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God decided at the very beginning of everything that man would be authenti-
free. Because of this divine choice he who is absolute and ultimate in
made a decision that from then on ruled out absolutes within man's exper-
This is the Grand Risk of Gode Try toc follow through the implications of
rlsk,

rst of all, when God gave o man weal freedom. he rejected absolutes as far
history is concerned, The nrecise infiexible determination of historical

ants has been ruled out by God; freedom means in its very essence varisbility
possibility, so that static, predetermined views of history are clearly non-
plical, non-Christian,

This means that both kinds of historical fatclism have bsen rejected; that is
Say, both positive fatilism and negstive fatalism, The posilive fatalist pre-
> oses the inevitable, irrasistible spread of roocdness over the earth since God
- good and God is sovereign, But, in the decizion for fresdom, vositive fatal-

®m is made meaningless.

The nerative fatalist presupposss ths steady, ineviiasle deterioration of
and nlstorv bestause he sess only 1nLy biack fwvces within history and cone
“»-s, therefore, a permanent dewnward siids for man and his socleties; but this
BW is absolute; and the doctrine of freadom has cancelled out absolutes,
;n;cally these two apparently oprosile fatalisms o together., The individual
) optimistically expects the sieady, Lnr¢pﬂ1bke triumsh of pgood witiin human
story is usually disappointed when reverse tyrencs show up, and consequently,
gs up with the disillusionment of aevatlve fatalism, an absolute idealist today,
pessimist tomorrow, But, both are faulty from the beginning. This past
the question was raised in one of my study groups: "is the world getting
fbter or worse? The question was fellowsd by 2 second one: "It doesn't seem
a2t Christ has done much good in the werld if after two thousand years people
d societies seem to ba as bad or worse as ever," How does one handle such a
Bstion? The Christiasn view holdes the two opposites in tension. The grace of
8 is at work in history and man in freedom is choosing in both directions, both
r and against Gods will. Therefore, the Christiusn sees history as the contine-
s mixture of crises and growth. The world is, in fact, better, and yet the
rlems of man's sinfulness are as real and as painful toddy as they were in the
rst century. Joth growth and crises are working together, IMan is better and
rse. His nsed for the “edsemer is as veal as was his forefathers.

The most dramatic new voice in the theolopical world todav is Jurgen Folitman
sermany who has attempted to grapple with this verv issve ir his book, "The
*vgy of Hope,"

"Hope alone is to be valled “remlistic,' hecause it alone takes

' seriously the possibilities with which all realits is fraught, It
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ot take things as they happen to stand or to lie, but as progressing,
¢ things with possibilities of change., Only as long as the world and
ple in it are in a fragmented and experimental state witich is not
i-solved is there any sense in earthly hopes. The latter anticipate

£ is possible to reality, historic and moving as it is, and use their
sxence to decide the processes of history., Thus, hopes and anticipa-

ns of the future are not a transflghrlng glow superimposed upon a dark-
f} existence, but are realistic ways of perceiving the scope of our real
Esibilities, and as such they set everything in motion and keep it in a
ate of change. Hope and the kind of thinking that goes with it conse-
ently camnot submit to the reproach of being utopian, for they do not
ive after things that have 'no place,' but after things that have 'no

ce as yet! but can acquire one. On the other hand, the celebrated

dism of the stark facts, of established objects and laws, the attitude
2t despairs of its p0531b111tlas and clings to reality as it is, is in-
mtably much more open to the charge of being utopian, for in its eyes
lere is 'no place! for possibilities, for future novelty, and consequently,
the historic character of reality. Thus the despair which imagines it
s reached the end of its tether proves to be illusory, as long as nothing
has yet come to an end, but everything is still full of possibilities.

;uu positivistic reallsm also proves to be illusory, so long as the world
is not a fixed body of facts but a network of paths and processes, so long
2s the world does not only run according to laws but these laws themselves
re also flexible, so long as it is a realm in which necessity means the
ossible, but not the unalterable,"

‘Therefore, as absclutes in history are not God's will, a second fact also
ges. Absolutism, as far as man is concerned, is also ruled out. Think of
'dn three ways: 1in terms of man's inuer Ulety, secondly, his relationship
iis neighbor, and thirdly, his relationship with God.

e

E@ er piety can never be absolute because of freedom. This means that per-
nism is impossible, Perfectionism works against both man and the gospel,
s never a good idea in the first place. It assumes that a man can arrive
‘place where he only makes right choices. But, our Christian hope is not
wch a static state of affairs where the Christian man is no longer in need
dp from Cod or neighbor, rather, the way of freedom is the true Christian

, and freedom involves both burden and joy. Because of our right to make
‘ghoices, we often fail in meeting the options that face us and, therefore,
4 each daily journey as a complicated mixture of wise and foolish, good and
ices. As freedom denies to us the seclusion of personal absolutlsm, it
pens the daily chance for new beginnings and forgiveness, for hope of new
funity. If it were not for freedom, then Christian forgiveness and repent-
gould hardly make sense,

:ﬂh the question of man's encounters with his neighbor absolute relation-
s are ruled out too. Christian freedom has opened up a far better possibility.

&n =bsolute human relationship assumes that there can be no growth or vari-
in our relationships with people; such a view attempts to keep interper-
relationships predictable and unchanged, but such may be a possibility

» 2 man and his stamp collection, but it can never be true of the rela-

D of a man and other people; and to wish for it is to desire meaningless
eTrsS,



%1* read a fascinating book entitlsd, The Way of Freedom, which con-
gly unpublished letters and essays of Dietrich Bomhoeifer. One of
jﬂ esting two letters in the beok consists of an exchange of corres-
]936 between Bonhoeffer and his famous teacher Karl Barth.

letter is written first in which he asks several theologlcal ques-
]# professor and then expresses his personal disappointment in the fact
pnhoeffer) had not been requested to write a chapter in a book that had
gubiished in honor of Barth. Bonhoeffer, showing his hurt feelings,

s, "This must mean that you no longer consider me in your circle.”

es to his young friend who was later to become such a very great man
wnderfully sound counsel:

Wou should not draw such tragic conclusions from the fact that you

2ot invited to contribute to the Festschrift! T ai quite sure that

2d no intention at all of exercising anything like a censorship on

avitations which he sent out then, For some reason you were not Jjust

is line of vision, or in more concrete terms, he had probably forgotten

there was certainly no guestion of an 'objective verdict.' Besides,

8 not think that there was much reason for speaking of a 'ci-cle' par-

1arly associated with me. On the one hand I would find it very diffi-

0 say where (within the possibilities that can be considered, i.e.

e aside German Christians, Papists, etc.,) this circle ceased, while

e other hand I would also find it very difficult to say wiere it began

‘rather more definite sense, As far as I am concerned you are certainly

est to me when you do not make the question whether you are ‘inside! or

side! a matter of sp801a1 reflection but cheerfully leave it open from
to day."

ese are the words of a liberated man who has understood that in Jesus

we belong to sach other but not in direct and absolute terms. No one

21 can ever become the property of another person and to wish for such

onship with another human being is to misunderstand the freedom we have

§ Christ. Freedom in Christ has opened up something greater and richer
relationships, We are closest to a friend when each day is open and

efore each other so that in belonging to Christ we see our neighbor in

atext of his grace, his decision toward the neighbor as well as his deci-~

oward me. This means that the neighbor is meant to be as genuinely free

= meant to be.

Bsolutes are impossible for us" said Blaise Pascal and this fact even

n regard to man's deepest of all relationships, his relationship with Godj
e trust, absolute obedience, zbsolute discipleship, are imnossible be-

od has granted something better., God has risked the relationship to faith,
ith is relative, not absolute, The strongest Greek word for faith that Paul
‘mse of in the New Testament is a good exanple of this relative nature of

, In Romans 1L:5 Paul writes, "Let us be fully persuaded or cinvinced,"

peek word is "pleromi," We inherit the English word "plenty" from this °
root. What Paul is saying in effect is this: "One must have plenty of
dence, enough evidence to satisfy his questions." "Plenty" is not equive-
2th "all,"™ "Enough' is not to be confused with "everything.!

2 can never be absolutely sure of God because Man in his finiteness is

de of gathering in the whole possibility of evidence. But, in a deeper
$he reason is found on God's side, who chose in his sovereign freedom

‘an absolute relationship. He chose not to cancel out man, to coerce
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* overwhelming evidence so that browbeaten and backed to the wall
- forced to admit his existence and power,

shose the wiser and stronger way. He decided to risk absolute, ultimate
2o our wager and so it stands that we must risk upon God!s character, his
‘his power, as he revealed it in the law, the Prophets and in the con-

s of Jesus Christ, the Word became flesh., All of this means that our

be a growing reality, in flux, in transition, in weakness and in cour-
genture, all because God made us free at the beginning and when he found
»st sheep without a shepherd, broken and disillusioned as a result of our
. of freedom, it was God's wise choice to set us free again. So freedom

received twice.

f; doctrine of freedom is the doctrine of the greatness and the love of
o has brought together in one thrilling unity both omnipotence and good-
 How sure he must be of himself to set us free.

WJjesus then said to the Jews who had believed in him, 'If you continue
in my word, you are truly my disciples, and you will know the truth, and
the truth will make you free.'

"They answered him, 'we are descendants of Abraham, and have never been
' in bondage to anyone. How is it that you say, "You will be made free?"!

njesus answered them, 'Truly, truly, I say to you, every one who commits
sin is a slave to sin., The slave does not continue in the house forever;

the son continues forever,

150 if the Son makes you free, you will be free indeed."



