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INTRODUCTION



A, The Problem Stated

At the center of the Christian faith lies the

&
e
gy

xperience o

rebirth, sn experience which involves &

o
]
[

ice1l change in the 1ife of the individual. The purpose
of this thesis 1s to discover the major characteristics of

new birth and to examine these in the 1ife of Simon Feter,

B. The Problem Delimlted

New birth is referred to throughout the Bible. The
subject is not only vast in scope, but contalns in its
nature that which is a mystery to the mind of man. Thus
the study of the phenomenon 1s necessarily limited. Certain
major passages have been selected for study. From these
conclusions will be drawn concerning any basgic characteristics
of new birth.

Only & fragmentary record of éhe 1ife of Peter is
found in the New Testament accounts. That record was made
not for bilographical purposes but in order 1o exemplifly
certain aspects of Christ's ministry or the founding of the
eariy church. Therefore, an examination of Peter's life
is limited by the nature and the amount of the material
available. Because of this the conclusions drawn must be
tentative, for there are many aspects of Peter's 1life which

are UNKNOWI.

iv



C. The Problem Justified

The belief in the need of some great critical
change in man lies at the heart of the Christian faith. Man,
who is sinful and unholy, must be changed if he is to live
in fellowship with God who is holy. Scripture and
Christian experience testify that this is not only necessary
but that it is possible through the experience of new birth.
In this initisl event the believer commences his life of
fellowship with God and through his daily walk he finds
growth and deeper fellowship. A study of new birth, then,
is valuable because it deals with that which is the essence
of the Christian experience.

Peter has been selected as the object of study
becaunse of the prominent position which he occupies in the
New Testament sccounts and because an examination of his
life reveals the presence of a radical change. Although
the findings may not be conclusive the study will give
deeper insight into the experience of the Apostle, and

through this into the experience of new birth.

D. HMethod of Procedure
In congidering the phenomenon of new birth the first
step will be to determine the nature of the experience.
This will be accomplished through an inductive study of

certain key passages of the New Testament. Th

)

findings
will be classified under the logical aspects of experience:

the need for new birth, the means of new birth, the nature

v



of new birth, and the results of new birth.

After the characteristics of new birth have been
established the experilence will be studied in connection
with the 1life of Peter. The second chapter concerns new
birth as seen in the need and nature of Peter's change,
while the third chapter examines new birth in the nature

and results of Peter's change.

E. Sources
S8ince the following study is concerned primarily
with an examination of certain passages of Scripture, the
principal source of material will be ﬁhe Revised Standard
Version of the New Testament. Various commentaries, Biblical
and Systematic theologies, and books concerning the nature
of new birth and of the experiences of the disciples will

also be consulted.

vi
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- THE CHARACTERISTICS OF I\TEW BIRTH



CHAPTER I
THE CHARACTERISTICS OF NEW BIRTH

A, Introduction

The primary purpose of this chapter is to determine
the essentlial characteristics of new birth. Jesus' discourse
with Nicodemus found in John 3:1-21 forms the basic material
for study. Concerning this passage G. Campbell Norgan
writess "This conversation with Nicodemus deals fully and
finally with this whole sabject.“l He adds, however, that
other passages of Scripture are valuable for an adequate
comprehension of the discourse. Therefore, I John, I Peter
1:3-2:10, the remainder of the Gospel by John, and certain
passages 1in the Eplstles of Paul will also be consulted.

The chapter has been divided according to the four
major aspects of new birth: its necessity, meané, nature,
and results. However, although each section will be examined
separately and a logical analysis of the subject will be made,
it should be emphasized that the subject itself is psycho-
logical, Its various aspects are not experienced in z rigid
chronological order. Therefore, much of the material is

indivisibls and parts of the sections will inevitably overlap.

1. G. Campbell Morgan, The Spirit of God, p. 215.



B. The Necessity for New Birth
The necessity for new birth is found in the nature
of God's moral law and in man's relation to that law. God's
law requires that only those who are of a spiritual nature
may have fellowship with Him in the Kingdom. Man's situa-
tion is that he is not of such a nature and he is unable to

become of such a nature apart from new birth.

1. Man's Situation

Jesus' statement in John 3:3,5 establishing new birth
a8 pre-requisite for seeing or entering the Kingdom of God
makes two basic assumptions.l The first is that all men are‘
outside of the Kingdom of God. That they are outslde may
be seen by an examination of the qualifications of the King-
dom and of the position of man. The Kingdom refers to the
rule of God.2 Its nature is such that those who abide in it
are those who are subject to the will of God and obedient to
His laws. On the other hand, Scripture abounds with references
to the universality of man's disobedience to God's laws: "All
have sinned and fall short of the glory of God"; "None is
righteous, no not one...All have turned aside..."; "If we
say we have not sin we deceive ourselves."3 Not only does
man defy God's laws but this lawlessness involves obedience

* - . L L4 .

1. B.F. Westcott, The Holy Bible with an Explanatory and
Critical Commentary, St. John's Gospel, p. 49, Gives the
distinction between seeing and entering the Kingdom.

2. Alfred Edersheim, The Life and Times of Jesus the Messisah,
p. 385; J. Excell, The Biblical Illustrator, Vol. I, p. 198;
M. Dodds, The Gospel of St. John, p. 107.

3. Romans 3:233 3:10; I John 1:8.



to the one who is God's adversary. Thus Paul exhorts the
Gentiles to turn‘fram the power of Satan to God.l
The second implication of Jesus' statement is that
21l men need to enter the Kingdom of God. His words are
addressed to one whose position as 2 ruler of the Jews sug-
gests membership and possible 1&ad$f§hip in the Saﬂheérin.a
Moreover, ﬁicgdemus' sincerity in seeking truth is indicated
in Jesus' response to him, especially as it is contrasted
with His response to the multitude in John 2:2#.3 Morgan
portrays Nicodemus thuses
"He was a sincere seeker after truth...He came to a Teacher
from God, and therefore he came with an open mind willing
to receive truth. He was perhaps the most perfect example
hed imstracied men in the things of Gods.od 0 o
g
It was to thls man that Jesus said, "You must be born anew,"g
In spite of his sincerity, in spite of his position as a
leader of a covenant people, Nicodemus, as all men, needed
to enter the Kingdom. For the ﬁingdom offers to man  that
which he needs but cannot have apart from it. It offers
mercy in the place of wrath, fellowship with God instead of
enmity with God, life instead of death.é

° . ® o L L]

2. Morgan, op. cit., p. 21k,

3. A. Plummer, The Gospel according to S. John Cambridge,
Westcott, op. cit.

4. DMorgan, ad lec., p. 21k,

5. John 3:7.

6. I John 1:63; 1II Corinthians 6:1k; I Peter 2:10;
Romans 95:12-213 Romans 6:23,



2. The Need for Chang@ in Man

"That which is born of the flesh 1s flesh, and that
which is born of ﬁhe Sﬁifit is‘spirit.“l With these words
Jesus Separates life into two planes of existence, two
spheres of experience:'flesh and spirit.2 Life is either
governed by that which is earthly, physical, temporal, or
by that which is heavenly, spiritual, eternal.3 One born
in the flesh is limited to fleshly experience. He can see
anﬁ participate only in those things which belong to that
sphere.h He is motivated by that which is of earth. 1In
connection with this Psul writes: "For the ruler of earth
blinds the minds of those who dwell in it so that they are
unable to see that which is spiritual."s

Man is born in the flesh. But the sphere of God's
Kingdom is spirit. To live in it, even to see it requires
spiritusl qualities. For God is Spirit and fellowship with
God is only possible for those who are of a like nature with
Him.6 In order to enter the Kingdom, therefore, man must
transfer from one plane of existence to the other.

This movement necessitates a transformation of
character. For man}s dispoSition must be governed by that

which 1is of heaven instead of that which is of earthj; his

1., John 3:6,

2. Cf. Westcott, ad loc.

a. Cf. Morgan, ad loc.; Lange, ad loc.; Westcott, ad loc.
. Dodds, -

5, 1II Corinthians Y%:k.

6. I John 4:7,8,1635 I Peter 1:15; Exell, op. cit., p. 206.



action must be motivated by the Spirit instead of fhe flesh.
Austin Phelps speaks of this as #the most radical change to
which human’character is;susceptible."z Scripture describes
it as a new creation; as a move from death to life, from
darkness to light; as a change in heart.3 Jesus called it
'mew birth."

C. The Means of New Birth
1. Divine Action
The Prologue of the Fourth Gospel states that

regeneration is an act of God.

"But to all who received him, who believed in his name,

he gave power to become children of God; who were born

not of blood nor of the will of the flesh nor of the

will of man, but of God."k
The image of birth itself suggests the One who is the
Author of life. He who is the Creator of man must also
re-create him.

This Divine action will be examined in the light of

its motivation, and its instrumentation.

a. Divine Initiation
Under God's law man is responsible for a great and
formative change in his character which he is morally unable

to effect. In John 3:3,5, the word 'cannot' denotes moral

1. Archibald Hodge, Outlines of Theology, p. 260.

5. Austin Phelps, The New Birth, p. bl

3. Ié Cgrinthians 5:73 1 John 3:14; I Peter 2:9; Acts
26:106.

L, John 1l:12, 13.

1



inability.l Man's impotence, then, is located in his moral

condition and not in a lack of physical power or faculties.

That 1is, man is‘morally incapable of employing his physical
energies to enter’God's Kingdom. By locating man's weakness
in the moral realm Jesus implies mén's responsibility under

God's law as well as his impotence and unrighteousness. For
moral decision implies responsibility. Phelps has described
it this way:

"This is the dependence of a pérverse man, who of himself
will not be other than a perverse man, upon the power
that shall incline him to obedience.

This, which in kind, and when applied to elemental changes
in character, is of the most profound and terrific
dependence under which moral being can exist, stands side
by side with responsible being...'2
God's redemptive action, then, is undeserved by man. It is
an act of grace 1In the sense of unmerited favor or mercy.
God's action is also a work of grace in that it is
an expression of His love. For every commahd to repent
implies God's willingness to fofgive; every exhortation to
walk in newness of life presupposes God's offer of new life.
And every act of forgiveness, every gift of life, is made
possible by the supreme gift of God's Son. That this gift
was an expression of love 1s shown in such passages as
John 3:163 17:233; I John 4%:7-10. Jesus himself was motivated
by redemptive love which found its highest expression at

1. Plummer, loc. cit.
2. Phelps, op. cit., p. 187.
3. Cfo EpheSianS 2'1!""100



Calvary.l The details of his life reveal this loﬁe also.
For example, John 11:5,6 indicate that love motivated Jesus'
action in regard to the raising of Lazarus.2 Another
examplé is found in John 13:1 ff.

Thus love and mercy are at once the motive and the
means of man's redemption. They are the cause of God's
action in behalf of man and their expression is the means
of man's salvation. For it is through union with Christ
that man is freed from the penalty of law and receives the

gift of life eterna1.3

b. Divine Instrument

The signs performéd by Jesus iﬁ Jerusalem disclosed
certain facts concerning His nature. On the basis of these
facts Nicodemus came fo Jesus, saying: "Rabbi, we know
that you are a teécher come from God; for no one can do
these signs that you do, ﬁnless God is with him.")+

The revelation of Divine Truth, then, brought Nicodemus
to Jesus. Moreover, in seeking to redeem Nicodemus Jesus
continued to teacﬁ facts concerning the nature and qualifica-
tion of God's Kingdom. He did not use physical force, He
presented facts. He did not teach false doctrines, He
taught truth. He did not explain truths which man could

L L L] L ] L L ]

1. Revelation 1:5; Romans 5:8.

2. The emphasis on belief in 1:5-blt reveals the redemptive

’ urpﬁse in this actlon. See for example vs. 15, 26, 27,
0’ 20

3. John 3:163 Romans 6.



learn for himself, He revealed Divine Truth.l The
revelation of Truth, then, is God's instrument in the regenera-
tion of man.

That Divine Truth is powerful is seen first by its
effectiveness in the lives of such people as Nicodemus, the
woman of Samaria, the disciples, the five thousand at
Pentecost, and others. Secondly, its power is witnessed to
throughout the Scriptures. Jesus said, "The words that I
have spoken to you are spirit and life."2 And the author
of Hebrews wrote:

"For the word of God is 1iv1hg and active, sharper than
any two edged sword, piercing to the division of soul
and .spirit, of joints and marrow, and discerning the
thoughts and intentions of the heart."3

Truth operates through the natural laws of man's mind
and not by any foreign or unnatural 1:11(—353.:1&;.’+ Jesus appealed
to Nicodemus' reason indicating that man is not compelled to
respond to Truth. He tried to persuade Nicodemus on the
basis of the natural appeal of Truth to man's intellect.
Truth is not coercive in its effect. Its power lies in its
attraction whereby it draws man to God.

However, although Truth has a natural power over man's
mind it cannot, of itself, persuade the human soul to change
from sin to holiness.5 For no human response to the natural

10 Phelps, Op. Citt, ppo 109-1110
2, John 6:35.

3. Hebrews L4:12, 13.

4, Phelps, op. cit., p.

5. Phelps, op. cit., p. 61,



attraction of Trﬁth is sufficient to effect a chaﬁge in
heart. It is only as truth is energized by the Holy Spirit
that new birth occurs.l Thus the power that regenerates is
the power of God. How the Holy Spirit works can not be
understood by man, but that He is active in new birth is
attested to by Scripture and by the experience of man. Jesus
referred to the work of the Spirit when he said:

"The wind blows where it wills, and you hear the sound

of it, but you do not know whence it comes or whither

it goess so it is with everyone who is born of the

Spirit.n2

This work of the Spirit is best understood in con-

nection with its results and will be examined more fully in

that section.

2. Human Responsibility
Gerhard‘Kittel writes: "..every act of God, creation

as well as redemption, assumes both the poSsibility and the
necessity of human activity.”3

. Scripture also shows that man's activity is necessary
for new birth. For though man has falled to meet his
original responsibility Goa haé provided new conditions for
man to fulfill in order to receive new life. For example,
both Nicodemus and the crowd saw the signs which Jesus did
in Jerusalem. Yet, on the basis of Jesus' knowledge of
the nature of man, Nicodemus alone was giveh a deeper

revelation of the person of Jesus.h Similar illustrations

® L4 . L » L

1, Phelps, op. cit., p. 62.

2. John 3:8. :

3, Gerhard Kittel, Bible Key Words, p. 56.
4, Westcott, ad loc.
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of the effect of man's response in determining the outcome

of Dlvine action may be seen by contrasting the Pharisees

and the blind man in John, chapter ninej the crowd and Peter
in John, chapter six; and Judas and the eleven disciples in
John 13:1ff. The question here is: what must man do, in

order to experience new birth and receive the gift of eternal

life?”

a. Repentance
Repentance, or the determination on the part of\man
to abandon sin and amend his life, is spoken of by Jesus
in connection with birth by water. Birth by water refers
to the.baptism of John which, by his own definition, con-
sisted in repentance and remission of sins.1 Essentially
it involves a decision or a change of mind. Thus repentance
is more than convicticn of sin. It is more than sorrow for
sin. For the rich young man was 'exceeding sorrowful' but
he did not follow Jesus. And Paul wrote:
"I rejoice, nbt because you were grieved, but because
you were grieved into repenting; ...For godly grief
produces a repentance that leads to salvation _and brings
no regret, but worldly grief produces death."2
Conviction and sorrow may turn man away from God so
that with Adam he seeks to hide himself from God's presence,
or with Judas he becomeé desperate and chooses death rather

than life. Conviction and sorrow must be accompanied by the

will to turn from evil and return to God if it is to lead

» L] . - L L

1. Cf.Spence, Plummer, Westcott,ad loc.
2. 1II Corinthians 7:9-11.
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to repentance. Strong has expressed it thus:
"The idea of Merazeoéw is abandonment of sin rather than
sorrow for sin, - an act of will rather than a state
of sensibility. BRepentance is participation in Christ's
revulsion from sin and suffering on account of it. It
is repentance from sin, not of sin, nor for sin."l
True repentance involves a new understanding such as
Job had when he cried:
"I had heard of thee by the hearing of the ear
but now my eye sees thee;
Therefore I despise myself, 2
and repent in dust and ashes."
The Prodigal Son expressed the same truth when he
said: "How many of my Father's hired servants have bread
enough and to spare, but I perish here with hunger! I will

3 Thus, both the inward turning

arise and go to my Father..."
from sin and the seeking of pardon and cleansing are included
in repentance. Through this act man 1s prepared to receive

God's gift of pardon and cleansing and life.

b. Faith
In repentance man rejects the ways of the past; in
faith he turns to Christ as the new object of his love and
trust. In repentance man is prepared to receive new life;
by falth man appropriates God's gift of life. Faith,
- therefore, concerns the positive side of man's actions.
Just as conviction of sin does not necessarily lead

L . . L] L L

1. Augustus Hopkins Strong, Systematic Theology, p. 833.
2. Job k2:5, 6.

3. Luke 15:17, 18.

4, Lang, op. cit., p. 1283 Westcott, op. cit., p. Lo,



12

to repentance, so recognition of Divine Truth doesﬂhot
always lead to appropriation of that Truth. Faith has been
described as " the creative human answer to the creative
divine offer."’ That is, faith goes beyond knowledge and
emotion to volition, to action.

The initial act of coming to Christ in faith involves
trust and self-surrender. The disciples were asked to leave
their homes and business; the rich young man was asked to
give up his wealth; the Pharisees weré asked to relinquish
their desires for worldly glory. D. Bénhoeffer writes:

"In the gospels the very first step a man must take is an
act which radically affects his whole existence. The
call to follow implies that there is only one way of
believing on Jesus Christ, and that is by leaving all
and going with the incarnate Son of God."2

Jesus compares such belief to drinking water, and to
eating bread;3 Both eating and drinking imply the presence
of a need, the presence of an external object, coﬁfidencé
that the object will meet the need, and appropriation of
the object 1f the need is to be satisfied. Just as man's
physical appetite will not be satisfied until he actually
eats the food, so man will remain in spiritual necessity

until by faith he partakes of the One who is the source of
life.

1. Strong, op. cit., p. 8kl.
2. Dietrich Bonhoeffer, The Cost of Discipleship, pp.5k, 57.
3. John 4:ih; 6:51.
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c. Willingness to Change
The action of mén ir repentance and faith is determined
ultimately by mén's willingness to change his present situa-
tion.

- If man 1s to realize new birth he must redirect his
affectiohs toward that truth which is revealed to him. He
must do this because his alternative 1s to place his affections
on that which is in contradic¢tion to the nature of Christ.
For in the salysis of unbelief in John 3:19 the word for
" darkness is -or«o'rbg, meaning absolute, complete darkness.l
Those who refuse to believe chéose to set their affections on
those things which are in complete contradiction to the light.

They choose to have no fellowship with light.
This choice is determinative in regeneration; for man

has been created in_such a way that the nature of his desire
determines hié cépacity. Jesus said to the Pharisees:

"But I know that you have not the love of God within you.

I have come in my Father's name, and you do not receive

me...How can you believe, who receive glory from one 2

another and do not seek the glory that comes from the only God."
And to the Jews he seid:

"I say to you you seek me not because you saw signs, but

because you ate your fill of the loaves. Do not labor for

the food which perighes, but for the food which endures

to eternal life..."3

The principle in each of these statements 1s the same. The

nature of man's desire determines that which he seeks, and

l. Plummer, ad loc.
2., John 5:h2, Lk,
3. John 6:26,27.
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that which he seeks determines that which he recelves,

Man must seek that which is of God, must respond to God's
revelation, if he is to receive eternal life. Strong puts
it thus: "The taste for truth logically precedes perception
of the truth, and love for God logically precedes obedience
to God."g

But to respond to truth is to be willing to change,
to be willing to see self as it really is, to be willing
to give up that which is sinful. TFor there is no fellowship
between darkness and light. Thus those who refuse to come
to the light do so because they love their present situation,
and do not want it exposed or changed. Concerning John
3:19, 20 one writer has said:

"They shrank from the demands--from the repentance, the
transformstion of habit and character, the utter moral
revolution that must be consequent upon the reception
of the light. Darkness was loved, halled, accepted,
rested in."3

D. The Nature of New Birth
In one respecf a discussion of the ﬁatgre of new
birth embraces all aspects of the experience: the necessity,
the means, the results, and so on. However, there is a
more limited sense in which the nature of new birth may be
considered. This involves an examination of the phenomenon

L] L] L] * ® &

1. &Spence, op. cit., p. 224,
2. ©Strong, op. eit., p. 825.
3. Spence, op. cit., p. 125,
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itself as it occurs in the life of man. Such a study would
answer the question: what is the essence of new birth as it
is experienced by man? It is in this more restricted sense

that the nature of new birth will be considered here.

1. A Change in Character

The change in man's soul effected in regeneration
does not involve any change in the constitution of man. No
new faculty is added, and no faculty already present is

1

taken away. Man still thinks, feels, wills, as before.

In new birth man's character is changed. The same
faculties are exercised in a new way so that what was once
hated is loved, what was once beyond discernment is seen,
what was once rejected is accepted. Concerning the experience
Phelps writes:

"The chief‘subjects of thought are changed--they are re-
volutionized. The prime objects of love and hatred are
changed-~-they are transposed. The supreme inclination
of the affections is changed--it is reversed. The
character of the purposes is changed--it is transformed.
In these aspects, indeed, old things are passed away,
and all things are new." :

a. A Change in Man's Intellect
"Unless one is born anew, he cannot see the Kingdom
of God."3 Just as the flesh-conditioned life was able to
discern that which was of the world, so the new life in the

1. Charles Hodge, Systematic Theology, p. 3463 Phelps,
Q?}Q Cﬁ.é:o & Eﬁlc 3}‘*«;'

2. Phelpns, op. cit., p.31.

3. John 3:3.
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1
Spirit enables new spiritual discernment. The contrast

between the vnderstanding of the unregenerate and the
regenerate is illustrated in II Corinthians 4:3,4, and 6.

"And even if our gospel is velled, it is veiled only to

those who are perishing. In their case the god of this

world has blinded the minds of unbelievers, to keep

them from seeing the light of the gospel of the glory

of Christ, who is the likeness of God...For it is the

God who said, "Let light shine out of darkness," who

has shone in our hearts to give the light of the know-

ledge of the glory of God in the face of Christ."2

Satan's dominion is darkness; the Kingdom of God is

light. Therefore, when man moves from the sphere of flesh
to that of the Spirit, from the rule of Satan to the rule
of God, he moves from darkness to light. His darkened intel-
lect receives new sight. 014 things are seen in a new light,
and new things are revealed. Thus the 0ld man was unable
to discern the true nature of God, while the new man re-
ceives the "the light of the knowledge of the glory of God."
Consequently, the old man cannot see himself as he truly is,
whereas the new man sees himself in the light of God's truth.
For it was when Isaiah saw the glory of God that he cried:
"Woe is me! For I am lost; for I am a man of unclean lips,
and I dwell in the midst of a people of unclean lipsy for

my eyes have seen the King, the Lord of hosts!"6

L * * L4 LJ *

1. Morgan, op. cit., p. 217.
2. Morgan, op. cit., p. 221.
a. John 3:19-21.

. II Corinthians L:6.
5., John 3:19-21.
6, Isaiah 6:5.
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b. A Change in Man's Emotions
The emphasis placed on the affection of man in the
initial act of coming to Christ is echoed by John in con-
nection with the nature of new birth. He writes:
"We know that we have passed out of death into life,
because we love the brethren. He who does not love re-
mains in death.
«+olove is of God, and he who loves is born of God, and 1
and knows God. He who does not love does not know God."
The word for love here is&wurvquév.z Such love is so
different that its presence may be used as a proof of the
experience of new birth. In his analysis Earnest De Witt
Burton says: |
"There are three elements which with more or less constancy
and in varying degrees of emphasis enter into the thought
expressed by the word: (a) to admire, 'to approve', 'to
recognize the worth of', 'to take pleasure in', (bs 'to
desire to possess' (c)'to be well-disposed towards "to
wish to benefit'."3
Agape; then, employs the intellect and will as well
L
as the emotions. For its foundation is the recognition of
worth and its princip§1 Teature is the desire to serve or
benefit.
The direction as well as the character of man's love
is changed in new birth. First, man may, in some cases, con-
tinue to love the objects which he loved prior to regenera-

tion. But he will do so for new reasons and to different

1. I John 3:1h4y L:8,

2. The Interlinear Trans. of the Greek New Testament, ad loc.

3. Ernest De Witt Burton, A Critical and Exegetical Comment-
ary on the Epistle to the Galatians, p. 519.

4, Joseph Henry Thayer, A Greek-English Lexicon of the New
Testament, p. 4.
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degrees. Secohdly, in some cases the regenerate man will
turn from former objects of love to new objects of love.
Thirdly, he may hate that which he once loved, and love

that which he once hated.l The 1life of Paul provides an
excellent example of these éhanges in the direction of man's
love. For Paul continued to love the Jewish people but for
new reasons. He came to hate the phariseic legalism which
once he loved and to love Christ and His followers whom at
one time he hateé.2 Thus, for Paul, the prime objects of

love and hatred were éhanged--ﬁhey were transposed.

¢c. A Change in Man's Will

A change in man's love and understanding results in
a change in man's will. TFor man's will is captive to his
reason, feeling, and other faculties. His volition is
determined b& his own principles and feelings. So that,
when those faculties change, man's volition will change. In
fact, as 1s indicated in the preceding section, in its very
nature the change in man's love involves a change in man's
will.

In new birth man's mind is set on the Spirit there-
by freeing the will from bondage to the flesh. His will is
freed in order that he may of his own volition serve the

* . . - * L

l. William Anderson, Treatise on Regeneration, p. 35.
2. Acts 9:1ff.
3. Ante, p. 15.
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Spirit. Man thus chooses to become obedient to God, to be=-
come a slave of God. In this connection Paul writes:

"But thanks be to God, that you who were once slaves of sin
have become obedlent from the heart to the standard of
teaching to whieh you were committed, and having been set
free from sin, have become slaves of righteousness."l

This means that man's 1ife is surrendered to the will

of God. Tor as God's slave his actions must be determined

b "

€}
G

odts commands. And just as the newly grafted branch {inds
its source of life only as it abides in the vine, so man finds
the source of his strength, his new spiritusl 1ife, only as
he surrenders his will to ch.z
2. A Continuous Process

New birth is a perpetual experience, a continuous pro-
cess. One who is regenerate is continually experiencing re-
generation. He 1s constantly receiving God's revelation of
truth, cansténtiy believing and constantly growing in under-
standing, love, and obedience to God. In fact, in the Gospel
by John the term designating faith employs the present form
without exception, thereby indicating continuation of action.
John 20:31 actually reads: "But these are written that you may
keep on believing that Jesus is the Christ, the Son of God,
and that believing you may have 1life in his 1’1&1113@3.")+

Although the presence of faith on the part of the disci-
ples is manifested at the beginning of Jesus' public ministry,
its development 1s traced through to the post resurrection

scenes. For example, their belief is indicated at the marriage

L] L] @ ° - ®

1. Romans 6:17, 18,
2. John 15.

3, Plummer, op. c¢it., pe 7.
L. John 20%31. ’
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feast at Cana. Yet in John 11:1l Jesus says to the disciples,
"Lazarus is deadj and for your sake I am glad that I was not
there, so that you may believe."l Apparently He anticipated a
fuller and deeper belief on their part.

Similarly, the regenerate man needs continual cleansing
in certain areas of life. Jesus refers to this necessity in
John 13:10 when he says: "He who has bathed does not need to
wash, except for his feet, but he 1s clean 2all over."z

Bach of these factors points to the one main truth that
the realization of new life depends upon a continuous and
abiding relationship to the one who is the source of life.

For new birth 1s a growing experience wherein the believer
changes from 'one degree of glory to anothen' becoming changed

into the likeness of Christ.

E. Results
Man has become a new person;hfcreated after the likeness
of God in true righteousness and holiness."3 Paul speaks of
him as God’sAtemﬁle in whom God's spirit dwells.)+ Phelps says:
"The thoughts of such a soul may be the radiation of the
thoughts of God. Its emotions may be tremulous with the
sensibility of God. Its purposes may be decrees of the
will of God. Its entire character may be a similitude of
the holiness of God.">
Note, however, that he uses the subjunctive indicating
possibiiity as opposed to accomplished fact. And he adds:

"This is Christian privilege. Realized in experience or

1. John 11:1k.

2. Westcott, ad loc.

3., Ephesians W:2k,

L, I Corinthians 3:16, 17.
5. Phelps, op. cit., p. 216.
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not, the Christian prerogative towers to this height."1

Every child of God, then, has been created for a holy life,
and he will manifest sﬁéhka life as he continues to abide in
Christ.?

In the book of Galatians Paul lists the fruit of the
Spirit as love, Jjoy, peace, patience, kindness, goodness,
faithfulness,.genﬁleness, self-control. However, he employs

the singular when referring to these elements of character,

collectively presenting them as a unity.3

Moreover, the passage is paralleled in I Corinthians
13:#-8.LP For every fruit of the Spirit is mentioned either
directly or indirectly in connection with the many aspects
of 1ove.5 Sangster, therefore, declares that love is "all

the fruit in one)' and that "having love, we have all the

fruit of the Spirit. Without love, we are nothing."6

L] . » . . -

1. Phelps, op. cit., p. 217. ,

2. Morgan, op. cit., p. 195. Morgan stresses the necessity
for a continuous abiding with Christ in order to manifest
a holy life. He refers to Handley Moule's statement
the "the difference between a soul that is filled with the
Spirit and one that is unfilled, is the difference between
a well in whiceh there is a spring of water choked, and &
well from which the obstruction has been removed so that
the water springs up and fills the well. In every child

- of God the Spirit is present, waiting to fillj; and if He
does not f£ill the whole life to its utmost bound with His
own energy, light, and power, it is because there is some-
thing which prevents Him and which must be removed before
He can do His blessed work."
Burton, op. cit., p. 313.
Burton, loc. cit., p. 314;W.Sangster, The Pure in Heart,
p. 101.
For a more detailed analogy between the two passages see
Sangster, op. cit., p. 101.

. Sangster, loc. cit.

o o Fw
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Love (agape), then, is the first fruit of the Spirit.
It is the motivating po&er and the source from which all
else flows.l‘ Burton defines it as "that love of man for
man which resting upon appreciation of value is chiefly
characterized by desire to benefit."2

Such love finds expression in humble service. Thus
Christ's commandment to "love one another even as I have
loved you"3 followed certain events in which his love had
been supremely-manifested'in humble service. For He had
takeh the role of a servant in washing the disciples!' feet.
And He had offered the highest token of love and personal
esteem to one whom He knew to be His ‘t:’etrayer.l1L John
speaks of this love when he writes: "By this we know love,
that he laid down his life for usj; and we ought to lay down
our lives for the brethren...Little children, let us not
love in word or speech but in deed and in truth."5

Cohcerning the other aspects of 1ove,‘or the fruit
of the Spirit which grow out of love, only brief mention

will be made and the major characteristics noted.

1. Jdoy
This does not designate a resigned or forced attitude
but one of exuberance. It is grounded in a conscious relation-

ship with God that is constant even in trial or pain.

. Sangster, op. cit. p. 10l. Expositor's Greek Test., p. 188.
Burton, op. cit., p. 31k.

John 15:12.

Edersheim, op. cit., pp. 498, 50L4-507.

I John 3:16,18.

Burton, op. ecit., p. 31l4; Sangster, op. cit., p. 109.
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2. Peace

Like Jjoy, peace doés not indicate passivity, with-
drawal, or dependence upon cireumstances. It rather
suggests thatytranquility of mind which is based on utter
trust in God and is the natural outcome of a harmonious

relation with God and man.l

3. Patience

Patience and longsuffering are used interchangeably
in the Seriptures. Both endurance and courage are implied
in patience.2 The central meaning of the word is not to
suffer pain but rather "the steadfastness of soul under

provocation to change."

4, Kindness

Sangster describes kindness as '"love in its smaller
manifestations." The costly service rendered by the early
saints towards one another is an example of the warm good-

will towards all men.

5. Goodness

The term here 1s general, implying that pureness and
guilelessness which distinguish* one who is abiding in Christ.
Sangster calls it "that central flame of holiness - goodness

. * L] . . .

1, ©Sangster, op. cit., pp. 116-120; Burton, op. cit., p. 31k.
2. ©Sangster,op. cit., pp. 124=131.

3. Burton, op. cit., p. 315.

L., Sangster, op, c¢it., pp. 132-140,
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in 1its very essence - which 1s in some ways, the distinctive

nall-mark of the saint."l

6. Faithfulness |

Faith in the sense of belief is not implied here.
The word refers to fi@elity to Christ in times of trial, and
fidelity in relation to fellow maﬁ.z

7. Gentleness

The term 1s most c¢losely related to humility both
in association, in context, and in meaning. Burton feels
it dinvolves cansideraﬁ@ness.3
8. Self-Control

Self-control suggests the mastery of one's ocwn

desires and impulses; a condition in whiech the personality

is controlled, disciplined, and obedient.

1. Sangster, op. cit., pp. 1L40-146,

2., Burton, op. cit., p. 316; Sangster, op. cit., p. 147,
3. Sangster, op. eit., p. 158; Burton, op. cit., p. 317.
L, Burton, op. cit., p. 318,

5. Sangster, op. cit., p. 168,
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F. Summary

The preceding study was undertaken in order to deter-
mine the basic characteristics of new birth. These were
studled according to theylogical aspects of necessity, means,
nature, and results. It was recognized, however, that new
birth is realized as a united event and in actual experience
can not be unskeined into logical categories.

First, the necessity for new birth was found in the
fact that 1ife is made up of two spheres of existence: flesh
and spirit. Man is born in the former; the Kingdom of God
is in the latter. A movement from one sphere to the other
necessitates the transformation of character known as new birth.

Secondly, the accomplishment of this experience was seen
to depend on both divine and human action. Divine action
centers in the person of Jesus Christ, who is the expression
of divine love and whose work enables divine mercy. The
instrument of new birth is truth as 1t is energized by the
Holy Spirit and supremely revealed in Christ who is the truth.
Men's response affects the outcome of this divine action and
is ultimately defermined by a moral choice. The basic need
is a willingness to change the status quo. BRepentance and
faith both depend on this initial conditiocn.

Thirdly, the new birth was discovered to involve a
change in character as opposed to a change in constitution.
The change was analyzed according to the three elements of

character: intellect, emotioag, end will. Again it was
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found that the nature of}man's character is such tﬁét a change
in one aspect causes a change in the other two.

Moreover, new bifth'was shown to Ee a continuous, dynamic
experience based on a vital relstionship to God. Thus the
regenerate man continues to grow in his new life.

Finally, the results of new birth were examined in
terms of Galatians 5:22,23 and I Corinthians 13:1-7. These
passages revealed that the result of new birth is a holy
life manifested in loving service. Such love contains joy,
peace, patience, kindness, goodness, faithfulness, gentleness,

and self-control.
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CHAPTER II

NEW BIRTH AS SEEN IN THE NECESSITY
AND MEANS OF PETER'S CHANGE
A. Introduction

In the preceding chapter the major characteristics of
new birth were established. The purpose of the next two
chapters is to examine these characteristics in the life of
the Apostle Peter. The following study concerns the necessity
and the means of new birth in Peter. The discussion has been
divided according to the categories suggested in chapter one.
However, it is emphasized again that the phenomenon 1s psy-
chological so that a portion of the material will inevitably
overlap. Two other factors are noted: 1. the record of
Peter's l1life is fragmentary, emphasizing certain phases of
new birth more than others, and 2. as an:individual with
individual needs and pérsonality certain aspects of new birth
are more pronounced in Peter's life. Because of these two
factors, portions of new birth will be dealt with more fully
than others in an examination of both the necessity and the

means of Peter's change.

B. The Necessity for New Birth
The purpose of this section is to examine those
incidents in the 1life of Peter that most clearly reveal his
lack of spiritual motivation. Chapter one sets up the
universal principle that those who are motivated by the flesh

27
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are oﬁtside of the Kingdom and in need of new birth. There-
fore, once Peter's spiritual limitations are realized it is
uhnecessary to re-establish his general need for new birth.
‘The discussion is diﬁided according to the three aspects of

character: understanding, love or affection, and will.

1. TUnderstanding

One of the great misconceptions prevalent among the
Hebre&'peopie at the time of Christ was thelr Messianic
expectation. Some looked for a king, others for a prophet,
and still others for =a prophet-king.l Yet the majority sought
a’tempor&l ruler who would deliver the nation from physical
oppression and suffering.

These concepts plus the traditional emphasis on the
. keeping of the law éomposed Peter's religious background.
Coupled with his personal standards of conduct they formed a
stumbling block to his understanding,cf the purpose, nature,

 and teachings of Jesus.

a. The Purpose of Jesus - Mark 1:35-39
Jesus' reply to Peter as well as the genersasl setting
of the occasion throw light on the meaning of Peter's state-
ment. For Jesus gives a declaration of His purpose thereby
indicating that Peter needed clarification on this subject.
The implication is that Peter's remark implied a necessary

L 4 L » L ° L]

1. Internationsl Standard Bible Encyclopedia, p. 2040.

2. F.J. Foakes-Jackson, Peter, Prince of Apostles. See
pp 49-52, and 53-56 for a more detalled analysis of
Peter's religious background.
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connection between the desire of the crowd and the ministry
of Jesus, Such a concept might have been based on the work
and'consequenﬁ popularity of Jesus on the preceding evening.
It suggests that‘Peter cbmprehen&eé,neithervthe scope nor

the nature of Christ's work, His vision was of a popular
Messiah and his expe¢tation was that Jesus would remain and
conﬁinge to minister to the eager crowés of Capernaum,

b. The Nature of Jesus - Humility
| (1) Peterts rebuke - Matthew 16:21-28; Mark 8:31-33

Jesust? initial statement concerning His death and
suffering was met with violent protest on the part of Peter.
A;B;{Bfuée:éﬁggééts5thatf?éférfa§ﬁually‘laidihold of Jesus
by His‘hand Qr4garmépt.2 A strict translation would read:
"And Péter t09£~him°(JeSuS)’fc himself, and began to rebuke
him," Certain factors in the account lend insight into the
nature of ?eter's'laék of understanding.

Pirst, Jesus specifically speaks of Peter as the
mouthplece of Saban thereby revealing that his thoughts and
words were motivated by the ruler of this world.3 |

Secondly, Jesus indicates the contrast between the
mind of Peter and the mind of God saying: "For thy thoughts
are not of the things of God, but the things of men.“u The

» - - - L 4 -

1. Henry Barclay Swete, The Gospel According to St., Mark,
p.26, suggests that the purpose of Jesus! early morning
withdrawal was to avoid the crowds and seek guidance
concerning the fulfillment of His mission in relation
to His recent popularity. This would emphasize the
contrast between the thoughts of Peter and Jesus.

2, Alexander Bruce, The Training of the Twelve, p. 178.

3. Ibid., p.179. ‘

i, Interlinear Trans. of Gr. Test., ad loc.
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contrast is further emphasized by the fact that Christ had

spoken in "frank, unreserved, speech" so that Peter could not
. . 1. L

have mistaken the meaning of Christls words. Yet TPeter's

» - -4 Y - 2
statement implies perfect assurance: "It will not, can not be,”

Thirdly, Christls charge to the dlsciples suggests
that Peter was attempting to combine the interests of sell-

preservation with obedience to Godts will, He was say

o
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effect, "Save your l1life at =all hazards,"3 and in so doing was
qualifying obedience to God with his standards of selfl

interest,

(2) The Transfiguration - Mabtthew 1?31—8; Mark
9:2-8; Luke 9:28~36
The blindness of Peter's understanding on the previous

occagsion 1s stressed by the fact thal even the severity of
Jesust rebuke did not alter his atiitude toward the cross.
3ix to eight days later on the Mount of Transfiguration he
needed admonishment from God to tlisten tot! Jesus, That this
exhorbation referred gspecifically to Christls teaching concern-
ing the cross is suggested by two factors., IFirst, Luke
records that the conversation beltween Jesus and Moses and
Elijah concerned "hils departure, which he was to accomplish in
Jerusalem."&' And secondly, desplite the chronological inter-

val of six to eight days, the authors of the synoptic Gospels

L] . . . . -

1., W. Robertson Nicoll, ed., The Expositort!s Greek Testament,
© Vol. I, p. 397.

2., HNicoll, ad loc.-

3. MNicoll, ad loc.,p. 226,

I, Iuke 9:31.
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place Christ's teaching concerning the cross and the event

of the transfiguration in immediate sequence. The suggestion,
then, is that the event was inseparable from the impending
visit to Jerusalem and Christ's prediction of His death. In
view of this, Peter's impulsive statement implies a renewed
resistance to going to Jerusalem. The heavenly admonition
paraphrased '"Hear Him when He speaks to you of the cross"l

was truly needed.

(3) The Foot-washing - John 13:1-20; Luke 22:24-27

TheseAtwo passages prévide a basis for understanding
Peter's rejection of the humiliation of Christ.

First, the dispute recorded in Luke suggests that
greatness and service were incongruous in the eyes of the
disciples. BRather one's greatness was to be measured by one's
privilege. In contrast, Jesus established devoted service
aé the expresSion and measure of true greatness.2

Secondly, Peter’s-behavior in John 13 is caused by
this worldly éoncept of greatness. In his initial statement
the personal pronouns are brought together to emphasize the
contrast in persons.3 That is, it was the concept of the
master serving the disciple that disturbed Peter. His second
statement in&ieates that his belief was so strong that no
future explanation could persuade him to change his mind.

1. Cf. Bruce, op. cit., p. 197. .

2. Interpreter's Bible, Vol. VIII, ad loc.
3. Nicoll, op. cit.

L, Ibid.
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The use of the emphatic pronoun in verse 7 indicates the
change between the thoughts of Peter and the thoughts of
Jesus. The difference is further stressed in Peter's second
willful statement "You shall never wash my feet.“; Jesus'
response shows the worldly nature of ?eter's thoughts and
indicates that if he persisted in such thinking he would be
separated from Christ. For in rejecting the humility of
Christ Peter was rejecting that which was the very nature of
Christ, that which made possiblevHis incarnation and atone-

ment.

c. The Hebrew Law

Jesus' denunciation of the minute regulations and
demoralizing zeal of the Pharisees for outward purity was not
understood by Peter.3 Surprise and possible reproach are
suggested in Jesus' response'to him, showing that the problem
léy in his spiritual insight rather than in the difficulty
of the teaching. On this basis A.B. Bruce says: "In such
matters all depends on possessing the requisite spiritual
sense."

Later, in his vision on the rooftop, Peter rejected a
heavenly offer of food because of the same ceremonial barriers

5

concerning this law of uncleanness, The reply of the heavenly

. L L] L] L] .

1. Cf. Ibid.; Westeott, ad loc.
2. Bruce, op. cit., p. 346.
3, Cf. Matthew 15:10-20.

4, ©Nicoll, op. ecit., p. 215.
5. F.F. Bruce, Commentary on the Book of Acts, p.
Conneet this incident with Jesus' parable in Matt. 15:10ff.
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voice employs the present imperative and might reaﬁ,"%hat
God has cleansed, you must not continue to treat as common.™
Thus in spite of Jesus' teaching Peter was slow to understand

and had continued to uphold the Jewish food laws.

2. Love or Affection

The twenty-first chapter of the Gospel by John provides
a key to the behavior of Peter throughout the Gospel narratives.
The three questions recall his three-fold denial and suggest
a lack of love as their cause. DMoreover, Jesus employed the
word 'agapao' in the first two questions. Yét Peter used
‘phileo' in each response. Apparently Peter was sure of his
personal devotign but was still unable to claim the deeper,
more spiritual love for Christ.2 This need for a greater
love is revealed throughout his life in his lack of humility

and in his lack of moral strength.

a. Lack of Humility>
(1) Forgiveness - Métfhew 18:21-35
Peter's guestion on this occasion indicates a willing-
ness to go beyond the Rabbinical measure of forgiveness which
was three times.1+ Yet he limits forgiveness to the legal
sphere and to outward actions. 1In contrast, the parable told
by Jesus lifts forgiveness to the spiritual sphere. Men are

L . L] » L] L

‘ 1. F.F. Bruce, The Acts of the Apostles, ad loc. The present
l, imperative implies that he is not to go on doing what he
is already doing.
2. Westcott, ad loc.
I e 3. Peter's behavior (John 13 and Matt. 16:21-28) also
. suggests this lack of humility. Ante p. 2.
4, Nicolls, ad loc.
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to forgive from the heart, and without limit. A.B. Bruce

states that the parable represents the behavior of those who

areanimated by the spirit of pride, and deliberately make

Self-advancement their chief end."l The incident, then, im-

plies that the disciples tendeﬁ to get thelr affections on

selfish or material goals and points out their need for a

deeper love for Christ and their fellow men.2 In fact the

parable is part of a series of lessons in which Jesus taught

3

the need for humility.

(2) Leaving Everything - Matthew 19:23-20:163
Mark 10:23-31; Luke 18:24~30

In view of the recent incident with the rich young

man, Peter's question and statement‘suggest self-complacence

as well as an anticipation of material recompence., Thus

Christ warns the disciples against sacrifice for the mere

hope of reward. The parable is a continuation of the same

thought. It teaches that self-righteousness will so corrupt

the quality of service that those who are first in the degree

of sacrifice may become last in the eyes of God. Again, the

suggestion is that the disciples, having left all, were

tempted to become self-righteous in their attitude and to set

their affections on méterial~rewards.5

1.
2.

5.

L] L - L d Ld L d

A.B. Bruce, op. cit., p. 218.

cf. Ibid.

For an interpretation of Matthew 18:1-14 see Ibid.,pp.199-216.
Swete, ad loc.

Nicoll, op. cit., p. 252,
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b. Lack of Yoral Strength
Peter's proneness to yield to the influence of his
surroundings suggests lack of moral strength due to in-

1
adeguate love,

(1) John 18:17-27; Matthew 26:69-75; Luke 1L4:66-72;

| Luke 22:54-62

Westecott states that Peter's denials simply reflect
the 'temper' of his guestioners. For the form of the guestions
suggests a negative answver. One notes that Peter's trouble
was not rooted in want of personal devotlon to Christ. The
fact that he dared to follow Jesus into the court proves his
devotion. But he lacked that spiritual loveQ which is self-

denying in its nature and single in its purpose.

(2) Galatians 2:11-21

By eating with Cornelius snd with the Gentiles at
Antioch Peter had acknowledged the fact that the law of Moses
was no longer binding upon Jews. His behavior in drawing .
back, then, was not caused by lack of understanding. In the
origingl text, the verb 'drew back' employs the imperfect
tense indicating a continuation of action or, in this case,
gradual action. Thus Burton declares that Peter reversed
his course of action gradﬁally becauge of the presence of
criticism.3 He sought the approval of man, not God, and

A - L] L @ L4

1. Cf. Swete, op., cit., p. 226.
2. Cf. Westcott, ad loc,
3. Cf. Burton, ad loc,
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therefore lacked the moral strength necessary to live accord-

ing to his convictions.l

3. Will

Chapter one disclosed that man's will is governed by
his thoﬁghts and desires.2 Therefore, if Peter's intellect
and affections were motivated by that which is of the world
it is self evident that his will was controlled by the same.

In fact, since the personality is in reality indivisible, eachf
incident which reveals a flesh-dominated mind or heart reveals
also a flesh-dominated will. However, Peter's lack of yielded-
néss to the will of God is seen most ciearly in his persistent
relisnce upon his own understanding or judgements as opposed

to obedience to the commands or desires of Christ.

In the‘first place, Peter's constant rejection of the
cross as well as his resistance to Jesus' washing of his feet,
are based on confidence in his own knowledge of right and
wrong. In John 13:7'Jeéus clearly indicates that he does not
expect understanding on the part of his disciple at this time,
but He does expect obedience. Yet Peter remains stubborn in
his actions until he is sharply rebuked. Similarly in Matthew
16:22 Peter discloses his own lack of yileldedness by virtually
counselling Jesus to seek"self—preservation as opposed to God's

will.3

1. The direct opposition of the converted Pharisees is indi-
cated in Acts 15:5.

2., Cf. Ante, p.18.

3. Cfo Ante, p. 309
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Jesus' sharp rebuke silenced him for'a4timé though
he continued to reject Jesus' teaching concerning the cross.
Thus, in the Garden of Gethsemane he attempted to prevent
Jesus' arrest by drawing his sword and wounding the servant
of the high priest.l

Secondly, despite Jesus' teaching to the contrary,
Peter persisted in his confidence in the strength of his own
devotion to the Master. Jeéus' question in the Garden of
Gethsemane, "Could you not watch"? implies lack of strength
of will.2 He who boasted of readiness to die for his Master
had not the will power to watch with Him for one hour. Marked
contrast is noted between the earnestness with which Jesus
yielded His will to the Father and the readiness with which
Peter yielded to the temptation of sleep. Jesus won His victory
and Peter lost his battle in Gethsemane because Jesus knew His
own weakness and need while Peter refused to accept or see his
need. It is not surprising that the disciple who failed in
obedience in the Gaiden would prove unfaithful under the
scrutiny of a maild. Moreover, one notes that Jesus specifically
warns Peter of Satan's demand and of his fall that day, yet
Peter not only followed Jesus to the court but entered in and
mixed with the servants of the high priest. He almost seems
to flaunt his willful self-confidence in the face of danger.

. L a ] . - L 4

1., Cf. John 18:10, 11.
2. Cf. Swete, ad loc.
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C. Means of New Birth

1. Divine Acfion
2. Divine Initiation
The events of Peter's life testify to God's initiation.

~of his regeneration. For Christ called Peter to hié life of
discipleships Chiist appointed Peter as one of the Apostles;
Christ prayed for Peter's restoration; Christ sought Peter
after his downfall; Christ charged Peter with pastoral duties;
and Christ made possibie‘the new operation of the Holy Spirit
in the lives of the disciples. Thus it was Christ who acted
«first. The disciples merely responded to Him.

That this action was motivated by love is revealed
throughout the Gospels. It is manifested most  in Christ's
dealings with Peter during the last week of His ministry.
Several factors are noted in this connection.

First, Christ's humility in washing the disciples’

feet was an expression of love which the disciples could not
fail to recognize. Their understanding of the depth of His
love would increase as they saw it in the light of their dis-
appoihting behavior.l
Secbndly, Christ gives Peter two specific warnings
concerning his lack of moral strength.2 The first warns of
- Satan's demand for Peter. Success in the demand 1g indicated
by the use of the aorist tense.3 Plummer suggests the

L L . [ ] L -

1. John specificallK mentiong this in his Gospel. John 13:3,38.
2: Cfo L’llke 22:31-3 .
3. Cf. Nicoll, p. 627.
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paraphrase, "Satan obtained you by asking" or "Satan procured

1 Similarly, Jesus' second

your being surrendered to him."
warning is a definite prediction and serves to make the nature
of Petef’s fall more explicit. "The cock will not crow this
day until you three tiﬁés deny that you know me."2 The warn-
.ings,;then, were statements of fact. Their pﬂrpcse was not to
condemnn the disciple but to prepare him for the crisis shead;
. to give the assurance of Christ's love and concern snd the
promige of final turning from error.3 Thus A.B. Bruce says
of Christ's first statement: "One can imagine though not
eaglly describe, how this was said - with much affection and
Just enough of distress in the tone to make it solemn.")"L In
his darkest mcmeﬁts Peter could recall this love and promise
of reat@raﬁion. |

| Thirdly, in spite of His knowledge of Peter's impending
denial‘of Him,_Christ prayed for and secured the restoration
of Peter. His concérn for the 1life of His disciple reveals
again His selflessness and the greatness of His love.

Fourthly, Christ looked on Peter after the awful
prediction had been fulfilled. Mrs. Browning suggests the
implications of that look in her sonnet,'The Meaning of the Looks:!

I think that look of Christ might seem to say -

"Thou Peterlart thou then a common stone

Which I at last must break my heart upon,

L L d » - L] L

1. Plummer, Luke, ad loc.
2. John 13138.

3. Plummer, ad loec.

L4, Niecolls, p. 627.
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For all God's charge to his high angels may
Guard my foot better? Did I yesterday

Wash thy feet, my beloved, that they should run
Quick to deny me 'neath the morning sun?

And do thy klsses, like the rest betray?

The cock crows coldly. - Go, and manifest

A late contrition, but no bootless fear!

For when thy final need is dreariest,
Thou shalt not be denied, as I am here:

My voice to God and angels shall attest,
'Because I know this man, let him be clear,'"l

Fifthly, Christ gave special attention to Peter in
the days followlng the resurrection. The message of the Angel
to the women at the tomb contained particular reference to
Peter, assuring him again of Christ's concern for him.2 He
was glven a private meeting with Christ possibly to assure
him of his forgiveness and restore him as an apostle.3 And
he also received individuasl attention in the early morning
meeting by the Lake of Galilee, again revealing Christ's
concern for him. The special charge to Peter at this time,
serves to emphasize the completeness of his restoration and
the magnitude of Christ's confidence in_him.

Concerning these events A.B. Bruce writes:

"Not by his (Peter's) piety or goodness of heart was the
salutary result produced, but by God's Spirit and God's
providence conspiring to that end. But for the cock-
crowing, and the warning words it recalled to mind, and
the glance of Jesus' eye, and the tender merecy of the
Father in heaven, who can tell what sullen devilish
humors &ight have taken possession of the guilty disciple's
heart."

In the light of Peter's deplorable failure, the depth and

L . - L4 - »

1. Robertson, op. cit.,

2. ©Swete, Cf. Mark, ad loc.

3. Cf. A.B. Bruce, op. cit., p. 518.
L, Ibid.
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splendor of Christ's love are most élearly seen. Here
indeed was love undeserved by the disciple; love that knew
no limits but expressed itself in self-denying service; love

that had as its basis the supreme value of an individual soul.

b. Divine Instrument

The work of Divine Truth in transforming the life of
Peter is indicated by his own statements. He confesses:
"You have the words of eternal life; and we have believed
and have come to know, that you are the Holy One of God. "
Out of his own experiences he writes to the Christian exiles:
"You have been born anew, not of perishable seed but of
imperishable, through the living end abiding word of God..."2

Through Christ's teachings and work, Truth had been
revealed to Peter. TFor example he is brought to Jesus on

the basis of Andrew's statement concerning the nature of

'Jesus. His call to discipleship is preceded by a revelation

of his sinfulness and of the divine nature of Christ. Under
this convictidn he confesses his sin aﬁd addresses Christ as
Lord. His great confession of Christ was a revelation from
God and marks a turning point in his training as a disciple.3
Finally, his denial of Christ uncovered his true
nature as well as the greatness of Christ's love. This

revelation forms the basis of his new humility seen in his

1. John 6:68-69,
2. I Peter 1:23.
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three-fold confession of love.

The most striking example of the power of Truth in
Peter's life is found in hi; experience at Pentecost. In
order to understand the event more clearly several facts
are noted.

/First, Pentecost marks a tufning point in the new
life of Peter. Previously his self-confidence, willfulness,
and impulsiveness are dominant features of his character.
Afterwards his devétion, courage, and steadfastness are given
prominence.

- Secondly, this change can not be accounted for in
terms of a new recelving of the Holy Spirit.3 For the fact
thet Peter had eiperienced new birth prior to Pentecost
testifies to the work of the Holy Spirit in his life.

Thirdly, this growth in character followed the
completiGnAdeChrist's earthly ministry in which the final
complete revelation of God was given. Charles Erdman explains
Pentecost in the following terms:

"We are not to intimate for a moment any change in the
being of God, nor in the office of his Spirit or in the
sphere of operation; the change 1s in the significance of
a phrase which has become possible and necessary becaiise
of the revelation of God in the Person and work of Christ."

Thus the full revelation of Divine Truth enabled this fuller

operation of the Spirit which so strongly affected the life

1. Cf. Post, p. 47-49,
20 Cf. FOSt, E}pt 63"690

3. Cf. Post, pp. 62-63.

)"'o Cfo POSt, po 60"61.

5. Charles R. Erdman, The Spirit of Christ, p. 57, 58.
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_ of Peter.

2. Human Responsibility
2. Repentance

Two outstanding references to repentance on the part
of Peter are found in the Gospelinarratives. The first
occurs at the time of his call to disCipleship.l ‘As indicated
previously Peter's behavior on this occasion stemmed from a
new realization of his own sin as it was seen in the light
of the holiness of Christ. The intolerableness of the contrast

"2 Paraphrased

between the two caused the plea '"Depart from me.
that would read, "Go out of my vieinity," rather than 'Leave
my boat,“3 for the emphasis is on the general contrast in
persons rather than on the specific situation.

Peter's response to Christ's call indiczates the reality
of his repentance. For the call‘was to a new situation. The
0ld life must be left behind. Business, family, wife, home,
friends, must be left, not just for a short time, nor for a
temporary puréuit,,but for a permanent occupation. D.
Bonhoeffer describes the situation thus:

,.the disciple is dragged out of his relative security
into a life of absolute insecurity, from a life which is
observable and calculable into a life where everything

is unobservable and fortuitous, out of the realm of finite,
and into the realm of infinite possibilities.!"5

1. Cf. Luke 5:1ff.

» 2e Lﬂk@ 5:8.

&. Plummer, Luke, ad loc.

. The use of the analytical tense indicates the permanence
of the occupation.

5. Dietrich Bonhoeffer, The Cost of Discipleship, p. 5l.
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In answer to Christ's cail Peter left the old for a new life
with Christ.l

The second marked occasion of repentance on the part
of Peter occurs following his denial vwhen he "went out and
wept bitierly;"z A.B. Bruce suggests that he went out not
because of shame or féar but in order to weep; in order to
Mgive free reigﬁ to his penitent feelings."3 Moreover, the
‘Greek term indicates weeping loudly as opposed to shedding
tea:r's.}+ It is significant that Mark, who probably drew from
Peter's own account, adds that Peter wept after he "thought
thereon."5 His repentance, then, was not simply emotional
sorrow. Nor was it the grief of total despair such as Judas
experienced. It was the response of a broken and contrite
heart. Just as material possessions were left behind in his
initial answer to Jesus' call; so now the spiritual pride,
self -confidence, boastfulness were left, never again to
dominate his life so fully. In fact, by God's grace, Peter's
moral weakness would be transformed and would become a stepping

stone to akholy life.

b. Faith
In his first Epistle Peter writes:

"Blessed be the God and Father of our Lord Jesus Christ!
By his great mercy we have been born anew to a living

L] . L3 * [ ] -

1. Peter's own statement "Lo we have left everything," (Matt.

19:27) reveals the completeness with which he turned
from the 0ld to the new life.

2. Matthew 26:75; Luke 22:62. See also Mark 1hk:22,

3, Nicolls, op. cit., p. 322.

L, ¢f. Ibid.

5. Interlinear Gr. Test., ad loc.; For variation in inter-.
pretation see Swete, Mark, ad loc.; Bruce, Expos. Gr.
Test., ad loc.
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hope through the resurrection of Jesus Christ from~the
dead, and to an inheritance which 1s imperishable, un-
defiled, and unfading, kept in heaven for you, who by
God's power are guarded through faith for asalvation
ready to be revealed in the last time."l
This was the faith of the mature Christian. Yef the rudiments
of such falth are seen earlier in Peter's life. One might
describe his actions as follows: by faith Peter left his
home and business to follow a carpenter from Hazareth; by
faith he confessed Jesus as the Christ, the Son of the living
Gody by faith he chose to continue his discipleship when the
religious leaders and the masses of people silently rejected
or openly opposed his Master; by faith Peter obeyed Christ,
waiting in Jerusalem for the coming of the Holy Spirit
despite the possibility of persecutlon; by faith he rejected
his Hebrew tradition and preached the Gospel to the Gentilesy
by faith Peter healed, preached, faced the Sanhedrin and was

delivered from prison.

Thus, Peter did not simply turn from the past. He

turned to Christ, When he left his nets he went with Christ.

| When he said: "We have believed and we know by experience
that you are the Holy Cne of God,éghe had by faith, begun to

' appropriate these words of spirit and life. When in com~-

I plete humility he faced his risen Lord, turning from the old

' self-life he reached out in faith to receive the resurrection

I life.

I .

I

|

1. I Peter 1l:3-h,
2. John 6:69.
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A concrete evidence éf Peter's faith is found in
his continual dependence ﬁpon God in prayer. One notes for
example that in the ten days following the ascension Peter
walts with the brethren in prayer.l During'that time they
seek God's guidance concerning the election of an Apostle.2
Peter and John go up to the Temple at the time of prayer,
suggesting that this was their usual custom.B

‘Fellowing the trial before the religious leaders
Peter and John return to the fellowship of the believers and

L

prayer for new boldness in witnessing.

5 and at the

Peter prayed before he ralsed Tabitha
time of his vision he was praying on the rooftop? lhese
incidents emphasize again that it was by faith that Peter
lived, worked, and appropriated to himself the power of the

resurrection life.

¢c. Willingess to Change

Peter's willingness to change is most clearly revealed

by the fact‘ﬁﬁat he 4id change. However, several other
points may be noted concerning this aspect of his response
to Jesus.

First, Peter went to Jesus. This action was not

simply a matter of course, for the Jews had been told who

1. Cf. Aets 1:1k.

2. Cf. Acts 1:23.

3. Cf. Acts 3:1.

L, Cf. Acts L4:23-31,
5. Cf. Acts 9:40.

6. Cf. Acts 10:9.
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1 But Peter,

Jesus was yet they made no effort to seek Him.
on the basis of Andrew's testimony, went to Jesus. And Jesus
saw into the depths of his soul and found there a willingness
to be moulded, to be changed from clay to rock. He did not
speak of Peter's great virtues but of his latent capacities;
not of his great strength but of his ability to be changed to
a man of strength. Jesus saw in Peter a man willing and
therefore able to be transformed into a new creation.
Secondly, Peter's sinéerity in'seeking truth is seen
in the stubbornness with which he clings to Christ despite
outward pressures. The sixth chapter of John presents a
sharp contrast between the sincerity of Peter and the insin-
cerity of the crowd. The Jews rejected Christ because they
sought the material reward of bread. Peter remained with
his Master because he sought Divine Truth.
Concerning this situation A.B. Bruce comments:

tlhe twelve as a body, were sincere and thoroughly in

earnest in religion. Thelr supreme desire was to know

the words of eternal life, and actually gain possession

of that life. Their concern was not about the meat that

gggiﬁ%?th, but about the higher heavenly food of the

A certain element of error might be mingled with truth in
their conceptions of (Christ's) Mission, but the gross,

carnal hopes of the multitude had no place in their breasts."2

Thirdly, the same moral earnestness is seen in Peter's
actions in the days following the resurrection. For in spite
of the blackness of his sin Peter d4id not shrink from exposure

* - * L - *

1. Cf. John 1:19-34,
2. A.B. Bruce, OPQ Cit-’ pp. 1)"”'8-1)“}‘9'
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to the light. He did not c¢ling to darkness but sought the
fellowship of the disciples. Thus he was with John when

Mary brought the message concerning the empty tomb,l and

he was fishing with six of the disciples vhen Jesus appeared
by the shore of the lake.2 No description is given of Peter's
first meeting with Jesus but on that morning he 'sprang into
the sea' in his eagerness to be with his Lord. It is signi-
ficant on this occasion that Jesus addresses him as Sinmon,

son of Jonas, thereby calling attention to his natural character
as opposed to his character as an Apostle.S The phrase 'more
than these' gualifies Jesus' first challenge of hig love and
recalls ?eter's ardent boast of supreme devotion.k The
three-fold repetition of the question brings to mind Peter's.
denial of Him. Furthermore, while Jesus' first two questions
deal with Peter's love, His last question challenges Peter's
devotion or natural affection for Him.5 Under this probing

of his Master, Peter did not shrink or try to hide his true
nature. He did not boast of greater love than the other
disciples nor 4id he claim the love which Jesus had challenged

him to. Instead.he stood before Jesus claiming only his

1. Cf. John 2:2.

2. Cf. John 21:7.

3. Cf. Westcott, ad loc,

L, Cf. Matthew 26:33. Authorities disagree on the antecedent
of 'thesef! however, Westcott feels that the word is not
neuter and therefore it refers not to the fish or the boat
but to the disciples. He is supported in this by Tholuck,
See Westcott, op. cit., p. 302; Tholuck,

5. Jesus' first two questions employ 'agapaso,! while the
third uses 'phileo.' Westcott, ad loc.
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personal devotion to Him and, in response to the éhallenge
of even this, he appealed only to Jesus' own knowledge.l
Westcott describes his action thus:

"The answer of St. Peter meets the points in the changed
guestion. He leaves out the affirmation (yea, Lord) of
his former reply and throws himself wholly on the Lord, 5
upon His absolute knowledge, and upon His special knowledge."

One senses an attitude of complete openness to the discerning
eyes of Jesus. Peter did not fear the light because his
heart was right and he was willing to be changed and moulded
by hils Master.

Finally, it should be noted that Peter's whole-hearted
devotion to Jesus was at least partially responsgible for many
of his impetuous blunders. . His abhorrence of Jesus' coming
death, his indignation at the thought of his Master serving
the disciples, his impulsive use of hils sword in Gethsemane,
his foolishness in disregarding Jesus' warning and in
following Him to the home of the high priest, all reveal a
devotlon which, though often blind and self-willed, never-

theless indicates his sincerity and earnestness in following

the One who is the truth.

D. ‘Summary
this chapﬁer:examiﬁed the need and means of new
birth in the life of the Apostle Pefer. These were studied
in terms of the categories suggested in chapter one.

L Ld L] ° - L

1. Cf. Westcott, op. cit., p. 303. "The knowledge to which
he appeals is not only that of divine intuition, but of
immediate observation."

2. dvbidg.
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It was discovered that Peter's character and actions
were dominated by that which was of the flesh rather than
by the spirit. His understanding was limited by his
religious background and by the nature of hils own desires.
Ther@fore,he was unable to understand the universal énd
spiritual nature of the Kingdom of to realize that humility
was not only the essence of Christ's holiness but that it
was the true indication of greatness.

Similarly, Peter's love was seen to be controlled
by his material standards and by self-interest. The
consequence was lack of moral strength as well as lack of
humility.

This influence of the flesh was seen also in Peter's
will. His persistent over-confidence in his own strength
and understanding caused him to defy Christ's will and
disclosed his lack of yieldedness to God.

Peter needed new birth. And in His love, God
reached out to make him a new creation. He did this
through Christ who by patience and.love called, trained,
and secured the forgiveness of Peter, and who by revealing
the truth drew Peter to God. But His work was effective
only because Peter regponded with a‘willingnesa to be
fashioned anew by his Master. Such willingness was accompanied -
by a turning from the past in which Peter left home, family,

and trade and, by falth, followed the Incarnate Son of God.
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CHAPTER III

NEW BIRTH AS SEEN IN THE NATURE AND RESULTS
OF PETER'S CHANGE

A. Iﬁtroduction

In the preceding chapter the necessity and means
of new birth were examined in the life of Peter. The
following study concerns the nature and results of new birth
in his life. The subject will be examined according to the
categories established in chapter one allowing for minor
changes due to the uniqueness of Peter's situation, the
limitations of the New Testament record, and the individual

nature of Peter's experience.

B. The Nature of New Birth
1. A Change in Character
Even a hurried survey of the New Testament accounts
reveals the humanity of Peter. The contrasts of his foolish-
ness and his wﬁsdom, his impetuousness and his sincerity,
his courage and his timidity, has caused J.P. Love to write:

"Warm hearted, impulsive, illogical, his life seems to be

‘cast more in the terms of everyday than do the lives of'the‘

1
more meditative and the more understanding." Peter is
famous for his confession of Jesus as the Christ and for his
denial of Jesus; for receiving the keys of the Kingdom and

L] »> L4 . L4 L

1. Julian Price Love, From Clay to Rock, p. 8.
51
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for acting as a mouthpiece of Satan; for his cowaidice before
a maid and for boldness before the Sanhedrin. Hls 1life was

a "mixture of good and evil, grace and nature"l disclosing
the sheer humanity of the man and endearing him to the

hearts of Christendom. Clearly new birth did not bring a
physical or organic change in Peter. But though Peter still
had the same mind, heart, and will, as before, these became
motivated by the Spirit instead of the flesh so that his

character was transformed.

a. New Understanding
(1) The Nature and Scope of the Kingdom
At the time of his vision on the rooftop Peter was

staying in the home of a tanner.2 That, in itself, was the
beginning of a wider vision, for the Jew abhorred a tanner
and forced him to conduct his businéss outside the city
limits.3 But the barriers which were destroyed in taking
the Gospel to the Gentiles reveal the greatness of Peter's
new understanding. Two guotations are given from Alfred
Edersheim and F.F, Bruce in order to clarify Peter's actions.

", .the bitter hatred which the Jew bore to the Gentile

can only be explained from the estimate entertained of

his character. The most vile...crimes were imputed to

them..., they should, so far as possible, be altogether
avoided..., they and theirs were defiled..."

L4 * L - . *

1. A.B. Bruce, op. cit., p. 15.

2. Cf. Acts. 10:5,6.

3. G. Campbell horgan, The Acts of the Apostles, p. 262.
L4, Edersheim, op. 01t., pp. 91-92.
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"..of all forms of intercourse with Gentiles, to accept
thelr hospitality and sit at table with them was the most
intolerable,"l

To these people Peter came accepting their hospitality and
séying: "Truly I perceive that God shows no partiality, but
in every nation anyone who fears him and does what is right
is acceptable to him."2 He defended his position before the
council at Jerusalem3 and although he later refuses to eat
with Gentile Christians Péul intimates that this was due to
lack of moral stfength and not to lack of undérstanding or
conviction. Peter, then, was the first to bresk the barrier

between Gentile and Jew and to see the universality of the

Gospel he preached.

(2) Christ's Nature and Passion

An examination of Peter's attitude toward the suf-
fering and death of Christ reveals a striking change in
understanding. For that which was so vehemently opposed
by Peter during the life of Jesus became the very centér of
the Gospel he>preached. For example, his first message on the
day of Pentecost centers in Jesus of Nazareth who was crucified
and raised from the dead.E Similar observation is made of
Peter's speech to the Sanhed:in.é In fact Peter continually

L4 L] L] L L] o

1. PF.F. Bruce, Commentary on the Book of Acts, p. 223.
2. Acts 10:34-375,
&. Cf. Acts 15:7-11.
. Cf. Galatians 2:12.
5- Cf. ﬁc‘ts 2:22"‘25, 36-
6. Cf. Acts 4:10.
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refers to Christ as the 'servant' of Gad.l Several causes
are suggested for this change in attitude.

First, Peter saw the necessity of Christ's humilia=-
tion for the atonement and for the new birth of man. He
speaks of being "ransomeﬁ...with.&hs precious blood of Jesus
Christ from the dead...“2 In fact, God's foreknowledge con-
cerning the suffering and death of Christ are realized. The
event itself is related to the 0ld Testament Scriptures and
in particular to the prophecies of Isaiah ccncerning the
suffering servant.3 Therefore, Christ's suffering and atone-
ment are seen to be the basis of God's covenant with man and
the source of life and hope.g

Second, Peter saw Christ‘s glory in His humiliatisn.
He refers to Jesus as the hoiy servant, the glorified servant,
the servant whom God raised and exalted. Fach reference to
the crucifixion is followed by a statement concerning the
resurrecticn and the glory of Christ.6 To Peter, Christ's
death was not simply a necessary evil. It revealed Christ's
glory for He was the holy servant, the lamb 'without blemish
or spot,' vho being raised from tﬁé dead was exalted with
the Father.7 The disciple who at Caesarea Philippl showed

L ] * . » ® L

1., Cf. Aets 3:13, 265 L4:27, 30.

2. I Peter 1:18, 19, 3.

3. Cf. I Peter 2:22-25. BSee also I Peter 1:2, 20;
Acts 2:233 3:17.

4, Cf. I Peter 1:10, 20.

5, Cf. #cts 3:13, 263 kY:27, 30, '

6. See for example: Acts 2:23-24%; 3:13-15; L4:10; 5:30;
10:39-40.

7

7. Cf. I Peter 1:19,
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so little understanding of the necessity for Jesus to
suffer, became the first to preach the actual necessity of
the suffering and death of His Lord. The one who felt it
beneath Christ's dignity to serve a disciple, became the

| 1
first to preach Jesus as the suffering servant of God, and
to see in that suffering all the glory of the risen and
ascended Christ.

Oscar Cullman sums this up by saying:

"..he who tried to turn Jesus from the way of suffering,
and denied him at the decigive moment of the Pasgilon
story, was the first one who, after Easter, grasped the
necessity of this offence. He could not express this con-
viction better than by using the designation ebed Yahweh;
this was the more true since he must have known how great
an importance Jesus himself had attached to the idea cone~
nected with the phrase."2

Third, Peter saw in Christ's humility an example for
all who would be His disciples. The Christians are counseled
to be 'subject'! to human iInstitutions as servants of Godj
servants are to be 'submissive'! to thelr masters; wives are
told to be 'submissive! to thelr husbands. And the reason
given 1s the example of Christ who "also suffered for you,
leaving you an example, that you should follow in his steps.™
In fact suffering and humility are seen in a completely new
light. Peter speaks of rejoicing in suffering because
suffering tests and purges one's falthy suffering unites the

1. Cf. Oscar Cullmen, Peter; Disciple-Apostle-Martyr, pp. 67-68.
>, Ibid., p. 68.

3. Cf. I Peter 2:13, 18; 3:1.

4, I Peter 2:21.
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believer with Christ; and suffering is the prelude to glory.l
To be reproached for Christ's sake is to be blesséd. Trials
are opportunities, humility is the foundation of glory.2 In
all this Christ is ﬁhe example who, though he committed no
sin, sﬁffered for their sakes. Peter's former concepts of
personal dignity and self-preservation have no place here.

Truly he has learned that self-denial, humility, suffering
make up the road to a holy and blessed life.

b. New Love | v
Love for Christ lay at the heart of Peter's new life,

not brotherly love or affectionﬁbut that spiritual love
which controls one's mind, will, and heart, directing all
one's faculties towards Christ who alone is worthy of such
commitment. This was the love that became the motive'of
Peter's life making him constant in loyalty and service to
Christ. |

| Just as Peter's denials revealed his lack of love
so Peter's coﬁragevbefore the Sanhedrin reveals his new
love. Two trials of Peter are reéorded in the book of Acts.
The first trial, found in Acts W:1-22, followed Peter and
John's healing of the lame man and was caused by opposition
to their preaching concérning’the resurrection.' The

L . » . * L4

1. Cf. I Peter 4:12-1k4; 1:6
2. Cf. I Peter 4:1l; 1:7; 5:
a. Cf. I Peter 2:22-2Y4,

. Cf. Acts 4:2.

6.
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challenge put to them was, "By what power or by what name
did you do this?"l Peter gives a direct answer. With
deliberate carefulness he identifies the One in whoge name
he had healed, G. Campbell Morgan suggests that Peter did
not intend that there should be any mistake. Therefore, he
referred to his Lord not simply as Jesus, or Christ, or
Jesus Christ, but as "Jesus Christ of Nazareth, whom you
crucified."2 That was the name. The power was God who had
raised Christ from the dead.

One notes in Peter's response his faithfulness in
identifying himself with Christ, his courage in referring
to the resurrection power which was the very cause of hils
predicament, and his boldness in specifically accusing his
Judges of the act of crucifying Christ. Moreover, he con-
tinued to witness to Christ as the stone which they as
builders had rejected and as the One who is the only source
of salvation for man. Upon receiving the charge to be
silent Peter and John spoke of the necessity of doing right
in the sight of Gﬂd and of witnessing to the resurrection.
The entire iﬂéident reveals a singleness of purpose and
devotion that stands in sharp contrast to Peter's 'trial!
before the servants of the high priest. Here he faced the
high priest himself and unquenchingly and with all boldness
professed hils loyalty to Christ.

1. Acts L4:6,
2, Aets W:10,
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The same singleness of purpose 1s revealed in
the second trial when Peter and the apostles reply to a
similar challenge, "We must obey God rather than men." It
1s seen in his sharp rebuke of Ansnias and Sapphirag who *
were motivated by self instead of 1ove.3 It is seen in his
faithful services. Note, for example, that multitudes came
to him for healing, that he took time to heal a lame beggar,
that he carried the Gospel to the Gentiles,u that he was
wllling to sacrifice his leadership of the church in Jerusa-
lem to serve as a missionary toc the Christian Jews.6 Such
was Peter's devotion. DBecause of it he endured trial,
suffered imprisonment, and, according to tradition, died a

martyr.

c. New Surrender of Will
Peter's new surrender of his will to God is most
clearly revealed in his new dependence upon God for
guldance, and strength. In order to underline this change
two contrasts have been set Up.

The contrast between Peter's behavior in John 21:1-3

1. Acts 5:29.
i. Cf. Morgan, op. cit., p. 150.
. Cf. Acts ch. 10,

5. Cf. Acts 5:14-15. His leadership is suggested by his
prominence in Acts 1-12 and by Paul's reference to him
in Galatians 1:18-19. BSee Cullman, op. cit., pp. 33-40;
Foakes Jackson, Peter, Prince of Apostles, p. 96.

6. Cf. Galatians 2:8.

7 Integggtional Standard Bible Encyclopadeia, Vol. 1IV.
De 2 . .



and iﬁ Acts 1:12-1l4 suggests a new dependence upoﬁ Gods for

on the former occasion the disciples were in home territory,

had no particular pressures, and, under Peter's instigation,

took a fishing trip; whereas on the laltter occasion the disciples
were in Jerusalem, in danger of persecution, and remsain in
prayer for ten days. A.B. Bruce has described the fishing
expedition thus: "It was a return to dear old ways, amid

familiar scenes which call up pleasing reminiscences of by~

gone times. It was...a holiday for men fatigued by sorrow

and surprise and watchiﬁg."l He considers it to be a tinme

of restlessness, of doubt. In the face of the future uncertainty
Peter turned to the past wistfully dreaming of 1is eszsy
plaasur&g.g In contragt the situation In Jerusalem was
accompanied not only by uncertainty but by danger. The

disciples waited solely on the hope of Christ's promise and

that promise concerned a phase of experience hitherto un-

known to th&m.g ‘How much safer to have left the city. How

much pleasanter to return to their own homes and old life,

Yet Peter and the brethren continue in prayer, waiting for

the fulfillment of Christ's promi :ﬂ and the guldance of the

L
Holy Spirit.

1. A.3. Bruce, op. cit., p. 515,
2. Cf. Ibid., pp. 515-516,
éa Cft E’I’@m%‘%ﬁ, Gpp (‘lt&o, ppo gm"" P

. In this connectlon Peter's falthfulness in prayer is
suggested in Acts 3:1 and 10:9. The f@vme? suggests
that he observed *h hour of prayer and the latter

suggests that he sought guidsnce in pra y@r.
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Peter's dependence is also seen in his ne% reliance
upon God for moral strength. In the Gospel narratives
Peter refused to accept his own weakness. Despite Christ's
warnings he bragged of his love, refused to pray in
Gethsemane, and willfully placed himself in a situation
beyond his strength. Marked contrast is noted when, after
healing a2 lame man and spesking with great boldness before
the Sanhedrin, Peter sought the fellowship of believers,
praying with them for strength from God}’ Thus, Peter yilelded
his will to God entering into an ablding relationship in

which God supplied the direction and strength of his life.

2. A Dynamic Experience

The commencement of Peter's experience of regenera-
tion can not be established; however, the following factors
are noted. PFirst, Peter's call to discipleship involved the
revelation and recognitlion of his own sin and the holiness
of Christ. Second, it required repentance and a severe
break with the past. Third, Peter's response constituted
an act of personal faith in the man Jesus Christ. Such
faith is explained by the fact that he had followed Jesus
for some time prior to his call to discipleship.g Therefore,
it may be established that Peter experienced new birth
at the time of his call if he had not done so

L] L) L] [ . o

1. Cf. Acts 3:1-h:31.
2. Cf. Swete, op. cit., p. 15,
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before.l That this was the beginning of a @ynamié experience
is atlested to by the fact that Peter's new life consisted
in a process of growth, and was based on a vital relation=-
ship with God.
In this connection, the following facts are noted:
First, Peter grew in faith. He had faith when he
walked to Jesus on the water but it was a faith that did
not stand up vwhen he faced the reality of his situation.2
He had greater falth when he refused to follow the crowd
and chose to remain with Jesus proclaiming him as the Holy
One of God.3 He showed still greater falth when he healed
in Jesus' name and preached to the Sanhedrin.
| Second, the contrast between growth in understanding
and love are exemplified in the change in Peter's attitude
towards the cross and the change in the depth of Peter's
devotion to Christ.
Third, in his epistle Peter speaks of growing up
to salvation, being built into a spiritual house, and growing

1l. The following facts suggest that this was the commence-
ment of Peter's new life: (a) Peter's zalmost super-
stitious fear of Christ suggests the newness of the
revelation concerning Christ's nature and his own sin.
(b) Christ's call was unique in respect to the rest of
Peter's 1life. (c¢) No record is given of the particular
relationship of the twelve to Christ prior to this time.
() This did not constitute a call to apostleship since
that occurred at a later date. (Mark 3-19).

Cf, Matthew 1l4:22-32,

Cf. Ante, p. 53-58,
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in gracé and knowledge.

Fourth, Peter did not receive power, or become filled
with the Spirit once and for all. He continually waited
upon God in prayer, and was filled with the Spirit many
times.” |

Fifth, despite the radical change which occurred in
his iife Peter did not become perfect. He continued to mske
mistakes and therefore to need chastisement and forgiveness
from Gcé.3

Sixth, Jesus spent over two years training and

teaching and preparing the Twelve to carry on His work.

3. A Unique Experience

I An analysis of the experience of Peter is inadequate
apart from a recognition of the uniguenessg of the historical

I period in which he lived. The fact that Peter lived at the
time of the incarnation of God in Jesus Christ has significance

I in his new birth. For Scripture specifically stresses the

| necessary connection between the completion of the redemptivé
work of Christ and the gift of the Holy Spirit at Pentecost.h

l Thus John writes: '"For as yef the Spirit had not been given,
because Jesus was not yet glorified."5 And Jesus comforted

I

| 1. Cf. I Peter 2:2, 5; 1II Peter 3:18.

I 2. Cf. Acts L:31.

3. Cf. Mark 8:31-33; John 13:8; Mark 1h4:37, 66-72;
John 21:15-233 Galatians 2:11.

|

|

|

4, See also ante, pp. 42-L43,
50 John 7:39'
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the disciples saying: "Nevertheless I tell you thé truths
it is to your advantage that I go away, for if I do not go
away, the Counselor will not come to yous; but if I go, I
will send him to you."l

Thus; although Peter could have had a deeper
experience than he actually did have prior to Pentecost,2
he could not have experienced this full working of the
Spirit in his life until that time. For the work of the
Holy Spirit presupposes the revelation of truth and that
revelation was only completed after the crucifixion,
resurrection, and ascension of Christ. Therefore, Peter's

experience was unique. Christians today may undergo a

crucial period in which the Spirit begins a fuller operation

in their lives. However, this new control by the Spirit
is caused by a new surrender of their lives to Him, and

need not await the completion of an historical event.

C. Results of New Birth
Peter's new love, as menifested in humbie service,
was mentioned briefly in connection with the nature of his
change.LP However, 1t is discussed here for the purpose of

L4 * L] Ld - L4

1. John 16:7. See also Galatilans 3:13-14 and 436,

2. Note, for example, that Christ rebuked Peter for his lack

of obedience (John 13:8) and for his refusal to accept
the cross. (Matthew 16:23).
3. In fact Peter's response to Jesus in John 21 suggests

a full surrender of his life at that time. Acts 1:12-26

seems to support this. If so, this would serve to
emphasize the fact that his realization of the full
working of the Spirit in his 1life was necessarily con-
nected with Pentecost.

)4"0 .é.nte, Pe 58.
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emphasis and elaboration. Special attention is giveﬂ to his
exhortations in I Peter 5:1-5 because they center in the
need for loving service and reveal that attitude which the
Apostle thrcugh vears of service and experience had come to
realize as the basis for Christian conduct.l

Peter‘addrassed the elders as cne who is a 'fellow
elder' revealing his humility and the genuineness of his fellow=-
ship with these ministers and witnesses of the Gospel. His
charge to them is based on Christ's charge to him and, in
fact, employs the same words as Christ used when he sald
"Tend my sheep."2 But he elaborates the charge stressing the
need for willingness to serve, eagerness or desire in serving,
and being an example to the flock when one serves. Thus
Peter suggests that the elders (with whom he had identified
himself) are called not to be served but to serve and thelr
gervice must stem from an attitude of concern for the well
being of the flock. He demonstrates this attitude by his
own concern in writing to them3 and by identifying himself
with them.

Peter's charge to everyone is to 'clothe' themselves
with humility towards one another. The verb derives from
the noun signifying ‘'an outer garment' which was used by
household servants and slaves. Peter may have been recalling

» L] * . - *

1. Cf. James Moffat, The General Epistles, p. 162,
2. John 21:16. )

3. Cf. II Peter 3:1-2.

L, Cf. Nicoll, p. 215.
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the exsmple of the COne who had so lovingly washed the
discliples' feet. In any case, he 1s referring to serving
in even the lowliest of duties. Thus Peter had come to
reallze the lesson which his NMaster had exemplified; namely,
that loving service lies at the heart of the Christian 1life.
Peter's love for Christ and for his fellow man 1s

seen in the fruilt of the Spirit which grows out of it.

1. Joy
Feter's joy is reveasled in the underlying tone of
his first epistle, in particvler in 1:3~9. He wriles to
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those who are experiencing
has exverienced them himself. Yet his message ig one of
hope and Joy in Jesus Christ in whowm to believe is to
rejoice with unutterable and exalted joy.”l Thus, Peter's

joy is constant even in the midst of suffering, for, in fact,

suffering perfects thet falth which leads to joy.

2. Peszce

Peace 1s defined in chepter one as "that tranquility

mind which is based on utter trust in God.® Sueh trust

beky
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revealed in II Peter 2:4-10; 3:9, 13. It is basic in his

attitude towards suffering for he says:

1. I Peter 1:8.
2. Cf. I Peter 1:6-0,
3. Ante, p. 23.
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",.Let those who suffer according to God's will do right
and entrust their souls to a faithful creator.'l

"..the Lord knows how to rescue the godly from trial,
and to keep the unrighteous under punishment until the
day of azﬁgement..."Z

Tn fact confidence and trust in God who raised Christ from

the dead underlies the message of both epistles.3

3. Patience
Peter's patience or steadfastness is seen in his
actions before the Sanhedrin when he showed no fear or doubt
in his position despite their persecution and exhortations
N
tc be silent. An overall picture of his life reveals this
also. TFor the Book of Acts testifies to the hardships in
his life at that time and his Epistles reveal his continued
experience with suffering. Yet out of the experience of
his years he writes:
",.do not 1gnore this one fact, beloved, that with the
Lord one day is as a thousand years, dﬂd a thousand
years as one day. The Lord is not slow about his promise
as some count slowness, »ut is forbearing toward you,
not wishing that any should perish, but that all should
reach repentance."d
Y. Kindness
It is difficult to distinguish this aspect of Peter's
love from that of gentleness. According to the definitions

e L 2 e * L

1. I P eter 1:8.

2., II Peter 2:9,.
3. Cf. Ante, p.

L, Cf. Acts h :18,
5, II Peter 3:8-9,



67

giveﬁ in chapter one Peter's kindness might be indicated

in accepting the hoépitalit& of Simon the tanner and in
sharing that hospitality with the messengers from Cornelius.
It is shown further by the fact that he remained with Corne-
lius for several days after he had preached the Gospel to
him.l Another Indication of kindness is found in Acts 3:17.
Peter's message to the Jews had brought them face to face
with the awful fact that they had crucified their long
awaited Messish. Yet he did not speak with bitterness or
hatred but with concern for their salﬁation. Thus he adds:
"ind now, brethren, I know that you acted in ignorance, as
did also your rulers. But what God foretold by the mouth

of all the prophets, that his Christ should suffer, he thus
fnlfilled."z' The words soften the severity of hils accusatlon
and he follows them with an invitation to repent. "Repent
therefore, and turn again, that your sins may be blotted
out, that time of refreshing may come from the presence of

the Lord, and that he may send the Christ appointed for ycu."3

5. Goodness
The term as defined in chapter one 1s general and
refers to that pureness of heart which distinguishes one

who 1s a Christian. It might be seen, then, in Peter's

l. Cf. Acts 10,
20 ACtS 3:17“‘18:
3. Aects 3:19-20.
)'f‘- Aﬂte, pv 23'
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willimgness to serve all who came %o him, in his refusal
to allow Cornelius fo bow to him, in his rebuke of Ananias
and Sapphira, in his reproach of Simon the magician, and
in every instance where his actions reveal the sincerity

of his relationship to Christ.l

6. Faithfulness

Peter's faithfulness is seen in the constancy of
his witness to Christ despite outward circumstances. Thus
he witﬁessed to a lame man and used the opportunity created
by this occasion to preach to the Jews around the Temple.

He d1d not simply defend himself before the Sanhedrin, he

. preached Christ. He not only rebuked Simon, he invited him

to repent and‘accept Christ.g His falthfulness in strengthen-
ing the Christians in exile is indicated by his letters to

them. Thus, Peter used every opportunity to witness to

Christ and to encourage and strengthen his brethren.

7. Gentleness

Considering Peter's background it is remarkable to
find this characteristic realized in his nature. TFor Peter
was a fisherman whose trade inevitably fostered the roughness
of manner which he exhibited in the Gospel.3 Thus it is with
surprise that one notes his gentleness in exhorting and
encouraging the Christians to higher standards of conduct

L] L d * . - L

1. Cf. Acts 9:38-39; 10:263; 5:3, 4, 935 8:20-22,
2. Cf. Acts 3:11-265 4:8-12; 8:22.
3. Cf. Matthew 16:22; John 18:10.
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and to humble service to one another.l The exhor%ations
are based in genuiné love and concern for thelr well being.2
They contain not rebuke but encouragement. And Peter
addresses the believers as 'Beloved’, ’40«?77“4"{, and on one
occasion as fellow elders thereby identifying himself with
3

them and establishing a closeness of spirit.

8. Self-Control

One of Peter's outstanding characteristics revealed
in the Gospel narrative was his impulsivenessy; hils tendency
to speak or act without forethought. Because of this he
rebuked and contradicted Jesus both at Caesares Philippil
and at the Last Suppen spoke, not knowing what he said, and
wounded the servant of the high priest.u Hawever, one notes
a new cémtrol in his actions throughout the Book of Acts.
His speeches center around one thought and purpose and he
is consistent in his actions such as healing, praying, and
witnessing to Christ. The persecution and trials endured
do not chénge’ﬁhe temper or attitude of his conduct. In
fact, his gentleness discussed in the preceding section, is

an evidence of this new self-control.

D. Summary

The nature and results of Peter's new birth were

1. This is particularly noticeable in his first epistle.
2. For example see II Peter L4:5-11.
i. Cf. I Peter 2:11; 4:12; 5:1.

. Cf. Matthew 16:22; Mark 9:6; John 18:10.
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studied in this chapter. #s in the preceding chabter the
study was conducted in terms of the categories suggested
in chapter one.

Peter's new birth was seen to involve a dynamic
- change in character. He received new understanding both
of the nature of the Gospel and of the natufe of Christ.
Thus, he became the first to preach Jesus as the 'suffering
servant' and first to carry the Gospel to those cutside of
the Jewish faith.

New love for Christ was also seen in Peter's
experience. It was evident In his courage in facing the
Sanhgdrin and in his devotion to his service. His dependence
upon God for guidance and for strength at these times
revealed the,fulier surrender of his will,

The dynamic nature of Peter's experience was dis-
covered’in his growth in faith, understanding and love.
M@reover,'Peter himself spoke of growing up to salvation
and he was seen to need continual forgiveness from God,
continual filling of the Spirit, and a long pericd of
training by Christ himself.

It was noted that because of the time in which he
lived, Peter's experience was somewhat unique. For the
fuller working of the Foly Spirit that began at Pentecost
was inevitably connected with the completion of Christ's
work. Therefore, unlike the experience of Christians

today, Peter could not have realized the full working of
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the Spirit in his life until that time. Notation was made
however, that he could have had a deeper experience than
he did have prior to Pentecost.

The results of new birth were seen in Peter's new

" realization of the need for loving and humble service as

set forth in his first epistle. The other fruit of tihe
Spirit weye then t?acéé in his 1ife. Joy was revealed in
the underlying tone of his first epistle; peace was basic
in his attitude towards sufferingj; patience was disclosed
in his actions before the Sanhedrin and in the message of
his second epistle; kindhess wés found in his message to the
Jews and in his response to Cornelius; goodness was seen

in such incidents as his rebuke of Ananias and Sapphira;
faithfulness was the cause of his constant witness to
Christ; gentleness was revealed in his manner of exhorting
the Christians to higher standards of conduct; and self-
control was seen in both his gentleness and in the evenness

of his temper despite outer circumstances.
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CHAPTER TV

SUMMARY AND CONCLUSION

Wew Birth is the core of the Christian faith. It
is the seed from which sll else grows. The purpose of this
thesis was to examine the nature of new birth as it 1s seen
in the life of the Apostle Peter. 1In order to clarify tﬁé
study the subject was broken down into its logical aspects.
The psychological nature of the subject was recognized,
however, and it was indicated that in experlence new birth
is realized as a single or united event.

The necessity for new birth was seen in man's need
to enter the Kingdom anﬁ have fellowship with God. In order
to accamélish this man must move from the sphere of the
flesh to that of the spirit. His life must become motivated
by that which is of God. Such a change requires a radical
transformation of character which is possible only in new
birth.

Peter's character was discovered to be dominated by
the flesh. His understending was limited by his religilous
background and by his own desires. His love was often con-
trolled by worldly goals or self-interest. His will was
not obedient to God. Peter, as all men, was in need of new
birth.

The means of new birth was revealed to be two-fold:
Divine and human. God's sction is a result of His love and

consists in drawing men to Him by means of Divine Truth.

72
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¥an's action 1s s response to God whereby he repeﬁts or
turns from the pastb&nd receives new life through faith.
The basic condition for such response lies in the morsl
sphere, that is in & willingness to change.

The transformation of Peter's life occurred because
of the love and patience of Christ who called, taught, and
abtained forgiveness for him. Pebter's response was egually
important. It was revealed in a willingness to be changed
by Christ that was indicated in his obedience in leaving
the past with all its ties and launching out in falth in a
a new 1life with Christ.

The nature of new birth was disclosed to be a
dynamic change in character as opposed to a change in
constitution. Man still thinks, feels, wills as before.
But the subjects of thought, the character of love, and the

motivation of the will are changed. TFor new birth brings

spiritual discernment, spiritual God-given love, and spiritual

motivation. Moreovern new birth was revealed to be a contin-
nous process 8o that the regenerate man must constantly
experience regeneration as by faith he continues to abide

in Christ.

Peter's new birth was seen to involve a change in
character. He received new understanding of Christ's nature
and mission, his courage and whole-hearted service reveal
new love, and his dependence upon God in prayer indicates

a new surrender of his will. The dynamic nature of his
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experience was discbvered in his growth. Peter experienced
new birth at the time of his call or possibly earlier, yet
the record of his life réveals a continuous process of
growth.’ He~alsc n6Q&§d a continuous forgiveness from God
and filling with the Spirit. In fact his 1ife was based on
a vital relatienship\with Christ who was central in all his‘
teaching.'

Finally, the result of new birth was found in the
fruit of the Spirit as gilven in Galatiens 5:22-23, and
T Corinthians 1331-7, Love was seen to be the source from
Which all else groWs;  Such love contains Joy, peace,
patience, kin&nes5; gcodnesé, faithfulhess, gentleness,
and self-control. ‘Tcgeﬁher,‘these manifest the holy life
which is~the’fésuit of new birtﬁf‘

Peter's new birth is manifested in his new realization
of the need for laving and humble service among all men,
His 1ife testifies to the sincerity of his conviction. ‘The

' other fruit of the Spirit were traced in his life and digs-
covered in varying degrees,

The thesia has therefore shown that new birth was
real and vital in the 1ife of Peter, transforming him from
clay to reck,_fram one who was of the world to one who was
fashioned after the likeness of Gol. The reality of his
experie‘nc‘e‘ manifests the vital power of the Spirit of God
abiding in‘those who belong to Him. The magnitude of his

transformation‘prqvides encouragement for those who become




5

discouraged. by their own weakness and inspires all to greater
faith in the power of God to build them into a holy priest-
hOOdc | |
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