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INTRODUCTION



INTRCDUCTION

A. Statement and Significance of the Problem
With her 450 million people, China makes up one

quarter of the world's population, but until recent years,
ner influence has been of far less significance than her
numbers would indicate. However, things are happening in
China. Dr. Y. C. Yang, president of Soochow University,
has said:

"The unchanging China is becoming an all-changing China.

China is rediscovering not only her West, but also her

past, and is once more readjusting her bearings to fit

into a newer and larger environment. Indeed she 1s

seeAing a new life to live in & new world."

' Eefore the war, which began in 1937 in China,
prbgress toward the reconstruction of China was making
astonishirngly rapid and significant headway--this from
an economic, miliﬁary, political, and sococial point of
view. After the war, there will be rebuilding, and a
continuance of reconstructicn; but more than this; China
will be going through a process of tranéformation. She
expects to make of her old civilization a new one--a civil-
ization based upon the o0ld, but nonstheless new, énd ghe

will be taking'her place in full eguality among the leading

nations of the world.
1. Y. C. Yang: China's Religious Heritage, p. 8

—-iv-




Transformation may take place only as the material
rebullding 1s based upon spiritual foundations. Only as
the spiritual mobilizatlion becomes a part of the industrial,
social, and political reorganization, can China's growth
- result in true and lasting greatness. This the leaders
of China themselves recognize. Nadame Chiang says that the
"supreme need and importance" for China is the national
swiritual develbpment.l

If China does accept the challenge which Christian-
ity offers, her influence for the Christian religion will
kbe felt all over the world. Bishop Chen, of Fukien Province,/
enjoined by the Generalissimo to urge Christians in America
tc help lay spirituval foundations for the future recon-
struction of China, has said, "China for Christ will
eventually nean the worl& for Christ." And so from the
point of view of Christién missiong, this is indeéd a
strategic moment--not only for China, but for the whele
world. If the Church is‘aware of its cpportunity and ready
to act, this generation may yeﬁ.see, through God'é leading
the most glorious page of Christianity ever written.

The problem of ﬁhe Church 1s to know where and

through what means its work may be done most effectively.
Because the government so openly recognizes the need for
spirituval foundations, an excellent opportunity is afforded

. L] 3 [ . .

1. Madame Chiang: China Shall Rise Again, p. 63
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the Churcn for offering assistance in natibnal movexents
for reconstruction. In order to discover outstanding

. movements, the writer has done preliminary reading on

" €hina and has had conferences with Chinese nationals and
missionaries. As a result of this study, three movements
were found to be particularly significant in relation to
the work of the Church. These cover three different phases
of reconstruction: the Hass Education Movement purposes
to remove 1lliteracy; the New Life Movement .1s-directed
toward soclal reform; the industrlal cooperatives are
almed at preventing an economic crisis. These three
movements wlll be discussed with the purpose of éhowing
how the Church may work through them in bringing the

Gospel mesesage to the Chinese people.

B. Contribution of the Study

In recent years, the development of China has been
so rapid that it is difficult for us to realize the Tull
import of what 1s happening there. Proud of her ancient
culture, China has always been conservative, and nad come
to be looked upon as a backward nation. It is nhoped that
this thesls will gulde those interested in China to appre-
ciate this great turning point in China's higtory in order
to be better able to understand the New China which is
emerging. From this should result a new vision for the
Church and a challenge to meet the opportunities with which

it is faced in social, industrial, and educational fields.
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Besides being a help to all those interested in
the work of the Church in China, it is hoped that this
gstudy will be of particular help to missionaries looking
forward to servicé in the field. The writer is interested
in geing to the foreign field and may find this study to

be specific preparation.

C. Method of Procedure

The very nature of the Gospel message requires
that the Christian worker possess a sincere respect for
the people to whom he goes, that he show a sympathetic
understanding of their prob;éms, and that he take an active
interest in their material as Well as their spiritual
welfare. For China this means an appreciation of‘the
greatkcultural and moral heritage of which these people
are Jjustly proud; and it means an appreclation of the
character of the people who have withstood tremendous adver-
gities with a courage indominatable. Uhleés this appre-
ciation is sincere, the asgsistance offered ih the efforts
which the leaders of these people are exerting toward
national reconstruction and rehabilitation will be useless
ag far as the Christian message’is concerned. |

The first chapter of this paper, therefore, will
deal with significant factore for the Church in China today
as theyvare seen 1in the moral and cultural heritage of the
people, in the Christian leadership, and in the effects

of the war. In the following three chapters, the Mass
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Education Movement, the New Life Movement, and the In-
dustrial Cooperative movement will be discussed respectively,
with a short history of each, with observations as to the
contributions of each tc Chinege 1life, and with consider-
ations in each case as to the.opportunities for cooperétion

with the Church in post-war rehabilitation plans.

D. Sources

The sources of information that will be used by
the writer willl be: first, books and reports that have
been written by Chinese nationals and by missionaries who
have been in direct contact with the situation in China;
second, conferences with returned missionaries and Chinese
leaders in this country who are informed about recent
trends in China; third, recent magazine and newspaper
articles dealing with the purposes and accompiishments of
the Mass Education dMovement, the New Life Movement, and

the Industrial Cooperative movement.
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CHAPTER I

SIGNIFICANT FACTORS FOR THE CHURCH IN CHINA TODAY

A. Introduction

The program of the church must be determined by
the circumstances of the situation in China. Because China
is changing, the church must be ready to‘make correspond -
ing changes in its program. The purpose of this chaptef,
therefcre, will be to describé the Situation in China
today in the lignt of the opportunities which are open
to the Church.

4 study in this field has revealed thaﬁ'both
nationals and missionaries are agreed that important
factors having an influence for the church are: filrst,
the moral and qultural heritage of China as seen 1n the
ideals, the character of religious life, and the poings
of Truth in the three major religions; second, the Christian
leadership of China, which 1g noticeable in political,
social, and economic fieldé alikg; third, the effects of
war‘in China, which are bringiﬁg many positive effects
significant for the Church. “Among the effects of war, the
factors which will be discussed will be thé adaptation of
pre-~war reconstruction movements, the sgpirit of nationalism,
the impetus to education, the organization of the industrial

cooperatives, and the growth of the Church itself.




B. Moral and Cultural Heritage
Though China isg rapidly becoming a modern nation,

there will always be something of the culture of her ancient
civilization to which she will cling. "China today' will
always be represented, throughout its atmosphere, by the
China of yesterday. Madame Chiang has said:

"The Chinese people have always had a mind of their

own and will continue to think for themselves. They

can cooperate only with those who understand their

culture, thelr sense of Justice, and tnelr love of

freedom. Chinese Society has within itselfl the germ

of a new life, but it needs direction and a deeper

religious faith. The new China will arise upon foun-

dations already laid by our ancestors, and not upon

the current 'isms' of our age.'

China today i1s full of opportunity for the Christian

Church; and the Church may indeed be grateful for the chan-
‘nel afforded it by the moral and cultural heritage of these
veople. God has most certainly not left himself without
a witnesg here. The great teachers of China have prepared
the Chinese for the message of Christianity, and in one
way they may be compared to the prophets of 0ld Testament
times who prepared the Hebrew people for the coming of
Christ. The ideals of the people, the character of their

religious 1life, and many elements of the religions are

distinectly Christian in character.

1. TIdeals of Life
The background of Chinese life is gulte different
from that of American 1life. The Chinese have always emphasized

. - . L] L] [

1. Mme. Chiang: This is Our China, p. 167




the moral 1life; idealism has become a part of their mental
make-up. An example of the emphasis on ideals and phil-
osophy in China as compared to an emphasis on facts and
science 1n America may be seen in a comparison of the first
lessons given to Chinese and American cnildren in school.
A Chinese child learns the five characters for heaven, earth,
king, parents, and teacher--these, that he‘might understand
-man's fundamental relations. Compare with this the dog
and cat stories of the American primer. The one is ideal-
istic, the other practical.l The very purpose of learning
in China is for virtue first, knowledge second. "Virtue
is more important than learning" is a basic principle in
China laid down by Pan Chao in the sixth century B. 0.2

Thus, the Chinege are taught preeminently the
value of good character, many of their ideals being dis-
tinctly Christian.

As one missionary says, "There is socmething in
Chinese character, especially when touched with the in-
fluence of Christ, that enables them to go farther than
most of us would go in practicing certain portiocns of the
Sermon on the Mount."?

| Another migsionary writeg that the Chinese pogsess

ideals which are part of the Christian ideal of 1life. He

1. Cf. Y. C. Yang: China's Religious Heritage, p. 47
2. M¥me. Chiang, op. cit., p. 57
3. Earle H. Ballou: Dangerous QOprortunity, p. 184




says these may be a great asselt to the peoples of the world
in their spiritual struggle. It is recognized that these
people have many times failed these ldeals and that they
need a Savior; but it is recognized also that they are
worth savihg.l

The ideals of the Chinese people as they profess them
are exemplified in the "Three Principles'" of Dr. Sun Yat Sun,

whose book, San Min Chu I (Three People's Principles), is

taught by government mandate in all the schools. Taough
Dr. Bun turns back to the ancient i1deals of the people for
his authority, nhis principles are based also on the teach-
ings of Jesus. Of the first of the principles, Nationalism,
or race entity, for example, Dr. Sun says that China pre-
fers to exert cultural influence rather than military
authority. He says that true national reconstruction must
be based on the ancilent moral standards of character:
loyalty and filial devotion, kindness and love, faithfulness
and Jjustice, harmonj and peace.2
| In everyday life as well as in national principle,
the Chinese believe that right is stronger than might. . They
are ashamed of the flusﬁed face or the raised voice. This
goeé back to their recognition of‘an eternal right, waich

1. Cf. F. S. Drake: "Chinese Ideals and Their Relation to
Religien and Life," East and West Review, Oct., 1938,

2. Warren Horton Stuart: The Use of Material from China's
Spiritual Inheritance in the Christian Education of
Chinese Youth, p. 82




they call the "Way of Heaven," and which they consider the
ultimate reality of the universe.l

Dr., Bun propounds social theory, not religion,
but the principles of Jesus are in hearty accofd with his
ldeals of freedom, brotherhood, the supply of need, and
the common good. In fact, one is even lead to feel that
Pr. Sun and his followers derive‘frbm Jesus their ins?ir—
ation for faith's high endeavor, for courage, patience,
service and sacrifice. Botn Jesus and the tezchers of
China extoll the virtues of benevoclence, rignteousness,
propriety, intelligence, and sincerity. The Christian
Educator will add to these virtues the sanctions of‘
divine personality, cosmic setting, and eternal goal;
but on the common ground that does exist, the church and

the national leaders may work together.2

2. Characteristics of Religious Life

Probably the most dominant characteristic of the
religious life of thé Chinese 1s eclecticism. The “hinese
believe that the truth wili ultimately vindicate itself--
that its existence and its force do not depend upon their
dogmaﬁism. An example of theilr eclecticism may be seen
in the peaceful and amicable manner in which’Confucianism,
Taoism, and Buddhism can live side by side.,3

. . 3 . . .

1. Cf. F. S. Drake, loc. cit.
2. Cf. Stuart, op. cit., p. 92
3. Cf. Yang, op. cit., p. 40




Cne reason for this broad tolerant view of 1life
may be the teachings of Chinese philosophy, which emphasize
the unity and universality of trutn. Another reason may
be the ancient civilization of the Chinese. A Chinese,
in compariﬁg Americans to his country-men, said,

"An American is easy-golng, perhaps boisterous at times,
energetic, and ambitious....A Chinese, on the other hand
is easy-going too, but not boisterous or ambitious. He

thinks in generations, and_that makes the actions of an

individuval appear futile."

A second general characteristic of the religious
life of tne Chinese is that they are humanistic and not
theological. "To the Chinese, religion is not so much a
subject for philosophical speculation as it 1is a matter

for practical application....Reiigion ie for 1life, and not

life for religion."?

Thirdly, religion in China is integral and not
compartmental. Of this characteristic, Dr. Yanz says:

"Religion is an integral part of the whole training for
life, rather than just the central compartment or the
topr floor of the structure of life. Religlon is sub-
stantially identified with morality; and morality ls an
integral part of educational culture. We may say that
to the Chinese, education, morality, and religion are
inseparably linked together; they %re the three legs
which together form one triangle."

-Dr. Yang further points out certain religious
beliefs which are basic for the Chinese: They have always

. . . » . L]

1. Donald Dunham: "My Personal Confucium," Asia and the
Americas, Sept., 1944, p. 420
2. Yang, op. cit., p. 40

3. Yang, Ibid., p. 44




believed in a God; they believe that the world is a moral
order and have confidence in the ultimate triumph of reason
.over force, of righteousness over wickedness; they believe
in the excellence and permanence of the spiritual values
of life.l
In conclusion, we may say that the Chinese are
humanistic and idealistic. Because they are humanistic,
they are seeking 1life through man; because they are ideal-
istic, they are seeking for the very best for life. Their
only answer will be the Divine-human Christ. Again to
quote Dr. Yang:
"Does not the cultural heritage of the Chinese make them
responsive to the appeal of a rational, dynamic rsligion?
And finally, shall we not say that the basgic moral phil-
" ogophy cf the Chinese seems to be more in line with than
in opposition to the Christian ideals of 1life, and that
the world of ideals in which the Chinese have besn living
is not too far away from the Christian conception of
society?"
3. The Three Religions
Every religion contains some elements of Truth.
‘Though the religions of China contain many teachings which
are imperfect and inadequate, nevertheless there are many
positive elements from the point of view of the Christian
message, and these may form a valuable basis for the teach-
ings of Christ. The old religious customs and teachings
may be strengthened and ennobled--may have new life woven

. L] . L] . L]

10 Ibidn 3 pp. 48"'51
2. Ibid., p. 52




into them~--by the presence of/Christ in the lives of the
people. A few brief examples of positive elements of
the three religions of China will be discussed here to
sugeest teachings which may be utilized by the Church.
| Confucianiem is the chief religion of China, if
it may be called a religion. Confuclus was a great sage,
and has been called theé forerunner of Christlan principles
because of such teachings as "Under heaven is one family";
"Within the four seas all are brothers"; "Don't fear scar-
city; fear inecuality"; "Whatscever ye do not desire that
others should do unto you, do ye not even sb to others."
The ieachings of Confucius have been one of the
main elements in the maintaining. of the famlly system in
China. He feéards filial plety as the greatest virtue,
not only because parents degerve recoghition of their care,
but also because all other virtues can be stated in terms
of it and be developed from it. '"Above all, it calls
for noble living to maintain the hohor and good name of
the family."l
Confucius tauvght that the religious value of the
state is dependent upon the development of the individual
firet, then the family. The following 1is recorded in
"The Grest Learning": | »

"After the heart is cultivated, then the body will
become regulated; aiter 'the body becomes regulated

1. Ibid., p. 87




there will be order in the famlly; after the famlily
becomes orderly the country will become governed;
after the country becomes governea there will be
peace under the heavens."

Dr. Robert Ernest Hume sums up the following
elemente of strength in Confucianism which may be con-
gidered similar to the teachings of Christianity:

"Its emphasis on morality, obligatory on all persons.
Its confidence in the moral supervision of the world.
Its confidence in the fundamental divine goodnegs of
human nature.

Its teachings of the invincible human will....

Its teaching of the principle of the Golden Rule.

Its emphasig on the value of the family. o

Its teaching of a religious value in the state."

Next to Confucianism, Buddhism has been perhaps
the most influential factor in molding the thought and
spiritval life of the Chinese."? It has become so deeply
rooted in the lives of the people that it has become a
significant facter in their philosophy of 1life. Buddhism
has a great emphasis on meditation, on the importance. of
enlightenment, and on finding the Truth which will set
men free. Some of the virtues which have been particularly
cultivated by the followers of Buddha are: kindness and
compassion, meekness and nonviolence, charity and almegiving.
The lotus flower is the symbol of Buddhism. It is a flower
which rises out of the muddy water, but which remains above

. . L] . . *

1. Quoted in Mme. Chiang, op. 01t., p. 61 ‘
2. Robert Ernest Hume: The World's Living Religions p. 124
3. Yang, op. cit., p. 105
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the water and untouched by it. It represents the nobleness

and beauty in the Buddhist ideal of life.t

' or it may mean

"Tao" may be translated "The Way,'
"Word," or "Truth." Taoism's conception of the sublimity
of the Tao comes close to the Christian conception of the
Logos. lao-tze, founder of Taolsm, taught that Truth has
unlimited possibilities; he has been called "China's deep-

est thinker and greatest mystic.'"?

In spite of the great-
ness of its founaer, Taolsm has bpecome full of superstitious
practices. It 1s considered the religion of the uneducated
and ignorant, in contrast to Confucianisesm and Buddhism
which are considered the religions of the educated and
cultured.' However, there are some elements of value 1in
Taoism, among which Hume includes the following:
| "Its intimate connection of each human individual with
- the svupreme Being.

%Ps t?aching that the perfect man must follow the divine

Ig:yfounder's teaching to return good fecr evil.

Its ideal of "a good man! continuing even into the

later degraded periods."d

Dr. Yang is of the opinion that the greatést dis-

tincﬁ contribution of Taoism to tne life ideas of China is
its cheerful outlook upon life. He says: |

"Confucianism is all work and no play; life is dig-

nified but still. But in the picture of the Eight
Imrortals, we have a mythological story which...takes .

. . . . . .

1. Cf. Yang, op. cit., pp. 133-138
2. Ibid., p. 14 '
3. Hume, op. cit., p. 144
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us out...for a holiday excursion....The Buddhist says,
'ILife is all suffering and tears; so let us get out of
it as soon and as completely as possible.' Taolsm
says, 'Life is good and worth living; let us improve
it and prolong it indefinitely.'"l
In these positive elements, the church has a-
foundation of teachings from which points of contact can

be made.
C. Christian Ieadership

1. Generalissimo and "adame Chiang Kai-shek

It has been said that the government of China is
one pf the most nearly Christilan administrations in the
Qorld,z At this time of world shaping events, it is of
great significance that the head of the largestunation
of the world has openly asserted hig loyalty to Jesus Christ.
It is indeed more than gratifying to note the stress which
Generalissimo Chiang Kai-shek places upon the spiritual
renewal of the individual. He continually reminds his
people of the cualities of character and conduct which go -
to make up the ideal citizen. "A Wartime Way of Life"
ie the title of a speech which the Generalissimo delivered
to the people'of his country in February, 1942, in which
he says: g

"We must endeavor to foster a spirit of hardiness,

earnestness, and trustworthinessg. The wesk-minded

1. Yang, op. cit., p. 173
2. Cf. Chiang Kai-shek: I Bear My Witness, p. 1




te a graduating class in Ginling College, calls it "a
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and frivolous, those impatient of trial and trouble,
those who lay blame and responsibillity upon others...
are unfitted to be citizens of a nation at war....
Sense of responsibility, respect for discipline, and
clarity of moral jud$ment form the basis of wortny
conduct in war-time."l

Mr. Poling, in quoting the Generalissimo's message

3]

message that should become a voice of hope and prophecy

for the peoples of the East and no less a reminder for the

pedples of the West." Following are some excerpts from

this speech:

"It was Jesus' purpose to liberate people and ultimately
to build a world brotherhood. Christ came to save the
peopie of all the world....¥ith all your scientific train-
ing you are golng out to serve, but remsmber you cannot
render any real contribution to society or humanity
vunless you serve in the spirit of Christianity--the
spirit of sacrifice. This graduating class 1is golng

out into the world for which it has a responsibility.
Will the 1intellect alone serve to better our country,
environment and the world? No, the intellect is not
enough. It must be assisted by religion, by the spirit
of Christ. If you do nog have Christ you have no one
upon whom you can lean."

From these samples of his messages to the nation

and to an educational.institution, we see that the

Generalissimo, when he speaks, iancorporates what he can

of the Chrisgtian message. The genuineness of hils words

and character may be-seen in hisg devotion to Christ in his

own personal 1life. It has been said of him:

s e

N

Gen. Chiang XKai-shek: All We Are and All We Have, p. 7
Daniel A. Poling: '"Ohiang Kai-shek, Another Kind of
Dictator," Christian Herald, August, 1936
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"He finds comfort and guidance in prayer, taking refuge

in a period of guiet on hig knees whenever he has an

important decision to make. Every day when he rises

at filve-thirty he says his prayers as unfallingly as

he writes in hig diary, and that ig a part of his daily

routine that he never forgets...."l '

A Canadian who was lnvited by the Generalissimo

and his wife to Join in thelr evening devotlons, was great-
ly impressed by the Generalissimo's prayer in which he
asked God to help him and China not to hate the Japanese
people. He prayed for the Christians of Japan and for all
who were suffering. Then he humbly and sincerely sought
God's will for his tasks of the next day.2 Truly the

Generalissimo is earnest in his desire to serve Christ in

serving his people.

2. Government Officials

Though the Christians represent only a very small
minority of the population of China--one in eight hundred
in s Protestant Church member’--the proportion’ of leaders
who are Christian is much greater. It has been stated
authoritatively that "four of every five members of the
national cabinet, and hundreds of lesser officials and
provincial governors are Christians...."# Over fifty percent

. . . . . .

1. Emily Hahn: The Soong Sisters, p. 164

2, Cf. Henry P. Van Dusen: For the Healing of the Hations,
p. 94 ’

3. lLautenschlager, in Frank W. Price and¥Yi-fang Wu: China
Rediscovers Her West, p. 132

4, Intc all the World. (Pamphlet with unnumbered pages.
Quotation found on third page.)
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of the names in Who's ¥Whno in China represent graduates of

the thirteen Christian colleges. This is an average of
one Chrigtian in every six of the names listed in the

book.l

The following government officials are all sons
of Chinese clergymen: Wang Chung-huil, who has been
Minister of Justice and a member of the World Court;
C. T. Wang., Minister of Foreign Affairs for several years;
and W. . Yen, promineht in diplomacy and in national
politics.2 The Chinése ambassadors to Poland and Russia’
in 1938 were Christian men. Dr. H. H. Kung, a graduate
of Oberlin College, who is one of the three or foUr highest
officilals in the present government, was formerly the
principal of a Christian academy in Shansi.5

Dr. ILatourette points out that it is not merely
the fact of leadership thatmig notabie. It is the quality
of leaderghip that is more important. He says it has un-
guesticnably been the case that the Christian leadership
is "more courageous, less readily discouraged, less self-
seeking, more sociglly-minded than the average, putting
therwelfare of the people and the nation before personal

gain." This is what has caused the Christian impulse to

bear fruitage.

. Cf. Van Dusen, op. cit., p. 91

Cf. Kenneth Scott Latourette: Missions Tomorrow, p. 39
Gordon Poteat: Stand By For China, p. 148 '
Latourette, loc. cit.

2OE R
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5. Bocilal Reformers
Begides leaders in official positions, there are
many Chinese Christians who are leading in socilal reforms.
It has been said that "practically every recent movement
in China for social and moral betterment can be traced to
miseionary activity."lt All of the movements for social
amelioration and reconstruction are founded and largely
led by Chinese Christians. Some of the movements which
have been organized are:
The National Child %Welfare Association, the Anti-opium
Agsocliation, the Famine Relief Lommittee, the. Mass
Education HMovement, the New Life Movement, the movements
for justice to labor, for housing reform, for emancipation
of women, for better working conditions, for the rslief
of lepers and other soclal outcasts, the government
sponsored movement for rural reconstruction, the indus-
trizl cooperative movement.

4, Economic lLeaders

The demand for Chrigtian leaders is just as great
in the economic world as it is in the political and scocial
fieslds. Christians are held in high respect, they are recog-
nized everywhere as people of honesty and dependabllity.

In many cases Chinese Christians have been offered
high-salaried positions on the basis of their Christian
stand. One exanmple of this is the case of a Chinese pastor
in a small town who was asked to be in charge of the

- * . L] L4 -

1. Latourette, op. cit., p. 39

2. Cf. Van Dusen, op. cit., p. 94, 95; Cwen and Eleanor
Lattimore: The Making of Modern China, pp. 189, 194;
Latourette, op. cit., pp. 39, 41
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inspection department of the Min Sen Steamer line. The
company was having a grealt problem with the smuggling of
oplum and they were confident that with a Christian in-
gspector, the problem would soon be removed.l

The demand for Christian business men has become
so great that missionaries report that the Cnristian schools
are having difficulty in getting sufficlient numbers of
teachers. Men who would be educated and ready to teach are

wanted everywhére.
D. Zffects of War

1. Adaptation of Prewar Reconstruction Movements

Though advance in reconstruction -was well under
way in China before the war, yet even greater vistas of
progress nave been opened since the war began. One might
think that movements organized for reconstruction before
the war would fall into the background, but on the contrary,
such movements have continued their work and have even been
strengthened. These organizations have shifted thelir
emphasis to sult war-time needs, and because they were
already organized, thej have been able to serve the govern-
‘ment in a2 vital way. Outstanding among these are the Mass
Fducation Movement and the New Life Movement.

. - . e ° ®

1. Told by Miss May Bal Thompson, Missionary to China,
and dean of William Mast Academy at Ting Chia Ao,
in Szechwan Province. )
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The Mass Education Movement, organized in 1923 for
teaching illiterates to read, had already shifted ité emphasis
from mere literacy to the improvement of general living
conditions. $Since then, the Mass Education Movement has
adapted its teaching and literature to war-time China, and
by close cooperation with the government has been able to
educate for demooracy, thus strengthening the nation's
struggle against the enemy. The Movement has been instrumental
in training civil service personnel and mobilizing the
farmers. -Jimmy Yen, founder of the Movement, says that
the Chinese farmer is "the most hopeful factor in the whole
China situation."l In 1940, Mr. Yen paid this tribute to
the farmerg:

"Theée nearly three years of terrible war have proved
beyond doubt that our faith in the Chinese farmer has
not been misplaced. It has revealed his greatness.
Cur nation is rediscovering the 'forgotten man,' the
tiller of the soll. Most of our sgoldiers come from
the farm. To a remarkable extent he has algso financed
the war. He is the real hero of this war."

This contribution of the Chinese farmer has been
made pcssible through the work of the Mass Education Move-
ment and 1its Rurai Reconstruction program. The Church has
a great opportunity in working with these leaders to help
ﬁaké farmers both literate and Christian at the same time.

* L] . . . »

l. Quoted in Paul Linebarger: The China of Chiang Kai-shek,
p. 218
2. Ibig.
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This Movement, as indicated in\the Introduction, 1is one of
the fhfee movements chosgsen for special study and will be
discugsed 1in chapter two.

The New Life Movement was prganized, as the Chinese
Year Book states, "To awaken the people to a full sense
of thelir collective and individual responsibilities as
citizens...."l This was to be done through social regeneration.
Begun in 1925, this was indeed timely, for China at war has
needed just ihis‘emphasis. And today, still, the people are
being challénged "to lead a wartime life according to the
New Life Movement."? Since 1937, Service Groups have been
organized, groups that work in the hospltals dressing wounds
and doing what they can to cheer the soldiers. Rural service
teams go oﬁt to the.farmers to teach'fifst aid, so that the
farmers may be prepared tb help themselves and wounded
soldiers should the war area come into thelr midst.
Madame Chiang has orgenized a system for caring for war
orphans through the Néw Life Movement. The Church has not
stood apart from this movement, mission school teachefs
and others having found areas of service in many cases.
This then, is the second movement to be studied and will
be discussed in chapter three.

o . . . . - .

1. Mme. Chiang, in The China Chpistian Year Book, 1938,

p. 77 ,
2. Chungking news broadcast, WJZ, Feb. 24, 1945
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2. Growth okaationalism
| China's’sevsn years of resistance in this war
have been to the whole world a source of much amazement and
adiiration. In this concerted effort, the people of China
’are finding greater unity and strength than they had ever
found in peacé. |
From experiences in the past, we have seen that
the nationalism and patriotlem which arise during war tiame
may be a hindrance to the best development of a nation.
Usually loyalty to their own natlion brings among‘the people
a corresponding hatred for the enemy nation--"my nation
and every member of it is all right; the enemy nation and
every member of it 1is all wrong."l However, thig does not
seem to pe the case in China. Tﬁeir unity 1s strong, their
patriotism universal, and yet the Chinese do not have a
sense of hatred for the-Japanese as sucn. William B. Djang,
general secretary of the Border Misgions for organiging
the Church of Chrigt in China, says the Follbwing in this
regpect:
"Anyone who hag lived long behind the lines in China
willi bear witness to the fact that in the mind of
practically every Chinese there is a conscious and
clear distinction between the Japanese people and the
evil power that is madly slaughtering the Japanese as
well as the Chinese. Therefore, the nationalism and
patriotism of China, even in wartime, 1ls moderated by

a tradlitional reasonableness. This is a nationalism
tinged with the 'Doctrine of the Mean.'"?

. . L) L] . .

1. wWilliam B. Djang, in Price and Wu, op. cit., p. 181
2. Ibid., p. 182
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Thig new nationalism points to a hope that the
people's sense of unity as Chinese may increase their
understanding and appreciation of the unity which they
posseges as Christians. Their earnest desire for the
finegt and besﬁ development of their nation may bring
also a renewed appreciation of the necessity for -con-
cerﬁed effort toward the growth of the church. Out of
this naticnaliem we may hope too for greater church uniony

Because of the increasing development of nationf
alism, the church must be more than sver aware of the
importance of complete indigenization. Foreign mission-
aries wno have been leaders must be willing to fallninto
the background, allowing the leasdership to be taken over
by the Chinese whenever it is at all posgible. There |
must be enccuragement for the adaptation of Chinese art,
architecture, and music., Self-support in the individual
churches must be encouraged to the greatest possible |
extent.. If these things happen, we may expect that
nationalism will prove to be a great advantage to the

Church.

2. Impetus to Education
To gquote Dr. Ballou, "In no form of Christian
work nave either the disruptive forces of the war nor

the adaptatione necessgitated thereby been more apparent

'
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than in education."! Chinese colleges and universities
were among the first casualties when Japan attacked China
in 1937. Twenty-three colleges were either destroyed or
seriously damazed within the first three months of the war.
But this does not mean that the colleges themselves were
put out of existence. OFf the 110 universities and colleges
ekisting in 1937, 80 have moved from the Eastern provinces,
and of these, 32 have gone all the way to West “hina, where
they are now established and carrying on a full program.2
University enrollment jumped from 32,000 in 1936 to 45,000
in 1941.3
The spirit of courage and determination which exists
among the leaders of the colleges and the students as well,
may be 1llustrated by the attitude of the president of
Nankai University, Dr. Chang Po-ling, at the time of the -
complete demolition of the university buildings. When
someone remarked ﬁo him,‘"Well, I guess that finishes
you and Nankai," Dr. Po-ling replied, "Nankal is not a
set of buildings, Nankai is a spirit. And where there
was one Nankail befdre, some day forty Nankais will take
its place!"'}+ Dr. Po-ling led his students a thousand miles
scuthwest to Changsha in Hunan province, gnd then‘when this
place became unsafé, another thousand-mile trek was made
to Kunming, in Yunan province.

. . L] . L] .

Barle H. Ballou: Dangerous Opportunity, p. 170
Cf. Ivid., p. 172, 173 h

Lattimore, op. cit., p. 195

Poteat, op. cit., p. 156

. 4 e .
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The privations and hardships which this college
and many others like it have endured and are still enduring
are tremendous. Some cf the schools are-having classes
meet in old templee, in the homes and on the porches of
faculty members, and even in caves.l And yet, through
these very limitations and hardships, thefe have arisen
many higher values‘for the gchools. A prominent educator
says, "Chinese education has suffered materially, but it
is stronger spiritually thaﬁ it was at the beginning of
the war."

For approximately the first seven years of the
- war, the government did all it could to encourage youth
to continue in thelr college work because they would be
needed later for the task of reconstruction.2 With this
rurpose of reconstruction in view, an entirely new education-
al frent has bsen formulated through the efforts of the
Ministry of Education. Probably the chief feature of it
is the greatly increased practical emphasis. As Dr. Chen,
president of the University of Nanking, says, "The
‘thecretically minded scholars of former days have yilelded
to young men and women trained to use mind and hand in
meeting China'e technical problems."? However, this does

. . . . . .

1. Cf. F. 8. Chen, in Price and Wu, p. 70

2. Cf. Ballou, op. cit., p. 176 (Recent news reports and
letters from China indicate that within the past year
there has been some change in this pelicy and that
students are being asked to enlist.)

3. Dr. Chen, in Price and Wu, op. cit., p. 72
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not necessarily imply that there has been a slowing down

of qmlrltual emphasis. On the contrary, Dr. Chen says:
"The spirit that was alive in ancient China lives in
modern times. OCur aim still i1s to establish a system
of education that will cover every aspect of 1life; one
that will combine moral, physical, and mental cultyre,
and not permit any one phase to outstrip another.'

All secondary and higher schools require that a discipline

and gulildance department be an integral part of the schocl

woerk. Every schocl 1g also required to stress spiritual

mobilization.

Most gratifying of the effects which the war has
had on education is the new attitude of the students toward
Christianity. Before the war, there existed among many
students a spirit of indifference and sometimes of open
opposition to Chrigitanity. However, this attitude has now
been completely reversed. Mr. Stanley Lautenschlager of
Cheeloo UniVersity, who has made a tour of thne colleges
for the purpose of evangeliém among the students, reports:

"The wartime soclal work of the church and the whole-
hearted loyalty of the missionaries to China have
sllenced all opposition among the student class. In

the vast reaches of Wesgt China--an area half the size

of Europa--there is no stuaeqt hostility to uhrlstianity
today, only a wide-open door."

During the first year of Mr. Lautenschlager's work,

ten thousand students heard his message, and there were over

1., Ibid., p. 73
2. Lautenschlager, in Price and W%Wu, op. cit., p. 125
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1 In student conferences

seven hundred definite conversions.

held in the summer of 1939, there were over twelve thousand

decigions--over 400 to be better Christians, some 400 to

study Christianity, and more than 300 to become Christians.2

Crganized on Easter Day in 1940, the Chinese Student

Volunteer Movement ("In China 'SVE'='SDM'"5) is organized

to enlist students to offer their life-long service to

the Church, or io pray for and support those who are in

service. In the spring of 1942, Dr. Newton Chiang, profes-

sor at Nanking Theologilcal Seminary, set outién a three-month

bicycle Jjourney to advance the cause of the Movement. During

that time he saw more than 14,000‘young students éign a

pledge and jolin the Movsment. In Novembef§ 1944, Dr. Frank Price‘

reported that %here were nearly 700 SDM volunteers in Cnina.4
"Mr. Lautenschlager says that student evangelism

is rerhaps the Fér Bast's greatest challenge tovShristianity

today. "The evangelization of Chinaié students today means

the evangelization of all China tomorrow."D

4. Organization of Industrial Cooperatives
As has been said, the war has opened up for China
even greater vistas of progress, and one of the most promis-

ing of these is the development of the Chinese Industrial

Cf. Ballou, op. cit., p. 171

Lautenschlager, in Price and Wu, op. cit., p. 131
Intercollegian, Nov., 1944, p. 161
Lautenschlager, in Price and Wu, op. cit., p. 133
Poteat, op. cit., p. 161

U AN
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Cooperatives. The cooperatives were orcanized in 1938 for
war-time procduction. The areas taken over by Japan con-
tained nearly all of the country's pre-war industry, rail-
roads, and most of its skilled workers. To‘make up for
this loss, two thousand cooperati;es have been organized,
and they have furnished. employment forbthbusands of war
refugees as well és supplied the country with mznufacturing
goods. The Cooperatives are the third Movement chosen for

special study, and will be discussed in chapter four.

5. Development of the Ghufch'

Not only among sﬁudénts,4but throughout’China as
a whecle; old prejudices'against Christianity have dis-
apbeared since thekwar. A well-informed Chinese editor
has recently stated: | |

"There is a new desire on the part of many pecple to
find out more about Christianity and its message for
present-day life. Christian literature is eagerly read;
Christian leaders are sought after for service and
counsel by government officlals; the restriction on
religious educztion in Christian schools ig removed.
Even among those who have no use for Christianity on
ideological grounds, there 1s a growing realization that
Christianity is a socially constructive force. The
main reason for this change of attitude ig to be found
in the gpirit of service which Christian people and
organirzations have displayed since the war. They have
not only actively participated in the relief of refugees
and the caring for wounded goldiers, but they have
stamped whatever they do with a guality and a spirit
which is easily recognizable as being distinctively
Christian. The part played by missionaries in dangerous
situations and in.occupied areas has espsclally won

nigh admiratiocn."”

1. Newton Chiang: "In China 'SVM'=z'sDM'," Intercollegian,
loc. cit.




Dr. #ott described China as "the greatest area
and volume of relatively unrelieved suffering of modern
times."1l ©Shocking ag this is, it mesns at the same time

that the Church has been of ered the greatest opportunilty

R

o

of modern times for a real liviung out of tne Christian
m2sgacse in service. Vosgt of the reliefl work in thousands
ol places nas been directed by local churcheg under the
superviglion of Chinesge Chrigtian workere, lay and profes-
sional, witn thelr missionary cclleagues. Thlsg has offered
to the Christians a "unique advantage."2

Besides 1ts opportunities in war-torn areas, the
chur ﬁ hag found another great opportunity through the

migration to the West. Among the refugees there have been

thougandig of Christians, many of whom have jolned themselves

6]

to other Christiane and have beccme the centers of growth

for Thristlan communities where none existed before and
nons might have bpeen planted for many years. Although
statistice are not obtainable, it has been estimated that
wnatever losses the Church may have suffered in wembersnhlp
through the war have long since been far more than made up.

Thie means that in the midet of the war, the Churcn has

3

reached 1its greatest numerical strength.

1. dJuoted 1n Ballou, op. cit., p. 139
2., Cf. Ibias., p. 144
3., Cf, Ibid.. p. 189
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A deepsning of the spiritual lives of Christians
is apparenﬁ evefywhere. Principal Feng, in charge of a
refugee school, says, in regard to his people,

"In my twenty years as a meumber of our chufch, I have
never. never seen anything like the spiritual fellow-
ship and earnest Christian faith that has grown up in
our midst during these times of danger and nesd."

An accompaniment of the westward migration has
been the greatly increased demand for the Bible, "a demand
that nas taxed to the utmost the publishing and distribut-
ing ingenuity of the China Bible Society."? One missionary
~wrote frﬁm the interior of Fukien Province, "Three times
as many Bibles have been sold in 1939 as in ény previoué
year--and that despite the terribly hish prices."?

Cne of the means of the spregd of the Christian
message has been through the transference of many types
of Christian service. One example of this is ﬁhe péoject
of agricultural experimentation which Dr. Frank Price has
organized for the students of Nankiﬁg Theological Seminary,
the seminary haviang moved to Chengtu, in Szechwan. It has
been egtimated that in many cases this particular precess
will set Christian work iﬁ West China ahead by at least
Tifty year’s;4

Dr. Price gays that the church in West China is
hearing "a hundred new challenges.' Besides the greét

- . . . . L3

1. Juoted by Dwight Ragn, in Price and Wu, op. cit., p. 162
2. Ballou, loc. cit.

3, Ipid.

4, Cf. Ibig., p. 191
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challenge of the increased student population, he mentions
the need for entertaining refugee Caristians and of hold-
ing church services for them. The suffering among soldiers

and civilians and the great reform and reconstructlion move-

ments offer further challenges. "Spiritual mobilizatiocn"

campaigns, which_tﬁe church,has‘been asked to conduct,

have brought hundreds of new converts to the local churches.?®

[

Some of the common goals of the Christian forces
in West China, as Dr. Price 1listg them, are as follows:

"To purify and strengthen the inner life of the church;
to find lost, scattered, iandifferent, and isolated
Christians and bring them back into the Christian fel-
lowship of the church; to win new Christians and greatly
incrsase the number of church members; to enlist many

of the finest Christian youth for full-time service in
the church and to develop a new Student Volunteer Move-
ment; to enlist and train a new and earnest army of lay
workers in the church; to make the church a great power
for good in soclety, opposing fearlessly social evils
and transforming soclal thought and practice; to advance
Christian fellowship and unity, building a great united
church of West China.'"2

E. Summary
In this chapter, it has been shown that the
moral and cultural heritage of the Chinese, their present
Christiesn leadersnip, znd the effects of war, togehter,
constitute a unigue advantage to the Christian Church.
In the study of the moral and cultural heritage
of the Chinese, it was discovered that the Chinese emphasize

. L] 3 L] . -

1. Cf. Price. in Price and Wu, op. cit., pp. 118-120
2. Ibid., p. 121
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the spiritual more than the physical, and that many of the
ideals and morals of ﬁhe Chinese are Christian in character.
The religious‘life of the Chinese, characterized by éclec~
ticism, humanism, and integration; wag found, in~mahy J
respects, to be readily adaptable to the teachiﬁgs‘pfli/k;
Christianity. A study of the three religions of ﬁhiné {
re;ealed many elements of Truth whiéh are not inconsistent
with the teachings of Chrisﬁianity.

In the study of the leadership of China tdday,
the sincerity of the Christian testimony of the General-
issimo Chiang Kai-ghek was observed, both from his public
addresses and his personal 1life. It was snown that there
is a great demand for Christians in political, social, and
aconomic positions alike.

In the study of the effects of war, it was dig-
covered that:the Mass Education Movement and the New Life
Jdovement, organized for reconstruction before the war and
ailded by the church in many ways, have mobllized themselves
for‘this time of crisis and have adapted their purposes
to these of the government. It was noted that the growth
of nationalism may mean more rapid indigenization cf the
Church, self-support within the church, growth of the church,
and unity among the churches. <The impetus to education was
krecognized as a great nope for the church as seen in‘the
courage and perseverance of students in the midst of extreme

difficulties, and in their eager response to evangelism.

24545
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The organization of the industrial cooperatives was pointed
out as a war-time development through which the church

mey work. The development of the Church as an effect of
the war was seen in the attitude of appreciation and
intersst which the Chinese have shown toward Christlanity,
in the numerical growth of the Church, in the deepened
spiritual experience of the people, and in the demand for
Bibles. It was observed that the Church has had a great
opportunity for witnessing and that there are numberless

challenzes for the future.




CHAPTER II

THE MASS EDUCATION MOVEMENT



CHAPTER II
THE MASS EDUCATION MOVEMENT

A. Introduction
The Chinese people possess an intense reverence
for learning and scholarshi?, and yet until recent years
eighty percent of the population, or 320 milllon, have been
illiterate.:kBecause of the difficulty of the Chinese lang-
uage, becoming literate was, as Dr. Linebarger says, "in

1 This has been a drawback to the Church,

itself a career."
for people who could not read would naturally be‘greatiy

handicapped in their moral and spiritual development. In
many churches it had beenka regulation for years that only
under exceptlonal circumstances would a person be accepted

for church membersghip before he was able to read the Bible.g

As was evident in the brief’reference in chapter one,3
the Mass Education-Movement has been revolutionary in its
accomplishments toward literacy and will, with the Rural
Reconstrucfioﬁ Movement which has grown out of 1t, be of
inestimable value to China's masses in its plans, which are
ready to be put into action after the war. It has been said
that this Movement "...is going to have more to do with

. . . . *

1. Linebarger, op. cit., p. 215
2. Cf. Ballou, op. cit., p. 85
3. Ante, p. 17
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the future of the peace of the nations bordering on the

Pacific than any other one thing."! In this chapter, the
inception and development of the Mass Education Movement
will be discussed, then its accomplishments, and finally
the opportunitieé which the Church may expect to find in

working into the program of this Movement.
B. Inception and Development of the Movement

1. James Yen in France

The Chinese National Association of the Mass
Education Movement was organized in 1923, but the idea was
first concelved several yeare previous tc this by a young
Chinese man in France. dJames Yen, graduate of Yale and
Princeton, went to France during the first World War to
help the Army Y.M.C.A. War Council to supervise the 200,000
Chinese laborers who had been imported by the Allies to work

' 'as he is popularly known, wrote

behind the lines. _"Jimmy,f
letters for the illiterate coollies and read the news to them;
and then it occurred to him that here was an opportunity to
teach them to read and write. He chose a baslic vocabulary
of one thousand characters, (now increased to thirteen

' which is the spoken language

hundred), from the "pai-hua,’
of the people, and startezd a class with the forty men of
the 5,000 in his camp who volunteered to be taught. However,

. . . - . .

1. Pearl S. Buck: "Tell the People," Asia and the Americas,
Jan., 1945, p. 5 {(Vol. XLV, No. 1)
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after four months of schooling, when his puplls were able to
exhiblt their ability to read and write, entuhsiasm grew, and
eventually Jimmy Yen was teaching the entire camp of 5,000
coolies. So successful was this experiment that he taught his
technigue to the other 80 Chinese University men who were
volunteer leaders, and they in turn carfied the lessons to
their camps scattered throughout France. In order that these
newly educated might have something fo read, Yen went to
Paris and started the Chinese Laborer's Weekly, in which,
among other things, he explained in simple 1anguage what

was happening in the Peace Conference of the War.

Upon his return to China, "Jimmy" continued his
system of educating the masses, going out into the rurai
districts, for, as he said, "Morally, economically, as well
ag numerically, China's backbone is her rural péople, and
therefore the promotion of rural education is of paramount

and fundamental importance."l

2. Literacy Program in 1923

In 1923, as has already been mentioned,2 mass
education became a nationallyiorganiZed Movemeht. Five
hundred delegates from twenty?ohe provinces met together
and planned a system of teaching the 1300 characters.>

. . . . . .

1. James Yen: "The Mass Zducation Movement in China," p. 22

2. Ante, p. 32

3. CGf. Laymen's Foreign Missions Inguiry, (Orville A. Petty,
editor), Vol. II, p. 108 '
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Branch movements spread all over the country, especially to
the villages, hamlets, and rural neighborhoods, where eighty-
five percent of China's people 1ive.l The plan was so or-
ganized aé to teach the 1300 characters in four month's time,
and then those who passed the examination were challenged to
go out and teach others. Handbills and posters depicting
the shame of illiteracy were distributed, and thousands of
people eagerly Jjoined the classes.
A rural paper, eantitled "The Farmer," was published
for the newly literate, the first paper for farmers in
4000 years of Chinese histofy. It cost the farmer very
little (a third of a cent, American money) and was in type
a combination of American farm jouranl, popular sclilence paper,
current news digest, and library of biographies.2 Dr.
Linebarger says that he never knew a Chinese who could read
who was not "addicted to it." He says thaé it is a common
sight in Western China to see a knot of coolies deciphering
a newspaper together.3
From their response, we can see that these millions
of illiterate farmers in China are not illiterate from
cholice, nor dées their illiteracy mean that they are un-
intelligent. They have been exploited by war lords and
landowners and have never been given an opportunity for

Yen, in Price and Wu, op. cit., p. 80
Cf. Yen, China's New Scnolar-Farmer, p. 11
Cf. Linebarger, op. cit., p. 215
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education, but they do possess, as James Yen has said,
"...a fund of human capacity well worth the most tireless
effort to develop and train."l Yen also says that the farmers
are China's "greatest and most valuable resource’ and there-
fore the most hopeful factor in the whole China situation.
"The Chinese farmer,”" he says, "has had a measure of freedom
and responsibility, of dignity and independence. He is
thrifty and industriocus, intelligent, and an expert in
intensive farming.”e
An example of the accomplishments of this opening
phase of the Mévement is the campaign carried on in Hunan
Pfovince, of which Dr. Laubach tells:
"Eighty teachers were recruited from the government and
from mission schools; all they received was four dollars
a month for transportation. Then seventy-five teams set
out to visit shops, homes, and streets, and in three
afternoons fourteen hundred persons volunteered to study--
ricksha pullers, beggers, scavengers, fuel gatherers,
pig buyers, and peddlers. Classes were opened in sixty
places, sometimes two clasgses under one roof. Of the
original number, twelve hundred stayed through, and
nine hundred and sixty-seven passed the examinations."
The leaders of the Movement were highly gratified
with the response they received everywhere, for it far ex-
ceeded their most extravagent expectations. In 1929,
Jimmy Yen made this statement: "What has been done in ten
years toward creating a national consciousness of itsg
fundamental importance, and in awakening a passion for
AY

1. James Yen: China's New Scholar Farmer, p. 11
2. suoted in Linebarger, op. cit., p. 218
3. Frank C. laubach: The Silent Billion Speak, p. 11
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education would normally take a generation or more to

achieve."!

3. Rural Reconstruction in 1929

The goal of the Mass Education Movement from the
beginning was not reading and writing as ends in themselves,
but raﬂher the acqulsition of these abilities Iin order that
practical'knowledge might be gained, to the end thaﬁ life
night be more full. As‘ﬁr. Yen said, "The purpose of the
Mass Edﬁcation Movement when it was first organized was to
explore the potentialities of the masses and fiand a way of
educating them, not merely for 1life but to remake life."?

It is this purpose which caused the Movement to
shift from the guantitative aspect which had been the chief
amphasis iﬂ the opening years of its work, to a gualitative
aspect. The leaders discovered that even when the farmers
were taught to read and were given reading materials, tnere
was nothing in their environment which encouraged them to .
use the knowledge they had gained. And so the reai task of
educzating the Chinese people was, as "Jimmy" Yen said,
"just beginaing." 1In 1929, the point of -emphasis of the
Movement shifted from extensive promotion of literacy to
intensive study of the life of farmers in the rural districts.
A new sget ofuéims was evolved which included the cultural,

. . . - . .

1. James Yen: New Citizens for China, p. 10
2., James Yen: The Ting Hsien Experiment in 1934, p. 1
3. Cf. Yen: ©New Citizens for China, p. 10




-3 =

economic, health, and political aspects of 1life. This four-
fold program was the result of a study made by an experiment
in one county. Ting Hsien, a typical county of 400,000
people, .one-thousandth of the total populaticn of China,
was chosen to be a "living social laboratory" in which to
work out principlés and technicues. A large group of
Chinese intellectuais went to the rural sections of this
county in order to study the life of the people at first
hand and to learn how to develop their hidden.possibilities.
Their‘special emphasis was to educate the eighty thousand
rural youthes of the district to undertake the main respon-
sibility of reconstructing village life.’

So successful was the Ting fHsien experiment, that
other experimental centers were opened over the ééuntry,
and several universities joined in the research and training
activities of the rural‘feconstruction movement. Among the
Universities which have been active in the movement are
Nankal University, the University of Nanking, Yenching

University, the Peiping Union Medical College.2

4, War Mobilization in 1937

IThe present period of war in China has been an
advantage, in many ways, in the development of the Mass
Education Movement; and on the other hand, the Mbvement

1. Cf. Linebarger, op. cit., p. 219
2. Cf. Yen, in Price and Wu, op. cit., p. 81




-38-

has been able to be of great assistance in war mobil-
ization.

In the first place, the war has proved an advantage
to the Movement because the stress of war-time puts great
power in the hands of the Generalissimo. His proclamatioﬁs
are carefully heeded, for therewis a strong realization of
the importance of unified effeort. The fact that the
Generalissimo hag given his public approval and backing of
the movement for rural reconstruction, carries much weight
with the people.

Secondly, during these days of war, all movements
are of special note. The very fact that there are many
programs has the effect of drawing the attention of the
~people to ali of them. |

Thirdly, the boom condition in Western China 1is
a strong encouragement to the further development of the
Movement. The government has moved to the West; there is an
influx of 20 millionskof people into thie hitherto compar-
atively undeveloped regionf there 1is a growing network of
comnunications; and there is a-sharp but controlled inflation.
All of this calls for increased knowledze among the people and
creates a natural demand for mass education.t On the other
nand, the intellectuals in the West are being foréed to
mingle with the people of the sgoll, and they are 1earning,

1. Cf. Linebarger, op. cit., p. 216
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ag Mr. Yen expresses it, "a new humility toward the farmer."l
He says that the attltude of intellectuals toward the rural
magses wlll never again be the same. The great need of the
millions of farmers in the West has encouraged the refugee
colleges in conducting experiments in the improvement of

L

agriculture, in the development of rural industries, and in

methods of rural education.2
Fourthly, the war has afforded the Mass Education
Movement opportunity for extensive application of the methnods
and systems developed through experiment. For the first
time, these have been applied to an entire province in the
case of Hunan. Of this Mr. Yen says:
"In order to insure that the new political machinery would
function effectively, a School of Public Adminlistration
was established to train-administrative and technical
personnel, from the magistrate down to the village elder.
Altogethner it has trained about 4,000 seniocr and junior
officials ‘(recruited chiefly from among college graduates)
for the local governments, and some 35,000 of the village
elders. It 1is without doubt the most thoroughgoing

Hgien government recogstruction that has ever taken
place in the nation."?

This experience in Hunan proved valuable in political and
social planning in other provinces, and after the war, govern-
ment persomnel over the entire country will probably be train-
ed‘in similar manner, in order to be of service to-the |
‘rural masses.

L] . . . . .

1. Yen, in Price and Wu, p. 85
2. Cf. Ivid.
3. Ibid., p. 83
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Of course the training of civil service personnel
"1s of great assistance to the government in strengthening
the nation's struggle against the enemy. In Tinghsien, for
example, the "E. 0. R. System" (Education tﬁrough Organization
for Reconstruction) is spreading throughout the province.
The people are organized into teams for first-aid, for local
self-defense, and for cooperation with the army in checking
the advance of the invading forces. Twenty thousand of the
Tinghsien youths have organized intb a guerilla division

and are thué actively supporting the government.l

5. The Five-year Plan in 1940

In 1940, a five-year plan for the people's education
was prorulgated whereby, at the end of the fifth year, there
should be at least 800,000 people's schools for the 800,000
Dao Qf the nation; B& this plan, 1it is noped that ninety
percent of the illiteracy in China will be removed by the
end of 1945. In the years 1941 and 1942, approximately six
million adults recelved instruction.2 Bishop W. Y. Chen,
in an address to the Committee on World Literacy and Christian
Literature,‘iﬁ October of 1944, announced that there was at
that time a school in every district. He also made the
following statements:

"The Chinese Government is able to announce that by the
end of 1945 practically all the adults in Free China will

. L] . 3 . .

1. Ibid., p. 82
2. Wu Yi-Fang: "Education for Democracy in Wartime China,"
Jouranl of HWNational Association of Deans of Wwomen, p. 7
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have some gort of education. The pupile in the primary
schools now number more than three times the total for
the whole country before the war due to compulsory
education.” - :
Anothér plan, by which the other ten percent illit-
erates of the remote border lands will be taught, has been

promulgated for the years 1946 to 1G49.°
C. Accomplishments of the Movement

1. Spread of Literacy and Literéture

In his disgsertation on the gignificance of the
Mass Tducation Movement, Mr. Yen says that it is "The first
organized attempt on a large scale to educate the masses."
Until this Movement began, people thought that reading was
only for the scholar; China was "an aristocracy of 1earning."3
But now the entire outlook is changing. In fact, as Yen
himgelf says, "This Movement...blds falr to revolutionize
the thought 1ife of the masses.™

In 1940, it was claimed that in the preceding two
years over 46 million illiterates had been taught to read
and write. This is an average of almost a half a million
a week.5 The provision of reading material for those who
have learned to read has been a real problem to the Mass

» . . . . .

Mimeographed report, obtainable from the Committee on
World Literacy and Christian ILiterature

Newton Chiang, in World Needs and Literature, p. 12
Yen: The Mass Education Movement in China, p. 22
Ivia. .

Lattimore, op. cit., p. 194

Ul W -t
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Education Movement. The vast store of rich literature which
belonzs to China is written in the clasgsical style and is
therefore not understahdable to the nasses. Although the
vai-hua literature is in the people's language, it is written
primarily for the student class and is far beyond the reach
of the masses both in vocabulary and in content.

The Masé Education Movement accordingly formed a
department of People's Literature wnich set to work scien-
tifically to discover how to write materials so that the
masses would want to read them. The Writers studied at first
haﬁd the people for whom they were to write and then they
were trained in the use of the language. The subjects upon
which they wrote were stories from Chinese history, general
information about modern China, lives of great men and womenb
of China and other nations, simple accounte of scientific
discoveries,'descriptions of methods of improving agricul-
tural production, information about common alillments and other
health knowledge, plays, poems, and songs.l

Many of the fine qualities of the Chinese were
represented in the folk songs and folk literature in which
a special research study was made. The Fellow-Scholar
Aggsociation was regponsible for getting this literature to
the people. They organized reading clubs and traveling
‘libraries to bring the books to the psople. A People's

1. Buck, op. cit.,'p. 63




43

Library was orgenized, which now hqs over a thousand volumes
on all subjects; these books may also be purchased and at

a price the farmer’can afford.l The publications of the

Mass Education Movement cannot begin to meet the demand for
reading material, but the leaders are trying through them

to set a raght standard for the country and also to stimulate
other instltutions and individuals to provide literature for

the common people.2

2. Improvements in Agriculture

After realizing that it was of no value to make
the people literate if they remained poverty stricken, the
Movement éet out to teach the people how to be better\farmersz3
They taught them, among other things, the breeding of better
strains of chickens, hogs, énd milk animals, the use of
tested seeds,fthe process of cultivation, the control of
insects énd diseasés, and the improvement of waeat, soybeans,
rice, silk and citroﬁs cultures;4 The development of
scientific forestry has been another valuable means of
help, for China has many denuded regions.5 The improvement

of agriculture, and of forestry too, is one of the chiefl

enterprises of the refugee universities. <The College of

. Ibid., p. 64

. Yen, op. cit., p. 23

Ante, p. 36

Cf. Charlotte and William Wiser: For All of Life, p. 70;
Ballou, op. cit., p. 80; Constance . Hallock: Fresbyterian
Work in China, p. 20 V

5. Hallock, op. cit., p. 20
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Agriculture and Forestry of the University of Nanking alone
has trained over 1800 men and women in these‘two fields.
Their influence in almost every phase of agriculture is

beyond compilation.1

3. Advance in Economic Status
Among the farmers, the economic level is generally

low; 1f the crops fail or war comesgs, there are no extra
provigsions and famine ig just around the corner. When the
movement for rural reconstruction helped the farmers to be
better agriculturists, they found, according to iMr. Yen,
that "...what they gained by being better farmers they lost
by being poor business men."? Thus, the farmers had to be
taught how to market. "Jimmy" tells how this was brought
about :

"The Dean of the College of Commerce in Peking.resigned,

moved 1into a mud hut, and spent three years developing

a simple and fTool-proof system of accounting that our

peasants could use. When the farmers learned to be -

better business men, the economic level of the whole

Hgilen was raised dramatically. In cotton alone, production

increased from $120,000 in 19%2 to $1,800,000 in 1937--

the year the Japs poured in." :

The total increased value for Ting Hsien after the economic

education was %%6,400,000.4 This means that the income of

the Ting Hsien farmer was nearly doubled.5 Howevér, as
. Dr. J. H. Reimer: "Agricultural Missions in China,"
No Retreat, p. 3
. Quoted in J. P. McEvoy: '"Jimmy Yen: China's Teacher
Extraordinary,'" Reader's Digest, Nov. 1943, pp. 38-44
Ibvid.

A Report on the Chinese National Association of the Mass
Education Movement, p. 6
. Buck, op. cit., p. 62
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Dr. Shotwell, reporter for the New York Herald Tribune,
observed, this material increase 1s not the real aim of the
promofers of the Movement. He says:
"The Mass Education Movement regards the increased
output of the Chinese farm as of less importance in
the long run than the fact that the farmers themselves
are being educated to take on the responsibility for it.
This is the thing which marks the Mass Education Move-
ment as something distinet from all the other Movements
for reform in China. It is an effort to secure real
democracy in dealing with the common things of daily
life...to help the farmers to work out problems for
themselves. 'L
4, Education in Health
In the Ting Hsien experiment a health program was
worked out which was economical and practical, affording
a fine illustration of what may be done in other areas.
Of the 472 villages in the hsien, 250 had medical aid, and
this was of the old Chinese type. The villages nad an
average of ten cents per capita (U. S. money) annually for
medicine; conseguently, a trained physician for each villzage
could not be afforded. Accordingly, a villase health worker
was chosen from the People's School Alumni Association and
was sent to a district station for a two-weeks' training
course. The worker returned with a simple kit, costing
about one dollar, United States monéy, and pald for by the
village from its funds. This kit contained ointments for
trachoma, and for skin infection, also aspirin and soda

1. James T. Shotwell: "Educating China's Masses," New York
Hers1ld Tribune, Jan. 12, 1930, p. 9




mint.l This village health worker was not paid, but, as
Yen says, "...he gained big face in the village and on
Chinese New Year's was presented with small gifts, to the
accompaniment of speecheg and firecrackers. "2

Of course the village health workers were not allow-
ed to give treatment other than that for which they had had
- instruction. Full-time first-aild service was available,
under the direction of B-grade physicilans, at 15 of the
60 villages. These were so located that no individual had
to travel more than five miles to secure the services of
a good physician. More than 20,000 treatmente have been
given during a year's time by these physicians.3 A fully
equipped hospital was in the center of the district, and to
this, cases were sent for specilal treatment.

Besides giving first—aid treatment, the village
health worker took statistics of births and deaths. This
was a great improvement over the previous system, whereby
government officials tock the censug inaccurately and used
their figures for unfair‘conscription or taxa’oion.4 :

The village health worker also worked toward preven-
tion of disease. An example of this is the work which three
health workers did during the cholera epidemic. They

. . . . - .

. Cf. T. H., P. Sailer: Christian Adult Education in Rural
Asia and Africa, pp. 69, 70 :

. Quoted in McEvoy, op. cit. ;

James Yen: '"Healtn Work Under China's Mass Education

R S

. McEvoy, op. cit.

Movement," Mid-Pacific Magazine, Bulletin, June, 1933, p. 7
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disinfected 318 wells weekly for a month, thereby stamping
out the epildemic. More than this, their action helped to
educate the people, who are fearful and superstitious about
diseases, toward a bellef in sclentific practices.l

Since the opening of the war, the Ting Hsien area
nas been occupied by the Japanese, but the public health
system,whiéh it had formed was‘so well adapted to the con-
diticns of the people that the Minister of Public Health
recommended its use. The Central Government has. adopted

its plan, which is now in operation in Free China.2

5. Improvement of Government Pracilices

The county official who was head of the county
-government has always been a conservative scholar who under-
stands little of the people's needs. Dr. Poteat describes
him as follows:

"Usually he was most deeply concerned as to the amount

of tax money he could squeeze out of the farmers, or as
hieg victims called it, 'skin off the top of the land’

for the enrichment of his famlly coffers. Freguently

he was an opium smoker, getting up from his 'doped' sleep
around high noon to give perfunctory attention to govern-
mental affairs. The people's proverb said of the Yauen,
the official headguarters, that it was no use to seek
justiﬁ% there unless one had money to grease the official's

palm.-
Under the three county experiments carried on by

the Mass Education HMovement, secretaries trained under

1. Yen, op. cit., p. 6
2. Buck, op. cit., p. 70
3. Poteat, op. cit., p. 75
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Jimmy Yen's leadership were appointed as heads of the counties.
These men developed a new organization for the hsien govern-
ment, converting it from an agency chilefly for taxation and
litigation to one working for the welfare of the people.

Public health, adult education, agriculture, and cooperatives
were put in as integral functlons of the hsien government.l

Mr. Yen gays that when the people become better
educated, théy will have their own self-government. "To me,"
he says, "self-government is the inevitable result of a
pecple who are educated and capable of carrying on our
own social and economic welfare."?

When the war began, it was through its work in
government reorganization in Hunan that the Mass Education
Movement was able to be of such invaluable assistance to
the government. Two years later, in 1939, when General
Chiang saw the vital relationship which existed between the
reform of the hsien government and an effective resistance,
he recommended that this new hsien government system be
adopted for all of China. It 1s now in operation in all of

3

the provinces of Free China.

6. Development of the Democratic Spirit
One of the greatest benefits which has accrued
from the work of the Mass Education Movement is the spirit

. . - . . .

1. Buck, op. cit., p. 66
2. Cf. Ibia.
3. Cf. lpid., p. 70
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of democracy which is fostered by its method. To quote

Dr. Forster:
"The object of the movement is to create the spirit of
self-help and not to bestow the gifts of knowledge with-
out requiring the cooperation of the village....lt is
the peasant who must provide the school house, be it
temple or barn, and they who must provide light and
fuel and even the teacher, if thnere is one skilled in
reading and writing. All that the HMass Education people
do is to give advice, equlp the teacher with the proper
technigue of teaihing these 1300 characters, and provide
the literature."

Thus the ideal of social service ig attained through vol-
untary cooperative life. Loyalty and sacrifice of individual
interest are developed, for the succesg of the system depends
upon thege.
When a community of people put forth united efforts
without thought of material gain, they are attaining a
true citizenship. This spirit of unity in democracy, then,
as well as the decrease of illiteracy and improvement of
living conditions, will bring about a greater unification
of the nation as a wnole. More than this, Jimmy Yen points
out, the work of the Mass Education Movement is a great
step toward realization of world peace. He says:
"The world can ill afford to see China's millions kept
ignorant and ignored. Surely wlth her immense man powver,
her vast natural and mineral resources,. and her 4,000
years of civilization, she must have something to con-
tribute to the peace and progress of the world. Her
people are a peace-loving people....Indeed, the sooner

China's illiterate masses are educated, the sooner will
the world have the added moral force azg well as the

. . . . . .

1. Lancelot Forster: The New Culture in China, p. 149
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material assistance of four hundred million intelligent,
peace-~-loving people to help to hasten the day of universal
peace and brotherhocod among mankind."

D. The Place of the Church
in the Mags Education Movement
1. Responegibility of the Church

Because man 1s a unit, his gpiritual life must be
a part of the whole. Christian falth is not vital until
its significance ig recognized in every phase of life. This
fact underlies the following statement made by the Jerusalem
Yeeting of the Internaticnal Missionary Council in 1928:

The one inclusive purpose of the migsionary enterprige

is to present Jesus Christ to men and women the world
over as their Redeemer, and to win them for entrance into
the Jjoy of his discipleship. In thls endeavor we realize
that man is a2 unity, and that his spiritual life 1is
indivisibly rooted in all his conditions--physical,
mental, and social. ¥We are therefore desirous that the
vrogram of missionary work among all peoples may be
sufficiently comprehensive to serve the whole man in
every aspect of his life and relationships.

Dr. Sailer, Honorary Secretary of the Mlssionary
Education Movement, says, "Instruction in agricultural
technique which does not regenerate the inner nature and
a presentation of the Christian message which does not make
better farmers are both inadequa‘oe."3 The Mass Education
Movement is for the improvement of the 1life of the Chinese
people. Ite rural reconstruction‘program has been called the

- L . . . ]

1. Yen: The Mass Bducation Movement in China, p. 22
2. Ruoted in Wisser, op. cit., p. X
3. Sailer, op. cit., p. 94
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1 It is therefore

most important soclal movement in China.
the responsibility of the Church to know how it may gear

into this program.

2. Values of the Mass Education Movement for the Church
‘Through the physical, mental, and social phases of
the Mass Education Movement, the Church may iead non-Chris-
tians to a knowledge of Christ as they see Hlis Presence in
the lives of Christian leaders in practical, every—déy living.
Cn the other hand, the opportunity afforded the Church for
Christisn growth 1s invaluable, leading Christians, as it
doeg, to realize in ever-increasing measure the scope and
reality of the Christian life, through their service and
centacts with needy peoplé. Participation in such a Move-
ment is one of the most valuable means of becoming acgquainted
with the people, -of being friends with them, and thereby
of leadingkthem to know Him who would be the gfeatest Friend.
Nettie Mabelle Senger, a missionary to China who has been
active in village evangelism for many years, says that we
cannot emphasize enough the importance and value of living
among the people. She says:
"ItVis when you deal with the people and live with them
in efforts to establish a new home life, new child train-
ing, new economics, and new industries that you meet the
real person, come to know him thoroughly, and see what

is really involved in making changes and hence meet
mountain~high difficulties which must be solved. It is

1. Ibid., p. 153
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when you think with them through these difficulties and
meet a new problem at every turn of your thinking that

you sympathlze with and understand them. It is when

you pray with them for days and see the solution finally
come, with the Jjoy 1t brings, that you bfgin to appreciate
their position in this changing period."

Miss Benger reminds us that as the Church woerks
toward a higher standsrd of living, it is not a 1life of
physical luxury which is its goal,'but a life of "golden-
rule love." She says, further, "The village evangelist's
work of love is not completed until men as a group become
masters of circumstances rather than creatures bound by

\ : 2
circumstances."

5. Relations ofAthe Church to the Mass Education Movement

Dr. William H. Wiser, professor of rural sociology
in the North India United Theological College, Saharanpur,
says that "In this effort of bringing Christ into all.of
life, Chinese seem peculiarly fitted to lead."™ He says
that Chinese have no problem about what comes into the realm
of religious living and what does not. This is because
religion for them has always been a part of life. W®hen it
is the Christian religion which they follow, it 1is natural
for them simply to live what they believe.

The Wass Education Hovement has from the beginning
been assoclated with Christian forces. In fact, one writer
states, "It would probably be freely admitted that literacy

. . . . . L]

1. Quoted in Ibid., p. 155
Ibid.
Ibid., p. 152
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work in China has to a large dezree been planned and carried

out by the missions and churches."t

Dr. Yen recognizesg the value and contribution
which Christians have to make to the Mass Education Novement.
Although he does not want the HMovement to be labelled as
a2 Christian enterprise (probably because non-Christiens
would fear proselytism) Dr. Yen is most cooperative with
church and mission leaders. Twice at Ting Hslen the Mass
Education Movement was host at conferences on how the church
can bést play its part in rural reconstruction. At the
second of these, in 1933, there wers present one hundred and
seventy-one Christian leaders from fourteen provinces,

representing fifteen missions.2

4. Opportunities for the Church in the Literacy Program
Dr. Frank Ilaubach, who has directed thousands of
literacy campaigns throughout the world, 1s extremely en-
thusiastic about the work which may be done in winning
people to Christ through teaching illiterates. The following
is an example he gives of how this may work:
"If you sit down beside an illiterate as your equal, your
heart overflowing with love for him, and with a prayer on
your lips that you may help him to a new vision; if you
never frown nor criticize, but look pleased and surprised,
-and prailse him for hils progress, a thousand silver threads

wind about his he=zrt and yours. You are the first educated
man who ever looked at him except to swindle him, and

. . . . . .

1. Guy W. Sarvis: Mass Education in China, p. 3
2. Cf. Ballou, op. cit., p. 84
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he will be so mystified by your unusual kindness that
he is likely to stop and ask: 'How do you expect to get
paid for this? I have no money.' Then you have your
chance to say:
"'I do not-want any pay. I have learned this from
Jegus....If we were all like Jesug, this world wculd be
a paradise. ©So I thought I would try helping people
Just because I love them. And I have discovered the
gecret of happiness. When I am teaching you it makes
my heart sing. ¥hen I have finished teaching you, I
want you to go and tesch your neighbors. Don't take
any money for it, and your heart will sing'. Brother,
we have found the secret of happiness.'"l
Through teaching illiterates, opportunitieg for
contacts with new pesople are afforded. Dr. Laubach says
that he Knowé many misgionaries who are permitted to teach
illiterates in prisons and other places that have been
closed to them for any other purpose.2
Until 1830, fifty percent of the members of the
Protestant Church in China were illiterate. Teaching these
illiterates will mean a strengthening of the Church. These
people will have, as Dr. Laubach says, "new power to over-
come" through reading the CGospels, hymns, Sunday-school
journals, and prayer books. Moreover, as they become lit-

erate, these people will have influence with the educated
people among whom they live.3
An interesting and profitable experiment in Mass
Education work of the literacy type was the flve-year program
carried on by Hugh W. Hubbard, American Board miséionary

3 . . . . .

1. Laubach, op. cit., p. 5~
2' ij—d L]
3. Cf. Ipid., p. 6
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temporarily loanedAto the National Christian Council for

the promotion of rural work. Mr. Hubbard describes the

cendition in his community as follows:
"There was a deep need felt by leaders in the Christian
Church for some means of awakening the life of its own
membership, and also of some project whereby the Christian
Church might do more to meet the fundamental needs of
Chinege society as a whole...."

The leaders decided to try Dr. Yen's thousand-
character system, using their evangelistic staff of about
thirty aen and women in the fourteen counties where work had
been organized. Mass education méetings were held and
classes were begun for teaching illiterates to read. Health
workers wére appointed, agriculture was lmproved, food
demonstrations were held, and within a yesr's time a class
Was organized for the study gf Christianity. In the one
village in which the experiment was concehtrated, the head
of the village joinedkthe church at the end of two years
and soon after, thirteen family groups had taken the first
step toward membéréhip. The spirit of service, sacrifice,
and cooperation which developed may be exemplified in the
attitudes shown toward the poor. When poorer families could
not pay their debts at the annual settlement, men of better
means lent them money. When there was not enough borrcwed
monéy to go around for the well-digging, those better off
proposed that the poorest receive help first.?

. . . . . *

1. Laymen's Missions Inguiry, op. c¢it., p. 130
2. Wiser, op. cit., p. 158
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Mr. Hubbard summarized the net results of the five-
years' experiment as follows:

"1. Over 20,000 enrolled in classes.
2. Over 5,000 graduated.
3. A Christian and patriotic project for the Church:
(a) Simple and practical
(p) Economical
(c) Immensely worth while
4. Cooperation with about 2,000 non-Christian teachers,
village elderes, officials and gentry.
5. Friendly contact with 20,000 of the best, youngest,
and most progresgsive element in the villages.
A type of education which does not compete with,
but stimulates government educaticn.
7. Acknowledged leadership of the Christian Chureca in
2

[0}

the soclal reconstruction of this area.

8. An increase in church membersnip during five years
of abou@ 1,300, ﬁ{ 50 per cent, largely made up of
young literates.

Amohg the millions of people who have become literate
in recent yzars, there 1s a tremendous need, and a great
demand, for Christian literature. A4 notable event in 1943
in the field of Christian literature was the pooling of the
supplies and activitieg of four organizations, the Christian
Literature Society, the Canadian HMigsion Press, the Association
Pregg, and the Christien Farmer. This joint organization is
known as the "United Christian Publishers."® In the first
quarter of the year 1944, it is reported that they sold over
@ll0,000,worth of books.® One of the greatest services
rendered by them is the publicaticn of a book digesgt known
as the "Omnibock." This is published every month, and since

. . s . . .

1. Layman's Missions Inguiry, op. cit.

2. International Review of Missions, Vol. 23, 1944, p. 22

3. Mimeograpned report, Committee on World Literacy and
Christian Literature
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books fermerly selling at five cents now sell for fifteen
dellars, teachers and preachers are especially grateful for
the digest of four or five of the latest books which they

find in every issue of the " Omnibook. "

5. Accémplishmenté’éfyﬁhé Chufch iﬁ Rural Reconstruction

Ah‘agricultural missionary to India, Arthur T. Mosher,
links rural reconstructidh with the Kingdom of God, reminding
us that in the Kingdom of God "nothing is secular." The
four phases‘ofktﬁe Chfistian rural progrém which Mr. Mogher
suggests maykﬁe Jjust as applicabie in‘Ghina és in India.

Thmy are: - o | ) N
"First, teacaing the gospel records; sccénd interpreting
the: Crosmel in terms of modern village llvind, third,
developlng gkill in the use of tools by which Christian
stewardship can be accomplished; fourth, establishing
peresonal and group nabits winich w1ll conceive, enrich,
and develop Christian experience.'

Rural,parishes in China are coming to gee the impér—
tance of 1aclud1nO in tnelr programs other actl\rltleQ besides
preachlng and worshlp services. The experiment oarrieq on
under Hugh Hubbard's direction, discuséed abové in relation
to literacy; réveals the work of rural reconstruction as
well as iiterapy, for these were carried onvtogether.
Df.VWiSef 'fbr eXample, tells of four rural pastorQ wno have
coooeratlve farm societles 1n tnelr parisnes. The farmers

» . . . . -

1. Ivid.
2. Wiser, op. cit., p. 149
3. Ibid.
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use the church as their meeting place, with a sermon by the
rastor as an accepted part of the meetings. In thelr
financial transactions, the farmers trust their pastors
above all of their officers. The pastors have made 1t part
- of thelr work to secure silkworm eggs free of discase for
thelr parisnioners and to start a trse nursery from which
their people can get trees. Vacant land around the churches
is sometimes used as a means of church support.l
Ihese missionaries and leaders wno are helping to
lmprove agriculture, do much more than make petter farmers
of the people. With their teaching of improved methods,
tney are bringing a new understanding of the Jjoy of work
skillfully done 1in the reslization of Christian idsals.
Tne place cof the missionary agriculturist is well
stated in the following guotation:
"The farmer ls a direct cooperator with the Supreme
Being of the univeree in carrying out nle plans for
mankind; Jod doeg Hls work to a certain point, the
producer of food and ghelter must carry on from
there in the divine undertaking. The misslionary task in
rural China 1ls not to make farming an entering wedse for
the teaching of Caristianity, but rather to make good
farmere--good fellow-producers witn God--good servants of
tne nighest §mads of human socliety-~and tnerefore good
Christians.”
This ie one of tne greatest opportunities offered
to a missionary--an opportunity to lead the farser to under-

stand hig privilege in cooperating with God, the Creatcor

of all life.

l. Cf. Ipbid., p. 154
2. Benjawin H. Hunnicutt and wWilliaxm Watkilns
Story of Agricultural W¥issions, p. 66
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E. Sumnmary .
In this study of the Mass Education Movement, it
was found that the spread of the Movement has been un-
believably rapid and that there may be great hops for its
continued success in improving living conditions of the
rural masses as well as removing illiteracy after the war.
The development of the Movement was traced from World.War
days, when Jimmy Yen, a young Chinese and University grad-
uate, started to teach coolles 1n France to read. Officially
organized as a literary campaign in 19235, the movement was
seen to broaden its program in 1929 to includs rural recon-
struction. The Ting Hglen experiment, which aimed to develcp
thevculture, economic, political, and health aspects of 1life,
was shown to be a fine example of what can be done. The
emphasis of the Movement was shifted to war mobilization
when the war broke out in 1937, and yet, in spite,of war
difficulties, a five-year literary uvrogramx was launched
in 1940, designed to open 800,000 schools throughout China.
The accomplishments of the Movement were noted in
six differént areas: first, the spread of litefacy, ovar
forty-six million people having learned to read in the
years 1938 ahd 1939; second and third, thé improvément of
agriculture and the accompanying advance of the economic
status of the farmer, the Universities having done especlally
outstanding service in these flelds; fourth, in improvement

of health standards, the methods having been both economical
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and practical as exemplified in the Ting Hsien experiment;
fifth, in improvement of government practices, especially
as seen in the replacing of the village nheads of counties
by more efficlent leaders; sixth, in the development of
democracy, a spirit of 1oyélﬁy and sacrifice having been
fostered through the methods of g=lf-help and united action.
In considering the place of the Church in the
Hovement, 1t was pointed out that it is not only the
rescvonsibility of the Church to work with this program, which
is commensurate with its own aims of development of the
whole man, but also that the program’of the Hovement offers
the Church many valuable opportuniﬁies of expanding the
work of evangelism. It was observed that the Church has
already played a large part in the development of the
Movement, and that Dr. Yen as its leader is most cooperative
with Church leaders. Exampleg of the work of the Church
in litersacy and rural reconstruction were clted, showing
how these programs afforded opportunities for contacts with
non-Christians, for leading people to Christ, and for

strengthening Christians in their living.
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CHAPTER III
THE NEW LIFE MOVEMENT

A. Intfoduction

Like the Masg Bducation Movement, the New Life
Movement 1s democratic--it is of the people, for the people,
and by the people. The New Life Movement, therefore, 1is
not professediy Christian, 1its emphasls being spiritual life
and character as based upon the ancient teachings of China.
However, in its purpose and in 1its outworkings, there are
many elements in the New Life Movement which are strikingly
similar to the teachings of Christianity. It therefore
offers to the Church an opportunity, as Madame Chiang has
gaid, "to tie up Christian energy and moral fervor with
the 1life of China in new ways."l In fact, both General
Chiang Xal-shek, President of the Movement, and his wife,
wne is one of the main leaders, are eager for the cooperation
of the Caurch.2 |

In order to‘understand this Movement as it affects
the people of China today, this chapter will deal first with
the history of the Movement, considering the need that was
felt for social refeorm, the purpose as 1t was stated by its

. - . . . .

1. Madame Chiang: "Madame Chiang's Interpretation of the
New Life Movement," The Missionary Review of the World,
July-Aug., p. 361

2. Cf. Ballou, op. cit., p. 97
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leaders, and its actual launching and development. Because
the underlying philoébphy df’the Mbvement reveals the Chinese
mind, the meaning of the main teachings of the Movement, and
the Four Virtues and their spiritual basis will be discussed
in detail. 1In considering the work of the Church with the
New Life Movement, first, the principles and spirit of these
two will be compared; second, the cooperation wﬁich exists
between them will be discussed; and thifd, the need of the
New Life Movement for the message of the Church will be

pointed out.
B. History of the Movément

1. Need for Sccial Reform

The hundreds cof years of HManchu misrule, which
existedAin Chiﬁa until the founding of the Chinese Republic
in 1911, stamped upon the masses of China an attitude of.
what Chiang Kai-shek calls ”spir‘itleésness."1 Under the
Hdanchu rule, the masses were'excluded from participation
in any affairs of state or administration; and this sti-
fling of all desire to exercise privileges of citizensnip
naturélly resulted in a general spirit of inertias and apathy.
Madame Chiang, after traveling over the country just before
the inauguration of the New Life Movement, described society
as "...lifeless and indolent and apparently divested of

. . . . . .

1. Chiang Kai-shek: Outline of the New Life Movement, p. 1
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hope."! Her subsequent enumeration of what she calls the

seven deadly sins of her people reveals the types of evil

which need to be remedied. These are: self-seeking, "face,"

cliguism, defeatism, inaccuracy, lack of self-discirpline,
and evasion of,responsibiiity. To these, which she calls
sins of social and political behavior, Madame Chiang adds
those of a more personal nature, such as filthiness, care-
lessness of infection, indecent or sloppy dress, bad manners,
unkindness, and others.< |

Commenting on the behavior of the people, the
Generalissimo said:

"Because there is no discrimination between the good

and the evil, conseguently right and wrong are confused;
because there 1s no differsence between public and private,
there lacks proper guidance for taking and giving; and
because there Is no distinction between the fundamental
and the expedient, there is misplacement of the first and
the last. As a result, officials tend to be dishonest
and avaricious; the masses are undisciplined and ealloused;
the adults are ignorant and corrupt; the youth become
degraded and intemperate; the rich become extravagant and
luxurious; and the poor become mean and disorderly. Nat-
urally, 1t resulted in the complete disorganization of
social order and national life." '

These weaknesges, which the Generalissimo described
aé "...inherent in the social habits, the modes and the
ideoclogy of the people,"4 have kept the political insti-
tutions, which were transplanted from the West, from growing.

. O . . - .

1. Quoted in Poteat, op. cit., p. 138

2. Cf. Linebarger, op. cit., p. 150

3. Kai-shel, op. cit.

4, A Brief Historical Sketch of the New Life Movement,
p. 1 (no author given)
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The people were not yet sccially prepared to accept the
responsibility of a democratic form of Govefnment.
The economic reconstruction which has beguﬁ in
" China, along with the modernized government, have made the
need for socigl revolution stand out in bold relief. Of
this Dr. Linebarger says:
"Any nation which seeks to shift from an agrarian to an
industrial economy discovers that amiable defects become
ruinous flaws: machinery cannot wait; a machine soclety
requires a discipline of its own."l
The advent of the war, with its corresponding
necessity for naticnal unity on every front, has caused
the need for social reform to become startlingly apparent.
A new national consciocusness has arisen, due to the des-

perate need for naticnal defense, and with thig the progranm

of the New Life Movement has been greatly accelerated.

»

2. Purpose of the Movement

The primary aim of the New Life Movement, as
Chiang Kai-shek exgresses it, is '"the social regeneration
of China,"2 but the Generalissimo recognizes that this basic
rroblem of the nation can be solved only by the spiritual
ad justment of the individual. He says that a man may not
expect to have a rich and abundant 1life untithe "renews

t

himself daily,"” and he adds that a new life is possible

* e . . . 3

1. Linebarger, op. cit., p. 150
2. Chiang Kai-ghek: Outline of the New Life Movement, p. 1
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"only when there is a complete break with the old modes
of 1iving.”1 He says that the place to start is in recti-
fication of bad habits, which habits are due to the neglect

i, lien, and chilh, meaning pro-

of the old virtues of 1i,

priety, righteousness, integrity, and consclientiousness.
Hence the chief emphasgis of the entire Movement is upon
following these principles which have come down from the
teachings of the ancients.. To guote the Generalissimo:
"A great revolution will have been effected and the
- foundations of new national structure laid when every
Chinese lives 1in accordance with the principles of the

New. Life Movement which are based con the traditional
virtues of 1i, i, lien, and chih."2

Although the Generalissimo recognizes the lmportance
of a wise government in the reallzation of this aim of
soclal reconstruction, he lays greatest stress upon the work
of the people themselves.’ He says:

"The extension and progress of the Movement depends upon

the extent to which the people realize its need. It
should begin with the individual and later soread to

families and the community at large."
In an article for a newspaper in Shanghai, Madame Chiang

enlarged upon this emphasis. ©She wrote:

"If we can establish the regular habits that will keep
the house and its surroundings clean, then the mind in
time will be cleansed and tne village, the town, and the
city will be made sanitary; and the nation in course

.of time will be washed free of the imperfections that
have so long characterized it." ;

. . 3 - . »

1. Chiang Kai-shek: "The New Life Movement," China's Weekly
Chronicle, May 20, 1934, p. 5
2. Ibid.

5. Ibid.
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Sogn after the launching of the Movement, the general
aim of social renewal was broken down into the three main
objectives of military discipline, increased production,
and cultural training. Military discipline is aimed te bring
orderly conduct--rule and system--into every-day living;
increased production proposes to bring about a better ec-
onomic opportunity for all, through habits of thrift and
hard work; cultural training 1s designed to remove the rude-
ness and vulgarity which have become so prevalent among

the people.l

3. Beginning and Growth of the Movement

The foundation of national regeneragion for China
was laid on February 19, 1934, in Nanchang, when General
Chiang gave his first speech on the New Life Movement, He
challenged the people to "mové forward in one grand coop-
erative effort" to reform the soclal conditions which were
endangering thé nation.2 One thousand persons were drafted
from different schools and institutions to be trained for
promotion work. Then on March 11, 1934, a huge mass meeting
was held to commemorate the inauguration of the New Life
Movément. One hundred thousand pecple representing five
hundred institutlions were present atAthis inauguration.
A long lantern procession marched‘through the streets a few

. . . . L] .

1. Cf. A Brief Historical Sketch of the New Life Movement, p. 6
2. Ibid., p. 2 :
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days later, again to celebrate and show appreciation for
the Movement.

Thus Nanchang became the experimental center for
the beginning of sccial reform. The leaders planned4to
move from the simple to the complex, and so directed their
attention first to the observance of orderliness and clean-
liness. Noisy, disorderly conduct and unwholesome customs
were watched everywhere--not only in the Government'offices,
in the army, in public utilities, and in Schools, but also on
the wharves, the raillways, and the bus lines. Results were
gratifying. Vulgarity and rudeness were greatly feduced, and
soclal disorder was nbticeably decreased.

So successful was the launching at sanchang that
New Life groups were organized everywhere, and within two
years the Movement was at work in every province of the
Republic. It was at this time, May, 1936, that the Movement
was revamped and made to include broader issues. Orderliness
and cleanliness were s£ill a part of the program; but added
to this, as has already been mentioned,l were the aims of
producing a discipliﬁéd, productive} and artistic life. A
new group of six directors weré appointed at this time,
among wnich was a misslonary, George W. Shepherd, Zxecutive

Becretary of the Kiangsi Christian Rural Service Union.@

. . - . . .

1. Ante, p. 65
2. "New Life Movement Revamped,' Chinese Recorder, May, 1939,

p. 311
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In order to organize the pesople for service in
the New Life Movement, volunteer Service Corps were organized
among all kinds of groups--in military regiments, police
corps, party headguarters, government offices, schools,
churches, and other social organizations. These Corps
are each responsible to their own local New Life Movement
Agsociation. Hach Corps selects as its central sphere
of activity some one item of social work. These may change
according to season, but only one activity 1s emphasized
at one time. For examnple, in the spring, the émphasis of
one corps may be reforestation; in the summer, health pro-
paganda; in the autumn, the tnrift campaign; and in the
winter, famine and other relief work. |

The members of the Service Corps are given special
training and in turn pledge themselves to cbey the regulations
of the HNew Life'ﬁovement. By 1937, tens of thousands of
people all over the country nad veluntarily enlisted and
become members of these Corps. In Hupsh Province alone,
there were more than 21,000 members, and many other provinces
had a corresponding number.1

Since the war, the New Life Movement has carried on
its activities with increasing fervor; the service rendered,
including its pre-war accomplishments, will now be discussed.

. . . . . .

1. Historical Sketcn of the New Life Movement, p. 5
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4, Accomplishments of the Movement
From the very beginning of the Movement; changes
in social conditions could be seaen wherever New Life Groups
were organized. There was less spitting, less poisiness,
and leseg disorder in public places. Railroad trains started
following exact schedules. In the larger cities, New Life Weeks
were announced, during which time people were accosted on -
the streets and admonished to follow New Life form. For
example, people walking abreast down a narrow sidewalk might
be asked politely to walk singleufile; and girls wearing ankle
socks or smoking cigarettes on the streets'were told guletly
that this was not in compliance with New Life form!
Even more important in their sccial implications
were the "New Life meals" served at official functions.
In contrast to the elaborate and expensive feasts which are
usuvally served by Chinese hosts, these meals were simple
and economical. | | |
Another means of economy was arranged fof through
the plan for mass weddings. Sometimes as many as [ifty
couples were married at once, yet with dignity and beduty,
and at a saving cf ninety percent of the cost usually involved
in Chinese weddings.
The health program instituted by the HNew Life Movement
greatly decreased the hazards of diseases such as cholera

. . . . - .

1. Cf. Ballou, op. cit., p. 108
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and tyﬁhoid. A summer health movement, for example, included
cleaning of streets, free vaccination, anti-fly and mosquito
campaigns, the inspection and supervisicn of bathhouses,
restaurants, barber shops, peddlers' stands and foodshops.l

A strict and rather drastic canpaign against opium
was carried on by the Movement, designed to cure thosge who
were opium addicts. A certain number of days were alioWed
for these people to register; afterdthis period, tnose who
continued to get opium without registering were ghot. Those
who did register were sent to an institution where they were
given speclal care and thus many cases were cured.”

College students, challenged by the New Life Movement
to go back to their own or neighboring villages to work for
gsocial regeneration, accomplished much by teaching and direct-
ing reform. Madame Chiang told in a radio broadcast of
aécomplishmenhs of one student who found that 2 large percent
of the people in his village were gambling in their leisure
time. He organized a recreation center, leveled off a play-
ing field, taught both indoor and outdoor games and gave a
gseries of evening lectures on subjects of interest to the
community. When he had to leave for college in the fall, he
left the village schoolmaster in charge of these activities.?

In 1936, Madame Chiang organized in Nanking a women's
group for the promotion of the New Life Movement. This group

Ibid.
Told by May-bel Thompson, op. cit.
Cf. Poteat, op. cit., p. 141

AN
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arranged evening classes for women, in which those who were
uneducated were taught to read; in addition, talks on manners,
personal habits, house-keeping and the develobmenb of char-
acter were given. Training in handicraft and other kinds of
vocational work was arranged for women beggars who had already
been removed from the streets by New Life officials. A
sccial club was planned for women of well-to-do families, to
offer them an opportunity to learn how to use thelr lelsure
time profitably, by cooking, éewing, reading, playing, and
other activities.?t

Since the war, the New Life Hovement has mobilized
its energies for national defense. ©Some of its activities
vha&e been: thrift campaign, rural service and civic training,
social education, réliéf work, and the war area Service
Corps. The rurai service teams teach First Aid to tne farm-
ers in order that thney may be prepared to help themselves and
also to help the wounded soldiers when and if the war comesk
into their midst. These Corps have all been ‘trained by
competent pnysiclang in the principles of a Public Health
Clinic. The Service Corps includeball classeg of women who
are anxious to do their bit. Sometizes these women go in
and volunteer to wash and mend for the soldiers, for there

are no laundries connected with the military hospitals.2

. . . . . .

1. S. Y. Lu: "Nankin% Women Active in the Promotion of the
New Life Movement,' pp. 1 and 2 ,

2. Cf. Christopher Tang, Christianity and the New Life HMove-
ment in China, pp. 119-121 :
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5. Weaknesses of the Movement

When the Movement was Tirst begun, it received a
great deal of satire ahd ridicule, undoubtedly because of its
tendency toward a militarization of the emphases on morals,
manners, and public hygiene. Much of its effort seemed to be
superficial, and it seemed to lack an adeguate objeot.ive.l
Since 1t has accomplished so much for national reconstruction,
however, its real worth 1is coming to be recognized more and
more.

The greatest weakness of the New Life Movemeht lies
in the danger of 1ts being misunderstood. The Movement in
itself cannot coffer the means of accomplishing New Life. It
is simply a pattern, offering suggestions about what to do
and what not to do in order to make outward imprcvements.

Both General Chiang and his wife recognize the limitations

of the Movement, and it is for this reason that they urge
the cooperation of the Church in their program. The New
Life udovement is a pattern for 1life; Christianity is a Way

of life. In this regard, General Chiang expressed himselfl

as follows:

"...I am well aware that in this movement the super-
ficial aspects may easily be emphasized while the heart
of it is neglected; it is easy to stress its material
phase while overlooking its spirit. Wherein is this.
Movement lacking? In that men misunderstand the New
Life dovement as just a new method of living, yet still

. L] . . . -

1. "The New Life Movement Revamped,” Chinese Recorder,
op. cit.
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+  without a new sgpirit. So when pushed it moves; wnen not
pushed it stands still."

In comparing the above to other statements made by
General Chiang and his wife, this point has been confusing
to some people. For example, why has Madame Chiang said,
"If we can encourage the development of regular habits
that will keep the house and its surroundings clean, then
the mind in time will be cleansed"?? And why does Chiang
say, "If we are determined to reform, we must start with
the most fundamental guestion--we must reform our habits
first"?> Dr. Christopher Tang, who has made a study of
the New Life Movement for his doctor's thesis, says that
such statements as these must be studied in their contexts
and in the light of other utterances by the General and his
wife. To quote Dr. Tang,
"...what is said here does not concern the character
building of individuals, but social customs, habits,
and environment. In other words, in order to make the
Movement reap its fruits as a social movement as fast
as possible, and in order to create an atmosphere, it
is necegsary to adopt measures tc change the outward
1ife of the people, rather than to wait to change their
hearts, which will take years. But when they talk about

character bullding iteelf as an everlastin% foundation,
then it is necessary to start from within. 4

C. Underlying Philosophy of the Movement

1. The Spiritual Basis

. . 3 . . .

1. Juoted ian Poteat, op. cit., p. 142

2. Ante, p. 65
3. Chiang Kai-shek: Outline of the Wew Life Movement, p. 6

4. Tang, op. cit., pp. 162,163
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In analyzing the condition of his people, General
Chiang faces fundamental moral p?inciples from a spiritual
point of view. Thus, in interpreting the New Life Hovement,
he analyzes the words of the title, beginning with "life."
He says that life is a general term for all human activities,
that new 1life is a way of speaking of the renewing that must

take place in all of 1ife, and that the New Life iovement

can dhly make progress as individuals realize the reality
of the new 1ife within.=-

At every possible opportunity, Madame Chiang
feiterates her husband's emphasis on the spiritual values.
On the third anniversary of the inauguration of the New
Life Movement, she said:

"...the most important thing that I have to say to

you is something that the President of the New Life
ovement has said over and over again. 'New Life is
something we live, not something that we promote.' It
is a guality of l1life within ourselves, a standard of
values that influences every thought and action. The . -
greatest Teacher that ever lived has told us that 'what
goes on in a man's heart determines the guality of his
life.'...After these three years of experience, we are
more than ever convinced that the most vital force in
the reconstruction of our nation is the spiritual life
of the people."

The New Life Movement is, of course, concerned with
food, clothing, and shelter; in fact, the very purpose of
the #ovement is to improve existing conditions in these

. [ . . . L]

1. Chiang Kai-shek: "The New Life Movement," China Weekly
Chronicle, op. cit. o

2. Madame Chiang: "Madame Chiang Kai-shek's interpretation
of the New Life Movement," op. cit., p. 361



three areas. But food, clothing, and shelter are always
considered in the light of an understanding and living of
the four virtues. General Chiang recognizes that spiritual
power 1is stronger than physical force; he has said that
wiﬁhout the spirit, weapons and materials are useless.l 1In
regard to the relationship of the four virtues to every-
day living, he says:
"In a society based on 1i, i, lien, and chih, one can
make up the lack of food and clothing by human means,
whereas 1n a soclety where these principles are not
observed, no amount of wrongdoing, such as robbery and
theft can bring sufficiency and abundancy to the needy.
Acts of 1i, 1, lien, and chih are correctives to acts
of strife, theft, and robbery. In cases where 1i, 1,
lien, and chih are flouted, even sufficiency in matters

of fggd and clothing will not bring about social peace

LI Y )

2. The Four Virtues

The people of China have a general background of
ideas surrounding each of the four virtues, for they are
par£ of their teachings handed down through hundreds of
years of time. Probably it is impossible for a foreigner
to catch in its fullness the feeling which the Chinese
possess for these terms, but nevertheless some concept of

them will be helpful in understanding the New Life iovement.

As already defined, the terms, 1i, i, lien, and
chih, are generally refsrred to as meaning, respectively,

1. Cf. Tang, op. cit., pp. 122, 123
2. Chiang Xal-shek: "The New Life iovement'", op. cit.
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"oropriety, righteousness, integrity, and conscientiousness."”
Cther terms for these four are, respectively, "courtesy,
obligingness to everybody, honesty and respect for the rights

L

of others, and magnanimity and honor."l Following is the
-statement of these principles as Madame Chiang expresses

them in her book, This Is Our Chinag:

"1. The way in which human beings behave one toward

another. .

Justice for all classes within our social framework.
Honesty in public administration and in busilness.
Self—respect{ and a profound sense of the value of
personality."?

R S B
- L2 -

The following paragraphs describing each of these
virtues individually; haye been gleaned from various sources,
mostly from General Chiang's own interpretations.3

The word 1i means reason in relation to membership
in society. It signifies proper behavior, not in the super-
ficial sense of empty formality, but in the sense of behavior
which is humen: the full expression of man's moral and
ethical séature. It is propriety and courtesy (good manners)
with regulated attitude of mind and heart.

| The word 1 means proper. Any conduct which is in
accordance with natural law, social rule, or national
diséipline must be considered as proper. This implies
righteousness in the judicial sense, fairness, upright

1. Suen Hedin: Chiang Kai-shek, Marshal of China, p. 81

2. Madame Chiang: This Is Our China, p. 32° -

3. A Brief Historical Sketch of the New Life Movement, p. 4;
Linebarger, op. cit., p. 150; Outline of the New Life
Movement, p. 8; Dr. Christopher Tang, personal interview




~777-

conduct. For example, 1f someone is in danger or is being
oppressed, one who follows 1 will know it is his duty to
help, regardless of personal safety. This carries with

it a feeling of daring--of being heroic to opposé evil,

to do the right.

The word lien means clear. It meansg clear dis-
crimination or sound discernment between right and wrong.
It implies honesty or integrity in personal, public, and
official life. To one who has lien, integrity is iore
important than any amount of public’acclaim or material
gain. For example, General Chiang is straigntforward in
word and deed; he does not pretend to be what he is not.
He is a great statesman, not because of his military or
economic power, but bacause of his moral fibre.

The word chih means consciousness or self-respect
or thorough awakening. It also means shame;'hencé, when g
one is congcious that his actions are not in accord with
1i, i, and lien, he feels ashamed. This term carries with
it alsc the concept of a sense of honor.

To have one of these virtues'without the other is
meaningleés, for each is dependent upon the other. To-
gether these Tour principles interweave into all life
situvations. General Chiahg applies these even to the war
and says that military science and armament must be governed

by 1i,

=

, lien, and chih for their spiritual foundation.

Apart from these, the study of military science and armament
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are barbarism and ein, for the result is mutual slaughter
between men and men. Following is a summary of the General's
interpretation of the four virtues in regard to China's
resistance in the war:

Li means "good discipline' when it applies to war.
It is well expressed in the Book of Rites which says,
"Face anger without compromising principles.” It is to
obey and carry out allgthe laws and orders of the state
regardless of personal benefit or harm. I means "ungrudging
sacrifice" in defense of the country against Japanese V
aggression. ©Soldiers who are fighting for thelr country,
civilians who have contributed their money or labor to the
state, factory owners who have destroyed their factories
rather ﬂhan have them utilized by the Japanese--all of
these are examples of people who are manifesting the spirit
of 1. Lien means "actual thrift" in regard to conservation
of material and economic stréngth, both in public funds
and property, and in private possessions. It also implies,
for individuals, the control of selfish desiré and the
disciplining of body and thought so that no deeds detrimental
to the state and harmful to the national vitality are
committed. Chih means "heroic struggle" for war time. It
implies, for example, immediate response to the conscription
summons and the making of spontaneous contributions.l

. . . . . .

1. Cf. Chiang Kai-shek, "Rules of Life for China's Millions,"
China at War, March, 1939, pp. 756-78
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D. The New Life Movement and the Church

1. The Need for the Message of the Church
Someone has said that the New Life Movement is

the bullding of the Kingdom of God. 1t However, this 1is a
misconception, for although the purposes of the New Life
Movement and the Church are similar in many respects, yet
the Movement does not preach the Gospel nor make Christian
converts, and this, so the Church believes, is the only
way that the bullding of the Kingdom of God may take place.
Social reform often results from Christian converéion, but
social reform is not the primary aim of the Church, as it
is of the Movement. Of this Dr. Tang writes:

"...it (the New Life Movement) is but one of the move-

ments of men within space and time, and has all the

inevitable defects of men; while the kingdom of God is

beyond space and time, perfect, and not built by men,

but brought by God Himgelf at the second coming of

Jesus Chgist, even though we can pray and work for its

coming."

Some people have feared that cooperation of the

Church with the New Life Movement would result in the Church
becoming so invelved in the activities of the Movement that
its mesSage would be watered down and become nothing more
than a social gospel. However, as dadame Chiang says,
there need be no confusion on this point:

"The New Life Movement does not mistake the Church for
a mere social service agency....0Others can do many of

. L] . . L] L]

1. Tang, op. cit., p. 153
2. Ibid. -
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the obvious things that need to be done, only the Church
can give gpiritual life. The Church must not become so
busy about other things that it runs the danger of
neglecting its main business of remaking men."

Instead of becoming weakened by cooperation with
the New Life Movement, tne Church should be strengthened,

for the very weakness of the Movement in that it is only

2

a pattefn for life,” offers a real opportunity of conveying

the needed power in the message of '"New Life' through
Christ. In regard to this, Dr. Han, professor at St. John's
University, Shanghal, says the following:

"Is not the Church one of the best organized agencies

in the country for helping the goveranment to realize

the objectives of the New Life Movement and is there

not an opportunity for the Church to give a deeper in-
terpretation and application to the teachings? As a
congeqguence of such cooperation, we will be reguired to
get a sound knowledge and understanding of those prin-
ciples and alsco to demonstrate our ability to make wider
application and to give a Christian interpretation.”3

It has already been pointed out that the General-
issimo stresses the need of spiritual values for the attain-

4 but more than this, he recognizes

ment of social reform,
the need forAthe members of the Movement to have relation-
ship with Jesus Christ. The importance of this he emphasizes
continually. It must be remembered that the New Life

. . . L] L3 .

1. Madame Chiang Kai-shek: '"Caristians and the New Life
Movement," The Missionary Review of the World, HNov.,
1937, p. 542

2. Cf. Ante, p. T72.

3. Yu-shan Han: "What will the Increasing Cooperation

Between Christian and Non-Christlan Agencles Mean to
the Christian Movement?", Chinese Reccrder, Jan., 1937,
pP. 32 :

4. Ante, p. T4
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Movement is a program designed ﬁo be followed by the four
hundred millions of people of China, only one small fraction
of)whom are Christigns. Therefore, the leaders do not state
the need for reform in terms éf Christianity, lest their
- expressions be beyond the understanding of the people. The
four virtues, on the other hand, are probébly China's near-
est possible approach to Christian teaching, and they
possess also a wealth of background in the understanding
of all the people. The Church may indeed be grateful that
General Chiang and his wife sense so aeeply the need of the
New Life Movement for the message of‘the Church -and that
they have bn numerous occasions expressly stated this.
Through the Movement they are stressing character bullding,
and they are saying that the foundation bf character is the
change of heart; yet the Movement in itself has neither
the method)norkthe power for thils change of neart. ~This
is well pointed out by General Chiang in a message broad-
casted to the Christians of China on Easter eve, 1938. He
said, in part:
"If we are really going to practice the new method of
living, not only must weé have a new spirit; we must have
a new life. This new 1life must have Jesus' spirit of
universal love and his determinaticn to sacrifice him-
self...My fellow-countrymen, let us cherish the idea
of a 'new birth;' - let us maintain the resolution of
'sacrifice.' ILet us hold Jesus as the goal for human

living; let us keep the min% of Jesus as our mind, the
life of Jesus as our life."

* . . . . .

1. 3Juoted in Poteat, op. cit., p. 142
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In her address to the National Christian Council
in 1937, at the time of their biennial meeting, Madame
Chiang made a stirring apveal to the Christians to cooperate
with the New Life Movement. The concluding words carried
great convicticn:
"The most important factor in reconstruction is the
spiritual renewal of the people and the improvement
of their character....A change in the growing purpose,
reformation of habits of 1life, and continuation by the
Holy Spirit of new ways of living, this is New Life from
within and the right place to begin the regeneration of
a2 nation. In very large measure, this part of recon-
struction is pre-eminently the work of the Church. Then
let us do it togetner--the New Life lovement and the
Church, "l

2. Similarities to Christianity

Although the New Life Movement cannot be considered
the building of the Kingdom of God, yet it has been called
the Movement "closest to Christianity in the world today."2
By understanding the ways in which the New Life Movement
and Christianity are similar, one may better appreciate
the ways 1in which these two may cooperate.

First, Dr., Tang points out that the New Life
Movement and Chrigstianity are similar in the principles
which they uphold.3 They both stress the spiritual essence
of 1life and the buillding of character in individuvals as
the sure foundation of society. Like Christianity, the

. . . . . -

1. Juoted in Ballou, op. cit., p. 109
2. Tang, op. cit., p. 163
3. Cf. Ibid., pp. 153, 154
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New Life Movement repudiates the materialistic point of
view and seeks basically to build China on the spiritual
side, emphasizing the development of character through a
change of heart.

Second, as the principles of the New Life fovement
are gimilar toc some ef the principles of‘Christianity, S0
the spirit of the New Life VMovement is similar to some of
the ideas of Christianity. For example, there 1s the spirit
of simplicity in the Movement, as seen in the simplicity
of the principles, and their practicality in every-day
living; there is the social, or public-minded spirit, and
along with this the spirit of cooperation, as seen in the
cooperaticn of groups in political, economic, and social
life; and there is the spirit of reform, which is associated
with many other kinds of noble spirit, such as the spirit
of justice, of self-respect and confidence, of aceuracy,
of sacrifice, of responsibility, of service, and of
discipline.l

Third, the New Life Movement and Christianity
are similar in their full commitment to righteous ways
of living. As the New Life Movement requires obedience
to every one of the virtues, so Christianity expects con-
sistency in obedience to the teachings of Christ.?

. . - L L] .

lo Cfc Ibido » ppo 164-168 i )
2. Cf. "New Life Movement and Churches, Chinese Recorder,
Oct LY 1936 s p. 661 )
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Fourth, both in the New Life Movement and in

Christianity is found a unifying force in the spheres
of the social and the spiritual. As the Churches are
centers from which gocial welfare work radiates, g0 the
New Life Movement is a center from which social purposes
are carried out. Moreover, the program of the New Life
Movement 1is in line with the social teachings of the church.

| Thus it may be seen that a majority of the goals
sought by the New Life Movement are exactly in line with
those the Chriétian forces have been striving to promote.l
When one considers the many philosophies and isms today
wnich are pagan, un-Christian, or éﬁen anti~-Christian, one
may be grateful indeed for the simllarities in principle
and spirit, and in personal and social living which exist

between the New Life Movement and the Church.

3. Cooperation with the Church
In view of the need éf the New Life Movement for
the Church, and in view of the similarities between the
two, 1t is only natural that there should be cooperation.
Hven greater reason for cooperation is that the leaders
of the New Life Movement are Christians. Pastor Z. T. Kaung,
a Chinese pastor, has said that "the New Life Movement
had its birth in the hearts of a few Christian leaders,

. . . » . *

1. Cf. Ballou, p. 109
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whose vision was quickened by the power of the Spirit of

formation of the Movement

o

Jesus Christ.”l Probably th
was greatly stimulated by the lives of Christians, both
missionaries and Chinesé. The International Missionary
Conference of Madras said that the New Life Movement had
"been greatly influenced by simple Christian ethics."?

The Church may not‘only’be a means of putting real
spirit into the program of the New Life Movement, but
the Movement may be an aid to the Church by affording, as
Madame Chiang says, "a point of contact between our faith

t

and contemporary life." She says, further,

"The primary interest of Christianity is not systematic

knowledge, known as theology, nor yet philosophy, though

it may include these, but the relation_of a personal

. faith to the men and women around us.'

Madame Chiang further says that she and the Generalissimo
were greatly encouraged when they made the first tour of
the country by the hearty response which they received
from missionaries everywhere to their reguest for help in
the New Life Movement. Of these missionaries, she says,
"They felt and could see that this movement had unique
possibilities of touching the liﬁes of the people and of
raising their spiritual and material levels."#

. L] . 3 . .

1. Quoted in Poteat, op. cit., p. 138

2. The World Mission of the Church, (findings and recommenda-
tions of the International Missionary Council), p. 40

3. Madame Chiang: "New Life From Within," Christian Co-
operation in China, p. 32

4, Madame Chiang: This is Our China, p. 299
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5

Soon after the inawguration of the Movement, many
churches, Y.M.C.A.'s, and other Christian organizations
registered their approval of its principles and offered

their cooperation in its promotion. In order to make tais

cooperation both official and effective, the New Life
Movement headquarters drew up a list of nine simple reg-
ulations to be sent to the governing bodies of those groups.
As a preface to the first issue of these regulations, the
Generslissimo said:

"Since the work of the Chinese churches and other
Christian organizations includes a.full commitment to
righteous ways of 1living, and the development of character
through discipline and an integrated 1life, it isg quite
apparent that they have much in comrzon with the aims and
principles of the New Life Movement....It is our hope

that without any delay New Life Movement Service Groups
may be formed within these Christian organizations, and
the 1life of the people greatly benefited thereby."l -

Following is the 1list of regulations which were
issued for the organization of Christian Service Groups:

"1. Local churches, Y.#.C.A.'s, and other Christian
organizations, desirous of cooperating in the work
of the New Life Movement, are hereby authorized to
organize New Life Movement Service Groups.

2. These New Life HMovement service groups may.be
independent units within the churches, Y.M.C.A.'s or
other Christian institutions.

3. These New Life Movement service groups shall be
composed of the actual members of the variousg churches
or other Christian organizations.

4, Tne vpastor, preacher, secretary, or executive officer
of the local Christian organization shall in each case

. . . . . .

1. Juoted in "New Life Movement and Churches,'" Chinese
Recorder, op. cit., p. 661




be the chief of the New Life Movement service group.
Each service group may contain any number of sections,
with five to ten persons in a section. Each of these
service groups shall be subject to the supervision of
the local New Life #Hovement Association.

5. The service group may be named after its own or-
ganization. or denomination. For instance, the Nanking
Y. M.C.A. New Life iovement service group or the Nanking
Methodist Church New Life Movement service group.

6. The programme of work of these New Life Movement
service groups shall include the following:

a. Kach mnmberAbf the service group shall pledge
his or her personal alleglance to all New Life
principles.

b. Each member of the service group shall work toward
having his or her family observe the principles of
New Life.

c. The service groups shall include in their programme
the winning of all members of their respective churches,
Y.¥M:C.A."'s, or Christian organizations, to living the
New Life.

d. To extend New Life to all friends and neighbors
of the church members.

e. To promote the New Life Movement in all church
gservices and Christian assemblies.

7. These Christian service groups shall report their
activities to the local New Life Movement Association.

8. When a new Christian service group is organized, a
report shouvld be submitted to the local Hew Life
¥ovement Association, and relayed to the New Life
Hovement headguarters for registration.

9. Thesge rules and regulations are issuved by the New
Life Movement headquarters for observance by all
provincial and city New Life Hovement Associaticns, and
at the same time copies shall be sent to the National
Christian Council, the National committee of the
Y.M.C.A., and to the headguarters and executive officers
of each denomination, that they may be put into Dractlce
by all Christian organizations throughout the country."

. . . . . »

1. Ibia.




The Church and other Christian organizations have
responded to this and other calls for cooperation. The
realization of the need for the witness of these Christian
groups and appreciation of their contribution have continued
to be expregsed. This attitude is exemplified in the
following statement made by Madame Chiang several years
after the regulations were issued:

"Work by Christian groups in prisons, military nospitals,
orphanages, and settlements, 1ls all very much apprecilated
by the New Life Movement Headguarters, and reports on
progress and problems will receive careful attention.
Soclal service by Christian groups everywhere is highly
desirable, particularly where New Life may be born from
within., 'Except a man be born again' he cannot see

New Life. After all, the genius of the church is to

give men a spiritual rebirth and send them out to fight
life's battles eguipped with the whole armor of God."

The New Life Movement will probably be the most
prominent unifying force in the soclal rehabilitation of
post-war China. One writer has said recently,

"The New Life Movement in China is taking an increasingly
important role in the social, educational, and spiritual
life in China, and it undoubtedly will take a leading
role in the rebirth and reconstruction of Free China
after the war."? '

The objectives of the Movement will be shifting
after the war from war mobilization to peace-time reform,
and the Church must be prepared to put into them the
Spirit of Christ. R. Y. Lo, Christian statesman, says,

. . . . . .

1. Madame Chiang: '"Christians and the New Life Movement,"
op. cit., p. 542

2. "The New Life Movement in China," World Call, June, 1943,
p. 22 .
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"We Christians, who firmly believe in a new social order
and in building the Kingdom of Heaven on earth, naturally
carry a greater responsibility than others in the New
Life Movement."

In 1937, Jjust before fhe war broke out, one of the
leaders of the New Life Movement, George W. Shepherd,
sugzested two important ways in which the church might
cooperate with the New Life Movement, and these are egually
applicable for post-war cooperation. He said, first, that
Church members may cooperate by living the New Life. This
wovld mean careful observance of all of the New Life Hove-
ment emphasis, such as honesty, patriotism, and outward
cleanliness as a sign of inward purity. To guote Hr. Shepherd:

"Living the New Life is not a meﬁe duty. It is .a great
privilege for every Christian....Llet Christians make
sure tney are living up to...standards set by our
Master and the great apostle.”

The second way in which Mr. SBhepherd advocates
cooperation between the New Life Movement and the Church
is by serviée. Christians may serve by participating in
the many activities of the lNovement, such as educatinhg
for health, planning recreation both for children and
adults, and teaching improved home—méking methods;3

As the people of the Church are made aware of their
responsibility to live the New Life as in Christ, they will

. . . . L] .

1. R. Y. Lo, "Christians! Support the New Life Movement!"
The Chinese Recorderf May, 1937, p. 285

2. George W. Shepherd, "Cooperation With the New Life
Movement,'" Chinese Recorder, May, 1937, p. 286

3. Gf., Ibid ' '
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want to be used in service, and will assuredly make no
small contribution to this Movement as a force in the

rehabilitation of China.

E. Summary

It has been the purpose of this chapter to discuss
the history and philosophy of the New Life Movement in order
to discover the significance it may have in relation to
the post—war Church. It was observed that the entire nation
of China, due to the hundreds of years of Manchu amisrule,
has been characterized by a general attitude of spiritlessness
in regard to both private and public life. The political
reform, the economic reconstruction, and, more recently, the
advent of the war, have made more apparent than ever‘the
need for social reform. Thus the Hew Life YMovement. came
into being, it was pointed out, with the purpose of bring-
ing about the soclal regeneration of China, this to be
accomplished through the initiative éf the people in chanzg-
ing thelr everyday habits of 1life by 1living in accordance
with the teachings of the four virtues, by which principles
it was purposed that three main objectives--military dis-
cipline, increased production, and cultural training--be
achieved. Launched in 1934 by General Chiang Kai-shek,
who‘became its president, it was reported that the Movement
gained popularity rapidly and by the end of two years'
time had, through the orgenization of the service Corps,

spread to every province.
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Among the many accomplisnments of the New Life
Yovement, 1t was noted that personal appearances and habits
were improved, that means of economy were promoted, as seen
in the "New Life meals" and mass weddings; that a health
pfogram.was organized, which cut dqwn communicable dlseases
and atteupted to cure opium addicts; that college students
were challenged to carry on New Life Hovement work, which
they were very successful in at their villages in the sumrier;
that a women's group was organized in Nanking which arranged
for educatlional, vocational, and cultufal training for women;
and that defense projects instituted since the war have
proved of great ald in many areas of service.

It was pointed out that the weaknesses of the
Movement lie mainly in its being misunderstood, that the
Movement must not be considered a meéns of accomplishing
New Life in iteelf, and that the statements cf the founder
of the Movement and Hadame Chiang are not to be confused
in this regard.

The underlying philosophy of the Movement was
shown to be an emphasis upon spiritual truths, the approach
‘being throughAan appreciation and practice of the four

virtuves, 1i, i, lien, and chih, which signify, respectively

courtesy, propriety, integrity, and honor. Although these
virtuves are fine for character development, it was pointed
ovt that the Movement 1s greatly in need of the message of

the Church, which alone can give the method and power for




the zccomplishment of its purposes, and that General Chiang
and his wife are acutely aware of this need. Because the
need of the Movement for the dynamic of the Christian
Gospel is so great; because the leaders of the Movement,
themselves Christians, desire cooperation with the Church;
because the Movement is similar to Christianity in principle,
spirit, and perscnal and social lilving, it was concluded
that cooperation between the Movement and the Church should
be considered essential to both groups, attention was drawn
to the cooperation which already does exist, and hopes were
expressed for evén closer cooperation in post-war

rehabilitation.
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CHAPTER IV

THE INDUSTRIAL COOPERATIVES

A. Introduction
The catastrophe of war in China, 1t has been shown,
has bzen the means of enlarging opportunity in many direc-
tions;1 and probably one of the most significant of these
is the development of thevlndﬁstrial Cooperative movement,
to be studied in thils chapter. This movement has been
called one of "the newer and more spectacular of China's

"2 of which there are approximately

cooperative movements,
160,000 in Free China; these are of at least nine different
types with a total membership of 10,000,000 persons and a
total capital of $140,000,000, Chinese currency.

When the war broke out, the immediate need for an
accelerated program of industrializing and nationalizing
the huge rural area of West China was seen to be critical.
But the people of China have arisen to the occasion. It
has been declared that

"...more auto roads, schools, telephone and telegraph

mileage, and post offices have been created during the
war years than all of China possessed before the war,
to say nothlng of the hundreds of new 1ﬂaustr1a1 coop—
eratives."

1. Ante, pp. 16, 19, 23, 24, 25, 26
2. "Cooperatives,'" China at War, August, 1943, p. 90
3. Cf. Ibid.; also Andrew T. Roy, in Price and Wu, op. cit.,

p. 63
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In the introduction to her book on the Cooperatives,

Nym Wales says,
"One can never give up hope in China somehow. As soon
as you fesl that all is lost, some meteoric phenomenon
like this appears and you realize again the immense
vitality lying immobile in this vast nation."

Besides being a tremendous economic and war-time
2ld to the nation, the C. I. C., as they are generally
called, have brought many higher values. Their trade-mark,
the most familiar of all trade-marks in China, 1s a triangle
surrounding two simple Chinese charadters, which are pro-

"one

nounced "Gung-Ho" and which mean "work together" or
for all and all for one."2 This ié one proof of Mf. Crow's
statement that the C. I. C. "promises to play a leading
.part, not only in the future industrial development of
China, but’in making the country a practical as well as
theoretical&d“emocracy."3 Madame Sun Yat Sen, who considers
the cooperatives a social movement, says that nething could
be so timely and significant as this, standing ss it does
for human habilitation and demooratic‘education; and tﬁat
its success is due to thekfact'that it is based on the
"most solid of all foundations, the people's livelinood. "
Dr. J. Henry Carpenter, chairman of the Federal Council's
Committee on the Church and Céoperatives recognizes that

. - . . . .

Nym Wales: China Builds for Democracy, p. 1

Carl Crow: China Takes Her Place, p. 205

Ibid. : -
Anaheri V. L. Mehta, "China's Industrial Cooperatives,"
Indian Social Reformer, June 27, 1942, p. 511

.

2NN
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the cooperati&e way has far-reaching influence. He says
that this movement "is one of world-wide significance and
of greatest potentiality, not only in winning the conflict,
but in the %uture peace. L

Becausge this Yovement 1s meaning so much to China's
development, and because it affects the lives of the people
so vitally, it behooves the Church to be aware of itsk
program and of phe opportunities of service which the
cooperative plan may afford. This chapter will ftherefore
commence with a discussion of the history and program of
the Industrial Cooperatives, showing first the piloneering
work done in indpstrialization in China; second, the be-
ginning and development of the Cooperatives; tnird, their
brganizational plan; and fourth, their accomplishments.
The spirit of the Cooperatives will then be discuésed, in
regard to the’dgmocratiziﬁg effects, thne spirit of uniiy,
and the development of initiative. Lastly, in regard to
the relation of'the Cooperatives to the Church, the spiritual
basis of Cooperatives will be pointed out, as well as the '
need and demand Tor church cooperation and the place of the

Church in the post-war program.
B. History and Program of the C. I. C.

1. Pioneering Work in Industrialization

1. Hubert Freyn: Free China's New Deal, p. 58



Although the Industrial Cooperatives have really

only been organized since the war began, yet the spirit
and idea of them was born almost twenty years previously
when Joseph Baille, a missionary who was professor of
mathematics at Nanking University, envisioned the need for
improvement and further development of the industriegs of
China. Describing him, one writer says:

"Joseph Bailie was an unusual type of migsionary, one

cf the earliest to believe that applied Christianity

meant educating engineers and doctors as well as

pastors, and bullding factories and hospitals as well

as churches, in order to solve bitter prcblems of poverty

and human suffering."l
¥r. Ballie's plan was to bring enlightened management to
the Bhanghal factories by training Christian englneers,
for he was confident that the spirit of Chrigtianlity would
change the terrible conditions that existed in the factories.

"...that 1f modern industry

¥Mr. Baille believed, in fact,
Christianity went hand in hand, they could bring about

2

Qu

‘an

the renaigsance of China."

®

In the 1920's, Henry Ford became acguainted with
Bailie's plan, and agreed to train a number of young men.
each year in his Detroit shops. Altecgether a hundred
Chinese students, mostiy Caristians, were trained along
technical and industrial lines. Joseph Ballie died bvefore
his plans were completed, but his enthusliasm was so‘great

1. Nym Wales, op. cit., p. 46
2. Ibid.
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that the young Chinese boys whom he gathered around him
nave never lost his spirit, and today they are the leaders
who are most prominent in the work of the Industrial

Cooperatives.l

2. Beginning and Development of C. I. C.

During the first year of the war, 90% of China's
modern industry was either destroyed by the Japanese or
seized by them. Besidés this, since her coastal cities and
rorts have been captufed, China has been almost entirely
cut off from any supplies. One writer describes this as
”theAtightest biockade in the history of the world."?

At the time of the beginning of the war, in 1837, a group
off far-sighted people met together in Shanghai to discuss
what could be done about the industrial situation. The
leader of the group was Rewli Alley, a New Zealander who
had had long experience with Chinese industry in Shanghail
and who was‘eager to correct the injustices of child and
conscript labor in that city. Others of the committee

were Hsu Sing-Loh, a banker and one of China's great men
of social vision; Frank lem, an American-educated engineser;
Iu Kuang-HMien, a cooperative expért educated in Scotland;
and Edgar Snow, American journalist and his wife, Nym Wales.?

l. Cf. A Nation Rebuilds, p. 14 (author not given)
2. A Nation Rebuilds, op. cit., p. 3 :
3. Ibid., p. 4 -
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mrititee devised the Industrial Cooperative plan
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and issved in 1938 a 1little nocklet advocating the cresation
of thirty thousand cooperatives in the interior of China.
The filve advantazes wnhich they set forth reveal their

. :

he people and their practicality

1. Cooperativeg were to be 1n caves and mountain valleys
wnere tney could not bs bombed.

2. They were to use the local raw materials of which
tnere 1g an unused abundance.

3. They were to put
g

< vusands of refugees to work
and make then an a e

ad of & liability.

5. They were to eliminate capitalist evils and to
democratize a whole new area in Chinese 1life.’l

Sir Archibald Kerr, British Ambasegador to China

2

in 1938, presented this plan to the Generalissimo an
MYadame Chiang ¥al-shek, who in turn invited Dr. H. H. EKung
Minister of Finance, to the conferences where the plan was

d
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scugsed, These people, seeing the tremendous possibilities

in the plan, recelived it enthusiagtically and made arrange-

*

rents to put it to work immediately. Dr. Kung became

o
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dent of the mcvement, an Alley was engaged as

,jg“}
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-
rreg

organizer. Alley divided the territory of free Chlina into
five parts and sent an organizer and technical advisor int
eacn of these regions.

- . . L2 . * i

1. lauvtenschlazer, op. c¢it., p. 27
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These men started immediately to organize groups
cf people to explain the plan of cooperation in industry.
The vast area of Wesgt China is rich in raw materials, and
éhe millions of refugees who had survived the long trek to
the West were in desperate need of work. The Industrial
Cocoperative plan was the answer to the problem, both in
its wutilization of‘raw materials, so necessary for the
people and the army, and in its supply of work which gave
new hope to thousarids of refugees. The units gathered
together, as the original committee had suggested, in such
placés as caveg, dug-outs, old temples, and mat sheds, whefe
their identity would not be readily discernible to the
enemy. HEven the small power plants burned smokelesg char-
coal fuel so that there would be nothing to give away thelr
kposition. S0 popular was the movement that within three
months' time, there were coocperatives making shoes and
preducing foodstuffs, blankets, towels, surgical cotton
and gauze.l

A beginning project was the government order for
400,000 blankets for the soldiers. i#any of the soldiers
were freezing to death with only cotton blankets, and the
wool needed for heavy blankets could be readily supplied.-
The response of the C. I. C. reveals the ingenuity and
determination of the people. The old American spinning

1. Cf. A Nation Rebuilds, op. cit., p. 6

&
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wheel became streamlined in a C. I. C. machine shop,

aluminum for the wheels was obtalned from Japanese planes

that had been shot down, thousands of people who had never

before handled wool were trained to spin, and by October

of 1939 the Northwest region alone had manufactured the

400,000 blankets! By the end of 1943, the cooperatives

had produced nearly 3,000,000 blankets, and mechanics had

developed new machines wnich would increase and standardize

production.1
The rapidity of the spread of the Industrial

Cooperatives may be surmised from the above account. They

grew from 69 cooperstives with 1,149 membere in December

of 1938, to 1,867 cooperatives with 29,284 members in June

of 1941. The monthly production in June, 1940 was $5,783,540,

and in June of 1941, it had increased to $14,246,595.° In

the years 1941 and 1942, some of the coopefatives were

cqnsolidated into larger units, so that statistics would

show a decrease in the number of societies. However, in

the six months from December of 1941 to June of 1942, the

monthly production increased by ten million dollars.® The

above figures are in Chinese currency. The total monthly

production, United States currency, was approximately

. . (3 . . .

1. Cf. Ibid., p. 9; China Christian Year Book, 1938—1939,
p. 23

. Freyn, op. cit., p. 54

3. A Nation Rebuilds, op. cit., p. 27
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$1,550,000 in 194%, and the total number of cooperatives

that same year was about 2,000.1

3. COrgaenizational Plan of the C. I. C.
For its present war-time economy, C. I. C. is
organized into three general zones. These are, first, a

" located in and around the combat area,

"guerrilla zone,
often right behind the Japanese lines, where there 1is
concentration on the production of immediate war-time
neceggities; second, a light.ihdustry zone, within easy
reach of Japanese alr ralids, where the cooperativés have
lignt capitel investment and are small, mobilé, and easily
coﬁcealed; third, the inmost Chinese zone, whére the co-
operatives are best protected and the heavier industries
are developed. Bven in this last zone, however, there are
no heavily centralized works.2

Each individual cooperative is governed by & list
of general regulations, some of which are as follows: A
local cooperative must have at least seven persons as
members. Regular meetings'are to be held for discussion
of problems and plans. A chalirman must be elected from
among the members. Kach member must own at least one share
of capital, but none may own more than 20% of the total
share capital: Yearly vrofits are to be divided as follows:

. . . . 3 .

1. Ibid., p. 26
2. Cf. Linebarger, op. cit., p. 224
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20% to the reserve fund, 10% to the "Common Good Fund,"
10% for payment of Federation directors and staff, 10%
to a local Industrial Cooperative Development Fund, and
50% to the individual wofkers in the cooperative.l

Besides their local organizations, groups of ten
to thirty cooperatives, depending on geographical location,
organize themselves into Federations which market finished
goods, obtain raw materials, set up joint treasuries,
advise and aid established cooperatives, help orgasnize new
units, encoursge the local cooperative mahagement, and
Acarry on educationsl and welfare work. These Federations
are gradually taking on more and more of the business and
gocial service which was at first handled by outside C. I. C.
leaders. It is planned that the Federations will lead
eventually to a National Federation, at whiech time the
C. I. C. will have reached complete self-reliance and
independenoe.2

The Cooperatives are financed mostly by loans from
the Chinese government, which are made at six percent and
repaid on the basis of the profits made by the workers.
OCther means of support are by gifteg, which have come in
from American and British friends abroad as well as from
Chinese. Two main promotional bodies have been formed,

1. Cf. A Nation Rebuilds, op. cit., p. 7; Information
Service, op. cit., p. 1

2. Cf. A Nation Rebuilds, op. cit., pp. 16 and 18; cf.
Chinese Industrial Cooperatives, Northwest Region,
Report for 1944, Indusco., Inc., p. 2
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the A. A, C. I. C. (Associlation for the Advancement of
Chinese Industrial Cooperatives) and the International
Committee for Chinese Industrial Cooperatives Producti?e
Relief Fund.l The former gives technical and statistical -
as well as financial aid to the cooperatives. The Inter-
national Committee was first established for the very
purpoge of receiving gift funds, although it has since
sponsored several other projects for the C. I. C. It was
reported in Januvary, 1945, that the American public has.
donated more than two million dollars to the C. I. C.
since 1939.° This would be received by the International
Committee through Indusco, Inc., wnich is. the American
committee for C. I. C.

In establishing the cooperative societies; it
nas been found that leaders are needed wno pogsess the true-
cooperative spirit and at the same time have a consliderable
degree of technical ability and skill. For the purpose
of traininz such leadersg, nine Bailie schools have been
founded, named for Joseph Bailié who 1g recognized as the
one who planted the seed of industrial improvement fof
China.3 These schoolg are now training over 500 boys
between the ages of 12 and 18, all of them carefully chosen
to meet definite qualifications. George Hogg, a full-time

l. Ibido 3 p- 18 :
2. Indusco Bulletin, Januvary, 1945, p. 1
3. Ante, p. 96
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leader in C. I. C., describes the type of boy whom the
schools would like to have. He says,

"The ideal Bailie boy must be a potential worker, and
harbor no secret ambition of the official type; he must
have suffered hardship, and know that nothing is of
value that comes easily; at the same time ne should be
free of economic ocbligations to his home which mignht
cause him to leave C. I. C. 1in gearch of a higher salary
once his training is completed."

The Bailie schools' course consists of a two-year
training period, half-time practical work and half-time
groundwork and classroom studies. The practical work is
glthner in the school or in a cooperative unit, and may

~include work in the textiles shop, at the school. printing
press, or taking down and reassembling the school's truck
engine. Classroom work includes studies in Chinese, arith-
metic, accountancy, economic geography, industrial coopera-
tion, industrial chemistry, simple engineering, truck engines,
motive power, textiles and dyeing, and blueprint drawing.g
With this background of practical and classroom work, it

is hoped that the Baille youths will bring an understanding

of local conditicns and problems to the higher technicilans,

and also an interpretation of broad technical policy and a

spirit of technical and social progress to tae member-workers.-

4. Accomplishments of the C. I. C.

1. George A. Hogg: "Training Cooperative Leaders for China,"
Free World, June, 194%, Reprint, p. 2

2. Ibid., p. 3

3, Ibid., p. 2

@
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The C. I. C. has been called "one of ihe most
significant movements the world has ever seen"l and
his is reédily affirmed when one examines the amazing list
of accomplishmehts of the movement. As Mr.vAlley nas said,

"...in the art of production, the Chinese people do not

need an elite to lead them;“g The rapid growth of the
cooperatives and the corresponding increages 1in production
nave already been noted.? Today they are producing almost
everything that was formerly imported or made in the factories
on the coast,4 there being approximately 1400 cocperative
units producing over 200 kinds of pfoducts (500 aifferent
items) with an average monthly production of U. S.«%l,200,000.5
These products include, as one writer has said, "everything
from soap to plates and from medical cotton to vegetable

oil gasoline."6 The efficiency and speed at waich these
goods are produced is just as amazing as the quantity and

i

varisty of the products. One report tells of a comparison

made between the private Military Weaving Factory and the

First Weaving Cooperative of Yen Chaﬁg Pu. The factory
turned out 700 feet of cloth per day with fifty treadle looms;
the conperative turned out 400 feet of cloth with five looms17"

1. Creighton Lacy: Is China A Democracy?, p. 121
2. Fewi Alley: '"China's Industrial Future," Free Vorld,

Auvg., 1944, reprint, p. 1

Ante, pp. 100, 101

Crow, op. cit., p. 215

Report as of March 29, 1945, from Indusco, Inc., New York City
lacy, op. cit., p. 19 , ’
Elizabeth Selsbee: '"Lanchow--City of

.

1 n

'Work Together'",

~3 OyUt B0



Recently the C. I. C. made some contracts with the
U. 5. Army and has been producing supplies for them; these
include ghoes, oferalls, desks, tablesg, bunks, filing
cabinets, bed linens, cutlery, Jjams, cookies, candy, screens,
gtoves, and even some buildings.l |

Besides belng responsible for the supply of huge
amounts of matérials, the C. I. C. may be credited with
several other outstanding improvements and accomplishments.
Firgt, they have been a means of supplying work, not only
for thousands of homeless refugees, who comprise one—thifa
of the cooperative membership,2 but also for disabled
soldiers, whose physical incapacities had made them a
§burden on thelr already suffering families; Groupe of
soldiers have formed thelr own cooperatives and they have
devigsed a "C. I. C. Disabled Soldier" label which appears
on the products which they produce. These wounded soldier
cooperatives also point to a way in which the milliens of
Chinese veterans can be rehabilitated and put into civilian
life after the war.

Second, by providing a means of livelihood for
refugees, scldiers, and others who needed work, the C. I. C.
have been a means of regtoring self-respect to thousahds
of people; more than this, as ons writer has said, "For

e s s o e e

1. Indusco Bulletin, "C. I. C. Marks 6 Years of Work,"
Sept., 1944, p. 2
2. Lacy, op. cit., p. 121
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a large number of cooperative memberg, C. I. C. has meant

a new life, a new outlook, and a new reliance on themselves."l
It has been.thevmeans of developing e spirit of democracy,

of unity, and- of individualism. These will be discussed

later in further detail.

Third, the C. I. C. groups have helped to bring
about the equality of women. Many women in China, especially
thoée in the country, have been victims of starvation,
superstition, ignorance and apathy; but with the coming of
the cooperatives, new standards have been set up, and women
are beginning to see that their part in the defense is Jjust
as lmportant as the men's. The huge blanket program under-
taken by the C. I. C.'s néver could have succeeded had it
not been for the tens of thousands of women wno rallied to
spin and weave the yarn. Women organizers. brought together
widown, soldiers' wives, and refugee factory girls, and in
the first eighteen months of the movement, there were 21
women's cooperatives organized and 364 members, with several
thousand non-member helpers.2

Fourth, the C. I. C. groups have, on their own
iniative, organized projects and institutions which have
ralsed the physical, soclal, intellectual, and moral
standards of their commﬁnitiés. Realizing the imporﬁance

1. Crow, op. cit., p. 114
2. Cf. A Nation Rebuilds, p. 10; Lacy, op. cit., p. 116
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of working for the common good, they have organized co-
operative banks, retail stores, schools, hospitals, clinics,
reading rooms, kindergartens and recreation centers. This
is done through the 10% of the net profits which is placed
in the Common Good fund. The members of each Cooperative
determine by vote how best to use this fund, and it is
interesting to note that the first thought of the grocups

is wvsually to provide education for their children.l Many
have algo applied part of this fund to the aid of state
programs for adult education.

Of the other organizations which the C. I. C.'s
nave sponsored, the orphanage work igs especially noteworthy.
Over seven hundred children, orphaned in the Honan famine,
were clothed, fed, and taught simple trades by women of tae
c. I. 0.2 The work in health educatlon 1s also especilally
significant. Clinics, established not only for the co-
operétive members, but also for the use of the community
at large, have Dbeen highly successful in ralsing health
standards. In nearly every case, the C. I. C. clinic is
the only and first means of obtaining medical asslstance
in the ar*ea.3 Other means of health improvement have been

through hospitals and a system of Health Insurance.

Crow, op. cit., p. 217
Indusco Bulletin, op. cit., p. 1
"Jung Ho Workers Ralse Health Standards,

P. 3

-
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Indusco, Ing.,
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C. The Spirit of the C. I. C,.

It has been said that "Industrial Cooperatives
are an altogether new form of organizing and regulating
society."l Their organization seems to be the very type
most sulted to the needs of the peopie. Perhaps this is
because the people realize that the economic success of
the Cooperativesg, so important to the welfare of the entire
nation, is dependent upon their development of true democracy,
of real unity, and of individuval initiétive. Ag socmeone
has said, "China's spiritual and economic mobilization
merzes in a movement like C. I. C."2 It is because of this
by-product of spiritual development as well as because of
their economic contribution that the C. I. C.'s may be
expected to be playing a leading role in China's post-

war rehabilitation.

1. The Spirit of Democracy

Almost everyone who refers to the C. I. C. Movement
makes particular mention of the fine spirit of democracy
which it fosters. Rear-Admiral Harry E. Yarnell says that
the "C. I. C. ars one of the most vigofous democratic move-
ments in the world today.”3 This democratic spirit 1is
exactly what the people of China need, for they have been
far behind the government leaders in thelr underctanding of

« e e e e e

1. Wartime China as Seen by Westerners, p. 55
3

2. Ruth Weiss, in Wartime China, p. 71
3. Guoted in Lacy, op. cit., p. 120
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and participation in democratic procedures. The C. I. C.
alffords them’a natural and practical means of becoming
educated in the fundamentals of democratic methods and
procedures. One of the C. I. C. leaders says that thls is
the most important'contribution of the cooperatives.l

Mr. Lacy points out that the cooperatives are
democratic in three ways--politically, socially, and
economically. They are "politically sound" because they
depend entirely on self-government; every decisicon of the
cooperatives as to what they shall make, and what they
shall do with their profits ig determined by the voteg of
the members. The groups are also democratic socially--
no man except the representative elected to the federation,
is placed above his fellow-worker. Lastly, they are
democratic economically because they put into vived demon-
stration a practical form of socialism.?

Illustrative of the spirit of democracy to be
found in the cooperatives is the following story:

"...one day a delegation of cooperators knocked on
their chairman s door and after a lengthy pause were

told to 'come in.' 'We have come,' the delegation
spokegman said, 'to inguire why you are not at work
today. '

"The chairman gazed thoughtfully at the ceiling
and replied slowly, 'I am your cnairman. I have
great responsibilities and must take time off to
think in solitude.'

1. It. Col. Evans F. Carlson, quoted in Indusco Bulletin,
_L\EOV. N 1944, po 1 :
2. Cf. lacy, cop. cit., p. 114-116
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"The cooperators gathered in a corner, buzzed among
themselves, and their spokesman stepped forward again.
'We have decided,' he said, 'that your mind will function
better when your hands are bugy with work. In our
socilety only thoss who work, eat.'"l
The songs and slogans of the cooperatives are
another illustraticn of the spirit of democracy. ilere
are a few of them:

"If you register every transacticn, the trial balance
will bring satisfaction.

Be friendly and kind to others; in our soclety each man
is your brother.

But there is no need for endless rules, if only you do
your duty witn the tools.

Industrial cocperatives are really the workers' shops.
In our society only tnose who work shall eat.

If we are bombed once, we shall rebuild once. If we
are bombed ten times, we shall rebuild ten times."?2

This spirit of democracy within the coopefatives
naturally carries over into the community life as well.
As ¥r. Lautenschlager has pointed out, when one third of
the people in a village live in a system Qf industrial
demooracj, the village soon progresses naturally in polit-
ical democracy. He says further, "Men and women who have
become real industrial citizens will not welcome Nazism nor

long tolerate other formes of pollitical tyranny and

totalitarianism.">

1. A Nation Rebuilds, op. cit., p. 24
. Lautenschlager, op. cit., p. 35
. 1lbid.

Wi




2. The Spirit of Unity
The members of the cooperatives live their slogan
of "Gung Ho--one for all and all for one." The spirit of
democracy in which they work together has a socializing
effect, and this in turn makes for a strong sclidarity.
This spirit of unity is especially significent when one
realizes that in most of the cooperatives people from entirely
different types of backgrounds are thrown together; often
they are of different races and different religions. The
activities of the cooperatives in the city of Lanchow are
one illustration of the way the people carry the slogan
of Gung Ho into their daily lives. Here each cooperative
has a social gatnering every two weeks, at which all the
members have an opportunity to get acquainted. At the end
of the meeting, someone speaks for a few minutes on the aims
of the C. I./C., thus welding tne group together in their
common iﬂterest.l
The Federations are a means of bringing about a

sense of unity among the various cooperative groups, and
many of them spongored some very fine projects. One writer
desecribes the contribution of the Federations as follows:

"Besides conducting business transactions, the Federations

act as cultural centers, where cooperative memberg can

obtain bocks, writing materials, and postage; learn how

to read and write; study what other cooperatives have
done to solve their technical difficulties; read the

1. Selsbee, op. cit., p. 3
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newspapers to learn what 1g happeninz in other countries;
and through mingling with cooperative members from all
over the district, the cooperator acqguires a bro%%er
knowledge of his neighbors and a sense of unity.'
The sense of unity within the cooperatives and
among the Federations has an effect of adding immeasurably

~

to the sense of national unity. Madame Chiang says that
the C. I. C. "provide a new link to bind China together.”g
fr. Lacy points out that the spirit of naticnal uniﬁy is

heightened by the fact that the cooperatives are producing

directlyﬂfor the armed forces as well as by the fact that

individval sharinz makes for naticnal cooperation.j

3. The Development of Initiative

Because the members of the C. I.'C. realize that
the cooperatives are thelr own business, they put forth
more initistive and effort tc make their business a success.
Some pecple think that the cooperatives are simply a war-
time measure; and that after the war, China will develop
a system of concentrated industry. However, men who

have gtudied the situation in China claim that "the co-

L)

operative is not only more efficient in production but also

4}

. T i .
better for the workers involved." The enthusiasm of co-

cperative enterprise causes the workers to develop initiative

1. A Nation Rebuilds, op. cit., p. 16

Yadame Chiang: China Shall Rise Again, p. 283

lscy, op. cit., p. 117

Iewis S. C. Smythe: "The Place of Industrial Cooperatives
in China's War-Time and Post-War Economy," p. 7

E= iUt



-114-

in improving their techniques of production and the quality
of their products. Thus it is seen that the workers are
producing wonders in spite of the lack of modern equip-
ment. Dr. Carpenter, Federal Council leader who made a

tour through China, says that he observed men making machines

" He says:

and tools "out of almost nothing.
"One shop was making ten charcoal burners for the Bank
of Communications. The materials came from old auto-
mebile fenders and sides, from scrap pipe, from white
iron castings made in thelr own moulding and smelting
rooms. The power to turn the lathes and planers was
supplied by an old Studebaker engine, with a charcoal
burner for fuel which was made in their own shop. In
another shop a water wheel was giving the power and

electricity to surrounding bulldings-at night. Water

wheels for mills and factories in the community were
being made, and a ten-ton casting for a new lathe had
been poured."

An importasnt part of the training of the Ballie
boys is the development of initiative and creativity, for
as leaders they must possgess this spirit in 5rder to help
to develop it in others. Owen Lattimore wag amazed at
wnat he found when he visited one of the Ballie schools.
He says, "At that early age (their early teens) they
were not simply living in a boarding school, they‘were
already running their own lives as responsible men.'"2
Part of what Mr. Lattimore obsgserved, he described as follows:

"They master a prime mover, the mechanical engine without

which the whole of our civilization could not stand....
They had a truck motor. The boys not only learned how

. . L] L] . .

1. Juoted in "Industrial Cooperatives AmonD China's
Refugees," Information Service, p. 2
2. Lattlmore. The Bailie Schools of China, p. 1
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to work it but how to disassemble it. They learned
how to make a blue-print of it. They learned how to
maintain it. They made the looms on which they did
their wsaving. There was a little chemistry building
in which with raw materlals, vegetation and mineral,
they learned how to compound the dyes with which they
dyed the wool they spun themselves which they then wove
on their own looms. They maintained the entire seriles
of buildings and managed thneir own affairs. They did
their own coocking and their own housekeeping."

This development of initiative is representative

of the spirit manifested by cooperative workers all over

the country. The C. I. C., as one writer has said,

"...stands for industry on a human basls, and shows that

the ordinary man is capable of enriching his life, his
culture, and his country by the fruits of his labor.
All that he needs is a little help and encouragement--
the rest he can do for himself."

In conclusicn, the spirit and dignity of the

C. I. C. movement as‘'a whole is well illustrated in the

following story: '

1.
2.

3.

"A young foreign-trained engineer recently visited a
weaving cooperative. 'How many workers nave you?'

he rapped out in his clipped business-like fashion

to an elderly Kansu man who obviously came from peasant
stock. 'We have seventeen members, no hired workers,'
the men replied in his sglow, guiet voice. Quite un-
abashed, the engineer continued the snappy catechlsm.
'Who is the factory manager?' he said. Again caume
the reply in broad Kansu dialect, 'Our Chairmsn is
Hsu. He ig not working in the society today because
he has cooperative business in the city.'"3

D. Industrial Cooperatives and the Church

The Spiritual Basis of Cooperatives

Ibid., p. 2
Selsbee, op. cit., p. 9
A Nation Rebuilds, p. 25
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If the Industrial Cboperatives were no different
than private enterprise, thsn the Church would not expect
to participate in itg program any'mbre than it does in
private enterprise. However, if it is granted that tioe
cooperative organization of businege i1g more Christian
than ordinarykprivate buginess, then the Church has a
_responsibility to fdlfill in assisting in thne cooperative
plan. Rewi Alley, the "man who made the blueprint' for this
movement, says that the C. I. C. ig different from private
enterprise. To quote Mr. Alley: "The C. I. C. is achieving
something new in the history of cooperation. A uniqué
opportunity exists in China that never before exlsted in
any other country."l Tne broad ethical basis upon waich
the C. I. C. 1s organlized 1is a significant factor for the
Church. T. W. Mercer has stated the followlng principles
upon which the cooperatives are based: universality, de-
mocracy, egulty, ecocnomy, publicity, unity, and liberty.2

| Dr. lewis Smythe, a missionary who has been active
in C. I. C. work, points out that the cooperatives are more
Christian than ordinary capitalistic enterprise and ae
lists the following practices as proof:

1. Eliminate practice of a few profiting at the expense
of many.

. . . . » .

1. Wales, op. cit., p. 263
2. wuoted in Smythe: "Cooperatives and Christian Mlesions,'
Chinese Recorder, Aug., 1940, p. 487
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2. Crganize collective economic actlion, but retain the
principle that the individual ie the chief ethical end.

3. Inspire individual initiative, but direct it into
serving the larger group.

4. Reqguire education of members in the very nature of
tne case; because of democratic principle of operaticn,
bring a cultural interest into business enterprise.
5. Voluntary, based on reason and persuasion.
6. Start small and grow big. (Closer to the spirit of
Him who could found His church on small §roups——”ﬁherever
two or three are gathered together....")
Because of thesge practices, Dr. Smythe says that "coop-
eratives better facilitate and encourage the good life
of the individual than does private profit or capitalistic
entervrise."@ Of course, it is not the function of the
cooperatives to make Christians, but the Church may be

thankful that the cooperatives facllitate and encourage

the good life.

2. Cooperation of the Church

The cooperatives encourage the good 1life not only
for ethical reasons, but because their very success is based
upon it. As one writer has said, "Integrity, consideration
of the rights of others, and discipline of one's own selfish
ambitions are as essential to their success as 1s capital."3
Another writer says, "All those who hnave had experience

1. Smythe, op. cit., pp. 488, 489
2. Ibid. |
3. Wiser, op. cit., p. 157
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with cooperatives agree on the absolutely essential need
of personal character for success."! Again, one of the
most experienced workers in C. I. C. says that the
essential thing in cooperatives is "the gpirit ratner than
the precise method."e

Thus the Church finds in the Industrial Coop-
eratives a new responsgibility. Unless the Church gilves
the cooperatives a sound basis of spiritual life, they
will become a bugliness technique and will be no more help-
ful to the people than private factqries.3 The Church has
recognized this, to some extent, from the very beglinning.
Ihe Chine Christian Year Book, for example, in its first
report of the Cooperatives, made the following statement:
"A dynamic and informed Christiznity has a vital‘place in
the cooperation of the China that is to be.“4 Dr. Carpenter,
after his 8,000 mile tour through China, reported, "Cnina's
Christian leaders are taking an increasingly active part
in the development of Chinese Industrial Cooperatives."5
Dr. LaUténschlager, who traveled through West China visiting
scoreg of industrial cooperatives, reported that in every
Indusco center, the Chinese church and foreign missionaries

wholeheartedly supported the cooperative movement.® lMore

» . L] 3 . .

.

Sailer, op. cit., p. 105

Ibid. ‘

Cf. W¥Wiser, op. cit.

China Christian Year Book, 1938-1939, p. 67

. J. Henry Carpenter: Federsal Council Bulletin, HMarch,
194%, p. 10

Cf. Lautenschlager, p. 34

Ut N IO
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than this, however, the movement ig 1tself directed largely
by outstanding Chinese Christians, many of whom racognize
the need of the aid of the Church

The China Christian Year Book also made the
following report in its firet issue after the Conperatives
were begun:

"The leaders in the C. I. C. in West China approached
Dr. ¥W. Y. Chen, Secretary for the National Christian
Council asking that the Church put tre !Bishop Grundting
spirit' into the Cooperative movement in China. The

N. C. C. has responded to this appeal in WwWest China and
tne N, C. C. and the N. C. C. R. E. are as one in doing
2ll within thelr power to bring before the Church the
opportunities for adult religious education tnat are
implicit in the cooperative movement."

Since the time of the azbove report, the Natiocnal
Chrigtian Council, realizing the urgency of the situation,
have chogsen a committee of fifteen church leaders and
Christian laymen whno are studyling the existing socletlies
and the extent of Christian participation in them. These
men are warning the cooperators and promoters that if the
cooreratives are to succeed they mugt have a spiritual

foundation.2

¢ .

Real cooperation depends upon a spirit in which
there 1s no self-interest. ¥t 1is the function of the
Church to educate people on the real meaning and spirit
of cooperation. This may only be done by leading men and
women to realize their need for substituting the Christ-

L] . . . . .

1. China Christian Year Book, op. cit., p. 236
2. Wiser, op. cilt.
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centered l1life for the self-centered life. Once tinls is
reallzed, the C. I. C. furnish excellent groundwork for
Christian character development. Dr. Smythe says that
the church's chief function in this realm is social
education. He saye that he knows of no better way to get
acguainted than to conduct a study group to discuss co-
opveratives. He suggests that there be education in the
pnilosophical, ethical, and economic implications of co-
operation ag compared to other social movements. He also
sugzests that discussions be held on the ethical contri-
bution which the Church can make to cooperatives.l

The Bailie scihools may afford the Church a fine
opportunity for weaving sbiritual values into the fabric
of the G. I. C. One writer nas said, "The several hundred
boys now in the Ballie schoolg are trained to bé leaders

in the cooperative movement just as boys 1n America may

be trained for the ministry or for work in foreign missions.

If these young boys are led into a knowledge of Christ,

their influence as leaders among thelr people may be great.

' for the Church

3. "Industrial Evangelism'
Before the war, some groups of churches organized
industrial cooperativeg independent of the C. I. C. The

leaders of these groups felt that the cocperatives

1. Cf. Smythe, op. cit., p. 490
2. Crow, op. cit., p. 221

2
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afforded an opportunity to demonstrgte to the people an
interest in them and their problems and at the same time
to provide a very definite evangelistic.pﬂogram.

Mr. Henry Birkel of the Hunan Mission, Chengsha,
China, organized a cooperative in his community in which
daily chapel services were neld and also classes wnlch
included lessons in reading and mathematics, the Bible
being used as the basis for the reading lessons. Mr. Birkel
says that "there is no better way to demonstrate the
léve of God" than through this industrial evangelism.
He sume up the ways in which he emphasized evansellsm as
follows:

"1. BEvery effort made to maintain a Christian atmosphere
and fellowskip.

-

2. Opportunity offered for Bible study, Cnapel services,
Church attendance and affiliatiocn.

3. Child welfare and better homes stressed.

4, Migsion_evangelistic funds used to provide for these
services. "

Missionaries who nave tried the industrial approach
for evangelism find that it works so well that they are
eager to plan for the establishment of many industrial
cooperatives after the war, in connection with the church.

Just as the Church has helped to bring Christ to
the people, meeting thelr needs in medicine and education,

. L] . . . .

Y,

1. Interview with ¥r. Birkel, HMarch, 1945
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sc it may now help to bring Christ to the people thnrough
meeting thelr needs in industry. As the Church rises to
thile new opportunity through the leading of the Spirit,

ancther hnope is awakened that China may become Christian.

™

E. Summary

In this chapter, the work of the C. I. C. nas been
shown to be of significance throughout all of China and .
to reveal in the very nature of its organization a need
Tor the support and service of the Church.

A study of the history of the movement disclosed
that, although it was organized since the war began, 1ln 1937,
yet.the spirit end idea of 1t were born wmany years previous
in the heart and‘mind of Joseph Ballie, a missionary pro-
Tessor wno was instrumental 1n the industrial and spiritual
training of many Chinsse boys. |

Conceived in Shangnhal by a small committee of
leaders headed by a New Zealander named Rewl Alley, approved
by the General, Madame Chiang, and Dr. Kung, the movement
was shown to have spread at an amazingly rapid rate, due,
“probably to the great demand for military éupplies and
the need for work among the thousands of refugees.

The organization of the cooperatives, planned
for three zones according to the three types of industry,
was seen to be characterized by the practical and democratic
regulations which govern the formation of local societies;

by the arrangement for Federation of these socleties into
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groups of twenty or thirty; by the financial éid made
available both throﬁghkbank loans and by gifts)handled
through promotional. comirittees; and by plahs for technical
and practical training of potential leaders.

The huge guantity of goods and the efficiency
and speed at which they are produced was shown to be only
part of the amazing accomplishments of ﬂhe c. I. C. It
was pointed out that they have been the means of supplying
work to thousands of refugees and many disabled soldiers
as well; that they have given to these people a new outlook
on life; that'they have brought about eguality among women;
and that they have been instrumental in the organization
of many insgtitutions and projects which have nelped to
raise the mental, moral, socilzl and intéllectual standards
of the people.

The most outstanding contribution of the C. I. C.
was shown to be in the fine épirit which 1t fostered
among the people. This was noted, first, in the democratie
spirit which is apparent in the political, social, and
economic outlook of the people and wnlch éarries over into
their attitudes toward the government as well; gecond, 1in
the spirit of unity among the members, which 1s brought
about through individual sharing within the cooperative,
and social ana cultural encouragement in the Federations,
and which alsc fosters a spirit of hationalkunity; third,

in the development of Initiative as seen in the continued
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improvements made by the workers both in the technigue of
production and in the products themselves, and in the
emphasis of creativity in the training of the Bailie boys.

In regard to the Coocoperatives and the Church,
it was found that the etniéal principles of the cooperatives
are similar to those of Christianity and that the practices
of the cooperatives are more Christian than those of or-
dinary private enterprise. It was noted tahat this spiritual
bagls of the cooperatives is essential to thelr sudcess
and that it 1s thersfore the work of the Church to put real
meaning and dynamics into their principles. 1t was pointed
out that the leaders, many of them Christians, have asked
for the aid of the Church, and that the Church has already
taken definite steps toward active cooperation. It was
sugzested that the Church's main functibn is to bring the
knowledge of Christ to these peoule through the teaching of,
the meaning and spirit of cooperation. It was also noted
that the training of the Baille boys 1g another umesns of
service which may bear much fruit.

"Industrial evangelism' carried on by the churches
independently of the C. I. C. was noted to be a great
succegs and is another sign of hope for the Caristianization

of post-war China.
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Summary and Conclusion

It has been the purpose of this thesis to discuss
the Mass Education Hovement, the New Life Movement, and
the Chinese Industrial Cooperatives with the purpose of
disqovering what bearing they may have upon the post-war
program of the Church in China: In order to appreclate
the situation of the Church in China and thus to better
understand its relation to each individual movement, a
background study was made of general factors significant
for the Church in China today.

In this study, it was shown that the moral and
cultural heritage of the people of China is of fiﬁe
spiritual quality, as seen in the Christian character of
their ideals, in their religious lives, and in the positive
teachings of each of‘the three religions. The Christian
leadership of China was shown to be noteworthy, especially
as seen in the sincere testimony of General Chiang and
hig wife, and the great demand for Christian leaders in
pqliticél, social, and economic positions. It was noted
that the war has brought many compensations for the Church,
among them the following: the mobilization for defense of
prawar reconétruction movements such ag the Mass Education
Movemeht,and the New Life Movement; the development of
nationalism, which may bring greater indiginization and

unity for the Church; an impetus.to education, with a

..125..
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corresponding interest in Christianity;‘the organization
of ‘industrial cooperatives, encouraging a spirit of dem-
ocracy and unity; and an increasing growth of the Church
itself, 'ag seen in the development of practical faith as
well as the increase 1n membership.

On the basis of these Qbservations in regard to
the position of the Church in China today, the discoveries
of this thesis concerning the three movements which have
been selected for study will be summed up under the follow-
ing four headings: the inception and spread of these
movements; the interest their leaders have shown in the
development of the’whole person; the democratic spirit
which 1s a part of each of them; and the place of the
Church in cooperating with them.

It was shown that each of these movements was
begun by one person or a small group of persons who realized
the .need of the Chinese people and had a vision of a plan
of action for meeting this need. In each case it was shown
that the movements were directed toward the benefitting
of the Chinese masses, and in each case the programs were
received with great interest and enthusiasm and had a
rapid spread.

The ¥ass Education Movement, informally begun in
the early 1920's with Jimmy Yen's enthusiastic campalgns
directed toward the removal of 1llliteracy with the thousand

character system, was shown to have gained popularity among
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the masses immediately, due partly to the simplified
method for learning and teaching others, and partly to the
great reverence which the Chinese people have always possessed
for learning. 'The New Life Movement, begun in 1933 by
General Chlang Kai-shek for the purpose of counteracting the
attitude of spiritlessness among the psople as seen in the
lack of orgenization in both social and national 1life was seen
to have been feceived readily by the pedple, who recognized
their need for social regeneration, and within two years'! time
to have spread to every province in China. The Industrial
Cooperative iovement, organized with Rewl Alley at its head,
the year after the war began when 90% of China's factories were
taken by tie Japanese and the coast was blockaded, was shown
to have had a phenomenal growth, becauss of its practical
plan for supplying work for thousands of refugees and disabled
soldiers and at the same time for supplying necessary ma-
terials both for the arm=d forces and civilians.

In these three movements, it was shown that there
was an interest, respectively, in the mental, physical,
and economic welfare of the people; but it was also pointed
out in each case that the importance of the development of
the whole person was recogniz=d, and that there was a
distinct realization by the leaders of cach movement that
thelr success depended upon the spiritual growth of the
individual. Thus, it was shown that the leaders of the

“ass BEducation Movement soon found that teaching people
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tc read was of no value unlesgs the people learned also
how to profit by the reading material that was given them,
and that accordingly the program was reorganized in 1929
to include rural reconstruction, @hich meant the promection
of improvements in agricultural practices, economic status,
health education, and government practices.

The importance of spiritual growth wass shown to
-be stressed most effectively by the New Life HMovement in
wnich the observance of the teachlings of the four ancient
virtues of courtesy, propriety, integrity, and honor, were
emphasized as applying to all areas of 1life and as being
basic to outward soclal reform. It was polinted out, however,
as the Generaiissimo very definitely recognizes,'that thesge
virtues are merely a pattern and can only be atta;ned in
true measure by the method and power which Christianity
teaches. Interest in the whole individual was shown to be
a chief consideration of the New Lifé Hovement as seen in
its accomplishments, which include the improved personal
apvearance of the people, the promotion of definite measures
of econcmy, the organizaticn of heaslth programs, the mobil-
ization of college students for carrying reform to outlying
villages, the training of women for vocations and house-
workt and the cérrying 5ut of a program for defense since
the war began.

The Chinese Industrial Cooperatives were shown

to be a means of promoting interest in the whole person,
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for their success is dependent upon a spirit of unity and
cooperaticn, which can best be maintained by a well—rbunded
ad justment in all areas of 1life. Through their "Conmon
Good Fund," which constitutes one-tenth of the earnings

of each society, the cooperatives have been instrumental

in organizing programs for mental, moral,‘social, and
physical betterment which have greatly raised the standard
of living in their communities.

It was observed that the leaders of each of these
movements show thelr interest in the development of the
individual most practically by their democratic plan of
organization. Each of the Movements 1s organized "of the

1]

people,’for the people, and by the people, thus creating
fine opportunities for the practice of democratic methods

and the development of a sense of unity which ﬁas a carry-
over throughout the nation as a whole. In the Maés’Education
Movement, for example, it was shown that although the
leéders from headguarters give advice, eguip the,%each§:

with proper technique of teaching the 1300 characters, '~ |
and provide the iiterature; yet, it is the peopié them—!
selves who must provide the place of meeting, theviight
and fuel, and even thekteacher, whenever that 1g possible.
Those who learn are then encouraged to teach dthers, thus

creating, within a democratic organization, the ideal of

social service through voluntary cooperative life.

R45 435
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The New Life Movement, also shown to be organized
democratically, plans for the members of New Life groups
themselves to decide upon the project which they want to
carry out as well as to be responsible personally for
keeping the rules of New Life.

The C. I. C.'s were shown to be the most concrete
example of democratic practices, for democracy is the very
foundation upon which their organizational plan is bullt.
It was pointed out that the workers themselves plan what
they shall maké, what they shall do with the profite, and
how they shall organize their community 1life. In many
cases, it was observed that groups of ten or twenty have
organized into Federations, and it ig hoped that ﬁhrough
these, thne cooperatives will eventualiy become inde@endent
to the government. ‘

It was observed that because the Church is con-
cerned with the deVelopment of the 1individual, thése three
movements offer for the Church an exéellent-opportunity
for bringing the Gospel message into all of life. ?he
definite spiritual emphasis, as seen in ﬁhe social concern
of the Mass Education Movement, the teaching of the four
virtues in the Néw Life Movement, and the ethicél bagis of
the principles of the Industrial Cooperatives, were ghown
to provide excellent points of contact for the Church; but
at tée gsame time, it‘was shown that the spiritual emphasis

of these movements is inadequate, for although they recognize
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the value and need of good character, yet they do not

provide the power and means of attailning it. It was shcwn
that there have been many Chinese Chrigtians and missionaries
who have been prominent ameong the leaders of each of these
movements, and who recognize the opportunity for the Church
in cooperating with them. The Generalissimo himself is.
cutstanding among them and, with his wife, continually
emphasizes the need for inward spiritual renewal.

Some of the practical means of applying the Gospel
message, which were suggested in connectlon with the three
movements, are‘as follows: 1literacy classes held in the
Church along with Bible gtories and worship services; farm
societies organized by the Church with a sermon by the
pastor at each meeting; New Life societies organized in
the Churches with Bible study and worship at each meeting
and a definite evangelistic program worked out in connection
with the undertaking of each socialkproject; Christian
training for the Baille boys, who will be leaders in the
C. I. C.; Church-organized industrial cooperatives, with
chapel gervices held each day for the workers.

In the plans for post-war rehabilitation in Caina,
the Church has an opportunity such as 1t has never had be-
fore. If the Church rises to thig opportunity, the hopes
and dreams and prayers of many Christian people will be
realized in the emergence of a new leading world power

that is Christian.
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of China, Shanghai, China, 1937, pp. 31-38.

"Chinese Industrial Cooperatives, Northwest Region," Report
for 1944, received February 27, 1945, Indusco, Inc.,
New York.

“"Christians and the New Life Movement," Reprints from the
Chinese Recorder, May, 1937.
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Committee on World Literacy and Christian- Literature,
Report on address of Bishop W. Y. Chen, given
October 27, 1944, Foreign Migsiongs Conference
of North America, New York.

Committee on World Literacy and Christian Literature,
‘World Needs in Literacy and Literature, Foreign
Migsions Conference of North America, New York,
1944,

"Cooperatives," China at War, August, 1943, p. 90.

o~

Gung Ho Workers Raise Health Standards," Indusco, Inc.,
New York, no date. :

Hogg, George A.: "Training Cooperative leadsrs for China,"
reprinted from Free World, June, 1943, Indusco, Inc.,
New York.

Hubbard, Mre. Hugh: "New Life in Fan Village North China,"

Mlssionary Education Movement, New York, no date.

"In Guerilla China," Report of China Defense League, Nadame
Sun Yat-sen, Chairman, Chungking, China, 1943,

Indusco Bulletins, monthly, issues from September, 1944,
to March, 1945, Indusco, Inc., New York.

"Industrial Cooperatives Among China's Refugees," Information
Service, September 25, 1943,

"Into All the Vorld," The Division of Foreign Missions of
the Board of Missions and Church Extension of the
Methodist Church, New York, no date.

Johnstone, William C: "The Changing Far REast," Headline
Series Wo. 41, August, 1943, ‘

Lattimore, Owen: '"The Bailie Schocls of China," (Speech
given at the dinner in celebration of the sixth
anniversary of the C. I. C., Hotel Shelton,

N. Y. C., Cectober, 23, 1944), Indusco, Inc.,
New York. :

Lu, S. Y.: '"Nanking Women Active in the Promotion of the
New Life Movement," mimeographed sheets obtain-
able from Presbyterian Board, New York, July, 1936.

"New Life Movement and Churches," Chinese Recorder, Cctober,
1936, p. 611. .
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"No Retreat," Sid Anderson, editor, guarterly, Student
Volunteer Movement, New York. »

"Not With Swords' Loud Clashing," Soard of Foreign Missions
of the Pregbyterian Church in the United States of
America, New York, 1941.

Report of Dr. J. Henry Carpénter's tour through China on
Behalf of the American committee in Aid of C. I. C.,
Federal Council Bulletin, March, 1943.

Sarvis, Guy W.: . "Mass Education in China," 1930, type-
. written sheets in loose-leaf folder, to be found
in Missionary Research Library, New York.

Selsbee, Elizabeth: "Lanchow--City of 'Work Together,'"
Indusco, Inc., New York, no date.

Smythe, Dr. lewis S. C.: '"The Place of Industrial Coop-
eratives in China's War-Time and Post-War
Economy (Speech given at the dinner in celebration
of the sixth Anniversary of the C. I. C., Hotel
Shelton, N. Y. C., October 23, 1944), Indusco,
Inc., New York.

Stewart, Maxwell S.: "War-Time China," American Council,
Institute of Pacific Relations, Inc., New York,
1944,

Tang, Christopher: '"Christianity and the New Life Movement
in China," thesis for Th. D. degree, San Francisco
iheologlcal Seminary, April, 1941.

Taylor, George E.: "Changing China," American Council,

Institute of Pacific Relations, and Webster Pub-

lishing Company, Los Angeles, 1942,

"The New Life Movement in China," World Call, June, 1943,
De 23,

"The New Life Movement Revamped," The Chinese Recorder,
May, 1936, p. 311.

"Thig Is Our World Mission," The Board of Foreign Missions
of the Presbyterian Church in the United States
of America, New York, 1943.

Wales, H. G. Quaritch: "Asia's Craftsmen Go To #ar,"
Reprinted courtesy Travel Magazine, March, 1944,
Indusco, Inc., New York.
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Tyartime China As Seen by ¥esterners," The China Pub-
lishing Company, Chungking, China, no date.

Yen, Y. C. James: #"China's New Scholar-Farmer,® Chinese
National Association of the Hass Education
¥ovement, Peiping, China, 1934.

D. Personal Intsrviews

Mr. A. Henry Birkel, missionary of Hunan Mission, Chengsha,
China, Board of Forelgn Misslions, Presbyterian
Church, U. 3. A., now with Church Committee for
Rellef in Asla.

Mr. Uri Chandler, missionary from North China, Board of
Orlental w¥issionary Society.

¥Yr. H, T. Chu, head of Information and Reference Ssction,
Chinese News Service, New York City.

Dr. B. A. Liu, Assistant Director of Bureau of Speaksrs,
Chinese News Ssrvice, New York City.

Dr. Lloyd 3. Ruland, Foreign Departm=snt, Board of Foreign
Misslons, Presbyterian Church, U. S. A.

Miss kEdna DeWitt Smith, Swatow, Kwangtung, China, Poard of
Foreign Missions, Baptist Church.

Dr. Everett 3Stowe, Board of Foreign Missions, Methodist
Church ’

Dr. Christopher Tang, professor of Church History, Nanking
Theological Seminary, Chengtu, China.

Dr. Winburn Thomas, General Secretary of the 3Student
Voluntezr Movement.

Miss #ay-bel Thompson, dean of William iast Academy, Ting
Chia Ao, (near Chengtu), Szechwan, China.
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