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THE MAJOR EMPHASES IN
RUFUS JONES' INTERPRETATION OF MYSTICISM
1N THE LIGHT OF 5T. JOHN'S GOSPEL

Chapter 1
INTRODUCTION
A, The Purpose of the Thesis.
The purpose of this thesis is to discover the major em—
phases in,Rizrus.Jones' interpretation of mysticism and to see if

there is any Scriptural basis for it.

+ Bs The Value of the Thesis Study.
A subject in this general field was chosen because of
the presemt popular interest in mysticism and because of the need

of clarifying .the meaning of the word, The choice of Rufus Jones'

interpretation in particular was made because he is a representa-
tive present-day mystic who tries to bring mysticism out of the
Tealm of the nebulous and intangible into the life of today and

within the comprehension and posaibilities of any earnest believer,

C. The Plan of Procedure.
The plan of procedure :will be, first, to review Ir,
Jones! own religious experience as a background a.ﬁd explanation
of his definition of mysticism; second, to find the chief em-
phases in his interpretation of mysticism and to present them in
somewhat of their original setting of reasoning and illustration;
third, to compare his mystical ideas with the teachings of St.

John's Gospel to see if there is any Seriptural basis for them,




D, The Sources of the Study.

As Dr, Jones is the aunthor of over fifty works dealing
in large measure with mysticism and allied subjects, it was neces-
sa;ry at the outset to limit the material to be used as a basis for
this study. Accordingly a letter was writtem to Dr, Jones him-
self agking for a statement as to the best sourceé for his inter-~
pretation of mysticism, ‘His reply pertaining to this question is

as follows:

"The most important things for my type of
mysticism and its development would be;

Pinding the Trail of Life and the second

small book, The Trail of Life in College.
Then the introduction to Studies in Mys-
tical Religion and the introduction to

Spiritual Reformers, New Studies in Mys-
tical Religion, the chapter on Mysticism

in Fundamental Ends of Life and in Spir-
itual Energies and in Pathways to the
Reality of God,"

These works together with the Gospel by St. Jomm shall form the

primary sources of study.



CHAPTER 11

THE BACKGROUND OF PERSONAL EXPERIENCE



Chapter II

THE BACKGROUND OF PERSONAL EXPERIENCE.

Words and phrases brought together, even though in the
right combination to satisfy the law of grammar and rhetoric, are
too often & lifeless and wooden means of getting at the truth
they are intended to convey. To state with however much correct-
ness of phraseology the d.eﬁnition of poetry, is not to give an
adequate idea of the truth and beauty and wonder of it because it
is s0 much more than the mere mechanics and definahie feeling de~-
scribed; it is vision and personality and God and more. Poetry
1like gso much }else can be known only through a poem, through itself.
Likewise a definition of religion in so many words is inadequate;
it is only 2 beginning. To clothe with meaning, to give color and
character to these words, it is necessary to go back and examine
fhe life out of which they have been wrought, to ask the eternal
questions, Why and How. And so in this study of a ﬁresent-day
exponent of mystical religion, we shall first examine his relig-
ious experience and try to find what went into making him a mystic
and whence came his conoept'ion »of nmysticism; and then with the
discovery as a clue to the meaning of his words, his definition

of mystical religion will be examined.

A. Rufus Jones' Religious Experience.
1., His Idea of God.
Examination of the life of Eufus M. Jones reveals two

positive convictions controlling his thought and actions and form=



ing the basis for his religious beliefs and work: his idea of

God and his sense of mission. The conception of God as a prin-~
cipal actor in every day affairs was as much a matter of inheri-
tance as his home, for God was there, In his fan;ily God was a

resl Person‘ who took care of them, imew &ll about them, and was
always near-by. He was talked to every morning, spoken of all

through the day and confidently sought in time of crisis., Bom
into a family where religion was as important an element as the
air he breathed and the practice of it as natural as breathing,
there was little verbval instruction. It was not 2 matter of the
learning of creeds and doctrines and forms of worship, religion

was acted, it was something done together. He mentions particu-

larly the ®*family gathering™, the time every morning when the
family put aside household fasl;s and came together for worship,
when a chapter from the Bible was followed by a silence while they
waited expectantly for God. He records,

Wie were feeling our way down to that
place from which living words come and
very often they did come. Some one would
bow and talk with God sc simply and quiet-
1y that He never seemed far away. The
words helped to explain the silence. We
wereé now finding what we had been search-
ing for., When I first began to think of
God I did not think of Him as very far
offe « « o At home He always heard easily
and He seemed to be there with us in the
living silence."!

So the religion of this quiet Quaker family into which he was

1. Rufus Jones, Finding the Trail of Life, pp. 21=22.



born made its very important contribution to his idea of God by
' making Him real and preseut to the boy.>
After his home, one of the most blessed memories of Dr,

Jones' early life was his close association with that remarkable
body, the Friends of God, who were the heroes and saints of his
childhood. The strong personalities among the Quakers of his
own commnity, ;heir saintliness and falth, left their impress,
but 1t is of the meetings, of the effect and value of their
mshed silences, that he speaks more feelingly. ™I doubt if
there is any method of worship which marks with a subtler power
or which brings into operation in the interior life a more effec-
tive moral and spiritual culture.“a Sometimes during these
mshes a real spiritual wave woulci sweep-over the worshipping
group, which was significant even to a careless boy, for they
made him feel very solemm and carried him, as he says, "down into
something which was deeper than my own thoughts, and gave me a
momentary aense of that Spirit who has been the life and light of
men in all ages and in all L'mds,.*"3 At other times the guiet
life of the rural town was brokan‘and enlivened by the viasits of
Friends from far away places who had come, sent by God with a
"conoern".“’ The boy listened as they related their experiences

6: God oi‘ as they preached powerfully under His immediate inspir-

1.0f Bufus Jones, Finding the Trail of Life, pp. 21-22
%, 1bvid., p. 89. Cf. pp. 84-93.

5. Ibido, PPQ 89-90-

4. 1Ibid., pp. 47, 78.



ation. His heart was thrilled by accounts of God at work among
men, of His care and guidance, of the detection of sin in a life
and of victory over it, of prophecy and its fulfillment. He saw
evidences that these strong men and women wWere seeing through the
veil that éeparntes the seen from the unseen into the Beyond, that
they were being used by God as His mouthpieces. They made the con-
nection with God very real, for their lives and words and exper-
iences all witnessed to the fact that they xnew God intimately
and that they received power from Him to strengthen and ensble
them to endure, to accomplish, and to be more than themselves.
He owes mch to this association with the Friends, in that
through them he saw man in close touch with God and through
that touch life empowered and intensified, and he learned through
demonstration the value of groups worshipping together in quiet-
. ness and expectation.1

As part of the influence of his home and in no way
separate from his life in that Quaker commnity, Dr. Jones men-
tions two other factors working together with these to enrich
his religious experience. His love of beasuty in nature was a
decided help in strengthening and supporting his faith in God.
It was a matter of feeling His Presence in his world rather than
of thinking out how He could be there. Beasuty inspired in him
awe, wonder and mystery and made him reach out for something be-

yond what he could see and touch. It was a religious feeling at

1.,0f. Rufus Jones, Finding the Trail of Life, pp. 73-83.



that time beyond his ability to explain to himself.® But, he
says, this "religious faith would have been poor and thin if it
had not beeﬁ for the great Book which from the beginning formed
a chief interest and a major influence in my life."a But with
all his love for the Bible end as devoutly as he believed in
those first years of acquaintance with it that it was to be in-
terpreted literally, he very early reached the conclusion that
God is always revealing Himself, and consequently that truth is
something that grows as life unfolds. He explained this belief
in this way: since the Spirit of God had been able to impress
His thought and will on holy men of old, He could still do it,
and this could only mean that through men of his own day still
more light and truth could come. Fortunately those who taught
him ‘to love the Bible were wise enéugh not to interfere with his
making use of all that science and history revealed, and can re-
veal, of God in His work of creation and in His dealing with man.d
This combination of methods, the development of the historical
and objective side of his faith as well as the subjective, saved
him from & narrowness'which would certainly have hampered him
later and which might have proved fatal to his faith, and fur-
nished the material for a vital way of thinking of God, “a way
of thinking of Him that would not be undermined or exploded by

new discoveries of science in the march of time.,* He discovered

1, Cf, Rufus Jones, Finding the Trail of Life, pp. 57=58.
2. Ibid., p. 58. Dr. Jones began to attend Bible School when

be was six years o0ld and read through the 0ld Testament at ten,
Se Ibid., Ppo 55"560 :
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that religion mst be grounded on "an unshatterable basis™, that
*It mast be as fundamontai as egerience itself."l 1t was then
that the training and influence of youth and the slow maturing

of faith and vision, bore fruit and he saw that “God as Spirit
and man as spirit are inherently related and that there is some=
thing in zan which is unsundered from God.*> Since God is, He
miat not be conceived of as far away, off éomeWhare in space, or
"ag an object to be proved by syllogiams®, but He is to be thought
of rather "as the very ground and basis of our moral and spirit-
ual nature as persons.” He saw that it is as impossible for God
to be *lost™ or “undermined® by the advance of thought and dis-~
covary'as it is for the basic nature of man to be lost or left
behind. He had come through to the discovery of a God akin to

man, a God with us, and a Mumanity essentially linked to God.o

2. His Sense of Mission.
1t is impossible of course to trace accurately and
chronologiéally the'birth, growth and maturing of conviction in a
life or to cut it off from other truths dawning on the same life
or to say positively whan and why this belief or that come into
‘being. While the boy was arriving at his idea of God, there was
forming in him gradually, surely, the truth that as there exists
a definite relation between God and man in general, so there was

a definite relation between God and Rufus Jones particularly. This

1. Eufus Jones, The Trail of Life in College, pp. 121-122,
2, 1bvid., p. 123.
3.CL1Ibid., p. 124.
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was more than ®conversion®™, though there was that certainly; it
was a mission-consciousness, an assurance that God was guiding -
him into a very definite work. Doubtless his intimaecy with the
spiritual exploits of so many of the Friends awakened aspirations
in him also to be such a worker for God, and he says that as they
prayed for him particularly, he felt more confidence in what he
might be. This comfoiting sense of being under the direction of
God’ continued with him through his school and college days and
until, expectant and ready, he knew to what mission God had called |
him: work in the field of mystical religion.l

Dr. Jones was introduced to that type of religion at
college through a study of Ezno;'sm in whom he found the first
specific interpretation of mysticism called by that name, It
seemed to have been what he had been unconsciously waiting for,
becauge, the name having bee:\; supplied and described, he began to
realize that the very essencé of the Quaker religion was mystical
experience, that mysticism was at its heart, and that this was the
explanation of his early 1ife.” Very likely mmystical® would
have besn a new word to every one of those childhood Quaker friends
and not one among them would have understood if it had been ap-
plied to his particular form of worship, but he came to know that
it was truly & mystical religion. He attributes to that Quaker
group hls unconscious preparation to appreciate and at a later

3

time to interpret the experience of the life of the mystic.” A

1, Cf, Bufus Jones, The Trail of Life in College, pp. 130, 160, 91, 135.
Cf, Rufus Jones, Finding the Trail of Life, pp. 81-83.

2. Cf, Rufus Jones, The Trail of Life in College, p. 91.

3. Cf£, Rufus Jones, Finding the Trail of Life, pp. 90 £f.
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growing interest in the subject led him, under that direction of
God of which he was so confident, to choose as thé thesis for his
Bachelorts degree, - Mysticism and its Expdnents. He found in the
mystics everywhere traces of the same type of faith and experience
with which hs was familiar in George Fox and by which he had ear-
lier been so profoundly influenced.’ Already with such a definite
senge of migsion and with such a growing enthusiasm ;‘or nysticism
as a vital religion, there was wanting only that which could bring
these tWo together and unite them into a dynamic Whole. God did
this when at last He spoke.- Dr. Jomes relates this experience
thms: |

"1 was on a solitary walk, absorbed in my own
thoughts about the meaning and purpose of my
life, wondering whether 1 should ever get my-
gelf organized and brought under the control
and direction of some constructive central pur-
pose of life, when I felt the walls between the
visible and the invisible suddenly grow thin,
and I was conscious of a definite mission of
life opening out before me. 1 saw stretch be~
fore me an unfolding of labor in the realm of
mystical religion, almost as clearly as Francis
(of Assisi) heard himself called at St. Damiens
to 'repair the Church'. 1 remember kneeling
down alone in a beautiful forest glade and ded-
icating myself then and there in the quiet and
silence, but in the presence of an invading
Life, to the work of interpreting the deeper 2
nature of the soul and its relation to God."

With this new testimony that God deals intimetely with man, and
with his sense of mission satisfied in the knowledge of what his
- work was to be, this present-day exponent of mystical religion be-

gen and continnes his fruitful labors.

1, .Cf, Rufus Jones, The Trail of Life in College, p. 135.
2. . Ibid., pp. 159-160.



B. His Conception of Mysticism.

From this review of the factors in DIr. Jones' life
which determined what he was to be religiously, it is evident
that his definition of mysticism cammot be purely a.cademic, but
that it has been wrought out in the heat and intemnsity of his own
immer life and illuminated by a sympathetic and appreciative study
of others who have found God réal. He is careful to state what
myaticism according to his ides, isggl. It is not historical
or classical mysticism, by which he means “that elaborate body of
doctrines and theories® which have made mysticism Just another
ism and have placed it in the same class with other “partial,

1 In other words,

more or less abstract formmlations of religion.®
he differentiates an ism from an experience, and & "formlation of
religion” from religion. He further says that it is not synony-
mous with the "mysterious™, the "ocoult”, with ™esotericw,
#Gnostic®, or ‘;pseudo-psyc“:hic".zﬂ- Mysticism is “_that type of relig-
ion whicf: is bé.sed on the soul's firat-—haﬁd experience of God,
which brings conviction of His Divine Presence and of intimate
touch with Him, and which results in an inflooding of power and

peace and jcuy.3 Being what he was, Dr. Jones' religion could not

1. Cf, RBufus Jones, Spiritusl Reformers in the Bizteenth and
Seventeenth Genturies, p. XIX.
2, Cf. Rufus J ones, New Studies in Mystical Religion, p. 25.
3. Cf, Bufus Jones, Studies in Mystical Religion, p. XV.
Cf. Rufus Jones, New Studies in Mystical Religion, p. 2b.
Cf. Bufus Jones, Spiritual Energies in the Deily Life, pp. 136-137.
Cf. Rufus Jones, Fundamental Ends of Life, pp. 93, 106.
Cf. Rufus Jones, Spiritual Reformers in the Sixteenth and
Seventeenth Centuries, p. XiX.
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ut be mystical and his definition of mysticism could not be other
than this,

Religion cannot be separated from life, for religion is
deeply inbedded in and shaped by all that makes up life. This
applies in general and it applies in this particular case., TDr,.
Jones' definition of mysticism as a type of religion could not be
t-;ruly'understood out of the proper context of his own vital relig-
ious experience. By a comsideration of those elements which have
been most potent in determining his beliefs, it has been shown why

he is a mystic and what he means by mystical religion.



CHAPTER II1

HIS BMPHASIS ON THE RATIONALITY
OF MYSTICAL EXPERIENCE



Chapter 1IL
HIS EMPHASIS ON THE RATIONALITY
OF MYSTICAL EXPERIENCE

Mysticiam through misinterpretation and misuse of the
term has come to mean to & great many people that in religious
experience which is foreign to the nature of' the average man end
in every sense other-worldly, with no basis in the world which we
know and no place in our life. It is thought to be a kind of
cult demling with the darkly mysterious, the members of which re=-
ceive information from another world through ti‘ances, ecstacles,
and other psychical phenomensa; that it is any tense emotional re-
ligion, all right for a “certain type™ but at least undignified
if not improper for sensible persons; ‘that it is an abnormal ex-
perience, hence for the abnormal. In general the attitude toward
nmyaticlsm is skeptical, wary or eveﬁ antagonistic.l' These ideas
are perhaps due to the various types and masnifestations of mysti-
cal experience and the widely differing interpretations of what
it is. Such misconceptions are unfortunate for they temd to be-
1it€1e and to question the reality of the very meaningful and
richly vital religious experience of those whom we call the mysties
and who have contributed so greatly to the spiritual wealth of the
race., Dr. Jones in his interpretation of this much misused and

abused term; shows that the mystical experience is Christianity

1. Cf., Bufus Jones, Spiritual Energies in Daily Life, p. 158.
Cf. Bufus Jones, Fundamental Ends of Life, p. 95.
C£. Rufus Jones, Pathways to the Reality of God, p. 21.
€f., Rufus Jones, New Studies in Mystical Religion, p. 95.
I_bido, PP 24-256,

16
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at its best, that “it is religion in its most acute, intense, and

1 and that it is an experience possible to every

living stage™,
nature, with a reasonsble basis in this world, and consistent with
progressive, sclentific twentieth-century life. And in so doing
he answers the questions by which the world today makes its test:
is it Rational? is it Practical? is it Verifisble? is it Gb-
tainable? ’

A, Mystical Experience is Hot Contrary

to the Nature of the Universe.

The scientific method of bringing the world into an
ordered system by fitting it into categories and of reducing the
world for purposes ,“ description, altogether disregards many
realities. There is more significance in the facts of the world
than it is pbssible to lay hold on and conserve by thias method.
Its limitation is revealed when it is applied to spiritual values,
énch a3 the conaciousness of beauty or of goodness or of truth
or the consciousness of God. It is seen that the human heart can-
not be dealt with as can a triangle or a parallelopipedon!

*Categories which work admirably for de~-

gcribable facts fall short and dbreak down

utterly when they are used to interpret the

unique creations of genius or when they

undertake to assess a life which reveals

the eternal in the midst of time.*?

There is no case ageinst science and its method when it deals with

things in its own realm, but protest is made when its limits are

l. Bufus Jones, Studies in Mystical Religion, p. XV.
2. Bufus Jones, New Studies in Mystical Religion, p. 125.
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not recognized, when it claims to have exhausted man's possibility
of imowledge and to have discovered all that is discoverable, It
has diacreditged the mystical experience because it falls to fit
into the same categories as sense experience and defies measure-
ment by the same yaidstick. Dr. Jones declasres that when it is
considered and interpreted in terms of a deeper universe which
gives occasion for such experience, the rationslity of rystical
experience is apparent., He shows Athat the universe in its funds~
mental aspects reveals itself as spirit, that there is a realm be-
- yond that which the physical eye beholds which is constantly break-
ing through into the material world and that it is consistent with

the nature of man that he be able to cormmnicate with it.!

1. The Vislble VWorld Intimates a lMore Beyond.

To conserve the signiﬁcant aspects of the world which
cannot bhe i'educed to describable facts, it is necessary to inter-
pret them in terms of value and so to supplement the findings of
science, Already it has become clear to many in the fields of
sclence and philesophy that the visible world has been produced
out of an invisible one, that the real in this world of matter is
that vhich had its origin in the invisible. The temporal also
seems to have its deeper being in an eternsal, because the temporal
and visible is never the all, the self-contained and self-explan-

atory whole, but presupposes a More, an overplug. It demands an

1. Cf. Rufus Jones, New Studies in Mystical Religion, pp. 148-149,
Cf. Rufus Jones, Fundamental Ends of Life, p. 90.
Cf. Rufus Jones, Spiritual Enmergies in Daily Life, p. 157,

o
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explanation, but attempt at explaining by causes has no end and
can never satisfy. Plato found the explanation of the incomplete=
ness and lack of finality in this present world of time and space
and sense, in an intelligent Mind which underlies the order and

1 Creation,

purposeful “forms” of it, yet transcends them all.
Dr. Jones céntinués, was not & matter of six days' duration, it
has zievgr ceased, for each new day there are new creations emerg-
ing. It is & contimuing process, forever going forward. These
"e,mgrgéncas” are not new in any absolute sense, but new in that
éhey are an” overplus from what was here before, a new combination
§r~ synthesis of what existed before. In the same way the visible
world emerges from the vaster world of reality which surrounds it
and bears the impreas of an Author compatible with that encompass-
ing world., There are evidences, therefore, that there is more to

the mniverse than can be reasoned about or seen or handlod.z

2. The Mind of the Universe Finds
& Response in Our Minds.

But, mconnguoua as it may seem, the universe fits and
corrala(tea“with our finite minds; Dr. Jones uses the illustration
of mathematics, saying that ours is the same as that of the great
worlds. Everything out there in the trackless spaces conforms to
our geomatry and must in some way be;ong to the sams mental system

as ours, for man can locate a new planet before it is yet visible

1. ©f. Rufus Jones, New Studies in Mystical Religion, pp. 36£f,
2., Of. Ibido,.PD 37. .
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in the sky and can forecast a new element by the laws of atoms

and then by experiment find it. ™“There is", he concludes, "some
kind of higher correlation and fundamental wconnection between our
minds and the cosmioc order.*! Moreover mot only is there a cor-
respondence between our mind and that of the universe, but also,

he goes on to say that our moral life is an insepa:;able part of
the deeper moral life of the universe.? Congcience is as truly
an organ of relation with the beyond as is the physical eye, and
moral quality carries with it a sense of obJectivity as real as
atoms or the solar system though it is mnifestbly of a different
order of reality. 3So when we line up with the highest and noblest
ethical demands of our time, there comes the witness to our con-
science that here and now in this visible, temporal world we are
somehow "revealing a quality of life which 1s an essential char-
actaristic of the Life of (:‘rocl."s We are inspired with a confidence
in the eternal nature of thingé, and even when confronted by moral
issues which involve perhaps our very lives, we know we are backed
by forces greater than gravitation and electricﬁty." The viaible
and temporal world speaks of and reveals a vaster world of Reality.
beyond it and that Reality somehow makes connection with our minds

and consciences.

1. Hufus Jones, New Studies in Mystical Religion, p. 38.
2. Ibi-do, P 180, » )

S« Ibid., p. 180.

4. Ibid., p. 181.
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S+ Beauty is an Overplus in the Universe

The universe of time and space is essentially one of
utilitarisn values, but there is mich also that caunot be ac-
counted for on that basis. Dr. Jones instances beauty, calling
it an overplus beyond and above the utilitarian aspect of the
universe. Beauty cannot be found or accounted for by a causal
explana.tion. of things, nor can mechanism produce it. It does not
come under the categories of time, space, matter ox qué.ntity, but
it breaks through them all and is disclosed in them, Beauty is
super~sdded to owr world of fact and law and csuse. It is one
of those "emergenoces™, always potentially present and.'waiting to
be brought forth, kept until ”a beholder brings a certain type of
mind into correspondence withlthis over=brirmming feature of the
world.."l Beauty transcends the object by which it is revealed
and affects the beholder in a way that the object as bare fact
could never do., The consciousness of the beholder, whenever besuty
is realized through any of the senses, is fused, integrated, and
én rapport with its object; the feeling of beauty centers his con-
sciousness in the beauty-revealing object which as jtself has lost
itas significance. Something has happened that is guper-spatial and
super-temporal, something that cannot be completely analyzed and

tahna.ted.g ‘

4. History Has a Meaning Beyond Mere Facts,

No more can the historical process be reduced to a system

1. Bufus Jones',fNewA Studies in Mystical Religion, p. 39.
2, Cf. Ibid., p. 39.



of cause and effect. History is more than fact; it is not some~
thing to be memorized, but to be interpreted, to be felt, to be
evaluated. A sense of the drama of the majestic sweep of the
ages must be caught and in its grandeur and megnificance can be
found its meaning and value and direction. History reveals and
verifies certain moral principles; there is order and contimnuity
in its processes, the new and the old fit in, correlate, and com~
plete each other, At times the march of history is broken by
some person of genius who appears with new ideals and changes the
direction of the course, so man plays a great part in this stu-

1 1In preparation for his role, the mind of man

pendous drama,
nas been fitted to correlate with and act in response to a deeper,
fundamentsl Mind that steers the grand course of time., Dr, Jones
shows that both Beauty and History, though they are knowm through
this materisl wo}:ld, are not begun and ended here, are not essen-~
tially part of it; and that they emable us here and now to bring
ourselves in line with and to know something of the eternal nature
of things. They confirm us in our conviection that there is an
imperishable Reality making itself felt now, surrounding, and
breaking through the temporal, visible, factual limits of the
wc:rld.2

The universe which we too often see as designed for

utilitarian purposes and divorced from eternal values is so only

to our seeming. In reality it reaches out from eternity to eter-

1. Bufus Jones, New Studies in Mystical Religion, p. 40.
2. Cf. Bufus Jones, New Studies in Mystical Religion, pp. 39-40.

———



nity and wants only a heart quickened to sense the deeper sig-
nificance of things and an eye senéitive to the invisible, to
reveal itself in its vaster, more fundamental aspects. It is
consistent with all we know of the universe in its depth and
reality, to interpret it as spiritual and as controlled by Spirit,
with whom man as spirit can have contact and commerce. The claim
of the mystic to direct touch with God and to discovery of s
spiritual environment where his soul finds home and nourishment,
is not irrational or contrary to the fundamental nature of the
universe as revealed in creation, in Beauty and in H:’usto:r:yr.:l
B, MNMystical Experience is Not Contrary
to the Rature of Man,

1t has been gtated that man as a spiritual being has
contact with the spiritual world and with the Spirit behind it.>
Dr. Jones believes that the sense of touch with a divine Being is
a part of every gemmine faith because of the very ratiomality of
our beings, that we mugt believe in an inner unseen, spiritual
universe and an eternsl moral order.® Mysticism is something
fundamental to the normal, essential nature of the soul which is
called the "central spiritual a,elf."4 He proceeds to point ocut
that in the'vnature of man ovi\dences ,. of this spiritual self are teo

be found and that this spiritual capacity is basic to his nature.

l. Cf, Rufus Jones, New Studies in Mystical Religion, pp. 36-41.
2. Ibid., p. 41. Rufus Jones, Fundamental Ends of Life, p. 96.
3. Cf, Bufus Jones, Studies in Mystical Religion, p. XV,

4., Cf. Bufus Jones, Fundamental Ends of Life, p. 96.



1. Yan Reaches Out for More Beyond This VUorld,

The first aspect of man's endowment for touch with the
world of spirit is his contimmal reaching out toward and after
something beyond himself and all this world can offer, his soul
is hungry and unsatisfied. He is equipped for more than mere
physical survival or for coberent correspondence with his present
- environment in space. Is this  not an intimation of his prepara-
tion to live beyond the limits of his sojourn here? It would be
- more than strange if, having been given the mgtructure and appa~-
ratus for living in a world of spirit®™, that Wworld does not even
exist, or existing, he could mot find ity it would be unreasonable,
inconceivable. The hungers of his heart betoken the possiblility
of satisfaction.! Man's outreach tovard Reality is manifested
also in his tendency to‘bring himself into accord with all he
knows and senses of its nature, and this temdency is revealed in
his sense of obligation and the weighing of the ™moral quality of
acts."?“ Even in those who would not profess to any touch with
God and who would certainly disclaim all semblance of His guiding,
there is a remarkable capacity to distinguish between right and
wrong. This is fundemental in our self-conscious being, it is
“rooted in the moral ground of the sonl.® This differentiation
is a uark of being a person and not & _t_I_lz.gg and comes to light

with the arrival of self-conscious personality. The ability to

l. Cf. Bufus Jones, New Studies in Mystical Religion, pp. 93, 41.



weigh acts and to determine between right and wrong in specific
acts is not infallible to be sure, but it can be cultivated. It
does not mean that we are givem private information about every

! put tnat by the use of intelligence and experi-

issue of life,
ence a comparatively sure intuition of vhat is right for us can
be developed. Man tends to respond to the moral laws of the uni-
verse and reveals that his moral life is a part of that larger
moral life.

Closely connected with this aspect of our nature is our
conviction of truth. We see it as more than fact. It is uni-
versal and camnot be otherwise than it is; it does not shift and
change from age to age, but holds forever and eternally. We have
a senge of being in accord with something beyond ourselves when
we arrive at truth, because we realize that truth “has its ground
in a permanent Mind®, and binds us to the "eternalﬁroality of

w2 _’ By nature man longs and searchés for a spiritual

things,
vworld aﬁd teﬁda, however blind he nay be, to make some response
to what he feels }13 eternal and real; and in this he reveals a
spiritual capacity which cannot be explained except on the basis
that he was made to correspond with and respond to a spiritual

world.

1. This does not mean that Dr, Jones doubts or questions the
possibility of guidance. Cf. Hufus Jones, New Studies in
Mystical Religion, pp. 179 f£f. _

2. Ibido, P 1810



2. Man Tends to Correspond :¥oix: the .
*Eternal Nature of Things."

In that we are inoursbly idesl-builders, Dr. Jomes finds
another evidence of the essentially spiritual nature of man, This
living for ideal ends lifts us at once above the level of “things®
and proclaims us to belong to a spiritual order. Because man is
not bound down by facts, his imagination and ideals carry him be~-
yond facts and make him creative, He sees what ought to be and
might be, before it is fact, and the noble, gifted sculs among us
set to work to bring into being what they have "vi.si,emed.'*.:l Mis~
takes are made snd much that is dreamed of failé to come to pass,
but still we build, urged and impelled to action by the ideal
within us striving for realization. And so we “transcend the pat—-
terns of sense™, see beyond the is, think ahead of what is pre-
sented, leap ahead of what is finished. *“Phis tendency to live
beyond what is given in sense-experience and to transcend all our
boundaries is due to something spiritual in the very mturevof our
bOing¢”a In the same vy we experience values because wWe are not
Jjust piecaé of clay, we are that and more, for beyond body and its
mechanism, there is mind, These ideals through which we have ar-
rived at values, are part of us, as truly a part as body and dones.
Though such experiences are of mind, they are not wholly subjec-

tive, but refer to some reality beyond the individual. They indi~-

1, 3Bufus Jones, New Studies in Mystical Religion, p. 186.
“Everything supremely great in this world has lived as a dream
in somebody's soul before it has had a local habitation or a
neme, .

2. I‘bidQ’ p. 1868,
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cate that there is a world higher than that of matter, a world
closely akin to our minds, yet vasger and more far-reaching,
which as the source of these values mist be 2 world of spirit,

The soul'’s capacity to love and delight itself in these intrinsic
qualitieﬂs,ﬁestifies to a spiritual reality as the ground of ideal
values. It is this in us that can go beyond what ig and "live

: for\wardg"into what ought to be, that makes us essentially re-

ligious ﬁeings . 1

-3. Man is Conscious of '.fouch
With a2 Spirituel Universe.

Along another and more specific line of evidence, we
are led by Dr. Jones to view further proof of the essentially
spiritual element in man's make-up. This is his consciousness,
amounting to conviction,‘of his touch with this deeper, surround-
ing spiritual world from which he has come, based on certain ex~
periences which to the recipient are as real as life itself, The
content and results of the experiences vary widely, ut the at~-
tending coﬁviction of reality is consistently positive. There is
& sense of objectivity comparable to that which accompanies the
perceptions of the particular senses, and though not capable of
proof by syllogism, the experiencer knows vwhat he has experienced
and that is enough for him, Sometimes the experience is vague,
leaving the individual sure that he has touched Reality, yet with

a haunting, inarticulate soul-bunger. For others it means a sud-

l. Cf. Rufus Jones, New Studies in Mystical Religion, pp. 188-190.
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den increase of vitality, of moral earnestness, of faith and con-
viction, for to such persons that which has been reached is God
Himself, Such experiences of corregpondence with the world of
Spirit are often accompanied by ™invasions™ or inrushes of power.
4 larger, fuller life floods in and connecﬁs the recipient with
what is essential.for spiritual 1ife.! Dr. Jones admits that it
may be that this is an intuitive welling~up from the submerged
deposite of one's meémory, imagination and emotion; but he reminds
us that it may é.lso be that at such times wﬁen the inner self is
integrated and quickened in its powers of apprehemsion, some in-
flow of energy from beyond the limits of our own being may force
itself in and find us. In all ages and lands there have been per-
sons who have testified ‘"to & comsciousness of an environing and
invading larger life, surrounding their owa being.® To some it
has meant a remarkable sense of answer 0¥ regponsé from without
themselves, "Something “bearing witness® to their spirits. This
has come more often in“timos of prayer'and'se{eking, especlally
where those of one mind were united in spirit and purpose into a
living whole. More often instead of being a clearly registered
consciousness, the effect of such correspondence with God is re-

vealed in practical activity; that is, many who have never had any

1.. Bufus Jones, New Studies in lMystical Religion, p. 42: -
He relates his own experience at sea when his son was dying at
home unknown to him, ™I suddenly felt myself (on the night be-
fore the news came) surrounded by a mighty presence and held
as though by inviasible arms. At no other time have I felt such
contact, and on this occasion my whole being was calmed, and I
was inwardly prepared to meet the message of sorrow which waited
for me the next day at Liverpool.*
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great experiences of “invasions™, realize a power &t work in them,
They are enabled to endure, to 1ift burdens too great for them
. alone, to accomplish tasks set before them, to lead high -powered
lives because they are coﬁstantly, quietly receiving spiritwal
energy from a source outside themselves. Peace likewise is &
mark of stremgth supplied, and by it many timid shrinking souls
are freed from their feebleness and fears and made strong and con-
fident before all that life can do to them. ™“The peace which
paaset_;h all understanding® means order, joy, iuigtnesa, release,
power;: it is patently mot of the world:l

4. The Mystical Experience is c§monant Tith What

We Know of Mind and of Knowledge.

In this connection mystical experiemce per ge has not
. been mentiéned, but all that has been said of the soul's conscious-
ness of touch with God - peace, power, answer, invesion - is or
may be & part of it. The mystic feels that he has pushed beyond
the margins of his being and past the frontiers of knowledge to a
world beyond this world of semse. The conviction of such contact
was to him sufficlent, he only knew and did not question how. To
Dr. Jones the mystic's experience of discovery does not mean that
he 15 favored with sﬁecial information mysteriously given or that
®new items of knowledge are dropped out of the void into the pas~-

;.’we mind of the mystic"a, but he feels that it is an inevitable

1. Cf. Rufus Jones, New Studies in Mystical Religion, pp. 43=47.
2. BEnfus Jones, Pathways to the Reality of God, p. 41.
Cf, Bufus Jones, New Studies in Mystical Religion, p. 15.

1851
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and natural result of the soul's having been brought into con-
formity to all it knows of that greater world of Spirit and a
realization of itself in that direction.

The mystics =trained" for the experience, tending and
nouri.shing through strémaus care and wise discipline the soul's
innate longing for God and cultivating consciously and conscien-
tiously its homing instinct. They set themselves seriously to
enlarge their spiritual capacity and tst,msft,t.’w«ness.1 He com~
pares this soul-culture with the artist's development of oritical
Judgment and appreciation which comes through the understanding
of the laws of art, the observation and practice of them. The
iwatics have made use of the spiritual wealth of the past, they
have studied the wrules® revealed there and they have gs far as
possible dbrought {;hamseivea into line with them, As in art so in
religion it is possible to build up a sensitive, creative imowing
inner power. By correspondence with intimations of light and
life from withdut, by sincerity of soul, by obedience to the
heavenly vision, religious persons, and particularly the mystics,
have built up such an inmner self with a clear sense of spiritual
direction and an unguestioned conviction of fellowship with God.>
The mystical experience then is the reward of a “sensitively ad-

justed life™, the “fruit of a long maturing procéss"s, and simply

l. Cf. Bufus Jones, Studies in Mystical Religion, p. XXXI.
Cf. Bufus Jones, Fundamental Ends of Life, pp. 109 £f.

2. Cf., Bufus Jones, New Studies in Mystical Religion, pp. 15-18.
Cf. Rufus Jones, Pathways to the Reality of God, pp. 42-44.

3. Cf. Bufus Jones, Spiritual Buergies in Daily Life, p. 143.
Cf. Bufus Jones, Fundamental Ends of Life, p. 93.
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the doing with ™dexterity of soul™ what has been prepared for:;

1 it isan

namely, meeting God and having fellowship with Him,
expgrienge in which the whole personal self at its best'o;)eratas,
"Its powers and capacities are raised to an unusual unity and
fused together, The whole being, with its accumlated submerged
1ife, finds itself"” = realizes itself God-ward. So that what
seems to be ”given;’, through such an experience, vhat may be called
"mystical knowledge", is really a synthesizing of certain truths
‘Qy such leaps of inéight that slower-moving logic seems to be »
transcended; and to quickened, unified minds rich in the spirit-
ual wisdom of the past and sensitive to the need of their own
times, in a flash of realization, a way of knowledge opens, snd
they become the channels for transmitting spirituasl truth which

formerly was outside the boundaries of man's kzu:wrfledgaq.5

1. Cf, Bufus Jones, Spiritual Energies in Daily Life, p. 143.
2. Ibido, Pe 139.
3. Cf. Bnfus Jones, Fundamental Ends of Life, pp. 105, 109, 92,
Cf. Rufus Jones, Patlways to the Reality of God, pp. 41-44.
Cf. Rufus Jones, Spiritual Reformers in the Sixteenth and
Seventeenth Centuries, pp. XXIV-XXV,
Rufus Jones, New Studies in Mystical Religiom, pp. 150=151.
"It is not alone in the sphere of religion that these 'swift
flashes of insight' reach beyond the beaten track which the
intellect has made. XEinstein has recently said that without
intuition the highest achievements in mathematiecs could not
have been made. The experiences of Descartes, Sir Isaac New~
* tom, and 8ir William Rowen Bamilton finely illustrate this
point. 9cience has & long list of forward steps that were
made pogsible by sudden flashes of intuition, and the story
of invention contributes also its quota of such incidents.
There are many forms of experience in which wholes are grasped
without any conscious process of building the whole up out of
the parts. The mind leaps to a higher synthesis without not-

ing any steps.”
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Such & rationalizing of the mystical experiemnce is in
keeping with what is known of the mind and of all knowledge. Ir,
Joneés says, "All knowledge transcends senae"l, and csmnot be re-
éncad to senée—experience, for there are many forms of human ex—
perience in which the senses utterly fall to explain what has
happened. An example of this is our ability to recognize and com~
minicate with other minds, which all of our information about
sense-experience cannot explain. Even in ordinary cases of per-
ception the extérnal sense presents something® from the outside
world of matter which the mind receives and "interprets®; the in-
terpretation ig what we know as l'*knm.vledga",“ar,ui goes fé,r beyond
what was originally presented. it meansg that there is a creative,
organizing center in the mind, that there are resources in the
mind itself by which it knows and that the mind operates on these
contributions from within as well as on those brought to it by the
senses. There are occasions when the mind functions as a whole
and synthesizes old material and produces experiences which
senses alone cannot produce or explain. It is apparently out of
these "synthetic activities® of the mind ﬁhat our experiences of
yalue - appreciation of moré,l goodness, of beauty - coms. This
central spiritual self that plays a creative role in such activity,
. which is manifestly ir)different realm than sense, may become
through direction and training an organ of a g.rea@er Spiris anci

learn to respond spiritually. The mind under ™intense mystical

1. Cf. Rufus Jones, Pundsmental Ends of Life, p. 93.



concentration and unification™ seems to develop spiritual anten-~
nae that reach out beyond orgé.ni.zed knowledge and bring us infor-
mation from unexplored reazlxns,1

The mystical experience and all experiences of value -
those axpei'iences which are as real to consciousness as are stone
walls - point to the fact that there are depths and capacities
in the naﬁure of the Immen mind to which too little regard is
given. mhéy reveal that the mind in its full range has “some
sort of ’contact and relationship with an eternal nature of things
decper than atoms and mplecnles*'..z 1t is altogether possible

that there is a universe of spii‘itual‘re,ality to which our finite

spirits respond. There is a priori no reason to doudt it. If

our senses have coi‘respond.ence with objects in the material world,

is it unreasonable to think that "oonstructive and illuminating
influences should stream into o,urminner selves from phat central

Light with which our inmost self is a1lied®? There seems to be:

3
\

such & world of spirit and many are certaiz; of having intercoursé\\

3

with it, Belief in it conflicts with no proved and demonstrated

facts in régard to the nature of the universe or of man or of .

mind. Furthermore, Dr. Jones' conviction that man is essentially
spiritual end capablé of conté.ct with a world that is fundamen-
tally spiritual and whose Author is Spirit, is in full accord

with all Scriptural teaching on the origin and nature of the uni-

1. Cf. Rufus Jones, Pathways to the Reality of God, p. 43.
Cf. Rufus Jones, Spiritual Energies in Dally Life, p. 147.
2. Ibld., Pe 157‘



verge and on God's purpose that men shall know Him and be like
Him, Though not demonstrable by proofs which will satisfy the
senses, mystical experience does verify itself by the results

1
which follow a first-hand contact with God.

1.C£ Rufus Jones, Spiritual Energies in Daily Life, pp. 151-157,
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Chapter IV
HIS EMPHASIS ON THE PRACTICALITY
'OF MYSTICAL EXPERIENCE

A practical mystical experience, on the face of things,
gseems a paradoxical absurdity, for mystical and impractical have
becomé almost synonymous. A mystic to most persons stands for a
visionary, who lives ™up in the clouds™ and seldom comes to earth,
a tuilder of air-castles rather than one who has amy part im the
construction of a better social order. ﬁut the revival of inter-
est in mysticism and present-day reinter;pretation of the mystic
and his experience, have put new contemt into these familiar, yet
little understood, terms. Another of the chief emphases of Rufus
Jones in his treatment of mysticism is its practicality for the
individnal and for society here and now., He says that it is not
inconsistent that a life be both practical and mystical, on the
other hand the more mystical a life is the greater iikelihood
that it will also be practically effective.®  There have been
impractical idealists and dreamers among the mystics, it is true,
but theyha.vebf;:w in comparison with the great host who have com-
bined contenplation with action and megnificently served their
times. "“The greatest of the mystics have not been spiritual
drones; ihey have been one-hindred-horse~power persons pouring in-

to the world of time their unwented additions of spiritual energy."2

1, Cf. Bufus Jones, New Studies in Mystical Religion, p. 202.
2. Bufus Jones, Fundamental Ends of Life, p. 86.
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It is (true that to the mystic the discovery of God is enough, an
end in itself, but a genuine mystical experience not only brings
satisfaction to the soul 9;‘ the recipient, but also a call to gird
himself for participation in the spiritual tasks of the race and
an incresse of efficiency wherewith to meet the sumons.® Mysti-
cal experience affects the whole self, reaches into every part of
the being, and is complete only when to “spiritual health™ is
added energetic efficient living.a It doea not separate'from
1ife but throws one into the thick of it, for the true mystic
liveg and acts his mysticism where things are happening, in the
world of affairs.5 A nmystical experience is practical because

it is possible to the avérage person as a part of vital Christian—

1ty* and because it is positively constructive in effect.

v Ae It is a Normal Experiemce.

Dr, Jones! interpretation of mysticism removes one of
the most serious accusations brought against it, in that he em-
phatically denies that it necessarily involves an abmormal experi-
ence. He frankly agrees with its acocusers that trances, ecsta-

sles, visions and other psychological phenomena have often accom-

1. ©f. Bufus Jones, New Studies in Mystical Religion, pp. 55, 96.
Cf. Bufus Jones, Spiritual Energies in Deily Life, p. 168.

2. OCf, Bufus Jones, New Studies in Mystical Religion, p. 53.

Cf. Bufus Jones, Pathways to the Reality of God, p. 24.

3. ©f. Rufus Jones, Fundamental Ends of Life, p. 116.

4. _ BRufus Jones, Studies in Mystical Religion, p. XV - "It is
religion in its most acute, vital and living stage.™ )
Ibid., po XXXIV, "It is Christianity alive and vocal in per-
sonal experiemce and in individual love.,"
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panied the individualt's experience of God, but he takes issue
with them when these states are set up as the criteria of mystical
experience and proclaimed as the significant and characterizing
merks of it.® The olassical definition of mysticism is that it
is an intense and uncommon type of contemplation which reaches its
helght in ecstasy and seems to the experiencer to be “a merriage
union of the soul with God,” Ir, Jones brings it out of the realﬁ
of the mysterious and the uiﬁzsual into the familiar atmosphere of
common 1ife and of the average person, by shifting the emphasis
from the meaus of reaching God to the actual contact With Him.?

1, 1t Does Not Necessarily Involve

an Abnormal Experience.
The presence of such umsual phenomena are due sometimes,

he says, to the intensity of the e:;peri,ence3

or to a certain type
of psychical structure and disposition;4 at other times they come
as & result of the individual'’s having sought for them as “super=-
natural signs of union with God.*  All who are familiar with the
mystics of history know that sometimes the importence of such phe-

nomena was so0 over—emphasized that these became an end in them-

1. ©Of, Rufus Jones, New Studies in Mystical Religion, p. 47.
Cf. Rufus Jones, Fundamental Ends of Life, pp. 94 ff.
Cf. Rufus Jon@a, Spiritual Energies in Daily Life, p. 158.
8. ©Cf. Rufus Jones, Pathways to the Reality of God, pp. 22 ff.
3. ©Of. Bufus Jones, Spiritual Reformers in the Sixteenth and
V Seventeenth Centuries, p. XX.
4, Cf, Rufus J ones, Spiritual Energies in Daily Life, p. 137.
Cf. Bufus Jones, Fundamental Ends of Life, p. 95.
Cf. Rufus Jones, New Studies in Mystical Experience, p. 51.
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selw}ea and that the greatest susterities were practiced to bring
the body into such a state that these phenomena were possible.
For instance, some fasted for long periods, others lacerated the
body, and in the res{zlting weakened, feverish, and suggestible
condition, it was fairly easy to achieve a state of psychic con-
centration and to losge themselves in trance or acstagy.l These,
Dr. Jones calls the pseudo-mystics, for he points out that the
grea‘é mystics discounted all that did not enrich the life and
character moxslly or spiritunally, Some of them tried these methods
and then gave them up - sometimes at God's express command - as
“unnecessary severities and superficial signs of holiness*,?
aware that "the training and culture of the soul to become an
organ for God in the world is vastly more important than the at-

"o

tainment of a nirvana state of mind. St. Francis realized

mich of the suffering of our Iord, but even he, “is at his high-
est and nobleat when he is walking Christ's way of love and joy;
not when, with sgony of imitation, he is émeriencing the stigmte

wd These phenomena as ends in themselves are

5

of the nail-prints.

spiritually nnimportant and without religious meaning.

1L¢Bufus Jones, New Studies in Mystical Experience, pp. 74 £f.
Cf. Rufus Jones, Studies in Mystical Religion, p. XXV.

2. Bufus Jones, New Studies in Mystical Religion, p. 74.
Ibid., p. 76. Henry Suso for twenty-five years practiced
frightful austerities and tortures, In a vision he was com~
mended to give them up. He then rose to a saner and higher
stage of mystical experience.

3. Ibido, Pe 50,

4'0 I'bid., Pc 76 .

5. ©f, Bufus Jones, Spiritual Reformers in the Sixteenth and

Seventeenth Centuries, p. XXI.
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2. These So-Called “Abmormal® Phenomena
May Not be Essentially Abnormal.

However Dr. Jones is not willing to altogether discount
all such abcompaniments of mystical experience as without value
or to dogmatically class all of them with the abnormal. Examina-
tion of concrete cases has fairly well estabiished the faect that
such phenomena have sometimes been the means of unifying and or-
ganizing individual lives and of putting them in touch with new
spiritual and moral energy and p::mv.r‘er.:l Although trances, rap-
tures and ecstasy in being upusual experiences and often indica-
tive of é. pathological condition of personality, are abnormal in
& technical sense, it seems irrational to stigmatize as abnormal
a state that has transformed the expariencér into an efficient and
high-powered member of society through whose influence hundreds
have been brought into new jJoy and hope and usefulness., On the
contrary an apparently pathological experience which generates
spiritual energy might Justifiebly and reasonably be called normal,
Many results of peculier traits of psychic disposition, such as
automatism, commmunication with disincarnate spirits, telepathy,
are now receiving sciemtific attention and some day it will be
known whether they are mgifts" which may have constructive value.
These strange accompaniments 61‘.‘ the extreme types of mystical ex~
perience may or may not be pathological. They are significant
religlously in direct proportion to the constructive effect they

have on the experiencer, and the normality or abmormality of the

1. Cf. Rufus Jones, Studies in Mystical Experiemce, p. XXKI.
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experience must be determined by study of the individual case,l
3. HNystical Experience is a Healthy,
Normal, Common Experiemce.

Dr. Jones is as sure that mystical experiemce is normal,
common and healthy as he is that it is not essentially abnormal.>
Study of the mystics of history has led him to believe that the
experience called mystical is charged with the conviction of di~-
rect touch and intercourse with God and that God is found through )
the experience.® This simplifies the usual conception of mysti-
cism and brings it within the spiritual possibilitiés of all. It
is not dependent on the pré,ctiee of certain principles and doc-
trines, or on walking a certain “sacred* way, or on being the
recipient of visiomns, It is opezi to ali gerious souls who be~
lieve that Spirit is thé ngtural basis of reslity, vwho can be
quiet and meditate, who "center down into that interier hush where
the Wuman spirit touches the skirts of God.™® ®Po find Him we do
not need to travel off into space or backwa.fd m time, btut rather

to go down to profounder levels of spiritusl life.n® It is de-

1, Cf, Bufus Jones, Spiritusl Energies in Daily iife, pp. 134, 144,145.
Cf, Rufus Jones, Fundamental Ends of Life, pp. 95££, 111,
Cf. Bufus Jones, Studies in Mystical Religion, p. X‘VII.
Cf, Rufus .Iones, New Studies in Mystical Religion, pe 95.

2. Ibid., p. 202. 1bid., p. 96~ Instead of involving or leading
to abnormality, Dr. Jones says,. It promotes health and sanity.®
Cf., Rufus Jones, Fundamental Ends of Life, pp. 96, 116.

3. Cf. Rufus Jones, Spiritual Energies in Daily Life, p. 136.

4., Cf, Rufus Jones, Fundamental Ends of Life, p. 109,

Bufus Jones, New Studies in Mystical Religion, p. 154.

6. Ibid., p. 196. 1Ibid., p. 45.
Gf. Rufus Jones, Fundamental Ends of Life, p. 105,

. Bufus Jones, Studies in Mystical Religion, p. X911, "The
l’eraon in all human history who found Him most truly and revealed
Him best did so by opening out all the potential levels of His
deepest nature to the Spirit of God, so that the mmen and the

divine were for once havmiously united in one life,.®
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pendent on purposeful expectation, serious intent, and training
. and adjustment of the spirit, rather than on teckmique.l

Mystical experience reaches its height in religious
geningea, but it is by no means cqnﬁned to them. Nunbers of
men and women, sane, mstter-of-fact persons, have a sense of con-
tact with spiritual forces that meakes them effective and active.
These have not seen visions nor dreamed dreams, but they have come
to kmow God through gleams o light along their paths or gentle
healings of the apirit or inflowing power, or through some other

way that assures that He is with them.a

Ir, Jones clites as an
illustration of this guiet, normal, "naturé.l" éxperience of God,
the case of a young man of unusual bx;sinesa é.bility and spiritual
quality, who was told by his physician that he was the victim of
a disease which would destroy his hearing and sight and would
evaentually affect his memory. The brief and ecrushing pronounce-
ment swept away his future iz a moment's time. Almost stunned and
yet trying to collect himself, he was

“enveloped by the envading love of God and

filled with a sense of umitterable pesce.

There emerged within him & source of energy

sufficient to turn his primary tendency to

despair into a steady consciousness of hope

and joy which lasted throughout his life and

gave him extraordinary power and influence.®
Multitudes there are, who at times have such a sense of God's

drawing near, stooping to their needs or giving grace for gi‘aca.

1. Cf. Rufus Jones, Spiritual Enorgiea in Deily iife, p. 140.
2e Ivid., p. 159.
3. Rufus Jones, Fundamental Ends of L:Lfe, p. 106.



These calmer, more restrained experiences of God are of more im-
portance and consequence than the more extreme types of mystical
experience because they have greater constructive value for life

and c:ha.z"‘a,m;er.1

B. 1t Hag Definite Constructive Effects.

. Mystical experience is practiecal because those who are
lifted up into the heights come back With new powers and a new
sense of mission as well as a new conviction of the reality of God.
They have been given to behold the glery and love of God, not for
their own soul's refreshment alone, but also that the sight might

£it them to be“a revelation of Him to their fellows. Very defi-

nite constructive results of having met with God are the basis for
belief in and respect for the mystic'; claim, "Mystical experi-
ence refashions the recipient's active sttitude toward all that
constitutes life."?‘ This is manifested in the recounstruction
of personality, in enrichkment of splritual 1ife, and in new dedica~

tion to service. 8

1. It Unifies the Personality.
Somatiﬁes mystical experiences may rise to the height
of ecstasy or even to a ae,nsé of ineffable union with God, but

the significant feature of a genuine experience is that, however

1. ©Cf. Bufus Jones, Spiritual Energieas in Daily Life, pp. 146, 136-7.
Cf. Bufusg Jones, Studies in Myatical Religlon, p. XXXI.

2. Bufus Jones, New Studies in Mystical Religion, p. 20,

3« Cf, Rufus Jones, Fundamental Ends of Life, pp. 114-115,
Cf. Rufus Jones, Spiritual Energies in Daily Life, p. 158,



extreme or however ™matural®™ may be the accompaniments, it always
brings a conviction of haviiig met with God which does something
to the experiemcer. This change wrought in the individual 1§ of
mach greater importance than all the ecstasies, raptures, vislons
and trances which leave merely & memory of exaltation.l It is
this "transmtation of the inmer life®, this becoming a *new msn",
that is a demonstration to the mystic and to those that know him
that enargies beyond himself are at his disposal. A unifying of
the self around a new center has taken place.a This is the ¥What,
but not the How or the Why, except that God has been found. Mys—-
tical experience with its unshakable conviction of God at hand
unites all the ordinarily divided and conflicting tendencies of
the inward self into one coherent whole, removes doubts and in-
hibitions, and sets formerly defeated purposes on the way to being
realized., It means an integration and fusion of the self, result-
ing in *an undivided whole of experience® in which the intellect,
the will and the emotions equally participate; it is an experience
in which the person in finding God, also finds himself and becomes
“a new creation."'s
Sometijhes psychically unbalanced constitutions through

such experiences have become organized and brought into harmony

1, Cf. Bufus Jones, Pathways to the Reality of God, pp. 24ff,

&. ©f, Rufus Jones, New Studies in Mystical Religion, p. 53.

3. Cf. Rufus Jones, Spiritual Reformers in the Sixteenth and
Seventeenth Centuries, pp. XIX, XX¥.

€f. Rufus Jones New Studies in Mystical Rellgion, Pe 20,

Cf. Rufus Jones, Pathways to the Reality of God, pp. 36ff.
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around an enargizing force at ‘the center of their béinga.l This
unification of personality and "interiorization* of the individual
is evidenced by a new self—confidence and "sense of direction®;
with conflicts quelled and doubts hushed, there is possibility of
“centering down" in the emsuing quiet and reaching some under-
standing of the self., Sight is clarified, the will is united and
directed, "the deep~lying powers of the immer self™ are released,
and the naiv person emerges = always potentially in existence but
not discernable until this touch with‘God Himself brought it into
sight. The experiencer exhibits new confidence also. He speaks
with assurance, lives in serenity and walks with certainty; he is
more aggressive, efficient, and dynamic in all his relationships.
The mystical experience, however and whenever it comes, brings

gtabilization and establishment.2

2. It Enriches the Spiritual Life.

This resulting emrichment of life reaches upwerd to God,
inward to the soul, and outward toward the world. Conviction of
the reality of God and of His availableness gives new gpiritual
courage and power, joy and bunyancy, that even this world of “mmw
tablility and frustration™ cannot overcome. Love is boran and éasts

out fear, peace and a seﬁse of security possess the aoul.3 . Hysti-

1. Cf, Rufus Jones, Pethways to the Reality of God, pp. 40.
Cf. Bufus Jones, Studies in Mystical Religion, p. XXXI.

2. Cf, Bufus Jones, Patlways to the Reality of God, pp. 28, 39 £f.
Cf. Rufus Jones, Fundamental Ends of Life, p. 87.
Cf, Bufus Jones, New Studies in Mystical Religion, p. 53.

3. Ibid., p. 46 ‘
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cal experience reveals things in their true relationships; the
eternal and the spiritual are discovered in the visible and tem~
pora1,1 God is kmown as transcending man's noblest dream yet

present and operating now, in the world of nature, in the history

2

of nations, and in the heart of mam. A new intent toward God

is begotten and He is sought in selfless love and served in true
devotion.®  The call to *delight thyself in God* is met With
Joyous response and resulté in *spiritual fecundiéy”, for to con~-

sider Him and to be with Him is‘to grow in His likeﬁess and to

bring forth the fruits of the Spirit.*

“The most striking effect of such an exper-
ience is . . . new moral energy, heightened
convietion, increased caloric quality, en-
larged spiritual vision, an umsual radisnt
power of life. In short, the whole person-
ality, in the case of the constructive mystics,
appears to be raised to & new level of life
and to have gained from somewhere many calor-
ies of life-feeding, spiritual substance.*d

3. It Increases the Efficiency of Life,
Thé experience of God is adequate anci-complete in itgelf,
but it does not end there, it inecreases the asctivity and efficiency

of life and reaches out far beyond the person to whom it comes

1. BEufus Jones, Pathways to the Reality of God, p. 28. *The be-
yond, 'the yonder' has suddenly become 'the here'. . . . The
finite.is no longer set over against the Infinite, they seem
to interpenetrate., The temporal appears to be lifted up into
the Eternal, as a musical note is taken up into its place in
an unbroken melody.™

2. Ivid., pp. 28=30. .

3. Cf, Bufus Jones, New Studies in Mystical Religion, p. 56.

4. Cf. Bufus Jones, Fundamental Ends of Life, pp. 117 ££f,

Cf. Rufus Jones, Pathways to the Reality of God, pp. 39 ff,

B. Rufus Jones, Spiritual Energies in Daily Life, p. 153.
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eriginally.l Dr. Jones illustrates this claim by app.ealing to the
m;rstics of history. He quotes William James as sayi_ng of Ignatius
Loyola that "his mysticism made him agsuredly one of the most
powerfully pi‘actical human engines that ever lived.”z This _caﬁ

be said of & great many mystics, particularly of St. Bernard of
Clairvaux and of George Fox, both of them men whose moral, spirit—-
ual, and practical powers were released and set in action by a
first-hand experience of God. As a class, mystics have been en-
gaged in the constructive tasks of their day, having been spirit-
ually equipped and "girded for action®" through their friemdship
with God and have demonstrated a uniqﬁe quality of sane leadership
and ability to work together with ot;herss.:5 They "championed
caugses, organized movements, founded societies, reformed the church,
led crusades, and took their part in rebuilding the world of their
time,»% |
| What has been said of that group called the mﬁsti‘cs, my
be applied to all those who have come fto know God also through a
personal experience, New energieas are supplied, life is 1lifted to
a higher level, new capacity for usefulness is developed; Those
who gsee God, also catch a vision of what might be and what ought
to be and set out to remsike the world, confident in their faith, /
equipped by the Spirit, and Joyous in the task. Their love for

God enlarges their hearts toward mem and they dedicate their vision

1, Cf. Bufus Jones, New Studies in Mystical Religion, p. 52.
2. William James, Varieties of Religious Experience, p. 413.
3. Cf. Rufus Jones, Fundamental Ends of Life, p. 112,

4, Rufus Jones, New Studies in Mystical Religion, p. 5l.
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and love and beings to meet the demands about them.l Their ser-
vice is at once both spiritual and practical, for while minister-
ing to men's material needsz, they are leading them to greater
e,ppreciatién of eternal values and quickening in them love for
God. It has been these through the ages who have had fellowship
with God, who have been Wthe master—builders of religion®, mark-
ing out new trails of ad{renture that led back to Him. Théy have |
revealed God and made Him real to others, they have reinterpreted
religion and demonstrated the techmique of Christian living, they
have been centers of inspiration and energy and encouragement; and
they have served and lived and lifted with s Christ-like radisncy

3 Kystical experience is verified by the fact '

and Jjoy and love.
that it makes the recipient "inwardly vital and outwardly fruit-
ful"4’; neither pure a,motion” nor subjective feeling nor auto-sug-
gestion in the pathological sense could effect this.® The disg-
covery of God unifies th_ei personality, fortifies and rejoices the
soul, and opens up the life to usefulness. The results verify

the reality of the experiem:c;).6

l. BHufus Jones, New Studies in Kystiocal Religion, pp. 52 ff.

2. Ibid., p. 164. Dr. Jones designates as a practical mystic,
.~ Jom Pauler, Dominican preacher who declared “that no virtue
is to be trusted until it has been put into practice*, and

who ™translated all his experiences of @od into deeds of life.»
When the Black Death came to Strassburg asnd all who could
. leave, deserted the city, Tauler remained comforting the ter-
rified plague-smitten citizens by his preaching and personal
visits.
3. ©Cf. Bufus Jones, New Studies in Mystical Religion, pp. bl~bB4.
Ibid‘q, P 2010
4. 1Ibid., p. 172,
5. Cf, fBufus Jones, Pathways to the Reality of God, p. 33.
-~ Cf. Bufus Jones, Studies in Mystical Religion, p. ZXXI.
6. Cf. Bufus Jones, Fundamental Ends of Life, pp. 114, 116.
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C. The Effects of Mystical Experlence

' are Demonstrated in Life.

Hystical ‘experience has been described as the indescrib-
able,and the inability of the mystic to tell what has happened to
him and what he has seen, is one of the great limitations of the
experience., But in every age there are those who ‘attanpt to utter
the unuttera’bie, and inadequate and unsatisfactory as these ac-
counts are, they are of use in helping others to interpret and
understand their own experiences. But cataloguing the experience
under a technical name tends to cilothe it with strangeness and t§
reserve it for the especially talented., In the religious geniuses
mystical experience is best exhibited,:;;zéy are the skilled artists
in the field of religion; but there are others, With less talent
and skill perhaps, but with no less sincerity and reality, who ex~
perience God and live &8 vitally beautiful and worshipful lives
as the recognized gemius., Dr. Jones calls these practical mystics.
Many of them do not. realize that they gre mystics; they act rather
than analyze the meaning of their experience, they practice the
Presence of God instead of reaching a very definite formlation of
knowledge about it. Theirs is a mysticlism of life and action, the
greatest and noblest kind there is.

Often the practical mystic cannot look ‘back to a particu-
lar occasion and say with Isaac Pénington. ®I have met with my

God,"! but by the purity and power, the unselfishness and gracious-

1. 1lsgsac Penington, Works, Vol. I, p. 37, quoted by Rufus Jones,
Fundamentalz Ends of Life, pp. 115-116.



ness of his life, he reveals his friemdship with God.® Such per-
sons are unagsuming and wholly unselfconscious, serving quietly,
efficiently, and not realizing that they possess remarkable graces.
They are often busy outside the realm of religion in its narrow
gense, and their deeds of love are done not as *religious work®,
but as the nstural overflow of a generous God-nitivated heart.
Where there is something to be done for the clurch or the com-
ixiunity, for the individual or a cause, these are to be found organ-
izing and executing, making things go through because they are
concerned and because of their enthusiasm and energy. They sense
what ought to be done and are resourceful leaders, imspiring con-
fidence and transmitting energﬁ. Hearly every comminity knows the
uplift of such a personality. Often naturally gifted, they always
have the added gift of the Spirit which spiritualizes all they do
and explains the beauty and forcefulness of their way of living,

"God reveals Himself in many weys and any way

that lets His Life break through and form the

atmosphere and spirit of a village, of a church,

of a school, a college, a Sunday School, or &

home is a revelation of God, and the person,

who is in some sense the fresh, present-day

organ of the Life gf God, is just so far a

practical mystic.” ,

Such lives are “the outstanding evidences of Christianity."s

l. Iord Rosebery says of Oliver Cromwell: "“He was a practical
mystic, the most formidable and terrible of all combinations,
& man who « « » has ingpiration and adds to it the energy of
a mighty man of action; such & man as that lives in com-

. manion on & Sinai of his own.”™

2, TRufus Jones, New Studies in Mystical Religion, p. 202.

3. Ibid., PP. 199-2050
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D, The Contribution of the Mystics

While it is true that the true mystic, who lives inti-
metely with God, is himself *an epistle of bhrist o o o Written
not with ink, but with the Spirit of the living God,"l and his
own attempt at putting into words that which is beyond the tell-
ing, falls as far short of the reality as the artist's effort to
picture what he sees in the sunset; yet such writtan'testimony
has also made its contritution. Mystical literature has in all
ages supplied spiritual nourishment and direction for mngry,
- seeking souls, and though the mystic could not tell how God Wwas
found, he was able to assure others that He conld be found and
'to help them prepare for the discovery of God, The mystic has
not added any concrete information to our stack of knowledge, he
does not bring dback from his experiences new finite facts which
can be accurately described, causally explained and systematically
tabulated.z Because the conscidusneas of God baffles analysis
and deﬁesi differentiation into demonstrable facts, man has not
yet learned how to deal in words with the sonl's meeting with God.
But Dr., Jones asserts that the mystic, though he has not added
facts, _lg_g increased the positive content of our knowledge of

3

God. By knowledge he means not scientifically organized facts,

but “an enrichment of the individual mind, an increase of its

1. Cf. Rufus Jones, Fundamental Ends of Life, pp. 115~116.
2, Cf, Rufus Jones, Spirituasl Energies in Daily Life, pp. 151-155. ,
3. Ibido’ Po 166,
Cf. Bufus Jones, Pathways to the Realzty of God, pp. 34-45,
Cf. Rufus Jones, Spiritual Reformers in the Sixteenth and
Seventeenth Centuries, p. XXIV,
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range and depth" rather than a wider range on the surface plane.
Furthermore, knbwledge does not mean “secret messages from so-
dia}ale angels", mysterious conmnications received by a few fa=-
vored individﬁals, but it means the enlargement of the ™area of
truth®, a new content of life, which comes to those who will cul-
tivate the spiritual capacities of the soul and who have learned -
to concentrate and fuse the interior strata of life and so have
lent themselves out as organs for the interpretation of realities
beyond the former boundaries of truth. The mystics have been
"pringers and bearers of fresh insight and vision of God's spir-
itual nature and character,*! and have revesled, corrected, and
added to the portrait of God.

Assurance and conviction have marked their testimony
and affirmation that God is and that He is here with us now,
Their interpretation hms centered in the “love-character of g_ég".
His love led to an intensifying of their own love, as was true
of St. Bernard of Clairvaux whose love was enkindled to & flame.
Richard‘ Rolle speaks of his experience as *a wonderful joy of God's

2 Linked with God's love was the *gelf-giving nature of

iave.“
His Life." The mystics re-interpreted gi‘ace and removed any
doubt tlhat “God is & Being Who pours Himself out in unending loving-

kindness.® They meant more than sacrifice which carries with it

1. Rufus Jones, New Studies in Mystical Religion, p. 5l1.

&, Bufus Jones, Pathways to the Reality of God, pp. 46 ff.
iady Julian, All Shall Be Well, p. 7 -~ “Wouldst thou wit thy
Lord's meaning?® ™iit it well: Iove was His meaning, Who
showeth thee? Iove. VWhat showeth He thee? Iove. Wherefore
showeth He it thee? For Love.,”



& suggestion of compulsion, of having to be done. God, as they
knew Him, gave Himself with an abounding joyousness, transcending
justibe, righteousness, and holiness in His self-giving. Their
experiences with God replaced fear and formalism with security and
Joy in His Presence; and the more they learned of Him, the greater
became fheir awe and wonder and love. The God of mystical experi~
ence is depicted as transcendent certainly, more than & super-man,
but not as an “absolute other®, The mystics hold that there is
something in men which is related to Him, So that friendship and
fellowship and a growing acquaintancek are possible. They do not
claim that they approach to fullness of knowledge, but that they
know enough by which to live and be guided. The mystic's expan-
sion and enrichment of the interpretation of God is one of the
greatest achievements of the mman race.l

In mystical experience wings are supplied on which the
spirit of man with homing instinct makes itsc way back to that
Eternal Spirit whence it came, and at the same time hands and feet
are given with which to go in loving, selfless ministry the wey of
God Himself among men. The finding of God may come with blinding “
snblimity or merely with gentle stirrings in the soul, but always
it leaves behind an unshatterable conviction of God's Presence and
a new capacity for appropriating Him and for revealing Bim in
aotivity and life., This in brief is Dr. Jomes'! conception of the

effects and results of mystical axperiencé. Hé hes been quoted as

1. ©f, Rufus Jones, Pathways to the Reality of God, pp. 45-49.



sayilng that mysticism is ®Christianity alive and vocal in per=
sonal experience and in individual love."l Inasmich as the
foregoing description of what happens when & soul has an exper-
ience with God aquares with Script‘uré.l ideé.l’s« of Christianity,

it may be said that his mysticism is a reinterpretatibn of chris-—‘

tianity as it is set forth in Scripture.

1., Rufus Jones, Studies in Mystical Beligiom, p. XXX1V,



CHAPTER V

THE CULTIVATION OF MYSTICAL EXPERIENCE



Chapter V
THE CULTIVATION OF MYSTICAL EXPERIENCE

The mystical experience has been described as one en~
tirely within the possibilities of the nature of man and of the
universe as we know it in its deeper aspects; as one that is
normal, ~hea1thy, and common; and as one that is practieal and
valuable in its effects, This description applies to the actual
moment of contact with God and its results. Underlying and be-
hind the experience there is the conscious or uncoascious ful-
fillment of certain conditions which have made it possible. Mys-
tical experience is not a gratuitous heavenly gift to a favored
individual, neither is it chance. On the contrary it is “the
fruit of a long maturing process",l the results of the individ-
ual's having brought himself inté line with fundamentél require-
ments. It has been compared with the perfection of artistic taste
and like that.,, presupposes training and effort and cultura.a Dr,
Jones emphasiges not only the individual's need of preparation of
his soul for fellowship with God, but also the contribution the
group has to make in the culture of mystical experience among its

members .,

l. Bufus Jones, Spiritual Energies in Daily Life, p. 143.

2. Cf, Rufus Jones, Fundamental Ends of Life, pp. 109-111.

3. Cf, Bufus Jones, New Studies in Mystical Religion, Chs. IV
and Y, The following pages are largely based on chapters
IV and 7V as the best elaboration of a decided emphasis in
Dr, Jones! interpretation of mysticism,

66



57
A, The Cultivation of Mystical Experience
through Individual Preparation.

1. Positive Factors in the Preparation.

There are some persons who seem endowed with a psy-
chological temperament that predisposes them to mysticism, They
are apparently capable of easily detaching themselves from the
here and now and of enjoying fruitful and vitalizing contempla-
tion; they can "center down into that interior hush where the
human spirit touches the skirts of God."l' But finding God is
net limited to these specially endowed persons, it is possible to
all who will cultivate the soul's innate capacity for God. There
sre certain human agencies which tend to turn the mind and heart
toward this goal. The study of the Bible and other religious
literature, particularly the works of the mystics, the use of time
to leisurely bring the self into an atmosphere of appreciation and
understanding of the spiritual riches and achievements of the race,
these are powerful agents in setting the mind and heart in the
right direction. Dr., Jones stresses the cultivation and use of
the imagination through which the invisible is seen and appreciated.
Meditation too is a way to interior depth and insight and moral
power, and it is learned by doing. In this connection he refers
to his own experience in the home where'everyrday time was set
aside for meeting with God, when without formality the family

waited for Him in hush and silence and with expectant hearts.

1. Rufus Jones, New Studies in Mystical Religion, p. 154,
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"The habit of turning the mind from the out-
ward things and events to an attitude of
love and confidence toward an invisible
Presence became as natural to me as breath-

ing,"1

The practice of consciously thinking of God who is be-
lieved to be as real as any person seén with the physical eye,
as present and of considering the unseen as the real, will neces-
garily enlarge the dimensions of the soul and open it to spiritual

' influencas.a

2. Negative Factors in the Preparation.

The individual's purpose to find God involves discipline
on the negative as well as on the positive side, Like all things
worth effort and seeking, it is also worth sacrifice. The prep=
aration of the soul for an experience of God demands a certain
amount and kind of agsceticism., It has been noted that some of
the mystics have misused asceétic habits to produce desirable states
of body and mind and that the greater mystics of history discounted
all such practices which tended t’o become ends in themselves. But
the determination to find God means a concentration of effort amnd
interest, and a cutting off and exclusion of all that does not in
some Way contribute ’to the attainment of it. Those who seek Him
set out to remove as far as it is humanly possible, every obstacle
in their path, and the asceticism which they practise is purely

for that purpose. Although often much that is good in itself, has

1. BufusJ ones New Studies in Mystical Religlon, p. 105,
20 afo, Ibido, Pp. 103-105.
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to be put away, that is just a part of the "cost® of the way of
life chosen. Every true seeker must form néw nabits of life, must
reorganize his'passions and instincts around his central purpose,
and must make a conguest of the self. Nothing of the old pleasure~
loving, easy-going ego mast be allowed to remain. This does not
mean that the love of pleasure is killed or repressed, but that

it is raised, sublimated and fused in with a different and higher
purpose in life. The mystic has been called a spiritual athlete
who endures and denies himself and suffers, not because there is
merit in these exercises themselves, but because they will help
him on his chosen way of discipline and controle. He is willing to
give up lesser things to win the more glorious -~ life with higher
functions, life with God in it.} St. Cetherine of Sienna testi-
fies in these words: ™1 would rather exert myself for Christ

crucified, than not so “ to exert myself and feel repose."2

~ 3. The Cultivation of the"Single Eye."

The training for mystical experience further involves a
contimal discipline of the soul's capacity of vision. The "singl
eye™ mst be developed by which the course can be steered and the
goai reached, because focused on God, it fails to see and to turn
aside to any other attraction aiong the way. But the single eye
mist also be a seeing eye and so trained as to be able to see

through the visible and temporal, the eternal and the spiritual re-

1. OCf, Rufus Jones, New Studies in Mystical Religion, pp. 72-89.
2. Quoted by Rufus Jones, New Studies in Mystical Religion, p. 84.
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vealed in the midst of time and things. The severity which the
geeker for God is to practise is not to be found in starving
"brother ass™, the body, nor in world-flight, but rather in find-
:mg a spirit{zal realm here and now in the midst of the turmoil and |
tasks of life and making this finite world a means to the Heart
and Life of God. This supreme achievement, the first hand contact
with God, is

“Not simpler or easier than is the attain-

ment of perfect taste or of perfect courtesy

of monners, . « « It comes . . . only through

the slow accumlation of insight and depth,

the practise of discrimination as fine as

that which gives poise and balance to the

tight-rope walker, the discipline of hush and

silence, the urge of a spirit that will not

stop 1ts quest,”
until it has returned to that Spirit from which it came. The mys-
tical meeting of the soul with God comes to those who are prepared
and expectant, who have concentrated on that end and have given
the ™toil of knees and heart and hands® to that purpose. It is a
mattér of giving and using the whole sélf and personslity to it,
for it is "no more emotional than . . . rational and volitional."
It is to 'bé worked for and won, for although God is lovingly near
and ready to give Himself, the humsn soul must be opened toward Him

before He can come in and reveal Himself..a

1. Rufus Jones, New Studies in Mystical Religion, p. 886.

2. Cf.Rifus Jones, Fundamental Ends of Life, pp. 108-110.
Cf.Rufus Jones, Spiritual Energies in Daily Life, p. 143.
Cf. Rufus. Jonas New Studies in Mystical Religion, pp. 58-89.
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Be The Cultivation of Mystical Experience
through Group Unity.

1. Mysticism & Group Experience.
The prevailing opinion is that mysticism is essemtially
a private and individual affair. This is reflected in William
James definition of religion as
“The feelings, acts, and experiences of

individual men in their solitude, so far
as they apprehend themselves to stand in

relation to whatever they may consider the

divine."

The opinion is explained by the fact that, though the
organization and polity of the historic c¢hurch have not been such
as to promote mystical experience because they were not grounded
in the needs and nature of Christian religious experience, but
were adspted from already existing forms; nevertheless the church
has always had individual mystics in its body. It has tolerated,
even encouraged them as long as they climbed "'ché interior way to
God® in solitude and refrained from counterfoi'ganization. But Ir.
Jonés holds that the solitary character of mysticism has not grown
out of the essential nature of it, but out of the fact that the
church, organized as it was, forced it into individualism, He
maintains that mysticism flourishes best in a group, and that given
opportunity, it can produce from its experience a type of organi-
zation that will insure its growth and furtherance. To prove his

point, he cites from the history of the church,instances where

1. Quoted by Rufus Jones, New Studies in Mystical Religion, p. 146.
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religious experience directly corresponds with its expression in
forms of thought and organization, and then considers how mystical
experience can best be transmitted.l

Even a cursory survey of the history of the church re-
veals coustantly recurring ®outbreaks™ of mysticism from the time
of Pentecost to our own day; These récurrances are characterized
by certzin fundamental traits which have persisted through the
ages and which are the seme in every age and in every land. But
the mysticism of any particular time is expressed and interpreted
in terms of that time. It is a part of the social and intellect-
ual environment in which it appears, amd is made articulate by
means of group material. It reflects the expectations and popular
symbols of its time and the prevailing views and beliefs of its
groupe. This close relation between mysticism and the social group
keeps it sane and safeguards it from caprice. History and religious
heritage are combined with the individual's *"inward Light". Mys-
tical religion emphasizes the supreme importé.nce of the miveiling
of the Face of God in the Person of Christ and the significance of
every glimpse of Him throughout history, as well as the individual's
personal experience of Him. It is then both personal and social
because it is a personai expei'ience interpreted and expressed in
terms of both the spiritual heritage of the group and the dominant

modes of thought of its particular 1,;‘,11119.“3

1. Rufus Jones, New Studies in Mystical Religion, pp. 144-146.
2. Cf. Bufus Jones, New Studies in Mystical Religion, p. 153,
Cf. Rufus Jones Spiritual Reformers in the Sixteenth and
Seventeenth Centuries, p. XXIV.
Gf. Rufus Jones, Studies in Mystical Religion, p. XXXIV.
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2. Group-uysticism and the Primitive Church.

; The first outbreak of mysticism in the church was the-
Pentecost eveht, for whate&er else that may have been, it was
certainly an intense mystical experience. The significant feature
wag not the outward phemomena, it was the inflow of divine Life and
Power. To that group at Pentecost, Christ ceased to be an external
Companion with Whom they had fellowship, and became within them a
spiritual Presence and Power. The common experience of this in-
cursion of Life welded them into ®a unity of fellowship". The
breaking in upon them of a divine Power was to the earlﬁ Ghristians
ﬁot a mystery, but 2 fact to which redirected lives and spiritual
fruit attested. The indwelling of Christ in the believer and in
the Christian group was St. Paul's supreme emphasis. The creden—-
tials of an ecclesia group were the invasion of the Spirit which
fused the fellowship and produced the fruits of spirituality.l

At this stage of primitive Christianity, the fellowship

was an organism, not an organization., A common experience, baptism

into one Spirit, had integrated the group; and the partaking of
the common meal, the love-feast, which was both sacramental and
mystical and brought a fresh consciousness of Christ's Presence
with them, was another factor in fusing the members into one. At
their meetings procedure was marked by spoataneity rather than
system and was directly dependent on the group, for there was no

leader. It was a gathering of people drawn together through de-~ .

1. Cf, Bufus J ones; New Studies in Mystical Religion, pp. 155~158.



votion to one Lord. Xach felt free to take part according to his
gift or the special inspiration of the moment, so the “exercises*
were not by planm and program, but grew out of the group. There
was prophesying, eéstatic spesking instead of a logically organized
address, and it was often illuminating and *edifying®. Sonetimes
for very joy, warmed and over~flowing hearté found expression in
spiritual songs and hyms of praise. Again there was tongue-
speaking or “groanings that could not be uttered™ or concerted
ejacul&tions”of words, such as *Abba“, Unedifying as all this
sounds and as much of it must hé.ve béen, there was in addition a
greatly heightened moral power present and working itself out in
deeds of love and in reconstructed, fruit-bearing lives. This is
Dr. Jones' idea of the original church - a spiritual fellowwhip
held together by a common experience and by love for Christ, a
mystical group which felt itself to be an organ of the Spirit,
*Christ’s body". Its method of organization was favorable to mys~-
tical ,eiperienée ahd wes developed to suit both personal and group
experience of the Person of Christ.1
This type of orgenization was short-lived, in spite of
its suitsbility to the needs of religious experience. Before it
wag fully realized, other‘ systems were pushing in ~ Jewish, Greek,
Roman, Gnostic. The only way the church could conqu,ér was to ab~-
sorb them and absorbtion meant transformetion. Once begun, the

change was rapid and camplete. Spontaneity gave way to rigidity,

1. Cf. Bufus Jones, New Studies in Mystical Religion, pp. 158-161.



65

freedom to rule. The imperial Church emerged and those who
guested for God Himself walked a lone way. The mystic was wel~

comed, but he had to make his way against or outside of the

imperial order. 1

3. Group-Mysticism and the Thirteenth
Century Brotherhoods.

Not until the early thirteenth century was there again
an outbreak of group-mysticism, and then there was a great variety
o-f movements, all taking the form of fellowships or brotherhoods.
The members of these groups did not withdraw from the church, but
they discounted external forms as "dead® and emphasized and be-
lieved that “the Life of God revealed within the soul was the all~
 important maite;‘." There was practically no organization, though
they lived in groﬁps; their aim was freedom, friendship, spontaneity,
spirituality, life., In their .retreats or féllcwships, spiritusl
vitality was heightened by silence and prayer, by commnion and
service, Some of the best of all mystical literature came out of
these movement§, the Theologia Germanica and the Imitation of Christ,
and a large amount of a semi-fictitious sort. The major émphasis
in these writings is that God deals directly with the pure in heart,
either layman or priest, and that this first-hand knowledge of God A
is the true mark of a Christian. John Tauler is typical of the e

mystica of this time and his life of love and selfless service rep-

1. Cf: Rufus Jones, New Studies in Mystical Religion, pp. 145,
146, 161. _
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resents the high level of everyday living attained by them. Their
aspiration seems to have been voiced by one who said he wished

#to be to the eternal God what a man's hsnd is to a man.* After
so meny centuries mysticism again appeared and flourished under a
*gsimple, fluid fellowship~type of organization, favorable to com—
mnion and corporate silence, where each helped the other to be an
organ of the Eternal Goodnezats.'!l These movements continued for
more than 2 hundred yeérs and reached their climax in the Friemds

of God and the Brethern of the Common ]:‘i:t‘e..2

4. Group-Mysticism and the Society of Friends.

Perhaps the best historical example of a mystical body
with an organization suited to foster mystical experience is found
in the Society of Friends, especially in its formative period.
George Fox, its founder, formalated a simple, experimental type of
Christianity based on his belief (and his own experience) that there
is something in man akin to God which makes it possible for God to
reveal Himself to man, and that every person can become & revealer
of God. His purpose was to free Protestant Christianity from its
impure and complex system by discounting externals, by changing
from outward to inward authority, and by showing that salvation
vas effected by an inward power rather than by belief in any system
of theology. It was essentially a religlon of inward experience

and brought to bewildered souls the refreshing assurance that God

1. Rufus Jones, New Studies in Mystical Religion, p. 165.
2. Cf., Rufus Jones, New Studies in Mystical Religion, pp. 162-165.
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could be found through the ®interior way”, Francis Hawgill very
charmingly puts fhis conviction into words;

“ihy gad you abroad? Why trim you with the

saint's words when you are ignorant of the

life? Return, return to Him who is the first

love, and the firstborn of every creature.

e 2 « Return home to within; sweep your

houses all; the groet (the lost com) is

there."

The Soéiety of Friends evolved out of the experiment of
f2ith and inward experience of mystically minded men and women, and
the organization which resulted also evolved to suit and meet the
needs and aims of the group. It was not a conatructed system super~-
imposed, but a growth of life, Allowing and furthering the per-
gonal discovery of God among its members, it was a sPiritqal fel=-
lowship which helped each one to grow in depth and scope of life
and at the samg time bound each to the group as a whole as it be-
capme more coherently integrated.z

The group itself was responsible for its life and wel-
fare, for there was no visible head and center of authority. ©The
prerequisite of membership had not to do with fixed beliefs, or
sacred ways or ritual or external sacraments, for, again, there
were none of these. ZEach person worshipped for himself, preparing -
his heart and seeking God in his own way. 1t was discovered how-,
ever that worshippiﬁg in hush and silence with others who were

earnestljr seeking commmnion with God, somehow helped each single

1. Quoted by Bufus Jones, New Studies in Mystical Religion,
pe. 166, from A Lamantation for the Lost Tribes ~ 1656,
2. Cf. Rufus Jones, New Studies in Mystical Religion, pp. 165-167.
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worshipper; for instance, if one found God, it made it easier for
others to find Him, It was as though they *lent thej.r souls out
to produce a corporate state which’in its uﬁity was immensely
more than the sum of the parts®™; they were able to do togather
what no one perhaps could do aione. The group at such times was
truly mystical and often experienced spiritual baptism and inward
fusing into one whole. Horace J. Bridges of Chicago says:

*It is said that they (the Quakers) have no

ritual, yet there is no device of the Cath-

olic or any other church more penetratingly

powerful than the ritual of social silence."

Whatever prayer or speaking there was in the meet ings
came because some one in the silemce had found God and spoke with
Him or spoke what God had called him to éay. Likewise Quaker
humanitarian work was divinely guided, snd undertaken when con-
viction came that God meant a particular piece of work to be done
by their particulér humasn hands., So worship, tusiness, charity,
everything done by the Friends was (and still is) preceded and
accompanied by silent meditation and prayer and was the result of
group thinking under divine guidance. Quaker mysticism was wrought
out by individuals together and not in solitude. It was not “a
flight of the alone to the Alome®, but a vital discovery of God in
the midst of life revealing Himself in and through a group who
gsought Him and wanted to be transmitters of His divine Life.a

»

There have been these three outbresks of group-mysticism

l. Quoted by Rufus Jones, New Studies in Mystical Religion, p. 168.
2. OCf, Rufus Jones, New Studies in Mystical Religion, pp. 167-171.
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in the historic clurch. The early church(ecclesia)groups were

of short duration, the thirteenth century brotherhoeds continued
for more than a century, and the Society of Friends has gone on
for two hundred and fifty years. Each appearance has been char-
acterized by the same type of organiéation and experience of God.
It has been an organism—type of organization which has growmn out
of the group life and has been fitted to the needs and possibili-
ties of that life, It has served to further the individual's ex-
perience of God and to weld him into the group which became an
organ for transmitting the Life and Power of God,.l

"The ideal mystical group, then, is one in which each
member is palpitantly sensitive to the divine Life, and at the
same time all the members fuse together to form a unified body
that heightens and enhances the spiritusl capacity of each."z

Mystical experience according to Dr. Jones does not
Just happen., It comes only to the prepared soul. This preparation
for meeting with Go'd consists in the individual's aligning him-
self with certain principles of attitude and conduct which the
experience of others has shown to be a step toward God. Motivated
by a belief in God and a hunger for Him, the individual fills his
mind with high thoughts and holy asPirations by constant study
and reading of the Bible and religious literature, hé@ wills to
find God, he purposes to be found wj.th a heart ”perfect-toward

Him". He puts out of his heart and life all reéognized unclean-

1. Cf, Rufus Jones, New Studies in Mystical Religion, p. 171.
2. Rufus Jones, New Studies in Mystical Religion, p. 171.
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ness and unworthiness, and learns through patient practice to
wait for God, using effort, time, and study to seek Him, Through
believing, obeying, abiding, such an aspirant to the frieandship of
God is made ready. But the natural enviromment of mystical ex-
perience, Dr., Jones holds, is the group. In unity of heart and
purpbse and worship, prepared individuals have found it easier to
find God. He compares the group to the vine of which God is the
sap.l The Pentecost group illustrates, he says, the type of ex~
perience that is possible through group unity and the kind of or-
ganization that suits a mystical group. The thirteenth century
brotherhoods and the Society of Friends have demonstrated through
the years the value of the group as a contributing factor in
mystical experience and the moral certainty and stremngth of one-

ness.

1. Rufus Jones, New Studies in Mystical Religion, p. 170.
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Chapter V1
THE SCRLPTURAL BASIS OF RUFUS JONES'
INTERPRETATION OF MYSTICISM,

In the foregoing chapters the three major emphases in
Dr. Jones! } interpretation of mystiéism have been considered;
namely, that mystical experience is rational, that it is practiéal,
that it can be cultivated. The analysis of these emphases has re-
vealed Dr, Jones' ideas regarding the universe, God, man, and the
Christian group and suggested the close analogy to the teachings
of Scripture on these subjects. The purpose of this chapter shall
be to discover by & comparison of his ideas with the Gospel of St.
John, whether or not there is any Seriptural bagis for Dr. Jones'
position. 5t. Jom's Gospel has been chosen for comparison because
it is recognized as ‘the preeminently mystical book of the Bible and
as such, has been called the "Charter of Christian Mysticiam."l
Although Dr, Jones may not himself quote from the Scripture in
;)ustificafion of his beliefs, in so far as his thought parallels
that of St. Johmn, it can be said to be true to Scripture and to
have a Scriptural basis.

A, 7The Nature of the Universe
and Mystical Experience.

As has been pointed out, ome of his main emphases in his

treatment of mysticism, is that mystical experience is rationsal.

This is based on the belief that the universe in its deeper aspects

-

1, W. R, Inge, Christian Myéticism, Pe 44. Dean Imge also quotes
Clement who calls it the “Spiritual Gospel®.

72
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is essentially spiritual. The material world spesks of a Jjore
beyond what the physical eye beholds, a More than can be described
only in ferme of value. ™It secems consonant with all we find and
with 2ll we know to interpret this deeper fundamental World . . «
as intelligent and purposeful Spi.rit.“l It is clear that the
visible has been produced by an invisible world and that the tem-
poral has hé,d its begimning in an etérnal; that is, that this werld
of sense reveals a world of spirit which is the true and eternal,
becax;se it is a world of values.a Turning to St. John, there is
mich regarding the contrast between the spiritual and the material
- worlds, He says, ¥All things were madé through him; and without
him Wes not anybhing madé that hath been made,"® sud therein
emphasizes the spiritual origin of all things.' His Gospel is

characterized by frequent reference to the spiritual as opposed

4
to the *world®,

B. The Divine Element in Mystical Experience.

‘ The universe that is fundamentally spiritual presupposes
a divine Author who is Spirit. Dr, Jones says, "God is Jpirit,
not aﬁstract Being, and Spirit is essentially seif—revealing -~ the
Life that pours itself through history and art and z:'e:tigion..”5

That there is a conviction in men of correspondence with a sﬁirit-

l. Rufus Jones, New Studies in Mystical Religion, p. 41.
2. Ibid., pp. 36-40.

3. Johmm 1:3. - ’ :

4., Cf. John 3:6; 4:21;-6:27, 42; 8:23; 1b:18, 9; etc.
5. Rufus Jones, New Studies in Mystical Religion, p. 92.
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ual environmentl and that Something "answers back™ to his reaching
out after more than this world of tixhe and space can offer,2 is
evidence that God as Spirit is seeking man and trying to get in
touch with him, HMan can find God in such a spiritual environment
and through his spirit in spiritual ways.

"God cannot be our God unless He is Spirit,

unless He is kindred to our souls, and if

He is of that nature then we mmst find Him

where we find ourselves - in the spiritual

sphere, not in space. We mst find Him

knocking at the gates of our own dwelling 5
and entering to share Himself with us there."

Man I;rays and sees in the new peace or strength or enei'gy or life
that comes to him, the answer to his pra,};re;c',.4 God, who is greater
than man's thoughts of Him, is yet near at hand loving and reveal-~
ing Himself in acts of 1v.we.5 The supreme revelation of God was
christ.®

St. Jomm says, "God is:Spirit"7, and proceeds to speak
of the kind of worship and worshippers écceptable and suitable.
"Phe true worshippers shall worship in spirit and in truth.“e Fur-
ihermore, God is seeking men true and spiritual, to be His wor-

shippers®, He draws men to Himself£l? and because of His Will they

believing become His »:,hildren.11 When man prays,in love He re-

1. Cf, Rufus Jones, Fundamental Ends of Life, p. 91,
&. Cf, Rufus Jones, New Studies in Hystical Religion, p. 93.
3. Rufus Jones, Fundamental Ends of Life, p. 96.
4, Cf. Bufus Jones, New Studies in HMystical Religiom, pp. 41-49.
5. Cf. Bufus Jones, Fundanental Ends of Life, pp. 96, 103.
6. Cf, Bufus Jones, Studies in Mystical Religion, p. XXXV.
‘Cf, Rufus Jones, New Studies in Mystical Religion, pp. 122, 124.
7 J°m4324c .
8; John 4325.
9. John 4:23.
10. John 6:44, 65.
11, John 1:13.
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sponds to himl and bestows on him spiritual gifts, the Holy Spirit,
peace, Jjoy, eternal life. In Him is the source of Lifea and to
know Him is life eternal.d Love is His means of revealing Him-

self and Christ is the supreme Glft of His 1ov,e.4

C. The Human Elemeant in Mystical Experience.

Dr, Jones believes that there is something in man akin
to God and attributes the longing in the heart of man for God (the
More beyond this present visible world), to this fundamental ele-
ment in the nature of man,? He says that when he talks of mysti-
cism he memus,

“A native capacity in us for intercourse

and communion with God, Who is not 'up in

the sky'!, but rather is the fundamental

Life and Spirig within us and by Whom we

live and are."

This kinship with God is basic not only in man's longing for God,
but also in his capacity to find Him, to be united with Him, and
to become a means of revealing Him.7

"We ourselves are spirit, and we are, there-

fore, not turning away to something alien

and foreign to ourselves when we talk of

Spirit,n8

Man's discovery and knowledge of God is also dependent

1. Jolm 15:7, 163 16323, 24.

2., Jom 5-24, &6,

3. Jomm 6:40, 47; 17:3.

4., John 3:16; 14:6, 7, 9=11; 16:23-24.

5. Cf, Rufus Jones, Fundamental Ends of Life, p. 115.

6. Ibid., p. 96.

7. ©f, Rufus Jones, Pathways to the Reality of God, p. 24.
8. 3Bufus Jones, Kew Studies in Mystical Religion, p. 41l.
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on his fulfilling certain»conditions. The first step is an ex~
perimental faith, for he cannot hope to come into any kind of cor-~
respondence with God until he first believes that He is and that
the world of spirit is a reality.l This faith is wsually & growth
and increases as man has further evidences that confirm him in his
conviction that God can be found and known. But to some, fulness
of faith comes with some blinding Damascus-Road vision.z After
£aith, men who aésires to find God, sets hig will toward that end.
This involves very definite organization of his energies and inter-
ests around his “intent toward God™. His heart mst be prepared
and & life mst be lived that will help in that preparation. Every-
thing that will stand in his way toward God, must be put away; and
all that is known to be helpful in bringing him into line with the
conditions of meeting with God, must be practiced. The cultiva=-
tion of the interior life, dwelling in the love of God, loving Bod
and nan, remnciation and self-denial, and obedience are means to
this end. This discipline fits the soul for God and makes it pos~-
sible for Him to come in through the interior way.s Dr. Jones says
of Christ's example to us in this Tespect:

“The Person in all human history Who found

Him most truly amd revealed Him best did so

by opening out all the potential levels of

His deepest nature to the Spirit of God, so

that the human and the divine werz for once
harmoniously united in one life,%"

l. ©Cf. Fufus Jones, Fundamental Ends of Life, p. 109.

2. Cf, Rufus Jones, New Studies in Mystical Religion, pe. 45.

3. Cf. Rufus Jones, New Studies in Mystical Religion, pp. 58-89,
16-16, 53.

4. Ibid-o, P 197.
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And when the soul has found Him, it has found One for Whom it was
made and to Whom it is kin., There i:s the possibility that man's
relationship to God will mean intimate fellowship or even union,
Certainly :his touch with God will mean a “renewal® of the inner
men, an enrichment of his spiritual 1ife and a brosdening of his
sympathiea, interests and usefulness. Peace, joy, love, vitality,
victory, energy, satisfaction, and inspiration will characterize
a life that has been where God is and come back refashioned.l

In regard to the human side of mystical experience, St.
John stresées the truth that men can bear the same relation to

2 Men is endowed from eternity with "the light

God as Christ did.
which lighteth every man, coming into the world.."3 Christ is the
way to the Father and has revealed Him, so that going to Him is
possible.? Christ exemplified the life of perfect union through
__love =and obedience and the same relationship is open to the be-
liever.? w®ig any man love me, he will keep my word: and my
Father will iove him, and we will come unto him, and make our abode

with him.n8

There are certain preliminary steps to be taken by the
believer on which his union with God, or as St. Jomm puts it, his
abiding, depends. A man mst first "be born of water and the

Spirit®,” he mst mske an experiment in faith,® bhe mst "will

1., Of. Jones, Rufus, Spiritual Energies in Daily Life, p. 143.

Cf. Jones, Rufus, Fundamental Ends of Life, pp. 109-111, 93,
114-~115, 117.

2. John 15:10; 6:57.

3. Jom 1:9,

4. John 14:6, 9. '

6. Johm 5:19-29; 6:54=59.

6. Jomm 14:23.

7. Johm 3:5.

8. Jom 6:26.
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to do His will",l subordinate all other purposes to the one pur-
pose of f£inding God,? and give up all claims of self. Abiding,
obeying, fruit-bearing are other prerequisites of union and its
privileges.s As a result of conditions fulfilled, the believerts
life will take on a new quality. It will be characterized by

peace,4 303,5 1iberty,6 power"; it is directed and illuminated

10

by the Spirit.8 It will exhibit securi'ay,g satisfaction;” and

trinmph over the World.ll vl‘he helieverts inward experience of God
will be revealed in works among men.lz . Like Christ, he will do
the Father's vmrk,:"5 and will do even gréater works than _christ.l"‘
He will lay down his life in love for his fellowmen,l® ne will be
a source of light snd 1ife.l® And in giving up his life, he will
be like the grain of wheat that dies in order to bear mach fruit.l’
In short, 3t, John says that man can know God and that knowing

Him will changé the character of his inner life and the expression :

of it will be love to man and God.

D. The Christian Group and Mystical Experience.
' The group, Dr. Jones holds, is the natural environment
of mystical experience. Persons worshipping together are unified

through one purpose, and the effectiveness of one in a group is

1. John 7:17, 9., John 14:1; 14;27.

2. John 12:25, 26. 10, Jomm 63;35; 10:9.

3. John 15:4, 7, 10, 16 11. Jomn 16:33; 10:28; 14:38.
4. Joln 14;27; 16333, 12, Jomm 13;36; 17:21.

5. Jom 15:11; 17:13 13. John 5:17.

6. Jomn 8;31, 36. 14, Jomm 14:17.

7. Jom 14:13 14; 16:23,24. 15, John 15:13,17; 13:34.
8. John 14; 17- 16:13; 14:26. 14, Jom 7:38; 4:13.
17. Jomm 12; 24,
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greater than his effectiveness alone. The group lends itself as
an organ for revealing God to those outside and as a ﬁledium for
the individual's discovery of Him.

"Each comes to be more than himself, and

he discovers, too, what he really wants,

a thing which he could not discover by

himself alone.“1
Seeking God together wal&s the worshippers into a unity through
which it is possible for éod to reveal His mind and will. This ~
unity is not that of a crowd or a mob, but is "made by the intel=-
ligent contributions of many cooperating minds and wills.“a Ir,
Jones compares the Christian group to an organism and also to a
living vine of which God is the imward sap.® {

A characteristic teaching of St. Jolm is the union of
the Son and the Father, "I and the Father are one.*® In the
last half of the Gospel, the emphasis is on the union of the
group of believers and Christ, a union patterned ’after that per-
fect one of the Father and the Son.5 The figure of the vine and
the Branch is used to symbolize this unity and the kind of rela-
tionship the body of believers is to bear to {zhri‘.’.'l;.6 Each is
dependent on Him for life which he receives because he is a part
of a whole; life in a group united by Christ and to Him, means life
in the believer. 1ove for Christ and for each other together with

union with Him and His followers, will mark any group before the

1, RBufus Jones, New Studies in Mystical Religion, p. 170.
2, Ipid., p. 169,

3« 1Ibid., pp. 167=170,

4. Jom 10:30.

5. John 8ile; iuri-

6. Jomm 15
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world as belonging to (}k)d.1 Christ prayed for His disciples that
“they may all be one, even as thou, Father, art in me, and I in
thee, that they also may be in us."®  And before He ascended,

.He gave them authority as a united group of believers, to pronounce
judgment.®  Although the individusl may surely find God, he is
realizing his utmost possibilities when he is one of & group which
through unity finds the mind of God and executes His will in work,

Judgment or love for the brothera.4

E. The Place of Thrist in Mystical Experience.

Thus far it has been found that Dr. Jones' position prac=
tically coincides with that of St. Jomm, bﬁ_t the goﬁparison would
be incomplete if mention was not made of the fact that St. Jom's
emphasis on the place of Christ and the Holy Spirit in mystical
experience is not paralleled in Dr, Jones' writ‘ings. In regard to

Christ, it is not that Dr. Jones denies that place to Him, but that

he dwells on the end of mystical experience - the soul's discovery
of God - rather than on the part of Christ in that discovery.
Again it is not that his doctrine of Christ is at variance with
that of St. Jomm, but that he gives it mich less prominence than
does 8t. Jom, Dr, Jones says that Christ united within Himself
the Iumsn and the divine,® that He hes unveiled the Face of God

and brought a new revelation of ménkind,s that He was the incarna~-

2. John 17:21.

3¢ Jom 203 23.

4, Cf. W. R. Inge, Christian Mysticism, p. 51.

b. Cf. Rufus Jones, New Studies in Mystical Religion, p. 197.
6o Ibidc, PPe 197, 1150
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1
tion of God, and that the historical Christ lived the Kingdom

of God here among men.a But in only a very few of the meny in-

stanees in which the nearness of God, His love, His availableness

to man, are brought out, does Dr, Jones even hint that it is

through Christ that God is to be known, For example, in reference

to the difference between primitive Christianity and modern effi-

ciency, he says, "Christ. . . was concerned to have men's lives

£looded with the éonsciousness of God, to have them become 'righ

in God', He is always assisting men to 'enter into life.

13

“Enter'into life” maywéll mean entry into the knowledge of God.

Another instance in which the part of Thrist may be implied, is

~this;

"But the hest account anyone has given of
that buoyant and triumphant spirit, pro-
daced by the first-hand discovery that 'God
is for us', and that through Him 'we are
more than conquerors', is that rapturcus
outburst from the greatest affirmation
mystic, St. Paul: ' 1 am persuaded that
neither death nor life . . . shall be sble
to separate us from the love of God which
is in Christ Jesus,'"4

Examination of what Dr. Jones says directly and indirectly

about Christ leaves no doubt as to his concept ion of Him as deity.s

His seeming lack of emphasis on Christ and on Him as the way to

God, may be a question of terms. When he speaks of "“God™, he may

2,
3.

B.

Cf. Rufus Jones, Pathways to the Reality of God, p. 49.

Cf. Rufus Jones, New Studies in Mystical Religion, p. 122,
Ihidc, P 118.

Rufus Jones, Fundamental Ends of Life, p. 119. WUith reference
to the negative factor in mystical experience, he again quotes

‘St. Paul - II Cor. 1:19~20, “In Christ is the yes."

Cf. Rufus Jones, New Studles in Mystical Religion, pp. 156~161,197.
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mean God, the Son, as well as God, the Father, as the statement
quoted above would seem to indicate, On the other hand, S5t.
John's doctrine of Christ and emphasis on His place in mystical
expei"ience is very definite. God showed His love by sending His
Son to draw man back to Hfunsel:t’.1 The Father znd the Son are
one.a‘ Christ is the Revelation of God, “He that hath seen me

® and christ is the Way to the Father,*

hath seen the Father,"
As it has been vobserved, in the matter of the doctrine of Christ,
Dr., Jones is not at varisnce with St. Jolm's teaching; it is

patently a matter of difference in emphasis.

P, ﬁhe Place of the Holy Spirit in Mystical Experience.,
Tezching on the work of the Holy Spirit is certainly
found in Dr, Jones® writings, but it is also much less clearly
defined and stated ti:an in the Fourth Gospel. St. John definifely
notes that the Spirit is to reveal Christ, to bring to remembrance
His teachings Vand to help the believer to understand them.s The
differenca in emphasis on Christ would probably account for the dif=-
ference in the prominence given to the Holy Spirit. Describing the
Pentecost event and the eai’ly church ecclesia, Dr. Jones clearly
states what happened at the ™invasion of the Spirit*‘ and when the

group received Eis baptism.ﬁe Again in using Christ as an example,

1. John 3:16; 1:14.

2. John 10330.

3. Jomn 14:11.

4, John 14:6.

5. Jobhn 16:13,14; 15:26.

6. ©f, Bufus Jones, New Studies in Mystical Religion, pp. 156~159.
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he says that He found God and was able to reveal Him *by opening
out all the potential levels of His deepest nature tobthe Spirit
of God.”l This is a plain statement, but it is exceptiomnal. 4And
yet in the background, underlying what is said, there is the doc-
trine of the Holy Spirit. The difference, in comparison with the
Fourth Gospel, is that there it stands out and in the works of
Dr. Jones undei' consideration, it must be looked for because it

does, not proclaim itself and demand attention.

In conclusion it may be said that comparison of the major
emphasges in Dr. Jones "kinterpretation of mysticism with the teach~
ing of St . John ha.s sixown that there is a Scriptural basis for
his position, His belief that fellowship with God is not irrational
because God is Spirit, men is spirit and the universe fundamentally

spiritual; that it is practical because it is possible to every

serious seeker and brings very practical results in life and action;

that it can be cultivated through individual preparation and group
unity; in short, Dr, Jones' conception of mystical experience,is
amply backed by St. Jolm's teachings. Vhile there is nothing in
what bhe says that is ‘contrary to Scriptiire, there is a difference
in emphasis, as has been pointed out, in regard to Christ and the

Holy Spirit. He is of course not concerned primarily with the the=-

1. Rufus Jones, New Studies in Mystical Religion, p. 197.
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ology of mystical experlence, but with iys reality, and has de~
scribed an experience rather than ar 5375'5,9’“ of belief. Dr. Jones!
interpretation of mysticism is a clarification of the meaning of .
the term and a2 restatement of it in the language of our own day.
It is valuable because it takes away the shroud of mystery and
vagueness that has for so long clung to the word “mysticism and
reveals its richness of meaning for the average eérnest believer.

In his adherence to Scriptural truth, Dr. Jones has described

mysticism as Christianity at its highest and beat.
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