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OUTLINE OF THESIS
THE RELATION OF HORACE BUSHNELL'S THEORY OF
THE ATONEMENT TO THE NEW ENGLAND THEGLOGY.

Intreduction. The problem of this thesis is to show the
relation of Horace Bushnell's theory of the Atonement to
the New England Theology. In order to do this we will
attempt the foilowing: .

Ao To make clear the natural reaction of the person-
2lity and 1life of Bushnell to the New England
@heology.

Be. To give a comprehensive statement of Bushnell's
theory of the Atonemeht aé revealed in his works.

Ce To compare Bushnell's views on the Atonement with
those of the New England system.

1. The Natural Reaction of the Personality and Life of

of the awthor

Horace Bushnell to the New England Theology.
Ao A brief biography of Bushnell.

Gift

- Be His independent personaiity and originality of
thought. |

Ce The views of the New England Theology which were

97115

current in Bushnell's day.
(1) The growth and'development of this school

& to the time of Bushnell,
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(a) The soil frem which this stern and se-
. vereiy logical system sprung.
(b) The Arminian views which aroused Jona-
- then Edwards to make his statement.
(c) Modifications made by Bellamy, Hopkins,
and Fmmons. |
(2) Changes in this school in Bushnell's time.
(a) The Oberlin School.
(b) The New Haven School.
(c) The final stage under Prof. Park.
(8) Ciurrents of thought in Bushnell's time,
which wére hostile to the New England School,
(a) Unitarianism.
(v) Universalist thought.
(¢) Contemporary scientific and philosoph~
ical thought. |
(d) 0ther influences in opposition to the
| New England syétem. |
L. His New Method of Approach to Theological Problens
2. A Comprehensive Statement of Bushnell's Theory of the
Atonement.
A, Statements Bearing on His Views on the Atonement
Found in His Works previéus to 1865.
B. Bushnell's Doctrine of the Atonement as stated in

"The Vicarious Sacrifice." (1865)
(1) Introduction in which he gives his pur~

pese in writing the book,
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(2) Bushnell's argument on the At&ﬁement in
this book.

(a) He claims that there is nothing super-
lative in vicarious sacrifice, (Part I)

(by He explains how the 1ife and sacrifice
of Christ becomes a saving power. (P.II

(¢c) He shows the relation of God's law and
justice to His saving work in Christ.
(Part ITT)

(d) He gives his views of the meaning of
sacrificial symbois. (Part IV)

(3) A summafy of the theory as stated in "The Vi~
cafiousiSacrifice.” |

Ce The Later Form of His Theory in "Forgiveness and
Law. (1874) R -

(1) Introduction, in which he gives his reasons
for writing a revisiorn of his formér state~
meﬁt. - |

(2) Bushnell's argument in this book.

(a) He gives a new eiplahation of the pro=
pitiation of God. (Chapter I)
(b) He explains how law is satisfied in
" the Atonement. (ChaptérVII)k
(¢c) He relates the Biblical doctrine of
"Justification by Faith" to his the-
ory. (Chapter III)
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‘(d) He claims that the threefold doctrine
| of Christ concerning Himself throws
light on the Atonement. (Chapter IV)
(3) A summary of Bushnell's arguments in this
’ hoék. ' | » |
2, Bushnell's Views on the Atonement Compared with Those
'of the New England Theology. | |
A. The Views on the Atonement held by the New Eng~
land School.
(1) There was no complete theory of the Atone~
ment in the New England System.
(2) The views on the Atonement as given by the
earlier leaders of the New England School.
(3) Views of the Atonement expressed by New
England Theologlans in Bushnell's Time.
B. The Points of Agreement between Bushnell's Theory
and the Views of the New England School.
Ce The Points of Difference between the Iwo Systems.

44 Conclusion,



INTRODUCTORY STATEMENT



INTRODUCTORY STATEMENT

America has achieved many triumphs in financial or=~
ganization, commercial development, gigantic constructioh,A
and skilful invention. She has done much in science, but
little in theology. England and Germany have taken the
lead in works of original and profound thought concerning
the great problems of man's relation to God.

However, there ha#e been two giant intellects in our
country, who, by their brilliant and original thought have
marked new epochs in the realm of theology. These are
Jonathan Edwdards, the founder of the New England School of
Theology and Hoface Bushnell, whose work on the Atonement
has given us a new elaboration of the MHoral Influence
Theory. We shall attempt no criticism in this thesis of
eiﬁher of these leaders in theological thought. They
were markedly independent, both of the schools of thought
preceding them and of contemporaneous European influence,

In our study of Bushnell, in order that we may under-
stand his writings,bit will be necessary that we study the
man himself. We shall endeavor to visualige his environ~
ment, comprehend the thought of his time, and ascertain
why he was dissatisfied with the doctrine generally held.,
To fully understand that doctrine we shall find ourselves
obliged to journey back many years to investigate that
system of thought which began with Jonathan Edwards and
which bears the name of the New England Theology. Ve

shall see how it grew in a rugge&d soll and was nurtured



and developed by keen and logical intellects. We shall
attempt to show what would be the natufal reaction of a
personality like Bushnell's to this theology which was
the prevailing one in his day. We shall give a careful
statement of his theory of the Atonement. Then we will
cull the views of the Atonement from the writings of the
¥ew England School. Finally; we will compare these views
with the theory advanced by Bushnell.

To summarize then, the problem of this thesis is to
show the relation of Horace Bushnell's theory of the
Atonement to the New England Theology. In order to do
this we will attempt the following: '

A. To make clear the natural reaction of the person=
ality and l1life of Bushnell to the New England Theologye.

B. To give a comprehensive statement of BuShneil's
Theory of the Atonement as revealed in his works.

Ce. To compare Bushnellls views on the Atonement with

tﬁose of the New England system.



1. THE NATURAL REACTION OF THE
PERSONALITY AND LIFE OF

HORACE BUSHNELL TO THE
NEVW ENGLAND THEOLOGY.



1. THE NATURAL REACTION OF THE
PERSONALITY AND LIFE OF HORACE BUSHNELL
TO THE NEW ENGLAND THEOLOGY.
As A Brief Biography of Bushnell.

Connecticut has been called a mother of theologians.
Edwards, Bellamy, Hopkins, West, Fmmons, Smalley, Lyman
Beecher, and Taylor, were all born in that state. The
younger Edwards and President Dwight at an early age be~
came residents of Connecticut. All these theologian®
had their influence on the man whose personality and life
we are considering.

Horace Bushnell was born in Litchfield, Connecticut,
April 14, 1802, He was the eldest son of Ensign and
Dotha Bishop Bushnell, plain farming people who were
known among their neighbors for their uprightness, indus-~
try, and kindness. The Bushnells are supposed to be of
Huguenot origin. The father was a Methodist, the mother
an Episcopalian. They became Congregationalists when
they moved to a town where a church of that denomination
was the only one in the locality.

The time of Horace Bushnell's boyhood was one of un-
bounded hope in Cennecticut. The state had recovered
from the exhaustion and the impoverishment of the Revolum

tionary Ware. The people were full of courage, planning



educational and industrial institutions for the future.
It was a wholesome, vigorous atmospheré, both physical and
moral, into which Horace Bushnell was born.

In 1805 the family moved to New Preston where the
father, beside his farming, engaged in the business of
carding wool and dresssing cloth for machinery. The famm
was beautifully located in rugged, picturesque country.
Rocky and hilly, it was only by untiring effort that the
soil produced a sufficient harvest,

Young Bushnell was rearedy under strict discipline in
the simplest of habits. From childhood he was taught to
do his share of the farm work and to contribute to the sup-
port of the family. Horace's younger brother thus writes
of their father and mother. "Religion was no occasional
and nominal thing, but a constant atmosphere, a commanding
but genial presence. In our father it was characterized
by eminent evenness, fairness, and conscientiousness; in
our mother it was felt as an intense 1life of love, utter=
1y unselfish and untiring in its devotion, yet thoughtful,
sagacious, and wide, always stimulating and ennobling, and
in speéial crises leaping out in tender and almost awful

1 .
fire c“ :

At the age of five Horace entered the district school,
Of his teacher there he writes these words forty-~four
years later; "that friendly teacher who had the ad=~
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Bushnell, M. C., Life and Letters of Horace Bushnell, p.8



dress to start a first feeling of enthusiasm and awaken

the first sense of powero"l Horace is described as a boy
of happy temperament, learning quickly, but being fonder

of play than of study. At the age of fourteen, he was em~
ployed in his father's carding and finishing mill in the
summer. He also did his share of the farm work, attend-
ing school in the winter.

Even at this early age his energetic, exploring mind
was in evidence. During his first year of mill work, the
carding machine was not giving satisfactory results.
Young Bushnell took it entirely apart, repaired and recon-
structed it. He showed such interest in mechanics that
later he invented improvements to the machinery of the
mill,

In the winter of 1817, Bushnell attended the High
School at Warren, The next winter a classical school was
opened at New Preston. Here he began his study of Latin.
Soon after this we find him very fond of debating.

_ Bushnell dated his conversion aé»taking place March
3, 1822, At this time he united with the church and
entered enthusiastically into religious work. Now at the
age of nineteén he began to desire a college education,
After a soméwhat imperfecf preparation he passed his exam—
ination for Yale in the summer of 1823, Characteristic—
ally he went back gladly to the work on the farm, That
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Bushnell, M. C., Life and Letters of H. Bushnell, p. 11.
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sumner he built the solid stone dam above his father's
mill. It still stands as a fine piece of constructive
skill.

At the age of twenty-one he is described as being of
a remarkably robust physique, and of a strong and wiry
frame. His head was lérge and seemed even larger because
of the thick masses of black hair. His complexion was
ruddy and his deép—set gray eyes brilliant. Even then he
seemed conscious of his Very original powers. ‘His coll~
ege chum thus describes him as an undergréduate, "He
thought for himself and he thought vigorously. There was
no task to which he was called that he hesitated to at~
terpt, and whabever he undertook, he accomplished. There
was a wonderful consciousness of powero"1 Although Bush~—
nell's college life was lived according to the strictest
moral standards and he regularly attended Communion ser-
vice, he thus writes of college days; "My religious char~
acter went down."2 His classmates say that during his
college course he was reticent as to his religious views,
never discussing whatever doubts or religious problems
were vexing hime ,

After graduating from Yale in 1827, Bushmell went in
September to Norwich, Connecticut, to teach school. How~
ever, he felt no special fitness for this work and was

e2 g 6000080

1

Bushnell, M. C., Life and Letters of H. Bushnell, p. 37.
2

Ibido, P 36,



glad to give up his task. In February he was offered the
position of associate editor of the Journal of Commerce,
a newly established New York daily. This he eagerly aoa.
cepted and at once entered ﬁpon his new dutied. Although
he showed some brilliahcy as an editor, Bushnell did not
wish to make it his l1ife work. After ten months, he gave
up his newspaper wobk and returned to New Haven to enter
the Law School there. After spending a year and a half
in the study of law, his plans were made to enter a law
éffice in a Western city. But at this time he received
an invitation to become a tutor at Yale. Owing to the
influen¢e of his mother, Bushnell declined the law opening
and accepted the position of tutor. However he continued
his studies in the Law School with the view of eventually
making the law his life work. At this time, because his
own faith was so vague and undefined, he found one of his
most difficult duties to be that of taking his turn in
conducting the daily prayers at chapel. His'suceess as a
tutor may be seen from a letter written in later years
by one of his colleagues, Dr. McEwen. He writes; "He
was more than ordinarily successful as a teacher in
college, imparting the same manly enthusiastmic spirit of
enquiry and investigation do characteristic'of himself.‘?1
His labors as tuﬁor and his law studies were success=—
fully carried on for a year and a half. In the winter of

858060800006
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Bushnell, K, C., Life and Letters of H. Bushnell, p. 54.
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1831 his law studies were completed, he passed his examin-
ation for admission to the bar, and would have launched
out upon a legal career but for an unexpected occurrence.
The winter of 1831 was marked by a religious revival at
Yale. For a time Bushnell hesitated, but moved by his
great responsibility over his pupils, he made a new decis-
icen for dhrist and determined to serve him earnestlye.
From that time he labored to bring his students to a like
decision. His doubts were not all gone. Yet apparently
he had begun to learn the truth which he later expressed
in these words, "One of the greatest talents in religious
discovery is the finding how to hang up questions, and let
them hang without being at all anxious about thema"l

His new decision or conversion changed his life com~
pletely. He determined to rglinquish the profession of
law and enter the ministry. In the autumn of the next
year he entered the Theological School at New Haven, of
which Dr. N. W. Tayg% was president. Bushnell enjoyed
the school in many ways. It was called progressive and
there was about it a healthful and invigorating atmosphere,
Dr. Taylor was one of the leading theologians of the New
England School. Bushnell thought highly of him as a man,
but they were too different in temperament to see alike.
Dr. Taylor was severely logical, laying great stress upon
the importance of defining every technical term most

LA K B IR N Y Y- -

1
Bushnell, M. C., Life and Letters of H. Bushnell, p. 60.
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minutely. Bushnell was imaginative, depending in his
search for truth more on intuition than logic. He soon
wearied of the mechanical methods of thought of the classw
rooms, as well as of what seemed to him the rather barren
theological contrbversy taking place between the 0ld and
New schools of thought. At the time of his gradmation
from the theological school, the controversy between Tay-
lor and Tyler was at its height.,. The seminary, later
known as the "Hartford" was founded in 1834, one year
'after his gfaduation.

Bushnell was called to the pastorate of the North
Church, Hartford, Conn.,'in 1833, and was ordained there
in May of that year. Ei? in this church the dividing
lines between the 0ld and New theology were strongly
marked, the conservatives being somewhat suspicious of the
New Haven School from which Bushnell had come. In later
years he referred to himself as "the young pastor-—--~
daintily inserted between an acid and an alkalia"l

Bushnell was married in New Haven the same year that
he was settled. Here&?ngg;nii remained as pastor until
. 1859, twenty-six years, and then, because of continued ill
health, resigned against the unanimous wwiéh of his people.

Bushnell soon showed his extraordinary powers as a
preacher. His natural eloquence, his deep insighf into
spiritual things, his profound knowledge of human nature,

#0609 ea0a
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Bushnell, M. C., Life and Letters of H. Bushnell, p. 68.
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his clear and yet picturesque manner of expressing truth,
all combined to make him one of the greatest pulpit ora-
tors of America or of any other country. He was pre-~em—
inently the preacher rather than the prgfessional theolo=
gian. He was also a lecturer of great ability. He was
the type of man who is interested in every important ques=
tion of his da&.

After his resignation, Bubhnell spent the remainder
of his life mainly in Hartford where he died in 1876.
Twice he refused the offer of the presidency of a college.
In 1841 he received the degree of Doctor of Divinity from
Wesleyan University in Middletown, Conn., and later the
same degree from Harvard, and thét of qutor of Laws from
Yale.

Bushnell's chief works are "Christian Nurture," pub-
lished in 1847 and again in 1861, ﬂGod in Christ," in
18493 "Sermons for the New Life" in 1858; "Nature and
the Supernatural" &m 1858; "Christ and His Salvation" in
1864; "The Vicarious Sacrifice" in 1865; "The Lioral
Uses of Dark Things" in 1868; "Sermons on Living Sub~
jects" in 1872; and "Forgiveness and Law" in 1874,

This last book was afterward incorporated as the second
volume of "The Vicarious Sacrifice.” ,
B. His Independent Pefsonality
and Origihality of Thought,

Bushnell had an energetic, independent, creative

mind which spurred him on to solve whatever problems he

met. ~There was in him little of that conservatism which
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remained satisfied with the past. He copied no man,
He was bold ahd venturesome, He had the conscioushess
of power within himself.  Apparently he felt that he
could improve on the work of others and was not ashamed
68 that sentiment, for in his farewell address to his
students at Yale he said, "It is folly to think of suc~
ceeding in life without some pretensions. A man must
begin to hold up his own head, or no one will see it to
be worth the pains.“l

Mention has been madé of his ingenuity and initia-—
tive at the age of fourteen in taking the carding machine
to pieces and reconstructing it. We havé called atten=
tion to his building the dam the summer he passed his
college examinationse. We have shown that in college he
was Vigorous and independent in thought, with a wonderful
consciousness of power, and that-as a tutor he showed the
same enthusiastic spirit of investigation. As a theo=
logical student he was dissatisfied with the severely log-
ical methods of theological controversy, and was already
known as an independent thinker.

Then as we study his life we find that he either
spoke or wrote on many different subjects ranging from
"Agriculture” to "Woman's Suffrage," and concerning which
he believed that he had something worthwhile to contribute

Two incidents of his life which we have not mentioned
[ E R E NN NENE-
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Bushnell, M. Co, Life and Letters of H. Bushnell, pg 61,
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also show his indépendent personality and originality of
thought. Bélieving that Hartford needed a public park,
he made a carefui sfudy of the situation, After much in-
vestigation he decided upon a tract of land partly filled
with ashes, garbage, shanties, and pig stys. At first
the City Council heard his suggestion with goodanatured
laughter, However, Bushnell described the possibilities
| of the piece of land so eloquently that at a later meet~
ing the Council appointed a committee to further investi=~
Bate the project. The result was that the land was pur=
chased and beautifully laid out. Just before Bushnell's
death the Council voted to name it Bushnell Park in honor
off the famous preacher. He also had a scheme for bring=
ing down from ¥Windsor the great water power of the Conw
necticut River. His interest in his city, his plans and
suggestions may be realized by this quotation from thé
Hartford Courant shortly after his death. "The Park,
which fitly bears his (Bushnell's) name, is only a con=
spicuous instance of what he has been doing for the beaus
tifying of the city these many years. How many buildings
public and private, are the better for his wise suggestione
How many builders have profited by his mechanical skill
and his artistic sense. The very street paver has been
indebted to him for some helpful word, and sufveyors and
engineers have found him at home in their pccupations and
often able to give them instruction.---~Di*e Bushnell woke
the city to new life, and gave an impulse to its business

interests which has been felt to this day. It may be
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doubted whether another instance in our own history is to
be found of a man impressing himself in so many ways, and
with such force, upon a place of any such size and impor-
tance as this."1 Near the close of Bushnell's life a
friend said to him, "Behold and see your vision fulfilled,
Here is your Park,kthan which there is none lovelier in
New England. Yonder is the beautiful Gothic church of
your own parish facing it from over the river, and here
is rising fhe noble Capitol %o crown the western hill."z
These activities show a man not only deeply interested in
the problems about him, but with the dariﬁg to attempt to
solve them even when they are outside his particular field
of "knowledge.

Another incident will illustrate this same trait.
His friend Mr. Twichell has said, "It was when he was in
California that he manifested in as marked a mammer as he
ever did, the original habit of his mind."g The Pacific
Railroad at that time was only a project. There was a
difference of opinion among engineers concerning the best
route through the state of California. Dr. Bushnell was
an invalid and visiting California for his health. Yet

he was so interested in the possibilities of the railroad

that he carefully studied out the route which he believed

SO BB OAS SIS
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‘Bushnell, M. C., Life and Letters of H. Bushnell, pp. 320
and 321,
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would be best, announcing to the surprise of many, that it’
must reach San Francisco by the aid of piles acoss the bay,
When at iaéﬁ the railroad was constriicted it was found
that the engihéers had adopted the route suggested by DI
Bushnell. e

We have dwelt on these incidents of his life to show
that he reacted in a very energetic manner to all ques=
tions and problems of his day. His daughter writes of
him, "There was nothing going on in the great world of
affairse in which he did not take a practical interest-—i—
He also kept pace as he had opportunity with the latest
discoveries of science, profoundly interested in their in=
fluence upon religious thcughta"l A man of this sort was
sure to have decided views in regard to a system of theo¥-
ogy whigh had swayed the ministers and churches of New
.England for a hundred years. As a boy he had grown kup
~in a church where this teaching was familiar to him.
His pastor was of the New England School. This theology
" was the dominant one at college. The head of the theo~
logical school which he attended was one of the leaders of
this school of thought. His keen, alert mind was sure to
react vigorously toward the system of thought of his day.
But how? Favorably or unfavorably?

Before we answer thié question let us ascertain what

the views of the New England Theology were which faced
00008652800

1 , _
Cheney; M., B., Life and Letters of H., Bushnell, pp. 508,
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Bushnell, To make these clear we will trace the devel-
opment of this famous school of thought, also noting the
currents of influence that were undermining its power in
. Bushnell's time.
| Ce The Views of the New Eﬁgland
Theology which Faced Bushnell
in His Daye.
(1) The growth and develop=
ment of this school to
the time of Bushnell,
(a) The soil from
which this stern
and sevegiy log~
ical system sprunge.
Much has been written about the landing of the Pil~
- grims on‘the "stern and rockbound" coast of New England.
They were an austere and hardy people and have been ac~
cused with some justice of harshness. While some of this
severity was due to their experiences in England, we must
also remember that they waged a life and death struggle,
both with the rocky soil and with the fierce‘savages of
Hew England.

The first of these Indian Wars began in 1635 and last
ed until 1687 and is known as the Pequod ¥War. It ended
when men from the Connecticut, Massachusetts, and Plymouth
colonies Tormed a small army of three hundred mén and ex—

terminated the Pequods at their chief fortress.

A more impoptant Indian War lasted from 1660 to 1678,
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and decided once for all that the white men were. to be
masters of the land. To be sure, compensation had been
granted to the Indians for land taken. Missionary vwork
had been prosecuted among them with some success. In
1674 there were about "4000 converted Indians;"1 However
dissensions arose between the two races. Perhaps each
felt that the supremacy could be settled only by force

of arms. This war, usually known as King Philip's, was
settled by the attack on the Indian fortress at South
Kingston, Rhode Island. Two thousand warriors, with many
women and children, were gathered within its walls. At
least a thousand Indians were slain in this congpesyp "which
was one of the most desperate of its kind ever fought in
Americao"2 The Massachusetts men grimly attacking over
the narfow 1§g which led to the main entrance to the fors
tress showed the same qualities which later were evident
in their determined assault on the great problems of theol~
0gY o These they approached by the narrow logic of their
Calvinism, The men of Connecticut atorming the Indian
fortréss from the rear were no whit behind their Massachus
setts brethren in stern bravery, as they were not in later
days in theology. In this war nearly a thousand strong
men had been slain; over half the towns of Massachusetts
and Plymouth had suffered depredations, and there was

088900000
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Wilson, VWoodrow, Epochs of American History, p. 170.
2 _

Ibid., pe. 171,
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1
mourning in nearly every family. Men of the Colonies

attended the Church services armed and always preceded the
women from the meeting house in case Indains should be
nears. It is said that the custom of the men sitting at
the head or door of the pew came about from the need of
rushing out quickly to meet an Indian attack. Such ex—
periences were bound to affect the thinking of the people,
and added a stern and even harsh tone to their attitude
toward life.

The New Englanders were a religious people. They
had come to these shores because of persecution in the
mother country. The outﬁard or legal side of religion
was far more prominent than in our day. People were
obliged by law to attend church service on Sunday. None
but church members were allowed to voﬁecz The Sabbath was
kept very sitrictly with many regulations.

Because of the importancg given to religion, the min-
ister was greatly looked up to; He was considered to be
"the just man made perfect, the oracle of the divine
Will."8 A man in Windham, Conn., in 1785, greatly
shocked the church by declaring that he had rather hear his
dog bark than to listen to Dr. Bellamy, the New England
theologian preach. However he was obliged to read publice

1
Fiske, John, Beginnings of New England, pp. 268, 269.
2
Thwaites, R. G., Epochs of American History, p. 128,
3
Earle, A. Mo, Customs and Fashions in 0ld New England,
Pe 257@
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ly a confession of sorrow for using such words and prom—
ised to listen to Dr., Bellamy's preaching.1

They were a strictly moral peqple. Dre. Timothy
Dwight, who traveled through New England in the latter
part of the Fighteenth Century, calls the morality of the
people remarkable. He writes; "Half or two-thirds of the
inhabitants sleep at the present time without barring or
locking their doors." Their strictness of morality
showed itself in laws which would hardly be popular to—
day. In 1676, thirty-ecight women were brought into court
for their "wicked apparel.'.'3 Yet a few years afterward
such prosecutions were given upe.

The New England people were intelligent, enterprising,
and with a great love for education. "The Massachusetts
colonists were for the most part middle~class Englishmen
and education was general among them. Many were gradu~
ates of Cam‘bridée."4 This love of learning was shown in
the establishment of schools of lower grade and of college$.
These lower schools were such as to'give every child in
this country, except in very recent settlements, an ample

0006020880
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Earle, Alice M., Customs and Fashions in 01d New England,
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Dwight, T, Travels in New England and New York, p. 172,
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4
- Thwaites, Re Ge, Epochs of American History, p. 130,



21

opportuhity‘of acquiring the knowledge of reading, &rita
ing, and arithmetic."1 Their enterprise along education—~
al lines was shown in the founding of colleges. VWhen we
remember how large akplace religion played in their lives,
it is not surprising that these higher educational insti-
tutions were planned specially for the training of their
ministers. This wagigg?the caseﬁfgih the founding of
Harvard, (1636) Yale, (1700) and other early colleges.

¥hen we remember, then, that the people of New Eng~
land struggled with a roeky soil and carried on a relent-
less warfare with the savages of the new land, it is not
to be wondered at that they developed a stern theology,
¥hy they turmed their attention to theology and put their
btest thought into the statement of its doctrines is exw
plained by the fact that they were pre—~ecminently a relig-
ious people. Their severe and legalistic ideas of morali~
ty would naturally color their bheological system. Their
‘ministers were thought of highly and listehed to carefully.
Hence the pastor in a small town was a man of importance,
both preacher and theologian, in fact the person or parson.
Yhen we must remember that the people were intelligent,
with a deep love of learning. When we bear these facts
in mind, we may realize howAthe soil was prepared for thé‘
growth of one of the most remarkable systems of thought
ever produced by the mind of man.
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(b) The Arminian views
which aroused
Jonathan Edwiérds
to make his state—
ment.

Having gained a picture of the people from whom this
theolog& emanated, let us condider the immediate cause of
the movement. This is usually referred to as "Arminian~
ism,"l but was in reality a variety of views, coming from;
vartous sources.

Calvinism had triumphed with Parliament in England
and had formulated its theology in the Westminster Con=
fegsion in 1646, The influence of this is seen in New
England which adopted the Wespminster Confession in 1648,
With the victowy of the monarchy in England in 1660 under
Charles the Second came the period of the Latitudinarians
who were Arminian in their tendencies. This set of ideas
prevailed largely in England throughout the Eighteenth
century. Of course this dominant thought was bound to
have a powerful influence on the people of New England.
However another movement which strongly modified Ehéitud-~
inarianism was that of the Methodists under the leader-
ship of John Vesleye. This was also Arminianism, but of a
very different type. It was thoroughly eVangelicél and
had an evangelistic fervor seldom equalled.

cecsscnsas
1
Boardman, Ge. N., New England Theology, p. 10,



22

The Arminianism of the first half of the Eighteenth
Century in America bore no resemblance to the evangelistic
zeal of the Hethodists. It came to be a term used "to
designate any kind of laxity and indifference in the Chris
tian 1ife." During this period there was a strong cur-
rent of liberalism, which was felt both in England and
America. The influence of English liberal writers was
shown in the teachings of such prominent Hassachusetts
ministers as Experience Mayhew and his son, Jonathan, and
Lemuel Briant of Quincy. Hayhew was a leader among those
referred to as 0ld or Moderate Calvinists. Their tenden—
cy was to neglect the creéd and emphasize the importance
of a moW¥ql 1life,

The general effect of the philosophers of the time,
Hobhes, Locke, Spinoza, HMHalebranche, and Leibnitz, was bo
arouse rationalistic and skeptical specuzations. This
influence was greatly augmente@t by such -English frees
thinkers as T?ndal, Woolston, Morgan, Collins, and Boling-
broke. The views of these Writers were very easily com=
rmunicated to their fellow countrymen across the sea.

Another influence which added to the easy going lib~
eralism and the spiritual decline in the churches was the
so~called "Half Way Covenant.' The original plan of the
Puritans had been to establish an ideal state which should
have as its citizens regenerate church members. It was

sescscscne
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the custom to baptize children of members in infancy.
However, they were not.édmitted to the church unless they
were converted., I they did not become church members
their children were not baptized. Consequently many of
the second and third generations ¢f Purditans were not mem=~
bers of the church. This ﬁas further embarassing because
only church members were allowed to vote and to hold affiee,.
In 1657 the Massachusetts Court called a conference to
deliberate upon this state of things. They decided that
those who had been baptized in infaﬁcy, but had not been
converted should "own" the covenant. Then they could
have their children baptized. This practice was called
the "Half Way Covenant," and gave great numbers of uncons
verted people a loose connection with the church, This
was still another reason for the general indifference to
religion in the first part of the Eighteenth century.

Rev, Solomon Stoddard of Northampton went one step
further. He admitted the unregenerate to the Lord's Sup~
per, holding that the Sacrament was a means of grace for
the impenitent. ¥hile the Nobthampton church was the
only one which altered its profession te allow this, sim-
ilar ideas were prevalent in other parts of New England.

This was the state of things before the beginning of
the ¥ew England School of»Theology. A liberalism, bor=
dering on skepticism, was loosely refefred to as Armins
ianism. Large numbers of unconverted people were con—
nected with the churches, although not actually members.

Conversions were infrequent, the general moral tone of
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the communities was degenerating, Everywhere there was
felt the need of some sort of revival of religion.
- (e) The New England
Theology as out=
- 1lined by Edwardse

The men of the "New Divinity," as the new school of
theology was often called were strict Calvinists, in con-
trast to those of the "0ld Divinity" who were moderate
Calvinists, The leaders of the new theology were for the
most pakt graduates of Yale and were parish ministers,
The surprising thing is that they were nearly all pastors
in small towns. This School became the dominating force
in Congregational®sm, which was the controlling power in
American Christianity. The theology of this new School
grew out of its practical problems, Its success was in
part due to the character of the men who led in its thought,
It was aggressivey; it was in accord with the spirit of
the age. At times its opponents outnumbered its adhers
ents. But the "new divinity" men were very forceful.
They were active ;n all reforms. They wisely made use
of the press to désséminate their views.

The New England Theology began with the setitlement
of Jonathan Edwards as pastor at Northampton.1 In order
to better understand the work of its founder, let us

briefly consider his life'pfevious to his going to North~
.3“‘...000.0
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ampton. -

Jonathan Edwards was born October &, 1703, in the
town of East Windsor, Connecticut. His father was a
scholarly minister, His mother was remarkable for her
"extensive, information, thorough knowledge of the Scrip-

tures, and of theology, singular conscientiousness and
1
piety.”

Young Edwards was a child of rare intellectual pre-
cocity. He was not quite thirteen when he entered Yale.
Four years later he graduated with the hifhest honors the
institution could offer. For the next two Fears he re-
mained at Yale to carry on his theological studies. He
was then called to a newly organized Presbyterian Church
in New York City where he remained for eight months.
‘Retubning to East Windsor he was spon after made a tutor
at Yale, which office he held for the next two ¥pears,
Even as late as 1725, Edwards had doubts as to his cons
Version. He writes, "From my childhood up, my mind had
been full of objections against the doctrine of God's sov~
ereignty, in choosing whom He would to eternal life, and
rejecting whom He pleased, leaving them eternally to per—
ish and be everlastingly tormented in hellg"2 Yet he
says the time not only came when these objections disap=
peared, but also "the doctrine (bf God's sovereignty) has
very often appeared exceedingly pleasant, bright, and
sweet."3 | )
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These words are very significant when we consider his the—
ological work. They refer to that experience, or settle-
ment of views, which came to him during his teaching at
Yaleo In 1727 Be was ordained at Northampton as the
colleague of his grandfather, Rev, Solomon Stoddard, whose
liberal views in regard to the Lord's Supper we have al~
ready mentioned.

For twenty-four years Edwards was pastor at Northemp-—~
ton. During his ministry occurred the two great revivals
of 1735 and 1740, which began in his church, and spread
not only over the northern colonies, but were also felt as
far away as Scotland. His removal to Stockbridqg was oC—
casioned by his opposing the liberal views concerning the
Bacrament of the Lord's Supper which his grandfather had
made popular in Northampton. Jonathan Edwards died in
1787, after being president of Princetodbollege a short
time,

In this time of theological uncertainty, spiritual
dearth, and moral degeneracy, Edwards by his natural
genius, intellectual equipment, and intensity of convic—
tion,'gradually changed the thought and 1ife of New
- England., The historian Bancroft has said; "He that will
know the workings of the mind of New England in the middle
of the last century, and the throbbings of its heart, must

1
give his days and nights to the study of Jonathan Edwardsf
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He was profoundly attached to the Calvinistic system and
his first instinct was to restore it to a high place of
influende.

The sovereignty of God was the cardinal principle of
the theology of Jonathan Edwards. He understood that God
had mercy on whom He would and hardened whom He would. He
held that God was under no obligation to do anything for
mane. That He wills to save men at all is an act of gra-~
tuitous condescension. It is also His grace which causes
Him to save some and not others. HEdwards laid great
stress on the glory, sovereignty, and holiness of God.?

Closely connected with his emphasis on the sovereign-
ty of God was that on the total depravity of man. He
held that in every person, in virtue of his birth or crea=
tion, was actual wickedness without measure. Even the
little child is as full of enmity against God as a venom~
ous beast is full of paisone. Men have no goodness in
themeg God is under no obligation to save men. fet He
is free to save whomsoever He chooses. As sin against
God has "infinite demerit, it should be punished with an
infihite puhishmente"3 The holiness of God which is "the
infinite opposition of His nature to sin" disposes Him

to punish sin. The greatness, excellence, and majesty
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of God's character reguire that the punishment of sin be
infinite.

To make clear the connection between the sovereignty
of God and the sinfulneés of man, Edwards wrote his cels
ekrated essay on the freedom of the will. It was a pow=
erful blow at the Arminianism of his day. He argues that
the self~determination of the will is impossible; the will
cammot be free. He writes; "To talk of 1iberty’as belong-
ing to the very will itself, is not to speak good sense."1
God determines'£hérwill. Géd decreed to permit the fall,
By that decree evVery individual of Adam's posterity was
involved in his sin. Then the question arises as to
whether God who is the author of their being is responsi
ble for their sinful nature. Edwards meets this diff i~
culty by asserting that God does not plant any positive
influence for evil in the soul of man,but instead has left
man without positive good principles, and by withholding
the power to impart good principles, the certian result is
"the total corruption of the hearto“z The effect of the
treatise on the will by Edwards "was to bring the theology
of New England back to CalVinism;"’3

In discussing the Atonement, Edwards taught that in
those passages which speak of Christ's hearing our sins,
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as Heb., 9: 28, the meaning is "having it imputed and
chargéd upon the person."1 It is-intefesting to note
that Edwards uses as an illustration for "imputingﬂ;ﬁefii
the case of a person who is fespected because of/friendﬁ‘
ship with, or blood relation to someone of eminent ﬁefi}
or dignity. In such an illustration there appears a Jsug—“g
gestion of the class distinctions of the time. .
In writing of Christ's redemption, Edwdrds is not
quite clear in his terms. He says, "It (the word pur=
chase) is oftentimes usedm—to signify only the merit of
Christ, and sometimes to signify both his satisfaction and‘
merit."  Sometimes "divines use merit for the whole price
that Christ offered,'?2 Rawdrds holds that Christ's sat-
isfaction for sin was mainly by His death, but also by all
the sufferings of His life. The acts of sacrifice in
Christ's life could be viewed'in two ways. Considered as
an act of obedience, they were part of the price by which
he purchased heaven for His followers.  Considered as
satisfaction to God's offended justice, they were'part of
Christ'sgbearing punishment in our stead.” The purchase
of redemption was made by "Christ's obedience and right=

3
ecusness . Edwdrds assumes that the atonement of Christ

was only for the electe.
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- , (d) Modifications made
by Bellamy, Hopkins,
and Ermons.
Joseph Bellamy was born in New Cheshire, Conna.,
Febe. 20, 1719, He graduated from Yale at the age of
sixteen and two years later was licensed to preach.
At the age of twenty-one he became pastor of the church
at Bethlem, Conn., where he remained until his death
fifty years later. He is said to have had rare gifts as
an orator in spite of the incident that we have mentioned
of the parisher who preferred to listen to the barking of
a dog. He was a man of keen intellect and accepted as a
leader among the clergy. For a time he was a member of
the family of Jonathan Edwards and was a close fr;qnd‘of
Arminianism
the latter, He was a vigorous opponent of}fﬁﬁéaausggsum
and the Half Way Covenante.
Dr. Bellamy takes exceﬁtion to theﬁ#iews of the Ar=
‘minians of his time, who, he says, held‘that God owed it

to a fallen world to furnish some relief which He did in
1 .

Christe. Bellamy affirmed that man because of his sin
has become an enemy to God and to His governmahih,. God
has appointed His Son as mediator and has made Him a
curse to redeem us from the penalty of sin, He has set
His Son forth to be a propitiation for the sins of man.
By this propitiation, God can forgive sins and yet be
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just, Thus "the honor of His law is secured in the sight
of all Worlds."l Christ pays our debt. Bellamy argues
that since our obligations to God are infinite, the least
defect is infinitely wrong, therefore every such defect
should be punished with the everlasting pains of hell."2
He states that "vindictive justice is an amiable perfec=
tion in the Deity; a beauty in the Divine character."3
Samuel Hopkins was born in Waterbury, Conn., Sept. 17
1721, He graduated from Yale in 1741, He was a great
- admirer of Edwards and was in his family part of one year.
For twenty-~five years he was pastor at Great Barrington,
Masse., then known as Housatonic. With the feeling that
he was little appreciated, and with his salary in arrears,
he was dismissed, and soon became pastor at Newport,Rhode
Island, whefe he remained twenty-nine years, until his
death. Harriet Beecher Stowe describes him as a large
man, over six feet in height, "a grand-minded and simple-
hearted man---~geady to be sacrifiéed as a lost spirit or
glorified as a redeemed one, to throw away his mortal life
or his immortality, to help build the glorious commons
wvealth of God, which should gwarf the misery of the lost

to an infinitesimal amount.”"  Hopkins held such a high

conception of the glory of God that he claimed that every
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Christian should be willing to be damned if it would ad-
vance that glory,. So great was the influence of his
writings that the "New Divinity" men were often called
Hopkinsians.

Dr.‘Hopkins differed from Edwards in placing liberty
in the volition itself, while the former had put it in the
external ability to execute our VOlitions.1 Hopkins also
laid great stress on the decrees of God. He was a higha
er Calvinist than his predecessors in the New England
School. In his severely logical way he asserted the love
of God. Lest God be charged with theksin of man, he main~
tained that the Divine decrees included the freedom of man,
He also held that sin is the necessary means of the Breat-~
est goodog Hopkins was also clearer than Edwards in stat~
ing that all sin was Voluntary.3

In giving his view of the Atonement, Hopkins begins
by exalting the law of God. This cannot be abrogated,
nor can the penalty for breaking the law be omitted.
Therefore a mediator is necessary.4 He views the work

of the Atonement as oonsisﬁing of two parts. The first

is that accomplished by the sufferings of Christ. Christ

suffered "in His own person the curse of the lé,w."5
sececcsses
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At times, however, he uses the word "equivalent" to ex~
press the re!ation of the sufferings of Christ to those
reqﬁired by the law.l Hopkins looks upon God not so'much
as the off'ended party as the Governor of the universe.
The second part of the Atonement was that aceomplished by
the Obédiance of Christ, which was the price with which
positive blessings were purchased for believerse. The
sufferings of Christ procure the remission of sins for all
who believe in Him, but they prosure for the sinner no pos-~
itive good. Therefore "it was necessary that Christ
should obey the precepts of the law for man,--~- that by
His perfect and meritorious obedience-—- He might obtain
all the positive favor and benefits %hich man needed."2
Hopkins taught‘thét Christ mafle a general atonement, but
that it was efficacious only for those who accepted it.
Nathaniel Emmons was born in East Haddam, Conn.,
@pril 20, 1745, and graduated from Yale in 1767. After
studying theology with two other ministers, he was or~
dained in 1773, and became pastor of the church at Wren~
them, lasSe, Where he remained an active and faithful min=
ister until his death in 1840,~ sixty—~sevn years later.
Dr. Emmons held that both "holiness and sin consist ®
in free voluntary exercises."B Hence he rejected the
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doctrine of a sinful nature, for he argued that "there ix
no morally corrupt nature distinct from free, voluntary,
sinful exercises."1 He maintained that dependence on God
and ‘personal liberty were not inconsistent, appealing to
the experience of his hearers. He says, "Should you all
speak the language of your own experience upon this subw
ject, we presume that you would with one voice declare
that the Spirit of the Lord never destroyed, nor even ob~

2
structed Four liberty." He held that "right and wrong

are founded in the very nature of things."3

Emmons differed from his predecessors in his under-
standing of the Atonement. In mentioning the difficulty
which theologians were experiencing in reconciling free
pardon with full satisfaction to divine justice, he says,
"The difficulty has arisen from a supposition that the
Atonement of Christ was designed to pay the debt of suffer-
ings which sinners owed God. There is no grace in fors
giving a debtor after his debt is paid, whether by him~
self or hy another. But sin is not a debt and cannot be
paid by suffering. The Atonement He (Christ) made did
not lay God under obligation, in point of justice, to par—
don sinners on account of his atonement.~~~God exercises
as real grace in pardoﬁingisinners through the atonement
of Christ, as in sending Him to make atonement. Free
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pardon therefore is perfectly consistent with free
graoe."1 Ermons also taught that notwithstanding the
total depravity of simners, God has a right to require
them to turn from their sin. Therefore preachers should
exhort sinners to turn to God. In their regeneration men
are not passive objects in the hands of God, but are active
and willing. These views of Emmons are far more moderate
than the high Calvinism of Edwards, Bellamy, and Hopkins.
(2) Changes in this School
in Bushnell's Time,
(a) The Oberlin School.

The leader of the Oberlin School of thought was
Charles Ge Fihney, the noted/reviValist. He was born in
Warren, Conn., Auge. 29, 1792. Converted at the age of
twentyneight, he gave up the practiee of law, was licensed
to preach, and soon began his remarkable evangelistic le=
bors. In 1835, he went to Oberlin as professor and was
elected president of the college in 1852, Here he was
associated with three other able men, Mahan, Morhan, and
Cowles. Mahan seems to have been the first of the school
to bring oub a doctrine of perfection. He taught that
this is attainable through prayer, faith in Christ, and
His indwelling.

Finney had two fundamental purposes in his theologi=

cal ‘
thought, conversion, and sanctificatione. He lays great
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emphasis on the freedom of the wills He writes, "In
the present work I have attempted to prove and haveFWery@
where assumed the freedom of the will."1 Finney minimized
Calvinism, but held to the great central evangelical doc~
trines of the New England system. He held that man is
active in regeneration and taught the endless future pun=
ishment of the incorrigibly wigked. Finney adopted the
gdvernmental theory of the Atonement, but rejected the
theory of imputation. He held that the atonement of
Christ was for all. Finney was a contemporary of Horacé
Bushnell and was much influenced by the latter's prefessor
of theoclogy, ¥N. We Taylor whose views we will now consider,
(b) The New Haven School.

The New Haven theology received its name because cer-
tain nlen of that city made a further change in the .New
England school of thought. The outstanding name in this
connection is Dr. Nathaniel W. Taylor. He was born in
New Milford, Conne, June 23, 1786, and graduated from Yale
in 1807, He became pastor of the First Congregational
Church of New Haven in 1811 and was appointed Professor of
Didactic Theology in Yale College in 1822. He remamndd
in that office until his death in 1858, Under his leads
ership the New England theology was often referred to as
"Taylorism,." Prof. Kitch, a colleague of Prof. Taylor,
published a sermon in 1826, in which he took the goannd
that "sin is the act of a normal agent, and that no sin
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' 1
of Adam is reckened to his posterity.'" 1In the controver—

gy which followed, Dr. Taylor took much the same ground,
claiming that all men, unless grace intervenes, commit sin
in their first and every other moral act. In this dis~
cussion, 18271829, it was evident that many of Taylor's
and Fi%ch's opponents held to the sinful nature of the
soul before any act was put forth. This controversy‘
which was prolonged for years raged chiefly around the
gquestions of sin and regeneration and God's relation to
sin, While Dr. Taylor held to the view that "mankind are
by hature totally depraved," yet he also says, "I do not
believe that the nature'of-?he human mind, which God cre~
ates is itself sinful."z He also held that sin is self-
ishness, the choice "of some inferior good to G0d0"2

In ﬁhe controversy he affirmed that sin is not the neces-
sary means of the greatest good. He also doubted the
ability of God to prevent all sin in a moral system., He
held that regeneration is effected by man's action, put
forth in perfect consistency with the laws of moral agency,
His chief antagonist was Dr. Bennett Tyler whose views re-—
ceived the name of "Tylerism." The opposition to "Taylor
ism"- was so strong in Connecticut that it led to the estab-

lishment of a new theological seminary of which Dr. Bennet

Tyler became president. This institution was located at
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Bast ‘Windsor, but was later moved to Hartford and is now
known as the Hartford Theological Seminarye.
(c) The final stage
under Professor
Park.

Prof's Edwards A. Park was born at Providence, Ro. I.,
in 1808,  He graduated from Brown University in 1826, and
from Andover Theological Seminary in 1831, He taught at
Andover from 1836 until 1881, and was professor emeritjus
until his death.in 1500, His was the final fruit of the
New England School. With the close of his work as a lec~
turer in 1881 he may be "placed at the end of the histori~
cal account of the school." Thus we see that for many
years he was a contemporary of Bushnell. |

Prof. Park's theology was.a carefully worked out sys-
tem. He began with a principle which he attempted to
prove, Upon this he built his system step by step, proofl
by proof, avtording to the careful rules of logic. = His
treatment of evefy topic was predominantly rationalistic,
His startiﬁg point was Biblical, but the elements of proof
were rational. He took up the problems of the older
New England theologians and defined them with the greatest
care, adding the discussions of miracles and the Rrinity.
In his careful definitions and logical deductions there
emerges the conclusipnlphaﬁ‘_f God's love is his sole
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1
moral attribute."  However, Park would make this love a

benevolence which would include both God's love of holi-
ness and His hatred of sin., Prof. Park's views on the
Atonement will be considered when we are summing up the
views of the New England School on that subject.
(3) Currents of Thought in

Bushnell's Time which

were Hostile to the

New England School.

(a) Unitarianismo

In England the Latitudinarianidm following the Res-
toration developed into Arianism and Unitarianism. These
influences were strongly felt in America. We find no
public advocacy of Unitarianism in New England in the
Bighteenth Century, but the works published at that time
suggest that Unitarian sentiments were in the air.

In 1795 Timothy Dwight, the new president of Yale
College, found that institution of learning permeated
with the spirit of Frgnch infidelity. By his strength
of intellect and commanding personality, President
Dwight was able to turn the tide in favor of evangelical

Fed
religion, and,in’a revival which swept through southern

New IEngland.

In Massachusetts, where the influence of Harvard
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tendencies. Here there was no Timothy Dwight to lead
and the revival had little effect, In 1806 Henry Ware
was elected to the chair of divinity in Harvard, It was
soon found that he was an avowed.Unitarian. As a result
it was felt that Harvard was no longer a suitable place
for the education of Orthodox ministers. Consequently
in 1808, Andover Theological Seminary was founded in
Phillips Academy.

For some years after this,Unitarianism progressed
slowly in New England without exciting much attention.
The beginning of the controversy between the WUnitarians
and the supporters of the New England theology began in
1819, Jjust four years before Bushnell entered Yale. This
controversy, calléd "the most important event in the his~
tory of Congregational theology,"l was occasioned b¥ the
sermon preached by W. E. Channing at the ordination of
Jared Sparks who later became president of Harvard College.
Channing urged the rejections of contradictions that were
contrary to reason, the acceptance of a doctrine bf the
unity of God and of Christ. As to the Atonemtn%,ehanning
held that Jesus came to effect "a moral or spiritual de-
liverance of.mankind."2 This he accomplished by his in-=
structions and example and by his death. Prof, MosesA
Stuart of Andover Seminary replied to Channing in 1819,
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Different scholars entered the controversy &n both sides.
Theologically there was no victory, but positions were
more sharply defined. Practically, the result was that
many Congregational Churches went over to the Unitarian
sidef. King's Chapel in Boston, established in 1787, was
the first Unitarian Church in New England. By 1820 there
were one hundred and fifty, chiefly in Massachusetts,
(One of the doctrines of the Orthodox theology that the
Unitarians assailed with vigor was that of the Atonement.)
The Unitarians in Bushnell's time had an influence
beyond that which their numbers would suggest. Politi-
cally, socially, and edudationally, they were prominent in
New England. That Bushnell was deeply interestei# in the
dispute between the Unitarians and thé Orthodox Congrega
tionalists there is ample evidence in his writings. Fog
years one of his most intimate friends was Rev. C. A. Bar-
tol, a prominent Unitarian minister of Boston. Through
this friend he came into close contac) with Unitarianism
on its most representative side. Not oﬁly his friendly
feelings toward Dr. Bartoel,are shown in his letters, but
Bushnell shows in these that he was fully appreciative of
th%weakness and strength of the Unitarian position. Ha }
writes to Dr. Bartol, "I rejoice not a little in spirit
to see the signs that are beginhing to be unfolded of a
new spiritual relation between our divided families .=
I rejoice, too, in the fact that the Unitarian side in

Boston are evincing just now signs of spiritual 1ife that
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rebukeithe dnlihessyof orthodo#y, 'Unitarians; however,
wiilvneéd to cdmé.off their‘ﬁbralistic, Sélf40ulturing;
method, eease o think of @ cﬁéraéterJdeveloﬁedAquiwardly
from their 6wnicentre and pass oier'by‘faitﬁ to live in
God, which only is réligiqn’or Chr;sﬁianity."l Other
passages could be quoted to show that he was in close
touch with the best thought that Uﬁitarianism thAto offer,
(b) Universalist Thought. o | |

Another siream.of liberal.thoughf which had been fun-
ning counter to New Englaﬁd Theology fbr many yéars vas
Universalism., The first Universalist to gain.generél at—
tention was Hosea Ballou who published his work, "A Treat-
ise on Atonément," in Boston in 1804,  He held that Jesus
Christ was not God. His<view.of the Atonement was thﬁt
man needed réconciliation, but that God did not., By the
sin in the Garden, mah believed God to be his enemy.
However, God continued to love man and manifested His love

by the Atonemenﬁ. This revelation of the love of God.
produces love in the heart of man. The temporal death of
Christ and His liseral blood did hot make the Atonement.,
Ballou was unable to find any necessary place for the dealth
of Christ in his system.2 He argued for universal salva-
tion on the grounds (i) that God had implanted the desire
for future happiness inyeyery‘sdul; () if any of the
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human race are endlessly miswrable, all Christians must be
unhappy; (8) the universe is a place of education and men
will sometime leave their sins when they learn better.
Theologically, Universalism soon became identified with
Unitarianism, and it was felt by the orthodox that argu-
ments which answered the one did the same for the other.
Ve find no mention in Bushnell's works of the views of the
Universalists, but they had laid a new emphasis on the
love of God which Bushnell was to make central in his the~
ory of the Atonement,
(c) Contemporary scientific

and philosophical

~thought.

Science was not only making rapid strides in Bush—‘
nell's time, but its discoveries had an important bearing
upon theological thought., For instance in 1839, six
years after Bushnell was ordained, William Smith, the
"father of English geology," died in England. His dis~
coveries and observations in regard to foééils and strata
affected theories of the formation of the earth and its
age. "The facts which he unearthed were as iconoclastic
in their field as the discoveries of Copernicus and Gaii—
leo."1 That same year Dr. Theodore Schwamn of Germany

propounded his famous cell theory explaining the structure

and growth of animals and plants. Agassiz the naturalist
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was publishing his original researches on fresh water
Pishes. = Charles Darwin returned that year from his
scientific travels, and published his "Journal of Re~
searches." However, he did not publish his "Origin of
the Species" until 1859, Huxley wrote his "Philosophi-
cal Transactionsh in 1851, That same year Spencer bew
gan to publish his books. All this meant that Bushnell
lived in the think of the evolution controversy. In this
important scientific discussion, the liberal forces in the~
oclogy generally supported the new scientific theories,
while the orthodox theologians took the defensive attitude.
In the year 1886, three years after Bushnell's ordin-
ation, the Transcendental Club was formed in Bdston with
Ralph ¥Waldo Pmerson the leading ppirit of the group. Other
members were A. B. Alcott, C. A. Bartol, Bushnell's intim-
ate friend, ¥W. H. Channing, and Theodore Parker. We need
| not take the time here to enter inte all the theories of
New England "Transcendentalism." It is enough to note
that it held that the basis of the religious life, the
ideas of Bod, duty, and immortality, are given outright in
the nature of man and do not have to be learned firom any
book or confirmed by any miracle. Emerson's essays made
"Transcendentalism"” famous as a philosophy. Lowell's
works expressed its poetical side. The leader of its the-—
ology was Theodore Parker who published in 1841 "The Tran-
sient and Permanent in Christianity." In this he took

the ground that its moral doctrine and religious life was

-
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the permanent, while the transient was "the}form, the
creed, the fable, and myth wrought about it.?l ¥We need
not attempt to describe the bitter feelings and words.
which followed the publication of this pamphlet. It is
sufficient for our purpose to bear in mind that the lead~
ers of New England Transcendentalism were Unitarians and
their influence was on the liberal side in opposition to
the New England Theology.
(d) Other influences

in opposition to

the New England

system.

¥We find considerable evidence that the New England
Theology was unpopular in many quarters in Bushnell's
time.s Of course much of this unpopularity was caused by
Unitarian and other so-called "Liberal" views. In the
very year that Bushnell was ordained it was the sustom of
some ministers to ask the candidate if -he was willing to
be dammed for the glory of Godf.‘,':"2 Géd was looked upon as =
a Sovereign, é hard and austere Haster, rather than as a
Father., According to the theory of the "Decrees" of God
and "total depravity," God was said to damn some in infancy.
Belief in these doctrines was necessary for entrance into
the church., vMinistgrs were cémplaining of the deadness
$oecscoscs
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of the geoPIe and of their unbelief in the dectrines
taught. Hinisters ,\wedthé.t God hated sinful man, and
that whatever ﬁe didlwas evil in the sight'of de. The
punishmentfof Hell was in a real fire. Hopkins writes of
the wicked, "God will show His power in the punishment of
the wicked by strengﬁhening and upholding their bodies and
souls in sufrefing torments which otherwise would be in=’
iolefable."z

Catherine M. Sedgwick of Stockbridge, Haés., was a
popular novelist of New Ehgland in'thé middle of the Nine-
teenth Century; She felt 1t her duty to expose the harsh-—
ness of the New England Theology aﬁd the hypocriay that
its stern temets caused in the churches. At first she
was a member of an orthodox Congregatiénal Church, but
later in life became a Unitarian. One of her books which
illustrates this attitude is "A New England Tale," pub=-
lished first in 1822, the year before Bushnell entered
Yaie, and a second edition in 1852 The story is laid in
Stockbrigge. The mother is a stern, but hypocritical
womah, strict in holding family prayers and deeply inter-
ested 1@ Indian missions. Her son, who turns out badly,
reprdaches his mothér for teaching him that he is totally
depraved, and that, because of original sin, he could do
nothihg’good. So in doing wrong, he had been but acting
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according to the sinful nature given him. Miss Sedgwick
evidently thought that the teachings of the New England
Theology had aApernicious influence‘in the lives of‘people
in general. |

Another writer, Harriet Beecher Stowe, gives a simila¥
impression in "The Minister's Wooing," published in 1859.
The story is laid in Newport in the pastorate of Dr. Sam-
uel Hopkins; the famous theologian, Mrs. Stowe portrays
Hopkins(as‘a man of exéeptionally fine Christian character
and suggeéts that he was better than his theology. She
writes thﬁs~of the New England Theology; "These systems
of théology, when recelved as absolute truth, had 6n cef—
tain minds the effect of slow poison. An awful dread was'
constantlj underlying life, the dread of eternal doom.”l
When a writer with the influence of Harriet Beecher Siowe
thiis characterizes the effects of the regnant orthodox
theblogy; it seems evident thét the system was arousing
the opposition of a large number of thoughtful peoplé.

'D. His New Method of Approach to
Théological Problems.

Bushnell was not in sympathy with the severely log-
ical reasoning oh great theological truths,‘nor with the
hair-splitting definitions of doctrinés which he believed
it was 1mpossible to define. This feeling he expresses
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in a letter to his friend Dr. Bartol while his book, "God
in Christ,” was in the hands of the printer. He writes,
"My hope 1s --=~that 1t will lead to thoughts of a differ-
ent character from those which have occupled the field of
New England theology, to ---more faith and less dogma, and
above all to a more catholic and fraternal spirit. I haee
a confidence that a class of men who have heart enough to
go into the aesthetic s%ide of religion and eyes to see
something besides propositional wisdom, will admit that

I have some truth."1 Again in the same letter he wrﬂ%s,'
" God, ih the matter of trinity and atonement is seen to
approach us or come into knowledge, not under terms of
logic, but under the laws of expression. To this, trin-
ity is brought down; to'this, atohément. They meet us
poetically, aesthetically, to pour their contents into us
through feelingas and imagination; ﬁo deposit théir con-
tents, not in our reason, but in our faith.“2 These
words tell us very plainly that he was dissatisfied with
the method uéed by the New England theologians, but that
he will use énother means of acqmiring and expressing
truth., Bushnell's teacher in theology had been Dr. X. Y.
Taylor who was a mhaster in dialecticé. He frequently
declared to his classes that to make flefinitions was |

3
" the severest lahopt of the human mind." It was partic=
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ularly -at this point that Bushnell parted company with
his professor; Defining and re-defining ﬁad proceeded
endleésly'énd to little rea14suqcéss. |

In his book "God in Chriét," he explained his use of
languahe. He held that no words can ever’fully express
great truthse. However, by the use of figures, and by ap-
proaching the subject from many different gidés, the readr-
er may receive a more complete understanding of the partic-
ular idea. He claimed that no great Christian truths can
be made to fit into the moulds of any dogmatic statement.
The great problem of theology; Bushnell affirmed, was to
set forth God; His truth, love, justice, compassione.
ﬁuman language is4not capable of doing this. According
to this theory of Bushnell, theology cannot be an exact
sciehcé. Language, he belieVed, was not so much descrip-
ﬁive as suggestive, and was figurative in its dealing with
spiritual truth. The best that language can do is to sug-—
gest the scdpe and significance of the underlying spirit-
ual truth; The New England theologlans had laid great
stress on definition, holding that words could be so ac-
ourately defined that they would exactly express the truth
in question. Bushnell denied the possibilitykof this.
He wouid lay the emphasis rather on eipression. This was
a revoluﬁionary attitude toward the New Ehgland theolo-
giané of his day. As we examine his works on the Atone-
mentlwe shail find this method at timeé leading him teo
redﬂndanéy of epressibn and at others to the use qf words

the meaning of which cannot be accurately ascertained.
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Bushnell, then, with his original and energetic mind,
his confidenée in his powers to solve difficult problems;
wifh his aversion to'the hafd and fést logic of the theo-
loglans of his time, and with his new method of theologi-
cal exﬁressioh, is ready to cope with one of the‘great |
probléms 6f the Géspel.

Oné of the points of attack by the Unitarians was
the views of the Atonement held by the 0ld school. How-
ever; 15 spite of their long line of famous men, poets,
géholars,}orators, preachers, and statesmen, they were
lacking in any constructise doctrine. On the other hand
the New Englénd S8chool was on the defensive, trying to re-
define their terms to meet new assaults‘of liberal thought,
Midway between the two parties appeared Bushnell with a

message which he felt would give a new vision of truth.
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&. A COMPREHENSIVE STATEMENT
OF BUSHNELL'S THEORY OF
THE ATONEMNENT.
A. Statements Bearing on
His Views on the Atone-
ment Found in His Works

Previous to 1865,

We have little to do with the first of Bushnell's
well-known works, a bobk which is said to have changed
’the attitude of the Church toward the enﬁrance of chil-
dren into its fold. "Christlan Nurture," published in
1847, has nothing which refers directly to his‘thoﬁght of
thé Atonément. However, such a statement as this has &
bearinngn our study.'v "Christ is a Saviour for infants
and children and youth, as truly as for the adult age;
gathering them all into His Ffold together, there to be
kept and nomrished together."1 Compare this statement
with that of Professor Bdwards A. Park of Andover who
was a contemporary of Bushnell's and also one of the last

of the New England School of Theologlians; "We have
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an instinctive hope that infants are saved. We cannot
perhaﬁs’pfOVé'it."l The cautioué and hafroﬁ loglic of the
latter'is in sharp contrastn to fhe former's intuitive
appreciation of the love 6f God expressed in the life
of Him who said; "guffer little children and Fforbid
them not to come unto me; for of such is the kingdom of
heaven.?'2 ~ Bushnell boldly takes this pdsition in regard
to infants, coﬁtrary to the older theologians.

In his book, "God in Christ," which Bushnell pub-
lished in 1849, there is a chapter which sets forth in
a general way his views on the Atonement. Thewe were
later amplified in "The Vicarious Sacrifice.” This
chapter is "The Discourse on the Atohement Delivered bé~
fore the biVinity School in Harvard UniVersity,‘July 9,
1848,." Bushnell lays emphasis in this address on the
statement that God was in Christ reconciling the world
unto Himself. This he uses to prove that man was recon-
ciled to God rather than God to man. He announces that
he will set forth the Atonement in two distinct viéws,
subjecti§e and objective, which are really.one. The 6b-
jectiva he defines as an "Altar Form" for the soul. He
affirms that the end of Christ's work was to "ren-
ovate character; to quicken by the 1nfusion of the
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divine 1ife; in one word that He comes to be a Sa-
iiéur,‘as saving His people from their 'sins.”l Bushw
hell considefs this> view very differnnt' ffom thosé
passages~ in Paul's»ﬁritinga, ﬁhich speak of Chriét as
a propitiation, a saotifice; as bearing our sinsg or
as obtaining remission of sins bj His blood. Such ex~
pfessions as these Bushnell considers "altar forms," or
objéétivé views of the Atonemeht. He reminds us that
thé work of Christ has been explained by certéin ahalo-
gles of‘criminal law, of cemmercial law, or of ceremonial
law; These analogies cause confusion. In regard to the
penal theofy, that Christ suffered’evil for evil, Bushnell
says that view has beeh iargely gifen upe. | Instead, |
the orthodox teaching was that Christ's suffering
expressed the abhorrence of god forA sin., Bushnell
thinks-that this is artific%al and little better‘than the
old penal idea, and also makes a forced distinction in
thé Trinity, because the Father would cause the Son to
suffer. It would be the frown of God on Himself.

In explaining his double view of the Atonement,
Bushnell takes up first the subjective, wﬁich he defines
as "that which represénts Christ as a manifestation of
the Life, thus a power whose end it is to quicken, or
regenerate thé human character."2 Jesus is the incarnate »
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U%rdfexpressed in and through the human. His was not
onlj a'pérfécﬁ human l1ife, but a manifestatién of the
Life of God. To beeak the power of evii, Christ brings
to mankind‘that which is Divine. Theveternal Life organ-
izes a'neﬁ society or kingdbm which beeaks forever the
pdwér of soéial evil.‘ The Life as manifésted in Christ
convicts ﬁen of sin. As they receive that Life by falith
they enter into a vital union which ﬁakes them free.

In answer to~ the objection that this does not take
into account the eternal verity and sanctity of God's
law, Bushnell affirms that his view shows that the law
was brought closer to'men's souls than ever before.
This was done in four ways, (1) by Christ's teacﬁi;gs;
(2).by His obedi§hce; (3) by His expense and painstéking;
(4) by His death. | | | |

Bushqeil tells us that the objective or ritual
view of~the Atonement is necessary to ‘understand the
fuil work of Christ. | These.ﬁermsuin Scripture which
reﬁresent. Christ és our sécrifice, sin-offering, and
atoneﬁent, illﬁstrate the 'work which has actually
been done in the soul of the believer. God has
preparéd these images through the Jewish sacrifices
for the represgntation of Christ and His work. In
regard to the objective view of the Atonement, Bush-
nell makes four observations, (1) The earnest Chrks-
tian feelings of the 'aposties center in this ob=

Jective représentation of ‘the vicarious sacrifice of



Christ for the sins of the world. (2) The Hebrew ritual
wvas appointed to p?epare a sacred language to express the
work of Christ. (8) Christ is represented in terms of the
0ld ritual before His passion. (4) It is a philosophic
necessity that a religion which is to be a power over man-
kind should have an objective character. Bushneli closes
his discourse by urging his hearers to preach Christ. "It
is the living life-giving experience of Christ Himself;
study cleared by communion, knowledge grounded in faith,-
this it is which prepares insight, character, and love,
and forms the true equipment of an earnest, powerful
preacher."1 In general then, from a study of this address
we find that Bushnell's_theory of the Atonement was pretty
definitely formed by 18438. "The Vicarious Sacrifice,"
published in 1866, is but the same teaching, only more
full and complete.

In Bushnell's "Nature and the Supernatural," publishd
in 1858, we have but little concerning the Atonement. YEBt
this book tellé us of his attitude toward sin. Sin is
no light matter for Bushnell. There is no remedy for sin
in natural development nor in self-reformation. Sin can
only be overcome by supernatural power, He says,"Reli-
giocus character is not legal. It is an inspiration,- the

life of God in the Soul of man; and no such life can ever
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quicken a soul except in the faith of a Living God."

Again he déscribes sin in these words; "Consider--- the
lapsed integrity of a soul. Its original spontaneity to
good is gone, its silver cord of harmony is broken, the
sweet order of life is turned into a tumult of inward bit~
.terness, its very laws are become its tormentors. Mani-

. Pestly none but God can restore the lapsed order of the
2
soul."

In "Sermons for the New Life," published in 1858, a
volume which contains some of Bushnell's finest sermons,
there is little about the Atonement. This is largely
because of the themes which he has taken. However in the
sermon on "The Power of God in Belf-sacrifice," we find
these words which he speaks of the death of Christ. "And
when I stand by His cross, when I look on that strong
passion and shudder with the shuddering earth, and darken
with the darhkening sun, enough that I can say: My Lord
and my God! I ask no sanction of the heads I want mno
logical endorsement. Enough that I can see the heart of
God, and in all this wondrous passion know Him as enduripg
the contradiction of sinners."3 Here we have the thought
of God suffering and by so doing He appeals mightily to
the heart of man. In the sermon "Christ as Separate from
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the World" in this same volume, occurs a sentence which
bears on our subject,- "The Son of Man in glory whose
image we aspire to, and whose mission as the Crucified on

earth, was the revelation of the Father's love and ho-
1 |
liness."

"Ohrist and His Salvation" is a book of sermons
which Bushnell published in 1864. In the discourse on
"Christ's Agony or Moral Suffering," we find the thought
of God's sacrificing love for man. He asks, "Is there
any senéibility in God that can suffer? Hé could not be
good, having evil in His dominions, without suffering even
accdrding to His goodness."2 In this sermon Bushnell im-
plies that Christ suffers the penalty of sin simply be~
cause He is one with humanity. This submission will
arouse in man a new consciousness of sin, He says, "By
this submission of Christ to man's curse or penalty, an
impression will be made for God's justice, and a sting of
conviction sharpened against sin, that will even start a
new sense of His law."3 Further on in this sermon Bush-
nell adds that God's had been "a suffering love even from
eternity.',’8 Again we find his idea of vicarious sacrifice

in these words, "Every sort of love connects some kind of

suffering greater or lessg.--~Thus it is that friendship,
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charity, motherhood, patriotism, carries each its burden,

light or heavy, according to the nature and degree of its
1
love."

‘In another sermon in this same volune,‘"The Physiecal
Suffering or Cross of Christ," Bushnell affirms that
nothing can be made of Christ's_suffering simply as physi-
cal pain. His being willing to suffer the pains of huw~
rmanity shows the attitude of God toward man. Bushnell
states that Christ by His death makes no satisfaction to
the justice of God. Yet the very tragedy of His death
will appeal to the hearts of men.

In still another sermon in this valume, "Christ Bear-
ing the Sins of the Transgressor,'! Bushnell discusses a
phase of the Atonement. He states that no one can suffér
the actual punishment of a wrong-doer, bécause he is not
guilty of the sin. Bushnell also thinks that Christ
could not bear our sins because God's abhorrence of our
sin was laid upon Him. He asks how God could abhor that
which is not abhorrent,- goodness, truth, and beauty.
When Bushnell considers how Christ couldkhave borne our
transgressions, his conclusion is that it is first of all
in a representative manner. Christ is our representative
and has acquired such power in us by his sacrifice as to
take our sin awaye. He gives still other ways in which
Ghrist bears our sin. Christ assumes our guilt, Jjust as
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a father takes upon his sympathy the wrong doing of his
son. Alsobchrist is inéarnated into our state of sin;
including‘all thé cofporate woes of penalty. Still an=-
other way in which Bushnell thinks that Christ bears our
sins is by enduring the direct attack of evil upon His pewm.
son, .By this means Christ shows what His attitude would
be if all the wrongs of the world were héaped upon Him,
and thus He gains power over the sins of mankind,.

Ha?ing examined Bushnell's works before 1865, we
find the doctrine of the Atonement stated 1n:more or less
fragmentary waye. Doubtless it had already been com=
pletely worked out in his mind. It was not however until
1865 that he published his "Vicarious Sécrifice,”' giving
in that work a comﬁlete siﬂtement of‘his theory. We will
turn to the book itself for the full explanation of his
thought on the Atonément of Christ,

Be Bushnell's Doctrine of the
Atonement as Stated in "The
Vicarious Sacrifice.” (1865)

(1) Introduction in which
' he gives his purpese in
writing the‘book.

In the introduction Bushnell tells us thht he wrote
"The Vicarious Sacrifiée," hot as an arguhent against past
doctrines of the Atonement, but to make a contribution to

. 1
"a doctrine never yet fully matured.” The true view, he

[ R NN KN NN NRE)

1 |
~'H. Bushnell, The Vicarious Sacrifice, p. 2.



61

thinks, must finally be that Christ "by His suffering
life and ministry becomes a reconciling pover in char=
acter."1 This is but another way of saying that God is
in Christ reconciling men to Himself. In this introducu
tion Bushnell uses a fine phrase for the events which
make up the Atonement,- "the shining tokens of love and
sacrif‘ice."2 This thought runs through his entire book.
Bushnell had come to the conclusion that no explan~
ation of the Atonement had been given that satisfied the
whole Christian world. However, he thinks that Anselm's
exposition on this subject, which was the first, has been
the source of the multitude of treatises which have fol-
lowed it. He holds that the principal mistake that An=-
selm made was to fail to give proper place to the Incarna~
tion. He also thinks that Anselm's strict logical method
tended to narrow his understanding, as the Atonement is
too great a subject to be explained by human logic. In
fact Bushnell holds that thinkers who have attempted to

e to logic and
i;;;ggiaﬂatagdogmatize great spiritual truths, were en-

A
Geavoring to make them small enough to be successfully

handled. For instance he noted the statement of Anselm
that Christ had "restored life to the world" and "assumed
the littleness and weakness of human nature for the sake B

of its renewal," yet in his treatise Anselm makes no use e
3
. of this great fact. Bushnell notes Anselm's idea that
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Christ properly passed over to sinners the superfluity of
His rewards for resﬁoring God's honor, He thinks that
Anselm by his effort Qt logic misses the great "conception
of the self=sacrificing love of Christ," and loses the
opportunity of showing "the transforming efficacy of GodJJ
Bushnell writes, "In one way or énother, the gospel teach=
ers appear to have been trying everywhere and in all the
past ages, if not consciously, yet unconsciously, to get
beyond their own doctrine and bring out some practically
moral~power view of the cross, more fruitful and sanctify-
ing, than by their own particular doctrine, it possibly
can be."2 These words show the reaction of Bushnell's
mind in studying past theories of the Atonement. His
dissatisfaction with past explanabions grew until the way
was paved for his new "moral power view of the cross.”

In another place Bushnell states his disagreement with the
paBt theories of the Atonement in this graphic manner;

"If Christ has simply died to even up a score of penalty,
if the total import of His Cross is that God's wrath is
satisfied and the books made square, there is certainly no
beauty in that to charm a new feeling into life; on the
contrary, there is much to revolt the soul, at least in

3
God's attitude, and even to raise a chill of revulsion.,"
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Again he writes, "The power which 1is so0 continkally
sought after‘in'the unfolding and'preaéhiﬁg of the cross=-
is not in any coﬁsideration of a penal sacrifice, but is--
a Christ outside of the doctrine, dwelling altogether in
the énblime factrof His person, his miracles, and his
passion-"1 Bushnell feels that the theories of the
Atoﬁement leave out something important and yiéld little
satisfaction. Thisnis because they fail to realize that
the whole Christ makes up the Gospel. *The real Bospel
is the Incarnate Biégraphy 1tse1f."2 Bushnell thinks
that it would be as appropriate to attemﬁt to reduce
Othello to a dogma as to attempt it with the tragedy
of Jesus. In his introduction Bushnell announces that
he considers that the sacrifice of Christ on the cross
was in’the line of His simple duty, rather than an action
gesulting in a surplué of merit. He also warns\us that
he does not use the title "Vicarious Sacrifice” with

the commonly éccepted meanings of the church confessions.
However, he tells us that his’purpose is to show "the
Christ whom so mény centuries of discipleshiﬁ have so
visibly been longing and groping after; viz., the
ioving, helping, transfoirming, sanctifying Christ, ﬂhe
true soul~bread from HeaVen, the quickening Life, the
Power of God unto Salvation."3 .

P800
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(2) Bushnell's argument
on'the A£0némen£
in this book,

(a) He claims
that there
is nothing
superlative
in vicari@us
sacrifice,
(Part I)

In this part he begins by the consideration of the
meaning and method of recénciliation, which he thinks has
never beenrsatisféctorily explained. Although the ﬁéaning
of'feconciliation‘has never been theoretically made clear,
its practical significance has réadily been sikizxed upon by
faith, ‘Many have claimed that vicarious saérificé‘is ir-
rational, while orthodox believers have maintained that it
is the central fact of Christianity. Bushnell feels that
the orthodox explanations have been unsatisfactorye.

Bushnell finds no suéh word as vicérious in the Zorip-
Qtures.‘ There are many different eipressions for Christ's
sufféring for us in the New Testament. AThe'word vicari-
ous is chosen'td express the vérious thoughts. Bushnell
says, "Any person acts vicariously, in this view, just so

far as he comes in placé of another,tl His full explan-

[ AN AR ANENRZY ]
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ation of vicarious sacrifice is given in these words;
" The expreésion is a figufe représenting that the party
making such sacrifice for another'comes into a burden, pain,
weariness, of even to the ylelding of iife for his éake."1
By his definition, Bushnell avoids the strict meaning of
complete substitution. In fact he tells us plainly that
he does nét ﬁelieve that Christ 1iterally bécame a sub-
stitute for the sinner. He argues that Christ could not
ﬁecome guilty for us, and thereforé could not justly be
punished., What Chfist actually did for us, he puts in
these ﬁords, " Christ in what is calld His vicarious sac-
rifice, simply engages at the expense of great suffefing
and even<of death itself to bring us out of our sins them=
selves, and so out of their penalties; being Himself pro-
feundly identified with us in our fallen state, and bur-
dened in feeling with our eVils."2 In this statement Bush-
nell does not explain how ChriSt is identifiéd with us but
implies that it is by sympathy.

Yery beautifully he says, "Love is a principle es-
gsentially vicarious in its nature, idéntifying the |
subject with others so as to suffer their adversities and

3

pains, and taking én itself the burden of their evils."
4

When we read that Christ "bare our sicknesses," He did
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S0 qympathetically. ~Hence Bushnell argues that he bore
5ur éins not literally, as the old theologians claimed,
but sympathetically as a friend. In this way the mother
bears the pains and sicknesses of her chiid in her feelwx
ings. Thus God Himself takes our sinning enmity on His
heart. "Such a God in love must be such a Saviour in
suffering."1 Very beautifully Bushnell expresses his
meaning that God shows His love in the sacrifice of Christ
in.these words, "There is a Gethsémane hid in all 1love,
and when the fit occasion comes =----its heavy groaning will
be heard---even as it was in Christ,. He was in an agony,
exceeding sorrowful even unto death. By that sign it
was that God's love broke into the world, and Christianity
was 'born."2 This love Bushnell holds was higher in degree
than human love, bﬁt contains the same principle. Wher-
ever love is, there is found vicarious sacrifice.  Bush=
nell thinks that there should never havVe been any more
question as to the vicarious saérifice of Christ than as
to a mother's when she watches over her child. He feeis
that so often theologians by their logic and speculations
have turned out theories both dry and revolting. So
often the theologians have pictured God as standing apart
from men, a figure of stern duty and abstract justice,
with no appeal to human beings in their need.

cedes a0
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~ Bushnell takes up the objection that because vicari-
ous sacrifice is so univefsal, it must bring an overwhelm=~
ing amount of sadness and suffering. On the contrary he
calls attention to the fact that people are never so happy
as when they are doing for otherse. Those who are wearing
oﬁt their lives in sacrifice for the evil and undeserving
are experiencing a deeper joy than those living selfishly.
Thus Christ experiehced a deep joy in spite of His hard
life. .

Bushnell gives us the secret of his theory by telling
us that we learn its truth by experience. For instance
he advises us, if we have been wronged by a person, first
to pray for him. Then we are to take him on our love;
study by what means we can get him out of his evil ways,
and make a friend of him. in that way sushnell says we
will understand the true meaning of vicarious sacrifice.

In his second chapter Bushnell offers a fine sugges=
tibn in discussing whether or not death was opfional with
Christ. He writes, "Not that He (Christ) was under ob=
ligation to another, but to Himself. He was God fulfill~
ing the obligations of God."1 God showed the principle
of vicarious suffering before the coming of Christ.
Bushnell argues that God must be the same in the 01d Tes=
tament times as in the New, However he thinks that God
dealtk with people more roughly in the olden days because

[ NN AN N
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of their-barbaric condition. He was preparing them for
the time when ﬁe‘would be known as the God of love and
sacrifice. Christ wds a revelation in time of the love
ﬁhich always had been in the heart of God. Christ was a
fuller reveiation of the love of God than any preceding
His time.' Christ is not a medlator between Bod and man
1n‘the sense of being a third person. Being in humanity
we are énabled by faith in Him to take hold of God and

- are reconclled to Him. Bushnell explains the interces=
sion of Christ by saying that God does not need to be
propitiated, but the intercession is in the feellngs of
our hearts. He tells us thét Christ crucified revéals
the eternal cross in the heart of God. |

In his third chapter, Bushnell argues that the Holy
Spirit is a personality. The work of the Spirit is in
sacrifice. He holds that the Spirit enters into the
Divine vicarious sacbifice by His suffering patience and
affliction of feeling. Bushnell thinks that we under-
stand the sufferings of Christ better than those of the
Spirit because of the humanity of the Former.

In his fourth chapter, Bushnell argues that all cre-
ated beings have their perfection and bleQSedness in vica~
rious sacrificé. This chapter has to do with the charac~
ter and work of the angels. He claims that the service
which they render is vicarious. He calls attention to
their sympathy with Jésus in ﬁis worke. He_speaké of the
ange1s4of the Transfigﬁration as Moses and Elias. They

had béen trained for sympathetic feildwship with Jesus by
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their trials and burdens of love on earthe The angels re-
Joice over ﬁhe repentanée of sinners. They are interested
in the beggar Lazarus. In general Bushnell thinks that
the Seriptures teach the vicarious sacfifice of thé angels
us well as of'Christ. They are ministering spirits, which
sﬁggests both service and sacrifice. Consequently he
holds that they enter into the suffering love of God and
are engaged in that kind of vicarious work which love
would prompt. |

In chapter five, he shows how vicarious sacrifice be-
longs to men as weil as té angels., Christ in His vicari-
eus sacrifice simply fﬁlfills what univerSally belongs to
love; doing oniy what the coﬁmon standard of right requires,
Buéhnell has shown the vicarious sacrifice of Christ, of
thé Holy Spirit, and of angels,know he claims that this
should be true of men, He argues that as Christ's love
prompts Him to vicarious love, His followérs, who are re-
stored from their fallen condition to one of fellowship
with Him,>receiVe a Vvicarious love similar to that of
their Master. Vicarious sacrifice will not be something
which distinguishes Christ from His followers, but will be
marked in them as well as in Him. Bushnell.calla atten-
tien to the fact that Christians usually think that they
can have no part in the viéarioﬁs éacrifice of Christ, be-
cause He makes the perfeét and complete atonement for the
sins of the world. Bushnell declares that Christ's suffer—
ing‘was different from that of the Christian in office and

: the
degree bBut not in character. The disciple can never have ,
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same office, son of God and Saviour, but may always enter
into fellowship with Christ in His work and accomplish
humbler and inferior service. The Christian enters into
fellowship with His sufferings because he,like his Lord,
suffers morally. Bushnell teaches that wheh Christ urged
His followers to bear the cross in.following Him, He meant
vicarious sacrifice. As Christians, we ought to suffer
with Him, to feel as He did, be burdened with His burdens,
~afflicted in all His losses. Because we love iiim, we
shall enter into His sorrows as He does into ours. But
is this vicarious sacrifice in the case of the Christian?
Sushnell claims that it is, believing that we may help and
support Christ in His work. He quotes tﬁe words of Jesus
in the Garden of Gethsemanem "Tarry ye here and watch with
Me-~could ye not watch with Me one hour?"1 Christ calls
upon iuis followers to serve, "even as the Son of Man came
to m:'mister."z The Christian is urged to "take up his
cross and follow" Christ. sushnell speaks thus of the
death of Christ, "the crowning fact of His sacrifice, and
yet He does not claim any exclusive right to die in this
manner, but even lays it down as the universal Fest of
love and discipleship—~ if any man come to me and hate not
his father and mother and wife and children and brethren

o8 S080 0800
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and sisters, yea, and his own life also,'he cammot be my
dlsciple. Obedience unto death is to be a law for them
as‘truly as for Him."1 These words do not mean that the
Christian can do the work that was.entrusted to Christ.
Explaining the words of Jesus; "Love your enemies,
bless themm which curse you, do good to them thét
haté‘you,” add "Be yé therefore perfebt~even as your
Father in Heaven is perfect," Bushnell saysnthat we are
to enter‘intowthe same standard which God has, which is
one of sacrifice and suffering patience. This is thek
law which Christ fulfilis. For His disciples Christ
laid down the same law of sacrifice as for Himself in
these words, ”Ezcept a corn of wheat fall into the ground
and die, it abideth alone; but if it die it bringeth
forth much fru:it.'f2 Peter thus interprets the Gospel, us-
ing similar words, "For even héreunto were ye calied; bé—
cause Christ alsd suffered for us, leaving us an examplé
that ye also should follow His steps."a Bushnell thinks
that we have failed to realixze the vicarious suffering‘of
the Christian because we have assumed that éuéh sacrifice
could.beiong only to Christ, B | '

Bushnell calls attention to the sacrifices and suf=-
feringsvof the Apostle Paul, who in some way conceived

S0 s0s00e¢p
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these as complementary to the work of Christ, "Who now
rejoice in my sufferings for you, énd fill up that which
is behind of the afflictions of Christ in my flesh, for
His body's sake, which is the church."1 He even goes so
far as to'say, "I am now ready to be offered," and "Yea,
and if I be offered upon the sacrifice and service of your
faith, I joy and rejoice with you a.ll."2

| In this chapter he very beautifully shows the duty of
the Christian to enter into the sacrifice and even suffer—
ing of Christ. For instance the disciple should have the
same unselfish love for others which his Master had. He
argues that so often the Christian thinks that Christ
lived a life of sacrifice, and suffered once for all. His
foilowers, they seem to feel, may lead lives of ease and
selfishness. Bushnell claims that Christ's sufferings
belong to Hls character, and that Christians who are sin-
cere will also suffer vicariously. Real love, Bushnell
thinks, is always vicariouse. Yet he tells us that we are
not to set ourselves up as Redeemers of the world. Vica~
ricus love in Christ should be.answered by vicarious love

in His followers,‘ This love should make Christians enjoy

doing hard things, even doing good to their enemies.
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‘ (b) He explains how
~ the life ahd sac=

rifice of Ghrist

become 2 saving

pover. (Pért II1)

In the previous section Bushnell has endeavored to
show the general meéning of vicarious sacrifiqe and to
éxplain the passages of Scripture related to ;t. He
now comes to what he calls the second stage of his argu~-
ment, namely, "the end He (Christ) will accomplish, the
power by which He will accomplish it, and the couise of
life and benefaction by which He will obtain that powe'r."1

Bushnell advances the rather startling statement that
Christ was "not hgre to die, but dies because He is here.g
His éoming into the world is "the mode or instinct of His
loi'e."8 To further explain his thought, Bushnell writes,
"He (Christ) was in vicarious sacrifice before He came in-
te the world, having the world upon His feeling as truly
as novw, and onlykmade the fact—fcrm’sacrifice, hecause He
had the burden of it on Him alreadyqf"4 He illustrates
this by the missionary who does not go to the heathen
land to die, bﬁt dies when 1t 1s necessary for his work.
"He (Christ) is not here to “sqﬁare ﬁp” the account of our

eeees s soes
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.1
sin, 'or to satisfy the Divine justice for us." 1Instead

the work of Christ was "a‘regenefative, saving, thuth-
subjecting, a11-restofing, inward ohénge'of the life, in
one word, the establishing of the Kingdom of God."2 In
these words Bushnell gives his idea of the relation of the
sacfifice 6f Christ to regeneration.

HisAargumeht'in this chapter which is on "The Healing
Hinistry," is that Christ is the Great Healer. As men
feel'the 1115 of the body in the soul, the body neéds heal-
ing. | The SiCknesses of man are 6aused by his sins;- By
His healing.todch; Christ makes evident His 1hcafnation.
He also shows the lové of God in freeing'men firom the
pains caused by sin., VWhile sin is a spiritual matter,
the results of sin are felt in the sufferings of the body.
The moét obvious way of showing men the sympathy and for-
givingipower of-God was to show pity for 1llnesses and to
heal their bodily pains. This He does, Bushnéll says,
with no thought of satisfying God's Justice or pacifying
His wrath. He quotes the passage, "That it might be
fulfilled which was sroken by‘Esaias the prophet, saying,
'Himself took our infirmities and bare our sicknesses."’3
Bushnell says that evidently Christ did not become a lit=-

erél subsiitﬁte in bearing our illnesses, but does so by

sosbeseeoce
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' 1
His "pains-taking labor and exhaustive sympathy.!  Be-

cause He Showéd His wonderful power 6f healing and reno-
vating life we have confiflence that when we go to Him He
will effect our deliverance. Bushnell argues that
Christ's life and miracles prove His power so great that
we expéét to find something unusual in His death. "It is
only when the Great Healer dies; that we look to find His
cross a deed of power."2

Then Bushnell raises the question, "As we are pars
takers in the vicarious sacrifice of Christ, are we also
to have a part in the healing?" His answer is that with-
cut the power to perform miracles we may enter with Christ
into the ministry of love by our sympathy with the sick,
our labors and prayers for them.

In the second chapter in this "Part," Bushnell tells
us that the cure of the bodies which Christ did was but
the outward type of a more sublime healing, that ié of
fallen characters. This is His great mission, His vica~
rious sacrifice. Bushnell reminds us that this purpose
is contrary to the one which many held in his day, namely,
the satisfying of God's justice. Instead of Christ by
His death purchasing for us the Holy Spirit, He is the
great Soul-Healer Himself. This healing Christ does in
three ways, first by appealing to our feelings by His com~
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passion, second by awakening our consciences by His sﬁf—
ferings for us, and third, by becoming our friend.A Bushe .
nell qﬁotes péssages to proVe that Christ is a regenera-
tor as well as the Holy Spifito To quote two will be
sufficient. "That He should give eternal life to as many
as Thou hast given Him."1 "He hath begotten us again to a
lively hope."2 The whole consciousness of the disciples
"is a Christ-consciousness,= everything good and strong
in them is Christ within." _ Bushnell claimed that many
Christians in his day thought of Christ, not as a regen—
erating power, but simply as one who had squared their
acecount with God. He says that as an actual fact those
preachers who held the penal satisfaction doctrine pic-
tured Christ as the loving Saviour who was lifted up to
draw men to Himself,

Bushnell here uses certain passages to support his
argument. 0f these wé will mention three. "Behold the
Lamb of God that taketh away the sins of the world."4
It does not say that He takes away the punishment but the
sins, "Who His ownself bare our sins, in His own body -
on the tree, that we, being dead to sin, might éive unto

righteousness, by whose stripes we are healed." In
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regard to this passage, Bushnell's explanation is that the
bearing of sins has its end that we may live unto right-
eousness. LThis is "an appeal of suffering for us, to
work a change inwardly in our life---< g0 the stripes are
not penal stripes inflicted for God's satisfaction, but
sgch kind of suffering as works a divine healing in us."1
"For Christ also hath suffered for sins, the just for the
unjust, that He might bring us unto God."2 Bushnell arw
gues here that this does not mean a suffering of penalty
for the unjust, but that the object of the suffering is
plainly declared to "bring us unto God." These three
passages will suffice to show the Scriptural grounds
which our author uses. ;

In the third chapter in this "Part," Bushnell says
that'Christ is to be God's power in working revovery of
character., He writes, "A great power then is wanted,
which can pierce, and press, and draw, and sway, and as
it were, new-crystalize the soul."3 1In this section he
argues that Christ by His sacrifice becomes the moral
power of God which creates anew the character of thezbe—
liever. We should note here that Bushnell says very
definitely that this power is not that of example. He
reminds us that the "Example Theory" of the Atonement
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has never satisfied the great majority of Christians, He
puts it thus, "For the truth is that we consciously want
something better than a model to be copied; Some vehicle
of God to the soul that is able to copy God into dite
Something is wanted that shéll go before and beget in s
the disposition to .copy an exampleo"1 Bushnell heolds that
Christ in His sacrifice is moved not only by love but by
"the everlasting word of righteousness."2 He éxplains the
moral power of God or Christ as "the power of all God's
moral perfections'"3 By the compelling argument of the

cross Christ draws men away from their sins and unte Him,

I
as He says, "And,if I be lifted up will draw all men unto
4 ,
Ke." When Jesus is "declared to be the Son of God with

B
power," it is moral power that is meant. Among other

passages Bushnall quotes, "Christ the power of God and
the wisdom of God_."6 Still another’is "For I am not
ashamed of the gospel of Christ; for it is the power of
God unto salvation to everyone that believeth."7 Thus
the Apostles felt that Christ was the power which created

new 1l1life in the souls of men. By these passages and

many figures of speech the writers of the New Testament
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“endeavor "to express the wondrously di#ine, all-renovat=
ing, all=revolutionizing moral power of God in the gospel
of His Son;'('1 Bushnellbargues that had Christ come only

. to satisfy the justice of God, He would have come earlier
in history, but He appears only when men are far enough
advanced to be appealed to by the moralkpower of God.

In the fourth chapter of Part II, Bushnell tells us
how Christ became so great a power, He argues that
Christ's power was not that of the attributes of God, as
these are abstract and distant. Instead His was a moral
power, which is cumulative, increasing as His earthly life
progressed. By His incarnation He gaiﬁs power among men,
just as they acquire influence in their relations with
each other. In this connection, Bushnell discusses the
power in the name of Jesus. In the:New Testament we
read of thevrelation of the aiscipleé to the name of
Jesus. They are baptized in it; reproached for it,
teach in it, have life through it. Yet Bushnell thinks
that the power of His name was not recognized in His
ministry of love, nor in His suffering and death. But
when He rose from the grave, then His disciples saw His
life and ministry with a new meaning., He was "declared
to be the Son of God with power, according to the Spirit
of holiness, by the resurrection from the dead."2 g 55iic 2]
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Thus the disciples go forth preaching in the name of
Jesuse. The power of that name increases through the
ages. Bushnell claims that it "is exactly the power ob-
tained by the life (of Christ) and can be represented
only by the facts, of which it is the character and ex-
pression."  Bushnell explains the power of Christ under
four points, as (1) being different from any which had
been obtained by men, deeper and holier; (2) humanizing
God to men., "YHe is in our plane, acting with us and for
.us, interpreted to our sympathies by what He does, and is
in social relationship with us. We know Him in just the
same way as we know one another."2 (8) By His ministry,
His death and resurrectién, He both awakens the guilt of
the sinner and yet draws us to Himself. (4) He reveals
God as suffering for the sin of man. Some theologians
have held that God is superior to any suffering. They
claim that in Christ's death on the cross it was only the
human nature that felt pain. Bushnell has this fine sen-
tence in regard to the suffering of God. "The principal
suffering of any really great being and especially of God
is because of His moral sensibility, nay, besause of His
moral perfection."3 God's sufferings are moral, but are
the greatest and most real., When we say God is love, we
must remember that love is vicarious. Yet the beatitude
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of God is not diminished in this suffering, bacause suf=
fering for love's sake becomes "a transcendent and more
consciously sbvefeigﬁ jby.”l ‘Bushnell holds that the suf-
ferings of christ on the Cross afe the symbbl of the mdral
suffering of God for the sintéf humanity. He tells us
that the great name of Jesus becomes the Koral Powef of
God in the revelation of a suffering God. Whoever be-
lieves in that name is born'of God.

| (d) He shows the relation of

God's law and justice to His
saving work in Christ. (Part III)

In this section Bushnell séys fhat it is his purpose
to eonsider'questions of law, penalty, justice, fighteous-
nesé, énd their conﬁections with mercy ahd forgiveness;
In his first chapter he reminds us of the danger of using
as anélogiés the laws and government of a political state.
Bj these anélogies, feelings.and actions have been attrib—
uted tb God which are doﬁbtless'far from the truth,
Busﬁnell lays emphakis on the fact that God's law,
meaning His 'necessafy; everlasting, ideal 1law of
Right, was alwgys in exiétencé,a long before He be=
came the Governor>of this universe. Hence His law ex~
inted before His government. ‘Buéhnell uses the analogy
of our oﬁn natufes,- as we are created in the image of
God.e We have an instinetive idea of right, apart from

ostvtosacvse
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the laws that have been made by the body politic. This
law of conscience is present in all people, Christian or
heathen., If all observed fully this moral law, they
would be perfect in love to God and man. When they break
the moral law and come'into rebellion against God and into
disharmony with their neighbors, God institutes govern—
ment and becomes the Ruler, Yet the righteous love which
God bears those whom He has created unites Him to them in
acts of tenderest sacrifice. Hence His government and
- His redeeming sacrifice work together for the good of man,
in qovernment '
Presumably God is in vicarious sacrificeh?s in redemption,
In this discussionABushnell would distinguish between the
righteousness of God, by which is meant His perfections,
and the justice of God, by which is meant His dealings in
government. He holds that both the moral law of God and
His justice work together for the redemption of man. Fur-
ther, he thinks that justificatibn need not and probably
does not have any referenge to God's justice, but signi&
fies a new connection through faith with the righteous—l
ness of God. God in His legislation and in His redemp-—
tion is guided by the Bverlasting law of His nature.

In the second chapter Bushnell discusses God's in~
stituted government. This is His government, counsel,
and will to maintain the everlasting law. To‘do this He
incorporates a grand machinery of discipline with its
penalties. But to co-operate with this, He plans the
Incarnate Christ, the Holy Spirit, and the Church. To

make this clear Bushnell would remind us of five things,
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(1) Law and obligation do not begin with God's expressed
will, but exist before that in His nature. (2) His in=-
stituted government fiffers from His law before that gov-
ernment because it inaugurates justice and penal sanctions.
(3) God's instituted government'is the necessary co-factor
of redemption. (4) We should distinguish between right-—
epusness and justice. By the former Bushnell evidenfly
means the action of God, in obedience to the law of His
nature. By the latter he means the necessary discipline
to maintain His law. (5) Bushnell thinks that when we
conceive of God's nature in an impersonal way, we come to
think of God's government as Himself. Then we often drop
the institutional thought and call Him King. Bushnell
also takes up in this chapter the objection that if Christ
does not bear the penalties of sin when He takes them away
He weakens the government of God. If God forgives sin
without some penal satisfaction, His rectoral honor is
diminished; His authority as a Ruler is gone.

In chapter three, Bushnell takes up the answers to
the difficult questioﬁs jart mentioned under the head of
"The Antagonism Between Justice and Mercy." He says that
the general view of the theologians has been that God,
having begun to govern by law with various rewards and
punishments, and having failed to attain His ends, brings
in a second dispensation by means of Christ. He suffers
death as a satisfaction to justice, aﬁd thus maintains the
integrity of God's QOVernmenta Bushnell disagrees with

this view. He says that the antagonism between justice
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and mercy is not as serious as we think it is. Here
Bushnell Vefy cleafly statés that God'é puniéhment for
sin is not a quid preo Quo, but it is td advahce'the in~
terests of character and soclety. ‘Then there is no good
reason'to think that there is a priority of justice in
reshect to mercye. Rather justice and mercy are co-ordin-
ate principles with God. Thése principles run side by
side in God's dealing with men and in their experience
ﬁith God. Amdng the verses he gives in support of this
" are "mercy and trutﬁrgét together,‘righteousness and jus-
tice have kissed each dther,"1 and "mercy rejoiceth
against‘judgﬁlént."2 The mercy off God is emphasigzed in the
01d Testament as well as in the gospel of the New. "The
Lofﬂ God, merciful and gracious, léngsuffering and abun-
dant in goodness and truth, kéeping mercy for thoudands,
forgiving iniéuity, transgression, and sin."8 Bushnell
aff#tms that for the sake of God's administrative charace
ter justice must be maintained. Yet he claims that God
dispenées Justice according to His discretion,'in that He
shows mefcy.ﬁhen it is for the godd of mane. Both mercy
éﬁd iaw are for the éame purpose; Bushnell e¢laims
that the natural law of jusﬁice is never infringed
by mercy, not even by a mtracie. Yet mercy interacts
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with this Justice by the Godpel of Christ and the Holy
Spirit. ‘ It'is this interaétion,.the senée of unhappi~
ress becalse of sin; and the appeal of'mefcy in the gos-
pei'of Chfist, that briﬁgs about cngersion. Here jus-
tice and mercy beautifully co-operate for the blessing of
thinks
man. Bushnell,that if we could see deeply enough we
should find that justice and mercy coalesce at the root.
On the other hand he thinks that the teaching that penal=
ties threatened againét wrong~Goers are not executed on
them because these penalties have been inflicted on a
right-doer; is ridiculous. | Oné person cannot bear the
guilt of another. To hold that Christ suffered the pen-
alties of sin in some theologically fictitious sense does
not help the matter according to Bushnell. The natural
order of justice and the supernaturél order of mercy
work together for the salvation of man.

In chapters four, five, and six, Bushnell tells us
that he will attempt to show thaf forgiveness and free
Justification do no damage to the just gbvernment of God.
He reminds us that God's forgiveness differs from ours.
We may fofgive a person and he goes‘away feeiing the same
toiard us. But GodbforgiVes only when there has been a
change in the soul of the sinner. Bushnell claims that
no ground for the forgiveness is needed, but only that it
be executed in such manmer as to save the authority of
God's government. He gives four‘ways in which Christ by
His sacrifice magnifies the'law of God. (1) Christ re=~

stores men to the precept,- so that they are brought into

a love for it and for God by VWhom it is enforced.
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(2) Christ honors the precept by enthroning it in love
and organizing it into a kingdom. (38) Christ adds honor
and authority to the preceﬁt, because He is the incarna-
tion of it. (4) He honors the precept by His obedience
which is a revelation of God's own everlasting obedience
to His moral nature. To God love is right and Right is
love. ChristAcame as the Incarnate Word and Saviour, not
because of choice but because the law of love made it a
necessity. "Christ makes a contribution of honor to the
law He obeys, that will do more to enthrone it in our revs~
erence than all the desecrations of sin have done to pluck
it down--moré too than all conceivable punishments to make
it felt and keep it in respect."l "Christ came jwwt be-
cause the law ide had been in from eternity sent Him, and
His incarnate appearing was but the necessary outcoming in
time of God's eternal 1ove."2 Bushnell says that the sac~
rifice and suffering of Christ "was the letting out of
God's feeling, that could get no such sufficient vent be-
fore."3 Also he thinks that God has from eternity suf=-
fered in all the sin and sorrow of His cfeatione The
Gethsemane of His compassions kept company with His joys.
"The law that was being sublimely fulfilled in God's suf-
fering love from eternity is only now fulfilled to human
view by the suffering ministry of Jesus."4
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"In chapter five, Bushnell continues his argument in
respect to the law, holding that legal enforcements are
nbt diminished by his view. - He claims that threatenings
of law and penal enforeements are needed to awaken the
sinner and turn him to Christ. "Christ recognizing the
fears as an original and profoundly rational function of
souls, makes no scruple of appeal to them, even when His
object is to consummate a character wholly superior teo
their active éway."l Bushnell claims that terrible ret-
ributions not only act as deterrents to evil doers, but
also create moral sensibility as to the sanctity of law.

tep .
Christﬁdenouncesfeternal punishment on sinners. In this

chapter Bushnell discusses everlasting punishment which

he thinks is a finite retribution laid upon the head of
finite sin. This punishment is likely to be everlasting
as theré is so little reason to think that a person will
repent in the next life. Bushnell here makes several ob-
servations. (1) Christ in His forgiveness of sin never
considers that He weakens the government of God. (2)christ
in declaring the penalty of eternal punishment never hints
that such a penalty is over-severe. (3) Even those who
object to eternal punisﬁment admit the authority of Christ.
(4) The teaching of eternal punishment has a good effect
on the sinner seeking salvation. Bushnell thinks that
Christ thus teaches eternal punishment because it is necw~

essary for the good of human character. Christ Himself
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is the one to enforce law, because He declares Himself to
be the final Judge of the world. The haturaikggsretri-
bution bring endless punishment to the sinner, but at the
same time side by side with these laws 1s the supernatural
grace. The result of the working ofkthése lais of retri-
bution and gracé is salvation. Bushnell endeavors again
and again to make 61ear the relation between refribution
and grace, but failé to do so.

In chapter six:he holds that "God's rectoral honor is
effectively maintained" by his view. Here he is soming
to a question with which the New England theology was
largely concerned. Bushnell says that'the theologlans
of his day realized the difficulty in holding that
Christ offered a literal satisfactionA;g> God's justice.
On this account they claimed that Christ, by His death,
showed the same abhorrence of sin that would have been
éhown by the punishment of the guilty. Bushnell disa-
grees with this view, declaring that Abhorrénce of sin ex~
presses practiéaily nothing which would not be expressed
by pﬁnishment. Thege is no judicial figor in ahhorrence
and eveh an imperfect pefson may abhor sin. Bushnell
sees no abhorrence of sin expressed in the death of Thrist,
He élaims that these theologians took this view as a com~
promise,Abecause they saw the inconsistenéy of God pune |
ishing the innocent in place of the guilty.

" Bushnell also criticizes the view that the death of
Christ is a satisfaction of both the ethical nature of

God énd of man. | $uch a view, namely, that God punishes
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Himself is both a weak sort of justice and is unjust as
weli.‘ o | » o '

Again Buéhnell reminds us of the distinction between
law and rightéousness. The one is thé absolute law of
right existing before government. The other is main-
tained for the vindication of government. Bushnell
thinks that Chriét's hardships and human sufferings,~ the
very fact that H¢ eﬁtered’intb the curse and corporate
évil of humanity,- were sufficient compenasations to law.
He admits that this is not complete substitution for the
sinner, but thinks that we should take the expressions in
a Pigurative sense. | | V

In summiﬁg ﬁp these last three chapters, Bushnell
says that the moral power of Christ's life is hot suffi-
éieﬁt to regenerate man, There must be "law, conviction,
judgment, fear, taking hold of natuies dead to love, and
by this necessary first effect, preparing a way fbr love.}
Bushnell claims that Christ suffers "in a way to honor the
precept, enforce the penalty, and éanctify the justice of
'law.”z In these chapters Bushnell labors to make these
ppints clear, ﬁith considerabie repetitioh. |

in the last chaptér, number seven in this part, Bushe
nell discusses "Justification by Faith." He says that
' howevér greét‘the moral power obtained by Christ for the
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reconciliation of men may be, it can not be efficacious
until it is accepted by men. This can be done by faith.
This faith becomes a new inspiration of life and charac~
ter, In his rather lengthy discussion of justification
by faith, bushnell thinks that the Catholic view "to make
rightecous" and the Protestant interpretation, to "declare
righteous,” are both imperfect. He coins a new word,
claiming that Ged is the "righteousser." By thisfﬁeans
that God's righteousness continually flows into the soul
of the person united to Him by faith. Christ then is
not the ground, but the power of justification. Here
we must remember Bushnell's idea of the righteousness of
God as being the perfections of His character from eters
nity. The best definition of Bushnell's " justification
by faith" is found in these words, "We are thus united
to wod in the anteﬁedent glories and liberties of His
eternal character.”l

in the latter part of this chapter Bushnell discusses
the relation of faith to justification. ’He would definé
faith as "the trusting of oneself over, sinner to Savior,
to be in Him and of Him, and new-charactered by.Him.'?2
In speaking of imputation, Bushnéll ec¢laims that Luther

did'not understand his own heart. He quotes the extreme

statement of Luther how Christ having the sins of mankind
esmeEege s s
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imputed to Him "becomes the greatest transgressor, murder-
er, adulterer, thieﬂ, febel, blasphemer, fhat‘éver was or
could be in all the worid."1 This view was not-commoh in
Bushnell's day. Bushnell believes that the view of imput~
ed'righteéuéness thaﬁ we should hoid is that “there is a
pdwér in Him (Gdd) everlaétingiy able to beget in ﬁs,'or
keep flowing over npbn us, every gift our sin most heeds.g
| | ' (d) He gives his views of the
"meaning of sacrificial sym-
bols. (Part IV) |

In the first chapter'of this part Bushnell considers
the relation of "sacrifice and blood énd the lustral fig-
ures” to the atonement of Christ. Up to this'time he
haskendeaVOred to show Christ not as a ground of justi-
fiéation,'but as the moral power of God upon us. Bush=
nell considers that the work of Christ ”terminates not in
the releése of penalties by due cbmpénsation, but in the
transformation of charaéter, and the réscue in that manner
of gﬁilty men from the retributive causétions provoked by
their sin."3 Our anthor now intends to consider the sace
rificial symbols in their relation to the gospel., He
says that‘the Hebrew people never offered human sacri-
fices. Their sacrifices originated in the Divine insti-
gatibn working through human nature. Bushnell reminds us
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- thit we should not interpret them by fhe sacrifice of
Christ and thinks that they were not given as types of
His death 6n the cross. However he thinks that they il-~
lustrated the spiritual strivings of man and so furnished
analogies of Christ's atonement. In considering what the
sacrifices meant to the Hebrew people, he calls attention
to ﬁhe fact that they made nothing of the pain of the an-
imal, nor did they show any sympathy for the victim.
Bushnell‘says that the sacrifices were the transactional
liturgy of their religion, signifying their guilt and re=
pentance before God. The worshiper feels his ceremonial
uncleanness and by the sacrifice is cleansed or hallowed.
Bushnell thinks that the ensuing state of ceremonial
cleanness gradually leads to a deeper and more spiritual
conception of righteousness. The purpose of the sacri~
fices he holds was lustral and quotes such passages as
these, "Make an atonement for the house and it shall be

1
clean," and "made an atonement for them to cleanse

them.""2 Then Bushnell asks the question, "In what sense
is Christ a sacrifice?" He answers that it is not bew=
cause of His pains,nor because He becomes our legal sub-
stitute by His death. He fulfilled the analogy of the
ancient sacrifices wiﬁh a more complete lustral effecte.
The common terms of the sacrifices furnished an excellent
set of terms for making the meaning of the Atonement of
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Christ understood. However there was no external cor-
respondence except in the sacred blood of Christ. Bush~
nell claims that hine tenths of the New Testament allu-
sicns to the effect of altar sacrifices on men are lus-
tral. Among the references he gives are, "The ?100& of

Jesus Christ His Son cleanseth us from all sin," and

"How much more shall the blood of Christ purge your con-
2
science."

In closing this chapter Bushnell calls attention to
the judicial, political, and commercial figures used of
the work of Christ. These he sums up in this way, "All
the Scripture symbols coincide, as nearly as may be in the
one ruling conseption that Christ is here in the world to
be a power on character—~ to cleanse, to wash, to purify,
to regenerate, new-create, make free, invest in the right~
ecusness of God the guilty souls of mankind.'_'3

In the second chapter of Part IV Bushnell dispusses
the terms "atonement, propitiation, and expiation.” "He
affirms that the English woé% atonement is entirely an 0ld
Testament word, with possibly one exception. In the 0l1ld
Testament it often has the meaning of "putting-at-one."
The Hebrew word is to "cover." The transgressor thus "cow-
ered" is cleansed, and is put into a new relation with God
The "covering" results in an effect on us, reconeciliation
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or at-onement, and the other, an effect in God as related
to us, propitiation. Bushnell thinks that these terms
have been falsely colored by the thought of expiation in-
jected into them by theologians. He claims that expia~
tion is not a word of the Scriptures, but of the classics,
a Latin idea. He defines expiation as "an evil given
for sin, which is to avail as being an evil."1 Bushnell
claims that for God to accept pains not deserVed.would be
far from justice. He says that punishment or péin not .
deserved, accepted by an innocent party, so far from be-
ing any due support of law, is the worst possible mockery
of it."2 Then again Bushnell holds that expiation has the
thought of one person of the Trinity placating another,
which is untenable; He finds no teaching of expiation
in the Scriptures.< When we read such passages as
"Without the shedding of blood there is no remission of
sin," we .should remember that always in the Bible blood is
represented as cleansing and life-giving. Hence he be~
lieves that the sacrifice of Christ is not an expiation.
In closing the chapter Bushnell says that atonement and
propitiation are the correct explanations of the Hebrew
word "to cover." "To atone, or make atonement then,vis
to remove transgression itself, or reconcile the trans-
gressor--~ in oné word--it makes clean."3 Atonement is
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the bringing the sinner into "at-cne-ment" with God.
" Atonement then is a change wrought within us, a change
by which we are reconciled to God. Propitiation is an
objective conception, by which that change taking place
in us, is spokem of as occurring representatively in
Godq"l

In the last chaptér of Part IV, Bushnell instead of
summing up his doctrine, emplains ihe practical uses and
ways of preaching the Atonement df Christ. He télls us
that it is a mistake to preach Christ by formula. To
preach Christ only as a great teacher, or to preach the
gospel as an array of legal motives addressed to self in~
terest, or to set forth Christ as a satisfaction to God's
justice is erroneous. Christ has come into the world to
be the moral power of God on mankind, hence the power of
God unto salvation. Bushnell specifies three distinct
elements in the preaching of Christ. (1) God's law and
justice must be preached in order that men's consciences
may be awakened. (2) The good news or gospel facts must
be set forth, that His life may be appreciated. (8) The
- gospel dhould be explained under the altar forms provided
for it. He declares that ai].‘ministers should use the ex-
pressions "blood," "cross," etc., even if they do not be-~
lieve thét Christ was a judicial satisfaction for sin.

By doing this Bushnell claims an objective form much need~
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ed is given to the gospel., He thinks any strictly
suﬁjéctife kind of reiigion is vicioﬁé, and even though
théée‘Scfipﬁural symbols of sécrificeihaVe beén misused,
we should employ them freely to obbain an objectiv§ re—~
ligion. In closing, Bushnell exhorts ministers to preach
the gospel és it was done in thevearly church when there
were no cleafly formulated doctrines and theories. Yet
he says that we have gained from all the reasonings and
controversies, anducan appreciate the meaning of the gos-~
rel all the more on account of them. We should come back
"to preach Christ just as thekApostolic Fathers and the
saints of the first three centﬁ}iés did; viz., in the
facts of His personal life and death, and'these facts in
the forms of the altaf."l, By *forms of the aitar," he
means "the scripture figures of sacrifice and blood
(which) make up a complete 1nres£itute for the gospel in

all its highest meanings and profoundest mediatorial re-
2 ,

- lationships."
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{8) A summary of the theory as
stated in "Thé VicgriousA
Sacrifice."

In summing up the theory of the Atonement which is
stated in "The Vicarious Sacrifice" with considerable
repetition, we should remember that Bushnell is present-
ing his subject to us as a closely thought out‘argument.
In order to get his meaning before us as clearly as posw~
sible, let us attempt to reduce this argument to the form
of a bridef, The introduction consists of s criticism of
preceding theories of the Atonement and of a preliminary
sketch of his own.

Theme: "The Vicarious Sacrifice of Christ."

1, The vicarious sacrifice of Christ was not in perform—
ing what is beyond the universal principle of duty
(Bart 1) because |
A.’The meaning of vicarious sacrifice is to
come 1into burden or péin for anothere.
BS Christ is profoundly identified
with man and sorrowful for manis
sins. (Chapt. 1) |

B. God has always suffered vicariously. (Chapt. 2)

C. The Holy Spirit also suffers vica~

riously. (Chapt. 8) |

D. The Good Angels have a part in vi-

carious sacrificé. (Chapt. 4) |

BEe All redeemed people have a part in

vicarious sacrifice. (Chapt. 5)
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2« By His life and death Christ becomes a regenerating
power (Part II) because |
A+ His healing ministry expresses His sympathy
with men whose bodies suffer because of
sin. (Chapt. 1)
Be. His real object was to heal men's souls. (Che3)
C. He is to be God's power in healing sin-
ful soul@. (Chapt. 3) |
D. He becomes this power in the revelation
of the PFather as a suffering God. (Chapt. 4)
8«4 By His life and death, Christ upholds the rectoral
power of God (Part IIIY because
Ao God's law existed before His govermment (Ch. 1)
B. This law of His very being instituted
government. (Chapt. 2)
C. Justice and mercy are united in God's
unchangeable righteous character. (Ch. 3)
D, He sanctified the law precept by His
1ife and death. (Chapt. 4)
E. He does not abolish retributive causes
and punishments, but delivers from them. (Ch. 5)
F. He pays solemn deference to God's insti-
tuted justice and suffers our corporate
evil. (Chapt. 6)
G. He fills with the gighteousness of God
those who have faith (Chapt. 7)
4. The sacrificial symbols and terms of the Bible do not

have either a penal meaning nor one of substitution
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(Part IV) because

A. Sacrifice, blood, and such altar terms

are lustral figures. (Chapt. 1) |

B. Atonement and propitiation are really

changes wrought in us, not in God. (Chapt. 2)

‘ B Expiation is not taught in the Bible.

C. Yet these altar terms may be effectively

used in preaching Christ. (Chapt. 3)

The last chapter is one of practical exhortation rather
than afgument.

Put briefly, Bushnell teaches in thié book as follows
concerning the vicarious sacrifiee of Christ. His atone~
médnt did not consist in winning any superlative iherit for
men, but in sympathizing with them and bearing their bur-
dens as His love prompted Him. Love is always vicarious
with God, with Christ, and with Christians. Christ did
not save men by enduring their punishment, but by becoming
a regenerating power in their lives, He showed His 1ove
by healing their bodies, but more by curing their souls.
He does this by His revelation of the loving and suffere
ing heart of God. In saving men thus He does not weaken
the govermment of God, but upholds it. To understand
this we must remember that God's character existed before
His government of man. Because of His righteous charac=
ter God instituted govermment for man. Justige and mercy
are equally in God's character. Christ did not abolish
this government of God with its punishments for sin. In~

stead He delivers men from sin. He denounces sin and
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affirms that sinners will be punished eﬁernally. He also
sufféré the résults‘of being incafnated into our corporate
evil. Yet He brings those who have faith in Him into union
with God éo that Hisvrighieousness-may éontinually flow in-
to thelr souls. To understand this more fully we should
know that the'altar terms'of the Bible have neithef penal
nor substitutionary meaning, but a lustral onme. Expia-
tion is a classiocal, nét a Scriptural term. The words
atonement and'propitiation are figures which show that'we
are reconciled to God rather than God to us. However these
terms should be used for the sake of their objective valie

"‘"The Vicérioﬁs Sacrifice" called forth more severe
criticism than any previous book of his. Outside of New
England'the condemnation waé general. It was'for a fur-
ther explanation of his views that Bushnell wrote "For-
giveness and Law" in 1874, Some have held that it was
becauselof the sharp oriticism of "The Vicarious Sacrifice?
It has also been charged that the later book modified the
theory set fbrth_in the earlier one. The auﬁhor's,daughtmg
Frances Bushnell, who edited this book and revised it after
her father's death, tells us that the work was written on
"the arrival of fresh light;”l She also says that her
father intended that this treatise should take the place
of Parts III and IV of “The Vicarious Sacrifice? However
Bushneli's friends persuaded him toAallow"Forgiveness and
Law to stand as the second volume of the earlier work.
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Thé_author made some oﬁjections.to this as the later vol-
ume contains ﬁatier which appears in the earlier. Let us
now turn our attention te Forgivéness and Law.
Ce The Later Form ofrnis Theory in
Forglveness and Law, (1874)
(1) Introduction, in which he gives his

reasons for writing a revision of

his fofmer statement. )

In the Introduction to Forgiveness and Law, Bushnell
tells us how he came to write the book and sketches th§
thoughtvwhich he proposes to develop. He says that some
of the ideas found him, instead‘of being reasoned}out.
¥hile working on a discourse on forgiveness of personal
injuries,‘he came to the conclusion that the injured party
should make such cost in his endeavor to remove the enmity
as to changeAthe heart of the enemyo In hakihg this saeri—
fice the injured one propitiates himself.‘ He tells us
that in chapters I and II he ehdeavors to show the ration-
al possibility of a propitiation of God. This propitia-
tion 1s not a penmal satisfaction of God, but "the consum-
mated fruit of His (Christ's) incarnate obedience."1 God
at the cost of His son kains power to win His enemies to
Him. He tells us that in this book he asserts "a real pro-
pitiation of God; finding it 1n evidence.from-the propiti-
ation we instinctively make ourselves when we heartily fof

2 &
Cglvel" Bushnell says that he is more than ever convinced
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that the visarious sacrifice of Christ will be understood
only by the analogytof our human relétionships. Hekalso
remarks that since his last book there seems to be an in-
creasihg tide of feeling fising against the teachings of
eipiétion and legal atonemeht. Agaiﬁ, becausge of mission-
ary movements, great care should be taken that no falée or
artifiéial téaching prejudices ather races against the gos-
pel. Bushnell mentions the statement of Nevius that the
Chinese students at Shantung University in their debates
with Christians ask how it can be consistent with the Jus—~
tice of God to punish the innocent and clear the guilty,
as He does in vislting the penalty of death on Christ and
" letting the sinner go free. In viewnof this he says that
we ought not to attempt ﬁto maintain doctrines of bhe sal-
vation which are themselves an offense to the sturdies£
inborn principles of our moral nature :lt;self'.":l

(2) Bushnell's argument in
this book.
(a) He gives a new
| explanation of
the propitiation
of Gode. (Chapter 1)
Bushnell opens the first chapter by explaining that

while in his formef work he showed Christ as a reconciling
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power on men, now he intends to set forth reasons for be-
lieving that God is reconciied té men. The mesSage of
the‘gospel is mainly of the recpnciliation of meh to God.
In launching out on this new line of thought Bushnell
gives the key to it in the convietion that theré is a prac-—
tical identity between our moral natures and that of God.
His first proposition in this chapter is that forgiveness
by‘God and by men coincide in the New Testament. For
instance we are to pray "Forgive us our debts, as we for-
give our debtors.“l But is there proptitation in the for-
giienesszgan and man? To siﬁply say, "I forgive," may
mean little or nothing, The Christian cannot forgive his
enemy easilye. If he had only a nature of love, he might,
but he has a moral nature as well, and this has been out~
rageid by the evil-doer. Now the Christian may ﬁe honest
in his forgiveness, but seeing his former enemy, his dis-=
gust is aroused. The trouble is that the forgiving party
was not properly propitiated, and so was not fully pre=-
pared to forgive, Bushnell lays down the prineciple of
God being propitiated in this manner of man truly forgiv-
ing man. "First such a sympafhy with the wrong-doing par-
ty as virtually takes his nature; and secondly a making
cost in that nature by suffering, or expense, or pains-
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taking saerifice and labor." If the Christian endeavors
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104

to help his enemy and makes him a friend, he will find
that he isl"at—one" withNhiméelf and his enemy also. 'The
Christian is so far reconciléd that he éan completely for-
give, even though his enemy may not be in a mood to be
rightly forgiven. "Suffering, in short, is with all
moral mnatures, the necessary correlate of forgivenesse"1
Thus propitiation instead of being a great theological
mystery, becomes one of the experiences of daily life.

In the second section of this chapter, Bushnell fur-
ther considers the analogy of our own propitiationg. He
tells us that we instinctively make sacrifices to gain our
enemy, and in so doing we gain ourselves., In this dis=-
cussion Bushnell declares that there could be no forgive-
) ness on the ground of satisfaction,~ the most that God
could then do would be to admit that nothing was due,
Bushnell here proceeds to consider several questions and
objections. The first of these is "pid Christ suffer on
the cross to propitiate His own feeling and prepare the
way to forgive man?" He replies that we do not help our
enemy to chahge our feelings, but the result of that help
may change our attitude. An objection is that God always
loves His adversary and does not need to love him more to
forgive him. Propitiation does not increase the love of
God, but removes His righteous antagonistic feelings
against the sinner. Another objection is that God's

#9228 080002
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holiness puts Him in a realm where all human analogies
fail. Rather forgiveness itself muét be the supreme joy
of holiness. Another objection is that God in forgiving
must consider His ~moral gbvernment. But first, forgive~
ness is a personal matter,- natural punishment for sin cda—-
tinues. Sedondly, we have a part in God's government.,
Another objection is that Christ obtains forgifeness for
us by what He does before God. This is an artificdal
distinction, suggesting two deities. Again it is said
that God does not need to propitiate Himself. But it is
necessary that He act to remove the offenses received
from sinners and also to change His wounded feelings.

In the next section of this chapter Bushnell consi-
ders the Scriptural side of the problem. He makes the
same observations here which he did in his previous book.
TIn the 01d Testament sacrifices, pain is a matter of in-
difference. There is no retributive quality in the sac-
rifice. There is no thought of payment for sin. Sac—~
rifice is never offered as a legal substitution. There
is no demand for blood as bloo@. But the meaning was
that they offered up what they prized most, namelyrlife.
These sacrifices of the 01ld Testament were figures of the
true sacrifice of Christ. Bushnell quotes as a central
text in this study the following, "Whom God has set forth

1
to be a propitiation, through faith in His blood." He
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makes three points regarding this passage. (1) There is a
prdpitiation in Christ's life and death which prepares a
way for the forgiveness:of sins. (2) It is God who makes
propitiation. (3) This propitiation is received only by
faith in the sacrifige of life which Gdd has made.

In the fourth section he considers the objection to
all propitiations. It is often argaeq that the fact of
propltiation implies a lack of stability or immutability
in God. But we muét consider the propitiation not as
something happening in time, but as part of God's eternal
character. God allows sorrow to enter His life and orss
dains that 1t should belong to every moral'nature.

In the laét part of the chapter he discusses expia=~
tion. As in his previous work, Bushnell cléims‘that expi-
ation is not a Scriﬁtﬂral tefm, but heathenish, He.alsa
holds that no righteous God is ﬁropitiated b& painsk Buéh—
nell‘thinks that expiafion as'practiced by pagans has dé-
stroyed the moral integrity of their lives. ZIhere is no
trace of expiation in the passover, nor any other rite in
the 0ld Testament. Throughtout, the atonement is lustral
rather than expiatory. To think that God can bhe bought
off by pains, Hushnell says, is a low view of propitiation,

| (b) He explains how law is satisfied
in the Atonement.

Bushnell thinks that forgiveness puts a man person-
ally fight with God; but not neceésarily with the law.

What must he do to satisfy the law? Bushnell thinks that
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punishment does not satisfy law, but a person satisfies
it when he has a new character and so obeys it.

He begins his study with Christ and His commandments.
Bushnell aims to prove !"that what is caliéd the law is teo
be 60nsuﬁmated, brought to pass, fulfilled in Christ's
commandment.s."1 The real satisfaction of law is in its
finally coming to fulfillment.

Bushnell next makes a study of the two Greek words
used for law in the New Testament. The oﬁe, nomos, is
"a rigidly impersonal, abstract, statutory code of conduct
based in the everlasting, inherent, moral imperative."2
On the other hand the commandment, entole, "enjoins in
the sense of a personal authority.'.’3 Jesus says, "Take my
yoke upon you and learn of me, for I am meek and lowly in
heart, and ye shall éind rest to your soulsa"4 Paul uses
as equivalent for the commandment the term "promise."5
" Then Jesus uses the term commandment again and again to
show the new relation between Himself and His disciples
in nis farewell discourse.6

The law is not intended to result in any complete
form of personal character. It uses intimidations for
the enforcement of principles. The law is valuable as a
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Horace Bushnell, "Forgiveness and Law," p. 99.
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first stage of discipline. It works by penal enforce-
ments, which make their appeal to self-interest, and is
also for the most part negative, The law brings no in-~
spirations, nor does it bring a person into friendship
with God.

Christ in His commandments goes further than the law,
"But I say unto you, love your enemies."1 Jesus also ex~
nected the righteousness of His disciples to go beyond
that of the Pharisees, who merely kept the letter of the
law. Legal obedience is gone for the Christian, and by
fq}lowing the command of Jesus, he is free. The com~
mandment of Jesus speaks directly 8 faith and offers
inspiration and ﬁromise.

The Law and the Commandment have the same object,
namely to make men righteous in characters The law is
a factor in nature, the commandment is supernatural be~
cause it is spirit and truth. The Law will alway$ £o
on condemning men, bﬁt by faith in the Commandments of
Christ, they will come into a higher life with Him.

In the next section of chapter two, bushnell con-~
siders some special analogies. He uses the mother and
child, the school, labor, army life, and the state, %o
show how men may rise from their bondage under law inteo
a new liberty in Christ. Just as in the case of the
mother and child authority and love go hand in hand, so

essseseace
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the Law and the Commandment work in the 1life of a person
to bring him into the obedience of liberty and love,
"Every virtue begins at law-—-as a plant underground, till
it finally breaks up through, flowering into li‘berty."1
We should note that in these analogies the penal enforce-
ments are corrective, never punitive. Thus it is with
the law of God, it is preparatory to grace, "a tutor to
bring us unto Ghrist."2

In the third section of this chapter, Bushnell en~
deavors to show that the gospel is a twofold way of dis-
cipline. His general proposition is somewhat complicated
and is thus stated. "That our present state of 1life or
probation, 15 a state of penally coercive discipline, in
which the law,broken by sin, is sufficiently consecrated
by Christ, incarnated into and co-aperating with it, in
His life and cross."3 iUnder this he makes three pointse.
The first is an explanation of "penally coereive disci-
pline." By this he means schooling, all that is promotive
and corrective of character, or training toward God.
Bushnell emphasizes the thought that the discipline and
penalties of God are for our benefit and not for punish~
ment, Law and grace work together in the soul of man
for his salvation. As long as a person disobeys God, the
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law is piling up greater condemnation until finally he
may see that the grace of God is his only means of escape.

Bushnell's second point in this sectlon is that the
sanctions of God's law are modified in this life for the
sake of our probatory discipline. In the next life
every man will receive strict justice, punishment accord-
ing to his deeds. Always that sense of a future judg-
ment is influencing the soul. Bushnell here criticizes
the New England Theology which had taught that the Atone-‘
ment was only for the elect, and again says that littleimy
is gained by the claim that the death éf‘Christ expresses
the abhorrence of God for sin.

Bushnell's third point is that the coercive disci-
pline we are under is consecrated by the incarnation of
Christ. Christ is born into this coercive discipline
and suffers in it for noe sin of His. Humanity suffers
geherally and not according to its d#sjert. The best
and purest people seem to suffer most,. So Christ suf-
fered according to His purity and because of iils great
mind. Then also Christ suffers in a failing cause, be~
cause S0 many hated goodness. ‘Bushneil mentions as
times of suffering in the 1life of Christ, the temptation,
His weeping over Jerusalem, His agony in the Garden, and
His crucifixion.

Inthe fourth part of this chapter, Bushnell dis~
cusses texts of Scripture which bear upon his argument.
He mentions’one of the most difficult passages to recon—

cile with his thought, "Christ hath redeemed us from the
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1
curse of the law, being made a curse for us." Bushnell

claims that this means that the cufse of the law is not
the justice of God,. but tﬁe penal diseipline under which
we live. Again we read, "Who His own self bare our sins
in His own body on the tree, that we being dead to sin
should liive unto righteousness; by Whose stripes ye were
healecl.‘.'2 Bushnell notes first that Christ has entered by
His dincarnation into the curge and helps 1ift the woes of
pransgression by His sympathy. Secondly, that no thought
of compensation is being made here to God's justice.
peebn He calls attention to this passage, "For He hath
made Him to be sin for us Who knew no sin; that we might
be made the righteousness of God in Him."3 Bushnell in-
terprets this to mean Christ's union with us in sympathy
for our sin. Again as in his previous book where he
speaks of Christ bearing our sicknesses, Bushnell warns us
against the thought of Christ literally doing this. Sym~
pathy is meant. Then mgamis as in the case of the scape~
geat, deliverance from sin is the thought; so Christ des
iivers the believer from sin. The chapter may well be
summed up in this sentence of Bushnell's. "The law and
law—=sanctions will be working faithfully on with all the
gracious povers and tender motivities in Christ--in the
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one comprehensive purpose; even as the lightnings and the
dews take'parﬁ together'in the growth of the world."
(¢) He relates the Biblical doctrine
of Justification by faith to his
theorj. (Chepter 3)

He first considers the latter part of the famous
verse in Romans on Justification; "To declare I say, at
this time, His righteousness, that He might be just, and
the justifier of him which believeth in Jesus." Bushnell
interprets this as meaning "setting God in upon us in éueh
a transfofming poﬁer that we'become new charactered from
Hie righteousness.” Bushnell thinks that we have been
misled by the translation ofsrl(dlwl/%and its cognetes, which
alﬁays meane moralFrighteousness, rather than legal juse
tice.’ He also thinks that'the‘interpretation of legai
justification really does away with the necessity of faith
and is also a legal falsitye.

In the first main section of this chapter, Bushnell
attempts to proVe this proposition, "that the true Chris=~
tian justification is that which makes righteous." * Chist
is the spring of character in all belileving people. Bushw
nells speaks stromgly against "legal fiction%" He uses
the ’term juétice, as many do, as a legal term, hav=
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ing to do with expernal relationships largely. Bushnell
gives his definition of faith as being not the assent to
a creed orvthe bellef in the facts of Christianit&, but in
the same words as in his previous book, ”The trusting of
one's self ovér,‘sinner-to saviour, to be in Him and of Hfm
and new-charéctered by Him; because it is only in t?at way
that the power of Christ gets opportunity to work." This
faith connects men again with the 1ife of God and thus thpy
become filled'with His righteousness. |
In the éecond section of chapter three, Bushnell con-
siders the qﬁestion>of "imputation." He claims that his
teaching does ﬁot confound justification with sanctifica-
tion. He holds that a person is jJjustified at onve, but
can be sanctified 6h1y in time. "One who 1is completely
justified is only ineiplently sanctified."2 Bushnell de-
5iés the dlh;form of imputed or surplus righteoﬁsness,‘
claiming rather that a person cémes by faith into new re-
lation to God so that he is united to Gode Then God's
righteousness becomes his. 7 |
(@) He claims that the threefold doc-
trine of Christ concerning Himself
throws light on the Atonement.v(Ch. 4)
‘Bushnell so defines the Holy Spirit as to
make Him identical with Christ. "He will go fopth
noﬁ, no mofe as in Ybody, bﬁt as all=-diffusive,
everywhere preseﬁt Spirit, reproving the world of
| | es80000000
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1
sin, and of righteousness, and of judgment." Bushnell
gives three articles'which Christ states as His future
work for mankind, "oOf sin becauée they believe not on me;
of righteousness, because I go fo My Father;:of judgment,
because the Prince of this world is judged;"2

Of the first article he says that the primary thing

that Christ endeavors to do is to arouse in men's hearts a
conviction of their sin. Bushnell thinks that there is
no real sense of sin outside the Christian religion.
It is not enough that men become aware of their sins, but
- they need a conviction of sin, When men realize that it
Waé their brethren who murdered the Christ, they will have
aroused in their hearts a conviction of their own sinful-
nesse F¥hen they will be conscious of their guilt in neot
believing in the Christ.

The second article of Christ is "of righteousness,"
which His followers will appreciate‘far better when He is
gone. Bushnell thinks that the righteous character of
Christ has had a far greater influence upon mankind be-
cause of His departure from them. However Bushnell
warns us thét we should remember that there is no "Legal

justification" in the righteousness promised here. The

purpose of His death was to give us the power of righteous

nesse.
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Article three is "of judgment,” and Bushnell ex~
plains it in this’waj.» God could not make men realixe
the béseness of éin by divine force, but only by goodness.,
By the'majééty of the moral suffering of Christ men seé
the evil and unworthiness of sin, and are turned foom it
to seek Christ. We may sum ﬁp tbesé three “articles"
as follows. Bushnell holds that by the death of Christ
a new sense of sin is uwakened in His rejectors. Feel~
ing their need of salvation they will turn to Christ in
faith and be flooded with His righteousness, which will
give them a new character. The life énd death of Christ
wiih its influence will gradually overcome the power of
evil in'the world and bring it to néught.

A In summing up the thought in Forgiveness and Law,
our main question is this, "Does it add to the dootrine
of the Atonement set forth in the Vicaﬁious Sacrifice, or
is the teaching the same? We find a similar idea of Law
in both.  Bushnell teaches that the law convicts of sin
and makes a person aware of his need of Christ as a Sa=
viour. Although the title, "Law and Commandment," is
ﬁsed, the argument is practically the same as in the
pfevious work, The law is satisfied ﬁy the sinner's be-
coming righteous and living in harmony with the law. His
discussion of "Justification by Faith" is also similar to
that in the Vicarious Sacrifice. In this age-~long conw
troversy he takes the view that the meaning of Justifis
cation is to make righteous rather than to declare right=

cous. This section has no vital relation to his main
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position. In the last chapter Bushnell uses the words of
Christ Himself, from John, the sixteenth chapter, to streng-
then his abgﬁment. These verses show that Christ will
be a poﬁerful moral inflﬁenéevén the lives of men, ﬁre—
érovingﬁ them of sin, of righteousnesé,Aahd of judgment.
Howéver, these vefses refer to thé ihfluence of Christ
after His reéurrecﬁion rather than to the significance of
His death onlthe Crosse. |

The main addition to Bushnell's argument is found in
the firsﬁ chapter. It is that God is propitiated, alé
though the most marked chénge is that:which takes place
in the soul pf man. As we have seen, he argues‘ from
human ahalogies. ¥e need to perform some deed of kind~
ness for our ehemy to remove our natural aversion to him.
Liké us, God has wounded feelings and an ahtipathy to the
sihner; To remove these He suffers for the sinner,
Then He is in a pbsitioh to ffeely forgive the person who
turns to'Him in faith. His theory remains in ghnerél
the éame, namely, that God in His love, suffers for sin-
ful man and expresses that feeliﬁg in the sacrifice of
His Son on the cross; The additional thought is that by

thét sacrifice He ﬁfopitiates'nimself as well as mankind.
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8. BUSHNELL'S VIEWS ON THE ATONEMENT
COMPARED WITH THGSE OF THE NEVW
ENGLAXD THEOLOGY,
A. The Views on the Atonement
Held by the New England School.
(1) There was no compkete
theory of the Atonement
in the New England System.

¥e have already noted that Bushnell's independence
of thought; and confldence in his powers to solve diffi-
cult problems were reasons for his writing on the Atone~
ment, the New England views of which were being attacked
by the Unitarians and other Liberals. Also we have seen
that he believed that the method of hard and fast logle
. and exact definition of the old school were a fallure.
At the same time he believed that he had found a better
way of érriving at truth,.that of "expression,” rather
than of definition. His new theory of expression would
make fuil allowance for the use of suggestion'and imagine
ation. Another reason for his attempting a satisfactory
solution of the problem of the Atonement was that‘the New
England theoloflans had not attempted a complete theory
of this great truth. 3ushne11 writes, of the Atonement
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as "a doctrine never yet fully ma’tured."i

" We must remember that the New England thinkers had
been busy with other problems. The founder of the school
Jonathan Edwards, had made his chief aim the refuting of
Arminianisﬁ andithe fe-establishment of Calvinisme. To be
sure, in doing this he touched upon the Atonement, but nev—
ér attempted any cbmpleﬁe explanation.
' The dddtrine of the Sovereighty of God was the cardin-—
al principle of Jonathan Edwards. He also lald great
emphasis on the total depraV1ty of mane. 'His essay-on the
freedom‘of the will did mucﬁ to bring New England.back to
Calvinism. The "decrees" of God and the pfoblem of re-
spohsibility, rather thaﬁ the Atonement, also entered in-
to hié discussion.

Bellamy and Hopkins followed their leader in their
attack on Arminianism and in the exaltation of God as Sow-
ereigh. They were in agreement with him, also, in the |
further consideration-of virtue and deprauity; Emmons
had adyocatéd é more modefate}Caliinism.  Yet he also had
beén dﬁiefly engrossed with the séme ﬁuestions, the4re1a~
ﬁion of sin to the'hature of man, and of the éOVereignty
of God t6 the freedom of man. Regeneration ﬁaé another
doctrine on which he placed emphasis.

Finney assumed the freedom of the wille. His main
interest was in conversion and sanétification. He fol-
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lowe§d‘in many ways the thought of W. W. Taylor of New
Héven; Dre Taylof had led in the controversy regarding
siﬁ,'total depravity, God's relation toksin;Aand regener=
ation. - |

Professor Park, the last of the New England Bchool,
wrote a book on the Atonement in 1860, Yet when we ex-
amine his wdrk we find it a collection of discourses on
the Atonément by New England theoleglans. He prefaces
these sermons with an essay in which he‘gives the "Edwarde-
ean* view, sécured by séérching the writings of Jonathan
Edwards and‘selecting his statements concerhing the Atone-
mente. Be does the same with Bellamy and Hopkinse. The
fourth authority whoée views he takes is Stephen West, a
close friendkof Jonathan Edwards. To further set forth
the\New Engiand teaching in regard to the Atoneﬁent, he
presents sermohs by Jonathan Edwards, Jr., John Smalley,
and'Rathahael Emmons; essays by Edﬁard De. Griffin?ﬁgﬁleb
Bufge, and a dialogue wriiteh by Williah Re Weekse While
Prof. Park presents the Edwardean or New England doctrine
of the Atonement, we find it to be a symposium of the
ideas of New EnglandAtheologians as expresséd in passages
of various sermons or essaySe ’By so dolng, he admigs

that there is no author of the New England School who has

given a complete theory of this great truth.
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- - (2) The Views on the Atonement
as givéh:by the Earlier Leaders
of the New England School.

To learn the thoughﬁ of the earlier leaders, we
should begin with the founder of the School, Jonathan Ed-
wards. We must remember that Edward3§ explanation of the
Atonement has underlying it the conviction of the Sover;
eignty of God. Edwards ﬁresented the view of God as a
great and autocratic Ruler, father than as a Father. God
is under no obligation to do anything for man. "That He
,wills to save man at all is an act of gratultous conde-
SOension.”l. We must also notice the view of sin which Ede
ﬁardé holds. Sin'is a‘Very serious hatter and man is toe
tally depraved. Even the child is full of enmity against
God. §in is so serious a matter that it has an "infinite
demerit and éhduld be pﬁnished with an 1nfinite punish-
ment."2 Edwards laid emphésis on the holiness of God and
on the gredtneéé, exdellencé,-and ma jesty of'ﬂis character
which also required that the punishment of sin be infinite,

He faught that merit can be imputed to man in the
same way that the influence of the patreon can be trans=-
ferred to the client., An illustration of this is thé
gaining favor for a son by a father of eminent'character
and reputaﬁion. In further explaining this Edwards
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makes the statement that God both treats believeres as if
they were righteows, and alse regards them as righteous.
Beligyers in Ghrisi are righteous beéause théy share in
His jﬁstification; Fdwards writes, "If a person should
be justified without a rightéousneés, the judgment would
not.bé according to truth."1 The later New England write
ers, however, gave up this theory of "imputation.”

' Bdwards held that "Christ's satisfaction for sin wés
mainly by His death, but also by all the sufferings of His
life.” n He explains that we are delivered from Hell on
the ground of our Lord's sufferings as a penalty, not be-
cause they are meritorikous. The paiﬁs of Christ had no
mqrél quality to them. They have»"eqﬁality or equiva-
lence to the punishment that the sinner deserved, s
Christ's sufferings do not satisfy by any excellence in
them, but by a fulfillment." This is because of "His be=-
ing accepted in suffering as the repfesentative of the
sinner."3 Fdwards teaches that Christ bore the wrath of
God in the fact that He endured the effects of that wrathe
The Father dealt with the Son as if He had been very angry
with Him. Yet this wrath was against our sins rather
than against Christ, ‘Edwardé explains thaﬁ ih saying
that Christ bare 6ur‘sins he is using the expreséion in
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1

its general meanings VWhen he enters upon the exact mean-
ing, 1t is that Christ endured the divine wrath against
sin in the fact that He had such a zlear and affecting
view of "the @readfulness of:the punishment’of sin."2
This seems to ﬁe d sympéthetic bearing of penalty. In
regérd to the ”tranéference“‘of peﬁalty»to a substitute,
Edwards accepts that only in the "general" sense. The
offended party‘(God) is not satisfied by the sufferings of
the mediator without the faith of the offendihg partye.

Edwards condemns the distinction between the active
and passive obediance of Christ. He writes, "Indeed all
dbediehce; considered under the nobion of righteousness,
is something aétive, something done in voluntary compli-
ance with a commaﬁd."8 The most pssential part of our
Lord's obeience consisted in ﬁis *ioluntarily yielding
Himself up to the terrible sufferings of the cross."4
Theée sufferings of Christ 6on1d be iiewéd in twd'ways.
"As‘an-act of oﬁedience they wefevpart of the price bj
which He purchased Heaven for His followers. Consgidered
as satisfaction to God's offended Justice they were part
of Christ's bearing punishment in our stead."5 The purs=
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chase of our redemption was made by "Christ's obedience
énd‘righteoushess.“l Accofding to Edwards we are admit-
ted to Heaven on the ground of the merits of Christe "It
is bnly thé obedience of Christ that is ﬁroperly His.right-
eéusriéss."2 This righteousness has merit because it has =~
moral quality, and is a means of securing favor. While
Edwards did not hold with the earlier Calvinists, that we
are admitted to Heaven by Christ's having obeyed exactly

| the same précepts which we had broken, yet it was by His
obeying the Father in laying down His life, that we re-
celve positive blessings.

In ﬁhe ﬁse of'theoiogical terms and in defining them,
we should remember that Edwards makes a distinction bew
ﬁweén their precise and their genefai meaning. Because
he sometimes uses these terms not in their stricter, bﬁt
in their looser éense; he seéms to contradict himself.
However, his}sucéessors aiﬁed "to employ their terms in
the preciseVréther than in the general import of them."8

Prof, Park claims that Edwards lays a new emphasis
on love in the Atonement. Yet he représents wod as a be-
ing of holiness, Justice, and wrath toward sinners.» He
is the great éﬁd glérious Sovereign of the ﬁniverse, who,
however, does have a "henevolent" feeling toward his sub-
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Jecta: . VWhere then is this emphasis on love of which
Prof; Park speaks? it is>the 1ofe which 6hrist Himself
shows. "Christ's great love and pity to the elect was
6ne source of HisAsuffering; A strong exercise of love
excites a lively idea of the objeét beloved,~ Christ's
love then bréught his elect infinitely near to Himé--!t
was the lively exercise df love and pity to those that the
Fafher had'given Him, that waé one thing that oécasioned
so lively é'view,of the punishment they had eiposed them=
selves to."l. In this passagé we may notive that Christ's
love is particularly for the elect. Edwérds taught that
thé Atdnement of Christ was for the elect only. The latec
theologians of the New Engiand School believed in a generw
al atonement. _

Bellamy laid as great an emphasis on the Sovereignty
of God as did his predecessor. Such an exalted idea of
God'QVSOVereignty is held by him that he even sees vin-
alctive justice as an "amiable perfection in the Beity.”
ﬁith this ieaching Bellamy lays emphasis on God as the Gov—
ernor of.the world. Man has infinite obligation to God
as Governor, consequently thé sin of man“ié infinitely
wfong; and'Should be punished with the eveflasting pains
of Hell. Christ is the propltiation for sin by which God
can forgive sins and yet be just. Thits the honor of His
law is upheld. | Bellamy thus éxpresseslit, "What Christ
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has done, is, in fact, sufficient to open a door for God,
through Him, to become reconcilable to thw whole world.
The sufferings of Christ, all things considered, have as
mach displayeé God's hatred to sin, and as much secured
the honor of His laﬁ,_as if the whole world had been
damned. - God may now, therefore, through Jesus VChrist,
stand ready to pardon the whole world. There is nothink
in the way. And the obedience of Christ has brought as
much honor to God, and to His law, as the perfect obed1- 
ence of Adam and of all his race would have done . The
rights of the Godhead are as much asserted and maintained.
So that there is nothing in the way, but that mankind may
through Christ be received into full faver, and entitled
to eternal life. God may stand ready to dP it consist-
ently with His honor."1 We may‘note deveral distinct
assertions in the above statement. One is that the Atome-
ment dispiays God's hatred for sin. Another is that it
secures the honor of God's law. This has been accom =
flished by the obedlence of Christ. GodAs honor as a Law
giver dr“Governof is emphasized here as eiéewheré 1h Bell-
amy's writings. Beilamy also conceives of'Christ's atone~
ment as paying the debt of mankind. He taught that the
Atonemént is general instead of limiting it to the elect,
as Edwards had done.

Samﬁél Hopkins laid an even greater emphasis on the
[ E NN N NN R RN ]
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Sovereignty of God than his predecessors. He wr%%s,
"Tﬁefsovereignty of God consists in.ﬂis‘being above all
obligation to His'creatures.'"l ‘Hopkins taught that Christ
did not sugfer the exact pemalty of the guilty, but that
the sufferings were equivalent to the penalty of the law.
He héld that the Atonemeht strictly speaking was accom=
plished by the sufferings and death of Christ. He con-
sidéred that the obedience of Christ was no part of it.
The Atonement of Christ leaves simmers still ill-deserving
because they have an evil oharacter. Hopkins is ekplicit
in this teaching. He writes, "The sufferings of Christ
do not make the least alteration or ény abatement of his
111 desert, as the sinner's own character is not hereby‘
made better."z | | |

The entire work in our behalf, the fighteousness of
Christ, includes Hié»perfect obedience to the précepts.
Accofding to Hopkiné, the Atonement delivered from the
curse bf the law; ahd procured remisSioniof sins, but ac~
complished no positive good. The positive benefits, eter—
nal 11fe and the capécity to enjoy happinéss; Christ wins
"by His perfect and meritorious o’beél;le:m:e."8 He also
repﬁesénts this obedience as hdnoring the law of God, and
thus deserving a reward, which He receives in the salva-
tioﬁ dfithé elect. The complete work bf Christ, 'then;
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according to Hopkins, may be viewed as consisting of two
parts, the first; of negative; aucoﬁpiished 5y His suffer-
ings§ the second, or positife, b& His méritorious obedi-
ence. HeAtaught that Chriét made avgenéral atohement,
but that it was efficaciousvonly for those who accepted
it. ' |

At this point we may take notice of the views of
Stephen Wesﬁ. He was a well known minister of the New
England School, the successor of Jonathan Edwards at
Stockbfidge. He publishéd an essay on "The Scripture
Doctrine of the Atonement," in 1786,

Dr. West in his explanation of the Sovereighnty of
God teaches'that the aim of the Creator is to manifest His
attributes; He writes, "A display or'maﬁifestation'or A
His own tfue and infinitely hoiy character was the chief
and ultimate end whigh God had in view in oreation."1
Continuing this line of argument, West maintains that the
.sufferings of the sinner "exhibit thé righteous'character
of God and prove Him to be a hater of 1niquity."2 The de~-
sign df the Atonément is to manifest the attributes of God
in that it makes plain His hatred of sin. Likewise the
Atonement honors His law by the infliction of theylegal
penalties. VWest defihes the Atonement as "that which
magnifies the broken law of God, and does it the same hon-
or which would have been done by the execubion of its pen-
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4

alty whenever incurred." Dr. West held that the princi=
rle end of the atonement was to manifest God's righteous-
ness iﬁ delivering sinners from their fighteous punishe
ment. He does not deny the benefits of the active 6peds ;
ifence of Christ, but claims that was hot the chief purpose |
of the Atonement. West held that Christ did not’literhiiy‘
suffer the penalty of the law, but that it is true that =
He suffered the curse of the law only in a ”general“sense.x
According to this view, the "distributive" justice of God
is not under any-obligation to save the sinner. By "dis-
tfibutive'jﬁstice“'the New Englan& divines mean the proper
punishmént of rewvards due personal coﬁdnct. As Christ
was not literally pﬁnished for our sins, West holds that
ouf sins were not literally imputed to'Him ﬁor was His
righﬁeoﬁsness lierally imputed to use. Hence, aa}our’sins
‘have not been liserally punished in Christ we still deserve
the penalty. Therefore God has honored the law suffié |
ciently in the sufferings of Christ, and can how by His
sovereign gracevsaVe sinﬁers, who still deserve punish-
ment.  West helé that the obedience of‘Chfisﬁ was honored
in our salvation, and becausé of that obeéience we have
"the happy4and blessed fruits of Christ's’glorious right-
ccusness conferred?'uﬁon us."2 While Dr. West first pub~
lished'his essay‘in 1785, he re-publishedﬁit, with‘prac-
ticaliy nd chénge of pésition, in 1815. This second edi-
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tion ‘came out only eight years before Bushnell entered
college, and connects the older views of the Atonement
with those of Bushnell's time.

In the same year that Dr. West published his essay,
Jonathan Edwards, Jr., President of Union College, deliv-
ered three'sermons on the Atonement. Dr. Edwards argued
that God muét inflict the penalty for sin 1nrorder to
maintain thé authority of His law, Further he reminds
us that the sinner can neither atone for his sins by re-
péntance and reformation, nor can he endure to suffer the
full panalty of sin. Yet atonement must be made by the
ginner or someone else, otherwise God wduld be regardless
of His own‘glory. The Atonemeht of Christ supports théV
authority of God's law and government. By it He is able
to exercise His gbace in freeiy forgiving those sinhers
that turn to Him. According to the "generaler public"
justice of God, "it is undoubtedly most conducive to the
di#ine glory and general good of the created syétem that
evéry believer éhould be pardoned; and therefore in the
pfesent sense of the word, it (pardon) is an act of jus-
tice."1 ‘Acéording to this # general” jusiice, Edwards
holds that "thé glory of God and the greatest good of the
moréi system did requibe that Christ should become a sub=
stitute for sinmees, and that His offered sﬁbstitutioh
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1
should be accepted by God."
| ‘,Joﬁn Smalley,'n.D., published two sermons on the Atone-
ment, one yeér after those by Jonathan Edwards, Jre
Smalley holds the twofold doctrine of the work of Christ,
as do the other New England theologians. . He teaches that
the sufferings of Christ bring to the believer remiséion
of sins and at the same time maintain the honer of the adm
vine léw and government. The second part of Christ's
work is His active obedience which wins eternal life for
His followers. He writes, "By tHis fulfilling all
righteousness, a foundation was lald for God, to the eter-
nal honor of His remunerating justice, to give grace and
glory to all who belieWe in Christ.“2 Smalléy even goes
so far as to say that God would gladly have saved the
ﬁorld wifhout'any atonement, if He dould havé doﬁe S0 con=-
sistently with just law and good governﬁnnt. Justice did
hot require that Christ should suffer, but His sufferings
were consistent with justice. Smalley taught that the
righteouénéss of Christ is not dmputed to believers so
that it becdmes their own. He qualifies this by explain-
ing that the righteousness of Christ is "so far reckoned
to them as to render it consistent and honorable for God
to be reconciled to them.",3 Smalley lays emphasis upon
sectecses ey . | |
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God as the -Supreme Ruler. His law and government must
be ﬁpﬁeld by the punishment fof sin. Thehpenalty due
the sinner is not actﬁally suffered by Christ, but His vis-
carious sufférings honor the law of God. As Christ does
not pay the actual debt of the sinner, there.is need of
the Grace of God in pardoning him. This teaching may be
shown in these words, "God---as Supreme Ruler of the
worldr—-requiring Atonement in'order to achieve the salve~
tion of guilty men, for the support of public justicé, and
that He mught be a terror to e¥il doers. Ye cohsider,
moreover, that the demerit of sin is not at ell téken away
nor the need of pardoning mercy lessened by vicarious suf-
ferings."1 | .
- (8) Views of the Atonement expressed
by Néw England Theologlans ih
Bushnell's Time. ,

Prof. Park maintains that the New England theologians
were in generai agreement in all the doctrines which they
set forth,. Hence in giving their teaching on the Atone=-
ment, he begins with Jonathan Bdwards, and then, taking
his successors; selects sermons or passages to show that‘
théykagreé-substéntially in théir viewé. Mention has bemn
made of Dr.VWeSt 's republishing his eésay in 1816, shortly
befbre Buéhneli eniered coliege. Eet‘us now considér the

opinions 6f leading New England theologians who first pub-
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lished theiyr thought on the Atonement after Bushnell had
enferéd college.

Dr. Nathanael Emmons published sermons on the Atone-
ment from the years 1800‘to 1828. He was one of the most
distinguished theoiogians of the New Engiand School. ﬁe
have alreédy noticed his>re1ation to the general develop=
ment of that system of thought. Emmons declares that the
Atonement was'nécessaay, not on man's accoﬁnt, bﬁt on Gods,
This necessify oriéinated entirely ih the immutable Jjus=
tice of God. Fmmons taught that sin is not a debt and
cannot be paid by suffering. Yet>the éufferings of A
Christ were necessary on God's account,Ato d;splay His
justice. As these sufferings did not pay the debt of the
sinner, God is not "under obligation in point of justice
to pardon sinners on account of His atonement."1 God's
forgivenéss then is entirely by His grace, after He has
”demonstraﬁed to the world tha£ He would by no means clear
the guilty without an atonement for sin."2 Emmons épeaks
definitely against any doctrine of imputed guilt or im-
puted righteousness. He differs from some of the New Eng-—
land School in holding that the obedience of Christ did
notvwin eternal life for the believer, but only qﬁali—
fied our Lord ¥o make atonement for sin.

Hention'has been made that Emmons also differed
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somekhat from his predecessors in his teaching concerning
the depravity of human nature. He held that God had a
right to féquire men to turn from their'sins. Also in
their regéneration, men are active, willing.agents. Such
views show him to be a hore moderate Calvinist than Bd—
wards. | _ .
Dr. E. D. Griffin wrote a long esé? in 1819 "to reocw
oncile the differences of Christians iespecting the extent
of the Atonement." He argues \that the Atonement is mere—
1y the ground of release from the curse. It's purpdse in
the government of God is to prOVe that God wouid suppbrt
the aufhority of His lai by executing its penalty on trans—
gressorse. When sufferings were inflicted on the Son, the
Protector of the law was satisfied. BY Christ's humilia-
tion believers are releéséd'from the penalty of Sin. By
His obedieﬁce; He obtained é reward in which His people
wefe to share. Dre. Griffin draws a distinétioh between
the obediance of Christ in being'willing to suffer and in
voluntarily offering Himself, and that obediénce which ob~
tains blessings for His people. Griffin holds that Christ
must have received a revard because the Father required
thé service doné for Himself. This revard was not for
His Suffenings, but for His obedienée, and consisted in
blessings for'men. Griffin enumerates the parts of
Christ's rewards thus, (1) ”pubiic recognition of Him and
explénation of the désign of His death which laid a foun~
dation for faith, (2) the gift of faithjto the elect, (3)

the grant of all positive good for the use of men as pro-
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bationers, (4) the administration of His Father's govern-
ment."1 'It is interésting to note that.Griffin denieé le—~
gal imputation, but pieads for a practical one. He claima
Eﬁat the law "never demanded the death of the innocent for
the guilty, but the death of the identlcal person who had
sinnéd. The law waé not satisfled by the deafh of Christ
because the sinners had not themselves dled, but the Prow
tectof of the law was satisfied and.ready to exercise His
pardoning grace. '

In 1822, Dr. Caleb Burge published an essay on the
"Scripture Doctrine of Atonement." In this he affirms
the necessity of the Atonement because sin is an offense
against Gdd in a public capacity, asythe'Supréme Governor
of the Universe."2 Burge argues that ®f God had fofgiven
sinners wiihoﬁt an atonement, He would have heen unfjust
to His holy law, to His Kingdom, and to Himself. When
mankind saw that Chfist was obliged to undefgo such terri-
ble'sufférings thét hé might be pardoned, he woﬁld clearly
see that God was determined to support His law and whht
a puniskment would fall onvthé guilty. 6ut of respect to
these éufferings of His Son, God can be just to Himself in
pardoning sinners. Griffin is definite in his assertion
that God aoes»not pardon sinners because of the obedience
of Christ,_bﬁt because of;His denth, >Christ has paid no

man's débt, hence the salvation of man is the result of

the gréce of God. He‘aléo claims that God does not im~
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pute righteousness to the bellever, besause He must ever
see him as he.acﬁﬁally is. HoﬁeVer, he 6iaims that the
death of Christ obtains for the Christian bothlpardon and
eternal 11fe.> Griffih differs from some of his fellow
theologlans who held that all positivé blessings were oh-
tained by ﬁhe active obedience of Christ. '

‘In 1833, Dr. W. R. Weeks wrote a dialogue on the Atone—
ment, which is used by Prof. Park to set forth the New
England views on that doctrine. Dr. Weeks is certain
that néifher.sin nor righteousness can be imputed or trans—
ferred from one person to anothef. He teaches that the
death of Christ does not satisfy "distributive" jJustice,
but "general or public” justice. The Supreme Ruler has
threatened death as the penalty for sin. Yet He desirés
to save sinners. If He saves them without an Atonemént,
He ﬁot ohly dishonors Himéelf, but violates public jus- |
tice. The gréat end of ﬁunishment is to maintain God's
hatred of sin. ByChrist's death the evil of sin is made
more impressive than by‘the punishment.df the whole world.
By His déath;AChrist has magnifiéd the law of God and made
it "hdndféble," and "puﬁlic" justice is satisfied. Now
God can be jmst to His own character as the righteous
Governor of the Univefse, and yet forgive sinners. |

Dr. Weeks at gfeat length discusses the relation of
the Atonement to the elect. He holds that Christ diled
for all men, but only those who accept His atonement are
saved. He answers the qﬁestian as to whether, then,

Christ intended to save all men by these words, "He saved
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1
all He intended to save." ‘

Prof. Park as hé‘discusses the theologians of the New |
England Schoolkadmits that ﬁhey were not in enfﬁre agree-
ment. | He evén says'that they are not always consistent
with‘themselfes. ﬁowever he asserts that aé indépéndent
thinkers the& have approximated to a‘system ﬁhich is har-
monious with itself and also with the teachings of the
Bible. |

Dr. Park thus summarizes the points on which the New
England theoiogiansVagree in regard to the Atonement.‘

(1) Chfist suffered punishment in the general sense of
that word, but‘His'pains'were not literally the pénalty

of the law. (2) Our Lord satisfied "general” justise, but
not "distri®utive" justice. (3) The humiliation and death
of ouf Eordlwere equiialent to the penalty of the law, and
satisfied God who musf maintaiﬁ the honor of His law,

(4) The activé obediénce "honored" the law, but'was not a
work of suéeferogatibn which was'transferred or imputed

to belie?ers. (B) The "distributive" justice of God demanded
the puniéhnment of everyohe who has éinhed.‘(6) "The Atone-
ment rendered itn sohsistent and desirable for God to save
all who exercise eVangelical faith, yet it did not render
it obligatory on Him.’j'2 (7) The Atonement was designed to
remove all obstacles which the honor of the law and "dis-
tributive” Justice ﬁlaced in the way of the salvation of
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men,v(8) The reason why some men are saved and others are
not is found onlj in "the socereign, élécting will of God%
(9) The Atonement is necessary in order that God may par-
don sin and bestow favors/on believers,
Be The Pointé of Agreement betwenn
Bushnell's Theory and the Views
of the New England School. |
Therpoints of agreement betwen Bushnell's theory of
the Atonement and that of the New England School are not
many and are of a general nature. As Bushnell.has very
little to éay abé% the sovereignty of God we may conclude
that in all probablityﬁ‘hé was a moderate Calvinist. He
lays emphasis on the government of God and shows ho@ the
Atonement "honors" that government, but does so in a difs
ferent way from the New England theologians; |
Bushnell agrees with the New England,ﬁriters that sin
is no light matter, but is silent as to any theory of total
depravity. However he insists on the necessity of the
Atoneﬁent, maintaining that there is no other remedy for
sin. He is definite in his statemént that "there is no
femedy for éin in natural devélopment nor in self—reform—
ation. §in can only be overcome by supernatural power."2
He takes the position of avmajority of the New England
writeﬁs‘that sih can not be imputed to another. He states
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that it is ridiculous to think that penalties should not
be inflicfed on a wrbng—doer 5ecause they ha#e been in-
flicted on é right doer.n He is oﬁposed to ény-ﬁheory
that Christ suffered the penalties of’sin in any theolog-
ically fictitious sense. Bushnell is in agreement with
Edwards ana his followers that the punishment for sin will
be eternal, quoting the wor#ls of Christ to support that
feaching. However he claims that the punishment is fin-
ite, but endless;

When we cohsider other phases of the Atonement,,we
£ind that Bushnell agrees with Edwards that Christ is our
representatiﬁe and takes awag our sin, but hé differs from
the létter as tb the manner of taking away the sins.

Bushneli takes the view of the ma jority of the New
England writers in regard to distributive justice, that
no one'can‘suffer the actual punishment‘of‘a wrong~doer,
because he is not guilty of the sin. These all agree

that Christ éould not become guilty for man and bear his

'punishmenﬁ. Bushnell thus argues that Christ could not

be auliteral subétitute. ‘He deciares that ﬁhe obedience
of Christ honors the law of God, but his explamation is
fifferent from that of the New England School. Bushnéll‘
makes faith very prominent but describes the result of
faith differently.

We have aiscovered that the points of agreement be~
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tween Bushnell's theory of the Atonement and that of the
New'Englénd Séhéol are not many. In some instances we
shall find that the similarity in view is only superficial.
A cgreful investifation will show that Bushnell, both in
his use of terms and injhis explanations, differs widely
frbm ﬁhe New England theoldgians. |
C. The Points of Diffefence
| between the Two Systems.

6ne of the most ilmportant poihts of difference in the
two doctrines of the Atonement is the idea of God set
forth. Jonéthan Edwards laid gfeat émphasis on His Sov-
ereigntye. Perhaps without realizing it hé has presented
a‘picture of God aé the great and'autocratic Ruler 6r Gov~-
ernor of the Universe. God is ﬁnder no obligation to
pan; He saves whdm He will as ”an act of gratuitous con-
descension.”  §in against Him is an infinite demerit and
must receive endless punishnent.' By magnifying the ma-
jesty and holiness of God, Edwards removed Him still fur-
ther from man, | | o

Doubtless without intending to do so, Edwards also
separated Christ from God. He teaches that Christ bore
ﬁhe wrath of God. The Father dealt with the 80n‘as ifn
He were very angry with Hime. One person is punishing
another in this explanatione. |

Beilamy 1éid even greater emphasis on the majesty and
honor of God as Governmor. Hopkins taught that a Christi%
should willingiy bérdamned for the glory of God. West be
lieved that the displsy of His infinitely holy character
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was the ultimate end which God had in view in the grea-
ticn. The other New England writers, to a greater or
less degree, stressed the Sovereignty of God, and thus
give a similar impression of His aloofness.

an the other hand, Bushnell represents God, not so
much as the Sovereign Ruler, but rather as'the loving |
Father. God is not angry toward men, but loving. It is
man who needs te be reconciled te God, not God to man.
Bushnell states very plainly that he does not believe that
the Atonement was to satisfy the wrath of God.

He goes still further in describing the love of God;
he is convinced that it is a sacrificing, suffering love.
He pictures God as sympsthizing with men in all their sor-
rows, as snffering because of their sins. He tells us
that God is not abstraect justice as many theologians had
described Him, butksufferingylove. Very graphically Bush-
nell states that "Christ crucified reveals the eternal
cross in the heart of God."l This thought that God loves
mankind so much, feels for them, suffers because of thelr
sins, end sacrifices for their gocd, runs throngh Bush~
nell's works. In answer to the criticism that this must
mean that ch is unhsppy, he ﬁreplies ﬁhat Just asApeople
find joy in secrificing for those whem they lcVe,'so does
God. | In fact Bushnell goes so far as to argue that God
suffers even according to His goodness.
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Bushnell introduces a new idea in regard to the prow=
pitiation of God. He claims that there is a practical
identity between our moral nétures and that of God. Just
as the Ohbistian endeavors at cost to himself to win back
his enent], SOVGod by His Sacrifiée, changés His feeling
toward the sinner. Thils sacrifice or propitiation so far
reconclles é person that he can forgive his enemy. 4This
suggestion as to God propitiating Himself ﬁy His sacrifice
for mén is)entirely different from anj New Englénd view.

Bushnell protests against the representation of God
as a being of stern and abstfact Jjustice who stands apart
from Christ. He holds that the relation between Father
and Son is exceedingly’close. - He definitely says that
Christ 1s'not a mediator bétween God and man 1ﬁ the sense
of béing‘a third person. He is the revelation of the lowe
which has always been in the heart of God. He 1is a man-
ifestation of the Life of God. He 1s the Eternal Life.

_ In Bushnell's works on the Atonement, we find no
teaching of "totai depravity," which is so marked in the
writings of the New England 8chool. Yeﬁ he speaks of sin
as a féry serious matter, one which demands atonement.
The punishmént fof sin, he says, is finite but endless.,
When men seé the moral suffering of Christ on the croés
they willvbe convicted 6f sin. Yet in the comparison of
the writings of Bushnell with those of the New England sys—
tem we find’that hé does not give as much space to sin,
neither does he stress its guilt as they do. |

iAs we éonsider other phases of the Atonement, we find
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that "Bushnell differs from his predecessors in regard to
" justification by faith." He accepts neither the Prot-
estént 1nﬁerpretation, "to declare righteous," nor the
Catholic view, "to make righteous," in his first work on
the Atoneﬁent, ‘He enaéavors to take a middle ground by
coining a phrase, "to righteéus.” However, in "Forgive-
ness and Law," he claims that the true jﬁstification is
"to make righteous.” He holds that the righteousness of
the Neﬁ Testament\is moral rather than legal. He 1s
strongly opposed_to»"legal fiction." In his teaching in
fegard to ”iméutution," he differs radically'from Edwards,
but not so much from his successofs as they had pretty |
much givén up that doctiine. The exﬁlanation which Bush-~
nell gifes of imputétion is that by faith the believer is
united to God and receivesAfrom Him moral righteousness.
He dtrongly émphasixes faith, defininfj it not so mﬁch as
belief, as the means of union with Christ. This comnec-
tion of féithx'with\union with Christ and moral fighteous—
ness, is not found in the New Englahd systeme. Bushnell;
1n<égreément with his predecessors, teaches that the bes=
liever is justified at once, but only sanctified in time.
. We havevseen that the New England theology'made much
of God as Governor. They held that His "honor" must be
upheld. ‘ Smalley went so far as to say}that God would
gladly have saved the world without_ény atonement, 1T He
could havé ddné so consistently with just law and good
gOVefnmeht.. Buéhnellrwérns us that we‘musﬁ be caref&l

in usihg such a political ahalogy as government. He
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claims that God's forgiveness of sins does no damage to
His Jﬁst governmént, beéausévHe férgives 6n1y wvhen there
haé.been a éhange in the sdul of the éihner and he has be-
come obedient to the law, | |

Bushnell further disagrees with the older theologlans
in holding that Christ suffers death as a satisfaction to
justice. He claims that the antagonism between justice N
énd mercy is not as serious as many think. Justicé has
no ﬁriofity'over meréy, buﬁ rather they ére co—érdinate’
principies wiﬁh God.

Bushnell tells us that the theologians in his day
realized the difficulty in holding that Christ offered a
literal satisfaction of God's justice. ©On this account
they claimed that the death of Christ showed the same
abhorrence of sin that God would hafe nxﬁressed by the pun—
ishment of the guilty. Bushnell claims that this view is
a co&ﬁromise which these theologiaﬁs made because they
realized the inconsistencg of God's punishment of the in=
nocenﬁ in place of the guilty. He sees~no abhorrence of
sin whatever in the death of Christ.

Bushnell makes the claim that Christ "honors" the law
of God in akvery‘different manner from that heldkby his
predecessors; He restores men to the precept, so that
they haie ailove Both for the Law and the Lawgivér.
Christ éhows by His 1ife that He is the incarnaﬁion of the
moral nature of God. Also He reveals the righteous and

loving character of God, thus honoring the law of Gdd and

enthioning it in the reverence of man.



145

- Bushnell was not interested, as were Emmons and Tay=-
lor, in‘ﬁhe'relaﬁion of the éovereignty of God fo the free-
dom of man in regeneration. Instead his emphasis is on
ﬁhe practical side. Men honor 6r come into haﬁmdny with
the law of God>when they are regenerateq and obey the law.
The real satisfaction of law is accomplished by a hew char-
acter whiéh cémes to the beliefer through the power of
Christ, the Regeherator. Bushnell thinks that the great
work of Christ is not to "sgquare” an account with God, nor
to pay a debt, but to tranéform human character. This is
a different satisfaction ffom'that taught by his predeces-
sors. Again Bushnell describes this regemerating work
of Christ,ds the cleansing of the soul of man from sin.

In the use of the term "vicarhdus sacrifice,” Bush-
nell frankly admits that he has a diffefent meaning from
the one usually accepted. He defines it as "coming into
‘burden, péin,‘weariness; or even yielding of life"1 for
another. By this definition he avoids the meaning of com—
plete substitution. 6n the other}haﬁd Edwards teaches
that Christ was the substitute for the sinner, but qual-
fies his statement by saying that it is only true in a
"geheral‘”‘sense.2 Later New England theologians were def-
inite in saying that Christ could not be a literal substi- .
tute for the sinner. Hoﬁkins claimed that the sufferings
of Christ were equivalent to the penalty. They all held

| [(EE R ENENNER/

1 . 2
Thes#s, p. 65. Thesis, p. 123,
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that the death of Christ "honored” the law of God and made
it possible to forgivefsin without detriment to His govern-
ment. Bushnell taught‘that Christ was not a 1liéeral sub=
stitute fdf the sinner, that His sufferings were not in-
tended to be ”eqﬁiValent” to the penalty, and that He "hon~
ored" the law only in fulfilling it Himself anf helping
others to fulfil it, |

The New England theologlans generally agreed that the
death of Christ atoned for the past sins of the believer,
but lef't him ill-deserving’because his character was still
evil, The positive benefits, eternal 1life and the find-
iﬁg of happineés, is gained for the believer by Christ's
perfect obediehce or righteousness. Beliamy refertho
the Atonement as paying the debt of the sinner. Edwards
agrees to this explanation, but objects to the terms |
"active and passive obedience." | | .

Bushnell dénies both of these explamnations. He argunes
that Christ couldrnét suffer in our stead, because He
could not becomerguilty for us. Thérefore neither.the
exact penalty nor any equivalent would free the sinner of
guilt. What Christ actually did for us was "at the ex~
pense of great suffering and even of death itself to bring
us out of our $ins, and so out of their penalties; being
Himself profoundly identified with ogr fallen state, and
burdened in feeling with our evils," From this it would

(X EXEREXERY] | | |

1

The§i§, P 65
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appear that Bushnell Holds that Christ atones for our sins
by entering ouf race and éndnring ité trials‘and by Hié |
deep sympathy with our #ost condition. | .
| Bushnell is partieulérly opposed to the thought that
the obedience of Christ can win bléssings for the believer,
The theoby that Christ won a "surplus® of merit which
could be transferred to His followeré, Bushnell calls a
fiction. He'considers it unreasonable to think that
Christ was "better than He ought to be on His own account
. or that ”goodness above all standards of good can be bal-
anced against the sins of thé world;”l Instead Bushnell
teaches that the bélieVer becomes united by faith to Christ
and thus becomes a'member of God's Kingdom and enjoys 1tsA
blessings; | 4 |
'Bushnell declares that his theory pf the Atonement

"Moval Evample byt of _ ,
is not one of, "Horal Influence or Moral Power." His cen~

A
tral thought is that the crucifixion of Christ is the ex~
pression of the heart of God suffering for mankind. By
the compelling argument of thé Cross, Christ draws men
away from their sins and unto Himseif. By faith‘ they
come into union with Him, In this way, Christ becomes
the "moral" power of God which creates anew the character
of the believer. - By His ministry,(His death, and His
resurrection; Christ both awakens the guilt of the sinner,
and as these events reveal the loving heart of God, draws

(FEERRE NS XN ]

1
Bushnell, Horace, The Vicarious Sacrifice, p. 57.
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men from sin to the new life. The cross shows, not the
hatred of God for sin, as Bellamy and other New England
theologians taught, but fhe suffering love of God for man.
Bushnell téaches that thﬁs the heart of God appeals might~

ily to the hearts of men,'and they are won to Him.
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4, CONCLUSION,

We have studied the vigorous and original personality
of Horace ﬁusﬁnell dnd have piotﬁred his reaotion to the
system of théology which ﬁad been de¥Weloping for many year
‘in‘New England. Ve have seen that the scientific and
philosophical thought of Bushnell's time was influencing
that system and that Liberal thinkers were attacking it.

ﬁushnell, out of sympathy with the explanajion by
exact logic which markéd the New England School, feels
that he has a better method of arriving at truth.

Unitarians are attacking the ideas of the Atonemént
set forth by the orthodox churches,yand as these ideas do
not form a completé theory, Bushnell, with his‘new mode
of "expression," attempts a full and satisfactory explan-
ation of fhis doctrine.' | |

He'agreeé with the New England theologians that the
law and government of God are important considér%éons,and
that there’is no remedy for sin in self—reférmation. He
holds, as thé School generally does, that sin cannot be
imputed, and therefore that Christ cannot be a literal sub-
stitute, but is our Representatiﬁe. He also thinks thét
punishment is #&ternal, but would add that it is finite.

In differing from his predecessors, Bushnell emphe=
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sizes’ the Fatherhood of God, rather than His Sovereignty.
%ﬁe'hfingswthe Father and Son very close togéthef in their
work for man. - He/teaches that Christ honors the law of
God'by bringingn men to obey it. This He doés because He
is a regenerating power. |

Bushnell taught that the sufferlngs of Christ were
not equivalent to the penalty of sinners bup revealed the-
love of God. Christ suffered deeply in His _sympathy fof
‘mankind.  Bushnell denies that Christ can win merit for
us by His obedience. ]

He plaims that God propltiates Himself by His saori;
fice, and that the cross of Christ shows the love of God
rather than God's hatred of sin., "Such a Goa in love
must be such a Séviour in suffering,” t The shinlng tokens
of love énd sacrifice which appear in Christ's 1life and
death.reveél‘the heart of»éod in such deep‘paésion for man
\ that he is stirred to say, "I will arise and'go unto my

2.
Father."

(A X BN EREN N J

1 ' .
Bushnell, Horace, The Vicarious Sacrifice, p. 47.
2 ) .

Luke 15: 18 ¢
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