is a great deal to say in one word. Such is the genilus

of the master craftsman.

The fire and the hammer. "Is not my word like fire
(which burns)....and like a hammer which breaks..." It is

the special effect of these two objects that is of special

lreremianh 25:15¢f. 2Tsaiah 51:17f. SEzekiel 23:32f.
4Zechariah 12:2. 5Jeremiah 25:27-28,
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interest. The reference is to the effect of the Word of
God as compared to the vaporous dreanms of the false prophets.
As fire consumes and a hamumer-blow has the capacity to smash,
go things may be counted upon to happen when the true word
of God is spoken. The ideas of certainty and completeness
are present. The word of God 1s exceedlingly powerful and
utterly competent to accomplish his ends.

To all the ancient traditions and tried truths, the
true prophet opposes the word of the living God, a word
able to act in the context of present needs. As fire is
known by its consuming power; as the hammer is known by
its breaking power; so the true vword of the Lord is recog-
nized as it issues from the lips of his "mouth". The true
prophet is tested by the effect of the word he speaks.

Familiarity with the function of the hammer serves
to clarify people's understanding of the distinction be-
tween the true and the false prophet.

“The hammer is probably the most ancient of all tools.l
Many and varied were the hammers used by workers in stone
among the Israelites, A great variety of handicrafts re-
quired an equal variety of hammers, each with a different
name, Thus the suggestion that the true word of the Lord
should be like a hammer blow undoubtedly struck a familiar

chord in many wminds.

lCarslaw, W., "Hammer", Hasting's Dictlonary of the

Bible, op. ¢it. Vol. II, p. 291.
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Similarly the idea of fire, one of man's oldest
companions, (used so often in the Scripture that exhaustive
classification is impossible)i gtruck a real and familiar
note in reference to its all-consuming power. Undoubtedly
many heard those words who had watched in sorrow and grief
as their hoﬁses and/or their wheatfields dissolved into
smoke and ash., Personal experience of its consuming power
surely helped them to appreciate the effect of the prophet's
allusion.

In concluding this section on the object~lesson method,
it 1s worthy of remark that simple, common articles of every-
'day experience have been freighted with profound meaning.
This 1s again the mark of true genius in the task of getting
a message across to others. The Word communicated in these
familiar terms avails itself of the bridges of recollection,
of present acqualntance and future contact for as long as
people continue to meet and use these objects. Such well
known, frequently encountered objects serve as reference
points for the hearer and are the pegs upon which memory

hangs the products of refllection.

Keynote Expression Method: The word Ykeynote" by
definition in wiiting and speaking refers to the fundamental
fact or idea. It would appear that certain words have been
employed with deliberate purpose by the author of the book

of Jeremiah to draw attention to and place repeated emphasis

lPatrick, James,, "Fire", Ibid., Vol, II. p. 9.
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upon certain fundamental facts or ideas. It is intended
now to examine a few selections of these expressions.
Some purely descriptive words call attention to themselves
by the frequency of their occurrence. Thnis is true of the
word "heart" which occurs approximately fifty times in the
fifty-two chapters of the book of Jeremiah.

This investigation is of wvalue to us in forming an
idea of the prophet's communicative abllity because if,
as Gustaf Wingren says, "Words are the feet upon which
Christ walks when he approaches us and seeks to enter our

lives,"l

so words and especially keynote expressions are
the instruments of the art of communication which the pro-
phet utilizes to effect "entry" into the minds of his con-
temporaries.

Other words such as glory, Jjudgment, covenant, burden,
occur less frequently but belong in this category of keynote
expressions under the heading of deseriptive nouns,

Verbs however also serve as keynote expressions.

They simply action and involve the emotions of the partici-
pants in the story as well as thé reader, The word "listen"
belongs in this class of verb.

The discussion of keynoté expressions wili be limited

to these two words. They represent many others that could

also qualify for inclusion but for which space does not permit.

1Wingren, Gustaf, "Preaching: a Study of its Basic
Character, quoted in Theology Today, Vol. VIII, No. 3,
(October, 1951), p. 357.
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We proceed then to the meaning, the use of the word
and an evaluation of it as a commuanicative instrument,

Ihe expression: "Heart,* In its meaning, broadly speak=-

ing the word heart" includes those aspects of man's inner
nature which have to dc with the mind, the will and the
intentions. To speak of the heart of God is to speak of
these elements of his character. Similarly it is so of the
people's heart or the prophet's heart. Numérous references
attest to the prophet's conception of the heart as the seat
of intelligence (the mind), the citadel of purpose (the
will) and the throne of passion whence coumeth the edicts

of good and evil; joy and sorrow; fear ané faithj strength
and weakness,

The Use of the expression "Heart": Many and variled
are the expressions euwployed by the prophet such as an evil
heart, an unclean heart, a stubborn and rebellious heart,
an uncircumcized (unrepentant) heart, a deceitful heart,

a burning heart, a broken heart, a haughty heart, a mcan=-
ing heart, a feeble heart, a proud heart.l

On the other side of the ledger, the prophet speaks
of a wholé heart (the heart devoid of cupidity) my own
heart (the shepherd heart of God full of knowledge and
understanding), your own heart (the depth of one's inner
being), my wildly beating heart (the anguished heart of
the prophet), my sick heart (the prophet's deSpair), my

| reremiah 3:175 hill; 5:233 9:26; 17:9; 2039
23:9; u48:29; 48336, 41; 493116,
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wounded heart (the prophet's vicarious pain), a tested heart
(the prophet under discipline), a heart searched (by God
who understands the vagaries of the heart of man), a heart
to know that I am the Lord, a whole heart, all your heart,
one heart (one ideal, a single minded éevation).l

These selections illustrate the wide range of man's
inner activity that the prophet covers by the use of the
word "“heart". "Heart" stands for character. This is it
in a word. And to refer to the heart of a man, or of a
nation or of God is to speak of the character, the inner
personality of each one.

The evaluation: The word "heart" is a peg upon
which the prophet has hung the major themes of his dis-
courses, For example:

"Man's deepsst predicament: “The heart,.... 5
deceitful....corrupt,...who can understand it?"

God's cures "I the Lord search the mind
and try the heart, to give,to every man
according to his ways...."

Judah's error: "Judah;éid not return to "
me with her whole heart, but in pretence..."

A father's prdmise; BT will give you
shepherds after my ownh heart, who will 5
feed you with knowledge and understanding.™

Judah's judgment: "Your ways and your
doings have brought this upon you. This
is your doom, and it is b%tter; it has
reached your very heart."

lyeremianh 3:10, 15; 4:18, 19; 11:203 17:10; 24:7;
292133 32:39.
2Jeremiah 17:9. 3Jeremiah 17:10, %Jeremiah 3:10,

5Jeremiah 3:15, 6Jeremiah L4318,
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The provhet's anguish: "“.....my heart isl
beating wildly; I cannot keep silent.,.."

A nation's hope: "I will give them a heart
to know that I am the Lord; and they shall
be my people and I will be their God, for
theyts%all return to me with their wkole
hear °

In sum it may be said that the prophet's entire
message stems from his preoccupation with the condition
of the heart of his people. The significance of this ob-
servation in terms of commmnication is that he managed to
chain his contemporaries (and his readers of today) to one
simple category of human expression which encompassed the
whole problem of the eternal contest between man and God.
Who shall situoupon the throne of the heart; man himself or
God? Who shall determine the direction of will or the object
of affection; man himself cit God? The persistence of his
inguiry and the inescapable nature‘of it is emphasized by

the constant repetition of the word "heart®.

The Expression: "Listen." What, one might ask,

gqualifies the word "listen" for review as a keynote ex~
pression to other action words such as "restore", "seek",

" gurrender', "forsake", “éerve", and “repent"? There are

at least three reasons: One, its freguent use. It is quite
impossible to read the prophecy of Jeremiah without beconing

aware of the word "listen" or its close relatives, "hear?,

2

lreremian L:19, Jeremiah 24:7.
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"give ear", "heed" and so on. Obviously it was the prophet's
intention to impress upon the people the importance of the
activity of listening and the modern reader cannot help but
be similarly impressed.

The second reason is that examination of the repeated
use of the expression reveals a certain amount of repetition,
doubtless for emphasis, but more significantly, out of the
whole picture there emerges a framework of ideas which out-
lines the main thesis of the prophet's work. That 1s te
say, by checking through the references to the word "listen",
it is quite possible to get at the major outlines of the
gsituation which the prophet confronted and what he insisted
(speaking for God) should be done about it.

The third reason is that incidently by an ingenius
use of the three moods of the verb, the imperative, the
gubjunctive, and the indicative with some variations on
the latter in the past, present and future, the writer has
succeeded, it seems,in clothing his narrative in attractive
and meaningful raiment. It is after all important not only
what one says but how one says it and it is in this particu-
lar feSpect the prophet merits special remark.

As to usage, by careful count, the expression occurs
thirty-six times in the writings which in contrast to less
than six for each of the others gives it first place and
about this point we shall say no more.

We come now to the keynotes of the prophetic word

that are emphasized by the repeated use of the word "listen"
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or “hear" and how the effect is heightened by the moods
employed,
The Universal Invitation of the Word of the

Lord: Y"Hear the Word of the lord all you
men of Judah,"

"Hear you kings of Judeir and sll Jgdah and
all the inhabitants ¢f Jerusalenm,”

"Hear this, 0 foolish people.“3
“"Hear O nations....."#
“Hear O earth...,.“s
From the men of Judah to the nations of the earth
in an ever widening sphere the prophet challenged the cove-
nanted people of God to give ear and listen to his words.
The force of the imperative mood is that of command but
this 1s not all. The command is also an invitation, a
bidding of the covenant peoples to remember their agreement
and to take up again voluntarily their responsibilities as
a covenanted race.
"Listen, listeny be not proud,
for the Lord has spoken,
Give glory to the Lord your God
before he bringg darknessS.ee.
deep darkness.®
The pleading note of these words is strengthened when
we remember that they were spoken on the eve of the great

deportation of 597 during the brief tumultuous reign of
Jeholachin.

lyeremiah 7:2b. 2Jeremiah 7:20.  SJeremiah 5:21.

brJeremiah 6:18. 5Jeremiah 6:19, 6Jeremiah 13:15,16a.
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The Root of Israel's problem, and the Reason why

her suffering, though needless, was inevitable: Two almost

identical phrases clothed in the mood of the indicative past
and the indicative future highlight the root and the reason
for Israel's distress.

1
"They did not listen...."

"They will not 1isten....“2

The instructions of the Lord were made guite clear
to the children of Israel as they left the land of Egypt.
Obedience to the voice of God was to take precedence over
all other preoccupations including sacrifices, burnt offer-
ings and other forms of worship. But the people did not
listen. The kings and princes, the eldgrs; the priests,
and the people closed their ears to the voicé of God and
ignored their covenant responsibilities. Oppression of
the poor, political intrigue, worship of idols, pagan festi-
vals contrived to occupy the attention of everyone save the
few like Jeremiah who saw the outlines of natilonal and spiri-
tual disaster taking shape and cried out alone to stop it.

He appealed to the Lord to stay his judgment. He
appealed to the people to give ear to the voice of God bil
defection and disobedience contrives to perpetuate 1tself.
What is in the beginning occasional, becomes habit and a
people who would not listenyiwill not listen.

Needlessly but inevitably the day of judgment comes

because indifference has dulled the sensitive apparatus of

reremtan 7:26. 2Jeremian 7:27.



- 128 -

response., Indifference and busyness are twin destroyers of
the spiritual sensitivity to respond to the voice of divine
command. This was why Israel's day of doom could not be
averted.

There was another reason perhaps even more significant
than the faded resolve of the people. It was the ultimate
resolve of the Lord not to hear them when and if they did
call to him.

"I will not 1isten....“l

This is the sign of the direst state of all -- the
culmination of years of rebellion, the fruit of taking the
persistent love of God for granted, the door of patience
shut.

"There is a revolt among the men of Judah
and the inhabitants of Jerusalem.
They have turned back to the iniquitles of
their forefathers, who refused to hear my
words......other gods....broken.covenant...
therefore I am bringing evil upon them which
they cannot escapej though ﬁhey ery to ne,
I will not listen to them."

The prophet is instructed:
"Do not pray for this people.....
for I will not listen when they call
to me in the time of thelr trouble,"

The mood of the future indicative strengthens the
impact of the resolve, Men are men and may foolishly will
their own destruction. This is needless. But when God wills

it too, this is inevitable.

lreremian 11:1%.  2Jeremiah 11:9-11. 3Jeremiah 1l:lk.
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There were alternatives however and these also are

highlighted by the usage of the keynote expression "listen",.

Israel's alternatives:

"If you 1isten...then..."l
"If you do not 1isten...then...”2
The choice between life and death is emphasized by
the use of the subjunctive mood in this instance., The ini-
tiative of course remained with Judah. The choice was to
be hers, it couldn't be made by anyone else. How the pro-
phet anguished over this as he stood in one gate after an-
other and cried: '"Take heed for the sake of your 1i#es.“3
He saw the only way out for this people but they were proud.
They ignored him.
"They did not listen or incline their ear,
but stiffened their neck, tha§ theg might
not hear and receive instruction."
The prophet's point of view is further amplified in

the use of the keynote expression "listen" in chapter 27.

The prophet's advice:

From the Lord: Do not listen.,."?
To the kingt  "Do not listen..."®
To the ?riests and the people: "Do not listen. ..’
This was the occasion of the prophet's a&ppearance
wearing a set of yoke-bars to emphasize the sovereignty,

not of Nebuchadnezzar but of God. The yoke-bars symbolize

1Jeremiah 1722k, 2Jeremiah 17:27; 263k,
3jeremian 17:21. Y Jeremiah 17:23.
5Jeremiah 27:9 OJeremianh 27:14., /Jeremiah 27:16.
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the way out for Judah -- the way of obedience and loyalty.

Of the soothsayers, diviners, dreamers, sorcerers
and other prophets who had also counselled the king and the .
people, Jeremiah, wearing the symbol of his message, eried,
"Dovnot listen to them" (the false advisors), "Serve the
king of Babylon and live."l

The impact of the imperative mood is heightened in
this case by the negative setting and the situation of
contrast and conflict. It has always been ﬁhe prophetiec
role to cry, “Listen!" but here as he cries, "Do not listen"
to the priests, the rulers, the people and the king, the
light of contrast is focused on the central issue of his
life and ministry.

In tragic commentary upon the effectiveness of his
work, the recorder notes of king Zedekiah and his household:

"Neither he nor his servants nor the people
of the land listened to the words of the
Lord which he spoke through Jeremiah the
prophet."

We have seen enough of the expression "listen" to
appreciate the importance of its place in the prophet's
vocabulary and its unique role in development of some of
the major prophetic themes. A word of evaluation now
brings the matter to a conclusion. ‘

Evaluations Communicative interchange presupposes

a speaker and a listener, the latter being subject to the

former. A condition of receptivity on the listener's part

lJerémiah 27:17. 2Jeremiah 37:2,
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is a basie requirement for a successful interchange.

It was precisely this quality that the people of
Jeremiah's nation had not. "Their ears are closed." fumed
the prophet. ©Not only will they not listen but they have
lost the ability, "they cannot listen."

Kulst has pointed out that "the prophets of Israel
recognlzed two particular obstacles to the enthronement of
divine truth in human relations. The first of these was
preoccupation, the second, insensitivity,,,“l The review
of the occurences of the word "listen" in the writings of
Jeremiah calls into clear perspective these two major ob-
stacles to "the enthronement of God in the common life."

Taken together in their contexts the various illus-
trations impress one also with the prevailing mood of the
author's work. Pleading now, commanding later; appealing,
threatening, hoping, sorrowing, thus the prophet traces the
spiritual decline of his nation while his volce 1s heard
crying out to the people, Listen! IListen! Listen!

Mood is the raiment with whieh the prophet has clotheé
his appeal for reform. This is the distinctive merit of
the variety in the appearances of the word "listen". As
Kuist has pointed out in discussing the importance of form
in good composition, "what determines the distinctive merit
of any work is not, what it says, but how 1t says it."2

In other words content is helpless without form or expressive

1Kuist, op. cit., p. 18.
EIbid., p. 91.

Waempa———
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organization to bridge the gap between speaker and listener.
As Thoreau said, "It takes two to speak the truth -- one to
speak and one to hear."l How a thing is said often deter-
mines how it is received. Reception and response largely
depend upon the genius or ability of the speaker te clothe
his "truth" in appropriate raiment. It is in this particu-
lar activity that we have 5een the genius of the prophet

at work.

The Symbolic Drama Method:

"Make yourself thongs and yoke bars, and put
them on your neck,.."

"Send word to the envoys...give them this 5
charge...Serve the king of Babylon and live,,."

The impact of the symbol of the yoke~bars suspended
around the neck of the prophet is not in the idea of servi-
tude which every farmer would instantly recognize, but in
the notion that by service, length of days is assured and
a continuance of life in a familiar land.

"Two basic yearnings," says Kulst, "of the common
man exhibit themselves in every age and in every nation,
They are the yearning for length of days and the yearning
for fullness of 1ife in the good land. The prophets in the
0l1d Testament...insisted that these yearnings could neilther
be satisfied nor realized apart from the enthronement of
God in the common life."3

"The enthronement of God in the common life." ex-

presses in a word the issue at stake in this dramatic inci-

dent of the thongs and the yoke~bars.

11bid, p. 68. “Heremiah 27:2f. 3Kuist, gp. git.,p. 17.
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"It is I who by nmy great power and my outstretched
arm have made the earth...and I give it to wvhomever it seens
right to me."1 The key of life, the good life, the long
life even in the midst of serfdom 1s found in acknowledge~
ment of the fact that because God rules all things of the
earth he must also rule ih the human heart. In this con-
fidence and convietion the prophet directs to the envoys
of the local kingdoms, to Zedekiah the king of Judsh, and
to the priests and‘people the startling message, "Serve
the king of Babylon and live."

The reaction is mixed. Other prophets are encour-
aging allegiance with neighboring kings and an uprising
against the threat of Babylon. "Do not listen to the words
of the prophets who are saying to you, 'You shall not serve
the king of Babylon' for it is a lie...“2

So the great drama rolls on to the climax of the
encounter between the prophet Jeremiah and the prophet
Hananiah., Each represents opposing views. Hananiah in~-
sists that two years will see the power of Babylon broken
and the precious temple articles returned., Jeremiah pre-
dicts a long period of servitude. "All the nations shall
serve him, and his son and his grandson, until the time of
his own land comes..,®3 Hananiah speaks for peace, Jeremiah
for destruction unless the word of the Lord is heard.

Hananiah ip a moment of supreme ecstasy took the

lreremian 27:5. 2Jeremiah 27:9,14%,17, 3Jeremiah 27:7.
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yoke-baré from Jeremiah's neeck and broke them to symbolize
the breaking of the power of Babylon within two years.

But Jeremiah went in search of an iron yoke to syu-
bolize the unbreakable character of Babylon's power =-
"the iron yoke of servitude to Nebuchadnezzar, king of Baby~
lon, and they shall serve him.“l

Servitude 1s assured. Whether it will be the road
to a2 fuller better life is the issue and it remeing in the
power of the people to accept or reject the future.

In a single instrument, coupled with a dramatic
encounter the prophet presents effectively the rule for
life, It ig done in the face of popular opinion and at
great personal risk but the combination of suspense and

insight serves to create a lasting impression upon the peo-

ple and upon the modern reader.

The Rhetorical Question Method: Among his many

gqualifications as a master craftsman in the art of communi-
cation, Jeremiah was an able questioner. Hils work abounds
with questions, some obviously from his own moyth, others
from the mouth of the Lord, and many others from the people.
Iéterest is created and held by the use of questions. Faéts
which are the agents of proof and convietion, are presented.
Mood and character, so essentlial to the living quality of

a piece of writing are supplied by implication. In fact,

the major aspects of the great controversy in the family

lJeremiah 28: 1k,
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of God, between the Father and his children, are highlighted
by the questions that are asked and the answers that follow
them or that are directly implied.

Some organization of the questions is essential and
the reporter's recipe of Who, What, Why and How will serve
as well as any. Keeping in mind that the main theme is a
theme of controversy, let us see if from the "who" questions
the participants can be identified.

The Participants:

The Prophet: "Jeremiah, what do you see?"l
The Lord: "I see a rod of almond..."?

The Invader: "I see a boiling pot facing
awvay from the north..."

The nation: "Is Israel a'élave?“h

The fathers: "They (the fathers of Israel) 5
did not say 'Where is the Lord?'"

The priests: "The priests did not gay,
"Where is the Lord!?®

The rulers: (they transgressed...)?
The prophets: (they prophesied by Ba'a1)8
Next we examine a few "What" questions in connection
with the nature of the conflict,

Traditional infidelity: What wrong did your
fathers find in me?"

Exceptional passion for idelatry: "Has a
nation changed its gods eXSn
though they are no gods?"

lJeremiah 1l:11. gJeremiah 1:11., 3Jeremiah 1:13.
LPJeremia&z 2: 1k, 5Jeremiah 2:6, 6Jereméah 2:8.
7Jeremia§ 2:8, 8Jeremiah 2:8. 9Jeremiah 2:5,
loieremiah 2:11.
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Political alliance fantasys "What do
you gain by goinglto Egypt...
or to Assyria..."

Religious passioms of the nation run amok:
"What she (Is§ael) did, have
you seen it?®

Sanity and knowledge disparaged: "What
wisdomBis in them (the wise
men )"

Consciences deadened by habit: "What is
our iniquity?*

Worship gone stale: "To what purpose does
frankincense come to me from
Sheba,eoo "

Now some "Why" questions into the cause of the conflict:

Rejection of confidence in the arms of the
Lord by the nation: "Why hag he {Israel)
become a prey?™

Breakdown of loyalty: "Why do...&hey
say, 'We are free'?"

Unwillingness to admiit error or repent:
"Why has the people tugned away?"
They refuse to returnl

Predisposition to disobedience: '"Why
: have they nrovoked nme to
anger...?"g

Misplaced confidence in tradition: "Why
shouldst thou (the Lord, Israel's
hope) be like a stranger...s
man confused likel mighty man
who cannot save?!

Misunderstanding of God's purpose and method:
¥Why has the Lord pronoffced all
this: evil against us?™

lrereniah 2:18. 2Jeremiah 316, 3Jeremiah 8:9,
%Jeremish 16:10. Sderemiah 6:20. OJeremiah 2:14.

7Jeremiah 2:31. 8reremian 8:5. 9Jeremiah 8:19.

11

10seremian 14:8,9, ““Jeremiah 16:10.
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The "How" questions, and the cure for the troubles

'Recognize follys "How can you,say, 'I
am not defiled'?"

Pursue pardon: YHow can I pardon you?“2

gf'; Acknowledge shame: "How_ to blush, did
L they Kriow 213

Seek wisdom: "How can jyou say, "We are
wise.,.'?™

Cultivate perseverance: “gow will you
compete,...?"

Accept God's rule: "How can a gan make
gods for himself?

Recognize God's presence: "How can a
man hide.,..s0 that I cannot
see him?“7
Clearly the prophet with his questions has ranged

widely over the field of the controversy in its aspects
of particlpants in the trouble, the trouble itself; what
it was, why it was and how it was to be cured. The power
in a question is its natural bid for a reply. As it takes
two to speak the truth, one to speak and one to hear, so
it takes two to participate ln an exchange of questions,
one to ask and the other to reply. The predominance of
dialogue in the prophet's writing animates every page, and
contributes largely to the interest factor that caused his
contemporaries to glve ear to his words. The same technique
coupells even closer attention on the part of his readers
in this present age. The enduring guality of this drama of

the ages owes nmuch to the expressive effect of the questions

s
i

‘ :15: 8:12,
lreremiah 2:23.  2Jeremiah 5:7.  SJeremian 070}

1+Jeremiah 8:8., 5Jeremiah 12:5. 6Jeremiah 16:20
7Jeremiah 23323,
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whieh dot the dialogue of his work.

And now to sum up, if we can,in a paragraph,the main
emphasis of this chapter on the quality of the prophet's
writings, We have been asking ourselves what it is in
terms of character and style that distinguishes the pro-
phet's work. What are the elements that contribute to its
continued effectiveness and vigor.

Taken in the order in which they were discussed
they are these:

a) Sound composition, i.e., competent arrangement
and expressive organization.

b) Variety of method. The variety of nuethods de-
monstrate the originality of an agile mind., Each method
makes its appeal to a different sense or faculty of re-
ception., The major outlines of the message are presented
repeatedly but each time in different dress ang appealing)
to varyling preferences.

The characteristics of brevity, aptness, simplicity,
and animation are also among others present and this fact
lends to the vigor of his presentation as well as to its
lasting qualilty.

The confirmation of the genius of the prophet turns
upon his capacity to enrich common things with uncommon
meaning, and to rephrase the universal langvage in loeal
dialect. As was said previously about the power of the
word spoken in familiar terms, l.e., the hammer, the fire,

the cup, etc., these are the pegs upon which memory hangs
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the products of reflection. These are the terms which the

man in the street was able to understand and it is in great
part because the message of the prophet finds expression

in these dynamics of the daily experience that its eternal

gquality is preserved.



CHAPTER V

EFFECTS AND RESPONSES
DEMONSTRATIONS OF THE EFFECT OF THE PROPHET'S
WITNESS ON THE SOCIETY OF HIS TIME

How to present his message in such a way as to be
understood by his contemporaries in the court, in the tem-
ple and in the fields; and to appeal to their disposition
to respond in obedience to God's comand -- this has beén
the problem of the prophet.

We have seen the imagination and zeal of the prophet
at work in the formation of a strategy and the carrying
out of a plan in accord with his divine commission. We
list the major element in review:

He dealtnonly in the major issues.

He lived close to the mood of his people
and spoke to ift,

He faced with courage his oppeonents in
the court and in the temple.

With a2 singular imagination he painted
the cause of Israel versus God in the
idiom of the fields and the streets,

Bastioned by a wide and intimate knowledge

of the political trends of his time he

cut deeply into the philosophy of boot-strap
redemption and showed it to be the farce it was.

But with what effect? This is the gquestion. On

what demonstrable grounds can it be affirmed that Jeremiah
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successfully achieved his end, that of communicating his
message to hils hearers? Can it be demonstrated that Jere~

miah hit the mark in what he had to say?

- I. THE GENERAL EFFECT ON PRINCES,
PRIESTS, PROPHETS, AND PEOPLE

Chapter 26 affords a vignette view of the response
that the prophet's message effected among the priests and
the princes, the prophets and the people. Here in a nut-
shell 1s an account of the effect of the prophet's word
on his hearers.

The scene is set in thelcourt of the temple, the
time between Megiddo and Carchemish, Good King Josiah is
dead. Jehoiakim had come to the throne, the vassal of
Egypt. Uncertainty and intrigue is the political mood.
Events are plastic. It is & time for plain speaking.

"Stand....and speak,...says the Lord, to all the
cities,...all the words....do not hold back a word.“l

The trial scene gathers up into one place all the
frustration tinged with fear and fury of a collapsing na-
tion, hemmed in by mortal enemy, and concentrates it upon
‘one person, the one who yet dared to speak God's truth
plainly, repeatedly. _

"If you will not listen to nme,...I will

make this hogse like Shiloh....this city
& CUr'SCesss’

2
lJeremiah 26:2fF, Jeremiah 26:4-6,
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thus says the Lord by the mouth of his prophet,

"You shall diel"™ cried the priests, the prophets
and the pebple of Jerusalem to Jeremiah. "This man deserves
the sentence of death...." charged the priests and prophets
to the princes who had come up to the temple court to sit
on the case.

*But", cried the prophet in his defense, "The Lord
sent me to prophecy against this house and this city....
Now therefore amend your ways....and obey the voice of the
Lord...“1

"As for me....I am in your hands. Do with me as
seems good and right to you....but know for certain....the
Lord sent me to you.“2

This is the turning point in the indictment. Sudden-
ly the focus of attention is shifted from the man Jeremiah
to the One who has sent him to speak and plead for reform.
The prophet's act of self-surrender and abrogation of self-
interest disarms the opposition. From’~the horizontal the
point of view shifts to the vertical. It is clear at once
to the accusers, that they are sitting in judgment not upon
the words and deeds of a man, albeit cantankerous and per-
sistent but upon the deeds and word of God, the Lord their
God.

Thus is shaped the new atmosphere of receptivity.
Thus spoke the princes and the people to the priests and

the prophets (who should have been the first to see the

1Jeremiah 26:12f, 2Jeremiah 26:1k-15,
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light), "This man does not deserve the sentence of death,
for he has spoken to us in the name of the Lord our God."l

William Barclay, writing in his commentary on the
Gospel of John about the problem of presenting Christianity
to the Greek world quotes Lesky the historian as having
said that "the progress and spread of any idea depends,
not only on the strength and force of the idea, but on the
predisposition to receive it of the age to which it is pre-
sented.“z

In the offering of himself upon the altar of sacri-
fice the prophet creates in the minds of his hearers the
disposition to receive the truth and the willingness to
acknowledge error and the need for repentance and reforn.

There is plenty of evidence3 that the predisposition
of the princes, the priests, the prophets, and the people
to adopt 2 plan of repentance and reform was short-lived.
But it cannot be seriously doubted that at this point in
the career of the prophet, a high point of opposition, when
the inner turmoil of leaders and people seemed ready to
break out in revolt and reprisal against the only one who
hed kept a grip on the certainty of God's participation in
the affairs of men, the prophet spoke in the name of God

and was understood.

Yyeremiah 263116,

2Barclay, William, The Gospel of John, Vol, I.,
(Edinburgh: The Saint Andrew Press, 1956), p. 2.

3Jeremiah 7, 8, 9, and 26,
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II. THE PARTICULAR EFFECT ON THE PROPHET HANANIAH

Whether or not fhe prophet gained a hearing from
one of his own profession is the concern of the following
investigation, It is the purpose of this section to enlist
evidence to the effect that Jefemiah hit the mark in what
he had to say. That the response to this word was by no
means sympathetic or even fair is not the point presently
at issue. That he was listened to and understood is the
contention of this chapter and we now turn tothe evidence
supplied in the encounter between Hananiah and Jeremiah
in Chapter 28.

"Concerning the propheti:
My heart 1s brokeéNeeeee.

laments Jeremiah, also a prophet,

"They speak visions of thelr own _minds,
not from the mouth of the Lord."2

"Let the prophet who has a dream, tell
a dream, but ;et him who hgs my word
speak my word faithfully."

It is clear to Jeremiah that others of his own
profession have claimed to be agents of the word of God
when in fact they have not heard his word and have misled
the people in falsely prophesying early deliverance from
the oppressors without turning of their backs on unfaith-
fulness and disobedience.

*You are the burden of the Lord,...an everlasting

reproach and perpetual shaunea....")+ This is Jeremiah's word

lJer@miah 2319, 2Jeremiah 23:16.
3Jeremian 23:28. kFeremiah 23:33,40.
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to his fellow prophets. This in sum 1s the status of the
ministry of the prophets, false shepherds, dreamers, the
"burden'" of the Lord rather than his joy and strength.

The issue focuses in the contrast between the real
word of God, the word that is like "fire" and like a "hammer
which breaks the rock in pieces,” the word that does things,
and the dreams of the prophets who speak what is popular.
Things happen when God speaks, His word is powerful in
contrast to the weak, faltering, lifeless word of the pro-
phet who merely dreamed a dream without rebentance and a
return to obedience.

Now comes Hananiah to the fore. He encounters Jeremiah
wearing the yoke of wood, the symbol of Israel's double
bondage; many of her sons and daughters languish in exile
far from home, but worse than that, many more languishiin ‘
a spiritual bondgge at home. Liberty of the mind and heart
is given in exchange for temporary safety as the people are
urged by the false prophets to trust in the force of their
own arms and the help of their neighbors. Babylon in due
course (within two years), is to fall and the return of
the exiled people and the holy temple artiecles is prophesied.

From the neck of Jeremiah, Hananiah takes the yoke
of wood and in the presence of all the people, breaks it
in token of the manner in which the Lord is soon to break
the yoke of Nebuchadnezzar from the necks of the nations.

Jeremiah went his way. But shortly returned wearing
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a yoke of iron, the symbol of the unbreakable iron yoke
of servitude, t which encircled the necks of the nations,
the would-be saviours of Israel and themselves.

And to Hananiah, Jeremiah speaks the words of his
doon:

"Listen, Hananiah, the Lord has not sent
you, and you have made this people trust
in a lie. Therefore....this very year
you sh§11 die, because you hﬁve uttered
rebellion against the Lord."

In a sentence the conclusion is written to the false
witness of Hananiah, Indicted on two scores: moral perjury
and spiritual revolt, Hananiah paid in full., The word of
Jeremiah stood the double test. It was reliable and it
penetrated. It stood and it struck home. “In that sane
year....the prophet Hananidh died.”3

The tombstone of Hananiah testifies to the surpass-

ing marksmanship of the man from Anathoth,

ITII. THE EFFECT ON THE PRIEST PASHUR

¥Then Pashur (the priest and chief officer in the

temple) beat Jeremiah the prophet and put him in the stocks
Y

i1

a b e 80

Once again the guestion is asked, "Did Jeremiah get
a hearing?' In this case special reference is made to the
hearing he got among the priests and by Pashur, the then
chief temple officer in particular. By the violence of

2
lJeremiah 28: 1k, Jeremiah 28316,
3Jeremiah 28:17, uJeremiah 20:2,
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Pashur's reaction it is safe to assume that Jeremiah did
get a hearing and indeed perhaps a more attentive one than
he had counted upon.

The message is much the same but recorded in con-
nection with this deed of Pashur's,1s one of the best
passages to illustrate the rule of God and its conseguences.
To get the best effect it should be viewed in the light of
the priest-officer's vigorous reaction,l

The prophet was instructed to buy a potter's earthen
flask and in company with some of the elders and senior
priests (amongst whom undoubtedly was Pashur) go to the
Valley of Benhinnom to a predetermined spot and there speak
the word of the Lord.

The place on this occasion is one where the people
and the leaders have defiled themselves in their relation-
ship to the one God by idol worship and human sacrifice
to strange gods. The word therefore of the one true God
is that this place of sacrifice shall be called the Valley
of Slaughter for it is to be here that the people of Judah
and Jerusalem shall perish by the sword of their enemies.
There shall not be survivors sufficient even to bury the
dead. They shall be eaten by the birds and wild beasts.
Utter ruin shall come upon the city, and such a siége shall
be laid that the few remaining within the walls shall

actually eat one another like cannibals.

lyeremiah 19:1-20:6,
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The prophet 1s instructed to smash into pieces the

earthen flask and say:
"So will I break this people and this
¢ity, as one breaks a potter's vissel,
so that it can never be mended."

The note of irrevocability is here coupled with the
note of doom. This is the harvest that Judah and Jerusalem
must look forward to, The word is a word of "breaking" and
"never mending" so completely or perfectly again,

Did the prophet's audience on the slopes of Topheth
hear this terrible word and understand it? It is clear
that the leaders understood the threat to their security
and Pashur's reaction typifles the desire of comfortable
men everywhere to eliminate the irritant that is most im~
mediate and acute.

But that the leaders did not grasp the appalling im-
plication of Jeremiah's prophecy 1is also plain in spite of
the object lesson of the broken flask -- impossible of mend-
ing. This is the sorry state of these men's spiritual con-
dition, shattered beyond hope of repair,

The sequel to this event came on the morning of the
day following. Jeremiah released from the stocks directs
upon Pashur the full force of his pent-up frustration and
conviction., Pashur's personal fate is prescribed and for

him there igs the morbid future of exile and death in a far-

off foreign place.

lreremian 19:11



- 149 -

The reaction of Pashur in his abuse of Jeremiah,
that 1s, in beating him and confining him to the stocks
disclose the effect of Jeremiah's word on this element of
society, Opposition here comes boldly into the open and
acts. Pashur typifies in his person both the mounting op-
position and the impending catastrophy. Antagonism has
developed Trom the placid state of indifference, through
the stages of uncertainty and restive tolerance to out-
right violence., The cumulative effect of ithis encounter
between Pashur, the priest, and Jeremish, the priest-prophet
is to bring into clear focus the deeper issues, the cancer
of the nation's soul for which the prophet essayed to pre-
sceribe the cure and to clarify the prophett!s vision of his
peoplet's iumpending doon,

"To Babylon you shall go,“lbhe shouts at Pashur,
meaning not only Pashur but the whole nation. The terrible
fate of Judah has been revealed to Jeremiah in the course
of his long night suffering in the stocks. The foe from
the north is Babylon and Judah's reduction by fire and

sword is certain.

IV. THE EFFECT ON KING ZEDEKIAH

The better to get the effect of the "Book of Disaster"

and its relation to Jeremiah's problem of communicationy a

lreremian 20:6.
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reviev of the events in their proper sequence is in order.

The time is the latter days of the reign of Zedekiah.
The place Jerusalem, Zedekiah 1s the one who bears the
name of "Zeal for Righteousness'", the one in whom Israel
had hoped to see embodied the hope of a new and better day;
but now in the crisis of the terrible siege, with the enemy
at the gate, the king is incapable &f deciding upon the
right course of action., So opens the drama of the Book of
Disaster in a mood of indecision and terror,

Dramatis Personnze

Jeremiah -~ == <« -« -« The Prophet
Zedekiah == =« ~= -= ~- The King
Pashur = == == == ~« «« Chief O0fficial
Messenger
Jehucal =« == =« «« Another Official
Messenger
Irijah =~ == «= -~ (Gate Keeper, Sentry

of the Guard.

Shephatish, Gedalish )
Iucal, Pashur (same as)-- Princes of the Court

)

above) ;

Ebedmelech == == == -= -- Ethiopian Bunuch of the
House of the King.

Supporting cast of soldiers, servants, priests,
and officials of the court of the guard and the
temple.

Crowd noises from without signifying the approach
of a great host.

General confusion and much rushing about on the
part of the up-stage cast.
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Scene I
(21:1-10)

Pashur, the King's messenger arrives with an urgent
request from the king to Jeremiah, '"Inquire of the Lord for
US..... Nebuchadnezzar threatens....perhaps the Lord will
deal with us according to all his wonderful deeds and will
make him withdraw from us."

Jeremiah's reply, "Not a chance -~ in fact not only
will I make of no effect your weapons but, I myself will
fight against you..."2 says the Lord. And afterwards, "I
will deliver Zedeklsah....his house and his people....into
the hand of those who seek their 1ives."3 He shall not
spare themn,

This 1s the frightening decree of Israel's doom.

Set before her now 1s the choice between the two ways, the
way of l1life and tﬁe way of death. Those who stay face
certain annihilation; those who surrender and go out under
the protection of the invading army, face certaln exile but
there is the hope of survival. Israel's choice lies between
the lesser of the two evils. Deliverance full and free is
no longer hers to elect.

"Fbr I have set my face against this city
for evil, and not for good, says the Lord, "t

The plot of the sliege is set ih the larger frame
work of the plan of God. The play within the play is the
more significant. The Lord speaks offthe destiny of his

Lrerentan 21:2. 2Jer§hiah 21:5.
3Jeremian 2117, % Jeremiah 21:10.
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people by the mouth of his prophet. Do the people hear?
This is the question.

Scene II

(34:1-7)

The prophet is charged to speak the message of doomn.
"Behold I anm giving this city into the hand of the king of
Babylon.“1 The sounds of the advancing host c¢an be heard
in the near distance.

Scene III
(37:1-10)
The Court

Another messenger has been despatched by the king

to the prophet. 7
"Pray for us to the Lord our God.“2

Sounds of Jubilation are heard in the streets. The
army of Egypt has in the meantime appeared and compelled
the withdrawal of the Chaldeans.

Cries a voice, "The Chaldeans will surely stay away
from us."

Jeremiah appears and thynders, "They will not stay
away. They shall come back and fight against this city.
They shall take it and burn it with fire."3

Cries of "Traltor! Shame! Quislingl!"

Secene IV
(34:8-22)

A narrator tells the sad story of the treachery of

lseremian 3%:2b, 2Jeremiah 37:3. 3Jeremiah 37:8.
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the people of Jerusalem, how in celebration of the lifting

of the siege, Zedekiah proclaimed liberty to the Hebrew
slaves and all the slave owners among the people of Jerusalenm
agreed., But later regretting their enthusiasm they took
again the slaves into bondage. Thus was the agreement broken,
an agreement based upon the ancient covenant made between

the Lord and his people at the time of their release from

the bondage of Egypt.

For this treachery in denying liberty to the Hebrew
slaves shall their owners be denled the liberty of life
itself.

"I proclaim to you liberty to the sword, to pesti-
lence, to famine, says the Lord."1 This is the reward of
unfalthfulness and disobedience. This is the ground from
which springs the terror of the drama in which Judah plays
the leading role.

Scene V
(37:14~25)
The City Gate

A1l is quiet. The Chaldeans have temporarily with-
drawn. Jeremiah appears dressed for a Jjourney. He attempts
to pass through the gate. A sentry, Irijab, challenges him.
"You are deserting to the Chaldeansi®™

Jeremiah replies indignantly: "It is false. I am

not deserting...."2

lreremiah 34:17b, 2Jeremiah 37:13.
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But Irijah seizes him and brings him under arrest
to the princes. The princes are furious, They beat Jere-
miah and fling him into a temporary prison nearby in the
house of the secretary.

The curtain falls on a dispute raging anmong the
princes, Here it would seem 1s proof of the double motive
in the prophetic word., A traitor beyond doubt, is the
prophet Jeremiah,.

Scene VI
(37:16-21)

In a secret chamber of the palace a secret confer-
ence is taking place. The king has summoned Jeremiah from
his prison house,

"Is there any word from the Lord? queries the
troubled king.

"There is," replies the prophet. "You shall be
delivered....to Babylon."

The terrible truth still issues from the lips of
the prophet. He protests the injustice of his imprison-
ment and is transferred to better guarters in the court of
the guard -~ but still a prisoner.

Scene VII
(38:1~-6)
The Court of the King

Present are a band of nobles and loud is their con-
demnation of the prophet. He is charged with undermining

the war effort. "He 1s weakening the hands of the soldiers
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"This man is not seeking the welfare of the people,
but their harm."

And now the faltering king consigns his prisoner
to thelr care. The nob seize him and drag him out to an
empty pit at the bottem of which the nmuck and refuse have
collected., They let him down and gleefully watch him sink
into the filthy mire.

Scene VIII
(38:7-13)
Later, at the Pit

Ebedmelech appears out of the shadows with ropes
and rags and three others to help. He calls softly to
Jeremiah and instructs him about the rags and the rope.
They draw him up out of the wall., Jeremiah is helped off
the scene.

Scene IX
(38:14-28)
At a Tenmple Gate

Zedekiah has again sent for Jeremiah. The siege
has resumed. The food situation is desperate, Once more
the king seeks some word of deliverance from the Lord.
But nothing has changed. There 1s no new word.

With commendable courage the prophet repeats the
word of the Lord: "Obey, surrender and livel!" "Disobey
and die!" The latter dictum in sum,is the philosophy of
failure which has brought about the fall of Israel. Ar-

rangements are made for the safe conduct of the prophet
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to his place of confinement, On the way the villainous
princes pounce on him but they are put off from their mur-
derous intention. All around are the evidences of collapse.
Jerusalem's time is near.
Scene X
(39:1-10)
The City Wall
A breach has been made in the wall, The fall of the
city is imminent. Confusion reigns. The king and a few
princes attempt to flee. They are overtaken. Zedekiah's
sons are butchered before his eyes. Then his own eyes are
put out. He is led away in chains. Fires break out.
Screams are heard. Shouts and oaths, The end has come,
Secene XI
(39:11-1%)
Among the Charred Ruins
Jeremiah 1s seated alone. He has been rescued from
the court of the guard by the Chaldean commander., He has
elected to stay with the few of his people who remain,
Great is his sorrow, No word is spoken and the curtain

falls,

Surely it borders upon ldleness to speculate at
this point as to whether or not the message of the prophet
found its mark in the excoriated soul of a ruined nation.
To be sure the people did not "listen" as the editor of
the Book of Disaster comments, "Neither he (Zedekiah) nor
his servants nor the people of the land listened to the
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words of the Lord which he spoke through Jeremiah the
: 1l
prophet," but nevertheless in spite of the national in-

disposition to return to obedience and righteous behavior

"go one can alter the fact that the prophet deeply stirred

;fhe conseience of the nation. Witness the repeated queries
of the king, the fury of the princes, the sadistic attempts

tp forever smother the "voice", the voice of the “mouth of

 the Lord," the only voice raised in agony of protest in

"tﬁhe day of Israel's spiritual -- and politiecal collapse.

ﬁitness moreover t@e intrigue, the plot to trap him in a
traitorous act, (the act of desertion for which in the
;time of war the only penalty is death),the beatings, the
?mprisonments.

1 In truth the nation would not listen but it could

i
]

not help but hear. ‘MYou shall be my mouth! said the Lord

”té Jeremiah years before and to the very bitter end, re-
égard?ess of repeated personal peril and often at the risk
5of his 1ife, the prophet carried out his mission as the
ujxmouth" of the Lord with courage and lasting effect.

Violence and calumny heaped upon the head of the

zprophet bear vivid testimony to the impress of his message.

Years before the prophet had been charged with the duty

§to speak, to serve as the "mouth" of the Lord. To the

bitter end (and how bitter indeed it was) regardless of

;personal risk and private reputation, the prophet carried

“out his divinely appointed task.

Yreremian 37:2.
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We have accompanied the prophet over the broad areas
of the society of his day and seen the effect of his call
to obedience on the priests and the people, the princes and
the prophets. More intimately we have stood with him in
the presence of the outraged Hananiah, the angry Pashur,
and the frightened king.

The welts of the whip, the clots of muck, the scars
of the stocks, upon the body of the prophet are the evi=-

dence that his message reached its mark, -



- 189 =~

CHAPTER VI

SUMMARY AND CONCLUSION

The principal preocccupation of this thesis has been
to study and illustrate the elements of communicative genius
that predominate in the character and method of the prophet.
It has been necessary to attempt to establish certain basic
principles with regard to the work of communicating one
with the other and to proceed from those basic matters to
a study of the mental callibre as well as the spiritual
stamina of the prophet. Then we turned our attention to
the writings and looked at them for signs of compositional
excellence as well as variety of presentation method. And
finally we considered the effects of the prophet'!s witness
on his contemporaries. Now we seek to sum up the matter
and show 1ln essential outline the more significant findings
of this investigation.

At the outset of this work we asked ourselves, "What
is the secret of the power and influence of the prophetiec
witness both in his own day and now?* The basis of this
is laid in the first chapter where we discussed various
aspects of the intimate relationship which the proph en-
Joyed with his God. How this came about it is unnecessary

to review here, but we came to the conclusion that the pro-

phet was a God-possessed and a God-directed man. It will
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be mentioned later on how sensitive he became to the will
of God and it is our conviction that this sensitivity,

this eager sensing of the dlvine commission, had its root
in the complete surrender he affected in the very beginning
of his prophetic Jjourney. He became as it were "host to
the very presence of God" and was able to rejoice, "thy
words became to me a joy and the delight of my heart,.,.®

Needless to add the jJjourney was not all "delight"
but there is one permanent feature of the witness of the
prophet and it is the constancy of the divine presence,
This was his support and strength when by human standards
he should have failed,

The first thing we may say then regarding the secret
of the prophet's influence is that he was confident of his
source and his resource in the Lord God and he expected
his confidence to be honored by the One who had promised
to be with him and with whom he enjoyed intimate and con-
‘stant contact.

The second thing is that whereas he kept close touch
with God on the one hand, he kept close touch also with the
people among whom he lived., It is a matter of record how
he fellowshipped with princes and kings, priests, and pro-
rhets, and the common man. The association taught him how
frail people are and what wrong~doing they may be led into

by uninstructed and unfaithful leaders.

lreremiah 15:16.
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We dealt briefly with the historical context of the
prophet!'s time in order to emphasize the social and poli-
tical stresses which he was enabled to interpret more ef-
fectively because he was part of the stress himself,

We have said that the provhet's secret strength lay
in his belng in touch with God and with the people. Then
we proceeded to show that the man himself was possessed of
certain significant gqualities which gave weight and power
to what he had to say,.

The first of these qualities was the agility of
his mind and the range of his comprehension, We explored
the evidence of his surpassing knowledge of the character
and ways of God. Then we examined his interpretation of
nationalism and found that he reduced this complex matter
to a profoundly simple formula (viz.) right relations with
God are the key to national security. Next we went with
him to investigate the causes of the spiritual suffocation
that was afflieting his nation and found the ailment lo-
calized in the areas of infidelity and indifference. Finally
we came to an examination of sin itself and its contribution
to the human condition. We found the prophet to be a spe-
clalist in the diagnoslis and the cure of sin, |

From a study of the prophet's mental calibre we ad-~
vanced to a consideration of his spiritual stamina. Here
the investigation was confined to a review of the grounds

for and the tests of certainty. It is the writer's obser-
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vation that the spoken word is immensely fortified if the
speaker is acquainted with the facts but more than that,
if he is sure that what he 1s saying is true,his word is
powerful indeed. Courage and conviction fortify the will
and at this point mind and spirit cooperate significantly
to get the message across, It was with this factor in
mnind that a review was made of the grounds for assurance
under the headlings: The fact of experience of Godj Per-
ception (emphasizing the prophet's remarkable ability to
see things)s; Inspiration and Prayer. From this point we
proceeded to the testing field and we witnessed the prophet
bearing up in a variety of exceedingly trying conditions.
Vicariously this men was seen to bear the burden of the
nation and it is precisely because he spoke from within
the situation that his interpretation was so intensely
pertinent and his mode of expressién so unforgettable.

The cause for righteousness, fidelity and truth was fought
and won in the very heart of the prophet himself,

Further clues to the secret of the power and ln-
fluence of the prophetic witness were found in the writings
themselves. In the first place, upon examination in the
1ight of Ruskin's laws of arrangement for good composition
the prophet's work was found to measure up splendidly and
the outcome as a demonstration of capable arrangement ex~-
pressively organized, is nothing lss than masterful. To

repeat the phrase of Dr. H. T. Kuist, "It not only portrays
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life, it requires life‘"l

In addition to the vitality of the arrangement of
his work we found the prophet tc be moreover a specialist
in methods of presentation., Elements of hie¢ particular
talent were illustrated in the variety of method employed
and the range of his appezl through the human mechanisms
of reaction and response. The historical reference method
for instance focused on the past and summoned the assistance
of memory and sentiment, The pictorial method speclalized
in the azesthetic preference of many and the common love of
illustration. The object lesson method traded upon the
natural desire of the listener for the concrete illustra-
tion related to the already familiar facts of life. The
rhetorical question method depended for its effect upon
the natural curiosity of the hearer to cause him to rise
to the bait of the inquiry. The keynote expression method
operated through the mediums of tradition while the slogan
method depended for its effect on the power of repetition.
Thus did these and others, each in thelr own way succeed
in awakening a mezsure of response on every level of the
society of the prophet's day.

That the word of the prophet did get across to his
hearers 1s attested to by the recorded opposition of the
priests, the prophets, the princes, and the people and
the individual case studies of Hananiah, Pashur, and Zede-

kiah in the chapter about Effects and Responses,

lKuist, op. cit., p. 108,
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A dlstinction became evident between hearing and
1istening. Repeatedly the people were enjoined to "listen®
to the word of the Lord but the evidence of the illustrations
from the general scene and also from the individual cases
supported the conviction that the prophet's hearers were
hearers only and not listeners. The sad ending of Zedekiah,
one of the most persistent inquirers after the word of
the Lord, testified to the fact that although he heard the
prophet'!s repeated injunctions to "obey and livel!"™ he did
not listen, he did not obey and his reward was the horror
of capture, torture, and death in a strange land. He, more
than any other because so nmuch was expected of him as the
living example of righteousness, demonstrated the tragiec
consequences of preoccupation with aspects of living other
than those tributary to the will and purpose of God.

It is at this point that the genius and talent of
the prophet makes a universal appeal which is as valid
today as it was in his own day.

"Obey my voice, and I will be your God,
and you shall be my people; and walk
in all the way ﬁ@at I eom%and you, that
it may be well with you."

The persistent call to obedience which sounds over
and over again throughout the writings of the prophet and
which in effect summarizes his entire message and witness,

also emphasizes the two fundamental characteristics of his

1
Jeremiah 7:23.
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communicative genius, (viz.) the sensitivity of his inner
spirit to every word of Godj and his mental and moral pre-
occupation with the way of God and that way only,

To listen and to obey were the prerequisites for
the effective witness of the prophet. They are still the
prerequisités for effective communication of the truth in

the day in which we live.
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APPENDIX

FURTHEE ILLUSTRAT IONS OF RUSKIN'S LAWS
OF ARRANGEMPNT FROM THE SECTION ENTITIED
DROUGHT, DOOH AND OTHFK UTTERANCEST

The Law of Principalitys One feature predominates.

All others are subordinates to it.

Four instruments of expressions combine forces
to foeus attention upon the mein feature of the section,
the sovereign identity of the Lord of Hosts.

1) References to the name of the Lord.®

2) {ise of the personal pronoun "IM (73
aceurences)B, the adjective and pronoun "thy"h, the
possessive pronoun "my"5 and the objective case of the
personal pronoun, "mﬁ”6,

3) The names given to the Lord such as

lJaremiah chapters 14 - 20 selected to contrast
with the brevity of Chapter 1.
f)

“Jeremiah 14:7, 21; 153165 16321,

BJerﬁmiah 15:6-10; 16:21; 17:3b-L,10; 18:5-12,
175 19:3, 7-12.

%Jeremiah 1h:9s £15,16; 20:12,
:J
’Jersmian sl 16:5, 17-10, 213 18:1.

6Jar&miah 16:11; 17:2%; 18:13.

-t
\.”.
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" our HOpe“l, "God of Hosté“g, "Hope of Israel"3, "dread
warrior“k, "who trieth the righteous“s,A"who seest the
heart and minﬁ"é ' _

4) The petitions addressed directiy to the Lord.7
Thus the main objective 1s kept constantly in

view and the subordinate factors made to depend upon 1it.

Ihe Law of Continuity: The achievement of unity
by orderly succession. The dominant idea of the identity
of the Lord is advanced by series of positive affirma-
tion such as in the following:

"I have stretched out my hand against
you and destroyed yous
I am wearyeeess
I ha‘!e tWinnowed es e 8
I héivg bereaved .o ."
and the familjar "I -~ You" interchange.
"I will make you..."
"T am with you...."
T will deliver you..."
"I will redeem yoU...."9
or the successlion of adjectives ass

"0 Lord, my striBgth and my stronghold,
my refuge...."

1 .

Jeremiah 14:22, 2 Jeremiah 15:165 19:15.
3Jeremish 17:13. % Jeremian 20:11.
SJeremiah 20:12. 6reromiah 20312,

7Jeremiah 4s7s 14s22; 15:15; 17:1k,17; 18:19;
20387413,

8Jeremiah 15:6b-~8, 13, 14,
%Jerenian 15:20,21.
10eremian 16.
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or the descriptive nouns:

"I will make them know my pgwer
and my might....my name..."

The law of Regétition: Unity expressed by imitation
or repetition. Attention is drawn to the main themne
by interrogative use of the adverb "why".

"Why shouldst thou be like a stranger...? "D
"Why shouldst thou be like a man confused...%‘

"Why~hast thou smitten me.,, "3

"Why has the Lord pronaunceé%all
this great ovil against us?"

or again by the negative appeals
"Do not spurn uUS....
Do not dishonor thy glorious throne....
Do not break thy covenant...."
or by prohibition of the ILord:
"Do not enter....
Do not (understood) lament.... 6
Do not (understood) bemoan,..."
The ILaw of Contrast: The reinforcement of unity by
comparison and contrast, As emphasized by the conjunc-
tion "though":

“though our iniquiti§s testify against
us, act, 0 Lord,.,."

*though they fast, I will not hear their cry.."

"$hough they offer burnt offering and 8
cereal offering, I will not accept them..."

1
Jeremiah 16:21. 2Jeremiah 14:8,9.

Jeremiah 1%:19, h'J'erefemialfl 16:10.

Jeremiah 1k:21. 6Jeremiah 16:5,
Jeremiah The7. 8.Tp.rp_m-§nh The 12

3
5
7
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or by the juxtaposition of two opposing conditions:
1
"Cursed is the man who trusts in man..."

"Blessed 4s the man who trusts in the
Lord. s o D“

or by the insertion of the sub-plot against the
prophet within the grand plot of the people against the
Lord: '

"Come, let us make plots against Jeremiah
seesoCome, let us smite him with the
tongue....”

The law of Radiation: Unity is promoted by the
development of the theme along several lines originating
from one point, the identity of the Lord of Hosts. A
series of dramatic incidents and arguments radiate from
this focal point:

"I the Lord search the mind and try
the heart, to giwve to every man according
to his ways...."4

As spokes radiate from the hub so the elements
of the description of the nature of the activity and
the puérpose of the Lord of Hosts radiate from this focal
point, ’

It has been mentioned how often the pronoun "I®
occurs as subject of a vast array of activity, mainly

connected with the judgment of Israel's wrongdoing.

Similarly the drama of the drought?, the graphic illus-

lJeremiah 17:%. ZJeremiah 17:7.
3Jeremiah 18:18, LbJeremiahl?:lo.

SJeremiah 14:1-6.
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tration of the pen of iron%, the incident at the potter's
hcusez, the breaking of the potter's earthen flaskd and
the encounter of Pashur with Jeremiahu contribute to
aspects of the identity of the Lord and turn upon the
hub of his sovereign character summarized and expressed
in the phrase, "I, the Lord, search....and try....and

5

giVeo ——

The Law of Curvature:s The author's intention is
expressed as. bthe narrative or argument moves from the
lesser peoint of interest to the greater in a line of
march which at some point climzxes in the most signifi-
cant point and tapers to a conclusion,

In the foregoing outline of the principle of
radiation the climax of the section was noted and identi-
fied as a hub from which all the.major lines diverged and
converged again. It is now to this same point of climaxé
that we observe the leading of the lesser points such
as "Act, 0 Lord, for thy name's sake"7 and "Art thou not
hey 0 Lord our God?"S and the cry of the prophet himself,
"I am called by thy name, O Lord, God of Hosts.“9 So
on to the chapter of desolation and the culmination of

it in the cry "0 Lord, my strength and my stronghold,
10

my refuge....to thee shall the nations come.,.."

1Jeremiah 17:1, 2Jeremiah 18:1-k, 3Jeremiah 19:1-13.
2f"‘:)’eanc'emiah 20: 1-6. 5Jeremiah 17: 10, 6Jeremiah 17:10.

7Jeremiah 7, BJeremiah 4s22, 9Jeremiah 15:16b.

10yeremian 16:19.
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The maln point comes to light in the expression,
"I the Lord, search...try...give..."l and is followed
closely by the refrain "0 Lord, the hope of Israel..."
and further affirmations of the purpose and power of him
who searches the heart of man and rewards him according
to his ways. The illustrations of the potter as he
molds his clay and the broken flask fortify the descrip-
tion of the operation of the sovereign power of the "“ILord
of Hosts, the God of Israel"B. The personal struggle
displayed in the Pashur story and the prophet's solilo=-
quyk bring the matter to a conclusion for the time be-
ing in the confession, "Thou art stronger than I, and
5

thou hast prevalled."” and the shout of ecstacy "Sing

to the lord, praise the Lord! for he has delivered the

life of the needy...."6

The Iaw of Interchange: The unity of opposite
things is stressed. Each partakes somewhat of the
character of the other.

The dialogue7 stresses the prophets who prophesied
falsely in the divine name. This contrasts to the people
who had just previocusly called upon the divine name to
save them? The intervening passageg efffects the transi-

tion from cause to effect with the adverb "therefore"

2

lJeremiah 17:10., Jeremiah 17:13. BJeremiah 19:15.

L*‘.‘3’@1'exnia»:h 20:7-18, 5Jeremiah 20:7. 6Jeremiah 20:13.

7Jeremiah 1:11-16. 8Jefemiah'14:7f. 9Jeremiah 14:10,
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and stafes the reason for the divine rejection.

Again in the personal confession of the prophetl
the adverb therefore again contrasts the despair of the
man and the proffered assistance with the conditions
introduced by the conjunction "ifY,

And possibly there is the best example in the
incident at the potter's house which grew out of the
demonstration of the potter reworking the clay to suit
his purpose. The clue to the interchange resides agaln
in the conjﬁnction “1f"2. The force of it is to frane
the element of sovereign will in the character of God

and to show that it operates in conjunction with the

decisions of men.

Laws of Consistency and Harmonys Unity 1s en-
hanced by balance and proportion, a harmonious blending
of opposites, variety of expression and careful linkage
of the parts.

The blend of narrative prcse3, poetryk, dialogues
and drama6 make up a balanced whole whose unity is pre-

served by constant attention to the principal thene,

1Jeremiah 15:15-21. 2Jeremiah 18:7,9,10,
3Prose examples: 14:1-10; 11-163 1651-18; 17:il~k.

uPoetry examples: 1l4:17-22; 15:5=9; 15:15-21;3
17:5-18; 18313-17; 20:7-18,

: SDialogue examples: 15:1-l; 16:19-213 18:5-12;
18:18.

6Drama exampless 17:19-273 18:1-k; 19:1-15;
203 1-6.
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Harmony is effected by careful transition
introduced by the adverbs “Thus"l, %Therefore"z and
the conjunction “Then“3 the use of questicns“ and di-
rect addr9555 which give the impression of ftaking up
the identical theme without priér introduction,

lJeremiah 14103 16355 17:5; 17:19; 1931,
gJeremiah 15:19; 16:14; 16:215 18:13.
3Jeremian 143133 15:1; 18:5; 18:18; 19:10.
l+Jeremiah 143193 15:53 17:9.

2047 SJeremiah 4s7s 143173 15:15;5 17:7,12,14; 18:19;
$7.
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