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EDUCATIONAL VIEWPOINTS OF THE WISDCOM LITERATURE
IN THE BIBLE.
Chapter 1.,

Introduction.

1.Purpose of the Study. As never before men are seeking the best

methods of educétian, Many experiments have been tried and tested,
some definitely belonging to one school, some to another, some formng
an eclectic syastem. As yet, perfection has not been pronounced

upon any. Is the weakness of our modern education due to ite failure

to recognize what the Bible and experience 80 clearly teach about

the fundamental n&tnrg of man? Has the Wisdom literature anything
to offer of a comstructive nature? If not, what does it lack?
The purpose of this 1nveatig&tian is to throw light upon these
questions. At the same time the opportunity is presented to malk a

critical comparison of this literature with the educational views

of other portions of Soripture.

With reference to the first quéation stated above, an

article appeared recently in a German publication to the effect

‘that eighty-three German neurologistis and insanity sepecialiste have

published a pressing call not to take Christian teaching from the

ycuﬁg; i.e., in the German public schoole. "In the present (1)

“lamentable struggle of political parties over the schools,"they say,

"attempts are being made, in a folly truly irresponsible, to shake

the foundations of Christianity. We, the undersigned insanity and |

(1) Psychiatrisch-Neurologische Wochenschrift, No.48. Quoted in
the Sunday School Times, Feb. 11, 1928, p.80.
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nerve specinlists, who have deily opportunities to look into the
deep abysses of peychic need sand suflering, earnestly warn agﬁin@ﬁ
2llowing the bellef in Christ even in the lerst degree io lapse in
the hesrts of our youth, since this it is that is the real anchor
in the storme of our time. The Christian religion is now end will
remain the philosophy, ithe peychology, iheg ethic, ihe socisliem.
Therein are we pavohistriste snd nesurologiste st one with the
grentest and noblest &m@ﬁg the epirite whom the German naiion ie
proud to name as her sons, and who have teught us to recognize the
nature and ends of Chrietianity in its infinite wisdom, truth,
freedom, snd etrength.® (1)

In their own line, every believer recognizes the %&riﬁ%wraa
to be unique. Just what thet line is needs definition, and individe
uals define it varicusly. For some the Book 1s lsrger by f=2r than
they heve any use for. To find sslvation and $o live s good life
on earth, these are the ends they have in view, and for thé%é enie
n few texts are sulficient. ?@r those who declnre thot God mesns
to form in them the mind of Christ the Book is nct to0o large, for
such a vurvose demands not 2 litile teaching., "I have more under=

gtanding than all my tezchers,® enthusineticrlly exclaims the

Cpenlmist, "for thy ‘testimonies sre my meditation.®

Whatever the esducstional viewnoint of these wise nen nay
be, nt least it must be 2an apprehension ¢f truth snd the experiences
thet flow from it - not doctrine, nor faith in a dootrine. The
nature of men must find ahet 1% craves, and expeand in all perts and

in ecqunl proportione. Hind snd conscience develop together.

(1) Peychiatrisch-Neurologische Wochenschrift, No.49. Quoted in
the Sunday School Times, Feb. 11, 1938, p.80.



”seriyiars produces no moneters: no men of iﬁt&ll@@% without heart;
no conscience urging men ¢ self-devised torment; neither any self-
somplacent egotian.® ;

Here, then, is what we are onlled to enter into: here ie
8 field t¢ be worked which #i1l c2ll for 2ll our feculties in all
their energies. It may not be easy work, but i% mey be delightful,
end thet incresses the energy. | '

If ﬁarigtura is so comprehensive, no fleld of knowledge
mey be shut out from it, if one is willing to explore fmithfully
enougy .» It hga been enid that there is no philosophy in Seripiure.
It 48 true that there iz no ®arrangement of the [s0%ts of the univerw
asl system, no speculative questionse e tc the whence and whither
of exieting beings, no &ngué?y controlled by the rigid laws of logle,

and onrried on in a scientifio method . » + « But if a keen and

- penuine and fruitful etudy of the universe exd the purpose for which

- we #re in it constitutes a philosorhy, . » . then Hebrew literature

ieg in the highest degree vhilosophical, and its wise man i@ above
all éﬁﬁex% the zan who has a philoacphy of life.® (1)

"The Wisdonm literature, therefore, corresponds to the
philosophical litersture &msﬁg‘wﬁh@x peoples, with this difference
thet the Hebrew had two Tixed poinise: - the existence ¢f 8 perscnal
God, and the reality of & divine revelationy The procedure wae
slmply to underatand the contents of these truthe together with
definitione 2nd apolicstions to the problem of deily 1iving‘* (8)

We shall search, then, for the education in which the mind and morsl

51;‘§E@aher, in Youlton, p.1l4.
Eiselen, p.83.
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2.

nature will have equal snd true development.

den of Treatment. IV is propoeed, first of all, to glance at the

functions of the booke of the 014 Testament in their natural groupe
inge, not as single volumes, until we come to the group umier
discussion. Then it will be interesting to search for the likenesees
and éiff@t%ﬁ@@ﬁ that exist between other groups @nﬁ‘t%@ Wisdom DOOKS.
One cutstending ﬁiffax%&@a will be noted in the ﬁﬁ%arnal, literary -
form of Wisdom literature (with the exception of Ecclesisstes), whidh
ie thet of Hebrew voetry. Whot significsnce this hes with reference
to the %ﬁﬁt@ﬁt of the booke will be searched out,

The r&i&ti%ﬁ of the books within the group to each other,
the tie that biuds them together, ne wellas the distinctive character
of ench, will be the next gtep, and this lesds naturally into the
major gzaﬁyvéf tﬁ@ eduontional ﬁﬂgﬁé%ﬁ of the Wiesdon 1iter&§ura.

The wooks are progressive and conetructive in order and in interest.
They unfold, The philcsophy of edusetion & here ae well as poetry,

and they are desply emotionel, begosuse they have to do with human

ax%&yiaaﬁ$'v The book of Job shows how self dies only to tnke on

larger 1ife. The Psalms, of whioch, ﬁ%@%?%?, only » few lend them~
selves to @hiﬁ study, display thie larger life ss life in God.
Proverbe enrolle the individual in the school of God, educating him
for life. Focvlesiastes K@aﬂa one upr snd down in 2 restless sesrch
only to show at the end the empliness of earth. The iﬁﬁﬁ?ﬁ&gﬁﬁ%iﬁﬁ&
of the Song of Bolomon are eo many end varied that it is &iffiﬁult

to choose, but Godet (1) points out in thie oriental love aong

(1) Godet, 0.4 Testément Studies.



the fulness of Christ, who ie mede unto ue the wiados of God. Here,

mind and conscisnce find true reet.
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CHAPTER IX.
The Pield of VWisdom Litersture.

ieintroductions Charscter of the 0ld Teotament in CGeneral.

The Cld Teetament is often spoken of as the enrthly part
of revelastion, addressed to an sarthly pecple of Cod, sleo speaking
of the ages of probetion, esspecianlly under the law, with ites accom=-

panying histery, The law was 8 minister of death. Ite PUrpose was

to educnte %h&‘@aaylg into the knowledge of uin and of death, sa

Paul saye: "So thet the law iz become our tuter . . . ,% and agsin,
"For through the law cometh the knowledge of ain.® (1)

The booke of the lsw give us the foundetion of God's way
with His people, the vrinciple upon which He denrls with thenm. |
”?he'ggi@%ﬁly portion concerns iteelf chiefly with the ritunl and
other f%f%&1’§3$rﬁéﬁiﬁaﬁ of religion.® (2) |

The historiesl booke record the hintory of discord, divie

- sion, and the power of the enemy, although with divine interventions

in deliverance. They 2are the development of ths principles given

- 4in the books of the lsaw se oarried out in the lives of the peovle.

The @xayheﬁﬁ,%itﬁ the socomranying history, give us God'e
volce, the remsoning of divine holiness with man, ?i&ﬁﬁiﬁg that
wsn shall be holy also. Vielons of the future are given, with
gtﬁmi%aa of the full dieplay of @h@‘gxarylﬁf Gods Here are the same
principles ag before, now unfolded in the lden of the ﬁ&ly, leading
His neople iﬁ%@ His presence.

Zs Character of the Wisdom Litersture. The Wisdom 1li tersture, then,

forming » group by itself, constitutes the Loske O sxperience snd

Ainrtiane 3 s 23; Romens 3 1 30
Eiaselen, p.83. ;
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“trisl in the world. These books epenk of the lessond man has learned

in it, the wisdom which results snd the goodnees of God which turns
sorrow into cong. The world is regsrded as & place of festing, @
place that brings ocut =all thet ocalls for God's help, for the teeting

revenls man's wesknese, hils waywsrdness, his unbelief in the face

~of trials and of enemies, hie fnilures 2nd ehortcomings. Consequent=

1y, these booke of sxperience are very different from any other

portion of Serivture. They have to do with earth in a very spsoial

way, with the humnn element, with the thoughts produced in the

| heart by the oirsumstonces through which the peoples peased.

a.Points of Difference from the Remainder of the 0l1d Testmment.

It ie that which gives character to these booke, & man

giving expreosion to his thoughis. In the book of Job, for instancs,

‘there are the unbelieving, imperfect expressions of men who are not

clear in their thought about God; 4n the book of Heclesisetes there
is the gxpression of one who, for a time, hss shut God out. These,

nnd Proverbe, with ite gathered wisdom for the way of life, make

2 rich and varied study.

Ancther way ln which the Wiedom literature may differ from
the rest of the 0ld Teotmment 1s thet ite peint of view is general,
while the other writinge ore particulsristic; human instead of
national.  The worahip of the 01d Testament, so heavily weighted
with ritual and ceremcny, is ssldom mentioned here. The Wise mBn
thinks of God 2nd m&nAim their relations to emch other, snd of man
to man. Hie thoughte are on » moral level, mind and conduct
intereating him to the exclusion of external worehip. HNeither does

he refer 4o the chosen peonie. There is no distinotion between Jew
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and Gentile. The special names of Ierael, Judash, Jscob, “my ﬁﬁﬁyla;?
and Zion are not mentioned., It ie mankind, snd God ass Oreator which
form the center of his theughts. (1)

Coneequently, Hebrew wisdow enterved the field of humsnity
iﬁ all ite common affaire. Industry and intersourse are noted,
habits sud tendencies, menners and speech, the perveraity of ihe
heart which refuees discipline, the imeviteble succession of cause
and effeot. There ifesuved 2 law w§ conduet with reward and penalty,
creating a universnl law ocut of the ceremonisl law wshich wes probae

bly its beckground plus that of the world itself. It is & vital

emergence of personality, intended not for the Jew only, nor for the
Jewish notion, but for men 2s man, 2nd 8¢ an individual member of
any body politic.’ Hstions csn stond together on this kind of
thinking =nd share in ihis solution of life. (2)

) The friends of Job come from lande foreign to J&%ﬁ%ﬁﬁf
Eliphaz come from Teman in the land of Zdomy, & place mentioned in
Jeremish in connectiocn with wisdom' Job himeell wae nob a resident
of Judes, but lived in Uz, # lend Eestward., Bo tirt wiedom is 2
kind of elesring house for the idess of meny lands. (3)

iternry Porm. In form, Wisdom litersture consiste of ansloglies,

antithesee, =nd plithy waxims in poetry. However, Hebrew poetry
differs from much oiher voetry in thet it has no rhyme. Ite rhythm
ie by way of paralleliems, snd these differ charmingly in vericus
waye. In some omees the sentiment is repeated: "Who ozn eny, 1
heve made my heart clean, I am pure from my 8in®? Sonmetimes &

contrest is presented:

TIV TRvideon, pp.44, 45.

&) Genu P28,
igg Toid, ob. 46,



"Love not eleep, lest thou come to poveriy;
Open thine eves, and thou shalt be estisfied with bread.® .

Agein, the lines couplete the thought grammetically:

"Yet I have sel my king
Upon my bholy hill of Zion.®

The parallelism may consist of two, three, or four linee. The lines
way be short or long, abrupt or deliberate, according to the sentiment
expressed. Excitement reigns in the stacosto opening of the second

Pealm: "Why do the naticns rage,
And the psoples meditste 2 voin thing?®

And on the contrery, in the midet of enemies, the pealmist calmly
cloges the fourth Poslm with a lullaby etraing

#In pence will I both lay me down and nlesp;
For thou, Jehovah, alone makest me dwell in safety.®

The yu%g@%& of poetry ie to instruct while it gives plensure.
It is not sddressed to the rescon alone; the pmssions s re 1lnvoked;
memory is necicted by the harmony of verse; the intercst is aroused
by the beauty of imegery; virtue more essily becomes & habit; and
the very verse form becomes imyrag&a%@ﬁ with the spirit of iﬁi#ﬁrity.*

g. Content in CGenersl. Theee books differ so entirely in their con=

tent from all other Seripture, ns being utiserances of the heart of

wan, of the experience of man, rather then those of God to man, that
it is doubly etriking thet they should be given to us in poetry.
Among the Hebrews poetry meant 8Song, therefore, the lesson 1s

taught that ﬁhréﬁgh their very trisle they a2re to raise the song

of vreise., And these verse-song® show thet whether they mourned

in darkness, or bewailed their own fallures or shortcomings, or
caught & glimpse of deliversnce, they samg. The patrisrchs called

themselves pllgrinms, and 1t is the pilgrim who sings, turning his

(1) Cf. Towth,



trials into song. This is very attrsctive.

The %@@k& usunlily onlled the Wisdom litersture are Job,
Proverbs, and Eooleslastes., Gose scholars include the Song of
Sclomon, ond there ere a few Psmlms which %igﬁﬁygmﬁpﬁxiy be studied
in this connection. | |
3. Uses of the term "Wisdom.® The term "Wisdom® has guite 8 wide
aprlication in Hebrew, I% includes skill in tmsk-work: "Thou shalt

spenk unto all that are wisehearted, whom I have filled with the

spirit of wiedom, thot they meke Asron's gearments 1o sanctify him,

~thet he may minister um o me in the priest's of fice;® =and in

wnrfere: "For he (Assyria) hath sasid, By the strength of my hand
I have done 1%, »nd by my wiedom; for I heve unierstanding: end I
have removed the bounds of peoples, and robbed their tressures, and
like » valiant man I hove brought down them that eit on thrones . %
and in efficiency in administration: ®And Joshua the mon of Hun was
full of the spirit of wisdon; for Momes had laid his hande upon hims
and the children of Iersel hearkened wit o him, snd did as Jehoveh
commanded Momes®; and in shrewdness in practicnal affairs: *"Then
%ﬁa went mnt@ 21l the pecple in her wisdom® (eaving the city).
There is, however, a higher fype of wisdom, the ineetimnile velue
of which none but God can fully renlize, for He orested it in ihe
beginning when He marked out the fﬁ&ﬁﬁ@%i@ﬁﬁ of the earth. It walke
in the way or fi%ﬁ%%ﬁﬁéﬂ%&ﬁ, and is beneficent, loving toward men,
stesdfnnt, sure, émﬂ fre: from care. (1)

Wisdow had 1ts origin in God. It existed with Him before

it wae ever renlized in cresticm. It was fron the begluning, begottes

TIY ¥Feroridce: Introduction in Browa.



with the first movement of the divine Mind. It has an existence of
ite own, and was effective in creation, "playing before Jehovah, in-
toxicated with delight. Ite play is creation. As it moves in grace

and power before Him, ite exquisite, articulated limbs and frame

bearing themselves with a divine harmony, every movement embodies

itself in ecome creative work., And where the divine besuty and power
of its movements were most congpicuous and its delights deepesnt, wae
in the habitable earth, s2nd with the children of men." (1) This

is taken to be the "Logos" of John's Gospel: "In the beginning was
the Word, and the Word was with God, and the Word wae God. All
things were made by Him, and without Him was not anything made that
was made.® The deseription as given in Proverbs is in the intro-
ductory portion, and is the high water mark of all the Wisdom

literature.,

4. The place of Wisdom Litersture in the Bible.

'a. The origin. The origin of the Wiedom litersture may be traced to

human need. Men are reached vatiausly, some by authoritative command,.
others through their emotions by way of ritual and form, a few may
1earnlﬁhr¢ugh the experience of others, and many respond to the
ihtellactu&l appeal. A1l these mesns were used at some time or other.
The prophet's stern, "Thus saith the Lord"; the priest's effective
ritual; the psalmist's personal experience; and the Wise men's appeal
to the intellect - combined to¢ help man. The Wiadom literature
especially occupies itself with the universal moral and religious
@rineiﬁles that are applicable to 2ll human life. (&)

b. The vurpose. Tha'purpese which Proverbs declares is %0 "give

L .llll _ !l'l I III- I I N T . O .. ]-Ib’ ll- I.- - .

él; Davidson, p.80.
2) Eiselen, p.83.
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subtlety to the simple, to the young man knowledge and discretion®,
"Hence the Proverbs are not popular ssyings, as with ues, butl eme
bodiments of some truth of religion of morsls, statereste of how such
truths may De cbserved verifying thesselves in 1life and society."

Bo while they 2re not popular sayings, they approsch the popular
vein, becsuse they desl with the kind of thought scecessible 1o

and needed by the average man. (1)

“"As 2 whole, Wisdom litersture is an imporiant chapler in
the history of g@f%&m&iiﬁg; of the growth of @ﬁrmng; rounded &&ﬁh&ﬁﬁm
One essential strain of that developed personality is the intellectusl
educnrtive; the awakening of the mind %o life as 1t is, snd the worke
of iderls clesr from the foge ~nd evils that beset them.®  (3)

, : : ] The anature of Wiedom literature
mey be omlled secular, but in the sense thnt the seculsr and the
ascred were never sharply divided. The people alwaye had a felt
background of the sacred. (2) But ithis iitara%u?e ia thet wf'ga%aieﬁw
The whole gamut of human experience is covered. At the sowme tine
Divine experience s uﬁaavay@d,.%ﬁ the books go on to deal with
affairs of this workd and its work, and toc all on the practical
self-reliant activities of man. |

?h& %xxangamgﬁg of the %i%ééﬁ books seemse to be based aﬁ&n
ﬁh@’@g@ of the suvpoeaed authors. J%%,‘by @h@mﬁ%é?@r writ%aa;,gﬁmaﬁ
first; the Pealms next, g&ﬁgr&izy onlled the Psalms of David; and
last Qome %k@kﬁhrgﬁ books of Solomon.

'%f:,ﬁﬁhkﬁﬁﬁ7« Job ie mentiome d as thé best man of hin time

on earth. He became penitent, which ia one weaning of his name, not

Eiz Davidson, p.134.

2) Genung, D.4.
Ibvid, p.l16.



ﬁ%@&uﬁa of worde %ii%f%ﬁ under ﬁ%rﬁﬁﬁlﬁf calamitien, Lutl becmwe $f~
hi%‘kﬂ$%1%§§% of God, ﬁ&’h&ﬁ heard of Cod by the henring of the
enr; now hie eye ﬁ&w"ﬁ%&g #nd therefore, for the firet time God was
properly revealed to him. Ooce, he claimed spotless conduct for

himeelf, now he sbhors, not his sins, but himself, =nd repents in

1 dust aﬁ&;&gk%ﬁ.

If Ecclesinotes it is the wisest man who is unvelled.
Solomon's wisdom results in folly, just ae Job's goodnes: is confessed
to be vileness., DBoth bovks eBre of world wide interest »nd signifi-

cance in the search for righteousness and for wisdom. The bouk of

 Job hes another problem, however, the minletry of evil, which will

be teken up later.
The book of Pemlme hes & largeness of character which
1ifte it sbove the other books of ite group, apemking in praise snd

wrovheoy of the reign of God. The votces of the universe gspesk $o

snd of Him. '%ﬁﬁ, in all his experience, concedes Him to be Master.

- The Bong of Songs glves us experience of ancther order

from that of Job or Ecclesimstes. If Job comes ccnfessedly to sn

" end of himself, even of 2 good self, we have here o song of the

heart, which &ﬁ%ﬁ%@ of » deliverance fromself to be cooupled with
Another. Jéﬁ wog Tiilled with introspection, » @xmﬁﬁﬁﬁé:hima L ught
him nowhere.  §@@ in this ‘iny book %h@ aoul is grappled by a love
80 mighty the heart itself connotl oontain it., It reminde one of the
Hellielujah Cﬁmrﬁﬁ, The hero is desoribed ms ithe chiefest among
ten thousand and altogether lovely. |
Proverbs harvests the grain of the other books, so that
we fim& a word for almoet everything in 1ife. In Ecclesiastes, Kig

Solomon goes over the rath of experlence alone, but here it is the
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mm man g@iﬁg over the path %@éi%}z his mmﬁ}m, pointing out the
dangere, snd the need of care inm this direction or the other, There
is 3 direct word for many e guestion, snd guidance in conduct toward
one's fellowmen.

. Qonclusion, In conclusion, then, we heve found thet the Wisdos

literature hae & oharnoter emtirely ite own, differing in content
snd Torm from the yest of Seripture, with an outlook upon life that
is iﬁwﬁ%w humen. We sloo perceive thet ¥Wisdom hee a background |
of mesning thet is more than humen, that 11 apringe from the realm
of Deity Himself. And in the seversl books to be studied esch has
n different aspect of *&‘ié*ﬁ{}zﬁ to present, so that apparently no

5

field of human experience shall be left untouched.
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CEAPTER III.

Personality in the ¥Wisdonm Literature.

1. Introduction:

Bombodied in Wisdom Litersture, There are certain princi-
ples embodied iﬁ the %ﬁaﬁﬁm &i%ex&%ux@ whi@h glve the key to thelr
contents. In Proverbs and im Job these are of a positive kind, and in
Ecolesinntes theys re largely negative., The positive elemente deal
with religion of » practicsl kind, as in Proverbe, and of an inner
queliity, 28 in Job. ‘Exxlsclsstes writes emptiness sni vanity upon
the experience of 1life, nnd even hope of the future is heavily obscured.
3¢ when we $o2ke up the Proverbs and inguire if there 1is
sny one truth that 1t alle tands for, we find that, ss it progresues,

there is dlscovered a root out of whis s the whole organiem springs.®

This forms iteelf into 2 principle which is never loet sight of, &nﬁ
ie esppenled to ss somethig iﬁﬁ%ﬁ%ﬁﬁ%l&, creating & true philosophy

of 1ife: *The fear of Jehoveh is the beginning of wisdom; e
And the knowledge of the Holy One is %ﬁﬁ&fﬁ%ﬁﬁ&i%%.*(l}

It has been s~id thet the bock of Proverbs is not truly

religiouve, thet it aime 2t 2 lower plane of 1life then the other

books of the 0ld Testament. Difference have been pointed oul, but
these wevre not in the reals of woral 2enl, The Wise men were con=
cerned with 1ife, 2nd the simple precepis for the guiding of life.
Their very simplicity renders thes the more valunble, becouse men
need simple direciion. The external and internnl aspeots of religion

belong together, though finding esepsrate emphseis at different times.

(1) Gemang, p.97.
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Proverbs plnoes the emphasie upon the practice of rellgiom, how
to overcone ﬁ%ﬁ?iﬁtiﬁﬁ,yﬁaﬁ how to discherge everyday duties. (1)

*In Proverbe, religion mesns good sense, mostery of affairs,
strength and manliness, and esuccess, s well=furnished intellect
employing the best mesns %o accomplish the highest ends.® And auch
teaching iz of s universal naturs, Legsuse of the healthy, vigorous
tone, "The f{irst chapters of Proverbs are the foundsticn of the
whole Wisdom literature, the basis of reference, the court of
sprenl, the point of dernrture.® (8) The young man is advised
both negetively nnd positively. He is not to go heedlessly with the
crowds He i8 to have & mind of hie own, principles axd ﬁt&ﬁiaxﬁﬁ of
conduet. He 1s not kept in ignorance of ihe kinds of tempintions |
thet will mesail him: there will be escepadee of all kinds,
laziness, presumption, the sirsnge women. On the other hand, there
are held up to his view pathe of iLmstructicon not without their
discipline, and 2 growing realization of idenls, (3)

Iﬁ@?itﬁbl?, the youth muet teake his choice. There 2
Folly snd Wisdom, each beCkoning, the lsiler queenly =nd gracious,
onliing to o "pelf-reverence, selfi=~knowledge, self-c.ontrol® which
slone can lend to power.

The opening =orde of Proverbs glve ite educsiive value:

" 8%7c know wisdom and inetruetion; to disgern t he words of understends

ing; to receive instruction in wise dealing, in righteocusness and
justice nnd equity; to pive prudence to the simple, 1o the young

man knowledge and disoretion: thst the wise mon may hear, and incrense
in learning; that the man of undersianding may attain uato sound
counsels:to understand a proverb, and a figure, thé words of the wise,
7Y Eiselen, p.119.

(2) Daviscn, p.134.
(3)CGenung, p.98



and their dark seayings.® This does not mean to Le filled and
clogged with information, but to be wise. %And I applied my heart
to seek &#nd to search cut wisdom concerning all thatl is done unde®
Hesvens it i a sore travail that God hath given to the sone of

men to be exercised therewith.® This is the kind of knowledge which
¢an be aprlied directly to 1ife. “§$$$§§§§%X§# thie prefnce noues
over many of these aspeots of kﬁ&wl&ﬁgﬁz understending, wise dealing,

righteouaness, justice, equity, prudence, subtlety, snd discretion.®

These do not belong to the memory-class of learming, mor to the
informational aspect, but %ﬁ@?‘ﬁﬁ}ﬁﬁg to the larger life of amotion
and of heart where energy and will dwell, and where relations with
others find interpretetion. It wao the educational furnishing of
mankind, (1) w

In Job, his Eiﬁ% of ai@g& with the adverssry 1s one which

‘ﬁﬁﬁﬁyiﬁﬁ the whole man, I% ia not merely loglc. Here Wisdom ie

something not merely to know but 10 be; consequently, he asserts
the truth snd ig the truth eco far as his hesrt dictates it. (28)

#Though T be righteous, mine own mouth shell condemn mey
Though I be perfect, it ahell prove me DErver:e.

I am perfects 1 r@g&r& not myseglf;

I despice my life.

It 48 all one: therefore I eay,

He %@ﬁtrﬁyeﬁh the g@yﬁﬁaﬁ and %h@ wicked,

*® & * *

1f 1% be not ﬁ@, ﬁ%& %h@a i% it?*

It is inspiring 1o see Job oling to his honeset integrity,
and in hie @ew&l&ar&&&t continue his demnnd to God snd to shw k&mw‘
self in 3@%@ and power.

The distinot awm%ribw@i&a of Bocleninstes to the w&fiﬁ*a

YGenung,p. 140, 115.

'2) Ibid, p.182.
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rossession of traﬁh is generally understoocd tob e of 8 negative
gort, that %all is vanity and vexation of epirit.® But the book
shows rether thnt %@@@@ﬁ& everytbing le vanity there should be a
surge onward to the subsiance, to the elements of life that have
ﬁ@f%&ﬁ%ﬁ?@t There is & at@aﬁg leading to thrt end, slowly, but
surely, and very gently. BRejoicing iz not impossible in thise book,
28 Koheleth showe what men oupht to do about the apparent empliness

of life, »nd whet manner of men they ought to be. (1)

2. The Personality of Job. It has been pointed out thst in the book

of Job three thoughts give the key to the whole history; Satan's
melice, Joble a%&fﬁxigﬁﬁaﬁaﬁﬁ@a@, God's glorious majeoty. Satants
azsault on Job is giv&nfin the first chapter, ani when God has per-
mitted %&%ﬁﬁ @av&% hie wayat,'ﬁ@ pasges from view., He has intro-

duoed Job into the circumetsnces which Cod will ume to probe him.

Satan, with 81l hie malice, is but the tool in God's hends, as 1t

were, to polish His servant. At %ﬁ& end of the book God comes in,
and reveals His msjesty and Hie power, And now what & chenge!

Job, who had plosed the mouthes of his friends, but was ia bondage
and in misery, now learns the secret of deliversnce. Is it that

God vindicates him, or confirme him in hie good opinion of himself?
He could tell 8atsn thot there was none like Job upon the earth,

but He speake far differently to Job hisself. In God's holy presence
swed and broken, he learns to see himself by contrast. ®I have
heard of Thee . . . but now mine eye sesth Thee, wherefore I

abhor myself.® A difference of opinion exiets 28 to the meaning

of the name "Job%, but one mesning ie given n2s "he penitent.®

“Genung, p.205.
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80 here is the penitent, the best msn on esrth, avhorlng himaelf,

and getting %o the end of himeelf, finding God instesd. (1)

Job has been likened to Prometheus, %@%h I&?f&@%ﬁ%iﬁ%
the soul of the crenture rising up ageinst itvs doom and daring to
call ite Orestor to sscount. (3)

8. Izportence of the Nerrative. The intevest in the book of Job does

not lie in 1te debate, but in ite narretive, therefore it is a subline
%ﬁif*p&rtrﬁyal of & man who held feat to hig integrity againet Geod
and man and deeth and darkness, IV is pot a sermon, but a vital up-
rising of the humsn spirit. (3)

b, Job and hie Friends. All the old conventionnl idess of Wiedonm

ere called to an account snd senrched cut, made to paes Lhrough % he
fire, po it were, of actunl experience, made to snawer to the depth
of being. And when it fells in nany part, it is not Wiedowm that has
failed, for ®in her true idesl and power she emerges stronger, state-
ller than ever.® The wook of Job hes n high functicn in this agpeot

and a2s wide as the universe iteelf. It 1o the sulfering of Jub

| which has cvened his eyves %o this new sopect of Wisdom., Hig {riends

know nothing of this inward schooling, consequently @ia&&% lacks

the vitelity of first-hond knowledge. To Job himself the unfolding
come gradually. With stubborn insistence he held his ground. He
knows what Qod bught to be like, sand he knows he is right in
mainteining himselfl bLefore God., His I[riends urge repentance, acouse
him of heving @ desdened conecience, of being & scoffer, snd promise

him reinstatement if only he will & cknowledge hinmself as B sinnes.

' idout.
2) Genung, p.146.
%) Internntionsl Standsrd Bible Dictionsry: Job.



Their statements of wisdom are t rue encugh, but hsve no application
to the case. Job himself hed many times oifered such maxime Vo others
s Eliphnz reminds hims (1)

"pBghold, thou hast instructed MANY ,

A thou hest strengthened the %@&k handsa.

Thy worde have upholden hia thet was I[alling,

And thou haet msde firm the feeble kneesa.

But now it is come unto thes, and thou fﬁiﬂ%a@t;

It toucheth thee, =nd thou art troubled,® ()
It is also true that men remp what they sow, »nd thst man cannct
in his very ﬂa@ﬁf@ be other then i%@%f@z

®And »e I have seen, they that @1%@ indquity,
And sow $rouble, resp the same.® (3)

And with Turther implied blece Eliphaz intimetes thet Job's stiitude
of mind prevents him from knowing true wisdom, and urges him to
#oomait hle cause to CGod," holding Lefore his view the much-desired
results  {(4)

N

"Behold, heppy 18 the men whom God correcieth:

?@mﬁ@f@?ﬁ despise not thou the chestening of the

Almighty.

Por He maketh sore, snd bindeth up;

He woundeth, »nd Hio hnnds meke whole.® (5)
His doetrine of God, as One doing grent and unsearchable things, give
ing rein, setting on high the lowly, f{rustrating the devices of the
crafty, saving the needy and ihe poor, is an introduction %o his
plen thet Job would 2llow God to use Hie power in his behalfy

"And thou shelt know tlet thy tent is in peace;
And thou shnalt viait thy fold, sond shalt miss nothing.®

A1l this im true, Dubl its wisdom does not satisfy, It doss aot fit

his ecnce. He hag not brought thie evil updtn hismselif. He is being

wr&ng&ﬁ:
} Genung, p.148 53; Job 41 3=5,
Job 418 4) Genung, p.l148.
5) Job B:17 : 18.
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"There ie no violence in my hands,
And my preyer is pure.® (16:17)

Even th@ngh his eves ar@‘raéxwiﬁh weepling and he is sitting in the
shadow of death he will maintain this. He passionately desires
death, and yet exults in pain that he hae not denied God. He

geeks Him but cannot find Him. He feels that Eliphaz le&ve&vmaﬂh

to be dési$ﬁé in‘hig %vrés<gf wisdom: ®But your reproof, what doth
it reprove?® (6:125) He is passionate in hie portrayal of his wrong:
I will not refrain my mouth,® he says, Bildad openly rebukes him,
attributes his children's death to their oins, and implice Job's
impurity by eaying that upon confession he would be restored. He
too recites the wisdom of tradition that all thet forget God ehall
be cast @ut of the way:

®*Behold God will not cast sway a perfect msn,
Neither will He uphold the wvile-doers.® (8: 30)

"There is nothing new in this to Job:

80f a truth I know that it ie s0," and he follows it with
a great BUT, and this seems tc be his provlem, for twice he asked
the question, and one other time he compares man with God in this
sspect; "But how czn man be just with God?" (9:2; 8534)
For this presumption of trying to find cut the secret of
God,Job is reproved by hie third friend, Zophar, who now says:
"Enow therefore that God &x&atsth of thee less than thine
iniquity deserveth.
Canst thou by searching find cut God?
Canst thou find out the Almighty uuto @srfaatiga?ﬂ(ll 8)
Zophar goes on to desoribe the greatness of Cod in ite height,
breadth, depth, and length, and ends by saying: "But vain man is
v@ié of understanding.® Thie is all sc familiar to Job that he re-

plies with irony: ®No doubt but ye are tle people,
And wisdom shall die with you.® (12:8)
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And later he says:
1,0, mine eye haﬁhvaaen‘all this,
Hine ear hath hesrd snd understood it.
¥hat ye know, the seame do I also:
I am not inf@riax to you.?®
They are failing him, falling short of the mark. And they are all
he hes to depend upon. Buddenly he awakes 1o the real support of
friendship: "Even now, behold, my witnese is in heaven,
And He that voucheth for me is on high.
My friends scoff at me:
But mine eye pourbth out tears unto God. (16:19)

L] L] [} » L - L . - * L L] L] *

Whom I, even I, shall see on my side,

And mine eyes shall behold,

And not as a stranger;

My heart is consumed within me." (18:37)
He 8till has a clear recognition of the hardness of life on earth,
8111l thinks he is unjustly dealt with, end is sim ere in his
demand thst God shall justify Himself as t ruly CGodlike in this
_mysterious circumstance. He feels himself eafe in the very hande
that have stricken him s he does not in those of his so-called
friends. They prefer their logic to 2 symp&fhetio striving to find
out the truth. Job wants justification. (1).

c.Analogy of Job to Seripture as a Whole. The background of Job's

life is the same as timt of the opening of Genesis, and therefore,

- of mankind -~ untried, unproven, and untested human righteousness in
an environment of happiness. In both cases, there is also the
intrugion of Satan, bringing death and disease, followed by man's
attempt to recover manf rom hig fallen condition., A revelation from
God makes known & divine provieion, and the end of Seripture, in

the book of Revelation, ae the end of Job portrays man's condition

(1) International Standard Bible Dicticnary.
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infinitely more than his first. Job, by ﬁ@ﬁf@ﬁiﬁg, could not find
&@@;i»ﬁ@ is meli-revealing. In summery, scope, ond tenching, this
ook gives vs the entire Bible.

| Job's question was answered when God spoke to him ocut of

the whirlwind: ®Who is this that darkeneth counael
By words without knowledge?® (38:3) =nd went on to

reveal Himeelfl in 21l Hie majeety and power. The whirlwind features
of hussan experience %rg explained; whether in the life of the indi~

vidual, in nature, or in natione. The questicn of humon desert does

net enter. The feet of the whirlwind ie the mnswer to his friends.

#There is the whirlewind = the iﬁ@ﬁ%&iﬁ%@lﬁ* the iﬁﬁﬁ&ﬁﬁi&%iﬁ, the
irrationsl; there ie 211 thet to be possible met in 1ife. But God
1s in the whirlwind., We emnuct gny why the whirlwind should be
there; 1% is sufficient to know that God ls iﬂ it. Thet is Job'ls
view of human experience, thet is Job's faith, that is what gave

him pesce. And even the Hew Testement merely mokes 8 little more

explicit what this unknown but supreme genius ssw more or less clears

1y @o long before: WALl things work together for good to them
thet love Qod.® {1)

The story of Job in his personality snd ss he lives the
anawer to the problem is the chisf thing. Wiedom ie not attacked,
but men's theories of ¥isdom. Truth is $ruth, snd doee not change
with men'se apprehsnsions of it.

3. Development of Personality of the Peslmists

2+ Recognition of the Holineas of God. There sre cerisin Psalms

which present this eame nspect of difficulty to the Wise men. Accuse

tomed to think of his maxime as self-verified, he resots upon his

Taitor of the Expository Times quoted in the Biblicel Review
upen Otto's Iden oly, ».585.




versonrl relotions t%{@ﬁﬁ when or lamities occur. In the presenge
vaﬁﬁﬁ prosperity of the @&%k@i he ¢ ﬁﬁﬁi%@ﬁ to ffﬁ%fﬁiﬁﬁ%% and
envy of the men who geems Lo have the best of 1% here. In the 37th
Penlm, feith snd pratience are gi@%ﬂkéﬁ the answer. Let the wicked
prosper. ﬁg@t in Jehovah; He is still Jehoveh. Strsnge to eay,
the two Psalss preceding this portray God's ﬁ@&liﬁgg with the wicked,
and the t%é Pealme faiiﬁ%ing ghow Hie d#wliggg #ith the rightecua.
Cod is holy, therefore, whether in Judgment or in grece. |

L. Hope %5,;&ﬁ@rtagiﬁ:g In the %@@klﬁ%ﬁlﬁ, the punlmist dsclares:
By mouth shall svenk éi&&&%; end the meditntion of sy hesrs ahull be

aon with 2l1ll his

of understending.® He begine with e cueetion. 17
gself~oonfidence is yet the poor cresture which thie Pealn represents
@hy_g&&alﬁ he be afreid in ﬁa?@ ﬂf evil eéven though encircled by
%%@@é who would %xxﬁ him up. He sees through the folly of the rich.
Lot ﬁ%?@ﬁ@ try to %kr&% s ghield abovt hie brother snd give 2 rensom
%ﬁ God Tor him. He cpnnot. Everyone knows, assys the psalmlet, that
desth oomes to mll. Here, too, there is & point of contact with
Ecclesinstes, And &0 he mornlizes: riches glve Ivt a transitory
gi%ry; denth disposcesces the @%ﬁ@rg Ae for the righitecus = God
will redeen his soul from Sheol.

Qfﬂf%@ Spizitunl Velue of Buffering. Agein, in Psaln 73, there is

the some ?@iﬁfﬁ% thing ‘to consider el hard to understond, the suffler=
iﬁg of the righteocus in contrset with ths prosperity of the ungodly.
But the paslnmist turns from this to deplore his own folly iﬁ-%ﬁiﬁg
80 moved by the ghort-lived triumph of the wicked, He owns it se
the ignorence of the besst who lesves ocut CGod. I he reclizes that

Cod 45 with his, that mey wellstoand in the place of other good:
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®Thou wilt guide me with thy oounsel,
And afterwnrd receive me t0 glory.?

These Penims combine with Job in the attempt 8t & practiosl simswer

to the gquestion of ithe suflfering of the rightecus. _

, e Ly In conclusion, the principles embodied in the Wisdom

literature show us the emerpence of a vitalpersonnlity in praciical

religion. There are standsrds of conduct of & high order, and a

definite cholce between pood end evil, giving ue renl educative value.
There is 2leo the principle of en inner raligi@a>@$iﬁgiﬁg

ﬁ@r&a&&i@ﬁy out into s desirsble self-consciscusness in relation to

the integrity of self snd %o the holineass of God. suff@%iﬁg is

accepted for what it s, the discipline of » life iu absolute

dependence upon God.
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CHAPTER IV.
Character Development in the Wisdom Literature.

: Every &gg hag its idenls of gcharncier nnd its

ntroductior
princivles of gonduct 2pd the ape of Wisdom litersture no less 80.
The beock of Proverbs holde gharscter yaining befors cne's gaze

of making 2 good cholce in every

continually, presentling the wisdom

~eonceivable sepect of human reletions. Wisdosm ls preses ed in the
concrete and in the sbetrset, dramatized and personified in verious
waye, =nd given aleo in parable. @ﬁ%l@@ia&%%% comes forward with

a problem, holding character in a velled vision before the eyes of
youth, snd finally preasents his findings as & source book: ®And for
whe ¢ 18 more than theee, my son, be admonished.®

| g, The book of Proverbs presents a great

8, Character ns a Ohoic

v&gia%? of wlae %@yﬁ&gﬁ upon many subjects, butl there is aleo a
definite grouping. Por inetance, the proverbs most frequently quoted
and rerhars most loved, mre those in chapters 10-23. They are @ '
"keen insight into the woye =nd motives of men.® The effect of 8
certain Tew of ther upon the resder 1o thet of quiet enjoyment rather
than a challence to deep morsl ﬁﬁf%@%i?@ﬁ@&@. The bulk of thes,
however, exhibit an over-ruling Providence, a God vitally interested
in Hie hendiwork, consequently drawing men's minde to a consideras-
tion of bigher principles. (1)

The Wiee men has a friendly attitude %@wﬁiﬁ hie fellows
men in the very worde in whi-h he expresses himeelf, leading them
to an unconscious acceptance of his precepts. He sees the human
charscterietics, mimice thex without irony, 22 when he notes a bit

of %ﬁ%gﬁiﬁiﬁ@: ®"It is bed, nalth the buyer; }
But when he is gone his way, then he bosasteth.?(50:1
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The selifish aspeot townrd the poor relstion does not #80ape hie
kBindly eriticiem: ;
MA11 the brethrem of the poor do hate himi
How muoh move do hie friends go far from him!
He pursutth them wiih words, but they a re gone.®{(18:7)
He is playfully sarcasiie indenling with laziness in verious instoance
gz when the man ls f@yﬁila in excusea for not workings

#There le 2 llon without;
1 shell be elain in ths streets.?® (22:13)

And when he wishes food but is too indolent for the necesanry exer-

‘cices: "The sluggerd putteth hie hand to ithe dish,

And will not @0 much as brisg it to his %ﬁ%ﬁﬁ &g@iﬂ**ﬁaﬁ 24)
On the other hand he is very grave in hie remoustrances ageinet
glugglahnesn, f%fﬁ%@@i”” the end, sand pointing 1t out to his hesrers:

*%lﬁ@%f&iﬁ%aﬁ casteth into » deev slesp;
And the 1dle soul shall suffer hunger.® (19:15)

He has 2 partioculsr @ﬁ@iy@ﬁﬁy to idleneas, judging by the frequency

‘of his adeonitions., (1)

TE : ; ¢ Form., All that the Hebrew sage
@r&%&ﬁ%%& in proverbs was in particuler, concrete inamtances. He ’

observed minutely a2 he went about in the market place, =ud in the

byways and heunts of men, having his feet upon the gfﬁua&,‘&a it were,

Each charscteristic of hunen sotion or resction recorded itsell upon

‘his mind, and he voiced it sinply, %iﬁﬁzy, tenderly, ecmetines

epustically, sometimes in ridicule. An illustration with reference
to the lmet sepsot 18 glven éﬁﬁ&a%ﬁiﬁg diseipline in the home:

"Withhold not correction from the ohild;
For if thou beat him with the rod, he %133 not die;®

but he hestens to admonish the parvent by ssying,

DAvideon, P47



#Thou shait beat him with the rod
And shalt deliver his =zoul Ifrom ékaai,* thues linking

up an emergency in human experience with eteraal ieguen. (l}
Immgination seeme to have no part in his observitions, nor

did he speculnte upon these affeirs of humanity, for to him there

wae no %conflict of values,® yet he wes "laying the foundation of

& philosophy in pereonslity, ian charscter, exprevased alike in the

iders of his brain and in &%@ tempsre and pesaions of his soul -

this character woe the foous in which his Wiedom united and ﬁ%éfé%%ﬁﬁ‘
ﬁﬁﬁy of his educntionnl ?%@ﬁgﬁzmtﬁ are pesn in hie

contrasts, especially in the reslm of character development:

*The mouth of the rightecus briaga%h forth %i@iﬁw'
Put the perverse *“ﬁﬁﬁ% shall be ocut off.® (10:3

In the asocial sapect the conitrsast is pres.uted fromt he

WAL nnd women side: “A gracicus women obtaineth honor;
And violent men obtsin riches.® (11:18)

Prom the %ﬁ%ﬁﬁyﬁiﬁ% ot discipline charsoter is shown:

"Thoeweo lovetlh correction loveth knowledge;
But he that hateth reproof is ﬁruti@h.” (iE 1)

The sttitude toward learning hse its effect upon scoomplishment:

®4 geofTer secketh wisdum, nnd findeth 1t not, (14:86)
But knowledge in eagy ﬁ@%ﬂ him thet heth an&&za%&nﬁing.

The control of the enmotions is not without 8 place in the educational
acheme of the wise man:

BHe that is slow to sanger is of grent understanding;
But he thet is hasty of spirit @x&&t@%h folly.® (14:29)

The place of the teacher finds jﬁﬁﬁifiaﬁ%iwﬁt (18¢22)

?TYE%iﬁéviﬁson, p. 47.
2) Genung, p.108.



*There there i no Q@nﬂ%@é, purposes are dissppointed;
But in the multitute of counsellors they are eetablished.®

The sage had practicsl ends in ?iﬁ% in all bis pithy ﬁ&?iﬁ%ﬂ
snd whether he uttered thez in pesitive or negntive Tors, it wase
intended for sc much galn in charaoter, He exhibited ap many attie
tudes toward humen qualities ae were revealed to him in his varied
cbessrvations, snd these were of 2 llke kiand., He bad "ssrcaem® for
fovle, scorn for egorners, contempt for slugyards, abhorrence for
the impure and unchaete, snd disdein Tor talebesrers nnd %aakéi%%rﬁ.*
His sdmonitions centered arcund the idenle of conduot toward rulers,
parente, teachers, elders, the %hxifty, the prospercus, the shrewd
and subtle, the poor snd ﬁggr%%@&&, These traits a@uiﬁ be susamed
up inte 8 love @f righteousness which is true wiedom, nand into
an abvhorrence of wickedness, »s the representation of folly. *7¢
be industrious, openminded, etendy, temperate, tactiul in epeech
wag juet in so many weays io Le wise, tlwt ie, to put the soul to
good use for pragticsl ends. To be forward, gluttonous, clmmorous,
and headstrong wae to be g0 many kinds of a fool.™ (1)

(_,) Wisdom sp 8 Public Jeccher.

\b. Pregentsticn of Wisdom ih Abstrect Form., Wiedom ns presented in

chapters 1 to © is less concrete than in the seoction just dealt with,
It ie ideml in most of its thought, is profound and bezutiful. (3)
It ie desorived in chapter 8:1-8 ms » publlic teacher.

*Doth not wisdom ery,

And underesanding put forth her voice?

On the top of high places by the way,

Where pathe meet, she sinndetih;

Beeide the gptes, at the entry of the city,

Zt the coming in 2% the doore, she orieth aloud.®

- 21) Cenung, p.108.
)

Devidaon, ®.75.
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8he does not take her place expecticg the ¢crowdes 1o come to her, but
she goes where the crowls are, where %ﬁ&~@$ﬁ§i@ ﬁﬁ%uxéiiy %ﬁﬁgrﬁg&%%;
where the throngs are brought ﬁ%g@%h@r for wany ressons, All human |
enough. Her volce is put another appesl added Yo the many, @ﬁi? herse
ig eried éiﬁ%ﬁ. 8he challengee men in g&a@fﬁi, the simple snd the
fools to hear her sw she @i&%ﬁg&ﬁ the kind of thing she has to offer,
the &xwﬁzzéﬁ% truths. B8he %@@'ﬁwﬁﬁiﬁg §r$$§%@, all her words sre
plein, they sre bettsr t&%ﬁ‘%izv@y or goid; |

"For wisdon 18 better %&%m rubles;.

And 211 the thinge thet mey be desired are not to ve

| compared uoto i1t.®  (8311)

It i@ h%r%&af which she offere. The a&t&l&g of desirable %t%aia@@mta
is not a result of her gifts or of her influence, or even the out-
gome of her iﬁ@%xaﬁtigﬁ@. Hen do not become onrudent or powsrful or
wise %?7f§1§$%iﬁgw§ set of rulesg %ﬁi@h she inculcates. It is herselfl
in wvery truth whioch they mﬁﬁﬁhﬁﬁﬁﬁﬁﬁﬁﬁ‘ If men wish prudence they
w&%% ghi&arﬁiﬁh ¥isdom, Tor prudence is her dwelling ﬁz&ceg‘ It is
there that Kﬁ@wzéﬁga end discrétion are absorbed. It is = soul #ﬁ&
body unity. Bhe a&y%~

"7 =m “ﬂﬁﬁrﬁﬁﬁ%ﬁiﬁgg I hﬁva mig%ﬁ.

By we kings relgn,

And vrinces &%ar%& 3&3%1@@, ,

By me princes rule :

Ard ncbles, even ail %h% judges of the earth,"(8:14~186)
The whole social corder, %ﬁﬁrﬁfﬁr@, of government and governed, is
Wisdom expressing herself. Bhe is the foundstion, the superstructure,
the beockpround, the center, the polish of =211l hat 18 iﬁ%%iiiﬁéﬁ%
and righ%x The right which she maintaine ia iﬁ the reelm of g&§£i~
neses, for §thﬁ fesr of the L@r&’i%¢%$ hate svil® ghe %%yﬁ‘k %hﬁy
also proclaime her ha%r%@ of all that is 2 negnetion of hersell:

(1) Davidson, p.76.




"Pride snd arrogence, the @@i& WAY,
And the perverse mouth, do I hﬁ%&.* (8:13)

8he does not hold hereelf aloof from any who desire her, but is
easlily won, for she says, iﬁvi%iﬁgly,

®] love them that love nme;
And those that seek me &iii@@ntgg shall find me,"¥

snd she promices & rich reward @@x such responses 10 her love:
8That I m@y gsuse those that love me 1o inherit
substonce,
And ahgt I may fizz th@iz treasuries.® (8:31)
Thie wealth of Wisdom is confirmed by the Sage himself in spesking
of the happriness of those who find her who is better than silver,gold,
or rubies; YAnd none of the thlzge thou osnet desire are to be com=
pared ﬁm&ﬁ her,® whether 1% is long 1ife, riches, or honor.

(2)#iedom ae m Father. The Sage tokes the position of B father and

imploree hie gone to get wigﬁ@m, gelling 1% good dogtrine,; passing
1% on 88 he received it from his father who consldered keeping the
commandments as iifﬁbit%%lf« %Get wisdom, get understanding,® for
in her is preservation. 8he is the principsl thing; with her is
promotion, a erowniag of success in grace snd beauty. 4 straight
goel nhead is the method: (1)

"Turn not to the right heand nor to the lefi:
Remove thy foot from evil.®

There ig 2 definite warning ageind evil in the form of the "Sirange
woman.® Bhe is plotured as droppiaog aﬁaay from her lipe, and as
having the smoothness of oil. But her bitier end is 2le¢ glven, her
feet going down to demth. Bhe ie altogether unstable., The end of

the one who fnllas before her is sketohed with pathes: he will be

'h %?Q%} 3&41;
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robbed of honor, his labor will be that of » hireling, hie health

and strength gone. ' Woret of all, remorse will be given futile ex~

pression:

®How have I hated instruction,

And my hesrt despised reproof:

Heither hoave I obeyed the voice of my tenchers,
Hor inclined mine esr to them that inetricted mel
I wae wellenlgh in n2ll evil V

In the midet of the zesesbly.® (5:18-14)

Trhe youth is given advice in business affsirs: if he hae
siven bis bond for 8 neighbor he hes snared hinselfl with his words.
The best thing {o do in such circumetances 18 to go to his friend
’ﬁma humble himsell. He 12 t¢ use such lnmportunity as not to gi?&
sleep to his eyes until he delivers himself "sg 2 bird from the
hend of the fowler.®

{33«§$$§$m in Perable. The Proverve are not without the tenching

in @@x&%le@, a favorite method in Sericture. The oft=quoted parable
of the snt: "Go to the ant, thou sluggard® is s etudy in indussry.
The ant, needing no supervision in the wey 0f ®chief, overséer, or
ruler,® diligontly gathers her supply of winter food in the sumimer
and harvest time. But the sluggard loses his sleep, Just ®a little
more folding »f “he hende to ﬁl&ép.“ The rﬁévlt will be the stenlthy
oncoming of poverty and of want thst ounnot ve iriven awayv any more
than 8 defenseless mon oon fight suecessfully with one who canrries

o shield. |

¢« Genernl Eﬂatfuéﬁi&ﬁ%. Gereral instructiong of the conduct of

life include slmoest every aspect of human reletions. A good name
ie chelocer than wealth, snd the loving fevor thnat goes with such a

name is priceless. God is the Creator of all mankind, thereiore,



the rich end the poor sre %o be regarded alike., IEvil is naturally
in the world, Lut ihe wise men will not be seen in contact with it,
not even as 8 witnees. (1)

There is a threefild reward to those who keep therselves

humble in the fear of Jehovah: &iﬁh@a, honor, and life. There is

2 thorny way for those who love evil and refuse the good, but this
way ia far distent from the one who meintains the coptaincy of his
soul, Child training ie & subject desr to the hesrt of the asge,
snd the agourance ie given of a guccecsful isaue!

"Trein up & child in the way he should go,
And even when he ig 0ld he w11l not depart from it."

The rich men in hie capsoity of 2 lender is dominsnt over the poor
zan who i ¢sught in the character of a borrower. Calamity is 8
necessnry sequence of inigquity, end blessing follows the bountiful
giv@r. The one way in which to trest %hé soofTer ia to cast hinm
outy, for with his exit contention ﬁi&%g%@ﬁ%ﬁ* and peste relgns.
For the pure in heart the friendship of a king is none too good, and
indeed, is promised, »nd for the cne who hés knowledge safety lse
provided by Jehovaeh Himgelf., Iszinese is ridiculed »nd abhorred.
And apepin the sensibleness of correction and digeipline is ﬁrg@ﬁ
in the fact of the nstural foclishness of the child and the eflect~
iveness of the rod. This gwup of maxime cloges with a warning that
only went will be ithe result of oppresoing the poor or comtering to
the rich. |

The one who glves the advice in these proverbs, Lelng e

king, evidently knows 2% firet hond the snares thet lie in wait for

TiY Gf. Brown.
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the youth: "When thou gitteet to eat with a ruler,
Consider diligently him thet ie Defore thee;
Ee not desirous of his dointies;
Beeing they are deceitful food.® (88:1~3)

If this is a lesson on temperance, the Sege berates drunkenness in

2 far more open way, piling deteil upon detail, interpreting ss he

proceeds, 8o there onn be no misisking the mesning of the nauseating

scene. And is experience # good teacher in this instance?
Apparently not, for the deluded viotim eays, "I will seek it yet
apain.? (85:35)

W¥hen cne Tollows the desoription of 2 wipe mon it is eagy
to see wiat folly it ie for such 2 man to envy ihe wicked, Wisdom
builde & bhouse and fille the roums with iav@iy things, in a2
figure. And the wise man growe continuslly sironger, makes war
by wise guidance with eurs viotery. The evil man is a miechief-
maker and fills hie herrt with plsne of @@p?&ﬁ%iﬁﬂ:v

To sbetain from querreleomenessc 18 a bit of prudence
concerning one's own pence of mind, for 14 might be difficult to
withdraw what one has ssid. And a men bent upon mischief-making
is like one "that toketh 2 dog by the esrs,® even more, like -

8 madman throwing sbout ®firebranis, arrows, =nd desth." And aiter
all, he must explain his conduct by ﬁayimg, s I not in sport?y
| 851 3-10)

As 2 final 1llustration of lessons on conduct the one on
the uncertainties of life may scem to ol Ter 5 good elosing thought:
"Bonet not thysell of to-morrow; for thou knowest not wiat the day
may bring forth.® (27:1) The author doee not specily what sort
of 2 man is bosstful of the future, bul One ®grester than Sclomon®

spoestrovhized such 8% one =8 ®thou fool.® The folly coneists not



in acts of wickednese, but zerely forgetting God and the life Le-
yond in the enjoyment of the world. He has nct learned the text

of the Wisdom literature: "The fear of God is the beginning of

. wisdon.®

(3) Charsoter as VISLQ&:'Pr&blem of Becclesisstes. In Ecclesiastes,
as in Job, the situation is presented suggesting a problem. Wis-
dom is embodied in 2 person, giving a point from which one may
proceed., The situation differs, however, in that wealth is coupled
with wiedom in the world of affairs where men labor. The scene

is involved. Here ia 2 man who hns had every opportunity; he has
kihgly prerogatives; thousande wait upon his bidding; he has all
wealth; everything that ﬁaart could wish. He hse all wisdom, every
cpportunity to enjoy himself in the world. And what is the result?

*Al1 is vanity.® The problem is this: ®Here am I, with a reward

-cf 1life idemlly great, with all that wisdom can earn or fortune

bestow: snd now that I have it, what have I? What does it amount
to? VWhat new possessions doees it add to my life, asﬁli real self?®
Ecclesiaestes hae been spoken of ag sad and pesgimia@ia(ig
Lita tone. Perhaps it is so, because it sounds the depths of
personality in its sattempt t0 evaluate life's renlities.

a,The Problem Stated: The Reward of Life.The problem is: “Wh?t ia

the reward of life?" Men labor and are paid for it in wagee and
are satisfied. But what cen pay a man for living? This book
answeré the question by implying that "nothing can pay a manyfor
living but life itself. Life is an ultimate fact. It cannot be
bartered for anything else; it will accept no equivalent. Anythirg-
(1) Genung, p.199.




50w

else put in the balance with life, as wages, gain, achievement,
turns cut ®© be %@ﬁity,'?&pﬁx, a futile, elusive breath of air.
Any posslible reward of iifé must be not in coin, bul in kind. Life
muigt be 1ts own Teward.® (1)
; | Selutior ’¥h@réf@r@$ the writer will search in
every r&&im_fz@ﬁ the luzuries of weslth %@ the lowest scale of
herdship to see what may be found to solve his problem. (3)

| *1 e=id in my henrt, Come now, I will prove thee with
mirth; %h%sé’ayg @nﬁﬁyyﬁieﬁauxe voe e I searched in my baﬁrt how
t¢ cheer my flesh with wine, my heart vet gulding me with wiaﬁ@m v o
« « I mede me great works . . . . builded houses . , planted vine=
yards . . . . made gerdens »nd parke . ,'p&aia of Water + o+ + o I
bought %ﬁﬁ‘@&??ﬁ&t@ and mald servanis . . gze&% herds and flocks ..

I gethered me silver snd gold and the tressures of kings and of

provinces . . . men @iﬂgﬁf& snd women singers « + + o I withheld

net my heart from any joy » . « . And, behold, all was vanity ...
and thers wes no profit under the sun.® (2:1)

?za& plessure he turned to experiment in the {ield of wig=
dom itself mnd ite oprosite. He found thet %iﬁéem excelled folly,
ag far as light excelleth darkness.® Eutkhﬁ found also timt one
event haoppenéd to ail.® (3)

He tried anotherreals, that of lsabor, and he Tound that
the laborer must ﬁée and leave £ll 10 another. There is nothing,
therefore, but mere enjoyment. Will that stand the test? Bul

no! This ie the glit of God,; end is not in man's power. 1t ie

Genung,ps
%) &ﬁ;i}s}ut&ﬁ’ mtggﬁl
3) Houlton, p.288,
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aleo vanity. (1)

He enteved the world of timee and depsons, which amgg%é%ﬁ
a geriain theory of the universe. Every deed hng ito &aaﬁ%iﬁg,
snd every s=2n his orportunity to work out his own iden of 1 e,
whether for good of 312§ esch man 2 test osee. He went wigre in-
justice end evil reigned, nnd pagssed on, knowing thet Ged will be
the judge, There is no scolution. In the world of oppression he
praised the desd hecause they were no lonpger living; he ﬁ@ﬁ% inte
the world of lsbor, where & men 18 envied of his nelighbor; where
the very success of industry creates unsocisbllity end isoclation;
where selfishnese reigne., He noted the lneatisbility of the man |
who gets riches: ®He that loveth sllver shall not be setislied with
ﬁii?%?; nor he that loveth abundance with inoresncse; thie zlec ie

venity.® Even the intellect is unsble to cope sith the problem

Cin piving a right interpretetion to all he spw, ®Bhen I applied

my heert to know wisdom, 2nd 10 see the business that ie done upon
the earth » + « o then I beheld all the work of CGod, that man |
ennnnt fi&@ out the work thet ie done mﬁﬁ@r the sunl because howe
ever such & man labor 10 seek it out, yet he shall not find it."
He hze found one thing = "this only have I founds thot God made
men upright; but they have sought out many inventionse,"bending His
lawe, the laws of wisdonm, to their ocwn will. (8)

He finde one chilling fact, thee temp of decth upon every
mon, whether wise or foolish, lerving 211 his 3%%&3?@@@@%@ &@hﬁﬁ&;

not knowing whether hie helr will be 2 fool or n wipe man. %Ag

3

2) Cenung, p.223.



well their love, s their hatred snd their envy, is perished long
rgo; neither have they any more & portion in z2nything that is done

under the sun.® (1)

g, Ibe Spiritusl Velue Disgovered. Fina'lly, the messsge of the
book shifts the matier to the apirit: ®Fesr God nnd keep His
gommandments,® finding there the sum of menhood. (3)

He has msrshalled the world before hir, and nll that he
gets out of it ie bitterness, vexation, disappoiniment. To the
guestion: *Phet is the rewnrd @f 1ife®® Solomon says, ﬁif you
have all the weslth of a king, and all his powser; if you spend
your time in seeking enjoyment; if vou sprend your wbole life in
@@@xaéiﬂg the world, vou will find nothing but disappointment.

Coucdusion. In oonclusion, the cheracter development here

presented is in full recognition of Jehovahts power and efficiency.

" The greatnees of Qod ie not eteggering in its effect., Rasther, man.
& Le ? :

pognegses the geme oplrit within his, for Mhe spirit of man is

the lamp ﬁf}J@h@v@ﬁ, gsearobing 211 hie innermost parts.® (Prov.30:37
However much dissppointment 1life may hold, sctivity is etill held |
before youth re the wey $0 a desirsble pelf-consciousness. 1In
Oriental religlon snnihilation of effort is sought. But here man
ig free to act, his conscience ie slive within him, and his task
Uis ﬁ& use his freedom to f2ll into harmony of thought and &%ﬁ&us%

with Jehovah, the righteous Lord who loveth rightecusness.® {(3)

Eg Tvid,

gz} Genung, p.223,
3

Davidoon, p.55.
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CHAPTER V.

Training for lemdership,

A Btudy in Comperieon.

Soope of the Chaptex. In following the principle

gf ﬁ@ﬁ@@gﬁg@%iﬁﬁ we ohall ﬁrgmﬁ&gﬁ the atudy in the next two
chapters around two cert rol mnd important trutie, T{irst, tr&iﬁiﬁg
for lendership, nnd then, the training of the child.

?ﬁ% development of lesderehip in the &%f&i $$ﬁ§ﬁ%$@ﬁ of
the rroce a8 seen in gﬁéﬁ@@i&&t@@, depends much upon the recognl-
tion of certain diffioulties in life, probleme indeed, which
sesmed not to be explained by the ordinary principvles of wisdom.
Life as lived by men did not harmonize itself with the universal
pirn of God ns generally understood. As Davideon says: "God's
%x%éyggl providence was found %0 be out of harmony with the neceusar

gconcevtion of God. The wise men paw two pointe which grestly dise

quieted him: he saw the wicked prospercus, snd he saw the

‘righteous begging their bread." (1) ®Koheleth® accepted these

differences snd tried to turn them to account. He d4id this by goe

ing sbout amonp men, by vielting all ihelr hasunte, =nd by sesrching

every avenue ef 1ife nnd of sotivity. |
Other lesdere in history have also seen disguieting things

ht into thelr mesning

#nd heve endeavored to gain en inelg
uitimnte benefit of mankind. The 01d Testament abounds with
illusiretione of grent lenders whose method broupght the secret of
progresa., The New Testament aleo hes its §x&m@1%ﬁ, nnd Jeous

enbodied grent principles in His entire esrthly history. Inihe

(i) p.38.
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“ime of the Reforaation Luther beonue an outetsonding expoment

of efficiency in th- %iﬁﬁﬁ of corushing evile.

2, Koheleth's Training for Lendership. FKoheleth felt the pressure

» - .

of existing circunstsnben and w#ished to ense them, or st least to
mepke the moet of them, %@tﬁ for himeelf snd others. His very
poalition ns Eing end lender of his people mnde this necessnry.

He made 1life, its profite end rewnrds, the theme of hie search.
He gteered for the field of labor, for there, if snywhere, the
seoret of progresg and of cospensation would be found., ®Hhat is
there left over, what net proceede, when the lsiorer has done his
work? Every man has s work to do, whether it is peid for ér not,
whether done 1in joy @rzin sour rebellion; it ie the lot %o which
God mnd hie own nature have ﬁ??@iﬁt@ﬁ him, and it is the ?@hi@i&

of his talents, his bent, hie ekill, his ronge of interests. He

18 to rut himeslf by the side of God mmong the creative forces.®(1)

‘?h@x%f&xa, Euheleth betook himself to the detrils of the
world's 1ife. He set himeelf the task of exploring and surveying
by wisdom %eoncerning all that is wrought under the heavens.®
Firet, he gave an account of 211 his kingly enterprises, bullding
paluces, mrkling paras, scourulsting weslth, servants, plessures,
luxuries. But from every queet, every enterprise, every achieve-
ment, he returned with the slokening sense of vanity and 2 chase
after wind,

He entered other reslnme @f sotivity where men lived nnd

back with the sswe sense of the

tolled and etrugeled, »nd ocsme

{1} Genung, p.317.
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futility of it all, He was wenried snd mentally "paralyzed with
the sense of humsn poweriessness.? Also he had a divided feeling
&3 the ‘regult of his %3&&&&; o realization of dependence upon

Ged in His overflowing sufficlency on the cne hand; and on the
&%ﬁ&r there remained with him the remembrance of the crushing
evila of the world which he had witnessed. Between the tuo, *human
prostration wae complete. He wes both abject and overwhelmed,
though never skeptical.® COoneequently, he ends by saying: "Let

us hear the @&ﬁ%%ﬁﬁi@ﬁ’@f the whole matter; (merg. ®sl1l tlnt hath
been heard®): PFear God and keep His commendments; for this is the
whole duty of man.® And he c¢an only appesl to Judgment aml leave

his problem there: ®For Qod will bring every work into judgment,

with every hidden thing, whether it be good, or whelher i% be

evil.? (1)

8, Moses., HMosee, likewise, ssw a deep problem of life. Felsed

in 2 velace, no less than Kcheleth himeelf, snd achleving the wis-
dom of hie time in 2ll 1ts Vreadih and fulness, he had a true desire
to help his people nnd to solve the riddle of life. He Degen in
very much the @ame way as Koheleth, went among the people, humbling
nimnelf as Koheleth had not dome. Both felt themselves to be the
lender end deliverer of their people. Both faliled in their chosen
method. Moses found himself in Midinn ss the result of his

failure and here is where the secret of success in true leadexship
wae found. The history ls very brief, although forty years were
spent in this back port of the desert during which o work was being

Ti) Davidson, p.40.
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done in Moses thet was needed to moke him the lesder he wished to
be. His 1lilg Bs &{ﬁﬁﬁﬁﬁﬁﬁﬁ in Hidien gave ample time for medita-
tion, and thls, 1% seeoms, %ﬁ% ﬁﬁ@ training for the power 0 be
presently entrusted to him. He iseued fﬁ@m this obeourity "the
meekest man on earth.®

Inthe &&ﬁf@é of his service se & shepherd Le came 1o
Horeb with ite sccompenimente of a fiery unconsumed bush, %ﬁ@A
vai@% @fA%@&, end his commission. Moses presented his personal
unfitness os 5 lender, and reveived rssurance in reply that the
people brought forth by him would cerve (od upon thet very mountain
A vision of lenderehip osme to him then, not in the midet of the
crowd, tut in %ﬁ@tﬁﬁiiﬁﬁﬁ% of great, %ﬁi%ﬁ space. Yhen he went

bagk to the world, he found the same oppositione, falee trusts,

pride, sznd feevleness as bvefore. But he corried with him signe

. of power in his rod which he could never have gained in the cesse-

less sotlon of Nis firet method., The story of the deliversnce

from Egypt is one of wony strugoles compelteniiy met by the lesder,

There were noet only physical &ﬁ% political deliversnces, but the

goonomic problems were efliciently solved; » legal set of lews .

never surpassed by any nation wes lmetituled, and o natlionsd
orgenization, with trivel regulstions, wae eflected. The forty

veers? training in the palmce would heve been unaveiling of iteelf,

but combined with the forty vears in the wild erness, and Inter,

the forty deys on the mountain, Moases wne ennbled to bLring back

no abjeot ﬁﬁﬁféﬁﬁ%&ﬁ of %A1 is vanity »nd vexation of epirit,®

but rather the triumphant valedictory expression of divine goodneant
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vHappy art thou, O leraels

Who im like unto thee, = people seved by Jeshoveh, the
shield of thy help ;

And the sword of thine ﬁﬁﬁ%iz@ﬁag.ﬁ (Deut.33:598)

Like Xoheleth, Hoses felt devendent upon Ged, but not in prosire-
tion of sririt, when he said:

*The eternal Cod i thy dwelling plece,
And underneath are the everlssiing arme.® (Deut.33:87)

b, Joshus. The history of Joshbus in his Gevelopment for lender=

ship i sllied clomely with thet of Hoses. Here was & man trained
as a goldier, snd necessarily bhad to do with conflict, with men

in continuael movement. The progress of the people wes halted with
& significant phrase: "Then ceme Amalek.® The young man, Joshua,
wes the leader, %ﬁ%.hiﬁ success was entirely dependent wupon

Hoses on the &iilﬁ@% before CGod, holding vup the rod of power. II

~

Hoses' honde were up, Ipreel preveiled, Amelek wae Dbeaten off,

“and Isroel had o free and uvanobstrucied road.

Ister, when Hoses wes on the mountrin forty deys, Joshue,
who scgompanied him ae for fe he dared, woited below during that
mysterious delay, although the elders had returned long before.
Asron, in the midet of the people, had mnde the golden oell as a
substitute for the i@&@g@%ﬁﬁ? of Boses.

Those Torty dave of waiting must certainly hove left ite
impress upon the ohavscter of 1he future leader of Isreel. Joshus
does not seem to have posseeced a myetical nature, vet these days
were wrapped in %?ifiﬂuﬁl meaning. All the events of his later

days, Tilled 2e they were with entering s new lond, conquering
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enemies, seliling a nation, apporiioning to esach tribe an equal

“apetion of e covntry varied in topogreaphy, 2ll these muwt have

been interpreted and directed in the light of thet mysticsl period
in his younger manhood. With thnat background there could be |
divine commsnds nlong the way and aleo promises of s significant
nsture. ®Arise, go over Jordsn,® and "Every place that the sole
of your f@ﬁﬁ shalil € read upon, thet bave I given wto you.¥
Uncrushed by the many failures of the people, vy defeats, and

by life itself av it pasved in review before him, unlike Koheletih,
Joshua could s2ys  ®There failsd not sught of sny gooed thing that
Jehovah had spoken urtc the children of Israel; all came 10 pmss.®

(21343)
Zlijish is sanother giont lender who emerged from

chpcurity, bul there ie no warrent in the narrative Tor asouming

that 1t was 3 pericd of epiritunl preparstion, whatever one may

think. Before the great trinl on Mt. Cnrmel, however, Eiijah

apent three vesrs and eix months, Tirst in sclitude by the brook
Cherith, then in comparative quiet in Zsrepheth in the widow's

inme, When the time of Tesrful notion cnme he met 2% with heroliem

o

end unyielding inteprity. The resctiion, dJdeveetlsting in iig»
effects upon his charscter, for the moment, wns neverthsless

not without ite elements of strength. The power of vision woe his
ag he hesrd the etill sya'1l volce, snd went forth to sppoint hils
successor nnd to ennounce the ﬁ%ﬁing snd unmekiog of kings.
Koheleth saw thet one grim event which havrened to @315 but "ELijsh

wert up by a whirlwind into heaven.®
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dohn Be In the Hew Testament, John the Baptist wase

®in the deserts 111l the day of hie showing unto Israsl.® He Qaizaa
himeelf = ®yoice,® crme among the crowds, saw life in its woret
aspectes; the selfishnesses of individuals and of maeses, the extor-
tione of the publiocsns, the violence and discontent of the svldiers,
the sdulteriee of the king, all received from him sppropriate ra%akg
and advice. Put s¢ hopeful was bhe thet he opuld prepnre & people

by exhortation snd by baptism for the coming of One greestier {han
himeelf, And %b&a he laid down his 1ife in the "decreasing® in
whiech he gloried. Koheleth's "Venity of 1life® and John the Baptist's
"the Kingdom of heaven is at hand® sre soarcely in the name
eategory.

g: Paul. When Saul of Tarsus bowed hie soul vefoure the vision onthe

way to Damascus, he Yoonferred not with flesh and blood, nelther went
up to Jerusalem $0 them which were apostles, bul went into Arabia®

(Cr1.1116=17).  *Paul was moved t0 seek solitude in order that he

~might fully underetand and possenss the grest gxperience that had

evertaken him. He remaisned in the wildernees three yesrs, and when
he came oubt he was prepered for the 1ife which waa 1o e his in the
forowded Groeoo-Boman world.® He could spesk of men's ﬁ&ti%ﬁ in
every realm, from the wmoet cormonplace relstions 1o the highest
sapirationg of the soul. He could epesk of heving been caught up
%o the third heaven, of having seen things unlsawiul for men 1o utter
and feel sessured of a crown of life laid up for him. (1) Xoheleth

wolked in e twilight of uncerteinty concerning eternity =nd could

D.D. Sermont The Soul’es Arabia. Published
i%ﬁ gﬁz‘&iﬁ, %g*%* 5 l t‘é@?t

i% the ﬁﬁri@t
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utter no asssured word se to ite renlity.
fao Mort 4_3_7;

r. CQoming ﬁ%ﬁﬁ the centuries to a later period when

the world needed some one to spply w»isdom to the tengled condition
of 11@&, there came out mf @ﬁﬁ aplitude of a monnstery ong who une
ehained the Bible, and in fesrlessness procleimed the truth, $$?iﬂ&,
"God helping me, I can do no other.® lertin Luther broke the

shackles of superstition and of ignorance, sstsblished religion and

- echools for the masses to worship end learn in freedom, eand saw

hope and promise everywhere. Luther may hnve been vexed in apirit
many times, but 1ife wes not %vexation of spirit,®

gus, Jesue, the son of man, snd the Son of God, the representa=

tive ¢f the rroe and of Divine wledom, "grew in wisdom and in stature,
in fevor with God and man" in an obeourity theat lested through thirty
yenra. And %&&n‘fiﬁaiiy He crme forth rendy to move asbout among
men Hig introduction to Hls work wae by way of » faxty‘ﬁayﬂ"iagt in'
the wilderness. And frequently, during His brief minietry, there
were ?@%?ﬁ@@ﬁ into the quiet places, there to be alone for the
mystical, spiritusl cormunion with CGod which wme the secyet of His
power when among men. This is the dependence which Koheleth acke-
nowledged with intelligent understsnding, recognizing it as neCsusary
to the moral order, but which brought him no persocnal Jjoy, or abiliy
to do more than to be 2 sign poet polnting out ithe way, Lul not
moving one step toward the gosl himself.

In econclusion, Koheleth had vision encugh to shift the
temper of thinge from the commercial to the spiritual, lesving the

soul on the heights remdy for judgment. He hra bade men to "fear
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God nnd keep His commandments.® He has sumsed up menhood 8e oons
eisting in reverence snd obedience. But sefter all, God is in heaven,
and we nre on earth., And though we may be nearer the point where

we can see as God eees, yet we proncunce judgment on ourselves ﬁﬁ@
can only await the verdict on ®every hidden thing, whether it be
good or whether 1% be evil.? (1)

Koheleth wns too close tu men 1o %%%l%hﬁ menning and lesue
of 1ife. He oould not see the forest for the trees. Hoses, Joshua
and Eilijah, J@hn’thﬁ Eﬁ?ﬁi@%‘%ﬁﬁ Paul, and Luther found the gf&&t
vetities on the heights andwere not less, but more, helpful and
sympathetic tosard mankind in the problems and struggles of the race

upward. Jesus could say, "I am the 1light of the world," sud to His

~disciples,®ye sre the light of the world," because of the contact

?i%h the uneeen world., Hoheleth was ®poverty etricken because
orowd=centered., The spirit thst wisely breaks its notive 1ife with
reriods of quiet and eolitude, incresees in richuesn, %?&m se it
zgives of ite best in service 1o othera.® (2)

These lenders kept thelr minds free from the world that
they might be clear-eyed and rendy for the needs of the day. There
sre the anrme needs to-day, ond even greater needs,

4. Summary:

becsuse he regords thie experience toward the end of his life, after

An Petimete. Kcheleth'e wesknees was all the greater

he had tested all thet the wisdom snd plensures of this world could

give him. At the beginning of his long reign he had been given

g%igf?&ﬁ‘
#The Soul's Arsbian,®



Pt

wégﬁgws

"s wise and on understanding heart® beyond any other man of the
humen ?ﬁﬁ& (1 Kinge 3:12). Cod geve him also riches and honor, 8o
that no other king on esrth in hie lifetime wos even hie rival. "And
God gave Bolomon wisdon and undersisnding exvceeding much, aad large-
ness of heart, even as ﬁ%%‘%&ﬁﬁ thet is on the s émsghore. And
Belomon's wisdom exgelled the wisdom of 511 the children of the
east, %ﬁ$ ﬁli the wisdom of Egypt. For he was wiser than all men . +
and hie fame wae in all ﬁg%i@ﬁ% round sbout. Aund he spake thres
thousand proverbs: ond his songe were s thousand and five. And
he spaks of trees, . « + he speke alac of beasts, and of birds,
and of ereeping thinge, and of fishes. And there cnme of all
%&m@i@@ to heer the wisdom of Bolomon, fro- all kinge of the earih,
which hed heard of his wisdom? (1 Kings 4: 23=34). (1)

Instend of using thie divine wisdom which wee given him
he tried oul the empty wiedom of men, draining the cup of pleasure
and of humen life to its dregs. ®King Bolomon loved meny foreign
#omen, « « « he had seven hundred wives, princeeves, and thres

hundred conoubines: 2ud his wives turned ﬁway hig heard « » .+ o

 after other gode . . . and Solomon did thet which was evil in the

sight of Jehovah.® (1) (iXinges 11:1-86)

*This wse the msn who wrote Ecclesimstes. He could epesk
out of a bitter experience such 2s no men on earth vefore him or |
after him, has ever had., He knew beyond all other men the utter-

most goope of human knowledge snd wisdom and plessure. ® (1) But

TiY Suonday Bohool ?@mga,’%&yah 3, 1928, p.134.
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he chose the lower plane of life when he might have ﬁﬂﬁ the higher,
snd with hic wisdow he might also heve led men 1o the heighte which
he glimpeed in bis early years. Instend of lenading, however, he
merely asks, in profound iﬁ%yﬁﬁﬂﬁﬁﬁi&ﬁq "lg life worth 1iviﬁg?*

His ﬁﬁﬁ@&r is not reassuring atl firet, but his conclusion i6 an up=
ward look thst is w§%§§£§ing, A bint in ohapler eight saye: "Yet
surely I know thet it shall be well with them thet fear God.® (1)

It ie this upward lock which solves the problem. HNoorehead

Zives the key to the @kxﬁga 'under the sun' which coours eo {reguent-
iy ﬁﬁr@ugﬁ@mtkghg bock.  ®'lUnder t&é gun' 1ifs is soarcely worth
living; but sbove the sun and in the hesveps - gloriouel® (2) This
ie the secret of leadership which gave Mosee and the reet their
power; 1% wes the viegion of Jehovah %high snd 1ifted up® which coused
in Yeaiah firet the sense of unworthinese, then, sfter the cleansing
of nis mouth with the live coml from off the altar, the remdiness
for lendership in his offer; ®Here mm I, send me.®

Bay not Kcheleth, too, have ¢ast selde the things %unier
the sun® and in the 12:% words of his book become the leader he
desired to be in the upward poianting of hie Tinger above the sun
when he Baid: "Remember 2lso thy Creator in the days of thy youth,
before the evil daye come, nnd ihe years draw nigh, when thou shald
say, 'I have no plescure in them' ¥, You may @?ﬁ?&.@lmﬁﬁﬁéaﬁy of
the teamchings of the ma@%?i&li&t, fateliet, or the sensuslist by
isclating parvrte of the Tirst eleven chaplters from the %oonsliusion
of the whole matter® in the last chapter. The fasiliar words of
our rallrosd tickets, 'not good if detached® should be writiem
Teddell, nquoted in the Sunday School Times, lar.3, 1828,

e 134,
(2) From Weddell quoted in Sunday School Times,iar.3,1938, p.134.




opposite almost everything in Beclesinstes except the last ah&gt@€.§
' @

| He could not, however, like Christ, 1ift up the yenrs of

his 1ife to God and say: "I have glorified thee on ths earth; I

heve finished the work which thou gavest me to do.®

”;@i" "iﬁﬁ;: ?%@ @iﬁ% @f %h& Bible. Quoted in the Sunday School
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CHAPTER ?I.;
Training of the child.
A w»tudy in comparison,

Introduction: GQencrel View of Proverbe. The teaching of the

wiee men rests upon a religious basis. Their religion mey not

rise to the New Testament level, but in thie they resemble other 61d
Teetoment writers; their conceptions of rewnrd and punishment nay
be orude nnd meterislistic, but thie point of view they ehare with
many Israelite characters whose vision was confined to this world.
But with all these shortoomings, their teaching is inepired by a
Tirm belief in the existence of n @ﬁrgﬁﬁﬂl, rightecus (od and His
rule over the world, snd in the other grest verities taught by the
prophets. (1)

Far from disregarding religion the writers of the Proverbe,
for instance, sought to wake ii the controlling motive of life and

conduct. A & result a healthy, religions epirit pervadse the

;%éﬁk from beginning to end; ond, in addition, there are numerous

pessnges which pive different exprescions to the lofty religious
conceptione of the %1$$’m$ﬁ. Thelr créed 1s gumnmed up in the
exprescion: ®The fesr of Jehovah." (2) |

Hevertheleas, ne is matural in a book seeking t0 influence

conduct, grest stress is 1lmid upon ethice, the practice of religion.

Ho ioterest or relation of 1ife seeme to have esgaved the attention
of these keen observers of human nature and of 1life. Precepis azre
given concerning ordinary, everydsy conduct: se, for instance, dili-

gence - "He becometh poor thet worketh with a slack hand;
But the hend of the diligent maketh riok® {10:4).

ii; Tisedlen, p.119.
Ivid.

e
[
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Riches as such are condemned =
fpe thet trusteth in his riches shall fall;
But the rightecus shall flourish as the green leaf.® (11;88)

Right treetment of aniusls is exhorted -

WA righteous men regnrdeth the life of his b@ﬁ%%%
But the tender mercies of the wicked are oruel.®(12:10)

Common senss in speech does not g0 uvanoticed =

- #In the mouth of the foolish ie a rod for hie pride;
But the lips of the wise shall preserve them.® (14:3)

The relstions of men to others received a variety of trestmenty
juet welghte » ") felse balence is an abomination to Jehovah;
But & just weight is His delight.® (1:1)
In the same category is pity for the poor =
"He that hath pity on the poor, happy is he® (14:81);
snd sgain

"He that hath pity upon the poor lendeth unto Jehovsh,
And hie good deed will he pey him again.® (i9:117)

The integrity of nationel life ls jealously gusrded by precepis,as

"Righteousness exalteth & nation; \
But ein ie 2 repromch %o any people.® (14:34)

And this includes the svtitude toward rulers:

®It is an eabominetion to kings to commit wickedness;
For the throne is established by rightecusnsss. ‘
Righteous lipe ore the delight of kings;

And they love him that spesketh right.® (18:1z, 13).

8. Bolomon on the Ferly Training of the Child. On the training of

children Proverbs has much %o say, but the number of ?f&@%?%% are
chiefly in the way of relterstion. The principle is throughoul the
some, Disobedience ie deplored and correction constantly insisted
upon. %A wise son heareth his father's instruotion,® the marginal

x@ﬁﬁiﬂg‘%i$iag\ﬁﬁﬁfz&eti@ﬁﬁ as an alternative; the proverb:
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”ﬁ wise son moketh a glad father;
But 2 foolish son is ﬁh& heaviness of his mother® (304 1)

is au@&%&a@%&gly repented in three plnoes.

lethod of @%Wyﬁﬁﬁcﬁ + 'The principle of corrzetion is

®The rod ond reproof give wisdomy;

But & child left to himselfl ﬁﬁﬁ%ﬁ%h shame o ﬁi@{m%%h@ig
| 29115
The parental motive is indicnted in the followingt

®He that spareth his rod hateth his song
But he that loveth h%% son chasgtenetih ﬁim betimes
: (m@fgiﬁ* diligently
» &« B F £ % ®& £ $ & B 5 £ 8 & =
Ghﬁaﬁan;tﬁg gon, seeing there is hope;
And get not %ﬁg heart on his destruction
(margin: causing him to die).? (39:18)

kground, This last admonition mey have come from

2 painful immedinte experience of Solomon in his bayhﬁﬁé home 1&£$
eoncerning the Z%@ﬁ@ of disoipline there, for Devid never rsproved
eny of his sons, nol even so much as to say: *ﬁhgﬁ doest thout®
The tragic outcome in the lives of two of Solomon's brothers, Ammon
and Absalom, may have oaused him to ssy: %And set not thy hesrt

on causing him 1o die® by lsck of correction. It waes Devid's own

morel weskness, according t0 Solomon, which yxa&&&aé the Eﬁ%&?

dinsater which slmoet brought sbout the ruin of the kingdom. And
%t the death of Absalom Devidts hesrt was well-nigh broken when he
eried; ®0 my son Absalom, my son, my eon %ﬁ@&lﬁm! would I had
died for thee, 0O Absalom, my son, my sonl! ® (II Snm.18:33)

In the history of Iersel during the times of the Judg

there were t wo outstnnding men of whom the seame siperisnce is frue,
Eli'es two sone were great transgressors, but Ell did nothing but

expose his incapecity aes o parent, In thelr contem:t of Jehoveh's
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@r&ia&n@e§ we 40 not even hear of 8 rebuke. When they add immoral-
ity to their prectices Eli argued with them and protested, but that
wae 11, He ueed no "rod,* but let thes go unchecked to the divine
judgment which he foresaw but did nothing to avert. The sentence
wae both upon E1i and his house. The boy Samuel wae celled to be
the mouthpiece of Jehovah to them, and in later yeare he bLecame tﬁa 
righteous Judge of Isrnel.
The domeatic bistory wns repented, however, for "when
Semuel who old, he made his sons judges over Ierael . .+ o And hie
sons walked not in his weys, but turned aside after luore, and tock
brives, and perverted justice® (I Ssm. 8:1,3). Consequently, ihe
?ﬁﬁ§§&¢?$jﬁﬁﬁﬁﬁ then nnd demsanded & king, seeing no hope in the
undisciplined sons of their great and Juet Judge. |
The sdmonition of Solomon possessed the roots of truth in
the rizht resring of sons, but somehow they falled in effeotivencse
in practioe, if indeed they were practiced, both in his own house=
hold and ia‘%ﬁ&t of other grent lesders of Isinel, He says:
Bly son, kesp the commandment of thy father,
And forsnke not the law of thy mother:
Bind thex continually upon thy heart;
Tie them about thy neck." (Prov.6:230,31)
The ?ﬁﬁ?@%é_%ﬁ% to keep the youth in the right way and strong in
the way of temptation. |
nrent and Child, Hoses commanded, "Honor thy father

and thy mother® with its implied obedlence, and so important was
this law that a @é&&iﬁ@ wong added to i, "hat thy daye mey be
long in the 1land which the Lord thy (God giveth thee.® Hot only was



55

God rleesed to attach s promise for the observance of this
commandment, but He slso linked with it a signal punishment for dieo
bedienge to it: *gﬁﬁ he thnt curseth his father or his mother, shall
surely be rut to death® (Ex.21:17)., Other co-mandrents 8kin to thie
invelve Memiting® one's parents, or Weetting light?® by them. Jesus
shen chellenged concerning ¢ he tradition of the elders in the matter
of the ceremenial of the washing of hends, replied with & counter
muestion, soying: ¥Why do ye¢ nlso transgress the commandment of

God because of your tradition? For God eeid, Honor thy father amd
thy mother; aﬁé,yY& that spesketh evil of father or mother, let

him die the death.® (M$.15:3,4) Hie own life was sn exposition

of the full mesning of obedience when He filled His vlscé in that
humen family in which He wae plmced, subject to ithe authority of
those who at beet knew Him so litde. And this obvedience iz entirely
2 pert of that other ocbedlence Ly which He was pérfected.

4. Poul on Parent and Child. Paul, in giving instructions %o

Timothy, includes the family relationship: *But if any widow h&tk
children or grandchildren, let them learn first to show plety to=
wnyde their own family, »nd to requite their parents: for this is
accertabvle in the sight of Cod.® The trsining of children ie thus
iﬁtér@%@%aﬁ by Paul on a different basis than that ﬂﬁﬁ&ﬁ» in the
Proverbs, snd is upon & higher level. #Children, obey your parents
in the Lord: for this ie right® ( Eph.6:1; of.Col.3:20) is just

e eimple etatement. It ie not so much subjection to parents as
subjection to the muthority of Christ, snd therefore, preserves

&h&ﬁ authority in everything. It vrovides for the hour of
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temptation snd for all the relstions of life, meaking any relation=-
ohip but & shadow of higher and epirituasl ones. When Solomon
said:  ®The eye that mocketh at his father,

And despleeth %o obey his mother,

The ravens of the valley shall Q%ﬁk it out,

And the young englee shall est 1it,% he doubtless felt
a8 Paul but had not the dynamic langusge or incentive to offexr.
According to Pmul, all those in authority are to exercise it in love,
a love that "seske not it8 own," snd those under authority to yield
obedience as to the Lord. How different from the rod=begotten
submisaion!
esug snd the Child., And this is entirely in line with the

sttitude nnd teaching of Jesus concerning the child. The sacredness
of personslity is shown here in a etrong light. ®The child in the
midet® is 2 lesson to the disciples in humility; children at play
give Him Hie ﬁ@xt for adminietering graV$'ra%ukg to His enemlee for
their unrﬁ&a@niagk$%§bﬁ@ra&ga, although noe blame resis upon the little
ones o2 examples. (¥$.11:16, 17)

#8e¢e thet ve desplise not one of these little ones: for I
say unto you, thet in herven thelr angele do always bLehold the
fece of my Pether who is in hesven." He spesks as though on congenial
ground after having used other languasge, strong, peassionate in ite
denuncintion of those who would injure a little one, for He had
said:s "It is profitable for him that 2 grest millstons should ve
hanged sbout his neck, and that he should be sunk in the depth of
the ses.® And sgrin he said that it were belter to cut off & hand

or foot, better to pluck out an eye, if it caused offense. But He
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turned to the other aspest of the guardisn angels of these little
ones. If He held children iﬁ %ﬁﬁ% high regard, and surrounded
them with the safegusrds of n love so greet, well may they be held
in loving regerd by men. |

In = later incident there ls given ancther happy scene
which alec hes ite pedagoglesl sapect, although there is & peinful
contrast belween the Mazeter and the disciples. The contraet ie all
the grenter because Jesue had alresdy deoclared the spirit of Hie
Eingdom by the example of 2 little child., The dieciples seenm full
of nothing but » sense of Chriet'e dignity 22 & Rabbi, and probsbly
aié& of their own digaity in being 80 closely sssociated with Him.
But Jesus snawere thelr rebuke by bidding them recognize what the
parents bad already apprehended, Hie power and loves "o lay Hise
hands on them and pray.' He asoures the diciples that there is 8
slace for children in Hie Kingdom, for %of such® it is, =nd of no
others. "3uffer the litile children,® He seys, %and forbid them
not, to come unto Me for %o such belongeth the Kingdom of heaven.®

‘ (Mt.19:13, 14)

From 2 gresnt height the lofty peaks of earth and
its granite renges beoome levelled. Bo men's thoughts concerning
their dignity and the foolishneass of 2 child way find a level from
the helghts of Christle wisdom 2o He displayed it to His dimiples.
The pereon of 2 litile ohild osn soarcely be exalted more than
Jesus raised 1%, whether successfully or not, in the hearing of His
féziﬁwéxﬁ. |

Perheps the Toregoing is the warrnnt to follow Paul's

commnnd to the Ephesinne; ®iAnd, ye Inthers, provoke not your



children to wrath: but nﬁgturﬁ them in %&@ chaetening and admoni=
tion of the Lord.® Authority,then, 1is not to be used ﬁé‘a% to
make it a burden to those under it. Children are to be subject

to the authority to whiﬁh the parents also are subject, and this
common subjection makes everything right. Divine authority is that
which eetablishes every other suthority.

Rugh says thet recognition must be given to youth's own
directive principle for the interpretstion of life, and timt thie
willi help in the diagnosis and treatment of youth, especislly with
ppecifio reference %0 the future. The problem of the educstdr
is to help vouth $o set up hie lifework with no moral holidays.

If such holidays oncur rs the result of over-stimulation and guldance,

had the nurture which recognizes children as subjects of the King=
dom. (1)

The wise man in Proverbm yearned after the youth of™%he
land, ﬁ@%ﬁ?iﬁg enly his grestest good, and Just as truly the @l&%ﬁ
of God, but was not able with his dimness of sight to vieuslize the
drawing power townrd a greest obedience.

o oman oleonse

- The pealmist eays: “Wherewithal shall 8 yo
his way?® And the snswer comes: "By taking heed thereto ﬁﬂﬁ&r&iﬁﬁ
to Thy word? (119:9). And the thought of the Psalm continues to
show that life is strong in him, and the untried world is full of
netural attractions. Here, therefore, is the test case for the word

of God to prove ite power; end it is perfectly able to do thia.

TI) Rugh: Social Standarde. School and Society, Sept.20,1924,
P.331.

' recovery is poselible sand ensny as compmred with those who have not
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The young man watches the word shedding ite 1light upon the whole
geéﬁa, snd observes how things acquire theixr true character by
bringing God into connection with all. And so, continues the
penlmist, the soul, finding here its stirsction, is truly set Iree,
mode master of iteelf and of its circumstances. At the s me time
it reealizes its dependence snd ite only eafe shelter in the divine
strength. This is the pattern which Solomon hed in mind when he
exid: ,
#ily son, if thouw wilt recelive my words,

And lay up my commandmente with thee;

e £ % & & £ & & KX K € 8 & * 8 & w

Then thou shalt understand the fear of Jehovah,
And find the knowledge of God.® (Prov. 2:1,5)

8. Bolesheviem and the Child, A case situdy cf the opposite method

in child treining is shown by & law affecting parents and children
in Bolshevistioc Russis. "The law does not permit the pare s to
punish their children no these belong Yo the State. In & certain
ﬁ&milyg the ﬁﬁ&&ﬁxﬁﬁ were supposed to go to some Communiet &ﬁ@%iﬁg&;
One evening the girl came home very late, 2ud the mother asked
for the resson. The girl eoried oub: *You are not my mother; I
belong to the 8teate. You have no business to interfere with nme.
I st®ll report you.' The boy csme in and slepred his mother in the
fnce. When the government osme to know the matfer, the father and
mother were apprehended sand condemned 10 be ghol, bul the sentence
wee reduced to t&ﬁryéﬁrﬁ'.iﬁyféﬁﬁﬁﬁﬁﬂ% becsuse they were vpeople of
'democratic opiniona'®, (1) |

Child specinliste warn agrinetetriot discipline when the
disciplinary messures go to the point of using the ¥rod,® but
TIY Dr.A, HoCaig: Principnal Emeritus of Spurgeon's College.

®Pinding Hesven in & Bolshevist Prison,® SBunday School Times,



Dr. Hay &ﬁ%%#ﬁﬁiﬁ& a contrary view. In an adiress at a @eﬁiﬁx@ﬁéa
on character education held recently in Chicago, he sald unhesitat~
ingly that the rod used early 2nd often gives 8 child a good
foundetion for character tullding in meeting the troubles of life
in later yeara. (1)

| Solomon's deeire to have the ¢hild trained up in the way
he should go, with the confidence that even in old age Le would
not depert from 1t had in 1% the right orinciple. It is the share
ing in common of all the idesle of the famlly life. God said of
Abreham: *For I have kﬁﬁwn'&iﬁ, to the end that he may command
his éhil&ra& and hie household after him, that they mey keep the
wo v ﬁf’J@hﬁv&h, to do righteousness and Justice . . " {Cen.18:18).
Thie is the practical charecter of his faith. He wes himesell
gnlled out from the 1doletry sround t¢ keep the way of %hﬁ Lord,
and he mcknowledged him ss the God of his household as well ass hins
own God. The wise ments proverb would be fulfilled as o
Abraham's houae.

This ie slso the rule of the New Testament, sccordipg to
which the Christisn is %0 bring up his children in the %discipline
of the Lord." He 1o so-ured that it ﬁ%é%iiﬁé effectual. Among
the principles of the Kingdom are discipleship, government, snd
diselpline; and "thou and thy house® seems Lo be the rule, i1 one
mey Judge by its frequent repetition. It wes true of Cornsiius

of Ceesaren, of Lydia =2nd of the jaller in Phillippi, of Crispus

-of Corinth, of the nobleman in Capernaum, of Stephanus of Corinth,

{1) Dr, Uerk A. May, Professor of educational philosophy at Yale
University. United Press article, N.Y. Times, Feb. 17, 15238,
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and of others, ®This ie democrmoy in rveligion . . » » involving
the sltruistic, the socinl, the communicative eplirit, which is
willing to share with all the pood things coveted for oneselfl and
one's own.® (1) With gueh & beginning the wise man'e proverb:

"And even when he is old he %izl not depart from 1" will doubtless
find 4te fulfillment in the declaration of the youth®

#1 delight myself in thy statutes:
I do not forget thy word.®

Z; Summary., Looking over the attitude toward the child then, we fimd

the wise man meking proverbs with the intense desire to see the
youth of the land growing up clean and true to the highest Ldeanls
of the ﬁ&%i&ag but with a2 method emboedying coercion, ocommand, and
vieading. He set before the wouth's eye thetwo waye with the
inevitable issue of each, bidding him @hé@%@ the rizht. It ig an
ethioal etendpoint coupled with the injunction to fear &ﬁﬁ en the
higheet wiedom in the Wicedom Literature. Ve see Jesus teaching
His diolples the law of love in thelr attitude toward the child;
the secrednese of the personality of every individualj thﬁ awiule
ness of offending any voung bellever; snd the preciousnsss of
Himself to all such. And Paul echoes the Kaster's teschings in the
pioture of the shared life in the home ss & matter of fact, the
zpiritual no lese than the waterisl. Abrahem etsnde in the baok-
ground se¢ a great example of cne who ordered his household aright,
leaving & rich heritape to his desgendsants. The wise man of the

Proverbe stands Lelween two grent lighte, seels

¥ through & glass

derkly.

(1Y Horne: "Helps to Better Living,® Christisn Hersld, October 29,
1927, p.931.
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CHAPTER VII.
Bducstionsl Viewpointe. A Critical Study.

k. Ihe Choice of Right Conduot. _
o. Bepis in Love. The cholee of right conduot »nd ite rewards:

Davidecn points out that the feeling of the wise men toward his
neighbors ie love, which thinketh no evil - "Hatred %ﬁirg&@h up
strife, but love covereth all sins® (Prov. 10:18); sv that, so far
from a&&%iﬁg to revenge evil, he hldee it - ¥He that ﬁé@@?@%h offense
seeketh love." Of course, coupled =ith this, there wos the practice
of the severer virtues of jLwmtice, gaﬁ particulsriy truthiulness,

noe viﬁ@ being stigmetized so often 28 lying, 2nd especislly ithni

form of it which 1le lnjurious to others, the bearing of Talse |
witness. (1)

Thie is not merely ethical, but religious. At the some
time, it bas to do with eduostion in the resalm of character build-
ing. In Proverbs there ia & consisnt appeal to wholesomeness of
conduct; Job utterly rejects every frlse thing, even in dogms; and
Ecclesinstes, %v@ﬁ though rerplexed and uncertsin, demsnds of man=
hood 8 four-square attitude before the world.

b
his philosophy of life falll g short of the high aim expressed above

fornl Value. However, taking Ecclesinstes se en example, we find

in the fact of love &ﬁ?%riﬁg 2ll sins. As he went avout among men
he saw nothing but selfishness, especially in the industrisl life.
He could not it thet nopect of life into the scheme of things as a

pert of 2 prest whole. President Coolidge says: ®There sre still

P. 57,
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some who ait apart, who do not ses, who cannot understend. To
them gur induatrial life is the apothecais of selfishness. They
cannet reslige thet the rattle of the reaper, the buzs of the saw,

the clang

g of the anvil, the roar of traffic nre sll pert of & mighty

‘eymphony, not only of moterial but of spiritual progress. ut of

‘them the nation is eupporting ite religious lnetitutious, endowing

ite colleges, providing ite charities, furnishing sdornmente of

architecture, resring its monumenta, orgenising its orohestras, and

eneouraging ite &ﬁiﬁ%iﬁg» But the Americen people see and understand.

Unperturbed, they move majesticslly forsard in conscicusness tlat
they are m&kim%'ﬁh%ig @@&%?i%ﬁ%iﬁﬁ,iﬁ somson with our elster natiom
to the progress of humsnity.® (1) Thie is & true philosophy ﬁfv
life »nd ocunduct which sees t he value of the part in;%ha‘m%&miﬁg'
of the whole, where selfinhness fsils out snd love rides triumphant
for the betterment of mankind. This ig nlav service, %ﬁt%lﬁi@&ﬁ%l?
rendered.
3. Tne choloe of Rirht Hotives.

' ug, It has %@%ﬁ gald thaet edugetion is & preparstion

for 1ife snd thet we do not reslly live during the process of edu=
eetion. In that case many never live, for education never ré&liy
ende. Eoclesinstes erysi PWhstever thy hond {indeth to do, do 1%
with thy might; for there is no work, nor device, nor knowledge, nor
wisdom, in Shecl, whither thou goest® (9:10-18). The imzediste
activity is of value o¢nly. But Bolomon'e motive for meking the

present experience the end in itself is far from ideml. The future

TiY Christien Herald, Oct. 28, 1937, p.234.
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_iﬁ without hope, a derk blet on the h@?i%&ﬁc The motivetion falls

far short @i-?&%l*ﬁ when the letter exhorts to present diligence
&&%-f@&éﬁﬁ@y in spirit ae “eerving the Lord." What §r@pﬁxg§iﬁn’fﬁx
tﬁg'fﬁ%mfﬁkﬁhﬁré |y @ﬁ will take osre of iteelf, The education

of the %é&aﬁt ig truly momentoue . The Master bids Hie followers to
adopt é mméiv& whioh will make %&@4fut&$@ glorious yet without
givimg the main %hf@ughﬁ to it. It ig the purposive pregent which
countua: PBeek yve Tiret the &iﬁ%ﬁ@ﬁi%f God and His rightecusnesn.®
That includes the diligence which Solomon exhorts, and the reason
for it as gi?@ﬁ by Paul. Thie ie aﬁaﬁ&%i&m in the supplying of &
right motive =nd incentive reaching out for the greateet happiness
to one's self and to others.

L. %gﬁﬁm@ of Life.

’?&@f@ is thet scattereth and yet incremseth;
And there is that withholdeth more than is m&@t but
it tendsth only to want® (Prov.11:124).

The @ﬁ&ﬁé%i@ﬂ&l velue of this is 4llustrated in msny flelde of
activity: in agriculture we know thst to fertilize the lend richly
there will be s rich return in erops., In business a llberal outlay
will bring s liberal patropsage. Every school in the zagﬁ is a
testimony %o the truth of this proverb. The efforts expended upon
the education of the youth of sny land produce results in incresse
of charagter snd efficiency that caunot be caloulated. Life is
enlarged and glorified; elemente snd ocnsiderations w hich lie beyond
the present and the visible nre onlled into play. Such scattering

in generous mwengure finds ite Justificstion in the forces of the
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uﬁié@raﬁg the sun streams light, the clouds give rain, the flowers
shed their perfume, esch %@a%@&_%riﬁ@é its gifts. And God, the
Oreator of the universe, ie the great Example of the scatiering
thet increaseth, (1) |

. Parker says: ®Sc-e of you have your scheme of life yel to
begin. Do not be narrow; do not be little; do not be whal is termed
prudent in the poor shallow sense of thet word., DBe true, be noble,
be gelf-oblivious., Have vou natural asmisbility snd philanthropic
love to othera? Eﬁmﬁmr&gé that. Do not live inwarde; live fr@m |

your hearie outward.® (3) Scetiering bresks up the mastery of

there is something in the worlid beyond our own personal concerns.
Withholding is also iﬁflm@ﬁ%ial, but in a negntive way. Bometines,
undezr the gulse of »rudence, it attempte to juetify itself, but it
is selflishness nevertheless. It is influentinl int he ineidious
way thet poisons do their desdly work; in the way that darkness and
gloom engendsr disesse. It is not conetructive, neither for him-
self nor for others, for "he that soweth spariagly shall reap also
gparingly.® The wi%hﬁ@lﬁiﬁgA%lﬁﬁ hes 8 tendency to blind one to
the resl issues of 1life, #n el:ment which goes beyond the bare
stntemernt of the proverb, but which the Hew Testament gives us in
the pnreble of the men who pulled down hie barns 1o build greater
ones. "But God s=2id unto him, Thou foolish one, thie night is thy
soul required of thee; and the thinge which thou haet prepared, whose

ahall they ve? 8o ie he th-{ layeth up tremsure for himself, and

E%% i@fggr, P, 140,

s
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‘18 not rieh toward God.' (Luke 13:30, 21) Ae ﬁﬁﬁ@is the author
of the Proverbs does not give the motivation for his precept which
'ié found in the 5%:@@@&%& in heaven® i{des given by Jesus to His
diseiplesn.

2y

i#s not neglected by the wise man. Soloman eays in a figure: ®The

Fducation of the Conscience. The education of the conscience

#epirit of man is the cendle of the Lord.® (Prov.80:27) This
ﬁ@ﬁ%ﬁzﬁgg,référ% not $0 the intellect, but to the moral mind of man,
thnat i2 to say, his conscience. IV is just ne truly onpable of
eduention énﬁ development s 2 i2 the purely mental rart of man.

It sets him sbove being » mere thinking animel.

?ﬁ@ Bivle proceeds upon the sssumption that men hae &
conscience. God demeands of Adami 9%%Who t0l1d thes ihat thou wast
nnked? Hast thou esten of the tree, whereof I commanded th&% thet
thou shouldest not eat?® (Cen.3:11) The pealmist scknowledges
the existence of conscience within himeelf when he weloomes the
aﬁﬁr@&ligﬁt of God: ®Besrch me, O God, and know my ﬁ@@f%: try
me, and know my thoughts: snd see if there be any wicked wsy in
me, and lesd me in the wey everlesting® (Pe.l139:23,34). He, at
leaat, wishes to be trullful. Cleannees end purity sre what
Sclomon desires for himself nsnd the youth whom he addresses, imply-
ing 2 etrugile speinet the vppoelites, with the seoret of deliverence
not yet found; ®Who can say, I have made my heart clean, I am
rure of my sin?® (Prov.20:9). The presence of conscience is
implied in the inoident of the woman taken in adultery: "He that
is without ein among you, let him first cast a stone at her . . .

And they, when they heard it, went out one by one, beginning from the
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eldest, even unto the lmet® (John B8:17,2). And Psul esys, very feel=
ingly: ¥Happy is he that judgeth not himself in thaet which he
aprroveth® (Rom.14:28),

‘@*Hﬁag§$i.ﬁ$& ag fht. Solomon calls this faculty "the candle of

the Lord,® therefore, it is » light, divine, self-revealing. A4s a
cendlie, 1t would seem Lo be dimy as light, 1t is capsble of incremae.
Conacience is scmetimes spoken of #s belug good, mo when Paul
ﬁéﬁﬁ%ﬂ@% s pure hesrt with a2 good conscience (1 Tim.l:ﬁ); and agein
he apenks of » conscience "void of offence,® showing that consolence
ia_nﬁﬁ necesarrily vood, but that it may bLe treined Lo goodness.

;f it ia the cendle of the Lord thers must surely be a gﬁ@ﬁ:
conscience towsrd God before there ¢on be 8 good conscience toward
men. It denls wiﬁh;mm%iv&a; making men responsible for his sotiona,
and leaving him in no doubt ac to the quality of his mctioms. As
the candle of the Lord, it ornuct be extimgulshed, however dim and

murky it wmay be. (1)

be The Funoiioning of Conscience. The educational implication of

this emphatic provert is the poesibility of developing and awsken~
ing in every individual the realization of judgment, 8 ense, moral
faculiy, and spiritunl power within himself., And the responeibility
of educntion ie 1o bring right minletries ﬁ%ﬁ”@&r upon the child
for such an issue.
The functioning of consclence is shown in the proverb:

¥The wigked {les when no man sursueth?

But the righteous are bold se o lion® {(28:1).
The sentiment thnet Woonscience doth mske cownrde of use 211" is in-
deed very old. The timidity of & gullty coneclence le clesrly ehown

(1) O Parker, p.867.
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in the proverd. he pursuer is bul a pheatos, ﬁ%ﬁ BecmE Very real,
.Vﬁfy near, and quite terrific. %@%ﬁ Adan and Coin could testily
to the terrors @f'é‘gﬁilﬁy conscience. Flight, however, hae not
.@niy a point of deparfure, but alao 2 polal of arrival; & whither
as well ag a whence. Flight may be to safety and right conduct,
er, as sometimee heprens, to greater wrong ond peril; to tears
of repentance, or to self=forgetfulness in revelry. The value
of {light, however, is often seen in the fset thet 11 is 2 ﬁlg@@iﬁg' 
in dispuise. The wiocked man knowe he ousht to be @ﬂrﬁmﬁé; he con=
demna hiﬁ%alf, hie inward state becomes conoraste, wh@n,liké the
thief on the oroes, he sacknowledges thet he receives the juwt rewsrd
for his deeds. The edueational process is to lend one to vne's
- piace in the grent syetem of thinge, snd thie can only Le dons by
*avﬁi&iﬁg thrt whi-h is evil and clinging to the .ood. 8o far, |
this ?x&v@rﬁ finde jJustifioation in the experience of 2ll msnkind.
?ﬁ& good consclience, on the olher hnand, oreates herolen,
sccording 1o the wise mon, daring the universe. The statement s
supperted by history. Celeb and Joshus, Xlijah, Neheminbh, the three
Hebrew youthe in the flery furnnce, =2nd Denlel are instences. Hen
were astonished st the boldness of the apostles, and it & theae,
together with the 014 Testament heroes, who give us the secret of
boldness, rather than the wise meén. The provert leads ues %o think
thet boldness snd courage are auvtomaticelly linked with xighﬁgﬁuﬁ*'
ness. But we know that some rightecus souls have been wontiang in
courage. Peter denled hie Lord, ond Wicodemus cmme by night 10

speek to One who wae not in fevor with the lesders of the nstion.



4. Conclueion. In conclusion, we may ssy with Cicero thet the

In the conse of the apostles, when thelr work wos hindered and thelr
lives thresztened, they did not msk Yo have the danger averted,

tut prayed for boldness (Acte 4189). The prayer 1ife of the saints’

ef ﬁ%&‘ﬁz& Testenment needs no comment, eepecially with reference

tm thie sapect of ithe boldness of 2 lion. Such an sttituds leaves
no reserves for sgli-seeking, which le the trus osuse of mnmaﬁa@i~

ness snd timidity.

E3

impulse which directs to right conduot, and detere from corime, is
not only older then the ages of natione ﬁsﬁ eities, bub coeval with
the Divine Being, who sees nnd rm@&@ woth herven end garth.

The Wisdom litersture 12 2 mosaio, with a realizntion of
morel instincts and duties, presentinc s philoshDhy of principles
which o=n only be learned by delng. Horal leesons are everywshere,
for é?%ﬁ e fool mey become a tencher, through no will or purpose of
his own. 9The true idenl of eduention i{a to train the powers, to
cultivate the whole nature = not the thinking powers only, but the

Teelings snd susceptibilitiesn; to strengthen the will, to supply

right motives and incentives, to train the conscience, to develop
character, deepen the social sense and benevolent impulses, and to

bring into sotion those qualities of human nsture which we gall
goiritunal, Only with such 2 training oen n wﬁﬁs;& helpful to others
in the widest sense. Only thus osn he obtain the fullest happi-

‘Ansas oomee partly at leset from a healthy exercise

of onels fagultiee and powers.® (1)

TiY Crowder, F.¥. Qﬁﬁte@ int he Christian Hernsld, Nov.5, 1927,
Po 954 . ‘
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S0 then, nll the sapects treated in thie &hé@%@r, dealing
%iﬁ% the higher concerns of bﬁiﬁg,v%rﬁ educational. Only & few
have been touched upon, but these are given as beglanings of a
wider horizon, and to indicate that ihere is a woy inwhich s wey=

faring man, though # fool, may walk »nd not err therelin.
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CHAPTER VIII.

Sumenry apnd Concluaion.

The unique charscter of the booke of the Wiedom literature
ig thet they sre the expression of the humen heart in snswer $0 the
divine revelstion of vhe other bocks. They show the experience of
man, both in poodness end 4in wisdom, ns they denl with the universal
questions of mankind, »nd confess thelir failure. However short of
a satisfegtory snswer they may come, and however materisnlilietic the
beginning ¢ some of the sryuments may be, these writers {iand them-
B@lves ?@%ﬁ%iﬁg to a right conelusaon., They bring iato yiew those
gualities of humen oniure which we ¢all spiritusl. It remsins for
8 imter One, Jesus Chriet Himselfl, 1o bring these gualities into
acticn. ' ‘

In leying these booke unier criticiem for lacking the
highest educational motives a2nd incentives we are vub following the
admonition of Koheleth when he said: ¥8ny not thou, What is the
c2use thet the former days were better t han these? for thou dost
not ingquire wisely concerning this® (Eocoles.7:10). We 4o not
ascknowle e thet the bocke of Wisdom heve produced better educations
#i viewpointe thsn the vressnt deys bhave brought. ¥We ave living
in the d2ys when the light of Chriet's wisdom sheds & gx&@ﬁ%x glory
upon ocur attemonts st educnatiicn. Thie privilepge bringe a2 sobering
thoupght a8 (o whether we are mesouring up 19 the responsibility
which the sohievewents of the pressnt have niaced upon Va.
Materialiom i2 with us in wyriasd weys, snd the objective which
Fiadosm of 0ld aset Defore ue - "Fear God® - must not be loet sight
of, but reth r be trenemuted into the cosl for the greatest happi-

neass of all.
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Echeleth's endenvor iun his @%@%g for the ch*% good which
&&i bim throw'h lerge and ?&ri%& gxperience hae not becn without
g@%miiﬁ,Thbugh ae oerried no lamp of revelstion in his hends, nor
ventured beyond a certsin point without it, yet he @%ﬁ@%ﬁ ¢ whole
circle of soclisl @ﬁfﬁ?i%ﬁ%%, snd consequently spoke with an
suthority intensely praeticsl. His idesl mﬁg does not find the great~
eat pood iﬁ plemsure, nor in devotion to affeires, tut in a8 wise

use and enjoyment of the pres-nt life, recognizing the clsiums of

duty ani of charity, =nd kesping the commendcmente of God.
The great propossl in Proverbs ia nothing k gg thent o

invest the youny men with wisdonw e2nd clothe him with honor and

digoretion, It declares thet the begincionr of wisdon is to fear
& £

Jehovah, nevertheleoss 11 is but the bepimning, =nd though Koh seleth
mrken it the conclusion of his finds, » further %ﬁﬁ%&%iﬁ& is nesded.
In the Hew Testament it iv love and not fesr which forme the

:f Christ consirsineth

{""

dominant motlf, for, ae ?@ml gaye, Wlhe love
P # Fe,

e, "

Finally, the book of Job tesches us ‘he lnirinsic value

of wan in the sight of God. 17 one man couldd stnnd In unbowsht

lovalsy %@farﬁlﬁmé; then the fact 18 proved thot the potency of
soundnens sxists in menhood. (1) A1l the damnnds of the wisdom
liternture are mei %nﬁ survasced in the Haw Christ Jaéug fgho is
marde unto us Wisdonm, ®

80 the bocke of wisdonr have opencd themaelves 1o our
gre, touching humen 1ife st every point. Political life and

pooinil; life in the home, in the merket, in the sanctusry; the rich

(1) Internnti-nel Standsrd Bible Dicti nary: Job.
A ¥



snd the poor) rulers ~nd the ruled; all is held belore us for siudy,
snd made gubssrvient to %%i?i%ﬁﬁl culture. There iz no pragmeiic
philosophy here. Truth is un-heanging. It is the good men and the
bad man; the wise man snd the foellish msn; snd there is no shading
of the one or the other for purposes of mitigetion.

These Looks mre s onll o disoipline, snd uneparing in
their c¢all, The soul may be pneither idle nor iﬁﬁiff&?@ﬁﬁ; Thatever
griticiem we have mede of them hre not been becnuse they are not

helpful in the school of life, for truly they are spura snd goads.

‘But that 18 not enough. The possibilitises of the sovl demnnd

further trentment, and the criticism in this peper points to the
Feiherhood of God as reverled in theé Gompels. Qur experience
sete » nenl uron the Wisdom literature, but for the cnireaties,
@@?%uaﬁi@g@; and woolng £0 necesuary for the humsn soul we turmn

to Him who i2 meek »nd lowly, and where alone true rest is found.
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