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IFFJ.:HODUC'I'ION 

A. The Subject 

1. The Subject Stated and :Explained 

Samuel Zwemer and Kenneth Cragg in their writings 

are both greatly concerned with the witness of Christianity 

to the followers of Islam. Zwemer's first books and those 

of Cragg are separated in time by over fifty years, the 

dates being 1900 and 1956 respectively. .Such a dif'ference 

in time introduces the possibility of significant differences 

in the content and nature of their writings. This would mean 

differences in their approach to Islam itself, both in 

theory and in practice. The purpose of this study is to 

compare the writings of these two men, with respect to 
I 

statements reflecting their ideas concerning the valid 

Christian approach to Islrun and its followers. The purpose 

of this study is to ascertain whether or not the suspected 

differences exist, and if so, to observe their nature. 

2. The Subject Justified 

'J.:he world scene, and the thoughts and Jeelings 

of nations have undergone radical changes in the past 

fifty or sixty years. This has been reflected also in 

vi 

c .... -.. ................................ .. 



signif'icant changes in the f'ield of missionary endeavor, 

and in the ways such endeavor has been received by those to 

whom missionaries have been sent. Change is always subject 

to resistance, because there is deep spiritual, emotional, 

and sentimental attachment to the status guo at any given 

point, especially on the part of missionaries. Hence when 

a succeeding missionary generation proposes new, or seemingly 

new ideas to its predecessors, these ideas are sometimes 

viewed with fear and suspicion that the old order, which 

is often equated with Truth, and which indeed may actually 

be true' is in danger of debilitation or destruction. 1l 1his 

is a legitimate fear, but under such a presupposition, it 

may happen that the new ideas are not given their deserved 

hearing and evaluation. If the new ideas are invalid, this 

will be readily seen and judged, and they can be discarded; 

if the new ideas are validly new, or are really fresh 

eXJ:;ressions of the old valid ideas, then it is a general 

loss not to discover this. 

Since almost two generations separate the prime 

periods of' the lives of Zwemer and Cragg, and since they 

have both occupied places of authority ar1d influence in 

the fields of Islarnics and missions, it is considered 

fitting and useful to observe the nature o:f the relationship 

o:f their ideas. The Church is becoming ever more concerned 

with its witness to the world, therefore it must continually 

investigate all possible channels for the work of the Holy 

Spirit. 
{, 

~ 
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A possible criticism of this comparison stems 

from the nature of the materials and the situation. This 

criticism was raised by Kenneth Cragg himself, in a letter 

responding to a personal question from this writer. 

1l 1he criticism has to do with the fact that Zwemer Is outlook 

is contained in a large and complete body of material, 

evoked from a lifetime of experience, whereas Cr 's writing 

is comparatively li::ni ted in quantity and in scope of time, 

and. does not represent, in a sense, finished thought. Hence 

the writings of the two men perhaps cannot be validly compared. 

The only reply to this is that on one hand no 

book or writing necessarily represents the finished or 

complete thought of an author, regardless of his experience 

or the termination of his thought by death. Hence the 

apparent inequalities in this respect do not need to pre

clude the comparison of their views. Moreover, Cragg is the 

only logical person to set alongside Zwemer, because of the 

sharp relevance each has to both missions and Isla.mics to

§c;ether. Also, since the problems involved are contemporary 

and urgent, some sort of assessment of the situation cannot 

be put of'f until Cragg dies or otherwise completes his 

thinking. A possible comfort for those who may still object, 

is that such an assessment as this must also enter the ranks 

of the "incomplete, 11 along with Cragg and Zwemer and all the 

rest. 



3. r:ehe Sub,j ect Delimited 

Both Zwemer and Cragg touch upon eat quantities 

of material about IslEUn and Christiru'li ty, as these religions 

exist separately and in relationship. 'l'he purpose of this 

study is neither to present Islam nor Christianity as such, 

out rather to sent them as they come in contact, according 

to the views and methods of these two men. Only ttwse 

statements will be considered which in some way illuminate 

the relationship described as "the Christian approacn to 

Islam. 11 Other material will be introduced in the first 

chapter, but only as background. 

B. The SouTces for the Study 

1l 1he source material for this study will be (l) 

books and articles by Zwemer, (2) books and articles by 

Cragg, (3) limited material on Islam and on missions, and 

(4) biographical material about Zwemer and Cragg. 

C. The Method of Procedure 

First, a chapter will be devoted to background 

material. The lives of Zwemer and Cragg will be briefly 

sketched, after which there will be an attempt to outline 

very briefly the basic theological outlook of each m~n, as 

it can be gleaned from some of his writing. so, in the 

first chapter, a brief discussion of some aspects of Islam 

will be given, since Islam itself is the center of the whole 

problem at hand. 



The second chapter will be devoted to several 

aspects of Zwemer' s approach to Isla..m, and the third chapter 

will treat Crag(2;' s approach similarly. 

The summary and conclusion will consist of noting 

and interpreting some significant similarities and differences 

in the ideas and methods of these two men concerning the 

Christian approach to Islam. 

1rhe spelling of' Islamic terms in E.nglish presents 

somewhat of a problem, since there is no final authority 

on this subject. Zwemer and Cragg, both of' them Arabic 

scholars, used different spellings. Although the s·oellings 

used by Cragg are viewed as preferable by this writer, it 

seemed best for the convenience of the reader to attempt 

some semblance of consistency within chapters. Hence in 

chapter one, Cragg's spellings and terminology are used as 

being considered most accurate. The most significant of 

these are: lvlUhummad, Quran, and Ivluslim (Zwemer' s rendering: 

Mohammed, Koran, and lVio slem). In chapter two, Zwemer' s 

usage is adopted throughout, to avoid a confusing shift 

back and forth from the spelling in quoted material to a 

different spelling in the text. In chapter three, Cragg's 

spellings are used throughout, and likewise in the summary 

and conclusion. 

____ ... ________________________________________ _ 
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CHAPTER I 

BACKGI?.OUND FOR THE STUDY 

A. Introduction 

The purpose of this chapter is to provide the 

reader with material that may illuminate his understanding 

of the ideas presented in the next two chapters concerning 

the actual approach to Islam, as it is viewed by Zwemer 

and Cragg. 

Since a man's life and experiences greatly 

influence his thinking and expressions, a biographical 

sketch of each of these men is given. Then, in light of 

the fact that a person's approach to another religion is 

governed in part by the nature of his beliefs about his 

own religion, an attempt is made to outline somethj_ng of 

the theological thinking of each of these men. Since 

neither of them wrote a book of systematic theolo 

their beliefs have to be in part observed in statements 

involving their beliefs, but not necessarily about them. 

Finally, a brief sketch of Islam itself is given. Since 

detailed descriptions of I slccill are widely available, the 

discussion is here confined to some statistics, the early 

history of Islam, and some later developments, with 

1 

__ ................................... .. 
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special reference to a book by Stephen Neill. This may 

give some insight into Islam's current situation, and it 

provides an opportunity to orient Zwemer and Cragg with 

regard to these later developments. A summary will 

endeavor to bring this material together. 

B. The Life of Samuel Zwemer 

1. Birth, Childhood, and Family Life 

Samuel 1\/larinus Zwemer was born of Dutch ancestry 

at Vriesland, Michigan, on April 12, 1867. Of the five 

brothers in the family, four later became ministers. In 

the family routine, all important decisions were made only 

after prayer. There was a continual sense of Christ's 

fellowship and His Divine guidance in the home. Each 

meal was marked by Bible reading and prayer. Zwemer's 

early sense of cormnitment to Christ is grounded in this 

family life that he led. 1 Of his father, Zwemer later 

said that his own understanding of the Fatherhood of God 

was because of the example of the life of Adriaan Zwemer. 2 

When his mother died in 1886, she told Samuel beforehand 

that he had been placed in the cradle with the prayer that 

he might be a missionary.3 

1. J. Christy Wilson, Apostle to Islam, Grand Rapids, 
Baker Book House, 1952, p. 21. 

2. Ibid., p. 22. 
3. Ibid., p. 28. 

t: 

...................................... _ 
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2. Education and Missionary Interest 

In 1883, Zwemer entered Hope College as one of a 

class of seven students, of whom four later were to go to 

the mission field. During his senior year, he became a 

Student Volunteer, after hearing an address by Robert 

Wilder. That spring and summer Zwemer worked as a col-

porteur for the iunerican Bible Society. He attended The 

Theological Seminary of the Reformed Church in America, 

at New Brunswick, New Jersey, during which time he worked 

in the Throop Avenue Mission, 11winning men to Christ and 

1 visiting the poor." 

In 1888, talks with James Cantine and Philip 

Phelps, who were seminary classmates, resulted in the idea 

of the Arabian Mission, a self-supporting enterprise on 

behalf of the Muslims of Arabia. The Arabian Mission 

was duly formed and James Cantine was the first to sail. 

2 Zwemer was ordained a missionary on May 29, 1890. 

3. Missionary R'..cperienc e and Wri tings3 

Samuel Zwemer sailed for Arabia on June 28, 

1890, and took up pioneer work upon his arrival there. 

For twenty-two years he served in Arabia, until 1912, 

when he was called to Cairo, Egypt,to take up another post. 

• • • e • e 

1. Ibid., pp. 27-28, 30. 
2. Ibid., pp. 31-32. 
3. Ibid., pp. 39-205. 

---~---------------------------------
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He and his wife, an Australian missionary whom he had met 

in Arabia, went to Cairo, where he spent the next seven-

teen years among the Muslims of Egypt. 

Zwemer's literary work was very extensive. In 

1911 he founded the scholarly journal liThe J:Jioslem World, 11 

which he edited or co-edited until 1947, when he was 

eighty years of age. 1 During his lifetime, he wrote a 

large number of books and articles about Islam, missions, 

and the Christian life. 

4. 2 Later years 

In 1930 Zwemer was called to Princeton Beminary 

to fill the chair of Professor of History of Religion and 

Christian Missions. He served in this position until 

1938, when he retired at the age of 71. In the years 

that followed, he continued preaching, writing, and 

editing. Shortly after his eightieth birthday, in 1949, 

he returned for a visit to P~abia to take part in the six-

tieth anniversary celebration of the mission he had helped 

to found in that country. 

Samuel Zwemer died on April 2, 1952, a few days 

short of his eighty-fifth birthday, after a full life in 

the service of his Lord. 

• • • • e • 

1. His comments on this occasion are given in an article, 
11 Looking Backward and Forward from the Bridge, 11 

The Moslem 'vlfoTld, XXXVII (1947), pp .. 173-176o 

---~--------------------------------
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c. The Life of Kenneth Cragg 

.Albert Kenneth Cragg was born in E.'1gland on 

March 8, 1913. He attended Blackpool Grammar School, 

Jesus College, Oxford , and I 1yndale Eall, Bristol. He 

was awarded nu~erous prizes in the course of his study, 

and he has earned several degrees besides the Doctor of 

.Philosophy degree which he holds. A member of the Ang

lican Church, he was made a Deacon in 1936, and a Priest 

in 1937. He vvas Chaplain of All Saint's, in Beirut, 

Lebanon, from 1939 to 1947, and was Warden of St. J'ustin' s 

House, also in Beirut, from 1942 to 1947. During these 

same years, 1942-1947, he served as Assistant Professor 

of Philosophy in the American University in Beirut. 

Cragg is considered "a leading Chri::;tian student 

of Islam, 11 and he served as Professor of .A .. rabic and Islamics 

at the Hartford Seminary Foundation, in Connecticut, from 

1951 to 1956. In 1954, he received the Rockefeller 

'l1raveling Scholarship. Since 1956, he has participated 

in the Study Program in Islamics of the Near East Chris

tia..Yl Council, on a special assignment which involved 

lectures throughout the Middle East in various Muslim 

lands, where he addressed both Muslim and Christian 

groups. Cragg is Canon of St. George's Cathedral in 

Jerusalem, where the Study Program has its headquarters. 

His residence is at Canterbury, though responsibilities 

___ ... ______________________________ __ 
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at Jerusalem are still maintained. Since 1961 he has 

been honorary Canon of Canterbury. He is at pre 

serving as Warden of St. Augustine's College, Canterbury. 

He was married in 1940, and has three sons. 1l1here was 

also a daughter, now deceased. 

Cragg was co-editor, with Edwin Calverly, of 

11 The JI!Iuslim World 11 from 1952 to 1960; thus he has had a 

part in the journal that Samuel Zwemer founded in 1911. 1 

Cragg is author of l of the and 

s at the He has also written a number of 

articles, and has translat the Arabic work, 

--""" , by Kamel Hussein. 2 

D. The Theological Outlooks of Zwemer and Cragg 

l. Zwemer•s Theo cal Outlook 

As may be seen from his biography, Zwemer was, 

theologically speaking, a product of his home background 

and ancestry, his cons Dutch Reformed tradition, 

his education, and his friendships. Personally, moreover, 

he was interested in such evangelical movements as the 

ent Volunteers, and eatly admired the lives and 

ways of J-udson, Carey, Hudson Taylor, and the other early 

l .. When Zwemer retired from the editorship of 11 

World" in 1947, the na.me was changed to 11 

2o Since no full biography of • Cragg has been 
the above facts have been compiled from the dust
jackets of his two books, and from the article in 
Who's Who, London, Adam and Charles Black, 1962, p. 684o 

.... ~ .................. ~~r••s•a .................. _ 
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evangelical 
. . . 1 

m~ss~onar1es .. In the relative isolation 

of the mission field, Zwemer maintained and propagated 

his conservative viewpoint, which did not basically alter 

throughout his lifetime. Zwemer's theological position 

was briefly and plainly described by Kenneth Scott 

Latourette in these words: "Dr. Zwemer was frankly a 

conservative Evangelical. In him there was no wavering 

or hesitation in the proclamation of the historic Evan

gelical faith ••• 112 

The following pages briefly record samples of 

zwemer's theology as expressed in his writings. There is 

necessarily great selectivity involved in presenting this 

material, and those items were chosen which would illu-

ruinate some of the driving themes of Zwemer's thinking 

in a few limited areas. r:I1aken as an isolated group, 

these statements may seem to paint Zwemer's beliefs as 

harsh, cold, and unloving. But in practice they certainly 

were not so; his love and compassion for his fellow man 

and his concept of love in all aspects of the Godhead 

were as warm as could be desired.3 His conservative, 

evangelical, and Calvinistic viewpoint influenced his 

ways of expressing love, but it in no way lessened the 

warmth and humanity of that love as it was manifested 

• • e o a e 

1. Samuel Zwemer, 'l1hinking IVIissions with Christ, Grand 
Rapids, Zondervan Publishing House, 1934, p. 135. 

2. Wilson, op. cit., p. 6. 
3. Ibid .. 

--~------------------------------------
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in his life. 1 

a. God 

Much of the urgency that Zwemer felt missions 

was rooted in his beliefs about God. He God's love, 

but also the omni-ootence, holiness, and justice through 

which that love functions. 

Zwemer saw God as One, the Creator, called 

Father; He is the only true and living God, Who s s 

Son Jesus Christ from 

2 Him. 

aven and revealed s wi through 

Zwemer regarded the Fathernood of God as one 

of s primary aspects. 3 He saw God's love in Christ as 

unfathomably deep, 4 yet revealed in the phrase "God so 

loved the world" there is so the just of God. 

This wrath forms the background of God's revelation and 

s love for sinners.5 Zwemer emphasized the sovereignty, 

holiness,and justice of God. 6 God is solutely, 

unchangeably, and eternally ,just; "He must do right, 11 7 

hence 11 He mu~::;t and will cunish sinners. n 8 Both 1 s 

l. Ibid. 
2. Samuel Zwemer, Dynamic Christianity and the World T1oclay, 

London, Intervarsity Fellowship, 1939, -p. 20. 
3. Samuel Zwemer, The 1\flosle:m Doctrine of God, New York, 

an t Soci~ty, 1905, p. 110. 
4. Samuel Zwemer, Evangelism Today, New York, eming H. 

Hevell Conroany, 1944, p. 25. 
5. Ibid., p. 30. 
6. Ibid. , p. 28. 
7. Zwemer, 1l 1he lVlo slem Doc trine of God, p. 112. 
B. Zwemer, Evangelism Today, p. 23. 

___ .__ ____________________________ __ 
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wrath against sin and s love for sinners are to be seen 

l in Calvary. 

b. Christ 

Jesus was an historical personality Who l a 

perfect life, was lled by the Jews, rose again from the 

dead and is now in Heaven, from vvhence He makes s app 

2 through s apostles. He is the Lord of and Source of 

Salvation. He establishes hearts, produces hol ss, and 

is the fount and source of love.3 

Christ is the Son of God and He is Savior ar1d 

Lord. He is the Creator, and the Crown-Prince of the Uni-

4 verse, with Crown-Rights over all the earth, aiJ.d He 

is enthroned at God's right hand.5 

God revealed His love in the life and death of 

Christ, 6 for Christ came and died and rose again to save 

men from their sins.7 This death was necessary and val 

as the only atonement for sin. 8 

l. Ibid., p. 22. 
2. Zwemer, Dynamic Christianity and the World Today, p. 
3. Ibid., p. 
4. This idea is developed in an article by Zwemer, "Cflhe 

21. 

Crown Rights of Christ, I! The Moslem World, I (1923), 
33lff. 

5. Zwemer, Dynamic Christianity and the World rroday' p. 38 
6. Zwemer, :Evangelism rl1oday' p. 
7- Zwemer, Dynamic Christi ty and the World Today, p. Lj. 3. 
8. Zwemer, Evangelism Today, P• 16. 

___ ._ ______________________________ __ 
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c. IJ:1he Cross 

The Cross is regarded as the ''demonstration and 

manifestation of the love of God, 11 tfte place where "God's 

holiness, God's mercy, and man's sin meet in the heart of 

l the Redeemer." The messaf?;e of the Cross is the art of 

the Gospel, and it indicates sin as well as salvation. 2 

It is the way by which men are rev~Eal 

convicted of sin.3 

d. lVlan 

to themselves, 

Zwemer regarded mankind as 11 one ic whole," 

one in the sin of Adam, one in the "new man 11 Christ, 

and one in moral unity, s consciousness of s 4 
He 

saw the whole wor under condemnation, lty before God,5 

and of such nature that meaitation upon Christ would 

to a man deep personal conviction, contrition, and a sense 

6 of utter moral bankruptcy. God in s love calls man, 

however, to salvation and to holiness.7 

e. Sin and Salvation 

Zwemer strongly emphasized the fact of sin, and 

the basic nature of Original Sin, the "corrupter of man's 

heart, 11 as a fundamental cone of the Christian fai 8 

l. Ibid., p. 30. 
2. Ibid. , p. 29. 
3 • Ibid • • p • 3 3 • 
4. Zwemer, Dynamic Christianity and the World To , p. 20. 
5. Zwemer, EvanGelism Today, p. 29. 
6. Ibid. , p. 36. 
7. Zwemer, Dynamic Christianity and the World Today, p. 20. 
8. Zwemer, Evangelism Today, op. cit., p. 38. 

f 
i ___ ._. ______________________________ _ 
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He quoted J. S. Whale on sin, "Public enemy Number One is 

neither ignorance nor stupidity nor defective social 

environment but SINo 111 Sin's havoc calls for "instant 

attention ••. radical treatment before it is forever too 

late." 2 Zwemer was certain of the judgment against sin, 

saying that if there is no such judgment, there is no 

need of a Savior.3 The necessary redemption must be by 

• L~ 
the Blood of Christ, by Hls Cross. 

f. ':Vhe Gospel 

Zwemer described the Gospel as the message of 

s J.l vatioJ~, a message of God, not of man. 5 The primary mes-

sage is Chr·ist and Him crucified, so preached that it is 11 a 

certain interpretation of Christianity emphasizing the ob-

jective atonement of Christ, the necessity of new birth or 

conversion and salvation through faith. 116 The presentation 

of the Gospel "must point to Calvary and the Atonement. 11 7 

The evangelistic preaching of the Gospel 11 preaches the Cross 

to convict of secret sins. 118 His concepts of sin and the 

wrath of God led him to specify the Gospel in these words, 

"To take the condemnation of sin and the wrath of God against 

sin out of the Gospel message is to cut its very nerve. 11 9 

1. Ibid. , P· 35. 
2. Ibid. , p. 29. 
3. Ibid. , p. 28. 
4. Ibid., p. 38. 
5. Ibid. , P· 7. 
6. Ibid. , p. 16. 
7. Ibid., p. 35. 
8. Ibid., p. 34. 
9. Ibid., p • 37. 

... ~ .................... ~w .............. _ 
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g. The Church 

From a study of I 'l1hessal ans, Zwecaer charac

terized the Church as follows. 1 It is the Church of God 

which is in Jesus Christ. It is a comp of brethren, 

and it is founded on the teaching of the Gospel. Its doors 

are open to all and its watchword is love for all humanity. 

It is a missionary Church, and is dedicated to service. It 

is bound tof~~ether the ideas of forgiveness, universal 

love, and benevolence. 

The cause and life of the Church is mission; the 

Church exists by mission. If there is no mission, there is 

2 no Church. 

2. Cragg's Theological Outlook 

Kenneth Cragg has not yet had the same occasion or 

o ort11nity of spelling out in his two books some his 

doctrinal be efs as specifically as Zwemer did in the 

course of his long a prolific career of writing. Much of 

CraKg's concern is centered around the redemptive aspects 

of Christianity, as these are a main thrust of his books. 

It is to be observed that Cragg is living in an 

at;e in which the Church is seeking nevv unity and ecumenic 

outreach. It is moreover an age which to some 

luenced by the contemporary 11 agape 11 3theologies. 

is 

has spent much of his life in atmosphere of study and 

. . 
f l. Zwemer, Dynamic Christianity and the r ld rroday, 
~ 2. Zwemer, Evan12;elism 11oday, p. ?. 
2 3. An exnosi tion of this emphasis in theology may be 
I the works of Nels F. S. Ferre. See his book, The 

p. 2 

found in 
Chri ian t Fellowship, New York, Harper and Brothers, 1940. __ J.. ______________________ _ 
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of scholastic titutions, and has also been a professor 

of philosophy for a nUIDber of years. Careful consideration 

Cragg's biographical mater has revealed no mention 

of any title or position which describes him as a missionary 

any conventional sense of the word. of his posts 

have been those of leadership, in his Church and such 

zations as the ~ear East Cnristian Council, for 

he has been in a sense the spokesman in the field of Is cs. 

As such a leader, Cragg is seen to be in wide close 

contact with a great many elements in current theology, 

politics, and scholastic life. ':[ihese facts are of sign 

cance in observing Cragg's theo gical thinking. 

a. God 

Cragg tends to lay primary emphasis on God's 

love and grace and says little about the punitive and 

wrathful aspects of God's activity. 

God, the Creator, created man in His own image 

for "loving fellowship. 111 God is nature a revealing 

God; He has a will to reveal, and a correspondingly strong 

to redeem. 2 Concerning His sovereignty, " .•• He 

subdues all things unto e±f having to do with men 

His subjects, but does so consistent with their status 

as men and His nature and character as God. 11 3 God is 

l. Kenneth Cragg, Sandals at the Mosque, New 
Cxi'ord Unive1·sity Press, 1959, p. 133. 

2. Kenneth Cragg, the Call of the ~inaret, New York 
Oxford University Press, 1956, p. 310. 

3. Cragg, Sandals at the Mosque, p. 127. 

1¥ 
1% 

... J... ................................ --
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widely compassionate, 1 His nature be such 

requires initiatives of grace on 

b. Christ 

2 s part. 

it 

Cragg believes that Christ is universal, belong
A 

ing to all men • .? Of Christ's authority and finality, he 

says, 11 God in Christ is the God to end all gods." 4 

Christ's suffering expresses the Divine love.5 The 

purpose of Christ is described thus: 

In the Incarnate Savior, God reconciles the world unto 
Himself in the only adequately Divine counter-action 
the challenge of rrthe gods"--the gods of self and s , 6 the idolatrous substitutes in which all evil consists. 

c.. The Cross 

11he Cross is viewed as an act of God, and it has 

8 an tractive and complilsive power in its effect upon men. 

In the event of the Cross is to be seen the ur esentative 

ression of what men do in their wrongness; 11 it reveals 

humanity.9 But it is not simp representative, for the 

Cross has objective reality, which Cragg shows when says 

that 11 Even where remains despised and rejected by the soul 

of man, the Cross stands majestically ... Its e will never 

let us go •..• 11 10 

1. Cragg, The Call of the Minaret, p. xi. 
2. Cragg, Sandals at the Mosque, p. 128. 
3. Cra~g, The Call of the Minaret, p. 3. 
4. Cragg, Sandals at the Mosque, p. 133. 
5. Cra , The Call of the Minaret, p. 300. 
6. , Sandals at the Mosque, p. 133. 
7. Cragg, The Call of' the Minaret, p. 
8. Ibid., p. 298. 
9. Ibid., p. 299. 
10. , Sandals at the Mosque, p. 138. 

l 
..... .~~~~~~ .......................................... .mwr,~~maa&ak~za.a.a.-.-.-.. . 
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d. JVlan 

's view of man takes both sides of the fence. 

On the one hand he observes the 11 radical nature of human 

ess," scrib n une as wayward and sinful, 

the 11 natural man" as recalcitrant. 1 He notes that trour 
I I 

human lese majeste as sinners 11 requires God's initiatives 

of grace. 2 On the other hand Cragg sees man as having no 

small de ee of dignity, which must be recognized, for 

who belittles the proper di ity of manking, abnegates a 

proper devotion to God. 11 3 ~1his dignity involves freedom and 

fellowship and responsibility in the relationship with God: 

's redemption involves the freely willed ace 
tance of the terms of his remak Clearly they 
cannot be comp'ili.llisi ve. For then they would (lestroy 
the fellowship between ijod and man and the responsibility 
which is man's dignity. 

e. Sin 

Sin is the factor which set the situation for the 

Cross.5 The locations of sin in the world, the "seats of 

the 'other gods' 11 as Cragt:;; calls them, are nwills a11d selves 

societies. 116 Man himself is defenceless against sin.7 

lndeed, sin resides even in man's goodness, for "I 

must know how the sin even in my law-abidingness 

l. Cragg, 'l1he Call of the Minaret, p. 324. 
2. Cragg, Sandals at the Mosque, p. 128. 
3. Ibid., p. 117. 
4. Ibid., p. 138. 
5. Cragg, The Call of the Minaret, p. 301. 
6. , Sandals at the sque, p. 134. 
7. Ibid. , p. 130. 

__ J.. __________________________ _ 
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l 
condemns me. 11 rohe solu_tioD lor sin is to have something 

2 done about man's nature. 

f. Salvation 

Cr believes that in order to overcome man's 

sinfulness: 

Only redemntion suffices--an enterprise for man's re
making that, within the conditions of freedom saves 
man from hi:rhs and restores him through nardon and 
newness of life to his. ~tature in fellowship with 

The act of redemption is done God,
4 

and the result of 

3 

reuemption is the 11 'spiritual' man in rep;enera tion and par-

Redemption involves the "remaking of 6 heart, 11 

nto break the bondage of my seli'-centeredness and so br 

men into the bedtitude of s true Lordship, and into love 

of Him as the fulfillment of the self He e for love.n7 

g. The Gospel 

Cragg describes the Gospel, or the Good News, 

as message that: 

... assures us in the Cross that it reaches beyond our 
despair, while leaving us no ground for refuge com-
placence. In its offer of pardon and newness of life it 
brings8 the very power of God to the restoring of our 
so s. 

It is called "a Go el of peace-making by Divine inter-

l. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 

Ibid., 
Ib . ' 
Ibid. , 
Ibid. 
Cragg, 

' Ibid. , 
I bid. , 

D. 134. 
p. 131. 
p. 133. 

The Call of the Minaret, p. 324. 
0andals at the Mosque, p. 134. 
p. l 
p. 138. 

l __ L. __________________ _ 
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vention,"1 for the Good news of peace is that the neces-

;fltry Di vin~ work is accomplished in Christ, bringing 

" ••• the peace of persoilal wholeness i'or man and ot.' the ac

knowledged worship of God."2 The Good News is that God is 

ready "-• •• to bring under the one Lordship all alienating 

worships and all the insubordination of sin."3 The element 

of peace, and the emphasis on the present life with refer

ence to the whole man, are frequently brought out by Cragg. 

h. 'l'he Church 

Cragg assigns great importance to the Church. Of 

the purpose of the Church today, he states that: 

The Church lives, let us be clear, to bear witness 
unto the Truth. This is its manward vocation ••• its 
whole God .d vocation is to worship and adore the 
God of tha :Truth. The ground of its address to the4 world is simply the wonder and the Gospel of Christ. 

The propagating of the Gospel, the telling of the "Good 

News of man's remaking," by its own remade individuals, 

is the purpose of the Church.5 Cragg stresses the im

portance of the life and witness of the members of the 

Church, as compared to theological strivings with other 

faiths, when he says, "All our 'frontier 

theology' ••• must terminate in the contagion of loving 

Christian pcrsonality."6 

• • • • • • 

1. Ibid.,· P• 133· 
2. Ibid, t P• 135· 
3. Ibid., P• 128• 
4. Ibid., P• 141• 
5. Ibid., P• 140• 
6. Ibid., p .. 129• 
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E. A Sketch of Islam 

1. Populttion and Distribution 

The population and scope of the Islamic world 

give some indication of the reason for the concern these 

two men have for Christianity's witness to the followers 

of this religion. The present Islamic population of the 

world is 430 9 325 9000, distributed thuet 

North America 
South America. 
1"'urope 
Asia 
Africa 
Australasia 

35,000 
353,000 

12,802,000 
328,238,000 
88,791,000 

105,000 

r'slam is the second most populous religion• next to Chris-

~~nity 9 and there are twice as many Muslims in the world 

as there are Protestants. 1 

That Islam has grown and spread greatly in the 

last half-century is ev~dent from statistics prepared by 

~ 
~ 
~ 

i 
l 

Zwemer, upon which he based the urgency of Muslim evan- l 
gelization at that tiroe(l909). 2 The total Muslim population I 

f 
JS 

then was reckoned at 232,733 9 960 9 or roughly half of today•s f 
figure. The distribution noted by Zwemer is also signifi- ~ 

~~ 
cantly different from that of today, ~: 

I 
2. Early History of Islam 

1. 

2. 

Islam came into being through a man named 

• • • • • • 
Henry Hansen, ed. 9 The World Almanac and Book of Facts, l 
New York 9 New York World Telegram ru1d the Sun, 1962, i 
P •. 719. . ~ samuel 7.wemer, Islam, A Challenge to Faith, New York, 1 
~-Jtudent Volunteer Movement, 1909, p. 166, insert. S 

I 
i 
I 

•n __________ ....................... J... 



i 

t'S 

he 

U'iS-

the 

by 

n-

ulation 

today' s 

;nifi-

Facts, 
j62, 

:fork, 
• 

19 

[uluhummad, born about A.D. 5?0, at Mecca, in Arabia. He re~ 

belled a~ainst the idolatry of his time, and wished for a 

monotheist emphasis. 'l1o this eff he began to pro-

sy in 611, but he was resisted by his llow-lVleccans, 

whose persecution forced him to flee to Medina in 622. 

fl is called the Hegira, and marks the beginning 

Tiffusl ~ l ero. .. er Muhummad united most of the es of 

a er the new religion, binding them by the call 

convert idolaters either by persuasion or by force. His 

followers spread throughout the Near t, and into Africa 

and parts of Europe, overrunning the Christian churches as 

they went. 2 The momentum of this movement was stopped by 

force, as at the battle of Tours in , or otherwise s-

ated, as by geographical barriers. However, Islam ha~ 

s 

from time to time renewed its to advance in various areas, 

as at the fall of Con antinople 1453, while the unsuc-

cessful seige of Vienna in 1529 marked the climax and ter

mination of large-scale Muslim conquests in Europe.3 

3. Later Developments in Islam, with Reference to Zwemer 
and Cragg 

The bulk of the mat in this section is t 

from a chapter in 

l. 

2. 
3 • 

H.U. Weitbrecht Stanton 
Islam, Westminster, 
and terature Supply, 
Ibid., . 10-12. 
Zwemer, Islam, A Chall 

Outline of the Religion of 

' 
'l1he Mis 

192_5' . 7,10. 

to Faith, pp. 65-66. 



ephen Neill. The chanter is a sympathetic study of con-

temporary Islam, wnich is invaluable in underst Ken-

neth Cragg's approach to Islam, which so sheds light 

on Samuel Zwemer's approach. Reference to Zwemer and 

will be inserted appropriate points in the discus 

below. 

The present day finds Islam in a state of crisis 

because his does not seem to be be it up in its 

ba c t ses. Islam is an historical re on, 

Muslim looks for the divine socie to evolve in story 

the way that he under~:;tands it. This has not been happen 

Christianity in a sense faces the same problem, but the nor-

mal separation of Church and state allows the Chri ian to 

t a more detached view. so, Christianity is often 

at a disadvantage in world, so the ion is not as 

crucial for the Christian. 1 

It is very d erent for the Muslim. The ory of 

I am is built around the success motif, beginning with the 

successes of the Prophet lvluhummad, and continuing with the 

nhenomenal spread and progress of Islam for the n cen-

tury, and there er more slowly for the next thousand 

years. Islam withstood the Crusades, and emerged in control 

of the former centers of Christianity. The snread of Islam 

k 

I 
~ 
I 
" I 
I t 

~ __ J.. ______________________ _ 

to China, Indonesia, and Ai'rica gave the Muslim a view of 

l. Stephen Neill, Christian Faith and Other Faiths, London, 
Oxford University ss, 1961, pp. 40-41. 
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11 ••• a great and so unity, stretching unbroken across 

great land mass from the Atlantic almost to the Pac c 

Ocean. 111 

From the nineteenth century onward a rever 

began to take place. Various Muslim po al ies, such 

as the Turkish empire, began to break down, and the Western 

colonial powers began to set up rule in a number of Nlus 

lands. 2:1hus to the discouragement of political collapses 

was added the degrading fact of the dominion of V'Je ern s-

powers over various parts of the I amic world. 2 

It is important to observe that the formative s 

Samuel Zwemer 1 s l e and experiences took place during 

least some of the latter stages of that time of Muslim re-

versal and Western colonization. The bulk of his writing 

took place either during those s or in the light of 

their spirit. 

ssion erprise was just the process 

finding its footing then. William Carey had gone forth 

only a hundred years before was ordained a ssionary. 3 

The majority of missionary societies were founded after 

Ian Keith-Falconer, the missionary to Arabia modern 

l. Neill, op. cit., p. 42. 
2. Ibid., p. 42-43. 
3. H.H. Glover and J.H. Kane, The Progress World-Wide 

Missions, New York, Harper and Brothers, 1960, p. 
LJ-. Lars P. Qualben, A story of the Christian Church, 

New York, 1J:1homas Nelson and Sons, 1942, p. 394. 

4 

--~------------------------



22 

1 times, arrived there in 1885, just five years before Zwemer. 

Much of Arabia had been unvisited by outsiders and unex-

1 d b -,y t 2 p ore y Vves ern eyes. To a large extent it was literally 

a land of darkness, poverty,and ignorance, and its people 

knew very little about the outside world. Nor could these 

masses care about the outside world, for very few of them 

were literate,3 and almost none would ever read a Western 

book, such as Zwemer might write, especially not in English. 

Thus he could count on few Muslim readers, especially in 

the beginning, though the situation changed greatly before 

he stopped writing .. 

Western people knew very little about Islam, its 

countries, its scope, or its people, so some missionary 

writing at that time took place on rather shallow infor-

4 mati ve levels, in order to fill this gap. r:I1he Western 

Christian powers were colonizing the Muslim lands, and the 

Christian Church was discovering these new areas of endea-

vor. The Christians were concerned about becoming acquainted 

with Islam, describing and enumerating Muslims, uplifting 

Muslims, evangelizing Nluslims, and evaluating Islam with a 

view to its destruction.5 The point of view at this time 

e e e e 

l. Glover and Kane, op. cit., p. 243. 
2 .. Samuel Zwemer, Arabia, The Cradle of Islam, New York, 

Fleming H. Revell Company, 1900, pp. l43ff. 
3 .. Ibid., p. 379. 
4. Note the comprehensive and intensive way in which this 

task is approached in the book edited by Zvvemer, Wherry, 
and Barton, 1ihe Mohammedan World of Today, Hew York, 
Fleming H. Revell Company, 1906. 

5. Ibid., chapter 1. 
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was characteristically objective and externa1. 1 

IJ..1his was the process that was going on when Zwe-

mer happened on the scene. He took up the work on the bases 

upon which it was being done, and he made extensive con-

tributions on those bases. 

Because of these things, it may be said that Zwe-

mer was in a sense a product of his times. The main rea-

son why he did not touch upon or give regard to many of the 

issues which are today considered so important is that in 

his day those issues simply did not exist, 2 or at least 

not openly. For this reason the methods and attitudes of 

that day, which .might be questioned today, were not ques-

tioned then because nothing better was known or considered 

necessary at that early stage. The most relevant fact in 

all of this is that during the nrime of Zwemer's life in 

the early 1900's, the world of Islam and indeed the whole 

world were vastly different entities than they are today. 

The Muslim world is characterized today by a 

spirit of nationalism, brought about by: 

•.. a complex of causes--memories of past splendor, re
sentment over Muslim weakness and Christian strength, 
above all that obscure sense of malaise, the feeling 
that in some way history has gone awry, that somehow the 

1. H.A.R. Gibb, Mohammedanism, New York, The New American 
Library of World Literature, Inc., 1955, p. 6. 

2 .. One was nationalism, although in 1929 Zwemer recognized and 
gave brief attention to the advent of the nationalistic 
spirit and the general awakening of the lVIuslim world .. 
This was·shortly before he retired from the foreign field .. 
See Zwemer, Across the World of Islam, New York, Fleming 
H. Revell, 1929, chapters 1 and 2. 

I 
I 

--~------------------------
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purposes of God are no=f being fulfilled as the lViuslim 
has a right to ect.-

But there has been some progress; a number of Muslim coun-

tries have gained independence, and movement in this ec-

tion continues. 2 

Nevertheless, Islam ers from haunting inner 

uncertainties, which w. Cantwell Smith, in his book, am 

even in its ideal form, even if implemented, would,.. 9 be o 

weak in the world today .. 11 3 This exists in e the 

fact that there are about 430 million Muslims, all a part 

of a great brotherhood that transcends race and co , and 

subscribes to a common tradition and discipline. 1 

underlines this further: 

And yet, with all this, anxiety will not be dispelled. 
From end to end the Islamic world is in crisis, wre 
with new ~nd unfamiliar political problems which drive 
the Muslim back on many kinrJ s of intellectual questioning, 
and this in the end driveshim back to look again at his 
religion and to ask how it can manifest self as 
quate, as he is sure that it is, to all the needs of 
faithful Muslim, and ultimately to the n4eds of all men, 
in the perplexities of the modern world. 

lems from his religion. They are both of a piece. The 

Islamic community is to be: 

••• a community totally related to God and His r ation; 
law, ethics, government, the habits of daily life, rel 
gion, worship--all these are covered, and the right 

1. Neill, op. cit., p. 43. 
2. Ibid., pp. 43-44. 
3. Ibid. , p. 44. 
4. Ibid., pp. 44-45. 
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answer to all these questis:ns relating to them has 
been unalterably revealed. 

Hence the political crises actually constitute re-

ligious ones too. As religious crises they encounter three 

rather conflicting solutions in Muslim thought. On the one 

hand the very orthodox 1Vmslims believe that an Islamic state, 

such as Pakistan, should live entirely according to the 

tenets of Islam, with the Qur'an as its absolute guide-

book. On the other hand, the "modernists 11 appeal to the 

Islamic principle of 11 exercise of judgement" on the part 

of the lvluslim community, which allows for fairly wide re-

interpretation and change. A third viewpoint seeks to see 

Islam as it applies to individual lives in their relation-

ship to God, rather than as a system of doctrines, forms, 

and practices. ll1his is the Sufi tradition of mysticism in 

Islam, and it has produced thoughts and attitudes strikingly 

similar to Christian ones. ll1hese three applications of 

Islam are struggling in the minds of the lv'iuslim world today .. 
2 

Thus Islam is in a state of crisis both from with-

out and from within. It is basically the crisis of an awak-

ening world, seeking to find the relevance and place of 

its own system as it confronts and is confronted by other 

systems that surround it in a complex modern world. 

This is the vantage point from which Kenneth Cragg 

0 G G $ e 0 

l. Ibid., p. 51. 
2. Ibid., ~p. 52-56. 
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writes and works today. He not only has access to studies, 

insirz;hts, and points of view such as tho:3e of Stephen Neill 

and Wilfred Cantwell Smith, 1 but he also is invo in the 

contemporary process of trying specifically to achieve 

act sympathy and understanding that is demanded for the 

problems of the Muslim world. Cragg is also in a sense a 

product of his time. ether or not personal inclination 

would have led him into his present paths of thought, 

point remains that he feels that his t;)rpe of ao-proach to 

Islam is necessary in the light of the contemporary s 

2 tion. The world of Islam is no lo er a passive, half 

sleeping giant to the Western world; it is now an act 

force, with ideas and op ODS a will of its own, with 

pmver to e self heard.3 Its masses are no longer iso-

lat and totally sin teres ted the rest of the world. 4 

They are becominr,~ educated; they read; they study; th 

react and rebel. 5 IJ:1hus the oblem of how to tre these 

people, and of how to spe.ak to them or about them, have 

p c ions ch are deener and more far-reaching then ever 

before, in world affairs at every level. 

feels that a multitude of difficult cons er-

l. Neill and Smith have similar outlooks; ~ee the latter's 
book, Islam in 1vwdern History, New York, The I11evv an 
Library of World t e, c., 1959. 

2. , Sandal's at ~he Mosque, p. 69. See also 
and The Call of the Minar , chapter i. 

3. Smith, op. c . , pn. 29E-J-2C)Cj. 
LJ .• Ibid., p. viii. 
5. Cragg, The ll of the inaret, pp. 10. 
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ations are involved in today's Christian roach to Islam. 

'lhey are cons OilS 0 of a hi subject e 
' 

need of c~reful definition, for the two protagonists, 

Islam and Christianity, are now closely interacting in the 

world in almost every way. 1 The nature of these consider

ations will be investigated in chapter three of this thesis. 

Po Summary 

Samuel Zwemer came from an evanrselical backi,round, 

an emphasis which he maintained throughout his 1 etime. 

Christian warmth and missionary interest pervaded s horne. 

He was instrumental in founding a forei missionary society, 

and he served as a missionary on the field for forty years, 

from 1C:J90 to 1930. He was a scholar in Islamics and 'Nrote 

widely on Islam and missions. Throughout his 1 e he wo 

for the evangelization of the Muslims of the world. 

The height of Kenneth 's activity occurs 

about fifty years after Zwemer's beginning missionary efforts. 

Cragg is well-known as a Christian student of Islam, and 

his life has had largely a scholast emphasis. s 

en a brilliant student, and an authoritat teacher of 

philosophy, Islamics, and ic. He has not been a mission-

ary; at least, not in the sense that '?;werner was. is a 

leader his Church, and is the head of a sign icant 

ChriE3tian study progrw.u Islamics. He has lectv.red e 
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around the world on Islmrr, and has lived for some time 

among M.uslims.. He is currently the Warden of St. Augus

tine's College, in England. 

Zwemer's theological outlook, which was Calvinistic 

in nature, was related to his own personal environment and 

his times. IJ:'he nature of God, man, and sin are such that sal

vation for eternal life is iaperative and urgent. This 

eternal life has been provided through Christ's death, and 

can be apTJropriated only through belief in Ctli'ist. Hence 

it is the topmost duty of the Church to give the news of 

the Gospel to those who do not know it, such as the lvmslims, 

so that they may have eternal life. 

Cragg, whose theology is also related to his own 

times, stresses the redemptiveness of God, the sel..t'-centered 

character of sin, and the effect of regeneration upon esent 

life. Man, though a sinner, has intrinsic dignity and worth 

such that God desires his fellowship in love. Salvation 

lii'ts man from self-centeredness, which is sin, to God

centeredness, in which man worships and loves God as he 

should. l\!lan is remade through God's grace, which was ex

pressed through Jesus Christ and His death on the Cross .. 

The purpose of the Church is to worship God and to witness 

to the good news of man's remaking. 

Islmrr is an extensive and fast-growing religion, 

being second only to Christianity in numbers. Its early 

history ·was markecL by struggle and much success in conquest, 

though the sixteenth century saw this type of progress halted. 
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Some subsequent gains have since been achieved, but the 

total movement of Islam, especially since the 18th century, 

has been one of reversal. This has caused serious stresses 

and strains in the Islamic mind and fellowship, as l'JlUslims 

try to find their place, and the proper application of their 

religion, in today's complex world. 

Zwemer's work with Islam occurred at a time when 

Islam was bein1~ shaken by political collapses and Western 

colonization. It was also a time relatively early in the 

history of missionary endeavor, when evangelical conservatism 

was characteristic and when there was much missionary spade

work to be done. IJ.11ms much of his writing is concerned 

simply with acquainting his readers with Islam and the just

awakening countries that embraced it. The complex, 

subjective elements coillillon today were only beginning to 

emerge at the end of Zwemer's missionary career. 

Cragg writes in a time when the Muslim world has 

very largely awakened into an active and reacting force in 

the world. He is acquainted with and tries to understand 

the difficulties that Muslims face in the modern world. 

Cragg is conscious of many aspects that need to be considered 

in the approach to Islam. In the complex world situation, 

he is also aware of the need for careful and sympathetic 

treatment of Islmn and its people. 

How all of these facts work together in producing 

the two approaches to Islam will be examined in the following 

pages .. 



I I . SAlVlUJl:L vs 

Ae Introduction 

The llowing p s 11 attempt to record the 

bas elements of Zwemer's approach to Islam. A eliminary 

word is in order here about term 11 appro to Is II 

An 11 approach 11 is taken this study to mean more than just 

a catalogue the acceptable or desirable mechanic methods 

involved in coming into contact th Muslims or the rel on 

of Islam. involves this as the bac und of a number 

of other things which are quite possibly more important, 

such as attitudes, sensitivity to feel , and general 

1 the whole sp of the approach. Since t.hese are 

often rather subjective, it is not always possible to 

dogmatic and objective observdtions about them. The be 

that can be is to record that the man made a cert 

set of statements his life and writ s, but must be 

borne in mind in this connection that whether or not various 

writings were specifically intend as an 11 aporoach to Islam," 

it is still true that as published s are ult e 

lable to any literate Illuslim, and will react some 

way to them. Furthermore, these vvri tings have gr 

l. H.A .. Gibb unuerlines the s 
his book, Mohammedanism, p. 6. 

icance of this point in 
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fluence upon the whole thought patterns of aspiring 11 

to Islam. Thus anything that Zwemer or has said 

publication constitutes in the end his 11 approach to 

Islum. 11 Hence the frequent attention given in this study 

to preci:::;ely what these men did say about a wide range 

things pertaining to Islam. 

In cons ering the statements made by Zwemer in 

his writings, it is important to note his purposes 

writing. Zwemer beli that the great work of the Church 

h " . . 1-, l in this century was t e evangelization of t11e lVlusllm wor a. 

Much of his writing is therefore directed toward this idea. 

is "to esent Islam as a challenge to the faith and enter-

2 prise of the Church. 11 This concept of a chall is not 

to be overlooked, for it greatly colored Zwemer's writing. 

A :Jecond purpose of Zwemer was to call t ion 

to the Muslim lands, such as Arabia, in a time when very 

l tle was known or cared about them.3 His ibtention was 

that of objectively acquainting Christians with these places, 

des crib the geography, the inhabitants, and their 

life in such a way as to illustrate the need of ssionary 

. . . 
l. ;;';1.nemer, Arabia, The Cradle of Islam, D. 3?4. 
2. ?:werner, Islam, A Challenr:2;e to :Faith, p. viii. 
3. Zwemer, Arabia, Cradle or Islam, p. 5. 
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.. . l 
work there.- CNlis writing was done moreover in terms of 

Zwerner's own time, the significance of which has already 

been noted. 

A third purpose of Zwemer's writing was to 

"reach the hearts" 2 of prospective missionaries, to inspire 

or compel them to go to the fieJd , in light of the need for 

missionary help and the terrible condition of the Muslim 

world. 

Eeference should be made here to Zwemer's 

quarterly periodical, "The koslem World. 11 A full-scale 

study could be made on the basis of this magazine alone, 

but no such attempt is made in this thesis. Zwemer wrote 

a number of articles and many editorials for this journal, 

a few of which will be noted. It is significant to observe 

the vast amount of material with which Zwemer came in contact 

as editor, and to which he gave recognition by allowing it 

to be published in "The Moslem World. 11 Zwemer' s av;areness 

and range of contacts in things Islamic was very wide, 

and this is to be remembered lest Zwemer be considered 

nprovincial 11 because of the apparent narrowness of some of 

his views and perspectives. Zwemer's vantage point was not 

always a limited one in terms of the available information 

of his own aay. If some of his views were more 11 narrow 11 than 

. . . . . . 
l. Note such books as Islam: A Challenge to :Faith, and 

Arabia: 1rhe Cradle of Islam. For later examples, see 
bibliography for four articles on Islam in Africa and South
eastern Europe, appearing in the International Review of 
Missions, vols. 12, 14, 15, and l6o 

2. Zwemer, Arabia, The Cradle of Islam, p •. , 6 ,, 
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they needed to be, it was by his own choice, and he had his 

reasons for it. 

On the basis of the above factors, this chapter 

attempts to investigate Zwemer's approach to Islam from some 

of its widest to some of its more specific aspects. 

B. The Approach as Reflected in Zwemer's Evaluation of Islam 

To speak of Zwemer's "evaluation" of Islam is 

perhaps an elusive way in which to begin, but its importance 

demands early treatment, as it will do also in the case of 

Cragg. One's regard for or evaluation of Islam is significant
1 

and affects the way in which one approaches its adherents. 

The problem is concerned with whether or not the terms that 

are real in Christianity are also real when applied to Islam, 

and vice versa. For whether one views Islam as basically 

true and real, or basically false and unreal, is very important .. 

IJ1he issue at stake is the unique validity of total Chris-

tianity as a religion. The way in which one expresses his 

opinion on these matters is in itself a factor of the total 

approach, because of the potential Moslem audience. 

l. Islam as a Whole 

Samuel Zwemer's evaluation of Islam was expressed 

in objective and factual terms, and was outspokenly critical 

and condemnatory. He spoke from a conservative Christian 

l. Gibb, ope cit., p. 6. 



point of ew, and since Christianity was his yardstick, 

other religions fell viol ly short in s sight. s 

sh ,judgements were not viewed as too harsh by at 1 

some of his contemporaries. James S. Dennis, writing the 

The SDirit in ch our author has written of Islam is 
marked fairness, sobriety, and discrimination, and 

t there is no mistaking t~e verrJict of one who 
speaks with an authority •.. 

Zwemer's own personal evaluation of Is is 

specifically in his preface to one of his early 

books on the general subject of Islam: 

Islam, the greatest of all the non-Christian religions 
is not of divine origin but of human origin, tho so 
widely extended, and it is inadequate, in spite of much 
that is true and good, to meet man's needs intellectual 
spiritual , or morally, as proved by its own hist ; 
therefore the present condition of Moslem lands, with 
their unprecedented on-portuni ties and crises, and the 
work already accomplished, are a challenge2to evangelize 
the whole slem world in this eration. 

Zwemer did not confine himself to his own op ons 

and words in expressing himse about Islam. Inde 

he used a prodi us amount of quot on from other ers 

on allied subjects, bo in the body his chapters also 

usual as introductions to individual chapters. The way 

he used these quotations clear indicated that they were 

illustrat and essive of his own thoughts, so this 

study they shall be r erred to from time to t One 

such quotation, w. A. Essery, is characteristic of 

1. Zwemer, Arabia, The Cradle of Islam, p. 3. 
2. Zwemer, Islam, A Chall e to Faith, p. viii. 
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those that Zwemer often eraployed in presentirw~ s own 

thoughts about Islam: 

To conquer Jvlohamm sm is to capture satan's t one 
and I t it involves the greate conflict Chris-
tianity has ever known. In attacking Arabia you aim at 
the citadel of sunreme error o~cupied ?Y th~ last . . 1 
enemy that shall bow the knee ~o the k~ngsh1p of Chr1st. 

Zwemer also quoted Schlegel's characterization of Islam: 

A prophet without miracles; a faith without 
and a morali without love; 
thirst for blood, and2which began and end 
u1iliounned sensuality. 

Zwemer's use of many such sentiments throughout his writ 

was expressive of his own attitude toward Islam. 

Some of Zwemer's own words were no less scathing 

in ir denunciation of this r igion. Where there was not 

outright denunciation, there was a very consistent critical 

note. For instabce~ the uniqueness of Islam was attacked thus: 

(Islam) is not an invention but a concoction; there is 
nothing novel about it except the genius of' ivlohanuned in 
mixing old ingredients into a new panacea ~or human ills 
and forcing it down by means of the sword. 

Someti es the criticism ran over into a note of contempt, 

such as this: 

Islam has, it claims, a perfect revelation in the letter 
of the Koran, and a perfect example in the life of 
1Vlohammed.4 rrhe stream has not risen higher than its 
sources. 

l. Zwemer, Arabia, The Cradle of Islam, n. 374. 
2. Zwemer, Islam, A Challenge to :F'aith, p 8L~. 
3. Zwemer, Arabia, The Cradle of Islam, p. l 
4. Ibid., p. 186. 
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Zwemer felt that Islam performs no ad funct 

in the world by its stence. To the idea that Islam might 

be a precursor of Christianity in the l s of men, 

rep ed in the words of C.H. ing of Copenhagen: 

It is sur altogether f se, if some, in modern times, 
assert that Islam has a mis on this world, name , of 
serving as a preparation of idolatrous nations for 
faith in the one True G?d·:·I~lam has never operated to 1 

epare for Chrlst~Lanl ty, and least does so today. 

In short, Zwemer vi Islam as a reli~;ion that acconmlishes 

no g od, he said so. He did, however, that 

Islam affords some elements of ogress from a lower e 

such as animism, but even so, to no useful avail, for he also 

felt 

lVlohammedan progress 
enables converts to 
check their further 
bl prejudice 

2. Islam's Moral, 

is pro ss up 
advance a cert 
pro ess b?€ an 

orance. 

cal, and cial 

to an asse; it 
distance, only 
assable wall 

e 

aescriptions of the bad condtions in Moslem lands, con-

ditions attributable to the reli on of Islam. He referred 

to the 11 easy-go character" of Islam as a reason for 

s nopular 3 He quoted a lengthy pass Robert 

eer, pointing up of both Islam and Moslems. 

It b 11 Mohammedanism is held, many 

l. Samuel Zwemer, 
eming H. 

2. ~werner, Islam, 
3. Ibid., p. 29. 

The Disintegration of I 
l Company, lY , p. b. 

A Chall to Faith, n. l 

have to l 

, New York, 
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under its shadow, to be the most degraded religion, morally, 

in the world. 111 Zwemer was equally harsh toward Nloslem 

ethics, 2 and in general he regarded Islam as a system of 

"social bankruptcy .. 11 3 He went into much detail to describe 

the conditions of and the evils of polygamy, divorce, and 

slavery as they occurred or had occurred under Islam.4 

3. Islam's DeitY .. 

A key element in a writer's evaluation of a reli-

gion lies in his evaluation of the god of that religion, or 

of God as described by that religion, whichever point of 

view applies. It is not extremely clear which of the two 

above categories Zwemer applied to Allah, the name of Islam's 

deity. Zwemer went to considerable length to investigate, 

character of Allah. Near the end of the book, this summari-

zing statement occurs: 

Is the statement of the Koran true, 'Your God and our 
God is the same'? In as far as Moslems are monotheists 
and in as far as Allah has many of the attributes of Je
hovah we cannot put Him with the false gods.. But neither 
can there be any doubt that Mohammed's conception of God 
is inadequate, incomplete, barren and grievously distorted .. 
It is vastly inferior to the Christian idea of the 5odhead 
and also inferior to the Old Testament idea of God .. 

This does not say clearly that Allah is or is not Jehovah. 

1. Ibid., p. 118. 
2. Ibid., pp. 123-125. 
3. Ibid. , p. 129. 
4. Ibid., pp. 126-129. 
5. Samuel Zwemer, The Moslem Doctrine of God, New York, 

Jl..merican Tract Society, 1905, pp. 107-108. 
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However, in another place this statement is found after a des~ 

cription of lah, "This is ~ot 'the only IJ:1rue God' whom we 

know through Jesus Christ and so knowing have life-et 

Zwemer made this even stronger when he 

... ne all writers t e for granted that the God of 
the Koran is the same being and ha~:; like attributes as 
Jehovah or the Godhead of the Ne~ Te No 
could be f from the truth. 

4. Islam's Prophet 

Zwemer gave ed reco~nition to whatever ele-

ments of good he found in the Prophet, but this was not the 

major l\:ey of his discussions. Of Mohammed he said, 11 

ever we may d him we can never d that he was a e 

man with eat talents."3 He noted these talents another 

place also, but added that lV:ohammed was not a self-made man, 
LL 

but was rather a product of f'avorable circumstances. ' 

tead of enumerat the good things that Mo-

may ve said or done, Zwemer concentrat on his bad 

points. his stand st any attempts favor 

t, Zwemer said, 11 0lder writers, with whom I ee, saw 

1V.lohammed only the 1 of a clever ostor from 

of s f st mess to of his death. 11 5 

1. Zwemer, ia, The e of Islam, p. 176. 
2. Ibid., p. 171. This 

and at a much later 
11 The Allah of Islam 

le problem, more fully considered 

The Moslem , 
3. Zwemer, Arabia, The 
4. :;;;werner, A Challenge 
5. Zwemer, Arabia, The 

e, is scussed in an icle, 
and the God aled Jesus Christ, 11 

( 1946), pp. 306-3lE3. 
Cradle of Islam, p. 179. 
to Faith, p. 32. 
Cradle of Islam, n. 182. 
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found little virtue the deeds of 

's 1 e. He inted out the fact that ~ohammed broke 

moral law according to the New Testament, according to 

the ethical and moral code of Mohammed's own , and even 

according to his own teaching. 1 Zwemer sclaimed any pas-

sible analo of Mohammed's life with that of 

The only observation ooss le in this D.rea was that "Moham-

med's biography, as given by later writers, is a palpable 

pl arism and a parody on the life of our Savior, as 

2 given in the Gospels. 11 

Zwemer was equally outspoken on the subject of Mo-

hammed's moral life, referring one place to the "white-

washed immorality of Mohammed.n3 Zwemer gave a few inc ts 

by way of illustration, but o tted the bulk of available 

information on Mohacnrned' s moral life, bec:mse he considered 

it too loathsome to be written about. 4 

5. Islam's Holy Book 

The Koran, the holy book or scrintures of Islam, 

was attacked by Zweuer on practically all points except the 

beauty of its language and some of its ted expressions 

concern the Deity.5 His general evaluat of it could 

be summed up the words of Thomas Carlyle, quoted by Zwemer 

. . 
l. Ibid., p. 182. 
2. Zvvemer, Islam, li Chall enc: e to Haith, p. 51. 
3. Ibid. , P· 81. 
4. Zwemer, Arabia, Cradle of Islam, p. 
5. id., pp. 190. 
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the be of a chapter: 

I must say, it is as t6ilsome re undertook. 
1-\.. wearisorne confused jumble, crude, onuite; ess 
iterations, long-windedness, entangl ; most crude, 

ondite; insupportable stupidity, short. Nothing but 
a sens1 of duty could carry any .European thro the 

To this added a host of theolo cal, moral, and ethi-

criticisms,l~aving little good to be said for t --- 2 Koran. c 

6. Islam's R rm Movements 

Zwemer was aware of critical changes that later 

be to occur in Islam, and the movements and empts 

to reform it in various ways.3 But he was not eful of 

their ultimate success in terms of Islam itself, for he felt 

t Islam ere to reform, it would no lon er be Is 4 

He did not speak of these movements any sense of 

val or encouragement toward Islam itself, exc t a 

few ances where there were indicat s that Western 

standards or attitudes were be roached. But even 
- [-

e he tended to credit the West for the pro ess made.~ 

He did not be eve that I am could work out reformation 

within itself, 

contradicted s 

he f t that the 

ssibility. 6 

le histo 

1. Islam, A Challenge to th, p. 84. 
2. Arabia, The Cradle of Islam, l 
3. , Across the Wo of Islam, New 

H. T?.evell Comnany, l , p. 23. 
4. p. 24. 

of Islam 

5. id., chaps. V, VI. These chapters show these el s. 
6. Zwemer, ia, The Cradle of Islam, pp. 
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Not only w~s Islam unreformuble in Zwemer's 

e imation, it wus furthermore a dying re gion, a point to 

which he devoted a book, The Disinte ion of slam. In 

the beginning of this book he says: 

Like l other non-C.D...ristian systems and philosophies 
Islam is a dying reli on; the outset it had in it 
the germs of death--neither the character of the Koran 
nor of its prophet have i~ them promise of potency 
of life that ll endure. 

Zwemer felt that slem political collapse 

been inevitable, and he predicted the same moral and su 

2 tual results for Islam. He regarded the ses of I am 

as the Christians' opportunity for 11 sowing" 11 harve 

7 9 Po:3i ti ve Evaluations 

Though Zwemer's evaluation of Islam came out 

moE3t entir on the negat "' e, ere were a few pos 

tive comments. addition to t linguistic beau of 

Koran, Zwemer also cited it for its llfervent trust in 

e God, its lofty descriptions of His power 

omnipresence, and its sent ious wisdom. n 4 so, Zwemer 

was aware of and point out the fact that Islam has much 

to teach Cnristianity5 in the areas of devotion and 

with enthusiasm fanatic ( the od sense) faith. 

rel stories of ways in which Moslems faced 

l. Zwemer, The Disint ion of Islam, p. 7. 
2 . .Samuel Zwemer, "The Dying J.rorces of Islc:un, 11 The Moslem 

World, IV (1914), p. 68. 
3. Zwemer, Across the World of Islam, p. 31. 
4. Zwemer, Arabia, The Cradle of Islam, p. 
5. Zwemer, Islam, A Challenfz;e to , pn. 



hardships for tl1 , and battled in war on behalf 

the beliefs. He noted the missionary eavor of the Mos-

lems and ll ess to exert individual effort. 

commended them so on the spirit of reverence 

scr tures. saw values and truths the s of 

the Sufi sect of Islam, 1 and in parti ar t se of the man 

2 Al-Ghazali. In yet another area, Zwemer coi~ent on the 

wond and cheerful ho i ty to be i'ound among l:lo s-

l 3 _ems. He even found a od for the Moslem congue 

of them he said, "In spite of cruelty, bloodshed, dissen-

s· 
' 

tion and dec t, the sto of the Moslem conquest with the 

sword of Jihad is full of heroism and inspiration. 114 

Thus Zwemer saw and noted some od ttjings in 

Islam, even though he emnhasized them so l tle. 

C. The proach through Confrontation 

noted Zwerner's appraoch to Islam through 

his expressions indicating the value of Islam its , one 

may now proceed to examine the actual confront ion of Is-

lam by Christianity, as Zwemer saw it. Any approach 

timat involves a meeting of some sort, and thus 

it is rel to observe how a person's concept of the 

approach affects the nature and conditions of s con-

l • Ibid. • , p • 14 3 . 
2. Samuel Zwewer, 11 James Hene1el Harris on ;i.l-Ghazali, 11 1l1he 

~oslem World, I (1942), p. 54. e also emer, 
A Moslem Seeker after God, New York, Fleming Revell, 1920. 

3. Zwern.er, Islam, A Challenf';e to F'ai , p. 109. 
4. Ibid., p. 116. 
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frontation. First, Zwemer's view of the nature of there-

lationship between Christianity and Islam will be noted, 

since this is related to the nature of the confrontation. 

IJ:hen, the confrontation itself will be considered, first 

terms of its character, and then in light of three aspects 

of actual application, namely, missions, proclamation, and 

service. Though such a treatment is limited in scope and 

detail, it will in some measure give an overall view of 

the factors involved in Zwemer's confrontation of Islam 

with Christianity. 

l. Islam's Relationship to Christianity 

In a sense, Zwemer indicated very slight relation-

ship between Islam and Christianity, at least as between 

two religions. He made any relationship difficult by as-

serting,in the words of Joseph Parker, that 11 There are com

parative religions, but Christianity is not one of them." 1 

Zwemer distinguished Islam from Christianity both in essence 

and in teaching: 

Islam is not a Christian sect or a Christian heresy. It 
is an eclipse of the Christ revealed in the Gospel. It 
is an Arabian palimpsest superinscribed over the message 
of Jesus by another hand. Its categorical denial of the 
death of Christ, of the crucifixion, of the finality of 
Jesus Christ as God's messenger and of His way of life 2 
through regeneration, is evident from the Koran itself. 

Zwemer also questioned the mutuality of deity in 

Christianity and the World Today, p. 152. 



44 

Christianity and Islam, as was shown in a previous section. 1 

To affirm that two religions are not speaking of the same 

deity has implications for the nature of their relationship .. 

In these matters Zwemer questioned whether IslaE and Chris-

tianity could have any real relationship at all. 

Yet in another sense Zwemer made it clear that 

Islam and Christianity definitely have a relationship, but 

not an amicable one. Zwemer made much of the way in which 

the Cross is a stumbling-block to lVIoslems, 2 and it may be 

observed that he intended to keep it such, for he said: 

The Cross is the very antithesis of the spirit of Islam, 
because it is the spirit of Christianity. This issue 
must be made clear at the very outset, for it is w~apped 
up in every other truth of the Christian religion. 

Thus Zwemer put the snirit of Islam and the spirit of Chris-

tianity in a relationship of antagonism. This was his basic 

view concerning the two faiths. 

The outworking of this concept of basic antagonism 

showed itself in Zwemer's expressions of enmity and in his 

ideas of battle and warfare in the relationship. An extended 

comment by Zwemer is of value here, for it brings out some 

of these things in precise terms; 

Islam is proud to write on its banner, the unity of God; 
but it is, after all, a banner to the Unknown God. Chris
tianity enters every land under the standard of the Holy 
Trinity--the Godhead of Revelation. II1hese two banners 

e o e o e o 

1 .. Supra, p. 37 .. 
2e Samuel Zwemer, Christianity the Final Heligion, Grand 

Rapids, Eerdmans-Sevensma Co., 1920, pp. 75ff. 
3. Ibid., P• 91. 
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represent two es. There is no peace between 
No parliament of reli ons CCJ..n reconcile such fundament 
and deenrooted differences. We must conquer or be 
vanquished. In its origin, histo present attitude and 

the very st article of its ef creed, Islam is 
anti-Christian. But that does not mean that the battle is 
hopeless. Christian monothej_sm is as superior to lVloham
edan monetheism as Chric3t is superior to l'Jlohammed. 
There is no God but the Godhead. Islam itself is b 
to re ize the str o stian ea of , 
and our chief pr for the Moslem world should be that 
they 1 the Only True God and Jesus Christ 

sent. 

1I 1hus erner tted a relation of Islam and 

is anity, but only with the unders that ChrL3-

tianity is superior to Islam every way. He her 

stated that the two faiths confront each other as enemies 

insisted that Islam must be the one to surrender 

S!Jite of this emise of ism, Zwemer 

took co izance of some sitive aspects of the r ations 

such as the ~1tual concent of ism, which he recognized as 

a "basis of 

Moreover, tno he re l1iJO slems on le 

as enemies of Christianity, Zwemer felt er about 

the educated class of Moslems. The reason he was: 

There is no doubt that in social reform, policy, education 
and all the ideals of dffmocracy, educated slems are our 
allies and not our enemies. Th are as ous as are 
the mission~ries for the uplifting and enl enment 
the masses.-

Christians and slems could r ate themselves such 

terests, but the religious enmi between true Christians 

l. :0wemer, rrhe J'i;oslem Doctrine of God, 9-120. 
2. Zwemer, The Disintegration of Islam, n. 183. 
3 . Ibid . , p • 19?. 



46 

and true slems remained unalterable, for Zwemer. 

2. The Confrontation of Islam and Christianity 

a. Charact sties of the Confrontation 

(1) The Nature and Outcome of the Confrontation 

Since the e of the relat 

be en these two religions was ewed as ur ily anta-

gonistic, their confrontation under Zwemer took on a 

corresponding nature. 

It was to a large ext a confront on words 

and ideas, and because of the antagonism, tended to be 

litaristic in nature. of 's basic thoughts 

are couched in litary terminolo l He much attention 

to the tactic of controver , and to other forms of verb 

f ' t" b l t" 2 
con_ron~a 1on, sue_ as proc ama 1on. He scussed con-

troversy some length, defending it as a mis8i method, 

and sunn lists of help erials aids to polemic 

avor.3 As was seen Zwemer's op ssed 

evaluations of Islam, went to considerable 1 in 

verbal attacks upon s enemy, tho he encour c 

spection in any sort of t . b (:' ' - 4 presen· 1011 elore Moslems. 

l. 1 , The ~ross Above the Crescent, Grand 
Rapids, Zondervan lishing House, 1 , chaoter II. 
The title of the c ter, n'l1he Battle of the Books, 11 

and some of its contents lify s r:1ili t it. 
2 • Infra • p . 54 • 
3. , Islam, A Chall to Faith, pp. 3-214, insert. 
4. Zwemer, Arabia, The Cradle Is , p. 3'?CJ. 
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This type of confront on was not confined to 

the Christian att upon Islam. so met s c led 

attention to Ish1mic attacks upon Christianity, li 

by counter-attacks. quoted J,,ioslem articles about Christ 

and God, e of them as " .•• these s articles 

by t se still call themse s oslems. " and he compared 

them to those people in e's Gosp they 

blindfo ed Him, they struck Him on the face and 

s hesy who it is that smote thee.n 1 Nevertheless 

Zwerner enjoined fo ss on the p of Christians, for 

the above attack. 

The ~oslem-Christian meet was not to include 

the helping or encouraging of Islam as a rel ion, in hopes 

of reform. Concernj_ng the New Islam and its ei'forts to 

r Moslem beliefs and practices, one of Zwemer's 
;:> 

comments was that "hybrids do not propagate,"-

and this was what he expected of any type of Islam, reformed 

or otherwise. 

The confrontat involves specific action on 

part of Christianity, Zwemer felt, and spelled out this 

ac±ion in narrow terms. Again and again he referred to the 

basic need for the evan[; eli zing of the N1oslems, as being the 

particular activity most appropriate for the INhale situation. 

Hence the meeting with educated Nwslems, for instc:mce, is 

l. Zwemer, The Disintegration of Islam, pp. 216-217. 
2. Ibid., p. l7B. 
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described thus: 

••. we should press forward with all our might plans 
for the immediate evangelization of these educated classes. 
They are hungry for the friendship that does not patronize 
and the love that can forgive. They have lost faith 
the old Islam and reach out to new ideals in ethics. 
Who can sati!fY them but Christ? This is our supreme 
opportunity. 

This was Zwemer's basic way of confronting the lVloslem world 

in all its aspects.. Its evangelization, its conver 

was the one thing for which he strove. All other object s, 

however important, were incidental .. 

Zwemer felt that the Muslim-Christian meeting or 

confrontation was to be critical of attempts at reconciliation. 

At one point, Zwemer took note of a chart prepared by a 

Moslem, in which an attempt was made to show that Isla.m and 

Christianity have much in common. This was done by means 

of numerous mathematical calculations based on the number of 

letters in various words connected with the two faiths. 

Zwemer's opinion of the chart was that: 

It is indicative at least of a spirit of reconciliation, 
although in itself it is nothing more tha_n an arith
m~tica1 curiosi~y an~ an illustration of the vagaries 
o.r the Moslem mlnd." 

Beyond descr:Lbing the chart, Zwemer gave no further comment. 

The outcome of the confrontation of these two 

religions was intended by Zwemer to be the ultimate replacement 

of· Islam by Christianity, nothing less. He noted that 

l. Ibid., p. 226. 
2. Ibid., p. 176. 
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"Christianity has supplanted (Judaism) in all those lands 

where once it had a dominating influence." He continued, 

11£Jlay we not look forward to the same result in the case of 

Islam?"1 

(2) •:r11e Place of Sympath.y and Understanding 

In the area of s;ylD.pathy and under-

standing, Zwemer was somewhat of an enigma, especially in 

. . 2 
writing of' his earlier m1ss1onary ~rears. There is no 

question that he loved the Moslems with his whole heart.3 

Above all he wanted them to know the Savior that he knew, and 

he went to all lengths to make this possible. spoke 

often of love and of sympathy, but it may be that these 

concepts must be understood in the special sense which he 

meant them. His love was meant at least to a large extent 

in the Gospel sense of' loving all the human race that God 

created, as precious in His sight. 4 He loved Moslems as 

fellow men who were sinners and condemned, and to whom 

needed and wanted to bring the message of salvation. But his 

was a love that would not set aside necessary condem...YJ.atione5 

1. Ibid. 
2. In the last decade of his missionary career, 

recognized that world changes and missionary progress 
were affecting mission methods, but even though he assented 
to this, his basic concept of antagonism remained. See 
Zwemer, 11 Hcw is Hecorc iation ssible?" The slem 
World, (1921), p. 111. 

3. Wilson, op. cit., pp. 6, 73. 
4. Zwemer, Evangelism Today pp. 58-59~ 
5. Samuel Zwemer, How st, New York, Fleming 

H. Revell Company, 1948, p. 118. 
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Islam was to zw-emer an unmitigated evil, and it deserved to 

be trampled out in the name of Christ, battled against until 

every 1V10slem knee bowed before Christ the Lord. 

11his latter emphasis emerged strongly in Zwemer 1 s 

approach to Islam, and the problem arises over the sh way 

in which he often spoke about lflo slems and their ideas. 

He evinced little concern for the feelings of Moslems who 

might read his books. 'vtfi th regard to missions and non-

Christian religions, he lived in a world of "black and 

white" thinking, and he encouraged such a point of view 

l in others .. 

It is, however, to be observed that with the pas-

sage of time Zwemer felt himself "forced to the conviction 

that we are facing a new era, a new day, in our re-

lationships with l\lwslems. 11 He saw the need for "sac-

rificial love and tactful sympathy 11 in winning iJtoslems, 

but he still delineated the basic dividing issues firmly 

and sharply. 2 He continued to encourage the use of boldness 

above tact, wherever the threat of compromise impended.,3 

In a brief note in The Moslem World, he said, 11 We cannot 

overemphasize the prime importance of love and sympathy in 

our work for Moslems."
4 

But he did not elaborate 

1. Zwemer, Christianity the Final Religion, pp. 2l-2q. 
2. Zwemer, "How is Reconciliation Possible?" ~rhe 1vloslem 

XI (1921). 
3. Zwemer, 11 With All Boldness, 11 The Moslem World, 

(1938), pp. 109-113. 
4. zwemer, 11 The Christian Approach to lvwslems, 11 The Moslem 

World, XIII (1923), p. 407 .. 
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extensively upon this theme. 

Zwemer gave a great deal of attention to the 

tual prerequisites for such qualities as athy, love, and 

understanding, but did not discuss these qualities them-

selves in detail. He emphasized knowing Christ and s 

Gospel. Zwemer's dependence upon Christ these neceL:W 

attitudes and personality traits was shown in the statement, 

"Only Christ can largeness of he and mau~nanimi ty of 

l e. He is the inexhaustible fountain 

l 
love and sympathy."-

b. Three Agpects of the Confrontation 

( l) lVlissions 

tolerance and 

The whole eld of missions was the 

predominant way which Zwemer confront the Moslem world 

with Christiani rphe general ency of ssions, for 

Zwemer, stemmed from the universality of Gosp 's mean-

2 ing, and the universal need of man for its message. 

he fe that the special Gospel call to IIJloslems or 

in the close rel on ship of the s to 11 theo ic 

s and reestament promises. n3 Accord in to s 

the Arabs especi 1 , and in a sense vvhole l'.J~Of_'ilem 

are desc s of Ismnael, to a promise was 

es 

cove-

ew, 

as 

as to Isaac. In li of the Biblical evidences, Zwe-

1. ';;;werner, 
2. Zwemer, Islam, 
3. Zwemer, Arabia, The 

p. 1 
to Faith, p. 

e of Islam, pp. 



52 

mer felt that in bringing Arabs to Christ, he was helping 

to fulfill the Old Testament promise given to Ishrnael. 1 

Indeed, the motto of the Arabian Mission when founded by 

Zwemer and the others was 11 0h that Tshmael might live be-

2 fore thee!" 

These factors, arising ultimately from the 

ciples of the Great Commission,3 along with his own love 

for Christ and his desire to see men saved, v~ere the driv-

ing elements in Zwemer's philosophy of missions. 

Zwemer had little patience with speculation and 

thought that led away from the clear-cut areas of salvation 

and damnation, of God's love and His wrath, of truth ver-

sus lie. He appealed for the delineating of clear-cut 

issues even more clearly, rather than the studying areas 

of mutual agreement or possible syncretism, which he re

garded as out of the question. 4 He asserted: 

What we need in missions today is less comparative re
ligion and more positive religion. It is possible to 
dwell upon the tolerable things in Hinduism, the ideal 
things of Buddhism and the noble things in Islam even 
as one sifts out grains of gold from tons of earth, to 
the practical exclusion of the social evils, the spirit
ual death which dominated t~ese systems. 1J:ihis was not 
the method of the apostles. 

1l1he most important element in missionary endeavor, 

1. Ibid. 
2. Wilson, op. cit., p. 32. 
3. Note Zwemer, 11 0ur Evangel and Islam, 11 The Moslem World, 

XJCVI (1936), pp. 109-112. 
4. Zwemer, 11 The Chasm," The Mo em World, (1919), p. 1 .. 
5. Zwemer, Christianity the Final Religion~ p.,22~ 
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in ?;werner's inion, was faith. s le hope for the 

of witness was based upon faith in the testimony God's 

Word and in the promise of Christ's ultimate victory. 1 If 

there was a lack of results some area, he cons erect this 

2 to a lack of faith. ~werner followed the growth of 

ssions and ssion methods with a somet s crit 

and oked back toward old ways that seemed more d 

upon faith. Of later ssion methods he said: 

.•• today we found native churches and keep them in le 
ing strings for half a century; we transplant elaborate 
and expensive systems of Western education and organization; 
we fail to trust a simple message are burdened with 
technique and theory; we errmhasize financ matters and 
walk not by faith but by budgets! Perhaps we should in 
wisdom seek the old paths and go back to the old princ les.3 

In describing the nature of the re 

Zwemer again ected the combative nature of the confron-

tation between Islam and Christianity. In an evaluat 

the missionary problem of Arabia he said: 

But Arabia, although it has all this wealth of promise 
is not a field for feeble faith. Yet we can learn to 
look at this barren ecause of these promises with 
the same reckless, uncalculating, defiant conf 

ch A~fraham ..• waxed strong thro 
to God. 

'.I1his charact stic sort of faith persist in Zwemer 

out his e, and found various essions in his approach 

to Islam. 

l. Zwemer, Arabia, The Cradle Islam, 
2. Ibid. , p. 392. 
3. Samuel Zwemer, Into All the rld, Grand ids, ervan 

Publishing e, 1945, p. 146. 
LJ.. Zwemer, Arabia, The Cradle of I slam, p. 407. 
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nne rul factor confrontat 

of Islam with Christ ity was that of ect clame;d:;ion, 

in Zwemer's ever se was done, the pel 

mess e was to be proclaimed. 

The content of the mess e, for Zwemer, was, a 

few , "the unsearchable ri s of st-

centered content of the proclamation was of st rtance 

to him, for ,saiu_, "Preaching IiJU2t helve J:'or s s ll b j e c t the 

essentials of Christiani 
') 

ist crucified. 11 c. 

Zwemer also defined the c ent of the mes as 

be the Cross. In this he narrows the scope the 

essential proclamation ill more: 

is no o er way 
the Cross. Only 

o t t K 
eaching: 

conviction of 
s of Another. 

than the w of 
Cross can we 

ect among Moslems 
and faith in the 

, true repentance, 

felt that proclamat n be directed 

to art and conscience, rather an to and 

intellect. 4 

Zwemer analyzed a number of possi e me ds 

claim the Gospel to Islam. s study of se reflects 

his primary concern with a e e of the mess and the 

opportunities for presenting it, aiJove a concern for 

1. Zwemer, Islam, A lenge to Faith, p. 212. 
2. Ibid. 
3. Samuel Zwemer, "The Stwnbling-Blo of the Cross," 

The slem , I (l 3), pu. 157-
L+. Zlivemer, Islam, A Challenge to Faith, p. 212. 
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knowing the nature of the n le to whom it is be 

s d l e • This is underlined in ch Zwemer 

specifically enjoined st special cons eration of 

the nature of Moslems as a peculiar ·ocople to be spe ly 

understood art from other es of non- stians. He 

said, 11 Pre 

man--as a 

to the Loslem, not as a Moslem, 

2 sinner in need of aS or. 11 

A revealing; aspect of Zwemer' s 

but as to a 

ach t 

proclamation is his asc:-oertion that one c discover the 

caching, s 

and weaknesses of Is 3 Zwemer' s rne was to the 

en 's weak points and hit him ere, in accordance wi 

mil strat 4 Thus proc t:;i_;n also for its 

aspects. 

Zwemer indicated proclama on can be c 

not only by wo s, but so deeds. This will be 

elaborat in the section below on nservice.n But the need 

suit ility of service no t.h , ?;wemer's 

sis rewained on proclamation: 

the present ortunities 

out 

the Church of throu le Irlo::Jlem Vie face 
a new responsibility. It can only be oet by 
the outpouring of life in service, s 
obelience to that last command of our 
imr1ediate, athetic, tactful but also 
proclamation of the Go el word de 

1. Ibid. 
2. Ibid. 
3. Ibid. 
4. Zwemer, r:rhe Disintegr:Jtion of Islam_, p. 
5. Ibid. , p. 22?. 
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gave much attent to OS-

sibilities for Christian s ce to slem world, but 

only insofar as it would assist ult te t ch 

was proclamation of the Go el and 

converts. cosHpassionC:Ate tovvaru 

neea, SClVV l need in terms of what beli to be 

real neeu, the need the Gospel and for s vat 

thro Christ. 1 

was acute aware oT the neeus of the 

Moslem lands, and he enumerated them in some d il in s 

blems, illiteracy, c:md o fficulties. 2 He felt 

that the eatest material neeu was med al, in terms of 

s ce that co be renderecl C-3S ef~r'ort. 

E3 ,j 
,_ 

in was part dictated the t that u 

medical work ELS the mo:3t ect and tic lem 

lands, espuci for be n eJfort:3 dt br the 

spel. Schools anu other educational facilities he con-

sider necess ana desirable, Dut these too ere nonly 

L~ 
a means to an end. n 

In his bo 

twelfth cha!!ter is entitled 11 

ltilissions th 

liness of the 

1. Samuel Zwemer, nThe Intolerance of Christian II 

' 1rhe Moslem 
' 

I (1911)' p. 
2. Zvvemer, Islam, A Challenr;e to li'aith, p. 3ff. 
3. Zwemer, Arabia, 1rhe Cradle of Is 

' 
p 3. 

4. ZweTDer, Islam, A Challenge to Faith, p. 211 

's 



I 
I 

57 

Iv1issionary Enterprise. 11 Both the title and contents the 

chapter reflect an emphasis in Zwemer that is significant in 

his ideas on service, and indeed on his whole concept of 

Christian witness to Islam. What he said in this chapter 

is, basically, that 11 The aim and goal of the missionary 

enterprise is not of the earth and earthly. 111 He noted that: 

All of the older missionary heroes, Judson, Carey, Living
stone, IVlartyn, Hudson Taylor, lived for eternity and 
preached for eternity, a Gospel that was other-worldly. 
They went out to save the lost. Yet their social Gospel 
included works of mercy to all with whom the;r came in 
contact. IJ.1hey had their schools, hospitals, and asylums; 
they were not unmindful of social evils and worked for 
social ref~rms. But they considered all these as means 
to an end. 

Zwemer carried the thought still farther in quoting from 

and commending a 11 memorial 11 brought by a group oi delegates 

to the 1932 meeting of the International Missionary Council. 

This statement expressed anxiety over the increasing interest 

of the Church in "Making programs for the solution of rural, 

social industrial problems in the various mission fields." 3 

IJ.1he delegates expressed the conviction that: 

..• our missionary task is to proclaim in word and life 
God's revelation and redemption in ,Jesus Christ. We have 
no other task; for while there is much thilt is useful and 
good, 'one tning is needful.' Ne need to ask ourselves 
whether everything that forms part of present ssionary 
activity serves the one domj_nant purpose of maKilt:ng clear 
the message of Jesus Christ in all its fulness. 

• • 0 • 

1. Samuel Zwemer, ':Phinking lVlissions with Christ, 2nd ed., 
Grand Rapids, Zondervan Publishing House, 1934, p. 135. 

2. Ibid. 
3 • Ibid • , p . 13 6 • 
4. Ibid., p. 137. 

_....l ___________________ __ 
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These statements, along with other material, were 

both quoted and endorsed by Zwemer at tne end of the book. 

The approach through service is one which Zvvemer commended, 

although he relegated it to a significantly clear-cut 

second position in the confrontation with non-Christian 

religions, such as Islam. 

D. Summary 

EJ:his chapter has been an attempt to survey 

mer's approach to Islam in terms of the way in which he 

expressed his evaluation of it, and in terms of his view 

of the actual confrontation of Islam -by Christianity. 

Zwemer's evaluations of Islam, which are accessible 

to any literate Moslem, were outspokenly critical, in 

general. He used uncomplimentary and sometimes contemptuous 

e},_rpressions in describing this religion, and he accorded it 

no good -place in the world scheme of things. He pointed up 

primarily the bad aspects of life under Islam. The mutuality 

of deity in Islam and Christiani was questioned by Zwemer. 

1l 1hough noting a few favorable s about Islam's Prophet, 

Zwemer spoke of him generally as false, evil, and crude, 

and declared Mohammed's Holy Book and his concept of God 

to be defective ru'J.d inferior to those of Christianity. 

Zwemer was critical, unencouraging, and unhopeful toward 

reform movements in Islam. In a few matters Zwemer made 

some positive statements about Islam, but emphasized them 

very little. Thus in terms of his expressed evaluation of 

Islam, Zwemer's approach openly laid before all readers 
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his low opinion of this religion. 

Concerning the confrontation of Christianity and 

Islam, Zwemer's view of this was affected by the fact that 

on one hand he granted them little common ground at all, 

and on the other hand their relationship was considered 

basically an antagonistic one, vvi th Islam coiDl)letely and un-

alterably opposed to Christia11i ty. 1rnis arn;agonism charac-

terized to a significant extent the confrontation in 

mer's approach. Such elements as controversy, mut;ual at-

tack and counter-attack, and militant evan(!~elism were dis-

cussed and used. Reconciliation was not sought, unless 

meant the replacement of Islam by Christianity. 

Though Zwemer had sympathy, love, and understand-

ing in himself, and encouraged such qualities in o s, 

earlier writings in many ways did not reflect these charac-

t sties. {L1he outworking oi' tne antagonistic relationship 

always tended to predominate, though in later years in a 

mellowed form. He maintained the distinctions between 

s 

the two religions, and looked to Christ to supply the Chris

tian qualities needed for approaching I a1'Tl. 

Zwemer confronted Isla:t1I very largely on a ssion-

ary basis, which he saw as urgent and Biblically-based. 

emphasized positive Christiar1ity missions, rather than 

the anproach through comparative religion. He felt that the 

success or failure of mission enterprise depended upon the 

degree of faith applied to the pro,ject. 

Christ-centered. and Cross-centered proclamation 
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was another aspect of Zwemer's confrontation with Islam. 

He emphasized a knowledge of the message more than a knowl 

of the hearers. For Zwemer, proclamation had a militant 

nature, and was of utmost importance. 

Zwemer was cognizant of and concerned about 

opportunities for service, but considered service to be 

a means to an end, and definitely in second place to the 

delivery of the message of Christ. 



III. 

A. Introduction 

the verning principles involved in the 

treatment of the material in s chapter, the re is 

err to the f st par the introduction to 

ter II, on p s 30-31. 

Since the purposes of an author are of s 

n icance in a of his vvri t s, not e is taken 

of some of the purposes that Dr. Cra h!J ~3 ess for the 

t s written. s the most inclus of 

atements occurs these words: 

3cern L3tian There is ... a great need for a 
trusteeship of Christ which can 

t loyal witness to the meanin~ 
ertake an enic and 
the el, witho 

capitulating either to ne ect oi· tlu th or to 
it. assert and ienat 

the followinp; p s ' 
b 

ted 

with this lim c l 
' 

the Isl c ere , and says tl:F:it his nurpo;3e is 11 TO seek 

it t c to Is that clue to learn the 

dimensions of Christian relation to tell3. 

He E further that the book i3: 

•.. one man's effo 
t t muezzin 3ays, an 

gatio~s be~onging to Christian convi~tion--o~li 
that l ot awareness, tness, concern. 

l. 
2. 
3. Ibid. 

at the 
l of the 

sque, p. ll. 
et, p. viii. 
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'rhe· ') .L ose of iE3 e:/ sse as an 

rt to contemplate the 11 bro est outlines 11 of an 11 o 

and re t ll! Christ theolo nin speci re ion 

to Islam. 111 

B. The Approach as fleeted in Cr 's J:I:\raluation of Islam 

s section treats its 

the same as the corre 

l. Islam as a le 

,ject matter 

sect 2 on Zvvemer. 

the book Sandals at the Mos in t 

be lays the oundwork the rest of ok 

through an examination of a mosque sermon. He leads the 

reader into the mosque, and bi.ds p close attention 

to all that transp es t ':Phe reacLer fi at t es 

his shoes off, just as Muslims also leave the sandaL:3 at 

the or of' the place of worship.3 Stephen Neill gives 

insight into Crag~'s meaning and purpose in thus approaching 

Islam: 

... Canon Kenneth Cragg, has led one of his books 
andals 

a mosque, or a 
us that, 
holy, even tho 
to us, that 
find all the 

In East u enter a t 
barefoot. Canon is t 

ach that which to others is 
it may not in the same sense be 

spirit of humility reverence, 4we 
ors barred and bolted against us. 

l. Cragg, Sandals at the l\/losque, p. 21. 
2. Supra, p. 33, has introductory coiJrr:ents., which apply here. 
3. Cragg, Sandals at the Mosque, p. 26 
4. Neill, op. cit., p. 60. 
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Islamic is to be o '~~served throughout Cragg's writings. 

Cragg's method of evaluating :ISlam is strongly 

positive, as he shows by pointing out wherever he can the 

strengths and the good points of Islam. This is a consistent 

characteristic of his writing, with the exception of some 

mild criticism at a few points. Cragg does this intentionally, 

for he feels that the various faiths are not to be judged 

by their weaknesses as shown in their compromises. Rather, 

he says, one should "assess the lights more than the shadows. 111 

Cragg indicates that Islam does have a valid 

contribution to make to the sum of man's spiritual and reli-

gious understanding. Speaking in terms of all religions, 

which includes Islam, he say~3 that rtno self-respecting reli-

gious expression can evade its duty to der,ionstrate the 

meaning of its conviction about God and men and nations in 

the dilemma humanity confronts.n 2 Speal,ing directly of Islam, 

he says that 11 the IVluezzin3 •.• invites men to a relationship 

with God and to an attitude toward his fellows.n 4 Islam, 

he feels, does have something to say about Jnen and about God. 

Cragg does not SDeak of Islam as somett1 to be 

destroyed, or that deserves destruction. In fact, in dis-

cussing the Sufis, a sect of Islam, he praises their 

si ts and remarks that they have from time to time been the 

l. 
2. 
3. The 
4. Cr 

, The Call of the 
., p. 180. 
J.,JJuslim 11 est" who 

, The Call of the 

et, p. 

s the call from the minaret. 
et, p. 184. 
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11 salvation 11 of Islam, giving them, as it were, credit for 

saving Islam .. 1 

2. Islam's Moral, Ethical, and Social Life 

Cragg f·eels that Islam can have a positive effect 

on human character.. He commends Islam for the 11 sense of 

God's Oneness, n an insight that he says brings out dignity 

and loyalty in men, along with other favorable social 

qualities, such as hospitality and a sense of· responsibility. 

rrhese characteristics are noted as the "moral consequences 

of the recognition of God."
2 

In comparison to other religions, besides Chris-

tianity, Islam is described as having favorable effects. 

In discussing the impact of Islam upon the pagans and 

animists of' .l\.i'rica, Cragg notes that Islam "recreates 

their entire existence. 11 3 Thus Cragg speaks of Islam as a 

valid entity having inherent capacities for good, and 

indeed actual productive of good. 

3. Islam 1 s Deity 

It has already been noted that the evaluation of 

the deity of a religion is of significance in the way of 

deal with that religion. Cr , in speaking ap;ain of' the 

,Sufi sect, says that it has manifested "sensitivity of soul 

l. Ibid. , p .. 136 .. 
2. Ibid .. , p.. 67 .. 
3 • Ibid . , p • l 9 3 .. 

o e o e e e 
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to God, life, and eternity." 1 He is speaking here of .lvmslims, 

and their relationship to their deity, whom they call Allah. 

However, in referring to tl1.is deity, Cragg uses the term 

"God. 11 This is the same term he uses for the deity of the 

Christians, and he makes no extra distinction or snecifi-

cation as he uses the term in reference to both Islam and 

Christianity. 2 Cragg does not distinguish between "Allah" 

and 11 Jahweh~' and he maintains that there is no distinction 

to be made. Cragg asserts that if people agree that God 

then they are necessarily speaking of the same Being, though 

they may have different ideas of s characteristics.3 

Thus under whatever terms they speak of God, the lVluslims 

and Christians eak of the same Being, for they do 11ot 

differ radically "within the very concept of existence 

itself as applied to God. n 4 

In terms of evaluation of Islam, then, Cragg 

believes that the slim relationship to Allah is also a 

relationship to Jahweh, or to the True God of the Chris-

tians. This has significance for the value of Islam as a 

religion, as a way to God or through which God reveals Him-

self, and reveals Truth. Indeed, Cragg speaks of the reality 

of lVluhummad and of Islam as something which is nGod-gi ven. n5 

.Again, Cragg does not qualify the term 11 God" to indicate any 

o e • o e e 

l. Ibid., p. 136. 
2. This is very evident in The Call of t.t1e Minaret, chap. 
3. Ibid., p. 36. 
4. Ibid. 
5. Ibid., p. 79. 
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other than the True God as Christians know Him. 

4. Islam's Prophet 

Since the prophet Muhummad is so much a part of 

Islam, Cragg's evaluation of him is significant. In overall 

approach, Cragg expresses agreement with the statement of 

Carlyle: 

Our current hypothesis about Mahomet, that he was a 
scheming impostor, a Falsehood Incarnate, that his reli
gion is a mere mass of quacker;y and fatuity, begins really 
to be now untenable to anyone. 

Cragg, by and large, gives Muhummad a favorable 

treatment. He does raise the question of just how one 

should view the life and work of Muhummad, but he does not 

attack lVluhummad' s character. Cragg feels that too much has 

been made of details of the Prophet's life, and that in so 

doing "the ultimate" is missed. He does note that in 

connection with Muhummad, any reference to the "hills of 

Galilee and Judea" involve "criteria of almost insupportable 

contrast. 112 

Cragg expresses his positive evaluation of lVluhummad 

in several ways. In relation to the difficulties that 

lVluhummad i'aced, Cragg characterizes him thus: 

Bearing the brunt of that opposition in single-minded 
devotion, Muhwnmad the preacher is a person whose nobility 
reaches us through the intervening years .. 

He summarizes the later life of the Prophet in the following 

1. Ibid., p. 187. 
2. Ibid., p. 92. 
3. Ibid., p. 94. 



67 

words: 

Worn by two and a half decades of intense, emotional 
and spiritual stress, as recipient of the ~!,uran, as 
leader, ruler, legislator and nerve-center of a new and 
vibrant politico-religious rntity, he seems to have 
sensed the approaching end. 

Such expressions of positive recognition and 

restrained criticism are characteristic of Cragg's treat-

ment of lVluhummad .. 

5. Islam's Holy Book 

Cragg has a similar approach to the revelations 

which Muhummad is purported to have received, which now 

comprise the Quran.. Cragg acknowledges a ndeep inward 

mystery112 concerning these revelations, but does not refer 

to them as false. In his references to the Quran, he treats 

it as being a real religious expression. In one place he 

discusses the Q,uran in terms of trying to understand how 

it might have occurred that actual Divine revelation did 

take place in the Quran.3 He expresses the hope that such 

might actually someday prove to have been the case when he 

says, "Shall the Christian reader not yearn then that the 

r~uran did not disqualify with plural idols that wherein 

the One God is supremely at work. 114 

Thus Cragg follows through by seeking the valid 

l. Ibid. , p. 90. 
2. Ibid., p. 79. 
3 .. Kenneth Cragg, "The Q,uran and the Christian Reader," 

The Muslim World , XTJ VI ( 19 56) , p .. 68 • 
4.. Ibid • , p .. 66 .. 
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and the positive in the C~uran. 

6. Islam's :Reform Movements 

Cragg, as has already been indicated, is aware 

of movements and efforts within Islam and the Muslim world 

to achieve various kinds of reform. His general approach 

is to greet such endeavors with encouraging recognition, 

and to look expectantly for further such developments 

in the Muslim world. He says that "the attitude which writes 

off the Arab world as miserably recalcitrant, divided and 

supine, 1 is politically malicious and spiritually bankrupt. 11 

He points out that "there are many evidences of yearning, 

self-criticism, cooperation and potential constructiveness. 112 

Islam is concerned about the things in which it has been 

delinquent, and it seeks to express itself more truly. 

Cragg characteristically calls attention to the good things 

in Islam, for he believes tb.at it is not fair to character

ize Islam by its bad features.3 Nor should those bad 

features be expected to remain unchanged, for 111J:ihe Church, 

properly aware of itself, has no vested interest in other 

systems being static or unreformed.u4 The Christian is 

rather to recognize that: 

e o e e e o 

1. Kenneth Cragg, 11 'J:lhe Arab World and the Christian Debt, 11 

( 0 . 50 International :Review of Missions, 1753), p. l 7• 

2. Ibid. 
3. Kenneth Cragg, "Hearing by the Word of God," International 

:Review of Missions, :X"LVI (1957), pp. 246-247. 
4. Kenneth Cragg, "West African Catechism, 11 The Muslim 

World, XLVIII (1958), p. 243. 
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... at least new roads to a new future are be pioneered 
in _,t:\.rc1b vvorld whtch the Christian greets th e-
fulness and prayer and to vvhich he must ever 13trive to 
c cate the lorious relevance of ist.-

C. The Approach thro Confrontation 

stresses the importance 

of actual confrontation. The relationship between Islam 

and Chri ianity should be one of encounter in religious 

fellowship; 2 the fact of actual meeting must be involved, 

for note:3 tb.at meet is the basic intent of 

mosque.3 It calls the Muslim to meet lims and th 

God; because of the nature of i;3tiani ty, Christians are 

c ed to is place of meeting. Cr believes tl1at 

the mosque's c 1 to meeting lies to men of both 
n • L). 
nn ths. 

1. Islam's Helation to Christianity 

's sis cone the relat ship 

b en Islam and Christianity is that a real relation 

does exist. He noints out that ese reli ons are 

dominant faiths in a world t is currently ens ive to 

disunity.5 Thus the re ion be en Islam Ch.ri s-

tianity may be conce of as be the interests of 

l. 

2. 
3 G Cl~ 
Lj_. Ib 
5. Ib 

111rhe l\.rab 

p G 159 0 

CJ:Ihe l of 
n. 177. 
p. l[?,(). 

the Christian D 11 op. cit, 

et, p. 77. 

so 
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world unity. But more important, there exists, according 

to Cragg, a "mutuality of significance" between Islam and 

Christianity. 1 Both are significant in the world, though 

Cragg does not specify whether they are equally so. By 

asserting a relationship in terms of world situation and 

mutual significance, Cragg leads into the fact that the 

relationship is of an integral and unavoidable nature. 

Tl1.e necessity and unavoidability of the relationship 

stems from several factors. The technology of modern travel 

and communication is in part responsj_ble, for it has forced 

these religions into a real proximity never before experienced. 

Cl:'hey are now physically related, and therefore mutually 

. 2 involved ln many areas. Also, if they are to be true to 

their very natures, Islam and Christianity cannot exclude 

themselves from one another.3 Thus Christianity and Islam 

are forced into a relationship on both external and internal 

bases. 

Cragg lays the emphasis on the latter of these two, 

however, by saying that: 

The meeting of faiths is not to be seen as a prudent 
conformity to external necessity. It is rather the 
o?liga~ion o~' their nature and th;ir il:ncient sense of 
tne me-caphyslcal oneness of humanlty. 

If Islam is to be true to itself, it must reach out into 

0 G • 0 G 0 

l. Ibid. , P• 177-
2. Ibid. , p. 181. 
3. Ibid., P· 177-
4. Ibid. , P· 181. 

·"'= 
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Christendom, and Christianity, in order to be true to 

must extend itself' into the 11 place oJ Muslim as.aembly, to 

the home oJ the Muslim soul."1 Cragg 1 s Jeeling concerning 

a relationship between Islam and Christianity is, in short, 

"away with the thought that it is improper to bring them 

together .. 112 

Cragg Jurther pursues this necessity oJ relationship 

on other grounds in addition to the above-mentioned ones. 

Fle believes that Islam "deserves"3 understanding, and this 

understanding or interest should be deeper than the typical 

political and seculai' I'elationships that aTe commonly 

d t
. 4 pursue among na lons. On the other hand, Muslims also 

ought to be interested in Christianity, at least in that it 

is the Teligion which theii's has superseded.5 The lack oJ 

Muslim investigation oJ Chi'istianity leads Cragg to emphasize 

the need foi' Islam to study and undeTstand Christianity 

with some of the same intensity and thoroughness that Chi'is-

tian scholars have given to Islamics. Cragg realizes, how-

evei', that such an interest must be spurred on by a Muslim, 

and by genuine Muslim concern. 6 

His concern for Musl interest and scholarship 

in Christianity is reflected in his translating the book 

o o • o e o 

l. Ibid., p. 182. 
2. Ibid., p. 184. 
3. Ibid., p. 34. 
4. Ibid., p. 174. 
5. Ibid., p. 178. 
6. Kenneth CTagg, "Each Othei'' s :fi'ace," ~Che Muslim iJVorld, 

XLV (1955), PP• 172-182. 
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from the Arabic. In his introduction to the 

book, s, 111J"lhe fascination of this bo is that t s 

theme has here been sensitively exolor presented, 

probably for the first time, by a thinker 

th of Islam. nl 

within the 

acknowl es the fact of present b 

relationships between the two reli ons. This be a 

sense, he says, at the inception of Islam, when the chief 

concern was the overthrow and removal of any form of ida 

a try from reli on. The 11 sons ancl tersn of 1 

were dethroned and done away with to this end, along with 

the multitude of other p deities and idols of Ar a 

at that time. 'I'he "tragecly, 11 as Cragg calls it, is that s 

worthwhile em-ohasis toward the unity of God lso carne to 

bea.r destructive upon notion of the nson" of d. 

Hence Christ by this title cannot be le imately conceived 

f b .,,. l' 2 0 y l'Ji.US lYflS. 

.hnother large area of ortur; e relationship 

betvveen 1:31am and stiani is the re of re 

, mo tly on the uart of t ':uslims, that or 

becaur3e 

However, Cr 's c ef asse ion and e is 

is thdt the situation is no Elec.ln:-:3 ent ely tlliJt of b 

1. M. 1 Hussein, City 
London, Geoffr Bles, 

~) 

Lo , The Call of the 
3. Ibid., p . 265-267. 

of iJVro s. enCJeth c:r 
1959, p. 

et, p. 38. 

' 
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relationship. feels that there are n-wic:le areas of 

positive mutual which it is a joy to lore 

1l 1he basic elements of Christianity "necessari recur in 

some w in the various faiths of the world, so the is-

tian no ficul in find at least some reus 

of' pos ive r levance between his ovm and aHother 
~ . '., 2 
~cal-en. 

g r eatedly c ls attention to t d cult 

erneJ3 one rnur:3t in t s I'ela.i~ 

if one s to ap·oroach I am. attempt at relation 

to be a leheart thing: 

It needs to tc:d:::e 1yj_t a uore ob,iective ;:; I.'iousne:::;;::; the 
cone ts within the swnmons, to deeper int~res~, 3 ence, or poli into areas o iri t11al com'lUincatlon. 

2. r.rhe Confrontation of Islam ri:3tiani ty 

a. 

ChrL:d:; 

LJships. n 

(1) 

co 

acter of the tation 

TTuture Outcome of e Confrontation 

.Li..n improtant element of the .ttlUSl 

ntation is a 11 will to po si ti ve relation-

note that ther are several bases 

[1 i ve rc.lationshins, but he prefers to ll on the 

positive mat-cers. Cr 

of Islam truthful 

need for entleness 

1. Ibid., 
2. Ibid., 
3. Ibid., 

p. 179. 
p. 183. 
p. 175. 
'I) • 34 • 

is evr_,r on 

but at the same t 

humility,5 alo 

to stat the facts 

he strec3ic:e,s the 

wj_ th underst 

4. Ibid., 
5. Crag'', Sandals at the sque, pp. 85-96. 
6. Call of the Minaret, pp. 186-209. 

_l __________ a ________ __ 
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and -patience . 1 VJllere truthfulness does not allow him to em-

ploy the~3e qualities, he tends simply to omit that sub-

ject if possible, as he does with the morality of Mu

hummad's life. 2 Cragg's concern in this area is well 

illustrated by his remark introduc a discussion of Mu-

hummad 1 s military activities, 11 To set forth this T)eriod 

in the Prophet's career objectively, without offending 

modern Muslim susceptibilities, is difficult in the 

extreme. n3 IJ1hough Cragg is very uncritical of Islam in 

his own direct statements, he does note some critical 

comments by others, without indicating agreement with them, 

however. For instance, he notes criticism of the mosque 

sermon; but does not comJnent upon it. He avoids criticism 

almost eLtirely in a discussion of Muslim marriage patterns. 5 

But it is not to be thought that Cragg is blindly 

uncritical. He is concerned with truth as well as with 

attitude, for he says, "If we must reproach, it should be 

with understanding: if we would minister, it should be 

with truth. 116 In the above remark pertaining to lVLuhummad 1 s 

military activities, there is implied reference to something 

unpleasant. In further discussing; the military career of 

the Prophet, an area in which Cragg ventures several 

l. Ibid., PP· 333-357. 
2. Ibid., p. 69. 
3 . Ibid. , p • 84. 
4. Ibid., p. 126 .. 
5· Ibid., pp. 167-169. 
6. Cragg, nThe Arab World and the Christian Debt," op. c 

p. 154. 
. ' 
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criticisms, he de cribes one section of wur as "del 

Concerning the Ban~ Quraizah 

2 massacre, a~ain restrains direct criticism of 

Muhummad, and goes on to point out the basic practical 

necessity of the act from the Prophet's point of view.3 

Yet Cragg's real assessment of the incident does come out 

when he says that it "marks the darkest depths of Muslim 

policy, a depth which the palliatives suggested by some 

modern lvluslim historians quite fail to rneasure." 4 In 

another place Cragg speaks of the "min~~led magnanimity and 

opportunism" that characterized Muhummad during a certain 

period of his life.5 

Nor is Cragg unaware of differences between Islam 

and Christianity. Cragg's approach, however, is to 11 trans-

cend" the harshness of the way in which Islam differs with 

Christianity concerning such matters as the Cross and the 

deity of Christ, for much of this harshness is "well 

intentioned. 116 These antagonisms, where they exist, are to 

be taken by the Christian as opportunities for meaningful 

confrontation.? 

1. Cragg, The Call of the Minaret, p. 84. 
2. Ibid., fJ. 8?. "The whole tribe was dispossessed and after 

suing for clemency, the women and children were enslaved, 
while the men, traditionally numbered at seven huudrecl, 
we:ce executed beside long trench graves in a clay of 
signal terror.n 

~'• Ibid. 
4. Ibid. 
5. Ibid., p. 83. 
6. Ibid., p. 178. 
7. Ibid. 

, 
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That which is to take place at all confrontation 

of IslaJn and Christianity is communication, for "Communication 

is the supreme context in which all theology of the relation 

between the Christian faith and the non-Christian world must 

be set.n1 Communication is the essence of our faithful-

ness to the task for 11 Communication must dominate or ••• 

we have abandoned the Word. 112 

CPhroughout Cragg's writing are scatT:;ered a multi-

tude of questions,rhetorical and real, and addressed to 

both Niuslirns and Christians, separately and together. Cragg 

would have them asking one another serious and profound 

questions, and studying together for the answers. If each 

group could be persuaded to question itself sincerely with 

regard to the other, and if they together would seek the 

questions and answers relating to their common existence, 

then, Cragg feels, proper and fruitful confrontation would 

be occurring .. 3 

If the confrontation is to be one that is 

genuine and complete, it has to be honest and deep, and it 
LL 

has to be free of any "vitiating motives. 11 ' Cragg exclaims 

at one point, for exaJnple, nAway with the Muslim suspicion 

that the Christian could only take cognizance of the mosque 

like some conspirator spying out the enemy terrain."5 

1. Cragg, 11Hearing by the Word of God, n op. cit., p. 241. 
2. Ibid., 249. 
3. Cragg, 11 Each Other' s Face, 11 op. cit. , pp. 172-182. 
4. Ibid., p. 179. 
5. Ibid., p. 184. 

I' 
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Cragg has very different motives. In 

there are long passages, often in the first person, 

which he tries to interpret Islamic beli s and feelings. 

He considers Islam in terms of itself--its own call, its 

own ideas, its own words, simply attempting to feel and 

understand what it is to be a Muslim, 1 11 ••• because we seek 

to know (Islam) as far as may be, from within. 112 This 

concept of the confrontation from within is very pre-

dominant in Cragg's approach. 

The ultimate outcome of the confrontation hoped 

for by Cragg is the Christian discipleship of Muslims. But 

he expresses this idea in a particular way: 

It is important, therefore, to help the l\iluslim world 
to conceive of the Christian mission not as depredatory 
but as constructive. It is true that it seeks to make 
disciples, since discipleship is what Christ intends 
ru1d claims. A Christian mission that renounces the 
making of Christians has forsaken both its genius and 
its duty ••.. But such discipleship is not Western "ag
gression"; it is not religious competition. The faith 
that offers is not truly regarded as a rival. The truth 
is not rivalry but relevance. What Christ and what, 
therefore, the Christian mission hold in trust is pro
foundly meaningful to the whole life, aspiration, and 
humanity of the Musli3 world.. r:I:1he herald wants only 
that it be available. 

(2) The Place of Understanding and Sympathy 

A strong characteristic of Cragg's 

approach to Islam is described in one place simply as 11 the 

1. Ibid., pp. 34, 188. 
2. Ibid., p. 34. 
3. Ibid., p. 355. 

1 

j 
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will to understanding. 111 Cragg spends a whole section of 

his book just on the matter of underst;Jnding the Muslim. 

~Uhe understanding involves "an openness of soul and 

sensitivity to all that is deeoest in our fellows. 112 

The need for understanding arises from objective 

contemporary situations. Attitudes in the Muslim world 

indicate a 

recogniz 

ger on the part of Muslims to be 

3 

erstood 

The Arab countries are, among other things, in a 

11 spiritual quandary that deserves our imagination and 

understanding. 114 CJ:Ihis is important because it is thro 

showing them the understanding they need that an under

standing attitude on their part may be obtained.5 However, 

Cragg makes it clear that this quality does not come ea ly, 

for "the student must be ready to pay in ence the price 

f d ' ~. ,,6 o- un ers~andlng. s very equent reference 

to a basic element in the process of standing. This 

element is the concept of "entering into," also reE3sed 

by a nu~ber of other phrases. strates the 

Biblical grounds for this principle its purpo e 

-pointin out tJ:1at it is the sarne principle that et;Jployed 

. h . t 7 111 cTesus C rls • 

1. Ibid., p. 
2. Ibid. 
3. Ibid. 
L~. Crag,g, 11 The P"rab ·Nor ld and Ct1ristian D , 

11 op. cit. , 

5. 
6. 
'?. 

p. 152. 
The C 
P· 72. 
II 

of the Minaret, pp. 189. 

tl1e vVord of 11 op. cit. , p. 251. 
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facets in Cr 's discussion 

A few of these are illuminated he s s that 11 It is 

imperative we strive to think ourselves into the 

interior life of Islam and to reciate the inw ess of 

its ext problems," 1 and when he tells the Christian that 

he nmust st to enter into the dai existBnce of the 

lims, as believers, adherents, and rnen.n 2 Cr points up 

his hope of helping the reader to do just this, in s 

fatory r s to two trans ions of slim prayers used 

dur the"blessed month" of adan 3 and c:Lur 
' 

the 

Pilgri 4 e. 

' s "vvi ll to p o sit i v e r e ion hipsn comes 

into play as studies the various el s of Islam and 

seeks to understand them. For instance, discuss 

e-

the l\iLuslim e relationship, admits that he 

has purpo2ely avo ed discuss the problems evils 

fostered by po the em system, because 11 vve 

been at pains to erst the od of the minaret's call ...• 11 5 

eed, wllenever one finds elements of I am that are 

stran~e and repugnant, Cr cautions that 11 it is l for 

the outside observer to look with ers , even where 

he quite fails to penetrate the seccet. 11 

1 Ibid. , p. 
2. Ibid., p. 189. 
3. Kenneth " 

(1957 210. 
4. Kenneth , l image 

XLV (1955), p. 269. 
, The Call of the 

6. Ibid. , p. 121. 

slim '/Jorld, 

Pr ers, l! The li:usl '/Jorld, 

et, p. 169. 

1 
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T _n 

enjoins both 

s discussions of the political and geo-

erstanding and sympathy upon the Chris-

t
. l J_an. One must have sympat.hy for lems of the newly-

born t:/ms 

sympathy 

the whole 

nati ism.
2 

He c ls particularly for 

the case of A:t'CJJ) refugees from Israel, ancJ. for 

litical situation 
:z 

that area.? e looks not 

for ordinary sympathy, but for a nstrenuous k of 

sympathy. 11 4 

In such ways the factors of <crutanding c-J.nd 

pathy are nron ent in f s r'roach to I slam. 

b. spects of the Confronation 

(l) ssion 

believes that the Chri tian 

ssion 11 tal{es its rise from the natuTe of the Gosnel. 11 5 

Chri::=;t s are sent because ist caDe 6 us. Cr 

notes the stion of vrtw CJr IlOt is a sort of egoism 

for Christianity to put s f so confidently as 

it CLOSS • s answer is that 11 the abeyance of mir::; iDn ..• 

would be the supremely 

l. VJo 
pp. 

of 

Itrab vJor 

Call o.f 

able egoise ..• 11 T'ot only is 

the C hr i £3 t ian D e b t , n o p • c l t • , 

aret, pp. l l 

and e i tian n 

j_naret, p. 182. 

-'- II 
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not egotistic to e.ss upon others the cl of Christ, 

but tisu would be greater it were att ted to 

ke s universal Christ private to one,c3elf. 

The world's need in p 

from 's ew of Chri ianity as a vital force in 

activities of the world, "for the Christian and 1 

its intellectual and sp:Lritual coroll es are no idle 

pursuit, iso from realities of conteffiporary l 

Christian "relates i tsclf vi,,;orously, n says to the 

"urgent practical issues ... the najor L3::'ues attac to one-

worldne s our day. 112 equently discusses such 

current matters as Islamic nationalism, the ways in 

which the Church relates itself to the -problems and feel s 

that such nationalism creates.3 

Concerning the aim of s on, Cracg notes and 

accepts the criticism of .A.C. Warren, at the 

lingen Conference in 1952, thRt: 

Our theology of missions has been much too concerned 
with the rescue of souls and the floating of little 

l-

arks of salvation, and all too little with the assertion 
of ~h~ Cr£?_wn Rights of the Redeemer in all parts of His 
Dornlnlon. 

Cragg himself asserts the nature of the Christian mis:.,ion 

in these terms: 

The amazing reality behind and within the Christian 
mission in the world is this task of interpretation. 

l. Ibid. , p. 189. 
2. Ibid. 
3. Cragg, Sandals at the Mosque, pp. 82-85. 
4. Cragg, The Call of the Minaret, p. 213. 
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Our duty is to carry over the Word which God has 
uttered, to be the translators of' s speech into tj:e 
language, the idiom, and the minds of ordinary men. 

Cragg devotes his long chapter on interpretation to ex

plaining the main areas that the Christian's int et-

ation to Islam must cover. They are "the Christian 

Scripture, the Person of Jesus, the Cross, the Christian 

Doctrine of' God, and the Christian Church and a Christian 

society. 112 

Ultimately the whole thrust of the Church's 

mission to Islam has to do with Christ, and particularly 

with what Cragg calls His 11 discredit 11 as it occurs in Islam, for: 

All the theological obligations of the Christian Church 
towards Islam centre round the person of our Ilord. Our 
task is to enable Muslims to recover His identity. 
When we consider it, how sadly attenuated is the figure 
of the Christ as Islam knows Hirn. Absent are the crown
ing features. Only a few parabolic sayings are eserved 
and traditions about a homeless wanderer, who had not 
where to lay s head. But the reason3for His homelessness, 
and its intensity, go all unsuspected. 

(2) Proclamation 

Cragg gives every indication that pro-

clamation is to be continued and pursued. He says that 

Christianity were to cease to preach, it would fail its 

!!deepest trust. 114 Indeed, preaching is not to be given up 

1. Ibid., p. 273. 
2. Ibid., p. 275. 
3. Kenneth Cragg, 11 'Jlhe Christian Church and I slam rpoday, 11 

The J:'Jiuslim World, XLII (1952), p. 286. 
4. Cragg, The Call of the Minaret, p. 212. 
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that Christian service l
. C' 

,~ being used simply as the vehicle 

of Christian propagm1da. 1 

A very important emphasis in proclamation is 

dicated by the fact that gives his longest chapter 

to it, under the title, "The Call to Interpr ation.n 2 

1rhis is significant for proclamation, for he says tb.at 

preachinb is interpretative,3 and that 11 the valid Chris-

tianity is the · t· c· · · · ·t ''4 erpre'Ga l ve .tlrlsT:;lanl y. Cragg 

brings this emphasis on interpretation to bear on uroclamation 

when he says that the message 11 must be intelligible to man, 

otherwise no meaning is conveyed and the speech, if it is 

spoken, is nevertheless not heard. 11 5 God's message must 

reach man meaningfully, or proclamation has not taken place, 

6 for "meanings not conveyed are meanings frustrated.u The 

simple presentation of facts is not the full extent of 

clarnation's duty: 

Our business in Christ's trusteeship is not merely to 
present facts, but to travail until Christ be formed 
in the hearts of men and until an understanding ~f His 
meanings conceives and grows within their souls. 

Cragg relates this to the special attention he 

gives to understanding and entering into the life, thoughts, 

m1d nature of Muslims, when he says that 11 
••• every wise 

l. Ibid. 
2. Ibid. , 
3. Ioid., 
4. Ibid. , 
5. Ibid., 
6. Ibid., 
7. Cragg, 

PP· 271-332. 
p. 213. 
p. 179. 
p. 272. 
p. 273. 
"Hearing by the 'v\ford of God, 11 op. cit., p. 241. 

...l------------------------9 
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translator •.• will be indefatigable in seeking his clues in 

every area of life." 1 

The matter of form of expression in proclamation 

is also important to Cragg. All communication with Muslims, 

including preaching, must discard its English and Western 

characteristics, if any. He says that Christ is universal, 

and if preaching retains it English or Western character, 

it will not be presenting the universal Christ. 2 

(3) Service 

The need for service to Muslims is 

ernphasized by Cragg, for he sees it as a pressing call to 

the Christian. It is simply on this basis: 

The ills and sorrows of human existence vvill for several 
generations weigh more heavily upon the Eastern world 
than upon the comfort-cushioned civilizati3n of the vVest. 
And that for the Christian is call enough. 

goes into considerable detail to spell out the nature 

of the various needs throughout the Musl world, and the 

way in which the Church can relate itself to them. He 

points out the need for service in the light of world 

conditions such as excess nopulation, child mortality, 

poverty, security, sewage disposal problems, diseases, 

housing, con estion, lack of food sanitation, inadequate 

alth measures, irrigation o bleras, and 

l. 
' 

r~he Cc-111 of the 
2. Ibid. 

' 
T) e 

3. Ibid. 
' 

p. 217. 
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research needs. 1 Cragg regards these as legitimate areas 

for Christian concern and endeavor where possible. 

Cragg feels that service is an appropriate way 

in which to fulfill the Church's ultimate task. sees 

service as another way of presenting the Gospel, 11 In service 

the Gospel is implicit; in preaching it is explicit. 11hey 

are the illustrative and the interpretative in the labor of 

the missionary Church. 112 

Cragg indicates a working balance between the two 

approaches. By way of stating this he says that salvation 

must be understood 11 so as to forbid an idea of welfare that 

takes no account of forgiveness or a concept of redemption 

that excludes the here and now. 11 3 One should not serve with-

out attempting to save, nor should one attempt to save with-

out also caring for the person's immediate needs. On the 

other hand, Cragg suggests that the service one performs 

should be isolated as much as possible from one's "urge 

to baptize. 114 He is not saying that one should not preach 

or baptize in connection with service, but rather that one 

should not allow service to become a source of inducement or 

pressure upon people to hear or to receive the message. 5 

1l 1he basic motivation to Christian service is one 1 s 

o e c e e o 

l. Ibid., pp. 217-219, 225-229. 
2. Ibid., p. 213. 
3. Ibid., p. 210. 
4. Ibid., p. 213. 
5. Ibid .. 
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discipleship to Christ, whid1 by its nature obligates one 

to serve those in need. 1 The Christian's intent toward 

men's salvation also leads to the scune obligation: 

•.• the Christian in his realm of ministry learns to 
nearken to the silent eloquence of human need, to the low 
whisper of its wide appeal. Salvation is a big word with 
which to answer. But no smaller work will suffice ••• 
And th~ughts that intend salvation turn thereby into 
deeds. 

~ehe very fact that one is concerned about the salvation 

Muslims means that L'le must enter upon Christian service" 

Salvation and service canr1ot be separated, even in such 

endeavor as educational work: 

The school and college have long been a familiar element 
in missionary enterprise. 1rhis is so, not because edu
cation in itself is salvation, but because the awakened 
mind, the power to read and think, emancipation from the 
fears of ignorance, ~re all part of the birthright of 
man as loved of God. 

I 1hus service is not a missionary option, but is just as 

essential as the offering of salvation, in that the fruits 

of service belong as rightfully to men as does salvation 

itself. The gaining of health and life are implicit in sal
LL 

vation, along with the discarding of fears and evils.· 

The ultimate end of Christian service, Gragg makes 

clear in a number of ways, is a knowledge of God. He shows 

how this is true of educational work by saying that "Chris-

tian service to the minds of men ... most of all •.• exists 

l. Ibid. , p. 226. 
2. Ibid., pp. 241-242. 
3. Ibid., pp. 237-238. 
4. Ibid., p. 225. 
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transmit the sacred knowledge of the saving deeds of God. 111 

D. Summary 

The following will attempt to smmnarize the chief 

elements in Cragg's approach to Islam. 

Kenneth Cragg's approach to Islam in terms of 

evaluation is to give Islam largely positive values in his 

discussions. He eaks of' Islam and its beliefs respec ly, 

and indicates that Islam can have good effects on men, and 

that it has something valid to say about God and man. Cragg 

believes that the God of Islam is the same Being as the God 

of the Christianso is very indirect in any criticism of 

Muhuin.mad, and speaks well of him wherever possible. The 

Quran is treated as a genuine religious expression that may 

well be true revelation at least in part. Cragg looks upon 

Islamic reform movements hopefully and vii th encouragement, 

claims this as the proper attitude for the Church. 

Cragg emphasizes the actual confrontation of Islam 

and Christianity, point out that this is an essential 

element in the light of their natures and their contemporary 

situation. A relationship exists necessarily, and it should 

be made a positive one of mutual fellowship, scholarship, and 

seeking together. Though there are areas of unfortunate 

relationship, Crage:; 1 s approach calls for determined efforts 

at seeking out and anplying the good relationships that are 

,. o o o e o 

l. Ibid., p. 238 • 
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possible. 

In the confrontation itse , Cragg stresses gentle-

ness, hwnili ty, underste:mding, and patience, and he manifests 

the~3e qualities in his own restrained though accurate cri t 

cisms, or in the omission of criticism entirely. se s to 

transcend harsh attitudes, and turn them into positive 

opportunities for meeting. Communication should characterize 

the meeting of Islam and Christianity, along th ncere 

mutual questioning, all without underlying motives. Chris-

tians should attempt to approach Islam Jrom within, by sym-

pathetically understanding what it means to be a Muslim in all 

areas of' Islamic life. The intended au tcome of the confron-

tation is that lVIuslims will become Christians, but the immedi-

ate consideration is the making available of the things of 

Christ and the Christian life, so that the Muslim world might 

have the opportunity to observe and consider all the benefits 

thereof. 

With regard to s;ympathy and understanding, the Chris-

tian is, in brief, to exercise these qualities to the very 

utmost in every area of contact with Islam. This is valid 

for its own sake as well as its being the key to receiving 

the same attitudes from Muslims themselves. 

Cragg recognizes the essential nature of Christian 

mission, stressing its relevance to contemporary issues, and 

underlining the importance of the interpretation of Christian 

ideas. A chief' thrust of missions is to enable Islam to recover 

the identity of Christ. 

1 
~ .................................. , ....... £ ............ ... 
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The importance of proclmuation, and the necessity 

of its interpretative character, are stated by Cragg, along 

with the need for purifying it of any elements t:nat tend 

limit the understanding of Christ's universality. 

Cragg feels that the Christian interest in the 

vation of men is inseparable from the Christian obligation 

serve men's needs. Hence he encourages all forms of service, 

noting that this is really the illustrative preaching of the 

Gospel. This underlines his desire that service should 

ultimately lead its beneficiaries to some sort of additional 

knowledge of the saving God0 

I 
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SUIVJ.lvl.AHY AJ:rD CONCLUSION 

The follmving paragraphs will attempt to sum

marize the material of this thesis, ruld to arrive at some 

interpretative conclusions about them. 1I 1he comp and 

contrasting of the thinking of Zvvemer and Cragg;, and their 

approaches to Islam, will be involved here. 

There are about two generations s arating the work 

of Samuel Zwemer and Kenneth Cragg,practically speaking. 

Both of these men have been stian clergymen, and both 

lived and worked among Muslims. Zwemer was a missionary 

scholastic sidelines; Cragg is primarily a scholar and 

teacher. Zwemer carne from a..n avowedly conservative and 

evangelical Calvinistic tradition, and he persisted in this 

outlook. ss is known specifically about Cra[c;g 1 s background 

in this respect, though it is observed that his theological 

outlook reflects contemporary tneological and political 

influences. 

In relation to tb.e history and development of Islamic 

nations, the historical positions occupied by Zwemer and 

Cragg are significant. Zwemer's day was charact z by 

theological conservatism (so far as his own general en

vironment and contacts were concerned), ·western colonialism, 

and Islamic backwardness. Cragg's day is marked by neo-ortho 

theology and ecumenical interest, the rejection of all forms 

~ ................................................ ,.,._ .... ... 
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of colonialism, and the awaken of Islamic nations, both 

in religious thought and nationalistic aspirations. 

Zwemer's day saw a considerable degree of isolation of 

countries and peoples; in Cragg's time technology and 

cation have reduced isolation to a minimum. 

Zwemer and Cragg expressed somewhat different 

purposes in vvri ting, or expressed their purposes somewhat 

aifferently. Zwemer wished to familiarize s reader's 

with the extent and character of the mission field and its 

needs, and to challenge the Church and his readers to 

corporate and individual evangelistic ssionary effort 

against an anti-Christian religion. Cragg is seeking oeace-

ful ways of witnessing to the Gospel, by concentrating on 

knowing Islam and its followers as deep and sympathetically 

as possible. He wishes above all to be relevant a.nd 

interpretative in his contacts with Muslims. Zwemer's 

purpose was to acquaint his readers th the enemy I am· 
' 

Cragg is introduc his readers to friends in need, the 

Muslims. 

In the vvri tings themselves, which may be 

considered the initial approach to Islam(so far as a Muslim 

reader or student of their work is concerned), Zwemer and 

Cragg showed a considerable degree of contrast. Outside 

of a f,ew rather minor po si ti ve comments, ',vas openly 

and harshly critical of almost everything in Islam, and 

indicated strongly that he regarded the whole system as 

a thing of basically no value to mankind. Even further than 
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giving it no value, he described it as a positive evil, 

and a definitely anti-Christia:..f1 force. He used militarist 

expressions and defined the Islamic-Christian relationship 

as fundamentally and integrally one of antithesis and 

enmity .. defamed the elements and the personalit s of 

Islam as either evil, useless, or sub-Christian, and gave 

Islam no hope or encouragement for the uplifting of itself, 

for it was to him a dying system. All these things he 

spoke of openly in his books, where they were accessible 

any Muslim or aspiring Christian missionary. 

In this initial approach of evaluation, Cragg 

expresses himself quite differently. His way of speaking 

of Islam is predominantly and purposefully uncritical, and 

he treats Islam as a thing of real value in both its 

sights and conclusions. He never speaks of it as ant 

Christian, and he states Islamic-Christian differences as 

gently as possible. He shows genuine respect and even 

reverence for Islam, a fact which is related to his 

affirmation that Islam and Christianity both speak of the 

same God. Cragg's expressions are characteristically -those 

of peace, friendship, and mutuality. Where Zwemer treated 

Islam as a thing to destroy and lace with Christianity, 

Cragg speaks of it as something to build upon with the 

additional insights of C:b~istiani ty. E'or this reason Cragg 

is syrnpathetic and hopeful toward all efforts by Islam 

to reform itself or make itself more relevant and useful 

~ 

i 
~ 
~ 

~----------------------= 

in the world. Crage:,'s writings reflect an acute awareness 
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of his potential Muslim audience, though his books are 

addressed to Christians. 

their treatment of the actual confrontation 

of Islam and Christianity, many of the differences in these 

two men nersist. Zwemer, as already indicated, r ated 

Islam and Christianity only in that they are enemies, and 

that Christianity is infinitely superior to Islam. Only 

in a few external matters did he recognize any mutuality 

of aspiration or aim. Hence the confrontation as Zwemer 

saw it was fraught with elements of mutual attack and 

controversy, and with militant evangelistic proclamation 

on the part of Christians. The defeat of Islam was s aim; 

reconciliation was not possible unless it involved a complete 

renunciation of Islam. It is not to be overlooked that there 

is a basic similarity in the aim of Zwemer and Cra(:';g in 

that they both desired Muslims to become Christians. 

Zwemer, however, demanded the complete renunciation of 

Islam in the process, while Cragg treats Islam as a 

stepping-stone, if not more. 

Cragg treats the relationship between these two 

faiths as a necessary one which can and ought to have a 

primarily positive aspect. He believes that this is 

dictated by the very nature of the two religions lved., 

He encourages mutual fellowship, study, and concern for 

other's problems of existence in a complex world. 1rhough 

he recognizes areas of bad relationship, he feels that 

feelings involved in such areas should be transcended and 

---'-------------------------------



94 

made into opportunities for fruitful meeting. Cragg calls 

attention to the fact that what he is proposing is very 

a.ifi'icult, becl12.use it involves deeper probing than usual, 

and has many subjective elements. Zwemer irmed difficulties 

in his approach also, but they were of a more subjective and 

external nature .. 

The problems of sympathy e:md standing 

a marked contrast in the approaches of these men. Cragg 

encourages "strenuous"sympathy for the Muslim world and for 

Muslims at every point, and urges the Christian to try to 

understand what it means to be a Muslim in every walk of 

Islamic life. Only in this way, he feels, will one know 

how to approach them as Christians. Cragg tries to approach 

Islam from within. Zwemer, on the other hand, aprroaches 

Islam from without. Ji'or him the situation was simply that 

Muslims were a grou:p of people who needed many things, but 

primarily the Gospel message for their salvation. Chris-

tians were to go and give them this message, and help out 

in their difficulties if possible. It was an external 

rroblem with an objective solution, and this was the way 

he a:pproached IslB1n. This is not to say that he did not 

feel for the hmslims, or did not love them, sympathize with 

them, or understand them--though it may be wondered in some 

cases whether he really did understand :wuslims as deeply 

as he might have. At any rate, Zwemer put s emphasis on 

under· standing the message, rather than on understanding the 

IVmslims, and he strove to know 

__. ____________________ __ 
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the details of sympathy and understanding. did have these 

qualities, e:x.-pecially as he saw increasing need for them 

in later years, but he never felt the obligation to spell 

them out in the way that Crag~; does today .. 

The chief aspect of the confrontation for Zwemer 

was in the field of missions, through which he mainly 

attempted to convey the Good News, under the urgency of 

mankind 1 s universal need for this saving message, though 

he felt also that Islam had a particular promise from God 

through Ishmael. Zwemer opposed any notion of comparative 

religion in missions. He felt further that the problems, 

succes:,;es, and failures of mi.ssions ul timat depended 

upon the right exercise of faith. 

Though Cragg does not disclaim faith in any way, 

he seems to feel that man himself can do a eat deal to 

help or hinder the Christian mission, and thus goes to eat 

length to spell things out in detail. also feels the 

urgency of missions, but bases it less upon ultimate salvation 

than upon the needs of contemporary worldly life. Cragg 

wishes God and Christ to be receiving the proper wo 

from man, and he stresses the need for int ting the 

Christian concepts of this into the terms of Islam. 

Both Zwemer and Cragg affirmed the essential nature 

of Christian proclamation, though defined its message 

somewhat more narrowly than Cragg, and approached more 

objectively. Cragg und e.rlines the absolute need for 

interpretation and conveyance of meaning, without which 

__. ____________________________ _ 
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proclamation as such is nullified. 

T'hough both men saw the need for service and 

encouraged it, their degrees of do g so were different, 

along: with their motivations for serving. Zwemer saw 

service as good and needful, but dec edly secondary to 

the procla:cnation of the facts of Gospel of salvation. 

Cragg sees service an an integral part of any intent for 

salvation, for he els that the fruits and benefits of 

service are of the same essence in life as salvation itselfe 

Hence, practically speaking, he stresses service and worldly 

concern about equally with the proclaiming of the message. 

This also follows from his emphasis on understanding and 

sympathy. 

Though there is a large body of material involved 

in comparing the views of Zwemer and Cragg, and though 

there are numerous points of conf'lict or apparent conflict, 

the final conclusions in the matter may be less complex. 

In looking back over the material, there are two main po s 

that are extremely relevant, and which color one's entire 

evaluation of the situation. 

One point that appears necessary of ai'firmation 

is that both of these men must be call Christians. To 

say that one or another is not a Christian in a very full 

sense of the word is to contrauict the evidence and invite 

very serious complications in many areas. 'l1he other point 

is that these men lived in two different ages having 

~----------------------------
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different characteristics as already described. Zwemer 

and Cragg lived in different surroundings, assisted by 

different technologies, and facing different problems. 

This, it seems, is the point to which one must 

ultimately come in attempt to give the reasons for the 

difference in these two approaches to Islam. 1l1hese are 

two erent men with two different approaches for two 

different ages. Their ultimate aim is identical, to 

lims to Christ. But they stated their aims dif ly, 

and they went about fulfilling them in different ways, not 

always emphasizing the same elements. One may criticize 

either man on a multitude of points, but the main comment 

each would seem to be that Zwemer was too definite and 

jective at times, and Cragg is too indefinite and subjective 

at times.. Some of these 11 times" are rather crucial, it is 

true. But in the end, not much more can be said than this, 

without getting into a welter of detail which is not really 

to the point. 

In short, both Samuel Zwemer and Kenneth Cragg are 

addressing their own times, speaking in terms of their own 

environmentse They both, however, have the same timeless 

aim, and both offer facets of universal and timeless truthse 

Whether either man is ultimately "right 11 in his 

aifficult, if not impossible for us to fully est 

ach is 

e. r:l'o 

all ap])earances God 1 s Spirit and God 1 s Love have worked in both 

of these men. The best we can do is see what they have to say, 

illwnining it by our own study of God 1 s Word, and trust 

irit to lead us into all Truth, as He promised. 

God's 
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