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CHAPTER I
INTRODUCTION

PART ONE - INTRODUCTION TO THE SUBJECT
A. The Subject of the Thesls.
l. A Statement of the Subject.
The Fourth Gospel has been fitly described as,

"love's memory of love incarnate." The Gospel claims
to have been written by the disciple whom Jesus loved.?
The author was loveable, for Jesus, who was love made
manifest, loved him.

The subject of the thesis, The Witnesses to the
Person of Christ as Presented in the Fourth Gospel, in-
dicates that attention is to be focused upon the Person
of Christ, as presented in the testimony of witnesses, and

that the study is limited to the witnesses who testify in

the Fourth Gospel.

2. The Limits of the Subject.

The treatment of the subject is to be limited to
a study of the witness of individuals who make definite
statements concerning the Person of Jesus Christ. The
indefinite statements of groups will not be treated except

as they throw light upon the testimony of individuals.

LI N AN N 4

1. Raven, C. E.: Jesus and the Gospel of Love, p.227.
2. John 21:20, 24.



Se A Statement of the Problem.

The problem is this: To examine the Fourth Gos-
pel in order to discover how the Person of Jesus Christ
is there presented. How central a position does it occupy
in the Gospel? and, What significance does the author at-
tach to it?

B« The Method of Procedure.
1. The Approach.
During the centuries the Bible has proved to be
& library of power which has illuminated and changed life.
Preeminently asmong the books of the New Testament the
Fourth Gospel has exercised a dynamic, transforming in-

fluence,

"As every pastor and evahgelist knows, --- the (Fourth)
Gospel verifies itself in spiritual experience: 1t is
the source to which Christians inevitably turn, and
never more so than in our time. For the aspiring or the
distressed, for the worker or the worshipper it 1is still
*the most beautiful book in the worldiW'l

What is the source of this influence? One way to determine

this is to let the book speak for itself and to study it

in the form in which it has come down to us. Hence the

present spproach will be primarily literary and exegetical,

rather than critical snd apologetic.

* S 0o

1. Raven, C. E., Op. cit., p.197.



2. The Plan.

, It will be necessary first of all to make a brief
statement concerning the field for study, the purpose and
the method of the Fourth Gospel. Then the plan is to study
the person and experience, the testimony, and the trust-
worthiness of the witnesses who testify concerning the Per-
son of Christ, together with any conclusions we may draw

with regard to the significance of their testimony.

3. The Sources,
The Fourth Gospel in its various texts and trans-

lations will be the main objeét of attention. Since the

thesis 1s to be largely the product of éxegesis, the authority

of recognized grammarians and commentators will have to

be quoted. The Greek text wlll be included in the manu-
script when necesséry for clarity, and for the convenience
of scholars who may read the treatise, and the English
equivalent will be given for the sake of those who are not

familiar with the Greek.

C. The Justification for the Thesis.

The Fourth Gospel has been at the very center of
the controversies of the last two cenbturies. Every type
of eriticism has been applied to it from every angle. At
the center of the Gospel is the Person of Christ. In many
treatises ofi the Fourth Gospel the Person of Christ does

not occupy the place assigned to Him in the Gospel itself.



One is led to conclude that the Gospel has been treated

as though 1t were made up of a number of paber dresses which
have been cut out and pinned upon preconceived figures

of Jesus. The author has not been allowed to speak for
himself and present his conception of the flgure of Jesus
and the garb of personality he wore. <Therefore we are jus-
tified in consldering this book as an organized whole, from
the viewpolint of the witnesses, with the purpose of dis=-
covering the author's conception of the Person of Jesus

Christ.

*® oS e



PART TWO - INTRODUCTION TO THE FIELD
A. The Purpose of the Fourth Gospel.
The author of thls Gospel is perfectly frank in
telling his readers why he has written his book,
"Many other signs therefore did Jesus in the presence
of the disciples, which are not written in this book:
but these are written, that ye may believe that Jesus
is the Christ, the Son of God.and that believing ye
may have 1life in highame."t ’
Ags Wé scrutinize the author's stated purpose
we see That he tells us definitely what it is not and what
it is. In 20:30 he tells us that it has not been his pur-
pose to write a complete bilography. On the contrary he
says that he might have narrated many similar events but
that those he had recorded are sufficient for his purpose.
Next he proceeds to his avowed purpose, which is
to induce belief in a person, the man Jesus, whose career
he has portrayed in part. In defining his purpose he says
that he wants men to believe that this Jesus is the Anmoint-
ed One, the Hebrew Messiah, and the Son of God. His purpose
has a third element in it: that those who read that which
he has written may, by believing have life in the name of
Jesus.?
An interpretive paraphrase will make the meaning

clear. '"Many other signs of the same kind,® therefore,

*e 0008

1. John 20:30, 31. .
2. Cf. Robertson, A. T.: The Divinity of Christ, p.2<l.

3., %22 not §€re pa i see Gal, 1:6.
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did Jesus in the presence of his disciples, which are nof
written in this book, since it is not my purpose to write
a complete biography: But these are written with the fol-
lowing purpose: That ye may believe that Jesus, the man
about whom»I have written, is the Christ, the Hebrew Mes-
siah; and that ye may belleve that Jesus is the Son of

God; and that by believing ye may have life in his name."

B. The Author's Method.

We are told in the Gospel 1tself that the author
has employed the principle of selection in writing his
Gospel. He says that he has selected: "Many other signs
therefore, did Jesus in the presence of his disciples which
are not written in this book." The writer of the epllogue
tells us the same thing, |

"There were also many other things which Jesus did, the
which if they should be written every one, I suppose
that even the world itself would not contain the books
that should be written."l
The "many others" in both these instances are of a similar
kind since ’a.’hza, is used, not ?erepo, . The author
has selected out of the mass of material at his disposal
enough to serve his purpose. All that he has recorded
points toward the one truth which he wants to press home.

Tt remains for us to consider what the author

1. John 21:25.



has selected. It would seem on the basis of 20:31 that the
"signs" have been the object of selection. However, the
Ta UTa (these) of verse 31 may be translated, "These
things" so as to denote the signs and all that has been
written. In reality all those things which he has written
are signs pointing toward this one goal.

In 21:24 we have the same Ta v Te and TooToV
(these things) which cannot be pinned to anything more defi-
nité than the witness of'the disciple that beareth witness."
This combined with the Z A% a 7 oAne (many other things)
of verse 25 indicates that the author has in mind mbre than
miracles. While he regards the works of Jesus as "signs"
which indicate that Jesus is the Christ, the Son of God,
there are other phenomena which indicate the same. Primary
among these are the confessions of the éeople with whom
Jesus came into contact, and the testimony of Christ's
own consciousness.

One might use various figures of speech to indi-\
cate the artistry the author has employed in writing this
Gospel. One might say that the author has taken various
threads of testimohy and woven them into a firm strand, g
Life Rope, which he throws out to his readers, so that if
they will trust themselves to it they shall find Life.

Or one might say that the asuthor has selected
various threads of the 1life history of Jesus, and woven Them

into a tapestry, which, when finished presents to us Jesus



Christ the Son of God.

Someone elsel has suggested a musical figure.
The prologue gives us the "motifs" "of all the interplay of
forces evident in the scenes of history." We might call
the oratorio "The Messiah," and listen with wrapt attention
as the musician introduces and repeats now one motif and
then another until finally all are joined in a grand "Hal-
lelujah Chorus®™ -- "King of Kings, and Lord of Lords, and
he shall reign forever and ever, Hallelujah!"®

Perhaps some of us are more interested in journal-
ism than in art. Then let us choose a figure from journal-
ism.? It seems as though the author has given us a news-
paper account of a trial. As a true jourridlist he giVes us
the all-important headline: "In the beginning was the Word,
and the Word was with God, and the Word was God;" next, in
journalistic fashion, the author gives us that important
first paragraph with its summary of the story that is to
follow. That task completed, he tells the story and tells
it in a most fascinating manner. He tells about the deeds
which this Jesus performed. He tells what his enemies said
about him, and what his friends testified, as well as the
words of Jesus himself. And why are these things thus
presented? "These things are written that ye_maﬁ believe

1. Riggs, J. S.: The Messages of Jesus, p.75.
2, Mulder, Rev. Je R., D.De.3 Holland, Michigan.
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that Jesus is the Christ, the Son of God; and that believing
ye may have life in hishame."

"Since much that at the first, in deed and word,
Lay simply and sufficiently exposed,

Had grown (or else my soul was grown to match,

Fed through such years, familiar with such light,
Guarded and guided still to see and speak)

Of new significance and fresh result;

What first were guessed as points, I now knew stars,
And named them in the Gospel I have writ."l

* o 0 ¢ 00

1. Browning, R.: A Death in the Desert.
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CHAPTER II
THE PLACE OF WITNESS

IN RELATION TO
THE PURPOSE OF THE GOSPEL

A. The Prominence of Witness in the Gospel.

The word witness has & prominent place in the
Fourth Gospel, both as a noun - 4 a /4 fcgﬁcﬁa s and as &
verb - tca p T vPe@, As a noun with the meaning witness
or testimony, it occurs more then a dozen times. As a verb
with the meaning to be a witness, or to bear testimony, or
to testify, it occurs about thirty times. Altogether the
word witness is found more than forty times in the American
Revised Version. We find the use of these words concen-
trated in chapters one, three, five, and eight. We also
find important uses ef—these—words Iin chapters ten, fifteen,
nineteen and twenty-one. However, the significance of This
idea 1is not exhausted in the sections where this word is
found, for the presentation of evidence and testimony by
various witnesses is found in other chapters such as four,

six, nine, eleven, and twenty.

B. The Validity of this Approach.

Since there 1s such a predominant emphasis in
this Gospel upon the witnesses and the witness they bear,

we shall do well to consider this testimony. Of special

«12=



significance is the fact that the burden of the testimony
concerng itself with the person of the man Jesus of Naza-
reth, as we shall see in the later chapters. In consider-
ing this testimony, we must bear in mind its relétion to the
avnthor's purpose. Since the testimony of witnesses occupies
such & prominent placé in the Goépel, and since it concerns
itself with the person of Jesus, the presentation of this
evidence is directly in line with the suthor's purpose:
Thése things are written that yé may believe that Jesus is
the Christ, the Son of God; and that believing ye may have
life in his name.

One 6f the figures suggested in the previous
chapter was the figure bf journalism, -~ that the author,
in Journalistic fashlon, is presenting us with a newgpaper
account of a trial. When we realize the significance of
witness in the Gospel, perhaps we should modify the figure
and say that as a lawyer the author 1s presenting evidence
in a court; evidence concerning the man Jesus, presented
witﬁ the purpose of bringing men to the conviction that
Jesus is the Christ, the Son of God; evidence presented with
the further purpose that, believing in Christ, they may
have 1life in his name.

Dr. W W. White has said:

"JSohn is about to introduce evidence as in courte.
Lawyer-like he 1s stating (as before a jury) at the
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very outset what he proposes to prove.“l

C. The Rules of Evidence.
There are certain rules which govern the testi-
mony of witnesses in tribunals of justice. If the author
is presenting evidence as in court, then his witnesses and
their testimony must be governed by the same rules which
govern in tribunals of justice.
The author, in this Gospel is dealing with matters
of fact, not matters of abstract mathematical truth. The
'former are proved by moral evidence alone; the latter are
capable of demonstration.
"The proof of matters of fact rests upon moral evidence
alone; by which is meant not merely that species of evi-
dence which we do not obtain either from our senses,
from intuition, or from demonstration."?

1. Rule Number One: Conditions of Proof.

There are certain conditions under which propo-
sitions of fact may be considered to be proved. The rule
of municipal law is:

"A proposition of fact is proved, when its truth is
eatablished by competent and satisfactory evidence."?

"Competent evidence' is evidence such as the nature of the
proposition to be proved requires. "Satisfactory evidence"
is enough proof to satisfy an unprejudiced mind. Greenleafl

® ¢ 890

1. White, W. W.: Studies in the Gospel by John, p.10.
2. Greenleaf: The Testimony of the Emangelists, pp.24-5.
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suggests that the only test that can be applied is that
such evidence
"satisfy the mind and conscience of ghan of common
prudence and discretion, and so convince him, that he
would venture to act upon that convietion in matters of
the highest concern and importance to his own inter-
est."
Since the Fourth Gospel deals not with problems in mathe-
matics, but with humen affairs, they require moral evidence
elone, and may be considered to be proved when they meet

the conditions of evidence prescribed above.

2. Rule Number Two: Credibility of Witnesses.

Concerning the matter of establishing the credi-
bility of witnesses, the rule which applies in all trials
is: |

"In the sbsence of circumstances which generate sus-
piecion, every witness is to be presumed credible, until
the contrary is shown; the burden of impeaching his
credibility lying on the objector."2

3. Rule Number Three: Tests of Testimony.
There are certain essential marks by which we can
distinguish between true and false testimony. The rule of

municipal law is stated as follows:

"The credit due to the testimony of witnesses depends
upon, firstly, their honesty; secondly, their ability;
thirdly, their number and the consistency of their testi-
mony; fourthly, the conformity of their testimony with
experience; and fifthly, the coincidence of their testi-
mony with collateral circumstances."?

@0 ¢ o be

1. Greenleaf: The Testimony of the Evangelists, pp.24-5.
2. Ibid., pp.25, 28,
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a. Honesty:

Honesty must, of course, characterize a witness.
In courts of justice it 1s assumed that men ordinarily speak
the truth unless they have a motive for falsifying.

be. Ability: |

A witness must have the ability to testify truth-
fully. Therefore a witness must have opportunities for ob-
serving the facts; the power of accurate discermment; and a
relisble memory for retaining the facts. It is always as-
sumed in law that a witness is of sound mind and average
intelligence.

Ce Consistencﬁ:

The testimony of several witnesses must be consis-
tent. Consistency does not necessarily exclude all dig- |
crepancy. In fact a certain amount of discrebancy among
witnesses is proof that there has been no previous collu-
sion. At the same time there must be substantial agreement
on essentials to prove that the witnesses are presenting
independent testimony to the same fact. Lange suggests
that "Confessions differing in outward form or expression
may agree internally and in substance.™ It is obvious that
the more witnesses there are that testify to the essential
facts in a certain matter, the more credit we can give to
their individual and collective testimony. This is the

1. Lange, Commentary on John, p.352.
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law of repetition, or, when given a wider scope and applied
in the realm of literature, it is called the Law of Pro-

portion:

"An author reveals his point of view by his comparative.
stress or neglect (emphasis or omission) in what is Yrit-
ten in time, place, person, event, idea, et cetera.!

d. Conformity with Experience:

Testimony must conform with experience in the sense
that each isolated fact must have been c apable of being
accurately observed and certainly known, so that,

"If they were separately testified to, by different wit-
nesses of ordinary intelligence and integrity, in any
court of justice, the jury would be bound to believe them;
and a verdict, rendered contrary to the uncontradicted
testimony of credible witnesses to any of these plain
facts, separately taken, would be ligble to be set a-

side as a verdict against evidence."2

e, Coincidence with Collateral Circumstances:
Greenleaf also has a very pertinent remark about
the coincidence of testimony with collateral circumstances:

"Every event which actually transpires, has its appro-
priate relation and place in the vast complication of
circumstances, of which the affalrs of men consist; it
owes its origin to the events which have preceded it,
is intimately connected with others which occur at the
same time and place, and often with those of remote

regions, and it in turn gives birth to numberless others
which succeed."

This is 9ﬁrinciple which is not only applicable to the tes-
timony of individuals, but the author has sensed 1t and ap-

plied it in presenting the sum-total of testimony in this

se o e

1. Kuist, Dr. H. T.: in class in the Biblical Seminary in N.Y.,

New York City.
2. Greenleaf, op. cit.,pp.42, 43.
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Gospel as an organized unit. He has demonstrated a keen
sense of relationships in analyzing the testimony of the
various witnesses. He has employed what Dr. H. T, Kuist
calls the Law of Relationships:
"Everything written or spoken stands in some precise
relation to something else in contrast, iomparison, cause
and effect, or means to end, et cetera."
4. Rule Number Four: Testimony of Adversaries:
Jurlsprudence attaches special value to the tes-
timony of an adversary and it is self-evident why this should
be so. The rule is:
"The testimony of an advergary in one's favor is strong-
er than that of a friend."?
5. Rule Number Five: Testimony Not Understood.
Sometimes it happens that a witness pregsents evi-
dence or testimony which he does not fully understand.
The rule with regard to such testimony is:
"Tegstimony to facts not understood by the witness is not
likely to be forged."2
6. Rule Number Six: Self-derogatory Testimony.
There are times when Witnesseqbresent testimony
which works to their disadvantage. When such testimony
is given under certain conditions it is regarded as true.

os e

The
1. XKuist, Dr. H. T.: in class in, Biblical Seminary, New
2. White, W. W.: op., cit., p.229.
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"Admissions and confessions given by any person of that
which would injure himself may generally be received.
He must be of a sound mind, serious, and without_hope
of temporal advantage or fear of temporal hurt. "l

L2 20 B N 2R

l, White, W W., Op. cit., pP«129.



CHAPTER III

THE SIGNIFICANCE OF THE TESTIMONY
OF
JOHN THE BAPTIST, A PROPHET



CHAPTER III
THE SIGNIFICANCE OF THE TESTIMONY

OF
JOHN THE BAPTIST, A PROPHET

The first witness the author puts forth is none

other than John the Baptist, the last of the prophets.

A, The Person and Position of John.
l. John a Prophet,

"This is the witness of John."l The suthor begins
immediately to give testimony. John the Baptist was a
prophet with a mission to perform. This is the first truth
we learn. The priests and Levites asked him, "Who art thouf?"
With ebsolute honesty he declared that he was nelther the
Christ, nor Elijah, nor the prophet. What then is his com-
mission? "I am the voice of one crying in the wilderness,
'Make straight the way of the Lord,' as said Isaiah the
prophet."2 As a prophet, John's mission was to prepare the
way of the Lord and point Him out as the Messiah. John
was fully aware of his mission and applied himself to the
task with diligence. As a prophet, John had been given a
sign by which he was to recognize the One whom he was to

L3R 20 2R B BN

1. John 1:19.
2. John 1:23.

-21-
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introduce, " --- he that sent me to baptize in water he
said unto me, Upon whomsoever thou shalt see the Spirit
descending, and abiding upon him, the same is He that bap-

tizeth in the Holy Spirit."l

2. John a Subordinate,

Besides being a prophet with a mission to perform,
John was a subordinate with prestige to lose. " --- in the
midst of you standeth one --- the latchet of whose shoe I
am not worthy to unloose.™ John knew that he would be
superceded by One who would far excel him. e knew that he
was only a forerumnmer who had been sent to baptize with
water, but that the One who would come after him would
baptize with the Holy Spirit.5 He knew that he was only the
friend of the bridegroom, the "best man", who would never
be the one to carry away the bride, but rather that it was
his duty to introduce the bride to the One who was the
Bridegroom and see Him carry the bride away,4 for '"he that
hath the bride is the bridegroom; but the friend of the
bridegroom --~ standeth and heareth him, --- He must in-
crease but I must decrease."5

® & 6 0 0 @

1, John 1:33.

2. John 1:26-27,

3. John 1:26, 35.

4, John 1:35-37. 3:126.
5, John 3:29, 30.
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5. John a Relative.

We know that John was a relative of Jesus, and we
have reasons to believe that the two were intimately ac-
guainted. According to the Jewish custom every able bodied
male over twelve years of age was supposed to go to Jeru-

salem to the annual feasts. This was especially true of

1 P

the PFeast of Tabernscles and of the Feast of the Passover

and of the Feast of Weeks.® Thus three times a vear for
eighteen years these two boys of the same age went up to the
same feasts, In the same city. Add to that, the fact that
they were related4 and that their mothers were intimately
acquainted? and 1t becomes extremely likely that John and
Jesus may have known one another before the time §f the
baptism of Jesus.6 ~On the basis of svch circumstances it
seems probable that the two may have developed an intimate
personal acquaintance, and that Edersheim might have been
more positive on this matter.

"Although there seems not to have been any personal ac~-

gquaintance between Jesus and John -- and how could there

be when their spheres lav so widely apart? —- each must
have heard and known of the other."7

¢ e e e 0

1. Cf. Schiirer,: A History of the Jewish People, Div. IT,
Vol. ITI, p.5l.

2. Cf. Edersheim,: The Life and Times of Jesus, Vol. I,
PD.235=6,

3. 1bid., Vol. I, p.229.

4, Imke 1:36.

5, Luke 1:39, 40,56,

6. Cf. Macgregor,: The Gospel of John, p.278, in the Mof-
fatt New Testament Commentary seriesg.

7. Edersheim, op. cit., Vol. I, p.278.
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B. John a Witness
When we think of John as a prophet with a mis-

sion to perform and a sign given to him, and bear in mind
that he is a relative and probably a personal acguaintance
of Jesug,fhen 1:29-34 takes on added significance. John
saw Jesus comingf%im and said,

"Behold the Lamb of God that taketh away the sin of the

world. This Jesus is the man concerning whom I said,

After me (in point of time) cometh a man who is come

to be before me (in dignity), because he existed before
me. And I knew not the personal identity of this man

concerning whom I spoke, but that he should be made mani-
fest to Israel, for this cause came I baptizing in water.

--~ He that sent me to baptize in water gave me a sign
and said unto me, Upon whomsoever thou shalt see the

Spirit descending, and abiding upon him, the same is he
that baptizeth in the Holy Spirit. And, I have beheld
(the sign) the Spirit descending as a dove out of heaven
and 1t abode upon him, who in one person 1is Jesus and

the Lamb of God concerning whom I spoke. And I have_seen

and have borne witness that this is the Son of God."l

1."The Lemb of Gode"
We now concern ourselves with the essence of the

testimony of John as it is summarized in the two phrases

"The Lamb of God" and "The Son of God." In doing so we must

remember that John is a prophet, a student of the 01d Testa-
ment, and the son of a priest.

It seems to me to be beside the point to use an
antithesis here: that the Baptist refers either to the
Paschal Lamb or the Suffering Servant of Isaiah 53. "He

L BN IR O A 4

1. ¢f, John 1:29, 30, 31, 33, 32, 34.
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“could see the sacrificial side of the servant of Jehovah in
Isaiah 53 and he knew the meaning of the Paschal Lamb."l
MacGregor is of the same opinion.
"It (the title) seems to be jointly derived from the
gacrificial ritual and from the !'Servant' passage of
Isaiah 53, and therefore includes the three-fold idea
of patient subm%ssion, vicarious suffering and redemp-
tion from sin."

When we consider Isalah 53 as a background for
this passage, certain phrases are especially significant.
Verse 10 speaks of making "his soul an offering for sin."
Verse 4 says, "He hath borne our griefs." Verse 1l says,
"By the knowledge of himself shall my righteous servant jus-
tify many." It must be noted that the LXX uses "pherein,”
Isaish 53:4, which means "to bear," while John 1:29 has
"airein" "to teke away." However the thought is the same
for a lamb can only remove or take away sin by bearing it
vicariously. On the other hand,

"the bearing in connection with the idea of the offering
for sin and the vicarious expiation involves the idea
of taking away, carrying off, it is therefore of mo

account that the Baptist says g— ¢ A €cv i, and the
Septuagint P L e v raolm,

It is apparent that Isaish had a conception of the
atoning virtug of holy suffering and this same idea is
present in the Baptist's’ testimony. Moreover, just as I-
saiah went back to the explatory sacrifice of the lamb for

LR 2 N N J

1. Robertson, A. T.: The Divinity of Jesus,p.47.
2. MecGregor, op. cite., pp.27-28.
3. Lange: Commentary on John, p.86.
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a sin offering,l and the atoning sacrifice of the Paschal
lamb whose blood was sprinkled upon the door posts,2 S0,
too, these ideas must have been in the mind of the Baptist.
We must note that a burden is assigned to the
~ < - =
Lemb of God to take away -'T vV & 4 o I T cav Too
7
H o6 Aooo - the gin of the world. Sin is here named
in the singular, and it is the sin of the world."
"This forecibly presents the sins of the race as one
fact. Christ bore the whole. 'Sin and the world! says
Bengal, 'are equally wide. In Isaiah 53:6, 8, 12 the
seme singular number is used in the midst of plurals.!'"d
Dods calls attention to a quotation by Wetstein
< ~ c”
from Philo that some sacrifices were VvV T € { « fav-
7 os a Vv ¢9f9 CK 7 e V j/ v ou § 4

From the repetition of the Baptist!s description
" of Jesus as the Lamb of God in verse 36 it is apparent that
this constituted the burden of his messsgge., It was not his

only message. He also says, "I have seen, and I have borne

no

witness that this is the Son of God. In as much as this

will be repeated later, we shall deal with it where it con-

stitutes the major emphasis of the testimony.

L B B O S 3

l. Lev. H:6.

2e¢ ExXo 12:1=13.

3. Lange, op. cit., p.87 -- note.

4., Dods: Expositorts Greek Testament Vol. I, p.695.

5. John 1:84.
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.C. The Trustworthiness of John.
The author has given us the information upon the

basis of which the Baptist has reéched this judgment.
We have noted that the Baptist was a prophet, with a mission
to perform, and a sign given; that he was a relative and
probably an acquaintance. Since he had the assigned mission
of pointing out the Messiah, it behooved him to know thor-
oughly the character of him he was seeking. And certainly
after the sign had been given and Jesus ﬁad been shown to
him to be the man, he must have had a heart to heart talk
with this One concerning their relationships one to the
other. Even Strauss admits that

"a penetrating mind like that of the Baptist might,

even before the death of Jesus, gather from the 0ld

Testament phrases and types the notion of a suffering

Messiah, and #=s% his obscure hints on the subject might
not be comprehended by his disciples and contemporaries.”

Dods has a more positive suggestion:
"The solution is probably to be found in the intercourse
of John with Jesus, and especially after His return from
the Temptation. These men must have talked long and
earnestly on the work of the Messiah, =---."2
When we evaluate the testimony of John we note
ﬁhat there are no circumstances which generate suspicion,
(rule 2), there is no motive for falsifying (rule 3a),

he is eminently gqualified (rule 3b), there is a remarkable

coincidence of his testimony with collateral circumstances:

® 00890

1. Quoted by MacGregor, op. cit., p.29.
2., Dods, op. cit., P.696,.
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"1t owes its origin to the events which have preceded
it, is intimately connected with others which occur at
the same time and place, and =--- it in turn gives birth
to numberless others which succeed."

If we are to believe that John did not understand the full
significance of his statements then according to rule five
their significance remains the same. In view of the fact
that,as a result of his testimony, John "must decrease,"
we are confirmed in the belief that his testimony is

trustworthy (rule 6).

Let us summarize the Baptist's testimony in the

words  of another:

"The Baptist's testimony was of supreme value because of
(1) his appointment to the function of identi-
fying the Messiah,
(2) his knowledge of Jesus,
(3) His own holiness,
(4) his disinterestedness."

LR N BN AN 1

1. Greenleaf, op. cite., De+43.
2. Dods, op. Cito, po692.
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CHAPTER IV
THE SIGNIFICANCE OF THE TESTIMONY

OF
ANDREW, A DISCIPLE OF THE BAPTIST

- Following almost immediately the testimony of
John the Baptist, the author presents us with the testi-
mony of one of his disciples =~ Andrew. |

A. The Person and Experience of Andrew.
1, Andrew, a Disciple of the Baptist.

We are told that Aﬁdrew was & disciple of John

the Baptist, and that he was one of the two who heard his
testimony.l Now we may be sure that the testimony of the
Baptist to these two disciples was not limited to the simple
statement, "Behold the Lemb of God!" for John was a prophet
with a mlssion to perform, and y&an with his gense of obli-
gation, and his thorough study of the One he was called to
point out, and his experience in the confirmation by the
sign, would make his testimony as thorough as his commission,
investigation, and confirmation had been. He who had seen
and had borne witness that Jesus was the Son of God, now
testified when he saw Jesus, "Behold, the Lamb of Godl e

We have further proof that John's testimony was thorough,

l, John 1:35, 40,
2. JOhn 1:34:-560

=30-
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for the author says that "the two disciples heard him
speak."l The verb for heard is 2’R oo cavs used with the
genitive 5. OoTed Aa reoV7Ies o« According to
the characteristic usage of @ Ko O® with the genttive
in John it means not only to hear, but to understand and
appreciate. Concerning this usage and thigbassage, Bernard
says:
"Mhe construction of & K 6 £C vV in John is remarkable.
-When --- it takes the genitive it generally means 'to
hear ken to! i.e., to hear and appreciate (05 1:37;
5325, 28; 6360; 9:31; 10:3, 16, 20; 18:37)
"The two disciples heard John's words, and heard them

with understanding and appr901ation, for such is the

force in John of @ Ko o’€c¢ v followed by a genitive. nd

2. Andrew, a Guest of Jesus.

Upon hearing and understanding the testimony which
identified Jesus as the Lamb of (God, Andrew and the other
disciple followed Jesus, and were invited to his home and
became his guests. We are not told what the subject of
conversation was, yet there is only one concluslion we can
draw. They must have spoken about the personal identity
of Jesus as the Lamb of God, the Son of God, and the Mes-
sish; for, John the Baptist's witness had been, "This is the
Son of Godj" his most recent testimony, immedlately pre-
ceding the interview, had been, "Behold the Lamb of God}"

L B IR B A 3

1. John 1:37.

2, Bernard: Gospel According to St. John, Vol. I, p.l1l08,
in the International Critical Commentary Series.

3. Cf. Abbott: Johannine Vocabulary, pp.1l6-7.

4, Bernard, Ibid., p.54.



and the immediate result was that Andrew found his own bro-
ther and testified, "We have found the Messiah." Since

the conversation followed such testimony and resulted in such
testimony, the conversation itself must have concerned

that testimony.

B: Andrew a Witness
The disciples of John the Baptist had been waiting

with anxious anticipation for '“the hope of Israel." TNow

" he had not only been pointed out to these two, but they had
enjoyed his companionship and listened to his words. They
are certain that their hopes are to be realized in the one
they have found. When they first met him they called him
"Rabbi", now Andrew calls him "Messian".

1. “The Messieh."

The testimony of Andrew to Peter was, "We have
found the Messiah." The term is used in the New Testa-
ment only here and in John 4:25. It is a Hebrew word cor-
responding to the Greek word Xlo ?6 To/s -= Christ, and means
anointed. The term is found repeatedly in the 0ld Testa-
ment where it is applied to kings axd priests who were con-
secrated to office by the ceremony of anointing. The term
is applied to the priest only as an adjective. Leviticus
4:3, 5, 163 and 6:22 speak of "the anointed priest”.

The term is used substantively of the king who is
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called "Jehovah's anointed".l This is based on the anoint-
ing ceremony.2 The title took on a special significance
when God told David that he would "establish the throne of
his kingdom forever".® Hence we find in the Psalms that
the title denotes the representative of the royal line of
David.4 In the Psalms the references are to "mine%, "thine",
and "His" anointed. The prophets added fo the conception
although they did not use the term.

Igsaiah spoke of a king of the line of Jesse who
would be endowed with the Spirit of Jehovah,5 and of one

who would establish and uphold the kingdom of David forever.©

Jeremiah spoke of a king who would appear in the‘line of
David and be a deliverer.’! Micah spoke of a "ruler in
Israel; whose goings forth are from of old, from everlast-
ing".8 In due time the term Messiah began to be applied in
a teechnical sense to this coming king.

There was a prevalent Messianic hope in New Testa-
ment times. We find indications of it in the Gospels. We
are told that " --- the people were in expectation, and all
men reasoned in theilr hearts concerning John, whether haply

1. I Sam. 24:6, 103 II Sam. 19:21,

2. I Sam. 10:1; 16:13.

3. 1I Sam. 7:13.

4. Ps. 2:2; 18:50; 84:93 89:38;3;51; 132:10, 17.
50 IS. 11:1"50

6. Is. 936, 7.

7. Jer. 23:5, 6.

8. Micah 5:25.
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he were the Christ."l One of the questions uppermost in

the mind of John himself was, "Art thou he that cometh

or look we for another?"2

Various elements entered into this conception,
especlally the national or political, the apocalyptic, and
the spiritual. The most pronounced factor in the concep-
tion was the national, i.e., that this

"royal son of David would bring victory and prosperity
to the Jewish nation and set up his throne in Jerusalem.
-== 1t would seem that apocalyptic elements mingled with
the national expectation, for 1t was supposed that the
Messiah would come forth suddenly from concealment and
attest himself by miracles. (John 7:27, 31).

"But there were spiritual minds who interpreted the na-
tion's hope, not in any conventional sense, but accord-
ing to their own devout aspirations. Looking for !'the
congolation of Israel!, 'the redemption of Jerusalenm!,
they seized upon the spiritual features of the Messianic
king and recognized in Jesus the promised Savior who
would deliver th% nation from its sins. (Luke 2:25, 30,
383 cf. 1:68=79)

2, “Rabbi.’ -

" Since this is the first ocecurrence of this term,
let us consider not only the progression from "Rabbi" to
"Messiah", but also the significance of the progression from
Rabbi and Sir ( l{u;oc € ) to Lord ( ¥ u’/ﬂc € ) elsevwhere.

In the early part of the Gospel those who are
outside the disciple circle address Jesus as "Sir" --

25 0800

1. Luke 3:15.
2. Matt. 11:3.
3. Chrichton, J., article: Messish, in the International

Standard Bible Encyclopedia.
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Among these we find the woman of Samaria (4:11), the
noble_man of Capernaum (4:49), and the sick man at Bethes-
da (5:7). Later in the Gospel we find that believers asddress
him as "Lord", as the American Revised Version correctly
translates, ffb:ﬂ"e « The blind man whom Jesus has cured(9:38),
and Mary and Martha (11:3, 21, 27, 32) address him thus.
This change from Sir to Lord is similar to the change from
Rabbi to Lord in chapter six. At first the multitude who
have been fed say, Rabbi (6:25), but after Christ has told
them of the "true bread out of heaven" they call him
Lord. (6:34). Likewise the disciples call Jesus Rabbi
until the conclusion of the discourse on the bread of life
when reter is the first of the disciples to call him
Lord. (6:68). 1In 11:8 the disciples call Jesus Rabbi for
the last time. From then on they consistently call him
Lord. (11:12; 13:6, 253 14:5, 8, 223 21:15). With regard
to this usage Bernard says:
"eww Rabbi disappears from thelr speech, and they say
Lord, the change in address indicating a growing rever-
ence. --- Thus John's report as to the use of these

titles by the disciples is not only consistent, but is
probably historical."l

Thus we conclude that early in his ministry disciples called
Jesus Rabbi, at the end they called him Lord. Those who had
not yet come to believe in him as the Lord of Life, called

/7 .
him Raebbi or /¥ ¢ ¢ e §ir, those who believed called

L IR 2R 2R R

1. Bernard, op. clte, P«55.
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7
him Ke¢pf¢€ Lord.

Ces Thée Trustworthiness of Andrew.

Andrew gave his testimony, but can we rely on it%
The rules of testimony must determine. According to the
first rule his testimony stands. Andrew, as a result of
his conversation, had reached the conclusion that Jesus was
more than a Rabbi, -- that he was the Messiah. Not only
was he convinced but he was ready "to act upon that convic-
- tion in matters of the highest concern and importance to his
own interest",l namely, in sharing his conviction with
his brother, and in giving weeks and eventually years of
companionship to Jesus.

Andrew also meets the requirements of the third
rule. No one questions his honesty. Who will question his
abillity in view of the fact that he has had the opportunity
of hearing John the Baptist and abiding a day with Jesus?
When measured by the norm of consistency, we find that
there l1s substantial agreement in essentials between his
witness and the witness of John the Baptist, yet, while their
underlying thought is the same, the phraseology is different.
Again Andrew's witness as an outgrowth of his experience
is an illustration of the law that "Everything spoken stands
in some precise relation to something else in contrast, com=-

parison, cause and effect, or means to an end, =---."%

L 2R 2R I N J

1. Greenleaf, op. cit., DP.20.
2. Kuist, op. cite.
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CHAPTER V
THE SIGNIFICANCE OF THE TESTIMONY

OF
PHILIP, A FISHERMAN

The experience and the testimony of Philip are
very similar to the experience and testimony of Andrew.
Both are from Bethsaida, both make personal contacts with
Jesus, the results of the contact are the same in that both
of them tell an intimate acquaintance that they have found

the Messiah.

A. The Person and Experience of Philip.

l. Philip, a Fisherman.

"Now Philip was from Bethsaida, of the city of
Andrew and Peter."l Bethsaida means "Fishertown". This
name and the incident in the twenty-first chapter are prac-
tically the only indications we have in the Fourth Gospel
that the early disciples were fishermen. The other Gospels
state this fact more clearly.2 Philip is again referred to
in this Gospel as the one who calctlated the amount of bread
needed to feed the five thousand; as one of those who told

Jesus that the Greeks would see him; and as the one who

* ® 000

l. John 1l:44.
20 I\!Iark l: 16"200
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requested, "Lord, show us the Father, and it sufficeth us."*
Lange says that according to these passages in John,

"His characteristic, --- seems to have been a gtrivin
after ocular evidence in the nobler sense, a buoyant énd

regolute advance to the object in view."2
2. Philip, an Acquaintance of Andrew and Peter,

The mention of the home town of Philip as the
home town of Andrew and Peter gives us the explanation of
how it was that Philip was prepared to follow Christ. Just
as the author could pass over the account of the conversa-
tion between the two disciples and Jesus because of what
precedes and follows, so here he can omit the conversation
between'Philip and Jesus by simply stating that Philip and
Andrew and Peter are from the same city, and by giving Philip's
testimony, "We have found him, of whom Moses in the law,
and the prophets, wrote, =-- "5 Tn this clever way, the
author links Philip up with a group who have been e xpecting
and who have found the Messiah. |

"The notice of the home of Philip explains how he was
prepared to welcome Christ. He knew and was in sympathy
with Andrew and Peter; and probebly he, too, with them
had followed the Baptist.

"This form of sentence (in 1:45 the verb 'we have found!
stands last) seems to imply that Philip had often dwelt

on the 0ld Testament portraiture of Messiah. By the use
of the plursl, Philip unites himself to the little group

* 50 te

1. John 6:53 12:21; 14:8.
2. Lange, op. cit., p.94.
3. John 1:45,
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of disciples, and his words show that he had been before
in communication with them,"ls

3., Philip, a Follower of Jesus.

The only part of the interview between Jesus and
and Philip which is recorded is the summons "Follow me".
In the Synoptics this is the formula for the call to dis-
cipleship. To a would-be disciple Jesus says: "Follow me;
and leave the dead to bury their own dead."® He uses this
summons in calling Matthew,4 and in speaking to the rich
young ruler.®

There is no reason for considering this "Follow
me" to be anything less then a summons to discipleship.
MacGregor,6-Lange,7 and Trench® are of this opinion.

"This cannot ﬁerely mean: Join the journeying company;
vet neither is it the call to the Apostolic office. It
is the invitation to disc%gleship, in the form of a
travelling companionship.

Trench suggests that it may have involved more than Philip

at that time realized.
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1. Westcott: Commentary on John, p.26.

2. Cf. Godety Commentary on the New Testament, John, Vol.I,
p -331"2.

3. Matt. 8:22; Luke 9:59.

4, Matt. 9:9.

5. Matt. 19:21.

6. MacGregor, op. cit., p.40.

7. Lange, op. cit., p.9%4.

8. Quoted by Lange, ibid., p.94.
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B. Philip a Witness. ‘

| "The Light is beginning to shine."™ "One lighted
torch serves to light another."@ As Andrew went in search
for‘Peter publishing his glad eureka, so Philip went in
search for Nathanael publighing his eureka, but in differ-
ent words. Philip's confession is a circumlocution for
Messiah. "Him, of whom Moses in the law, --=- , wrote", is
certainly a reference to Deut. 18:15, "Jehovah thy God will
raise up unto thee a prophet from the midst of thee, of thy
brethren like unto me; ---" "Him, of whom ---, the prophets
wrote," is a referenceAto the various prophecies of the
Messiah. (See Andrew a Witness p.33). These two, the prophet
like unto Moses and the Messiah, came to be identified.
Jesus himself identifies the two: "And beginning from Moses
and from all the prophets, he interpreted to them in all
the scriptures the things concerning himself."d Peter in
his sermon in Solomon's Porch also identified the two!
"Mosegindeed said, A prophet shall the Lord God raise up
--- like unto me; ---. 7Yea and all the prophets ---, they
also told of these deys." Thus in hisbwn way Philip joins

Andrew in declaring that Jesus is the Messiah.
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1. Robertsons The Divnity of Christ, p.49.
2. Godet, op. cit., pP.332.

3. Luke 24:27.

4, Folm-dtddy—_db, Qe 3:22).
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C. The Trustworthiness of Philip.

Practically the same considerations which make the
witness of Andrew trustworthy, make the witness of Philip
trustworthy. In matters of the highest concern to his
own interests, namely the disposition of weeks and years
of his own 1life and the life of his friend, he was ready
to act upon this new born and newly confirmed conviction
that Jesus was the Messish. These same considerations re-
move suspiclon from him, and establish his honesty. The
evidence which has been advanced in support of the conten-
tion that Philip had probably been a disciple of the Bap-
tist, and a student of the 01d Testament, indicate that
Philip had had the opportunify for accurate observation
and correct discernment. His testimony 1s consistent with
the preceding and the succeeding witnesses in the sense that
the essential thought is the same, while the words are his
own. The words, "Now Philip was from Bethsaida, of the city
of Andrew and Peter," and "We have found him, --=", show that
his testimony was intimately related to collateral circum-
stances, and that Philip is another illustration of the

law that,

"Every event which actually transpires, has its appro-
priate relation and place in the vast complication of
circumstances, of which the affairs of men consist."l

2 0 9 9 %8

1. Greenleaf, op. cite, pPe43.
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CHAPTER VI
THE SIGNIFICANCE OF THE TESTIMONY

OF
NATHANAEL, AN ISRAELITE

Having finished with the testimony of John the
Baptist, the author presents us with the testimony of Andrew,
one of John's disciples, to his own brother Simon. He fol-
lows that with the testimony of one of the disciples Jesus
has called himself, Philip, and Philip's testimony is fol-

lowed by that of Nathandel.

A. The Person and Experience of Nathandel,
l. Nathanfiel, an Israelite.

The 1ittle that we know about Nathandel is that
he is probably listed among the disciples as Bartholomewd
and what the Fourth Gospel tells us of him.2 All that we
know of him shows that he was a men with a keen, sensible
mind. He was not weak or fickle, swayed by every new im-
pulse and crying "Rabbi" to every new teacher who stariled
his intellect with & sensational presentation of the truth.
Quite the contrary. He was a calm, thoughtful man who
weighed evidence carefully before he pronounced judgment.

¢ o6 v ee

1. Mark 3:18, Matt. 10:3, Luke 6:14, and Acts 1l:13.
2. John 1:45-51, 21:2.
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Moreover he demanded the evidence; he would not accept
mere testimony even though it came from a friend. He was
too well informed for that; However, he was. open-minded
and fair; hg was willing to face the evidence. FHe was wil-
ling to "come and see." One more thing we know about him
and that 1s that he was steadfast, a fact which is proved
by the mention of his name among the 1list of those who were

1

disciples after the crucifixion™ as well as after the resur-

rection and ascension.2

2. Nathandel, A Student of Scripture.

Because Nathandel was a man with a keen rational
mind we must find a rational explanation for this startling
confession., It becomes immedistely apparent that Nathandel
was a devout Israelite. Philip comes to him with the news
that he has found in Jesus of Nazareth, the son of Joseph,
him of whom Moses and the prophets had written, the Messiah.
This sounded preposterous to Nathandel. It was proverbial
that "out of Galilee ariseth no prophet,"S but Nathandel
had even better evidence. FHe knew that Nazareth was not
even mentioned in the 0ld Testament, hence the Messliah could
not come from Nazareth.

Nathandel was a student of the Scriptures and we
are reminded that he had spent some time under the fig

$ oc 008

1., John 21:2.
2. Bdcts 1:13.
3. John 7:41, bZ.



4G

tree. As we reconstruct the situation, we have an Israelite,
a student of the Scriptures in a favorite place for secret
communion -~ the dense shade and overhanging branches of a

fig tree which seclude him from the whole world.

S Nathaigel‘s Messianic Hope.

What are we to suppose Nathandel is thinking
about? The confession, "Thou art the king of Israel," indi-
cates immediately that he was thinking of the Messigh the
01ld Testament promised, the Messiah the Jewish nation ex-
pected, the Messiah John the Baptist heralded. The answer
of Jesus, "Behold, an Israelite indeed, in whom is no
guile," indicates that Nathandel was thinking of his per-
sonal relationship to tha Messiah who was to be the Redeem-
er of Israel, for Jesus who knew the Psalms pronounced him

guileless:

"Blessed is he whose transgression is forgiven

Whose sin is covered.
Blessed is the man unto whom Jehovah imputeth not iniquity,

And in whose spirit there is no guile."l

B. Nathan®kel A Witness.

The seclusion of the fig tree gave Nathandel the
agsurance that no one knew of his meditation there. Yet
when he came into the presence of Jesus, whom he had come
to see, Jesus said, "Behold an Israelite indeed in whom

LK I N 4
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is no guile." And when Nathandel in astonishment asked,
"Whence knowest thou me?", Jesus answered, "When thou wast
under the fig tree I saw thee,"

Now Nathanael was a devout student of Scripture

and no doubt he had often heard these words:

"0 Jehovah, thou hast searched me and known me.
Thou knowest my down sitting and my uprising;
Thou understandest my thought afar off.

Thou searchest out my path and my lying down,

And art acquainted with all my ways.

For there is not & word in my tongue,

But, lo, 0 Jehovah, Thou knowest it altogether."l

1.“Son of God."

When Jesus spoke to him there was something in
the look of Jesus and there was something in the words of
Jesus which convinced Nathandel tha& Jesus had "searched"
him and "known" him, that Jesus knew his "down sitting and

uprising" under the fig tree, yes that Jesus understood his

"thoughts afar off."

"Jesus'! words seem to imply a miraculous power of vision
at a distance; yet the extraordinary impression they meake
on Nathandel shows that he regards them as a proof of
something still more wonderful, of the divine intuition
already illustrated at 42. He ig amazed not at a mere
feat of physical longsightedness, but at the divine
clairvoyance which is able to read at a glance both the
scene and the subject of his secret meditation, ---.
Nathandel may be supposed to have been meditating on the
coming of the Messiah, and Jesus' mention of the fig-
tree in conjunction with his expression 'a genuine
Israelite! would call Messianic associations to his mind,
and thus convince him that Jesus has read his secret

L2 AR N 2% I 4
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thoughts. Can one who enters thus mysteriously into the
Messianic dreamings of a complete stranger be any other
than the Messiah himselr?®l
When Nathandel realized that his place of retirement was
a place of exposure, and the very thoughts of his inner-
most being were in the possession of this man to whom Philip
had brought him, his rational mind was convinced of the
deity of Jesus and he cried out "Thou art the Son of God."
It igprobable that Nathan@el had heard the testi-
mony of the Baptist. If so, then we have here an echo of the
Baptist's words of 1:34. The history of the phrase "Sonc
of God" is significant and the outline of its history may
be represented by the following passages. Nathan, in speak-
ing the words of God to David concerning his seed says,
"I will be his father, and he shall be my son." Here the
title is applied to the king to designate the relationship
existing between God, the Divine Sovereign, and the king,
his human representative. Yet all the conditions described
were not fulfilled in David!s family, so there arose the
expectation of an ideal fulfillment in the Messiah. 1In the
second Psalm Jehovah's "anointed” is addressed: "Thou art
my son." Here it has a definitely Messianic sense. It is
quite natural that the Baptist and Nathandel after him should
give the title to Jesus as the Messiah and thereby set him
apart from all other men. In doing so they expanded the

1. MacGregor, op. cit., DPp.42-43.
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meaning of the terﬂ$fbr they were speaking in a thoroughly
monotheistic community, and applying the term to one who
had not a political kingdom. Godet well summarizes the
meaning and derivation of this term:
"The term Son of God characterizes a being as a repre-
sentative of the divnity in a particular function. It
is applied in the 0ld Testament bto angels, to judges, to
kings, and, finally, to the Messiah: !'Thou art my Son;
to-day have I begotten thee! (Ps. 1i.7, 12); but there
is a difference in the mode of representation in each
case. An ambassador represents his sovereign, but other-
wise than does the son of the latter, for the son, while
representing his sovereign, represents in him also his
father. Verse 30 (1:30) proves that John the Baptist
takes the word Son here in the loftiest sense which can
be attached to it; the being whose existence is united
to that of God by an incomparable bond, and who comes to
fulfill here on earth the function of the Saviour."l
Hence the two qualities which the term Son of God ascribes
to Jesus are that he bears an intimate and personal relation

to God and that he manifests God as no other person could.

2.,"King of Israel.”

Nathandel also cried outt "Thou art the King of
Isrsel.” Like the former title, this one has its roots in
the second Psalm, "I have set my kings upon my holy hill
of Zion." It is a distinctly messianic title. To us this
is a lesser title than "thou art the Son of God," but it
was not for Nathanadel. If anything it meant more to him

because of the relationship involved in the expression:
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the mutual relationship between king and subject -=-
Jesus, the King of Israel; Nathan#iel, an Israelite, his
subject.

These words indicate that the experience of Na-
thandel was more than an intellectual confession. They give
evidence that Jesus not only demonstrated a more-than-human
knowledge of Nathan#el's innermost being, but that there
was something in his speech and something in his voice which
demonstrated that his knowledge was sccompanied by a more-
than-human love., For, as these two mén met for the first
time, there was no malicious gleam of trivmph in Jesus!
eye, and there was no chuckle in his voice, at the thought
that before him, as an open book, lay the life of a sinful
human being whom he might expose to the whole world. All
that Nathandel could detect was compelling, forgiving love.
when Nathandel realized not only that he was being searched
by a supernatural knowledge, but that he was being drawn
by an irresistible love, his heart was won, and with the
loyalty of a spirit without guile, he said, "Thou art the
King of Israel." It is as though he reasoned thus: "Thou
who hast demonstrated to me by thy wonderful knowledge that
thou art the sSon of God, doest call me an Israelite. I
who am an Israeelite call thee the King of Israel. Thou art

the King of Israel, and my personal King and Savior."

o " e v, B «c ¢ ev s € To o
bep e~ - This, to us, is a lesser title
than & Y tes Tod Q@ eod , but not so

to Nathandel; Nathandel has been hailed by Jesus as an
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'Israelite,? a worthy and representative son of Israel,
and he replies out of the fullness of his heart, ¥Thou
are the King of Israel,! and therefore Nathandel's King."l

This conviction is aptly embodied in the senti-
ments expressed in the following lines:

"I was a fisher by the Sacred Sea:

It was at sunset: the tranquil tide

Bathed dreamily the pebbles: the light

Crept up the distant hills, and in its wake
Soft purple shadows wrapped the dewy fields.
Then Philip came and called me.

In doubt I followed; but soon

I gazed with joy on that sweet face --

Those eyes from out of which as from a window shone
Divinity, looked on by inmost soul

And lighted it forever: Then His words

Broke on the silence of my heart, and made
The whole world musical, Incarnate love

Took hold of me and claimed me for its own."?

C. Trustworthiness of Nathandel,

We must now judge whether or not Nathandel is a
competent witness. In general Nathandel falls into the
same class with Andrew and Philip. But let us consider
points in which he differs from them. If it is true that
Nathan@el started out with an original prejudice against
the thought that the one sbout whom the prophets and Moses
had written could hail from Nazareth, gbrejudice based
on his knowledge of Scripture, then his final confession

is the more noteworthy on the ground that, "The testimony
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1. Bernard, J. H., op. cit., p.64.
2. Anonymous to the best of my knowledge. It contains
alterationsof my own which are hard to distinguish

since it is quoted from memory.
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of an adversary in one's favor is stronger than that of
a friend."l

*® 000 00

l. White, W. W., Op. cit., p.129.
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CHAPTER VII
THE SIGNIFICANCE OF THE TESTIMONY

OF
NICODEMUS, A RULER OF THE JEWS

The next witness the author introduces is Nico-
demus, &a representative of an entirely different class.
John tThe Baptist was a prophet, Andrew and Philip were fish~
ermen, Nathaniel was an Israelite, but Nicodemus was a ruler

of the Jews and a member of the Sanhedrin.

A, The Person and Experience of Nicodemus.

1. Nicodemus a Member of the Sanhedrin.

Nicodemus is veferred to by various titles in the
Fourth Gospel. He is referred to as a Pharisee, a ruler
of the Jews, and as a teacher of Israel;l not only the
title, "a ruler of the Jews," but also his presence in the
council® indicate that he was a member of the Sanhedrin.

The Sanhedrin had been occupied with certain
problems. John the Baptist constituted one of these prob-
lems. The people had heard him preach the gospel of the
baptism of repentance unto the remission of sins: "Repent
ye for the kingdom of heaven is at hand." The people were
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on the tiptoe of excitement, and they were discussing whether
or not John was the Christ.l It was the official duty of
the Sanhedrin to declde such matters)therefore they sent a
deputation to John to inquire who he was. The Pharisees
were primarily responsible for, or made up the major por-
tion ofy the deputation, d epending on our translation of
1:24. John frankly denied that he was the Christ and
told the deputation that the Christ was in the midst of
them.

Jesus presented the second problem to the
Sanhedrin. He was one of those who had been baptized by
John and it was commonly reported that strange signs had
accompanied his baptism: The Spirit had descended as a dove
upon him,? and a voice had declared, "Thou art my beloved
Son, in thee I am well pleased." Having received the sign,
John declared that Jesus wag the Lamb of God. This decla-
ration was followed shortly by the turning of the water

into wine.5

Needless to say the Sanhedrin had followed all
of these events with the keenest interest and had drawn up
an informal, and probably unofficial, conclusion as to the
man Jesus. This conclusion Nicodemus uses In addressing

Jesus: "Rabbi, we know that thou art a teacher come from

® 098000

1. Lmke 3:15.
2, Mark 1:11l, John 1:33.
3. John 2:1-11,



56

God; for no man can do these signs that thou doest, ex-

cept God be with him,"l

2. Nicodemus a Pharisee.
The problems of the Sanhedrin became the personal
problems of Nicodemus. Since he was a member of the San-
hedrin he was acquainted with the message of John the Bap-
tist. John's message of repentance must have created quite
a stir in the Sanhedrin. Here was a man who preached some-
thing they did not have in their theology books. Here was
a man who said that all men must repent if they were to enter
the kingdom of heaven. The Sanhedrin agreed that the pub-
licans would have to repent if they were to enter the king-
dom of heaven, but they claimed that they were members of
the kingdom of heaven by virtue of the fact that they were
children of Abraham. Conseguently they were startled when
John directed his message of repentance to them:
"But when he saw many of the Pharisees and Sadducees
coming to his baptism, he said unto them, Ye offspring
of vipers, who warned you to flee from the wrath to
come? Bring forth therefore fruit worthy of repentance:
and think not to say within yourselves, We have Abraham
to our fatheri for I say unto you, that God is able of
these stones to raise up children unto Abraham.”

The message did not aeppeal to them and they rejected it,

therefore we read,
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"And the people when they heard, and the publicans,

Justified God, being baptized with the baptism of John.

But the Pharisees and the lawyers rejected for themselves

the counsel of God, being not baptized of him."l

However, Nicodemus was an exception. He took

the message of John to heart. As a true Jew his supreme
desire was to be a member of the kingdom of heaven. The
question was how was that desired end to be reached? John
said one thing, the Sanhedrin said another. The Sanhedrin's
decision concerning Jesus only complicated matters. At the
same time that they considered Jesus a teacher sent from
God, they rejected the teaching of John, although John and
Jesus taught the same thing. Both preached, "Repent ye. "%
In this dilemna Nicodemus came to Jesus.

"Nicodemus came to the fountain head, dissatisfied with

the way in which his colleagues were dealing with Jesus,

end resolved to judge for himself."d

| Think of the contrast betwgen the two men as- they
engage in earnest conversation. The one represents an old
covenant; the other represents a new covenant. The one is
seeking spiritual light; the other is the true Light. The
supreme desire in the heart of one is to be a member of the

kingdom of heaven; the supreme deslre in the heartv of the

other is to make men members of the kingdom of heaven.
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1, Luke 7329, 30.
2. Mark l:4, 153 Matt. 3:2.
3. Dods: Expositor's Grgek Testament, p.711l.



B. Nicodemus a Witness.
1. "A Teacher Come From God."

When he said, "Rabbi, we know that thou art g
teacher come from God; for no one can do these signs that
thou doest, except God be with him," Nicodemus was expres-
sing his own opinion as well as that of the Sanhedrin. He
considered that Jesus was a divinely commissioned teacher,
and judged that his teaching was divinely authenticated by
the miracles which he performed. While this is a signifi-
cant testimony, it is eclipsed by Nicodemus' later testi-

mony .

2. Before the Sanhedrin.

Nicodemus' most significant testimony is the
testimony of his later actions. The author gives us two
brief but meanihgful insights into Nicodemus! subsequent
experience., In the first of these,l he exhibits a pronounced
attitude in favor of Jesus. At a time when the Jews are
seeking to kill Jesus, in the very presence of the plot-
ters -- the officers, chief priests and Pharisees -~ he 1is

bold enough to suggest that Jesus be given a fair trial.

3. At the Cross.

The last picture of Nicodemus is taken against
the background of the cross.® TIn their night conversation

1. John 7:45-52.
2. John 19:38-42.
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Jesus had ssaid,

"As Moses lifted up the serpent in the wilderness, even

so must the Son of man be 1lifted up; that whosoever be~

lieveth may in him have eternal life."l
This was a reference to Jewlsh history with which Nicodemus
was femiliar. Nicodemus knew that scene in the wilderness.
The people had been bitten by serpents and God told Moses
to meke a serpent of brass and 1ift it up in the midst of
the camp and tell the people that whoever would look at the
brazen serpent would be healed. Throughout the camp dying
men and women and children looked at the serpent and were
healed. They were healed not because of magic or supersti-
tion, but because they believed that the means which God had
provided would heal them.

When Nicodemus asked, "How can these things be?",
Jesus answered, "As Moses lifted up the serpent in the wil-
derness, that whosoever should look to it in faith should
be healed; even so must the Son of Man belifted up, that
whosoever shall look to him in faith, shall not perish but
have everlasting life. Nicodemus, it is my part to heal,
it is your part to look."
Almost three years passed. During that time

Nicodemus had an opportunity to behold the actions and words

and character ofChrist. Then one day Nicodemus saw Christ

again., It was at Golgatha, and lo and behold! the prophecy
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which Christ had uttered in his hearing that night was ful-
filled in his very presence. For, as Moses had lifted up
the serpent in the wilderness, so Christ was lifted up upon
the cross, that whoscever should believe in him should not
perish but have everlasting life. Suddenly Nicodemus real-
ized that he had been "born of water and the Spirit";l

he realized that he was a member of the kingdom of God; and
he gave his most eloquent testimony by joining Joseph of
Arimathea in placing Christ in the tomb, and thereby making

himgelf a tardy disciple.

C. The Trustworthiness of Nicodemus.

When subjected to the laws of evidence the testi-
mony of Nicodemus stands. In view of his experience we can-
not gquestion his honesty. In view of his position we can-
not question his ability. He was a Pharisee versed in the
Scriptures. He was a ruler of the Jews with first hand
information concerning the person of Jesus. His testi-
mony fits remarkably with the collateral circumstances.

Two considerations carry special weight in this
case. Nicodemus is a member of an opposing party and
therefore his testimony has added value. Moreover he gave

his most eloquent testimony at a time when there was nothing
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to be gained by his behavior, and in such a way as to incur

the disfavor of his associates. "Admissions and confessions

given by any person of that which would injure himself

may generally be received."l
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CHAPTER VIII
THE SIGNIFICANCE OF THE TESTIMONY

oF
THE WOMAN OF SAMARIA, A SINNER

The Woman of Samaria presents to us quite a dif=-
ferent type of person from any we have considered. John
the Baptist was a holy prophet of God, the disciples were
honest fishermen, Nicodemus was a truly righteous Pharisee,
but now we are dealing with a woman who was a guilty sin-

ner.

A. The Person and Experience of this Woman.
l. A Samaritan.
By repetition the author impresses upon us the

fact that this woman was a Samaritan.

"And he must needs pass through Samaria. So he cometh

to a eity of Samaria, called Sychar, ---. There cometh

a woman of Samaris to draw water: Jesus saith unto her

Give me to drink. === The Samaritan woman therefore saith

unto him, How is it that thou,b eing a Jew, askest drink
of me, who am a Samaritan woman? (For Jews have no deal-

ings with Samaritans.)

In these brief verses the author has succeeded in emphati-
cally informing us that Jesus was dealing with a Samaritan
woman and that there exlsted a hostility between the Jews
and the Semaritans. This hostility was one of long

e o e s
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standing going back to the colonization of Israel by the
Assyrians from which resulted the opposition of the Ssmari-
tans when the Jews returned from Babylon to rebuild the
wall, and the erection of a rivel temple of Mount Gerizim,l
2, A Sinmer.’

Upon meeting this woman, ske—ené Jesus became
invol?gériae; conversation concerning living water. The
well of Jacob at which they were standing had certain dis-
advantages: it could gqueneh thirst for only short perilods,
and was not conveniently situated for immediate access.?
Jesus offers the woman water which will guench thirst per-
manently and is immediately accessible, in fact "in" the |
person who drinks. These two advantages appeal to this woman
and she requests, "Sir, give me this water, that I thirst
not, neither come all the way hither to draw."5

The next thing Jesus does is to begin to fulfill

the desire she has expressed.

"The natural interpretation is that in response to her
request Jesus gives her now the first draught of the
living water by causing her to face her gullty life and
bring it to Him. He cannot give the water before thirst
for it is awakened. The sure method of awakening the
thirst is to make her acknowledge herself a sinful

woman. "

Jesus proceeds to fulfill this desire by saying, "Go, call

thy husband, and come hither." Alford suggests:

L2 B B B AR )

1. II Kings 17:24 ff., Ezra 4, Neh. 6.
2. Cf. Dods, Ex. Gr. T., 726,

3., John 4:15.

4, Dods, ibid., p.727.

5. John 4:16.
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"The 'give me this water! was not so simple a matter

as she supposed. The heart must first be laid bare be-
fore the Wisdom of God: the secret sins in the light

of His countenance; and this our Lord here does."

Let us imagine that as Christ said, "Go, call
thy husband," he gazed into her eyes with a look that pierced
the very depths of her soul. It was a different look from
any she had ever experienced before. Other men had looked
into her eyes, but when they looked, they alwayslooked with
a passion for what her body had to offer. Here was a man
who looked into her eyes with a passion for what her soul.
had to offer: in order that he might create and satisfy
a thirst for living water. It was & new experience for
her. She frankly replied, "I have no husband." Christ
continued his search of and for that soul by saying, "You
have spoken the truth. You have had five husbands, and the
man you are living with now is not your husband."

. A Worshibﬁer.

She stood exposed. In some way this man had been
able to search her soul and discover therecord of her past
life. She knew that only a man o@God would be able %o
do such a thing so her first conclusion was that Jesus
was a prophet. From this decision she turns back to her
problem. If this man is a prophet then he can help her

take care of her sin problem. The sin problem must be

* " &0 80

1. Alford, op. clt., p.729.
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solved through worship. Therefore she asks Jesus a ques-
tion concerning worship.l |
Up until this time both Samaritan and Jewish
worship had been local -- either in Gerizim or in Jerusalem
== and it had been symbolic -- either according to the sym-
bol of the Jew or the Samaritan. In solving her problem
Jesus tells her thet the ideal worshipper will worship
not in this or that place, but Ev 7 Ve u:upa-rc_
-- in spirit, "the seat of contemplation, the place of the
soul's meeting with God, the sanctuary where the true
worship is celebrated."® He also tells her that the true
worshipper will worship not in symbol, 5ut in &2 meetla
-~ in truth, "The opposite of a merely symbolic, formal,
ritualistic worship; =~-=, in a true interaction between the
personal worshipper and the personsl God."S
This makes her sin problem even worse. If this

man knows her life so thoroughly, the only solution for

her to follow is his prescription.

B. The Semaritan Women a Witness.
At the conclusion of this revolutionary state-

ment on worship the woman becomes a witness.

LI 2K 3 3% ]
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1. "I know that Messiah cometh."

As this woman reflected on her sin problem she
realized that this man had done more than even a prophet
could. He had laid bare her past life. He had told her
all things that ever she had done. This was one of the
characteristics of the Messiah. She began to wonder whe-
ther this was the Messiah. The more she wondered the more
positive she became. She decided to find out immediately.
It seems that she was planning to state her conclusions and
ask her question in a form similar to this: "!'I know that
Messiah cometh: when he is come, he will declare unto us
all things'lz you have 'told me all things that ever I
did!?: are you the Christ?" However Christ anticipated

her question and says, "I that speak unto thee am he."d

2. "Can This be the Christ?"
At this point the conversation is interrupted
by the disciples who have returned from the city.
"So the woman left her waterpot, and went away into
the city, and saith to the people, Come, see a man, who
told me all things that ever I did: can this be the
Christ?"4
The woman left her waterpot because her spiritual thirst

had been satisfied. More important things demanded her

attention. It was more important that she carry the living
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4, John 4:28, 29.
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water to Samaria than all the water her waterpot would
hold.

Her witness is in the form of a question,
" 4o W Te o08Tds E e Tev S )(/o:_e-ra’s gn
The understanding of her testimony depends on the interpre-
tation of./p—ézrc . It is an interrogative particle and has
two uses. According to the first use a negative answer is
expected: e ™ T C CUXNNE you 6LV — Do men
gather grapes of thorns, or figs of thistles?"l According
to the second use it is used in hesitant questions:/ﬁ°~¥ Te
0§ Tes eeTev o o "Can this be the son
of David?"z,/u"< 7">;;’°—“When I therefore was thus
minded, did I show fickleness?"9®,4 These are hesitant
questions with an element of doubt in them, yet the ques-
tloner seems to expect an affirmative answer. "Here and
in Mt. xii. 23 mere doubt expresses itself, doubt with
rather a leaning to an affirmative answer -—= 9 tghe

believes more than she says, =---."6

3. The Samaritan Messiah.

The Samaritans cherished Messianic hopes. This
® %" 08 e

l. Matt., 7:¢16.

2. Matt. 12:23.

3., II Cor. 1l:1%.

4, Cf. Abbott-Smith: A Manual Greek Lexicon of the New
Tesbtament, p.292.

5. Dods, op. cit., D729,

6. Godet, op. cite, Ps433 of Vol. I.



we know not only from the passage under consideration, but
from other sources. 1In the Acts we héve the record of the

religious fanaticism of the Samaritans with regard to the sor-

ceries sdseey. 0F Simon Magus. This fanaticism was later

sublimated and turned into an eager acceptance of Jesus
as the Christ as a result of the preaching of Philip.l
Josephus records an ea lier manifestation of their Messi-
anic hope.2 At the instigation of a false religious
schemer they gathered in arms at Mount Gerizim, durihg the
procuratorship of Pilate who put down the uprising.

The Samaritan Messianic hope was based upon Deu-
teronomy 18:18 and other allusions in the Pentateuch, and
their knowledge of Jewish ideas. They referred to the Mes-
sish as Hashab or Hastab, the Converter, or as El Muhdy,
the Guide.? They expected that he would reveal new truths

sbout God and man.

4, "The Savior of the World."

The testimony of the Woman of Samaria bore fruit.
Many of the Samaritans believed because of her testimony,4
while others accepted her invitation to come and see Jesus
and believed "because of his word" and they sald, "Now we

1. Acts 8.

2, Josephus: Antiquities of the Jews, XVIII, IV, 1.

Z&XWestcott: Introduction to the Study of the Gospels,
Chapter II, Note IIy 4../72.

4., John 4:39.
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believe, --=, and know that this is indeed the Savior of
the world.™

This is the testimony not of the Woman of Samaria,
but of the Samaritans after Jesus had spent two days with
thenm. Durigg those two days Jesus disclosed himself to them
as the Savior of the World, and the Samaritans received the
disclosure as the truth.

As the author presents the experience of Jesus
in Samaria, Jesus speaks more plainly concerning himself
and his mission than is his custom. Why has Jesus spoken
thus and has the author himself given us the key? We noted
in the beginning thd the author was very much concerned
that we should note that this incident took place’in
Samaria. In concluding the story he again reminds us twice
that it is the Samaritans who believe on him, and that it
is the Samaritans who say, "This is indeed the Saviour of
the world."? We also noted that Jesus Wwas not only trying
to create, but also to satisfy a thirst in this woman for
living water.

With these two keys in our hands let us try to
unlock the situation. The fact that Jesus was among the
Samaritans gave him the liberty to meke disclosures con-
cerning his Messiahship which he could not make among the
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1. John 4:41, 42.
2., John 4:39-~42.
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Jews, since the Samaritans were not expecting the Messish
to set up a political kingdom, and hence they would not use
Jesus to attain their political ends.l

"The only consideration which might have induced Jesus
thus early to break through a reserve, which elsewhere
he maintaing to all save the innermost circle of his dis-
ciples, and openly to declare himself Messiah, is as
Stanton (p.227) suggests, that 'there was not indeed
among the Samaritan population, cut off as it was from
the 1life of the Jewish people, the same danger that mis~
chief would arise from false expectations as there was
in other districts where he preached.! But this weighs
little against the inherent improbability that Jesus
would reveal to a flippant woman a secret which he with-
held for long even from his closest friends."2

Does this objection hold in the light of what the
author has told us? If he is trying to create and to satis-
fy a thirst in this woman for living water, will he withhold
the living water from her when she is ready to receive 1it?
This woman is a sinner. Will Jesus refuse to cleanse her
just because she needs cleansing? Thlis woman knows that
the Messiah can solve her sin problem. Jesus came to solve
the sin problem. Will he refuse to tell this woman that he
is the Messiah when hé is aware that she knows that the

Messiah can solve her sin problem?

"T think, too, there will be felt to be something not
only very beautiful, but very characteristic of our
Lord, in His declaring Himself with greater plainness

of speech than He had Himself hitherto done even to the
Twelve, to this dark-minded and sin-stained woman, whose

® s 0 000

1. Cf. MacGregor, op. cit., p.106; Dods, Op. cit., DP.72%.
2. MacGregor, op. cit., p.115, and quoting
Stanley: Jewish and Christian Messiah, p.227.
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spiritual nature was just awakening to life under His
presence and His words.®

C. The Trﬁstworthiness of This Woman.

When we subject this testimony to the laws of
evidence the wisdom of the author in selecting the Woman of
Samaria as a witness becomes apparent.

In the foregoing section we have dealt ﬁith the
credibility of this women as a witness. In the absence of
proof to the contrary, we may consider that her credibility
is unimpeached, as well as that of the many other Samari-
tans. We have here testimony whiech is consistent not only
with collateral clrcumstances, but also with itself: as a
result of a two day conference with Jesus, the conviction
tbat he is the Messiah is cohfinmed,and grows to the con-
vietion that he is the Saviour of the world. This testimony
is especially valuable because it is the testimony of adver-
saries: the Samaritans‘Who ordinarily have no dealings with
the Jews, come to believe in Jesus. This womaen gave her
testimony'in spite of the fact that it exposed her shame
when she said, "Come, see a man who told me all things that
ever 1 did."l On these considerations we can accept the
testimony of the Woman of Samarisa.

L3 B BN O R

1. Stanton: Jewish and Christian Messlah, p.275, quoted
by Dods, Op. Cito, Pol729
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CHAPTER IX
THE SIGNIFICANCE OF THE TESTIMONY

OF
PETER, A DISCIPLE

We have already studled the testimony of three
disciples in the very earliest days of the ministry of
Jesus. Now the author presents us with the testimony of

a fourth disciple at a turning point in Christ's ministry.

A. The Person and Experience of Peter.

Just as Mark places the testimony of Peter at the
turning point of his G'rospel:L when in answer to the oft
repeated question, "Who is he?", Peter answers, "Thou art
the Christi"™ so the author of the Fourth Gospel, at the
watershed of the ministry of Jesus, presents the witness
of Peter, "Lord, to whom shall we go? thou hast the words
of eternal life. And we have believed and know that thou
art the Holy One of God," at a time when many disciples

are deserting Jesus and the Jews are seeking to kill him.?

1. Peter, a Disciple.
If we take the ministry of Jesus to be a three

year public ministry, then Peter had been with Jesus as a
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1. Mark 8:29.
2. John 6:66-7:1.
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disciple for two years. The author is not clear on this
matter. He mentions three Passovers explicitly,l and an
indefinite "feast of the Jews".® Since this confession comes
shortly after the second Passover which is mentioned expli-
citly, Peter had certainly been with Jesus for one year.
During that period he had had some definite ex-
periences. The first time he met Jesus, Jesus promptly
announced, "You are Simon, the son of Johm. Your name 1is
to be Peter, or Rock."® It was Peter's mother-in-law whom
Jesus healed of a fever.® Matthew tells us of Peter's
experience in trying to walk to Jesus upon the water® an’
event which according to Robertson immediately preceded the
discourse on the bread of 1life, and the confession of

]?eter'.e"7

2., Peter, One of the Twelve.

It is significant to note that the question of
Jesus, "Would ye also go away?" is addressed to the Twelve
and that although it is Peter who speaks he is voicing the
conviction of the Twelve.8 He says, "to whom shall we

go? =--- we have believed and know ---! Since this is the

1. John 2:13; 6t4; 12:1.

2., John B5:1l.

3. John 1:42,

4, Mark 1:30-31.

5. Matt. 14:28-33.

6. Robertson, A. T.: A Harmony of the Gospels, pp.89-90.
7. John 6: .

8. John 6:67-69.



conviction of the Twelve, we must take into consideration
the experience of the Twelve,

After a night of prayer, Jesus selected the Twelve
to be his companions and to send them out to preach.l They
heard his great discourses;2 the& saw him perform miracles;3
they were given the interpretation of the parables pri-
vately;% and at one time they were "making and baptizing

more diseciples than John."?

3. Peter, a Disappointed Disciple.
The author starts the events of the chapter on the
west shore of the sea of Galilee, probably Capernaum, from

where Jesus, with his disciples, crosses over to the other

gide, to the northeast coast of the lske, near Bethsaida.6

Jesus’ purpose in crossing the lake was to obtain
rest and solitude, but he was disappointed. While he was
crossing by boat, a great multitude followed him by land.
They followed with mixed motives: scne followed because
they wanted to hear Jesus preach, some desired to have their

84 ¢ s oS

1., Luke 6:12-16, Mark 3:13~19.

2. Matt. 5, 6, 7; John 6.

3. John 6:1-21, Mark 4:35-5:43.

4, Mark 4:10-11, 34.

5, John 4:1, 2.

6. To avoid multiplicity of footnotes, the Biblicsl refer-
ences are found In John 6:1-15; Mark 6:30-34;
Iuke 9:10-17; Matt. 14:13-21. Cf. also Robert-
son, A. Te: Harmony of the Gospels; MacGregor,
op. ¢it., p.126 ff; and Bernard, op. cit., Vol.I,

p.172 ff.
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sick cured, and others followed because of the signs they
had seen him perform on sick people. It was to this mul-
titude that Jesus preached; and it is thig&ultitude which
Jesus fed:; and it is this multitude which desired to pro-
claim Jesus king.

Thighiracle produced a remarkable effect on the
multitude. They had been following Jesus because of the
signs which they saw him perform ofi the sick people, but
they became greatly aroused over this particular sign and
they began to say "This is of a truth the prophet that cometh
into the world." By concluding that Jesus was "the prophet,"
they were identifying him with the prophet of Deuteronomy
18. It may be that the 6 &7 X o ke ¥osS (he who
cometh) is a reference to Psalm 118:26, "Blessed be he that
cometh in the name of Jehovah." In that case the distinc-
tion between "the prophet," and the Messiah was not strictly
observed, (as was common), and the multitude are identify-
ing Christ with the Messiah himself.

We have noted in considering the testimony of An-
drew, that the national element was particularly strong in
the Jewish Messianic hope. This element now burst into
manifestation. Jesus perceived that this multitude was
about to seize him and make him their king. Apparently
the disciples were in hearty agreement, for Mark tells us
that Jesus had to constrain his disciples to enter into

the boat, and instead of having them assist in dispersing
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the multitude he has to do it himself.lv Having dismissed
the multitude, Jesus saw that they still persisted in mak-
ing him king&so he withdrew into the mountain to be alone.
When evening came the disciples started to cross
the sea, and during the night he came to them walking on
the sea. However the multitude had stayed on the north-
east shore, probably considering that Jesus' refusal was
due to modesty, and hoping that he would concede to their‘
wishes in the morning.2 In the morning they found that
Jesus had escapeq?so they went in search for him and found
him at Capernaum.5 There Jesus delivered to them the dis-
course on the bread of life. At the conclusion of the
discourse those who had been following him said, "This say-
ing is hard to accept ( €K kf\f7°§ ), who can hear 1gond
The following verses indicate that this question refers par-
ticularly to verse 584 however, in a broader sense it refers
to the whole discourse, for one puzzling sentence would not
cause them to reject both the speech and the speaker, MNore-
over this verse is really a summary of the discourse,
The final outcome was that "many of his disciples
went back, and walked no more with him."® Jesus' refusal
to be made a political king, followed by the discourse on

1. Mark 6:45.
2., John 6:15.
3. John 6:22 f£f.
4, John 6:60.
5. John ©6:66.
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the bread of life, changed the multitude from a group which
was eager to proclaim him as their Messiah, to a group who
retreated from association with Jesus. In the eyes of the
Twelve he has let success slip from his grasp. Imagine

their disappointment, and especlally Peter's.

B. Peter, a Witness.
In spite of his disappointment, Peter gives his
testimony: "Lord, to whom else shall we go? thou hast the
words of eternal life. And we have believed and know that

thou art the Holy One of God.™

1. "Words of Eternal Life."

Peter tells us that Jesus has '"words which come
forth from, possess, and lead to eternal 1ife."® He is
referring to the words of the preceding discourses

[4 ,

tthe P m A—« 7a  of Christ are words of God
(8:47317:8), and as such belong to the sphere of spiritual
realities, for God is Spirit (4:24), and of essential

being, thag is, of true life. They are spirit and they
are life.” ,

These words Christ has in his spiritual treasury and he
has produced them and continues to produce them according
to the spiritual needs of the disciples, a fact which they

have experienced.4 All other words have left a deep void

l. John 6:68, 69. ,
2. Lange, op. cit., p.234
4, Of., Westcott: Commentary on John, p.lll.

é. Bernard, op. cit., Vol. I, p.218.
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in thelr souls; Christ's words have issued in life-giving
richness.™
The eternal life of which Peter speaks -4 @™ 6
¢i°““f°v-has a two fold significance. In the usual New
Testament usage it refers to the future life after death.
In the Fourth Gospel it has this meaning in some passages,
i.e. 12:25. In others it refers to eternal life as a pre-
sent possession of the believer, l.e. 6:4%7. In the passage
under consideration the primary meaning seems to be the for-
mer, but the latter meaning is not excluded. Peter is think-
ing of the quality of life involved, as well as of its
duration. "To have eternal 1life is to sharé in the life of

God (5:26) and of Christ (1:4), which is unfettered by the

conditions of time,"?

2. "The Holy One of God."

. “ ¢ - -
Peter says for the Twelve, ™ /* €ecs TNETNMeS

TeJKa per gal ¥ Y vé He fevinge have believed
and know." These verbs are in the perfect which e xpresses
completed action with the effect still continuing. In this
case it is confirmed faith and certain knowledge. The
disciples for their part, irrespective of what others say

or do, believe and are certain.

Certain of what? That Jesus is the Holy One of

1. ¢f. Godet, op. cit., Vol. II, p.49.
2. Bernard, op. cit., Vol. I, p.ll6.
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God, i.e. "The One consecrated by and for God."l This is
another title for the Messiah. The unclean spirit addres-

sed him in these words.® In other passages a similar idea

is expressed. In 10:36 Christ speaks of himself as the one
"Whom the Father consecrated" (margin). This title emphasizes
particularly the ethical quality of holiness in the Messiah,
as can be noted in I John 2:20, and Revelation 3:7, and in
Acts 3:14; 4:27, 30. Thus Peter in higbwn way testifies

that Christ is the Messiah by saying that he is the Holy

One set apart by God.

C. The Trustworthiness of Peter.

The laws of evidence bear directly on the testi-
mony of Peter. If a witness is to be judged credible "in
the absence of circumstances which generate suspicion”,®
then we must consider Peter a credible witness, for in
these circumstances, with the crowds deserting Jesus, and
Peter himself disappointed in Christ's refusal to accept
the political Messiahship, we might expect a less positive
testimony from one who for public opinion denied his mas-
ter just a year later.

Peter meets the demand for honesty since there 1is
an entire absence of motive for falsifying. On the

LI B R 2N AN

1, Lange, op. cit., p.255.
2. Mark 1l:24.
3. Greenleaf, op. cit., D25,
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contrary, he might have had motives for presenting testi-
mony just the opposite of that which he gave.

Certainly Peter had the ability required of a wit-
ness. He had had the opportunities to observe the facts
in his companionship with Jesus, and in the Scriptures had
the standard of judgment.

Peterts testimony contains just the proper amount
of agreement with and variation from the other witnesses,
to give it the stamp of genuineness.

Inasmuch as Peter's words and deeds stand in con-
trast to the words and deeds of the deserting disciples, we
realize that something else must account for the firm con-
viction with which he speaks. We can account for it on the
basis of his past discipleship and experience with Jesus.
How true it is that his testimony "owes its origin to the
events which have preceded it and is intimately connected
with others which occur at the same time and place.“l
How aptly it illustrates the Law of Relationships in the as-
pects of contrast, and cause and effect,

* 80000

1. Greenleaf, op. cit., D.43.
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CHAPTER X
THE SIGNIFICANCE OF THE TESTIMONY

oF
THE BLIND MAN, AN OUBRCAST

From the testimony of a representative of a group
of disciples who had been in the most intimate contact with
Jesus for months, we are transferred to the testimony of
a man who had been in contact with Jesus for probably an
hour, or at most a day. But that day was the most momentous
day in his life, for not only did he receive his sight but

he also worshipped Jesus as the Son of God.

A. The Person and Experience of the Blind Man.

1. Blind from His Rirth.

| That this man was blind from his birth is a fact
which the author emphasizes by repetition. The incident
begins with a statement of the fact. The disciples observe
the fact and ask a gquestion about therlelation of sin to
physical malformation, using tThis man as an illustration.
Then Jesus performs the cure, and the people discuss the
man'é identity. Next the Pharisees examine first the man
himself and then his parents and then the man once more.
During the cross-examination both the parents and the son
agssert that he was born blind. Thus the author, the

disciples, the parents, and the man himself assert that he

w34 -
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was born blind.1

2. Cured from His Blindness.

Another fact which the author emphasizes through
repetition is that this man who was blind from his birth
was cured. First he simply informs us that he was cured
and how. Then when his neighbors question his identity he
asserts the fact and explains the method of his cure. He
repeats the same to the Pharisees who are reluctant to
believe his story and who call in the parents. The parents
reaffirm the facts, = the Pharisees call in the son again
and he repeats the same story: "One thing I know, that,
whereas I was blind, now I see."® Thus the author, the
parents and the man himself declare that the man who was
blind from his birth was cured, and neither the neighbors
nor the Pharisees can disprove the facts. "The reality of
the fact is the point against which the contradiction of the

adversaries is broken."®

3. Cast Out.
After the crisis at Capernaum which the author
relates in the sixth chapter, Jesus purposely avoided Judaea

because the Jews were seeking his life.? When he did go

1. John 9:1, 2, 20, 3%2.
20 JOhn 9:250 Cfo verses 6-‘7’ 8-12, 15, 21’ 60.
3. Baur, quoted by Godet, op. cit., Vol. II, p.1l35.

4, John 7:1,
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to the feast of tabernacles he spoke openly to the Jews,
and "The chief priests and the Pharisees sent officers to
take him"l but the officers failed.

This opposition continued and when the Pharisees
discovered that Jesus had healed a man who had been blind
from his birth they knew that they mﬁst do something either
to disprove, discredit, or silence the testimony of this
man whose cure was bringing so much popular acclaim to
Jesus.,

In order to silence all popular acclaim of Jesus
as the Messish the Jews had agreed, "that if any man should
confess him to be Christ, he should be put out of the syna-
gogue."® This threat hung over both the parents and the
gon as they were beingbkxamined.

When the Pharisees examined the son and found that
he substantiated the report of his cure, they tried to dis-
credit the evidence on the ground that Jesus had not kept
the Sabbath and must therefore be a sinner. " They also
found that the parents testified to the fact of the cure.
So they returned to the son and attempted to make him de-
clare that Jesus was a sinner. Failing to do that they
proceeded to discredit him with the religious authorities

by classifying him as a disciple of Christ, rather than

c e s 8 00

1. John 7:32.
2. John 9:22.
3. John 9:16.
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as a disciple of Moses.

In reply the healed man declares that he himself
is a living proof that Jesus is from God. At this they be-
come angry, and in their anger they become inconsisgtent:

"They forget that the two charges, one that he had never

been born blind, and was an iImposter =~ the other, that

he bore the mark of God's asnger in a blindness that

reached back to his birth -- will not agree together.“l
Then ?théy cast him out."® Whether this refers to a formal
excommunication or to expulsion from the chamber is not
certain. Perhaps Godet 1s neérest the truth when he says,
"They expelled him violently from the hall, perhaps with
the intention bthaving‘the excommunicaﬁion pronouncéd
afterwards'byfthe Saphedrin in pursuance of a formal de-
liberation. "3 - -

B. The Blind Man a Witness.
In the course of his examination and after his

expulgion from the synsgogue the Blind Man expressed his

opinion about Jesus.

1. "He is a Prophet.”

| The fifst opinion the man expressed about the one
who had opened his eyes was that he was a prophet. This
judgment is the same as the judgment of the Woman of

¢ s 0NV ee

1. Trenchi Notes on the Miracles, p.24l.

2. John 9:34.
3. Godet, op. cit., p.1l35.



Samariae and based on the same considerations.l It is an

opinion similer to thet held by Nicodemus,? but not as defi-

nite as that expressed by the multitude that had been fed.v
Nicodemus, the Woman of Samaria, and the Blind Man 811 con-
cluded that Jesus must be an extraordinary man inasmuch as
he had done extrasordinary things: no man could do such things
unless God were with him, and therefore he must be a prophset,
not The Prophet as in 8:14. The Blind Man gives the reasons

upon wiiich he based his conclusions during his second

examination.4

"This 1s wonderful; here i1s one evidently elothed with
powers mightier than men's, able to accomplish a work
like this; --=- you have yourselves declared -~-- that God
hesreth not sinners: now this man He hath heard, and
enabled him to do a work without a parallel; therefore I
know whence He i1sg3; He 1s of Ged; for were he otherwlse

He could never have done the things which he hath done . "o

. "Lord, I Believe."

]

Even though we understsnd thet verse 34 does not
refer to a formal excommnication, we must understand thsat
by the bime Christ met the Blind Man again {(verse 35) he
had been formally execluded from the Jewish commumity. fhis
act threw him upon the mercy of Jesus who sgought him out and

esked him, "Dost thou believe on the Bon of God?"® In this

48 0 8 8 @

LJohn 4:19.

2 John 3:%Z2.

S Jotﬂﬁ 6:14:.

4, John 9:30-33.

5, Trench, 0p. cilt., De23Y.
6. John O:35.
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gquestion Jesus places before him the criterion of disciple-
ship. The guestion amounted to this, "Do you believe in the
Messiah?" The form T teévTeo€cy ecg found so often
in John da ways refers to God or Christ and means more than
believing the words of God or Christ or being convinced
eabout certain facts concerning them. Rather it emphasizes
the person of God or Christ as the object on which faith
rests." Up until this time. the Blind Man has believed cer-
tain things about the one who has healed him. Now he is
asked vwhether he believes in the Messlah.

He answers that he is willing to believe in the
Messiah if he can identify him, and inasmuch as he is con-
vinced that Jesus ig a prophet he is ready to rely upon
the ability of Jesus to tell him who the Messish is. Jesus
promptly responded: "You have seen him, and he is talking
to you." This dramatic announcement of his Messiahship
finds a parallel in the case of the woman of Samaria.?
Jesus can make such an ennouncement to this man because he
is already on the way to becoming a disciple. He has al-
ready déclared to the Pharisees that his healer is divinely
commissioned; he is ready to believe in --TWceeTevecy ELS
-~ his healer as the Son of God.

The unhesitating response to this revelation is,

* 8 08O

1. Cf. BRernard, op. cit., Vol. I, p.1l7 and also
Cf. DOd.S, Opo Oit., p‘688.
2. John 4:26.



"I believe, Lord." The significant thing in this confes-
sion is the word K J,OL £ . According to the consistent
use of this word in the Fourth Gospel1 we must distinguish
between this man's use of K U)”b € in verses 36 and 38.
In the first insftance inasmuch as he has not yet come to
believe in Jesus as the Messiah, he addresses him with res-
prect as /{cf/dt-a -= Sir. In the second his faith has in-
creased to a belilef in Jesus as the Son of God, snd res-

pect has passed into reverence,so he addresses him as

2
A/ ‘,’/0 Lt € -~ Lord.
The Blind Man gave expression to his faith in

both word and deed. Confession was followed by an act

I *

of worship -~- K& ¢ @RS &K Yvmeev abrg
The significant thing about w7 L oS H OV €TV 15 that
the author applies it only to divine worship.2’3 At this
point we take issue with the translators of the American
Revised Version who have stated in a footnote, "The Greek
word denotes an act of reverence, whether paid to a crea-
ture (as here) or to the Creator (see ch. 4:20)." The note
is not only incorrect, or at least doubtful, but they have
transgressed their office which is to translate, not to
interpret.

€ s 8 0o

1. Cf. Andrew, a Witness, under Rabbi.

2. Cf. John 4:20 ff; 12:20.

3. Cf. Bernard, Godet, Lange, Dods, Meyer, Westcott,
op. cit., in loco.
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C. The Trustworthiness of the Blind Man.
Two facts stand out in the consideration of the
credit we can give to this man as a witness. In the first
place we can be absolutely assured of his honesty. The
strongest motives existed for him %o deny that Jesus was
a prophet from God and the Pharisees did their utmost to try
to disprove his story, but through it all he clung to his
conviction and paid the penalty of excommunication for it.
The second rule which gpplies is that concerning
self-derogatory testimony. Here was a man who had every-
thing to lose and nothing to gain e xcept a satisfied con-
science if he spoke his convictions. There was no temporal
advantage, only temporal hurt. In him the words,
"Blessed are ye, when men shall hate you, and when
they shall separate you from their company, and reproach
you, and cast out your name as evil, for the Son of
man's sake,"

were eminently fulfilled. Although it is true that
"He i1s cast out from the meaner fellowship, to be re-
ceived into the higher -- from that which was about

to vanish away, to be admitted into a kingdom not to
be moved,"

it was purely because of the spiritual values and not
for any possible material advantage. In fact by becoming
a disciple of Christ his cross became even heavier.

* e ¢ s 00
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CHAPTER XI
THE SIGNIFICANCE OF THE TESTIMONY

OF
MARTHA, A MOURNER

The last two witnesses we have examined gave
thelr testimony in circumstances in which a miracle and one
of the "I AM's" of Jesus played a prominent part. Peter's
testimony followed the feeding of the five thousand and
Jesus'! statement, "I am the bread of life." The blind man's
testimony followed the opening of his eyes and Jesus! state-
ment, "I am the light of the world." Now Martha gives her
testimony before her brother is raised from the dead and

after Jesus said, "I am the resurrection and the 1life."

A. The Person and Experience of Martha.
l. Martha, a Beloved Friend of Jesus.

The first impression we get of Martha is that
she 1s a member of a family beloved by Jesus. This family
is on intimate terms with Jesus as we know from the Gospel
according to Lukel and from the fact that they sent Jesus
a message telling him of the illness of one of the family.z

The author also informs us that Jesus loved the members of

1. Luke 10:38 f.
2. Jdohn 1ll:3.
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this family.l

2. Martha, a Mourner.

Sorrow came into this home. Lazarus, the brother,
died. Many mourners came to the sisters in their grief,
and Jesus came after Lazarus had been in the tomb for four
days. When Martha heard that Jesus was coming she went out
to meet him,

Apparently Martha and Mary in their grief had
talked sbout their brother's death and they had agreed that
if it had only been possible for Jesus to have been with
them during their brother's illness he would not have died,
for they both greet Jesus with the words, "Lord, if thou
hadst been here, my brother had not died."?

3. Martha, a Hopeful Mourner.
Martha not only expresses her regret for Jesus!
absence but she also alludes to her present hope: "Even now

I know that, whatsoever thou shalt ask of God, God will give

thee."5

"High thoughts and poor thoughts of Christ cross one
another here; -- high thoughts, in that she sees in Him
one whose effectual fervent prayers will greatly pre-
vaill; -- poor thoughts, in that she regards Him as ob-

. taining by prayer that which indeed He has by the oneness
of his nature with the Father."

L 20 B Y B BN 2

l. John 11:5,

2. John 11l:21, 32.

3. John 11l:22.

4, Trench, op.cibt., p.318.



s J Sy

Jesus' response to her hopefulness is ambiguous.

"Thy brother shall rise again," is an assurance which can
be interpreted in two ways. It can refer either to the
general resurrectlon on the last day, or to some special
miracle which 1s to be wrought. Martha has just expressed
a hope for the latter, but now that the possibility of its
being granted is extended to her,she shrinks from it. In-
stead she accepts Jesus' words as reiterating the convention-
al consolation, -~ the hope of an ultimate reunion, -- which
she has already received from many condolers. The words so
understood were poor consolation and d4id little to satisfy
the longings of her heart. Martha replies that she knows
and accepts the doctrine of the resurrection; but inasmich
ag 1t 1s remote and not present, general and not personal,
it is powerless in her present bereavement.

"Accordingly Jesus replies that 'the resurrection' and

the 'life! which it guarantees, are not future but pre=-

sent, not doctrines but facts, not events in time but

states conditional upon a personsl relationship: ---

The man Wh? through faith %dent?fies himself With the W1

personal life-force of Christ will live in spite of death.
Jesus'! own words are, "I am the resurrection, and the life;
he that believeth on mé, though he die, yet shall he live;
and whosoever liveth and believeth on me shall never die."2

To clarify this statement we can hardly do better

than r epeat the words of MacGregor:

"If, like Lazarus, he has suffered physical death, it

* ® 9% 90

1. MacGregor, op. cit., pp.248-9.
2. John 11:25, 26.
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has only been in seeming, for he has carried with him

into death that same vital relationship through which

he 'lived! on earth. If he is still alive in the

physical sense, then, in virtuwe of that same relationship,
the physifal death which one day he must face loses all
reality."

The last words of Edward the Confessor offer a

close parallel in thought to the words of Christ: "Weep

not, I shall not die but live; and as I leave the land of

the dying I trust to see the blessings of the Lord in the

land of the living."?

B. Martha, a Witness,
After Jesus had claimed all this for himself,

he asked Martha whether she believed it. Her answer is an

emphatic affirmative: "Yea, Lord; I have believed that thou
art the Christ, the Son of God, even he that cometh into

- ~ 7
the world."® Eyoe 7emwmtéTeov Ka is an em-

phatic perfect meaning, I have reached the conviction, it

is my own belief.

Note that Martha frames her confession in her

own words. ©She does not use the phraseology of Jesus, ©She

confesses that Jesus is the Christ and thereby identifies

him with the Messiahuconcerning whom the prophets'had spoken,

and declares that he fulfills that theocratic office.{ She

confesses that he is~the\Sbn of God, "the personage in whom

God m@hifésf$ Himself as in no other, and who is in an in-

timate and mysterious relation with -God."4 §She confesses

l.
Qe
3.
4

2980 0e

MacGregor, op. cit., pp.248-9.
Quoted by Westcott, op. cit., p.l69,
John 11:27.

Godet, op. cit., Vol. II, p.181.
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2
that Jesus is he that cometh, into the world, © € /-
Aot evesS 45 a frequent designation given to the expected
Messiah., It is drawn from the prophecies in general and it

adds no new thought here,l

Although she frames her confession in her own
words, they do not necessarily exclude the claims of Jesus.
"Confessions differing in outward form or expression may

agree internally and in substance.“g The claims of Jesus
were implicitly involved in her confession?for "Resurrection

and life were both Messianic gifts,"d

"One of the offices of Christ the lMessiah was, according
to Jewish expectations, to raise the dead; and thus, con-
fessing Him to be the Christ, she implicitly confessed
Him also to be quickener of the dead."4

Evén if we prefer to understand that Martha did not fully
comprehend all that was involvedﬁin the claims of Jesus,
the least that we can say is that she was ready to believe
all that they did Involve because of her faith in the Per-

son of Jesus, the Christ.
It is also noteworthy that this confession of
of Martha embraces all that the author desires for his readéers.

L K 2K BN O ]

l. Cf., Cremer: Biblio-Theological Lexicon of New Testa-
ment Greek, p.264,
Cf. also B, F, Westcott: The Epistles of St. John,
on I John 5:6, p.181.
. Lange, op. cit., p.352.
. Dods, op. cit., p.799.
TI'enCh, Op. Cit’o" P.ggo.
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She believes "that Jesus is the Christ, the Son of God"

and certainly she finds "life in his name."l

C. The Trustworthiness of Martha.

Now we apply the laws of evidence to the testi-
mony of Martha. We find in her case a remarkable absence
of circumstances which generate suspicion. Out of their own
sense of need she and Mary sent for Jesus. When Jesus came
too late to meet their need, as they thought, in their dis-
appointment they still affirmed their confidence in him
and Martha goes so far as to say that even now, if Jesus
will only pray, God will hear him in behalf of herself aﬁd
her brother.

We must credit Martha with honesty. It would
have been so easy to repeat in her confession the words of
Jesus. But these expressions are new to her and she cannot
spontaneously formulate her faith in those terms so she
resorts to terms that are familiar to her in order to ex-
press her confirmed conviction that Jesus is the lessish and
that she is ready to accept any claims he may make concern-
ing his Person.

Martha was a capable witness. Her ability as a
witness is due to the faect that as an intimate acquaintancs

she has had ample opportunity to observe the facts and inasmuch

1. John 20:31.
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as she is of sound mind and average intelligence she posses-
ses the power of accurate discernment.

The relation which the witness of Martha sustains
to the preceding words of Jesus has glready been indicated.
Martha's confession is the outgrowth of her experience and
is an illustration of the principle that "Every event which
actually transpires, has its appropriate relation and place
in the vast complication of circumstances, of which the af-
fairs of men consist; ———, il

> In municipal law when it is found that a witness
is honest, qualified to testify, bears testimony that is
consistent with the testimony of other witnesses and that
coincidés with collateral circumstances, then it is con-
sidered that the witness is trustworthy and that the testi-
mony is true. Since Martha meets those qualifications the

laws of evidence demand that we accept her as a faithful

witness.

LR N BN 2R 2% 2

1. Greenleaf, op. cit., p.43.
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CHAPTER XII
THE SIGNIFICANCE OF THE TESTIMONY

OF
THOMAS, A DOUBTER

In one circumstence the testimony of Thomas dif-
fers from ail the others. Thus far we have considered the
witness of those who testified concerning Christ before
his crucifixion. Thomas gave his testimony after the

resurrection.

A. The Person and Experience of Thomas.

Thomas experienced a great fluctuation In the mat-
ter of his relation to and estimate of Jesus. The transi-
tions through which he passed can only be compared with the

variableness of Peter.

1. The Faith of Thomas.

There was a time when Thomas shared the faith of
the Twelve. He had been with Jesus and the Twelvé at Ceper-
naum after the feeding of the five thousand. He had seen
the multitude turn away and walk no more with Jesus. He
had heard Jesus say to him and to the rest of the Twelve,
"Will ye also go away?", and he had shared the conviction
of Peter when he said, "Lord, to whom shall we go? thou

hast the words of eternal life. And we have believed and

=101~
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know that thou art the Holy One of God.™

He had also been with Jesus end the disciples
at Caesarea Philippi when Jesus asked the Twelve, "But |
who say ye that I am?" and again he had shared the convic-
tion of Peter when he said, "Thou art the Christ, the Son

. of the living God."%

2. The Despair of Thomss.

The faith of Thomas was severely tested and shaken
by later events. Shortly before the;ﬁassion Week when it
seemed to him that Jesus was walking into the very jaws of
death by deciding to go into Judaea again,Thomas said té
his fellow-disciples, "Let us also go, that we may die with
him,"5 an utterance which feveais his devoted loyalty, his
dogged courage and his despondent temperasment. However
Thomas did not keep his brave resolve. When Christ was ar-
rested in the Garden of Gethsemane '"all the disciples left
him and fled."™ Only Peter and "mother disciple™ had the
courage to follow afar off,5 although it is apparent from
his vivid description in 20:25 that Thomas was an eye witness
of the crucifixion.

The events of the crucifixion did even more to

. ® s a6

l, John 6.

2. Matt., 16:16.

3. Jdohn 11l:16.

4, HMatt. 26:56.

5, Matt. 26:58, John 18:15.
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dishearten the disciples. They had hoped that Jesus was to
have been the Redeemer of Israell but now he was crucified
and in the tomb. It appears that Thomas in particular was
digcouraged. By dilsposition he was a pessimist,2 a matter-
of-fact person who lacked vision,5 described by Dods as,
"a man very lisble to take a desponding view of the
future, apt to see the darker side of everything, but at
the same time not wanting in couragz, and of a strong
and affectionate loyalty to Jesus."
. Dark despair must have reigned in his gloomy heart after he
saw that the master he had deserted had been crucified. -
He permitted his despair to carry him to the point of ab-

senting himself from the disciple circle. He considered

such meetings as-described in 20:19 to be futile.

3. The Doubt of Thomas.

While Thomas was absent, the suthor tells us,
Jegus appeared unto the disciples and showed them his hands
and his side. ‘The other disciples carried thils message to
Thomas evidently with the hope that it would shake hiﬁ
from his despair, but Thomas was obstinate. Jesus calls
him "faithless." He refuses to believe. He does not so
much doubt the testimony of his fellow-disciples as the fact
of the resurrection. He insists that he will not believe

unless he submits the resurrection to both the test of sight

1. Luke 24:21.

2, John 11:16.

3. John 14:5.

4. Dods: Gospel of St. John, Vol. II, p.368.
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and touch.

"Thomag =--, finds it difficult to replace his own mood
of despailr, born of the spectacle of the Crucifixion which
is sti1ll printed indelibly in all its details upon his
imagination, by his companions! mood of newly-awakened

joy and faith. First he must have a vision of triumph

as vivid as the former vision of defeat; he must be sure
that this risen figure, which his fellows claim to have
seen, is the same crucified Jesus_bearing upon his body
the very marks of his execution."

In this attitude of mind he rejoined the apostolic
circle and Jesus reappeared and addressed Thomas: "Reach
hither thy finger, and see my hands; and reach hither thy
hand, and put it into my side: and be not faithless, but
believing."2 Jesus offers to Thomas the exact test which
he hasproposed and which he has declared to be egsential if
he is to believe in the resurrection, and he makes the pro-
posal in almost the identical words.

"He thus shows to Thomas tliat He knows what has been in
his mind and how he expressed it. And His words, re-
vealing that this was He who could read men's hearts

(2:25), proved sufficient to sweep awa% all doubt from
the mind of His incredulous disciple.™ '

B. Thomas, a Witness.
As far as we know Thomas did not apply the test
which he had declared to be so essential. He saw and heard
his Master. That was enough to cause him to break forth

in a joyous confession: "My Lord and my God." In one bound

» 8 8 ¢ 0

1. MacGregor, op. cit., p.362.
2. John 20:27.
3. Bernard, op. cit., p.682.
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he rises from the lowest depths of despair to the highest
degree of faith. His faith had been mightily shaken by the
realization of the awful reality of the crucifixion which
revealed that after all his Lord was man. Now his faith
was mightily elevated by the realization of the glorious
resurrection which revealed that after all—ﬁis Lord was
God. He had lost his faith in Jesus as a possible king of
the Jews; he had found his faith in Jesus as his Lord and

his God.

1. "My Lord."

Just as the author has given us the key to Thomas!
1ack:of faith, so he gives us the key to his renewal and
increase of faith. Whiie fhamas was not willing to accept
the testimony of his fellow-disciples, he did rejoin them
and thereby showed that he was willing to be convinced that
their words were true. He was willing to be confronted with
the evidence in this question which waé of swveh tremendous
importance to him.

The amthor also calls our attention to the fact
that it was eight days before Jesus reappeared to the group
in the presence of Thomas. Other factors besides the sigﬁt
of the risen Lord prompted the confession of Thomas. The
hour of revelation was preceded by a week of reflection.

He had an opportunity to view the resurrection of his LorqA

as his fellow-disciples believed in it, in relation %o the
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life of hiqmord as he knew he had lived it. He had an op-
portunity to consider the inherent possibilities, whether
Jesus, a man of exceptlonal character, who had performed
wonderful works to the extent of even raising people from
the dead, and who had made astonishing claims concerning
his relation to God, could be the object of such an excep-
tional work of God which would be at once the proof of all
that he had ever claimed for himself and all that others had
ever thought him to be.

It was after a week of such reflection that Thomas
saw the Lord and said, "My Lord and my God."

. "The sight of Him risen came as the keystone of the
arch, which being wanting all had fallen to the ground,
but being inserted clenched the whole, and could now
bear any weight."l

The title KU?‘?- has varying meanings ac-
cording to the amount of reverence with which the speaker
addresses Jesus. For the Woman of Samaria? A'Uval—f
meant only Sir, at the time she spoke. For Peter at Caper-
naum it meant more. Peter wasgs addressing him reverently
as Master; speaking with the reverence which was due to the

Holy One of God.® 8o, too, Martha and the Blind Man ad-

dressed him with the reverence due to the Christ, the Son

of God.?

® ® 8 000

1. Dods: Gospel of Saint John, Vol. II, p.376.
2. John 4:19.

3. John 6:68.

4, John 9:363 11l:27.
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When we come to the twentieth chapter we find the
-same progressive increase of reverence. HNary Magdalene
first speaks of Jesus with the reverence appropriate to
the Master as she knew him in the days of his earthly
ministry,l but after.she has seen her Master risen from the
dead,2 é ﬁ(cédcnds means more because more reverence 1s due
a risenr Master than a crucified Master. Thi§£s also the
gignificance of s H afﬂ‘- s on the lips of the dis-
ciples and Thomas.

This significance was not a static significance,
for, as the believers realized more fully the significance
of the resurrection of the Master, to speak to him as
R’o?@t £ demanded more reverence. The result was

that it ceme to be used as a title which ascribed deity

to Jesus.

"Soon after the Resurrection, the title began to imply
that larger and deeper meaning of g ;(aﬂp ¢cosas the
repregsentative of 777 77 which is frequent in Paul and
is found in the Acts."334,5

® @ 0 00

1. John 20:2, 13.

2. John 20:18.

3. Bernard, op. cit., Vol. I, p.1l32.

4, Cf. Acts 9:11; 10:36: I Cor. 12:33 Phil:ll.

5. Deissmann, in Light from the Ancient Zast, p.353 ff.
refers to the prevalence of the title "Lord" as
a divine predicate in the whole world at the time
of Christ, and illustrates it from papyri. He
also refers to the use of & Ko pcog for Je-
hovah in the LXX.

Dalman, in The Words of Jesus, p.330, refers to
A'Lap ¢ os as a title for the Roman emper-

ors.
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2. "My God."
The cambination "My Lord and my God"_ ¢ Ro'peos woov
Hae & Beas tou-1is interesting because of its parallels.
In the Septuvagint version ofPsalm 35:23 we have, "Awake,
0 Lord, and attend to my judgment, even to my cause, my God
and my Lord."! Here we have & ©€ 08 Aoc Hac 8 K Ul/al'oS
S o U, Moulton and Milligan refer to an in-
scription from Socnopaei Nesus in the Fayum which 1s dated
Mareh 17, B.C. 24, on which mention is made of a building
dedicated T d¢ 6 & & Ka'c K v g ""P ok vomalacl
We also have the well known letter of Pliny in which he in-
forms Trajan that the Christians worship Christ as God.
"My God" means nothing less than that Thomas places
Christ on an equality with God. It is the fullest testimony
given in the Fourth Gospel. It is as full of meaning as the
author's own statements in the prologue and the conclusion.?
"In Thomas! confession -- and it is specially significant
as coming from one who had at first wavered -- the gradual
victory of faith over unbelief, ==~ , reaches its climax.
The equality of Christ with God ---~ is now explicitly
agsserted. The keynote with which the Gospel opened

(1:1) is struck again at its close: to the Christian
believer Christ is none other than God Himself."S

C. The Trustworthiness of Thomas.

Thomas has given his testimony. Let us test it

® e 5080

1. Moulton and Milligan: The Vocabulary of the Greek New
Testament, p. 366, kurios (6).

2. John 1:1 f., 20:31.

3. MacGregor, op. clt., p.3635,
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by the laws of evidence. The unique thing about the witnes-
ses which the author presents in the Fourth Gospel is that
they each guarantee their own trustworthiness. 'Qne of the
laws of eéidence declares that a proposition is proved when
it is established as true by satisfactory evidence. The
test of the evidence is that it
"satisfy the mind and conscience of a man of common
prudence and discretion, and so convince him, that he
would venture to act upon that conviction in matters of
the highest concern and importance to his own interest.”
Thomas gave his testimony and then he proceeded to act upon
it "in matters of the highest concern and importance to his
own interest," namely, his 1life work. Such evidence bears
the stamp of unquestionable genuineness.

The hesitancy of Thomas to accept anything except
well-founded evidence indicates his honesty and relieves
him of suspicion. His vears of discipleship vouch for his
ability. The fact that his testimony differs from any of
the others and yet witnesses to the same basic truth satis-
fies the demand for consistency.

In the confession of Thomas we have, as has already
been indicated, an event which "owes its origin to the events
which preceded it, and is intimately connected with others
which occur at the same time and place."2 Thomas believes,

doubts, and then rises to a greater confession of faith.

His experience is as eloquent as his expression.

¢ e s 00

1, Greenleaf, op.cit., pP.25.
2. Ibid., p.43.
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THE CONCLUSION

A. The Climactic Arrangement
of the Fourth Gospel.

The author of the Fourth Gospel, probably by
design, has arranged the materials of his Gospel in cli-
mactic order. This climactic arrangement is obvious in
the way he narrates the miracles. The order is as follows:

1. The turning of water into wine (2:1-11).
il. The healing of the rnobleman's son (4:46-54),
iii. The healing of the impotent man (5:2-9).
iv. The feeding of the five thousand (6:5-14).
v. The walking on the sea (6:19-21).1
vi. The healing of the blind man (9:1-7).
vii. The raising of Lazarus (11:32-44).2

A glance at the list reveals that three miracles
of healing are recorded -- the nobleman's son after a brief
illness, the impotent man after a chronic Illness, the blind
man after a life long infirmity, and, if we include the |
ralsing of Lazarus as a fourth miracle of healing, then

his case adds to the climax in that his illness had already

resulted in death.

Another glance at the list reveals that several of
them demonstrate Christ's power over nature. In turning the
water into wine the quantity of the substance remained con-

stant but the quality was changed. In feeding the five thou-

B BN BN AR 2R J

1. Note that the author of the Fourth Gospel has greatly
minimized the miraculous element in this event as
compared with the Synoptists.

2. Some authorities omit the walking on the sea and change
the order by transposing iii and iv. Cf. Bernard
and Macgregor.

«l1ll-
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sand the quality remained constant but the quantity was
greatly multiplied. .But again the culminating demonstra-
tion of power 1s reserved for the last: although the body
of Lazarus had already begun to disintegrate, when Jesus
spoke the word "He that was dead came forth."

The elimactic arrangement of the Fourth Gospsel
can also be illustrated by the theme of faith or belief.
It begins with the statement of Jesus to Nathandel, "Be-
cause I said unto thee, I saw thee underneath the fig tree
believest thou? thou shalt see greater things than these."l,

and concludes with the testimony of Thomas who had seen "great-

er things" and who is no longer "faithless but believing."

B. The Climactiec Arrangement
of the Witnesses.

While illustrations of climactic arrangement in
the Fourth Gospel might be multiplied, our particular con-
cern is the testimony of witnesses and we now turn to a con-

sideration of the arrangement of their testimony.

1. The List of Witnesses,

The order 1s as follows:

i. Jonn the Baptist: A Prophet (1:19-36).
i1i. Andrew: A Disciple of the Baptist (1:35-42,.)
iii. Philip: A Fisherman (1:43-46).
iv. Nathandel: An Israelite (1:46-49).
v. Nicodemus: A Ruler of the Jews (3:1-15, 19:39).
vi, The Woman of Samaria: A Sinner (4: 1-42)
vii. Feter: A Disciple (6:66-69).
viil. The Blind Man: An Oubcast (9:1-38).
ix. Martha: A Mourner (1l:1-27).
x. Thomas: A Doubter (20:24, 29).

9 ¢ 000

1. John 1:80.



=113~

2. The Significance of the Order.

Even the order in which the witnesses speak is
significant. First John the Baptist gives his witness.
In Chapter Three we noted the reasons for considering that
his words were of special value, prominent among which was
the fact that he was a prophet. Inas’much as he was a
prophet he belonged to the prophetic order and the his-
torfal movement of which the prophetic order was a part.
His particular function was to be the forerunner of the
One who was to usher in the Kingdom of God. His historic
position as the forerunner excluded him from a position in
the Kingdom of God as an historical movement, although he
was the greatest of the prophets, and even though his per-
sonal character made him preeminently worthy to be a member
of that kingdom. That is the meaning of the words of Jesus:
"Among them that are born of women there is none greater
than John: yet he that is but little in the Kingdom of God
is greater than he".(l). John's testimony then, is the testi-
mony of one who belonged to the order of the prophets, and
offered his testimony before Jesus came preaching-the Kingdom
of God. This fact accounts for his position as the first
witness and gives added significance to his testimony.

John's testimony is followed by that of three newly
won disciples: Andrew, Philip, and Nathanael. Their testimony,

escese

(1) ZLuke 7:28,
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unlike the testimony of John, does not derive its value
from the fact that they are the last of the prophets, but
from the fact that they are the first among those who are
"little in the Kingdom of God". Hence it is entirely ap-
propriate that their testimonies should come next in order.

The next testimony comes from outside of the
disciple circle. It is the testimony of the Pharisees and
particularly of Nicodemus. Like John the Baptist, Nicodemus
and his group were outside of the Kingdom of God, but unlike
him, they remained without because of their own personal
choice. They preferred to belong to the order of law, and
by clinging to legalism as an historical movement, they kept
themselves outside of the Kingdom which Christ was introduc-
ing. Although they were in the midst of the Kingdam they
were not in it. Nicodemus is the exception, who, by leaving
the order of 1egalismzentered the Kingdom of God.

The Woman of Samaria and the Samaritans are also
from outside the disciple cirecle., They represent a totally
different group from any of the other witnesses. They were
looking for the Messiah, but their Messianic expectationfwas
bound up with a symbolism, a legalism, and a nationalism
peculiarly their own, all of which were based on the hise-
torical movement which separated the Jews from the Samaritans,
They were near; and yet not in, the Kingdom. How appropriate
it is that the author should tell us of the testimony of

members of this group.
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The last four witnesses also stood in some
relation With regard to the various orders and movements
of the day. Peter was brought into the Kingdom through
his own brother Andrew., Peter had a reason for deserting
the Kingdom, but stayed. For the sake of his experience
and in spite of disappointment; Peter gave his testimony.
Peter had not doubted. On the basis of a year or two of
discipleship with Jesus, he had come to believe and know
that Jesus was the Holy One of God.

The experience of the Blind Man differed from
that of Peter. He was brought into the Kingdom through
Jesus himself., The Blind Man had a reason for speaking
falsely, but spoke the truth. For the sake of truth, and
in spite of persecution at the hands of those who belonged
to the order of law, he gave his testimony, although he
had not yet had a chance to know and believe in Jesus ex-
cept as he had experienced the healing of Jesus and thereby
knew him to be a prophet. On the basis of that experience,
he was ready to accept a fuller revelation., On the basis
of the fuller revelation he gave his final witness, |

' Martha had been a member of the Kingdom for some
time before the sad experience came to her. IMartha had a
‘reason for keeping silent, but spoke eloquently., On the
basis of what she knew Jesus to be, and in spite of her
sorrow, she spoke her convictions., Martha had had the
opportunity of knowing and believing, and even in the midst

of sorrow she d4id not doubt.
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Thomas is the last of the witnesses., Like Peter,
he had been a member of the Kingdom for several years. But
Thomas became a doubter who questioned the fact to which his
fellow-disciples testified, but finally believed., On the
basis of demonstrated fact and in spite of his previous doubts,

he became the greatest of all witnesses.

3. The Progression of the Order;

The order of the witnesses demonstrates progression
throughout. The author proceeds from John the Baptist, who
belonged to the order of the prophets; to the early disciples
who were the least in the Kinngonf God; to Nicodemus of the
Pharisees, who entered the Kingdom from the order of the law;
to the Woman of the Samaritans, who entered the Kingdom from
the order of Mount Gerizim; and finally to four believers who
were true to the Kingdom in spite of the most trying circum-
stances..

From an other point of view, we have the witness of
the Baptist immediately following the baptism of Jesus, the
witness of the early disciplés and the Samaritans in the early
ministry of Jesus, the witness of Peter following the crisis
at Capernaum, the witness of the Blind Man and Martha when the
opposition to Jesus was greatest, the witness of Nicodemus
after the crucifixion, sand the witness of Thomas éfter the

resurrection.
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C. The Climactic Content of the Testimony.
While it cannot be said that the testimony forms
a perfect climax in the sense that each testimony surpasses
the preceding testimony in what it reveals of the Person
of Jesus, nevertheless, there is a progression in the con-

fessions with a definite climax, in the confession of Thomas.

l. The List of Testimonles.
The declarations concerning the Person of Christ
are:

i, John the Baptist: "Behold, the Lamb of God, that
taketh away the sin of the world!" "And I have seen,
and have borne witness that this is the Son of God."
(L:29, 34.) (See also John 3:28.)

1i. Andrew: "We have found the Messish." (1:41).

iii. Philip: "We have found him of whom Moses in the law,
and the prophets, wrote, Jesus of Nazareth, the son
of Joseph." (1:45).

iv. Nathaniel: "Rabbi, thou art the Son of God; thou art
King of Israel.! (1:49).

v. Nicodemus: "Rabbi, we know that thou art a teacher
come from God; for no man can do these signs that thou
doest, except God be with him." "And there came also.
Nicodemus, =---". (3:2, 19:39).

vi. The Woman of Samaria :"Come, see a man, who told me
all things that ever I did: can this be the Christ?"
Samaritans: "No# we believe, --- and know that this 1s
indeed the Saviour of the world." (4:29, 42).

vii. reter: "Lord, to whom shall we go? thou hast the words
of eternal 1life. And we have believed and know that
thou art the Holy One of God." (6:68, 69).

viii. The Blind Man: "Dost thou believe on the Son of God?
Lord, I believe. And he worshipped him." (9:35, 38).
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ix. Martha: "Yea, Lord: I have believed that thou art
the Christ, the Son of God, even he that cometh
into the world." (11:27).

Xo Thomas: "My Lord and my God". (20:28).

2. The Unity of the Testimonies.

There is a certain unity in these declarations,
They describe different aspects of the Person of Christ,
either thst He is Messiah, Son of God, Saviour, Lord, or
God. Egch of the witnesses refers to one or more of these
aspects. In some cases the explicit statements doncerning
these aspects are supplemented by implicit testimony which
is involved in subsequent action,

There are seven who explicitly declare that
Jesus is the Messiah: John the Baptist, Andrew, Philip,
Nathaneel, the Woman of Samaria, Peter and Martha., The
testimony of John the Baptist is first. All that he says
and does points to Jesus as the Christ. "Ye yourselves
bear me witness, that I said, I am not the Christ, but, that
I‘am sent before him", (1), We might also add Thomas to this
list, not only because he was one of the Twelve for whom
Peter was speaking at Capernaum, but also because in his
final testimony he declared that Christ was the Messiah and
much more,

Son of God is a title which four individuals, =~
John the Baptist, Nathanael, the Blind Man, and Martha, =

s¢coo00e

(1) John 3:28.
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apply to Jesus in describing his Person.

The declaration that Jesus was the Saviour we find
expressed explicitly twice. John the Baptist's testimony
is in the form of a definition'of the Saviour: Jesus is the
Lamb of God who bears away the sin of the world. The Samari-
tans declare that they are confident that Jesus is the Saviour
of the world. To this we must add the implicit testimony of
Nicodemus, and the Apostles Andrew, Philip, Nathanael, Peter,
and Thomas; We have already studied the significance of the
action of Nicodemus in sharing in the work of taking Jesgus?
body from the c¢ross and placing it in the tomb. It was a
declaration of discipleship, a silent testimony that Jesus
was his personal Saviour, a public recognition that Jesus
wes the Son of Man (1),

The testimony of the Apostles is no less eloquent.
For them; Jesus Christ, was the Saviour of the world. Sacred
history, ecclesiastical history, and the traditions of the
early Church emphatically declare that the Apostles believed
that Jesus was the Saviour and that they lived and died for
that belief, The record in the Acts of the Apostles is suf-
ficient to confirm the truth of that statement.

The Woman of Samaria called Jesus A’u30¢ € -Sir.
Peter, speaking for the Twelve, (the Twelve includes among
others, Andrew, Philip, Nathansel, and Thomas), called him
K ipee -Lord, as did the Blind Men and Martha, all of them

se0ee

l. Cf, John 3:14, 15.
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because of their reverence for him, This reverence was
increased after the resurrection and we hear Thomas sayling IS
H??°°S-Lord, as Mary Magdelene and thé@en had already said
it. When we remember that the Ten includes of the special
witnesses, Andrew, Philip, Nathanael and Peter, we have not
only seven who declare that Jesus is Lord before the cruci-
fixion, but also five who give him that title after the re-
surrection,

Finally we have the sole declaration of Thomas that
Jesus is God. This is distinct climex, No other disciple
had given expression to this profound truth, In that moment
of épiritual exaltation, Thomas rose from the depths to the
heights, eclipsed his fellow-disciples, and, although he was
a thorough monotheist, declared that Jesus was God. "..the
faith of the apostles attains at length, in the person of
Thomas, to the whole height of the divine reality formulated

in the first words of the Prologue". (1).

3+ The Progression of the Testimony.

There are distinet evidences of climax, After the
description of Jesus by the Baptist as Messiah, six more
Witnesses verify that testimony before the crucifixion,

This indicates that it was a prominent pre~crucifixion appel-
ation.

Starting again with the declaration of John the

XN XN R J

(1) Godet, op.cit., Vol. II, p. 424,
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Baptist that Jesus is the Son of God, we have a total of
four who bear the same testimony before Jesus! death. This
too was a prominent pre-crucifixion title.

John the Baptist and the Samaritans speak of
Jesus as Saviour before the crucifixion, Nicodemus at the
cross, and the Apostles after the resurrection. TFrom this
we conclude that the description of Jesus as Saviour was
more prominent after the crucifixion and resurrection than
before.

We have already noted the relative significance
and prominence of the title Lord. It is most prominent at
the end of his ministry and gathers meaning progressively.
In general we can say that the lesser titles are more fre-
quent in Jesus! early minstry, and the titles of greater
significance are more frequent in his later ministry, and
that the climax comes after the resurrection.

That climex is the testimony of Thomas which
~expresses the deepest of Christian truths: that Jesus, the
Christ, is God.

"Thus John, in the very close of his Gospel (see vv.
30,31) iterates the testimony with which he began it- -~
to the Godhead of the Word who became flesh: and by
this closing confession, shews how the testimony of
Jesus to Himself had gradually deepened and exalted
the Apostles' conviction, from the time when they knew
Him only as 6 vids To% Lo e ™ ¢ (ch.l. 48),

till n?w)when He is acknowledged as their LORD and
GOD," (1

[ X NN N

(1). Alford, op.cit., p. 912,
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D. The Trustworthiness of the Witnes-
seg and Thelr Testimony as a Whole.

We are now sbout to judge the wltnesses and their
testimony as a whole by applying to them the same rules which
Judges instruct juries to apply in evaluating the testimony

of witnesses in courts of justice.

1., Coincidence with Collateral Circumstances.
The rule as explained by Greenleaf is,
"Every event which actually transpires, has its appro-
priate relation and plece in the vast complicatlion of
circumstances, of which the affairs of men consist; it
owes its origin to the events which have preceded it,
is intimately connected with all others which occur at
the same time and place, and often with those of remote
regions, and in_turn gives birth to numberless others
which succeed."™
Surely the Baptist's testimony was the outgrowth
of his experience. One can hardly think of a testimony
such as his coming from anyone at that particular time un-
less that one had been a prophet with a mission to perform,
one who had made a thorough study of the subject of Mes-
siahship and who had had the divinely appointed sign given
to him. However, granted such an experience as the author
says the Baptist had, the Baptist's confession is just what
we might expect.
In like manner the testimonies of the others are
rooted in their experience. Andrew's discipleship with the

Baptist and his visit with Jesus lead up naturally to his

LK IR IR 2R IR 4

1. Greenleaf, Op. Cit., P.43.
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eureka, Philip's call to discipleship with Jesus in-
duced him to share him whom he had found with his brother.
Nathanaelt's confession was merely a declaration in words
of that which he had found to be true in his brief exper-
ience with Jesus, during which Jesus had proved himself

to be the incarnation of One whom Nathanael had previously
known only in the Scripture.

The ac¢tion of Nicodemus on the day of the cruci-
Pixion is intelligible only in view of his conversation with
Jesus at night, which in turn goes back to the days he spent
in the Sanhedrin as a Pharisee. A definite chain of cause
and effect runs through the incident in Samaria: a thirst,

a well, and living water; spiritual thirst quenched, a for-
gotten water pot, and a testimony. _

Peterts confession can only be understood in the
light of preceding events. First he was called, then for
many months he was a disciple who heard the words which Jesus
spdke and saw the deeds which he performed, and finally,
although others were deserting, he knew and believed,

The fact that Jesus had demonstrated his power in
healing him was absolute proof to the Blind Man that Jesus
derived his power from God. Persecution could not make him
deny it. ZFurther revelation caused him to believe even more
about the one who had healed him.

Reciprocal love between Jesus and Martha, and an
acquaintance of some duration, are the keys to Marthd's

declaration concerning the Person of Christ, On the basis
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of these, she sends for Jesus, expresses a hope that he
is still able to help, receives a revelation from Jesus
concerning his Person, and makes her declaration of faith
in his Person.

Imagine the confession of Thomas apart from the
circumstances in which he gave it and it loses much of its
significance., The despair and the doubt of Thomas after the
crucifixion give way to the faith of his unparalleled announce-
ment only after he has seen his Lord risen from the tomb,

The testimony of each witness coincides with con-
- temporaneous and collateral circumstances. When they are
judged on this ground, we consider the witnesses of the

Fourth Gospel to be credible, and their witness true.

2+ The Number and the Consistency of the Testimonies.

This is an item which we have already codsidered
at some length under the heading: The Unity of the Testi-
monies (p.118). ILet us be reminded of some of the facts.
Seven of the witnesses declare that Jesus is the Messiah,
but note that no two declarations are identical. TFour wit-
nesses declare that Jesus is the Son of God and there is no
pronounced variation in their form of announcement. Of the
two explicit affirmations that Jesus is the Saviour, one is
a definition and the other is a statement of belief, while
the six (or more) implicit affirmations varied as their ex-
periences varied, but agreed in that all of them trusted their

soul!s salvation to Jesus as Saviour. The title Lord does
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not vary greatly in the form in which it is used as a
description of the Person of Jesus, the Christ, but its
inner meaning varies, and the significant thing is that
the same members of the Twelve who address Jesus as Lord,
through Peter, during his ministry, address him as Lord
following his post-resurrection appearances.

No one can discredit this testimony on the ground
that there are not enough witnesses. Not even the courts
of justice demand more than the author has presented. Nor
can their testimony be discreditéd on the basis of incon-
sistenecy. There is the necessary degree: of variation among
the witnesses "to‘show that there could have been no pre-
vious concert among them; and at the same time, such sub-
stantial agreement as to show that they all were indepen-
dent narrators."l We have here "substantial truth, under
circumstantial variety."™ Although the outward form of the
various descriptions of Jesus as Messiah, Son of God, Sav-
iour or Lord may differ, the inner meaning is essentially
the same: "Confessions differing in outward form or expres-

sion may agree internally and in substance. "?

3. The Ability of the Witnesses.
According to Greenleaf we judge the ability of a
witness by the following principle:

L N B I

1. Greenleaf, op. cit., p.32.
2. Lange, op. cit., p.352.
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"--- the ability of a witness to speak the truth, de-
pends on the opportunities which he has had for observ-
Ing the fact, theaccuracy of his powers of discerning,
and the falthfulness of his memOfy in retaining the
facts, once observed and known."

Memory constitutes no obstacle for these witnesses
for almost all of them speak their convictions almost im-
mediately after they have made their observations and drawm
thelr conclusions. If they have eﬁtertained their convic-
tions for a considerable time, as in the case of Pebter, the
convictlions are freshly confirmed before the testimony is
given, In Peter's case by the feeding of the five thousand
and the discourse on the bread of life.

Since it is the uniform presumption of law "that
men are honest, and of sound mind, and of the average and
ordinary degree of intelligence“l unless the contrary is
proved, we must credit these witnesses with the powers of
accurate discernment.

As we considered each individual witness In the
foregoing chapters we observed particularly the opportuni-
ties which each one had for observing the facts. To illus-
trate, John the Baptist had the assurance of the divinely
appointed sign, Nicodemus witnessed the fulfillment of Je-
sus! words when he saw the Son of Man lifted up upon the
cross, the Blind Man had felt in hls body the God-given
power of his healer, and Thomas saw before him his risen

* e o0

l. Greenleaf, op. cit., p.3l.
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Lord. MNoreover their testimény was often preceded by a long
period of association or acquaintance with Jesus as in the
cases of the Baptist, Nicodemus, Peter, Martha, and Thomas,
or were followed by aperiod of discipleship in which they
never revoked theilr prevlious judgment, as in the cases of
Andrew, Philip, snd Nathandel. Certainly, the facts com~

pel us to declare that these witnesses were qualified.

4. The Honesty of the Witnesses.

A fair criterion of the honesty of a witness is
the relation which his testimony sustains to his worldly
interests. 1t is presumed that a witness speaks the truth
unless he has a motive or an inducement to the conbtrary.
in thevcase of the witnesses of the Fourth Gospel, no one
has been charged with dishonesty on that score. In each
case their witness and thelr discipleship worked agalinst
their worldly interests.

For John the Baptist it was a matter of: "He must
increase, but 1 must decrease."l TFor the disciples it
meant leaving their occupation and becoming followers of
Christ without any hope of materisl gain and only the pros-
pect of opposition from their family, the religious authori-
ties and the government. For Nicodemus as well as for the
Blind Man it meant ostracism and excommunication. The only
motive which impelled them was tThat they were exchenging

L B 2R B 2N B J

1. John 3:30.
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temporal and material values for values that were eternal
and spiritual, a fact which increases rather than decreases
the ﬁorth of their testimony since those spiritual values
all depended on whether Christ actually was what they

claimed him to be.

5. Competent and Satisfactory Evidence.

. In the beginning we stated the rule of municipal
law which detenmines‘the conditions under vhich propositions
of fact may be considered to be proved: "A proposition of

fact is proved, when its truth is establishéd by competent
an@ satisfactory evidence."l Since 'the quegstion we have
been considering concerns matters of fact in human affairs,
the most competent evidence obtainablé is moral evidence.
Such evidence to be satisfactory must be of the kind and
degree that would satisfy the mind and conscience of a
common man in the ordinary affairs of life.

The only legal test to which such evidence can

be subjected is,

"their sufficlency to satisfy the mind and conscience
of a man of common prudence and discretion, and so to
convince him, that he would venbture to act upon that con-
viction in matters 05 the highest concern and importance

to higbwn interest."

When tested by this principle the testimony of the
witnesses stands as firmly as the Rock of Gibraltar, for

L I B I N

1, Greenleaf, op. cit., p.24.
20 Ibido 2 p024-250
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not only were the witnesses successful in getting others to
act upon their convictions, but they lived by them them-
selves. John the Baptist devoted his whole life to ascer-
taining the truth of his testimony, and succeeded in getting

1 Andrew convinced

his disciples to act according to it.
his brother, and Philip tried to persuade his friend that
his testimony was true, and together with Nathaniel they
devoted their life to proclaiming this gospel. The Woman
of Samaria invited her fellow countrymen to share her con-
victions, and Martha invited her sister'Mary to speak to
Jesus. Peter and Thomes were two of the disciples who not
only made it their practice to tell others of the Christ who
was ushering in the Kingdom, and preached this gospel with
success,z but also devoted their lives and in some cases
gave their life blood because they belleved that Jesus was
the Christ, the Son of God. What Greénleaf says about the
evangelists applies equally well to those of the witnesses
who were Apostles.

"The laws of every country were against the teachings

of his (Jesus') disciples. The interests and passions

of all the rulers and great men in the world were against

them. The fashion of the world was against them. Pro-

pagating this new falth, even in the most inoffensive .

and peaceful manner, they could expect nothing but con-

tempt, opposition, revilings, bitter persecutions, stripes,

imprisonments, torments and cruel deaths. Yet thelr '

faith they zealously did propagate; and all these miseries

they endured undismayed, nay, rejolcing. As one after
another was put to a miserable death, the survivors only

® o 8500

l., John 3:28, 1:35, 36,
2. Luke 9:1 ff.



-130-

prosecuted their work with increased vigor and resolution.
The annals of mllitary warfare afford scarcely an example
of the like heroic constancy, patlience and unblenching
courage.

BEvery possible motive existed for them to review
or repudiate their testimony. Frequently they were faced
with the alternative to either repudiate their testimony
and be exempt from persecution, or confirm their testi-
mony and suffer for 1t.2 1In each case they stoutly affirm-
ed it. It would have been morally impossiblé for them to
do this unless they had been thoroughly convinced that what
they said was true. Certainly we have here an illustration
of individuals who not only have a conviction but also act
upon that conviction in matters of the greatest concern and

importance to their own interest.

There is only one conclusion to draw concerning
these witnesses and their testimony if we are to be gov~
erned by the rules which apply in courts of justice and

law. SINCE THE PROPOSITION IS SUPPORTED BY COMPETENT AND
SATISFACTORY EVIDENCE THE PROPOSITION IS PROVED.

E. The Accomplished Purpose.
That this 1s the opinién of thé author himself
is evident from the form in which the Fourth Gospel is
written. Having started hils narrative with the birth of

1. Greenleaf, op.cit., p.29.
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faith in and the beginning of the testimony concerning the
Person of Christ, in the testimony of the Baptist, and having
presented the culmination of faith in and the consummation
of testimony'concerning the Person of Christ in the confes-
sion of Thomas, the author promptly concludes by giving his
statement of purpose and an sccount of the manner in which
he has proceeded:

"Many other signs therefore did Jesus in the presence

of the disciples, which are not written in this book:

but these are written, that ye may believe that Jesus

is the Christ, the Son of God; and that believing ye

may have life in his name."

In this conclusion the author characterizes Jesus
as the object of faith and mentions two aspects of his
Person concerning which he wants his readers to have
convictions. He wants them to believe that Jesus is - the
Christ who fulfilled prophecies and was in himself a reali-~
zatlon of their theocratiec hopes. This had been the gtarb-
ing point of the faith and testimony of the witnesses.®
However the recognition of Jesus as the Messish had only
been the first step in the faith of the witnesses. Thay, '
had reached a higher conception of the dignity of the Person
of him in whom they believed and concerning whom they testi-
fied. In Jesus, the Christ, they recognized the Son of God;
"the being whose existence is united to that of God by an

LK B AL I N 1

l. John 20:30, 31.
2. John 3:28, 1:42, 46.
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incomparable bond, and who comes to fulfill here on earth
the function of Saviour.™ This aspect of the faith of the
witnesses reached its climax in the words of Thomas.

The witnesses have declared that Jesus is the
Christ, the Son of God. There they rest their case, there
- the author rests his case, and there we rest ours.

l. Godet, op. cit., Vol. I, pP.32.
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