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I, INTRODUGTION

In the year of our Lord, nineteen hundred and
twenty-eight, in the United States of Amerieca, in the
county of York, nineteen miles from the City of York;
there ococurred a double tragedy as reported by the New
York Times of December 1, 1928, The world was shocked to
learn that witcheraft is still being practised in our very
midst, that hundreds of people are still using the black
art iIn all of its forms, and that a murder resulted from
an attempt to break a charm,.

The braying of an unfed mule led to the discov~
ery of the body of a man named Rehmeyer, who, according to
the three ¢onfessed slayers, Blymire, Hess and Curry, was
done to death in an attempt to get a lock of his hair.
Rehﬁeyer had cast a spell over the Hess family and the
witeh doetor, Blymire, told Hess that the spe;l could only
be broken by securing a lock of Rehmeyer's hair and by bury-
ing it deep under ground. In the attempt to get his hair
they found 1t necessary to choke him to death. Blymire,
who is now in the county jall and who has been tried and
convicted of murder in the first degree, sald, "Other pow~
wow men to0ld me that Rehmeyer held a spell over me., I had
t0 break it. There was no other way. Rehmeyer is dead

now; I no longer feel bewitched". A reporter of the New

York Tribune visited the scene of the murder and went to
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the little church nearby on Sunday. At the close of the
service, in conversation with an old woman, she said,
"Don't you know we people here do not believe in witch-
craft, but 1 have besn cured several times of rheumatism
by pow-wow; that is different". The people that Sunday
morning very fervently worshipped God, The chureh builild-
ing was an old ome amd had been buillt for the community
by Blymire, an ancestor of the present witch-doctor.

Hoere in a nut shell are the elements with whieh
we have to deal -~ witcheraft, magioc, religion - and they
have thelir roots in animism. For animism has trickled down
through the centuries until the present day. It is not con-
fined to primitive people alone, but runs up into the so-
called higher cultures. The fear of thirteen at the table,

of room thirteen at a hotel, is not a relic of the past a-

lone. HMany hotels of the present day in the Uniteh States
have no room number thirteen. And many country people will
not attemét to dig a well until they have witched for water
with a peach tree 1limb., It would be an interesting problem
to follow animism in its persistent course, for the limes
run out through all the earth and its influence is met with
in every religion and in the every day affairs of almost
all ﬁeoPIAB. But that is not our intention in this study.
We are to be concernsd rather with animism near its source,

with animism in its complete control, with animism unadul-
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-terated as it is found among primitive peoples.

4. WE ARE CONCERNED WITH ARIMISM
AT 1738 SOURCE IN BANTU, AFRICA

We shall be limited also in the scope of our
investigation and confine ourselves to a'study of animism
among the Bantu people of West Africa. There are one hun-
dred and thirty million people in Africa. These are div-
Aided into four main racial divisions: the Hamites in north
and northeast Africa; the Semites in northwest and north-
east Africa; the Negroid in a rectangular strip running
east and west through central Africa; and the Bantu from
a line running east and west south of the Negroid group
down through all of central and south Africa.

Who are these Bantu? fine of stature, with Jjet
black skins, and warlike temperament? The word "Bantu®"
itself means in the Bantu language, "men" or "people". They
are men indeed, the wildest, fiercest, most uncivilized,
most untouched people of Africa. "One of the principal e~
vents in the opening up of Afriea from (let us say) two
thousand to flve hundred years ago, was the Bantu movement,
a problem of deepest interest, which is still omnly partial-
ly solved™, "To the south of a zigzag boundary which
stretches from Fermando Po on the west to Mombasa on the
east, lies the sphere of the Bantu spsech. Within this

sphere lie the most barbarous, the least developed, and
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the latest explored parts of Africa, third portion of
the dark continent which was omly seriously tackled by
the intelligent white man at the commencement of the nine-
teenth century", ... "Where did the Bantu language, family,
and metal working e¢ivilization arise, and when? It is the
theory of the present writer that the former must have
come into being much as did the Hausa language and civili-
zation: by some impact of a semi-white race like the Fuls,
the Hamite or the Egyptian or a vigorous type of negro; an
impaet by no means necessarily connected with warfare, but
the pesaceful penetration of a fertile negro country by
semi-white negroid adveanturers who brought with them the
0x, perhaps the domestic fowl, some ldea of working metals,
and superior notions in huntimg and the simpler handierafts.
We know by the legends of Uganda that suech pale-skinned,
handsome adventurers from the north were received by their
forefathers in ancient times as demi-—gods“.1

Such, then, if Sir Henry Johnston is correct, is -
the origin of the Bantu race. It 1s at least an interest-
ing speculation as to their connection with some ancient
civilization of which we have historie records., The prac-
tice among many Bantu tribes of clrecumcision goes back in-
to the dim past; their customs of fixed times for mourning,
of lifting up the voice in weeplng, of putting on dirt and

l. Sir H. H. Johnston: "The Opening up of Africa®,
pp. 129, 132, 134, 135,
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ashes in time of grief and anger, of rending the clothes,
the marriage customs, the avenger of blood and the blood
sacrifice, all of these things correspond so closely with
Jewish ocustoms that one is tempted to ask if there is not
some relation between them. At least the door seems open
for the possibility of such a link with people who were in

the habit of practicing sueh customs.

B, WRITER'S QUALIFICATIONS

Readers have a right to know what are the writer's
qualifications to discuss such a subject as "Animism in
Relation to Religious Idéas”. The writer has lived in West
Afrieca, in the Cameroun, now & mandate of the League of Na-
tions under French control since 1920, As a missionary of
the Presbyterian Church, he has been located at a bush sta-
tion in the interior. Durling that time he has been clossely
associated with the Bulu people, who are 0f the Bantu race.
He has spoken their language. That is a negessary qualifi-
cation for one who would really get into the life and
thought of any people., He has been related to them as
‘friend to friend. He has been sleeping in native houses,
eating native foods, walking in native caravans, bathing
in native rivers, weeping at mative funerals, rejoicing gt
native weddings, cutting native palavers, hunting with na-
tive guides, listening to native parailes, in fact in a

very real way entering into the life of the native, and in
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a limited way into his thought. During that period his
misaicp&ry duties took the greater part of his time, but he
has ever been on the alert for the hidden baokground of the
native thought and belief in order to get a point’of con-
tact on which to bpuild a new and better life as 1t is ob-
tained in Jesus Christ our Lord.
C. SOURCES OF INFORMATION

I have made a study of the literature on the subdb-
Jjeet, which is very limited. While all admit that religlion
holds the key to the mentality of the Bantu people, only
two books of recent date by men who have been on the field
have been written: the most recent 1s "The Soul of the Bantu”
by William Charles Willoughdy of the Kennedy School of
Missions, Hartford, which deals with a part of our subject,
namely, “Ahcastor Worship" (Dr. Willoughbdy promises another
volume soon on Nature Worship, High Gods, the Supreme Being,
Taboo and Magioc); and the other, "The Religion of the Primi-
tives" by LeRoy, a Catholic Father,of which Dr. Willoughby
says, "he ran in blinkers and dealt in excathedra deliver-~
ances and fulminations rather than carefully sifted evi-
denoe“.l The classic on animism is, of course, E. Be. Tyler's
volumes on "Primitive Culture",

Itrshall be our custom to refer to these gentle-
men occasionally, and others, for the purpose of reinforcing
our own statements and checking up on our own experience.

However, we shall do so as little as possible in the hope

l., Willoughby, "The Soul of the Bantu": Preface; pe 8
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that we can make some original contribution to the litera-
ture on the subject.

One must not suppose that it 1s an easy thing
to get information on the field. Those travelers, who, ig-
norant of the language and customs of the native, go into
a country and in a few weeks or months come out with auth-
oritative manuscripts on the beliefs and practices of the
people,make one smile who has been in the country many
years - one who is acquainted with the language and custons
and belisefs of the people.

There is no literature to which one can go for
information. As men dig into the Egyptian, Assyrian or
Babylonian past they find written documents which tell their
story. But the Bantu have no written language. They lesave
no temples, tombs, walls, ruins, to tell the story of an-
cient past. The Bantu dead are like a shadow which at the
setting of the sun leaves no trace.

There is, however, the oral testimony of the na-
tive himself., This testimony is not easy to get and when
you have gotten it you may not be sure that you have not
gotten that whiech the native thought you wanted him to say
rather than the truth. You can get either "yes™ or "no®
on any question you ask a native, for if he sees you are
not satisfied with "no" he will answer "yss®, He is ex-
tremely obliging along that line but most provoking when

yon are after something which you want to know definitely
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and actually. 4nd the fact is that he wobbles so much
in his own thinking that he is not sure himself about any-
thing. The line between white and black; truth and error
is s0 vague that he is never sure on which side he is lo-
cated. This universal characteristic of the Bantu native
is against one who wants to get reliable information. And
then of course the native is unwilling to talk adout his
beliefs, He is afraid that the white man will laugh at
hims, And I have discovered that there is nothing, absolute-
ly nothing which 2 native fears more than ridicule. He can
not stand it, He would rather have a beating any day than
to be ridiculed. He is reticent about his beliefs because
they are his life and hope. He will not tell the white man
of his fetieh for his 1ife depends upon it, and the know-
ledge gained may be used against him. And then I think that
the native 1s retieent on these subjects or actually decep-
tive because he does not care to give up the last citadel.
The white man with his superior knowledge knows everything
except the black man's private beliefs, and he has a feel-
ing that if he told what they were he would lose them.
His 1life would be laid bare, he would be naked before the
world, he would have nothing of his own.

Anot her source of information is the customs of
the people. This information is obtainable by one who will

carefully investigate.
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And then thers is the language in which is im-
bedded much information. The presence of a word in the
language is witness to the presence of the idea and the
absence of a wqrd is good evidence of the absence of the
idea. For exanmple, there is no word for "home" in the
Bulu language, and one is not surprised to find that there
is no "home"™ as such in Bulu experiemnce. There is no word
for "heaven" for the idea did not exist. He thinks of
the departed as living under the ground. There are no ab-
stract words, for the Bulu doss not think in the abatract.
He thinks in terms of material things and for that reason
our problem becomes more difficult for we are dealing in
this paper with spiritual things. Xevertheless, there are
words in the language which are going to be our source
book for information. They have their significance with
regard to animism as well as a relation to religious ideas,
But before we give a list of these words and their mean-
ings, let us clear the ground by asking two guestions. The
first is this: what 4o we mean by animism? and the second,
what do we mean by religious ideas? The word animismAmay
be defined as spiritualism except that the term spiritual-
ism is confusing because it may be associated with a modern
and increasing popular belief whose interest is 1in seances,
mediums, and communications with departed dead. Animism
will be defined later, but for the time being we may state

that animism, broadly speaking, is the belief in a large
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number of spirits any or all of which may interfere with
human life. The term may be used in a restricted sense
to include only ﬁelief, but it will be used in this

paper In a brosder semse to include the practice or mani-
festations of animism as well as the belief. Willoughby
makes a distinction between animism and ancestor worship
and says Bantu religion conéists of both. I do not make
any such distinction but treat ancestor worship as one

of the manifestations of an animistic philosophy.

D. WHAT ARE RELIGIOUS IDEAS?

And what are religious ideas? Difficulty imnre-
diately presents itself, for in order to understand what
one means by religious ideas ome must defime religion
and every definition of religion which I have seen is in-
adequate. There is no laek of definitions of religion.

It is an illusive term. There are as many different op-
inions on what religion is as there are wriﬁers on the sub~-
jeet. 1Max Muller defineskreligion as follows: “"Religion
is a mental faculty which independent of, nay in spite

of sense and reason, emables men to apprehend the infinite
under different names and under varying disguises. With-
out that faculty no religion, not even the lowest worship
of idols and fetiches, would be possible; and if we will
but listen attentively we can hear inrall religions a

groaning of the spirit, a struggle to conceive the incon-
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~coivable, to utter the unutteradle, a longing after the
infinite, a love of God".1 Religion, then, according to
Muller, is a mental faculty which enables men to appre-
hend the infinite. But religion is more than a mental
faeulty, more than a philosophy; and a man who may have

no conception of the infinite may be very religious.

Eant says religion is morality. Fichte says
religion is knowledge. Schliermacher says religlon con-
sists in a feeling of absolute dependence. Hegel says reli-
gion is or ought to be perfect freedom for it is the Divimne
Spirit becoming comnscious of Himself through a finite spir-
it. These are all emphases but all have their limitations.

Le Roy says,V"We can define religion considered
subjectively, as the ensemble of beliefs, obligations, and
practices by which man recognizeé the supermnatural world,
performs his duties towards 1t, and asks help from 1t".2
William James says, "In the broadest and most general terms
poésible one ﬁight say that religious 1life consists of the
belief that there 1s an unsesn order and that our supreme
good lies In harmoniously adjusting ourselves thereto“.5
Tylor glves a rudimentary definition of religion as, "the
belief in Spiritual Beings”.4 The difficulty in making a

definition of religion is that we are liable to exclude

some one of the religions. Another difficulty 1s the possi-

l. The Hibbert Lectures, 1874, "Origin and Growth of Religion":
Pe 23

2. Le Roy, "The Religion of the Primitives™: p. 33

3. William James, "Varieties of Religious Experience™: p.53

4. E. B. Pylor, "Primitive Culture”: p. 424, vol. 1,




-bility of excluding from our definition something which

is of the essential essence of religion. For example, is
worship an essential part of the essence of religion? If
830, Tylor's definition of religion is no definition of reli-
gicn‘at all. For our purpose we may define religion as a
belief in Spiritual Beings together with the actions of
reverence or worshlp which result from that belief. This
definition will‘have the usual amount of objeections brought
against it - that may be expected - but for our purpose it
best suffices, for we wish to discuss‘animism in relation
to religious ideas. And by our definition that means that
we will discuss animism with all of its manifestations in

relation to religious beliefs and practices.

E. THE PRGBLEM STATED

The problem now begins to present itself. Here
are animistic peoples with their beliefs and practices.,
Wherever their beliefs and practice touech religion there
will be our interest. The problem then, is to exclude
ideas which are non-religious and to pick out from animism
those ideas which are distinetly religious and to point
out the relation of animism to religious ideas. That will
involve the guestion as to the relation of fetichism, magie
and morality to religion, and also such questions as to the
universality of religion and the origin of religion. But

wherever we are lead we are willing to go, for we have no
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prejudices against the truth. We are seeking to defend
no theory dbut have no objeection to one if it corresponds
to the truth.

F. BULU VOCABULARY AS RELATED TO RELIGIOUS IDEAS

Inasmuch as we shall be dealing with language as

a source of authority, I shall give a few selected Bulu
words and their meanings as taken from Dr. George L. Bates'
"Handbook of Bulu". This vocabulary is given for two rea-
sons: first, because it, in a very real sense, introduces
our subject, for any glance at the meanings of these words
reveals the prévalance of the following ideas - spirit,
dream, ghost, fetich, witeh, taboo, God - and thesa idesas
give direction to our thought; in the second place, there
is history embedded in the language, and it is upon this

history that we are to depend partially for our information,

Abanda ... fetich, charm to make one safe.

Abve ess bad, ugly, undesirable.

Axa'e ... fetich charm made for young child.

AkbOm ees talking into a tube stopped at end, as
in e¢alling a ghost,

Bian ese fetich, charm, medicine.

BOomdkd ... wish evil, curse a child,

Botan es e to bless

Ekana'a ... honor, reverence.

Esam see place for secret rites of Antelope or
A Gorilla secret socliety.

Etotolan .. place of the ghosts of those who have

died, "beyem¥.

Etyi +s¢ Dbeling taboo or prohibited.

Evu ese "witeh" of eoast English.

Eyene ... fotich or heathem worship

Eyeyem ... a dream.

Ezesam ... oonfusilon, wromng doing.
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Kalan minkal ... make a sort of oath with certain
. rites, to prove one's innocence.
Kan ees honor, respect a person, head man,
Kon ee. ghost, spirit of dead.
¥elan eee & rite of initiation, the person falls
into a trance and talks with the ghosts
of departed.
Mié ees being without evu.
Minnah ... a feast of meat to which the spirit of
: the dead person 1is called,
Minsos ... 1lying, falsehood.
Mvendé ... being bewitched.
Mvon ees a person initiated or being initiated into
A the antelope or gorilla socliety.
Rdongo ... a secret rite like s0 secret socliety.

Rjit ees 4 meat wrapping or weaving of chord or
bushrope, fetich so worn around the neck.

Knem eeo oOne having évu.

Ksem see the mysterious consequence of breaking taboo.

Nsisi® ... shadow, reflection, image in water.

Egam * ... @& horn rattle used in divination.

Ngana eese oOath, strong assertion, with mention of
- the dead or grave.

Hgan ess a man versed in bian or fetieh.

Hgbwal ese Wwitcheraft connected with the evu.

Ngoémbd ... a secret rite of women only.

Kkuk eee & charmed animal, snake, by which a "nnem"
can 40 an enemy harm.

Sem ess Dbreak taboo. .

séé eees have abnormal success through evu.

86 ees a fotich rite enadling the initiates to
o eat antelope meat.

So0sd ees s8traight (msed for right)

Tyili ses make taboo to one, forbid.

Vebe +se breathe

Vee see Of state, be awake, be alive.

Yo'e sees curse a child by a parent or elder person

bringing evil or death.
Zobeyo Mebe'® ... the principal person of Bulu folk lore
(the Fal form Zambe used for God).
Let me say in passing that in discussing the reli-
gion of the Bantu we are discussing not a particular depart-

ment of his 1ife but his 1life as a whole, for to the Bantu

religion is l1life and enters into every relation of his life,
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Dr. Willoughby expresses this idea in the first chapter

of his book: "Bantu life is essentially religious.‘ The
relation of the individuwal to the family, the clan, and

the tribe, - polities, ethies, law, war, status, social
amenities, festivals, all that is good and much that is bad
in Bantu life is grounded in Bantu religion. Religion so
pervades the life of the people that it regulates their do-
ings and governs their leisure to an extent that it is hard

1
for Europeans to imagine".

II. AFNIMISM -
A BELIEF IN RELATION TO RELIGIOUS IDEAS

A, What is animism?

What is animism? It is the religion of a fairly
large portion of the human race. Animism has been regarded
'as the substratum for all religions and it is found today
in Afriea, India, China, America, Polynesia and other coun-
tries as well, Rome was animistic before she came into con-
tact with Greek polytheism. Egypt, Babylon, Greece and, ac-
cording to many authorities, the Hebrews were influenced by
this conception of things.

1. Tylor's definition, Two dogmas, A belief in...

Poerhaps the best definition of the theory of ani-
mism yet given is that of E. B, Tylor in his very important

book, "Primitive Culture®: "Animism is, in fact, the ground

l. Willoughdby, "The Soul of the Bantu": p. 1
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work of the Philosophy of Religion, from that of savages,
to that of civilized men, And although it may at first
sight seem to afford but a base and meager definition of
a minimum of religion, it will be found practically suffi-
cient, for where the root is, the branches will generally
be produced. It is habitually found that the theory of
animism divides into two great dogmas forming part of one
consistent doctrine: first, concerning souls of individual
creatures capable of continued existence after the death
or destruction of the body; second, concerning other spir-
its, upward to the rank of powerful deities. Spiritual be-
ings are held to effect or comntrol the events of the mater-
ial world, and man's life here and hereafter; and it being
considered that they hold intercourse with men and receive
pleasure or displeasure from human actions, the belief in
their existence leads naturally, and it might almost be sald
inevitably, sooner or later, to active reverence and propi-
tiation. Thus animism in its full development includes the
belief in souls and in a future state, in controlling dei-
ties and subordinate spirits, these doectrines practically
resulting in some kind of active worship".l There are deo-
talls in thi; statement with which we disagree, dbut in the
main 1t fits into our experience of animism among the Bulu
people.

2. Soul

What is the Bulu idea of the soul? That is more

1. E.B.Tylor, "Primitive Culture™: vol. 1, p. 426.
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easily asked than answered. The common word for soul now
is "Nsisim”, dbut 1 am inelined to belleve that this is a
mistake, or due to missionary influence. This word un-
doubtedly comes from the "Faﬁ"lword "nsisin® - shadow, re-
flection - and may have been first used as the word nsarest
fitted to express the idea of soul. Dr. Kassau says the
"Pan® word for soul is "nsisim". But he also says, "In my
first exploration up the Ogowe River in 1874, as in my
village preaching I necessarily and constantly spoke of our
soul, its siﬁs, its eapacity for suffering and happiness,
and its relations to its divine maker, I was often at a
loss how to make my thoughtless aundience understand or
appreciate that the "nsisim" of which I was speaking was
not the "nsisin® cast’by the sun as a darkish line on the
ground near their bodies”.a "Nsisim®” at any rate seems to
be an imported word from the "Fag“, and cannot, therefore,
be counted upon to gife the correct idesa of soul even though
it is commonly used today.

A Bulu will tell you that man consists of two
things, "pinson" and "nlem®. "Minson"™ is the material part
of a man's body, and "nlem" is the heart, dut not in a
material sense; "nlem" is the brain but not in a material
sense., They are in the habit of using expressions like

these: "1 feel a pain in my heart", that is, my spirit is

pained. "My heart told me to do that*, "I heard in my

1. The "Fans" are neighbors to the Bulu.
2. R. H., Nassaumn, "Fetichism in West Africa": p. 64
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heart®, "I turned over my heart", that is, I repentsd.

The idea of the soul being the life principie seems to be
the correct one. There are those who say that among certaln
Bantu tribes they have been able to discover that one indi-
vidual may have several souls. That may be true, but no
such elaborate doctrine of the soul has been developed a-
mong the people with whom I am acquainted. The Bulu word
ya'e" - to live - and "vebe"™ - to breathe - undoubtedly
are forms of the same word.l And there is then some connec-
tion between breath and life. The soul is something like
the breath or wind which gives one life and the absence of
which is death., The soul is the life stuff of the individ-
ual. If is not localized t0o any one part of the body bdut
is distributed throughout the whole, The soul is found in
the hands and feet, hair, finger nails, toe nails, in the
spittle, or in any excrements from the body. When a man
cuts his hand his soul hurts; when a man goes blind the
soul has deserted his eye.

It is this life principle or soul which feels,
acts, wills,Aand is separate from the material body. This
soul or life stuff can desert the body and actually does,
in dreams, in unconsciousness, and in death., This seems to
be the primitive explanation. These manifestations are the
absence of the soul. During the night this non-material
part of a man goes away and sees strange scenes, converses

with the spirits of the living and of the dead. This some-

l. Dr. George Bates says, "ve'e" and "vebe"™ come from same
word.
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~thing can do good or Earm.

Unconsciousness is an absence of the soul also,
It has been explained to me by the Bulu in this way. When
8 man dles he goes to the spirit world. He has been ecalled
by his brother or someons from that world., When he gets
there another brother stronger than the one who called,
surprised to see him, is displeased. He sends him back to
care for the widows he has left in the town and to look
after the town in general. That accounts for his return to
consciousness. He has actually died and the soul has left
the body but the soul returns from the spirit world and
he lives again. Death is the permanent absence of the soul.
I have been informed many times that such and such a man
died three times. He meant that he had been unconscious
three different times.

The soul can be nourished, strengthened and aug-
mented or it can be weakened, diminished and enticed away.
Perhaps the greatest fear among the Bulu is of losing his
own soul, not in the sense we understand that phrase dut
in the sense of having it taken away by an enemy or evil

spirit, either in toto or in part.

Death
The soul gets a new name at death. The Bulu word
for the soul of the living is not well defined or understood,
but there is no uncertainty with regard to the spirit of the

dead.s It is always "kon" - ghost - or plural "pekon" -
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ghosts, and can never be applied to the soul of the 1iv-
ing; but is always applied to the spirit of the dead.
There is quite a bit of uncertainty in the mind of the Bulu
about death, and life after death. The "Fan" have a prov-
erb, "Death is like the moon, who has seen the other side".
But certain things are established and ome of them is this,
that those who are dead are called "bekon". The place of
the dead is called the "nlame bekon™ or town of the departed
spirits. ©This town is under the earth or in the earth, and
as far as I have ever been able to find out it is never re-
garded as up or in the air. This is a place without sun N
and is dark and cold., It is a town very much like the town
from which the living have come, and the 1life there corres-
ponds to the life here on this earth. There is no clear
idea of heaven or hell but "etdtdolan" is the place of those
who died using witeheraft. It seems to be dreaded and there-
fore may be a different place from "nlame bekon". It is said
to be hot there. In the underworld men have the sams ﬁas-
sions, wants and desires as they had while in the body. HNen
will need there hunting dogs and implements of chase, and
they will need their wives and slaves. |

¥r, P, J., May, writing in the "Drum Call"™ under
date of September 1928, says, "Not many years ago a great
chief died in these parts. There was much mourning. A
large oblong grave was dug in the centre of the town for

his burial. Ten men and ten women were selected to accompany
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him on his Jjourney of death., A child selected these pil-
grims., A woman was brought forward and dispatched. Her
remains were laid in Qné corner of the grave, then another,
and another, and a fourth, to fill each of the four cor-
ners of the trench. The same fate met four of the men.
Amid these the great chief was laid to rest. The remaining
vietims were brought forward, tied in a sitting posture and
placed within the grave, With writhing and moaning, and
the beating of drums and the hideous cries of the heathen
monsters who were officiating, the hole was covered over
with dirt“.l They evidently believe the dead can have se¥-
Rual relations although I have never heard of the "bekon®
begetting children. Since thers is no idea of the resurrec-
tion of the body, or of the material body uniting with the
spiritual in the spirit world, the idea of the "bekon" or
spiritual beings having sectual relations seems difficult
for us to0 understand., But such a difficulty does not bother
the animist. He says the food placed on the grave of the
dead is eaten even though the food remains. It is ghe ess-
ence of the food whieh has been eaten, Sep€ual relations
may be explained in some such way and the difficulty to the

animist may not exist after all.

Continued Existence
This continual existence is not necessarily eter-

nal. And it would not be proper to say that the native

l. Drum Call. Published at Elat Cameroun, West Africa.
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believes in the immortality of the soul. However, such

a doetrine is very popular with him and is readily accept-
ed, Gogtinued existence is nowhere doubted. The sending
of messages with the dead and the sitting posture in which
the corpse is placed in the grave both argue for the belief
in the existence after death.

There is some distinction between indiiiduals in
the future life as to the duration of their existence. For
example, the child or the weak may live only a time dut the
strong personalities such as the head meh are regarded as
having continued existence. There is a point beyond which,
the Bulu do not go in their speculation. This is'one of
those many places where the native does not trouble himself
to think his way out. I have never heard continued exist-
ence after death doubted. The sacrifices to the dead and‘
the worship they receive from the living survivors argues
also in favor of the belief in the life after death. The
spirit of the departed may lose its way to the "nlame bekon",
This always happens shortly after death but the living are
always willing to help the dead one to find his new village.
Dr. Bates writes me as follows: ;I heard at Bitye a drum
beaten long and violently Jjust after a man's death, and the
explanation I got ﬁas that the man's spirit was in danger
of getting lost in the forest and the drumming was a sig-
nal to it®,

The spirit of the dead are superior to the living.



D E -

They are conscious of that which is going on in the vill-
age from which they came. They are mnot supposed to know
everything or have all knowledge, nor are they supposéd

to know the hidden secrets of the heart. But they have
powsr to see and know the actions of the living in the home
village and are pleased or displeased with them. They know
when they are being forgotten and when they are being honor-
eds, They are concerned with their own tribe and town and
are concermned with other tribes only insofar as their ac-
tions affect their own tribe;

These ghosts cam return to the earth and can take
on human or animal forms at will, Dr, Rassau speaks of
having been greeted by a native as the native's brother who
had died, He writes, "Not long after I arrived at Corisco
Island in 1861 I observed among the many people who came
to see the new missionary one man who gquietly and unobtru-
sively but very steadlly was gazing at me; Are you not my
brother ... my brother who died at such a time and weﬁt to
white man's 1and?"1 Kot long ago a letter came from the
Cameroun telling of a native boy who had claimed to have
caught his mother in a trap. She had come as an‘antelope.
It was told me of how in a certain town the elepﬁants had
destroyed the garden and had eaten up the bananas. The
natives refused to kill the elephants because they believed

they were the ghosts of their ancestors who were displeased

1. R, H. Kassau, "Fetichism in West Africa": p. 57
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with the doings of some of the members of the town., Most
0f the natives have seen their ancestors either in dreams
or in waking hallucinations. A young Mvele boy told me
0of having seen the ghost of his grandmother in the village
street at mid;day while the sun was shining.

The ghosts of the dead when displeased may seek
the life of the living. One of the big chiefs at Elat
was displaced by his brother, who had poisoned him in order
to displace him in office. Sometime later during an elec-
tric storm a man in the same village was struek by lighten~-
ing and killed. The supplanting chief with a guilty con-
sclence said at once that it was his Prother who had thrown
fire at him but had missed and had accidently hit another
member of the village. The poisoned head man was seeking
the life of his brother who had wronged him,

Ghosts are white and their favorite food 1s bananas.
It was a long time before the natives of the interior of the
Cameroun were willing to believe that Dr. Good, the first
white man to enter there, was anything other than a ghost.
He was white and he asked for bananas for food, therefore
he was a ghost. It is said that the natives were not fully
convinced that the white men were not related to the ghosts

until white children were born cut there among them.

b, Other Spirits

The theory of animism consists of two dogmas: first,
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concerning souls of individuals capable of continued
existence after death; and second, concerningkcther spirits
upward toward the rank of powerful deities. It is with the
latter dogma that we are now to0 concern ourselves, The
animist Dbelieves that the world is full of spirits. As the
little girl thinks her doll has a soul like her own and the
stone over which she trips as being malicious and needing

a whipping, s0 in theory the animist does not clearly dis-

tinguish between animate and inanimate objects. He thinks
they all have an anima or spirit like his own. Therefore
inanimate objects are regarded as animate. Each material
object has a spirit. There is a spirit in the stone, tree,
waterfall, flood. Animism, however, has stages of develop-
ment from a lower to a higher, and the belief that all inan-
imate objects are animate is the lower stage of animism.
The Bulu people have passed this stage, in fact there are no
peoples as far as history can show, who are still in this
stage. Animism in the historical stage of development be-
comes fetichism or the belief that certaln inanimate objeects
are regarded as the home of a spirit. This is not to deny
the belief in the existence of many disembodied spirits,

The world is full of spirits. They wander about
in the forests. They live in trees,mountains, rivers, and
in the air. They are especially active at night. Thers

are good spirits and bad spirits. But since the good spirits
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afa not desirous of working harm, they are less thought
about than the evil spirits. The evil spirits look in
through the oracgcks of the hut at night; they especially
surround women during pregnancy and cause disease and death.
" The witch is muech feared for he or she is in league with

the spirits of evil., The "Ngi" or gorilla society is a pow-
erful secret society, the main purpose of which is to pro-

tect the life of its members from death by witcheraft.

Ko Satan .
There is no ome spirit in whom the powers of evil
sum themselves up such as Satan, There is no one supreme
power for evil, And wherever the idea exists one may be

sure that it was iImported from the white man.

God

But the remarkable fact is that there is unmis-
takeably present the belief in one supreme being who is the
creator of the world and all that therein is. The Bulu will
tell you that "Zambe" - God - cereated them, and they will
also tell you that He created the world - the animals, birds,
fishes, trees, rivers, winds and waves. The most convineing
fact to me that the Bantu have this belief in one supreme
being is the fact that the Christian missionary never finds
it necessary to prove the existence of God. He can always

assume that., He can take that for granted, whether he be

&
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talking to men who have heard the Christian message or to
men who have no knowledge of it. Any system of atheisnm
strikes them as preposterous. Athelsm is a development of
civilization. The pfimitive Bantu is not an atheist. He
can not, however, be called a monotheist in the striect
sense. God is regarded as the creator but He is absent.
He has deserted the black man to go about other business.
He is benmevolent but He has more important business than
thinking of the creatures of His ereation. The Bulun will
show you the footprints of a goat on a huge rock near Efu-
lan. By this way they sa§ God left the country leading a
goat and here are the footprints of the goat on the rook.
He went to the west and has never returned.

¥r, Allegret, a French missionary to West Africsa,
writes as follows: "Omne evening at sundown as I was sitting
alone on the bank of the river, an old chief with whom I
was friendly came, found me and said, showing me the west
all red with the rays of the setting sun, 'Was it mot by
this way that God departed?' And as I was silent, moved by
all of that which his question contained of tragic anxiety,
he said, 'God is over there bvecause all the rivers ran from
the sane éource, because the sun sets over there; God is
over there back of the sun, you have seen him, tell me the
truth'".1 The samé idea has been repestedly presented to
me in talking to the Bulu about God. When DPr. Good, who

was the first missionary to enter the country and in fact

1. F. Grebert, "™Au Gabou": p. 149
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the first white man to enter into the interior, spoke to
the natives about God he did not need to‘explain the idesa,
he found it already there,

The word for the principal person of Bulu folk
lore is "Zobeyo Mebe'é". The Fan form "Zambe®™ is used uni-
versally among the Bulu for God. Only the 0ld men would
use the Bulun form "Zobeyo" today. The substitution is of
little real importance. The words are the same., The word
used for "God"™ has what significance? Dr. George L. Bates,
an authority on West Afriecan Birds connected with the Bri-
tish Museum of Natural History, who has spent twenty-five
or thirty years of his life in the Cameroun and has written
a Bulu grammar from which I have already Qnotad, in answer
to my inquiry with regard to this word writes as follows:

"I know of no probable derivation of the word *"Zambe'. It

is an o0ld proper name which there is no evidenée, that I

know of, for thinking was ever thought of by Bulu people
before any missionary ideas came to them in any other connec-
tion than that of their folk tales, In '"minkana' {folk
tales) 'Zambe' figured largely, of course, but I almost

think not as a person of more power than & typical Bulu head
man with grea} shrewdness and skill in witcheraft, who was
greatly successful in his undertakings; he had many children
and is spoken of also as the father of the human race, and

of gorillas and chimpanzees. Such notions as that he dwells
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ig the sky, it seems to me, may have come from missionary
-ideas whieh got among the people generations ago; no one
can be found now whose evidence could settle the question.
The name 'Zambe' is the Fam form; 'Zobeyo' beingﬂthé real
Bulu. Similar names for the same being or personage (now
used also to mean God) are found in other languages in
Africa"™. Dr. Bates believes that many of the present Bulu
ideas about God hafé come from the missionary. That fact
no one ¢an deny. But ;t seems to me his evidence is of
value in establishing two things: first, that in the Bulu
folk lore this person is regarded as the father of the
human race, and that there is a word for a parallel person-
age in many other dialects. The evidence is abundant to
prove the truth of both of these assertions.

Kow a folk-lore story is generally an auswer to
the primitive man's guestion, "why?", For example, there
is a folk-lore story which explains why éhe leopards eat
the sheep, and another explaining why the lizard turns his
head and looks from side to side, etc. Kow these explana-
tions are the product of primitive man's thinking about
the nature and cause of things. They are of valus to tell
us of his wisdom, his ideas. We find the e;planation of
the origin of man and of things in the many folk-lore stories
about Zambe. And therefére these folk-lore stories about

the father of the human race are of value as history to tell
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us what the Bulu think of a e¢reator as the cause of things.

The second consideration, namely, that there is a
word for a parallel personage in many other Bantu dialects,
is commonly accepted by those who have made z study of the
subject.

Against tﬁe view that the 1dea o0f God has been an
importation, there is good and strong evidence. Le Roy
says, "When you have lived with our primitives a long time,
when you have eome to be acecepted as one of them, entering
into their life and mentality, and acquainted with their
language, practices, and beliefs, you reach the conclusion
that behlind what is c¢called their naturism, animism, or
fetichism, everywhere there rises up, real and living,
though often more or less veiled, the notion of a higher
god, above men, manes, spirits and all the forces of nature.
Other beliefs are variadble, like theAceremonies attached to
them, but this one is universal and fundamental".l There is
almost universal evidence among the missionaries to the
Bantu that they find among these people the idea of a supreme
creator who stands far above all the spirit world.

I made a trip in 1924 back into the interior a-
mong the Njem people, neighbors of the Bulue. The people
in one particular village had heard of missionaries and
native evangelists, but they had mnever come under the in-

fluence of their teaching. A fow years later when we sent

1. Le Roy, "The Religion of the Primitive": p. 1l4
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evangelists back there and built a chapel the psople came
in one afternoon with money to buy the gospel, While they
h&d confused ideas about that which the evangelist was go-
ing to do, yet when I visited the village and talked with
them about God they seemed perfectly familiar with the
idea. It has been my experience that always and everywhere
one can assume the existence of Gods You would make your-
self foolish in the eyes of the native if you attempted to
prove that which they never questioned. For example, I
have attempted to prove to them that a ghost does not exist;
that was in the earlier days. I have ceased trying for I
have never been able to do more than prove to the native
that I do not know what I am talking about!

While God exists, and that faet is not doubted,
His nature is not very clesarly defimed. He has gone away
and therefore no one could be expected to know very mudh 8~
bout him, But he is considered as being benevolent. He
wishes his creatures well. He is wise and clever., He is
like a man bdbut has all power. He is not sudbject to death,
He has always existed. One must not be too definite where
the Bulu are vague. And ome can not deny that the native
does not speculate much about the nature or the attributes
of God. They are much more concerned with the manes and

the evil spirits which are nearer and must be reckoned with.

2, Philosophy
Animism has been defined as the philosophy of the
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primitive. Animism is more than a philosophy, it is a reli-
gion, But the primitive man's religion is based on his
concepﬁion of things. He has a philosophy about the nature
of the éoul, of the body, of the world and of the unseen

world of spirit, of cause and effect, of Reality, of God,

&, Fatalism

The animist is a fatalist. He can not get away
from the idea that the things whiéh are must be. He knows
that he is in a Ybad fix, for he sees disease, death and
the evil spirits all about him, but he is wont to say "Me
aye bo aya", that is, what can I do about it? He says that
things are beyond his control., Life is under the control
of, or caught in the cogs of the play of the spirit world
which he can not see or control. He will not carry the sick
to the doctor, for he argues that life is not in any way
dependent upon him or his efforts bdbut upon the malevolent
evil spirits which take life for their own enjoyment or for
the sake of someone else. He does not see the necessity of
work for he argues that one's status does not depend upon
one's own energy and effort but upon the estate into which
one is born. The white man has knowledge and is rich be-
cause he is a white man. Woman is inferior because she is
a woman. One day I stood in a village and looked across
the hill to the village and said, "Who is that over there?"

The men answered, "There is no one over there"; but I said,
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"Surely I see someone over there", and the answer came back,
*Ch, those are only women", There are two tribes, the
tribe of man and the tribe of woman. Everyone's condition
depends upon the tribe of which he is a member. And every-
thing is after its own manner and that is all there is to
it. One might almost say that there is here the beginnings
of caste. There is slave and master, white and black, man
and woman, headman and ordinary individual. The status
0f each individual is fixed and he can not escape being or

doing what he is and does.

bs Fear

Animism is & disease of the mind., Fear is the
most important psychological factor in animism, fThe animist
is a fatalist because he denies human responsibility, he
is a slave of fear because he believes the unseen world of
spirits to be evil. God is good, but He is absent. The
ghosta of the dead are councerned only with the good of the
tribe snd do not hesitate to sacrifice an 1nd1vidnal for
the sake of the tribe. There are good spirits but they are
hard to control, the evil‘spirits are active and many. An
animist's life consists in the attempt to conserve his own
soul stuff from the constant and unseen attacks from the
spirits of evil. ©Since all disease and death is caused by
evil spirits or is due to the call of the departed ancséters,

and since human spirits can enter into league with evil
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evil spirits, man is beset onm all sides with evil from

his fellows, his ancestors and the unknown demons. Ko one
can live among the animistic people and not be impressed
with the fact that fear dominates their whole life. There
is no trust even amomg brothers, for in that mysterious
world of sﬁirit s brother can kill a brother secretly by
putting a sword through his effigy or by casting a spell
whiech will cause his soul to wither and die. The brother
may do this for the sake of goods, women or birthriéht.

The amncestors are generally concerned with the best interests
of the tribe, but they are also qoncerned with their own
best interests, They are much like living men with all of
their passions of hate, revenge, envy and jealousy. The in-
dividual who incurs their disfavor has no chance against them,
and of course the enemy has 2ll the army of demons at his
command and ean employ supermatural means to accomplish his
ends. A man can wend his way with difficulty through this
world of evil which is all about him., He lies down at night
to sleep not knowing if his spirit will be enticed away dur-
ing the darkness of the nighte He rises in the morning to
go out into a hostile world where the forests are filled
with demons and the village with witches. If God were immi-
nent and loving, what a transformation it would make in the
lives of these people. Actually we find that the idea of

God as a loving father makes a tremendous appeal.
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B, WHAT IS RELATION OF ANINMISM TO
ORIGIXK OF RELIGIOE?

This is a brief summary of the maln ideas connec—
ted with animisw. We have reserved for later discussion
animism on the praetical side. We have discussed animism
as a belief but before going on to the discussion of fetich-
'ism, magic, morality, let us discuss the theory of animism
in relation to the origin of religion.

Does animism give the amnswer to the question,
whence comes religion? E. B, Tylor in that important work
"Primitive Culture™ says we get the answer in animism., Ani-
mism is the explamation for the origin of religion. His
theory is that primitive man comes to the consciousness of
the fact that he has a soul from his experience of dreans
and waking hallucinations. This soul is distinet from the
body he reasons, for he sees it acting separately from the
body in the experience of dreams and hallucinations. The
next steplis the permanently separated soﬁl or the ghost
of the dead which has survived the body. There follows the
worship of the dead. Han reasons that different things
surrounding him have souls and thus a relationship is form-
ed. The worship of ancestors begets the idea of pure spir-
its, many of them hostile., These spirits can take posses-
‘sion of a material body. PFetichism and idolatry result.
Then the elements of nature are also regarded as animated

and there develops polytheism, Monotheism could have devel-
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-oped in ome of two ways, by elevating a polytheistic
divinity to supreme rank or by elaboration of a doctrine
which considered the entire universe as animated by onme all-
powerful divinity.

This is a naturaiistie theory of the origin of
religion and is evolutionary. Man developed religion him-
self from the discovéry of his soul. With Tylor's theory
of the origin of religion I can not agree. According to him,
religion developed out of some early and fallacious reason-
ing on bviological and psyah610g1331 phenomena. Against Tylor's
theory there are good and valid objections. In order to prove
that animism is the origin of religion, Tylor has to go bask
beyond history, for there exists nowhere today nor has his-
tory recorded the man who c¢an not distinguish between the
animate and the inanigate, and if he could not distinguish
a corpse from a living body he could not come to the conclu-
sion that the corpse was not animate. He could not have
come to the idea of ghost or spirit without a body. Horris
Jastrow says, "Animism, as a theory of belief, assumes a
Quality of reasoning which transcends the horizon of primi-
tive man.“l But in the historically observed stage of ani-
mism we find that man has an idea of ghost but it is a very
different idea from the idea of God; and we also find the
animist very religious. His religiousness could not have.

come from ghosts in the early s tage of animlism before man

1., Morris Jastrow, "The Study of Religion": p. 182
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could distinguish between animate and inanimate. And yet
we find him in the historic stage as extremely religious.
Jgstrow says eqrreetly, "Religious manifestations, however,
precede even the appearance of animism as an explanation

of the universe, and hence as a theory for the origin of
religion the latter would be defective".l Now the question
is where did that religion originate, as it could not have
originated as Tylor would have us believe in fallacious
reasoning about the soul and spirit.

Assume for the moment that man got ﬁis idea of
soul from dreams and hallucinations, and having gotten the
idea of ghost from the idea of soul, how did he get the 1dea
of God out of that? The gods of animistic people are not
ghosts of the dead. And here is where the facts are at
variance with the theory that religion developed in such a
ways, God is mnever thought of as having been a ghost of one
of the ancestors. God is conceived of as being from "nnom
eto" to "nnom éto" - from forever to forever. Adam was re-
garded by the Hebrews as the father of the human race and
yet there is no record of his being worshipped as a God.
The 0ld Testament gives no record of ancestor worship and
yot there developed a thorough-goling monotheistic theology
among the Hebrews. Igrael's God certainly did not cone
from her animism,

Andrew Lang, in his book "The Making of Religion®

1. Morris Jastrow, "The Study of Religion™: p. 182
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‘has done good service in gcriticizing Tylor's theory of the
origin of religion. He brings out the point that in ani-
mism death is not considered as normal and natural but caused
by the evil spirits. This faet I have pointed out repeated-
ly. Dr. Lang says, "Deities of the higher sort, by the
very nature 0of savage reflections on death amd its noun-
original c¢ausal character, are prior, or may be prior, or
can not be shown not to be prior, to the ghost theoryes...
the alleged origin of religion".l

Another fact pointed out by Andrew Lamg is that
the High Gods of savages are not regarded as spiritual at
all and therefore they are not the offspring of ghosts. He
says, "The High Gods of savagery .. morai all-seeing direc-
tors of things and of men ... are not explicitly envisaged
as spirits at all by their adorers. The notion of soul or
spirit is here out of place".2 This observation of Lang's
corresponds with the facts., The savage idea of God is more
or less anthromorphic. He is not pure spirit as any ghost
theory would demand. Another objeetion to Tylor's theory
is that among animistic peoples we find everywhere the idea
of one supreme creator of men and things. And this Dbelief
has not come from the elevation of ome of the polytheistie
deities to a supreme place, for there is no polytheism to
be found among these people. The Bulu people have no idea
of many "Departmental Gods". Thus the way to this belief

l, Andrew Lang, "The Making of Religion": p., 208
2. " " " " " ¥ P 207
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in one God is cut off for there is no polytheism. The
idea of God as one supreme creator is certaimly born pre-
maturely if it is born from beneath. This theory does not
take account of all the facts.

III., ANIMISM - A PRACTICE IN RELATION
70 RELIGIOUS IDEAS.

We have discussed animlism as a belief; we now
turn to the practical side and will discuss it as a prac-
tice in relation to fetichism, morality and magic.,.

A. Fetichism. 1., What it is.

Fetichism; what is fetichism? Kot long ago it
was thought advisable to put lightening rods on a missionary
residence in the Cameroun. The natives considered that the
rods were the white man's fetich., Animism gives birth to
fetlichism, as naturally as thought gives birth to action,
Fetichism is the praetice of animism.' A fetieh is the tempor-
ary home of a spirit. Alladin's Lamp may be used as an illus-
tration of a fetich., Le Roy quotes Reville as follows: "4
fetich is a common object without any value in itself which
the bdlack keeps, venerates and adores because he believes
that it is the dwelling place of a spirite It is needless
to ask what can be a fetich in the eyes of the negro; one
might better ask what can not be. 4 stone, a root, a vase,
a feather, a log, a shell, a colored cloth, an animal?’s

tooth, a spnake's skin, & box, an 0ld rusty sword, - anything
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the list of such objects we sometimes find products of
European manufactura".l I have seen many hundreds of these
fetiches in the Cameroun., Dr. R. H. Nassau, who spent many
years on the West eoést, wrote a book entitled "Fetichism
in West Africa", and while overemphasizing fetichism, he
called attention to this very important side of any discus-
sion of the religion of these primitive people. West Africa
is then a profitable field for the study of fetichism, 4
glimpse at the Bulu words in the introduction reveals the
prevalence of the idea as embodied in the language of the
people.

I have in my home a dirty dbunch o¢f bamboo sticks
tied together, which the owner gave to me and explained its
use. He said that it was used to drive away evil spirits
at night and to proteet himself from them. If the spirits
came at night, he lighted the ends of the split bamboo and
the spirits fled away. It was his protector and his friend.
He believed in it, The fetich may be left in the house or
may be worn on some part of the body - around the neck, tied
to the back of the wrist or hidden under the clothes,

There are many kinds of fetiches and they are ussed
for many purposes. One man may have several fetiches at
the same time and each one has its special function. One

of my friends told me how to make an *"Njit", a particular

1. Le Roy, "The Religion of the Prinmitive": p., 178
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kind of fetich which is worn about the neck on a string.

He said that the éartigul&r purpose of this fetich was o

pratgct one from death by witcheraft., The manner of manufac-

ture is as follows: the first essential is that your fetich

come from the body of another, for if it conteins something

from your own body it will cause your desath; be secret and
‘ erafty and get from the body of & sleeping woman some of

her hair; follow someone who is eating sugar cane agd get

the cane which he has chewed and spit out from his mouthy

get some cuttingas fronm someone;a'tce or finger nails., When

you have procured all of these things, tie them all up in

a neat little ball with a string or some cloth and wear it

on your body - and your life will be protected.

The most common fetieh is called "bian" and has been
used by the missionary as a word to translate "medicine®,
But "bian® in the mind of the native and "medicine® in the
mind of the white connote two entirely different idess.
S8ince the netive does not understand the human body and the
'effect upon it of medicines, he believes that.the cures are
caused by the spirit whieh the medicine contains, Disease
to him ies caused by the presence of evil spirits and "bian®
is the fetich whieh arives‘out the evil spirit or wards
it off, for "pian" is used to ward off disease as well as to
cure it. Dr.'Naasau, who was a medical doctor, writes,

*In the native's ignorant mind and in-the distress of his

disease, he was unable to see a distinction between the
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therapeutic action of a drug and the mode of its admin-
istration., In fact, to him that mode may be as important

8 factor contributive to the desired result as the drug
itself. In the heathen belief of the native doctor it is
admittedly true that the adﬁinistratidn not the drug is the
important factor, both mode of administration and the drug
itself derives ull their effieciency from a spirit claimed
by the magician to be under his control".l

This perticular class of fetiches which we have men-
tioned is concerned with the spirits which are wandering
about and controllable. The fetich is the temporary hone
of one of them., The spirit may leave the body and then the
fetieh is regarded as dead and only good for a curioe. A
" fetich is a material object plus a>spirit. When a fetieh
doses not cure disease or ward it off, when it does not give
success in hunting, when it does not make one rich, it may
be thrown away as a worthless thing. Another fetich is
sought which is not dead,

But another type of fetich is connected with the
‘ghosts of the dead ancestors, In West Africa you will fina
in many native houses, mostly, however, in the house of the
héadman of the village, a skull of one of the ancestors of
the village. It is the village fetich in distinetion from
the personal fetich mentioned above. ’This skull is taboo

for the women and children to see and is regarded as a very

1. BR. H, Nassau, "¥etichism in West Africa":; p. 106
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sacré& and useful thing by the men. Sacrifice is made to
it and prayers are offered to it. It makes the gardens
grow, gives the possessors sudcess in hunting and is the
guardiaﬁ,angel of the villagee. This fetich is consecrated
during the rite of inifiation and I shall give my nati#e
friend Ntytam's description of this rite as I have trans-
lated it from the Bulu langusge: "In olden times when peo-
ple were initiated, it came to pass that when a man was un-
successful he sent for a fetich doctor, even though he was
two days journey away. That person would come with all of
his fetich mediecines whieh he was in the habit of for the
initiation. When they were ready for the initiation they
would send for all of the fetiches in the country. (The
skulls of the ancestors contained in an image of & man

made of c¢lay.) Then the one who was responsible for the
initistion would show them the place for the initiation.
When they fix that place they will begin to dig a big long
hole in the ground, in length from here to the motor house.
(Perhaps one hundred feet long.) The fetich doctor alone

is to know where the hole is located. They build a little
village at that place with two streets. Then they make
also a little palaver house, They make the image of a man
out of dirt and he is the owner of the village. This image
sits in a chalr and has & pipe in his mouth. The initiation
may last two monthse During that time the fetieh doctor

will want to eat chicken or meat or food that is salted.




He will say that the image wants to eat these things and

. the one who called him for the initiation will supply &ll
‘that which the image wants to eat. Then they bring out
all of the fetiches and put the skulls of the ancestors
around the cheair ¢f the image. When everything is prepared
they will call the people who are to be initiated. Each
man who has a boy to be initisted will come, together with
the initiated of the town. When they have all srrived then
the fetich doector will call for all those who will be ini-
tiated, and he will go into the forest and cut some small
sticks from o certain tree and put = stick into the mouth
of sach one of the neophites. He must chew this stick and
keep his hesad back With-his ayes up in the air. When
things become black and his neck pains he will fall down.
Then they carry him to the place of the initiation. Then

they take pepper and throw it in his eyes and he jJunps up

beeause of pain., They say he has risen from the dead.

When he rises from the dead they will take him to his village
and put him in the hut. They will call the neophites to

the initiation each night, but not during moonlight nights.
When the neophites have not yet sitarted for the place of
initiation, the initiated go ahemd and hide in the cave
which was duge Then they will say to the neophite, come
guickly enter into the ground., The person snters from the
far side and comes toward the image made of c¢lay. If he

is faint-hearted he will be afraid of the image. When they




have done all of these things they will say to the person
who called the initiation, we have done everything but
where 1s the thing which we will put under the image? Then
he will say, come and I will show you where they buried ny
f&ther,'we will go tske his head., Then they will get the
skull and put it under the image. They will call the image
the name of the person whose head it contains. Then when
the person is left with this imsge, when the food in the
garden Tirst begins to ripen, he will take some of it and
cook 1t and place it at the feet of the image and say,
'Father, see the food you have glven me this year and I
give some to yout, >Also, if be does not kXill any animals
in the forest he will call all those who know how to make
"medicine and bring out the image and say, '4Ah, father, I
do not kill anything these days, therefore I pray you to
give me animals', Then the fetich doctor will say, bring
a chicken, Then they will sacrifiece the chicken and beat
the drums and dance and putvoil and a red powder on the
father's head". |

This is a native's description of the initiation
ceremony and gives also an account of the sacrifice and
prayer made to the skull of the sncestor. In some vagus
way the spirit of the father is supposed to be assoclated
with the skull, This skull is the fetich supreme among the

Bulus Men will kill their fathers in order to get this
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fetich., The skull of a dead father is worth more to the
possessor than the living man, Grave~robbing 1s very common
and for that reason the dead are buried only three or four
feet from the hut, or even in the hut itself. Village
graveyaﬁ&s or common burying grounds for the villages are
unknown.

There is a dwarf tribe called the “"Bekoe™ scattered
around through the forests. They are little men of small
stature and with skin of a yellowish cast. They have no
permanent dwelling place but move about from place to placs
in the forssts. They live very much like animals, they
plant no gardens but live entirely upon asnimal flesh and
fruit from the forests. They are expert hunters, stealthy,
crafty, cunning. They may be the aborigines of the country.
Of them one of my native friends writes, "The dwarfs dig
graves for the skulls like other people., When they live
in the forests two or three days without killing any meat,
then they will look for & plan to kill animals. Then they
will ask & person whose father or broither has recently died,
what do you say, we do not see animals with our syes. ¥We
want to go get that person who was buried, When they talk
those things they will talk secretly in the forest for they
de not want ithe women to hear, Then they go dig up that
person. When they kill an animal with this medicine the
person who gave the corpse will not sat any of the meat

killed with his corpss®, These dwarfs have a sacred day
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on which they do no huntinge It is on Monday. It is téhoo
for any of them to hunt on Monday of each wéek. They also
worship a certain tree called "Mfo". I can not decide
whetﬁer it is a totem tree or not. I am rather inclined

to beliéve that it is simply & fetich iree. They cut the
tree and lay it on the ground and worship it. If one walks
over it, disease or death will be the result.

In the making of a fetich a medicine doctor's help
is soughts He 1s called by the Bulu "Nganga®. He is the
priest of fetichlism, He is the mediator between the world
of spirits and men., He knows how to coax and conjure and
compel a spirit to do his bidding. He knows the proper

kind of sacrifice and prayer to offer. He is a man highly

respected and greatly feared in the community. He is well
paid for his services., He can drive our evil spirits by
utilizing the power of another spirit which he has under

his control. He believes in himself and believes himself to
be a deceiver., He is part false and part sincere. He is

a mixture of fake and faith,.

A. Fetichism, l, It is religious,

Fetlichism is religion. This has been denied, Frank
Byron Jevons in the "Introduction to the Study of Compara=-
tive Religions®™, in a chapter on fetichism, says that fetich-
ism i8 not a religion nor is it religious. He says, "Fetich~

ism, then, in its tendency eand in its purpose, in the function
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whieh it performs and the end at which it aims is not only
distinguishable from religion, it is antagonistic to it,
from the earliest period of its history to the latest.
Baligion is social, an affair of the community; fetichism
is anti;sacial,.eondamned by the ccmmnnity".l Again he
says, "If we bear in mind the sinmple fact that fetichism

is condemned by the religious and moral feelings of the
communities in which it exists, we shall not fall into the
mistake of regarding fetichism either as the primitive reli-
gion of mankind or as a stage of religious development or
as & b&sia‘from which many other modes of religlous thought
have been dsvelopa&”.z Two things seem t0o me to be evident
with regard to the statements of Drs Jevons., In the first
place, his idea of fetiehism is somewhat different from

ourse. He is including in his 1dea of fetich only personal

fetiches which are used for the anti-social purposes, and

in the second place he seems to believe that fetichism is
condemned by the community where it is practised. Now of
course if a fetich is only a little poison potion to kill
someone in the community, it follows that fetichism is not
& religion and it also follows that fetichism will be con-
demned by the religious community. But Dre. Jevons does not
seem fully to understand fetichism, for there is one side
of fetichism - if we may cell it fetichism ag all -~ which
I hafa not yet discussed and which is anti-social and con-

demned by the community, but the kind of fetichism I have

1+ Fo. Be. Jevons, "Intro., to the Study of Comparative Religioan”
" " "
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discussed is not anti-social nor is it condemned by the
community. Fetlichism in the sense we have given it is
universally practised and is universally accapted by the
ccmmﬁnity es the legitimate and proper expression of the
individﬁal and socisl consciousness of dependence upon un-~
seen powers,

If religion is belief in spiritual beings together
with the mctions of reverence or worship whiech result fronm
that belief, then animism is a religion as it 1s expressed
in fetichism. The asnimist seeks salvation through trust in
spiritual forces which he believes are leocalized in sticks,
stones and bomes of ancestors. They are his all, he has
nothing else on which fo depend, He is their servant for
they are superior to him, but they are his servants 1f he
performs his duties towards them., These prayers for health,

success, life, food, which the animist asks of his fetich,

and those offerings of food which are sacrificed to the
skull of an ancestor; this worship is an essential part of
religion as well as the belief and trust which he exercises,
But certainly where both belief and worship exist side by
side we have no heslitation ia salling it religlon. The
Portuguese mariners who gave the name fetich to the objects
of Negro worshlip are not io be c¢alled non-~religlous because
they carried fetiches with them which had been blessed by
the priest before their departure. These objects were per=

sonal and for personal advantage to the owner., They wers
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not condemnsd by the community. They may in cases have
been used for non-soccial purposes. In the evoluﬁion of
religion there comes & time when fetichism must be condenn-
ed by‘tha religious community even as idolatry is condemned.
An enlightenea catholic¢ of teoday will explaln a Portuguese
fetich of the Tfourteenth century in a very different way
from an ignorant catholic of that century whose life depend-
ed upon the objeect hung about his neck. It doss not seen %o
me that one is justified in saying that fetichism is not a
religion, any more than one is justified in saying that
Catholicism emong the ignorant of the fourteenth century was
not a religion. I am, of course, aware that in fetichism

there is a non-religious side which I am now about to discuss,

Ae Fatichisme 3¢ It ig anti-religious. Witcherafti,

Animisn expresses itself in religious worship and
belisf on one side, but on the other it expresses itsell in
offensive warfare whiceh is anti-social, enti-religious and
is condemned by the community. ¥No one can claim for witch-
eraft any religious significance., Witcheraft is the black
art, 1t is pracitised in secret and the one who practises
it knows he will be killed and go to "etotolan™ by his own
witehe. The ghoats of the dead will not receive him. It 1s
inspired by man's evil nature and is condemned sven by the
one who preactisss it.

Witecheraft ia the cause of disease and death. The




witeh is in league with the evil spirit who causes the
disease and death, The witch is generally a speclialist

or a doctor. Ordinary individuals do not care to undertake
such-dangerous business. But as it is done in secret, one
never knows who i1s & witch and how many people praciise
witcheraft. The person practising witcheraft may be called
"nganga" and the person bewitched is called "mvende".,

The c¢razy person is supposed to be possessed with an
evil spirit or demon, The epileptic has an evil spirit or
demon. Death is caused by & witehe It is slways consider-
ed a dangerous thing for a relative to be absent at the funer-
al of the deceased, for his absence is considered by the
relatives as proof positive of his guilt. A guilty conscience
made him stay away from the funeral. For that reason rela-
tives arse always anxious to get back to their villages as
soon as they hear of the death of someone of their kin. They
want to escape suspicion.

The principal word in witcheraft business among the
Bulu is "Ngbwel", and ¥r, Bates defines it as witchoraft
connected with the "evu", The difficulty is tc know definite=~
ly what the "evu" is. There has been much discussion among
some of us who have done some investigating along this line.
We have not come to any final unaninmity of conclusion. Dr.
Bates writes me as follows:"The 'évu’ is a queer no tion but

I should not call it anything like the notion of soul, It




was something causing disease and death: post mortem ex-
amination was used if anyone was thought to have died of
en *évu' and something visible was sald to be found in the
bodye« People who had an tévu' had supernatural power or luck
but at the cost of their death when they were sald to *Kui
ngbwel®s HNo ones would like to admit that he had an 'gvu',
it was considered an evil or guilty thing." Miss Verna H,
Eick of the West Coast thinks that the "evu" is the soul.
She writes me as follows: "This I find that the Bulu are
absolutely blind to things of the spirit ... not the Holy
Spirit, but even that man is & spiritual being. Thinking
only that he is *minson®' {flesh) and 'nlem' {(heart) they are
absolutely blank as to the meaning of spiritual manifesta-~
tions as expressed in one's personality and spiriftual quali-
ties.s The spirit has been absolutely ruined and its powers
are in a state of diffusion on confusion, no continuity to
anythinge All spiritual manifestations were thought to be
evil, and emanating from the 'minson' (flesh) and called
'gvu'. However, the thing which gives tevu? power is the
'ngbwel's, When a father gives his son the 'évu', if he

does not follow it up with training of ithe 'ngbwel', he
becomes akut (without good sense) and of no account, The
people say thet many people who have been given tevu' are
Just like those without it, for the reason that the one
giving 1t may have died before completing his work, or

changed his mind, or was ignorant of the propsr course to




follow.

®I have come really to think of the 'évu' as the
goul, or spiritusl part of man. The 'ngbwel'! is the adver-
sary 5f the soul, One without 'évu' need not fear tngbwel?,
Its danger is in entering the person to zet the 'evu's, The
Betilclaim to have familiar monkeys whieh stay sbout by
themselves near the house of the ownere. When the 'ngbwel’
is feared at night he sends his 'evu' to the monkey and it
is lost in the bush so that the 'ngbwel' can not find it.
They have familiar snaskes which they put in the house at
night to cateh the *ngbwel' when it comes prowling aboute.

"When the 'évu' has not been properly fixed, it wan-
ders about the body seeking an 'eto' (resting place), and
the person has severe pains. If they stay in a particular
place for any length of time and are very difficult to dis-
lodge, you may be sure it is from *évu'. Pneumonia is
caused by the 'ngbwel' catching the 'évu'."

It is possible that "evu" is another soul; Miss Eick
seems to think that it is the souls I have not yet been able
to agree that the évu'is the word for soul. However, there
is no doubt of the fact that witcheraft is connected with
the “évu", eall it soul or what you will. The "ngbwel®
seems élaarly to be an evil spiritual power. Miss Eick
goes so far as to identify Satan and the "ngbwel", To this

I can not agree, but clearly the "ngbwel" is evil, and, as

le HNeighbors of Bulu on north,




Miss EBick says in the game letter, the great enemy of the
Christian and heathen as well,

This evil power c¢an be controlled, One of my friends
named Owona weas called before the session because he had
been accused of causing the death of his brother by witech-
crafte When the brother died the "nganga®™ or doctor was
called in to determine who was the cause of the death. The
doctor said that it was Ntyam, a brother of Owdna's, who
had caused the death by witcheraft. But Ntyam denied the
charge and the sorcerer sought again and discovered that
it was not Hiyem after all who had caused the death, but
Owona, and my friend Owona confessed to the crime and paid
his penaliy to the head man of the village.

There is a powerful secret socclely called the "Ngiw
or gorilla, whose purpose was the protection of its members
from death from "ngbwel”., Men with "dvu" could enter and
were made to eat a poison fetich and the "ngbwel®™ could
not get them so long as they did not practise witcherafs
themselvess If they committed such nonsense, their own
"évu" would kill thems The initiation into this socliety
iz gquite elabormte, The leader is the father gorilla. He
wears a mask and terrifies the women and children with his
maks-up and the gutteral sounds which come from his throat,
Women are forbidden to see him on paln of demth. When they

hear his approach they run for their huts and shut the




doors and hide their faces. The initiates can be men
only, and as we have seen only men who have an "evu" or
men of strong personality. The initiates are compelled to
walk'through fire, to pay for a password or sign, and %o
teke an oath, A humen corpse 1s teken, the bones are sep-
arated from the flesh and the initieste swears by the flssh
or over the flesh the following ocath: "If I practise sorcery
or sleep with women in the daytime, or give a person poison,
this flesh will kill me®, A4 soup is made then from the
bones of the desd and is drunk by the initiate. He is then
a member of the society and his life is safe unless he
practises witceheraft himself,.

4 native who has been ordained ss & pastor, Obam Mve,
writes me eéncaraing the "ngbwel®” as follows: "We ssaid
that a person could do nothing in this world without the
tNgbwel's That which you do without it will come to naught,.
We bellieved that a person gsccomplished everyithing in this
world because of the 'ngbwel', Ferocity, power, reputation,
all came because of the 'ngbwel'." This seens to indicate
that while men feared the "ngbwel" and knew that it was an
evil power, yeit they desired it to give them suecess, even
though it was through illegitimate meanse. It iz a power
0 be greatly feared and yet a power to be greatly desired.
Witcheraft then smong the Bulu of West Africe seems to

recognize some superior power which 1s evil. This power




can be controlled, it c¢an be put into the possession of
in&iviéuais and éan be used by them for personsl advance-
ment and can be used sgainst others to cause disemse and
death,.

Mre A, Ne Krug, who has been on the West Coast more
than twenty~five ysars, says, "The Bulu believe that & man
can not die unless he has first been killed by witcheraft,
He may be drowned or die of sickness, but before this he
has first been killed by a witech. If a person desire a
thing very much, his witch will get it for him. That witch
will also kill & person whom he hstes and bring him back to
life again. Tﬁe Bulu believe that a magiclian can see all
things everywhere. He c¢an also see the spirits in the
gpirit worlds A& spirit can also come to him and tell him
the name of a person who has killed him, When he makes his
magilc he does 1%t by divination. For this reason people
wlll give him goods and ask him to tell the things they
want to know, -such as the following: the cause of & personts
death; what sickness a person has; whers stolen goods are;
things which will happen in the futurej the prospects of
success or fallure omn & journey; how to remove poison.m

The ordesl is commonly resorted to in West Africa.
In a community where witcheraft is practised and believed
in suspicion rests on many. In order to ferret out the
guilty and free the innoceant the ordeal is used., The sus-

pect is given & drink prepared from the bark of the "E1on"
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trees, The drink will not kill but causes vomiting and
sickness of the stomach, The theory isg that 1%t will kill

if the person who undergoes the ordeal is guilty. In the
preaénce of many witnesses the suspect drinks the bark.

If he vomlts it up he is regarded as innocent, but if the
concoction stays down and causes vertigo and the vietin
falls to the ground, he is regarded as guilty and in earlier
days he was immediately put to death. Of course the state
of one's conscience has a great deal to do with the result.
For a primitive man dies of fear much more easily than a
hardened veteran of civilization. 3Since the advent of the
white man the ordeal has been somewhat altered. The accused
is made to swallow a fish hook and the theory is that if

he is guilty it will stick in his throat, if innocent it
will come up.

The practise of cutting open the corpse to take out
the witch who was the cause of the death is common., If the
post mortem axaminati@n.reveals any abnormality such as an
abscess, tumor or congested lung, the witch is said to be
found and is removed. Dr. Nassau says, "And, similarly,

I have known the fimbriated extremities of the fallopian
tube in a woman held up as a proof of her having been s
witeh., The ciliary movements of these fimbriaee were regard-
ed as the efforts of her 'familiar' at a process of eating.

The decision was that she had been *eaten' to death by her




=58

i
own offended familiar®,

Dr. Nassau writes of a Witchcraft Company, "For
there is such a scociety, not distinetly organized., It
" has neetings at which they plet for sickness and even the
taking of life. These meetings are secret; preferably in
the forest, or at least distant from the village. The hour
is near midnight. 4n imitaticn of the hoot of an owl,which
is their sacred bird, is the signal call. They profess %o
leave their corporeal body lying asleep in the huts, and
claim that the part which joins in the meeting is their
spirit body, whose movements are not hindergd by walls or
other physiceal objects. They can pass with instant rapid-
ity through the air, over the tree tops. At their meetings
they have visible, audible and tangible communication with
evil spirits. They partake of feasts; the artice eaten
being the 'heart life'! of some human being, who, in conse-
guence of this lossg of his 'heart', becomes sick, and will
die, unless it be restored. The sarly cock erowing is s
warning for them to disperse; the advent of the morning
star they fear, as it compels them to hasten baek to their
bediese. Bhould the sun rise upon them before they reach
their corporeal *home' their plans would fail and then-
selves would sicken".z

Since wiltcheraft is condemned by the community in

which it is practised, the fetiches connected with witch-

l. Re. He Nassau, "Fetichism in West Africa®™: p. 122
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craft are not advertised., That does not prove thak they

do not exist, however. Fetichism bhas an anti-social aspect
.as Jevons polints outse The fetich is used in witeheraft to
cause disease and death. My hunter hes killed several lso--
pards but I have newver yet been able to get & leopard from
which the whiskers had not been removed. The whiskers of a
leopard are used in this nefarious business. Pres Nassau
quotes from Decle, "The liver and entralils of a crocodile
are supposed to be most powerful charms, #&nd whoever becomes
possesaed of them can eaﬁse the death of any man he pleases.
For that reason, killing a crocodile is a very heinous
erime”.l When & man wishes to bring evil upon someone in
the villagze he takes a fetich horn and morning and evening
pronounces his maledictions into the horn, ITf the one hated
hears the sound of the horn, evil will befall him,

Since the primitive does not distinguish e¢learly be~
tween the materiazl and the non-naterisl, it is impossible
for me to think witcheraft 1s dissociated from some nmaterial
object in the mind of the native. The native can not easily
conceive of a pure splirit without dimensions in space and
80 in the controlling of this evil power he has to have his
fetich and that is sectually the case as I bave observed it
in West Africa. Witcheraft is related to fetichism, For
the evil power must have a place to reside even as the good
power must have his bome in the material object, or fetich.

I have therefore discussed witcheraft in relation to

1. R, He Nassau, "Fetichism in West Africa"™:; p. 118
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fetichism. It is also related to megle.

Be Magiec. 1. Dr. Frazer's Theory

What is magie?! I turn to Sir James George Frazer,
who says, "If we analyze the principles of though?t on which
maglec i1s based, they will probably be found to resolve them-
selves into two: first, that like produces like, or that an
effect resembles its cause; end, second, that things which
have once been in contaet with each other continue to act
on each other at a distance after the physical contact has
been severed. The former principles may be called the Law
of Similarity, the latter the Law of Contact or Contagion.
From the first of these principles, namely ithe Law of Similar-
ity, the magician infers that he can produce sny effect he
desires by imitating it; from the second he infers ithat what-
ever he does to a material objeet will effect egually the
person with whom the object was once in contact, whether
it formed part of his bedy or not".l

Net very long before I returned to the United States,
Meyaﬁ, one of our medical boys, t0ld me this story: He had
been given two weeks vacation to go to his town., While
there the wife of his brothsr took sick. It was an obste-
trical case. The magician c¢elled and said that the child
was in the possession of a witeh and could not be born until
the clutches of the witel were removed. He therefore pro=-
ceeded to put ropes about the womants beody and tied her up

and then untied the ropes. {It seems to be a pure case of

l. ©Sir James George Fragzer, "The Golden Bough" - Abridged
BEdition, 1923: p. 11




magic.) He worked all day and acconmplished nothing, Finally
the husband of the woman came to ﬂeyeﬁ, our medical boy,
and asked him to go down and help ithe woman. Meyon refused
-fcr he salid to me, "If I had gomne down there and the child
had died they would have accused me of the death, or if

the woman had died they would have sald I was the cause

of her death, s0 I refused to go", The next evening the
husband came back to Meyon and in desperation plead with

him to go help his wife. The medicine docitor had fallsd.
Two days of hard labor had not brought forth the child even
though the magician had assisted. Meyon decided to go to
her assistance, for, he said, it was another case of Elijah
and the priests of Baal., When he got to the hut he found
the woman in the centre of fthe hut with the ropes about

her body. The hut was crowded with men and women and ithe

maglician was in the midat, standing over the woman. Meyon

put the magician aside, took of f the ropes, and in ten
minutes the c¢hild was born. The magician was using imita-
tive magic to deliver the childe The philosophy of this
seems to me to be explained by Frazer: "When a woman is
in hard labor and csn not bring forth, they call in a
magielan to her ald. He looks at her and says, 'The echild
is bound in the womb that is why she can not be delivered’,
On the enireaties of her female relations he then promises
to loose the hond so that she may bring forth. For that

purpose he orders them to feteh a tough creeper from the

forest and with it he binds the hands and feet of the
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sufferer on her back, Then he takes a knife and calls
out the woman's name, and wh;n she answers he cuts through
_tha creeper with a knife saying, 'I cut through today thy
bonds and thy c¢hild's bondas's After that he chops up the
cresper, pnis the bits in & vessel of water and bathes the
wonan with the water, Here the eutiing of the creeper with
which the woman's hands and feet are bound is & simple
piece of homeopathic or imitetive nagie: by releasing her
limbs from their bonds the magician imsgines that he simul=-
tanecusly releases the c¢hild in her womb from the trammsls
which impede its birth“.l

The reason that c¢annabalism is practised is partly
due to the belief that like produces like., The cannibal
does not eat human flesh because he is hungry alone, but in
some magical way the gualities of the one who is saten are
believed to produce like gualities in the eater. The most
common application of +the principle that like produces
like is the practise of killing an enemy by puncturing his
image. An image of the one who is hated is made and a sword
thrust through the hsart, The ides is that a corresponding
fate has happened to the one whoss image was plerced,

The second kind of maglec which is governed by
the Law of Contact or Contagion is illustrated by the follow=-
ing: The Bulu people believe that certain among them have

control over animals, especially the leopard, Stories are

le Bir James George Frazer, "The Golden Bough": p. 239




many which indicate itheir firm belief that men can control
leopards and make them do their bidding. They will tell you
~that so-and-so said that his leopard would kill a certain
man who is nameds And they will tell you how the leopard
entered the house where the man was sleeping, passed over
the bodies of others who were sleeping near the door and
picked out the viectim who was indicated for death, Stories
like these are very common and it is difficult at times to
explain them, even for those of us who do not believe them,

But the feollowing story t0ld me by our local ¥French govern~
ment official, M. Doran, seems to i1llustrate the principle
of contagious magic,.

Several people were killed by a leopard in a certain
village named Yem of our district. A certain men in the
village was accused of causing the death of these people
with his leopard., He confessed that he had killed themn,

The government official sent for him and he said that he

had killed the people with his leopard. But said M. Doramn,
"You will be put to death for murder if you killed these
people with your leopard”. The man would not change his
confession, M. Doran pressed him to tell how he had done
this thing and the explanation gi%en was a follows: He saild,
when I was a young man I caught a baby leopard in the forest.
I brought it to my hut and it grew up in my village. It
learned to follow me like a8 dog and would do my biddinge.

When it became full grown it returned to the forest, but I
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8till have control over ite I can call it and 1t will
caﬁa. When I want io ki1ill someone with my leopard, I nsed
only to secure some article of clothing from the one whon
I wish to kill, Then I call the leopard and give it the
secent and it will go seek out and kill the person. Ths nan
died in the prison some weeks later, but he always insisted
that he had killed these people with his leopard. It is
guite possible ithat the explanation of the "scent® is g
gloss by the white man snd that the rsal explanation is
that of contagious magie, "that things which have once been
in contact with each other continue to act on each other
at a distance after the physical contact has been severed",
But it does not seem to me that Dr. Frazer has
fully defined "magice”, for he has failed to include in
"magic® the idea of the control of the supernatural. HYiagic®
to Dre Frazer is entirely distinct from religion. Certainly
nagle includes the idea that like produces like and thsail
things which héva once been 1in contact with each other con-
tinue %o act on each other at a distance after the physical
contéct has been severed, but is that all there is in magie?
According to Dr. Frazer that is all, He is concerned to |
keep out the control of the supernatural from his definition
because he is concerned with g theory that magic is prior
to religion and that when primitive man found that magic

would not work he turned to religion; he sought the aid
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of the suprenaturel to assist him in his primitive science,
Religion came in thén as & result of the fallure of magic
to accomplish the desired results. He makes a definition
‘of religion which is extremely low ss follows: "By religion,
then, I understand & propitiation or concliliation of powers
superior to man.which are’helieved to @ireet and control
the course of nature and of human life"} With that defini-
tion he proceeds to state his theory: "Thus, if maglic bs
deduced immediately from elementary process of reasoning,
and be, in faet, an error into which the mind falls almost
spontansously, while religion rests on conceptions which
the merely animal intelligence can hardly be supposed to
have yet attained to, it becomes probable ﬁhat magle arose
before religion in the evolution of our race, and that man
essayed to bend nature to his wishes by the sheer force

¢f spells and enchantments before he strove 1o coax and
mollify & coy, capricious, or erascible deity by the soft
insinuation of prayer and sacrifiee".z Dr. Frazer then
proceseds to show how in Australia there are primitive
people who have no religion; they depend entirely upon
maglics But Andrew Lang in his important work "Religion

and Magle™ has refuted to the setisfaction of practically
everyone the fact that ithere are itribes in Australia whiclh

have no religion., The fact is generally admitted by all

anthropologists today that religion is universal and that

le Sir James George Frazer, "The Golden Bough": pe. 50
2. i n " . L " " " Te 585




no tribe has yei baen found without religion. I thersefore
will not stop to argue that point, for it is today regard-
ed as an established fact and needs no apology.

Another objection to this thecory is that magic and
religlion are always found together. Religion doss not dise-
place magic but they are found to be parallel.from ihse
beglaoning and continue together even into the higher forms
of culture., York County, Pennsylvania, could scarcely be
counted as a primitive community and yet Blymire bslieved
that he could control Rehmeyer 1if he had the magical forme
ulas contained in the book possessed by Hehmeyer, "The
Long Lost Friend®, Having been born and reared in York
County, I know for a fact that some people in that commun-
ity, who ettend chureh and are ecunted as religious, believe
that if the baby does not grow 1t is necesgsary to have it
measured, They take it to one who knows the art. She
measures the baby, using some magiecal formulas, and then
assures the parents that the baby wili now get slong and
grOwe Dr. Soper says, "One heavy count against this theory
(Dr. Frazer's theory that magic precedes religion) is that
we find the two methods intermingling in the life of
saveges 1n all places and at all times. Both seenm 10 have
existed from the beginning and to have developed side by
side".l

I believe that Dr. Soper correctly states the

1. Soper, "The Religions of Mankind": p., 78
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difference between religion and magic when he says, "There
is a difference in attituéa between maglie and religion
* whieh separates the two fundamentallys. When in the form
‘of fetichism already mentioned, the savage gives himself
t0 coaxing and compelling his fetieh to do his bidding,
the debasing character e§ his practics is self-evident.
Only because he may be able to look on some other of his
spirits, not &s ‘'gods of his disposal' but as powers to
be feared and supplicated, is there any possibility of ad-
vance into higher forms of religious fTaith. Unknown %0
him the struggle betweaﬁ maglce and religion has begun“.l
For this reason I have regarded fetichism as religlous on
one side and anti-religious on the other. As soon as the
savage undertakes to scold or whip his fetich, one has
passed out of the realm of religion into the region of
magie; for religion is essentially an attitude of depend-
ence while magic sssumes an atititude of superiority. The
magician believes that 1f he only knows the formula he ecan
contrecl the supernatural power or deity. Magic is anti-
religious. But I am not saying that the distlinetion be-
tween magle and religion is drawn in the mind of the primi-
tive. He does not separate magic and religion; one moment
he may be assuming & religious attitude and the next an
anti-religious or magical attitude towards his god.

¥When the native tries to prove his innocence over a

fetich and calls upon the fetieh to kill him 17 he did such

l. Soper, "The Religions of Mankind": p. 78
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and such a thing, he is assuming a religious atﬁituﬁe tom-
wards the fetich, i.,e., if he is innocent and really de-
pends upon his fetich to protecet his life; but if he is
guilty end immediately after he has called upon the fetich
to kill him he goes to a magiclan and asks for a formule
or a fetiech to escape the consequences of his action, he
is no longer assuming a.religlous attitude but has allied
himself with nmagic.

B. Magic. 2, Religion asnd magic are different atti-
tudes,

There has been much made of the idea that the dise
tinetion between religion and magic is that megie is anti-
social while religion is social and approved by the gods of
the community. Dre. Jevons says, "The fundesmenital opposition
between magic and religion I take to be that re;igicn is
supposed to promote the interests of the community, and
that magie, so far forth as it is nefarious, is condemned
by the moral and by the religious feeling of t%the ecmmunity"%
But Dre. Jevons is speasking only of nefarious magic whieh is,
of course, anti-social. However, magic for rain making is
for the good of the community and can not be classed as
anti-socials Certainly rain magic is magie, it is also
approved by the community. But it may not be approeved by

the gods of the community.

The essential difference between magic and religion

l. Jevons, "Introduction to the Study of Comparative Reli~
gion": pe. 95




does not seem to me to be a question of soclal or anti-
seéial gt alle It is rather a gquestion of attitude on the
part of the individusl or community. If the community itries
%o compel the god to send rain, it is practising magiec, bui
if the communi%j by prayer and fasting and with an attitude
of supplication e¢slls upon the god to send rain, it is
practising religion.

B, Maglie. 3, Bulu magic, Examples,.

We have no rain making magic among the Bulu people
for we seldom need rain, but we have medicine magic aplenty.
The medicine magic centres around the word "eyefle biah",

Any of the session records of the Corisco Presbytery of West
Africa will show a large per cent of suspensions, perhaps
ten per cent of those suspended, because of the practise
among the chureh members of ”éyeﬁ& bian", There is "bian®
which may be without the magical element, That word might
be itranslated medicine and would have to do with the pre-
paration of drugs and the giving of them to the patient.

We do not discourage the use of some of the drugs they have
been in the habit of using for they are very useful to the
natives He finds leaves of certain trees, the bark of
others and the berries of others tc bes curative, and he
knows in a sort of way how to use them. He generally always
gives an overdose and many of the littls bables die of over-

dosing with strong medieine, But as distingulished from
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"biah" there is "eyele bisgh", which is mostly magical and
its success depends not so much upon the drug given as upcn

the correct observance of the magical rules prescribed by

the magician. I found it my painful duty to suspsnd from

the chureh my colleague's cook, Manzambe, whose wife was
brought to our dispensary in a dying condition. She had
been delivered of & little child and was extremely weak,.

She had been carried away in a few days by her husband bs-
cause he had given up hope of her getiting well in the hospi-
tale The fact was she was getting along as well as could

be expected and was on the road to recovery. But he thought
she was going to die. The native has a superstitious dresad
of dying outside of his villasge. HManzembe agreed to haviang
the heathen medicine doctor called in., 4Lfter many signs

and sprinklings he declared that she would live, was in

fact cured.

The practise of curing disease by pow-wow is a
close relative to the "éyene bian" of the West African
coaste In Tork County, Pennsylveania, pecple who have &
sore hand or foot which does not heal, or some dissase which
does not cure easlly, call on the pow-wow doecbtor. He makes
some maglcel passes over the person, utters scme unknown
formulae of Hebrew or Greek and assures the patient that he
is now cured.

The Bulu make maglc medicine before goling hunting.

Without this medicine the hunt will not be a succegs. They




also make medicine for the dog's nose so that he will be
able to folleow the scent.

The Bulu women dearly love children, and in a primi-
-tiva soclety where ancestor spirits are worshipped it is
congidered a great calamity for a woman not to be able to
bear children to increase the size of the tribe and to kesep
up by means of the new generation the sacrifice to the an=-
cesbtors. Many women are unable to besar due toc the social
diseases which were imported by the white man. They believe
that they are unable to bsar beeause of a curse put upon
them by someone while they were younge. A few years ago a
Bulu woman would not allow her c¢hild to be cared fTor by
another woman, no, not even for an hour, lest she curse the
¢hild and cause evil to befall it. Today this belief still
exists among many of ths women who have not come under the
influence of Christienity and even among some who have cone
unaer that influencs, The removal of the evil which causes
her barrenness is an interesting proceeding. It comes
under the general head of "éyene bian". It is called "nkean
csoe" or going to the river., This evil can be removed by
an animal or a chicken sacrifice and by one who is an adept
in the business, The patient is placsd over the water and
the blood of the animal is mixed with some shavings and
sprinkled over the body, at which ftime the medicine man

says, "I take away the curse". The blood streams over the




patient into the river and the medicine man enters the
river and says, "You are now free from your curse®™, The
patient is warned not to look back lest the evil return
"again., This is very inieresting as related to the idea of
cleansing blood. However, the whole process is magical and
we therefore class 1t under magic as it is classed by our
black people.

The Bulu women are forbldden to eat red antelops
meat called "so"., The raison de'etre of this taboo has been
gifficeult to explaine, One ¢of my native boys told me that
women were forbidden to eat the "s0" because the secret
society called the 56" forbid it to them. The men wanted
t0 save the game meat for themselves, But there sre other
kinds of game neat whi;h are not forbidden. Thatl does not
satisfy me as the explanatién of this taboo. The secret
society probably originsted to help out in the enforcsment
of this taboo which was in existence before the society ori-
ginated. It 1is reasonable to suppose that this taboo for
women has something to do with the funection pecullar to
women, that of bearing children., Now the "56" 1s a timid
animal and is also foolish, While the natives often choose
animal names for their children, such as leopard, elephant,
etcse, I have never known a person to be named "5o", On the
theory that like produces like, it seems reasonable to

suppose that there is & belief that the c¢hild borm to a
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woman who ate "SO" would be foolish and timid and there-
fore the anclent taboo against the woman's eating the red
antelope got its origin.

The taboos relative to pregnancy are 1llustrative
of the belief in magical influence., Dr. Fassau says, "Evsery-
where are rules of pregnancy which bind both the woman and
her husband., During pregnancy neither of them is permitted
to eat the flesh of any animal which was itself pregnant at
the time of its slaughter. Even of the flesh of a non~preg-
nant animal there are certain parts, the heart, liver, and

entrails, which may not be eaten by them. It is claimed
that to eat of such food 2t such a time would make a great
deal of trouble for the unborn infant. During his wife's
pregnancy a man may not cut the throat of any animal nor
assist in the butchering of it. A carpenter whose wife is
pregnant must not drive a nail. To do so would e¢lose the
womb and cause a diffiecult labor. He may do all other work
belonging to carpentering, but he must have an assistant to
grive the nails“.l

Love medicine is very common among the women
especially; A woman who thinks her husband does not love
her will make him love her in this way. ©She mixes some skin
from her foot with some mucous from her mouth in some water
with whieh she has washed her genitals. She puts some of

this mixture in her husband's food and the belief is that

1. R. H., Nassau, "Fetichism in West Africa": p., 192
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as soon aé he eats of the food he will fail violently in
love with her.

Magical control over an individual is galned by
means of scmething which has been connacted with the indi-
vidual over whom the eontrol is sought. The hair, nails,
spittle, are valuable to one who wishes by magical means
to control an individual. Even the name of the individual
may be sufficient to get that control. Dr. Joseph Holley,

a black man ;ho is prasident of a colored college in the
south, was sent out last summer by the Presbyterian Board

of Foreign Missions to a conference in the Congo. He visit-
ed the Cameroun and in reporting on this visit mentions a
vory interesting experience concerned with magic. He tells
of going out for a walk in ome of the villages 15 the Camer-
oun, and of how the mnative boys gathered about him. He
singled out one boy from the group and looked him straight
in the eyes The others then fled but from a distance en-
couraged their comrade to stand his ground. Dr. Holley then
took from his pocket a paper and pencil and having asked the
boy his name wrote it on the paper. He then reached down

to get some sand, but seeing thié move the boy ran at once.
br. Holley, commenting om this, said, "I tried this in
several villages but in every case the boy ran when I reach-
ed for the sand, The black boy in the south will do the
same thing. He 1s afrald of this magical move".

Some of the mnatives are afraid to have their photé-




-graph taken, the idea being that the image can be used

in a magical way against the person whose image is taken.

B, HMaglic. 4, Charms

The use of charms is extremely common. From the
birth of a c¢hild until death as an o0ld person life is pro-
tected by charms., The “aké'é" is a fetieh charm made for
a young c¢hild., The "abande" is a fetich charm to make one
safe. There are many kinds of "bian" to protect omne's life,

‘These charms are worn about the neck, or on the body. They

may be hung over the door or in the garden. They are in-
numerable and for every conceivable purpose. The extent of
the influence of these charms is almost inconceivable to
us who are free from the fears which control the animist,

The laity know the many charms and their use, but
there is always an adept in the community whose aid is sought

when diffieult things are to be done. For he alone knows

the formula, he alone has the knowledge and the power to

econtrol the supernatural., One day I was much annoyed by the
reports concerning a magician who was operating on a village
nearby. The Christian women were being tempted to go to

hims I got on my bicycle and rode out to see hime. I found

him in the village street, men and women were gathered about
him., He was in the process of putting a small stieck into
a man's eye. I gathered up his small stock in trade and

told him I would have him put in prison if he did not leave
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the country. The next morning he was gone. He had been

collecting money in pay for his supernatural knowledge.

C. Morality. 1. Importance of discussion.

The importance of a discussion of morality in re-
lation to animistic people is by no means small, If reli-
gion and morality are parallel streams, the one not depend-
ent on the other, then we should expect to find some con-
firmation of that faet in the study of this gquestion among

animistic people who are the lowest in the scale of ecivili-

zation. If religion and morality are inseparably connscted,
we would éxpect some confirmation of that fact from the
primitive ecivilization.

There is a growing tendency among many schools of
thought to seek a basis of morality entirely outside of God
and religion. The attempt to keep religion out of the schools
necessitates another basis for morality than religion and
therefore the basis is found in man himself. Dr. Jevons,
not arguing for but in stating this position says, "lorality
is rooted, not in the will and the love of a beneficent and
omnipotent Providence, but in a self-realizing spirit in
man setting up its 'common aim' at morality. The very con-

coption of a benefiéent and omnipotent God +.. having now

done its work as an aid to morality ... nust now be put
aside, because it stands in the way of our recognizing what

is the real spiritual whole, besides whieh there is none
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1
other spirit, viz. the self-realizing spirit of man",., This

conception of morality does not deny that religion and
morality have been united, but it does deny that morality
and religion are inseparable, it denies that the basis

of morality is found in religion,

C. Morality. 2, Have the primitives a morality?

The guestion naturally arises have the primitives
a morality? And if so, how did their morality arise and
what is 1ts Dasis? The former question may be answered
in the words of Le Roy: "Beyond any doubt, our blacks have
a morality Just ihe same as that acknowledged by the con~
science of the whole human race, whatever race, country,
or period of its development be considered. The soul of
the primitive is made like our soul; between the two types
there is not the slightest essential difference. Only the
applications of morality differ, "On this side of the
Pyrenees and on the other , as on this side of the ocean
and on the other“.1 The statement of Le Roy seems to me
to be true that the animist has a morality but his applica-
tion of morality differs from ours. Dr..Willoughdby says,
#It is not uncommon to hear natives assert that the Ten
Commandments were known to their tribes before Christianity
came to them, and 1f they are allowed to define the terms

2
used, they can make a good case for this clain™,

1. Le Roy, "The Religion of the Primitive™: p. 168
2. Willoughby, "The Soul of the Bantu": p. 383
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We would resent the statement were we living if
it were made by a historian of three thousand A.D. that
the people of the United States in the twentieth ecentury
approved of murder. And yet it would be true, for the
World War was 8 legalized system of murder of one nation by
another, 4&nd when a man thinks it is not wrong to kill out~
side of the tribe, he is not devoid of morality, he is
simply applying his morality as we apply ours with regard
to another nation. The command "Thou shalt not kill" stands
but the application of that command is different in Bulu
country. The command "Thou shalt not commit adulterym is
recognized as binding, but adultery consists in appropriat-
ing another man's wife without his consent; if he consents,
you have not coﬁmitted adultery. A Bulu friend of mine told
me that stealing from another tribe was wrong except in time
of war. Of course stealing within the tribe is always wronge.
Bearing false witness against one's neighbor is wrong, but
"neighbvor" is defined in terms of‘tribal brother., It is
not wrong/to‘bear false witness against a man from another
tribe, or to deceive the white man, It is not wrong to
bear false witness to protect one's brother from the white
man or from punishment from another tribe., It is dangerous
to take the name of God in vain., It is always right to
respect your father and your mother. One might go through

the list of the Ten Commandments and show that the Bantu
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has them all, but in his own way. A failure to understand
thisif;et has led to much confusion with regard to the
animistk morality, has even led to the belief that he has
#o moraiity.

C. lMorality. 3. Taboo,

Any discussion of morality demands a discussion
and an explanation of taboo, What is taboo? It is the
"Thou shalt not" prineiple. It is the "don'*t"™ applied to
children. It is a Polynesian word and is composed of the
root "ta", marked, and "bu"™ an adverd of intensity. It
signifies then "intensely marked", The Bulu word for taboo
is "etyi"® whichkwe have used also to0 translate "holy". To
the Bu1u the word "etyi" connotes the idea of forbidden.
That whieh is "etyi"™ is forbidden, The word as applied to
God to express holiness was used because no other word could
be found to express the idea of holiness. There is no word
in the language to express precisely the idea of holiness.
"Etyi® approaches the idea,

| a, Examples of Taboo

There are many taboos among the Bulu people. It
would be impossible to e¢atalogue them all. There are taboos
connected with the secret societies., It is taboo for a
woman to eat antelope meat. It is taboo for a woman to
see the father gorilla who is head of the gorilla secret

society. Death would result if she looked upon him,
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There are a number of taboos connected with the
procreation of life. The fo;lowing are taboo for a man
and his wife while she is pregnant: the eating of bad
meat lest the ochild die of infections whiech kill newborn
babies; the eating of a rat; the digging of a rat out of
a hole; killing of a wounded animal lest the ¢hild die on
the day of its birth; touching a corpse, carrying a corpse;
digging a grave; gating of the naval portion of a wild pig;
crossing a line of driver ants lest the labor and birth
pangs be prolonged.

It is taboo for a man to have sectual relations
with his wife from the moment of her conception until after
the child is weaned. The women do not wean their children
until the third year. Polygamy has its raison d'etre, there-
fore, because a man is separated frbm his wife for three
years. It is taboo for a carpenter whose wife is pregnant
to drive nails. It is taboo to get married before you have
been through the initiation ceremonies, It is taboo for a
young man to get married before he has been circumcised,

It is taboo for a woman to umse the word for snake, "nyo".

She gets around it by calling the snake a rope of the forest.
I do not know the reason for the last mentioned taboo unless
it is in connection with a common folk lore story which is
much like the creation story in Gemesis in which the snake
figures as the deceiver. Dr., Frazer in his book "The Wor-

ship of Nature", volume 1, page 223, says: "It 1is conceivabdble
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I do not say probable, that the Hebrews learned the story

(the fall becamse of the deception of a serpent) from
negroes with whom they may have conversed during their
long sojourn in Egypt. +.. There is therefore no inherent
extravagance in the supposition that the Hebrews may have
borrowed the barbarious myth of the fall of man from the
barbarous negroes, with whom they may have toiled side by

side in the burning sun under the lash of Egyptian task

masters™., While I can not agree with Dr, Frazer that the
Hebrews received the story of the fall from the negroes,
yot he does witness to the existencee o0f such a story among
the Afrieans., This may have been the cause for the origin
of the word snake being taboo to women.

The objeect of taboo includes the following: the
protection of important persons, the safeguarding of the
weak, the protection from the danger of coming in contact
with a corpse, the guarding of the chief acts of life - such
as birth, initiation, marriage and sectual functiomns, the
protection of human beings against the wrath of evil spirits,
the protection of unborn imnfants who stand in sympathetic
relation to both parents, the securing against thieves of
the property of individuals.

To break a taboo is to "sem" and involves moral
staln and punishment. The result of a broken taboo in the

village is an "nsem"™., The signs of an "nsem" in the village
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among others, are thess: boys and men are sick with ulcers
and there are many deaths in the same village. This cala-
mity may have been caused by any one of many broken taboos,
as for example some unitiated person has eaten game meat,
or some persons who are related have committed adultery,
or a man has killed someone who is related to him. Some=-
times a very simple thing may be regarded as an "nsem" as
indicated by a Bulu folk lore story. A father deceived
his small son and after the boy grew up he went to his
father's traps and put a rat in the fish trap and a fish
in the“rat trap, and when the father found this unusual

thing he declared that there was an "nsem" in the village.

be lNMoaning of taboo.

How did the taboo driginate? Possibly taboo grew
up naturally as the result of experience. The eating of
certain food caused indigestion., Such foods were noted and
marked off as taboo. Some taboos were the result of true
conclusions and others were the result of fallacious reason-
ing. Certain effects were observed and the causes sought.
Supposed causes and not real causes were marksed off as taboo
as a result of fallacious reasoning. For exampls, one of
my evangelists built a chapel in Spanish territory wherse
Christianity was unknown. Not lomng afterwards a man died
in the town. The people reasoned that the chapel was the

cause of his death and was therefore forbidden. In such a




way the gemeral notion might arise that chapels cause

death and therefore chapels are made taboo., And it is said
that taboo is nothing more than the collective wisdom of

the experience of the race concerning destructive tendencies,
which have been handed down in the form of prohibitions or
taboos. But against this theory is the fact that on the
theory of experience it is impossible to explain all taboos,
Many things are dangerous which are not taboo, and many
things are taboo which could not have been considered dan-
gerouss. It is dangerous to eat poison and yet poison plants
are not tabooy it is not dangerous to take a mnew-boran bady
in your arms, and yet that has been conslidered as taboo.

Let us study the wbrd "sem" or the result of a
broken taboo which is c¢alled "nsem”, What are the implieca~
tions in the idea? The result of a broken taboo is diseass
and death in the village. The disease and death has a
cause and it is to be found in the displeasure of the super-
natural., The animist is not free in relation to the invisible
worlde Le Roy says, "If the machinery of the world has gotten
out of oider, it is because, consciously or inadvertently,
wa’have thrown handsful of sand in the works, i.e., forbidden
acts, In other words, if the universe appears stretched
out befére man like a well ladened table, there are, never-
theless, certain precautions to take before sitting down to

it, certain forms of politeness to be observed, certain
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1
restrictions to bear in mind®, The disease and death as

the rasult of a broken taboo have their relation to the
supernatural guardians of the common good. They are in
fact the cause of the disease and death.

Against this theory it has been urged that there
are certain taboos which could not have been displeasing to
the supernatural world. What possible objection could there
be in digging a rat out of a hole, for example? Ve freely
admit that is a valid objection, but there are certain taboos
which are the creation of the community to help to enforce
the ancient taboos which have their origin outside of the
community. These may be called the taboos of social sano-
tion as opposed to the taboos which have their origin in the
displeasure of the supernatural world.

I think that we can not stress the point too
strongly that the animist is exceedingly religious. Religioﬁ
touches his life at all poinmts. HMost of his acts are reli-
gious acts andare regulated by the invisible world of spirits
which controls his life. The "nsem"™ in the village is re-
garded as being caused by the spirits or manes. Taboo then
had its origin, if this view is true, in the feeling of
primitive man that certain acts were displeasing to the in-
visible world. A broken taboo may be regarded as the imme-
diate cause of the evil but back of that there is a wrong
relation toward the supernatural.

It has been said that the gods of the community

l. Le Roy, "The Religion of the Primitive": p. 148
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are conceived of by the primitive as powers who have no
ethical concern. They are simply stronger than men. They
could not be the source of morality. But the primitive man
whom we know, the animist, makes a distinction between good
and bad as his language reveals. There is the word "ezezam"
meaning confusion or wrong doing, and "abé" which means bad.
And on the other side there is "s0so" which means straight
and therefore Jjust or right. Witcheraft is bad and the pro-
tection of the tribe is goods, Good and bad is applied also
to the)gods. Since good is good the animist forgets about
the good spirits and concerns himself about the bad who
are to be feared. God the e¢reator who is good is absent,
The animist is concerned then with the evil., As a result
he is fearful. To deny that fear comtrols the animist is
to turn one's back on the facts. He is afraid of the super-
natural worid. The powers are then not powers alone but
they are evil powers. BEvil powers imply good powers. The
gods, then, of the animist are not simply powers; they are
the powers who are concerned with the good of the communitye.
A god is not =z god until he becomes good, in the sense that
he seeks the good of the community.

The Bulu say, "0 ne nnem", i.e. you have a witch
fo help you., XNow the Bulu who has a witch to help him has
& power to help him, But he is not aided by a god. Vo

must remember that there is religion and there is anti-
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religion. And the man who says he has an evil power to

help him is anti-religious. He is practising witcheraft

and magie, both of which are anti-religious. And to say
that the gods of the animist are simply powers is to be mis-
leading; the gods of the animist are not simply powers, they

have an ethical significance.

Co lMorality, 4, Justice. Origin of,

There is another important consideration with re-
gard to morality and religion which has to do with the idea
of ®*justice™, KNo omne can live among the Bulu pecple very
long and not be convinced that they have a morality because
of the insistent demand on the part of the people for Jjustice.
The palaver house is the most important house in the community
and in the village. It is the court house of the villagse.
Before the chief of the village with the assistance of the
"real men" in the fillage, all persons who are suspected or
éccused are brought to trial. The many days and even weeks
spent on one palaver until it has been decided is demanded
by justice. The ordeal to which one who is suspected is
compelled to subject himself is demanded by justice., The
decision is left to the gods. For the gods will clearly
indicate the innocence or the guilt of the man. It is jns—

tice which demands life for life, blood for blood. It is
Justice which domands that the witeh be put to death. There

is a strange triangular practise in Bululand which is very
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interesting with regard to the administering of justice.
Suppose a person in tribe 4 kills a person in tribe B.
Justice demands that tribe B kill a man in tribe A. But
if tribe A happens to be much stronger than tribe B, and

B therefore c¢an not kill anyone in 4, tribe B may kill
someone in tribe €, It is then tribe C*s duty to kill in
A, When a man in A has been killed bdy G, Justice is satis-
fied. Justice also demands a money payment if a man has
committead adultery with another man's wife; adultery being
the appropriation of the other man's wife without his con-
- sent.

The dog of one of my evangelists ate the little
ducks belonging to another evangelist. The evangelist whose
ducks were eaten insisted that justice demanded that he kill
the dog and eat it, It took me nearly a half hour to per-
suade him that that was not the correct course to take. Jus~
tice demands payment for my wife if she dies in your town
for you are the cause of her death, The bride price is paid
to the husband because his wife died in another man's village.
It would be more correct to say was killed in another man's
#111age. The life of a woman can be paid for with money,v
but the life of a man can be paid for only in bdlood., For a
woman is only a woman. There is the tribe of man and the
tribe of woman, and woman is always inferior.

How did Jjustice arise? What is its source? The

answer 1s that it goes back to a feeling of resentment on
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the part of an individual against the cause of his pain.
‘Resentment leads to retaliation by the individual, or if
he is dead by the family. Resentment takes the form of re -
venge and is slowly taken out of the hands of the individual
and taken‘over by the community. This view of the origin
of justice denies that justice has a basis in religion. Dr.
Jevoné rightly points out that under this view of the origin
6f Justice, "...not only the origin of justice, but the
whole course of its growth and development, is entirely inde-
pendent of religion and religious consideratioms. Throughout
the individual and society are the only parties involved;
the gods do not appear, they are intrusive and superfluous,
If this be the true view of the history and nature of justice,
it may and probably must be the truth about the whole of mor-
ality and not only about justice".l

The objection to this view 1s that the individual
does not exist apart from society. There is no such thing
as an individual as apart from society. It takes a soclety
to make an individual. And then in the animistie society
there is no individuality anyhow. For the individual is en-
tirely submerged or lost in the tribve or family. Those of
ug8 who have been brought up in an atmosphere of individualism
are not aware that in the beginning it was not so. The fam-
ily is responsible for the acts of the individual. If a

wrong has been committed by A in tribe X, even the European

1, F. B. Jevons, "Introduction to the Study of Comparative
_Religion™: p. 224
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governments allow their delegates, in keeping with the cus-
toms of the community, to arrest B in village X if A can not
be found, and B pays the penalty for the misdeeds of A. The
tribe has paid the penalty. Jevons says, "Justice is not
the resentment of any indivi&ﬁal, it is the sentiment of the
community expressing itself in public action, taken not for
the sake of any individual but for the sake of publie safety"%
The early offences against which public asction was
taken were witcheraft and breaches of the marriage law. But
as Dr., Jevons argues, mating illegitimately does not cause
sufferiﬁg to those who have mated, but to society. Society,
.therefore, acts by seeking to set itself right with the gods
who have been offended. The breaches against the marriage
law are offences against heaven. If Dr., Jevons is correct,
then morality is based on religion, The Bulu say that =
child born of an adulterous union of two individuals will
die unless the father of the child comes after the birth and
takes the c¢hild in his arms. This seems to be a sort of con-
fession to the gods., Without this confession the gods will
be displeased and the c¢hild will die. The confession of the
father of the c¢hild is public and that gives the community
a chance to act, if it so desires, against the offender and
it generally aects., Cain had offended against God when he
killed his brother, he therefore becomes taboo.

Is there any fear of future punishment? Ilen have

1. P. B. Jevons, "Introduction to ths Study of Comparative
‘ Religion™: p. 226
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been heard to say, "If I did that I could not meet my father
in the other world". There seems also to be a belief that
a bad man will be changed into an elephant, leopard, chim-
panzee or some other animal, A bad man will not be tolerat-
ed at all by the "bekon" i.e. manes, but he goes immediately
into "ngutu" (white ants mound), which is utter annihilation,

While this fear of future punishment is rather vague, it
would not be true to say that it does not exist. A witeh
receives no mercy in this world nor in the world to come,.

The fear of future punishment as well as present
argues strongly in favor of the dependence of morality upon
religion. 4And if it be urged that the fear of the ancestors'
wrath in the future world is only a projection of the social
into the spirit world, then we ask how the manes can get the
power t0 cause utter annihilation and to cause metempsychosis.

There are difficulties even in that view.

Ce lMorality. 5, Morality finds basis in religiom,

Justice, and therefors morality, did not have its
origin in the relation of man to man alone. Morality as the
human heart says is celoser akin to religion than philosoph~-
iecal reasoning wants to admit., And a study of primitive man
confirms the opinion that those who seek a basis for morality
outside of religion will be disappointed with the results

when they separate the two.
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1V, WORSHIP AMNONG THE ANIMISTS

The belief of the animist is a determining factor
in his worship., We have shown how the animist believes in
spirits, of which there are thres classes: the spirits of
the ancestors, the other than ancestor good and bad spirits,
and God., DPerhaps the most important in the worship of the
animist are the manes, next in importanee is his worship of

good spirits and lastly his worship of God.

A, Bulu words examined.

Let us examine the Bulu words which are connected
with worship. The word for heathen worship is "dyehne bian".
The "eyeide"™ in hoathen worship was compared by a Christian
natiie to prayer in the Christian religiom. The "eyene" was
the thing of power. The word used for worship by the Christian
missionary is "kaﬁ", whiech of course does not have the full
content of our word worship, It has the idea of respsct or
honor. One may "kan'" a person of importance who is still
living.

The word for prayer is "ye'elan", This has the idea
of a request for something desired very much. Prayer is
addressed to God, to the ancestors, to good and to evil spirits,
There is no one word for sacrifice in the language, the idea

being expressed in "tyi'i tit" i.e, kill an animal.

B, Examples of worship of God, of spirits, and manes.

Let us first see how the animist worships God., It
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has besn said that nowhere has any trace of worship of God
been found among them, But that does not seem to be guite
true. If the two important elements of worship are prayer
énd saerifice, then the animist does pray to God and also
offers sacrifice to him. Nowhere is there any image made

of God; no temples are erected in His honor. But I have dis-
covered prayer and sacrifice to Him, Mis Verna Eick from the
Cameroun writes me as follows: "The only general form of
prayer 1 have found was the children's little plea for the
"nﬁo'o"Vto fall, when they would say, 'lMvamba va'as ma meke
-me ya jal'., (This is addressed to ancéstors and is a prayer
to send down the nuts from the high trees.,) Though I found

a woman who said her father always gathered his brood out

in the street adbout sunset and pointing to the sky, tell his
children that 'Zambe' was up there, Another told me that her
father never burned his garden (the virgin forest is cut and
the brush when dry is burned) when others did. He lingered
along at the cutting, saying that he would call on 'Zambe'

t0o give him sunshine, Then he would cut his garden after all
the others had finished and the rains had begun (i.e. the
rainy season), and for a whole day he walked up and down the
street saying, 'Zambe ya Mebe's lome'me vian, me tame di'i
ti' (Zambe send me sunshine, I wish to burn my garden plot)
and she said the sunshine always came and he always burnsd
his garden®,

Miss Eick continues: "It seems that Zambe ya liebe'e
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me Epwaé¥o was the creator of all things, but he had a2 brother
Npwa'a MbOmo, who stayed at the risimg of the sun and took
care'of‘the animals, while Zambe went toward the setting sun.
Zambe had a wife OtuyEma, who was the dispenser of all of

his earthly blessings, especially of the gardens. Always

on a rainy day the women stayed in from the gardens because

it was then that Otuydmo was doing her work of scattering

the seeds, etc. and making things grow, They feared to dis-
turd her lest she be angry and their gardens would be "mekut".
The expression, ‘'A Kanenga'ii' is in the nature 0f a prayer

to Otuyams, a 1oﬁging for éomething of her dispensing®"., A

Bulu woman in éimes of deep distress, as for example when
she is tied in the path of driver ants to be devoured or
during the difficult labor of childdbirth,will ery out to
"Zambe"™ for help. Le Roy gives several examples of prayer
to God by the Bantu.

The east with which the Bulu pray to God when they

are taught of Him by the Christian missionary makes one be~

lieve that prayer to God is more widely practised than one
may be able to see on the surface of things. Since I came
home to the United States on furlough six months ago I have
received at least a dozen and a half letters from my mative
friends. In each one of these letters there was some refer-
ence to prayer., Some of them said that they were praying to

God for our return; others asked that we pray for them.
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Prayer is as natural to the primitive as breathing; and re-
ligion is their life., It is as easy to talk about religion
and God in the Bulu country as it is to talk about the wea-~
ther in the United States.

Examples of sacrifice to God are equally difficult
to find among the Bulum people. God is neglected in the sacri-
fice given to the supermatural world.,. However, you will oecca~
sionally find a story told by one of the o0ld men of the village
how some of the first fruits were given to "Zambe" as a sort
of recognition of the fact that he is the giver of the bless-
ings. The rain comes from him and therefore he deserves a
part of the first fruits. The Bulu word to bless is "botan®
and the word to get soaked with rain is "bot", There is most
ecortainly a connection between them. The word blessing seoms
to be associated with a soaking raian. God was regarded asgthe
source of rain and therefore the source of blessings. In rec-
ognition of Zambe's blessing, a little water may be spilled
on the ground before drinking as a recognition of this fact,

a little food may be thrown away as a sacrifice to God.

A case of prayer to an evil spirit has been brought
to my attention., Bokalli Mendom, who became a pastor, is one
of the saints of the West African coast. Each Mission can
point to some man who stands our preeminently among his fel-
lows. In the West Africa HKission of the Presbyteriam Church
that man is Bokalli., His widow is still living and I have

often talked to her about her husband. She has repeatedly
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told me how Bokalli wemnt out to the forests to pay to an
evil spirit that he might get rich, Hs friend Ze found hiﬁ
therq and told him not to pay to that spirit for a wonderful
ﬁhite Qan had Jjust come to tell them about "Zambe", That
happened thirty-five years ago when the white missionary
first appeared in that district.

Prayer to a fetiech is a common thing. The prayer,
to be sure, is short, two or three words, and may be omnly in
the nature of a wish. The native who trusts in his fetich
prays to it when he is in danger, when he gets sick, when he
goes hunting, when he wants success on a journey, when he
wants goods, when he takes an oath over a fetich, i.e. "kalan
minkal® he ealls upon the fetich to kill him if he is not
speaking the truth.

It is not altogether eertaiﬁ to whom the sacrifice

: #:
is made at the river when a person is taken there and a

chicken killed and the\blocd sprinkled over the body and
allowed to run into the stream. Ntytam, two years ago wrote
me the following: (the account is entitled, "Taking a person
to the river or killing a chicken",} He says, "The river
is a sign of confession of sin. Becasuse if someone knows
he ate an "aka'é' or they gave him an 'aka'é' it comes to
pass that when he becomes a man, when he cuts down trees he '

will die by a falling tree. The people will call someone

who knows how to take someone to the river and say, 'Come
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take this man to the river because they gave him an "aka'ék
50 that when he grows to be a man he will die by a treeaV
Therefore we have called you to make medicine to take away
this thing'. Then they will take that person to the river.
Then they will take a chicken and go to the river. (River
may be anything from a brook to a3 great river. There is
no distinction in the word used.] Then the person who is
in the habit of taking people to the river will dam up the
stream. The water will not pass down stream. Then he will
ask the pérson they gave an ‘aka'd' what kind they gave himf
He may say, 'When 1 was a child my'ancestor gave me the
“aka'é" so that when I became & man it would come to pass
that4when I cut down trees I would die by a falling tree'.
Then the fetich doctor will kill the chicken and cut some
dhavings and mix the blood of the chicken with the shavings
and sprinkle the mixture over the body of the person they
gave the 'aka'é', and say, 'l take away the aka'é'. Then
the fetich doctor will go into the stream and the water
will go down stream. And the fetich doector will say tq
the person they gave the *aka'é', 'You can not die of the
"aka'e" they gave you'". ‘He closes the account with‘thasa
words, "These things are connected with the 'ngiwel’".

Now to whom is the sacrifice of the chicken made
if indeed it be a sacrifice? Is it made to the evil spirit
who was: tocgause the death or to a good spirit who is

stronger than the evil spirit? The blood carries off the
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sin of the person on whom it was sprinkled. He is now free
for the water has carriéd off his sin and curse which was
removed by the sprinkling of the bloods The natives say
that the animal or fowl dies instead of the person. There
must be a victim,

Ancestor worship is mest important in any consider-
ation of worship among the animists, Dr, Willoughdy in his
book, "The Soul of the Bantu®" deals almost exclusively with
ancestor worship., His estimate of the relative importance
of ancestor worship is thus revealed.

As has already been indicated, the individual in
Bantu soclety 1s not the unit but the family or tridbe. I
use the words as synonymous because the family includes not
only the father, mothers and c¢hildren, but the grandchildren,
aunts and uncles on the paternal side., The tribe moves as
a unit and not the individunal. The tribe is responsible for
any evil deed of any imndividual in the tride. The property
is not owned individually but by the trive. When a wedding
is arranged it is arranged between two tribes. Religion
is connected with the tribe. The patriarch of the tribe is
the priest. And when a maﬁ becomes a Christian he considers
that he has changed tribés, he is no longer subject to the’
head man of the village but the white missionary becomes his
father. He 1s the new priest and the new tribval father.

The common objeection to becoming a Christian is, "I want to

go to the place where my fathers have gone". The importance




o0f the ancestors is revealed by this following custom, name-
ly the keeping in memory the names of the ancestors. One

of the theological students was asked to name his fathers
and he was able to go back seventeen generations. He said
his little son was being taught those names also.

There are fregquent prayers to the ancestors. The
prayer of the little girls under the tall ndo'o tree was,
"Ancestor, give me, I will eat in the villageé. The mnman
who goes on a hunting expedition will say, "Father I have
not killed for a long time, give me game meat®", It is a
common thing for a man, who is seeking goods to buy a woman,
to give a dance. The dance seems t0o be in the nature of a
prayer t0 the ancestors for success. Prayer to the Bantu
is action more than words and his prayer is expressed in a
dance., Le Roy says, "The Bantu's have hymns or religious
chants with dances accompanied by the clapping of hands and
stamping of feet, the beating of tam tams, and the noise
of various musical instruments. These dances ordinarily
take place at night by the light of the moon, or, if in the
daytime, in large huts“.l

The Bulu have guardian ancestors who are interested
in particular individuals. Prayer is offered to one's own
guardian spirit. The idea of a guardian angel appeals very
strongly to the native Christians for they have them in their
animistic belief,

Sacrifices are made to the ancestors also. An

1., Le Roy, "The Religion of the Primitives™: p., 198
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estrangement may be patched up between a father and son
while both of them are living. To illustrate, I quote the
words of my colleague, Mr, A, N, Krug, "Bulu children are
éxpected to respect their parents and elders. If a child is
disreepectful to his father or mother the parent will pro-
nounge a curse on it. They believe that these curses, Jjust
as pronounced, will surely come to pass. If a boy or a young
man wishes to have this curse removed, he must do so while
his father is still living. He must go about it as follows:
he will go the village of his uncle, an uncle whom his father
especially respects, and ask him to go to his :ather and en-
treat him to remove the curse. When the uncle returns fronm
the interview with the young man's father, he will say to the
youth, yes, your father is willing to remove this curse, but
first of all you must go and look for some domestic animal
with which to appease his anger. RNow the young man will
bring a large and fat goat or sheep to appease his father.
After this his own father and the fathers of the other boys
will remove the curse, and the misfortune thus removed will
be averted. But if the young man fails to do this, he will
take the curse unremoved with him to the spirit world, and
thus the curse as pronounced in his lifetime can never be re-
moved. "

The dead ancestor can be appeased also and the only

way to regain his favor 1is through an offering or sacrifice.
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During the imnitiation ceremonies, especially the "melan"
when a young man is taken into the tribe formally and is
instracted during a month or more in the taboos of the tribe
and other necessary knowledge, he meets his ancestors during
a fainting spell which is coaxed on and he is said to commune
with them., He rises from the dead and a new life begins for
him. He lives now the life of a real man of the tribe, with
all the duties and responsibilities of a tribesmén. At this
time the skull of his ancestbr which he has provided for the
occasion becomes the material conneeting link between the
living and the dead, it becomes the fetiech and is worshipped.
To this skull,which is preserved in the house, prayers are
said and offerings are made. The first fruits of the harvests
are set before the ancestral skull as an acknowledgment of
his blessing. If success does not come to the possessor it
is because the éncestor is displeased and therefore a sheep
or goat is killed and a portion placed before the skull and
the other portion is eaten by the living members of the tribe;
This is a sort of communion with the dead. There is a sort
of fetich dance called "mevungu"”, it is for the women only,
At this dance there is a feast for the spirit of the one re-
cently deceased.

Offerings are placed on the graves of the departed
for a time after death and sacrifice is made., A portion is

left on the grave for the spirit of the father,
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The Bulu say that when a person dies the soul es~-
capes out of his eyes or mouth. One boy said he always closgé
his eyes when present at the death of a person lest he ses
fhe soul escape. From the time of this escape the soul be-
comes an object of fear and dread and worship. However, the
unimportant dead are neglected and only the important be-
come the objects of worship. The father, the chisf, and the
man of strong personality must not be neglected in the land
of shades as he was not neglecteﬁ while living,.

A custom still exists ammong the Bulu peopls, the

» significance of whiceh I do not kxnow, of the friends taking
gifts to the funeral. kThese gifts are sheep, goats, dogs,
cloth or anything of value. Then when the friends return
home after the interment they are given a gift by the family,
generally the value of which is in proportion to the value of
the gift brought to the funeral., It is possible that these
gifts brought are of the nature of a sacrifice to the dead
but they fool the dead when they return the value of the gift
in other coin.

Dr. Willoughbdy says, "Bantu ancestor worship takes
two forms: public and private. For such pubdlic benefits as
vietory, rain, fertility oflands and herds, salvation from
epidemics and ravaging beasts, and often for successful hunt-
ing and fishing, resort is had to the spirits of the ruling

dynasty. As occasion demands, great public acts of worship
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are called for by the paramount chief, who presides over

them as priest of his ancestral line. Those which mark the
inauguration of the agricultural or the hunting season, or
the completion of harvest, recur with the regularity of the
seasons; but dynastioc spirits are not worshipped as a matter
of mere routine on fixed dates, they are approached only when
the soul of the community is disturbed by a lively sense of
its need of supernatural aid. They are not marked by solemn
ceremonies which readily suggest worship to the western mind,
appearing rather as politico-religious afformations of tribal
solidarity. We have such gatherings of the tribes in Bulu-
land, and they are times of thanksgivings for their blessings;
The French government does not, howsver, encourage these

meetingse.

G, Priesthood,

Worship among the Bulu ié an individual, a family
and a community affair. The individual is, however, mostly
submerged in the group and the group is represented by an
individual who is generally the father or the patrlarch. He
is the priest and is the mediator between this world and the
world of spiritse In the course of time it is natural that
some family priest should have more succdss with the spiris
world thaﬁ others., His reputation will spread and mor; de-

mands will be made upon him by other members of the community.

l. Willoughbdy, "The Soul of the Bantu': p. 179
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Some individuals are thus set apart in the community for

the office of priest. In Bululand he is called "Nganga".

He is a combination of doctor, magician and priest. His know-
ledge of medicine is really remarkable. TPrader Horm has paid
a reasonable tridbute to him in his book. However, he is
greedy and unserupulous and by large fees charged for his
knowledge he increases his wealth.

The power and the influence of a priest like this
is great. Not long ago a letter came from the Cameroun tell-
ing how some missionaries on their way into the interior had
been held up at Yaounde, the capital of the mandate, bsecause
of an insurrection among the natives in the interior of
Afrieca. Several white men had been killed., The cause of
this insurrection was unwillingness to work for the French
government in the raillroad construction, and the moving spirit
back of the insurrection was one of these medicine doctors.

The many secret societies have a religious signif-
icance and the leaders become priests in the communitye.

There is a secret society called the "bekungu" into which
boys are taken when they are from five to seven years old,.
If a woman has broken a taboo, she can remove it by finding
a small boy and having him initiated into the "bekungu©
society, The signs of the initiation are scratches on the
back of the neck.

The "SO0" society is a very large ome and young men
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are taken into it. The initiation ceremonies extend over
quite a period of time during which the youths live out in
the forests. The rites show a struggle between good and
bad. lembers of the society help each other and they are
supposed to act like brothers toward each other. Illen of the
society will tell each other of impending danger even though
they are of different tribes. Marriage between tribes in
the society is not‘forbidden. Thus there is a sort of reli-
gious fellowship whieh cuts across tribal boundaries, |

The "Ngi™ society is the most powerful of all., The
,members of thaVSOciefy are grown men of strong personality.
The purpose of the society is to protect the members from
death by wiltcheraft or poison. The initiation is elabdborate.
The initiate is compelled to take an oath over a fetieh,
calling on it to kill him if he ever practises witchoraft
or gives poison. He is compelled also to walk through fire
and pay for a secrét pass word or sign., The head of the
soeciety is called "Nnom Ngi™ or father gorilla. He wears
a false face made of ebony and a eovering of leaves. He
appears in the village, terrifying the women with the gutt-
eral sounds which come from his throat, A woman c¢an not
see him and live., He practises deception,of course, but he
is priest - high priest - in his community.

We have seen, therefore, that the Bulu worship
God, the spirits and the manes Dby prayer and sae¢rifice. But

by far the most important consideration is their worship of
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the ancestors who are regarded as the part of the stream
which has erossed under the bdridge to the shades but vitally
connected with the living stream which must feed the stream
beyond., A Bulu man considers it the worst of all misfortunes
not to have ochildren. He will put away his wife for a con-
cubine in order not to be left childless., The Bulu objection
to becoming a Christian is that he wants to go where his
fathers went. The Bulu will not change his name after his
father's death, lest when he himself dle his father will not
know him nor c¢all his name when he gropnes toward the land be-
yond.

De Meaning of sacrifice,

Having shown that the Bulu worghip by prayer and
saorifice, there is the interesting consideration as to the
origin of prayer and sacrifice, The origin of prayer need
not detain us long, for as soon as the supernatural is con-
ceived of in terms of personality then the worshipper natur-
ally seeks to fellowship with the personality who can hear
and see and think and act. The origin of sacrifice is,
however, more difficult and uncertain. There have besn var-
ious theories as to the origin of sacerifice., Dr, E, B, Tylor
regards sacrifice as originally a gift to secure the favor
of the being to whom it was given, W, Robertson Smith triss
to find in totemism the basis for the origin of saerifice.

Dr. Frazer in the "Golden Bough" says that sacrifice was
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originally made to the god to preserve the divine life
against the inrodes of old age. Le Roy thinks of sacri-
fice as having developed from a tax. Man found himself in
the presence of the supernatural which he was unable to
understand, a world which was not his own, so before taking
of the blessings thereof he levies a tax on himself and gives
it to the owner of all things. To clearly show the tax was
not his own but, belonging to the master of things, it was
set apart as sacred by eceremonies and in that way became

a sacrifice., Dre. Willoughby sees the meaning of sacrifice
in sacramental communion with the gods.

Fow we must remember that there are various kinés
0of sacrifice among primitive people. And a theory which
would fit one kind of sacrifice might not take into consider-
ation other kinds, Broadly speaking, all sacrifice may be
classed under two heads: the gift sacrifice and the blood
sacrifice. Food, drink, material things, come under the
first c¢lass, and the animal sacrifice where blood is poured
out comes under the other class, It is the theory of the
writer that gift sacrifices and blood gacrifices are both
manifestations of the religious spirit in man. 3But the
gift is given to assure the continuance ¢f the favor of the
supernatural while the blood sacrifice presupposes broken
relations., The blood poured out is a confession of sin that
right relations with the invisible have been broken and can

only be restored by the giving up of the life of the sinner
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which is done in the animal substitute. The father whose
son has wronged him will accept the son again only when

he has killed a goat, or sheep, or chicken. A compact af-
ter war is made over the blood of a domestic animal and

the ocath is made binding by the blood. BRelations with the
invisible world may be strained and the proper way to re-
store relations is over the blood of an animal, The animal
stands in a close relation to the offerer as his substitu-

te and the life poured out in the bdlood restores the proper

relations.

Vo ANIMISH AED CHRISTIANITY

We have discussed animism in its theoretical and
practical side. Now the question naturally arises as to
the relation of animism and Christianity. From the prac-
tical point of view of a missionary, what are the hindrances
to the conversion of an animist to Christianity and what

are the points of contact between animism and Christianity?

A. Points of contrast,

In the first place what hindrances are there to
the conversion of the animist to Christianity? The animist
acts his religion, 1t is a spontaneous expression of his
need rather than well thought out and defined theologye.
However, we must not go to the other extreme and believe

that the animist falls into the bosom of Christianity. He
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does not., He does not stand with outstretched arms to re-
ceive the missionary as a savior. In the early days of our
mission work in the Cameroun it was necessary almost to

force Christianity upon an unwilling people. The method

used was to buy the boys by mesans of a cloth. They were

paid to come to school and to church. The church was slow

in gettigg started. It took years to get one convert, Xow,
of coursé, we have a Christian community of about one hundred
thousand. The first hindrance to the conversion of an ani-
mist is the fact that Christianity is foreign. Religion to
him is patriotism and religion means being true to tribal
traditions. The initiation ceremonies aré caleulated to
impress that fact upon the minds of the young. At that time
they are formally bound to the ancestors and the past. The
missionary is white and comes from another tribe and brings
his God with him from across the seas., To become a Christian
means to him to become a member of a new tribe. He will not
g0 to the shades when he dies where his fathers have gone,
but he will go to the white man's heaven,

A fact closely 1inkedbup with the foreign charactér
of Christianity which is a hindrance to conversion is the
lack of individualism, Ko man thinks for himself and aets
for himself. He is bound by the customs of the past., The
head man or the father of the village does all the thinking

for the groups. The individual is like a private in the army
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who is expected to follow the gemeral and ask no questions.
Since the father 1s the priest of the 0ld order and attach-
ed to the religion of his fathers and therefore hard to
convert to Christianity, it is hard to convert his soldiers
who are under his control. When an individual does become
a Christian, he expects his white father to do his think-
ing for him, in the same way his head man did. Every white
pastor in the Bulu country could witness to the truth of
this faet as he thinks of the hundreds of Christians who
wait upon him for guidance and instruction.

Another hindrance to the conversion of an animist
to Christianity is.a lack of interest on the part of the ani-
mist in spirituval thingss He is concerned with bodily
appetites, with what he shall eat and drink and wear; he is
concerned with women., He wants satisfaction for his appe-
tites., An earthly kingdom appeals to the animists as well
as to the Jews, I have heard Bulu men say thgywere not
sure they &anted to go to heaven if there is no marriage
there. He frankly tells us that he will become a Christian
if in so doing he is assured that it will mean more food,
more ¢lothes, more money, more children, more power.

The low moral consciousness is, of course, & hin-
drance. There is little sense of sin and the conscience
is weak. Purity is lacking. The cannibal, adulterer and

thief are unable to see that they are wrong. A man is only
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to blame when he gets caught. He is not responsible for
thoughts, for only aetions and words-are seen and heard by

the spirits., Han is responsible for conduet but not for

" character,

The animist is intellectually on a low plane., He
is inmn bondége because he thinks little. His thinking is
done for him. There are crooked paths through the forests
because the native cuts around every fallen tree and every
roek or stump in the way.' He does the same thing in his
thinking, he always takes the easy path in his mental pro-
cesses., He thinks of present physical needs and is not much
ooncerned‘about the morrow or hereafter.

There are also social hindrances t0 becoming &
Christian. Polygamy is woven into the warp and woof of the
social fabrie of the life of the people. A man's limportance
in the community is measured by the number of women he possess~
es. There are two tribes, the tribe of man and the tribe of
woman, and the tribe of wohan is always inferior. ©She is
the burden bearer, the child bearer and the slave of the
man., The sexual guestion is also important, Celidbacy is
rare. Sezual indulgence is sapping the vitality out of the
life of the people. There is much drunkenness. They make
their own drinks. Child marriage is common, Little girls
are bought and paid for before they are born. Slavery is

also woven into the soccial fabric. Every individual is a
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slave since he is not a free individual.,. He is only a cog
in the soc¢cial machine. The inhuman treatment of widows who
are supposed to be the cause of their husbands' death is
common. Widows are the property of the village of their
husbands to be used when needed.

'There are also language difficulties and ignorance
of the native customs. Language is not what the speaker says
but what the hearer undefstands. What the missionary says
means one thing to him and an entirely different thing to
the hearer. There are many words lacking in the Bulu lang-
uage., 411 abstract words are lacking for the Bulu think
only in the coneretse. There are no words for truth, faith,
holiness, conse¢ience, justificatiomn, love, e{c., for the
ideas do not exist in the abstract. The words for sin, holy
and God have a different content to the Bulu, It is diffi-

cult, therefore, to transmit Christianity in wwfds, bat it

is transmitted in the language of human love and sympathy.

B. Points of pgontacte.

There are, however, points of contact between ani-
mism and Christianity. First of all, there is the idea of
God the Creator, which one can always assume. It is true
that God does not largely figure in the dally experience of
the people, but He is there in the background and when He
can shine forth He is joyfully receivéd and accepted,

The Holy Spirit figures largely in the vocabulary
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of the converted animist, and why? Because the Holy Spirit
is the good spirit in a world which is filled with spirits.

There is also a firm belief in the future life.

Of course the future beyond the grave is vague, but the ani-
mist believes that the present life continues after death and
the grave. Naturally the more definite teaching of the Bible
finds ready acceptance among those who are longing for the
light of authoritative truth about the land beyond.

The Ten Commandments easily becomé the ten taboos
of the Christian religion. The animist is guite familiar
with the idea of taboo. Of course he keeps the letter of the
law and not the spirit, but that is to be expected in his
stage 0f civilization. The taboo becomes a schoolmaster to
lead him to the freedom which there is in Christ.

The miracles of the Bible are never a stumbling
block to our animistic friemnd., He lives in the world of the
supernatural and a religlon Withbut the supernatural would
not appeal to him at all, It has already been pointed out
that prayer and sacrifice are guite familiar to him. He is
familiar with sacrifice to make atonement and therefore the
idea of the Lamd bf God which taketh away the sins of the
world is not at all foreign.

The idea of the love of God the Father makes a
strong appéal. The animist lives in an atmosphere of fear.

The spirits about him are mostly malevolent, therefore an
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ever-present loving Father in heaven gives confidence and
comfort to his fear-burdened heart, Redemption from evil
powers through Christ naturally draws him with a magnetic and
powerful pull.

The most important appeal of all is the influence
of the Christian life lived amongst them., The Christian
family relatidn is a revelation to the animist. When the
missionary husband steps aside to let his wife pass through
the door, eyes fly open and big new ideas with regard to wo-
man enters the head of the man who has stalked ahead while
his wife followed a few paces to the rear with a heavy bur-

den on her back.

¥I. CONGLUSIONS

In coneluding this study of animism in relation to
religious ideas certain facts have been pointed out, the
significance of which it would be well to examine., We have
discussed animism as a theory or belief and as a practise.
In taking up the practical aspects we have discussed.fetich-
ism, witcheraft, magic, morality and worship., We have also
pointed out some relations between animism and Christianity.

Ao Importance of animism in the study of religion,
Animism does not account for the origin of reli-

gion,

In the discussion of animism it has become clear

that the theory of animism is extremely significant and im-
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~-portant in the study of religion. ©FNo study of religion can
omit a clear understanding of animism which is connected
with all religions, However, the theory of animism can not
agcount for the origin of religion, Dr., Tylor's contention
that the origin of religion can be traced to animism is not
capable of rational nor historical proof., Dr. Ladd rightly
says, "It would seem, in the first place, impracticable to
regard any one form of those religions which, because they
possess important common characteristics we have grouped
together under the name of a ‘*vague and unreflecting Spirit-
ism' (animism in its hroadest”and most loose significance)
as the origin of all the other allied forms. For they can
not be considered as separate religions, They have, rather,
been found almost if not quite everywhere in human history,
existing side by side and persisting in spirit and essence,
if not in their precise formations, together through all
the higher and higher developments of the religious life
of humanity".l The idea of ome God baeck of all things which
exists among the Bantu people is difficult of explanation
on Dr. Tylor's théory. Dr., Tylor's suggestion that it has
besn borroweé may sound plausibleato those who have not
lived and labored among the Bantu, but it has little value
to those who have,

The idea of soul which primitive man is said to

have gotten from the experience of dreams and waking hallu-

1. G+ T Ladd, "The Philosophy of Religion": Vol. 1, p. 142
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-cinations and the idea of deity which is said to have
developed from the idea of soul, sounds on the surface plau-
sible, but when we look more eclearly the concept of deity
and the concept of soul are so far apart that the jump from
one to the other does not seem so reasonable after ali. A
belief in spirits per se does not necessarily involve a reli-
gious attitude. While the animist is religious, that does
not necessarily mean that animism is the source of his reli-
gion.

For does the attempt to show that magic has pre-
ceded religion throw any light on the origin of religion, for
the attempt has failed, and even in Australia where Dr. Fra-
zer attempted to prove religion did not exist, he could
succeed only by making an extremely low definition of reli-
gion and by ignoring part of the evidence which was not in
acecord with his theory. Anthropology generally admits today
that religion is universal and that there is no tribe or
nation however primitive or advanced without religion,

The nature of our findings with regard to the ori-
gin of religion is mostly negative. Maﬁy attempts have been
made to discover the origin of religion., All attempts based
on historical investigation have failed for man appears on
the scene as religious. Perhaps we have looked in the wrong
direction for the origin of religion.

What then may be the origin of religion? Any ade-
guate discussion of this subject would take us beyond the

limits prescribed by the title of this sudject. We may say,
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however, that religion must have an origin. And it seems
reasonable to suppose that since man is a religious animal
the only answer to the qguestion of the origim of religion
is to be found in the answer to the guestion as to the ori-
gin of man, If man is of God, then religion is of Godj dbut
if man is accounted for otherwise, then religion is not of
God.

B. Fetichism like animism is religious and anti-
religious., Magic 1s anti-religious.

We have seen that fetichism as the practise of
religion is partly religious and partly anti-religious. Magiec
is anti-religious also. Animism like fetichism is religious
and it is also anti-religious. It is not, therefore, correct
to ¢all animism a religion. Animism has its religious side
28 well as its anti-religious elements, Strange to note that
as it is found in the higher cultures it is mostly anti-reli-
glouse.

Hor is it correct to see in animism only a primitive
philosophy. It is a philosophy, not altogethsr a spiritual
philosophy either, for the spiritual entity as conceived of
by the animist is not altogether void of the properties of
matter. But there is more than primitive thinking in aninmism.

The animist is an actor first and a thinker afterwards, and
his every act has a religious significance. Primitive man

acts in aceordance with his nature and it is of his nature
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to be religious and also to be anti-religious. Animism

is the manifestation of the untutored nature of nan.

Q. Morality finds a basis in God,

Morality also seeks an answer to its own origin
in the study of animism., VWe have seen that there are two
possibilities: morality developed out of 2 relation of man
to man and the gods do not figure at all, or morality finds
its source in the will of the gods. Even if we deny that
man fell from an original monotheism, we are face to face
with the fact that the primitive animist has a morality not
essentially different from our own. How did he get it on
the theory that he is Just beginning his experience in an
upward c¢limb toward a more developed civilization? The theory
0of experience would make him that which he is not., The influ-
ence 0f the supernatural is the only way to account for the
morality of the primitive, HMorality and religion are more
closely related than husband and wife; they ars brother and
sisters, They have their origin in God.

D, The animist has that whieh prepared him for
Christianity.

The animist expresses his dependence upon the super-
natural in his worship. He worships by prayer and sacrifice.
When he believes that there must be & viectim to propitiate

the wrath of the offended deity, he is preparing for the Lamd
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of God who taketh away the sins of the world.

Christianity is prepared for among the animists
in many ways. When Christianity appears it is not strange
to note that Christ captivates their hearts. He who was
from the beginning and from whom all things flow finds
the animist with a willing heart to receive Him as Lord

and Savior.



BIBLIOGRAPHY

The Soul of The Bantu. We Co Willoughdy.
Doubleday, Doran and Company, Inc. 1928.

The Religion of the Primitives. Alexander Le Roy.
The Macmillan Company. 1922,

Handbook of Bulu. George L. Bates
Halsey lMemorial Press, Elat, Cameroun. 1926.

Primitive Culture. E. B. Tylor
Henry Holt and Co. 1874.

Fetichism in West Africa. Robert H. Nassau.
Charles Scribner's Sons. 1907.

Introduction to the Study of Comparative Religion.
Jevons., The Macmillan Company. 1908,

The Golden Bough. James George Frazer.
Macmillan and Co. Ltd., 1923,

The Opening Up of Africa. H. H. Johnston.
Henry Holt and Company.

Philosophy of Religion. G. T, Ladd.
Charles Scribner's Sons. 1909.

"An Introduction to the History of Religion.
P. Max Muller, Hidbert Lectures,

The Worship of Nature Vol. I. J. G. Frazer.
The Macmillan Co,, 1926,

Magic and Religion, Andrew Lang.
Longmans, Green and Co. 1901.

The Study of Religion, Morris Jastrow,
Charles Scribnert!s Sons., 19085,

The Religion of the Semites. W, Robertson Smith.
D. Appleton and Co, 1889,

Varieties of Religious Experience, William James.
Longmans, Green, and Co,

The Encyclopaedia Britannica., Zleventh Edition,.

Articles on Morality, Prayer, Animism, Sacrifice.

.4a Gabon., F. Grebert, Paris Evangelical Society.

The Religions of Mankind. BSoper.

F.

B.



	TH N_293 - 36955a - Animism in Relation to Religious Ideas
	TH N_293 - 36955b - Animism in Relation to Religious Ideas

