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Introdnetion



A Comrparison
of
John Eliet, William Carey and Hudson Taylor
as to
Background and Message

Introduetion
A, Stetement of Problem

One of the impressive things that catches the eye
in}any,kinﬁ of survey of Missions is the way the Gospel has
gone forth in every age and generstion from the day Jesus
Christ gave the royal commission, "Go ye gnto all the world,

and preaeh the gospel to every creature”, until the present

‘day. It is impressive because of the consistency with which

it has gone forth, because of its resistance to opposing
influences and beeause of the way it has triumthed over
impossible diffieulties,

One of the things, however, that is not so impressive,
perhaps, because it is not so evident, is the nature of the
message that has been proclaimed from the beginning until now,
This study therefore is an attempt to examine some of the
evidence in one period, the modern period, of pioneer missions
with a view to determining as far as is possible what is the
Gospel that hzs been preached, Time and space forbid the
inelusion 6f the pre-reformation period and even much of what

is post-reformation, Conseguenily, three missiomaries have

1, ¥ark 16:15(A.7.)
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been selected and it is proposed 1o examine these from the
following vpoints of view: 1) the environmental factors in the
early life of each 2) the cultursl elements of the countries
to which they went 3) their essential message and way of

carrying on +the work,
B, Justifiecation of Problem

In the mid-twentieth century there seems to be
considerable confusion concerning the message of missions, From
thé ezperience of a few vears in Indis and the reading of =

g#core or more missionary biographies the writer has been led

to feel that mueh of this confusion is unnecessary, This has

given birth to the desgire to examine in more detail something
of what has gone before in missions, with the hope that this
will elarify the matter more fully for the writer himself and

for those who may be concerned,
C. ¥ethod of Proeedure

As alfeaéy indicated this is to be a comparative
study of three pioneer missionaries, John BEliot, William
Carey and Hudson Taylor, Each will be submitted to the seme
form of analysis, The first chapter will deal with John Eliot,
the second with William Carey, the third with Fudson Taylor,
the founrth will be s comparison of thé three a8 10 early
background, respective countries ministered to and message

preached, and the fifth chapter will »resent s summary of
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the whole with conclusions,
D, Sourceg of Haterisal

The writer wishes to sclnowledge with gratitude the
helyp af‘the &ibrari&ns at the Biblieal Seminary in New York,
the New York Public Library (Rare Book Room) and the Missionary
Research Library,

In deeling with the ministry of the missionary to the
reople the attempt hzg been made throughout to use only
primary sources as far as posgible while utilizing secondary
sources for other aspects of the subjesct, Primsry sources
inelude letters, sermons, biographies, articles and journals,
Secondary sources include history books, biograrhies, letters.
and magazine artiecles, A complete bibliograrvhy will be found

at the end of the thesis.




Chapter I

John Eliof
(1604-1690)




peep out from the lanssg and souares of villages and towns,”

Chapter T
John Eliot (1604-1690)

A, Introduetion

" Mention of England brings to the nminds of many,
green grass, winding roads, trimly kept gerdens or hedges
and thatehed roofs beneath which nestle tiny cotiages. ¥The

traveller in the eastern shires finds these charming little

cottages everywhere; they smile at him from the midst of the

fields, they snuggle beside the narrow country roads, they %
This is Englend; England in the twentieth century and Ingland
in the sixteenth century,

Such peaceful beauty counld not tolerste, one wonld
think, melice or any form of evil, 4nd yet the history of
this early period is marked end marred by war and strife,
suffering and bloodshed, Then it was th&tva m&a‘fof a theflt
of four shillings could lose his lifez and for a difference
of opinion be burnt ét the stake, Protestant zeslots in the
reign of Henry VIIi and later, of Ga%holia Mary, fled for
their lives from the country,

Some of them found their way to Geneva and there
"they fell under the spell of C&lvin,ﬂ4 During the reign of

1, Thomasg Jefferson Wertenbaker: The Furitan Oligarechy, .15,
2, David Chamberlsin: Eliot of Massachuseits, p.27.

%, Wertenbaker, op.eit., ».18,

4, Ibid, p.18,
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Elizsbeth in the laSt half of the sixteenth century they
returned, now as Calvinists, to spread the mnew doetrine snd
emphasis, It was probably in this way that, what has becoms
known asg the Puritan movement, was given its form and shape,
Eowaver; "pboth the Calvinist problem and the Roman Catholie
rroblem were met with the same weapon of religlous nnifermity,“1
This policy was both the strength and weskness of Elizabeth's |
reign, For while it allowed for peonle of differing views |
anébeeﬁvictians within the broad requirements of uniformity,
no provision wes made for those who 4id not conform to
even the nominal demands that were made for worhsip in the
Churenh of England, This proved in time to be the ground
and source of much tronble and distress for almost = century
in Engl&nd.z

Very guiekly the Puritans found themselves divided
into two ecamps, those who found they could hold their Calvinist
convictions and conform to the Church, and those who ecarried
their Calvinist principles further so that coformity to the
Church in any sense was impossible, The 4wo great princirples
that lay &t the heart of Puritanism were, , , ,"the insistance
upon the pergonal relation between God and men, and the hatred

of & professional religion.,”

’ # LJ L4 » #+

1. Henry Offley Vakeman: The Chureh and the Puritan, .36,
2, Ibid, »p». 38,39,
3, Ibid, p, 56,




With the death of Elizabeth in 16C3 =nd the coming
of Jameg I to the throne matters were not improved, In 15953
before the death of Elizabeth , . . "parlisment under §reégure
rassed a law ordering all who would not conform to leave the
reﬁlm,“j James, & strong believer in the Divine Right ovaings;
vwas not inelined to be any less lenient, =go thatl clashes @iﬁh
the Puritans continued, However, it is to his eredit that
during his reign the famous translation of the Bible was made,
¥nown to us 28 the Anthorized Version, A4is time went om
Puritanism became repregented by an increasing number of
diversified groups, The chief differences among them were
not so much in the ares of doctrine ag in the ways =nd means
whereby the Reformstion should be carried out, TFor examyple
the FTuriten Presbyterisns believed in 2 nstional eghnreh but
wanted the Reformation to come from within snd according to
Presbyterian principles, The Congregationalists were very
close to them in wanting to purify the Church from within
but put more emphasis on the autonomy of the loecal
eongreg&ticns.? "Faving & similar uwnderstanding of the churech,
but eonvineced thaet no good could eome out of sﬁaying in the
Chureh of England, was the group known as Separstists.,”

The erisis eame in the reign of Charles I when
y&riiamenﬁ with the people rose up in arms demesnding liberty,

o o s s s e

1, Kenmeth Scott Latourette: A History of Chr lsﬁi&ﬁitg, D
2, Dillenberger and Welch: Frotestant Christianity, »p.107
3, Ipid, p,108,



IThis wes not before, however, many good folk for conscience’
sake and becsuse of gross injustices had felt compelled to

leave the land and seek their fortﬁﬂes elsewhere, ZThe story
of the Pilgrim Pathers aznd how they, in ecoming to Ameriecs,

marked the beginning of & new nation in a new land, is now

ancient history, ¥Not all of those who came then, or later,

were free 'from impure or ulterior motives but foz meny the
desire Ffor religious freedom was the predominsting reason
for the wventure, This was partieulsrly true of those who
respongible for the founding of_%he Kassachusetts colony.
Winthrop and others of this group believed that the only

protection against evil wss the establishing of & society

after the congregational system with = sympathetic govermment,

And closely linked with this was the convietion that worship
1

must be after the Bibliesl model, It was following in the

train of this noble group, which later included such nemes as
Thomas Esekgr, Thoﬁas Sheperd and John Wilson, that we find
John Eliot,

The ecélesiastiaal developments of this period ran
rarallel to the theologiesal trends of the times, The Thirty-
nine Articles were prepsred by th@’&hnxch of fmgland but 4did

represent sn anthoritative statement, The Book of Common

Irayer, which was given itg distinetive form in the reign of

Elizabeth, exerted far more influence, "It reflects the
& & & * * *

1, Wertenbaker, op,eit,, 1.32,
2., Ipid,




tendencey to combine much of the ancient tradition of the
1
chuureh with some of the Reformation insights.”
“?he'?rayer Book contains prayers and liturgical forms
dating from the early history of the church. These were
adapted to the new situstion, snd practices considered
contrary to the Word were asbandoned in itrue Reformation
form, The whole work reflects and unmz%takﬁgle bibliesl
b@szs ™2
Had it not been for the intolerance of those in authority,
perticunlarly those who came after Elizabeth's time, in seek
to impose this order of worship on elergy and laity alike,
many of the evils of the seventeenth century might have been
avoided, and meny of those who left their homes in England to
seek & living elsewhere might not have dons so, Jinglicanism
eventually learned to tolerate the most excessive extremes
within its ranks, so that ILatourette, writing in the middle
of the twentieth century, in deseribing contemporary trends,
says,
"The Chureh of Fngland continued to be inclusive with =
wide range of theological and ecclesizstical convietions,
These were 2ll the way from an ultra-conservative
Evangelicalism , , , t0 an Anglo-Catholieism whieh horped
for Yreunion' of the severed brenches of the Catholic
Chureh mmder the ?epe but with the Pope, 28 the Bishop
of Home, . , .7 3
And yet the Almighty God makes the wrath of men to
4
rraise Him, The very nlaces where Catholic Mary sought 1o
erterminate the Frotestants snd thus the early glimmers of
Paritan light in Essex and other counties; became, by the

* ” L4 L » &

1, Dillenberger and Weleh, op,cit,, ».71
2, Ibid., ». 72

3, Latcurette op.cit., 1,1390.

4, Psalm 76:10




’ 1
Grace of God, the stronghold of the whole movement, And the

very oprressions of men like Bishop Taud, Archbishop of
Centerbury @6%2%-1645), whieh thrust out into the wilderness men
end women of ﬁhé highest ideals, the most brillisnt
intellectusl acumen and the deepest of spiritusl experience,
were indireetly resvonsible for bringing the Gospel to a
peoprle who had never heard,

Among those who are perhaps lesgser Imown of those
who went ount into the wilderness, is one, whoge Christian

character, missionary zeal and deep spiritusl insight have

"made an indelible imprint on the pages of early American

Churech History, John Eliot who came to be Xnown ag the

2

representative missionary of the seventeenth century, although
forgotten by many, laboured almost unceasingly for msny years

to win the early inhabitants of Ameriea, the Indians, to faith
in Jesus Christ,

It is the purpose of this chapter 1o examine in some
detail the life of John Eliot, the immediate enviromment ouil
of whiech he c&mé, the country to which he went and in
partievlar the mesgsage that he preached and the way he carried
on his work,

B. Background ILeading to Life York

Shakespeare was in the process of writing "0Othello” in
» ¢ ¢ @ L *

1. Wertenbaker, op,eit., ».18,
2. 4,0, Thompson, Protestant Misgsions, p.53.




London and James I had recently ascended to the throne when
John Eliot was bornm in 1604 at Widford, Hertfordshire, Engl&mﬁ.¥
Hidford @gs a small parish of about five hundred peorple,
twenty-five miles north of London neer the border of Essex
County, The exact date of Eliot's birth is not kmown but the
old register of the church of Sf. John the Baptist in
Widford bears thig record of his bapiism: "John Eliot, the
son of Bennett Fliot, was baptized the 5th day of August, in
the year of our Lbrd God 1604.“2 There seemg to heve been
twé'b?anehss in the Eliot family, "John's branch traced its
arigin to 3ir William de Aliot, é FHorman Xnight who casme over
with the Conqueror,” The other branch wzs that of Devonshire-
Cornmwall which produced the patriot Sir John Eliot(1592-1632)
and several hundred yeérs L. ter the famous President of Haf§&rd,
Dr, Charles W, Eliot (1834-1925),

From this it is evident that John, while not

associated with aristoeraey, was certainly well-born, His

father was a landholder in four or five parishes, which was

g large amtate for +hese kimeS. His will ‘showed that he had
well provided for the eduecation of John at the University of
Cambridge and also for the younger children, John was the

third in a family of seven but little is known of his early

L L4 4 & L4 [

1. Chamberlain, op,ecit,, 2.9.

2, Ezra Hoyt Byingten The Puritan as a Colonist and Reformer,
P, 210,211,

2. F.J. Powieke ed,, Some Unpublished Correspondence of the
Rev, Richard Baxter and the Rev, John Eliot, Bulletin of
the John Rylsnds Library, Manchester, Vol,15,Fo.1, 1.139,
Jsn, 1931,




life, Before he was six years old the family moved to Nasing
in Essex County, a2 place that became famous for the number of
: 1
Puritans that went forth from there to New England, This was
the country of waving ssffron and famous for its Essex hops,
This too was the place where the early persecutions of the
Protestants had been most extreme, Perhaps this is one of the
reasons it became a stronghold of Puritanism, Another reason
would be the low state which the Chureh and clergy had fallen
into., WVWertembaker says of this,
"In 1584 it was charged that of 335 benefices in Esgex
173 were held by 'ignorant and mmpreaching' ministers, and
twelve by men of 'scandalous' life, , ,That conditions
had not improved +two decades later we gather from the
statement that some ministers were drunkards, some were
incontinent, some hunted on Sunday,” 2
Little wonder that Puritanism, which contended for = ministry

of pious, learned and able men, should flourish and bear much

2
-

fruit in this area, In such an satmosphere John spent most of
his eerly years where he saw the two éxt?emes, of evil oun one
side and holy living on the other, TFortunate wss he 10 have in
his favor a godly home, Writing later, he says of this reriod,

nit was & great favor of God to me, that my first yearsg vere
A

seasoned with the fear of God, the Word, and prayer,”
Significantly, these three aspeets of his early life became

the earsmarks of his later life,

. Ibid, p,140.
. Hertenbaker, op,eit.,, p.26,
. Ibid, p.25.

1
2
3
4, Byington, op,eit,, p.211,
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He matrieulated a8 o pensioner at Jesus College,
Cambridge on March 20, 1618, at the age mf fourteen and
regeived +the Rachelor of ért# degree in 1623, A>» pz ently
he was a good student =nd distinguished himself in the gtudy
of languages, espeeislly Greek and Hebrew, It was here st
Cambridge too that we have the first recorded evidence of his
interest in philology &and gramm&r.1

After zradustion from Cambridge Eliot went to teaech
for & time in s school founded by the Rev, Thomas Hooker atl
Little Baddow, mear Chelmsford, in BEssex County, Hooker was
not only Headmaster of the Grammar Sehool but also the local
greaaher. With hisg strong Earltan views he exercised a
tremendous influence in the community anf consequently became
an object ef‘eeciesiaétical pergecution, Pinally under

pressure from Bishop ILaud he was forced to flee o Holland,

1)

from which place later he Ffound his way to New Inglsnd where »
once again he took up his ministry, this time to the colonists,
However his association with Eliot had besn long ena*;h; for
him to malke an indelible impression upon the younger mﬁn. Eliot
was probably twenty-one or itwo when he cime to Little Baddow
and had had no genuine comversion experience, nor did he Imow
what direetion the course of his life would take, TUnder the

gracious influence of this godly pastor and teacher Eliot came

1. F.J, Fowicke, op,eit,
2., Byington, op. eit,, jehs)
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to grips with God, Cotton Mather, writing many years later

after the death of Eliot, says, "His early conversion was

o

through the influence of Thomas Hooker and much wasg due to him
1
in making our Elisha,” Eliot himself said, in spea¥ing of

Little Baddow,
"To this place was I ealled through the infinit: riches of
God's mercy in Christ Jesus to my poor soul; for hesre %
Lord said unto my desd somnl, 'Live'; and, through the
grace of Christ, I do live, and I shaell live forever, When
I came to this blessed family, I then saw, and never before,
the power of godliness in its lively vigor ani effieacy,™ 2
Here too wag he led 4o dedicate himself fully to the cause of
Chrigt and to enter the Christian ministry, And now the course
"of his life begins to unfold, It was not long till he digcovered ,

school-master friend before him, there was not much

é:.d
t.d.
=5
&
o
[N
n
[#)]

3 e
H

to preach the Gospel as he understood it, in Englangd,
Soon he began to look further afield, and though not under the
same pressure that Hooker had been, he decided to bid farewell

N

to Fngland and seek, not only his fortune, but predious souls,

' On November 4th 1631, at the age of twenty-seven,

John Eliot with s ome Ffifty others srrived in Boston aboard the

“

£

mickl

ship "Iyon®, to Jjoin the Massachusetts Colony., Very

o

S

he nnited with the First Church in Bozgton and was at onece

# & & # L4 &

1. Cotton ¥ather, The Life and Death of the Renowned Mr. John
Eliot, p.10.

2., Nehemiah Adamsg, The Life of John Eliot, ».47.

%. Byington, op.eit,, p.217%,

l N N A D BN BN BE D EE D B B B I R B B o
]
ot
et
]
r
g
o
b
h!




asked to become their minister, while their pastor, John
1 .
Wilson, was away in Fngland, It does not appesr as to when

!

or how he was ordasined; whether before coming, or after

arriving, Powicke says, "The Church (in Bositon) recognized

ordsined minigter

Episcopal Orders and since Eliot was a fully
in the Churech of England he was fully quslifi
However, this seems unlikely, Byington says,

Roxbury, FNovember 5, 1632, as teacher of the

continued in that office until his death,”
statenent would seem to be more im sccord with the facts that
re avalleble,  Subsequent events show clesrly that he was
fully ordsined and laboured most acceptably in the minisgtry
t1i1ll his desth,.

In Augmet 1632, the girl to whom Eliot had been
betrothed in England, Hanns %umpcvi, arrived., They were
married in Oectober of the szme year and for fifty-seven

fsced the storms of life +together, Abomt this
time friends, to whom Eliot had previously sgreed to minister,
arrived from Eﬁgiané. In spite of protests from the
congr g%tion in Boston who hsd grown to like their young
minister wvery much in the few months he was there, and who
wanted him %o s%ay on ag the teacher of the church working

with the pastor, Eliot neeideﬁ to follow hig friends 4o their

1. Cf, ante, 1,4, ) ‘
2, F,J, Powicke, op.eit,, ».141.
3‘ 3;2‘.,%@031, C)Z},C"it,, Ti?‘iBa




choice of = location at Roxbury, & mile or so from Bosion,

Eere he lived and in the environs of this place laboured for
the remainder of his life,

His ministiry in Roxbury wss much like that of any
other Puritan pastor of his day, His custom was to confuct

two servicesg 2 week in Roxbury on Sunday am& n week-unight
meeting once every two weeks, He was a well-read and widely-
read men; to inerease his knowledge of the Word and hiz love
for his Lord and to feed his souls he would éftea be seen gzoing
to lectures at Boston, Charlestown, Dorchester and Cambridge,
There he would sit as o member of the congregation and with
Bible in hand follow the steaker most sttentively., For several
vears Eliot carried on bhis work in Roxbury unobtrusively snd
then he began to beecome concerned in a partieciilar way for the
spiritual welfare of the Indians in the surrounding neighborhood
This marked the beginning of a2 work which ceme to be his most
inportant ministry, alﬁhemgh surposedly incidentel to his

pagtoral duties in Roxbury, and for which he became Imown by

=

the beloved title, Apostle to the Indians, Beforc comsidering
in some detail his message and way of working among the Indians,
the next seetion will be devoted to an examination of the

people to whom he came,




g, Cultural TLlements in Ameries

1., Religion =nd Soecial Structure

The ple for whom Eliot hed bscome hurdened were

; *’d
% "ﬁ

]

sdntion

q,

5t degr:

o
"

& needy people, Hehemiah Adems says, "The Low:

had been reached by these savages, One of the Indisns,

Fishahkou, making his confession after his conversion,

desceribes his early 1ife in the following way,
"y parents and I were all wilde, vie prayed to many @Gdﬁ
and many other sing we 4id, and a1l the veorle Gid th
same both men end women, they lived in all lmst %hev
prayea to every er@atawﬁ- the Sun, Moon, Stars, Sea, EZarth,
Fighes, Fowl, Beasts, Trées etc, and all these tw zs I
aia whén I was a youth, and all these tkh inps T liked and
loved to do ., , . when I wasg grown up I loved lust, and
delighted in it . , ., T loved all sin, but es “eeially Tust,
and all that I 4id was for the sakre of Ingt." 2

To some of the gettlers the Indians were as animals, to

others they were objects to be pitied, but to a few they

were immorial souls who needed & 3Savior,

While inwerdly their lives were in chaos, outwardly,

they were a fine looking veople and ¥, , ,it was seldom that

e ecrooked person wasg found among them," It wes largely

a case of the survival of the fittest. TFood was 2 very

simple matter for them and consisted of pottage chiefly,

made from a&llkinds of flesh, fish, roots, ground-nuts,

sgueshes, oak acorns, wﬂlﬁzﬁa, chestnuts all boiled together,

1. Adems, or,cit,, p.31,

2., A Brief Narrative of the Progress of the Gogpel amongst
the Indisns in Few-England, (1670) 1.30.

%, Adams, op,eit., p.31,
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Some nuts were ground to powder in order +to thicken the mess,

o

Whatever this menu may laek in appetizing value is certainly

made up fér in its nutritious value, although it may lzck some
important items, Their utensils were mostly made of clay; and
dishes and spoons, of wood, Their bzds were rude boards covered
with sking; their homes or wigwams simply some slim poles

stuck in the ground snd coversd with mats msde from bulrushes,
Small homes were heated by o fire in +the centre of the floor,
And this, a2s Cotton Mather says, ", ., . was their only bed-
clothes.“1 However, it is interesting +to note that an adult
Indian never went completely nal eé Usually he wore the

gkin of s beast of festhers or both, A man would have =

number of wives but one of these wounld be the chief wife,

In time of sicimess, a common remedy was to put the rerson in

a house and heat it with stones from the fire, Vhen the

patient was thoroughly perspiring he would dash out and

plunge inte & dbrook of cool Wat&r,&

The Indisn was a person of mixed emotions snd feelings,
¥nown for his hosnitable character, he wns s=lso Imown for his
excesdingly revengeful disposition, A stranger was alweys.
given the best food and lodging and served before themselves,
But if someone was injured or murdered in the family, the

relatives always sought ssatisfaction in lives, or wampum,

3

that ig shells, which was their form of money, Thelr pleasure,

1. Cotton ¥Mather, op,eit,, 1.72.
2, Adams, or.eit, p3,%1-33,
3, Ivid,




that is, for the men, ( the women Imew little of thig) took the
form of dances carried on for a week at s time during the
nights while they slep t in the day-time, They were notoriously
an 1dle race, especinlly the men.1 Cotton ¥ather degeribes them
as, ", , , the very ruins of humanity,” and "shiftlegs”, They
lived above tremendous mines of copper and iron and yet owned
not so much as & mife blade till the white m&nﬁcame.}

Hunting was about 21l that the men Imew of herd labour, if
this might be considered so, At times they seemed nmerry and
light-hearted, as in the case when a group of pagan Indisns
vigited » Christisn Indiesn once., He, finding their appetltes

voraciouns, finelly says to them, "You italk much of =

bellyful, I wish we have vietuzls enough to fill them,7”

4
"All: 'He he he, They be not half full yet, Ha ha ha,'?
At other timeg however they revealed 2 deep sadness and =

dieposition that wes essentislly melancholy, Thisg wag one
of the door-ways +through which the missionary could gain
260688 10 these poor people, Another door-way was thr ugh
taelr sttitude to the carriers of news, They delighted

to hear news from a distant place and considered the
messenger t0 be a god, They would sit down ém a circle
three or four deer and listen most intently./

1.Ibvid,
2 . Mather, em.clt .
%,Ibid.

4,John Eliot, Imdi

T
an Dialogues, translated by J.E,.(1671) r.9.
5.Adems op,eit., pp.%9 |

'{110'
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The religion of the Indians, roferred to previously,

was primarily a worship of the natural elements, Everyvthing

¥

had a god in it, sun, noon, earth, fire and many other
things, but the fire was god, Their chief deity lived in the

south-west, Their priests or powows, who were conjurors,

fomdk

had an important place in society. They were responsible for

the telling 6f fortunes, of advising in family and tribal
affairs and of yelling over s person who wes dying, All their
religigus agetivities were carried on with fterrific noise,

The Indiang believed in the immortality of the soul, those who
had done good in this life going to a nlace where they would
be entertained, and the wicked going to a place where they
wonld be in agomy forever, However they had no belief in the
resurrection of the body for good or bad.j Dreams were very

important to them, 1If they had bad dresms they considered

thesgse the threstenings of God and at once they wounld get
, 2! ¥ &

up, whatever hour of %the night it might be, snd esngage in
prayer, Their system of government was monarchieal and the
gachem or sagamdre was attended by counsellors, If the chief
or saéhem of a tribe could be won for Christ very often many
of hig people would follow him.g

These are some of the eultural elemsnts in the life

of the Indians to whom Fliot came to minister,

1, Ibid,, p.37.
2, Tbid,, D.40,
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2, Business and Polities
Another element in the work, though perhars
not &s important as the above, always in the background and
sometimes in the foreground, was the colonist and his
attitude 4o the Indians as well as to Bliot himself,
Woven into the very fabrie of the colony was =z
basic interegt in the Indian population, ¥ather guotes
the Royal Charter, whieh brought them to the wilderness,
as saying,
"To win and ineite the Natives of that Couﬁ%rg to mowledge
end obedience of the only true Co? and Savionr of ManWind,
and the Christian Feith, is our Royal Intention; snd the

Adventurers free profession in the principal end of the
Plantation,” 1

And Byington tells us that, "The original seal of the Colony
of Massachusetts Bay had on it the figure of an Indian, with
the words,'Come over snd help us,'ﬂz

When Eliot began the work with the Indians his
congregation of colonists in Roxbury co-operated with him in
every way, in arranging sometimes for his usual services of
worskip to be taken for him in the Roxbury Church and in
giving gemersuslg to the Indiasn work,5 The colonists in
general wﬁ?é sympathetic and gave him every encouragement,

Both the Plymonth Colony and the Massachusetts Colony had

1, Hather, op.cit.,, p.
2. Byington, op,eit,,
3, Hather, op,eit.,, ».
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sought to be friendly with the Indians, Byington writes,

"The poliey of the two Colonies had always been to
eultivate peaceful relations with the sborigines, They had
never engaged in war with them, except in defence againat
hostile attacks, In 1646, the English and the Indians were
dwelling together as neighbours snd trusting friends," 1

This is sbout the date BEliot preached hig first sermon to the

Indisns in their own language, He did not find however that

~the colonists were slways an aid or asset in his labours, On

one occeasion he explains the former pauncity of converts from

among the Indians as being chiefly due o the unworthy conduect

of nominslly Christisn g@ople,g In 2 letter to Richard Baxtier,
the famous Puritan Divine, he speaks of the slow progress among
the Indiang, Here he speaks of how>%hey use to visit the
colonists but didmot like to hear about religion; of heaven or
of hell, So if anyone wished to be rid of them they would
simply talk of holy things and the Indisns would be gone, From
%his took to visiting families where religion was less

thought of and therefore less spoken of,

‘This was disturbing to Lliot, a2s waes the worldliness
and the emph&sis'mn fashioﬁ which he found among some of the
people, At a time when the men were concerned about dressing
up their heads, he s&ys,@“@e yvouthfulize our heads, as if

that were our eternity." The Indians were guick to see the

L] & L ] ® *

Byington, or.eit.p.208,

Chamberiain, op,eit., p.39,

John Eliet, Letter to Richard Baxter Oect, 7 1657, Bulletin
of the John Rylands Library MNanchester, op,eit.,r.159,
John Eliot, Jews in Ameriea, 1.27.
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short-comings and inconsistencies of the white man snd were
not slow to use them as an sxcuse for theilr own misbehaviours,
However, the ecause of the Kingdom went forwsrd in spits of all,
and the day came when some of the Indians saw beyond the
comnterfeit to the reality and became genuine Christians, One
of these, Pium, who had become an evangelist, was one day
speaking to a group of Indians whom he was trying to win for

Py s

Christ, and spoke of recognirzing many sins among the IEnglish
celoaistg, . » o'which,” he said, "provoke God 1o anger and to
punish them; to the end that he might bring them to repentance,
Do not imitate their sins bnt their viftues.ﬂq Even these sgimple
folk learned to distingnish the difference between right and
wrong wherever it was found,

On one other oceasion Eliot had a difficult time
with the colonists, This was more serious for this was the
time when King Phillip, 28 he was called, led an uprising of
hostile Indians against the célomy, This took place late in
Eliot's ministry, about the year 1775, after hundreds of
Indians had turned to Christianity and their communities were
well éstablished, It was exceedingly peinful when under the
pressure of war the colonists began to get suspicious of

Eliot's Indians, On one occasion when s barn was burned by

hostile Indians the colonists attacked the Christisn Indians,

R
2
rilling some and cansing others to flee into the junzle,
# * * * € L
1. Indien Dialopgues, op,cit,, ».10,
2. Henry Dearborn, A S*thﬁ of the Life of the Apostle Eliot
2, 16,




These poor people were beitween two fires and but for the car

of their beloved nmissionary and = few others, they would have

been entirely destitute, When those who hed Pled were bagged

to return, they sent = letter in which VM@V gaid, "We =are not

sorry for what we leave behind; but we are sorry that the

English have driven us from praying to God, and f@amkenr

teacher, We 4id begin to understand a little of praying to God.,v
The events of these years proved far more catastrophic

for the ca nge of missions than appeared st the outset,

Hany of the Christian Indisns lost their lives during the

- WAT, some fighting on the side of the colonigts, others.

s

from privations suffered in yprison camp s they had
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been put becsuse of suspicions concerning
n sad chapter in the history of the work and =& sarticularly
rainful one, not only to the Indians, but to their servant

and friend, John Eliot,

D, Hinigtry to the Peorple

?

1., The Nessage Fréache& and Written

To treat exhansgtively of every aspect of Eliot's
message, what he believed end taught, would Te guire a much
larger work than this n»resgent stndy is imtenﬁaﬁ to be,
Thersfore five torics heve been chozen which sre prominent

in Eliot's writings and in most books which have been written

1, Ibid,




about him, These are as follows, Prayer, the Gospel, the
Bible, the Church and Baptism, One or two will be dealt witl
rather briefly and the others in grester detail. The air
throughout will be to discover, asg far as is possible, what he
believed and taught a2bout each of these subjects, It mey be
felt that the topie, the Gospel, ineludes all the others,
and in a sense this is true, Here it is being considered in
& more regtricted manner with particular reference to sin
and sslveation,

i, Prayer

In dealing with this topic the problem at once arises

as to how to distinguish between the theory snd the practice,
The last section of this charpter is to deal with the way Eliot
rractised what he believed but some things cannot Be dealt with
separately and will therefore be itreated in a2 limitel way here,

Eliot's converts were far snd wide a8 The Fraying

Indians so it is not a2 matter of surprise to learm that Lliot
was a man of prayer, The following are excernis from a small
boolk sent forth hy Eliot and m-ant tc be 2 kind of report on
the progressg of the work among the Indians., The gstatements
are by Indian converits, transiated by Eliot and checXked by
several friends who were familisr with the langusge, Ihey

L]

reveal someithing of the Indisns' experience and reflect the

teaching and practice of their missionary for they hzd no

other source of information apsrt from the Spirit of God and
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+the Hord,

Yonotunkguanit: "They s=2id it was good 4o pray to God, . .
and then almost my heart prayed to God,™ 1

Wutasakompauin:
"The Linister t&vght that word, t%&t every man himself
muist prey and believe o be S&V@u 2

Antony: .
", ., ., praying is the way to everlasgting life," 3

Waban:
"Since I prayed to God, I kunow more of myself; but
afore, I eared not for sueh things nor what they
seid , , . ¥y heart was hard, therefors I could not
rray . . W7 4

The following is from Indisn Dislogues, also translated by

Eliot, and is the testimony of another Christian Indian,

PinmbuXbou:

"When I began to pray much tempted by devil how
friends will laugh and ridietle dut God »ﬂvv me
strength =nd w§se through the Word, , . benefits
of §r&yiﬁg are spiritual and hesvenly, 1t teaching
us o know God &ﬁé the evil of sin; 14 teacheth us
to repent of sin and seek for perdon, and it
teacheth ue to forsake sin forever: . . , we must
pray to God for it is God that giveth rest and
gleep to his servants,” 5

These itestimonies are better evidence for what Eliot tausght
and believed about praver than anything else eoculd be, He

was 8 gf@at man of prayer, setting aryrat whole days to just
seeking the Lord, If he ran into any sveeial problem or
éiffiaaéty he wonld immedistely give himself 1o specisl secret

prayer, éd&ms says, "When he heard any special news he would

* L LN | * &

-1, A Brief FXarrative, op.eit,, »p,24,
2, Ibid, ».27.

3, Ibid, 1,48,

4, Ibid, p.31,

5, Indian Dialogues, op,cit., pp.3,12,
6, Adams, op,eit,, ».55.




sometimes say, !§r$thwﬁﬁ; let us turn a1l this into prayer,'w
His principle was, "That when we would have sny great things
to be sccomplished, the best policy is to work by an engine
which the world sees nothing of,n And as he toox delight i
-

in gpeaking to God, he took delight also in speaking of Him,

pot

b

His advice to young wmreachers was, "Pray, let there be much

of Christ in your Minmistry,® Cotton Mather tells us that he
had , . ."daily practice of entering eloset and shutting the

door an@ also he set apart not rarely whole Days for Trave:

with Fasting in secret places before the Cod of Haav&n,“E
His teaching and suggestions on how to walk with

God in daily, unbroken fellowship and communion anticirate

the Rules of Wesley's Holy Club at Oxford by about seventy-

:

five years, They are in reality a commentary on different
aspeets of prayer and ways of communing with God, In epitome

they are as follows,

8) A seventh part of our time isg all spent in Hesven,
(referring to Sunday)

b) ¥any more days to be set aside for fasting and thanks-
giving,

e) Regular worship to be observed,

é) r?leﬁﬁ gonversations to be flavorel with sypiritual
things, (praying and singing towsther}

‘e) Family duties to include morning snd evening prayers
and the catechiging of the chilﬁren,

f) Private devotions to he kept deily,(thres times = day)

g) ¥any ejaculations heavenward daily,

1. Ibid,

2. Ibia,

3, Mather, op,eit., p.14,
4, Ibid, p,49,

5. Ibid. 1,13,
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To be occasional talks and acts of charity,.
411 eating, drinking and other activities to be done
as unto Him, 1

piv 15
L
Jode
b 0
jie

This is not impossible, for he says, ¥, , .we have known some
live thus and others, that have written of such a life, have

)

but spun & Webd out of their own blessed exyerieﬁeesé If
thou art & believer thou art no stranger to Heaven,” |

Eliot was so much in the iresence of God and Xept
his heart so much in the frame for praver that he nrovoked
2ll who came in contact with him to do likewise,i With him,
as with many others, this was something ‘o be eaught, rather
than tanght, Prayer was essentislly fellowghip with God,
which reached ont in redemptive activity,

ii, The Gospel

i

1]

The Arostle Eliot seems not +to have been very

g

far away from the Apostle Paul in the preaching of the Gosypel,

He says himself, , ., .,"the Lord hath itaught us by the Cross
4
e o o7 And it ig evident from his writings ond those who

have written about him that the Cross was a resality in his
experience and'in hig preaching, It mattered little whether
he was preaching to his congregation in Roxbury or the Indians
out in the jﬁmgle he was unneompronising and utterly »nlain in
his denuncietion of gin and all that was contrary to the Word

of God. Cotton Mather, his contemporary and intimete friend,

. . * * L4 &

1, Mather, op.cit,, 1,21,

2, Ivid, -

3, Ibid, p.14, ‘

A, John Eliot, in Strength and Vealmess, Sundry letters of

ministers regarding the Indismns, 1652, p,2.
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writes of him that, éﬁéen dealing with sin he mads his pulpit
another ¥ount Sinai , . , from which flasghes of light emaﬁ&%eééﬂ
He seéms to have stressged the hcliness of God =8 seen -in the
ola Testement znd the ten eammanﬁmen 8 in his initisl deslings
with people., Then when there was a genuine conviction of the
awfulness of sin and people mew not which way to turn he wonld
present the grace of God ag revealed in Jesus Christ., He must
often have béeﬁ 2 thorn in the side to careless colonists vho
were ineclined to be casusl sboubt their eternel welfare, He
says, "We have meany who profess the Religion they were befn in,
but we have (comparatively) only a few, who profess Religion
upon evidences of their New Birth.“g Personal regeneration
by the power of the Holy Ghost was sn important part of his
message, which not everyone was anxious to hear, One of
Eliot's Indisn converts who became pasior or teacher of the
local Indian Chureh a2t Hatik said on this subject,

"All mankind are onece-born, by rational birth they come

into this world; but all God's children are born again

. . . and this is spiritual birth (John3:5), Baptism is

the outward sign of it but the inward grace is s work
of the Spirit, and tne Spirit worketh by the Word of

God, James 1:18 ,21,m 3
The thing which drove Eliot into the wilderness

to reach the Indians was that, as Mather says, ., . .Phe
4

thought men to be lost if our Gospel be hidden from them,”

Mather, op.cit., .49,
John Eliot A Further Aceount of the Progress of the Gospel

amongst the Indiens in Hew Bugland, Preface to All,
Indian Dialogues, op,eit,, ».72.
¥ather, op.eit,p.67.

.
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He says fuﬁther, "Our Eliot was no Mohametan, he counld most

‘heartily subscribe to that passage in the Artieles of the

Church of England,'They are held to be accursed, who presume

to say, that every ¥Man shall be saved by the Law or Sect
1

‘which he professetht , , , He firmly believed that only the
2

Hame of Jdesus Christ can save, Eliot says concerning
the death of Christ,

"Jesug Christ does what man cannot do 1) He fulfills the
holy law for sin 2) to suffer the penalty of this sin
that the justice of God may be vindicated , , . every
act of Jesus Christ was pure, perfect and meritorious,
God saith, in him I am well pleased, Suffering of
infinite value was necessary to redeem omne soul,
Suffering of infinite value was necessary to redeem

the whole world,™ 3%

Christ does for msn what men ecannot do for himself, because
4

of his corruption by nature and lost condition,

Eliot was not 2 mmiversalist but presched {that
grace was available to those who believed, When zddressing
a group of Indians s guegtion was agked sbout sinners
going to hesven, He sgays, that this , ., .

"did draw forth my heart to presch and presse the promise
of pardon to all that were weary and siek of sinne, if
they did bvelieve in Christ who had died for us, and
satigfied the justice of God for all our sinnes, and
through whom God is well pleased with all such repenmbting
gimmers that come to Christ and believe in him; and the
next day I took that text, Math, 11:28,29, , .7 5

Ibid. 1,68,

Ibid,

John Eliot, Harmony of the Cospels, prefacs,
John “1liot, Christian Commonwealth, 1.2,
John Fliot, letter from, published in The Clear Sunshine of
the Gospel Breaking Forth upon the Indisns in New England
p.25,
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iig was & gracious ministry to the deerest needs of men,
This was emphesized further in his teaching
concerning the covenant relationship between CGod and the
believer, When 2 question was asked him regarding the
salvetion of children, Eliot said,
"Whieh guestion gave occasion more fully to teach then
originall sin, and the damned state of all men: And
also, especially it gave occasion to teszeh the Covenant
of God, so that when God chooses a man or a woman to be
his gervant he chooses all their ehildren to be so also:
which doetrine was exceeding grateful unto them,? 1
This teaching on the Covenant including the children of the
believer was a most confortable doctrine, but it exToses one
or two inconsistencies which will be considered in the
gseetion on bartism, Here at leagt arec geen the two aspects
of salvation; formerly man's believing, and now,K God's

choosing,

There was mueh of Christ in the zreseching of Eliot,

Christ was eentral; and with this 2 strong relisnce and
dependence upon the Lord to give power =znd conviction,
Speaking of this with respeet to the Indisns, He says, "It

is the Lord, the Iord only who doth speak to the hearts of

23

men, and he ean speak to theirs, and doth, (blessed by his
name)” , , , Fe believed not only in the convieting and

regenerating power of the Holy Chost, but also in His rpower

ek

to make possible = holy life, When guestionsd by an Indian

1. Ibid, ».24,

2., ¥ather, op,eit,, ».49.

3, John Eliot, Letter in Winslow's (Glorious Trogress of the
Gospel, 1648, n.6,
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about how to be tyaé snd faithful, he says,

"I answered, that if he 4id believe in Jesus SArist, he
should have the Spirit of Christ dwelling in him, which
i a goed and a2 strong Spirit, and will %eer tim "s0
safe, that all the Devils in Fell, and Powows on Darth,
“ﬂo&ié not be &ble to do him any hurt; ., ., " 1

This section may best be summed up by the testimony
of one of Eliot's converts as he sgtood before the elders of
-

the Churceh, as it refleets the teaching he has received

concerning the Gospel, Fonotunkguamit says,

"0h let the Holy Spirit help me for T =m achamed of my
ging; melted is my heart, and I degire pafdon of all
ny gins; now I desire to forsake all my sins, and novw
I desire dayly to guench lusts, and wash off filth, and
cast out all my sins, by the blood of Jesus Chright, and
this I do by b@llﬂV1ﬁp in Jesus Christ , . . I heard the
Minister presch, That Christ was born like a man, and
wag both God and men, and dyed for us, and sheweth us
the way of etsrnal 1ife,? 2

iii, The Bible

Tliot's view of the Bible and its place in the
building of the Church may best be szeen in the way he used
it himzelf, He was much oprvosed to the LHoman Catholie
system of withholding the Seriptures from the people,
Cotton Mather says, "He could mnot live without a Bible

2
And becanse of this he gave the Bible to the

himself,™
people, At great cost to himself in labour, time and mone

he translated +the entire Bible into the loeal Indisn disnleat,

%’52

an task for one man, even with hisg interest

ﬂf}

This wasg & heren
' * » s ® .

1. John Eliot, Tesrs of Repentance, a Purther Harrative of
the Progress of the Gaspe? . .

2. Jdohn Ell@t At Brief Warrative 0? the Frogress of the Gospel
@.Lé

3, Yather, op,eit,, p,88,
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in languages, coming as it did less than sixty years afier
the famous Aunthorized version had been produced, and was

probably the first translation of the Bible made in =2
country so remote from Euro@e,? In the dedicatory note
‘addressed to King Charles II in 1663 Eliot speaks of how the
Spanish sent home gold and gilver as the rsults of their
labours, but he says, ¥, . . we present this , ., , which
upron & true scecount, is as much better than goa ag the Souls
of men are worth more than the whole world." This wass his
view of the Seriptures and his unceasing labours in
translating them indicete clearly that he considered the
Bible indisrvensable in his ninistry,
The Bible wes esgsential to Eliotbecause he found

in it 2 solution to every problem and diffieulty. Comecerning
his Indians, he says,

"I have instructed them, that they should look only into

the Seriptures, and out of the Word of God Petch sll

their Wisdom, Laws and Govermment, and so shall they be

the Lord's ;ﬁsyle, and the Lord sbove ghall Reign over

them, and govern them in all things by the word of his
mouth,™ 3

\2

In writing of setting wup & new goverument st the time when
Cromwell wag in power, he says,

"Thig following Platform of Govermment, I éa no f@rth@v
urge, than you shall finde it to be gare?y deduced from

* & @ * * *
1. John Eliot, Dedicatory HWote, Foly Bible 1663,
2, Ibid,
%, Jdohn Eliot, Strength and Wealmess, op.,eit,, ».7.




the holy Seriptures., It is the hol
only that I do urge, to be your ozne :
which you shoul be yuled in &1l things; . . .7

"The Seripture is able throughly to furnish the man of
God (whether Hagistrates in the Commonwealth, or Elder
in the Church, or any other) unto every good work,” 2

of God ig the perfeet Systeme of Frame
21l the ¥orsl actions of men, either
or man: , ., ," 3

", . . compere the Prophecies of Sceripture, with the
present providences, and see if you finde not all things
to come to pass, according ssg it is written., ., .V 4

", + o Who 2m no Statesman , , , but only spend my tinme
in the otudy of the holy Book of God,™ 5

3

In a most remarkable way he found the sSeriptures his guide
not only in preaeching, but in living, 4And this he had in
common with other Puritans of his day, The dngliesns were ¢
divided in their allsgisnee between the Bible and tfaﬁiéiom,!
But as Dillenberger and Welch say,

"By contrast, the Puritans insisted that the Bible was

the only plaee in which the norm for Christisn living
ecould be foumd , , .7 7

of an Indisy
guestion of = pagan Indian, "What Book is thaet you read in
and why 4o you call 1t the Word of God?on Pium answers,

* 4 * L g * *

John Eliot, The Christian Commonwes
Ivid,

Ivia,

Ivid,

Ivid, ,

Dillenberger and Weleh, Protestant Christianity, pr.106,107.
Ibvid, ».107,

Indian ZTielogues, op.cit., .23,
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"This is the Book of God's Law, which he hath taught
holy men his Prophets and Apostles to write, and &1v&
mio us, to eall us out of the broad way of sin end
death, and to call us into the narrow way of Hepentance,
Faith in Jesus Christ and eternal life,m 1

iv, The Chureh

Little hes been-zsaid hitherto of Eliot's church

connections and ecclégisetical gympathies, As night have

been expected however, from the time he landed in Boston,

he was a :i‘li o and ardent follower of the Congregantional

ng

system of church government which was the accepted pattern

in the e¢olony, 4And from a follower he guickly becanme =z

leader in the movemsnt,

Writing about the Chureh he says

"A Church of Believers iz & company of visible saints
combined together with one heart, to hold communion

7 all the instituted Gospel Wershiy, Ordinsnces and
Discipline which Christ hath fitted for and given unto
a particular Church, BSueh a company are freguently
called A Churech, Acts 2:47, 11:26, 14:2%,27, I Corth,
11:18,20,22 , , , Imstituted by Christ and pat into
rractice by the Avostles, Math,16:18, The Roek
confessed is Christ and Christ confessed is the
Foumdation of the Visible Church,¥ 2

Then he goes on %o say that a8 company of such believers

have power to Join together in Gospel Churches, and nower

:

also 1o eall officers to administer the ordinsnces ag.

ingtituted by Christ, These included directions

1 the

Pede
Bt

Word, Sscraments, Prayer, Singing of Fsslms and Colleection

1
2

Ibid,
. dohn Eliot, Communion of Churches, p.2,
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a3

Sreaking of receiving new members into the Chureh Fliot says,

"Upon due evidence of some hopeful work and change of
heart by Faith and Repentance duly manifested to the
Chureh, whersby the persons concernsd may be in charitiy
conceived able Lo exanmin themselves so to discern the
Lord's will in the Saeraments, and spiritually to judge
of & spiritusl life, such ought, by the Church 1o be
received into Communion iz the Sacrament of the Lord's
Suprer,” 1 -

letter to Richerd Baxter he ma¥es elear who in his

o)

In
opinion is bvest gualified to Judge the fitness of the
candidate for Church msmbership. Hé says,

"Ho man on earth is so £it ecclesiastically to juige,
aceoriing to his measure end menner, in & spiritusl
causge, as a believer, God and man will have more
regpect to the Judgement of a somnd believer yn

of an ungodly officer,v" 2

"It is an unspeakable grace yt Christ hath dispensed
in these times to reise up so many Congregational
Churches to bear witness in yt poynit.” 3

Bliot was very keen that candidates for Church membershirx

should give publie witness, because he felt it was =&
4
source of strength to the Churech, He says, "'Tis the DTuty

of every Christian, *'with the Xonth Confession is mede unto

Selvation,' .- The Devil tries hard to get us to sbandon

* & & £

5

this eustom,"n

_ He mgreed with Baxter that the coming out of a

Ibid,
John Eliot, Letter to Richard Baxter, Jan, 10 166
Bulletin of John Rylands Library, op.cit,, p.165.

-

e

4
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-
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3, Ibid,
4, Cotton Mather, op,eit,, p.61.
5, Ibid,



Churech was not & good thing as the Separstists had done,

In thig way the besgt were itaken out of &1l the Churches
1
to form nsw ones, Hs says,

"I eaanot aprrove of it I would not be so dealt by,
that 1if I heve one or two or & few jewels in my
interest another should come and rob me of them,” 2

He felt thet such "jewels™ should stey in their Assemblies
znd there exercise a good influence, Thusg he encouraged his
Indians not come and &s he says, " , , , joyne to English
churches, To, Let them rather keep Sabbath and worship
together, and the sitrong hely the weak," Thus it is seen
that Eliot was no Separatist in the ordinasry sense of the
word, However, on the other hand, regarding the Lord's
Supper he speaks of the necessity of keeping away from the
gsacrament , , , "the ignorant and provhane and secandalous,
: 4
. « 7 Dbut not in sueh 2 way as to unduly offend,
He wassanxious to have an indigenous church among

the Indisng, Writing of this he savs,

"I find it horeless to expeet English Officers in our

Indien Churehes; , ., , they must be trained up to be

able to live of themselves in the ways of the Gospel

of Shrist . ., . they must be tavght to be teachers:

for which cause I have begun to teach them the Art of

Teaching, and I find some of them very capsble , , .,

The Bible, and the Catechism drawn out of the Bible,
are general helps to all parts and places sbout us,

] L . * » *

1, John Eliot, Letter to Richard Baxter Oet, 7 1657,, op.eit.
2.159. ‘

2, Ivid,

%, Ibid,

4, Ivid,
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and are the ground-work of the Community smongst all
our Indian Churches and Christians,” 1

He was greatly thrilled when he found the Indian Church of
Hatick sending out men ‘o preach the Gospel to other tribes.?
Eliot was probably the first man in fmeriea to
envisage the Ecumenical Church. He was not only the fore-
runner of the ecumenical movement but also of what is
commonly called in the mid-twentieth century, the cell
movement, This latter is-a group of committed people within
the Chureh, meeting together for fellowship and to pray for
the needg of the Chureh as a whole, Writing to Baxter he
says,
- "iay not parochial communion be upheld so as to the the
- whole heape of ehaff and corne together, only excéluding
. » the scandalous , , , and besgides this, may not the
holv Saints, who are e¢alled higher by the graee of
Shrist ingoy together a more strikt and select

summumien.“ e o o B

As for his ideas on ecumenicity, these surely sntedate sny

- kind of Protestant ecumenieal activity by scores of years,

if not by ome or itwo centuries, In epitome his suggestions,
as giveﬁ in "Christien Churches™, are as follows, At the
top ig an Ecumenical Cfouneil with its seat at Jérusslen,
This will have no president and will be direetly resronsible
to Christ, Through this Council Christ will rule the world,

& . b4 * * *

1, John Eliot, A Brief Waerrative , ., , , op.cit, pp.5,6.

2, Ibid, »,6.

3, Johg Mliot Letter to Riehard B, Jan, 10 1668, op,cit,,
2160,



i
Sord
A\

4

It ig made up of tweniy-four delegates from Fational Synods,
These in turn are mede up of an egual number of delegates
from Provincial Assemblies, These are made up of delegate

from Councils of Churches, which are in turm made up of

twenty~four delegates from twelve loeal Churches, This

little book was precious document to Eliot, but largely
passed unnoticed by others., Perhaps it wounld be
reeeived in the latter pm:ﬁ of the twentieth century or in
the twenty-first century.

To sum up, Eliot seys, "The main end of
fellowship, is to represent unto the World, the Wualifications
of those who sghall ascend into the Hill of the Lord, and
Stand in his Holy Place for ever.”z
v, Baptism

Tliot's views on Baptism were in geuneral those of
%ha Chureh of England, He apparently never felt thait these
needed to be changed, and in fact, went to some lengths to
defend them when John Horeott published a small book
agsinst the practice of infant baptism, Eliot writes in
reply,

3
I think the Anthor is & godly though erring Brother:

7, , ,The Book spealeth with the volece of s Lemb, and
S -
but he secteth the canuse of the warring ILyon , . .7 3

"{aets, 2:%38,%9) ., , the promise doth belong %o you

L . [ . * L]

1, John Eliot, Letter to R, Baxter, Sept, 22 1668, p,148,
2, Yather, op,eit,, p,61,
%, John Eliet, A Brief Answer to a Smpall Book Written by

John Yoreot Againsgt Infent-Baptism, p.1.

d
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and to your children, and therefore the Sesal doth helong
wnto them ., , .7 1

", . . A Believer amd his children are but ons &nﬂﬁ, in
his %n?sh Station, the believing Farents =sanctify the
whole household , , ,7 2

"We agree with the Anabaptists in the genersl vrorosgition
which is this, nothing is to'be received in Divine, but
thet whieh hath o Divine Imsititution , ., . We &ﬁreﬁ to
it, but the lar proposition, the meaning, Tine

el
assumpiion; thaw we Aiffer , , " 3

Forcott says, from John 4:1,2, "Jesus made Diseln
baptized, they were made Disciples, not boram so.v  Eliot

replies,

*

‘"Se it wag with the first believers, but their Infants
~had the privilege to be born Diseciples , ., .7 5

"We ought to believe that our infants may be regenerasted
from the womb, if not, yet they are in the way to be

4

, L
rvg@nUd%%\w, a@& are brought under the gele of the
Spirit to accomplsih it, and this is accerted,’ 6

2

It is not the puryose of this gtudy to enter into

eriticism, or even appraisal of Eliot's views, but merely

w

to state them, At thisg point it is elear that he comes
1

;.4.

near to the doetrine of bhaptismal regenerstion,

=
o
&

.

Related to this is his concept of the covenant relationshi
1
/

”d
ke

[

between God and the believer, referred to previously. TFor

3

Eliot this covensnt relationship was much like that found

., Ibid, 1.3,
. Ibid, ».4,
. Ibi{i. }_541_50

id, »,17.
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in the (014 Testament where, when God chosge & man He chose

. )

his family also, As circumecision was the outward

:

ratification of that covenant so barptism beecame the out

geal of the mew covenant, TPowicke says, in commenting on

this subjeet in the correspondence beiwesn Ellot and Baxter,
"Eliot's conception of Baptism is a particnlar o
made for or by, the ecandidete for Chureh membership,

E4
The doetrine, on the other hand is strangs - very
gtrange, v 1

Richard Baxter, perharps Eliot's most infiuvential
friend, along with others, dissgreed with him on this subject,
He was probably the one chiefly rosponsible for Fliot's

sventually modifying his views on baptism, How much Eli@t
§i~ change i1s 4ifficult to say. Baxter writing some nins
vears after the publication of Eliot's little book, and after
aamsi&&r&ble correspondence on the subject in the interim,

in a letter of Sept., 22, 1688, expresses great delight that

Eliot hses refluced the differencesg bhetween them +o almogt

(3]

nothing, It iz gafe to say, however, that Elict continued %o
administer the rite of infant baptism, although in later
vears he probably attached less significance to this than he

did in his early ninistry,

i
.

Way of Vorking

Cotton Mather says, "He ﬁq&* will write of Eliot, must

3

# & * L4 * *

1. P.J. Powicke, Bulletin of the Johr Rylands Library,
©D,eit,, p.149.
2, Ibid,



He was & men of great compassion snd Imew what it was to be
' 2
burdened for those in distress, When someone ssked him
towards the end of his 1ife, how he was, he said,
"Alas I have lost everything, my Under
me, my Memory fails me my Utterancs f%i
thank God my charity holds out gtill,
Mather says,

Ay y 4oy A
BOGVOogRTan

#

thet igsued
r and wide =as
g out previougly,
he was no stranger to the Secret Place. And undoubliedly it

was here that love Tfirst Tindled in his heart the burden

and desire to go out and szeek the lost among the Indians,

he Holy Spirit of God

g
o P 4 g
c of Evangelizing

-

this love too that was not only the eruse, but the

Mather, op.cit,, .33,
Ivid, .32,

Ibid, p.34,

Ibid, p.3
Ibid, v.18,
ITvid, 1.67.-
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H
s

gl

explanation of his activity. This

with the people in such = way that they
return, It explains his masgtery of the Indian language in
comparitively short length of time, the translation of the
Scriptures snd a multitude of other ac
that otherwise would be meaningless or futile,

Eliot's personzl habits verged on the ageetie snd
gave weight to his words as he moved among the Indians,

TYYET

her says, "We

he men and the heart, but so powerful

holy person that it kept the heart ever tied with & sghort
1
tether,” His diet was very sinmple consisting of one plsin

-

igh for his dinner =nd often he would take no gupper or ver

little, Drink

he preferred water, for, as he said, "Wine ig a noble
generous drink, but, as I remember, water was mede bafore it

He had no pride of life; his dress was free from any

ogte z%ﬁtlgﬁ and humility merked him out among mem.j He wasg

senerons to the noint of leaving himself scmetimesg in

[

embarrassing positions, 4s is the ease when on one ogcasion

he gave awsy to & poor woman his entire monthly income and
gi

had nothing to bring home to hig wife, Witk the Indisns it

1. F.J. Powicke, op,cit,, p.144,

2, Ibid,

z, Ibid,

4, Henry Dearborn, A Sketeh of the Life of the Apostle

Eliet, p.22,

F




was the seme, He says,

"I never go unto them empty but carry somevhat to
distrivute among them ., ., ., Christ went among people
poor but we go among them rich,™ 1

He liked to get wmp early in the morning and was a great lover
£ the sun-rise, Thus he charged his students, "I pray you,

2
look to it that you be morning birds.,”

1643 and October 28, 1646, he preached hig first sermon to the

3

Tnd i&ns Almost from the Pirgt hig efforts were sttended

with success and he, =s oprortunities arose, began to move

1,

right out smong them, Thig wes zart of hig method, to go

to the people wherever they were, About three ysars sfter his
begimning, speaking of the progress of the work among the
Indians, he says ., . ,"that maketh me have many thoughts

that the waye to doe it %o the purvose, ig4t@ live among

them in a place distant from the Fnglish,v Writing on
another oceasgion, he says,

n one of the Falls of
st cﬂﬂffwemc@ mf Inii&mﬁ

“mh@ s s great &1mglﬂ T
¥erimeek River , . .
every a*%an; and fh‘ 21
that sesson, and intenP so %

God will)nw 5

he ﬁ@w Spfiﬂg {if

It must not be thought that these journeys into the wilderness
were taken without difficulty =2nd sometimes danger., In =

* * LA L |

John Eliot, Winslow's Glorious Progress of the Gosgpel,
Shamberl&zn op.eit,, .66,

Ivid, p.47.

John Eliot, op.cit,, Letter of Sept, 12 1649, p.23
Tbid, Letter of Wov, 12 16# 1.9,
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letter to ¥Mr, Winslow, Eliot says,
"I have not been dry night or day, from the third ”ay of
the week unto the sixzth, but so travelled, and at night
pull off my Boots, wring my Stockings, and on wi%h them
again, snd so continue,v 1

On ome journey, when he wag threatened with desth by hostile

Indisns, he boldly said to them,
"My God is with me, I fear neither you mor all the Sachems
in the country, I will go on and do you touch me if
vou dare,” 2

Heedless to say, he went on, in spite of every difficulty

and obstacle and continued to resch hearts snd ILives For his

Sevior,

[ €5}

When he was able to gather a groupy of Indians who

W

LM,:

‘were willing to listen he very often followed a somewhat

'3

ginilar pattern in speaking to them, First he would open with

prayer and then he would ﬁyem* gilving the main points of the

€

Christisn Faith, TFinslly there was a guestion period for him

2

and for them, After assecertaining if they understoold he
would often ask
"1, Who nade you and all the world?

2, Who do you look should save yvon from sin snd hell? 2
3. Bow many commandments has the Lord given you to keep?"®

He began with ideas thet were familisr to them, such as
Feaven 18 for good peorple and Hell for the bad, and from

thers he went on to present the Gospel, His stsying in

Hlather, op.cit., p.
Ch@mb@?laln op,0it, p.49.
Mather, op. czt., y.?é

Ibid,
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ir food and living

fr)

their homes on thesge vigits, eating thce

28 they 414 enabled them to net only hear the Gosvel but to
1
see it at work in his life, Then the Indisns begsn 4o be

converted and were forming into small grounps and churches then
Eliot had & glightly different approach in his visits. He says,

n"In my exercise among them I attend to four things

1, I catechize children and voﬂt (comm niment s

2, I preach out of some texts of Serinture ﬁhazezn I study
all plainnesse, and brevity, unto which many are very
attentive,.

3, If there be any oeccasion, we in the mnext place go %o
adznonish and censure, .,

4, We have them ask a&emtlgas.“ 2

As Chamberlain says, "He believed new ways of living
P z
2
must be learned as soon ag new truths are grasrped,” For this
g

Cg

reagon ‘he encouraged them to leave their wandering ways and

to egtablish their own communitiesg

=

ith a simple form of self-
government, Here again, as in everything else, the Scriptures
were the guide, He found an excellent pattern for them in the
01d Testament system of choosing one ruler for ten peonle,
along with its various modifications. He enconrsged them too
4

in the planting of orchards snd gardens and the use of tools

5
o

in farming, Vomen were encouraged to tale ur spinning sand

a1l the Indians were to go to school when and where it was

* * * » L4 d

-

Chamberlain, op.cit,, p.31.

John Eliot, Clear Sumshine of the Gospel, op.eit.,pp.16-29,
Chemberlain, op,.,eit., p.51.

John -Eliot, Winslow's Trogress of the Gospel, p.15.

John Eliot, Clear Sunshine , ., , op.cit., p.wé

Ibid, .4,
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1

pogsible, Interestingly enough when the Indians had & resl
change of heart they were eager for other changes too,

All that hasg been said previously about the Word,
Prayer, the Church and the Gospel needs tco be remembered im
thinking of the way Eliot carried om his work, Everything
he d4id was saturated in prayer. He lived in heaven while he
walked on earth, His principles of self-governing, self-
propagating and self-supporting cehurches were basic to his
meSs&ge. W

Yot only was his work in the very early stages sided
by gifts from the colonists but also from the first, friends
in Ingland were most generous in their support. In the
costly work of translating the Scriptures and in other projechs

this assistance was most welcome, He himself, as has been

intimoted, gave from his own small income again and again when

he found those who were suffering or in need,

Finally, after a life-time of loving service, he

comes to the end of his way, One day towards the end of his

1ife, when he had become rather feeble, he was climbing up

the hill to the Chureh =zt Roxbury., As he climbed, he said,
"Thig is very like the way to hesven, 'tis up hill; the
Lord by his grace feteh us up® , , , and then syying =
busgh near him he instently added, "And truly thers are
thorns and brisrs in the way toolv 2

And thisg is a commentary on his life, for he overcame thorns



and briars asg he pressed on the upward way by the c¢lear
conviction, whieh he often expressed in the following words,

"Prayer and Pains through Paith in Jesus Christ will do -
enaything, ™ 1

John Eliot died on May 20, 1690 in his eighty-sixth

{,Z}.:
n
&
fer}
]

year, Hig lagt wor
2
"Welcome Joy, Pray! Frayl Prayl"

B, Summary

Thig chapter has dealt with the general and gpecific

n

background of John £liot secking to show those faelors which.
were influential in shaping his life and destiny, Attentiom
has also been given to the country to which he came and the

*

people among whom he laboured, Finally hi

n

message anid way
of working hag been snalysed in some detail in the attempd
to show the nature of his message and those things which

were Pprominent and important in his ministry.
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2, Ivid,
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Chapter II
William Carey (1761-183%4)

A, Introduetion

England in the eighteenth century, from a2 rhysiesal
point of view, was not vastly different from the England of
the seventeenth century. The leafy lanes and the trimly cut
hedges were gust as much in evidence and here and there,
grazing cattle gave the air of tranquillity and peace,

Yet there were differences, profound differences,
which spelled progress on the one hand and retrogress on the
other, Dillenberger and Welch say,

"After 1689 both the Churcech of England and the Protestant
bodies settled down to 2 period of comparative security,.
The battles had been fought and a religious settlement
had been reached," 1
That the bloody persecutions of the earlier period should
have passed away was reason indeed for thankfulness, However,
wnfortunately with the new period of reace and yroéperiﬁy,

came 8lso & time of gad declension within the Church,

Puritanism, as such, had passed on, leaving to its successors

an orthodox theology, but in some instances, if not many,

the living vibrant faith had vanished, Simultaneous with

this decline was the growing emphasis upon reason in certain
sections of the Churech, Within Anglicanism itself, the stress
upon reason had made such inroads that by the second decade

l * . ] L4 .

1. John Dillenberger and Claude Weleh, Protestant Christianity,
r.127,.
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of the eighteenth century the evangelieal witness had all

1
but disappeared, The way for this new cult had been paved

by the Caroline Divines and the Latitudinarisns, They had
discarded some of the erucial points of the faith but the

new cult called Deism, a form of natursl religion, was
' 2
directly opposed to Christianity, Iatourette says of it,

"Deism had many variations, but in general it held that
there 1s a universal religion which is in aceord with
reason," 3 , , ,"While many who ccontinued to call
themselves Christians were profowmdly influenced by it,
some of its advocates openly repudiasted Christisnity.m 4

Deism rapidly geined in popularity and soon spread to the
Continent, Its views, particularly iﬁ the latter half of
the eighteenth century, were widely sccepted., In general
Deists attacked the relisbility of the Bible and denied the
miracles.6 With the spread of this false teaching spiritual
poverty came to the churches, and finally, in many places
spiritusl death. Carey writing towards the end of the
eighteenth century says,

n, , ., the face of most Christian countries presents a
dreadful scene of ignoranee, hypocrisy and profligacy,
Various baneful, and pernieious errors appesr to gain
ground, in almost every part of Christendom; the truths
of the gospel and even the gospel itself, are attacked,
and every method that the enemy can invent is employed

Ibid. p.75.

Ivid., p.128,

?ﬁ?ﬁeth Scott Latourette, A History of Christianity, p,984
Tbid.

Ibiad,

- - - - - -
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10 undermine the kingdom of our Lord Jesus Christ.," 1
God, however, does not leave Himself without =a
witness in any age or generation. And as in the Dark Ages
there were people like Franeils of Assissi and Hamon Iul, so.
even in the darkest periods deseribed above, there were those
who held tenaciously to & living feith in a living Saviour,
Hevertheless, as the Church moved into the eighteenth century,
it became increasingly evident that a general awakening was
desperately needed, Part of the answer to this need was the
Pietist movement on the Continent with its particular
ranifestation in the ¥oravian fellowship, This wes a group
which had held to its course when the storms had swept many
others away, Notwithstanding its contribution in the zres
of Missions, whieh is unique in the history of ¥issions,
probably its greatest contribution was to give birth, direectly,
or indireectly, to s movement which under the Wesleys was
destined to sweep the whole of England and touch the
2
uvttermost parts of the earth,
", . . then reason c¢lipped faith's wings, and enthusiasm
was a reproach, and religion ieily regular; when the
eritics held the field, and Hume was the oracle and
Voltaire the idol, and Gibbon was subjecting the warm
wonder of the first Christian centuries to cool analysis,
and all people of discernment had discovered Christianity
~ to be fietitious - Engl&na‘s soul was saved by three
evangelists,." 3
By God raising up the Wesieysy and Whitfield & new

1, William Carey, An Enquiry into the Obligations of
Christisns, p.6é6

2. Dillenberger and Welch, PP. 126,130,

3., S. Pearce Carey, William Carey, pr.9,10,.
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era was opened for England, spiritually, socially =nd
economically, Tatourette says of this peried,
zgn the brief but important geriod between‘1750 end 1815
e situstion in respeet to Lhristianity became
inereasingly complex and more patently paradoxieal.,” 1
It was into this atmosphere where Deism was rampant and the
Evangelical Revival was in full swing that William Carey
was born,

To learn his reaction to these influences and to
study the course of his life as a result is the purpose of
this chapter, The same form of analysis will be followed
as was used in the case of John Eliot, consideringkfirst

his background, then the kind of country he went to, and

finally, his ministry to the people,
B, Background Leading to Life Work

William Carey was born on August 17, 1761 in the
village of Paulersbury, Horth&mptenshire.z On August 23rd,
a few days later, he was baptized in the local parish
ehureh.? This would indicate that his parents sympathies
lay with the established Church, and for a time, even as a
young men, William's sympathies and interest lay in this
direction too. Much later in life, he wrote,

"I was a Churchman , , , snd had always looked upon
Dissenters with contempt,v , , , 4

+ ’ » . * *

1., Latourette, op, eit, p.1054, ’

2, Eustace Carey, ﬁemoir of William Carey, »p.5.

3, Williem Carey, Biogravhical Literary Notieces, 1,10,
4, Bustace Carey, op, cit, p.7.
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His parents were humble folk and could make no cleim teo
noble birth, The father, Edmund Carey, was originaslly =
journeyman tammy weaver, but because he had = fair education,
he later moved, in 1768, to Church End where he was appointed
parish clerk and loeal school-master, William's entire

early education was from his father, He gquickly showed a
thirst for knowledge and a taste for nature, His sister
wrote of him, that from the age of six the family recognized
that he had unusual a2bilities . . , "Whatever he began he
finished: difficulties never seemed to discourage him , . ,"2
His interests from a2 very early time were widely diversified,
and included, bot&ny, drawing and painting, birds and all

menner of insects, gardening and flowers. These were not

merely childhood fancies, but many of them became life-long

interests and hobbies.

Carey's early religious life seems to have been in

some ways barren and fruitless, Although he spesks with

appreciation of the daily parental drill in the Seriptures,
' 4
and the striet Church attendance in whieh he was nurtured,

In 1805, writing to his friend Fuller from India, he says,

"In the first fourteen years of my life, I had many
advantages of a religious nature, but was wholly
unacguainted with the scheme of salvation by Christ,
During this time I had many stirrings of mind,
oceszsioned by my being obliged to read books of =

» . [ L4 L) o

1. Biographieal Literary Notices, op., cit. pr.10-15,
2., Eustace Carey, op. elt., P. 16,

3, Ibid., »p.18.

4, S. Pearce Carey, op, cit,, p.23



- 51 -

religious character; ., ., .7 1 "My mind was furnished
with themes,” he said at another time, "which afterwards
were often influentisl on my heart, when I had little
liesure,n 2
But he says,
"0f real experimental religion, I scarcely heard anything
till I was fourteen years of age , ., ., ¥y companions
were the lowest ., . , so that I had sunk in the most
awfal profligacy of conduct, I was addieted to swearing,
lying, snd unchaste conversation;" 3
At the age of fourteen there came a change in his
fortune as the time came for him to go to work, He was
bound as an apprentice to a shoemaker at Hackleton, Here
he came in contaet with a fellow-worker of non-conformist
background with whom he had many arguments, Although his
friend at that time had had no genuine conversion experience
nevertheless these conversations disturbed Carey, He says,

' "As my uneasiness increased, my fellow-servant, who was
about this time brought under serious concern for his
soul, became more importunate with me," 4

Under his influence Carey began to read religious books and
came under a growing sense of convietion, He says, . . .

5
"my opinions insensibly underwent a change,” And he began
to favour the evangelieal view of things, Hitherto no doubt
he had been suffering from deistic thinking. ¥ow he left
the Established Chureh and began going to another churech,
He made an attempt at reformation, endeavouring to leave off

* * » L) - *

1, Eustace Carey, op.cit., p.5.

2. 3, Pearce Carey, op.eit., p.23,
3, Eustace Carey, op.ecit.,, p1.5,6.
4, Ibid, p.17.

5, Ibvid, p.9.
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lying snd gwearing, dut still he 4id not Xnow peace, A clerk

in a neighbouring perish wheo wag = devoul person sought hinm
ont and after sixz hours reasoning with him, Carey says,

"He proved %o my conviection, thar my condunct was 8 not
sueh ag became the gospel, ond I felt ruined sn
helpless, I could neither believe his system Qf
doctrines, nor defend my own, The conversation fille

me with snxiety; and when I was alone, this zn»i@%y
inereased, I wes by these means, I trust, brought
depend on & crucified Ssviour for pardon and salvation;

and thogeek & system of doctrines in the word of God." 1

Carey's conversion probably tock place sbout the
age of eighteen, Before he was twenty, he was married and

in business for himself, making shoes, He wag now anxious
2

the signs that his change was genulne was the faet that he came
out publiely on the zide of non-conformity. There were =

number of important influences in hig life after his conversion,

4

gt1ll new in the way, These inclufed Yr, Suteliffe,

5
the Baptist minister in Olney, Rev, Thomas Scott, the
clergyman in the Established Chureh a2t Olney (Carey 4id not

t biget) and Robvert Hall, The writings

i+

become & Serarati

2]

of the latter were s partienlar blessing to Carey as he
3
groped towsrds the light, However, he says of Thomss Scott,
7If there be snything of the work of God in my sounl, I

ny
t to lr, Scott's rreaching, when I first set
vs of the Lord," 4

Hwe

owe much o
out in the w

Ivid,

'i' },"3.5?’

2, Ibid, 1.19.

2. 5, Pearce Carey, op.cit,, »p.23,54,
4, Ibid, P.05,
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Cargy rejected the hyper-Calvinism of his day and
for this reason found fellowship with some groups more
diffieult than with others, It was probably because of
this he preferred to worship at Olney with Rev, John
Suteliffe than in Eackleton.1 By this time his views were
decidedly Baptist, and in 1785, at the age of twenty-four,
he was saecepted as a member into the Olney Baptist Charch.z
He had begun village preaching before this but in 1786 he
settled in Moulton where he Lecame pastor of sz smally
Baptist congregation., Iater, in 1790, he nccepted a call
to a muek larger congregation at ILeicester, It was from
here that he made his debut into the missionary world and
into a ministry from whieh he never turned back,

Very early after his econversion Carey began to be
eoncerned for the salvation of others, As he read books of
far-away places he began to long for ways and means to be

a missionary, <hen he realized there were needs on his own

door-step, and he earnestly sought, and eventually won both

of his sisters to Christ, At Moulton he continued to »ly

his trade of shoemaking while teaching school and pastoring
the loeal Baptist Chureh, Poverty was never far from him

in those days, and it was only by the most strenuous efforts
he was able to care for his little femily, It was in the
sehool perhaps that the course of his life begsn to talke

[ 4 & * * * L4

1. Eustace Carey, p.32,
2., Blographical Literary ﬁotices P.2.
3, 3, Pearce Carey, p.40,
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shape, As he pointed out to his pupils when he was teaching
facts about the religions of other countries he became deeply
concerned, He would say,
"These are Christians, and these are Mohamestans, and
these are Pagans, and these are Fagans" , , , suddenly
it struck him, "I am now telling these children as =&
mere faet, that whiceh is a truth of the most melancholy
character,” 1
He had already begun to show his linguistic abilities and had
a fair knowledge of Iatin and Greek, To these he added
Hebrew, then, Fremch, Italian and Dutech, And to confeund
the scholars utterly, he accomplished all this, not while
rursuing & higher education in an acsdemic institution, but
in spare moments taken from mending shoes, teaching school
and pastoring his floek.2
Carey was rapidly becoming an effeetive snd able
minister of the Gospel, ¥ore than one weary wanderer found
his way to the Saviour through the faithful preaching of the
Word, His ordinstion took place in 1787 and then three years
later he moved to Leicester to serve the Harvey Lane
congregation, It was here the burning and growing desire
to proclaim the Gospel to the whole world gave birth to his
famous treatise which for many years had been smouldering
in his mind and heart."An Enquiry into the Obligations of
Christians, to use mesans for the Conversion of the Heathen,”
wag published in 1792, and with it the Church was challenged
+to take the Gospel to peoplesg of other land.s.3 At the

L ] * L4 * L} *

1, Biographieal Literary Notices, op.cit, p.11.
2, 3, Pearce Carey, op., cit, p.49,
3, Ibid, pp.46-48, £8-82,
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Northampton Associstion for Baptist ministers in ¥ay of that
year Carey preached on Isaiah 54:2,3, "Enlarge the place of
thy tent , , .7 And his theme was summarized in that, now

famous, exhortation,

"Expect great things from God, Attempt great things
for God," 1

The die was cast. JIhere was no turning back, Friends who
hed been timid now rallied to him, Andrew Fuller, who had
become & fast friend of Carey's, Hyland, Sutcliffe and others
joined him at the next meeting of the Northampton Associstiom
at Kettering on October 2 1792, to form the "Baptist ¥issionary
Society" , , . "for the Propagation of the Géspel snongst
the Heathen,” : Dr. Ryland speaks of this occasion,

"As to the immediste origin of a Baptist Mission, I

believe God himself infused into the mind of Carey,

that solicitude for the salvation of the heathen, which

cannot be fairly tresced to any other somrece." 3

Apbout this time a certain John Thomas, a medical

men and surgeon, who had been serving in India, arrived from
there much conecerned about the state of the lost heathen and
seeking a society that would send him as & missicnary. His
qualifications having been examined, it seemed, in the
Providence of God that the Society and he were grepafed for

each other, It was decided to open a mission to Bengal,

1, Ibid, p.83,
2, Ibid, p.91,.
3., C.B, Lewis, The Life of John Thomas, p.214.




end when Carey learned it was possible for a missionary to
support himself there, he at once volunteered to join

1
Thomas in the venture, Very guickly preparations were made,

and on June 13th 1793, Carey, with all his family, set sail

- for India, Shortly before this Carey had been scheduled to

s2il, and his wife had been unable and nnwilling to join
him. He had written %o her, revealing the deep sense of
eonviction that was upon him,
w, , ., If I had all the world, I would freely give it
2ll to have you and my dear children with me; but the
. sense of duty is so strong as to overpower all other
considerations; I could not turn back without guilt
upon my soul, . . " 2
How glad he was, not for the delay, but that his wife and
family were able finally to join him, When he departed
from England Carey never expected to see iis shores again,

and he never did,
¢, Cultural Elements in India

1, Religion snd Social Strueture

" Though Carey was well informed conecerning the
countries of the world, he conld not Xmow in detail the
multitude of problems he was to face in India, Indias was
not in any sense a new country, and therefore its problems
were not those of a primitive or simple society. Abbe Dubois,

one of the greatsst authorities on Hindu msnners, customs

1. Ibid. P.219.
2, Ivid, p.23%6.
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and ceremonies, writing about the end of the eighteenth
century says, concerning the ancient character of the peoples,

"It is impossible to doudbt for a moment that seience
and art flourished amongst these nations at an epoch
when our most civilized couniries of the West were still
plunged in the dark abyss of ignorance, The various
forms of their institutions, both political and social;
their knowledge of mathematies, especially astronomy;
their systems of metaphysics and ethies: all of these
had lonz ago made the people of India famous far

beyond their own borders; while the renown of Hindu
philosophers had reached even Europe.," 1

However, when one seeks to nncover the facts of the early
beginnings it is very difficult, and in fact, nuite impossible,
The Abbe writes,

"Their first historians were in reslity poets , . .

who were guided solely by the desire to please their

readers, and sccordingly elothed Truth in such a

grotesgue gardb as to render it a mere travesty from an

historical point of view," 2
The mest‘important of these early writings were, the
Remayana, the Bhagavata, and the Mahabharata; and these
became the basis of the Hindu religion.

Hindus and Mohammedans were the chief religious groups
in the India of Carey's day, Much of his work was with the
Eiﬁﬁus, although he dezslt with numbers of Mohsmmedans too,
Hinduism wzs essentially s religion of caste, Carey writing
to the Soeiety on August 5 1794, says,

“The’obstacles in the way of {the gospel are very great,

and were it not that God is almighty and true, would be
insurmountable, The caste is sueh a superstition as no

- * . . * L

1. Abbe Dubois, Hindu Manners, Customs and Ceremonies, 2.1,
2. Ibvid, p.2,
%3, Ibid,




- 58 -

European cen conceive, snd more tenaciously regarded
than life. It was, T think, originally political, but
is now interwoven with every ecircumstance of their
lives; . . .71

Caste divided +the people into four main sections and a
2
multitude of sub-sections, The Brahmins were the highest

ceste and those who adhered most strictly to the caste rules
end regulations, Carey writing from Serampore later says,
"This part of the country is very populous and as full
of idolatry as it ean hold , , ., I suppose no people
can have more completely surrendered their reason than
the Hindus, In all matters of business and everything
relating to this world, they are not deficient in
nowledge, but in all things relating to religion, they
are apparently void of all understanding . . . " 3
The complete absence of an ethical standsard seemed to run
through the whole of soclety and undoubtedly had its
precedent in the writings referred to previously, Drunkeness,
licentiousness and immorality of all Xkinds wss to be found
' 4
everywhere, Even the gods are represented in these terms,
Throughout all Indian history, the character of
women has been maligned, The Ramayans tells us,
"Women are, by nature, erooked, fickle, sowers of strife, v
These were the beasts of burden, the labourers and thoge
who suffered the most in the social system, Danecing girls,

» [N | L * £

Eustace Carey, op.eit., p.129.

Dubois, ovp,eit,, 1.48,

Willianm Cerey, Serampore Letters, pp.61,62.

The Ramaysna of Valmiki, Fnglish Abridgement, Introdunction,
notes and review by Willism Carey and J, Marshmen, vp,130,%8
5. Ivid, p.62, ‘
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mud affairs, devoid almost of ornsments, pictures and books,
Custom and caste bound them hand and foot to the past and

1
rendered them almost powerless to change or progress, Not

all, however, were completely illiterate and many had a trade

- which they plied most acceptably., Carey writing of some of

the people in Bengal says,
"They are ¥ery good book-keepers, many of them speak
Persian well, many others Sanskrit, and many are very
goodl workmen at various trades and businesses, as 2
weavers, smiths, carpenters, bricklayers, and the likev, ,
The picture in general;however, et least with |
respect to the aresa where Carey wés working, in Bengal, was
exceedingly dark and hopeless, Small wonder thaf Abbe
Dubois wrote of the utiter impossibility of Indis ever
béeoming Christian in any sense of the word, Whether Carey
was ever acquéinteﬁ with the Abbe and his writings or not,
he was certainly acqunainted with the conditions and the
problems, vet his hope appears to have been in Another, For
this chapter would not have been wr;tfen otherwise,
2, Business and Polities |
‘If the pieture was blaek with respeet to the heathen
element in Bengal, it was not much dbrighter with respeect to
the European element, particularly as reyres&nté& in the
Fast Indis Company. Although the Company was there as the

1. 3, Pearce Carey, op.cit,, p.166,
2. Eustace Carey, op.eit., p.197.
3., Abbe Dubois, op,ecit,, Editor's Introduction, p.xxV,
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official representative of & so-called Christian country,
yvet in practice there was little to commend it as such, snd
much to condemn it, TLewis tells us,
"The Charter conferred upon the East India Company by
William III in 1698, made careful provision for the
gspiritual interests of the servants of the Company
employed in the East, It expressly stipulated that 'in
every garrison asnd superior factory,' there should be
'set apart a decent and convenient place for divine
service only;' that one minister should be constantly
meintained in every such place , , . appointed by the
Archbishoy of Canterbury or the Bishop of London." 1
There is little evidence to show that this injunetion was
ever carried out. However in Calcuttsa a church was erected
about 1715 from the gifts of the merchants., It was often
served by laymen because clergy were so scarce, At one time
it was destroyed by rebel troops, but it was later rebuilt,
Apart from the buildings themselves there was litile evidence
of religiousg life in the Europesn community. The Lord's
day was nearly as little regarded by the British as by the
natives, Religious observances were sadly neglected by +the
so-ealled Christians in Caleutta, and the state of affairs
was even worse at other European stations in Bengal., In
fact, at times, the Fast India Company actually opposed the
2
observance of religious services!
" To look more closely at this community is only to
make it more repulsive, Undoubtedly there were religious

& . * * * *

1. C.B, Lewis, op.ecit., ».21,
2, Ivid, pp.23%,24,
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reople among the Europesns, but they were few in number,
One of the most prominent of these was Charles Grant who
came to Ihdis in 1767 and later was appointed Chairmsn of

the Board of Directors of the FEast India Company in England.

- He did much to further the cause of the Gospel in that needy

land, But he was the exception., The Portuguese were slmost
wholly Roman Catholic and among the most debased class in
Caleutta, The Protestants were less religious and not much
more moral, Duelling was very frequent, Deism was the
fashion and idolatrous practices of the natives readily
countenanced, Drunkeness, gambling and profane swearing
were widely practised, Hearly all ummarried Europeans lived
in common-law with native women, With a&ll this corrnptien
the European community was known far and wide for its
géneresity in aiding povertybstrieken families.1
The chaplainsg, the few there were, on the whole

were not worthy of their voecation and often were guﬁlty of
moral laxness comparable to thet of their parishianersie
Carey, at a time of great distress in 1794 soon after his
arrival in India, wrote, » |

"I not only have no friend to stir me up, or encourage

me in the things of God, but every discouragement,

arising from my distance from r, Thomas, the 1nfide11ty
of the Europeans, who all say that the eanversion of the

1, Ibid, »p.3%32-%4,
2; Ibid““f p0255
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natives is impossible, and the stupid superstition of
the natives themselves , , .7 1 »

He further writes of s vigit to a professor of religion in
Caleuttse, to whom he had been recommended, é&nd from whom he
hoped to receive some help snd encogragemeni; He says, . ..
"to my sorrew, found him at dice,” Then, he went to another,
an evangelieal preacher of the Churech of Englawnd, He says,
v, , .(he) received me with cocl politeness, I staid
near an hour with him; , ., , He carried himself as
greatly my superior, and I left him without his having
g0 much as asked me to take any refreshment, though he
knew I hed walked five miles in the heat of the sun," 3
Such treatment in an eastern country, noted for its
hospitality, could only be interpreted as a very great
insult, Sir J.¥W. Kaye writing of conditions at this time says,
| "Although the Fnglish in India were emerging from that
absolute slough of profligacy and corruption, in which
they had so long been disgracefully sunk, - though
navery and extortion were mo longer dominant in their
offices, and rioting and drunkeness in their homes -
yet there was little Christianity in Calcutta at the
end of the eighteenth century." 4
The British Government was almost constantly a
thorn in the flesh to Carey and his asseociastes, esvecially
in the early years., It eventunally became so difficult to
get English ships to take missionaries to India, that in
1803 four were sent to Americs and from there came to India,

& * * & L4 L4

1. Eustace Carey, op.cit., p.113,
2, Ivid, ».97.
4, 8ir J ., W, Kaye, guoted in S,Pearce Carey, op.cit,, p.140,
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Thisproved to be a blessing in disguise for it effectively

served ag a means of introducing the work to the American
1
reople, The removal of the missionary family to Serampore

brought 2 measure of relief and sympathetic interest from
the friendly Danish government, However, this wos not the
solution to all their problems by any means, Carey writing
to Fuller in 1807 says,

"Indie swarms with deists, and deists are, in my opinion,
the most intolerant of mankind; +their great desgire is

10 sxterminate true religion from the earth.v?

And in another letter , , ,"There are, howsver, many here
who would rejoice to see Christianity wholly expelled from
the country, and, particularly, to see sny embarrassment
thrown in our way. We, therefore, have no security but

in God,m 2

As time went on changes did come throughout the country,
and the missionaries became, not only accepted, but highly
respected, and were given slmost complete freedom to carry
on their work, ’ The truth remains however, which Carey so
clearly foresaw in his YEngquiry®,

"It is , ., ., a melancholy fact, that the vices of
Enropeans have been communiceted wherever they themselvesg

have been; 8o that the religious state of even %@g“% ens
hasg been rendered worsge Dby 1&%&?@0%?;@ with them? 4

This will give some impresgsion of the nature of the
ountry snd the people, ag well ag an indicstion of the
problemg whieh the missionaries faced,

& * L2 4 € L 4

William Carey, Serampore Letters, op.eit., p.15,
Eustace Carey, op.cit., p.33%3.

Ibid., p,344,

. William Carey, An Enquiry . . ., op.cit., p,64.
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D, ¥inistry to the People

1; The Message Preached and Written
While Carey, as has been already inéieated, was &
géo& preacher, his real ministry did not lie in this
direction but rather in the area of translstion., For this
reason there is not a great deal of recorded evidence of
his convietions on spiritual matiers, However, the brond
outlines -of his faith are clear, and here and there are
flashes thet give deep insight into his innermost thoughts,
As in the previous case of John Eliot, the following
espects of his message will be considered, Frayer, The Gosrpel,
The Bible, The Chureh, and Baptism,
i, Prayer
| From fhe very beginning of Carey's walk with God
preyer haa an integral place, Perhaps the earlieét;?lace
where it began to make it8- influence felt, apert from his
own experience of salvatlon, was within his family for he
rrayed esrnestly for their salvation, And was overjoyed
when both his sisters gave themselves to Gadt Early too
he learmed something of the art 5f intercession, For when
he read of Cook's tra?eis in the South Seas and of the people
there, and then of the abominable slave trade he felt he
had to do something, His sister Mary said,

# * [ ] » * L]

1. 3. Pearce Carey, op.ecit,, p.40,
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"I never remember his engaging in prayer with the
family or in publie, without praying for those poor
creatures,” 1
Carey believed that one of the ways of meeting the needs of
men was through prayer, However he did not believe that
prayer was all that God required of men., He became very
impatient with the ministerial Associstion when it seemed
that all they were willing to do was pray sbout the needs
of the hesthen, He believed that true prayer led fto =ection,
2
thus enabling God to respect and answer the pleadings,
This emphasis on obedience in prayer and with prayer, was
characteristic of Carey's simple,«étraightforwar& way,

In times of trouble and distress, of spiritual
deadness and slackness, he sought solace in prayer and urged
others to do likewise. When in one of his early rpastorates
the churech was in trouble, Eustace tells us,

"Days of fasting end prayer were set apart in whiech
there was much of a spirit of importunity snd brotherly
love, . , ., "3
And Cearey himself writes on Jan, 17 1794, facing much diffieulty,
"What 2 merey it is to have a2 God; and how miserabdle
must they be who have no knowledge of or wvalue for the
throne of gracel® 4

He knew some degree of intimacy with his Heavenly

Father for he writes in his journal Nov, 9 1793,

1, Eustace Carey, op.cit,, p.32.

2, 3, Pearece Carey, op.cit,, p.52.

%, Eastace Carey, op.cit., 48,

4, Williem Carey, Journal, guoted in Eustace Carey, op.eit.,

P.94.
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I think I have had more liberty in preyer, and mores

converse with God, than for some time before,” 1

And on June 8, 1794,

"Was enabled this evening to wrestle with Gid 1
for many of my dear friends in Englesnd ., , ., Ih
time of refreshment to my soul indeed,™

The next night, "Felt enlarged in prayer, and thank

the many mercies whieh I uaily receive from God

July 7, 1794,

"Thig evening was ensbled teo plead s little with God
for the heathen; but it was so flat, and destitute of
strong c??iﬂg and tears, thot it scarcely deserves the

name of prayer,” 3

Y,

Lo

These are not the writings of & man who considered prayer

e ritual or formality. Words like "liberty™, "refreshing”

"wrestle™, Y"gtrong crying and tears¥ are the vocabula

3

one who hasg a strong acguaintance with this holy art,

His journal goes on in this manner for a few

kS £
! ¥ 04

and then bresks off abruptly as he is foreed +to sbandon

for his translation work, Henceforth his corrvesponds

often written in journel-like fashion, but of necess

omitted many of his personal reflections, However, enough

has heen given to make it c¢lear that Carey was not
to the Seeret FPlace,

Shortly after the departure of his son Jabesz
a migsionary in ¥Malsy, Carey wrote fto him,

"Trust always in Christ, Be pure of heart, Tive
of praver and of devotedness to God , . .

1., Williem Carey, Journal, op.cit., ».75.
2., Ivid., @.12ﬂ
%z, Ibid., p.12 6.

to be
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We shall often meet at the throne of grace,” 1
This perhaps, best sums up his convietions as to the
place and importance of prayer in thes life of =2 believer,

ii, The Gospel

There was 10 doubt in the mind of Carey as to the
derravity of human neture and the lost state of men outside
of Christ, The whole thrust of his "Enquiry™ was to make
thisg clear and to put the responsibility for doing something
abou% it sguarély upon the Church as the one body which had
already become a recipient of Divine grace., He says,

"3in was introduced amongst the children of men by the
fall of Adam, and has ever since been spreading its
baneful influence , , , By changing its aplhearances

to suit the eircumstances of the times it has grown

up in ten thousand forms, and constantly counteracted
the will and designs of God , . ., In one period the
grossest ignorance and barbarism prevailed in the world;
and afterwards, in = more enlightened age, the most
daring infidelity, and contempt of God , ., . as they
inereased in science and politeness, they ran into more
abundant and extravagant idolatries,” 2

He goes on,

"Yet God repeatedly made Imown his intention to prevail
finally over all the power of the Devil, , , , It was
for this purpose that the Messiah ecame and died; that
God might be Jjust, and the justifier of all that shounld
believe in him," 3

Writing later from Serampore, he says,

" . . millions of perishing Heathens tormented in this

»

life by means of idolatry, Superstition, and Ignorance,

] ’ * L L L

1. S. Pearce Carey, op.eit., pp.302,303,
2, William Carey, Enquiry ., . , op.cit,, pp.3,4.
3, Ibid, p.5.
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and subjeet to eternal Misery in the next, are pleading, ™t
Writing in 1795, Carey says,
"The guilt and depravity of mankind, the redemption by
Christ, with the freeness of God's mercy, are the themes
I mogt insist nron,” 2 ‘
It 1s interesting to note his manner of dealing
with those who came to him for spiritual help, In his

journal he gives an instance of his conversation with some

natives who came to him for instruection, He says,

1T told them that 21l men were sinners against God, and
that God was strietly just, and of purer eyes than fo
approve of gin, I endeavoured to press this point, and
to ask how they could possibly be saved if this was the
case, I tried to exrlain to them the nature of heaven
and hell; end told them that, exéept our sins were
pardoned, we must go to hell, They said, that would be
like the prisoners in Dinagepore goal, I said, no; for
in prison only the body could be afflicted, but in hell
the soul; that in s year or two a prisoner would be
released, but he never would be freed from hell; that
death would release them from prison, but in hell they
would never die, T then told them how God sent his own
Son to save sinners; that he came to save them from sin;
that he died in the sinners stead; and that whosoever
believed in him would obtain everlasting life, and wounld
become holy.” o . ., "I told them that God was wunder no
obligation to save any man; and that it was of no use
to make offerings to God 4o obtain pardon of sin, for
God had no need of gosts,kids, sheep ete., . . . but that
he was willing to save for the sake of Jesus Christ,v 3

Carey believed the heathen were damned and d4idn't hesitste
to tell them so, But he was guick along with this to extend

to them the offer of redeeming grace in Jesus Christ. More
4
and more, as he went on, redeeming love became his theme,

. L £ [ [ ] .

1. William Carey, Serampore Letters, op.eit., p.34.

2, William Carey, in Biographical Literary Notices, .100
3, William Carey, Journal, op.eit, p,148,

4, AH, Oussoren, William Carey, p.206.
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He was not concermed merely to be preaching the
Word; he looked for the moving of the Spirit and convidtion
of sin, It was then he Imew that the work was of God, He
spoke of some being in very great distress, &ar%ness and
almost desp&ir.1 On one occasion he writes of an experienee,
"Three at Maypal appear to be in earnest about etermal
things , , . There ig a stir in all the neighbourhood,
and many come to hear the word of God., . .7 2
It was this "stirring" that he longed for, Wheﬁ he heard of
revival movements in America, he wrote to his friend Williams
in New York,
AT most sincerely wish that such a @erk was taking place
in India, and that we could see Brahmans, Mussulmans
and Deists falling before the word of God.," 3
The Deists were no different from tﬁe others iﬁ'Carey's
mind, unless their sin was greater because they had more
light,
The way was not made easy for those who wounld find
it difficult, because of caste or other reasons, Salvation
involved diseipleship too in Carey's mind, and he was fully
confident that God would work, He writes, in the early years,
"I doubt natsﬁntaa few ﬁore years will ghow Brahmans
renouncing their caste believing in Christ and throwing
their idols to the moles and to the bats," 4

"0 what & blessing,” he says, "is the gospel whieh provides

* ’ * + . 4

1. William Carey, in Biographieal Literary Notices, p.5,
2. C.B, Lewis, op.eit., p.298,

3, William Carey, Serampore Letters, p,82,

4, Ibid, p.63,
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a Saviour and a Sanctifier!™ Holiness, and likeness to

Christ was the goal,
Christ was the centre or hub about which his life
and ministry moved, He wrote to his son, Jabez, "All that
is not built on the f&nndatien of Christ Cfueified will fail,®
e . ; "¥ake mention of His Righteousness, even of His only.“gv
When he was yet new in the land, he wrote, "0 how long |
will»iﬁ be till I shall Imow so much of the langusge of the
country as to preach Christ crucified to tham!"5

This section may be summed up with a statement from

a letter written to England by Carey and his associstes in

1806, after they had seen God at work in their midst, They
write,

"We only want men and money to £ill this ecountry with
the knowledge of Christ, We are neither working at
macertainty nor afraid for the result, We have tried
our weapons, and have proved their power, The Cross is
mightier than the Caste, We shall be more than ’
eonquerors,” 4

111, The Bible

Several years ago the United Bible Societies asked
A.¥. Chirgwin to make a world-wide study of the place of the
Bible in evangelism, The result of this study, which has
beenn rublished, is convineing proof of the fact that the

* ¢ ¢ s 2 *

1., Bustace Carey, op.cit,, 1,116,

2, Willi=m Carey, quoted in 8. Pearce Carey, op.eit.,, p.306,

3, Eustsce Carey, op.cit., » 111,

4, William Carey and Associates, quoted in S, Pearce Carey,
op.cit,, p.25%52,
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1
Bible and evangelism belong to each other,  Chirgwin writes,

"The assocliation between the Bible and evangelism is as
old ag the Bible itgelf , ., , It is a fair summary that
all through its history, wherever the Churex has been
engeged in trying to win the outsider and {the non-
Christian, it has used the Bible as its main instrument,
What is more, the times when the Church has gone to its
evangelistic task with the Bible open in its hands have
been precisely the times when it has won many of its
greatest congquests. The Bible has in fact been the
cutting-edge of the advance,” 2

All this Carey ¥mew one hundred and fifty ye&rs
before the above survey was made, And in fact, his work
and labours undoubtedly provided important statisties for it.
In Carey's mind +to give the people the Bible was to give
them the Gospel, He writes to Willisms in 1801,

"Pray for us that we may be faithful to the end and that
the word of the Lord in our hands may be quiek, and
powerful, sharper than a two edged sword, so that its
glorious effects may be seen in the destruction of Sin
and Superstition and in the erection of the Kingdom of
our glorious Redeemer in this L&nﬁ of Dariness ana the
Shadow of Death,” 3

Carey, along with Marshman and Ward, his two famous associates,
were prepared to put one thousand copies of the Seriptures

into every language of India, for a remarksbly smell sum of
money, They write to the Society in 1815,

"Thus then Five Hundred Pounds will almost secure the
gospel's being given to any one of the provinces of Indis;v4

. * L4 L] * .

1. E.R, Weber, The Communicationsg of the Gospel to Illiterates,
S.C.¥. Press Itd, London 1957, .33,

2., A¥M, Chirgwin, The Bible in World Evangelism, S.C.M, Tress,
Lon&cn 1954, quoteﬁ in H,R, Weber, op.eit,, p.33.

3, William Caréy, Serampore Letters, p.68

4, Carey, Marshman and Ward; Memoir relative to the Progress
of the Translations of the Sacred Seriptures, p.17.
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#Carey‘s love for, and loyalty to, the Word of God,
hed its beginning early in life, At one stage he was a great
admirer of William Lew, His biographer says,

"Law's intensity and deveﬂtness strongly drew him, Whet
restrained him was Leaw's seeming trust of intuition
beyond the written Word, whereas Carey was rpersuaded
that, not by +tz anscending Scrigture but by diligent

and &ﬁtzfnl ascertainment and aEQrOpTI&tiQﬂ of its truth
could God reliably be known, He resolved to master whsat
was written, to make himself a2 man of the Book," 1

"To many the book was 'rank poison'; to Carey 'sweetest
wine', He never read & book with such rapture, He drank
it eagerly {0 the bottom of the cup,” 2
Like the great evangelist John Wesley he could easily have
earned the nick-name, "Bible Moth", He wrote himself of
the importance of Bible sgtudy,
"The word of God! What need (there is) to pray much and
study closely, to give ourselves wholly to those great
things, that we mey not speak falsely for God. O that
we may never trifle with so important things," 3
And of his own need in this respect, he says,

" . I have need to read the word of God more; and,

¢ ]

above all, I want a heart to feed upon it," 4
As in prayer he believed in action, so in the
reading,of the Bible he believed also in obedience. The
Bible was not merely to be read dbut to be followed, Speaking
of this with respeet to governments, he says,

m, . . let my opinions about the best mode of government

* * L4 . L4 *

1., S, Pearce Carey, op.eit,, p.9.
2. Ibid P.34,
32, Williem Carey, in Biograrhical and Literary Notices, E.SC

~

4, William Carey, Journal, quoted in Eustace Carey,. op, cit
.74,
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be what they might, yet the Bible teaches me 1o act as
a peaceful subjeet under that government which is
established where Providence has placed or ever may place
my lot; provided that government does not interfere in
religious matters, or attempt to constrain my conscience:
in that case, I think it my duty peaceably to obey God
rather then men, and abide by a2ll conseguences,” 1
If Carey had never written anything of his views
concerning the Bible, his translation work alone would spesk
volumes, It is inconceivable that any man, however great
his philologicael ability might have been, who 4id not have
a8 holy love for the Seriptures, who d4id not consider them

indispensable to the need of mankind, and who was not

dominated and driven by the love of God as describedin those

same 3eriptures, could have, or would have, performed the

gigantie task which Carey did, His translation of the
entire Bible into seven major languages, and portions of it,
usually large portions of it, into twenty-eight ﬁialeéts;z
will alweys stand as a permenent memorisl to his regard
for the ¥Word of God,
To sum up, Cargy says, writing of difficulties in

the work,

". . . though caste, and a great number of superstitions,

are great obstaecles, yet I know there are only two real

obstacles in any part of the earth,viz., = want of the
Bible, and the depravity of the humsn hesrt.,m 3

s 9 s e

1. Eustace Carey, op.cit., rp.208,209,
2, 5, Pearee Carey, op.cit., p.415,
%, Bustace Carey, op.,cit, p.163,
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iv., The Church

Carey says very little conserning the Church in"
his writings, It is evident as has been noted, that for hinm
at least, the forsa¥ing of the Established Church and the
embracing of nonconformity, was a necessary part of his
eonversion, This seemed, initially, to be related, not so
much to any views of baptism, as to his seareh for reality,
Perhaps if he had met Thomas Scott earlier he would never
heve left the Church of England, However he 4id eventually
come to have very decided views regarding bapiism and this
nndoubtedly led him to the Baptist fold,

He was a strong believer in Chureh diseipline and
did not hegitate to sdminister it either in his parishes in
England or in India, Writing to a brother-minister while
in England he says,

"Preaching, though a great part, is not all of our

employ, We must meintain the character of teacher,

bishop, overlooker in the chimney-corner as well as

in the pulpit,” 1
As s shepherd of the flock, the people knew his guiding and

restraining hand, In Indie it was the same; there was

i

standard to be met and it was the same for all. How grievous
it was when the Indlan brethren fell, yes, =2nd even his own
sons, and had to be diseiplined in the name of the Church.z
But Carey was firm, although gracious in his dealings with

» L ] L] . L

1. S, Pearce Carey, op,cit., p.48.
2, Ibid, p.23%7,
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them, He writes, "We are obliged to encourage, strengthen,

counteract, disapprove, asdvise, teach, and yet all so sg to
1 .

retain their warm &fzeeti@n.”

He wag anxious when some of the men awmong ths Indian

- &

‘converts showed promise, to have them shere in the ministiry

2

and work of the Church. He writes, April 20, 1807,
"Three Brethren, Ram Mohun, Konnie and Krishnz Dag wers
set apart 16 th & office of xaacgﬁs.“ 2

And on Nay 31, 1807, "Ram Mohun was set aspart to the work

of the ministry.” In the same yesr Carey wrote to Fuller,

", « . our native brethren sre constantly employed, DBix
of them have a monthly allowance from us, and are
continually out o8 itinerant reacqsr@.' &

4

(4

;
¥

et the Gospel out was the dburning desire of the

o

migsionaries, and probably it was necessary for them to

&

oo

have psid evmﬂﬂe?iﬁba, They counld not have known the
rroblems that this would lead +to for future gensrations who
sought to establish an indigenous church,
Carey loved the fellowship of believers., When he
had not been in India very long, and had been working alone,
he wrote,
"0 may I again taste the sweetg of socisl religion, which

I have given up, and sﬁw in this land of dariness, =z
people formed fO? Godinw

1. Ibid, ».,237,

2, William Carey, Serampore Letters, p.123.
%, Ibid,

4, Fustace Carey, op.cit,, 1,330,

5, Ibid, ».91.
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The time eame when this desire was fulfillied. TFor in 1812,
he writes,
", . . I have seen the word of God take root in this
land, so that there are now belonging to this mission,
or ceonnected therewith, eleven churches, and two or
three more are on the eve of being formed, Some of
these churches are in an infant state, but there are
others whieh have thirty, forty, seventy, and even a
hundred and £ifty members," 1 ‘
What a cause of rejoicing it was to have suech a company of
people who had chosen to forsake all for Christ.
As hasg been intimated earlier, Carey, though a non-
conformist, was no bigot. He had a great love for, and desire
to fellowship with, all true believers, He was in 2 genuine
sense ecumenically minded, When the Cape of Good Hope fell
into the hands of the English, Carey wrote to Fuller,
"Should it eontinne so, would it not be possible to have
a genersl sssceciation of all denominations of Christians
from the four quarters of the world, kept there once in
about ten years? I earnestly recommend this plan., ILet
the first meeting bes in the year 1810 or 1812 at furthest,
I have no doubt it would be attended with very imrortant
effeets,m 2

Although this desire was not fulfilled, at least in the way

Carey anticipated it, it shows something of the depth and

breadth of his vigion with reference to the Chureh,

v, Baptism

Hothing has been said hitherto about Carey's
baptism as a believer, Aprarently, it was only a short time

* + . L4 *» *

1. Eusﬁace Carey, op.cit., p.345,
2, Ibid, »p,323,
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after his conversion when he became interested in this

subject., He describes the oceasion in a letter to Dr., Ryland,
"A sermon preached by Mr. Horsey, of Northampton at the
rhantism of an infant, and some conversstion with Mr,
Hume, , ., , had drewn my nmind to the subject of bapiism;
but I do not recolleet having read anything on the '
subject t1ill I applied to ¥r, Ryland, sen,, to baptize
me: he lent me a pamphlet, and turned me over to his
son, who after some time baptized me," 1

His baptism took place in October of 1783, and this effestively

gsevered any remaining connections he may have had with the

stablished Church, Baptism by immersion was now for him

a matter of convietion, and the sign and seal of the -

believer's position in Christ,

In hisg "Engquiry™ Carey uses this wvery doectrines of
baptism as s spring-board to challenge his denomination and
the Chureh in general +to world-missions, He says,

"Was not Christ's charge to eveangelize the nations
addressed to the apostles, and not mesant for us? , . ,
Then why 4o we baptize? If bsptism concerans us, world-
migsions must no less, The two were bidden in one
breath, were part and parcel of each other," 2
Here 1is another example of Carey's straightforwsrd snd honest
attitude to the Bible., He felt on reszding its pages that
e certain mode of baptism was the will of God, By the same
token he saw also that as baptism in itself, apart from the
mede, was the commandment of Christ, so was the evangelization
of the world, And as he was obedient in the one so he sought
to be obelient in the other,

* . * * . .

1, William Carey, in Biographical and Litersry Rotices, p.9.
2. William Carey, Encuiry, guoted in S. FPearce Carey, op.cit.,
z.70.
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Ls might be expected Carey's views of baptism led

- him as time went on into confliet with other missionary

communities in India, who ceme latér and held the opposite

view, ZFustace Carey says of this problem,
", ., , and, as the controversy embraces both the subject
and the mode of the ordinance in guestion, there was no
rosaibility of escaping the difficulty; nor was any
honourable course oper to either party, but that of
vermitting the other, beth in presching and in organizing
churches, to follow out their own convicetions of truth
and duty, and in the solemn work of translation, to give
a simple and faithful version, without hesitation and
without compromise,™ 1

The'difficulty arose partly over Carey's translations. In

one translation he was using a word for baptism which clearly

meant, to dip or imnmerse, His non-Baptist friends in Bengal

rrotested and the Bible Society felt obliged to withdraw its

support from the work, for Carey and his colleagues could

not for conscience! sake change the itranslstion, They felt

they had used the best and most accurate word, and stood by

it, Friends in England quickly ra%lieﬁ to their help so

that the work was able to proeeed,

The baptism of the first Indian, Xrishne Pal, took
place on December 28th 1800, when even Carey had almost
abandoned hope of ever: -seeing & baptism, The opposition
from the natives was terrifiec., Xrishna's whele femily with
him wonld have been murdered the night before his baptism
had not the Governor of Serampore sent a2 guard to protect

* ] L4 * * +*

1. Eustace Cérey, ov,.eit.pp.%1%,%14,
2., 3, Fearce Carey, op.cit, p.371.
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1 ,
them, But once the baptism took place others soon followed.

Carey's words on the occasion of this first baptism of
an 'Indian sum up in brief his convictions concerning this
ordinance, Ward, his colleague, writes of the event,

", . ., Carey then spoke in Bengali, particularly
declaring that we did not think the water sacred, bdut
water only, and that the one from amongst them sbout
to be baptized professed by this aet to put off all
sins and all debtahs, and to put on Christ, , .7 2

2, Way of Working
Carey said one day to his nephew,
"Eustace, you may know by this, whether what they say of
me is true, If they say I am a plodder, it is true., I
have no genius, but I can plod.” And Eustace says,
"This, if we use the word plod to signify the stesdfast

unimeginative direction of the intellect to = single
subjeect, ig the fact.” 3

Surely Cerey describes himself most accurately, though some
may find it hard to believe that he had no genius. The
theme of his sermon at Kettering was the theme of his life,

"Expect great things from God., Attempt great things for
God,™ 4

Although he was & humble man, when he had once made up his
mind to & course of action, nothing would turn him aside

5
from it, Though he may have lacked imagination and other

+

worth-while attributes, he had tremendous faith in the

3, Pearce Carey, orp.cit,, p.196,
Ibid, ».197.

FEustace Carey, op.eit,, p.xv,
Cf, ante, p,.55

Eustace Carey, op,cit., p.xvii,

AT 2\ D -
» + & % @
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rromises of God and absolute confidence that the laws of God
do not change., In matters of econscience, as has been noted,

he was most careful. He never took oaths; his last marricge

was deleyed three weeks because he was unwilling to certify

on oath, to the facts necessary to procure a license, He
seemed to be quite lacking in diplomastic talent. If he had

' 1
anything to say, he said it, and said it all at once. Cften
he complained of laziness. Again and again in his journal
we read words like these, , ., . "a careless indclence

2

possesses my spirit, and makes me unfit for anything.” This
seems strange for a man who accomplished more in a single
life-time than most others would in several, In fact his
nepvhew writes,

"My admirgtion for my uncle increases every day, he has

not in the course of & whole month, & single half hour,

in whieh he can, consistently with his own feelings of

the importance of his work, relax from the hardiest

labour™ ., , , 3
If Carey was indolent, then perhaps the world could do with
a great deal more of that kind of indolence, ZFustace further
writes,

", . . and we are given to understand, that his powers

of labour were so great, as to consume the strength of

three of them(pundits) incessantly.” 4

When in 1812 a fire broke out on the compound at Serampore

. . # * 4 ]

Eustace Carey, op.cit,, p,xvi

Ibid, p.115.

Fustace Carey, in Biographiecal and Literary Hotices, p.39,
Fustace Carey, Memoir of William Carey, p.xix,
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bringing great losses to the mission and to Carey iﬁ

rarticular, hé simply gets up and goes on, He writes of this

to Faller,

"The loss of manuscripts of the Telinga, Kurnata, Sikh,
Sanserit, and Assam languages, is a very heavy loss . ,
The ground must be laboured over again, but we are not
discouraged: indeed, the work is already begun again in
every language: we are cast down, but not in despair™,
But Carey's most serious trial was his wife, who after a
serious attack of dysentery when they had been in India but
a short time, went out of her mind, TFor twelve years Carey

bore with amazing patience and Ffortitude this grievous

.1

2

sorrow until she died, all the while earrying on his labours,

From the first Carey demonstrated his linguistie
ability in the new country. His eagerness to master the
language was frustrated to some extent in the early days
by the neture of the language itself and also by his own
ingistence that missionaries should be self-suprorting.

Of the lsnguage he writes,
"One of the greatest difficulties a missiomary has to
encounter, egpecially during the itwo or three first years
of his work, arises from the poverty and perversion of
language. Even greater hindresnces the missionary finds
t6 his work are from the metaphysical and idolatrous
use of language." 3

His theory of self-support was most interesting, and
proved eventually to be entirely vpractical for him and his

. * . L [ #

1. Eustace Carey, op.,cit,, p.352,
2, 5. Pearce Carey, op.cit., pp.164,271.
3. EZustace Carey, op.cit., p.150.
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colleagues, slthough they suffered mueh in the early years,
Carey had written of this before coming to India., In brief
his plan was that the missionaries were to be set down in the
couhtry to be evangelizéd, and at the first supplied with
some means of establishing themselves, After this they were
to support themselves by whatever means possible that wonld

, 1
be consistent with their profession, For Carey +this meant

running an indigo factory for some time, and later becoming
Professor of Bengali, Sanskrit and MHarathi at Fort William
government college,

In writing of the plan C&réy says something of the
kind of missionaries that are needed to fulfill it, He says,

- "The missionaries must be men of great r»iety and prudence,
courage and forbearance; of undounbted orthodoxy in their
sentiments, and must enter with all their hearts into
the spirit of their mission ., , , their first bunéiness
must be to gain some acquaintanee with the language of
the natives . ., . by all lawful means endeavour to
cultivate a friendship with them , . ., and as soon as
possible let them know the errsnd for whieh ther were
sent,  They must endeavour to convinece them that it was
their good alone, which indueed them to forsakxe thsir
friends and comforts . ., . They must be very careful not
to resgent injuries . . . offered them . , . nor to think
of themselves, so as to despise the poor heathen. ., ,

They must take every oprortimity of doing them good, and
labouring and travailing night and day, they must instruet,
exhort and rebuke, with 2ll long-suffering, and anxious
desire for them, and above all, must be instant in prayer
for the effusion of the Holy Sririt upon the people of
their charge.m 2

This desceription of, what might be considered, the ideal

L] ] & . L .

1. C.B. Lewis, The Life of John Thomas, p.221.
2, William Carey, quoted in C,B, Lewis, op.eit., p.250,
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missionary to Carey's mind, was in reality a deseription of

himself, TFor he fulfilled in almost every detail this

‘eoncept of a missionary in his own persomal life, and in the

way he earried on his ministry.

Although =2 man, who proved in the final analysis
10 be a person of diversified abilities, Carey was neverthsless
selective in his occupations realizing that he who would excell
in everything generally succeeds in nothing. For this
ragson he denied himself the pleasurs of mueh literature in
order that he might thoroughly become an oriental linguist,
However he gtill found time for an ﬁgricultufal gocisty
which he was instrumental in forming, and for the study of
%otany, His botanical garden aﬁd collection of specimens
became one of the most famous, if not, the most famous in
the country,1

His system of acquiring a Imowledge of the various
langueges 0f the country was quite unusual. He was guick
to minimize the value of his labours and to give the
impression that with the proper approach and & little effort,
one could very gquickly master all the langnages of Indis,

He spoke of the mastery of Sanskrit and the cognate langusges

as nine-tenths of the mastery of any Indian langusge, He says,
"With & previous knewledge of the mode of construction,

» * * * . *

1, Fustace Carey, op.cit., p.xix,
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and nine tenths of the words in sny one |
gtudy of it ean scarcely deserve the name

o

In this menner the 2eriptures counld be translated into
every langnage of India, Then Carey goes on to say, and
here he approaches the idea of an indigenons work,

"Hor when the Seriptureg are thus translated, WiZB
Buropean missionary be in every instance re%u; te for
the purcoge of *mfre%ue?mx the maage? into +the provinces,
A brother born @nﬁ raised up in India, or even = Hindu
convert, though capable of tra ns”a+ing the Seriptures,
may aequire the lcc%i character, if different @ra% his
own, go among hisg bordering neighboursg, and guickly
attain = l&n@&age so nearly a t to his owvnn , . .
ind so some have done , , , K Dag , , . took the
Orissae Hew Testament, went into t eountry, learned
the language and laboured there, , 7 2

From this may be sgeen that Carsy 4id not think it
necessary for & FTuropean to always be the one who took the
lead in the work of evangelization,

Carey felt thet education was important. One of

ition in Fort Willism College

L]
n

the reasgons he accepted the

+
wes beecanse of fthi nd algo of the increaged number of

m
m

contacts h% wonld heve to minister to in that particenlar

circle of society, ¥uch sarlier than this, in 1795, he and
his colleagues became concerned about scehools for seme poor
children, He says, "We formed o plan for setting up two
colleges, for the education of twelve vouths in sach," Te

rroyosed to feed and clothe the students for seven years and

& * & & & &

1. Carey, MNarshman and
2, Ivid, p.16.
%, Eustace Carey, op.eit., p.14

lard; ¥ewmoir , , ., on,eit,, p.13,
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to introduce them to the study of Sanskrit, Persian and
rartienlarly, the Scriptures.1

Ag Carey beeame increasingly successful and more snd
more famous he d4id not become less humble,zAlthough his
income vastly increased in later years from various sources
still he maintained the same standard of living =s he had

formerly and turned all that was received over and above the

small amount needed for his family, into the mission. He

“was probably one of the heaviest contributors to the migsion

5
over the years, FEustace says,

"Whatever he earnsed, he considered a sacred trust for
the missionary eause, . , He died poor, and in his will
disavows any and every personal right to the missionary
premises, whieh he had mainly ceontributed to purchase
and ereet,” 4

e

When in 1815 he felt his time was running out he
speaks of giving himself wholly to the work of translation,

"Convinced therefore that, at our time in life, we csnnot
serve our generation more effeetively in any other way,
it is our determination, as far as the Lord shall enable
us, to devote the remainder of our days to labouring
therein ourselves, and to the training of others to the
work, who may carry it forward when we are laid in the
grave,” 5

In spite of siciness that brought him close to the doors of

- death, he laboured on for a further nineteen years,

This ndble ministry may best be summed up in the

s & » 9 & -9

1. Bustace Carey, op.eit., p.142,

2, Ivid, p.359,

2, Biogravhieal and Literary Fotieces, op.cit,, p.86,
4, Fagtace Carey, op,cit., p.xxi

5., Carey, Marshman and Ward, op.cit., p.17.
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“words of the covenant which Carey and his colleagues drew up

in the early days and which they songht to keep throughout
the years, It reflects and reveals the gpirit that was in them

"1, To set an infinite value on men's souls,
2, To acquaint ourselves with the snares whieh hold the
minds of men,
3, To abstain from whatever deepens Indis's prejudice
against the gospel,
4, To wateh for esvery chance of dOiﬂg the peorle good.
5. To preach TChrist crucified' as the grsnd mesns of
conversion,
6, To esteem and treat Indians alﬂays 88 our squsls.
g. To guard and build up 'the hosts that may be gathered.
. To cultivate their spiritual gifts, ever pressing
upon them their missionary obligation, - since
Indians only can win Indis for Christ,
9. To labour unceasingly in Biblical translation,
10. To be instant in the nurture of personal religion,
11. To give ourselves without reserve to the Cause, 'not
counting even the clothes we wear our own,'" 1

How faithfully +this covenant was kept by God's servant milliam
Carey, hzg been described in a limited way in this section,
Cerey died on Junme 9th 1834, Im his will he hed

requested that the following lines, and nothing more, be cut
upon his tombsﬁcne,

“A‘wreﬁched, voor and helpless worm,

On thy xind arms I fall,= 2

- B, Summary

This chapter has dealt with the life and ministry
of William Carey giving some of the important features and
characteristies against the background of his native country

’ * ] L] # L]

1., 8. Pearce Carey, op,cit,, pp,248,249,
2, BiOgT&p 1ical =snd Titerary Fotices, op.cit., p.19.
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and the land in which he laboured, The attempt has been
nade to show how his tremendous philological ability becanme,

under Gold, a vehicle of redesming grace,

i»-«l

Carey's background in Inglend included the genera

2»%

iﬁflmeﬁce " the Deism of hig day, as well ag the specific

influenes of nonconformist Christian friends who eventuslly
led him to Christ, In India he faced not only the problems
of heathenism but the problems also of Deism again through
the colonial system,

In gpite of these camﬁrarv influences Carsy remained
true to his conviections and faithfully vproclaimed the Gospel
of Jesus Christ as the only way of sélvation., Through much
persecution and suffering he eveniually came to be accepted
snd respected throughout the land of Indie and particularly

in the provinece of Bengal., His nmost outstanding contridutioen
wasg in the area of thilelogy. His various translations of the
Bible, made in the interest of getting the Gospel out to the

ﬁeayle; has alone given him & place unigque in the history of

migsions,
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Chapter III
Hudson Taylor (1832-1905)

4, Introduction

The nineteenth cenitury was a century of peaceful
progress throughout the world, and particularly in England,
We are told that, "Seldom if ever had menkind been so nearly
free from the scourge of war for so long a 3;@1*106..“"f The
area of progress, which was most prominent in somevways, was
men's exploration of his physicel enviromment. Along with
advance in this area came important implications and
complications for the c¢hureh and Christianity,

If the last half of the eighteenth century was
inerensingly complex and filled with paradoxes with resvect
to Christianity, the nineteenth century was even more so,
Dillenberger and Weleh tell us,

"This was an era of profound intellectual ferment, in
whieh forces both within and outside the chureh combined
Yo pose new problems for Christian thinking and to shsype
new perspectives for the understanding of the faith," 2
After 1815 the contradictions became so intensified that it
seemed on oue hand as though Christianity was doomed, while
on the other haﬁi it surged forward with a power and a vitality
that caused Christian communities to be planted in almost

- . . . * #

1. Kenneth Seott Latourette, A History of Christianity, p.1064,
2, Dillenberger and Welch, Protestant Christianity, ».160,
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1
every part of the globe.

This century saw the rise of liberal‘theclagy; in
some respects the logical successor to Deism, the develorment
of the Social Gospel and & new prominence given to Biblical
Criticism, better known as Higher Criticism,2 These movements
were all relasted to esch other and to the new éevelogmsmts
in science, The evolutionary hypéthesis associated with the
name of Charles B&rwiﬁ(i8@9-1882) to meny intellectuals as

well as others wes a refutation of the creation aceount snd:

therefore a challenge to the authority of the Bible and its
z .

in5§ifation,/ The tumult increased with some influential
leaders turning away from Christianity and others propagating
views not in accord with the Bible. Thomes Carlyle was one
of these who still believed in God but definitely rejected
traditional Christian dogmas.AOthers believed that science
and its findings made the Christian faith impossible to an
intelligent honest mind, and became atheist or agnostic,
Simultaneous with the chaos that seemed to develor
in some aress of thought and life and the development of the
foregoing movements, was the rise of other movements almost .
independant of,and sometimes opposed to, the current |

Latourette, op.eit., p.1054,

Dillenberger and Weleh, op, cit., pp.165,201.
Latourette, op.eit., 1.1076.

Ivid, p.1072,

Ibid, p.1163,
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intellectual trends, Within the Chureh of England csme the
Oxford Hovement with its emphasis on the via medis, perhaps
more related,fa the trends of the time than some, Also
within the Church was the growth in influence and numbers
of the Evangelical minority., These rejected the findings of
eritical scholarship, were strong on the fundamentals of the
faith and encouraged a vigorous missiénaryvpmgramme.1
Outside the Church there wasg & rapid growth in non-
conformist elements, iheluding the Methodists, Baptists and“
Congregetionalists., Sunday Schools became ineressingly
effective and various interdenominational orgenizations, sueh
as the Young Men's Christian Association, were formed, Varioas
social and humanitarian reforms were brought about nné&? the
leadership of ﬁen like Shaftesbury and %iibﬁrforee,ggs has

been intimated there was a great inerease of missionary

activity during this period, Almost every denomination

~instigated oversess missions and a number of interdenominational

missions or faith missions were formed, Much of this activity

came a3 a result of Carey's manifesto and his prodigious
4
labours in Indis,

One of the most significant movements of the century,
apart from the intelleetual and theological developments
mentioned, was the spiritual revival of 1859, which broke

L * L] [ 4 » L

1. Latourette, op.cit,, p.1166.
20 Ibiéo P.TQOO. ’

3, Dillemberger and Weleh, ovp.eit,, p2.1466,172,175.
40 Ibiat }_30“%60 .




1
out first in Forthumberland in England of that year, The

revival proved to be of widespread significance and multitudes
were swept into the kingdom of God. It also had its impact

on the whole missionary grogramme,zas people became concerned
for others and purse strings were looseneé.v It is 2 matter

of irony perhaps, that in the same yesr precisely and within
a few months of the outbreak of the revival, Charles Darwin'sg
Ffamous, woild-shaking treatise on the '®rigin of species’was
puﬁlished.'

Into this ecentury with its unigue »roblems and
opportunities, Hudson Taylor made his enitrance, It is the
purpose of this chapter to consider his life and ministry
in the same manner in which John Eliot and William Carey

have been considered,
B, Background ILeading to Life Work

Hudson Taylor was born on May 21, 1832, in Barnzley,
Yorkshire, England, ZIong before this date,however, influences
were at work whieh were dsstined +o0 shape the direction and
purpose of his life, It was surely no accident that his
great grendfather, James Taylor, on the very dey of his
wedding, and but an hour before, should have come under

* . 4 * e L4
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J.Sgdwin Orr, The Second Evangelical AwsXkening in America,
.00, .

Ibid, p.139,

Dr, and Nrs, Howard Taylor, Hudson Taylor in Farly Years,
2.499.

. Dillenberger and Weleh, op.,cit,, p.201.
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terrible convietion of sin by the Holy Ghost, and sfter a
struggle should have yielded his life to God, Subsequently,
he became an ardent follower of the, once despised, Methodist
cause, and thus +the course of the Taylor family was set for
generations to coma.T Years later Hudson Taylor speaks of

how his own father became concerned about the needs of Chins

‘before his birth, Becsuse of ecircumstances beyond his control

he was unable to go; so he prayed that God wonld give him &
son who would become & missionary to that lané., Taylor Imew
nothing of this until his return to England afier more than
seven years in China, He says,

M, . . 1t was very interesting then to ¥mow how prayer
offered before my birth had been answereé in this matter.“?
And this was but the first of a multitude of prayers which
he saw answered in s long life-time,

Taylor's father was & chemigt in the town of Barnsley,
but more thén this, was & dévout Christian and a popular
preacher in the loéal community. In business he was kﬂown.
a8 & man of honesty and integrity, to the poor and meedy he
was a Xkind end generous friend, while %o his family he was
a loving father and a striet disciplina?ian.E All of these
qualities, developed even further, in some respects, eventually
became characteristic features which marked in = most unusual

8 &£ * L .

1. Howard Taylor, op,cit., p3.5-9,.
2, J. Hudson Taylor, A Retrospect, 1894, p.2.
5, Howard Taylor, op,cit., »Dp.32-34,
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way the life and ministry of his son,.

Taylor's mother_also was a very important influence
in his early life, particularly his spiritual life, Writing
later, he says of this period, |

"I had many opportunities in early vears of learning the
value of gr&yer and of the Word of God; for it was the
delight of my dear parents to point out thet if thers

were any such Being as God, to trust Him, to obey Fim,

and to be fully given up to His service, "must of nec@gsitv
be the best and wisest course both for mvs"lf and others, ”1

Yet he says, , . . "in spite of these helpful examples and
2
precepts my heart was unchanged.” He speaks of association

then with skeptical friends, one of whose strongest arguments
against Christian people being their inconsistencies, ., ., .

"who while professing to believe the Bible were yel content
3

to live just =8 they wounld if there were no such book, ., .7
Taylor goeg on to say,

"I freguenily felt at thet time, and said, that if I
pretended to believe the Bible I would at any rate attempt
to live by it, putting it fairly to the test, and if it
failed to prove true and reliable, would throw it
overboard altogether, These viewe I retained when the Lord
was pleased to bring me to Himsel?f; and I think I may say
that since then I have put God' Word to the test,
Certainly it hasg never failed me, I have never had reason
to regret the confidence I have place in iis promises,

or to deplore following the guidance I have found in its
directions,” 4

It was at about the age of seventeen that he was finally

1, Hudson Taylor, op.cit,, 1.3,
2, Ibia,

2, Ibid.

4, Ibid, p@. 2,4,
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converted, primerily through the prayers of his mother, ©She,
visiting with a friend at some distance from Barnsley,
suddenly, one day became burdened for the salvation of her
son, and went apart to pray. At this very time, far away
et home, he came under conviection of sin and entered into
peace, When his mother returned two weeks later he hurried
to tell her the good news, only to hear her say, "I Xnow,
my boy; I have been rejoicing for a fortnight in the glad
tidings you have to tell me," Amazed, he learmed how she
had prayed on that eventful day till God had given her ths
gssurance that her prayer was answereé,1 Taylor says of this
incident and of the loving interest of other members of his
family, |
"Brought up in sueh 2 eirecle and saved under such
circumstances, it was perhaps natural that from the
commencement of my Christian life I was led to feel that
the promises were very real, and that prayer was in
gober matter of fact transacting business with God,
whether on one's own behalf or on behalf of these for
whom one sought His blessing,” 2
Hot long after his conversion, Taylor, having yielded
himself fully to God for service anywhere, beeame impressed
with the faet that the Lord wanted him to be a missionary
in China, Learning of the great need for mediesl work there,
he began to seek training in this direction ani also to
rrepare himself in other ways, such as; keeping & closer
physical diseipline and engaging in any kxind of Christisn

L4 . * s * *

1. Hudson Taylor, A Retrospect, 1p.5,6.
2, Ivid, p.b.
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work that he could, However, it needs to be said, that his
primary concern was that he might be spirituslly equipped
for the task., This, to his mind, outweighed all other

considerations and qualifications in imyorfanc@. There were

several things he felt he needed to learn in this latter

area before he would be gualified to take the Gospel overseas

to another race, One of these was, to learn to trust God

direetly for his financial needs, rather than a humen agenecy.
inother was, to learn the art of personal soul-winning. He
believed that if he ceonld not influence people for Christ in
England, he could hardly expect to &o so in China, EHis
@repératory yvears are packed with illustrations of ﬁhe
providentisl dealings of God and how he learmed through
prayer to do the imposaible.?

On one occzsion when he was working aﬁ& living in
Hﬁll, he went to visit & sick woman in the slum area. The
situation was desperate and the woman was dying of starvation.
A half erown was &ll that Taylor possessed in the world at
that time, and he knew that to part with it wounld leave him

in dire straits,  How gladly would he have given & shilling

- if he had had 1%, but to part with the whole helf erown

seemed too much, Ee tried to talk of spiritusl things and
to pray, but all was ¢old and lifeless, Finally, he realized

. * L * . L

1, Howard Taylor, op.eit., »p,107-183,
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that the Lord wanted him to give his last coin., Reluetantly
he gave it 4o the husband to buy some food, and then a f£lood
of jov came into his heart as he saw that now he wounld have
to trust the Lord for the morrow, He says,
"Hot only was the poor woman's life saved, but I realized
that my life was saved too! It might have been a wreek -
would have been a wreek probably, as a Christian life -
had not grace at that time congquered, and the striving
of God's Spirit been obeyed.™ 1
The following morning he sat down to his plate of porridge not
knowing where hig next mesal would come frem, but having
already reminded the Lord of his need, He was not aceustomed
to reeceiving mail on Monday morning, but this morning there
was a letter for him, On opening it he discovered a blenk
sheet of paper, a palir of kid gloves and = half sovereign,
Then he realized that his investment had been repeid by four
hundred per ceent and his heart was full of praise, He says,
"T then and there determined that a bank whieh could noi
break should have my savings or earnings as the case
night be® , ., , (years later)"a determination I have not
yvet learned to regret.” 2
This ineident was & tremendous source of strength to him in
later years as he faced difficult circumsitances in Chins,
When he went up to London some time after this to
continue his medieal studies Taylor had further opportunity
to prove the faithfulness of God, He says,
", . , much as I had rejoiced at the willingness of God

. & - » . [

1. Hudson Taylor, op.cit,, 1.17.
2, Ibid, p.18, ’
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10 hear and answer prayer and to help His hslf-trusting,
half-timid ehild, I felt that I could not go to Chins
without having sti11 further developed and tesﬁe@ my
power +to rest uvpon His feithfulness; . . .7 1
The opportunity for this came about when he received offers
both from his Ffather and the Chinese Evangelization Society
(the organization under whose auspices he eventually went to
Chine) to bear his expenses while he was in London, He says,
", . . while waiting upon God in prayer for guidance, it
became clear to my mind that I eounld without difficulty
decline both offers (each would think the other had
accepted the responsibility) . ., . and I felt that
without anyone having either care or anxiety on my .
account I was simply in the hands of God, and that He,
who Iknew my heart, if He wished to enconrage me to go to
Chins would bless my effort to depend nrpon Him alone at
home ," 2
How God did meet Taylor's needs, even to reising him up when
he was afflieted with a malignent fever, and thus gave hinm
the agsurance that he was fitted for China, is a study in
3
itself,
There is ome other aspeet of the spiritusl 1life that
Teylor was particularly concerned about, This was the matter
of influencing vpeople for Christ, Towards the end of his
training peribd in London, and just before his departure for
China, he was assigned by the doetor with whom he was working,

to tend a patient suffering from senile gangrene, The man,

¥ L4 * L4 * ’

1. Hudson Taylor, op.eit., pp.22,23,
2, Ibid, »,.23,
3, Howard Taylor, op.cit.pp,161-169,
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who was an athéist, did not know that he probably d4id not have
long to live, Taylor was much concerned for his soul but
learned thet the man was violently antagonistic to religibus
things, When the viear had called a short time before to
visit him he had spit in his face, Taylor began to »pray szbout

the men but for the first few days sald nothing of a religious

character to him while at the same time he sought to win his

friendship, He took special care in dressing the diseased
l1imb so that soon the pain lessened and the msn begen to show
his grateful appreciation, One day when he showed particulsr
appreciation Taylor ventured to tell him of what God had done
for him in Christ, With a great effort the man closed his
lips and turned his back, Daily, from that time, after dressing
the wound, he spoke a few words of Christ, But always the
regponse was the same; s resentful silence, After some time
Taylor began to despair, and finally, one day he had almost
decided not to greak to the man of the Lord, and was aboni
to leave when he noticed the surprised look on the sick man's
face, Taylor says,
"I could bear it no longer, Bursting into tears, I crossed
the room and said, "My friend, whether you will hear or
whether you will forbear, I must deliver my soul,*r 1
He poured out his heart to him and then asked if he might pray.
The man gaid, »If it will be & relief to you, do."” Taylor goes

on,

1. Hudson Taylor, op,cit., ».37.
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"I need scarcely say that I fell on my knees and poured
out my whole soul to God on his behalf, I believe the
Lord then anéd there wrought a change in his soul, , .
within a few days he definitely accepted Christ as
Saviour , ., . and began %o rejoice in hope of the glory
of God,"™ 1

This gives an insight into the character of Taylor, and the
way in which he was prepared, or pxe@areﬁ himsgelf, for his
work in China, He says himself, referring to the sbove
incident,

"Perhaps if there were more of that intense distress for

souls that leads to tears, we should more frequently see

the results we desire, Sometimes it may be that while

we are complaining of the hardness of the hearts of

those we are seeking to benefit, the hardness of our

own hearts, and our own feeble apprehension of the

solemn reality of eternal things, may be the true cause

of our want of sucecess.,v 2

On September 19th 1853, at ths age of twenty-one,

Taylor set sail for China aboard the smsll ship, “Dumffies“.
This voyage of over five months duretion proved to be a
further training ground and oprortunity, in the face of

terrific storms, to prove the faithfulness of Ged,
C. Cultural Flements in China

1., Religion and Social Structure

The China to which Taylor came, like India, was noi
a new country, but a country of ancient traditions with well
established customs and practices, Taylor, writing of the
history of China in 1884, says,

* L . L & »

1., Hudson Taylor, op.eit.,, pp.36,37.
2, Ivid, ».38,
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"For forty centuries it has enjoyed many of the fruits
of & certain manner of civilization and of literary
attainment, . . While the inhabitants of our highly-
favoured island (Fngland) were wander ing about painted
savages, the Chinese were a settled peorple, living under
the same form of constitutional government a8 they at
present possess., . . When Moses, learned in all the
wisdom of the Egyptians, led the people of lsrael from
the house of bondage to the Promised Iand, Chinese laws
and literature were probably not inferior to, while their
religious views were far in advsnce of, these of Egyst,
the worship of graven images not having been introduced
into Chine mntil some centuries after thiis period,
Upwards of two hundred years befors the call of Abrasham,
certain astronomical observations were recorded by
Chinese historians, which have been verified by
astronomers of our own times,” 1

One of the results of this constitutional govermment was the
steady increase and spread of the éopulatio&. The Chinese
were not divided into tribes and clans which were always

ighting with one another, Rather, they pursued peaceful
occupations, as agriculture snd commerce, Others sounght
social prominence by literary attainments, Because of these
facts the increzse of the people had fewer checks then in
most n&tiona;e

Of course they were not entirely free of war and

strife, One of the worst rebellions, which developed into
& revolution, was almost at its peak when Taylor arrived
in China in Mareh, 1854, In its earlier stages the movement,
under its leader, Hung Siu-ts'uen, was definitely sympathetic
to Christianity. And it looked for a time as though the whole
of Chins would be opened up for evangelization, The leader

L) & . ] * »

1, J. Hudson Taylor, China's Spiritusl Feed and Claims, sixth
edition, 1884, pp.3,4.
2, Ibid, yﬂ 9, 1Q
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wrote,
"I have promulgated the Ten Commendments throughout the
entire army and the rest of the population, and have
taught them all to pray, morning and evening., . .7 1
However by the time Taylor arrived in China affairs had taken
another turn, and the movement which had appesred in Eurone
as though it would be an 2id to evangelizgtion, rroved to be
2 v
The three mejor religions of China in the nineteenth
century were Buddhism, Taoism and Confucianism, In Buddhism
end Taoism there was no personal, supreme, all-powerful deity,
but rather a formless, timeless reality, Buddhism taught a
pantheistic identity of the human soul with the world soul,
3
The Tao of Taoism was likewlse an impersonal force, of
Confucianism, Nida says,
"In a semse Confucianism is somewhat more of a philosorhy
than a religion, because it does not insist upon the
supernatural as a sanetion for human behavior or life;
but in its teaehing of the ultimate validity of its
canons of social ethies (in contrast with the versonal
ethies of Taoism) and loyalty to the family (which on
practical level becomes ancestor cultivation), it is a
kXind of religion, even though a very earthy one," 4
It is not the purpose of this study to attemyt an anslysis of
these anecient religions, but rather to mention briefly some

of the effeets of religion upon the peonle, particularly as

the missionary ceame in contaet with them,

& s L L [ L4
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A Buddhist leader said, after hearing the preaching

of the Gospel for the first time,

"I have long sought for the Truth, as my father did
before me; but I have never found it. I have travelled
fer and near, but without obtaining it. I have Ffound no
rest in Confucianism, Buddhism, or Tasoism; but I do find
rest in what I have heard here to-night., Henceforth I am

& believer in Jesus,” 1

The evils of Buddhism were many, It taught men to give to the
work of their own hands the adoration dne to God alone. It
forbade the eating of pork, but not the use of opium; |
prevented marriage, but not adultery; taught that a bad man's
soul might be released from hell if his friends would pay fbr
the gerfefmance of certain rites, while a good man would be
left to suffer if his family happened to be poor and could not
give all the priests &emande&.z When Taylor went to work
for & time among the vpeople in Swatow, s seaport on the south-

east comst, he wrote,

nif ever there were a place needing the blessings of the
Gospel, it is certainly this place. Hken are sunk so low
in sin as to have lost all sense. of shame, , ., ., lower
even than the beasts that perish, The officisl elasses
are as bad as the rest, and instead of restraining evil
are governed themselves by opium and love of money. . ."3

He goes on,

", + . Sin does indeed reign here, and, as always., those
most to be pitied and whose case seems most hopeless

are the women, However low men sink in hesathen lands,
women sink lower, ILooked upon as hardly having any soul,
girls are sold here for wives or slaves, and are left
entirely without education., , ," 4

¢ L . L4 . L 4

1. Hudson Taylor, A Retrospeet, p,103,
2, Howard Taylor, op.cit., p.351,

3, Ibid, 1.369,

4, Ivid, p.3170,
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¥uch of the religion as practised by the people
wes idolatry. However the effect of the war in destroying
homes and breaking up families, as well as the ravages of
numerous famines and pestilences, had caused many to begin
to lose confidence in their gods of wood and stone, The
result was that in the last half of the nineteenth cahtury
there was an slmost unprecedented opportunity for the
migsionary to come in and minister in & Christisn way %o the
sorrow and suffering of the people.1

The natural conditions of the country were in many
respects conducive to missionary work. The many rivers with
their tributaries made accessible by water almost every part
of the comntry, Where ons could not travel by water, there
were other conveyanees such as wheel-barrowsg, sedan-chairs,
horsss, mules and donkeys, The most heavily populated area
was in the north snd this was where prejudice was least
against the Furopean, and also where language diffieunlty was
at a minimum, In the whole country the ¥andarin dislect
was most widely spoken and therefore a mastery of this
language gave one communication with the wvast majority of
the peeyle.g
2, Business and Politiecs

This seetion will not be restricted to this subject

but will seek rather to include people and groups other than

+ * ” L4 * »

1., Hudson Taylor, China's Spiritual Need 'and Claims, op.cit,
p.45,
2, Ibid, pp.45,46,
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Chinese with whom Taylor eame in contaect,

Almost from the first Taylor found himsgelf in
diffienlty with other missions and missionaries, Although
there were alwsys those who were warmly sympathetic to him
and heartily approved of his methods, there were many who 4id

not, On-the one hand he did not always feel at home in the

-missionary cireles in Shanghai, As his blographer says,

"The influence of the world was tremendously strong in
Shanghai, even in missionary eircles, It was the heyday
of the Settlement, as regards financial and commercial
oprortunities ., , , Without finding feult with anything
or anyone in particular, there was a general spirit of
sociability that surprised Hudsgon Taylor a good deal,
It was not what he had expected in missionary life, and
fell far short of his ideal,”™ 1
Undoubtedly missionaries were faced with the deeision of either
separ&ting more or less from those who were engaged in
buginess in China or by contact with them raising their own
standard of life to conform, in some sense at least, to the
socially accepted standard 6f thé community.

On the other hand Taylor was ceriticized for several
things, Although fairly eduested he had no college or
wnivergity training, He was connected with no particulsr
denomination or church and after the esrly days when he
resigned from the Chinese Evangelization Society, he had no
organization to support him, He came to preach the Gospel,
but was not ordained, He planned to do medical work, but was
not a doctor, for he had been unable to complete his training

. 4 L . * »

1. Eoward Taylor, op,eit., p2,217,218,
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before leaving Englaﬁd.1 Then as he Dbecame better acguainted
with the customs and the people he felt led to identify
himself more closely with them, by wearing their clothes,
eating their food and as far as possible living as they did.
This lowered him comsiderably in the eyes of the Europeans
who felt that such behaviour was most unbecoming.zﬁs time
went on and the China Inland ¥ission was founded, Taylor
was eritieized on other grounds., He was sending new workers
into the interior, whereas it was felt that sueh important
work should be done by older experienced people, Of course
he would have gladly sent experienced people but none were
available, Nuch of the criticism came from people who were
not fully acquainted with the circumstances and the problems,
but standing afar off saw things in a distorted light.4 At
one point in the esrly days of thexéission, severe criticism
from = missionary of snother scciety, unfamilisr with the
facts of thé case, almost split the Mission and put a stop
to the entire work,

However as time went on a good deal of prejudice
was broken down and Taylor and his fellow-workers came to
be better accepted, A missionary of the London Missionary
Soeiety writing in 1880, says,

Ibid., pp.217,218,

Ibid, pp.424,4317,

Dr, and Mrs, Howard Taylor, Hudsom Taylor and the China
Inland Mission, p.292.

Tbid, 17.293.

Tvid, pp, 106,107,
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"They are oypening up the country, and this is what we
went, Other missionaries are doing 2 good wark but they
are not doing this work,w 1 ‘

In the same year, one of Per ¥ajesty's consuls writing from
Hankow included the following in his official revort concerning
Taylor and his colleagues,
", . . the missionaries of this society have travelled
thra&ghout the country, . . . and, never attempting to
force themselves anywhere, they have made friends
everywhere; and, while labourlng in their speeial field
as ministers of the Gospel, havé mccustomed the Chinese
to the presence of foreigners among them, and in a great
megagure dispelled the fear of the barbarian which has
been the main diffieulty with which we have had to contend.m?
One of the constant obstacles to missionary work
was the opium traffic carried on by foreigners, Coming into
a new area to do evangelistiec work with a friend, Taylor says,
", « . we found ourselves landed in the midst of a smsll
but very ungodly community of foreigners, engaged in the
opium trede 2nd other commercial enterprises.” 3
Of course they were most unwilling to be identified with such
people in any~way, not only because of their business but
because of their lives, This was one of the reasons they
found work so difficunlt in that ares, The people had come
4
to hate the trasders and therefore hated them +too,
Coolie traffic or slave trade was also carried on
under the protection of the foreigners. Sometimes a thousand

men at & time were shipped to Cuba and other places, meny of

1. Ivid, p.350,

2, Ivig,

3., Budson Taylor, A Retrospeet, p.72,
4, Ibid, »,73,
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them perishing before they even reached their destinstion.
Taylor says of this, |
"The men sre engaged (nominslly) for a certain term of
years, but few live to return, A bounty is paid for
them, and they are told that they are going to make their
- fortunes, or they are entrapred by worse means, Once on
the ship the agent reeceives so much & head for the poor
fellows who soon find themselves in captivity of the most
horrible kind,™ 1
Some of the traders lived worse lives than the heathen. Under
gueh circumstences it is little wonder that the missionaries
2
were regarded with great suspicion.
These are some of the elements in the country with

which Taylor had to contend,
D, Hinistry to the People

1., The Hessage Freached and Written

T&ylér’s ministry was primarily evangelistie and
because he was a deeply spiritual man a good deal has been
recorded of his thoughts and feelings on spiritual maiters,
His message will be consgidered here by the same ceriteria sasg
has been used in previous chapters with the endeavour to
discover as accurately as possible what he believed and
taught on these subjeets,
i. Prayer

As hes been observed, prayer in the life of Taylor
was not & theory, but a faet, It is exceedingly difficult

L 4 * . . * ’

1. Howard Taylor, Hudson Taylor in Early Years, pp.366,367,.
2. Ibid, p.367.
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to separate his belief from his practice and perhaps thet is
the way it should be., A friemd writes of a prayer meeting
he attended in London led by Taylor,

"I had never heard anyone pray like that, There was a
simplieity, a tenderness, & boldness, a power thait hushed
and subdued one, and made it clear that God had admitted
him into the inner eircle of His friendship., He spoke
with God face to face, as & men talketh with his friends,
Such praying was evidently the ounicome of long tarrying
in the secret place, and was as a dew from the Lord , ., .,
t0 hear ¥r, Taylor plead for China was to know something
of what is meant by 'the effectusl, fervent prayer of a
~righteous man',” 1

This is the description of a man of God and it is necessary
t0 see something of his inner life in order to appreciate
whet he has to say on this very important subjeet of prayer;
From the day his spiritual life was born in prayer,
prayer seems to have mearked his life in a very srzecial way,
Hot many months after his conversion he speaks of having a
liesure afternoon and says,
"I retired to my own chamber to spend it largely in
communion with God, Well do I remember thsat occasion,
. « + The presence of God beeame unutterably real and
blessed; ; , . I remember stretching myself on the ground,
and lying there silent before Him with unspeskeble awe
and unspeakable joy." 2
Instinetively ome feels this is holy ground and almost a literal
fulfilment of the Word, , ., . "in thy presence is fulness of
3 |
joy;". . . In this relationship of intimate fellowship and
communion with God were learned the principles and practices

[ LI ¢ ¢ »

1, Howard Taylor, Hudson Taylor and the Chins Inland Mission
?7.220,221,

2, Hudson Taylor, A Retrosrpect, »p.7,8.

3, Psalm 16:11,
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which characterized his life-long ministry and much of the
work of the mission that was founded by him,

In Taylor's mind the primary emphasis in prayer was
fellowship, He says, at the beginning of a2 rrayer-meeting
in China, |

"Tn meeting for prayer to-night, let us Xkeep in view two

objects -
1. That we seek to be drawn by fellowship nearer to
God and to each other,
2, That we seek by prayer +6 see more the needs of
our work, and to obtain more fully God's gaiuance

in it,” 1
On another occasion he writes, "Wonderful thoughi! that God
o ,
shonld desire fellowship with uws™ , ., , And agein,
"How much prayer there is that begins and ends with the
creature, forgetful of the privilege of giving joy to
the Creator.v 3

"Oh, to be , ., . daily, hcurly lotqing, hungering,
thi%sting for His presence! , , ,7" 4

This emphasis on fellowship or communion is evident teoo in
the two ineidentsbgreviausly mentioned where he engaged in
prayer, |

When pleading for interesgt and coneern on behalf of
Chine, he puts the above thought in another way., He speaks
of the Divine order in pfayef as being that which is given
in the Lord's Prayer. Only after rraying, "Thy Ringéém cone;

e & & s« 2 9

Hudson Taylor, Days of Blessing in Inland China, 1.9,
Hudson T&vler Choice Sayings, p.15,

Eudson iayler Union and CemmuaiOQ v,40,

Howard Taylor, Hudson Taylor in ﬁarly Years, 1,426,
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1 :
Thy will be done, as in heaven so in earth. ., ." were personal

petitions to be affeied, First, thet worship and adoration

that seeks to hallow His name and desires that His will may

done, involving a relationship with the Father, then come
the petitions; Taylor says;

"Is not tﬁis order often reversed in the present day?

Do not Christisns often really feel, and also act, as

though it was incumbent upon them to begin with, 'Give

us this day our daily bread;' virtually concluding with,

'If consistent with this, may Thy name be hallowed too?'%2

Having entered into the place of fellowship and .

communion, and having established communication, it was &
perfectly natural thing then to present one'sown needs and
the needs of others, Taylor's attitude was very much that
of a child coming to his father and Imowing that his father
would sﬁpply_his needs, Thig attitude of simple, child-like
trust in his heavenly Father also was deeply characteristic
of his prayer-life, There were no neeés; there were no
problems; there were no difficulties that he could not bring
with absolute confidence to the Father and know that he would
get a hearing, All this was linked with a knowledge of the
Word, _

He was emphatie that prayer must be according.to the
will of God and that this was only possible as the Word of
God abides in the heart, He says,

"Those prayers only will be answered which are in harmony

2 # L} * * *

1, Inke 11:2 ‘
2, Hudson Taylor, China's Spiritual Need and Claims, p.2,
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#with the revesled will of God: . . . Unless the Word of
God is abiding in us, how can we be sure that our
petitions are in harmony with His willew 1

“Thgain, a full kmowledge of the Word will often bring to
our recollection appropriate promiges, and thus enable
us to pray with that faith and confidence which are so
closely connected with answers to prayer,” 2

Thus an intimete acquaintance with the Seriptures is linked
with an intimate acqunaintance with the heavenly Father, and
the knowledge of His will with the petitions of the seeker,
Perhaps this may best be summed up in the words of the ?salmisﬁ

"Delight thyself alsgo in the TLord; and he shall give
thee the desires of thine heart,v” 3

Because Taylor ¥new what it was to delight himself
in the Lord, he knew also what it was to have God fulfil thé
desires of his hesart. Ihe answers he received to prayer in
his early years and in his later years with respect to almost
every Xkind of need it is possilble to conceive of, are simply
astounding, Writing of his own experience, he says,

"The writer has seen God, in answer to prayer, quell the
raging of the storm, alter the direction of the wind,

and give rain in the midst of prolonged drought. He has
seen Him, in answer to prayer, slay the angry passions

and murderous intentions of violent men, and bring the
machinations of His people's foes to nought. He has seen
Him, in answer to prayer, raise the dying from the bed of
death, when humen 2id was vain; has seen Him preserve from
the pestilence that walketh in darimess, and from the
destruction that wasteth at noonday, TFor more then iwenty-
seven years he hasg proved the faithfulness of God in
supplying the pecuniary means for his own temporal wants,
and for the mneed of the work he h=zs been engasged in, FHe
has seen God, in answer to prayer, raising nmp labourers

* * * * r ] F)

1, Hudson Taylor, Choiece Sayings, p.50.
2., Ibia,
3, Psalm 37:4,
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not s few for this vast mission-field; surrlying means
requisite for their outfit, passage and support, and
vouchsafing blessing on the efforts of many of them,
both among the native Christians and the heathen Chinese

. * g“ 1
Well counld Taylor say,
"The Throne of (race ig open; the score for petitions
unlimited, save by our want of faith; and the promises
are sgure,” 2
ii. The Gospel
One of the truths of Seripture that was perticularly
rrecious to Taylor was the second coming of Christ, This was
one of the strong motivating factors in all his missionsry
work, It casused him to live simply and desire supremely the
salvation of souls while there wasg still time and opportunity,
Along with this wes a tremendous burden for people
outside of Christ. OSpeaking of the few in China, about one
in twelve thousand, who were Protestant communicents in 1884,
Taeylor says,
"Mournful and impressive faet - such is the provortion of
thoge who are journeying hesvenward +to those whose dark
and Christless lives, 1f not speedily enlightened, must
end in dark and Christless deaths, and - after death the
judgementi” 4
Another time he writes, ", , , in the case of the unbeliever
29
the final issue of disobedience is inexpressibly awfal,"/
And agein in 1884, he writes of China,

El - * * - .

Fudson Taylor, Chins's Spiritual Need and Claims, p.49,
Hudson Taylor, Choice Sayings, p.51.

Howard Taylor, Hudson Taylor and the China Inland ¥ission
PP.407,408,

Hudson Taylor, China's Spiritusl Feed and Claims, pp.11,12,
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"It is surely high time that this ancient and most
interesting empire had the gospel fully proclaimed in

its purity eand soul-saving power, Long enouzh has it
been held in the thraldom of sin and Sstan, No other
nation has been left for so many centuries to suffer in
dariness, and to prove how utterly unable man is to raise
himself without Divine revelation, and the regenerating
power of the Holy Ghost,v 1

Coneerning the message of salvation, Teyler tells

of an incident in one town,

"I preasched Jesus to a good number of people, TFever
wes I so happy in speaking of the love of God and the
atonement of Jesus! Christ, , . And how rejoieed I was
when, afterwards, I heard one of our hearers repeating
to the newcomers, in his own local dialeet, the truths
upon which I had been dwelling! Oh, how thankful I felt
to hear & Chinaman, of his own accord, telling his
fellow-countrymen that God loved tham, that they were
ginners, but that Jesus died instead of them, and paid

the “enalty of their guilt.™ 2
Referring to the incident in the Wew Testament of Peter
setting out to walk to Jesus on the water, and how when he
turned his eyés away he at once began to sink, Taylor says,

Te o & an@ then he uttered theat beautiful prayer, 'Tord
save me', This is & favourite text with me in nreaching

t0 the Chinese, The 'Lord' first, and in large characters,
'Me' last, and least in size, And the two joined

together by the word 'save'; as the Lord‘s gelvation

unites me to Himself," 3

The real issue in s&lvaﬁion for him was trusting in Christ,

He says, "We did not become believers by struggling, but by
4

)

trusting in what Christ had done for us; , . . Although
-5
he faithfully preached a erucified Saviour, Taylor did not

* * * * » ]

1. Hudson Taylor, China's Spiritusl Need and Claims, p.3,
2, Hudson Taylor, A Retrospect, pp,51,52,

3, Hudson Taylor, Days of Blessing in Inlsnd China, p.24.
4, Hudson Taylor, Choice Sayings, p.19.

5. Hudson Taylor, A Retrospect, p.b64.
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believe that preaching alone was sufficient; the Gospel had

to be practised. He says,

"It is not the mere preaching of the Gospel thet will do
what needs to be done. Our life must so tell on the
people that they cannot mistake what we are. 1

Heither 414 he believe that Salvation was an end in

itself. He says,
". o .What is the object of being apprenticed to a builder

L4

but to learn to build? What is the outcome of being
joined %o a Saviour if we do not lezrn to save? Though
we might ourselves be saved, should we he His disciples
indeed?n 2
He is not suggesting here that the believer should take the
rlace of Christ, but rather that he become a co-worker with
Him in the redemption of the lost, Taylor spoke much too,

not only of service, but of the fullness of blessing in

Christ and the importance of witnessing to it as it becanme

a reality. Ie says,

vl do think that as with regard to salvation, with the
heart one believes, and with the mouth confesses to
salvation, so with regard to fullness of blessing, it is
as important to confess with the mouth, as it is to
believe in the heart, that He has fully saved us,
cleansed us, and means to keep us." 3

«hAs. Taylor 4id not helieve +that mere preaching
alone was suffieient, neither did he believe that there was

any substitute for the work of the Spirit of God in changing

hearts and lives, Nedieal and educational programmes might
have their place but they could never take the place of the

* & L R L] L4

1. Hudson Taylor, Days of Blessing in Inland China, p.41.
2, Ivid, »p.25,26,
3, Ibid, pp.111,112,
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regenerating power of God in the lives of men and women, He
says of this,
", . ., if we are going to put medieal skill in the place
of Divine power for changing the heart, we shall be
disappointed, If our medicsal missions bring people
nearer to us, and we can present to them the Christ
of God, medical missions are a blessing; but to
substitute medicine for the preaching of the Gospel
would be s profound mistake, If we get the idea that
people are going to be converted by some educational
process, instead of by a regenerative re~cresation it
will be a profound mistake,™ 1
Taylor sought for and longed for the power of God in his
whole ministry, He knew full well that it was the Touch from
Above mlone that could make the gracious word and loving
deed redemptive,
His emphasis was always on the person of Christ,
He says,
"If we would be soul-winners and build up the Church,
which is His Temple, let us note this: not by discussion
nor by argument, but by lifting up Christ shall we draw
men unto Him," 2
iii, The Bible
Dillenberger and Welech referring to the motivating
rower behind the nineteenth century missionary movement, say,
"For many, the dominant impulse was found in the authority of
the seriptures , ., ¥ This was particularly itrue of Hudson
Taylor, Although he was not oblivious to the tremds of the
time, like his contemporary, Hepburn of Japan, he was

’ * L » * .

1, Ibid, p.90.
2, HuGson Taylor, Union and Communion, p.24,
3, Dillenberger and Welch, op,cit., 1,171,
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1
apparently indifferent to changing views and opinions,

That Taylor was aware of the changing currents in his
generation, particularly with reference to the Bible, is
evident from some of his writings where he mentions criticism
and inspiration, He says,

"It is well to be fully assured of the verbal and plenary
inspiration of God's Holy Word, and very striking to
notice how important arguments in Seripture sometimes
turn on the word used, and sometimes even on the accldence
of the word , , .7 2

"Why is so much time worse than wasted over criticism of
different books (of the Bible)? What is neceded is the
bhumble, reverent, prayerful meditation of those who are
determined to do the will of God; to such the guidance
of the Spirit is promised, and the Divine perfections

of the Word are revealed,” 3

This briefly indicates Taylo:‘s view on these subjects, It
alse reveals again his basie, characteristic attitude towsrds
the whole of life, as he transports the problem into the ares
of thé practical,

On the written Word and the incarnate Word, he says,

"In gspeaking on this subjeet, the Lord Jesus as our
sufficieney, it is well to remind ourselves of the close
comnection that exists between the written Word of God
and the incarnate Word of God, We shall never enjoy the
one apart from the other, It is through God's own
revelation in the written Word that we really see and
know the Word who was made flesh and who rose from the
dead, It is through the written Word we shall feed on
Him, not through our own speculations, It is important
that we bear in mind that as the Incarnste Word is a
Divine Person, so is the written Word a Divine Message;
and as we may rest all our soul's interests on Jesus

* - . * . .

1, Dorothy R. Pave, Hepburn of Princeton, His Magazine,
Mareh 1960, 1,26,

2, Hudson Taylor, Choiee Sayings, p.33%,

3, Ibid, p.34,
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Christ, so we may rest all our soul's weight on the

Word of God, To be unsettled on the question of inspirstion

is to be overcome by temptation, and to be unable to
accomplish God's work. The connection between funll faith
in God's Will, as revealed in Eis writtem Word, and in
the Incarnate Word of God is so close and 1%tim&te that
you can no more separate them than youn can sejpars 16
between body &né.soal or soul and spirit. 3Begin to
separate them, and to study theology instead of the
Word of God, tather than as 2 mere 2id in gaining a
fuller gr&sp of it, and if it does not make you weaXker
rather than stronger you will be fortunate indeed! Ho!
Take God's Word as it stands, and God's Christ as He
reveals Himself to us, and enjoy all in Him.," 1

Taylor's faith was rooted in the Seriptures and they were
his constant snd unfailing gvoide in his ministry.

It was from the Bible he learned the evil of debts,
end he early resolved that he would be no man's iebtor% save
in the matter of the Gospel, In this, he felt very much like
the Apostle, debtor to all men, He says, "To borrow money
implied, to my mind, a contradietion of Scrlgture - 8
confession that God haed withheld some good thing, and a
deterﬁin&tion to get for ourselves what He had not tg“j.*xrexs‘..‘f"ér
From & very early age, as has been sgeen, he learned to go
direetly to God for his needs and to ask Him aceording to
His Word and His promises to meet them.

In spea Ying of the training of missionary eandiéates
Taylor urged them to develop a hunger for the Word and a
growing mowledge of it And with reference to the ¢all, he

* * [ 4 * - [
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"It ig no more safe to build on mere inwerd feelings

(though these may be of great value) in the matter of

the divine esll than it would be to build on such

feelings ag a ground for assurance of 5%1"9;1QM. The
bi3g

only safe ground in eitber case is the Word of God.™ 1

[

Translation work was done by Taylor at wvarious
times, although this nministry 4id not assume large dimensions,

rertly beceunse others were either doing the work or had made

2 beginning =% it, He spesals of the great blessing that cam

to him when working on the revision of the Hew Tsstament in

%,

nim in the founding of the Chine Inlsnd ¥ission,
Taylor firmly velieved that people who gerted the

Bible znd its teachings were gommitted to soticon, If the

fodn

Bible were mot true it should be thrown sside, but 1f it were

rue there was no alternstive but to live according to it.
Sreaking on thig, he says,

"I any of you were offered o Ban
whether ?ﬁ five pounds or five +h
onld never doubt the value of
words “wzkiﬁﬁ on it a8 sure,
?Timﬁea in this book sg surss
unworthy cur eredit, It

9
i it
is not what it is rezresented
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Cn this ground he presented the claim snd needs of China
to people in England, who professed to believe the Bible,
and pleaded for workers to go with him back to China, On
ihe same ground he offered to the people of China etermal
life +through Jesus Christ, |

In an amezing way, perhaps as few have done, Taylor
tested and proved the siztements and promises of the Bible,
This se$tionvmaykbest be summed up with the words quefeé
earlier, After walking with God for about forty-five years,
he says in 1894,
. . . I have put God's Word to the test, Certainly it
188 never failed me, I have never had reason to regret
the confidence I have placed in its promises, or to

deplore following the gnidancee I have found in its
directions,” 2

g

¥

iy, The Crureh
T+ is difficult to identify Taylor with any particular

denomination o group, Though brought up in a strong Hethodist
backgzround he geldom makes reference to the M¥ethodist Chureh
in hig writines. When he went up to London to rrepare for
his work in China he seems to have, for a time at least, had
fellowship with Brethren folk, Ferhaps this fellowship
influeneed him more thsn is aspparent, A friend who knew him
in those days wrote,

"T do certainly think that the intercourse he had with

friends then , . . must have consideradbly influenced his

views of Chrigtien faith, doetrine, and practice, Those
were palmy days (among the Brethren) in which there was

. » * * * L4

1. Cf, ante, D,95.
2, Hudson Taylor, A Retrospect, .4,




- 122 -

mueh of the Holy Spirit's teaching., . .7 1
Whether this was fhe reason or not, it does éeem that Taylor
had 1little interest in the church as a formal institution or
organization, What he was deeply concerned for, however,
was the chureh as the body of Christ, a living pulsating

fellowship, From early years he sgeemed to be inter-

'&enominatianally minded and sought fellowship with all true

believers in the Lord Jesus Christ., This was another of the
marks of his ministry., And in this sense he could be said
to be ecumeniecally minded,

It was not that Taylor rejeeted church government
or diseipline but rather that he was not committed to any
particular form of such, He writes,

"Our work is evangelistic and unsectarian: we desire fo
win souls for Christ, and not to spread any particular
views of church government,” 2  Writing in 1866, he says,
"Those already assocliated with me rerresent all the
leading denominations of our native land - Episcopal,
Presbyterian, Congregstional, ¥ethodist, Baptist and
Paedobaptist, Besides +these, two are or have been
connected with the 'Brethren' so called, It is intended
that those whose view of diseipline correspond shall
work together, and thus all difficulty on that score
will be avoided, ZEach one is perfeétly at liberty to
teach his own views on these minor points to his own
converts; - the one great object we have in view being to
bring heathen from darkmess to light, from the rower of
Satan te God, We all hold alike the grest fundamentals
of our faith, and in the pregence of heathenism can leave
the discussion of diseipline while together, and set as
before God when in separate stations,” 3 ’

[ 4 * * . - .

1, Howard Taylor, Hudson Taylor in Early Years, p.171.
2. Hudson Taylor, China's Spiritual Need and Claims, p.87.
3. Howard Taylor, Hudson Taylor and the China Inland Mission,

p.416,
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From this it is evident that in Taylor's mind the form of
churéh government or discipline was no% an important matter
or & eardinal doetrine, VWhat was basic or Ffundamental was the
deliverance of captives by the power of God,

In his devotional commentary on the Song of Solomon,

Taylor speaks of the Church as the bride of Christ, and of her

- relationship to her Lord and to the world, He says,

"She would fain elaim him fully, without giving up hersel?f
fully to him; but it can never be: while she retains her
own name, she can never claim his, , , We have to take our
choice: we cannot enjoy both the world and Christ, The
bride had not learned this: she would fain enjoy both
with no thought of their incompatibility.” 1
of saérifice, hz says,
"True devotion will rather ask to be allowed to give, and
will count as loss all which may not be given up for the
Lord's sake,” 2
In commenting on the passage, "I have compared thee, 0 my
love, to a company of horses in Pharaoh's chariots,” he uses
the illustration of a friend who found it necessary to take
an sxtend&d journey overland in a carrisge draw by & dozen
wild horses, The indeseribable behaviour of the horses, sach
pulling in its own direction in a fearful manner, resulted
in the friemd reaching his destination much bruised and
battered, Taylor says,
"Is not the Chureh of God to-day more like these untrained

steeds than a company of horses in Pharasoh's chariot?
And while self-will and disunion are apparent in the Chureh,

L4 4 & [4 * .

1. Hudson Taylor, Union and Communion, pp.11,30,.
2, Ibid, p.68.
3, The Song of Solomon, 1:9,




can we wonder thet the world still Jieth in the wicked
one, and that the great heathen nations are barely
touched?y 1
He longed for unity and co-orveration among those who named the
name of Christ that the gospel might more effectively be taken
to those who had never heard,
Taylor learned mueh from his associastion with William
Burns, a Scottish missionary, with whom he worked for some
time in his early ministry in China, He says of Burns,
"His views especially about evangelism asg the great work
of the Church, and the order of lay evangelists as 2 lost
order that Seripture reguired to be restored, were seed-
thoughts which were to prove fruitful in the subsequent
orgenization of the China Inland ¥ission," 2
Taylor was interested in self-support for the Chinsse Chureh,
although this did not have the priority that it came later
to have in the work of the nission in the twentieth century,
In 1898 four hundred and sixty-seven native workers were
supported through the }Mission and he says, .. . ."138 others
are either self-supporting or are provided for by native
3 ;
contributions,” When Fngland signed s new treaty with
China June 26th 1858, in the very early days of the work,
end it looked as though the whole of inland Chins was going
to be opened up to the missionsry, Taylor longed with others

to go into the new territories, ¥He wrote,

"oy He (the TLord) give 'gifts' to many of the native
Christians, qualifying them , ., ., for the care of the

4 . . . L *

1., Hudson Taylor, Union and Communion, p,20,
2, Hudson Taylor, A Retrospect, 1.59.
%3, Ibid, p.128,
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"ehurchesg already formed and thus set ns free for
rioneering work,™ 1

Though he was a strong believer in the need of itinerant
evangelism to take the gospel to new places and areas in
China, Taylor d4id not believe in leaving a chureh partly
established and before it was able to care for itself in
some meagure at least,

Concerning the nature and character of the church
he did not accept an emsy believism, but insisted that faith
in Christ must issune in consecration and holinesgs, He says,

"Wfe wish to place on record our solemn convietion that
not all who are Christians, or think themselves to be
such will attain to that reﬁurreetlon of which St, Paul
speaXs in Phil,?: 11, or will thus meet the Lord in the
air, TUnte these wno by lives of consecration manifest
that they are not of the world, but are looking for Him,
'"He will appear without sin wnto sa?vatlon' m 2
v, Baptism

Although the word baptism occurs frequently through-
out Taylor's writings there is little or no indication as to
his convietions on this subject, apart from the fact that it

3
was essential for church membership and the necessary outcone
of a genuine eonversion eXperience,
In 1898 he writes,
, the ‘records for the year 1897 show = larger number

of ba %1sms of converted heathen (1525) than those of any
ﬁravious year in the history of the Nission," 4

’ # # L . 4

Howard Taylor, Fudson Taylor in Early Years, p.467,
Hudson Taylor, Union and Communion, .84,

Howard Taylor, op,eit., 1,480,

Hudson Taylor, A Retrospect, p.129,
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It is evident that Taylor is referring here to the baptism

of believers, and yet the very wording of the above, "bariisms

of eonverted heathen," perhaps suggests there were other:

baptisms from which he wished these to be distinguished, For

example there might have been baptisms of converted pecple

who were not heathen, in the same sense at least, or, there

v might hﬁve been baptisms of individusls who were neither

converted nor hesthen, Infants would come into the latter

category. Vhether this is the implication here or not it is
clear thet when Taylor proposed in 1886 to 0§eh up & Churech
of IEngland distriet with the Rev, W, Cessells (later Bishop

1
Cassellsg) in charge, that was tantamount to saying thet he

‘accepted the prineciple of infant baptism for that ares,

This seems to h&?é‘heen sctually the cazse and reveals
an amezing strategy in the light of the strong convictions
that are often héid on the subject of baptism, The only
expl&n&tion’th&t may bve effereé‘is thet while baptism itself
was important, the manner or mode by which the rite was
administered, to0 Taglor's nind was one of the minor points
of difference within the mission fellowship and had nothing
to do with the great fundamentals of the faith which they
21l had in common, This seems to have been his attitude
from the first in China and probably was for some tims before
he ever left England,

. * L] * * *

1. Howard Taylor, Hudson Taylor and the Chine Inlend Mission,
PP.401,555.




2, Way of Working
Throughout the foregoing sections of this chapter,

more than once reference has been made to the Chine Inland

. HMission, As Taylor grew oclder it became increasingly difficult

to separste him, or to distinguish him from the missionary
society of which he was the Ffounder in 1865. The China
Inland Mission from its inception was a growing expression
of Taylor's faith in God and love for the Chinese people.
When he wrote, "The number of missionaries (including wives
and associates of the mission) is now, at the close of 1898,
over 78@," he was merely writing a commentary in bdbrief on the
faithfulness of God in meeting his needs for forty-five years
and in raising up a multitude of workers to help him,

An incident from his early life reveals a principle
which became basic to Taylor in his future life and work,
When he wasg in search of information abont China, he learned
that a congregaticmal minister in his town had & useful book,
The minister kindly agreed to lend it to him and asked him
how he proposed to get to China, Tavlor writes,

" answered that I did not At all know; that it seemed to
me probable that I should need to do as the Twelve and
the seventy had done in Judaea - go without purse or
scrip, relying on Him who had called me to supply all my
need," 2
The minister gently remonstrated with him, saying,
"Ah, my boy, as you grow older you will get wiger than

1. Hudson Taylor, A Retrospect, p.128,
2" Ib ié- . PE L] 8 ’ 9 *
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that, Such an idea would do very well in the days when
Christ Himself was on earth, but not now,” 1

Teylor, writing in 1894, about forty-five years later, goeé on

to say,

"I have grown older sinee then, but not wiser, I zm more
then ever coanvinced that if we were to take the diresctions
of our ¥aster and the assurances He gave to His first
diseiples more fully as our guide,we should find them to
be just as suited to our times as to those in which they

were originally given," 2
It is difficult to say that ome principle more than anocther
governed Taylor's life, DBut this child-like trust in God
surely lay very close to the centre of things, This has
been illustrated somewhat in incidents from his background
and in hig prayer-life, He was continually thinking of his
work and activities as being the Lord's rather than his,.
Thus he wag able to live almost free from tension, insisting
that the respbnsibility for matters of major and minor
importance was the Lord's,not his, As thig idea of, . . ,
"not I, but G&rist;“4 became more of a reality inm his
experience, he called it the "Exchanged Life“é The esgenee
of it was as he says,

"Hot a étriving to have faith, or to inerease our faith,
but a looking off to the Faithful One, ., ," 6

As might be expected, the deeper revelation of this "exchanged

Hudson Taylor, A Retrospeet, 1,9.

Ibvid, prv.1,2.

Galations 2:20,

Howard Taylor, Hudson Taylor and the Chins Inlend Mission,
pr.168-183,

. Ivid, p.172,.
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lifevcame to Taylor at a time out in Chine when work was
particularly pressing and he was conscious of a greater need

in his own personal life, ILinked with this experience was

- the discovery of a new meaning for him in John 4:14, "Whoso-

1
ever drinketh . ., ., shell never thirst,® The regult of these

experiences was not only deeper joy and neace, but the

ability to do a phenomenal amount of work with +the minimum
2
of worry and anxiety,

Sherwood Eddy writes of meeting Taylor in 1894 in
Detroit, when Taylor was on furlough,

", . I was able then to feel his deeply spiritusl

. ]

influence, He was one of the purest, humblest, most
sensitive souls I ever Xnew, fervent in prayer, mighty
in faith, his whole life dedicated to the single object
of doing the will of God., I felt myself in the presence
of a man who had received a Kingdom which could not be
shaken, without or within," 3

Undoubtedly the impression Taylor mede on others was the
direct result of his experience with 905.4

This is further confirmed in his way of working
among the Chinese, Mention has been made of his desire to
live close to the people, Taylor considered the wearing
of native dress essentisl, and along with this a large

measure of conformity to Chinese manvers and customs, This

made contacet with the people in the interior much easier,

. * # L] * L]

1., Ibid, pp,202-213,

2, Ibid, pp.203,211,.

3, Sherwood Eddy, Pathfinders of the World Hissionary Crusade,
p.194,

4‘ Ibia.‘
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He says,
"I have never heard of anyone, after = bona fide attemypt
to become Chinese to the Chinese that he might gsin the
Chinese, who either regretied the course taken or wished
to abandon it.7 1

", » . if we would have our lives invested to the utmost
profit, we must be among the people.,” 2

The basis of his thought here was the Incarnation, Christ
did not come among men as an angel of light, Hezsays, "Bat
to save man He became man, not merely like man,“/ Thus |
Taylor urges those who are working %ith him, "Let us in
everything not sinful become Chinese, that we may by all
means 'seve som&'.“4 The apostle Paul too was cited as one
who lived 2 publie life out smong the people and whose life
wag not hidden when he suffered trial, loss snd sorrow,
Taylor's plan of work in the early days was to

itinerate, préaching wherever possible and giving ouz Gospel
portions, books and trscts to all who were literate, Often;
on such tripsﬂhe faced difficulties and dangers dbut he
refused to give up, On one sueh oceasion when he and his
companion learned of the danger in the city +to which they
were goling, he says,

"Whether it Wére to bonds, imprisonment, and death, or

whether to distribute our Seriptures and tracts in safety,

and return unhurt, we knew not; but we were determined,
by the grace of God, not to leave Tung-chau any longer

* £ 4 * L4 » *

Howard Teylor, op.cit., p.89,

Hudson Taylor, Days of Blessing in Inland China, p,35.
Foward Taylor, op.cit,, p.9%0C

Ibid. »2.90,91,

Hudson Taylor, opeit,,p.35.
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O o St PO -
«- % s o a2 0=

A




without the Gospel, , ."

br, De 1la Porte who had lmown Taylor in China, when adiressing
& meéting in London, spoke of seeing him come home at the
close of a dsy with his face covered with blisters from the
heat of the sun and utterly exhasusted, Xe told how Taylor
would throw himself down to rest, only to rise agaiﬂ?after
a few hours to the toil and hardshin of znother &ay.m

On more than one occasion Taylor found that his
medieal training opened the door for evengelistie work,
as happened once when he was able to successfully treat a
local ¥andarin, The Mandarin at once advised the procuring
of rooms for a hospital and dispensary whiech previously
without his help had been unobitainable in the eity, While
Taylor's primary work was evangelistic to resene the souls
of the y@rishiag, he wasg not unmindful of the rhysical and
material needs of the people, It was rather = matter of
prieritiesfgnﬁ using the time, energy snd talent that God
had given him in the way which he believed God wanted him to
unse them, When famine struek in Shensi the China Inlend
¥ission rendered distinguished service in feeding and caring
for multitudes, T&yler even agreed, as he was in England at
the time, to his wife's returnihg beforeé him leaving the
children to another, so that she with a group of women could

[ . * L ] L] L

1. Ibid, p.51, \
2, Howard Taylor, Hudson Taylor in Farly Years, »p.370,371.
3, Hudson Taylor, A Retrospect, p,74.




g0 into the famine-strieken area to minister to the multitude
of girls and young wemen there suffering in deep éistress.T
The mstive in this venture was not primarily humenitarisn, but
- something much deeper, and here we come again to the touech of
the Spirit of God on this life, Taylor writes to his wife
- from England at this time,

"It is not for your pleasure or mine that we are

separated, nor for money-making, (muech money came in at

this time for famine relief) nor for our chidlren's

sake, It is not even for “hina, or the missionaries or

the ¥ission: no - for Jesus' sake. He is worthyl" 2

In the final analysgis this is the motive thé% drove
Taylor to China, and dominated and controlled hig life., It
might well be said thet all he aid, thet wes worthy, he did
for Jesus' sake, This is not theological terminology, in a
sense, but it is penetratingly plain that primsrily for this
reason Taylor was responsible, probably more than any other
man, for the evangeligzation of inland China,
Aftei his resignation from the Chinese Evangelization

Society in 1857 because of its policy, and its tendgncy to
ineur debts in order to meet finanecial ebligations,)Taylor
worked for = time on his own, It was a trying time for him,
but a blessed time =8 he discovered God's faithfulness afresh

4
gnd felt His seal upon his life, When he was invalided 54

. # ¢ L) L L

1, Howard Taylor, Hudson Taylor and the China Inland Mission,
pPr.%10-318.

2, Ibid, pp.315,316,

3, Hudson Taylor, op.cit,, .99,

4, Ibid, ».100,
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home in 1860 it appeared that his ministry had come to an

1
end, However with the recovery of his health and the birth

of the China Inland Mission in 1865 after mueh travail of
séul, a wider ministry is opened to Taylor than he had ever
. Imown before.a’With this came the opportunity to put into
practice on s much larger senle principles whiceh he had
~learned earlier in the university of adversity.
The principles of the China Inland Misgsion were
simply and basically Taylor's own principles for earrying

on missionary work, only organized in s systematic way and

adapted to the needs of an expsnding group, Briefly they

1. The Mission was to be interdenominational and inter-
national,

2, Members were to receive no guaranteed salary but were
required to trust the Lord fto supply their needs,

%, Ho golicitation of funds was to be made or aunthorized,

4, Direction of the work was to be by missionaries on

the field, not by the home committee, %
5 Work was to be not Mission centred but China centred, |
6., Aim was to evangelize the whole of inland China, in i

the following way, i

i. Establish the Chureh in the capital of every province.

ii, Establisgh the Church in the chief prefectures,

iii, Establish the Chureh in subordinste prefectures,

iv. Establish the Church in less imporitant centres,
7. The above was to be implemented by first of all making

& survey in the form of exploratory +trips. This was

to be sccompanied by preaching and colportage work, 3

As churches were established,videspread itineration was
exchanged for the development snd consolidastion of the churches,

+ g * » L] L]

1, Howard Taylor, op.cit,, p.10,
2, Ibid, pp.25-3%2,
%. Hudson Taylor, After Thirty Years, p.4.
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When other missions opened up work in an area where Tayler.
or his associates were working, the poliecy was to retire to
other more needy @L&ees,q |
Taylor did not feel there was much place for hard

missionaries on the mission-field, He says,

"They are not like the ¥aster, He is never hard, It is

better to be trusting, and zentle, and sympathising, even

if often taken in, rather than sharp and hard,” 2
He was essentially & happy masn, "There is no surer way of
finding happiness,ﬁ he says, "than bj'heartiiy engaging in
the work of the Lord . , .7 ’ Among all the characteristics
caught by the converts from their missionaries, nothing was
more important in its results, Taylor believed, than a love
for souls, T"Lesrning, eloguence, natural gifts, all,” he says,
1all go up in the balances as lighter than nothing, if not
rvermeated with this supreme enﬁo@ment.“é

As for converts Teylor was most insistent that they

gshould be able to resd the Word of God for themselves, Iven
engquirers, including women and ¢hildren wsre to be taught
to read, With the Romanised system of printing zn ofdinary
child could lesrn to read +the ¥ew Testament in = month.
Witnessing,of course,was essential for converts and in this

5

way the gospel was earried by many to their own peornle,

] * * * * ’
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As converts showed fitness they were ordained as deacons,

1
elders and pastors,’/to minister to the people,

As Taylor's particular ministry was a spiritual one,

. his definition of this, to sum up the section, may be helfful,

'Though'he refefs t0 one area the truth may well apply to other

areas of life, He says,

"What is spiritual ministry? It is that if you see me to
be wrong you are able by prayer, by spiritusl power, by
tact, by love, forbearance and patience to enlighten my
conselence, and thus cause me gladly +to turn from ay
mistaken course to the right one,? 2
Two texts that were key—téxts in Taylor's life and
in the life of +the mission he founded. were "Ebenezer”
("Hitherto hath the Lord helped us?) and Wehovah-Jireh"("The
. 2 : ,
Tord will provide, ")
On Juné 3rd 1905 Taylor died, leaving to mourn him
hundreds of missionary associates and friends, and thousands

of Chinege Chrigtisns,
E, Summary

This chapter has been a study of Hudson Taylor,
considering briefly his background in the nineteenth century,
the eultural elements of the country to which he came and in
gome detail the nature of his message and ministry, Some

gttention has been given to the deeply spiritunal character of

1. Ibid, p.403.
2. Ibid, p.582.
3, Hudson Taylor, A Retrospect, 1,106,
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his life and the influence this had on his work as a whole.
His baeckground included many influences that wer
deeply spiritual, the grestest of these being his own family
cirele, 1In spite of the skepticism and ratiomalism thet was
characterigtic of his day he became s devout Christisn with

strong evangelical convictiong., In an age of criticism he

" beeame an ardent student of the Bible and determined to trove

its validity by a life of faith., 3Because he believed the
Word of God he fslt compélled to go forth and preach the
Gogspel to those who had never heard,

China with all its problems of ignorance, superstition
and fear only confirmed him more deeply in the way that he
had ehosen, His prineciples of faith expressed in his own
life and demonstrated more widely in the China Inland Mission
which he f@unﬁéd, established & precedent in the higtory of
migsionary methods. Hudsgon Taylor's coneclusion after years
of trusting God for himsel?f and for others was, that the Word
of God, that is the Bible, is absolutely relisble and may be
literally accepted and followed without fear or reservation

of any kind,
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Chapter IV
Comparative Study of
Eliot, Carey and Taylor

A, Introduection

The first three chapters have presented a study of
- Eliot, Carey and Teylor in the form of an analysis of their
resgectiva 11?@3 and ministries, The analysis wes not
intended to be exhanstive, but rather suggestive, in seeking
to bring out the salient features in each case, In order o
acecomplish this each man was considered with resrect 1o,

1. Baekground
2, Culturel Elements of the Country to which He Went
N &, Religion and Sceial Struecture
b. Business and Polities
%, Ministry to the People
g, The Message Preached and Written
i, Prayer
ii, The Gospel
iii, The Bible
iv. The Church
, . v, Baptism
b, Way of Working 1

The purpose of this chapter is 4o consider these
three men together in a comparsative study using the materisl

of the first three chapiters and following a similar ontline,

i

It is hored that those respects in which they are identical,
similar and different will become evident azs the mefterisls
are examined by this procedure., The particular concern, as

2
noted earlier, is for the message and way of working and those

* L] » L] * *

1. Cf., ante, Introduction
2, Ibid,




- 139 -

factors relevant to them,
B, Comparstive Study

1. Askﬁb Background

It is sometimes ssid that man is the product of his
envirenment, If this statemént should be even partially true
then the environment becomes an importsant faetor in shanping
the life and destiny of the individusl,

Generally speaking Eliot, Carey and Taylor all

~faced the influences of different centuries although born

in the same land of England, FEliot Xnew something of the
1
power of Anglicanism in the seventeenth century, Carey was
2

thoroughly familiar with the Deigm of the eighteenth century

snd Taylor was certainly not unacguainted with the .
intellectual and eritical trends of the nineteenth eentmry,)
It is true thaet Puritenism was a powerful influence in Eliot's
timi, yet the powers that be were, on the whole, onposed to
it, So that it mey be said that the prevailing intellectusl
and religious trends in all three centuries weregopyosed to
orthodox Chrigtianity and vital faith in Christ,/ Eliot,

Carey and Tayler’all elected to sitsnd agasinst the popular
emphesgses and became missionaries in spitée of, rather than

* * * $ &8 *

Cf, ante, pp.8-10,"

Cf. snte, 11.47,48,64, S
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because of the influence of their day, This needs to be
qualified with respect to Eliot whe'might not have gone to
Ameriesa had it not been for the pressure from the hier&rehy.?

While it may not appear that the currents of their
times had much effeet upon the lives of Eliot, Carey and
Taylor, unless it was to drive them in the opposite direction,
 there were nevertheless envirormental fsctors that did
powerfully inflﬁence them, These were found in the home =and
the loecal community, All three were borm in villages, if )
Barngley, where Taylor was born, could be elassed in this Way.e
Eliot probably came from the wealthiest home, with the most
culture and certainly the best eéncation.z Carey in all of
these points was the poorest of the three,4 Howewer,nons of
them could be said to have come from the upper class, as
classes are nﬁ&ersﬁoaﬁ in England, While Carey 4id not have
the formal education of Eliot or of Taylor, he was as truly
educated as’they because he was self-taught, and ultimately
proved in the academic sense alsc to be the most highly
Qualifie&.ﬁ

They all expressed gratitude for Bible training in

the home, but only in Taylor's case was the spiritual influence
such as to lead direetly to his oonversion.éc&rey speaks as

Cf, ante, p, 10,

Cf. ante, 1p,7,49,93,
c£, ante, p.9.7

¢cf, ante, p. 50,9 v
Cf, ante, pp,74,8%,% =
Cf, ante, pp, 95,96,
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though his early training may have been = formality and
refers to it as definitely lacking the personal toush.1 Both
Carey and Taylor are Xnown to have passed through a period of
skepticism or indifference prior to ﬁenVe?sion.- Taylor was
converted st seventeen, Carey at eighteen and Eliot about the
age of twenty-two, Eliot and Carey were both indebted to
friends in the matter of conversion and subsequent blessings.B
For Taylor. +the important center of influence before ani after
conversion. seemed to be the Ffellowship of his own family
eircle.é' The important point here sesms to be that all three
were deeply and permanently influenced by others who were

more or legs intimate with them and concerned for them,

The conversion experience itself seems to have been
in each case a definite erisis in their lives, In Taylor's
cagse it was focused infe a few moments one afternoon when
he entered into peaee,/ For the other two it may not have
been a8 precise as this, but it was certainly an experience
that happened in a2 brief aspan of time,6 There ig nothing
to0 indicate that conversion in any ©f them wasg the culmination
of an educative procesgs carried on from childhood, In fact
Carey says at the age of fourteen, in spite of early religious

training, ", , .I had sunk in the most awful profligsecy of

Cf, ante, p, 51,95.
CE, ante P. 51,
cf. ante D, 10,51,52
cf. &ate PP.95,96.
ct. &nte D, 96,9

Cf. ante p. 10,52,

- - - - - »



- 142 -

con&uet.“1~ And just before his conversion he gays, ", . , I
felt ruined and helpless,“yzEliet speaks of the TLord causing
his dead soul to live,iana Taylor referring to éhildhood
training. says, 7, ., , in spite of these helpful examrles
and preecerts my heart was unehangeﬁ.“4‘ﬁn&9abteﬁly the early
training played an important part in their lives as they all
admit, but it could not save them, For each conversion seemed
to be elearly the coming to the end of omneself and trusting
Christ for all, The regult of it was s definite change in
their lives, marked chiefly, perhaps, by 2 desire fto serve
others, Eliot entered the ministry, Carey joined the non-
conformists and began to preach and ?aylor began to make
preparations for the mission-field, iThus it seems evident
that the persgmal experience of salvation that eaeh passged
through became an imporitsnt faetor in directing the course
of their lives,

The eall 40 preach the gosgrpel to those who had never
heardi game to each of them in different ways and under
different circumstances, but for :all three it involved =
burden for souls and a desire to win the lost, Eliot's

Puritan convietions led him inzo fellowship with the

Congregationalists in America; Carey's convictions led him %o

Cf, ante, p, 5
Cf, ante, p, 5
Cf. ante, », 1
Cf, ante, p, ¢ e
Cf, ante, gp.1c,5},9§,97,

[o a0, BRI, B
- » - - - -
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1 |
the Baptists, while Taylor's convietions secemed to lead him

te no particular denomination or church, but rather to seek
fellowshiv with éli trne belisvers in the Tord Jesus Christ.zJ
Out of these different backgrounds they went forth with the
gospel, Eliot as & Congregationalist, Carey as a Baptist and
Taylor as a member of an interdenominationsl fellowship,
Eliot, Carey and Taylor came out of three different
centuries, agch century having its respective rroblems. They
ceme with varying academic qualificetions and differing
ecclesiastical affiliations, and went forth to countries as
distent from one another as America, India and Chine, But
they had in common =a warm fellowship of believers who loved
them and prayed for them, a deep and definite experience of
personal salvation and a concern and burden to preach the
gospel to those who had never heard,
2, As to Cultural Elements of Countries to which They Went
Eliot went forth to America in the seventeenth
century, Carey to India in the eighteenth century and Taylor
to China in the nineteenth century. EFEach of these countries
rresented its.own peculiar problems with respect to religion
and eulture, and also with respect to the EFuropean element,
Perhaps for Eliot it was the least diffieult as he had his

churceh fellowship with him in America =and he went out from

‘ 10 Cfa %n‘te, p. 53‘ ‘
. 2, cf, ante, p,122, '
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this on journeys into the wildernesgs to minister to the
Indisns, However as time went on this was slso true, in a
sense, of Carey and Taylor,

In all three countries there were pagan religions
to contend with, In Ameriea, the religion was chiefly
animism, but in India and China religion was more highly
organized and hed many ancient tr&éitions.1 Whether or not
these religions had much in common in their teachings, they
were much alike in their effect upon the moral znd spiritnsl
life of the people, The depiths of evil and wickedness, of
moral depravity and degradation in each country was apgallimg.zv
The lot of women was partieularly despicsble in India and
China and perhaps to a lesser degree in Ameriea, The Hindu
caste system perhaps made the situstion in India the worst
of the three, Here people were bound body and soul to the
rast by chains forged for centuries.4

P?oblems of elimate, disease, travel and communication
were greatest in Indis and China, but Ameriea was not without
its difficulties in the seventeenth century., FEseh country
hed one or more languages to be mastered before work could

be carried on effeetively., For Eliot this meant redueing a

langnage to writing thet had never been written before, For

2, Cf£, ante, pp, 1}, Eé-é Y104, o ooa o
3. Cf£, ante, pp, 59, 104. E
4, Cf£, ante, ©p. 60, =2
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&ll three migssionaries it meant a certain amount of
translation work in order that the people could have the
Seriptures in their own language,

| Among the Europeans in the various countries were
those who were sympathetie to the work of the missionaries,
However, there were others who were eritical =md in some
cases openly opposed, Carey had a partieularly difficult time
with the British gevernment.1 In fact it may be s=aid, that
of the three, he seemed o have the most to contend with from
the point of view of paganism, civilized or uncivilized,

Added to these was the very serious trial of taXking care of

Taylor ran into the problem too of difficenlty with various
business elements, rartieularly slave traders and opium

2 .
traders, But his most serious problem in this ares perharps

was with missionaries of other societies who were ceritieal

P,

of hig unconventional methods of working, With Carey and
Taylor, however, later years brought recognition and genersal
seeeptance from almost every quarter, The most serious blow
to Eliot's ministry from the Furopean element, came near the
end of his life when, during King Phillips war, some of

the colonists tﬁrnea against his Indians and were the cause,

4
directly or indirectly, of the death of many of them,

e

' his wife for thirteem years when she was out of her mind,
! 1., C£. ante, p. 63,
. 2, Cf, ante, pp,108,1

0
€ | 3, C£, ante, pp,105-10
% 4, C£, ante, pp.20,21.
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In 211 of the countries there were foreigners whose lives
were o disgrace and definite 1llability to the cause of
Christ, Again it wass Carey who sesmed Lo suffer the most,
for he had not only suech +to contend with, but the
philosorhieal problem of deism too, for the English brought
it with them from Englesnd, He says, "Indis swarms with
deistg, and deists are, in my opinion, the most intolerant of
mankind; their ggﬁat desire is to exterminate trme roligion
Prom tﬁe earth,”

This has been an attemst to show by comparison some of
the cultural elements of the countries to which Eliot, Carey
and Taylor came, While Carey seems %o have had the
grea%est problems iﬁ this earea, it is evident that esch
country and situation hed difficulties relsted to enlture,
religion, business and politics,

2, As to ¥Ministry to the Peoxle

Ssming a8 they did out of different centuries, from
largely different backgrounds to countriss =8 geographically
remote from one another as the three under considerstion, the
guestion now arisesg, did Eliot, Carey and Taylor each have 2
different méssage algo and a different way of carrying om

neir work? It is the purrose of this seetion to compare,

ok

or contragt, as the cose may be, thelr ministries to discover

& L) » # ] &

1, Cf, ante,
2, Cf, ante, p,.
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wherein they were alike and wherein they differed.

The sgame outline that has been used in previous
Qhaﬁters will be followéd here, It is necessary to remember
in considering this phase of the subjeet that sometimes
what is explicit with one is implieit with another and thet
therefore in comparing the message of three different people
e degree of interpretation is inescapable, Every effort
will be made to Dbe loyal to the context out of whiech
statements are taken, as well as keeping in mind the message
as 2 whole of the person concerned,

i, Prayer

Even 2 cesual study of the lives of Eliot, Carey
and T&ylgr'reve&ia that prayer wag integral and bssic in the
ninistry of each of them, Apart from traees of dryness at
times in Carey's jourmal when he 1s referring to prayer there
is no evidence in the writings of any of them that would
suggest tha% prayer was a formality, a ritual or merely a
means to an end,

It seems fairly clear that for ezch of them prayer
wWas prim&rily fellowship or communion with the God of Heaven,
Cotton Mather sayse of Eliot that he had , , ,"daily practice
of entering eloset and shutting the door and &léo he set
spart not rarely whole Days for Prayer with Fasting in secrei
plaeces before the (God of He&v&n.“1 Eliot was so much in the

* * L - ¥ »

1. Cf, ante, ».23,
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rregence of God thet others who came in contzet with hin

were convieted by the fragranee of his life,1 While prayer

never geems to have been ag dominant in the life of Carey

as in Eliot and Taylor, mevertheless the pure quality is

there, Ksysyeakg of having liberty in prayer and conversing

- wWith Goﬁ.% Strangers may pray or say pravers, but only

friends may converse with God, When Teylor speaks of

stretehing himself on the ground before ihe Lord ani hungering

and thirsting for His presence, it is surely evident that

in hié own way snd in his own words he is expressing an

experience identical with that of Eliot and Carey, %These

were men who truly walkel with God and were well acquainted

with the seeret place of the most High.4;“
If nothing more was said of the prayer-life of Eliot,

Carey and Taylor, it might be coneluded that they were mystics

and»h&& little intercourse with the outside world, But this

was far from the case, for out of the sanctuary flowed rivers

of living waier,5?Elio% delighted in zye&king to God, but he

slso took delight in sreaking of Him; Carey could not tolerate

s ministerial Association that eonld pray but would not act,

and Taylor who Xmew well what it was to delight himself in the

Cf, ante, p, 24, &
cef. ante P. 67, L0
cf, &nﬁe, p@.11® 111.
Pgalm 91:1,
Ezekielv#? 1-12,
Cf. ante, 1. 23,“
ce, ante p. 66, :
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Lord, Xmew also what it wss to receive the daily dbread fronm
His gracious h&né.1 For each of:them prayer was not only
fellowship, but a redemptive activity through whiech
circunstances and lives were changed and God was glorified,
Taylor lmew more than Eliot or Carey of continued
ﬁapen&anée on CGod for the smallest necessities of life, Prayer
for him was in a ﬁ&rtieul&r sense, a refuge and a place where
he did business with God. Throughout his ministry, apart from
the first few years, he had no salary or stipend. Therefore
he. and his associates alsc. learmed to look to Goé directly
in prayer for the supply oflall materisl needs,z Thus prayer
became & further opportunity to demonsgtrate the power of God.
Concerning spirituel matters Taylor, on the wﬁc}e;

hag written more ex rplieitly than elth@r Eliot or (Carey, Perhars

this is beeause he wrote more fully, or more clearly, or both,

He is very definite that prayer 1to be snceessfal must bs

according to ﬁae will of God, and therefore according to the
Word of Gﬁi.3 This relationship of the will of God to the
Word of God and to prayer is suggested by Eliot and Carey but
is not as eclearly defined.4

To put it briefly, prayer was for the three of them
& vital living force, a refuge in the time of trouble and a

means of grace for themselves and for others,

1. Cf, ante,

3, Cf, ante,
4, Cf, ante,
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ii, The Gospel

| There was little of essential &iffer&n&e among
Eliot, Carey and Taylor concerning their views of prayer,
And this is also true of their views of the gospel and the
Bibvle,

Bliot, coming as he did out of a Puriten background,
probably made more use of the 0ld Testament Scriptures than
did Carey or Taylor. However they were together in believing
that the judgment of God was ageinst sin and that the heathen
were lost, In faet this was the basgic convietion that sent
them forth to preach the gesgel.1iFor Taylor there was the
added motivating faetor of the secomd-ceming of Christ.efhis
does not mean that Eliot and Carey did not believe in the
second coming of Christ, but simply that it was not as
prominent in their thoughts,
| Coneerning salvation, they are agreed that the
sinner must ﬁrust in Christ alone for forgiveness and
redemption, They seem to Stand close to the apostolic order
here, in the lifting up of a crueified Saviour, In their
preaching and ministryathe person of Christ was very important.
and in fact; centr&l.3fAbove all, Eliot, Carey and Taylor
looked for the breaﬁh from Hesven, the touech of the Holy Spirit
upon lives in regemerating and guieckening power., Without this.

* * . s @ *

1., Cf, ante, pp, 26 ,68,69,114,115, -« 0. =
2, Cf, ante, D, 114, 70}

.3, Cf, ante, pp, 27,28,69,71,115, 2 ¢




- 151 -

' 1
they felt their labours were vain,

While each of them expregged it in different ways
they all regarded salvation as a beginning, and not an end
in itself, ZEliot speaks of being kept in the way of holiness,2
Carey sPeaks of diseipleship and saerificeiéné Taylor speaks
- of the fullness of blessing and servioe,ésfntting these
thoughts together one gets the spectrum of the life in Christ,
iii, The Bible

Perhaps nowhere else are the conviections of Eliot,
Carey and Taylor clearer than with respeet to the Bible, The
Bible, in s sense, becomes the watersghed from which flow their
beliefs concerning prayer, the gospel, the church and baptism,
as well as everything else,

Chirgwin's report on the place of the Bible in
evangelism throughout the world revealed that a vital
relationghip existed between the two, This is eorroborsted
by the work of Eliot, Carey snd Taylor, But more than this,
‘an examinztion of their writings reveals the partieunlar view
of the insgviration and the suthority of the Bible which they
held, If, as suggested sbove, the Bible was a watershed from
which flowed all their belieéfs, then their view, or views, of
inspiration and authority are very important,.

* & ¢ 2 e

C£. ante, pp, 28,70,116,117, 25 4
cf., ante, 1p, 28, 25 ’
Cf, ante, pp. 70,71, &= &3
Cf. ante, D, 116, =

Cf. ante, D, T2, &Y
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Though they came from different centuries and
therefore in some respects each spoke & different language
or used a different terminology, nevertheless it is evident
that Tliot, Carey and Taylor shared ?ery.much the same view
concerning the insvirstion and the asuthority of the Bible,
Taylor a8 msual iz the most exg}icit of the three, writing
&s he @id in an age of criticism, but there is little that

he Says that does not find an echo in the writings of Eliot

and Carey,

To them the Bible was the inspired Word of God, and
the infailible iule for faith and life, They 414 not think
of the Bible as something serparate or different from the
Word of God, but rather as identieal with 1it, Eliot uses
the words, "Seriptures™ and the "Word of Godn interehangeably;
and in his whole-hearted spproval of all the precepts of the
Seriptures he stands squarely in the centre ef Puritan
traﬂiﬁion,1 Carey gives us a clue to his feelings on this
subject when he refuses to go beyond the pages of the
written Word in following William Iew end insists that, the
study of its pages is necessary that one msy not speak

2 .
falsely of God, Taylor clearly states his belief in the

S

verbsl and plenary inspiration of the Scriptures, and

emphagizes the organic relationship between the written Word

of God and the inecarnate Word of God. He says, "To be

1., Cf, ante, pp.30,31, -~
2, C£. ante, pp.72,7%, «
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unsettled on the guestion of inspiration is to be overcome by

temptation, and to be unable to a2ccomplish God's work.ﬂj
Apvarently the interest and concerm of Eliot, Carey

and Taylor was not with such questions as, What is Serigtufe;

and where d4id the Seriptures come from, but rather. what to
2 R

- do with the Seriptures they had, As has been intimated, all

three, and partieunlarly Carey and Taylor, faced popular trends
in their respective generations that were direetly oprosed

to such a view of the Bible as they held, Whether or not
they were aware of the philosorvhieal implications of their
position is not elear, but one thing is clear, that their
@riﬁary concern wasg. to take the Bible as they had it, to
‘aeceyt it ‘and believe it, and to obey it and to follow it asg
literally as they knew how, INone of them ever expressed any
regrets a1t having Shosen to walk in this way, and the resulis
of this rresent study would seém to indicate that as their
respective ministries widened and became Qore infiunential over
the years, their conviebion concerning the Bible, far from
being shaken, was only deepened and more fully confirmed,
Teylor says, near the end of hisg life, ", , , I have put God's
Word to the test. Certainly it has never failed me, I have
never had reason to regret the confidence I have placed in its
promises, or to deplore following the guidence I have found

* ] » L * L 4

1., Cf. &}1’?;3, P, 119, iy -
2. Cf. azrte’ P, 139, N
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1

in its directions,™

To gll three the Bible was a light for the path, =
sword for the fray and food for the scul.g' The very acceptance
of its tenets committed them to follow its precepts and the
regsult for each was s ministry of reconciliztion,

The megnificent work of itranslation of Carey and of
Eliot, not to mention the lesser work of Taylor im this srea,
wes only one outcome of their acceptance of the authority of
the Word of God., The Bible for esch of them was an
indispensable instrument of evangelization and in a very
profound sense they believed +hat to give the people the
Seriptures in their own language was to give them the gespel.3
iv. The Churech

While Eliot; Carey and Taylor shared the same view
of insyir&tioﬁ snd suthority, this did not necess&riiy mean
they sgreed in their interpretation of Seripiture in every
instamee.vyconcerning the church snd baptism they were in
general &gxe@ment; but as to the details there were gome
obvious differences, Here Taylor seems to stand about half-
way between Eliot and Carey,

They agiee@ that the churceh was the body of Christ,
and consisted of companies of believers wherever they might be
worshipping, Ané‘QOﬁeerning the fellowship of such an assembly

L4 L4 » » » s

1, Cf, ante, p, 121, /v |
2 * Cf‘ &n‘te s E?O?’Q H 72"74‘ g11 7"'1 2{3 * » 2 o Fiit . S0
3. Cf. ante, pp.29,72,120,130,131, .
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they speak with much appreciation., Fach of them expresses

“in his own way something of the value and the pleasure of

1

“having fellowship with those of kindred mind,

They differ however in matters of church government
and diseipline, This may have had gomething to do with the
varticular period in which they eachvlive@, for there were
no Methodists in Eliot's time, Eliot's sympathies lay with
the Congregationalists, and this meant sn emphasis on the
congregation for accepbing church members and in the gi#ing
of discipline as well as atbez~m&%ters.2 Carey was a Beptist,
and therefore differed with Eliot most decidedly on the mode
af‘baptism, although not on the facet of baptism, The
Baptist form of church govermment and digeipline was somewhat
similar to the congregationalists as they also stressed the
importance of the loeal congregation, Taylor, however, seemed
not to be interested in any partieculsr denominstion or church
28 such, but simply in the fellowship of\beiievers. He worked
with members .of nearly all the denominetions snd groups in the
Chine Inland Kission and seems not to hawe been partiasl 4o any,
He recognized the importance of church government and ﬁisci§iiés
and made provision for it by arranging for those of similar
views to work together,

To Taylor's mind, perheps more so than to Eliet's or

2., Cf., ante, pp. 31-33, .
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Garey's; these ﬁifferemces were of minor importance compared
$o the great task of bringing souls from darimess to light
and from the power of Satan to Qod.1

Eliot, Carey and Taylor were interested in an
infigenons chureh ani sought in various ways to foster it in
their resgpective fields. Eliot was perhaps the mosgt advaneced
in this respect in some of his ideas, at least he is the most
explicit on the subjeet. He taught his Indians to teach others
and instructed them to look in the Seriptures for guidence in
their self-governing communitiss, He greatly rejoiced when
one of the Indian churcheg started sending out migsionariss
to another tribe.E*Both Carey and Taylor had similar
experiences, but perhaps because the work was much larger
in some ways, they inew more of the establiShedzmission
approach whieh included & paid native ministry.}‘

Eliot and Carey both expressed interest in some kind
of ecumenical movement or fellowship, aﬂﬁ'Elio% in particular
went to0 some length to outline his vie*@?s‘4 Taylor was strongly
interdenominationally minded but expressed no intersst or views
in & world council of churches such as Eliot advoested,

While Fliot, Carey and Taylor differed on some matters
coneerning the church, they were sgreed that its esgsentisl

nature was & fellowship of believers in Jesus Christ,

1., Cf, ante, p, 122,
2. Cf, ante, p, 24, -
-3, Cf, ante, 1p,76,77,124, i+
4, Cf, ante, pp,35,77.21 |




v, Baptism

On +the matter of baptism Carey and Eliot were in
decided disagreement, Eliot held to the practice of infant
baptism, emphasizing the covenant relationship which was made
for, or by +the ecandidste for churech membarsﬁig.} Carey on
+the other hand left +this teaching when he joined the B&ptigt
éhursh, and acgcepted the practice of believer's baptism,zTﬁsr@
is 1ittle may be said on this, Both of them held firm
convictions as to their views and Eliot went to some trouble
to defend his by writing s small book on the subject, ‘Cayey
also had difficulties when one of his translations was |
cfiﬁiei%e@ beeause of the word he hed used for bapiism.

Thoge who didnot share his viewg of bapstism felt he was
propagating Baptist views by using a word in the translstion
which suggested dipping, The Bible Society withdrew zaeir
finsncial support but Carey stuck to his translation, ;

Taylor sgain found the matter of the mode of baptism
of minor imporitance and was able 4o accept within the Mission
fellowship those who przctised both adult and infent baptism,
This does not mean he did not have his ovn convietioms on the
;ubject, but that the saving of soulg was so much more
important that differences in thig matter were not considered
fundameﬂtal.sﬁ
Cf, ante,
Cf. ante,
cf, ante,

¢f, ante,
Cf, ante,
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vi, Way of Working
Eliot, Carey and Taylor had mueh in common, not only
in their message but in their way of delivering it, Eliot
and Taylor particularly spoke mueh of being among the people
end of identification with them in one way or aﬁother.QCarey
perhaps did less of this because of his translation work,
Fach of them Xmew something of what Taylor called, Yitinerating”,

although it took a 4ifferent form in their respective
2

LA

circumstances,

They were all men of humble and devout character,
recognizing thei? dependance on God in whatever they set
their hands to, The dominent thing about Eliot was his love
and ccmpassion for people; é&rey weas marked particularly by
his patience and perseverance in the face of overwhelming
obst&cles,danﬁ Taylor was the man of faith who could believe
God for the impossible, Yet each of them ¥mew much of all of
these gualities ag their work and labours so faithfully
testify, in‘ﬁhe face of danger and difficulties they proved
to be bold and courageous, refusing to sasccept defeat for any
reason,

A11 that‘has been said conecerning prayer, the gospel,

the Bible, the chureh and baptism is relevent here, They

Cf, ante, pp.
Cf, ante, pp,
Cf, ante, 1, 3 _
Cf., ante, p, 80.

Cf, ante, pp, 113,114,127,128, -+
C£., amte, D, 41,81,32 138 131,
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worked by prayer end the Word, and the gospel was their

- message, Whenever s grouy of believers were gathered together

the church became an evangelizing agency, and everywhere

baptism was the sign and seal of the Christian, All three
accepted the principle of discipline and @slieveé in
adninistrating it when it was neeess&ry,léérey particularly
stressed the importsnce of education and Eliot and Taylor
agreed, to the extent that every convert should be able to
read the Bible,z

In their spirit snd attitude to the work and to the
reople, Eliot, Carey and Taylor were in essential agreement,
Tn detsils s to methods there were some differences, Both
Carey end Taylor were the founders oftﬁissions,Aalthough

Carey, it must be admitted, was rather the unintentional

founder of the Baptist ¥Missionsry Society.Bferhﬁgs there

is a difference in method invelved here that is more than

a detail, Csrey and Taylor were agreed in their desire that
the missionary should be independant, but they each meant
something different by this., Carey helieved the misgionary
should be indepenéant by taking some kind of occupation and
thus paying his own w&y.éWWhile Taylor's idea of independance.

was that the missionary shonld trust the Lord +to meet his

. Cf, ante,
. Cf, ante,
. Cf, ante,
. Cf. ante,
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material needs while carrying on a full-time programgé‘ef
work, This meant that Taylor and those that were associsted

with him sctually worked by prayer. TFor whenever they had a

 neeé they waited on the Lord, In this wag Taylor and hundreds

of missionaries hed their needs gupplied., This attitude of
taking everything as from the Lord meant a deeply gpiritusl
ministry. But while Taylor applied the principle differently
Eliot had exactly the same point of view when he spoke of
prayer as v, , , working by an engine which the world sees
nothing of.”g

They 211 began with 2 simple evangelistic ministry
but as time went on Cerey's mein ministry beceme the work of
translation snd Taylor's the work of organization and
administration as he directed the metivities of a vast number
of missionaries and laid strategic plans for the evangelization
of the whole of inleand China, ZEliot alone seems to have
meintained much the S&mz ministry throughout his life of
preaching and teaching, However his circumstances were
somewhat different as his work with the Indians was in sddition
to hisg work as & pastor to his own people in Roxbury.

Eliet, Carey and Taylor esch had favourite sayings or

texts for which they became famous, Eliot's was, "Prayer ani

1. C£, ante, pp, 127,133,

2. Cf, ante, v, 2%, SO

3, C£, ante, pp, 86,12

4, CE£. ante, pp, 20,21,

5, Cf£. ante, 23, 12,13, -
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1
Pains through faith in Jesus Christ will do anything,®

Carey said, "Exzpeet great things from God, Attemrt great
2
things for God.,"” TFor ZTaylor. the following names =nd verses

 from the Bible were mogt precious, "Bbenezer " ("Hitherto hath

a2\

the Lord helved us,”)and Wehovah-Jirew ("The Lord will provide,”)
These gtatements, in s sense, characterize and summarize the
respective ministries of the three and speak volumes as to the

kind of men they became by the grace of God,
g, Summary

Thig chapter has been 2 brief survey of the lives of
1iot, Carey and Taylor with the attempt o compare them
ag to background, cultural elements of the countries to whieh

they went and ministry to the people., The effort has been

made to state as clearly and as fairly as possible the points

£

wherein they agreed and wherein they differed,
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Chapter V

Summary and Conclusion
A, Sunmery

The purpose of this study has been to make &
comparison of three pioneer missionaries, John Eliot, William
Carey and Hudson Taylor as to background, respective countries
minigtered to and message preached, with a view to determining
the extent +o which thev agreed or differed in the message
vroclaimed, Admittedly the study has been limited to certain
ssvects of the life and ministry of each, neverthelesgs
sufficient material has been considered to indicate something
of what they had, or d4id not have, in comnon,

The first chapter dealt with John Eiist-as s Paritan
missionary of {he seventeenth century and described the kind
of people the American Indians were and the Xkind of nministry
he exercised smong them, Mention was made of his trenslation
of the Bible and his life-long service of preaching and
teaching, The second chapiter presented William Carey as a
missionary coming out of the latter part of the eightesnth
century 2nd descrived something of his oyprosition to the
Deism of his day =and his ministry among the people of Indis
vartieularly in t&e ares of transleting the Scrirptures inte
meny langunages, Nention 2lso was made of the situation in

India, religious and otherwise, Chapter three introduced
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Hudson Taylor as a missionary of the nineteenth century
with & great burden for the rpeople of Chins, Something of

the evils of pagenism in that land were outlined and some of

~ the problems Taylor h=d to contend with, His deeply

spiritusl minigtry was described briefly and his emrphasis upon
faith in God for the supply of material needs, |

Chapter four wes a comparative study of the three
migsionaries using the findings of the first three chapters,
It was observed that they came out of different centuries
and were in general opposed to the various intellectusl =snd
theologic¢al tremis of their respective periods, They went
to different countries but faced problems and difficulties
that were gualitatively similar though guantitetively
different, It was discovered that each had had a personal
and definite eﬁperianse of sslvation in Christ and
subsequently became burdened for the. souls of the lost,
On examining the message they proclaimed it was learned that
they were in general agreement concerning prayer, the gospel
and the Bible, PFPrayer for each of them was a vital force
without whieh their labours could not be fruitful, The gospel
was based on the §remise that the heathen were logt and that
Jesug Christ was the only way of salvation through his death
and sacrifice upoﬁ the cross, Sin was accerted as o reality

thaet had to be faced and deslt with, Sazlvation was a beginning

| of a new 1life of serviee and of fullness of blessing in Christ.
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4 very high view of the inspiration of the Bible was held

and its teachings and precepts were followed as closely as

~possible, The Bible in every instance was the euitting edge

of their approsch to the non-Christian., Concerning the

church and baptism, Eliot, Carey and Taylor had some difference
but all accepted the fact of the ehureh and the need of
bé@%ism. Their methods of working were largely similar

with respeet to identification with the people, their humbdle
devendance on God and the establishing of churches vwherever
possible, Prayer and the Word were indispensable imstruments

in the ministry of each,
B, Coneclusion

It is now the time and place to retura to the
guestion thet was asked st the outset of this study, VWhat is
the mesgsage of missions? On the basis of the materiasl covered
here it is‘impcssiﬁlarto give an unguslified answer to this
guestion, However, this much seems clear that. in the minds
of Eliot, Carey and Taylor there was no confusion concerning
this question, This also may be said that, though they
represented ﬁifferent centuries and came from different
backgrounds, there was no eonfusion either between them or
among them concerning the messgge of Missions. They were
motivated by the same Power and proclaimed essentislly the

same message, at least, insofar as this has been exaemined in




L

.

- 166 -

the foregoing pages.
In terms of this study therefore it may be said that

the message of nissions is independent of time and

~circumstance, and is not necessarily related to the popular

and aceepted currents of thought in any age, and, in fact,
may often be ovrosed to them, From this study too it is
evident that the messsge may only be proelaimed by one wh
hezg himself personally experienced the power of it, The
acceptance of the reality of prayer and the aunthority of the
Bible as the Word of God are intimately related to the
proclamation of fhe message, The gosrel inecludes the fact
that all men are lost and that Jesus Christ through His
sacrifiecial work on the eross is the only Savior from sin,
Salvation becomes the beginning point of a new life of
redemptive aetivity in the service of Jesus Chrigt, This
megsage 1is not only to be preached dut to be demonstrsted by
wééi, thought and deed, A

This is the inescapable conclusion that comes
from the study of the life and ministry of John Eliet;
William Carey and Hudson Taylor,

The imylicatiens of théir megsage foy‘moéerniﬁissions
and for Missieéns as a whole may be much greater than is
generally suyposed} Certainly when one considers the position
of {iese men in the history of missions it is not rossible to
pass over lightly ﬁh&t they have said and done, Perhaps some

of the confusion in the twentieth century concerning the
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message of missions arises from the wnwillingness to learn
from the past, and in particular from those pioneers of the
~previous three genturies who opened up whole sreas of the world

~to the Gospel of Jesus Christ,
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