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INTRODUCTION



THE MISSIONARY PRINCIPLES AND METHODS

OF ALBERT SCHWEITZER

INTRODUCTION

A. Statement of Problem

The problem of this thesis is to discover the
missionary principles and methods of Albert Schweitzer

and to examine them for present-day usefulness.,
B. Significance of the Problem

Forelgn missions is the great practical problem of
the Christian Church today. Never has there been a time
of such wide opportunities for spreading the Christian
faith as there is now. Yet, there is the question of
principles and methods: What should be the maln emphasis
of the missionary as he goes forth to win men to Christ?
In view of the great physical distresses of people in ofher
lands -~ famines, floods, wars, pestilences -- should the
greater effort be made toward changing the environment or
should the misgsionary concentrate upon the spiritual and
religious needs of the man? Or is a combination possible

between the two general principles of spiritual ministration

vii
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and soclal ministration? Up to today there hes been no
definite settlement of these questions, but it behooves
the church to seek an answer in this time of opportunity.
In view of the general problem, it is only natural
to‘turn to one of the great Christian missionaries of
today, Albert Schweitzer, and study his principles and
methods as a missionary doctor in Congo Africa. Such a
study would be especially interesting since Albert
Schweitzer is known as an authority and thinker in so
many unrelated fields: a great organist in European
circles, an authority on Bach, a theologian, a philos-
opher, a builder of organs, and an expert on tropical
diseases. 1In all these‘Schweitzer has excelled above
average. 1s it not altogether probable that in view of
his authority in other fields, Schweitzer would have a

contribution to make from his experience as a missionary?
C. The Problem Delimited and Set Forth

The natural question to ask is: What could be
learned from a study of Schweitzer's principles and
methods since his field is that of‘medicine, a field
which is specialized insofar as missions is concerned?

The answer is that the medical angle can be used as a

pivot around which to build a more complete story of

principles and methods in the following way: The missionary
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doctor as well as other types of missionaries must have
reasons for his self-imposed sacrifice, which together
with his general ideas of religion and the needs in the
world, constitute the deeper meaning of principles in
missions. It is basically the person who makes a mis-
sionary, not his outward activities. Furthermore, the
missionary, whether a doctor or evangélist, inevitably
has a manner of dealing with the natives that is in keep-
ing with the purposes of his missionary service. This
constitutes an important source of principles and methods.
Finally, there are the specific methods which the mis-
sionary uses for accomplishing his specialized task. Al-
together a set of principles and methods can be obtained
which do not reflect merely a specialized field of labor
but which may well be considered for missionary work in

general.
D. Method and Procedure to be Used

Principles and methods must first be defined. A
principle denotes an ultimate basis or cause, a settled

1 A method

rule of action, a governing law of conduct.
is an orderly process or procedure, a set form of pro-
cedure.l Hence, the two words are in a sense inseparable

. . . . L] . . °

1. TWebsten's Collegiate Dictionary, Fifth Edition



for the purposes of the thesis. The discovery of prin-
ciples and methods occurs in a joint knowledge of the
principles of a person's life in the sense of an ultimate
basis or cause ~-= such as learning the person's philos-
oply of life == and in observing his actionstv‘When the
actions answer to the spirit of his philosophy and his
philosophy finds outlet in appropriste activity, a prin-
ciple and method can be said to be discoﬁ‘ered.I

In view of this definitiocn of principles and methods
the following procedure will be followed:

1. A preliminary survey will be made in order %o
provide a setting for the problem, to gather up the dif-
fering viewpoints for a general comparison later with
Schweitzer's principles and methods.

2. The factors in Schweitzer's life which caused
him to become a medical missionary doctor in the Congo
will be considered. These factors, the motivations of
childhood and youth, and the philosophy of religion and
missions which he acquired as the result of his eariier
life will constitute the deeper meaning of his principles

* * [ ] . . L * o«

1. The only other method of discovering principles and
methods in the activities of a person would be to
count and categorize his activities and on the basis
of their recurrence, assume that they are habitual
ways of procedure. Anything that was habitually done
would then be accepted as a principle and method.
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and @ethods. With this knowledge of his life and thought,
his activities on the mission field will be better under-
stood and his principles and methods as a worker dis-
covered.

3. A study of Schweltzer's understanding of the
natives will be made. This will culminate in principles
and methods of changing the native from his primitive
state to a civilized one.

e A survey of Schweitzer's specific activities in
his own field of labor will close the study of principles
and methods.

5. The final chapter will contain a summary and a

conclusion of the study.
E. Source of Data

The primary source will be taken from Schweltzer's
writings of his missionary experiences as gathered up into
book form from his personal letters. Magazine articles
of later date will also be relied upon. Secondary sources
will be used for additional details and to enlarge the
context and setting.

Sources of Chapter I are in a category by themselves.
Here no attempt will be made to be conclusive in bibli-
ography but merely to bring out the differing viewpoints

for the purposes of a survey.



CHAPTER I
A PRELIMINARY SURVEY OF MISSIONARY
PRINCIPLES AND METHODS



CHAPTER 1
A PRELIMINARY SURVEY OF MISSIONARY
PRINCIPLES AND METHODS

A. Introduction

The purpose of this chapter is to suggest various
viewpoints from which a study of missionary principles
and methods may be approached. Such a method need not
be comprehensive and the procedure will be somewhat
arbitrary by first considerihg extreme viewpoints, a
middle viewpoint, and an additional modern viewpoint
which is independent from and yet applicable to all view=-
points. Finally, the character of the Paris Missionary
Socisety, Schweitzer's first sponsor of his medical pro-
jeoct, will be briefly considered in order to discover

its position in relation to these viewpoints.
B. Modern Missionary Principles and Methods

1. The Modern Problem of Missions.

The peculiar problem of today has been how to0 relate
the great commission of Christ to the lives of people.
This problem is peculiar to our sge because of the wider
dissemination of the Gospel that is possible, reaching
primitive cultures and eastern civilizations. Specific

problems that arise out of modern expansion are as follows:



a. The problem of approaching a people of a different
culture or civilization, especially the primitive natives.
The question is: how can such people become Christians in
a primitive or backward environment? Must such an en-
vironment be changed or can it become in itself an ex-~
pression of Christian principles?

b. Related to the above problem is the opportunity
that modern developments present. How can the native be
led into a genuinely Christian religious experience when
the advantages of a Christian civilization may be the
real motivitation for his religious profession? Modern
hospitals and schools bring similar problems.

¢c. Perhaps most complex is the problem of our Chris=-
tian culture and its economic and political impact upon
others. In such cases, the Christian influence is only
indirect and has the tendency to introduce Christian

practices and principles without the religious experience.l

5: ﬁ;dern Viewpoints.

a. The Evangelist.

The chief idea of the exponent of evangelism in
missions is thaet spiritual difficulties lie at the core

- - L * * . * L] *

l1. X. S. LaTourette, "Distinctive Features of the
Protestant Missionary Methods." Inter. Review
of Missions Oct. 1937, pp. 441-52, Vol. 26




of the problems of life. To be concerned with physical
difficulties is only to relieve the symptoms. Hence, %o
bring salvation to the heathen, and eventual physical
relief, is to work in the area of his beliefs and re-
ligious practices and moral life. Such a work largely
involves oral presentation of the Gospel as a true rev-
elation from God. This revelation is represented as
God's initiative in seeking man, making communion poss-
ible through Jesus Christ -~ communion which every man
seéks by some manner or means.l

A doctrine of other-worldliness is also in this
viewpoint. ZEternity, life after death is the concern of
other religions -- Moslems, Hindus, Buddhists, and
Animists; therefore, this primary need should be met by
presenting a Gospel which presents an other-world view
along with a present-world view based on the laws of a
moral God., "The mission fields need a Gospel message
which is timeless because it is eternal and boundless as
the horizon of heaven."?

Another emphasis in this viewpoint is in the redemp-
tive and mystical work of Christ. "The fundamental
guestion in connection with missions is this: Is Christ

* * L L . L] . * *

1. Professor D. S. Cairns, The Vision of the Kingdom, p.6-21.
2. Samuel M. Zwemer, Thinking Migsions with Christ, p.135.




of any worth?... If He is of worth to us, He is of worth
to all men aﬁd must be made known to all men."l The
motive for missions should be Christ-centered: "...the
desire to have our Master no longer misunderstood, ignored,
disappointed..."z General Evangeline Booth of the Salva-
tion Army said’that we cannot regard the Gospel of Christ
as a subject of significance which is open to discussion.
Our mission is to preach and present Christ, for the
individual to accept or reject.3 Dr. Mackichan, one of
the speakers at the Missionary Congress of Scottish
churches in 1922, attributed the violence of India toward
England to the fact that while justice and righteousness
were taught in education, the manifestation of the spirit
of Jesus Christ was not shown in England's relations to
India.%

The characteristic end or purpose for the evan-
gelist-missionary is the establishment of native churches
and religious institutiops.5 All other methods and activ=
ities directly or indirectly aid in this effort.

"In all use of philanthropic effort such as medical
missions, relief work, etc. as a method of mission

work, the dominant and determining aim must be evan-
gelistic. ©Such work is useful as securing friendship,

1. Robert Speer, Missionary Principles and Practices, p.ll.
2. A. G. Hogg, Evangelism for the World Today, Mott, ed. p.23
3. Evangeline Booth, Evangelism for the World Today, p.78.

4. Mackichan, Vision of the Kingdom, p. 91.

5. J. O, Dobson, Why Christian Missions, p. 51.




removing prejudice, representing the helpful, un-
selfish spirit of Christianity, contributing to
the preaching of Christ, and the revelation of Him
as Saviour and Lord, the source fo all life and
hope, and as relieving suffering; but it is not

. ‘the responsibility of the foreign missionary enter-
prise to care for the sickness and suffering of the
world.ml

The tendency of such a viewpoint, i.e. the emphasis
upon the spiritual and moral needs of people, is to ignore
or minimize the physical needs and the natural enviroament
that surrounds the native. Robert Speer, at the turn of
the century said, "Missions are powerful to transform the
face of society, because they ignore the face of society
and deal with it at its heart.“2 The results of changes
and reforms flow naturally from lives in which Christ has
been planted; this is life in a supernatural sense, not
merely a quickened intellect or refined moral taste.

b. The Humanitarian.

The chief concept of method for the humanitarian is
$0 relieve the physical distress and change the surround-
ings of the native so that he may live more freely as
civilized men live., Pity for the physical agony is the

L g . . . L] . . . L ]

1. Speer, Principles and Practice, p. 56-60.

2. ©Speer, Missionary Principles._and Practices, p. 35.
It should be noted that later Speer seemed to change
his view somewhat and to find a larger place for
methods besides evangelism. Whether this represents
a change in his thinking or merely a clarification
of the above statement cannot be answered here.




wnotivating factor for the humanitarian.

There is even greater danger that the humanitarien
over-emphasize his side over against evangelism. Dr.
Lechmere Taylor, one of the speakers of the Missionary
Congress of Scottish churches epitomizes the extreme in
his statement,l

"We as heralds of the Cross should...invoke the
blessing of God on anyone who, whether in conscious
obedience to our Master or not, is doing anything
to heal the great running sores of the world; for
thus 1is liberty proclaimed to the captive and the
opening of prison doors to them that are bound."

Such a view expresses the earnest feeling of medical
‘missionaries who are overwhelmed with the vision of human
suffering. Healing almost becomes a religious rite and
act in itself,

The same speaker voiced a further opinion along this
line when he stated that medical missions were not %o be
used as a bribe to gain the ear of the people or as a
- lever to remove the prejudice and suspicion which ob-
structs the ordinary presentation of the Gospel. Rather,
medical missions itself is an integral part of the Chris-
tian message.2 The same claim of exponents of other
humanitarian methods is made for their respective fields.

L3 ] L] L] . ® ] . L ]

1. H. F. L. Taylor, Vision of the Kingdom, p.62.
2. Ibid., p.62.




¢. The Middle View.

Bach viewpoint has its commendable features; aﬁd it
must be recognized that each developed as a reaction
against the extreme of an opposite method. Missionaries,
however, learn to respect one anotherts positions since
they are constantly faced with very practical and immediate
problems on the field. One can almost always find a place
in the thinking of one missionary that would allow a place
for another type of method to be used. Speer, who was
quoted above as somewhat of an extremist, wrote a pamphlet
years later defending the founders of modern missions at
the point of their social vision.l Zwemer, who vigorourly
attacked the report of the Laymen's Committee on foreign
missions for their insinuaﬁions of short-sightedness to
mission founders, cites the founders of modern missions as
being concerned for a social Gospel as well as a spiritual
one. "They went out to save the lost. Yet thelr social
Gospel included works of mercy to all with whom they came
- in contact...But they considered all these as means to an
end."2

The Middle View, as such, has a characteristic manner

in combining evangelism with social aspects. The chisef

l. BSpeer, "The Social Ideals of the Founders of Modern
Missions",.
2. Samuel Zwemer, op. cit., p. 135.



aim is considered to be spiritual; the method of evangel-
ism is a direct approach and the other methods are in-
‘direct in that a context and Christian atmosphere is given
out. A typical statement of this is as follows:1 ...
before anyone can teke any very vital part in social
salvation he must know experimentally the fact of personal
salvation and victory over sin."
Often the "social salvation™ is considered as means
of breaking down prejuiice and ill-will of the native.2
Representatives of the middle view have always been
in action on the field. The founders of modern missions
can be cited for their interest and activity in fields
related only indirectly to evangelism.3 Carey, a rigorist
- in religious experience, wrote,
"Can we hear that they are without the Gospel, with-
out government, without laws, and without arts and
sciences, and not exert ourselves to introduce among
them the sentiments of men and and of Christians?"
He advocated agriculture and introduction of good cattle
among other things of social concern.
Duff, a man of a living and deep Christian experience,
founded a new type of education in India which determined
the educational policy of the government. David Brainerd,

1. Dr. John Banninga, Evangelism for the World Today, p.l6.

2. Speer, op. c¢it., p.59f.

3. Robert Speer, "The Social Ideals of the Founders of
Modern Missions.m
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an intensively subjectivéYChristian, in working among
the Indians, urged them to find better farm lands and
to be more industrious.

d. The Psychological and Sociological View.

In keeping with modern findings, a further develop-
ment can be noted in modern missionary methods, the
psychological factor. This view claims that the native
must be given the Gospel of Christianlity without attempt-
ing to westernize or Christianize him after the fashion
of westerners., Dr. Gutmann in his work on Kiliamjaro
represents the extreme in his theory of maintaining the
social structure of the clan. His practice is not %o
break down the society of the native but merely to Chris-
tianize it by introducing Christian concepts into the old \
clan practices. Anthropologists disagree with him that a
break down of 0ld customs is necessarily evil, but it may
be the natural result where a new system of values is re=-
placing an old.l

An earlier attempt to keep the native in his naturai
environment was made by the Nevius Plan. The plan in
brief was a system of organizing self-maintaining native
churches; the basic principle was that of allowing the
converted native to remain in his old position in the

L L L 3 . . L] . L L]

1. Cf., International Review of Missions, Oct. 1937, pp.
500-13.
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comnunity and thus meke the church self-propagating by
its native Christian witnesses.l

Dobson, an ardent advocate of evangelism, wrote,
"There are methods of trying to lead others to accept our
beliefs which are both psychologically bad and morally
wrong."2

"Reverence for personality sums up what should be
the attitude of a truly Christian missionary. Rev-
erence means the sympathy which enters with under-
standing and insight into the other person's ways
of thought and life. It involves that active
humility that is always tegchable, ready to share
the experience of others.”

The danger of imperialism is always present in
mission work. The evangelist may try to rule because of
superior religious experience. .The humanitarian may’
attempt to rule in desiring to rescue men from what is
bad for them. The International Missionary Council of
1928 warned of this danger: "We obey a God who respects

our wills and we desire to respect those of others."4

l. J. C. Nevius, Planting and Development of Missionary
Churches. This plan was not founded primarily on the
basis of its psychological values; other factors went
into formulating it. Nevertheless, the plan still is
unique in its attempt to make Christianity a natural
thing of growth. in the life of the native, leaving
him in the o0ld environment and under familiar con-
ditions. .

2. J. 0. Dobson, Why Christian Missions? p.56.

3. "The Christian Message" adopted by the Jerusalem Meet-
ing of the International Missionary Council., Dobson,
op. cit., p.59.

Lo Alexagder McLeish, Jesus Christ and World Evangelism,
P 128.
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Hence, there is a growing recognition that the

native must be given the Gospel and that having received
it, he must be permitted to let it work out in his own
culture and society as much as possible. "Evangelisation
is not ecivilization or Christianization. It is life be-
getting life." That is the significant contribution of

psychological and sociological insights.
C. Viewpoint of the Paris Evangelical Missionary Society.

l. Purpose and Doctrines

The Paris Missionary Society is an international and
interdenominational organization of French speaking Prot-
estants. Its unique rule of faith is the Bibls and es~
pecially the gospel of salvation through Christ. They
believe that God has a plan of salvation for the world
and that their particular society has a part to play in
that plan and its accomplishment. Hence, their main object
has been to spread the knowledge of Christ among pagans
and nations in darkness in cooperation with other denom-
inations as nmuch as possible.2
2. Make-up

In view of the power of Catholicism in France the

. . . . L] * - L 4

1. A. McLeish, Jesus Christ and World Evangelisation, p.128.
2. Jean Bianquis, lLes Origines de la Societe Des Missions
BEvangeliques de Paris, vol. 1, p. 43.
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group making up the Paris Society profess to speak for
all groups of Protestants in France and other neighboring
countries who have French-speaking peoples. In keeping
with this interdenominational attitude, the personnel on
the fields are made up also of various denominations and
groups. No single denominational polity is espoused; the
typerof ecclesiastical government to be used in native
churches 1s left to the decision of the missionary on the
field.t
3. History and Extent

The first mission field entered was Basutolaand in
1833 in response to a great need for evangelization. The
period of greatest expansion was around 1890 when Frsnce
enlarged her colonial possessions. viz. in the Windward
and Loyalty Islands, Tahita, Madagascar and French Congo.
In response to the call of English missionaries the Paris
Society took over the fields in these areas. Up to 1923
this Society had entered eight fields.
L+ Methods

Methods used by the missionaries of the Society were
varied. There is an emphasis upon evangelization of the
natives and the establishing of self—sustéining churches.

This is accomplished by a system of stations and outstations.

l. loe. sit.
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In additicn to this they lay great emphasis upon the
proper education of the natives, especially desiring to
teach the native to read the Bible. Hospitals also are a
rule among their methods as are industrial schobls, print-

ing establishments, and various industries.l

D. Summary

The purpose of Chapter I was to find the general
viewpoints of modern missionary thinkers and leaders in
order to compare them with Schweitzer's principles and
methods. First the modern problem of missions was found
to be connected with the concomitants of modern civiliza-
tion thus complicating the missionary's problem by taking
him more and more %to primitive cultures which are entirely
unrelated to the modern. In seeking to bring a real change
in character the modern conveniences confuse the motiva-
tions of the native in seeking Christianity and often as
not become the goal in the stead of true religion. Nore-~
over, modern conveniences and methods may often become a
part of the native's life without any contact or formal
embracing of Christianity whatsoever.

Into this modern problem step several types of

. . . . . . . .

1. GCf. "The Fundamental Characters of the Paris Missionary
Society", a scrapbook of 1923, Missionary Research
Library.
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missionaries. The evangelist is concerned with a spirit-
ual message for the natives, feeling that an inner change
is the basis for all other change. The humanitarian is
equally concerned that the physical needs of the native

be ministered to him, believing that such a work con-
stitutes a Christian message in itself. TUnique in actions
among religious bodies 1s the degree of tolerance with
which missionaries accept one another's views in the midst
of meeting practical difficulties on the field. Hence,
the so-called middle view often represents the two ex~-
tremes as they go into action, each extreme finding a
place for the other in its system of activity. A valu-
able addition to this fine spirit of tolerance and
mutuélity is that of the knowledge of psychology and
sociology. A greater awareness of these sciences brings

a new appreciation and understanding of the native as a
person in another culture. It teaches missionaries to
give the essence of the Gospel of Christ, letting that
Gospel work in, through, and around native forms and cul-
tures wherever possible.

Finally, the viewpoint of the Paris Missionary Society
was seen to be a representative of the best in tolerance
among religious workers. Marked by its cooperation with
denominations, evangelical in emphasis, liberal and vari-

egated in its methods on the field -~ this society in its
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great work is surely of God.

This study will now seek to find Albert Schweitzer's
answer to the modern problem of Christian missions: How
the missionary can confront the native and what he must

seek to0 accomplish in the name of Christ.



CHAPTER I1
MISSIONARY IN THE MAKING



CHAPTER II
MISSIONARY IN THE MAKING

A. Introduction

One of the great problems of mission boards is %o
determine what makes a man a missionary. An answer %o
this question would constitute one of the main principles
of missions. Hence, a fundamental purpose of this thesis
is to discover the missionary principles of Albert
Schweitzer in the deeper sense of the word, viz. the ul-
timate basis or cause for his activity as- a missionary.
The gquestion to be asked is: Are his motivations religi-
ous or humanitarian? In order to answer the question a
further stud§(ﬁust be made of his general philosophy of
life and religion, and -then in proper order, his particular
philosophy of missions.

The significance of this chapter in relation to the
following chapters lies igzthe procedure to be followed
in discovering principles and methods on the mission field.
Only by knowing the viewpoint and philosophy of a person
can his actions be understood, and his prineiples and
methods be diséovered. Therefore, the procedure of this
chapter will be to gtudy early motivations in the life of
Schweitzer, and make a survey of his philosophy of life,

religion and missions respectively.

18



19

B. lotivations In the Life of Albert Schweitzer

In a large sense motivations are ever present in
the life of every person. Always there is the drive,
the effort to do or be something. Influences of envi-
ronment have a large vart in the molding of people.
here the influence of environment leaves off and the
responsibility bf the individual takes over has never
been satisfactorily answered. However, to understand
the setting whence the person made his cholces is to
understand in lerge part the person and his work.

Such an understanding is sufficient for the purposes
of this study.
1. Parental and Ancestral Background

The most outwardly influentlial person in Albert's
life in the home was the father. This father was a
many-sided person of character who could be stern and
yet playful with the children, an esteemed man of the
community, vastor of the Gunsbach Evangelical Lutheran
Church, a liberal thinker, writer, and to the delight
of his children, a skilled improvisor at the piano.

The man influential characteristic of this father
was that of flexibility. ZHe could be stern and exact-
ing toward the children in insisting that they write
appropriate letters of gratitude to relatives for the

Christmas gifts received, an ordeal Albert and his
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brothers and sisters abhorred, L Yet, he would on other
occasions spend a whole day romping with the children
in the hills.?

The father as peastor also exerted a profound in-
fluence upon young Schweitzer. His sermons had a fas-
cination to his mind because they seemed to be devel-
oped from the very life and experience of the father.
Also, of great importance, were the missionary ser-
vices held by the pastor-father on the first Sunday
afternoon of every month. Here the work of mission-
aries and thelr lives were related; and here Schweitzer
attributes his first great interest in the cause of
missions.3

The influence of the mother of Alvert Schwelitzer
is more hidden that that of the father. Their rela-
tionship with each other was that of a secret kinship
due to their cormon characteristic of reserve. It was
the mother who allowed Albert to have the cheap hat
without any words or demand for an explanation from
him, although she was exceedingly embarrassed about
his insistence; yet, she somehow seemed to feel that
the boy had a reason for his desires and did not seek

-

1. Albert Schweltzer, liern

iemolrs of Childhood and Youth,
p. 63

2. Ibid. p. 31
3. Ibid. ». 53
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to find out the reason.l Thus this feellng of kinship
between mother and son had its influence although it
is not easily analyzed.

However, the influence of his mother that was most
evident came through her father, Albert's maternal
grandfather, Grandfather Schillinger gave the temper
to the mother who passed it on to the son. This grand-
father was also a minister of some repute in the Alsace
area., e had an absorbing interest in organs and
organ-building, was & zood nusiclan, and an enthusiast
of the enlightment and the 18th Century. Ioreover, he
was a man of unusual freedom of thought and action:
his closest friendship wes with the village priest
with whom he shared his church building on Sundays
and with whom he exchanged tasks within the parish.3
Such an influence passed through the mother comes out
very cobviously in later life of Schweitzer: elements
of rational thought, appreciation of music, and uvnusual
freedom of action, and an ecumenical spirit in religion.
2. Religious Background and Influences

In religious development two main categories are
open to investigation, the non-rational and the rational.

a. Hon-rational Experiences

1. Ibid. p». 19
2. " op. 79
3. " p. 35
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Peculiar to religious experience is the sense of
the mystical guality in 1life, the sense of experience
that seems to come from no reasonable source such as
can be traced by human thinking, although latef the
experience may easily be so traced by the logical mind.

Two distinct experiences in the life of young
Albert Schweitzer reveal the influence of this factor
of religious experience: His experience with the
devil, and his love for worship in the Gunsbach Church.

The recollection of seeing the devil in church at
the age of three or four years 1is one of Schweltzer's
earliest. The cause for such a notion was an i1llusion
created by a mirror above the orzanist. ‘hen Daddy
Tltis, the organist, moved about the strange apparition
in the mirror moved also, and disappeared whenever his
father arose to preach. Albert would say To himself,
"This is the devil that is looking down into the church
but as soon as father begins with God's VWord, he has
to make himself scarce."l In later 1ife Schweitzer
wrote that this weekly dose of visible theology gave
quite a distinctive tone to his childhood piety.

It was partly due to a unique arrangement of
churches in Alsace that Albert learned to love the
worship services on Sundays. For centuries the

Catholic and Lutheran congregations had used the same

1. Ibid. p. 9
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building for thelr respective worship periods, each

worshipping at a different time of the day. As a con-

e

sequence oi this, the Gunsbach Church had a chancel,
gilt statues, candlesticks, a gold-colored altar, and
other attachments peculiar to Cathollic Churches. These
surroundings seemed magnificent to Albert and increased
his "devotional dreams™ as he sat through a service.l
That worship had a great sense of reality and meaning
to the boy is evicent from the fact that he hated to
see Sunday g0 by. Somehow the solemnity ani awe of

the occasion evoked reverence that in turn was fasci-
nating to the feelings and scnses.

b. Rational IExperiences

Just as i1lmportant to religlious experlence as the
non-rational is the rational, that part of experience
which responds to the non~-rational and verbalizes 1%,
creating a system of thought around it.

Barly rational tendencies 1n respect to religion
are shown in Albert's gquestions which he put to his
father and others. Before he had reached school age
Albert showed curiosity about the flood which occurred

at Noah's time. Having observed the comparative size

b

of the rain drops that fell in Alsace, he questioned

how a rein of forty days could possibly have covered

1. Ibid. p. 9
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the earth as the Bible says. His father's simple explan-
ation that the rain drops then were the size of buckets
seemed to convince him beyond doubt.l
Later, at eight years of age he Degan to wonder
about higher-criticism in the lNew Testament. It was
inconceivable that Hary and Joseph should be poor after
the gifts of gold and other vaeluables given by the wise
men. He also wondered why the wise men did not interest
themselves 1in Jesus after the manger scene. Another
source of puzzlement was that the shepherds did not

later bhecome disciples of Jesus.2

by

That these guestions
did not find an answer in the mind of Schweitzer until
later is significant of the persistency of thils ten-
dency toward rationalism.

Schweitzer's experience in becoming confirmed
reveals even more significantly his bent toward ration-
alism. He had been sent to a kindly old pastor, Pastor
Wennagel, for instruction prior to confirmation. Albert
felt hampered by the restrictions of the old pastor who
allowed no cquestions to be asked by the pupil and hence
prevented the free interchange of thought. The pastor's
stand that in submission to faith all reasoning must be
silenced brought out a secret disagreement in Albert's

nind; later, when the old man guestioned him about his
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inward life, Albert was reticent and refused to disclose
his inward 1life and feelings. As & consequence, the
cld pastor misunderstood his attitude aﬁd reported to
the parents that the boy was not responding properly to
religious instruction. On the contrary, Schweitger
relates later that the confirmation experience had
great significance for his devotional life although
others did not realize it at the time.l

The unique combination of church congregations
meeting in the same building had the effect of teaching
tolerance to Schweitzer. Gradually, as a result of
being in such a set-up the church at Gunsbach became a
symbol to show that the differences separating churches
are things which will ultimately disappear.2
3. The Influences of Social Relationships

Closely connected with religious experience 1is
the experience one has with his fellows, for religion
is expressed practically in human relationships, There
i1s progress and growth in both these factors in the
life of the individual.

a. Barly Relationships With People

A characteristic of the early childhood of Schweitzer
was the power that the other people exerted over his

life. The terror of Albert's childhood was in Jagle,

1., Ibid p. 5
6

hif
2 1 o
. p. .L

9
6
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the grave digger and sacristan who plagued the child
about the prominent bumps on his forehead. ‘henever
the grave digger entered the home on some church errand,
Albert would feel impelled to go to him and let the
crude humorist feel his forehead and make remarks about
the growth of the "horns.” The child was able to shake
off the power of this strange person only after he
finally consulted his father and learned that Ifoses
was the only one ever known to have had horns. It is
interesting to note that after such a rational explan-
ation, the grave digger lost his power over Albert for
a time until he found other ways in which to plague.l
This characteristic lack of self-assertiveness

continued to be present in later childhood and shows

e

n his relationships with playmates and schoolfellows.
Schweitzer felt especially his rejection by the
other boys because of his station in life as the min-
ister's son. FEe was a "sprig of the gentry."
Schweitzer wrote, "The certainty of this caused me

mnuch suffering

[vep

for I wanted to be exactly like them,
and not a bit better off."2 Hence, his constant desire
was to be like the boﬁs about clothes and food. He
refused to wear a gcod overcoat, had a bad scene with
the salesgirls in buying & cap, insisted upon wearing

fingerless gloves and wooden clogs during the week.

1. Tbid. . 11
2. " . 17

£
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In spite of his attempts to become identified
with his playmates and schoolfellows, Schweltzer con-~
tinued to be one apart from them in many ways.

For a time he suffered from uncontrollable Tits
of laughter which his schoolmates took advantage of--
this in contrast to his natural reserve and shyness.
Linother time he was shocked at being betrayed in a
confidence by a friend who in spiteful fury from a
quarrel quoted a cruel remark made by Schweitzer con-

2 Young Albert's seriousness and

cerning a teacher.
self-consciousness are shown in%hat he did not recover
from the shock for weeks.

b. The Development Into An Individual

The incident that began to bring emancipation
from this slavery to others! opinions and desires
occurred at the age of 7 or 8 years. Another boy in-
vited Albert to shoot birds with him. In meek outward
compliance but inward dread at killing innocent birds,
Albert accompanied the playmate on his hunting trip.
As they were taking aim at a bird perched on a limb
of a tree, the church bells began to ring. Albert,
suddenly realizing in a new way the meaning of the

commandment "Thou shalt not kill," made motions that

scared the bird from his perch and fled from the scene,

1. Ibid p. 33
2. " p., 20f
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-

away from the taunts of his playmate.

From that time on Schwelitzer tried to emancipate
himself from fear of other people's opinions whenever
inner convictions were at stake.l After this he also
tried to unlearn his former dread of being laughed at
by schoolfellows.

c. Adult Individuality

That Schweitzer had been able to achileve a remark-
able degree of freedom and independence from other
people's opinions and ideas is indicated by the many
testimonies of those who know him now as an adult.

His insistence upon not heedlessly injuring or destroy-
ing plant and animal life is familiar to all who know
of hisg 1ife. The charming manner in which he insists
upon conversing with each of his friends ss they
gather with him in e restaurant is one of the many
instances of his independent action. While the others
eat around the table, and though he is hungry and tired
from work, he makes the rounds, stopping to speak for

a moment with each one who has honored him by seelking
for his company that evening.2
li. Educational Influences

a. Barly Experiences in Learning

et

. Ibid. ». 1
2. George Seaver, Albert Schweltzer, The lan and His

Iind, p. 1hO
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The influence of his parents and the home must
have instilled a great respect for education in the
mind of Schweitzer as a child., Harly in school he
showed a fascination for the school inspector,
Steinert, because he had written a book, the readers
which he and hils classmates were reading from at the
time. In his mind he classed this reader as slightly
below the 3Bible in its authority and meaning.l

Young Albert was entered in the village school
rather than sent away to a more exlusive scheool as his
class of FEuropean soclety were wont to do. This was
an important aspect of his education, for he thus
learned to respect others of the common class who had
abilities which he did not have.2
VAS for his own abilities, he found it difficult
to learn to read and write; and later it cost him a
great effort to master mathematics and the classics.”

The climax of failure came when he was at the
Gymnasium at HHulhausen. The principal called his
father in for consultation about Albert's poor grades,
advising the father to withdraw the boy. It was soon
after this crisis that a new form master came and in-

spired Schweitzer to strive harder.

1. Ib%d. p. 15 Hemoirs of Childhood and Youth
2. i 0. 32
3. George Seaver, A, S. The s
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Iind, p. 5
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b. The Rise of NWew Interest in Learning

The form-master who entered tiae school at this
Opportune time was a man by name of Vehman. It was
this man's self-disciplined aciivity that affected
Albert and caused him to be ashemed 1f he did not do
well in his studies.

"That a deep sense of dutby, manifested in

even the smallest matters, 1s the great edu-~
cative influence, and that it accomplishes what
no exhortations aad no punishments can, has
thanks to him, become with me a firm conviction,
a conviction the truth of which I have ever
tried to prove in practice ind in all that I
nave to dc¢ as an educator.”

History and science took the strongest hold on him
in his youth. Vhille science held great interest for
him, he still disliked the confidence with which
sclence texts explained everything in the inatural
world. It hurt him to think that the mysterious char-
acter of Nature 1s. never acknowledged but that the
mere descriptions of 1t are accepted as all that could
be known of nature in order to get a complete picture.
It becaire clear to him that whet 1s labeled Force or
Life is in its essential nature forever inexplioable.2

The study of history also brought a revolt in
the heart of the youth when he gradually realized
that the past can never rcelly be understood. All

\

1. liemolirs p.54
2. Ibid. p. 70
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that historians can do is more and more produce more
or less descriptions of the past.l

Not only was the rational spirit shown to be
struggling in Schweitzer in the specific fields of
histeory and science, but it was also shown during this
veriod in his argumentativeness, a characteristic of
his age from 1& to 16. During this period he would
talk knowingly and in an argumentative manner on any
subject that happened to come up, seeking to expose
the conventional views and get the correct view recog-
nized and appreciated.2

That the main point of contact with reality for
Schweitzer was through thought became evident in this
youthful period when he arrived at the conviction
that human progress could only come b¥ reasoned thought
replacing opinion and absence of thought.

c. Bxperiences 1n Higher Education

The insights Schweitzer received in the University
and in his later thinking are explications and expan-
sions of the ideas conceived 1n his youth. For in-

stance, in his pivotal work, The Quest For the

Historical Jesus, the earlier conception of history as

merely a description that does not really approach

1. Ibid. ». 72 :
2. Albert Schweitzer, Out of My Life and Thought, p. 67-70
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reality is maintained, for that is the basis on which

he forms his ideas of Jesus: Jesus was a product of

:

.s own age and the only value he has for today is in

his ethical teaching, particularly the ethic of love.1

In the major field of philosophy this conception
of history 1s assumed, indicated by Schweitzer's
efforts at elemental thinking, i. e., thinking that is
chiefly concerned with things as they are now.

"Elemental thinking is that which starts from
the fundamental questions about the relations
of man to the universe, about the meaning of
life, and about the nature of goodness. It
stands in the most immediate connection with
the thinking which impulse stirs in everyone.
It enters into_that thinking, widening and
deepening 1t."

Nor did Schweiltzer leave scilence for the study
of theology and philosophy when he took upVa medical
course. Following his great decision at thirty years,
Schweltzer took the other subject of which he was so
fond, but his earlier ideas of the place of scisesnce
also were maintained and strengthened at this tinme.

"Intoxicated as I was with the delight of
dealing with realities which could be deter-
mined with exactitude, I was far from any
inclination to undervalue the Fumanities...
Through my study of chemistry, physics,
zoology, botany, and physiology I became
more than ever conscious to what an extent
truth in thought is justified and necessary,
side by side with the truth which is merely
established by facts."3

1. Albert Schweitzer, Cut of My Life and Thought, ».67-70

2. Ibid p. 260
3. " . 127
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Perhaps the acme of the educational experience
came in the resolution arrived at: He resolved never
to grow mature in the sense of letting reason be in
sole domination in his life, but to retain the ideal-
ism and capaclty for enthusiasm of youth. For him
the power of ideals is incalculable. Ideals are only
thoughts, latent in a life until made effective by
being taken up into some refined human personality.l
S. Moral Background and Influences

If any single factor were to be chosen as a
pivot for the motivations upon Schweitzer's 1life, the

t 18 around an ethical

e

ethical would be chosen. For
conscilousness that everything else in his life seems

to point, developing early in his child's mind, per-
meating his relationships with peopnle, and growing
into a system of thought in maturity.

The earliest instance of an ethical consciousness
occurred at three or four years of age. A bee was fly-
ing around the child and lighted upon his hand. This
so frightened him that he cried, bringing other mem-
bers of the household to the scene. This attention so
pleased him that he continued crying after the fear
had passed. Afterwards he had pangs of conscience over

this deception for a long time.z
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The episode of the boys plaguing a Jewish pedlar
left a great impression on Schweltzer's mind and guick-
ened his ethical sense. This pedlar passed through
towa occasionglly, pushing his cart and followed by a
group of boys taunting him, among them young Albert.
The pedlar seemed to bear no ill-will toward his tor-
mextors but would smile in a good-natured and enber-
rassed manncr, Finally, Schweltzer became conscience-
stricken over this--"This smile overpowered me'"l-- and
he began to make friendly gestures toward the pedlar
whenever he appeared in town. Rather than joining the
boys in their jibes, he would walk with the pedlar and
attempt to identify himself with him although the ped-
lar did not seenm to realize the significance of
Albert's action.

The greatest conflict that resulted from this
early sthical sense was in Albert's attempts to identify
himself with his schoolfellows. Here he came into con-
flict with his parents in his stubborn insistence upon
dressing as the other boys in town.

One ocecurence in particular had its effect in
making Albert insistent. Albert had been wrestling in
friendly fashion with another boy, and upon his putting

the boy on the ground, the boy remarked that 1f he had

1., Ibid. pp. 16f
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meat broth every day as Albert did, he would be strong
too. This remark stirred Albert to the very heart.
Thereafter, he did everything in his power to be 1like
the other boys and not a "sprig of the gentry."l

Not only did Schweitzer become aware of his moral
relationship to people early in 1life, but he also
showed a growing sense of reverence for animals. When
saying his prayers at night he would secretly add a
prayer for all the animals and living things.z Many
exsmples are given to show this early and growing
sense of pilty for animals. He was once commissioned
to guard the dog, Phylax, to keep him from biting the
postman. Albert would hold a whip in his hand and keep
the dog in place much as he imagined an animal trainer
would do.3 But such lordly treatment of the dog
troubled him later.

Another time, young Schweltzer drove an old ash-
matic horse fast in a fit of childish desire for speed
and adventure. Later, seeing the horse panting and
tired from the race, he was overwhelmed with grief to
realize that he had thus forced the horse to run.lL

Schweltzer remarks that thls feeling of pity has

grown on him, Fe is convinced that others feel the

p. 18rr
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same way inwardly but are afraid of acknowledging it
£L3 * L] l
out of fear of ridicule.

Two insights in the 1life of Schweitzer grew out
of this sense of reverence for life. The first one
came at the bird-shooting episode when a new meaning
of the cormandment not to kill came into his heart.
The effect of this new inward sense gave an exhllar-
ation whenever it was acted upon, for Schweiltzer there-
after sought to act upon those inward impulses.

The second great experlence also 1s characterized
by a fresh insight into ethical meanings. It was the
question of his right to take for granted his own
happiness while so many people around him were facing
difficulties and miseries.

"While at the University and enjoying the hap-
riness of being able to study and even to pro-
duce sonme results in science and art, I could
not help thinking continually of others who
were denied that happiness by their material
circumstances or their health. Then one bril-
liant summer morning at Gunsbach during the
Whilsuntide holidays--it was in 1896--there
came to me, as I awoke, the thought that I
must not accept this happiness as a matter of
course, but must give something in return for
it.ne

The result of this reflection was that Schweitgzer

determined to live until thirty years of age in the

interest of science and learning, then to give his

1. Ibid. p. Lb
2. Albert Schweitzer, Qut of ¥y Life and Thought,
pp. 10217 ‘
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services for some direct cause of humanity.
6. Direct and Specific Influences

In partial summary are the following specific
influsences that caused Schweltzer to choose medical
wofk in Congc Africa under the Paris liissionary Society.

a. The Father's ilissionary Services

Schweitzer attributes his interest in missions to
the missionsry services held the first Sunday afternoon
of each month at Gunsbach.l The memoirs of kir. Casalis,
a missionary to the Basutos of South Africa, especially
influenced him beceuse thls missionary seemed to pos-
sess a like spirit of raticnalism.

b. The Statue at Colmar

In nearby Colmar Bartholdi's statue of Adniral
Bruat made a great. lmpression upon Schweitzer; the
stone Tigure of a negro with its expression of thought-
ful sadness could not be forgotten. It bespoke to him
of the wmisery of the Dark Gontinent.2

End
It

c. The Two Great Experiences of Childhood and Youth
Schweitzer's decision to become a missionary in

Africa did not come at a mere moment's reflectlon. He

speaks of the ideas of 19 which were beginning %o work

in him and to which he would someday have %o submit.3

1. liegioirs, p. 63
2. Ibid, p. 63
3. Ibid. p. 83
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These ideas began first with the boyhood experience
in shooting the bird--when the sudden realization of
the sacredness of 1life came upon him.1

The second great experience was over the guestion
of the right to take his own happiness for granted.
"These two experiences slowly melted into one another,
and thence, came definiteness to my interpretation of
life as a whole, and a decision as to the Tuture of
my own l1life in particular.”2 Gradually there grew up
an understanding of the saying of Jesus that we must
not treat our lives as being for ourselves alone.
While he often had the feeling that he ought not to
take his own happiness for granted, this feeling would
leave him occasionally and he would think that he was
free from it. But it always returned and grew until
it filled his whole thinking.

Finally, the culmination of these two experiences
resulted in the decision at 21 that he would give him-
self to scilence and art until 30, then to the service
of humanity, the particular field of which would be
determined in the course of time.o

d. The Final Decision Day

Ibid. p. LO
Memoirs, p. 81
Ibid. p. 83
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In the years immediately following his decision

N

at 21 Schweiltzer attempted to follow this impulse to
work for humanity by first offering help to an orph-
anage., His offer was refused. Then he worked for

a time with tramps and discharged prisoners in com-
nany with Rev. Augustus Ernst at 5. Thomas'. Time
was spent in this work investigating the claims of
people who came for help. Another endeavor consisted
in visiting poor families, helping them in their
needs, and collecting money for this cause periodi-
cally.

Finally he became convinced of the necessity of
the help of a number cof individuals who could work
together in the type of social work having to do
with poor families, tramps, and discherged prisoners.
In some cases work could only be accomplished in con-

nection with some organization. "But what I wanted

was an absolutely personal and independent activity."l

1. Life and Thought, pp. 1037f.
How much this decision depended upon Schweitzer's
dislike of organization and how much depended
upon his seeming 1nsblility to cope with compnlex
soclal situations of a modern nature is impossible
to say. BSurely social work, in its effort to get
at the root mroblems of human nature, can be as
intriguing a life task as the one chosen by
Schweitzer. Then again, social work as a science
was not developed then as now.
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On the morning of COctober 3, 100h, Scbweltzer
casually picked up a magazine left by a friend, a
monthly magazine of the Paris Hissionary Society.
Iis eyes fell upon an article by Alfred Boegner, the
president of the soclety who was making a desperate
plea for workers in Gaboon. The conclusion was:
"en and women who can reply simply to the laster's
call, "Lord, I am coning'", those are the peovle
whom the Church needs.” Schweitzer wrote later:
"The article finished, I guietly began my work. Iy
search was over.,"

Schweitzer chose medical work because the great
needs as expressed so often in other society maga-
zines was for doctors. Then too he could work with-
out words.

"I wanted to be a doctor that I might be sble
to work without having to talk...But this new
form of activity I could not represent to Ty~
self as being talking about the rellglon of
love, but only as an actual putting 1t into
practice. Iledical knowledge made it pos-
sible for me to carry out my intention in the

best and most complete way, wherever the path
of service might lead me."

It has been observed that thers was a continual

oug anhd rational forcses in the
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childhood and youth of Albert Schweitzer. The home in-
fluences contributed to this struggle by its combination
of religious belief and rational thought in the pastor-
father and the maternal grandfather.

In the process of growth neither religlon nor ration-
alism gained complete control over the youth to the ex-
clusion of the other. In a time of great religilous
significance young Albert insisted upon a place for
rational thought. During his period of educatlon when
rational thought was demanding complete attention, youang
Albert insisted that thougnht has its limitations and that
nature is essentially mysterious and unexplanable.

The one single factor which reaches all areas in
Schweltzert's life is his ethical consclousness, as mani-
fested in pity and a sense of responsibility toward all
life. Such a consciousness serves as a pivot for his
thought, is increased and given greater meaning by religion,
and brings liberation and independence in social relation-
ships. Finally, his sense of moral responsibility, which made
him independent of people but did not give him identity
with them, led him to give up a dissatisfying task of
working with people in an organization for a work that
permits independent and personal activities in humanitarian

tasks.

C. Conception of Religion and Life.
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1. The Philosophy of the vorld and ian

a. The Primacy of Bthical Thought

In keeping with earlier convictions Schweitzer
maintains a deep respect for rational thought and
particularly for that of the 18th Century. While
he does not place it above religion as such, reli-
gion without it is something less than religion.
"Christianity cannot take the place of thinking,
but it must be founded on 1t.”" Christianity "...can
only attain to real spiritual power when men find
the road from thought to religion no longer barred...
I know that I myself owe it to thinking that I was
able to retain my failith in religion and Christianity.

loreover, thinking must have ethical content if

t 1s to find an answer to man's problems. Ilodern

e

philosophy and thinking fall because it has no main
place for ethics in seeking to arrive at a religion
through logical processes.2 ieal thinking must first
realize the impossibility of explaining the universe;
having arrived at that place, it turns to inner re-
sources and finds ethics as an elemental basis for
thought. Thus, ethics is to be tapped 1f it is to be
found, for it is latent within the thought of man.

L3 - o . °® . L] - L 4 e

. z
1. Life and Thought p. 270
2. "Religion in Yodern CZivilization" Christian

Century, ov. 28, 193k, p. 1530
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Bthics basically is found 1n the universal

#i11-to-1live felt by all living things.l Expanded

ot

into a further system of thought it is found to be
religious in character, according to Schweltzer:

"It is good to maintain 1life and further life;
it is bad to damage and destroy life...hthics
is the maintaining of life at the highest
point of development--my own life and other
life-~-by devoting myself to it in help and
love...And this ethic, profound, universal,
has the significence of & religion. It is
religion."*

b. The VWorld and Ian's Duty

Schwel tzer contends that the universe can never
be completely understood and thought must reconcile
itself o that fact by seeking another basisg.-
That other basis is ethics, the elemental will-to-

.

live that 1s felt in living things. Since the acti-

(O]

vities of God in nature are unegplainable, man cannot
hope or believe that he is able to help thet liorld-
ospirit in planning for the progress of the world.
Hence, wman can only hope to rezlize communion with the
jforld-Splrit by devoting hlmself %0 an activity that
will bring him into spirituel unlon with that Spirit,
viz. by ethical activity.

e e e e e e o o

Life and Thought, pp. 186-190

. "Religion in Modern Civilization,” 10th Century,
Nov. R8-34, Albert Schweltzer

Ibid. p. 1520

Albert Schweltzer, Indisn Thought and Its Develop-
ment, p. 259
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"Action directed towards the world is only
possible for man insofar as he strives for
maintenance and furtherance at its highest
level of all life and that comes within
his range. In this becoming-one with all
1life he realizes the active becoming-one
with the Frimal Source of Being to which
this life belongs."

Civilization 1s therefore essentially ethical®
and 1is measured by the degree of power which its
ethics exerts, not by its scientific, artistic and
material treasures. The ethical s»pirit by being in
power causes a type of progress to be in effect
which results in both material and spiritual bene-
fits.3 In keeping with this thought, the essential
is considered to be the ethical or moral., Therefore,
it is the spiritual which gives birth to everything
and institutions not arising from that spirit are of

little real importence, In the final analysls, 1t

l._h

s the inwardly changed man who must change the
world.,

"The only conceivable way therefore of recon-
structing our old world is that under the old
conditions we should become new men with a

new splrit, and then, with a new attitude of
thought, that we should so smooth out the
differences in and between nations as tc render
really civilized conditions once more possible.”u

. o . [ - - . . . L)

Indian Thought and Its Development, Ibid., ». 262
. Hogg "To the Rescue of Civilization'"--Inter Review
of lissions, Jan., 1925, p. 50

John Regesten Albert Schweitzer, p. 118

Lillian Russell, Path To Reconstruction, p. 27
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2. The Place and Significance of Religion

In discovering Schweitzer's views of religion
his pvhilosophy cannot be avoided, for the two are quite
inseparable in his mind.l Hence, his more wide views
of religion have been considered. Of particular value
are his views of Christianity.

a. His View of Christ

Schweitzer's earlier convictlon about history
had been that it could never be fully reconstructed
in thought and therefore could never have any real

2 On this premise he forsoock

effect upon the reader.
church dogmas on the person and nature of Jesus,

and began a new study of his life. The summary of
his conviction was that Jesus was a product of his
age 1in thinking, that what appeals in him is his
ethical charactér, not his historical figure. "In
dogma His personallity became less alive; recent
research has been modernizing and belittling Him."3
Therefore the authority of Jesus rests upon an eth-
ical appeal, llen can know Jesus, not as a histeorical

figure but as will acting on will, only by surrender-

ing to him.h

1. Albert Schwelitzer, Christianity and the Relisions
of the Yorld, ». 90
2. Memoirs of Childhood and Youth, p. 79

. Life and Thought, ». 70
L. Life and Thought, P. 71
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"As one unknown and nameless He comes to us,
just as on the shore of the lake He approached
those men who knew not who He was...ie commands.
And to those who obey, be they wise or simple,
He will reveal Himsel?l throurn all that they
are privileged to experience in His fellowship
of peace and activity of struggle and suifer-
ing, till they corme to know, &s an 1lnexpres-
sible secret, Who Ie is..."

b. The Significance of Christianity for Schweltzer

Since the real force of Jesus rests upon his
versonality and ethical activity, Christianity must

oir alize itselfl in order to fulfill its destined

ﬁuroose.l And it is this ethical element which
makes Christianity unique among religions of the
World.2

In this way Schweitzer finds a pivotal center
for joining thought with religion, a necessity for
him since thought had become primary in his life.
That center or common bond between thought and reli-
gion was in ethics, the will-to-live (reverence for
life 1in philosophy) and the obedience in service to
the ethical Jesus in religion.

The key to Schweltzer's larger religious view
is thus found in this common bond of ethics. Ithics
and Christianity have a meeting place in thought.

3ut civilization is essentially ethical. Therefore,

1. Ibid. ». 279
2. Christianity and Religions, ». 91l

Y
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since religion and civilization have a cormon bond
also in ethics, the practical and immediate goal of
religion would be that which 1s envisioned as civi-
lization.

Fence Schweltzer's concept of religion is
1imited lersely to the present world-view. The
duties impelled under the auspices of religion are
meant to meet irmediate needs of men in the world,
whether these needs are physical distresses or spiri-
tual darkness. While Schweiltzer sees no inkling as
to cosmic purpose he has made people more aware of
nearby values.

"Tnability to find a God who plans and organ-
izes has rendered him more responsive to a God

who inspires and indwells...He can teach us_that
all our conduct should be an acted prayer.’

D. Schweitzer's Philosophy of lilssions

As a natural outgrowth of his religious and
philosophical thought 1s Schweitzer's larger view of
missions, a view that is not restricted to denomin-
ations or nationalities in the expression of the mis-
sionary spirit, nor to a specifically religious
impulse as such. "It was, and 1s still, my conviction

. . . . 3 ° . L] . -

1. Hogg "The Hthical Teaching of Albert Schweitzer"
International Review of lkissions, April, 1925
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that the humanitarian work to be done in the world
should, for its accomplishment, call upon us as men,
not as members of any particular nation or religious
body.”l T,..if we are to follow the saying of Jesué:
'He that is not against us is on your part', a mis-
‘sionary society would be in the wrong il it re jected
even a !ahommedan who offered his services for the
treatment of théir suffering natives.'?
For Schweltzer, the cause of missions 1s a

closely knit system in which humanitarian factors

have an integral place alongside of religious factors,

and indeed the two complement each other.
1. Colonialism |

Because of the impact of modern civilization
upon backward peoples, causing disruption in their
lives economically and morally, white people have an
obligation toward the native. Iowever, they have no

right to impose a rule for mere material advantage,

!_h

but only if they desire to educate them and help them
attain to a condition of well-being, able to meet the
exacting conditions of modern life.? TWor is the rule

of the colony for mere benefice to them; it is for

1. Schweltzer, On the Zdge of the Primeval Forest, p.
2. i Life and Thought, p. 138

£

2

3. George Seaver, 4.S5. Man and ¥ind, Appendix I, p. 317
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atonement for the misery brought on by whites, accord-
ing to Schweitzer.

", ..whatever benefit we confer upon the peoples

of our coclonlies is not beneficence, but atone-

ment for the terrible sufferings which we white

people have been bringing upon them ever since

the day on which the first of our ships found

its way to their shores.'l

The chief duty of the white nation toward the

colony 1s to make it possible for the natives to have
the same human rights which people have in every mod-
ern civilization. These fundamental rights are:
the right to habitation, the right to move freely,
the right to soll and the use of it, the right to
freedom of labor and exchange, the right to justice,
the right to live within a natural national organi-

. . . 2
zation, and the right to education. The only way
in which to insure rights is to develop a new stable

soclal organization., This is done mainly through

education.

1. Ibid. p. 327
In the light of the impact of civilization upon
the natives in forcing them to give up slavery
within the tribes and among the tribes, in bring-
ing the medicine man into disrepute, in better-
ing their living conditions To some degree, it
is difficult to understand the term "atonement!
as used by Schweitzer. For in viewing the total
plcture the white man has at least bettered physi-
cal conditions, albeit, not perfected them.

2., Ibid. p. 319
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Meanwhile during the long process of educating
the native people, a benevolent and wise rule must
be maintained by the mother country, a rule which
often results inevitably in a temporary revocation
of these rishts. Such a rule must not be the same
type as holds for civilized countries bulbt must be
flexible and able to meet the pecullar situations of
the native mind and manner.

Such a case in point is in the administration of
law and order. Primitive tribal justice should be
used, not western court Justice. Tribal justice
requires a face-to-face encounter of disputants
shortly after the difficulty has arisen and the
authority of the native chief. The colonial Jjudge
or administrator would travel to The scene of the
dispute, review the case in the presence of the
parties, and then would pass judgment in cooperation
with the authority of the chief.rt

In general therefore, colonial policy should be
that of a rule by & blg brother over a little brother.?
The native should be disturbed as little as possible

from his familisr enviromment, and then only under

utmost necessity with due understanding given to the

1. Ibid. p. 32
2. Magnus Ratter, A.3., p. 85

£
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native as to the reason. Thus, the primary factor
in colonialism is reverence and respect for the native
person, reverence that motivates the morally respons-
ible country to help the colony in the first place,
and at the same determines 1ts manner of rule.
2. Bducation

The primary purpose of education for the native
is to make him a civilized character by taking him
through the processes that other civilized nations
have gone through in arriving at a civilized state.
Such a process 1s fundamentally that of agriculture
and handicraft, two essentials upon which 1s based

1 Sueh an

the independence and growth of a people.
independence would enable the colony and native to
compete equally with other civilized nations in the
world of commerce and interchange.
The central problem of education is how to make

a craft loved and practiced among a native people.2
The tendency of schools today has been to teach the
native readingz, writing, and other intellectual
processes which have a disastrous effect in the atti-
tudes of the newly-educated native,

"FProm schools which are mere copies of those

of Europe they are turned out as educated
persons, that is, who think themselves

. Joy and Arnold, The Africa of A.3., n.p.
Seaver, A.S. llan end ¥ind, pp. 325T
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superiocr To wmanusl work, and want to follow

only commercial or intellectual callings.

411 those who are unable to secure accepbable

employment in the offices of the business

nouses or of the Goverfment 51t about as

idlers and gruwsblers.”

Thus, intellectual learning should be accom~

panied by the acqulsition of every menual skill.
The native sunould be taught how to burn bricks,
build, saw logs, use & haumer, and do general car-
pentry. A single pative should not be taught in
intellectual matters too Tar beyond his community
80 as to cause classes aad types, but the whole
coimpunity must advance together through the learning
of bagic menusl skills. By going through the basilc
processes of asgriculture and haandicraft, the native
will have acquired the necessary quelities of char-
acter for coplng with the wmodern world: ssrious-
ness, falthfulness, sense of responsibllity, honesty,

trustworthiness, love of work, devotion to the call-

]

ing in which he is placed, enterprise, prudence in

the management of hls material welfsre, and indepen-
-~
~
dence.,
Parsllel to and often in conjunction with indus-

(]

ucetlonal tasks of
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1. Ibid. p. 325 '
2. 0oy and Arnold, n.o.



53

teaching the native tfue uvniversalism, the nature of
superstitions, and basic wmoral treits. These are
the tasks of the missionaries in perticular. '"The
first and decisive emancipation in the thinking of
the native would be to convert him to the idea of
nelghborliness and to get him to show it in his
relations to strangers."l Only by such a sense of
common humanity will the native ever become fit to
rule himself independently in the [future. Supersti-
tions rmust have their roots torn up. Such practices
as the ordeal, fetishes, the power of the witch-
doctor keep the native in a orimitive environment,
impelled by forces that are without reason and hence
uncivilized?
3. Medicine

The necessity for taking medical help to natives
lies not merely on the grounds that it is good busi-
ness to keep healthy natives in the colony, but out

Fal

of pity and regard for deprived peoples who are suf-
fering greater diseased than we are. The whites owe
atonement to the natives in this respect because of

the many modern diseases they have spread in the course

of commercial interchange. "I{ there is any ethical

1. Joy and Arnold n.p.
2. Ibid.
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thinking at all among us, how can we refuse to let
these new discoveries benefit those who, in distant
lands, are subject to even greater physical distress
. — r)ﬂl
than we are"
But not only is the government to be expected to
send medical men to the colonies, others must go wio
are cormissioned by society as such.
"Whoever among us has through personal experi-
ence learned what pain and anxlety are must
help to ensure that those, who out there are
in bodily need, obtain the help which came to
him. Fe belongs no more to himself alone; he
has become the brother of all who suffer. On
the 'Brotherhood of those who bear the mark
of pain' lies the duty of medical work, work
for humanity's sake, in the colonies.'
It was in response to this elementary truth that
Schweitzer founded the hospital 1in Lambarene.
L. Religion
The place and worth of formal religion 1s not
belittled in Schweitzer's mind. IHe has great respect
for its ability to transform the blighted character
of the African native, to bring out the gualities in
his 1life that will befit him properly for civilization.

One of Schweitzer's first observations upon reaching

the interior of Africa was the contrast bhetween the

1. George Seaver, lan and K
2. Ibid. p. 327
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negroes educated under missionary influence and the
negroes working in seaports.

"What a contrast between These clean and
decently clothed people and the blacks that
we had seen in the seaports...fBven the faces
are not the same., These had & free and yet
modest look in them that cleared from ny
mind the haunting vision of sullen and un-
willing subjection, mixed with insolence..."®

The nature of the religious task 1s such that

t must wherever possible precede into the interior

]_In

o+

he white man's trade and the problems that such con-
tact bring to the native. DBy this means, the prim-
ary asset and characteristic of true civilization is
planted among the natives, viz. human and Christian
charaoters.2

As to the capacity of the native Tto understand
and assimilate Christianity Schweitzer is very
emphatic. While he has no preparation of mind for
understanding historical or doctrinal factors in
Christianity, the native has great natural capacity

for teking in the elements of religion.

"Christianity is for him the light that shines
amid the darkness of his fears; it assures hinm
that he is not in the power of nature-spirits,
ancestral spirits, or fetishes, and that no
human being has any sinister nower over another,
gsince the will of CGod reallg controls everything
that goes on in the world.”

1. 3chweitzer, On the Ridge of the Primeval Forest, p.ll
2., Ibid. p. 112
3. Ibid. p. 10h

!
i3
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But not only does the redemption of Jesus bring
emanéipation from fear for the native, it also assures
him or a correct view of the world. The more the
native learns of the moral teachings of Jesus the
more he finds his inward life agreeing with a view
of goodness which he hitherto had only a dim sus-
picion. A sort of moral renaissance resultse.

"Thus redemption through Jesus is experienced
by him as a two-fold liberation; his view of
the world purged of the previously dominant

element of fear, and if becomes ethical
instead of unethical."l

E. Summary

The question of this chapter was: What forces caused
Schweltzer to become a missionary doctor and in what sense
is he a missionary?

The ouxstanding single motivation for service was found
to be that of an ethical consciousness, a conscioﬁsness,
however, that had been fostered by religious forces and
thinking, and that found its specific form of expression
as a result of rationalistic and idealistic forces.

Schweitzer's religious ideas are a product of his
childhood and youthful experiences, based on thought.
Ethics is the one elemental basis for thought, elemental

» L] [ ] . L] ] L] L]

1. Schweitzer, On Edge of the Primeval Forest, p. 104.
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because it is common in all men. Moreover, this ethiec is

essentially religion. Man cannot change the world by his

own intervention but only by being a different person himr
self -- by ethical activity he enters into communion with

God. Only such inwardly changed men change the world.

The chief authority and value of Jesus is in His
Spirit, that Spirit which 1s essentially the ethical
Spirit that speaks to all ages. Man can know Jesus only
by obeying his ethical demands. The tie-up of ethics,
civilization, and religion indicates that Schweitzer's
concept of religion is limited largely to a present-world
view, and its exercise muét be to meet the immediate needs
of men today whether physical or spiritual.

Schweitzer's philosophy of missions, in keeping with
his philosophiéal and religioué thought, has wide scope
and significance in not being limited to religious efforts
but including humanitarian tasks. ..Such.i=msks..as. colonlal
goverament, education, medical aid, as well as religion
are considered to be under one system of thought and
philosophy. |

The responsibility of colonial goveranment towards the
native is to civilize him through education. During the
process of education a bensesvolent rule must be maintained
which adapts itself to the customs of the native. Educa-

tion has for its task the givilizing of the native by
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taking him through elemental processes which lead to a
civilized state, viz. processes of handicraft and agri-
culture. Along with industrial education is the necessity
for teaching universalism, the nature of superstitioas,
and basic moral traits. Only as these lessons are learned
can a true state of civilization be attained.

Medical aild should be offered to native peoples out
of a sense of pity and responsibility for their suffer-
ings. Therefore, such aid should be offered by society
in addition to that which is given by the government.

As for the religious task that is at hand, the miss-
ionary must precede the trader into the interior and
convert the natives inwardly before the demands for out-
ward conversions to the modern ways of life take all the
attention., That the native has a capacity for Christian-
- ity should give incentive to this particular task. For
dhristianity is the light which can bring deliverance
from the darkness of superstitions and false beliefs.

Thus humanitarian and religious workers have the jolnt
task of making the native fit for civilized living. The
humenitarian, by being motivated and actuated by ethical
demands, works in the sphere of outer relations. The
religious worker, by being motivated and actuated by the
same ethical demands, works in the inner relatioans, viz.

the spiritual and mental. Together they make a new people
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who are able to carry on in the complicated modern world.



CHAPTER III
THE UNDERSTANDING MISSIONARY
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The Understanding lilssionary

Chapter III
A, Introduction

In order to have more than superficial contact
with native peoples and do worthy work among them, 1t
is necessary to have knowledge of thelr customs and
culture. An understanding of sociological aspects
of native life, of the native mind, of the econonic
conditions of the country enables one to identify
himself with the native in his surroundings. 3y
this identification the misslonary can judge best
the nature of his relationship with the native, the
relationship that will be most frultiul in changing
the native from a primitive into a civilized char-
acter. liorecver by this knowledge or identification
the misslonary can better understand in what ways he
ought to seek to change The netive. The manner of
thus desling with the native constitutes an important

gset of missionary principles and methods.
B. The Understanding of Socioclogical Factors

1. Tribal and Family Set-up
For the missionary several vroblems arise from
the environment of the native. The First is that of

pagan influences that come to the native from living_

61
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among his own people. The second is that of the prac-
tice of vpolygawmy in the family., The third is that of
wife-purchase, a system that seems crusl and inhuman.
Schweitzer believes that because of the importance
of village and tribal life to the native he should be

1 For the native,

taken from it as 1little as possible.
the tribe and village represent the brcadest con-
cepts of the universalism of man that he ever attains
while in the primitive state. The tribe acts as
the moral authority and control in the life of the
native. Away from his village and family he goes to
che bad, both morally and physically, as instanced in
the colonies of negro laborers who are contracted to
work for & given veriod of time in some out-region
of the territory.B

The tradition of Christian missions in 1its atti-
tude toward the practice of polyganmy demands that they
be horrified at the practice and advocate its suppres-
sion by the government. Schweltzer does not follow
this traditional attitude in his view thet polygamy
must be temporarilly accepted because of existing econo-

mic and social conditions. Until these conditions

L3 e * . ° L] e L L3 .

fagnus C. Ratter, p. 8l
tore from the Primeval Forest, p. 129
. On the #dge of the Primeval Forest, p. 78
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are changed the practice of polygamy rmust be accepted
as in keeping with the basic structure of native cul-
ture.

For the following reasons polygamy among natives
has its zood voints: First, native society is notv
organized so as to permit an unmarried woman to earn
her own living; and if all women are to be married

1 .
there must be polygamy. Second, the practice 1is
beneficial in being a form of child-protection as
well as widow-protection. The woman, upon giving
birth to a child, spends the next three years feed-~
ing and caring for him, a necessity in Congo Africa
because of the iImpossiblility of getting milk from
cattle., 3ut such solicitous and needful care of the
child could not be allowed unless the man has another
wife to make a home for him and care Tor his banana
plot. If the man should die, the wife is cared for
by the nearest male relative whether he 1s already
married or not. Third, the several wives of a man
are able to share the dutles and tasks of running the
household and caring for the food needs, thus lignhten-

ing the burden for all concerned.

1. Seaver, p. 63 )
Where Schweltzer advised a synodical meeting of
missionaries not to enforce monogamy.
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"To agitate, therefore, against polygamy among
primitive peoples, is to undermine the whole
structure of their soclety. IHave we the right
to do this if we are not also in a position to
give them a new soclal order which suits their
own circumstances?"l
In Tact, when men begin to live in permanent
houses instead of bamboo huts and to practice a
steady occupation such as agriculture, polygemy
tends to disappear of its own accord, since it is
no longer demanded by the circumstances. Hence,
polygamy 1s not primarily a matter of morals althouzh
missions should present monogamy as the ideal and as
what Christianity demands.®
The third problem 3Schweitzer considers rmuuch in

the same manner as the others, i.e., wife-purchasing

is an expression of native culture and custom, and

servations of its workings. In principle, wife-pur-

chasing is much the same as the dowry in Buropean

"ilhether the man, 1f the marriage comes off,
pays money to the family or receives money
from it, is in principle the same thing; in
either case there is a definite money trans-
action which has its @Qrigin in the socilal
views of the period.”

. [ o ° e °® ° L] ° L]

. On the Ldge of the Primeval Forest, p. 85
. Ibid. pp. 85-86
. Ibid p. 86
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That wife-purchasing has a serious side for the
prospective husband 1s another fact indicating that
wife-purchasing is an integral part of a soclal
pattern and not merely a vicilous manner of acquiring
wives. From sixteen years of age on, the negro
seelks to earn money and save for a wife. Though he
works and saves well for three years, he still will
not have enough to make more than a down payment, in
which case he buys and marries his wife upon an

creement to pay by installments, an agreement that
usually covers Ten years or more of exacting payments.
During this period the husband often has difficulty
naking the payments; and often the wife 1s stolen by
the wife's Tamily when payments are in arrears. The
husband knows that when his wife mysteriously disap-
pears she is in the custody of her family and that

it is his problem to borrow money from some friend in
order to make up the back payment and bring her back
to his fireside.l

In the light 6f this understanding of the struc-
ture and customs of native society, Schweitzer's
principle in meeting such problems is to accept the

basic structure but attempt to refine it in accordance

with enlightened views:

1. Albert Schweltzer, From My African lotebook,
pp. 50rf
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Miy opinion is...that we should accepnt, but
try to improve and refine, the rites and cus-
toms which we find in existence, and make no
alterations which are not absolutely neces-
sary."

The attitude of the misslonary toward wife-pur-
chasing should not be cne of seekinz to suppress it
but to accept it and educate the native into seelng
that a girl must not be sold merely to the highest
bidder but to the one who can make her havppy and
whom she herself is inclined to take. Of course,
if the young girl is being promised without giving
her own consent, then protest should be made as it
should be made over abuses in sany practice.2

A further principle is that secondary ethical
maxims are of relatively minor importance when deal-
ing with the natives and that often more harm than
zood is done by clingling too closely to our own
forms and conventions, forcing the native to take
our western culture into his own.3
2. Native Law and liorals

To the cursory observer, the native has no
apparent law or code of conduct. But even the most

rimitive peoples conduct themselves according to

9]
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1. On the Edge of the Primeval Torest, p. 87

2. Ibid. pp. 86-87 i

3. Kraus, p. 57 Albert Schweitzer, His Work and
His Philosophy
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some pattern. In dealing with the natives and seel-
ing to guide them into civilized ways it 1s necessary
o have an understanding of this phase of primitive
ife.

Schweitzer has observed that the native has a
concept of law that occupies first place in his
thoughts, and often demends much of his time in reach-
ing legal settlements. In contrast to this sense of
law 1s the absence of moral responsibility toward
veople and property.

The sense of the primacy of law in the natives!
mind is observed in their reaction toward deaths. The
native's immediate concern is often not shown in
expressing grief for the death of the loved one, but
in determining who was responsible for the death in
order to bring revenge. An early experience in the
Lambarene hospital showed this side of native 1lirfe.

A native, upon his brother's approaching death, began
to cast angry glances at the man whom he considered
responsible for the brother's condition. After the
brother had drawn his last breath, the living brother
irmmediately began to argue with the accused man,.
rather than show grief over the death.

A little girl was brought belatedly to the hos-
pital for treatment of an open sore on the leg. The

doctor asked, "Why didn't you come before?" The girl

el
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answered, "Doctor, we couldn't; there was a palaver
to finish."!l The importance of legal settlements 1s
also shown in their extencded proceedings, alike in
small matters as well as large, in the guestion of a
stolen fowl or in fixing the responsibility for a
death, and in the equal participating of all members
of the concerned families, both children and adults.
Indeed, a further comvplication of native law 1s the
wide limits of responsibility. A4 whole Tamily are
responsible for an individual's illegal acts and con-
sequently are subject to the penalties. And the pen-
alties are unusually severe, often out of proportion
to the crime.2

In contrast to the extreme legalism of the native
is the deep-lying absence of moral responsibility.
In dealing with the native over this lack of respon-
3ibility, the missilonary must be aware, not only of
1ls concepts of law, but also of the weakness of the
native, the places in which he is likely to yield to
temptations.

Lumber dealers particularly nmust beware of the
incredible ways of cheating the negrc is able to find.

If cheap timber has not been sold deceptively as an

a quarrel which is

lement.
Forest, pp. 19-51

1. A palaver means any sort o
brought up for a legal se

£
Tt
2. On the bdge of the Primeval
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expensive kind, if in the course of delivering the
timber the good timber is not sold by the negro
raftsmen and useless pileces substituted, 1f the na-

tives do not run off, leaving t
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incomplete after having received partisel payment, 1if
the men do not sell the raft of timber at a profit of
Lhree or four times ils original value and pocket the
profits. If none of these things are done, the
white lumberman is fortunate indeed, for such are
the cormmon practices of negroes who are in the employ
“of the white man.l
The hospital has the problem of stealing and
cheating by the natives as dces every white employer.
Bverything of any possible value or attraction to the
native nmust be kept under lock. The cook must be
given just the amount of ingredients needed for
cooking a meal; only a small amount of condiments are
kept on hand at one time. The Bendjabis, members of
a savage tribe who had had little contact with mis-

sionaries, were especlally troublesome at one time.

So 1little sense of property value did they have that

—~t

nelr

¥

they would even rob other hospital patients of ©
food. Ho portion of property about the grounds was

v , N —— N YA
1. Cn the Edme of the Primeval Iorest, pn. 00-71
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safe from thelr hands, whether 1t was palm-nuts, good
lumber, or fowls. Llioreover, as they remained and were
becomning more tralned in regularity and order, others
replaced them, necesslitating s continuous teachlng
process.

Schweitzer's method of meeting the immediate
situation is to carry sround bunches of keys and to
£0 through the bother of locking and unlocking doors
and cupbosrds with his every errand and task. That
such precautions must be taken by white men is not
considered an insult by the negro servants; rather,
ohe may steal anyfthing in good consclence from a
person who 1s S0 carsless.

Thus Schweltzer's method of treatment of such
conduct among natives 1s largely that of patient
understanding, of their primitive background, teum~
porary accepbance of these disorderly ways, avolding
teuptations for the netive, and gradually teachilng
by precept and example and with candor.

The method of Schweltzer in dealing with the
native involves a knowledge and insight of native
law and of native morals. Ah example of deasling with
each will be given to show how thils understanding is used.

e s s o s e

1. lfore from the Primeval Torest, pp. 156-57
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The first case of dealing with natives was suc-
cessful mainly because Schweltzer was able to antil-
cipate certain actions of the natives ‘iInvolved, A
voung Pehouin had been accidently wounded through
the careless handling of a gun by another boy.
Realizing that the wounded man's relatives would
attemplt to exact heavy fines against the boy or
kidnap him for e ranson, Schweitzer kept him in the
sanctuary of the hospital grounds, employing him to
assist in the kitchen and lsundry., During thils period
he was able to negotiate a falr compensation between
the wounded man's relatives and the boy. The boy was
to pay one hundred shillings in monthly installments
of ten shillings, besides a 1live goat, since custom
demanded in every case of possible fatality that
something living must be handed over. T

The second case, a dispute that was brought to
Schweitzer for settlement, was successful because of

a knowledge of native concepts of law. A hospital

patient had taken another man's canoe and gone out

le

fishing in the moonlight. Native justice would have
allowed the injured party to exact a heavy fine as
well as keep the whole catch of fish.

. . ° . e ° . . ° .

1. Hore from the Primeval Forest, p. 159
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IMirst, Schweitzer made known that the law of

reason of the white man would be in force 1I he was
to judge, and not native law. Then, after investi-
gating the case, the following charges were made:
The owner of the canoe was right because he should have
been asked for the use of the csnoe. But he was wrong
for having carelessly fastened the canoce to a palm
tree, leading the other man into temptation. The
owner was also accounted guilty of laziness for not
making equal use of a good opportunity for fishing.
Cn the other hand, the defendent was wrong for taking

the canoe without asking the owner's permission, but

was right in taking advantage of a good moonlight

=y

night for fishing.
"In view of the established legal usage, I
then gave sentence that the man who went
fishing must give a third of the fish to
the owner as compensation, and might keep
one-third for himself because he had taken
the trouble to catch the fish. The remain-
ing third I claimed for the Hospital, be-
cause the affair took place here and I had
to waste my time adjusting the palaver,'l

1. Ibid. From Iy African Hotebook, p. 102
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C. The Understanding of Psychological Factors

1. African Superstition
In order to understand the seeaingly erratic
behaviour of the native, an understanding of his
thinking, feaers, and hopes must be achieved. Because
the mind of the African is weighed with thoughts and
concerns that are far from those of civilized peoples,
only a partial knowledge can ever be gained of the
control and power which superstition holds for the
African.t
The conception of taboo plays a large part in
the superstitions of the people. "Ta2boo means some-
thing must be avoided beczuse 1t will bring amisfortune
and deatn."2 The origin of taboos is unknown but their
range 1is unlimited; a taboo can be anything in huwan
life. A taboo for a woman wes that she must never
touch a broom; for a young boy, that he must never be
struck on the right shoulder; for a man, that he should
never be struck on the head; for another boy, that
he should never eat plantains or food that was cooked
with plantains. Sitrange stories are relzted of
deaths by convulsions when perscns discover:d that
they had outraged their taboo. "That natives die when

1. TFrom My African Notebook, pp. 57-85
Unless otherwise noted, the primary sources for
this section is froa hersz.

2. Ibid. p. 57
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their taboo is outrazed can only be explained by the
assumption that as a result of their domination by
the belief in taboo they are psychically affected in
a way beyond our imagination. "t

Closely related to taboos in the mental 1life of
primitive natives are ideas of maglc or fetischism.
These ideas come from the belief that there are super-
natural powers for evil which one man can exert over
another or that evil spirits in nature and from the
dead can bring harm. Fence, for his own protection
and for power over other people the native seeks a
fetish which is compdsed of several 1little objects

which £il1l1 a bag or box. 4 big fetish must contain

]

a piece of human skull from someone who was expressly
killed for the purvose of obtaining the fetish.2

In order to gain possession of such magical
powers as are supposedly contalined in a fetish, the
native must apply to the fetigh doctor who gives him
instructions and initiates him through a series of
rites. Often these instructions include the neces-
sity for murdering some near relative.

The single factor which gives the fetish doctors

great powers among the people is the superstitious

1. Ibid. p. 60
2. On the Hdge of the Primeval Forest, po. 34f
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belief that deaths occur as a result of magic exer-
cised against the person. Hence, when a person dies,
his relatives immediately consult the fetish doctor,
who, guided by what 1s told of possible enemles of
the dead man, determines who the guilty person 1is
who caused the death. Formerly a rather formal trial
was held but nowadays, because the fetish doctors
cannot exercise thelr power with the same publicity
as before, a person adjudged guilty of causing a
death is murdered in a staged accident or by voison-
ing.
2. Superstition at the Lambarene Iospital
Schweltzer's first method in dealing with super-
stition which is manifested at the hospital involves
2 sympathetic understanding of the background of
native mental life. TIn cases of superstition, he
will yield to their whims temporarily and hope to
educate them in the course of time. A4An early experi-
ence occurred because of the general taboo prohibit-
ing any sort of contact with a corpse. Schweitzer,
annoyed by men who absolutely refused to help bury
the dead at hospital funerals, tried to compel them
to help. Two of them fell at his feet and begged
the doctor to let them off. "But since I came %o

understand into what a soul conflict T plunged themn,
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I have only employed volunteers t0 carry the dead and
have given them & Tixed reward."l

For a time the grave digsging was done by those
who were being trained at the mission to be evange-~
lists. When evangelists were not at hand, Schweltzer
and the white staff prepared the burial. Labver, a
native took over the task of superintending the grave
digging and the bearing of the body to burial. For
each grave Dominic received a fixed bonus for his
job of securing four helpers. Hach was gilven a pres-
ent after the burial, an extra food ration, and were
free from work for the rest of the day.2

A second method of dealing with superstitions
is that of teaching combined with tactful watching
in order to avoid disastrous consequences. In order
to counteract the superstitions that deaths are caused
by the evil intentlons of another person, Schweitzer
takes great palins to explain the cause of death to
the relatives. ILven then he must not assume that his
explanations are convincing to them and that they will
refrain from pianning the cause of death upon some
innocent victim. Often accused persons are secretly
poisoned in the hospltal, a practice which the staff

« o o & & o o s

1. Ibid. Notebook, p. 58
2. Ibid. ilore from the Primeval Forsst, pp. 135, 174
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must guard sgainst by tactfully removing those sus-
pected of being enemies. MMany times the suspected

a3

person, who 1s often brought to the hospital by the
relatives of a dying man to be held for ransom in
case of death, must be kept on the hospital grounds
and occupied with dubtles until a fzir settlement can
be reached with Tthe relatives.

Such has been the effect of the hospital in the
area that natives often come because they believe the
n0spital and mission station are places where sinis-
ter forces cannot sffect them. ILven natives who are
still completelj involved 1n the whole pattern of
African superstitions are convinced that on these
grounds, taboos, curses, and magic are of no effect.
One desire of Schweitzer is that psycho-therapy could
be used to relieve natives from thaeir mental and
spiritual misery.

Finally, there must be realization of the per-
sistence of superstition and that it aust be continu-
ally fought because of its deep~lying nature in the
mind of thes native, Even after the native assures
the missionaries in good faith that he is free from
such 1deas, he still 1s subject to relapses

because of subconscious residue of the ideas. Those
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often attached to the
superstitions in a special way.

£

D. The Understanding of Iconomic Factors

1. Bffect of Trade and Industry on the Hative
The tracic effect of trade between colonies and

lized countries has been the destruction of

e

civ
native life and initiative through the selling of
alcohol and the superficial view of modern 1life which
the native gets in the trinkets and clothes sold
them. The cause for this state of affairs is the

P

nolicy of government and commerce to create as many
needs as possible in the native in order to make him

. . 2
productive in the colony. Consequently, tliz govern-

es taxes thet force the native to work for

[42]

ment impo

O

eriod of time each year and commerce oifers wares,

o]

useful ones such as clothing and tools, unnecessary
ones such as tobacco and toilet articles, and harm-
ful ones like alcoliol. Such a policy does not really
enhance the value of the negro but rather demoralizes
his character by making him less reliable and con-

scientious, and more desirous for mere physical

pleasure and money.

l. Ibid. Joy and Arnold, n.p.
2. Ibid. On the &Idge of the Primeval Zorest, ». 77
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Such a policy has a definite effect upon the
native in the process of civilizing him. It seelks
to make superficial things the motivation for work

and consequently makes work itself an indignity that

e

s resorted to only when needs and desires arise,

N

Wative Concepts of Work
An understanding of the native concept of work
1s necessary for the employer in dealing with the
native. Thus Schweitzer thinks that there is common
nisunderstanding of the native sas a worker when he
is classed as lazy. In The first place, he has
observed certalin conditions which caused the negro to
worlz unstintingly, as in clearing land for a new
village plantation. Another time Tifteen negroes
rowed continuously for 36 hours in order to bring a
sick white man to the hospital.l
In the second place, the native's narrow concept
of humanity orevents him from sensing a necessity
for iaboring beyond a length of time that will satisfy
his own personal desires for a luxury or trinket or
cloth for his wife, or cheap rum for his appetite.2
In the third place, the negro is a child of
nature and hence is largely a free men in his activi-

ties, needing only to work under limited circumstances.

1. Ibid. On the Hdge of the Primeval Forest, p. 75
2. Ibid. itlore from the Primeval Forest, p. 129
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"The negro, then, under certain clrcumstances works
well, but--only so long as clrcumstances require it.
The child of nature--here is the answer to the
puzzle~--~1ls always a casual worker.”l Nature supplies
the native with the needs of existence with very

little work on his part. If he does take a job it

!..J-

e

s Tor some svpecific object. If he Teels no need
for earning money he remains in the village. IT
he 1s alt work and finds that he has earned enough
to buy a desired object, he returns to the village
where he always can find board and lodging.

3. Fative Labor at the Eospita&?

Schweltzer's answer to the native problem of
labor, created vartly because of trade influences
and partly because of native environment, is that
of understanding and patience while taking the
native through gradual processes of education in
changing his concepts of work.

He uses the method of others in getting natives
to work for him, i.e. liberal offering of presents for
a specifically assigned task, However, the presents

given by him to natives differ from the cherished

1. Ibid. p. 76

2. A more complete study of Schweitzer's methods in
this respect will be presented in the following
chapter where specific problems of building three
hospitals will be considered. '
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gifts of other white menj rather than give alcohol
and tobacco for labor, Schweitzer insists upon giving
useful articles such as spoons, cups, plates, knives,
cooking-pots, sleeping mats, blankets, cloth, and
mosquito nets., It is only with difficulty that
people have become accustomed to receiving such gifts
from him.

HMeanwnile in the process of education the native
is taught the dignity of labor by example and pre-
cept. Only when the native 1s trained Tor manusl
trades can intellectual training find a right place.
The nature of the demands of the hospital offer an

opportunity to teach the native the practical use

of his hands in this basic process of education.

X. The Relation of Whites to T;-Eatives2

In view of the primitive character of the natives,
their superstitions, ignorance, and the lack of a
sense of responsibility, Schwelitzer believes that a
large measure of authority must be exercised over
them by white men. The native is a child; therefore
nothing can be done without an assertion of authority.

Attempts and experiments have been made of 1living on

*

Ibid. p. 191
Ibidq ppl 7"‘90
Cf. Ratter, Albert Schweiltzer, p. 54.

N



82

an equal plane with the natives with the resultant
loss of effectiveness in teaching the native civilized
ways.

This authority must not be a mere expression
of autocracy, although it does consist in demanding
certain observances by the natives toward the whites,
Such an authority must stem from a moral character,
otherwise it is impossible to create it.

"The child of nature, not having been artifi-
cialised and spoilt as we have been, has only
elementary standards of judgment, and he
measures us by the most elementary of them

2ll, the moral standard, where he finds good-
ness, justice, and genuiness of character, real
worth and dignity, that is, behind the external
diznity given by social circumstances, he bows
and acknowledges his master; where he does not
find them he remains really defiant_in spite

of all appearance of submission..."

Schweltzer's principle in this case is sumned
uo in the words of his formula: "I am your brother,

it is true, but your elder brother.'®

. . . . . o ° . . .

1. On the =dge, pp. 88-89

2. Cf. Joy and Arnold, n.p.
A practical outworking of this idea lies in what
Schweitzer calls his moral imperialism. ‘When a
native recelves an order he permlits him to meake
any corments he wishes., If these corments seem
well-founded he considers and acts upon them.
But if he sticks tc his original position he does
not pnermit the matter to be brought up again.
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F. Summary

The purpose of this chapter was to discover the
essential principles and methods used by Schweitzer in
his relationship with natives. The main principle dis-
covered was that of identification with the people by
having a sympathetic knowledge of their social, mental,
and economic life, It was shown that Schweitzer's under-
standing of native social life led to the principle that
the basic social structure of native life should be ac-
cepted, but refined and improved through Christian in-
fluence and teaching. The native should be left under
the moral influence of his village. Polygamy must be
temporarily accepted until economic factors can be fos-
tered that will eliminate the structural need for it.
Wife-purchasing should be accepted much in the same spirit
as the European idea of the dowry; but refining influences
and ideas should be brought into practice. An underlying
principle in meeting social problems thus is not to en~
force secondary ethical mexins, a near equivalent to
amoral customs, upon the natives,

A combined understanding of native law and native
morals is necessary for a sustained relationship with
natives. The importance of law to the native must be

accepted by the white man and a knowledge of their ideas
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of justice taken into consideration. By this knowledge
the missionary on occasion can bring true justice and
mercy into the judgment of a case while retaining the
essential demands which native concepts of law make.

In contrast to, and probably a cause for, the legalism
of the native is his lax moral sense of responsibility,
expressed especilally in cheating and stealing. The im-
mediate situation demands Waﬁchfulness and keeping the
native from falling into temptation while teaching him
concepts of property and respect for people. A knowl-
edge of the native's weaknesses also allows the mis-
sionary to anticipate his actions and relieve the situa-
tion tactfully beforehand by taking temptations out of
his path.

In order to understand the native's conduct, a knowl-
edge of his mind must be acquired. That mind is essen-
tially superstitious, making the native a slave to his
thoughts. The importance of taﬁoos, the power of the
fetish doctor, the notion that death is caused by the
evil desires of another person -- all of these make a
pattern of superstition that must be constantly born in
mind in treating the native. A sympathetic understanding
of this is required of the missionary to the extent that
he will even relieve the nativevof fearsome tasks until

the process of education has changed his ideas. The
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missionary must expect the educational process to take a
lengthy period of time, even to expecting relapses of
natives who apparently have reached a high degree of
¢ivilized intelligence.

An understanding of economic factors in the life of
natives makes one realize that two factors effect his
concept of work, a concept that must be met in any kind
of employee-employer relationship with negroes. Those
are: 1. the effect of modern trade upon the negro,caus-
ing him to have a view of labor as an indignity rather
than a dignity, and 2. the influence of native environ-
ment which requires only a little amount of work for
existence. Hence, the negro is used to working only
occasionally, not steadily, and under circumstances which
call for immediate nseds. Schweitzer's method of meeting
the problem of labor is much like thaﬁ of other white em-
ployers except that he insists upon refining the practices.
Thus, the negro demand for an immediate gift for a specifie
task is met, but the gift is a useful one, not merely a
trinket or unhecessary object.

In view of all the foregoing study, Schweitzer's
principle of relationships between whites and negroes is
that of an elder brother to a younger one. Thus an
authority must be held above the negro, an authority that

arises from the command of a moral character. Only moral
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authority can be a real influence upon the negro.
Schweitzer's essential identification with the negro,

an identification implying knowledge and sympathy, is

given in his own words to a white doctor who had become

angry at the conduct of some sévages: #,..1 point out

to him with what regret and affection he will look back

upon them when he is again in Europe."l

1. Ibid. More from the Primevsl Foresit, p. 157.
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Chapter IV

A. Introduction

The vpurpose of this chapter 1s to discover the
wrincinles end methods of Schweltzer in his more
L N
specific task as a medical missionary Such a

cine, and the more perivheral activities of reli-

5

gious and educaticnal tasks.
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Schweitzer's original desire had been to find

some personal and indenendent type of humanitarian
R ;

activity. Such a desire, partly due to a personal

dislike for orgenization, remained with him after

the decislion to practice medicine in Afric .2

However, in order to zaln some of the advantages of

a relationship with a larger organization, he made

£

an unusual arrangement with the independent group

called the Faris liissilonary Society. This relation-

ship was a symbioslis, a term denoting an intimat

®

Albert Schwelt. er, out of Fy d
The Albert Schweitzer UOLlee 300: A. A, Hoback,
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often necessary to one or both parties and not narn-
ful to either.l Thus certain rmutual agreement

were made: ‘The Lambarene mission station was to
orovide a hospital bullding and house as well as
land for the hoswnital., Sclhweltzer was to be a member

of the mission personnel, »rovide the actual expenses

of the undertaling, administer medical aid to mis-

sionaries at the station and the surrounding area

3

independence was satisfied while the advantag
entailed in being related to a larger organigation
were ploJided.3 The advantase weag thalt of being
introduced into the needy area by other missionaries
and of building upon 2 background of previous work

-

which had heen done and with which the natives were

familiar.
> - . . . L * - . -
1. ‘iebsters Colleglate ‘ictionary, Fifth £dition
2. Jean Bianguis, Les Origines de la Zociete des
Missions Hvanzeliques de Paris, Tome Premier, p.368
'n the ldge of the FPrimeval Forest, »n. 2
3. W. Lontgomery 'Schweluzef s Iiissionary",
J1i
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Later, when this semblance of a relastionship
with the mission station at Lambarene was broken
by Schweitzer'!s action of acquliring new grounds
from the colonial government, the hospital had estab-
lished a renutation among the people through meeting
thelr needs. Illoreover, because ol the set-up, a
transfer of facilities was made possible while the
medical work was continued without a break,

Tence, in the end, the relationship with the

lat
mission station permitted the birth of a hospital,

o

fostered its growth, and upon reaching maturity,

4
[%
s p s s - 1
gave it independence as a work in itself.

C. HMedlcal Activities

1. Building the Lambarene Hospital

a, Accomplishments

The difficulties of building the physical plant
¢f a hospital in Congo Africa are tremendous because
of »roblems of materials and of labor. During his
periods 1in Africa Schweitzer has bullt three hospital

set-ups while ministering to the sick at the same

®° . . . o . ° ° . .

1. Iore from the Primeval Forest, op. 185-189
3 et - 7
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1 ) *

A brief description of these hospitals will
show the marnitude of the task accomplished: The
first hospital was comprised chiefly of one large
corrugated-iron hospital ward containing two roomns,
one for consultations, and one for operations. Two
small side rooms contained the dispensary and
sterilizing devartments. A walting room and dormi-
tory for patients was erected later, A fowl house
was converted into a stbrage building and an iron

shed taken over for similar purposes. A hut Tor

ed
=olating sleening sicliness patients completed the

l._.n
7

main part of the arrangements. The average capacity
of this first hospital was about forty patients.l
The second hospital, built after several years
sojourn in Zurope, had the benefit of two bulildings
from the previous period, the corrugated-iron ward
and one of the dormitories for patients. The de-
mand for medical work had grown to an extent that
necessitated an enlarged building program. So after
a period of difficulty in finding materials to
repair the surviving bulldings, construction was
begun on others which resulted in another ward of

Fal

thirty beds, a surgery ward of fifteen beds, a cell

for mental cases, a three-room house for new doctors,

1. On the Zdge of the Primeval Torest, pp. 10-53
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and a ten-room building for white natients and a

oharmacy. The capacity of this hospital was set for

but often 120 cases were beling cared

6]

Tifty patient

N . 1

for at once.
The third hospital was altogether a new begin-

n the physical plant of the hospital. A new

I.Jl

ning
site was chosen about two miles from the old in

order to allow an expansion accomodating from 200 to
300 patients along with their attendants and compenions.

.

The number of bulldings has grown to over Lo, laid
out in three parallel rows. The larger site permitted
wards for isolstion cases, and surgery patients, and

dying ones, proper housing for the native orderlies,

o

'..~l

ls for mental vatients at a distance from the hos-

pital buildings, sevarate dormitories for patients

s}

and attendants of hostile tribes, a ward for confine-
ment cases, a laundry, store houses, bungalows for
doctors, nurses, and white patients. 2

The unigque manner in which Schweltzer adapts
methods and purposes to the requirements of the moment

are shown in the many features of his later bulldings.

}—J-

Iiis previous experiences guided him in building the

new one for better comfort in the hot weather. lvery

1. lore from the rfrimeval Forest, pp. 126-7, 162-563
2. On the Hdge of the Primeval Forest, »p. 105-218
Jusv Days in Lawmbarene, Christian Century, March 1,
9!!. Joy and nrnold, The

ifrica of A. Schweltzer, n.n.
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building was built long and narrow, with the axis
running east to west so that the sun never strikes
the walls of the bulldings. The rooms are laid out
end to end sc that each room has cross-ventilation.
4 long air channel under the rool connects all the
rooms so that there 1s further ventilation. In
clearing the sites, trees were left wherever pos-
sible and others planted amongz the bulldings so
that shade is abundant 1n the hospital area. £&s a
conseqguence of these precautions the hospital
bulldings are several degrees cooler than others in
the district.l

Because the hospital is located on a hill and
near the Ogowe River, every building was bullt on
charred and hardwood piles in order to allow water

to drain through the grounds without harming the
2

buildings during flood times.”

Since native style buildings are in constant
need of repair, other kinds of building material was
called for. DBuildings of stone or brick were oo

costly. So corrugated-iron was chosen to be placed

o]
upon hardwood frames which would resist termites.-

Tbid. n.p.
liore from the Primeval Forest, pp. 198-99
Iphid. p. 197

w N -
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b. The Building Process

Two main methods in this tremendous building
program Schweltzer learned in the course of his first
building experiences: 1. Using the opportunities of
a moment in finding lasbor sources and in acquiring
building materials. 2. The utilization of native
labor on a self-help basis. The speclal problem of
native labor arises from the limited concepts of
society whicih they have., Hence, they see no reason
for working to build and plant for others who will
come later.

The first time in which native lsbor was employed
sighificantly upon a self-help basis was in building
the beds for the first dormitory building for patients.
Since most patients are accompanied to the hospital
with one or two friends or relatives, tThere is always
a labor potential around the hospital. Hence,
Schweitzer gave tools to the able-bodied and instructed
them in making beds for the patients, each man buil-
ding for his sick friend. In & short time forty beds
were made which would have taken a good many hours of

. e 1
a single carpenter's time.

1. On the Bdge of the Primeval Forest, p. 41.
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The height of development in the idea of native
self-heln came at the building of the third hospital.
The nature of the circumstances favored the use of
native labor because the number of patients with
their attendants had increased to such an extent
that there was always a labor potential of twenty to
thirty people at the hospital. Since these attendants
had to be fed from hospital suoplies and housed on

ospital grounds, it was only reasonable to

oy

the
belleve that they should pay in some measure for Their

food and for the care of their sick friends. Such a

62}

method was temporarily assured of success because
of Tamine conditions which were then prevalent.l

In the course of time, various strategles were
used by Schweltzer for gaining a few hours work from
natives. The femine conditions gave the greatest
incentive to work since all workers were given an
2xtra fcod ration, half of it at noon and the other
helfl Tor the evening meal. 1In addition to extra
food, workers were also given a useful gift., At all
times, Schweltzer or some white person accompanied
the natives to thelr locations and superintended
the tasks at hand, for natives respect only white

people and refuse to obey negro foremen. Such an

1. More from the Primeval Forest, p. 187
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authority on the part of the white superintendent

M, ..to

requires special tact, for he must be able
combine in right measure firmness and kindness, to
avoid unnecessary talk, and to find a jocular remark
at the right moment , 'L Ixperience proved that a
white woman in command of a crew of natives was
especially effective in exacting obedience fronm
them. Thus in this combination of using the circum-
stances of the moment and of possessing the ablility
to make the natives work once they are on the job,
the great Lambarene hospital was bullt.
2. llaintenance of the Hospital

a. Outside Support

At the beginning of the project, mueh of the
support was given from Schweitzer's personal income
from organ concerts, books,.and also from interested
friends and organizations. A round of visits was
pald on friends who came to his aid. German pro-
fessors at Strassburg University gave liberally for
the enterprise which was to be located in a French
colony. A large portion of the total contributions

came from Schweitzer's S, Hicholas! Congregation.

1. ¥ore from the Frimeval Forest, pn. 201
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Alsatian oarishes also gave support.

Tor the second period, lectures and concerts
in Sweden brought funds for the work. Iiore books
written by Schweitzer added to his royalties and hence
to the hospital fund. Lectures were given and interest
gained in places such as Oxford, Selly Oak College,
and Cambridge in Fngland, and a prominent soclety in
.London.

During World War II Europe was in such an upset
that 1little aid could be expected from that area.
Friends in fAmerica, hearing of the decision to keep
the hospital open during the war, organized the Albert

Schweitzer FPellowship in 1939 for financial ald to

U

-

the hospital. Such aid coming from unexpected

sources at a time of great need overwhelmed Schweitzer.

The title of the orgaenization, indicating the appeal

as being intellectual, was chosen from the last

chapter of the book ON THI EZDGE OF THE PRIMEVAL

POREST where Schweitzer wrote of the fellowship of

e
o]
L)

those who bear the mark of pain. It is ellowship
of people who know by experience what physical pvain
is and who have been delivered by medical science.

These people are not free to take up their living
again where they left off, forgetful of the past.

. . . ° . . . e . L)

1. Out of Wy Life and Thought, »p. 136, 218-19, 230-1
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"They must feel in duty bound to help overcome these

two enemies of mankind and to bring to others that

-

deliverance that they have enjoyed.”
b. Native Support
Because of the material poverty of the natives,
formal suppvort of the hosplital by natives with money
cannot be expected, either in way of donations or
in payment of medical services., Occaslonally, some

to show his gratitude,

o

enlightened native, wishing
does manage to make some kind of contribution. 0One
native collected twenty francs from relatives and
presented 1t to the hospital. An uncle of a sick
boy worked fourteen days building cupboards in sa
storage hut. A black timber trader offered his
laborers for repairing a roof.

Fowever poor the natives were, Schwelizer
demanded from the first as a matter of principle
some exopression of gratitiide from the native patient.
Although a strict adherence to the rule could not be
made, contributions such as bananas or manioc sticks
were expected for certain treatments. 3efore the
war a small sum weas charged for medicine. A standard
requirement for an operation was a vpresent of bananas
1. The AlbertASohweitzer Jubilee Bock, pp. 10i-2

—
L.

2. On the H3dge of the Primeval Forest, p. 5
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or fruit, or smoked fish. Even so, many excepblions
had to be made to these rules due to circumstances

beyvond the control of the native. Often the sick

o

native had traveled from a great distance and so
was unable to deliver a present, or some misfortune
on the way caused it to become lost, or perchance
1
the native had not heard of the reguirement.
Since these simple peyments by the natives for
medical aid could never be sufficient for maintain-

inz a hospnital village of 300 patients, other means
of suvport are used. Of these means, the orchards
are the most conspicuous feature. Iiany acres are
devoted to palm-oil trees alone from which the
hospital gets 1ts equivalent of butter and cooking
fat as well as laundry soap. So extensive is the
cultivation of citrus frult that is is used as an

exchange for rice. During the war, larze shipments

by

were sent to villages for free distribution as a

by

health measure, Such fruit as oranges, mandarines,

grape-fruit, mangoes, and avocado pears is common
property and may be gathered by anyone who agrees
not to sell the produce.

Such a widely beneficial orchard absorbs a great
number of laborers who are friends and relatives of

1. On the kdge of the Primeval Porest, p. L5, 81, 99
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patients 1n the hospital. A dozen laborers under
two native foremen are required constantly for ten-
ding the tiees and keeping them clear of creepers.
Four gardners are employed in gathering the fruit.

Another major measns of malntaining the hospital
is through the 15 acre garden, one of the largest
gardens in the area. This garden grows such vege-
tables as tomatoes, beans, peas, cabbages, and carrots
for the use of the hospital staff and its patients
and attendants. Added to the labor of 1ts upkeep
is the necessity for watering it well during the
dry season as well as keeplng out weeds and creepers
from the African jungle. This alone reguires much
work from the attendants of patients.2

In addition to the orchards and garden, various
industries on the hospital grounds require the labor
of many people. Alnost gonst&ntly a crew for maln-
taining the streets must be employed. New buildings,
repalrs of other buildings, grave-diggling, and many
other jobs require continuous employment of natives.
One man 1s helped by several women in preparing the
oil frcm palm trees. Another, superintending hslf a
dozen voluntary wowmen workers, is occupied deily in

1. Seaver, op. cit., p. 156
Joy and Arnold, op. cit., n.D.

2. Ibid., n.p.
Albert Schweitzer, "Busy Days in Lambarene', Christian
Century, March 14, 1934%.
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the lauvndry. =Several other woman make dresses
5 2

do mending, make plllows and mattresses for the

)

hospital., A ropemaker whio hapvens to be on the

grounds is employed in making all the rope used

. . 1
in the hospital.

In these two ways is the vprinciple of self-
support of the hospital carried out. First, the
demand for a gift from the vpatient which is more
valuable for its educational effect upon the
native than for its actual worth. Second, the
demand that able-bodied attendants of sick patients
help in their own support and pay for the sick
friend's aid by working for the hospital at one of
its many outlets for employment.

3. liedical Trecatment of Hatives

When the variety cf sicknesses and diseases

aniong Africans are noted the accomplishments of

ot

Schweltzer and his colleagues appear to be remarkable,

=

n the first nine months of the hospital 2000 patients
were treated for such disecases as malaria, leprosy,
sleeving~-sickness, dysentery, tropical ulcers, ele-
phantiasis, hernia, pheumonia, and heart disease.?
In late years over 5000 patients require attention in

one year, over 500 of them being major-operation cases.

* . * L) . e - . L] ®

. A a .
1. Seaver, op. cit., p.150. Joy and Arnold, op.cit., NeDa
2. Seaver, ov. cit., p.58
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Pmphasis upon treatment of various disecases
change from time to time. INow that the government
has taken over the combatting of sleeping-sickness,

211 such cases at the hospital are referred to the
covernment doctor. MNMeanwhile concentration upon
éurgery is being made at the hospital, natives
being urged to come for hernia operations, removal
of tumors, and care from accidents in the timber
trade. ilore mental cases are also being success-
fully treated.l A great accomplishment has been
the persuasion of mothers to come to the hospital
during confinementéan occurrence that hapnpened very
seldom in early days. How the hospital has a special
ward for confinement cases.

Particular methods in the hospital have largely
to do with medical technicalities and therefore are
outside the purpose of this thesis. (ne general
nrinciple that must be noted, however, is the continual
experimentation that is being carried on. Anti-tetanus
serua injections saved the lives of many surgery
cases.2 A new preparétion for heart disease was tried,
an advance over digitelis because safer for the native

to use.3 4 new treatment for elevhentiasis feet was

1. Joy and Arnold, op. cit., n.p.

2. '"Busy Days in Lambarene" op. cit.

3. Albert Schweitzer, "The Hospital at Lambarene
Durinz the Yar Years!
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round to be effective and experiments were being made
to determine its prolonged effect.l These are 1indi-
cations of the constant awareness of the doctors
toward new advsences in medical science and their
intelligent application of them to the ills of natives.
The method of treating nati}eshfollows no par-

ticular pattern except that of adapting the treat-

w3

P

ment to native ways. One of the frustrating aspects
of medical work among Africans is the need for giving
minute instructions about medical treatments. Speclal

skill 1

4]

uired in diagnosing patients, since
language barriers make the situation awkwerd. Then
the problem of native ideas of sickness are ever
present. Descriptions of sickness are more often
than not inaccurate, as when a village chief said of
a deaf and dumb woman, "This woman speaks with the
eyes and hears with the heart.”

In order to facilitate a future diagnosis of a
patient should he ever return to the hospital, an

identification disk 1s issued him recording his

name, the conmplaint, and previcus treatment. The

on each case and is used at later times by cross-

reference with the disk. Hatives wear the disks around

1. Seaver, op. cit., ». 153
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the neck and regard them as
Thus the wide usefulness of the hospital, its
success in treating large numbers of natives who
have great varieties of diseeses, 1s made possible
by methods which are adapted to native ways. The

native 1s accepted as he 1s, lgnorant, superstitious,

[

transient; medical aid 1s glven by working around

o

hese difficulties or by educating him to correct

halth measures. The staff is ever alert for new

)

emedies, made possible by medical science, to use
on sick negroes.

lt. The Staff and Hospital Administration

The outstanding characteristic in the adminis-

tration of the hospital is the independence and

=

versonal activity of its founder, ALlbert Schweiltzer.,

=

His practical type of mind and logical reasonings
are of such a nature as to lend a sense of appropri-
ateness to his activities, however independent

they may appear to be. Thus, the Ilmportant decision
to rebuild the hospital at another site two miles
upstream was the doctor's own private decision;
agreements with the colonial government had been

Fal

conmpleted before he announced the plan to his staff.

1. Joy and Arnold, op. cit., n.p.
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The following list of reasons for rebuilding are
given by Schweitzer in justifying thls incspendent
decision:l

l. The epidemic of dysentery had saown the
weakness of crowded conditions, making iso-
lation imnossible. No more ground was
avalilables for building.

2. lientally afflicted could not be properly cared
for on account of crowded conditions.

-3. The hospital was too small for the number
of patients coming for treatment.

L. There was great danger of fire from crowded
buildings.

5. Fanine conditions called for a garden and
food supplies that would make the hospital
more independent in that respect.

6. There was the labor potential in the person
of attendants of pastients who bring their
sick friends to the hosglital by canoe or
litter. ILioreover, the famine conditions
assured an incentive for the natives to
work on the new hospital. |

1. More from the Primeval Forest, pp. 185-39
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After announcing the new plan to the staffl,
Schweitger wrote, "At first they are dumb with
astonishment; then they brealr out into shouts of
joy. There 1s no need to convince them of tThe neces-
sity of the move; they have been for a long time
even more convinced than I myself.”

In his relationship to the white stal:

Schweltzer's "moral imperialism i1s used. He reqguests
that new arrivals on the staff withhold criticlsms
until they have gained experience.

"Te seelzs advice, however, from all the doctors
and nurses who have been WLLA nim for a long
time, and in certain cases lets them act in
accordance with their ow& judgment, even when
it differs from his own.

Whether or not there is a faillure to pass out
fvll and complete departmental responsibility'to
individuals, it 1s certain that feor Schweltzer,
activity at the hospital is independent. That such
activity is also personal is shown in the experience
off one observer wiao followed Schweltzer about one
day. Ile worked on a stone and cement piler during

the day, kept in repair the motor of a small refri-

gerator, supervised the laying out of a water supvly

I.J.

system, packed boxes of frult and vegetables to send

upstrean, made slow and cheering rounds on 200 natients,

1. Joy and Arnold, op. cilt., n.D.
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béugﬂt rice and fish, examined fruit trees for blight,
and grave-digging for depth 2nd stralghtness, fed
several animals, held prayers with station worlmen

st deawn and with the staff in the evening, gently

calmed the mental white patient, called on all the

o
!_h

white patients, wrote countless letters, worked on

osophy book, was up before dewn To see that

S
l_J.
[&]

k3
5
}——o
i..J

a young missionary couple and their new baby had

suiltable seats in the bus.

Since medical weork is the chiefl concern at the
hiospital, religious ac& vities do not figure promin-
ently in the program as in a preaching mission.

tzer!'s hospital village is fur-

e

Hevertheless, Schwe]
nished with adequate and interesting ways of pre-
senting religion to the native pneople, first, by
personal teaching, second, by the Sunday services.
A brief consideration of these two general methods
willl reveal specific methods in bringing religion
to the native, methods which are determined by circum-
stances peculiar to a hosplital station.
1. Personal Teaching

Most effective preaching of the Cospel is done

T"Wen the moment calls for it in the experience of the

Vi

person. A moving example of ©this method occurred
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when a native came with painful symptoms of strangu-
lated hernla. So painful was the sickness that

Schweltzer began immediate prepsrations for an over-

ation. After the operation was completed the steffl

4

stood around to see the native'!s reaction. He awoke

o

and stared about him, saying sgain end again, '"Ive

no more pain! I've no more pain!? FHis hand felt

for the doctorts and would not let gzo.
"Then I bepin to tell him and the others who
are in the room that it is the Lord Jesus who
has told the doctor and his wife to come to
Czowe, and that white people in Europe give
shem money to live here and cure the sick
necroes. '

Then he asked such questions as who the white
peovle were, where they live, and liow they knew
that the natives suffer from sickness.

Schweltzer believes that one of the missionary's
greatest tasks is to Tteach the native true universallsy
among men. That he attempts to practice his own
belief in this respect 1s shown fregquently in his
experiences with natives. Often members of mutually
hostile tribes arrive simultaneously for treatment
at the hospital. ¥Vhen this hostility 1s percelved,

2 £

Schweltzer refuses admission untll they have composed

1. On the BZdge of the Primeval Forest, p. 03
2. Joy and Arnold, op. cit., n.p.
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their differences. TFe tells them that the hospital
belongs to Jesus who has commanded us To love one
another, obedlence to which is the condition of their
admission. lle relates that he has seen several
voignant scenes of reconciliation in this way.l

At all times can a lesson 1In mercy and love
be taught the natives. 4 dying woman, having no
family or friends, was secretly cast off at the hos-
pital by natives of her village, and soon dled. At
her greve lions. Hermann, one of the missionaries,
spoke of The woman who had been cast off by her own
peonle but who met with tenderness among strangers
because through Jesus love had come into the world.2
2, Hellgious BServices at the Hospital

a, Worship Services

The order and conduct of the service is kept

1

ne

entirely within the needs and capacities of T

native peopnle. The gathering for service, called
"Prayers, is informal and casual, held between the
two mah wards on the side of o hill where people sit
in the shade of the wide roofs, or on steps, in
doorways, or on the grpund. Since the hospital

community is usually made up of transient savages,

order can never be taught them in the short time they

1. Seaver, op. cit., p. 118
2. llore from the Frimeval IForest, p. 135
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remain at the hospital. Hence, such activities as
cooking meals, mending fishing nets, a mother comb-
ing her childfs hair, another mother nursing her
baby, an insane man singing and dancing at the end
of the street are overlooked by the speaker as long
as bhere is some semblance of order and attention.
Bven animals are allowed their freedom during which
time sheep and goats come and go among the congre-
gation, birds make such noises that the speaker is
forced to raise his voice, two pet monkeys scamper
about on the trees and roofs.l
Dr. Schweitzer enters upon the scene of his
waltiug congregation wearing his usual darned khaki
trousers and his white shirt open at the neck. Two
native interpreters, a FPahouin and a Galoa, are
representatives of the two largest tribes. lMany
of the hearers will still be unable to understand
the spoken words because nearly a dozen dlalects

are usually represented in the congregation.
b. Schweitzer's Principles and liethods of Evangelizing

Schweitzer gives an interesting account of his methods
in preaching to natives in "4 Sunday in Lambarene."2
In the first place he considers hils messages as

L] . . . . . . . ° °

l. Seaver, op. cit., pp. 120-1
2. Albert Schweltzer, "Sunday at Lambarene', Christian
Century, Vol. 48, March 14, 1931, pp. 540-41



111

seed-sowing, since the greater number of his patients
are btransients from the interior who have come tTo

the hospital during a period of contract with timber

merchants. These natives from the interior have had
1ittle contact with the Cospel belfore and therefore
will take back home some ideas that may open the
way for fubture missionary work. In consideration

of this, the sermon must be elementary in the truest

sense, not concerned with Biblical or church history
3

or doctrines. '"His aim is to »nresent the Christian
faith as a "way'--a followingz, an allegiance; not

to substitute one form of superstition for another, 11

Second, usuvally a text is taken from one of

the first three Gospels or one of the better sayings

ot

of 5t. raul, and some Scripture story or one or two
narables are added for explanation. The saying or
text 1s repeated several times at the end in order
hat the hearers may remember the words and think
about them later.

Third, an emphaslis upon peace with God is made
rather than upon vpreaching uvpon the Law, as though

the heathen must have a thorough grounding in the

moral commandments before the Gospel can be proclaimed.

1. Seaver, op. cit., o. 118
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Often Schweltzer does preach cn some corrandment
but in addition to that he attemnts to awake in their

hearts a longing for peace with God. The most savage

of natives seems to understand what is meant when

Jesus is described "...As He who brings peace with

God into the hearts of men and women...' ilhatever
point of the message, the innermost
fact of becoming Christian is emphasized, i.e.,

captivity to Christ.

e

Fourth, the content of the sermon nmust bhe to
2

.

the point, simple, and illustrated Trom the experi-

ence and life of the native.

Fal

ifth, whenever possible, an opportunity 1is

iz

sought in every sermon to speak of the emptiness of
African superstitions: the nothingness of idols
and Tetiches, the mad delusion that there are evil
spirits eand that fetishes and magiclans are in
vossession of supernatural vowers.

"It is possible that the words...heard in a

single sermon at the ILospital may bring libera-

tion to a man who 1s under the spell of these

horrible ideas."

c., Typlcal Ixamples of Sermons

In view of these principles and methods of evan-
gelizing the savages, a resume will be given of
three sermons or excerpts of sermons. Decause very

oL LI

few of Schweitzer's sermons To natives are 1n printg,

a complete reference and illustrations of his
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principles cannot be given.

in exemple of a sermon which 1s taken from one

of the Gospels and aspplied to native 1if

®
o]
]
jon
®
>

i}
@
H3
e

i

ence is one on forgiveness. The incident taken is
that of Peter's guestion to Jdesus whether or not 1t
is enough to forgive one's brother seven times. A

list of seven trials in the daily 1ife of a native

| ot

s given in which the offended native each time Lor-

e d

der., A bad man insul

du

mives the offe

5

but he keeps silent becausé the Lord Jesus says that
one ought to Forgive. Later, a neighbvbor's goat eats
his bananas but he drops any atfempt to quarrel

even though he neighbor lied in saying that the
roat was not his. A difficulty comes up in a busi-
ness transaction in which another man lies, but the
native reflects on how many lies he himself has told
for which God must forgive him. Somebody steals

he native's wood suoply buf he magnamimously drops
the thought of making a fuss over it. Somebody takes
his good bush knife and later he discovers his %torch
has been stolen and then again his boat. The native

o

catches the man who stole his boat and forgives him

£
£

as he has forgiven the other six offenses of that day.
"Tlow you go home, happy and proud that you have
‘succeeded In malkiing yoursell forgive seven times.
But i1f the ILord Jesus were to come into your
village on that day, and if you were to step in
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front of hinm and think he would »raise veou for
it before all the vpeonle, he would say to you,
as to Peter, that seven times is not enough,
but that you must forglve yet seven tines, and
again, and yet agein, and ;et rany times hefore
“od can forgive vou your many sins..."

It will be observed that this message 1s ele-
mentary, the text or incident 1s taken Trom a Cospel,

the idea of peace with God is the underlying

el

the content of the sermon is to the point
of native experiences, Only the fifth principle
seems To be lacking in the sermon, a principle which
nerhaps 1s not always »nresent in a sermon.

f

An excent of another sermon gives a graphic

'1

description of the activities of the Ioly Sdrit. 1
e is compared to the nearby river, in the upvper
part of the river there are turbulent currents and
dangerous ranlds. Bubt the farther it.flows the

broader and more tranquil it becomes. "The Iloly

Spirit is 1like that. At first there is 1little sign

of its presence in the savage hearts of men. But
little by little it grows stronger and men become
filled with it." The sermon goes on to bell of

3

he difficulty the Foly spirit has in controlling

ct

the lives of men."The Holy spirit would prevent

us from killing. It would prevent us from seeking

1. Joy and Arnold, op. cit., n.p.
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revenge. LIt would rule our lives even in our own
hories, ile must seek to possess 1t."
It will be observed that this excerpt contains

the most essential of Tthe principles for evangelizing,
The lesson of the Iloly 3pirit is elementary for savage
people, since their ideas of spirits and magic nmust

be replaced by those of the Holy Spirit. The Text is

not ziven in the excerot, but the doctrine is cer-

of the Gospels. An emphaslis upon peace with

Ci
o
i.lo
3
l.l
<

God is implied in the very message, in the trangull-
A

1ity which will come to men who possess the Holy

Spirit. Certainly the content of the sermon is

o]

related to 1iives of savage people. Again, no refer-
ence 1s found in the printed material for illustrat-
ing the last principle.

The sernmon preached on John the Baptist departs
from Schweitzer's rule not to preach from historical

7 l
bases.

First, he related The historical account

of John's 1life and ninistry and death. Second,
John's message of repentance and its significance

for the hearers is considered briefly. @Minally,
illustrations are given of Jesus! stateéent that John

was the greatest of men, illustrations which are

taken from native experiences. The conclusion of the

1. Joy and Arnocld, ép. cit., n.o.
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message was the spesker's hope that the hearers would
try to find the true greatness which was the zreat-

ness of John.

£lthough this account is interesting and is told
with elemental expression, it is difficult to see

how 1t becarme attached to the thinking of the native
sinee 1t covers such a wide scope of time in the
life of John. Therefore, this sermon does nct follow
the first principle of beins elementary in the sense
of not teaching doctrine or history. The incident
and events are taken from one of the Cospels, but

"

are history rather than a saying. No emphasis upon

peace with (God 1s made although that message 1s

j ]

teas ol repentance, John's message.

[

imoplied in the 1
The content of the sermon is illustrated from native

life. Superstitions are not dealt with.
B, Bducational Activities

Wherever an attempt is made to change the natlive's
node of life into & more sustalning snd indevnendent
1life, the educational »rocess 1s taking place. Thus
the scope of education 1s wide in concerning itself
withh conduct, labor, religion, health, and other
vhases of modern life with which the primitive native

is coming into fresh contact. So, in a sense, the

details of educational activities have already been
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considered. It only remains to point up this siﬁe of
Schweitzerts missionary work.
1. Teaching Health.

A quarter of a century ago natives often had to be
wheedled into entrusting themselves to the white doctor.
Today, the hospital is accepted by native people as a
natural part of their environment, a fact which testifies
to the effectiveness of the hospital's healing program.1
A special victory in educating the natives is the number
of confinement cases which now enter the hospital., TFor-
merly women believed that the presence of male attendants
at birth brought evil powers against the child. Now many
of them accept male attendants.

A further problem of education has consisted in
teaching mothers proper child care. The confinement ward
now gives the white nurse an opportunity of combatting
false notions of child care, such as the widespread prac=-
tice of bathing a fevered baby in the cold river when i%
is sick.?

Opportunities for health-education occur in the
course of teaching the rules for living at the hospital.

Natives, in the course of instructions which forbid using

l. Ibid. n.p.
2. "Busy Days in Lambarene™ op. cit.
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river water for drinking purposes and urge the use of a
nearby well, are bound to learn a valuable lesson %o
carry back to xheirivillage.; The need for cleanliness
around the grounds is emphatically taught when the natives,
grumbling and complaining, are forced periodically to
clean the grounds completely. In answering their com~
plaints, explénations are given as to health precautions.
Such a lesson is valuable for the native, since his
village is usually a notoriously filthy area where dis-
eases of all kinds are spread.

2. Teaching Better Living.

Example is the best teaching method oftentimes and
is used in teaching natives a better way of life. A long
range program is under way to get natives to plant or=-
chards for offsetting vitamin deficiencies., The hospital
sets the example by cultivating a large Qrchard and send-
ing its fruit throughout the area.2

Natives still face starvation during a rainy season
because they refuse to clear their land for plantations
by any other way than burning. At the hospital the ex-
ample is set by clearing the ground without burning, and
the native is taught the sensible action that is,involved.3

L[] L ] L N L] [ ] [ L]

1. More from the Primeval Forest, p. 181
2. Joy and Arnold, op. cit., n.p.
3. "The Hospital at Lambarene During the War Years",op.cit.
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Example 1s used in teaching the usefulness and
dignity of labor. Schweitzer and his white staff often
perform such menial btasks as grave-digging, leveling
sites, simple carpentry, carrying timber, and other
things. That this phase of education is important in
Schweitzer's opinion is indicated in his philosophy of
missions as previously considered. So important is the
need for Africa to become independent and civilized
through having her own .means of subsistence that he
wishes to contribute a small part by setting up a pro-
gram for teaching the native practical agriculture.l
Meanwhile, through the employment set-up at the hospital,
many natives receive some idea of the meaning of labor,
its dignity and useful plaece in the world. But often,
the deeper understanding must be reached in order to
realize the worth of labor, viz. the worth of people.
Such a problem of education introduces that one of teach-
ing gratitude and respect to the native.

3. TeachingiGratitude and Respect for Life.

The root problem of teachlng gratitude is that of
resbect for persons, the realization of man's universal
relatedness. Inherent in all other teaohing is the one
that teaches the worth of man and of all life. The

l. Seaver, op. cit., p. 125.
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particular fascination that such teaching holds for the
native is illustrated in the action of one of the savage
natives. Schweitzer had previously saved some insects
from needless destruction in the course of a task and
had explained his reasons to the natives who were around.
Later the savage native was overheard, teaching the same
lesson of respect for life in a practical moment for its
need when some other natives were about %o destroy need-
lessly some insects. |

The natives' total lack of an apparent sense of
gratitude is often experienced in the hospital, as when
a man who has been healed from painful hernia, disappears
from the hospital, taking with him a mosduito net belong-
ing to the hospital.l This constant problem of gratitude
is taught to some extent by the insistence of a small
gift, insignificant in actual value, for medical services
rendered.

That this lesson of gratitude is a cardinal prin-
ciple of education is shown in the small ways in which
it is constantly taught. Whether working in the garden,
or erecting a building, or performing some slight favor
for another, gratitude is being taught as a part of true

living. One of many instances used to occur as a little

. . L] L] L] . [ L ]

1. Joy and Arnold, op.cit., n.p.
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ritual after a patient had been operated upon and his
pain relieved.l It must be remembered that local anes-
thesia was developed by Karl Schleich. Dr. Schweitzer
would say to the patient after the operation:

"Say thank you to the doctor.®
"Merci, Docteur."

"Say thank you to Nurse HElise.®
"lerci, Mademoiselle Elise.™
"Say thank you to Nurse Pierre."
"Merci, Pierre.m

"Say thank you to Bembo, who tied up your hands and feet.®

"Merci, Bembo."
"Say thank you to Dr. 3chleich.™
"Merci, Docteur Schleich."

Then the patient was released.
F. Sumnmary

Principles and methods in the practical activities
of Albert Schweitzer were considered in this chapter. The
principle of independent and personal activity was
achieved in a practical method called symblosis, a method
which permitted a relationship with an organization al-
ready established on the mission field while also permit-
ting independent work to be done.

The tremendous building accomplishments testify to.
the effectiveness of methods used for adapting to the con-
ditions of the moment in designing buildings, in securing
laborers, and in getting building material. Because of

. . . . . . . .

l. Ibid -
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the inecreased usefulness of the hospital and famine con-
ditions, the third hospital was built largely by the
method of self-help. Such a procedure required a special
knack in handling the natives as well as being aware of
the opportunity for employing them,

Maintenance of the hospital is possible through two
avenues: outside support of interested people, and the
help of natives, a continuation of the method of self=-
help used in the buillding progrem. The method of self=-
help is made possible by orchards, a garden, and various
industries on the hospital grounds which make the hospital
largely self-supporting.

Medical treatment of the natives requires adapt-~
ability on the part of the doctors in view of the great
variety of diseases among the natives. The healing pro-
gram has shown itself flexible through the years in meet-
ing the sgpecific needs as they arose. Particular methods
have to do with constant alertness toward new medical dis-
coveries and experimentation with them as conditions per-
mit. Insofar as treating natives is concerned, one
principle is that of adapting methods to the ways of the
native , understanding him as an ignorant and super-
stitious person, and educating him in the course of the
treatment.

In hospital administration, Schweitzer has retained
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his original desire for independent and personal activity.
This sort of activity is manifested in the independeht
decision he makes, decisions which are made from a
practical understanding of conditions. Whether or not
this kind of independence is a sign of weakness in not
delegating full and complete departmental responsibility
to other individuals is open to question. Howbeit, this
desire for independent and personal activity cbnstitutes
an important principle, viz. maintaining personal contact
with the nesds of the world and its suffering people.

Religion in the hospital is spread among natives by
two general methods which are adapted to native ways:
personal teaching and worship serviées. Personal teach-
ing permits the lesson to be given at the moment of great-
est need and when it will be best understood. The service
itself is not formal in the western fashion but is simple
and adapted to the habits and ways of the most primitive
natives.,

Schweitzer's principles for evangelizing by sermon
take into account the‘ignofance and superstition of the
native by attempting to be elementary in truth, by use of
simple incidents and sayings from the first three Gospels
or from St. Paul's sayings, by emphasizing the peace with
God that comes through Jesus, by relating the sermon to

native experiences, and'by exposing superstition,



124

The effective and appealing manner in which these
principles can be applied were illustrated from two
serpon excerpts. That such principles are not followed
inflexibly by Schweitzer was shown in a third illus-
tration.

Bducational activities at the hospitel are of such
a nature that they are constantly going on. Outright
teaching of health care has been effective in so many
instances that the hospital is now regarded by the natives
as a needed part of life. In any kind of relationship
between native and hospital, such as the teaching of
hospital rules, health education is unconsciously given.
An important method of education 1s that of personal
teaching coupled with example. This is done especially
in work about the hospital in the effort to teach the
native a better way of living. Such teaching includes
the usefulness of orchards, the proper clearing and cul-
tivating of land, the dignity of labor, and other factors
which enter into making civilization possible for the'
native.

A root problem of educating the native 1is teaching
respect for persons and living things. To teach such
respect opens the way for teaching a sense of gratitude
and responsibility toward others. Hence, gratitude is
one of the main themes taught in all activities involved

in the hospital.
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CHAPTER V
SUMMARY AND CONCLUSION

A. Restatement of Problem

The problem of this thesis has bheen to discover the
missionary principles and methods of Albert Schweitzer
and to examine them for usefulness today, seeking to
answer the question: Which should receive greater em~-
phasis, the social gospel or the religious gospel? Or

is a combination possible?
B. Summary

The first chapter showed the unigque problem of evan-
gelizing today due to the confusion brought on by in- |
ventions and luxuries which tend to give mixed motives to
natives who seek Christianity. The two extreme emphases
of missionaries were shown: The evangelist who seeks to
change the native inwardly and the humanitarian who seeks
to change the outward conditions of the native. Modern
awareness of psychology and sociology teaches the miss=
ionary not to convert the native to western ideas but to
convert him to Christianity, accepting his culture and
native forms as much as possible. It is significant that
Schweitzer's firét.8ponsor was a missionary society which

tends to téke a middle view in its methods and which is
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aware of the later psychological and socio;ogical factors
involved in missionary work. -

In Chapter II & study was made in order to discover
the deeper principle of missions which was involved in
Schweitzer's life. It was discovered that the unique com=-
bination of rational and religious factors in his l1life
led naturally to the decision to becoﬁé a missionary
doctor. Thus, the motivation for missions was neither
religious of itself nor rational. A study of Schweitzer's
philosophy and thought revealed the wider view of religion
and missions which he has. This wider view links human-
itarian efforts with those of religious efforts, each
complementing the other. But even in a religious work,
the particular problem is a present world task, i.e.,
relieving the native of physical suffering and spiritual
darkness.

In Chapter III principles and methods were discovered
in Schweitzer's wider relationships to the native. The
main principle is that of identification with the people
which is made possible by a knowledge of their ways.
cher‘prinéiples followed from this main one. The basic
social structure of Aative life should be accepted as it
is, refined and improved by Christian influences and
ideas. The principle stated negatively is that secondary

ethical maxims should not be enforced upon natives.
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Undesirable parts of the social structure, such as
polygamy, should not be destroyed by‘law but underlying
social and economic factors should be fostered that will
render such practices as needless.

By understanding native law, the missionary may use
many opportunities for bringing merey and justice into
cases while retaining the essential demands which native
concepts of law make. Understanding the native's weak-
nesses for stealing and cheating, the missionary can make
tactful provisiohs to remove temptations from him while
he is engaged in duties about the missionary's property.
Understanding the system of superstitioms thought which
can fasten itself on the native mind, the missionary
becomes reconciled to the fact that the educational pro-
cess must be continuous. |

Schweitzer's method of employing native labor is
much like that of other white employers in that he offers
g gift for a specific task. However, the gift is not a
bauble or trinket but a useful article of some kind. In
relationships between whites and blacks, the principle that
must be followed is that of "moral imperialism®, the rule
of a moral character over the native.

Chapter IV was a study of the principles and methods
used by Schweitzer in his activities as a doctor and ad-

ministrator, The principle of independent and personal
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action is one that must be practiced by more people but
the particular maenner in which such activity is found
must depend upon circumstances. The method of self help
was used by Schweitzer in building his hospital and in
maintaining it. The development of such a method must
of necessity arise‘out of the needs and demands of the
gsituation. The principle of self support should be used
so far as possible in maintaining an institution such as
a hospital.

Adaptability to the native is a principle required
in dealing with him in a specific manner such as in giv-
ing medical aid. In administration and organization
Schweitzer attempts to retain the principle of independ-
ent and personal activity as the only effective means of
ninistering to the world.

Spreading religion among natives involves two general
methods: Personal teaching, which allows a lesson to be
given at the neediest moment, and worship services. Wor-
ship services are simple, informal, and adapted to native
habits and conduct., Sermons must take into account the
ignorance of the native by attempting to be elemental in
truth, using simple sayings from the Gospels and St. Paul,
emphasizing peace with God through Jesus, relating the
sermon to native experiences, and exposing superstition.

The main characteristic of education 1s its continual
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process. In all activities the native 1s being taught,
by formal teaching and by example. A4 root problem is
that of teaching the native respect for persons and life?
One aspect of this is gratitude which is one of the main

themes taught in all activities of the hospital.
C. Comparison and Conclusion

The question at this point is: Where do these find-
ings place Schweitzer in the matter of emphasis between
humanitarian and religious factors? And in what respect
does he show an awareness of later ideas of sociology and
psychology?

The latter question is mofe easily answered than the
first. The study has shown that Schweitzer is very much aware
of new ideas concerning the culture and mind of other
peoples. The native is to be left in his village as much
as possible during the civilizing process. Polygamy is not
to be stamped out, but temporarily accepted until underlying
social and economic forces are changed in the course of
time. The missionary should adept himself %o meet the
native on hisg own level of thinking, in matters of law and
conduct, in teaching and evangelizing him. These are a
few of many instances which indicate an understanding and
practice of modern concepts.

It is practically impossible to answer the question
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concerning emphasi%, inasmuch ‘as Schweitzer's work
itself is of a humanitarian nature. However, the study
of his thought and philosophy showed & tendency to com-
bine these two emphases, permitting each to complement
the other. . In his mind, Schweitzer has high regard for
religious work among primitive peoples; it must precede
the trade and commercial enterprises of modern countries.
Moreover, the activities at the hospital give religious
instruction and evangelizing an integral place in the
program of the hospital. Therefore, on this basis,
Schweitzer can be said to favor an effort to combine the
two extreme viewpoints of missions, viz. the evangelist
and the humenitarian.

Just as many thinkers disagree with Schweitzer over
his philosophy and theology, so will many others find dis-
agreement in the principles and methods he uses in miss-
ionary activity. Of several points where disagreement is
likely to occur, the principle of leaving intact the basic
socisl and economic structure of native life is subject to
most criticism. Sociologists disagree with the contention
of those who claim that a disruption of native social
structure is harmful to the cause; rather, the breakdown
of customs may be the natural result where a new system

of values is replacing an old.l Thus this principle of

- L4 L4 * . L . L

1. International Review of Missions, Oect. 1937, pp.500-13.
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Schweitzer is to be held in question.

The principle of doing an independent and personal
workbhas commendable features. But the danger entailed
in the practice of such a principle is that the work
may disintegrate after the activities of the interested
person have ceased.

Another criticism involves Schweitzer's philosophy,
his viewpoint that the missionary task is a present-world
task. Mueh of Schweitzerts philosophy is personal and
adapted to his own 1life and thought so that isolated
points have lesser significance for others. It is ques-
tionable whether or not others, if they had the viewpoint
of a present-world task, would find a deep-lying incentive
for missionary work. It is acknowledged even by Schweitzer
that the more orthodox section of the church has thus far
carried the larger burden of missionary activity. And
that burden of missionary work has arisen out of the
future-world view as much as the present-world one.

These criticisms are to suggest only that the mis-
sionary principles and methods of Schweitzer are open to
further study and experiment; indeed, the purpose of the
thesis has not been to discover principles that are ac-
cepted by all, but to discover those of one man in order
that they might be considered znd evaluated.

Even though many principles will not be accepted in
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their entirety, there is always the warning hidden within.
As one writer put it: The inability of Schweitzer to find
a God who plans and organizes the affairs of the world

has rendered him more responsive to a God who indwells

and inspires. "...He can teach us that all our conduct
should be an acted prayer."l

That is Albert Schweitzer's lesson for us today.

1. "The Ethical Teaching of Albert Schweitzer," A. C. Hogg
International Review of Missions, April 1925, p. 251.
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