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INTRODUCTION
A, Stateﬁéﬁt'éfvfﬁe”Problem'

This thesis will be a survey of all of the
~methods of‘evangelism, which have been used by mission-
aries and Indian Christians of all denominations to
diffuse the Light of the Gospel of Jesus Christ among
the people of India and espeéially among the villagers.
The purpose of the study is to discover which methods
have been found to be the most successful and to find
wherein they have falled. All the methods, which are used
by educational and medical missionaries and missionary
nurses to bring the Indian people to a saving knowledge of
Jesus Christ, will be considered as evangelistic methods
as well as the methods which are used by other missionaries
and Bible women. It 1s not the purpose of this thesis to
enter upon an investigation of the full use of these
methods; typical instances only, of their application will
be considered, This treatise, then, is not to be con-
sidered as exhaustive but as suggestive.

In the following pages when we speak of India
we do not mean to include Burma and Ceylon, Eaéh of
these countries has had a peculiar historical develop-
ment of its own and so reguires a separate study.

B. The Importance of the Problem

We shall all agree that this problem of the

evangelization of the people of India is of extreme

~1-



importance., Katherine Mayo, author of Mother India says:
"In this country much 1s said of the spirituality of
thought and religion of Hinduism. I regard Hinduism
as the most damnable creed ever fastened upon human
beings. It is a deadly upas tree, . . . There is no
earthly use in sending missionaries to India with a
religious message that merely sprays the leaves and
trims the branches of that tree., The tree must be
dug up and its roots destroyed. . . . The work which
has to be done demands splrlts fired with the con-
viction that their message i1s Light brought to dark-
ness., They must be afla%e. « « « You cannot kindle
a fire with a glowworm."

C. The Mode of Procedure

This thesis is divided into two parts., Part One
is an historical survey of the methods of evangelism in
India. In order to give a deeper understanding and
appreciaﬁion of this problem the first chapter will be a
brief discussion of the land, the people, religions and
caste, the villages and the missionary. The second chap-
ter of this study will be a discussion of the early period
of Christian missions, including the outstanding efforts
of evangelism up to the time of the beginning of Pfotes~
tant Missions. Then will follow a survey of missions in
the eighteenth and nineteenth centuries, stressing parti-
cularly the work done by the most notable missionaries,
in order that the reader may better understand what has
in the past contributed to the success of missions in
India. The methods used by missionaries who have pro-
moted village missions will especially be noted.

[ ] * * L] - .

1. The Pentecostal Evangel, Springfield, Mo. Weekly,
Nov. 25, 1933



Part Two of this study wlll be a survey of
present day evahgelistic methods in India. The first
chapter will be a discussion of the mass movement as a
method, giving its history, its development and its
fesult. Chapter two i1s a study of other present day
methods of evangelism in India including methods of
evangelism for masses, the distribution of Christian
literature, the training of leaders, the ministry of
healing, and the methods used by missionary sadhus. The
fourth chapter will suggest a method of approach to the

Mohammedans and show how it is distinguished from that to

the Hindus.

D. Sources of Data
The information for this survey will be taken
from books written by missionaries and reliable historians,
mission board reports, periodicals, answers to question-
naires sent out to missionaries, and personal interviews

with missionaries, nationals, and others who have been

in India.
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HISTORICAL SURVEY OF THE METHODS
' OF EVANGELISM IN INDIA

CHAPTER I
THE INDIAN MISSIONARY AND HIS ENVIRONMENT



PART ONE
HISTORICAL SURVEY OF THE METHODS OF EVANGELISM IN INDIA
" INTRODUGTION

Some of the eerliest missionaries to Indias
introduced methods of evangelism which are still being
used today. Other methods which they used were not fruit-‘
ful. It is the purpose of this historical survey to
discuss the methods of evangelism which were used by the
most distinguished early missionaries to find out what
progress was made in evangelism by the end of the nine-
teenth century.

CHAPTER I -
THE INDIAN MISSIONARY AND HIS ENVIRONMENT

A. The Lend
India has ah area of 1,572,000 square miles.
Its climate vaﬁies‘from the extreme cold in the snow-
covered Himalaysn Mauntaina to the hot tropical coastal
strips of Travancore and Melabar. The French geographer,
E. Reclus, hes thus graphically pictured North India:

"In East India the physical features of nature are
in meny respects presented in thelr grandest aspect.
The plains watered by the Indus and Ganges are en=
circled northwards by the loftiest mountains on the
globe, nor is the contrast between their glittering
snowy peaks and the unbroken sea of verdure clothing
their lower slopes elswhere developed on such a vast
scale. North of the mein range the Tibetan plateaux
present interminable solitudes, destitute of water
end vegetation except in the deeper depressions, in



which are gathered the mountain torrents, and where
shelter is afforded to men and plants. But towards
the south the land fslls in successive terraces down
to rich and well-watered plains abounding in animel
and vegetable 1life, Within the highlands themselves
extensive valleys are developed, like that of Kashmir,
which in the popular fancy have been converted into
earthly paradises inhabited by mankind during the
Golden Age. These delightful uplands are in truth
elmost unrivalled for their healthy climate snd
fertile soil, thelr lovely landscapes reflected in
limpid lakes and running waters, their amphitheatari
of snowy rsnges, and canopy of bright szure skiles."

. India is truly a land of wonderful beauty. A
fine description of the Mysore forest 1s taken from a

quotation by Bishop Hurst:

"Trees of the largest size stand thickly together
over miles, their trunks entwined with creepers of
huge dimensions, their messive arms decked with a
thousand bright-blossoming orchids. Birds of rare
plumage flit from bough to bough; from the thick
woods, which abruptly termineate on verdant swards,
bison issue forth in the early morn and afternoon
to browse on the rich herbege, while large herds of
elk pass rapidly scross the hill-sides; packs of
wild dogs c¢ross the path, hunting in compeny, and
the tiger 1is not far off, for the warning boom of
the great langur monkey is heard from the lofty
trees. The view from the head of the descent to the
Falls of Gersoppa 1s one of the finest pileces of
scenery in the world."2

We cen imagine the beauty of the Gangetic
region of India from this highly colored description:
"Along the upper and middle courses of the Bengel

rivers, the country rises gently from thelr banks in
fertile undulations, dotted with mud villages and

®¢ e ¢ @ o

1. Reclus, E., THE EARTH AND ITS INHABITANTS, ASIA,
Vol. III., p. 2
2, Hurst, J. F,, INDIKA, p. 303 -
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adorned with noble trees. Mango groves scent the air
with their blossom in spring, and yield their abundant
fruit in summer. The spreading banyan, with its :
colonnades of hangling roots, the stately pipel, with
its green masses of folliage; the wild cotton trees,
glowing while still leafless with heavy crimson
flowers; the tall, daintily-shaped, feathery-leafed
teamarind, and the quick-growing babul rear their
heads above the crop fields. As the rivers approach
the coast, the palm trees take possession of the
scene. The ordinery landscape in the delta is a flat
stretch of rice-fields, fringed sround with an ever~
green border of bamboos, cocoarmts, date trees, arece,
and other coronetted pealms. This densely=peopled
tract seems at first sight bare of villages, for each
hemlet 1s hidden away amid its own grove of plantains
and wealth-giving trees."l

India is bordered on the north by the Himalaya
Mauntaiﬁs, the loftiest range in the world, with Mt.
Everest toweiing above all the other peaks. These great
mountain masses give us one.of the most sublime views in

~the whole world.

"Above the enormous base of the green or rocky Alys
rise other heights, which are a2lways white, except
when gilded by the sun or darkened by the falling
shadows, and towering above these masses of snowe
tled pyramids appear the inaccessible topmost sum-
mits, whence, should they ever be ascended, a pros-
pect will be commanded of the Tibetan plateaux, of
the plains of Indis, of the velleys watered by the
Tsanbo (Tsan-pu), Ganges and Jamne (Jumne),"2

B. The People
A mep® showing the distribution of the popu-
lation per square mile will be found on the next page.

- L L L L *

l. Hunter, W. W., INDIAN EMPIRE, pp. 65, 66
2. Reclus, op. ¢it., Vol. III., p. 28
3. Laymen's Missions Inquiry, Vol. IV., p. 8
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This will give us a clearer understanding of this problem
than could easily be explained in worda¢

P OPULATION

- Inhabitants Per Square Mile
R D Less than 1o
-.“-;“-:‘ 18 to oo
""" too To 200
P2 200 to 300
BB Foo To 400
PZd 400 to 500
BB ¢oo and over

There are as meny types of people in India as
there are features of physical geography. These differ-
ences sre due to race, climste and culture. When India
was first invaded by the Aryans some of the earlier in-
habitants, who were chiefly a mixture of Negroids and
Dravidians, were pushed toward the southern end of the

Deccen, and some were absorbed and made & psrt of the
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Aryan group»as outcastes. Graduslly the Mohammedens
were forced through the Northweat gateway. There 1is

a wide area aslong the Northeast border of Mongoiian
peoples. There 1s no other country in the world where

sd maeny strikingly contrasting types can be found as
those of Sikh, Marathi, Bengell, Pathan, Gurkha, Madrasi,
Deccanl, and the Aborigines of the forests. Each pre-
sents its own problem to the evangelistic worker,

The first difficult problem which they present
is that of langnage. Although Hindl and Urdu; spoken by
121;254,000, are the outstandingllanguages, because of
their wide distribution, yet we find by the Census of
- 1931 thgt‘there are seventy-five languages, each spoken
by more than 5,000 persons; this does not include the
500 dialects of these languages.l

"At least twenty different scripts are employed in
writing these languages, the two most important bde-
ing Urdu and Nageri; Bengell, Telugu, snd Tamil
follow in that order in point of number of users;
how meny use Modi (the Marathl script) is not cer-
tain,"2 .
Therefore a migssionary must necessarily be confined to
a definite language-area in India, |
C. Religion and Caste

Religion is so important e factor in India

that the Government Census tabulstes the populastion by

® e o ¢ & o

1., Cf., Census of 1931, p. 4
2. THE STATESMANYS YEAR BOOK, 1932, p. 6



religions instead of by rece as is done in other coun-

tries. It was reported in the Census of 1931 that 68;2
per cent. of Indie's population is Hindu, 22.2 per cent.
Moslem, 3.6 per cent. Buddhist, end 1.8 per cent. Chris-
tian. The chertl below shows the relative size of esch

group.
RELIGIOUS AFFILIATIONS
PoPuLatiOH Fer Cent.
{Obherk
And U
300,000,000 — . ‘{,s?khn newn — 100
i RTTIIIT < v fstian
B ’e-Animis -
2500 ~ -
,000,000 — Moslem i
[ \ 17
R > _
200,000,000 | // -
R ‘
| ) ] I
150,000,000 | -~ 50
- Hindu -
100,000,000 L . )
i ~ 25
50,000,000 |__ ]
~ Outeaste 7]
i Hindus -
5 ( estimated) -
O L -t 0

L [ ] [ ] L 4 L J *

1. LAYMEN'S MISSIONS INQUIRY, Vol. IV., p. 13
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More than seven-tenths of the population of
India is Hindu. Hinduism is s fusion of all the gods,
beliefs, and superstitions of all the cults of all the
primitive racés. The Brahmin priesthood at its head
end the rigld caste system give it a kind of unity. The
Hindus worship the cow and consider all forms'of animate
life as equal and sscred eand esch as the embodiment of
some soul. The fundamental doctrine of Hinduism 1is

"Thet of karms or reincarnation and the attendant
conception of dharms, or duty. The present exist-
ence of each person, in fact of each living thing,

is believed to be determined as reward or punishe
ment for conduct in previous lives; the aim of present
existence is to fulfill nobly the duties of the
position to which each is born and thereby to qual-
ify for an improved status in the next existence."

- The importance of this strenge concéption
cannot be emphasized too much because of its influence
on the status of the individusl. The inferior position
of women and outcastes is pitiful. The Hindus believe
that thls status 1is decreed by & superior justice,Awith
which man should not interfere. However, the Hindus
are to be commended for their emphasis upon‘duty which
has developed meny sdmireble human characters and
qualities within Hinduism.

"The Hindu contends that India practices meny of
Christts teachings forgotten or underemphasized by

- * * . [ ] [ ]

1. LAYMEN'S FOREIGN MISSIONS INQUIRY FACT~-FINDERS'
REPORTS, INDIA - BURMA, Vol. IV., p. 12
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the West. Hindu pride, especially sensitive just
now, continmielly reminds the Westerner thet Christ
was an Oriental end is better understood 1f Indis
than in the Christisn Church of the West."

To the Hindu e religious men is one who prec-
tices self-denial and who lives in poverty. The Indlans
do not feel that these principles are beilng prascticed by
the Christien mlssionaries.

Christisnlity has spread most extensively among
the outcestes of Hihduism. They are considered by most
Hindus as persons who have in their previous existence
led unworthy lives and therefore deserve to be given a
degraded status and to be excluded from Hindu temples.
Christienity has not spreed so rapidly among the High
Caste Hindus beceuse as soon as they become Christians
they sre looked upon by their relatives and friends as
out-castes.

Seventy-seven millions or 22.8 per cent. of the
population of Indias sre Mohammedans. The religion of the
Mohemmedans is entirely unlike that of the Hindus.

"The Moslem 1s intensely monotheistic, abhorring sll
idols, effigles or even symbols; he kills animals,
and eats the mest of the cow, the animsl sacred to
Hindus; Islsm constitutes a democratic brotherhood
without caste; the codes of Islam are uncompromising
end are clearly cut in the letters of the Koran.
But, aside from the tension that arises when Hindu

music disturbs the Moslem at prayer, or when the
Moslem kills cows for secrifice, or, during proces-

* @& e ¢ ¢ 9

1. Ibid., p. 14
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gions, similarly disturbs the Hindn temple, there is
a political and economic basis for animosity between
the two communities in the struggle for power gradu-
slly being relinguished by Britain.rl

A D, The Village

The village constitutes the greatest problem
in Indis. Mr. Gandhi hes said; "The future of India
will be decided not in her cities but in her villages.,"2
0f course Gandbi had in mind the politieai issues when
he made this statement but it may well be applied to the
problem of evangelism. Ninety per cent. of the people
of India livé in villages of approximately 5,000 people
or less, and 75 per cent, in villages of less than 2,000
people. There are 700,000 smeller villeges of 400 people
each, making s total village population of 275,000,000,

The Bishop of Dornakal has said;

. "The greatest triumphs of the Christian Church have
also been won in rural India. There are four and s
half million Indisn Christians in the lend, of whom
sbout 93 percent, are rural. Wherever the religion
hss won victories and has left its mark on the life
of the country and the people, it is where it has
struck its roots in villages. Effective and in-
digenous hag the Christisn enterprise become where it
has touched rural life: feeble end exotle it con-
tinues to be where it is merely urban."d
) As we study the methods of evangelism in the

villages of Inaia it would help us to have in mind the

L 4 LJ * * L J L ]

l. IAYMEN'S REPORT, op. cit., p. 15

2, Butterfield, Kbnyon L., THE CHRISTIAN MISSION IN
" RURAL INDIA P. 41

3., Butterfield, op. cit., p. 49
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regular type of Indien villsge which can be found all
over the land:k;ﬂg~clump of trees, a cluster of houses,
gsometimes of stone, more often of brick or mud, and
811l around the infinite dusty plain.“lVfWe cannot stand
and 100k at such & plasce without being deeply moved.
“How often the little huts have crumbled into dust;
fire and flood, armed enemies, pestilence, insect
pests have come and gone and done their work; but
the unconquersble spirit of man has arisen agein to
build the village and till the fields, On this very
spot, perhaps for thousands of years, has gone on

the gatient life that survives almost unchenged to-
day. K 2

Most of the houses in the village sre only
one~story buildings. A second story buil@ing is seldom
seen; usgually the houses are built low and mesde of mud
or sunburnt brick and thatch. The houses owned by the
higher caste villsgers are almost always‘built around s
small courtyard; this is of great benefit to the women~
foik who must live mosf of their lives indoors. The
animals belonging to the family aie kept on one side of
the court; it is not an unusual sight to see a cow go
unled up & steep flight of steps &nd in through her
master's door., Around the outside of the housé there is
usually a narrow verands where the men can sit and watch

® & o o o o

1. Neill, Stephen, OUT OF BONDAGE, CHRIST AND THE INDIAN
. ngLf.AGER, p. 9
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what is going on in the streét during the day and where
they can sleep &t night, The master of the house owns
& small piece of land, perhaps &8 much as two or three

~ seras, two wells, and a peir of bulls to work the land.
The soil is often so poor that it is ell the villager
can do to make his living from it and sbout the only way
he has of improving his condition is to dbuy another plot
of lend in & good yesr. One of the real problems of
Indis is the redemption, social and religious, of the
villager.l

", « The outcastes may not enter the village; from
birth to death it is their lot to toil snd starve, to
fawn and ceringe for bread, to tremble at the caprice
of all-powerful masters., They are debarred from the
uge of the village tank and the village well. If one
of them should speek to & high caste man he must spesk
with his hand over his mouth, lest his bresth should
defile. The contempt of others has brought them to
degradetion. JOrink and the eating of unclean food,
unwashen filth, and disesse keep them trembling per~
petuslly on the border line between life end death."2

- Anvacquaintance at this time with the habits
and‘customs of the villagers, 85 We can learn them by
looking into a selected typical house, will mske a good
foundational study of the methods of evangelism which
are being used among these people. The villagers srise
very early in the morning. ﬁhile the male members of the
family sre a8t the villsge tank taking their morning

* o [ ] L ] L [ ]

l, ¢Cf, ©Neill, op. ecit., p. 10
2, PNeill, op. ecit., p. 12
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ablutions, thetfemale members spread a thin white~-wash,
made of cow-dung, soil, and water, over the outer and
inner yards, sweep the house, and clean the cooking end
eating vessels., #hen the men return, the women march to
the watering-places, bathe themselvesg, wash their clothes,
and carry water basck with them, often out of this same
tank or pond, for fsmily use. However, this morning bath-
ing is not common among all the villagers.

When the women return from the public bathing-
place their first duty is to feed the men after which
they prepare the noon meal. About eight o'clock in the
moining, the men have their morning mesl which usually
consists of some cold rice, with butter-milk, and some
pickle 6r chutney, or other cold ssuce. As soon as the
superior mele crestures finish their morning meal, they
go out to eultivate their land or to do some other type
of work. After the men depart, the female members est
what is left.

The Indisn villsgers do not have s table a8 we
have but they use the floor instead and they use plene
tsin~leaves or brsss vessels for plstes, and their fingers
ag forks or spoons,

Ii‘we watch the female members of the family in
their daily routine, we shall find them pounding rice,

grinding the curry-powders, and dressing some vegetables



- and greeng in preparation for the noon meal, Thg men
return home very hungry between twelve and one o?cloek
and they sre given & good meal of cooked rice, with some
vegetable saucé. greens, pulse, and butter-milk or curd.
The men enjoy this simple villagee-meal snd then they go

to their outer hall and chew betel-nut or smoke their
hookeh, After the women finish eating, the men and women
have one or two hours during the hottest part of the day
when they rest and discuss the common topics of village
1ife. The women begin to prepare the evening meal snd
arrange the household things about four o'glock. At six
o?c;ook one of the women places a light in‘a hole in the .
wail and then worships before it snd puts some ashes on
her forehead. Each member of the household worships be~
fore the lemp in the ssme way, The men have their supper
gboﬁt eight o'clock. It generall& consists of pepper~
water, rice, and vegetables, and what is left of the sauce
that was prepared for the noon mesl, in the south, or, in
the north, of coarse wheaten cakes and vegetables, oi mest.,
The female members sgain have their meal after the men
heve finished snd so by nine o'clock everyone has finished
eating and is ready to retire to bed. This picture of
Indian village life is common to all; even on festival |
déys there is very little change from the regulsr routine.

Dgigd eqw-dungvis used for fuel by the villagers
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in their fireplsaces, The making of these virattees is a
pert of the work of thewwomen in the village. The women
also spend some of their leisure time at the country
gspinning-machine, Often they go to the fields &nd help
the labourers with their work. Ii there is & mother-ine
1aﬁ in the household, she does thé outside work and the
wife attends to the duties in the house. Many times the
mother-in-law and the daughter~in~law 4o not get on very
peaceably together, It is not uncommon for them to
quarrel incessantly. Sometimes they fight like beasts
of the field, use vulgaf language, grab each other by the
hair, and throw mud or stones at each other. Neverthe~
less, they are not seriously considered anemies‘until
their death bécause one day they might fight one snother
ahd the next day they may be laughing together. If the
men should interfere with this fighting, they generally
take the part of the daughter-inelsw. This deplorable
condition of the villagers is due to ignorance and the
lack of culture or self-restraint. Wwhen Christ is brought
to the villasge by the missionary, & new and abundant 3ife

is given to the villagers.l

E, The Missionary
Now we come to the question of the missionary.
. What should be the equipment of the missionary who has a

e & o o o o

1., ¢©f, Pandisn, INDIAN VILLAGE FOLK; PP. 4~6
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longing to lead the Indian people to accept Jesus Christ
&s their personal Saviour? These are some of’the th;ngs
which the writer consideré importsnt: (1). Enow the
religion of the nationals better then they d'c‘:lth-emaelves;
understand their point of view. (gl‘”xpow their objece
tiong to Ghristiaﬁity. Q&)hjxnew fhe langusge so inti-
metely thet he understaﬁasf the answers which the péople
give to his questions and the response which they make
to his teaching. (4) Have the conscionsness of being
led by Qg&&g‘ﬁoly>ﬁpirit. \‘515'Kn°w the Bible, and the
simple pﬁilbsOphy:§f aaIVationvby grace ss opposed to
Hindu, Sikh, or Moslem aalvatiqﬁ by works.

What shou&d be the gharacteristics of a good
missionary?AL(;),;Bgtience in meking personal contecis;
fai Iove fbr the~§90ple; overlooking & lot of thinge
whiohhﬁnst be so.4such things as a cow or goat in the
house or courtfyard, women in soiled clothing, 1little
furniture, womén cooking on the verande letting the smoke
blow into your eyes;‘(§)ugagurtesy; seeing things from
their point of view; (4)  féssion to win souls to Jesus
Christ. (5)_'D§ep religidus experience. '“;ﬁ‘is thé’
_gpirit-filiéd 1ife of the missionary which ébunts.v}
(é)w Iove for children and youth and the vision thgf

1. statéﬁenjc by Miss *Edhsg }.E&gfée,'long-time. mission-
ary in Indis.



will work to win them as the moulders of the future.
(7) Adaptability to the circumstances snd the people
among whom one must 1ébor, be it city or village, caste

or outcaste, literate or illiterate, rich or poor.

F, Summery

It hes been noted in this chapter thet Indie,
a land of many climates, of lasrge and varied population,
of many false religions, from monotheistic Jews éh&
_Mqalems. to polytheistie Eindus, andyAnimists. with
étheistic Buddhiats, and many other sects - all deeply
permeated with caste and outcaste ideals, using scores
and scores of languages and dislects, some cultured
people living in large cities, others wild hillmen, shy
of a1l strangers, some educated mervellous philéaophers.
but most guite illiterate, with its women in ignorance
and superstition - and less than two per cent. of the
population Christian, still presents a unique snd d4if-
ferent problem to the»$hriétian missionary; These pro=-
blems demand unigue .snd varied equipment for tﬁe mission~
ary forces, and above 211 such divine fellowship and
power a8 will enable them by GodfafﬁglynSpirit,to grapple

with and overcome all these warring asnd hostile forces.
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CHAPTER II
METHODS OF EARLIEST MISSIONS

4A. Before the Landing of the Poriuguese

1. Eg:lieat'mimeg

Missionery effort was begun in Indis during
the early period of Ghurch‘hiatory; probably as early
as the first century of the Christian era. There is an
0ld tradition which affirms thet the Apostle Thamas went
'to Indis, Two books of the Apocrypha, AGTS OF THOMAS
and THE MARTYRDOM OF THOMAS, both of which were probably
written during the second half of the third century,
give an account of the missionary labour of Thomes in
India,} When the merchant Abbanes was sent to Jerusalem
by,King &gndopba;es'of India to look for an architeet to
build a palace, Thgmag wap pointed out to him as a
eapeble builder éﬁd so. it happened that Thomas was taken
to Iﬁﬁ;g,' There he worked many miracles and converted -

not only the king but many of his subjects as well.
Later he went to enother kingdom of India where he sufe

fored martyrdom.a
® s o o o o

1. ©€f, Richter, Julius, A EISTORY OF MISSIONS IN INDIA,

: Po

2. Prof. J. N. Farqubar believes that this tradition is
not impossible. For further information see "Tha
Apostle Thomas in North Indis" snd "The Apostle
Thomes in South India™, John Ryland's. Library Bul~
letin, Jannary, 1926, and January 1927,
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This does not sound 11ke & very probable story
but through the discovery of various coinsg of these dig-
tricts of Ipiia. it bas been learned that King Gondo-
phares wasg é genuine historicel character. 4 probeble
inference may thereforse be drawn from this Apocryphal
nerrative thet Christian communities existed in Syrias
-and Mesopotamia at the time that these apocryphel writ-
1ﬁgs were composed snd elso that these Indiag Christian
communities originated with the Apostle Tbomas.'

In 343 A. D. & severe ﬁéraecutien of the
Christisns ﬁrbka out in the Persian.Empire and lasted
°§er‘a»periodlof almost forty years. It,ia'qnitﬁ PoO8-
gible that there was & large emigration of these chriso
tisns from Persia and Syria to the Malsbar coast. They
formed what became known as the Syrien Church, This may
explain why the Indian Syrian Church waé so dependent
upon the patriarchate at‘Ant;pgh, and why the Sggiaps
had Syriae as, an ecclesiastical language and literature.
These Indian Sy:ian,ﬁhriétians call themselves "Thomas"
Christians. Téﬂay”théy sre to be found only in the |
southern part bf Indis.

The famohs traveller, Masreo Polo, writes:

"In the province of Malabar lies the body of the
glorious martyr, St. Thomas the Apostle, who suffered

martyrdom there. He rests in & 1little town which is

vigsited by few merchants because of ite insignificant
commerce, but a great multitude of Christians and '
Seracens make pilgrimages thither . . . The Christians
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who go there on pilgrimage gather earth from the spot
on which he was struck down; it is red in colour, and
they carry it thence with every mark of reverence;
later on they frequently use it for working miracles.
gnd dissolving it in water, they give it to the sick,
whereby many an infirmity ie cured., . . . Many
miracles are wrought there every day through the a-
gency of the blessed saint. The Christisns upon whom
devolves the care of the church possess groves of the
trees which bear Indian nuts (coeos~=nut palms), and
from these they draw their means of subsistence. As
tribute they pay one of thi royal Brethren one groat
per month for every tree."*

The aarliest Ghri;tian missionary about whom

there is a true record ie Pantaenus A, D, 180 who, as

Epsgbiue says in his Church History, was

"reputed to have reached the Indisns, smongst whom he
is stated to have found the Gospel of St. Matthew,

which, prior to his arrivsl, was in the possession of
meny who had known Christ. To these Bartholomew, one
of the apostles, is reported to have preéached, end to
have left behind him the Gogpel of Matthew in Hebrew
eharactersa which had been retsined up to the time in

;gnestion.»_.

Jerome also makes & statement which seems to

give full eredenca to the statement of Eusebiua.

in

1.
2,
3.

"on acecount of the fame of his superior leasrning
Pentaenus was sent to Indis by Bishop Demetrius (of
Alexandria) to presch Christ, among the Brahmans and
ph11030phers of that people. “3

When Theophilus Indicus paid a viait to India
Qonstantine.s,tima he found;a flourishing chxiatian

. e ® & s o

Richter, Op. cit., pp. 38, &9
Ibid., p. 88
Ibidr. s Po 29
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Chureh, At the Council of Nicea in A, D. 325, there was
one bishop, smong the 318 who attended, called "John,
the Metropolitan of Persia and 'of the Great Indis'",
This is all we know about either him or his diocess.
The so-called "Thomas" Cross wes discovered in
1547 on the great hill of St. Thomss at Milapur nesr
Madrsas.
"It congists of s fairly large stone on which is
carved in relief a cross of an antique shape.
Hovering above it is the form of a dove, the outlines
of which sre somewhat crudely chiselled; round the
cross there runs an 1nscr1£tion whieh for centuries
was a puzzle to scholars.”+
 Pinally Dr. Burnell, an English Indologist, discovered
that it was Pehlavi of the sixth or seventh century and
deciphered it. This is the way he translated it:

"In punishment by the eross was the suffering of this
one whg is the true Christ God above sand Guide ever
pure.”~

Dr. Haug of Munieh, another scholar translsted it in
,ano#her way: ,
"He that believes in the Mesgish and in God in the
Height and also in the Holy ghost is in the grace of
him who suffered the pain of the cross."d
This carving of the cross was made by the early Chris-
tian Church and &s the church was surely the center of

e ¢ o ¢ o o

1. Ibid., p. 32
2. Ibid,
3. Ibid,
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the Christian community so it wonld sesm & logical con-
elusion that Thomss, or other early evangelists must
have been there.

From the rise of the Mohammedasn Empire in 632
A, D, Indiafs_relations with the counttieé of the wWest
were almost entirely severed. Of course this change
affected the circumstances of the Christiens of Indis,
The only way we have of khowing this is through the un~
reliable traditions both oral and written, which are
handed down to us from the Thomas Ghristians. They sre
briefly summed up by Whitehouse, & trustworthy authority,
who wrote LINGERINGS OF LIGHT IN A DARK LAND,:

" « « & certain sorcerer, Manikka Vassager, arrived
in the €hola country (on the east coast of India),
and having deceived and perverted many Ghristians by
his wiles, and sown the seeds of heresgy among them,
found his way round by lend to the Malayalan country.
At that time there were many Chriastians settled in
the gouthern part of Travancore, between Quilon and
Rottar, and in this distriet he laboured, and by his
pretended miracles obtained much the same jinfluence
over them that Simon Magus d4id over the people of
Samaria. If any one was taken with serious illness,
or there was disease among their cattle, the sorcerer

was sent for to breathe over them or mutter his charms

and apply his sacred ashes., He taught them to use
mantra or cabalistic sentences in verse, and also
assured them that if they partook of s mixture com~
posed of the five produets of the cow, they would
find it a specific for all kinds of sickness, and
gecure long life to themselves. Eight families were
perverted by him, and these so far ineressed as to
form at length s community of ninety-six houses."l

e ® e o L4 [

l. 1Ibid., pp. 36, a7
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The‘aetivity pf Manikke Vasagar veriously as=-
signed to some period between 500 gand 800 A. D. .and
therefore proves that, after 632 A, D,, Indis's reletions
with the eountries of the West were almost entirely
severed. It was 8 movement directed sgsinst the Buddhists
but of course it affected the Christisn community as well.
Christianity was almost entirely driven out of Southern
Travancore except for the ramnént of the Dhareyaygul.

This remnant in the sncient capital of Travencore, and
the new capital Trivendrum has been separated from other
€hristisn communities and has been subjected to’the in-
fluence of heathen customs.

There does not seem to be any record of Chris-

tisn evangelism between the years 850 and 1250 A. D.

i

8, Firset Missioneries From Rome

Kéar the year 1219, when the Dominicans and
Francigesns went to a section of Indis which is near the
modern Bombay they found fifteen Neétarian households,
They had heard that there were Christians there but they
were only nominal Christisns because they had been
neglected and 4id not know what they should believe.
many.of;them did not know the difference between Christ
‘ﬁnd the Apostle Thomas; besides, the “"Saracens” had come
in and teken their ehurches and trensformed them into

mosques. There is very little written concerning the
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evangelistic efforts of this period of Reman Catholic

missions,.

e« From the Landing of the Portuguese to the Time

of Protestant Missions

l. Through the Eighteenth Century

In~1543, at Goa, 300 miles south of Bombay and
now the center of Portuguese Indie, landed Fﬁancisco
Xevier, the Jesuit Missionary. It is strange that he
should be called ‘Apostle of Indie’' in view of the faot
that he spent thereinot more than four and s half years,
A study of his missionary methods will cause us to wonder

all the more. The following gives some ides of his

methods of evengelism: -

~"He went from village to village, cslling crowds of
‘men and boys together in a fitting place for instruc~
tion, by means of a hand~bell. @ithin s month the
boys had almost learned by heart what he had recited
to them, and they were then enjoined to teach it to
their parents, comrades, and neighbours. On Sundsys
he assembled men and women, boys snd girls, in a._
congecrated building, into which they stresmed with
joyful zeal, The service simply consisted in his
repeating once more, very clearly, the aforesaid
pagsages; they were then repested by the eongregation
the whole being 1nterspersed with prayers offered at
regular intervals,”

It is not known whether the people reslly understood the

1. ﬂ‘iehter, GDe. cit., P 49

19947
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Qhristian truths or whether sven the Christiens counld
sufficiently understand them because of the incompetent
interpreters. A4s a result of this work, however, some=-
times avﬂwhole village could be baptized in & single
day,“; and it was not long before there were thirty
Christian villages in the communitye.

"In every village there was left a copy of the above~

mentioned Christian compendium, and an overseer

( Kanakkapillay) appointed, whose duties were to ine

gtruet the rest, to administer beptiem in cases of

emergency, and above al]l to repeat the principal

articles of _belief in the hearing of the people on

holy days."2
- ngier did =11 he could to sbolish idol wor~
ship; he even went so far ss to secure permission from
the Xing of Portugal to punish by death any who made
idols. He csused ell who made palm wine or consumed it
immoderately to be fined or imprisoned. The most re-
gretable fact sbout the work of Xavier is that he neither
understood the langusge of the people to whom‘he went nor

did he take the trouble to learn any of it.
Bishop Cotton wrote to Dean Stanley concerning

Francis Xavier: _

"While he deserves the title of the Apostle of Indie,

for his energy, self-sscrifice, and piety, I consgider
his whole method thoroughly wrong, and its results in

l. Ibid.
2, Ibid., pp. 49, 50
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Indis and Ceylon deplorable, and that the aspect of
the Netive Christians at Gos snd elsewhere shows that
Romenism has had a fair trisl at_ the conversion of
Indis, and has entirely failed.®?l

7 The evangelistic efforts of Xavier were
limited almost exclusively to the fisher castes who
readily accepted Christisnity not for religious motives
but because of the protection they could get from the
Bortuguese government for their business.

Xavier was very much disappointed with the
results which he obtained and sccording to his letter
to Ignascio Ioyole in Janusry 1549, he did not think that
any better results could be obtained in Indis. He writes:
“"The natives (of Indis) are so terribly wicked thst
they can never be expected to embrace Christianity,
It is so repellent to them in every way that they
have not even patience to listen when we address them
on the subjeet; in fact, one might just as well ine
vite them to allow themselves to be put to desth as

to become Christians, We must now therefore limit
outselves to retsining those who are slresdy Chris-

tians, 2

Because of this disappointment and his lack of faith in
the power of simple preaching he wrote this letter to

King Joha III., proposing that a1l of the work of con-
ierting the heathen be given over to the viceroys, gov~

ernors, and other government officisls:

%
. & o L] . LJ

l. Janvier, G. A. R., HISTORICAL SKETCH OF THE MISSIONS
IN INDIA, p. 26
2, Richter, op. cit., p. 52
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"I have discovered a unique, but as I assuredly be~
lieve, a sure means of improving this evil state of
things, 8 means by which the number of €hristisns in
this land may without doubt be grestly increased., It
consigte in your NajJesty declaring, clearly and de~
cidedly, that you entrust your principal concern, to
wit, the propagation of our most holy faith, to the
Viceroy and to all the Deputy Governors in Indis,
rether than to all the clergy and priests . « « To
avoid all misunderstsnding, your Masjesty would do well
to indicate by name 211 those of us who are working
in Indie, snd to explein in this comnnection that your
¥Majeaty does not lay the respongibility on one or on
a few or on 2ll of us. . « » but that the dissemination
of Chrigtisnity shall in every case depend entirely
upon the Viceroy or Governor., It is your Masjesty's
highest duty and privilege to care for the selvation
of the souls of your subjects, and this duty can only
be devolved upon such persens &s are your Majesty's
actual representatives and who enjoy the prestige and
respect ever accorded to those in suthority . . . Iet
your Majesty therefore demand reports from the Viceroy
or the Governors concerning the numbers and quality
of those heathen who have been converted, and concern-
ing the prospects of asnd means adopted for increesing
the number of converts . . . At the appointment of
every high official to the government of any town or
provinece, your Majesty's royal word should be most
solemnly p{edgad to the effect that if in that partic-
ular town or province the number of native Christians
were not considerably increassed, its ruler would meet
with the severest punishment; for it ig evident that
there would be a far greater number of converts, if
only the officials earnestly desired it. Yeas, I dee
mend that your Mejesty shell swear a solemn oath af~
firming thet every Governor who shasll neglect to dis-
geminate the knowledge of our most holy fasith shsll
be punished on his return to Portugasl by a long term
of imprisonment and by configestion of his goods,
which shell then be disposed of for charitable
ends., . . I Will content myself with assuring you
that if every Viceroy or Governor were convinced of
the full seriousness of such an oasth, the whole of
€Ceylon, many kings on the Malabar coast, and the whole
of the Cape Comorin district would emhraee Christian~
1ty within & year. As long, howaver, as the Viceroys
and Governors are not forced by fear of disfavour to
‘gain adherents to Christianity, your Msjesty need not
expect that any considereble success will attend the



preaching of the gospel in Indis, or thet meny bap-
tisms will teke place."l

As s result of this letter, the king sddressed
the following decree to his Indian Viceroy:
"My dear Viceroy, - That most essential duty of =
Christisn prince, namely, attention to the interests
of religion and the employment of one's entire in-
fluence in meinteining the Catholic faith, moves us
to issue the following order: That a2ll idols shsll
be sought out end destroyed, and severe penalties shall
be leid upon all such es shsll dare to mske en 1idol. .
. or shall shelter or hide a Brahmen,"2 '
The king slso commends in the seme letter that the Chris-
tiens shall be helped materially and finencislly, be
protected from compulsory service and oppression, and be
given special considerstion in the filling of appoint-
ments, . . « "in order that the natives may be inclined
to submit themselves to the yoke of Christisnity."3
Many of the Perave Christiens, whom Francisco
Xavier had evangellized on the Fisher comst, migrated to
Madure, which was & South Indisn city of culture end
learning and of the pomp-loving Nayek kings. These
Perave Christiens were not liked in Medura becsuse of
their origin and thelr lack of learning end, consequeﬁt-
1y, they had no influence upon the heathens, smong whom

they lived. Fernandes, a pious snd zeelous Jesuit, who

*® & & & ¢ ©

l. Richter, op. cit., pp. 52, 53
2. Riehter, op. ¢it., pp. 53, 54
B Ibid.,po b4
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hed been sent to minister to them, wes not successful
in winning any others to join the Fisher Christians.
In 1606, Robert de Nobill was sent to help Fernandes.
He had not been in Msdura long before he hed made ex-
tensive plans for missionary activity.l

The problem with which Nobili was confronted
was this:

"How can Christiasnity be brought within the reach
of the people of Indis independent of efforts after
territorial aggrandisementt? How can it be so pre-
sented to them as that they may be in e position to
exemine 1t objectively and to accept it for its own
sake?"2
This wes his enswer: "The missionary must be es Paul
said, an Indian to the Indians."™ With this answer in
mind he made two decisions: first, to sever all con-
nections with the Portugunese; second, to become & na-
tive of India as far as possible in sll the concerns
of his life.

Nobill left his collesgue, Fernsendes, and
procured a private house for himself which he made in
every detell like @& Brahmin house. He dressed as &
Brahmin,.adopted the vegetarian diet of the Brehmins,
shrouded himself in mystery, and eppeared little in
public. He never allowed any visitors except those be-

® L] L] L 4 L 2 L

l. Cf. Richter, p. 59
2e Richter, Op. cito, p. 59
3. Ibid., pp. 59, 60
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longing to the high castes, especially the Brahmins.
He used the conversa%ion method with the Hindus and
recommended Christisnity as the highest philosophy.
Those who wished to become his disciples, were given
a course of instruction which lasted thirty or forty
days for the purpose of giving them a fuller knowledge
- of Ghristianity.‘ At the end of this time he baptised
them, although he did not consider thet this implied a
breaking with caste. All of these Christians continued
to wear the sacred thread, as did Nobili himself. The
Christiasn "sscred thresd" was made up of three golden
strands, symbolic of the Holy Trimity, and twc silver
ones, symbolizing the humen and divine natures of
Christ. Msny of the non—Chrisﬁians did not know the
difference in the Christian and Hindu "sscred threads"
and so it wes not unusual for some of the Christisans
to.haée‘their cords consecrated by heathen Brshmins,
The Christiasns also bore the caste mark on thelr fore-
heeds which was made with the ashes of. sendelwood in-
stead of with cow-dung ashes. Nobili slso hed one of
these sendalwood signs painted on his forehead.l
Nobily

"ealled himself s Rejah from Rémé,‘a Guru .or Teach-

*® & o ¢ o o

l. Cf. Richter, p., 61



er of Religion, a Sannyasi or Penitent, and from 1611
onwerds, a Brehmin to boot. He claimed to be the
bringer of a fourth and lost Veda, which he termed
the spiritual law; this elone could impert eternsal
life, 1Its contents were partly interspersed among
those of the three other Vedas; to a very great ex-
tent, however, they had been up to the present whol-
ly lost;lthis,lost Vedsa he now restored to the
Hindus."

His unusual knowledge of Temil, Telegu, and Sanskrit,

end of the sascred and philosophical literasture of India

enebled him to maintein this bold position.

For more than a century Nobili's system was
followed in the Tamil country. After a time Nobili
himself became a wandering Brahman teacher and sect
founder in order that he might propegate his new doc-
trine into the far north. When he became too:0ld and
blind to cerry on his missionary labour eny longer he
retired to the Jesuit College at Jaffns, in Ceylon.,

He 1a considered, with Xasvier, one of the greast Roman
Catholic missionaries of India; for a century and a
helf the methods which he lald down were used. He

was known by the Hindus in the nineteenth century as
Tatwe Bodha Swemi. He did not realize the deceitful-
ness of his method or surely he would not have used it.

From this time no new missionaries seem to
have been sent ocut but the history of the Syrisn and

e o e @ e o

l. Richter, op. cit., p. 61
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Thomas Christians, which might be given here, shows the
development of sepsraste churches.
This quotation from Mr. Tisdell is interest-
ing:
" The corrupt and merely nomingl Christienity of many
of these Roman Catholics often brings disecredit on
their Christlian profession, and is the main reason
why Europeans think they have grounds for condemning
Christlan servants as often more dishonest and un-
scrupulaus"fhan Hindu end Moheammedan servants of
Europesns.”+
2. The Decline of Roman Catholic Missions
In 1701 there were about two million nominsl
Cetholie Christiasns in Indie and Ceylon but by the end
of the elghteenth century there was a collapse of Ro=-
man Catholic missionary effort. Thére are four reasons
for thls downfsll. In the first plaée, the expansion
of the Romish missions depended upon célcnization by
the Portuguese. Any missionary who went to Indis must
have permission from the Portuguese government and must
go in e Portuguese ship. As long as the Church and
State weré so united, eand as long as the State govern-
ment prospered, so long of course missions were success-
ful.
In the second place, when Holland, England,

Frence, and Denmerk came into power in India the Indisns

1, Janvier, op. ¢it., p. 25
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begen to change their attitude toward Christienity. The
Indians began to see thet it waes a metter of their own
free will whether they accepted Christianity or relspsed
into heathenism.

Then, too, from the time of Xavier all the
missionaries had been Jesuits., 1In éhe middle of the
eighteenth century this order weas suppressed in Portu-
gel and France and by 1775 in every other country so
thet by the end of the eighteenth century the workers
‘having had no reinforcements had diminished so much that
the flelds were almost deserted.

The revolution in Europe during the last third
of the eighteenth century waes the final contributing
factor to the downfall of Roman Catholic missions. The
people were so excited that they forgot the fer-off
mission fields. However, Roman Catholic Missions leid
a foundetion for future evangelistic effort. At the
beginning of the Prosteatant Ers there was & large and
living nucleus of Christians,. |

Ce Summary
Although the Apostle Thomas is believed to
have been the first missionary to India, the Earliest
recorded missidnary wes Pantaenus, 180 A, D. Neear the

yeer 1319 the Dominicans and Franciscans cerried on



missionary work among the Nestorlan households and in
1543 Francisco Xavier, a Jesuit missionasry, introduced
some reforms and led & large number of the fisher caste
to accept Christianity. He was followed by Robert de
Nobili who attempted to evangellize the people by trans-
forming himself into a nstive of India,'as far as pos?
sible, in 21l the concerns of his life. He is con-
sidered, with Xevier, one of the grest Roman Catholic
missioneries of India, By the end of the eighteenth
century Romen Catholic missions hed declined. However,
they leid a foundation which hes been of value in fure

ther evengelistic effort.
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CHAPTER III1
METHODS OF PROTESTART MISSIONS DURING
THE EIGHTEENTH CENTURY

Ae. Early Years (1706 - 1720)

Denmark has the honor of being the first Prote
estant netion to concelve the ides of taking the gospel
to the peocple of Indls. Twenty years before Great
Britein sterted missionary work in India, Denmerk, in a
smell way, wes bringing the blessings of Christienity
to the Indiens,

In 1616 the second East India Compeny was
founded in Denmark and in 1620, under the youthful lesd-
ership of Admirel Ole Gedde, the Danes lended on the .
island of Ceylon and on the Coromandel Coast of'India.
The Rajsh of Tanjore presented them with & narrow strip
of coest and the Danes built Fort Dansborg. This fort
became a pioneer trasding station and soon develqped
into a very busy commercisl center. Although tﬁére was
only a small tract of land eround the fort, the soil
wes so fertile that from twenty to thirty thousand
Tamils, living in fifteen to twenty villages, wére given
support. This small, but by no means insignificant, bit
of land was the beginning of the greet Protestant mis-

sionary movement in India.
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At first, in 1706 A. D., there were only two
missionaries, Henry Plutschau and Bartholomew Ziegenbalg,
who were German graduates of Halle and who haed entered
the service of Denmark as "royal Denish missionaries",
These two worked falthfully, overcoming many trials,
They were looked upon with suspicion by the natives, with
indifference by the Européan residents, end with hostil- '
ity by the officials, They were received in a very rude
menner, in spite of their royal credentials, and were
left to take care of themselves as best they might. No
one helped them land and after they landed they were
left to stand meny hours in the burning sun, until fi-
nally some Europeans felt sorry for them and gave them
temporary lodging.l

At }1rst fhey tried to reach the people through
the medium of the Portuguese language becsuse many of the
helf-castes spoke broken Portuguese and because it was
also the language which was used for commercial purposes.
They soon discovered that in order to‘get close to the
Indian people it would be necessary for them to learn
the difficult Tamil language, which even the Danish
clergymen and officials had not yet acquired,

When they began the study of the Tamil lan-

. 6 & & o
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guage, nelther books nor teachers were obtainable.,
Therefore, they found 1t necessary as they learned
more of the language to make thelr own books. They
solved the problem of a tescher by persuading a natilve
school to transfer 1tself to their house; and they'
might heve been seen
"sitting on the ground asmong the children, tracing
with tgem letters, syllables, and words in the
sand,"
It was not meny months, before Zlegenbalg was able to
converse with the people, and even do a little preach-
ing. In 1709, Ziegenbalg wrote home in this manner:
"Tn the three years I have been in Indie, I have
scarcely read a German or a Latin book, but have
given up all of my time to resding Malabar books;
have talked diligently with the heathen, and execu-
ted all my business in thelr tongue, so that now it
is as easy to me as my mother tongue, and in the
lagst two years I have been enabled to write several
books in Tamil,."?

In the elighteenth century the foremost and ime-
perative duty of every missionary to India, as soon as
possible had always been considered to be the transla-
tion of the Bible into the language of the people. The
great living power of the Word of God was recognized by
every Protestant missionary and he was not contented to
go on with his work until it was translated into the

local vernacular., From the beglinning, Ziegenbalg, at-

¢ & & ¢ o 9
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tached the greatest importance to the translation of the
Holy Scriptures. It was not much over two years after
reaching India that he, with much prayer, set about this
work of translating the New Testament into Taemil and on
the 21st of March 1711 he finished it. Eight years la-
ter, after unceasing diligence, he had translated as far
#8 Ruth in the 0ld Testament., This was the year of his
death.

A small press with Roman type was sent out in
1712 and one with Tamil characters in 1713. This made
it possible for literary work to be carried on more ex-
tensively. At first Ziegenbalg began by publishing a
few sermons; next the smell Lutheran Catechism end sev=-
eral tracts and school books. 1In 1714 he published the
New Testament in Tamil,

Ziegenbalg did not spend ell of his time st
literary work. He was the first Protestant missionary
who

"advocated and practised a method, since tried by many
missionaries with conspicuous success in our later
Chinese stations, of dressing like the natives and
living as nearly like them as is possible for a
European. In this way he was able to meke quite ex-
tensive excursions into distant reglons, and though
these were devold of any immediate frults, they proved
the possibility of missioT work outside of the ports
held by Europesn powers."

‘ * o o * o

1. Vedder, op. cit., p. 238
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In;1709ygvgreatftriél arose from within. It
‘wes at this time that three new missionsries arrived,
full of new ideas and much vigor. One of them especislly
from the first, opposed all the plans and operations of
the older missionaries, These three new missionaries,
Schultze, Dal, and Kggtqnmacher, brought with them &
bulky commnnication fi0m the Collegium, Thie letter con-
demned the methods of work wh&gng}eéenbalg had used snd
which had been sdopted by the mission. The missive di-
rected that the misaionaries go on preaching tours instesd
of concentrsting all of their efforts in one section.
G;undler,;ZiegenﬁalgPs‘most compsetent colleague, prepared
to catry out these directions but ya was already weakened
by disease and so within two waeks;after he had to be
brought back to Tranqueber, on March 19th, 1720 he died,
Later his widow wrote; |
| "™Phe resl reason of his death ig the grief which the
gevere letter from the college csused him. It is
that which has consumed his strength from day to day.";
V These first Protestant missionariaa achieved |
ontstanding success considering the many obstacles which
they had to overcome.
¥Schools, however, had been esﬁablisﬁed; the slaves
"of the settlement were sssembled for religious in-
gtruction two hours daily; the Germen and Portuguese

L 4 * L] e o o
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regidents were invited to divine service held regu-~
larly in their behalf; & class of cstechumens gathered
from the heathen was being trained in the truths of
the gospel preparatory to baptism; converts increased
rapidly; & church had been erected for the native cone
gregation; conferences had been held with Hindus and
Mohammedans; preaching excursions had been masde into
the country as far as Negapatsm; several Ghristian
books had been written in Tamil, and translstion of
the Seriptures, and the compilation of a dictionary in
t+he same language, had been commenced."

After they had been in Indias only thrae_and 2 half years

the native Christian community numbered 160 persons.

B. Further Development (1720 - 1798)

This;ia‘a period of great growth for the churech;
sometimes there would be as many as 600 baptisms in s
gingle year. JAmong these new convérts were young men who
were worthy to be ordained as native pastors aniwso in
December 1753 from among them Aaron was sent forgh to
preach, and likewise Diego st Christmes 1741. During
this period a positive movement for Ghriétianity made it~
self felt, The mission was now beginning to expand its
work to other parte of India; Port St. George and Fort St.
David now known as Madras and euddalore were chosen to
be the next stations. 4 German missionary had been sta~
tioned st Cuddalore as early a8 1717 but it was not until
1737 that it was recognized as a regular station.

1, Sherring, op. cit., p. 3
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Benjamin Schultze was the missionary who was
finelly able to start the mission at Masdras. He orgﬁﬁ-
ized a school for Portuguese and Tamils and while teach-
ing the children English, taught them also the princi-
ples of Christianity. He collected money to build e
church and gathered together 240 disciples end satisfied
the English very much by translating the Book of Common
Prayer into Tamil,

"He preached to the people in Temil, Telugu, and Portu-

guese; he translated portions of the Bible into Telugu,

and the entire Bible into Hindustani; he watched over

the progress of several schools; he wrote religious

tracts; in these and other ways he_ exhibited the ear-

nestness which inflamed his soul," '

| Since that time the linguistic work of Schultze

has been found aslmost worthless; even the Tamils have
made fun of it and called 1t clumsy,

- When Schultze left the misslion work and re-
turned to Germany, Philipp Fabricius took his place.
During the years from 1745 to 1784 the French and the
English were having a struggle for supremescy in South
India., This was e difficult time for Fabricius but he
did not neglect to nurture the seeds of the gospel which
had been dispersed sbroad by the war, consequently, be=

cause of his careful pastoring, many out-stations grew
& & 6 & o @

l. Sherring, op. cit., p. 12
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up 21l round Madras, at Pullecat, Sadras, Chingleput, and
Vellore. During his fifty years of work, the membership
grew from 240 to 4000. Fabricius also wes a linguist.
He spent much time translating but he did this work much
more carefully than either Ziegenbalg or Schultze had
done. He
"ecrept through the original Bible text on his knees
as if he were himself a poor sinner and mendicant,
carefully wei%hing each word to see how it might best
be rendered."
Even today this i3 considéred the finest work in this
most difficult field. The present translation of the
Bible into Tamil is more or less dependent on 1it.
In 1750 Schwartz began his missionary labors
at Tranquebar and in 1751 he was
"busily engaged in missionary work as though he hed
been for years accustomed to 1t., He sets an excel-
lent example to 2ll young missionaries by commencing
with a dally catechetical hour in the Tamil or
Malabar school, with the youngest lambs; tand thus
I learned to stammer with them. At the same time, I
made almost dally excursions, and spoke with Chris-
tians and heathens, though, as mag be easily con-
ceived, poorly and falteringly'."
| Schwartz ingsisted upon a thorough training in Christian
principles in the schools. Two hours every day and
sometimes more were spent in giving Christian instrues
tion, end prayer was offered twice daily.

* * .0 * ® L

1. Richter, op. cit., p. 114
2. Sherring, op. cit., p. 120



Schwartz was contimuously engaged in his mis-
sionary lebors from the moment he arose in the morning,
till he retired at night, He devoted’his morning hours
to the instruction of school children and the prepara-
tion of classes for baptism; his afternoons were spent
in making tours into the nearby villages, preaching and
conversing with the people, and reasoning with prilests
and worshippers, even in their own pagodas. . As & re-
sult, many villages acceptedwchrist;,idols were destroy=
-ed, and hymns of pralse were sung to the true God in |
place of the profane songs which were formerly sung in
the heathen temples. Schwartz was especlsally busy on
Sunday when he held four services; a Tamil service early
in the morning, one in English later in the forenoon, a
Bible exercise 1nﬂﬁhe evening, followed by & prayer
meeting. |

Schwartz recognized that the real difficulty
of Christian evangelism was in,mén!s hearts. He said,

"If idolatry were only an error of the understand-
ing, the greater nmumber of the heathen would al-
ready have renounced it. It is because it is the
work of the flesh that they hold to it,"1

In February, 1754, when Schwartz and Kohlhoff
went on e Journey to Cu&dalore they came in contact

® o o L ® o
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pPp. 237, 238
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with Hindus, Mohammedans, Moors, and Roman Catholics.
As they went from village to villege they preached the
gospel. They urged the native Christians
"to greater constency, self-denisl end diligence;
they showed the heathens the vanity and ebsurdity of
worshipping idols and the insufficiency of all Psgan
ceremonies; they pointed out to the Roman Catholics
the errors of image-worship and purgatory, and ex=-
horted them to repentance, faith and true godliness.
+« o They made numerous excursions in the surround-
ing villages, sitting down in the Choultries and con-
versing with the netives as they gathered around them
upon the unprofitebleness of thelr idoletry and the
great and eternal gain resulting from faith in the
Gospel."l
Among the village converts were three or four
who were capable of 1nstruct1ng others. These Schwartz
employed as catechists aend paid them out of his own
little income. By 1772 the number of these catechists
had increased to eight. Under the guidance of Schwartsz
these men did valuable evangelistic work, They were
men of piety, zeal, and intelligence. They gave splen-
did testimonles for Jesus both in word snd deed. Al-
most every day Schwartz would make a journey to the
villeges with one of them, so sharing with them in the
teaching and preaching. Sometimes he would send them
out into the neighboring villages alone and then meet
with them in the evening to hear a report of their law

L] e @ * *® L
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bors. This method of using native helpers, with very
little change, is still continued in mission work in
Indis today. Mr. Schwartz says of these native helpers:

"They are of a great comfort to me, and esch of
them possesses qualities which render him useful in
his department. During the last yeer (1770) I hed
many peplsts and heathens under my imstruction.
One of the assistents is alwaeys present to teach the
catechumens. The others I send to tesch in the
Villages, which they do very willingly. 1In the
afternoon one of them sccompanies me in my walks to
converse with the natives, and he addresses Chris-
tians snd heathens in my presence. I have often
been surprised at the great propriety with which
they apply passages of the New Testament, to point
out the superiority of the Christiasn doctrine."l

In 1777 the Socliety for Promoting Christien
Enowledge published in their report this tribute which
Schwartz pays to an exemplary catechist:
"His solid knowledge of the Christisn doetrine, his
“meek behavior towerds all, his contented mind, and,
more particularly, his love of Christ and humble
zeal in preaching the Word of God, were acknowledged
both by Christiens and hesthens ., "2
It is charaecteristic of Schwartz that he em=-
ployed every opportunity to "bring all by whom he wes
surrounded, the highest and the lowest, to the saving
faith."S He was very skillful even in turning an ordi-
nary conversation into a religlous channel. Once when
he wes asked why Europeans had come to possess the land,
he replied:

* L ] L J L] * L
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"I have come to possess your hearts and not
your land." Agsin he was asked by what rights the Furo-
peans would teke eway their land, to which he answered:
"Whet right nave you to take your hesrts from God and
give them to the enemy - Satan?" Another time when sev-
eral came to him and asked him to settle s quarrel for
them, he calleé their attention to something of more-imp
portance which they should settle., "Did not the same
God create us? Are we not children of the ssme Father
and therefore brethren? But you heve forssken and de-~
parted from this merciful Fsther, who hes created you
and daily showers blessings upon you. The object of my
coming to you is to‘bring you back again to Him and re-
concile you with Him." To illustrate this thought
Schwartz related the persble of the prodigel son.l

Here 1s another instance which will help to
meke more clear, a method of evangelism Which.Schwartz
used:

"Mr. Schwartz was one day explaining the parable of
the sower, when an old men asked him, whether God 1is
not omnipresent. Schwartz replied: 'Yes, he sees
everything that passes on earth, whether it be good
or bad; but His omnipresence is formidaeble to the
wicked.! The Hindoo said: 'In my heart, inwardly,
I worship God.! 'If that 1s the case,! rejolned Mr.

Sehwartz, 'your outward conduct must prove the rever-
ence which you profess to entertain in your heart for

L 4 L 3 * L4 - [ ]
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the Almighty. What would you think of a men, who re-
proached and even struck you, while he pretended that
he had cordial love for you in his heart?! The Hin-
doo confessed that he could not value such love.
'Neither,! concluded Schwartz, 'can God accept the
homage which you profess to feel inwardly for Him,
While"in your words and conduet you deny and dishonor
Him,?

Schwartz was endeared to the hearts of the
heathen and won their eéonfidence because of his ability
to answer thelr questions and objections in such a satis-
factory manner.

Meny times Schwartz selzed opportunities to
preach the Gospel which no other missionary would think
of using. Upon one ocecasion he reproved the heathen for
their carelessness at a funeral, seated himself emong
them and while the corpse was burning on the funeral-pile,
he explained to them the chief articles of the Christian
faith and warned them against the soul-destructive hea-
thenism, After sharp reproof, he turned to them with a
rediant smile on his face and closed with these words:?

"Do not suppose that I reprove you out of scorm, no,
you are my brethren; we are by creatioh the children
of one common Father. It grieves us Christians, that
you have forsaken that Almighty gracious Father, snd
have turned to idols who cannot profit you. You know,
because you have often heard, that a dsy of judgmnet
is before us, when we must render up an account.
Should you persist in remaining enemies to God, and

on that day hear with dismay the sentence of condem-
netion, I fear you will accuse us Christians of not

L] L] . L4 L] *
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warning you with sufficient earnestness and fervor.
Suffer yourselves, then, to be persuaded, since you
see that we want nothing of you, but that you turn
with us to God, and be happy."l
Schwartz tried to gein entrance into the Kallan
villages which were southeast of Tanjore. The Kallans
belong to the thlef end robber castes of Southern India;
they are professional robbers and they consider it their
duty to thelr caste to practice theft. Schwartz won the
inhebitants of several districts to Christianity and even
though it has been very difficult for them to give up
their evil practicesvand even though they continue to
cause trouble for the missionaries, yet théy are still
considered nominsl members of the Tanjore Church.
Schwartz did more for the mission by leaving
the good name of the "Royal Priest of Tanjore" behind
him than by the money he left. The East India Compsany

erected s marble monument to his memory because of his

valusble services to them. Saraboji, an orphen prince,

erected another more attractive monument in the garrison
church at Tanjore, upon which was placed this familiar
English inseriptlon:

* & * > L L
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"Firm wast thou, humble and wise,

Honest, pure, free from all disguise,
Father of orphans, the widow's support,
Comfort in sorrow of every sort.

To the benlighted, dlspenser of light,
Doing and pointing to that which is right;
Blessing to princes, to people, to me;
¥Mey I, my father, be worthy of theil
Wisheth end prayeth thy Sarabojil"

C. SUMMARY

The great Pfotestant missionary movement began -
in India when Fort Dansborg was opened by the Danes in
1620. The first Protestant missionaries, Henry Plutschan
and Bartholomew Ziegenbalg, learned the Tamil language
and made their own books. Zlegenbalg was the first Pro-
testant missionary to sdopt the method of dressing like
the natives and living as nearly like them ss 1s possible
for e European., In 1709 three new missionaries, Schultze,
Dal, and Kestenmacher were sent out and these first Pro-
testant missionaries hed not been in India meny years
before they had achieved outstanding success establish-
ing schools and building Christian commnities. Between
the years 1720 and 1798 the Christian Church in India
grew the most; meny people were baptized in a single
yesr, and native pastors were sent out for the first

time. Almost all of these early missionaries were line
[ ] * [ ] L ] [ ] ®
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gulsts but fha best translation work of this perlod was
done by Philipp Fabricius when he translated the Bible
into Tamil. Later translations have been more or less
dependent upon it. Schwartz also belongs to this period.
His method of using native helpers as catechists, to go
out into the villages as evangelistic workers, 1is still

continued in mission work in India today.
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CHAPTER IV
METHODS OF PROTESTANT MISSIONS
DURING THE NINETEENTH CENTURY

A, The Age of Willism Cerey (1792 - 1833)

1, The Serampore Trio
8. William Carey
"1The Christian Church owes more to William Carey and
his mission than to any other men or movement since
the days of Panl., He gave her a new horizon, kindled
within her a new life and soul. Upon the trellis of
the Miswion Enterprise the Church's vine has run over
the wall. It has given her a southern exposure,

through which she has felt at her heart the thrill of
a new vitelity, whilst bearing on her outmost branches

8 burden_of precious fruit for the vintage of the
skies, '™+

(1) His Berly Iife and Call to Indias

The history of British missions in Indis begins
with Willism Carey who was the leading aspirit. He was
born in Paulerspury, Northamptonshire, England, in 1761.
Although his father was a poor weaver, Williem learned
the shoemaker's trade which he followed for twelve years.
He was converted end joined the 3aptist Ghurch when he
was eighteen. ILater he became a ngtist preacher and had
his first chargé at Moulton, Because of his meager ssle-
ry it was necessary for him to repair shoes in order to

¢ o & ® o o
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support his family. 1n>$pite of the fact thet he was
poor, he continued his studies in Hebrew, Greek, and
Latin, and, by the aid of 2 map and globe which he mede
with his own hands, he began to think about the many
people who had never had the opportunity to hear about
Christ, and he had a burning desire to send them the Gos-
pﬁl. He talked, preached, and wrotﬂyuch on this theme,
but other ministers considered him foolish. On one oc~
casion when a group of ministers were trying to‘decide
upon & subject for future discussion, young Carey arose
and said, "The duty of Christisns is to attempt the
spread of the Gospel among the heathen."! This sugges-
tion so much shocked the chairmen that ﬁe gprang up and
exclaimed, "Sit down, young man{ When God pleases to
convert ths/heathen he will do it without your help or
mine.?z,

§ Carey's sister made 2 very significant state=
ment about him. She said, "Whatever he began, he finishe
ed. Difficulties never discouraged him.ﬁ5;

) At & meeting of the Baptiat,ministers’ Agso~
eistion at Nottinghem, England, Msy 31, 1792, Csrey

® & o o o o
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preached & remarkasble sermon. His text was Isaiah 54:
2, 3. It was a stirring missionary sermon. His sermon
was divided into two parts, "Expect great things from
God" snd "Attempt great things for God," The first Bap=-
tisf Misaionary Society in Englend was formed that year
88 the direet result of thie sermon. The first capital
of this society was £13 28 64 ($65.72). From what a
small beginning what great advancemenfs have been sinee
madel

Carey was the first one to offer himself as s
missionary to this new gociety. He wanted to go to the
Sgndwich Islands or to West Africs but snother opportu-
nity offered. DIr. John Thomas, & ship surgeon, who had
been in India preaching to the Hindus, had just returned
at this time and wes in ILondon trying to raise money for
& misgion in Bengal. Carey was interested and suggested
that the new society co-operate. So it was decided that
Dr. Thomas and Mr. Carey should be the first missionsries
to be sent to India under the Baptist Missionary Society
of ingland. The missionaries were not permitted to have
passage in an English vessel because the East India Com=
pany did not allow anyone to interfere with the religion
of the natives. The party sailed from Copenhagen to
Serampore in a Danish vessgel and finally reasched Cslcutta,

November 11, 1793.
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(2) His Work in Mudnebati )
| Thomas wasg & help to Carey becasuse of his knowl~
edge of Indis, but his lack of business ebility proved a
disadv&ntage. In 1794 Carey was offered the msnsgement
of an indigo factory at Mudnabati. This offer was made
by & former friend of 3r;,Thomas. Mr., George Udny. Carey
waes given a salsry of 200 rupees pér month and promised
& commission upon the sales. Carey believed that mis~
sionarieg should support themselves and so he immediately
wrote to the secretary of the society not to send him
any more supplies and suggested that perhaps the society
would be able to stsrt snother mission some place else.
This position, as superintendent of the indigo
factory, made it possible for him to support himself and
yet spend much time doing missionary work. During the
five years Garey worked here
"he treanslated the New Testement in Bengeli, held
daily religious services for the 1,000 workmen in the

factory, and itinerated regularly through the dige-
triet, whiih wag 20 miles square and contained 200

villages."”

EvéryASnnday and two or three evenings during
the week, except during the rainy season,,ﬁgxey held
‘gervices in some of the two hundred villsges. ?pere were
no roadsg for miles around Mudnsbati ewé so he had to walk

« % .a s o o
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on the narrow ridges between the rice fields., Often he
walked twenty miles a day on this kind of s path. His
golden opportunity was from November to February. Either
on foot or on horsgeback, he would visit half the villages
in his district each winter. He says, ?B;eaching the
Gospel is the very element of my soul. ‘Over twenty miles |
square I published Christ's name."}

Carey was’very tactful ﬁy nature snd he became
more 80 88 he began to understand the Indien point of
view. Often he asttracted a crowd by asking questions and
starting 2 conversation about one of the Indian temples.
When 8 large enough crowd gathered he mouhted some steps
or & big stone and addressed them. ;f there was too
much noise around the bazaar he sang and quietly drew his
crowd to a plsce where there would be no distractions.

He never took a text or followed the pulpit style but he
just talkedto the audience mbout their gode and beliefs
and then, after talking about their own Shastras, or the
nine inecarnatiohs of Vishnu, he led to the message of
Salvetion through Christ,

Eech time that Carey visited & village he took
leaflets and Bible portions with him. He would question
the people in & manner si@ilar to this:

® & o o o 0
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"!'Priend, cen you resd?' They would ssy, 'No, sgahib.!
'Have you any in your family thet can?' 'No.' 'Any
in your village?' 'Yes, one.' 'Then give him this,
and bid him read it to you and your neighbours. It
tells you the way of sslvation, how your sins can be
forgiven, and how you can be blest in life snd

death. '{R’l:." :

ﬁbﬁe and more people came to hear Casrey, dut

no one seemed to dare to openly accept Christ. Carey and
the other missionaries, Grsssman snd Schmidt who worked
with him, said thst the Brahmins would have to embrsce

the faith first. These Brahming were surprised at Carey's
knowledge of the Shgstraa. which many of them had not

even geen. At first their sttitude was sntsgonistic to-
ward him but later it changed to one that was more friendw
1ly. Sematimée they asgked him to come to their villsges
and often talked to him on the temple steps until it was
dark. Msny times they said that their religion and his
were essentislly the same, and that no one could be saved
except by the faith of his own race. Then he would ask
them whether a rupece and s pice were the seme, and which
they would rsther have. Once in & while they would ade=
mit that there was no hope of selvation in their gods orx
devtas. Sometimes they would sccept & Christien hymn if
they were not nesr the river, which was sscred to them,

4t other times they would not listen to the resding of

* o o o o o
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Sa;;pture because they said that it would be breaking
their caste if they did, and besides they said thet it

was sin to be taught by an inferior. They even paid li-
centious youths to ridicule him in his person, hig preache-
ing, end his prayers, and hiss &t him in the meetings.‘

Often he resorted to setire such as is illus=~

trated in the following:

"'You think you'll be seved by the incessant naming
of your god or devias? A parrot’s holiness snd yours
is one.' 'The Ganges meke you holy? Why, it is in-
fested with thieves! And, see, it flows past Cslcut~
ta's jail, which is filled with Brahmins, whom it can
neither meke honest nor releasel'  'You look on the
paita; God looks on the heart.'. 'As soon expect man~
goes on brambles a&s holy living from sinful hearts!®
'What, ain as necessitated as goodness, seeing that
God has made hell heaven?  There's s jsil in Serempore,
and you needn't commit robberies to £ill it.' 'Self-

" indulgence only obedience to nature? 4 doector orders
you medicine in strietly meassured doses. You treble
the dose and die. Is the doctor responsible?' ‘'You,
gir, especially holy ~- a debteh in the making? Seest
thou & man wise in his own conceit? There is more
hope of & fool than of him. You'll be meek enough,
when God calls you to account.' - 'See, say you, the
protective power of our idol? It has just sheltered
a snake. 'Bresk the snske's back: what strength has
your gtone image to save it?'"l

b. Carey's Work with Jéhnanrshmén and W, Ward
In 1799 four new missionaries were sent out,
smong whom were John Marshmen and W, Ward. The eaptain
of the ship took the responsibility of sending theﬁ to
the Danish colony of Serampore, thrée miles north of Cale

. o o . o L J
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ecutta, and plecing them under the protection of the

Denish flag. CGarey ssw that Serampore was a much better
place for s new mission than where he was and so in 1800
he moved there with his family to join Marshman and Werd.
2hasa three missionaries are known as the “Saxampore Trio”.

In 1801, Carey's translation of the New Testa-
ment was published. _whéh this great undertsking was come
pleted e special meeting of thanksgiving was held. Of
ecourse, the publication of this Bengali New Testament ste
tracted attention to Mr. Carey. The outstending scholar-
ship whieh was shown in it at onée pointed out Carey as
the right teacher to fill the position of instructor in
Bengali in the government college at Fort William. ;ater
he also tsught Sanakrit and mnrathi, with a8 salary of
£600 per year.

From teacher he was promoted to the professor~-
ship of oriental languages with a salary of 15,000, He
geve sll but £40 of this income to the work of the mis-
sion. He continued to be professor in Fort Willism col~
lege until 1830.

After the missionaries had been in Sersmpore for
two years, they began itinerating intoc the surrounding
villages and they were accompanied by Krishna, the first

convert, who hed proved that he had the ability to do
guch work. They took with them some of the first tracts,
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which they hed ever printed on the Serasmpore press. They
heppened to give one of these tracts to Pertumber Singh,
a member of the writer caste, Eventuslly he became s
guperior Christian school-master for the vernaculer schools
which the missionaries bad already established. After-
wards he also became a successful and usefnl preacher.
Ggray was very:fortﬁﬁate to have ward, who was
an old printér, to help him., Wsrd built a fine printing-
house, a paper mill and a type foundry in Serampore. This
presg was the first to print material in some of the
tongues ofulndia,and Egstern Asia. quabrooke the Qx;ent-
alist and quburgh the’botanist were smong the brilliaent
Garey considered the translation of the Bible
into the tongﬁes of the people of Agis his life work.,
Thet was the resl reasson why the piinting works were erec-
ted at Serampore. CGarey's first work at Mudnabati was to
translate the New Testement imto Bengali: his last work
as he lay on his death-bed was the reading of the proofs
of the eighth edition of the same book. Including the
work given to the "Trio™ by other missionaries and the
help which they re&eive& from pundits, at least forty

transletions of the whole Bible, or parts of it, were
printed on the Serampore press. Carey, himself, translaw

ted the whole Bible into Bengali, Hindi, Marsthi, and
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Sanskrit, and parts of it into other Indien dislects.,

This is a mervelous sccomplishment for these early mis=

gionaries although there havé been better trenslations

gince then.

ST e

The eovenant»og ?he Sergmporelmrio expresses

their spirit.

each station.

"l.
-Be

S

40'

5.
6.
7.
8.

-9,
10.
1l.

It was to be read three times & year in
Here it is:

To get an infinite value on men's souls

To eequaint ourselves with the snares which
hold the minds of the people.

To abstain from whatever deepens India's

Bregngigg 5 %gggytgﬁaEOSPG} doing the

people good.

To preach 'Christ erueified' as the grand

means of conversions.

To esteem and treat Indiens always &s our

equals.

To gusrd and build up 'the hosts that may

be gathered.'

To eultivate their spiritual gifts, ever

pressing upon them their missionary obli-

gation, - since Indians only cen win India

for Christ.

io labour uncessingly in Biblieal transls-
ion.

To be instant in the nurture of persgonal

religion.

To give ourselves without reserve to the

eause, 'not counting even the clothes we

wear our ownm,'"l

2. The Fight for the Charter of 1813

The charter of the East Indie Company hed to be

renewed every twenty years. William Wilberforce and his

L ] L] [ * * [ 4
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friends tried to introduce the following eclsuse into the

charter in 1793-
"It is the opinion of this House that it is the pecu=-
1iar snd bounden duty of the British Legislature to
promote by all just snd prudent mesns the interest and
happiness of the inhgbitants of the British dominions
in Indie, and that for these ends such measures ounght
to be adopted as may gradually tend to their advance=
ment in useful know}edge and to their religioua and
moral improvement.

This is the motion which he mada;
"Resolved, that the Court of Directors of the Company
ghall be empowered and commissiohed to nominste and
send out from time to time a sufficient number of
skilled and suitable persons. who shell attain the a=~
foresaid object by segvzng a8 schoolmasters, mission-
arieg, or otherwise.,"

Although these “pious clsuses” were very care=-
fully worded, they were obppsed by inflﬁential parties
led by men like Dundas and so for two more decades mig~
sions were kept out of British Indis. The charter was to
be renewed sgain in 1813. This time the missionaries and
their friends were more determined then ever to winflib—
erty for the missionaries to preach the Gospel in India.

#ilberforce again took the lead in the new came
paign for the freedom of missions in Indis, with Fuller
from the Baptists and €, Buchansn and Pratt from the

Anglicans to assist him. There were 850 petitions in all

1. Richter, op. cit., p. 149
&, Ibid., p. 150
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presented to the House of Commons on behalf of the mis-

sionaries. -
Once more there was strong opposition. In every

kind of way the Indian people were masde to feel thét the
missionsries Wera‘their enemies. They hed no sympsthy to-
ward them. mr. Bensley, one of the Directors of the East
- India Company, summed up his positioh in the following
ﬁords;

?Sé far from spproving the proposed clause or listen-

ing to it with patience, from the first moment I heard

of it I considered it the mos t wild, extravaegant, ex-

pensive, snd unjustifiable project that ever was suge
gested by the most visionary speculator.”l

' :iha following resolution, which géva the mis-
sionériesfiight to preach, to found churches, and to dis=
charge all spiritusl duties, was pqssed;

"Resolved, that it is the. opinion of this Committes
“that it is the duty of this country to promote the ine-
terests and happiness of the native inhabitants of the
British dominions in India, snd that measures ought to
be adopted as may tend to the introduction emong them
of useful knowledge and moral improvement, That in
furtherance of the above objects sufficient facilities
shall be afforded by law to persons desirous of going
to, or remaining in, Indias for the gurposa of accom~
plishing those benevolent desigus."™ ~

At first this opening of Tndia only affected
British subjects and so for two more decedes (1813 - 1833)
the English and the Scotch missionary societies wers the

. & @ L] . @

l. Richter, op. cit., p. 151
2. Ibid.



only ones to derive any benefit from this resclution.

B. The age of alexander Dutrt (1830 - 1867)

-'le Alexander Duff and His Work |

The 1abours ol Alexander buff are fare~resching
and have 1e£t a degper mérk upon miSsionary work in Inaigﬁ
than has ever been made by any other missionary.,&lthéugh‘
there were already a nnmber 6f zealous and able‘mission~
eries, the missionary work was almost at a gtendstill,
when Buft,‘aftér two dangerous shipwrecks, finelly are
rived in Calcuttas in 1830. Duff was not very much im-
pressed either with their methods or the success with
which they had met. Evan,thdugh he saw many devoted
peopls around him labouring with unspayring earnestness,
yet he felt that there was something lacking in their
work. He did not ériticisg their methods because he a~
gread(thﬁt open~air preaehing and vernacular work were
good but he did feel that this would nbtkbe the type of
work which he would do. His friends used a direct ap~
proach to the Hindus to 1nf1uénee them to renounce their
}faith; anf thqught that he knew another and better method
whieh wduld‘v!veaken and in the end destroy gg;;duisg itself,

It was his idea "to prepare a mine which should one day



explode beneath the very citedel of Hindulsm,"l

- Duff was strongly opposed by 2ll the mission-
aries except Williasm Carey, whom he went to see. The
two missionaries talked over Duffts plan together and
Carey wes very much in favor of it and urged him to go

forward.

a. Duff's Method

Briefly stated, Duff's method was to make Chris-
tian Education, through the medium of English, the great
instrument foﬁ essault upon Hinduism and for the presen-
tation of Christisnity. This plan made use of higher
education as a method of evangelism.

Duffts conception of Christian education did
not mean‘solely education in religious ideas. He 4id not
‘belleve that the only subjects within the scope of "Chris-
tisn education” sre those which are directly related to
the Bible and to the explanation of Christien truth., To
him Christiasnity was the embodiment of all truth, and
nothing would be lost by teaching truth in 2ll its realms,
Neither dld he belleve that Christian educatlon was an
ordinary secular higher education with the addition of s
perlod of Biblical Instruction each day or each week.

L * L J . * *

1. Paton, Willlam, ALEXANDER DUFF : PIONEER OF MISSION=
ARY EDUCATION, p. 59
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"o him. Ghristianity ~ the revelation of God, men, and
the world contained in the life and death, the teach~
ing and personality of Jesus Christ - was "the centre
of 811 truth, the explanation of the seattered frage
ments of the world's learaning, the key to all myster=
fes, the consummation of g1l knowledga.il,

Duff wnnted to accomplish these three aims;

(1) to train up his pupils in a Christian philosophy of

1ife, (2). to show the emptiness of the old learning, (3)

to

bestow something which could meintein itself along-

side of the newer learning by exhibiting the central

truths to which all others are related.

In Scotland when Duff defended his policy in a

community where thepeople were hosiile, he gave some good

arguments why the medium of English should be used instead

of Sengkrit, The following is part of this defense:

1.
2,

". o There are scarcely any Europesn works translated
into the Sangkrit; and even if there were, every term
in that sscred tongue is linked ineeparably with some
jdea, or sentiment, or deduction of Hinduism, which

is a stupendous eystem of error; = so0 that a native in
scquiring it becomes indoetrinated into a false system;
and, after having mastered it, is apt to become len-
fold more s child of Eanthelam, idoletry, and supar~

‘8tition than before! Whereas, in the very act of sc-

quiring English, the mind, 1n grasping the import of
new terms, ig: perpetually brought into conteet with
the new ildeas, theq new truths, of which these terms
are the symbols and representatives; - so that, by the
time that the langnage has been mastered, the student
must be tenfold less the e¢hild_of Panthaism. idolatry,
and superstition than bafore.“g .

’Q.ogqo

Paton, op. eit., p. 61
Paton, op. e¢it., p. 66
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b, How Eie Method Worked
| Immediately Duff began to orgenize his work,
In spite of vigqr;ns oéﬁosition, he was deﬁermined to open
a school in Celcutta, Rem Mohan Roy, & high caste Brahe
man, Who had denounced Brahmsnism becsuse of its corrupt-
ness and who was trying to bring sbout a reform in Hine
duism, hed a school of his own. Soon Duff was introduced
to this great reformer snd was helped and encouraged to
continue his unpopular work of establishing a school for
Christian education. He explained to Ram Mohan his 4if=
fienlty in securing a building for his school. Jugt s
ghort time before, Ram Mohan hed transferred his échool
to new premises, At;onca he not only offered his support
and sympsthy, but later re~rented the vacated school
building from the Brshmin owneras for four pounds & month
and promised to influence his own pupils to attend Duff's
school, To Duff, this meant almost sure success, and
from then on these two men were warm friends and leboured
for a common cause - Christian education. |
Dufﬁlgtreve earneatly to show to Hindu.cgleutta
exactly the kind of education he intended to give. He
laid particular emphasis upon his Bible teaching. He.of~~v
fered to give Christian education on the general princi-
ples which have already been described. The Hindu people

in Calcutta were very much aroused becsuse the new mise



74«

sionary had actually proposed to teach the Hindu youths
how to read the Christien sacred book, snd they thought
that by this manner he intended to work on them a magical
change whereby they would become Christians! There might
not have been sny pupils if Ram Mohan had not persuaded
gsome of his liberal friends to send their sons to the
missiohery's school, Five young Hindu men responded,
‘bringing with them letters of consent from their parents.
mg5thagq~3q££ explesined his plans, In s day or so other
applications were sent, until it became necessary to re-
fuse those least qualified, Finslly Duff's school was
opened on July 13th 1830 at 10;a.m;, and’Ram xohan was
there to explain asny difficulties.

The following description of the first session
gives an idea of how objections were faced and how Rem
Mohan was used of God %o help Duff with his great under~
taking: ‘

“Inff bagsn this memorable first seseion by reading
the Iord's Prayer slowly in Bengsli, while Rem Mobhan
Roy and the students stood. Then he put a copy of
the Gogpel into their bands and invited some of the
older pupils to read. This caused some disguietude
among them. 'This ie the Christien Shastrss' (reli-
gious law), said one young Brahmin, 'We are not
Christians; how then can weé resd it? Tt mey meke us
- Christian, and our friends will drive us out of caste.'
Thege hesitations Rem Mohsn was able to dispel., He
explained to them that femous English Orientslists
like Dr, H. H., Wilson hed studied the Koran and the

Hindu, Shastras and had not become Moslems or Hindusg,
and that he himself knew the Bible intimately but was
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not a Christian. The Bible was not magic, it was s

book that carried its own message, snd they could read

%t :ithiut fear and Judge for themselves of ite cone
ONTHe

Bn#i}g,gqhool grew and brought such unexpected
results and univergal sdmiration that he was requested to
open another school in Bengal, His aim, Qf enlightening
the husbands, fethers and brothers of the land, was con-
gtantly before him., His course of lectures on nstursl
and revealed religion, given for educated high caste
Ingians, was 80 wisely conducted that, when it was finishe
ed, four young men were converted.

?he‘conyeraien of these young men not only
meant much to Duff, but it also mesnt much to Indie. Dr,
Richter, speaking of Duff's early converts, says:

"What remaerkable peraonalitiea, what pillers in the
Indisn Chureh are included among them! . . . Erighna
Mohan. Banerjea, Gopinath Nundi Mohesh Chunder Ghose,
‘Angndo Chand Mozumdsr . . “are the glittering stare
in the firmsment of the Indian Christian world. It
was something wholly new for North Indie no longer to
gee orphan children picked up snywhere, outcastes,
beggars and cripples becoming members of the Christian
Church, but in their stesd scions of the noblest
houses. e o o The present writer whilgt &t Calcutta
had an opportunity of conversing with several members
of these distinguished families, both Christian and
heathen, concerning the marvellous period of Duff's
-activity. They were unanimous in asserting it to be
g time wholly unique; they stated that in the highest
cirecles Christianity became the subject of the most
gnimated and most interested discussion: that every
family had to face the conversion of its most sble and

e ¢ o o o @

l, Pston, op. eit., ppr. 73, 74



gifted members, and that an emeitement and a tremor

swept through Hindu soclety suih &8 had never been exXw
perienced before - nor since,"*

~ Indirectly through the inf1uenae of Duff an
English college of medicine was established in 1835 and,
in 1844, a public hospital in Galéutta. Du££~has per=
manently secured a place for the mission school among the

methods of evangelism in Indis,

2, Williem Taylor

Before Willism Teylor went to India in 1870,
he was a world-wide evangelist, He‘réceivad hig call to
India through four different people from widely scettersd
ereas. When the call persisted he could not be indiffer~
ent to it. So he decided to visit Indie. After spend-
ing a few months in Ceylon in evangélisticlwork, he ac~
cepted Dr. Thoburn's. invitation to work in Iucknow. He
arrived there on’the 26th of November, 1870.

Without delay, the Evangelist commenced sere
vices in the Chureh at Iucknow. He was not an eloguent
preacher but his method of dealing with inguirers was
moat thorough. Ee‘fcllowad,up his public meetings with
house~to~house visitations and cottage meetings. The
following statement made by Bishop Thoburn reveals what

L ] L] L ] . L ®

1. Richtgr. Julius, 4 HISTORY OF MISSIONS IN INDIA,
p. 184 |
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Taylor considered to be the best method of evangelism and

his reasons for so thinking: )

‘"He goon learned to depend upon quiet work, with small

'sudienees, or often but & single family, to labour

with, raether than to move heaven and earth by trying

‘all manner of expedients to get s large erowd., The

result was, that he gasined an extrsordinary influence
over his converts. He knew them intimately, he had
laboured with them personally, had seen them slmost
constantly in their homes, bowed with them &t their
family altars, and scqueinted himgelf with a1l their
domestic troubles and anxieties,"!

He worked unceasingly in sny place where he

could get an opening in chapels, halls, private houses,

on

the street, snywhere, &nd the number of those who be~

lieved multiplied daily. At first he told the converta

to

attend church wherever they wished but soon he saw

that, if the good results were to conserved, another plan

must be made for caring for them. Here is his statement

of the condition whiech he found the churches and of his

plan for meeting it:

1.

2.

‘"I em convinced from all I can learn of the state of

the Churches here that they have no strength to nurse

~and build up any more converis then we have salready

bad; but we shall organize them into Bands, and set
them to helpingz each other. e

Gonsaquently "Eellowship Bands" were organized

Scott, J. E,, HISTORY OF FIFTY YEARS, COMPRISING THE
ORIGIN ESTABLISHMENT, PROGRESS. AND EXPANSION OF
THE METHODIST EEISGOPAL CHURCH IN SOUTHERN ASIA,
P. 10 ’ .

Secott, op, eit., p. 107 '



in different parts of the city in order that the converts
might have mutual help and sympathy, It;was not long
after these Bands were formed that the converts began to
press upon Taylor the duty of & Ghurch organization. 4l-
though this was not his originsl ﬁurpose end desire, he
was led by God and the wishes of his people, to acecept
the petition drawn up by Mr. George Miles and signed by
eighty~three converts. In 1871 he organized the first

of his self-supporting Churches in North-central India.
The following ie his statement concerning the organization

of a self-supporting church:

"Let it be distinetly understood that we do not wigh
to hindeér, but to help the spiritual progress of all
pre~existing Churches in this great country. All of
us agree that ours is to be an evangelistic, self-
supporting church, We know no distinetion of language,
caste, or color, as it regards gur relation to God and
to each other as His,ehildren,ﬂ .

In 1872 when Teylor organized the first Church
in the city of Bombay he declared thet

"Ours is to be an evangelistic, self-supporting Church,
We are not opposed to Missionary Societies, not to the
sppropriation of Missionary funds to any and all Mige
giong which may require them. The 0ld existing Mis~
sions of Indis have amccomplished, especially in educa~
tion and translation of the Seriptures, a2 vast pree
paratory work which we thankfully accept as part of the
available resources we propose to utilize."2

® & o o @+ o

1. Ibid.
2. BSeott, op. cit., p. 113
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Taylor's plan was to hold evangelistic services
in the commnnitiés throughout India and when a number of
Indians had been converted, ét'their request, to organize
them into Fellowship Bands and then into Churches. Pase
tors would be placed over them, whom they would voluntari-
ly support, end these self-supporting churches would be
centers of influence in their respective communities.
These churches would maintein every form of evangelistic
agency pertaining to a spiritual and aggressive Church.

' Taylor'ggplan was miéunderstood and more read in-
to it than was infended in the beginning. 1In 1866 at the
tenth session of the South Indisn Conference, & modifica~
tion offthe plan was adopted, which sllowed s grant-in-sid
from the Missionary §aciety for-purely veﬁ#ﬁcular worke.
The Indian Ghristiané‘were to contribute an amount equal
to that of the grant. The money Was to be eppropristed
for only three purposes, viz., “for beginning work in new
hﬁdfdistantgfiaids;.far the support of Miseionarieé en-
gaged in or supervising purely evangelistic work; and for
the support of new Missionaries during their first year."l
In this way Taylor brought all of his work under one
method, namely, that English work was to be continued on
self-supporting lines, end that Vernascular work was to be

e o ¢ o o o
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aided by the Missionary Society if the Indisns were will

“ing to do their sharse.

C. Beginnings of the Mass Movement

No one knows exaétly when the first Christian
mass movements began except that it was sometime during
the nineteenth century. A4 iulier treatment of the Chris-
tian mess movements will be given in thpterul of Part

Two.

D, Summary

It has Just been noted that Nineteenth Eehtury
Protestant missione developed the educationsl method of
evahgelism and began the work of building up the Indian
Ghristian Chureh, Thié century is important because of
the work of three great missionaries, ®illiam Carey,
Alexander Duff, and Williem Taylor. Probably the most
iemarkablé sérmon éver preached was delivered by Carey
which resulted in the formation of the first Baptist Mis-
gsionary Society in BEBngland., Carey considered the trang-
lation of the Bible into the tongues of the people of
4Agia his life work. He translated the Bible into four of
the principal languages and parts of it into other Indian

dialscts. .
The fight for the Charter of 1813 finslly re=-
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sulted in the opening up of India so that missionaries
were granted the privilege of éarrying on their evangel~
istie work among the Indisn people without any interfer-
ence of the British govermnment.

Alexander Duff was & great educational mission-
ary. He believed that Christisnity was tls embodiment of
all truthkan§5éo his method of evangelism was to teach
truth in all its reslms through the medium of English.

He was influentisl in starting seversal eduecationsl in-
stitutions in India., His plan was so successful that it
will always be used as = method of evangelism in Indis.

As has been shown, William Taylor was the first
missionary to introduce the ideal of sn evangelistiec,

self-supporting Indian church.
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SUMMARY OF PART ONE

The purpose of Part One has been to Bive an
historical survey of evangelism in India in order to
point out methods which were used by the most distinguish-
ed early missionaries and to find out what progress was
made in evangelism by the end of the nineteenth century.
This study naturally leads into the study of Part Two,

a discussion of present day methods of evangelism,

In summarizing evangelistic effort in India, the
problems which the early missionaries had to face = diffi-
tult climate; varied populations; false religions, all
deeply permeated with caste and outcaste 1deals; scores
of languages and dialects - and how they were triumphant-
1y overcome through the strengﬁwning and guidance of God's
Holy Spirlt, have been conéidered.

The methods which were uséd by the early pioneers
and their results have been'espeéially stressed. Although
the Apostle Thomas is believed to have been the first
missionary to India, Pantaenus was the first missionary
whose labours have been recorded. Two great Roman Catholic
missionaries were Francisco Xavier and Robert de Nobili.
Xavier itinerated among the villages and instructed the
people thfough interpreters in the principsl articles of
~ the Christisn faith. Nobill adopted the dress and some
of the religious customs of the Hindus and by means of the

conversational method, recommended Christianity as the
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highest philosophy. Thus by the end of the eighteenth
century was laid the foundation for future evangelistic
effort by Roman Catholic Missions.

The great Protestant missionary movement began
by the :DLantshzs in ‘i:ndia in 1620. Much of the time in
this early Protestant period was spent in %he translation
of the Bible into Temil. The best of this trenslation
work was done by Phillpp Fabricius. In this period, which
lasted until 1798, outstanding success was schieved in es-
tablishing schools and building Christian communities.
The method used by Schwartz of employing native ﬁelpers as
eatechists, to go out into the villages as eVangelistie
workers, is still centihued in India missions today.

William Carey, Alexander Duff, and William
Taylor are the three greatest missionsries diring the nine-
teenth century. .Although the translation of the Bible in-
to four of the.principal languages of India as weoll. as
into other Indian dialects was Carey!'s chief'contribﬁtion,
he also itinerated emong the villages where he,ﬁae‘aﬁle
to win many toichrist because of his understanding of‘the
Indien point of view. Alexander Duff was a great educa- :
tional missionary. His method of evangelism was to teach
truth in 211 its realms through the medium of English,
William Taylor was the first missionary to 1ntroduoe the
ideal of an eVangelistic, self-sunporting,/self proPagat-
ing Indian Ghurch. '
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PART TWO
INTRODUCTION

In the survey of present day methods of evangel-
ism in India, the next, and first,chapter on "The Mass
Movemenﬁ" is the most éigﬁificant because of the influence
this mowement has had over a large percentage of the popu-—
lation. This chapter will be a discussion of the achieve--
ments and'values of this great human and divine enter-—
prise and the problems and methods of nurturing mass move-
ment Christians. Chapter II will show hew evangelistic
work is carried on in the #illages, hospitals, and various
types of schools and what i$ being done to train evangelis-
tic workers, The third chapter will point out the differ-
ence in approach to the Mohammedans as distinguished from
that used to the Hindus and will offer suggestlions for the

approach to.eachs .

CHAPTER I
THE MASS MOVEMENT
A, INTRODUCTION
The Christian Mass Movements in India are of

great significance in the non-Christlan world. More
and more they are becoming a subject of deep concern,
There is no doubt that they have made the Moslems and the v
high-caste.Hindus more powerfully interested in the
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depressed groups of Indle. Christian lesders in other
rural fields, such s Chine, Siem, Japen, Korea, the Dutch
Indiés, and parts of Africa, are inspired and instructed
by these experiences. There is no greater challenge for
generous, heroic asction confronting the Christisn Chureh
today.

From the time that Christian Mess Movements start-
ed in the latter part of the nineteenth centmry, many
miasionaries and Indien Christians have doubted thelr
spiritual velidity and have not known whether or not they
should be encouraged.

"The unfortunate attempt of Robert de Nobill and
his assoclates to win the Brahmans of South
Indie by introducing a 'lost! Veda, which they
had prepared for the purpose, and by represente
ing themselves as European Brahmans of great sance
tity, seems to have been a protest against the re-
ception of large groups from the depressed classes
and low Sudre castes inte the Church."

It has been found that the term " Mass Movement"
was not used eerlier thean 1892. Before this time some of
the missionaries were content to call them "révévals" and
others called them by terms which had been'familiar to
them in their churches at home. The first converts
brought their reletives and friends to the‘miséionary for
instruction and so the missionary rejoiced and did not
realize the real significance of what was heppening.

® * L] [ 4 *

1. Piekett, J. Waskom, CHRISTIAN MASS MOVEMENTS IN INDIA,
Pe 9



To some the term "mass movement" has meant hasty
baptism and loose administratiqn but to others it has
meant the receptien into the Church of "outcastes" or
#untouchaﬁies". Some have applied it to one or two smsall
grbups and others hgve considered thet it epplied to the
conversion o!tnany groups. A few have thought thet it
represented the conversion of the whole population to a
nominael confession of Christianity. B

The mass movement 1s the result of years of seed
sowing, through the medium of village Sunday schools,
bazaar preaching, pérsonal visitétion, distribution of
Christian litersture, magic lantern slides portraying Bible
scenes and characters, apd all other possible methods. In
more recent years the movement has been accelerated by the
work of consecrated village Christians who have wofked
among their relatives and them asked the missionary to
come and baptize people in places where no one froﬁ the

Mission had ever been,

B. Why Mass Movements Take blace,in India
The social structure, which emphesizes not the
individuel but the family as the unit, is a determining
factor in the spread and distribution of religious con-
ceptions and standerds in Indla. A man's relatives and
friends of his own caste are the first ones to be influenced

~° by his stand in religious metters. They are certain to
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be interested and a man has &n excellent chence of influ-
encing his caste 1f he 1s not separated from them when he
becomes a Christian,

From the time he 1s old enough to understand,
the village Indian is taught to aubofdinate his own feéling
to that of the group. The judgment of his own caste have
more te do in determining his actions than the will of the
famiiy:has in dictating what an Americen or an Eurdpean
shail do. The statement hes even been msde by some writers
that the Indlan villeger thinks of himself more as & pert
of a group than as an individual. When asked, who he is,
he never gives his own mame,but, the name of his caste.

He always desires to be recognized as a member of his fam-
ily.or caste. Great numbers of relatives are an honour;
few relatives,a 'disgrace. When deciding any'matters of
importance, personal or business, he always consults the
opinion of his group.

Therefore, since it is often his religion which
determines civil end political rights and responsibilities,
it is not surprising thet the villager‘considefs his re-
ligion a subject for group action. A typical Indian
viliager does‘net regagdait proper to take any action in-
v&iviﬁg hisvprofession of religion, without first findiﬁg
-out the~0p1nion,af his group. He even considers it pis
duty to refer the matter to his group. If he finds thaet

there are good ressons why he should sct as you desirse,
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he thinks it equally important that his fellows should

consider them also.l

The following story illustrates how Christienity

is spresd by the mass movement:

"An 0ld women was a priestess of Shiva and a lesader
in a religious socliety thet indulged in secret revels
of drunkenness and licentiousness. Her son-in-law
sttended a Summer School at Medak end on his return
began to telk of becoming a Christian. Hias wihfe
agreed that she, too, would like to be a Christien,
The old woman was furious and beat her daughter un-
mercifully. But having done sc she was troubled.
Her conscious smote her both for beating her daughter
and for the secret impure practices of which she had
been the lesder. She got the wife of the outcaste
tescher to come to her home and instruct her about
Christ. At length there came & day when she under-
went & mighty change. She publicly burned the holy
begging bowl in which as a prlestess she had collect-
ed offerings for her support, renounced her office
end declared herself a humble follower of Jesus.
She beceme the leader of & bend of thirty-three
people who were baptized by Mr. Posnett., At the
time of her baptism she told of her conversion when
she publicelly renounced her old l1life, burned her
begging bowl, and declared herself a Christian:
'Until then I had no peace and I lived asleep in
the darkness: but now my life is full of life and
I am aweke. I have worn out my forehead in the
dust before the idols which I hed always been the
first to worship, and they never did me any good,
but Jesus has now come and brought peace to my heart.!
"This old woman, her relatives aend the friends
who Joined her in confessing allegiance to Christ
continued to bear witness. Thelr changed lives made
e great impression. A year later the headmen of the
village was converted. Many others have followed
and the revival has spread to a score or more of
villages round about."?

[ ] [ ] L g [ ] .
*

l. cf. Pickett, Ope. cito, PP 26, 2%
2., Pickett, op. cit., pp. 310, 311
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C. The Chaudhri Movement

A local preacher in the Urdu language areas of
India was one of the first leaders of what is known as the
Chaudhri Movement. A Chaudhri is the head man of a caste
group. He chose the highest Chaudhri in his part of the
country and took him inte the jungle where he could talk
to him a long time without being disturbed. For meny hours
the preachém explained Christianity to the Cheudhri, Then
he said, "Go home and think of this for two weeks and let
us meet here again{"l In two weeks they met agein and the
preacher helped the Chsudhri with his difficulties, gave
him further instruction and sent him home to think it over
agein for snother two weeks. The third time when they met,
the preacher prayed end the Chaudhri was given an outpour-
- ing of the Holy Spirit and was fillqd with a great desire
to save his people. The preacher ssid, "Go and tell all
ebout this to your Chaudhri friends and bring as many of
them as you can two weeks later to meet me here."2 The
next time they met the Chaudhri brought ten others, some of
whom were converted. This Chaudhri movement has led to
the orgenizetion of village leaders' work,

In some parts of India Chaudhri summer schools
have been held where the work follows these three lines:

[ 4 L J L d L J L ] L 3

1. Werne, Frank W., Indiat's Mass Movement, p. 18
2. Ibid.



first, the instruction of the Chaudhries in the Scriptures;
second, the deepening of thelr spirituel 1life; third, the
discussion of village problems. In some of these summer
schools these Chardhries learned
"to pray from the heart, to tell the Gospel stories,
~to repest the Ten Commendments and to sing many songs
which haed been eomposed by their tescher, also songs
such as the Prodigel Son, the Lost Coin, the Suffer-

ings of Mary the Mother of Christ, the story of the
Garden.of Eden and many other Bible stories in song."l

D. The Type of Christiasns in Mass Movements

' fﬁq;t of the mass movement Christians have come
from theidépressed classes. Before mass movements begen,
the missionaries in almost allithe areeas worked primearily
with the higher castes in the hope that they might win the
lower castes. However, they tried to win ihdividuals and
did not fully recognize that caste might be & channel
along which Christianity would spread. They had no ides
that Christianity might work from the bottom up through
the castes rather than filter down through them. They
have come in such large numbers and have attracted the
attention of church administrators and students of missions
in India from Christian mess movements of other classes.
So meny of the converts have come from the various Sudrsa
or trade castes that, because of thep, Romen Catholicism
has been established in many parts of South India. The

1. Mess Hb?ement Etchings, p. 14
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fishermen, who have many large, much-used churches along
the westernicoast; the Nadars, who comprise the largest
number in the strong Anglican Church of Tinnevelly and
the vigorous and potent United Church of South India in
the Temil Districts of Travancore; and the Valalas, who
are of high standing, all belong to the Sudrass. Through
these Sudra maess movements in South India, twenty-five
thousand people heave already been led into a public pro-
fession of the Christian faith.

The Sudras are very keen and courageous in wit-
nessing for Christ before other caste people and they are
very zealous to .win converts from every caste.  This is
what one pastor says of them:

"Because the Sudras have Joined a church composed of
former outcastes, even yet much despised by many,
they‘nc longer have any prejudice against being in
the same religion with outcastes and they try to per-
suade the humblest and the worst to confess Christ
and be saved. At the same time they tell the most
proud men they know, even the Brahmens and the

Mohammedans, that they should love Jesus snd be his
followers."

Another pastor says, .
"Some Sudras are examples to other Christians, As
soon as they are converted they begin to work teo

gey others converted., Our teachers are even made
ashamed end work harder."2 ,

E. The Village Organization
The Indian is not only a member of his caste but

L L] L ® Ld -

1. Piokett, op. cit., p. 309
2. Ibid.
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he 1s also a member of the village community, which in
its soclial structure, is very different from that of our
American village. The Indian village is made up of many
different castes. One caste owns the land and cultivates
it through the medium of the manual labor, in one.way or
snother, of others., . In the village there are serving
classes including the carpenter, the weaver, the leather-
worker, the blacksmith, the potter, the oll-presser, the
washerman, the barber, the sweeper, and others each of whom
has his duties to perform end his rights to c¢laim. Mr. W.
He. Wiser has Rgiven a good description of the claims and
duties of the carpenter:

"During the plowing season he must remove and sharp-

en the point of the plow once or twice a week. Dur-

ing the haervest he must keep the sickles sherp and

renew the hendles as often as demanded. He must ree

palr carts whenever called upon to do so and must

meke minor repairs on houses., In return he should

receive at each harvest twenty-esight polinds of grain
for every plow owned by each femily in his clientele."l

The members of & village community do not want
anything to interfere with the different kinds of service
and so they are hostile to the introduction of forces
which thresten to terminate or modify any such service.
Sometimes the conversion of a group of éutcaste sweepers

haw caused alarm 1esti€heﬁsweepers would discontinue their

* LJ * [ L] *

l. Pickett, op. cit., pp. 34, 35



sanitary service. The village community has been known

to be thrown into & panlc because of the conversion of a
group of leather workers because the people have thought
that conversion would be followed by theilr refﬁsal to re-
move the dead bodies of animels from the village. Some

of the serving classes must take part in the religious
rites of the community and others must contribute to the
upkeep of the village temple. From these facts 1t cen be
understood what an important place the village organizastion

has in the understanding of Indiats Christiasn mass movements.l

Peo The History of the Mass Movement

The study of the history of mess movements in
India haes revealed that both Mohammedanism and Hinduism
have been spread by mess movements. According to the 1931
census of Assam this expansion is still going on.

No one knows exactly when the first mess movee
ment began in India. The early Syrian Christians in South
India have certain characteristics which would indicate
that they became Christians through a mass movement,

During the time of Roman Catholic missions ﬁhere
were several mess movements. Thesa,hovementsVneeurred in

Goa snd in and about Bassein, north of Bombay. In these

areas, because of the influence of religious orders, the

[ ] * . L] [ *

l. Cfe Pickett, op. cit., p. 35
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Portuguese government used political power to promoté the
Roman Catholic faith. Hindu temples, idols, and shrines
were destiroyed but when governme{t pressure was withdrawn
many of the groups returned to Hinduism,

In 1532 there was aharge meass movemat among the
fishermen of the coast between Cape Comorin and Ramnad,
Thirty villages were converted and twenty thousand people
were baptized, ILater forty-five churches were founded in
Travancore by Xavier, The method of pressure was not
used and so these churches lived,

The most recent and spectacular mass movement
to Roman Catholicism has been in Chota Nagpur,

The mass movement in Tinnevelly and South Trae
vancore was the earliest Protestant mass movement to
amount to much., The Nadars were the principal caste to
participate in themovement at Tinnevelly. They were also
the first to promote a large movement to Christianity in
Travancore State but the first converis here were the out-
castes, locally called Sambavars or Pariahs,

Doctor Gordon tells an interesting stoxry of how,
through the efforts of one man, a mass movement started,
in 1870, in the Punjab. These are the main faots:

A dark, lame, little man named Ditt was won to‘
Christ and taught by Nattu, a Hindu ofkhe‘Jat caste,
After his conversion andbaptism Ditt was told to go back

to his village and try to win his neighbors, Ditt lived
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in the village of Mirali and had five brothers. There
were sixty persons in all in the joint household. His
relatives would have nothing to do with him as long as

he professed to be a Christian but he was firm in his
faith in spite of much persecution. He would neither give
up his faith nor leave his family. After three months he
Iwon his wife, his daughter, and two neighbors to Christ
and taught them all he knew. Six months later he brought
four other men to be baptized. By this time the mission-
aries were convinced that God's work was in progress in
Ditt's village, and that this "showed the way of escape
from old methods of work that ﬁad seemed right but had

Hl
proved wrong.

It might be said to be a further result of Ditt's

work that,

"In the eleventh year after Ditt's conversion more than
five hundred Chuhras were received into the Church.

By 1900 more than half of these lowly people in SialKot
District had been converted, aidbby 1915 all but a few

hundred me@bers of the caste had professed the Christ-

ian faith."g

1. Chota Nagpur
In 1845 the first Christisn mission in Bihar

and Orissa was opened in Chota Nagpur by four Lutheran
missionaries. TLater more missionaries joined them. At
first the work seemed so unprofitable that the missionaries

9 5 60 000 o e s

1. Pickett, op. cib., p. 45
2. Ibid.
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asked thelr director to send them to a more promising
field but he insisted that they stay there.

Four members of the aboriginal tribe of Oraons
came to Ranchi in the early summer of 1850, asking the
missionaries to show them Jesus about whom they had been
taught. When they attended Church and did not see Jesus,
they were disgppointed. The missionaries taught them
that the Master could not be seen with earthly eyes. Be-
fore they returned to their village they confessed Christ
and were baptigzed., The foéllowing year, the Mundas, another
great tribe, were baptized. The converts from both of
these tribes took the Gospel to their own relatives and
neighbors and soon in each tribe many new converts were
won.,

By 1857, there were 900 baptized Christians and
2,000 inquirers. This was the year of the Mutiny, and
during this time the missionaries were forced to leave and
go to Calcutta. While they were gone the new Christians
were severely persecuted but not one of them recanted.

The mass movement continued after peace was restored.
Since the beginning of the evangelistic work in Chota Nag-

pur, other societies have assisted in the work.

2. In the Telugu Country
The mass movements have been most extensive
among Telugu-speaking people. The evangelistic work was

first started by the American Baptist Mission in Nellore



District.

A mass movement began with the conversion of an
individual whose name was Vongole Abraham. He was con-
verted at Ellore under the ministry of an English mission-
ary, the Rev. Alexander. It was several years later that
he had the opportunity to witness for Christ. Periah, a
distant relative, and several companions were among those
who heard the story of his conversion. They were all
deeply interested in the new religion and promised to in-
gquire more gbout it.

Periash was a man 6f strong character and, natur-
ally, very religious. On his return from Godavari Dist-
rict, where he had gone to buy hides, he weﬁt to see Mr.
Alexander to learn more about Christ. After a long con-
versation he said, "This religion is trﬁe. My soul is
satisfied." He accépted the teachings and wanted to be
baptized but Mr. Alexander advised him to wait for bap-
tism until the new American Baptist Mission station had
been established at Ongole, which was forty miles from
his home village. Four years later he was baptized.

Periah was a changed man, and would not partiG-
ipate in the old worship; he tried to win his relatives
and neighbors to Christ. Iﬁ spite of persecution and
abuse he was faithful to Christ until finally his wife,
and then others, worshipped with him., He taught them

LI BN R B A L A

1. Pickett, oh.cit., p. 48
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all he knew and teld them that he hoped to learn more
when the miss{onary should come to Ongole,

In the spring of 1866; two missionaries, from
the hission station in Nellore, went to Ongole to find
out about some property which the mission owned there,
The Christian caretaker told them about Periah, who had
been to Ongole many times to ask when the missipnary was
coming., As a result pf the visit the mission was opened
at Ongole that year,

Three Indian preachers were sent to Periah's
village. They went baék to. Ongole with the report that
"Periah was preaching with great zeal andpower, and that
probably two hundred people were believing on Jesus."l
As soon as Dr, Clough, the new missionary, was settled at
Ongole, Periah asked him to come to his village and preach,
téach, baptize converts, and organize a chufch. This was
done, By 1878 there were thousands of converts who had’
been won through the direct efforts of Periah,

The results of these mass movements have spread
all over India, Converts from mass movement areas have
gone in large numbers into other-parts of the country,
There are hundreds of Christians in'Bombay and Calcutta
who have come out of the mass movements, In a union cone
gregation in a Provincial cqpital thé members were found

t0o be from nine different mass movement areas and 0 have

® » Ld

1. Pickett, op. cit.,, p. 48
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been associated with Missions of eleven different churches.l

G. An Indigenous Self Supporting Church
l. itvanception
All missionaries who have been associated with
the mass movements have the hope that these movements may
result in the estagblishment of self-supporting churches.
Converts in every area have been dependent upon the mission
or the individual missionaries for their religious life and
training. The missionaries trained them to be ready and
able for active church membership. Among other things they
were taught to contribute to the support of the ministry.
But, without exception in every area, a status quo

was establighed in which the ltcally recruited staff

served, not the body of converts functioning as a

church and ‘aided by the mission, but the mission,

aided stightly by the cénverts, in a program de= -

‘Sigted by its makers to establish a church.'Z

The misslonaries did not like this situation but

they did not know what they could do to change it rad-
ically. Instead of attempting to‘change it, they organ-
ized a church made up of selected individuals from among
the body of believers. This skeleton church organization

did not funection in arranging for worship, a pastoral min-

istry, and discipline. These functions of the church had

l. Pickett, op. cit., p. 57
2. Ibid., ps 213
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to be the responsibilities of the mission.

While in generél, this has been the experience of
most mass movements in their first stages, all of course
did not so develop.
2e Its Transition from the Foreign Mission to the

National Church

Under such conditions as these it would be very
difficult to mgke the transition from a system of mission-
supported evangelists to a church-supported pastorate. THe
only way it can be made possible is to secure the co-oper=-
ation of the missionary, the eVangeliét, the future pastor,
the future church. -The problem is to persuade the converts
to accept the responsibility of supporting the pastor and
to persuade him to rely on the people. Both must be will-
ing and able to take this step. Both situations, in which
the cbnverts are.lacking in ability and in which they have

it, will be considered.

3¢ The Missiongry!s Conception of It~

There are certain limitations which hinder the
progress of evangelistic work. The missionary does not
fully understand the social structure; many of the customs
and characheristics of the people are a puzzle to him; he
does not know how to judge the meaning and significaﬁce of
many things which he sees and hears., He is limited in his

knowledge of the language. Idioms and shades of meaning
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are often not clear. The missionary who works among the
village people is especially handicapped because the dia-
lects of the villagers contain many new and strange forms
which he has not learned in his study of the classical
language.

The poverty and general low condition of the people
is depressing. He has never come into contaet with such
deep need in his own country. He had thought that the
churches in his country were poor but, in éomparison,‘they
were rich. Many of these home churches had been given
mission grants which enkbled them to have their own church

and pastor. He doubts whether it 1s right to expect these

"Can

poverty-stricken people to support their own pastor.
they do so," he asks, "without taking food from the mouths
of their children?"l He thinks of his church friends in
the homelend and wonders if it would not be more fitting
to ask them to give of their plenty to this weaker people

whom he is trying to help.
Furthermore, it is a gatisfaction to himself to

be able to spend money to advance a good cause. He enjoys
using this money for the upbuilding of the Indiasn Christ-
ian Church. However, he believes that a self-supportiﬁg
church is the ideal toward which he should work and so
often he speaks on the subject. He continues to hope for

1. PiCk.'ett, ODe. Cito, Do 218
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a time when there will be better qualified converts who

will have the means to support a church.

4, The Native Evangelistt!s Conception of It
A It is difficult for the mission-supported evan-

gelist to understand how the poor converts could ever be
able to provide what seems to him a reasonable standard of
living. Sometimes when he feels spiritually exalted he
thinks~that‘he will be a volun¥eer pastor and take what
the people give him even though it may mean privation.
But, because he is married and has obligstions to his wife
and children, he is not able to take this step. It is.
much easier for him if he accepts salary from the mission.
‘ This is perhaps the only way to protect his wife ang < ' -
chiiarnnifrbﬁ*goiﬁg;hungry and without sufficient clothes.

If he has not recently or directly come oﬁt of
the group to which he is ministering, the most difficult
problem which he has to meet is the idea of being depen-
dent upon these poor low-caste people who are not even
respected by the upper classes of the community.

If he Qecomes dependent he must not only accept
a lower incomq;andceXPectfit to be uncertain and irregu-
lar but he must expect to be humiliated by the converts
themselves. He knows that an oppressed people such as
these will not be sympathetic with one who‘is dependent

upon them, especially if he show any signs of having had
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higher advantages. Yet pastors who have become already
dependent upon their people for support have had many com~

pensations,

5+ The Convert's Gonception of Tt

The converts of the depressed classes will be
considered partlcularly.

EV It shuuld be recoqqized that these classes have been

“trained by centuries of exploitation and servility to
avoid the acceptence of responsibilities that may
prove burdensome, and to get 2ll they can out of
every situat%in, while obligating themselves as little
as possible.

Furthermore, the converts notice the difference
in the standards of living between the missionary and
themselves. They know that the missionary is a represen-
“{atives of a large group of prosperous people in his home-
~land and hatufally‘conclude that the missionary has access
to all of those resourcés. When asked to give, they can
think of a dozen regsons why they should either give noth=-
ing or véry little; besides, they have faith that if they
’give just enough to show that they are willing to co-oper-
ate, the missionary's friends will supply the remainder
that is needed.

"The Hindu idea of giving to gain merit remains long
in the mind of many Christian converts, and they
think of the foreign supporters of the mission as

- being permitted to earn much merit by continued
support of the evangelist who ministers to them. 2

* L4 L N 4 - .

1. Pickett, op. cit., ppe. 217, 218
2e Ibid., Pe 218
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’EVen the people who are able to support their
own pastor are very poor. Some of them are in desperate
need. Consequently, if they do undeptake the support of
the church it must be the result of great devotion and
sacrifice. However, if all the money spent for tobacco
and marriages were given to the support of the Indian

Church the salary of the pastor would be assured.

6. Advantages of Self Support

Great Benefits come to mass movement Christians
who support their pastors.

"Their self-respect gains, and they value the min-
istry of their pastor more highly. . . There has
been a notable development of Christian conscious=-
ness. Discipline is more successfully and more eas=-
ily enforced. The Church is theirs, the people feel,
since they pay for its maintenance. The pastor is
thelr pastor and not merely an agent of the mission
or the missionary. They are m§§bers of the Church
and not merely attached to 1it.

7. Difficulties of Self Support
The chief difficulty of having a Church-support-
ed pastorate
"is the wide geographical distribution of Christians -
in several areas, making it apparently impossible to
include the number of families necessary to provide
the salary of a pastor in a parish tha} is not too
large for him to care for effectively.
The Church-supported pastors of the Pasrur Area

have set a standard of 100 families as the requirement to

1. Pickett, op. cit., p. 221
2. Ibid,, pe. 222
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provide a minimum support for a paétor.‘ Some of the pas-
tors of this area thought that 150 families should be the
minimum. In a district where the population is scattered,

it would be difficult to meet this requirement.

Hes The Christian Attainments of Mass Movement
Converts

At the time Mr. Pickett and his committee made
their survey of the Christian Mass NMovement in ITndia, he
gave people an opportunity to send in questions whiéh they
would like to have answered concefning the Mass Movement.
Thewe questions which will be quoted here are typlcal of
those which were asked. A layman of India wrote:

] .

Please engulire whether mass movement converts are
real Christians. Or 1s their profession a sham?

I have heard that many never attend church, that
they remain ignorant of the elementary facts about
our Lord's life and death and do not change their
lives in any way. But I have also heard stories of
great devotion and heroism. What is the truth?
Find out and tell us frankly. 1

The following was written by an American officer
of a Missionary Society:

"I hope you will collect information about the
converts of the mass movement, not just the lead-
ers, but the rank and file. . . What do they learn?
What kind of Christians do they become? Are their
lives changed? Do they give up idolatry? Do they
boldly confess Christ to their non-Christian
neighbours? 2

1. Pickett, op. cit., p. 169
2. Ibid.
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1. Their Knowledge of Christian Truth

The survey committee asked the head of the house-
hold and his wife for thelr knowledge éf the Lord's Prayer,
the Apostles! Creed, and the Ten Commandments. Each con=-
vert was required to prove his ability by reciting. With
the exception of Etah area, where these questions were not
asked, 65 per cent. of the heads of families and 52 per
cent. of the wives of heads of families knew the Lord's
Prayer. 48 and 38 per cent., respectively, knew the
Apostles! Creed, and 53 and 42 per cent, the Ten Command=-
ments.

' As would naturally be expected, it was found
that the percentage of knowledge is much higher in areas
where regular snd frequent church services are held.

| A missionary at Vikarabad writes:
"Y%ur questionnaire is faulty in that the questions
about knowing the Lord's Prayer, etc. are asked only
of fathers and mothers. The young folk learn more
than the older folk and better results would be

shown if the tests gad covered the knowledge of the
younger generation. 1

This criticism is not just because all the
Chrigstians interviewed were reached by the mass move-
méné but the young people just referred to are not mass
movement converts but second generation Christians. Even

in the areas where the families have been converted from

1. Ibid., p. 172
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Hinduism and Animism in the present generation, there is

a wide difference in the results of these tests. Thé high-
est average of attainment by those of this category was in
Vidyanager where the people have been Christians for the
shortest length of time.

There are two reasons why this memory work is
valuable to candidates for baptism or for admission to the
church:_

"1. The memorizing produces a sense of achlievement
in the convert's mind, strengthening his self-res-
pect and in the case of new converts, marking their
coming to Christ. . . '

2. The passages help to fix in the minds of those
who have learned them"a conception or picture of them=
selves as Christians. 1

2+ Sabbath Observance

The survey committee found memy circumstances to
hinder mass movement converts from Sabbath Observance. In
large areas there are central churches to serve a group of
villages. Many of the Christians must walk over two miles
In order to attend Church services. In Nagercoil 23.5 per
cent., of the people aré "elimbers". Every day they must
climb the toddy palms to collect sap, make fresh cuts to
keep the sap flowing, and replace pails into which the sap
drops. A special church service is held at noon for these
climbers in many churches. In Barhan and Ghaziabad there
are two very serious difficulties which hinder Sabbath

» * . . L *

l. Pickett, op. cit., p. 242
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observance. The Christian leather workers must purchase
thelr raw materiasls and sell their products at a bazsar on
Sunday. Twice they applied to the Government to change

the day for the bazaar but the non-Christian officials

have done nothing gbout it. The other difficulty is that
the Christians are so scattered and the pastors so few that
Sunday services cannot be conducted within walking distance
of many of the Christians. A Christian serviece is not con-
ducted by an ordained pastor more than twice a year in many
villages. One difficulty which is common to all areas is
that thé Christians are not free to say when they will not
work. If they refuse to work on Sunday they are not per-
mitted to work the other days of the week. Some Christians
have overcome this difficulty by establishing such a re-

putation as to command the respect of their employers and

secure toleration.

3¢ Frequency of Religlous Services

In aress where there is a resident minister,
catechist, or school teacher, Christian services are held
every day of the year. This recent survey by Mr. Pickett
end his group found out that "80 per cent. of the entire
population sbove the age of eight attends church every
evening."l

In some places the plan of having two services
on Sunday and one on g mid-week evening is followed.

L [ L 3 LN -

1. Pickett, OPe Cito’ P 175
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Ghazigbad, Pasrur and Vikarabad services are held so irregué
larly thét the people do not all agree to their frequency.
A characteristic reply was "I attend when the pastor comes
if I can get away from work."l

"In conclusion, it should be noted the mass movements
have produced an immense variety of situations in
respect to the frequency of churech services, and that
~the range of these variastions extends from services
twice dally to services two or three times a year.
Attendance 1is high under all conditigns and not least
so whaere services are most frequent. 2

4, Types of Services Held

"Tn some villages the services seem to be occasions
when the people worship God; in others, occasions
when they watceh the preacher worship and, as a con-
cession to him, join in singing one or two songs.

In some villages the services gppear to hold first L
place in the interest of the people as Christians;

in others a very subordinate place. Some services

we attended seemed to express the aspirations, hopes
and experiences of the congregation and to meet their
religious needs; others seemed to have little mean-
Ing to the congregation. 1In some villages complete
preparations had been made for the service, the church
was clean and neatly arranged, the people came 1in
reverently, bowed, or knelt, in prayer, sat in or-
der, did not talk, whisper or look around and at
every opportunity took their appointed parts in the
servide., 9

In some villages there was neither a place set
apart. for WOrship nor any proper preparation for the ser-
vice. The people who came to the service thought and
talked of everything but the worship of God. The place

of worship was unclean and there were many disturbing

1. Ibid. )
3. Ibid.
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elements, There was entire lack of reverence and the

peopleviﬁﬁ“évenythe~pastoereeméd to conéider the church

service an uninteresting addition to the program of the
day, !
5, Belief in Idolatry and the Use of Charms Weakened

| After an examination was made of almost 3,000
mass movement Christian homes, only six Hindu shrines were
found, This is certainly a remarkable»a%tainment. Al-
though so few shrines were discovered, there are some
signs of idolatry still left. In almost every home where
thesé signs'were~discevered~theiheuseholder‘gave S0me eXe
cuse for their existence, With an interpretation such as
this 109 homes were discovered with signs of idolatry.
The results of the enquiry concerning charms show that it
is agreed that "the belief in charms has been weakened and
in some areas almost completely eradicated from the Chrise
tian groups."?
6, Participation in Non-Christian Festivals Not Desired

The majority of mass movement Christians do not
participate in non-Christian festivals especially in areas
where Christmas and Easter are celebrated,
7. Tear of Bvil Spirits Gone
Although the mass movement Christians have not

* L] * . L] L

1. Cf. Pickett, op. cit., p. 176
2, Pickett, op, cit., p. 182
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lost alllof'their belief in evil‘spirits; they have found
relief in'Christ.v It is found also that the Bible stories
of Jesus casting Qui evil spirits make the Indian people
more confident that the evil‘spirits<dofnotfharm'thE'dis-
ciples of Jesus. Seventy-five per cent, of the people in-
terviewed testified that prayer, and their faith in God, .
protected them from evil spiritS»in~areas:whergfthe~ﬁhurch'
is well established, Christian instruction is given, regu~.
lar;aérvices of worship are held, and pastoral work is

done,

8, Christian Home Life Developed
Ghriétian:stan&a?dS‘haveabeen~adopted in the
homes of mass movement Christians,

"One Hindu in the Punjab mentioned, as the greatest
change effected in the mass movement converis of his
own and surrounding villages, a revolution in their
attitude toward their wives. He said, 'Before these
people became Christians they bought and. sold wives
like we buy and sell buffaloes, Now they choose one
woman and remain faithful to her as long as she l{ves.
The women have changed &s much as the men have, 't

These are the statements made by‘Indians;wwhich
answer the.question of how differently Christian men treat
their wives:

"They take care of their wives,
They don't make us do what we know isn't right.

They don't abuse us in words or actions,
They trust them,

1, Pickett, op, cit., p. 193
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They love them more,

They help thezr wives in their work,

They live peaqably.

They respect them,

They don't scold,

They bring their earnings home,

They don't fight,

A Christian wife is treated with respect,

They are kind and pray for us and our children.

They forgive our faults,

They consult us,
In Christian homes husband and wife obey each other,

They give them money.
Moslem women tell us that Christian men respect their

wives more,
Divorce is not easy, Christian men ‘are faithful to

. their wives,
They give their wives their Elghts.
They listen to their wives."

I. Motives Underlying Mass Movement conversidn8~

4 Bishops Azariah~ahd'Whitehead~séy,'"The motives
that lead people tbrbecomeWChristians*in*masswiovementsr
are strangely mixed,"2 The motives which lead Indian
people to become Christians are no different from the mo-
tives which lead people in any other country to become
Christians. The motives which are given by Indian Chrise
tians might be classified in four groups: (1) Spiritual
Motives; (2) Secular Mbt1ves, (3) Social Reasons; (4) Here-
ditary Influences.

~ Among the 200 replies to the question of Motives

for becoming & Christian, these are of special interest:

. . L) . . L]

1. 1Ibid,
2, Pickett, op., cit., p. 158
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Because I was tired of the devil,

To change my character,

To escape from cholera,

To marry a good girl.

So I could amount to something in life and go to

_ heaven,

Because I was sorry for my sins,

Because Jesus rescued me from the devil,

To do my .duty.

To fight the devil and help my children,

10, Because I wanted instruction,

1l, Because I didn't want to be a fool all my life,

12, To receive help from God,

13, Because the landowners oppressed us,

14, Because Chamars are stupid, and I didn't want to
. Temain a Chamar,

15, Because I didn't want to hznder God's Splrit

16, To get rid of my sinful habits,

17. Because I thought the Christian relaglon best for
. me,

18. Because‘l saw advantages while I live and after I
. die, . . ’ . )

19, Because God worked in me and I had to do it,

20, To take the name of God as a protector,

21, Because I liked Christian people,

22, Because our missionary helped us against the Brahe
. mans and Rajputs, .

23. Because I want God's blessing for my family,

24, To obtain peace in my heart,

25, Because the love of Jesus won me,

26, Because I was a devil and God made me & man,

27. Because Jjesus 18 better than Krishna,

28, Because I was sick of gods who couldn't hear my
. prayers,

29, To get a wife for my younger brotner.

30, TFor Jesus' sake,

31. Because I like the teaching,

32, Because this religion melted my heart,

33, Because a British soldier in PFrance taught me to

worship God and to love Jesus,

34, To be saved from forced labor,

35, Because I wanted to know God,

36, Because it 1s right. Iveryone ought to be a Chrise

oo, tian,

47, Because I was unhappy as I was,

38, Because the wise men of my caste said I should,

39, Because I was invited to do 80 many times, The

Christians were always after me
40, TFor many reasons it seemed best.“1

[ * o o

*

VOO OGN
Y

L

L d L 4 L]

1. pickett, op. cit., p. 163.
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J.Beclegiastical Administration and Polity
"One who presents Christianity as an expression of the
desire of kind people to help, and invites his hearers
t0 aliow themselves to be helped, Ilaxys a poor founda=-
tion for a Christian Church. One who speaks of the
soul's salvation from torment after death, but says
nothing of God's_kingdom of righteousness on earth,
does mo better."l |
In village evangelism differences in approach
make a difference in tne type of Christian developed. A
district superintendent said, )
"In every group of professimg Christians in this dise
trict there is a certain amount of Christian faith and
godliness, but some groups are suffering frum the mig=

takes of evangelists who talked to them overmuch of
what the Mission would do for them if they became Chrige

tians."

K, Preparation f£or Baptism

It is a common practice not to allow men to be
baptized unless their wives join them,

Some of the early leaders of our Church in some
areas of India thought that inquirers who believe on the
Lord Jesus Christ and have a desire to be saved from their
sins, and purpose in their hearts to do right, should be
given Christian baptism without further instruction,

They found that this principle was good if these new Chrise
tians could be given instruction end pastoral care after

L ] L] L4 L] L3 ]

1., Pickett, op. cit., p. 235
2. Ibid.,, p. 236
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baptism,

In other areas of India more instruction before
baptism has been insisted upén. The following is a de~
scription of a service, neld in the. latter part of the
19th century, in which 225 people were baptized:

- "Bishop Thoburn strictly questioned all the adults be-
fore we baptized them, They were arranged in rows
sitting on the ground and were questioned somewhat as
foiiowe: 'Do you believe in onme God§' 'Do you bes
lieve in Jesus Chrisi)' ‘'Have you pul away every to=-
xen of 1dolatryg’ and when tney uad answered many
such searching questions, I said to ome of the mise
gionaries: 'Do these poor.folk know anything of the
Apostles' Creed)' He took the question forward and
then those adulis repeated the Apostles' Creed, 'Do
they know the Ten Commandmentsjy' I asked, And the;
recited . . . They had been thoroughly 1nstructed "

These are“the~requirementa for the neWgcandl-
dates for'baptism:‘ The Lord's Prayer; the Apostles!
Creed; the Ten Coﬂmahdmeﬁts;»an& en outline statement of
the life, ministry, death, resurrection and ascension of
Jesus; regular church attendance; Church contributions;
bearing witness in their communities as Christians; and,
in one area, & high standard of credal knowledge.

It is impossible to set up any common standard
for baptism. It has been found that some instances of
early baptism have been followed by wholesale apostasy

and some instances of baptism after elaborate training

a L 3 L d * * L 3

1., pPickett, op., ¢it., pp. 238, 239
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and testing nave been followed by the cdomplete collapse
of faith and denial of allegiance,l
After the survey of the mass movement Chris=
tians was made it was concluded that
"adequate provision should be made for pastoral care
involving instruction, fellowship, worship and the
full ministry of the Word and the Sacraments. If bap~
tism is to be administered after limited opportunmtles
for cultivation, it should certainly be only in those
areas where the adequacy of the ministerial staff and

the accesgibility of the converts provide reasonable
agssurance of regular instruction and pastoral care

after baptism,"

L, DPost-Baptism Responsidvility
Greater Than Pre-Baptism

Many evangelistic workers have failed to come
prehend that a major determining factor in what the cone
verts are to become, as wéll as in their future -ability
to win others to Christ by the demonstration of His power
in their lives is the right quality of Christian nurture,
0f course, when mass movements develop, it is much more
attractive and easier to baptize new converts than it is
to minister to a group which has already been baptized,
Pastors and superintendents report that more can be done
to establish Christian worship and standards of conduct
in the first month than in any subseguent year.3

* L [} . L] .

l., Cf, Pickett, op. cit., p. 238
2., DPickett, op. cit., p. 240
3., Cf, Pickett, op. cit., pp. 245 246
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The task of the evangelist after he has bap~-
tized his éonverts'includes

"the organization of the church, the inauguration of
regular services of worship, the choice of leaders and
the beginning of their training, and at least the first
steps towards determining the relation of the converts
to their caste associates, to their other neighbours
and to many institutions and customs of the village,"
"The apparent dearth of spiritual life in areas where
Christians have never participatéd in the Holy Come
munion, and the richness of that life in areas where
the Communion serwvice is a prominent part of the Church
programme, present a contrast which compels recognition,
In the Vidyanagar Deanery the pastor gelebrates the
Sacrament of the Lord's Supper in every village at
least once a month, and we were told both by him and

vy simple village’ laymen that it often leads to peni-
~4ence, confession, reconciliation and other good re

,sults.

‘If there are two churches in one village, it is
very desigble that they cooperate in every way possible
and do all they can to discourage the growth of denomie

national rivalry.

M, Mass Movements and the Indian Church
In the book, published~iﬁ 1930, "Christ in the
Indian Viliages" by Bishop Azariah of Dornakel and former
Bishop Whitehead of Madras, Dr. John R. Mott, Chairman of
the International Missionary COuﬁcil, says in the intro-
duction, "It is claimed that of the 1,800,000 Protestant

L » A 4 . L] L

1, Pickett, op. cit., p. 247
2. Ibid,, p. 2563
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communicants in India possibly as many as 70 per cent,
are the product'éf the Mass Movement,"l
The following table shows the percentage of

Protestantemass Movement converts in each area, This is
the result ofthe recent survey of Christian mass ﬁovements
in India, as directed by Mr. Pickeﬁt.

| Protestant Mass Movement Converts®

PURjab « + 4 4 ¢ s o 4 s o o o . . 90 ~ 95 per cent,

United Provinees . o« « « « o« o « » 85 « G0 n ®

Bihar and OTisSs& o o o « « « « +» « 90 nooow
Bombay Presidency . . . . . N & P
Hyderbad and Travancore States . 90 " on
14 Telegu Districts . o o o . . . 95 noow
Tamil Areas of Madras Presideney . 70 v w
Kanarese Area of " " . 80 (65) " "
BENZal . o o o 4 o s o s o 4 .. . 60  m om

North Western Frontier . . . . . . 80 "o
Provinee . . . « o o o « « o + . . 80
Baluchistan . . . « . « « « ¢« +. « 80 e o0
India as & Whole . « « « . . . . . 80 n oo

& ® L ) L4 - * .

1, ©Pickett, op. eit., p. 313
2. ¢f., I1bid., pp. 313, 314
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N, TUnfavorable Attitude of Some
Indian Christians Toward Mass Movements,

Some Indian Christians; especially the educated,
for several reasons have an unfavorable attitude toward
mess movements: (1) A reduction ofkhe literacy rating
given by the Census to Indian Christians; (2) The intro-
duction-of thé}problem of child marriage into the Chrise
tian community; (3) The identification of Christiaﬁity in
the Indian mind %iéhfthehowest classes Qf‘SQciety; (4) A
seeming conflict of interest between what we now call mass
movement work and that work in which the interest of the
educafed Indian Christian, not associated with the movee

ments, has already been enlisted,

O. Summary

From the facts which have been brought togetﬁer
in this chépter it is evident that there are great values
in the mass movemeﬁt'as.well as many problems which must
be met, The major values in this method of evangelism
are: (1) It is the most natural way for Indians to ap-
proach Christ; (2) It is a protection from social disrup-
tion; (3) It reduces the danger of westernization; and
(4) It aids in the conversion of others. That the Indian
people are brought into the Christian Churéh in large
groups, presents, to the missionaries, a most difficult

problem in‘shepherding them., It has been shoﬁh that the
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responsibility of the missionary toward mass movement con-
verts does not end with baptism but must be continued un-
til the new Christians are ready to assume it for them-
selves. Of course an indigenous self-supporting Church
is the right ideal but, as has been pointed out, this is
not always possible because of the wide distribution of the
few Christians, the poverty of the people, the difficulty
of transition from mission to churech, and i; some cases
the lack of trained native pastors who are willing to
be supported by their own people. It has been noted
that the Christian training and scriptural knowledge of
- mass movement Christians depend upon how regular and
frequent church services are held; that there are many
circumstances to hinder mass movement converts from Sab-
bath observance; that the fregquency of the religious ser-
vices depends upon whether there 1s a resident minister,
catechist, or school teacher in the area; that the services
are varied; that belief in idolatry and the use of charms
is weakened; that desire of participation in non-Christian
festivals is not that fear of evil spirits is gone; and
that Christian standards have been adopted in the homes.
It is seen by the facts presented that the motives under-
lying mass movement conversions are strangely mixed. In
spite of the fact that some Indian Christians have an un-

favorable attitude toward mass movements, they will always



=125~

be consiaered one of the greatest methods of evangelism
in India and worthy of a more detailed study than has

been possible in this short chapter,



CHAPTER II
OTHER PRESENT DAY METHODS OF
EVANGELISM IN INDIA



CHAPTER II
OTHER PRESENT DAY METHODS OF EVANGELISM IN INDIA
- A, INTRODUCTION

The chapter immediately preceding presented a
most importént and distinctive method of evangelism which
is being used in Indla todaye--the Mass Movement. 1In the
brief exposition here;attempted, other present day methods
will be set forth with the aim in mind to show that all
missionary work is evangelistic in character and that some

methods of evangelism are better than others.

B. Methods of Evangelism for Masses

1. Indoor Preaching

M Although the method of breaching in nmission
halls to the unevangelized is not used much in India be-
cause of the intense heat, it is nevertheless a prominent
feature of Indian evangellistic effort. There are some
advantages in this method over that of bazaar preaching.l
It is more gquiet than on the street, and the people can be
kept in better control because the missionary is on his own
ground,  Besides, the people are apt to stay longer be-~
cause theré are seats or mats. Some missionaries find
that the verandah of the hall is even better because it

- L ] L - . .

1. Preaching which is done in the market place,
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is more easy there to gather a large compsny than in.an
enclosed room, Indoor preachlng is more successful at
night, when bright lights and the lively singing of Chrlst-
ian hymnswset to Indian tuneg_soen‘att:act_a.gpgdvcongref
gation, ~The preaching hall is gtill_moreweffegtive ;r‘it
;s used for a reading and book room for part of the day
gnd‘as a'plaqe for quiet, pgrsonal interviews after the
audience hasvbeen'dismissed.

“Reading rooms are becoming an increa31ngly popu- R

lar and effective means ¢f evangelism. - There are now
such centers in both Jhelum city and Chakwal. o

These are open daily for the free reading of’ béoks,

pspers, snd tracts and the Scriptures_and for per-

sonal work and private conversation."*

~The method of indoor preaching has been used.

very successfully in Sargodha for the mon-Christian men
and women, The first night the method was tried, the
tom crier went through the city telling that ‘thwei‘be would
be a meeting that night in the Christian Church for the
pon-Christian men of the giﬁy. These mep’yergjpg;itgly
asked to come to hesr a speech, sbout Christianity, with
;hg specific understanding‘fhat the meeting would not
emd could not degenerate into a debate within the walls of
the church. A fine crowd of them came. Since that time
ﬁwentg or thirty such meetingsvhgveibeen held. $ometi@es
missionaries and somet%mgshlpd§aps took charge of them,

L ] * » * & .

1. TRIENNIAL REPORT OF THE FOREIGN MISSIONS OF THE UNITED
PRESBYTERIAN CHURCH, ®. 115
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‘The following is Miss Brown's account of these
meetings. and her opinion of them: |

g

"Last September we had a series of meetings on four
.successive evenings, at which the speaker was Bakht
Singh, a young Hindu convert, the son of a wesalthy
mill owner. The boy was educated at 0xford, and won
a further scholarship for three years in one of the
Canadian universities, where he studied engineering.
He was converted in Canada, and has gone back to wit-
ness a good confession before his own people. By
the third evening of those meetings so meny of the
educated men of the ¢ity had crowded.in, that all the
pews were packed and sbout a hundred of them were sit-
ting on the floor} : After two or three meetings had
been held for the men, we decided to try to hold such
a meeting for the purdah (secluded) women of the
city. At least three such meetings have now been
held, end on each occasion the chuych was packed!

e o o I think this method far more effective than
bazasr preaching ~ only those come who are curious
enough or hungry enough to make the effort. They
know they are going to hear a Christian message and
that they can not ask questions or start a debate
afterward. Yet they come and listen, and I know
some of them go away to ponder the message. "1

2. Bazaar Preaching
It is on the busy streets of the Indian village
or city near the bagaar or market place that an evangelist's
ability as a preacher is tested. The task is most difficult
to a foreigner using an unfamiliar language because of
the haggling of buyers and sellers, the bustle of people
coming and going, and the attacks of a hostile objector
in a public place. Dr. Stewart thus describes the WOrk
in the Punjab:
"It must not be supposed by any that quietness is

the distinguishing characteristic of a bagaar audi-
ence. Far from it, Many persons, indeed, listen

1. Information given by Frances Brown, long-time
missionary in India.
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-~regpectfully and msake no signs of either approval
or disapproval. ' But it is different with others,
A few exhibit astonishment at the good news. Some,
especially Hindus, will ery out, !'That's all true,’
or 'The Sahib is right,! or !'Your religion is good for
you, and ours is good for us; let every one follow
the path that his fathers trod.! Some will ask
guestions - often of the most difficult or irrelevant
character - and try to embarrass the preacher, or get
up a laugh at his expense. Some - Mohammedan bigots,
or Aryans, for instance - will present objections,
or flatly contradict the speaker, reading perhaps
out of the Koran,or an infidel book, to establish
their poin¥s; and frequently bystanders of this class
will try to break up the meeting, or turn it into
an assemblage for the propagation of their own relig=: -
ious views. Occasionally, too, ﬁhey carry their
violence so far that the police are asked to inter-
fere and quell disturbence. As might be supposed,
therefore, everyone does not make a good bazsar presen-
erer. Ready wit, a quick ear, and a nimble tongue
are'necessary for success in this capacity; also
that mysterious power by which men can naturally over-
awe Opposition and keep a restless audience under
control.'

The same simple methods employed during the day
are not successful at night in the dark bazamar; so the
gospel is given to the people by means of the Magic Lan-
tern, which, with its coloured slides, has now become a
recognised part of the equipment of many missionaries.
The villager is fascinated by the changing colours on the
sheet; the pictures aid his dull sense in understandinglﬂ
the unfamiliar story; and he will stand in the market-
place for more than an hour listening to this kind of presen-
tation of the gospel messgfe. TUsually, the missionary
mekes some slides of familiar scenes, the bazaar, the

1. Stewart, Robert, LIFE AND WORK IN INDIA, pp. 157, 158
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temple, or a group of schoolboys, and throws them upon
the screen first, thus attracting attention and interest
and causing the people to listen better to the gospel
message, These lantern talks are always‘full of interest

and make a!deep impression on the child-like mind of the

villager.

Dr, Stewart, who was a missionary in India for
many years during the latter part of the nineteenth

century, gives the following reasons why he considered

this method good:

"of the value of this method of evangelization on the

- whole, however, there can be no doubt, In some cases
definzte converszons are reported; in others, persons
are led to become inquirers and frequent cdallers on
the missionary or his assistants ~ the final result
being a full confession of faith, Often men hear some-
thing of Christ in this way who are never otherwise
brought within the sound of the gospel, An opportunity
is thus given also to discover the spontanecus senti=
ments of the people, their great difficulties, and the
objections that active opponents make to the truth which

we proclaim,", . While, then, bazaar preaching is & diffz-'

cult mode of evange11sm and there are "other methods of
work which are quieter and more successful, it is not.
only one of the most interesting and picturesque ways'
of preaching Christ, but it has also been an important
agency in the spread of the glad tidings of salvation
and the diffusion of ihat knowledge without which the

heathen must perish,"
Mr, ¥orman Rnésell, who also used this method in
the early part of the twentieth century, says that

"no means has proved as successful for gathering large
crowds, sometimes six and eight hundred, even a thou-
sand strong, nor as powerful in holding their atten=
tion and fixing the gospel stories on their mind,

[ ] L) * [ ] * »

1, ¢f, stewart, op, e¢it.,, p. 158
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In all our methods the aim is the same, to give men

a vision of Christ; and in the lantern talks we touch
the Hindu, with his strong love for imagery and the
picturesque, in his most susfeptible point.

Bazaar preaching is still used as a method of
evéngelism but not as much in recent years as formerly.
Miss Brown, who is now a missionary in India, thus expresses
her opinlon:against this method:

"For ordinary bazaar preaching I fear I have very
little sympathy. And yet it does reach some who
otherwise might never hear. But for the average city
crowd it seeqs to be a matter of !'casting pearls be-
fore swine.!

She further compares the bazsar preaching with
the preaching done at the mela, or religious fair, and
tells why she prefers the latter:

"on the other hand, I have a good deal of sympathy
with preaching at the various religious fairs that
are held, and for the distribution of Christian
literature at them. What is the difference? A
difference partly of the crowd. The ordinary bazasr
preaching reaches men who have heard time and again,
and yet turn their backs on Christ. The preaching

at a mela on the other hand often reaches village men
who have previouly had no opportunity to hear. I
have on several occasions gone to one of the big
Hindu melas in our district to try to reach the
women who are there to present their offerings to
the god, to show off their clothes and sit and .
gossip half the hot sunny day. 4And I have found

contact there with women otherwise insccessible. "3

3+ Itinerating vs. Participation in Village Life
A method of evangelism which is very closely
related to bazaar preaching and one which is wider in

1. Russell, Norman, VILLAGE WORK IN INDIA, pp. 87, 88

2. Informstion obtained from Miss Brown, long-time
missionary in India

3. Ibid.
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scope, is the method of journeying from place to place
pursuing in villages and towns a work similar to that just
named, The missionaries who are assigned to district
evangelism, accompanied by their Bible women and perhaps
some pastors, take their camping equipment and usually
leave their homes in November, and for three or four months
they pitch theilr tents near the villages of their district,
moving camp each week. A missionary may have as many as
200 villages in his area where there are Christians who
need nurture and encouragement - to say nothing of the

many villages where there are as yet no Christisns at all.l

Sometimes missionaries, instead of taking tents, go to the
public resting house of the places visited; and by living
among bthe people, they are able to do more satisfactory
work, as well as reduce the expense.? The most ideal and
frultful plan, however, is to have some permaneﬁt room
or building bel@ngiﬁg to the mission, or loaned by native
Christians, which may be used as headquarters.

The missionary and her Bible women wusually
camp near a falirly large village or group of villages,
and work in all the surrounding country from that center.
Part of the time i1s spent with the Chrigstians in the disg~
trict; in an effort to establish more deeply the roots of

* L] L] . L] -

l, Cf., Station Letter, Board of Foreign Missions Pres-
byterian Church in the U. S. A., Fatehpur, North India,
Spring,1933.

2+ Cfe. Beach, op. cit., p. 184
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the indigenous church. Many of the villagers are only
nomingl Christians and part of the missionary'sitime is
spent in trying to win them to Christ. Why is this neces-
sary.? Because of the psychological background of Indian
thought, whichkpresupposes that a child is gutomatically
what his father and grandfather Before him were. They fail
so completely often to realize that each individual must
come into a personal, vital relationship with Jesus Christ.
Consequently, the missionary spends much time "converting
0ld Christisns.”

The following willl give an idea of what a day
with the itinerant missionary is like:

- About three or four o'clock in the morning the
mlssionary, with her Blble women, starts out from camp
with a lantern over the hills to the village. The party
probably arrives at the village about 6:30 or seven in the
morning, before the people have gone to their work in the
fields. This gives them several hours with the people
before their dinner hour when the missionéry and her party
must go. The native Bible women go ahead and say, "We
want to tell you a story and sing to you." Then at some
house a woman spreads a cloth on the ground on which the
missionary sits.

The missionary party begins by singing a hymn
in the native rhythm.l The people enjoy hearing the song

L J * . L] [ ) ®

1. See p./3% for illustration of Psalm 19 in native rhythm
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and soon. a crowd gathers. The missionary adapts herself
to the situatlon, if she sees a child, she begins by tell-
ing ebout how Jesus loved the children. Perhaps she sings
the song again and explains it or she reads a portion of
Scripture and explains it. She tells sbout Jesus and why _
He came or she gives an instance of His healing. Occasion-
ally she prays the first time she goes to a village; she
always follows the leading of the Holy Spirit. Of course
these heathen people do not understand the meaning of

- prayer; they have to be taught. One time when a mission-
ary came to a village for the second time, an Indisn women
gsked,,?kanSt you close your eyes and do what you d4id the
other time you were here?*l
. ‘Miss Brown feels that the itinerating work now
done in the Punjab is inadequate because 1t 1s spread over
too wide an area instead of being more concentrated. She
feels that:the work should especially be more concentrated
in the nonidhristian areas. She expresses herself freely
on the subject in the following:

Durlng the last two winters spent on the field, I
was in one hundred forty hitherto unevangelized
villages. We went to those vlllages once, and I cer-
tainly do not feel that those Moslem men and women
had any adequate opportunity to hear the Gospel and
turn to Christ and live! I would prefer to camp in
a center and preach to a given group of villages so
1ong as any of them would listen! ~And I would move
on only when they would listen no longer. I believe
we would have more converts in this way. Certaginty

1. Materisal contributed by Miss Emily Minor, missionary
in Ratnagiri, Bombay Presidency, 37 years
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those who would hear over a period of time would have
a far better opportunity to know of the offer of full
and free sa1Vatid§1 and to judge whether they would
accept it or not.

Miss Brown gives further suggestions for improve-

ment in the following:

Similarly with the Christian community, I feel that
one reason for the weakness of the indigenous. church
in" the villages lies in the fact that we have put such
scattered efforts on them. I should like to live in ~
an Indian village where there is a Christian community
of fifteen or twenty families for several months some
winter - and try by Christien preaching and teaching
and example to stir them to a realization of how much
more there is to the Christian 1ife than they know.

I think such a glimpse might create in their hearts’

a hunger to know more of the life sbundant - and such
a hunger would bé the beginning of revival in the
village churches. In the simplest way I can state
it, I should like the opportunity of sharing with a
village Christian group all that they could compre-
hend of that which Christ has done for me. "2

- A group of Indian Chrlstians, ‘including pastors
and teachers were asked, "What do you consider the great-
est force for bringing the people of India to Onrist?”
Themahswer“was; V"Ihe personal testimony of Christiaens
whose lives gommepd their WQrds.?3

) ~ Certainly more influence can be exerted if the
missionary lives longer with the people. Some mission=-
aries put the major emphasis upon the Christianrlife lived
smong the people in ordgrjtq avoid the appearance of

1. Material received from Miss Brown, long-time mission-
"~ ary in India ‘ .
2. Ibid. ' 0 ) R " o
3¢ Cfe. Pilerson, D. L., What is Changing Indla, Mission-
ary Review of the World,Aug., 1930
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professionalism and to make mutual understanding_easier._'
They live a life as much like the villager's as possible.
They share every phase of their life withrthevviilgge“pgo-
- ple. ,Evéry opportunity to tell about Jesus is welcomed.
Some of these missionaries believe that the Christisn 1life
lived before the people is sufficient to win them to Christ
but others make special effort to win the people. Although
this method of participation in village life was first in-
troduced by Nobili and carried to extremes by him, it has
been tried very 1ittle since then until more recent years
when it is again being used and developed. Several books
have been written on the subject and give very interesting
accounts of work done in this‘manner’.‘1

It is the opinion of the writer that a combina-
tion of the two methods of 1tinerating and participation
in village 1ife would make W very satisfactory method of
evangelism ahd would build up a stronger Christisn commun-

ity.

C. Christian Literature
le. Its Importance , ; 7 | » -
- The importance of Christian literature in evan-
gelistlic work in India 1s suggested in the testimony of a
Sikh who bought a Gospel portion at a religious fair:

* & L] ] . .

1. See Young, Mirian, SEEN AND HEARD IN A PUNJAB VILLAGE;
Wiser, Charlotte and William,BEHIND MUD WALLS; Christlieb,
M. L., AN UPHILL ROAD IN INDIA
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When I came ‘home I began to study the Gospel daily
and its effect has been such that it has changed my
life altogether. Now I realise that Christ alone
is my Saviour, and the Saviour of the whole world,
and I daily wrepeat the prayer which He taught His =
disc¢iples. Now I have in my heart that perfect peace
which I never had before. I thank Him for it from
the depth of my heart, and whenever I get a éhéﬁgi
I too tell the life-giving teaching of the Lord.

o It may be that this Sikh might never have been
reached in any other way. Often the selling of Bible por-
tions and tracts is a way of approach into the village
home. It has been sdid of late that never has a high
caste Hindu or high class Moslem turned to Christ who has
not first been infiuenced by the Written Word. Perhaps

this is an exagerated statement, but certainly this is one
of the most fertile ways of reaching them.

2e Principles Underlying This Work

~ The Madras Conference report clearly sets forth
some fundamentel principles connected with this work, and

four of them are as follows:

"(2) To meet the great and growing need for Christ-
ian literature, men should be set apart to organize
the preparatlon of suitable books, tracts, and leaf-
lets, and to incresse their circulation. . (4) The
literature published should be especlally prepared
for the people of the land. . (5) The literature
must be idiomatic in style, abounding in illustra-
tion and imagery, and thoroughly intelligible to the
people. (6) The publication should be clearly print-
ed, and where possible su;table pictorial illustra-
tions should be 1nserted.

L] - L . * .

1. Singh, Sadhu Sundar, WITH AND WITHOUT CHRIST, pp. 49, 50
2e Beach, ODe Cit.’ PP 208, 209
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away, the one who receives it will come to the missionary's

tent and ask more about the Gospel.

_ , D, Training of leaders
1. Boarding Schoéls~“ )

&, Dormitory |

" In the dormitory type of boarding school, all the
pupils 1ivé in a large dormitory building; they eat'toéeth-
er, These schools are similar to boarding schools in any
other country, The pupils come from all the surrounding
villages to attend this school and they all live together
as one big group in the same building. O0f course the dormi-
tory is usually well equipped, at least it is much more
elaborate than the simple village«hameé?fiom which the
pupils come, Consequently the life in the dormitory does
not prepargﬁthémvvery well for wvillage life. Many times
they go back to their villages discontented., Recently
missionaries have been trying to change the organization
so that the pupils might be better fitted for village life,
Some missionaries have divided the Boarding into compartments
with’a small grdu§ in eaehrcompartmént and a monitor in charge
whose duty it is to‘keep & record book of how well each
girl did her daily duties,
. In this type of boarding school in Aligarh, the

missionary‘found that the monitors were not being honest

in keeping the records, She called all the girls together
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and said, "You have not been honest in keeping your record.
books, What wre you going to do about it?" oOne girl an-
swered, "I think we better go into chapelfénd“pray about it,»
The girléfdid pray very earnestly about it and the missionaﬁy
talked to them about friendship and why they should be honest,
They decided that the best way that they could learn how to
be the kind of a person that Jesus would choose as a friend
would be to study the life of Jesus and the lives of those
who were His friends, They~foimed what they called a
"Friendship-circle"~andffifteenfadolescent girls, all from
Christian homes joined, They studied the life of Jesus and
His friends~ahd built up for themselves an ideal of a friend,
Then they compared their own lives with this ideal, The .~
missionary had a chart with Jesus' picturé at the tep; At
the end of their study she had those sign*who thought‘they
were trying to be the kind of & person that Jesus would want
to have ag a friend, Several of them did sién but some

said that they were not ready., Once or twice a week the
girls met for study and prayer, At these meetings they pray-
ed for each other, The missionary also had conferences with
each individual girl‘to help them with any spiritual difficuln
ties and to pray with them, The girls enjoyed the Circle
meetings and the office éonferenoes and they were helped

to develop in their Christian life.1

[ ] . * . L 3 *

1, Material contributed by Miss Pearl Palmer, long-time
missionary in Indie
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b, Cottage : :

The old dormitory type of education has been
found impréctf&le for the villagefbecaﬁse‘it did not fit
the majority of the pupils for the kind of iife which they
would have to live in the village, It has been the aim of
migsions to give all children a'feading knowledge of the
Bible; and to tréin the most promising ones for mission ser-
vice, However, this type of education alone does not meet
the most urgent need of the masses, Under the old system
very few of the pupils went on through the fourth standard
of school; a large percentage did not go any-farther than
the second year, Most of the people in India's village are
poor, They need even the small amouht'wﬁich the children
can earn by herding some caste man's caftle and goats, bring-
ing in fodder, gathering sticks for the evening cooking, or
frightening birds away from the ripening grain, The dore
mitory system of education made the pupils dissatisfied with

D

their (illage.life.

In different parts of India a new system of edu-
cation, called the cottage~systeﬁ, is being tried in several
model schools in which they are trying to raise the standard
of the Indian villages and homes, The pupils come in from
the surrounding villages and live in small one-room mud
cottages quite like those of the ordinary Indian village,
There are some schools of this type for gifls and some for

boys, Five or six pupils of 7aii¢us ages, just as in a
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a village home, live together as a family unit, As in
the village there is a store, a bank, a school, and &
church, so in the school different industries are carried on
and the pupils even have thgir own printing press and print
a paper onde‘a month,

~ In one of these Gottage schools, called "Usha-
gram", each cottage conducts morning prayers as a family
group led by the head boy. A singing band was organized
and goes out from time td time into surrounding villages.
A number of boys were received into membership in the
church, and the majority of them are active in the work
of the Epworth League.l One of the-i@eals of Ushagram is
to encourage meditative Worshi:p.2 Bible instruction is
given inthe school and wnrship~ser§ices are conducted in

the church every Sunday,

2.Mission Village Schools )

According to the leading mission educators,
nevangelization and literacy" are the principal objectives
of mission primary schools in villages, while "social
gservice," "service in the church" aml "to deveiopn Chfis-
tian leaders" are objectives listed as important., One
prominen t missionary educator stated that:

"The village educational system is hardly well enough

* . . . . .

1, Cf, Pamphlet, "A Village of the New Day",p.2
2. See Ushagram, Vol,II, September-October, 1932
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organized to show any clear aims. Generally though
the aim may be considered as this, to give the village
Christian an education that will enable him fto read
and write, to read the Biblf, and to improve his s0-
cial and economic status,"

In the study made of one hundred seventy-three
Christian ¥illage schools by Dr. Petty, it was found that
at least thirty minutes per day are devoted to religious
instruetion, The course usually consisted in learning

the ccmmandments, the Lord's Prayer, and hymns, In a
i - ' X 2
few instances a definite curriculum was reported in use,

3, Vernacular Schools ‘
The Madras:Conference Report sets forth the
main objects of‘the»vérnacular‘schools in the following:

"According to the testimony of the various missions,
vernacular education gerves a twofold purpose in
mission economy, A vernacular school is one of the
best means of opening up evangelistic work in a
village., The high respect in which a teacher is held
in this country and the great desire which the people
have for education give the teacher in a village
school a unique opportunity; and, if he is the right
kind of a man, he can do much in helping to extend
the Kingdom of Christ,....The other purpose v ich

_ vernacular schools serve is to fit our Christians
to read the Word of God. And again, by learning to
read and write, Christians will be able to raise
their position in society and make themselves more

“useful members of the community, We urge a sus=-
tained effort to educate all our Christian youth to
read and write at least...," .3

L] . L3 . L] .

1, LAYMEN'S FOREIGN MISSIONS INQUIRY, op.cit.,p.328

2, ¢f, ibid,, p.331 '

3. Beach, op, eit,, p. 195, guoted from Report of the
Madras Conference, 1902, p,.87
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Meny of these schools are conducted by mission-
aries through'grants;in-aid, received from the Government,
These schools receiving this aid are required to conform
the curriculum %o government standards, 1In a Boys' Ele-
mentary School of this type in Samalkot, Godavari ﬁiétrict,
the boys are given good chriétién training, Every.morn-
ing a half hour worship service, consisting of singing,
daily reading and explanation of the Sunday School le sson
for the week, memorizing of the Golden Téxt,"and prayer,
is conducted. A weekly prayer meeting is held every Fri-
day evening and Saturday afternoén the Christian Endeévor
meets, After Sunday School, which is held on Sunday after-
noon, the big boys go in groups of twos and threes to the
hamlets of the town, where the leather workers, potters,
outcastes, and gypsies live, and organize classes of their
own, Each grade, under the supervision of a teacher, is
responsible for a certain village group. Sometimes the
teachers hold meetings with the caste men inkhe villsge.
Bible instruction is given every day for a half hour to
the smaller children and for a forty minute period to the
children inthe High‘échool entrance class, The Junior
Primaries are taught the Lord's Prayer, the Ten Command-
ments (short form) and a’few gsimple stories from the life
of Christ, The Senior Primaries learn sixty New Testa-
ment stories.froﬁ the little books in vernacular, The

third class has the same, The other classes have the
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following courses:

Long Tgrm O, T, Short Term N. T.

30 minute periods (Map of Palestine used)
Grade
4 Genesis Mark
5 Genesis Luke

(Reviewed and more
comprehensive)

6. Exodus John
(Model of tabernacle,
maps, charts used)

7 2 chapters of Lev., Acts of Apostles
Num., and Deut. (Map Paults Journeys)
40 minute periods
8 Joshua, Judges, Ruth, I & II Thess. and I. Cor,
I Sem.

4, The Christian College
a. The Use of the Religious Period

The religious period has been made use of accord-
ing to the circumstances and needs of the college. In some
colleges the Christisns and non-Christians are taught sep=-
arately. In one college the Christians are glven two peri-
ods a week by themselves and one period a week with the
non-Christians. A separate course is followed in each case.

bThe aim of the religious class in the first years
of the college course, is to present Christ in all His pow-~
er to win men. Each course is completed within the year and
the whole four=year course gives a full presentation of

e & & o o 0

1. Information contributed by Miss Janet Robinson, who
hag been connected with Elementary Education in Indig
since 1903,
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Christian truth.

In former years Bible instruction in the Christ-
ian collegés was compulsory but in more recent'yéaré the
government proposed & what is called a "conscience clause"
which states that if any students or parents object to their
boy or girl asttending Bible classes he or she is to be exe
cuged. Gradually the 6olleges are adopting this clause but
not all of the colleges have accepted it. In the United
Provinces, where the "conscience clause" has been adopted,
out of 531 boys in 1932 only one boy asked to be excused.
His request was granted, but each day as he waited outside
for the class to finish, he came a little closer until he,
too, finally ceme to class and was one of those most inter-
ested.1

b. Personal Contact of Teacher and Student

There is no factor which has contributed so much
to bring about conversions and baptisms as has personal
contact and personzl influence. This influence is more ef-
fective in smell compact colleges such as St. Stephen's
College, Delhi. The staff in the small coilegé;unifiéd in
their Christian purpose, igs more ablée to find leisure to
cultivate humen relatiénships with those whom they teach in
the classrooms. In the college in Masulipatam, Guntur, India
where Dr. J. Roy Strock has been a missionary for a long time
the stﬁdenﬁs are divided into tutorial groups. Iach member

. - « . L] L

1. Instance given in & letter by XNellie S. Bowman, misgion-
ary in Indis under the Presbyterian Board of Foreign Mis-
sions. _
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of the staff is given twenty boys with whom he is to talk
over personal problems and whom he is to invite foi welks
on Sunday afternoons. In this way the personal influence

of the teachers is felt by all of the students.t

¢. The Chapel Service

The college chapel is the center of worship. It
reminds the Christian and non-Christian alike of the need
for Wofship and adoration., In addition, the Chapel summons
the Christian staff aﬁd Christian students to & common and
"repeated act of worship., Usually it is the meeting place of
the staff for prayer or for the celebration of the ILoxrd's
Supper. Besides the Chapel there is often a quiet room which

is uged by Christians and non-Christians for personal and

private devotion.

d. The College Hostel

"The more a college becomes residential in
character, with hostels in which Christian as well
as non=Christian students live, and where effective
rersonal contacts can thus be made with them by the
staff, the more fully and persuasively should it be
possible to make known the Christian life as well as

Christian truth,"?
A great deal depends upon the reality of the

Christianity of the Christian student and Christian staff.

1. Information contributed by Dr. J. Roy Strock, long time
wissionary in the college at Masulipatam, Guntur, Indis

2. TEE CERISTIAN COLLEGE IN INDIA, The Report of the Com-
mission on Christian Higher Education in India, pp. 104,

105
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Sometimes the Christian students are given a hostel of their
own but in most instances it is thought better for the
‘Christians to live alongside of non-Christians in those re-

lations of deily fellowship through which a living Christian

witness can most of all be borne.:L

e. Chrigtian Sociél Service
In most éolleges opportunity is provided'for
Christian SOCial service in order that the students may thus
express the spi:it of Christ. ©Social settlement work, Scdut
work, various kinds of village work, endé other activities
are cearried on by college students and in St. Stephen's Col-

lege, Delhi there is a Social Service League.

£. Other Wethods

"Most colleges encourage among their stu-
dents the formation of branches of the Student
Christian Association, and the Christian members
of the staff co-operate with the Christian students
in the organization of student camps and retreats.
Fot only are the Christian students themselves

- helped in this way, just because they are helping

- ~themselves, but sometimes - and all the more for
that very resson - non-Christians are attracted
and interested. In some colleges & member of the
staeff is specially entrusted with the guidence of
the religious life and teacblrg of the college, znd
partially relieved Ifrom other work in order that he
may have the necessury leisure f6r this purpose.

- Some colleges, again, show a concern lest their
Christian students should be alienated from the life
and service of the Church, and teke pains to se-

. . -

1. ‘¢f., THE CHRISTIAN COLIEGE IN INDIA, op. cit., p. 105
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cure that they shall have opportunity of join-
ing in ites W frshlp and of teking part 1n its

act1v1tle§ "

5, "The Training of Blble Women and Village PrGaCheTS

 luch attentlon is given in India to the training
of catechists and evangelists. MNost m1831ons have 1nst1tu~
tions of some kind for the training of Bible women and
preachers. The students aré sometimes sent out from these
schools with an itinerating vand of &rained men under a mis~
sionary, ant in this Waﬁ receive practicel training. lNany
missions choosge the'brightest boys and train them in the
elementary school, the normsl and tradining school. Summer
schools, lasting two or three Weeks, at which regular coqrées
of study are given, are found useful. gSome migsions hold
annual conferences for evangelistic workers for‘the deepen-'
ing of splrltual life, training in BloWe study,.and in-
struction 1n\varlous subjects. Other missions have meekly
Bible-classes for the instruction of_evange;isﬁs.andzgi@le
women. All miésipns yecognize the importénce of training
evan¢elistic’vorkers One m1531onorj says, "tralhlng all
agents in devot¢onal Blble study is the greatest need and
the most effecbive zn.e-’rjhoci.'Pa |

Eany missionariesfhold weekly preparatioh clagses

for Sundey School teache;sswheg the lesson for the following

3 . - . * .

1. THE CHRISTIAN COLTECF IN INDIA, ép “cit., p. 107
2. Vorld Missionary Conference, 191@ Report of Commission
II, THE CHURCH iy THE MIS&IOH FIEID, p. 179
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Sunday is studied. Some missions have teachers' conferences
where lectures are given as to how to conduct Sunday school

work successfully. In some missions the older pupils teach,

under supervision, junior classes.: i

E. Ministry of Healing
1. The Field.and Need
- the ) '
Although,Britisk Government has provided to some
extent medical aid for India's millions, there is still a
great need for medigal miggions in this field. Dr. Dennis
describes the need in the followings

"gickness is ofien ascribed to demons, or to the
anger of gods and goddesses who gre thought to -
preside over epidemics, and who must be propitiated
in order to secure their'suppfesSion.'"Killéd”by -
1gnorance' is still the verdict in numberless Cases
of fatality; and when we remember that the total
number of -deaths-in India every year is between flve‘
~and ‘six millions, we can appreciate how disastrous ..
are the results of cuackery, which has, no doubt,
been the only ministry which the vast majority have
received in their fatel illnesses., To be sure, the
0ld system with its charms and incantations, its”
profitless and often cruel'remediés;'is‘gradually
passing away; yet the native hakim is the only re-
course in the case of vast multitudes. ... It is-
guestion whether the so-called hakim or valdyas,
with their foolish and worthless remedles, are any
relief, or whether to be unattended is not a milder
fate than to be ministered to by those who will
gravely prescribe the powdered horn of the sacred
bull as & remedy of special efficacy, or who re-
peat verses out of their sacred books for the re=-
lief of & person who lhias been bitten by a poisonous

insect."?

1. ¢f. Tbid., p. 179 -
2. Beach, op. cit., pp. 202, 203, quoted from Dennis,

CHRISTIA\ MISSICYS AYD SOCIAI PROGRESS, vol. i.,
pp. 191, 192
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2e  Evange1ism in Mission Hospitals

Many missionaries consider medicsal work as an ad-
Junct ‘to evangelism. It 1is, but it is more than’that.
There is still a great need for Christian medical work to
heal the sick, prevent diseases that can be prevented, and
help the~pebple of the community to be healthier and happilewx.
These_things all express the Christian spirit in its broad-
er aspects,

Onie of the questions on the questionnaire, which
was sent by the Laymen'!s Commission to mission hospitals
concerned the evangelistic aspects of the medical work.
The following is a composite of the answers sent by the
doctors and nurses:

"A11 medical missionaries are interested in the re-
ligious side of their work; but there is a wide di=-
vergence of opinion as to the best methods of reach-
ing the people with the Christlian message. The largest
number of doctors placed the Christian spirit of the
'professional and nursing staffs as first in:importance,
and good medical care of the patient was voted second
in importance, in regching the patient with the Chris~-
tiagn'message. Actual preaching services in the hoss
pital were given fifth place. Some few of the medical
missiongries regard it as unethical for a doector to
try to convert g man to his religion while the man is
sick and when the physician has_an undue sdvantage

and influence over the patient. 1

Most medical missionaries agree with the basie
statement of the Christian Medlecal Association of India,
which is as follows: / | |

"1t is our conviction that the ministry of healing

. L L J . . L

1, LAYMEN'S MISSIONS INQUIRY, op. cit., p. 435
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is an essentiagl part of the work of the Christian
Church, whose mission 1t is to represent God as re=-
vealed in Jesus Christ. We observe that Christ's
own testimony concerning His mission was that He
came to do the will of the One Who sent Him and to
finish His work. We must believe that the ministry
of healing for the body is an expression of the atti-
" tude and mind of God toward man, snd has its source
in the compassion and love of Ged. It 1s our convic-
tion that the Christian should concern himself with
the care of the sick, apart from whether others are
carrying on the work or not. From this conviction it
becomes our duty to develop Christian medical work as
part of the essential work of the @hurgh in India, and
to consider how this may best be done, 1

The statement further points out that
"the service thus rendered 1s a natural and vitszsl
expression of the spirit of Christ, and can best be
engaged in by men and women imbued with the spirit
of Christ. &

0f all the medical work that 1s done in India,
the work for women is the most urgent. This isrymore ur-
gent. This is more true of the wealthy because they would
rather die than go to 4bospital and be seen by a man.

The resolution which was passed by the Madras
Conference in 1902 1s still earried out in mission hos~
pitals today and summarizes the evangelistic methods used
today in medical work in India. The resolution reads as
follows: |

"The medical missionary should personally organize

the spiritual work in the hospitals or dispensaries
under his charge and should take an active part in it.
There should be daily teaching in the wards according
to some well-arranged plan; and in addition to this,

the medical missionary should aim at individual desl-
ing with the in-patients. . All Christian medical o~

L 4 * e & e L4

1. LAYMEN'S MISSIONS INQUIRY, op. cit., pps 435, 536
2. Ibid., p. 436



-156-

sssistants should be encouraged and trained to do

spiritual work.inIn"iarge medical missions, the co-

operation of evangelistic missionaries and native

evangelists is important; and these should endeavor

to follow up the work in the homes of former patients,

especiallg those who have appeared interested in the

teaching. 1

Many of the above ideals are realised at the

Lutheran hospital in Chirala, Madras Presidency. ''he motto
of the hospital is "we are workers together with God" and
it is held before the nurses that they are examples of
Christian living. The Bible women co-operate with the
nurses and doctors in their work. They meet with the ﬁat-
ients for an hour before the medicines are given out and
give Bilble instruction, sing songs, and tell stories.
Sometimes the nurses and doctors go on tour in the villages
with the evangelist. They have a dispensary in camp while
the evangelist is preaching out in the village. Every morn-
ing and afternoon there is a Christian service in the hos-
pital and during the day the Bible woman talks with the
patients individually. As the nurses give bedside care
they talk about Jesus. One hour a week the missionary gives
a course in Bible study for the nurses and every morning
she conducté prayers for them. On Sunday she has a special
prayer group with them. When the patients are sent away
from the hospital they are given a chit (pasteboard with
a Bible verse). Then the nurse sends word to the mission-
ary or eVangelist in the village and tells them of the

. L L L] L *

1. Beach, op. cit., p. 204, quoted from Report of the
Madras Conference, 1902, pp. 120, 121
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iﬁterest of the patient in the Christian message.l Miss
Meyer said that the hardest part of the work was to get .
the nurses to do‘personal work at the bedside of the |
patients. Doctors and nurses who minister to both the

body and the soul will always be needed.

F. Missionary Sadhus for India

Missionaries and Indiaen Christians are beginning
to reglize that the Gospel 6f Jesus Christ makes a greater
appeal to Indians if'presented'in an Indian manner,

Buropeans or Americans who preach in the Indian
bazaar, attract a crowd partly because of their western
dress. There is nothing about their appearance to suggest
that they are speaking of the things of God and the Way
of Salvation. It may be that they are discussing politics,
village uplift or a new educational system..The holy men of
India are distinguished from other men by their dress and
manmmer of living. They go from village to village, leisure=
‘ly in guiet places talking with men about their holy books.
They spend much time in meditation and solitude, separate
from the world. The foreign Saheb 1s hurried and can only
- 8lve an hour or so before he mﬁst go to his western home
to be with his wife and children. Many times he cannot
even take the time to answer questions,

L L [ * . *

1. Information contributed by Miss Mabel Meyer, long-
time missionary nurse in Chirgla, Madras Presidency,

India. .
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. Missionaries are tempted to be anxious about many
‘things and neglect opportunities fqr quiet talks and prayer.
Sadhu Sundar Singh is a noteworthy example of the Christian
Sadhu. Dressed in his yellow robe, he travelled through
the villages preaching and’teaching. He had an Ashram at
Sabatu in the hills where -he gathered inquirers about him,

- One day when Sadhu Sundar Singh was travelling
he came upon a Hindu Sedhu,; nemed Moni Bawa, who had not
uttered a word for six years. If asked a question he would
reply by writing on»his slate. The following will illustrate
Sadhu Sundar Singh's method of giving the Gospel to men of
fhis types

"one of my questions was: 'Why do you not make use

of this God-given gift, for He has given you the
tongue for spesking, for glorifying and worshi

Him, and for giving advice on spiritual matters?

If God had intended you to remain silent He would
have created you a dumb mute, and would not have given
you a tongue.! Without any show of pride, he wrote
his answer:; !'What you say is quite true, but my tem=-
per is so bad that no good ever came out of my mouth.
I used to lie, and say things to hurt people's feel=-
ings. It is mearly six years now since I spoke last,
but as yet I have not galned my object. It is better
to be silent than not to speak good words. Thus far
no blessing has come to me, nor any special message
for the people, so silence is best for me.! I talked
a little longer with him, and then gave him g Gospel,
which he agcepted,thankfully and promised to read
carefully. 1

The Sadhut's influence is still 1living in India
and missionaries may well learn a valuable lesson from
him. Even though it may be impractical to adopt the

L] * * L Ld L

l. Singh, Sadhu Sundar, WITH AND WITHOUT CHRIST, pp. 12, 13
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Indisn dress and manner of living for a life habit, still

it would be mbst fruitful for a few months to leave rou-

tine duties in hospital, school or district and become =

missionary Sadhu.

Here is g testimony by a pundit which shows the

importance of the missionary sadhu:

to

"I had often heard sbout Christ, but ewing to my
prejudices I used to keep as far away from mission=-
aries and Christians and their Christ as I could.

But it once happened that at the Kunbh Mela, at
Allahabad, I mebt two learned men belonging to the
Secret Society of Christians. They were Sanscrit
scholars, and at first I thought them to be Hindus,
but 1little by 1little they proved with great clearmess
that Christ alone is the Saviour. In a few days all
my abhorrence and misunderstanding of Christianity
disappeared. Then these two Sannyasis, or Sadhus,
baptised me in the Jumma River in the name of the
Pather, the Sony.and the Holy Ghost. ¥rom that day

I have spent my time and strength in my Saviour's
services, Had I never met those two Sannyasis it is "
possible that I should never have become a Christisn. 1

Ge Summary
In this section of the present study the aim was
show that 2ll missionary work is evangelistic and that

some methods of evangelism gre better than others, Mehhods

of

evangelism for the masses, namely indoor preaching,

bazaar preaching, itinerating in contrast to participation

in

village life; the place of Christian literature in

evangelism - its importance, the principles underlying it,

and its distribution; the training of Christian leaders

in

1.

boarding schools, both of the dormitory and cottage

Singh, Sgdhu Sundar, WITH AND WITHOUT CHRIST, pp. 39, 40
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type, in the mission village schools, in the Christian

\ college, and the special training of Bible women and village
preachers; and the ministry of healiné as a method of
evangelism, have all been considered. It has been shown
that indoor preaching is a better method.in some ways
than bazaar preaching but not used in India as much as
other methods because of the heat; thaf itinerating and
participation in village life are extremes and would re-
sult in a splendid method of evangelism if combined; that
many are won to Christ through the written word; that it
is imperative that Christian leaders be trained in institu-
tions where Christ is made central and where the student
has personal contact with the teacher; that doctors and
nurses who minister to both the body and the soul will
always be needed; and lastly, that there is much to be
attained by the method of the Missionary Sadhu, by his
intimate touch with men, in leisurely conversations, in
the singing of vernacular hymns, and especially in the
reading and expoundiﬁg of Bible passages. The conclusion
may be drawn that every means possible shouid be used to
lead the people of India to an acceptance of Jesus Christ

és their Lord and Séviour.
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CHAPTER III
METHOD OF APPROAGH TO THE MOHAVMEDANS
AS DISTINGUISHED FROM THAT USED TO THE HINDUS

_A. Velues in Islam
Before an approach is made to Moslems to win
them to Christ, it is well to find out what Christianity
hes in common with them. A study of the values in Islam
will give a basis for the Christian approach., Though in
actusl practice their lives may deny some articles of

their creed, they believe much of Christian truths

1. Doctrine of God ; : ‘

A They are monotheié%s, believing’that Allah's ex-
istence has neither beginningnor end; that he is omnis=-
cient, knowing all things hidden or manifest, past or fu-
ture, andkhat his knowledge is eternal, not posterior to
his essence; that he is omnipotent; that he is creator and
originator; that he is merciful and“compassionate 10 be=-
lievers. Although the names for God in the Koran, the
Moslem's Holy Book, such as "The Compassionafe," "The
Guardian," "The Forgiver," indicate that the Moslems as-
sociate the ideas of love and pity with God, it is gener- |
ally true to say that the predominating thought in their
mind is God?s power, Because Allah iskhe supreme Reality,

this power is conceived of as omnipotent, autocratic, and
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Absolute, This faith in a living God who wills and acts
is a vital element in the religion in Moslem lands. The
Moslems do not believe in God's love and holiness, and
therefore it is not surprising to note that they also have
no place for'aionement. Their belief in Allah as a per-
sonal force and in His goferning relation to the world,
affects their wholé~thinking and doing, and enables them
to face loss, trouble, and adversity with complete stois
cism. They believe that man exists through the immediate
working'of Allah's will and power. Moslems are confident
that God has revealed His will for men through prophets
and a book descended from heaven., In this book is included
& corrupt form of the Pentateuch, Péalms, o me of the pro-
phets, andkhe Gospel, in addition-to the particulér "reva-

lation" which Mohammed claimedko give,

2. Teaching Regarding the Holy Spirit

| The Spirit of God is mentioned twenty times in
the Kbran.' The following passages summarize the sighie
ficant Islamic teaching about the Spirit:

"l, The Spirit is shrouded in mystery, and egen to Mo~
hammed 'only a little' knowledge of it is given,

2. The Spirit is spoken of as the Spirit of Allah, al-
ways linked to His name or to the personal posses-
sive pronoun. It proceeds from Him as breath from
the body, The Spirit is above both men and angels,
both in degree and in kind: it is even uncertain
whether it can properly be said to be created,

3. The Spirit was breathed into man, thus establishe-
ing the uniqueness of man's creation and his de-
pendence upon Allah for spiritual vitality. It
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was also breathed into the Blessed Virgin Mary.

4, The Spirit is limitless, capable of being infused
into countless personalities w1thout dzmlnutlon or -
loss of identity."l

5, The title "Spirit.of Allah" is also given to Jesus.2
' Mohammed himself contrasts the Spirit with the

angels., If his awful Visitant was none other than the
Spirit, then it was a Being altogether higher than the
Angels, for he describes it as "endued with power, having
influence with the Lord oi tne énrone, obeyed"d Isiamic
thinkers interpret the Spirit as "~ - 7. - "

"a unique Being, above all creatures, related uniquely,

intimately, and actively to the Lord of the Throne, .

. . They saw the tdanscendental character of the Spirit,

even admitted (some of them) that It is uncreate, but
hesitated to admit Its Eternity.v4

3. Veneration for Jesus

Mohammedanism isﬁhe only great world religion to
follow Christianity and the only one which claims to be
superior to Christianity anéfheny its truth. On the bther
hand, it is the only other religion which tells anything
about Jesus,

The Moslems give Jesus a high place among their
prophets, ‘This ig worth noﬁing. Jesus is given this
distinguished position for two reaéons: -

L ] . . [ . *

. JERUSALEM MEETING I, M, C, 1928, THE CHRISTIAN MES-
. SAGE, Vol. I, pp. 194, 195 :

Koran, IV. 169 n,

Ibid., p. 195

Ibid,, p. 195

DO
>
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"(1). He 1s icknoWledged to be (the son of the Virgin-
‘ Mary ) sinless in origin and spotless in charac=-
tery (2) He is described as living in high heaven
, where He_is an 1nterces°or ( wagth) on behalf
" of men."¢
Although many of the other teachingshconperp@ng
Jesus are distorted and not worth using, surely the facts
just mentioned are of value to the evangelistic worker among
Mohammedans. ] .
It is true that today Jesus is not given so large
a place in the common life and thoughﬁ'of Moslems as one
would expect in the light of the Koran. However, this was
not always so. ‘In the centuries preceding the Cru§ades, the
figure of the Crucified Jesus was vitally inspiring to -
thoughtful Moslems. It is the.personality of Jesus which at~-

tracts the Islamic world today.®

4. Devotional Life

Moslems, especially in the country districts, are
punctual and faithful in their prayer life. With their faces
towards‘Mbécg.they pray five times a day. Although these
prayers are vain repetitions, they furnish a means of dis-
cipline that comes with frequent and regular concentration

upon the thought of God. At least their prayers are a re-

N e o s s &

1. Koran 19:23- 29 21:91; 66 :12

2. Ibid., p. 197 '

3. "Shauky, the noted poet-laureate of Cairo and a Muslim,
has been taken to task by Muslim critics for adorning
his poems with tributes to the beauty and glory of the
Person of Jesus, and especially of the crucified Jesus."
(Ivid., Footnote, -p. 197)
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ligious exercise. No matier where he is during his prayers,
the Mbslem‘has learned tb be.alonevwith himgelf; some of the
Moslems io be alone with Allah. R

Usually thé*elemgnt“pf feeling does not enter into
HMoslem p:ayérs. The highlyveldborate, ornaﬁe pﬁgﬁting gfﬂpyg
Koran at feast or fastvpr feétivity'stirg'thgyggthgp;cwgenses

of the worshippers.;

The worshipper is delighted and up-
lifted partly by the chant and partly by_phefwg:ds 9£«h;§
prayers. The susceptibility of the Moslem to the reading of
the Koran suggests that beauty in the reading»o£ p;gy§p“9::
scripture in our own churches should be much more earnestly

gtudied.

5. Personal Attachment to Mohammed AR
The: Mbslemﬁs personal attltude to hls prophet
Mohammed; is very vital toAhlmf “Mbhammedwgg theg?;agget
of Allah" is just as much an article of faith to him a;{;;
"There is no God but‘ﬁllahﬁ,zirThngbslem’s devotion, admi-
ration, enthusiasm, and personal love for his prophet are
intense realities. The following shows the Moslem's atti=-
tude toward Mohammed: |
"He feels a personal relatiénship to him; he is

conscious of a personsl gratitude for the ineffable
services he has rendered., He believes that ¥ohammed

suffered and sacrificed in loyally to his mission.
¢ ¢ ¢ » &

1. Cf. Jerusalem Meeting, I. M. C. 1928, p. 199
2. Cf. Ibid., p. 201
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: Sométimes h; throws over theOlogical or phil-
osophical proofs of the truth of Islam,. and
points simply to the fact of Mbhammed.?;‘ :

"Much is oftep made of the immediapy of;the;Mog-
lem's relation torAllah."? Now this doctrine is not prac-
ticed,but; instead; Mohammed is looked_upon>as;a mediator.
Islam has felt their need for an interpessormand 50 it has
given this position to Mohammed. He is thought of as a
superman and an ambassador who will plead their needs and se-
cure for them preference.5 Io_ﬁhe’Moslgm; Mphammed_is.
greater than all the‘prophets and is a representative of all

of them put together.

6. Belief Concerning Life After Death
The Mohammedans bgligye;in the resurrection from

the dead, and in a day of judgment with God as judge. The -
sins for which they will be jgdged;‘however!'axe not so much
vwhat we consider sin as they are specific.failures (1) To -
repeatAthe~cree¢,‘(2) to say'theysetvpraye&;f;vevti¢g§~a;dgy;
(3) to keep the fgst; (4) to give alms, and (5) to make the
pilgrimage to Mbcca; the holy city-—the Five Pillars of Islam.

7. By-Products of Islam
The following is a 1155 of social virtues, many of

which are Credité@‘toythe'iﬁfiuenge of Mohammedanisms

1. Ibid,, p. 201
2. Ibid., p.- 202
3. €f. Ibid., p. 202
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vl, Veneration of holy men. ZEvery locality has
its honored saints, men who, fulfilling the
moral and ceremonial code of Islam, are ac-
counted holy. This admiration for holiness,
inadequate and formal though it be, produces

" a respect for virtue as the Muslim sees it.

Respect for parents and the aged.

Compassion, manifesting itself notably in

patience with beggars and unfortunates, in

the giving of alms, and in kindness to ani-
mals,

. Resignation under affliction. :

5. Abstinence from alcoholic beverages, gambling,

and usury.

6. Abhorrence of 1dolatry."l

(PR

B. Weaknesses in Mohammedanism

The creed of the Mohammedans includes several be-
1iefs to some of which Christians cannot subséripgz_h“

1. Their treatment of sin is fa;ﬂfrom}Ch?igtian,

"What Allah forbids is sin!" The Koran lays stress on things
“permitted" and things}"forbidden".2 Their theogpg;anéhgi~
vide sins into two main groups; (;) K@bira;Mo;Vﬂgyeat(sips":
"Shirk;“symurdef; adultery;‘dispbedignpe to parents qrpGp@;
shirking pilgrimage, drunkenness;_usury; neglecting Friday
prayers andkthe;fast of,Ramdhap,'forgeﬁt;ng‘ﬁpeer;ah after
reading; swearing falsely‘br by any other name than that of
God, magic, gambling, danéing;kshavihg the beard; ete.
Such sins can be forgiven qnly.after>repentance.

1. Ibid., p. 210
2. Cf. Jones, I. Bevan, THE PEOPLE OF THE NOSQHE, p. 106
5. See, p.)178 for explanation
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(2) Seghira, or little sins: lying, deception, anger, lust,
ect. Sins of this class are easily forgiven if' the greater
sins are avoided and if}gomekgpgd’actions are performed,
Moreover, Islem has an ample ritual ;P?_Q.S.c?\i:b.ed.;‘ by
which sins may be "cdmpensated»fpr":by the performance of
the stated prayers, by repetition of the ™beautiful nemes"
of God and by seying the Moslem creed, by slmsgiving, by
fasts, end by pilerimage. By these the believer stores up
eternal merit also. And so geﬁuine grief for sin and true
repentance are not often seen, . -
» 2. Chapter 112 of the Kbran, whlch is appralsed as
equal to one-thlrd of the whole book, reads:
"Say; He, Allah is one, '
Allah is eternal. -
Pt o P o “gf’“’?"' I
3, Christians eannot agree with the description of- some
he works harm, and that "God is the best plotter."2
4, There are four views ourrent among Meslama concernlns
the asuthority of the Pentateuch Psalms, and Evangel which
preceded the Koran: (1) that they were literally taken up
into heaveﬁ~when the Koran was given; (2) that they were cor-
rupted and so are no longer asuthoritative; (5) that they were
abrogated by the advent of the Koran; (4) that the Koran
itself is a sort of compendium of all necessary teaching in

1, Cf, Koran, Chapter 112
2, Ibid,, 6,39; 45,22; 3.47; 8.30



~171~

the Scriptures of the Jews and Christians.. So their pro-
fessed belief in the;péoks of God is really reduced to be-
lief in one book only.l _ . o

5. Their insistence on the doctrine of the Unity of
God has had & strange effect down through the ages. They
have been s0 busy insisting on the maﬁhema&@caliup;ty_thgg
they have lost sight often of His character. He is one to
be feared; and one finds in the;masses;'feaylgnd servility,
listlessness; a fatalism of life and practice. Ih the -
thought of most Moslems, man is a mere puppet. Emn;ishﬁ3§
slgve of God; andﬂentirely_depgndent on Hig‘favo;,.spw@apy
Moslems perform their :eligioué duties to avoid the anger
and punishment of Allah.2 N - ; o )

6. Moslem prayer is doomed t0 mechenical formality,
becausg of the command that the daily prayers be said in

3 _

Arabic. V - S N
7. Islem is notably lacking in spiritual power. There.

is not even a~sense,of‘th§‘n¢ed‘o£ the inflow of regenerating

power to 1ift up men enslaved in sin. It does not attempt

to ieach the foundations of human action to cleanse them,

The utter inédequacy of Islam is well revealed by this éuo-

tation from the correspondence columns of a journal of one

of thé more progressive Moslgm pa;ties, A correspondent:

L] * * . . .

1. Material received from Frances Brown, missionary among
the Mohammedans in India

2. Ibid.

3. Ibid.
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had thus addressed its edltor.

"I am a girl of twenty, and from the age of twelve
I have done every sin that you can think of., In fact I

. _have tasted of every keaf of the tree of life. Alas!
there is nothing Zeft for me but hell when I die, - I~
ask you sincerely what am I to do to be saved? I have
put this question to a priest. He has told me to re-
pent, but the truth is I cannot repent, as what I have
done I have enjoyed doing, though it was & sin. Now
will you adiise me what I am to do so as to be saved
from hell?" ,

The editor's reply was & veritable confession of

the spiritual bapkruptcy_of Islam: -

"furn a new leaf, ILead a righteous life hence-
forward. This alone ean wash off past sins., 'This is
the only true atonement. Sins are washed bff;'thg
Koran assures us, by good deeds and these alone.,"

C. Prejudices of Moslems Against:Gﬁristian?tXM;ww;‘WM;Q,

The missionary socn;ﬁ;nds:that the Moslem entertains
deep-seated prejudices against Christian Truth and is only
too ready to voice them. H‘,‘ , ‘

Moslems are assiduously taught, to believe, amd for
the most part do. belleve, that the Bible now in clrculatzcn
has been tampered with and.so is not_trgstwo;pby,»ﬁ?@;s,i
- traditional attitude has nothing to do vi th textual eriti-
cism. Thé'simple fact at the back of all this is that there
is ma;ked disagréement at many points between the Koran and
theABible. This disagregﬁent has made Moslems conclude that

* L4 L L . .

1. The Li ﬁht, TLahore, August, 1927
2. Ibid,
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one of the Books must have been corrupted and is therefore-
untrustwoithy. This, they hold, cannot be the Koran, which
belongs in a superior category. Thgrefere; they conclude;
it must be the Bible which is at fault.'
Notwithstanding their claims to reverence the name
6f Jesus (for they constantly refer to Him as "His excellency
Jesus, on Him be peace! ") and their claim to acknowledge Him
" as the greatest of the prophets except»M@hamped!_phgyhggemﬂi
quick to deny the high and unique plk ce which Christians give
to Him. 'This arises from several beliefs: o |
1. Their jealousy for God, which provokes them to denounce
as blasphemy any honour paid to Christ as more than man,
This jealousy is rooted in their cardinal doctrine of the
unity of God, vhich is thus stated~ o o
"The unity of God is the one great theme of ‘the
Koran', . . there ig absolute unity in the divine na-
ture , . . it admits of no participation or mani- -~
foldness . , . it denies all plurality of persons in
the Godhead . . (Islam) refusés_to acknowledge the
incarnation of the Divine Being.,"~ .~ . -
2., TFurther, the offence of asspcigtipgvg<pggppgr with
God (ggigg) such as teaching the.T:iniﬁy or the_deity.of oﬁ:
Lord.is declared to be the one unpardonable sin.® The Koran
says,

1. Material received from Frances Brown, m1831onary among
the Mohammedans in India

2. Meulana Muhammad 'Ali, Preface to HOLY KORAN, pp. viii-ix

3. Information glven by Frances Brown, mlsslonary among
Mohammedansg in Indi a



~174-

"Vérlly, God will not forgive the union of other Gods
with Himself! But other than thisg will He forgive to
whom He pleaseth, And he who hath united gods w1th
God hath devised a great wickedness. "l

3. The Koran contains a bitter denunciation of the .

idea that God "Has a son." Here are two guotations from the
Koran: 4
"How when He hath no wife, can He have a son?"2
"They (Christians) say, 'the God of Merey hath be-
gotten offspring.' ©Now lmve ye done a monstrous thing!
Almost might the very heavens be rent thereat, and the
earth cleave asunder and the mountzins fall down in’
fragments . . , it beseemeth not the God of MMercy to
beget a son!"d , R
‘A study of these denunciations in the Koran reveal
that what the Koran denounces is a carnal idea of sonship, -
and accuses both thenheathen'Arabg end the Christégns>of that
day, with holding such views. Perhaps some of them did, but
it is plain that in no place in the New Testament is the
ﬁhrase used in a carnal sense.
To the Moslem the implications of a spiritual - )
Sonshlp, the Sonship of Him who has been begotten by eternal
generation, are impossibie and blasphemous, for they indi-
cate an 1dent1ty of essence, and an equallty of power and
glory. "It seemeth not God to beget a Son," says the Moslem,

feeling it derogatory po‘the_g;ogy of God to become incarnate.4

. Koran, 4.51, 116

Ibid., 6.1000

Ibid., 19.88=-92 :
Information given by Miss Frances Brown, missionary
among Mohammedans in India.

LN RV

.« o .
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) Another familiar point of attack is on thg'Trinity;
which they regard as.a‘triad,}after‘the;mannér‘of<the;HiQQu
Brahma, Shive and Vishnu, or the Egyptian Is1s, Osiris; and
Horus, and not a Trlnlty. - S

- They deny categorically the crucifixion. The .
orthodox hold that Jesus did not die, but was taken up while
get alive by God to heaven, and amother was made to appeer
in his ;ikeness; and was crucified, while Jesus escaped un~-
scathed. They lose the fact of the Gospel emphasis on the
fact that He died voluntarily. One of their modern heretical
sects holds that he died later in Kashmir and was buried there;
they Worshlp at His "grave" thereuntil thls day-. -

The Islamlc conceptlon of Allah is ‘such that they
deny the need of the .atonement. Compactly summarlzed,.lt is

"pAllah is Almighty - He can do what He likes. '
Alleh is Merciful - He forglves whom He will., "1

The mercy of ch‘Eessens in the light of the doo--
trine of fate. The Koran asserts that the fate of man, what-
ever happeas,.has~beén fixed by inevitable dgg;g§§¢ YAllah
will mislead whom He pleaseth, and whom He‘plgageth‘ﬁg'will
place upon the straight path."2 Again, "Had thy God pleased
He would have made mankind of one religion; but those on;y
to whom thy ILord hath g;anted'mgrqy will cease to differ.

. . . . * .

1.Ibid.
2. Koran, 6,39
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And unto this‘path He created them; for the word of thy ;g;d
shall be fulfilled, 'I will wholly fill hell with djinn and

men.'"l

D. Faults in Approach to theVMogigms;

How shall the evengelistic worker spproach the.
‘Moslem? He should not be approached through the arid con
troversy o the past, which éuipk;y.dggepeygﬁes;§;0m dis-
cussion to-debate;_and ehds in a heated disyutipgig_hggge;::"¢
troversy does not win the hearﬁé in fact, it aften antagonizes.
one's opponent, though there have pgen‘gégasipng;ﬂppnygpﬁgjfrom
Islam who have entered the Christian church as intellectual
advocates of the superiority qf;Chrigtiag;ty%pvéybIg;am.;;
More often there-have'been M981emst?°v_ﬁh°93h_def?&FEd;ﬁFj;;
argument; havg not changed their faith gnd~hay¢;becppg:reélly
more bitter‘in spigit. Neither shpuldyhp:be‘agprpgghg@ e
through attacking his faith, not his founder, no matter what
glaring defects the missionary sees in lMohemmed. - Nor should
he be approached by presenting first those doctrines to which
all Moslems take exception. ,Tﬁ?‘?V33331istfmi€htﬂas_W?;} not
preach to Moslems as to begin in.a new territory with the
Deity of Christ, or the Atonement. The_command to be "wise
as serpents" certainly éoesrapplyvhere. It is uttér folly

1. Ibid., 11.120 ~ v
2. Information given by Miss Frances Brown, Missionary
amone lMohammedans in Indisg.
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to talk of the deep things of God to minds unprepared and
unappreciative, and gives enemies of the Cross of Christ

occasion to blaspheme.

E. How to Approach the Moslems

The evahgeiistic Worker'among the Mohammedans
should know the values and weaknesses in Islam in order that
he may build upon what the people already"believe; Ability
to recite some of the Koran's verses in Arabic is an accep-
table certificate of aéquaiﬁtance with their religious source.

The Mohammedan'!s representation of Jesus is dis-
torted andiimperfect but it is better b assume his attempt
is honest and earnest, and to begin on that understanding,
and then try to show his friend feature after féature,
lovely and glorious, of the true portrait{ Islam has erected
an altar to an unknown Christ and so our appfoach,must be
Paul's, - "What therefore ye worship in ignorance, this I
set forth unto yqu.”l

The Moslem is searching for an intercessor who
shall have.been, also, an ideal man.® Christ is attracting
him more and more. One method of leading him to accept
Christ is to substitute the Person of Jesus for the person
of Mohammed, Many a Moslem has been able to see the immeasur—
able difference‘between the two. A very hard question for

. - L J L J L4 L J

1. Cf. JERUSALEM MEETING I, M. C. 1928, p. 198
2. Cf. Ibid.,-p. 202 .
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an evangelist 1s to know just when it is his duty truth-
fully to point out the inadequacy of the real lMohammed as
well as set forth Jesus Christ. It is very difficult to do,
or at least to appéar to be doing;>this_in the right spirit.
Some workers believe that all Mohammed-criticism is best
left to Mohammedans themselves, to time, to have truth,t

Mr. Andreason® uses the guestion and answer method
altogether in the Mohammedan village. He asks the head man
for permission to have a Jamazatg, which might be held under
a tree, around a house, or on a hill. Sometimes on the way
to see a head man he stops to talk with some man and’perhaps
asks him some questions. A crowd gathers and soon he is
telling about Jesus. He talks directly to this one man and
pretends that he does not notice the others but télks loud
enough for all to hear. Perhaps he finally reaches the
head man in time to tell him good-bye. In this way no
offense is given. .

These are he gquestions which are most likely to be
asked in a Mohammedan village; (1) Has God a Son?
(2) If that Son was born of Mary howvcould he be God? These

quesﬁions are asked because the Mohammedans deal with things

on a sensual basis.4

1. Cf. Ibid.

2+ Long-time missionary among the lMohammedans in India

9. Gathering

4, Material received in an interview with Mr. Andreason,
long~time missionary among the Mohammedans in India.
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These are the methods which have been found
valuable in dealing with these Questions:~
Use passagés in the Koranj; they give a higher standard to
Christ than to the Prophet Mohammed. They call Him Ruh
Illahi which means "Spirit of God" or i*Sp:i.:r'it of the High-
éSfﬁ;u Begin to teach the Mohammedans from that part of the
Bible which they will accept, namely, the Penteteuch and
the Psalms and especially the second Psalm. This study
will enrich and build up their conception of God. The
Mohammedans believe in the doctrine of a Messiah and so
from this, the evangelist can lead them to. a study of
Christ.t
When asked what method of approach should be
used to the Mohammedans Frances Brown® replied,
napproach them through their immediate daily
interests and background. In India I have often
found contact with a group of village women sitting
spinning in the sun, through the "Spinning Song®" which
tells of the never-ending labor and arduous tasks of
this 1life and of the eternal rest which may be ours in
the heavenly home., It is an unusual group of women who =
will not listen to a story - and so we start with
the Prodigal Son, and by the time it is told they are
ready to listen for an hour to whatever we desire to

tell them, In the lambing season in the spring, when
the ewes @and lambs are in the courtyards instead of

1. Ibid.
2. Misslionary in India among the Mohammedans
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the fields, one often can go straight from that to
the Good Shepherd, or to the Lamb of God. To a
group containing an 0ld blind woman I often teach
the ninth chapter of Johmn. 1In fact, one can nearly
teach always and find a parsble or miracle of our
Lord to parallel the village situation into which
one enters. And the Lord does bless the use of
such opening wedges! One vivid memory is of that
day that Padre Farman Din found a village man in a
crowd, who said that for his bravery in Mesapotamia
during the World War he had a testimonial that would
admit him to any darbar in the British Empire. And
the one question That Padre Sshib asked him, after
congratulating him, was whether he had a testimonial
that would admit him to that last Great Dargar when
the Lord of Glory shall return for Hls own!

v

F. Hinduism as a Religion

The Christian missionary realized that a dis-

tinctly different approach must be used with the Hindus

because of their religion. Hinduism is a polytheistic

religion without any definite creed or any body of formu-

lated doctrine. F. W. Steinthal says,

"Hinduism is so vague and comprehensive
that it admits of any additions and subtractions with-
out getting outside the pale of the Hindu failth.
The numberless sectlions and schools represent as
many distinctions and often contradietions; the
pantheist, the polytheist, the theist and the atheist,
all C%Sim to be good Hindus, and are recognized as
S'U.Ch. ~

Mr. Dilger sums up the ideal of Hindulsm in the

following manner:

1.
2,

"The prevalling ideal of Hinduism is that of
redemptlon from the evil of the world, or moksha thru
union with the Deity, which is conceived of as attain-
able in three ways-

. . . . » [

Material contributed by Miss Brown, missionary to the
Mohammedans in India
WORLD MISSIONARY CONFERENCE, 1910, REPORT OF COMMISSION

IV, THE MISSIONARY MESSAGE IN RELATION TO NON=-CHRISTIAN
RELIGIONS, pe 156 '
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by wisdom (jnana), devotion (bhakti), or works (karma)."l
Outwardly Hindulsm is bound together by caste.
Meny observe caste who are not Hindus especially in south

Ind a where

"there are many millions who are classified
as Hindus who lie between (Aryanism or) Brahmanism
proper and animism. Theilr blood sacrifices, their
propitiation of devils, their worship of goddesses
and not gods, and thelr idolatry point more towards
animism than Bmghmanism. At best, India was very
imperflectly converted by tle Brahmans. The great
mass of Sudras and outcastes know nothing of, and
are very slightly influrnced by Hinduism. 2

T. E. 8later made the following statement in the
Repar t of the London Conference of Missions in 1888 and it
is still true to some extent;

"Remember one thing~that the lower castes
or the outcastes from whom the bulk of our Christ-
isns in South India have been drawn are not Hindus.
When you have converted thousands upon thgusands of
these, you may not have touched Hinduism. 9

With such a complicated system of religion it is
very Important that the evangelistic work@r be well in-
formed and careful not to made mistakes which will be
likely to produce harmful results.

. * L] - . L]

1. WORLD MISSIONARY CONFERENCE, op. cit., p. 156

2. Statement made by J. A. Sharrock, quoted in WORLD
 MISSIONARY CONFERENCE, op. cit., p. 157

3. WORLD MISSIONARY CONFERENCE, op. cit., p. 157
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G. Values in Hinduism

A former Bishop of Calcutta writes concerning
the values of Hinduism:

"The best Hindus value much more than any

other part of their religion the doctrine, and as
they believe the opportunity, of union with Deity.
An excellent point in their creed is this, that they
do not postpone the prospect of this elevated state
to another life, or tq eonditions now unattainable,
but firmly hold that it is a present experience.

Most Hindus believe that redemption may be attaire d
by the way of Bhakti, loving devotion to the Divine essense
or to the Divine Being. The term is found in the Bhagavad-
Gita, written about the beginning of the Ghristian‘era.

The Christian teaching regarding faith is an important
factor in increasing bhakti in Indian religious thought.2

The Bhagavad-Gita is the book which, above all
others, appeals to the devotional instincts of Hindus.

This poem is familiar to educated and uneduacted alike.
Every evangelistic worker among the Hindus should study it
with minute care in order to understand Hinduism. It is

an attractively written book on Hindu philisophy and sets
forth the way by which final satisfaction is to be attained.
The character of its philosophy is pantheistic but it re-
veals the deep longing of the Hindu heart for a God who

is both human and Divine. For this reason it is a good

*> . . . . -

1, WORLD MISSIONARY CONFERENCE, op. cit., p. 159
2. Cf. WORLD MISSIONARY CONFERENFE, op. cit., p. 159
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preparation in Hinduism for the Christian Gospel. Jesus
Christ is the only one who can satisfy this need. 1In the
Bhagavad-Gita, Krishna is represented as both a di%ine and
a personal Being to whom worship is due. Thewboem teaches
that every person should perform his duties ®without at-

tachment®, and that no man should have a desire to obtain

results from his actions.l

Mr. Andrews of Delhi writes of the importance of

the Bhagavad-Gita:

4

", « If any book to-day may be called the Hindu
gospel, it is this. The book has had an extraordi-
nary growth in popularity in recent years. It is
now a llving book, a book which very many Hindus
-use devotionally and prize for its spiritual help
and consolation., There i1s no subject more likely
to draw a large audignce than an exposition of the
Gita by some Swami.®

The Ramayana and the Mahabbharata are like the
Old‘Testament to the Hindus to-day. These works of litera-
ture contalin their ideals 6f character and of Hindu reli-
gious life. They also get their ideal of the chastity of

womanhood from these books.5

H, Hindrances in the Way of €onversation
: to Christianity .
Sin is the greatest hindrance to Christianity

just the same in India as it is everywhere else.

- . L] . L 4 .

1. Cf. WORLD MISSIONARY CONFERENCE, op. cit., p. 160
2. WORLD MISSIONARY CONFERENCE, op. cit., pp. 160, 161
3. Cf. WORLD MISSIONARY CONFERENCE, op. cit., p. 161
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The values in Hinduism are helps, in so far as they reveal
sin, but in many imstances they are hindrances because they
are set up as a screen. The better the value in the non-
Christisn religion, the more often it is given as a reason
why Christianity should not be followed.r

1. Moral Hindrances

The Hindu does not feel any responsibility and

therefore has no real sense of sin. The Bighop of Madras
gives a fine comparison of Hindu and Christian conception
of sin in the following:

"Po the Christian the idea of sin, as the
wilful transgression of the law of God, lies at the
very root of his whole conception of man's relation
to God. On the other hand to the Vedantist, sin, as
the Christian conceives 1t, has no real existence,
and men who are themselves parts of the divine es~
sence are, by their very nature, incapable of sin,

A Vedantist, like the late Swami Vivekananda, is

quite logical in declaring that it is a 1libel pgn

humanity to speak of men and women as sinners. 2

On the other hamd there are gsome Hindus who are

conscious of sin which is evidenced in the fact that many
go on pilgrimages to sacred shrines and offer expiatory
sacrifices. Nevertheless, the lack of sin-consciousness
3s the greatest hindrance to the progress of Christianity
smong the Hindus. It is the Gospel of Jesus Christ which
makes the Hindu feel the need of forgiveness of sin. It
is the message of- salvation.

1. Cf. WORLD MISSIONARY CONFERENCE, op. c¢it., p. 162
2. WORLD MISSIONARY CONFERENCE, op. c¢it., p. 162
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The ®ow is not only sacred in India but is is
regarded as a domestic animal, and loved as a pet in the
same manner as the dog 1s loved in America. Many times the
fact that Christians kill and eat cows causes the Hindus
to have an aversion to Christignity. If missionaries would
decide not to eat beef they would remove a very serious
hindrance to the progress of the Christian message. W.
Bonnar, a British missionary in India writes with reference
to this cuStom:

"Many of the habits of us British, including

all missionaries, are unclean in the eyes of the

- +Indians, and the thought of it is a hindrance in the
way of the spread of the Gospel. We kill that we may
eat, and, most horrible of gll, we kill and eat the
cow. It is difficult to fathom the depth of the
Hindu prejudice against us on this eccount. It would

greatly mitigate the general prejudice against mis+

slonaries if we ® uld say that as a class we strictly

abstain from eating the flesh of the cow.
C. P. Andrews, who was a missionary in India for
many years writes on the same subject:
"It is interesting to note that the parable
of the Prodigal Son, even for an educated Hindu, is
robbed of half its beauty and effect on account of
the mention of the killing of the €¢alf. That one
word in Christ's teaching hag been the greatest
stumbling-block to the Sikh. 2
2. Soctial Hindrances
The greatest socdl al hird rances to the progress
of the Gospel among the Hindus is directly bound up with

the consequences of caste. Those who become Christians

L] L] . . . [

1. Tbid., pp. 165, 164
2. Ibid., p. 164
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are ostracised from their caste. More and more this hin-

drance has been turned into a help but only in the case of
the low caste through the mass movements which were dis-
cussedﬁ%hapter one of part two.
5. Intellectual Hindrances
The dense ignorance of the masses of people is
one of the greatest intellectusl hindrances. A former

Bishop of Lahore expresses snother iubekiectual hindrance

in the following:

"One cause which operates strongly is the
mental habit of occupying at the same time two se-
parate and incompatible hemispheres of belief. This
is illustrated by the remark of an intelligent stu-
dent who said, 'I am a believer in western science
in college, while at home I hold my traditiongl be-
liefs.?' This habit makes it easy for a Hindu to em-
brace so much of Christian truth while holding to his
ancestral form of belief, and tg see no contradiction
or incompatibility in so doing. 1

The historical character of the Christian faith
is another intellectual hindrance. The spirituél life is
the only reality to the Indian mind; facts are cold. A
Hindu cares more for a thought and an illustration than
a fact. He belieﬁes that history is unreal and illusory
and not even worth recording.2 The Hindus ask, |

"Is it possible that our faith in God should

be made to depend upon the veracity of an historiecal

fact occurring many centuries agg; and that our sal-
vation should be staked upon it? 57

. . . . . ]

l. Ibid., p. 166
2. Cf. WORLD MISSIONARY CONFERENCE, op. city,pp.166,167
3. WORLD MISSIONWARY CONFERENCE, op. cit., p. 167
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The cbnception of a suffering God is another
serious intellectual hindrance. There is no suffering
deitly in Hindulsm, consequently the sufferiﬁgs of Christ
on the Cross are constantly misud erstood by the Hindu.

The Hiﬁdus believe that there is no way to es-
cape justice. Therefore, they lmve great difficulty in
believing that the death of another, even though He be an
incarnation of God, can in any way atone for the sinful
sction of man. Thus one writer says;

"The Christ has been preached very largely
as a materisl sacrefice once made for gll, or, as
a Christian theological preacher has sald here, the
finite punishment of an infinite being is equivalent
to the Infinite punishment of an infinite being.
This the ethical idess in their conception of law
rise up strongly against.

T. Dissatisfaction with Hinduism}as a Religion
Hindus become Christians because they are unable
to find spiritual help in their own faith and because of
the attractive character of éhristianity. They become
more dissatisfied with thelr former religion after they
become Christigns. F. W. Steinthal g missionary in India

writes of his experience:

"T have hardly ever met with any whose Ffirst
realised need was that of salvation from the curse
and guilt of sin; this is to my mind a distinectly
Jk ter experience, but I remember several cases of
young men who, by the purity of Jesus' character and
the lofty ideal of His moral teaching, have come to
realize that their own religion has nothing to com-
parewith this, and no power to deliver from the bond-
age of sin. In meny cases the first dissatisfaction

1. Ibid., p. 169
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with the Hindu faith arises, however, not because it
cannot save them from sin, but becsuse it does not give
them, or at least has pot given them, what it promises—
the true knowledge of God and realisation of the desiréd
oneness with Him." 1

J. The Attitude of the Missionary Toward

Hinduism.
Authorities egree that missionaries should pd

possess a gympathetic attitude towards India's most ancient

religione They also emphasize the impoftance of prolonged
and patient study in order that the sympéthy may be based
on knowledge rather than emotion or imgaination.z Most im~
portant of all, the missionary evangelist should bear wit~
ness that the salvation and the truth as it is in Christ
Jesus can alone satisfy the craving of the Hindu souls for
iiberaation. :

K. Points of Contact Between Christianity

and Hipduism, |

The Hindu doectrines which fom the truest pre~
paration for Christienity are the conception of bhskti, or
devotion or saving faith, and that of salvation , as moksha
or redemption from the world.s The characteristics of
bhakti are belief in a personsl God, union with Him as
the condition of blessedness, and faith as the means where—
by that union is attained.4

L . . * L ] .

1oIbido » PQ 169.

2. Cf. ipid., pp. 171-176.
3e Qf. Ibid.; De 178.

4. Cf. Ibid., p. 179.
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Iiberation (moksha) is the great goal of all
Hindus whether it be by Devotion (bhakti) , Knowledge,

or by Works., Mr. Andrew‘says,
"I know nothing more effective in arousing the interest
of a Hindu audience than the Gospel presented as a
8egsgg§ of moksha, i.e. of salvation by communion with
Q.

Some missionaries have felt that the Hindu's

longing for fellowship with the living God expressed in
their doctrine of samadhi, is & preparstion for Christ-

ianity. Hogg says, .

"Inspire the Hindu mind with the sense that its ideal
is too narrow, that its attainment leaves the world
too full of misery and wrong, and you have prepared
the way for the Kingdom of God." 2

The Hindus believe in the supernatural, the
existence of superior beings, another world, a life here-
after, rewards and punishments; though belief in these
things is vague, yet no one doubts them, This fact fur-
nishes the evangelist with & means of approach. He does
not have to wasteﬁjime arguing for the existence of the

3
unseen and eternal.

4 Hissionary in Rajputans, W. Bonnar, writes:
"Phe elements of the ChristianGospel which possess the
greatest power of appeal are (1) the love of God, the
eternal Father. While Hindus do not know God as the
Pather, yet when that truth is presented to them they
resdily apprehend it. « . The parable of the FProdigal Son

Son, too, is perhaps of gll the most successful pre-
sentation of the truth, (2) The beautiful life of the

1. Ibid., p. 180.
2e Ibidc, 90185
3, Cf, Ibid., p. 186
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meek and lowly Jesus, who wrought such wonderful works,

the friend of the poor and needy, who spent His life in
doing goo? and in the end laid it down, a sacrifice for
sinners. (5) The sure hope of a never-énding life on
the other side of death, in which there will be no sin,
no sorrow, no pain, no suffering of any kind, a life of

oy end péace and rest, (4) The purity, truth, and good-
198202 P5228 §h%4Ee b ld) Fhe By thiistians! For they
can distinguish the true from the false,™ 1

The elements in the Gospel which awaken the most opposition
among the Hindus sare:
"the supreme claims of Christ as the one and only Saviour, b
the Mediator between God and man, and that faith in Him

is necessary to salvation, and that in none other is it
to be found.™ 2

The Hindus do not gpprove of the idea of one
life followed by the judgment which Christianity teaches.
They constantly object to the incongruity of the idea of

creation with the fact of the presence of evil in the world.
They cannot understand why good people are permitted to
suffer. The Hindus have a cut-and—-dried theory of suffering
and so it is hard fo explain this to them.

L. Influences Leading to CGonversion.
Several converts were asked, "What was it in
Christianity which made special appeal toayou?"3 4 study
of the replies shows that the Hindus tried to find sal-
vetion in their own religion but failed. They were forced
to accept Christ because of their sense of sine They found
that only in the blood of Jesus Christ could they find

pardon for their sins and ieooneiliation with their God.

1, Ibid., pe 190
2. Ibid., Dp. 192.
3, Ibid.,, p. 211
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M. Summery.

The purpose of this chapter was to point out the
values in\Islam and Hinduism and suggest, on the basis of
this knowledge, & Christian evangelist’s approasch to the ad-
herents of these two religions.

It was observed that the Moslems are monotheists;
that they accept portions of the Bible, although in a cor-
rupted form; that they believe in the Spirit of God, that the
Koran plasces Jesus in a higher category than Mohammed , al-
though the Mchammedans themselves honor the latter as the
only true prophet; and that they believe in a-life after
death., The Cphristian approach, then, should be on the
basis of these beliefs and, graduslly as pregudices sre

overcome, the Moslems may be led to accept @hrist as their

Lord and Saviour. ‘
In contrast to Mohammedanism, Hinduism is &

polytheistic religion and so, consequently, the é@proach
must be entirely different, It has been pointed out that
the Bhagavad-Gita is & good pfeparation in Hinduism for the

Christian Gospel because it reveals the deep longing of the

Hindu heart for a God who is both human and Divine.

The greatest hindrence in the way of the con~
version of Hindus, as wekl as of Moslems and of men in
general, to Christis'personal love of Sin.. The fear of

being thrown out of caste and the dense ignorance of the

masses of people are other hindrances.



=192~

The evangelist should be sympathetic in his
attitude toward Hindus and hoid up Jesus Christ as the

only Way of Salvation and the only One who can satisfy.
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Part Two was a discussion of Present Day Methods
of Evangelism. It was shown that evangelism is promoted
by means of the mass movement, indoor preaching, bazasr
preaching, itinerating, participation in village.life,
colportage, schools of various kinds, medical work, and
by travelling as missionary sadhus.

As stated at the outset, the aim of this thesis
has been to discover which methods of evangelism in Indig
have been found to be the most successful, to find wherein
poor mebhods have failed, and on this basis make sugges-

tions for improvement.

Some of the aforementioned methods are approved
and some still need to be improved in order to be made
more effective. Indoor preaching, colportage, mission
schools, and medical work are recommended as good methods;
and the methods of the mass movement, of itinerating, of
participation in village life, of travelling as mission-

ary sadhus should be changed in some respects.

As was stated in the chapter on The Mass M0vement;
there are many values accruing from this method but on the
other hand there are certain dangers and weaknesses which

must be considered. (1) Inefficlent Administration,
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(a) All the superintendents of a given area should follow
the same type of procedure and require of the catechists
the same teaching of converts, and adopt wniform standards
for admission to the church, a ritusl for Christian worship
with definite requirements in Scriptural knowledge, with
lessons changing from year to year, and teaching converts
to participate in public worship by singing of hymns and
leading in prayer. The need of uniform ideals for Christian
services and instruction is shown by the following complaint
by a village lay leader:

"Our first munshi held services each week and taught

us to pray. Our second munshi didn't want us to pray

in the services, but did all the public praying him-

self. This munshl we have now just visits when he
comes to the village and usually doesn't held a service.

"1
(b) Uhderestimatioh of responsibilities. Let the evangel-
ists be gnxious to win large numbers of converts but let

the administrator see that the converts measure up to the
requirements. (¢) Inadequate adaptation of methods. Many'
miésionaries have tried to pattern the Indian Christien
Church after western ldeals, in organigzation and worship,
instead of making the church as Indian as possible. More
opportunities should be takeﬁ to train Indign Christians

for village leadership.

(2) Low Standards Of Attainment. (a) Danger of Neglect of
Personal Religion. The individual in the mass movement

i

L 4 L L4 L] L] * .

1. PiCkett, ODe cit., p. 342
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may think that he has fulfilled his Christian duty and
privizdege if he has taken part with the group in worship '
instead -of ietting such worship be an inspiration to him
to grow in knowledge and grace. (b) Danger of Caste
P?gctices in the Church. Converts often cling to their
oid caste customs and prejudices even after admission into
the Church. Persons from the low-caste may hold feeling
of exclusiveness toward all other castes. This danger 1is
being récognized in many areas and being remedied as fast
as possible. {(c) Danger of Arrested Growbth. After the
converts have been recognized as Christians, they are some-
times very slow in meking any further progress. They need
to be taught that the Chrigtian life is a constant growth.

In view of these facts concerning mass movements,
it may be concluded that although mass movements have been
found to be effective there is a possibility of still
larger sqccess‘in thelir use.

As was suggested in chapter two in part two,
the methods of itinerating and ?articipation in village
life, if comﬁined, would add to their effectiveness. At
the present time in most parts of India, evangelistic
effort is spread over too large an area. The Christian
nurture of the converts 1s being neglected to a large
extent., If the missionary could live in one village
until g gelf-governing, self-supporting, self-propasgating
Tndian Chiireh had been established,before moving on to
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snother village; India would be won for Christ in a shorter
time,

A great BVangeliStic work could be done by mission-
ary sadhus. Although it might be impractical for health
and other reasons for missionaries to adopt this method,
yet it would no doubt be well for them periodically to
leave their routine duties in school, district, or hos-
pital and dress simply as a sadhu and preach Jesus Christ
without being hurried. Indian people would forget that
that they were §t§éﬁgefs'and would see them only as Chris-
tidns preaching the Way of Salvation. |

Finally, it mey be said, therefore, that methods
of evangelism have been successful, but there is still a

"mountain top" to be gttained.
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