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A. !J.he Problem stated and Delimited 

Everr age of the Christian Church has been characterized by 

one or more outstanding :.reatures: the Early Church by 1 ts expaneion 

end conflict with paganiem; the Mediaeval Church by the growth (£ the 

pa~oy, and the conflict of Church and state; the Modern Church by the 

developme1lt o:.r eontesaional ata~dards, and the growth of denominational 

Christianity. In this moder.n period and especially in America, the 

denominational expansion is characterized by periodic recurrences of 

religious enthusiasm. known as revivals. '!he purpose of this thesis 

therefore is to determine the influence of revivalism on American 

Ch:rtstianity as illustrated by the Great Awakening. 

~e term "'Great Awakening"' is applied to the revival of 1'140 

WhiCh· brought about a new interest in religion throughoU::t •rica. In 

re&litJ' the Great .&wakening started a decade before this and continued .,:, 

until the death ot the leaders. IJ!lere were tim$s when tpe enthusiasm. ·· 

was o:.r greater intensity than others, but the reviv~ reached its height 

in 1'140. While it is difficult to limit various moVements of hi'stoi'Y' to 

cletinite periods, We shall consider the Great AWakening as that revival 

which began with the first spiritual ~wakening under 7onathen Edwards' 

ministry in Northampton in 1'134 and which lasted until the death or.· the 

last major personality connected with it, George White:tield, who died 

in 1'1'10. 

It is true that,this-movement affected the entire country 

and especially the states alolJ.g the Atlantic coast, but this subject 



Will be l~~ed to the studf of the G:reat Awakening in the l'few 

~laud State$ and the Middle Colonies. 

:s. The Im,po:rtauce of the P:roblem 

The ~erm :revival is gene:rally applied to special :religious 

~e:rvices p:rot:racted over a number of days o:r weeks; to a tine When 

special effort is put forth to reach the unconver~ed for the purpqse 

of bringing them to :repentance and~·a life of o"bed~ent faith. WheQ. we 

thinlt of revivals as such they are of com.paratively :recent date, but 

there is a deeper lJ19aning in the word which signifies, to :re-animate, 

to quicken, to a'Waken new lite. An e.wakening chu:rch has always been 

the converting agency and any aw&kening in religion is a revival 

Whf.tthe:r the term is applied to saving the unregene:rate o:r reviving a 

dead church. With this explanation we know that revivals are as old 

as 1II8.D.. The lHble is a reco:rd of the ettor'tis of ltings, priests and 

prophets to rede~ nations and individuals from sin and to restore 

them ~o their proper relatiof}.ship with God. Example$ of this are 

foun.d ~ both the Old and New Testaments. The Book of Exodus is a 

record of periodic backslidings and spiritual quickening&. .And in the 

New Testament, Pentecost is the 'beginning of a new era. 

Bevivalism, taking it in both senses of the word, is bJ no 

meane an unusual teature of American ChristianitY, As we can con.olude 

from the abOVe that "the history Of reViVals is the hiBtOrJ Of the 

1 
church," we can also conclude that the history of the American re"':' 

• • • • • • • 

1. F. G. Beardsley: History of American Revival, P• 1. 
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vivals is a histo~ of American Ohristi~ity. They have been a common 

feature in the 1 ife of the .Anerican church. 

•America is the land Of revivals. lfowhere have these been so 
trequent as in the United States; nowhere else have the churches 
QWed to theJn so much of their increase and prosperity; and np
where else have they been sub~ected to so mu.oh philosophical and 
theological discussion.•l · 

There have been five national revivals thus far in the his-

tory of the American Church. The first one is the one considered in 

this thesis, "The Great Awakening." The second one was the W~sleiQ 

revival under the leadership of Jobn and Charlea Wesley. The third is 

known as the revival of 1800. The fourth, the revival of 1858 e.nd the 

tifth ia the revival in the days of Moody and Sankey. 

The Great Awakening has been chosen as the representative 

American revival: first, becau!Je it is typical of all revivals in 

that it was preceded by a general spiritual depression; second, it 

was national in its scope; third, l>eoause of its outstanding influence 

upon later church practices; and fourth, because of its direct influ-

ence upon American culture. 

c. The Method of Study 

The period of the Great Awakening, as already stated, covers 

a periOd ot thirty-six years. But this movement did not start with a 

sudden outburst of religious enthusiasm. lt is necessary at the out~ 

set, therefore, to consider the historical antecedents of the Chris-

tianity of this period. The various denominations and sects Will be 

• • • • • • • 

l. Ha,stings: Encyclopedia of Religion and Ethics. Article entitled, 
"Revivals of Religion", by Ja~s Stalker, Vol. x.., P• 755. 



studied with reference to their origin, gro~h, and spiritual con

dition on the eve of the Great Awakening. 

Certain individuals were more prominent than others in pro

moting the revival, and to understand this religious movement it is 

essential that we should know something of the lives and workS of the 

lead~ personalities connected with it. Therefore a chapter Will be 

given to the study of the contribution of these men to the Great Awalt

ening. 

This period marked the beginning of an aggressive Christ ian

ity, thus a chapter Will consider the influence the Great Awakening 

had upon the organization and exp~sion of Anerican Christianity. 

A new emphasis was placed upon education and culture. The 

movemf1nt also affected preaching and worship. lienee the last two 

chapters will deal with these subjects respectivel7• 

D. Sources of Study 

The primary so~ces used for this study are as follows: 

Jonathan Edwards' work~, "Thoughts on the Revival of Religion", "A 

Narrative of Many Surprising Conversions in Nortb$mpton and Vicinitr, 

and "Treatise Concerning Religious Affections" together with a number 

of his sermons, s~ volumes of "The :Rev. George Whitefield's workS", 

Which include all of his letters, panphlets, and se~ons; also the 

sermons and some of the miscellaneous writing!i of Gilbert Tennent. 

Secondary sources covering the general field of the history of American 

Christianity, in its topical as well as in its various denominational 

aspects, will be found listed in the Bibliography appended at the close 

of this study. 
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THE HISTORICAL BACKGROUND AND SFIRITUAL CONDITIONS OF 

.A:MER!C.!N CHRISTIAIUTY FlUOR TO TEE GREAT AWAKENING 

A. Introduction 

The puxpose of this chapter is to set forth the historical 

background and spiritual condition of American Christianity prior to 

the Great Aw~ening. As stated, in the tntro~uction, the Great Awaken-

tng, like all revivals, was preceded by a spiritual depression. In 

order to discover the causes and influences underlying this revival 

movement, it is necessary to go back into the early development of . 

the denomination~ and sects in Anerioa. The chapter will deal first 

T with the New England Colonies. The strongest and most influen·~ial 

group in this region at this time was the Congregational Church. With 

them the revival started. Therefore, this study will begin With e. 

oonsidera~ion of the rise of Congregationalism and the causes for its 

spiritual decline. The second ptui of this chapter will deal With 

the Middle Colonies. A nuplber of German sects had settled in Pennsy'l-

va.ni~. The Q~ers had colonized firr:st in New Jersey and then in 

Pennsylvania. The Dutch ReforJ!lQd and Prespyteriall~ had settled in 

both New York and New Jersey. These groups will pe studied with refer

ence to their developnsnt a.D4 spiritual condition, previous to the Great 

Awakening. 

B. In New England 

1. Puritan Anteced,ents 

The Anglican Church was the State Church of England, but in 

spite of this there were some who did not allY themselves with it. 

- 6 -
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Besides a ssnall group of wealt~ and influential Catholics, there was 

another group, known aa Puritans, who were not satisfied with the 

es_tablished church. As time went on, the Pui·itan party grew. Its 

motive was not to destroy or divide the Anglican Church, but rather 

to rid the Church of its Catholic practices and change its form of 

government to that of Prespyterian. Within the Puri~an group there 

was an extreme element that wanted to reve~ 'Pack to the early New 

Testament tim~ of clm.rch organization. Later they became kno• aa 

the Separatists. They suffered greatlY and by the close of Q.ueen 

Elizabeth's reign were either silenced or driven into exile. The 

next we hear of them is in 1620 when they anchored their smal~ boat 

otf the coast of Maine. 

The leas radical group, the Puritans, continued. to grow. 

By the time of James I, 1642, they had e~tablished themselves in 

English Protestantis.m. 

That Engli~h civilization is deeply indebted to this body 

ot people may be seen in the following statement by Stowell a.nd Wilson 

in their study of this movement: 

"The spirit of ancient Christians, which was partially revived 
fl.t the era of the Reformation, animated the Puritans in their 
objections to the ~u+,pations of human authority, and 1n their 
patie~t sufferings for conscience' sake; and to their man1y 
protest, given with meekness and b1lJnility, England owelil all her 
freedom, not a little of her choicest leain~ng, and very much 
ot her evangelical light and :fervour, With the opinions and 
wishes of the great bulk of the Puritans in matters ecclesi
astical, the principles embodied in their best writings have 
taught us to have no s~at~. But their noble theolegy, their 
spiritual earnestness, their unwearied industry, and their 
glorious testimony to the freedom of the h'WJlt,n conscience, have 
won the approbation of the Wisest and the best men in both hemi-
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&}>heres,· and their true monument will endure forever in the 
grateful hearts of the holy and the free.nl 

The Puritan.&, who cama to America were from the eastern 

counties of England. Their ancestry was of Danish an.d Saxon stock .. 

m • "2 "·.~:hey woul,d have gamed pre-eminence m any age. A profound con-

viction possessed them, - a conviction ~ich led them from the co~ 

forts of the mother country to the hardships of the frontier life. 

They were men of piety and moral earnestness. Their puz:poae in com-

ing to the New Country was to seeK freedom, both religious and politi-

cal, but not in the sense of bemg separated from the mother country 

in either of these two aspects, and especially not in the latter. 

One of the first ministers to set foot on American soil was Francis 

Higginson. He is reported to have said as the ship was leaving 

England in 1629: 

•we will not say as the separatists were wont to say at their 
lElaving England, 1Farewel, BabylonJ Farewel, Rome!', but we 
will say, 'Farewel, dear England, Farewel the Church of God in 
England, Bll.d all the crhristian friends there. • We do not go 
"tfo New England as Separatists from the Church of England, 
though we can not but separate from corrupt ion in it: but we 
go to practice the positive part of the church reformation, and 
propagate the Gospel in Aloorica."3 

2. Puritans become Congregationalists. 

Captain John ~dicott govemed the Puritan Colony. Severe 

siCkness visited the colony and Captain Endicott sent to the Pilgrims 

for help. In answer to the call, Dr. Samuel Fuller, deacon in the 

• • • • • • • 

1. W. H. Stowell and D. Wilson: The Puritans and the Pilgrim 
F,athers, p. 334. 

2. F• G. Beardsley: op. cit., P• 8. 
3. Q.uoted by w. w. SWeet: A Story of Religion in America, P• 72. 



church and physician in the colo:zq, '\'ill.s sent. His visit to the 

colony resulted in more than healing disease. The barrier between the 

Pilgrim and Puritan was broken dom, the result of Which brought about 

the unity of these two groups. Captain Endicott in writing to Governor 

B;radford in ackiloWledgment of Dr. Fuller •s services, stated that he was 

convinced that the Pilgrim method of worship was right. He wrote: 

nrt is as far as I can gather, no otheifflt warranted by the 
evidence of truth, and the same 'Which I have professed and 
mtlintained ever since the Lord. in mercy reveale4 himself to 
me; being very far different from the comnon f&port that hath 
been spread of you touching that particular ... 

Prosperity in the colonies sttmnlated the baCkers of the 

Massachusetts Bay Colony to send more people and also more ministers. 

Previous to this there was an insufficient number of ministers. Now 

the peeple had ministers of their choice, but there was no distinct 

ohurch organi~ation. The first step in separating the church from the 

world had been taken. They distinguished two groups of people: those 

who ~urrendered themselves to Christ and tbe"leadership Of the Holy 

Spirit, and those who did not surrended themselves to Christ and who 

rejected the leadership of the Holy Spirit. They· chose their ~ 

ministers Whereas for.merly this ~s consid,ered the responsibility of 

the bishops. The mother country was thousand.s of miles away. This 

left the colonies to decide for themselves what rule they would follow. 

With the New Testament as his guide, Dr. Higginson, their newly chosen 

minister, drew up a confession of faith and a church covenant, and dis

tributed it among thirty selected persons who publicly adopted this 

• • • • • • • 

l. :Quoted by A. E. Dunning; Congregationali~ in .America, P• 102, 
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co~fession. Thus the first church among the Puritans was formed. 1 

3. The Decline of Religion in New England 

T~e successors of the first generation did not possess the 

sp~rit of self-sacrifice and moral ideals of their forefathers. This 

naturally led to a decline in religion and morality. 2 
Church services 

were monotonous. A ty_pical church service would consist of a prayer, 

a l?salm, a Sc:ripture exposition and a sermon. The Psalms were sung 

out of tune, and often were accompanied by snores of part of the con-

3 gregation. Church services were coJil.PUlsory by law, but the law was 

no longer enforced. They served as sort of a recreation where neigh-

bors would gather and converse with each otbar and from the sermon 

they would be able to gather the latest news from Bosto~ and London. 

The custom of church membership remained the same as it did 

in Englanq.. The child was baptized and this signified that it was ·a 

member of the church. None but church members were allowed to vote 

and to hold office. ~he Puritans be~ that there was a difference 

between the regenerate person and the l.Ulregenerated. lf a man was 

"born again" he would show it by some outward act of good quality. 

ThotJe who, upon examination, failed to re~al piety were considered 

UD.+egent:n'ate. This resulted in their exclusion froJD. comT.111:1Q.ion, and 

only those of "charitable discretion" were permitted to participate. 

With this situation ~ the church, a particular kind of preaching 

~ifested itself Which became kno~ as the "New England style of 

• • • • • • • 

l. A. E. Dunning' op. cit., P• 106. 
2. '. G. Beardsley; op. cit,., p. 9. 
3. H. B .• Parkes:· .ro.ua.tban EQ.wards, The Fiery Puritan, p. 90. 



.. ll-

preaching.•1 The minister had both ~he regenerate and the unre

generate in his congregation. The unregenerate could not be reached 

by proof-text preaching and exposi~ ions from the Scriptures. The 

m~ister must draw his arguments from the nature of things and the 

conscience of his hearer~t, which was known as the "metaphysical 

s~yle." Naturally this appeal differett from an appeal nade to a. con"! 

gregation having a Christian experience. 

a~ The Half-Way Covenant. 

The New England Cburches fell awa:y from the former stand-

ards. ~n 1662 the synod stated that persons baptized in infancy, 

"understanding the doctrine of the faith, and publicly profess
ing their assent thereunto; not scandalous in life, and sole~ly 
owning the covenant before the church, wherein they gave up 
thenaelves and their childrel). to the Lord, and subject them
selves to the government of Christ in the church, their children 
are to be baptiS!ed; though the parent, thus owning the covenant, 
was avowedly yet unregenerate, and as such ex.cl:uded from the 
Lord • s S:up:per .•2 · 

This was ac\opted by maJlY churchc:Js, and after JnUCh controversy, became 

general. 

To this was added, 

"That sanctification is not a necessary qualification ~o par
take of the Lord's Supjer, and that the Lord's Supper is a 
clmverting ordinance·" . . 

This was published in a sermon by the "Venerable Stoddard• of Nor~hamp

ton in 1707. This teaching was carried out in Northampton and spread 

to other sec~ions of New England. This paved the way for unconverted 

• • • • • • • 
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man to enter the ministry, If conversion is something you cannot 

analyse and a man is living as God requires a man to live, pressing 

after spiritual good which be hat not attained, and mentally fit, 

there, was nothing to stop him froJn entering the ministry. The ex-

amination was "till retained, but the seriousness of it bad diminished. 

In 1715 the ministers of Massachusetts appealed to the Gan-

eral Court to call a sJD,od to discover the causes and wba.t might be 

done to remedy the religious conditions. .Again in 1725 a final et

tort was made in an appeal to the govei'l2Dl8nt to arouse the churche~ 

to more effective wor.g. But all hope ot reviviQg spiritual power 

through civil action was abandoned SZld this paved the way tor the 

great revival of religion that was to f'ollow. 1 

b. ~inianislD. 

Jonathan Edwards refers to Arminianism as, "the modern 

tashionable divinity." 1t was characterized as individualism and self'-

reliance atteDpting to break loose from the control of thought and prac

tice which the Church and State had exercised tor centuries. Be writes: 

The friends ot vital piety tremble tor the issue; but it seemed 
contrary to their tears, strongly to be over-ruled for the pro
moting ot religion. Many Who look on themselves as in a Christ
less condition seemed to be a?~ened by it, with tear that God 
was about to withdraw from the land, and that we shollld be given 
up for heterodoxy and corrupt principles, and that then their 
opportunity tor obtaining salvation would be past; and many Who 
WJre brought a little to doubt about the truth:~ of' the doctrines 
they had hitherto been taught, seemed to have a kind of' trembling 
fear with their doubts, lest they should be led into by-paths, to 
their eternal undoing: and they seemed with much concern and en
gagedness of mind to inquire what was inieed the "''ll:q in which 
they must come to be accepted with God." 

• • • • • • • 
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Those w.no advocated the doctrine said that ·they were explaining some 

of the doctrines of Calvinism more rationally than had formerly been 

done. Ken had not yet forgotten the tremendous evils which had 

gro~ out of the doctrine of sal vat ion by works. They knew that men, 

UDder the influence of this doctrine, ceased to trust in Christ for 

salvation, and trusted in the merit ot penances and offerings pre-

scribed by the priests. The history of popery had taught them that 

the great mass of the people were slaves to the priesthood. This 

'being true, corruption would press its way into the church which thus 

would become ~christian. 1 

4. The Causes for Decli.n,e of Religion in New England. 

EJ.. The Wars. 

It must be noted that the causes were not wholly within the 

boWlds of New England. Outside forces played a large part in it. 

The seventee11th and eighteenth centuries werc:l war periods. The strug-

gle for the Mississippi Valley between France and England began in 

1689 and lasted approximately one hundred years. This was closed, 

and within a short tima after this, Queen Ann's War began (1701) and 

continued twelve years (1713). ,There was a period of peace for 

· twenty-six years; then followed the War of Austri~ Succession from 

1739-48, am the Seven Years War, 1766-1763, from Vi.h.ich New England 

suffered greatly.2 Furthermore, the Colonies could never say they 

were free from the threats of the Ind~'s tomaha.~. T~ese forces 
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occupied the attention of the Puritan leaders, thus causing a decline 

~ religious and moral inte~ests. 

b. Intellectual Forces. 

!!?he influence of the English scholars was now making its 

imprint on the minds of the New Englander. Hobbes and LoCke were 

the leading philosophers of the day; the Earl of Shaftsbury and Lord 

Bolingbroke were the influential statesmen.; Rume and Gibbonp were the 

historians. The skepticism of these men went far to chill the faith 

of the church in a personal God. This, together with the ~brldlinesa 

and materialism of a period of prosperity, undei'mined the foundation 

of England's religious thinking. Natural religion was the prevaili~ 

belief, and it proved to be very ineffectual in developing and main

taining the religious life of the people. It was in this period that 

popular literature attempted to teach morals. Steele's. and Johnson's 

work$ aided in this effort, but the results were only superficial. 

These influences were not confined to England alone. They found their 

way into the New England Oolonies.1 

c. The Spiritual State of the Church. 

We coma to the eve of the Great Awakening with religion in 

New England on the decline. As has been shown, there were :nany in 

the churches and ev~ some in the ministry Who were not converted. 

The fine line between the: church and the world had become ditn. Morally, 

the people had become lax. The young people were turning to the things 

• • • • • • • 
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of the world rather than to the things of the church: 

"Licentiousness for some years greatly prevailed ruoong the 
y·outh of the t01lm,; there were ~y of them very much addicted 
1;o night walking, and frequenting the taverns, and lewd prac
tices, wherein some by their e:x:ample exceedingly corrupted 
others. It was their manner very frequently to get together 
in assemblies of both sexea, for mirth and jollity, which they 
called frolics; and they would often spend the gre~ter part of 
the night in them, without any r~ard to order in the families 
they belonged to: and indeed family government did too much 
fail in the town. It was very customry with rna.ny of ou,r 
yo'!lPg people to be indecent in their meeti.ng, which doubtless 
would not have prevailed to such a degree, had it not bee~ that 
rq grandfather, through his great age (though he retained his 
powers ~r:l.singly to the last) was not so able to observe 
them."l 

Such was the religious sit'Ua.tion in New England. The per-

1.10na1 faith of their forefathers was diminishing yet we cannot say 

that the New Englanders were in such a spiritual condition that re

ligion did not appeal to them, for, before the next deca(i.e l:lad ended, 

New England passed through a period Which has indelibly stamped itself 

upon the religious history of America. 

c. In the Middle Colonies. 

1. Germans in Pennsylvania. 

In order to understand the religious conditions of the New 

England Colonies prior to the Great Awakening, it was necessary to in

vestigate the ~derlying religious thought Which dominated the church. 

In like manner, to understand the religious conditions in the Middle 

Colonies it is necessary to investigate the predominant thought which 

existed in the various churches. 

The Great Awakening was not only a revival in itself, but it 

• • • • • • • 
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was a part of a greater movement Which was known among the German 

Protestants a.s a pietistic movement.1 Its originator was Philip 

Jakob Spener, a German clerg3Jll8ll. He became knov.n for his attacks 

on Calvinism, but he gradually adopted a more spiritual and less 

aggressive style, and in 1670 instituted the collegia pietatis, out 

of which grew the pietist. The collegia pietatis was a private,social 

society within the church which Spener hoped would leaven the whole 

church into a deeper spiritual religion. The new university of Halle 

was the center of eva.ngelism in GermallJ'• The principal chairs of the 

institution were filled by men who favored pietism. Later the Lutheran 

Church was divided into two parties. The minority party favored 

pietism while the majority party charged the pietist of establishing 

a church within the church, which, they said, opened the door to 

heresy. Not only was the Lutheran Church affected by this move.ment, 

but the groups knov.n as the "Sectarians", composed of Mennonites, 

Sqhwellk.felders, Morav:ians, Dtmkers and Pala..t ines, who ca.rm to America 

and settled largely in Pennsylvania, were under strong pietistic in

fluence. In general they held such doctrines and practices as separa

tion of church and state, non-resistance, prohibition of oaths, love 

feasts, plainness of dress. 

Pietism did not confine itself to these groups. It spread 

its influence among the leaders of Christianity in other places in 

America. John Wesley was converted through the influence of the 

Moravian, Peter Boehler. George Whitefield, whom we shall study in 

the following chapter, ~s pro;foundly influenced by pietis~. This may 

• • • • • • • 
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be observed not only in his conversion, but may alflo be see:p. in the 

frequent references to pietistic literature in his journal. His 

drawing of quick conclusions has been attributed to his reading of 

. 1 
the mystical books of the piet~sts. 

a. lleur+oni tea. 

The first German settlement in ~rica was Germantown, which 

was settled bY the Mennonites i:p. 1683. Most of this group were weavers 

from the lower Bhine. Eventually many of the first settlers became 

Quakers, though the first Mennonite congregation was for:med in 1688, 

and the first Mennonite church was erected in 1708. The largest Men-

nonite community before the Revolutionary War was in Lancaster County, 

Pennsylvania. By the end of the colonial period there were some two 

thousand Mennonite familia~ in America. They were the direct descen-

q.a.:p.ta of the Anabaptists of the Reformation. Their founder was a 

Dl.ltch Catholic Priest whose na.ne was Menno Simons who had renounced 

his Catholic faith to become an Anabaptist. To esc~pe the persecution 

which the Anabaptists were sUffering at the ~s of the Catholics 

they adopted the n~e "Mel11lonites." They, like the Baptists, accepted 

the Bible as the one rule of faith and rejected infant ba:pt ism. As 

has been stated, they believed. in no:p.-res ista.nce, that the Christ ian 

must l iva secluded from the world, and that it was wrong to take an 

oath. They became farmere and settled on the good ~ricultural lande 

and developed into wealthy communities.2 
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b. The Order of the Women in the Wilderness. 

Eleven years after the Mennonites arrived {1694) a group of 

forty in number, including university graduates and men of varied 

leam.ing, set foot on the Almrioan shore. They were a strange body of 

mystics. They were oonr~osed of Pietists, who were Millenari~ists. 

They believed that Americ~ was the place that God had prepare(\ for 

the~• Here they waited for the speedy return of the Lord which they 

believed near at hand. They were orthodox Lutherans, but in addition 

held these ~soteric doctrines. Science an(\ pseudo-science were com-

mingled in their practice of medicine and study of botany. It is said 

that they used the divining rod to deter.mine the location Of water.
1 

c. Palatines. 

The group which was kno\'11 as "The Order of the Women in the 

Wildernessu was followed by a small group of Palatines. They were 

brought '!;o America by the English government. They landed in New York, 

but a few of them followed the Susquehanna River into Pennsylvania. 

Eight years later (1717) this small group which had settle:l in :Pennsyl-

vania wa.s increased by the coming of six or seven thousand more. They 

were composed of Lutherans and Reformed who were driven from the mother 

country because of economic distress and religious perseoution.2 

d. Dunkers. 

The Dunkers are also known by the name, "Ge~ Baptist", 

or "Brethren." They emigrated to this country from Germany peginning 
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in the yea~ 1718. The greatest years of emigration were between 1718 

and 1730. About twenty families landed in Philadelphia in 1719 and 

located in four different communities. ln 1729 thirty more families 

arrived. These two groups had been members of the same church in 

Germany. Being formerly neighbors and members of the same church, 

they agr~ed to read the Bible tqgether. Out of this praptice grew 

the first congregation. Like the Quakers they dressed plainly, re-

fused to take ~ oath to fight, would not go to law, and would not lend 

money for interest. The method by which they celebrate¢~. the Lord's 

Supper was with its ancient attendants of love feasts, washing feet, 

a kiss of charity, and the right hand of fellowship. They annointed 

the sick with oil for recovery and practiced the triune 1mmersion. 1 

one of the most important contributions of this group was their edit~ 

ing of the Saur Germa.!l Bible, which appeared in 1743. This was the 

first Bible to be printed in America in a Ela'opean language. 
2 

The Dunkers were followed by the Schwepkte1ders in 1734. 

They received their name from their founder Casper Schwe~eld von 

Ossjng. He was very interested in Pietism and his chief zeal was pro-

moti.r:J,g piety among the people. He kept in close contapt with the 

Reformat ion and Wall! a g~eat admirer of Luther and :Melancthon. He dif-

feted from Luthe~ in three points. The first was concerning the doc-

t~ine of the Euc~ist. He held that the bread was the true and real 

• • • • • • • 
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fooQ. which nourishes, satisfies and del~hts the soul; that the blood 

$trengthens and refreshes the heart. ~he second difference was in 

+~gard to the word. He denied that the external word, which is com-

mit ted to writing in the Scriptures, was endowed vd th power to heal 

and illuminate the mind. This power came :f'rom the internal word, 

Which he called Christ himself. His third difference was in regard 

to the person of Christ. He would not allow Christ's human nature to 

be called a .creature or a created substance.1 Those that came to 

America were simple and industrious people and maie a worthy contribu-

tion to American colonialism. 

f. Moravians. 

The Moravians were originally formed by the descendants of 

the Bohemian and Moravian Brethren, who were persecuted for their 

religious conformity. They formed a colony under the leadership of 

Count Zinsendorf in upper Lusatia, in 1722. Zinzendort was a disciple 

of pietism and at first tried to lead the group into pietism. He was 

successful for a time, and they wo:;rshipped in a Lutheran Church. Gradu-

ally they began to emerge into a church of their own and through the 

efforts of Zinzendorf a bishop was consecrated in 1736. Two years 

later Zinzendorf himself was consecrated bishop. The formation of 

this new church brought persecution. To escape persecution they 
2 

migrated to America.. In doctrine they profess adherence to the Augs~ 

burg Confession. They did not compel their ministers to subscribe to 
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all the articles of the confession, but they did ask th~ not to teach 

l 
~hing contrary to 1 t. 

g. Summary of the Sects. 

The frontier life with its demands proved a hard blow on 

these German immigrants Who left the Old World for conscience sake~ 

~y things contributed to the decline of their spiritual life~ The 

conquering of the forests; the breaking of the new land; the distance 

from their former homes; the lack of help and interest on the part of 

co-religionists chilled the fervor which once was theirs. 

"Some, who had suffered the spo:i,ling of their goods for sake of 
conscience in the Old World, seemed to lose their religion in 
the New World. They saw their children growing up in ignorance. 
They were perple:xed by the religious confusion, for there were 
many sects among the Germans • • • and some of them held views 
dangerous to society. The members of the churches PJS,intained 
in the fatherland were unaccustomed to voluntary support of the 
Gos,pel. Even the Sectarians were baffle<l for the time being. 
Such were the conditions in the early years when the material 
foundation was being laid.112 

The large group of inmigrants who came into. P~sylvania 

between the years 17~7 and 1745, came without their pastors and school 

teachers. Some of the German Reformed congregations were formed with-

out a pa13tor. Then, too, they were extrf)l'llely poor. Many of them sold 

thenselves into servitude to pay their way to America. This was not 

only the case with the tillers of the soil, but with school teachers 

and students. This explains ~ the German Lutheran congregations and 

Dutch Reformed congregations were slow in forming. "The spiritual 
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destitution was acute, ~ spite of the fact that a few devoted pastors 

were active among them."1 

2. Quakers. 

a. The First ~uakers in America. 

The first .Quakers came to America ~ 1656. They were two 

women, Mary Fisher and Ann Austin. They were m:!t on their boat by 

officers, Who were sent by the deputy governor. Their trunks and 

chests were searched and abo~~ a hundred books which were found were 

carried ashore and burned while the women were held prisoners aboard 

the ship. They were shamefUlly mistreated. A f~e was placed upon 

any who should speak to them without leave. Their .Pen, ink and paper 

were taken froJD theUI and they were not permitted to have a candle at 

night.2 Hardly had the Puritan fathers dealt with these intruders 

when another boat brought eight more Quaker missionaries. It is not 

strange that the Puritans were severe With these !few Incomers. Their 

teachings were opposite t~ those of the Puritans. The Quaker's ambi-

tion was the complete separation of Church and State. In contrast, 

the Puritan's ideal was the union of Church and State. The Quakers 

were tolerant of other doctrines, while the Puritan could see nothing 

but Calvinism. Laws were passed against them, but still the Quakers 

/continued to come, and in 1661 Charles II sent a letter to Governor 

Endicott forbidding further punishment of the Quakers. 

About the same time the Quakers arrived in Boston, another 

group arrived in New York. The reception was different from that in 
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Boston. They were well treated with the exception of a short period 

when they ~re persecuted under the governorship of Stuyvesant. 

Rhode Island and the Carolinas were the only two places where the 

Quaker was not persecuted. 

b. First ~uaker Colony. 

Quakerism had its beginning in New Jersey. This colony was 

incltded in the land grant made to the Duke of York in 1664, who in 

turn gave it to two friends, Berkeley and Carteret. These new owners 

were anxious to have their land settled so they invited other colonists 

to come. In response to the ~equest several P1J,ritans and a few Quakers 

responded. A meeting house was built in 1670 and in 1674 Berkeley sold 

his share to two Q~ers, Fenwick and Byllingly, who made an agreement 
. 1 

with Carteret to div~de the province into East and West Jersey. 

T.his is the first time in the history Of the teo~ that it was 

responsible for the organization and the conduct of the government. 

Previous to this they were noted for their antagonism and outrageous 

attacks on the government under which they were serving. The experiment 

was successful, and the commonwealt~ tlms established was characterized 

by the unselfish motives of its subjects. 

"We lay a foundation for after ages to understand their liberty 
as men and Christians, that they rntfiY not be brought into bon~e, 
but by their own consent; for we put the power in the people." 

The colony began to grow. First the town of Burlington was 

founded b~;r a group of two hundred and thirty Quakers mo came in one 

ship in 1677. By 1681 there were fourteen hundred. This was the estab-
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lishment of the Q.uaker hierarcb1 in l3urlington.1 Its growth continued 

until Robert Barclay, the eminent Quaker theologian, was appointeQ. 

over the province of East JerseJ. This was in 1688 at Which time 

they were suppressed by James II. 

c. William Penn's Land Grant, "The Holy Experiment." 

In 1681 William Penn was granted Pennsylvania in p:~.yment of 

the sixteen thousand pounds owed him by the crown. The undertaking of 

this great experiment Penn called "The Holy Experiment." He bad been 

connepted with the Quakers in New Jersey, acting as arbiter of some of 

the differences which arose between the two Friends who had bought 

West Jersey. He continued in this relationship as the co1ony spread 

over the whole peninsula of Jersey and acted as their trusted counselor 

and representative in court.2 

The growth of the newly established colony was rapid. By 

1683 the population of Penn.sylvania was reported to be four thousand 

and the combined population of Delaware and Pennsylvania six years 

later was reported to be twelve thousand. Most of the Quakers were 

Of English and Welsh descent. Their first meetillgs were held in the 

homes of the people. This custom was soon outgrown, for in 1682, 

three months after the Monthly Meeting, nine meeting houses were 

erected.. At first, tWo Yearly Meetings were held, one at Burlington 

and one at Philadelphia. Then in 1686 they consolidated and alternated, 

holding them first in one place then in the other. By the year 1700 

there were forty congregations of Quakers in Pennsylvania. 3 Dr • 
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Frankl~ roughly estimated that colonial Pennsylvania was conposed of 

one-third Quakers, one-third Germans and one-third miscellaneous. 

Penn.'s undertaking was immense. His power of administra-

tion was held by him only to be passed on to the future generaUons 

in building a free and righteous government. Penn said, 

"I propose for the matters of liberty, I propose that which is 
extraordinary- to leave myself and successors no pov;er of doing 
mischief, that the will of one man may not hinder the good of 
the whole country.nl 

Land was sold at a very low price, a.nd the subjects were charged a 

small quit-rent. 

As the number of Quakers increased, the spiritual life de-

clineq.. !!!here had been established what is known. as the birthright 

membership, i.e., through pirth one became a .Quaker rather than by 

conviction. Financially they were successful. One old Friend con-

tributes this as the cause of their spiritual decline. In 1760 he 

writes, 

"Friends were a plain low-minded people, and that there was 
m\lch tenderne-ss and contrition in their meetings. That at 
twenty years from that date, the Society increasing in wealt~ 
and in some degree conformdng to the fashions of the world, 
true humility was less apparent, and their meetings in general 
not so lively and edifying. That at the end of forty years 
~ny of them were grown very rich; and many made a specious 
appearance in the wor!d, that m:rks of outward wealth and 
greatness appeared on some in our n:eet:ings of ministers and 
dders, and as such thingsbecame more prevalent so the power~ 
ful overshadowings of the Holy Ghost were less manifest in the 
Society. That there has been a continual increase of such ways 
of life even mtil the present time, and. that the weakness that 
had now oversprea.Q. the Society and the barrenness :manifest among us 
is a matter of much sor:row."2 
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T:tle:ir meetings bad become 1 ifeless. Drinking had become a problem. 

A rule was passed to prohibit selling or trading liquor to the Indians. 

They had strayed from the original rules known as the Canons and In-

stitutions. The first book of discipline was not published until 1759 

and at the appearance of these rules Quakerism became external rather 

than int erna.l. 

3. The Dutch Reformed.. 

"The Reformed Church of Holland has the honor of having first 

1 planted Presbyterianism upon the shores of the New World." The Dutcl1 

did not come to America. to escape religious persecution like most of 

the sects in Pennsylvania, for their mother country was the haven for 

the persecuted; but they came on comnercia.l errands. They were inter-

ested in fur-trading and America proved immensely profitable for this 

business. The West India Com,pany was chartered in 1621 for carrying on 

trade with the New World. In 1626 Peter Minuit a.I'rived, and civil 

government in the colony began. :Manhattan Island was bought from the 

Indians for twenty-four dollars. Unlike the other enterprises of for-

eign origin the influx of immigrants was slow, due to the trouble Hol-

land was having with Spain. The fil'st minister was the Reverend Jonas 

Micha.elius who came in 1628. Many of the first comers brought with 

them their church membership certificates. They were the nucleus of 

the first Dutch Church. This was organized by Micha.elius in 1628. At 

that time the population of Manhattan was about two llundred and seventy. 

The chu.rah continued to grow slowly. In 1661 Bergen, New Jersey,wa.s 
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settled and a s.mall log church was erected having twenty-seven members 

on the roll. 

The first church charter was granted to the church in New 

Yor:tt, 1696, under the name, "The Reformed Protestant Dutch Church of 

the City of New Yoi'k."l Soon after this various churches in New 

Jersey and New York were granted charters. 

The frontier of New Jersey was the Raritan Valley. The 

Dutch were persecuted in New York and this accounts for their emigra-

tion to New Jersey. The Dutch farmers who ~ettled in New Jersey, 

like the New Englander, failed to inherit the religion of their fore-

fa.thers. Those who settled in the Raritan Valley were in a certain 

sense religious. Their religion was defined. by the synod of Dordrecht. 

They tenaciously clung to their language which constituted the primaq 

thing in their creed. They were orthodox, which meant doing thin~ 

in the same way as their forefathers. They had no religious or spirit-

ual struggles and their religion failed to influence their conduct. 

The first real religious power a.nong them can be accounted 

for in the person of Theodorus J. Frelinghuysen, who arrived. in New 

York in January 1720. He was invited to preach his first sermon in 

the Dutch Reformed Churcll and. was so animated with a gospel of power 

that the j~ior pastor of the church was very nn:~.ch offended,. and re

bUked the young foreigner for his revivalism.2 

This marks the beginning of the Great Awakening among the 

D!4tch Reformed, and was followed by a stirring that reached. throughout 

• • • • • • • 

1.- L. W. Bacon: op. cit., p. 114. 
2. Cf •. c. H. Maxson: The Great Awakening in the Middle-Colonies, 

PP• 11•13. 
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the denomination. 

4. The Presbyterians. 

The Presbytel'ians came to New York by the way of New England. 

The first Presbyterians who came to ~rica were known as the Massa

chusetts Bay Colony. Minor disputes such as baptism brought upon them 

persecution which resulted in their being driven out of New England, 

The first Presbyterian minister Who came to New York ms Francis 

Doughty. He was obliged to leave his church in Taunton, :Massachusetts, 

because of his views of infant baptism. He went first to Long Island, 

b~t an Indian war broke out and he was forced to escape to Manhattan 

for protect ion. 

The lll!2n Who is called the father of Presbyterianism in 

America is Francis Makemie. He organized the first Presbyterian Church 

on the shore of Maryland among the Scotch and the Scotch-Irish in 1684. 

The next several years he journeyed from the Carolinas to New York 

preaching to the poor and neglected people. Up to this time the Pres

byterians were unorganized with churches scattered all the way from 

Boston to Virginia. In 1705 a number of congregations gathered under 

the direct ion of Makemie, and six ministers met in Philadelphia and 

fo~d the first Presbytery electing Makemie moderator. 

From the beginning of the eighteenth century the growth of 

the Presbyterian Church was rapid. Ministers from Scotland and Ire

land came with increasing numbers. 1 Those Who had been persecuted for 
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religio~ beliefs were attracted to Penn's colony Where they mdght 

e~joy freedom of belief. Some settled with the Germans and the 

Quakers, but for the most part they pushed on to the frontier• thus 

the Presbyterians came in pQssession of the best lands of the South. 

Their religion was cold and static due to the fact that they 

based their beliefs entirely on a creed rather than on pe~~onal re-

ligion. Unlike the Quakers and Mennonites, they were not peace loving 

neighbors. While possessing a strong nationali~,many divisions arose 
! 

among th~ over petty policies. The doctrine of the new birth was 

unlalown to them. 

"A deep conviction of sin, preparing the way for what the re
vivalist called, 'a saving closure with Christ', was stigma
tized af3 'melancholy, trouble of the mind, or despair', when
ever it did appear among this peopl,e. They were without the 
deep emotional experience which the Pietist denominated 'the 
life of God in the soul of man.' They were strangers to a 
consuming passion for God and persona+ righteousness. They 
made no pretension to a new heart with its new sympathy for 
the distressed and unfortunate of every race and creed." 

Emigrating from Scotland and Ireland involved a loss religiously and 

morally and the loss became greater as these immigrants encountered 

the hardships of the frontier. There was nothing to curb their appe-

tites and naturally they were in dangerof sinking into religious and 

moral degeneracy. Anotl:er thing which brought a blight on their 

spiritual life was that there were among them ministers who were af-

feoted by Arianism and held deistic and rationalistic beliefs. These 

were now coming to the colonies from Ireland. Then there were those 

ministers whose reputation had driven them from the church in Ireland 

• • • • • • • 

1. c. H. Maxson: op. cit., p. 22. 



... 30 -

and who were now seeking to re-establish themselves in the New World. 

The Scotch•Irish ministers as a rule were conservative and their prob

lem was how to keep the church orthodox. To rid the church Of here

tics they proposed a system by which all ministers shouli subscribe 

to the Westminster Confession. But this was a radical move, consider

ing how liberal the Presbyterian. Church was in regard to its govern

ment. Finally, through a long period of discussion the Adopting Act 

was passed, requiring all candidates coming into the Presbyterian 

Church to subscribe to the essential articles in the Confession. If 

there were any articles to which they could not fully subscribe, this 

would be brOUght before the Presbytery and the decision would be given 

as to their admittance or not •1 This is the beginning of the breach 

between what is later known as the New Side and the Old Side. The 

New Side insisted upon the evidence of piety While the Old Side ob

jected to prying into a man's spiritual life. As long as a man sub

scribed to the standards, lived a moral life and had the necessary 

educational requirements, according to the Old Side he could be ac

cepted as a candidate for the ministry. The one side fought for ortho

doxy while the other fought for standards. The New Side received most 

of their support from the evangelists, and with a few exceptions were 

graduates of the Log College which was established in 1726 by William 

Tennant, a former priest in the Church of Ireland. His four sons were 

educated in the Log College together with several others of the New 

Side Who were responsible to some degree for the Great Awakening in the 

• • • • • • • 
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Middle Colonies. Their influence and wor~ will be discussed in the 

chapter Which follows. 

D. SUmmarY and Conclusion. 

The spiritual conditions in the New England Colonies and 

Middle Colonies were at a low ebp. The New England Puritan was no 

longer fired With the religious zeal as his forefather. Fo:rmalism had 

taken the place of expe:J:imental religion. The Half-Way covenant had 

made it possible for unregenerate people to enter into full membership 

of the church and to partake of the sacraments. It had also paved the 

w~y for unconverted men to ente:J: the ministry and ·many had taken ad

vantage of the opportunity as will be sho~ in chapter IV. The Church 

services were considered a place of social gathering rather than a 

place of v.orship. Sermons were cold and lifeless. They were based 

upon argument and void of a personal appeal. Outside forces also had 

much to do with the decline in spiritual interests. The struggle be

tween France and England over the Mississippi Valley, Queen Ann's War, 

the War of the Austrian Succession, and the Seven Years War all too~ 

place during this period of religious decline and naturally had its 

effects upon the Colonies. The intellectual life of the time was do

ing a great deal to destroy faith in a personal God. The lead~ 

historians, statesmen and philosa.phers in England were Skeptics and 

their influence was eating its way into the Colonies. 

These enemies of spiritual health had affected the Middle 

Colonies in a similar manner. The various Ger.man sects that .~ettled 
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in Pennsylvania no longer possessed the spiritual enthusiasm like 

those who first came to America. The Dut~h Reformed rel~ious fervor 

had atrophied through the century of struggle with tha frontier life. 

The Presbyterians were faced with a breach Which afterwards developed 

into two sides. As we have seen, the religious conditions were prac-

tioally the same in both Middle and New ~land Colonies. The Reverend 

Jonathan Dickenson, Who was pastor of the Elizabethtown Church writes, 

"Religion was in a very low state, professors generally dead 
~d lifeless, and the body of our people careless, Qal'nal and 
secure. There

1
was but little of the p~er of godliness appear~ 

ing among us •" 

And again Samuel writes of the conditions in New Londonderry, Pennsyl-

vania, 

"According to these principles, and this ignorance of some of the 
most soul-concerning truths of the Gospel, people were very gen
erally, through the land, careless at heart, and stupidly indif
ferent about the great concerns of eternity. There was very lit
tle appearance of any hearty ~ss in religion; and indeed 
the wise, for the most part, were in a great degree asleep with 
the foolis~. It was sad to see with what a careless behaviour 
the public ordinances were attended, and how people were giv~ 
to unsuitable wo~ldly discourse on the Lord's holy day. In pub
lic companies, especially at weddings, a va:i,n and frothy ligh1;
ness was apparent in the deportment of many professoz·s; and in 
some places very extravagant follies, as hors~runnin~fiddl~ 
and dancing, prettY much obtained on those occasions"" 

Such was the religious situation in the New England and Mid-

dle Colonies previous to the dawning of the new day in American Chris-

tianity. 

• • • • • • • 

1. Quoted by J. Tr~y: The Great Awakening, P• 20. 
2. Ibid., P• 25. 
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CB:APTER II 

THE INFLUENCE OF THE GREAT AWAKENING UPON 

.A.UElUCAN CHRlSTI.ANITY THROUGH ITS LEADING PERSON.ALITIES 

A. Introduc1iiQn 

"One cause of revival is to be foUQd in personalities of 

original r~ligious genius."l Therefore to understand the religious 
" 

1n0vement of this period it is necessary to know something of the lives 

and works of the leading personalities connected with the movement. 

It will be tmpossible to mention the names of all those who favored 

and helped promote the revival, much less to give them any considera-

tion in this chapter. The major portion of this chapter Will be de-

voted to the lives and works of the three outstandiQg leaders: George 

Whitefield, Jonathan Edwards, and Gilbert Tennent. Jonathan Edwards 

is the outstanding revivalist of the New England Colonies, Gilbert 

Tennent of the Middle Colon:res, while George Whitefield's influence 

touched both regions. 

B. The Contributions of George Whitefield to the 
~reat Awakening. 

1. Preparation for lii8 Work. 

a. Boyhood. 

George Whitefield, the youngest of seven children, was born 

in Gloucester, England, December 16, 1714. His father, Thoms White

field, was an innkeeper. When George was two years old his father died 

leaving his mother to care for the inn. From his chil·dhood he says, 

• • • • • • • 

1. J. Hastings: Encyclopaedia of Religion and Ethics, Article 
entitled, ":Rev~vals"', by James Stalker, P• 7153. 
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"I was always fond of being a clergyman and used frequently to imi

tate ministers reading prayers .•1 At the age of twelve he was sent 

to Gloucester Grammar School. While here he excelled in his classical 

studies. Through his natural gift as an elocutionist, he was chosen 

to give the address on the occasion of the annual visit to the J4ayor 

Corporation. His enthusiasm for dramatics sometimes tempted him to 

plq truant from school in order to learn his lines. When he was 

fifteen, due to the poor business at the inn, it became necessary for 

George to drop out of school and help his mother. He adorned himself 

for the work and "washed mops, cleaned rooms, and, in one word, became 

professed and comnon drawer for night a year and a half .n 2 At the 

end of this time the business was taken over by his eldQst brother 

Richard. George finding himself at variance with his sister-in~law, 

re~ved to Bristol to live with another prother. Before this he had 

been much impressed by Bishop Ken~s Manual for Winchester Scholars, 

but it was while he was here he received his first change of heart 

through a sermon preached at St • John • s Church. When he returned to 

Gloucester this was noticed by his ftien~s. Instead of loitering in 

the inn he spent his time in devotional .read1~.3 

'b. At Oxford. 

When he was eighteen, an old schoolfellow, a servitor of :Pem--

broke College, Oxford, paid a visit to Whitefield's home. This induced 

his mother to send him to school again with the hope that he might get 

a job as servitor to pay his expenses. The experience that he had re-

• • • • • • • 

1. Quoted by Tracra The Great Awakening, P• 58. 
2. I,bid., P· a. 
3. Of • .A.D.Belden: George Whitefield the Aw~ener, p. 13. 
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ceived waiting on tables in the inn was put to good use now for it 

brought him many jobs among the students.1 He was nearly ruined 

by bad company, but his conscience saved him and he broke away from 

tbis influence. He began to feel the need of religion more tban 

ever. He overheard some one speak well of him, Which also brought 

more conviction upon him.for he knew that he was not as good inwardly 

as he appeared outwardly. When he refused to participate in the 

revelries about him his fellovl students dubbed him, "as a singular 

odd fe llow.tt2 

.-. 

About the time of Whitefield's admission to Oxford there 

was a group of Oxford students who had distinguished themselves b~ 

their habits and character. The original· members were, Mr. Morgan, 

Mr. Kirkham, and John and Charlas wesley. Whitefield had not been 

long at Oxford befoz·e he heard of this group and the reproaches that 

were cast upon them for their piety. They were rather peculiar cir-

cwnstances Which brought Whitefield in contact with this group. A 

pauper attempted suicide and Whitefield sent a poor woman to Charles 

Wesley to get him to visit t:t:is disheartened soul, but charged her 

not to tell Who sent her. She disobeyed his re~est. Mr. Wesley, 

who had often seen Whitefield walking alone, met him the next morning 

and invited him to take breakfast with him. With such an introduction 

to this group, he too, entered the ranks of these despised students.3 

Forty years after meeting Whitefield, Charles Wesley wrote, 

• • • • • • • 

1. J. Tracy: The Great Awakening, P• 39. 
2. Ibid., P• 39. 
3. C:t. D. Newell: Life of George Whitefield, P• 13. 
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"Can I the mE»norable day forget 
_,When first we by divine appointment met? 
Where undisturbed. the thoughtful student roves 
~ searoh of truth, through academic groves; 
A most modest youth, who mused alone, 
lndustrious the frequented paths to shun 
An Isra~lite, without disguise or art 
I saw, I loved, and clasped him to my heart, 
A stranger as my bosomed caressed 
And ~wares received an angel-guest~nl 

It was through the book entitled, "Life of God in the Soul 

of Man," by Henry Scougal, that Whitefield was brought into the ex-

perienoe of the "new birth" •. Charles Wesley had lent him the book, 

and he says after reading it, 

"I wondered. what the author meant by saying that 'some falsely 
placed religion in going to church, doing ~t to_no one, be~ 
ing constant in the duties of the closet, and now and then 
reaching out their hands to give alms to their poor neighbors.• 
Alas, tho~ht I, if this be not true religion, what is? God 
soon showed me, for in readmg a few lines fUrther, that •true 
religion was union of the soul with God, and C~hrist proved with
in us,' a ray of divine light was instantaneously darted in upon 
my soul, and from that monent, and not till then, did I kD.ow 
that I muiSit be a new creature,11 2 

Five years f;rom the time that he was helping his mother in 

the inn he applied for Holy Orders and was making preparation for 

graduation from Oxford. 

2. Early Years of His Ministry. 

a. The First Year of His Ministry in England. 

Whitefield received his degree of deacon of Holy Orders 

June 20, 1736. One week later, Sunday, June 27th, he preached his first 

S~ermon entitled, "The Necessity and Benefit of Religious Society," This 

sermon was preached in the same church where he had been baptized and 

• • • • • • • 

1. Quoted by A.D.Belden: George Whitefield the Awakener, P• 18. 
2. ~bid., P• 19. 
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)lad tirst received communion, Mary de Crypt. He had just become 

twenty-one years old. Re is described as, 

"Above the middle hei,ght in stature, slender but well-propor~ 
.. ti-oned, in ~er graceful, regular in features, with a. 
fa.~r co~lection. His e~s, however, are remarkable. They 
are small. and dark blue, but lively and piercing in a. degree, 
and in the left eye there is a. distinct cast, evident in his 
portraits." 

Re was oftered a. small parish by the bishop, but he re-

jected the offer and returned to Oxford where he received his Bachelor 

of Arts degree. He remained there for some tins taking further work 

in the university and preaching to the poor and to the prisoners. A 

call came to serve the cure of a. friend who was going into the country. 

The scene of his work is now the chapel in the Tower. He continued 

here for two months. Being very young, the people were surprised and 

some sneered when he entered the pulpit. His congregations 'Were numer-

ou• and attentive, and increased wherever he held a service. When his 

friend returned from his leave Whitefield again returned to Oxford, but 

soon another call came from Dru.J'IIJler in lianpshire. This work was among 

a poor and illiterate class of people. ~ read prayers twice daily, 

di4 some calling, but most of his day was spent in studying, While 

here, he received a call to serve a wealthy curacy in London, but his 
2 

desire to go abroad caused him to reject this offer. Charles wesley 

had returned from America in search of new workers for the forei,gn 

field. John Wesley had previously written Whitet~eld urging him to 

oc:nm to America.. 

• • • • • • • 

1. A. D. Belden; George Vmitefield the Awakener, P• 28. 
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"OlllY Mr. Delamotte is With me, till God shall stir up the 
l;learts of some of his servants, who, putting their lives in 
his handfJ, shall coJD8 over and help us, where the harvest is 
so great and the laboyrers are so few. What if thou art the 
man, Mr. Whitefield,... 

This appeal IJtirred the heart of Whitefield. So at the age of twenty-

one he decided to become a missionary. Due to e. series of dA;tlqs he 

found that it was impossible to embark for the new continent before 

twelve months. This was disappointing for Whitefield, but for England 

it was a blessing. The year was spent in preachi:Q.g and such preach-

ing England had never witnessed. Within a year of his ordination be 

was stirring EnglaQd and his name was a household word throughout the 

land. 

The first open air services were held at Stonehouse, in 

Gloucestersbire. The attendance became so large that the church woull 

not hold all who ~ and f!O Whitefield took to the field. FroJ~~. 

Glouces.tershire he went to »ristol where his success was equally as 

great. He preached five times a day. After spending a month in 

Bristol he continued to London expecting to embark for America., but 

again he was delayed~ His hope was that he might spend much time in 

prayer and retirement, but he was urged to preach at St. Ann's and 

Forest Gate churches. The crowds were so great that the "boy preacher" 

had to preach four times a day. Jealousy and hatred began to arise. 

Co~laints were made that chufches were so crowded that r~lar members 

could not find room in their churches, and that the pews were spoiled. 

Further trouble entered in because Whitefield found many friends among 

• • • • • • • 

1. A. D. Belden: op. cit., p. 31. 
1. 



- 40-

the Dissenters and this brought s~ criticism from the clergy and 

members of the Churcb of England. Many offers began to come tor him 

to remain in England, but the way was now openec.\ for him to set sail 

to America. On December 27, 1737, 

"I lett London and went on board the Whitetaker, after having 
p:reachec.\ in a good part of the London. churches, collected about 
l,OOOi pounds for .the charity schools, and 300 pO'Ullds for the 
poor, among nrg triends."l 

b. His First Visit to Georgia. 

The voyage proved to be very hard on him tor he writes on 

board the ship May 6, 1735: 

"God has been pleaseQ. graciously to visit me with a violent 
fever, Which he notwithstanding so sweetened by divine cop.
sola1;ion, that I was enabled to rejoice and sing in the midst 
of it. Surely God is preparing something extraordinary for 
me. For he has now sent me such extraordinary conflicts and 
co.mto~s as I never before ~perienced. l was as I thought 
on the brinlt.of eternity; I had heaven with me; I thought of 
nothing in this world: I earnestly desired to be dissolv!d and 
go to Christ; but God was pleased to order it otherwise." 

He arrived in Savannah.Georgia, the same month the letter is 

c.\ated. He found affairs in better condition than he had expected. 

Writing to a friend after being in Savannah five days, he says, 

"God has graciously visited me with a fit of siakness. But 
now I am as lively as a young Eagle. America is not so horrid 
a place as it is represented to be. People receive me gla4ly, 
as yet into their houses, and seem to be most kindly affected 
toward :me. Bless be God, I visit from house to house, cate
chise, read. prayers twice,_ and expound the two second lessons 
every day; read to a houseful of people three times a week; 
expo~d the two lessons at five in the morning, read prayers 
and preached twice, and expound the catechism so fervent, etc., 

• • • • • • • 
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2. T.he Works of George \Vhitefield: Vol. I, P• 43. 
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at seven in the evening every Sunday. \Vhat I have most at 
heart is the building of an orphan hous~, which I trust will 
b$ etfeote<l at my return to England. In the meanwhile I am 
settling little schools in and about Savannah; that the. ris• 
ing generatioi may be bred up in the nurture and admonition 
of the Lord." 

Whitefield was really happy among his new friends. They 

received his message and some were conver~ed under his ministry. 

In August he went to Charleston, South Carolina to embark for England 

to procure the necessary funds to build the orphanage and to be o~ 

dained priest. While at Charleston he was received with kindness b;y 

the Reverend AleXander Garden who was pastor of St. Philip's Church 

and Commissary of the Bishop of London for South Carolina. He in-

for.med Whitefield of the ill treatment which the Wesleys received in 
.. 

Georgia and if similar measures were taken against him he would de-

fend him with his life and fortune. 2 on September 6th he embarked 

arriving in London on December 8th. 

The objects of his trip W$re a.oco~qplished. He was ordained 

January 14, 1739 bJ Bishop B.enson. He collected more than the 1,000 

pounds for his orphan house. But this trip did not end with that. 

The clergy received him coldly. They had decided that either his 

doctrine of the justification of sinners and the new birth must tall 

or theirs. As the clergy protested against him, his audiences be-

c~ greater. Churches were closed to him, but when doors were barred 

~e used the open air. This brought ~bitefield into controversy with 

the Bishop of London who cautioned him against lukewarmess on the one 
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band and ea:~husiasm on the other. Instead of the gap narrowing be-

tween Vihitefield and the clergy, it grew wider. He received a 

friendly hand fro.m some of the leading Congregationalists, but they, 

too, were afraid that his enthusiasm would work mischief in the end. 

On August 14, l739 he embarked for Philadelphia to continue in 

America. 

c. His Labors in Philadelphia, New York and the Middle Colonies. 

Whitefield's reputation had preceded htm and when he ar

rived in Philadelphia, in N oveni>er, 1739, he was asked to preach. 

Thousands flocked to hear him. He was invited to preach in New Yol'lt., 

but when he arrived the commissary refused him the church. He held 

his services in the open for about a week with remar~ble success. 

On his way to and from Philadelphia he preached in va.rio\ls places in 

New Je+set. This brought him in contact with such personalities as 

FrelinglluJsen, the Tenuez1ts, Blair and Rowland. At the end of Novem-

ber he started southward by land preaching in various cities along 

the way. He arrived in Savannah, January 11th. The following spring, 

Jllarch 25, 1740 the first brick of the orphan house, Bethea,da, was 

laid. He set off again for the north• This time the churches in 

Philadelphia were denied him. He preached in the fields and large 

collections were taken forhfs orphan-house.1 On April 2$th he 

preached in New Brtlll.swick. Writing to a friend he says, 

"A glorious work was also begun in the hearts of the inhabi
tants; and manY were brought to ccy out, 'What shall we do to 

• • • • • • • 
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be saved?' In short the word has zun and been much glorified.; 
and ne.ny negroes also a.re in the fair way of being brought 
home to Qodll The clergy, I find, a.re greatly offended at me. 
The co~iss~y of Philadelphia, having got a little stronger 
party than when 1 was there last, ha.8 thrown off the mark, 
denied me tl:le pulpit, and laqt Sunday preached up an historical 
faith, and justification by works. But people only flOCK the 
more to me. Some few bigotted self-righteous Quakers also, now 
begin to sp~t out a little of the serpent, they can not bear 
the doctrine of original sin, or of imputed righteousness as 
the cause of our accept8.llce with God •••• God has now brotlght 
me to New

1
Brunswiek, where I am blessed with the conversion of 

:Mr. G. T. ~deed he is a good soldier of Jesus Christ, and 
God is pleased in a. wonderful manner to own both him and his 
brethren. The congregations where they ~ve preached have been 
surprisingly convicted and melted dovm." 

. 
Atter this Whitefield returned to Savannah encouraged bf 

the recent responsiveness to his message and with the gifts he had re~ 

ceived for his orphan-house. At the end of August he received a. let-

ter of invitation from the Rev. Dr. Colman and Mr. Cooper, ministers 

in :Boston. Longing to see the descendents of the Puri tens, he set 

sail and arrived in Newport, Rhode Island, September 14th.3 

d. His First Visit to New England. 

Three days later, September 17, 1740, Whitefield reached 

Boston, the capital of New England. He was met about four miles from 

Boston by the governor's son, several other gentlemen, and one or two 

ministers. The next day, Governor Belcher, received him With the ut-

most respect, and asked him to visit him frequently. The Comnissary 

received him very courteously. As it was the day that the clergy met 

he had the oppcrtlmity of meeting five of them. One minister took him 

• • • • • • • 

1. The G.T. in this letter refers to Gilbert Tennent. 
2. $he Works of George Whitefield, Vol. I, pp. 167, 168. 
3. Cf. ~· Gillie~: Mem~irs of Rev. George Whitefield, p. 50. 
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to ta.k for calling Tennent and his brethren faithful ministers of 

Christ, quoting Whitefield's ov.n words agli}in.et them concerning the 

validity of their ordination. His reply to this was that perhaps 

his se~ttmente were altered since then. Whitefield soon took leave 

resolving that he would not give them the chance of denying him 

their pulpits. However, he had been treated with more civility by 
. 1 

them than he had by clerg~n of his own. church for some time. Dr. 

Ooeman described Whitefield's visit to Boston as, • ••• the happiest 

day he ever saw in his life."2 His preaching was attended by large 

o~owds. As mauy as fifteen thousand heard him when he preached on 

the Oonmon.s. In one week he had preached sixteen times and had 

ridden one hundred and seventy miles. It was supposed that twenty 

thousand attended his farewell sermon. Ministers, students, and lit
! 

tle children were impressed with his soul slirring messages. Nearly 

five hundred pounds sterling was collected,/for the orphans.3 

From Boston he went to Northampton. Here he had recounted 

to him remarkable conversions by the Reverend Jonathan Edwards. His 

preaching was met with great approval and when he had reminded them 

what God had formetly done for them, both minister and people were 

de~ly moved. He proceeded south to New Haven, where he was received 

by Mr. Pierpont, the brother-in-law of Jonathan Edwards. Hundreds 

attended his preaching at New Haven. Some drove twenty miles to hear 
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3. Of. lbid.,.p. 50. 



- 45 -

this remarkable English preacher. Leaving New Haven he preached 

with exceptional·· success at Milford, Stratford, Fairfield, Norwalk, 

and Stamford arriving' in New York, October 30th. He then started for 

his orphan-house in Georgia preaching in many places along the way. 

He spent Christmas with his orphans and set off again for Charleston, 

where he arrived January 3, 1741. On January 16th he set sail for 

England arriving there March 11, 1741.
1 

3. His Subsequent Relation to the Awakening and His Breach with 
the Wesleys. 

Before Vibitefield had left England, Wesley threatened to 

drive "Jolu'l Calvin" out of Bristol, and Wesley had been condemned 

for not preaching the doctrine of election. ~~it&field appealed to 

Wesley not to preach against the doctrine lest they should beco~ 

divided among themselves. In turn Wesley appealed to God for dirac-

t ion by drawing lots. His answer was "preach and print... He con-

tinued to preach the doctrine against Whitefield's wishes, but be did 

promise h~ he would not print it. He did not until after White-

field's departure. Whitefield wrote to him concerning his opinion 

of Wesley's actions; 

"I shall only make a few rema;rka u;pon your Sel1Jlon, Free-Grace. 
~d before I enter upon the discourse itself, give~ leave to 
take a little notice of what, in your preface you ter~ an in
dispensaple obligation, to make it public to all the world. 
I Dlllst own that I always thought that you were quite mistaken 
upon that head. . The <Sase (you know) stands thus: When yqp. 
WC!)re at Bristol, I think you received a letter fro~ a private 
hand, charging you with not preaching the Gospel, because you 
did not preach upon election. Upon this you drew a lot: the 
answer was "preach and print". I have often questioned, as I 

• • • • • • • 
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d9 %lOW, whether in so doing, you did not tempt the Lord• a 
due ~;xerci_se of religious prudence, without a lot would 
have directed you in that matter. Besides I never heard 
that you inquired of God, Whether or not election was a Gos
pel doctrine. But I fear taking it for granted, it vas not 
only enquired, whether you should be silent, or preach and 
print against it. However this be, the lot came out, 
'Preach and print,'·- accordmgly J0\1 preached and printed 
against elect ion. .At my desire, you suppressed the publish
ing the sermon whilst I was in England; but soon se~t it into 
the world after my departure. 0 that you would have kept it 
~~ However, if that sermon was printed in answer to a lot, 
~ am ta.pt to think, one reason, why God should so suffer you 
to be deceived, was, that hereby a special obligation might 
be laid upon me, faithfully to declare the Scripture doc
trine of election, that thus the Lord might give me a fresh 
opportunity of seeing what was in my he~t, and whether ~ 
would be true to this cause or not; as you could but grant, 
he did once before, by giving you such another lot at Deal. 
The morning I sailed from Deal for Gibraltar, you arrived 
from Georgia. Instead of giving me an opportunity to con
verse with you,.though the ship was not far off shore; you 
dr~ a lot, and ~diately set forth to London. You left 
a letter behind you, in Which were words to this ~ftect. 
'When I saw God, by the wind which was carrying you out, 
brought me in, I asked counsel of God. His answer you have 
enclosed.' This was a piece of paper, in which was written 
these words• •Let him return to London.• 

When I .received this I was somewhat surprised. Here 
was a gp_od man telling me he. had cast a lot, and that God 
would have mEt return to London. On the other hand, I mew 
my call wa.s to Georgia, and that I had take.n l~ave of London, 
and could not justly go from the soldiers, who were co~itted 
to my charge. I betook myself with a friend to prayer. That 
passage in the first boOk of Kings, chapter 13, was powerfully 
impres•ed upon my soul, where we are told, 'That the Prophet 
was slain by a lion, that was tempted to go_.bae$:, (contrary to 
God's express order) upon another Prophet's telling him God 
would have him do so.' ~ wrote you word that I could not re
turn to London. We sailed immediately. Some months after, I 
received. a letter from you at Georgia, wherein you wrote words 
to this effect; 'Though God never gave me a wrong lot, yet, 
perhaps, he sufte.l,"ed me to have such a lot at that time, to 
try wha.t was in your heart.' I should have never published 
this private translation to .. the world, did not the glory of 
God call me to it. It is plain that you bad the wrong lot 
given you here, and justly, because you tempted God in dfaWing 
one. And this I believe it is in the present case. And if so, 
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let :Q.ot the children of God, who are mine and your intimate 
friends, and also advocates for universal redemption, think 
that doctrine true, because you preached it up in coJilpliance 
wit~ a lot given out from God."l 

~BUy letter~ were sent between Whitefield and the wesleys. 

Each contended that the other was ~~. WesleJ wrote to Whitefield; 

"There are b~ots both for predestination and against it. 
God is sending a message to those on either side, but neither 
will receive it unless from one Who is of their o~ opinion. 
Therefore, for a time you are suffered to be of one opinion, 
and I of another. But When his time is come God will do what 
men cannot, namely, make us both of one mind.112 . 

. 
When Whitefield reached London, Charles Wesley was there 

to meet him. Their meeting was affectionate and old friendship was 

revived. Whitefield promised never to preach against the Wesleys 

again. But when John Wesley came to London to see him, Whitefield 

infor.med him that they were preaching two different Gospels and it 

was impossible to give him the right hand of fellowship for he would 

preach against him wherever he went. He was reminded of the promise 

that he previously made, and he replied, that he was now of another 

mind and that promise was the effect of human weakness. 

Thus these two co-workers in Christ had now ceased to be 

co-wor.kers with each other.3 

4. The Closing Years of His Ministry. 

The next three years of his life (1'741-1744) were spent in 

travelling in Scotland, England and Wales. His preaching met with 

• • • • • • • 

1. The Works of George Whitefield, Vol. IV, PP• 54, 55, 56. 
2. J. G~llies: Memoirs. of the Rev. George Vihitefield, p. 57. 
3. Of. Ibid., P• 67. 
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the usual success. November 14, 1741 he married a widow, Mrs. James. 

Very little is known of the event. Re was preaching in Scotland at 

the t 1me and suddenly broke away from his work and went to Wales to 

.get married. They had but one child, that died in infancy. 

·' Whitefield returned to .America in 1744 and la11ded in Yon, 

Massachusetts. Re preached in New England for two years before go-

ing to Georgia. After staying a short t~e in the southern states 

he journeyed northward again reaching Boston in 1747, where he wrote, 

"I have been in New England nearly three weeks. The Lord is 
with me. Congregations are as great as ever. I could gladly 
stay in New England, but I must return to the southern 
provinces. Though faint, I am still pursuing, and, in 
strength of Jesus, hope to.die fight~.ul 

Ris health failed h~ and he spent a month at Bermuda before 

sailing for EnglEmd. Re arrived in London, July, 1748. Re visited 

America again· in 1754, 1764 and 1770, when he died at NewbUQport , 

September 30th, and was buried in front of the pulpit of his friend 

Parsons • church. 

He had expressed the wish several tUnes if he died while 

abroad that John Wesley should preach his funeral service. Wesley 

preached the sa"mon at the chapel in Tottenhaln-Court Road, and at 

the Tabernacle ne~r Moorfields, on Sunday, November 18, 1770, using 

the text, "Let me die the death of the righteous, and let my last end 

be like his.• Num. 23;10.
2 

Thus closed the life of an Awakener 
~ 

in two continents. 

• • • • • • • 

1. Quoted by Belden: George Whitefield the Awakener, P• 162. 
2. ~·Wesley: Fifty-Three Sermons, P• 752. 
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5. SlWllary of his Contribution to the Great Awakening. 

The foregoing pages have given the record of Whitefield's 

wor~ in America •. It was thirty-two years from the time he first 

landed in .America until his death. These years were not spent con

secutively in evangelistic efforts in America. He crosse4 the 

Atlantic thirteen times, preaching in .America, Scotland, Wales and 

England during these years. Thus we see that he wa.s international 

in the scope of his wor~. It has been ~ossible to give the record 

of all of his work in America duriog these years so more attention 

has been given to his first two visits to .America than to the others. 

~t was on his second visit that he toure4 the colonies for the first 

time and this is the period wben the Great Awakening was at its 

height. Moreover, this first circuit of the colonies is tY,pioal 

of all his five ·subsequent visits with the exception of the fourth 

which was out sudd~ly short when it had soarof)ly begun: au.d too, 

his later visits affected the Southern Colonies more than it di~ 

the New England and Middle Colonies. 

Whi1;efield's first visit to America was short. He landed 

in Sav~h, Georgia, May, 1738, and in Augus1i went to Charleston, 

South Carolina where he embarked for England. The following year 

he returned to America landing in Philadelphia, November, 1'139. 

This marks the beginning of his itinerant ministry in the New 

England and Middle Colonies. His preaching in Philadelphia and 

New York was very successful. It was at this time when he came in 

contact with the Tennents and other revivalists who were stirting 

New Jersey with their fiery preaching. Perhaps his visit to Boston 
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and the New England Colonies was the most outstanding of all. His 

preaching ~and about Boston was extensive and resulted in the 

conversion of many people. He also visited. Jonathan EdWards at 

Northa.Jn.pton and preached in his church. The other places he visited 

on this tour were, New Haven, Milford, Stratford, Fairfield, Norwalk 

and Stamford. Then he continued. his itineracy southward to Georgia 

and the first part of January he returned to Charleston where he 

embarked for England. 

Dr. Warren A. Candler sunma.rizes his work in Ju:nerica as 

follows: 

"On behalf of the Western world he crossed the Atlantic, in 
slow sailing ~easels, thirteQU times: evangelized the British 
Colonies from Maine to Georgia; rekindled the expiring fires 
begun by Edwards and the Tennents, fanning them to a flame 
which ev~tua.lly swept as a general conflagration throughout 
all the colonies; and, by repeated circuits of the country, 
prolonged the revival movement in a. greater or less degree 
of vigor until his death, Uf'~.1770, a few years before the out
break of the War for Independence, and a. yea.r after the ar
rival in the :New World of the first wesle~ preachers, by 
whom, and their suc~essors, mighty r~vivals were brought to 
pass in later years.•l 

The Co~~gregational Churches in New England and the Presby-

terian Churches in the Middle Colonies owe their life and energy to 

the iropulses given by Whitefield's administration. The revival under 

Edwards had spent its force and was subsiding. Whitefield restored 

it by giving it new inspiration and zeal. He extended the revival 

from the Congregational Churches in the New ·England Colonies to the 

Presbyterian Churches in the Middle Colonies where he was received 

• • • • • • • 
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by the Tennents, Rowland and Blair as a prophet of God. Thus his 

evangelical zeal kept the fires of revi~ali~m burning in a full 

bl~e in both the New England and Middle Colonies. 

c. The Contribution of Joaathan Edwards to the Great 
Awakening. 

1. :Prf:tparation for His Work and call to Northampton. 

a. Boyhood and Education. 

Jonathan Edwards was the only son in a family of eleven 

children. His father, Timothy Edwards, was the minister in Windsor, 

Connecticut, at the time of Jonathan's birth, November 5, 1703. 

Timothy Edwards was of well-to~do people having graduated from Har-

vard in 1691, He received his Bachelor of Arts and Master of Arts 

degree the same day. Together with teaching he carried on the work 

of a large farm and tutored many Windsor boys who were preparing for 

their college work. He also taught his own children. His girls were 

sent to a finishing school where his wife, who was the daughter of 

Solomon StodQ.ard, had received her training. Jonathan began his 

study of Latin at the age of six, and when he entered Yale at the 

age of thirteen he _was able to read Latin, Greek and Hebrew. 1 

His religious consciousness was aroused at a very tender 

age; 

"I had a variety of concerns and exercises about my soul fro.m 
my chilQ.hooQ.. • • • The first time was when I was a boy, some 
years before 1 went to college, at a time of.a remarkable 
awakening in my father's congrf:tgation. I was then very much 

• • • • • • • 
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affected for mall¥ months, and concerned about the things of 
religion, and my soul's salvation; and was abundant in duties. 
I used to pray five times a day in secret, and to spend much 
time in religioUs talk with other boys, and used to meet with 
them to pray together. I experienced I know not wlla.t kind of 
dellight in religion. My mim was much.engaged in it, and had 
much self righteous pleasure; and it was mJ delight to abound 
in religious duties. I with some of my school mates joined 
together, and built a booth in a swamp, in e. very retired 
spot, for e. place of prayer. And besides, I had particular 
secret places of my own in the woods, where.! used to retire 
by myself; and was from time to time much affected. JII.y af
fections seemed to be lively and easily moved, and I seemed 
to be in my element when engaged in religious duties.•l 

At the age of twelve he v~ote a letter refuting the idea 

of materiality of the soul, and, about the same time, an account of 

the habits of the spider, drawing his material from his own observa

tions.2 While at Yale he was very much taKen with philosophY and 

devoted considerable time to John Lock.Et's "Esse.y on the Human Under-

standing." Although this deeply impressed him he remained independent 

i;J1 his thinking accepting or rejecting various portions of the essay. 

During his last two years in Yale he changed from the philosophical 

to the theological studies. Perhaps his religious struggle accounts 

for this change. 

"Indeed I was at times very uneasy, especially toward the 
latter part of my time at college; when it pleased God, to 
cease me with the pleurisy; in which he brought me nigh to 
the grave, and shook me over the pit of hell. Yet it was 
pot long after my recovery, before I fell again to my old 
ways of sin. But God would not suffer me to go on with my 
quietness; I had great and violent inward st~gles, till, 
after my conflicts, with wicked inclinations, repeated reso
lutions, and bonds that I laid myself under by a kind of 
vow to God, I was brought wholly to break off all former 
wicked ways, .and all ways of knowing outward sin; and to 

• • • • • • • 
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apply l!lYfl8lf to seek salvation, and practice many religious 
duties; but without that kind of aft'ectio;rJ. and delight Which 
I had formerly experienced. My conce+.ns now wrought more by 
inward struggles and conflicts, and se1f-ret'lections. I made 
seeking salvation the main business of rey life. But yet, it 
seeJllS to me, I sought after a miserable manner; Which has 
made me sometimes since to question, whether ever it issued 
in that Which was saving; being ready to doubt, Whether such 
miserable seeking ever succeeded. I was indeed brought to 
seek salvation in a manner I never was befor~; I felt a spirit 
to part with all things in the world, for an interest in 
Christ. My concerns continued and prevailed, with many exer
cising thoughts and inward struggles; and yet it never seemed 
to be proper to express that concern by the name of terror."l 

At'ter graduating from Yale in 1720 he returned for two 

years taking graduate work in theology. Having received a license 

to preach he accepted a call to a small Presbyterian Church in New 

York City, where he remained for eight months. He writes concern-

ing his experience in New York, 

"While at New York, I ~ sometimes much affected with reflec
tJons on my past life, considering how late it was before I 
began to be truly religious: and how Wickedly I lived till. 
then; and once so as to weep abundantly, and for a consider
able time together. 

~on January 12, 1723, I made a sole~ dedication of myself 
to (}c:)d, .and wrote· it down; g~viZJg up myself and all that I had 
to God, to be for the future in no respect my own; to act as 
one that had no right to himself, in any respect. And soleJnnlY 
resolved to take God for my Whole portion and felicity; loolt
illg on nothing else as any part of my happiness, nor acting as 
if it were; and his law tor the constant rule of my obedience; 
engaging to fight with all my might, against the world, the 
flesh and the devil, to the end of my life. But I have reason 
to be infinitely humble, wheft I consider how :alru.ch. I have failed 
of answering my obligation." . 

He spent the next s'UJI!Jl8r at home studying when he received 

the call to become tutor at Yale. The next three years were spent 
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in tutoring, studying and administration.. His grandfather, Who was 

minister of one of the most important pulpits outside of Boston at 

Nort~ton, Connecticut, needed an assistant with the expectation 

that the assi~tant would eventually become the regular minister. 

Edwards received the call to the Nortllam,pton Church and was ordained 

there February 15, 1727.1 

b. His Call to Northampton. 

Edward's gra.n,dfather, Solomon Stoddard, had held that 

pastorate for fifty-seven. years. The village of Northampton had 

grown in wealth and importance. The inhabitants were marked by 

their culture and cultivation o:f mind. When Edwards came to Northam.p• 

ton he was twenty-four years old. 

"In personal appearance he was tall, being upwards of six teet 
in height, with a splendid form, and of great seriousness and 
gravity of manner. His face was :famine c~t, implying at once 
a capa.ci t;]' for both IJV(eetness and severity, - the Johannine 
type of eount~ce, we should say, just as his spirit is that 
of St. John, rather than that of Peter or of Paul. It is a 
face which bespeaks a delicate and nervous organization.."2 

Hardly had he settled in Northampton when his thoughts 

turned toward matrimony. While living at New Haven he had first 

heard of Sarah Pierrepont, who was then only thirteen years old. She 

came from the best of New England stock. Her mother was a descendent 

ot Rev. Thomas Hooker, the father of Connecticut.churches. From her 

childhood she had a uatural bent toward religion. Edwttrds writes of 

• • • • • • • 
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"They say there is a. young lady in Ne,. Haven who is beloved 
Qf that gre~;~.t Being who made and rules the world, and that 
there are certain seasons in which that great Being, in some 
way or other invisible, comes to her and fills her mind with 
exceeding sweet delight, and that she hardly cares for any
thing except to meditate on Hiln; that she expects a.fterwhile 
to be received up where lie is, to be raised up out of the 
world and caught up into heaven; being assured that lie loves 
her too well to let her remin at a. distance from liim a.lwa.ys.•• 1 

The wedding took place soon after Edward's ordination in 

1727. Their marriage was happy for they shared each others interest 

and faith. As they drew near to God they found they were drawing 

near to each other. This was a happy circmiSta.nce for Edwards was 

now assuming more than half of the work of the church and a. home was 

welcomed. 

2. Revivals Under His Ministry in Northampton. 

a.. The First Awekening in Northampton. under Edw~;~.rds. 

Edwards described the religious conditions after his grand

father's death as "a time of extraordinary dullness."2 The young 

people were given to licentiousness and lewd practices as has been 

noted in the previous chapter. Within two or three years the condi~ 

tions began to change. There was more of a religious interest mani-

fasted among the young people. Edwards writes, 
··' 

"At the latter end of the year 1753, theta appeared a. very un
usual fl~ib~eness, and yielding to advice, in our young peo
ple. It had be~ too long their manner to make the evening 
after ~he Sabbath, and after our public lecture, to be

5
espe

cially the times of their mirth, and company keeping."· 
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A sermon was preached condemning such practices and appealing to 

the parents to govern their families. The families were to meet 

the next day to discuss What could be done to remedy the conditions, 

but this was not found necessary, for the young people after they 

heard the sermOll. were willing to com,ply with the counsel given them. 

This brought a thorough reformation in the community. 

The latter part of December 1734, God's Spirit began to 

work among the people in a remarkable way. Five or six persons were 

converted among whom was a young woman, who was noted as the "great

est co~I!,P8-ny keeper in the whole town ... 
1 

She proved to Ed.war(l.s' 

satisfaction that her conversion was real by confessing to him how 

God had sanctified her. 

Th(') revival spread throughout the whole village. 

~Presently upon this, a great and earnest concern about the 
great things of religion, and the eternal world, became 
universal in all parts of the town, and among persons of a11 
degrees, and all ages; the noise aJOOllgst the dry bones waxed 
louder and louder. All other talk but about spiritual and 
eternal things was soon thrown by; all the conversati()ll in 
all companies, and upon all occasions, was upon these things 
only, unless so much as ~ necessary for people carrying on 
their ordinary secular business. Other discourse than of the 
things

2
of religion, would scarcely be tolerated in a:r:q com

pany." 

It continued at high tension for about six months. More than three 

hundred were converted out of a total of six hundred and twenty com-

~ioants. Then the excitem~t of the revival subsided. Two in the 

village committed suicide and several others had hallucinations. 

• • • • • • • 
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Exterual events 'began to crowd in arresting the people •s attention 

until the inhabitants of NortbEmpton settled back into their regular 

habits of life, with this ~xception: Hitherto the tav:el'll had been 

the oommon meeting place and now it was the church. 

b. The 8eQond Awakening in Nortlla.n:pton Under Edwards. 

Edwards now tumed his attention to studying and preaching. 

He preached a notable series of sermons on Christian Love which was 

taken from the thirteenth chapter of F.irst Corinthians. The following 

year be preached another series on the subject, 8 A History of the 

Wor.k o! Redemption." In this series Edwards paid special attention 

to every revi.val that had occurred, and no one could have rejoiced 

more than himself when the next year, 1740, another revival broke out 

in Northampton which swept the whole Colony. 

11 It d,efinitely and permanently changed the face of the .Ameri
pan scene. Every community quiv:ered with new life. Among 
its outstand~ effects were the growth of a new humanitarian 
and missionary interest, the rise of the large denominations, 
and the impetus given to popular education. Now, perhaps for 
the first time, the ~habitants of the various Colonies became 
consciius that they belonged tQgether as sharers of a common 
life." 

' 
Edwards threw his whole soul into the reviv:al with the exception of a 

few weeks When his children - now seven - were sick with the measles. 

He left his pulpit at times and preached in neighboring churches. 

Whitefield stopped and visited him that same year, and preached five 
... 
times in EQ.:wards' church. During this visit Edwards took the occasion 

to criticize i~itefield for pronouncing snap judgment on unconverted 

. . . . . . ~ 

1. A. C. McGi£fert: Jonathan Edwards, P• 60. 
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people and for his reliance upon impulses. 

Critics attacked th~ revival for its over-eJnphasis on 

emotionalism. Edwards' meetil::lgs were, as a rule, kept well in hand, 
' 

but they were not free from occasional hysteria. gdwards was called 

upon to preach the Baccalaureate sermon at the Yale Commencement, 

1741. He siezed the opportunity to meet the critics, and chose as 

his subject, ,.The Distinguishing 1\lla.I'ks of a Work of the Spirit of 

God, Applied to the Unconanon Operation that has lately appeared on 

the Minds of Many of the People of New England, with a ParticUlar 

Consideration of the Extraordinary Oircumstance:/~~ich this Work is 

Attended."l Again he met the critics with a book written in the de-

.fense of the revival, which was published in 1742. 

By the year 1744 the revival was rapidly receding leaving 

behind it dissension in many churches. A number of ministers, in 

e?ery portion of the country, were expelled from their pulpits. 

Unitarianism was dawning. The liberal ministers were hailed as the 

saviors of the day. Whitefield returned to New England the same 

year, but the najority of the pulpits were d8nied him. 

Edwards was convinced that the revival was the Lord•s work 

and its sub~Jiding was due to the weakness a.nd wicked:p.ess of man, and 

~f' man would repent God would again pour out his aptrit up9n New 

England. In 1746 he published another book entitled, ,.Treatise Oon.,. 

earning Religious Affections." In this book he distinguished between 

'2 true and counterfeit religion. Edwards' hopes for another revival 

• • • • • • • 
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never were realized. His thoughts were now turned to problems in 

his own churcp which were aroused by his preaching. 

3. His Dismissal from Nort~pton. 

By the year 1746 Edwards had concluded that the Halfway 

Covenant, which his grandfather, Solomon Stoddard, had adopted, was 

contrary to the will of God. He determined that he would not permit 

anyone to participate in the Lord's Supper unless they made a confes

sion. He was unable to put this into effect un'f;il 1748 wllen he re

fused communion to a young man who made no profession. 

Opposition to Edwards' attitude increased. He aSked if he 

might preach a series of sermons on, "Qualifications for Full Co~ 

munion." He was not only refused, but the furor and anger of the 

people, which broke out against him would not be satisfied except 

through his disJDissal. When he was refused the opportunity to preach 

on the subject he printed his views, and circula'fied them among the 

members of his church, but very taw read the discourse. He then 

attenpted to lecture upon the supject, but this also failed. His 

audiences were small and very few of his om people attended. A ques

tion was raised as to whether an ecclesiastical council should 'Pe 

called, but the people objected to this for they were afraid if out

side ministers were called in to settle the case, Edwards would be the 

victor. A church council was called and a vote taken which resulted 

in the disPiiss,al of Edwards by a vote of two hundred to twenty. His 

dismisjlal was June 22, 1750. A town meeting was held shortly after. 

this ~ it was voted that he should never again be permitted to enter 
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the Northampton church pulpit. At the age of forty-seven, with a 

large family, and afteJ." spending twenty-three years in one pulpit, 

Edwards faced the de~ds of his fa~ily with no means of support, 

and with the doubt whether he should ever obtain another pulpit. 

4. The Closing Years of His Ministry. 

By this time he had become known in Scotland and word had 

reached there of his dismissal. He was remembered by his Scottish 

friends who sait him generous gifts. In 1750, the same year of his 

dismissal from Northanpton, he received a call to serve a Preaby~ 

terian church in Scotland and also a small Presbyterian church in 

Virginia, but Edwards declined both offers, and accepted the invita-

tion to Stockbridge, a small frontier village about forty miles west 

of Northampton, to serve as the minister to a few English families 

and missionary to the Indians. 

The next three years he spent JIIUch of his time in his mis"'!" 

sionary work with the Indians. In November the third year, 1753, he 

again turned his attention toward his scholarly attainments, Which 

resulted in the publication of, "A Careful and Strict Inquiry into 

the Modern Prevailing Notions of that Freedom of the Will, which is 

supposed to be Essential to Moral Agency, Virtue and Vice, Reward and 

Punishment, Praise and Blame.•• This work was published in 1754. 
,, 

Most of his time tromnow until he was called to the presidency of 

Princeton was spent in theological writ~gs. 

The call to Princeton came shortly after the death of his 

::ton-in-law, Aaron Burr, Who had married his daughter Esther Just 
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atter they moved to Stockbridge. He accepted the call January 4, 

1768 and before the end of tbe month he was manag~ the affairs of 

a growing college. 

Edwar4~ had been at Princeton two months when he died of 

the results of small-pox inoculation. Three weeks later his widowed 

daughter Esther followed him, apparently from the same cause. Six 

months later Mrs. Edward$ died, All four lie side by side in Prince-

ton4! 

0~ his own country he retains and always must retai~ a great 
power. We should imagine that all American theology and 
philosop~, wll&teyer.:· changes it may undergo, with whatever 
foreign elements it may be associated, must be cast in his 
mould. New Englanders who try to substitute Birkeley, or 
Butler, or ~lebranche, or Oardilliac, or Kant, or Hegel for 
Edwards, or to fol"pl their mind.s upon any ot them, mu.st be 
;forcing themselves into an unnatural position, and must suf
fer from the effort. On the contrary if they accept the 
starti.IJg .. point of their native teacher and seriously consider 
What is necessary to make that teacher consistent with h~ 
self, - what is necessary that the divine foundation upon 
which he wished to build may not be too weak and narrow for 
any human or social lite to rest upon it, -we should expect 
great and fruitful results from their inquiries to the l~d 
which they mst care for most, and therefore to mankind." 

This ep.ds the life of a man who made a name for himself at 

hoJne and abroad and still is known as one of the most powerful minds 

that America has produced,2 

6. Summary of His Contribution to the Great Awakening, 

As we have seen, when Edwards was called to the Nortlla.m;pton 

church the community and church were in a state of theological and 

religious decline, Thus it became his purpose to foster a warmer 

• • • • • • • 

1. Quoted from f, D. MaUDice by A.V.G.Allen: Jonathan Edwards, 
PP• 387, 388. 

2. Ct. A.C,Jil.cGit:t'ert: Jonathan Edwards, P• 214. 
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and deeper piety, and to redeem the community from the moral laxity 

into which it had fallen. This purpose was carried out for before 
;< 

the winter of 1734 and 1735 had passed there was not a person in 

the community who was not concer.ned about the things of the other 

world. The second revival in Northampton was really more outstand-

ing than the first. This ttme its effects were not limited to the 

village of Northampton alone, but spread throughout the colony. 

Edwards left his pulpit and preached in surrounding towns and vil-

lages. His influence was also felt in Boston and Scotland had re-

ceived reports of his success as a revivalist. It was with great 

v~gor that he threw himself into the wol'"K. His s•nnon, "Sinners 

in the Hands of an Angry God," preached in Enfield July, 1741, had 

produced a. great effect throughout the coun~ryside. 

Perhaps his next greatest influence was his writings. Re 

was a champion ot revivals as can be seen in his works. Re met the 

opponents of the revival, Who criticized it for the over-emphasis on 

emotionalism, in a Baccalaureate sermon preached at the Yale co~ 

mencement in 1741. The following year he wrote and published a book 

on this same subject. These were followed by books on, "Treatise 
-

Concerning Religious Affection," "~noughts on the Revival of Re-
,_ 

ligion," and "A Careful and Strict Inquiry into the Modern and Pre-

vailing Notions of that Freedom l)f the Will, which is supposed to be 

Essential to Moral .Agency, Virtue::; and Vice, Reward and Punishment, 

Praise and Blame." Also there were many other works published during 

this period. 
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As we have seen, it was Edwards who started the r~vival in 

the New England Colonies which later culminated in the Great Awaken-

ing ~der Whitefield end other revival preachers. 

D. The Contribution of Gilbert Tennent to the 
(}reat Awakening. 

1. ~re~ation for His W:Ork. 

a.. Parental Background. 

Wil.liam Tennent was a priest in the Church of Ireland. He 

was a graduate of the University of Glasgow where he received thorough 

training in classic languages and divinity. He mrried Katharine 

Kennedy, the daughter of Gilbert Kennedy, who was connected with the 

Church of Scotland, and a. pastor of a. church in Dun4ona.ld, Ireland. 

After his marriage he settled in the County of Armagh where 

Gilbert was born ~ 1703. He received his d~a.con orders in 1704, and 

in 1706 he was ordained priest in the Church of Ireland. From the 

County of Armagh he moved to Antrin and thrm. to the County of Downs. 

He became dissatisfied with the governmental system of the church and 

was convinced that it was not established upon a. Scriptural basis. 

This dissatisfaction caused him to emigrate to America, landing in 

the Port of Philadelphia the first part of September, 1716.1 

He was received into the synod of the Presbyteriat~, Church 

the same year and. settled in East Chester, New York. In 1721 he 

moved to Beusalem, Pennsylvania and three years later returned to 

• • • • • • • 

1. Cf. L. E. Br~estad~ The Relation of Gilbert Tennent to the 
~eligio~ Development of the Middle Colonies, P• 26. 



- 64-

New York. He preached ill several towns in Westcheste·r Coun:ty with 

remarkable zeal. In 1 "126 he returned to one of his former neigh

borhoods and •ettled in Ne~hamiQJ where he was pastor of the Presby

terian Ohurch.1 

His fame gradually spree4. His preaching was character

ized With a zeal for personal religion. \Y1len he was yet a. priest in 

the Church of Ireland he preached a sermon in Which he distinguished 

between those Who come to the Lord's Supper and those whQ really par~ 

take ·of it. This sermon was again preached when he was pastor of 

the Presbyterian Church in Bedford, New York. He insisted on spirit

ual qualification if the Lord's Supper was to be of any profit to 

the one PFtaking. His sermons were extemporaneous aq.d manifested 

an un,usual evangel ica.l fervor. Though he was a powerful preacher, 

his influence was greater as an educator. 

When the elder Tennent settled in Nesha.miny in 1 "126 he 

built, what was called later the "Log College", for the education of 

his four sons and also for the accommodation of other students. It 

was ·the custom in those days for ministers to prepare young men for 

college or at least to superintend their theological training. But 

that the Log College thoroughly prepared its ministerial candidates 

was evidenced by its graduates. The distinguishing factor of the 

school was its evangelistic zeal and the emphas~s it placed on piety. 

With this background we are able to see some of the reasons Which 

later caused Gilbert Tennent to be the outstand.:ing religious leader 

• • • • • • • • 

Of. c. H. Maxson: The Great Awakening in the Middle Colonies, p. 26. 
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~ the Middle Colonies during this period.
1 

b. Conversion and Early Influence. 

When Gilbert Tennent was fourteen years old and while his 

father was still a priest in Ireland, he began to think seriously 

about religion and his soul's salvation. This religious struggle 

continued several years and oftentimes his soul was in agony. He 

coiJlPleted his prepa.ra.te17 studies and then began to study divinity. 

But the state of his o~ soul would not permit him to think of enter

ing the ministry. He turned to the study of medicine. He continued 

in this field for a year and then the emotional experience, which he 

thought necessary for entering the ministry, came to him. Thus we 

see in his early life that he held the conviction that a sudden con

vers~on experience was a. necessary prerequisite for the ministry, 

This conviction no doubt came to him as a direct outgrowth of tl:Ja 

experience of his father who was at this time rebelling against the 

high ecclesiasticism and formalism of the church. So w.e can see that 

from the very beginning his religious training was experimental 

:rather than for.mal. 

There are three major influences which contributed toward 

his religious development. The fact that he came frozr:d!. family 

that was willing to sacrifice their position in the church rather than 

to conform to cold, formal ritualism is a very significant fact, 

The training that he received from his father in the Log College which was 

• • • • • • • 

1. Of. c. H. Maxson: op. cit., p. 27. 
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characterized for its religious zeal_is also important. The third 

factor which greatly influenced his career was his relationship with 

Theodorus Frelingl:luysen. It was Frelinghuysen who started the re-

viY$.1 in the Middle Colonies. He came to American in 1719 to take 

charge of some Dutch families in the central portion of New Jersey. 

The religious condition of these people was at a low ebb. He imme-

diate1y made an attempt to impz·ove this situation by evangelistic 

preaching calling upon the people to repent and change their ways, 

This was met with criticism and objection, but the criticism did not 

halt his work. It was these two features, experimental religion and 

defiance of criticism in the life of Frelinghuysen which served as 

the third major influence in the life of Gilbert Tennent .• 1 

2. Early Ministry. 

a. Ordination and New Brunswick Ministry. 

For some time after finishing his course at the Log Col-

lege Gilbert Tennent remained as a co-laborer with his father. He 

was licensed to preach by the Philadelphia synod in M.ay, 1725 and 

soon after this accepted a church in Newcastle, Delaware. He was 

asked to settle there permanently, but for some reason he left the 

field ~bruptly causing the people to c~~ain to the Philadelphia 

synod for his hasty decision. It was no doubt Tennent's fault for 

leaving this church. The synod repr~ded him for it and it is said 
2 

that he received the rebUke meekly. 

• • • • • • • 

~. Cf. L,E.Brynestads The Relation of Gilbert Tennent to the Re
ligious Development of the Middle Colonies, P• 44. 

2. Cf. W.B.Sprague: Annals of the American Pulpit, Vol• III, P• 35. 
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Following his ordination by the Philadelphia s~od in 1726 

he was a$ked to ac~ept a call to Norwalk, Opnnecticut, but h~ de

clined this preferring to labor in the uncultivated fields of New 

Jersey. His ordination is of special significance for he was the 

first minister to be ordained who had re~eived his education within 

the bounds of the synod. He accepted a call to the Presb~erian 

church in New Brunswick. The first year and a half of his ministry 

was very disappointing because he could see very little results of 

his wol'k, and this affected him With a spiritual and mental despair 

which brought upon him a serious illness. When he recovered from 

this he threw himself into his work with greater zeal than before. 

b. The .Adopting Act. 

During Tenn~p.t's first year in New Brunswick the synod 

passed the Adopting Act. The church was suffering from the effects 

of unsound doctrines and this act was passed in the hope that it would 

solve the problem. All the ministers of the synod agreed that there 

would have to be some means used to check the growth of the existing 

conditions. They differed, however, as to the method to be used. The 

division finally took the form of those Who placed their hopes in the 

adoption of the Westminster Confession and of those who looked to the 

quickening power of the word of God. It goes without saying that 

Gilbert Tennent favored the latter view. His ministry thus far con

sisted of personal examination of his parishioners and urging them to 

repent and seek converting grace. As this conflict developed Gilbert 

Tennent played an important part. 



.... 68 .... 

3. The Revi;val Under Ris Ministry. 

Gilbeft Tennent heads the list of Presbyterian ministers 

who led their people in a spiritual awakening. The first year of 

his ministry was spent in examining his parishioners as to their 

soul's condition and urging them to repent and accept Christ. Ria 

congregation in New Brunswi~ was not affected to a great extent by 

his ministry. There were a few conversions now and then, but as for 

a sweeping revival, as was characteristic in many localities a few 

years later, there was none at this time especially in New Brunswi~.l 

However, at the same time, he was preaching to a congregation in 

Staten ~sland. It was here that he experienced his first great in-

gathering of souls. During one service when he was preaching from 

Amos 6;1 the Spirit of God moved greatly amongst the assembly. Some 

fell upon their knees while he was speaking and cried out to God for 

pardoning mercy. Many went home weeping and the general question 

was, "What shall I do to be saved?'2 This awakening was followed by 

another ~Freehold, New Jersey under the ministry of his brother 

Jo~. From now on through the early thirties the revival continued 

to spread. It was prevalent in New York, Staten Island, and New 

Jersey. 

4. Ria Work in the Great Awakening. 

a. His Work in the Middle Colonies. 

When George Whitefield made his first preaching tour through 

• • • • • • • 

l. Cf • W. M. Gawehr: The Great Awakening in Virginia, P• 11. 
2. Q.uote.d from Prince Church History, by L. E. B~iUestad: op. cit. ,p.ll2. 
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the Middle Colonies in 1739 he was greeted by Willi~ Tennent, Sr., 
-

atter p~eaching his first sermon in ?hiladelphia. This paved the 

way for his visit to New B:runswick where he became acquainted with 

Gil bert Tennent. It was on this occasion that Whitefield heard him 

prea.Qh. He says, 

"Never before heard I such a searching sermon. He went to the 
bottom indeed, and did not daub with untempered mortar. He 
convinced me more and more, that we can preach the gospel of 
Christ no further than we have experienced the power of it in 
our hearts. I found what a Babe and Novice I was in the things 
of God."l 

This also marks the beginning of his itinerant ministry in the Middle 

Colonies. From November, 1739, to November, 1740 he traveled con-

stantly from one section of the'Middle Colonies to the other. Some 

of these trips were made with George Whitefield. As to the details 

of his joufneys little can be found. It is certain that in the summer 

of 1740 he travelled extensively in this region. One of the interest-

ing things in connection with these travels is his concern over his 

own spiritual condition. Oftentimes he felt that he was a brute at 

heart and wished for death in order that he might escape these condi-

tiona. This is what he termed "religious experience" and his efforts 

were to bring others into this s~e QXperience. 

There were great results that followed his evangelistic 

efforts. Scores were converted. While he was preaching he says that 

many hearts were melted in soft contrition, and it was not an uncorrmon 

thing to have his voice drowned out with the weeping of those under 

conviction. Some of these converted relapsed into their former ways of 

• • • • • • • 

1. D. Newell: Life of George wnitefield, P• 61. 
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living, but the majority experienced sound conversions. This work 

was not without opposition. Some tried to halt the work by spread-

ing false reports, but the revival spread so rapidly that even those 

who violently opposed it were silenced. 

b. His \'fork in New England. 

George ~nitefield, after his successful ministry in Boston, 

journeying southward, stopped in New Brunswick. Here he met Gilbert 

Tennent. Vfllitefield thought Tennent should go:;to Boston and carry on 

the work already begun. Tennent at first was reluctant to do it, but 

after resorting to prayer he consented to undertake the t~k. 

He arrived in Boston. December 13, 17-4;0. The following day 

he preached to a large assembly in the NOl'th Church. His preaching 

was dtsa.ppointing at first for he did not come up to the eloquence of 

Whitefield, but what he lacked in eloquence he made up in spirit. 

The Reverend Thomas Prince said of his appeal and :preaching, 

"He seemed to have no regard to please the eyes of his hearers 
with agreeable gesture, nor their ears with delivery, nor their 
fancy with language; but to aim directly at their hearts and 
consciences, to lay open their ruinous delusions, show them 
their numerous, secret, hypocritical shifts in rel~ion, and 
drive them out of every deceitful refuge wherein they made 
themselves easy, with the form of godliness without the power. 
And many who ~re pleased in a good conceit of themselves be
fore, now found, to their great distress, they ~re only self 
deceived hypocrites. • ~ • 

"As to Mr. Tennent's preaching: It was frequently both ter
rible and searching. It was often for matter justly terrible, 
as he, according to the inspired oracles, exhibited the dread
ful holiness, justice, law, threatenings, truth, power, majesty 
of God; and his anger with rebellious, impenitent, unbelieving 
and Ohristless sinners; the awful danger they were every moment 
in of being struck dovm to hell, and being damned forever; witl1 
the amazing miseries of that place of torment. But his exhibi
tions, both for matter and manner fell'inconceivably below the 
reality: And though this terrible preaching may strongly work 
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on the animal passions and frighten the bearers, rouse the 
SO'Ill, and prepare the way for terrible c.onviction~; yet those 
mere an;ral terrors and these convictions are quite different 
thingt." 

The revival ndnisters were critici~ed for doing nothing more 

than arousing the eiOOt ions and pass ions of the people, but this could 

not be said of Tennent's ministry in Boston. His power lay not ~ 

stirring the motions through fear, but in supplying the searching 

power of the Gospel. 

He remained in Boston for nearly three months. On ~oh 2, 

1741 be preaohe<i his farewell sermon. "It was an affectionate part

ing, and as great numbers of all conditions and ages appeared awakened 

by him, there seemed to be a general sadness at his going away.•2 

The course he toOK after departing from Boston is uncertain. 

In a letter to Mr. whitefield he names the following towns and vil-

lages Where be preached, Charleston, Cambridge, Ipswich, Portsmouth, 

Greenland, liamlet, Marble-:head, Chelsea, Malden, Hampton, New-Town, 

Rosebury, Plymouth, Bristol, Providence, Stoning-Town, Great-Town, 

New London, Lime Guilford, New Haven, Milford, stratford, tind New 

Port. This journ,ey took him through the .provinces::.; of Ma~sachusetts, 

Connecticut, Rhode Island, New Hampshire and as far northward as 

Maine. It is certain that he must have visited manY other places 

than the above named while traveling through the~e provinces, but no 

mention is made of such. His greatest success, outside of Boston, 

was in Connecticut. The villages in which he preached were Midd1ebor• 

• • • • • • • 

1. ~uoted from Rev. Thomas Prince in Tracy: The Great Awakening, 
PP• 115, 116-. 

2. Ibid., P• 117. 
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ough, the East and West Parish of LiJI16, and Saybrook. In all of 

these places his preaching was effective and many were converted. 

As an evidence of the success of this tour we have the 

following testimony to his WQrk by six Boston ministers: 

"When this our dear brother, (Gilbert Tennent) whose praise 
is. in our churches through the Provinces, visited us at 
Boston two years ago, and in the spirit of the Reverend Mr. 
Whitefield, entered into his labors here, it pleased God in 
a wonderful manner to crovm. his abundant services with suc
cess, in the conviction and (we trust) the conversion of 
many souls. As therefore the name of.Mr. Tennent is greatly 
endeared to us, so we beseech the ascended Saviour, the head 
of the church, long to continue him for a burning light and 
extensive blessing to our Provinces; and in particular to 
use th1s faithful, judicious and seasonable endeavour of his 
servant, for a guard and a defence about his own sacred 
truths and his glorious work in the midst of

1
us, which too 

many are ready to speak evil of and oppose." 

He rejoiced over the honor which came to him as a. revival preacher, 

but his chief interest was to lead souls into a personal relat.ionship 

with Jesus Christ. 

5. The Closing Years of His Ministry. 

This evangelistic tour and the recognition by Whitefield 

gave Gilbert Tennent more confidence and independence. 'killen he 

arrived home he took a bolder stand than ever before against his 

opposers. He felt that he was called of God to rouse the slumbering 

Presbyterian church, and he preached a scathing sermon against the 

Old-Side party. This was con:monly called the "Nottingham sermon.• 

This brought the trouble between these two sides to a crisis, and at 

the next meeting of the synod the Tennents and their sympathizers, 

• • • • • • • 

1. Recorded in the preface of G. Tennent's "Moravian Sermons" -
~uoted by L. E. Brynestad, PP• 181, 182. 
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which ~ucluded the New Brunswick :Presbytery, w~re excluded from the 

body. They i.Jmnediately joined the New York S~od into which was 

gathered all the revival p~y, while the anti-revival party ruled 

the Philadelphia S~od. 

Soon after this split took place he was called to a church 

in :Philadelphia, During his pastorate here which lasted for nearly 

a score of years, he came in contact with ministers of the Old-Side 

party. This caused him to change his attitude toward this faction. 

Re became quite different in his style of preaching. He now laid 

aside his furious methods and becrume more argumentative and intel

lectual.1 In 1753 he was appointed with Samuel Davies on a co~ 

mission to England to raise funds for "The College of New Jersey," 

Which is now kno~ as :Princeton University. Little is known of their 

visit to England except that they were successful in acquiring one 

hundred and ninety-stx pounds for the support of this institution. 

He renBined active in the miilistry and social activities of the 

church until his death in 1764. Two centuries have passed since he 

began his ministry, but his influence and message aided greatly in 

moulding the religious life in the Middle Colonies and evidence of 

it can still be seen today. 

6. Summary of His Contribution to the Great Awakening. 

The Great Awakening in the Middle Colo~ies cannot be under

stood apart from the work of Gilbert Tennent. "There was not another 

• • • • • • • 

1. Cf. F. L. Chapell: The Great Awakening, p. 87. 
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man in the synod who developed the pulpit power of Gilbert Tennent.•1 

It is doubtful whether the revival would have spread throughout the 

Middle Colonies as it did if it were not for his leaders~i~ and in

spiration. lie was the outstanding Pre:sbyteria:n minister Who led the 

people in a spiritual awakening. lie travelled extensively in the 

Middle and New England Colonies, and in both regions he was very suc

cessful. The outstanding characteristic of his ministry was his 

6II!Pha.Sis on experimental religion. liis own conversiolJ, cane through 

a long period of spiritual struggle and his primary interest was to 

bring those to whom he preached into a similar experience. liis con

victi9n of experimental religion as a necessary requirement for both 

men who entered the ministry and church members was one of the lead

ing factors that caused a split in the Presbyterian Churc~ which was 

known by the two groups as the Old-Side: and New-Side pa+ty. The 

New-Side; party took the initiative in the furthering of vital relig

ion and Gilbert Tennent was the champion of their cause. Thus Gilbert 

Tennell.t became one of the most outstanding contributors to one of the 

most significant movements in Aroarican Christianity. 

E. Sunmary and Conclusion. 

These three, George W'hitefield, Jonathan Edwards and Gilbert 

Tennent were the men about whom the Great Awakening centered. To 

un~rstand their influence in the revival is to understand the revival. 

Whitefield's work was international in scope. The first year of his 

• • • • • • • 

1. o. R. Maxson: The Great Awakening in the Middle Colonies, p. 34. 
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ministry in England made him an outstanding 1 ea.der of evangelism 

in that country. His work was equally successful in .Amei·ica. On 

his second visit to America he toured the Middle and New England 

Colonies. Edwards 1 work in the New England Colonies and Tennent •s 

work in the Middle Colonies had been in process for so-metime before 

Whitefield's visit. His preaching in these sections brought the 

efforts of these two men to a climaX wnich is known as the Great 

Awakening. Edwards and Tennent welcomed Whitefield to their fields. 

The three labored together in promoting the Gospel. We have no 

record of where they differed in theolo§y or method of preaching with 

the exception of Edwards' doubt as to Whitefield's snap judgment of 

unconverted people and relying too much on im:_pulses. As we shall 

see in chapter VI the emphasis of their preaching was practically the 

same. They were equally zealous in bringing souls into relationship 

with Jesus Christ. Of the three, Whitefield came in contact with 

more people due to his exteiJ,sive itineracy. Edwa+da was the intel

lectualist, Whitefield was the orator and Tennent the experimentalist. 

Their influence was felt both in .America and Great Britain. Edwards' 

message was carried at home and abroad through his publications which 

had wide circulations. Gilbert Tennent also made wide use of the 

press. As early as 1'736, While he was in Boston, Tennent had pub

lished one of his sermons. Thus the religious break which came in 

1'740, under the preaching of Whitefield, was preceded by the overflow 

of enthusiasm from these two men. By the leading personalities of this 

revival and during their times the entire character of American Chris

ti~ity was changed. 
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OH.Al?TER III 

THE INFLUENCE OF THE GREAT AW.AKENING UPON TEE 

OEGANI.ZATION .AND EXPANSION OF AMERICAN CHRISTIANITY 

A. Introduction 

The Great Awakening marked the beginning of aggressive 

American (rhristianity. uFor the first time in American religious 

history, large accessions were ~ade to the Christian forces, Church 

organization and edifices were vastly multiplied, materialism suf

fered a decided set-batik, and coarse immoralities were checked."1 

The purpose of this chapter is to show the effect of the Great Awaken

ing upon the organization and expansion of American Christianity. 

This chapter will be limited to the expansion of the Church itself 

and will not include those movements which came as a direct out

growth of this period. 

B. The Growth of the Church. 

The first question which naturally arises out of this sub

ject is, How many were truly converted during this revival? A spe

cific answer is impossible to give. The answer will have to be 

given in the form of a general estimation, tor Whitefield's record 

of his o~n success can scarcely be used as a basis of proof. He 

often over~rate4 the number of his hearers. He spoke in terms of 

hundreds of thousands wnose hearts were melted by his preaching and 

then he would hurry away and preach in some other place, hoping that 

• • • • • • • 

1. :P.G. Mode: The Frontier Spirit in American Christianity, p. 42. 
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1 
most of those who heard him would pz·ove true converts. But it 

is certain that during the years 1740 to 1742 there was a wonderful 

ingathering of members in the New England Churches. 2 The popula-

tion.of New England at this time was estimated to be 250,000• From 

1740 to 1760 the Congregational Churches increased 150 in number 

making the whole number 530. When the population is taken into con-

sideration the growth is phenomenal. Dr. Cogswell estimated that 

there were twenty-five thousand added to the· churches while James 

Han:rnond Trumbull estimated that there were in New England alone in 

two or three years, thirty to forty thousand. And others placed the 

numbers to fifty thousand. 

A large number of s.~paratist. Churches were formed and a 

considerable increase took place in Baptist and Presbyterian Churches. 

The number of Presbyterian ministers increased from a scant forty

five to over a hundred.& 

The increase of churches and church members does not come 

up to the increase of piety. As we have seen, the conditions of the 

New England Churches were such that a vast majority of the communi-

c~~ts were unconverted. A large number of these were converted. 

Naturally there was no census of the unconverted members of tbe churches, 

neither would they be counted as additions to the churches. Thus the 

changes in these people are to be recltoned with in evaluating the in

fluence of this movement.4 

• • • • • • • 

1. Cf. J. Tracy; The Great Awakening, P• 389. 
2. Cf. W.W.Sweet: The Story of Religions in America, P• 193. 
3. Cf. Tracy: op. cit., P• 391. 
4. Cf. Ibid., P• 391. 
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c. ·The Effects of the Revival upon the Clergy. 

Vlhitefield and Gilbert Tennent were both severe in their 

ju~aDt of unconverted ministers. But it is true that there were 

many ministers in all sections of the country who lived loose lives 

and were unsound doctr.inally. The churches in the Middle Colonies 

had, previous to this time, depended upon ~mmigration from the Old 

World or ffom New England for their ministers. This system had its 

disadvantages, for the men who came from Europe were not alw.ays of 

the best of character. In many cases they came to America to escape 

censure incurred by their misconduct. 1 

It was thought that Tennent went to New England because he 

believed the ministers there were insufficient in their wor.k. He 

never admitted this charge, but when he was questioned concerning 

his motive he refrained from giving a direct answer. His "Nottingham 

Sermon" was published in Boston and was extensively circulated. 

Everything implied the belief that there was a deficiency in the 

ministry and a reformation was needed. 

As an outgrowth of these conditions there developed two 

fact~~ One group favored the revival and the other group opposed 

it. We notice that this division is the result of the itinerant 

evangelist, for this is the first time in the history of American 

Christianity that we have the itinerant ministry. 

As has been previously noted, colleges received candidates 

for the ministry who were without the semblance of piety. If the 

candidate for ordination was not heretical in doctrine and scandalous 

• • • • • • • 

1. w. M. Gewehr: The Great Awakening in Virginia, P• 11. 
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~ his life he ~as not questioned as to his fitness. Therefore 

there were ma.ny unconverted men in the ministry. It was at this 

laxity ~·the qualifications of ministerial candidates that these 

itinerant ministers and evangelists struck their blow. When Vlhite-

field made his third visit to America, 1744-1748, there were about 

twenty ministers in the vicinity of Boston who confessed they had 

not been converted until his first visit in 1740, and New England 

at that time was about as good an example of piety as could be found 
l 

anywhere. This was not only the result of \Vhitefield's ministry, 

but it was also true of Gilbert Tennent's. Tennent's success in New 

England was not so much in the quickening of the spiritual life of 

the people as it was in the conversion of ministers from discourage-

ment and disappointment. An example of this was in his Connecticut 

ministry. He visited a church in Middleborough, Connecticut. The 

pastor, Mr. Taoher9 was about to give up his work after serving 

thirty-four years in that one place. Tennent's preaching and per-

sonal talks with him resulted in new interests and greater determina-

tion on his part. Before the year had passed there was a geueral 

awakening throughout the village.2 Thus in many places a dead 

ministry was changed into one with spiritual life and power. 

D. The Extension of Missions 

It has been a characteristic experience in Christianity 

that when a person receives a new life in Christ he beconfts anxious 

to sha~e it with others. This is true of American Christianity. 

• • • • • • • 

1. C:f. W.A.Candler: op. cit., P• 89. 
2. Cf. L.E.Br~estad: The Relations of Gilbert Tennent to theRe-· 

ligious Development of the Middle Colonies, p. 174. 
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"The new birth of religion throughout the woz·ld +;eaulted 
ill the establishment of modern missions. .Acc.,rdingly in 
.A.J're.r ica missions to the heathen were undertaken as a di
rect result of the Great .Awakening."l 

David Brainerd has been called the father of modern missions 

to the heathen. 2 In 1743 he began his missionary work at Kaunaumeek 

and ill 1745 he moved to l'few Jersey where he started another mission at 

the :forks of the Delaware and Crosweeksung Rivers. .After staying there 

for a shoz·t time he left tor a season and William Tennent took his 

place. The work continued under Tennent's preaching and received new 

~etus when Brainerd returned. "These dates, the name of Tennent, and 

the history of Brainerd wnile at New Haven, show that Brainerd's tri

umphs were a part ofthis great revival."3 

The missionary efforts of Brainerd among the Indians were 

followed by Jonathan Edwards' in Stockbridge after his dismissal from 

Northampton. This work came into direct contact with the Indians in 

New York, and the benefits of that work were felt in the interior.4 

Whitefield's influence in England brought considerable financial aid 

to these Indian missions in America from those who :favored the revival. 

The English Society for the Propagation of the Gospel was 

cooperating with those who were carrying on the work with the Indians 

in the Province of New York. They often enployed Dutch pastors, per- . 

haps :for political reasons rather than religious, for this work was 

conceived as counter work against the French and Jesuits. The work 

was very succewsful for these men threw themselves into their tasks 

unsparingly for the conversion of their heathen brethren.5 

• • • • • • • 

1. C.H.Maxson: The Great .Awakening in the Middle Colonies, P• 91. 
2. Of. L.W.Bacon: .A History of American Christianity, p. 180. 
~. w • .A. Candler: op. cit., p. 96. 
4. Of. A~son: op. cit., P• 92. 
5. Ot. Ibid., P• 93. 
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The New Side: Presbyterians carried on a mission work which 

was more influential and stimulated more interest among the English 

speaking people than that of the New England Colonies. They joined 

the "Scotch Society for Propagating Christian Knowledge in the estab-

lishment of English Missions in the Middle Colonies.tt .Asar.il.ah Hoz·ton 
" 

and James Davenport carried on this work. True to the New Side!s 

theology these Indians experienced the saving works of grace as the 

white roan did. One historian states that one hundred years after this 

there still remained two of these Indian Churches.
1 

Although the Indian was the object of mission interest dur-

ing this period ac:passin.g consideration must be given to the Negro. 

Whitefield was the first man to pay any attention to them. He says 

in his account of his first visit to New Brunswick in 1740, "In short, 

the word hath run and been much glorified; and many negroes also are 
2 

in a fair way of being brought home to God." A new relationship of 

common human,ity came to the whites and blacks as they listened to the 

preaching of the Gospel. The inspiration and appeal of Whitefield 

stimulated some to act in behalf of their negro brethre~; but the great 

missionary work among this race was left to the Methodists and the 
3 

Baptists in later years. 

E. The New Spirit of Catholicity. 

The Great Awakening promoted a new spirit of catholicity 

among the churches. We have seen that the breaking down of prejudices 

started as far back as 1628 when the PUritans discovered that the Pil-

• • • • • • • 

1. Cf. Maxson: op. cit., P• 93. 
2. George \v.hitefield's Works: Vol. I., P• 167. 
3. Of. Maxson: op. cit., P• 92. 
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grims' method of worship was right. Of course through this period 

of development there were sharp and bitter controversies. but the 

time had come when this spirit of indifference could no longer con-

tinue. ~lhitefield with his broad catholic spirit entered into the 

work of sav~ souls Without regard to denominations • He wrote in 

a letter from Savannah in 1740, to a minister friend, 

"It pleased me to find you breathe so catholic a spirit, -
0 that bigotry and party zeal were not so much as once named 
amol'lg us, as becometh saintsJ Since Clu'ist is not divided in 
himself, why should Christians be divided one amongst an
other? Bigotry, I am sure can never be the fruit of t'bat 
wisdom which cometh from above, - No it is earthy, sensual 
and devilish.11 1 

Joan than Edwards' first church was a Presbyterian church in new York 

City and after returning to Yale for two years he accepted a call to 

serve a Congregational parish, Which shows that he had no strarg con-

victions on sectarian trends. No one could accuse Gilbert Tennent 

of being bigoted as far as denominational lines were concerned. 

This catholicity was a great gain to the work of advancing the king-

dom of God on earth. Dr. candler says that due to this spirit 

America was saved from throwing away religion as did the French in 

their revolution, and also from quarreling over religion until purity 

2 perished in polemics. 

F • Sun:mary • 
\ 

We may conclude then from this chapter that American Chris-

tianity for the first t~e established itself as an aggressive insti

tution. There was a marked increase in the number of churches of all 
., 

• • • • • • • 

1. George Wnitefield's Works: op. cit., P• 142. 
2. Of. w. A.• Candler: op. cit. 9 P• 91. 
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denominations together with a rapid growth in membership. The 

ministry had been awakened from its spiritual lethargy and was 

preaching a Gospel of new life and power. The mission movement 

received new impetus and men began to think about their neglected 

brothers. Christianity was no longer just a for.m of faith. To 

learn the catechism and to submit oneself to its ordinances had 

been the custom of the church, but now the church emphasized the 

need of personal experience. It was not enough to profess to knOW 

Christ, everyone was urged to live in living communion with Him. 

And from that time until now this change of heart and real experi

ence has been insisted on in most of the Protestant denominations. 

The religious prejudices which so characterized the early settlers 

were now being blotted out by the new spirit of catholicity and 

the new day for American Christianity had dawned. 



THE Il\IFLlJENCE OF THE Gmu.T AWAKENING UPON 
. . 

CHRISTI.Ali ED"OOATIOlf AND CULTURE IN .AM.lmlCJ. 



CHAPTER IV 

THE INFLUEl'!OE OF THE GREAT AWAKENING Ul'ON 

CHRISTIAN EDUCATION .AIID CULTURE IN AMERICA 

A. Introduction 

The emphasis which was put on education during this period 

was one of the most significant factors of the Great Awakening. This 

movement appeared to oppose education, for the Separates, the Baptists, 

the Moravians, and following them the Methodists, all used lay preach

ers and licensed men to the regular ministry who did not possess a 

college education. Yet, as we shall see, the history of these de

nominations reveals these groups as honorable promoters of education. 

The leading Calvinistic revivalists were always insistent upon an 

educated ministry and promoted popular education. The general culture 

of all the churches seemed to be raised to a higher level. New inter

ests in Christian songs and in promoting the interests of the Church 

through the press was an outgrowth of this period which will be shown 

in the following pages. 

B. Education in the Middle Colonies. 

1. The Log College. 

ThEl founding of the Log College by William Tennent, Sr., has 

been described in a previous chapter. This college existed for twenty 

years under his leadership. The last five years of the institution's 

existence more men were sent out into the ministry than during the 

previous fifteen. The work of the college was getting to be more than 

the founder could bear so he appealed to the presbytery and supplies 
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were granted. Charles Beatty, one of his graduates, was ordained 

as his colleague. Beatty was later known for his work among the 

Indians, his service to the provincial troops as c~~lain, and for 

his voyages to foreign parts in the interest of Princeton University. 

He did not possess the scholarly ability of the elder Tennent so 

that when the champion of this cause died in 1'746, the college was 

discontinued.l 

The men that graduated from the Log College were men of -

Chl·istian zeal. More than half of them became preachers, and some be

came eminent educators.2 

'~any of these Log College graduates established log coll~es, 
or private schools, modeled after that of William Tennent at 
Neshaminy and out of these classical and theological schools 
came graduates destined to take a notable place in the leader
ship of American Presbyterianism. One such school founded on 
the model of the Log College was that established by Samuel 
Blair at Fagg's Manor in Chester County, Pennsylvania. The 
first graduate of this school was Samuel Davies, who was to 
become the leader of the Presbyterian Church in Virginia and 
finally president of the College of New Jersey. Other students 
at the Fagg's Manor School were John Rodgers, of New York, 
James Finley and Robert Smith, all of whom became leaders of 
distinction. Another such school was that established at 
Nottin.gham, Pennsylvania, by Samuel Finley. From this school 
can:e other noted leaders in both church and state, among them 
Dr. Benjamin Rush, while Fin~,y himself succeeded Davies as 
.President of Princeton. Pequea, in Lancaster County, Pennsyl
vania, was another such school, established by Robert Smith, 
a graduate of the Fagg's Manor School. From the Pequea School 
came John McMillan, one of the founders of Jefferson College 
who in turn conducted a Log College in connection with

3
his -

work in the Redstone comtry of western Pennsylvania ... 

2. Princeton University. 

The schools established by these men were the forerunners of 

Princeton University. Thus we see that the Log College was the first 

1. 
2. 
3. 

Of. C. H. Maxson: 
Of. w. w. SWeet: 
Ibid., P• 210. 

. . . . . . . 
The Great Awakening in the Middle Colonies, P• 96. 

The Story of Religions in America, P• 210. 



- 88-

institution of higher learning in the Middle Colonies. The saJOO 

year that William Tennent, Sr. died, Jonathan Dickinson obtained a 

charter for a new college! However, Dickinson died soon after he had 

received his charter for the new college and his newly established 

school was combined with Aaron Burr's classical school which had 

been started at Newark, New Jersey.2 The first commencement of the 

combined colleges was in 1748. There were six students in the first 

graduating class one of whom was Richard Stockton, Who afterwards be-

came a trustee of the college. It soon became necessary to seek a 

new site for the college. The trustees thought that New Brunswick 

would be better than Princeton. They tried to get the citizens of 

that place to donate the land for the buildings. The commencement 

of 1749 was held there to interest the people, but they were indif-

ferent to the request. The people of Princeton began to take inter-

est and offered the ground and some fh1ancial aid. Finally, in 1753, 

it was agreed to accept their offer.2 It was soon after this that 

Gilbert Tennent and Samuel Davies went to England to obtain money 

for this new institution, which has been previously mentioned. The 

first commencement at this new location was held August 28, 1756. 
t' . 

Four days before7t~eir first president, Aaron Burr, died. Jonatllan 

Edwards was soon elected to the vacancy, but he too died in a little 

over a month after his election. He was followed by Samuel Davies 

who was president for two years and Samuel Finney followed him.3 

New Jersey Coll~~e, as it was then called, served the purpose of its 

• • • • • • • 

l. Of. D. w. Woods: John Withefspoon, P• 80. 
2. Of • Ibid., P• 87. 
3. Of. Ibid., P• 87. 
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:tounding and supplied young men of unusual Christian r;eal and fervor 

for the Presbyterian Church. 

3. Other Educational Institutions. 

The University of Pennsylvania came indirectly out of the 

Great Awakening. When Vlhitefield was refused the pulpits in Phila-

d~lphia a building was erected to accommodate the large crowds. The 

bUilding was used for visiting evangelists, such as Gilbert Tennent, 

Rowland, Blair and others. For nine years it was know.a. as the second 

Presbyterian Church of Philadelphia while Gilbert Tennent was pastor. 

Then the building was converted into the "College, Academy and Char-

1table School of Philadelphia," which finallY grew into the University 
l 

of Pennsylvania. 

Steps were taken soon after this to found a college in New 

York. But this college, which was known as King's Colle:ge, disclaimed 

any intention of im.flOSing views of any one sect upon the minds of the 

student. The college opened in a building belonging to Trinity 

Church under the presidency of Samuel Johnston.2 

c. Education in New England. 

1. Ha.rvard and Yale. 

The first institution of learning founded in this country 

was Harvard University, It was chartered in 1656 and has an unbroken 

history since 1640.3 Yale was chartered a little over half a century 

later in 1701.4 These institutions answered the educational needs of 

1. 
2. 
5. 

4. 

• • • • • • • 

Cf. w. w.Sweet: op. cit., p. 212. 
Of. ~biti., P• 213. 
Encyclopedia Britannica, article entitled, "Harvard UniversitY", 
by Franklin Henry Hooper, Vol. II, P• 229. 
Ibid: Article entitled, "Yale University,« by Lottie G. Bishop, 
Vol. XXIII, P• 875. 
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the New England Colonies up until this time, but during these years 

they had grown indifferent to religion. When the Great Awakening 

came they were stirred by it even though they were at first set 

against it. The same zeal which rekindled the flame of spirituall 

life in Harvard and Yale was beginning to manifest itself in the 

building of other institutions. 

2. Dartmouth and Brown University. 

Among some of the first converts in the revival at Nor-

wich was a Mohegan boy named Samson Occum. The minister of the church 

where Occum was converted, Rev. Wheelock by name, was an ardent sup-

porter of the revival. He took this young lndia.n boy into his home-

as a student. This was the beginning of the school which prepared 

Indian youth for the ministry and was later endowed with funds col-

lected by Occum in England. This school grew into what is known as 

Dartmouth College. 

Rhode Island College, the p~rent of all Baptist schools, re

ceived her charter in 1764, and was later (1804} named Brown University. 1 

The Methodists soon followed with their institutions. Many of our 

present day colleges and universities can be traced directly back to 

the period of the Great Awakening. 

D. Other Cultural Developments which Came Out of 
the Great Awakening. 

1. The Sunday School. 

The Sunday School cannot be traced directly back to the Great 

Awakening, but this revival prepared the way for this work in later 

. . . . . . . 
1. M. M. Fisher: A Short History of Baptist Denominations, p. 32. 
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times. The first Sunday School in Great Britain was in Gloucester 

where Whitefield was born, and the first Sunday School in America 

wa.s at Newburyport, Massachusetts where Villi tefield was buried. 1 

It is evident that children received considerable attention during 

the revival. Jonathan Edwards writes, 

1'God has also made his hand very visible and his work glorious in 
the multitudes of little children that have been wrought upon. 
I suppose there have been some hundred of instances of this 
nature of late, any one of which formerly would have be~looked 
upon as so remarkable as ~o be worthy to be recorded and pub
lished through the land." 

It might be noted in connection with the Sunday School work 

that it is generally conceded that the first religious newspaper ever 

published was, ttThe Christian History," printed in Boston for the pur-

pose of reporting the success of the revival. Thus it may be con-

eluded that the way had been opened for the spreading of the Gospel and 

the influence of the revival by the use of the press. This is another 

significant outgrowth of the movement. 3 

2. The Contribution of the Great Awakening to Christian Song. 

Perhaps during no period in the history of .Alrerican Christian

ity were so many hymns produc~d as there were during the years of the 

Great Awakening. The great writers of this time were John and Charles 

Wesley, t!oseph Addison, Doctor Isaac Watts, Philip Doddridge, Augustus 

Toplady, Thomas Olivera, Anne Steele, Lady Huntington, Robert Robinson, 

John Fawcett, Samson Occom, Harvey, and Joseph Hart. The songs which 

they wrote have come down through the years and are still widely used 

. . . . . . . 
1. Of. F. L. Chapell: The Great Awakening, p. 135. 
2. ~uot~d by w. A. candler: op. cit., P• 94. 
3. qt. F. L. Chapell: op. cit., p. 135. 
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by the Church. Some of the most important hymns by these authors are: 

"Roolt of .Ages Cleft for me," by Toplady, 1776 
ttYO'!lr ha.rps, y~ trembling Saints," by Toplady, 1772 
'!If through unruffled seas,'' by Topla4Y, 1772. 
"Jesus Lover of My Soul," by Cha.J.'les Wesley, 1740 
'!Come, Thou Almighty Kind," by Charles: ·,vesley, 1757 
·~Hark, the hEtrald angels sing," by Charles Wesley, 1739 
ttJeaus Christ is risen to-day," by Charles VJ:esley, 1739 
'~!Before Jehovah's Awful Throne," by John Wesley, 1741 
'!Come thou Fount of every bless:i,.ng," by Rob.ert Robinson, 1758 
'!~Am I a Soldier of the Cross ,11 by I~aao Watts, 1723 
·~Blest be the tie that binds," by Fawcett_, 1772 
'!Lord, dismiss us with Thy blessing," by Fawcett, 1774 
·~Praise to Thee, Thou Great Creator,'~ by Fawcett, 1767 
'.~Awakened by Sinai's Awful Sound," by Coo~ 
~Come, ye sinners, poor and wretched,'' by Hart 
"Come, Holy Spirit, Come ,t' by Hart, 1759 
ttVlhen thou, my righteous judge, shalt come, by Lady Huntington, 1765 
·~;resus, I love thy charming name," by Doddridge, 1740 
'!My gracious Lord, I own thY right," by Doddridge, 1740 
'!0 where shall rest be found," by Montgomery, 1819 
·~Dear refuge of my weary soul,t• by Anne Steel, 1760 
'.!0 Thou, whose tender mercy hears," by Anne Steel, 1760. 

It is self evident that a period Which produced so many famous songs 

was one in which the church was singing triumphatly. This is a sure 

indication of the deep influence and permanent contribution of the 

Great Awakening. 

E. Sunrnary 

As has been shown in the foregoing pages, this was a time 

when the church not only concerned itself with prQclaiming a message 

of personal salvation, but it saw the need of developing the intel-

lectual life of the individual as well as the spiritual, and set it-

self to the task of doing this by building institutions of learning. 

This was not confined to one religious sect or denomination, but it was 

the spirit which prevailed wherever the revival penetrated. In gen-

eral, the church as a whole realized that the cultural side of life 

had been neglected during man's battle with the frontier life and be-
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fore a score of years had passed after the first spiritual awaken

ing great strides were made in remedying these conditions. The 

Sunday School cannot be considered a product of the Great Awaken

ing, but the revival prepared the way for it in years to follow. 

The first religious newspaper, "The Christian History," published 

for the purpose of reporting the success of the revival, ~s an

other significant factor. Perhaps the most outstanding feature 

of this period was the production of Christian songs. Some of the 

greatest hymns of the Church were written by men and women who bad 

been influenced by the revival. Thus we see that the Great Awaken

ing had profound influence on both Christian education and culture. 
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CH.A.P.CER V 

THE INFLUE.!.'iCE OF THE GREAT AWAKENHIG UPON 

PBEACHING AND WORSHIP IN .Al\lERICAN CHRISTIANITY 

A. Introduction 

We have already noted the spiritual condition of the clergy 

previous to the ~reat Awakening so we may conclude from that that 

the preaching in general could not have been of a spiritual nature. 

The Middle Colonies depended upon ministers from the Old World or 

from New England and those from the Old World were usually of a 

questionable character as has been noted in a previous chapter. The 

New England preaching had developed into an argumentative discourse. 

The minister in trying to please the unregenerate had strayed from 

the message of personal salvation. Gewehr says of the preaching in 

Virginia at this time, which is in all probability characteristic of 

other parts of the country: 

nThere was almost a total lack of evangelical preaching even ) 
by men who were pious and probably interested in the salvation fl 

of men's souls. sermons were generally read in a cold, un
animated manner that was little adapted to awakening the con- 1 

viction of sinners. Nor did the contents of the sermons deal 
with the fundamental doctrines of the gospel, but rather con
sisted of 'fine paintings of moral virtue' and 'insipid specu
lations."' 1 

The purpose of this chapter is to show how preaching and 

worship was affected by the Great Awakening. The chapter will not 

deal with the doctrines to deter.mine the influence the revival had 

upon preaching and worship, but rather a study of the personalities 

• • • • • • • 

1. W. M. Gewehr: The Great Awakenli1g in Virginia, p. 38. 
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and their particular contribution to preaching. 

B. George Vlhitefield's Preaching. 
-

George ~~itefield was a natural born preacher. The first 

year of his ministry his name b~came a common household word in 

practically every home in England. He was, 

•1 of a sprightly, cheerful temper: acts and moves with a great 
agility and life. The endowments of his mind are very uncom
mon; his wit is quick and piercing, his imagination lively 
and florid; and both, as far as I can discern, are under the 
direction of an exact and solid judgment. He has a most ready 
memory, and I think speaks entirely without notes. He has a 
clear and :musical voice, and a wonderful command of it. He 
uses much gesture, but with great propriety. Every accent of 
his voice, every motion if his b.ody speaks; and both are 
natural and unaffected." 

The same person who made the above statement summarized 

his preaching as follows: 

ttHe loudly proclaims all men by nature to be under sin, and ob
noxious to the wrath and curse of God. He maintains the abso
lute necessity of supernatural grace to bring men out of this 
state. He asserts the righteousness of Christ to be the alone 
cause of the justification of a sinner; that this is received 
by faith; that faith is the gift of God; that where faith is 
m·ought it brings the sinner under the deepest sense of his 
guilt and unworthiness to the footstool of sovereign grace to 
accept of mercy as the free gift of God's only for Christ's 
sake. Re asserts the absolute necessity of the new birth; 
that this new production is solely the work of God's blessed 
Spirit; that wherever it is wrought it is a permanent, abid~ 
prin2iple, and that the gates of hell shall not prevail against 
it.11 

lmagina.tive preaching was one of the predominant character-

istics of this period and no preacher could surpass Whitefield in this 

art. Re could so vividly picture the agony of Christ that it would 

seem that the scene was actually before the congregation. Stretching 

• • • • • • • 

1. Quoted by A•E.Dunning: op. cit., P• 247. 
2. Ibid., P• 247 •. 
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out his hands and pointing he would say, 

"Look yonder, what is that I see? It is my agonizing Lord! 
Bark, hark! do you not hear? 0 my Father, if it be possible 
let this cup pass from me: nevertheless, not my will, but 
thine be done!" 

This he·,would introduce frequently into his sermons, and those Who 

heard it several times said that the effect of it was not destroyed 

by repetitio~. 1 Sometimes, at a close of a sermon, he would~ 

personate a judge Who was about to render a terrible judgment upon 

someone. His eyes would be full of tears and his voice falter with 

emotio%1 as the audience would wait for the final words. Then he would 

say something to this effect, 

"I am now going to put on my condemning cap. Simler, I 
~t do it: I must pronounce sentence upon you." 

After dramatically describing eternal punishment he would close with 

the words of Christ, ":Depart from me ye cursed, into everlasting fire, 

2 
pr~ared for the devil and his angels." 

Perhaps one of the best ~ples of the persuasiveness of 

\Vhitefield's ser-mons is found in his influence over Benjamin Franklin. 

Wherever Whitefield preached he took collections for his Orphan House 

·in Georgia, and when he consulted Franklin about his plans Franklin 

advised him to erect his Orphanage at Philadelphia. Whitefield re

jected the advice of Franklin and the latter concluded that he would 

not give anything to this project. Franklin relates his own. experi-

ence as follows, 

"I happened soon afterwards to attend one of his sermons, in/:: 
't.he course of which I perceived he intended to finiSh with a 

• • • • • • • 

1. J. Gillies: Memoirs of the Rev. George Vihitefield, p. 264. 
2. Ibid., P• 264. 
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collection, and I silently resolved he should get nothing from 

11

J 
me. I had in my pocket a handful of copper money, three or 
four silver dollars, and five in gold4 As he pi·oceeded I be-
gan to soften and concluded to give the copper. Another stroke I 
of his oratory made me ashamed of that and determined me to 
give up the silver, and he finished so admirably tiat I emptied i 
my pocket into the collection dish, gold and all." r 

~~ 

We may conclude from the foregoing tho"Dght that Whitefield's 

preaching was exceptionally emotional. He depended greatly on the 

guidance of the Spirit, but at the saJne time he did not hold cheap 

the advantages of a thorough training. He commenced his ministry by 

writing his sermons and reading them, but in 1738 he was convinced 

that it was better for him to preach extemporaneously. 2 

Whitefield was the greatest single factor in the Great 

Awakening. He earnestly carried 011 the revival up and down the coast 

from New England to Georgia. He preached to thousands as he passed 

from place to place. "He was the preacher to Whom people everywhere 

listened - the great unifying agency in the Awakening, the great mould

ing force among the denominations.113 

c. Jonathan Edwards' Preaching. 

It was Edwards • preaching that pi'Oduced the revival in 

Northampton. Perhaps it would be well at this point to give the gen-

eral trend of his theology. In 1731 he preached a. sermon in Boston 

which made a. profound impression upon the ministers of that city. The 

title of the sermon was, "God Glorified in Man's Dependence." This 

sermon presents the cardinal principles of his"theology.4 He states 

• • • • • • • 

1. A. D. Belden: George Whitefield the Awakener, p. so. 
2. Cf •. G. W. Harvey: Manual of Revivals, P• 160. 
3. w. M. G.~wehr; The Great Awakening in Virginia, p. 9. 
4. Gf • A. E. Dunning: Congregationalists in .America, P• 241. 
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in his section under doctrine, 

•• (l) that there is an absolute and universal dependence of 
the redeemed on God for all their good. (2) That God h!re
by is exalted and glorified in the work of redemption." 

He continues that God h~s made man's emptiness and the miaery into 

which man has sunk through his fall an occasion of a greater ad

vancement of his ow.n glory.2 It is a solemn affirmation of the 

sovereign right of God to give or to withhold salvation according 

to his pleasure. In his view of the fall of man he held tpat man is 

undeserving of God's divine favor. God has chosen those whom He 

wants to save and those whom He wants to dallll. "His sovereignty is 

involved in His freedom to take whom He pleases, and to leave whom 

He pleases to perish."3 While as an infinite sovereign God may re-

ject or pardon whom He will, it is necessary that His justice should 

receive satisfaction for those whom He redeemed. 

This is an imperfect summary of Edwards' theology but it 

gives in a sense the main theme of his preaching. It was through 

the preaching of these doctrines that he aroused men's consciences 

and brought them under the conviction of sin. He preached that no 

one could do anything that would win favor in the sight of God. No 

one could tell whether they were one of the chosen or not, but when 

they felt _the guilt of sin then they could tell that the Holy Spirit 

was working with them. When the convicted sinner confessed his guilt 

and adndtted that God would be just if he would condemn him to eternal 

punishment or cast him at the feet of Christ for pardon then in that 

• • • • • • • 

1. H. N. Gardiner: Jonathan Edwards' Sermons, p. 3. 
2. Of. Ibid., P• 17. 
3. A, E. Dunning: op. cit., P• 241. 
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spirit of self-renunciation there may come to him that inward 

peace which would assure him that God had forgiven his sins. The 

more one suffered under the conviction of sin the greater the joy 

1 would be when his sins were forgiven. 

Edwards published a book entitled, "~houghts on the Revival 

of Religion in New England, 1740." lie prefixed this book with an 

account of the revival in Northampton in 1734, in which he gives 

records of some of the conversions. To get a true estimate of his 

conception of the effects of the revival we will quote from his own 

writings, 

"These awakenings, when they first sei~ed on persons, have had 
two effects: one was that they have brought them immediately 
to quit their sinful practices, and the looser sort have been 
brought to forsake and dread their for.mer vices and extrava
gances. When once the Spirit of God began to be wonderfully 
poured out in a general way through the town, people had soon 
done with their own quarrels, backbitings, and intermeddling 
with other men's matters; the tav~rn was soon left empty, and 
persons kept very much at home; none went abroad unless on neces
sary business, or on some religious account, and every day 
seemed, in man_y respects, like a Sabbath day. And the other 
effect was, that it put them on earnest application to the means 
of salvation, reading, prayer, meditation, the ordinances of 
God's house, and private conference; their cry was, what shall 
we do to be saved? The place of resort was now changed -- it 
was no longer the tavern, but the minister's house; and that 
was thronged far more than ever the tavern had been wont to be.n 2 

Thus we may conclude that the directness and earnest preaching of 

Edwards were something that the Northam,pton people were unaccustomed 

to, and this type of preaching brought outstanding results. 

While Edwards• preaching was not emotional it did produce 

emotional effects upon his congregations. The Enfield sermon is al-

• • • • • • • 

1. Cf. A. E. Dunning: op. cit., P• 243. 
2. J. Edwards: Thoughts on the Revival of Religion, P• 29. 
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ways used as an example of his imprecatory sermons. It is said that 

while he was delivering this sermon many cried aloud for mercy till 

he could not be heard, and some grasped the benches to prevent the~ 

selves from slipping into hell. This sermon is use~ by many writers 

as a typical example of Edwards' preaching, but their judgment in re-

gard to this cannot be substantiated. There is no doubt that his 

preaching was accomp:~.nied b1 outbursts now and then on the par·t of 

the audience and that he did regard these outbursts as evidence of 

the working of the Spirit, but he did not rely upon them as strict 

evidence of conversion. He published a book, 11 T:reatise Concerning 

Religious Affection,•• and in this work he has gone far to establish 

his reputation for sound judgment in the matter of religious emotions.1 

While Edwards has always been known as one of America's 

greatest scholars he has also been recognized as one of America's 

greatest preachers. His influence as a preacher carried the revival 

through New England and even affected preaching in other regions. 

D. The Log College Group. 

The preaching in the Middle Colonies can best be determined 

by the men who graduated from the Log College. It was this group and 

their sympathizers who composed the New Side party while their opposers 

were the Old Side party. The New Side party was noted for its fer

vency of piety, its zeal and im,passionate Gospel.2 The founder of 

the Log College had al~ys been known for his teaching of experimental 

religion and the men he graduated went out to become the great revival-

• • • • • • • 

1. Of. F. M. Davenport: Primitive Traits in Religious Revivals, P• 115. 
2. Of• w. W. Gewehr: The Great Awakening in Virginia, P• 12. 
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~sts of the Presbyterian Church and the leaders of the revival in 

the Middle Colonies. William Robinson, the four Tennent brothers, 

the Blairs and Samuel Finley were men Who were well adapted to the 

demands of the time and in their extensive preaching became very 

popular. 

These men preached a message of personal salvation through 

Jesus Christ. The presentation of their messages differed according 

to their personalities. John Tennent accepted a call to Freehold 

soon after his graduation. His preaching was emotional, but he did 

not use it to pronounce con~tion upon his hearers; rather it was 

characterized with divine pity. It is said that he ~t over his 

sermons while preparing them. His ministry was short. He died in 

1732. He was followed at Freehold by his brother William. He was 

well qualified to continue John's work for he, too, was a mystic. 

He would rather go off by himself and pray than to enter into con

troversy with anyo~e. 1 Gilbert greatly differed from his brothers 

in this respect. He never recanted on any question if he thought that 

he was right. His preaching was stern and where there were any prob-

lams pertaining to moral issues he openly spoke his mind. His preach~ 

ing was largely centered around the doctrines of original sin, re

pentance, judgment and the necessity of conversion.2 \Vhen the revival 

was at its height he wrote and published a sermon in Boston under the 

title, "The Danger of an Unconverted Ministry •" The text was Mai'k 

4:34. He based his thought for this sermon upon "the Oharactez· of 

the Old Pharisee-Teacher ,n3 and then went on to show how the peopfe 

1. 
2. 

3. 

• • • • • • • 

Cf. c. H. Maxson: The Great Awakening in the Middle Colonies, p. 32. 
C£. L. E. Bry.nestad: The Relations of Gilbert Tennent to the Re
ligious Development of the .Middle Colonies, P• 104. 
G. T7nnent~ A Sermon on "The Danger of an Unconverted Ministry n 
publ~shed 1n Boston in 1742. . ' 
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who have no better minister should be pitied. Of this whole group 

of graduates from the Log College, Gilbert Tennent was the most 

dynamic. 

It cannot be concluded that because these meu were fired 

with a spiritual zeal they were deficient in the scholastic qualifi-

cation. Samuel Blair died in 1751, and Samuel Finley in his funeral 

sermon dwelt at some length upon his scholarly attainments. He was 

a man, who in his search for truth, was very scholarly, and inde-

pendent in drawing his ovm. conclusions. He made the knowledge of 

divinity the business of his life and was very conversant with the 

Scriptures in their original language. Samuel Finley praised Blair 

for his scholastic attainment, but Finley hin1self is said to have sur-

passed his predecessor, Samuel Davies, a student of Samuel Blair, 
1 

both in sCholarship and teaching. 

I~ the fervency for their work these men were apt to dis-

regard the ecclesiastical rules of the synod. They did not allow 

boundaries to hinder their labor; they would preach wherever the 

harvests were ready and wherever people would listen to them. Ho 

2 +ules of man were allowed to restrict their preaching of the Gospel. 

E. The Influence the Great Awakening had on Worship. 

A typical church service has been described in a former 

chapter. As we have seen it offered a welcome relief from the drudg-

ery of a heavy week's work. The preacher's lecture changed the thought 

of the people giving the farmer and the housewife something new to 

• • • • • • • 

1. Of. c. H. Maxson: op. cit., P• 33. 
2. Of. w. w. Gawehr: op. cit. , pp. 12 , 13 • 
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think about. The se~on also served as a newspaper, journal, novel 

and debate all in one. To be sure now and then during the preaching 

the listener would have his thoughts turned to eternal things and 

be reminded of the frailty of this mortal life, but during the Great 

Awakening there is distinctly a different type of service.1 

The evangelizing and regenerating of the masses had begun. 

This new method was similar to that used by the primitive Church. 

It was not ritualistic, but evangelistic. 2 It goes Without saying 

that a strictly for.mal service could not be conducted under this type 

of evangelistic preaching. As has been stated, while the minister 

was preaching many cried aloud for mercy till the crying drowned the 

voice of the preacher. Some have called this new enthusiasm on the 

3 part of the minister and the people "contem,ptuous revivalism." 

Whatever it is called this has been the method by which America has 

furthered the cause of Christianity. Preaching was its central 

characteristic, and supernatural things were expected to happen from 

the preaching of the Word of God through the power of the Holy Ghost. 

Thus we may conclude that the church services underwent a 

radical change during the period of the Great Awakening. Instead of 

the sermon being a lecture oi' a journal it was a Gospel message plead-

ing for men and women to accept Christ and a warning of eternal punish

ment if they r~fused. The heart of the whole service beat with new 

life as evidenced by the songs that were produced and sung during and 

since the revival. 

l. 
2. 
3. 
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Of. w. ~. CSndler: Great Revivals and the Great Republic, p. 91. 
Ibid., P• 92. 
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F. Summary 

We have seen that evangelistic preaching is typical of the 

Great Awakening. It differed from former preaching in that it was 

personal rather than general. An appeal was made to the individual 

for a decision. The minister in making this appeal built hi's sermon 

around doctrines which in turn :produced ap. emotional effect upon the 

listener. The principal personalities in this movement used prac

tically the same methods in promoting their work. They preached the 

Word of God and relied upon the Holy Spirit to convict the sinner. 

This preaching changed the former trend of worship. It made religion 

more personal, and people worshipped a God who was in their midst. 

The service of worship did not depend now entirely upon the minister 

for the congregation took an active part in the way of expressing 

their praise and adoration to God through song. Thus the service 

of worship was changed from a cold formal service to one of warm 

spiritual communion with God. 



COBOLUSlON 



OONOLUSION 

In the foregoing chapters we have attempted to show the 

influence of revivalism on American Christianity as illustrated by 

the Great Awakening. We have studied the historical baCkground 

prior to the Great AWakening, the influence of the personalities 

connected with it, its organization and expansion, its education 

and cUltural development, and finally the influence it had on preach

ing and worship. 

The Great Awakening has been considered by some as a wave 

of emotion that swept over the country in the early half of the 

ei.ghteenth century causing divisions in churches and homes. But 

such a consideration cannot be maintained when a careful study has 

been made of the revival, for it was during this period that liter

ally thousands received new spiritual life. This new life of the 

believer in turn contributed greatly to the development of American 

Christianity. It was not, therefore, a tidal wave of emotion and 

excitement, but rather a movement Which transformed the life of the 

nation. 

As we have seen, the trend of the first half of the eight

eenth century was away from religion. Various forces had contributed 

toward this cause. Europe was suffering from moral laxity Which di

rectly had its influence on colonial life. There were wars at home 

and abroad which had their influences on the lives of the early 

settlers. Then, too, the intellectual forces were more skeptical 

than religious. 
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The revival in the New England Colonies is a direct out

growth of Jonathan Edwards' ministry in Northampton. The first 

revival occurred in-1734 and was followed by the second one in 1740, 

which spread throughout the entire region. The Great .Awakening in 

the Middle Colonies has several distinct sources. The ministry of 

Frelinghuusen among the Dutch surely can be counted as one. The 

establishment of the Log College and the revival which was conducted 

by its graduates is another. And the influence of Edwards' first 

revival is a third. 

The name "Great Awakening" was especially appropriate to 

Whitefield's revival, which became prominent in the Middle and 

Southern Colonies and then culminated into an intense religious en

thusiasm in the New England Colonies in 1740. A general character

istic of the revival in all sections ~~s religious excitement. These 

waves of emotion swept from community to comnuni ty similar to those 

of war or financial panic. The term "Great Awakeningtt cannot be 

limited to just that period of widespread religious excitement. 

There were other revivals after Whitefield's in both New England and 

in the Middle Colonies. Some were as late as 1764, such as the re

vival at Eastlla.mPton, Long Island, under the ministry of Samuel Buell. 

It also must be remembered that the Methodists were laying the founda

tions for their future success during this pei'iod. 

We have said that the general characteristic of the revival 

was religious excitement. We might add that the fundamental prin

ciple of this movement was the insistence upon an inner experience of 

the individual with God. Religion again, as in the primitive church, 

had become a thing of the heart instead of the head. With the teach-
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ing of the new birth there followed the belief in divine guidance 

on the part of the converted person, which is similar to inspira

tion. This relying upon divine guidance sometimes led to super

ficial Christianity of which Whitefield was occasionally accused. 

The attitude toward spiritual illumination and creeds 

differed among the evangelicals and conservatives. The evangelicals 

of all denominations accepted their respective creeds, but the 

tendency was to etq:>hasize the fundamental agreement of the Protes

tant Ch~rches and to consider the Bible as a~thoritative. Thus the 

evangelicals of the various bodies were more in sympathy with each 

other than they were with the conservatives of their own group. 

Whitefield was willing to see his converts join the Presbyterian or 

Baptist Churches. He was satisfied as long as they made a profes

sion of Christ. This new spirit of catholicity had a tendency to 

unify differences in the churches rather than separate them. 

Another important issue was church polity. Throughout 

the Middle and New England Colonies the conservatives were in the 

majority in the leading denominations. The conservatives fought for 

discipline and order while the evangelicals held out for right of 

conscience. The ~ortant question of polity was in regard to church 

menibership and the minist:ry. ~n New England the Half-Way Covenant 

was the means by which unconverted people entered into full relation

ship With the .church and also the ministry. The conservatives in the 

Middle Colonies agreed as long as the individual would subscribe to 

the creed of his denomination he could be admitted into the church 

or ministry. This was the point at which the evangelicals struCk. 

They assumed that there were a large nuniber of church members and 
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ministers who were not converted, and they addressed them as such 

and exhorted them to seek the experience of conversion. Vfhitefield 

and Tennent in the early stages of the revival were both critized 

by the conservatives for being too outspoken in their convictions 

along these lines, but these critics soon saw their mistake and 

discontinued their attack. 

The emotional side was exaggerated by the opposers of the 

revival. The promoters of the revival sometimes did capitalize on 

these commotions to promote religious excitement. It was true that 

ignorant persons frequently relied upon bodily disturbances as a 

proof·of conversion, but in the majority of cases excessive emotional-

ism was rare. 

Tho~h little criticism can be found with the excessive 

emotionalism of the revival, still less can be found with the 

itinerant ministers. The conservatives opposed this lmthod of 
----..___.... ... -~~,..,.. 
preaching for they declared it was unwarranted by Scripture, and of 

a destructive order. They insisted that it was \Vhitefield's duty 

to remain in Georgia and Tennent's duty to remain in New Brunswick. 

The itinerant ministry was the most powerful instrument of the move-

ment. Gifted men would go from church to church upon the invitation 

of the pastor. This method was used to a greater extent a little 

later by the Methodists. 

We turn now to more of the outwa.r·d effects of the revival. 

The Great Awakening gave a tremendous aid to education. Not only 

were many private schools established, but also chartered schools 

like Princeton, University of Pennsylvania, King's College, Dartmouth 



... 111-

and Brown University. A great many schools southward and westward 

can be traced directly back to graduates of the Log College. 

Together with education missions received equally as great 

an iro.Pulse. Such men as Christian Rauch, George Post, David Brainerd 

and John his brother, Jonathan Edwards, Eleazar Vt'heelock and Sampson 

Occum are just a few o• the list of missionaries who received the 

inspiration as a result of the Great .Awakening. Missions to the 

+ndians were born anew. SYlll.Pathies were deeply stirred. New inter-

ests were taken in orphans and the negrol The first word spoken 

against slavery was by Hopkins, one of the evangelical leaders in 

New England. The New Side Presbyterian Party in the South and the 

Baptist opposed slavery and they were soon followed by the Methodist. 

The turn to experimental Christianity gradually won over 

every important denomination in America with the exception of the 

Anglicans who rejected the ministries of Whitefield and the Wesleys. 

The Great Awakening was a democratic movement ~~ich united the lead~ 

ing congregatious an.d this in turn united the colonies and helped to 

create a common American spirit. This democratic spirit which was so 

predominant among the leading denominations and the Revolutionary war 

were the causes for the separation of church and state. 

Whatever may be said for or against revivals it is true that, 

"Revivalism is the characteristic American way of building up -.,.1 
the churches - a way that began among the colonists and their 
fathers before they came to America, and Which since the great 
awakening has continued with increasing power to yield the 
peaceable fruits of righteousness.ul 

• • • • • • • 
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