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CHAPTER II
THE BACKGROUND OF. AMOS, HIS BOOK AND MESSAGE

A, Introduction

In order for one to interpret a man's message
on any subject and to be fair in the interpreiation, it
is necessary to take into consideration his background as
to his personal 1ifé and agssociations. Without such a
consideration, one is lisble to misunderstand the message
and be in danger of leading others 1o a wrong interpreta-
tion. This is especially true when dealing with any
writer of the Bible books. To know the background of the
writer is to hélp much in arriving at the correct under-
sfanding of the writer's message. With this general
prineiple in mind, the‘following chapter will be an attempt
to apply such to the prophet Amos, and his message con-
cerning the nature of God and His dealings with man. First,
it will be the purpose of this chapter to investigate the
geography of the book. Secondly, the conditions of Israel,
as to the nation's political, social, and religious con-
dition, shall be briefly discussed. The third part of the
chspter will desl with a similer study of the nations
surrounding Israel. A part of the chapter will be taken
up with some‘reasons.for the urgent need of Amos' message

concerning God and His dealings with men. The chapter
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will coneclude with a shortvpersonal history of the prophet
and a summafy paragraph covering the éntire chapter. 1%
is believed that such a study will make Amos' message |
vital for life today, as many of the conditiéns in Amos'

times can be paralleled in our own times.
B, The Geography of the Book

‘ The land of the book is Palestine and neighbor-
ing nations. The following places are mentioned in Amos
and are mqptioned here for sake of reference later on in
the thesis. In the first chapter and part of the second,l
the prophet pfoclaims the judgment about to fall upon
Philistia, Syria, Edom, Ammon, and Moab. <"These sre nations
which immediately border on Israel. The prophet is care-
'ful to give precise detail ag to localities and events.
Amos has a universal outlook with a keen appreciation of
national character.z How this influences his concept of
God will be shown later on in the thesis, It is of in-
terest to note here that the prophet arraigﬁs in turn all
of the six nations of Palestine that bordered on Israel -
Syria, Philistia, Phoehicia, Edom, Ammon and Moab; Baldwin

points out the following that makes the judgment more

vivid:

l. Amog 1:1-2:3
2. Amos 9:7



"He (Amos) naturslly begins with Syria the most power-
.ful and at the same time the most hated of the
enemies of Israel, but seems thereafter to follow

no geographical order, passing from Aram on the
northeast to Philistia on the southwest, thence

to Yyre on the northwest, crosses to the southeast
and Hdom, leaps Moab_to Ammon, snd then comes

back again to Moab."

Baldwin suggests that té the encient Hebrew mind this
Judgment was very meaningful, for in the illogicalness of
it there was a certain force, that of "the swift succes-
sive and unpredictable strokes of ligh%ning:» and always
in Israel there remained associations of the storm with
the manifestations of God."z

Although Amos Waé sent by the Lord to leave
Tekoa, his home, which was just south and east of Bethle-
hem in the King&om of Judsh, to preach in the.Northern
Kingdom of israel,z to the kingdom of the ten tribes, he
'is not only'to preach in the north but has been given a
message for the southefn kingdom as well.4 Thus the
prophet's reach was universal, made possible by a God
whose interest was universal.

In order that the land of the book might become

. 5
graphic and impressive, the following map has been drawn.

[ . L ] . . L 4

l. &. C. Baldwin: The Prophets, p. 52

2., Baldwin, op. cit., p. 52, C£, W.W.White in 01ld Testa-~
ment Characters, Diagram XXVIII, who makes a spiral of
places mentioned.. o

3. Amos 7:15

4, Amos 2:4,5

5. See p. 11
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The map contains those landmarks of major importance to

the study of the Book of Amos.,
C. The Condition of Israel during the Prophet's Time

1. The Political Condition
“he setting for the politicai stage of the book
is foﬁnd in the following verse:
"The words of Amos, who was smong the herdsmen of
.fekoa, which he saw concerning Israel in the days
of Uzzieh king of Judah, and in.the days of
Jeroboam the son of Joash kigﬁ of Israel, two
years before the earthquake. e
Amos was called by‘théhLord to preach under the
two kings Uzzieh and Jeroboam II of the northern and
southern kingdoms respectivelyir "i.e., between 760~~
750 B. 0.2 Because most of his pfeaehing was to Israel,
the horthern kingdom, we will confine our study of the
political situation meinly to the north. Under these two
kings both kingdoms were at the height of prospérit&.
Uzzish had completely defeated the Edomites and Philis~-
tines, bringing them under subjection. He had mede stirong
fortification for the city of Jerusslem and had mainteined
a powerful army. His name was known as far south as the

3
land of Egypt. As to Judah this kingdom had, under

l. Amos 1:1

2. George L. Roblnson' The Twelve Minor Prophets, p. 49
and S. R. Driver: Gambrldge Bible on Joel and Amos,
Intro., p.. 98 .

3. II Chronicles 26
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Jderoboam, defeated the Syrians and restored the original
borders of the kingdom, i.e., from Hamath to the Dead
Sea.l The significance of this defeat was that Israel

no longer needed to fear the power of anyvenemy,'for'at
this time Assyria who later defeated Israel, was not a
powerful nation. So Israel was at their political summit.
They had none to fear and in the midst of their self-
complacency they forgot the God who made their safety
possible. A defeated Israsl was far from the people's
minds as they continueé on in their God-foggetfing ways,

and "in the consciousness of their might."

2. The Social Condition of Israél

while Israel enjoyed freedom of polities, in-
gtead of féeling'grateful for deliverance from the hand
of the enemy, she sbused her period of peace and great
prosperity and plunged into tremendous social Sin. “he
rulers oi Israel trusted in the power of their own
strength. Amos mskes this cleér when he writes, "Ye that
. re joice in a thing of nought, that say, Have we not taken
to ourselves horns by our own strength.“s The main con-
cern of the national leaders was the gain of wealth for
a life of luxury and ease. This was to be gained at the

cost of broken fellowship with Jehovah, the One who.made

l. II Kings 14:25-28

2. C. ¥, Keil and ¥, Delitzsch: Biblical Commentary on the
014 Yestament, Intro., p. 235

3. Amos. 6:13



their own prosperity a reality. This luxurious living
was also to be reslized at the cost of others. Great
social sin darkened the record of the nation. The poor
were oppressed and made the object of those who desired
1
t0 incresse their wealth. Cripps says:
"The nation was divided very sharply into upper
.and lower clagses. The former consisted of the
possessors of the land, and merchants. From
them were supplied the king's counsellors snd
the administrators of justice. The other stratum
of Isreelitish _society was composed of peasants
end laborers.”
It was under suchksocial conditions that Amos the prophet

sounded forth his me ssage of God.

3. The Religious Condition of Israel

" As one reads and studies the book of Amos it
becomes evident that Israel was very zeslous for outward
show in religious life but inwardly she was dead. Amos
refers to the sanctuaries that were at Bethel and Ban.5
Reference is also made to the shrines at Gilgel and
Samaria.4 There can be no doubt thaf Isreel offered the
best in outward ceremonies and sacrifices to the God who
had brought them peace and safety. The sbundance of
gacrifice offered to Jehovah, the‘music of their instru-
ments, were all a parf of the outweard form of their

L] L] L] e L 2 L

l. Amos 2:6-8; 5:11, 12; 6:4~6

2. Richard S. CrlppS‘ The Book of Amos, Intro., P. 6
3. Amos 4:4; 7:13; 8:14 :

4, Amos 4:4; 5; 21—25
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religious life. But their God was not to be pleased as

| easily as were tha‘heathen gods. Jehovah desired their
heart worship before He could accept their feastings,
sserifices, offerings, and musie. But it must be kept

in mind that this condition of spiritual deadness, although
the genmeral characteristic of Israel, did not mean that

all fell into this category. No doubt theré were others,
along with Amos, who had held to higher principles than

the general mass.
D. The Condition of The Nations Surrounding Isrsel

The nations surrounding Israel were constantly
& threat to the safety of the Jewish Kingdoms, Israel
and Judah. The following will give us a brief inSightv
as to the politieal, social, and religious condition of

the important nations bordering on Israel.

l. The Political Condition

. . While Israel enjoyed temporary peace it was
only possible because the nations immedistely surrounding
Isrsel were either in a staie of decline ar occupied in
other directions. Asgyria perhaps was the greatest
possible enemy of Israel. W. Robertson Smith says:

"It was the powér that had shattered Damascus by

e o ¢ o o @

1. Amos 4:4; 5:21-23
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successive campaigns following at intervals since
the days of Jehu, of which there is still some
record on the monuments, one of them being dated
B.C. 773, not long before the time when, so far
as ‘we can gather from the defective Ghionology
of II Kings, Amos preached at Bethel."

Smith el so brings to our attention that:
"When the power of Damascus was broken, there was
.no barrier between Agsyria and the nations of
Palestine; in fact, the breathing space that
made it possible for Jeroboam II to restore the
0ld borders of his kingdom was only granted
because the Assyrians were occupied in other
directions, and apparently passed through a
period of intestine disturbance which terminated
with the accession of Tiglath Pileser II
(B.C. 745)." |
Israel was in danger politically in the final analysis.
Why Israel could not see this is a gquestion still a
puzzle to many. Smith suggests that Amos clearly gives
sn explanation in the following thought:
"The source of the judicial blindness of his
-.nation was want of knowledge of the true charac-
ter of Jehovsah, enco%raging 8 false estimate
of their own might."
The Assyrian nation boréering Israel had not forgotien
the object of their military might which was Israel.
Pelestine has always been a battlefield of the world, for
the land cennot be equaled for its fertility of soil.
Assyris was not to be considered 1ighm1y'by Israel. How~
ever, with a fsnatical faith in past victories, the

[ ] s & s o .

l. W. Kobertson Smith: Yhe Prophets of Isrsel, p. 130
2. Ibid. .
3. Ibld., P 131



Israselites rested complacently\in their self-suffieiencj.
Regarding the other smaller nations surrounding Israel as
to their poliiical condition Amos himself gives éomefin-
dications. The first ehapter'of Amos and part of the
second deals with the sins of Sjria, Edom, Ammon, Philis~
tia and Moab. These nations were not nations of might
as compared with Assyria but were much weaker as touching
their political life. The heart of their political life
was corrupt which manifésted itself in widespread social
evils., They were imperisglistic and were determined %o
get what they coveted at the expense of others.l
2. The Sociai,Gondition

It is impossible to Separate the political,
social and'religious life from one another., The political
life of any nation will be effected by the nation's social
life and the social life surely is conditioned by the
religious life. Socisglly the heathen2 nations were
" eorrupt. Yhey stood in the same condemnation as did Isreel.
These;natiéns have broken the laws of universal morality.
¥or example, we might cite the crime of Ammon. They had
freated the @ileadites as follows:

"Thus Saith Jehovah: For three transgressions of
.the children of Ammon, yea, for four, I will

1. Amos 1:13b
2. 'he word "hesthen'" is used here to mean nations whose
religion is other.than Isrsel's, i.e., gentile nations
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not turn sway the punishment thereof; because

they have ripped up the women with child of 1

Gilead, that they may enlarge their borders.”
Damascus also treated the people of Gilead inhumanly as
the following record shows:

"ihus saith Jehovah: Por three transgressions

.0%f bamsascus, yea, for four, I will not turn

away the punishment thereof: because they

have threghed Gilead with threshing instruments

of iron."2
The piceture painted of the social life of these nations

is one not pleasant to look upon.

3. The keligious Condition

Concerning the religious condition of the nations
surrounding Israel, we are not told much by Amos. DBut
by their very deeds of cruelsy one readily sees that they
- had no concept of the true nature of the true God. It is
importaent to notice at this point that the judgment to be
meted out upon the nations surrounding Israel was not so
much for religious sins but for social evils. Israel was
10 be judged primarily for religious sins. A more de-~
tailed study-will be made conéarning the judgment of God
upon Israel and the heathen nations in the following

chaptér.

\

E. The Urgent Need for Amos' Message of God

l. Amos 1:13
2. Amos 1:3
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7 In the light of the foregoing section, it is
almost needless to say that the people of Amos' timé were
in dire need of Amos'_message concerning God. 'The stage
was set for Amos to make his appearance for God and to
speak out against the evils that existed among the people
of Israel and the people of the gentile nations. Isréel
was the special object of Amos' preaching. They needed’
to be reminded of the true'nattre of God and His dealings
with man. Israel was in a spiritual slump concerning the
things of God and an awakening out of slumber was neces-
sary'befofe it was to00 late. They had drifted away from
true religion having substituted the outward form for the
inward life. Their concept of God and His dealings with
man was distorted and it was the task of Amos to proclaim
anew with freshness the true character of God.

As 1o the gentile nations, the need for Amos'
message was just as gréat. Although God was angry with
Israel mainly because of her lack of spirituality it was
not so much this that God was displeased with concerning
the heathen nations. They had no spiritual life and were
in need of true repentance. A4s we see in the judgmenis
upon these nations, it was not so much for religious sins
that they were being condemned bu; rather for breaking

- the "laws of universal morality." The need for Amos'

-

1. Smith, op. cit., p. 134



message was pressing in these times when the power of
evil had gripped the hearts of all nations, even Israel
and Judsh which were the specisl affection of God's

hearf.
F, A Personal Life of the Prophet

1. The Life of Amos up to His Call as Prophet

| Amos was born in Tekoa, & small village which
was located south of Jerusalem about twelve miless:L on
the edge of the deserf. Concerning his family Robinson
writes, "because his name is nowhere mentioned, it is
inferredfthat he probably sprang from & poor and obscure
family."2 Amos was g shepherd as indicated by the follow-
ing verse: "The words of Amos who was among the herdsmen
of Tekoa.“z“;ﬂo doubt the life as a shepherd had much to
'do with his preaching ability. Amos describes himself
also as "a dresser of sycamore tfees."4 He was a man of
the outdaors and had much opportunitymio become acquainted
with his God who was the ruler of all nature. Robinson
uses his imagination well in the following description of
Amos' outdoor life:

"In the desolate districts of Judsah sloping rapidly
-toward the Dead Sea eastward, where wild beasts

1. See map, p. 1l

2. Robinson, op. cit., p. 47-48
3, Amos 1:1

4., Amos 7:14
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often lurked, doubtless he studied the stars,
observed the moon's changing phases, and
marvelled at the full-orbed sun ai it rose
over the distant ranges of Moab."

It can be supposed that Amos' business as
shepherd‘wbuld naturally bring him into contact with the
wool markets of the north, probably Israel snd gentile
nations. One would not have to stretch his imagination
very much to picture Amos as he visited the market.places
of these morthern towns. It was probably such visits as

these that made Amos more éensitive to the power of sin

which had enveloped the people.

2. His Preparation and Call as Prophet .

It is significant to note at the outset that
Amos had no formal training as we know formal training
in this modern world.

Amos was trained in the school of experience,
which often is the best training for anyone who is to do
the work of God. Amos was prepared to do God's work. He
lived a simple life as implied by his work. He no doubt
became aware of the evils of the cities as he saw the

luxury and waste in them at times when he was there to

2 ,

trade and sell his wool. His experience with the lion
3

and bear and serpent made him brave as he faced the

. . L] [ * L4

1. kobinson, ops. cit., p. 48
2. Amos 6:4b; 6:6s8
3. Amos 3:12; 5:19
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Northern Kingdom at the possibility of losing his own 4
life. The life that he spent in the desert later on
became a source of symbols and metaphors of which he made
much use.l The vasﬁness of God's uni%erse no doubt spoke
to Amos of Jehovah's power. It was with such preparation
that God called Amos to do His work as prophet. Robinson
says: ' ‘

"By inheritance he was neither a prophet nor a

prophet's son; that is, he belonged to no

establlshgg gulld such as "the sons of the

prophets.

Ags %o his call as prophst, it must be kept’in

mind that Amos was not officially a prophet. He was a
herdsman and dresser of sycamore trees. Yet, God called
him from such a common experience of life to prophesy in
the Northern Xingdom of Isrsel. Thus Amos' call was not
bagsed upon heritage nor did the human side enter in at
all but his cglling was directly a result of God's speak-
ing to him personally, "Go, prophesy." Amos was an
ordinary member of the éociety in Whiéh he lived and as
such was called to preach. God can use amy person who
will hear His voice and be willing to sacrifice all of
this world's life in order to serve Him completely.
Amos! special mission was to preach 10 Israel, the king-

. 3
dom of the North.

1. Amos 3:3-5; 3:12; 5:19
2. Robinson, op. clt., p. 49
3. Amog T: 14-15



3. Amos' Experience as Prophet

" Amos obeyed God's call and left for Bethell
where he carried out the ﬁill of God concerning his life.
Amos’preached with passion and ccmpassion.z He continu-
ally cried out for justice, so that Amos to this day is
known aé "the prophet of justice."

‘Amosf experience as proéhet was not all sun-
shine. There is always the bitter with the sweet in the
life of the one who works for and with God. So Amos
experiences bitter opposition as he preaches in the north.
It is interesting to note that the oéposition comes from
ﬁithin the confineé of religion. How often this is true
in the life of the Church. The greatest enemies of God
/and His work are often found within the Church. Amazish
the priest at Bethel caused Amos much trouble. He accused
Amos of conspiracy. He tells Jeroboam that the land is
not able to stand the preaching of Amos.5 Amgzish would
rid the land pf Amos' presence and pneaching,4 But Amos
was not too easily réﬁoved from the place to which God
had sent him. Amos remained faithful to his task even in

the face of bitter opposition.

G. Summary

l..5ee map, p. 11
2. Amos 5:1

3. Amos 7:10-13
4. Amos 7:12,13



In this chapter the background of the life and
times of Amos has been discussed. The land of the book,
the condition of both Israel snd the surrounding nations
as to their political, Socisl and religious conditions
has been reviewed. In the light of these conditions the
urgent need of Amos"message coneerning God has been
shown. The chapter was concluded by a brief study of the
prophet's own personal life before his call as prophet,
hig call as prophet, and finally his experience &as prophet.
The universality of the prophet’'s message is of ufmost
importance in this chapter. Also it has been seen that
the nations of the book are in a state of moral and
religious decay and are in dire ﬁeed of Amos' message
concerning God. It has been seen that God has prepared
His man in the pefson of Amos to preach to the nations.
Thus we are ready for the discussion of the next chapter,

namely, the concept of God in the book of Amos.’
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CHAPTER III
THE CONCEPT OF GOD IN THE BOOK OF AMOS

A, Introduction

"The earliest of the writing prophets of the
eighth cen%ury B, C. was.Amos."l In the preceding chapter
it has been seen that Amos was«not born into the prophetic
office. He was a herdsman and s dresser of sycamore trees.
God took him from following the flock smd told him to
prophesy to Bethel. He went to the Northern Kingdom with-
out hesitation and preached his message from God. What
was Amos' message? This chapter will_seek to answer this
quesfion”in the following way. First, the chapter will
present Amos' concept of God's jﬁstice. Included in this
main point will be & discuséion of the juséice of God in
His dealings with man; first, as to nations and secondly,
as to individuals. The next main point will be a study
of God's demands of justice from man. Hext a study of
Amos' éoncept of the love of God will be made. Included
in this discussion will be the following two points:

God's love for man, and Go&'s love manifested to man.
The\tﬁird main point will'déal first with Amos' concept
of God as{creator and ruler of nature and secoﬁdly Amos'

l. M. Bross Thomas: Yhe Biblical Idea of God, p. 107

“SBm



concept of God as ruler of the affairs of man in history.
he chapter will close with a summary paragraph on the

material presented.
B. Amos' Concept of God's Justice

God salways purposes and acts in keeping with
the rectitude of His nature. %o Amos, one of the chief
attributes of God is His justice. Amos was not theolog-
ical in the use of his terms in speaking of his God but
he did have knowledge of what the terms meant which he
used., 710 Amos "justice" was a part of life and should
be the expressian_of ev;ry human soul, as it is the
essence of the Pivine Creator. Yo Amos justice was
holiness, i.e.,'moral excellence exhibited in life,

whether socigl, political or religious.

1. The Justice of God in His Dealings With Men

‘ | God hss always been’just in His dealings with
men. This justice may have been in the form of remuner-
gtive justice by conferring reward upon the obedient or
it may have been retributive justice, puﬁishment for
disobedience. But be that as it may, God has always been
just for His very character demands that He be so. In
Amos we sée a clear picture of God's justice, i.e., He
acts in harmony with His very natufe in His dealings with

nations and with individuals. McFayden says:



"Amos's message could hardly by the largest charity

-be described as a gospel of grace. It is the

gospel of law - for that, too, is a gospel: to

understand and obey the laws by which God governs

His world is the way of“Reace, to ignore them 1is

the way to destruction.

a. Justice Towards Natioﬁs

Isrsel had misused what knowledge they had of
the justice of God.2 There is no doubt that Isrsel as
a nation understood the ways of God but their failure was
not in lack of knowledge but in disbbedience to the ways
which they knew to be righteous. Because of this, God |
who csnnot act any way but in harmbny with His nature,
must prondunce Judgment upon Isrsel. Not alone must
Israel be judged for ignoring'God’s ways but sd must the
Gentile na£ions outside of Isrsel fall under the judgment
of a just God for their willful ignoring of God's ways.
So we see in Amos, judgment being pronounced upén the
nations bordering Israel for not keeping the morsl laws
of God which were ﬁritten upon their hear’cs.5
It has been said that man bresks the laws of

God and because of this he is judged. It seems that this
principle is not altogether-the'truth. 'Can man bregk the
laws of God? Isn't it rather that man is broken by the
laws of God? or %o put it emother way that man is broken

1. John Edgar McFayden A Cry'For Justice, p. 71
£. Amos 6:18
S. Amos 1:3; 2:3



upon the laws of God? The laws of God cannot be broken
but they can and do break the nations or men who fail to
obeﬁ them. To fall short of keeping the physical,‘moral;
and spiritual laws of God is to bring utter chaos into
life. |

Amos' view of God's justice includes the whole
world order. As has been shown above, God's judgment
is universal. The very fact that God is a universal God
mekes Him a judge of all.  Although Isrsel was to be
judged for religious sin and the nations surrounding her
for moral and social sin, nevertheless God's justice was
to be realized, for each had failed to live up to the
ways of Jehovah. Truly Israel must be judged for she
had "cast down righteousﬁess to the earth.“l She had all
the %orm of religion snd godliness but yetmlacked one
thing, "Justice."” Isrsel was crooked in her dealings
With men, and because God is righteous, i.e., "streight
as opposed to crooked,"2 He must pronounce judgment upon
this nation. Israel hid behind her outward profession
of communion with God, she played the role of the hypo-
erite, for in all her religious observances of offerings,
sacrifices, music, and feasts, she forgot one thing,

"Jugstice." Amos does not speak lightly of her sins when

l. Amos 5:7
2. B. A. Copass: Amos, p. 42



he writes:

"Porasmuch therefore as ye trample upon the poor,

~and take exactions from him of wheat: Jye have

built houses of hewn stone, but ye shall not

dwell in them, ye have planted pleasant vine- "l

yards, but ye shall not drink the wine thereof." .
Yes, God must judge the nations that do not obey His laws,
but, as God deals justly with nations, one must not féré\z
get that God also deals Jjustly with individuals.

O0f interest here is the manner in which Amos
presents the sins and judgment of Israel. He first
preaches the moral blackness of the surrounding nations
but suddenly, as & lion leaps upon his prey, Amos sounds
forth the terrible judgment of God upon Israe1.2 For
Israel was the center of Amos' preaching; A lesson for
all time can be seen here in Amos' tactfulness in finally
reaching the heart of his message. Israel had sinned as
well as the foreign nations and she t0o0 must be punished.
Judgment is inevitable. Amos knows the awfulness of this
judgment and pleads with the people to get right with
Gc;d.5 God expected much from Israel more sé than from
the heathen nations as Amos makes clear: “"You onlj have
I known of all the femilies of the éarth; therefore I

. 4
will visit upon you all your iniquities,”

1. Amos 5:11
2. Amos 3;1ff
3. Amos 4:12
4. Amos 3:2

25004
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There is no escape from God's judgment and this judgment
was coming swiftly from theﬁnorthern nation of Assyris.
The judgment of God was to culminate in Israel's exile
as &a people. |

b. Justice Towards Individuals

 Amos' ery is for Justice! His heart bleeds

within him as he sees his own people who boast so much
religion but who show so little in their dealings with
men, ¢hus the prophet speaks for God concerning indi-
viduals whé have failed to carry into practice just
desalings with their fellow men. Amos knew that if the
nations were to be just in their relations that individuals
which make up the nation must inevitably be just in all
their relations with one another. ZXnowing this, Amos
preached a message that touched the'individual. He did
not talk in generalities but got to the heart of the gin
which blighted many lives. He was outspoken, fearless,
courageous, and proclaimed his message of justice with |
divine compulsion and assurence to individuals as well
as to nations. With this boldneés_described above, Amos
preached the following words of severe condemnation to
the women of Bashan for their unjust dealings with others:

"Hear this‘ward, ye kine of Bashan, that are in

.the mountain of Samarisa, that oppress the poor,
that crush the needy, that say unto their lords,

[ ] L] L - [ ] L ]

1. Amos 3:11; 6:7
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Bring, and let us drink. The Lord Jehoveh hath
sworn by His holiness, that, lo, the days shall
‘come upon you, that they shall taeke you away

with hooks and your residue with fish-hooks."l

Amos again addresses his message to individuals when he

speaks to them that are secure in the mountain of
' : 2
Samaria, to the notable men of the chief of the nations.

It is to these and other individuals that Amos points his
message._ These notable men were in high places of author-
ity and were looked upon as men of justice but they
themselves were anything but men of God. Amos describes
them and God's judgment of them as follows:

"Ye that put far away the evil day, and cause the
~seat of violence to come near; that lie on beds
of ivory and stretch themselves upon their
couches, and eat the calves out of the midst of
the stall, that sing idle songs to the sound of
the viol, that drink wine in bowls, and snoint
themselves with the chief oils: but they are not
grieved for the affliction of Joseph. Therefore
shall they now go captive with the first that

go captive; and the revelry of them that stretched
themselves shall pass away."3

What & sight to behold! Here are men who have been put
in charge of high placés and who bring shame on the very
One whom they are supposed 1o represent. Their sins are
‘many and mount up so that Kent snd Smith have‘said: "the
celimax of their crime is tﬁat they do not care for tﬁe
poverty and misery and wrongs of the poor."4

l. Amos 4:1,2

2., Amos 6:1=~6

. Amos 6:3-7

4, Charles Foster Kent and Robert Seneca Smith: The Work
and Teachings of the Earlier Prophets, p. 20
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God must judge these who go contrary to Eis own nature.
The judgment is in the form of captivity. Thus a just
God deals justly with the unjust. It can never he any
~ other way. |
Materialism was a hideous sin of many individ-
uals within the nation of Isrsel. Money msking was the
ambition of many. Amos préaches against the money making
racket when he says:
"Hear this, O ye that would swallow up the needy,
.and cause the poor of the lamnd to fail, saying,
when will the new moon be gone, that we may sell
grein? and the sabbath, that we may set forth
" wheat, making the ephah small, snd the shekel
great and dealing falsely with balances of
deceit; + « o Jehovah hath sworn by the excel-

lency of dacob, Surely I will never forget any
of their works."l

Here was avsin that not only was harmful to the individual
that practiced such injustice by focusing his ambition
upon the material in life over against ths spiritual, but
it had direct bearing upon others. The poor suffered.
Amos says: |

"For I know how menifold are your transgressions,

.and how mighty are your sins; ye that afflict

the just, that take a bribe, and that turn

aside the needy in the gate from their right."2
Surely the great need of Israel was to right themselves
with God and then to mske that rightness effective in

their relations with &8ll1 men.



2. God's Demend of Justice From All Men

As heas been seen, ch deals justly with nations
anﬁ jndividuals. But Amos' concept of God's justice does
not limit itself to God alone but rather Amos sees that
the God who created men in His own image demands justice
from éll men. Amos' own words show clearl& that God
expects justice from man: “Hate the evil, and love the
good, and establish JUSTICE in the gate."l God's great
desire is that men, His specisl creation, might be like
Himself. |
" a. The Problem of Sin

Before justice can be realized, Amos knows
that a greéter problem must be solved, namely, the sin
problem,  So in the above verse Amos pleads with the
people to hate the evil, and to love the good. Justice
cannot come to any people who have not hated the evil
and sin in the world and in themselves enough to forsske
it and cleave to the good., The demand of God through
Amos for justice towards one another as individuals was
the end in’view and not the means to the end.

b. The Need for Repentance

The real need of the nations, or more specif-

ically, the individuals who meke up the nations, was

repentance., Upon fulfilling the conditions of repentance,

l. Amos 5:1bs
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Amos was sure that justice would prevail. This principle
was not only true in the prophet's day but is one that
fits evgry era of history; Theréfore, if Isrsel or any
nation would establish justiée, she must repent of the
evil of her ways and seek that which is}good. Repentance
is basic, and must be if justice is to have its way in
any nation. Here we have thé ultimate soluiion to a
world of peace and justice. If individuals comprising
the nations of the woild will seek Jehovsh, Who is the
ultimate good from which all good cdmes, then and then
only will justice prevall. This Justice is not something
that should be sought for after a war has raged between
netions, but to Amos it is something which should be
realized betfore the terrible judgment of God grips the
nations; Amos' whole purpose was to see that this mes-
v‘sagé of justice was proclaimed and if possible heeded so
God's retriputive judgment would not be necessary. God
doeé not force individuals or nations %o establish
justice for that would be against the very nature of
things but God does demand justice from all men if they
would live in peace and in communion with Himself. One
‘of the permanent values of the prophet is in the truth
stated by Kirkpatrick: "that justice between manland

men is one of the divine foundations of society.”

[ [ ] . L ] [ 4 L

1. Kirkpetrick, op. eit., p. 106

.
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C. Amos' Concept of the Love of God

Amos is not the prophet to consider if ome is
seeking to find out what the 0ld lestament says concefn-
ing the love of God. However, there are traces here
and there of this attribute of God which underlies the
prophet's message and it must not be overlooked. Amos'
message'certainly is one which presents the justice of'
God and His righteous judgments, but the prophet's God is
a God of love aslso as will be the purpose of this portion
10 point out.

1. God's Love For Man

"God is :Love.f':L To say this is to imply that
in His deaiings with men God must exercise this love. It
is hard for anyone to read the book of Amos and come away
with a feeling that the prophet has touched on this all
important attribute of God. Yét, it must be kept in
mind thait Amos' primary concern is not with the love of
Godz but ;athef with His justice which must be exercised
if He is to be true to His righteous nature. But to say
that Amos does not consider Jehovah as a God of love but
only as a God of judgment, is to misunderstand the proph-

et altogether. It is true that Amos does not mske men-

l. I John 4:8, 16
2. See Hosea
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tion of the love of God as we might desire, but this is
nét to say that the love of God is not present.
The love of God includes His mercy and grace.

God's merey is that attribute of God which shows His
wiliingness to forgive sin. God's mercy is not absent
from the book of Amos for the foilowing words of the
prophet show cleerly that Jehovsh was a God of mercy:

"Behold, the eyes of the Lord Jehovah are upon

.the sinful kingdom, and I will destroy it from

off the face of the earih; save that 1L will

not uitterly destroy the house of Jacob, saith

Jehovah."l
Here the character of God, according to Amos, is ome of
mercy. God will not completely destroy but He wills to
exercise His mercy by forbearing complete destruction of
Israsl. Buttone can hardly speak of God's mercy without
having in the back of his thinking the grace of God,

The word grace speaks to us of the mystery of

God's iove; for the word means unmerited favor towards
the sinner. Israel as a nation had tasted of God's
grace from thé beginning of their existence as such.
From Egypt to the promised land as individuals and as a
nation God's grace was their.pofkion. FThe trouble with
' Israel was that they took advantage of this grace and

misused it sltogether. God truly had been gracious to

Israel but in spite of this that nation continued in sin

l. Amos 9:8
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both spiritually and socially. Amos shows how Jehovah
was gracious urto Israel as a nation when he says:
I have overthrown cities among you, as when
.God overthrew Sodom and Gomorrah, and ye were
as a brand plucked out of the burning: yet
have ye not returned unto me, saith Jehovah.":
If any nation did not deserve God's love it was Israel.
They had been privileged to know the truth of God. They
were constantly being favored by God. 3Blessing upon
blessing was theirs, but still they continued to misuse
their privileges. Bven in their hardened condition, God
offers His grace to them through the prophet Amos. The
unmerited love of God is always available to men, but
the choice of whether or not this grace will be realized
is man's, not God's. So Amos makes the following con-
dition to a sinful people:
"Hate the evil, asnd love the good, and establish
. justice in the gate: it may be that Jehovah,
the God of hosts, will be gracious unto the
remnant of Joseph."®
Amos sees no hoge for israel outside of the mercy of God
which mercy is always available to the nation but Amos
reglizes that Israel must be judged for her sin and thaf
judgment is near. What hope was there then, for Israel?

Amos makes known that there will be in the future, a

time when God will reveal Himself aé a God of mercy by

1. Amos 4:11
2. Amos 5:15
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establishing a'righteous rule at which time only those
1
who have stood the test of sifting, will be shown this
mercy. Amos says: "All the sinners of my people shall
die by the sword,'whéysay, The evil shall not overtake
2 ‘

nor meet us." There will be a few, a remnant, who will
enjoy the mercy of God. This merey is truly an example
of the grace of God. PFor not one man in 8ll of history
could ever claim God?s'mercy as merited by himself. Truly
Jehovah is a CGod of grace. Here Amos holds forth a hope
to the hopeless when he makes known the future mercy of
God.

"In that day I will raise up the tabernacle

.of David that is fallen, and close up the

breaches thereof; and I will raise up its

ruins, and I will build it as in the days

of old; that they may possess the remnant

of Edom, and all the nations that are calle

by my name, saith Jehovah that doeth this."
2. God's Demand of Love From Man Toward God and Fellowman

. Im speaking on the love of God as found in the

prophets A&toun says:

"In return for His Covenant-Love to them Jahveh

~required loysl allegiance to Him and looked

for love, gratitude and trust. In addition He

demanded righteousness and justice, truth an

love from His people towards one another."

The desire of Jehovah concerning His people was that they

1. Amos 9:9

2. Amos 9:10

3. Amos 9:11, 12

4. Robert Alexander Aytoun: God In the 01d Testament, p. 134
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might hate the evil and seék the good. The fact that God
is good is sufficient reason to believe that He would
have His creatures good also. Otto Schmoller points out
the following concerning the good that Jehovah would have
His people seek in Amos 5:15: |

"The 'good' which men are to love and to do, appears

.in here continually as rectitude, in opposition

t0 the prevailing unrighteousness, the turning

of justice into wormwood and casting righteousness

down to the earth.”
It is true that God demands man's love which is to be
expressed in his seeking the gobd as opposed to the evil.
Yet, God also demands that man should live righteously
- by showing mercy towards others. Such & command of God
that men should show kindness and mercy towards others,
is impiied in the following statement of Amos when he is
pronouncing the woe upon those who are at ease in Zion;z

Amos says concerning such: "that drink wine in bowls,

" and anoint themselves with the chief oils; but they are

3
not grieved for the affliction of Joseph." Here Amos

points to the heartlessness of the sons of Jacob towards
their brother Joseph. This same lack of mercy is in
evidence in the lives of those who call themselves reli-
glous leaders. Amos, by implication, wuld arouse

1. O0tto Schmoller: The Book of Amos, Lange s Commentary,
edited by Philip Schaff, p. 37
2. Amos 6:1
3. Amos 6:6
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Israel's conscience by bringing before her the great
need she has of dealing with her fellowmen in grace and
mercy. | '

D, Amos' Concept of God as Creator and

Kuler of the Universe and the Affairs of Men
Amos' experience as a shepherd in the desert

had a profoundkinfluence on his idea of God. Amos was
ever in contact with outdoor life. Blackwood says: "No
other prophet was more fully a son of the wild than Amos."1
Because Amos was consfantly out of doors, he had much time

to think of Jehovah as Creator and Ruler of nature.

1. God as Creator and Ruler of Nature

As can be seen throughout a study of the proph-
e¥s theology, he assumes God to be. He never for once
afgues for Jehovah's existence. This might bé expected
from one who was nbt troubled with the problem of
ontology, for to Amos the very heavens under which he
watched his flock and the very earih upon which he lived
day by day, spoke to him of the existence of Jehovah.
To Amos, then, God was Creator of all things. The follow-
ing words of Amos confirm this truth:

"For, lo, he that formeth the mountains, and

.createth the wind, and declareth unto man
what 1s his thought; that maketh the morning

* L] L] - L 4 -

1. Andrew W. Blackwood: The Prophets -~ Elijgh to Christ,
p. 73 - ,
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darkness, and treadeth upon the high places
of the earth-~Jehovah, the God of hosts, is
his name."l

Again Amos spéaks of Jehovah as Creator in the following
‘words: |

"Seek him that maketh the Pleiades and Orion,

~and turneth the shadow of death into the
morning end maketh the day dark with night;
that calleth for the waters of the sea, and
oureth them out upon the face of the earth
Jehoveh is his name);

Winton says:

"The earthquake, likewise, he holds is Jehovah's,
.shattering to splinters the costly houses of
the rich as well as the huts of the poor, and
bringing terror to every heart. It was God
who brought along the flame of drought, with
its withered fields, its devastating mountain-
fires, licking up forest and village together.
The floods were his, the rolling thunder his
voice, the roaring tempest his messenger, the
devastating waters his instrument. He was
Lord of all these things becsause he was Maker
of them all."d

Winton has well 6bserved that to Amos, Jehovah was not
only creator of the universe and all that is therein but
Jehovah was ruler of His creation as well. More will be
éaid on this point later on in this section.

Amos mgkes use of the beauties of nature in
preaching. The book is filled with figures of speech
and metaphors which come out of the prophet's own ex-
perience with the things of nature. Blackwood says: "In

[ * [ 4 * . L

1. Amos 4:13; 9:5, 6
2, Amos 5:8 4
3. George B. Winton: Pleaders For Righteousness, p. 73
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strength and in vividness his writings are second only
’ 1
to those of Isaish.,” Some of the symbols and metaphors
used byfAmos‘are asmfollows:
"Shall two walk together, except they have agreed?
.Will & lion roar in the forest, when he hath no
prey? will a young lion cery out of his den, if
he have taken nothing? Can a bird fall in a
snare upon the earth, where no gin is set for
him? shall & snare spring up from the ground,
and have taken nothing at all%?
Being a shepherd, naturally Amos would mske use of God's
creatures like the lion and the sheep. ‘4Yhe following are
words which show Amos' use of God's creation:
"Thus saith Jehovah: As the shepherd rescueth
~out of the mouth of the lion two legs, or a
piece of an ear, so shall the children of
Israel be rescued that sit in Samaria in the
corner of g couch, and on the silken cushions
of a bed."d
Without doubt Amos' first thought of Jehovah
was as Creator of all things. But because of the lofty
concept which Amos had of Jehoveh as Creator, he also
sees Jehovah as kuler of that which He has created. Yo
Amos,(God is Sovereign. Becsuse Jehovah has created all
things He is HKuler of the same. In pert the heathen
were right when they interpreted the disasters of earth-
quakes, floods, fsmines and the like, as being an angry
god punishing the people for evil. Yet, Amos knew this

* 8 s e & @

l. Blackwood, op. cit., p. 74
2. Amos 3:3-5
3. Amos 3:12
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God personally as the Creator but more than that, the
Ruler of 21l nature. One thing the heathen did not know,
however, was the character of the God of all nature. It
was the task of Amos to mske Jehovah's nature known to
all peoples. It must be said(here that all disasters of
nature are not‘the result of immediate sin of a people.
But there can be no doubt that Jehovah makes use of this
means of judgment as Amos makes clear when he says:

YAnd it shall come to pass in that day, saith the

Lord Jehovsh, that I will cause the sun to go

down at noon, and I will darken the earth in

the clear day."t
Here is an example of Jehovah's use of His power over
nature as a means of jﬁdgment; Again Jehovah rules His
creation as seen in the following verse of Amos:

"And he said, Jehovah will roar from Zion, and

-utter his voice from Jerusalem; and the pastures

of the shepherds shall mourn, and the top of

Carmel shall wither."2
Amos would be one of theffirst to?denbunce the teaching
of Deism; the teaching that God, who created the universe,
is not active in it but rather has left His creation to
‘work itself out. No one who sincerely believes in the
inspiration of the'message of the prophet Aﬁos can

honestly hold to such a concept of,God. He who has power

to create also has power to rule; ‘this is the concept

1. Amos 8:9
2. Amos 1:2
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Amos had concerning the God of Israel.

One of the most striking examples of God's
judicial use of natural celamity is the passage in
Amos 4:6-10. The following is a gquote from this passage
to exemplify the judicial use of nature by Jehovah:

"And I also have withholden the rain from you,
when . there were yet three months to the harvest;
and I caused it to rain upon one city, and
caused it not to rain upon another city: one
piece was rained upon, and the piece whereupon
it rained not withered. ©So two or three cities
wandered unto one city to drink water, and were
not satisfied: {et have ye not returned unto me,
saith Jehovah."
Here it can be readily seen that Jehovah has a moral
purpose for the universe which he created. Here the
purpose of naturel calamity was to bring the Israelites
to repentance. Unfortunately Israel did not heed the
voice of God speaking through nature's calamities but-

rather rsefused to return to the God 6f their fathers.

2. God as Ruler of the Affairs of Men in History
Kirkpatrick says: "The domirant idea in the
theology of Amos is the soVeréignty of Jehovsh in nature
and in histoi‘y."2 Kirkpatrick does well to emphasize
this feature in Amos' concept of God's nature. Whether

or not the sovereignty of God is the dominant note in

Amos' theology remsins s question. PBut one cannot read

1. Amos 4:7, 8
2. Kirkpatrick, op. cit., p. 100



the book of Amos without realizing that God is Ruler of
the sffairs of men in history. The sovereignty of God
is present throughout the book and to miss this emphasis
of the prophet's message is to miss one of the dominant
concepts of God's nature according to Amos.
a. The Univefsality of God

One element in the universality of God is His
power over all creation discussed gbove. When Amos began
his preaching at Bethel, the people did not understand
the full force ofhhis message. Amos, the prophet of
justice, preached judgment which was to be'Israel's lot.
This message was hard for the chosen nation to believe.
"Was not Jehovah the national, the peculiar, the ancestral,'
the uniqué God of Israel?"l With these and other ques=~
tions they faced the propﬂet. Israel was blind as to the
true nature of their God.’ The& thought He would be
lenient with them and would not judge them as He would
heathen nations. It was impossible in their distorted
thinking concerning the true nature of God to reslize
that Jehovah would turn against them. It is here that
Amos sounds forth his message of the universality of God.
For Amos, God was not only & God of the nation Israel,
i.e., a national deity, but Jehovah was the One and the
Only God. He was the God of‘all nations and men.

e & o o o =

l. Winton, op. cit., p. 28
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Jehovah is not the God of Israel alone but Amos refers
: o1 _
40 Him as the "God of Hosts."  Amos introduces a form
of monotheism és he spesgks férth the doctrine of the
universality of God. His God was interested in the world
at large. This can best be seen in Amos' words concern-
ing the judgment that was to be meted out upon the nations
surrounding Israel; |
"and I will break the bar of Damascus, and cut off
- .the inhabitent from the valley of Aven, and him
that holdeth the sceptre from the house of Hden;
and the people of Syria shall go into captivity
unto Kir, saith Jehovah."®
Probably the pasaagetWhich best shows God's interest in
other nations besides Isrsel is the following:
"Are ye not as the children of the Ethiopians
.unto me, O children of Israel? saith Jehovsh,
. Have not I brought up Isresel out of the land
of Egypt, and the Philistines from Caphtor,
and the Syriasns from Kirg"d
It was hard for Israel to believe that God dealt
with other nationms by the same principles as He dealt
with them. Thus they must learn that God is no respecter
of persons or nations but that all individuals and nations
must be judged by the same righteous principles of the
universal God. We must not be hard on the Israselites
for they haed been reared to believe that they were a
special nation and held a unigue position among the nations

« o o 8 s @

1. Amos 4:13b; 5:14,16,27; 6:8; 8:5
2. Amos 1:5
3. Amos 9:7
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of the world. They had a right to hold this belief for
God did choose them for a speclal task. However,. the
task was to bring to gll men everywhere the true nature
of Jehovah and to make known His will among men. Isrsel
could not grasp the cosmopolitan spirit. It'became the
task of Amos to make them realize that the God of Israel
was the God of all men and nations. . |
b. God's Spvereignty‘in History

'We have noticéd that God, according to Amos,
was not only Créator of the universe but Ruler of His
creation. Robinson in speaking of God's nature says:
" "The expanse of earth and the dome of heaven were alike
the product of His actiﬁity; all human history, tod, was
the outcome of His will."1

Glosely akin to God's universality, is His
sovereignty in the affairs ofmmen. God, as we have al-
ready seen, is the God of historyi It is Jehovah who
has judged Isrsel and the surrounding nations. Without
a doubt God'had revesled Himself in a unique way to
Israsel and had guided the affairs of this nation. Amos
reGOgnizes this in the following words: "Are ye not as
the children of the Ethiopisns unto me, 0 children of
Isreel? saith Jehovah. Have not I brought up Israel out
of the land Of‘Egypt."z Amos sees God in,thé history'of‘

~
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l. Theo. H. Robinson: Prophecy and The FProphets, p. 69
2. Amos 9:7a o
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Israsel. Jehovah has led this nation through many years.
it was He who brought Israel out of Hgyptian bondage
through the Red Sea experience on to the crossing of the
Jordan into the Promised Lsnd. Jehoveh had won their
victories snd it was He who went before them. But this
same God who had done all of this, also has prepared an
instrument by which Israel should be punished for her
sin. | |

On the other side, the side of the hesathen
nstions, God also is sovereign. It is Jehovah who has
the finel destiny of these nations in His hand. Because
of willful disobedience to Jehovah's moral law, these
nations must come under the ju&gmeﬁt of a sovereign God.
A universal God is not a stranger to the affairs of men
in history, but on the contrary His hand csn be seen in
all history.

Amos presents the ultimate purpose of God in
all of history to culminate in the Kingdom of God. This
purpose is presented in Amos 9:8-15. There can be no
question that Amos has in mind primerily an immediste
situation and hence this passage applies to an iminent
future. But as in most prophecy there goes aloungside of
an immedlate application, a far future meaning. Here

the future meaning points to the Kingdom of God. '%The

1. Amos 6:14
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lasting and eternal quality of such a XKingdom is described
in the words of Amos: "And I will plant them upon their
1and, snd they shall no more be plucked up out of their
land which I have given them saith Jehovah thy Godl"l

Thus all of'histéfy is in the hands of a mighty GodNWhose

ultimste purpose ig to establish forever Hig Xingdom.
E. Summary

It has been the purpose of this chapter to study
Amos! concépt of God. As has been seen Amos' special
émphésis is upon the justice of God. In this portion of
the chapter it was pointed out that God who is Jjust deals
justly with the unjust; both towards nations and individusals.
Also it was seen that God demands justice from all men
and that only can be realized as men repent of the evil
. and seek the good. F

Next in this chapter viewed Amos' concept of the
love of God. It was seen here that althouéh Amos has been
termed the "prophet of justice" that he does not exclude
the love ofﬂGod ffoﬁ his theol&gy. God is love and He
demands that man express the same love by right living.

Lastly this chapter considered Amos' concept of
God as Creator and Ruler of the universe and the affairs

of men. This section dealt with CGod aé not only Creator

1. Amos 9:15
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of all things but as sovereign Ruler. As to God ag Ruler
in the affairs of men in history, it was observed that
according to Amos, God is a universal God; s God of all
nations and men. Finally, Amos sees God as sovereign in
2ll history. God is no stranger to the affairs of men
but His hand has guided, does guide and will coniinue to
guide all of history, which will finally culminaie in the

establishing of His Kingdom.



CHAPTER IV

COMPARISONS AND CONTRASTS BETWEEN THE
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CHAPYER IV

THEOLOGY OF AMOS AND OF EPWIN LEWIS

4, General Introduction

In the preceding chapters the look has been

" into the past. Amos and his concept of God were con-
sidered. It will be the purpose of this chapter to look
into the pfesent and relate Amos' theology with life
today. Dr. Lewis has been choSen as a representative
theologién of 1ifé today for the purpose of comparing
and contrasting his theology with that of the prophet,
Amos.

Hence it will be the aim of fhis cnapter in
the beginning to survey briefly fhe life of Kdwin Lewis.
The next two portions of this chapter will be taken ﬁp,
First, with comparisons of the theology of the prophet
of old and the modern theologian, and secondly, with &
study of the contrasts in their ﬁheology. Following this
study will come a congideration of the implications of
gll that has been discussed to life today. ZFParticular
consideration will be given to the challenge that both
Amos and Lewis place before preachers and theologiahs
in this yéar of 1946. %he study will conclude with a

summary of the chapter 8s a whole.
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B, An Introduction Wo Bdwin Lewis

In order that the theology of Lewis may be
fully and‘fightly understood, it will be‘necessary to
takg a glimpse into the background of his life.

br. Lewis is at present professor of Systematic
Theology in Drew Theological Seminary which is located
in Madison, New Jersey. Lewis has been professor there
since 1918. He is a well known preacher and teacher.

He has done lecture work and has traveled much. His

early life as a Christian worker was spent in Newfoundland.
Here he was active in mission work. br, Lewis did his
undergraduate work at New York State College and at Drew
Seminary. This was followed by'four years of graduate
study at the Seminary,

Dr, Lewis has done much lecturing at annual
conferences, summer schools and the like. His travei has
taken him to the Far East where he has carried on his
teaching and lecturing ministry. ZLewis has written many

books. Some of his books are as fbllows: Jegus Christ

and “he Human Wuest, A Manual of Christiasn Beliefs, God

and Ourselves, A Christian Menifesto snd others.

In 1934 Lewis wrote a book called A Christian
Manifesto. this pﬁblication marked the beginning of
gradual change for.the theology of Lewis from exﬁreme

liberalism t0 a moderste conservatism. br. Lewis is still



in the process of change, &s little‘by little he removes
from his theology the grave clothes of an extreme liber-
aliém by:which his former life as a theologian was char-
acterized. Omne of his own studenis recently corroborated
this fact of change when he said that Lewis is changing
his thoughts concerning theology everyvday; This is not
to be misunderétood, however, for Lewis has arrived at
definite foundafional truths concerning Christianity. One
of these is his strong concept of the God of our Lord
Jesus Christ. The changes that Lewis iS experiencing are
not serious but are rather a heaithy gign and point to-
wards a growing conservatism.

As can be seen, Dr. Lewis is not only a man of
book knowledge but he has a knowledge which comes through
experience with the world, His vital contact with psople
makes his message more than academic and adds vital mean-
ing to what he has to say in his theology. Ta be taught
by‘meéns of text books is one thing but to be taught
through the school of experience is entirely é different
fhing. It is because Dbr. ;ewis has had the latter teach-
ing that his lesrning now has profound significance in
Twentieth Century Theology.

C. Comparisons Between the Theology of Amos
And Edwin Lewis

Already in this thesis a study has been made of
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Amos' concept of God. Three main points were touched;
firgt and foremost, Amos' concept of God's justice,
sécondly, Amos' concept of the love of God, and thirdly,
Amos' view of God as Creator of all things end Ruler of
the éame, in nature and in history. What oomparisons-
does one find in the theology of Edwin lewis with this
theology of Amos? The following section will attempt to
answer this question..

Lewis and Amos compare best, in their ideas
concerninngod as Creator and Ruler of the universe and
of the affairs of men in history. Lewis like Amos views
God as Creator of all things as seen by the following
statement: "Profoundly spesking, therefore,. 'I believe
in God the Creator' must be and is the first article of
the Christiancreeé."l Again Lewis says:

"Bvery time we repeat the Lord's prayer, we
~affirm our faith in the Creator: 'Thine is
the kingdom and the power, and the glory,
forever.' ~We can only say, therefore, that

creation.is primal miracls.”

In his book, God and Ourselves.QLewis includes & chapter

on The Universal Sovereign. In the course of his argu-
ment Lewis stresses God as Creator. Lewis says: "In

that case, the whole--the universe--is dependent, snd a
) 3
dependent universe calls for a Creator.”

-~
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1. Bdwin Lewis: A Philosophy of the Christian KRevelation, p.94
2., Ibid . o
3, Bdwin Lewis: God and Ourselves, p. 48



Lewis' srgument here is simply this, that a dependent
universe must be dependent upon something or someone and
to Lewis this something or someone is & creative God
"whose act the universe is."

Amos makes direct statement as to his belief
in God as Crestor when he says:

"For, lo, he that formeth the mountains, and

.createth the wind, and declareth unto man

what is his {thought; that msketh the morning

darkness, and treadeth upon the high places

of the earth-~Jehovah tha God of Hosts, is

his name.
Thus it can be seen that the two theologians'haveAa
common faith in & God who is the Creator of all things.
But this is not all. For both of the prophets can be
éompared in their ideaé of God as kuler of that which He
has created, and of the affasirs of men in history. Lewis
says: "God conceived simply as Crestor is not sufficient."5
If God were simply conceived of as Creator and only “
Creator then sll would be vanity.

Since the time of Amos much has beén written
concerning the nature of God. Theories upon theories
have been held by "scholars" as to the nature of God,
His'existence‘and the like. Because of this Lewis must,

as a twentieth century theologian, study all these
theories and evaluate them in the light of Christian

) [ L3 E ] . [ ]

l. Edwin Lewis: God and Ourselves, p. 51
2. Amos 4:13
5. Bdwin Lewis: God and Ourselves, p. 139
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revelation. He has done Jjust this concerning God's re-
lationship with the world of which He is Creator. Three
prevelant views are held concerning God's relation to His
world. They are as follows: first, God is completely
separate from the world which he made; second, God is
completely identified with the world which He made; and
third, God and the world are in organic relation. Lewis'
belief is that God is the Immanent Sustainer of the

world's life but at the same time He transcends the world.2
Lewis”says concerning God that, "He is within the world,
but He is also without it." Although these theories

were probably unkuown to Amos, yet one is inclined to

think that Amos' view would. agree with Lewis' view on

this point. Amos never thinks of God unless he thinks of
Him as active in the world which He created, and again
Amos never falls to realize that the sovereign God is one
who transcends all creation.

But even beyond the concept of God as immanent
and transcendent there is, in both Amos' aend Lewisg'
theology & place fbr teleology. God is mot merely in-
terested in creating a world to exercise His power, but
beyond this there is an underlying purpose in all creation
and experiences in ﬁistory. Lewis says:

1. Bdwin Lewis: A Manual of Christism Beliefs, pp. 11,12,
13 and 14 ‘ '

2. Ibid., p. 14

3. Ibia.
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"Christianity believes in a God who has a
-gracious purpose with men. It regards the
world as an instrument of this purpose,
created and sustained by God who thus em-
ploys it."l

In the previoﬁs chapter it was learned that Amos’ con-
ceived of God as not only Creator of all things but ruler
of the same. Amos saw Jehovah as a God of purpose. UThe
nations which surrounded Israel were to be the instrument
by which Jehovah would puﬁish the Israelites. Lewls says:
"He must be everywhere present and active for the purpose
5f the cosmos conceived as the instrument by which he

geeks his ends."z The events of history, then, do not
merely happen far the sake of happening but rather all

that is, is for a purpose. <The God who created has a
purpose for the things which He created, i.e., a moral
purpose. As Amos shows how Jehovah-uses nature and nations
as instruments to carry out Eis moral purpose so Lewis
views creation and the events inm history as being under

the guidance of God. Lewis says: "God is everywhere and
He is in everything."5 ihe hand of“God hag never been
withdrawn from this world. Again Lewis says: "History is
process controlled by purpose, and there necéssérily enters

4 ,
into the process whatever the purpose requires.," As Amos

s & s o a o

1. Edwin Lewis: A Manual of Christian Beliefs, p. 17
2. Bdwin Lewis: God and Ourselves, p. 145

3. Ibid., p. 138

4. Ibidu, PP. 112-115
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saw Jehovah's judgment in the whirlwJ‘.nd:L so Lewis regards
the so called "unnatursl" events of life, such as earth-
guakes, famine]and the 1ike, as being expressions "of the
reign of law.“2 Lewis says further: "The very fact of
any event, nowmatﬁer what it may be, ié the evidence that
it was provided for in the scheme of ‘bhings.“5
fo Amos, the ultimate purpose of God is to usher

in a time when God shall rule supreme in the hearts of the
faithful few. 4Yhis idea of the remnan‘s4 which shall be
saved and together with the Messish shall rule, is the
hope Amos sets forth to the people. <The future look is
hopefully pointing towards a heavenly reign with Christ
as Xing. This is better known in the New Testament as the
Ringdom of God or Heaven. Thus the ultimate purpose of
God according to Amos and Lewis is the establishing of the
Kingdom of God. Amos speaks of this rule in a material-
istic sense:

"And I will plant them upon their land, and they

.Shall no more be plucked up out of their land 5

which I have given them, saith Jehovah thy God."
Thus the final purpose of God in all of history is %o
establish His Xingdom which shall have no end and which
shall be permahent. Lewis' idea of God's ultimate pur-

. . . . [ L

1. Amos 1l:14

2. Ldwin Lewis: God and Ourselves, p. 109
3. Ibid. . _

4. Amos 9:11 f£f£.

5. Amos 9:15



pose is basically the ssme. It must be remembered that
Lewis has had the privilege of Jesus' teaching concerning
the kingdom, and therefore he hés 8 %uller understanding
of the ultimate purpose. But generally speaking the hope
that each prophet tells forth concerning thig final
~agspect of God's purpose in life is the same.

Like Amos, Lewis believes that the Singdom is

. ; : 1 .
mede up of all true believers in God. As Amos points
towards the Messish, so Lewis points to Him also. Lewis

says: "The Bible gives us the history of the Kingdom

A
Christ.”

Both Amos and Lewis think of the coming of the
Kingdom in the final sense of that fulfillment of God's
rurpose which is not of this world. Amos did not have
the teachings of Christ before him as he wrote concerning
the final restoration of God's people, but the language
of the prophet is not only t; be understood as material-
istic but as spiritual. Lewis again has an advantage
over the prophet Amos in that he has.before him as he
writes Jesus own words concerning the Kingdom. The final
purpose)of God as seen by Lewis is in the Kingdom. Lewis
says: "The future of the'ﬁingdom of God on earth is just

~

1. Edwin Lewis: Great Christian Tesachings, p. 97 f£f.
2. Ibid. - o



as urgent a problem as the future of the Xingdom of God
beyond. the earth."l No one would doubt the truth in the
statement above. AYet, as important a thing as it is that
the Kingdom of God be advanced here on earth, for there
woul& be no Xingdom hereafter without that Kingdom being
first established in hearts of men in the here and now,
Lewis sees beyond the immediate purpose of God in estab-
iishing the Xingdom within men's hearts, to the future
and final purpose of God in’esfablishing His Kingdom
forever.in the beyond.
The problem here is not the Kingdom of God,
fbr that would entail a study in itself, but it can be
readily seen that Amos and Lewis visualize a bright future
. for Kingdom members, as the God of purpose has revealed
to them. Ultimately God shall triumph over evil, and the
good along with those made good through His grace shall
reign with Him eternslly. |
| The following words of Iewis sum up well the
position of the prophet of old and of himself regarding
a purposive God: |
"The inevitabilities of existence, therefore,
-whether of thought or of action, whether of
life or of the results of these conditions,
are determined by God according to the _re-

quirements of a fully-chosen purpose."?

-
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1., Edwin Lewis: A Manusl of Christian Beliefs, p. 129
2. EBdwin Lewis: God and Ourselves, p. 74



This éod, who created all things and sustains
the same with é purpose in all of life, according to the
theology of Amos and Lewis, i1s primarily a God of the
individuel. This is a second and basic comparison of the
two prophets. God is an approachab;e God. He desires
the fellowship of men. Lewis says: "For Christisen
thought, -then, there is pbssible between God and man the
most intimate personal relatidnship,"l Amog had such a
relationship with Jehovah which is best shown in his
call as prophet.z To Amos, God was always extending His
hand out to men in order that sinful man might repent and
live in fellowship with Himself.s Thus Amos beseeéhes
the people to, "Seek ye Jehovah."4= Amos knew that all
the injustice of the times could not be righted unless
the individuals which comprised the society of the times,
would seek Jehovsh and enjoy a personal relationship with
Him. Thus Lewis says:

"God's purpose is primarily with men, to bring

.them by means of their manifold contacts with

the world to intimete personal relastionship

with Himself,"
Concerning the Go& who created the universe Lewis says:
"There is no incompatibility between thinking of God as

fhe Source of the universe and God as the intimate

1. Edwin Lewis: A Manual of Christian Beliefs, p. 19
2. Amos 7:15
3. Amos 5:14
4. Amos 5:4-6
5. Edwin Lewis: A Manusl of Christism Beliefs, p. 18



Personal Companion of men." Further Lewis says: "He has

& personal interest in men, and for that reason seeks
2
their highest good."  Amos, the prophet of Justice, must

also have known tha% God was on the side of men seeking

their good or else to what avail would his messsage of
3
repentance have been? The whole ministry of Amos was

taken up with the task of bringing individuals to a new
experience with Jehovsah. Thé individual personal re-
lationship with God had been wanting in the lives of the
Israelites for years. The call was for a vital experience
with God. Forms and ceremonies could not take the place

of this needed individual fellowship. These even became
4
hateful to Jehovah. Alongside of this the following

words of Lewis might well be put:

"Any form oOr device is legitimate that makes God
-more real to men, or that makes men more sure
of God, but it ceases to be legitimate the
moment it becomes an end rather than a means."d

Again Tewisg says:

"It is not the wise in head but the pure in heart
-who find God. The God who can be approached only
through another, or only through prescribed ex~
ternal forms, is not the Christian God."6

Sacrifices, rites, ceremonies, are not to be frowned upon

1. Bdwin Lewis: A Manusl of Christiesn Beliefs, p. 19
2. Ibid., p. 21

3. Amos 5:14

4. Amos 5:21-23

5. Edwin Lewis: A4 Manual of Christian Beliefs, p. 19
6. Ibid., pp. 19 and 20
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2s evil in themselves but rather they are good of them-
selves but unfortunately can and are perverted in use.
Amos knew that these stood in the way of the individuals
need of direct fellowship with God. The Psalmist has
saids
. "For thou delightest not in sacrifice; else

would I give it: Thou hast no pleasure in

burnt-cffering. The sacrifices of God are

a broken spirit: A broken and g contrite

heart, 0 God, thou wilt not despise.”
Neither Amos nor Lewis would belittle thé need or the
place of ouiward forms of worship as a means or gid to the
real fellowship with God but rather they would stress the
need for personal relation with God as primary at all
times. Lewls says wisely:

"Not that we can know the whole truth of God

by a direct experience of him. But what we

need to know about him for the purposes of

religious faith and for the resligzation of

our sonship-this not only may be a ‘direct

personal discovery, but it must be."

A third comparison between the theology of Amos
and that of Lewis ig in their idea concerning the love of
God. Amos does not directly speak of the love of God.
The love of God is present however, and underlies the
prophet's message. Lewis thinks of God as a God of love.
He goes'farther thanhmerely calling God & God of love but

L . L] L . .

1. Psalm 51l:16, 17
2. Zdwin Lewis: A Manual of Christian Beliefs, p. 20
3. See preceding chgpter, Section C
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he sdds the qualifying word "holy." God is a God of

holy love. Lewis' own words csn best explain what he

mesns when he adds the term "holy," he says:

"o regard God's love as ﬁarely benevolence
.or good nature is to endanger such verities
as the wrath of God and the certainty of the
operation of the moral law."

Lewis says concerning God's noliness and love;
YGod's holiness is His/deep concern for what
.is right. His love is His deep concern for

men's good. But the tw are never in con-
flict. God sets Himself against sin’ and
God punishes sin, not merely becasuse He is a

holy God, but also because He is a God of
love 0“5

Again Lewis gays concerning the love of God:
"His nature is therefore seen %o be holy
.love because His purpose is that we shall

find blessedness in and through righteous-
ness.,"

To Lewis fhere is & sternness in God's love. Judgment is
preéent. As Amos views God's love, he too sees in judgment
a divine love which purEqseé ultimately to bring men to |
a closer walk with God.b

A fourth and final comparison between the the-
ology of Amos and of Lewis can be seen in their ideas of
the justice of God. The most salient note in the theology
of Amos is the Jjustice of God. Amos is the prophet o

. [ . - * @

1. Bdwin Lewis: A Manual of Christian Beliefs, p. 21
2. Ibid. .

3. Ibid.

4. I-bido, Po 22 .

5. Amos b:14, 15



of justice; individual and social. God is just and must
deal justly with all men snd nations. At the basis of
God's Jjustice is His righteousness. Because God is
righteous He cannot tolerate sin. If man sins, and he
does, he must be judged. Individuai judgment effects
society. Amos preaches agéinst the injustice of men as
individuals and men as nations. God must be just for He
is righteous. DBecause He is righteous He hates all sin,
individual and social. The judgment of God is according
to His standard of rightéousness. Throughout the book

of Amos the ery is for "justice." Lewis says: "There &dre
eternal laws of right bécause ali-knowing HBternal Mind is
also all-holy Eternal Will.“2 Lewis realizes that the
holy and rignteoﬁs chafactef of God demands that sin be
punishéd. God would not be a just God if He did not deal
adequately with sin. Lewis says: "If God dealt with

-~

sin "softly," He would fail to make us See what sin really
3 .
igs." -

Concerning God's judgment of sin Lewis ssays:

"Not that God wants sin, and not that he directly
.produces it, but he maintsins the conditions

which make 1t possible, and he has a purpose which
renders it inevitable .

Further on Lewis says concerning the preceding statement:

1. See'preceding chapter, Section B
2. bdwin Lewis: God and Ourselves, p. 33

5. Bdwin Lewis: A Manual of Chrlstlan Beliefs, p. 63
4. Ibid., p. 58
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"But it does not mean that God shall not leave

.men in their sins; it does mean that He shall

not pass judgment on them indifferently; and

it does mean that He shall use all His resources

to save the sinner and put an end to sin."l
Admos would agree with Lewis here. They both fealize that
the God who allows sin slso is the same God who provides
a way of escape from the judgment of God. However, this
does not effect the justice of God. The standard of
judgment is still_the righteous character of God. Why
~God chooses to make a way of escape is one of the Christian
mysteries., One thing which gll men can be sure of is that
the judgments of God aré just.

D, Contirasts Between the Theology of Amos
And HEdwin ILewis

There are basic comparisons between the theology
of Amos and of Lewis, as was seen in the section sbove.
Are’theré any contrasts between the two prophets concern~
ing their theology? The following portion will point out
such contrasts as can Be found.

It must always be kept in mind, in attempting to
contrast two prophets who are geparated by a great period
of time, that naturslly there will be countrasts in theol-
ogy. Basically Amos and Lewis compare well. The points

at whiéh they may be cOntfaSted are not at all serious,

i.8., these contrasts do not undermine the points on which
L J [ ] L » * L

1. EBEdwin Lewis: A Manusl of Christian Beliefs, p. 58



they are in complete harmony. It also must be realized
that Amos spoke of God as God was pleased to reveal Him-
gself, so that what the world has now in the book of Amos
is known as part of God's VWord; the special revelation of
God to men.1 Lewis on the other hand cannot add to this
 Word already given but must base his message upon thé
Word already revealed in both the 0ld and New Testaments.
First of all, and probably the grestest con-
trast in the theology of Amos and Lewis, is the second
person of the Trinity, Jesus Chrisf; At the outset, let
it be understood that the writer does not mean to infer
that Jesus Christ snd His work was noi conceived of in
the pi;n of God in the days of Amos} On the contrary,
the prophet Amos points to a hope, which hope is in the
Messiah.2 The plan of God has not evolved, i.e., God
has not placed something new in His plan for each age.
The plan and purpose of God in Christ was made before
the worlds were formed.5' In Amos day the look was to
Christ's first coming as Messiah. fgday'the look is both
backward to Christ's first coming and forward to His

second coming. Thé;grace of God was not fully manifested
4

until Christ came.

1. For Lewis on Revelsation in the 0ld “estament, see
A Philosophy of the Christian kevelation, p. 30 ff,

2. Amos 9:11 ff

3. John 1:2

4, John 1:17
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In s sense Lewis has an advantage over'Amos in
that Christ's coming ig history. But to lLewis, as well
_as to Amos,”it took the eye of faith to bring God to the
heart. The contrast then is that Lewis has in Christs'
life and teachings something which the prophet Amos was
not privileged to have. God was speaking through Amos
and the other prophets but the final message of God to
man was in His Son.% Although the nature of God has
never changed and although He déid manifest His attributes
to man in Amos' day, yet, there is & sense in which no
age freviouS't6‘Christ's\first coming had in full measure
reslized the finality of God's dealings with man. Whether
or not Amos knew of the lifewwhich Christ was to live or
of the death He was to die or of the resurrection which
should be His final work on earth, is not told in his
book. On the 6ther hand Lewig has had this revelation of
the final and complete work of Christ. It is upon the life
and work of Christ that Lewis forms most of his theology.
Thus his theqlogy centers in a person, that of Christ.
The two fundamental beliefs which Lewis points the world
to concerning Christ are: 1) That Christ is Saviour, |
and 2) That Christ is Lord.z‘ Amos! theology centered in

. 3 -
Jehovah the God of Hosts. The contrast here is not

L d L L L] * L

1. Heb. 1:4
2., Bdwin Lewis: A Manual of Christian Beliefs, p. 84, 87
3. Amos 6:14
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between different Gods but rather between different
persons of the Godhead, the Father and the Son. Of course
it is not possible to think of the Pather without calling
attention to the Son and the Spirit; Yet Lewis' main
concern in theology is with the Son and His reﬂémptive
work for mankind.

A marked contrast in the theology of the two
men of God, is the memner in which their theology is
recorded. In view of Amos' life as a shepherd and a
prophet in rursl life, one would expect to find his the-
ology to be'practical. In studying the book of Amos it
is not possible to find statements written for the express
purpose of stating a belief about God. Although there
are verses that express beliefs concerning the nature of
God, yet these verses are part of a message of'much prac-
ticality. Lewis of nécessity must evaluate theological
positions and arrive at s dogme of theological truth. The _
contrast here is between a humble shepherd and a learned
professor of theology. ©The danger of the latter is that
one might fail to meet the needs of men unless the sbsiract
theological dogmas are translated into everyday living.
Fortunately Lewis has brought his theology from abstract
terms to the concrete. A1l of this can be understood when
it is seen in the light of the age of the prophets. Amos'
age demanded such s message as he had concerning God, and

in turn the age in which Lewis is living demands his
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message and its' manner of being written. As a professor
of theology Lewis writes and thinks in abstract terms.
Yet, one cennot help but feel that this is necessary if
he is to reach the mind of the student. There is a sense
in which & truth must be set down in words, as'elumsy as
they may be. The interpretation of these truths should
follow, i.e., unless these dogmas are made practical they

lose all significance.
B, Implications for 1946

The brief discussion above on the comparisons
and contrasts between the theology of Amos and of Edwin
Lewis is of little value unless seen in the light of the
immediate present. What bearing does all that has been
gsaid in the preceding sections have t0o do with twentieth
century theology and Christian living? The following
discussion will aim to answer this question.

ihe trend of theology, taking Lewis as a repre-
sentative theologian, is . towards a growing conservatism.
The centrality of teaching concerning God is to be found
in the person and work of Jesus Christ. This is a healthy
gign and points towards a érowing understanding in the
‘things of God,. It also points towards a revitalizing of
the Christian mihistry;

Along with this growth towards a more conserva-

tive view of the Sceriptures and of the person and work of
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Jesus Christ, has come a note of assurance in theology,
égain taking Lewis as representative of modern theology.
Lewis realizes the need of such assurance when he writes:
"The modern religious teacher needs nothing so much as to
recover the note of assurance.“l Lewis goes on to say
that: "He can hardly expect %0 cohvince others when he
himself exhibits a manifest uncertainty."z At this point
Lewis stresses fhe fact that the only wa& the teacher
will have assurance of the things of Christianity is by
himself having a vital experience with God.

Again "snother trend in theology is the emphasis
upon the individusl and his relation with God. ‘he need
of the world today, a8 in every age, is for a personal
sxﬁerience of God through Jesus Christ. Lewis says: = "The
heart of man still cries out for God, and he who speaké
for God, knowing whereof he speaks, will find a response.”
Man is hungry for food to satisfy the soul. <Theology to-
day faces a crises as to what it will do in the face of
multitudes who desire the Bread of Life. ALl signs point
towards an awakening, not only to a realization of the
- problem, but to an active program Whgreby this inner need
of man's spirit might be filled. As Lewis continues to
value the human‘soul above éll else in life, so must all

l. Edwin Lewis: God and Ourselves, p. 35
2. Ibid.

3. Ibid., p. 42
4. Ibid., p. 39



who think of themselves as Christian leaders,

One of the outstanding implications in this
gtudy between the comparisons of Amos and Lewis, lay in
their stress on God as Creator and as Ruler in ali_of
life. The trend in theology is to treat this basic truth
with much seriousness. If the God of the Bible is not
creator and sustainer of all things ﬁhen what value is
the Book to the world? The Cross and Resufrection mean
1ittle if the same Christ who died and rose again did not
create all things. God, in Christ, as creator has taken
a new place in theological thinking.

The age-long controversy over the person of
Christ is still with theology today. The implications
however, point to an exaltation of the person of Christ.
Yhe trend is away from a humanistic view of Jesus Christ.
The deity of Christ has won the thinking of the theole~
gian. There are those here and there who still preach a
simply "human' Jesus but as a rule the trend is to exalt
the dei%y of Christ. f“his should not suggest that the
human Jesus is omitted but rather there is & harmonizing
of the two natures. Lewis would be the last one to ex-
clude the human Jesus from the divine. He rather would
see the two as oﬁe, working hand in hand.

Agein theology is ever bringing to the fore of
Christian thinking the fact that the God who has created

all things guides the affairs of history. God has a pur-
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pose for the humsn réce. All things work towsrds the
final time when God shall reign with Christ as King of
the Kingdom for which He died. This glorious reign shall
be forever and redound to the glory of the God of Hosts.
What effect should the preceding sections have
upon the life of every Christian? Much in every way.
First of all, every Christian must, along with the prophets,
have a sense of assurance in the things which they hold
t0o be Christian truths. #These are days when Christians
must hold fast to the things which are basic to Christian-
ity. There will always be differences of opinions among
men concerning minor issues in the Christian faith. ihe
need today is not to quarrel like school children over
less important issues, but the need is for each Christian
to be assured of the great basic truths of the Christian
Faith such as: God as Creator through Christ, God as
Purposer pointing to Chris£ as the end of God's revealed
purpose, God, as a God of justice, love and grace towards
individuals supremely manifested in Jesus Christ, and God
as the final victor over sin through)His Son Who shall
reign forever with the Kingdom members. These basic
truths bring Amos and Lewis together with one accord con-
cerning God. Upon such truths must the individual Chris-
tian take his stand concerning the God of the Bible. But
to stop here wouid be folly, for the Christien life cannot

stand alone on great truths concerning a great God but
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ultimately the only safe and sure ground upon which to
take a stand is the person of Jesus Christ. Christianity
centers in the person of Christ, God's final and complete
revelation to man. With the great truths concérning God
and a vital relationship with the person of Christ, the
Christian can go on in this life unmolested by all the

hosts of evil,
F, Sumary

he purpose of this chapter was to compare and
contrast the theology of Amos, the prophet of o0ld, and
the modern theologian, Edwin Lewis., This comparison was
based upon the third chapter, namely, The Concept of God
In the Book of Amos.
' First, the study was introduced by & general
introduction o the subject of the chapter. Secomdly,
the life of itdwin ieﬁis was briefly discussed toﬁching on
his background as a Christian worker. this part purposed
to show Lewis' trend from a liberal view of theology %o
& more conservative position. Next comparisons between
the theology of Amos and of Lewis were discussed. This
portion made clear that basically, Amos and Lewis agree
as to their ideas of God. Then there followed a brief
discussion on the contrasts in the theology of Amos and
of Lewis. ‘he comparisons outnumbered the contrasts,

the contrasts in no way undermine the great basic agree-



ments of the two men of God. Finally, the chapter ended
with a study of the implications, manifest in the preceding

sections, for life in 1946.
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GHAPTER V
GENERAL SUMMARY AND CONCLUSION

A. Purpose and Restatement

As already stated at the outset of this study,
the purpose of this thesis has been to examine the reve-
latioﬁ concerning God's nature as found in the prophet
Amos, and to compare énd contrast the findings with the .
theology of the modern prophet and theologian, Hdwin Lewis.

The pfocedure was to examine the concept of God
as fouﬁd in the book of Amos. Uhis study has Eeen made
in the second and third chapters. <‘he fourth chapter has .
dealt with the comparisons and contrasts between the the-
ology of Amos and of Hdwin Lewis. ‘<The following sections
will present a summary of the second, third, and fourth
chapters. Along with the summaries of the chapters will

be presented..conclusions of the same.
B. General Summary of the Main Chapters

1. General Summary of Chapter Two

The second chapter of this thesié was concerned
with the background of Amos and of his book and messagse.
To summarize this chapter, first it was noticed that the
land of the book was Palestine. The important locations,

i.e., the places of which this thesis was concerned, were

78w
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the kingdpm of Israel in the north, the southern kingdom
of Judah, snd the nations which surrounded the kingdom of
Israel. ‘he political, social and religious conditions

of Israel were very black. This black condition of Israel
was due primarily to the backsliding of the natiomn, a
result of disobedience to Jehovah. The nations which
surrounded Israel were no better in their political,
social and feligious-life. They, too, were in the midst
of darkness. In both casés,\of Israel and the nations
bordering Israél, the times were black because the right
reiationship was not held between God and themselves and
between themselves and others. It was urgent that someone
make known, or at least re-emphaéiza, the true character
of God. This was Amos' task. Amos, the shepherd of
Tekoa, was well préparéd by Jehovah to undertake such a
task of proclaiming the true character of Jehovah. His
life as prophet was not a life of ease but had its'
difficult situations. But Amos, by the help of the One

who called him to prophésy, dié his work well.

2. General Summary of Chapter Three

In this chapter the concept of God in the book
of Amos was studied. It was seen that Amos’ concept of
the justice of God was the salient note in his teaching
concerning the attributes of God. This was seen mainly

in two ways, the justice of God in His dealings with man,



end the demands of justice from all men. Next Amos' con-
cept of the love of God was considered. It was noticed
that the love of God is not apparent in Amos to0 any large
degree. It also was seen that although Amos dealt pri-
marily with God as a God.of justice that underlying Amos'
teaching there is the love of God pfesent. God loves man
as the special affection of His heart, and He desires in
turn that man love Him and his fellowmen. Amos views God
a8 Creator of all things but he does not stop here. He
also sees that Jehovash who created all things also rules
the same. God is a God of purpose. His hand is in all

history.

3. General Summary of Chaptef Pour

In the fourth chegpter the study centered in
comparing and contrasting the theology of Amos and of
Bdwin Lewis. This was done with the pufpose of bringipg
the paét into vital contact with the present. In order
then better to understand the implications of Amos' teach-
ing on the nature of God fbr Christian theology and for
Christian 1iving in life today, such a comparison of Amos
and Lewis was made. Dr. Lewis of Drew Theologicsl Semi-
narylwas cehosen as represénﬁative 6f theology in the life
of the Church today. His background as a Christiesn worker
and schblarkhave made him of special significance in the=-

oclogy. It was noticed that Lewis has changed his position



in theology from an extreme liberalism to & more moderate
conservatism and that at present he is still in 'the pro-
cess of this change. The comparisons between the theology
of Amos and of Lewis afe on basic truths of the Christian
faith. Of the many things on which the two prophets agree,
the one most outstanding is concerning God as Creator and
Purposer of the Universe. God is the reference of all
things. He has not only created all things but He has an
underlying purpose, which purpose is the final reign of
those in the Kingdom with Christ as King. In comparing
the two men of God further, it was nbticed ihat each con-
ceived of God as a God of the individual.

Both men realize the problem of soclal right-
. ness is a problem of personal rightness with God. The
stress of the personsal relation of man with God in the.
theology of Amos and Lewis is basic to all their thinking.
Next it was noticed that the prophets conceived of God
as a God of love. Following this was a discussion on the
‘justice of God found in their theology. Here again it
was seen that the basis of social justice among men is a
personal rightness with a Jjust aﬁd holy God. God cannot
tolerate sin because He Himself is righteous. Therefore,
man must repent of the sin of injustice and seek the Lord
God who alone can make the crooked straight. |

Next this chapter sought to bring to light some

basic contrasts between the theology of Amos and of Lewis.
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It was noticed that the contrasts between the prophets
were not serious or in any way harmful. The most impor-
tant contrast was that of the place of Jesus Christ in
the thinking of the two men of God. Lewis has the advan-
tage of history. Amos looked towards the coming of Christ 
while ngis looks back to His 1life on earth. The center
of Lewis' teaching is Christ, who is the final revelation
of God to men. '

The cheapter concluded with a section on the
implications of the comparisons and contrasts between the
two men of God, to life today. Theology today, using
Lewis as an example, is moving towerds a more congerva-
tive position. The implications for Christians today
was seen to lay mainly in the need for agreement upon
basic truths in Christianity and sbove all centering the

life in the person and work of Jesus Christ.
C. Conclusions

The conclusions of this study are, first, that
God is revesled in Amos as a God of righteoﬁsness and
justice. He also is a God of infinite love. The note of
God's universality is salient in Amos. God also is
Creator and Purposer of all life. He who created all
things guides the same. The ultimate purpose in life as
seen by Amos is God's establishment of His Kingdom whefein

He shall reign forever with His own.



The next conclusion is that Amos' concept of
God is basically the same as the concept of God according
t0o Edwin Lewis, theologian. Both men agree on the essen-
tial beliefs about God which beliefs are basic to Chris-
tianity.

Finelly, in the light of the above, the great
need of all who call themselves Christisn is to come to
- recognize that there are basic truths in Christianity
cohcerning God which must be believed with conviction and
hope, which conviction and hope should be fixed in God's

final revelation of Himself, Jesus Christ.
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