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nsus• ~a. 
OF lllB OU PBRSOD.L.I'fl A8D M.ISSIO.M 

AB lm.'D.AL'ID Ill JUS P.&BABl.J:S. 

A.. 'J.'ke SubJeet. 

I. htia1 tion eat. ltgluatioa. 

Dlie is a st1M17 1a tlle selt-eonseiousness of 

Jesus. It 1a aot a treatise 1a 'tlleolOQ, tor a.o 

tlteoloaieal cloetrinea are to 'be cleteactecl; it 1s not 

aa eTaluation ot Jesus, eitlter of 1118 teaell1qs or Jl1s 

work; it is aot an interpretation ot His parables. It 

1s rataer an iavestication to 41scO"fer Yllat Jesu 

tltov.pt ot W.elt. !Jae obJeet1Te 1s aot so auell to 

learB. Wllat .resu was trrinc to tell otaers, nor tlle 

aeania& He 1ateade4 to c:onTeJ' to His aearera 1 as 1 t 

is te 4eteet tlte iatereatial 41seloaures lie aakea 

wi tll retereaee to Himself • ftese selt•revelatiou 

eoncera two tainP to aiu our attotion will 'be 

eoat1ae4 - tllose related to Jlimaelt aa4 to B1s 

aiasion aona .... 

z. Justitieatioa. ot Tllis Stu47 

fte person an4 work: of Jesus is a sub

Jeet wlliell llas reee1Ted a areat deal of attention. 



, ~ Jlore ·booJta lulTe beea writ'kul oa tlle lite of Jesus tJum 

8llJ ot!ler persoa ill lliatOlT. A aew approau. to tllia 

well•wox>ke4 t1el4 wu atartea ill ;taerioa aea G. 8tUl.e7 

Hall wrote llia llOnum.enta.l work, "les1UI, tlle CJu'iat 1a 

tile 1..1Pt of PayoJtoloay." 'llle paycaolocieal app%08.&Jt 

1B a J181f ou. Beeeat proareas 1a tllia aw seiaoe llas 

o.peaet aw poas1b111t1ea 1a tae interpretation of 

literature. i'll1a atucly p1d.'p0rta to be :payellolo&ioal 

1n aetho4; lt.ereill lies tlle jutit1eat1on of tala atdy. 

A tu.rtller jatitieatioa o'f a new treat.ent 

lies 1a tlle ta•t tllat tile material eoaaul:tei will be 

only tae parables of Jesu, tlle fora of literature 

aio.ll is cenerally aeceptecl aa tae actual. wor4a of 

Jeaua. 

s. Liaitatioa of tae l*ielcl. 

!'1t.e u terial. wlli&ll will be 1rorlc:e4 wi til 18 

limited to tlle parables u &ivea 1D tile Spoptiea. 

ot eourae not all ot tllese will "De ue4; apace perai ts 

4ealine only wi tJa tlle aoat representatiYe o11es. De 

:parables ot the Fourtll Goapel are very invitin& 1a 

a atucly of tllia lciai because they eolltaia 41reet 

atttr..atioaa of Jee.a witk retereace to Bis selt

eOilSeioua•esa. 'flleae wUl aot be u.ae4, llowner, 

beeau.ae tlley are not, strictly apeakiJl&, parables 

out are elaasitie4 as allepriea. (1) 

• • • • • • 
(1) ~eu.oa, B. c.: 'l'lle Parables of our Lord, p. t 



Jl\trtJumaore, 'b7 tllis liaitatio:a, we :tloJ.4 

C011110Jl &rOua4 Witll tlloae who :maintain tllat tke .fourt:tl 

Qospel contains 1aterpret1ve eolorinc aa4 tllat tile 

pietlll"e civeD 1a tile Spoptioa 18 aoat ekaraeter1stie 

of tlle lJ.iB~rical luu. ( 1) 

a. 'l'lle Probl• ot i2lis Stay 

1. 1'0 Diaoover JeS118' Selt-inter;pretatioa of .1118 

Peraoaality. 

1s11 alreaclJ' 1ntimate4 our probl• eoaeeru 

Jesus' own eOD.oeptioa, not tllat ot JU.e ooa....,raries 

or JUa followers. Jlia relict._ aelt-e-eiouaess 

and Jl18 aiaatoa, wl\ether Be coui4ere& Biuelt \Ulique 

aDd oriciD.al 1B aiq' sense of tlle wor4 will be the 

obJective ill mind as the )arablea are atu41e4. 

2. ~ Discover Jesu• Selt-1Bterpretatioa o'l Jlis 

Kiasioa. 

ot eq\Ull ilaportanoe is wha' Be taoup,t of 

JU.a aiasioa oa eu.a. Bow 414 Be eoaeetve of JJ18 

tuctioa or eontr1butioa to tke lite of tke race? 

ftat coatr11Nt1oa,.. Be to make to JU.a :aatioa, aJMl 

to lUIIkiml, 1ll au OWil tllinkiaC.? DH Be eonceiYe ot 

Jlia a1saioa aa aiaUar to t!lat o't tile 014 Teataent 

propets or wu it to be o't a c1.1fterent or4er? Was 

Jl1s lldnistr,. tor Jli8 nation onl7, or to be universal? 

ftat d1c1. Be foresee witlt refereaoe to the future of 
. . . . . . 

1. The author does not share this view but the apologetic 
value of eliminating debated material is apparent. 



Jl1a iD.tlueace ill tile worl.ct? 1'1leee aa4 otller q,\ln'ttoaa will 

ooneera u u we aaaiae 'tile Mterial aeleeted. 

3. To DiseOTer the Belationah.i}) betwe• the ... aeqer aa4 

tae Meuace. 

J'iaallJ', we 'ftJlt ettller to iatecrate .... two 

eoneepts or to bow 1di.J' tlutJ' eu. not be 1ntecrate4. ra 

tll.ere llarllOBJ' be't'lleea the ollaraoter ot J esu aa4 waa t Be 

ta..Pt, or wu Be, like Balaa, to Jte r--bere4 for wllat 

.lie sa14 ra'&aler taan tor .... t Be wu? D14 Be, like the 

prop)lete, apeak acre wisel.J' thaD Be Jl1uelt realise4? 

Are 1illese aqi!!p u4 ta. pietve ....,..,... 11t7 tll• 1a 

IUilftlOJQ' 11'1 tll tile })1etve ot tile lliatorioa.l. Jesus, or 

aut we, u Baraaek •iataiu, aepU"ate tile Mesaencer 

trca the lle8aqe? 'ft11a proltl• wUl be eou1derecl 1a 

CJI.Qter riTe. 

c. fte MetiLoA of .P:roeeture 

I!1 order to pt tlle full benef"1t ot tile 

])&7clloloa1oal import ot 11terawre, it 1a :neeeasU"J" to 

e.Haaoa aJ.l presuppoa1t1ou u tar as })Osa1ble. Ia 

exaaillmc tae loo-.:nta we will t17 to Qproaa til•, 
u tor tle first t1ae; aa a ltiqrapller or a l1terUJ' 

er1 tto. OUr aN.a4o•eat 1a to tile reeorcts te aet uat 

tllfl7 b.Te to aq te ua. 

1. :laa!natioa ot tlle .L1tertUT Ta1ele - B.e .Parable 

Jesus• 'tlloua'kta were expresae4 1D. a definite 



lit,erary fora - 1a tlais ease tlle parable. Tile tom ltaa 

a defini-te aeaaiae G4 aip.ifieoee. We will attapt 

to deteraiae tkia aea.niul 1a a aeiea'tUie aaaaer, 1a 

aecor&aaee witk ~· aeo_,tea prtaeiplea of literary 

interpretation. 'flle parables will be exa1ae4 aa we 

11'0ul4 ezaaiae OJ" otaer litera%7 ioe~at. 

I• BXallina'tiOB of tile Content 

Be ooa:tet ot eaell parable 1a its eettia& 

wUl 1Mt exaa1ae4 1n the 11Pt of its oontat. Ia tllia 

exaail1at1oa Olll7 tke sta:t81eata aaf1 iJR.plicatiou re

lat1DC to Jeau • ael.t•eonseieuaaess recarclinc ll1s 

penon 8114 aiasion will be atu4ie4. Otten tile tllinp 

ftie.a are ae1:el;r iQliecl are acre Taluable tor tlt.is 

s'tw\7 tllaa the aore obY1oU8. 

s. Belat10l1 to tlle Best ot the Gospel 

.All attaapt wUl be aa4e to relate our 

t1a41np to tbe rest of the Goepel. aarrat1Ye, to "*• 
41eoouraea • airael.H, aa.4 eTen u. tile question is 

wketker tlle pleture is llaraoniou; 1dletker tlle par&• 

bl• tit into the rest ot tile papel pie'Wre. Tlte 

relatioa of tile tin4.1B.ca to t1le rut ot the Jfelr 

~eataaea:t wUl be eoasUerei brietly aa4 tlle iap11· 

eatioaa wit1l reference to Christ's elai&a no'-4. 

•· Sptlleeis a&4 Conoluion 



t1n41n&s 8ll4 a syntllesis ot tll• ia:to one ll&l"JJIniou 

picture, or else a recocnition tka't sack a aJBtkeais is 

ill.posaible. 1'Jle coneludia& ckapter will summarise tile 

results or tlle ea:tire std7 an4 make a critical enl

uation bo'tll o'f the t1n41np ant o'f tJte aetllcMI ot olt

ta1n1ne ta•• !'lt.e eoaol.us1oaa will be w1 til re'ferenee 

to leaua' ooaaeiousa .. s aa4 to the payell.oloa1eal 

Jaetl\o4 ot interpretiq tlle.., 'l'estaaent ~iterature. 



"Truth is within ourselves· it takes no rise 
from outward things, whatelr you may believe. 
There is an inmost centre in us all. 
Where truth abides in :t'ulness; ••• and to know 
Rather consists in opening out a way 
Whence the tnprisoned splendour may escape, 
Than in effecting entry for a light 
Supposed to be without." - Browning, Paracelsus 

"The strong man iS far from being a mere echo; 
but he, too, is none the less the product of his 
time ••• because he has gathered so mQllh of the 
age into himself that he speaks its deepest life 
in ways that are new, strange, and original." 
- Crawshaw, Literary Interpretation of Life, p.84 
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CBA:P'.rl8 II 

TO APPROACJI TO TlD PJ.RABLFS 

A. flt.e L1 terar,- A}lproau 

1. '!ke L1 tel"&rJ" fe1l1ele - Tile Para'Dle • 

•• Det1a1t10D 

Tile 41t1'1oult7 of' 4ef1aia& ·tif.e wort~ parat.le 1a 

" aot ooDtiae4 to tke .lncliaJl, it..,.. ))resent 1a tJt.e lit

eratue ot tke Kellr- aD4 Greeks.(l) ..ate q1leat1o:a llaa 

aeTer beea aettlecl as to ldtat sJiall. 1Ht elus1t1e4 u 

))Ua~es ana -.t aellMlei. 

tl)Jieu~ 

BtJ'I'lOloaioaJ.ly, tl\e wr4 is 4er1•ecl f'ra 

.·t~t.a Clreek wort. •parallolll' Dioli ..... to •tarn alone 

aide ot•, 'to set hs14e'; ~uxtapoaitioa, aa of ship 

in lNlttle; •a eoapariaon ot one tkiq witll anotller, 

11k•eaa, aiaU1$de.•Un 

.U '4tCIIIIIIOD17 Tiftel t 1 t 1a 

• A lfr1e1' aanat1•• or 4•oript1•• all*Pl7 1'oa4e4 
oil real aeellea or eveata auell aa ocflll:' 1D. aatve 
aaa hUUil lite • 8114 U'Wlllr wi'ta a aoral or 
relicioua appl1oat1oa.•(S) 

• .U a tipre ot ap..u. it is the uaertioa of' 
a11lilarit7 till acae respect) ltetweeD the olljeet or 
eoae8J)t1oa tU14 •- eoaerete oliJeet • aotion, or 
··-·•(ft) 

• • • • • • 



(a) Coavut to Siailia:t Jliprea f1t &peeoJt.. 

fteae1l 4e1"1au tlle para'blee aep:t1Tel.J': • 

"fte parable 41ttera tr-. tlle ta'ble, aoTiDc u it 
cloea 1Jl a spiritual worl4, u4 Ae'f'C" tru.acrea•i.Dc 
the aetual ord.er et 1aliap u.tural • traa tile 
JI.Ytlau, taere 'betq 1a tJte lattc u aeoueiou 
ltlediDC ot tlle 4eeper ••1BC w1 til the outwr4 
8JS'Itol, RUe tlle two r-.ill separate .... aepara'ble 
1a tlle parable - tua the proYerlt SaaBa\loll. aa it 
18 aore tllll.J" eur1e4 out, an4 :aol aec14eatall7 
aaa oceuioully, 'but aeeeaaaril;r ti&Vat1Ye - troa 
the allfC02!'7, o.,arlac as it 4oea ou tllia8 tt» 
aaotaer, nt 1 at tll.e aaae ttae, })reaerTiDC tll•.· 
apart u u l.ll.ll.er ad. aa outer, an4 not traaaterriq, 
u 4oea tlae alleaor7, tlae properties an4 quJ.ities 
u4 relatiou ot oae ll tae oUter.• (1) 

fte .Parable 1a aore akia to a utapJsor or a 

aiaUe. tile 41at1aot1oa betweea 'tAeae bein& tkat 1:a tlte 

fOZ'Aer, Ule 1ctell'tit1oat1oa of tlle two 11ueea 1a acre 

eoaplete tlaaa Ia tile ease of tlte ahdle, 1a wll1011. a 

ecapariaoa 1a 41at1actl;r atatet. *• here the 418-

tiaotion 1a tlitfinlt to 4r'n'; the paraltle 18 lOJ'I&er lvtt:t 

otlleftise ia ooaatruo'tecl in the aae wa7. 

Ia JIM paraltlea Jeau proeee4M frca tile 

lalo1ra to 'tile leaa ltao'lfa. Be 4ep1ete4 ap1r1t\lal trv.tll 

117 tlle ue ot f..Ular, aatural pll....... ae :parable 

til•, to ue tlle f..U1ar pbraseolOQ of a 11 ttle &irl, 

preaeD:ta ••aa. ear~ ator,- with a l't.eaYelll.,- aeanillc••(a) 

B. Claaraoteristica of the Parable 

(1) A Failiar BE,Preaaion - e.~. aa4 

1\a'bbiaio uaaae 

• • • • • • 
1. 'l'reacdl, B.c.: '!Jle ftrab~es o'f 0\lr LorA, p. 10. 
a. *taylor, w.L: Parahlea o'f oar sa..-iour. :P• a. 



!lle :parabolic aetllo4 414 not or!ciaa'te 

w11Jl leau. Be foua4 'tllia ae'tho4 in eurreat uae u4 •

Pl07e4 a faail1ar vehie~e to eoaYey nft and ricll.er aeu.

iqa. 

hraltlea are 1"olll.d fa tlle eli !feat-'t Utl 1a 

tlut writi»ca ot the Baltbis. ftere are only two in 1illle 

014 !feat-.at 1dl1ea are repreaeatat1Ye of the beat 

el.uaieal tne; .. tllan'a parable &zsaa.D:l-7), aJMI 

Iaaials 'a :puallle ot tlle -v 1ae,..r4 ( Iaa.l: l-8). IB ltotlt. 

ot tll.eae tlle leaaon waa preaeatet. to preJu41ee4 ainda 

-~'t!i.e llearer CiYen opportunity to Jud4e the cue. 

file ~atlly of 'the listener wu etlliatetl before any 

application waa draa. 

'.Dt.e Jlalibis ual tb.e abt.Ue ani paraltle very 

extenaivel7. ftey a.plo7ed th• tor the purpose of 

ealarciD.c vpoa aoae pasaqe aorip-.ve; 'they amplitiecl 

'but 414 not ereate. .Aaal.ociea were 'borrowe4 froa all 

aorta ot oocupa.tiou, u4 tr• nature aoat of aiol!l 

were qrioultural or pastoral. a. followiDc 1a a 

t;rpioal a1a11e:-

•eo.aeatiq upcm the text • .AA4 tlle ariD4era 
cease• (.._1.12:3), B. Sauel bar l'elulaa aahl: 
t :terael 1a ooapuee to the crinclera (.Uletonea}; 
••• u the a1llatoaea never eeue 'tlleir cr1a4-
ia& '· ao ion lllrael aeYer cease troa 'tile atui7 
of ~• law either 'by 4a1 or 1t7 ~t••.(l) 

•••••• 
*• J'elAaaa, Balllt1· Aaller; Tile Pare.'blea 8.114 81allea of 

tae ilabbia • P• 78. 
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A familiarity with Rabbinic use of this mode 

of teaching aids in an understanding of the New Testa

ment parables. (1) While Jesus did not borrow from the 

Rabbis, as a comparison will indicate, He did not scorn 

the use of this method. Says a writer with a Jewish 

background:- -A comparison ••• will leave no one in 

doubt as to these in method and content." (2) The Par

able of the Rabbis, in contrast to those of Jesus were 

a "heavy professional type" propounded to students. 

They did not appeal to the masses. (3) Jesus popularized 

this mode of teaching, perfected the form and made it 

available to the masses. (4) One critical sCholar finds 

that the Parables in the Synoptics :- •one so remarkable 

in the variety and richness of their thought that Jesus 

stood alone 1n history as the unrivaled Master of the 

form of address and instruction." (5) 

(2) A Figurative Expression - Literary 

Usage 

While it is necessary to know back

ground and local setting of the parables, an appreciation 

of their psychological import is also important. They 

are figures of speech and are to be interpreted as such. 

• • • • • • 

1. See Trench, op. cit. p. 49ff. 
Montefiore, Rabbinic Literature and Gospel Teachings 
Levison, N.: op. Cit. p. xx ff. 
Feldman, op. cit. pp. 1-266 

2. Levison, op. cit. p. xvi. 
3. See Feldnan, op. cit. p. 19. 
4. Nourse, E.E.: Parables, E. of R. & E., IX, p. 628. 
5. Bundy, W.E.: The Psychic Health of Jesus, p. 248. 



•ll• 

"1Qtetor1e1aaa aave lcq re3oieei. iJl ainute stul:r 
u4 olaasUiu.t1oa of fipree of speeob. - a process 
tll.at seeas procluetive of little •••• Recentl:r it au 
been realize& t1t.at fraa the pe;reholo&ioal point of 
view a stut7 of such fiiures is aost trcaisial. 
Bare lies tiel4 wait1nc eultivatioa.•(l) 

•It 1a a aeoeasi'Q' iaposed b7 its very u:tue QOil 
tile llwaaa spirit to illutrate •ita the areateet 
poaai'llle elearaeN tae obJects aa4 :prooedea 'be
loqiDC to tlt.e spJaere of 1f.eu. Tiler• are tw 
lea41a& pataa ldlioa l1ter&J7 style »••u• 1a 
order to aatisfl tb.ia pa;roaolocioal waat. ~ 
first ot these 1e ehosen wllea ou expreaal7 poiata 
to • :pa:tallel alell tae plleBoaea• 1B queatioa llaa 
1n anotaer spllere. fte aeeoa4 •tao4 18 *• two 
~-of the paeaoaeaa are as 1' were looke4 at _..,.v, 8D4 'tdle in tlle 4eaer1pt1oa of ou spllere 

ose apreasicma are A&rt•SfJ: .aploye4 wJ:lioa prop
trl.J' 4es1pate 1ae aotiou aii phenaeu of tae other 
sp.b.ere.•(2) 

'file men'-! process wh.ieh occurs Yhea tllinkina in a 

sialle or metapl1or is taat ot a ooapariaoa of ttro imac••• 
Ia tkis procesa tae aee0114 iatlc• aa:r supplemeat tae first, 

tlle two 11&1' occupy the eoasoiouaess alternately, or the 

two aay be fused tocether ancl beoOJU iieatitied. The 

aubatitatio.a ot oae imace for anotker is basic 1a these 

ficVative a.pressiou. i'he silldJe tra aeJ.t is a 

illustratioa ot tbia; 

•The plaM haecta ••itt aa4 free 
l.D:e col.4ea boats oa a 8VJlft7 aea.•(3) 

lB the 11etapllor tlt.e fuioa ot the two ime.les 

1s aore coaple"- tho 1a tile loosely eo~mecte4 smile; 

beeawse ot this it ia also acre poetic; it iadioatee 

aore erea'tive ceaiu or JaOre emotion or ~ta. 

• • • • • • 
1. Doney, Jue a.: Creative ima&iutioa, p. 130. 
2 • .tonic, J:t.. :Parables of tlle Oll '!estaaeat, .U.St!Bcs, 

Bible D1ctiour:r, VIII, »• 663. 
a. »owaq. op. cit. p. 14. 



'l,'he parables of' Jesus are simply extended similes 

and metaphors. Some of' the parables begin with~ ••The 

Kingdom of' Heaven is !!!.!,. untott; in others the. ecmpari son 

is not mentioned - "Behold a sower went f'orth to sow." 

"Always~ of' course~ a simile or metaphor must be 
estimated psychologically, not logicallY• Its value 
lies just in the union of' things apparently hetero
geneous. Unity arises out of' the consciousness of 
diff'erence~ hence the creation of' new mental content. 
It is a turning f'rom the straight and narrow path of' 
logical rectitude; it is meant to be. Its peculiar 
tang. is the outcome of' its arousal of' a double mean
ing, with the quivering tension of' an unsolved prob
lem." (l) 

e. The Purpose of' the Parable. 

If' the above is true is not the parable admir

aPlY suited to Jesus' purpose? He wished th~. truth to 

win its way to unwilling hearts by lingering in the con

sciousness until it produced the desired eff'ect as was 

the ease with David (II. Sam. 12:7). 

There has been much discussion as to Jesus' 

objective in using the parable, whether it was to re

veal or to conceal. The latter idea was suggested by 

the evangelist's explanation (Mk.4:ll~l2; Matt.l3:10-l6). 

Liberal critics following Julieher think these are only 

the reasons given by the evangelists~ who were mistaken; 

that Jesus' real purpose was to reveal truth. (2) 

• • • • • 
1. Downey, op. cit.: p. 147. 
2. Julieher, Adolph~: Parables~ gncyclopaedia Biblica, 

VIII p. 3563; Purinton~ C.E.: The Re-interpretation 
of' Jesus in the New Test.~ p. 97. 
Bultmann, Rudolph~ The Study of' the Synoptic Gospels, 
pp.~46-63. . 
Loisy, A.: L'evangile selon Marc~. pp.l28-133. 
McFadyen, J.F.: The Message of' the Parables, pp.27-51. 
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Otlle:r pasaaces lead \o tkia idea (Mk.4:53.s.&). ~· ftar4-

entns ot t~e hearers 387 have )een the natural coDSequeaee 

ot resisttac truth ra~er taan the obJect or the para~lic 

aetllocl. 

'l'.ll.e use 1n the 014 Testaaent, as we haYe seea, 

was to mediate truth to unwill1nc minds. Liknise, "\'Jle 

olassieal parable was not used to obscure the issues, but, 

on the ooat:raJT, \o assist 41seernaeat and Judpeat.•(l) 
ct. 

Alao Bu .. aives the sae reuoa tor hia use ot the parable, 

'".A.parable, 0 Moaka, I here sive unto you nat you may 

uaderstaal the meaninc ot the matter.••(2) 

•It 1s the essence ot the parable that to the es
sentially ethic an4 reli&ious they caae as teacll1nas, 
that the eharacter1st1cs of the hearer determines 
tlleir nlue to h111.. • ( S) 

To the "unwUlin£ Pharisees and Scribes. ••• the 

parable cave entrance tor the moral lesson to a preJu-

41ce4 a1D4."(4) To 1slqu1rin& but perplexed minis the 

J«rable lecl to retl6ct1oa aa4 to a realization ot the 

ap1r1 tual ussace inTOlYed. To all Jlia hearers thia 4e• 

Yice invited a closer esaa1Dat1on ot the abstract idea 

He waa seekille to oonTeJ'• 

tke purpose of the parable 4eter.a1nes the 

principle ot aich it 1s to " iaterpreted. The 

• • • • • • 
1. LeTison, op. cit. p.xlx. 
2. Burlinca.e, E. 'I'.: Bu4dhist Parables, a Traulatioa, 

(froatspieoe) 
$. llelintoek aa4 8troac, (ad..) C7olopaedia of Biltlica.l 

Liter. VIII, p.649. 
4. LeTiaon, op. cit. p.su. 
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Patristic writers liked to examine the details and to draw 

out their allegorical interpretations. Modern scholars are 

agreed that the parables have only one central idea; to dis

cover which is the correct principle of interpretation. This 

is not always true as in the ease of the sower, where Jesus 

Himself gives an allegorical interpretation. (Matt.l3:18-23) 

2. The Significance of the Parabolic Method. 

The general characteristics of the parable have 

already been outlined. we now inquire what is there that 

is distinctive about this type of literature which makes 

it valuable for our study. 

a. Heveals the Author More Accurately. 

The parable is a type of literature which is 

creative to a high degree. Vernon Lee, writing on liter

ary construction, distinguishes.between two types of lit

erary creation. The characters of a novelist may be borne 

in upon his intimate sense or built up by intelligent cal

culation; the former 8 seem always to have been born of 

some strong feeling on the part of the author." (1) 

Whether Jesus' parables were "built up" or "born" we may 

expect them to reveal their Creator, whether they are sub

jective and emotional, or objective and rational in origin. 

The poet or artist uses symbolism or ~gery 

which is familiar to his readers but it muat spring out 

• • • • • • 
1. Lee, Vernon, Handling of Words, P• 27. 
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of laia iaost soul, it li.U8t express aia peeuliar cenius 

if 1 t is tne liten.ture. Ia the work of creative art 

we see not oaly ~· pro4uot nt the artut lliaselt.(l) 

'&e ••e 1s true of liten.ture. We M7 aao att1rll. 

'tl\at 1a literature ~ creatioa ot a plot, a clt.aracter, 

u exten4M fipre ot apeeo111 reveals aore ot the per• 

soaality of the creator than tJle narration of a story 

or the ~sitioa of aaae process. T.aia 1a true be

cause the former is the work of creative ~iDation, 

wkile the latter atmita of more obJective treatment. 

Siace the parables ot Jesus are the product ot creative 

art we lU.\1' expect to tind the author reveale4 aore 

accuratelY than 1a B1s &iacourses. 

1'1. Presents a Carefully Construote4 Veaicle of 

Expression. 

lflle puabl.e is well thoueht out, pre-ae41tatecl', 

aD4 deliberate. It 1a true 'that aa117 of Jesu' para-,l.ea 

••• to JulYe beea exteJQoraaeou as 1hlB auoll ot Ilia teaeJt

iq.(Lu.7:H-50;14:7-M) BYes so tJle Jarabl .. are a 

piece ot literary art, they cannot be spun out of D.othina; 

there llUSt be a detiai'te ob3ect1ve or there could. be no 

creation. It 1s tar harder to construct a definite lit• 

erary entity thaD to deliver a discourse whick may be 

• • • • • • 
1. Downey, June B.: op. cit. p.l4V. 

See also, Crawshaw, W.H.; ne Interpretation of Lit
erature, n.s~-'78. 
era:nhaw, lf.H.: Literary Iaterpretatioa ot 
Life, pp .l-82. 
Moul 'ton, B .G. : Th.e Ko4em Stuq of Lit
erature, pp .325-527. 



only the free associatio• of 14eaa. Because ot this ob

Jective the author tak~s more reapoasibility upon himaelt 

to'S: What he says, tluul in poetry, tor iastaace, or .-re:a 

1a a clisoourse. lflleretore any lipt we eaa i'&t oa Jesus' 

selt-oouciouanesa troa the parables t aue llat"tler to aet, 

ia tae more valuable because atatet more 4eli'beratel.y. 

s. fte Value o'f \lle Parable as Source Material. 

a. Gives Jesus' Aetu.al Wonts. 

We ~lave no reeord that Jesus .-rer wrote ari.Tthin&· 

We are 4epedeat entirely upoa the recorda of otllers to 

tell ua wlutt Be aetwlll7 taup:t. Tllere are several factors 

whicll indica.te that these parables were not 1avente4 ad 

put in the mouth of Jeaua. 

In al41t1on to the tact that no non-Biblical 

writer has approached the parables of Jesus 1a 'Mauty an4 

pOlf&r ls the tact that there are no parables in the ltpiatles. 

Tlte Apocryphal cospel.s 11'h1ch abowl.d m "a1raclea" contaiD. 

no parables. Parables are 41fticul t to crea:te. It 1s 

intereatiq that Jloh8111.ed eo.apose4 ver:y few parables. 

"Be e1tlt.er 414 not realize the power there 1a 1a well• 
tol4 parables for the enforcement ot truth, or he was 
uable to eoutpoae th•• I aa inelined to think the 
latter was the caae.•(l) 

Tile absence of 8J17 other parables 1n tlle llew 

Testament indicates that the writers had a certain reYerence 

• • • • • • 
1. Pool, J .J.: Studies in Jlolumm.a4aniaa, p.65. 
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for this element in His teaching, similiar to the title 

"Son of Man" which they themselves never applied to Jesus. 

This reverence makes the ~ypothesis that some of Christ's 

parables have been altered by those who recorded them all 

the less pro~able.• (1) 

b. Common Ground with the Critics. 

Liberal scholars recognize that it is practically 

impossible for the parables to be the outgrowth of Christian 

tradition or an invention of the Hvangelists. The recorders 

may have been mistaken in their interpretation of the par

ables but in the ge~ or core of the parable we have the 

authentic words of the historical Jesus. This they do not 

hold with reference to the incidents and discourses mention-

ed in the gospels. (2) 

Hven if we have to yield this ground, which we 

do not think we are justified in doing, the material ac

cepted by the critics themselves is sutf,ieient standing 

ground for this type of approach. 

"The very fact however, that the parables as given 
by the evangelists, have retained so much that is 
absolutely incompatible with their theory about 
them, proves conclusively how conservative has been 
the evangelist's treatment of materials lying to their 
hand; the same thing is evidenced by the admirable 
clearness, the lively and vivid naturalness, which 
distinguishes the gospel parables as soon as they 
are correctly apprehended •••• most of them unmistak
ably declare themselves to be creations of a unique 
originality, and what makes them of especial 

• • • • • • 
1. Plummer, A. Parables, Hasting's Dictionary of the 

Bible, VIII, p.664. 
2. Bultmann, op. cit. p. 47ft. 



iaportance 'to us is tlult almost throupout they bear 
unlliatakable evictenee of senuineneaa, ancl thus tell 
us with no uncertain voice that which lay neares't to 
the very heart of Jesus."(l) 

c. Involves a Definite Teac~inc Ob3ective. 

Ill tile use of tae parable we tina Jesus in tu 
role moat characteristic ot BJm. ~. parable is a wor4 

picture. It is more quickl7 ara&:Pecl tharl a Cliscourse 

siJlply because it 1a pictoral. Its a:ppeal is to tae 

~iaation. It arouaes interest as wi'th an unsolved 

puzle. Soientific testtwith children have prOTen that 

•contrUT to wlult •icht have beea anticipa~, the 
precepts prove more difficult of UDierstaallal at 
all mental a&es than do the parables.•(2) 

Because the parables ~· aiven in picture 

laapa.ee their meanin& is preservecl intact. :m-. stated 

ill abstract terms ad.m.it more reaclily of various inter:prea•: 

tions. Tllis has beell a e:reat atlvaatqe to soae reli&ious 

teachers whose teachin&s were ot a uture that subsequent 

generations ha4 to re-edit and re-interpret thaa. !ke 

sacred writings of the Bin4us were a-stract enoueh for 

later teaellers to ;put thei!' own interpretations on them 

anti to cover up elements that would not appeal to the 

present aeneratioa. T.be character ot Drs. Bldy'a writ

ings, bein& couched in abstract term.s, aclm1ts various 

interpretations which make it easy for editors to cover 

undesirable features. ~. same is true of the writin&S 

• • • • • • 
l. Julieher, op. cit. III, p.S5&3. 
2. Franklin, Sauel P.: "'leasuremeat of the Comprehension 

Difficulty of the PrefePts &D4 Parables of Jesus,• 
UD.iveraity ot Iowa Press, Iowa City", 1925. 
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' ot the Theosopltists, Russelites, Jlormou, etc. Because 

the parable is expressed in concrete, 'tan&ibJ.e symboli• 

we llave only to cet the setting of th• and we may be 

sure or their :meaain&. It &iYes no chance for the mean

ing or woras to Chance with t~ aBI taus to obscure the 

tee.chine as in the case of the chanae of meaning of •real

ism• u4 "1deal1a" ill the hiatory of B_pistem.oloQ. The 

teachiae is preserved in such a form that it •cannot be 

tampered with."(l) Thus we fin4 1n the parables of Jesus 

a literary form wllicll is not susceptible to editorial 

oolorinc ot later writers. It 4oea aot len4 itself to 

interpretation, mutilation, or interpolation. 

T.kese facts make t~e parables admirably a

dapted to lead us to an understandia& of the person

ality who crea.te4 them. In our stu4y of them. we shall 

apply the laws of literary 1nterpretation as to aay other 

literary creation; aotiq,firat the to:na,then the content, 

to cet t&e mesaace of the documents themselves. 

B. 'l'BE PSYCHOLOGICAL APPROACH 

1. The Psycholoaical ~oi of Interpretation. 

Combined with the literary approach we shall 

apply the principles of literary paychology to this study. 

• • • • • • 
1. ftite, w.w.: Lecture oa "'rlle :t.a:n.auac• of Canaan,• 

'.rl:l.e Biblical Seminary 1a B. Y., Dec. 14, 1055. 
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Very little has heeD. done in this field. G. s. Hall 

pioneered this m.ethod in this eountry. His work, "Jesus, 

Tke Christ in the Lilht of ~yeholo17" marke the first 

attempt 1n Bnslish to apply these principles to the life 

ot Jesus. Ja.U Lucl•ic llas ewployed this method in the 

stwly ot Jesus. BuD.G.y ku aa4e aa investiption of the 

"Psycllic Health of Jesus" (1922). A. s. Stokes l~Se8 

these laws in his "lhat Jesus Christ 1houcht of lUaselt" 

(1916.) illclwline in h1a stu4y all the recorded sayiD.p 

of Jesus. 

This payeholoe1al :metho4 llas been only re

cently developed., 1Dut ita P"iae1plea are aot newJ al

thoucll not claas1fied u avca. . Tllis sc1u-. has only 

recently became aelt-coD.$cious. Sa1nte-Beuve was 

familiar with ita principles, and his :matcAless lit

erar)" aaalyses are a :monument to tnis. -liel 

Bracltord was skilled 1n character portrayal, but he 

called it ttpsychogrQIQ'."(l) The fact taat u coined 

a new word to describe his method indicates his self

consciousness with reference to tbe ori£inality ot his 

aetao4. 

our obJective is to employ this approach 

wllich is just becoaina distinct, an4 has had an !a

articulate but a definite existence, to the parables 

ot Jesus. 

• • • • • • 
1. Bra4tor4, Gamaliel: Baturaliet ot Souls, p.6. 
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2. Aa Adaptation or ~is Method to the Present Study. 

In this. study we shall attempt to apply this 

metllo4 to the literature before us. 'fhere are certaia 

•submerged facts• Which a careful study will disclose, 

inferential trut.b.s, SOiletllin& perhaps ineiden'tal to the 

aain object of the speaker, 7et all the more valuable 

because more spontaneous. fte oaiss ions will be note4 

and underlyina causes investigated. It will be neces

sary to acquire a sensitiveness to the psyehalOsieal 

import of the literature, to tlle less obvious •otional 

psychic forces. It is nothin& more than applytns well

known and constantly used priaeiples in a scientific 

and systematic way to a comparatively new f1el4. 

C. mB APPROA.CB UBDIBTJ.IO'm IN THIS S'rtiDY. 

1. A ca.bination of the Literary and Psyeholo&ical Methods. 

Froa the forecoini it is evident that our ;pro

posed approach is two-told; employiq the ;principles 

known and used by literary eritin as well as the psy

eholociat to the material before us. 

2. Application ot ~his ~o-told lpproaeh to the Jarables. 

In a.eneral the :f"ol.lo,~tnc procedure will be uset\ 

in the examination of each of the selected parables. 

a. The natural setting of the parable 

b. Examination of the tor. - literary approach 

(1) lforA studies 
(2) Structural features 
(3) Relation of the parable to its context 
(4} Relation ot the parable to other parables 



e. Examination of' the content - psychological approaea 

(1) Associated im.ae;es - similarity or contrast 
(2) .Associated ideas arising~ the ia.a&es 
(:5) 'l'he central aessase ot tae parable 

d. 

(4) ~e implications with reference to Jesus' 
consciousness 

Since no two parables are alike the treatment of' 

each must be varie4 aecordin&lY. Tb.e procedure outlinecl 

above ean.not be slaviR.ly tolloYei.; to do so would defeat 

the very purpose of' this study. Ill a psycholocieal stut\7 

tlle emotional forces, resident iB. the literature, make 

theBSelves telt only wkea the mtad allows itself to be 

completely under the intluences of the subject-matter, 

ins~ead ot brin&inc to the studr a pre-deterMined course 

ot ualysis. 'l'Aere:f'ore the steps ou:tltaed above may not 

be conspicuous, yet it need not be assumed, because the 

systematization ia not apparent, that the study has been 

superficial. We are interested, not in the m.eclumioa but 

in the dyuam.ies; not in logical propositions but 1n the 

psychological forces. 



,, 

•T.Re parables were neither deliberate mystifications, 
nor idle intellectual conceits, nor mere literary 
products of aest~tie taste: they were the utterances 
or a ae.rowtul heart. ADd hereia lies their oaier 
oha.ras : not in the doctrine they tea ell, thouah tllat 
is both interestiq and important; not in their lit
erary beauty, though that 1a sreat; but in the sweet 
delicate odour or human pathos that breathes from 
them. as trom Alpine Y1ld flowers. • 

- A. B. Bruce 
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CHAPT.hr'R III 

PARABLES VlHICH FIND THEIR 

ANALOGY IN NATURE 

A. Introduction 

In classifying and selecting the parables three 
/ . 

factors have been considered; time, place, and content. 

It is noteworthy that all three of these factors coincide, 

so that three classifications are possible, all of which 

would arrange the parables in essentially the same order. 

On the basis of thime we find that there are three periods 

in the ministry of Jesus in which parables are 11 clustered"; 

namely, the early, middle Ml.d l&t'el\ period; ;{)n the basis 

of geography there is the Galilean period, the Perean period, 

and the Jadaean or Jerusalem period. The classification 

according to content is not so simple. In general however, 

the outlines are clearly disc~rnable. In the Calilean 

parables we see the subject matter concerned with setting 

forth the princlples of the kingdom; the next group dls 

concerned with getting into the kingdom, and the last 

with judgment to those who refuse the kingdom. 

In this chapter we will consider some of the first 

group. The great parable chapter of Matthew's Gospel (13) 

contains seven of the eight parables which Jesus spoke 

·near the close of His Galilean ministry. In all of these 

except the first we notice the pbnse "the kingdom of 

heaven" (Matt.) or the 11kingdom of God 11 (Mark). 



THE PARABLE OF THE SOWER 

Mark 4:1-9,13-20 

And again he began to teach by the sea side. And 
there is gathered unto him a very great multitude; so 
that he entered into a boat, and sat in the sea; and all 
the multi tude were by the. sea on the land. 2 And he 
taught them many things in- parables, and said unto them 
in his teaching, 3 Hearken: Behold, the sower went forth 
to sow: 4 and it oame to pass, as he sowed, some seed 
fell by the way side, and the birds oame and devoured it. 
5 And other fell on the rooky ground, where it had not 
muoh earth; and straightway it sprang up, because it had 
no deepness of earth: 6 and when the sun was risen, it 
was scorched; and because it had no root, it withered 
away. 7 And other fell among the thorns, and the thorns 
grew up, and choked it, and it yielded no fruit. 8 And 
others fell into the good ground, and yielded fruit, 
growing up and increasing; and brought forth, thirtyfold, 
and sixtyfold, and a hundredfold. 9 And he said, "Who 
~th ears to hear, let him hear. 

13 And he saith unto them, Know ye not this parable? 
and how shall ye know all the parables? 14 The sower 
soweth the word. 15 And these are they by the way. side, 
where the word is sown; and when they have heard, straight
way cometh Satan; and taketh away the word which hath been 
sown in them. 16 And these in like manner are they that 
are sown upon t-he rooky places, who~ when they have heard 
the word, straightway receive it with joy; 17 and they 
have no l'OOt in thanselves, but endure t:or a while; then, 
when tribulation or persecution ariseth because ot: the 
word, straightway they stumble. 18 And others are they 
that are sown among the thorns; these are they that have 
heard the word, 19 and the cares of: the world, and the 
deceitfulness of: riches, and the lusts of other things 
entering in, choke the word, and it becometh unt:ruitful. 
20 And those are they that were sown upon the good ground; 
such as hear the word, and aooept it, and bear t:ruit, 
thirtyt:old, and sixtyt:old, and a h,undredfol d. 
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Closer exa.iaation reveals that they all deal with eertaiD 

characteristics of the kin&da.m. 

B. The Parable of' the Sower 

1. The betting of the Parable 

a. Geocra:phieal 

This parable was :probably spoken oa tke north

east side of the Sea of Galilee.(l) The soil on this shore 

was of volcanic oricin. It waa vary fertile in the spots 

where the lava had settled on the limestone sub-soil. Ia 

other spots the bed-rock was bare. In the same fiel4 

could. be 1'ouud "a deep r1oh_ soil, a sravel soil, and bare 

rocky patches."(2) Josephus aives us a glowing account 

of the ferti.J.ity of the plain of Geuesaret.(S) Tlte land 

was about six hun4re4 feet below sea level so that the 

s:eed cerm.inated vecy quickly; but in shallow soUs tile 

burning sun soon scorched the growth. 

b. Koral - Coadition of the People 

Jesus llad done ~ won4erful works" UlOfli 

these people of Galilee. Jlis popularity ns so areat 

that Kark describes His hearers as •a very sreat mult1-

tude."(Mk.4:l) They were looking to aim as tlle Jlessiaa 

who would deliver them from the hated Bamans and take 

the throne of David. They ware not followers of Jesus 

• • • • • • 
1. Levison, op. cit. p.l5. 
2. Loc. C11i. 
3. TAomson, W.B.: Tlle Parables By Tlle Lake, p.le. 



-15-

in spirit. The crowds had a "moral deafness• to reference 

to the spiritual message of lesus.(l} Be was already en

counterins opposition in some quarters. The tble hatl come 

for tlle people not only to follow 1n the flesh, but to 

foll011 1n the spirit; not o~ly to hear, to do. 

2. s truetural .rea tures of the Parable 

It is rather surprisina that Jlark, who 4oeaa't 

give much space to the teaebin&s of Jesus1 gives this par

able at areater length than either Jla.tthew or Luke. 

&;. \forcls Used. 

lesua paints a graphic picture thoroushly fa

miliar to all of Mia hearers. Perhaps Be sees saaeone 

sowina crain as Be speaks. 'lae first word of htro4uo

t1on is "Hearken• (Mk.4:3). Be feels taat Be has saae

thins to say tllat the people should hear. 'lith the wor4 
. 
"Behold" Be appeals to the tmacinatioa of the multitude. 

¥erhaps Be is directing their attention to a sower 1a a 

di.staat fiel4. Tll.e dramatic qualit7 ot the event still 

blpresses us - we can a~t feel the moveaeat ot the 

multitude with the motion of the Speaker. 

The parable itself is phrased in s.iaple, pic

turesque words that all could understand~ ~e •sower•, 

•soil"• •btras•, •thoras•, •stones•, the •sun•,oonveyel 

a concrete image to the hearers. 

• • • • • • 
1. IbiA.. p.:sr:r. 
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b. Style. 

ln Mark's record we count 25 verbs and 20 nouns 

and pronouns. Ia a 1>rose pasaage froa DeQuincy there was 

counted three times as JUm.Y nouns, pronouns, an4 a43ec

tives as verbs, and adverbs. 

"Tke lack of movement, the nervelessness, ot DeQ.uincy's 

style is here manifest •••• One seems to feel the infirmity 

ot the opiumeater's will."(lJ 

la Jesus' style, the predomiDance of verbs, the vig

orous 110vement, and the simple, clear-cut ima&ery in

dicates a sound healthy min4 o:r hi&h intelligence. 

3. 'fhe Content ot the Parable 

Wendt diatinguishes between two 41tferent kinds of 

parables. ODe indicated: 

"'A rule in frequently reeurriBS eases•, the other 
a single event Ulustratinc a principle. or tlle 
one kind the parable ot the mustard seed is an in
staace, of the oth.er kind the parable of the sower." 

Garvie points out that while the warnin& against 

aJ.le.gorizing ia Yaluable yet 1D the case where Jesus 

specially composed a story the 4eta1ls are sisn1t1cant.(2J 

Ia the parable ot the sower Jesus sives an interpretation, 

if we may trust tne record ot all three BYancelists.(3) 

'fhe followiq parallels are evideat 

«ftle ~eed • • • • • • • • • • • • • the word 

• • • • • • 
1. Lee, Vernon: The HaDkliD& of Wor4s, p.l45. 
a. Garvie, Alfred: >:>tudies in the Ilmer Life ot Jesus, P.213. 
5• It is significant that in each instance 1B which the 

Sower is recorded the interpretation ae~ampanies it. 



-2'1-

The waysi4e • • • • • • • • • • • the word taken away 
The sun • • • • • • • • • • • • • persecutions 
Tke birds • • • • • • • • • • • • Sataa 
!he rocky srouaA. • • • • • • • • those who stumble 
The thorny arouad • • • • • • • • those with "other thinss" 
The sood groud ••••••••• thoee who,bear fruit 

Jesus does not refer to lUmself u the sower but 

there can be no doubt as to uoa He meant. Tile center of 

interest is not the sower, nor the seed, but the soil. T-e 

parable might better be named the P.rable of the Soils. Wky 

is it that it is so unitormily called the Parable of the 

Sower? Beeause the picture ot the sower best recalls it to 

our min4s. He is mentioned bet ore the seed or soil is ana 
is not mentioned asain, yet one is lett with the realizatioa 

that the sower is watching the crop and a.waitin.a ,the harvest. 

The sower is represented as distiact traa the seed 

and from the aoil. As the soU refers to men and the sower 

to Jesus it follows that Jesus is a unique relationship to 

mankind. Is He as different from. mankind as the sower is 

trom. the seetl? 

-'• 'l'l!l.e Self-consciousness of Jesus Herein Indicated. 

Jesus opens His discourse with the word "Bearken• 

and closes with "Who hath ears to hear let ht. hear."(Mk.~:t). 

Between these two exela~ations there is nothinc but a siaple 

story fsUiar to all. It Jesus had been the ordinary type 

ot agitator He would have taken this opportunit7 to present 

His claims and capture the imagination of the enthusiastic 

· crowd. Instead He only stated a simple truth and lett the 



lil.fltter. He must have known "what was in :man• '· Jlllst )lave 

beeA thoroughly acquainted with human nature to trust this 

picture to linger in their minds and produce the desired 

etfeet. 

It was fmportan~ that they rective this word. 

It was not spoken for their entertainment. Be is coa

eerned for His hearers with reference to their response 

to the wori, hence the solemn warning, ot Mk. :i. His 

concern is not whether He has spoken the right thins but 

whether what He has said will be responded to. 

It fadieates His confidence in the m.essa&e it

self: confident that it carried its own credentials; that 

it woul(l. vindicate itself. His desire for its reception 

is equalled by His knowledge of its worth. 

a. Is it Prophetic? 

Wherein lies His conviction of the tmportance of 

His wor4s? 'l'kese are not sayings whicll were writte:a by 

the inspired prophets ot ol4. All the people recosniael 

the novel character ot His teaehine. ( l} He ]las drawn freely 

upon the Old Testament, the traditions of the elders, and 

current "apothegii.S."(2) Yet He has caught and moulded thea 

into a system. all His own. "Ye have hear4 it said 'by t.b.• 

ot old t~e ••• bat I say unto 70u."($) 

• • • • • • 
1. Matt. 7:28,29. 
2. Bultaann, op. cit. p.l~5. 
3. Batt. 5:33,34. 



It Jesus puts so muell importance upon His on 

words in what light must He regard Rimsel'f? The effect 

cannot be greater than its cause; the fountain cannot 

rise b.1gher than its source. Is not this the conscious

ness of a prophet who is conscious of a mission; ~r a 

aan4ate from the Kost Hf.ah to give the people nat they 

must have? Compare Deut. 52:1,5 -

"Give ear, ,.. heavens, and I wUl speak; and let 
the earth hear the words of my mouth •••• For I 
will proclaim the naae ot Jehovah." 

Jloses directs attention, not to himself, but . 

to Jeltovall. 

Likewise • Isaiah er ies out , "':lear, 0 Heavens , 

and aive ear, 0 Barth; tor Jehovah hata spoken."(l) 

In both of these 0. T. utterances the prophe~s 

mind. is occupied with the consciousness of Jehovalt'a 

immanence and in Isaiah's ease lut says it is Jehovu 

that is speaking. Thie is the custc:aary :prefiX to all 

0 • T • propheCJ' • ben if not expressecl it is clearly bl

plie4. 

In Jesus' wo:rts we find no mention that Be is 

relaying the words of Jehovah. (2) 1ie does not even men

tion Jehovah as does Moses but takes the full respons1-

bU1ty for what Be says as i'f it eaae from Hiluelt only. (3) 

• • • • • • 
1. Isaiah, 1:2. 
2. COII.P&r8 .r •• 8:28. . " II 
3:Z. ~~s elsewhere statea that He spoke' as the Father taught 

Him; that His ~ords •ere from God. Yet His religious 
consciousness was such that He felt no impropiety in not 
always prefacing His assertions with that claim, indicating 
a relationshin to the Father more intimate than that found 
in the ordinary prophetic consciousness. cr. Matt.5:27,28 
with Jn.5:19,24; 8:26,28,38. 



'l'e ca.!UlOt atfimj then, that Jeaua • eouciouaaess 

is prophetic only; we must inquire further as to 3ust what 

it •braces. 

b. Is it Apostolic? 

Kow 4oes Jesus• relicious coasoiousness 6Qilpare 

with that of the apostles? D14 not the apostles speak wi-th 

as •uch authority aDd ortcinalit7? SOlie have atf1rlae4 this 

and :ha.ve cone ao far aa to say that Paul., aot Jeau, is tile 

real founder of Christiaaity. 

St. Paul is the best representative ot tke apostol

ic eoa.sciousness aa4 his on eonvietiOil is JI.Ost clearl7 

airrorecl in his vinclioation of "11.18 Gospel" 'to the Galatians. 

Coul4 lancuale state it any more clearly than Ge.J..l:&-g?•"••• 

It flll7 aall preacheth unto 7ou any gospel other thaa~,that 

which ye received, let hila be anatham.a.• Yet Paul goes oa 

to prove that his revetilation was troa Jesus Christ. (1) HiS 

authorit7, like that of the prophets, 414 aot beloa& to hin. 

It was troa God.: it wu throup Ilia not out of .11.111.(2) 

We have no reoorcl 1a the Synoptica tlut.t Jesus 

cla,_ed to be speald.n& as the mouthpitece of Go4. On the 

contrary, Be speaks as thou.sh His wor4s ori&i.aatecl within 

Hiaselt and makes no apolOCY for so doiq as 414 "!le :pro

phets ani apostles. His consciousness, thea aust be more 

thaD either prophetic of apostolic consciousness. 

• • • • • • 
1. Ge.l. 1:11,12. 
2. See I !hess.4:1; IIT1a.4:1; IOor.l5:l;ef. ICor.8:25. 



Bot only does Be take full responsibility for Ria 

statements but He does it with no apparent effort. lie in

dicates no mental processes ~D bolster up Bla self-assurance 

aor does He seek to assure others of l:Iis credentials. Paul., 

in contrastJnever ceased to marvel that he was the vessel of 

God's revelation.(l) 

Jesus' self-assuranee led IUa to plaee upon His 

hearers the full responsibility for responding to what Be 

sa14. 

"Take heed what ye hear, with what measure ye meet it 
shall be measured unto you."(2) 

Be t"elt that the messaae He save was all ri&ht, 

the only question tras, hOll would they receive it? 

Jesus, altboup Be makes statem.ents which His 

llearers were under the moral necessity of followi.r.ll, never 

quotes His author! ty. Be doesn't labor to J&ake clear His 

credentials or the basis of His authority, yet expects the 

people to take His words at face value and respod to th•• 

T.bis is the force of ~ that hath ears to hear let hiD\ 

hear."(Lu.8:8) 

c. Is it Unique? 

la view of the above we are led to believe that 

the selt-eoasciousness of Jesus as He uttered the Parable 

of the Sower wu tlitterent :f'roa that of a propket; nor 

was it the same as that of an apostle. 

l. 1!~.1:12-17. 
2. 14att.l3:ll. 

• • • • • • 



Jesus' l"e»lY to question ot the disciples also 

aives u.s a clue regar4ina how He thoupt of Rillself. 

•unto you it is given to know the mvsteries of the 
kinc4aa of heaven.• 

Jesus does not say •I will show you the rqstery 

of the kin&dom of heaven. • By statiq it in the passive 

mood He avoids the mention of Himself, an attitude whicll 

is in harmony with His aaission ot Himself as the sower 

in the interpretation. However, it is Jesus who 1a ex-

plainina the JQ"Steriea ot the ld.J'J&iom to th•; taey are 

discoverin& th• bJ' themselves only so far as Be iaf'oms 

th•• 1'.b.erefore, since it is Jesus who is their only 

source of this knowledge it is evidnt that He lls.8 access 

to something foreign to their own experience, soaething 

outside of their knowledge. He, alone, is "on the ins14e. 

of this thing"; "Tlloae without• do net know this mystery, 

neither do the disciples know it, no one-does except Jesus.(l) 

' Paul often used this 110rcl (~ vrTwtP•ov" )- "Behold., 

I tell you a mystery."(!) A stud,- of Paul's u.ae of taia 

1f0r4 in the Bpistle to the Bpheaians sltowa that Paul uaea 

it in tb.e sense of a rtVtl\ld!tM!a, a tT,Pe of knowle4&e lli"Wl

erto lli44ea but now aa4e mowa to all. Paul hal no mon

opoly upon it; it was available to everyone. Be aaya:-

• ••• By- reveJU,ation waa aacle lalon unto me the rqatery, 
u I wrote before in few words, whereby, when ye read, 

• • • • • • 
1. Bell, Claas. C.: '!'he Sower, p.5ff. 
2. I cor. 15:51. 



-re can perceive Ja7 understanding of the JQ'Stery of 
Christ; whick. in other generations wu not aa4e 
lm0101 unto the sou of men, as it hath nOY beea. 
•...-led unto his holy apostles and propbets in the 
8pirit."(l) 

~o Paul this was the ~stery ot Christ": to 

Jesus it was the "mystery of the Kina4011." A.B. Bruce 

quotes with approval Reuss' definition ot "a JQ'&tery" 

u used by Jesus. 

"A. JQ'ater.,- is a truth reveal.ed for the first tiae 
by Jesus only, an4 by the apirit of God wllo con
tinued His work, and unlalon to previous generations: 
u see, then, b7 that very tem that the idea whiell 
presents itael:t to our study wiil contain characters 
abaolutell' new, and which it will require special 
instruction to enable us to seize and eoaprehu.i."(2) 

It certainly required "special instruction" tor 

the disciples to coaprel:lend; it was somethiBc novel. to 

th•· Jesus was indeed, "to aa inestilaable extent, origi

nal in every way." ( 5) He a ta tea it Himself :-

"For verily I say unto you, that .any prophets and 
righteous men desired to see the thtncs waieh ye see, 
and saw them not; . and to hear the things which ye 
hear, aat. heard the not." ( 4) . 

It seems apparent, therefore, that Jesus in

dicates a realization that Re not only knows more than 

IUs hearers, which no one would deny, but that He also 

is tellin& somethinc which even the sqes ot antiquity 

searclle4 tor in vain. Yet His is not the apostolic 

consciousness such as Paul represents. His consciousness 

must be uniqu. 

• • • • • • 
l. Eph. 3:3-5. 
2. Bruce, .A.B.: '!'he Kingdom. ot God, p.49. 
3. Loc. Cit. ct. Gloaer, T.R.: The Jesus ot History, p.l67,l68 • 
... Xatt. 1.3:17. 
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5. Conclusion. 

It there were nothift& in the New Testam~t ex

cept the parable ot the sower the paycholo&ist's estimate 

of the persoa Who or1&1nate it woul4 be soaewha:t u tollou. 

a. He was a ~ thorouehly at home 1n his enviroaent. 

Be waa aot v1a1oA817; not aa ascetic; not a seholutic who 

never let the beautiea of na'ture Ul•inate his theolota. 

Ria was aa aesthetic nature. Not only did Be delight 1a 

nature and kuaan activity but all that passed upon His 

senses was uplifted and traaslated into symbols of tran

scendent and eternal realities. 

b. Be was morally 1n earnest. *fkere 1J8.8 a certain 

spiritual and aoral urgency in JUs soul. He saw m.en, not 

aerely u interestina, but as valuable, as potential citi

zens o:r tlle ·ldJt&t.oa ot Go4. 

o. Be was familiar witk the mysteries of the kinedaa. 

So raailiar ft8 Be with this tnth that His thoup:ts touncl · 

expression 1D aetaphorical laasuaae. Be wea capable of 

parallelin& this 'WOrld with the kin&ica ot heaven. 

"lesu saw analocies, COII]?ari•ou, res•blaaces every ... 
uere between 'the realm of :matter and the reala or 
spirit. Thus there were two worlds, but they were 
related to eaCh other."(l) · 

This indicates a marvelously intecrated person

ality.(!) All iatellisent person is always correlattag 

• • • • • • 
1. Bone, H.B.: Jesus - Tae 1faater !eecla.er, »•iO. 
2. SchOtt", Phllip.: '!he Pera<:>n ot Christ, pp.&l-&4. 



fragments ot his Oft experience. If lle travels b.e Sakes 

comparisons between various countries or parts ot a couatry. 

He is interested in the c~nplace and relates it to other 

things lle has seen or lmown about. 

Jesus easily and naturally interpreted the phe

nomenal 'WOrl4 in terms ot the spiritual worl4. Be related 

'iJt• tllinp ot earth to the ltia&dOJB of heavea. 

·~e parables show how to his aiad the facts ot nature 
and tile events ot human life were not merely &at tl1e7 
seea but were transtiaure4, transparent, traaslucent, · 
aupercharce4 by meanin£s beh1D4 an4 above th ... "(l) 

4. He was eQUseious ot ori&illality. He posseased a 

lalowleqe which the multitudes an4 4ise1plM 414 DOt. Be 

was eopizaat ot acae facts, some realm ot lmowledce which 

lUJ'l h.aa never knoW'.Il before. Not even the prophets an4 

saints hacl aecess to the knowledge which Be ia meiiattnc 

to Hie unlettered followers. He was an oriainator; "aa 

iaprepe.tor."(J) 

B. '!'he Parable ot tae See4 Growb& 

"Aa4 He aa14, So is the kinafi<*l,.of God, as 1t a aan 
should cast seed upon the earth; 2'1 and shoulcl sleep 
and rise ni,pt and day, and the seed should sprin& . 
u.p aa4 grow, he knoweth not how. 28 The eartll beareik 
fruit of h.erselt; tirst the blade, tllen the ear, then 
then the tull corn ill the ear,. 29 But when the fruit 
ia ri:pe, stra1sl!ttway he puttetll forth. the sickle, be
cau.e the harvest is caae.• Mark 4:26-21 

• • • • • • 
1. Hall, G.s.: Jesus, the Christ I'D 'file Licht ot PaycholoQ, 

p.520. 
2. Ball, G.s.: op. cit. p.e. 



Mark is the only one of the Evangelists who records 

this parable. It has much ill common wi tll the Sower. In this 

one the figure is earr1e4 turtller - there 1a iDcludecl the pic

ture ot the hanea"t. In a44it1on to the sower, the seed, the 

soU, u.4 the trui t which were parte of the parable of the 

Sower, ill. ere is the gradually developed seed apart tr0111 the 

direct acency ot tke sower. It is interest inC tkat the seed 

crows by itself; it possesses inkerent power to aer..inate. 

'&en, b7 utllizina the resources of the soU ud the sa aa4 

rain troa above, it gradually develops into ita full fruitage. 

!Aat is its f\U:lction. 

1. Ita Central Message • 
• 

'lh.Ue it is not 4esirable to allecorize yet it JU.7 

be persiaaable, la._view of Jesus' iaterpretation of the so ... r, 

?to observe the aptness of certain details ot this c~ariaon. 

How appropiate the analOiJ of the cenaaatiq seed to wor4s 

ot J'esus• 11tlioh were •spirit a.ad lite" (ln.6:6$) Bow •uell 

lilte tlle soil 71el41ng its elelle&lts to the plan:t 1a 'tlt.e 

hUIUUl aature 1titll its faculties of' iatelliceace, -.otia 

ad will, all of which aust contribute to 'tlle crO'Wtll o:r crace. 

Jiow siailiar is the aot10l'l of the rain a.a4 sun, forces out

sHe or bo'ta soil an4 seed, to the operations ot ttevme cra.ee -
~£· 

the aet1v1 ty of a Gocl who is both transeen4ant and 1mll.an1•t• 

But the parable is a :prism which focuses the ra)-s 

upca one spot. What is it? Is it not the tact ot gradual 

growth ot the seed due to unseen forces, "he knoweth not 

how."'? (llk.4:2'1) 



Jesus, whea a boy llad doubtleas watclle4 with 

interest the crowth ot ara1a after lie had sown tile seed 

and lett it. Perhaps it eausecl JUa wonder that it coul4 

have produced U.at it 414 withC*t tile inter:rerence of 

human acency - even the tar.aer htaselt 414n't know how 

the gro'trth took place. U~er Jeaus real1ze4 how •uch 

thia phen~ reseJD.bled the king4oa. of God. 

2. Ccapariso:a llith 'flle Parable Ot The Sower. 

-. dis#iples were woat•rina how the Jd.agiom. 

ot God was to come; it it was not to be catastophic and 

1t only o:ae forth ot the seed was to be :fruitful wbat 

was there to hope tor? Tla.ia paraltl.e is an uswer to 

the first parable. It that ns pessJaist1c th.is one 1• 

buo:yut with optbtism.(l) T.ke see4 is soot, the soU 1a 

sood also for it br~s forth fruit ·~t-eret.r• auto-
> I 

aat1call7 (l::lvTop\lrh). The eventual harvest is sure. 

llitJ! ani Pttiau w1ll be re11'ard.e4 u aurel7 u 1n the 

case or tile faraer. Jeeus waa coat14ent of the umereat 

vitality of His tea.chiq and of un's ability to receive 

and aot upon it -Be expected a harveet. 

s. Tile Bearin& of This Parable on Jesua' Selt..Conseiouan•••· 

Jeaue :latroduces tlle parable with the wor4s "So 

1a the ki8&4a like.• Be uses the siaile in a deliberate 

attempt to cosvey an 14ea to His hearers. 

• • • • • • 
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"Ill tlii~Fcoateasiona.l revelation we cet nearest to 
the heart of the Great teacher and. can realize llow 
4eeply he must have :pOndered the n.Jll and means of 
tmpressin& his doctrine.•(l) 

a. 'file Sower COI.'Ipare4 to the Reaper. 

'file man who soYa the see4 is the same as the 

man who reaps. It leans is the Sower Be must also· be 

the reaper. !be harvest Be will reap is the consequence 

ot His teachinp; it is aum.an beinp. 'ftlis ia not Jten

tioned 1n the parable of the sower but clearl:r 1apl1e4. 

It is the natural consequence ot the action of the sower. 

It we aamit that Jesus is the sower in either parable we 

Jl'tlS t also adll.i t tlla t He is the reaper • 

\Dla:t does the reaper to? He receives. tae fruit 

ot l11s labor. He Jud.iea between the good fruit and the 

bad; he aorta it into different grades accor41n& to ita 

quality. To him beloucs the final disposition and tate 

ot the ~est. It was undisturbed durina th.e months of 

crowth but now the period ot growth is over, tli.ere 1s no 

more change it 1s c~letel:r in the k&D4s or the ~ester. 

Dii l .. ua coaceive this to be His relation to lilumaa souls? 

b. Other Sowers. 

lese was not the only sower. bekiel and other 

'propl:aets were conscious ot being sowers. ( 2) Paul ft8 a aower 

aa wel1 as tlae other apostles.(S) But neither the prophets 

• • • • • • 
1. Ball, op. cit. p.575. 
a. Bze. 3:4,11,16-21;33:1-16; Isa. 6; Jer. 1:7. 
3. I Cor. 3:6. 



nor Paul ever speak of ·reapin&, tl:leir responsibility ends 

with the sowins, as an exaaination of the puaqea cite& 

wUl indicate. We said tllat the para'b~e of the aower 4oea 

not untion the harvest bv:t that aucll !s 11aplie4. I8 not 

this true also of the Pauline passaaes? Let us see. Paul 

mentiou his sowin& in I Cor.S:G an4 follows tala by aa)"inC 

that the sowers "each shall receive &H, cnm r!.'!!F! accor41nc 

to his owa labor." His rewarl 1s not the harvest itself but 

ra:tller his own labor. Tlut harvest beloB&s onl.y to Go4 no 
1a tlle final Judge u the following context brinp out.(l) 

4. Conclusion. 

Jesus • the sower, is also the harvester uo "puttetll . 

forth the sickle." B7 the fiSUre 'l'b.icll He use4 Jesua coul4 

not avoid the implications with reference to His relatioaahip 

to mea at the last 4ay. T.ae very tact tllat it was not ~eas

ed, oD17 iapl!etl, !Ddicates that it us deeply seated. in Jesus 

aelf-conautiousaees. 

"Replar reserve and reticence such u Jesus practicei 
resardin& his identity 1s thorouahlJ ua~acter1st1c 
of the paranoiac. Im. fac1i J:Le has exact~ tlle opposite 
inclination •••• Ia all the features of llis self-con
sciousness Jesus to~ the clearest sort of contrast 
to all those types of insanity 1a whick self-estimation 
is most extr-..ly exalted. and falsely e:z:sscerate4e~(%) 

llle'tlt.er He kept His own :person purposely ia tlae 

backeround or whetlter it was silaply not focal. in llis ca

sciousness, the co~tclusion that His couoious~tesa waa unique 

is inescapable. 

• • • • • • 
1. I eor. 3:7tt.;4:3-5. 
a. Bundy, W .:s.: The Psychic Health of Jesus, 223. 
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D. 'nle Parable of the Jmstard Seed 

This parable occurs in all three of the Synoptios. 

Mark sives it at greatest length. 

"And he sa1c1., Bow shall we liken the kinpca of Cocl.? 
or 1n what parable shall we set it forth? 51 It is 
like a grain of :mustarcl. seecl., Which, When it is sown 
upon the earta '· tllous!t it be less than all the seeds 
that are upon ae earta, 52 yet when it 1a sown, crow
eth up, u.d becometh greater than all the herbs and 
putteth out great branues; so that the b1r4a of the 
heaven can lo4ce under the shaaow thereof .• (Jik.4r:&o-3.2) 

1. Tile Settma of ta.e Parable. 

Tl'le J~~.W~ta.r4 seed 1s very ooaon 1D. the orient. 

Thamsoa tells us that the ~tart-bushes saaett.es are as 

hish as horae and rider and are alive with "flocks ot merr.y 

lnlllfinchea or ot ro~k-pip6aa feeding upon tlle seeis.•(l) 
' 

It was etten used as a figure ot speech. 

'"fte mustard as a symbol, occurs in tae Kidrash1 but 
it is used as a symbol ot aomething small, not or som.e
thi!l& tllat grows very quickly. So 1n Ber. 5la, a Jli
eroscopic drop of blood is said to have been no bigger 
than a aus.tard seed'". (2) 

2. The Central 'fhovcht ot the Parable. 

In Jesus• usqe tlu~ seed represents the phenoaena 

ot a large end originatin& .troa a small be&innin&. fltia 

parable illustrates the external growth of the k1ngdom as 

the caapanion parable of the leaven illustrates tae internal 

crowth. Jesus ie seeking t'rom a different ansle to impress 

• • • • • • 
1. Thomson, .w.H.: The Parables 11i7 the Lake, p.9l. 
2. Montefiore, op. cit. p.255. See also, Feltman, op. cit. 

p.l'l9. 
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Ria hearers wita the tact that His kin&doa is not that of 

the popular conception. It is not polit.ical, lmt spiritual; 

not outward but in.art, not suddea hut gradual. Ia this 

parable Be shows it lo be something which ean.not be Judged 

ot small coaeequence because of its small begianiDg. T.a1s 

coaceptio~ was 4.1rectly opposecl to the popular notion. (l} 

Whether the parable is to be interpreted as lll~tratiag 

the principle of natural growth or that ot abnormal en

larseaent (2), it is evident tltat Jesus is predietiD.c the 

tuture srowth and trium.pll ot His cause troa a small be

sinning. 

5. Jeaus' Self'-consclouaness in the Ligb.t of' 'ftlis Parable. 

a. 'file Sl&niticance of' the Phrase •Kin&tloa ot Beavea". 

The opening words ot the parable are interesting 

to the psychologist. "How shall we likentthe kingdoa ot 

God? or in What parable shall we set it forth?". '!'his 

parallelism 1a an oriental expression and was familiar 

to the hearers, yet in it we see the urse or the soul to 

im.pert lc:nowledce. Je11us asks a question which, by tile 

very fact that it was aeted,indicates a longtQs to con

vey truth. He yearl'lS to clarity th1nlc:in&, to instruct. 

Underly!ns this is the tact that He was con

scious...- of His ability to communicate this knowledge. 

Furthermore, He realized that His knowledge was o:r a 

• • • • • • 
1. Bruce, A.. B. : The Kingdom of Go4, p. 4Stt. 
2. Jlorsu, G. c.: The Parables of the Xinsdoa, p.lO'l. 



different realm from tha~ or ~heir common experience. By 

the definition or a parable itself we discover that Jesus 

undertook to make known iD. failiar t~l.".IIIS the UD.lalown. 

Haw did He COlle to possess this' knowledge not ltnon to aen? 

The prophets ot the Old Testament represented 

J !hov~~& as speaking to His people, they do aot clam their 

statsents as their OWl\ concep\lons, in tact they disclaia 

any ori&inality. But here we see a Man who oouiders Ilia

salt qual1!1ed to d6soribe the ktac4011 or Go4. He not only 

says the kingdoa 1s at hand, u did J'olm, but calmly de

scribes what 1 t is 1JSl• He makes no attempt to explaia 

how He happens to know about it. lie otters no cre4entials 

yet indicates no sense of inconcruity in His speakins thua. 

In. contrast, the RabbiM thought it irreverent to explain 

the k1ng4om (l) and the Apostles took great pains to ac

count tor their Jmowledge of the liQ"steries of the k1ns4oa. (2) 

Jesus seet~ta to take tor granted that He is qualified for tu 
tuk. Tlle people to whoa He spoke also seemed to 'ihiak it 

not strance that Be should thus speak. This was not always 

the experience of the prophets.(3) 

b. Creative lil.agination at Work. 

The human :m.ind thinks 1n pictures only when the 

subject matter has been thoroulbly mastered. When a subject 

• • • • • • 
1. Kontefiore, op. cit. p.253. 
2. Gal. 1 and 2; I Jn. l:l-3; II Pet.l:l&-19. 
3. Amos. ?:10-16; Jer.45:2; I Cor.l:lOff. 



is clearly grasped an4 is powerfully sensed 1n the eaotiona · 

it leaps over prosaic and abstract definitions and find$ 

expression in figurative 1anguace. Poetic or artistic 

utterance is not possible unless the creator "has it in 

his system•.(l) Literature claims a hisher value than 

psychology •as a revealer of the soul. Here man has him• 

selt given utterance to the deepest things of kis own heart."(2) 

••As imagination bodies forth 
The tor.ms of things unknown the poet's pen 
Turns them to shapes, and g{ves to airy nothin& 
A local habitation and a name.'"(3) 

Jesus artistry 1a the composition of His parables 

is unquestioned. (4) Accordine to the laws ot the literary 

world He mnst therefore ~ye been literally •possesset• 

with His conception of the kingdom. until it broke out into 

poetic, artistic tma~.(5) 

4. Conclusion. 

lle note that al thoUSh He was saddened at the 

thoupt of those who would tail to :respond to His aessaae 

yet He was optimistic concernins the future ot the ki~daa. 

Schweitzer is so impressed with the eschatological character 

ot Jesus' thought that he interprets all of these parables 

in tllis lie)lt. ( 6) This too sheds li&b. t on the inner life 

ot Jesus, as Garvie says, He had "the moral and relisious 

••••••• 
1. D01mey, June: op. cit. p.l&3. 
2. Crawshaw, YI.H.: The Literary Iaterpretation of Lite, p.28. 
s. Shakespeare, Kidsut~m.er Hi&ht's Dreaa, V.l:l4-l7, quote4 bJ 

Ka.caulay, op. cit. p.l3. 
4. Borne, op. cit. p.aa. 
5. Macaulay, T.B.: Essay on Milton, p.le. 
6. Schweitzer, Albert: The Mystery of the Itinsdoa of God, p.l06tt. 
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insiP,t which gave Him historic foresigb.t."(l} 

1 eaus is· possessed of an idea of the kingdom 

which is original; He expects it to co.ae gradually; Be 

predicts that eventually it will be far greater than one 

woul4 gu.,ss from 1 ts humble be&innin&. Lastly, He is 

consciousness of being the originator of that kinJiam, 

the Sower. Therefore, He stands in a unique relation 

to mankind and to the Father. 

D. The Parable ot the Tares. 

l. Introduction. 

In the parable of the tares am.oq the neat 

the idea of the kingdaa is carried still further.(2) 

This parable, with the twin parable of the 4ras-net, 

forma a conclusion to this series of parables. It was 

probably spoken of the same occasion as the others. 

Jlatthew records it following that of the sower. It does 

suppl~ent the sower and explain a question which was 

probably on the minds of the disciples; How is it tba• 

good and bad seed are in the world together? Why does 

not God destroy the bad so that the good can grow un

molestel. It may have been also an answer to those 

wb.o wantetl immet·,diate deliverance fraa the Romans • 

• • • • • • 
1. Garvie, A.E.: Stutlies in the Inner Life of Jesus, 

p.218. 
2. Lisco, F.G.: The Parables of Jesus. (Trans. by P. 

Fairbaitm), p.6a. 



This parable raises question also; it fairly 

"bristles with difficulties". Bndiess oontroversisea 

have been waged over it. It has always been considered 

as a guide to the way the Church shoul4 deal with heretioa.(l) 

It 1s well to reaember that Jesus spoke, •not to establish 

4ogma but to establish l1te".(2) The disciples themselves 

w.ere mystitied as to its meaning for afte'I'; .. Jesus ll.ad spokeD. 

several they asked Him to go back aDA explain the parable 

of the tares of the fiald.(3) So grave have been the dif

ficulties that many, even as conservative a scholar as 

James Deany, have cloubted its geau1neness •. (4) But cloubt 

is not caused by lack of documentary evidence. It 18 

solely on the p-ound of the difficulties involved. Soae 

accept the parable but not the explaination. It difficulty 

is to be the only criteria of authenticity where shall one 

draw the line? There are other parables no less difficult 

such. as that of the Unluat Stewan\ (Lu. 16). Jloreover it 

this parable is cas• out 11b.at are we to io with that of the 

drag-net and others which so closely resemble it? 

2. Structural Features of thia Parable. 

The elements of the parable are si:m.Uiar to the 

three just studied. The figure is that of seed growing 1n 

a field. The sower is still prominent. This time the hin-

4rance to the seed is due to the malicious intent of an enem)". 

• • • • • • 
1. Trenck, B.C.: op. eit. p.88tt. 
2. Buttrick, G.A.: Tke Parables o:f Jesus, p.65. 
3. Matt. 13:36. 
4. Buttrick, op. cit. p.6l. 
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I 

Tlle tare or darnal is in the Greek f3: .J "~ v 1 q ) which is : -

"After-wheat, a sort of interior or secondary wlleat, 
in appearance very like to senuine wheat, but field
ina either no fruit at all, or only ba4 fruit. (l) 

Thamson says it has no relation to wheat but is 
-

a dis jnct species which cannot be c:tistiAguislled froa tbe 

wheat untU the heads beein to fora. Tile tares are black 

and poisonous to eat; if tbey are not picked out carefully 

from wheat to be srow:ui they will cause headache to those 

who eat the brea4.(2) 

The servants ( Q.w(\oJ) of the householder are 

commonly interpreted as disciples or rulers in the church. 

But this can. hardly be true it the church is tlle wheat it

self. In the first parable the srowin& seed is iB the 

heart of man; likewise with the parable of gradual growth • 

. It 1s natural to interpret man as the wheat in this parable. 

This we have att~pted to prove without using the direct 

stat6ment in v. 18, "the good seei, these are the sons of 

the kin&dom". 

While we must not become 1nvolve4 in "minutae" 

so as to lose th~ foci, yet we should avoid a distortion 

· ot the details espteially if an interpretation is possible 

wit:tout. It the servants are not rulers, then the e:x

pl~nation that they are angels (?.39) is very fitting. 

• • • • • • 
1. Schleusner, quoted by Fairbairn in footnote on Liaco' a 

exposition, Lisco,: op. cit. p.os. 
2. Thomson, op. cit. pp.52-54. 



The enem,. is Satan, so the interpretation 

rea4e. (Y.39) This need not surprise one for it does 

not appear incongruous in the l~t of .-tt. 13:19. 

These details have been given to indieate 

that on the basis of literary study alone these four 

elements, the sower and its interpretation and the 

tares and its interpretation, are inextricably inter

woven. It we discard the intepretation of the tares 

we must on the same grounds do likewise witll that of 

the sower. It both interpretations are discarded we 

have to discredit also such passages as Mark 4:34, 

"but privately to his own disciples he expounded all 

things".(l) It also invalidates the latter part of the 

parable of the drag~net. 

"So shall it be in the end of the world: the angels 
shall come forth and sever the lfieked fr011 amoq 
the righteous." 

ln this parable the eschatalogieal element is 

a part of the parable itself. 

The accomp~ng chart shows the elements which 

these parables have in common. 

Thus we see that the parables and their inter

pretations are together a literary unit; it we destrOJ 

one element the whole picture is marre4. In particular, 

the parable of the tares and its expla~.nation are so 

•••••• 
l. Matt. 13:49. 
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closely interwoven into the entire fabric of this section 

that it cannot be lifted without loosening many other 

threads. ( 1} 

s. The Implications of the Parable witlt Reference to 

Jesus' Selt-eonsoiousness. 

The man who sowed the good seed, according to 

the parable of the sower and also the interpretation (v. 3'1) 

is Jesus Himself. Bis enemy is Satan.(!) The tares are 

caused by his agency. Jesus is tllus in the same domain as 

Satan but opposed to hhl. Tlte servants (not men but angels J 

are also in the same class or category with the sower and 

his eneBT. This places Jesus with the angels as opposed to 

Satan and men in a different kingdom or domain as wheat is 

distinc* from the sower and the servants. This cannot be 

pushed too far but it is interesting at least. 

Jesus pictures the Son of Man as the same as the 

sewer ant as the householder. T.Re Son of Man usage is 

characteristic of Jesus.(3) He designates Himself thUs 

about seventy tt.es in the Gospels. 

"This expression, while it places him in one view 
on common ground with us as flesh of our flesh an• 
bone of our bone, already indicates at the same time 
that he is more than an ordinary individual, - not 
merely ~ son of man like all other descendants of 
Adam, but ttJ Son of man; the Man in the hisnes t 
sense; the eal, the universal the absolute :Man; 
••• the Head of a new and superior order of the race, 
the Kin& of Israel, and the Messiah for Jews and 
GeJ1tiles."(4) 

••••••• 
1 The figure is borrowed from L.M. Sweet, See Lit. Dig. 7/4/25. 
2. cr. Matt. l2:26ff. 
3. Stalker, James: The Christology of Jesus, p.45tt. 
4. Schaff, Philip, op. cit. pp.79,80. 



The title is used only once in the :New !estament 

outside of ~esus ~ Stephen applied it to the Person he saw 

at his martyrdom. (l) Its appearance here serves to authen

ticat~this passage as a &enuine utterance of Jeaus.(2) 
~ ,...., 

!he Son of' man •shall send fortll l!.la (a.u To 1> } 

:I -anaels and they shall..tgather out of a;s (avlou ) kine;dom 

all things that cause stumbling."(3) Here is a Kin& with 

a universal, timeless, kingdom of cos:aic sipii'icance. It 

is also a moral kingdom, U which the ripteot1,! shall shine. 

Ris kingaoa is equivalent to 9r at least directly prec~els 

the kingdom "of' their Father" ie. the kingdom or Goi. The 

two kingdoms, 11: not identical, are closely relatecl.{4) 

For tke text seems to speak of tlle two kin&dom.s as syn.ony-

mons:-

"••• They shall gather out of his kingdaa all things 
that cause stumblin&, ••• 41 Then shall tlle righteous 
shine .forth as tlle sun in the kingdom of their Fatller.• 
(vv.4l-43) 

At tlle close COlle the familiar Yorla t ·llJie tlla't 

llatll ears, let hbl llear". This expression is C()jaonJ.,

used at t»a.e en4 of apocalyptic sayin.p, as Schweitzer 

point• out. (5) It also "ties up" this expla::.natioD. witll 

the whole section.(&) 

• • • • • • 
1. Acte. '1: ss 
a. These apocalntic s~qine;s are difficult 'for our westera. 

aiads to appreciate and therefore, we unjustly aiscredit 
tha. But even it Jesus 414 s:peak in the :phraseoloQ ot 
His 4ay the s i&nificant thing is that Ill. .iisrt;J.fiea l!B-•-•ll Ii:tli this conVent conception. 

3 • Jl.iil'. --niT' 41. 
4. I Cor •. 15:24. 
5. Bote Rev. 2:'1,1~.!1'1,29; 3:6,13,22. 
6. See Matt. 15:9,~; Mk.4:9,24; Lu.8:8,18. 



4. Conclusion. 

The conclusion that forces itself upon one 1a 

that Jesus 41tferen'tiatet Hwelf from all men, (1) olass-

e4 Himself" above the an.cels, pictured :tU..Self as :t'1nally 

tri1Jil»llant over Sataa, an4 nw JUmaelt u a Jlll4ce (8) 1a 

His ki.Dadoa ( v .41) , a ld.ngdoa which is S)'Jl011l71&0U with tlle 

ld.ngdoa ot lleaven ( v .24) and the kin&doa ot the Jather ( T .43 ) • 

F. Conclusions 

Den these parables were first looked at u 

possible material froa which to get vin of Jesus• selt

eonsciousness, we were stro11117 inclined to agree wita such 

a cholars as G. S. Ball, and. W. B. Blm4y, that it is :la• 

possible to get say idea of what Jesus thoueht ot Htmself by 

a stuf.y of the parables. It was found true tut Jesus' owa 

couciousness 1s not prominent llere, nevertheless, it is 

aothiDa leas than surprisin& to discover wllat a well-roua4ed 

picture of Jesus' iDBer lite a psyeholocical study of the 

parables reveall. 

B1s self-consciousness, as we have seen,1s not that 

ot a prophet, nor that of an apostle, but is something unique 

in Biblical literature. 

lD view of this can we agree with Bundy that Jesus 

does aot tb.1nk or lU.aself as fip.ring prominently in the 

••••••• 
1. He 1s also identified with m.an as the "Son of llaa" usqe 

implies. 
2. ct. Jn.5:a7. 
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brinS[in o:r the kingd011.? "It is the work o:r God in 

its oom~ and in its cul.Iaination. Go4 l&.imsel:t is the 

aggressor". (l) Our study has led us to the conclusion 

that Jesus is presented as the sower, tlle initiator 1 ant. 

as the harvester or tina.l Judge. Tllus Be is proaiaent at 

the belinninc o:r the kingdaa and at its ca!Mination but 

not in the middle - it is then that the seed grows by it

self -•he knoweth not how". Our conclusion is directly 

opposite to that of Bundy, yet it seems the only one 

possible it we accept the fundamental »roposition that 

Jesus is the sower. ADd if we cannot accept His recorded 

stat~ent What part of the picture shall we accept~ Skall 

we arrance Scripture to aocorcl with our theories? Such as 

inter,pretation raises more problems than it solves. 
~ 

ls not the suagestion o:r Vos more in accordance 

with the sources? 

•T.ae record joins together the stronsest conceivable 

Messianic consciousness and the least possible ef:tort tor 

asserting and enforcing it."(2) 

With the latter part ot the statement Bundy 

himself agrees. 

"Jesus, 1a clear contradiction to the paranoiac ellar
acter was not concerned with the claim$ of his own 
consciousness but with the chief cause which he 
cllam.pioned, the kingdom of God •••• It was only the 

• • • • • • 
1. Bundy, W.E.: The Relis1on of Jesus, p.l50. 
2. Vos, Geerhar4us,: Tlle Self-disclosure of Jesus, p.92. 



aost rarely, reluctantly, an4 reservedly that he 
spoke of himself. Even tae hishest pretentiona re
sarding the personal role tJua.t was destined for him 
1n the future were subjected and subor41nated to the 
divine w1ll."(l) 

Here Bundy hiaself, 1n the last sente11ce, in

dicates that Jesus had premonitions of the place which He 

was to play in the coming kingdom. ( 2) The f'aet that the 
To 

claims of Jesus are not prominent adds ratherhtban detracts 

from1 His personalit7• 

•••••• 
1. Bundy, lf.E.: The Psychic Health of Jeaus, p.224. 
2. Ball, G.s.: "His self-feeling in the parables to be 

suie gives him a place in the kingdom. He evolved 
laws of the kingdom., one after another from. his own 
self-consciousness, and while he felt himself stronser 
than Satan and conceived himself as the Messiah, his 
concern is almost entirely with his work and not with 
himself•" op. cit. II p.524. 



"Others can impress us with God; in Christ God 
creates us anew. Others by their very purity may 
make us doubtwhether we have any right to approach 
a holy God; but in Christ such misgivings are sub
merged in the discovery that He has taken the matter 
out of our hands into· His own, and Himself has some 
to us and made us His forever ••• God did not send, 
but came." - P. T. Forsyth, The Person and Place of 
Jesus Christ, :p:p.57,58. 
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~IV. 

PARABLES THAT FIND THEIR ANALOGY 

IN HU.MAN LIFE 

A. Introduction 

1. Tim.e and Place 

There is another group of parables given near the 

middle or during the second half of Jesus' ministry which 

are distinctive in their teaching. Most of them are found 

only in Luke's gospel. It is im.possible to say just when 

Jesus spoke them but it is generally thought that they were 

uttered during His last journey to Jerusalem or what is 

called the Perean ministry of Jesus.{l) Much labor bas been 

spent in a ef1'ort to get a satisfactory "harmony" but this 

need not concern us here.(2) It is sufficient to know that 

Jesus, after Peter's confession at Caesarea-PhilippilMk.8:27-

30), "Steadfastly set His face to go to Jerusalem.."(Lu.9:51} 

According to Luke these parables were spoken between that 

tim.e and His arrival at the "Holy City". 

• • • • • • 
1. See Savage, G. c.: Tim.e and Place Harmony of the Gospels. 
2. Ludwig remarks, interestingly enough, "Almost all contra

dictions arise out of the 4isorderly nature of the reports. 
As soon as we arrange them psychologically, everything is 
seen to be logical. Not till then do the two great periods 
of Jesus' life become comprehensible: the period of the 
humble-minded but cheerful teaching; and the period when 
he was filled with the consciousness of a Messianic mission." 

-Ludwig, Emil,: The Son Of Man, p.xii. 
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2. Comparison With the Parables of Nature 

Whereas the para)les just studied speak of the 

principles of the kingdom, those of this section give the 

conditions of entrance into the kingdom and describe its 

citizens. The former deal with natural phenom~a; these 

deal with human beings. The parables by the seashore are 

metaphorical illustrations; these are lessons from life. 

Those are given in response to the multitudes and disciples 

who desire to know the nature of the kingdom; these often 

are uttered spontaneously in reply to the accusations of 

Jesus' enemies. They aave been approptately called the 

parables of grace.(l) 

2. The Parables Selected 

Four parables have been chosen from this section. 

The primary object in selection has been to include those 

which are the best loved and are the most representative, 

rather than those with the greatest Christological possi

bilities. Accordingly, the Good Samaritan and the Prodigal 

Son have been included with the Great Supper and the ~

portunate Widow. Jesus did not intend these parables to 

be self-disclosures but if, in spite of this, something 

of His self-consciousness can be detected here it will be 

all the more valuable. 

• • • • • • 
1. Bruce, A. B.: The Parabolic Teaching of Christ. 



THE GOOD SAMARITAN 

Luke 10:25-37 

25 And behold, a certaia lawyer stood up and made 
trial of him, saying, Teacher, what shall I do to inherit 
eternal life? 26 And he said unto him, Wbat is written in 
the law? how readest thou? 27 And he answering said, Thou 
shalt love the Lord thy God with all thy heart, and with 
all thy soul, and with all thy strength, and with all thy 
mind; and thy neighbor as thyself. 29 And he said unto 
him, Thou hast answered right: this do, and thou shalt 
live. 29 But he, desiring to justify himself, said unto 
Jesus, and who is my neighbor? 30 Jesus made answer and 
said, A certain man was gping dow.n from Jerusalem to 
Jericho; and he fell among robbers, who both stripped 
him and beat him, and departed, leaving him half dead. 
31 And by chance a certain priest was going down that 
way: and when he saw him, he passed by on the other side. 
32 And in like manner a Levite also, when he came to the 
place, and saw him, passed by on the other side. 33 But 
a certain Samaritan, as he journeyed, came where he was: 
and when he saw him, he was moved with compassion, 34 
and came to him, and bound up his wounds, pouring on them 
oil and wine; and he set him on his own beast, and brought 
him to an inn, and took care of him. 35 And on the morrow 
he took out two shillings, and gave them to the host, and 
said, Take care of him; and whatsoever thou spendest more, 
I, when I coae back again, will repay thee. 36 Which of 
these three, thinkest thou, proved neighbor unto him that 
fell among the robbers? 37 And he said, He that showed 
mercy on him. And Jesus said unto him, Go, and do thou 
likewise. 
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B. The Good Samaritan 

This has been classed as an illustrative narr

ative rather than a true parable by Julicher and Hall,(1} 

since it is not a comparison but only a story. Neverthe

less we are justified in using it here since it so closely 

resembles a "true )?arable" that no classification has ever 

excluded it. This parable bears a universal appeal and has 

struck a responsive chord in the hearts of millions. 

1. ~~e Setting of the Parable 

Like most of the parables of this section this 

was spoken in response to an immediate situation. Luke 

tells us that, "A certain lawyer stood up and made trial 

o:r him, saying, Teacher what shall I do to inherit eternal 

lif'e?"(2) Jesus, in return, asked him what the le.w said.{3) 

His approval of the lawter's reply "took the wind out of 

his sails", if the expression is permissable. His trouble 

was not a lack of knowledge but an unwillingness to ~ in 

accordance with what he did have. In order to "save his face" 

he still professed ignorance. As Luke so cogently puts it, 

"But he, desiring to justify himself, said unto Jesus, and 

• • • • • • 
1. Hall, G. S: op., cit. II, p.583. 
2. Lu. 11.:25 
3. The lawyer's correct reply shows that he was not "unworthy 

of the name" for he gives the essence of the law by quot
ing Deut. 6:5 & Lev. 19:18. 
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who is my neighbor?"(l1:29) 

Jesus' reply was evidently spontaneous. Julicher 

thinks that Luke has the wrong setting, but if the gem har

monizes with the setting the burden of :proof lies with the 

critics. If the key fits the lock, if the stone fits into 

the matriX it is probable that they belong together.(l) If 

Jesus'reply was spontaneous it indicates a mind that was 

thoroughly at home in the situation as well as an intelli

gence amazingly penetrating to discern the questioner's 

trouble and weave as artistic tapestry on the moment. Jesus' 

apt reply was due-

"To the cast and habit of his own mind. It is when 
truth has been loAS'" thoroughly pondered that it 
embodies itself in brief and memorable language, as 
it is the ore thoroughly smelted which flows out 1n 
an uninterrupted stream and crystallizes in perfect 
shapes; and such intense and convinced thought was 
so habitual to Jesus that the most striking sayings 
were often coined by Him on the spur of the moment."(2} 

2. The Substance of the Parable 

The central truth of this story is not difficult 

to find if the context is consulted. Since the lawyer ask

ed who his neighbor was then Jesus' reply was intended to 

answer that question. His question to the lawyer afterwards 

and the lawyer's reply indicates that the latter "got the 

point" and that Jesus confirmed it. The truth is that the 

• • • • • • 
1. Figure borrowed from Marston, Archaeology & The Bible. 
2. Stalker, James, The Christology of Jesus, p.38,39. 



-57-

neighbor, who is to be loved as oneself, is anyone in need, 

regardless of race or religion. Jesus thus lifted the Mosaic 

commandment out of the bounds of Judaism and gave it a univer

sal, timeless application. The religious leaders who, be

cause of religious exclusiveness, "passed by on the other 

side", were cond~ed in favor of a foreigner who showed 

mercy. "Love is the fulfilling of the law".(l) 

5. lmplications Regarding Jesus' Self-consciousness. 
"" Trench, whose treatment of the parables is general-

ly considered to be the most scholarly in the English lan

guage,(2) notes the "facility with which all the circum

stances of the parable yield themselves" to the tracing in 

parable of a deeper meaning, "the work of the merciful Son 

Man Himself", Who embodied in Himself the principle of love 

which He was illustrating.(3) It cannot be denied that Jesus 

did exemplify this truth in His life. Yet the more "critical" 

scholars will not accept this interpretation and even Bruce 

has "has no taste for it".(4} Therefore we only mention this 

and lay it aside in order to find common ground with all 

scholars. 

Approaching the problem of Jesus' self-conscious

ness from the viewpoint of literary science we take)as a 

• • • • • • 
1. Rom. 13:10; James 2:8. 
2. Hall, op. cit. p.520,521. Buttrick, op, cit. p.vii. 
5. Trench, op. cit. p.518 
4. Bruce, op. cit. p.553 1554. 
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proposition acceptable to all,that Jesus has given us a 

story of neighborliness and of God's love which is un

paralitled in literature, the story of the Prodigal Son ex-

cepted. 

Literature, esp~cially that in which the imagi

nation plays a prominent part, expresse4 the inner life of 

the author. 

"Bacon represents the highest point to which the lit
erature of the essay has ever attained. And this is 
because of the greatness of the personality that is 
revealed."(l) 

In "Samson Agonistes", who is the "blind Samson 

but Milton h±mself?"(2} 

Tennyson has gathered up his whole heart in -

"'Tis better to have loved and lost 
Than never to have loved at all'".(3) 

The writings of the great essayists such as 

Macaulay, Emerson, and Sainte-Beuve, are enjoyed "as re

velations of the supremely interesting personalities they 

reflect". ( 4) 

The greatest students of hu.man nature and of lit

erature realize that -

"'The foam-flakes that dance in life's shallows 
Are wrung from life's deep'".(5) 

• • • • • • 
1. Moulton, R. G.: World Literature, p.386. 
2. Crawshaw, W. H.: Literary Interpretation of Life, p.52. 
3. Ibid' p .45. 
4. Moulton op. cit. p.386. 
5. Crawshaw, op. cit. p.44. 
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It this is true in literature it must be true 

also that this beautiful story reflects Jesus• own heart 

and thought. Is He contrasting Himself to the religious 

leaders of tiis day who had forgotten that God "Will have 

mercy and not saerifice"?(l) If we admit the greatness 

of the parable we should pay equal tribute to its Creator 

and thus avoid the accusation that was made against the 

critics of Milton, 

"There are numy critics, and some of great name, who 
contrive 1n the same breath to extol the poems and to 
decry the poet."(2) 

Is not Buttrick's conviction more true to the 

psychology of literature? 

"Let no man say •••• 'Kindness is enough'. Let ht. 
remember rather that Jesus fashioned the )?arable 
fro. the fibre of His own spirit; that Jesus died 
as a Good Samaritan at the world's dark roadside; 
and that the fountain-head of the motive of Jesus 
is found only in the mystic depth from which •e 
said; 'I and My Father are one'".{3) 

The parable thus shows Jesus's heart of human 

com)?assion and also a breadth of love that is more than 

hmuan. 

D. The Parable of the Great Supper 

1. The Setting of the Parable 

Bruce has admirably e]?itomized the setting of 

this parable. 

• • • • • • 
1. Mt. 9:13; Hos. 6:6. 
2. Macaulay, op. cit. p.9. 
3. Buttrick, op. cit. p.l56. 



THE GRE.I\ T SUP PER 

Luke 14:15-24 

15 And when one of them that sat at meat with him 
heard these things, he said unto him, ~leased is he that 
shall eat bread in the kingdom of God. 16 But he said 
unto him, A certain man made a great supper; and he bade 
many: 17 and he sent forth his servant at supper time to 
say to them that were bidden, Come; for all things are 
now ready. 18 And they all with one consent began to 
make excuse. The first said unto h:i.m, I have bought a 
field, and I must needs go out and see it; I pray thee 
have me excused. 19 And another said, I have bought five 
yo~a of oxen, and I go to prove them; I pray thee have me 
excused. 20 And another said, I have married a wife, and 
therefore I cannot come. 21 And the servant came, and 
told his lord these things. '.i'hen the :rmster of the house 
being angry said to his servant, Go out quickly into the 
streets and lanes of the city, and bring in hither the 
poor and maimed and blind and lame. 22 And the servant 
said, Lord, what thou didst co~~and is done, and yet 
there is room. 23 And the lord said unto the servant, 
Go out into the highways and hedges, and constrain them 
to come in, that my house may be filled. 24 For ~ say 
unto you, that none of those men that were bidden shall 
taste of my supper. 
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"On hearing the table-talk of Jesus at the Sabbath
day feast in the Pharisee's house, one of the guests 
took occasion, from the reference to the resurrect
ion of the just, to make the pious reflection: 
'Blessed is he that shall eat bread in the kingdom 
of God': Whereupon Jesus proceeded to speak ••• for 
the benefit of His fellow-guest, and all the rest 
who were present."(l} 

Jesus could have little patience with such a 

sentimental observation coming from the mouth of one who 

represented a class which had remained indifferent and 

even hostile to His earnest efforts to reach the lost. 

Likewise, Jeremiah could not bear to hear his ungodly con

temporaries speak glibly of the "burden of the Lord", which 

to him was actually a burden.(2) 

Jesus, in reply, struck at the heart of this 

easy-going piety by a parable which showed how little his 

companion really valued the privilege of which he spoke so 

suavely.(3) 

1. The Central Truth of the Parable 

This entire parable seems to be gathered into 

the concluding sentence; "none of those who are bidden 

shall taste of my supper".(v.24) Although they were in

vited, their failure to appreciate it and their self-inter

ests brought judgment against themselves. On the other 

hand those who were hungry and needy did get in to the feast. 

• • • • • • 
1. Bruce, op. cit. p.326. 
2. Jer. 23:33-40. 
3. The Greek adversative (Se) emphasizes this. 
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Not pious reflection but earnest response insures one of 

participation in this feast. 

5. Indications of Jesus' Self-consciousness. 

Again the thought of Jesus is not of Himself 

primarily, not is it of the kingdom. He is thinking of 

His hearers. 

The fact that He speaks in the same tenor of 

mind when a guest of the rbarisee as when accused by the 

Phatisees indicates His self-possession. His personality 

is integrated around a dominating conviction which has such 

a stabilizing influence upon Him that no outward circum

stances - neither fear nor favor - can change His central 

conviction. His thought life is centered about the king-

dom of God. Here, as elsewhere, He speaks to correct a 

misconception, to awaken the conscience. His optfmism is 

again in evidence. The kingdom is going to be filled even 

if those who were invited at first do not accept. The fact 

that Jesus replied thus indicates that His feeling on the 

subject was different from that of His fellows at the table.(l) 

His quick and direct reply indicates that He felt and thought 

deeply on the subject. He was at home in the field and con

sequently SJlOke with familiarity and :positiveness sbout the 

kingdom. 

• • • • • • 
1. Fletcher, M.s.: The Psychology of the New Testament, 

:p.l56. 
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A prophetic insight is also resident in the par

able.(l) History later proved that the Pharisees indeed 

were left out of the kingdom but the hungry men of all 

classes and races were gathered in.(2) 

The total impression of Jesus' inner life which 

this parable affords in that of a personality integrated 

around the conception of the kingdom of God which is all 

his own.(2) It is both authoritative and prophetic. His 

part in this kingdom He does not disclose here and it is 

unnecessary to conjecture regarding it. 

D. The Prodigal Son 

All that has been said regarding the merit of the 

Good Samaritan parable applies in even greater measure to 

this parable which. "By the canons of literary criticism, ••• 

is the world's greatest short story".(5) 

"Max Muller finds ••• a striking coincidence be

tween a pre-Christian Indie tale and that of the Prodigal 

Son." (4) 

Students or Greek Pa:r.ryrii find remarkable parallels 

to this story in the ancient Egpptian documents. In one 

case the parents of a runaway son make a proelaimation that 

• • • • • • 
1. cr. Matt. 21:51. 
2. Dalman, Gustaf,: The Words of Jesus, p.l35ff. 
5. Horne, op. cit. p •. s'l. 
4. Ball, op. cit. p.526. 



THE PRODIGAL SON 

Luke 15:11-32 

Now all the publicans and sinners were drawing near 
unto him to hear him. 2 And both the Pharisees and the 
scribes murmured, saying, This man receiveth sinners, 
and eatath with them. 

11 And he said, A certain man had two sons: 12 and 
the younger of them said to his father, Father, give me 
the portion of thy substance that falleth to me. And he 
divided unto them his living. 13 And not many days after 
the younger son gathered all together and took his journey 
into a far country; and there he wasted his substance 
with riotous living. 14 And when he had spent all, there 
arose a mighty famine in that country; and he began to be 
in want. 15 And he went and joined himselt' to one of the 
citizens of that country; and he sent hin into his fields 
to feed swine. 16 And he would fr:, in have filled his 
belly with the husks that the swine did eat: and no man 
gave unto him. 17 But when he came to himself he said, 
How many hired servants of my father's have bread enough 
and to spare, and I perish here with hungerl 18 I will 
arise and go to my father, and will say unto him, Father, 
I ahve sinned against heaven, and in thy sight: 19 I am 
no more worthy to be called thy son: make me as one of 
thy hired servants. 20 And he arose, and came to his 
father. But while he was yet afar off, his father saw 
him, and was moved with compassion, and ran, and fell 
on his neck and kissed him. 21 And the son said unto 
him, Father, I have sinned against heaven, and in thy 
sight; I am no more worthy to be called thy son. 22 
But the father said to his servants, Bring forth quickly 
the best robe, and put it on him; and put a ring on his 
hand, and shoes on his feet: 23 and bring the fatted 
calf, and kill it, and let us eat, and make merry: 24 
For this my son was dead, and is alive again; he was lost 
and is found. And they began to be merry. 25 

Now his elder son was in the field: and as he came 
and heard music and dancing. 26 And he called to him one 
of the servants, and inquired what these things might be. 
27 And he said unto him, Thy brother is com~; and thy 
father hath killed the fatted calf, because he hath 
received him safe and sound. 28 But he was angry, and 
would not go in: and his father came out, and entreated 
him. 29 But he answered and said to his father, Lo, 
these many years do I serve thee, and I never transgressed 
a commandment of thiae; and yet thou never gavest me a kid, 
that l might make merry with my friends: 30 but when this 
thy son came, ••• thou killedst for him the fatted calf. 
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no one should lend money to • ••• our son Castor", along 

with others, by riotous living, has squandered all his own 

property •• !1(1) 

Even more interesting is the letter written by a 

prodigal himself to his mother about 2' A.D. He pleads her 

forgiveness with a great deal of aotlon. 

"I know what I have brought upon myself ••• I know 

that I have sinned."(2) 

Jesus' story, 'though not borrowed', does show a 

familarity with contemporary life.(3) 

1. The Setting of the Parable 

Again Jesus is encountering opposition from the 

Pharisees and scribes who "murmured, saying, This man re

ct.veth sinners, and eateth with then".(4} Jesus utters 

the three parables of the lost found in Luke 15; the lost 

sheep(vv.3-7), the lost coin(vv.S-10), and the lost son, 

in order to justify His association with "the publicans 

and sinners". 

2. The Message of the Parable 

Jesus answers His accusers by showing that God 

H~self not only recteves sinners but anxiously searches 

them out. ~e repentance of one sinner causes more joy 

• • • • • • 
1. P. Flor. 99 i/ii A.D., Milligan, Geo.: Selections from 

the Papyri!, pp.71,72. 
2. B. G. U. 846 ii/A.D. Milligan, op. cit. p.94ff. 
3. Hall, op. cit. p.576. 
4. Luke 15:2. 



-64-

in heaven than ninety nine "righteous persons who need no 

repentance".(v.7} Perhaps there was a bit o:f irony in this 

allusion to the Pharisees. In the story o:f the Prodigal 

Son, otherwise called, the Two Sons, or the Father's Love,(l) 

the chief lesson is the joy o:f the :father at his younger 

son's return. The secondary lesson is the jealousy o:f the 

older brother. This matchless story not only has a time• 

less and universal appeal but was admirably :fitted to the 

~eadiate situation. It must have been the work of a 

creative genius. 

3. The Author's Self-revelation 

I:f Jesus intended this parable to be a reply to 

the Pharisees then either He sees Himsel:f as :following the 

example of the forgiving Father or else He Himself is the 

One who seeks the sheep and the coin and rejoices over the 

prodigals return. If we were to judge this as we would any 

other literary work we would say that the story reflects 

the Author's .2.!!! experience. Fuvtherm.ore, this interpretation 

is exactly in harmony with a declaration which Jesus makes 

with re:ference to Himself. After accepting the invitation 

of Zachaeus, the publican, He says, to justify His action 
"to ey oaying, "For the Son of Man came to seek and~save that 

which was lost."(2) 

• • • • • • 
1. Hall, op. cit. p.561. 
2. Luke 19:9. 
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While the natural interpretation seems to be that 

Jesus considers Himself to be the one who welcomes the lost 

we waive that assumption~.in order to avoid the accusation of 

making an unsubstantiated assertion. Let us get back to the 

setting. 

The Pharisees had not called in question any of 

Jesus' teaching about God.. They directed their attack a

gainst Jesus personally - "~ ~ recteveth sinners". It 

is natural to suppose that Jesus, in answering their accusa

tion, is thinking of Himself and seeking to justify n1! 

action. If, then, we accept this story as being a picture 

of Jesus' own heart, the following idea is presented. 

The Son of Man is seeking the outcastes; the lost. 

He delights in finding them and embraces them at their re

turn. This arouses the jealousy of the "righteous persons" 

- the Pharisees and scribes. They, like the elder brother, 

resent the attention shown to the returning prodigal. They 

are not chided for their jealousy- the joy of the parent is 

so full that he only speaks soothingly and continues to re

joice over the "found~ implying that the elder should join 

the merriment. 

It would have been psychologically impossible for 

Jesus to speak thus unless He deeply felt it. If He was 

joyful it was because He could feel and appreciate the joy 

of the Heavenly Father,(l) "It takes a genius to appreciate 

• • • • • • 
1. Pfleiderer, Otto, Philosophy and Development of Religion, 

pp.76,77. 
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a genius." Jesus, in order to understand the Father must 

have been like Him or close to Him1 ie. "on the inside of 

things". The fact that this was a reply to His critic's 

accusations against Himself leads one to believe that Jesus 

was conscious of His affinity with the Father and was seek

ing to make His opponents see it. The consciousness of be

ing the seeker and finder, though not explicit as in Luke 

19:10, is certainly implicit in each of the "lost and found" 

parables. 

"God's many there have been in earth's theologies 
and mythologies, but where, outside of the Holy 
Scriptures, shall we find such a God as this? No 
Persian, Hindu, Egyptian, Babylonian, Greek, Roman 
or Norse deity has been thought of as"saviour of 
lost men."(l} 

Where did Jesus get this idea? Is it possible 

that "Jesus' coming was a part of God's seeking"?(2) By 

what other interpretation can we do justice to parable it

self? 

E. The Widow and Judge 

1. The Setting of the Parable 

Luke himself gives us the setting and it is safe 

to assume that His knowledge of the situation was equal to 

that of any commentator ancient of modern. He was well 

qualified, both by natural endowment and proximity to the 

• • • • • • 
1. Albertson, c.c.: The Distinctive Ideas of Jesus, p.27. 
2. Ibid , p. 25. 



THE WIDOW AND T:Elli JUDJE 

Luke 17:20-22,24-26,30; 18:1-8 

20 And being asked by the Pharisees, when the king
dom of God c~eth, he answered them and said, The kingdom 
of God cometh not with observation: 21 neither shall they 
say, Lo, herel or, There! for lo, the kingdom of God is 
within yo•. 

22 And he said unto the disciples, 'l'he days will 
come, when ye shall desire one of the days of the SON OF 
MAN, and ye shall not see it •••• 24 for as the lightning, 
when it lighteneth out of the one part under the heaven;••• 
so shall the SOX OF MAN Be in his day. 25 But first must 
he suffer many things and be rejected of this generation. 
26 And as it came to pass in the days of Noah, even so 
shall it be also in the days of the SON OF MAN •••• 30 
after the same manner shall it be in the day that the 
SON OF MANia revealed •••• 

And he spake a parable unto them to the end that they 
ought always to pray, and not to faint; 2 saying, 'l'here 
was in a city a judge, who feared not God, and regarded 
not man: 3 and there waswidow in that city; and she came 
oft unto him, saying, Avenge me of mine adversary. 4 And 
he would not for a while: but afterward he said within 
himself, Though I fear not God, nor regard man; 5 yet 
because this widow troubleth me, I will avenge her, lest 
she wear me out by her contiaual co111ing. 6 And the Lord 
said, Hear what the unrighteous judge saith. 7 And shall 
not l.7odavenge his elect, that cr~r o him day and night, 
and yet he is longsuffering over them? 8 I say unto you, 
that he will avenge them speedily. Nevertheless, when the 
SON OF ~MN cometh, shall he find faith on the earth? 
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situationJto express a sound judgment. He tells us that the 

parable was spoken for the purpose of encouraging prayer and 

patience.(Lu. 18:1) This suggests the parable of the Tares. 

It also associates this parable with the parable of the 

Friend at Midnight. The setting which Luke gives in the 

verses imm.ecdiately preceeding is the that of the coming of 

the kingdom of God.(l) 

2. The Message of the Parable 

Augustine expresses it very lucidly and effect-

ively:-

"'If a a bad man will yield to the mere force of 
importunity which he hates, how much more certainly 
will a righteous God be prevailed on by the faith
ful prayer which He loves'". ( 2) 

God certainly not do less than this judge. It 

is an unfor~etable lesson to disciples of all time to ex

cise patience and believing prayer in spite of a long de

layed answer.(3) Like the parable of the Great Supper it 

teaches that "our prayers must be freed of insincerity 

and the trivial spirit before heaven's bounty is unlocked."(4) 

3. Jesus' Self-revelation in This Parable 

In this parable, as in that of the Drag-net, the 

interpretation is part of the parable. We discover here 

• • • • • • 
1. Luke 17:20-37. 
2. Augustine (Se~on cxv.i} quoted by Trench, Qp. cit., p.482. 
3. The Greek (Ttl C:J ~ v) has the force of "men ~ pray". 
4. Buttrick, op. cit. p.l75. 
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the expression "Son o~ Man" which links this with the pre

ceding chapter. Chapter 1 and 7 associates the coming of the 

Son of Man with the kingdom of God.(v.20-2l) The expression 

"Son of Man" occurs ~ive times in these two chapters, each 

time in an apocalyptic setting.{l) The kingdom of God is 

mentioned seven times, also in the future aspects.{2} Jesus 

plainly mentions His coming in cosmic splendor (v.24} as a 

Judge of Men.(v.50) Until then He bids His disciples watch. 

This conception is not incongruous with previous parables for 

in the Parables by the Lake He is pictured both as the Sower 

and the Reaper or Judge. In this parable this idea while not 

new comes out more clearly than formerly. 

Jesus' conception His person here has this a

pocalyptic aspect associated with the idea of a second ad;.. 

vent. Thus His self-estimate is the "most pretentious" yet 

observed. It is the more significant because it is calmly, 

simply sta.ted.(3) It was not His primary objective to 

teach this in the parable. It was taken as a matter o~ 

course by Him and by His disciples.He labored, not to teach 

them that He was coming, but rather, to.patiently wait for 

that event. 

• • • • • • 
1. Lu.11:22, 24, 26, 50; 18:8. 
2. Lu.17:20, 21; 18:17, 24, 25, 29. 
3. He was not "visionary and ecstatic", Bacon, B. W.: The 

Son of God, p.43. 
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F. Summary 

In this section the subject matter of the parables 

is moved from the realm. of nature into that ot:Htuma.n beings; 

from. things to :persons. In this section Jesus pictures God 

as loving the needy and seeking the sinners. He pictures the 

kingdom of God as open to sinners and as rejoicing over the 

lost wbo have been found. He teaches that persistent prayer 

for the coming of the kingdom will be answered. 

Deep in His own consciousness is the realization 

that He Himself is the One who seeks and saves the needy. He 

implies, though He does not directly teach, that He will final

ly be revealed as the Judge of "this generation" and as the 

Avenger of God's elect. This role He asstimes calmly with no 

indication of an effort to :persuade Himself or others that 

this is His rightful role - that is taken for granted. He 

senses no incongruity between His glorious future and His 

present earthly position. He never labors to convince others 

of His "unsuspected dignity". The paranoiac is exactly the 

opposite. 

"He must make it clear to all that he is really not 
the one he seems or is commonly supposed to be;;he 
is another, someone really great."(l) 

In contrast: 

"Jesus' self-consciousness appears less in the fonn 
of a claim and more in the for.m of concession to the 
divine will ••• "(2) 

l. Bundy, W. E. 
2. Loc. Cit. 

• • • • • • 
The Psychic Health of Jesus, p.225. 
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"It is no distemper but only a co~science in

flamed with true zeal", says Rall.(l) 

Mirrowed in each parable of this group is the 

ssme, self-consistent Personality who expresses His ieep

est feelings in them with matchless art and power. It is 

this same Person pictured in di:fferent aspects who gives 

these parables the breath of life. 

• • • • • • 
1. Hall, G. S.: op. cit. II, p.579. 



11 The popular conception of the Kingdom of God 
was the alloy with which Jesus had to mix His 
teaching, in order to make it fit to mingle 
with the actual life of the world of His day. 
Without it His thought would have been too eth
ereal and too remote from the living hopes of · 
men. He had to take them where He found them 
and lead them step by step to the full appre
ciation of His sublime purpose for the world •. 
He was not to be the king of the Jews, but King 
of an inf.ini tely diviner realm, yet 1 t was by 
aiming at the throne which He missed that He 
reached the throne which He now occupies." 

- James Stalker, The Ghristology of Jesus, p. 163. 
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CHAPTER V 

PARABI.I!'.S THAT FIND THEIR ANALOGY 

· Di EVENTS 

A. Introduction 

The last group of parables have been classified 

as parables of the Passion Week,(l) Apocalyptic parables(2), 

and parables of Judgment{3}. They are all parables of warn

ing, whether to the Pharisees or to the disciples. We are 

chiefly indebted to Matthew for these parables, as to Luke 

for the parables of grace. 

The gradual movem.en t from the beginning is un

mistakable. In the first group .of parables t~e keynote is 

instruction of the multitudes regarding the nature of the 

kingdom; those of the second period deal with conditions of 

entrance into the kingdom; those of the last group speak of 

il:nl?Emding jud~ent upon tbos& who refuse the~,kin.idom. The 

nate of optimism is discenable in all three groups but here 

a more serious note is sounded; the kihgdom is coming, but 

with dire consequences for same. 

Four parables have veen selected from this group 

for esptcial study but all will recteve same notice inas

much as they are all closely related. 

• • • • • • 
1. This is Buttrick's classification, op. cit. 
2. Hall, T. C.: The Message of Jesus according to the 

Synoptists. 
3. Bruce, op. cit. 

/ 



'I'H.!i: QUESTION OF AUTHORITY 

Matt. 21:23-27 

23 And when he was come into the temple, the chief 
priests and the elders of the people came unto him as 
he was teaching, and said, By what authority doest thou 
these things? and who gave thee this authority? 24 And 
Jesus answered and said unto them, I also will ask you 
one question, which if ye tell me, I likewise will tell 
you by what authority I do these things. 25 The baptism 
of John, whence was it? from heaven or from men? And 
they reasoned with themselves, saying, Kf we shall say, 
From heaven ; he will say unto us, Why did ye not then 
believe him? 26 But if we shall say, From men; we fear 
the multitude; for all hold John as a prophet. 27 And 
th~answered Jesus and said, We know not. He also said 
unto them, Neither tell I you by what authority I do 
these things. 

THE TWO SONS 

M"att.21:28-32 

28 But what think ye? A man had two sons; and he 
came to the first, and said, Son, go work to-day in the 
vineyard. 29 And he answered and said, I will not: but 
afterward he repented himself, and went. 30 And he came 
to the second, and 4aid likewise. And he answered and 
said, I go, sir: and went not. 31 Whether of the twain 
did the will of his father? 'rhey say, The first. Jesus 
saith unto them, Verily I say unto you, that the publicans 
and the harlots go into the kingdom of God before you. 
32 .B'or John came unto you in the way of righteousness, 
and ye believed him not:but the publicans and the harlots 
believed him: and ye, when ye saw it, did not even repent 
yourselves afterward, that ye might believe him. 
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B. The Two Sons 

1. The Setting of the Parable 

a. Time 

This :parable and those which follow was spoken 

on Tuesday of the Passion Week.(l) 

be Place 

Jesus and His disciples had come to Jerusalem 

from Bethany that morning passing the barren fig tree en-

route. 

c. Occasion 

Jesus was in the Temple teaching the people when 

He was confronted by "the chief priests, and the scribes, 

and the elders" who came to challenge His authority.(2) 

They were probably thinking of His cleansing the Temple on 

the previous day when they challenged His authority as the 

question refers to conduct rather than to teaching.(3) 

In response to their question Jesus asked them whether John's 

baptism was "from heaven of men". This was not, as it might 

seem, an attempt to evade the issue. It was a fair question, 

"it ye tell me, I likewise will tell you by what authority 

I do these things".(4) Jesus was calling u:pon them to think. 

He wanted to draw them out and to teach them but He did not 

• • • • • • 
1. Savage, G. c.: Time and Place Harmony of the Gospels, 

:P• xvil. 
2. Mark.11:27,28. 
3. "By what authority doest thou these things?" Matt.21:23. 
4. Matt. 21:24. 
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wish to "cast pearls ~before swine", or make a statement which 

would harden them still more, not yet to forge a weapon which 

they could use against Him. 

Jesus' simple question confounded His interroga

tors. If they approved of John they would be playing into 

Jesus' hands for John bore witness of Him; if they said John 

was not sent from God they would get into trouble with the 

people; if they refused to reply they would be forfeiting 

their claim to be the spiritual leaders of the people. They 

chose the latter alternative; "We know not"• In accordance 

with His original proposition Jesus declined to state His 

authority. Instead He took the offensive and propounded three 

parables in an attempt to make them answer the question them

selves.(l) 

2. The Message of the Parable 

The opening question, "what think ye?", indicates 

Jesus' concern for them. He is inviting their careful con• 

sideration by holding a mirror before them, by which thfiY 

can see their own hearts. Even as Jesus faces those who 

are to kill Him the element of entreaty is not absent. Says 

Trench:-

"These ••• are not words of defiance, but of earnest 
tenderest love, spoken with the intention of turning 
them, ••• from their pur~ose, of winning them also 
for the kingdom of God."(2) 

••••••••••• 
1. Levison gives a lucid analysis of the situation from the 

viewpoint of a converted Jew. op. cit. p.221 ff. 
2. Trench: op. cit. p.l9l. 
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There is a critical question as to the order of 

verses 29 and 30.. In Nestle' a text the son who said, "I 

go•• is mentioned first. (1) Such questions need not delay 

us. For convience we will follow the reading of the Revised 

Version. (2) 

The word (lE{ I( v o v ) translated "son" means a chi 
~ -

Tis use here n sts the fatheris love". (3) It also 

connotes a relationship on the s of which the father 

has a ri to this command. 

The first son go, then went. The 

said, "I 52, sir; went not." (v.3o) The 
:> ' ~ 

(E YYJ ) , forms a contrast to the answer st so:n. 

It is an elliptical expres of 

Jesus asked His 

the two did the will of his 

, point blank, "which of 
11 (v.31) They could 

only a.nsv1er, uthe first11
• Wnereupon Jesus proceeded to 

application. The first son was the publicans 

s for they repented at John's preaching. The 

sees, who rendered lip service, not only refused the 

mes of John but persisted in their sbelief in spite 

of further evidence. 

. . . . . . 
1. This points to an interpretation which a the two 

• 

sons represent Jews a. 
2. Also Huck, D •. A.: Synipse Der Drei Ersten Evangelien, p.l63 
3• ~eyer, H. A. Wl: Critical and Exegetical Handbook, p.j6S~ 
4. Lange, J. P.: Commentary on , (Tr. P. Schaff)386 
5. Meyer; • cit. p.368 ·. 



They did not allow the testimony of their senses to con

vict them. "Ye, when ye ~ it, did not ••• believe him." 

(v.52) If they accepted Jesus' comparison they were self

condemned. "The lesson is clear. Actions speak louder 

than words • • • True service is in deeds."{l) 

This is Jesus' first reply to their question of 

authority. ( 2} 

~. Evidences of Jesus' Self-consciousness in the Parable 

What has been said regarding Jesus' quick and apt 

responses applies here in even a greater degree.(3} 

a. His Relation to John. 

In asking this question, Jesus, by implication, 

identified Himself as the one of whom John bore witness. 

In so doing He virtually accepted all that John said about 

Him. By this question also there is implied a sense of 

mission. There is the sharp antithesis in Jesus mind, 

"from heaven or of men".(v.25) If He thought of John in 

those terms He must also have thought of Himself likewise. 

• • • • • • 

1. Hall, G. S.._: op. cit. II, p.562. 
2. "Jesus had already, by his counter-question! obliged His 

enemies to lay bare their ignorance, or the r unbelief, 
He now constrains them, in the first parable, to de
clare their own guilt; and, in the second, to declare 
their own punishment; and, as they had nowdecided to 
put him to death, He describes to them, in the third 
parable, the consequences of their great violation of 
the covenant and ungratitued- ••• the establishment 
of His new kingdom of Heaven among the Gentiles." 

- Lange, op. cit. p.386. 
3. AnteJ p.s6 



There was no middle ground. Such :men as Erasmus never worry 

about a sense of mission or a basis of authority. Erasmus, 

on the contrary, actually disclaimed any, rather he s~oke 

only as moved by his own caprice.(l) He assumed an attitude 

of irresponsibility, Jesus betrays a concern as to whether 

He is acting on the Father's behest or simply on His own 

inita.tive.(2) The force of His question to the Pharisees i 

indicates that He was conscious of recteving His own author

ity from the Father as did John. 

b. His self-possession. 

Jesus had no inferiority complex; no cowering dis

position. He made no fawning effort to please or even to 

lessen the a.ffron:ttof His adversaries. Neither is there a 

hint of the opposite trait - that of assuming an insolent, 

belligerent spirit. The average person would go to one of 

the two extremes in his reaction. Jesus' response is as 

sweet tempered and gentle as it is clever and firm.(3} 

There is no trace of His being disconcerted or flustered. 

His spirit retained its calm and e~ilibrium like a giant 

ship which rides in a storm more smoothly than a small one. 

His enemies, in contrast, were greatly confused by His 

counter-question. 

• • • • • • 
1. Cf. BOhmer, Heinrich,: Luther in the Light of Recent 

Besea.rch, Trans. by Carl F. Huth Jr.,p.270-272. 
2. Cf. J.8:42. 
J. ct. 4cta.4:8-ll,l9,20. 
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c. His Authoritative Boadness. 

In v.3. Jesus makes a categorical affirmation 

which is significant in several respects. Few people have 

the audacity to say who will enter the kingdom of heaven 

and who will not. Jesus doean't cautiously express an 

opinion. His voice rings out in a tone of authority -

"Verily I say unto you ••• " He stands there in full :pos- . 

sission of every faculty exclaiming "1 say unto you". He 

is very conscious of His "ego", He stands on His own feet 

aud speaks "straight from the shoulder", this amazing de

claration. Not only is this statement surprising in its 

bold affirmation also in the unique character of it. 

In direct contravention of prevalent ideas He declares the 
c c I 

"(o• it:Awv-q, )and (4-l Ub~)} go into the kingdom of God be-

fore you,"- Pharisees. Who is He that can make such dog

matic, affir.mations which cut across the grain of commonly 

accepted standards? What right has He to say who shall 

enter the kingdom of God? Who can say who shall enter the 

kingdom but the King lii:mself? 

c. The Wicked Husbandmen and the 

Murdered Son 

1. Background of the Parable 

This parable recalls the Parables of the Old 

Testament,(!) and the many pastoral similes of the Rabbis.(2) 

• • • • • • 
1. See Macartney, C.]'.: The Parables of The Old Testament. 
2. cr. Feldman, A.: op. cit. Dr. Montifiore, scarcely notices 

this chapter of Matt. See op. cit. p.309. 



'!'Hl!; WICKED HTJSBANni!EN 
AND TID:!.: MURDb..'RED SON 

Matt.21:33-45 

II Hear another para:bte: There was a man that was a 
householder, which planted a vineyard, and set ·~ he~e 
about it, and digged a winepress in it, and built a tower, 
and let it out to husbandmen, and went into another 
country. 34 And when the season of the fruits drew near, 
he sent his serRants to the husbandmen, to receive his 
fruits. 35 And the husbandmen took his servants and beat 
one, and killed another, and stoned another. 36 Again, he 
sent other servants more than the first: and they did unto 
them in like manner. 37 But afterwa~d he sent unto them 
his son, saying, 'I'hey will reverence my son. {He had yet 
one, a beloved son: he sent him last unto them, saying, 
i·hey will reverence my son.-..Mk.l2:6) 38 But the husband
men when they saw the son, said among themselves, 'l'his is 
the heir; come, let us kill him, and take his inheritance. 
39 And they took him, and cast him forth out of the vine
yard, and killed him. 40 Vmen therefore the lord of the 
vineyard shall come, what will he do unto those husband
men? 41 They say unto him, He will miserably destroy 
those miserable men, and will let out the vineyard unto 
other husbandmen, which shall render him the fruits in their 
seasons. 

TH.l;!; R~JECTED CORN~R-STONE 

42 Jesus saith unto them, lid ye never read in the 
Scriptures, 

The 'st.one which the builders rejected, 
The same was made the head of the corner: 
IJ:'hi s was from the Lord, 
And it is marvellous in our eyes? 
43 Therefore say ~ unto you, The kingdom of God 

shall be taken away from you, and shall be given to a 
nation bringing forth the fmuits thereof. 44 And he 
that falleth on this stone shall be broken to pieces: 
but on whomsoever it shall fall, it will scatter him 
as dust. 45 Andwhen the chief priests and the Pharisees 
heard his parables, they perceived that he spake of them. 
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The Parable of the Vineyard in Isaiah 5:1-7 resembles it. 

most closely both in setting and didactic purpose.(l} It 

bears a more remote relationship to the parable of the 

laborers in the vineyard.(2) The figure was thoroughly fa

miliar to the hearers. It was remarkably apt in that it 

would naturally recall to the hearers 'the parallel in Isaiah 

and this itself would go a long way toward convincing them -

if anything could. This parable and the mention of the stone 

is found in all three Synoptics. 

2. Content of the Parable 

The opening words, "Hear another parable" is as 

much as to say- "'Ihave not done with you yet; I have still 

a word of warning and rebuke'".{3) The confession of the 

Levites in Neh. 9:5;38 is, as Trench suggests, an excellent 

commentary in the parable:-

"Yet many years didst thou bear with them and testi
fiedest against them by they Spirit through the 
prophets: yet they would not give ear."(4) 

It is sometimes asked in what respect the "servants" 

differ from the "husbandmen" since both are subjects of the 

landlord. 'l'he prophets were sent in times of crisis to re

call the people to righteousness; to cause them to render 

• • • • • • 
1. Other allusions to Israel as the vineyard are: deut. 

32:23; Ps.80:8-l6;Isa.37:l-7; Jer.2:2l;Eze.l5:1-6;19:10. 
2. Matt. 20:1-16. 
3. Trench, op. cit. p.l97. 
4. Neh. 9:30 Cf.II lings 17 Trench, o~. cit. p.207. 
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the spiritual "fruits". 'l'he pries ta , however, were a part 

of the theocratic institution and owed their position direct

ly to birth in the Aaronic line. The prophets were special 

embaasadors direct from God. The history of Israel shows the 

clashes of these two classes due to the self-interests of the 

priests.(l) 

The conduct of the husbandmen in each successive 

instance gradually becomes worse. In Mark's account the 

first servant was beaten, the second "wounded in the head". 

He had "yet on, a beloved son: he sent hbn last unto them 

saying, They will reverence my son".{2) Him also they cast 

out of the vineyard.(3) 

Liberal critics have said that this parable is 

that Jesus, by asking another question, gave them opportunity 

to express themselves.(df.v.31}(4) In their reply they un-

1. Mk.l2:3-5. 
2 • .Mk.l2:6. 

• • • • • • 

3. Cf. Gen.37:19,20; IKings 21:15; Jn.l1:47-55; Heb.15:12. 
4. Liberal critics have said that this parable is not the 

words of Jesus and that the son referred to in not H~
self because the hsubandmen said "This is the son• where
as the Pharisees did not acknowledge Jesus to be the son 
of God. It is noteworthy, however, that such literalism 
would compel us to say also that it either is not Jehovah 
that is "lord of the vineyard" or that He is not amniscent 
for He says "it may be they will reverence my son", as if 
He did not know beforehand what would befall him. 1he 
critics thus question the authenticity by a violation of 
their own fundamental position ie. details are unimportant. 
Cf. Hall, G. S.: op. cit. II, p.563. 
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Wittingly expressed their own condemnation.(1) Luke in-

eludes the people's expression of remonstrance and horror 

- (p'h y\C 1V' t ) "be it not so". ( 2) The words "But He .looked 

lUU2!l them.,and said, what then is this that is written... ?" 

(v.17) suggest that Jesus felt that His appearance was in 

connection with the past -with their scriptures.(3) Was 

He marveling at their unbelief? The ~uotation comes from 

the 118th. Psalm (v.22) which He evidently associates with 

the parable because of the introductory words, "Did ye never 

read",(4) "have ye not read".{5) 

This quotation is followed by the significant words, 

"Therefore, I unto you, The kingdom of God shall be taken 

away from. you, and shal\:be given to a nation bringing forth 

the fruits thereof."(6} This is the second point which con

nects this parable with the one preceeding. The third con

nection is found in the concluding verse. "When the Phari-

sees heard~ parables, they perceived that he spake of them."(7) 

They evidently referred to the two parables just uttere4. To 

disassociate the parable of the rejected corner stone froa 

the parable of the rejected son violates all rules of exegesis. 

• • • • • • 
1. Cf. I Kings 20:41. 
2. Trench thinks the Pharisees had too much self-command to 

express this.Cf. Trench, o~. cit. p.213. 
3. Cf. Jn.5:39; Lu.24:25,26. 
4. Matt.21:42 Cf. Isa. 28:16; IPet.2:6-6. 
5. :Mk. 12:10. 
6. Matt.21:43. 
7. Matt.21:45. 
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It would seem that the Jewish leaaers, in spite 

of all their former hostility, would not hold out against 

the force of such .a message. This seems the master stroke 

of Jesus in an effort to make them see themselves. That 

it did profoundly effect them is evident, to be sure, but 

it did not move them to think and to repent - rather the 

opposite. "And the scribes the chief priests sought 

to lay hands upon him in 1!1!1 very ~i>"{l) "They per

ceived that he spake of ~·" Nowhere else is the evidence 

so clear that the l~aders recieved the light yet turned 

against it. Their self-interest made them unwilling to 

recognize that the theocratic hierarchy was only a scaf

folding which must now be removed from the new edifice of 

the spiritual kingdom of God. 

3. Jesus' Self-revelation 

Is not this Jesus' answer to their question as· 

to His authority? Did He not have a right to accept the 

fruits of the vineyard? It is certain that at least He 

thoY6Qt Himself to be the son.(2) Jesus' witness of Him

self in this parable is strong enough to build an entire 

system of Christology upon it alone. Taken at the end of 

many similiar self-intimations its force is overwhelming. 

a. His Relation to the Prophets 

• • • • • • 
l. Lu.20:19. 
2. Gray, Arthur, Discusses this in the Hibbert Journal 

vol. xix, No. 3 Oct. 1920 pp.42-52. 
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In a brief sweep Jesus pictures the entire of 

history of the kingdom of Judah. He is last of the prophets 

yet He differs from the prophets as the son differs from the 

servant:$.-(1) 

"Another major movement, in this new world symphony, 
based on ~~ old world song is the witness of Jesus !Q 
Himself. • • • 'He had yet one, a beloved son: He sent 
him last unto them. The claim is the more impressive 
because it is unforced, being woven, into the texture 
of the story 'Jfithout ex:pla:·.nation or discussion. The 
unique self-consciousness of: Jesus is even more sig
nificant when revealed by indirection than when it is. 
explicit: •• This self-witness seems to be woven into 
the fabric of His teaching ••• Elijah, Isaiah, John the 
the Baptist were 'servants'. 'Last of all He sent His 
Son.' Jesus thus refuses ••• to be catalogued with the 
greatest of manking."(2) 

b. His Relation to the Father 

Jesus also conc~-ves of Himself in a. unique re

lation to the Father. He, in contrast to the servants,. 1a 

the Son and the Heir of Jehovah-God. The Jews were familiar 

with the parts of the parable. Did they grasp this 

new feature? The evidence is that they did from their ; . 

violent reaction and their later accusations.(3) This novel 

feature is as truly an integral part of the parable as this 

parable is of the many :parableswhich resemble it, esiJ~cially 

Isaiah's. (4) 

• • • • • • 
1. Cf. Heb.l:l,2~ 
2. Buttrick, op. cit. p.217. 
3. Lu.22:67,70, 
4. Briggs c. A.: The Messiah of the Gospels, p.ll7. 
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o. His relation to the Nation 

In the meta~hor of the corner-stone Jesus pre

dicts His death at the hands of His hearers and sees in it 

God's overrule "This was from the Lord". He sees also the 

triumph of His cause -He will be the "head of the corner." 

"This rejection of the Messiah Brings the kingdom. of 
God under the Old Testament to and end. It is to die 
with its Messiah. But a new kingdom is to rise up in 
its nlace in the resurrection of the Messiah. He is to 
be tiie corner-stone of the new kingdom·of God."(l) 

d. Eis Role as Judge 

Future punishment is hereby declared negatively. 

It is declared positively in v.44, "'on whomsoever it shall 

fall,' it shall winnow him ie. throw him off like ehafi' frwm 

the winnowing fan". (2) Here is a cor.robora.tion of John the 

Ba:ptist.{3) Jesus sees Himself as the Judge who was to 4ome 

as the last of the prophets predicted. 

He was pictured as Judge in the parables of the 

Tares and of the Importunate Widow yet here the idea comes 

out evenrJilore forcefully. No wonder the Pharisees felt con

victed and "percteved that He s~ake of ~." ( 4) 

• • • • • • 

1. See Dalman, G. H.: The Words of Jesus, p.28l. 
2. Meyer, o~. cit. p.372. 
3. Matt.3:12. 
4. Jesus may have been thinking of Isa. 53 "It is thus plain 

that the suffering Servant conception was organic to the 
consciousness of Jesus and that He oft4n regarded His vo
cation in the light of this supremely suggestive prophecy • 
••• Surely it was not less (than genius) when Jesus rec
ognized in His own character and career the union of the 
Isaianic Servant of Yahveh and the messanic royal son of 
second Psalm? Such combinations are not the cool and clever 
result of a scribe poring over Old Testament texts. They · 
witness to a depth of religious insight and experience which 
is creative. They intecyret not texts but a life." 
-Moffat, James, Theology of the Gospels, p.l49. Ct. Matt.ll:ll 
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4. Summary 

In this parable and its associated parable of the 

rejected corner-stoneJJesus reveals in an unmistakable way 

His own conception of His person and office. 

a. He is superior in ran..lc and dignity to the greatest 

"servants" of all time. 

b. He is Son and Heir of God. 

c. He is the Head of the new divine-human kingdora of 

God. The chief corner-stone. 

d. He is to be the Judge wlll bring destruction 

to thosewho refuse His reign. 

D. rrhe Wedding-feast of the King's Son 

1. Introduction 

This parable so closely resembles that of the 

Great ~upper in Luke 14 that some ·think they are two ver

sions of the same parable.(l} Yet the setting is different, 

several items in the story are different, and the figure of 

feasts was so common that Jesus probably used the same fig

ure on several different occasions.(2) 

This parable is Jesus' final answer to the question 

of authority. In the first parable Jesus spoke of paternal 

authority; in the second of Divine authority "which made 

• • • • • • 

1. These views are summarized by Buttrick, op. cit. p.224. 
2. See Feldman, op. cit. p.20lff. 
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TH~ W~DDING-F~ST 

OF TH~ KING'S SON 

Matt. 22:1-14 

And Jesus answered and spake again in the parables 
unto them, saying, 2 'l'he kingdom of heaven is likened 
unto a certain king, which made a marriage feast for his 
son, 3 and sent forth his servants to call them that 
were bidden to the marriage feast: and they would not 
come. 4 Again hb sent forth other servants to call 
them that were biddentto the marriage feas~: Behold, I 
have made ready my dinner: my oxen and my fatlings are 
killed, and all things are ready: come to the marriage 
feast. 5 But they made light of it, and went their ways, 
one to his own farm, another to his merchandise: 6 and 
the rest laid hold on his servants, and entreated them 
spitefully (shamefully), and killed them. 7 But the king 
~was w~th; and he sent his armies, and destro~ed those 
ilurderers, and burned their city. 8 Then saith he to his 
servants, Thewedding is ready, but they that were bidden 
were not worthy. 9 Go ye therefore unto the. partings of 
the highways, and as many as ye shall find, bid to the 
marriage feast. 10 And those servants went out into the 
highways, and gathered together all as many as they found, 
both bad and good: and the wedding was filled with guests. 
11 But when the king came in to behold the guests, he saw 
there a man which had not on a wedding-garment: 12 and 
he saith unto him, Friend, how camest thou in hither not 
having a wedding-garment? And he was speechless. 13 
Then the king said to the servants, Bind him hand and 
foot, and cast him out into the outer darkness; there 
shall be weeping and gnashing of teeth. 14 F'or many are 
called, but few ahosen. 
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Israel a nation ssessing a revealed religion11
; in this 

parable He ttpasses to the ~thority of the in the 

Kingdom." (1) The idea of feasting in connection 

the ssianic era was an ald one very familiar to 

Jesus' hearers. (2) Again Jesus employed a familiar picture. 

2. The ssage of the parable 

In this parable those who rec invitations 

were less re than those in 14. not only 

respectfully declined but actually 11 light of itu. (3) 

even ki the mea the invitation. 

The others were so material gain that 

were concerned even the invitation. 

es, s 

their city. (4) in Luke 14 the 

second t to get anyone who whuld come, , 
the hungry. These could not come in without first being 

in the w • conjecture has arisen 

wi 

1. 
2. 
3. 

4. 
5. 

reference to the significance of this .. (5) 

least it c s that a condition had to met in 

that its use the of thl!l 

presentable. They were not garments 

ch were or were not 

. . . . 

A. D. 
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bought but accepted freely as a gift of the host.(l} 

The guest who thought it unnecessary was sorely 

discappointed. His conduct a.roused the wrath of the King 

and he was cast into outer darkness. It is another judg

ment scene which recalls the parables of the Tares and Drag-

net. 

Let us review Jesus' answers to the question of 

authority. 

"First, authority is inherent in the human family re-
lationship. Second, there is Divine authority which 
each prophet recttves from God. Third, there is the 
special authority of God as of the Kingdom the Mee-
siah is to inaugurate. Thus is completed a whole cycle 
of thought on the question. A greater vindication of 
authority as such is not found in the world's literat-
ure·." (2) 

3. Jesus' Self-consciousness in This Parable 

Before we can answer this question we must find out who 

the King's son is.(3) The more familiar we become with the 

current Messianic concepts tthe more convincing is the evidence 

that Jesus conctaved of Himself in a Messianic role. Thus 

Levison,with a Jewish baekground,has no doubts regarding the 

matter. 

"There can be no doubt about the belief of Jesus, that 
He was fulfilling the role of Messiah. Even by the wild
est imaginings the parable which follows could not be 
applied to Johft."(4) 

• • • • • • 
1. Cf. Zech.3:1-5; Isa.64:6; 54:1; 61:10; Rev.7:14;19:7-9 

"By grace are ye saved ••• it is a gift of God" E:ph.2:4-8 
2. The word "Son" is in Gr. (v"', b s ) not {T~K IT b v) of Matt. 

21:28 and prorerly means a son as in M:att.l0:37; Lu.l; l.3 
3. Levison, op. cit. p.233. 
4. Ibid.' p.230. 
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Further corroboration of this view lies in the 

fact that this ~arable is in harmony with those immediately 

~re~e4ing both in ~ur~ose and teaching. It harmonizes with 

its setting. 

This does not answer the question however. Many 

scholars think that this is only the parable of the Great 

Supper in Luke with the reference to the Son added and a 

few details changed. Dalman, sees this feast as a Messianic 
f supper 

7 
but thinks the re:f'erence to the Kings Son may be a 

later ition since "the son does not enter into the ."(1} 

Yet the idea of a marriage supper and of a wedding, {hence the 

wedding-garment) is carried througnout the parable; ie. in 

verses 3, 4, 8, 9, 10, 11, and 12. This im:pliea, of course 

the presence of the King's son. Remove this element and 

what do we have left? 

Therefore, in view of current Messianic idea, the 

setting of the parable - its harmony with other elements in 

the ·context, and the literary structure of the parable it• 

self1 the evidence seems conclusive that the :parable is dis

tinct from the Great Supper of Luke and the idea of the Son 

is an in~egral pa~t of the entire parable. 

Jesus thus indicates his awareness of a unique 

relationship between Himself and ?ad• The Son is not a 

guest at the feast, neither is he a servant who invites 

• • • • • • 

1. Cf. Dalman, o~. cit. p.282. 
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the guests. He is the Son and the whole affair is in His 

honor.{l) His regal position as the King's Son whose marr

iage-feast they have declined to attend, is a further vin

dication of His authority.(2) 

This parable could leave no doubt in the minds 

Jesus' hearers as to who He thought Himself to be. Because 

they saw what He thought of Himself and in rvhat light He saw 

them, and because they wanted to keep the inheritance they 

"took counsel how they might ensnare him in talk", "so as to 

deliver him up to the rule and to the authority of the gov

ernor."(3) 

E. The Talents 

1. The Setting of the Parable 

This parable was spoken on the same day as the 

others, :probably in the evening of that bu~y Tuesday.(4} 

The setting is entirely different. .After answering the 

question about authority, replying to catch-questions, teach

ing the multitu4es and his disciples, and pronouncing woes 

upon the Pharisees and the city, Jesus withdrew from the 

Temple to the Mount of Olives.(5) In response to a question 

• • • • • • 
1. Cf. Rev. 19:7-9; 21:9; Col.l:l3,18,22,24. 
2. cr. Matt. 8:12. 
3. Matt. 22:15; Lu. 20:21. 
4. Cf. Cadman, J.F.: Christ in the Gospels, p.283, 
5. Matt.24:3. 



Matt.24:42-44 

Watch therefore; for ye know not on what day your 
Lord cometh •••• 44 Therefore be ye also ready: for in an 
hour that ye think not the Son of man cometh. 

TID!; FAITHFUL AND UNFAI'11HFGL SERVANT 
Matt.24:45-51 

Who then is the faithful and wise servant, whom his 
lord hath set over his household, to give them their food 
in due season? 46 Blessed is that servant, whom his lord 
when he cometh shall find so doing. 47 Verily I say unto 
you, that he will set him over all that he hath. 48 But 
if that evil servant shall say in his heart, My lord 
tarrieth; 49 and shall begin to beat his fellow-servants, 
and shall eat and drink with drunken; 50 the lord of that 
servant shall come in a day when he expecteth not, and in 
an hour when he knoweth not, 51 and shall c~t him asunder 
and appoint his portion with the hypocrites: there shall 
be weeping and gnashing of teeth. 

THE TALENTS 
Mt.25:13-30 

13 Wa tllh therefore, for ye know not the day nor the 
hour. 14 F'or it is as when a man, going into another country 
called his own servants, and delivered unto them his goods. 
15 And unto one he gave five talents, to another two, to 
another one; to each according to his several ability; and· 
he went on his journey. 16 Straightway he that received 
the five talents went and traded with them, and made other 
five talents. 17 In like manner he also that received thGz" 
two gained other two. 18 But he that received the one went 
away and digged in the earth, and hid his lord's money. 
19 Now after a long time the lord of those servants cometh, 
and maketh a reckoning with them. 20 And he that received 
the five talents came and brought other five talents, ••• 
21 His lord said unto him, '~ell done, good and faithful 
servant: ••• enter thou into the joy of thy lord •••• 24 
And he also that had reueived the one talent came and said, 
Lord, I knew thee ••• 25 and I was afraid and went away and 
hid thy talent in ta~ earth: ••• 26 But his lord answered 
and said unto him, .;.J.. thou knewest ••• 27 thou oughtest 
therefore to have put my money to the bankers, ••• 28 Take 
ye away therefore the talent from him, and give it him 
that hath the ten talents •••• 30 And cast ye out the un
profitable servant into the outer darkness: there shall be 
the weeping and gnashing of teeth. 
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of the disciples Jesus began a long discourse abopt the 

struction of the temple c~ty of apocalypse of 

the of man. (1) 

In chapter awo are 

the foregoing ex hart on to wathh. The of 

the Virgins t s the of sa and 

watchfulness: of tal izes 

e is liar 

Ori of a with his (srru )\o1)' 

• (2) However no of 

s ar c literature." (3) 

2. 

This such close re to 

7 are 

ified. rt is 

13:33-37- I S is 

s It also 

some re of 

une c11str1 

was not to a 1 on justice to 

of 

. . . . . . 
1. 
2. 
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Those receiving five and two talents each rece.ved equal 

reward. The reward was in :proportion to the use made of 

the talents rather than the amount of the original en-

dowment, therefore the man with the one talent had as good 

a chance as the others. But the one talent man was "afraid" 

to venture and failed to use his gift. The landlord meted 

out swift :punishment u:pon his return and justified his judg

ment on the :principle that 

"unto every one that hath shall be given, and he 
have abundance; but from him that hath not, even that 
which he hath shall be taken ."(1) 

The one talent was as important as the five in the 

total work of the Lord.{2} 

Bruce summarized the teaching of the parable under 

three heads. 

"1. The consummation kingdom will be long enough 
deferred to leave ample time for work. 

• • • • • • 

1. Matt.25:29; cf. Matt.l3:12; Mk.4:25; Lu.8:18 
Cf. Shakespeare (Measu~:re forMeasure, Act.l; Sc.l) 
"Heaven does with us as we with torches do; 
Not light them for ourselves; for if our virtues 
Did,Jnot go forth of us, 'twere all alike 
As if we had them not ••• Nature never lends 
The smallest scruple of her excellence, 
But like a thrifty goddess she determines 
Herself the glory of a creditor, 
Both thanks and use'" 
Quoted by Trench, o~. cit. p.274. 

2. Cf. Edwin , (The Day the 
"There is waiting a work which only your hands can avail 
And so if you falter, a chord in the music will fail'"· 
{quoted by Buttrick, • cit. p. 201) 
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2. The kingdom imperatively demands work from all its 
citisens. 

3. The work done will be valued and rewar4ad according 
to the principle above enunciated:-equal diligence 
in the use of unequal endowment receiving an equal 
reward." (1) 

In a word the message of the parable is, work 

Ailigently during the absence or your Lord regardless or 

the amount or your talent. 

3. Jesus' Self-consciousness. 

In order to discern Jesus' self-disclosure here 

it will be necessary to review what has led up to this 

parable to discover His motive in telling it. In the pre

ceding discourses (Matt. 24) He had been speaking of the 

coming of the Son or man and the attendant circumstances. 

He followed with an exhortation to His disciples to watch 

and to be ready for His coming. (2) To illustrate the point 

He likened the situation to a servant 1n charge of his 

absent lord's household. If the servant was faithful he 

would be promoted at the return of his lord; if he was not 

faithful punishment would follow. (3) This is fol~ed by 

the parables of the Virgins and the ~alents which emphasize 

the idea of waiting and working respectively. 

In Matthew 24 it is evident that Jesus pictures 

• • • • • • 

1. Bruce; op. cit. p.201 
2. Matt. 25;43,44 Cf. the parable of the Virgins. 
3. "The lord of that servant ••• w&all ••• appoint his 

portion with the hypocrites; there shall be weeping aad 
gnashing of teeth." (v.50,51) cr. The lalents. 
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Himself the role of the Son of man who will come to 

judge, {l) and the Lord rrho has entrusted His--goods, during 

His absence to the care of the disciples. (2) Either this 

was Jesus' own saying or 1~ was put into His mouth by later 

redactors influenced by JeWiah Chr tian a:pocalYJ;ltic idea~. 

'fhe latter view raises more questions than it answers. 

'l'he disciples them.selves betray Jesus' estimate of Himself 

by their question, "what be the si~5 of Thy coming 

(Oqpoosla), "presence", and of the end of the world?"(3) 

This picture agrees also with Luke 17:22-37 which was cited 

in connection with the of the Importunate Widow. 

'rhus the calyptic picture here is not something novel 

but has appeared before in the Gospel records. 

In the light of this setting the clear implica-

tion of Jesus' self-consciousness in the parable of Talents 

in that Himself is the Lord who delivers His goods ti.nto 

His own servants, the disciples. '11he picture of Himself 

as returning to reward and to punish is in accordance with 

the context and other parables.(4) 

F. The Climax to the Apocalyptic Parables 

of Warning 

• • • • • • • 

1. Matt.24:15,27,30,37,36,39,44. 
2. Matt. 24:42 "Yourth Lord Cometh" 

Ct. Briggs, op. cit. pp.l32•165. 
3. Matt. 24:3. 
4. The Se~ Growing, The rrarea, 'l'he Importunate Widow~ etc. 



Following the parable of the Talents is a para

bolic discourse on the last judgment vi.bich serves as a 

clima.x to this entire section.(l) There is no good reason 

for connecting this .i.Imnediately with l~iatt "24: 31 or 51 as 

Meyer points out.(2) It fits better into its present sett-
. \ 

ing. The continuative {6 ~}, "but", as so cia tes ~ it with the 

preceeding parable ancl nd~'th general ideas embodied in 

each, ie. reward, judgment, and the emphasis upon good works. 

"This is a grand. and closing scene in the es
c:hatological predictions are all to be realized and 
depicted too with a simplicity and beauty so original 
that there is but the less reason for imagining that 
tltis discourse about the judgment is the product of 
the tolic period.(3) 

"If the authors of Gospels·were capable of clothing a 
single statement of the Master's with such eternal 
truths and such propound wisdom, we are as safe in 
taking their interpretation of the mind of the Master 
as we are that of anyone else who has invested his 
talents in the search truth."(4) 

Is it ible that Jesus could have sat over-

.·• . .. . ~ . 
1. "'We have. here a description of the process of the last 

judgment in the great day. '!'here are sam& :passages in 
it that are :parabolical as the separation between the 
sheep and the go~ts, and. the dialogues ·between the judge 
and the :persons JUdged; but there is thread of simili-
tude carried ~ough the d course and therefore, it is 
rather be called a draught or delination of the final 
judgment than a parable; it is as it the explaina-
tipn of ~ormer parables.•" 

Henry, quoted by P. footnote to Lange's 
Commentary, op. cit. p.450. 

2. Mever, o:p. cit. p.443. 
3. Loc. Cit. Cf. Buttrick, o:p. cit. p.254,255. 
4. Levison, o:p. cit. :p.253. 
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looking the city which soon was to crucify tlim and paint 
i ch;q_ . 

such a picture? Note the contrasts of the Messianic"-.with · 

Jesus' present position anO. status. 

"The Son of man shall came in his glory and all the 
angels with him. 

Then shall he sit on the throne of his glory: ••• 

Before Him shall be gathered all the nations ••• 

Then shall the King say ••• came ye blessed of my 
Father, inherit the kingdom ••• 

The King ••• shall say also unto them, on the left 
hand, (1) 

Depart from me, ye cursed ••• ". 

Must we believe that Jesus made this amaaing as

sumption in the face of the fact that He was an artisan of 

lowly birth and was then a wanderer with only a few humble 

:t'ollovrers? ( 2) cannot do otherwise. Jesus was not ec-

static but calm, sober, self-possessed, and fully aware of 

the situation. {3) 

• • • • • • 

1. Same figure as in v.32,33 - a "cOJ!Wosite" passage? 
2. Schweitzer advances the idea of a "duality of conscious

ness" shared by Jesus, His disciples, and others of the 
day, by which they found no difficulty in reconciling the 
Messianic Son of man of the future with Jesus' humble life 
in the present. . 
Cf. Schweitzer, A.: The Mystery of the Kingdom of God, 
p.l87 ff. Cf. Dalman, op. cit. p.250ff. 

3. Note the verses following, "and it came to pass when Jesus 
had finished all these words, he.said w1to His disciples, 
ye know that after two days the passover cometh, and the 
Son of man is delivered u:p to be crucified."-Matt. 26:1,2. 
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Surprising as these statements are there is 

nothing essentialy new, all the elements of this apocalyptic 

we have come into'contact before in the parables. Therefore 

we may be permitted to use this passage not as a proof-text 
but as an illustration. He has implied before that He is 

the Judge, the returning Messiah, the king of the Kingdom, and 

the Lord shall give rewards and ,punishments. 

Even here the~mphasis is not upon Himself or His 

role in the new era. Here, as in the other parables~ the 

emphasis is upon the conduct of individuals. It is a supple-

ment to the parable the Talents, showing what kind of 

service the King r~uires, namely, kindness to ones ,neigh-

bor. {1) 

There is also suggested the idea of the Messiah 

as identified with His people.(2) "Inasmuch as ye did it 

unto me."(3) This suggests also the suffering Servant of 

Jehovah who, as we have seen, was associated in Jesus' mind 

with the Messiah. It gives a clue to the reason for His 

death {21:2} and adds illumination to the role of the 

(A.~ipov}, "ransom", sacrifice.{4) 

Jesus, in one breath, pictures Himself as the 

• • • • • • 
1. Cf. frhe Parable of the Good Samaritan. 
2. Cf. Hort, F.J.A.: Commentary of IPet.l-2:17, p.55ff. 
3. Matt.25:40,45 Cf. Heb.2:11-18. 
4. Matt.20:28; ~~.10:45. 
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Messiah, King, and Judge, and identii:f'ies t.iilnself with His 

"brethren". In contradiction of this is Hall's statement that 

Jesus, in the parables, gives no clue to an idea of a vicar

ious death.(l} Indeed it is not stated here in so many words 

but is not the concept latent here? 

G. Summary and Con.clusion 

In this group of apocaly-.rrt ic parables of warning, 

spoken on the Tuesday of the Passion ,Week, there are two s~·tt

ings and two different .types of hearers. '!'he first three were 

addressed to enemies, the last to disciples. The first 

able looks back, the second deals with the t and present, 

the third, with the future. fourth :parable s~so is tutur~-

istic and refers to the disciples - the fifth and last :picture 

is cosmic in scope and timeless in duration. 

In none of these parables J~sus :put Himself in 

the foreground. As in the ·earlier :parables His purpose is not 

self-revelation but the salvation of His hearers.(2) In the 

the last group, however, His self-disclosure is less reserved. 

He makes this d~sclosure as a means to an end. He reveals Him-

self to His enemies for the of deterring them from their 

deadly intent. He does this so skillfully ths.t they have op

portunity to clearly see the situation yet there is no atteranee 

•••••• 
1. Hall , G. S. : op. cit. p. 553. 
2. With this Hall agrees. Cf. Hall, op. cit. p.524. 
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which they can sieze upon and use against Him on the charge 

ot blasphemy. Only in the last picture does Jesus make an 

unreserved self'-discJ.osure, yet even here His pur:pose is to 

teach the direction of their good works. 

Not only did Jesus think that He was fulfilling the 

Messianic role, (1) but His enemies knew that He believe~ tt 
' and His disciples shared that belief with Him. The toi:ial 

:picture in these apoclyptic parables, amazing as it is, har

monises with the conception of the earlier parables, with 

the rest of the Gospel record, and with the facts of subse

quent history. 

• • • • • • 
1. Jesus' conceution the Messiah( was based on current 

ideas but was unique and original to Him. It was easier 
for Him to convince His disciples, that He~wtts>the Messiah, 
than to make them see that He, the Messiah, must die. 
Ct. Schweitzer, op. cit.pp.lS0-218; Briggs, op. cit. pp.l-40, 
132-165. 



"'We modern theologians,' says So~i tzer, 'are 
too proud of our historical method ••• There was 
a danger of our thrusting ourselves between m~n 
and the gospels, and refusing to leave the in
dividual man alone with the sayings of Jesus. 
There was e. danger that we should offer them. a . 
Jesus who was too small, because we forced Him 
into conformity with our human standards and 
human psychology.' What the sayings of Jesus 
indicate about His own person is primarily its 
epoch-makiAS, its absolute significance for men." 

- James MOffat, The Theology of the Gospels. · 
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CHAPTER VI 

THE SYNTHESIS 

• ~isus' Self-portrait In The Parables 

1. His Personality 

a. His Relation to His Environment 

Jesus' active response to all that took place 

around Him is novthere better portrayed than in His parables.· 

He was intensely aware of the situation. He could see a 

sower in the field and draw from it imperishable truths re

lating equally well to the kingdom of God in His day and to 

modern pedagogy in· our day.(l) 

He translated the highest, most abstruse metaphy

sics into stories so simple a child could understand. He 

took the most commonplace incident of routine life and 

clothed it with the sublimest truths. 

His aesthetic appreciation was keen. He saw 

beauty, truth, and meaning in every thing. His buoyant 

optimism has been noted in all of His parables. However 

Gamaliel Bradford complains that, 

"Although Jesus' reported words 
sense of beauty, ••• I miss the 
laughter •••• Now I run not 
Testament there is a smile. 11 {2 

• • • • • • 

suggest a delicate 
golden grace of 
that in the New 

1. Hall, an educator, finds greatest delight in the 
"Sower". op. cit. II, p.534. 

2. Bradford, Gamaliel, : Life and I, p.l?3,1?4. 
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In contrast to this is Jesus' picture of joy in 

heaven over a sinner who repents. Someone has said that in 

the parable of the Prodigal Son we have the most joyous 

picture of God ever painted~ 

b. His Relation to Men 

Most of tne parables deal with :persons rather than 

things, indicating that He is supramely interested in human 

personalities. (1) He identifies Himself with man by the use 

of His favorite title "son of Man" and in the parable of the 

Last Judgment. 

He eonc~.tves of elf as above and different from 

men in the parables of the Soils, the Seed, the Tares, the 

Importunate Widow, the Wicked bs.ndmen, and others, 

He pictures Himself as the Judge of men in each of 

the above parables as well s.s in the parables of the Two 

Builders(2}, the Pharisee and Pablics.n(3}, and the Talents, 

e, His Relation to the Prophets 

Jesus' religious co'nsciousness differs from both 

the prophetic and the apostolic consciousness, Unlike tham 

He ref errs to His ..9.!'n. words as the Word of God, (.4} His 

• • • • • • 
1. liorne gives the following :percentages:-

. . • • • • • • .Number cent 
Things 16 26 
Plants ? 11.5 
.Anim.als 4 ? 
Humans ;a 55,5 

61 100 
Cf. Horne, H.H.: o:p. cit. p. 86, 

2. Matt.?:24-27;Lu.6:46-49, 
3, Lu, 18:9-14. 
4. "The Seed is the Word of God." - Lu.8:, 
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expressly claims His authority in the parable of the Two 

Builders. In that of the Wicked Husbandmen He clearly in

dicates that He is superior in both rank and authority to 

the-Prophets.(l) 

d. His Relation To the Father 

By the parable of the Wicked Husbandmen Jesus in

dicates His relation to the Father in unmistakable terms. 

He is a Son in a unique sense: 

"Yet one he had, a beloved son. He sent him last of 
to them, saying, They will respect my son. But the 
husbandmen said among themselves, This is the Heir: ••• «(£) 

In the parables of the iage Supper He is the Son of the 

King. In the parable of the Tares He is the Judge or the 

executive whose action in disposing of the tares caused the 

righteous to nshine forth as the sun in the kingdom of their 

Father.« 

Jesus felt also a sense of personal relationship to G,od. 

He lived a life of faith and prayer.(4) 

e. His Relation to the Kingdom of God 

As has already been recognized ~he kingdom of God 

was uppermost in the mind of Jesus, esp4c~ly in the earlier 

parables. His constant effort to ~e the king intelligible 

• • • • • • 
:Jt 

1. Cf. Matt.23:34-«Behold I ~yw) send unto you prophets." 
2. Mk. 12:6-7 (Torrey) 
B. •. Case, S.J.: Jesus, A New Biography, p.384ff. 

Cf. Bundy, .E.: The Religion of Jesus, p.l-210. 
4. Of. Deissmann, A.: The Religion of Jesus and the Faith of 

Paul, p.48ff • 
• 
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to His hearers is proof that His conception of the kihgdam 

was different from theirs a.."ld 

of the kingdom.tt(l) 

., . . E> {l:kA&:.!¥essiah 

alone the "secret 

Jesus' filial and prophetic o~nsciousness found 

fullest expression in His Messianic consciousness.(2) The 
' evidence from the :parables is thatJwhile Jesus familiar 

with the popular ideas of the siah and considered Himself 

to be the Messiah, yet His conception of the ianic role 

was different from that of His contemporaries. He was iso-

lated in th - even His d ci:ples failed to comprehend to 

the last. Bruce finds that this accounts for Jesus' reticence 

regarding His Messianic career. His reticence was not 

as Baur and others ed, to a lack of certainity. 

"it betrayed a consciousness His thoughts were not those 

of the Jewish peo:ple."(3) He did not reject the current con

cept but transformed it. 

Jesus' Messianic consciousness is esp~c-ally in

dicated in the parables of the Sower, the Tares, the Im-

portunate Widow, the Marriage 

While His Messianic role is 

t, and the Talents. 

clearly revealed in the 

apocalyptic parables it is equally 

• • • • • • 
1. Cf. Schweitzer, op. cit. pp.l06-l27. 
2. Cf. Willians,C.: The Evolution of 
3. Bruce, A. B.: The of 

ent in the early ones, 

istology, p.53ff. 
.148-149. 
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·such as the Sower and the Tares. The degree of Jesus' 

self-disclosure seems to be governed by His imme:.diate · 

teaching purpose rather than by His mm development. 

we find the Messianic element more evident inhis :first 

.parables of the kingdom than in the later :parables of • 
There is no indication of an self-consciousness such 

as LudwigJ many liberalsJ assume. There is_, however.; a 

ually ing degree of self-disclosure.(l) 

in 

Jesus' mm hu.rnble, unassuming manner of life was 

t both to the conception of the iah 

of H future splendor when 

was re as and King. ( 2) Th fact indicates 

originality and accounts 

•... (1}:~ King 

reticence. 

dom? In the and its interpretation we 

f the ion was between the action of the 

in gathering out of his 

and that do iniq_uityn 

"all things that 

the result that the 

righteous shall then shine "forth as the sun the kingdom gt. 

thei:t: fa.thern. Not only the Son man have a kingdom 

but it is t if not entirely ified the king-

dom of His Father.(~) 

• • • • • • 
1. Cf. Vos, G.: • cit. .88-95. 
2. "Here was a consciousness grounded in natures, yet 

. ed_through an ind!visible personality. 
DuBose, H.M.: The Consc1ousness of , n.28. 

3. See Matt.l3 ;36-44 append~x. ~ 



-103-

In the parable of the Last Judgment the trans

ition from the son of man who appears and the King who 

judges is made naturally as if the two names are ied 

to the same person •• A word study reveals that the entire 

:passage is a literary unity not a ncomposite".(l) 

2. His Mission 

1ne relation between Jesus'person and His mission 

naturally is very intimate. No distinct line of cleavage 

exists. If this statement is not acceptable the reader is 

asked to "lay the matter on the table" until this chapt6r 

is finished. In spite of the difficulty of analyzing these 

two elements of His consciousness it is well to treat them 

separately. 

In the :parables by the Seaside Je-::Bus pictures 

Himself as the Originator of the kin~om in the figure of 

the sower.{2) The Sower, after sowing the seed, waits 

until the harvest when He appears as Judge. There are 

three periods; the sowing time, the period of growth, and 

harvest. It is indeed remarkable that each of the parables 

~tudied in this section have these three elements in common 

and that the three periods depicted correspond exactly with 

the external facts. Jesus came "to minister and to give 

His life as ransom for many." He is still away; meanwhile 

• • • • • • 
l.·cr. Ante, :p.99 
2. Is the Messiah Himself the seed nbo must die to bring 

forth "much fruit?" ct. Jn.l2:24-26. 
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the seed grows, the mustard-bush enlarges, the leaven per

meates, and the tares and wheat grow together. He is yet 

to be revealed as the Harvester and as Judge. 

This movement is discernable in the parables 

themselves. The first group emphasizes the seed sowing, 

the second group - the parables of grace -emphasize enter

ing the kingdom ie. seeking the lost and praying for the re

turn of the king. The last group are futuristic parables 

of judgment, most of which look forward to the Parous~a of 

the Son of man and the Judgment. ( l) 

This comparison, if fanciful, is at least interest

ing. Yet, if in other respects the parables so remarkably 

parallel actual life, and if, like other great literature, 

they have germ truths adm.i t o.f more than one a:pplicati.on 

it is not only possible but extremely :probable"that Jesus had 

in mind the total of His own career. If this is so Jesus 

embodied in each of these parables a picture of His whole 

career from the tnae of His earthly ministry to ~he last 

judgment when "the righteous shall shine as the sun in the 

kingdomtt. If He was consc of His mission when He uttered 

the parables the which they is not surprising; 

if He did not concieve of Hims as filling the fuessianic 

• • • • • • 

1. 'l'he Parable of the 'l'wo Sons is an exception tO this. 



role the artistic torm and substance of the parables is 

unaccountable since creative art does not "happen" but comes 

out of the soul or the artist. (1) 

Hall tells us that no trace of a vicarious death 

is fo1Uld in the parables. (2) True this is not explicit nor 

is it prominent. BuD neither is it prominent in Jesus' other 

discourses. He had more to say about His mission than hO w 

He was to accomplish it. The disciples failed to comprehend 

the significance of His coming death at Jerusalem. (3) It 

was, His purpose to t~aach this. Even in ·the famous 

ransom passage of .Mk.l0:45 the central teaching was that the 

Son of man eame not to be l'ninistere.d unto b.ut to miaister." (4) 

The ransom was only in the periphery of Jesus' consciousness 

and came in incidentally. ~t is appen44dto Jesus' main 

statement. Yet the very fact that Jesus could not speak 

of His mission without including it bears strongest witness 

to the fact that it was prominent in His self-consciousness.(5) 

His immediate purpose was to teach humility but the idea 

ot vicarious sacrifice forced itself out also. 

Likewise, in the parables, the idea ot a vicarious 

sacrifice is submerged but not absent. (6) This is most evi-

• • • • • • 

1. Ante, p. 14 
2. Hall, op. cit. p. 524 
3. .Mk.8:31-33 
4. The context makes this plain. Mk.lO :31;..45 
5. cr. I Pet.2:21tt. 
6. Trench suggests that in the parable of the Good 

Samaritan the self-sacrifice ot the oamaritan in behalf 
ot the "neighbor" pre-figures Jesus' substitutionary 
work. Ct. op. cit. p. 322. 



dent for the love for the lost leads to solicitude and 

searching. His incarnation is hinted at in the parables 

of the Lost Sheep and Lost Coin. As the shepherd leaves 

home, searches for and brings home the sheep, causing re

joicing among the neighbors, so there is rejoicing in 

heaven among the an&eis over the trophies of Jesus' 

quest. 

In the parable of the Wicked Husbandmen the Son 

is to die, as did the prophets, but the rejected Corner

stone becomes the foundation of the new edifice--the Church. 

"Jesus knows Himself as the Son but He also knows 
Himself as the Suffering Servant ••• out of these 
two basic elements in His religious consciousness are 
unfolded His sublime ethico-spiritual teachings 
about God and the Kingdom and Man's relation to 
both."(l) 

Jesus is unmistakably revealed as an Initiator.(2) 

As the Sower He starts the Kingdom, as the Seeker He 

ga~hers inhabitants, as the Son He comes to demand the 

fruits of the Vineyard, as the Judge He forgives the 

woman at His feet,(3} and pronounces the Publican Justi

fied. As Judge He will separate the tares from the wheat, 

avenge the elect, reward His servants, and judge the nations. 

He does not boast of His Messianic mission yet He as-

sumes it throughout as a matter of course. 

• • • • • • 

l. Williams, C.: op. cit. p.52. 
2. Hall, op. cit. p. 

Deissmann, op. cit. p.137 Matt.ll:ll-13. 
3. Lu.7:50. 
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B. The Relation of Jesus' Self-portrait 

to the Rest of the Gospel Message. 

At various times throughout this study citations 

have been made in the footnotes show the harmony of 

contrast between the Jesus revealed in the parables and the 

Jesus pictured in the rest of the Gospel. This has a most 

important bearing upon the critical question. We are told 

that the evangelists cannot always trusted to give a correct 

interpretation of Jesus' parables and that nis own point of 

view differed from theirs. If the parables bring us close 

to the historical Jesus,(l) and if ger.m ideas found in them 

corr~spond to the rest of the gospel materia1
1
then we must 

yield a greater credibility to the trustworthiness of the 

gospel records. 

We have noted in the parables of the Lost and that 

o'f the Wicked Husbandmen how closely related the :parables are 

to the immeadiate settings. This is true,to a greater or 

less degree1with them all. 

Jesus self-designation "Son of , found in the 

expla.~,nation of the Tares, in the parables of the importuante 

Widow, the Talents and the Last Judg:ruent is in connection 

His apoealy:pse. We noted this connection in Luke 17. In 

Matthew 23 the s~e ideas occur. The idea of the Son of 

in His present state of humility is also present.(2) But 

• • • • • • 
1. Bultmann, op. cit. p.36ff. 
2. Lu.9:58. 
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this is a contrast within the gospel matter itself instead 

of between this material and the parables need not be 

discussed here.(l) We conclude therefore that the Son of 

man in the parables and in the rest of the gospel tradition 

is the same Person. 

Jesus' estimate of Himself as indicated in the 

parables is in harmony with what the disciples thought of 

Him, ( 2) with what the d~ons realized Him to be.(3) 

It explains the effect which he had upon the peo11le of His 

day.{4) It is in harmony with His self-declaration before 

the High iest at trial which both priest and people 

considered equivalent to self-deification or blasphemy.{5) 

There is also harmony between Jesus' parables and 

miracles. one said t~e latter are "acted 

parables". 

In summary Jesus' self-interpretation in the 

parables harmonizes 11d th the rest of the gospel in the 

following particulars. 

He is the , the Founder of a new kingdom.(6) 

B:e is the Seeker of the lost and a Saviour. ( 7) 

He is the Harvester - the Judge.(8) 

• • • • • • 
1. See Briggs, op. cit. :p.215ff. 
2. Williams, op. cit. p.53ff. 
:;. !ll.lk.l:24. 
4. Cf. Glover, T.R.: Jesus in the Experience of Men, p.l05. 
5. Lu.22: ; Matt.26:64; Mk.14:62 Cf. Schaff, op. cit. p.B4. 
6. Matt. 18:19; 2?:11; Lu.22: ; Jn.18:36; Dan.7:13; Lu.l: 
?. Matt. 18:11; Lu.9:56; 19:10; 1:4?; 2:11 
8 Jn. 5:22;25-27. 

• 
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He is the Messiah and King.(l) 

Not only is there harmony between the :parables 

anti the rest of the gospels}but with the Acts and Epistles 

as well.(2) 

c. The Relation Between the Messenger 

and the Message 

Harnack says, nThe Gospel as Jesus proclaimed has 

to do th the Jfather only and with the ."(3} Bundy 

is impres ed with the difference between "the religion of 

of Jesus and Chris$ianity."(4) 

The parables indicate that Jesus did speak of 

the news of the kingdom and that He was very reticent 

in speaking about • ilhat we are interested inis not 

so much what He said about elf but what He thought about 

Himself. the emphasis was upon the seed - He ~hOUght 

of Himself as the Sower. He ized God's love for the 

lost but was conscious that He was embodying and demon-

s ing that love. spolce :much ing judgment 

but in the is the figure of Himself as the Judge. 

TheDe is no d the Messenger and 

the Message but on the contrary, the est identity.(5) 

• • • • • • 

1. Matt. 5:22-24; 14:3~; 16:15; 26:63; 
2. Habershon, Ada~.: ~ne Study of the 

28:18-20. 
Parables, pp.222-269. 

3. Harnack A.: is Christianity?, 
4. Sundy, .E: op. cit. :p.l39 • 

p.154. 

5. "His words and llrorks are self-revealing" 
Deissmann, A.: • cit. p.44. 
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Not only is this evident from the psychological factJthat 

the products of a creative imagination express the life of 

the creator1but 

Jesus
1
as in The 

is often directly stated or implied 

of the sower. 



"Jesus is greater than the tradition about 
Him. The tradition is only the last echo 
of His words. It ,is only the mirror of Him
self." - Deissmann, The Religion of Jesus 
and the Faith of Paul, p.29. 

"In the very human life and person of Jesus 
we find not only a human life and person that 
direct us to a higher source of power; we find 
already there the presence and power of what 
declares itself to be not less than God Himself." 
- P.c. SimpsoB, The Fact of Christ, pp.l30,131. 



CHAPTER VII. 

CRITICAL ANALYSIS CONC.LUSIOU 

A. Analysis of Results 
1. The Possibilities of the Psychological 

Method 
2. Practical Values of This Study 
3. Bearing of the Study Upon Critical 

Questions 

B. Criticism oi' Method 
1. Dangers Accompanying This Method 
2. Modern Scholars and Their Relation to 

This Method 
a. The 11 Back to Jesus" School 
b. The Psychologists 
c. The Form Critics 
d. uA More Excellent \Vayn 

c. Conclusion 



CHAPTER VII 

CRITICAL ANALYSIS AND CONCLUSION 

A. Analysis of Results 

i·his study was undertaken as an experiment in 

method as well as an investigation of material. The latter 

has been summarized in the last chapter. The question which 

now arises is whether or not this psychological-literary 

method holds possibilities as a new approach to a better 

understanding of the Scriptures. Has the purpose of the 

study as outlined in the first chapter been accomplished? 

1. The Possibilities of the Psychological Method. 
"r\"\e.1:hOcl 

The task of obtaining results by thisAhas not 

proved as impossible as it seemed at first. Yet we are 

told that the psychologist has never been able to do much 

with Jesus. In accordance with this judgment is that of 

Gamaliel Bradford who, though neither psychologist nor a 

theologian, was keen at detecting the psychological forces 

on literature and delineating personality. He studied the 

Gospels and wanted to make a "psychograph' of Jesus but 

found the task impossible. 

As to Jesus' inner life and personal experience it 
is vain to attempt to see on~'s way with any clearness, 
the material is too utterly lacking."(l) 

If such was the verdict of the "naturalist of souls" 

what can the ?rdinary student accomplish? FUftae~ore, if 

the materials in the Gospels are inadequate how may we ex-

• • • • • • 

1. Bradford, Gamaliel, Life and I, p.l69,170. 
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peet to find anything in the parables alone? Hall answers 
th 
that in the parables we have, {1), 

"the best transmitted of all the teachings of Jesus, 
•••• In them many think we have his personality and 
hli higher theoanthropic consciousness, we must 
not go too far in this directiom, for in the parables 
Jesus speaks more of his Father than of himself' ••• " 
There is 11no allusion to a vicarious atonement. 
salvation that he teaches is entirely independent of 
his death •••• Jesus is here teaching not a saviour 
but a salvation ••• his concern is with hia work and 
not with himself.u (2) 

Our study corroborated most of these state-

menta but not 's point of view. Does it necessarily 

follow, beaause Jesus not expres mention His own 

Person, that it was not s consciousne ( 3) 

He make no assertions regarding Himself, we assume 

that He had no convictions regarding His relation to what He 

was teaching? The very fact, that tc Jesus it was self-

evident and therefore did not to be stressed, makes 

His personality the more impres • (4) 

1. 
2. 

4. 

• • • • • • 

Hall, G. B.: • ci JI, P• 523, 524 
Contrast the following 
"Our Lord and Jesus Christ gives us a very 
complete picture of s own character work in the 
parables ••• We see what a wonderful revelation they 
give of Himself 11

• shon, op. cit. p.22 
Is Lu. :21, ill true this connection? 
Let an unbeliever answer osyohologi 
u sus ing elf - , natural 
upon the feelings adoration 
inspires him, 
turned rather 
those for 
Cf. 

s little 
whi deity 

s view is 
toward 
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In spite of the conviction of the ts 

our have as gratifying as surprising. They 

have corresponded more cloBely v:i th the • 

our study therefore been 

too much to intuition and tradit of tt the 

re.cords s our re-

legit v laid dmm at 

the startY ·.rhe answer is found in the foregoing • 

2. Practical Tn 

main of this thesis 

" • have come s 

with the 

ing which vms t tic of Jesustt. (1) 

of Jesus are valuable as they re:p-

resent t. 

c:me into contact of literature 

es one's ion of 
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Master Teacher's resort simile, metaphor a.nd story to 

embody His ideas in concrete is of to 

who seeks to impart his others whether in speech 

or in writing. Jesus thought in pictures. 

2. of the Study Upon Critical tions 

The study has an important bearing on quest 

• \!fhen liberal 

the most 

es it affords a int of contact 1vhich in-

or 

d 

ir 

itiohs 

ch are 

• 

subjec·t 

the sower 

sembles it, or 

yet ac 

feel that 

judice. 

ch some 

so linked 

tion&bly 

the 

they reflect 

ic 

s of 

are 

it ible to 

others o. 

no means free 

are 

accept the parable of 

so closely re-

tat the 

Drag-net
1

we cannot but 

of not s 

' 

Another case in close relat of 

0\'l the Husbandmen to 

their • inte§t:ity of 

is answer 
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exegete to the theologian. 

In each case the evidence is that the evangelists 

were batter interpreters of the parables and of the mind of 

the Master than are most modern scholars. 

· B. Or~ tic ism of Method 

1. Dangers Accompanying This Method 

This method is open to the danger on the one hand of 

being simply an exposition or the meaning of the parables like 

the average treatment intended for the purpose of edification. 

on the other hand, this is the danger of coming into bondage 

to the methods of the historico-critical school. It is not 

easy to avoid the dogmatism of orthodoxy on the one .hand and 

t-he dogmat.ism of the critic on the other. 

The psychological approach, however, is more than 

a.middle position between the above views: it is a new ap

proach. It frees one from bondage to forms and words and 

enables the careful student to detect the emotional tone of 

the literature and thus gain access to the unexpressed truths 

.embodied in the form. While based upon words it penetrates 

beneath them to the factors which made them find utterance. 

2. Modern Scholars and Their Relation to This .Method 

This approach is new only in that it has not been 

recognized as a distinct method. It has been used by writers 

in Dttlll'J wats but not crystallized into a spacial technique. 

It has not become "sel:f'-conscious 11 as yet. 
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to Jesus" School 

been interested j_n the dramatic 

elements in Jesus' career.(l) 

Ludwig brought his ima.gina t ion 

kno¥vlege hmn.a.n bear the problem with the 

that his "Jesus" is an ens ely and 

• ( 2) 

Merrifield also suceeded in rescuing Jesus from 

the theologians and presenting 

ality.(3) 

to us as living Person-

an to find the "historical 

Jesusn and distir..guish from "Christ of dogllla".(4) 

of reflect humanizing iri t of the 

• J.he .Jesus vrhich ent is very human and real 

but lacks the "wholly other" call forth the 

love,iloyalty, which the Chruch to render 

to Him • lneir Jesus of history not the Christ of faith. 

'l'hey do not seem to do justice to all the material found in 

the Gospel records. 

b. The 

With these should be mentioned Bundy~who1 after an 

exhaustive research
1
finds that Jesus was ically 

• • • • • • 

1. Dunlap, Knight,: The Dramatic .Fersonali 
2. Ludwig, Emil,: , (trans. E. & c. 

of Jesus. 
) 

3. Merrifield, IPred,: The iscovery of Jesus 
4. Case, S. J. : • 
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sound.(l) In his later book his 

His Jesus is more humanized.(2) 

tion seems more liberal• 

G. Stanley Hall's study has led him to translate 

the historical Jesus into a ~sychological Christ.(3) 

c. The Form Critics 

A third branch of a~proaches is represented 

by nudolph Bul tmann in his book "Form Cri ticj.sm*' or Form

history. Like most German theologians
1
he has succeeded in 

finding various levels of tradition; the first strata, he 

assd.res Cis, g.ves us a picture of the historical Jesus.(4) 

Frederick Grant hails t.his method as one of great promise 

for the interpretation of the New tament.(5) 

Case is one of this school who seeking a new 

return to Jesus. '110 him the tradition is fJ series of beads 

on a string V'thich it is the duty of the scholar to reessemble 

in order. 

Matthew and Luke are ••• 
*'Characterized abrupt transitions that indicate;; the 
presence of numerous blocks of tradition •••• ~ven 
though the units of the mosvic r1re often carefully ce-
mented , outl several :pieces in 
the composition are still clearly cernible."(6) 

• • • • • • 

1. Bundy, W.E.: The Psychic Health of Jesus 
2. Bundy, .E.: The Religion of Jesus. 
3. Hall, G.S.: Jesus, the Christ in the Light Psycholo~f, 

Cf. Horne, o:p. cit. p.xi. 
4. Bultmann, Hudolph,: Form Criticism, (trans by J:r.C.Grant} 
5. Grant. F.C.: Pre:fact to Bultr.11ann's l!'orm Criticism. 
6. , o:p. cit. p.97. 
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of these men in his re ive fi has 

trying to reconstruct the story of in of 

affording a better view of • se efforts, 

well-meaning as ' 
seems The 

methods of each of these men, 

in the mebhod here 

d. "A More 

In to view Case is of Deiss-
whg~e mann/\ evo ....... tion to historical is unquestioned 

combines theee two 

historical". 

into a third- II cal, 

cannot recons 
by ally 
tradition ••• The 
single peeces 
the historcial, 

, sees in 

.Jesus, 
a. of 
the 

on a string, 
, on the other 

ever , with ever 
the same single 
blaze ••• The 

gem, bJlt one word of Jesus s not a 
of the the one a 
there stands for a moment Jesus 
the true art interpreting .. ~. 

have to learn to see the 
1, 

His personality ••• 
attempt to conceive the 
as reflections of an inward life 

must nbt only try to under 
but we must try to look through 
the depths of His soul ••• 

Behind every 
Himself. Herein lies 

words of Jesus. 
1 as characteristic 

word to see 
oUr' task to 

sayings of sus 
intense vitality ••• 

words themselves, 
words of Jesus into 

In my opinion this of indirect observation 
is ••• the only one ch it to under-
stand Jesus, hiator~cally cally; ••• it 
is the method which preachers 
of the ~spel have s unconsciously •••• 

Therefore it is not cient to ascertain the 
exact word order and possible literal meaning of any 

sage; one must examine whether or not the passage 
can be used as a mirror in which the personality 
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of Jesus becomes visible even for a moment." (1) 

Liberty had been taken to quote at this length 
-

in Qrder to give with greatest possible accuracy and full-

ness a view which more than any other studied coincides 

with the method which has been attempted throughout this 

survey of the parables. It seems to combine and to 

erystalize distinct trends in modern scholarship, employ

ing the methods of the exxgete, literary critic and 

psychologist to detect the Personality behind ;t•e words 

of Jesus. 

Two points in this excerpt demand special 

notice. One is the statement that, • the traditi.onal 

sayings of Jesus reflect an inward lite of intense 

vitality". The other is that in each saying of Jesus 

His personality is mirrored. Our study of the parables 

as expressions of Jesus' creative imagination has abund-

antly verified these statements. Behind the varying 

similitudes and figures we see Jesus Himself. .I!Ach 

parable e~presses indirectly some phase of His wonderfully 

complex and unified personality. The wealth which the 

parables yield regarding the personality. 'l'he wealth 

which the parables yield regarding the personality of 

their Creator when thus approached is nothing less than 

•••••• 

1. Deissmann, A.: The Religion of Jesus and the 
Faith of Paul. pp. 30-33,41,45 
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astonishing. 

Dei~nn's statement that this method is often 

used unconsciously by lfgenuinel¥ inspired preachers of 

the Gospel'' gives a clue to the cause of the similarit¥ 

between our results and those of commentators on the 

parables wb.ose chief aim was "edification". 

c. Conclusion 

In spite of the fact that the Fourth Gospel 

with its rich Ohristological material has not been touched 

and much of the material in the Synoptics passed over, 

the figure of Jesus which is found in the parables alone 

is remarkably complete. By this method of study material 

which alone held little or no promise of Ohristologioal 

data has been found exceedingly rich. Whether or not the 

subjective element has unduly intruded and colored in

terpretation and whether the principles projected have 

been adhered to in a scholarly manner the reader must 

decide. 

The Jesus we have discovered in and behind the 

parables is truly human. He is, moreover, an Originator, 

an Ini~ator. He is greater than the prophets, being the 

only Son and sole Heir of the Father. He is the Seeker 

and Saviour of men. He is the Messianic Son of man, the 

Judge of all men, and the King in the Kingdom of God. 

This majestic Figure harmonizes with the picture 

in the remainder of the Gospel records, with the 



-121-

npauline Christ", and with the Alpha and Omega of the 

Apocalypse. He is real enough to command the reverence 

of the scholar and great enough to receive the worship of 

the saint. He is both the Jesus of History and the Christ 

of human experience. 

Like the leaven in a mass of meal He continues 

to aot and react upon men's thinking and to transform 

individuals and society. 

out of the multiform flashes of His personality 

the single ray that remains and predominates is that of His 

sovere:'.gni ty. Notwithstanding this, He remains the Son of 

man - He still belongs to humanity - to us. 

nto man's best man, 0 love's best love, 
0 perfect life in perfect labor writ, 
0 all men's Comrade, Servant, King or Priest.'ll(l) 

• • • • • • 

1. Anon., quoted by c. c. Albertson, op. cit. p. 133 
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APPENDIX · I 

THE LITERARY UNITY 

OF THE "KINGDOM" PARA.ELES 

Matthew 

The Eoils (13:1-23) 

3 • •• Behold, the sower -............. 
went forth to sow; 
4 .. . the birds came -and devoured them: 

The -Interpretation 

19 When anyone heareth 
the word of t he kingdom, 
••• (then) cometh t he 
evil !ou~ 

The Tares (13:24-30) 

The !oil s (4:1- 20) 

3 ear ken' Eehol d a 
sower went f orth to sow: 
4---:-:; and the birds came 
and devoured i~ 

TI1e Interpretation 

14 The sower soweth t he 
~ord . 15 '":7: straightway 

cometh Satan -
(24. 'rake heed what ye 
h ear: with what measure 

24 ••• a man sowed good ye met e it shall be 
s eed in hls: field : 25 but measured to yop again 
whiie men _ siept , J!i !!. ~~ 
c ame and sowed tares also The Seed (4 :26-29) 
among the ~neat ••• 
• •• 28 •• • a man ( t hat is) 
aP..,~W' hath done thi s . 

•• 30 rea~ers, Gat her up 
f irst t he tares, and bind 

hem in bundles to burn 
them' 

26 So is the kingdom of God , 
a s i f a man should cast seed 
upon t~rth • • • 29 :Bat 
when t he friit is ripe , 
s t raightway ha ~utteth forth 
the sickle because the 
arvest is come. 

36 Explain ••• the parablef7 . •• 34 ••• t o his di sciples 
of the tares of the field Jhe expounded al l th i ngs. -

Matthew (13:37-43, 49-50) 

Luke 

The Soils (8:4-15) 

5 The sower went 
forth ~w his 
seed: • • • and the 
·birds of the 
heaven devoured it. 

The Inter pretation 

11 ••• The seed 
is the word o:ipod. 
12 •• • then cometh 
the devil -

18 Take heed 
therefore how ye 

37 ••• ;tba...good seed is t he Son of man£ 38 and t he field 
is the world ••• 39 and t he e.~mi~~JJ:l£1.,-JJ9~~4.,.,.,1~S..~.i~;t.h,R:.J!.iW: and the 

.JJ,.ar.;te§U J.? ih~ of, the world; and t he reapers a r e angel.s ••• 
41 The ~ .. ~shall send for th hi.l> angels, and they shall gather 

out of~ k~gdom ••• them that do ini quity 42 and shall cast them into 
the furnace of fire: there shall be weeping and gnashi ng of teeth . 
43 Then shall the righteous shine fort h as t he sun i n the iingdom of their 
rather. He that. hat~. ears _let h" hea~. 

The Drag-net (47-50) 
• 49 So shall it be i n t he end of tn v;orld: t he an~ e. !:1 co!'l1e f rth , 
~ and sever the wmcked from among the righteous, 50- e.nd shall cast t hem 

· nto the furna.ce of fire: there shall be the weeping and gnashing of 
.. eeth. 51 Have ye undera"\fo.S •. ~.1,.1 thtl~-~~t:Pi..ug~? They say unto him Yea. 



APPEJ\l])IX II 

A COilPARI60N OF THE TNO PARABLES OF THE SUPPERS 
(Are they two editions of the same parable?) 

A. The Great Supper 
Luke 14al5-24 

15 And when one of them that sat at meat with him heard these 
things, he said unto him, Blessed is he that shall eat bread in the 
kingdom of God. 16 But he said unto him, A certain man made a great 
supper; and he bade many: 17 andhe sent forth his servant at supper 
time to say to them that were bidden, Come; for all things are now 
ready. 18 And they all with one consent began to make excuse. The 
first said unto him, K have bought a field, and I must needs go out 
and see it: I pray thee have me excused. 19 And another said, I have 
boutht five yoke of oxen, and I go to prove them: I pary thee have me 
excused. 20 And another said, I have married a wife, and therefore 
I cannot come. 21 ~~d the servant came, and told his lord these 
things. Then the master of the house being angry said to his servant, 
Go out quickly into the streets and lanes of the city, and bring in 
hither the poor and maimed and blind a.."ld lame. 22 And the. servant 
said, Lord, what thou didst command is done, and yet there is room. 
23 And the lord said unto the servant, Go out into the highv~ys and 
hedges, and constrain them to come in, that my house may be filled. 
24 For I say unto you, that none of those which were bid.den shall 
taste of my supper. 

B. TI1e Wedding-feast 
Matt. 22:1-14 

(Is the "son" ar interpolation 
and unrelated to the context) 
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APPENDIX III 

LITERARY UNITY OF THE 

PARABLE OF THE LAST JUDGMENT 
(Matt.25:31-46) 

shall come in his glory, and all the 
• s 32 and 
shall separate 

fro'NJ 
but the~ 

34 Then 
blessed of ~ , 
foundation of the worlds 

• • • • • • • 

* The break indicates where some critics supp<Jse the two sayings 
of Jesus were joined together :forming a "composite". A. word study 
indicates, however, that the figure of sheep, goats, and shepherd 
i·s. carried throughout the passage. Therefore the change:·frmn 
"shepherd., to "King" does not justify the assumption that these 
are to separate bits of tradition which were joined together by an 
editor. This is ·but one sample of the ways in which Scripture 
fares atthe hand of unsbholarly scholars. 



OF NATTJP.E 

Galilean 

Similitudgs 

Law (of growth) 

Instmcti.on 

As the Sower 

As Harvester 

As King 

Indifferenee 

Multidudes 

The Seed 

The MUstart-seed 

Disciples 

-125-

APPENDIX IV 

General Survey 

OF PERSO}.lS 

Perean 

Grace 

Invl!:tation 

JESUS SHOWN 

As the: Seeker 

As Messiah 

As Lord 

FACING 

Hostility 

Pharisees 

Good Samaritan 

Great Supper 

Prodigal Son 

Disciples 

The Widow 

OF CODING EVEl-.lTS 

Judaean 

Predi~tions 

Judgment 

As the Son 

As Judge 

As King 

Hatred 

Pharisees 

Two Sons 

Vineyard 

Wedding-feast 

Disciples 

Talents 
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NATURE 

Acti on 

Advent 

Increase 

Judgment 

The Soils 
(not hearing) 

The Seed growing 
(harvest cer~ain) 

APPENDIX V 

DEVELOPEMENT IN 'lEACHING PURPOSE 
AND RELATIONSHIPS BETJI.'EEN GROUPS 

HUMIN LIFE 

The Good Samatitan 

DEEDS COUNT IN THE KHJGDO:M 

The Good Samaritan 
( not position) 

'FHE KINGDOM IS COMING EVEN'l'UALLY 

The Great Supper 
( appreciate it) 

COMING EVENTS 

The Two Sons 
(not words) 

The Wicked Husbandmen 
(pr epare for it) 

TrlE GRO\VT.H ABO POPULATION OF THE KINGDOM 

The Mustard- seed 
(extensive growth) 

The Prodigal Son 
(God seeks citizens) 

WAI TING AND WORKING FOR THE KINGDOM 

The Tares 
(patience) 

The Importuaate Widow 
(prayer) 

The Wedding- feast 
{response reqitBed) 

The Talent s 
(work) 

It was a sur prise to discover that t hese parables , selected 

with no thought of relationships, fall naturally int o di stinct groups, 

and that within each group t here is t he same direction in deve~opement. 

Equally remarkable i s the similarity bet ween corresponding parables. 

~ indicates similarity of i magery; blue, similarity of teaching purpose. -
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APPENDIX VI 

THREE WAYS OF VIEWING THE: WORDS OF JESUS 

A. FORM CRITICISM 

~ifterent Strata of Tradition (1} 

5 •••••••••• {Narratives, Miracle Stories 

4 Christian Discourses 
• • Tradition • • • • 

3. • • • • • • • • • Parable Settings 

2 • • • • • • • • • .l Parables 
Words of Jesus 

1. • • • • • • • • • Prophetic Sayings, Apothegms, Parable Germs 

B. THE DOCTRINAIRE METHOD ( 2) 

Circumference represents Jesus' Personality 
Radii represent Jesus• ideas and expressions (parables) 

. ;;. 
Emphasis i~pon t~ Jiversity of Jesus' thought and expression 

C. THE PSYCHOLOGICAL MmTHOD (2) 

Circumference and Radii represent same as above. 

Emphasis is upon the unity of Jesus• Personality aDder 
variety in expression. 

• • • • • • 

l. Ct. Bultmann, op, cit. P• 40 tt. 
2. Ct. Deissmann, 6p. cit. p. 161 
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