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A CONPARATIVE STUDY OF THE LIFE, BELIEFS AND HINISTRY 

OF LESLIE WEATHERHEAD AND OF ORAL ROBERTS 

AS RELATED TO DivmE RIW.ING 

INTRODUCTION 

A. The Subject 

1. The Subject Stated and Explained 

This thesis proposes to deal with a comparative study o£ 

divine healing in the li£e, beliefs and ministry of Leslie Weatherhead 

and of Oral Roberts. It will seek to present a survey of the life, 

beliefs and ministry of divine healing first of Weatherhead and then o£ 

Roberts. It will then compare the two men in the three areas mentioned., 

A summary and conclusion will be made to complete the study. 

The life of each man will be briefiy surveyed with particular 

emphasis given to the way each felt guided to accept the ministry of 

diVine healing. Beliefs concerning divine healing will be studied from 

the point of view of each of these men. Then the ministry o£ divine 

healing that is based on their beliefs will be observed. A comparison 

will follow which will attempt to point up:, important similarities and 

differences in order that significant conclusions may be reached~ 

Leslie Weatherhead is an outstanding leader in the }1ethodist 

Church in England, the minister of the well.-Jr...no'Wll City Temple in London~, 

His divine healing ministry is aided by both his congregation and a 

special program which he calls the Cbm.-ch Psychological Clinic~ 

-iv-
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Oral Roberts is a well-kn-ow American radio and television 

evangelist who lays great stress on his Ininistry of divine healing,. He 

has traveled extensively in the United States and has worked in several 

foreigp. countries, drawing large crowds as he presents his arangelistic: 

and healing program. He was formerly a minister in the Pentecostal 

Holiness Church. 

2. Th:e: SUbj e"Ct Justified 

The subject of' divine healing has become increasingly important 

to the Christian church in recent years.. ~~ sects claiming divine 
~ 

healing po1..ror are dra'W'ing more and more follm;ers:. A number of 

individuals claiming divine healing ability are gaining 'W'ide popularity. 

Within denominations, also, there has been a gro1.dng rainistry in the 
2 

area of divine healing. Thus, it was felt that a thesis written 

in the field of divine healing would make a significant contribution 

to an important area of interest of the Christian church today. 

•·· . •· ... 
I. "Sherzer ef!timates that ten million Americans belong to or are 

influenced strongly qy a large number of small sects and individual 
religious leaders who are not identified with any group or organiza
tion:. The influence of sects and independent preachers ~~d religious 
healers is an American religious phenomenon that needs to be con
sidered." Hargaret Ronaldson, The Place of Healing in the Life of 
the Church in Light of the Hinistry of Jesus, A The-sis for The 
Biblical seminary in New York, 1953; p. v. 

z. W •. Paul :Mo.nteath, The Gase for Spiritual Healing, Presb<fterian Life, 
Vol. 8, Na:. 24, Dayton, Ohio, Pre:sQyterian Life), Ihc+, De:cember 195.5, 
p:. 10 •. 
Gertrude D •. HcKelvey, Do:es God Heal Sickness- Today?, Christian Herald,
Vol. 17~ No:. 6, New York, N.Y., Christian Herald Ass-oniation, June 
1954, p:.l9 .. 
Philip Harquart, !{.D., l1iracles, Christian Life, Vol. 16, No. 8, 
Chicago, lllinois, Sunday Nagazine, Ihc., December 1954, p:.. 20. 
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It is without question that there is little doubt in, the' minds 

o-r· Christians that God" can heal. But in the' light of the: varie:ty o£ 

avenues by which divine healing appears to be taking place. today, there. 

is understandable:· concern as:: to how, when and why healing occurs:•. An-

aim, there£ ore-; of" this thesis will be t:o" help answer so.m.e; of the: 

questions and/ or· indicate:) where valid answers may be found. 

Weatherhead and Roberts have been chosen as· subjects of study 

because' they repr.esent oppos:ite appr.oaches to divine healing. It vm.s 

f~Jl tr that; both are. c:ha.racteristio of types of healing beliefs and 

ministries~ vi thin· the:' Protestant. church and are wrrll-known for their 
1 

own partioular type of work. Weatherhead works vr.i.thin the-' dootrinaa· 

a:ncl traditions of a large denomina.tion; Robarts ministers on atr indivi

dual basis, through a corporation· he:: has £omsd. By o:ompa.ring~ opp:osi te 

appma:chea to·. divine healing, it is hoped that signi.fioant conclusions 

will be reaohe.d and· will profit the reader in helping to relate divine· 

healing to his own beliefs and ministry• 

Birca.usea both Weatherhead and Raberts: arEr proli£io writers, it

was a:l.so felt that there 'WOllld be· greater opportunity for an unbiased, 

inductive: study· of· their work. 

I .. Weatherhead was given the leadershi];r t?f a·. seminar on spiritual he:al.ing 
which met at Wa.invll:'ight.. HousEl', Icy"e;, N.Y. in 1954. This mu.t a: l!leeting 
of leaders- in: the: m.edioal profe.ssion· as well as ministers and laymen 
who· were: doing work in the f.iel.d of spiritual healing. Spiritual 
Heal.ing seminar, Rya, ~l •. Y., Wainwright: F.ousEt Publications, 1954 
It. was said of Roberts. 1:ly Cosmopolitan magazine, "Now, to the names 
Billy SUnday-, Aimee"' SemplEf J:foPherson, and· Billy Si:'a:ham can be addad 
Oral Roberts .... " EVe:' Arno1d, The. Laying On of' Hands, Cosmopolitan,. 
Vol. 140, No., 2, New York, Ther Hearst Corporation, February, 1956, 
P• 7.8. 
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1. The Subject Delimited 

The study of divine healing in this thesis will be limited to 

the life, beliefs and minist~J of Weatherhead and of Roberts, and only 

in so far as each area is related to divine. healing. T'nis study is in

tended to be inductive, wlth the use of the Yritings of the two men as 

the major portion of resource WAterial. 

In view of the variety of meanings given to the tenn divine 

healing and because of the various synonyms used to describe this idea, 

a definition will be essential. In this thesis, the term divine healing 

is intended to refer primarily to healing by the direct action of God, 

without physical and p5,1chological assistance from human sources, and 

brought about principally by prayer and faith. 

B~. Plan of Procedure:: 

The first chapter will describe those events in the life of 

Weatherhead which are related to .divine healing. A study wili be made 

of his beliefs 'Which are relative to divine healing. Weatherhead 1 s: 

ministry of divine healing will then be observed •. The second chapter 

will follow a sLuilar pattern in the study of Roberts. A comparative 

study of the two men in the thre~areas under consideration will then 

follow in Chapter III.. In closing, a summary will be made and con

clusions noted •.. 

c. The Sources of Data 

Primary sources of data will be the v1!'itings of Weatherhead 
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and of Roberts. Both have written numerous books, pamphlets and 

articles concerned with divine healing. Particular attention will be 

given to \ieatherhead 1 s book, Psychology, Religion and Healing, one of the 

standard works in this area today.. Roberts t principal ¥1I'i tings on 

divine healing, Oral Roberts t Life Story, If You Nee-d Healing Do These 

Things and Deliverance From Fear and Sickness, will be chief sources of 

data.. SecondarJ sources vdll include books and articles which are 

pertinent to this study of divine healing., 
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CHAPTER I 

A STUDY OF TI!E LIJ!':b.:, BELIEFS AIID lill:TISTRY 

OF LESLIE WEATHERJJEAD 

AS RELATED TO DIVTIJE liEALTIIG 

A. Introduction 

This chapter will be devoted to a study of divine healing in 

the life, beliefs and .r:dnistry of Leslie Weatherhead. At:Cention will 

be given briefly to his life in order to deter~ine how it has influenced 

his beliefs and rr.instry of divine healing. Weatherhead's writings 'Will 

be exa.rnined in order to gain insight into v..is beliefs concerning divine 

healing and to deter~jne how these work out in his ninist1~. 

The purpose of this chapter is to study a representative 

Christian leader who is car~;ing on a significant divine healing 

ministry vii thin a traditional Protestant church background. Weatherhead 

has been chosen because he is well.:.known as a l•!ethodist pastor and 

writer, and is a recognized minister in the field of divine healing. 

B• Life of Weatherhead 

As Related to Divine Healing 

Weatherhead was born in London, England in 1$9.3. He Y<ls 

educated at London University, Richmond Theological College and 

Nanchester University. During World War I he served as a lieutenant 

and later as a chaplain for the British An;ry, mainly in the Niddla 

-1-
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Eastern area~ 1 

It w.s while serving as chaplain in India that Weatherhead 

first became interested. in the ministry of healing. A young doctor, 

vrith whom he worked in Baghdad, impressed him with hin effective use of 

psychological healing methods. One day, while conversing ·Hith irJeather

head, this doctor exclaimed, "You padres ought to be doing most of 

this." 2. Weatherhead related his reaction: 

I felt he was right. I remembered that Jesus said "Heal the 
sick", and I always had an uneasy feeling that to relegate 
~ healing to the material methods of the doctors, splendid 
though that work is, did not really answer the c~~lenge of 
our Lord t s words. Nor could I believe that His challenge 
\~s met by the psychologists, especially those who had no 
place for religion in their thought or practice~ I there
fore determined to learn all I could about non-physical ways 
of healing •. :3 

Follovring his discharge from the army, Weatherhead joined a 

sw.all unit of doctors and r.:dnisters who had a psychological study group;. 

After five years of study with this group in India and England, he re

tt1rned to the ministry in 1922. He then worked for eleven years at 

HMmswick Methodist Church in teeds where he had Sunday evening services 

of intercession for those both physically and mentally sick. Following 

this ministry at teeds, Weatherhead came to the Hethodist City Temple 

in London t-rhere he has ministered ~or the past twenty years, and has 

continued the practice of intercession for the sick at his Sunday 

evening services. Also, a ill1ureh Psychological Clinic for the treatment 

•••••• 
1. Laff'erls A. toetscher, Twentieth Century Encyclopedia of Religious. 

Knov1ledge, Grand Rapids, Hichigan, Baker Book House, 1955, pp.1164-1165. 
2. Leslie D~ Weatherhead, Psychology, Religion and Healing, :New York, 

Abingdon-Cokesbury Press, 1951, p. 7. 
3. Ibid. 
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of psychogenic diseases has been formed. Weatherhead works v.i th 

psychiatrists in an effort to bring healing to the mentally ill~ 

c. Beliefs of Weatherhead 

as Belated to Divine Healing 

1. Christ t s Healing Hinistry 

Weatherhead believes that aJi understanding of Christ ts heal

ing miracles is basic to a ministry of healing. The entire first chaP:. 

ter of his book, Psychologx, Religion· and Healin,g, is devoted to a 

discussion of Christ 1's healing miracles. 

Before he discusses the miracles themselves, he lists four 

basic assumptions on which he will proceed. 1. He accepts the first 

three gospels as reliable records of the real acts of' an historical 

Person. 2. He believes that the healing miracles are not merely 

records of' cures of a purely psychogenic nature. .3. He assumes the 

divinity of Christ. 4. He recognizes that the early Christians looked 

upon Christ ''s healing miracles as part of His credentials of His 

divinity~, 1 

Weatherhead gives three classifications of healing miracles~ 

Classification I is "Cures which Involve the !t.Iechanism of Suggestion." 

the second classification is "CUres Which Involve a more Complicated 

Technique." In other vords, suggestion plus some other pg,ychological 

procedure is used. Classification III is "Cures which Involve the 

.. ·- ... 
1. Ibid., PP• 29-.30 •. 
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Jltf'luence o£ a Psychie: 'Atmosphere'' or the 'Faith' of People other 
1 

tlian the Patient. It 

In the: thre.e classifications, all miracles are included 

except the, healing of the ear of Hal.chus and the stories of those who 

were raised from the:· dead. Weatherhead questions the historicity of 

the- story o£ Halchus and avoids the necessity of comment on the- accounts; 

of- the raising of the dead by stating: n·(the.y) are outside the scope of 
z 

this study." 

After discussing the miracles, Weatherhead s1lllllll8rizes his 

concept of. Christ's healing ministry: 

1-fy own conclusion, from a study of our Lord's miracles in 
the. light of modern psycholog;;, is that 1.1hile the· mental 
mechanisms which He used can sometimes be identified through 
our modern psychological knowledge, the miracles certainly 
cannot be regarded merely as psychotherapeutic treatments. 
We:: can learn much that is valuable for psychological te'Ch
niques by watching Christ at work, but we shall not_ be 
able: to do the things He did by becoming cleverer psycho• 
logists• It seems to me clear that something else is 
demanded: that we must live our lives on a higher plane ~ 
and love men with a disciplined devotion ak~ to His own.~ 

It is noteworthy that, although Weatherhead stresses. the psychological 

aspeet of Christ's ability to heal, he: believes that there was also an 

important supernatural element. This he explains further: 

Beeause: of what He was, and because of His relation to·, 
and trust in, God, Christ 'i<IaS ablEr to introduce- into the 
lives of men living on the human plane, energie:s which 
belong to· the divine or supernatural plane. The ef:tect 
¥18.s -what vle call a miracle;. It was as startling to men 
as the_ effect of man's intervention vrould be to thought-· 
fu1 and reasoning dogs - if we can imagine - whose· 
wounds and injuries were suddenly healed by calling in 

I •. Ibid., PP• t;l-1,.2. 
2~ Ibid., P•· 4J •. 
.3 •. Ibid., P•· 68 •. 

• • • • • • 
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resO'tlrces such as penicillin, fa.rnilia.r and lawi-abid:flg to. 
man, but outside t11e range of canine understanding. 

Ac-cording "to Weatherhead, then, Christ•s ministry o£ divine healing was 

supernatural because: He: vre.s: able ill'> usa- powers. that are beyond man t s 

aliility to comprehend or control bttt. are not necessarily contrary· to 

2~ God''s Will Regarding D.lnass: 

Weatherhead doe-s not believe tr..a.t it is GOd 1 s will that man 

be ill.. "I. believe that the ideal tdll of God is perfect health for 
2 

every creature.n= fiGod created tl:e body to be the perfect instr.tmlent 
.3' 

o£ the spirit., God's primary \>.rill is perfect health.lt Her quotes 

portions of Script'llre to prove his belief •. 

As St. Paul said, vre a£e to glorify God in our bodies, and 
present them as li:vin.g sacrifices, holy (= whole, healtPy) 
accmptable to God.. I Corinthians 6::20; Romans 12:1; 
Philippians 1 :2tll' •. 
Je:sus regarded sufferifl__g as tho work of evil forces in the 
universe,: and set all His powers toward their defeat.. (He· 
give-s Luke 1.3:16- as proof:! "And ought not this woman, being 
a daughter of Abraha.Ll, vrhom Satan hath bound, la, these 
e:tghtesn ye.ars, be loosed from this bond on the sabbath 
day?rtj4: 

However, Weatherhead: believes that GOd's priinary will does 

not hold in every situation;.. ~t., •• no one could pretend that suffering 
5 

is to be avoided at all co-sts and under all conditions.• He.: reasons 

that God willed the pa:ssibility of sin and disease·: in preference to: 

..... •· ·-
I. Ibid~, PP•· 4$6-,4S7.~ 
2.. Leslie: D •. Weatherhead, Psychology. in Service or the Soul, New York, 

Tl'le·l{acmillan Company, 1930, P• J • 
.3-. Weatherhead, Psycholot,'Y, Religion and Healing, p. 459· 
4. Ibid •. , P• Jif>O•• 
s·. Ibid •. , P· 241+• 
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tta race of mechanical toys. 11 God can and does use sickness in order 

to make His people stronb in cr~racter •. 

Indee-d, part of the Christian message is that all suffering, 
joyously accepted and patiently borne, can be woven into God's 
purposes and becom~ as effective for man's final blessedness 
as perf oct health., 

He gives additional explanation regarding his reasons for believing that 

health is God's pr~J will although some Christians are never healed. 

Illhess most frequently comes to us not as personal penalty 
bUt from the ignorance, folly or sin of the great human 
family to which w belong. vie get the fa..."lily assets, and 
must often bear its liabilities. But God ever seeks to 
replace:: ignorance with knol<rledge ••• and sin with holiness; 
and we must Co-<)perate with Ifu:l by striving for these sub-
stitutions and do all we l<now to keep the body as fit as 
we can. Said a great Christian teacher to me, 11It is not 
\ilcked to be ill, but it is wicked to be more ill than-
you need to be • .? 

3~, The Place of Prayer · 

Weatherhead points out that the. purpose of prayer is ttto~ 

bring the patient into close comr:mnion with God and in unity with His 
4 

will. u Huch illness is due to disunity with God and disharmony vri th 

Eis will. Therefore, prayer, accordi~g to Weatherhead, used for the 

purpose of obtaining unity with God will often bring healing as a 

by..oproduct. 

Prayer is always of value in illness, though not necessarily 
of' curative value. The value ••.• has to do \Tith the establish
ment of harmony with God, on w~ch the welfare of the soul, 
and often of the body, depends. 

• • • • • • 

1~ Weatherhead, Psychology in Service of the Soul', p· •. 5. 
2 •. Weatherhead, Psychology, Religion and Healing, P• 244. 
3• Ibid.' p-. /i60_. 
if,. Ibid., p.o 21~6. 
5. Ibid., P• 243~ 
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In attempting to e:>:pla.in how prayer for the sick is effectual, 

Weatherhead uses the analogy of a respiratory patient in an oxygen tent. 

By placing the patient in an atmosphere in which there is a richer 

supply of oxygen, the doctor produces a situation in which God's heal-

ing energy has a better chance to work, using the laws we ?.now about in 

His universe~ 

When you pray, you are surrounding John Jones t spirit -vrith 
an atmosphere of optimism, courage, and the will to be 
well, He is breathing not his own pessimism but the 
oxygen of your prayers. God can turn our caring into the 
patient's courage. He is taking our love and turning it 
into the patient's belief in his own recovery. We are 
producing that atmosphere of faith and belief in which 
our Lord can do his mighty vrorks. He is limited if 1-re 
don't produce that faith.l 

In further analyzing the effect of prayer on the sick, 

Weatherhead eJcplains that the change in atmosphere is due to the link.:, 

ing of prayer to the loving purposes and power of God. This has a 

conscious and/or unconscious effect on the mind of the one Yho is ill. 

The depressed mind becomes optimistic; the defeated mind 
finds new hope; the v1orn-out mind finds new strength; and 
all these have a tremendous effec~ upon the body, possibly 
through the endocrine secretions. 

Here, again, Weatherhead emphasizes his belief that God uses the laws 

of His universe to bring about divine healing, though the la'tvs, to roan, 

may be beyond his understanding and power. 

Two observations are made concerning results of healing 

through prayer, but no attempt is made to fully explain either. The 

• • • • • • 

1. Spiritual Healing Seminar, Bye, N.Y~, t.JainvJright House Publications, 
1954, pp~ 68-69. 

2. Leslie D. Weatherhead, The Eternal Voice, Neu York, The Abingdon Press, 
1940, P• 221. 
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first is that prayer for a child is far more effective than prayer for 

an adult:.. Weatherhead believes tr..is may be explained b'; the fact tbat 
~ 

tha· child is not "vre.l.led up with prejudice •. tt· The other concerns a 

patient who is kno\m and loved b'J the congregation.. Weatherhead cla.ims 

that prayer is- far more: effective because the congregation and the 
z 

patient are "psychiCally •.•• !!! ra12port.tt 

A warning is given against the danger of using prayer as a 

kind of treatment:. Prayer, Weatherhead believes, is a means to: unity 

with God and not primarily a means to health •. 

'When our prayer aims at getting the pa.tienir into the fullest 
Harmony with God, vre believe that it is functioning rightly, 
and t?ft, as a by-product, in case after case, health 'Will 
come •. 

Christian faith is defined by Weatherhead as t 

the response of the whole man, thinking, fee-ling and tvill
ibg, to the impact of God in Christ, by 'Which man ,comes 
into a conscious, personal relationship with God.4 

Tlirmt; -.ys of strengthening faith are mentioned.. 1. BY kno'W"

ing.. The faith that Jesus asked for was "the awareness of a sincere 
5 

mind to the presence and working of God in His cn.m world, tt though not 

necessarily a complete comprehension of God.. 2'.. BY :re-eling.. "Faith is 

enormously strengthened when a person is the object of faith and when 
6 

healthy emotion, lllce love, or trust, or admiration, is called forth.tt 

~ spiritual Healing Seminar, p-.. 'lO •. 
2 •. Ibid.. . . 
.:;:~.Weatherhead, The Eternal Voice, PP•· ~-22Z. 
L;. •• Weatherhead, Psychology; Religion and Healing, p-.. 425:. 
5·~. Ibid •. , PP•· 426-427r. 
6-.. Ibid •. , P• 428• 
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Weatherhead believes that it is of primary importance to have a feeling 

of confidence that God cares, and desires health for ea.~~ of His cllild

ren, though health may not be iramediately forthcoming.. 3., By willing. 

Action is a part of faith and was required by Jesus on the part of those 

whom He healed. 

Faith is not worth the name if it remains subjective.. There 
must be' a doing alsor •betting your life t£ere 's a God, tt as 
Donald Hankey said, and acting on the bet ... -

Weatherhead is definite about that which lie feels is the 

core of faith •. - Faith required for healing does not refer to faith in 

getting better.. Nor do-es it refer simply to faith based on the_ teaCh-

I mean a personal relationship with a living Friend by faith, 
which is o~ a calibre uninjured if physical health is not 
recovered •. 

Therefore, Weatherhead concludes that the role of onewho is directing 

a healing service is to lead the ill to a better understanding and 

personal knowledge of Jesus Christ. 

It i's maintained by Weatherhead that the amount of faith is-

not essential., 

A grain of mustard, Jesus said, is the measure of a faith 
required to move mountains.. (l1a.tthew -l'Z:20) \'lhat is done 
for man·: J:s not done by his faith, but by Christ through 
his faith.. Faith is rather the psychological frame of 
~d in ~ch alone God can get near enough to man to do 
His .work.-

To: Weatherhead, then, faith is nat an instrument by which ma:n influences 

God but rather a. means by l.rhich God effects Ius work in man •. 

1.- Thid •. , p-.. 1.(29., 
z •. Ibid., p-•• 430. 
J., Ibid., P•· 4.32'.-
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He; attempts to anal..yze how f'ai th vrorks: 

The response:: (of' faith) .. .£s man:''s way of' laying hold on God's 
willingnes:s-, of' receiVing what God longs to give, of' cb-o~er
ating with God to man 1s fullest and mo:st fruitful extent •. 

A d±fferentfation is made between healing by faith and healing 

by suggestion., "In no- field of activity is it more:~ confusing to have 
z 

a false idea of' faith than in that of' healing • .tt Weatherhead frequently 

repeats his belief that "one. can have healing without f'ai th in Chrlst, 
3 

and faith in Christ without heali.l'lg.n He is convinced that many vho 

are healed in healing missions are merely suggestible. 

Weatherhead criti'cizes. healing missions:: also for praising 

those who are healed for their faith,. implying that all who are not 

healed did not have faith •. 

The mission spreads a false conception about the nature of 
~t~, the purpose of religion and the problem of suff~r
lllg. 

ltJ;ii.histers of' religion"· are critici9d' for elXhorting the sick to·¢ 

"have faith"; as if it were a matter as simple as turning 
on a; tap or to "pray for faithtt, as if it were a gift 
besto-wed lY; heaven independently of the seeker's in
tellectual w.restling and self-discipline:.5 

D:r snmmarizini his chapter, "The Nature and Place of' Faith 

in Healing"·, Weatherhead says: 

OUr conclusion rmst be that any man, sick or ,;.rell, who calls 
himself a Christian, should see: it to be his duty to make:' as 
:fUll a response as he can to God,. the Gorl vlho is like Christ 
and whom Christ revealed... Thought, feeling and doing must 

1. Ibid. 
2~-- Ibid., P• 424~ 
.)i •. Ibid. 
4~ Ibid., p-.. 425. 
5.- Ibid., P•- 423. 
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be mobilized to this end. It is the Church's duty to call 
out that response in all healthy ways knetm to her. If 
this is done, we have every reason to believe that many 
'\-rho are sick \TOuld be healed.l 

5. The Place or the Church 

The place of the church in relation to divine healing is or 

primary importance to Weatherhead. He: oolieve'S that its healing 

rninistry is the responsibility or each or its members as well as the 

leader. The core or the church's ministry is intercession and the 

laying-on or hands. 

(The church t·s ministry includes) the intercession of people 
united in love for Christ and living disciplined lives, and 
the laying on of hands, undertaKen after prayer and self
discipline, by a priest or minister or other person uho is 
the contact-point, so to speak, of a beloved, believing 
a..11<r united community stancr:tne behind him and supporting 
hiS rninistration to a patient who has bee·n taught to un
derstand the true nature of Christian faith. This is the 
rnihistr:v which must be recovered and \-thich only the Church 
can do~Z 

Tlie~ long~eglected m:i.nistT~.f of the church, then, centers ib a group of 

loving and disciplined people who· can be instrumental in healing through 

the contact point:- of the laying.:.on of hands~ 'i!e:atherhead adds the fact 

that the only way there IJaY be a "loving community" among those of 

varied teraperam.ent who, by thenselves, would fail to heal is by moans 
3: 

of the "love of God.•t His love is the source of po,rer. 

\>featherhead further explains the effectiveness of the church 

fellowship in the ministry of divine healing •. 

Tia· (Jesus} called together men ••• (and) welded them into a 

• • • • • • 

1. Ibid., P•· l/34. 
z-;.. Ibid., P•· L,$6 •. 
J-.. Ibid.' P• t,.S8. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-12.-· 

unity which became an eA.-tension of His incarnation.. Any 
o:na: of F.in apostles became a striking point o:f the 'tvhoie 
fellowship, a.nd the Spirit of God 'tJOrked in and through 
the f'ello-vTship as He worked through the personality o:r 
Christ Himself. Then real ttspiritual healing~ became 
po-ssible: to the f'ellOvTship through any one of' its mer
bars.. • •• The church oust feed that the whole loving co.o
muni ty is behind the healer and so is the power of 
Christ, yorking through all the members to heal the 
patient. 

It is signif'icant to Weatherhead that Jesus continued His healing min .... 

istry through His apo-stles using any one of' the.m as instrument of the 

healing.. The one who lays-an his hands is no more important than any 

other in the church f'ellowship. 

~Jeatherhead censures the church for having failed in the 

area of healing •. 

The truth is that she has lost a supernatural gift of heal
ing.. NOJ; is the .lost povrer to be regained by studying the 
sporadic cures of 11healerstt who, from time to time, give us 
a glimpse of immense recupera~ve po~rers resident in, or 
flowi .. l'l.g through, personality •. ··· 

He states that this is not said in criticism of such healers; in fact, 

he encourages the church to utilize their power. Rather, his plea is 

that the church return to the lost ministry of divino healing. The 

problem today is not that healing povrer has been vrithheld from the 

church as a whole but rather that it is unappropriated. The last 

paragraph of Pgchology, Religion and Healing. is devoted to an appeal. 

to the church: 

When the Church returns to her early devotion to Christ and 
creates united fellov1ships, even faintly like the small body 
o:r men who vrent out in the power of the Risen Christ and 
His Spirit to turn the vrorld upside down, then a po'ltrer .more=: 

I. Ibid., p· •. 4P!7., 
2~. Ibid., P•· 486. 

·- •· . . . . 
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potent' to heal than any atoraic bomb to destroy 'trl.ll once 
more surge t:b..rough sick souls and minds and bodies.- It 
will be His mm power and recognised as such.l 

Establishments similar to the Roman Catholic monasteries and 

convents are urged. 'ieatherhead believes that retreats of some type 

are essential for the church in order that nembers may have opportunity 
2 

for prayer, fellm.rship and self-discipline ... 

6. The Place of the He:dical Prafession 

The: importance of the medical profession to the ministry of 

divine healing in the church is emphasUed by Weatherhead.- The view 

stems from his opinion that divine healing is but one method by vfu.ich 

God brings about healing.. other methods of healing include medicine, 

surge!"J, nursing, psychology, dentistry or any other branch of the 

medical profession •. 

Aecordihg to 'iea.therhead, the ideal situation is one ih v1hich 

the doetor and the minister work together~ the doctor doing all he could 

an the physical and psychological level and the minister using eve~j 

means God has given him for divine healing.. Both are doing the -v1ork of 

God. 

What is constantly forgotten is that all healing is the . 
activity of God. All that man can do in the matter of heal
ing is to c~erate 'With Him. EVen prayer is not n3ces• 
sarily a more religious procedure than an operation. · 

In his ovm rain.istry, 'Vleatherhead -v1orks intirn.ately v!i th the 

medical profession •. 

·~ . ·- . . . 
1 •. Ibid.' p. L/S7. 
2.- Spiritual Healing Se.."linar, p ... 75. 
J •. Weatherhead, Psychology, Religion and Healing, p •. 4"5Z~ 
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I tdll not undertake any case in urhich there are physical 
symptoms or serious mental symptoms unless I can -vrork in 
co-operation with the patient's doctor or some other ad
equate medical man.l 

He: feels that a church psychological clinic is i;·nportant to an all-round 

healing progra.'<l in the church. In mental illness- it is especially im--

portant, because the psychiatrist and the minister need one another. 

The psy~~iatrist is able to bring the patient to an understanding of his 

illness and ho-vr he can be helped. But he cannot go beyond this point. 

Here true religion can play a most important part. In help-
ing at this point the minister has a supernatural ally. It 
is indeeril supernatural, for no natural science can e:J<:plain 
it. It is the desire of most men and t<Jomen, deep down, to 
be good. It rnight be called the flpull upr.;,rard. tt .... There is 
an urge to perfection, a longing for integration, a passion 
for c~mpleteness in personality. On this the minister can 
rely. 

Weatherhead also believes that the medical profession is 

essential in certain cases in which the ffreleva.nt way of co-operation 
J 

"t-dth Godfl is obviously not through the church. For example-, Weather-

head points out that no one prays about his teeth but, rather, pays a 

visit to his dentist. 

Prayer is ••.•. not the best 1:,ray of making a man walk 1.,rhose leg 
has been shot off by a shell. Designing and perfecting an 
artificial limb probably is. And to do this latter in a 
scientific t·ray, for the sake of helping a sufferer, can z_e 
as ttreligious" an act as prayer, and .r:mch .more relevant. 

7 .•. Problems 

Weatherhead deals w:i. th some of the perennial problems vli th 

which ever; healer is faced. 

.... •· . 
1. Weatherhead, Psychology in Service of the Soul, p. 20. 
2. Weatherhead, Psychology, Religion and Healing, p. 482. 
3. Ibid., P• 437. 
4 •. Ibid. 
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a. Liinitn of Divine Healing 

It is the belief of Weatherhead that there are limits to 

divino healing. 

Let us adnit in the first place that there rnust be lir:1its 
to w~at prayer can achieve in a human body. I find it L~
possible to believe that, if a man has

1
lost his leg, prayer 

could gro1.-1 him. another one in a night., 

He- classifies diseases which cannot be cured "bJ divine healing as in 
2 

the ttthorn-in-the-foot category. n [sic] In this classification he 

includes many types of infections, missing limbs and broken bones;. Any 

type of »thorn-in-the-foot" disease in vlhich there is da'JW.ge of physiec'11 

tissue can only be cured by time and human skill. 

However, it is conceded that the "thorn-in-the-foot" category 

is not really '\fell differentiated. 

It is just as important, to nry r:J.ind, however to insist tha·l:; 
no one knovrs enough to dra\,r such a line, or to make a list 
of illnesses and divide them into tvro, and say: "On this 
side of the line prayer is potent to he§l; arid on the other 
side you may as well save your breath. 11 · 

He even adnits the possibility, though certainly not the probability, of 

the efficaqy of prayer and faith in such cases. 

I am not asserting or contradicting the clalin that non
material methods of cure are entirely irrelevant and use
less to deal with trouble the origin of '\.rhich is physical. 
I arJ. only saying that ••• in the main lt is not reasonable 
to affirm that the cure \¥ill be phyaical.t~ 

Weatherhead urges that, no rr~tter what the situation, prayer 

be offered, for it can never be non-beneficial. 

r1hen in doubt pray, for only good can come, and houevor use-

1. }leatherhead, The Eternal Voice, pp. 219-220. 
2. t·leatherhoad, Psychology, Religion and Hee~ing, p. 433. 
3., Leslie D. \.Jeatherhead, Healing TJ:1...rough Prayer, London, The Ep\rorth 

Press, 1953, p. 18. 
4. Weatherhead, Psycholog;;r in Service of the Soul, pp. 8-9. 
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lass prayer may be:' in a curative sense, if the mind of the 
patient is buoyed up by the prayers of others and spfri t·. 
sustained by the knOlirledge· that he is loved and cared for, 
then the power of his mind over his body, even in an organic 
illness:, may be a powerful means of contributing to the: 
restoration of his heal th.l 

o;. Unsuccessful Attempts: 

Tliere are three possibilitias, according to Weatherhead, why 

so.me · who are prayed for do not receive healing. The first pos:sibili ty 
z 

is that the disease ma~r fall into the "thorn~in~he~oot cate~orv~ 
ol 0 " 

tvhich has been previously discussed.. Secondly, there may not have been 

enough faith and love •. 

In both oases tve must learn n.ore and learn how to call out. 
faith. Erayer, like everything else in God's universe, is 
not accidental in its way of working •. It. is based on laws. 
Ahd we must tr'IJ to learn

3
:ymat those lavrs are and under what'. 

conditions they operate •. · 

In the third place:, it may not be God 1s will that the person be healed •. 

It cann~ be assmned that perfect health is God's vTill under all con-
4 

di tiona, as has be-en previously considered.. Weatherhead uses Paul •·s 

experience to prove this. When Paul had prayed t[l..rae· times for healing 

God answered that His grace was sufficient, for F.is power is made per-· 

feet in tveakness. (II Corinthians 12:7.-9) It vras as though God '\-Jere 

saying: 

"All right, Paul, you can't be cured for reasons that I 
won't go into 'With you, but I can get you to the place 
where I want you to be as effective through your illness 
as through your health.n5 

1. WSatherhead, Psychology, Religion and Healing, p •. 246. 
z •. Of., P• 15 • 
. J~ Weatherhead, The· Eternal Voice;, PP• 215-216. 
/;... Cf'~"' P•· 5. 
5~ Spiritual Healing Sexninar, P• ?'Z. 
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c. Relapses 

The- objection is often given that those 1-Jho are cured b-.f 

divine healing tend to experience relapse. To this Weatherhead con-
1 

fidently replies: "Perso11ally, I have nmt ver.f few." He states that 

over a period of t-v.renty-five years he has «collected a large num.bor of 

cases of patients, given up by doctors, -,il:rho have. recovered after prayer ••• 

(and] rJ.B.s noted that a significant proportion has taken a turn for the 
2 

better during the time prayer vJas offered.n .Also, there i:J evidence of 
3 

lasting lfintegration and wholeness" in the lives of both those who have 

received spiritual healing and those who have had relapses. This is 

due to the vr.Lse instruction before the healing service in vrhich unity 

-v1ith God is the primary focus, rather than 1-:.ealing. 

lieatherhead does not deny that there are alvra.ys a fe1<1 relapses. 

Ee attributes this to the fact that prayer, as v1ell as ar>_,y other means 

employed for htu:r..an uelfare, is subject to setbacks. 

Surely, 't.f6 are not going to thro'l.-1" over 2. neans of helping 
people and easing their pain, because in certain cases, 
t!>..roug~ conditions that \Je do not yet fully understand, 
there J.s a relapse.- --

D. Hinistry of Weatherhead 

as F~lated to Divine Healing 

1. Healing services 

'Weatherhead gives an adoqtw.te presentation of bases for select--

ing patients and reasons for tho j;ype of healing service held. 

•••••• 
1. Weatherhead, Healing Through Prayer, p. 17. 
2. \>featherhead~ Psycholog<J, Religion a.11d Healing, p. 241;. 
3~ Spiritual Healing Seminar, p. 81. 
4. \-.featherhead-, The Eternal Voice:, p. 219. 
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a. .. Sele-ction of the Patient 

Weatherhead prefers to take only those \;ho: are under the: care 

of' a doctor. After he has had an intervie~r lvith the patient, the: 

patient 1 s doctor is contacted, inqtrl.ry is made concerning his opihion 

of the case and his permission is se:cured to call in a consultant or 

specialist. After consultation for verification of the diagnosis is 

.made, the patient is referred to the Church Psychological Clinic if 
1 

psychiatric help is needed.. If such help is not profitable, a healing 

service is held._:for the patient. Afterwards, he is followed and pro• 

nounced cnred when twelva;months !>..ave elapsed 1vithout a relapse·: and a 

doctor 1 s confirmation has been obtained •. 

}4 ... Types of Healing Services 

In: Weatherhead •·s church there are tl-t<Y types of healing ser-

vices. The real healing meeting is the smaller one in which only a 

limited number of participants are alloued to attend. Those ,.,ho are 

present should understand the purpose of the meeting, which is, first 

of all, unity with God and, secondarily, healing. The rnib.ister should 

have an adequate understanding of the patient's condition. 

No: one should be admitted to such a service axce.pt the 
patient, one or two close and sympathetic Christian friends 
and a sma.l1 group of selected Christian people: v1ho have 
previously met for prayer and ¥:scussion on the lvhole 
theme of religion and healing •. · 

The:· final. and supreme act~ oi: the meeting is the laying-on of hands' up 

to -vrhich the service has led •. 

The laying-on of hands would be the climax of a long nro.:.-

I. Weatherhead~ Psychology, Religion and Healing, P• Lt80...Jt8Z~
Z~ Ibid~, P• 205.-
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cess, not an act of magic carried out before an excited 
audience: eager for a sensational sign. Such a service 
vrould signify the dedication of the patient, an act of 
utter surrender to God in loving trustfulb:ess, rather 
than an att.ompt to use God in order to get -well, -with 
more t~ a risk that after recovery God would be for~ 
gotten. 

The: second type is the larger or congregational healing ser-

vice v1hich is primarily a pr:ayer service. Each SUnc1ay:· evening during 
z 

the reguiar church service a "Fellowship of Silence-It is observed in 

which prayer for the sick is offered. In his eJ..'Perience, Weatherhead 

has discovered that it is 'tJise to lift only three: or four case:s ih 

prayer dilring one evening •. 

It put.s avery great strain on the congregation to ask 
people to steady their minds and hold them in . inten~e 
prayer and longing for particular cases of illness. 

Whenever possible:, the name of the patient is mentioned if' permission 
4, 

has been· obtained from the relatives. 

In leading the:; congregation to pray, Weatherhead attempts to 

picture for them the situation of the one -who is ilJ.. The following 

was used in an actual case~~ 

Here is Nurse So and So, a member of our church - a girl of 
nineteen, who is studying at such-and-such a hospital. She 
is suffering from such-and-such a disease•· Her temperature 
iS very high. She cannot sleep without drugs. She:: has not 
tall:e:n any food for some days. In imagination go into the: 
vm.rd and stand 'tlith Christ next to her bed. Do not pray that 
she may become better, because that is putting her cure in 
the future. Believe that at this ve~1 moment Christ is 
touching her life, and that His healing power is being made 

., ,. . . ... 
1~. Ibid., P• 205. . 
Z~~ t<Featherhead, The Eternal Voice:, p. zos •. 
.:r •. Weatherhead, Psychology., ~ligion and Healing, p-.. 2"'t•· 
!.{.. Cf •. , P• 8~ 
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manifest in her body now.1 

After a short tir~e of silence, he adds, "Please do not let your mind 

wander. Hold it steadily there, lif.'ting up Nurse So-and-so to God~" 2 

At other times, Weatherhead uses the followingt 

Let your prayers do t.rhat your arms 1.1ot1ld do if ,.re lived in 
the days of Christ 1 s presence on earth. We shotlld carry the 
patient into His presence. Believe that your prayer is 
bringing the patient and Christ into living proximity and 
vital relationship. Hold, on the screen of yotlr imagina~ 
tion, a picture of Nurse So-and-so already becow.ing well •. 3 

It is made clear to the congregation that their prayers are not telling 

God something He does not already know or persuading Him to do some

thing He is reluctant to do. It is rather that "God r s healing, un

material energies"4may be let through in a fuller measure by means of 

prayer, 8 just as a nurse lets through God's healing material anergies 

in a fuller measure vrhen she cleanses a 1.-round~" 5 

2. l·Iaans of Healing 

Though Weatherhead recognizes that others usa different means 

of healing, the laying-on of hands is the sole method which he employs~ 

He believes that the practice of laying-on of hands is a valuable means 

of healing, but should not be confined to professional clergy and 

.ministers as long as certain safeguards are followed. Four safe[,'1.k1Xds 

or conditions for the laying-on of hands vxe enurueratod: 

1. The laying-on of hands should be practiced only in the 

small healing services, previously referred to. If others are present, 

• ·- . . • ·-
1. 'Weatherhead, The Eternal Voice, P• 209. 
2. Ibid. 
3. 'Weatherhead, Psychology, Religion and Healing, P• 237. 
4. 't-Jeathorhead, The Eternal Voice, p. 210. 
5. 'Weatherhead, Psychology, Religion and Healing, P• 23S. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-21-

they should be inst~1cted and prepared for the service. 

2. Laying-on of hands does not preclude careful medical 

diagnosis or treatment, whether it be nedical, surgical or psychological. 

This safeguard should not be regarded as a prop to weak 
faith. Rather I uould suggest that to deny a patient the 
proved abilities of the doctor and surgeon, or other ade
quate scientist through whom health is so often restored, 
could be a definitely unChristian act. 1 

The patient must be offered the maximum help available. 

3. The minister or whoever officiates must be deeply dedicated. 

Ideally, there should be behind him a group of similarly dedicated and 

disciplined people. But the minister should be the "spearhead of the 

'"hole Churchtt2 in the service. 

One ~~ot help coning to the conclusion that spiritual 
pO'toTer and insight obtained by spiritual discipline avail 
in this particular matter of the laying on of hands far . 
more powerfUlly than any kind of psychologice~ training •. 3 

4. It should be made clear to the patient, if he is -vroll 

enough, that the purpose of the service is the 11patient 1 s unity ,,r.t th 

God." 4 This is to be primary, whereas the aim for recovery of health is 

to be secondary. 

If this is not made clear to him, and if he remins un
healed, he may fall into depression, even though the real 
cause of failure to recover is that his disease, the nature 
of 't-Thich is imperfectly understood by the physician, is 
really in the category of purely physiogenic illness~ 5 

The patient should understand that the laying-on of hands is 

• • • • • • 
1. Ibid. , P• 134. 
2. Ibid., P• 135~ 
3. Ibid. 
4. Ibid. 
5. Ibid. 
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not a treatment, but an act of worship. 

God comes near to the patient, and the patient responds to 
God. The touching by the priest or minister is the symbol 
of the divine love making contact with the human sot1l. The 
patient is enabled to Eake a better response to God because 
o:f the sacra.I1lental act of the touching. Here lve have the 
two essential things in vrorship - God •s love and IrJ.8.11' s 
response. 1 

WSatherhead stresses the fact tP~t the laying~on of l~ds is 

not magical in any way. Nention is made, hovrever, of certain people 

who possess ¥Thnt he Ct."llls "odic force" 2 or psychic po~rer. These 

people are enabled to heal by laying-on of hands and may or may not 

l1ave any profession of Christianity. Tennyson is referred to as pos~ 

sassing the gift. 3 But this type of gift should be disting;uished from 

tr~t which the early Church sanctioned. 

st. Peter, for e.."Cample, tried to cure his oother-in.:.la:w, 
vr.ithout success; but power carne to him later after Pen
tecost, and, vrith great confidence, he healed many. But 
he regarded it as a divine gift received from fellov1ship 
vr.ith Christ and with the Church, and received only a:fter 
.nmch diocipline. 4 

E~ Summary. 

rleatherhead first became interested in the ministry of 

divine healing tP..rough a physician viho was successfully using psycho

logical healing methods. He then began to develop his own ministry of 

healing using a combination of religion a..t"ld psycho+ogy. To date, he 

• • • • • • 

1. Ibid., PP• 136-137. 
2. \.Jeatherhead, Spiritual Healing Sew.inar, P• 80. 
3. 1>/eatherhead, Psychology, P.eligion and Healing, P• 140. 
4, .• Ibid. 
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has been in the field of healing for t1renty.:.f'ive years. 

Hany of his beliefs concerning divine healing are directly 

related to psychology. For example, he analyzes Christ~s healing 

miracles on a predominantly psychological basis. On the other hand,, 

ieatherhead recognized the ministry of P!vine healing to be super

natural, though not necessarily contrary to the laws of God. 

Weatherhead directs a sucCessful ministry of divine healing 

at the City Temple in conjunctio n 1ilth the Churcl1 Psychological Clinic. 

:&nphasis is given to the importance of :P..aving a loving, praying body 

of believers behind the one 'liJho leads divine healing services. Laying.:. 

on of hands is practiced in private healing meetings to Hhich only 

those vrho will take an active part in the services are invited. The 

entire congregation takes part in the ministry of divine healing in 

the regular Sunday evening service by means of a tilr.e of prayer~ 

Weatherhead believes that healing results from unity with 

God; therefore, his entire ministry of divine healing is directed 

priL1arily tovsard bringing the ill into harm.ony vd th God. 
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C1JAPTER II 

A STUDY OF TEE LIFE, BELIEFS AliD HllUSTRY 

OF ORAL ROBERTS 

AS RELATED TO DIVn:JE HEALING 

A. Introduction 

This chapter will deal with a study of the life, beliefs and 

ministry of Oral Roberts as related to divine healing. The study ~dll 

be similar to that 1..rhich vias Il'..ade of Weatherhead in Chapter I. P..oberts 1 

v.ritings will also be examined and will serve as the primary source of 

data for this chapter. 

The purpose of this chapter v~ll be to study a significant 

divine healing ministry which does not have a background of traditional 

beliefs and practices. Roberts has been cl1osen as subject of this 

study because his ministry of divine healing is carried on outside the 

authority of a denominational group; but is supported by a corporation 

of which he is the president~ 

B. Life of Roberts 

As Related to Divine Healing 

Roberts ws born in 1918 in Pontotoc County, Oklahoma, the 

son of a traveling evangelist~ He first became interested in a minist~J 

of divine healing through an illness during his adolescence. 

As he relates it, vlhen he 'tvas a youth of 17, a victim of 
tuberculosis and a life-long stutterer, the Lord told him, 

-24-
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11SOn, I an going to heal you, and you are to take l1y heal
ing pot<rer to your generation.u~ •..• Ee says he received the 
message from God as he rode to a revival. He had been in 
bed for more than five months and -was lying on a F..attress: 
in the bac1.~ of a car ••.•• Eis parents, he recalls prac
tically had to carry him up to the preacher, 1>Jho said a 
short prayer cammand~g the disease to leave hL~, in the 
name of Jesus Christ •. · 

Roberts relates his feulings during this experience: 

"Something struck my lungs, and I began tingling through
out my entire body ••• .A beautiful light engulfed me, and 
the next thing I knew I was running back and forth on the 
big platform with my hands upraised, shouting at the top 
of my voice, ti am healed!; I am healedJ:ut2 

He testfi'ies that he was instantly cured, began preaching vri thin tv.ro 

months and has never been afflicted ldth tuberculosin or stuttering 

since •. 

Twelve years later, Roberts began his divine healing minist~j. 

The ib.tervening years were spent pastoring several Pentecostal Holiness· 

churches in Oklahoma.. During this period he also took courses at 

several near~J universities. However, his life was suddenly interrupted 

and changed by what Roberts calls, "The Dissatisfaction that Drove Me to 
J 

God.~' He gives v.Jitness to a. deeply moving experience "tvith God which 

brought the conviction that he must preach that ~~n can be healed a.s 

wen a:s saved~. 

Robert$ later decided to begin a.n independent nttnistTJ7 in 

order to have greater freedom to carry on a divine healing minist~J. 

He began holding evangelistic-healing cam~gns, traveling mainly in 

1 •. Phil Des-sauer, God Heals --I Dontt, Coronet, Vol. 3S, No'•· 6; Chicago:, 
n1., Esquire Inc., October, 1955, PP•- 55-56~ 

2~ Ibid •. 
3'.. Oral Roberts, Oral Roberts' Life Story, Garden City, New York, County 

Life Press, 1952., P• 61. 
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western and south-western United States. Tents oJ: increasing size have 
1. 

been used and, today; his nevrest tont seats 18,000. In the last 

nine or ten years, popularity and success have been so [>Teat that a 

corporation has been formed called IIeali.'lg \-1aters, Incorporated of which 

Roberts is president and his vr.ife is secretary. Coronet magazine 

describes tho corporation: 

Healing Waters publishes "America ts Healing }.1agazihe; n a 
monthly, 1.d th .more than 435,000 subscribers, a..11d sells 
thousands of copies of Roberts' books, including his 
autobiography. The corporation has bought 175 acres of 
land at Tulsa for a ne-vr headquarters to be kno1-.rn as 
"City of Faith." .... F.is: (Roberts 1 ) goal is a yearly 
budget of $4,ooo,ooo which he believes will enable htr.1 
to be on 200 TV and 500 radio stations once a 1reak.~ 

An- account of plans for the future is also given: 

The:· evangelist put on successful canpaigns in the Holy Land 
and South Africalast year, and is planning to preach soon 
in Korea, the Pl'.il.ippines and Australia.- He sees alr;10st no· 
limit to the souls that can be saven tl~ough the "World 
OUtreach"plan.. There is talk of publishing Healing l'laters 
material in 50 languages.J 

c~ Beliefs; of' Roberts 

as Related to DiVine Healing 

1. Clrlst ts Healing .Hinistry· 

Roberts stresses the importance of healing in the ministry 

of Christ. He comnents: 

He· was a healer and IJ.iracle-v.'Drker. He spent tvJO thirds of 
his time healing the sick,/~ 

1~ DesSAUer, op. cit"., p·. 61. 
2~ Ibid., p. 6o. 
3. Ibid. 
4 •. Roberts, op •. cit., P• 65. 
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Tllls is the portrait of the Great Physician: llEFJ 'Has either 
on His -vray to heal, He t·TaS tr..ore delivering the captive, 
or HEr had just left and the captive was free.,1 

The purpose of Ch:l:?ist 1 s ministry was, according to Roberts: 

~o bring release to rnaxU:ind fro~ their fears and frustration and from 
2 

their spiritual, physical and mental illnesses.n-- He further explains 

this with a phrase he frequently repeats: "He came against four enemies 
J 

of w..ankind - sin, demons, disease:, and fear." To Roberts, then, heal-

ing was of' prilna.ry importance in the lllirl..istry of Christ. 

He-: explains that C'.arist 1s paver to heal tm.s due to -vrhat Roberts 
4 

calls, "healing virtue._tt I.'1 the case:: of the woman t.rho had the isst.lEl of 

blood, Jesus t-ms aware that someone had touched Hi.rr1 because: 

He felt healing virtue had gone out of Ifim.- When she touched 
Him in faith, she tapped the healing pm1er of ~ist, called 
virtue, and tms instantly cured of her w.a.lady. 

In other tvords, Christ had the ability to heal because He had 'lirithin in 

Ilis being a potrer vJhich could be used if man :h.ad the right response to 

Bin. The same po-vrer vms transferred to Chr2st's follotrers. 

He tranamitted His pot-rer ruoc1 authority to them (his apostles), 
and they "t<rent forth, casting out devils, healing the sic}c, 
preaching the gospel, and getting people saved. IIe ordained 
seventy n.en to do the same thing. He then gave a.n overall 
comr'.J.ssion to those v!ho t-rould believe in Hin name; that as 
they vrould lay hands on the sick, the sick lfOuld recover, 
~s~. they t.vogJ.d be able to cast out denons tbrough believing 
in hJ.s name •. 

• • • • • • 

1~ Oral Roberts, If You Heed HealinG Do These Things, Garden City, :H.Y., 
County Life Press, 1954, P• 27.·. 

z:_ Ibid.;,: P• 16• 
.3',.. Roberts, Oral Roberts Life story, p• 64,.. 
4. Roberts, If You Need Healing Do These T'.nings, p. 19~ 
5 •. Ibid. 
6~ Roberts, Oral Roberts• Life Story, P• 65. 
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2. God 1s ilill Regarding lllness: 

Roberts: bases his healing ministry on the conviction that 

illne:s:s: is not God •s will. He· believes that disease is tr..e vJork of· 

Satan and uses both the Old and the New Testa:mnt o.f prove this •. 

God anointed J e:sus of Nazareth 1dh the Holy Ghost. and with 
power:. 'Who v1ent about ~ing good, and healing all that were 
oppressed of the devil;; · 
~- God t~ned the.' captivity of Jo-b, v1hen he pra~red for his 
fr~ends ••• -

Also, siakne:ss is not the will of God because it is part of the curse: 

of the law, according to Roberts• interpretation -of Scrl.ptura-..-

God 11rill smite thee with the boll of Egypt, and with the 
emerods, and i.dt..'IJ. the s~, and with the itch, whereof 
thou canst not be healed. 
Christ. redeemed us from the curse of the law ••• 4 

Ther core of Roberts t premise that illness is not the will of 

God is concerned with the fact that sickness, being evil, cannot coin--

cide with the purposes of a Go.d whose nature is goodness •. 

This [J obn: lO ::10} showed llla' that God ws a good God and the 
devil i.IIRS a bad devil~ There is no badness in God an:l no 
goodness in the devil. For the first time in ro:y li.fe. I had 
a real foundation for roy faith. No longer would I be tor
mented by· questions:- about God 1s goodness·, His love, and P...is 
purposes. When I looked upon a suffering man, I would not 
have: to question myself about its being God 1s will for him 
to be sick or to be beaten down by the wicked devi1.5 

It is Roberts• contention that God's: will includes healing 

for all men because He is impartial and does not allOi-1 one to receive 

wP~t another cannot have. 

I~ Acts: 1.0 ::3:8. 
2.. Job 42':10. 
3. Deuteronomy 28:27. 
4. Galatians 3:13 •. 

. ...... . 

5. Oral Roberts, Oral Ro.berts• Life Story, p. 75. 
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He (Jesus) never said to one, "It is not my will to heal 
you" and to another, "It is my will. to heal y~.u 1 
If God has ever healed one person, He will heal two, if 
He heaJ.s two, He will heal four, if' four thE1Jn eight and 
if' eight, He will heal all who wlll believe.- 2 

.3. The Place of Prayer 

The place of prayer in the heaJ.ing of the sick is discussed 

in a chapter entitled, "How to Write Your 0\.m Ticket With God, n· .3 in 

which Roberts interprets the parable or the widow and the judge~ 4 

If the unjust judge would help a woman only because of 
her insistence, how much more wi1I God, who is in sym--
pathy with our cause, help those who love I£..m and pray 
to Him? 5 

This idea is analyzed f'urther t. 

If when you pray to God you have any thought of relent.:. 
ing, of giving up before the answer comes, your prayer 
will doubtless go unanswered~ This. indicates the kind 
of people whose prayers God ansvrers. If you have a. 
quitterts spirit, God tdlllet you quit~. The kind of 
person you are . cgunts m.ore tha:n the words or petitions 
in your prayer •. 

Roberts tr idea, then, concerning the place of prayer in the healing of 

the sick has to do with perseverance. If man is persistent enough in 

asking for healing, God will grant his request •. 

The problem of God ''s delay in answering prayer for healing is 

discussed... Roberts offers several possible explanations. A delay UJB."3" 

be needed in order to change attitudes. 

1 •. Roberts, If You Need Healing Do These Things, P'•· 7,'$. 
2 •. Ibid.' p~ 2.3~ . 
.3~. Ibid.' p~ 50 ... 
4tr Luke 18t:s-8 • 
5.- Roberts, If You Need Healing Do These Things, p:. 50• 
6... Ibid., P• 51 •. 
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T.he prayer is not as important as the attitude back of it. 
Therefore, if there seems to be no e..nswer to your preyers, 
God is seeking to change and improve the kind of person you 
are by causing you to re-e~1ine yourself and to see if you 
have right attitudes and desires and if you have willpower 
and fortitude.~ 

Or, it may be that God ts will ~aesds to be accomplished in a particular 

area before healing can be given., 

When God says, lfWait" it means that in a special way His 
will or purpose is involved •••• Ih nost case~ God heals 
instantly but where His purpose is involved He says, 
"Wait.,tt When His will has been wrked out, then the 
healing comes•;z: 

A delay may be due. to satan, Roberts believes, who has the power to 

hold back answers to prayer.. He interprets Daniel 10::11.,1.3: "the prince 

of the kingdom of Persia -vrithstood me one and twenty days., ... n as· repre-

senting satan who kept back Daniel's answer for twenty-one: days •. 

If you pray in all sincerity and faithfulness according to 
th& will of God and the answer will not come through, you 
may know tJ:o.a.t the devil has thrown up a blockade., Hold 
on, God will get the answer through even if he .has to put 
his mighty angels on the case. They lvill get the answer 
through tp you provided in the meantime that you have 
held em.? 

Roberts implies, then, that ali prayer for healing will be answered 

eventual.ly if one is persistent .. 

4.. Tlie Place of Faith 

BEroause he feels that faith gives access to Gad ''s healing 

power more fully than anything else, Roberts discusses the importance 

of faith extensively •. 

1. Ibid •. 
2 •. Ibid., P•· s&. 
3~. Ibid., P· ;a.: 

•~. . . . . . 
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Like plugging in an electrical connection, making contact 
1dth the distant powerhouse, faith that is released - put 
into action - makes contact "lith God ts po1,rer and releases_ 
the healing pQ'\'.erer. 1 

He says that the "key to the things we wnt is our faith in God, tt 2 and 

that it was faith that "put Christ to wrk" 3 on behalf of the sick~. 

The place of faith in the healing of the sick is of utmost importance 

because faith, in some way, is able to tap the resources of God ts heal.:. 

ing power • 

.Roberts further explains this by describing certain things 

which must accompar..y faith, -vrithout ·which faith cannot vJork. He says 

tr.a.t love is essential •. 

Faith in Him is based on love. Those He healed loved Hira. 
for in loving Him they could believe in h'"is healing power. 
And loving them He cotlld believe in thet1 for He Jtnav that 
through their faith He could heal them. God is God and He 
cannot be changed. Faith in Him is based on love. 4 
Love God and you work Yith Godr. cooperate vTith Him and liis 
mighty power is at your command. 5 

Roberts also speaks about 'flosing yourself in obedience to God" 6 asc 

essential to the worlcing of faith. The need for a change in sin..:.filled 

lives is mentioned~ "He (Jesus] demanded only tw things: Faith and 

•·sin no more. t11 7 

The chief reason that faith is not effective in the healing 

of the sick is sin. Roberts believes that everyone has some measure of 

faith but the faith ruay go unused if there is sin in the person's life~ 

• • • • • •·· 

1. Ibid;, p-. 1104. 
2. Ibid.; P• 61. 
3. Ibid. 
'-r-· Ibid., P• 16. 
5. Ibid., P• 60. 
6. Ibid., P• 91. 
7. Ibid •. , P• 18. 
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l. 
"Sin is a a:omihati.ng thing and it produces: a division in the soul• and 

2 
causes faith to remain. "dormant and inactive."~ He quotes James 2::17: 

to wove his point, "So faith by itself', if' it has .no works, is dead.~" 

A remed:y is offered for this kind of' situation:: 1'Let God into your 
3 

soul and you let His healing virtue into your body •. tt' 

The individual's responsibility to exercise faith is stressed. 

Jesus' response to the Syroplamicia.n wom.n in Na.tthe·t.~· 15:28, "O 1JOI"'..a.n, 

great is thy f"ai th.. Be it unto thee~ even as thou wilt. ll', is an indica'

tion that faith enables the individual to 11'(write) your cnm ticket with 
4 

God1'1t 

There is a lot that ~ can do to help you get your healing •. 
Through prayer and fasting, by living, active faith and in 
bold, direct Holy Ghost preacr..ing plus the pr~rer .of faith 
- we \>rho believe in God for healing, can actually bring 
you in where the Lord 1's power is present

5
to deliver you. 

But you are on your O'Wll from that point •. 

Healing faith, then, is not magic but requires initiative and adtion •. 

Jesus always gave the individual some activity to attend to •. 

Faith accomplishes things only as it works.. You can have 
faith only as long as you exercise it.. You may have faith 
lying dormant in yoW soul but it will bring deliverance 
only as you use it. .· 
The capacity a.ndr(Ot.rer to believe is under the control of' 
each individual. , 

According to Roberts'' idea. of faith, man controls the faith that resides 

1. Ibid., P• 28~. 
z •. Ibid. 
,1 ... Ibid.' p~ •. 29~ 
~ Ibid. , p.-. 48. 
5-. Ibid., P• 125 .. 
6 •. Ibid., P•· 126., 

• • • • • • 

rz •. Oral Roberts, Del~nee From Fear and From Sickness, Tulsa, Oklahoma,, 
Oral Roberts, Publisher, 1954, P•· ].4 •. 
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within him and is to be blamed if his faith remains unused and ineffec~-

Roberts believes that faith is. strengthened if' a time: limit 

is: set in which healing will. take place •. 

Unless you set. a time, it is doubtful if you will ever be 
delivered. God says, 0!0day is the day of salvation." 
tihen you expect healing at no certain time, you are put~ 
ting it into the dim, vague. and distant:: future.. The 
longer you wait to believe, the weaker your faith will 
grow; the more quickly you believe, the stronger your 
faith will devel!P• The secret of deliverance is in in
stant obedience. 

2" 
Faith is also aided if you "turn your faith loose." 

Hang it on some Bible means of deliverance and let gcr of 
it. Hold nothing back. Pour all your pent-up faith-em-· 
otion~ into the act of believing God for your deliver
ance •. · 

5.. The Place of the Church 

The:. place of the church in the ministry of divine healing is 

not significant.: in Roberts' beliefs. He makes rather limited reference 

to the church as a corporate body of believers working together for 
4 

healing. He· speaks of a need for "Partners for Deliverance" similar 
5 

to the .men who let the· lame man down through the roof. 

God has promised victory to Partners for Deliverance. 
~ere two or tl1ree are gathered together in ~~ Name, 
I will be in the midst of them." Believing vri th gthers 
is not only our privilegf.)l but our responsibility. · 

•••••• 

1." Roberts; If You Nel!Jd Healing Do These Things, p. 3S .. 
2.. Ibid. 
J: •. Ibid. 
4. Il:lid., P• 129. 
5.. ~fark 2 tl...J.2 • 
6. Roberts·, If You Need Healing Do These Things, p. }29. 
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In no other place, however, does Roberts discuss this concept more 

fully. 

Roberts believes that the church, today, has neglected its 

responsibilities prllna;rily by spiritualizing the life of Christ ... 

They (the church) have taken away from Him His great physi-
cal power over disease and demons. They have only one part 
of Him they offer to the people --the spirilual. They 
leave out His ministry of healing 1ihe sick. 

Therefore, the church must return to a:. ministry similar to Jesus r:., There: 

should be miracles of healing as well as other signs and wonders, and 

tlecording to Roberts, this will occur only if there is a revival in the 

church. 

The study of the four Gospels and the Book of Acts caused me 
to turn the searchlight on my own soul and upon the denamina-, 
tional church world. twas struck with the; appalling con-· 
trast• I found the denominational church world drifting 
farther and farther away from signs and \~nders and getting 
closer and closer to a material religion, to ritual and 
ceremony and form. I saw, that the only thing that would 
bring a revival •••. was a repetition of Pentecost, a revival 
of signs and wonders, a visitation of God's po'f..rer • ., ., 2 

It is Roberts• conviction that Pentecostal churches enable 

their members to receive healing better than other· denominational 

churches •. 

This may come as a shock to you::. you may find it wise to· 
change creeds and church connections before you can truly 
be healed. ihyt There are some churches who:se creeds and 
ministers deny the healing virtue of Christ and reject His 
gifts of the Spirit for our day. Full Gospel churches 
more than all others believe in God's supernatural power 
to heal.:f 

., . . . . . 
1. Roberts, Oral Roberts' Life story, P• 66 •. 
2~ ' Ibid.' p:. 68. 
3~ Roberts, If You Need Healing Do These Things, p•S5 •. 
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Thus, Roberts believes that the place-, of the church in divine:' 

healing is not of primary importance. However, he is convinced that the 

denomination of which he 'WaS formerly a. member has greater healing power 

than any other. 

6. The Place of the Medical Profession 

The importance: of the place of the medical profession is 

well.-esta.blished in Roberts 1 beliefs because he acknowledges that God 

heaJ.s by means of science as well as by means of divine healing •. 

God heals in many ways. HE], heals through good doctors, 
through medicine, through nature and climate, through un- · 
derstanding and love. The more they learn about the laws 
of, nature and about the things God has put on this earth 
for the healing of man 1s body, the more they will be able 
to exercise the authority God has given them.l 

Rbwever, Roberts suggests that divine healing is of greater 

value than medical aid. 

Where the physician and nurse can only assist nature to 
bring the curei Goo can actually heal. Faith brings a. 
complete cure. · 

Roberts is not clear in expla.i.i:rl.ng W.S.t he means by a complete cure ... 

One' cannot tell whether he means physical, mental and/or spiritual cure. 

He: does explaih what he believes to be the difference between the two 

types of healing. 

Prompted by divine love, compassion moves us to bring 
Sl,;tan • s victim to God for healing where, on the other 
hand, sympa.tl>..y, springing from human concern only, in
spires us to take the captive to the healing hands of 
science, whose work of human cure has~made great strides 
but ever falls short of a real cure.,.~. 

•• • • • • • 

I. Roberts, Deliverance: From Fear and From Sickness, p. 57; •. 
2•, Roberts, If You Need Healing Do These Things, p. 11'7 • 
.l• . Ibid. , P•. 118. 
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One who has been given the power to heal has ability 'Which transcends 

that. of the medical profession because he is able to go beyond the 

laws of nature, Roberts detuares •. 

He is God of miraculoUs power and gives to certain of' His 
humblest and most believing servants His giftg,which com-
plement the doctor's skill and rise above the laws of na
tttre and bring forth mighty miracles of Bible deliverance.)[ 

Roberts' idea, then, of the place of the medical profession 

in divine healing is that God heals through medical science but the 
2 

healing is not as "compietett as healing which is brought about by 

divine healing. 

a. Limits of lii vine Healing 

It is Roberts'· conviction that there need be no limits· to: 

divine healing •.. 

l·tv f'ai tb bas complete mastery over all the diseases in r.rry 
body.. Not just part of tflem but all of them and as I be
lieve, I will be healed.~ 

on the other hand, be bas found limits to what·:be is able to accomplish 

through divine healing •.. 

I have not been able t~ bring healing to··· as many blind 
people as I want to• •.• l?., 

When a 'W'Ol1UUl was pre-sented for healing who needed ttrestoration of all 
. 5 

her muscles'". Roberts responded: 

I.~ Ibid., p-. 85; 
z. Cf'.' P:• 35. 
,:r. Roberts, Deliverance F:ram Fear and F:rom Sickness' P•· 69. 
/.i.. Ibid~, P• 64. 
5 .•. G.H;.l-1ontgomery, oral Roberts in Action, Tulsa, Oklahoma, oral Robert::rt 

Tract SOciety •. 
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That is going to require a miracle. Actually, it is a 
little beyond my ministry of healing. BUt I am going to 
pray for you any way, and I am going to exercise all the 
faith I have, and I \JSll.t you to believe with me. 1 

The testimony is given that the woman ws healed. BUt another state-

ment by Roberts is also rather significant: 

If I could bring healing to 25 per cent of those who ask 
for it, I'd be the happiest man in the world. 2 

b. UnsuccessfUl Attempts 

A close colleague of Roberts once commented: ttTo be perfect

ly honest one must admit that thousands go away and apparently are not 

healed.n3 Roberts, too, admits that he has had many failures in his 

ministry of divine healing, and he lists several reasons for this fail,;. 

ure. There may be a lack of understanding or humility on the part of 

the individual who has come for healing. 

A lot of people want to be healed. The reason they are 
not healed is because they do not understand how to believe 
right. Then there are some people who want God to heal 
them regardless of their own believing. To them, healing 
is some kind of magic. f;, 
There are thousands of people who are being turned down 
when they pray to God all because they refuse to let God 
truly change them. They want God on their own terms or 
not at all~ $ 

Roberts himself, though perhaps through no conscious fault on his part, 

may limit healing power. 

SOmetimes I work myself down in praying for the multi,;. 
tudes who throng our meetings. When I get real tired my 
faith doesn •t work very well... There are times when I 
fail and I cannot determine the reason. Haybe I wasn •t 
ready or maybe the people weren ''t. At any rate God's 

... •· ... •· 
1. Ibid. ' p-. 64. 
2. Hontgomery, G. H., Oral Roberts in Action, Tulsa, O"z.J.ahona, Oral 

Roberts Tract Society • 
.3. !,fontgomery, op. cit. 
4. Roberts, Deliverance from Fear and Sickness, p. 66. 
5. Roberts, If You Need Healing Do These Things, P• 1;3. 
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pot.rer did not flow through me. l.Jhen His p01 . .rer is not 
upon me I cannot deliver the people. 1 

The healing ability of Roberts is dependent upon the po11rer given by 

God 'Wi'..ich resides in r..is right ha.nd.2 

Christians -v1ho have afflictions similar to Paul's "thorn in 

the flesh, tt as described in II Corinthians 12:'7~, may find prayer for 

divine healing unsuccessful. It is Roberts 1 belief that the person 

"caught up into the third heaven"; in II Corinthians 12:2 v.ras Paul him-

self, and because of this unusual experience, Paul vro.s in danger of 

"becoming proud and the people mightgive him more praise than he was 

worthy of. n 3 Therefore, even though Paul prayed tr.ree times for heal-

ing, God did not heal his affliction. 

The tl:u:lrn be~ an instru.rnent to keep him h1.1t1ble and 
dependent on God. God does His might~est works through 
such yielded people. The sickness that glorifies God is 
the one He does not feel best to heal but that gives t.Jay 
to a greater :rniracle and to serve a larger purpose. 4 

This appears to be contradictory to Robert5' conviction that sickness is 

never the will of God.5 

c. Relapses 

Little mention is made concerning relapses except for several 

references by men vl.l:"iting about fl.oberts. The Cosr::.o:Eolitan rr.agazine says: 

"He a:dmits ••• some cures are temporary 'because the human mind sets up 

barriers 1 ~ •• n. 6 Coronet' inagazine 1..r.rites: 11Roberts aclmov.rlodges that 

• • • ••• 
1. Roberts, Oral, Oral Roberts' Life Sto!'"IJ, P• 152 
2. Dessauer, op. cit •. 
3. Roberts, Oral, If You lleed Heali!'..g Do These Things, 52. 
4. Loc. cit. 
5. cr. PP• 2s, 29. 
6. Arnold, Eve, The Laying On of Hands, Cosr.1opolitan, Vol. ,140, J:To. 2, 

r~e\·1 York, The Hearst Corporation, February, 1956, P• '78. 
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l 
soma of the apparen~ 1 cures 1 in the tent: are only ta:mporar.r .n A 

friend, in a tract 'trittan about Roberts, says: "Jiundrads: who sa:em to 
2 

be healed B.J.~erwards suff-er relapses. tt Dr his vJritings, Roberts no-

\-Thera discusses this problem •. 

D. Hinistry- of Robarts: 

.A.a: Reil.ated to Divine Healing 

1. Healing Service~· 

a.. selection of the Patient. 

It is not.able:.to: be determined upon what basis Roberts 

selects those for whom he prays. other than on the basis of limitation 

of number.. Generally, the number of those desiring prayer for healing 

is so large that prayer cards are distributed and only a certain 

number of cards are called for in one evening. The sick sometines have 
3 

to wait several nights before their card is called. Frequently, on 

the last night of a series of meetings, Roberts allows all 'Who desire 

healing to enter the prayer line. As a result., there: may be hundreds 

or even thousands in the prayer line.. The follovring is an account of 

an unusually large healing service:. 

The last night, Brother Roberts prayed for about 7,000 
people. After he bad prayed for a prayer line for one 
hour and 45 minutes, he decided tbat he would never be 
able:· to pray for all the people by having them pass by 
him.. So he had them form a double line one yard apart 

1~ Dessauer, o.p.. cit., P•· 58 •. 
2. Hontgomery, loc. cit. 

... •· •· •· 

J:.. Lois steward, God Healed Me, .America's Healing Hagazine, Vol. IX, 
No• z, Tulsa, OlrJ..ahoma, Healing Waters, L11c., Febrtla.I"Y 1955, P•· 14 •. 
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ail the vray around the stadium, approximately one-third 
of a mile in length. He vralked bot"!en this double line 
and touched the people as he vJaiked. 

Roberts• emphasis is' on reaching as many of the sick as he possibly can •. 

b. Typea of Healing Services 

In Roberts•: ministry, there is one type of healing service. 

Thia' service takes place in the latter part of his evangelistic-healing 

meetings.~ 

Preparation for the ma:etings is important to Roberts •. 

I set aside four hours of every day for my praying and 
studying. When I'm in my meetings, no one can get to me' • 
.from two-thirty until the service stro-ts at seven-thirty.2 
I become:~ anointed with God's i<TOrk and the spirit of the 
Lord· builds up in me like a coiled spring. By the time 
I'm ready to go on, my· mind is razor-sharp.. I knoli. exactly 
what I'm going to say a..'1d I'm faeling like a lion.j 

The: meeting begins with a song service led by a colleB.f.'Ue. At 

the appointed time, the attention of tho audience is focused on Roberts 

as he enters through a door behind the speakers1 platform.. At· this time 

the organ plays Roberts theme song, "Where the Healing Waters Flow. tt 

Thousands join him in the Healing Waters chorus; the:n he.· 
sings a stanza solo, and then the chorus again. This done, 
''Do you love Him tonight?.• the evangelist asks-..4. 

Hia: serm.on follows 'Which so.metimes lasts t'wo hours. The content of his 

semons is summarized by an associate: 

What the man preaches is faith in God.. He preaches the book 
of Acts a..'1d the four Gospels •. The four Gospels tell '\-.>hat 

• • • • • • 

r ... G~H. Hontgom.ery, The Harch of Deliverance, America's Healing l.'fa.ga:zine, 
Vol. IX, No• .3'" Tulsa., Ol·.J.a.homa.; Healing Waters, Ina •. , H.arch, 1955~ p.6~ 

2~ Roberts, Oral Roberts Life story, p. 79. 
~' Dessa.uer, op •.. cit., pi 58. 
4 •. :Montgomery, Oral Roberts in Action. 
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Jeans began to do and teach. The book of Acts tells how 
the disciples followed up his work after his death, resur
rection and ascension. And this is the sourc~ of most of 
the Ol"al Roberts sermons.l 

The altar call for sinners to come forward and be saved is blended into 

the end of the sermon. Those taking part in the altar call first raise 

their liands, stand, then come fonw.rd and go out to the prayer room., 

After this; Roberts takes his place in a chair at the head of a line of 

the sick who have come for healing. 

Roberts• healing work is alt<re.ys prefaced with an explanation 

that he is not a healer. 

I have no power to heal anyone. I a.'n only a~umble instru
ment in the hands of God, who does the work. 

one· by one, except when there is an exceptionally large crotvd~ the sick 

vmlk up the ramp leading to the platform vThere Roberts sits. The patient 

is asked his name and address and the illness from vrl1ich healing is 

desired. Then Roberts lays his han.ds on the individual, ofte-n on the 

affected part, and prays a short prayer for healing. The prayer is 

usually cliina:xed with the rep,tition, several times, of the vrord, 
:3" 

"Heal," in a vigorous manner. :rr iinmediate results are observable, 

Roberts demonstrates it to the audience. otherwise, he sends the person 
4 

down the other side of the ramp with the ey.hortation to "believe. n: 

The' audience usually claps as: each of those prayed for 1:J.lS.lRs down the ramp. 

1. Ibid. 
z. Ibid~. 

..... , ·-

y. Oral Roberts Television Broadcast, Channel 1.3, Philadelphia, Pa., 
January 22, 1956, 6::.30 p.m. 

4. Ibid. 
5. Ibid. 

5 
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Thus, in his healing services, Roberts places the patient 

in~ a position of prominence by giving the audience opportunit;r to watch 

the healing and share in the healing experience of the sick. Yet, in 

all his healing services, Roberts, the healing instrument, is the focal 

point." 

All means of healing, according to Roberts, are directly 

concerned 1>rl.th a point of contact. He defines a point of contact as: 
1 

"any point -vrhere your faith rna.kes contact w:i. th God's power •" Its 

purpose is: "to help connect -vrit..lJ. the healing virtue~ of Jesus, who is 
2 

full of it.n Roberts further analyzes the point of contact: 

God is a spirit and somet:L'J.es we are confused because He is 
not directly before us in a human body. A point of contact 
is given as a means of steadying and helping you to release 
your faith.. Establishing a point of contact is like step
pi.ng on the starter of your car, you expect SOI:lethine to 
happen.J 
Your point of contact t.fon 't heal you, but it li.rill help you 
turn·your faith loose. Faith, your faith, will delive~ you 
from the cro\.m of your head to the soles of your feet." 

Roberts, then, believes that; faith needs objective assistance in order 

to be released anc1 used to its fullest capacity •. 

A number of types of points of contact are mentioned. The 
5 

point of contact for the centurion vrho asked that his servant be healed 

r.ras Jesus' voice •. 

The moment Jesus spoke, he released his faith and P~s servant 

• • • • • • 

I. Roberts, Deliverance From Fear and From Sickness, P• 59. 
2. Roberts, If You Need Healine Do These Things, p. 109. 
J •. Ibid., P·• 30. , 
1~·· Roberts, Deliverance From Fear and From Sick.l'J.ess, P• 6J+,. 
5. Hatthew S:5-13 •. 
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was made Whole. The point of contact sets the time. The 
centurion 1 s tL"'le for the healing of his servant was to be 
the very moment that Jesus spoi.e.:r 

2 
The woman with the issue of blood used the hem of Jesus' garment for her 

point of contact. 

The'moment the woman's hand touched his clothes her faith 
in him was released. Her released faith made contact '"i th 
the nower resident in his being and immediately he felt it 
go o-ilt of him.J 

The ~~dl{erchiefs or aprons mentioned in the Book of the Acts gave 

Roberts the idea of carrying on a s~~ar ministry. 

I, too, have be:en impressed and directed of the Lord to carry 
on the ministl"J of healing through cloths so that irre are 
sending out over 10,000 a month. Thousands are being de-
livered in this r~er.4 

N.any other types of points of contact are enumerated such as: anointing 
5 

with oil, Robertst radio broadcasts and television programs, his books 
6 

and monthly publication, l£l!erica 1 s. Healing l!a~azine t 

They tru:e our magazine, lay it on their bodies as a point of 
contact, and get healedl t.zhy? Be7ause our -vrords have life!. 
Because ue have the Spirit of C-od. 

Roberts believes that the point of contact God has given him 

is his right hand •. 

I have heard His voice ••• that His healing pmJer \vould be felt 
in my right hand for all '~o vrould believe. I seldom feel 
anything in my le:f.'t hand, but through my right hand I fe:el 
the healing virtue of the Son of God.. It is a sensation of 

• • • • • • 
1. Roberts, If You !~eed HoaU.ng Do These Things, p •. 32. 
2. Nark 5:25-34. 
J •. Roberts:, Deliverance- From Fear and From Siclr.ness, p. 50 •. 
4~ Roberts, If You Ueed Healing Do These Things, P• .34. (Acts 19:12) 
5. Ibid., P• 36. 
6. Oral Roberts, You and I Together with God, Ame.rica 1s Healins l~gazine, 

Vol. IX, No. 10, Tulsa, Oklahoma, Healing Waters, Inc., October, 1955. 
7. Ibid. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-44-

GOd1 s: presence which many af Godts servants .might feel going 
all over them, but it is concentrated in my right hand •••• 
The moment I fed it nry fai"'i. is very strong tmd that is: 
when the miracle is 'Wrought:. 

This is the most significant aspect of Roberts t ministry of healing 

because it tends to set him apart from other men, both in J:>..is Oim. and 

in his followers' minds, as a special point of contact far the. sick. 

Here· is thg, rationale for the 'fzype:' of meetings that are held, with 

Roberts as the center of all. activity and source of healing power. 

Roberts: f'frst became interested in the ministry of divine 

healing after hearing the voice of God commissioning him and promising 

his own healing... After he experienced divine healing, he began preach-

ing and held a pastorate for twelve years •. Later he began his ovm 

evangelistic and healing campaigns and h.as since become. well~own ih 

the field of divine healing. 

His Heliefs concerning divine healing have grovm out of 

personal. experience and individual Scriptural interpretation.. He is 

convinced that health is God's will for every Christian and that it IrJE.Y 

be obtained by faith, which releases God's healing power. Roberts, in 

theory, acce:pts the 1r.adical profession as God's instrument of healing, 

although, as fa.r as can be determined, he never incorporates the use of 

the profa"Ssion in his actual divine healing ministry• He: asserts that 

divine healing can go beyond the natural laws to ivhich the medical 

• • • • • • 

1 •. Roberts, If You Ne-ed Healing Do These Things, P•· 93. 
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profession is l:United and is therefore: more complete• in its healing •. 

Roberts~ carries on a .fruitful divine healing rr.d.nistry in a 

non~enominational situation. His healing services are incorporated 

into his evangelistic-healing meetings and n1ay have hundreds of the 

sick participating. Roberts:·' emphasis is on himself as heaJ.er because 

he believes that God has given h:Un healing pol-mr in a unique sense in 

his right hand •. 
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CHAPTER In 

A CQ!.lPAPJSON OF THE LIFE, BELIT.:!FS AND llllUSTRY 
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CHAPTER ni 
A COHPARISON OF THE LIFE, BELIEFS AND HTinSTRY 

OF WE.\THERHEAD AND OF ROBERTS 

AS P..ELATED TO DIVINE liEALTim 

A. Introduction 

This chapter -vrl.ll endeavor to: examine the· cllaracteristics and 

q'tm:lities of the life, beliefs and ministry both of Weatherhead and of 

Roberts, fu relation to divine healing. It \\.rill SEek to point up signffi

eanit resemblances and differences in order that the reader .rr.a.y have a 

clearer understanding of divine healing a:s revealed by a comparative 

stUdy of the t-vro men. It is also the purpose of this chapter to help the 

reader to come to his o~ conclusions concerning his personal beliefs and 

practice in relation to divine healing. 

There will be an attempt on the part of the i-.Jriter to shm.r nu 

bias in this chapter. Weatherhead will usually be mentioned first in 

each comparison s:L'11.ply because of the order and arrangement of the thesis. 

Footnotes 1dll be O!J'litted be,cause each e.rea of comparison ·t:~ill follow the 

same order in vrhich it appears in Chapters I and II. 

E. A Comparison of the Life 

of Weatherhead and o£ Roberts 

The events of' Weatherhead 1 s· life led naturally to a divine 

healing minist~; vdth an emphasis on psychological understanding and aid. 

Ee: vms born int-o tho conservative atmosphere of Ehgland in the late 
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1800s. An excellent education and· a. disciplined army background 

equi:J?ped him for n:.ethodica.l study and practice of diVine healing. Work 

dens; v7ith a psychological study group of ministers and doctors afforded 

opportunity to learn to correlate both psychiatric treatment and divine 

healing. Weatherhead incorporated a eli Vine healing program into his 

ministry because of an objective conviction that the corJID.ission of' Jesus 

t.o heal the sick uas being disregarded by His church and n-eeded serious 

consideration. Today, \Teatherhead is well-Y.novm in the field of divine 

healing;, especially among doctors and ministers who· emphasize:, as he 

doers, the importance· of the psychological aspect of divine healing. 

Roberts rearly life also led in a natural manner to his belief's 

and ministrJ related to diVine healing,, belief's which have: grown 

primarily fro:m his own study and experience and a ministry centered on 

himself as atUlique instrument of healing. He was born• into the lass 

restricting environ.'1lent of a \restern rural American home at the clo·se 

o:f World War I. There vm.s no opportunity for acquiring extensive 

celler:;iate training.. An emotion.a.I but sincere experience led Roberts· 

to begin pastorate -vrork in his late teens and later tn leave his church 

and to develop an independent divine healing ministry.. Roberts, too, 

is -vrell-l'".no1m for his divine healing ministry, especially among those 

of the Penteco-stal denominations •. 

Though this study reveals contrasts in the backt;Tounds, early 

motivations to a healing ministry, church associations and those:: to whom 

they .rninister, yet: both are: concerned about healing the body and minc1 

as '\rell as the spirit and have be.en instrumental in carrying out this 

purpo:se. 
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c. A Comparison of tha Beliefs of Weatherhead and Roberts 

as Related to Divine Healing 

I. Chl.dst 1s He-aling l'linistry 

BOth Weatherhead and Roberts stres·s the importance of Jesus t 

ministry of healing and the dire·ct relation of His ministry to· their 

Ol-m.. The different. emphasis each places on Christ's ministry is 

reflented in their own beliefs and practices.. Weatherhead stresses 

the psychological, as 'IIJ'ell as supern:atural, bases for the ministry of 

Christ and therefore for his own ministrJ •. Roberts views Christ 1 s 

roinisti"'J as almost totally supernatural and therefore does not attempt 

to analyze to any great extent hou Christ 1 s miracles vJere t-n·ought, nor 

how they occur in his ow rninisti"'J. 

Weatherhead's SA"Planation of Christ's ability to heal has to 

do 'Iilith His supernatural understanding of the problems of men and Ilia 

divine skill in using God's la-vts to bring healing to the sick.. Roberts 

explains that Jesus: had, within His being, healing pov1er which vm.s 

released· when the sick placed their f'ai th in Him. 

Weatherhead believes tr...at Christians today rnay have the same 

healing power if their lives are lived on as high a plane as Jesus 1 was 

and if they love men with as disciplined a devotion as He loved tharn. 

In..'!J.e:rent in Roberts 1 belief is the idea tr..at Christ transmitted His 

power to· his followers, so that, they too, could heal with supernatural. 

~,u.He did. 

2., Godts Will Regarding nlnesff 

Weatherhead and Roberts are both agreed that illness is not 
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the will of GOd. Ho-vrever, the premise upon which each bases his con

clusions, varies. Weatherhead believes that: health is God's ideal \dll 

for evel:ff creature because He has created the body to be the perfect 

instru1nent of the spirit.. Thus, the healthy body can best fulfill the 

purpose for which it was made.. Rol>erts reasons that illness could not 

be the will of God because the two are diametrically opposed. God is 

good and sickness is evil; therefore, God could have nothing to do \dth 

sickness~ 

AI though !'featherhead's ini tia.l premise. tba t illness is not the 

vrill of God is similar to Roberts', he goBs on to qualify his belief. 

His idea is that illness can be within the seconda!"'.f ·Hill of God z.nd 

used· to fulfill His purposes. Weatherhead maintains that God placed 

nl8.!1 in a situation \-Thich contained the possibility of sin and sickness 

in order that man rr.ight voluntarily trust his God despite te~tation 

and sic1:ness• Thus, God can and does use illness to cause rr~y of FJ:s· 

saints to grow in character.. Roberts does no.t attempt to deal vTi th the 

problem of the rr.any faithful, trusting ChristianS' v1ho have prayed for 

healing a.nd yet rernain. ill. 

Both men- use Scripture to· prove' their beliefs concerning the 

will o£ God regarding illness-a. Roberts uses more Scriptural proof than 

Weatherhead does 'Out hi's interpretation is questionable: and far Ies$ 

dependable than Weatherhead 1s. tieatherhead ts use of Luke 13':16 is Ino:re · 

convincing than Roberts·' use of Acts 10:,38 as proof that sickne:s:s: is 

the work of Satan;.. 

Though Roberts' belief does not contain the paradox that 

Weatherhead's does, he has :nd comfort to offer Christians vrho have 
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trusted GOd for their illness: and yet are not healed., 

J~ Tlie.· Piace of Prayer 

The diverse_, beliefs concerning· the~ pla:ce of prayer ih the 

healing of the sick point up significant differences oe.twe.en Weatherhead 

and Roberts-. To Weatherhead·, the purpose of prayer ~s to bring the· 

pat1.ent into closer col1l...munion 'With God and in harr:10ny VJi th His 1-till. 

Hfs belief is based on the conviction that much illness is due to- dis-

unity and disharmony -vTith God. Ire: says that prnyer for unity brings 

healing as a Oy-~roduct in many, though not all, ca:.ae:s. Roberts 

bedieves- that the pr:tin:a.r'J purpose of prayer for healing, as pointed 

out' in a chapter ent:ttled "Ho:t-r to \lrite Your Own Ticket "tdih Godlf, is· 

s:i.mply that acce-s-s: to the power of God may be obtained in order t:o:: 

gain healing. 

{featherhead believes that God Brings about ro aling through 

na:.ttlral channels. Prayer on the part of others is made effective• 

be.ca:.use God turns their concern into an a:tit±tude of courage . and their 

love into belief on the part of the patient • He speaks of vrayer as 

bringing about an atmosphere of optimism, courage and 'W'ill to be 

t-;ell whfch in turn begins to bring about, through natural though not 

understandable or comprehendable channels, health to the body~ 

Roberts 1 emphasis is not upon tho w.y Go:d brings about healing 

through prayer, as. Weatherhead''s is. Rn.ther, his beliefs center around 

i~i£ God ans'!rrers prayer for healing. He: maintains that healing wilT n:ot' 

be-: a-eeo:mplished ff man daes not prove his faith by perseverance in 

pn:tyer.. If'' one 1's attitude is right, Gad will ansirer prayer for healing, 
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though the ans-vrer may be delayed for a time.~ 

Ebtl1 Weatherhead and Roberts a6Te:e about the importance of 

prayer fh· divine healii:l.g; oath co:rmect the effectiveness crf prayer ttY 

a ftr.ndantental right reiations..lrl.p vdth God~ 

4,. The Piace of Fa.i th 

Weatherhead defines faith as the- re-sponse of the 'tvho:le be:tng 

tb God by ·Hhich .man comes into a personal relatfonsllip vdth H:U:l. To 

Roberts; faith is an entity- within the Chri-stian VJhich, 1vhen released, 

makes the pmror of God ava±Iable ... 

Faith, according to tieatherhead, based on a personal reiationO:... 

ship with Jesus Christ, is strengthened by· knovr...ng Him, feeling Him. 

and being willing to do what lie asks-.. Roberts also believes tint 

Iove and obedience are' necessar.r aids to faith. He: adds that faith 

ca.rurot be effective for heallng if tbere· is. the presence of sin., 

.Ah:other 1rray of strongtha'ling faith, accordi.r_g to Roberts, is· by sei:i:fiing 

a time limit ih which healing 1vill. take place because the: quicker. one 

'believes, the stronger one t s faith vdll become •.. Robe:rts alsrr exhorts 

Christians to turn their faith loose in order to strengthen faith out 

exp-lanation of tms idea is not given~ .. .-

BOth me-n bring out the fact that faith .must be placed in 

the Person of .Te:sns Christ. Weatherhead stresse-s the fact that faith 

tt>.at brings healing is· faith that Christ vr.Jll bring the- sick inter unity 

't·Ji th Hi.tuself, vrl. th the understanding t.lmt this .may or ~J not bring 

healing, according to F..is vdll. RoJ5erls also omphasfze:s that God orings 

healing to those uho: love :tlim~ Botrever, to J:i:.i.:n, tho prir"..c"U"".f place of 

faith in the :rnihistry of divine healing is to· acliieve· health. 
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D. A C6r.lparison of the Hinistry of Weatherhead and of Roberts 

as Related to Divine Healing 

1. Healing Services 

a. Selection of the Patient 

Weatherhead ta.l(es great care in selecting those 1r1ho are to 

take part in his healing services. The patient is interview·ed by 

Weatherhead himself and contact 1dth the patient 1s doctor is nw.de. 

Along 11Ii th this, he also feels the importance of follo,~up Hork and 

final medical proof that the healing vms sound. Roberts t enphasis is 

on reaching as many of the sick as possible and therefore he sees no 

reason to lirait or select the patients i·rho take part in his healing 

rooetings. Thus, While Weatherhead rw.y pray for one or two people, 

Roberts rr.ay pray for thousands in a healing service. 

b. Types of Healing Services 

The diverse types of healing services held by the t"tJO men 

reflect their differences in belief. 

The purpose for which the healing meetings are held is varied. 

In vleatherhead 's service, everything is aimed to-.~rd bringing the 

patient into a greater unity vr.ith God by the dedication a.nd surrender 

of his life, 1rrlth healing a secondary aim. To Robert!, the purpose of 

the healing service is that the sick be encouraged to have faith e.nd to 

believ e that God 1rr.ill use Roberts as His instnunent for their heal ;ng. 

There is nothing similar in the conte:x:t of the service. 

Weatherhead carries on his heali..11g J:ninistr>J j.n his 01.1!1 vlell.:.established 

church, among those he knows and 1.rho kno\1 him. Because of the nature of 

his ministry, Roberts works a.r.1ong strangers most of the time. His 

usual procedure is to travel from place to place, holding ten-day, 
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'Wide differences. Fundamental beliefs \Jere often similar, such as 

the importance of healing in Christ's ministry, God's \Jill regarding 

illness and the place of the merlical profession in divine healing. 

BUt the reasons for these beliefs were strikingly different.- other 

important beliefs wer-e completely divergent., such as the lJlace of faith 

and the place. of the church in a divine healing ministry •. 

Because of so rr~y dissL~ilarities in belief, the ministries 

of the two men are opposite to one another. Outstanding factors are 

ideas concerning the ideal size of a healing service and the ir:!porta.!'lce 

of the healer. Weatherhead feels that a healing rr~nist~J can be 

beneficial if it deals primarily with individual needs on a personal 

basis. Thus, he limits his healing services to as fe'\·T participants as 

possible. 1-Jeatherheaclls major role in a healing service is as a point 

of contact for his church of praying and dedicated Christians. In 

contrast, Roberts believes that he has been given the responsibility 

of reaching as many of the sick as possible and therefore attempts to 

deal with as great a number of the sick as he can, at each healing 

service.. He has the conviction that his special ministry is the use 

of a unique healing power which God has given to him in his right arm._ 
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St111HARY AND COHCUJ'SIOH 

A. Su.T.Lla!'y' 

This thesis has purposed to co~pare the life, beliefs and 

ministry of ~leatherhead and of Roberts as related to divine healing. 

The life, beliefs and minist:t"'J of each man were studied in Chapters 

I and II vdth liberal use of quotes in order that not only the bare 

ideas may be studied but also the feelings and modes of expression of 

both. A comparative study 'l18.S !I'.ade in Chapter III of the tt·JO in relation 

to divine healing; significant aspects of divine healing as revealed 

by the comparison 't.rere brought out. 

The study of the life of Weatherhead revealed that his broad 

experience a.'1d education gave hio eroater ability to reason out and 

express his beliefs and ministry of divine healing. :He tended to be 

sor£what ambiguous in certain beliefs, for eY~ple, in relation to the 

divine and psychological aspects of Ghrist 1 s hea~ing vinistry as 1.rell 

as his o~m ministry and also in relation to God 1 s v:ill regarding illness. 

On the other hand, Weatherhead r:;ade an effort to eJ,.'}Jlain, by these 

very ambiguities, certain. aspects of divine healing 11hich are constantly 

perplexing to r.zn, such as, n1an 1s place and importance in divine healing 

e.nd also a satisfying ans't·rer for sick and sufferin.:; Christians \·rho pray 

see.c1ingly as faithf\uly for healing as others vJho are healed, yet health 

is never restored. Weatherhead 1 s practice of healing was fou.nd to be, 

for the most part, a divine heaJ.ing ninistry 1lnich acknm.rledged 

supernatural poirers at vrork. His minist:t"'J of healing had a 't..rholesome 
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empha:sis on·. bringing the patient first into unity "tdth God, believing 

that healing would USU<.illy be thtr natural sequel. liotably, Weatherhead's 

.mihistr'J is carried on in a church situation with responsibility 

assigned to the congregation as trell as to himself for the ministry of 

divine healing. 

!rho' study of the life of Roberts revealed. that his beliefs 

and ministry have· arisen out of a background of indep-endence and 

unusual personal experience.. Consequently, his beliefs are the result 

of ilidividual study and interpretation and his ministry is almost 

t'otally independent. Roberts' explanation of' his beliefs 't.JaS rather 

unclear ili a number of instances, for example ili his interpretation 

of Bible verses as proof of his theory concerning God1 s will in regard 

to illness~ and also, in .hfs explanation of the mea..'1ine of faith and 

hot1 it is effective.. His beliefs wre lL.'nited in several important 

areas, such as in the place of prayer and especi<llly the place of the 

church in the 1:1inistry of divino healing. A study of the rainistry· of 

Roberts disclosed a man -vlith a sL."lcere desire to heal as ranny of the 

sick as possible, yet bearing the responsibility aione because he 

believes that he has been corr.missioned by God to do this t.rork and that 

he has been given special power to accomplish it. T'.nerefore, his 

healing ser'lices are focused upon himself and, because of tho large 

crovrds v7hich he allO.\·TS to attend the healing service, the patient is 

exposed to the attention of somet:Lii.es thousands of people.-

The con:parative study of the life, beliefs a.'1d :ministr'J of 

vleatherhead and Roberts in relation to divine healing reverJ.ed significant 

sirnilarities and differences. Sirailarities -v.rere, primarily, in the 
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area of broad, general principles in the field of divine healing. 

Differences becru~e apparent when specific reasons for beliefs and 

rationale for r~nistrics ~re given. Both men spoke with deep con-~ 

viction in the presentation of their ideas, though Weatherhead proved 

to be far more understandable and convincing. A major contrast was the 

concept each had of his personal relationship with God and his O\m 

importance in his divine healing ministry. Weatherhead expressed an 

awareness of the need for a close and intimate relationship with God, 

without which, he - though siri1ply an instrument of the church -·could 

not be effective in his ministr;. Roberts uelieves that he is indis-· 

pensable in his o~m divine healing ministr; and tends to give the 

ifu.pression that prayer is offered and faith is exercised onl;r in order 

to gain healing. A comparison of tl1e lives of the two men revealed tr~t 

divine healing is practiced by both the educated and the less ~rell-edu

cated, ~~ough ways of expressing such a ministry resulted from environ

ment and experience. 

B~ Conclusion 

As a result of the study of this thesis, the ~Jriter believes 

that the following conclusions may be dra~: 

1. In the light of the study of his life, beliefs and 

ministry in relation to divine healing ~~d the conparison rJade ~dth 

Weatherhead, the writer feels that Roberts manifests an obvious lack of 

knowledge of Scriptural principles and valid Christian experience in 

relation to the various aspects of divine healing vThich vrere studied 

and is, therefore, frequently unscriptural a.11d illogical. It is 
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believed, however, that he is a man o£ Gad and sincere in his beliefs 

and ministry. 

z. Weatherhead, in general, is carryine on a divine healing 

ministT"'J w..ich is dependable, seendngJ.y Scriptural (as far as t:P..is thesis 

has gone in its study} and valid in the lieht of Christian experience. 

:iSi 'Though there are vrea.Jr.nesaes ih bath men, yet the desire 

vThich each has, to bring healine to the whole man -to body and mind 

as well as spirit - as trell as the confidence in God's will and 

potver to accomplish t:b..is, expre:ss.es an aspect of Gr.ristian faith and 

life wll!ch should become a part of tho life of every follouer of 

Jesus Christ. 

In the light of this study, it is suggested that a more 

generalized and complete study be made of the expanding interest and 

v10rk today in the field of divine healing in the Christian church ;,r.ith 

a view to enumerating general principles vrhich nay be applied to the 

individual Christian life. 
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