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CHAPTER 1

INTROTUCTION




THE SOURCES OF THE MYSTICISK OF
JONATHAN EDWARTS AS SET FORTH IN HIS WRITINGS

CHAPTER 1.
INTROTUCTION
A. The Subject Defined.

It might be well to follow a favorite method of Jonathan
Edwards in setting forth the field of this thesia. That is, first
to state what it does not purpose to do; and then from the nega~-
tive statements arrive at a positive statement of its purpose.

The thesis is, then, not a study of the theology of Ed-
wards as a system of thought; such a study has already had volumes
written upon it. It is not a study of mysticism as a system of
theology; this subject has had a full and scholarly treatment by
such writers as Evelyn Underhill, ¥W. R. Inge, Baron von Hugel and
others. It is not a treatment of the mystical element which is
found in the writings of Saint John and Saint Paul; a treatment of
this can be found in the works of the authors listed sbove and in
other writers as listed in the bibliography of this thesis.

The purpose of the thesis is to show that the Johannine
and Pauline writings were the dominant sources of the mystical
element in the theclogy of Jonathan Edwards, rather than other

mystical sources.

Be The Method of Treatment.
The method of treatment followed in the thesis shall be,

first to identify the selected doctrines of Edwards as mystical




from the works of :;'epreaentative writers in that field:; and sec~
ondly, to discover to what extent Edwards makes use of the writ-

ings of Jomm and Paul in his treatment of these doctrines. At the
end of each chapter, which deals with the varicus mystical doctrines,
there is added 8 brief chapter summary and also & table which sets
forth the extent to which that particular dootrine is found in the
works of Jolm and Paul. These tables are added to show the amount

of mtic#l material in these writings from which Edwards could have
drawn - and 4id draw - in the development of the mystical element in
his theology.

Ce 7The Source of Material.

The sources of material for this thesis are as follows;
The Wworks of such representative writers as Saint Jolm of the Cross,
Saint Teresa, Saint Bernard, Meister Eckhart, Paschal, Lady Julian
of Norwich, Thomas & Kempis and William law; also suck works on
Christisn mysticlsm as those of Evelyn Underhill, W. R, Imge, Baron
von Hugel, Bufus Jones, Nicholson and others: The works of Jonathan
Bdwards, mcluaing his letters, diary, unpublished essays, etc.;
also various works on Bdwards, such as biography, theological trea-
tises, oriticisms, etc.: The Gospel of Jolm end his three epistles
and the Revelation', and the epistles of Paul which include Romans,
I and II Corinthians, Galatians, Ephesisns, Philippians, Colossians,
I and II Thessslonians, I and II Timothy, Pitus and Philemon.2 mhe

e & & & a2 O

l, Edwards makes wide use of the Revelation tut only a comparatively
faw of his citations are upon the mystical doctrines.

2, The traditional attitude of the Clmreh in aocepting the Johannine
and Pauline suthorship of these writings is accepted in this



gquotations are taken from the King James version of the English
Bible &s that was the text used by Edwards.

D, Mysticism Defined.

Before applying the term “mystic® to Edwards, it is
necessary to define the term as it is used in this thesis, For
the words mystic and mysticism have received so many and so varied
interpretations that to apply them, without first defining them,
to the system of theology of an individual might be misleading or
even prejudicial to the individnal in the minds of some readers.

The majority of the great mystics of history have been
devoted members of the chmrch. ™I desire™, writes Ruysbroeck, “to
be by the grace of God, a life-giving member of the Holy Church.*
The church has become persecutor only when it has feared for her
own authority in matters of doctrine, as against the claim of a
1 Many of the grest
doetrines of ehristia:niw'are ineluded in the mystical theology,

*direct experience of God™ by the mystio.

not because they are unique to that system of thought, but rather
beceuse they have there a msjor emphasils.

* & & o & O

thesis. Edwards uses the epistle to the Hebrews to a large ex~
tent and attributes its suthorship to Paul, as in such statements
a8 “"The Apostle Paul declares in Hebrews“, etc., Since this letter
is not generally credited to Paul it is mot included in this
thesis, BEdwards' use of it, however, does reflect the great esteem
in which he held Paul.

e & & o s

1., Cf, Underhill, Mystics of the Church, p. 12,



The Christian mystic places the origin of his theology
in Christ and mot in any heathen mysteriea; which Augustine de-
soribed as a system which “saw from & wooded height the land of
peace, but not the road thersto®. In Jesus, the aystem found its
"perfect thorcughfare™ and clsssic expression. Through the life
which he revealed, man has attained to fullness of 1ife.l

The mystical conception of religion is that of a way of
life, or a becoming. The mystic is one who has a direct intuition
or experience of Ged which gives to him the power and the burning
desire to travel in this way. He is one whose religion and life
are founded not merely upon intellectual dbelief or beautiful ritual
or ceremony, but upon what, he regards, as an infinitely higher
plane of direct persomsl commmion with God. The Deity, to him,
is a reality, both seen and kmown.?

The myatiocal theology is not exclusive of other systems
of thought, It recognizes in natural theology & source of knowl~
edge of God which is derived from the natural world; from dogmatic
theology it geins a knowledge of God from history and especially
in the Christian revelation. However, to these it would add the
soul's secret and direct experience of God. 1t claims that it is
only in the cultivation of this direct experience or "immer 1ife®
that the believer can fully hope to enter into the other two., It
gives reality to life or as expressed by Saint Augustine, ™My life

¢ ¢ o @& &

l. Cf. Underhill, Myastic Way, p. 35.
2. Cf, Underhill, Mysties of the Church, p. 10.




shall be real life, being wholly full of Thee*.l

From & study of the works of representative writers we
would 1ist the following as a general statement of the character-
istioc mystiocal dooctrines. From the very nature of the case, it
is evident that any such statement mmat be of a very general char-
acter and would not apply, as a whole, to all writers. These prin-
ciples are as follows:

(1) God is the eternal source of all life.

{(2) God's life within man gives to man the capacity to know
and experience God in a direot memner. This imer life of man dif-
fors from the matural life of man's soul, It mskes him a partaker
of the nature of God.

(3) The goal of all life is union with God.

(4) Qhe attainment of this goal is reached by a definite

ey,

In the atudy of Edwards, the following doctrines were
found to make up the mystical element in his theology; we omly list
them here as they are treated in detail in the following chapters
of this thesis. These doctrines are, The Divine Light; God, the
eternal source of life; Furgation; PFaith; Ilove si;ad Uaion.

E. 7The Significance of this Thesis.
Whether one is in sympathy with the mystical type of
thinker or not, it is necessary to recognize the faect that this

® o 0 & = s

1. Confessions, Book 10, ch. 28.
2. For an authoritative treatment of these principles see Under-
hill, Kysticism, The Mystics of the Church, The Mystic Way;

Inge, Christian Mysticism; von Hugel, The Mystical Elememt of
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type of thinker has always been a factor of no smell importance
in the history of the Christian church. On acecount of what has
been described as the ™expulsive power” of this type of thinking
it has always, more or less, been held in suspicion by a cmmrch
that was Jealous of its own supremecy. This system has produced
such characters as Augustine, Anselm, Boehme, Bernard, Eckhart,
Jolm of t;ha Cross, Catherine of Siema, Joan of Are, William law,
Francis of Assisi and a host of others. Again we see its influ-
ence in such world-wide movements as Quietism, the Society of
Priendis, etc., and in the revival of intere#t in mystical religion
of the present day. Through the works of such men and women end
in such religious movements as these, mysticism has quietly but
no leas certainly exerted, and is now exerting, a vital influence
upon human society.

If it is discovered that Jomathan Edwards was also a
follower of this Way, then his name can be added to the list men-
tioned above.l The revival of religlon vhich he started in his

e e o ¢ & o

1. It is generally recognized by students of Edwards®' writings that
he had a strong mystical tremd in his thinking., For instance,
in his book on Edwards, Dr. Allen writes as follows: *We mmst
g0 back to the mystics of the Middle Ages, or to the fathers of
the ancient clmrch, to find & predecessor to Edwards.... It is
true that Fox and Barclay among the Quakers had taught the same
essential dogtrine.... While his dootrine is that of the 'imer
light?, it assumes a different form.... He is something of a seer
or prophet who beholds by direct vision what others know cnly by
report.” (Jonmathan Edwards, Allem, pp. 137, 386.) Or as ex-
pressed by another author; ™He came from the same mould as the
great princes of the medmeval clmrch; and nothing suggests that
he would have found uncongenial the role of an Anselm or a St.
Bernard.* (Jonsthen Edwards, Parks, p. 24.)



parish not only molded the religious thought of America for over
a century but was also felt in Europe.l Both friemd and foe
recognize his influence. A study of the mystiocal elemant in Ed-
wards will alsoc promote a better understanding of the neble char-
acter of one who has been described as the "most misunderstood man
of America™.

FPinally, if it is discovered that Edwards, along with
80 many of the great mystics, has received his inmsplration direct
from a flrast~hand study of the Scripture, and especially from the
writings of Jolm and Paul, then this theslis but adds another
testimony to the vital influence which the Scripture, and these
two Apostles in particular, have exerted upon the cemturies which
have elspsed since their death,

® & 8 o »

le Por a statmment of the influence of Edwards upon America and
Europe see Allen, Jonathan Edwards, p. 365 sec.



CHAPTER II

EDNARDS AND THE BIBIE




CHAPTER 11
EINARDS AND THE BIBIE
A, The Bible as the Final Authority
in Bdwards® Theology.
The sscertainment of the place which Edwards gave to the
Bible is important to this thesis. If his theology is largely the

1 then the influence of

product of reason, as one writer suggosﬁs,
Seripture, and of the Johannine and Pauline writings, could not
have been the dominant influemnce in his thinking. Or again if the
Institutes of Calvin were the chief source of his theology, as has
also been suggested, them the place of the Scripture would be like-
wise minimized.?

It appears, however, from a study of his works that Ed-
wards gives to the Bible the supreme place in all of his thinking.
Ho refers to it as the final suthority in the establishing of his
theological statements and the number of citations which he makes
from the Bible is voluminous. For instance, in the reprint of the
Vorcester edition of his works, approximately seven thousand and
seven hndred direct guotations from the Bidble are listed, Some-
thing over twenty-eight rundred of these citations are from the
works of John and Panl. These figures do not include s very large
number of indirect references to Seripture which he so often made,

The Bible was for Edwards an entirely sufficient source

*® & o » e 0

2. ©f. Parks, Jonathan Edwards, The Fiery Puritan, p. 64.

-9'
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of truth for the formmlation of his system of theology. While
scarcely twenty years of sge we find him formally resolving, "to
study the Scripture so steadily, constantly, and frequeantly, as
that I may f£ind and plainly perceive myself to grow in the knowl-
edge of the same”,l Somewhat later he writes that his growth in
the knowledge of the Scripture had been a meens of grace in his
11267, he had come to delight in the Soripture and had learned to
love the Book®, In the Soripture he found the distingnishing char-

acteristios of true piety®, and the excellemcy of the Gospel was

ever a source of womder to him. In the Scripture he found a

light by which to guide his life, and what was more important, he

found in it a power that enabled him to withstand the temptations

of Satan.®

Edwards felt that there was a very different effect upon
the reader in the use of the Bible from that which came from the
reading of any other book, or evem a cormentary upon the Bi‘nle.?

This was the case because the Bible was an infallible rule, given

directly by God for the guidance of his people. In it there is

abundant light to guide the seeker in his search after the nature
LK Y T Y B ]

1, Vol. I, ps 4. All references to Edwards' works in this thesis
are to the reprint of the Worcester Editien, N. Y., 1881, The
Romsn mumerals refer to the volume and the Arabic numersls to
the page of that voluma,

2. Vol. I, p. 12.

3. Vol. I, P 20,

4. Yol. I, pe 7.

6, Yol. I, p. 23.

6. Vol. I, p. 626.

7. Yol. i1, De 16.

8. Vol. III, D. 24.



m 1]l -

of true religion.l. It is, moreover, the only sacred rule which

2

God has placed in the hands of men, and so is the only safe direc~

tery.s So nothing should be placed in the room of the word of

God.* The Bible is the "morm" by which all else is to be judged,®
for it is the supreme revelation of the way of life.® If any doc-
trine is found in the Seripture that is sufficient evidence in it-

self for its acceptance; the fact that it is mysterious and cammot

be fully understood is no adequate ground for its rejootiwn."

Edwards often contrasts the relative value of reason and
the rew!a#ion of Seripture. He finds that the most that reason
can do 1s to aid the understanding of revelstion.® Reason cen meke
Inown secondary truths only; primary truths come only through reve-

hﬁian.g There is a danger of being led into grave errors by trust-

10

ing te Mcm rather than Yo Soripture.” Some of his own critics

had erred by trusting to their own reason rather than to the Serip-
ture.? Tms ministers especially are wnder cbligations to master
the Soripture,l? so as to avoid the evil of going beyond that which
is revealed in the Word of m.“

® & o o s @

1. Yol. III (IX)

2. Yol. 111, D. 3999
{a‘ 703.. IZI; po 52.
4. Vol. 111, p. 371,
B. Yol, II, p. 640,
6. Yol. II, Pe Mi&
?Q 7@1‘ IX, PQ m.
8. Vol. 1I, p. 221.
9. Vol. 111, p. 545,
1@. Yol. :II, P. 28.
11. VYol. I1I, p. 288.
12. Vol. III, Pa 891
13. Yol. :II, P. 338.
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It is interesting to note that in his treatise on

Religious Affections, Edwards selects the three "most eminent

saints we have an acoount of in the Soripture® as suthority for
the truth of his statements.

and Jolm.

John's influence upon the church and his own writings, he is care-
fnl to erphasiza.

0f the Apostle Paul, he writes that he was & man

"who was in meny respeots, the chief of all the min-
.isters of the New Testament; being above all others,
a chosen vessel unto Christ, to bear his name before
the Gentiles, and made a chief instrument of prope-
gating and establishing the Christian e¢hurch in the
world, and of distinetly revealing the gloriocus mys-
teries of the gospel, for the instruction of the
ehurch in all ages; and (as has not beem improperly
thought by some) the most eminent servant of Christ
that ever lived, received to the highest rewards in
the heavenly kingdom of his Master. By what is sald
of him in the Soripture, he appears to have been a
person that was full of affection. 4And it is very
manifest, that the religion he expresses in his epis-
tles, oonsisted very mch in holy affectioms. It ap-
pears by all his expressioms of himself, that he was,
in the course of his life, infleamed, actuated, and
eutirely swallowed up, by & most ardent love to his
glorious Lord, esteeming all things as loss, for the
excellency of the knowledge of him, and esteeming
them but dung that he might win tm. He represents
himself, as over-powered by this holy affectiom, and
as it were compelled by it to go forward in his, ser-
vice, through all difficulties and sufferings.”

Bdwards also held the Apostle Jolm in no less esteem.

tion of the beloved Apostle:

1.

* & » & S+ 0

Yol. 111, D. 12.

These three ssints are Deavid, Psul

The following excerpt is taken from his deserip-



*The other instance 1 shall mention, is of the
Apestle Joim, that beloved disciple, who was the
nearest and dearest to his Maaster, of any of the
twelve, and was by him admitted te the greatest
privilege of any of them; being not oaly one of
the three who were admitted to be present with him
in the mount at his transfiguration, and at the
raising of Jairua's daughter, and whom he took with
him when he was in his agony, and one of the three
spoken of by the Apostle Panl, as the three main
pillars of the Christism ckmrch; but was favored
above all, in being admitted to lean on his Haster's
bosom at his last supper, and in being chosen by
Christ, as the disciple to whom he would reveal his
wonderful dispensations towards his church, to the
end of time; as we have an account in the Book of
Revelation; and to simt up the nanon of the New
Teatament, and of the whole Seripture; being pre-
served mch longer than all the rest of the apos-
tlea, to set all things in order in the Christian
c¢lmrch, after their death, It is evidemt by all
his writings (as is gemerally observed by divines)
that he was a person remarkably full of affectionm:
his addresses to those to whom he wrote being in-
expressibly tender and pathetical, wreathing nothing
but the mogt fervent love; as though he were all made
up of sweet and holy affection. The proofs of which
cannot be given without disadvantage, unless we should
tramsoribe his whole writings."l

It would appear reascnable to conclude, from the state-
ments of Bdwards quotedabove, that the Bible wes his one suthori~
tative source book; also that the development of .his theology was
biblical ~ at least as he interpreted the Bible. The Institutes of
Calvin and the current thought of hisv day doubtlesa had a definite
influence upen his writings but, by his own statement, they must

take a secondary placa.z

. & & s * »

1. Vel. IIX, p. 13,
2, 1t will be seen later on that Edwarda' use of Seripture com~-
firms his own statements here listed.
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It would also appear that he gave the writings of Jom
and Peul a conspicuous place in the Bible. With the Book of
Psalms, all of which Edwards attributed to David, the writings
of these two apostles meke up his chief authority. He finds in
the Pselms a rich source of illustrative material, while in Jolm
and Paul he finds an suthoritative basis upom whieh to build his
argument. Indeed when one considers the richness of the mystical
element in the writings of Johm and Paul,l it would be surprising
to £ind that these two writers did mot have a promiment place in
the thinking of such a scholar as Edwards.

B. The Bible as the Major Source
of Bdwards' Theology.

The question naturally arises &s to whether or not the
Bible was the only source oi’ Bdwards' mysticism. A detailed dis~
cussion of this question is without the scope of this thesis but
the following faots should be noted.

It would have been possible for Edwards to have had,
even in the early writings of his diary in 1720, the works of some
of the great mystics in his possession. For instance, the firat
edition of Thomes a Kempis was published in 1473 and translated
into English in 1502; he could also have had the works of William
law and through him the influence of Jacob Boehme; also the works

l, For a full statement of this element see the reference tables
at the emd of each ohapter of this thesis, Also Underbill,
Kystic Way, chs, 3 and 4; Inge, Mystioism, ch. 2; and Camp-
bell, Peaul the Mystie, London, 1928,
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of 8t. Augustine might have been avallable to Edmdo,‘eithor in
the original or in translation. We can discover, however, no
evidence, either externsl or internal, that Edwards had in his
possession any of the works of these mystical writers.

The intermal evidence of his writings, omn the contrary,
appears to indicate that he did not have any of these writings,
He never refers to them, nor cites them as authority for any of
his statements, nor gives them credit for any of the great mystical
dootrines with which he deals. Oftimes he shows a distinct hos-
tility to mysticism and, no doubt, would have resented the applica-
tion of this term to his writings. For instance, this 1s shown,
as will sppear later in this thesis, in his demuanclation of the
Quakers and their doctrine of the Inner Light; and in his rather
vague attacks upon certain ’believox-s who claim to be “godded with
God™ or *Christed with Christ®, or, in other words, claiming to
have within themselves somothing which was of the essence of God,

These attacks upen mysticism appear to have been ai-‘-,
rected against its abuses or the excesses of some of its adhoi‘onts,
rather than against the mystical theology as defined in this
thesis. He denounced the Quakers because he felt that their
teachings tended to the neglect of the Seripture through an undue
trust in the leading of their Inner Light; also he condemed those
who claimed to be "godded with God™ becanse they appeared to him
to neglect the means of grace and especially the study of the

Bible, Such criticisms could have come as naturally from Saint
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Joln of the Cross as from Eﬁmd&.l
That Bdwards was most sympathetic to a different kind

of mysticism is vividly illustrated in his attitude towards his
wife. From the first he was attracted to her on account of her
strong Christian character and widely known mystiocal exporience,a
Iater in 1ife she wrote, at his request, an account of her exper-
ience of the divine light in her soul and her frequemt spiritual
ecstasies which she experienced as a result of the indwelling
light. Xdwards was so impressed with the reasonableness and
"swoetness” of these experimos of his wife that he incorporated
her peper in his history of the “Revival of Religion in New Eng~
land™ and at its conclusion tlms expressed his own feelings in
regard to it

"How if such things are enthmsiasm, and the fruits

.0f a distempered brain, let my brain be evermore

possessed of that happy distemper! If this be dis-

traction, I pray God that the world of menkind may

be all seized with this benign, meek, benaficent,

beatifical, glorious distractionl

C, Summary of the Chapter.
4 study of the works of Edwards reveals the fact that

he regarded the Bible as the supreme autbority in all matters of
doctrine., The place of reason and Christian experience were

gounted as important elements in the life of the believer, yet

* o 2 2 9 0

l, Cf, 8t., Jom of the Cross, Works, Vol. I, p. 3.
2, 0Of, Allen, Jonathan BEdwards, pp. 46, 201.
50 Val. III, P 5060
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they were subordinate to and must be checked by the light of the
revelation contained in the Seripture.

From his own statements the Seripture appears not only
to have been the final authority but also the only source for the
development of the mystical element in Edwards' theology. 4s far
as we can discover from a study of his works, the influence of
the Bible is the dominant one.

It is also to be noted that Edwards expresses a dis-
tinet sense of obligation to the Apostles Jomm and Paul for the
inspiration and information which he received from their writings.
He singles them out as two of the most "conspicuous®™ saints of

the Soripture.



CHAPTER III

THE DIVIKE LIGHT




CHAPTER III
THE DIVINE LIGHT

A, The Doctrine in the Mystilcs.

To the Christiasn mystic, the suprems fact in hmwen his-
tory is the incarnated Word within the soul of men., This Life with-
in is a divine mucleus which gives a point of contact between man's
Jife and the divine life. This incarnated Word has been givem var-
jous names in its development by mystiecal writers. However, all of
these terms mean the same thing, though emphasizing different phases
of its life. Sometimaes it is called the Spark of the Soul; some-
times its Apex, the point at which the soul touches the Divine;
sometimes it is represented as the Synteresis, the preserver of the
gsoul's being;® =again in emphasizing a differemt aspect of the sub-
Jeect, it is ocalled the Ground of the Soul, from which springs all
spiritual life; or again it may be described as the Divine Essence
of the soul, the Divine Life of the soul, the Divine Principle of
the soul, the Indwelling Spirit, the Imer Light, and other similar
names.

Whatever name the writer may choose to give to this in-
carnated Word, it is always represented as the organ of man's
spiritual consciousness. It is the germ of his real life, the
place Where the uman mekes comtact With the Divime., Its presence
in the soul of man makes him also divine and gives to him an imme-
diate experience and kmowledge of God. It also makes poasible a
spiritual growth towards the suprema goal of all life-union with

» & o & & o

1., Cf, Inge, Christian Kysticism, Appendix C., pp. 359-360.
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God. The possession of this Life is within the reach of all but

only in the life of those who allow it to have a free rule, does

it develop into a life-giving spiritual "firew,l

William Law represents the impartation of this Divine
Light to the soul of man as the greatest design of God in his re-
lations to man, In this need 2ll mankind is alike., He writes,

*There is but one salvation for all mankind and that
is the Life of God in the sonl. God has but one de-
sign or intent towards all mankind, and that is to
introduce or generate His own life, Light and Spirit
in them,,... There is but one possible way for man
to attain this salvation, or Life of God in the soul,
There 1s not one for the Jew, another for the Chris-
tian, and a third for the heathen. XNo; God is gne,
mman nature is one, and the way to it is one,"

Again lew attributes to this Light the source of the
soul's greatest blessings, The fact of its existence or reality,
he feels, is go evident that it needs no proof, It is as neces=~
sary for the growth of the spiritual life of man as the seed is
to the development of the flower;

“Now that this form of a divine life is in every mem,
~that no man 1s without this witness of God in him-
self, is & truth as evident as anything that can be
affirmed by umen nature, And as it is a certain
truth that no fruit, flowers, or wirtues ocan be or
can comé forth in any vegetable but what was firat
in its seed or root, so no divine glory, perfection,
Or power can ever come forth in sny oreature in
heaven, but what arises from the seed of the Deity
sown into it at its oreation. Therefore as sure as
the heavenly soul will to all eternity incresse in

® & ° ¢ »

1. For a full and suthoritative discussion of this doctrine see
Miss Underhill's, Mystics of the Church, The Mystic Way and
especially her book emtitled *Mysticism®*, ’

2, law, Spirit of Prayer, p. 42.
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new openings and enlargements of divine union, enjoy-
nent and perfectiom in God, so sure is it that in the
center, or inmost birth of the soul's life, lie the
riches of the divine nature as a Seed, or Root of
glory, givemn to it by its first orecative image or
likeness to God. Everything that is endless or num-
berless in the essence of the soul: what seeing is,
what hearing, feeling, etc. are in their boundless
variety and ever inecreasing newness of delight in
eternity, these, with all their wonders, are the in-
nate birthright and sure inheritance of every immor-
tal godly soul,.”

Meister mrt identifles this Spark of the soul with
the life of God. He represents it as an impartation lmmediate from
God and

"ie his light striking down from above, the reflec~-
tion {or imege) of his divine nature and ever op-
posed to anything ungodly*,.2

Bokhart describes the origin end nature of this Spark im detail.
As a sumpary of his teachings upon this subject the following
quotation is characteristic:

*There is in the soul something which is above the soml,
.Divine, simple, a pure nothing; rather nameless than
named, rather wmconscious than known. Sometimes I have
ealled it a power, sometimes an uncreated light, and
sometimes a divine Spark, It is absolute and free from
all names and forms, just as God is free and absolute in
Himself. It is higher tham love, higher than grace.
For in these there is still distinetion. In this power
God doth blossom and flourish with all his Godhead, and
the Spirit flourisheth in God. In this power the Father
bringeth forth his only begotten Son, as essentially as
himself; and in this light ariseth the Holy Ghost, This
Spark rejecteth all orea.turgs and will have only God,
slmply as He is in HimselZ,

l. lsw, Liberal and Mystical Writings, p. 164.
2. Meister Wy Pfaifter, Pe 88
8. 1bid,, p. 57,




Saint Avgustine finds an explanation for the possi-
bility of knowledge in what he describes as the mysterious fac-
ulty of memory. In this faculty he finds an adequate explznation
of the marmer in which knmowledge becowes possible to man., How-
aver, when he attempts to explain the origin of the knowledge of
God in the soul of man he finds that memory can furnish no ade-
quate explanation. Hence he reasons that knowledge of God must
be derived from some inner iight directly imparted by God to the
soul of men, Tims he sums up his argument that this knowledge of
God is of a divine source:
“Yhere then did I find Thee, that I might learn Thee?
For in memory Thou wert not, before 1 learned Thee.
Whepe then did I find Thee, that I might learn Thee,
but in Thee above me? . . « behold, Thonu wert within,
and I abroad, and there I searched for The® . . «
Thou wert with me, but I was not with Thee,»1
Again in an intimate description of his own emotions,
Saint Angustine portrays this inner light of the soul and sees
in it the source of all spiritual power which man possesses. To
him, it is direotly imparted by &ed to the soml of the believer;
*1 entered even into my inward self, Thou being ny
Guide: and able I was, for Thou wert become my Helper.
And 1 entered and beheld with the eye of ny soul,
(such as it was) above the same eye of my sonul, above
ny mind, the light unchangaable. Hot this ordinary
light, which all flesh may look upon, not as it were
a greater of the same kind, as though the brightness
of this should be manifold brighter, and with its
greatness take up a2ll space. Not such was this light,

but other, yea far other from all these. Nor was it
above my soul, a&s oll is above water, nor yet as heaven

.« & o * o

1. Augustine, Confessions, Book 10, Sec. 37~38.




is above earth; but above to my soul, because it made
me; and I below it, because I was made by it. He that
knows the Truth, knou h{t that Light is, and he that
knows it kmows eternity.”

As mentioned above, Angustino recognizes thig light as
distingt from the soul and as & direct gift of God to man. It also
gives to man an understanding of spiritual things and so an appre-
clation of the besuty and value of divine things. It also makes

possible spiritual growth:

~ ®™Distinct from the soul is that light itself, whereby it
_is so emlightened, that it may behold all things, whether
4n itself or in Him, understanding them truly. For that
- Light 1s God HEimself; but the soul although rational and
_ intellectual, is a oreature made after His image, and when
4% endeavors to behold that Light, quivers through weak-
pess and is unable. Yet still thence is derived whatever
4t understands, as it is able. When than it is borme away
_$hither, and withdrawn from the bodily senses, it is placed
mere expressly in the presence of that Vision, them, not
 in & local space, but in & way of its own, it sees even
_above itself that, whereby being aided it sees alu what~
ever, by understanding, it does see in itsels.»2

Saint Jolm of the Cross desoribes at hngth this light
a: the soul and declares it t.o be divine in nature and that its
source is in God. He finds thls to be in harmony with the gospel
of Jokn, We read that
“the soul has its radical and essential life in God,

.1ike 21l oreated things . . . St. Jom also says

that all that was made was life in God; that which was

made in Him was life.®

He sttribtutes to this immer light the source of all of the
blessings which the sonl receives and finds in it the power which

*« & o o 0

1. Confessions, chap. 17, sec., 17.
2, Ibid.
5,. 'ﬁorks Yol. II, Pe 46,



makes all spiritual growth possible:

®I¢ is & movement of the Word in the depths of the soul
of such grandeur, authority and glory, and of such pro-
found gweetness that all the balsams, all the aromatiec
herbs and flowers of the world seem to be mingled and
shaken together for the production of that sweetness:
that all the kingdoms and dominions of the world, all
the powers and virtues of heaven seem to be moved; that
is not the whole, all the virtues, substance, perfections
and graces of all created things, shine forth and make
the same movement in unisen together. For as St. Jom
saith 'What was made in Him was 1ife,'wl

The soul which possesses this Light has an immediate
access to God. God ean through it spesk directly to the soul
and the soul to God., Thus the soul comes into that experience
of God which can come only through & *sight® of God. Tims Saint
Jolm of the Cross contimes: |

*This is the meaning of those words of our Lord, 'He
that loveth me shall be loved of my Father; and I will
love him, and will manifest myself unto him'. These
words refer to this kmowledge and these touches of
which 1 am speaking, and which God manifeats to the
soul that truly loves Him,

8aint Teresz also aeséribos at length this immer light
of the soul. She attributes to it the same power and attributes
as did 3t. Jom of the Cross, To her it is an ever increasing
source of wonder and inspiration., It is God withim the soul,
She writes, |

*We are not forced to take wings to find our Lord,
but have only te seek solitude and to look within
ourselves. You need not be overwhelmed with con~

fusion before so kind a guest, but, with mumility,
talk to Him as your Father. , . . Within this palace

® & o ¢ s o

1. 'ﬁ’orka, Yol. 11, p. 46,
2. Ibidc, Yol. I, ?o 179.



dwells the mighty King who has deigned to become
your Father and who is seated on a8 thromlo:t price-
less value - by which I mean your heart,” ,

These citations from representative mystical writers
identify this doctrine of the divine light as peculiarly mystical
and also exemplify the characteristic emphasis which is placed
on this doctrine of the immer light by the system as a whole, In
order to be a true follower of this “Way" one mist have experi-~
enced this access of divine vitality. The mystic sees in such
2 light a breaking down of old barriers, an emlargement of old
methods of thought and conceptions of life and of God. Through
this light comes the experience of the new birth and a new power
is felt by the Dbelliever to be within himself which is "not hime
self*, With this new power "welling up” within him the believer
also experiences new wonders and a new besuty in the world and
in God, which he has never known before. BEe has a new sense which
Bdwards characterized as the ™distinguishing beauty of divine
excell ancy”. Or again, as Miss Underhill describes it, those who
experience this light are

“new born, they stand here at the threshhold of
~i1limitable experiences, in which life's power of

ecatasy and endurance, of éeva and of pain, shall
be exploited to the full.®

*« o 5 s 2 @

1. S5t, Teresa, Balfe, Pp. 89, 92,

2., TUnderhill, Mystic Way, p. 52. In her description of this doc-
trine of the divine light Miss Underhill further states in
this ssme volume, page 50: ™It seems to him (i.e. the mystig)
& separate gift or 'grace! infused from without, rather than
developed from within, It startles him by its suddenness; the
gladness, awe and exaltation that it brings: an emotional in-
florescence, parallel with that which arnounces the birth of



B. The Doctrine in Edwards,
1. Edwards' Definition of the Divine Light.

The Doctrime of the divine light holds first place, both
in space devoted to it and in emphasis placed upon it, in Edwards*
system of theology. The place that he gives to this dooctrine is
as prominent, if not more so, than in any of the mystical writings
from which we have quoted above. In his blography of Edwards,

Dr. Allen expresses the opinion that Edwards® preaching of this
doctrine of the divine light was the “impulse of the Great Awalen-
ing . . . Which £irst took shape in Edwards' mindw,}

Bdwards employs different terms in his description of

. s o o O

perfect umen love. This moment is the Spiritual Spring~time,
It comes like the winds of March, full of natural wonder; and
gives to all who experienge it, a participation in the death~
less magioc of eternal springs. An embanced vitality, a wonder~
ful sense of power and Joyful apprehension as towards worlds
before ignored or umknown, floods the consciousness, life is
raised to a higher degree of temsion than ever before; and
therefore to a higher perception of Reality."

L B BN I R

1. Allen, Jonathan Edwards, p. 134.

Om page 68 of this same book, Ir. Allen writes in regard to
the word “light"*, as it is used by Edwards, &s follows; ™A
recent Americsn oritic, speaking from a literary point of
view, has called attention to the word gweetness as being
Edwards' characteristic word, But there is amother word
which recurs quite as oftem in his writings, and that, too,
in the most important commections, - the word light. 1t is
more than an illustration of his thoughts light is a word
that controls his thought.”
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this light dbut they all have the same meaning., Various terms for
this light are used in a single treatise, or even in a single para-
greph, to express the same thought., The following are some of the
words or phrases most commonly found in his descriptions of it: -
1% 1s & divine light); it $s an immortel seed®; it is an image
of GodS; 4t is a participation in the Divine Nature®; it is an

image of God instamped on the soul®; 1t is the indwelling spirit®;

it is a witness of the Spirit and more’; it is a divine infusion®;

it is a spring®; it is Grace'®; it is 2 divine taste'l; it 1s e

divine l'lghtleg i1t is a vital principle of the sou113,

The origin of this light is God. He gives his Holy
Spirit to be united to the faculties of the sonl and He makes him
to dwell there as a natural, vital principle., Tms the soul of
the saint is indned with s new nature, 7%his light does not dwell
without the soul but within it. It is received from the Sun of
righteousness and is, of its own natnre & "luminous thing®, And

*not only does the Sun shine in the saints, but they also
‘become little suns, pﬁtaking of the nature of the foun-
tain of their lightv,

® » o s o »

le Vol. IV, p. 438,
8. 1bid, p. 472.

3. TVol. II, ps 256.
4, Vol. 17, p. 472,
5. Ibld. p. 544,

6. YVol. I, p. 68,
7. VYol. III, p. 87.
8. Vol. 1, p. 172
9. 1Ibid. p. 72.

10. Vol. IV, p. 3%.
11. Vol. I, ps 121,
12. Vol. I, p. 187,
13. Vol. I‘V, P 175.
4. Yol. 111, p. 187,



The soul may thus be compared to the lamps of the tabernacle;
which although at the beginning were lighted by the fire from
heaven, yet they thereby became themselves burning and shining
lights, Or again, the soul not only drinks of the water of life,
that flows from the fountain of God; but this water also be-
comes a fountain of living water in the soul » springing up there
and flowing ocut of the soul. Or again this light may be compared
to a seed implanted in the soll; it is not only in the ground
but roots itself there and becomes an abiding principle of the

1ife and nature of the moil.t

This is in accordance with the
teachings of Ssint Jolm in Johm 4:14 and 7:38, 39.°

This divine light through its influences and fruit is
the sum of all grace, comfort and Joy; or in other words, it is
the sum of all the spiritual good purchased by Christ for mankind,
1t is the subjlect matter of the promises of both the 0ld and the
Now Testaments, It is particularly the chief subject of the
covenant of grace delivered by Christ to his disciples, as his
last will and testamemt and recorded in the 14th, 15th and léth
chapters of Jolm. It i1s for this reason thet it is so oftem re-
ferred to as ‘the 8pir5,t of promise, &8 in Gal. 3:4, Eph., 1:13,

836. Thus, it is the great blessing which Christ brought to men.

* & 2 o o o

b G‘o Yol. III, Pp. 29&"3990

2. All references made to the writings of Jolm and Paul in this
thesis are citations made by Zdwards himself as proof texts
of his statements. The extent to which these dootrines are
found in Jolm and Paul may be seen in the table found at the
end of this chapter.
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It was the blessing which he received from the F@ther wheén he as-
oended into heaven and which he commmnicated to those whom he had
redeemed, Jolm 16:7. It is the gum of the blessings wrought by
Christ through his intercession, Jom 14:16, 17. It is also the
blessing for which he prayed in the great prayer which he uttered
for his disciples and for all future disciples in Jolm 1'!.1
This light is no &ull, inactive or ineffectual primciple.
Rather is it a spiritual power., There is power im it because God
is In it. It is a divine principle becanse it has a participation
in the divine nature of God; or in other words, it is a commmnics~
tion of divine life, The soul tims bas the power of an emndless
life. It lives but not by its own life for Christ lives in it.
It is a holy flame enkindled in the soul, which mskes of the soul
& burning 1ight.a
| The description of this divine light calls forth some of
the most eloguent passsges in Edwards' writings. The following,
from one of his sermons, displays both this eloquence as well as
somewhat of the place that he assigns to this light:
"This light is such as effectually influences the in-
~¢linations, and changes the mature of the soul, It
assimilates the nature to the divine nature, and changes
the soul intc an image of the same glory that it beheld,
11 Cor. 3:18. This knowledge will wean from the world,
and raise the inclination to heavenly things. It will
turn the heart to God as the fountain of good, and teo

choose him for the only portiom. This light, and this
oenly, will bring the soul to a saving olose with Christ,

¢ 6 & 5 o 0

1. Qt. Yol III, Pe 85,
2. Ibid.
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It conforms the heart to the gospel, mortifles its
emity and opposition against the scheme of salvation
therein revealed: it causes the heart to embrace the
Joyful tidings, and entirely to adhere to, and ao-
guiesce in the revelation of Christ &s our Saviour:

it causes the whole soul to accord and symphonize with
it, admitting it with entire credit and respect,
oleaving to it with full inclination and affection;
and it effectually disposes the soul to give up it~
self entirely to Christ,*l

Again this light is described as a most excellkemt thing.
In it, consist the most excellent experiences of both sngel and
saint. In it, comsists the most excellent experiemce of Christ,
whether in his state of exaltation or Immiliation, In it consists
the image of God; it is a commnication of some of the very na-
ture of the divine exoellency and beauty of God himself. It is a
partaking of the fullness of Christ, Jom 1:16. Through it the
saeints are said to be filled with the fullneass of God, Eph. 3:18, 19.
In it they have fellowship with both Christ and God, I Jom 1;3.
*Yea, by means of this divine virtue, there is a mitual indwelling
of God and the saints, I Johm 4;16.%°

2, Bliwards' Treatment of the Characteristies

of the Divine Light.

This 1ight discovers to the soul the real beauty and
aniableness of the true moral good that is in divine things. It
reveals the glory of God's perfections and of all other attributes
belonging to the divine Being. It reveals also the glory of his
works of creation and of pravideneo. By means of this light is
also understood the sufficiemoy of Christ as a mediator and of the

o & & s s

1. %el. Iv, Pe 449,
2, Vol. 1V, p. 472,
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excellency of the work of redemptiom purchased by Christ. By it
is seen the besuty of the way of salvation - both in its fitness
and its smitableness., By it is seen the excellemay of the Sorip-
tures and without it the Seripture is btut “a dead, 4ry, lifeless,
tasteless thing”., By it 1s seen the true foundation of man's
duties to God and to his fellow-man, and also the amiablemess of
these dnties. By it is seen the true nature of sin, for it re-
veals the nature of holiness. He that sees the besuty of holi-
ness sees the most important thing in the world. For ™holiness is
the fullmess of all things, without which all of the world is
anpty, no better than nothing, yea, worse tham nothing*, There-
fore, be that possesses not this light kmows nothing of the nature
of spiritual things, He can have only the shadow or form of
knowledge, as the apostle Paul calls it, and is well represented
as oné who is dead or blind, Col. 2:12, 13. He who possesses this
light views all things from a different angle than that from which
the natural zen views them, II Cor. 5:16, 17.) Tms to deny tne
existence of this light is to deny a great part of the Gospel. It
is a denial of that in which actual salvation and redemption meinly
consist.

In his well known sermen om this light, entitled “A Divine
and Supernatural Light, immediately Imperted to the Soul by The
Spirit of God, Shown to Be Both a Scriptural and Rational Doctrine®,
Bdwards takes his text from Mt, 6:17 but the "acriptural™ ground
which he cites is largely from the writings of Jomm and Paul, Only

& & » o & @
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two other guotations are made from the New Testament and two from
the 014 Testament a8 compared to the fourteen cited from John and
Paul.

In this sermon Edwards states that God and God only can
impart this 1light and that he imparts it immediately to the soul.
Such a gift to man is an evidence of his being greatly blessed.

It shows how peculiarly favored man is in thus being made the ob-
Ject of such distinguishing love, Man should ever rejoice in that
he tims possesses what God alone can impart., In a2 semse, God is
the author of all light and knowledge but this spiritual light is
unique and comes direct from God without any intermedisry. For
this reason it is in the reach of alls The poor and the rich, the
ignorant and the learned, can hope to possess it.

This divine light is not a possession of the natural msn
and so should not be confused with such light as the natural man
may possess. The natural man may have a conviction 6: his guilt and
&8 fear of punishment and yet entirely lack that sense of divine
beanty which this light imparts. This light may be said to assist
the conscience of the natural man in his moral distinctions, but
to the sonl which is reborn, it imparts a new prineciple. Again,
in its action upon the natural man this light is only an occasional,
extrinsic agent. It does not unite itself to the soul. In the
soiﬂ. of thé saint it acts as a vital, indwelling principle, This

light 1is 80 commmnicated that its nature becomes the soml's nature,

It camnnot be regarded as a mere impression upon the imagination.
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Indeed the impression which it makes wpon the imagination may re-
sult in a senwe of outward beauty and brightness which accompany
the ecstasy but the ecstasy is only incidental to the spiritmal
life and not an essential. This light is not the suggestion of
new truths and doctrines nmot found in the Word of God.l It is
not inspiration in that it suggests new truths to the mind in-
dependent to former revelations in the Bible. Rather does it give
a dne apprehension of those things already revealed in the Sorip-~
ture. Nor again is this diving light an affecting view that a
natural man may have of the things of religion. For & natural man
may be greatly affected by a recital of the sufferings of Christ
and yet his life pay remsin as unchanged as if he were merely af-
fected by & fairy tale. God alone can give this saving grace.

The nature of this divine light, then, may be defined
positively as “a true sense of the divine excellency of the things
revealed in the Word and & conviction of the reality of these
revelations®, Prinecipally it consists of the former of these yet
the conviction of the reality of such things is the natural result
of such an insight into the Truth.>

¢ & 2 & 0 2

l. Edwards shows here, and in other places, a lack of sympathy and
even hostility to the doctrine of the "Inner Light” as held by
the Quakers, This hostility appears to be based largely upon
the fact that he felt that this doctrine led to a neglect of
the Soripture. Although he tims expresses his hostility, yet
his doctrine of the Divine Light follows closely the essen-
tials of this dootrine of the Inner Light. For a discussion
off this point see Allen, Jonathen Edwards, pp. 70, 178. See
also Vol. 111, p. 288 for Edwards®' view of the Quskers.

2. Vol, IV, p. 441,



Since this light is immediately received from God, it
follows that men is directly dependent upon God for all of his
vist;m, righteousness, sanctification and redemption, I Cor.

1;29, 31. He also owes to it his sbility to appreclate the gift
of Christ, Eph., 2:8, and the means of grace placed at his dis-
posal, II Cor, 4&: ?1. Such wisdom, moreover, which is received
through this light is the true wisdom for which a man can afford
to become a "fo0l™ to odtain, I Cor, 3318, 8:2‘;

This 1ight in the soul is so mich the immediste effect
of God's power that it is fitly compared in the Soripture to re~
generaﬁon, to a2 being begotten, & resurrection, a new greation,

& beling dbrought out of nothing into being, and a glorification of
the mighty power of God, Eph. 1:17, 29, Since this work is of God,
it manifests his power in a special way and leaves no excuse for
any glorying in the flesh, I Cor. 1:27-29, because the excellenoy
of this power is of God and mot of man, II Cor. 4:7. It manifests
Christ's power in man's weakness, II Cor. 12;9. In Eph. 1;18, 19;
the Apostle Paul sums up this thought when he speaks of God sending
light into the mind of the believer in order that he might know by
experience the greatness of God's powar.5

Gracious affections all arise from the operation and in-
fluence of this divine light. This fact furnishes sn adequate ex-
planation of the fact that true grace is possessed of such activity,
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2. 7Yol. 1¥, p. 3B.
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power and efficacy. The reason is that it is the work of the
divine light, Tor if God dwells in the heart amd is united to
it in 8 vital memmer, the efficacy of his operation will show
that he is God., Thms every saint that bas this indwelling light,
is made to kmow the power of God by experience. 3So this light,
which is the ™immediate spring of grace in the heart™, is the
source of allhpmr, all life and all gracious affections, 1 Corx,
2:4, I Thes., 1:5, I Cor. 4:20, II Cor. 10:5. This fact ex~
plains the nmature of true godliness, about which Paul writes, and
the power of a godly life, II Tim, 3: 5.1

There is & difference in the knowledge Which is derived
from this divine light and that kmowledge which is derived through
the reasoning power of man. The former imparts a conception of
the reality of God which the latter cammot do. There is a divine
and superlative beauty in all things which is only visible to the
eyes of the reborn memn., This difference is comparable to the dif-
ference between a rational Jjudgment that homey is sweet, and bav-
ing a sense of its sweetness. A man may have the former without
baving any idea as to how honey tastes, But he camnot have the
latter, who has not tasted the honey for himself, and so, has the

® o s o ¢ @

l. Vol, 111, p. 186. In commenting upon the prominence of this
dootrine of the divine light in Bdwards, Dr. Allen remsarks
on p. 388 of his book:s "All who acoept the truth, that di-
vine things are known to be divine becsuse humsnity is en-
dowed with the gift of direet vision into divinity, are sc-
oepting what Edwards proclaimed, what constitutes the positive
feature of his theology.*
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idea of its taste in his mind., Just so, the heart, in which this
divine light dwells, has a taste or experience of the beauty of
divine things, and so, can appreciate thm.l

The divine light imparts the power to appreciate holi~-
ness. This new supernatural sense prompts the saint to love the
Word of God because it is very pare.z On scoount of it heaven is
lovely to the saint becaunse it is the holy tabemscle of God. For
this reason also he loves Christ and is glad to acquiesce in his
way of salvation. The divine light alome can perceive the besuty
of holiness, This beauty is, in fact, the quality which is the
inmediate object of this spiritual sense. It is tims that it is
represented in Seripture as in Jolm 14:32, 34, Rev. 4:'8.5

The divine light is-an immortal seed that has in it the
possibilities of etermal life begum. Through it the saint in par-
taking of the fullness of Christ partakes also of God, Jolm 1:16,
Eph, 3:18, 19, I Jolmn 133. The blessings procured through this
seed is the most precious purchase of the blood of Christ, It
marks the dawning of the light of glory in the heart of the saint.
It is that water of life which Christ gives and which becomes with-
in the soul of him who drinks of it, a well of living water, Jom
4:14. I¢ has its origin in heaven and so is of a heavenly nature
and tends towards heaven. It is an earnest of the Spirit that
those who possess it, although they mey suffer msny bardships and
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l. Vol, I?, Pe 441,
2. 0f. Vol. 111, Pe 124.
3¢ Vol. 11I, p. 104.
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disappointments, yet, in the end, they "shall be transformed into
a dright and pure flame, and they shall shine forth ss the sun in
the Kingdom of thelr Fathor."l

¥Without this heavenly seed within their souls, men cen~
not remain constant and persevere in any religious duty. The
astream which has not its source in some unfailing spring will dry
up. It may rmm plentifully in the Spring but when the heat of
Summer and the burning drought arrives, it will disappear. Just
so, without this heavenly seed within their hearts, men may for &
geason converse of their experiences of God's presence and of their
appreciation of his beauty, yet in the end their deeds will betray
them and their real 1ife will be found to be corrupt.>

The Soripture often represents the Holy Spirit dwelling
in the heart of the saint as this seed; and not only as influenc-
ing him occasionally, but as dwelling within the saint as his
proper abode., This is found to be the case ln such passages as
I Cor. 3:16, II Cor, 6316, Jom 14:16, 17. It is thms that the
saints are said to live by Christ living in them, Gel. 2:20. They
not only partake of him but he is ever present within their souls,
Jolm 4:14. This living water within, Jolm himself ¢alls the Spirit
of God, Jomm 7:38, 39. The divine light not only shines mpon the
saints; but, is so commnicated to them, that they shine as 1ittle

suns, and 80 become little images of God. The life-giving sap of
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1. Vol. IV, p. 472.
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the true vine is not conveyed into them as sap may be conveyed
into a veasel, but is conveyed as sap is conveyed from 3 vine

into its branches ~ “where it is a principle of life, Jolm 16".

So this seed is divine because it is of the Holy Spirit.>

As divine light developes, the saint is gracieusly af-
fected, for he is ever learning something new of divine things,
Some new vision of the beanuty and excellancy of God is constantly
reourring to him in a fresh mammer, I Jolm 4:7, Phil. l:9,

Rom, 10:2, Col, 3:10, Jom 6:45.2

The divine light may again be said to be an infusion of
the Holy Spirit in the heart of the saint, This infusion is a
new principle in the heart and creates in the believer a new
spiritual nature, It is vastly more noble and excellent than any-
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1. Vol. 1II, p. 68.
In his diary Edwards dwells at length upon this divine light,
which he identifies oftem with the Holy Spirit. In its power
to impart this higher sense of immediate awareness of God, he
writes: *I have many times had a sense of the glory of the
third person in the Trinity, in his office of sanotifier; in
his holy operations, commnicating divine life and light to
the soul. God, in the commnication of his Holy Spirit, has
appeared as an infinite fountain of divine glory and sweetness;
being full and sufficient to f£ill and satisfy the soul; pouring
forth itself in sweet communications; like the sun in its glory,
swaetly and pleasantly diffusing light and life. And I have
sometimes had an affecting sense of the excellemcy of the Word
of God, as the word of life; as the light of life; a sweet, ex-
cellent, life-giving word; accompsnied with a thirsting after
that word, that it might dwell richly in my heart.®* (Vol. I,
P. 22) (The vocsbulary of this and other sections of this
diary reflect the influence of Johm as well as & strong mystical
trend.)

2., 7Vol. III, pe 104,
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thing that is in the natural m.l For this reason it can be
said that the natural msn can have no more sense or experience
of divine things than a man, who is born blind, can have a sense
or experience of color, I Cor. 2; 14.2

This light within the saint differs not only in guantity
but in quality from the light which the natural man possesses, or
of anything which can be found in the natural man, It differs in
that it is a direot work of God wrought in the soul of the believer,
Rom, 8328=30, I Thes, 5:23, 24, The Apostle Paul describes this
gift of the divine light as a new creation, and as a resurrection
from the dead, I Cor. 15;51, B2, It oan be compared to Christ's
commsnd to the man at the pool of Bethesda; he was immediately
made whole when he received Christ's command to arise and take up
his bed and walk, Jolm 5:8, 9. The matural man is said to be dead
and vhen he is converted he is raised from the dead by God's power,
Joln 5325, The natursl men may even go far into the things of
religion but without this divine light he has no loye matursl to
his heart as is seen in I Cor, 13. That this divine light is pecu-
liar to the saint and so absent in the heart of the wicked is
evidenced also in such seriptural passages as I Jolm 3;9, 3:24,
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1, Vith Edwards the natural man is the unregenerate men. He has
within him none of this divine light of God and so can appre-
ciate none of the besuty of spiritual things., MNan only becomes
spiritual, i.e., of the Holy Spirit, at his geoond birth or
the advent of the divine light into his soul. This is one of
the phases of Edwards' dooctrine of divine sovereignty that has
brought upon him so much adverse criticism. For a discussion
of this point see Allen, Jonathan Edwards, p. 101.

2. Vol. 1lII, Do 72,
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4:13, Rom. 89, I Cor. 1:22, 5:5, Eph. l:14. Since the natural
men has none of this divine seed within him it follows, as a matter
of course, that he has none of the fruits of the Spirit as listed
in Gal. 5322, The man who has not been born again has nothing of
that grace pessessed by the godly man, Jolm 3:6; = by flesh, is
here meant the natural man and by spirit, is meant grace or divine
light, as is evidenced by Gal, 85:16, 17, 638, 1 Cor. 3:1, Rom.
8:7. The natural man has no degree of enjoyment of spiritual
things which the godly man has, I Cor. 2;14. The reason for this
is again evidenced by his lack of the indwelling Spirit, I Cor.
2:10, 12, I Jolm 2:;87. This lack shmts him off from that sweet
commmunion with God enjoyed by the Saint, Jolm 1316, because he is
not united to Christ, I Cor. 15;22, Phil. 38, 9, I1I Cor. 8317,
I Jom 235, 3324, 4:13. Only the true saints enjoy this commmion
with God in their union with Christ I Jom 133-7, I Cor. 1318, 9.
The natural man, before his spiritual rebirth, is capable of no
good work or actual union with Christ, Rom. 7:4. Those who prove
to be apostates never have experienced this divine light as is
confirmed by Christ in the case of Judas, John 6364, 76, ‘71..1
Moreover, since God is the author of the divine light or
infusion of the Spirit, he will not suffer his image in the soul
to be destroyed by the forces of evil. It is wholly his work and
he will not suffer one of his undertakings to be destroyed nor
will he forsake the work of his own hands, I Cor. 13:7. When the
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Spirit of God was given to msn the first time it was loat, but
when God gives it the second time it can never be entirely lost
again., Han has a definite right in the Spirit of God which was
assured to him in the new covenant and which he can never lose,
Eph, 2:6. The saints were not partakers of Christ at the first
gift of the Spirit but under the new covenant they are made par-
takers with Christ in his resurrection, Col. 2:12, 13, and so have
been quickened with him from the dead, Col. 3:1, Eph., 2:5,6,
Rom, 5:10, Phil, 3;10, 11, Rom. 6:&, 5, Rom. 6 and 7. They
have thus been begotten to an eternal hope in Christ which assures
to them an incorruptible inheritance, Eph. 1:18~21, Rev. 1:18,
Jom 6:50, Bl, Col. 334. Should this divine light in the soul
not be permanent, then God's plan for the salvation of men would
fail, Jom 18:8,9; 17:6-8, 11, 10:27-28, 1b6:4, 5, 7, 9, Rom.
11:22, I. Thes. 518, Phil. 4:1, IJ. 2:24, 1 Cor. 16:2,
II Tim, 4:7-8.1

The saint rightly values this image of God in his soul
more highly than any other peséesaion. It is more precious to
him than silver and gold. He values it as he values Christ and
Gmi.a This image of God is the distinguishing characteristic of
the saint. Satan once possessed it but lost it. Since he is now
without it he is the greatest sinmner, the father of all sin,
Jom 8:44, I J. 3:8., The seints are urged in the Seripture to
guard this imege against Saten,I J. 2313, 3:12, B5:18, Eph.

6:12.°

I. Vol. I1I, p. 520, Edwards uses thls doctrine here listed in
building up his seriptural argument for the doetrine of the
Perseverence of the 3aints.

&. Vol. 1V, p. 544

3. TVol. IV, p. 4B2.
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The divine light gives an immediate sight or experience
of God., It gives to the soul the power to immediately perceive
the difference between good and evil without the employment of
reasoning. Just as the trained artist immediately appreciates
beauty, or the trained musician kmows true harmony, so does he,
who possesaes this divine light, immediately perceive the beauty
of spiritual things, Rom, 12:2., A4lso since he has this image of
God within him the saint has a trune sense of the value of things.
He hoMis everything in its proper proportion. He has put off the
0ld man and has put on the new, entire in all his parts and mem-
bers. The fullness and grace of Christ are in him, PFor "there
is symmetry and besuty in God's workmanship®.) As a result also
of this immediate light of divine things, the saint beholds the
transcendent glory of God and Christ. He b_ecemaa at once oon-
vinced of the reality of the Truth., He so partakes of the Spirit
of Christ that he performs graciously all of the duties of the
second table of the law as the Apostle Paul points out, Rom.
13:8-10, Gal. 5:14. .

"1f we have the Spirit of Christ dwelling in us, we

shall have Christ himself thereby living in us, and then
we shall undoubtedly live like him, If that fountain
of light dwells richly in us, we shall shine_ like him,
and 8o shall be burning end shining lights."®

The impartation of this divine light is appropriated
to the second person of the Trinity as his sole prerogative,

1. Vel. 111, p. 172.
2. Vol. 111, p. 603,



II Cor, 4:6, This clearly reveals that there 1s a revelation to
man of the superlative glory of God in Christ. A4lso that it is
as immediately from God as light is from the sum., It is com~
parable to God's creation of light at the first creation. Through
the impartation of this divine light were revealed things long
hidden from man, Gal, 1:15, 16 and in this revealed wisdom of God
men arrives at a true and saving belief of the things of religiom,
Jolm 6:40. For it is made plain in Seripture that a true faith is
that which arises from a spiritusl experience of Christ, Jolm
17:6-8. S0 we read that when the disciples perceived the reality
of God in Christ they recognized the faet that the Truth was in
Christ and that he was sent from God, Jom 12:44—46.1

This divine light is the sum of the work of redemption.
It is the seal of the Spirig which is called God's earmest of the
saints salvation. It not only witnesseth to the Spirit but it
imparts & saving kmowledge of the reality of spiritual things,
II Cor., 1:22, Eph. 1113, 14, 4 13, Reve 2:17. 1t not only de-
¢lares and asserts a thing to be true btut furnishes in itself
evidence of this truth, Jom 5:36, 1 J. 65:8. So when the Sorip~-
tures speak of the seal of the Spirit, or the divine light, they
refer to a work of the Spirit which has left & divine mark on the
soul which distinguishes the children of light, Bev. 7:3. Thus
the inheritance which Christ purchased for the saint is the Spirit
of God in the soul or the divine light. This light, moreover, is

1. Vol. IV, pp. 445=446.




not an occasional or extraordinary gift tmt rather is the Spirit's
vitalizing indwelling in the heart and there working and commni-
cating himself in his own divine nature:
"For so are things conatituted in the affair of our re-
denption, that the Father provides the Saviour or pur=
chaser, and the purchase is made of him; and the Son
ig the purchaser and the price; and the Holy Spirit is
the great blessing or inheritance purchased, as is in-
timated in Gal. 3:13, 14, Eph. 1:13."
This inheritance, then, of the divine light is the great legacy
which Christ left to his followers, John 14, 1B, 16. It is the
sum of the blessings of eternsl life, Johm 7:37-39, 4:l4, Rev,
21:6, 22317, 1t is to this vital commnication that the saints
owe all of their joy, holiness, salvation, etc., which they shall
enjoy in the fullest measure in heaven, Hom. asaa."

This divine light should not be confused with any im-
mediate revelation or inspiration which mokes known to the be-
liever the mind of t;khe 8pirit or something not taught in the
Bible. In this respect it does not imply more thenm the gift of
prophecy of which Paul writes in I Cor. 14:14, 26. The divine
light is a greater gift tham inspiration., Balaam was inspired
for the moment to speak the oracles of God but he was lacking in
those qualities which are born of the indwelling Spirit. The
divine light is rather a gracious gift of the Holy Spirit which
reveals a far superior way of progreas in the Christian graces.
The Apestle Paul so represents it in I Cor. 12:31, 13:1, Rom.
8:14, Gal. 5:18.°
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The presence of the divine light in the soul of the saint
is indicated by its tendemcy. It has a tendency which is the op-
posite of that of false pride, False pride and false experience
are puffed up; their whole tendency is towards selfishness, even
in the exercising of themselves in matters of religion. On the
other hand, a true experience of the beauty and amiableness of God
nourishes no self-conceit or self-exaltation, False pride was in
a peculiar manner the sin of Satan, I Tim. 3:6., It is direotly
opposed to those characteristiocs of the saints referred to in Rom.
12:16 and Fhil. 2:13. The divine light alone reveals God's beauty
to the soul and by this same act reveals to the soul its own de~
formity and so inclines it to exalt God and abase itsolt.l

This divine light alse has a tendency to destroy Satan's
work. It does this in its tendency to cesuse the soul to hate
evil and all of the works connected with it, and sc to have no
fellowship with darkness, 1 J. 1:6, 7. This hatred of evil is a
distinguishing mark of the rebo:m mn, I J. 5:18, 19. This ex~
perience of divine things is of great power in its testimony to
the consciences of men, Although the natural man may hate the
light, yet there is a witness in his conscience in its favor, Rom,
14:17, 18. This prevailing of true experience ever tends to the
honor of religion in the world even though it may provoke persecu-
tion. The more that it appears in the world, just that much more
will it honor its possessor sad its author, Phil, 1311.%
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l. Yol. 17, p. 470,
2. Vol. 1V, P. 472,



3., Edwards' Treatment of the Fruit
oe Work of the Divine Light.

The divine light, immediately imparted to the soul by
God, makes of it a new oreature, Edwards dwells upon this thought
with a great deal of satisfaction in his account of the life of
his friemd, the Reveremnd David Brainerd. He saw in the life of
¥r, Brainerd an ideal type of Christlan. Edwards tells us that
at the time of his friend's conversion & great and abiding change
was wrought in his life, By this experience he became & new crea-
ture, with & changed nature, and with a new principle infused in
his soul. Through this new power within him Brainerd had

=g manifestation of God's glory, and the beauty of his
_nature as supremely excellemt in itself; powerfully
drawing, and sweetly captivating his heart, bringing
him to & hearty desire to exalt God. . . and also to
& new sens® of the infinite wisdom, suitablanels and
excellency of the way e:galvation by Christ»,

The possession of this divine light in the soul means
mich more than Christiem prefession or privileges as is evidenced
by I J. 233 2L.; 323, 14; 4:12; Bgl, 18; 3:1; Jomm 1:12,
This 1ight im the soml of the believer mekes him a child of God.
It opens to him a way of life that is higher than any extraordinary
gifts, such as inspiration or special revelations as mentioned
above. Paul speaks of this in I' Cor, 12;31. This sanctifying
influence of the divine light is in fact the end towards which all
special spiritual gifts tend as indicated in Eph. 4:11~13. All
other spiritual gifts are good only so far as they go towards pro-
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moting this end.l For this reason the redeemed are spoken of as
children of God, "who is the Father of lights and, as it were, a
boundless fountain of infinitely pure and white light", I J. 1:5;
Johmn 1: 9.2 This divine light is God's seal or mark or stamp, by
which those who bear his limage may be knom.a

The divine light distinguishes the saint from the un~-
godly. The difference lies in the fact that the saint has an ap~-
preciation of God which comes from "seeing" him and so knowing
him at first hand, Such knowledge is not a speculative knowledge,
which the ungedly may possess, but it is a kmowledge which comes
by experience alone., Such knowledge possessed by the saint dif-
fers not only in degree, circumstances, and effect, but is also
entirely different in nature and in kind, Saint John declears this
in Jom 14:19; 17:3; I J. 3:6; &. :Ll.4

The difference between the saint and the ungodly is
mf;»st marked in this difference of experience. The ungodly lack
all sense and aﬁprehension of the supreme® holiness of God and of
all divine things as they exist in their own nature. The ungodly
may indeed have an idea of God's wrath, righteousness and Jjustice
but not of his holiness, beauty and love. This is foreign to his
nature since he does not possess the divine light, which is the
foundation of everything that is distinguishing in the experience
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of the true Christian., This foundation 1is plainly set forth in
the Seripture as necessary as is evidenced by II Cor. 4:35-6,
For he that has his eyes open to the superlative beauty of Christ
is impediately convinced that he is divine and that his work is
of God, When he thus “sees" he may be said to have a saving faith,
Jolm 6:40; 18:6-8; Gal. 1315, 16, And it is this sight of the
besuty and holiness of Christ that calls forth the surrendered
will and draws all men unto him., This sense of the besuty of
Christ may be said to be the first thing in the experiemce of
conversion and is fundamental to everything else as is evidenced
by such soeriptural passages as I1 Cor, 3:18; Johm 17:3; I J. 1:5..'t
A spiritual men, as this term is used in the Scriptures,
is the men in whom dwells the divine light or Spirit. His being
spiritual is spoken of as a peculiar characteristic and that which
distinguishes him from the world, Tms the spiritual man and the
carnal man are set in opposition one to another in the Scoriptures,
I Cor. 2:14, 15; Rom. 7:25; 8:1, 4~9, 12, 133 Gal, 5:16, 6:1;
Col. 2:18. As the saints are called spiritual in the Scripture
8o are the qualitles, belonging to the saints, so designated;
Rom, 8:6, 7; Col. 1:9, Eph. 1:3., It should be noted that the
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1. Vel, IW, PPDe 469, 456,

Again in his introduoction to the treatise on Religious Af-
fections, Edwards writes: "The consideration of these things
has long engaged me to attend to this matter, with the ut~-
most diligence and care, and exactness of search and enquiry,
that 1 have been capable of. It is a subJeet on which ny
mind has been peculiarly intent, ever since I first entered
on the study of divinity*. (Vol, II1I, Imntrcduction, p. I1X.)
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saints are thus called spiritual in the New Testament becsuse of
their relationship to the Spirit of God. Spirit is the substan-
tive of whigh the adjective spiritual is derived. So true Chris-
tians are called spiritual because they are born of the Spirit
and have the influence of the divine light in their souls. This
game is true also of things as seen in Rom. 8:6, 9; Col. 1:9;
11 Cor. 2 14.1

In this sense, then, it can be said that the true
saints alone can be describved as spiritual. The natural man has
nothing of the divine since he is deatitute of this gpiritual
light. Christ himself teaches the necessity of a rebirth or a
being born of the Spirit. From this we learn that he that is borm
of the flesh has nothing but the flesh and no Spirit, Jolm 3:6.
The Apostle Paul &lso teaches that the natural man has nothing
of the Spirit of God dwelling in him, Rom. 8:9~1l. But having
the Spirit of God 1s often spoken of as a seal or pledge of
eternal life, II Cor. 1:22; 65:5; Eph. 1:14; I J. 4:3. Since the
natural men knows nothing of the Spirit, any discussion of spir-
itual things appears to him as foolishlmess, I Cor. 2:14; Jom 14:17.
Even though the natural man may indulge in the practice of re-
ligion yet he still remains a atranger to spiritual things,
1 Cor. 13, Jolm B5:42; 1 J. 1:3, 6, 7; I Cor. 1:8, 9. The pos~
geasion of this gracious light in the soul of a men makes the

practice of ain inconsistent with his new nature, I J. 33 9.2
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Tims it becomes evident that the saint has an insight
into and an understznding of divine things of which the natural
men is ignorant, The Apostle Paul writes of this in I Cor. 2:14;
certainly it is this peculiar understanding possessed by the saints
that is spoken of by Jom in I J. 3:6; 111 J. 1l; Jomm 6340,
14:19, 1733, Phil, 3:8, Col. 1:9. In summarizing his treat-
ment of this phase of the divine light Edwards writes:

“From hence it may be surely inferred wherein spiritual
understanding consists. For 1f there be in the saints
& kind of apprehension or perception, which 1s in its
nature perfectly diverse from all that natural men have,
or that it is possible that they should have, until they
have a new nature; it must consist in their having a
gertain kind of ideas or semsations of mind, which are
simply diverse from all that is or can be in the minds
of natural men, And that is the same thing as to say,
that it consists in the sensations of a new spiritual
sense, wWhich the souls of natural men have not, as is
evident ‘iy what has been before, once and again ob~
served."
So the Apostle John well speaks of this divine light as an umection
of the Holy One which illumines the souls of the saints, I J. 2:20;
compare &lso Rome 2320, II Cor. 2:14.

The divine 1ight is best evidenced by its fruit. When
present within the heart of the saint, it makes of him a new crea-
ture not only within but without. He has a new heart and & new
attitude towards God, This is illustrated in Christ*s conversa-
tion with Nicodemms in which he tells him that he pmst be born
again, Jolm 3. 1t brings about a change of mind in which a sav-
ing faith is attained, Jomm 1312, 13; the reception of this divine
light in the Soripture is connected with baptism, Johmn 335,

* & 2 s & o
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Titus 3:5. Paul characterizes it as a cirocumeision of the heart,
Rom. 2:28, 29, which signifies the putting off of the body of sin
and flesh, Col. 2:11, 13, BRom, 6:3~5, 11. The resurrection from
the dead with Christ, Col. 1:18, Rev. 1:5, is the same thing as
being born again.l |

This evidence of grace in the heart of the believer is
the only sure sigm of his changed nature, This is the only evi~-
dence that Christ gave as a test of trme discipleship in the l4th,
165th, and 16th chapters of Jolm; and of which the Apostle Paul
spesks often as the proper evidence of true Christianity, as in
Gal. D:22~25, Col., 3:12, 13, I Cor, 13, where he insista upon
the fruits of the Spirit. This is also a common note in the writ-

ings of Jolm and especially so in his ep:i.svbles.2

Again in his
- treatise on Marks of the Work of the True Spirit, Edwards dwells
at length upon this evidence of the fruits of the divine light.
He takes for the text for this treatise 1 J. 4:1 and finds in this
chapter abundant evidence for his statements listed above. Of this
chapter he writes:
"I shall confine myself wholly to those merks which are
_given us by the apostle in the chapter wherein is my
text, where this matter is particularly and more plainly
and fully than anywhere else in the Bible., And in speak-
ing to these marks, 1 shall take tgam in the order in
which I find them in the chapter.™
From this ohapter he discovers that the divine light
is distinguished by the fact that it confirms and establishes

¢ » & & s 0
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the truth of Christ and the validity of his work as the mediator,
I1J. 4:2, 3, 15, also Rom. 15:;9, Phil, 2:11, I Cor. 12:3, This
light also causes in man a greater love for and reverence for the
Sceriptures and establishes him in his convictlon of their divine
origin, I J. 4:6, Bph. 2:20, B:13. Another fruit of this light is
that it operates in the spirit of love, I J. 4:12, 13, 17-19.
This fruit is the most eminent of all of the fruits of the Spirit
end for this reason the sacred writers most widely insist upon it.
If then one finds, that a man's aoctions demonstrate his belief that
Jesus is the Son of God and that he is the Savior of the world;
that the holy Soriptures are the werd of God and abdble to give &
true account of him; and if he shows a spirit of divine love and
Christian humility; if he shows these things in his life, them it
‘may be safely assumed that that man has become a partaker of di-
vine light and so has experienced the new birth.l

Humility, meekness, love, forgiveness and mercy are
gpoken of in the Seriptures as the fruit of the divine light or
Spirit. éhose terms are also used in desoribing the character of
Christ himself. OSuch characteristiocs of Christ can properly be
agsoribed to true Christians in as mach as they are Christlike and
partake of his nature through this indwelling divine light. Thus
Paul writes of the new man being renmewed after the image of Christ,
Col, 3:10, II Cor, 3:18, and that the elect are predestined to be
conformed to his image, Rom. 8:29. As they have borne the image

e & & & ¢
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of the earthly, so will they bear the image of the heavenly,
I Cor, 15347-49., This same thing is meant when John speaks of
Christ as being full of grace and that Christians receive of his
fullness, grace for grace.l
The work of the divine light leads to Christian prac-
tice. This expreasses itself first of all in obedience, I J. 3:3,
5:18; Jodm 15:14. This obedience is exemplified in zeal for the
cause of religion, It becomes the "main business™ of the Chris-
tian's life, Titus 2:14, Phil. 3;3. In prosecuting this zeal he
puts on the whole armor of God; he forgets those things that are
behind and presses forward in obedience to the divine command in
order to obtain the prize. Such cbedience must continue until
the:end of 1ife.® We quote here one of Edwards® characteristic
- summaries which reflects at the same time his mystical theolegy
and the Johannine and Pauline influences:

“The reason of it sppears from this, that gracious af=-
fections fo arise from those operations and influeneces
which are spiritual, and that the inward principle from
whence they flow, is something divine, & communication
from God, & participation of the divine nature, Christ
living in the heart, the Holy Spirit dwelling there, in
union with the faculties of the soul, as an internal,
vital prineciple, exerting his own power and nature, in
the exercise of those faculties, This is sufficient
to show us why true grace shonld have such activity,
power and efficacy. No wonder that which is divine is
powarful and effectual; for it has ommipotence on its
side. If God dwells in the heart, and be vitally umnited
to it, he will show that he is a God, by the efficsey
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1 Tim, 2315, 4:4~8; Rev. 2:13, 26, 2:10.




of his operation., Christ is not in the heart of &
saint, as in a sepulcher, or as a dead Saviour, that
does nothing; but &s in his temple, and as one who

is alive from the dead. PFor in the heart where Christ
savingly is, there he lives, and exerts himself after
the power of that endless life that he received at

his resurrection. 7Tims every saint that is a subjlect
of the venefit of Christ's sufferings, is made to know
and experience the power of his resurrection. The
Spirit of Christ, which is the immedlate spring of grace
in the heart, is all life, all power, all act, 1 Cor,
2:4, I Thes, 1:5, I Cor, 4:20, I1 Coxrs 10:5. ¢ o« &«
Herein chiefly appears the power of trume godliness,
viz., in its being effectual in practice, II Tim, 3:5.*

The work of this divine light within the soul is pro-
gressive. In his life of Rev, David Brainerd, Edwards emphasizes
the fact that the impartation of the divine light to his soul in
conversion was by no means the end of the work of the Spirit in
his heart. On the contrary, it was just the beginning of the
 Work of grace., It was just the beginning of & long series of ex~
periences in spiritual discoveries of the limitless riches of
God. He compares it to the dawming light of the sun that later

2
in the day floods the earth with its brightness, Bvery new dis~
covery in the spiritual world tends towsrds a greater illumination
of the soul and a transformation of the life, There is a divine
power and energy in each new experience to affect and alter the
nature of the soul., This gradual transformstion contimues until
the end of life - until the soul is perfected in union with God.
Paul spesks of this as a renewing of the mind or & quickeming of
the dead, Rom. 12:1,2, ZEph, 1:1, 16. Thus every true Christian

1. Vol. 111, Pe 186.
2. 7Yol. I,;p. 657,
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gshould constantly strive to put off the okl man and put on the new,
Eph. 4: 22-24.1

This divine light removes prejudices asgainst the divine
Truth. The natural man has an enmity towards the truth of the
gospel., Without the divine light the appeal of the gospel will
fall upon deaf ears, However, when a person, with an emlightened
soul, discovers the excellency of the gospel, then these prejudices
are destroyed and the mind is open to the divine truth. This is
illustrated in the different effects which the miracles of Christ
produced in the disciples and in the Pharisees. The disciples
did not have stronger reasoning powers; most likely they were not
as well educated as the Phariseea. But rather had the disciples
received this divine light which hed removed their natural pre-
- Judices and so enabled their minds to .be open and sympathetic
to the truth. This does not mean, however, that the divine light
destroys or sets aside the reasom but rather does it enhance the
powers of the reason, The faculties of the mind under its influ-
ence are more awake and exert themselves more effectively to their
purpose., In this way the reason is more capable of asserting it-
self and arriving at the Truth, free of darkness and clx»ll.w:&si.c:n.,2
There is a besuty in Truth that is so transecendent thot when seen
will gain immediate assent to its divine reality., When it is tims
viewed through this divime light there is no place for any thought
that would attribute such Trutkh to any hwman origin.

. * & 8 & o
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*At such times the people of God do not meed any help
.of ministers to satisfy them whether they have the true
love of God; they plainly see and feel it; and the
Spirit of God then witnesseth Yith their spirits, that
they are the childrem of God.*™
This divine light alone can bring to the heart this con-
viction of the truth of religion. Tradition and education can
never alone confirm the mind in 'a. satisfying and effectual belief
in the reality of the truths of religion. When this conviction
of reality is brought, through the divine light, to the comscious~
ness of a man it will inevitably affect his whole future life and
eeménet.a
The true spirit of prayer is the result of this divine
light dwelling within the soul of the saint. Since this light
comes from God it is natural to suppose that it has & strong ten-
"dency snd desire to return to God. In this way it is seid that
the Spirit mekes intercession fdr the saints with strong groan-
ings which cannot be uttered, Rom. 8:26. To a certain extent this
divine light may be sa}id to inspire the prayers of the saints and
they are thus said to worship God in the Spirit, Phil, 3:3, John
4:23, Thus “prayer is as natural to the reborn soul as breathing
18 to the nature and life of the body.."5
This divine light reflects the goodness of God. It is
of such & nature that it changes the very quality of the soul and
so effectually influences all its inclinations for good., It
assimilates the nature of the soul into the divine nature of God

as is evidenced by Paul in II Cor. 3:18.
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4, Edwards®' Treatment of the Mystery
of the Divine Light.

In a treatise upon Ephesians 3:10, Edwards finds in
this divine light the mystery about which Saint Paul writes. It
is that which was not understood in former ages but which was
brought to light in a glorious manner by Christ., It had been
intimeted to the angels tut was above their power of comprehension.
They had witnessed God's work and wisdom in the ereation but his
wisgdom shown in the revelation of this mystery was the greatest of
all, Rom. 11:33, I Tim. 3: 16.1

The Word becoming flesh in the incarnation, Edwards de-
clares to be beyond the comprehension of men. He deals at length
in his descriptions of its wonder and glory and its meaning in the
life of mankind. This plan of God im bringing divine light to
' pan sets at nought and throws contempt upon allearthly wisdom that
geeks power and show for itself. The natural man, if he had had
this way proposed to him, would have condermed it as foolish and
unworthy of Christ, I Cor. 1:2B, 23 6.2

The wonders of the incarnated Word are great and there
is nothing within the range of humsn knowledge to compare with it.
1t exceedingly magnifies the power of God. If God can do this
there is nothing that he caxnot do, It 13 a grester and more mar-
velous work than that of creation., God's power appears most
gloriously in man's being redeemed in this menner; in his being
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changed from a sinful nature to a nature that loves and appre-
ciates the beauty snd holiness of God. In this work was overcome
men's most powerful enemy, Satan, Col. 2;15.
The work of ther incarnation also greatly glorifies the
Justice of God., He gave his Son to die on the cross in orxder to
bring about a remedy for sin, In this way only could man's peace
be obtained, This work also greatly magnifies the mercy of God
and his all surpassing love. For while men were yet simmers he
gave his Son for them and so purchased for them immortal glory,
Gal. 3:13, 14.1
The blessednass of the saint, them, consists in his par-

taking of Christ's fullness, This fullness consists in divine
light revealed by Christ and placed at the disposal of the saint.
- It is given, not by measure, but freely to those who belleve,
This is the mystery of the ages which in the fullness of time was
revealed to man through the incarnated Word:

*How affecting the thought, that infinite wisdom should

be set on work, so as to surprise the angels, and to en-

tertain them from age to age; - and that to men, though

so plainly set before them, it should appear foolish-

ness! I Cor. 1:18, 'The preach of the cross is te
them that perish foolishness.'™

5. Edwards®' Treatment of the Unigueness
of the Divine Light.
The indwelling light is the only thing that will satisfy
the Immen soul in its longing for God., It is the only power that

e & & & = @
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can enable the sonul to come into a "saving close™ with God. 4s
stated above it constitutes the fundamental difference between
the natural man and the spiritual man. It is also the foundation
of everything that is distinetive in the true Christian experl-
ence; it is the basis of that “semse of the divine beauty and
amiableness™ of the gospel upon which Edwards sco fondly dwells.
It is that which savingly convinces the soul that it is divine and
comes from God, II Cor. 4:3, 4, 6, From such passages it is evi-
dent that such & saving belief is represented in the goaspel as
arising from the divine besuty of the things it sets forth. He
that sees Christ thus is convinced of his sufficlency to save unto
the uttermost. He sees how Christ can be thought to be worthy
by God to be accepted for the sinner and an adequate compensation
. for the greatest sins. Thus this light .

®gatisfies the poor guilty soul and gives it reat; when

the finest and most elaborate discourses about the suf-

ficlency of Christ, and suitebleness of the way of sal-

vation, would not do it. When a man then comes to see

the proper foundastion of falth and affiance with his

own eyes, then he believes savingly, John 6340, 17:6,7,8

eseee This sense of divine beauty is the first thing in

the actual change made in the soul in truwe conversiom,

and is the foundation of everything else belonging to

that change, 8‘! is evident in the words of the apostle,

I1 Cor., 3:18."

In his treatise on Religious Affections, Edwards lists
four ways in which this divine light is soul satiefying. These
ways are as follows: first, it is so adapted to the needs of the
soul, its nature, its capacity, etc., that the soul desires no
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other kind of enjoyment: secondly, it answers the expectation of
the appetite; this expectation is not satisfied by worldly enjoy-
ments which never bring true happiness; thirdly, it satisfies the
soul in that it is permanent; this is far from being the ocase with
any viorld.ly knowledges lastly, it is satisfying because its re-
sources are inexhaustible; "There is room emough here for the soul
to extend itself; here is an infinite ocean of it."l

This divine light is the only thing that will give as-
surance. In what might be called his last will and testament,
Christ declares his special and everlasting love to his disciples
a;xd promises to them a future participation with him in his glory
in a most positive manner, Jolm 14, 15, 16. He also states to
them that he does this in order that their jJoy might be full,
Jom 15:11, 16:33. In his great prayer he speaks of the eleven
disciples as having believed in him and for this reason that they
qu.m be with him in his glory, Jolm 17, The Apostle Paul through-
out his epistles speaks of this sssurance, He writes of his
special relationship to Christ as his redeemer and of his firm
expectation of a future reward; among such passsges might be cited
Gal, 2:20, Phil, 1:21, II Tim, 1;12, 437, 8, atc.z

This divine light 1s the only hope for mankind, No in~
stance has been known of any people who have fallem into ignorance
and vice who have been redeemed by any wisdom of their own. The
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heathem world before the coming of Christ had been in darkness for
aenturies, They contimued for ages and ages to grow worse and
there was no remedy discovered by them. Some of these natioms,
lixe the Greek and the Romans, did emerge out of slavery and cast
off the yoke of their enemlies, tut “they never conquered the blindy
ness of their own lusts®. They excelled in art, government and
culture, yet never mravthey able to dsliysr themselves from
heathenism., They illustrate the fact that power, reason and cul-
ture are of little avail against the spiritual blindness of the
human soul. "If God lets men alone, no light arises:; but the
dariness grows thicker and thicker®”, The only hope for man lies
in this divine light which is able to shine into the darkness of
the heart{ and which alone can bring life and immortality to light
through the gospel.l

To sin against such a light is an especially heinous
sin, For the abuse of this light men are judicially given up by
God to the bdlindness of thelr own minds, Rom, 1137, I1 Cor. 3:14,
1I Cor. 4:13,4. Such judgment when inflicted is commonly for the
abuse of this light., Unbelief and sin in the fage of this light
incurs greater guilt because they can in no sense be excused by
ignorance, Jomn 9;41.3

A deliverate unbelief in the face of this divine light
is especially heinous in that it reckons as of no value all of

1, Vol. IV, p. 24.
2. Vol. IV, p. 33.
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the beauty and excellency of Christ, This is done even though this
glory of Christ is infinite, even though it be the glory of God
himself, which has been so clearly msnifested in what Christ has
done and suffered. In his unbelief, the natural man casts con-
tempt upon it and treads it wnder his foot as a thing of no value.
In this lays the greatness of such a sin, Jolm 3:18, 16:9, 1 J.

Bs 10.1

Ce Summary of the Chapter,

One of the outstanding doctrines of the mystiocal system
of theology, if not the outstanding doctrine, is that of the in~
carnated Word within the soul of man. This light within makes
man also divine and assures him of his ultimate goal of union with
God. This immer light is commonly represented as & vital prin-
eiple, & spark, a seed, a spring or other similar terms. The doc~
trine ie characteristic of such representative mystical writers
a8 William Law, Meister Eckhart, Saint Augustine, Saint Jom of
the Cross, Saint Teresa and others,

This same doctrine and emphasis has been discovered to
be a characteristic of the theology of Jonathan Edwards, His doo=~
trine of the divine light becomes for him the supreme fact in the
history of redemption and on it he bases much of his theology. It
has been found that he gives mch space in his writings to a defi-~
nition of this divine light and alsc to its nature, its work and
its uniqueness.
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1t has also been discovered that Edwards makes é very
large use of the writings of Jolm and Paul in his development of
this dootrine., In the description of practically every phase of
the dootrine, he is careful to establish its Biblical basis and
this basis is largely taken from the works of these two writers.
His wide use of these writers in this connection makes apparent

their influence upon him,
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D. Reference Table Showing the Extent to Which the
¥ystical Doetrine of the Divine Light is Found in
the Johannine and Pauline Writings.
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8:12; 14:16,
14:17,26;
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16:45
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1:5;3:6,19,36
4:14; 6345;
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20:31.

1:4,19; 5:6
8:9; 10:20

1:B; 2:4,5;
2:12,13,18~26
3:19,19

1:12; 3:16;
4:6; 1ll:4;
12:1-6

1:11,12,19;
a3 6; 315,32,
3: 23

1:6,17; 2:7;
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1:27
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B3 24-26,29;
63333 11325
63 36,48,63

7:6; 8:2,6,
8:15,16;12:2

16: 26,26

2:16 2:7

3:5,6;
8:1; 11:10

1:15,16;
5:22,23; 436
4:29; 6315

1:7,8,18; 1:9; 33
3:16~19; 4:23; 3:4,5,9;
B: 7 6:19

1:9,10,11,
1; 27,29

1:26;2:2

Result of
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the Divine
Light

B: 40

8:9;

1:21.

4: 4
10: 12
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Book  Terms Used Character~  The Fruit or Mystery of  Result of
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Bible Light Divine Light Divine Light Light the Divine
Light
I.Thes. 15 16 B 5
II,Thes., 3:18 316
1.Time 1314 4:14 43 1=3;
: 6:21;
61 3-6;
I1.74m, 1:9; 4:22; 1:.7; 227 1:6;2:25,26 1:9,10 87
1:14
Pitus 35 1:3; 36
Philemon 1:25
IJotm 1:8; B:13 1:7; 5:13,20 5:10,11,12,
B:13,20;
2: 20,27
Rev. 237,11,17, L.1; 2:7, 10:7
‘ 2:29; 3:6 4:1,2
3:13,22;

4:2
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CHAPTER IV
THE DOCTRINE OF PURGATION
A, The Doetrine Idemtified as Mystical from
the Works of Representative Writers.

Religion, to the mystic, is primarily a way of life., The
very concept of life also implies the idea of growth; and where
there is spiritual growth there must be remunciation as well as
achievement., That which is remounced, however, is only that which
inclines to a lower level of life and so hinders the soul by con-
fining its attention to physieal needs and desirea.1

He who would attain, then, to & higher level of life,
and so free himself from the drag of the lower self, mst travel
in s Way of Life whiech is recognized in & general way by all
myaticsl syatem.z The first stage of this Way is generally
designated by the term, Purgation; the second stage is known as
Illumination; and the third and last stage is Union with God.

The second and third stages of this Way are not always defi-
nitely marked, however, and in some instances are scarcely dif-
ferentiated.” EBdwards lays 1ittle emphasis upon illumination
as such, but rather treats it as & phase of union. |

Purgation, the first stage of this Way, involves a re=-
nunciation on the part of the believer of all carmal things which

1., Cf. St, Jomm of the Cross, Works, Vol. I, p. 9
2. Czg. ﬂndsrhill, Mysticism, pp. 156, 205.
3. Cf. Underhill, The Mystic Way, p. 32
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impede the spiritual growth of the soul. It is a putting off of
8ll of those elements of normal experience which are not in har-
mony with reality. These elements involve all false illusions

of life, all forms of evil and all imperfections of every kind.
The lower self is not capable of spiritual adventure, for all of
its activities are centered about the material world. Thereforse,
the sounl must be purged of this lower self before it is capable
of attaining to higher things of the spirit., This goal is at~
tained through the practice of self-denial, repentance, prayer,
etc. And he who walks in this Way mst take up his cross of suf-
fering and burden bearing as Christ did wheu he was here upon the
earth, He mat also show by his conduet a spirit of contritiom
and & readiness to make amends for any wrong committed. It is
not possible for him to harbor in his heart anything selfish or
sensual for such things are foreign to the character which he hopes
to ultimately attain., In short, he muat renounce self and the
world,

Thus we find Thomas a Kempis welcoming adversity and
regarding it as a discipline from God for the purging of his soul.
Patience in suffering wrongs offers to him an opportunity for
praying for his enemies and of exercising the grace of forgive-
ness. In it all, he sees his soul being purged of the lower self
and so made ready for some greater spiritual gift. Thus we read:

"Wherefore visit me Lord oftimes and inform me with holy
discipline. Deliver me from my evil passions, heal my
heart from all inordinate affections; that 1, inwsrdly

healed and well purged, may be apt to love, mighty to
suffer, stable to persevere. . . . He hath & great and
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wholesome purgatory that patiently receiveth wrongs,

that gladly prayeth for his adversaries and heartily

forgiveth his trespassers . ., . that more easily for-
giveth than is wroth, that doeth violence to himself,
that 1abireth in all wise to hold his flesh under the
spirit.»

Meister Eckbart regarded the work of purgation as the
means of great gain to his spiritual life. To die to the lower
self is, for him, the attainment of a higher goal. He writes,

"There is no greater valor nor no sterner fight than
that of gelf-effacement, self-oblivion. . . To die
the death in love and knowledge, that is more noble
and more worth than all the works put together that
holy Christendom has done in love and knowledge from
its beginning until now or ever shall do until the
Judgment day., These do but serve to bring this &eath
about, this death wherein springs life etermal."

Saint John of the Cross can see no possibility for
gpiritual growth without purgation. He who would seek an easier
way is sure to fail:

“There is no progress but in the imitation of Christ,
who is the way, the truth and the life. . « That
apirituality, therefore, which would travel in sweet=-
ness at its ease, shunning the 1métatien of Christ,
is in my opinion, nothing worth."

The presence of evil in the lower self osuses this pur=
gation to be painful to the soul, according to Paschal., In the
end, however, it will bring happiness and the pain is only ®=in
proportion as the evil, which is natural to us, resists the super-
natural sgency of graco."4
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William law also made purgation the first step in the
Waye. BHe represents the lower self as dominated by the “spirit of
the world” and until this spirit is well purged from the soul the
light of God camnot dwell therein, He who professes to be a child
of God professes to live contrary to everything that is peculiar to
the world, -

*8t. John expresses this opposition to the world in this
meuner; 'They are of the world, therefore speak they

of the world and the world heareth them. We are of God.!
This is a desoription of the followers of Christ; and

it is proof enough that no people are to be reckoned
Christians in ;r:ea].i.tzy1 who in their hearts and tempers
belong to the world,"

The constant striving for holiness and purity of life
is a vital part of this first stage of the Way. ™It is holiness,
not disputation, that comprehendeth God", writes Saint Bernard.a
Purity leads to a kmowledge and sight of God according to Saint
Jolm of the Cross;

"0 my God and my life, they shall knmow Thee and behold
Thee when Thou touchest them, who, meking themselves
strangers upon earth, shall purify themselves, because
purity correspemds with purity."

¥rites Meister Eckhart:

*1 never ask God to give himself to me: 1 beg of him to
purify, to empty me. . . How to be pure? By steadfast
longing for the good one, God to wit. How to acquire 4
this longing? By self-denial and dislike to creatures.*

Thomas & Kempis writes that the traveler in this stage

"Must be bare and bear to God a pure heart if thom wilt
. taste and see how sweet God is. . . Wherefore vigit me
Lord oftimes and inform me with holy discipline.®

* & & s 8 »

1. Serious Call to & Devout and Holy Life, p. 222.
2. Balfe, Thoughts of St. Bermard, p. 63,

Se Works, Vol., 11, Pe 242,

4. Meister Eckhart, Pfeiffer, pp. 420~422,

5. Imitation of Christ, pp. 76, 104.
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The way of purgation is also characterized by the prac—
tice of charity towards one's fellow~man. This phase of life at-
tracts special emphasis by many mystical writers,

Meister Eckhart writes that "the mystic never withdraws
himself from the business of life, no, not even from the smallest
'businosa”;l and in explaining what is the business of life, he
decleres that the practice of charity is a large part of it, In
describing the beauty of her spiritual experiences, Lady Julian
of Norwich relates that in 211 of it she “was greatly stirred in
ocharity to my fellow Christians that they might see and know the
game that I aav.“s Saint Teresa expresses her thoughts concerning
this charity in the words of Saint Jolm; "Who loves not his
brethren loves not Thee, ny Lord."s

Thomes & Kempis felt that

"Without charity the outward work availeth naught: but

vwhatever is done of charity, be it never so simple or

so little, all is fruitful.”
He also saw in the practice of cimrity & direct means of spiritual
growth and exclaimas

"0 the acceptable and jocund service of God whereby a

man is verily made free and holy. . . O the service to

be enmbraced and even to be desired, whereby the highest

and sovereign good is deserved (won) and joy gotten that

shall dwell without end.*4

To Paschal, "Charity is not only the emd of Holy Serip-

® & & 8 o @

1. Meister Eckhart, Pfeiffer, p. 425.

2, Julisna of Norwich, Warrack, p. 18.
3. Balfe, Thoughts of St. Teresa, p. 21.
4., Imitation of Christ, pp. 25, 119.



- U0 -

tures but the entrance to them.*l To Saint Bernard the practice

of charity is of the very nature of the Christian religiom.

Ho asks: ™“How doth he live wunto Him who so meglecteth them whom

he loveth.*> This theme is a favorite one with William Iaw who

declared tixat there is no other natural or reasonable use of pos~

gessions than to employ them in the service of needy brethren.’

B, The Doctrine in Edwards,
1, Edwards' Definition of Purgstion.
Under the heading, “Sabbath, Jan. 6th, at night", Ed-
wards mekes the following entry in his diary:
"uch concerned about the improvement of precious time,
Intend to live in contimmal mrtifi&ation, without
ceasing, as long as in this world.”
This was a resolution made in his ea.rly‘ manhood but his later life
bears witness to its almost literal observance., His life was
characterized by a self-denial, an amnihilation of self, as marked
as that of any of the mystios quoted above,
In a sermon upon the theme of the True Christian Life,
Edwards states that life in this world for the Christian is but a
Journey and the saints should regard it as such. The sainta
should always be striving for the attainment of their goal and

ghould not allow themselyves to become too much attached to the

1. 7Thoughts, p. 357,
2. Thoughts of St, Bernard, Williams, p. 25.

3. Serious Call to a Devout and Holy Life, p. 127.
4. Vol. I, P 6.
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things of this world. They should keep their hearts so freed from
earthly things that at any time they could cheerfully part from
them, I Cor. T:29~31:

“Just so we ought to look mpon these things (i.e., things

of the lower self) as only lemt to us for a little while,

to serve a present term; but we ahqgld set our hearts on

heaven as ocur inheritance forever.”

In this same sermon we have a detailed deseription of
the journey towards heaven, or union with God. The following is
a typical passage setting forth the nature of this journey:

*ihile they were on their journey, they underwemnt much
~labor and toil. 1t was a wilderness that they passed
through; a difficult road. There were abundance of
difficulties in the way; mountains and rough places.
1t was a laborious, fatigming thing to travel the road.
They were foreced to lay out themselves to get along;
and had msny wearisome days and nights: but now they have
got through; they have got to the place they sought; they
are got home; got to their everlasting rest., They need
to travel no more; nor labor any more; nor endure any
more toil and difficulty; but enjoy perfect rest ‘g.ml
peace; and will enjoy them forever; Rev. 14:13.

Again, in this same sermon, Edwards states that the
saint’s present state, and all that belomgs to it, is designed by
God solely &s a preparation for union with him., Man's earthly
life was given to him that he might be prepared for a higher life
hereafter, All of the temporal things of life are intemnded for
this same end and so should be subordinated to spiritual things.

Bdwards shows the characteristiec reactions of the mystie
* & » o @

1. Vol. 1Y, p. 6%.
2., Yol. 1¥, p. 5?90
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in his account of his cenversien.l He describes here his own
sense of unworthiness and the wickedness of the lower self. He
emphasizes his need of and longing for purgation:

iy wickedness, as 1 am in myself, has long appeared to
me as perfectly ineffable, and swallowing up all thought
and imagination; like an infinite deluge, or mountains
over my head. I know not how to express better what my
sins appear to me to be, than by heaping infinite upen
infinite, and mltiplying infinite by infinite. ¥ery
often for these many years, these expressions are in ny
mind and in my mouth, 'Infinite upon infinite - Infinite
upon infinite.' . . + I have greatly longed of late
for a broken heart, and to lie low before God; and when
1 ask for humility, I cannot bear the thoughts of being
Bo more lmmble than other Christians, It seems to me,
that though their degrees of Immility mey be suitadble for
them, yet it would be a vile self-exaltation gn me, not
to be the lowest in bumility of all mankind.®

Thus the need of purgation is great becé.uae the propensity
of men to live for the lower self rather than to the higher is
great, Rom, 3:19, 20; Gale 2:16; I J. 137-10. Saint Paul de~
clares that in the flesh dwelleth mo good thing, Rom. 7:18. It
is wholly opposite to the nature of God and the rule of the Spirit,
Rom. 8:7, 8. It is directly contrary to the true nature of holi-
ness, Gale, 5:17; and it is not possible for the flesh to do any
good thing in the sight of God, Rom. 837, 8. Therefore he who

would be purged of the evils of the lower self mist put off the
o0ld nature and put on a new one; and if any men dbe in Christ he is
a new creature; old things are passed away and all things are be-
com® new, Eph. 4:22-24, Col. 3;6~10, Rom, 6:4~6, also I J. 2:29;

@ & o & 0 »

1. For a description of the mystio's definition of conversion see
Underhill, Mysticism, Part 11, chs. 2 and 3., The second phase
of conversion, that is the sense of God and his beauty will be
treated in chapter V of this thesis,

2. Yo:-. I, ppa 2&’ 250
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311, 2.& “All of this implies the forsaking of the world,

#for as long as men set their hearts on the world as
their chief good, and have that as the chief object of
the relish and complaisance of their minds, they will
not relish and take complaisance in chrigt, and set
their hearts on him as their best good."

The repentance of purgation is the special condition for the re-
mission of sins, The very nature of it implies an aciknowledgment
of the believer's unworthiness of God's goodness, and a denial of
all confidence in the flesh. It is God's method first to lead men
#into & wilderness™ that they may be drought into distress and so
made to see their dependence upon him alone., Afterwards he speaks
to them words of comfort and deliversnce. This was the case in 014
Testament times and was also true in the life of the Apostle Panl,
11 Cor. 1:8-10. Thms purgation must always precede 111nminatim.5

"It ooncerns us greatly to look at this lmmiliation,

.28 one of the moat essential things pertaining to

true Christianity. This is the prinoipa14part of
the great Christian duty of self-denial."

2+ Edwards' Treatment of the Charagteristics
of Purgation,

Edward's definition and description of the nature of
- purgation has s marked similarity to that of Saint Jolm of the Cross

in his Dark Night of the Sml.s In his Rarrative of Surprising Con-
* £ & * o @

1. Yol. 1I, Pe 472,

2. Yol. I1I, Pe 622,

3. Vol. 111, ppe. 38' 39.

4, Yol. 111, p. 139.

6. As has been stated before, we camn discover no evidence that
Edwards had any contact with the works of the great mystics
mentioned in this thesis., The very nature of his surroumd-
ings, times, oto., makes any supposition of his use of these
writers unlikely. Both Edwards and St. Jolm of the Cross do
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versions he finds that some of those who are seeking for greator
spiritual light are driven to the very border of despair, Every-
thing appears as "black as midnight to them a2 little before the
day dawns in their souls".l Sometimes their sense of sin is so
great that they ory out in their anguish and are overcome with
the thought of their own sinfulness to such an extent that their
bodies are affected. It is nmot wtil their purgation is complete,
until the lower self has been completely mortified that the illu~-
mination of the divine light is granted to them by God. Then

*the joy that many of them speak of is, that to which
none is to be paralleled; is thet which they f£ind when
they are lowest in the dust, emptied most of themselves,
and a3 it were ammihilating themselves before God, when
they are nothing, and God is all, are seeing their own
unworthiness, depending not at all on themselves, but
alome on Christ, and ascribing all glory to God,n2

® & s 9 o

have this in common, however; they both claim the Seoripture as
the great source from which they drew their teachings. In the
light of this a comparison of the following passage from Ed~-
wards' with passages from 8t. John of the Cross im his Dark
Night of the Sonl is most interesting: - "Sometimes the fear,
trouble, and exercise of mind, which are undergone respecting
this businesa, and the salvation of the sonl, are great and
long contimed, before any comfort is obtained. Sometimes
persons in this situation labor long in the dark, and sometimes,
as it were, in the very fire, they having great distress of con-
science, great fears and many perplexing temptations, before
they obtain light and comfort to msite their care and labor more
easy for them., They sometimes earnestly, and for a long time
seek comfort, but find it not, because they seek it not in the
right maxmmer, nor in the right objects, God therefore hides
his face, . . They seem to themselves not at all to get for-
ward, or nearer to a deliverance from sins but to go backward
rather than forward., They see no glimmerings of light: things
rather appear darker and darker. , . In this situation, and
under these views, some are almost driven to despair.” (Vol.
I¥, p. 373.

® & » o o

1. Vol. 111, p. 242,
2. Yol. 111, p. 255,
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This way of purgation is a positive way, Man cannot
trust to merely passive methods for its attainment., It is a task
that requires great lsbor and care, Thers &reé many commands to
be obeyed and‘mny duties which must be performed., There are also
many temptations which must be met and many opponents to be over-
come, The seeking of this life is a "constant business*., No re~
laxation from the task is possible but rather mmst it be pursued
without interruption., It is an undertaking of "great expense®”,
All earthly hopes, if mnecessary, mst be sacrificed in order to
follow in this Way. It is a way that requires much counsel,
prayer, fasting, etc., for many have made shipwreck of their
lives upon this way., Moreover, it is a way that has no ceasing
until death and then, with life completed, perfect union with God

is &‘btainedal

3. Edwards' Treatment of the Fruits
of Purgation,

Purgation prodnces in the life of the saint a spirit of
hamility and meeimess, ™These things are like garments to him, he
is clothed all over with them, Col. 5:12"2 It allows for no such
thing as contempt for others and bitterness of sjpirit. 1t pro=-

- motes a child~like nature that is harmless and is free from the
8in of hatred, Eph. 4:3l. The great commendation which Christ gave
to the Chmrch at Philadelphia was for the fact that they kept the

1, Vel, I‘g, pe 873,
3. Yol. III, Pe 368,
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virtue éf patience and long-suffering in times of persecution,
Rov, 3;10.}

This humility which is produced by purgation is a true
humiiity. There is a humility which comes from & spiritusly pride
and is the product of a false experiemce, In its very nature it is
highly conceited of itself., True purgation has the ’opp'asita of-
fect of this and produces in the saint the virtues of the Spirit
as listed by Saint Panl. It ever keeps the believer conscious of
the reason why he should be trﬁly and deeply mmble and so draws
him to Christ and £ills him with a longing for a greater purga-~
tion, The true Christisn is apt to make his mmmility to appear
srell and unworthy, while on the other hand, his remaining pride
and seifislmoss appear to him to be very great and sinful. When
he is brought lowest of all it does not appear to him, that he
is brought below his proper station, but that he is not come to
it; he appears to himself yet vastly above it, he longs to get
lower, that he may come to it, but appears at a great distance
grom it.%

True purgation produnces a spirit in the saint that makes
him modest and helpful in his attitude towards others. The Apostle
Paul represented the design of the gospel as the meking of any
sense of self-glorying impossible, Rom. 4: ‘.1.--2;s as freeing the

s e 0 0 0

1. Vel. 111, p. 358,

2e ?01. III, Pe 151»

S« In his treatise on Original Sin, Edwards accounts for the sin-
fulness of men by tracing his inherent sinfulness from birth
in aceordanee with the Calvanistic dootrine of sin. Among his
scriptural proéf texts he cites, Rom. 3;9-24, 5:;6-10, BEph. 2:3,
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saint from all false pride, I Cor. 13:4, and especially of such
28 is exhibjted towards his fellow-men, Rom. 13:7, II Cor. 7318,
Bph, 6:5, I Tim. 2:9, In another of his summarizing paragraphs
Edwerds graphically describes the results of purgation:

®How it is out of such a heart as this, that all truly
.holy affections do flow. Christian affections are like
Hary's precious ointment that she poured out on Christ's
‘head, that filled the whole house with & sweet odor,
That was poured out of an alabaster box; so gracious af-
fections flow out to Christ out of a pure heart, That
was poured cut of a broken box; until the bex was brokenm,
the cintment could not flow, nor diffuse its odor; so
gracions affections flow out of a broken heart. « . «
411 gracious affections that are s sweet odor to Christ,
and that £ill the soul of a Christian with a heavenly
sweetness and fragraney, are broken hearted affections.
A truly Christian love, either to God or mem, is a
hunble broken hearted love, The desires of the saints,
however earnest, are humble desires. Their hope is &
humble hope; and their joy, even when it is unspeaksable,
and full of glory, is a unmkle broken hearted Joy, and
leaves the Christian more poor in spirit, and more like
& child, a.&d more disposed to a universal lowliness of
behavior.®

4, Edwards' Treatment of Holiness of Life.
Purgation should be accompanied by a holiness of life.
e ought to be continmally growing in holinesa; and in that re-
spect coming nearer and neerer to heaven." The more holy one be-
comes the nearer is the approach to the snprm goal of life;

® & o » &

Rom. 7, Jolm 5:45, Gale. 2:158, 16, In his trsatment of such a
dogotrine Edwards exhibits & strange intermixture in his writ-
ings of the mystical and non-mystical or amti-mystical trend
of thought., At heart he was a mystic and these spparent in-
consistencles are probably the result of his adaptation, pos-
8ibly unconscious, of his thought to the dominant theology of
his time, that is, to Calvanism in its harsher form. For a
fuller treatment of this sublect see Allen, Jonathan Edwards,
p. 80 and following pages.

LI I BN T N

1. Vol. 111, p. 155,
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that is, wnion with God. One should be content with nothing

in this world short of this holiness and should emmlate the
Apostle Paul who wes always reaching forward to this goal, Phil.
3:13, 1&.1 " The way of holineas is the only way to God and seo
the saint should lay aside every sin that he may attain thereunto.
Every pleasure that is a stumbling bdlock in this way should be
sacrificed,

This holiness is the background of the moral excellence
of God and When applied to mem it denotes their true excellency as
moral being;.z In an entry in his diary Edwards writes:

®1 do certainly imow that 1 love holiness, such as the
gospel prescribes. It appeared to me that there was
nothing in it but what was ravishingly lovely; the
higheat beauty and amiableness - a divine besuty; far
purer than anything here on earth; and that everything 3
else was like mire and defilement in comparison of it."

The greatest privilege of the apostles was not the gift
of inspiration which was poured out upon them, or the power to
work miracles; but rather was it the purging and sanctifying work
of the Holy Spirit. That was a far greater blessing than the
gift of any extraordinary power. 1 Cor, 12:31; 13, This gift
of the sanctifying power of the Holy Spirit is the end of all
other gifts, Eph. 4:11~13. No other spiritua)gift would be of any
advantage without this one. This is the gift which makes the saint
and the churech on earth most 1ike the inhabitants of heaven. The

& & & 2 s @

1. Vol. 1V, p. B76.
20 ct. All‘n’ Jonathan Ed.mrds, Pe a27.
S« 7Vol. I, pe 18.
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Apostle Paul speaks of all other gifts as childish in comparison
with this one, I Cor. 13:11, and as inferior in many other ways
as desoribed in this same chapter.

In his sscount of the last illness of his friemd, Devid
Brainerd, Edwards recounts most approvingly his “vehement desire”
for a holiness of life. Just as his life became detached from the
desires of the flesh, so mmch the greater became this longing for
holiness, Edward tims sums up the situatiom,

®*It appears plainly and abundantly all along, from hise
.conversion to his death, that that beauty, that sort

of good, which was the great obJect of the new sense

of his mind, the new relish and appetite given him in
conversion, and thence forward maintained and increased
in his heart, was holiness, conformity to God, living

to God and glorifying him, This was what drew his heart;
this was the centre of his soul; this was the ccean to
which all the streams of his religious affectioms tended;
this was the object that engyged his eager thirsting de-
sires and earnest pursuits.*

In one of his sermons, .m,mda points out that we are
abundantly taught in the Soripture that true Christisns lead a
holy life; that every one who hath the hope in Christ purifyeth
himself as Christ is pure, I J. 3:85. Thus they walk not after
the flesh but after the Spirit, Rem. 8;1.° Holiness comprehends
all true virtue and so should be sought by all. 4 love of holi-
ness for its own sake inclines the saint to practice holiness zmnd
to:all of those things that are holy, For he whose life has s0
been purged that holiness is a delight to him, will necessarily

be inclined to the practice of hol:'mesa.5

* ¢ o 2 o 0

1. Yol. I, p. 659.
2. 7Vol. 1V, De 481,
3. Vol,. 111, P 187.
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Holiness is a product of the divine light dwelling in
the soul of the saint. Being holy in his own nature he naturally
imparts holiness in the heart in which he dwells, Jolm 3J;6. From
this it follows that the natural man cannot walk in the way of
holiness for he has nothing of the light within him to make his
desire any such course, "Holiness is entirely, throughout, the
work of God's Spirit."l Aoceptance of the light into the heart
is made possible by purgation which prepares the way for holiness.a

The possibility of attaining to a life of holiness
through mrgation was made a reality by Christ. He himself
traveled this road and never did his holiness shine forth so il~
Instriously as it did in his last suffering in the garden and on
the cross. When he was tried in the furnace of these sufferings
his holiness shone forth as pure gold from the refiner's fire.
Just so, must no soul go into the presence of God, without having
the 8ins of the flesh purged away. Happily for the saint, however,
& provision has been purchased in Christ whereby he too can be

holy if he perseveres in the way.3

B Edwards' Preatment of the Practice of Charity.
Purgation is not only & putting off of the old man but
it is also a putting on of the new man; it has not only the nega-
tive aspect of dying to the lusts of the flesh but it also implies

*® 5 5 + ¢ @

l, Vol. I, p. 9.
2. %Yol. 1l, p. 622,
3. Vol. 1V, p. 145.



a8 practice of charity towards one's fellow-msn, This very. prac=
tice makes perfect the work of the divine light. The love of
God is said in the Scoripture, to be made perfect in the keeping
of his commendments, I J. 2:4, B; the loving of one another is an
expression of the saint's love for God, I J. 4:12; the withhold-
ing of charity is difficult to recomcile to true love, I J. 4:17,
18, Thus it is by “loving in works" that the love of God is
perfected in the saint,

"30 grace is said to be perfected or finished in holy

practice, or therein it is brought to its proper ef-

feot, and to that exercise which is the end of the

principle; the tendency or design of grace herein js

reached, and its operation comple ted and crowned.™

Christian practice is the best evidence of the truth of

conversion, This is gpoken of snd insisted upon in the Seripture
more than any other sigm. It is represented as €he ™chief of all
evidences™, God has repeatedly so signified this truth in his
Word as in the fourteenth chapter of Johm where the Apostle quotes
Christ as saying, “he that hath my commandments, and keepeth them,
he it is that loveth me™; also in the 156th, 23d, 24th verses of
this same chapter, and in I J. 2:3, 3:18, 19; 316, 10; II J. 6;
1J, 6:3, is the same thought expressed. The Soripture never uses
gsuch emphatic expressions about any other sim as it does towards
the sin of unholy practice, Gale. 6:7, I Cor., 6:9, 10, Eph. 5:5,6,
I1J. 37,8, 24, 1:6, Bev. 21:27, The importance of this prac-
tice of charity is again emphasized in the Scripture in that it is

* L L ] . L *

l. Vol. III, p. 2l1.



H#iade the basic evidence for the fimsl judgment. God at that time
will Judge the people as their lives are evidenced by their works
and his jJudgment will appear to all as a righteous Judgment, Rom.
2:5, Rev, 20:12, 11 Cor. 5:10, Rom, 2:6, 13, Rev. 22;12, 2:23.
Edwards thms summarizes the above statements:
*Now from all that has been said, I think it to be
.abundantly manifest, that Christian practice is the
most proper evidence of the graciocus sincerity of profes-
sors, to themselves and others; and the chief of g1 the
marks of grace, the sign of signs and evidence of evi-
dences, that which seals and crowns all other signs - 1
had rather have the testimony of my comsclence, that I
have such & saying of my Supreme Judge on ny side, as
that of John 14:21 ~ 'He that hath ny c&mndmenta, and
keepeth them, he it is the loveth me.'™

Charity is the best evidence of a true faith. It is
represented by Johm to be the proper evidence of a true Christian
conduect, I1X1 J. 3. Agaln John speaks of it as the best evidence
of a gracious hope in the saint, I J. 333, I Thes. 1:3. This
praoctice of duty amd doing the will of God is the best evidence
of true Joy in the Christian's life, I Cor. 13:6, II Cor, 8:2;

It is also the best evidence of Christian fortitude of which Paul
writes in I Cor, 9:25, 26, II Tim. 3:3-b.

Christian experience and Christian practice are repre-
sented in Soripture &s one. Indeed all Christian experience mey
not be expressed in practice, but all Christian practice is properly
the result of experiemce. Thus Scripture represents the grace of

love to God and fear of @(od as consisting chiefly in practice as

l. Yol. 1II, p. 216.
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in1J. B3, 11 J« 6, Rom. 139, II Cor. 1:12, 413, 5:7, 14;
6:4~7, Gel. 2:20, Phil. %7, 8, Col. 1329, I Thes. 2;2, 8-10,
Thus the surest evidence of the degree of that which is spiritual
and divine in the heart of the saint, is the degree in which his
experiences have influenced his practice. All claims to spiritual
discoveries, love, and joy, are to be regarded no further than
they have their influence on pract 169.1
The Scripture portrays the spirit of the true saint
as s spirit which prefers the welfare of God's people to his chief
Joy. This was the dominating spirit of the prophets of the 0ld
Testament and we find it also to be the spirit of the Apostles
in the New Testament, II Cor. 4:15, II Tim. 2:10. So the Serip-
ture speaks as though every saint should do all for the welfare of
the church just as each member of the body acts for the good of
the whole body, Bom. 12:4, 5; Eph, 4:15, 16, I Cor. 12;12,25-31,
1 Cor. 13.2 And finally good works are included in the very
nature of faith as is implied in the statement of Saint Paul in
I Tim, B5:8 -~ YIf any man provide not for his own, and especially

for those of his own house, he hath denied the faith.*>

C. Sumary of the Chapter,
In this chapter we have seen that the mystics set forth
a certain series of stageas through which the novitiate mst pass

l. Vol. 111, p. 220,
2. Vol. i1, p. 246.
S« Tol, 11, p. 613.
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in his rising above the lower self towards a higher plain of
life. This is recognized by such represemtative writers as St.
John of the Cross, Thomas & Kempis, Meister Eckhart, Paschal,
William Law, St. Bernard, St. Teresa, Julian of Forwich and
others. The first of these stages is that of Purgation. In this
stage the soul, through fasting, prayer, etc., is graduslly en-
abled, as Saint Paul expresses it, to die to the old man and to
live to the new ran.

This mystical doctrine has also a prominent place im
the writinge of Edwards. In his emphasis upon the necessity of
purgation, its nature and its purpose he generally agrees with
the mystical teachings upon the subject. In his development of
the dootrine, Edwards also recognizes this stage of the way as
characterized by a striving for purity and holiness of life, and
by an urgent obligation for the practice of charity. He repre-
gents such a life as one of rigorous hardships; but, at the end
of it, he sees a reward, that mofe than repays the traveler for
all efforts mede and sufferings undergone in his progress, from
the dominance of the flesh to the life in the Spirit.

It is also revealed in the study of this doctrine that
Edwards made a wide use of the writings of Jolm and Paul, It has
been found that these writings were used freely as proof-texts in
his definition of purgation, in his description of the nature of
pargation and of its fruits; also in his mystical emphasis upon

& life of holineas and of Christian charity.



n&?-—

D, Reference Table Showing the Extent to which the
¥ystical Doctrine of Purgation is Found in the
Johammine and Pauline Writings.

Book
of
Bible

Jom

Romans
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3:30; 4:33;
5:141l; 6:63;

5: 30,34,
T 7;

8:23;12: 24,26; 13:14

16:2,20,33; 17:16;

18:36; 1:29,36; 3114
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12:32; 19:18; 8:17;
8:18

1:1; 5:3; 6:3,5,6,8
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13:12,13,14

4:9; 7:29-31; 5:9;
10:21; 8:13; 9:24,
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2:20; 5:4,16,21,22
5:123,24; 6:12,14,17
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1:24; 2:11,12,23;
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1:9; 4:3,6; 5:21-22
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1:4,5,7
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12:25; 13: 14

17:16; 6:61
11: 50; 12: 32
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The Hecessity

of
Holiness

5:14; 8:11,34,36

6:6,8,10,11 6:233; 7:24;
6:13; 8:4,5; 6:1,4,10;

13:14; 7124

‘ 135993 432;

7:10; 8:21;
12:7

. 8,20b; 5:17

5: 26
4:23,24,30,
4: 31-32;
4:1-2

2:5~8; 3:3,
3:10

2:12,20~23;
S31-4; 4:12

4:8

6: 15,20;
10: 21

7:1; 8:21;
5:9; 6:3,14~18
11: 3; 13:5,8,9,
13:11

1:4;: 4:24;
5:9

1:10,11; 2:15
4:8; 1:27,28,29

1:28; 3:18;
1:10; 4:5

2:10,12; &
3:14; 4:7;
5: 23

1:11, 13

The Fractise
of
Charity

B:17; 13:29
15:13;
19:86,27;

20:21;
21:15,16,17

12: 13;
12:20

10s 24

83 24;
12:15

5:13, 14;
6: 10

1315

1:5,7;4; 10
4:15~18

134

1:2; 3:12;
4:9, 10.
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5:6; 6:9, 10; 4:7,15

2:13,4,22; 3:10-12;
4:65,10; 1:8; 2:9-10
2:12; 4:6~8

2:3: 2512

1:15; 3:3,16; 434,56
4:19, 44.

2316; 3:3,19; 93 20~21;
18s4; 1:9; 2:2,9-11,13
3:5,8; B:19-11; 7:14,
12:11,17; 16:6; 17:6;
17:14; 18:24; 19:8;
20:4; 21:7 ‘

Its Fruits

2:9

2:21; 22
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Holiness Charity

3:1=12; 4:18; 5:22 5;14~9, 16

6:14; 1:5,19; 2:2 6:17

4:156

133; 2315'19’%' 13 16,17’18

2:17 4;11

1:6-9; 2;2,3,5,7 33 15~14
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CHAPTER V
THE BTERNAL SOURCE OF LIFE
A, The Doctrine Identified as Mystical from
The Works of Representative Writers.
In the journey of the soul through the Purgative Way
there is onme faotor that remains constant and that is the Eternal

1 In God there is a never varying source of life;

Reality or God.
he is the All of Eckhart and St. Jolm of the Cross, the Pure Love
of St. Catherine of Gemoa, the Fountain of Life of St. Teress and
Thores & Kempis, and Supreme Being and Supreme Life of St. Augustine.
| The contemplation of this Eternal Source of life gives
to the mystic an unfailing storehouse of inspiration. Mystieal
literature is rioh in its expressions of a longing for a greater
knowledge of, and union with this Divine Life. Deseriptions of
the attributes of God ag the source of life are éSpecially numer=
ous.

Tous St. Augustine's oft quoted saying: "Thou hast made
us for Ehyéelf, and our hearts shall have no rest apart from Thee™,

has found 2 hearty response in many of his followers.z Again he

writes in a further deseription of this dependence upon Gods

& & & 8 =

le I have followed the lead of Miss Underhill in treating this
subject in connection with the doctrine of Purgation. See her
book on Mysticism, ps 276, 1t might as appropriately be taken
in connection with the chapter on Divine Light - God being the
gource of that Light.

2. Confessions, Book I, Ch. 1. .
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*For thou art nothing else but Supreme Being, Supreme
.Life, For thou art the highest and changest not, nor

does To~day rum out its hours in Thee; and yet in Thee 1

its hours rum out, for in Thee is every momemt of time.”

k In his Imitation of Christ, Thomas a Kewpis is often
found to regxesmt God as the fountain source of all life, He
flees to this Source and puts his confidence in His mercy and
bounty. Hungry and thirsty he flees ™unto the Fountain of Life."z
dgain he declares that all things are to be referred to God as the
®last end”™ that is the final source. He urges his followers to re-
gard all things as “welling® from this highest Good and to con-
stantly rejoice in the fact that they have such & vast source of
blessings at their disposal. As with Augustine, so with Thomas a
Kempis, it is only in God that the soul can find rest and mo gift
from God, other than Himself, can ever satisfy. For

"it is little and insufficient whatever Thou givest me be~

.gide Thyself, or revealest or promisest of Thyself, Thee

not seen or gotten fully; for my heart may not verily

rest nor be fully and wholly content, if it rest "%ot in

Thee and ever pass Thy gifts and every creature,

To Meister BEckhart this divine source of life is his

311", To it, is not only due his existence but his daily welfsre
depends upon an uninterrupted commmmnication with this source. He
writes,

®God is not only the Father of all good things but is the

Mother of all good things to boot., He is father Dbecause

he is the cazuse of all good things and their creator. He

is the Mother of all things a&s well, for when creatures

have gotten their being from him, he still stays with
creatures to keep them in being,"#

. 2 & b »

1. Confessions, Book I, Ch, VI

2. Imitation of Christ, p. 236.

3e Ibid., p. 142,

4. Meister Eckhart, Pfeiffer, p. 427.
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Saint Jom of the Cross explains his intense longing
for God by citing the fact that man is made in the imege of God
and so partakes of the divine essence. Thus the soul of the be-
liever seeks God and is never satisfied until God is found. *For
this reason", he writes, *the soul is under a great anxiety to
£ind Him in all things, and not £inding Him immediately as it de-
sires. « . « has no pleasure in other things.”l This longing
for the Light is with St. Jolm of the Cross, as with Thomas &
Kempis, a "living thirst”,

Not only doth the soul receive all that it hath from
God but the very universe itself is an expression of the beauty
of the Divine Being, The awakening to the consciousmess of this
sense of the divime in all things is a chsracteristic mark of the
mystical conversion.z To Erigina, the world is “the poem of

the Word to the glory of the Father; in it and by means of it, He
*® & & 5 s 2

1. Works, Vol. 11, pe Bl.

2. The following extract from “The Everlasting Mercy" by Masefield
well illustrates this mystical conception; the comverted poacher,
Seul Kame, thms exults in his new found power;-

"0 glory of the lighted mind,

How dead 1'd been, how dumb, how blind,
The station brook, to my new eyes,
Was babbling out of Paradise,

The waters rushing from the rain,
Were singing Christ has risen again.

I thought all earthly creatures kmelt
From rapture of the Joy I felt.

The Harrow station-wall'’s brick ledge,
The wild hops withering in the hedge,
The lights in mntsman's upper storey,
Were parts of an eternal glory;

Were God's eternal garden flowers,

1 stood in bliss at this for hours."™

Quoted by lliss Underhill, The iiystic Way, p. 50.
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displays in time all the riches which God has etemally put within

Eim.l God clothed the universe, writes 8t., Jolm of the Cross,

"with beauty in the face of His Son, communicating to

.it a super-natural being when He made man, and exalted
him to the beauty of God, and, by consequence, all
ereatures in him, because He united Himself to the nature
of them 21l in man., For this cause the Son of God Hin-
golf said, 'And I, if I be lifted up from the earth,
will draw all things to myself and thms in this exalta-
tion of the incarnation of His Son, and the glory of

His resurrection according to the flesh, the Father not
only made all things beantiful in part, but also, we may
well say, clothed them with beauty and dignity.”

B, The Doctrine in Edwards.
1. Edwards' God-Comsciousness.

%hen we come to the works of Edwards we find not only
similar expressions of mystical thought concerning this Eternal
Souice of Life but often the same terms end symbols are used, Dr.
Allen says of him that

“the God=consciousness was the deepest substratum of
-his being. « + « in all these treatises (i.e. Bdwards®
writings) there is seem the tendency to gue coumon con-
clusion, - that nothing exists but God."

» & & o s b

1, Quoted by Inge, Christisn Mysticism, p. 5l1.
2. ﬁorks, Vol 11, P 58,
The hymals of the Church also contaln many poems which are rich
in this mystical conception of God and Christ. The following
stanza taken from The Church Hymary, compiled by Edwin A, Bedell,
and published by Merrill and Co., N.Y., is typical of menyctherssr
*Barth has nothing sweet or fair,
.Tovely forms or beautles rare,
But before my eyes they bring,
Christ of beauty, source znd spring.*
-~ Johann Scheffler, 1657.
3. Allen, Jonathen Edwards, pp. 6, 337.
We have taken the title to this section from Dr, Allen. By God=-
consciousness is meant the mystical tendency to regard God as
the direct source of all life, This implies on man's part a
continual striving to return to God for in Him only can life
be complete.



The tendency in Edwards towards the nystical rapture is
found from his early youth. The following extract from his diary
was written when he was twenty years of age and well expresses his
attitude towards this mystical conception of God:

*The first instance that 1 remember of that sort of
~inward, sweet delight in God and divine things that I
have lived mmeh in since, was on reading those words,

I Tim. 1317, Now unto the King etermal, immortal, in-
visible, the only wise God, be honor and glory forever
and ever, Amen, As 1 read these words there came intec
ny soul, and as it were diffused through it, a sense of
the glory of the Divine Being; =2 new sense, quite dif=-
ferent from anything I ever experienced before. Never
any words of Jcripture seemed to me as these words did,

I thought with myself how excellent a Being that was,
apd happy I should be, if I might enjoy that God, and

be rapt up to him in heaven, and be as it were swallowed
up in him forever! I kept saying, and as it were sing~
ing over these words of Scripture to myself; and went

to pray to God that I might enjoy him, and prayed in a
manner guite different from what I used to do; with a
new sort of affection, . . After this my sense of
divine things gradually increased, and became more and
more lively, and had more of that inward sweetness.

The appearance of everything was altered; there seemed
to be, as it were, a calm, sweet cast or appearance of
divine glory in almost everything. God's excellemcy,
his wisdom, his purity, his love, seemed to appear in
everything; in the sun and moon and stars; in the clouds
and blue sky; in the grass, flowers, trees, in the water,
and all nature. . « + 1 felt God, so to speak, at the
firat appearance of a tmnder storm, i « « 1 felt then
great satisfaction, as to my good state; but that did not
content me. 1 had vehement longings of the soul after
God and Christ and after more holiness, wherewith ny
heart seemed to be full, and ready to breaks. » « o My
nind wes greatly fixed on divine things; almost perpetu-
ally in the contemplation of them. I spent most of ny
time in thinking of divine things, year after year. . .
It was my contimmal strife day and night, and constant
inquiry, how 1 should be more holy, and live more holily, 1
and more becoming 2 child of God and & disciple of Christ."

* & & 2 &

1. Vol. 1, pp. 16, 17.
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In his "Revival of Religlon in New England® Edwards goes
at length into a study of the ecstasy. His New Téstament suthority
is largely based upon the visions of Jolm as recorded in the Heve=
lation and that of Paul where he describes himself as being caught
up into a third heavem, II Cor, 12, Some of these descriptions re-
call to a reader similar descriptions of experiences recorded by
St. Teresa or Juliana of Norwich., During such ecstasies Edwards
writea that the soul *has been as it were perfectly overwhelmed
and swallowed up withmligh’c and love, and a sweet solace, rest

and joy of soul, that was altogether unspeaka‘nle."l

Daring these
times of ecstasy the physical body is very mch affected and often
faints with the contemplation of the love of God. At such times
the whole world and all things which formerly were considered to
be of the greatest value are "renounced ag dirt and dumg". All
that before that wasg plea.aant‘ and glorious, and even all “that waa
before terrible in this world, seem to emtirely vanish into nothing,
and God alone is left as an infinite ocean of blessedness.a

Thus we find Edwards in harmony with the mystics in his
contemplation of God as the Fountain Source of life and the re-
sultant longing, on the part of man, for & greater understanding of

and participation in a union with this Source. In an entry in his

® ® & & » @

1. Vol. III, P 300,

2. Vol III, Pe 301.
In suoh descriptions as these the influence of Mrs, Edwards
upon her Imsband is apparent. She was a brilliamt woman, of
a strong character and thoroughly nmystical in her religious
life. For a description of Mrs. Edwards, see Allen, Jonathan
Edwards, p. 4B.



djary during a time of sicimess, he tells us that God cfteh vigited
him with the sweet influences of his Spirit and at such times his
mind was engaged in “divine, pleasant contemplations and longings
of wtrc::.:‘...”:l ¥hen tﬁe light of mworning would firat dawm it ap~
peared to him to be the imege of the light of God's glory. Again
he writes that his heart “burns® for God and that the greater that
his love for God grew, thé greaﬁer this longing after God became.
He declares that seexing God in this memer 1s a distinguishing
characteristic of the saint and so peculiar to him alone.?

In his detailed account of the last days of his friend,
David Brainerd, Edwards describes with satisfaction this intense
longing for God by his friemd, He feels it to be in harmony with
a similar longing expressed by Paul in his description of his owmn
spiritual experience. Brainerd's great love for God, for Himself
alone, and his preference to be withz God. rather than to remain in
the flesh, Edwards cites as a proof of the reality of his Chris-~
tian experience.®

The godly man, even though in great affliction, is in-
finitely better off than the ungodly because he has God for his
portion. Even though he has nothing else, this is enough. "He
that hath God, hath A11.**  In this way it is the natural thing
for a man, who is truly ésdly, to prefer God above all other things,

* & & s o 2@

l. Yol,. i, pe 20,

2, Vol. 1, pp. 178, 189.
S+ Vol. 11, pp. 6527659,
4. Yol, 1Y, p. 540,
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Whether in heaven or on earth,

Since he tus prefers God sbove all other possessions,
every godly man has his heart in heaven. His affections are there
and on what is to be bhad there. Heaven, since God is there,
should be regarded as his home country and his great inheritance.
His attitude towards heaven is the same as that of the traveler,
who is abroad, towards his own country. He may content himself to
sojourn in the foreign land until his business is acoomplished but
his own native land is preferred by him above all others. Or again,
this place where God is, may be likened to a father's home. The
child may be content to remain awey for a season but the ;pléca for
which his heart at last yearns is his father's home. The home
of the true saint is the place where God is. Such was the testi-
mony of Christ in Jom 14:1, 2.

"Now, the main reason why the godly man hath his heart
.tms in heaven, is because God is there; that is the
place of the most high God; it is the place where God
is gloriously present, where he is to be seen, where
he is to be enjoyed, where his love is gloriously
manifested, where the godly may be with him, see him
as he is, and love, serve, praise, and enjoy him per-
feotly. It is for this chlefly that a godly men de-
sires heaven, If God and Christ were not in heaven,
he would not be so earnest in seeking it.™

Moreover, the godly man prefers God to anything else that
might be in heaven. There is nothing there, mor is he able to con~
ceive of anything being there, which could be esteemed as highly
as God. No dream of any sensual delight of Mahomet's heaven can

* e o 0 0

l. ¥Yol. 1Y, p. B4l.
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compare with a heaven where God is, The highest ideal of the saint
is a heaven where he can enjoy God. *If it were empty of God, it
wonld indeed be an empty, melancholy :élaee."l

It is also the spirit of the godly man to prefer God to
2ll other things on earth, He looks not so mch at the things
that are temporal and seen, as at the things that are spiritual
and unseen, They seek and desire that unseen honor that is in
God, more thai: that which is only temporal, Jolm 5;44., They de-
sire commmnion with God more than any pleasure which earthly
things can give to them, Phil, 3;8. Even /a partial communion with
God is to be preferred before anything else in the world. 7The
divine light which was infused into his heart at the time of his
conversion 1s more precious to the saint than anything which the
world can offer. He would not part with this imowledge and ex~
perience of God for all the wealth of the world. It affords to
him & view of the beauty and excellency of God which is very pre~
cious to him. He would rather have such a possession as this,
than to be a child of a prince. He would not part with this honor
for any kingly crown.

Since God is the saint's All; since he is in himself
greater than any other comceivable good, either in this world or
the world to come;

*Therefore, so run, not as uncertainly; so fight, not as

.those that beat the air; but keep under yowr bodies, and
bring them into subjection., Aet not as though you counted

® o & & 5

1Q Yol. 1‘9’, P 842,
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yourselves to have apprehended; but this one thing do,

'forgetting those things which are behind, and reaching

forth unto those things which are before, press towards

the mark, for t?e prize of the high calling of God in

Christ Jesus,'™" )

God is, then, the “chief end™ of life; the Alpha and the

Omega, the begimning and the end, Rev. 138, 11, 17; 2%;6; 22;13.
By such expressions, Edwards points out, is meant that God 1s
th:e ®fountain source from which all things originate as is con-
fir_m;d by Rom. 11336, and Col. :l.;;l.ﬁ»."a Every conceivable bless~
ing which man receives, or shall receive, comes from this fountain
source. Without God

“the soul of man would wither and gine svay, and
.8ink into a most wretched state.®

The redeemed have all of their good in God; he is the great author
of it; he is not only the "first cause" but is the only “proper
cause®,® It 1s from God thet Christ comes into the 1life of man,
end that men is united to Christ, Eph. 2;8. It is of God that man
has the means of grace placed within his grasp. It is of God that
man has the holy Saripmreé, the efficacy of which depends upon the
immediate influence of God's Spirit, II Cor. 4;7. Man not only
has these things from God but he, himself, is of God as are all
other created things, I Cor. 8:21,

"Pms it is that God has given us o Redeemsr, and it

1s of him that our good is purchased; so it is God

that is the Redeemer and the price; amd it is God
also that is the good purchased., So that all we have

s & & & & 9

1., Yol. IV, Do B47,
2+ Vol. II, P 222.
Se Vol. IV, p. 485.
4. Yﬁla IV, p. 1?90
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is of God, a&d through him and in him, Rom., 11:36,
I Cor, 735.”

2. Edwards' Treatment of the Glory of this
Eternal Source of Life,

In his early ministry Bawards preached a sermon in
Boston which immediately gave him a place of leadership in the
emrch. This sermon was upon the theme of the glory of God as
Muﬁed in men's dependence. He took his text from I Cor.
1;29-31. In this sermon, he emphasizes the statement that man is
& debtor to God for every good thing that eanters his life; that
men's world is God-centriec. He not only receives all things from
God but through God and in God does he live, I Cor, 8;21. It is
through God that Christ becomes ours and that we are brought to
him in union, Eph. 2;8., Through God man's work is mede fruitful,
11 Core 4:7. Man is dependent upon God for every step of his re-
é,exaptien, II Cor. H:17. Through God man is made a new cresture
and is raised from the dead, Eph. 4; 24; ©Col, 2:12, 13; his right-
ecusness is a righteousness from God, 1I Cor. 538l; through God's
Spirit he has a fountain of true holiness in his soul, Jobn 4:14,
7:38,39, Rev, 82:1. Moreover, what he actually now poséesses is
but an earnest or pledge of what he shall have in a state of com~
plete union, II Cor, 1522, Eph. 1:13, 14; for such is the content
of the blessings which God gave to man in Christ, Gal. 3;13, 14,
and is but an indication of his glory.a

* @ & * s @

1, Vol. I‘y’ P 175.
2+ Tol. IV, P 170.
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Again in a sermon preached from the text of Rev. 5:5, 6,

Edwards finds this glory and excellency of God greatly megnified in
his gift of Christ. In Christ the extremes meet. He is the high-
est and most holy; yet in his mmiliation he beceme the friend of
man, and that the most meek of friemnds. Such a conjuncture of the
most infinite higimess and low condescemsion is admirsble and
greatly magnifies the glory of God, I Cor. 1:28; Col. 3:11. In
Christ, wlo is both God and man these two diverse excellemcies are
harmoniously united, Phil. 2;6, Jolm 5:25. Also in Christ meet
infinite majesty and trenscendent meekmess; in him is infinite
worthiness of good and the greatest patience under suffering, In
m are Joined absolute sovereignty and perfect resignation, Col.
1:16, 17, Jom B5:17. So the greatest demonstration of God's
fullness and glory was in the incarnation of Christ.

®In this act his infinite condescension wonderfully

.appeared, that he, that was God, should become man;

that the Word should be made flesh, and should take

on him a nature infinitely below his originsl

nature.*t

‘Ev%rything in heavem and on earth are ordered for the

glory of God.'?' The expression of this glory is the last end for

. 5 8 & & @

l. Vol. IV, p. 186,

2. 1In discussing this tendency of Edwards to emphasize the all-
comprehensiveness of God and to view life as entirely God-
centric, Dr, Allen astates: ™In all treatises there is seen
the tendency %0 one common conelusion - that nothing exists
but God; His existence being infinite must be equivalent to
universal existemce. By a downward movement from God,
umenity as well as the whole rezlm of nature are swooped
up by the sole activity of the one universal will.® See
Allen, Jonathan Edwards, p. 337.
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which both the physical and moral worlds were masde, Rom, li: 36,
For the enhancement of this glory he sought out & peculiar people
for himself, Bph., 135, 6, Jom 17;10, 1I Thes. 1:10. The value
and the worth of any part of creation is determined by the extent
to which it reflects the glory of God, Phil. 1:10, 11, John 15:8,
Rev. 11:3, 16:19, Rom. 1635, 6. This is also true in determining
the value of any pért.ieular grace, such as faith, Rom, 4:20,
Phile. 2:11; or repentance, II Cor. 8:19, I Cor. 6:20. Man's last
end is to glorify God, I Cor. 10:30, This was even the highest
end last end of Christ, John 7:18; 12:27-26. It is the last end
of that greataai; work of \providence, that is, the work of redemptiom,
Jomm 17:18, 12:27-28; 12:23, 24; 17:4, 5. And in this work Christ
.i'ejoiaad., John 13:31, 32; for it was God's glory being expressed
through him, Phil, 2:6-11, John 12;23, 28; 13:31, 38, 1711, 4, 5;
Bph. 113, 11 Cors 414, 15. |

The glory of God is set forth in the execution of his
wrath as well as in the manifestation of his mercy. 1t is shown in
the migery of hell and in the hsppiness of heaven, Rom. 9322, 23;
I %hea. 1:9, 10. This glory of God is the end and virtue of sll
religion and the holy behavior of the saints, Rom. 135; Phil. 1:11l,
111 J. 7, Beve 2:3. It is the great end of redemption both, in
its purchase by Christ, and, in the fruits which it works in the
lives of the saints, Rom. 3:26, 26; Eph. 2:4~7, 3:8-10; Jolm 17:26,
Thus, "1t is that grahd consummation of God's moral government of

. # & ¢ o
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the world, and the day for bringing all things to their designed
ultimate issue, Rom. 23 5."1

The love of God is displayed chiefly for the emhance-
ment of his glory. His blessings to men and his gift of salvation
to them through the work of Christ only serve to further promote
the glory of God as the infinite fountain of life, Jolm 3:16,
1J. 4:9, 10, Bph, 3:4., Christ's love for man was for the glory
of God as well as for a blessing for mankind, Gal. 2:20, Eph. 5:25,
John 17:19, 12:23,32. And so this blessing to man could be called
also the nltimate end of the moral world, Rom. 13:8-10, Gal. H:14.
Por this reason the welfare of the clurch has always been & great
concern to all of his saints, II Cor. 4:15, II Tim, 2;10, Rom,

a
13,34, 5, Ephn 4315, i6, 1 QOor. 12312, 256.

Thus this glory of God, or what is also called in Scripm
ture the sum of the emination of divine fullness, Jom 1:14, is the
one end of all creation. It

®is fitly ocompared to an effulgence or emination of light
from & luminary, by which this glory of God is abundantly
represented in Scripture. Light is the external expres—
sion, exhibition and manifestation of the excellency of
the luminary, of the sun for instance; it is the abundant,
extensive emanaption and commmmication of the fullness of
the sun to innumerable beings that partake of it. It is
by this that the sum itself is seen, and his glory beheld,
and all other things are discovered: it is by a participa-
tion of this commmnication from the sun, that surrounding
objeots receive all their luster, besuty and brightness.

It is by this that all nature is quickened and receives
life, comfort and joy.”s

® % e & ¢+ @

1. Vol. II, P» 240,
2 ¥ol. 11 s PP 343"245.
3. Vol. 11, Pe ab4.
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e, Surmary of the Chapter.

Ye have seen in the study of this chapter that in the
mystical conception of religiom as 2 Way of Life or a Becoming,
that there is one constamt element; and that is, God as the
source of 2ll life., A vast longing for this Source of Life is
found to be present even in the “dark night™ of despair into which
the soml is sometimes led in its purgation. This elewemt is so
prevalent in mystical literature that it has beem described as the
myatic's "instinet for God".l It is so fundamental to this system
of though;é that its followers ai‘& never content with anything less
than o senmse or experience of their essential wnity with this
Source of Life,

This same characteristic doctrine is found to be present
in the works of Edwards. Under what has been desoribed as his God~-
consciousness we find that his love of the contemplation of this
Eternal Source of life leads him into the spiritual delights of
the ecatasy. 1t is also indicated in the large amount of space
which he devotes in his writ ings to the description of the sttri-
butes of God as the divine fountain of life. His glory, his mercy,
his power, knowledge, love, fullness, works of providence and crea-
tion, are all but inadequate expressions of His infinite resources.

Agein Edwards has been found to meke a wide use of the

Jobamnine and Panline writings in the development of this doctrine.

. 5 ¢ » * B

l. Underhill, Mystic Way, p. 3.
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In his deseriptions of the beauty and glory of God, which leads
hﬂm into the ecstasy, he draws freely from the benedictions found
in Paul's writings, the vision of Paul in II Cor. and from the
Revelatien of Jom. In his development of the other phases of
this doctrine,‘ha again draws more freely from these writings
than from any other source, and oftimes, to the exclusion of all

other sourcea,
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D. Reference Table Showing the Extent to which the
. ¥ystical Doctrine of God, the Eternal Source of
Life is Found in the Johannine and Pauline Writ-

ings.
Book
of ~ Longing
Bible God the Source of Life for God Glory of God
John 1:1,3,4,9,10,12,13,16,17, 14:28; 17:3,6 1:2,14,15,87; 2:1);
1; 29,53,35,41,45; 3:6,15 3:31; B:123; 10429;
8:16,17,18,36; 4:14,25,42 11:40; 12:28; 13:31;
5:; 21,24,25,26,29; 6333,39 13:32; 17:1,4,5,10,
63 35,40,47,48,53,57,63; 17;22,24
8:12; 103 7-10; 11325;
12;60; 14:6,19; 15:1,5;
17:2,22,26; 20331
Bomans 1:20,25; 3:26; 4:17; 532 8:23-2b; 8328 935; 10:12; 11;33~36
B: 9 ’11 ,15,19 ,31; 63 25; 16; 2b6=2%
8:3,11,32; 9:16; 10:4
I Corinthians 8:6; 12:6; 15:28,38 10:31; 15:28
11 Corinthians: 1:20; 335,6,17; 535,18, Bs7,8; 4s16~18 1:3,4,230; 4:7; 915
Balatians 2:21; 3322; 3:26; 4 7; 1;5, 24.
67
Ephesians 1:3,5,7,18=33; 2:4; 437 6:24 1:7,12,14; 2:7;
4:5,6 33 20,21,
Philippians 2313; 3320; 4:19 1:23; 3320 2;9; 4319
Colossians 1.13,14,15,16,17,18,19, 1:15,16,17,18,27
1320,22; 3:4, 11‘ 2:3, 3317; L 10
I Thegsdlonisns 438; 5323,24; Bs9 1310
1I Thessalonians 2:;16 17 1:12; 2314,
-1 Pimothy ls1,14; 2¢5; 6:13,17 1:17; 6:13,14,15,16
II Timothy 17, 9, 10; 2:25 1;12; 4:8 4:18
Titus 1:2,4; 3:4,5,6,7



Book
of
Bible

I Jdom

Bevelation
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longing
God the Source of Life for God

1:6; b6:11,12,20; B:13,16  3:2, 3
1:2; 4:13; Bsl

1;18; 2:8; 4:11; 7:10;
15’7;‘16353 3133,5,6,19
313333 3?‘3,19 13

Glory of God

1:4-6,8,18; 4:8,
4:1); 5:9; 4:12,
4:13; 7:12; 11:12;
11:156,17; 1B6:3;
16:7; 173 14;
1931,2,5,5,?'16
21:10,22; 22:5,6
228150
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CHAPTER V1
THE TOCTRINE OF FAITH

A, The Dootrine Identified as Mystical from
the Works of Representative Writers.

The mystical doctrine of faith differs from that doec-
trine in dogmetic theology in empbasis, rather than in substance.
The conception of faith as an intellectual belief or as a certain
element prerequisite to salvation may be accepted by the mystic but
seldom dwelt upon, His treatment of faith is largely an emphasis
upon that ‘element in it: by which. the bPeliever is led to some
"venture® in his spiritual life. Faith is not only an intellectusl
assent to truth, but, an acting upon that belief. It is through
active faith, = 28 the mystic sees it, - that there comes that ex~
perience of God, which gives a vitalizing knowledge of Him,

Thus we find Saint Joln of the Cross emphasizing the
power of faith, in producing a Christian experience in the life of
the believer, It has the power "to make us believe the truths
which God himself has revealed -~ truths surpassing the light of
reason and beyond the reach of all lmman understa.nding.“l Again
he sees falith as an expression of that spiritual power,” given di-
rect from God, which leads to an assent of the soul to God's will,
He writes that, "faith is not knowledge that emters in by any of
the senses, but only the assent of the soul to that which cometh

¢ & & & 0 9

1. Works, Vol, I, pe. B8,
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by heaxing.*l For this reason he describes faith ag "obscure™ and
as working "in darkmess®; it has no sensible object by which to
guide itself, but is & launching out into the ummown with 2 trust
in God that all will end wells

*In this way the soul draws nearer to the Divine wnion

.in darkness, by the way of faith, which, though it be

also obscure, yet sends forth a marvelous light. Cer-

tainly if the soul will see, it thereby becomes instantly

more blind than he who should attempt to gaze upon the

sun shining it its stremgth, On this road, therefore,

to have our own faculties in darkness is to see the 2

light, according to the words of our Lord in Jolm 9;39.™
Saint Jolm of the Cross contimmes in his description of faith,
and sees it as a direct gift of God, and the only means for the
attainment of union with God. God's will is only revealed to him
who exercises such faith.,

In his Thoughts, Paschel discovers this same use of faith
in arriving at new truths and experiences, It cannot be sensibly
demongtrated and yet it leads to an experience that convinces the
hearts He writes;

“There are truths that are felt, and there are truths that
are proved, for we know truths not only by reason, but
by the intuitive convietion that may be called the heart,
The primary truths are not demonstrable, and yet our
knowledge of them is not less certain. ﬁruthg mey be
above reason and yet not contrary to reason.*

Similarly, the writer of the Theologia Germaniea, recog~
nizes this function of faith, in producing xmowledge directly,

*® * o & o 9

1. Works, Vol. I, p. B9.
2. Ibid., p. 65'
3. Thoughta, p. 289.
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through experience. He declares that any one who would be con-
vinced of truth in any other way will never arrive at the goal
of apiritusal qertainty:

“He who would kmow before he believeth cometh never to

true xnowledge. . . I speak of a certain truth which

4t is possible to know Ry experience, else you will

rever come to know it,.*

William Law emphaéizes this aspect of faith in a similar
menner, He declares that it has ever been of just such a nature
and ever will continue to be., He attributes its origin to the
abiding of a divine light in the soul of the believer. He writes
that

*it matters not in what age or under what dispensation

.of God we live, the necessity, the nature, and the power
of faith is always the same; that simple, illiterate,
unreasoning faith, that helped Abraham to righteousmess,
life and union with God, is the one faith that alone can
be Justification, life and salvation to Christisns. For
faith is nothing else than so mgg of the Nature and Spirit
of Christ born and living in us.

Keister Eckhart also emphasizes this conception of faith
and defines its nature and power in a mammer similar to the above
writers. To him, it 1s a direct gift from God and is the chief
power of the soul in arriving at spiritual undt-:'z-«.ata,za.d..'lzzg.5

The contyast of faith with unbelief is also a mystieal
emphasis. Just as faith works for a greater knowledge of and
appreoiatioxi of spiritual things in the heart of the believer, so
in the heart of the unbeliever there is a gradual lessening of any

L] . L 1 L] L]

1, Quoted by Inge, Christian Mysticism, p. 50.
&. Iiberal and Mystical Writings, p. 162.
3. COf. Meister Ecxhart, Pfeiffer, p. 95.
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initial regard for spiritual things which eventually ends in
hatred, The state of the soul, in this world, camnot remmin
static., It will either be raised through its exercise of faith
to a greaier union with God, or else it will sink through unbe~

lief into deeper and deeper spiritual da.,rmaaa.l

B, The Doctrine in Edwards
1. J‘E:G,wa-rd.a' Definition of Faith.

This mystical erphasis upon faith is & congenisl one to
Edwards. In his sermon upon True Grace he emphasizes the state-
ment that faith is something more than intellectual assent to truth.
Bather is it *another kind and manner of believing which is called
the faith of God's elect™. The believing which is spoken of in
I1J B, he saxs; is a spiritual conviction of the truth whioh is
peénli.ar to the saints and arrived at through the heart more than
through the mind,2

In the Treatise on Religious Affections, he represents
falth as essentially synonymous with that experiemce of God ob-
tained through "sight™ of him., This sight, as has been pointed
out above, coma; 1mediately from God to the soul of man through
the divine light. Tims man has that power to walk by faith rather
than by the power of his physical senses; this is indicated in such
passages as 11 Cor. 4:18, 537, Rom. 8:24, John 20;29. The Scrip~

® o » ¢ v

l. Cf. Hugel, von, Mystiocal Element of Religion, p. 96.
& YOJ.;,IY, Pe 457,
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ture ia ™ignorant™ of any faith that is not founded on such 2
apiritnai sight of God, Jom 6340. True faith is never exercised
except by those persons who have experientlal kmowledge of the

/
glory of God, 1I Cor. 3:18; 4:6, The natural man believes not be-

e
}/

cause he has not the kmowledge of such an experience, II Cor, 4: 5.1
Moreover, those who prove apostates never have had the same kind
of faith that is possessed by the true saint. This is Christ's
meaning in John 6364 and 1s also illustrated in the case of Judas
in 6:70,71.%

In a treatise entitled, Concerning Faith, Edwards states
that there are two elements in faith. First, it may be defined as
a belief of the truth - that is, an intellectual conviction of its
reality; or secondly, it may be regarded as an ™answerable disposi~-
tion® of the heart - that is, a willingness to 'éenture one's ac-
tions, a conviction that God is and that he will fulfill his
promises,

"Therefore, faith may be defined as a thorough believ~
ing of what the gospel reveals of a Saviour of sinners,
as true and perfectly good, with the exercise of an
answerable disposition towards him. That true faith,
in the Soripture sense of it, implies not only the
exercise of the understanding, but of the heart or dis-
position, is very manifest.
A little later he states that trust and faith in the Scripture mean
the same thing in & gemeral way and that the “first fruit of esch

® & @ s s O
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2. 7Yol. 1I, p. 597.
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is being willing to do and undergo in the expectation of some
thing®,

' In his Observations Comoerning Faith, Edwards aptly
states that this coneception of faith is difficult to define be~
cause "we have no word that clearly and adequately expresses the
whole act of agceptance, or closing of the soul or heart with
Christ™, He then continues to enumerate and discuss a large number
of definitions that partially express his conception of faith., His
use of the wriﬁnga of John and Paul in these definitions is one
of their most noticeable characteristics. Among these definitions
might be mentioned the following: PFaith is a belief of a testimony
and an sssent to truth, 1I Thes. ;1;“:?‘0, Jomm 20:31, II Thes. 23};
faelth is the suitable act of the soul towards God as faithfui,

Rom, 3 3,4, f£aith is a belief of truth which arises from & sense

of the beauty and excellemcy of God, Jolm &0:29, I Cor. 12;5- faith
is a belief of the truth which arises from a sPiritua.l taste and
a.ppreciation of what is excellent and d.ivlne Eph. 4: 15~ faith in
Christ is the design of the gospel, Jolm 1738, Rom. 10z 16, 17; faith
includes & knowledge of God and christ Jolm 1’1:5- an acceptanoo of
the promises of God msikes up a large part offaith, Gal, 5.5* faith
is a receiving of Christ in the heart, Jom 1: léi Rom, 10:6-10;
true faith involves more than belief - it includes full acceptance
of the gospel, I Tim, 1:14, 15; II Cor, 1l:4; it is more than a
mere assent of the understanding and is called an obeying the gospel,
Rom. 10;16, 6:17,18; this obedience to the gospel is something more

than merely believing the truth of the gospel, it demotes the heart
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Jielding to the gospel, John 12:42; faith is a tmsting in Christ.
Eph. 3.; 13,15, II Tim. 1: 12 and implies a submission to God, Rom.
.15a 1%2{ I %im. 4: 10, 11 mm. 1s 12, 1J. 5:13,14. Fa.ith is 2 com~ v’
mitting of omeself to Christ, II Pim. 1:12, John 2:24; it is cbe-
dience to teaching, Rom. 6:17. 1t is a parteking of the waters
of life, an eating and drinmking of Christ's blood, a hearing of
Christ's volee and following him, Jomm 10:;36,27, 8:;12., Faith con-
sists in two things - in being persuaded of the truth of Ged and
an embracing of his promises, I Cor. 13:7, John 5:42, I J, 531;
it involves man's reconciliation to God through Christ, II Cor,
5:118-21, Col. 1:21; it is a being drawm to Christ, Jom 4:10,
12:46-48. Faith is closely related to love, Jom 3:18,19, I1I Thes.
2:10,12. Faith is a thirsting for the waters of life, Rev. 21:6;
it is a being perguaded to Join ourselves to Christ, John 8:12.
It involves a sense of the sufficiemcy and ability of Christ to
save, Rom, 4:21, I1I Tim. 1:56,12; it is a submitting to the right-
eousness of God, Rom, 10:3, Jolm 16:8. It is a receiving of the
truth for its own sake, II Thes. 2:10,12, It implies a cleaving
to Christ so as to be willing to sacrifice all for him, Johm 12;
42,43; 6154, BEph. 3:12. This faith is not all kinds of assent to
the word of God as true and divine, Jolm 5:45, I Cor. 13:2, but
mst include an applying to God and a seeking of him through Christ,
Rom. 15:12, 10:8-13. Faith is "the soul's active closing or mmit-
ing with Christ®,’ In ome of his sumerizing pessages Edwards
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- 116 =

states the essentials of his conception of faith as follows:
“The k&erinitiun might have been expressed in these words,
.faith is the soul's entirely adhering and acquiescing in
the revelation of Jesus Christ as our Saviour. - Or thus,
faith is the soul's embracing that truth of God. . . Or
thus, faith is the soul's entirely acquiescing in and de-
pending on the truth of God. « « It is the whole soul
acoording and assenting to the truth, and embracing of
it. There is an entire yielding of the heart and mind to
the revelation, end a closing with it, and adhering to
it, with the belief and with the inclination and affec-
tion. o . It may be more perfectly described than defined
by a short definition, by reason of the penury of words;
a great meny words express it better thsm one or two., 1
here use the same metaphorical expressions; but it is be-
cause they are mich clearer, than any proper expressions
that I know of ™
The faith of the true saint has its origin in the divine
light, within the soul, as mentioned above. This fact is evi-
denced by such seripture as Jolm 3;3, The change in vhich the
soul of the believer becomes a new creature witnesses also the im~
partation of a new kind of faith, Jolm 1;12,13, 3;56, Titus 3;5.
There is an essential difference between this faith and the faith
which the natural man possesses. m former receives the divine
truth not only with the mind but also with the heart; with the
latter, it is a matter of the intellect alone, 1I Thes. 2;10,
John 1;12. Johm represents the exercise of such a faith as the
principal duty of the believer, Jobn 6:28,29, I J. 3:23. The ex-
ercise of this faith illuminates ’the mind and leads to a conviction
of the nature of the divine origin of the gospel, to which the
natural man cen never attain, II Cor., 4336, 3Such & faith has in

*« & = 2 9 @
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itself its own evidence and tends to assure the heart of its pos-
sessor. In this way the disciples were assured that Jesus was the
Son of God, Jolm 1:14. Those only are fit witnesses of the gospel

who have such a faith and who can say that they have "seen" the

truth of the thmg they assert, John 3:11, 1134, I J. & 14.1

2, Edwards' Treatment of the Characteristics of Faith.
\Ed.mda appears to delight in this emphasis upon the
conception of faith as a venture of the soul. The following para=
graph 1s so characteristic of him, in both substance and emphasis,
that we quote it,as it can best be expressed in his own words,.

*If a man should have word brought him from the king of

a distant island, that he intended to make him his heir,
if, upon receiving the tidings, he immediately leaves
his native land and friemnds, and all that he has in the
world, to go to that country, in a dependence on what

he hears, then he may be said to venture himself, and
a2ll that he has in the world mpon it. But, if he only
sits still, and hopes for the promised benefit, inwardly
pleasing himgelf with the thoughts of it; he canunot
properly be said to vemture himself upon it; he rums no
venture in the case; he does nothing, otherwise than he
would do, if he had received no such tidings, by vwhich he
would be exposed to any sufferings in case all should
fail, 8o he that, on the credit of what he hears of &
future world, and, in a dependence on & report of the
gospel, concerning life and immortality, forsakes all,

or does so at least, so far as there is occasion, mak~
ing everything entirely give place to his eternal inter=-
est; he, and he only, may properly be said to venture him-
self on the repert of the gospel. And this is the proper
evidence of a true trust in Christ for salvatiom, . . If
the doctrine of falling from grace be embraced, it wounld
have a great tendency to prevent an act of faith; for if
80, & person, if he should venture his soul on cgist,
could not be assured that Christ would save him.

« & o 9 » s
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In commenting upon I J. 5:1~5, Edwards finds thaf this
£2ith differs from the faith possessed by the natural men in
nature, ¥ind snd essence. It is evident, he declares, that there
is such & thing as a spiritual conviction of the truth of the
gospel. That is peculiar to those who have experienced spiritual
things through the divine light, - as an indwelling, vital prin-
ciple in their souls, It differs from faith of the nsatural men,
not alone in its fruit; but the faith itself is differemt. This
is evident from the Scripture, he says, "if anything at all is so*,
Jom 17:8, Titus 1:;4, Jom 16:27, 1 J. 4:45, 5:1,10,13.‘.:l From
IJ. 4:15, he deduces that this faith is a supernatural gift and
algo finds the same truth in I Cor. 12:2, 2:14, Eph, 2:8~10,
II Thes. 1311, Col. 2;12, It is for this reason that the pos~
sessors of this faith are spoken of in the Scripture as being Jjusti-
fied, Bom. 1;16, 17, 3:22, 10;4. This same kind of faith is il-
lugtrated in the life of Abrabam who went out into an unimown
couatry, trusting entirely to the promises of God, Rom. 4316, Such
a faith is an "unfeigmed" faith, I Tim, 135, II Tim, 135. Thus
it becomes evident that the natural men has nothing of such a faith,
II Cor. 413,4. The heart and mind of the saint is being con-
stantly renewed by such a faith as this, II Thes, 2:10. In this
sense John calls it a receiving of Christ, John 1; 1.'%..a

It is of the nature of this faith, to commit the soul to

* & & & 0

l. Vol 111, P 127.
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Christ's keeping. The believing soul takes this action be-cause of
its realization of its own weakmess and insufficiemcy, II Tim.
1:18. And such a commitment is necessary, in order that the soul
may contimme to enjoy the blessings of union with Ged, Rom. 1:17,
Jom 15. Christ himself was an example of this for all believers;
for he made the abiding in God the tasis of contimuing in God's
love, Rom, 11:22, Col. 1;21-23, I Tim, 2: is, II Tim. 4:7-8, Bom.
43,143, 2:24-28,

Edwards treats at length the doctrine of Justification
by faith., In this treatment he follows closely the lines of Cal-
vanistic theology, and sees in justifying faith that which makes
possible an act of God whereby the sinner is pardoned of his guilt;
it is by God's power alone that the sinner is pardoned and not on
account of any virtue, that may be in him or any works that he may
do,

And yet, in his development of this legal conception of
faith, Edwards shows the influences of the mystical element in his
thinking. In its essence he fin&é that this Justifying faith might
be called also an acceptance of God's promises, or the soul's vea~
turing its all upon those things which are spiritual and unseen
with the confident expectation that all will be well in the emd.?
It 1s & relisnce upon the convigtion

®that goodness goes forth and flows out, from the full~
.neas of God's nature, the fullness of the fountain of
good . . + and that we have this interest (in God) only

by faith, or by our souls _receiving Christ, or adhering
to and closing with him,"®
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This faith, exercised by the believer, is a progi‘es-'
sive faith., It is ever leading the saint to a higher and higher
plane of spiritual experiencés. God has respect not only to the
first act of faith but also to all future, persevering acts. Thus
it is sa2id that thrgngh faith the Christian grows in grace. The
experience which comes through & spiritual venture is not a com~
plete experience but rather does it only prepare the way for a
greater illumination through future acts of faith, Rom. 1: 1‘7.1
In the exercise of such a faith a2s this, is it said that the V‘ne—
liever pagsses from a state of death into life, or from a state
of condemmation inta a state of salvation, Joln 5:21, 3:18, 20:51.2
Indeed, this continuance and progress in faith is necessary to
selvetion; for, it is implied in Scripture that if the believer
fa2ils in such a perseverance that he will fail in attaining to
salvation, Jolm 18:8,9; 17; this also involves the attaining to
the possesaion of eternal life, Jolm 10:27,28; 15, for to fail in
such a faith is represented as a cutting off from the goodness of
God, Rom. 11:22, II Thes. 3:8, Phil, 4:1, I J. 2:24, I Cor. 15:3,
II Tim, 4:7,8.° | |

This £aith is, then, the instrument by which the saint
actively sppropriates Christ rather than the instrument by which
God imparts the divine light to the soul of the believer. This
trust in Christ is that element which renders it a fit thing, in the

1. Tol. IV, p. 107.
ae¢ TVol. 11, P 624.
3. Vol. III, p. 523.
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sight of God, that the believer, rather than others, should have
God's gift of light in his soml. Thus this difference in quali-
fieatimz may be called the determining element which causes it
to appear suitable in the sight of God that Justification should
be accorded to some snd not to othera. It is that element in man,
which mekes it possible for God to bestow his highest reward
upon him; that is, unity with Christ. So the exercising of this
faith is the chief thing on man's part in the uniting act by which
he is made a partaker of etermal life, in the state of union, Jolm
6:35~39,40, 5:38~40, 1:12. In this same connection BEdwards points
out, again, that this faith is not a reward from God for any in-
tellectual belief; but the soul's own scting in uniting itself to
Christ as a spontaneous act, growing out of its longing for union
with hmol
Falth moy tlus be said to justify, for the reason that it
makes Christ and the believer one. It gives to the saint etermal
life, because it unites hinm to christ; in whom is etermal life.
®The Apostle Jom in these worda, 1 J. 5:12, 'He that
.hath the Son, hath life', seems evidently to have respect
to those words of Christ that he gives account of in his
gospel, 3:36, « « « and in the same places that the
Soripture speaks of faith as the soul's receiving or
coming to Christ, it also speaks of this receiving, or
coming to or Joining with Christ, as the ground of an
interest in his benefits: to as many as received him,
'to them gave he power' to become the sons of God . «
and this is certainly what the Apostle Paul means, when

he so mach insists upon it, that we are not jJustified by
Works. « « For the proof of which I shall at present

s & & W »

l. Yol,. iy, Pe 7l.



- 128 -

mention but onme thing . . . and that is, the apostle from
time to time, speaking of our mot being justified by works,
as a ihing that execludes all boasting, Eph. 2:9, Rom. 3:27,

4:2,*

In setting forth his arguments from Scripture in defense
of this doctrine Edwards states that he finds a large amount of
material "but particularly the Apostle Paul is abundant in teach~
ing that, k'we are justified by faith alone, without the works of
the law."‘z It is not within the scope of this thesis to treat
the legal aspect of this doctrine of justification by faith but
rather to call attention to Edwards' mystical emphasis upon the
active side of faith and especially to call attention to his use
of the Johannine and Pauline writings, as authority for his em-
phasis. This phase of the treatment of the dootrine of faith re-
volves around his statement that faith leads to union with God, and
80, an impediate communication with Eim, who is the source of life.
To Edwards this was the crowning glory of Scripture and anything
which detracted fi'om it was offensive to nim.®

Faith bestows a title to that glory which is the reward
of righteousness, that is, union with Christ and God, John 5;1,2,
5:24.% In such a faith there is a revelation of spiritual things
which areyunseen. full of wonder and exceedingly remote from all the
ohbjects of the ssmse and those things with which we commonly converse
in the world; "so that it is the first and primcipal manifestation

* & * 2 2o @

1. Vol. IV, pp. 72-73.

2 Vol. 1V, p. 78.

3. Yol. 1V, pp. 78, 83, 90.
4. Vol. IV, Pe 67.
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of the symphony between the soul and those divine things, ihat it
believes them, and acquiesces in them as true."1 Thus through this
faith we come to know truths not so mmch through the reason as by
intuition and while we are not able to prove them by any sensible
demonstration yet we are convinced of their reali.ty.2

8. Bdwards' Treatment of Faith in Relation

to Other Doctrines.

Prayer is ssnatural to the expression of faith as breath-
ing is to life. A life which lives by falth mast by necessity
be a consecrated life, and so f£illed with the spirit of prayer.

" He who negleots the duty and privilege of prayer does not know

God and those experiences which arise from union with him. *®A
prayerless life is so far from being & holy life, that it is a
profane 11fa.”s The same expressions which are used in the Scrip-
ture to dasighate faith may be appropriately applied to prayer
also, Eph. 3:12, for "prayer is only the voice of faith®, I Tim,
2:8, Jom 14:13,14, 16:23,24.%

The character of faith is clearly revealed in a compari-
gon of it with unbelief. Just as faith grows out of the divine
Seed, within the heart of men; so, does the unbelief of the matural
men have its origin in the seed of wickedness in his own heart,
This malice within his heart may be restrained in the time of his
prosperity; but, when -he f£alls uwpmn days of adversity, it breaks

out into violence. Since malice towards God is his natural state

* @ o » * @

1. Vol. 11, p. 608.

2. Vol. I1I, pp. 538, 540,

3, Vol. IV, p. 461.

4. Yol. 1¥, p. 108; Vol. 11, Po 613.
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any trial of him by God only serves to inflame this malice into
open rebellion, "“The heart of & natural man is as destitute of
love towards God, as a dead, stiff, cold corpse is of vital heat,
Joln 5;43".‘ Since the natural man is of the darkness he hates
the light; he delights in his enmity and chooses it, Rom. 7;1l4.
The tongues of men and of angels cannot persuade such men to give
up their enmity towards God; miracles are equally powerless. Such
enmity can never be overcome through any power that is in man,
It hates God worse than it hates Satan.l

Just as true faith leads to an ever increasing experi-
ence of God, so unbelief leads to a gradmally degenerating experi-
ence and hatred of divine things., The spirifné.l element in the
nature of the wicked decreases as the evil increases, Sometimes
he may even be unconscious of the real effects of this inaréase
of unbelief, Gal. 5:5.8

It is in this sense that Satan's kingdom is called in
the Scripture & kingdom of darkness, while Christ's kingdom is
called a kingdom of light. His people are not children of the
darkness but are children of light, 1 J. 1:5. Christ came into
the world to be the light of the world, "That was the true Light,

which lighteth every man that cometh into the wozrld..."“5

L I I B A

l. 7¥Yol. IV, p. 40.
2+ Yol. III, P 387.
S ?Qlc 111, pe Bg83.
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The conduct of the entire life of the children of light
is in sharp contrast with that of the children of darimess. The
former walk in light while the latter love the darkness, Rom,
13:12,13, I Thes, 5:;5-8, Phil, 4;8.1

The object of worship of the wicked man is himself and
the world, He recognizes no allegiance to God and so exalts him-
self and the world to the place of God, I J. 2315,16. Sometimes
for selfish reasons, such as love of gain or other temporal ad-
vantages, the wicked man will show respect for God but this is
only for a season and is contrary to the true nature of his heart,
Jom 63:15,25,26.
| Wickedness properly belongs to this world, but the chil-
dren of faith are saved from the world or called out of it, Jom
737, 8:23, 14317, 15:18,19, 17:9,14, Rev. 14:3,4, I J. 3:13,
4:5, 5:19., Thus wickedness is a characteristic of the natural men
ag light is a characteristic of the child of God, John 8;44.
Again the end of the natural man, who clings to the worid, is
death, while the end of the child of God is eternal life, Rom. 6323,
7:86, 813, 1I Cor, 317, I Cor, 15:56, Rev, &:11, 20:6,14, 21:8,
1J. 314, John 5:24, 6:50, 8;51, 11:26, etc.z

The sin of unbelief is tms represented in Scripture as
& heinous one, It counts the glory of God and the work of Christ

as things of no value and holds them in contempt, The more that

*® 5 & s * @
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2. Yol. 11, ppo 591_4070




- 126 ~

wnbelief comes into contact with the holiness of God, the more
does it increase the hatred for God. Unbelievers are so blinded
spiritually that they cannot see the evil of their course, They
regard the beauty and excellency of Christ as of less value than
the meanest of earthly enjoyments. 1t is for such reasons that
the Scripture speaks of this sin of unbelief as of so heinous a

nature, Jom 3:18, 16:9, I J. 5:10.1

C. Summery of the Chapter.,

In this chapter, we found from representative writers
'that the mystical dogtrine of faith differs from the legal presenta~-
tion of that doctrine not so much in content as in emphasis. While
the former would emphasize the fact of the believer's jJustification
by an aet of God which is received through faith, the latter might
scarcely mention this phase of the doetrine, and dwell at lemgth
upon faith as a venture upon the promises of God and the experi~
ence of God, which comes from such & veanture,

In Edwards, both of these phases are found but the em-
phasis is that of the mystic rather than the legalist. In his tread~
ment of the doctrine, he dwells at length wpon his definition and
nature of faith and arrives at the conclusion that it is an “active
closing®” with Christ; that it ultimately leads, through eu:peiience,
to union with God. The nature of this faith is essentially differ-

ent from the faith of the natural man, for it has its origin in the

. 5 o = & @
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divine light, Or again it may be described as a venture upon
God's promises, or a2 committing of the soul to Christ, or the
instrument for receiving Christ., It justifies man by uniting
him to Christ,

Again, it was discovered, that in his development of
the mystical emphasis on faith, Edwards made wide use of the
Johamnine and Pauline writings. Wwhile other texts of Scripture
are used yet these two writers predominate and are quoted in his
development of practically every phase of this doctrine, ~ often

to the exclusion of all other texts of Seripture.
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Reference Table Showing the Extent to which the
Mystical Emphasis upon Faith is Found in the

Johsnnine and Paunline Writings.

Paith ad
Unhelief

Faith is
Progressive

1350; 2;11,22,23 1311; 3:19,20
4: 39,41 ,48,60,53 5:18,38,45,46
Bs47; 6328; 7:31 b5:47; 6:30,60,
7:48; 8:24,50,46 6:61,64; 7:1,6
9: 36~38; 10:38, 7:12,25,41,44
10:42; 11:15,42 7:48; 8:113,24,
11:45,48; 12;11 8:37,43~49,569,
12:42; 13:19; 9:29; 103 20;
14:1,10,11,12,29 9:39; 10:26,31

Book of Charscteristics Fruits of
Bible of Fq.ith Paith
Jokn 1:33,34; 8:28  1;12; 3:33,34
20:8,16,18; 1:12 B;35,36; 4142
3:35,36; 6329,35 B5;40; 6:49
6:36,37,40,44,45 7:17,37,38
6:47,65; B:47; 8:12,19,24
103 5'5,14’25 ,2? 113 22’40;
10:38; 11:22-27  12:40,44;
14:17,20; 15:156  14:7,9,10,11
18: 37 16: 27,30;
17: 35,26;
19;36; 20; 27
20: 29 0513
9: 38
Romens 1:B; 3:26; 1s16; 3: 22,27
4:3-5,12,16,18 4:13; 12:6,7
4: 1924 12:8; 16:26
I Corinthiens 2:5
I1 Corinthians
Galatians 312; B5:5; 616 3:14,22,23
S124; 6:6
Ephesians a:13 1: 13
Philippians B9
Colossians 1:23; &5
I Thessalonians 1:8, 10 1:10; 6:8
11 Thessaloniams 1:5; 3:13,14 1:4,5,11,12

I Timothy

1:6,6,14,19

1:16; 4:10

16:9,27,30,31;
17:8,21; 19:35;
20: 8,25,29,31

.12, 17

1:16; 3:18

113 46 ,&? ,48.50;
12:10,11,36-40;
15:18,21,22,23,
15:24,256;16:3,9
183 12; 193 6,14'
19: 15.

14: 22,23

10:5; 1:18,21,
1: 22,23,26-29
2314; 3319

2:16; 3:12,15;
4:35,4; 10:6

2312

s:118, 19
1:21

4:8

312; 2:10,12

1:4,13; 41
6:21



Book of
Bible

11 Timothy

Titus
Philemon
Il Jom

Il Jom

Revelation

Characteristios
" of Paith

1:12,13; 3:15

1:1
1:6

2:3,4,5,13,14
2 3@,21,29:
3:1,2,5,14,19
3:24; 4:2,6,8,
4:13,16; 5:1,2
5:5,4,10,15,15
5:18,19,20

32 20
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Fruits of
Faith

Faith is
Progressive

Faith and
Unbelief

4:3,4
1:18

2:22,23; 45
B: 10

1:7

2:21; 9:20,21;
11;10; 21:18;
22: 5.
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CHAPTER VI1
THE DOCTRINE OF 1OVE
A, The Doctrine Identified as Mystical from
the Works of Representative Writers,

The mtical dootrine of love differs from the same doc-
trine in dogmatic theology in emphasis rather than content. This
emphasis is so apparent in mystical literature that we need not
dwell upon it at length. Even a casuzl reader of this literature
will recognize that love is a distinguishing characteristic of it.

Iove is the cleansing fire that purifies the life. It
is the spring and stimulant of a2otion. It is to the follower of
the Way the universal solvent; it preparés the way for the Chris-

1

tian graces, Angele of Foligno finds in love an ™inestimable

satiety" for the soul; it is the spiritual “eye™: She writes,

"The eyes of my soul were opened and I beheld love ad-
vancing gently towards me, and I beheld the beginning

but not the end. Unto me there seemed only a continuas-
tion and eternity thereof, so that 1 can describe neither
lixeness nor color, but immediately that this love reached
me, I did behold all these things more clearly with the
eyes of the soul than I could do with the eyes of the
body. « o+, Then was I filled with love and inestimeble
satiety." ,

William Iaw, in writing of this love, finds nothing else
like it; it is the fire that purifies, the source of all that is
good and holy: -

* & 2 o 5 »

1. Of, Underhill, Mysticism, pp. 58, 96 seq.
2, B. Angelae de Fulginio, Works, chap. XXV, Quoted by Underhill,
Hysticism, p. 410.
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“There is nothing that so mmch exalts our souls, as this
_heavenly love; it cleanses and purifies like a holy fire,
and all ill tempers fall away before it. It makes room
for all virtues, and carries them to their greatest
height. Everything that is good and holy grows out of
it, and it becomes a contimial source of all holy de~
aires and pious practices.”

Julian of Norwich exemplifies this emphasis upon love,
in explaining the meaning of one of her visions. 3She writes:

"And from that time that it was shewed, (i.e. her vision)
I desired oftimes to learn what wes our Lord's meaning.
And fifteen years after amd more, 1 was answered in
ghostly understanding, saying thus: 'Wouldst thou learn
thy Lord's meaning in this thing? Learn it welll ZLove
was His meaning. Who showed it thee? ILove What showed
He thee? Love. Wherefore showed it He§ For love. Hold
thee therein, and thou shalt learn, and know more in the
same, But thou shalt never know nor learn therein any

other thing without gnd.' Thus did I learn that love wes
our Lord's meaning.®

Thomas & Kenpii gees in love the greatest spiritual asset.
To him, there is nothing nobler nor sweeter. He thms describes

this love:

“There is nothing sweeter than love, nothing higher,
nothing broader, nothing more jocund, nothing fuller,
nothing better in heaven and in earth; for love is
born of God nor it may not rest but in God above all
oreatures."°

Saintha ohn of the Cross finds in love a direct comxmnion
with God; one of these does not exist without the other:

®That soul, therefore, has greater commnion with God

that is most advanced im love. . . For God never grants
the mystical wisdom without love, it being love itself
that influences it into the soul. The soul is not al-

e &5 & » s @

l, Serious Call to a Devout Life, p. 283.
2+ All Shall Be Vell, p. 7.
3. Imitation of Christ, p. 105.




ways conscious of this burning and anxious love, for

in the beginning of the purgation all the divine fire is
employed in drying up and preparing the soul rather than
on setting it on fire, but when the soul becomes heated
in the fire, it then, feels most commonly this burning
and warmth of love."!

Saint Bermard finds love to be born of the Spirit and
greater than death
®It is love, not patience nor hope, that is strong as
death, Love is set afire of the Spirit. Love doth not
say: It is fitting, or it is expediént to do such and
such a thing; it saith rather; I will, I desire, I
vehemently long so to do. Ye see how sublime, how
fearless, how delightful is love."

The mystics often use the doctrine of the Trinity in ex-
plaining their conception of the nature of this love.> Thus in
one of his sermons, we find Meister Eckhart identifying love with
the Holy Spirit. Ee who has this love within him has God:

"He who dwells in love dwells in God and God in him.

.Suppose 1 am in God, then where He is I am; and if God
is in me, then, unless the Sceriptures lie, where I am
God is . « . How you must know, God loves the soul so

mightily, he who should rod "E@d of loving would rob him
of his very life and being.

B. The Doctrine in Edwards.
1. ZEdwards' Definition of love
Iove has its origin in the Holy Spirit. The influence
of love in the heart is the greatest privilege and glory of msn and
of the higheat angel. It is "the very thing by which the creature

*® 8 & & s 0

1. ‘EOZ‘kﬂ, Vol. I, Pe 149.

2. Thoughts of St. Bernard, ¥illiams, p. 146.

S+ For a treatment of this phase of the dootrine of love see,
- Underhill, Mysticism, p. 139 seq.

4. ZEckhart, Pfeiffer, pp. 27, 113.
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has fellowship with God himself, with the Father and the Son, in
their besuty and happiness.” In love the saints are mede partakers
of the divine nature and the joy of Christ is fulfilled in them,
Love is attended with a sense of humility on the part of its pos-
gessor and leads to a remunciation of all self-righteousness,
I1J, 4:9-11, 19; I Cor. 13:4,6. ™He that thus dwells in love,
dwells in God, and God in him,*

In his treatise on tﬁe “Marks of & Work of the 3Spirit of
God®, Edwards finds that this love in man is a distinguishing sign,
that he is of the Spirit of God, I J. 4:6 ££. This also is espe-
oielly evident in 4:12,13. From such texts Edwards argues that
lJove is then the participation by the saint of the nature of the
Holy Spirit and so is identical with the divine light treated in
this thesis in chapter 1;hrea.8 In this manner, he intimates that
the Holy Spirit and love are id_antical. For this love, within the
soul of the saint, is not merely the result of the influence of the
Holy Spirit; but is, itself, a personality; it is in itself nothing
less than the essence of the Spirit. The Scripture speaks of love
in a ‘'peculiar sense, and in euch & way as cannot be said of the
Father or the Son. 1t is in this sense that John ivrete, that God
is love; and that, he that dwells in love dwells also in God and
God in him; and again, when Jolm says, that we know that we dwell
in God, because he has givenvus of his ﬁpirit.s

* & & & » @

l. Vol, I, Pe 5b7.

2. Vol. i, P b543.

3« YVol., I, p. 543. In this connection, Dr, Allen mokes the state-
ment, that in an essay written in later years but now lost,
Edwards comes out plainly in a treatment én the Trinity and



2. ZEdwards' Treatment of the Characteristics of love.
The greatest exhibition of the nature of love was in
God's gift in Christ and Christ's work while on earth., This is
made even grester whem we consider that this love was shown while
men were yet sinners and so not deserving of such love, Rom. 5:10,
"How wonderful was this love of Christ in tlms exercising
dying love to his enemies! That he should so love those
that hated him, with hatred that sought to take away his
1life, so as voluntarily to lay down his life, that they

might have life through him., ‘*Herein is love; not that
we loved him, but that he loved us, and laid down his

life for us.'*l

This love greatly glorifies the mercy of God., Such a
quality was never witnessed before, in heavem or on earth, uantil
it was seen in the redemptive work of Christ. It appeared great
towards the angels in their creation and blessedness; it was also
made glorious in the creation of man in his first state of purity
and innocence; but in the gift of Christ to an undeserving world
was seen the greatest of all exhibitions of God's love.

This love is greater than any fear of hell, In his
description of the last days of his friend, David Brainerd, Ed-
werds finds that love was the dominating principle of his life,

His friend's whole thought, he declares, was concerned with the

® » & » & @

identifies Love with the Holy Spirit. He also uses the same
language of Jomm; God is love, then it mmst follow that Love
is God. This would be a logical sequel to his rather vague

intimations in his lMarks of a Work of the Spirit. gee Allen,

Jonathan Bdwards, pp. 360~70.

1. Vol. 1Y, p. 63.
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wonderful love of God, which was in his heart, and which Qas a
constant source of imspiration, In an *"infinite fountain® of love
all thoughts of hell were forgotten by Brs.inerd.l

Such a love is implied in the nature of the faith de-
scribed in the preceding chapter of this thesis., He who trusts in
Christ mast love him and also the Father; ™“He that loveth him
that begat, loveth him also that is begotten of him*, I J. 5:1,
also 2322~24, 4:15, John 14:1, 15;23-24. The keeping of the com-
mendments is good evidence that the saint has & true love to God,
Jom 15:3~5. And through this love, he is able to triumph over the
difficulties and evil of the world, which impede the exercise of
faith,

"This is expleining (i.e. I Jolm 5:4) what he bad said
before, that our love to God enables us to overcome the
difficulties that attend keeping God's commands; which
shows that love is the main thing in saving faith, the

life and power of it, by which it produces great effects;
agreeably to what the Apostle Paul sea.ys2 when he calls

saving faith, faith effectual by love."
In his diary, Edwards dwells upon the longing in his heart

for this love and expresses his delight‘ in the contemplation of it.
A constant abiding union with God in love, was his ideal of heaven,

The following lines are characteristic of this longing for love and

* & & o s @

le Vol. I, p. 657,

2. Vol. IIj p. 619.
Edwards® sermons unpon the subject of hell appear to be better
known than any of his other writings, It is interesting to
note how comparatively small a place these sermons, eight in
nunber, take in his work as a whole. He lays his great emphasis
upon God, divine light, faith, union, love, ete. These dootrines

and not hell, were the dominant elements in his work. ’
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are taken from his diary:

“The heaven I desired was & heaven of holiness; to be with
.God and to spend my eternity in divine love, and holy
cormmnion with Christ. My mind wes very mmeh taken up with
contemplations on heaven, ani the enjoyments there; and
living there in perfect holiness, mmility and lovej and
it used at that time to appear a great part of the happi-
ness of heaven, that there the saints could express their
love to Christ. . . The inward ardor of my soul seemed
to be hindered and pent up, snd could not freely flame out
28 it would. I used often to think, how in heaven this
principle should freely and fully vent and express itself.
Heaven appeared exceedingly delightful, as a world of love;
and that all happiness ionsisted in living in pure, hnble,
heavenly, divine love.*

Somewhat later in life, he wrote further of this perfect love as
it exists in the perfect union of heaven:
*Phus they shall eat and drink abundantly, and swim in
the ocean of love, and be eternally swallowed up in the
infinitely bright, and infinitely mild and sweet beams
of divine love; eternally receiving that light, eternally
full of it, and etermally round with it, and eveglastingly
reflecting it back again to the fountain of it.*

This love increases with the increase of the knowledge
of God, And, as it inoreases, the spiritual horizon of the Chris-
tian is extended more and more, until the soul is "swallowed up®
with the vastness of the object of its love. Thus the saint
should be contimually growing in divine love; that this may be an
increasing flame in his heart until his heart "™ascend wholly into
this flame. In this way the will of God will be done on earth even

as the angels do it in heaven.5

l. ¥Yol. I, p. 18.

2, Vol. III, p. 630. Such quotations as these could be greatly
miltiplied from Edwards® writings. As expressions of mystical
theology they could be placed side by side with the works of
St. Jolm of the Cross, William Law, Eckhart and others without
any impropriety.

5. Yol. IV, P B76.
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The place of love in religion is given a promiment
place in the Seripture. ™"rhe Scriptures do represent true religiom,
2s being summarily comprehended in love, the chief of the affec-
tions, and fountain of all other affections.® This was the con-
ception of the Apostle Paul as evidenced by his statements in Rom.
13: 8-10, Gal, 5:14, I 2im, 135, I Cor. 15:1.1 From such refer-
ences it “clearly and certainly appears" that the greater part of
true religion lies in love; and that light which is the foundation
of love and those things which are the fruit of light, make up the
whole of religion, ¥From love, also, arises an intense hatred of
evil and a dread of God's displeasure. From it, arises a semse of
gratitude for God's goodness snd a fervent zeal for his glory.
Again, from this same love, arises a fervent zeal for the welfare
of men and all of those other virtues implied in such a zeal.z

This spiritual love transcends any love which the natural
man mey possess, It is far greater than the love of the natural msn
although it includés it. The love which the natural man possesses
is motivated by some selfish end, while the love of the 3Spirit is
for the sake of spiritual things alone. God's perfection is the
£irst foundation of the delight, which the true saint bas in Him;
Christ's beauty is the real cause of the delight, which the true
saint tskes in Him., The saint delights im the way of salvation, be-
cause it so sleé.rly menifests the admirable qualities of the divine

*® & » & 2 @

1, In other places Edwards cites this as the "great representa-
tion” of the Apostle Jolm also, ‘
2. veli III’ Py. 10’ 110
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perfections., Indeed the saints delight in their inheritance in
Christ but this is not the first cause of their Joy:
“they first rejoice in God as glorious and excellent in
himself, and then secondarily rejoice in it, that so
glorious a God is theirs, They first have their hearts
£illed with sweetness, from the view of Christ's excel-
lency, and the excellency of his grace and the beauty of
the way of salvation by him; and then, they have a sec~
ondary joy in that so exeeilent 2 Saviour, and such ex-
cellent grace are theirs.,®
This love is greater than fear, The spirit of love dwell-
ing within the saint bears witness with his own spirit that he is
the child of God, Rom. 8:14~16., The Apostle here speaks of two
kinds of spirits; the spirit of the slave and the spirit of “adop-
tion, that is, love®. 1t is not the spirit of bondage and fear
that is in the believer; but rather, the spirit of love which casts
out fear., In this way the spirit of love within the believer is
a witness of the fact that he is a child of God. John also spesks
of this in I J. 4:18 when he says, “There is no fear in love; but
perfect love casteth out fear:; because fear hath torment. He that
feareth is not made perfect in 1nva."2
This divine love is the means to the attainment of purity
and holiness. Through the burning flame of love, all of that which
is unworthy in the Christiam, is burned away and he is thoroughly
purged and prepared for union with God., The following description

of this vwork of divine love might have come from the pen of 3aint

« 8 & » + 0

1. Vol. III, Pe 98.
2Q YQIQ III, P. 90.
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John of the Cross, Thomas a Kempls, or other great mystical writerss

"It is indeed a flame, but a sweet one; or rather it is
_the heat and fervor of a sweet flame, For the flame of
which it is the heat, is no other tham that of divine
love, or Christian charity, which is the sweetest and

mo st benevolent thing that is, or can be, in the heart
of man or angel. Zeal is the fervor of this flame, as

it ardently and vigorously goes out towards the good that
is its object, in desires of it, and pursult after it;
and so consequently, in opposition to the evil that is
eontrary to it, and impedes it. . . o Bitterness against
the persons of men is mo part of it, but is very com~-
trary to it; insommch that so mach the warmer true zeal
is, and the higher it is raised, so much the farther are:
persons from such bitternmess, and so much fuller of love,
both to the evil and to the good. . « The more that a
true saint loves God with a gracious love, the more he
desires to love him, and the more uneasy is he at his
want of love te him; the more he hates sin, the more he
desires to hate it, and laments that he has so mch re-
maining love to it; the more he mourns for sin, the more
he longs to mourn for sin; the more his heart is broke,
the more he desires it should be broke; the more he
thirsts and longs after God and holiness, the more he
longa to long, and breathe out his very soul in longings
after God: the kindling and raising of gracious affec-
tions is 1like kindling a flame; the higher it is raised,
the more ardent it is; and the more it burps, the more
vehemently does it tend and seek to burn."

Zs ZEdwards' Treatment of the Fruits of Love.

The Scripture represents Christ's work of redemption as a
fruit of lbve, Jom 3 16.2 Here it is implied that, if God bhad not
have had such a love, all of mankind would have perished. From the
context of this verse amd :rem its s@tting in the 014 Testament, it
also appears that man was deserving of destruction and was only
saved by love. That pan owes his being saved from destruction on ac~
count of his sin to God's love, is also shown in Jolm 3J:36 and 5; 24.

’ & & & & »

l. Yol. III, PPDs 164, 178.

2, Jomn 3:16. “For God so loved the world, that he gave his only be-
gotten Son, that whosocever believeth in him should not perish,
but have everlasting life.”
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A saving faith is also the fruit of love. This appears
from Phil. 1:9-10 where Paul writes, ™and this I pray, that your
love may abound yet more and more to knowledge, and in all judg-
ment, that ye may approve things that are excellemt™, This ap~
proving of things that are excellent is an exercise-of that xnowl-
edge and sound judgment, which is the fruit of love. This appears
more clearly in the original Greek as the connection is there evi-
dent; this same truth is also expressed in 1I Thes. 2; 12.1

A "loving, benevolent, beneficent temper™ is the fruit of
love and shbﬁld be found in the heart of every saint. Without love,
although he may speak in the tongues of men and of angels, and
though he should have the gift of prophecy and understand all
mysteries, yet his life would be lived in vain, I Cor. 13. There
is no one virtue that is so often insisted upon in the Hew PTesta~
ment whereby we may recognize the true Christian. It is a dis-
tinguishing sign whereby all may kmow Christ's disciples. It is
laid down both as & negative and a positive evidence. Christ
called the law of love his commandment, Jom 13:34, 15:12, 15:17,
13: 36, 14:21.

®Phe beloved disciple who had so much of this sweet temper
himself, abundantly insists on it in his epistles. There
is none of the apostles so much in laying down express
signs of grace, for professors to try themselves by, as
he; and in his signs, he insists scarcely on anything else,
but a spirit of Christiam love, and an agreeable practice,

I J. 2.9’10’ 5:14, 5318,19, 5‘23,24, 437’8’ 4:12'13’ 4316’
4:20,»

. . . L - »

l. Vol. I, p. 618,
2+ Vol. 111, p. 165.




C. BSummary of the Chapter.

fhg dostrine of love is o characteristic emphasis of
the mystical system of thought. Some of the representative
writers of this system £ind in love the chief attribute of God
and, from God, it passes into man to become the dominating element
in his life; other writers personify love in the person of the
Holy Spirit, the third person of the Trinity. To all of these,
it is a "burning fire™ whose flames are powerful and efficient
in man for the purging away of the sin and dross of the lower
self, and thus preparing the soul for its union with its Maker.

It has been discovered that this emphasis was a congenial
one to Edwards also, He, too, finds love to be an outstanding
attribute of God and of the same essence as God., Starting with
the stdement of Jolm, that God is love; he finally arrives at the
‘complement of this statement, that love is God and is represented
in the Scripture as the Holy Spirit. He finds love to be the
greatest good in the life of man and the perfect love of heaven
to be the goal to which all mankind aspires. This love is the
motivating force in the life of the saint and out of it grow all
of those fruits of the Spirit, which are the distinguishing char-
acteristics of the true child of God,

It is not straxige that Edwards, in common with meny of
the great mysticsl, should find in the writings of Jolm, known as

* & » e 2 &

1, The use of the Jobammine and Pauline writings as the basis of
the mystical element in Christian theology is not peculiar, in
any sense, to Edwards. Many of the great mystical theologiasns
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the Apostle of love, much of his scriptural basis for his emphasis
upon love. His use of the writings of Saint Paul has also been
discovered to be equal to, if not more, than that of Jolm. A4l-
though not so popularly regarded as such, the writings of the
Apostle "born out of due season™, may well be regarded as em~

phasizing love as mmch, if not more, than John.

* L] L] L . L

owe the same debt to Johm and Paul, as does Edwards. For
striking statements of this faoct see Inge, Christian
Mysticism, pp. 44-45, and Underhill, The Mystic Way,

rp. 216, 223, 257,
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D, Beference Table Showing the Extent to which the
¥ystioal Emphasis on Love is Found in the Johannine

and Pauline Uritings,

Books of
Bible

John

Bomrans

I Corinthians

II Corinthians
Galatians

Bphesians

Philéppians

Colossians

1 Thessalonians

I1 Thessalonians

I Timothy
11 Timothy
Titus
IJom

Revelation

Characteristics
of love

3:116; 10;13~15;

13:34; 15:9,12;
17: 23,26

B8:32,35; 11:28
13:9

12:31; 13:1-13;
14:1,4; 16:14

733,4
5:16,13,14

4:2,15; 531,35
B; 22-33

1:9; 2:1,2,3

1:8; 3:12-14
3316431

3312; 4:9,10
B 12=-13

1:3

2:13

1:7,13; 2;32
S14

4:20, 21

2119

Fruits
of love

143 15,21,23,24
14: 28; 21315,
216,17,

8128

135 1~13

b 22

4: 16

;14

love of God
S316; B;42; 10:13-156
8s42; 1135; 13:1,33,
13: 345 14:21,23;
165 9,12,13; 16327;
175 23,263 19; 26;
21:20

B:B; 8:32,35,39;
11: 28,32

B:1

1: 13
34

2;5,163 531116017;
4:7-12; 4:18, 19.

3:19; 7:16,17; 21:4
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CEAPTER VIII1
UNIOR WITH GOD
A, The Doctrine Identified as Mystical from
the Lorks of Representative luriters.

The goal of the Mystic Way is union with God. In this
mnion, the mystic finds the fulfillment of all his longings and
desires. fhis emphasis upon the goal of life, is probably the
best known phase of the mystical system of thought. In a way the
whole system could be describved in the {erms of union with God, as
everything in it tends to this one end.l

Saint John of the Cross sees in union the culmination of
all of the blessings of his life. He draws his teachings concern~-
ing union 1argely from the Gospel of John. In union the soul be-
holds the "beauty of God", and is made a partaker of this beauty
through the incarnation of Christ. There is no limit to the bless~
ings which are here received and he who attains to perfect union
shall be "like unto the Son, and so is called, and is, by partici-
pation Gocl..az

Saint Bermard looks forward to sharing with God the bless-
ings of union. He writes that “God is in us in such a way that he
is imparted and shared, so that a man need not fear to say that he

1. "Bysticism, in its pure form is the science of ultimates, the
science of union with the Absolute, and nothing else, and the
mystic is the person who attains to this union, not the person
who talks about it. Not to lkmow sbout, but to Be, is the mark
of the real practitioner", Underhill, Mysticism, p. 86.

2. Vorks, Vol. I, p. 440, Yol. II, pp. 191, 218, 172.
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is, as it were, one spirit with us, albeit not one person and one

au'bsta.nce.”}'

i::,n writing of her own spiritual experiences which grew
out of her strivings for this union with God, Juliana of Norwich
informs us that she had long looked forward to the attainment of

this goal, for

“then shall we all come uwnto our lord, ourself clearly
knowing, and God fully baving; and we shall endlessly
be all had in God, him verily seeinz, and fully feeling,
Him spiritually hearing, and Him d.elect:gly in-breathing
(smelling) and of him sweetly drinking.

Thomes a Kempis describes union as the sum total of the
desires of his heart, TFor this great consummation, his whole life
had been lived:

“And when my soul shall be perfectly united with him, then
.8hall my inward parts rejoice and then my Lord will say
unto me, 'If thou wilt be with me I will be with Thee,!
And I shall answer him, 'Blessed Lord, 1 beseech Thee
dwell with me, for all the desire of my hegrt is to be
with Thee inseparable without departing.'®

3aint Teresa looked forward to this union with God, for
in it, she saw rest from the sin and temptations of life. It
merked the end of a long and weary Journey for her amd a rest from
many a weary struggle in purgation. Thus she exclaims;
"Freedom! Enslaved by thy liberty, unless established
in the fear and love of thy Cresator, when will that bless-
ed day arrive in which, absorbed in the infinite ocean

of Supreme Truth, thou wilt no longer posseas the power
nor the wish to sin, being freed from all misery, and

® * & s e @

1. Thoughts of St. Bernard, Villisms, p. 113.
2, All Shall be Well, p. 38.
3. Imitation of Christ, p. 272.
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united to the life of thy God. « « O my Bridegroom, my
Master, at last the longed-for hour has come! HNow it
is time for us to see one another. Iy Master, it is
time to set forth., Blessed be this hour, and mgy thy
will be done. Now is the hour for me to leave this
desert, that nmy sogl my rejoice in Thee whom it has go
ardently desired.”

‘Meister Eokhart declares that he could be content with
nothing less than perfect union with God. Nothing in heaven or

on earth could compensate him for the loss of full commmnion with

God, in wunion, TFor

%511 that God ever made or shall yet meke, all this (I
_say) if God should give it to my soul without Himself,
he staying, so to spesk, & hairs bredth off, would not
content ny soul or meke me happy. 1 am happy when all
things are in me and God, and where I am God is, and
where God is I am,”

In the mfrsticél theology, obedience is an inseparable
characteristic of this union. By a life of obedience union is
mede perfect, and, in the changed nature of the redeemed, it be-
comes natural to the soul. A surrendered will implies an obedient
will.

Thus we find that Thomas a Kempis holds that obedience
1s a necessary condition for a proper appreciation of Christ. The
failure to obey cuts off the soul from all commmnication with God.?
St. Jolm of the Cross similarly states the necessity of obedience
and considers it to be of more value than pemance or worka.d'

Another characteristic of this union with God is peace.

* 8 & ¢ s+ @

1, Thoughts of St. Teresa, pp. 28, 127.
2. Eckhart, Pfeiffer, p. 27.

3. Imitation of Christ, pp. 1, 124.

4. Vorks, Vol. I, p. 34.
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St. John of the Cross finds peace in union because it represents
the &biding presence of Christ in the heart. Just as he gave
peace to his disciples while he was here upon éarth, so now does
he impart this same peace to those who abide in him:
*He who, when the doors were smut, entered bodily in
among his disciples, and said, 'Peace be unto you',
in an unexpected and inconceivable way, will enter
spiritually into the soul without its knowledge or
cooperation, when the doors of lemory, Imalleetland
Will are shmt, and will fill it with His peace.”

Meister Eckhart discovers this same peace in union and
represents it as the natural result of a Spirit-filled life,.
Here through purgation the lower-self has been overcome and the
soul now enjoys a peace which he likens to the evening time of a
perfect day:

*So the evening is warm. There is perfect day in the
.soul, when all the soul is full of divine light. But
it is evening in the soul, as I have said before, wvhen
the 11§ht of this world fades and the soul goes in to
rest."”

As get forth by Saint Teresa, in the guotation of her
conception of union given above, man can attain to real freedom
of the old nature, or lower-self, and is able to enjoy spiritual
things. The only real freedom to her mind is spiritual freedom.

Meister ZEckhart extols this spiritual freedom for, in
it, he finds the will of man free to will as God would have him,
He writes,

® o & & & @

1. %01’1{8, "@701. IQ p’ 2150
2. Meister Eckhart, Pfeiffer, p. 1.03.
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*God does not compel the will, rather he sets the will
.free, so that it wills not otherwise than God himself
wills; and the spirit desires not to will otherwise
than what God himself wills; and that is not unfreedom,
it is true freedom and real freedom. For freedom is
that we are not bound, but fZee and pure and unmixed,
as we were in our first out-pouring, as we were set free
in the Holy Ghost. Holy Seripture cries aloud for free-
dom from self., Self-free is self-controlled and self-
controlled is self-possessed and self-possesaion is God
possession of everyt?ing God ever made. . . This method
gives self-mastery.”

Thoras a Kempié recognizes in union this same quality of
freedom and sees in it perfect liberty. For "the free oblation of
thyself into the hands of Almighty God ought to go before all thy
works, if thou wouldst obtain liberty and graee..*'2

Perfect union does not violate the freedom of the soul,
according to Saint John of the Crogs, but rather does it increase
the soul's freedom. ™Thus all the movements of the soul are divine,
and through God, still they are the soul's, because God effects
them within it, with itself willing them and assenting to them.*®

The salvation of the soul lies in union. As in the doc~
trine of faith, the mystical emphasis on salvation is not upon the
legal aspect of a Judielal act by which the believer is freed from
ain; rather is the emphasis laid uwpon the fact of the new birth in
the Spirit, It marks the emtrance inteo a new life in which a new
nature is givén to man. In salvation he becomes conscious of & new

force within him which is often compared to a fountain of life or a

’ ’ L - L .

l. Melster Eckhart, Pfeiffer, p. 418.
2+ Imitation of Christ, p. 255,
3. Vorks, Vol. 1I, p. 224,
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fountain of living water. This new consciousness also, 80 changes
his nature, that the things of the old life become very distaste-
ful to him. Joy in the new found salvation now becomes the domi-
nating element of life,

“The joy of the soul is now so abundant™, writes Faint
Jom of the Cross, *that it is like the sea, which is
not diminished by the waters that flow out of it, nor
increased by those that empty themselves into it; for
the soul now contains the fountain of which our lord
said, that it is 'springing up into life everlasting'.
e ¢« » O wonder! The soul is now overflowing with the
Divine waters, which run frop it as from an abundant
fountain into everlasting life. It is very true that
this cormunication is light and fire from the lamps of
God, yet the fire is here so sweet, that though an
infinite fire, it is as the waters of life which satisfy
the soul.”

Meister Eckhart also emphasizes the Joy of those who have
salvation in union with God and admonishes them to bring forth
fruit worthy of their high ealling.a Julian of Horwich felt that
®it is the will of God that we have true enjoyment with Him in our
salvation, and therein He willeth that we be mightily comforted,
and strengthened.“a

Williamk Iaw finds an adequate explanation for the joyful
eharacter of salvation in the Soripture; it is the indwelling Spirit
of Christ in the heart:

"It is the language of Scripture that Christ in us is
our hope of glory; that Christ formed in us - living,
growing and raising his own life and Spirit in us - is
our only salvation. . . must not our redemption be equally

. 8 & » s o

1., Works, Vol, I1, pp. 114, 256.
2, Cf. Meister Eckhart, Pfeiffer, p. 232,
3, All 3hall be Well, p. 28,
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inward, an inward essential death to this state of our
soul, and an inward growth of a contrary life within
us? Comsider the treasure thou hast within thee; the
Saviour of the world, the eternal word of God, lies
hid in thee, as a spark of divine nature which is to
overcome sin, and death and hell within thee, and
germinate the life of heaven again in thy soul. Tum
to thy heart and thy heart will find its Saviour, its
God, within itself,!

B. The Doctrine in Edwards.
1. Edwards' Definition of Union.

It is evident from the Seripture, Edwards writes, that
there is someé kind of a union existing between Christ and his people.
This is indiaa;gd from time to tim by such expressions as being in
ehr,iat, being members of Christ, being united to him as menbers of

the body are united together, as branches are united to the vine,

2

or as the bond of union existing between husband and wife.” It is

also evident that Seripture represents this union in Christ as the
ground of the Christian's rights in ch:ist. This is evidenced by |
such passages as I J. 5:12, 1 Cor. 1330, Eph, 1:6. Since, then,
this union is so significant in the life of the Christiasn in his re-

lationships to God and Christ it mmat be regarded as a vital thing

in his life .5
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1. 1iberal and Mystical Writings, pp. 12~-13.

2. 1t would appear that Edwards met with adverse criticism for his
use of the term ™union™ in this mystical sense. We find him in
his treatment on "Paith® meking a defense of the term and ex—
pressing his willingness, for the time at least, to employ any
other terminology which would convey to his bearera his concep~
tion of this union. Possibly the current opposition to the
Quakers made this mystical term distasteful to his hearers just
a8 Edwards opposed the term ™inner light™ for the same reason.

3. EBdwards quotes, with approval, the following view of union from
a sermon by Dr. Tillatson:; ™Our Saviour compares his mystical
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This vital union of the soul with God is the work of the
Holy Spirit and can be obtained in mo other mammer. It is emtirely
different from anything which the natural men may possess. It lis
marked by the indwelling of the Spirit in the soul as an abiding
principle. Since it is the work of the Spirit of God, the effect
wrought in the soul of the saint is a spiritual effect, There is
no work so high and excellent as the work of union for there is no
other state in which God does so highly communicate himself to the
believer; and in whiech the creature has, to such a high degree, a
perticipation of God. This is meant by such expressions of Scrip~
ture as “having God dwelling in them, and they in God», I J. 4:12,
16,16, 3:21, Jom 17:21, Rom, 8:10, II Cor. 6:16, Gal. 8;20, Jokm
17:26, 17:13, I 3. 1:3, Eph. 3:17-19, Jom 1;16.%

.« 8 8 ¢ s »

body, that is his church, to & vine, vwhich his Father, whom he
compares to a msbandman, hath planted; I am the true vine and
my Father is the Imsbandman. To represent to us the union that
is betwixt Chrigt and all true Christian, and the influence of
grace and spiritual life, which all who are united to him do
derive and receive from him, he sets it forth to us by the re-
sexmblance of & vine and branches., As there is a natural, vital
union between the vine and the branches, so there is a spiritual
union between Christ and true Christians; and this union is the
cause of our fruitfullness in the works of obedience and a good
life.,* vVol. 1Y, p. 70.

® 4 8 o ¢ =

1, Vol. IXI, p. 69, 1t is interesting to note, in this connection,
how Edwards demounces the notions of some "“heretics™ who use
"sbominable and blasphemous language™ in their description of the
saints as “partakers of the essence of God, and so godded with
God, and Christed with Christ®”, and then proceeds himself to make
rather vague statements which appear to mean the same thing that
he denounces. For a discussion of this inconsistency see Allem,
Jonathan Edwards, p. 165.
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In this union true Christians partake of the life of
Christ in hia resurrection, They live by the resurrected Christ
living in them, Gal. 2:20, By this is meant the life which Christ
received after his resurrection and when he arose from the dead.
of ﬁhis 1ife he commnicates to his followers from his own fullness
of life. It is thus in union with Christ, that the believer ig
epoken of as risen with Christ, Col. 2:12,13, 3:1, Eph. 2;5,6,
Rom, B; 10, Phil, 3:10,11, Rom. 6:4,15. So this union may be regarded
as a spiritual resurrection of life which was purchased by Christ
in his sufferings, in the same manner as his own life and resurrec-
tion were purchased. In this union the believer is married to
Christ, they are united to him as members of his living body, Rom.
6, 7, ZEph. ):18~21. Moreover, this union of the believer with
Christ is an immortal, unfailing union, Rev, 1:16. It is that liv-
ing bread of whichk he that eateth shall never die, Jolm 6; 50,51,
Col, 3:4.0

HEdwards is fond of dwelling upon the union between hus-—
band and wife as an apt illustration of that spiritual union of the
believer with Christ and God. He feels with the Apostle Paul that
God's reason in establishing so near a relationship between husband
and wife was for the purpose of illustrating this divine union be-

2
tween Christ and his redeemed, Eph. b;30-32,
.« & * 9 L] L]

l. 7Vol. 111, P 622,
2. Vol. I1I, p. b66.
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2, Ddwards' Trestment of the Character~
istics of Union.

‘ The spiritual union between the belliever and God is the
aons’umtién of the highest good of man., The whole creation strives
for this goal and, as it were, awaits for the day when perfect
union between God and man shall be attained. In that day shzll be
rmanifested the glorious freedom and Joy of the true Christian,

Rom, 8:19-22, The church also must undergoe mich hardship and suf-

fering in order that this mystical union may be effeoted, Hev., 12:

1,2,5, Gal. 4119.°

In perfect union every wish and every desire of the soul
is satisfied. 1In it, provision is made, that the redeemed shall
»gsee” God and dwell with Him forever, who is the objeoct of his supreme
iwe; I Cor, 13:12,1J, 3:2.

"Provision is made for this also; that we should have
spiritual conversation with God while in this world; and
that we should be hereafter admitted to converse with
Christ in the most intimate manner possible. Provision
is made in this way of salvation, that we should converse
with God much more intimetely, than otherwise it would
have been possible for us; for now Christ is inocarnate,
is in our nature: he is become one of us, vhereby we are
under advantages for an immensely more free and intimate
converse with him, than could have been, if he had re-
mained in the divine nature; and so in a nature infinitely
distant from us - We naturally desire not only to converse
with those whom we greatly love, but to dwell with them;
Provision, through Christ, is made for this.®

Since this union is so vital to the welfare of the saint,

® o & 2 s @

le Vol. IV, pp. 450-454.
2. Yol. 1?, P 143.
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he should allow nothing to stand in competition with it. ZEvery-
thing should be sacrificed, if necessary, in order to attain to
it, Gal. 6:24, Phil. 3: 14“1 A life could well be wholly spent in
the attainment of so great a blessing, as perfect union with Gode
This is the only way by which the saint can hope to be free from
the bondage of sin., Those who earmestly seek union with God
through Christ will find it, for Christ himself said, "I am the
door; by me if any men enter in, he shall be saved and go in and
out, and find pasture, Jomm 10:9.%3

God is glorified in this divine union. It is true that
God's end in creation was himgelf and the manifestation of his own
glory; yet in this seeking of his own glory, it cam be said that
God wag also seeking the glory of the saint united to him through
the Son. That which is for the glory of God is also for the glory
of all who partake of him in 't:mmn..5

The heart of the true saint longs for this ugian with
God., In his Memoirs of lr. Brainerd, Edwards dwells with approval
upon this characteristic of his friend. He fesels that such a long-
ing is natural to the emlightened soul and is also in itself a
proof of his abiding union.4 Provision is made in Christ for the

fulfillment of this longing and

® & & o o @

1., TVol. IY, Pe 389.
s VYol, IV, P 6583.
Je Vol. 11, p. 256.
4. Vole. 1 s Do 651,
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that we should stand in the nearest possible relation

to God; that he should be our Father, and we should be

his children. Te are often instructed in the Holy

Seriptures, that God is the Father of believers, and

that they are his family. XNot only is this so, but

they stand in the nearest relation to Christ Jesus.

This is the closest union possible. The souls of

believers are married to Christ. The church is the

bride, the Lamb's wife. Yea, there is yet a nearer re-

lation than can be represented by such 2 similitude.

Belieovers are the very members of Christ, and of his

flesh and of his bones, Eph, 5:30. 7Yea, this is not 1

near enough yet, but they are ome spirit, I Cor. 6;17.”
In this union provision is also made that the saint shall be made
1ike God, thet he shall be transformed into the same imege; so
that ultimately he shall see God as he is and be like him, II Cor.
3:18.%

This union is an abiding union. Just as it is neces~

‘gary for the branch o ablde in the vine in'order that it may con~
tinmue to be nourished by the root, so it is necessary for the be-
lievers to maintain a constant abiding union with Christ in order
to partaie with him of his eternal life, Jolm 15:6~10, Phil. 3:9,
IJ. 2:28, Reve 14:13, The branch is of the same nature as the
stock and sap of the vine end bears the same kind of fruit; just so
in his union with God, the Christian is of the same tenper and
spirit as Christ possesses, for thay are one in Spirit, I Cor.
6:17, Eph, 4:4, 1 J. 2:24-27. The saint lives in such & manner,
that it is not he that lives but Christ that lives in him. He is
a follower of Christ, Rev. l4:4, and is clothed with the Spirit of
Christ whom he has “put on". The church, moreover, should be
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clothed not only with Christ's righteousness but should also be
adorned by his graces, Rev. 13:14. Christ himself is called a
Iamb and believers are called lambs, Jomm 21:15. The dove is a
Seriptural emblem of the 8pirit which descended upon Christ; and
in this sbiding union it is represented as the spirit of the Chris-
tian also. For the same Spirit which descended upon Christ as the
head of the éhureh, descends upon the merbers also, Gal. 4:6, Rom.
8:9. And in this Spirit an abiding union is nmade possible,
Jom 20:22.1

The union with God in Christ is a progressive state. Just
a8 the sonl succeeds in dying to the "old man™ go does it live in
an ever increasing consciousness of the ™new iﬁan“. It is begun on
earth and is perfected in heaven. All things thé.t exist are of God
and through God and in God; therefore does the saint attain to the
highest when he is perfected in his union with God, There is but
an imperfect union with God in this world because there is but an
imperfect knowledge of him. The soul of the saint, when absent
from the body, goes to be with Christ in a "most perfect conform-
ity to and uwnion with him®. This union, begun in the body, is as
one vwho beholds the glory“of God in a glass and who is gradually
changed into that image which he beholds. The perfect union of
heaven will do away with all misunderstandings and migconceptions

of God, as all darkmess is abolished by the noon-day sun. So when
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a soul gets to heaven it has reached its home. It has never been
at ho;m before as it has never before been in its Father's house.
Here it finds a thousand times more comfort than it ever enjoyed
on its Journey towards heaven, or perfect union with God. 1In his
times of contemplation, Edwards delighted to dwell upon this con-
ception of heaven as he notes, so often in his diary. For instance,
he wrote upon one occasion:
"1t was & comfort to me to think of that state, where
_there is fullness of joy; where reigms heaveanly, calm,
and delightful love, without alloy; where there are con-
tinually the deepest expressions of love. . ., where those
persons who appear so lovely in this world, will really
be inexpressibly more lovely amd full of love to us. 4nd
how sweetly will the mutual lovers joined together to
sing the praises of God and the lamb] How will it f£ill
us with joy to think, that this enjoyment, these sweet
exercises will never cease but will last to all eternity”,
The fall of man served to bring about a greater and
closer union with God, for it made necessary the work of Christ
in redemption., I1If man had never fallen he never would have been
alienated from God by sin and would have ever had the favor of all
the persons of the Trinity. But on account of the fall Christ be-~
camé man's Saviour and surety and took upon himself the nature of
man, This ocoasloned between men and Christ & union of a differ=-
ent kind than ever existed.,before and so resulted in a nearer re-
lationship than ever would have been without the fall, The fall
may thus be regarded as the occasion of Christ becoming the head
of the church, and the saints members of his body. Therefore, due
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to this closer and different kind of union with Christ our union
with God has become closer, e are sons by virtue of our union
with the natﬁr;al Son of God, Gal., 4:46. In this way both Christ
and the saint can address God as, Our Father, Jom 17:17, 17; 8%35."1
This micn, which God grants to the saint here on earth,
is the source of mch joy and happiness. In it, the saint partakes
of the "ineffable delights® which Christ has in heaven; for when
Christ ascended to haavpﬁ he was received into a glorious and pecu-
liar joy in the presence of the Father; of this peculiar joy, the
saint has a part in union, By virtue ofihis union the saints do,
to a certain degree, partake of the "childlike™ relation to the
Father and are called heirs with Christ in his inheritance. This
is intimated by Paul in Gal. 4:4~7, Jolm 20;17. This was also manl-
feated by Christ in his prayer recorded in John 17, and especially
in the Bth, 13th, 23th, 26th verses of this chapter, also in Rev.
3 2}. Since the saints are thus represented as heirs of Christ in
his inheritance, snd are given to possess the same kingdom with him,
they are spoken of as possessing all things because they are
Christ's and united through him to God, I Cor. 3;21~23. Even the
angels are ministering spirits of the saints in this union as they

are ministering spirits of Christ and are subject to his rule.2

3+ Edwarda' Treatment of the Basis of Union,

The saints have this union with Christ and God through
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the work of the Holy Spirit and his dwelling in them, In this
state the Holy Spirit becomes an inhabitant of the soul, a vital
prineiple within it. His influence within the soul is like a
fountain of holiness, a spring of living water. He exerts and dif-
fuses himself through the whole nature of man. This indwelling
8pirit is the sum of what Christ has purchased for men and so is
£itly described in such terms as living water or rivers of water as
in Rev. 22:1, Jom 4314, 7:38,39, Gal. 3:13,14. In this Spirit is
the fullness of Christ which God has given to the saint without
measure. Saint Paul refers to this gift of the Jpirit as a pledge
of a greater inheritance which the saint shall receive, when he
aerrives at perfect union with Gmi, 11 Cor. 1:22; B5:5; Eph. 1s 15,14.1
Christ agsures to the true saint an abiding union with
God. This is part of his work as a mediator, It is, through Christ,
that the believer is acceptable to God in union, John 14;21; it is
through Christ, that the saints prayers are heard, Jomm 14;13, and
that he has cormnion with God and the constant presence of his
favor and grace to sustain him in his times of temptation, John
14:16, 5: 23, Christ not only promises the blessings of union with
God but he says that he himself will bestow them, Johm 15:26. It
was necessary that Christ should do this work for man in order that
he might be fully reconciled to God and brought into that fullness

of union with him, Otherwise, the saint could have had no rest in
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nnion for fear of its being broken by his own weakness., Christ
;s able to do this becaunse all power has been committed to him by
the Father, Jom 16:15.1 It was for the establishment of this
union of his people im the Spirit and their full commmion With
God, that Christ came into the world; it was also the substance of
his last prayer, Jom 17:21-23, His foreknowledge and considera-
tion of this pertéeted union was the thing that supported Christ
when his soul was troubled at the thought of his approaching suf-
ferings and death, Jolm 12:28,24,27,81,32.°
The founéé.tions of this union rest upon the will of God.
It is but the fulfillment of his plan of redemption. Thus this
union makes the saint a child of God in a higher sense than would
have been possible under any other conditions. "™They are not only
gons of God by regemeration, but by a3 kind of commnion in the son~-
ship of the eternal Son", as is suggested in Gal. 4:4-6. So, being
menbers of the Son, the saints are partakers of the Father's love
for the Son, Jolm 17:23,26, 16:27. And, according to their capaci-
ties, they shall also partake with the Son of his enjoyment of the
Father and so have his Joy fulfilled in themselves, Jolm 17:13.
¥And by this means we (they) éshall come to an immensely
higher, more intimate, and full enjoyment of God, than
otherwise could have been. For there is doubtless an
infinite intimeecy between the Father and the Son; which
is expressed by his being in the bosom of the Father.
And saints being in him, shall, in their measure and

manngr, partake with him in it, and the blessedness of
it
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4., Edwards' Treatment of the Fruits of Union.

The divine union of the soul gives to the child of God
the abilit& to see intuitively the things of God. This gift does
very greatly and directly satisfy the soul. The soul in such a
gtate stands in need of no multiplied signs or long reasonings;

"The gaint sees and feels plainly the union between his
goul and God; it i1s so strong and lively, that he cannot
doubt it. And hence he is assured that he is a child.
How can he doubt whether he stands in a childlike rela-
tion to God, when he plainly sees a childlike union be-
tween God and his soul, and hence does boldly, and as it
were naturally and necessarily ory, Abba, Fathere*
1t is not sufficient merely to believe that Christ came from God
but to see him and to know him is etermal life as John meant when
he said, "This is eternal life, to know thee, and Jesus Christ
whom thou hast semt.™ Thus in union is provision made that the
saint should see God, the supreme object of his love and does not
2
have to depend upon hearing of him only.

This union with God in which the Christian is sasid to be
in Christ, constitutes the grounds of his right to Christ's bene~
fits. This is made evident by such scripture as I J. 6:12, 1 Cor.
1:30, Eph. 1:6.

"our being in him is the ground of our being accepted.
So it is in those unions which the Holy Ghost has thought
fit to compare this union to. The union of the merbers
of the body with the head, is the ground of their partak-
ing of the life of the head; it is the union of the

branches to the stock, which is the ground of their par-
taking of the ssp and life of the stock; it is the rela-
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tion of the wife to the husband, that is the ground of
her joint interest in the estate™,

S0, Edwards contimues, there is a union between Christ and his
people which is of such a nature that God accepts one, in many
reapects for the ather.l
This union of the saint with God is the center around

which Edwards' long treatment of justification revolves. lan

has no merit in himself which would entitle him to such a deliver-
ance froml the guilt of sin; in no mammer can his righteousness be
considered as making him acceptable to God, He partakes of
Christ's blessings and is considered as righteous in the sight of

God only through his union with Christ.z

5. Edwards' Treatment of Freedom in Union.

The union of the soul with God is not of such & nature
as to prevent the exercise of the freedom of the will., BRather is
the opposite of this true as seen in the life of the natural msn
who is not free., Real freedom is only found in the enlightened
soul which has the indwelling spirit within it. The natural man
does not desire union with God because his mind is blinded by the
powers of darkness, Jolm 5:;40. The child of God, on the other hand

comes freely and willingly to God because his nature so prompts him,
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It should be noted that in this treatise upon Justification by
Faith Alone that Edwards follows closely the Calvanistic theol-
08y, The mystical conception of divine union, however, is
found throughout the treatise and, as suggested above, is the
goal towards which his arguments tend.
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That God's impartation of the divine light to the soul of the
saint is not inconsistent with his freedom, appears in Paul's
statement in II Cor. 8:16,17. In this instance, God gave his
Spirit to Titus, but that did not prevent Titus, in smyway,
from being solicitous of his own accord to do God's will.

8o “when men are truly willing to come to Christ, they are
freely willing. It is not when they are forced and driven
to it by threatenings; but they are willing to come, and

choose to come without being driven. But natural mem have
no such free willingmess; but on the contrary, have an
aversion, And the ground of it is that which we have
heard, viz. that they are enemies to God. . . Hence wo
may learn the reason why natural men will not come to

Christ: for they do not come because they will not coma.“l

6. E&wércls' Treatment of Obedience in Union.
The obedience of a true Christian is but an expression
of the soul's unition to Christ. Every work of such a person is-
in reality an act of obedience which

*is only a new, effective act of reception of Christ,
.an adherence to the glorious Saviour, Gal. 2;20, Col.

- 3117+ « o S0 that as was before said of faith, so may
it be said of a childlike, believing obedience, it has
no concern in justification by any virtue or excellency
in ig; but oaly as there is a reception of Christ in
it.»

Obedience, then, leads to a closer union as well as
being a proof of union. It is the way to a greater light as well
as the way out of doubt; “If any men will do his will, he shall
kmow of the doctrine, whether 1t-be of God, or whether I speak of
myself", John 7:17. Thus obedience in the practice of the knowl=-
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edge which one possesses will lead to a greater ’xmbwladge.' More~
over, Christ will only manifest himself to those who obey him;
disobedience will darken any life. Indeed Christ made obedience
a distinguishing characteristic of those who are truly his dis-
¢iples, Jom 8;31»1

The obedience of the saint is inward as well as outward.
The practice of good works is givem in scripture as an external
evidence of the soul's unition to God. There is a higher obedience
than this, however, which more immediately and directly reveals
the real nature of s man, This higher obedience -~ which is the
soul's entire yielding to Christ - is a quality of those who abide
in him, Jolm 14:233; 13:34,35; 15:10,12-14, 1 J. 233, 2;7~11,
I1J. 1:5,6, Reve 2:23.°

| Christ is the great example of obedience. This fact was

manifested in his life while he was here on the earth, Jom 14;31,
15:10; the greatness of his spirit appears in his perfect obedience
to éomnds of such great difficulty and which led him to suffer-
ing and death, John 10:18, Phil, &:;8. But this obedience on the
part of Christ has been the means of bringing eternal life to man,
I Cor. 15:22. 1t also demonstrated the wisdom of God in his plan
of salvation and assures for the saint a continued commnion with
God.®

Edwards enters at length into the meaning of Christ's
obedience in a sermon on faith which he based upon Rev. 4:5. In
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this sermon he points out that Christ in his obedience obtained for
man not only the pardon for his original sin; but also, by his
obedience, he purchased for men the power to abide in union with
God, Rev, 4318,19. His death should not only be regarded as a pro-
pitiation for sin; but also, as & voluntary submitting, as an act

" of obedience to the Father's will, The word, obey, is often used
in Seripture in reference to the law of God, but never is it used
in any other sense. In his obedience to the law Christ volunsarily
underwent those sufferings and actively yielded himself up. It is
for this reason that his righteousness is considered & part of his
active obedience, Jom 10:17,18, 18;11., The laying down of his
life was the acid test. "His respect shown to God in it, and his
love to God's authority was proportionately great; it is spoken of
in Seripture as Christ's principal act of ebediernce."l In this

manner he is also the great example for the Christian.

7. Edwards' Treatment of Peace in Union.

In union with God there is peace. This is the peace that
can satisfy the cravings of the Imwan heart., In this peace the
true saint is freed from the condemmation of the law, Rom. 8;34.
Here they are free from the temptations of the wicked, Rom. 8;31.
They are even out of the reach of the fear of death, Jolm 6;4, 9:50;
for in union death has lost its sting and is mo longer the dreaded
foe, I Cor. 15;55. Here the saint can rest in the assurance that
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nothing can separate him from the love of God, Rom. 8 58,59.1

m a sermon entitled, The Peace Which God Gives to His
Prue Followers, end preached from Jolm 14:27, Edwards describes
gmphie.ally the nature of the peace which the Christian enjoys in
his unicﬁ with God., He states that this peace was the peculiar
benefit which Christ bestowed on his followers., It was the same
kind of peace which he enjoys with the Father. For the peace,
vhich Christ bestows upon his people, is a participation in his
own peace, which he has with the Father, Jom 15:11, 17:13,22.
In this a_énse thé saints shere with him on his throne, Hev. 3;21,
and they shall have the same glory which he possesses, Jomn 17;
since all things are Christ's so also are they possessed by the
seints, 1 Cor. 2’3323.,.’?.2.2

This peace consists not only of peace with God and one's
fallow=man but it is that inward peace of the soul. In precuring
for man peace with God Christ also bestowed upon his this inward
peace, which imparts "granquility and peace within®™. While this
peace is not perfected until the soul attains to perfect union in
heaven, yet in union with Christ here on earth it differs only in
degree and not in kind.a

Phis peace is greater than anything which the natural
men may possess. It is of more value than all the combined wealth
of the world. The possessors of wealth can enjoy all of the com
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forts of material things and exercise temporal power and author-
ity:; but they camnot have this peace through this means, They
cannot buy the spiritual bread of life.

This peace is a reasonable peace. The more light and
knowledge to which the believer can attain, the greater is this
peace. The more the conscience is awakened by the kmowledge of
light, the clearer can one see the true meaning of life and the
greater value he places on this peace. The peace which the natural
men possesses is in striking contrast to this peace of the saint:
®The peace which Christ gives his true disciples, is the light of
life, something of the tranguility of heaven, the peace of the
celestial paradise, that has the glory of God to lighten it.")

This peace, which the true Christian enjoys in his union
with Christ, is not only the comfort but is & part of the beauty
of the redeemed soul. The possession of it is not only & privilege
but is a "virtue and grace of God's 3pirit, wherein the image of
God does partly consist™, It results in the exercise of such
spiritual fruits which Paul lists as coming from the Spirit in
Gal. 5:22,23.

"1t is exquisitely sweet, because it has so firm a founda-
tion as the everlasting rock that never can be moved. It
is sweet because perfectly agreeable to reason. It is
sweet, because it rises from holy and divine principles,
that as they ”gre the virtue, so they are the proper happi-
ness of men.

This peéca is an unfailing and an eternal peace. Any
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peace which the natural man can have is as ephemeral and temporary
“But the foundation of the Christian's peace is everlast-
ing; it is what no time, no change, can destroy. It will
remain when the body dies; it will remain when the moun-
tains depart and the hills shall be removed, and when the
heavens shall be rolled together as & soroll. The fountain
of his comfort shall never be diminished, and the stream
shall never be dried. His comfort and Joy is a living
spring in the imz}., a well of water springing up to ever-
lasting life."”

8. Edwards®' Treatmemt of Salvation in Union,

Bdwards' treatment of the doctrine of salvation, like
his treatment of faith, has both the legal and the mystical ele~
ments. The legal aspect of salvation as growing out of the death
of Christ on the cross is dwelt upon at length. However, he also
follows the mystical writers in laying great emphasis upon salva-
tion as a new birth or a new life which brings Joy into the heart
of the believer., No mystlcal writer takes greater pains to describe
the Jjoy of this new experience than does Edwardas. In his diary he
writes that he *made seeking my salvation the main business of my
life". He did this because he felt that those who possess this
salvation make up “#he most excellent and happy society in the
world"., God has pardoned their sins and they have his pesce in
their hearts; also through his gift of divine light they are ad-
mitted to all of the privileges of the children of God.>
The nature of this joy differs widely from worldly joy.
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Because of this salvation a godly men may be happy, even though
he may be passing through adversity. He may lose all of his
possessions and even his friends; and yet, he may still possess
the joy of salvation, for he still has God. For “how great is the
heppiness of those who have chosen the Pountain of all good, end
prefer him beforo all things in heaven or on earth, as they can
‘never be deprived ¢f him to all eternityt®™ It is possible to
have such a joy as this hidden in the heart when one's loved one
passes through the shadow of death to a greater union with God in
heaven. The Christian does not sorrow as one without such & hope
in salvation, I ?hes. 4:13.}

The jex, in the salvation, of union with Christ is a
mtual joy. Christ and his people, standing in this new relation~
ship, rejoice together, This mtual Joy is likemed to that of
the bi’id@groom and the bride “in that they rejoice in each other,
as those who have chosen above othera, for their nearest, most
intimate, and everlasting friends and companions®. The Scripture
likens those who are partakers of this joy of salvation as par-
ticular guests, whom God has invited to a marriage supper; they
are happy and truly blessed, who are invited to the marriage supper
of the Lamb, Re?v. 19:9. They are also likened to the friemd, who
partakes of the joy of the bridegroom, In union, the saint is the
speclal friend of the bridegroom and rejoices with him in his
bleasedness. <Christ and the saint have a special propriety in each
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other; the saints 'are called the first fruits of Christ, Rev,

14:4; and Christ and his church rejoice in their mtmal commmnion,
1

Reve 3:20. His Joy is fulfilled in his people, Jolm 15:11, 17:3.

Provision is made in this salvation for the life and
happineas of the soul to all eternity. Christ brought deliverance
from a state of temporal death as well as from spiritual death.
The body of the saint shall be raised in incorruption and glory
and shall be like the glorified body of Christ "to shine as the
sun in the Kingdom of his Father, and to exist in a glorified state

2
in union with the soul to all eteranity“.

In the perfect mnion of heaven, this Joy of salvation
shall also be made perfect. In it, the saints will enjoy that
fellowship with Christ and shall participate with him in that
dominion to which God has exalted him.

*Such is the saint's union with Christ, and their interest

. in him, that what he possesses, they posaess, in & much
more perfect and blessed manner than if all things were
given to them separately, and by themselves, to be dis-
posed of according to their discretion. They are now
disposed of so as, in every respect, to be most for their
blessedness, by an infinitely better discretion than their
owng; and in being disposed of by this head and usband,
between whom and them there is the most perfect union of

hearts, and so the most perfect ugion of wills, and vwho
are most perfectly each other's.” ‘

Ce Summary of the Chapter,
Union with God is the nltimate goal for the follower of

l. Vol III' P B67.
2., Vol, 1V, p. 145.
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the Mystic Way. All of the leading representatives of this
system of thought agree in placing it as the final goal of life.
It should be ‘atriven for and attained at any cost. In this state
ét wnion with God, the nature of man is so changed by the indwell-
ing Spirit, that it partakes of the character of God, after whose
image it was made., Obedience, peace, freedom and Joy are attri=-
butes of one whe dwells in this union.

1t has been discovered that Edwards makes union the goal
of his system of theology. In it, he also finds the greatest good
possible to man; as in it, every spiritual longing of man for God
is satisfied. He defines union as the unition of the divine soul
of men with God. In his description of the nature of union, he
£inds that it satisfies the humem soul, gives direct commnion
with God, and is constituted of the dlvine light or spark from God.
In his description of the fruits of union, he finds that it results
in & changed nature of man; that it imparts power to *see® spirit-
ual things, and gives to him & spirit of perfect obedience, free=
dom, peace and Joy.

The influence of the Johannine and Pauline writings upon

Edwards' development of this doetrine is indicated by his wide use of
these writings in his expositiom of each phase of it. In many in-
stances they are not only widely used %:}3% used to the exclusion of
other scriptural evidence of his statements. Especially, 4id he find
a rich field of inspiration in Joln's gospél, chapters 13 to 17; in
Paul's teachings upon the subject of the union of Christ and his church;
and in the promises of the Revelation as to the ultimete happiness and

triumph of the saints in their redeemed state of union with the Lamb.
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Ds Reference Table Showing the Extent to which
the llystical Doctrine of Union with God is
Found in the Johannine and Pauline Writings.

Book Characteris- TFruits Union Union Union
of “tics of .of and and and
Bible Union Union Obedience Peace Salvation
Jolm 1:16,18; 15:7, 14:20;8:32  6:35,68; 10:88; 14:3; 3:36
14: 20,21; 15:4,56  17:6; 10:26 7:38;4s14 8;52; 3:29; 15:11
1:3,4; 14:3 10:16 10: 87; 14:1,27 16: 24; 17:13;
14:17,23; 16: 23 12:47,48; 20:19,21  20:;20; B:56; 16:33
15:9,10; 6:56,57  9:31; 13:17 20;26; 1:12,13; 3:3~8;
173 22,23; 17:23,86 15:10; 4:34; 16333 4:14; 6:51;8;31,32
10: 16;17: 21 ' B:30; 6:38 17:26 9:41; 10:9,27;
8128,29,32 13:10,35; 14:23;
8:42,55; 15 3,4,14,19;
10;18; 11:9 17:14,16,25; 3:21;
12; 27,28,49 7s38; 3:16-17,36
12; 50; 14: 31 4;14,36; 5s24;
17:4; 18311 61 27,40,47,51,54,
19:30;14:15 6:58,63; 8:51;
21323,24 10:29; 17:2,24.
Romans 633,4,5,6 62 23; 237,8; 831 127; 836 13163 3:24; 5:2
638,11 74,6 8:4,5,14; 14:16,18 5311, 12-21; 6:14
89, 35-39; 8:1,2 12:2; 16519 14:19; 7:64,24; 8:1,2,17
13:14; 16:8 8:10,11 16:26 15; 18 B:30; 10:15;
8: 17; 14:16; 15:13
12: 5
I Corinthians  3:16,23; 11:11 15: 22,28,49,57
6:15,17,19  12:12,13
7:24; 12:27 10:17
I1 Corinthians 4:14; 5517 1s 21, 10: 4,6 13: 11 10:17,18; 8:9
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CHAPTER IX
CONCIUSION

The MOse of this thesis was stated, in the Introduction,
to be an attempt to discover to what extent the mystical element
in the theology of Edwards was derived from the Johannine and Paul~-
ine writings. It bhad been noted that certain doectrines in Edwards'
theology were mystical and from this the gquestion arose as to the
origin of these doctrines., Did he evolve them from his own reason-
ing or experience, or from the writings of mystics who had preceded
him, or 4id he get them from some common source such as the Scripture?
Frozﬁ & study of his works it was discovered that Edwards
stated repeatedly that his system of theology was not based upon sny
conclusions at whioh he had arrived through the power of reason or
experience alone, He regarded these as allies in the interpreta-
tiqn of Seripture but never as a sufficient bases in themselves;
reason and experiemce could illustrate the Scripture and prepare
the way for its being understood but at that they stopped for him.
No instance could be found in the works of Edwards in
which he refers to or acknowledges his use of the works of any of
the great mystical writers in the development of & doctrine peculiar
to mysticiam, On the contrary, he appears at times to be hostile to
such writers and speaks of them in a slighting manner, For instance,
his opposition to the doctrine of the "Inner Light* as held by the
Quakers was expressed in no uncertain terms. Also he denounced

those mystics who appeared to him to deify man at the expense of hig
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beiﬁ.ef in the pre-eminence of God., Edwards' criticism of these
doctrines may not have been consistent with his own teachings, nor
have shown an sdequate understanding or appreciation of them, yet
such criticism on his part does indicate that he was little influ-
enced by such dootrines. His own doctrine of the divine light very
oslosely resembles the Quaker doctrine of the Inmer Light and the
Divine Spark of Law and Eckhart, yet this resemblance must be found
in some common source of material rather than in a direct influence
through contaot with the writlings of these nmystics.
| If then, neither reason nor the mystical writings are
the sources of this element in the Edwardean theology, there mst
have been a third source, This source has been discoverad, in this
thesis, to be in the Seripture and especially in that portion
written by Paul and John.

This conclusion is regarded as correct for two reasons:
Edwards himself repeatedly stated that the Bible was the basis and
source book for all of his writings. 1In chapter two of this thesis,
it was discovered that Edwards states this fact clearly and appears
to delight in making such statements emphatic. He felt that his
system of theology, and especially his doctrine of the divine light,
were so based upon the revealed word of God that the Great Revival
of 1840 was but the natural outgrowth of the application of such
teachings to the lives of men. Such a revival of religion appeared

to him as the fulfillment of God's promises when applied to actual
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1ife as he had done in the teaching and preaching of His %?ord.l

Secondly, it is felt that Zdwards' source book for the
development of the ﬁystical element was the Seripture, and espe-
701&113’ that part of it writtem by John and Paul, because he makes
such a wide use of these two writers in his treatment of this ele-
ment. But not only does he use these writings most, and often to
the exclusion of all others, but he also makes special mention of
his debt to Jolm and Panl and acknowledges this debt in fitting
terms as was seen in chapter three,

It has been discovered that the influence of Jolm and
Paul was & vital influence in the following doctrines of Edwards;
moreover, these doctrines will be noted as the principal teachings
of his system of theology as is evidenced by the large amount of
space he gives to them, and also by their influence upon his age
and succeeding generations,

The first of these doctrines is that of the divine light.
Edwards' whole system of theology might be said to center around
this doctrine, This light comes from God and is commmnicated di-
reotly by God to man. It is the distinguishing characteristic of
the child of God, %Without this light no man can ever hope to
"know” God nor even to desire those Christian graces which appear
to be of so mich value in the sight of the redeemed., 1t is the
sine qua non of all spiritual growth.

The soul which has this light within it possesses a new

* & & » 4

l. Cf. Allemn, Jonathan Edwards, p. 108.
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 nature which is of the essence of God; it has thus within itself
gha‘ power of growth, Within it there is an ever-flowing fountain
| ‘éx‘ living water from which it can draw upon every occasion of need.

Pﬁhefwhale life of the soul is dominated by this new nature, 3in

5 “no ianger appeals to the soml but rather the beauty of God and
Ghrist is its chief delight. Since this light makes the soul divine,
it iiwi‘ll never be satisfied until it rests in perfect union in the

EﬁerBal Source from whence it came,

In his detailed development of this doetrine it was dig-
éovered that Edwards constantly draws upon the writings of John and
Paul. For instance, it was pointed out that in his famous sermon
entitled, A Divine and Supernatural Light, Immediately Imparted to
the Soul by the Spirit of God, Shown to be Both a Rational and
Seriptural Doctrine®, he employs fourteen major references from
the works of John and Paul in the establishment of the scriptural
basls of the doctrine; while he uses only three other references
from the entire New Testament. From the 0ld Testament he cites
three passages, -~ two from the book of Psalms and one from Jere-
miah. This sermon is selected as an illustration as it expresses
the central doctrine of Edwards® theology as is indicated by his
full development of it in his other writings, Its effect upon his
hearers and his commnity was immediate and profound. The influence
of the Johannine and Pauline writings upon Edwards in the arguments
of this sermon may be regarded as typical of the influence of these
two biblical writers in his treatment of the other mystical doctrines

dealt with in this thesis.
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ka‘n m# doctrine of Purgation, Edwards was also found to
“pe in: amathy with the mystic., Here through repentance, self-
,@maz, g@g;, that which hinders the spiritual progress of the
saint is reérgasﬁ;u ‘Life, for him, was essentially a journey to-
wards heaven a:ml so should be regarded as a preparation for heaven
xériuniqn with God: The lower-self mst be snnihilated in order
ﬁhat ‘that which is spiritual may have full sway. For this reason
man should not regard this world as his home but should expect to
en&nra a life of tr;al and disasppointment. He should be ever ready
to welcome a.dve'rs‘iﬁ& and so make of it a means of purging his life
of all that 1s evil., Such purgation, even though it may lead thfough
®the dark ,night of the soul",kis the best way and the only v:é,y the
&asima end may be obtained.

The fruits of purgation are mumility, holineass, and above
all, & soul prepared for the incomparable blessing of union with
God,

It has been discovered that Edwards makes a wide use of
the writmgs of Jom amd Paul ki.n his treatment of ¢this dogtrine.

He found that the nature, fruits, and the obligatioms of the way
of purgation had their bases in the teachings of these two sacred
writers. In many instances he employs their figures of speech
and even the same vocabulary. Thus it becomes evident that he wus
directly and consciously influenced by them.

Edwards shows a strong mystical tendency in his concep~-
tion of God. God was to him an infinite fountain from which flowed

overy blessing. In this adoration of God and fervent longing for
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complete union with Him, he shows & decided tendency towards the
Q&sﬁaax. In such times of contemplation he tells us that he was
”immplatel# mllewed up” in an intense desire for the délights
of perfect mnion. God is represented in such descriptions as
ézfs, ‘the Infinite Source of Life, the Fountain of All Life, the
“V‘?ihe, the Iiead, etc.
- In this contemplation of God Edwards delights also in
‘the ascription of all glory to God. Everything in heaven and on
earth is seen to have a definite relationship to this glory of God.
This glory is the cause of ail ocreation and the end of all creation.
In seeking his own glory God was also seeklng the highest welfare
of the saint who was in an abiding union with Him. Edwards thus
gives to the Calvinistic doctrines of God's end in creation and
mant's dependence upon God this mystical background of the saint
glorified in the glory of God by his union with Him.

Edwards! development of this mystical emphasis slso re-
flects the vital influence of the Johamnine and Pauline writings.
The Johannine influence is reflected in such instances as when he
uses Jolm's conception of the Lﬁord as the light of life, or as well
of water, or bread from heaven; or again in such representations of
Christ as the Vine, or lanb, or various other representations of
Christ and God in the Gospel and in the Revelation. The Pauline
influence is shown in Edwards' use of the vision of Paul in II Cor,
and especially in the various benedictions found in Paul's letters,
It should also be added that many other direct quotations are made

from these two writers as was indicated in chapter V of this thesis.
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It was discovered in his treatment of the subject of
faith th&t Edwards laid emphasis upon the mystical conception of
f@ith &s 8 vénture upon the promises of God and the attainment
ntka religious experience that comes only through such a venture.
kk,l;‘i“a.,it‘h is a #aving faith in so far as its activity leads the be~
liévai' into a vital experience of God, It is through faith that
the saint “sees™ God for himself. The possessor of such faith
needs no intexmédiata means for his access to God, His experience
of the Truth is its own evidence and is mch more comvincing to
ﬁha mind of the saint than any other evidence that may be devised
by the reasoning power of men, Thus faith leads to appropriation
of the divine light by the believer. It is the natural expression
a‘if the prayers of the saints; it is the condition of the receiving
of that joy of salvation which comes to that soul which dwells in
union with God,

For this reason faith is not found in the natural man.
It is a peculiar attribute of the spiritual man from the very nature
of the case. Ilts activity would not be agreeable to the natural
man since it grows omt of that changed nature of man known as the
new birth.

In thase definitions of faith, Edwards is again found to
be strongly influenced by the Johamnine and Pauline writings. He
freely uses the works of these two apostles to lend authority to
his teachings concerning the nature, the effects and the power of

faith. 1t has been noted that in his definitions of faith and in

his detailed development of many of the phases of the doctrine he
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uses these two writers often to the exclusion of all other sacred
writers.

ﬁdwai*ds' lays the typical mystical emphasis upon the doc~
_trine of love. To him, it is the distinguishing characteristic
of both God and the seint. Love magnifies the meroy of God; it is
g#eager than any fear of hell or any other thing kmown to man., Al-
‘gho‘ugh e man may possess every other virtue and yet be lacking in
love, he is a failure in the sight of God.

Iove is of the essence of God. It increases with the in-
crease of the knowledge of God. It is the source of all Christian
zeal, Even Christ's work of redemption was the fruit of love.
Bvery fruit of the Spirit may also be regarded as the fruit of love.

It was also found that Edwards follows such mystics as
Meister Eckhart in his identifica;ion of love with the third person
of the Trinity., OSuch an identification may be regarded as the
natural development of his early teachings upon the Holy Spirit and
love. Starting with Jolm's statement that God is love, Edwards
arrived in his argument at the converse of this statement that Love
is God; that is, Love is God as expressed in the third person of
the Trinity, - the Holy Spirit,

It is but matural to find that Edwards has been vitally
influenced by Jolm and Paul in his development of this mystical
emphasis upon the doctrine of love. The Apostle John has long been
called the apostle of love and this title could be given just as
appropirately to the author of I Cor. 13. In many places, a8 was

seen in this thesis in Chapter V1I, Edwards' treatmemt of the sub-
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Jggﬁ of love becomes largely a cormentary upon the writings of

' Je}m and. Paul,

| | The doctrine of union with with Edwerds, as with the whole
u,:;ws_tisal system of thought, is the climax of his theology. It is
tmt géal for which he so mmch longed in his diary and other writings.
Itkmg, to him, that state where the soul is at last united to its
Maker after a long period of purgation. In tjmion the soul at last
reached “home™ and all that that word conmotes,

mms union is the comsummation of all good because it ful-
fills every aspiration of the soul of the saint, It is an abiding
union with God and in it the soul partakes of the glory of God.

The thought of partaking with Christ of the glory of God was a par-
ticularly beautiful one to Edwards.,

Such a union with God is based on the work of the divine
light and its permanency is assured by the atonement of Christ upon
the cross. In it there is a hatred of all evil and of that which
is out of harmony with the character of God and the new nature
which he gives to the saint, In unlion there is perfect obedience
and perfect freedom.

The influence of John and Paul is so evident in Edwards'
development of the doctrine of union that it scarcely needs further
mention. These two sacred writers furnish to him not only a large
part of the content of his thinking but also, as in his treatment
of purgation memtioned above, the very phrases and words which he
uses. Jolm's use of the figure of the vine and Paul's treatment of

the mystical union between Christ amd his church illustrate this use.
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Tims we have discovered that there is a large eiement in
Emd.s' theology which may be characterized as mystical. Judging
by the number and prominence of these mystical doctrines, they
emid be said to constitute the greater part of his theological
system, It has also been discovered that Edwards was vitally in-
#luenced by Jomm and Paul in his development of this mystical
element. This is felt to be true, first, by his disclaiming any
autlimity for the truth of his teachings other than the Scripture
and by his own statement of his indebtedness to these two writers
in particular. Secondly, by his actions; it was found that in his
development of these six prominent mystical doctrines, he has used
the works of these two sacred writers as the principal bagis of his
thought, and in many instances the only basis.

If then by his own statememt and by his acts -~ by word
and by deed - Edwards shows that these two writers had a predominant
influence upon his mystiocal thinking, then the purpose of this
thesis has been attained; namely, that the Johamnine and Pauline
writings have had a vital influence upon Zdwards in his treatment

of the mystical element in his system of theology.
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