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CHAPTER I 

INTRODUCTION 

A. The Subject 

In studying the history of the Christian Church, 

a careful observer cannot but notice the periodic recur

rence of spiritual revolutions Whichhave resulted in 

great suffering and the loss of many lives. The most re

markable thing about these revolts within the organized 

church is the_ fact that powerful ecclesiastical leaders 

have done their best to suppress these upheavals with all 

available means, sometimes using the most inbnman wqs ot 

torturing the revolters--tortures occasionally surpassing 

in cruelty those of the heathen Roman emperors during the 

early d~ of Christianity. 

Those who wish to discover the causes for the 

revolts mentioned above need not search long, as they are 

ratbar obvious. They maJ be summed up as lack of spirit

ual freedom, lowering of spiritual standards, deadly for

mality, superstition, and moral depravity within the 

borders of the official church. Of course, the accusing 

finger of the revolters has pointed always to the eccle

siastical leaders wno by virtue o.f their office were 

chiefly responsible for such situations. 

- 3 -
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1. The General Field of Inquiry 

As early as the latter part of the second cen

t~y we read of a spiritual revolt headed by a Phrygian 

presbyter by the name of Montanus who "protested strongly 

against the laxity' of Church discipline and especially 

the readmission, even after penitence, of those who had 

lapsed into apostasy or other deadly sin. ttl Tertullian 

of Carthage (160-220 A.D.), the brilliant defender of 

Christianity again at Gnosticism, was also a prominent 

Montanist. 

"His Puritanism appears in his denunciation of 
flight from persecution, and his apposition to the 
restoration of the lapsed; in his condemnation of 
second marriage md commendation of excessive fast
ing; in his warni~s against female adornment, ani 
deprecation of military service as incompatible 
with Christian f1delity.«2 

Hippolytus, a church leader near Rome not con

nected with the Montanists, during the early part of tl:e 

third century "headed a Puritan revolt against two suc

cessive Roman bishops on account of their loose discipline 

and unworthy character.rr3 This .Furitan movement led in 

251 A.D. to the famous Novatian schism which spread widely 

and lasted, especially in north Africa, down to the fifth 

century. 

The Montanist and Novatian revolts were followed 

• • • • • • 

lo Henry Cowan: Landmarks of Church Htstory, PP• 29-30 
2 • Ibid.' p. 30 
3. Loc. cit. 
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by similar upheavals which crystalized in the establish

ment or strong and well-organized sects. Some of these 

were associated with a greater or lesser degree of heresy, 

like the Euchites, Messalians, Paulicisns, Bogomils, Al

bigenses, and other similar groups under the general 
. 

designation of Cathari or Puritans. They were "found in 

various lands of Southern Europe from the Bosphorus to the 

Atlantic, nl from the seventh century· up to the tour teenth. 

Otmrs were extremely orthodox, Sl ch as the Waldenses, the 

Puritans of Savonarola's day, md the great Puritan move

ments of the Reformation and post-Reformation t:!zJe s. 

The following remark or Cowan is vecy ti tting: 

"The Puritan principles of the Montanists and Nova
tianists have been frequently reproduced, in associ
ation sometimes with heresy, oftener with extreme 
orthodoxy; and the,r have exerted a one-sided, yet, 
on the Whole, salutary influence, as a needful coun
teract! ve to the stronger tendency towards undue 
laxity or discipline and lif'e.tt2 

To the above we add a statement by McKee: 

"There have been times when the Church tor various 
reasons has lost its spiritual freedom and ms be
come the servant of form, or dogma, or of rule or 
life. Fran the midst of such a situation tmre bas 
often come a reaction. Sometimes such a counter 
movement from a doctrinal standpoint bas not been 
founded upon what the church holds to be orthodox 
faith, but from a practical m d moral point of view 
baa been essentially puritan.tt3 

• • • • • • • 

. 1. Cowan, op. cit., p. 115 
2. Ibid., P• 30 
•• Dean Greer McKee: A Study of the Albigenses in the 

Light of the Principle of Puritanism (A Thesis), p. 2 



- 6 -

Careful analysis of these spil'itual l'evolts 

bl'ings us to the conclusion tba t due to cel'tain unwhole

some cond.i tiona manifesting themselves in the ol'ganized 

church during certain periods and in certain localities1 

a peculiar urge ~ puri~ and religious freedom has be

come very pl'ominent, not only among the spiritually .np.nded 

religious leaders 1 bl t also among lal'ge groups of the 

laity. Motivated by this puritanistic principle1 detel'

mined individuals have taken the lead in proclaiming a 

break with traditional Christianity and have inaugurated 

movements whieh1 now and then1 have shaken the established 

chul'ch to its very foundation. In support of this state

ment McKee says: 

"We believe that there is ~his essential principle 
which lies dormant in the bosom of mankind, such 
that when the f0%'ms of religion bring upon mankind 
a spiritual bondage 1 and religion is deprived of 
the reality of spil'itual values1 retaining only the 
fo:rms of religion, so polluted ald rendered incapa
ble of satisfying the longings of the human soul, 
this spil'i t then arises in the human heart which re
volts against this bondage and demands a higher and 
bettel' life 1 seeking to lay hold on that which does 
satisfy its inmost needs.tt 

2. The Subject Delimited 

Our puxrpose is not to enter into a thorough 

investigation of the principle of Puritanism as it has 

been manifested in all the Pul'itan movemEllts from the 

• • • • • • 
1. McKee, op. cit., p. 3 
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second centu:ry down to our day. We shall restriat OUl' 

researah to one only of these movements, called Bogomilism, 
~ 

under the thesis that this so-called ttBulgarian heresy" 

(Bulgarorum haeresis), 1 which originated in southern Bul

garia;. during the tenth century and soon spread thl'ough

out the Balkan countries and western Europe, was a reform 

movement motiV'ated and propelled in its terrific task by 

~ urge ~ puri~, !! !,ill!! ~ religious !,ill! social 

freedom. More concisely, it was an expression of the 

principle .2£ Pu!'itanism. In other wo:rds, our s tuc:Jsr w i;Ll 

endeavor to portray the sect, in its relation to the Greek 

Orthodox and Catholic ahu:rahes of medieval times, as a 

strong reaction demonstrating the principle of Puritanism. 

Others have made more detailed studies of the 

history, doatrines, and literature of the Bogomils.2 

Therefore, we shall not enter into extensive researah in 

these matters, but shall enter into the field of history 

insofar as this will help us to develop our subject. The 

s~e is true also regarding the'doctrines of the sect; we 

• • • • • • 

1. Cf. Boyan Boe.ff: Missiata na Bogomilstvoto v Svrska s 
Missiata na·Slavianstvoto, p. 7; Fr. Racki: Bogomili 
i Patareni, P• 345; Janko Lavrin: The Bogomils and 
Bogomilism, in Slavonia Review, Vol. VIII (1929-30), 
P• 269 

2. Cf. Victor N. Sharenkoff: A Study of Manichaeism in 
Bulgaria; Jordan Ivanoff: Bogomilski Knigi 1 Legendi; 
Ivan G. Klincharoff: Pop Bogomil 1 negovoto vreme; 
Race!, op. cit.; K. Radchenko: Edui po Bogomilstvo; 
Augustus Neander: General History of the Christian 
Religion and Church, Vol. IV; etc. 
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shall study them insofar as is necessary to the bette.r.- · 

understanding of these Jao-called heretics. In our treat

ment of the subject we purpose also to be as unbiased as 

possible; we shall not endeavor to defend or to attack 

the Bogomils and their doct»ines., but shall do our utmost 

to set fol'th a t.r.-ue picture of this movement basing our 

description on the available sources. 

3. The Value of the Study 

We believe a stutey- of this kind is important, 

especially at this particular time, for reasons suggested 

in the :f'ollow:ing paragraphs. 
1 According to various writers Bogomilism first 

appeal'ed during t be reign of the Bulgarian king :Peter., 

s cmewb.ere between 927 and 950 .A.D. Recently, c omnemorat

ing the millenium of this movement, many Bulgal'ians pub

lished articles and books regarding it., while others 

delivered lectures on the sect. It is noteworthy that 

there is a great change in the attitude of the modem 

Bulgarian, although nominally Greek Orthodox, toward the 

Bogomils, compared with the ultra-hostile attitude of· the 

Orthodox ecclesiastical leaders of medieval Bulgaria. 

For example, in 1936 the well-known Bulgarian author, 

• • • • • • 

1. Of. Sharenkoff, op. cit., P• 36; also Boeff, op. cit., 
p. 6; Const. Jirecek: Dej!ny naroda bulharskeho (Bul
garian translation), P• 128; Klinchal'off, op. cit., pp. 
24-26 
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Stilian Obilingiroff, while speaking on the a ubject, "What 

Has the Blllgarian Given to the Other Nations?" emphasized 

the fact that Bogamilism has had great influence upon the 

awakening in western Europe and the Reformation.l 

Even among the socialist leaders of Bulgaria 

there are men who pay tribute to the Bogomils. Janko 

Sakuzoff in his "Bulgarite v svoyata istoria" ("The Bul

garians in Their History") says that the Bulgarian nation 

can be proud because· she produced that reform movement 

(Bogomilism) which a few centuries ago saved the European 

nations from the feudal church's teaching and decadence. 

"It gave birth to the renaissance with its blossoming 

philosophy, science, and morals.tt2 

The Bulgarian Protestants have not faUed to 

recognize the great influence of Bogomilism upon European 

civilization. The late Stoyan Vatralsky, a wall-known 

Protestant author, graduate of a leading American univer

sity, is quoted by Boeff: 

"The greatest Bulgarian bas been and is priest 
Bogomil. He alone from among our nation, through 
his li.fe-giving teaching, has made a valuable con
tribution to universal culture. Priest Bogomil was 
a .forerunner of all great reformers o.f whom civiliza
tion prides itself today.tt3 

Not only Bulgarian but also other Slavic and 

• • • • • • 

1. Of • Boa ff, op. e 1 t., p. 2 7 
2. Ibid.1 P• 23 
3. Ibid., P• 27 
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western Elll'Opean author! ties agree that Bogomilism was a 

movement which in£luenced directly or indirectly with its 

Puritanistic teniencies and social ideals the life and 

thought of medieval Europe. If so, a study of this move

ment should present a special interest to the student of 

history and also to those engaged in religious and social 

work. 

The time has coma to ascertain with as great 

clarity as possible what our views should be regarding 

the Bogomils and the il' kindred s acts who bad the moral 

courage to raise a strong voice of protest against a back

slidden church and who were ready to die for their con

victions and Puritanistic ideals. 

B. The Plan of Procedure 

In order to obtain a clear picture of the Bogo

mil movement we shall make a study, first of all, of 

political developments on the Balkan peninsula prior to 

Bogomilism. This will necessitate a description of the 

genesis of the Bulgarian kingdom in the Balkans. Second

ly, we shall briefly considexr several .Asiatic sects which 

were vitally related one way or another to the Bogomils. 

We shall then give a description of the various conditions 

which gave birth to Bogomilism and helped it to get es

tablished. 
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In the third place, befOl'e considel:'ing the doc

trines and ethics as well as the life of the Bogomils, we 

shall give a general description of them as a national 

movement; and then endeavor to portrQ1 the sect as an in

ternational movement. In doing this we shall describe the 

persecution which the Bogomils endured in Bulgaria and 

Which was one of the main causes for their scattering 

throughout the Balkan countries, western Europa, and even 

Asia Minol", where they became the progenitors of various 

Cathari or Pul"itan sects. 

The foul:'th step in the development of this sub

ject will be a brief study of the life and teaching of 

the Bogomils. Here, as well as in the forner discm sions, 

we shall endeavor to emp}lasize our centl"al thought regard

ing "the principle of Puritanism, which we consider to be 

the motivating power of this movement 1n its s tl"uggle for 

existence and which, we believe, was a factol" of para

mount importance in the tremendous success it enjoyed for 

several centuries. 

In our concluding ohaptal" we shall summarize 

our findings and seek to estinate the contribution which 

the BogomiD.ian movement bas made 1n the fields of litera

ture, sociology, and religion. 

In view of the fadt that certain valuable sources 

written by enemies of the Bogomils, written in Slavic and 

Greek languages, are not accessible to the average English-
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.speaking student, except perhaps in works like the one by 

Dr. Sha.renkoff' which has come out in a rather limited edi

tion,l we have decided to reproduce the appEildices of Dr. 

Sha.renkoff's book for the benefit of our readers. 

c. Sources and Materials 

As we stu.dy the struggle between various reform 

or Puritan movements and the established churches of me

dieval times, Orthodox and Catholic, we discover one com

mon fact; namely, that a ftel:' destroying or crushing the 

11 h&retics11 the ecclesiastical leaders seem to have taken 

special measures to destroy all their writings, no doubt 

fearing that the great propagating power of these writings 

might become the means of resurrecting the teaching of their 

dreaded enemies •2 What McKee says about the Albigenees and 

the other Cathari in s outbwestern Europe is also veey true 

of the "Bulgal:'ian heresy. tt3 

1. writings of Bogomils 

Today there is verry little extant of wmt can be 

termed real Bogomilian literature. Ivanoff, an authority 

on the subject., states that many historians on Bulgarian 

and Slav literature in geneal, in their desire to give a 

• • • • • • 

1. Cf. Sharenkoft, op. cit. 
2. Cf. Klincharoff, op. cit., PP• 10, 141 
3. Cf. McKee, op. cit., PP• 5-7 
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special place to Bogomilian literature, make the mistake 

of confusing apocryphal writings with those that may be 

termed purely Bogomilian., since the Bogomils made good. use 

ot' apocryphal literature in their ~eacning.l 

Ivanoff says: "Most of the known Bogomilian 

WOl:'ks are anonymous. Priest Bogomil, no doubt., must have 

beEn one of the first Bogomilian autho!'s; however, we lack 

infoxamation from Which to decide exactly which wo:t"ka have 

been left by him. n2 

It is not known whether the leading followers of 

Bogomil mentioned in the Sinodik Tzaria Borisa,3 Michael# 

Theodo:t"e, Dobri, Stefan, Basil, and Peter, have written 

anything.4 

We quote again from Ivanoff: 

"We know only that the Bogomil1an bishop (dedetz) 
Nazarius in the twelfth century carried away fl:'om 
Bulgaria the Bogomilian 'Secret Book' and that he 
delivered it to his partisans (adherents) in Lom
bardy; it is possible that this same Nazal:'iua may 
have made one of the two translations of this book 
into Latin, • • • As a Bulgarian author of apocry
phal books we find more often mentioned the name of 
pxaiest Jeremia~ a contemporary of priest Bogomil. 115 

Concerning the "Secret Book" Ivanoff states tba t 

"from beginning to end the view of moderate dualism is 

maintained, which received a rounded form first in Bul-

• • • • • • 

1. Of. Ivanoff, op. cit., PP• 49-50 
2. Ibid.' p. 50 
3. Of. Sbarenkoff, op. cit • ., P• 83; Appendix D., P• 
4. Cf. Ivanoff., op. cit., P• 51 
5. Loo •. cit. 
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garia dux-mg the tenth centU17 and received the name 

Bogomilism.ul Ivanoff considers this "Secret Booktt to be 

the catechism of' the Bogomlls. 2 

Genel'ally speaking, 11 the study of' Bogom111an 

literature is hindered not only by the anonymity of' its 

authors; it itself' is still very little known:: it is an 

unknown land which must be discovered..tt3 

Because genuine Bogomil literature is ve'r'f 

scarce, almost non-existent, we must turn to other sources 

1n the ef'f'ert to determine what the Bogomils believed and 

taught. 

Ivanoff seems to place considerable value as 

sources upon the "Bulgarian f'ables, u "Bogomilian fables," 
. -

as well as on oral legends and parables, through which the 

Bogomil teaching .has been spread especially among the sim

ple and uneducated people. Some of' these legends and fables 

are preserved to our d~y. 4 

2. Writings of' Their Enemies and Others 

Two other possible sources from which we can draw 

inf'orma tion are the historians, sometimes disposed to be 

friendly toward the sect; and the enemies of' these people, 

who, as can be expected, are very biased in their writings. 

• • • • • • 

1. Ivanoff, op. cit., P• 65 
2. Of. ibid., P• 55 
3. Ibid., p. 51 
4. Of. ibid., P• 55; also cf'. Klincharo.ff', op. cit., pp. 

22-23 
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On this point we quote :Sharenkoff': 

"There have been preserved works of' those writers 
who were hostile to Bogomilism and they naturally 
give us a one-sided view of the Bogomil doctrines. 
Chief' among such writings are:: The 'Letter of The
opbylactus, Patriarch of Constantinople, to Peter, 
Tzar of Bulgaria,' likewise the 'Sermon of Presbyter 
Kozma against the_Bogomils' (Kozmi Prezvitera Slovo 
na eretiki 1 pouchenie ot bozhestvenikh knig); fUr
thermore the 'Panoplia dogmatica, ' the 'Conf'utatio 
et eversio impiae et multiplicis exsecrabilium mas
salianorum sectae, ' and the 'Contra haeresim haere
ticorum qui pbnndagiatae dicuntur' by Euth;rmius 
Zygabenus. From a later date are the 'Biography of 
Hilarion, Bishop of Maglen 1 (Zhitie i Zhizn prepo
dobnago otza nashego Ilariona, episkopa Maglenskago 
••• supisano Evtimiem patriarkbom Trnovskim), the 
'Sinodik of' Tzar Boril' (1211), and the 'Biograp~ 
of' Theodosius of' Tirnovo 1 by Kalistus, patriarch of 
Constantinople. The 'Alexidis' of' Anna comnena may 
also be used for the study of' the development of 
Bogomilism in Constantinople and Thrace.nl 

Notwithstanding the dif'ficul ty which the above 

problem of sources presents, we believe there is suff'icient 

information available to substantiate our thesis that the 

Bogomilian movement was an expression of the principle of 

Puritanism. 

• • • • • • 

1. Sbarenkoff, op. cit., PP• 35-36; cf'. Klincharoff', op. 
op. cit., p. 10 
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CHAPTER II 

POLITICAL AND RELIGIOUS DEVELOPMENTS 

ON 

THE BALKAN PENINSULA 

PRIOR TO 

THE RISE OF BOGOMILISM 

A. Introduction 

In order to understand clearly any great re

ligious or social movement it is of paramount importance, 

first of all, to get acquainted with the background of 

this movement. Only by- following such a procedure will 

one safeguard himself against prejudice and the formation 

of wrong views regarding the movement. This is especial

ly true of Bogofuilism because of the varietf of circum

stances which gave it birth, and from which we cannot 

diYorce it. 

Bulgaria, where Bogomilism was born, because 

of its geographic position has been a crossroad of the 

nations. It has been the object of conquests and migra

tions time and again, crusading multitudes have passed 

through it, and colonizations by various religious groups 

have taken place within its borders on several occasions. 

All these have left impressions of one kind or another 
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upon the cultural, social, and religious life of its popu

lation, and have exerted tremendous influence in shaping 

the thought of the masses. 

In view of this, we shall now undertake a brief 

study of the political and religious developments which 

took place on the Balkan peninsula prior to the appear

ance of Bogomilism-the medieval protest of the Balkans 

which left indelible traces not only in those regions but 

practically throughout Europe. 

B. Slav·;and Bulgarian Migrations 

For our purpose we need not go ve~ far back in 

the study of Balkan histo~, i.e. we need not consider 

events which took place in the territory of present-day 

Bulgaria :earlier than the third centU1'7 of the Christian 

Era. First we shall make a study of the Slavs in the 

Balkan~ and then consider the establishment of .the Bul

garian state. 

1. The Slav Settlers 

Between the third and seventh centuries the 

Slavonic migration into the Balkans gradually expelled or 

absorbed the Thraco-Illyrian race inhabiting the district 

between the Danube and the Aegean Sea.l The Roman em-

• • • • • • 

1. Cf. Elinor F. B. Grogan: "Bulgaria"; The Encyclopaedia 
Britannica (14th ed.), Vol. IV, P• 361; Iv. Pastouhoff 
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pe.rors were not able to check the invadel"s. By the mid

dle of the seventh centurr the Balkan peninsula became 

Slavonic and the Roman population of this section of the 

Empire was more or less isolated and "remained as oases 

here and there among the strong agricultural people."1 

It is very important that we get a clear picture 

of the beliefs and customs of the Slavs, as well as of 

their traditions and social institutions, because, as we 

ah.all notice later, these composed the rich soil from 

which sprang the Bogomilian movement during the .first Bul

garian kingdom. 

The Slavs, who as a whole were agrieul tural 

people, were governed by democratic local institutions. 

They had no national leaders or a central government of 

any kind. The ttpleme" or tribe was the only political. 

unit of the Slavs.2 They disliked being ruled by any per

son and there.fore couid not be un1 ted under a l"Uler. 3 In 

fact, being divided into numerous tribes, they often were 

at enmity among themselves, a situation well utilized by 

their external enemies, who managed at times to defeat 

them and l"Ule over them, as did the Byzantians and others 

• • • • • • 

and Iv. Stoyanof.f: Istoria na Bulgarskia Narod, pp. 
22-23; Jirecek, Dejiny naroda bulharsceho, p. 71; 
Sharenko.ff, A Study of Manichaeism in Bulgaria, P• 23 

1. Sharenkoff, loc. cit.; cf. Pastouho.f.f and Stoyanoff, 
op • c 1 t • , p. 24 

2. Cf. Grogan, loc. cit.; Pastouhoff and Stoyano.f.f, op. 
cit., P• 27; Jirecek, op. cit., P• 67 

3. C.f. Jirecek, loc. cit. 
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who were well organized.1 If their extraordinary love 

~freedom~ independence, which has remained a trait 

of the Slavic people to this day, had been used properly, 

doubtless the Slavs would always have triumphed over 

their enemies. An. Arabian writer says that if the Slavs 

had overcome their tribal divisions and lived among them

selves in unity, no nation in the world would have been 

in a position to match its strength with them.2 A demon

stration of these principles was observed during the first 

World War when a number of slavic peoples fought valiantly 

for freedom and national independence, and also during 

the recent developments prior to the present war when cer

tain central European Slavs quarreled among themselves and 

thus became prey to the invading Germans. 

The Byzantine emperors took advantage of the 

lack of unity among the va!'ious Slavic t.ttibes and gradu

ally subdued many of them, thus facil~ting their own 

rule over the Slavs; in fact, the emperors rec.ttuited thei.tt 

army f.ttom among these people, while certain individual 

Slavs ".ttose to high .ttank and office in the Byzantine Stabe 

and c~rch.u3 Necetas, pat.ttia.ttch of Constantinople (766-

780 A.D.), Damian, the treasure.tt of empe.ttOl' Michael III, 

• • • • • • 

1. Of. Jirecek, loc. cit.; Sha.ttenkoff, loc. cit. 
2. Of. Pastouhoff and Stoyanoff, op. cit., p. 25 
3. Sharenkoff, loc. cit.; cf. Klincharoff, Pop Bogomil 1 

Negovoto V.tteme, P• 13; Kenneth Scott Iatourette: The 
Thousand Years of Uncertainty, p. 238 
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emperor Basilius of Macedonia, and others were of Slavic 

origin.1 · 

The character of the ancient Slavs, according 

to Byzantine witnesses, was commendable. They were kindly 

disposed and open-hearted. Malice and treache~ were for

eign to them. Extreme hospitality was a notable charac

teristic of the Slavs.2 They preferred quiet life to 

warfare, and only when forced to fight did they became 

hard-hearted and cruel as their contemporaries. 

Slave;:r was not practiced by them as it was 

among other nations. This proves that they had a rather 

high regard for human life and personal! ty. They did not 

keep their war prisoners in a permanent state of slavery 

as did other nations. They retained the prisoners for a 

while and then per.mitted them either to redeem themselves 

and return to their own people or to remain among their 

captors in liberty and fellowship.3 As a rule they were 

considerate to the peoples they subdued and did not exact 

heavy tribute from them.4 

The fo:t'nl of government prevalent among the 

Slavs, as already mentioned, 5 was democratic or rather 

communal-democratic, with the famill union (zadruga) as 

• • • • • • 
1. Of. Jirecek, op. cit., p. 105; Klincharoff, loa. cit.; 

Latourette, op. cit., PP• 238-9 
2. Of. Jirecek, op. cit., P• 66 
3. or. ibid., P• 68 
4. Of. Pastouhoff and Stoyanoff, op. cit., P• 26 
5. Of. ante, P• 20 
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its fundamental unit. The family unit or fellowship con

sisted of a few closely related families who.worked and 

lived together under the supervision of the oldest member 

of the fellowship. The latter acted as a sort of monitor 

and was elected by the group. Generally, this leader was 

either the father or oldest brother and bore the title 

nstareishinan (elder). Among the various members of the 

family union full equality reigned; and as the l'eal estate 

and fields belonged to this unique communal fellowship, 

no one among them was pool'. Immorali!Y was not tolerated 

in their midst. Those who did not conduct themselves ac-

cording to the mol'al standards of the fellowship were 

excluded. 

The position of the women in the Slavic family 

union was respectable, the oldest of. them being the su

pervisor of the rest. She allotted work to each female 

member of the large family, and acted as general super

visor of the community in the absence of the men. This 

is a rather unique example of woman suffrage in an age 

when elsewhere women were treated as inferior ~o men.1 

Bei'ore concluding our brief study' of the Slavs 

we must consider also their religious beliefs. It is a 

ver.1 diffdcnlt matter to ascertain their mythology. 

• • • • • • 
1. Of. Jirecek. op. cit., PP• 66-67; Pastouhoff and 

Stoyanoff# op. cit., pp. 27-8 
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There have been many speculations regarding this. How

ever, s e.xeioua investigat Ol"S inform us that thel"e is posi

tive data only about the bal.ief' of' the :Polabian Slavs, 

who remained pagan l:ongel" than any othe.tt b .xeanch of' the 

.xeace. Little is known as to the original belief's of the 

southern Slavs, s inca they beEjan to accept Ch.ttistianity 

at a rathel" early date. 

Jirecek, quoting 'Pl'ocopius, who seems to be the 

oldest sou.xece l'egarding the l'al..igion of the Slavs, says:: 

"They acknowledge as C.tteatol' of all things a god-thunder

carrier, to whom they o:ff'el" bulls and other animals-·. • • 

they also honor l'ivel's, nymphs, and other deities to whom 

they also make offerings. nl 

The Slavs pictured the whole of nature as full 

of beings subordinate to the supreme God. They distin

guished between gods and demons; the f'ormel' wel'e fl'iendly 

to man, tl:e latter unfriendly. The supreme god was called 

svaros, whose two sons we!"e said to be the sun and the 

fire. The sun was called Dazhdbos_ or Ifltus. It does not 

appear that the Balkan Slavs worshipped Peroun, the god 

of thundel', who was highly honored among the Russians .2 

Sbal'enkoff makes a state~nt that the Slavs held something 

similar to the dualism of the Bogomils. He says: "The 

1Blaclt God' (Tzl"n or Cherni Bog) in the Slavonic Mythol-

• • • • • • 

1. Jirecek, op. cito, P• 69 
2 • Of • i b1 d. 
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ogy corresponded to Evil in the Bogomilian theogony and 

the 'White God' (Beli Bog) to the Good or God of Light.nl 

But Ivanoff disagrees with Sbarenkoff on this point. He 

states:: 

"The dualistic borrowings in the system of priest 
Bogomil are not due to native Slavic influence, as 
many of the investigators of Bogomilism have sup
posed. Now it is known ••• that the belief of 
the pagan southern Slavs was not dualistic and that 
the tidings regarding the White God and Black God 
among them are late literary additions.n2 

The Slavs prayed to the gods under the open sky, 

in the brush, under trees1 or even atop mountain crags. 

While offering to the gods they sang. Before battle, or 

when nearing death, they made vows to the suprane God 

that if he would deliver them they would offer a thank

offering to him. However1 they were not fatalists -they 

had no conception of fate.3 

The cosmogony of all the Slavs was very simple. 

They believed that the visible world came out of tb.e sea 

sand, "which God took from the bottom of the sea and 

sprinkled upon its surface in order to create the solid 

ground (earth). Accordingly, tm Slavs pictured the 

earth as floating on the surface of the sea."4 

The Slav natt ons abound with legends and songs 

about female supernatural beings, some of them kindly 

• • • • • • 
1. Sharankoff1 op. oit., p. 37 
2. Ivanoff, Bogomilski Knigi i Legandi, p. 23 
3. Jirecek, loo. oit. 
4. Ibid. 



- 26 -

disposed toward men, like the "roussalki" (a sort of 

nymph); others hostile to most men, but fxaiendly towaxad 

heroes, like the u samovili11 ( samodi vi) or "i udi." In 

many songs no distinction is made between the ''samodivi" 

oxa n iudi." These were women similar in appeaxaance to the 

"xaous salki 11 ani w exae suppos ad to live in the deep lakes 

and in the river wbirlpools. 1 

Belief in all kinds of evil spirits, vampires, 

2 and the like, was very common among the Slavs. Traces 

of this belief can be found even today among some Slavic 

nations. 

The pagan Slavs believed that the soul was a 

being altogether diffel'ent and sepaxaat e from the human 

body, which li vas within the breast of man and manifests 

itself through the process of bl'eathing. "They believed 

in life after death. The words heaven and ;2aradise are 

common to all Slavs.n3 

2. The Early Bulgarians 

Many histoxaians agree that the early Bulgarians 

were a Tliranian !'ace, closely related to the Huns and 

Avars. They belonged to that wave of migrants which fol

lowed the Huns in their westward march. 4 J'irecek agrees 

• • • • • • • 

1. Cf. J'irecek, op. cit., P• 70 
2. cr. ibid., PP• 70-71 
3. Ibid., P• 71 
4. Cf. Grogan, "Bulgaria"; Encyclo?aedia Bxaitannioa, 14th 

ad., Vol. IV, P• 361; Pastouliof and Stoyanoff, op. 
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With the statement o:f Sa:farik in his "Sebrane spisy" (II, 

176) that the old BUlgarians were Finns from the region 

of the Ural Mountains in Russia. 1 These people were 

hordes of wild, fierce, and barbarous horsemen who were 

ruled despotically by their chiefs, called nkhans)1 and 

their retinue of nobles, called "bolyars"; in other words, 

the old Bulgarian state had an aristocratic structure in 

its form of govemment. The khan was the supreme ruler. 

He bad a council o:f nobles. They enforced a ver.y rigid 

system of laws and capital punishment was a usual thing 

for those who misbehaved, those who tried to run away, or 

those who fled :from battle.2 

The old Bulgarians practiced polygamy. Those 

who could not afford a lal'ge hal:'em had at least two wives. 

The status o:f the women in the old Bulgal:'ian state was 

not very high. 3 

It is believed that the religion of at least 

some o:f the old Bulgarian tlnbes was polytheistic, while 

some of them had embraced Islam. 4 Khan Koubrat, Who to

gether with his uncle Orkan reSstablished the old Bul

gal:'ian kingdom, heading the Unugunduri tribe, is repo.rted 

to have accepted Christianity as a child while visiting 

• • • • • • 

cit., pp. 32-33 
1. Of. Jireoek, op. cit., P• 92 
2. O:f. ibid., PP• 90-91; Grogan, loo. cit.; Pastouhof:f 

and Stoyano:ff, op. oi t., pp. 37-38 
3. Of. Jirecek, p. 90 
4. Of. Grogan, loo. cit. 
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constantinople. This experience and the visit of his 

uncle Orkan to the Byzantian capital, where he and his 

family were treated royally, helped greatly to cement 
1 

the friendship between Koubrat's kingdom and Byzantium. 

Pa.stouhoff and Stoyano.ff hold the view that the 

old Bulgarians originally lived in the neighborhood of 

China and that around 147 A,.D. they arrived in the Rus

sian steppes between the Ural Mountains and the Caspian 

Sea.2 Others believe that during the fourth centu:ey the 

old Bulgarians settled in the steppes between the Volga 

River and the Ural Mountains. For a hundred years one of 

the Bulgar groups, the Kutriguri~ established a ve~ 

strong state north of the Black Sea; but their state was 

annihilated by the Avars, the strong Turko-Tatar tribes~ 

who absorbed the survivors into their ranks. The second 

group of the Bulgars, called Utiguri, for a few years 

were also under the Avars and for a while were subjects 

to the Turks. According to Lady Grogan, this tribe re

gained its independence in 582 .A,.D. and thus the Great 

(Black) Bulgarian state was founded, which in the opinion 

of some survived to the thirteenth century .3 However, 

Pastouho.f.f and stoyano.ff claim that the Great Bulgarian 

state was established by Orkan and Koubrat, who headed 

• • • • • • 

1. C.f. Pastouho.ff and stoyanoff, Istoria na BUlga.rskia. 
Na.rod, pp. 33-34 

2. Cf. ibid. ,p. 32 
3. Cf. Grogan, loc. cit. 
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not the Utiguxai, but the Unugunduri tribe; and that it 

lasted only until the tenth centuxay, when it was subdued 

by a Turkish tribe, the Khasar. 1 

The second son of Koubrat, with a group of ~1-

garians, after the breaking up of' the Great Kingdom moved 

to the Volga valley and there established aroulli the 

tenth centuey the Volga Bulgarian state 'with its capital 

Bulgar. This state was demolished in the thirteenth 

century by the Tartar invasion. 

Of' the other sons of' Koubrat, Alcek went as f'ar 

as Italy; another, named Kouver, settled in Macedonia; 

while Isperich (Asparuch), under tlB pressure of the ex

panding Kha~ar state, entered ~essarabia .and established 

himself there in the neighborhood of Bolgrad, as the head 

of a new kingdom, his nation numbering around forty thou

sand Unugimduri, Kutriguri, and Utiguri. It seems that 

for a while Isperich continued the policy of friendship 

which his father, Koubrat, had esta~lished With Constan

tinople; but later the emperor of Byzantium attempted to 

conquer the Bulgarians noi'th of the Danube. This attempt 

was unsuccessful and caused Isperich to move permanently 

to northeastern Bulgaria where he subjugated the Slavonic 

population. By his repeated attacks on Byzantium he 

caused the emperor to conclude a peace treaty with him, 

• • • • • • 

1. Cf. Pastouhoff and Stoyanoff, op. cit., PP• 33-34 
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according to the tams of Which the emp.eror obligated 

himself to pay yearly tribute to Isperich. This happened 

in 679 A.D. which is considered the year of the founding 

of the Balkan Bulgarian kingdom.l 

The histoey of the newly established Balkan 

kingdom~ from 679 a.D. until the time of king Boris (853-

888) during whoa e reign Bulgaria became nominally Chris

tian~ is very interesting~ but we cannot enter into a 

detailed study of it. However, it is of great importance 

to the treatment of our subject to emphasize several 

facts. Although the Bulgarians conquered the Slavs of 

the Balkans, they did not change materially the customs 

and conceptions of these people. They only gave their 

name to the new state and enforced their rigid .rom of 

governm.en t on t be countey, whereby they gave unity and 

coherence to the scattered Slavic tribes. On ~.he other 

hand the invaders, Bulgarians, who were comparatively 

few in number, were gradually absol'bed by the much larger 

group of conquered Slavs and adopted their language, lo

cal institutions, and cus toms.2 This asaimilati on of the 

conquerors by those whom they subdued took over two hun

dred years for its completion, i.e. to the time of king 

• • • • • • 

1. Cf. Pastouhoff and stoyanoff, op. cit., PP• 34-36; 
Grogan, loe. cit. 

2. c.r. Jirecek, Dejiny naroda bulharskeho, pp. 92-93; 
Grogan, loc. c. it.; The New International Ebcyclopae
dia, Vol. IV, P• 139 
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Boris. Accordir.gly, when we speak today of the fore

fathers of the Bulgarians, we must not considel:a as such 

the handful of Bulgar s who in 679 A .D. conquered the 

northeastern corner of Bulgaria, but the old Slavs who 
1 

much earlier l:ad migrated int:o this country. 

The relations between the Bulgarian khans and 

the Byzantine emperors are of value to us in our discus

sion. The successor of Isperich, Tervel (700-720), who 

was of the same Doulo dynasty, came to a real understand

ing w1 th Constantinople and a permanent border was fixed 

between the two states. During the enti:tte reign of the 

Doulo dynasty, rather friendly relations existed between 

the empire and Bulgaria; in fact, the Bulgarians helped 

defend the Byaantians on several occasicns when the lat

ter were threatened by enemies. However, in the year 

753 A.D. the Doulo dynasty came to an end. Khan Kormish 

(Kormisosh) (753-760 A.D.) of the Vakil (OUkil) dynasty 

took the Bulgarian throne. This was during the time of 

the heated iconoclastic controversy. The energetic icon

oclastic emperor, ConstaDtine V Copronimus, planned to 

free himself from the dange:tt of the Bulgarians. For the 

purpose he brought Armenian Paulicians to Bulgaria and 

various Syrian colonists to Thrace and placed them along 

the Bulgarian border as guards against Bulgarian invasions. 

• • • • • • 

1. Of. Jirecek, op. cit., p. 92; New International En
cyclopaedia, loc. cit. 
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Khan Ko~mish endeavored to attack Constantinople and thus 

fo~ce Corponimus to keep the pledge of the 716 A.D. trea

ty, but his effort was in vain. This unsuccessful cam

paign caused the liolyars to decide tba t all futu~e rulers 

of Bulgaria should be under their control. In this way a 

long struggle began between the noble.s repl'esenting var

ious tribes, because each one wanted a man of his par

tiru lar tribe to sit on the throne. These internal dif-

ficu.l ties were more than wel. come to Copronimus. He waged 

war on the Bulgarians, and by means of spies v10rking 

within the kingdom managed to fan the party spin t among 

the Bulgarians and thus weakened their state. Now and 

then deposed Bulgarian khans and their friends fled to 

Constantinople seeking shelte~ at the emperor's palace. 

The emperor received them gladly, because he intended to 

use them as tools in i'o~ming a st~ong ayzantian party 

among the relatives of these ~efugees who remained in 

Bulgaria, and through it eventually to subjugate that 

country. Howeve~, du~~ng the ~eign of Telerig (Tzerig) 

(772-777 A.D.), Kardam (777-802 A.D.), and especially 

Kroum ( 802-814 A .n.) untty was once mo~e achieved among 

the ruling Bulgarian classes and the p~pose of Byzantium 

was defeated.1 

Kroum is a notable figure in Bulgarian history, 

• • • • • • 

1. Ci'. Jirecek, op. cit., PP• 96-99; Pastouhoff and Sto
yanoff, op. cit., pp. 38-42 
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because during his time the Bulgarian kingdom extended 

its borders as far. as Serbia and Hungary, thus coming in

to close contactt with the great Frankish kingdom. The 

Byzantine emperor, Nicephorus I, attempted to destroy 

Kroum 1s kingdom; in fact, he proceeded in 811 A.D. to 

attack Krown's capital, Pliska, north of' the Balkan moun

tains. For doing this he paid with his life and those of 

many of' his soldiersJ Kroum surrounded Nicephorus and 

his soldiers in the Balkan passes and killed a large num
ber of them, including the emperor himself, from whose 

skull he made a wine cup, overlaid it with gold, and 

served wine to his nobles from it.l 

Although Kroum is best known as a great warrior, 

he is knORn also as the first Bulgarian reformer and law

giver. His four chief laws were aimed against false wit

nesses, against robbers, against drinking (he commanded 

all vineyards to be uprootedl) and in favol:' of' compulsory 

support of the needy.2 

Kroum attempted to bring down the heathen Bul

gar nobles to the level of the conquered Slav leaders, 

and for the pul'pose appointed some of' the latter to high 

government positions. It seems that he was not a fanat-

• • • • • • 

1. Cf'. Jirecek, op. cit., PP• 99-100; Pastouhof'f' and 
Stoyanoff, op. cit., pp. 41•42; Grogan, loc. cit.; 
Latourette, The Thousand Years of Uncertainty, p. 240 

2. Cf. Pastouhoff and stoyanoff, op. cit., P• 42 
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1cal pagan, as he to1erated the Christian Slavs of whom 

there were not a few. He is credited with helping great-
1 ly toward the final amalgamation of Bulgars and Slavs. 

Omurtag, Kroum. 1 s successO'I', was a very sue-

cessful ruler in many ways, but in contrast to Kroum he 

persecuted the Christians because he was alarmed by the 

rapid spread of their teaching. He deprived his two 

older sons of inheritance because of their leaning toward 

Chris tim i ty and appointed as his succe·ssor, against the 

rule prevalent among the Bulgars, his youngest son, Mala

mir. Like his father, Malamir persecuted the Cb.ristians 

and even executed his own elder brother, Enravot (Nravot) 

because the latter had accepted Christ1an1ty.2 

Before we come to the famous khan Boris, we 

should mention Malamir's successor, Pressian (836-853 

A.D.), who is noted for his conquests in Macedonia. His 

position regarding Chr1stian1 ty is not clear.3 

C. Bulgaria and Christianity 

From the foregoing discussion we glean that 

when the Bulgars invaded the Balkan pen insula they came 

into contact with some Christians. This shows that some 

• • • • • • 

1. Cf. Pastouhoff and Stoyanoff, op. cit., P• 44; Jirecek, 
op. cit., p. 101 

2. Cf. Jirecek, op. cit., PP• 100-101; Pastouhoff and 
Stoyanoff, op. cit., pp. 45-47 

3. Cf. Jirecek, op. cit., P• 101; Pastouhoff and Stoya
noff, op. cit., PP• 47-48 
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of the earlier settlers in these parts, the Slavs, either 

through the missionary effort of the Byzantine chm'ch in 

Constantinople, or through the activities of the Mace

donian churches which were established in the first cen

tury by the apostle Paul and his successors, 1 had embraced 

Christianity willingly and had formed Christian commu

nities here and there. However, it is clear that 1n 

general the territory occupied by the Bulgars was not 

evar:g elized. 2 

Before Boris became khan, i.e. during the early 

part of the ninth century, "there were two Slavonic 

groups in the peninsula:: a larger, which formed the 

Bulgarian kingdom, and a smaller under Byzantium. The 

majority of this latter group were Christians, while the 

first still remained pagan. tt3 W'e are told that not only 

the ancient Christian col:oniBts, but also the Chris· 

tianized Slavonic prisoners capt~ed by the Bulgarian 

khans and carried into Bulgaria, spread the Christian 

religl on there. 4 "There were likewise Cht-istians among 

the nobles (bolyars) but the khans were opposed to Chris

tianity and persecuted its followers .us 

• • • • • • 

1. See Acts xvi; also the Epistles to the Thessalonians 
and Philippians . 

2. Cf. Klincharoff, Pop Bogomil i Negovoto Vreme,ap.l2-l3 
3. Sharenkoff, A Study of Manicbaeism in Bulgaria., ap. 24.-25 
4. cr. Jirecek, loc. cit., Latourette, OPo cit., P• 241 
5. Sbarenkoff, loc. cit. 
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The baptism of Boris opened widely the doors of 

Bulg~ia for the introduction of the Christian doctrines 

on a large scale; he, therefore, deserves a more detailed 

study. 

1. National Conversion 

Boris is considered by some the son of Pressian, 

and by others the son of Zvinitza whose father was Omor

tag. He ascended the throne about 852 .A.D. and his name 

.stands out boldly on the pages of both secular and church 

history, because it was he who, for certain reasons which 

we shall discuss later, took the initiative to "convert" 

his pagan nation to Christianity.l 

During the first half of Boris 1 long reign, 

from 852 to 888 A.D., we find the Bulg~ian khan con

stantly at w~ with Greeks, Serbs, Croats, and Franks. 

His kingdom at that time was bordered on the northwest 

by the Croatians and the Franks, while on tba south and 

southeast his neighbors were the Byzantines. Naturally 

the strategic position and strength of the Bulgarian 

kingdom were considered important politically by both the 

Franks and the Byzantines, as well as by the other Slavic 

nations, all of whom desil'ed to be on good terms with 

Boris.2 

• • • • • • 

1. Cf. post, pp. 37-39; Jirecek, op. cit., P• 104 
2. Cf. Jirecek, lOc. cit.; Sharenkoff, op. cit., P• 25 
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Regardless of his important position on the 

Balkans, khan Boris seemed to have :realized that he was 

handicapped in a sense because the Byzantines and the 

Franks we:re Christian and because many of the Slavs sub

ject to him had already accepted Christianity or leaned 

strongly towa:rd it-a fact which tended to break up the 

unity of the state ruled by him, a pagan, and by his pagan 

nobles. "According to medieval conceptions the people 

looked down upon pagan :rulers and their pagan nations, 

considering them barbarians .nl Boris evidently wanted to 

be on equal footing with the sovereigns of his two g:rea t 

Christian neighbors, Byzantium and Germany. According to 

some, he had a natural inclination tOW'ard the Christian 

faith. However, he postponed accepting Christianity time 

and again while both Orthodox Byzantium and Catholic Ger

many made overtures to him, suggesting that he accept theh" 

foxm. of Christianity and thus .fall ur.der the one or other 

sphere o.f influence. Back o.f these moves, of course, we 

see not so much the temporal rulers o.f the respective em

pires, but the ecclesiastical leaders o.f East and West; 

namely, the patriarch of Constantinople and the pope of 

Rome.2 

Although Boris may have had personal convic-

• • • • • • 
1. Pastouho.ff and stoyanoff, Isto:ria na Bulgarskia Na:rod, 

p. 50; cr. Klincharof.f, op. cit., pp. 16-17 
2. Cf. Pastouho.f.f and Stoyanof.f, loc. cit. 
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tiona favorable to Christianity as hinted above, most 

serious historians believe that purely personal considera

tions of this sort did not motivate Boris' "conversion" 

and that of. his nation. The real reasons for his accept

ance of Christianity were, no doubt, of a political and 

economic nature;1 Boris e~ected by accepting Christianity 

to der.Lve some substantial material benefits for his coun-

try, believing that the longer he remained undecided, the 

higher bid he would receive from the authorities at Rome 

or Constantinople. However, by force of circumstances he 

was obliged to make his final decision sooner than he had 

contemplated. This happened during the autumn of 865 A.D., 

after his defeat by emperor Michael III. The famine rag

ing in Bulgaria at that time forced Boris to act quickly 

and he asked the emperor for peace.2 The latter not only 

agreed readily to conclude a peace treaty, l:u t ceded to 

Boris a section of present-day southeastern Bulgaria. 

The price for this was Boris' acceptance of Orthodox 

Christianity and the annulment of his military aggressive 

pact with the German emperor Lewis, substituting for it a 

mere non-asgression pact.3 

Some claim that Boris was "frightened" into ac

cepting Christianity b7 beholding a picture of the last 

• • • • • • 

1. cr. Klincharoff; op. cit., PP• 16-19 
2. Cf. Latourette, op. cit., P• 241 
3. Of. Pastouhoff and Stoyan.off, loc. cit.; Jiricek, op. 

cit., P• 106; Sharenkoff,loc. cit. 
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judgment painted by St. Methodius, the b:rother o:f St. 

Cyril (or Con stan tine), both o:f whom are considered the 

apostles o:f the Slavs. This view has been discarded in 

recent years because it was discovered that the picture 

was painted not by Methodius, but by a Greek monk, a 

painter bearing the a ame name and who did the work some 

time a:fter Boris became Christian.l 

The story that Boris' sister, who had accepted 

Christianity as a war prisoner in Constantinople, influ

enced her brother to accept Christianity too, is now 

considered untrustwort~.2 

2. Consequences o:f the Conversion. 

The Christian religion cannot be :forced upon 

people i:f it is to be a vital :factor in the lives o:f in

dividuals and communities; its a.ccept~a.n"Ce must be a vol

untary act. However, Bo:ris pursuing his aims andpalitical 

ambiil11ons did not heed the great principle o:f human :free 

will. He wanted to have a united nation and a strong 

one, and wanted to have it quickly. Not possessing a 

deep personal Christian experience, he used :force to at

tain his aim. ttThe nation alte:red its ralig:t.on in obe

dience to its sove:reign, and some. of the Bolyars, who 

• • • • • • 

1. Of. Jirecek, loc. cit.; Grogan, "Bulgarian; Enczclo
paedia Britannica, 14th ed., Vol. IV, P• 361 

2. Of. Jirecek, loc. cit. 
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resisted the change, paid with their lives for their .fi

delity to the ancient belief.nl 

According to Jirecek, Boris, afterhis own bap

tism, tried to force all _his subjects to accept Chris

tianity; but many of the nobles, for personal :tteasons, 

bitte:ttly opposed this e.ffort and, in fact, instigated a 

large :ttevol t against him. Nevertheless, Boris managed to 

subdue his opponents and o:ttdered the execution of the 

leading nobles who had :ttebelled against him, together 

with their wives and children-all together fifty-t_wo 

people. Whole families were annihilated in this way -an 

action veey unworthy of a newly-conve:ttted person. As fal:' 

as the ignO!'ant people who took part in the revolt were 

concerned, most of them were not punished.2 

It stands to reason that through the conver

sion of Boris, Bulgaria would fall into the orbit of 

Byzantine influence_, and in fact it 1lbece.me subject to 

Constantinople. tt3 The Greek clergy now had a free hand 

in Bulgaria and sent numbers of missionaries there to 

baptize, teach, and preach.4 As might be expected, there 

was a wave of wholesale u conversion," similar to the 

large-scale national nconversions" effected by Catholic 

• • • • • • 

1. Grogan, op. cit., P• 362; ef. Pastouhoff and Stoyanoff, 
op. cit., p. 51; Jirecek, loc. cit.; Latourette, op. 
cit., p. 242 

2. Of. Jirecek, op. cit., ~P· 106-7 
3. O.f. Sbal"enkof.f 1 p. 25; cf. pp. 25-27 
4. Of. ibid., p. 26 
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missionaries in various European regions. There were 

cases of unscrupulous men who took advantage of the situ

ation and, moved by mercenary motives~ went to Bulgaria 

to baptize people.1 

We learn from Jireoek that many of' the Orthodox 

were not true Christians and that the Greek priests who 

came to Bulgaria as missionaries preached all kinds of 

superstitious ideas and thus were introducing a Christi

anity which did not have much in common with that of the 

apostles.2 

It is important to note that Boris, like Kroum, 

'aimed at unl~ited ruling power, and in order to attain 

his goal he tried to tree himself' from the power of the 

Bulgar bolyars by trying to keep in close contact with 

the sub juga ted Slav leaders. He followed Kl'oum' s example 

in giving important posts in the government to Slavs. In 

accepting Christianity, Boris obtained the support of 

those Slavs who had already become Christian. 3 

Besides the danger which the pagan nobles .pre

sented for Boris, there was a new and greater menace in 

the Byzantine religious and political influence. The Byz

antine religious emissaries, besides introducing fornal. 

Christianity, rr spread Byzantine culture, and Bulgaria was 

• • • • • • 

1. Cf. Jireoek, op. cit., P• 107; Latourette, loa. cit. 
2. cr. Jirecek, loc. cit. 
3. cr. Pastouhofr and Stoyanorf, loc. cit.; of. Sharen

koff, op. cito, PP• 24-25 
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in danger of losing her independenee.nl .Qn the other 

hand, the Bulgarian nobles felt that through the newly

introduced Christianity, the Byzantine emperor could in

fluence and subjugate Bulgaria. No doubt this fear was 

one of the main factors which brought about the revolt 

against Boris. This may have been also the chief reason 

for the khan's leaning toward Rome for quite a while, un

til Constantinople granted an autonomous Bulgarian churohfl 

It is well known to the student of history that 

for a time Boris was inclined to accept the- ecclesiastical 

rule of Rome. He desired an autonomous national church, 

of which the Greeks did not approve for obvious reasons. 

The correspondence between pope Nicholas and Boris is 

very interesting. Especially noteworthy are the ques

tions which Boris sent to the p·ope, from which we can 

learn some details as to the mentality of the Bulgars, 

their life, and related matters.3 

The pope sent Catholic bishops to Bulgaria, but 

did not appoint a patriarch for tblt countey. Disap

pointed, Boris, taking advantage of the ecumenical coun

cil convened in Constantinople in 870 A.D., sent delegates 

there, and after some struggle a resolution was drawn up 

which pleased him. "The first Bulgarian archbishop was 

• • • • • • 

1. Sbarenkoff, op. cit., P• 26 
2. Of. ibid., PP• 26-27 
3. Of. Pastouhoff and stoyanoff, op. cit., P• 52; Sharen

koff, op. cit., P• 26; Jirecek, loc. cit. 
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ordained and the first Bulgarian national church was es

tablished at Preslav, the Bulga:rian capital • .-1 Of course, 

this church was_ not altogether independent 11because the 

archbishop of Preslav was to be appointed by the patri

arch of constantinople and to be dependent upon h1m.u2 It 

was Simeon, the son of Boris, who at the close of the 

ninth century proclaimed the independence of the Bulgarian 

chu!'ch nand the!'eupon tl:e archbishop became a patriarch." 3 

We ~~e seen that soon after Isperich's death, 

two parties began to form. in Bulgaria, the Slavic and the 

Bulgarian. 4 The first was pro-Byzantine, which tended to 

b!'ing the new Bulgarian state entirely under the rule and 

influence of Byzantium; and the other anti-Byzantine, 

which championed the cause of a strong and :fully indepen

dent Bulgarian state. As we proceed with this study, we 

shall see increasingly the role these two parties played 

in the social and religious life of the Bulga!'ians and 

their contribution toward the rise of Bogomilism. 5 

D. Summary and Conclusion 

So far we have described the two rather differ-

• • • • • • 

1. Sha.renkoff, lac. cit.; of •. Pastauhoff and Stoyanoff', 
loc. cit.; Jirecek, op. cit., P• 108 

2. Sharenkaf'f, loc. cit. 
3. Ibid. 
4. Cf'o.ante, PP• 30-31, 37. 
5. Of. Klincharof'f', op. oit., PP• 14-15 
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ant peoples., the old Bulgarians and tm Slavs., who 

through a process of amalgamation formed a new nation in 

which the predominant characteristics were Slavonic; 

namely., a democratic spirit, high regard for human life 

and personality, love of liberty and independence, high 

respect for woman., love of truth, sincerity, great hos

pitality, dislike for slavery, and otmr such traits. 

We have found. also that in their early religious 

beliefs the Slavs held ideas regarding nymphs am evil 

spirits~ These conceptions of the Slavs are of impor

tance to us because they formed the soil from which Bogo

milism arose. 

We have discovered that., chiefly for political 

reasons, Bulgaria was forced by her ruler, Boris, to ac

cept Orthodox CJ::utistianity. This, being fundamentally 

different from the belief of the masses, was not adopted 

willingly by them.1 Had pure, apostolic Christianity 

been presented to them., the stoey no doubt woUld have 

been entirely different.2 But since the majority of 

teachers and missionaries sent to BUlgaria f.I'om the Greek 

chui'ch brought an adulterated Christian religion with all 

kinds of empty ceremonies and much superstition, inti'O

ducing at the same time a system of hierarchy and feudal

ism which was not acceptable to the democratic Slavs, the 

• • • • • • 

1. Cf. Sharenkoff, op. cit., P• 25 
2. Cf. ibid., po 28 
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masses took a more or less hostile position against every-. . 

thing that came from Constantinople, the seat of the of

ficial1:y established church. "Because of the difference 

which thus arose in the political, cult~al, and social 

life of the people,"1 the ground was prepared for the 

seeds of other teachings and religious systems, among 

which was the system of priest Bogomil, the religious and 

social Bulgal'1.an reformer. 

• • • • • • 

1. Sharenkoff, lo~.cit. 



CHAPTER III 

ORIGIN AND ESTABLISHMENT 

OF 

BOGOMILISM 



CHAPTER III 

ORIGIN AND ESTABLISHMENT 

OF 

BOGOMlLISM 

A. Introduction 

"That which hath been is that which sh9.11 be; 

and that which hath been done is that which shall be 

done:: and there is no new thing under the sun. Is there 

a thing Whereof it may be said, 'See, this is new'? It 

hath been long ago, in the ages which were before us. ttl 

So spoke 1ile ancient king-philosopher, and one cannot 

help but agree with him when studying the march of his

tqry. Indeed, the old saying seems to hold good that 

history repeats itself. 

When one considers the birth, rise, and spread 

of important movements in the world, :for a while he is 

apt to conclude that this or that movement is something 

entirely new; but when he begins to examine 'the matte.:r:-

thoroughly, he certainly comes to the conclusion · that 

the apparently ttnew" movement is an old one, revived and 

enhanced by some peculia.:r:- characteristics which give it 

• • • • • • 

1. Ecclesiastes 1:9-10 

- 47 -



- 48 -

but the appearance of freshness and novelt.y. 

So it is with the various refo~ or Puritan 

movements which spring up within the church from time to 

time, or run parallel with it. Bogomilism is no excep

tion to this rule. It is difficult to accept the claims 

to originality which are made in behalf of some movements, 

because a careful analysis so often reveals a strong in

terdependence between one movement and another, at least 

along certain lines. True enough, some new characteris

tics are bound to appear with the birth of a movement; 

however, regardless of this, the scrutinizing observer 

will always detect resemblances to something that bas 

existed previously, just as a child resembles his parents 

or ancestors. 

A. river flows tb.l:tough all kinds of strata, and 

although it is the same river from its head to its delta, 

bearing one· name, yet at different stages of its long 

journey it appears to be somewhat different; when the 

stream passes through rooky sections its waters are spar

kling and boisterous, but when it runs through the val

leys it changes its color, because of clay and sand de

posits, as well as relaxing its speed. In like manner, 

apostolic Chl"istianity as a stream bas been flowing on 

ever since the Lord Jesus Christ completed His work on 

the cross and tJ:lxaough it opened the way for personal com

munion betwef.!l sinful man and his Creator. Christ 1 s dis-
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aiples propagated His Gospel; their converts continued 

the great work. But in the course of time various con

ditions appeared which now and then gave peculiar color

ing to the stream of Christianity. 

Pharisaic forms and traditions prior to Christ 

had made personal communion with God a difficUlt and 

perhaps impossible task, but the heart of man longed for 

its Maker. Christianity came as a tremendous protest 

against the deadly forms of me Jews and their ritualism. 

It tritimphed, and at last man could enjoy fellowship 

with God and could bathe in His purity and love. 

Time went on. · The original Christian protest 

began to die out because o.f circumstances which tended 

to check and destroy it. But these very hindrances, at 

certain points, gave it an impetus and the stream of 

apostolic faith continued .flowing. This process has 

been repeated time and time again,as we mentioned in our 

introduction.! On its journey the ever-increasing stream 

of Christianity picked up elements foreign to itself as 

it passed through different countries w1 th vaeying social 

and religious strata, just as the pure mountain stream, 

on its journey to the ocean, at certain points and because 

of environmental conditions, absorbs some sand or clq 

• • • • • • 

1. Of. ante, pp. 3-5; Paul o. Warren: The Principle of 
Puritanism and the Significance of Its Recurring 
Manifestations (A Thesis), PP• 2-5 
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and even carries along dead timber. 

During the ninth century~ nominal CJ:ntistianity 

triumphed over raw paganism in Bulgal'ia. However, this 

victor.y brought about conditions Which obstructed the 

normal flow of the already depleted stream of apostolic 

Christianity, which continued its course obscurely, as 

it were~ hidden under the rocks and rubbish of outward 

pomp on which the so-called Orthodox church prided it-

self. 

As time went on~ the young Bulgarian church 

became a victim of the negative influences of Constanti

nople. Formalism~ moral depravity, and injustice, mani

fested by many of the clergy in the nationalized church 
. 

which was copying everything fl'om Constantinople, began 

to dam the flow of the weak stream of pure Christianity. 

But this very obstruction caused the tide to rise higher 

and higher. A great contribution was made by the influx 

of spiritual energy resulting from the vigorous activity 

of val:!lous Asiatic Puritan groups. Most of them, however, 

were tinted with elements foreign to the apostolic faith, 

but whose teachings found fertile soil in the hearts and 

minds of the democratic and freedom-loving Slav.onic pop

ulation of Bulgaria. 

During the reign of Tzar Peter (927-968 A.D.) 

the pent up stream of Puritanism b.ttoke the dam which ob

stl'Ucted its now and the l'esul twas a ve.ttitable flood 
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which swept through the Balkans 1n the fol'm of a tremen

dous protest, known in history as Bogomilism.1 Soon it 

overflowed and its influence reached central and western 

Europe, as well as Asia Minor and Russia. 

Although Bogomilism can be truly termed a Bul

gal'ian reform movement, it cannot claim for itself full 

originality. It cannot be severed altogether from the 

stream of Puritanism which came from As·ia. Minor, syria, 

and Armenia through the Manicheana, Euchites or Messa

liana, and the Paulicians, who settled on the Balkan 

peninsula as colonists or otherwise. In a sense the 

various Puritan sects from the Near East, branded by the 

official church without discrimination as "heretical, 11 

may rightfully be considel'ed spiritu~:~Jhcestors of the 
,>""f' 

Bogomils. In view of this and in ordett better to under

stand the Bogomilian protest it is necessary that we 

include at least a brief s.tudy of the "heresies" mentioned 

above to gain a clearer picture of the background of 

Bogoniilism. 

B. Precursors of the Bogomils 

There exists among authorities no unanimous 

opinion regarding the antecedent a o:f Bogomilism. Harnack 

• • • • • • 

1. C:f • Share~f:f_, A Stuey o:f Manichaeism in Bulgaria, p. 
36 
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and Sha.renkoff' represent the group who believe that we 

must trace Bogomil's teaching to that of Mani.1 Gieseler, 
.. 

Neander, Schaff, Newman, and others hold that the Euchites 

or Messa.lia.ns were the direct an castors of the Bulgal"1an 

haretias2; while a third group, including man like Cony

beare and Gibbon, advocates the idea that the Bogomils 

were descendants of the Paulicians.3 In fact, Gibbon 

does not make a clear distinction between Bogomils and 

Paulicians. 

We shall express our own opinion regarding this 

matter in the latter part of this chapter, giving addi

tional information. At this point we shall refrain from 

making any comments inasmuch as our immediate purpose is 

to get acquainted first of all with the alleged predeces

sors of Bogomilism mentioned above. 

1. Hel"etical Colonization in Bulgaria 

About the middle of· the eighth century, emperor 

Constantine V, Copronymous (741-775 A.D.), probably a 

• • • • • • 

1. Of. Adolph Harnack: History of Dogma, Vol. III, p. 
336; Sbarenkoff, op. cit., PP• 31-32 

2. Of. John c. L. Gieseler: A Compendium of Ecclesiasti
cal History, Vol. II, pp. 490-2; Neander: General His
tory of the Ohl"istian Religion and Church, Vol. IV, p. 
552; Albert Henry Newman: A Manual of Church History, 
Vol. I, p. 544; Philip Schaff':: Hist0ry of the Ch.Itis
tian Church, Vol. IV, p. 579; N. A. Weber: "Bogomili," 
The Catholic Encyclopedia, Vol. II, p. 612 _ 

3. Of. Fred c. Conybeare: The Key of Truth, pp. ~vii, 
cl; Edward Gibbon: The History of the Decline and Fall 
of the Roman Empire, Vol. VII, pp. 56-57 
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member of the Paul1c1an church, transplated a large num

ber of Paulicians n from the banks of the Euphrates to 

Constantinople and Thrace; and by this emigration their 

doctrine was introduced and diffused in Europe •111 Con

stantine's successor, Leo IV (775-780), transferred an

other g~up of colonists from Syria to T.hrace.2 In 970 

still another body of about a hundred thousand Paulicians 

was transported from the Chalybian hills to the valleys 

of the Balkan mountains by John Zimisces,3 an Ar.menian 

emperor.4 A. large group of these colonists settled in 

ancient Philippopolis (present Plovdiv) where for a While 

they enjoyed religious freedom. 5 Thrace became a haven 

of rest or an asylum for all parties persecuted else

whal:'e, among whom were the Euchi tes or Messalians6; hel:'e, 

along with the Paulician colonists, they could enjoy com• 

parative religious liberty among the democratic Slavs. 

Sharenkoff advocates the opinion that a number 

of Manicheans also settled in Bulgaria and began to 

spread theil:' teaching, especially a certain Santabarenus, 

who 11 spread his faith into Bulgaria where Christianity 

was not yet stl:'ong.n 7 It is quite possible that Shal:'en-

• • • • • • 

1. Gibbon, op. cit., Vol. VII, p. 55; cf. Conybeare, op. 
cit., p. lxxiii; Sharenkoff, op. cit., pp. 29-30 

2. Cf. Sharenkoff, op. cit., p. 30 
3. Cf. Gibbon, loc. cit. 
4. cr. conybeare, op. cit., p. cxxxvii 
5·. Cf. Gieselel:', op. cit., Vol. II, pp. 488-9 
s. cr. ibid. 
7. Sharenkoff, op. cit., p. 31 
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koff bases his view of Manichean settlers in Thrace on 

the supposition which a number of authorities hold; 

namely, that the Paulicians were more or less direct 

successors of the Manicheans, and therefore can be tex-med 

"Manicheans"; or perhaps he accepts the generalization 

used by Orthodox medieval authors, who labeled most op

ponents to the state churchwith the convenient name of 

the most dreaded heresy, Manicheism. All things con

sidered, it is possible that among the thousands of 

colonists in Thrace there might have been some real Mani-

cheans. 

Now we shall proceed w1 th the brief s tuccy- of 

the t:J::tree heresies mentioned above, whi.thhave been slig'!"' 

gested as ancestors of the Bogomils. 

2. Manioheans 

Many works have been written as to who the 

Manicheans were and what they taught. 1 A number of 

these have been written by enemies of the sect, including 

• • • • • • 
1. Those interested in a more detailed treatment of 

MANICHEISM will find valuable information 1n Harnack, 
History of Dogma, Vol. III, pp. 316-336; Albert Henry 
Newman: IntrOductory Essay on the Manichaean Heresy, 
in Nioene and Post-Nicene Fathers of the Christian 
Church (First Series), Vol. IV, pp. 3-39 (which vol
ume contains augustine's work on the subject); Sharen
kof.f, A Study of Manichaeism in Bulgaria, pp. 1-22. 
The articles on Manioheism in the following encyclo
pedias will prove helpfUl~ Encyclopaedia Britannica, 
Hastings 1 Encyclopaedia of Religion and Ethics, The 
New International Encyclopaedia 7 Schaff-Herzog Ency
clopaedia of Religious Knowledge. 
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men like St. Augustine. Our purpose is not to enter into 

any deta.Ued stu~ of this heresy, as this does not bear 

directly on our problem. We shall give only a brief sum

mary concerning its founder and his teaching. 

Mani, the founder of the sect, was born in the 

Babylonian village of Mardin in 215 Ol:' 216 A.D., during 

the l:'eign of the last Parthian king, Artabanes V. His 

father, a descendant of a well-known Persian family of 

the Hashkanians, gave up the Zoroastrian creed after ar

riving in Babylonia and associated himself with the Mugh

tasilah sect. Mani was educated in the doctrines of his 

father's eclectic religion. However, in his twelfth 

year tradition tells us he bad a revelation of some kind 

an.d left the religion of the Mandians. When he reached 

his twentieth year, after having had a second revelation 

he began preaching publicly his new religion. The date 

when Mani began his public ministry is given as March 

20, 242 .A.D. "He proclaimed himself the l'araclete, the 

last messenger of the God of Truth after Zol:'oaster, Bud

dha, and Jesus, and unfolded his gospel, dualistic in 

its philosophy, imaginative in its speculation, highly 

moral in its ethics, and ascetic in its tendencies.nl 

For about a decade Mani met with success, but 

ultimately the opposition of the Persian Magian pl:'iest-

• • • • • • 
1. Shal:'enkoff, op. cit., p. 6 
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hood caused his banishment from Iran. He traveled widely 

through India, Tibet, and China and, after twenty years 

of exile, decided to return to Persia. Soon thereafter 

he was app:rehended and put to death; he was fiayed alive 

and then beheaded. His skin was t\' stuffed with straw and 

hung up over the city gate. nl The approximate date of 

Mani 's death is 273 or 274 A.D. His disciples were 

killed and the preaChing of his teaching was forbidden. 

Mani embodied in his teaching elements f:rom 

various :religions, which he borrowed freely. His whole 

system ~ested on a radical and mate:rialistic dualism. He 

taught that there were two opposite o:riginal domains, the 

one of light (good) and the other of da:rkness (evil). 

The kingdom of light is ruled by God (the good spirit) 

and is composed of a heaven and an earth. Angels (aeons) 

guard the latter. God had ten virtues. 

F:rom the kingdom of darlmess sprang Satan and 

his horde of demons. Corresponding to the earth of light 

there is also an earth of darkness with five evil quali

ties: mist, heat, the sirocco, darkness, and vapor. 

Satan invaded the realm of light. In order to 

oppose him, the Good Spirit (God) created "primal man" 

who should fight against the powers of darkness, the de

mons. This happened long before mankind a.ppea:red on the 

• • • • • • 

1. Sha:renkoff, loc. cit. 



- 57 -

scene. 

Man was cl'eated by a a tan who placed in him all 

the light elements which he controlled and thus imprisoned 

them. Long before man and our present world wexre created 

the elements of' light and darkness were in a terxrific 

conflict; but when human being'S came into existence, the 

conflict became fierce and tragic. 

When the light particles of' the human xrace be

come liberated, the lost cosmic order in the universe 

will be restored. There is to be a great catastrophe at 

the end, which will abruptly bring the whole process to 

a conclusion. 

There were two classes among the Manioheans, 

the perf'eoti and the auditors. The former were the full

fledged members of the sect. They placed upon themselves 

heavy restDictions. They lived an ascetic life and 

avoided all defilement through evil speech, animal food, 

contact with the material world, marxriage, and sexual in

dulgence. The auditors lived more or less like other 

people. St. Augustine, before his conversion to C~s

tianity, was a Maniehean auditor for a number of years. 

The Manicheans had a stl'ict organization and 

in a sense thexae was among them a hieraxaohy similar to 

that of the Roman Catholic system. Their worship was 

rather simple. It consisted of prayel', song, initiation 

by a sort of baptism in which oil was used instead of' 
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water, and a eucharistic meal. 

The Manichean elect fasted very mnc~, this be

ing considered of great importance. Once a year they 

commemorated Mani's death. This festival was called 

bema. -
3. Euchites or Messalians 

It is generally accepted tmt the Euchites and 

Messalians were the same people; therefore, we consider 

them under one topic. They were a Christian sect of the 

latter part of the fourth century which had ita head

quarters in Syria. Later they spread into other sections 

of the Near East and according to some even penetrated 

southern Europe. They seem to have had no connection 

with the gnostic Messalians or Euchites of the same cen

tury who flourished in Asia Minor.l 

Neander is of the opinion that the medieval 

Euchites or Messalians, who are closely connected in 

history with Bogomilism, have nothing in common with the 

gnostic Euchites of the fourth century, who are consid

ered non-Christian2; while Schaff agrees with Weingarten 

that they are descendants of the Syrian Christian Euchites 

or Messalians of the fourth and fifth centuries.3 Weill• 

• • • • • • 

1. Cf. Weingarten: "Messaliana," Schaff-Herzog Encyclo
paedia of Religious Knowledge, Vol. II, p. 1478 

2. Of. Neander, op. cit., Vol. IV, P• 553 
3. Cf. Schaff, loc. cit. 
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ga!'ten considers them a bl'anch of the :Pauliciana.l 

Ivanoff claims that by the eleventh century the Euchites 

lost theil' identity as a sepal'ate sect and were absorbed 

by the Bogomils Ol' the Orthodox.2 

The name Euchi te is derived fl'om the principle 

of perpetual pre:yel' pl'acticed by the members of the sect. 

Sometimes they al'e called nohorentae, u because of their 

habit of dancing. Occasionally they al'e called after the 

name of some leadel', and so Adelphians, Lampetians, Mar

cionists, Eustathians, and similar names. 

The Euchites were monks who l'efused to work 

fol' their bread. They Obtained food by begging from 

place to place. some of them, according to reports, 

slept on the streets. 

The principal points in the teaching of the 

Euab.ites were as follows. They taught that every human 

being is born w:t th a demon which can be cast out or sub

dued only by intense pl'ayer. Tlwough prayer the soul 

can rise above all passions and carnal cravings. They 

placed no value on baptism and the Eucharist a.s adminis

tered by the official church. 3 They did not hono.tt Mary 

the mother of Jesus, nor the cross, 4 and despised all 

• • • • • • 

1. Of. Weingarten, op. cit., p. 1479; Walter F. Adeney~ 
The Greek and Eastern ChUl'ches, p. 224 

2. Of. Ivanoff, Bogomilaki Knigi 1 Legendi, p. 33 
3. Of. Weingarten, op. cit., pp. 1478-9, 
4. Of. Ivanoff, op. cit., P• 13 
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outward for-ms of worship.1 According to Ivanoff they 

believed that since Adam both the Holy Sp1r1 t and Satan 

dwell in the heart of each individual. Some of their 

enemies accuse them of holding a view that Satan, the 

older son of the Father, is the second person of the 

Trinit.y and that he is the ruler of all earthly things; 

while the Father rules all invisible things in the uni-

verse, and Jesus, His younger Son, rules all the heaven

ly things. some groups of Euchites are accused also of 

paying homage to Satan in the hope that by doing this 

he will not harm them. . We know that similar charges of 

Satanism or devil worship were made against the Bogomils 

but we have no way of finding out how just these accusa

tions were. It is safer to exercise some caution when 

we consider any and all accusations ·against heretics 

coming from their prejudiced enemies.2 

The Eu.chi tea were condemned by several church 

councils and were severely persecuted in Syria and Asia 

Minor.3 As might be expected, their enemies, in order 

to give greater impetus to the persecution, ascribed to 

them unbelievable crimes and filthy deeds and circulated 

terrible stories about them, 4 "but the same stories were 

• • • • • • 

1. Of. Schaff, op. cit., Vol. IV, P• 578 
2. Of. Ivanoff, op. cit., PP• 13-14; Adeney, op. cit., 

P• 225 
3. or. Weingarten, op. cit., P• 1479 
4. or. Ivanoff, op. cit., P• 14 
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told of the early Christians and deserve no credit.~• 1 

4. Paulieian s 

As we have seen already2 the Paulicians, who 

were transplanted from Armenia into Thrace, formed by 
. . 

far the majo.tti ty of colonists brought ove.tt by the emper-
, # 

otts. It stands to reason that their influence was 

stronger in these parts than that of any other group of 

heretical colonists. All indications poin~Eto the fact 

that the Paulicians exercised great influence on the 

rise and development of the Bogomil movement. If so, 

then we must pay the Paulic.ians more than casual atten

tion in our brief' stu~. 3 

It is generally believed that the Paulicians 

were either direct descendants of the Manicheans or at 

least were an offshoot of them. In examining this matter 

• • • • • • 

1. Schaff, loc. cit. 
2. Cf. ante, p • 53 
3. For a more detailed study of this impoxatant sect, the 

PAULICIANS, we highly recommend the unbiased work of 
Oonybeare, The Key of Truth. One will find the fol
lowing works helpful: Adeney, The Greek and Eastern 
Churches, Oh. ·v; Gibbon, The Decline and Fall of the 
Roman Empire, Vol. VII, Ch. LIV; articles in the 
Schaf'f-Herzog Encyclopaedia, New International Ency
clopaedia, Ency~lopaedia Britannica; Rufus M. Jones: 
The Church's Debt to Heretics, pp. 173-6; Schaff, Bls
to.tty of the Christian Church, Vol. IV, pp. 574-8; New
man, A Manual of' Church History, Vol. I. Those who 
desire to get acquainted with the problem as presented 
by hostile writers may consult Petrus Siculus: Historia 
Manichaeaorum; Euthymius Zygabenus: Panoplia dogmatica; 
.Anna Comnena: Alexiadis -all in Patrologiae cur sus 
completus, Sexaies Graeca, ed. Migae. 
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the writer was convinced that this gEneral belief re

garding the Manichean origin of the Paulicians, as ad

vocated by modern authorities, is based chiefly on the 

information obtained from medieval sources which on the 

whole are very unfriendly to the Paulicians.l However, 

there are men Who have made a very unbiased study of the 

sect in question and as a result of their research have 

provided us With sufficient information "from which we 

may conclude that the Paulicians were not Manicheans.2 

We quote Conybeare: 

11 In their confutations of b9 re tics the Orthodox 
fathers were not too scrupulous of the truth. The.y 
all carried in their bag two weights, a mavier 
and a lighter, and in their dealings with the so
called heretics used the latter • • • the name 'New 
Manichaeans, 1 given by the orthodox Greek and Ar
menian writers to the Paulicians, was (as J. Fried
rich charitably puts it) a bit of schematism. 
Manichean was in those ages a general term of abuse 
for all schismatics alike; and was applied by Pho
tius and his contemporaries no less to the Latins 
(because they affirmed the double procession of 
the Holy Ghost) than to the Paulieians • "0 

Conybeare's opinion in this matter regarding 

the stigmatizing of the Paulieians is supported by othe:r:-s, 

of whom we mention but two. Adeney says :: 

11 Even ecclesiastics who bEhaved more reasonably 
·confounded them with the hated Manichaeans, or at 
best with the heretical Mareionites. The sim
plicity of their religious faith and life, and 
thei!' rejection of tm extravagances and s upersti
tions of the later (Orthodox) church, led to their 

• • • • • • 

1. Of. Sharenkoff, A Study of Manichaeism in Bulga!'ia, 
PP• 30-34 

2. Of. Oonybeare, op. cit., pp. xliv-xlv 
3. Ibid • , p • xl v 
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history and tenets being dragged into theological 
controversies with which they had no immediate 
concern, and thererore, or course, to monstrous 
perversions of them. ttl 

-· 
Following the same line, Newman comments:: 

nThe Paulioians are commonly represented as a Mani
chaean party, 1::u t the descriptions that have come 
down to us would seem to indicate Marcionitic 
rather than Manicbaean elements. Yet contemporary 
Catholic writers such as Peter Siaulus and Photius 
constantly assail them as Manichaeans.n2 

The Paulicians were historically a Christian 

community which lived in the southeastern section of Ar

menia and which differed very much from the established 

Orthodox church in its discipline, rites, and doctrines. 

In the opinion of Adeney, "they should be regarded as 

representing the surv1 val of a more primitive Christian

itytt3 and in many respects as ttprotestants before Prot

estantism" and ''ancient Orient~ Baptists.••4 Regarding 

the "heretical't element in the teaching of t:te Paulicians 

Conybeare and Adeney, as well as others, agree that it 

was neit:ter Manichean nor Marcionite. They consider 

the Paulicians to have been Adopt1on1sts.5 

As to the name of the sect, we may mention 

that it was derived either from J?aul the apostle, for 

• • • • • • 
1. Adeney, op. cit., P• 216 
2. Newman, Introductol.y Essay on the Manichaean Heresy-, 

P• 31 
3. Adeney, op. cit., P• 217 
4. Of. ibid.; P• 219 
5. Of. conybeare, op. cit., p. ix; uPaulicians,u New 

International Ehcyclopaedia, Vol. XVIII, p. 186; 
Adeney, op. cit., P• 218 
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whom the Paulicians had great respect, or from Paul of 

Samosata.l There are some who favor the view that the 

name was derived from Paul, one of the sons of Calinica, 

who was a Manichean,2 but this seems to be less probable. 

We have alread~ alluded on several occasions 

to the transplanting of Paulicians from A.l:'lllenia to the 

Balkans where nthey propagated their :Protestant teaching 

throughout Thr~ce."3 Though the earlier history of the 

sect is very interesting because of its political im

plications, space does not pennit us to enter into this 

field. Adeney gives a concise treatment of the develop_

ment and persecution of this so-called heresy, and we 

commend it to the interested reader.4 Gibbon also gives 

a rather clear picture of this Puritanic movement.5 

The problem Which interests us most in our 

study of Paulicianism in connection with our study of 

the Bogomilian protest, lies in the field of doctrine 

and life. If the most acceptable view is that the 

Paulicians were the chief ancestors of the Bogomils, we 

must know what they actually believed, taught, and prac

ticed. 

• • • • • • 

1. Of. Adeney, op. cit., P• 217 {fn. 1); New Interna
tional Encyclopaedia, loc. cit.; Oonybeare, op. cit., 
pp. civ-cvi, cxxix; Schaff-Herzog Encyclopaedia, Vol. 
III, P• 1776 

2. Of. Sharenkoff, op. cit., p. 30 
3. Adeney, op. cit., PP• 223-4 
4. Of. ibid., PP• 219-224 
5. Of. Gibbon, op. cit., Vol. VII, PP• 50-56 
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During the process of qur research it became 

more and more obvious that many historians of the last 

two centu:rie s have based their comments regarding the 

doctd.nes o:f the Paulicians upon what tmir avowed ene

mies have written concerning them. But we should not 

accept the testimony of their enemies as :fully au then tic 

because of the elements o:f prejudice and negative propa• 

ga..Ylda which we naturally expect to find in such writings. 

Ha.d Schaff had access to the "Key of Truth" when he wrote 

his history o:f the Ohris tian chUttch, no doubt he would 

have w.:t-itten differently regarding the teaching of the 

Paulicians.l This naturally applies to other writers who 

have bad as the b asia of their work the reports against 

the sect coming :from the pens o:f its Orthodox opponents. 

More up-to-date. works take into account the 

testimony which the 1tKey of TrutJ:il'has brought to light .2 

We believe we shall be on the safe side if we accept what 

Oonybeare states regarding the teaching of the Paulicians, 

and :for practical purposes we shall quote extracts :from 

his treatment of this matte!'. 

Besides the t•Key o:f Truth" and the testimony 

of several other Armenian writings, which form the basis 

of Conybeare's treatment, we must mention the Greek writ-

• • • • • • 

1. Of. Schaff, op. cit., Vol. IV, PP• 576-8 
2. Of. Adeney, op. cit., P• 218; New International En

cyclopaedia, Vol. XVIII, p. 186 
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era who describe also the beliefs of the Paulicians. All 

of the opponents who wrote against the sect based their 

works on the Chronicle of Georg! Monachus1 in which a 

description of the Paulieians is presented. Conybea.re 

says.: 

ttThis document is the nucleus of the accounts of 
them given by Photius (c. 820- c. 891), Contra 
Manicheos, liber. 1. Par. 1-10, and by Petrus Sicu
lus, a contemporary of Photius. It was then used 
by Petrus Hegumenos, by Zigabenus (c. 1081- 1118), 
by Pseudo-Photius, liber. 1.10-iv. Each of these 
writerf!, no matter what his pretensions to origi
naJ.ity, embodies this documm t in his account of 
the Paulicians, and adds to it details from other 
sources.u.2 

We must remember that in Ar-menia, besides the 

Pau11cians, there were also Armenian Manicheans.3 If we 

keep this in mind we shall avoid much confusion. It is 

certain that the Paulicians did not have much in common 

with the Manicheans4; in fact, they anathematized t:tsm. 5 

Howevex-, it is possible that they may ba. ve adopted cer

tain points from them, especially regarding organization; 

but as far as the accusation is concerned which theix-

enemies bx-oadcasted so widely, that the Paulicians held· 

Manichean dualistic teachings, we should not accept this 

readily but instead should regard it with great reserve, 

• • • • • • 

1. Of. Conybeare, op. cit., P• xl 
2. Ibid. 
3. Cf. ibid., P• cxxxii 
4. Cf. loc. cit. 
5. Of. ibid., p. xlv, cxxxi; Schaff-Herzog Encyclopaedia, 

Vol. III, P• 1777 
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especially in· ·view of what Conybea:re says: 

UNevertheless there atte ascribed to the Paulicians 
••• opinions o~ which we ~ind little or no hint 
in the Key. First among these is a Manichaean dual
ism acco:r-ding to which the visible universe was 
created by the devil ••• the Klz, P• 48, asserts 
just the contrary. In it Satan s indeed frequently 
alluded to as the adversary o~ God himself, end the 
latter is usually characterized as the heavenly God 
or God in heaven. But there is no indication that 
the Paulicians went. beyond the vlell-marked dualism 
o~ the New Testament itself,- according to Which 
(John 12:3l.and 14:30) Satan is the ruler of this 
world, or even, as Paul expressed it {2 Cor. 414), 
the god of this world. The morbid anxiety of Au
gustine and of the fatbars both before and after 
him to discount the force of these texts in their 
confutations of Marcion and of the Manichaeans, 
raises the suspicion that the latter merely rested 

1 their dualism upon St. Paul and the fourth Gospel." 

It seems that the only real point in which the 

Paulicians may be accused of heresy is regarding Christ, 

about Whom they held Adoptionist views.2 "There is no 

ti"ace of Docetism in the Ke:y;, nor any denial of the real 

charactei" of the Passion.n3 

we· emphasize the above because w.e believe that 

the Bogomils owe more to the Paulicians than to any other 

sect, as far as the formation .of their teaching is con

cerned. Accordingly, if we have a clear view of the 

Paulician doctrines we shall be able to establish with 

some certainty at least what the actual doctrines of the 

Bogomils were and thus come to an unprejudiced conclusion 

• • • • • • 

1. Conybeare, op. cit., pp. xliv-xlv 
2. Of. ibid., pp. ix, XXXV 
3. Ibid., p. xxxix; cf. post, p. 72 (28) 
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on the matter. 

According to Conybeare, "there· can be no doubt 

that the Key accurately reflects the opinions and rites 

of the Paulicians of the four centuries, 800-1200."1 He 

adds:: 

"We may discount the falsehood and ferocity of the 
orthodox or persecuting writers in their portraiture 
of those with whom they differed, and yet are struck 
by the agreement of the contents of' the ~ey with the 
rites and beliefs of the Paulician Ohurc as we can 
glean them from the writings of John of Otzun in the 
eighth, of Narekatzi in the tenth, of Aristaces and 
Paul of Taron and Magistros in the eleventh, of 
Nerses in the twelfth centuries."2 

Below we give a summaey of the Paulician tenets, 

as presented by Conybeare. 3 

1. The writer and the reader of the ~ did not 
call themselves Paulicians, still less-Thonraketzi. 
They were the (holy, universal, and apostolic church, 1 

founded by Jesus Christ and his apostles. In describ
ing themselves the words catholic and orthodox are 
sometimes, but less often, added; perhaps because 
they shrank from the use of titles so closely iden
tified with their persecutors. 

2. The Church consists of all baptized persons, end 
preserves the aposb:>lical tradition which Christ !'e
vealed to the apostles and they to the Church, which 
bas handed 1 t on by unbroken transmission from the 
first. 

3. The sacraments are three whiCh are requisite to 
salvation, to w.1. t, Repentance, Baptism, and the Body 
and Blood of Christ. Marriage, ordination, confirma
tion, extreme unction, are not necessary to salva
tion. 

4. All true baptism in accordance with the precepts 

• • • • • • 

1. Oonybeare, op. cit., P• xxxii 
2. Ibid., pp. xxxii-x."t.Xiii 
3. Ibid., PP• xxxiii-xl 
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of Christ, especially Mark xvi.l6, m"st be preceded 
by repentance and faith. 

5. Consequently infant baptism is invalid; and, in 
admitting it, the Latins, Gl'eeks, and Armenians have 
lost their Christianity, lost the sacl'aments, for
feited theil' Ol'ders and have become a mere Satanic 
mimicry of the tl'ue faith. If any of than, even 
their patriarchs, would rejoin the true Church, they 
must be baptized. 

The catechumen or candidate for baptism must be 
of mature age, as was Jesus of Nazareth, in order 
that he may be able to understand, l'ecognize, and 
repent of his sin, which is twofold, viz.: original, 
and operative Ol' effective. 

6. Baptism is only to be performed by an elect or 
ordained member of the Church, and in answer to the 
personal demand of the pe:t:'son who seeks to be ad
mitted into the Church. 

7. On the eighth day from birth the elect one shall 
solemnly confer a name on the new-born child, using 
a prescx-ibed form of prayer. But he shall not allow 
any mythical or supex-stitious names. 

8. In doctrine the Paulicians wex-e Adoptionist, and 
held that Jesus the Messiah was born a man, though a 
new man, of the Virgin Mary; and that, having ful
filled all righteousness and having come to John for 
baptism, he received in reward for his struggles the 
Lordship of all things in heaven and earth, the 
grace of the divine spirit, whereby he was anointed 
and became the Messiah, and was elected or chosen to 
be the eternal only-born Son, mediator of God and 
man, and intercessor. 

9. They may also be called Unitarians, in so far 
_as they believed that Jesus Christ was not creator 
but created, man, made and not maker. He was never 
God at all, but only the new-created Adam. 

10. Jesus was born without original sin. 

11.· The Holy ~oat enters the catechumen immediately 
after baptism (to exclude evil spirits), when a third 
handful of water is, in his honour, poured out over 
the catechumen's head. He is also breathed into the 
elect one by the bishop at the close of the ordina
tion service. 
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12. The word Trinity is nowhere used~ and was al
most certainly rejected as being unscriptural. In 
baptism, however, t~ee separate handfuls of water 
were poured over the head in the name of the Father, 
in the name of the Son, and in the name of the Holy 
Spirit. Two or three words are erased in the bap
tismal formula, which would have explained more 
clearly the significance they attached to this pro
ceeding, but it was cleax-ly heretical or they wwld 
not have been erased. A 'figure' follows in the 
text, P• 98, shadowing :forth the meaning. The king, 
we learn, releases certain rulers from the prison of 
sin; the son calls them to himself and comforts and 
gives them hope; and then the Holy Spirit at once 
crowns them and wells in them :for ever and eve:r. 
This figure is also meant to exhibit the s ignifi
cance of genuine baptism. 

13 • The Virgin Ma:cy lost her virgin! ty at the birth 
of Jesus, and is not &e~oncxp9~voc;, evel' virgin. She 
was a virgin, however, till tbe new Adam was born. 
She cannot intercede for us, for Christ, our only 
intercessor, expressly denied blessedness to her 
because of her unbelief. 

14. There is no intercession of saints, for the 
dead rather need the prayers o:r the living than the 
living of the dead. 

15. The idea of Purgatory is :false and vain. There 
is but one last judgement for all, for which the 
quick and the dead (including saints) wait. 

16. lmages, pictures, holy crosses, springs~ in
cense, candles are all to be condemned as idolatrous, 
and unnecessary, and alien·; to the teaching of Christ. 

17. The Paulicians are not dualists in any other 
sense than the New Testament is itself dualistic. 
Satan is simply the adversary of man and God, and 
owing to the fall of Adam held all, even patriarchs 
and p~phets, in his bonds before the advent of Christ. 

18. Sins must be publicly confessed before God and 
the church, which consists of the faithful. 

19. The elect ones al;.one have the power of binding 
and loosing given by Ghrist to the apostles and by 
them transmitted to their universal and apostolic 
Church. 
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20. Their canon included the whole of the New 
Testament except perhaps the Apocalypse, which is 
not mentioned or cited. The newly-elected one has 
given to him the Gospel and Apostolicon. The Old 
Testament is not rejected; and although rarely 
cited~ is nevertheless~ when it is, called the 
God-inspired book~ Astouadsashountch, which in Ar
menian answers to our phrase ~Holy Scripture' or 
'Bible.' 

21. In the Eucmrist the bread and wine are changed 
into the body and blood of Jesus Christ through the 
blessing invoked. Yet when he aaid to his follow
ers:: 1My body is the true food and my blood the true 
drink,' and again, 'I am the bread of life which 
came down from heaven,' he spoke in figures. How
ever~ in the last supper, when he blessed the ele
ments, i.e. prayed the Iord that the bread might be 
truly changed into his body~ it was verily so changed 
by the Holy Spirit, and Jesus saw that it was so 
and thanked the Almighty Father for the change of it 
into his body and blood. 

The false priests (of the orthodox Churches) 
either deceive the simple-minded with mere bread, or 
-what is worse-they change the elements into their 
own sinful bodies when they say 'This is m1 body' 
instead of changing them into Christ's. 

22. One unleavened loaf and wine are to be offered 
in the eucharistic sacrifice. 

23. In baptism the catechumens pass naked into the 
middle of the water on their knees; but beside this 
immersion it was necessary to pour three handfuls 
ot water over the head. 

24. EXorcism of the catechumen is performed by the 
elect one before baptism. 

25. The sponsors in the inf'ant baptism of the here
tics (i.e. the orthodox) churches are at best mere 
false witnesses. 

26. Thel'e is but a single grade of ecclesiastical 
authority, and this is that of the elect one. He 
bears the authority to bind and loose given by the 
Father to Jesus in the descent of the Holy Spirit 
in Jordan~ handed on by Jesus to the apostles and by 
them to their successors. 

27. But although all authority is one and the same, 
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the elect depositary of it may have various titles; 
and according to the particular function he is ful
filling he is called in the Key, priest, elder, 
bishop, docto~ o~ vardapet, president or hegumenos, 
apostle and chief. 

The word us-ed to denote authority is ishkha.n
uthiun. Hence it is probable that the ishkhanq, or 
rulers l\h o choose out and present to the bishop a 
candidate for election, and in conjunction with the 
bishop lay hands on him in oroination, were them
eel ves elect ones. 

The presbyters and arch-presbyter mentioned in 
the ordinal or Service of Election seem to be iden
ticaJ. with these iabkhanq, or rulers. They seem to 
have ~he same duty of testing, choosing, and present
ing before tne bishop the candidate for election. 
On P• 108 the parties present at that service are 
summed up thus: 'The bishop, the newly-elected one, 
the rulers, archrule:rs, and congregation.' A little 
before we read that the presbyters and arch-presbyters 
bring up the candidate to tm bishop and pray him to 
ordain. It would a eEm then that the rulers and pres
byters are the same people . 

28. There is no trace of Docetism in the Key, no~ 
any denial of the real character of the Passion. 
Christ's sufferings indeed are declared to have been 
insupportable. 

29. The office of Reader is mentioned. In the Or
dination Service he is the candidate for election. 

30. There is no rejection of the Epistles of Peter, 
nor is any disrespect shown·to that apostle. It is 
merely affir.med, P• 93, that the Church does not 
rest on him alone, but on all the apostles, includ
ing Paul. In the Election Service, P• 107, the 
bishop fonnally conf'ers upon the candidate the 
ritual name of Peter, in token of the authority to 
loose and bind now bestowed on him. There was a 
similar ritual among the Catbars of France. 

31· Sacrifices of animals (to expiate the sins of 
the dead) are condemned as contrary to Christ's 
teaching. 

32. New-born children have neither original nor 
operative sin, and do not therefore need to be bap
tized. 

33. A. strong prejudice against monks animates the 
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Key. The devil's favourite disguise is that of a 
monk. 

34. The scriptures and a knowledge of divine truth 
are not to remain the exclusive possession of the 
orthodox priests. 

35. Rejection of the Logos doctrine as developed 
in the otmr Churches. There is in.deed no explicit 
rejection of it in the K0y, but it is ignored, and 
the doctrine that Jesus hrist is a x't(aJtCl, a man 
and not God~ leaves no room for it in the Paulician 
theology. 

36. For the same reason ~hey must have rejected the 
term Seo'toxo ,. 

37. The e1. e.ct one was an anointed one, a Ghrist, 
and the ordinal is a ritual for tJ::e election and 
anointing of a presbyter in the s~e way as Jesus 
was ale cted md anointed, namely by the Holy Spirit. 

Regarding the organization of the Paulioian 

church we may state that it was very simple. Two groups 

of members were recognized, the elect, who assumed the 

leadership of the sect, 1 and the ordinary meni> ers or 

hearers (auditors). The elect, "according to the partic

ular function he is fulfilling, he is called in tl::e Key;, 

priest, elder, bishop, doctor or vardapet~ president or 

hegumenos, apostle, and chief .n2 There appears to have 

existed among the elect a sort of hierarchy. 

Although both the Manicheans and the Paulicians 

used the title elect, this is no indication of their re

lationship. The derivation of this title by both sects 

• • • • • • 

1. Of. Oonybeare, The Key of Truth~ P• xxxviii; cf. pp. 
cx.x.xi-cxxxii 

2. Of. Oonybeare, loc. cit.; cf. ante~ P• 72 (27) 
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must·be sought in some ~'remote early type of Christian 

organization, so early and so remote tba t the memory of 

it is lost.ttl It is important to note that there was 
. 

considerable difference between the Paulieian and Mani-

ehean eleet: while the former were allowed to marry, 

live and dress like ot:OO.t' men, and work for thai!' living, 

the latter lived an aseetic life, like the "holy" men of 

India, were forbidden certain foods, and were not allowed 

to marry.2 

o. Bogomilism and Its Origins 

We have asserted that Bogomilism cannot Claim 

for itself full oxdginality.3 While it produced cer

tain teaching s which s eeme d to be ra thel:' original, they 

appeared not so much in the sphere of religion as in the 

field of social refat'm. As far as the doctrines of the 

Bogomils are coneerned they are more or less a mixture 

of the ds>ctrines of various sects who appeatted previous 

to it.4 

1. The Generally ~ccepted View 

Most writers picture the Bogomils as dittect 

descendants of the Manichesns•5 Some, like Conybeare~ 

• • • • • • 

1. Conybeare, op. cit., P• axxxi 
2. Cf. ibid. 
3. Of. Klincharoff, Pop Bogomil i Negovoto Vreme, P• 63; 

(See f'· 7b) 
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and Gibbon, associate them closely with the Paulicimas1 ; 

while a third group attributes the rise and development 

of Bogomilism to the activities of Paulician, Manichean, 

and Euchite (Messalian) m1ssionaries.2 Practically all 

European and American writers, with the exception of some 

leading Slavic authorities, present Bogomilism only as 

an ascetic, otherworldly movement, having no interests in 

the affairs of tm political world, and so akin to the 

Manicheans. This view has been assumed chiefly on the 

basis of what the enemies of Bogomilism have written 

about it. 

2. The More Logical View 

During the last four decades, Bulgarian and 

other Slavic his1:Drians have made a special study of 

Bogomilism, especially prior to the celebration of its 

millennium a few years ago. The results have been fruit

ful and now, with greater certainty and clarity, we may 

describe the sect. 

It appears that in its birth and development 

Bogomilism adopted elements from various sources and that 

• • • • • • 
ante, p. 51 

4. Of. Klincharoff, op. cit., p. 36; D. Mishew: The Bul
garians !n the Past, Po 59 

5. Of. Sharenkoff, A Study of Manicheism in Bulgaria, P• 
54; J1recek, Isto~a na Bulgar1te, P• 128 

1. Cf. Pastouhoff and Stoyanoff~ Istoria na Bulgarsk1a 
Narod, P• 70; Conybeare, op. cit., p. cl 

2. Cf. Ivanoff, Bogomilsk1 Knigi 1 Legendi, PP• 20-21 
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the Psulician colonists in Bulga~ia played the most im

po~tant pa~t in the p~ocess.1 We shall make no mistake 

if, all things considered, we rega:rd the Paulician s as 

the principal ~ eligious ancestors of the Bogomils. 

BOweve~6 Bogomilism was not a purely religious 

p~otest. Most Slavic authorities during the last several 

decades have come to the positive conclusion that, be

sides its ~eligious aspects, Bogomilism was a tremendous 

social protest. In this sphere lies its originality. To 

the best of our knowledge, Bogomilism was the fi.t-st 

la~ge-scale social protest in Eul'ope which gave birth to 

later social and democratic movements. The element Which 

predominated in this protest was that of social equality 

and pe~sonal f~eedom "which did not p~edomi.nate to such 

an extent in its ancestors and which makes Bogomilism a 

~evolutionary sect.~2 

Klincharo.ff is of the opinion tmt due cl'edit 

should be given to Bogomilism because, as he puts it, 

" ••• togethe~ with the development of its mystical 
theogony, it developed also its own pl'og~~ .for so
cial transfo~ma tion and united the one with the 
otbe l'; with priest Bogomil 'the mystical theogony' 
and his program fo~ social reforms, mel:'ge into a 

• • • • • • 

1. Cf. Conybeal:'e, op. cit. 6 P• ~vii; N. P. Blagoef.f: 
Besedata na Presvitera Kozma protiv Bogomilite, p. 27; 
Ivanoff, op. cit., P• 18 

2. Klincha:ro.f.f, op. cit., p. 62; R. Kal:'oleff: "Bogomil
~oto;• Pel'iodiehno Spisanie na Btilga~skoto Knijovno 
Drouzhestvq, Book rv; PP• !1~21; Mishew, op. cit., 
p. 70 ; Ivan of .f, op • cit • , p • 30 
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solid whole~ thE:'~ produce a. szstem. ".f 
" 

This au thor claims that the chief' contribution 

and originality of Bogomilism should be sought in the 

blending or merging of the social with the religious 

element: 

"'l'his complex system, a mixture of abstract ideas 
concerning the creation of the wOl'ld, man, and so 
forth, w1 th the practical refo:rms in the civil and 
political structure of BulgalW!an sooie~ ••• is 
a product·of Bulgarian conditions.•2 

We believe that: Mishew, a member of the Bulgar

ian Academ, of Sciences, has succeeded in giving us a 

rather good portrait and summary of the Bogom11 protest, 

and its antecedents, when.he says: 
' 

"'fhe full picture is this·: a pagan Slavic theology, 
dogmas and rituals of Orthodox Christianity~ alien 
state and church for.ms of administration, sectarian 
dogmas of Manichaeans, Paulicians, and Messalians, 
Romm and Byzantine rivaley and theil' struggle to 
win and spil'itually subjugate tne Bulga.l'ians which 
effort finally ended in the s epal"ation of the two 
great churches, teachings, life, and works of the 
clerical class not conf'ol'ma.ble with the doctrine of 
Christianity -all this caused conf'usi on in the mind 
ot the Slavic people, filled it with disappointments, 
and prepared it tor scepticism. The Slavic soul was 
unable to reconcile its democratic bent of mind, its 
love1br peace, freedom, and brotherliness with the 
love fo'l! power and monal'chical ambitions ot their 
'l!ulers. The result is all that mixtU'l!e of creeds, 
dogmas, and beliefs, of tmories and forms of church 
and state management, togetmr with that consisting 
of heathen theologies sui seneris, democracy and 
love for independenoe,Tree<!om and equalit,', is cast 
into the kiln to be moulded into a new conception 

•• • • • • • 
1. Klincharotf', op. cit.~ P• 63 
2. Ibid.; of. Vasil N. Zlatarski: Istoria na Bulgarskata 

DuJ:'zbava p'l!ez Srednite Vikove, Vol. I, Pal't II, PP• 
559-61 
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and theory of life and government. The elements 
thus brought togeth9l- are smelted and a_ftexs a long 
process of xsefinement a new alloy is obtained Which 
repxsesents the Slavic world conception composed of 
Christian and sectarian dogmas~ but which in realit.f 
is neither Christian, such as advocatea by the 
Church, ncr Manicbaean, Paulician, or Messalian ••• 
The new doctrine was a ;erotest against the existing 
religt ons, and principallY' against the Byzantine 
church and state forms of organization. This purely 
Slavonic product was named Bosom1lstvo, aftexs

1
Bogo

mU its founier. This forerunner of Zwingli~ Luther, 
and Calvin2 as earl,- as the tenth centuey appeals to 
Christians to free themselves from Rome and Constan
tinople and seiltialvation only in the p~e Gospel 
truths, in the moral and religious perfection of 
man, the citizen, and the liberation of the mind and 
soul from every authority. Being a protest against 
the state and church, the Bogomil doctrine had two 
sides, religiou~and political and social. It also 
had its own theology, cosmogony~ dogmatism~ and 
ethics .••~ 

-
While we have given due c.redi t to the Paulicians 

and other sect's for the part they played in the genesis 

and development of Bogomilism, and while we acknowledge 

the gEnius of BOgomil in giving birth to his great re]jgio

socio-political s,-stem~ we must not forget to take into 

account the multitude -that vast mass of humanity inhabit

ing the Balkans~ in whose midst the Bogomilian protest 

• • • • • • 

1. Zwingli saw ttthat the integrity of the confederation 
and the refol'm of xseligion must go hand in hand." He 
died in the battlefield as a fighting chaplain •. cr. 
"Zwingli~" New International Encyclopaedia~ Vol. 
XXIII~ P• 887. . 

2. Calvin was not only a reformer or religion~ but also 
a xseformer of government. He challenged the medieval 
world by establishing a theooraa,r at Geneva, where 
his own authority became an absolute supremacy. cr. 
"Calvin," New International Encyclopaedia, Vol. IV, 
P• 362 

3. Mishew, op. cit., PP• 59-60 
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was born. Without the p~edisposing conditions produced 

among the masses, Bogomil would never have been able to 

accomplish what he did. We quote LeBon,:: 

"Even with respect to the ideas of great men are 
we certain that they a~e exclusively tba of:f"spring 
of their brains? No doubt such ideas are always 
created by soli ta17 minds, but is i,t not the genius 
of crowds that has :f"urnished the thousands o:f" grains 
or dust, :f"orming the soil in which they have spl.'llng 
up?'•l 

,. 
LeBon continues: 

"Upheavals ••• a~e only possible when it is the 
soul o:f" the masses that b~ings them about • • • 
The most absolute powe~ of the most despotic mon
arch can sc$rcely do more than hasten o~ retard the 
momat t o:f" thai~ appa~ition.tt2 

Indeed, due attention should be paid to the .re

action in the soul o:r the Slavic populati~ Which the 

val:'ious untoward conditions in Byzantium and Bulgaria 

produced during the tEll th century and which fo~med the 

fertile soil fl'Om which sprang the Bogomilian protest. 

"Certain histo~icsl events ••• are not to be un
derstood unless one has attained to an ap~eciation 
of tile religious form which the convictions of 
crowds al.wa:vs assume in the long run. 0 3 

-
Having considered thus brie:f"ly the influence 

of Paulicianism and of the other sects in the croea tion 

of Bogomilism, and having noticed in a general mannero the 

conditions which produced a soil favOl"able for tbe rise 

• • • • • • 

f. Gustave LeBon: The Crowd -A Stu~ of 1he Popular Mind, 
P• 9 

2. Ibid., P• 87 
3. Ibid., P• 86 
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of the "Bulgarian be~es7," we now proceed with a brief 

atu<tr of tl:e ae conditions. 

D. Conditions Which Favo~ed Bogomilis.m 

1. Oondi tiona um are tile First Bulgarian Kingdom ( 679-
1018 A.D.) 

!n the pl'eced1ng chapter we made a study of the 

beliefs, customs, traditions, and social institutions of 

the Slavs •1 We also noted that the Turanian Bu1gars1 

who conquered the Slavs, wel:'e not able to change ma teri

ally the customs and conceptions of the lattel', and tmt 

in the coul'Se of time the conquerors were absorbed b:y 

the Slavs and adopted their language, local institutions. 

and customs.2 liilrther, we found t~t khan Boris, ohief

l:y for political reason~ accepted tne Greek Orthodox re

ligion and fer ced it upon his people. 3 We saw also tba t 

through Boris' act Byzantine inrluence swept through the 

Bulgarian ktngdom,4 clashed with the Slavic mentalit.y and 

tl:'adi tiona, and as a r eaul t the two political parties 

which had been established after the death of Isperich 

were strengthened and thei~ struggle became more aoute. 5 

The pro-Byzantine part:r was supported b:y the 

• • • • • • 

1. cr. ante, PP• 18-26 
2. cr. ante, PP• 26-27, 30-31 
3. cr. ante, PP• 36-39, 40 
4. cr. ante, PP• 40, 41-42 
5. cr. ante, PP• 29-311 43; Sharenkoff, op. cit., Po 38 
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higher Orthodox clergy in Bulgaria and b7 some of the 

ruling bol;rars; the anti-Byzantine., which was a much 

larger party., was composed of the bulk of the Slavic pop

ulation and those of the bol7ars who were prejudiced 

tarard the pro-Byzantine Bulgarian kings and clergy or 

were not in favor of the Orthodox church 1n general. To 

this part7 belonged also a number of godly priests and 

monks of lower rank. The con.:fl.ict reached its clima.x 

during the reign or king Peter. 

Orthodox Chttistiani ty w~s foreign to the Slavs, 

not only because of its pomp:; and its outward forms and 

ceremonies, but especially because the clergy supp~ted 

king Peter, Boris' younger son, and his pro-Byzantine 

policy.l In addition to this, the low moral standard 

prevalent among the superior clergy and tm monks, their 

desire for riches, elaborate living, worldly pleasures., 

laziness, and other habits, appeal'ed obnoxious to the 

s~ple-living Slavs, most of whom were peasants.2 How

ever, the strongest reaction was manifested when some of 

the ruling clergy, backed by pro-Byzantine nobles, began 

tocppress the populace, to extort money from the poor, 

• • • • • • 
l. Cf. Jirecek, op. cit., P• 128; Ivanoff, op. cit.,· p. 

31 . 
2. Ct. Jirecek, op. cit., P• 127; V. Sl. Kisselkoff: 

Beseda Protive Bogomilite ot Prezviter Kosma, pp. 12-
14, 30-39; Ivanoff, op. cit., P• 17; Pastouhoff and 
Stoyanorr, Istoria na Bulgarskia Narod, P• 65; Klin• 
charoff, op. cit., pp. 107-8 
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to p~onounce un~ighteous co~t sentences, and to "offend 

the helpless.n1 The situation became so deplo~Sble dur

ing Pete.r' s ~eign, tba t godly men like Ivan Rilski, now 

a patron saint of Bulga~ia, being unable to effect a re

form within the chu~eh, withdrew themselves from the 

world and went into mountainous regions wml'e the7 knew 

they would be away from all contamination.2 

On the othel' band there were good men, mostly 

among the lORer ranks of the clel'g1, 3 who were disgusted 

with the situation and openly S'JDlPathized. with the op

pressed Slavic people. One of them was priest Bogomil, 

who decided to face things as they- were. He raised a 

strong Puritan protest against the decaying church,4 and 

against the opp~esso~s, whethe~ in the govemment or in 

the cburoh.5 His voice was not unhea~d.6 Multitudes 

rallied a~ound him, appreciating his sympathetic under

standing of their plight. 7 

We have mentioned seve~al times now the two 

political parties Ybich plqed such an important r5le in 

• • • • • • 
1. Of. Ji~eeek, loe. cit •• Pastouhoff and sto,ranoff, loci. 

cit •. 
2. Of. Jireoek, op. cit., PP• 127-8; Pastounoff and 

Stoyanoff, op. cit., p. 66 
3. Of. Pastouhoff and Stoyanoff, op. cit., p. 72; Ivanoff, 

op. cit., p. 21; Sharenkoff, A Study' of Manicbaeism 
in Bulgaria, p. 28 

4. Of. Kisselkoff, op. cit., PP• 12•13; Ji~ecek, op. cit., 
p. 128 

5. Of. Ivanoff, op. cit., p. 24 
6. Of. ibid., P• 47 
7. Of. Pastouhoff and Stoyanoff, loc. cit. 
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the h1sto17 of Bulgaria •1 Their struggle fol' supr:- emacy 

cannot be ovel'empba.sized. It continued tor several cen

turies until the Turks finally subjugated the Balkans. 

Blagoeff very ably discusses this phase of the pl'oblem.2 

He affirms that prior to Bulgaria's acceptance of Chris

tianity the pro-Byzantine and anti-Byzantine parties 

carried on their warfare on purely political grounds; 

but after the national conversion, "the political strug

gles were carried also on religious soil.u3 Blagoeff 

clearly states: 

"Presbyter Kozma accuses the political opponents o~ 
king Peter of heresy and ascribes to them a reli
gious teaching which perhaps was unlmown to tbem. 
The latter, also on religious ground, agitated 
against king :Peter and his government. They roamed 
around among the Bulgarian population, especial.ly 
among the army and bolyal's, conducted ~ecret meet
ings, pl'eached inspired serm.ons and on the basis 
of the Scl'iptures pioved that king Pete%' was an 
unlawful sovereign, and tba.t his pro-Byzantine 
policy was harmful to the Bulguian nation and 
state. In the same manner political conflicts 
were conducted also 1n the beginning of the thir
teenth century5 dul'ing the reign of king Boril.tt6 

• • • • • • 

1. Of. ante, pp. 80-81, and note 5 on p. 80 
2. Ct. Blagoeff, Besedata na Presvitel'a Kozma protiv 

Bogomilite, pp .• 73-77 
3. Ibid., p. 78 
4. King Simeon dethroned his elder son Michael, because 

the latter was inclined to conduct an anti-Byzantine 
policy. Simeon, against the 'Slav principles and 
tradi tiona, unlawfully placed his younger son .Peter 
on the throne, 'Who was pro-Byzantine; cf. Blagoe:f'f, 
op. cit., PP• 56, 77; Jirecek, op. cit., pp. 125-6 

5. King Baril was a usurper on the throne; therefore the 
Bogomils opposed him; of. Pastouhoff and Stoyano:f'f, 
op. cit., P• 97; Blagoeff, op. cit., PP• 43-56 

6. Blagoeff, op. cit., p. 78; ct. Klincharoff, Pop Bogo
mil i Negovoto Vreme, pp. 118-9 
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The conflict between the two parties finally 

caused the division of :t;be Bulgarian kingdom in 963 .l\ .• D., 

when a powerful nobleman, Shishman, bead of tl:B strongest 

Macedonian-Slavic tribe, Bursiatzi, established the West

em Bulgarian kingdom and thus broke away completely from 

the hated B.yzantines.l His son, Samuel, who began to 

reign in 977, extended greatly the borders ot his father's 

kingdom and fought the Byzantine rulers untU his death.2 

It was his misfortune to see fifteen thousand of his 

brave soldiers, Who were captured and blinded by emperor 

by the emperor Basilius II, return thus to their noble 
.. 

king at Prilep. He could not endure the sight and died 

of heart failure in 1014.3 

Blagoeff is of the opinion that emperor Basilius 

could hardly have sub juga ted Bulgaria in 1018 if he bad 

not been assisted by the pro-Byzantine party in that land. 

This party, and not the Bogomils as is commonly believed 

by their enemies, was responsible :f'ott the destruction of 

the first Bulgarian kingdom.4 

Although the deplorable condition of the Ortho

dox clergy and the strife between the two political pax-

ties were two vex-y important conditions which prepared 

the way- tor the advent and development of Bogomlism, we 

• • • • • • 

1. Ot. Jirecek, op. cit., p. 127 
2. or. ibid., PP• 141-44 
3. of. ibid., p. 145 
4. Of. Blagoeff, op. cit., pp. 77-78 
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believe that the social structure introduced into Bul-

garia by the By-zantines should be considered as the most 

powerful single factor in opening the way for the rise of 

the so-called heresy. Gradually, but surely, the origin

al Slavonic tribal and family form of government began to 

give way under the rule of the oppressors. The freedom

loving, independent Slavs were overloaded with taxesl in 

order to r(Jilenish the royal coffers emptied by constant 

wars. The small farmers were so heavily burdened that 

finally many of them lost their property which went into 

the hands of large landpwners and members of the upper 
' 

clerical caste. Some of the disheartened peasants sought 

refuge in monasteries,2 where they knew they would not be 

molested by the heartless tax gatherers. FamUies were 

broken up, 3 and everywhere one could hear the cries and 

complaints of the deserted wives and children who sank 

into a state of misery. On the other hand monasteries 

sprang up like mushrooms. Before long the monast:ic 

caste tell into a terribly low moral condition, so pic

turesquely described by presbyter Kozma, who deplored 

the unworthiness of the monks in his sermon. 4 In the 

course of time, instead of the humble Slavic farms and 

• • • • • • 
1. Of. Klincharoff, op. cit., p. 110 
2. cr. ibid., PP• 105-6 
3. Of. ibid., P• 107; Blagoeff, op. cit., PP• 58-59, 68 
4. Ct. Klincha.roff, loc. cit.; BJ.agoeff',, PP• cit., PP• 

63-65; Kisselkorr, op. cit., pp. 30-39 
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homesteads rose powerful feudal estates governed by im

portant olerg,- and pro-B;rzantine bolye.rs and al'Jli3' offi

cers Who bad been hono:tted by the king. A caste system of 

serfs and masters was establiShed,! and thousands of hap

less enslaved and oppressed Slavs began to long for a 

deliverer. One such did come in the pe~son of priest 

Begomil who did not remain indif'ferent to the cries of 

the helpless. The movement to which he gave rise 11 was a 

living p~test against the corruption in the ecclesias

tic and socio-political life in the middle ages.n2 

Priest Bogomil declared war on the official churches 

(Orthodox and Catholic) because "they had !'educed Chris-
.. 

tianity to a few al'ti.ficial, li.feless formulas, wbieh 

were contl'adictory to pl'imitive Chl-ist1anity,"3 and be

cause the larger pal't of the highel' clergy in fulgaria, 

supported by king Peter, exploited the poor people and 

1m pt them in double bondange. 4 

llll'ing the reign o:f Petel', according to pl'es

bytel' Koama the ruling and oppressing clel'gy wel'e in a 

deplorable moral condition. Therefore, the first attacks 

of the Pul'itan Bogomil protest were aimed at them. They 

were accused of laziness, drunkenness, and immol'ality. 

The bishops who lived in luxury and vice l'eeeived ter-

• • • • • • 
1. Cf. Klincharo.ff, op. cit., p. 88 
2. Ibid., P• 45 
3. Ibid., P• 46 
4. Cf. ibid., p. 107; Blagoef.f, op. c. it., p. 81 
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rific oral blows from Bogomil and his followers, and it 

was only natural that the accused end guilty ecclesiastics 

were the .first to take a stand against their accusers and 

exact vengeance on them. Presbyter Kozma, who seems to 

have been an honorable man in the state church, endeavored 

to shelter his colleagues and superiors, but finally ad

mitted their guilt and pled with them to reform.l 

The teaching of' tbe Psulician colonists .found 

most favorable soil in the heart of' the dissatisfied 

priest, Bogomil, and thousands of others like him Who 

longed for liberty, personal communion with God, and 

freedom from the unhealthf circumstances around them. 

The Paulician worship, the canparative purity o:f their 

lives and their putting vital Chl'istian principles into 

practice, evidently gripped the heart snd mind of BogomU 

and helped him greatly in creating his system which was 

destined to shake to its very foundation the ecclesiasti

cal world and thus prepare the wq .for the great Western 

reformers. 

2. Conditions under the BYzantine Yoke (1018-1186 A.D.) 

Although the Bogomils helped to their utmost 
R. king Samuel and other rule~ who were opposed to Constan-

tinopie and its religious and political domination, 

• • • • • • 

1. Cfo Blagoeff, op. eit., PP• 61-62; Kisselkoff, op. 
cit., PP• 49·50; Sharenkoff, op. cit., pp. 68-69; 
Appendix B 

/ y 
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finall7 the Byzantine emperors, assisted from within Brll

garia by their spies and pro-Byzantine bol7ars, succeeded 

in subjugating the whole count17. 

rt is needless to say that the plight of the 

Slavonic population in general, which had already been 

reduced to a state of serfdom, became worsel and with that 

the hatred of the poor toward the rich and Byzantium. grew 

stronger and stronger manifesting itself in occasional 

upri~ings. 

Tormented, impoverished, disheartened, the poor 

Slavs sought solace in the religion of the "hereticallt 
-

BogomUs, who were different from the oppressing clergy. 

The Bogomil leaders did not hesitate to champion bravely 

the cause of the needy and troubled population.2 

A number of efforts were made in various see-

tiona of Bulgaria to effect a general revolt; but finall7, 

under the brutal force of the conquerors and their ac

complices among the pro-Byzantine Bulgarians, eJ.l such 

efforts were crushed, and during the reign of the Comnen 

dynasty, Which was suppol'ted by the military caste, no 

uprisings of note are recorded. 

"But although the Bulgarians did not revolt, they 
cherished within themselves enmity' toward the for
eign rule and this enmity they expressed by joining 
the Bogomils en masse. In the beginning of the 

• • • • • • 
l. Of. Pastouhoff and Stoyanoff, op. cit., P• 88 
2. cr. ibid. 



- 89-

twelfth century the Bogomilian movement assumed 
such large proportions that it became dangerous for 
the govern~ent, because the Bogomils always pointed 
to the devil as the soUl'ce of all evil and stated 
that he dwelt in Constantinople.nl 

Emperor Alexis Oomnenus did his best to tt con

vert" the "heretics~~ his political opponents~ to Ortho

doxy end Byzantium. For the purpoae m spent a long time 

in and around Fhilippopolis~ the headquarters of the sect~ 

but most of his efforts were ih- vain. At last he began a 

severe persecution of these people~ not so much because 

of their views against the state church but because they 

did not like Byzantine rule and thus were his enemies. 

He found it very convenient~ under the pretense of per

secuting heresy~ to deliver himself of those who chal

lenged his rule.2 

It was during this time that the noted Bogomil 

Basilius, who was very actively engaged in spreading his 

teaching~ was apprehended by the emperor through trickery. 

Supposedly "interviewed" by the emperor in regard to the 

Bogomilian teaching~ he was accused of heresy, sentenced~ 

and eventually burned at the stake 1n Oonstantinople~3 

thus becoming the first martyr of the seet. Others fol

lowed him in the path of suffering, while some managed to 

• • • • • • 

1. Pastouhoff and Stoyanoff, op. cit., P• 90 
2. or. ibid. 
3. Of. Klincharoff, op. cit.~ P• 133; Neander, General 

HistOl'y of the Christian Religion and Ohureh, Vol. IV, 
P• 560 
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escape the soQurge or persecution and carried their doo

tMne to the West. 

While Alexis Comnenus and his successors did 

the actual persecuting of the Bogomils, we must not for

get that their inspiration in what they did came from 

the higher Orthodox clergy Who could not stand the Puri• 

tanistic protest of the mheretics." The fact of the 

matter is that the very lives of the "heretical" leaders 

who commanded the respect of the population with their 

Puritan practices, were as an irritating light in the 

eyes o:r the Orthodox clergy, Who per:ferred darlm.ess as 

was shown by their lives. 

3. Conditions under the Second Bulgar.lan Kingdom (1186-
1393 A•D.) 

Toward the end o:r the twelfth century Byzantium 

weakened. The Latins through their crusades finally sub

jugated OonstantinOJ;>le and in 1204 A.D. the Byzantine em

pire came to an end. 

Naturally, Bulgarians, Serbs, and others Who 

had been subjugated by Constantinople, now found the 

moment opportune for revolt. Thus in 1186 the Bulgarian 

kingdom came to life once again in the :form of what is 

known in history as the Second kingdom. The nobles who 

aspired to a kingly crown made overtures to the pope at 

Rome and succeeded in obtaining his recognition on sev

eral occaai ons • 
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The limits of' this stu~ make it unnecessary 

to go into detail historically. Therefore, we shall men

tion only several. of' the more important facts relevant 

to this s tuey. 

Back of the revolt which gave birth to the 

second Bulgarian kingdom we find the influence of the 

BogomUs who as good nationalists did everything possi

ble to see Bulgaria once more an independent state. Their 

good services were not forgotten by those who by their 

assistance came to the throne. Fot- example., king Ivan 

Aasen II (1218-1241)., who is considered one of the wisest 

and best Bulgarian monarchs, did not persecute the Bogo

mils in the least. such humane treatment was appreciated 

by these people and they lent their full supper t to the 

king. It is natural that such peaceful periods were fa

vorable for the spread of Bogomilism. 

However, there were some rulers whom the Bogo

mils opposed even during the Second kingdom. One of them 

was Borill who usurped the throne and so met with the ex

treme displeasure of the "hereticsn who could not tolerate 
" 

injustice. In tul'n Boril severely pel'secuted tbem and 

even called a church council in 12ll'.A .D. to take meas

ures against the "heretics, It most of whom were nothing 

• • • • • • 

1. Cf. ante, P• 83 (fn. 5); Klincharoff, op. cit., p. 
137; Shal'enkoff., op. cit., P• 38 
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more nor less than his political opponents. NatUI'ally 

it was convenient for him to accuse them of ,'beresy and 

thus create pttejud.ice against them among the people, ott 

at least ci·scredit them~l Just as Kozma selects the 

worst epithets to describe the Bogomdls whom he hated,2 

so did the writer of the Synodik Tsaria Bor1sa3 which 

abounds in curses against the heretics. 

E. summar,r and conclusion 

We have seen that ever since thebeginning of 

the Christian chUI'ch there has been a constant stream. of 

primitive or apostolic Christianity, but when its f'low 

has been checked or impeded, the very obstacles bl ve 

given impetus to the rise of Puritanism. 

Further, we noted that with the introduction 

of Greek Orthodox Christianity into Bulgaria, certain un

favorable conditions were created in the church which 

dammed the stream of pure Cbxtistisnity and the result was 

the bittth of the Puritan Bogomil movement. 

In our further discussion we took into account 

the fact that several sectarian teachings had been in

troduced into Bulgaria prior to the rise of Bogomilism, 

• • • • • • 

1. Cf. Blagoeff, op. cit., P• 56 
2. cr. Klinoharoff, op. cit., p. 129 
3. Cf. Sbarenkoff, op.att., PP• 81-83; Appendix D 
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through colonists brought to the Balkans by several em

perors. We noted that, although Bogomilism strictly 

speaking was a Bulgarian movement, it cannot claim full 

originality because it owes much of its religious doc

trine to the Paulicians, and perhaps the Manicheans and 

Euchites. 

But in relating Bogomilis.m to its spiritual 

ancestors we felt that we could not accept any of the 

views most comnonly advocated, in view of evidence made 

avaUable in more recent years. We therefore took the 

position that the movement was closely related to Pauli

cianism, having borrowed from this movement most of its 

religious elemm ts, but di:ffering from PSllicianism in 

that it was not a purely religious protest but was also 

a social and political movement. 

We saw that the reasons .for the rise and de

velopment of this great movement were many and that all 

of them coilS tituted the fertile ground .from which 1 t 

finally sprang. As a finished product Bogomilism was a 

well-defined system which expressed itself in at remendous 

protest against the impurity, decay, and superstitions of 

the organized state church and against oppressors who held 

many thousands of democratically-minded, freedom-loving 

people in a state of slavery. 

Indeed, it may be said that the unfavorable 

conditions, instead of crushing this movement, helped it 
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to get established until finally it became a most power• 

ful fo.ttce within the borders of the Byzantine empire. 

Regardless o:f tbe fact that Bogomilism was 

constantly stigmatized by the church, for several cen

turies it stood as a living protest against this insti

tution and against the civil autbority back o:f its policy. 

It proclaimed libe.ttty :for each individual. purity of 

life, equality among men, and personal communion with God. 

Jil other words, Bogomilism was an outburst of the princi

ple of Puritanism. the eve.tt-recurring phenomenon 'VIIhich is 

conditioned on circumstances favorable to its ~pearance. 
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OHAPTER IV 

BOGOKILISM 

AS 

A NATIONAL MOVEMDtT 

A. Introduction 

Strictly speaking, Bogomilism was a Bulgarian, 

or rather a Slavic product based on solid sl·avic tra

ditions and principles. It is true that it borrowed 

many things from other religious movements, as described 

in the last chapter, but all these other movements lay 

chiefly in the sphere of religion. As far as the social 

and political aspects of this movement are concerned., we 

may state with certainty that they were original to it 

because they grew out of the native Slavic soil. 

The Bogom:tlian protest was similar in nature 

to that of the Paulicians and other Puritan groups, in

sofar as it was a rebellion and protest against the back

slidden state ch.urch; but 1 t was different from them in 

its rebellion against the oppression of political and 

ecclesiastical authorities.l As already stated, it was 

not an altogether (otherworldly movement, seve red from 

• • • • • • 
l. Ct. Ivanoff, Bogomilski Knigi 1 Legend!, p. 30 
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the affairs of this life. It cannot be denied that the 

Bogomils were real Puritans and some of them went to ex

treme asceticism, but as a whole they were vitally in

terested 1n the independence and welfare of the Bulgarian 

state and its form of government. Regardless of what 

their enemies have written about them~ we know now with 

certainty that the ~erfects, who were the mout~ieoes of 

the Bogomil movement, were highly- intelligent men who 

dared to place their practical Puritanism over against 

the decaying system of medieval Orthodoxy and Romanism. 

Regarding the social aB,Pect of the movement, 

Klincharoff says: 

" ••• in its· social relations Bogomilism is satu
rated with well-defined principles of brotherhood 
and equality • • • the denial of the existing church 
with its clergy and of the state with its class dis
tinetions.111 

-
The Bogomilian teachers proCla~ed far and wide 

during their preaching tours 

". • • disobedience to the author! ties which op
pressed the poor and the economically weak; they 
disliked the boly-ars, incited the slaves and serfs 
not to work for their masters and preached that 
those who serve the king (a tool of Byzantium} are 
not acceptable to God.n2 

This behavior of the Bogomils came from their 

"desire foxa humanitarianism and equality in society"3 and 

• • • • • • 
1. Klincharof f, Pop Bogomil i Negovoto Vreme, p. 65; ef. 

Ivanoff, loc. cit .. 
2. Klincharotf, op. cit., P• 67; cf. Ivanoff, loc. cit. 
3. Ivanoff, loc. cit. 
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therefore they should not be accused of anax-ctv. They 

wanted to change the undesirable Byzantine form of gov

ernment but their Puritan principles x-estrained them from 

using violence. We qp.ote Ivanoff: 

"At last, priest Bogomil added to his s:,ystem a hu
manitarian view regarding the social condition of 
man, a thing which was rare in his day. Further
more, this point of view which he had was manifested 
not s:lm.ply as a 'good wish, 1 but in a form of pro
test against the.social injustice inflicted upon 
the helpless, against the institutions of slave~, 
nobility (bolyars), and the monarchy. Priest Bogo
mil dax-ed to write on his bannel' that desire which 
was always bidden in the souls of the oppressed, but 
which no one else dared to declare al. o~ In th1 s 
respect, the Bulgarian priest antedate~Vcentux-ies 
the noble preachers of social justice in the new 
era.ttl 

We add a thought from KJ.incharoi'.f: 

"As he t-aught against the rich and riches, priest 
Bogomil turned tC7Rard the poor, and in doing this 
he brought about his social refor'%1n relative har
mony with primltive cbristianlt,t.~ 

B. Its Name 

1. The Two Theories 

There are two theories regarding the origin of 

the nane ·"Bogomilism" .C:BoroMHJICTBO, Bogomilstvo). Some, 
·-, ~ .-. 

basing their ax-gument an certain B,yzantine writings, 

claim that the name was derived .from the old Bulgarian 

words Bog (God) and milui (have mel'cy). Othel's eon tend 

• • • • • • 
1. Ivanoff, op. cit., P• 24 
2. Klineharof.f, op. cit., p. 69 
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that the name was derived from Bogomil, the personal name 

of the man who founded the sect, which corresponds to the 

Greek Theophilus. This is a compound word, composed of 

Bog (God) and mil (dear) and can be interpreted "dear to 

God" or "beloved of God.nl 

2. The Proper solution 

We accept the second view as probabl~ more cor

rect. Presbyter Kozma, who no doubt was a::. contemporaey 

of priest Bogom11,2 certainly knew better than the Greeks 

in Constantinople who were not acquainted with the S1avic; 

to Kozma, Bogomil is the personal name of the foUn.der of 

Bogomilism.3 

There are some Slavic authorities who oonfu.se 

Bogomil with one of his followers, or perhaps co-worker~ 

named Jeremiah, but they al'e not categorical in their po

si t1 on. Among these are Racki, J'irecek, Iagich, Osokin, 

and A. Vaselovsey.4 Klincharoff's opinion is valuable: 
-

"According to us, as the most a1 thoritative s011rce 
in establishing the historical name of the founder 

• • • • • • 

1. Of. Fred J'. Powicke: "Bogomils," Hastings Enc~elopae
dia <;>f' Religion and Ethics, Vol. II, P• 784; Blagoef'f', 
Bessedata na Presviter Kozma protiv Bogomilite, P• 30; 
Neander, General HistoX7 of' the Christian Religion and 
Church, Vol. IV, P• 552; Adeney, The Greek and Eastern 
Churches, P• 225 

2. Of'. Ivanoff, op. cit., P• 22 
3. Of. Kisselkof'f', Beseda protive B0gomilite ot Prezviter 

Kozma, P• 6; Sharenkoff, A Study of Manichaeism in 
Bulgaria, pp. 37, 66; Ivanoff, loc. cit.; Klincharof'f', 
op. cit., pp. 23-26; A.ppendix B 

4. Ct. KlinCharoff, op. cit., PP• 23, 26; J'irecek, Istoria 
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of the Bogom111an be resy, we should accept the .§!_£
mon of Presby'ter Kozma. Prezby-ter Kozma either began 
Eii career fn the latter days of king Peter (927•967), 
when Bogomilism was being Ol'ganized unde.x- the agita-_ 
tion of priest BogomU, or soon after the death ot 
the king. This. is evident tx-an the vef!1 text of the 
sermon. • • The authox- nax-x-ates as an eyewitness 
••• we are convinced that the author has mentioned 
the exact name ot the person ( Bofomil), who was the 
object of his assailing sermon." 

c. Its Founder 

1. The Va.x-ious Thecries 

As alread1 mentioned! there are several theories 

regarding the founder of Bogom111sm. Kozma distinctly 

names a priest Bogomil who gave his name to the mar ement 

he founded. othex-s consider a man by the iiame ot Jere

miah to have been the .founder,. who for certain reasons, 

assumed the name Bogomil. There are even some who doubt 

that the Bogomil movement bad a founder. 

2. The Logical Conclusion 

As we have seen above3 the stx-ongest evidence 

is infavox- of the view that priest Bogom.il actually lived 

during the reign of' king Peter (92'1-969 A.D.) and that 

he is to be considered the founder and leader of the sect 

as is stated b.r his enemy and oonte~ora.x-y-, presbyter 

• • • • • • 
na BUlgarite, pp. 128 

1. Klincbarotf', op. cit., PP• 25·26 
2. Ct. ante, PP• 99-100 
3. Cf. ante, PP• 100-101; Pewicke,loc. cit. 
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Kozma.1 In the Sinodik Tzaria Ba~isa (1211) BoSamil is 

named the founder of Bogomilism~2 · · 

We have at our disposal rather meager informa

tion concerning this priest, but fromwhat we rave on hand 

we can restore the picture of the Bulgarian reformer. 

Ivanoff' sqs: 

"From what we know regarding the religious systems 
and the socio-political life during the tenth cen
tury, and from what we find in ·the Bogom11 teaching, 
we must acknowledge that priest Bogomil was not an 
ordinB.l"y man but tblt he had a veey awake and daring 
mind, which rises above its environment, captivates 
it with his spirit and leads into new paths. He. 
must bave been, to begin with, a Greek Orthodox 
priest who lived closer to the people with their bur-. 
dens, than the representatives of' the •black clergy,' 
the monks. Priest Bogomil was dissatisfied with the 
official Christianity which was separated from its 
original simplicity and was loaded with magnificent 
ceranonies, behind which the people 1n general could 
scarcely recognize and unde~tand the work of Christ. 
He could not sanction the religious and state struc
ture, where a larger portion of the people, scat
tered through bolyar and monastic estates and house
holds, were suffering deprivation in slavery and 
serfdom, and decided to become a preacher of tl'Ue 
Christianity, which can be close to the understand
ing of the people, and to give them human rights and 
salvation for the soul. He obtained the purely re
ligious elements in his qstem from his conception of 
early Christianity, as well as from the teaching of 
Manichaeans, Paulicians, and Messalians. A.nd, if 
he did adopt more or less the view of the dualists 
he did it because he could not ascribe the existence 
of evil in the world and in man to an all-loving 
and omnipotent God." 3 

• • • • • • 
1. Of. K1sselkoff, loc. cit.; Blagoeff, op. cit., PP• 4, 

38-39 ; Appendix B 
2. Of~ Sharenkoff, op. cit., P• 81; Ivanoff, op. cit., 

pp. 21-22; Appendix D 
3. Ivanoff, op. cit., p. 23 
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D. Its Development 

1. The Early Stages 

It is quite evident that Bogomilism passed 

through various stages of development as was the case 

with other similar movements. In the opinion of Blago

eff~ originally there were no heretical elements in the 

movement. It was presbyter Kozma and others who bated 

the Bogomils for their Puritan protest and unfriendly at

titude towa.l'd the state and church, who were responsible 

for stigmatizing them as heretics. After a careful ex

amination of Kozma's sexmon and other writings by enemies 

of the Bogomils, Blagoeff comes to the conclusion that 

perhaps the Bogpmils were never heretics in the strict 

sense· of the word,l that during the time of king Peter 

they- were Oxrthodox in their beliefs,2 and that they were 

branded as heretics because they insisted on having pure

·ly national churches, separated from Oonstantinople.3 The 

Bogomils were considered heretics on the same basis as 

the Greek Orthodox people of tl:e Balkans considered the 

Catholics heretics, and vice versa. 4 

Blagoeff insists that the main reason the Bogo~ 

mUs were branded as heretics was the fact of their veey 

• • • • • • 

1. Of. Blagoeff, op. cit., PP• 32, 36, 79 
2. or. ibid., p. 33 
3. Of. ibid., P• 80 
4. Of. ibid., PP• 35-36 
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unfriendly attitude toward the ~zantium-eontrolled 

Crown and ta.vard the higher Bulgarian clergy. He sqs: 

"A large part of' the bol,-ars and the clergy sup
ported king :Peter, but a certain group of' bolyars, 
and especially fellow-fighters of' king Simeon and 
the unbending clergy, were against him. aong the 
first doubtless was presbyter Kozma and among the 
latter priest Bogomil. These two leading Bulgarian 
priests must have been not onlt political opponents~ 
but also personal enemies. Presbyter Kozma, in or
der to weaken and bring to naught the opponents of' 
king Peter before the Bulgarian people, in the 
spirit of his time and as a member of the clergy 
accuses them of heresy and ascribes to them the 
teaching of the Paulicians. King :Peter adopts the 
same manner of' def'ense and attack in his letter to 
patriarch Theophilact when he brands his political 
opponents as heretics and wants them to be punished 
according 1D the civil laws •••• Jn the tenth cen
tury the Bulgarians utilized religion in their po
litical conf'licts. In this we see nothing original 
or unusual, because during the middle ages the 
political and cultural conflicts wera fought on re-
11gious soil. The great ecclesiastical question 
Which arose between Rome and Constantinople during 
the ninth century in realitJ" was a poli,tical and. 
cultural one, but foxmally (the dispute) was carried 
on upon religious ground and the struggling par
ties accused each other of' heresy and anathematized 
each other. The Catholic clergy accused the Bul
garian saints Cy~il and Kethodius and also their 
disciples of heresy because the,r conducted their 
chureh worship in the Slovenian tongue. The Byzan
tine emperor, Alexis Comnenus (1081-1118), also 
utilized religion f'or his pur-poses. He was a true 
Byzantine and developed Byzantianism to pEfrfection. 
Thanks to this and to his undisputed abilities, he 
succeeded in ascending the imperial throne at the 
early age of twenty-four. In order to popularize 
himself among the population he utilized religion. 
He created in Byzantium and used for his personal 
purposes the Bogomil heresy, concerning which he 
heard for the first time among the Bulgarian popu
lation in Plovdiv (Philippopolis)."l 

• • • • • • 
1. Cf'. Blagoeff, op. cit., PPo 38-39 
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Although Blagoeff is very forceful in his argu

ments we cannot fully agree with him that the Bogomils 

always remained purely Greek Orthodoxo It is obvious 

that the tens of thousands of faulioians and other '•heret

ical" colonists must have exercised a tremendous influence 

in the formation of the Bogomilian doetrines and in their 

everyday· philosopJ:.w of life. How otherwise can we explain 

the Puritan ideals and life of the Bogomils, as well as 

their strong Puritan protest? We may be faced with the 

suggestion tba. t the tradi tiona and principle~!' the hea

then Slavs must have played an important part in the 

process, a thing which we admit, but nevertheless we can 
~ 

explain Bogomilism more logicell.Y as an expression of the 
·~--· 

principle of Puritanism on the basis of its relation to 

Puritan Paulieianism.l 

2. The Conflicting Teachings 

Moat authorities agree that Bogomilisn, as it 

originally appeared in Bulgaria, and as it developed in 

that land, held a moderate dualistic ·teaching, and it is 

possible that the dualism of the Bogomils did not go "be• 

yond the well-marked dual. ism of the New Testament," as 

was the case with the Paulic1ans.2 We may add that per-

• • • • • • 
1. cr. Conybeare, The Key of Truth, PP• cxxxvii, el 
2. cr. ibid., P• xliv; John 12:31 and 14:30, also II 

Col'inthians 4 :4 
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haps Adoption rather than Maroioniam was the basis of 

Bogomilism.l 

In the course of time another movement was in-

augurated in Byzantium, whiCh the clergy at Constantinople 

as well as the emperor called Bogomilism. It was e1 ther 

an altogether new sect or it was Bogomilism adulterated 

because, When we compare what Eut~us Zygabenus SSJS 

about this movement with what presbyter Kozma bad to say 

previously about the original Bogomils in Bulgaria, there 

appear considerable differences,2 especially in the mat

ter of dualism. While the Bulgarian Bogomils appear to 

have been moderate in their dualism the Byzantines seem 

to have been extreme, if we are to judge by what Zygabenus 

says regarding their cosmogony.3 

3. The Establishment of Two Bogomil Churches 

As a result of the differences in teaching and 

the constant friction which they produced, finally we 

find the establishment of two rival Bogom11 churches; that 

of Druguria or Dragometia, probably with headquarters in 

Macedonia or Philippopol1s, which sanctioned the views 

held by the By'zantine sect; and the Bulgarian, with head

quarters probably in Sofia or Preslav, which held the 

• • • • • • 

1. Of. Oonybeare, op. cit., P• ix 
2. Ct. Blagoeff, op. cit., P• 29 
3. Of. Sharenkoff, op. cit., PP• 39-41 
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original Bogomil teaching.1 In Church history these two 

churches are better known under the names of Ordo Dru

guriae and ~ B~lgariae or Ecclesia Druguriae and 

Ecclesia Bulgariae.2 

These two Bogomil churches "became the mother 

churches of all heretical sects in western Europe,u3 and 

their hostile at~itude one toward another was reflected 

1n the con£'licts between the two brancms of the Oathari 

in that part of the world for some time. 4 

During ihe thirteenth century there appeared 

another Bogomil church whose doctrinal independence is 

doubtful. It was called Ordo Sclavoniae "which dominated 

Bosnia6 Dalmatia and Slavonia.n5 

E. Its Organization 

1. The Pattern 

It is not certain f'rom what source the Bogo-
-

mils borrowed their f'orm of government, but it is most 

probable that the Paulician organization served tbem as a 

pattern. The slight modif'ications ~e perhaps due to the 

• • • • • • 

1. Of. Sharenkoff, op. cit., P• 40; Klincharoff', op. cit., 
P• 59 

2. Of. Sharenkoff, loc. cit.; Ivanoff, op. cit., P• 42; 
Mishew, The Bulgarians in the Past, pp.76-79 (Misbaw 
is of the opinion that the Bulgarian church had its 
headquarters in l'hilippopolis, while the Drugurian 

· had its seat in Melnik, Macedonia.) 
3. Sharenkoff, loc. cit.; cf. Iva.notf, op. cit., pp. 40-42 
4. Of. Sharenkoff, loc. cit. 
5. Sharenko.ff, loc. c1 t. 
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old Slavic democratic influence. However, there is a pos

sibility of the Bogomils laving borrowed some elements 

from the Manicheans if we accept what Kozma says about 

the Bogomil perfects and ecclesiastical beads. He claims 

that they never worked for their living, as was the ease 

with the Maniehean leaders while the Paulieia.n leaders 

worked.1 

2. The TWo Classes of Members 

There is very little told us about the matte!' 

of their hiera!'chy and o!'de!'s by Kozma and Eutbymius 

Zygabenus. Our knowledge of' the details regarding the 

Bogomil O!'ganization is "largely drawn from allusions to 

Bogomilism in documents which deal with the Cathars and 

Patarenes as later offshoots of the Bogomils.n2 

It is well known that the Bogomils were against 

the organization and hierarchy of the official church, 

but on the other mnd, they seemed to have bad "a sort of 

hierarchy of tl:eir own.tt3 We find in the Synod.ik, 4 

points 14, 15, 17, and 20, the names of' Bogomil and some 

of his disciples, while Anna Comnena mentions Basil and 

his twelve apostles5; but it is not clear from these 

• • • • • • 

1. Of. Sharenkoff, op. cit., P• 52; Conybeare, op. cit., 
p. cx.xx1 

2. Sharenkoff1 op. cit., p. 51; cf. Oh. Schmidt·: His
toire et doctrine de la secte des Oatbares ou Albi
geois, Vol. II, pp. 104ft. 

3. Sbarenkoff, op. cit., p. fO 
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references exactly what the offices of these men were. 

If we are to base our assumptions on what we 

glean from Catbarist sources, the Bogomils were divided 

into two groups; namely, the per.fects or "seleoted,tt cor-
.,, 

responding to the elect among the Paulicians and Mani-

cheans,1 and credents or "believers, n corresponding to 

Paulician and Manichean auditors.2 

According to the inform tion we have at our 

disposal, the Bogomilian perfects were men and women 

"who were able to maintain an•." entirely ascetic 
life. • •• They never served the state, never went 
to war, never attended the meetings and festivals 
of non-Bogpmils. They had to undergo ~ecial fasts 
and their duty was to teach and to preach constant
ly.n3 

The believers were the rank and file of the 

Bogomils who accepted the Bogomil doctrines. They as

pired to a higher life but lived more or less as ordinary 

peop:J_e. 

"They were free to marry-, to serve the tsar and 
the fatherland and to go to war. They had to support 
the Perfects and to show them honor. Their ultimate 
duty was to struggle unceasingly against evil and 
thus, at the end of life, t~ougn repentance to re
ceive complete sanctification.n4 

• • • • • • 
4. Of. Sharenkoff, p. 83; APpendix D 
5. Of. Sharenkoff, op. cit., P• 50 

1. Of. ante, pp. 57, 73; Sbarenkoff, op. cit., P• 51 
2. Of. Sharenkoff, op. cit., P• 51 
3. Sbarenkoff, loc. cit. 
4. Ibid. 
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3. The Leadership 

The democratic principle is evidenced in the 

election of leaders tor tm Bogomil movement. Women as 

well as men were eligible, but we have no record of women 

who occupied a high office. 

"From the :Perfects were selected leaders who occu
pied the first place in the Bogomilian hierarchy. 
These persons were called dedtsi, dedi, 'grand
fathers,' which corresponded to thatOf bishop. 
The dedets governed a diocese and had two elected 
members as assistants.ul 

" 

En regard to the character or the Bogomil lead-

ers we quote Mishew: 

"The Bogomil apostles as a rule were conspicuous 
not only for their education, .but also for zeal, 
strong convictions and self-sacrificing spirit. 
Truth and virtue were dearer to them than their 
own life. Neither persecution, nor torture, nor 

2 even death, could deter them from their beliefs." 

F. Sumnary and Conal usion 

From what las been stated above it is evident 

that Bogomilism began as a national movement in which 

the social element was predominant. It was a strong pro

test against the social injustice inflicted upon the 

hal.pless and the poor by the rulers and tm higher eJ.er

gy. It advocated a social refonn which would guarantee 

liberty and independence to the individual, as well as 

• • • • • • 

1. Shaxaenkoff, loc. cit.; cf. ibid., P• 83; 4.ppend1x D 
2. Mishew, op. cit., P• 79 



- lll -

effect social equality and democratic government. 

In its religious aspect, Bogomilism was a 
-

manifestation of the principle of Puritanism. It raised 

a vigorous.protest against the corrupted official church, 

not only by preaching but also by demonstration of eve~

day li:fe. This was 1n sharp contrast to the lax and im

moral life of the clergy who kept the multi tudes in 

spiritual bondage. 

We found that a priest, by the name of Bogo

mU, who lived during the reign of king Peter in the 

tenth century, should rightuflly be credited with giving 

birth to the Bogomilian movement, which as a consequence 

was named after him. 

Considering the development of the mov~ent 

we emphasized the fact that originally the Bogomils, be

ing within the Orthodox Church, protested against its 

practices, and especially against the high clergy who 

were extortionists and oppressors of the population in 

league with the secular rulers. We acknowledged also 

the in:fluence of the Paulicians in the establishment of 

the Bogomil doctrines. We saw further that the Bogomil 

protest prejudiced the secular and ecclesiastical authori

ties who branded the Bogomils as heretics, not so much 

because of their teaching but because they considered 

the Bogomils to be dangerous political enemies. 

In our further study we saw that because of 
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difference of doctrines two separate Bogomil churches 

were established, Which in the course of time gave rise 

to the various western Catharist movements. 

In regard to the organization of the Bogomils, 

we have stated that it differed ver.y little from that of 

the Paulieians and Manicheans and emphasized the fact that 

the Bogomil leaders at least lived exemplary lives as 

strict Pu.t'itans. 

We shall conclude by saying that due credit 

should be given to tm priest Bogomil for his courage in 

producing a system which effected a religious and social 

revolt so significant not only in BUlgarian history but 

also in the history of all Europe. 
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CHAPTER V 

BOGOMILISM 

AS 

AN mTERNATIONAL MOVEMENT 

A. Introduction 

During the process of our research we were re

peatedly impressed that most western European writers~ 

with the exception of a few outstanding authorities in 

the field like Oh. Schmidt~ give only slight considera

tion to Bogomilism~ as though it were an isolated Bulgar

ian movement Which made no impression of note 1n medieval 

times. On the contra.ey~ all Slavonic authorities, prac

tically without exception and regardless of the fact that 

some of them are hostile to Bogomilism~ give it due credit 

as an international movement of paramount importance and 

far-reaching effects. 

In the following pages we shall endeavor to 

consider as briefly as possible the internat:t. onal aspect 

of Bogomilism~ expressing at the same time the hope that 

the day may soon come when someone wUl undertake the 
. ' 

task of making an exhaustive study of this particular 

matter and provide us. with a work which will portray the 

clear relation between Bogomilism and the western Puritan 
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movements. 

B. Bulgaria, Oross~oad of Nations 

1. A Geog~aphical Bridge 

For many centuria s the Balkans have pla7ed a 

very important part in European histol",1 beom se of their 

peculiar position. This was especially true during the 

early Ob.t-istian ~a and up to the time when the Turks · 

conquered that a~ea. 

Bulgaria, which lies in the heart of the Balkan 

peninsula, has been an actual bridge between :Bnropf{and 

Asia. Armies of various conquerors have pitched their 

tents 1n its valleys, the voices of COBD19pol1tan crusad• 

ing parties have re~choed in its mountain passes, and the 

fiery se~ons of ~siatic colonists were often hear4· in 

its village market places. All these have left indeli

ble impressions on the native population in one v1a7 or 

another. But what is more impol:.'tant, Bulgaria, with its 

strategic position, has often l'endered valuable service 

to the We at; for hette invading armies were stalled and 

exhausted, making it difficult for them to proceed fur

ther west, and here Eastern ideas were halted, to be ex

amined as it were at a border customs office, be.fOl"e they 

were allowed to proceed toward the setting of the sun. 
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2. A Theological Melting Pot 

The Bible student recalls tbe European minis

try of the great apostle Paul who first set his foot in 

Macedonia on what1 centuries later, became known as Bul

garian soil. Here he preac~ed the Gospel story and his 

faitbtul witnesses and disciples carried it further on. 

A few centuries later two other men 1 Cyril and Methodius, 

closely associated with the Balkans, began their journey 

northward and westward spreading the Gospel light. 

The above shows that the Balkans, often spoken 

of as the volcano of Europe, have not always caused anx

iety to the nations in the West; more often they have 

been a blessing to them than a curse. 

When medieval Europe sank into spiritual dark

ness and many unworthy things were done in the name of 

Chris t 1 something began to happen in the Balkans which 

eventually brought blessing and light to the entire con

tinent. Thousands or Asiatic Christian colonists were 

transplanted into the valleys north and south of the 

Balkan Mountains. In addition, eager preachers from Asia 

Minor made their way to the newly-established Bulgarian 

kingdom, burning w1 th ze,l to bring their message to the 

heathen population in that region. Many of those humble 

preachers, who professed to hold apostolic Christianity, 

did not realize the greatness of their mission. They did 

a .great work but their names will never appear among the 
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names of the great on the pages of ecclesiastical his

tory. 

Here. in the homeland of·democratic# freedom

loving Slavs, were brought ideas of Christian purity and 

simplicity. He~e they met the reaction of the ruling, 

but at tbe same time decaying system of Orthodoxy, Which 

was oppressing those ver,y people to whom it should have 

given life and light. The result was a refining process 

of su.f:fering, sorrow, and pain. But from this melting 

pot, which was called Bulgaria, came forth a new system 

under a new name, Bogomilism,l and on its spiritual ban

ner were inscribed the words: Personal communion with 

God, freedom of conscience and conviction, .freedom from 

evil, purity of life, delive~ance from the oppressor on 

earth, and a glorious li:fe with God beyond the grave. 

The banner of Bogomilism became that of the op

pressed thousands in BUlgaria and under it they wanted 

to life and die. But this banner was destined to cross 

the borders of the kingdom and journey eastward and west

ward. northward and southward, even to the regions where 

Philippi once received the messase of Life and Light. 

• • • • • • 

1. Cf. Jones, The Churc!il! a Debt to Heretics, p. 177 
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c. Reasons for the Spread of BogomUism 

1. Persecutions in Bulgaria 

Darkness does not welcome light. When the 

Light of the World appeared~ the people who professed to 

represent the kingdom of light preferred darkness to 

light and the result was Calvary. 

When the message of BogomUism began to enlight

en the hearts of men, those who pretended to represent 

the Sun of Righteousness, but in theory only, proved by 

their deeds that they hated bitterly light in any shape 

and form, for their deeds were evil. The result was tor

ture and death for the Bogomils. 

The very persecution of the bearers of light 

and hope in Bulgaria proved to be a blessing in disguise; 

thousands of those of Wham ayzantium was not wortbf car

ried the banner of Bogomilism to the neighboring coun

tries and further west, where millions sitting in medie

val darkness were longing for the appearaQca of light. 

2. Favorable Conditions in Other Lands 

The Bulgarian Slavs we!l!'e not tm only people 

suffering the agony of ecclesiastical and secular oppres

sion. The Slavs in neighboring Serbia, Bosnia, and Dal

matia, and even the multi tudes in Lombardy and southern 

France were in a similar hapless state. They also suf

fered under the hand of feudal, ecclesiastical, and 
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seoulat- lords. They also we:re perplexed b7 the godless 

life of those who pretended to :represent the Son of God 

on earth. When the spa:rks of hope which Bogom111sm scat

tered on its march reached the regions where many thousands 

of hearts we:re waiting ready for its message, it took 

them but a short time to kindle a fire of Puritan protest 

which swept everything in its way. 

Liberty-loving Lombardy, as well as democratic

minded southern France, became lands of .flaming torches, 

which could not be extinguished for a long time, neither 

by threats, nor by stigmatizing, nor by persecution, nor 

even by death. When the flood of tba Inquisition covered 

those lands, the torch bearers disappeared, but before 

the light could die down completely stronger hands, those 

of the re.t'onners, picked the torches up and did not par

mit the night o.t' medievalism to return again. 

3. Commercial Intercourse between Nations 

Wherever the Bogomilian influence could not be 

carried by 'the usual channels, the preaching o.t' the per

fects, the Bogomilian merchant took it. Nations were 

constantly in commercial intercourse one with another at 

the time Bogomilism appeared. But the caravans and me:r

chant vessels did not only carey loads o.t' goods from one 

port to another or from a town ,to another; they carried 

also merchants, many o:f than .full of new ideas, bo.l'l'owed 
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.from here and there. JUnong these men there were not a 

.few Who carried a pUrse in one hand and the Bogomilian 

banner in the otbe:t-.1 They went as .far as the leading 

Italian commercial centers,2 and even visited the French 

Rivie:ra. O.f ce>Ul-se., thei:r visits were not in vain. 

4. The Crusades and theil' Contribution 

While the chief puzpose o.f most o.f the crusades 

was to l'ecaptul.'e o~ to hold the Holy Land, unin·tention

ally they served as vehicles for the exchange o.f ideas. 

Some Of the Cl'Usading throngs happened to pass the Vel'7 

headqual'ters of Bogomilism., and we may rest assured that 

on their retum hom.tthey did not carey only relics .from 

the East, .. but ·also wo:rthwhile ideas pass~d on to them by 

the eager preachers of the "Bulgarian heresy." We a:re 

told of a numbel' of oases when the crusade:t-s came face 

to face with the Bogomils and no doubt had an opportunity 

to get acquainted with their teaehing.3 

D. Spheres o.f D1.ffus1on 

1. Constantinople and 4s1a Mino:r 

During the reign of the Bulgarian king Peter, 

Bogomil preachers occasionally bad an opp~:rtunity to visit 

• • • • • • 
1. Cf • Ellen Scott Davison: Forerunners of saint !Tancis, 

P• 202 -
2. Cf. Sha.renkoff 1 A Study of Manichaeism in Bulgaria, p. 
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the By-zantine capital. After Bulgaria became once mere 

a part of the Byzantine empire, during what is termed the 

"Byzantine bondage" and thare were no more guarded boun-
- -
daries between the BUlgarians and the Greeks, things 

changed. In a short time Constantinople became tm cen

ter of a branch of the original :Bulgarian m01Tement, 1 

'Wb.ich produced the f:trst martyr of renown, Basilius the 

pbJ'sician, Who was the leader of the sect in that great· 

metropo11s.2 Through guile he was induced to visit the 

royal palace, and there, supposedly of his own free w111, 

he disclosed to the inquiring emperoxa the details of his 

"heretical" teaching.3 This story- is told us by those 

Who are bitter enemies of the sect; therefore, it must be 

regarded with considerable reserve. 

The execution of Basilius did not stop tte 

growth ot the sec to 4 A1 though some r a canted, there were 

many more who joined the~erted ranks. 

We are told that the movement spread from Con

stantinople to Asia Minor, to a certain section ot Which 

• • • • • • 

41; Klincbaroff, Pop Bogomil i Negovoto Vreme, PP• 
148-150 

3. Of. Klincbal'Off, op. cit., P• 151 

1. C:f'. Ivanoff, Bogomilski Knigi 1 Legendi, p. 37 
2. Cf. ibid., P• 38 
3. C:t'. Neander, General Histo!'y of the Christian Religion 

and ChUl'ch, Vol. IV, P• 559 
4. C:t'. Ivanoff, loc •. cit.; Weber, "Bogomili,• Catholic 

Ency-clopedia, Vol. II, P• 612 
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many Bulgarians were transplanted, and that at onetime 

two Cappadocian bishops were deposed tor their alleged 

Bogomilism.l 

2. Macedonia 

Da e to its cl os e prox 1m! ty to Bulgaria proper 

and because of its Slavonic population, Macedonia pre

sented a fine field tor the Bogom:tl missionaries. In 

this section of the peninaua was eventually established 

a branch of the Bogomils named the Ordo Druguriae, which 

played a veey important part in the spread of' Bogomilism. 

We have mentioned already2 that tl.le headquarters of this 

Bogomil cl:w.rch was ·located in the town of Melnik. How

ever, there are some who believe that these headquarters 

were in Thessaloniea. 

The Macedonian Bogomils together with those in 

the district of present-day sofia, assisted the anti

Byzantine Bulgarian rulers of the western Bulgarian king

dom very much.3 

3. Serbia and Bosnia 

The two countries of Serbia and Bosnia were ripe 

:for the seed of Bogomiliam because o:f conditions in them 

• • • • • • 

1. Ct. Ivanoff, op. cit., pp. 37-38; 
Hastings Encyclopaedia etc., Vol. 

2. cr. ante, PP• 106-7 
3. Ct. Ivanoff, op. cit., pp. 34-35; 

PP• 124-5 

Powicke, "Bogomils,• 
II, P• 785 

' . 
Klincharoff, op. cit., 
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which were veey similar to those in Bulgaria. Hel"e Bogo

mil •s followers wel"S lmown under the names: Bogomili, 

Babouni, and Koudougeri. Stefan Nel11allya, king of Sel"bia 

(twelfth centur.y), and Stefan Dachanski (fourteenth cen

tury) fought bitterly aga:Inst them, destro,-ing lal"ge 

nuni:Jers. Nevertheless they continued to exl.st in cer

tain sections o:f tl:B country until the :fifteenth century 

when that whole area was sub juga ted by t ba Turks. 1 

In Bosnia the Bogomilian system at one time 

became the state religion. Here they called themselves 

"Obr.&tians," but their enemies called than tt:Patarenes."2 

4. Dalmatia and Italy 

When in 1040 A..D. themvolt of Peter Delian 1n 

Macedonia was suppressed, part of the population there 

emigrated to Italy. 3 Formel'ly some Bogomil preachers 

had visited ~matia4 and Italt). so the ground was pl'e

pared for the new 1migrants, who settled in Vemoa, Turin, 

and other cities. 5 

s. Southern France 

Some of the Bogomil leaders managed to cross 

into southern Fl'ance, and the chroniclers of the eleventh 

• • • • • • 

1. Of. Ivanoff, op. cit., P• 40; ••Bogomils," Encyclopae-
dia Britannica, Vol. III, p. 780 

2. ,Cf. Ivanof:f, loc. cit.; Sharenkof:f, loc. cit. 
3. Of. Ivan o:f:f, op. cit., P• 41 
4. Of. Klincharoff, op. cit., po 148 
s. Cf. ibid.; Ivanof:f, loc. cit. 
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centuey point to the fact tba t at that time "dangerous 

heretics" wel'e to be found in Toulouse, Ol!leans, and else-

where. 

The heretics were called variously- Catbs.rs, 

Manicheans, Albigenses, but1he most hateful appelat1ons 

were Bulgarians {Bogri, Bugres, Bolgari, Bulgari) and 

Paulic1ans (Popelicani, Publican!, Populicani, P~phli).l 

The extreme dualistic teaching of the Eoolesia 

Drugometiae found fertile soil, especially in Provence 

(southern Fl'ance), while the Ecclesia Bulgariae, the 

moderate dualistic church of the Bogomils, flourismd in 

northern Italian looalities.2 

6. Germany and Moravia 

some claim that the Bogomil teaching, by- means 

of the channel of waste~ Catharism, penetrated into 

Gel'm.any3 as far as K&ln, but tm info.rmation we possess 

is not sufficiently clear, so we cannot come to a posi

tive conclusion on this point. It is possible that the 

German heretics have no organic connection with the Bog:>

mils· 

Moravia, snotmr Slavic country, and nearby 

• • • • • • 
1. Cf. Ivanoff, loc. cit. (Note especially the footnote 

regarding the name ttBulgarianu used in western Europe); 
Klincharoff, op. cit., P• 150 

2. Cf. Ivanoff, op. cit., p. 42; Klincharoff, op. cit., 
P• 149; Rack!, Bogom111 i Pataren1, P• 373 

3. Cf. Sharenkoff, loc. cit.; Klincharoff, op. cit., PP• 
148-152 
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Bohemia were also reached by some Bogomil merchants. We 

quote a passage from Mishew in which he gives Sismonde's 

opinion on this point: 

"The Bulgarian merchants, together with their goods 
ca:rried up the Danube River, had brought into Be
hem! a the first seed of the Reformation. The Bogomil 
teaching found a fertile soil here and the way for 
the work of John BUss and Jerome of Prague was 
paved.•l 

7. Russia 

RUssia was in constant religious and literary 

contact with Bulgaria and it is natural to expect that at 

an early date Bogomilian ideas would penetrate this great 

country-. The Russian Goloubinski considers the ttpro

testing" but godly monk Andrian (1004) a follower of 

Bogomil. There are other names in Russia associated with 

Bogomilism.2 

The Bogomilian literature was ve17 much read 

and copied by the Russ1ans.3 

E. Successors of the Bogomils 

No serious writer has attempted to portray the 

western Cathari and Albigenses as movements entirely in

dependent from Bogomilism. Some have considered the 

• • • • • • 

1. Mishew, The Bulgarians in the Past, PP• 84-85 
2. Of. Ivanoff1 op. cit., PP• 39-40.; ttBogomils," Ency

clopaedia Britannica, loc. cit. 
3. Ct. Ivano.f.f1 op. cit., P• 40 
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Paulicians to have been the spiritual ancestors of tbe 

Cathari, but it must be remembered that only isolated 

oases of purely Paulician missionaries are reported in 

the West, while their general influence upon western Eur

ope was not direct but exercised by way of the Bogomil 

movement which adopted, as already mentioned several 

times, many if not all of the Paulician doctrines. So 

when we speak of Paulicians and their contribution to 

the West, we must really speak of the Slavonic Bogomils, 

Who carried the Paulician doctrines to the west after 

first having mixed them with other elements. 

1. The ca thari 

The name Cathari, which means pure, embraces 

all of the heretical Puritan movements in the West snd 

suggests their Eastern origin. some authorities are of 

the opinion that these sects arose upon tl:e ruins of 

Manicheism, traces of which were found in southern France 

during the Middle Ages. While it Dla'1 be true that Mani

chean elements could have survived in the West that long, 

it is very doubtful that they could come to life in such 

a we:y as to inspire new movements. This inspiration was 

received from another source, the Bogomilian protest. 

Today, more and mo:re the authorities are coming 

to see the truth that the logical ancestors of all the 

Cathari are the Bogomils;l the western Cathari themselves 
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acknowledge the~r origin from the Bulgarian Bogomils.2 

2. The Albigenses 

The Albigenses should not be considered sep

arately from the Oathari family, but since most historians 

treat them as a separate sect, we shall do the same for 

convenience~ 

The ancestors of this sect were perhaps Bogo

mils of tm Drugurian order, who held the extreme dualistic 

view.3 Some ·authorities are not ready to acknowledge this, 

but admit that the Bogomils have had great influence in 

the development of the Al.bigensian doctrines. 

Some o:f the .Ubigenses readily accepted tl:e Bo

gomil!an social views alongside their religious doctrines. 

As a result of this they ceased to pay taxes to the large 

land owners. 4 

3. Bulgaria the seat o:f A.uthori ty 

Another thing which establishes the thesis that 

• • • • • • 

l. Of. Sbarenkoff, op. cit., PP• 40-41; Neander, op. cit., 
Vol. IV, p. 566; Davison, loc. cit.; Ch. Schmidt, His
toire et doctrine.de la secte des Cathares ou Albi
geois, Vol. I, PP• l-15; 00nybeare, The Key of Truth, 
P• exlviii . 

2. Cf. Ivanoff, op. cit., p. 42 
3. Of. ibid.; Oonybeare, op. cit., PP• cxlvii-cxlviii; 

F. J. Foakes-Jackson: An Introduction to the Histoey 
of Christianity, P• 186; Adeney, The Greek and Eastern 
Churches, P• 228; Jones, op. cit., PP• 182-3; "Albi
genses," Encyclopaedia Britannica, Vol. I, P• 528 

4. Of. Ivanoff, loc. cit. 
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the Bogomils were the spiritual ancestors of the western 

Cathari is the fact tbat the latter considered the former 

the authorities in their religion. The "heretical pope," 

so called by the Catholics, who was the supreme advisor of 

all dualistic sects, lived in Bulgaria and his substitute 

or helper dwelt 1n southern France. All controversial 

questions were brought for s elution to the "pope" in Bul

garia.1 In order to see more clear1y the place of au

tb.Drity Which the Bogomils occupied in the West, we quote 

the following:: 

ttln the second half of the twelfth century there came 
from Constantinople to Lombardy a certain bishop, 
'Pope' Nicetas, who had been ordained by the Drugur
ian bishop. When he found that the heretics of Lom
bardy recognized the Ecclesia Bulgariae, Nicetas 
succeeded in converting them to the Ecclesia Dru
guriae. lh 1167 he gathered a convention of the 
heretics of southern France and northern Italy, all 
of whom were under the Bulgarian order, and he also 
converted them to the Drugurian order. But the Ec
clesia Bulgariae did not remain indifferent to the 
acts of_ Nicetas. They sm t to Italy a certain Pe
tracus who put a check to the Drugurian advance. 
The majority of the heretics of Lombardy were won 
back to the Bulgarian order. tt2 

• • • • • • 
1. Ct. Ivanoff, loc. cit.; Neander, op. cit., Vol. IV, 

p. 590; J. B. Mullinger: "Albigenses," Hastings En
qclopaedia of Religion and Ethics, VOl. I, P• 286 

2. Sharenkoff, op. cit., p. 40; cf. Henry Charles Lea: 
A Histor,r of the Inquisition, Vol. I, P• 107; Racki, 
op. cit., PP• 374~5; Mullinger, op. cit., Vol. I, 
P• 281 
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F. Sumnary and Conclusion 

1n our brief discussion of Bogomilism as an 

international movement, we have emphasized the fact that 

by virtue of its geogr~ bical position BUlgaria repre

sents a bridge over which, not only armies and migrating 

multitudes passed, but aJ..so ideas were exchanged. Be

cause of this strategic position, in the realm of religion 

Bulgaria bas acted as a sort of melting pot or rather as 

a filter. In other words, religious ideas emanating !from 

the East before they could reach the West were he~e re-
( 

fined or filtered. In this way BUlgaria, a crossroad of 

nations, bas contributed ver.1 much to western Europe. 

Perhaps the most valuable contribution made by Bulgaria 

is the system ot the priest Bogomil and the Puritan pro

test it produced, which was nothing else than a manifes

tation of the principle of Puritanism in action. 

As reasons :for the diffusion of Bogomilism we 

have mentioned the persecution of the Bulgarian and Mace

danian Bogomils, conditions in other lands which produced 

favorable soil for the spread of BOgomilism, commercial 

intercourse between Bulgaria and the West, and the cru

sades which brought Westerners into contact with the 

Bogomils. 

We have seen that because of favorable condi

tions Bogomilism spread into EJzantium, Macedonia, Serbia, 
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and Bosnia, and in the course of time to Dalmatia, Italy, 

France and even Germany, Moravia, and Russia. 

We placed special emphasis on the fact that the 

western Oathari, including the Albigenses, were offshoots 

of the Bogomils; a fact which is established by the place 

of authority BOgomilism enjoyed in the West, and by the 

existence of a supreme leader of these movements, not 1n 

any Westem city, but somewhere in Bulgaria. 

We conclude by saying that Bogomilism of the 

East and Catharism of the West stand and fall together. 

They cannotbe separated by virtue of the organic rela

tion between them, manifested in their fellowship, doc

trines, and Puritan protest. 
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CHAPTER VI 

THE LIFE AND TEACHINGS 

OF 

TEE BOOOMns 

AS RELATED TO 

THE PRmCIPLE OF PURITANISM 

A. Introduction 

Even most of the enemies of the Bogomils, such 

as presbyter Kozma, are ready to admit that t~ life at 

least of the perfect Bogomils who in reality wel'e tbe 

true members of their church, was beyond r eproach.1 The 

stories regarding wild Ol'gies and other alleged crimes 

must be either entirely rejected Ol' regarded with extreme 

reserve, as they are products of minds hig~y preju

diced against the Bogomils.2 There are always exceptions 

to a general rule and therefore it is quote possible that 

occasionally there were unsavory examples among the Bogp

mils, but it is dangerous to generalize upon tbe basis of 

exceptions to a rule. 

• • • • • • 

1. Of. Sbarenkoff, A Study of Ma.nichaeism in Bulgaria, p. 
49 

2. Note: The writer personally observed a similar situa
tion in a Greek Orthodox countq several years ago. A. 
Protestant church of the extreme evangelical Puritan 
type, whose members lived exemplary lives known to all 
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It must be kept in mind that in medieval times 

it was an ordinary thing for the clergy when rightfull7 

accused of iniquity to turn around and stigmat~ze their 

accusers as heretics and even accuse them of all kinds of 

crimes. 

In regard to the teaching of the Bogomils, 

there is much speculation. On the one hand we have men 

like Blagoefrl who do not believe that the Bogomils were 

actually heretical, but that their enemies for political 

and other reasons branded them as heretics. On the other 

hand, Sharenkof:r2 and 'bthers gotothe oppo,site extreme and 

imply that the Bogomils were offshoots of the Manicheans. 

As already stated, it seems to be nearer the truth to 

stay in the middle of the road and accept Oonybeare's 

view of the Paulician origin of the Bogomils.3 

It must not be forgotten that "a heresy of one 

generation sometimes because the Orthodoxy of the next, n4 

for indeed tthel'esyl' is a l'elative term. Nagler says, 

"When doctrine is in the process of becoming orthodox, 

• • • • • • 

citizens of the community, were accused of holding 
wild orgies and indulging in the worst kind of vices. 
The accusations came fl'om the Greek Orthodox priests 
who hated the Protestants and envied them because of 
their success. 

1. Of. Blagoef:f, Bessedata na presviter Kozma protiv•: Bo-
gomili te, p. 79 

2. Of. Sharenkoff, op. cit., p. 60 
3. Of. Oonybeal'e, The Key of' Truth, p. cxxxvii 
4. Arthur Wil:fred Nagler: The Church 1n Histoey, p. 367 
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eontracy views~ which are held at the time, later come 

under the category of heraq.n1 
.. 

When we consider the various doctrines of the 

Bogomils~ great caution must be exercised because the in

formation regar:oding this matter is supplied chiefiy by 

the enemies of Bogomilism. After a careful study of the 

subject the wri tar is ready to accept with some reserva

tion the teachings of the Paulicians, as a basis for the 

teachings of the Bogomils. These doctrines are sum

marized by conybeare in the ~ and for the convenience 

of our readers extracts of the same were reproduced in 

Chapter Tli:ree of this study .3 

Sharenkoff gives the teaching of the Bogomil s 

on the basis of his Manichean brPothesis and closely fol

lowing presbyter Kozma t s writing. We shall make extracts 

from sharenkoff's presentation, only for the sake of con

venience, and because of our desire to present before our 

rqders in a brief form the popular view regarding the 

Bogomil doctrines.4 However, let us keep in mind that 

what Kozma and other Greek writers tell us is not to be 

fully trusted; we must regard their information with 

• • • • • • 

1. Nagler, op. cit.~ p. 368 
2. Ct. Conybeare, op. cit., PP• xxxii-xl 
3. Of. ante~ PP• 68•73 
4. Of. Powicke, "Bogomils~'l Hastings' Encyclopaedia of 

Religion and Ethics, Vol. II, P• 785 (In this artiale 
the Bogomil doctrines are outlined on the basis of 
what Eut~ius Zygabenus reports in Patrologia Greca, 
Vol. oxxx.) . 
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gl'eat reserve. 

Blagoeff, who has carefully analyzed two of the 

source materials on which most modem authors base theitt 

works; namely~ Kozma' a Sermon1 and the Biography of St. 

Hilarion2 written by the last Bulgarian patriarch~ Eu

tbymius {1375-1393)~ comes to the conclusion that they 

are not original, at least in parts.3 

For example, Kozma uses as the foundation for 

the first part of his Sermon much of the material of what 

Petrus Seculus wrote to the Bulgarian archbishop in 868 

A.D.~ after his visit to Armenia where he got in touch 

with the Paulicians and learned from them that they in

tended to send missionaries to the ttnewly-converted" Bul

garian kingdom.4 

The second part of his epistle in which Kozma 

describes conditions in Bulgaria is trustworthy because 

it is original. 

What we said about Kozma may be said also about 

the Bulgarian patriarch Ellthymiua Who wrote the ~iograpbz. 

He draws very much upon the work of Euthy.mius Zygabanus, 

the Panoplia dogmati~~· This is clearly seen in Blagoeff•s 

parallel column analysis.5 

• • • • • • 

1. Of. Sharenkoff, op. cit., PP• 66-78; Appendix B 
2. Of. ibid., PP• 79-80; Appendix C 
3. Of. Blagoeff, op. cit., pp. 14-25; Oonybeare, op. cit., 

P• cxxxviii 
4. Of. Blagoeff, op. cit., PP• 14-15 
s. cr. ibid., PP• 23-25 
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The~e 1s anothe~ p~oblam in connection with the 

study of the Bogomilian doctrines. There were men, like 

the venerated monk, Constantine Chrysomalos, who during 

the reign of Manuel Comnanus spread Puritan ideas orally 

and through writings. In 1140 the emperor pronounced a 

sentence of condemnation upon him and his followers upon 

the basis that they were considered Bogomils. His books 

were also destroyed. A careful examination of what this 

man thought proves beyond any doubt that he was thorough

ly evangelical and !Uritan. He attacked the prevailing 

worldliness of the dominant church. In his teaching he 

closely followed Paul, the apostle. He opposed infant 

baptism and taught t'bat to become a Christian one must 

undergo an inward change.l 

A little later we read of another pious and 

truly holy monk by the name of Niphon. He also stood at 

the head of a movement motivated by the principle of 

Puritanism -anothel' l'eacti on against the proceedings of 

the corrupt chlll'ch. He and his follO\vexrs were seeking to 

restore primitive Christianity and endeavored to oppose 

supe~stition. The result was that they were branded as 

Bogomils. 

There are other men of this type, including the 

• • • • • • 
1. Of. Neander, General History of the Christian Re-

ligion and Church, Vol. IV, pp. 560-l;POwicke, loc. cit. 
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godly patriarch cosmas of Constantinople who was a friend 

and protector of Niphon, and who on account of this was 

deposed as a Bogomil. The two Cappadoeian bishops of 

whom we made mention earlier were friends of Niphon and 

were deposed for the same reason.1 

Were these men stigmatized as Bogomils for po

litical reasons or were they real Bogomils? If the lat

ter is true, then the teaching of these men were more 

orthodox than that of the Greek Orthodox church. 

B. Their Manner of Life and WorShip 

1. Their Puttitanism. 

The Bogomil pett.fects shunned wottldly anusemants. 

They practised strict morality and ·even asceticism. No 

one, even their enemies, could point a finger at them.2 

The believers were as a rule followers of the 

perfects in their way of living and were engaged in a 

constant battle· with evil. Bad habits, such as drunken

ness, were foreign to them. 

2. Their Rules of Life 

The perfects did not do manual work as they 

were engaged in preaching and teaching. They were sup-

• • • • • • 

1. Of. Neander, op. cit., Vol. IV, PP• 563-4; Weber: "Bo
gomili," Catholic Encyclopedia, Vol. II, p. 612 

2. Of. Sharenkoff, op. cit., p. 49; Powicke, loc. cit.; 
Mishew, The Bulgarians in the Past, P• 88 
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poxated by the believers who did engag& _ in ordina.l:'y seeu-

lar work. 

The menu of the perfects was ve:cy meager and 

they seem to have avoided animal food, thus being for the 

most paxat vegetarians. 

The clothing of the perfects was dark in color, 

and theil.' faces were pUe because of much fasting. Their 

very appearance commanded the respect of the people •1 

3. The itt stan da.X'ds 

The Bogom:tls held truth veey high in their 

ever:ryday' life. They preached equality among men. They 

placed a high value on human personality and life. This 

latter is evidenced by their bitter opposition to slavery. 

Women were considered to be on the same level as men. 

4. Their Zeal and Endurance 

The Bogomils were almost fanatical in the propa

gation of theil:' teaching. Jacksons ays, "This Slavic sect 
. ' 

had many of the characteristics Which make people of that 

l:'aoe s uoh formidable fanatics • tt2 

5. Their Fol.'m of Worship 

The wol:'ship of the Bogomils appears to have been 

very simple. They gathered in simple, undecorated dwell-

• • • • • • 

1. Mishew, loa. cit. 
2. Foakes-Jaokson, AN Jntl:'oduction to the His tory of 

Christianity, p. 186 
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ings. They listened to the reading and expounding o:f the 
,. 

Word by their leaders. They had practically no ceremonies 

or rites except the process o:f receiving the baptism with 

the HOly spirit.l This one must experience before he can 

join themnks o:f the perfect. Generally speaking, their 

gatherings must have resembled very much the services o:f 

some present-day extreme e~angelical or Puritan Churches. 

6. Their ?rivate Devotional Life 

The BogomUs prqed four times a day and :four 

times at nisht.2 They indulged in private reading of 

the Gospel of John and in commenting upon what they read. 

This is one of the reasons Why so many of their Ol'dinary 

believers were so well versed in the Scriptures. 

c. T.bsir Teachings 

We give in substance below the BogomUian doc-. 

trines as outlined by Sharenkof:f on the basis of Kozma's 

Sermon and other Greek sources. 

1. About God 

The Bulgarian Bogomils of tha moderate dualistic 

type believed in God as the Supreme Being and Creator. 

According to enemy sources, some o:f the Bogomils (the 

• • • • • • 
1. C:f. Rack!, Bogomili 1 Patareni, pp. 537-8 
2. Of. Sharenkoff, A Study o:f Manicbaeism in Bulgal'ia, p. 

48; Racki, op. cit., P• 551 
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extreme dualists) held a view similal' to that of the Mani

cheans; namely, they believed in the existence of a good 

and an evil god. 

2. About Chl'ist 

C~ist is the younger son of God who is sent to 

earth to destroy the works of Satan, his elder brother. 

According to soma sources, Christ only seeming

ly appeared in the body; in other words, a Docetic view 

is attributed to tm sect. Conybeare is of the opinion 

that the Bogomdls held Adoptioniat views regarding Cbrist.1 

3. ~bout the Holy SPirit. 

The Holy Spirit is considered to be a member of 

the Holy Trinity. He played an important part in the 

lives of the Bogomil~especially in the experience which 

they considered the baptism of the Holy SPirit. 

4. About the Trinity 

According to Kozma., the Bogomils must have held 

the view tm t there are two tl'inities: one, composed of 

God and his two sons, Christ and Satan; and the other 

composed of God, the son, and the Holy.,Spirit. "God was 

triune only thirty-t~ee years, from 5500 to 5533, because 

prior to t l:e 5500 neither the Son mr the Holy Ghost had 

• • • • • • 

1. Cf. Conybeare, op. cit., p. ix; Racki, op. oit., p. 
507 
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existed on the earth. nl 

5. About the Church 

The Bogomils considi-ed the official church to b~G 

false and their own system the true church of Ohl'ist. 

They were opposed to church temples also. 

6. About the· Scriptures 

The Bogomils held the Gospel of John in high 

esteem and read it in their meeting places and in their 

homes. They also cmrished .Paul 'a writings ofW::t.ich they 

bad their own interpr-etation. The Old Testament with the 

exception of some books was rejected by them, and even 

some New Testament books were rejected according to the 

opinion of their enemies.2 

7. About Creation 

We find Sharenkoff 's a:~mmary on the theogony and 

cosmogony of the Bogomils, based on the Greek sources axrd 

Kozma's se~on, a fitting one. We reproduce it below for 
-

the benefit of our readers. This does not indicate that 

we agree with Sharenkoff's presentation. 

"God the Father created the invisible world and the 
angela. The chief of these, Satanael, had the po
sition o:f honor as the elder son. Satanael became 
jealous and, taking some angels with him, he revolted 
against his father, whereupon God drove him out of 

• • • • • • 

1. Sharenko:ff, op. cit., P• 46 
2. Of. ibid.; Racki, op. cit., P• 505 
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heaven. Since he was not deprived of his creative 
power, Satanael brought into existence all things 
that are visible and created the first man Adam. 
He formed Adam out of mud but could not breathe a 
soul into the body. When he had created the body 
and caused it to stand upright, a little stream of 
water flowed out from the big toe of the right foot 
of Adam and a snake appeared. When he tried to 
breathe a soul into Adam, the bre~th went out 
through the same toe, and entered the snake. Sa
tanael then prayed to God who helped him on condi-
.tion that they both should rule over man. God 
breathed a soul into Adam and endowed him with the 
qualities of Light. Eve was ,created in the same 
way. When Adam and Even began to live their lives, 
they declared that they were not dependent upon 
Satanael. The Devil thereupon regretted that he 
had made the agreement with God that they should 
rule together over human beings, and being afraid 
that be might lose his pre~ogatives, he seduced 
Even, who bore him two children, a son, Cain, and a 
daughter, Colomena. Under the influence of Satanael 
Adam committed the same sin with Eve and she gave 
birth to Abel Who was purer and better than Cain. 
God punished Satanael by depriving him of his crea
tive power and celestial qualities, but he allowed 
him to rule over the material world because he hoped 
that the souls which bad been led astray would them
selves revolt against evil. For this reason Satana-
el became gloomy and began to plot against God. He 
caused Abel to be murdered by the wicked Cain, and 
thus crime began on earth. The fallen angels, like
wise, married the daughters of men ani gave birth to 
giants, vmo rose against Satanael. In his anger 
Satanael created the flood in order to destroy the 
giants; he confounded the languages and caused the 
dispersion of men over the earth; he likewise destroyed 
Sdddm and Gomorrah, and appeared to Moses at Sinai, 
thus giving through him to men a bad law. He also 
sent the prophets to lead mankind astray. God the 
Father, on seeing all this, resolved to redeem the 
world from his own evil son. For this reason fift,-
five hundred ,-ears after the creation of the world, 
he plucked from his heart ·the Word-Jesus his own son 
called the Christ, and sent him to redeem mankind. 
The Word-Jesus entered the right ear of the Holy 
Virgin and going out through the left ear, assumed 
a visible human for. Jesus was seemingly p~secuted, 
tortured, tried, condemned, and crucified by the 
Jews; and seemingly, likewise, he died and rose from 
the dead. Through his resurrection he crushed tm 
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power of Satanael, chained him, and caused the last 
syllable .!.! of his name to be dropped,. so that sa
tanael became thus merely Satana. Satana, after hav
ing been shackled and degraded, was shut up in Hades. 
When he had accomplished all this, Jesus returned to 
heaven, and casting off his human fo~ in the air he 
was united again with God. Jesus indeed had over
come Satana, but because of the compassion of God 
the Father, the demons were not exterminated from 
the earth and that.is Why they are a special object 
of dread to the Bogomils. "l 

B. About the Virgin Mary 

"The Holy Virgin was not an earthly woman. Some of 
the Bogomils called her the Heavenly Jerusalem and 
did not recognize her as the mother of Jesus.n2 

9. About Prophets and Saints 

"They argued that no one should recognize Moses • • • 
entirely rejected the prophets, who bad led mankind 
astray, and they rejected likewise the saints, be
cause they paid reverence to the cross and the icons 
and believed in the Old Testament and the miracles 
of Obrist.t•3 

10. About the Orthodox. Ceremonies 

The Bogomils were opposed to all outward cere

monies of the church. They had a figurative interpreta

tion of the Lord's supper and rejected the Greek Orthodox 

water baptism. It is not clear whether they rejected 

water baptism in general or only the baptism of infants.4 

11. About Relics and Icons 

The Bogomils did not reverence the cross be-

• • • • • • • 

1. Sharenkoff, op. cit., pp. 44-45 
2. Sharenkoff, op. cit., p. 46 
3. Ibid. 
4. Cf. ibid., p. 47 
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cause it was made by satan fox- the cx-ucifixion of Cbrist.1 

Icons and images~well as relics, were considered idols.2 

12. About the Priesthood 

According to Racki tha Bogomils held that every 

human. being can be admitted to the priesthood, without any 

special ceremonies, provided he is morally qualified for 

such a post.3 

D. Summar.y and Conclusion 

Regardless of the fact that the Bogomils have 

been oc oasionally blackened and s tigma tized by their 

enemies, one fact remains, that with rare exceptions the 

so-called heretics maintained a very high standard of 

morality, especially the perfects. This phenomenon can

not be explained apart from the principle of Puritanism 

which must have motivated the actions of these people and 

thus caused them to be tta living protest" against tha 

decaying church. 

As far as the Bogomil doctrines are concerned, 

we saw that there is great uncertainty, and until more 

definite data are obtained regarding this mattex- we must 

accept with great reservations what the enemies of Bogo-

• • • • • • 

1. Cf. Sharenkoff, loc. cit.; Racki, op. cit., P• 526 
2. cr. Sharenkoff, loc. cit. 
3. Of. Racki, op. cit., P• 598; Mishew, op. cit., p. 86 
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milism say about their belie.fs. We must always keep 1n 

mind that the most important sources of Greek or Bulgarian 

origin are not ~ully authentic because they are not orig

inal, but represent .free borrowings from older sources. 

Perhaps tl:e sa.fest course to pursue as to the 

doctrines of the Bogomils is to study them in the light 

o.f what Oonybeare writes in The Key o.f Truth about the 

doctrines of the Paulieians. 
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CHAPTER VII 

SUMMARY AND CONCLUSION 

A. Summary of the Bogomilian Protest 

As we look back on our research, several out

standing facts appear in connection with the rise, de• 

velopment, and spread of Bogomilism. 

First, there would have been no Bogomil move

ment had there been no conditions favorable to its appear

ance. We saw that the Byzantine government and the Greek 

Orthodox church had produced. circumstances which enslaved 

the _democratic, freedom-loving Slavs both spiritually and 

physically. 

Second, we noticed that the colonization by 

Puritan Paulicians and other so-called heretics on the 

fertile soil of the tormented and dissatisfied population 

of the Balkans brought a strong reaction in a comparative

ly short time. 

Third, the reaction produced a mighty leader, 

named Bogomil, who voiced the protest of the whole s ut

fering nation and thus became its mouthpiece. Bogomil's 

protest against the evils existing in the oppressing 

church and government, coupled with his deep longing for 

political and religious freedom, his great passion for 
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experiencing spiritual reality as well as >his desire far 

purity of life, was ;nothing less than another manifesta

tion of the principle of Puritanism in one of its periodic 

recurrenees.1 This manifestation affected the whole Bul

garian nation because in Bogomilism 

"· •• was expressed the national protest, not only 
against the Church and State, which in their structure 
were foreign to the national conceptions, but also in 
general against the moral decline and the indiscrimi
nate imitation of everything which was not Bulgarian, 
and\tlich brought the foreign and inJurious for the 
State Byzantine 1nfluence. 112 

Fourth, the Bogomilian protest bad two aspects: 

a socio-political and a religious one. On the one hand 

the refor.mer expressed the longing of the masses for 

freedom and democracy, and on the other he violently pro

tested against the church because of its decay and un

willingness to lead the souls of men into a life of purity 

and personal communion with God.3 

speaking of the cultural and religious value of 

Bogomilism, Lavrin says: 

"There are two factors, at any rate, to its credit. 
One of them is the Bogomil hatred of all injustice; 
and the other an equally strong emphasis on spir
ituality, on the true inward religious endeavor and 
experience. In thei.tt violent pl'otest against the 
official church, the Bogomils, as it were, antici
pated the subsequent Reformation •114 

• • • • • • 

1. Of. Warren, The Principle of Puritanism and the Sig
nificanc~f Its Recurring Manifestation, PP• 3,110-1 

2. Zlatarski, Istoria na Bulgarskata Dul'zbava prez 
Srednite Vekove, Vol. I, Part II, p. 566 

3. Of. Warl'en, op. cit., P• 65 
4. Lavrin, The B0 gomils and Bogomilism, P• 282 
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Fifth# while originally Bogomilism was a na

tional protest# eventually it developed into an inter

national one. Prevailing conditions in state and church 

everywhere were demanding a universal reaction. This 

came with the appearance of the various Oatharist movements 

in the West. 

Warren's use of the definition of Protestantism 

by Dean Inge is very fitting to Puritanism in general, and 

to Bogomilism in particular, since it was a manifestation 

of the principle of Puritanism. We take the liberty of 

quoting this definition as changed by Warren; it will be 

an appropriate closing paragraph of this summary: 

npuritanism 'is the revolt of genuine religion 
against secularization. Almost always we find it 
advocating ethical purity against ceremonial rules, 
and individual freedom against ecclesiastical dis
cipline. We find it claiming tm right of immediate 
access to God without the intervention of a profes
sional priesthood. We find it insisting on inward 
conviction in the place of unquestioning conviction, 
docile acceptance and surrender of private judg
ment."' 1 

B. The Oont:ribution of Bogomilism 

A movement of such a large scope and f ar-l.'eaching 

effects as was BogomUism, certainly made a number of val

uable contributions to humanity. 

• 0 • • • • 

1. Warren, op. cit., P• 113 
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1. In the Field of Literature 
-· 
In their day the Bogomils enriched immensely 

the meager store of medieval literatlll'e,. especially in 

the Balkans. Many apocl'yphal and other ~itings were 

composed by them, and although most of these writings 

were destroyed many of the Bogamil legends continue to 

travel from mouth to mouth even today. Mishew says: 

"During the Bogomilian epoch the growth of the 
romantic or apocryphal kind of literature received 
a great stimulus • • • The Orthodox read the Bogo
mil books with no less interest,. which exerted :mch 
an influence upon them tba t there were periods when 
it was impossible to distinguish an Orthodox from a 
Bogomil. ttl. 

The Gospel literature was. enriched by many 

copies of Gospel portions, which the Bogomils used and 

circulated.2 

2. In the Field of sociologr 

As early as the tenth century, .four hundred 

years before any of the great Westem social l'e.formers 

had appeared, priest Bogomil advocated a true democracy, 

emancipation of the slaves and serfs, emancipation of 

women, and international brotherhood. 

3. In the Field of Religion 

Besides the moral refom which was at the heart 

• • • • • • 

1. Miihew, The Bulga.t"ians in the Past, pp. 91, 97 
2. cr. Racki, Bogomili i Patareni, P• 576; Lavrin, "The 

Bogomils and Bogomilism, n Slavonic Review, Vol. III, 
p. 282 
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of Bogomil 's protest and that urge for purity in the 

heart of man which his preaching produced, the priest 

Bogomil contributed two very precious things to the world:: 

the idea of the priesthood of eveey believer, including 

women, which anticipated the fundamental principle of' the 

great Reformation; and the circulation of the Scriptures 

1n the vernacular, as well as their private study and 

free interpretation by each believer. This latter emphasis 

antedates our modern Bibliocentric prqgram of' religious 

education by many centuries.l Mishew remarks: 

"A distinguished feature of the Bogomil and Catharist 
Christians was that even those among them who were 
illiterate or lacked a school education, were more 
familiar with the Gospels than their -orthodox and 
Catholic brothers. "2 

During recent months the oldest Bulgarian news

paper zorni tza (Morning Star) which is the organ of the 

Protestants in that country, published an article by a 

noted Orthodox writer and poet~ Vl. Roussalie:ff, in which 

the priest Bogomil was listed as one of the ten greatest 

Bulgarians. A colonel of the reserves, Malchef:f, dis

satisfied greatly because of the honor bestowed upon 

Bogomil, wrote a bitter artiole in the organ of the Greek 

Orthodox priests, Pastirsko ~~ assailing Roussalieff 

and others associated with the Protestant paper. Although 

• • • • • • 

1. Ct. Rack!, op. cit., P• 598; Mishew, op. cit., P• 86; 
Lavrin, loc. cit. 

2. Mishew, P• 90 
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over a thousand years have passed there are still people 

who allow themselves to be blinded by prejudice. In 1909, 

the Synod of the Orthodox church c~::.-ded Professor Mlade

noff ~ who at that time was lecturing in the Orthodox semi

nary~ for teaching conceming Bogomilism what was written 

in the official textbooks on Bulgarian literature. The 

professor declared that he did not want to be an insin

cere teacher and to twist the truth. As an act of proteS; 

he left the seminary and became a professor in the state 

university.1 

Mladenoff' is one of many cultured Bulgarians 

who refused to be biase.d. As we have already mentioned,2 

due credit is given to priest Bogomil and his work by 

leading Bulga:rrians. The following extract from Zornitza3 

with which we conclude our study, shows clearly the at

titude of' these people in paying tribute to whom honor is 

due= 

"We consider that in the tenth century there were 
three religious revolutionists: Kozma, Ivan Rilski, 
and Bogomil. Kozma saw the faults and said that 
the bolyars exploited the poor, oppressed and judged 
them unrighteously; that the bishops loved the houses 
of' the rich more than the Rouse of God; that the 
priests were illiterate, that they drank, that the 
poor could hardly breathe. Kozma saw all this, crit
icized it, but considered that slavery comes from 
God, and that unequality is pleasing to Christ. 

• • • • • • 
1. Cf'. Zornitza, March 13, 1940, p. 3 
2. Cf'. ante, pp. 8-9, etc. 
3. zo~itza, loc. cit. 
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"Ivan Rilski saw the faults but ~an away to save 
himself, without having been able to influence some
what the better.ment of life. 

tt However, Bogomil not only saw the faults of his 
time, but pointed out the measu~es and the medicine 
for t hei~ cure. First of all, Bogomil purified the 
Christian cult from heathen sediments from various 
magics and superstitions and in their stead he 
placed the rational, ethical, and spiritual faith 
in Christ. Bogomil removed the heavy impressions 
lying upon the thought, conscience, and ward, during 
a time when throughout EUrope spiritual darkness 
reigned. Bogomi]. removed the chains of slavery a 
thousand years ago; he annihilated the institution of 
slaver.1, which Europe did only in the nineteenth 
century. 

'"Bogomil placed woman on the same level with the 
man and have her the right to become a priest, mayor, 
judge, etc., a reform which many nations have not 
been able tor ealize during their existenceo He re
moved all those civil and church laws and regulations 
which degraded the person of woman. A thousand years 
ago Bogomil raised his voice in behalf of peace and 
brotherhood among the nations. He was the first tem
pe ranee leader among the reformers. 

n In view of the above, we shall make no mistake if 
we si:ty tm t Bogomil proved to be tlle brightest and 
the most ideal 'lhich Bulgarian genius has been able 
to produce. Through Bogomilism we became the fore
runners of humanism and the Refol'mation and can just
ly call oUl'sel ves teachel's of the Europeans.•~ 
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THE LETTER OF PATRIARCH THEOPHYLACT 
TO 

TSAR PETER OF BULGARIA 

{Translated from the Greek' 

The manuscript containing this letter is in the 

Ambrosian Libra~ {Bibliotheca Ambrosiana) in the cit,r 

of Milan, and has been edited by N. Petrovski, in the 

Bulletin of the St. Petersburg Imperial Academy, Class 

Russian Language, Vol. XVIII {1913), Part III, pp. 356-

372. Theopbylact was the patriarch of Constantinople 

from 933 to 956 A.D. His letter to the Bulgarian tsar, 

Peter, is the oldest document Vth ich gives some details 

regarding the BUlgarian heresy. The more important pas

sages in this letter, especially those recording the anaih

emas against heretics, are here translated !'rom the Byz

antine Greek. 

After having asked Peter about the new heretical 

teaching which had made its appearance and taving re

ceived !'rom him information conceming 1 t, the patl'iarch 

Theopbylact then gave advice to tsar Peter as to what was 

to be done. He says~ 

"It has been written to you regarding the question 
of the newly l:l)peared heresy and since we know in 
detail about this accursed teaching, we write to 
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you again more alearly and more plainly, stating 
the bare racts with simple letters (as to the method 
of procedure), as you have requested."l 

The patriarch then goes on to state that the 

heretics must abjure their faith and receive holy bap

tian. Those who are unwilling to do so must be perse

cuted and cut off from the church. They were to be 

cursed with the following anathemas2: 

11 In the name of the Holy Consubstantial and Wo.t'shipped 
T.t'ini ty, the Father, the Son, and the Hol:y Ghost, 
cU.t'sed be everyone who does not think and believe as 
does the Hol:y D1 vine Catholic Church, the churches 
of Rome, of constantinople, or Alexandria, of Anti
och, and of the Holy City -in a word, those from one 
end of the world to the otl:e .t' who do not accept the 
rules, decrees, and dogmas of the seven holy ecumeni
cal councils. 

(1) Cursed be everyone who believes and admits 
that tm re exist two p.t'inciples ( 8tfo &px,&,), both 
good and evil (,&ycxe'r}v ·u :~e«l x<ut~v ), on the creator of 
light, the other of darkness; one the creator or mao 
and the otm r of tm angels and of the other creatures. 

(2) Cursed be those who talk idly that the guile
ful devil ( 't'.av '7tOVTJp.~v 8 r. &~cxAo ~ is the creator and 
ruler of matter (uATJ~), of tnis whole visible world, 
and of our bodies. 

(3} CUl'sed be those who slander the law of Moses 
and say that tha prophets are not good. 

(4} Cursed be those who reject lawful marriage, 
slander it, and say that the increase and continu
ation of ou.t' generation is the ins ti tuti on of the 
devil. 

(5) Cursed be those who blaspheme and say that 
the membe.t' of the Holy Trinity, the Son and Word o.f 
the same stib stance with God the Father, was man with
out sin in imagination and £Ppearance but not in 
fact. 

(6) Cursed be those Who :fancy that the Cl'Uoifixion, 
death., and resurrection of Christ were only apparent. 

(7) Cursed be those who do not believe in the 
reality of the body and the blood of Christ, as it 
was said to the apostles and banded down to tbam by 
Him in the 'Take, eat,' but who tell fables about the 
Gospel and the Epistles. 

(8) Cursed be those \'ho say idly that the Motmr 
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of God was not tl'S Virgin Mary, the daughter of Jo
akim and ~na, but was the high J erusalem3 into 
which, they s a:y, Christ entered and fl'om which he 
had eme.t'ged. 

(9) Cursed be those who invent the story that 
the etemal Virgin Mary, the Motmr of God, after 
the indescribable birth of tm Son and the Word of 
God bad g iv en birth to ot be r children by sexual in
tercourse with a man. 

(10) Cursed be the authors and teacmrs C&pxl)yO.l 
x.x.t 8~o8&axcx11.ot.) of this ancient and newly appeared 

heresy. 11 

Then, in paragraphs 11-14, there follow the names 

of various heretics well known through Manicheism, in

cluding Mani himself. Antong them are the familiar Scy-thi

an us of Egypt, the father of the heresy who dared to call 

himself God the Father; also Terebinthius, called Budda 

( Bolf8TJ~ ), Ourbicus ( Kotfp~c."o~), who is Min! { M&v1'1,) and 

who called himself the Paraclete.4 Then follow the names 

of Paul and Jolm, as sons ot Calinica, and Constantine 

the Armenian. EspeciaJ..ly to be noted anong the list ot 

false teachers is_one denounced as "filthy Baanes" (b 

(puncxp.~~ Bcx~vTJd, whose name, as Professor Jackson has re-

cently pointed Gut in an article in the Journal of tl:e 

Royal asiatic Society, October, 1924, preserves the titles 

of the great Ban,· or divine architect, who forms the mid

dle manber of the godlike triad in the nsecond Evocation" 

accoroing to Mani 's re.igion. 

• • • • • • 

1. Petrovski, "Pismo,tJi P• 362 
2. Ibid., P• 364 
3. Of. Zhitie Illariona, and Appendix III 
4. Foxa these Man!cheari personages, see Acta Arcb.elai, ch. 

62-64 (ed. Beeson, pp. 90-93). ----
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PRESBYTER KOZMA: 
A SERMON AGAINST TBE BOGOMILIAN BERESY1 

(Translated from the Old Bulgarian.) 

(p. 2)* "It came to pass that in the reign of. the Ol'
thodox taal' Peter of Bulgaria, there appeared a 
priest by the name of Bogpmil, 'Beloved of God, 1 

but in reality Bogunemil, 'Not beloved of God. 1 

He was the first who began to pl'each in Bulgaria 
a heresy, of which I shall relate below. 

As I commence to condemn the teachings am the 
deeds of the Bogomil a, it s.eems to me the. t the 
ail' is polluted b,y their deeds and preachings. 
But for the a ake of the pious I shall expose the 
deceitful teachings of tmse in order that no 
one after knowing than, shall fall into their 
snares, but keep afar from them, b ecauae, as God 
says, 1E.!;lch tree is kncwn by its own fruit. t 

(p. 3) The 11petics in appearance are lamb-like, gen-
tle, maaest, and quiet, and their pallor is to 
show their J:wpocritical fastings. They do not 
talk idly, nor laugh loudly, nor do they mani
fest any curiosity. They keep themselves awq 
from immodest sights, and outwardJ.y they do 

·everything so as not to be d:ls tinguished from 
the Orthodox Christians, but inwardly they are 
ravening wolves. The people, on seeing their 
great humility, think that they are Orthodox, and 

• • • • • • 

1. This sermon was canposed by Kozma in the latter part 
of the tenth centuey. According to Popruzhenko, Kozma 
lived 977-1014 A.D. The manuscript is preserved in 
the Library of the Theological Academy o:f Moscow. Sev
eral editions of it have been published. The best is 
•• Svetago Kozmi Presvitera Slovo na ere tiki i pouchenie 
of bozhestvennikh lmig" edited by M. G. Popruzhanko, 
in Pamiatniki dreVBei pismennoati i iskustva 167, st. 
Petersburg, 1907, from which the present extract is 
trm slated. ( * The pag as here refer to the edition of 
Popruzhenko.) 
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able to show them the path of salvation; they 
approach and ask them how to save their souls. 
Like a wol:f that wants to seize a lamb, they pre
tend at :first to sigh; they speak with humility, 
p.xaea.ch, and act as if they- were themselves in 
heaven. Wheneve.xa they meet any ignorant and un
educated man, they p.xaeach to him the tares of 
thei.xa teachings, blaspheming the traditions and 
o.xaders of the Holy ChU.t'ch. 

But what do the he.xaetics say? nwe pray to God 
more than you do; we watch and pray and do not 
live a lazy life as you do.n Alas! This is 
similar to the words of that p.xaoud Pharisee who, 
when he prayed, said, "God, I thank thee that I 
am not as other men are, exto.xationers, unjust, 
adulte.xaers, or even as this publl can" (Luke 18::11). 

The demons are afraid of the cross of Christ, 
but the heretics cut it and make of it their 
tools. The demons are afraid of the image of 
the Lord. God, painted on a board; the heretics 
do not reverence icons, but call them idols. The 
demons fear the relics of the saints and are not 
to approach the reliquary caskets in which lie 
the precious treasures that are given to the 
Christians to free them. from misfortune; the 
heretics on seeing us revering these objects, 
mock them and laugh at us. 

About· the eros s of God, they say, "How can 
we bow to the cross? Is it not the t.xaee on 
which the Jews crucified the Son of God? The 
cross is detestable to God." That is why they 
instruct their followers to.hate the cross and 
nDt to reverence it, saying, "If some one murde.xas 
the son of the king with a piece of wood, is it 
possible that this piece of wood should be dear 
to the king? This is the case with the cross." 

Why do you hel'etics inveigh against the sacred 
orders that are given us by the holy apostles 
and holy fathers, the liturgy, and the ·rest of 
the services which are carried on by good Chl'is
tians? You say that the apostles established 
neither the liturgy, nor the holy sacrament, but 
it was John Cbrysostom who instituted them. Do 
you know that from the incarnation of Christ to 
Jolm Chrysostom it was more than three hundred 
years? Were the churches of God without any 
liturgy or holy sacraments during that time? Did 
not the apostle Peter establish the liturgy which 
the Romans preserve till the present day? James, 
the brother of the Lord God, who was appointed 
bishop of Jerusalem by Jesus himself, composed a 
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liturgy which we hear sung at the sepulchre up 
to the present day. Later on, Basil the Great 
from Cappadocia, having been inspired by God, 
gave us tte liturgy and arranged the holy sacra
ment, dividing it into three parts according to 
the commandment of the Holy Ghost. Why, then, do 
you say that the holy sacrament and the ecclesi
astical orders are not given by God, and wny do 
you abuse the Church and the priests, calling 
them "Blind Phariseestt? And why do you constant
ly bark at them like dogs after a horseman? You, 
being blind in your spiritual eyes, cannot under
stand the epistles of Saint Paul who appointed 
bishops, priests, and others of the clerical 
order Qver all the world. But according to what 
is written, ttFor they being ignorant of God's 
righteousness, and going about to establish 
their own righteousness, have not submitted them
selves to the righteousness of God" (Romans 10~3). 

(p .14) Although the Orthodox priests live a lazy life 
as you say, blaming them, they do not, however, 
blaspheme God as you do and they would not commit 
any secret wickedness. Listen to what the apos
tle says, "Who art thou that jud~est another 
man's servant?" (Romans 14:4). t But in a great 
house there are not only vessels. of gold and of 
silver, but also of wood and of earth; and some 
to honor, and some to dishonor. If' a man there
fore purge himself from these he shall be a ves
sel unto honor, sanctified, and meet for the mas
ter's use, and prepared unto every good wo.rk11 (II 

(p.15) Timothy 2::20-21). You, he.retics, do not believe 
that the orders of the clergy are always sancti
fied by God; lis ten to what the great apostle' 
wri tea to the Philippians:: "Paul and Timothy, the 
servants of Jesus Christ, to all the saints in 
Christ Jesus which are in Philippi, with the bish
ops and deacons: Grace be unto you and peaee from 
God our Father., and .f:rom the Lol'd Jesus Ohl'ist" 
(Philippians 1::1-2). And to Titus he writes, "For 
this cause left I thee in O:rete that thou shouldst 
set in order the. things that were wanting., and o:r
dain elde:rs in eve.ry city, as I had appointed 
thee., which was given thee by p:rophecy, with the 
laying on of the bands of the presbyteey" (I Tim
othy 4:14); and ~ain, "Let the elders that rule 
well be counted wo:rtby o.f double honor, especial
ly thoo e who labor in the word and in teaching" 
(I Timotpy 5:17}. 

(p.16) The b)tetics on hearing thesecwords reply:: "If ·-. ·-
you were sanctified, as you say, why do you not 
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carry out your life according to the law and to 
the words of Paul? 'A bishop then must be blame
less, t:te husband of. one wife, vigilant, sober, 
orderly, of good behavior, given to hospitality1 
apt to teach, not given to wine, no striker, not 
greedy of filthy lucre, not a brawler, not covet• 
ous; one that ruleth well his own house, having 
his children in subj action with all gravity. 
Likewise, the deacons must be grave, not double
tongued, not given to much wine, not greedy of 
filtlV lucre; holding the mystery of the faith 
in a pure conscience. And let these also first 
be proved; then let them use the o:r.t'ice of' being 
a deacon, being found blameless' (I ~imothy 3:2-
4, 8-10). The priests do just the reverse of 
this. They are given to drink, rob and secretly 
commit sin and there is nobody to prevent them. 
For the apostle Paul says, 'Them that sin rebuke 
before all, that tba otmrs may fear.' (I TimotlV 
5:20). The bishops, who are not able to contain 
themselves, cannot stop the priests from doing 
wrong.tt We shall answer them., "Read what Jesus 
the Lord says to the apostles" (Matthew 23:2-3). 

What falsehood have you .found in the prophets 
and why do you blaspheme them and not recognize 
the books written by them? Why do you pretend 
to love Christ, and reject the prophecies of the 
holy prophets about Hlmf The prophets did not 
speak tl:Bir own words., but they proclaimed what 
the Holy Ghost had ordered them to speak. 

The heretics dishonor John the Baptist, the 
f'orel"unner, the dawn of the Great sun:: they call 
him the .forerunner of Antichrist, al tho't'tgh God 
declared him to be the greatest of all the proph
ets., saying, "Verily I say unto you, among 1hem 
that are born of women there hath not-r.tsen a 
greatexa than John the Baptisttt (Matthew ll:Jl). 
Even He bent his divine bead down andwa.s baptized 
by him. 

The heretics do not venerate the holy mother 
of our Lord Jesus Chris·t1 but talk nonsense about 
her; their words and insolences are so bad that 
they must not be written in this book. 

They read Saint Paul Who sqs about idols 1 "Fo.t
as much then as we are the offspring of God, we 
ought not to think that the godhead is like unto 
gold or a ilver, oxa stone., graven by art and man's 
device" (Acts 1::29); and, finding justification 1n 
this, they think that it is spoken about the 
icons, and for this xaeason they seek in these 
words gxaound for not reverencing icons in private. 
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But, being afraid of the people, they attend 
the church and kiss the crucifix and icons. We 
have leaamed this fx-om thOse who retux-ned again 
to oux- Ox-th.odox faith. They s q, ttwe do all this 
because of the people, and not frcm sincerity. 
We hold to oux- faith secretly.•• 

"We reject David and the prophets. We admit 
only the Gospel; we do not carry out our lives 
according to the law of Moses, but according to 
the law given tlrough tm apostles." 

Hear what Jesus Christ says, ttThink not that I 
came to destroy the law, or the prophets; I have 
not come to destroy, but to fulfill" (Matthew 
5::17: and again, mrf they heal:' not Moses and the 
prophets, neither will they be persuaded though 
one l'ise fl:'om the dead" (Luke 16::31); and again, 
"But if -,e believe not his writings, how shall ye 
believe my wox-ds?tt (John 5:47). 

What falsehood and evil do you see in the law 
and the p!'Ophets, and why do you blaspheme them 
and l'eject the Scriptures? Here is what the Lord 
God s a:ys of the pious men who had lived according 
to the first law, "There shall be weeping and 
gnashing of teeth when ye shall see Abl'aham, and 
Isaac, and Jacob, and all the pl'ophets in the 
kingdom of God, and yourselves cast forth wit~ 
out•t (Luke 13 :28). Wey do you say that the proph
ets were not holy and had not prophesied through 
the Holy Ghost? Can you not read in Matthew 
22::42-45, what David through the Holy Ghost pre• 
dieted? Who can explain this matter better than 
Peter, the great apostle, who says, "For the 
prophecy came not in old t:J.m.e by the, will of man 
but holy men of God spoke as they were moved 
by the Holy Ghost. tt (II Peter 1::21-2:2). 

The wretched ones think that they know the 
depth of the Scl'iptures and, being willing to 
comment upon them, they give a wx-ong meaning to 
them. But all this they do for theix- own destruc
tion, as Feter says (II Peter 3:15-17). 

Since we know the heretics well, let us drive 
them aw83', because they are the enemies of the 
holy eros s. Blaspheming all the ordinances given 
to the holy chw:toh, they count .their teaching to 
be sacx-ed., babbling certain fables, which theil' 
father, the devil, teaches them. Although it is 
unbecoming, a.s I said, everything under the s}q" 
is defiled by them; nevertheless I have already 
related to you a little. The rest I will not 
tell yau, because as the apostle sa:ys, "For it is 
a shame even to speak of those things woich are 
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done by them in secret" (Ephesians 5::12). 
Many people do not know what their heresy is, 

and think thB. t they su.f'.fer for the sake o.f right
eousness, and will be rewarded b.1 God for their 
chains and imprisonment. Let such persons mar 
what Paul says, 11And if a man also strive .for 
masteries, yet is he not crowned, except he have 
striven lawfully" (II Timothy 2 :5). How can they 
arouse anybody' s sympathy for their great suffering 
if they call the devil the creator of man and of 
all God 1 s creatures; and because of their extreme 
ignorance, some of them call the devil a fallen 
angel, and the otbers account him an unjust stew
ard? These words of theirs are only ridiculous 
for those who possess inteD[gence, because these 
words, like a rotten garment, cannot be tied to
gether. And tp.ey worship the devil to such· an 
extent that they call him the creator o.f the 
divine words and a scribe tbe divine gloey to him. 
They have .forgotten wm. t God said through the 
pl'ophet, u I am the Lord; that is my name; and r:rrs 
glor.y will I not give to another, neither my 
praise to graven imagesn (Isaiah 42.:8). 

Having read that the deceitful devil said to 
Jesus: "All these things will I give thee, i.f 
thou wilt fall down and worsbip me" (Matthew 4~9), 
the heretics trust the devil and take him as a 
sovereign of' the creatUl'es of' God. And again 
having read, ffNow is the judgment of this world; 
now shall the .prince of this wol'ld be cast out1tt 
(John 12 :31) 1 and, "I will not talk much w1 th 
you; for. the prince o.f this world cometh" (John 
14:30) 1 they call the devil the ruler and the 
prince of God 1 s creatures. 

Because the heretics have alienated themselves 
fl'om the cross of Christ and rejected it, the 
devil leads them easily according to bis will. 
As those Who fish with a fish-hook cannot fish 
unless they use worms as bait, so the heretics 
conceal their poison with their ~ooritical hu
mility and fasting; and also car eying the Gospel 
with them, and putting a wrong eonstl'uction upon 
it, they al'e able to seduce the people. They do 
this to their own perdition; and they pux,;>ose to 
destroy all love and Christian faith. But in 
vain do they try to do this; and in vain are 
their prayers. Paul says, "Whether tbel'efo~e ye 
eat, or drink, or whatsoever you do, do all to 
the gloey of Godtt (I Col'inthians 10 ::31). 

And to What meaning of tm Scriptu~es do they 
not give a Wl'ong sanae? What do they not blaspheme 
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in this world, which was established by God,~ 
They blaspheme not only the earth but also the 
heaven, saying that eve:rytb.ing exists by the will 
of the devil: the sky, sun, stars, air, earth, 
man, cbu:rches, crosses; eveeything which emanates 
from God they ascribe to the devil; in general, 
they consider everything on the earth, animate 
and inanimate as devilish. Having read in the 
Gospel what our Lord says in the parable of the 
two sons, they claim that Christ is the older 
and the devil, who has deceived his father, is 
the younger. They give the name of the latter as 
Mammon and admit that he is the creator and author 
of earthly things. They say that he has ordered 
people to marry, to eat meat, and to drink wine. 
In general, in blaspheming all our things, they 
think themselves to be inhabitants of the heavens, 
and call those who marry and live in this world 
the servants of Mammon. And, feeling aversion 
for all these things, they dq6ot admit them, not 
for the sake oftemperance as we do, but because 
we consider them to be pure. Here is what the 
Holy Ghost, through tm mouth of Paul, says: 
"Forbidding to marry and commanding to abstain 
from meats, which God created to be received with 
thanksgiving by them who believe and know the 
truth. For every creature of God is good, and 
nothing is to be refused if it be received with 
tha.nksgi vingtt ( I Timothy 4 :3-4) • Do ye bear, 
heretics, these words of t l:e Holy Ghost who sa:ys 
that legal marriage is pure before God and mod
erate eating and drinking .never destroy. a man? 
(I Corinthians 10:31; cf. also Titus 1:15.) 

Do you see, brothers, how thoroughly damlied 
they are, rejecting holy baptism and feeling an 
aversion to baptized· children? If it happens to 
them by chance to see a child they shrink from it 
as f'rom a bad smell. Being themselves a bad smell 
f'or angels and people, they turn away, spit, and 
cover their f'aces. A1 though they want to tell a 
lie according to their habit, saying that they are 
Christians, you must not believe them because they 
are deceivers like their father, the devil. How 
can they call themselves Christians, as they do 
not make the sign of' the cross, do not write down 
the prayers of the priests, and do not honor minis
ters? They hate children, about whom the Lord 
Jesus says, 11&cept ye be converted, and became as 
little children, ye shall not enter into the king;.. 
dom of' heaven" (Matthew 18::3), and again, 11 Suffer 
the little children~ and forbid them not to come 
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unto me, for of such is the kingdom of heaventt 
(Matthew 19::14); and they call them little mam
mons, little devUs, and little wealthy men, 
thinking that riches are from Mammon. 

The heretics try to destroy also that which 
the holy apostles have buUt up, and what they 
have taught with much effort. What David says 
about them (Psalms 36:20) is right. How can they 
not be counted as enemies of God and of man, if 
they reject the miracles of God? Because they 
call the devil the creator, they deny that Ohri at 
has performed miracles. On reading the evan
gelists who write about miracles, they put a 
wrong construction on the words, to their own 
ruin, saying, "Christ neither gave sight to the 
blind, nor healed the lame, nor raised the dead, 
but these are only legends and delusions Which 
the uneducated evangelists understood wrongly." 
They do not believe that the multitude in the 
desert was fed with five loaves of bread; they 
say, "It was not loaves of bread, but the four 
Gospels and the Acts of the Apostles.u 

The prayers of their flattery are a thousand. 
Shutting themselves up in their huts, they pray 
four times a night and four times a day, and 
they open the five doors, which are to be closed, 
Bowing, they recite "our Father," but for this 
they must be condemned, because only in words do 
they call the creator of the heaven and earth, 
father; elsewhere they ascribe his creation to 
the devil. When they worship, they do not make 
the sign of the cl:'oss. We ask them, s91ing, "Who 
Ol:'dered you to fast on Sunday, the day of the 
Resurrection, to bow and to work?" They answer 
that this is not written in the Gospel, but it is 
arranged by men, and therefore they reject all 
holy days, and do not revere the memory of saints, 
and martyrs, and fathers. · 

They try to conceal themselves bv the words of 
the Gospel in which our Lord says, "When thou 
prayest, thou shalt not be as the eypocrites are, 
for they love to pray standing in the synagogues 
and in the corners of tm st!leets, that they may 
be seen of men" (Matthew 6::5). They disfigUX>e 
their faces in ordel' that they may appear unto men 
to fast. On reading the words of Jesus, "When 
thou prayest, enter into thy closet, and when 
thou hast shut the door,· pray to thy Father who 
is in secret; and thy Father who seeth in secret 
shall rewattd you openly. But when ye pray, use 
not vain repetitions as the heathen do.u (Matthew 
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6:6-7); they give them a wrong meaning and consid
er "the corners of the streets" to be churches, 
and the liturgies and other ceremonies to be bab-
bling. . 

,And hear their other words, tbl .. ough which they 
seduce the souls of uneducated people, saying as 
follows: "It is unbecoming for a man to labOl' and 
to do earthly work, as the Lord God says, 'There
fore take no thought, saying, What shall we eat, 
or What shall we drink, or Wherewithal shall we be 
clothed? (for after all these things do the hea
then seek:) for your heavenly Father knoweth that 
ye have need of all these things" (Matthew 6:31-
33). That is wey some of them do not want to do 
anything with their hands, wander from house to 
house and devour the property or the people de
ceived by them; But according to the words of the 
Lord God, they shall receive greater condemnation. 
Let us hear What Paul, who never received his 
bread as a gift, says, "Ye yourselves know that 
these hands ministered unto my necessities, end 
to them that were with mett (.A.cts 20::34). And 
about the lazy people he writes, "If' any would not 
work, neither shall he eat" (II Thessalonians 
3::10). 

The heretics are condemned to a double condem
nation, because, spreading a different teaching as 
new apostles and forerunners of the Antichrist, 
they prepare people for admiring the Son of Perdi
tion. They teach their own people not to obey 
their masters; they blaspheme the wealthy, hate 
the tsar, ridicule the elders, reproach the nobles, 
regard as vile in the sight of God those who serve 
the tsar, and forbid servants to obey their mas
ters. 

I wish to tell you another heretical story, 
with which the devil, who despises human beings, 
catches them. When they read the words of James, 
the brother of Jesus, who says, ucon.fess your 
.faults one to another& and pray one for another, 
that ye may be healed (James 5:16}, they do not 
understand that this is said to priests. FUrther
more, "Is any among you sick? Let him call for 
the elders of the church; and let them pray over 
him, anointing him with oil in the name of the 
Lord; and the prayer of' f'ai th shall save the sick, 
and the Lord shall raise him up; and if he have 
committed sins, they shall be forgiven him" (James 
5:14-15). The heretics confess and give absolu
tion one to another, for their sins, although they 
themselves are bound with the chains of the devil, 
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and this is done not only by men but also by 
women, which action is wo.t'thy .of condemnation. 
The apostle says, ttLet the woman learn in silence 
with all subjectton. But I suffer not a woman to 
teach nor to usurp authority over the man, but 
to be in silence" (Timothy, I, 2~11-12), and James: 
says to the men, "Be not many masters, m:y breth
ren, knowing that we shall receive the greater 
condemnation" (James 3 :l) • 11 

Then thette follow tbe anathemas which are im

portant as throwing light on Bogomilian teaching: 

"He who does not love our lord Jesus Christ, 
cursed be he1 

He who does not believe in t m Holy Inseparable 
Trinity, cursed be he1 

He who does not admit the Holy communion and 
the blood of Christ, cursed be he1 

He who does not pray with hope to the virgin 
Mary, cursed be het 

He who does not bow before the holy cttoss with 
hope, cursed be hel 

He who does not kl:ss the icons of our Iord, of 
the Holy virgin, and of all the saints,with 
veneration. and love, cursed be he! 

He who does not honor the words of the Gospel 
and Apostles, cursed be he! 

He Who.believes that the holy prophets have not 
spoken through the H0ly Ghost, but have 
prophesied of their own initiative, cursed 
be bel 

He who does not honor all the saints and does 
not revere their ttelios with love, cursed be 
hel 

(p.68) He who blasphemes the holy liturgy and all 
prayers given to the Christians by the apos
tles and the holy fathers, cursed be hel 

He who does not believe that all visible and 
invisible creatures are created by God, 
cursed be be 1 

He who puts a wrong construction upon the Gos
pel and the words of tm apostles, and does 
not l'ead them as tbe holy men have inter
preted them, cursed be be 1 

He who does not carry out the commandments of 
Moses as given by God, and talksevil, cursed 
be he! 

He Who does not believe that the ecclesiastical 
orders are established by God and tl:e apes-
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tles, cursed be he! 
He who blasphemes lawful marriage and the rich 

who wear wedding garments with respect, 
cursed be he! 

He who reproaches those that eat meat and drink 
wine accc.rdtng to the law, and who thinks 
that they are not worthy to enter into the 
kingdom of GOd, our sed be he l " 



APPENDIX .Q. 

The Biograp!JZ of t J::e Noted Saint Hilal'i on, fl'om 

which selections are here translated from the old Bul

garian, bears the long title: 

Zhitie i Zhizn prepodobnago ottsa nashego illal'iona, 
Meglenskago, v nem zhe i kako prenesen bist v pres
lavnii grad Trnov supisano Evtimiem, patriarkhom 
Troovskim.l 

"After a short time, while the saint was preaching 
and teaching, he found out that a considerable part 
of the Christians of the diocese were Manicheans, 
Armenians, and Bogomils, who were trying in the dark 
to shoot orthodox believers in their heart. These 
heretics were reviling him and plotting against him; 
they robbed and led astray the Orthodox believers 
like cattle. Having seen that they were increasing 
in number, he suffered great sorrow and prayed God 
to stop their inveterate tongues. He always kept on 
preaching to his people, teaching ,ana strengthening 
them in the Orthodox faith. On hearing his sermons, 
the heretics were enraged in their hearts and gnashed 
their teeth like wild beasts, besides causing him 
variOtts troubles. They were very fond of disputing 
and wrangling with him, but Hilarion, the good shep
herd of the sheep of Christ, having God as his strong
hold, tore their intrigues and idle talks like a 
spider's web, and at this all the believers rejoiced. 

At times the champions of the til thy Manichean 
heresy, just like wolves in sheep's clothing, ap-

• • • • • • 

1. As the title states, this biography of Hilarion, bish
op of Meglen, was written by Eu.tbymius, the last Bul
garian patriarch (1375-1393 A.D.), who was a great 
writer of biographiesi among Whieh is this one. The 
manuscript has been edited several times. 1 The trans
lation of the passages referring to Manicheism made 
here is based upon the Erlition of the text by Emil 
Kaluzbniacki: "Werke des Patriarchen von Bulgarian 
Euthymius, nach den beaten Ha.ndschriften" (Vienna, 
1901). 
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proached him timidly and tempted him as the ·.Phari
sees did the Lord Jesus. They wanted to catch h~ 1n 
some word~ but their iniquity proved its own censure. 
They fell into the traps which had been laid by them 
and tbe lie was animadwterted by truth. For instance, 
they asked ~~ 'When we preach that the good God 
created the heaven.s and say that earth and all that 
is on it is a production of' another, an evil creator, 
why do you philosophize~ not agreeing with but con
tradictlng the truth? 1 Saint Hilarion answered, 'Lis
ten to Christ who says in the Gospels, "I have not 
spoken of' D\V'Self', but the Father who sent me" (John· 
12 :40) • I am not talking to you from myself, but 
from the Gospels of Christ which you claim to follow 
and also from the Apostles; therefore, if' you wish 
to pay any heed to my woros, giv~ :UP your pride. How 
is it that you affirm that the good God alone is him
self the creator of' the heavens but there is another 
creator of the earth and earthly beings? There are 
even some of you who say that the sky itself and 
ever.ything that is found there is an enemy's creation. 
If then the heavens, according to your opinion, are 
the production of the evil one, how is it possible 
that the good God may abide there? How did your Sa
vior give us that wonderful and awesome prayer and 
teach us to pray in this manner, ttOur Father who art 
in heaven, Thy will be done, as in heaven, so on 
earth"; and, "If ye forgive men their tl'espasses, your 
heavenly Father will also forgive you"; and, "Who
soever shall do the will of rrry Father who is in heaven, 
he is my brother and sister and mothe%'11 ? Who dare say 
anything against the fact that the Savio!' revealed to 
us the Heavenly Father Who is in heaven? Is there 
anything cle al:'er than the words in which it is said, 
"I confess before thee, 0 Father, Iol'd of the heavens 
and earth"? Not only the Lord of the heavens is wott
shipped but also the Lord of the earth. Do you see 
how the words of the Gospel, on which you found your 
doctrine, refute you? Why did the Savio!' say to Peter, 
"I will give unto thee tm keys of the kingdom of 
heaven" {Matthew 16~19)?" 



APPENDIX~ 

SlliODIK TSARIA BORISA 

The Sinodik Tsaria Borisa is an old Bulgarian 

document, of value as bearing -on the general subject, and 

dating early in the thirteenth centuey. 

On February 11, 1211 (Anno Mundi 6718) the Bul

garian tsar, Boril, convoked a council in the capital, 

the city of Tirnovo, and the Bogomils were condemned to 

persecution. The Sinodik gives a description of that 

council, and besides containing a long list of the Bul

garian tsars, bolyars, patriarchs, and bishops, it gives 
, 

the anathemas of the church against the Bulgarian Bogo-

mils. 

The manuscript of the sinodik is a fourteenth 

century copy, and is preserved in the National Library at 

Sofia. It has been edited by M. Drinoff, 1 N. Palauzoff,2 

and M. Popruzhenko. 3 An extract is bare translated from 

this work; namely, the portion containing the anathemas, 

as printed in the "List of the_ Manuscripts and Old Print

ed Books in the National Library of Sofia'' by Professox

B. Tsoneff. 4 

1. Because our guileful foe spx-ead the Manichean 
heresy all over the Bulgarian land and mixed it up 
with Messalianism, let him and all the leaders of 
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this heresy be accursed.5 
2. The pl:'iest, Bogomil, who during the reign of 

the Bulgarian tsar Patel' adopted the Manichean here
sy and spl:'ead it all over the Bulgal:'ian countries, 
and also his disciples who believe that oul:' Lord Jesus 
Christ was seemingly born, ~nd seemingly separated 
from the body which He threw into the air; and all 
those that call themselves his apostles, let them be 
cursed. 

s. Cursed be eveeything of the heretics~ theil:' 
customs, meetings at night, sacraments, and theil:' 
pernicious teachings, and those that follow them. 

4. Cursed be those who are associated w1 th them, 
eat and d:rsink with them, and accept gifts from them 
as from their co-religionists. 

5o cursed be those who on the twenty-fourth of 
June, the birthday of John the Baptist, practice magic 
and ceremonials with fruits, and perform foul sac~a
ments at night, similar to HeDenistic ceremonies. 

6. Cursed be those who call Satan the creator of 
all visible thin~s, and assert that he is the steward 
of rain and hail and of everything that comes from 
the earth. 

7. Cu:rssed be those who say that a woman becomes 
pregnant in her womb through the act of Satan, who 
assists her constantly even until the birth of her 
child, and Who cannot be driven away by holy baptism, 
prayer, and fasting. 

8. Cursed be those who blaspheme John the Baptist 
and say that he together with his baptism was from 
Satan; and who have an aversion to baptism, baptize 
·themselves without water, reciting only the "OUr 
Father.tt 

9. cursed be those who have an aversion to the 
church, to the eymns, and to the house of God, and 
who simply recite "Our Father,tt singing it on the cor
ners of the streets. 

10. Cursed be those who reject and abuse the holy 
liturgy and the sacred orders, saying that these are 
an invention of Satan. 

11. Cursed be those who reject and abuse the euchar
ist with the venerated body of our Lord Jesus Christ, 
and also reject salvation through the sacrament. 

12. Cursed be those who reject the reverence of the 
honored cross and the holy icons. 

13. CUrsed be those who admit such heretics into the 
church of God befo:t'e they repent of their accu:t'sad 
heresy. 

14. Cursed be Basil, the physician, who spread this 
thrice-accu:t'sed heresy into constantinople during the 
reign of the O:t'thodox emperor Alexis Comnenus. 
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15. O~sed be Constantine of Bulg~ia, the ex
metropolitan of Kerkir who instructed falsely and 
wickedly a bout the true God olll' Savior Jesus Chl:tist. 

16. Cursed be all the adherents of Constantine of 
Bulgaria and those who grieYe and mourn because of 
his deposition. 

17. Our sed be Peter of Cappadocia, the tt eldel'" 
(dedetz) of Sredets (Sofia). 

18. Cursed be those who either by herbs, magic, en
chantments, devilish witchcraft or by poison try to 
injure the tsar, anointed by God. 

19. Cursed be those who busy themselves with magic,
enchantments, and predictions. 

After these anathemas t:te re follows a descrip

tion of the council, and at the end there occurs a final 

resumptive anathema: 

20. CUrsed be the thrice-accursed Bogomil, his dis
ciples Michael, Theodore, Dobri, Stephan, Basil, Pe
ter, and his other disciples and adherents, who babble ; 
that Christ was not born of the Holy Virgin, Mother 
or God, and that he became flesh only in appearance. 

. -. . . . . 
1. Cf. M. Drinoff: Zhurnal Ministerstvo Narodnavo Pros-

veschenia, p. 238 (St. Petersburg, 1895) 
2. or. N. Palauzoff; Vremennik (Moscow, 1855} 
3. Cf. M. Popruzhenko: Sinodik Tsaria Borisa (Ddessa,l897) 
4. Cf. B. Tsoneff: Opis na rukopisite 1 staropeohatnite 

Knigi na Narodnata Biblioteka v Sofia, pp. 187-190; 
also T. Florinskii: "K Voprosu 0 Bogomilakh" in Sbornik 
Lamanski, pp. 33-40 (St. Petersburg, 1883) 

5. {Lit. 11IIet anathema be. 11 

6. This is a festival that has come down from paganism. It 
is called Yanovden and is still celebrated in many 
places in Bulgaria. Of. D. Marinoff; Sbornik Narodni 
Umotvorenia, 28, pp. 489-506; Deszhavin: Sbornik Narodni 
Umotvoernia, 29, PP• 167-169; M. Arnoudofr: Die Bul
garischen Festbrluche, pp. 69-73 (Leipzig, 1917); Afa
nasev: A. Poeticheskia Vozrenia Slavian na Pri~odu, 3, 
PP• 712-724 (Moscow, 1869). 

7. The well-known Manichean legend as th the origin of 
rain is referred to in a polemical passage against 
Manicheism in the Pahlavi work entitled Shikand Gumanik 
Vijal', 16, 14 (ad. E. W". West), p. 168, which says:: 
~The rain is to the seed or the Mazandarans (i.e. de
mons) who are bound to the (celestial sphere" - ( Pazand 
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(Note continued from page 174:) 

version) va.r&l sueur Musr) i Maza.maora i r:a 'spihir bast ast9nd· 
see also c. Salemann: Ein BruchstUck Manich!isc~en im 
asiatischen.Museum, pp. 18-19 (St. Petersburg, 1904); 
cf. likewise West's English translation in Sacred. 
Books of the East, 24, p. 244. 
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