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THE DEVOTIONAL LIFE OF THE PURITAN

CHAPTER I

INTRODUCTION

A. THE SUBJECT STATED AND DEFINED

The Puritanic spirit has been handed down from generation to
generation and has been expressed in many forms. Though the name is
not much more than four hundred years old the spirit is older than
Christianity itself, As there were Reformers preceding the Refo:mers,
so there were those who advocated Puritanism long before they were
called Puritans.

As we look back upon Jewish history, we find all that was
pure and noble came through those who possessed the Puritan spirit.
Samuel, Ezra and John the Baptist were Puritans. And when we look
back upon Christian history, it was the same spirit of the Puritan
that moved Jesus to cleanse the Temple by driving ocut the traffickers
in merchandise., It was the spirit of the Puritan that fired the
breast of Ambrose when he compelled the Emperor Theodosius, before
entering the church at Milan, to make amends for the slaughter of
the citizen of Thessalonica. The same spirit led and stimdated Mar-
tin Luther to wage the VWar he did on the corruptions of the Catholic
Church in the Sixteenth Century. This is not using the word Puritan

in a loose sense, beczuse Puritan is 21l that stands for purity of



faith, worship and manners,

Thus, Puritean représents the spirit, "Native to the soul of
man which rises in protest against whatever causes spiritual bondage,
and seeks out a way by which relationship with God may be attaluned
and maintained,"™

But the term "Puritan" in this study will be applied in the

stricter historical sense, excluding both precursors and successors.

Without any doubt the term Puriten arose in connection with the oppo-

sition against the Romish remsinders in the English Church, that is,
"In the 1550's, when the advocate of purificetion first acquired the

name of Puritans."z

This seems to be the true historical origin of
the term, The Puritans then were those who desired a pure form of
worship, that is, a form purified from all Romish elements,

On the history of Christian Church, there were many persons

who gave out the holy light, following the Lord, but there was, per-

haps, no class of men, whose lives deserve to make a deep impression
on us, equél to that of the persons stigmatized by their neme of
Puritan37 They suffered many cruel hardships and persecutions for

the tesﬁimcny of-a good conscience of faith and the purification of
the church of Christ. The proofs which they gave of their zeal, their

rerseverance, and their integrity, were certainly worthy of praise,

- In order to follow in the Lord's foodsteps and to glorify Him, they

LU R 2L B A B I AR I )

1. Paul C, Warren; The-Principle of Puritanism and the Significance
'of Its Recurring Manifestations, p. 7.
2. Perry Miller and Thomas H. Johnson; The Puritans, p. 6.
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denied themselves, and those honours, rights, and all the worldly
advantages by which they were allured to conformity. Many of them
were the eminent persons in their churches and state but they sacri-
ficed all thelr lives and properties for the one thing only, noneon-
formity. They were driven from their flocks, whom they loved as their
own souls, and they were obliged to spend the best of their days in
prison, Finally many of them could ﬁgﬁ help being exiled in a for-
eign land which was unknown to them.

‘ But the spirit of the Puritan "ransformed England from a
sméll island kingdom into the center of the greatest Empire the

world has ever seen,“l and their philosophy of the devotional life,

~ that code of values, was carried to New England by the Pilgrim Fa-

thers in the early seventeenth century. It became one of the conti-
nuous factors in the American spirit of religious life. The Puritans,
indeed, were the founders of the American Church and civilization.

It is the purpose of this thesis to study the aspects of their
devotional life manifested in their faith and dally vpractice, which
vrovided a spiritual atmosphere and a contimuing influence that
helped to sustain and to renew thelr energy, and that furnished mo-

tivation for the expansion of their usefulness.

B. THE SUBJECT DELINWITED

LI AL S IR AR B N

1. John Marlowe; The Puritan Tradition in English Life, p. l.



In an attempt to depict the devotional life of the Puritan,
it would be hard for our study within the limits of this thesis to
deal with all the Puritans of the vast Christian history; nor would
it be entirely profitable. In our treatment of this subject, we do

not propose to include a complete research into all the individuals

concerned or the detailed aspects of their spiritual life or of

their theological problems; but rather we propose to examine the
essential aspects of their devctional life, choosing material from
some of the out-standing persons, events and diaries in the Puritan
age in England and Hew England., ¥o doubt the sixteenth and seven-
teenth centuries are the period of the prosperity of the Puritans
and many of the great men are the products of this age and represent

the usual picture of ?uri%an¥devotion.
C. PLAN OF PROCEDURE

Our plan of procedure in this study is in three steps: the
first step, to study the historical background of the Puritans' devo-
tional life in order that we mey be able to understand fully the mo-
tivation of the Puritan movement, its inflexible spirit in faith,
and the particulars of its devotional life, which are rooted in ard
respond to the social enviromment; the second step, to study the
specific aspects of this devotional 1life, which are mainly concerned
with the inmer 1ife and constitute the essential elements of their
spiritual life; and the third step, to study the main expression of

the devotional life in daily practice, which is euntirely concerned



with its menifestation in the church, home and society. The conclud-
ing chapter will be 2 summery of the nature of their spirituel life,
the contributions of it to Christian Church to day, and evaluation

of their devotional life in the light of the contemporary Christian

view of life,
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CHAPTER II
THE HISTORICAL BACKGROUND

OF THE PURITAN'S DEVOTIONAL LIFE
A. INTRODUCTION

The history of Puritanism is the history of 2 theclogical
movement and of a great national struggle. The spirit of which the
Puritan's dévotional life is the symbol has entered deeply into the
national life, and strongly coloured many of its manifestations in
England end Few England, It has given depth and passion not only to
the religion, but to the literature and patriotism of these countries;
it has largely contributed alike to its intellectual lustre and he-
roic fame,

’But the Pﬁritan spirit was not something that developed over
night. It does not appear in history as a sudden manifeststion. Nei-
ther is it true that the Puritan spirit camnnct be adequately explained
as something imported from the Continent. "Like all other movements
which produced a lasting influence, the Puritan spirit is rooted
aeep. To be sﬁre, ite roots were many, and some of them ancient."l
o one, therefore, can understand the devotional life of its members
without studying its hietorical background, of the sixteenth and se-
venteenth centuries, in which the great Puritanical movement appears.
The purpose of this chapter will be to trace the religious movement

teesessessanse

1. Ralph Bronkema; The Essence of Puritanism, p. 23.
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in the age in order to understand the historical process of the Pu-

ritan life,

B. TRACE OF THE FURITAN SPIRIT AND PRE~PURITANIC

INFLUENCE TERDING TO DEVELOF IT

The Christian principle existed before the followers of Christ
were called GhristiahsAaﬁ Antioch.‘The reformation was carried on in
the Ghurch before the ﬁéfomation( So also did the Puritan spirit
existed before there were people called Puritams.

1. John Wycliff, the Precursor of the Puriten.

The AlbigenSeS‘of the twelfth and thirteenth centuries de-
fended a2 similar creed of ?uritanism.opposing the creed and ceremony
of the Homan Catholic Church.l But the most important of the precur-
sors was John Wycliff (1320-1384), who was the flower of Oxford scho-
larship in his time. If he may be called a Pre-Reformer, much more
may he be called a Pre-~Puritanic Puritan. He translated the Bible
into English and contributed greatly to the spread of Lollardism
and therefore also to the rise of the Puritan spirit in EZngland.

He advocated justification by faith, the right of private judgment,
and the priesthood of believers, and he maintained that we must prac-
tice and teach only the Laws of Christ and that mystical ceremonies
in religious worship are unlawful.

It is rather striking that Wycliff's warfare began exactly

*SH S RODBSOGOOES

1. Ralph B. Perry; Puritaenism and Democracy, p. 66.
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in the same manner as that of the Puritans. Wycliff started by opp-
osing offensive practices in the chprch. and this led him later 1o
oprose important parts of the Romish Church doctrine. Elements essen-
tial to the Puritan spirit and existing before UWycliff were empha-
sized by him, ‘

2. John Huss and the Lollards.

The followers of Wyelif, the Lollards, and those of the youn-
ger contemporary, John Huss, who was the leader of the Czech Reform
in German's, renewed themselves from generation to generation, so
that the opposition of the sixteenth century had in it a considerable
body of Christians already protestant in thought and feeling and pre-
disposed to accept the teaching of Luther or Calvin.

We may thus conclude that the Lollards and Wycliff were the
§piritual ancegstors of the Puritans, Wyelif sowed the seed which

began thelr vowerful growth at the beginning of the sixteen century.
C. THE PURITAN STRUGGLE FROM KING HENRY VIII TO QUEEN MARY

For a better understanding of the Puritan emphasis on the
practical we must study the character of the English Reformation and
the conditions of the people at the time the Puritan arose.

1. The Puritan's Struggle under Henry VIII,
a. A Spiritual Movement in Progress.

Henry VIII (1509-1547) was the King of Englend during the

veriod of the Reformetion on the Continent, Most of the Reformation

under Henry VIII concerned ecclesiastical politics rather than reli~



glous conviction,

In June, 1536 the first reformation convocation in Bngland
assembled; in which Lord Creanmer, prince secretary, sat in state
above the bishops, as the King's vicegerent in all spirituasl mat-
ters. The reformation began with Crammer, The declaration of the
King shows the spirit of the Reformation:

ees..sThat it wos His Majesty's pleasure, that Lhe rites and
ceremonies of the church should be reformed by the RULE OF

SCRIPTURE, end that nothing should be maintained which did

not rest on that authority; for it was abused, since the Scrip-

ture were acknowledged to centain the laws of religion, that

recourse should be had glosseé or the decrees of Fope, ra-
ther than to theMe.e.e.ev...dil)

The pious reformers rejoiced to see the Holy Scriptures pro-
fessedly made the only standard of faith and worship, to the exclu-
sion of all human traditions. The lmmediate worship of image and
saints was now reunocunced, and purgatory declared uncertain, The qu;
lication of Tindale's and Coverdale's Translation of the Bible greatly
promoted the work of rgfqrmation,z though the later soon received a
powerful check by the passing of the terrible and bloody act of thé,
Six Articles,

b. The Persecution to the Puritan,

Towards the close of this King's reign, the Topish party ob—‘
tained the ascendency; the severity of persecution was revived, and
the Romish superstitions greatly prevailed, Henry now took the Pope's

place as head of the Church, and all who refused to observe these

*9SE G002 00000 e

figgﬁenjamin Brook; The Lives of the Puritan, Vol. I, p.3.
2¢ James Heron; A Short History of Puritanism, pp. 45-49.
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practices were condemned as traitors against the King, To meke the
standing of the persecutiﬁg prelates more secure, and their severi-
ties the more effectual, these practices was ratified by act of Far-
liament. Many excellent persons were condemned to the flames; "It
is calculated that during ‘the reign of Henry not less than 70,000
persons were violently put to death for one cause or another.“l
2. The Furitan's Activity under Edward VI,

a, The Great Progress of the Puritan Movement.

Henry VIII died in 1547. During the last ten years of his
relgn Puritanism had no chance to crop out, for he opposed anything
that looked like reformation beyond what he had already done. It is
said that it was forbidden by law to read the Bible in English,

But Henry's successor,Bdward VI (1547-1553), definitly fa-
voured further reformation. Being only nine years old when he came
to the crown, he was ready_to observe the instructlons of Archbishop
Crammer and the Duke, Somerset, who was the brother of Edward's mo-
ther, By his aid and influence he set himself to promote sound reli-
gion.2 Somerset had Protestant sympathies and was a sincere friend
of the agricultural classes, Upon his accession, the penal laws a-
gainst Protestant were abolished,the chains of many worthy persons
confined in prison were struck off, and the sufferers released,octhers
who had fled from the storm now wiﬁh Jjoy returned home, Anong
the former were old Eishopratimer and John Rofers, and among the

1.. Ibido, P. 43‘
2. Brook; op. cit., pp. 4~5.
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latter, were Hooper, a fofe ronner of Furitanism, sometimes called
a Tather of Puritanism, afterwards the famous martyr, and }Miles Co-
verdale, afterwards a celebrated Puritan. Hooper became DBishop of
Gloucester, and Coverdale was made Bishop of Exeter. The monuments
of idoletry, with the superétitious rites and ceremonies, were com-
mended to be abolished, and a pure form of worship introduced,

In 1549 Warwick, later duke of Northunberland, ascended to
Somerset's place as the most powerful men in England. The Protestant
couse under him became mmch more radical in cheracter than under
Somerset,

b. The Stopping Far Short of Complete Reformation.

But the government did not continue in its efforts, Up to
this time the Puritans could agree with the govermment in its policy
of reformation, but when the govermment stopped reforming, the Puri-
tans could not be satisfied, From this time on we see the rise of a
definite group in the Church which was the Puriten party of later
time and which distinguish itself from the English Church in that
it wished to root out all Romish elements from Protestant worship,
3. Marry's Persecution to the Puritans.

a. The Great Persecution of Bloody Mary,

In the year 1553, upon the deathof King Edward, his sister
Mary (1553-1558) coming to the throne, soon overturned the reforma-—
tion and restored the whole body of popery.Many of the Protestant
reformers were immediately caught and burnt,Cranmer, Ridley, Latimar,

Hooper and other of Ldward's bishops were thrown into prison and in
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due time brought to the stake, During her reign, in three years some
three hundred victlms were burned at the ‘stake, and at the last the
Queen gava no 51gn of releﬁtlng her severltv 1 But, as Prof, Heron
says, the cruel persecution, which was her most infamous act, had
kindled é fi;e in the heart of the English people that flamed in
dee?‘hé%re&idf‘?bgefy; fhe mérﬁyrs’had, in the dying words of Lati-
mer,"Lighted a candle that would never be put out."2
b. The Exile of the Puritans.

During the Marian Persecution many English divines fled to
the continent and found an asylum at Frankfort,wvhere having obtained
the use of ﬁ Church on condition that they should suberibe to the
French confession of Faith, they founded a society, chose John Knox
as their minisﬁer, and proceeded on the path of reformetion farther
than it haﬂ yel been possible to go in England, iroubles consequently
arose thereand finally caused to them remove to Geneva, there Knox
found a more peaceful field of labour., Here, then we see the First
Puritan Congregation org anlzed.3 Je will see next how 1t was nursed

and weaned under the Elizabethan reign,

D. THE SACRIFICIAL PURITAY FROTEST FRON QUEEN ELIZABETH
TO XING JAMES
1. Puritans Nursed and Weaned Under Elizabeth.

LA I I Y X

1. Ibld‘, DE. 10“12.
2. James Heron; op. cit., p.69.
3. Ibid., p. 76.
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a. The Relation of Elizabeth on the Puritans.

It has already appeared that there were manifestations of the
Puritans before these days but "there is in history a definite period
which may be called the Puritan age.” "This begins with the agcen-
sion of Elizabeth in 1558 and extends to the death of Cromwell in
1658."1The period of great persecution and exile ended with the death
of Mary and the ascension of Elizabeth (1558-1603). When she ascended
the throne, the exiles returned Home, but, much to their sorrow,
they found the Queen disposed to retrograde rather than to advance.
Fond of the FPope, she determined on preserving vestments and somel
gymbols of Popery, claiming a desire to retain the Roman Catholic in
the Church, To aid in securing this object some offensive passages
in the Service-Bock were removed and cerémcnieé which favored their
opinions were retained, |

Elizebeth hated the Puritans, because they wanted England to
be Puritan and opposed her policy of religion. There is no doubt |
that Elizabeth, feeling the insecurilty of her position and magnitude
of the dangers which encompassed her in the beginning of her reign,
acted from policy and endeavored to mark out a via nediys between
Protestantism and Porery. This partly accounts for her severities
towards the FPuritans who strongly opposed this course, but it can
not excuse them. The Puritans on the other hands, were zealous for
the honor of Christ, the true head of the Church, and would conform

LI U S IR S Y WY

l.Brenkema; ope. c¢lt., p. 36.



to nothing which tended to endanger Protestant truth. Yet in this
age the Puritans came to progress rapidly.
b. The cause of the Growth of Puritanism,

There were many things which caused the Puritans to grow in
number during Elizabeth's reign. Dr., Bronkema Points out four condi-
tions.l Firstly, Mery's persecutions had aroused so intense as antego-
nism  that most of the earnest men in the kingdom inclined in the
opposte direciion. When Elizabeth came to the throne, her first con-
cern was to bresk the power of the Romish clergy. Secondly, another
thing which apparently directly aided in the growth of the Puritans
was the return of the exiles, who had imbibed much learuning on the
continent, and returned with hope of doing sreat things. The other
factors tending to strengthen the Puritan movement were the success
of Pﬁritanism in Scotland under the famous John Xnox, and the cons-
tant communication-between many of the Puritan clergy and Protestant
leaders on the Continent.

c. The Groups of the Puritans,

Manﬁ who advoéated the Puritan spirit committed acts by no
means worthy of the name Puritan,"There appeared three classes of Pu~
ritans at this time.z”First,those who dissented from the Church of
England because of its corruption, yet still clung to it, holding to
purify it by their influence. They hoped to act as the leaven that
should leaven the whole lump. Secondly, those who dissented for the

L K I Y O ]

1. Ibid., pp. 38-40.
2. Gregory; Puritanism in the 0ld and in the New, pp. 136-42.
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same reason but had given up all hope of cleansing the church by
staying inside., The third group, those who dissented from the prin-
ciple of an established church as being oprosed to'the spirit as
well as the teachings of the New Testament., Bach of these classes
was Puritan, but with a wide difference in methods of operation,
Most of the Puritans belonged to the first class, and wished to stay
within the church, bul many were compelled to withdraw Irom the
church or worship contrary to the dictates of their conscience,which
would have been no worship at all, The Puritan$ of this class had
meny objections against the established Church. lfr. Brook details
gsome of these:

"They complained of the assumed superiority of bishops above
Presbyters....of the exorbitant nower and Jurisdiction of

the prelates, They lamented the want of godly discipline.
They dislike some things in the vublic liturgy; as the fre-
guent repetation of the Lord's prayer, the response to some
things in the office of marriage, the burial of the dead.
They disliked the reading of the apocryphal books, to the ex-
clusion of some parts of canonical Scripture. They disallowed
of the cathedral mode of worship. They disapproved of the

the festival or holidays, as having no foundation in Scrip-
tUres. oo oand they scrupled Conformity to certain rites and
ceremonies as the cross in baptism, the promises and vows;
the use of sponsors, to the exclusion of parents; the cusiom
of confirming children; and the wearing of the surplice with
other ceremonies equally without foundation in Seripture,"l

The famous fighters of the Puriten in this age were Thomes
. o . 2
Cartwright (1535-1603) and Earl of Leicester,
LA K B B A B X K I

1. Benjemin Brook; op. cit., pp. 29-30.
Re Ibid., po. 23-24. (& Heron; op. cit., pp. 110-133.)
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The third class, Separatists, as a whole emphasized the nece=-
ssity of the personal religious experience, Inspiration of the Spirit
was considered more significant then corrections of doctrinal be-
lief. They wished to eliminate the state from the province of re-
ligion, at the same time rejecting the authority of any centralized
organization in matters ¢f faith and doctriné.l Perhaps the strong-
est Separatist groups were the Independent, (after the Congregation-
alist) and the Baptist, which developed in the reign of James I,

The Congregationalist conception of the true Christian Church was
tha£ of a vnluntary organization of regenerated believers.

The chief leaders of the separations in this age were Coleman,

Button, Halingham, Benson and Hawkins,., "Notwithstanding the threat-
enings and severities of the prelates, they continued to meet in
their private assemblies, as they found opportunity in the neighbour-
hood of London, to avoid the discovery of their watchful ememies."2

‘... 4. Martyrs of the Puritans.

| Though the oppression occasioned by "the statute of Conformity
continually fell upon the Furitans}ﬁ%hey were men eminent for piety,
devotion, and zeal in the cause of Christ. The suspensions end de-
privations of this long reign are sald to amount to several thousands.
Meny brave Puritan leader’s lives were destroyed in the age of Eli-

zahebh,

Formost among the Elizabethan martyrs was John Udall, who was
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3. Thid., p. 26.
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a highly educated man, absolutely upright and pure-minded, cut off
in the prime life for the simple resson that he wrote two books set-

ting forth the church, as he thought Christ would have it, and the

' church as it then existed, The writing of these books was called

treason and rebellion against the bishops, for which offense he was
cast into prison where he died of 2 broken heart in 1592,%

And several Separatisis were hanged in 1583.2 Among whom were

Roger Rippon,Williem Dennie, John Coping and Elies Thacker, The

most note worthy of those who died for the principles of Independency
were John Greenwood, John Fenney and Henry Erarrowe.3 These three
wrote and preached against a lagy,ignorant and evil clergy.

“x{ﬁ Another evidence of the unjust sufferings of the Puritans may
f e
bé seen from the following petition signed by fifty-nine sufferers

and sent to Lord Burghley in 1592:

"Please it then your Lordship to understand that we, Her Maje-
sty's loyal dutiful, and true hearted subjects to the number
of threescore persons and upwards, have contrary to all law
and equity, been imprisoned, separated from ovr trades, wives,
children, and families. Yea, shut up close prisoners from all
comfort many of us to the space of two years and a half,upcon
the bishops' sole commandment, in great penury and noisome-
ness of the prison, many enduring their lives, never called
to trial;some haled forth to the sessions,some cast in iron
and dungeons, some in hunger and famine; all of us debarred
from any lawfull audience befor our honorable governors and
magistrates, and from all benefit and help of the laws;"4
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le Gregory: op. cit., ppe 171~174.

2. Ivid., pp. 174=77.

3. Ibid., pp. 177-89. (& Heron; op. cit., p. 138,)
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;ﬁa While the nonconformists were thus harassed, the church and
the nation were in a most deplorable state. "Great numbers of churches
were without ministers.  Among them,those who professed to be
ministers, sbout three thousands were mere readers who could not
preach at all, Under vretence of maintaining order and uniformity in
the churech, popery, immorality, and ungodliness were everywhere pro-
moted." So that while the jealous prelates to be building up the
church of England, they were evidently destroyingand undermining

the church of their Lord.
R+ The Puritén Protest Under King James I.
- a, The Puritan Petition and the King's Hhsympathetic Poliey.

When King Jemes (1603-1625) came to the Crown of England,
having reigned in Scotland from his iﬁfancy, His Majesty's behavior
in Scotland had raised toc high the expectations of the Puritans;
they relied on his education, his professed kindness for the suffer-
ing ncnconformiﬁts; and his repeated declarations, But Jomes' atti-
tude in this connection was a direet outgrowth of his conception of
the absolute sovereignty of the territorial monarch, On his ascen-
ssion the Pufitans presented their Millenary Petition, subseribed
by above one thousand pious and able ministers and containing cone
crete proposals of church reformars. It was entitled "The humble pe-—
tition of the ministers of the Church of England, desiring reforma-

tion of certain ceremonies and abuses of the Church."2

4nrsessssrten
1. Brook; op. cit., p.60.
\i 2. Ibid., p. 61¢
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James undoubtedly must have winced when he saw the proposals,
but he consented to a conference at Hampton court, composed of pro-
minent divines of both Anglican and Puritan sympathies. But “for the
Episcopal church, there were nine bisﬁops and about the same members
of dignitaries:; but for the Puritan, there were only four divines,“l
and the Puritaﬁs were swept as chaff before the fierce blasts of the royal
temper, The conduct of the King, who bore down all before him, was
highly gratifying to the dignified prelates. Besides other instances
of flattery, Archbiship Whitgift said, "He was verily persuaded the
King spoke by the Spirit of God."?

The poor Puritans were now persecuted in every quarter, some
of them being suspended, and others deprived of their living, They
received the terible sentence of excommmnication, being furned out
of the congregation, rendered incapable of sueing for their 1awfui
debts, imprisoned for life, denied Christian burial, and as far as
possible, excluded from the Kingdom of heaven,

b. The Pilgrim Fathers and the Corrupt State of the Anglican
Church,

Indeed, Archbishop Bancroft incesstantly harassed and plagued
the Puritans to bring them to an exact conformity. On accout of his
rigorous proceedings, in the year 1,620, great number of Puritans
began to emigrate to America for the freedom of faith, and founded
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the colény in‘Hew England, an ﬁncivilized‘country, wﬁefe they could
enjoy the blessing of religious 1iberﬁy.l ﬁé will refer to this in
more détaiﬁ' in another sectioun. -

It is caleulated that bhetween the y@ér 1620 and 1640 more
“than 22,000 Puritan emigrents had sailed from English and Dutch ports.
They were, as Milton séid, "faiﬁhfﬁl and freeborn Englishmen and
good Christians, constrained to forsske their dearest home, their
friends and kindred, whom noﬁhing but the wide ocean and the savage
desert of America counld hide and shelter from the fury of the bi-
shops."z
When the reign of James was drawing to a close the corruption
of religion and the immorality of the soclety were deplorzble, The
churchwas full of hypoerites, dissemblers, whoremongers, so that if’

any election were committed to them, they would be sure to take one

like to themselves. Now, the Churchwas full of Papists and atheists.

"Among the clergy there was ignérance and licentiousness; among bi-
shops, sordid, sycophancy, and truckling to power. The mass of thé
clergy were so illiterate that they could have done little to ele-
vate the people, or reflect honour upon the Church, Earnestness in
religion was treated with derison and ridicle.“3 This was the state
of the Anglican Church that had expelled the Puritan divines from

their church and country.
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E. THE PURITAN ASCENDENCY AND DECLINE IN THE

PERIOD OF XING CHARLES I

1. The Puritan Ascendency and Charles I,
a. The Tyranny of Charles I,

James was succeeded by his son Charles I (1625-1649), it would
have required an exceptionally wise and broad-minded king and sage
counsellors to rescue the kingdom from the evils and perils which
beset it, But the unjust and inhuman proceeding of the Council-table,
the Stgr;bhémber, end the High Commission, during this reign, are un-
parallédgp;f

The Arminian tenets, armly supported by Bishop Laud and his
brethren, now began rap 1dly to gain ground Aa"eeacle to the King's
injunction, many excellent 1ectures were put down, and such as opreach-
ed ageinst Arminianism or the popish ceremcnies, were suspended
and comnitted to FNew Prigon. The unparalled cruelty of this prelate
most appeared in the terrible sentence inflicted upon Dr. Alexander
Leighﬁgn, who had bheen professor of Divinity at St. Andrew and later
held a lectureship in London, He died a pitiful death by Laud's hend:

He was selzed by a warrent from the high commission; dragped

before Bishop Laud; then withouit examination, carried to Hew-
gate, where he was treated a long time with unexampled bar-
baritywhen hewasbrought to trail before that arbitrary court,
the furious prelate desired the court to infliet the heaviest
sentence that could be inflicted uron him, He was condemned
to be degraded from his ministry, to have his ears cut, his
nose slit, to be branded in the face, whipped at a nost to
stand in the mlllory, to pay $10,000 and to suffer perretual

imprisomment., This horrible sentence being pronounced, Laud
gave ﬁzanks to God, who had given him the victory...
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By the unfeeling persecution of the bishops,the Puritans were
driven from one diocese to another, and meny of them obliged to
lecve the kingdom and seek thelr bread in a foreign land, Many of them
fled to Holland and New England,

Toward the close of this year 1633, the three were sentenced
by the Star-chamber to be pilloried, branded, and to lose thelir ears.
These men were William Prynne, who was a most volumimous writer of
books, Dr. Bastwich, and Burton, who published booksl;zqw

b. The Puritan Revolution and Ascendency.

The execution of the sentences was marked by strohg popular
manifestations of indignation, highly disturbing to Laud. Those te-
rible proceedings, without serving the interest of the church, awak-
ened universal resentment against those in power. The Puritans were
first of all religious in charascter, but this characteristic worked
itself out to political ends., Since the time when thé War broke out
against Scotland the parliement, where involved many Puritans, began
to hold the power of the policy. During the year 1642, the Iing and
Parliament put themselves respectively in a posture of defense, and
used those military precautions which soon led to all the horrors
of a Civil War and‘deluged the land with blood. In the year 1644,
Archbishop Laud was behesaded by thehouseof parliament. The Iron Side
of Oliver Cromwell appeared and after suffering hardships and prive-
tions, in the year 1648 Cromwell got the viectory., The King wag taken

and beheaded, January 30, 1649.2
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The King being teken out of the way, December 16, 1653, 0li-
ver Cromwell was installed Lord Protector of the Commomwealth of
England, Scotland and Ireland, when an instrument of government was
adopted and subscribved. The thirty-seven articles observes "that
all who profess faith in God by Jesus Christ,shall be protected in
their religion."l
2. Puritan Decline and the Restoration,

a. The Persecution of Charles II to Puritans.

For five years during the reign of Cromwell, the commonweslth
of England progressed so much in religion and morality that it ranked
with the strong nations of the world. But the protector Cromwell
died on the third of September, 1658, aged fifty nine years, His son
Richard succeeded him, but since he was not to be alt the helm in
such bolstrous times, he resigned his position. The nation being
tired of change,Athe parliament assembly voted Charles II home, thus
beginning the Restoration. Many of the Puritans were in great perse-
cution, "The Puritan ministers have been decided as ignorant mecha-
nies, canting preachers, enemies to learning, and no better than
public robbers,"?

In order to crush the Puritans in every cornner of the land,
and strike dumb all nonconformists at once, the famous "Act of Uni-
formity" was passed, and "the uwmmerciful act took place August 24,

1,662, justly denominated the BLACK BATHOLOMEW-DAY,....By this act

CHENEROSEIeTe
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nearly 2,500 faithful ministers of the Puritan faith were silenced.
and it is affirmed, that it procured the untimely death of 3,000 non-
conformists, and the ruin of 60,000 families."l

be The Everlasting Victorious History of the Puritans.

MPuritan apparently defeated but really victorious," séys Dr.
Heron, "the expulsion of the Puritans though at the time disastrous
was infthé~long run fruitful in many good results for the nation and
the world "2 Flrst of all the great spiritusl leaders appeared in

great numbers in this age, The eminent scholars and theologians are

a8 Tollowss

John Milton (1608-1674), the author of Paradise Lost; Joha
Bunyan(1628-1638), the suthor of Pilgrims' Progress; Richard
Baxter (1625—16913,the author of Saints' Zverlasting ﬂest;
John Owen (1616-1683), who was the Chaplain of Oliver Crom-
well: - Oolonel Hutchinson (1616-1664), one of the famous li-

terar" mexn 3

”hey were the men who themselves greatly contributed not only
to Christian histcry but also to the human spirit in every age. They
were the great men who showed the power of faith by their lives sacri-
ficed to the Lord Jesus Christ, and "they were the ancestors of the
great Evangelical Revival of the eighteenth century.”4 Thus slovwly
but steadily the Puritans introduced seriousness and purity into

English soclety, English literature, and English volitics.
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F, THE PROSPERITY OF THE PURITAN IN THE NEW WORLD

1. The Preparation for the New Nation.
Why did these Puritans have to suffer so much unjust persecu-
tion? Before a man can perform any great task, he must be prepared

for it by a special course of training., Mencious, the wise man and
the greatest disciple of Confucious, said that Heaven first puts

the great hardship upon those to whom He intends to give great mis-

‘sion, The Puritan mhst have his character tested. It must be proved

that the man can meet and overcome difficulties., Just as it is with
a individual so it is with a2 class of men or a nation, If the Govern-
or of the universe has a great task for them, he must test them, as
the children of Israel in Egypt were tested in being prepared to
carry to the worldthe knowledge of the true God. God had revealed to
the 01d World a New Continent, He must prepare a people to éarry to
the New Land true and pure ideas of Himself, and we believe that the
Pnritané were that people.

RJounding of New Plymouth,

The history of the world has great and memorable events and
dates; 8o has each couniry and nation. One of the most mamoféble
dates conmected with American history is September 6, 1620, on which
the Mayflower set sail from Plymouth to the great Western World,!"She
had on board not more than one hundred and two souls,”l but they
were the advance guerd of a vast army that was to follow,
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In the minds of many these men were Separatists, but what
else than the spirit of Puritan caused them to withdraw from the na-
tional Church of England? What but the same spirit enabled them to
endure the persecution,inflicted on them in England?l What streng-
thened their hearts when turning their back on home, friends and pro-
perty, and facing an almost unknown sea, at'the far edge of which
awaited them a wild, barren and unkown land?t

This small handful of men, forty-one in nmumber,- the others

in the company being women and children,- with glant hearts and srms

of steel, and fearing nought but God, set about with wills like flint,
to hew oult of a vast wilderness a home for themselves and posterity,
where they could enjoy the freedom of conscience and reap tﬁe reward
of the labor of their hands, 2

It was on the 2lst day of November, 1620, that the Pilgrims
set foot for the first time on the soil of the New World. Just before
the Mayflower dropped anchor, "They fell upon their knees and blessed
the God of heaven who had brought them over the vast and furious
ocean, and delivered them from all the perils and miseries thereof,
again to’ggﬁutheir feet on the firm and stable earth, theirtproper
element;“3

"Theﬂnext day after they dropped anchor in Cape Cod Bay was

Sundaey and as their custom was they rested and observed it as a day
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of worships."l The first winter was a severe one, the mmbers of the
little company had been greatly reduced by disease and death, %When
Spring came with its sunshine and songs of birds, there were scarce
fifty left of the original one hundred. They had but little diffi-
culty entering upon friendly relation with the Indians excepting
one tribe, "Great things have been produced, and as one small candle
may light a thousands, so the light here kindled hath shone to many;
yea, in some sort, to our whole nation,"?

Congregationalism or Independency was the prevailing form of
church govermment in New Plymouth, John Robinson of Leyden had exer-
cised a lasting influence upon these pecple so they held to the Ley-
den form of worship. All who came ovér inthe Mayflower were not Se-
paratists. Some of these who joined them, when they stopped at South-

ampton,.were non-separatist; others followed later on, and for this

reason much trouble came up in the church their opposers were ruled
out and"the first free church of America @stablished.ﬂBThe gun of
prosperity was beginning to shoot its rays over the eastern horizon
and under its influence their hearts began to warm to the work be-
fore them,
3. The Founding of Massachusets,

Another band of ekiles, unable to longer endure the persecu-

tion of the mother country, set out for the New World, about nine

years after New Plymouth was found, They secured from the King a
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¢harter permitting them to form themselves into a Corporation called
"the Governor and Company of the Massachusetts Bay in New England,™
King Charles I gave them the charter very willingly that he might

rid himself of a class of people that were giving him much trouble.

Like Pharoah of old, he afterwards repented that he let the people

go‘l

The members of this settlement were between three and four
hundred, They were a mixed body of emigrants, consisting mainly of
Puritans. Driven out as. they were from their native land by the high-
handed tyranny of Laud, they remembered only, as it faded out of
their sight, that it.was the land of their birth and their father's
sepulcharé. We cen assume their feeling, which is different from
that of the Independents, from the following:

We will not say -~ such are the words zscribed to Higginson,-

as the Separatists were wont to say at their leaving of Eng-

land, Farewell, Babylon! farewell, Rome! but will say, Fare-
well, our dear England! Farewell the church of God in England,
and all the Christian friends there; we do not go to New Eng-
land as Separatists from the Church of England, though we can
not but separate from the corruptlons of 1t; but we go to
practise the positive part of Church reformation, and prope-

gate the Gaspel in America. °

John Endicott, a sturdy Puritan, was made Governor of the se-
ttlement. He was to be aided by a goodly supply of godly ministers.
The Salerm (or Peace) Colony soon rose to strength and importance se-
cond to none in New England., The colonists of Massachusetts went far
ahead of the New Plymouth colony in their religicus zeal, They said
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that no men who was not a member of one the churches within the 1i-
mits of the colony could be elected to the Commongfié

There were many leading men who came to iassaéhusetts, and
gave much character té the settlement, Francis Higginson wag of high
standing in the Church of England kut could not conform to the cor-
ruptions of the church, so had to emigrate to America, John Cotton
and Thomas Hooker, both were fellows of Emmanuel College, Cambridge.
Hugh‘Peters, John Harvard, Henry Vane, John Wintrop and Thomas Dud-
ley left ease and luxury of surroundings for the wilderness and a
free conecience.

The aceession of such men'to the leadefship of Massachuseﬁts
was the means of setting in motion a stream of emigration to New En- _
gland that ceased to flow only with the uprising of the peoplé 8-
gainst Charles and Laud. Roger William founded the first Baptist
Church of America in this age.®

"Thus was founded the theocratic commonwealth of Massachusetts,
with none like it to be found in history, exeept the republic of Cal-
vin; like it, brave, austere, buit intolerant of inquiry,persecuting
heresy without mercy."3
4, The Growth of New England.

The leaders of the early settlers were men of clear convic—’
tions and indomitable wills, If it had been otherwise they could not
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have overcome the existing difficulties. Because of the inflexibi-
lity éflthe wills of these men, they were divided into many settle-
ments, all with one supreme aim in life, that of rendering to God
the devotion their conscience led them to believe was right.
N}kf‘ Connecticut, New Hampshire, and New Haven were settled by
tﬁose who were unable to agree with the older calcniesfl The great
freedom enjoyed by the colbnies and the fruitfiulness of the soil in-
duced many to come over frém England. The emigration was so great
that‘in twenty yeaﬁs after the Mayflawer cast anchor in Cape Cod

Bay, there was a population of twenty-four thausand in New England.2

g This sketch of ﬁhé‘histofical background of the Puritan's de-
votional life has been all too brief, An xhaustive treatment was
not contemplated. What was purposed here was to trace the great lives
of these leaders in order to show their heroic struggle of faith

throughevents which in the long run issued in lives of intense reli~

gious devotions. The characteristics of these devotional lives will

now be treated in our next chapters.,
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CHAPTER IIT

THE SPECIFIC ASPECTS OF THE DEVOTICNAL LIFE OF THE PURITAN

A, INTRODUCTION

The zealous puritan, the man of faith, the high-~born adven-
turers, the practical businessman, the classical scholar, and the
ordinary comron man, had certain characteristics of the devotional
life, which furnished the motive power of their activity. Some of
them lasted but a short time. Wo characteristics of the Furitan life
can be treated here exhaustively, much less all of them., We are thus
compelled to meke a cholce, out of many possibilities, of what seem
to ug the most important aspects in their life. A study of these as-
pects has led us to the conviction that there are primarily four
fundamental characteristics - De#dut Love of the Bible, An Exalted

Idea of God, the Daily Practice of Prayer, and Self-Examination.
B. DEVCUT LOVE OF THE RIELE

1. The Bible as the Source of Truth.

Vherever the palm-tree is, there is water, says the Eastern
proverb; and sb, wherever the godly flourish, there, we are sure,
must the Word of God be found., The palm-tree speaks of the existence
of water at its root; the pure Word of God taught the Truth to the
Puritans.

As we heve seen, the Anglican church neglected the Scripture.

Many a minister among the Conformists was ignorant of the Bible,
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"Some of the earliest slept with the Bible under their ?illowsﬁf}f
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This shows their mistaken attitude to thg_Bible. But the Muritans
loved the Bible as "the source of truth;ﬁéﬁThey knew little of
higher criticism, but from every part of the Bible they eagerly
threshed out the literal and figurative meaning of the words and
text as if each word were a grain of gold. They studied the Bible

as men study a map for a projected journey into a new country. "To
most of them it was their only book. How they pored over their trea-
sﬁre one can well imagine. Buried long in an unknown tongue, it came
to them with all the freshness of a new revelation, producing effects
very dlfferent fron those produced upon adult readers in the nine-
teenth century."B Even wvhen they were taking refuge from the perse-
cution they dld qot neglect to read the Bible; rather, encouraged
through the reading of it, "They had knelt on the greensward and
studied their Bible under the shadow of the old trees."4 They faced
daily the grim realities of frontier life, and were prepared for it
by a daily early morning reading of the Bible. Thus it was the only
Book which was loved among rich and poor, educated and ignorant. To
the hungry mind of the Puritan people who abjured all art except
that of literature, the Bible supplied not only religious instruc-
tion and sacred history but secular learning, folklore, anecdote,

proverbial wisdom and romance,
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2. The Bible as the Supreme Criterion of Life.

As we saw in the last’chapter there were various denominations
of Christianity in the Puritan party. They were nol the same as to
doctrine, worship, and church govermment, but all these matters were
overshadowed by the importance which every group attached to the
Bible as their final authority onbmatters of doctrine and as the
ultimate source of God's revelation, Only the Bible could be taken
as a2 gulde for faith and life. The biblical word provided an adecquate
criterion for every problem. "Thus said the Lord" ended all doubt in
their minds.

"First, the Puritans were the champlon of the authority of
the 'Pure Word of God' as the criterion not only for the church but
also for church worship, church government."l At the opening of the
History of Plymouth plentation, Governor Sradford refered to Satan
"as being loath his kingdom should go down, the truth prevail; and
the church of God reverte to their anciente puritie; and recover
their primitive order, libertie, and bewtie. ... the right worship
of God, and discipline of Christ. ... according to the simplistic
of the Gospel; without the mixture of men's inventions, "%

The authority of the Bible had two facets to the Puritan.-

In the first place, it was only through the Bible that one obtained
and experienced knowledge of the God who is related to every aspect
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of man's life. They felt that they had had religious experience,

end they then tried through the Bible to get at a working knowledge
of God in order to make their religion more vital and vitalizing.
In the second place, they believed that the Bible was a document

which reflected the organization of the early Christian community.

In it, then church order and the vitality of the falith went hand in

hand,

The Puritans, 1ike Calvin, stand for the absolute sufficiency
and supreme authorityof the Seripture, TheSeriptural citations warrant-
ing their main thesis are derived from both testaments:

Thus IT Peter 1:19-21 and II Timothy 3:15-17 urge the per-
fection of the Scripture; while Malthew 15:9,13 and Rev,

22:19 are taken to forbid any man-made additions to the wor-
ship of God. Even more relevant and stronger proof-texts

are found in the 01d Testament. Exod. 22:4-6 (the Second Com-
mandment), Josh. 1:7, Deut. 4:2, 12:32, and Prov. 30:6 assert
that God will not tolerate any additions %o his worship since
He is a jealous God. L

"But the Puritan generally observed the spirit of the Scrip-
ture rather than the 1etter."2 This is clearly seen in their contro-
versies with the Anglicans, as we saw in the last chapter, In the
disputed problems of vestments, ceremonies and forms of prayer, they,
rather than tlieir opponents, observed the general simple litergical
principles formulated in the Seripture.

3. The Daily Practice of the Reading of the Bible,
Nothing was more important in the practice of Puritan pilety-

1. Davies; op. cit., é; 50.
2. Ibid., p. 55.
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than the reading of the Seripture. In the thirteenth century, there

was a change in the technique of Christianrdevotiqn even for the
clergy,rand the emphasis came to be laild more on the hearing of Mass
than on the reading of the Bible, But the Puritan attached much im-
vortance to the reading of the Bible. They were not satisfied with
the ceremony of the Established Church, and they asserted the need
for a devotional life which was based on the doctrine of the Bible.
Here we are to examine their method of the daily practice of the
Teading of the Bible,

To the Puritan, "the Bible wes whole; every book, every chap-
ter and every word was equally inspired, every commendment was of
equal binding force, vet, consecicusly or unconsclously, men'will

take from the Bible that which suits their dispasitions."l Then

first, they insisted that "passages of the Scriphture should not be

wrested from their context."z

Secondly, they believed that the reading of the Scripture
should be accompanied by prayer and meditation. They urged that all
that is read in the Bible must be aprlied either to confirﬁ faith
or increase repentance, as though each passage were addressed par-
ticularly to the reader, and the words were spoken by God standing
at his side. Richard Greenham lists eight properties for a faithful
reading and hearing: "l. Diligence, 2. Wisdom, 3. Preparation, 4.
Mﬁéitation, 5. Confereuce, 6., Faith, 7. Practice, 8, Prayer.“B
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Thirdly, they insisted upon the private reading of the Bible.
Many of them made daily readlng their rule, "three times a day, a

chapter at a time.“l Harvard College, winlch was founded by the Mas-

sachusetts Legislature, made it compulsory to read the Bible regu-
larly every day. We can find it in their "rules and precepts that -
are observed in the College:?

‘3. Every one shall so exercise himselfe in reading the Serip-
tures twice a day, that he shall be ready to give such an
zccount of his proficlency therein, both in theoreticall |
observations of the Language, and Logick, and in Practicall
and spirituall truths.

7. Lvery Schollar shall be nresent in his Tutors chamber at
the 7th., houre in the morning, immediately after the sound

of the Bell, at his opeuning the Scripture and prayer, so

also at the 5th, hour at night, and then give account of his
owne private reading, as aforesald in Particular the third, *

C. EXALTED IDEA OF GOD —<

1. The Unifying Fhilosophy of Life,

"What is the chief and higher end of men? fen's chief and
highest end is to glorify God and fully to enjoy him forever." This
is the Puritan’s expression of their faith in the ¥Westminster Assem-
bly in 1647. The unifying philosophy of the Puritan life was to
glorify God. It was the bed-rock of all their thinking, and the con~-
trolling factor in all their actions. They were sometimes confronted
with steep mountains or deep rivers of human life, but they looked
unto God, in whom thelr faith was strongly founded. Often they walked
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1. Ibid., p. 16.
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in sorrow and always alons the path of hardship, but they always

walked with God, They not only spelt God with a capital "G", but
each letter of the word was a capital. This spirit they carried
into all departments of their lives. They were the men who went
~through this world with the one aiman exalted idea of God, Reading
the scripture of the Puritans we mey find this fundamental idea in
their 1ife of faith. #1l1 their earnest works and daily practice were
for this end. This idea can be seen from the diary of Cotton Mather,
who 1s one of the most representative of the Puritans, son of In=
crease lMather who wes the president of Harvard for sixteen years:

T earnestly cried unto the Lord; saying, Lord, I know not

what to do, but my Eyes are into thee, Thou art a Master,

most able and ready to help thy poor.Servants. Oh! lett thy
strength appear in my Weakness; and belng strong in the Lord
lett mee be carried now beyond myself, Lord, thou hast said,

Thou wilt bee with thy disciples to the End of the World; I

apply that Word. I rely on thee; I beleeve thou wilt enable

mee to Glorify thy Name." "Here I am; afflict mee; do what
thou wilt mee; kill mee; for thy Grace hath made willing to
dy; only, only, only, help mee to Delight in thee, and to

Glorify the Dearest Nane, . :
2+ Crdering A1l Things to God.

Now we are Lo study how the Puritans could glorify God in
their hardships and tribulations in this world. The Puritan looked
upon God as a real personality, whose atiributes are infinite power,
wisdom, and goodness. "The analysis of the divine attributes of ommi-
potence and omniscience brings(them) back to the attribute of good-

ness. Obedience, therefore, was not blind (to them), any more than
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it was prudential."l Like Calvinists, the Puritans believed that

God ordered everything on the world. At the same time they asked
men to be active Christians whose lives would show forth the glory
of God in the transformation of life and society under his name.
They also believed "that nature and history, the world and men were
governed by Gsd.”z This concept focused the Puritan concern for
ordering all 1life under God. They believed that everything is to be
understood and ordered from the standpoint of the divine, "This may
be the aim of most Christians;but never béfore or after the Puritan
has it been so consciously or self-consciously expressed."3

This domih&nﬁf?u?itan thoughtamf faith led to a high degree
of scbriety and inflexibility. This was not a dour psssimism, but
they cduld‘possessVﬁheir mind of peace and quiet by this faith when
they were surrounded by great danger. lMuch more,by this faith, they
were led to challenge tyranny and abuse of power, whether in stale
or church, They did not fear any earthly powers but only God who
judges the unjust, and they provided the spiritual foundation for a
domestic society. Ordering all things to God is one of the great
characteristice of the Puritan sense of faith. By this they could
exalt the Name of Cod, through life or death.
3. A Keen Sense of Responsibility to God for Themselves and for

Other Men,
[ EE R R RN N NNESNN)
1. Ralph B. Perry; op, cit., p. 370.

2, Dillenberg & Welchjop.cit., p. 100,
3. Ibid., p. 105.
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The Puritans had a keen sense of responsibility to God for
themselves and for other men, "They lived their lives with deep seri-

ousness, as in the sight of God, and in the presence of eternity
To them it was the way to glorify Vod to carry out their responsi-

bility. It starts with thé demand for 'holiness' for personal alle-
giance to Christ within the membership of the Church, and it seeks

also to build the holy commmnity in the world. Therefore, great evan-
gelism always arose everywhere the Puritans went. The Puritans were
the revivalist of the age in which they lived., Their temper is cha-

racteristically active and not quietist. They felt that works cannot
achieve salvation, but on the other hand that there is certainly some-
2

thing wrong with a man's salvation if he does not show his faith by
his works in seeking the extension of God's Kingdom.
Of all the exponents of American Puritanism, Jonathan Edwards
dwards

has acquired the greatest fame as a great revivalist., "It was the

mission of Edwards to reawsken the sense of gin, and to return men's
!!3 o

hearts again toward God, It was the sense of this mission which
goaded him, despite misgivings, to emotional preaching, and which

wa
identified him broadly with the evangelical revival represented con-
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temporaneously by the preaching of Wesley and Whitefield.
felt keen sense of responsibility to God, and expressed the burning

Judgement of God in his preaching of "Sinners in the Hand of an

angry God,"
1. Hugh Hartin; Puritanism end Bichard Baxter, p. 83.

2. Ibid., pe 84.
3. Perry; op, cit., n. 76.




- 0 -

Oliver Cromwell is writing to the speaker of the house of
Cormons, after the astonishing victory of Dumber:

) #

Thus you have the prospect of one of the most signal mercies
God hath done for England snd His people, this War: - and now
may it please you to give me the leave of a few words: It is
to say, The Lord hath done this. It would do you good to see
and hear our poor foot to go up and down making their boast
of God. Put, Sir, it's in your hands, and by these eminent
mercies God pute it more your hands, to giveglory to Himjto
improve your power and His blessings, to His praise.......
Relieve the oppressed, hear the groans of poor prisoners in
England, Be pleased to reform the abuses of all professious.

This also shows they have a keen sense to understand the grace
of God and to feel their responsibility to God for other men, They
had the idea to exalt God, for this end they did not spare their

life or property. To them God was all in all,

D. THE DATLY PRACTICE OF THE SPIRITUAL PRAYER OF FAITH

1. The Spiritual Prayer of Faith,

The deep spirituality of the Puritans ds shown in their im-
plicit faith in prayer. The Puritans were the people of earnest
prayer, both individually and collectively, Williem Gouge defines
prayer as "a right opening of the hesrt to God."z The preyer of the
Puritans is simply a groaning out of their condition befarevthe Lord.
Furitans believed implicitly in literal answer to prayer. To them
prayer was more than devout soliloquy or an exercise in spiritual
gymastics, valuable only for the reacting effecté. When-they prayed,
they felt they moved th9 hand of Him who moved the world. They spoke
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of direct answers to prayer as one of the common and indubitable

facts of almost daily experience. How let us see this faith in their
prayer. John Winthrop, man of wealth and education, the first governor
of the settlers of 1630, writes thus in the history of New Bngland:

"Thus, one season their crops were imperiled. The people came

" together in theilr churches and asked the Lord to drive away
the caterpillars which trobled them, and Eresently after
these preyer, the insects vanished awat, ~

And Increase Mather details the same kind of experience of

prayer:
- After there had been drought for mwonths, prayer caused rain
to be sent immedistely. Poisonous snake biltes were healed
because of prayer, The Indians were defeated by the power of
prayer. A house on fire was saved through timely use of
prayer. Irayer restored an xmmoral son, It saved a boy en-
tangled in plow irons and about to be dashed to pieces. The
power of prayer prevailed on God to direct a men, who had
fallen into a rocky stream and had become insemsible, to
grasp hold of a pilece of floating ice and thus be rescued by
nis companions, 2
The prayers of the Puritans were inward, outpouringsof th
soul, They set forth the importance of prayer on the spirit. They
believed even the Lord's prayer could become blasphemy if uttered
without spirit or understanding., Thus they urged the spiritusl rrayer
of faith,
2. The Daily Practice of Private Prayer,

Cne of the characteristics of the Puritan life of prayer is

the daily practice of private prayer. They put great emphasis on the

value of private prayer. Richard Baxter says, "we seldom read of

teesssnssree

ril,,Jonn Winthrop; History of New England; Vol. IT, p. 327.

2+ Increase Mather; Essay for the Recordlnp of Illustrations, pp.

256-259,
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God's appearing by himself or Eié‘Angels to any of His prophets or
saints in a throng, but frequently when they are alone."l They
thought that private prayer is more intimalte and solitary,

And they followed a plen in their prayer practice. They set
apart the time for secret prayer, sometimes with fasting. Robert
Balton is said by his biographer to have prayer "sixe times a day,
twice by himself in private, twice in vublic with his family, and
twice with his wife."  Of Samuel Rutherford it is said in the
"Letters", "he rises very early,at three in the morning sometimes,
and spends the tiﬁe before breakfést in prayer and study. He is sedu-
lous in his duties as a country gastor, always praying, always preach—
ing, eoo at}night, he says,he dreamt not seldom of Christ, ...my soul
was taken up when others were sleeping, how to have Christ betrothed
with a bride in that part of the 1and.”3 And one of his customs was
out-cf-doors prayer as he moved about the parishes, "there I wrestled
with the angel and prevailed., Woods, trees, meadow, and hills, are
mj wltnesses." Jonathan Edwards also speaks of his private and de-
votional life in his boyhood days:

I spent the most of my time in thinking of divine things,
year after year: often walking alone in the woods and soli-

tary places for nedltatlon, solilogquy, and prayer, and with
(}Od.ouoo-npoooa 2
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Cotton Mather also decided to pray about his daily course of

‘duties, He writes in his diary as follows:

1e To pfay at least thrice, for the most part every Day.

2. To meditate once a Day; in the Meditation proceeding after

some such VMethod as this; that there shall bee two parts of

the work, doctrinal, and epplicatory. The doctrinal to bee

dispatched in an answer to a Question. The applicatory to

flow from thence into Examination, Expostulation, Resclution.
3. The Contents of the Prayer.

WH1lliam Perkins makes the nature of Prayer four-fold; "We
pray to show our submission and obedience, to show our true repen-
tance, to show that we acknowledge God as the Giver of all things,
and tc ease our minds by praying out hearts.”2 The prayer of the
Puritans may be analysed inte many various kinds, but we can more
Simply clasify 1t into two; for himself and for ancther,

Firstly, the meost pivotal thing in the prayer for oneself is
the confession of sin, Effectual praying is what convinces us of

sin, The heart is broken and humbled before the Lord. Confession is

the prayer which the Spirit most of all inspires. To the Puritan,

.

confession is not an end of struggle; no éone was more awsre than he

of the problem of sin in believers, Samuel Rutherford writes in the

letter about sorrow over sin as following
L see nothing in the sour fruits of sin; and oh, what a bur-
den is sini And what a slavery and miserable bondage is it,
to be at the end, and yeas and hays,of such a lordmaster es
a body of sin! Trulj when I think of it, it is a wonder that
Chriat maked not fire and ashes of such a dry branch as I am.
I would often lie down under Christ's feet “and bid alm tram—-
ple me, when I COﬁs ider my guiltiness

.O!...i..... ")

1. T\"? """—\/' Of COttf‘v’ 1fc~tfler7 VOlo ’ po [.‘—o
2. w&i}'efleld, O Ct.’ P ?10
3. Bonar; op. Cit., pe 535 (Letter Mo, 276).



my Sins.

Cotton Mether eries, "I found Satan buffeting of mee, with
unclean Temtation: , ., . I may pluck out my right Ey, and of my
cutt of my right Hand.....Lord keep mee from mine Tniquitie.,..If

my Sin do still rage, I will spend a Day in Fasting and prayer,

every Fortnight, untill I bee a Conqueror.....”1 And he says in

ancther day's diary, "I judge myself before God, for my horrible
Transgressions of all Sorts, and on the Distress of my Soul, behold-
ing nmy Miseries. ...l poured oubt my prayers this Day, with fasting,
in my study.before ﬁhe Lord, Crying to Heaven, for the ?ardon of
n<

Secondly, the prayer for others is an important part of the
Puritan's tasks. All the Puritan models were full of vetitions for
others. Gouge says, "we are to ask for others what we desire for our-
selves - the counversion of those not yet called, the establishment
of those who are called, the forgiveness of their sins, the healing
of the sick, and the deliverance of the oppressed."3 The Puritan be-

b

lievés that "God seeks for those who pray for another, and he knows
that God never revealed his love to Moses more ihan when he prayed
most for God's people. Thus, the Puritan not only praved for family,
friends, those in authority, the stranger, but alsc for eremies,
according to the Lord's New Commandment, And they practiced the com-
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mendment - “"Iray constantly.
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ml There is a wonderful d@scrxpzlon of

the prayer of Cotton Mather for others in his Diary as follows:

oy

1.

24

"In passing along the Street, I have sett wyaelP to bless thou-
sands of persons, who never knew that I did it; with secret
Wishes, after this manner sent unto Heaven for them,

Upon the Sight of Ejaculations
A tell Fan, Tord, give that Man, High attain-
ments in Christianity; lett him Pear
God, above many.

A lame Man, Lord, help that Man, to walk up-~
I‘J.:“l’l’tly.
A Negro. ' Lord, wash that poor Soul whlte in

the Blood of thy Son.

Children Standing together. Lord, lett the blessing Hands of
my Lord Jesus Christ, bee putt upon
these Children.

A Yerchant., Lord, mske that men & wise Merchant,

A very little Man, Lord, bestow great BElessings upon
that Man, and above all, thy Christ,
the greatest of Blessings,

A Man carrying a Burden. Lord, help this Man, to ca*ry a
burdened Soul, unto his Lord-Redeemer.

A Yan on Horseback. Lord, the Creatures do serve that
man; help him to serve his Maker,
Young Peorvle, Lord, help these persons to remem-

ber their Creator in the Dayp of
their Youth.

One in mourning. Lord, give to that merson, the Com—
forts, whlch;tnou hast promised for
blessed Mourners.

Cne that was reclkoned Lord, rescue that poor Man, fgom

a very wicked Man, Satan, who leads him capitive, =

E. SELF~EXAMINATION/ ()|

As the Daily Course of Duty.
We find that true saints, or those persons who are sanctified
the Spirit of God, are those who examine their owm conscience.
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I Thess. 5:17.
Cotton Mather; op. cit., p. 83-84.
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It is said that Sue Tse, one of the great saints of Confucianism,

examined himself three times every day. So far as we know assuredly,
man is the only being that practice selffexamination, and it is cer-
tainly one of the most important advances in his intellectual and
moral development.

We know that the Puritan divines eng

g

aged in the exercise of
self-examiration as théir daily practice of duty. It was the secret
of their devotional life. Now let us consider our great Puritan cham-
rion, Cotton Mather, Ve méy find the way of his spiritual practice
from the diary of his early life, Under the %itle of "Resolution

as to my Walk with God," he wrote thus:

hs to my Daily Course of Duties......to make a Custom of
propounding to myself, these three Unestions,
What hath been the Mercy of Geod unto mee, in the Day past?
¥hat hath been my carriage before God, in the Day past.And,
., If I gy this Night is my immortal Spirit safe?

Another distinguished moral athlete was Jonathan Edwards. He
also recorded in a diary the course of training in self-examination
which He followed. Here are a few selections:

5. Resolved, lever to lose one moment of time, bubt to improve
it in the most profitable way I possibly €20 eseess

38, Resolved, Mever to utter anything that is sportive, or
matter of laughter, on a Lord's day.

Monday, Dec.24 (1722)......concluded to observe, at the end
of every month, the number of breaches of resclutions,to
see whether they increase or disminish,to begin from
this day, and to compute from that the weekly account my
montly increase, and cut of the whole, my yearly increase,
beginning fTom NeW=year A8YS eeseevssccccsnsses
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Sunday evening, Jan, 5 (1723).....This wesk, have been un~
happily low in the weekly account: - and what are the
reasons of it? .....Resolved, That 1 have been negligent
in two things: - in not striving enough in duﬁv~ ard not

L3

forcing mysel? upon religious ‘thoughtSee..eee. +
And Thomas Shepard, the Pilgrim father and founder of Harvard

ne On occa-

said, "I kept a private fast for the conguést of my pride,
sion he denied himself meat and drink and sleep and recreation, and
gave himself up to meditation on divine th vings, to self-examination,
and to private prayer., He was a true seventeenth-century Puriten in
the way he léid out his whole life for the salvation of his soul.

2. The Means and Motive,

We have understood thet self-ex aminaulon was to the Puritauns
the vital essential to the promotion of their spiritual life, Now
ve are Lo examine the means and motives of their deeply;exercised&
self-examination.

The Word of God is the means of self-examination for the ?ﬁ-
ritan, It is a duty commanded by God. Every word of the Bible makes
ug know who we are, Then we come to examine ourselves. God tells us,
"Examine Vouroelvas whether ye be in the faith.,"? In self-examination
reference should always be made to the Word of God as the rule of
life, The words flash out again and again to haunt us. The evening
bhefore the Lbrd was arrested, he sat down with the Twelve.. As they
were eating, he said "Verily I say unto you, that one of you shall

secesecensase

1l. Cited from Perry, ap. cit., p. 256,
2. Mexsnder Wnyte; Thomas Shepard, p. 116,
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betray me,"L One of them! The disciples locked upon one another,

doubting of whom He spoke., And they began to say unto Him, every ome,
"Is it I, Lord?" The Nérd of the Lord mede them examine thelr con-
science, It is a2 matter of life an& death to us, that we should be
always searching to see what is there within us, for the evil weeds
grow quickly in the garden of our soul. The Word of God is the means
of true self-examination, just as is a mirror to see our physical
face or body as it is. The Bible is the mirror of the humen mind,

The Puritans did not neglect to see the Bible as their mirror, Using
it, they found ample means for the examination of themselves.

The motive of self-examinatiop is to bhe brought into contact
with the noliness and the love of‘God. He commands us to keep His
Word and the lord teaches us to be holy as the Heavenly Father is
holys. And the Puritan knew that to obey and follow the way taught
by the Word of God is the path of life, "God is Holy" and "He is
Love.“2 ¥hen we come face to face with the holinesg and love of God
we come to understand our miserable state of sin, Even Isaiah, the
great prophet of God cried, when he saw the glory of God, "Woe is
me! for I em undone! because I am a man of unclean lips."3 Before
this point he was only speaking about the sins of the people of Isra-
el, The Puritan faith waes more empirical than ideal, The Puritans

lived under the throne of God, and walked with God, and their whole
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idea of life wss to exalt God, The holy life, living with God and

locking upon the face of God, is the motive for examining themselves.
We may find this fact from the diary of Cotton Mather: He said, "I
found the Flame of that Holy Love enkindled in my Soul,...The light
of God in me condemned me as an evil thing."l The word self-examina-
tion is freguently found in his dlary.

And "The more I do the worse I am,...ny mind is a bucket with-
out a bottom;..,i did not remember the sins of my youth; nay, the
sins of one day I forgot the next day," said Thomas Shepard, the

.

lover of the Bible, the self-examining divine, He examined his inner
state every morning and night with the reading of the Bible.2
3. The Spiritual Benefits.

"A prerequisite of genuine donfession is rigorous self-exami-
nation,...Labour daily more and more to see thine own misery through
unbeliefl, self«iove and wilful breaches of God's law; and the necessi-
ty of God's mercy, through the merits of Christ's passion."B Thus

hrough self-examination we see cur sin and come to confess it.
Since, however, we know we are forgiven all our sins through the
Cross, the self-examination of the Christians does not end in the
hopelessness of the agony for all ocursins which Buddhism or pagan
religion gives. The saints examine themselves more than others. The
spiritual life of the Christian comes to be deepened more and more,
cececrsrsanses

1. Cotton Mather; op. eit., Vol. II, pp. 135, 464.
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and progresses from faith to faith through self-examination. There-
fore, the quality of Christians' lives grous higher in proportion to
their self-examination, We may see this truth from the Puritan life.
Cotton Mather wrote in his disry, "In my self-examination, my Soul
sailed forth, to these High Acts of Believing and Repenting and
loving.

1. Lord, I am so satisfied in the infinite Glory and Great-
ness of my Lord Jesus Christ, and of thy infinite Regard
munto Him, that I wholly give up myself unto that Illust-
rious Lord, and I pitch upon it, as my cheel Happiness,
to serve Him forever,

2., Lord, I am in such ill terms with my Sin, that I most hear-
tily give Thanks unto thee, for all the most bitter and
humbling Dispensations of thy Providence towards mee, that
have had any Tendency to mortify it.

3. Lord, I will ™ee always at Work for Thee, for thy People,
and bee so far from thinking much of any Work which I may
do for them, that whatever Sufferings do befal mee, for
the sake of tgat Horlk, I will rejoice in the Sufferings
exceedingly., -

Thus the deep spiritual life, subjectively, begins with self-
examination and deepens by ite As the deeper the well the colder the
water, deeper self-exarination brings higher spiritual life., Thus
the benefits of self-examination are great in our own 1ife of faith
just as in that of the Puritans. Self-examination is the point at
which the mind arrests its native tendency to let its thoughts take
their own course, or to let the will express the passging impulses.
Without this power and habit of self-examination man would be a mere
passive spectator of outer events, and would take no voluntary vart

in his own development, but would be the blind result of his environ-

ment,
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CHAFTER IV

THE EXPRESSION OF THE DEVOTIONAL LIFE IN DATILY PRACTICE
&, INTRODUCTIOH

We have seen some characteristics of that devotional life of
the Puritans which constituted the spiritual power of thelr inmer
life. These characteristics were part of the essence of their walk,
the roots which bore an&“ﬁ@ufishedftheif good works. Indeed, having
these strong roots, they brought forth as a result much vrecilous
ffuit in its season. In any attempt to enumerate thelr shining achieve-
ments and learn frdm their good exaﬁple, we should certainly have to
mention thelr contribution in the practical field of devofional life's
external expression,

Just as we found the characteristics of the devotional 1ife
of the Puritans to vary widely, so also there is broad varlety in the
expression of thelr devotional 1life in daily vractice. We shall men-
tion some of the main things which have greatly contributed in our
own lives., These are their strictness in Sabbath observance, their
bright home life, their great emphasis on religious education, and

their concept of duty itoward one's néiphbourhood.
B. STRICT SABBATH ORBRSERVANCE AND PUBLIC WoRSHIF

1. Sabbatarianism in England,
During the lastryears of the sixteenth century in England Sab-

batarianism arcse as a new characteristics of Puritenism, With a2 re-
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emphasis on Romish practice in Anglicanism came also an elevation of

the importance of various holy days and Church festivals. This tended

by countrast to weaken the importande of the Sabbath. Since the Puri=
tans strove against Romanism, they favoured strict Sabhath observance.
As we have seen, the Puritan had set up the Bible as the one
supreme gulde of life, Their theology was strictly biblical, and in
every pogsible way they sought to order their lives according to
the biblical pattern, They were to look "to the Old Testament alone
for the mode of Sabbath observance; that it was intended that men
should devoult one Seventh of their time to worship; that this law
was moral and perpetual, and that therefore not only labor, but every
form of recreatioﬁ, should be given up on the Christian Sabbath, "t
Thus the mode of keening the Sabbath was regulated by the Sabbatical
legislation of the 01d Test&@ent, and the Puritan Sabbath tended to
approximete very closely the Jewish Sebbath., The Puritan had striét
idea about the observance of Sunday, "believing thet it was set apart
by God for His service, to be spent in hearing the Word of CGod truly
preached,thereby to learn and to do His will; in receiving the Sacra-
ments rightly administered; in using public and private vrayers; in
thanksgiving to God for all His benefits; in the sincing of godly
Psalms and other spiritual exercises and meditation; in collecting
for the poor and in the doing of good works; and chiefly in the true
obedience of the inward man."?
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2, Strict Sahbath Observance in New England.

The early settlers of New England were narticularly scrupuldgs
in the observance of Sabbath, One of the ressons for the departure of
the Puritans from their mother land, as we aiready saﬁ, wag to keep
the Sabbath freely. It was liberty to ﬁnrship God according to their
own conscience which had brought them over the sea, and now thet this
liberty was theirs, they enjoyed it in no stinted measure. Their
first meeting-house was a "timber fort both strong and comely, with
a flat roof and battlements....The settlers were eager and glad to
build their meeting-house; for these houses of God were to them the
visible sign of the establishment of that theocracy which they had
left their homes and had come to New Encland to creaﬁe and perpetu-
ate.ml For many years after settlemént of New England the Puritan,
even in outwar&ly trenquil times, went armed to meeting for fear of
Indian attack or wolves.< - .

Immediately on arrival in New England there was instituted a
careful observance of the Sabbath, Endicott, the Governor, was given
thege instruections by the New Englénd Plantation Company:

And Yo the end that the Sabeth may be celebrated in a reli-
gious manner wee appoint that all may surceese their labor
every Satterday throughout the yesre at three of the clock
in the afternoone, and that they spent the rest of the day
in chatechizing and nreparation for the Sabeth as the mini-

sters shall direct. 3

This reflects the sttitude which bacome characteristic of New

L IR I B N A Y N 3
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Ensland., The dominance of the church made the view of the church

dominant, Sabbath observance was written into the laws, and violation

of these requirements was severely punished:
‘The Vermont '3lue Rook! contained equally sherp!Sunday laws,'
thoever was guilty of any rude, profane, or unlawful conduct
in the Lord's Day, in words or actlo“, by eclemorous dis-
courses, shouting, halloding,screaming, runhing,riding,
dancing, jumping, was Yo be fined forty shllllxgs and whipped
upon the naked back not to exceed ten stripes, +
The general attitude toward Sabbath observance is expressed
by Cotton Mather in the Magnalis: "Our whole religion fares accord-
ing to our sabbaths, poor sabbaths mekes poor Christians, and a
strictness inour sabbaths inspires a vigour into all our other du-

2 The care with which the Puritans guarded the oanctlty of the

ties."
Sabbath was perfectly logical in view of their belle¢.anev believed
that the violation of the Sabbath was one of the causes of divine
Judgment upon‘communities and individuals. Increase Mather gives ex-
pression to the common view when he says; "If men neglect to give
unto God a seventh parth of their tlme, they bring themselves under
the lash of the law, Nor have any sort of sinners been more remark-
ably exposed‘into diviﬁ& judgement, that those who have neglected the
due observance of the Lord's Holy Day."3

Thus the general attitude on the Sabbath was that of dedica-

tion of themselves to glorify God. "Sweet to the Pilgrims and to

their deseendents was the hush of their calm Saturday night and their
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still, tranquil Sabbath - sign and token to them, not ouly of the
weekly rest ordained in the Creation, but of the etermal rest to

come."l The universsl quiet and peace of the community showed the

by

orimitive instinct of a paré.simgle devotion, a sincere religion
which knew no compromise in spiritual things, no half-way obedience

to God's word, but rested absélutely‘ on the Lord's Day, as cormanded.
"From sunset on Saturday until Sunday night they would not shave,

have rocms swept, nor beds made, have food prepared, nor cooking
utensils and tableware‘washed.”z Thus, no work,no play, no idle sitrol-
ling was known; no sign of "human life or motion was seen except the
necéssary éare of the patient cattle and other dumb beasts, the or-

derly and quiet going to and from the meeting, a visit to the church-

to the letter as well as tothe spirit of God's word was one of the
most typical tréits of the character of the Puritans, and appeared
to them to bé one of thé most vital points of their religion."3

3. Public Worship,

The chief thing in the observance of the Sabbath was attendence
at public worship. And so the Lord's day with itS'énion.of‘public and
private worship was the grand élimax of Turitan household religion,

In these cold bvare meeting-house the New England people gathered for
worship twice each Sunday, in the morning at nine o'clock, and again
in the afternoccn at two o'clock. "The walk to Church will be accom-
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Panied by silent meditetion on suitable Scripture, but once the sanc-

tuary is gained, all private thoughts must be laid aside, and the
whole heart and mind given over to joining in the service in the man-
ner of the Church wherein thou livest!":

The most imnortant part of the service was the sermon, the
spening of the Seriptures." This was never cousidered as the mere
Yoraying™>f men, but as the living proélamation of God's word.
Greenham says, "our hends are best employed when they are recelving
the Sacrament, our eyes when they are reading, our feet when they
bring us to the house of God, and our ears when we hear God's Hord,"
and he continues, "we must alsc hear continually and bring a desire
to Practise the things we hear. ....... If in hearinc the word I draw
not neere to the mercie of God I shall draw neere to his wrath, if
not to my salvation, sure to my destruction."® The Puritan thought
that the word of the ministers was the word of the Lord, because of
Christ's commision, ™shoso heareth you heareth me.”

In spite of the long services and the various distracﬁions,
the Puritan enjoyed the meetings. Undoubtedly, for many, the meeting-
house was the place where they met God., They found peace of soul and
strength for the tasks of life as they gathered in the vlace of wor-
ship. Those simple unattractive bulildings became to them as the 'gate
of heaven,' where they entered into the fellowship with the Enfinité

God, their Father.
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C. THE BRIGHT HOME LIFE

1. Family Life Centered about the Fireplace.

"The service of Puritanism to the Constitution and the nation
1s not more noteworthy than its influence on toe family and the fire~
side."l Home as we now conceive it was the creation of the Puritan,
and home was the center of the Puritan's social life. The Puritans
regarded every household as a religious commumity, and the family as
a little church, Thus the Puritané attached great importance to their
family life. "A Christian family," says Baxter, "is a Church......a
society of Christians combined for the better worshipping and serving

) 12
(z()d. E

Though they thought that a kind of monasticism may be neces-
sary in apostolic missions, still under ordinary circumstsnces God's
grace may hbe as well exercised in the family as in the cloister.Never
did they imagine that discipline and comramnion with God demanded com-
plete withdrawsl from family life. They had a noble idea of the fa-
mily. 'The Idea of Home' is the greatest characteristic of the Puri-
tan life, The home was the place of comfort and recreation as well

as a scheol of Christ. In the cold, dark winter night, "they gathered
around the firerlace f«rith its huge, burning logs. This was the center
of the Puritan home, -~ and surely with the substitution of other,mafe
effective;means of heating and lighting, something has been lost from
rome life in modern times."B We can scarcely imagine a family grouped
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around an inaminate steam radiator enjoying an evening of pleasant
companionshin. But we can imagine the brighﬁ home of the Puritan, -
around the fireplace with its glittering andirons, copper kettles,
and utensils, the solemn and bright family worshio would be offered;
the events of the day could be recounted and enjoyed by all, - Tales
of wild animals and Indiens, of the arrival of ships with men and
provisions, of the doings of the ccurt and town officers, and of the
work of the day, - These and of course the reading of the Scripture
and singing of Psalms, were parﬁs of their evening enjoument,

2. The Love Between Hﬁsbaﬁd and Qife.

The Puritans,ware scornful of those who seemed to regard celi-
bacy as a moreexcéllent&éy than marriage and yet regarded marriage
as a Sacrament, The Puriten concept of marriage is biblical, "The
huasband 1= the head of the wife, but the purpose of this is that he
May further her salvation and present her blameless before Christ.”
The acceplted estimate of her capacities is revealed in the ministef's
exhortation the Puritan husband not only to instruct his wife in re-
ligion but to mske it essy for her; She was the wesker vessel in
both body and mind, and her husband ought not to expedt too much from
her. She should lock on him with reversace, a mixture of love and
fear, not however a slavish fear but a noble and generous fear, Though
he governs her, he must not itreat her as a servant, hub as his own

flesh; he must love her as himself.z
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In describing the husband's authority and the wife's submis-

sion, it is necessary again and again to use the word 'Love'. love

‘was mere than a fortunate accident to the Furitans., "It wes a duty

imposed by Tod on all married cougples. It was a solemn obligation

wife failed to love each other above 2ll the world, they not ounly
wronged each other, they disobeyed God, because the great God com-
manded us %o love our wife."l

In spite of these views, the ministershastened Lo warn husbands
and wives that their love for each other recuired moderation. The
highest love of all Christians was reserved for God Himself; to prige
husband or wife too highly was idolatry to them. Man and wife forget
thelr Maker when they are so sbsorbed in affection for each other
that they aim 2t no higher end than marriage itself. "True conjugal
affection demanded that such as have wives look at them not for thelr
own endgi‘bﬁtﬂtq bee better filled for God's service, and bring them
near toéGéél"? \

Oliver Cfo&ﬁell's letters to his family are pervaded with an
almost extravaegant ardor, but this must take second place - after the
love of God. Thus he writes to his wife, "Truly, if I love you not
too well, I think I err not on the other hand much, Thou art dearer

Y s 3
to me than any creature; let that suffice,"” When Thomas Shepard's

1.. Ibido, po 14-
2. Ibid., p. 15.
3. Perry; op. cit,, p. 234,
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wife died he observed that "this mede me resolve to delight no more

in ereatures tut in the Lord."k

In sum, the Puritans were not ascetics. They knew how to laugh,
and they knew to lové; vet it is egually clear that they did not
spend their best hours in either love or laughter. They had fixed
their eyes upcn the heavénly goﬁl. Their love between husbands aund
wives was noble more than that of the Christian of modern time, The
home life of the Puritan was bright with the holy love of the Lord.
3. Hesponsibilities of the Puritan Parent.

There is no bright life where there is no responsibility. The
Puritans had a strong sense of responsibility for their children's
faith and education. They took the education of children very seri-
ously, insisting upon education in order to insure the religiocus wel-
fare of their children. This motive certainly explains the regquire-
ment that children learn the Catechism. The children were taught to
read in order that they might gain & first-hand knowledge of the
Bible., They thought man's chief enemy lgnorance, especially ignorance
of the Seripture, and they thought the Roman Church hed stifled true
religion, "When the people finally recovered knowledge of the Scrip-
ture, the light of the Gospel broke out in the Reformation, and as
long as the people had this knowledge, the light would continue to
shihe.“g In order toc be saved men had to understand the doctrine of

Christianity, and since children were born without understanding,
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they had to be taught. The main business of education was to prevare

children for conversation by teaching them the doctrines and morsl
precepts of Christianity.

The parents exercised very direct control over the intellec-
tuel and religicus training of the child. But this control of the
parents was not allowed to become cruel or tyrannical,"God made the
covenant of grace with a believer and his seed. He promised godly
parents thaet He would save their children as well as themselves.”l
If they were properly brought up, it was almost certain that the pro-
nise would be fufilled, Holy bringing up of children is one special
means of conveying the blessing of the Covenant unto them. They
thought "the Children born in our Families, are Born unto God, and
a strict account will one day be Reguired of us......These children,
Godcommitted unto us for_Edncaticn.,.‘.Being therefore thus Committed
us, Account councerning them may Justly, and will Cerﬁginly, be Re-
guired of us, in the Great Day.ﬂz

"Let's bring our children as near to Heaven as we can," urged
Thomas Hocker, "it is in our Power to restrain them, and reform them,
and that we ought to do."3 When education was neglected in ehildhood,
the errcr could not be redeemed in age; evil nature could be trained
into good habits only if the training started early. It was never
too soon to begin.To the questions"when should we begin to Teach our

children, the knowledge of the Holy Scriptures?® Cottén Mather an-

*aps0reeerosy

1. Ibid-, p« 47.

2. Ibid., pp. 48-9.

30 Ibid', p. 520
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swered "BETIMES! BETIMES!HL

The Puritans loved their children not only as theirs but as

a token that God had committed to them to their care. Therefore, they

instructed their children through the impulse of their love of the
Lord, not only their cwn humen love, and they thought that the educa-
tion of their children was most important responsibility given them
from God,

Some of us who live in this modern age and take delight only
in worldly enjmymént might supose the Puritan home life would be
gloomy and sad. But we are, as we see, to be surprised at the bright
and noble home life of the Turitans. The bright light of the fire-
rlace is the symbol of the Holy Light from Heaven, The Light of the
Truth made them warm and happy. In the darkness of our world today

we might well long for the Iright Home Life of the Puritauns,

e Do GREAT EMPHASIS ON RELIGIOUS EDUCATICH

1. The Enthusiasm for Education in New England.

The great religious purpose which had brought the Paritans to
America was the motive which was to insure their pursuit of knowledge
in the wildermess. They studied and taught in an atmosphere of reli-
gious devotion with the sole pedagogic aim of pursuing the road to
Heaven.The enthusiasm for education,esrecially religious education,
was the hallmark of their generation.iet us look at this more closely.
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/'The colonist of New England would have subscribed to the opi-
» . : 1, 1 3, "1 ,// »
nion that "it is better to be unborn than untaught." /The history of
ronular education in America is a familiar story. All the early set-
tlers of New England paid great attention to instructing their child-
ren, as we saw in the last section; first in the home or manse, then
in public schools. In 1647, the Massachusetts Colony passed a law
through which the system of common schools came into exlistense:
‘To the end that learningmay not be buried in the graves of
our forefathers in Church and commonwealith, the Lord assist-
ing our endevours, it is therefore ordered by this Court and
authority thereof, that every township in this jurisdietion,
after the Lord hath increased them to £ifty householders,
shall then forthwith appoint one within thelr towms to tesch
all such children as shall resort to him to write and read. 2
These common schools came to be nlanted throughout the towns
and villages of New England. The founding of these schools was a ma-
jor contribution wof the Puritan Fathers. Thewages of the schocl master
were paid by the varents or the public at large, according to the de-
cision of the majority of the inhabitants of the area served, "He was
at times exemplt f{rom poll and tawes, his house was furnished him by
the town, his salary was higher than most of the local officials,
i
and uron retirement he might be granted a pension or allowance."3
"By 1665, every town in Massachusetts had 2 common school." The other
New England colonies followed in the wake of Massachusetts,
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In 1636, the famous Harvard College wes founded by John Har-

vard, a graduate of Cambridge, who had crossed the Atlantic to become

the minister of God's word at Charlestown. It was of his poverty that
he gave to establish the college which immortalises his name. We are
helped more fully to understand their faith and enthisiasm for an
education founded on Christianity by the record compiled by prof,
Miller and Johnsoun:

As we were thinking and consulting how to effect this great

work; it pleased God to stir up the heart of one Mr. Harvard

to gilve the one half of his Estate towards the erecting of a

College, and allhig Library: after him another gave 300.....

Over the Colledge is mester Dunster placed, as president, a

learned conscionable and indusirious man, who hath as trained

up, his Pupills in the tongues and Aris, and so seasoned thenm
with the principles of Divinity and Christianity, that we have
to our great comforti....beheld their progresse in Learning
and godliness also;

2. The Purpose of Educdtion.

As we have seen already Puritan parents had a keen sense of
responsibility regarding the religious educabtion of their children,
If a man considered only the educational needs of his students with-
out attending to their spiritual need, he was, the Puritans thought,
like those "who are very careful for the shoes, and teke no care for

2. . P
the foot," He lacked common sense, He also lacked religion, To the
Puritans,the purrose of education is not only to give an education,
but also primarily to surround the student with the hest influences
of the Christian faith, to the end that he may be established and
that he may find spiritual reality.fﬁnything that would hinder or
L N IR BB BE YRR Y A
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. that would not be teneficial to the experiencing of such reality is
discarded., Their atititude onlearning and religion is aptly expressed

in the following extract from an early New England pamplet:
sfter God had carried us safe to New Enplend, and wee had
build our houses, provided necessaries for our liveli-hood,
rear'd convenient places for Gods worship, and setled the
Civill Government: One of the next things we long for, and
locked after was to advance learning and pervetuate it to
Posterity; dreading tc leave an illiterate Ministery to the .
Churches, when ocur present Ministers shall lie in the Dust. —

Surely the dynamic motive in the provision of higher education,
such as at Harvard, was tc’train up a learned ministry to take the
place of Oxford and Cambridge graduates in New England as they died
off, The Puritans desired that the poorest church should have 2z minis-
ter displined and informed by learning, in order rightly to inter-
pret the sacred Scriptures; and they insisted on giving the people
sufficient education to receive the UWord and understand the minister.
Therefore, the means of educating the young for church membership,
and of perpeluating a learned ministry for the congregations, imme-
diately occupled their attention.

In view of this spirit among the Puritans, weé may say without
exeggeration or over-emphasis that £he:purpose of the first New Eng-
land college was unot only higher education in the broad senge, but
religious educatiog as well; §e see this spiritual cuality of e@ﬁcau
tion at first hand in the rules of Harvérd College, in which it is
clearly evident,The first concern of the college, beyond any doubt
was divine truth.
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et every Student be plainly instructed, and earnestly pressed
to consider well,the maine end of his life and studies is,
70 KHOW GOD AWD J SUS CHRIST WHICH IS ETERWAL LIFE, John 17:3.
and therefore to lay CHRIST in the bottome, as the only foun-
dation of 2ll sound knowledge and 1eorn1ng. cessecns

And seeing the Lord only giveth wisedome, let every one

ricusly net himselfe by prayer in secret to geeke it of him,

Prov. 2:3. .

How let us see further some letters of the Puritans, that we
mney be moved by their devotiﬁnal degires and the enthuslasm of the
religious’education of their bveloved children. First, From the Letter
of Leonard Hoar to hisFreshmen Nevhew, Josiah Flynt. This letter to
Josiah Flynt emphasizes Hoar's conviction that higher education should
not merely preserve the culturai past, but should advance learning

as well, especlally by developing the scilences; and he advises devo-

tional life in the college life:<

I shall adde but one thing more for a conclusion: Put that
the crown and perfection of all the rest: which only can make
your endevours succesfull and your end blessed: and that is
some thing of the dayly practice of piety and the study of
the true and highest wisdome and for gods szke, and your own
both present and eternall welfares szke,... Read every morn-
ing a chapter in the old Tes: and every eving one in the
NOWS wsvenrsannona
Love faith fear hope joy act: For your direction and en—

couragement in this exercise, you may read the practique of
Augustine Bernard or Gerasrd.Or our more modern worthyes I
Ambrode, R Daxter, Bishop Hall or mr Watson, as to the Theore-
ticall part. )

31y and lastly, those 2 being premised, close with prayer.
for this I prescribe not whether it should be linguall or men-
tall longer or breifer: Only let it as well as its two prepa~
ratives, be most solemn and secret: and as_tis said of lan-
nah, the speech of your heart. Cererneeas
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The advice which Leonard Hoar offered his nevhew primarily
concerned matters of curriculum, But Thomas Shephard Jr., emphasized:
quite different points in the letter to his son Thomas.,

1. Hemember the end of your life, which 1s acoming back
again to God, and fellowship with God; for as your great mi~-
sery is your separation, and estrangement from him, so your
happiness, or last end, is your Heturn again to him;

V. Bemember that these are times and Days of much Light
and Fnowledge that therefore you had as good be no Scn07ar
as not emcell in Knowledge and Learning; Abhorr therefore one
hour of idleness as you would be ashamed of one hour of Druke-
nesg:

IX, Remember now to be watchful against the two great Sins
of many Scholsrs; the first is youthful ILusts, speculative
wantoness, and secret filthiness, which God sees in the Dark,
and for which God hardens and blinds young mens hearts, his
holy Spirit departing from such, unclean Styes, The second is
malignancy and secret distasbde of Holiness and the Power of
Godliness, and the Professors of it, cescecoess

Y. Remember to intreat God with ears before you come to
hear any Sermon, that thereby God would powerfully speak to
your heart, and meke his truth precious to.you: nezlect not
to write after the vreacher always, and write net in loose
sheets but in handsome Paperbooks; and be carefull to preserve
and veruse the Same. And upon the Sabbath days meke exceeding
Conscience of Sanctification;mix not vour other Studies,...

3. The Curriculum of the Schools.

/“The child began his reading with that time-honored desire,
the hornbook - 2 printed alphabet list of one syllable words,together
with the Lord's Prayer, held in a wooded frame, the whole covered by

w2

a sheet of horn, we next acdvanced Lo a spelling book, and thence

to a primer and a catechisnm, 1nev were, of course, educ ted under

Calvin'g idea of theology. The student doubitless went to church on

n‘u

Sunday and attended the Thursday lecture, but there was no law where-

1. .Ivid.,pp. 714~20.
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by the nministers’ approVai of teachers or curriculum was requireé
luntil 1701, and evidently‘then‘simply to assure the towm of suffi-
ciently high teaching sténdards.l

The students ofkgrammar gchool were taught their Latin acci-
dence and grammer, When their vocabulary was sufficient and the rudi-
ments mastered, they passed on to Aecop's fables. By their fourth
year they were reading Erasmus' Colloguies and undertaking Greek,
and Oicéro's Letters soon, And in their seventh and final year, they
could approach classic literature and the New Testament, They com-
posed Latin verse, and studied rhetoric and Roman history and anti-
quities, It 1s vpossible that some especlally capable students may
have begun a study of Hebrew.?

The pious college students wound up with Calvinist theology,
with an ocecasional exercise in Hebrew, A1l students, whether or not
candidates for the pulpit,fﬁook a prescribeé~course in six of the
traditional Seven Arts (Grammar, Logic, Rhetoric, Arithmetic, CGeome~
try, and Agstronomy), in the three philosophies (Metaphysics, BEthics,
and Netural Science), and in Greek, Hebrew, and Ancient Histéry. La~
tin was supposed to have been mastered in grammar school; it was the
language of instruction, and of most of the textbooks, All these sub-
jects were considered essential to gentlemen's education.;fhe profe-
ssional study of theology began oniy after taking the bachelor's de-
gree.3 The New England colonial colleges,though they were not theo=
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“logical seminaries, trained ministers also. "Actually no more than

helf of all Harvard graduates during the seventeenth century became
It is evident from all this that the contribution of the Puri-
tan to education was great. The most intellectual Puritans were ob-
liged to master at least one book - and that the greatest of all.
They, in their desire to prorote saving knowledge, built academy af-
ter academy, college . after colleze, until their influence has been

spread wide over the history of education in England and America,z
E, THE DUTY TOWARD THE ¥WEIGHBOURMOOD

1. As a Good Samaritan,

The fundamental principle of Christlan ethics is love of God
and icve of one's nelghbour. 'Thou shalt love the nelghbor as thyself’
is the royal'la».3~Then who is our neighbour? This is evident from
the exemple Jesusrgives, the parable of the Good Sameritan. Our nei-
ghbour is whoever is placed in our path by Providence and really
needs our help. If we look carefully into the matter, as the Samari-
tan did, and conclude that it is a case of real uneed, then we should
recognize the needy one as oune of ocur neighbhours, and have mercy on
him.gchristianity is the religion of the love of menkind., This love is

a supreme order which is commended untc us by the Lord, The Puritans,
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ike other good Christians down through the ages, wereaon fire with
this love of their neighbour, which was the light of the Lord shining
through them,

Cotton Mather lays stress on the love of one's neighbourhood
as the Christian's duty. "The noor people that lie wounded," he says
in the 'BONIFACIUS' (generally knowm by its running title, ‘'Essays
to Do Good!)'"must have wine and oil poured into their wounds."” He
continues,l?See who in the néighbourhood mey deserve the favor; We
are told; thié is pure religion and undefiled, to visit: the father-
less and widows in their affliction."l'lndeed, the "orphans and wi-
dows," and so all the helpless and distressed in the neighhourhood,
must be visited and ministered to by us with all grace and friendly
'kindness. Cotton Mather instructs us és follows as to what is to be
done for such people in our neighbourhood:

First: you will pity them. The evangelical precept is:'Have
corpasion one of another - be pitiful.'! It was of old, and ever
will be,the just expectation: 'To him that is afflicted, pity
should e shown,' And let our pity te them flame out in our
prayer for them, It were a very lovely vractice for you, in
the daily vrayer of your closebt every evening to think: 'What
niserable object have I seen today that I may do well now to
mention for the mercies of the Lord?

But this is not &ll, 'Tis possible, youmay do well to vi-
sit them: and when you visit them, comfort them. Carry them
some good word which may raise & gladness in an heart stoop-
ing with heaviness,

And lastly: give them all the assistances that may answer
their occasions; Assist them with advice to them. ..., And if
it be needful, bestow your alms uvon them: 'Deal thy bread to
the hungry; bring to thy house the pocr that are cast out;
when thou seest the naked, cover him.' At least Nazianzen's
charity,l rray: ......'If you have nothins else to bestow upon
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the miserable, bestow a tear or two upon their miseries,' This
little is better than nothinge eee-eivrece seness =

"Bestow a tear or two upon their miseries.” Rightly understood,
this is the total ekpression of the Puritan's love to his neighnour.
Tears are more precious than pearls to ﬁge mmen soul, The tears of
the Christian give bright lights to those who have no light in the
world, The tears of the confession of sin, like those of King David
or Peter, the tears of burning love for the nation or the children, .
like those of Jeremizh or Monica, the mother of Augustine, and the
tears of ocur lLord Jesus Christ for humankind, are more precious ﬁhan
anything else in 21l human histoPYnghe Puritans had'ihese‘tears of
love, and with them they conguered souls. Out of this true love Jesus
hééis the trobled souls and disessed bodies of men in love and com-
passion,:Qith this love in his public ministry he touched a leper
in pity healed him.‘This simple act of touching a person who was
afflicted with a loathsome disease and required to live as an oute
cast says much sbout the quality and depth of his love for all mén.
The Puritans vwhose strons faith kings could not break possessed this
gentle mind of love,

But*Cotton Mather calls to our mind the real difficulties of
practising our duty as a good Samaritan. He instructs us, "you must
be armed against selfishness, all selfish and squinting intentions
in your genserous resolutions."2 Self-centerdness, egoistic nreocccupa-

tion with one's own affairs, and moral and spiritual pride makes us
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weak*or»hypocritical in doing good to others.

‘fThe love of the Good Sameritan shows us that Christian love
must be universal end so imparti angTo one of the Jews, who hated
and despised him as a dog, ‘the Samaritan came with compassion.He had
no obligation of morality, but felt his duty to the neighbours be-
ceuse in his own heart was the love of Jod. The love of the Good’Sa—
maritan is Aot based upoh the expectation of a return of love of any
other thing,‘and it is independent of the merit or worth of those
upon whom it is bestowed. It is not patterned only on the imperfect
love of men for each other, but upon the perfect love of God for His
children.l The Puritans had this love, exemplified by the Good Sama-
ritan who wasifhe only one to save the mlserable meighbour on the
road side, This love, sacrificing ell things for others, made the
Purltan ~u11d up the good communlty.

2. To Bulld wup uood Commun;ty.

The Pur“tans helieved that they were summoned to create a holy
commuﬂi%y,:%ut in England no such hope could possibly be realized uﬁn
less flrst’tuere were to be a secular revolution. In New England this
idea of a holy community was fully expressed.fLove of mneighbour which
is all~inciusive and whole-hearted reguires an extension to all kinds
of men, The first requisite to build up good community is the love
of Christ, Paul writes to the Romans, "Do not be overcome by evil,
but overcome evii with good."2 The way to overcome the neighbourhood
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is to preach the Gospel throngh which the love of God is shown. There-
fqre‘iﬁjis~ﬁhe plain duty of a Christian to disseminate his belief

as 1s set down in the Scripture: "Qo into all the worldaﬂd,pfeagh

the Gospel to the whole creaiioﬁ.“l He who has good news of God is

irresistibly impelled to communicate it to others. VThe puritan was

.

nothing if not zealous, and his belief therefore possessed an abun-
dance of this overflowingness. Having dlscovered a great good, he

wished it to prevail, and his joy in its triumph, and in his own con-

'Y

tribution to that triumph, was only an expression of his joy in its

goodness. "2

ﬁﬁn promoting the good community, Cotton Mather urges that we
shoul consult the spiritual interests of éur neighbourhoo@ as well
as the temporal.’charity to the soul of men is uﬁdoubtedl& the high-
est,the noblest and most important thing;ilet us hear his precept:

Be concerned lest the deceitfulness of sin unto any of
the neighbours, If there be any idle persons among them, I
heseech you, cure them of theéeir idleness....visss

If any children in the neighbourhood are under no educa-
tion don't allow 'em to conbinue 50. seseees

If any in the neighbourhood are taking to bad courses -
lovingly end faithfuly admonish them. ... If there are any
prayerless famillies, never leave off entreating of them till
you have persuaded them to seb up the worship of God. eusee
Whatever snare yon see anyone in, be so kind as to tell him
of his danger to be ensnared, and seve him from it....

Cotton Mather was true to this principle, both in instruetion
and in practice, This humen Puritan loved nct only his neighbours

but also even his servant;fHe did not relieve him from his service,
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but loved him as God's servant, He recorded in his diary:

Bome gentlemen of our Church, understanding that 1 wanted a
goog Servant at the expence of between forty and fifty Pounds,
purchased for me, a very likely Slave; a young man,who 1s a
Negro of a promising Aspect and Temper, and this day they pre-
sented me, It seems to be a mighty Smile of Heaven upon my fa-
mily; and it arrives at an observable Time unto me. I putt
upon him the Name of Onesimus; and T resolved with the Help

of the Lord, that I would use_the best Endeavours.to meke him
a Servant of Christe socvve. =

On another occasion he visited the roor neighbours and sacri-
ficed nimself to save them. On yet another he resolved as follows:
1 have a Neighbour, my next Heighbour, who ls a very Froward,
frappish, peevish Oreature; and who in his ungoverned Passion
commits meny Offences; He is an aged Professor of Religion.
I must therefore, as lovingly, as winningly, as prudently and
faithfully as T can, take him into my Hends, and labour to
recover aim oubt of a Distemper, which renders him so uneasy
1 3 A g st h 2
unto himself, and unto all about him, =~

3. Cooperative Work,

In tedayty highly ecivilized 1life we live more and more for our
gselves. We do what we can, or wish to do, by ourselves, and hire some-
one else to do the rest., All our activities have become so commercial-
ized that there is no bond of friendship between worker and employer,
or any spirit of altruism on the part of either. Our Christian life
also has been so influenced by social ecircumstances that the spirit
of cooperation among the churches or individuel Christians has been
largely lost, One writer sighs that "now we have more philanthrophy

and less neighbourliness, more love for mankind and less for men;"

also that "the personal element has been removed to a large extent
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from our socisl ethics.?lwe should realize that in respect teo thelr

duty toward the neighbourhood, the Puritans cared for their neighbours,

as a Good Samaritan, and endevoured to build up a good cormumnity,

working together for a common goal. The Puritan's social interest was

truly actuated by a sense of soliderity - by the belief, namely, that

the good of each is bound up with the good of all, His idea of soli-
derity consisted in the association of this general prineciple which
is accepted in all social philosorhies, with the Puritan's specific
idea of the supreme good. It was an application to rightecusness and
pity of a principle which the early Chureh discovered under the great
persecution of the Roman Empire. The strong spirit of cocoperation was
clearly apparent in the comrmnity of the Pilgrim Fathers, We can see
this unity of spirit through a happening on thelr voyage to the New
World: /
A compact - a solemn league and covenant it might well be
called - was drawn up and signed in the cabin of the May~
flower: In the name of God, amen. ..... (We do) in the pre-
sense of God and one of another, covenant and combine our-
selves together into a civil bedy politic for our ordering
and preservation, and furtherance of the ends aforesaid;ﬂ..
unto which we promise 211 due submission and obedience., ~
Within the community of the Puritans the members were conceived
as so linked together as to have their spiritual fortunes in common.
They were considered as a single body of which the whole must suffer

rom the defect of any part. They were jointly the beneficiaries of

s a8 108000y
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God's favour, and that favour was forfeiﬁed for all if its terms were
vioclated by ény: |

We are knite together as a body in a most strict & sacred

bond and covenante of the Lord, of the violation whereof we

make great conscience, and by vertue whereof we doe hould our

selves straitly tied toall care of esch others good, and of

ye whole by every one and so mutually. t

/ The spirit of cooperation can be clearly recognized in all the

early New Ingland Puriténs,ﬁThey had a strong sense of cooperative
walk with one another, so thatgfhéy concentrated together their whgle
strength into the propaganda of’the Gospel which wes their ultimate
& poge.Jknd they had this spirit not only in the spiritual works but
in all ihe tasks of their daily lives, so that even on other than
holidays or other special social occasions, they had a soclable fime.
Mach of their work could be done more efficiently and more vleasantly
by working together than separately.lhere were many peaceful coopera-
tive works at that time, which we seldom see in modern daysi;for eX~
ample, ~when soap was to be made, two or three neighbours might bring
their materials to one home, where the day would be spent in the large
living-room kitchen at what we might consider an uninteresting task;
but we may very well imagine that those women while at their work,.
or waiting for the fabls to boil, had as much pleasure in gossiping
as women do unow around a card table, If one Furitan lady wished to

spend the day making a rag-carpet, instead of staying at home and

working alone all day, she went to her neighbor's home, and together

-oooo.-u-.;oo
1. A letter written from Leyden, Holland, Dec.l5, 1617 to Sir Edwin
Sandys, by John Robinson and Wm., ‘rewster. Cited from Yerry; ov.
cit,, p. 3R7-28,



they worked at the carpet. Another day her friend would come to re-
turn the visit with materials for her rag-carpet. The men's work
in many instances was made pleasant by social cooperation, If &
clearing was to be made for a home, the men of the neighborhood came
together to help in cuttine down the trees, in pulling the stumps
and in the task of log-rolling. House-raising and church raisings
were also coclal occasions.

"For the Puritan the greatest riches were of the soul, and
the highest culture was moral and religious culture," But the seme
princivle, as we see, applied in their daily tasks. The various gifts
of the spirit are distributed among men, so that no man can profit
by all of them unless he belongs to a community in which they are
all assembled. The spiritual cooperation of labour was urged by St.
Paul to the Corinthian Church, which had great divisions:

How there are varleties of gift, but the same Spirit; and

there are varieties of service, but the same Lord; and there
are varieties of working, but it is the same God who inspires
them 21l in every one. For just as the body is one and has
many members, and.all the members of the body, though many,
are one body, so it is Wwith Christ. ..... For the body does

not consist of one member but of many., If the foot should
say, 'Because I am not a hand, I do not belong to the body,!

that would not meke it any less a part of the body.eeerees.”
We are fully persuaded that the conception of the church as
the body of Christ aﬁd vehicle of the Spirit demands 2 commitment to
cooperation in the work of salvation which is not only in Puritanism,
but in the Christian teaching and tradition &s a whole. ¥or coopera-
cetsrcsascans
1. Mabel Wade; op. c1t., pp. 9-12. (& see Earle; op. cit., pp.387-89.)

2. Perry; op. cit., p. 330.
3. I Cor, 12:4~6, 12, 14-15.



-8 -

tion is not merely an exchange and a pooling of special gifts; here
is also an elan which springs from association in a common enterprise,
and which works inwardly upon each of its participants, so as to en-
hance both the quality and fhe cuantity of his contribution, It is
still the participants severally to whom the ultimate benefit ac-
crues."l,Our Lord earnestly prayed for the oneness of the Church and
the cooﬁeration cf the disciples when he was confronting the Cross,fj
"And now I am no more in the world, but they are in the world, aund

T am coming to thee, Holy Father, keep them in thy name which thou

ne

hast given me, that they may be one, even as we are one.,"* Those who
wilsh to keep the sanctification of faith and keep unstainéd from the
world have to learn the spirit of cooperation which was shown in the
Puritanst;éur Christian 1life in this crucizl age might be also enjoy-
able and helpfully lived, as we hope for in the Ecumenical movement

of our Church across the world, of we could have this cooperative

spirit of the Puritans,
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CHAPTER V

SURVEY AND CONCLUSIONW

We have in the previous chapters‘re*iewed the varied manifes-—
tations of the devotional life of the Puritans; Firsﬁ/we saw their
inflexible spirit thet desired to keep the nure and spotless life of
faith; secondly we saw thelr sincere faith and devotional practice;
and lasﬁly we saw their\expression of the devotionsl life in daily
vractice that was expressed in the church, home, education and their
neighbourhood. It remains for us now to sum up the results obtained
from our research. We may well summarize this thesis in terms of’:

A, the heroic strugsle for Freedom, B. the great emphasis upon their
devotional life, and C. the contributions of the devotional life to

the Christian Church today.

A, The Heroic Struggle for Freedom,

Christian history is, in a sense, the record of the struggle
for toleration and religious liberty.,%he Christian desires to live
according to the dictates of his faith and counscience. The Puritans
moved in the main stream of this spirit, which was fully expressed
in the Reformation, as we saw in the first chapter.‘They were the
pioneers of the‘movement for religious toleration in Enpgland. The
flower of religious freedom was opened in England through the struggle

of the Puritans during the age of the Commonwealth of Cromwell for a

wiile, but it was fully developed in New England by the pilgrim fathers,
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The Puritans came to New England to obbtain three kinds of

il

f“eedom.‘ irst, they wanted freedom in zction, The church of England

could no longer be the keeper of their consclence. In England it was
primarily each man's business to direct his own life. The Puritans

stood face to face, each one of them, with the power of darkness.

: Secondiy, they demanded freedom to govern themselveu. This idea de-

veloped into democracy. As professor Perry s8ays, ”the Puritan philo-
sophy has formed an important part of that fundamental agreement of
mind and purvose by which the United Stetes has played its pecullar

role in the modern world,"™ And thlr&lv, they demanded &reedom in

rellrlon which was their ultimate murpose. We know what it meﬂnt in

Rassac”usetts. It meant the freedom of the majority to worship God
as ey wanted,

The spirit of Preedom is the foundation of the establishment
of thé United States of America. The people in this counﬁry are the
descendants of the Puritans, the men who fought and suffered and died
for the freedom of the air which they breathed. The American people
have been used 5y God.ﬁToday God usés this nation as His Hand - to
hold other nations aﬁ& countries which are suffering from the tyran-
ny of communismeit is the will of God that the American people accom-—
plish the great‘spirit today of their fathers, mo matter whet it
costs, no matter what it means in the way of sacrifice, in the way
of loss, because only through the sfirit of Christ and the spirit of
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self-sacrifice, are we made free indeed.

E.‘fhe Gfeat EmphaSis‘ﬁpcn thé‘Devotional Life.

When we study the Puritans' devotional life we discover four
promiﬁent feéturas. The first is‘the'serious practice of a holy life. -
It was rooted in their religion. Theiﬁ religion was dominated by
their conception of God. The attribute of God which impressed thém
most profoundly was holiness. They saw the Lord sitting oné,thrane,
high and 1ifted up, and heafd the anthem of the Seraphim,'Holy, holy,
holy is the Lord of hosts!“l The Command in the Scriptures which ar-
rested their attention was, "Be ye holy for I am holy."2 Whenever
they found the word holiness, they paused and meditated upon it. They
believed that without holiness no one can see the Lord. "Come out of
her, my people, lest you take part in her sin,53was a text which they
loved to hear expounded. The soclety in which they lived was fright-
fully corrupt. The Church was polluted and the state was rotten., With
their vision of God and their conception of duty it was inevitable

that the Puritans should practice seriocusly their devetional life,

‘We saw this fact in thelr practice of Bible reading and the practice

of the spiritual prayer of faith,

The second most prominent feature of their devotional life
was the spirit of devotion to Chfist. This was also rooted in their
reliéion. The pivotal concept of Christ for them was "Christ died
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for ocur sin," and this feith controlled their whole lives, The imme-

diate communion with Christ was expressed in the contemplation of

His suffering or His finished work in His atonement., As they looked
upon the figure of the Lord in the Cross, they were moved by His love;
and each individual realized: "I have been crucified with Ghrist; it
is no longer I who live, but Christ who lives in me; and the life I
now live in the flesh I live by faith in the Son of God,’who loved

me ané gave himself for me. "2 T

hey lived for Christ as well ss in
Him, The Puritans devoted to the Lord their whole heart, soul, and
strength., Their devotion\was, then, Christo-ceuntric.

Thirdly in consequence of their devotion td Christ they were

active in the work of Christ. This also was rooted in their religion,

They conceived of God as the Judge before whom every man must at last

" stand and render an account of the deeds done in this world.> They

wvere welghted dowm with the keen sense of respongibility to God for
themselves and for other men, They were accountable not only for their
own actions, but also for those of other men.4 This idea made them
conscious of other men's need for salvation, They were practical
idealists. They not only had the noble vision, but also put forth
efforts to work their vision intc deeds with the love of Chrisgt as
an example,

%_Lastly, we gee that the life of the Puritan was inward.;This
inverdness of their life was the result of the oppqsition to the human
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mind from the externalism of the medieval churchijThe Anglican church
at that time had become épcyéagingly ritualistic and pagen as previ-
ously noted. Chcistian life was more formal than spiritual. As we saw,
the Puritan advecated the simplicity of worship as well as its spiri-
tuality. ?uritanism entered deenly into the soul. "The formal and
the external had fascination no longer. The world of color and form
Was not to be compered with that inner world,whére the spirit of man
communed with his Maker.," The mind wes turned in on itself, The Pu~
ritans watched themselves,“énalysed themselves,and kept a record of
1
their thought and feelings. They sincerely practised self-cxamina-

tion in their deep prayer life.

C. The Contribution of Their Devotional Life.

The ?uritans,‘indeed, contributed many moremthings to our mo-
dern wprld than any bcgy of men wﬁo have lived since the days of the
Apostles, The marks of their influence are everywhere, ?hey have lefd
a deep imprint on the fiver of the Church, and they have left a last-
ing influence on the ;fructure of the United States éf\#m%{iéa,‘

“«Firstly, they contributed to human life the great joy of free-
dorm, equality, and peace which come from faith. For this, as we have
already mentionea, they sacrificed themselves and passed it on to us
today. The spirit of the Puritans appears at the very core of the
versonal conscience throughout the ages of men, It arises from every

corner of the world of today, and will also spring forth in the future.
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;Anéther contribution of their devotional life, as we saw, was
the emphésié uporn holy living. When we read their writings we are
moved by their noble spirit and holy life, Man can not live by bread
alone.; He first has to recover his spirit which was given from his
Meker, Sviritual man caa not enjoy his life without the freedom of
the spirit in communion with God., The Puritan teaches us that the
real joy and happiness of human life depends upon the sinless life
and our peace of mind.%hen we read the records of their holy lives
we come to‘understand our sins, shortcomings and vileness of life,
and it makes us long for the holy light of the Lord as they did.

N One of the grealt contributions of the Puritans is that of

strong and noble leaders of the Christian Church, who have exercised

a profound influence on all men., The leader whose heart is single to-
ward God Himself, whose standard is perfection, whose task is the
very purpose of life itself, gives us a powver unequaled, As Heron
says: "In this world there is nothing so priceless as character, and
there is nothing more certain than thet the Puritan faith was able
to build up firm, strong character, upright and pure, to inspire iﬁ
té noble aim, to heroic endurance of suffering, to heroic resistance
against wrong, to deeds of heroic achievement,"? Such men were the
servants of God who have shown the true light of God on the earth,
There are also countless contributions of the Puritans to our

church and society as we saw in the last chapter. A striet discipline
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in the Church, the influence on the home, religious education in the
school, and the éooperative spirit in the society were the eminent
ones we have studied.

The great Puritans died, but the Puritan spirit never dies,
The form in which it clothes itself changes, must change, from age
to age; for the intellectual forms of one age will never satisfy its
successor. We cannot reproduce the form of life that was lived by
the Puritans, The world can never go back and slavishly imitate the
men of vreceding generations.But the spirit of Puritans lives on,
and until conscience is dethroned from its chief and controlling
place in human affairs, and righteousness ceases to run dowm as a
mighty stream, it will not perish, or cease to be a force to be reck-

oned with by the rulers and peoples of the world,
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