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INTRODUCTION

A. PRELIMINARY SURVEY

At the beginning of the eighﬁeenth century England
was in an odd tangle and confusion of: criss-crossed lines
of religious thought, feeling, and debate. Puritans,
Anglicans, Calvinists, Arminians, Platonists, Quakers,
Mysties, CGartesions, Hobbists, Lockians, Deists and Romen-
ists were all involved in the turmoil, and in this con~
fusion the tendency to.scepticism became more pronounced
as a way of escape. The Romanists, however, were not prom-
inent as a eontroversial force, being decidedly in the
minority, and lacking any great leader to champion their
cause. It was therefore within the domein of Protestant-
ism that the chief development in religious thought toock
place. OSeveral factors contributed in a marked degree o
this development.

I.

The Revolution, which had fostered a commonwealth
based upon Presbyterien principles, had left its mark.
The Established Church, coming once more into power, had
endeavored to secure its position by enforeing subseription
to its articles. Dissenters were oppressed and kept out
of public offices. The Toleration Act, passed in 1689,
was the first recognition in English history of the English-

man's right to worship God apart from the national establish-



ment, and begins the fresh contest with the Established
Chureh for emancipation from its proseriptions. This act
expressly exeluded from its benefits Unitarians, Romen
Catholics and Jews, and it was some time later when these
finally won their right to worship in accordance with their
beliefs. The Quakers, since they were Trinitarians, were
included in this act, but their scruples on the taking of
oaths and the payment of tithes brought them long suffering.
In 1736 the records show that grest numbers of Quakers had
been prosecuted in the petty courts and that in the higher
courts not less than eleven hundred and eighty cases had
been adjudicated. Three hundred and more had been impris-
oned and some of these their prison lot had killed.?t Pres~
byterians, Baptists, and Independents were grudgingly
granted this freedom. In spite of this act, numerous laws
provided excuse for the continued oppression of dissent.
The struggle now became a contest for equality before the

iaw, and to break down every legal disability.

II.

Coupled with this advance in the development of re-
ligious freedom was the rising line in three fields: the
scientific, the philosophical and the critical. These three
combined to strengthen the rise of a rational interpretation

es ettt sBsEs S

1. Hulbert. The English Reformation and Puritanism. p. 330



of religion, and a breakdown of o0ld tradition.

' Science was beginning to make itself felt in England.
The Copernican view of the universe, developed by Galileo
and Newton, enlarged the conception of Tthe universe, and
neturally affected religious thought. No longer was the
0ld conception of the flat earth with its tent-like canopy
above, and its planets fixed upon revolving spheres, the
belief of the thinking class; in its stead had come the
view of a machine-like system with its natural laws and
fixed movements. Iian began to think in materialistic terms,
and to regard God as having withdrawn from his creation
after its completion. Natural law was substituted for divine
intervention. Descartes took an interest in the new con-
cepbtion of the universe, and formulated his theory of the
vortices, which was the first attempt to form a system of
the universe‘by natural law, without the intervention of
gpiritual agents.l

The progress which took place in astronomy was felt in
eVerytfiel& of seience. Bacon's writiﬁgs exercised great
influence in guiding the new mbvement. Chemistry was dis-
engaged from alchemy, and the Royal Society was founded
in London in 1660. Ihis development in science naturally
had a great affect upon religious thinking. No longer were
tragedy and hitherto unexplainable phenomena of nature

~attributed to an angry God but to natural sources. Thus
cssssencssésn

l. Lecky. Rationalism in Europe. vol. i, p. 289



liim
theological systems lost much of their dark and gloomy
character; terror disappeared when calamity was shown to
be the result of natural laws which existed even before the
creation of man.

| III.

In philosophic thought scholasticism had passed snd
Bacon's "Novum Orgenum™ written to provide a new method for
the new écienee had raised guestions regarding reality.
Descartes felt that the scientists were not arriving at
wltimate truth. He, therefoie, applied a method of doubt
using it as an instrument of inquiry. His philosophic method
is made up of three principlest doubt; the principles in-
volved in his "cogito ergo sum™; and certain clear ideas, in-
cluding the clearest of all ideas, that of God. His starting
point was the clearness of mgthematical truth, and it is this
approach which features the new philosophy. Locke followed
with the proposition that all knowledge comes through the
senses, and he, perhaps, exerted the greatest influence
upon English thought of the following century. The thought
of Berkeley and Hume followed’in the eighteenth century on
that of Locke.

IV.

The rising line in Biblical Griticism also formed another
elemeﬁt in this period. As science advanced, its methods
were applied to the study of history and to the analysis of
the records of the past. The Bible, equally with other
books, was subjected to eritical examination. It was the
failure on the part of thinkers to harmonize 0ld views of

the Scriptures with the results of these new scientifiec




-5=

methods that led them into rationalism and scepticism.
Both in England and in Germany a new science of historical
criticism arose which affected vitally the traditional be-
liefs of Protestants and Catholics alike.

Thus, naburally with the freedom graﬁted by the Toler~
atibn'&ct, and the impulse from the developments in science,
philosophy, and criticism, a conflict arose. Rationalism
came into conflict with acecepted belief and order in the
Qhurches.' The churches were compelled to face a new sit-
nabtion. Thus in the study of this century three great lines
of inguiry present themselves: the conflicts between the
new and the old; new ideas which were accepted wholly or in

part; and new movements.

B. PURPOSE AND JUSTIFICATION OF THESIS

The task of this thesis is to show the effects of the
moveménts in the eighteenth century upon religious thought;
and to trace, through the various leaders, the progress of
the various lines of development. This inquiry will be lim-
ited to the three lines Jjust referred to.

The importance of this study is to be found in the fact
that these movements affected profoundly the religious life
and thought of the nineteenth century, nor can we understand
the movements of our own times unless we grasp clearly thé
thought of the eighteenth century. Leslie Stephen and others
have treated this subject in a historical way, but these are
all inadequate for a clear understanding of the theological

development of the periode.
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C. METHOD OF PROCEDURE

In the folléwing investigation three lines of inquiry
will be dealt with along the general lines of their historic
deﬁeloPment. The first chapter will desl with the radical,
destructive movement. This did not contribute direcily to
the development of religious thought, but it led to modif-
ication in creeds and the emergence of new viewpoints and
emphases.‘ These will form the subject of the second chapter.,
Then these new views and emphases provoked controversies
which in turn gave rise to defences. These form a distinct,
positive element in the progress of theology, which will be
studied by a treatment of the various apologists and defenders
who opposed the rationalistic trend. This will be the sub-
jeet of the third chapter.

Side by side with this downward trend of rationalism
and scepticism, William Law championed a mystical inter-~
pretation of religion. This development was of such great
importance in view of its relation to the Oxford movement
in the nineteenth century that it will be dealt with in some
detail in chapter four. #Finally there is the Evangelical
revival, led by VWesley and others, which affected theological
thought through its insistence on experience, which will

form the study in the fifth chapter.
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SCERTICISM

It is bubt natursel that, in & period so fraught with
theological ingquiry end rational thinking, a movement oOf
radical overthrow should arise. Suchws the sceptical
movement begun in the seventeenth century with Hobbes,
finding expression in Mandeville, and reaching its culmin-
ation in David Hume, Gibbon and Peine. Although scepticism
has existed in sll sges, yet it is of a different type which
is found in this eighteenth century movement.

Although rational in nature, this movement is in no
wise to be confused with the Deistic movement, treated in
e later chapter. It has its beginning in a common root,
and progresses on much the same lines, yet is distinet in
that it is completely destructive and aims at a radical
overthrow of religion, while Deism sought to interpret re-
ligion with the aid of human reason.

This movement, in order to be properly understood, must
be studied in the writings of its five great leadersi Thomas
Hobbes, whose work entitled "Leviathad' is accredited as
 the first expression of this Scepticism; Bernsrd de Mande-
ville, whose work, "The Fable of the Bees™, represented
the morsl principles of the movement; David Hume, the
¥strong man of the movement™ and Edward Gibbon and Thomsas

Paine, in whose works the movement reached its culmination.
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A, THOMAS HOBBES

Thomes Hobbes was born at Malmesbury on April 5, 1588.
His father was the viear of Charlton and Westport, and, in
spite of his being a clergyman, had no love for learning.
Not long =fter the birth of his son he struck & men and
was forced to fly for it. Then the family were taken by
an uncle, Francis Hobbes, a glover of Malmesbury. Thomas
was senb 5o school at Westport Church and from there to
liagdalen Hall aﬁ Oxford in 1603. After taking his B.i.
degreé herwas recommended by the principal of liagdalen Hall
to the Cavendish family, who were seeking a tutor for Wille-
iam Cavendish, afterwards second Earl of Devonshire. He
stayed with him until 1628 when his employer died and he
was thrown out of employment.

He then became the travélling tutor to the son of Sir
Gervase Clinton for eighteen months. It was at this time
that the first incident oceurred which took him from his
classics to science and philosophy. While in a gentleman's
library he accidentally saw his first problem in geometry,
and became greatly impressedVWith’its solution. About the

~same time he was in a group of learned men when the question
was asked, "What is sensation?". Hobbes, thinking over
the problem; came to the conclusion that the only differ-
ences in things could be differences in their motions, and
that therefore sensation must be a kind of a movement.
This threwhim back on geometbtry.

In 1631 he was made tutor of the third BEarl of Devon-

shire, again making & tour of the continent, where he me%
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many of the leading scientists of the day, including Galileo
and MErsehﬁes, a frien& of Descartes. He returned to Eng-
land in 1637. In 1640, due to the troubles which led to the
summoning of the Short Psrliament, he turned his attention
from mathematics to politics. He was the author of a short
treatise, which, though ndt published, was in the hands of
quite a few, and, had not the king dissolved parliament,
would have put his life in danger. He then went to Paris,
where he engaged in a fruitless controversy with Descartes
and composed his books, "De Cive"™ and "Leviathan".

While in Paris Hobbes was made mathematical tutor to
the Prince of Wales, who was a.refugée. in France. Upon
Charles' return from Worcester, Hobbes presented him with
a copy of the "Leviathan", but since the treatise was in
favor of the rﬁling power, and the Royalists had been de=-
feated, it was not very well received. He was at last ban-
ished from the court, and fled to England, where he made his
submission %o the Council of State. He lived quietly in
Bngland for the rest of his life, msking his pesce with the
king after the Restoration. In 1666 murmurings arose con-
cerning his atheism, and in 1675 he left London for good,
spending the next four years wuntil his death in Chatsworth
and Hardwiek.l

Hobbes is sometimes reckoned among the Deists. ZPro-

fessor Fisher in his "History of Christisn Doctrine™ says
sS40t RBOssORES

l. For Life of Hobbes see Hobbes' Leviasthan, Intro. pp.vii-x



that "the writer on the Deistic side who more than any other
provoﬁed controversy and occasional numerous writings in
defgnce of Christianity was Thomas Habbeé.“l- But as we
-étudy Levisthan we see a radical departure‘from the Deistic
principles. As Hagenback says of him, "tho@gh reckoned among
the Deists, his principles subverted the bééis of morslity
as well as religion, substituting external authority for
moral obligation.“z Hobbes was more the materislist than
the Deist. He inaugurates a system that is sceptical in
neture and Which is built around & purely materialistic
universe. Dorner says that "it was with Hobbes that an an-
dggonistic, a purely empiric; ney, a meterislistic system
which was to have a far more destructive effeet on Christ-
imnity appeared in all its hershness.™ He insisted on
keeping the provinces of philosophy and religion apart, but
the mathematical system which Cartesius required was formed
in his hands into sn entirely mechenistic and materislistic

view of the universe.

Hobbes, holding conservative principles and & lively
interest in the good of the community, was so disgusted at
the perplexity and misery caused by religious contentions |
that he did not hesitate to adopt even the most redical
means which he thought alone promised a remedy. The govern-

ment, or monarch, becomes the general will, the soul of the

sssssBOBsEsEA

l. Fisher. History of Christian Doctrine. p. 372
€. Hagenback. History of Christian Doctrines. vol. iii, PS4
4. Dorner. History of Freedom of Thought. pe. 130
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Levigthan, whose members sre all without a will of their

own. This monstrous being is the mortal god upon earth.

This alone, and not the church, has power on earth. Thus
the sovereign has sutocratic power in the domain of doctrine,
as in everything else, and it is the duty of the subjects

to conform to the religion which the sovereign imposes.l
This is c¢learly shown in Hobbes® definition.of the Common-
wealth which is "One person of whose acts a great multitude,
by mutual covenaﬁts one with another, have made themselves
every one the author, to the end that he may use the strength
and means of them all as he shall think expedient for their
peace and common defence. This is 'Leviathan', or rather,

to speak more reverently, that mortal god to whom we owe,
under the immortal God, our peace and defence™.?

He declared that four things are the natural seeds of
religiou, viz.: "opinions of ghosts, ignorsnce of second
causes, devotion toward what men fear, and teking of things
causal for prognostiques."5 All obligation to @od arises
"merely from His irresistible power; and all duty to men
ﬁerely from positive compact™.* Thus did he attempt to sub-
vert the supernaturasl to the‘natural, and meke all morality
depend merely upon human agreement.

"Leviathan™ was published in 1651. It consists of four

1. Bury. History of Freedom of Thought. p. 130

- &. Hobbes. Leviathan. vol. i, p. 60

3. Ibid. ch. 12, p. 56.

&L, Bea%. Beginnings of Kational Christianity in Englend.
D. :
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parts: of man, of commonwealth, of a Christisn commonwealth,
of the kingdome of darkness. In this treatment Hobbes sew
man as children of wrath, hateful and hating each other.
There was wanted some power $0 hinder them from injuring
each other; & power both to teach what is right, and to
compel the performence of it. IThis power he declared to
be the commonwealth, represented by the "Leviathan™, to
which no power on earth can be compared. <+t restrains the
natural passions of men, and of warlike sa%ages it meskes
peaceable and benevolent citizens. 2+t is the mortal god
to whom, under the immortal God we o%s our protection and
safety.l His distinction between the church and the
commonwealth is to be found in his teaching that the king
is king by the grace of God, but the bishop is bishop only
by the grace of the kinga>

One chapter of PLeviathan™ is devoted gorthe Holy
Scriptures. This is interéstiﬁg as one of the earliest
English essayé on Biblieal Criticism. He made their canon-
icity depend upon the soversign's declaring them to be so.
He said, "Those books only are éanonical, that is, law, in
évery natian which are established for such by the sovereign
authority.“5 He entered into a discussion of the author-

ship of the verious books, and argued that the Pentateuch
sseesssasstrney

l. Hunt. ZReligious Thought in Englend. vole. i, pe. 385
&. Hobbes. DILeviathan, III ch. 42
3« Ibid. Ch. 33, p. 203
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was written long after the time of Moses, and that Joshua
and the two books of Samuel were written after the time of
those for whom the books were named. As to the authority

of the Scriptures, he maintained that ™as far as they differ
not from the laws of nature there is no doubt but they are
the law of God, and carry their guthority with them, leg-
ible to all men that have the use of natural reason."l

Salvation is dependent upon two things; faith in Christ
and obedience to laws.z This salvation is deliverance from
sin, which is all one With deliverance from misery. "To be
saeved,™ he wrote, "is to be secured either respectively
agains% speclal evils, or aebsolutely against all evil, com-
prehen&inglwant, sickness, and death itself.."5 There is %o
be no everlasting torment, there is only to be & second
death, after which the sinner can die no more.

Hobbes' doctrine of the Trinity is perhaps his most
startling teaching. Person, he explained by its originsl
meening, as one who acts a part. God is always one and the
same. He was first represented by Moses and then by His
Incarnaﬁe Son. "Our Saviour therefore, both in teaching
and in reigning represented (as Moses did) the Person of
God; which God from that timé forward, but not before, is

called the Father; and being one and the same substance, is

S8 SOCBSGEESESOEOT S

1. Hobbes. Leviathan. III. ch. 33, p. 209
2. Ibid. ch. 43, pe. 3192
S Ibidc ch. 58, Pe 247
4. Ibid. ch. 38, p. 247
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one person as represented by lioses, and another person as
represented by His Son the Christ.™l Iast of all He is
represented by the Apostles, and as represented by thepq, the
Holy Spirit by which they spoke is God. "Bo the Holy Ghost,
that is to say, the Apostles, and their successors in the
office of preaching and teaching that had received the Holy
Spirit have represented Him ever since.”

In evaluating "Leviathan™ it must be admitted that it
is & great world Qf‘rational theology; that is, a theology
founded upon reason. He puts the power of morality and of
religion, however, in the sovereign as the representative
of thé commonwealth, Leviathan, which he asserted to be the
mortal god upon earth under the immortal God. Thus his
emphasis was upon external authoritj -~ the guthority which

reposes in the sovereign as God's representative on earth.

B, DBEENARD DE MANDEVILLE

Bernard de Mandeville,‘the second great leader of
this movement, was & native of Dort, Hoiland, but a2 resident
of England. He was a prolifie author on various subjects,
and some of his works are notoriously indecent. The wozrk
by which he is best known in philosophy is, "The Fable of
the Bees™ or "Private Vices Public Benefits",.

He ﬁas born st Dordrecht where his father was & pract-
icingvphysician. He obtained a‘me&ical degree from Leyden

in 1691, and shortly afterward went to England. As a

I A NS RN Y N RS R ERNE N NS 3

1. Hobbes. Leviathan. III. ch. 41, p. 266
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physician he did 1little, living on a pension given him by
some Dutch merchants and money from distillers which he
earned by advocating the use of spirits. He died in 1733
in London.

| Mendeville's famous book first appeared in 1705 under
the name of "Thé Grumbling Hives'" or "Knaves Turned Honest".
It was republished in 1714 with the title "The Pable of the
Bees"™ or "Private Vices Public Benefits™. A second edition,
in 1725. was presented as & nuisance by}the Grand Jury of
Middlesex. A second part appeared in 1728,

"The Fable of the Bees™ consists of a doggerel poemn,
settiﬁg forth how a hive of bees were thriving and vieious,
and how, on theilr sudden reformstion, their prosperity de-
perted with their vice.l In commenting upon this work,

Dr. Frederick Ueherweg seid, "The ethical theory, if his
theory may be called ethical, is indicated by the title of
his notorious work: what is called a vice is in fact a pub-
lic benefit. There is no distinction between the moral im-
pulse or springs of action. Each in its place is natural |
and legitimate, and the general welfare is best promoted by
giving indulgence to all. The restraints on human desires
and passion by the magistraﬁe and priest are facebtious and
unnatural. While Hobbes contended that the ieﬁhioal dis-
tinctions which are made by the community are in & sense

necessary to the publiec good, Mandeville taught thet any

(A RS L L L X R ERY X ENY

1. Stephen. English Thought in the Eighteenth Century.
vol, ii, p. 33
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restraint upon private vices is simple usurpation."l‘

Mandeville marks a reaction against the facile optim-
ism of the Deists and against the conventions associated
with popular morality. Bngland had just come into her
place as a eommereial nation; from her went traders and ad-
venturers, and some of these, returning laden with weslth,
begen to dissipate and corrupt the town to which they came.
Meandeville, seeing this vice, and seeing the wealth they
brought, thouzht that these vices were in fact publiec ben-
efits. As Sorley said, "He was clever enough. to detect
the luxury and vice that‘gather around the industrial
system, and perverse enough to mistake them for its found=
ation. He reverted to Hobbes' selfish theory of human
nature, but was without Hobbes' grasp of the prineiple of
order. He looked upon man as é campound of various passions,
governed by eéch as 1t comes uppermost, and he held that
the "morsl virtues are the political offspring which
flattery hegot upon pri&e".z

liandeville spoke &s é man of the world, regarding all
churchmen and statesmen as fools. His view of the world
wes just the opposite from that of Shaftesbury, whom he
severely ridiculed. "This hunting after this *pulchrum et

honestum‘,Shaftesbury'é favorite expression, -~ is not

[ AR NN ERE R XN NN

1Ueberweg. A History of Philosophy. vol ii, p. 378.
Ze morley. A History of English Philosophy. p. 1569
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much better than a wild-gvose chase; and if we come t0

facts, there is not a quarter df the wisdom, solid knowledge,
or intrinsic worth in the world that men telk of and com-
pliment one snother with; and of virtue and religion there
is not an hundredth part in reality of what there is in
appearance.”l Thus Leslie Stephen guoted from the “"Fable

of the Beesi_to show Mandeville's view of the World.’

"Man", he continued, ™is corrupt from his head to his

ﬁoot; as theologians truly tell us; but the heaven which
they throw in as a consolation is a delusion -=- a cheat

nd Thusg Mandeville,

invented to reconcile us to ourselves.
in his view of the world, went a step further than Hobbes
in his gttempt to overthrow morality. Hobbes did maintain
morality as imposed by the sovereign; lMandeville derided
all attempts at morasl conventions and the authority of church
or state in this realm.

He absqlutely separated religion from ftrade. To
guote again from Stephen, "Religion -- is one thing and
trade another. He that gives most trouble to thousands of
his neighbors, and invents the most operose manufactures,
is, right or wrong, the greatest friend to society."’5 Thus

it is that he advocated vice as a boon to trade, in fact

makes it the very foundation and support of industry. - He
66066¢¢6§qo§cdo

1. Stephen. English Thought in the Eighteenth Century. vol.
ii, p. 34 cf. landeville (Kaye). Fable of the Bees. vol.
ii, P 381 ’

2. Ibid. p. 34
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used the statement "what we call evil in this world, moral
as well as natural,lis the grand principle that makes us
social creatures, the solid basis, the light and support of
2ll trades without exeeption.“l He attempted to explain
this later by stating that "every want was an evil; that on
the multipliéity of those wants depended all these mutual
services which the individual members of a society pay to
each other; and, that consecuently, the greater variety that
there was of want, fthe greater the number of individuals
who might find their private interest in laboring for the
good of others; and, united together, compose one body.“z
Mandeville held that what we call virtue is but selfish
masqueraaing. His theory is summed up in the assertion that
"the moral virtues are the political offspring which
flattery begot upon pz'ide."‘5 He claimed that lawgivers,
moralists, and philosophers, in order to forward their own
vile purposes, entered into conspiracy to persuade men into
submission, and that, having examined the strength and
frailiies of our nature, discovered that flattery was the
easiest way to move humen beings. Having flattered men and
thus insinuated their way into the hearts of men, they

4

proceeded to instruct them in honor and shame. Thus he

held that virtue in man is purely an extraneous thing,

forced upon him by the leaders, who did so for their own

tssecesastrene
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vile uses. This is qguite in keeping with his view of natuial
men, as expressed in his preface. He said that "I believe
man (besides skin, flesh, Dbones, ete., that are obvious %o
the eye) to be a compound of the various passions, that all
of them; as they are provoked and come uppermost, govern
him by turns, whether he ﬁill or no.ml

Thus Mandeville took a step further than his predec-
essor; Hobbes. His treatise was directed toward industry,
and the forwarding of it by privaete vices, but at the same
time he combined much that would tend to overthrow the
existing moral code. Religion had nothing to do with
virtue; it was to be found only in man's natural selfish
nature. The nation depended on industry; industry depended
upon the vices of the natural man; therefore, private vices

were public benefits. ' -

C. DAVID HUME

Mandeville's immediate successor was David Hume, per-
haps the greateéﬁ of the lesders of this mo#ement. Hume was
born in Edinburgh on the twenty-sixth of April, 1711. His
parents were of 0ld Scottish stock -- the paternal line
running back to Lord Home of Douglas, who went over to
France with Douglas during the French wars of Henry fifth
and sixth. lirs. Hume is described by her son as being "a

woman of singular merit, who, though young and handsome,
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devoted herself entirely to the rearing’ana education of
her ehildren.™l Her only recorded eétimate of her son was
that "our Davie's a fine, good natured crater, but uncommon
weke-minded."2 But since she lived to see the beginning

of her sonfs»fame and official importance, she probably
changed her mind as to his weakness of mind. She dieg in
1748.

Hume seems to owe little td‘sehools. There is evidence
that he entergd the Greek class at the University of Edin-
burgh ianVEE ~~ at the age of twelve -~ but it is not known
how long his studies continued, and he did not graduate.
About 1728 his family tried to launch him into the profession
of law, but he gave this up, because "the law which was the
business I designed to follow, appearéd nauseous to me,
and I could think of no other way of pushing my fortunes in
the Worli, but thet of & scholar and philosopher.“’5 He
next tried commerce, but this palled, and so, invl756 at
the age of twenty-three, without any profession and without
any assured means of support left England and went to Rheims,
where he lived for some time, zlthough the greater part of
his three years stay was spent at La Fleche, in frequent
intercourse with the Jesuits of the famous college in which
Descartes was educated. Here he composed his first work,

the "Treatise of Human Nature™. This work, which now takes
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rank as his greatest work, was & disappointment to Hﬁme in
its lack of sales. He received fifty pounds from the pub-
lisher for the right to the first edition, not to exceed
one thousand copies, but the work had practically no sale
whetever. Hume says of it, "Never literary attempt was
more unfortunate then my *Preatise of Human Nature's. I
fell dead born from the press; without reaching such dis=-
tinction as even to excite murmur among the zea:l.c*&:s.“'*‘l
Shortly after this he returned to England.

In 1741 Hume published anonymously at Edinburgh the
first'volume of "Essays Moral and Political™, which was
followed in 1742'by s second volume. These essays met with
success, all the copies being sold in London, and being
recommended by Bishop Butler.

In 1744 he was recommended %o £ill the chair of "Ethics
and Pneumatic Philosophy"™ but the town council would not
have him. In 1746 he went with Gemeral St. Clair, who was |
leading an expedition to Ganaag, as éeeretary and later as
judge advocate also. This expedition failed, however, and
St. Clair was recalled. In 1748 Hume went aé secretary to
St. Clair on & mission to the court of Turin. He returned
to London in 1749, and during his stay there his mother died.
In his:sbseénce the "Philosophieal Essays™ or "Inquiry"

were published, but were overlooked in the hubbub caused
essessccnans e

1. Orr. Dgvid Hume. p. 29
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by Middleton's "Free Inquiry”. |

Between 1749 and 1751 Hume lived at ﬁinewells with his
brother and sister, and compofed his three most finished,
if not his best, works, the "Diaslogues on Natural Religion™,
the "Inguiry concerning the Erinciples of Morals and the
“?olitical Discourses™. The "Dislogues on Natural ﬁéligion“
%ere touched and retoﬁched at intervels for a quarter of a |
century and were not published until after his desth, but
the "Inguiry Concerning the Principles of Morals™ appeared
in 1751 and the "Political Discourses™ in 1752. the last
has been well said to be the "eradle of politicel economy:
and much as that science has been investigated and expounded
in later times, these earliest,lshortest and. simplest dev-
elopments of its principles sre still read with delight even
by those who are masters of gll the literature on this
great subjeet.“l

The "Political Kssays" had a great and rspid success.
They were translated@ in French in 1753 sna again in 1754,
and conferred a Burapean reputation upon the author.

In 1751 he returned to Edinburgh to 1live, and one year
later, in spite of great Oppositidn, he was elected librarian
of the Faculty of Advocates. This wss imporbtant, not be-
cause of the salary, but Dbecause it placed a lsrge library
at his disposal.

The first volume of the History of Grest Britain,

seDeO 0RO QBEOEsDO

1. Burton. Life of David Hume. vol. i, p. 354



. -25=
containing the reign of Jemes I. end Charles I. was pub-
lished in 1754, snd the sale at the first was quite large.
Cther volumes appearéa in 1%564‘1759, and then on until
1763, 0One of his most remarkable works, "The Natursl His-~
tory of Belig{On“ appeared in iﬁEf. In 1763 he was appointed
to the embassy to France, with the promise of a secretarye~
ghip. In Erénce'he was entertained by nobles and lazdies,
as his reputstion here was far higher than in Britain.
His‘duty was soon over and in 1769 he returned to Edinburgh.
In 1775 his health began to fail, and the following year,
feeling that his trouble was fatal, made his will and wrote
"My Own Life™., He died in Edinburgh August 25th, 1776,
énd his funeral a few days later was atténded by & great
concourse of people.

In commenting upon Hume's scepticism, Psulsen says,
Wﬁume is commonly mentioned as the representative of scep-
éicism. It is true, Hume Jjuggled with the term eeessecasae
He simply maiﬁtained, on the one hand, that natural the-
ology with its argumenfs for the existence of God and the
immortality of the soul is no science; on the other, that it
is impossible to know facts except by experience and henee
thet there can be no universal and necessary knowledge of
facté:"l Hence Hume attempted to destroy the ontological
arguméﬁt. Since belief in God is dependent upon intuition,
this canngt hold as the mind can only eonceive what it per-

ceives.
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Hume never doubted thet morals, politices, and social
life could get along without religion. In fact he taught
that they would be better off without it. In his dialogues
Philo's words are taken to De his thought when he said,
¥If the religious spirit be ever mentioned in any histor-
iéal narration, we are sure to meet afterwards with a detail
of tﬁe miseries which attend it. And no period of time can
be happier or more prosperous than those in which it is
never rcgarded or heard of. ™ It is but natursl that, with
such views, Hume regarded with repugnance everything savouring
of "priesthood™, and spoke of religion as "enthusissm" or
"fanaticisn". ‘This, however,.applies only to the "religion
és it has béen‘commonly found in the Worlawa, exception being
made t0 the philosophical religion which résolves itself
into the "speculative tenet éf Theism“.s

His poor conception of religion is mede clear by his
statement in the "Essay on Immortality"™. He said, "But if
any purpose of nature be clear, we may‘affirm that the whole
seope and intention of men's ereation, so far as we can
judge by natural reason, is limited to the present life......
There arise, indeed, in some minds some unaceountable terfors
with regard to futurity; but these would guickly vanish

were they not artifiecially fostered by precept and example.
ae0sessecessa
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And those who foster them, what is their motive? Only %o
gain a livelihood, and to acquire power and riches in this
world. Thelr véry zeal and industry, therefore, are an
argument sgainst them."t
Hume's philosophy readily lent itself to scepticism.
It tended to undermine all the foundetions of certaintye.
It grounded all our knowledge on sense-ecxXperiences. Acc-
drdingly inferences were valid for praetieal purposes within
the ¢ircle of experience, but there was no guarantee that
this was so beyond it. Thus all questions were gt once
ruled out which related to God, the origin of the world,
Providence, destiny and the future life. Christianity
he reduced to a system of fables believable only by those
who were willing to part with their reason. "Our most holy
religion, "™ he said, "is founded on Faith, not Reason, and
it is a sure method of exposing it to put it to such a
trial as it is by no means fitted to bear.” &
In the "Natural History of Keligion™ he asserted that
the primitivé religion was polytheism, which was caused by
primitive man personifying unknown causes and sttributing
to them pessions and feelings of their own.s These gods

are anthropomorphic and are regarded as invisible beings

interfering in the world's gffairs. Hume went further to
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assert that Theism was due to the gradual promotion of
some favoredvdeity, upon whom epithets of adoration are
accumulated by his special worshippers until infinity itself
has been reached.l He furbher asserted in this treatise
the divorce of religion from morality is a natural conse-
quence of the desire to propitiate an ipgaginary being by
services which will appear to be more religious as they have
less utility to ourselves or our neighbors.2 He sought to
find his escape in philosophy. He said, "The whole is a
riddle, an enigme, an inexplicable mystery. Doubt, un-
certainty, suspense of Jjudgment, appear the only result of
our most accurate serutiny concerning this subject, But
such is the frailty of human resson and such the irresist-
ible contagion of opinion, that even this delibBerate doubt
could scarcely be upheld, did we not enlargerur view, and
opposing one species 0of superstition to another, -set them a-
quarrelling; while we ourselves, during their fury and con-
tention, happily make our escape into ﬁhQ ca1m, though
obscure regions of philosoPhy.”5
Thus Hume, in his philosophy, attempted to destroy
naturél belief and reason together. All knoﬁledge must come
from sense-experience, therefore reason itself could not
be trusted. This philosophy was instrumentel in bringing
to a close thé Deistic controversy and the rational movement
in England, insofar as they depended solely upon reason.

1. Hume. Vorks. vol. iv, p. 330
2. Ibid. p. 359
3. Ibid. p. 363



D. GIBBON AND PAINE ‘

Although Hﬁme was the "strong man™ of the radical
movement, two other Writersudeserve to be mentioned because
of their wide influence as sceptical thinkers. These are
Edward Gibbon and Thomas Paine, both of whom followed Hume
and went further in their attacks upon Christianity.
Gibbon's fame rests upon his great historiecal work, while
Paine éevoted his energies to essay writing, and is remem-
bered better, perhaps, by his work "The Age of Reason".

Gibbon, for & short while, was converted to the Casth-
olic faith by Middleton and Bossuet. His faith was aceepted
solely upon the basis of the nistorical evidence of mir-
aeles, which gradually disappeared a8 his knowledge grew.
Es Stephen says, "It was & conviction of the hesd, not of
the heart; and es his knowledge widened and deepened, it
spontaneously disappeared. He believed in CGatholieciesm as
he might have believed in thé authenticity of a disputed
‘document, and nothing but wider enquiry was needed to diss-
ipate the superficial impressian.“l

Gibbon argued that Qhristinnity arose bthrough five
secondary causes Which Stephen stated as follows: (1) By
the inflexible and intolerant zeal of the Christians, derived
from the dJews, but purified from the narrow spirit which

had confined Judaism to a single nation; (2) by the
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doctrine of a future life; (3) by the miraculous powers
ascribed to the primitive church; (4) by the purity and
austerity of the Christian morals; and (5) by the organiz-
ation of the Christian republic.l He gave no supernatural
reasons as to the growth of this zeal and doetrines, but
held that Christianity "sprang up like a mushroom".g
This is in accord with his neturalistic conception of
history which he interprefted as nothing more than & sequence
of related events. In other words, it is for him only an
evolutionary process without spiritﬁal originating factors.
Thus Gibbon struck a heavy blow against Christianity
by reducing it to the explicable with no effort at explaining
ites sapernatural origin. The Apologists appealed to the
necessity of a heavenly réVelaticn to induce the zesal which
the apostles had, and call upon miracles and other facts
to prove their argument. Gibbon either denied the facts
or cooly treated the historical aspects of the case in the
light of human neture. His answer to the Apologists is
summed up by Stephen: "Phe zeal of the early Christians was
earthly; their doctrine of future life subordinated to worldly
purpose; their legends of miraeles, so many proofs of their
credulity; their morality imperfect and suited to popular

prejudices; their disavowal of ambition, a mere covering
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to ambition of a different kind; their success was sing-
ularly slow and imperfect; and the sufferings Whicp'ﬁhéy~ 
endured not to be compared with those which have'beenfﬂpl° -
untarily encountered by other men supported by no sﬁ@érfifﬁ
natursl intervention.“l 7 : |

Very few arose to refute Gibbon. A IMr. Davis of Baxlsy
161 College tried to meet Gibbon's arguments, dbut his work
was not thorough and was no mateh for Gibbon's superior
powers as a writer. Richard Watson followed with a refut-
ation, which was falrly competent, but not conclusive. He
argued that the Christisns could not have gotten their zeal
from their enemies, the Jews, and that false’miracles would
be & discredit rather than advencing a cause, and other
asrguments of like nature. He does not attempt to raise
any serious dispute as to Gibbon's statements, however, and
his work shows rapidity and lack of thorough study in its
preparation.

To this rationalistic conception, Paine contribubed
"The Age of Reason". Unlike his predecessors, Paine wrote
for the masses rather than for the scholars. His book is
entitled, "The Age of Reason; Being an Investigation of True
and Fabulous Theology"™. He offered it to his "fellow-
- ¢itizens of ail nations'™, and geve as his reason for writing

that this was necessaryﬂ"lest, in the general wreck of
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5*éuperstition, of false systems of government, and false
theology, we lose sight of morality, of humsnity, and of
the theology that is true,"l'

His own faith he embraced in two articles: "I believe
in one God, and no more; and I hope for happinesé beyond
this life. I believe in the equality of man, and I believe
that religious duties consist in doing justice, loving
merey, and endeavoring to make our fellow-citizens happy."2
He stated that he does not believe in the creeds of the
churches, bubt "my own mind is my own church.™® Churches
appeared to him as human inventions set up to terrify and
enslave mankind, and monopolize power and profit.é
He disbelieved in revelation. It is revelation only
to the one receiving it; to the rest it is only hearsay.5
The Christian Chureh, he claimed, sprang out of the tail
of 2 heathen mythology. The trinity was merely a reduction
of the former plurality of gods to three. ﬁThe Christian
theory is little else than the idolatry of the ancient
mythologists, accommodated to the purposes of power and
revenue; and it yet remains to reason and philosophy to
aholish the amphibious fraud."® Thus he triéd to dispose
of the Christian Vhurch as a System developed by human

beings on the basis of mythology. He aceepted the historic
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Jesus, and admitted His teachings on morality to be benév—
olent, but he refused to accept the supernatural elements
on the grounds that he, like Thomas, must have visible
evidence. He ridiculed the Fall, and the necessity of Jesus
coming into the world to be sacrificed "hecause they say
that Eve, in her longing, had eaten an apple."l His true
theology is based on the beautﬁ and magnifiaencézbfiﬁhe
universe.

He next pasced on to a study df the 0ld and New Test-
ements. He ridiculed the whole scheme, both as to canon-
ization and revelation, and stated that the Bible is filled
with obscene stories and that it would be more consistent
if we called it the word of a demon than the word of God.
He said, "It is & history of wickedness that has served to
corrupt and brutalize mankind; and, for my own part, I
sincerely detest it, as I detest everything that is cruel.™ &

The rest of this first part deals with ridicule of
“the Christian system and his docetrine that creation alone
gshows forth the power, wisdom, goodness, and beneficence
of God, this creation being the ever existing word of God,
and that the morél duty of men consists in imitating the
moral goodness and beneficence of God as manifested in the
creation toward all his creatures. All nations agree in
on thing: belief in God. It is only in the redundancies

annexed to religion that they disagree. "adam®, he stated,

1. DPeine. The Age of Hezson. p. 30
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"if ever there was such a man, was created a Deist; but
in the meantime let every men follow, as he has a right to

do, the religion and worship he prefers.“l

L.

The second part of the book deals with & criticism
of the 01ld &nd New Testaments. He attempted to show that
the Pentateuch is spurious and not the work of Moses;

Joshua is not the author of the book which bears his name;
Judges 4isg: anonymous and there is no warrant for calling
it the word of God; the rest he dealt with in like manner.
Even Job is not a part of the Bible. Isailah is disordered
end jumbled, and not even a schoolboy wdul& be responsible
for such & composition; Jeremiah is not the author of the
book of Jeremish, and it is & medley of unconnected ahec-
dotes. in concluding his treatment of the 01d Testament, he
said, "I have now gone through the Bible as s man would go
through a Wood with an axe on his shoulder, and fell trees.
Here they lie; and the priests, if they can, may replant
fhem. They may, perhaps, stick them in the ground, but
they will never make them grow." &

In his treatment of the Neﬁ Testament he used the same
method of ridicule. He called the story of the Virgin
birth obscene, and contended that it finds its counterpart
in mythology. He compafed the Gospels to show disagreement

in the genealogy, and assumed if these asre false, then
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why not the rest of the story? As to the authorship he
gstated that there is no proof, and that there is only
doubtfulness, which is the opposite of belief. He noted
omissions and differences and accused the Gospel wrifers
of being liars. He concluded that they were not apostles
nor eyewitnesses of the things which they wrote, and that
they did not write in concerted imposition, but in individ-
ual and separate. As to the Epistles, he charged them
- with being false, and attacked the person of Paul. His
conclusion was that the 0ld and Néw Testaments are for=
‘geries, the evidence of which he drew from the Bible it~
self. This is a two-edged sword, for "If the evidence be
&enied,-the suthenticity 5f the Scriptures is denied with
it, for it is Scripbture evidence: and if the evidence be
admitted, the suthenticity of the books is aiSProved."l
Not only did he deny the authenticity of the Bible,
but he attributed to revelation the most detestable wicked-
ness, the most horrid cruelties, and the greatest miseries
that have ever szfflicted the human race. "It is better™,
he said, "far better that we admitted, if it were possible,
a thousana devils to roam at large, and to preach publicly
the doctrine of the devils, if there wWere any such, than
that we permitted one such imposter and monster as loses,

Joshua, Samuel, and the Bible prophets, to come with the
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pretended word of God in his mouth, and have credit among
us."t  thus Paine derided revezled religion, and attempted
to ﬁrove that Christianity is not only false, but malicious
and dangerous. His views are in line with those of his
predecessors, but are more malignant and more far-reaching
because of his appeal to the moﬁ’rather-than to the intell-
ects. His only leniency was given to the Quakers (of which
sect his father was a member) whom he claiﬁed were "rather
deists than Christisn."®

Paine was answereé‘by Watson and the Bishop of Llandaff
but no able replies weféJbublished. Samuel Adams reproved
him for his introducing the book into Americs with its con-
sequent danger of controversy,'and‘Paine replied to this
in a restabement of his position. On the whole no able
defences were'issued, but in the light of the book, with
its clearly biassed and unscholarly approach to the problem
none were neceséary. For, even though the book is read
today, few are willing-to consent to its teaching, and its

influence is fastly declining.

E. SUMMARY
Thus the Sceptical movement, beginning with Hobbes
and ihcreasing in intensity, runs through the century. It

contributed nothing of vealue to the thought of the age,
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and its statements are now refuted or out of date. It ben-
efitted theology negatively, and provided s source for
various controversies which 4id result in & modification
of creeds and a devélopment of new emphases in religious

thought.
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CHARTER 2
MODIFICATIONS OF CREED AND NEW EMPHASES

The first half of the eighteenth century in England
was mérkea by controversy. Heason battled with tradition
and revelation; creeds were subjectéd to sharp critiecal
.stu&y and rationsl interpretation; and the whole thought
of the period was based upon reason instead of authority
as formerly. It is described as being "a period of barren
contrOVersies,kof speculations utterly unpractical“.l

In order to properly understand the new emphasis in
English thought it is necessary to go back to the seven-
teenth century to discover the roots of this movement.
These are to be found in the philosophical emphzsis of Des-
éartes, that philosophy may and must start with the data
of consciousness and erect its own strueture with entire
independence, taking ﬁothing for granted and borrowing
nothing from the other branches of knowledge. The philos-
ophy of Descartes was inspiied by a desire to extend math-
emeticel methods to metaphysical speculation. Proof was

to follow the road of logical demonstration. Find the self-
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evident principles which lie at the basis of all knowledge,
end from them you will be able to build up your world of
logically ordered thought. Authority was discarded as a
prineiple of reasoning. "Descartes begins by doubting
everything, and prosecutes his scepticism up to the point
where he finds & btruth, the truth of his own existence as
a thinking being, to deny which is to commit an aect of
intellectual suicide."t

Storr further stated in regard to the influence of
Descartes upon English thought that "The influence of Des-
cartes upon English speculation in the eighteenth century
may be seen in the following directions: there is the same
buoyant confidence in the power of reason; there is the same
rezching out after the mathematical ideal of clarity of
idea, and logical demonstration following from principles
judged to be self-evident; there is the same revolt from
authority, only in England so far as theology is concerned,
the revolt is tempered by a general accepbance of the
traditional beliefs."®

The four controversies which affected most profoundly
theolégical thought during this period were: the Bangorian,
the Deistic, the Subsdription and the Uniterian. %Lhe second
was the most fer-reaching and influential of the four, =nd

will be treated to a greater extent. The Hutchinsonian

l. Storr. The Development of English Theology in the 19th
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Controversy and the Utilitarian movement, though of minor

importence, will also be studied.

A, THE BAWGORIAN CONTROVERSY

This controversy, which lasted from 1717 to 1720 is
not of very great importance in the development of English
theology even though it caused heated arguments and several
pamphlets during its short existence. It was named the
Bangorisn Controversy because of the fact that its leader
was Benjemin Hoadly, newly appointed Bishop of Bangor.

Ben jamin Hozdly was born in Westerham, Kent, November
14, le76. He’obtained his B.A. degree from Cambridge in
1696, and became a2 prescher in London in 1701. He was
appointed Bishopn of Bangor in 1715, of Hereford in 1721,
of Salisbury in 1723 and of VWinchester in 1734. Lacauley
said of him that "He cringed from bishopric to bishoPric“.l
According to Leslie Stephen he was "probably the best-hated
clergymen of the century amongst his own order".z Before
the controversy which gave him fame, he wrote seversl pol-
itical treatises, of which the most elaborate are "leasures
of Submission to the Civil Magistrate™ and "The Original
and Institution of Civil Government Discussed"™. He remained
at VWinchester for more than a quarter of a century, until
tie controversies of his life had become dim tradition, and

died in 1761 at the age of eighty-six.
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In 1716 a posthumous treatise by George Hickes, Bishop
of Thétford, entitled "Constitution of the Christian Church,
and‘the Neture end anéequences of Schism"™ appeared, in
which he excommunicated all but the non-juring churchmen.
Hosdly immediately wrote a reply to this entitlied, "Preserv-
ative against the Principles and Bractices of Non—jurors",
in which his own Erastian posifion was recommended and sin-
cerity proposed as the only test for truth. The contro-
versy arose, hovwiever, with the publication of a sermon
upon the text, "My Kingdom is not of this world™, in which
Hoadly maintainéd that Christ had left behind Him no such
authority as that clsimed by the churches, and that this
Was the best way to answer the pretemsions of the Church
of Rome. These views offended both dissenters snd High
Churchmen and he was sttacked from all guarters.

Leslie Stephen szid that "This controversy, which raged
furiously during 1717-8, is one of thé most intricate
tangles of fruitless logomachy in thé language. In the
bibliography given in Hoedly's work there is a list of more
then f£ifty divines who joined in bhe fTaTeesesesesoThere
is e bewildering variety of theological, ecclesiastical,
political, historical, exegetical, and purely personal
discussions.“l Hoedly, of course, was the chief disputant

in this debate, while two men are outstaending as his
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0ppanents,‘8herloék and Law.

Hoadly's theory was first stated in the "Preserv-
ative against the Principles and Practices of?nonfjurors“.
His sermom,. presched in 1717, sbtated it more clearly and
conciSely; He struck at the very root of sacerdotalism.
While admitting that Christ and His Apostles enjoyea’super-
natursl powers, he denied, with other rationslists, that
this power was transferred to their suceessors. The priest-
hood is lowered to the level of'ordinary humanity._ An
excerpt from his sermon will show his argument. ™"As the
church of Christ is the kingdom of Christ, He, Himself,
is king; and in this it is implied that He is Himself the
sole lagwgiver to His subjecﬁé, and Himself the sole judge
of their behaviour, in the affairs of conscience and
eternal salvation. And in this sense, therefore, his
\‘kingadm'is not of this world; that he hath in those points
left behind Him no visible human suthority; no viceregents
Wwho can be said properly to supply His place; no inter-
preterskupon'whqm His subjects are absolutely to agpehd;
no judges over the conscience or religion of his people."l
He then argued that if one had the power of viceregent,
to make new laws or to interpret o0ld ones, or to judge
his subjects in religious matters, then he would be
truly as much a king as Christ Himself, and he would be

the true lawgiver instead of Christ.
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Hoadly held further, that the only morsl dubty connected
with the faith was sincerity. A4 man, accardingiy, is bound
only to accept those articles which recommend themselves
to his unbiassed reason. The suthority of the church,
in keeping vith this right of the individusl, is that of
a Witness and not of a Judge, thus leaving every man free
to chose for himself. "The fuvor of God, therefore,
follows sincerity considered a&s such; and therefore
gequally follows every equal degree of sincerity".l

Law, in answering this, pointed out that Hoadly, in
&amitting the innocency of error, gives up the old standing
ground of heresy. He further stated in & second letter,
that Hoadly ought to be a Deist. "Ie it,"™ he asked,
"impossible for men to have this authority (of pronouncing
absolutioﬁ} from God to absolve in His neme because they
mey mistake in the exercise of it? This argument proves
t00o much, and maﬁés g8 short work with every institution
of Christianity as with the power of sbsolution. For
if it is impossible thet men should have guthority from
God to absolve in His name, because they are not infallible,
this makeé4them equally incapable of being entrusted with
any other means of grace; and, conseguently supgoses the
whole priest's office to imply a direct impossibility to

the very notion of it."® Hoadly never msde & direct
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answer to Lew. He denied oubright the doctrine of Apostolic
Successionwwhieh Law upheld, but he 4id not deny outright
the existence of any supernatural powers and privileges
in the cehurch, though he constantly used language tanding
to such a deniasl. He replied to his antagonists in such
a way as to confuse the issue. He state& ¥that he had
not denied all authority, but only absolute gauthority, or
authority to which the-peOple are indispensably obliged
to submit."l Law then pointed out that Hoadly's Propos=-
ition was és good against authority in general as against
absolute authority, .and supposed that Hoadly's disavowal
was merely intended to cover some ansrchial doctrine.®
The controversy continued in such a fruitless and
_tangléd way until 1720, when it was dropped. Sherlock
and Hoadly vecame involved in a debate over the distinction
between human kingdoms and Christ's kingdom, the latter
holding that God alone can judge the heart and men the
external things only, but this became a confused and
pointless debate. Hoadly maintained that Protestant
dissenters should not be denied office, while Sherlock
held the opposite view. Tuis dwindled to a squabble
over the Test and Corporation Acts, Sherlock mainteining
that the Sacrament‘was not aesecrated by being used with

a test, and that there is a broad distinetion between
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positive penalties and negative disgquelifications.
Thus the Bangorian controversy gradualiy died, leaving no

great results and no settlement of principles.

B. THE DEISTIC CONTROVERSY

The Deistic controversy, beginning with Lord Herbert
de Chérbury in the middle of the seventeenth century and
extending to the middle of the eighteenth, is the most
importent dispute of the century. It leads to the very
heart of eighteenth century theology. It mirrors the
whole theological mind of the time, and though brief,
it established some permanent results. These results were
described by Dorner in the statement "We would not deny
our obligations ﬁo the period terminating 1750; which, by
clearing away much dead matbter, prepared the way for a
reconstruction of theology from the very depths of the
heart's beliefs, and also subjected man's moral nature
to stricter observation. From the very nature of things,.
however, it can be regarded as a period of transibtion, as
an elementary step towards the genuine inwesrd freedom
of personality."l

This movement was but natural when we consider the
trend‘of the philosophy and science of the period. Locke,
who probably affected the thought of the period more than

any other writer, gave as the test for truth reasonableness,
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in the sense of confofmity to common sense. The new
tendency in philosophy was to put all knowledge on an ex-
periential basis, with the first test for truth that it
be consistent with humen reason. A new conception of the
universe caused men %o think of it as a mechanical thing,
governed by fixed laws, Newlscientific thoughts and in-
ventions had come in, each tearing down in part some
tradition. The scope of the world was enlarged, with

the discovery of other countries, and these were inhabited
by people who had’not heard of the gosvel. Quite nat-
urally, these influences led to & radical departure in
English religious thought, and this trend took the form
of Deism.

The controversy embraced a variety of topies, each
succeSsive adversary assailing the common object of hos-
tility from his own chosen point of atback. All combined
in compelling Christianity, through her champions, to
defend herself in every direction in which it appesred
weak to the doubting spirit of the age. One assailed the
divine person of the founder of the faith (Charles
Blount); another (Anthony Collins) its prophetic found-
ations; a third (Woolston) its miraeulous aftéstatians;
and a fourth (Toland) itskcanonical literature, Another
group tooktﬁ@ a different line and tried to show that a
special revelation waé unnecessary, impossible, and un-
verifiable, the religion of nature being sufficient and

superior to all religions of positive institution. This
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was the common position of ell Deists.+

God is, for the Deist, 2 personal Being, who, after
creating the wbrld by His will, now sects ﬁoward it like
en srtificer with a finished machine, which mechanically
pursues its natural course according to the laws leid down
for it, and’no longer requires‘the immediste assistance
or interference of its maker.g Thus they acknowledge the
being, person=lity, end supramundsne character of the Deity,
and the creation of the world by Him; while on the other
hand they deny His living, acting presence in the world
and any interposition in its affsirs. Thus the world is
left to its own course, being governed éntirely by natural
laws, and every special manifestation of God in the world
is denied; 211 supernsturel elements in Christianity, even
those regerding the person and works of Christ, sre like-
wise denied; natural religion is the true religion, and
special revelation is denied.

In commenting upon the denisl of réwﬂatioﬁ~Briggs
said that "The endeavors of the Deists to replace historiec
Christianiﬁy by a purely natural religion and the efforﬁs
of the theologians to maintain the distinctive principles
of Christianity resulted in the discriminstion between
natural religion and revealed religion, natural theology

and Christien theology, end an apologetic chiefly in the
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form of evidences of Qhristianity.“l Baillie traced 1t to
the influences leading up to the break~up of this "mediseval
synthesis" (natural religion and revelation) which could be
traced back to the Italian Renaissance and the Protestant
Reformation. The abttack took the form of a gradually growing
tendency to rely morc and more on the light of nature and
less and less on ﬁhe light of revelation.® This gradually
growing tendency cannot be disregarded, but the immediate
causes were those found in the prevailing philosophy and
thought of the day. No doubt Locke, slthough not a Déist
himself, greatly stimulated this thought in his book, "The
Reasonableness of Christisnity™, in which he endesvored
t0 show that Christisn revelation is not contrary to reason,
and also in his teaching that revelation must be rejected
if it contradicted the higher tribunal of reason.

One of the chief values of this controversy was the
apologetic work it called forth. The most prominent of
the writers against Deism was Joseph Butler, whose "Anslogy
of Religion, Natursl and'Revéaled“, is still read as a sound
plece of work. Ofher writers were Thomas Halyburton,
Williem Law, Charles Leslie, John Leland, and a few lesser
ones as John Norris and Eeter'Brown. This work remaihs as
a permanent force in religious thought, and merks the be-

ginning of a sound, reasonable treatment of orthodox religion.
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1. HEKBERT DE CHERBURY

The "father of English Deism"™ was Lord Herbert de Cher-
bury.' His theology is of necessity & philosophy, as all
natural.theology must be. Its foundetion is laid in reason.
He believed in the capacity of the humen mind to penetrate
the reality of being. Since nature had so endowed us that
we are able to discover sound and color, which are but the
"fleebting qualities of things™ she must, he thought, have
given us thé sure means of diécovering the truths which are
internal, necessary, and everlasting.l He hed a deep con-
viction that God must have given 211 men means of being
saved and that He must in some way have revealed Himself to
all men. Accordingly he strove to find what elements are
common in all religions, as being the common notices or
innate ideas in the soul, and which would constitute the
universal truth God haes given to man. Accordingly he pub-
lished in his book "On the Religion of the Gentiles™ five
garticles which he nolds to bve universally received, going
o the heathen world for proof. Thesé five articles are:

l. That there is dn supreme God.

2. Thet He ought to be worshippe&. _

. That virtue and piety are the chief parts of

Divine worship.
4. That we ought to be sorry for our sins and repent
of them.
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5. That Divine Goodness doth dispense rewsrds and
punishments, both in this life and after itk
Herbert admitted that it was with great labor that he
found these five articles of religion among the pagens.
E But he did find them, and the discovery made him 'hmore
happy than Archimedes™:Z-- it rejoiced his hesrt to know
that the divine mercy was not limited to an elect few, to
; a baptized church, to Jews or Christians, but that it ex-
tgnded to the whole race of Adam. |
- Herbert nowhere opposed revealed religion nor Christ-
ianity, but he wished to rest Christisnity upon the internal
rather than the externasl evidence. He held that & revel-
ation was made to himself, but that nothing can be admitted
&8s revealed which contradicts the five primary principles
or common notions, and anything beyond can be of no import-
ance to the whole humen race, and therefore no such revel-

3 Yhat is contrary to the five

ation should be made public.
points is contrapy to resson and therefore'false; what is
beyond reason buénnot contrary to it msy be revealed; but
the record of a revelation is not itself revelation but
tradition; and the truth of a tradition depends upon the
narrator and cen never be more than probable.4

He zketched in his "De Veritate" a system of naturael
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religion. Here he asked the question "was any revelation
necessary if a system of natural religion could be constructed
without its aid, and if it wes necessary what was its
exact functions and what were its 1limits? Agein, what were
the beliefs common to gll Christians? Could there be dis=-
covered beneath fhe divisions of protestantism a common
body of doectrine which looked to revelation as its source,
parallel to the common body of beliefs which it was held
eonstitﬁted the essence of natural religion?l

The writings of Herbert were not without permanent
influence. He gave impulse to Deism, and attrzcted the att-
ention of Gassendi and Descaftes. His views of the nature
and possibility of revelation are kindred to those enforced

by Kant in his "Religion within the Limits of Pure Reason". 2

2. CHARLES BLOUNT

Charles Blount was born in 1654 and died in 1693. His
first work was "Anima Mundi®™ or "in Historical Narration
of the Opinions of the Ancients concerning Man's Soul after
this Life: according to unenlightened Nature™. He attempted
in this %o raise the esteem of the readers for heathen
philosophy and thus to depreciste Christianity. In this )
work he also defends natural religion. In his "Great is

Diana of the Ephesians™, published in 1680 he makes an
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attack on priestcraft.l In the same year he published
an Bnglish translation of "Ihe Two Pirst Books of Philo=~
stratus, concerning the Life.ofvéppolonius Tyaneus™. To
this he apypended coplous notes. In this he clearly tried
to refute the supermstural character of Christianity by
presenting in Appolonius & parallel narrative. Miraeles
are explained on the naturalistic theory and nartly by
suggestions resembling the modern mythiealvhypotheses.g
Blount argued against the Losaic authorship of the
Pentateuch.® He adopted Hobbes' notion of the authority
of the state in matbters of religion, together with Herbert's
five points. He held that religion of reason had been
corrupted by the cunning of priests.
He committed suicide in 1693 because he was prevenbed
from marrying his deceased wife's sister. Two years after-
wards his "Miscellasneous Works" which included ™Mhe Oracles

of Reason™, were published.

5. JOHN TOLAND

John Toland (1669-1722) presented a new phase of the
controversy by his book "Christianity Not liysterious®,.
While showing the influence of Locke and Hobbes, he went
even further than they did by asserting that there is nothing
above reason in Christianity, that everything is plain by
reason, and by asserting that there is no profit in anything
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not intelligible.l His argument starts with the customary
remarks upon the impossibility of extracting any certain
. rule of faith from the conflicting sauthorities of popes,
fathers, councils, and the whole wilderness of discordant
churchese Reason, he said, must be the only foundation of
all certitude, and assent must follow demonstration elone.
Accordingly we aﬁe entitled to disbelieve anything
which is contrary to reason, or in obther words, anybthing
which involves & contradiction. We may likewise demand
striect proof of the historical statements of the Scriptures.
As he approgched the mysteries of the Christian religion
he maintained that as nothing is contrary to reason, so
there is nothing above reason in the gospel. EKeligious
doctrines are mysterious in the sense, and only in the
sense, that scientific propositions are mysterious; in other
words they are not mysterious at all, any more than é blade
of grass or a pebble are mysterious.® Thus our knowledge
of God is s intimate as our knowledge of a blade of grass
and no more mysterious. What mysteries there are in
Christisnity, he ascserted, are not found in primitive
Christianity bdbut have been introduced in the course of time,
partly in accommodation to,.Judaism with its Levitical rites

and to hezthenism, and partiy by the mixture of philosophy.®
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Thus a new phase of the controversy is introduced.

4. ANTHONY COLLINS

Anthony Collins (1676-1729) is considered as "one of -
the ablest of the Deiéts".l He continued theﬁarfaré in his
"Discourse on Freepthinking“ end his "Discourse on the
Grounds and Ressons of the Christian Religion™ to which
thirty five replies were pubiishe&._ In the first of these
he pointed out the presence of defects in the Bible. The
second, which is the more important of the two, dezls with
the subject of prophecy, and endeavored to show that strsined
methods of interpretation:i, allegorical or symbolical, must
be made to fit the facts of Christianity. He flouted such
methods as irrational, and his conclusion was that the
strongest bulwarz of Christianity gives way before a reasoned
criticism. This attack was the opening of 2 long conflict
upon prophecy, which lasted until the end of the century.z

His"Biscourse om Free-thinking™ was written to establish
two prinéiples: that all sound belief must be based on free
inquiry and that the sdoption of rationalist prineciples
would mean the abandonment of supernaturalism. He pointed
out the widely different opinions which have been reached

by Divines, and maintains that a very extensive knowledge
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is necessary to underétand the Bible satisfactorily.l He
undertook to prove that free thinking cannot be restricted,
and that to say that it can be involves a contrasdiction.

It should not be restricted because without it no one can
ever be convinced of error.s
He went further to suggest that the Jews may have

derived their theological doctrines from the Egyptians
and the Chaldeans, and that in all probability, a large
pért of the 01d& Testament was reconstructed by Ezra. That
the book of Daniel Dbelongs to the Maccabean age was another
of his pr0positions.5
In his treatment of prophecy he held that the evidence
furnished by prophecy was alone conclusive since every new
revelation must be based upon former revelations. God's .
consistency with Himself reguired this. If, however, the
prophecies of the 01ld Testament were unfulfilled this
proves that Christianity is not true. 4nd if the New Test-
sment presents a liessian totally different from the 014 we
cannot fall back upon the typical and allegorical inter-
pretation of the 01d Testament, otherwise we destroy the
foﬁndations of Ghristianity.4 Collin$ was g firm believer
- in God as established by reason, but was & hostile critic

of the Christian creed. He seemed motivated by two things:
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a faith in reason and & suspicion and dislike of priest-
craft, which are indicated by the titles of his earliest
works, the "Essay Concerning the Use of Reason", and Priest-

erzft in Perfection™.l

5. MATTHEW TINDAL |

Matthew Tindal (1657-1733) published in 1732 a treatise
entitled "Christianity as old as Creation™ in which he summed
up Deistid belief. yit was to this book that Bishop Butler's
Anslogy wés designed as a raply.z In this work he undeftook
to show thut the Bible as a revelation was superfludus, for
it sdds nothing to natural religion which God revealed to
man at the first'by the sole light of reason. Iﬁ him we
see the culminsting point of Deism. ~His book is the first
in a line of new thought; and it is‘marked by ability andk
thoroughness. It has been called the‘"Doomsday Book" of
Deism, but it might well be called the Deist's Bible as
well.d | | |

"Christianity as old as Creastion" argued that Christ-
ianity was =z duplicate of natural religiomn. The alternsate
title of the book is "The Gospel a Republication of the Re-
ligion of Nature™. The purpose of Christianity, he held,
was to restore and republish natural religion. ‘Naturél

religion he defined in the following statement, "By natural
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religion I understend the belief of the existence of God
and the sense and practice of those duties which fesult
from the knowledge We by our reason have of Him and His
verfections, and of ourselves and our imperfections; and of
the relation we stand in to Him and to our fellow creatures
80 that the religion of nature takes in everything that

is founded on the reascn and nature of things.l Therefera
he held that "whoever so regulates his natural avpetites

&8s will conduce most 10 the exercise of his reason, the
health of his body, and the plessure of his senses taken
together (since herein his happiness consists) maey be cer-
tain he c¢an never o0ffend his ilsker who, as He governs all
things eccording to their unatures, cannot but expect His

rational creatures should act according to their natures."s

The only &ifferénee between natural snd revealed re-
ligion is in the manner of communication, the one being the
internal and thg other the externasl revelation of the same
unchangeable will of a Being who is alike &t gll times, in-
finitely wise an&’gﬁ@d.s There must have Dbeen a sufficienﬁ
rule or law given man at the beginning, obedience to which
made man accepbable to God. Coming from a perfect Being
this law must be perfect, therefore there can be no poss-
ible alteration. Accordingly Christienity is but & repub-
lication of the original law of nature, and any additionsl
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doctrines are false. In this way Christianity is both univ-
ersal and as 0ld as creation.

Tindal, as did the others, attacked priesthood. Ios-
itive‘religion is nothing but an imperfect copy of natural
religion, and is, as & whole, the work of a deéigning priest-
hood;.l This they do for their own personal interests. They
fostered superstition and bigotry, and they are inimical to

Ghristianity.a

6. ANTHONY ASHLEY COCRER, EARL OF SHAFTESBURY

Anthony Ashley Coaper, third Barl of Sheftesbury, (1671-
1713) published & series of tracts known as "Characteris-
tics of Men, latters, Opinions, end Times™ and also "Letters,
by a noble lord to & young man at the University™. His
main point of contention was that morality.was gboa for its
own sake and that the teaching of rewards and punishments
was wrang. He held the doetrine of innste ideas with Cher-
bury, and argued from that thet supernstural revelations
was not not-necessary. He urged, moreover, th@t such a
revelation was not only useless but mischievous, as any in-
fluences derived from the consideration of reward or punish-
ment must be mercenary, sand therefore demoralizing.5 He
took offense at Christisnity because 1t promises rewsrds

to virtue thereby denying its intrinsic value, its
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position as its own objeet, and the happiness which it in-
volves.1 Virtue, therefore, is its own reward. The desire
for virtue arises in & disinterested love for all things,
an innate love not dependent on external thingse.
Shaftesbury's theology was an attempt to banish the
supernatural and to retain the divine element of religion.
God is no longer a ruler, exbternal to the world, but is an
immanent and all-pervading force. He charged divines with
blaspheming God by representing Him as angry with His creat-
ures, &8 punishing the innocent for the guilty, and as being
pacified by the sufferings of bthe virtuous.®
Man is'the chief work of nature. The theological dogme
of corruption is therefore alien to him. Therefore Shaftes-
bury repudiated the doctrine of rewards and punishments as
having no proper place in a system which restores the div-
inity of man. Hopes and fears are no incentive %o virtue,
but the excelience of the object should ve the motive.
Heaven and hell are simply used to restraein the vulgar, dub
-dolnot provide an enimeting and essential part of the in-
ternal discipline. Theréfoie, in removing this externsl
guide, he pubsthe responsibility upon the inbternal "moral

rr
sense™ and & passion Ffor humanity.?

7. HENKY ST. JOHN, VISCOUNT BOLINGBROKE
Bolingbroke (1678-1751) is the last writer of note
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in this controversy. He was not contented with cleiming
toleration or eguality for free-thinkers, bubt directed all
his energies to bring about the triumph of Deistic prin-
ciples. He distinguished between the traditional elements
in Christisnity which originate with deceitful or deluded
men, and genuine Christiasnity, i.e. natural religion.l He
assumed bthat monotheism was the primitive relgion, and argued
for it on the ground of the consent of all tradition that the
world had & beginning. Almost evérything not contained
in the ereed of nature is ascribed to the shrewé invention
of rulers, who, in order to keep the people in subjection,
heve played on their fears.?
He held thaet we can demonstrate the nmatural bub not the
moral attributes of God. That is, we can recognize the power
and wisdom but not the gooaness and Jjustice of the Deity.
He algo attacked the anthropomorphism of divines who made
God after the image of man. Andrew Fuller wrote of Boling-
broke that he "acknowledges a God, but is for reducing all
His attributeskto wisdome and power, bleming divines for
distinguishing between His phys;cal and morgl attributes,
asserting theat we cannot ascribe goodness and justice to
God sccording to our idess of them nor argue with any cer-
tainty about them; and that it is absurd to defduce moral

obligations from the moral attributes of God or to pretend
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to imitate Him in those attributes."l

As to morality, Bolingbroke resolved it to self-love
as its first principle. "ie love ourselves“, he said, "we
love our families, we love the particular societies to
which we belong, and our benevolence extends at last to the
whole race of mankind. Like so meny vortices, the center
of all is self-love.”z

Bolingbroke was not a leader of opinion. His arguments,
according to Stephen, are feeble and inconsistent, but
aimed at & school whose pretensions to dominion had excited
a widespread reaction. He gives an interesting indication
of the general current of thought at the time, but "he cannot
be regarded as determinyyits direction.“5

8. OTHER WRITERS: EOOLSTOH, MDRGAN, CHUBB; AND LIDDLETON

There were severzl other writers on this subject, but
in thé main they reiterated the opinions of the others.
Their writings were noticed because of merit, but their
thoughts were borrowed largely from the greater leaders of
the controversy.

Thomas Woblston, Fellow of 3idney Sussex College, Cam-
bridge, wrote six aggréssive discourses on "The lLiirgcles of
our Seviour'™. He endeavored to show, not that the miracles
were incredible or impossible, but that they were absurd

end unworthy of the performer. They were not to be ftaken
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historigally, but as the allegorical garb of doctrines.t

Thomas Morgan attacked the 014 Testement as a system of
priesteraft. He declared that the God of Isreel was a
nationsl God, and that it was through the 0ld Testament that
the purity of Christianity hed been corrupbed.®

Thomas Chubb was the most uneduceted and perhaps the most
Obscﬁre of the Deistic weiters. His three principles, as
given by Leslie Stephen, were: that conformity to the #ternal
rules which result from the natural and essential difference
of tﬁingé and nothing else makes men acceptable to God; that

repentance and a change of life, and those alone, will secure

' God's mercy; and that God will ultimately judge the world, and

give to every man according to his works.?

Conyers Middleton is sometimes classed as a Deist, though
he remained in the Christian church. His main contribution
was in pointing out two things: that the current doctrine of
Biblieal inspiration was untenable, and that the guestion
of mirscle admits of a treatment different from any which it
had yet received. He raised the question, may not the belief
in miraelesvbe a superstition the source of whieh lies in the
general intellectual conditions of earlier times?% In this
way hé shattered the belief that there was an inmpassable gulf
between sacred and secular history, and prepared the way for

the historical method in theology.

[ AR X X X 2 2 2 % % & N J

1. Stephen. History of Protestant Theology. vol ii, p. 86

&. Ibid. pe. 88

3. ©OStephen. English Thought in the Eighteenth Century. vol i,
p. 165 .

4. Storr, The Development of English Théology in the Nine-~
teenth Century. p. 54
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9. CONCLUSION
Deism repidly died. It was a spent force with no real
foundation to appeal to men's religious needs. David Hume
put the finishingvblow to Deism with his overthrow of the
supremacy of reason, and the aﬁologists though not overwhelm-
ingly successful, did succeed in a measure to put down this
-eoptroversy. A ’
| Leslie Stephen stated that the mein result of this con-
troversy was in lowering "the general tone of religious
feeling without destroying the respect for established creeds;
making men unwilling %0 ask awkward questions, and conm-
pdunding with their consciences by not meking srrogent ass-
umpbions; and, generally, to bring about a comfortable com-
promise, which held together till Wesley from one side, and
Paine from another, forced more serious thoughts upon fhe
age."l The movement did cause the changing of emphasis from
the ﬁassive acceptance of tradition to the establishment of
an apologetic based upon reason, and a rational criticism of

the Bible.

C. THE SUBSCRIPTICH CONTROVERSY
Afté} the downfall of the commonwealth end the access-
ion of Charles ii. the established church once more won sup-~
remacy. Immediately steps were taken to assure its positione.
The Act of Uniformity was passed which required a declaration

of assent and consent to all and everything prescribed in
e 0gsotoesssoese

l. OStephen. =English Thought in the Eighteenth Century.
vol. i, ppe. 2872-3
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the book of Common Prgyer, togebther with all its rites and
ceremonies. All clergymen were ejected who refused to re~
nounce the covenant, accept Episcopsl ordination, pay canon-
ical obedience, subscribe to the thirty nine srticiles, and
use the book of Common Brayer. The Corporation Act ex~
cluded non~conformist layment even from the most petty ofif-
ices; the Conventicle Act forbade the attendance upon relig-
ious meebtings in which the Anglican ritual was not in use;
" the Five ile Act prohibited dissenting ministers fron
comiﬁg within five miles of any tewn in which they had
- preached and debarred them from teaching school, public or
private; and the Test Act required all officers, civil orx
military, to subscribe to the oaths of supremacy and conform-
ity, to abjure transubstantiation, and to receive the Lord's
Supper in the Church of Englend. These were modified under
Williem and Mary so that dissenters could register at the
court, and tske only the oaths of allegiance and supremacy,
and subscribe to only thirty six and one~half articles.
Non-conformists were allowed to form congregations but these
had to be registered and licensed. Dissenting laymen were
still prohibited from holding office unless they took com-
munion in the Church of England. There was still a great
deal of restriction, but the Act of Toleration began the lib-
eration of dissenterse

The Subscription controversy arose over this fequire-
ment that dissenters subscribe to thirty six and one-half

articles of the thirty nine. Although the leaders in this
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debate also expressed theologicael views, their main battle
was agaeinst this subscription.

The Subscription controversy was begun by Robert Clayton,
an Irish bishop. A strange book, the "Essay on Spirit"™ app=~
gared in 1751 which is generally accredited to him, and which
- he certainly accepted if he did not write it. The object of
) this book is to set forth a strange metaphysical fetichism.

: Bvery particle of matter, active and atrractive, has a spirit
united to it/ggrect its movements. The whole universe is
thus replete with SPirits.l God governs through this vest
hierarchy of subordinate beings of which Christ, or the Logos,
who is identified with Daniel's Archangel lMiche&l, is the
head.z' In the dedicztion to the primate, he admitted that
his opinions do not coincide with those of the compilers of
the Articles and Litany, and argues thét it is his duty
neither %o subnit to the auﬁhority of the church, nor to se=-
cede from every instibtution marked by imperfections.® He
expressed a hope that the constituted authorities would re-
dress his grievances and especially get rid of the Athanasian
creed. In 1756 he tried to carr& his principles into effect
by moving in the Irish House of Lords for an omission of the
Athanasian and Nicenecreeds from the Litany of the Church

of Ireland. At the same time he carried on a vigorous attack

on the doctrine of the Trinity, end prosecubion was commenced
ssccssssssons
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2. Ibide pp. 47-48
5« Ibid. Dedication. pp. iii-xiv
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ggainst him in 1757. Before he was brought to trial he died

from a nervous fever due 0 the excitement caused by the

prosecution.1

The cause was taken up by Francis Blackburn, a liberal
in poiitics and theology. :He defended John Jones who had
proposed some moderate reforms in the Church of England which
hed csused opposition from the High Church perty. Black-
burne's chief contribution was his "Confessional' printed in
1766. Stephen says that "We are told that at an early period
of his lzbors as a writer he had made up his mind never again
to subscribe to the thirty nine articles." In his "@onfess-
ional™ he held that the Bible and bthe Bible alone is the re-
ligion of the Protestants and thereiore a Protestant church
has no right to demand any other subscription than a profession
from its pastors that they receive the Scriptures as the
word of wod, and will instruct the people from the Scripﬁures
alone.® He also stated that s "review of our Trinitarian
forms is quite necessary for the honor of the chureh herself".
He professed belief in the divinity of Christ, however, bub
adds limitations of his own.® He omitted the creed of Athen-
asius from his services but reconciled himself to the other
requirements of the church.

The result of Blackburne's agitation was a meeting in

the Peathers Tavern, which led to a petition embodying the

68000080000,

1. Stephen. English Thought in the Eighteenth Century. vol.
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suggestion that a profession of belief in the Scriptures be
substituted for the subseription to the articles. This was
signed by two hundred people and presented to fhe House of
Commons where 1% was defested. However, at this time Cam~
bridge substituted for the subscription to the articles a
gimple profession of bona fide membership in the Church of
England as a reguirement for the B. 4. degreé. John Hey
follows in an attempt to make the articles malleable by
stating that it was better to leave the letter untouched and

1 The result of this controversy

depart from them in spirit.
was not apparent at the time, but it nsturally merged into

the Unitasrisn movement which followed.

D. THE RISE OF UNIZARIANISM

An interssting illustration of the tendency ageinst
'bhe Trinity is to ve found in Taylor's book "The Apology of
Ben Miordecai to his Priends for embracing Christianity™.
It appeared in & series of letters appearing between 1771
and 1777. The converted Jew, who is the nominal suthor,
justified himself for abandoning the fsith of his fathers
by holding that Christianity does not involve tritheism
inasmuch as it does not necessitate a belief in the divin-
ity of Christ. His God is anthromorphic, making up His
mind from time to time according to cireumstances.. His

chief argument, however, was that you cannot assert at once

cssecsess o

1. Stephen. ZEnglish Thought in the Bighteenth Century.
vol. i, p. 423=6



~66~

the divinity of Christ and the reality of His sufferings.
If you say that God suffered, you are a Patripassian; if
you say that the human nature alone suffered, then you are
Socinian; and if you claim that the divine was separated
from the human at the passion then you are a Cerinthian.
He therefore adopted the Arian hypothesis that Christ was s
created being.l

Joseph Priestley was the next writer to make any im-
pression. The general tendency oi his asrgument was t0 reduce
all Christianity to a department of inductive science.
His aim was to combine science with theology by accepting
a view of God and the soul which would meke them. accessible
to ordinary methods of scientific investigation. The exist-
ence of God was to be pr6ved from the whole machinery; the
immortality of the soul, or rather the dogms of its recon-
struction from the testimony of the Apostles whose veracity
was guarantéed by the miracles. His "History of the Lorrup-~
tions of Christianity"™ appeared in 1782 snd led to s most
exciting controversy. His principal antagonist was Samuel
Horsley, who was elevated to the bench as & result of his
victory in this dispute. Priestley included among the cor-
ruptions of Christianity the Trinitarian doctrines,zand makes

Christ & mere man.5 The sound doctrine which existed .-

S2000800ca000ses0
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in the earliest ages he attempted to identify with Unitar-
ianism.l His =im wes to show "what circumstances in the state
of things and especially of other prevailing opinions and
prejudices favored the introduction of new doetrines."8
Through his writings his mein teaching was that the sarliest
Christians were Unitarians; and that Unitarianism had re-
mained for a long time the creed of the masses until the Irin-
itarian views were adOpted;S He also challenged Horsley to
show the period at which a belief in Christ's divinity arose,
and argued with great force that it was impossible to suppose
that the Apostles could have believed that the man whom they
saw in flesh and blood was God Almighty.4 Horsley defested
this argument with ridicule.

Gilbert Wakefield followed closely in the footsteps of
Priestley. He had been imprisoned for two years for his
charges against the government of corruption and this led to
8 charge of libel, for which he was convicted. In his
"HEssay on Inspiration'™ he worked out the theory that we
should believe in as few miracles as possible. The inspir-
ation of the Gospel is unnecessary becasuse strength of judg-
ment, adeguate information; and unbiassed affections are
sufficient guarantees for historical acecuracy. He held that

Christ really wished to show the efficacy of truth operating
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without supernatural advantages. Yet he accepted an ample
degree of inspiration in other writings and thought that the
Gospels, as compared with the 01ld Testament prophecies show
the disparity bvetween the thoughts'and language of man and
His Creator.®

Hdwaerd Evanson attempted to push rationaslism one step
further. He had been a clergyman in the Church of England,
but had been forced to resign because of certain liberties
taken with the liturgy and a heretical sermon he preached.
In 1772 he had already attacked the doctrine of the Trinity
- and in 1777 wrote a letter to Hurd, Bishop of Lichfiedd,
about the prophecies. He claimed that the Church of England
and all other churches in existence had as good a right to
the title of anti-Christ as had the church st Rome. He dis-
covered in the Book of Revelation that the alliaﬂaeu of
church and state under Constantine would cause the grand
apostasy to Trinitarianism. He pushed on %0 a free criticism
of the Hew Testament. In 1792 he published a book entitled
"Dissonance of the Four Generally Received EVangelists“.
His main test for distinguiéhing the spurious from the guth-
entic narratives was the existence in the authentic of pro-
phecies which have been satisfactorily fulfilled. According
to this theory he excised from the New Testament the whole

of three gospels, the Epistles to the Romans, Zphesians, .

essssssssenns
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Colossians, Hebrews, and those of James, Peter, John and Jude,
besides perts of the favored gospel, St. Luke's, of the
Acts and.of the Appcalypse.l

Thus the Unitsrian cause began to grow, end though the
leaaers were not regarded as oubtstanding foetors in the
thought of Englend of this period, they did reflect the
thought of meny of the people, and the trend of dissenting
opinions. Unitarienism has continued bto exist, and much
credit for its existence ie 1to be given these early writers,

although they merely revived an o0ld heresy.

E. YHE HUDCHINSONIANS

Another controversy, of minor impdrtance, was that be-
gun by John Hutchinson which represented the influence
upon theology of the great University of Oxford. Hutchinson
hzd been an assistant to VWoodward, one of the earliest en-~
guirers into geology. A disagreement had arisen as to their
claims to discovery, and accordingly Hutchinson, during
the last years of his life, published his own system of phil-
osophy. His chief work waes "Moses' Erincipie™ which attempted
to show that the suthority of loses was opposed to that of
Hewton. Several converts were won to the side of Hutchinson;
Duncan Farbes whoso book "Religion'" bore many traces of the
founder's fancies; JuliusABate and John Parkhurst both

authors of Hebrew dictionaries; George Horne, afterward
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Bishop of Norwich; and William Jones, curate at Nayland in
Suffolk.

The Hutchinsonians had three principles for which they
foughﬁ: an exbreme dislike for rationzlism, & fanatical
respect for the letter of the Bible, and an attempt to enlist
the rising powers of scientific enguiry upon the side of or-

1 This sums up their arguments sufficiently well

thodoxy.
for an understanding of the movement. The truth was that
they were frightened by the scientific discoveries which
seemed to refute Biblical teachings. Thus they held that
gravitation seemed to make the hypothesis of divine inter-
venbion superfluous; they were frightened by the teaching of
a vacuum, and denied that inert metter was capable of active
gualities.

In line with this guarrel between science and revelation,
Hugh Fermer, a dissenting clergyman, saw that thelworld was
governed by natural laws and he attempts to explain the phen-
omene of miracles in s rational menner. Two books, the
first deszling with Christ's temptetion in the wilderness,
which he ettempted to explain as 2 divine vision and not a
reality; and a "Dissertation on Miracles™ in which he granted
thet miracles could be proved, but asked how it follqwed that
they were of divine origin, thus trying to narrow as much
as possible the demands'upon our faith, are his contributions

to the controversy between science and revelation. The
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vast importance of a genuine miracle was insisted upon. The
world is governed by lsws, and none but the lawgiver can
dispense with these laws. OCreated beings are restrained to
their own sphere. Thus he attempted in isolating snd re=-
moving to & distance manifestations of divine power, to
strengthen the evidence of the few genuine miracles.l
In line with this phase, it is proper to mention the
disPuﬁe caused by Hume's trestment of miracles. Three men
won special prominence in their attempts at refutetion: ¥ill-
iem Adams, John Douglas, and George Csmpbell. All three
were equallj averse to a belief in the continuous manifest-
ation of supernastural agency and to & denial of its former
menifestation. Adsms and Campbell both argued that there
is no reason for doubting divine intervention for worthy
purposes, therefore there was no ground for doubting the
Christian mirescles. Campbell wes perhaps the greatest of
the three, being the only one to receive a reply from Hume.
He based proof upon testimony and experience as separéte
éna independent sources. Douglas asserted that we may be-
lieve in 2 conjunction of effects and causes of which we
have no actual experience, and thaﬁ God's omnipotence sllows
Him to do what He plesses. The whole comroversy about mir-
écles really’resolved itself into = dispute es to the nsture
of the universe, and in reslity accomplished little in
sheping the thought of the period.?
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P. ©THE UTILITARIARNS

In keeping with the rational spirit of the age, there
was another attempt to substitute an external cause for auth-
ority. The Util;tarians attempted to place the greatest good
for society as the motive for virtue in the stead of & divine
revelation. They held that happiness was the chief end of
humanity, it was for this thatb they were created, and there-
fore that which tended to prdduce the happiness of our fellow-
men was our highest duty. ﬁaturally this movement included
many of the leaders in other fields, as Hume, Locke, Shaftes-
bury, Bolingbroke and others, but aside from them there
Were others who figure chiefly as exponents of this thought.

Preceding the movement three men might be menbtioned &as
a little outside the movement, yet certainly fostering it
with theirideas which were glmost identical. These men were
Francis Hutcheson, David Hartley and Adam Smith. Rach of
ﬁhem held that the chief object of humenity was happiness,
end that anything which tended to produce this happiness
was right. Hutcheson held that man has internal cs well as
external senses; the external perceiving sounds and colors
as well as the internal perceive moral excellence or turpit-
ude. The moral sense is a primitve faculty with its purpose
to percéive virtue and vice as thg eye perééives light and
derkness. Iwo stendasrds are found in his belief -~ the morsl
sense and the public good. His formule was the grestest

happiness for the greatest number, and the morsl sense is an
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aporoval of the sction which is conducive to the public wel-
fare. Thus he appeared Utilitarian in his teachings. But
Hutcheson refused to accept the theory of utility, which
appeared to be equivalent to resolving virtue into selfish-

ness.l

Hartley and Adam Smith followed Hutcheson in this teach-
ing. V@hey differed in that Hartley tried to make association
the fuﬁdamemtal law of our intellectual and emotional nature,
while Smith ftried to resolve all our moral sentiments into
sympathy. Hertley's book "Observations on Man" explained
his position in this field. The undérlying doctrine is that
of necessity; that all events in the universe, as well as
2ll the phenomena of humen action, are links in an ebternsl
chain of causes and effects. God is the one efficient cause,
and &1l phenomens of humen 1life proceed from Him. He taught
that "The infinite happiness and perfection of God is a
pledgé'of the ultimate happiness and perfectioﬁ of all His
creatures.”2 Adam Smith's "Theory of loral Sentiments®™
appeared in 1769. He believed in a "great, benevolent and
all-wise Being who is determined by His own perfections to
meintain in the universe at gll times the greatest possible
quantity of happiness".5 Utility is not the cause of our
actions, but the moral sentiments contribuhe blindly to pro-

mote the happineés of ma:akind.4 Sympathy is the guardisn
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of our actions and the Jjudge and ménitor of our actions and
conduct. "First", he said, "we sympathize with the motives
of the ageﬁﬁ; secondly, with the gratitude of those he has
benefitted; thirdly, we observe that his conduct has been
agreeable to the general rules by which those two sympath-
ies generally act; and last of all, when we consider such
actions as making a part of a system of behavior which tends
to promote the heppiness either of the individual or of the
society, they appeazr to derive a beauty from this utility,
not unlikze that which we ascribe to any well-contrived mach-
ine." This forms his analysis of the sources of approbetion.
Here again utility oceupied 2 distinctly subordinate pose-
ition. His later work, the celebrated "Wezslth of Nations",
teaches that man is primarily selfish, in seeking his own
comfort, but that the regulative rather than antagonistiec
force is this sympathy.

Locke and Hume, by their war on innate ideas and em-
phasis upon the external, or experiential basis, influenced
this movement considerably. Utilitarianism's method is
inducti¥e, its basis experientisl, =nd its end practical.
Its cry is the greatest good for the greatest number. Other
writers served to forward the movement before the great
leader, Jeremy Bentham, appeared. Waterland, who was
aroused by Clarke's distinction vetween moral and positive

duties in his "Exposition of the Catechism", wrote a reply
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in which his prineiple ig that the relative importance of
divine commands is to be tested by the guestion of which
was most conducive to the public gooa.l Bishop Law, adoging
the theory of Gay, foliowed Waterland in the position.
Abrshem Tucker, perhaps the greatest of this movement in
the eighteenth century, published the book, "Light of Nature
Pursued™ in which he laid down several uﬁilifarian prin-
ciples. He attempbted to explain God's relationship to the
work in the terms of a wabtchmaker's relation to the wateh,
and tried to discount divine interference. Having created
us, our own natursl instincts are left by Him to lead us,
with the motive for action as the desire for happiness.
Paley was greatly influeﬁced by Tucker's work and possibly
finds his famous illustration of the watch here.2

The great lezder of this movement properly belongs
in the nineteenth century, as does the main course of the
movement. Jeremy Bentham, born in 1748 and died 1832, was
a brilliantylegal genius. During his long life he acec-
omplished many legal reforms in England. His philosophy
was based upon the maxim "that the greatest happiness of
the greatest number is thé foundation of moral and legis-

nd

lation. This he identified with the principle of utilitye.

This principle is carried into political as well as
moral life, inasmuch as it affects the whole of society.
S 4088006600800
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Bentham's great follower was James Mill, who carried the
movement still further.

This movement, which had its roots in the eighteenth
centufy, is properly & nineteenth century movement, be-
cause it Wés in this century that it became organized and
defined as & separate line of thought. It is important,
because it marks the beginning of the soclial line of thought
in religion, and is the germ of the modern "Social Gospel"

movement.

G. SUMMARY

Through these controversies a new emphasis was brought
into %he religious thought of England. Tradition, even that
of Efoﬁestantism, could no longer be accepted on the basis
of its authroity or custom, but must now be subjected to
rational criticism and careful study. The results were
partly political and partly within the church. The found-
ations of the Broad Church movement of the nineteenth cenﬁ~
ury were laid here. Dissent was given a fimmer‘footing, menr
wWon more freedom in worship, and the way was paved for a
wider end more tolerantkieligious outlook than before.

Criticism was given a new method -- that of rational
interpretation and critical Studj. The orthodox still
clung to the inspiration of the Scriptures, but were forced
to study it in the light of the discoveries of the age.
These controversies also led to the development of modern
theology of the nineteenth century. Another important re-
sult was the rise of a new school of apologists, represented

by Paley, Varburton, and Butler, who adopted the method of
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the rationalists in an effort to uphold the orthodox faith.
Utiliterienien led to bhe Ubilitarian Bthics of the
nineteenth century, and was the forerunner of the social
movements of our own day. Thus the influence of these
controversies is seen in the movements and thought of the

twentieth century.
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CHAPTER ITI.

DEFENCE OF ORTHODOX POSITION

The attacks made upon orthodoxy by the controversies
naturélly called forth champions of the faith. In their
attempt to refute the arguments of the Deists and Trinit-
arisns they were forced to develope & new apologetic, and
to defend Vhristianity from rational grounds. In the lack
of any real theologians in this century, these apologists
were obliged to ctand slone against the repeated attacks
of the opponents of the Christian faith.

There were many who published replies to the assaults
of thérationalists, but four stand cut with specisl promin-
ence, and in their works we can see the apologetic mind of
the period. These four men were John Locke, Joseph Butler,
William Werburton and William Paley. \

A. JOHN LOCKE

John Locke, slthough having great influence upon the
Deists, in reslity was an apologist. His "Reasonableness
of Christianity" attempted to show that Christianity is not
contrary to reason, znd that it may be accepted on rational
grounds. Since the main part of Locke's work lay in the
seventeenth century, and was not primarily designed as g
refutation of the controversial arguments, a simple study
of his "Heasonableness of Christianity™ will serve to show

his position es an apologist.
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His method of arriving at the truth conbtained the
gospel was to rezd it through without aid of note or comment.
As he read, he was impressed with the harmony of the whole
and the manifest truth of the Scriptures. In his prefeace
to the book he stated as his purpose, "The little satis-
faction and consistency thet is to be found in most of the
systems of divinity I have mebt with, made me betake myself
to the sole reading of the Seriptures (to which they all
appesl) for the understanding of the Christian Religion.
What from thence, by an attentive and unblassed search, I
have received, Reader, I here deliver to thee. If by this
my labor thou receivest any light, or confirmastion in the
truth, join with me in thanks %o the Father of lights, for
Hig condescension to our understandings. If upon 2 fair
and unprejudiced exemination, thou findest I have misbtaken
the sense and tenor of the Gospel, (which is that of cherity)
and in the words of sobrigy, seb me right in the doctrines
of salvation."l

He began with the statement of the fa2ll, that the doc-
trine of redeumption and consequently of the Gospel is founded
upon ite supposition, EHe then enters upon a tedious treat-
ment of the fall and salvation, bringing in text after text
as proof. ©Stated simply his discovery is this: Christ and

His apostles, on admitting counverts to the church, did not
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exact from them & profession of belief in the Athanasian
ereed, the "hirty Hine Articles, or the VWestminster lon-
fession, but were sabisfied with the acknowledgment thaet
Christ was the lessiah.t He first endeavered to prove that
Chrict is bhe Messiah, showing thab there is & threefold
declaration of the Iessish: By miracles, in conjunction
with the expectation of the Jews; by phrases and circum-
locutions that did signify of intimete His coming, though
not in direct words pointing out the person, the most common
of which was "The kingdom of God and of heaven"; and by |
"plaein and difeet words, declaring the doctrine of the
iiessiah, speaking out that Jesus was He, as we see the
apostles did when they went about prezsching the gospel after
our Saviour's resurrection™.®

Passing on to the requirement for salvetion, he taught
the one article, velief that Jesus is the lessish. He
stated in connection with Psul's presching on account of
his sermons "wherein he preached no other srticle of fzith
but that Jesus wae the Messiesh, the king, who Dbeing risen
from the dead, now reigneth and shall more publicly menifes?t
his zingdom in judging the world at the last day."z He
went further to wsrn those who would add to this article of

faith. "But I cannot allow to them (the makers of systems)
(A N N E NN ENE

l. ©Stephen. =English Thought in the Eighteenth ventury.
vol. 1, pp. 95-6

2. Locke. The Works of John Locke. vol. vi, pp. 32~35

d. Ibid. vol. vi, p. 100
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or to any men, an suthority to make & religion for or to
alter that which God hebth revesled eseeeessss That this is the
sole doctrine {faith) pressed and required to be believed in
the whole tenor of our Saviour's and his apostles preaching,
we have showed through the Whoie history of the evangelists
and the Acts. 4And I challenge them tc show that there was
any obther doctrine upon their assent to which, or disbelief
of it, men were pronounced believers or unbelievers; and
accordingly received into the church of Christ as members
of His body, as far as mere believing could meke them so,
or else kept out of it. This was the only gospel article
of faith which was préached to them"*l Repentance is, however,
an essentiel a condition as faith, én& as necessary to be
performed. "These two, faith and repentance, i.e. believing
Jesus to be the liessisgh, snd a good life, are the indispens-~
eble conditions of the new covenant, to be performed by all
those who would obtain eternal 1ife.“2

It is for this faith that God freely justifies a man.
But as they accept Him as their king, men must ohey His laws,
otherwise "they were bub the greater rebels, and God would not
justify them for a faith that did bubt incresse their guilt
and oppose dismetrically the kingdom znd design of the
iessiahessees &nd that faith withoubt wozrks, i.e. the works
of sincere obedience to the laW and will of Christ, is not -

sufficient for our Jjustification, St. James shows &t large,
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chapter 11i. A
In snswer to the cuestion, "What need was there of 2
Saviour?" he gave this answer which, to a great degree,
typifies'his attitude. "And we shall take too much upon
us i1f we shall cell God's wisdom or providence to acecount
and pertly condemn for needless all that our weak, and per-
haps biassed, understending cennot account Tor." He then
went further to show that the "wisdom and goodness of God
has shown itself so visibly to common apprenensions that
it hath furnished us abundsntly wherewithal to satisfy the
curious and inguisitive, who will not take a2 blessing unless
they be instructed what need they had of it, and why it was
bestowed upon them." 2
Philosophy had failed to teach men their duty, and Locke
asked "whether one coming from heaven in the power of God,
in fuli and clear evidence end demonstrafion of miracles,
giving plain and direct rules of morszlity and obedience be
not likelier to enlighten the bulk of mankind, and set them
right in their duties, and bring them to do them than by
reasoning with them from general notions and principles of
humsn reason?®.® He then stated that the instruction of the
people were best still to be left to the precepts and prin-

ciples of the:g03pelﬁx42
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An interesting point is brought up in the matter of
criticism. He advanced the guestion as to why it is not
necessary to believe the meny doctrines which are found
through the Scriptures in addition to the faitﬁ_%n desus
88 the liesgsisgh. This he answered by & rational process of
criticism. "This snswer that the epistles are written
upon seversl occasions and he that will resd them =28 he
ought must qbserve’what igs in them which is principally
aimed at; find what is the argument in hand snd how managed;
if he will understand them right and profit by them. The
observing of this will best help us to the true meaning snd
mind of the writer, for that is the truth to be received
and believed, and not scattered sentences in Scripture lan-
guage accommodated to our notions and prejudices.”l This
is in keeping with modern methods of criticism; the determ-
ining whether the statements ére by-laws or regulations,
based upon the occasion of their writing.

Whatever may be said of the influence of Locke's phil-
osophy and insistence upon reason, the fact remains that he
was & champion of Christianity as found in the Scriptures
and that ne defended it against~the very ones who strove
to use him as their example, a&s Toland. In this book
Locke has shown himself the first of a new type of apolo-
gis@,‘who base their apologies on rabtionsl and scholarly
grguments.

$ ¢SOOSO STEEREGEES

l. Locke. The Works of John Locke. vol. vi, p. 152



B. JOSEPH BUTLER

Joseph Butler wes born May 18, 1692 and died June 16,
1752. The two books upon which his fame rests, the "Sermons"”
and thek"gnalogy“ were published in 1726 and 1736 respect-
ively. One of tﬁe things for which they sre remarkable
is the fact that they stirred up no contemporary controversy.
They both show déep thought on the controversies of the day,
and although clumsy and having many faults of style, they
have survived $ill this day when they are still read and
studied. Stephen said of Butier that "though Butler has
habitually been described as amongst the ablest champions
of Ghristianity, he has probably made few converts, and has
clearly helped some thinkers towar&.sceptioism";l

Butler's aim was to undermine the Deist position. In
his Wﬁnalogy“ he essumed as proved that there was "an intell-
igenf &uthor‘of nature and naturael Governor of thekworld“.2
He attempted to prove that the God of nature and the God of
revelation are one and the same. He began his work by the
examination of the velidity of the human soul, which with
~the belief in God form the primsry articles of natural re-
ligion. He pressed an anzlogy of nature to prove the exist-
ence of the soul and future life, since identity in us and

in other creatures survives grest changes, and there is no

aesstBhassosse

1. Stephen. ZEnglish Thought in the Eighteenth Century.
vol i, pe. 280
2. DButler, The Vorks of Bishop Butler. vol. i, p. 12
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igroaf that death works destruction of our living powerse.
The body, he argued, is foreign matter, and if we survive
this mattér, why not 21l matter? Our nabtural state is two-
fold, sensation and reflection, and there is no evidence
that death touches the latter. His basis for the argument
was twofold: the doetrines of continuance and the incap-
acity of desth to destroy.t Thus he strove to break down
the negative arguments and prove from an analogy of nature
the existence of & future state and the human soul.

He next passed into 2 discussion of rewards and punish-
ments which he also proved by analogy with nature. We
have pleasure or pain in the natural world which proceed
from natural laws, and which are analogous to the fubure
state. After giving examples of punishment in the natural
world, he concluded his argument with "And is there any pre-
tence of reason for people to think themselves secure and
talk as if they had certaein proof that, let‘them act as
licentiously as they will, there can be nothing analogous
to this with regard to a future and more general interest
under the providence and govermment of the same God?"&

This supposition is further confirmed from the fact
that the natursl government under God is also moral, in
which rewards and punishments are the consequences of

actions considered as viftuous or vicious. Uen are not
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always rewarded according to their just desert because the
egssential tendency of virtue and vice to prcéueé ﬁaypiness
or misery are often hindered from taking effect from accid-
ental czuses. However, the beginninge and rudiments of a
righteous administration mey be observed in the constitution
of nature, from which we nmight expect that these accidental
hindrences will some day be removed and the rule of distrib-
utive justice obtain completely in a more perfect stata.l
Continuing thie process of analogy in natursl religion,
he tried to show that there is in those who are the subjects
of this morsl government some sort of trial, or possibility
of acting wrong as well as right, which shows that this life
is a state of probatien.g But the present 1life is not merely
& state of probation, but one of discipline and improvement
in temporal as well as religious affeirs. The ruin of men
is Dbrought on by their own vice, and for this he used the
analogy of the countless plents and seeds which decay be-
fore they reach maturity.5 In his next chapter he elaimed
that fatelism wes not the order of the world bubthat we
are free. 4As to the wisdom and goodness of the divine gov-
ernment he showed that the government of the natural world
aopeared to be a system with parts releted to each other and
together composing & whole with laws governing, but with
our small view we are unable to Jjudge correctly. All of
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our objections to the divine government may therefore by
grounded upcn our ignoraﬁce.l

Thus Butler endeavored to remove all difficulties con-
nected with natural religion and he next turned to an exam~
ination of revealed religion, considering the importence of
Christianity as an introduction to a study of its credibility.

Christianity hes & twofold importance. First as a
republication of natural religion in its nstive simplicity,
with authority and sdventages; sscertaining in meny cases
what before was only probable and perticulerly confirming
the doctrine of rewards and punishments. He distinguished
between natural and revesled religion by saying that "For
though natural religion is the foundation and principal
part of Christisnity, it is not in any sense the whole of
it."& A4s to the fubure state he wrote, "The grest doetrines
of a fubture state, the denger of a course of wickedness,
and the efficacy of repentance are not only confirmed in the
gospel, but are taught especially the last is, with a degree
of light, to which that of nature is but darkness,™ The
second importance of Christianity is that it reveals a new
aispensation of providence, originating from the pure love
and mercy of God, and conducted by the mediation of His
Son, and the guidance of His Spirit for the recovery and

galvation of mankind who are represented &s in & state of
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apostasy and ruine.

He next trested the objection tQ'revelatiGn ésnsidere&
a8 mirsculous which he treats in his same way of analogy ==
stating thet there are strong presumptions agsinst may known
facts, such as miracles, for which religion supplies part-
icular reasons. He next turned to the Christisn scheme and
proved that it too is in keeping with nabure. In revelation
he geve to reason the right to Jjudge the meaning, the morality
and bthe evidence.l Christianity is & scheme quite beyond our
comprenension, and here, as 1in neture, cur ignorance bars
2

our objections.”™ Cince nature is dependent upon lsws, he

gontinued, then the same holds true to revelation -- that

!

"God's mirsculous interpositions may have been all along, in

U

.

like manner, by general laws of Wisdom.“gv This is carried

b
[

over to Christian revelation. "Phus in the daily course of
natural providence God operates in the same manner ag in
the dispensation of Christisnity, meking one thing cubserv-
ient to another; thig to somewhat further; and so on,
through & wvrogressive series of means which extend, both
vacxward and forward, beyond ocur utmost view."&

4s to the medistorship of Christ we do not know whether
any other wesy would have worked, as we do not Znow how fer

nything we could do would have vrevented punishment ox

-

o

recover the hazppiness we forfeited, nor can we Jjudge the
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particulars of the mediaborial work. Bubt vicarious suffering
ig an ordained avpointument of everyday experience and Christis
suffering is in keeping with this phase of natural exyerience.l
to the point which sterted many Delsts on btheir
speculations which was the lack of s unlversal revelation.
He showed here = paralliel in nature and also stated that
God's plan was one of allowances, therefore one of universal
equity.g His next chapter deslt with the positive evidence
for Christianity from prophecy, miracles, elc.

He zave as 2 summary in thres propositions his srgument

f§9)

in regerd to Vhristianity. It is zs follows: "However, lastly,
s 1t hus Deen made to appesr, that there is no presumpbion

against a revelation as miraculous, that the general scheme

of Vhristisnity, end the principal yparts of i%, are conform-

<

able to the experlenced constitution of thiangs, and the whole

perfectly credible; so the account now given of the positive
evidence of it, shows that this evidence is such &g, from
the nature of it, canuct be dsstroyed, though it be 1@&6%&6&.“3

He concluded with a vindication of his method of analogy

88 being factual and true, and attempted to show that doubt

Thus in this work the apologetic method of Bishop Bubler

G

maey be seen. His leading docbrine was that we find the cane

v

.

difficulties in the Scriptures that we found in the operations

IEN NN ENENNEN

. Butler, The Vorks of Joseph Butler. vol. 1, pp. 288=3
Ibid. vol 1, ppe. &84-3
o« Ibide wvol. i, pe 353

[ AV o
.



of nature, and this should lead us not only to reject all

argumnents agalnst the Scriptures which are founded Ou

difficulties, but to infer that probably both proceed from

the same author. Ilciim says that "the srguient of 'The An-
alogy' sppears then to be as solid as its principles sre
just, and ite szuthor remsins zs accurate in his reasoning
s he wes firm in his faith.“l
His influencs is szid to have been great by many, asnd
obthers discount it. BSorley said of his ressonings that "They
are 80 exzhaustive, so thorocugh and so candid, that critics

0% 211 schools are agreed in regerding his as the finsl

word in a greatv controversy.” Shields said "It may be
doubted 1f sny modern writer hacs been s0 gonerally cecepted

as an exponent of English thinking

Lo

upon religious questions,

or hase exerted such an influence directly end indirectly,

. < 3 .
¢ tendencies and products.” But Leslie
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Stephen is not so generous in his praise. He said, "We can
but honor him as an honest and brave man -- honest encugh to
admit the existence of doubts, and brave enough not to be

paralysed by thelr exlistence.”

C. VWILLIALM WARBURTON
3y hig learning bubt still more by his vigor and resource,
William Warburton made & deep lmpression upon his time. He
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was born in 1698 and died in 1779. He took his orders
without & uwniversity training and, after other pfeferments,
became Bishop of Gloucester in 1759. His works include "The
Allisnce bebween Church and State™ (1736) and a defense of
the "Zesay on Man™ by Pope. He edited Shakespeare in 1747;
published & hostile "View of Lord Bolingbroke's rhilosophy™
(1754 ); end wrote "Kemarks on Hume's FNabtursl History of Ke-
ligion™ in 1757. His most famous work wes "The Divine Leg-
ation of ILioses Demonstrated on the Principles of 2 Religious
Deist™ (1737-1741), which was designed to meet a deistiecsl
objection to the 0ld Testement Scriptures, thet the books of
loses contain no reference to a fubture life. His legal
training in his youth is shown in his ability to meke a case
and seore 2 wvoint, but he seems to have 1little insight into
history, philosophy, or religion. Stephen says thgt "He was
as proud, pragmatical, and insolent as a men who brought
to theological controveréies the habits of mind acquired
in an attorney's office might naturally be expected to show
himself."l

Warburton observed in a letter to Hurd that "his life
was o warfare upon earth; that is to say, with bigots end
livertines, ageinst whom I have denounced eternsl war, like
Hennibal sgeinet Rome, at the altar.“g He made truth his

aim, and, as waes natural with many of his type, was extremely
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l. ©Stephen. English Thought in the Eighteenth Century.
vol. i, p. 308
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intolerant of any whose opinions differed from his. wvelsts,
atheists, and pantheists form the majority of his~0pponents,
but the more orthodox came in for their full share. Jo

guote Stephen ageain, ™He stalks through the litersry history
of the eighteenth century, treiling behind him a whole series
of ostentatious parsdoxes, and bringing down his controversisal
shillelagh on the hezd of any luckless mortel who ventures

to hint & modest dissent."l

Vigrburton neéesgarily had to form slliances, and in
two men, Pope snd Hurd, he founa two suited to him by force
of contrast. These two defended VWarburton in many instances,
and Hurd was responsible for the publication of the letters
written him by nis friend.

The "Divine Legation™ as Stephen described it is "an
attempt té support one gigantic paradox by & whole system of
paradoxes".z His professed intention at the beginning wasto
vindicate lioses, bub after this he diverged into all manner of
subsidiary inguiries. 4mong the topics upon whieh he dis=-
coursed were: ‘the origin and nature of morslity; the theory
of the sliiasnece. between church and state; an elucidation of
ancient mysteries,; the hieroglyphics with their origin and
meaning; Zgyptian chronology; the date of the Book of Joba
He' :z1s0 assails all who differ from sny of his opinions.

That this book is a tedious Jjumble need not be mentioned.
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As Sorley said, "The defence of this paradoxical theory
gave Warburton ample scope for displaying his.learhiﬁg and
his controversial talent on a great variety of topics, the
relevance of which is not always apparent.“l

This book was written as an srgument sgainst the Deists
who held that there was no reference to the future state
of rewards and punishments, although Stephen said that he
hes been unsble to discover this point in the Deists against
whom YWarburton was writing‘z He endeavored to find new
discoveries in religion which will stale-mate the Deisgts
who appezr 10 have victory in their grasp. His three
propositions were: that the doctrine of a future state of
réwards end punishments is necessary to the well-being of
society; the second, that the utility of this doctrine
has been admitﬁed by &1l mankind, and especially by the
wisest and most learned nations of antiguity; and the third
that this doctrine is not to be found in the loszaic dis~
pensation.5 He asserted, however, that since Moses 4id nost
appeal o any such doctrine, which was ceurrent in other
countries, that this proves his divine legotion. He went
further in holding that Moses would not heve omitted such
& sanction had he not had a certainty of mirasculous inter-

ference. Thus the absence of belief among the Jews is
OOQQOIQQCiV
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taken as proof thet they vwere under the immedizte provid-
ence of God, working by means outside nastural law.

The whole argument rests upon the sssumption thet
nothing but a bellef in a future stete cen sustein the
moral law. Thus he held that "Men will not be virtuous
unless they are peid for it, Heither & moral sense, no?

& perfection of the fitness of things will bve sufficient
motives without the obligation of a superior will".l Goa
was the God of the Jews, their leswgiver and governor. These
He rewarded in this present world, while the ordinery uen
‘were rewarded OT punished in the future. The Jews, however,
might receive & double portion, by being rewarded here =nd
in the mext world. The date of the Book of Job he tried to
determine by the fact that it wes written at the time when
God began to govern by secondary causes ind when rewards
and vunishments hed ceased to exist in this present world
and the next world had not been discovered.Z

One of the most vehement of his polemic writings was
directed against ﬁesley. In the course of it he remsrked
that "The vower of working miracles and not the conformity
of the Scripture doctrines to the truth, is the grest
eriterion of & divine mission."® He tried to show that

miracles have been misunderstood, accepting the main events,
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but rejecﬁing the subsidisry ss explainable by natural
reasons. His particular ire was aroused by Wesley's pub-
lishing accounts of modern miracles, with which his works
sbound. His argument was that miracles sre no longer re-
guired. The martyrs might have wented them for support but
"now the profession of the Christisn feith is attended with
esse and honor; and the conviction which the weight of hunsn
testimony and the conclusions of humen rezson afford us of
its truth is sbunduntly sufficient‘to support us in our re-
yligious perseverance.”l
In this we see the method of Werburton. It was not

sound nor logicel, but it reflectse the thought of his period

>
o

end had some effect upon the time. He has disappecred &s

o

a force in apologetics; his works will not bear critical
study, as do those of Butler, but beczuse 0f his general
method he deserves study as one of the apologists of this

period.

D. WILLIAM PALEY
Williem raley, the last of the greater apologists of
the period, wes born in 1743 and died in 18056. He wzsg ed-
ucated at Christ College, Cambridge, where he gradusted
in 1805. ﬁattemaficai studies seem to have occupled his
youtn, snd resley showed thet clesry, rigid, intellect which

results from such study.
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Paley's chief works were the "Morsl and Political
Zhilosophy™, published in 1785; the "Horge ?aulinée“, 1790;
YEvidences of Christiznity™, 1794; znd the "Hatursl Theology"”
or "Evidences of the Existence and Attributes of the Deity,
Collected from the appesrences of Neture” published in 1802,
The "Evidences" will perhaps gzive nis view of theology amd
state his method better than the others. It is still reszd
and studied, and its arguments are being revived in the
modern field of apologetics and theology.

Paley's "dvidences" ar "Hatural Theology™ =s it is also
called bvegins with the suyposition that he is walking scross
a heath and pitches his foot against & stone. If he vere
asied how the stone came to be there his could enswer with-
out appesring to be absurd that it had perhszps been there
forever. But if he had found & watch the seme answer
would not have been practicable inasmuch as, upon sxamine
ation, the wateh has been put together for a purpvose, and
that if the wnarts had been different the purpose, i.6. of
producing motion, would not have been fulfilled. Having
examined the paris and thelr fitness for their particuler
purpose, it is naturelly inferred thet this watch had a
mexer. He then asrgued that even if we failed to undersiand
it we would recognize that it had a msker. and could not

have syrung from natural causes:
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Suppose it had the power to generate other watches in
the cource of its movements. Ve would still look for the
maker for "contrivances must have & contriver.“l The guestion
then is "how ceme the first watch in existence?". "The Thing
required is the intending mind, the adepting hand, the intell-

ne  mg say that no art

igence by which that hand was directed.
or skill whstever has been concerned in the business is absurd,
yet this is atheisn.

He applied this zrgument by compsring the watch to nature.
“Every'in@ication of contrivance, every manifestation of
aesign, which existed in the wotch eziéts in the works of
nature; with the difference, on the side of nsbture, of being
greater and more, and that in a degree which exceeds 2ll
computatiozl.“5 de carried this srgument from design next to
the human eye, compering it to & telesccpe, which we know
to have a‘maker, aend stating "there is precisely the same
proof that they eye was made for vision"% He went further
to show the difference between the human eye &nd that of a
fish to schow an intelligent maker who designs the eye according
to the need. The working of the eye is examined to show its
adaptability to need and its superiority over the telescope.

Paley based proof of God on contrivance. He said, "It
is only by the display of contrivance that the existence,
the zgency, the Wisdomvof the Deity could be testified %o
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His rational cereatures. This is the scale by whigh we
ascend to all the knowledge of our Crezator which we possess,
so far ss it depends upon the phenocmena, or the works of
nature.™ He nsturally held that God could have done these
things without contrivance, but "It is in the construction
of instruments, in the choice and adaptation of means that
a creative intelligence is seen."2 Therefore God has seen
£it to 1limit his own power and work within those limits.
Paley drew upon many other illustrations to bring
forth the argument’from design. The ear; the succession of
plants and animals, in which the parent is not the contriver
but is in ignoramce as to why that which is produced took
its form; the mechanical and immechanical parts and functions
of animals and vegetables; the mechanicsl arrangment of the
human frame; the muscles and vessels of animal bodies; the
sanimal structure regarded as a mass; comparative anatomy
and peculiar organizations of animals; relation and compens~-
ations to be found in animsl frames; instincts, which he
holds to be ™a propensity prior to experience, and independ-
ent of instrﬁetion“, insects; plants; these show his div-
ersity of illustration snd his wide range of kﬁowledge.‘
However, he held that each illustration is suffiecient to

prove his point, independent of all the rest. "The proof
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is not & conclusion which lies at the end of & chain of
reasoning, of which chain each instance of contrivénce is
only a link, and of which, if one link fail, the whole
falle;: but it is an argument separately supplied by every
example. An error in stating an example affects only that
example seeecssess. the proof in each example is complete.“l
Thus his many examples zre only to form cumulative evidence,
each of which is = final argument in itself.

In dealing with astronomy he confessed our inability
to form conclusions but he held that the "rezl subject of
admiration is that we understand so much of astronomy ss we
do".2 However, we see enough to realize that there is an
intellectual agency in three of its principle regulations;
in choosing; in regulation, in determining. The sun is in
the center furnishing the light and heat of the system, the
geometrical axis of rgtation which is steady and fixed, and
the law of attraction furmish sourcesof wonder and evidence.

Contrivance, according to Paley, if established, proves
everything which we wish %o prove. Through it he attempted
to set forth the personality of the Deity. "Now that which
can contrive, which can design, wmust be a person."5 These
capacities constitute personslity because they imply con-
sciousness and thought. They require & center from which

volitions flow and in which perceptions unite, which is
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mind. Anything which contains mind is & person. The universe
or any part of it cemmot be God, because its parts are all
things, which is inert matter and include merks of contriv-
ance. whatever bezrs marks of contrivance naturally carries

- us to something beyond itself, to & designer prior to and

out of itself. HNothing contrived can be eternal since the
contriver must have existed before it.

Wherever we sgee conbtrivance we see an intelligent
author. Therefore, as we look to nature we see that it pro-
ceeds from an inbtelligent creator. This is true because the
works of nature in the properbies of relation to a purpose
and subserviency to a use, reselible what intelligence and
design are constantly producing, and what nothing except
intelligence and design ever produce &t all.l The Deity in
like menner cannot be described in terms of nstursl law, as
law presupposes an zgent and an intelligent power, without
which as distinet from itself, law is nothing.g This same
thing hold true of mechanism,? and Second causes. "There
mey be many second causes, and many courses of second
causes, one behind another, between what we observe of ngtura
and the Deity; but there must be intelligence somewhere;
there must be more in nature than what we see; and amongst

the things unseen there must be an intelligent, designing

"0 80080000

1. Psley. Natural Theology. pp. 238=3
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author”.l

As natural atfributes of the Deity he named omnipot-
ence, omnipresence, eternity, seélf-existence, necessary ex-
istence, and spirituality. These he stated as in keeping
with design, all of which in relation to creation can be
accepte&.g The unity of the Deity he proved from the uniforme
ity of the universe.? ‘

The proof of the goodness of the Deity rests upon two
main propositions: ™that in a vast plurality of instances in
which contrivance is perceived, the design of contrivance
is beneficial"™, and "that the Deity has superadded pleasure
to animal sensations beyond what was necessary for any other
purpose, oxr When the purpose, so far as it was necessary,
might have been effected by the operation of pain."4 He
turned here to the animal world to prove that all the con-
trivances of nature are designed for pleasure and not for
misery, and all for benefieial purposes. In regard to the
added pleasures he included the pleasure of taste and the
capacity of our other senses to receive pleasurable sens-
ations; amusements; property. These all as pleasures not
necessary to our existence are proefs of the benevolence of
the Creator.

His treatment of the problem of evil is interesting.

He held that "cases of apparent evil, for which we can
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suggest no particular reason, are governed by reasons, which
are more general, which lie deeper in the order of-second
causes, snd which, on that scecount, are removed to a greater
distance from us."l As to pain he taught thst they are
seldom the object'of contrivance, but if so they rest in
ultimate good. It serves as & warning of needed attention,
and sheds sétisf&ction over intervals of ease; mortal dis-
eases reconcile us to death, and death, itself, shows the
value of our affections rether than a development of self-
ishness and apathy, In like manner civil evils, such sas
money and distinctions, work for the enjoyment and general
well-being of the public. Chance, which he stated is un-
certainty, works for the benefit of mankind in the physiecal
and moral realms. Evil, however, is not to be confused ®ith
punishment, "for were there no evils in the world but ﬁhat
were punishménts, properly and intelligibly such, benevole-

& Thus evil

ence would only stand in the way of Justice.

is not a result of wrongdoing, for if it weré, there would

be no remedy save alleviation by the one inflieting it.

But, in & religious view, privation, disappointment, an&

satiety, are not without the most salutary tendencies. s
The result of this study is, according to Paley,

“"the éhange is no less than this: that whereas formerly God

wzs seldom in our thoughts, we can now scarcely look upon
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anything without perceiving its relation to Him. Zvery
organized natural body, in the provisions which it contains
for its sustentation and propagation, testifies a care on
the part of the Creator, expressly directed to these purposes.”"l
We live under such & Being and we feel our position secure.
In His power we are assured on the resurrection of the dead.
Upon the whole we have a wise and powerful Being upon whom
to rely for the choice and appointment of means to further
any plan which He, in His goodness and justice, forms.
"That great office rests with Him: be it ours to hope and to
ﬁrépare under a firm and settled persuasion that, living
and dying, we are His; that life is passed in His constant
presence, that death resigns us to His merciful disposal.™®
This work has stood the test of time, and is used with
force'today. His arguments are convinecing, and well stated,
and serve to not only refute the Deistic positions of his
age, but to give assurance even now. In his boock he re-
solved his other works into a system, and it stands as his
great contribution to the field of apologetics. Of the de=-
fenders of the othodox position, he and Butler stand out
because of their clearness of insight into the problems and
their fairness of treatment. Both resorted to nature for
proof, and both produced defences designed to meet rationsl

objections and sceptical thought. That both have survived
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until this day is proof enough that their method, in spite

of its defects, is, on the whole, sound and ccnclﬁsive;

E. MINOR DEFENDERS OF ORTHODOXY

Because of the fact that their influence was confined
to the period in which they wrote, or because they merely
used the same argumente of the greater apologists, several
may be classed as minor defenders of orthodoxy. In this
group such writers as Charles Leslie, John lLeland, John
Conybesre, Samuel Clarke, Sherlock and Sykes stand out as
tﬁe leaders, while in the weaker class are Chandler, HNorris,
Browne, Swift, HNewton, Henry Dodwell,vGilbert West, Lyttle-
ton, Oswald,Beattie, Jenyngs and others. There were many
who engaged in the controversy, writing against the free-
thinkers and Deists, but who were, themselves, free-thinkers
or Deists. In this group we find men like William Wollaston,
James Foster, and others, In meny of them the rational
element was so mixed with the orthodox faith, that it is
difficult to arrive at a true conception of their belief.

dharles Leslie was brought into the field by Blount's
works, He felt that it wauid require little effort to put
down this Deistic movement, and accordingly he wrote "A
Short and Easy Method with the Deists™. He proposed four
rules as & test for truth: that the mstter of fact be such,
as that man's outward senses, theilr epes =nd ears, ma§ be
Judges of it; that it be done publiely, in the face of the
world; that not only public monuments be kept up in honor

of it, but some outward asctions be performed; end that



~105-

such monuments and such actions or observances be instituted
and to commence from the time the matter of fact was done.t
The first two rules are supposed to make deception imposs-
ible at the time, the last two to meke it impossible =t
subsequent times. These rules he applied to the wosaic
records snd to the gospels.,

| One other writer deserves prominence as a defender of
orthodoxy, but inasmuch as he is treated more fully in a
later chapter, he will only be mentioned here. That writer
was William Law, one of the greatest divines of the periocd.
He was an exponent of mysticism, and a deadly foe of unor-
thodoxy. His outstanding controversial works were his Ban-

gorian Tracts, his remarks on Mandeville, and his reply to

Tindal.

F. SUMMARY

These writers mark the beginning of a rational ortho-
doxy. They began the method of a reasonable criticism of
the Scriptures and a rational ground for faith. Although
with the exception of Locke, Butler, Paley and Law, they
did not produce works which stand until this day, yet they
did exert great permanent influence in their championing of
orthodoxy against the assaults of the rationalists. They
took account of the new appeal to reason, and provided a

method for harmonising the two. It was largely due to their
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efforts that the controversies were brought to a close so
early and that suthority was not hopelessly underﬁined by
retionalism. They also laid the foundation for modern
theology, which seeks reconcilistion between science, phil-
osophy and religion.

The century produced no great theologians. Clarke
and Paley produced works which border on systemstic theology
but they properly belong within the field of Apologetiecs,
inasmuch as their works were in defense of the Vhristian
system. Butler snd Psley in particulsr, produced works
that have exerted direct influence on thought since that
time, but the others should receive their due share of credit
in defending the orthodox position and reteining it as the

dominent power in religious thought.
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CHAPTER IV,
WILLIAM LAW AND THE PROGRESS OF MYSTICISM
The age into which Law came was marked by a lack of
spiritual power within the c¢hurch. The seventeenth eéntury
had been a period of distress for the English chureh. Arch-
bishop Laud had emphasized afresh the spirit of Catholic re-
form, but, supported as it was Dby the royal favor and author-
ity, his movement was rather & triumph of externsl discipline
than a renewal of the spirit of devotion. ”There was not
that inner sense of religion and personeal consécration among
churchmen which could give immediéte and lasting vitality
to the work of Laud.™ The gfeat defect of his movement was
thet the church had been bound up in men's minds with the
vicissitudes of one political party. Bound up azg it was with
the royal party, it seemed to oppose politidéal freedom and
personal 1liberty. Thus, in the revolution, the church
suffered at the hends of the Puritans. HNaturally the church
took an active part in the overthrow of the commonwealth,
and the restoration of the monarchy, which opce more def-

initely linked it with the political party.
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éhe clergy for the most part were‘pocrly trained.
Intellectual interest and spiritual earnestness Wére at e
low ebb in the life of the clergy. There was no inner
spiritual life on the part of priest or people, and in
spite of the few brilliant and devoted divines, as Berkeley,
Weke, Bingham and Butler, the large part of the church was
spiritually dead.

In addition, religion was becoming an object of rid-
icule and open scorn. Deism had appeared, and with it the
philosophic cgneeption of God, which was & contradiction
of the Christian conception. The new discoveries in science
wer e causing men to doubt the orthodox faith., The Deistic
writers showed how the.denial of the miraculous and super-
natural element in Christiasnity had affected even the faith
of professing churchmen. Bishop Butler threw interesting
light upon the spirit of the age in his advertisement when
he sgid, "It is come, I know not how, to be taken for
granted, by many persons, that Christianity is not so much
as & subject of inquiry, but that it is now, at length,
discovered to be ficﬁitioug.“l Together with this spirit,
the new era of rational inquiry ana‘sense~experienee phil-
osophy helped to tear down the spiritual basis of religion,
leaving it cold and formal, & body without a spirit.

There were good men in the first of the eighteenth
centuiy who endeavored to raise the spirit of devotion within

(A X AL RS X A AN X ]

1. Butler. The Works of Bishop Butler. vol. i, p. 1




o .

men, but these were unable to &ecompliéh what they éesirei.
Bishop Wilson, Watts, and Doddridge labored in the first
half of the century. Towards the middle of the century the
decay of the 0ld school was becoming complete. Watts died
in 1748; Doddridge in 1751; and Bishop Wilsoh in 1755. But
another arose who was to seriously affect the lives of men
of this time, including the @eéleys, with whom he later
gplit. William L&w, by his "Serious Call to a Devout and
Holy Life"™ did much to refute the spirl of the age, snd

bring cncé more to man the devout, holy life.

A. LIFE OF WILLIAM LAW

William Law was born in 1686 at the village of Xing's
Cliff. His father was = trsdesman of good standing, and his
home waé merked by 8 deep religious atmosphere. He was sent
to Emmanuel College, Cambridge, where he obtained a sizar=-
ship in 1706. At the time of his-.entry he formed several
reso%utions which show his de&ply religious nature. Some of
these were: "To fix it in my mind thet I have one business
upon my hands -- to seek for eternsl happiness by doing
the will of God. -

#Po think nothing great or desirsble because the world
‘@hinks it sa; but to form all my judgments of things from |
;5;he infallible word of God end direct my life according to
1%,

- "Phat the grcatness of human nsture consists in
f &Qﬁhing else but in imitating the Divine nature.

"Po gvoid all excess in eating and drinking.
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"Po call to mind the presence of God whenever I find
myself under any temptation to sin, and to have im@ediate
re?@urse to prayer.

\ "Po think often of the life of Christ, and to propose
%t as & pattern to myself.
| "fo pray privately thrice a day, besides my morning and
eveniﬁg prayer".l

These rules show clearly his early mystical and de-
votional trend.

In 1711 Law was ordsined a deacon and mede a fellow in
hig‘eéllege the same year. Upon the accession of a new
dynasty, with George I., he felt that he could not conscient-
iously take the oath of allegiance, and, rather than thus
vi%iéte his conscience, he forfeited his fellowship &nd all
chance of preferment in the church. It is not certain where
Law spent the next ten years. In 1717 his "Three Letters to
the Bishop of Bangor" appeared in answer tokthe bishop's
anti-Catholic views of the church, and these at once attracted
great attention and established Law és a strong High chureh- .
men. S8ix years later he published a scathing denunciation
of landeville's "Fable of the Bees™, another contribution of
merit to his controversial writings.

In 1727 Law became tutor $0 Edward Gibbon, the father
of the historien. Much of his time was spent &t the

Gibbon's home in Putney where he came in contset with
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several people of importence. Here he also met the two
ladies who were to become characters in his “Berioﬁs Cell"™
and with whom he was to spend his last years, Miss Hester
Gibbon and Ers.,Hntaheson. It was here that he wrote "4
Serious Call to a Devout and Holy Life; adapted to the State
and Condition of all orders of Christians"™, & work which
was destined to bring him fame and by which he is best
known todaye. |

The great turning pant of his life came in the year
1734, when he first beceme acquainted with the works of the
German mystic, Jacob Behmen. He was stirred to the very
depths by this men's writings, and his 1éter works are
filled with the thoughts and influence of this writer.

After the death of the elder Gibbon, Law returned to
King's Cliffe where his brother George had a house. He was
soon joined by Mrs. Hutcheson and Miss Hester Gibbon and
the three lived together aﬁd tried to put into practice the
precepts of the "Serious Call™. The ladies were rich, and
. the three united their incomes, living on one~tenth and
giving the other nine-tenths away. Their charities were
-menaged without discretion, and soon his town was noted
for the vagrants who came seeking their alms. His life
gthere was happy, being spent in study and writing. He died
~in 1761.

B. LAW'S CONTROVERSIAL VORKS
Law is noted chiefly in his controversiasl writings for

his "Three Letters to the Bishop of Bangor™, his denunecistion
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of Mandeville, and his attack upon Matthew Tindal. These
show him to be posseséed of & remarkable ability ét disput-
ation, but fortunately his reputation is not dependent upon
them. His "Serious Call™ and his mystical writings give
him far grester fame than do the srguments in these con-
troversies.

In his replies to Hoadly, Law upheld the guthority of
the church which had come under fire. In these replies we
see Law as & strong High churchman. In his first letter he
showed Hoadly that ' he was undermining tne position of the
Chureh of England by his statement that only sincerity was
needed. ™"Your Lordship has casncelled all our obligetions
to any particular communion upon pretence of sincerity”.l
He went further to show that if sincerity were the way of
salvation, then Deists and opponentf of Christ would be in
favor with God Jjust as much as a sincere fcllowef of Christ.
He proceeded to strenuously uﬁhold the Historic Episcopsate,
on the grounds that it is necessary in order for ordination
and sacraments. He said, "If there be no uninterrupted
succession, then fthere are no authorized ministers from
Christ; if no such ministers, then no Christian sacraments;
if no Christian sacraments, then no Christian covenant,

whereof the sacraments are the stated visible seals."®
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His next treatment is of authority, which he c¢laimed must
be upheld within the cﬁurch. Hoadly had denied 21l suth-
ority. "Your Lordship fights safe under the protection of
the wcrddabsoluté; but your aim is at all church power.“l

He pressed an analogy between the church authority and the
authority of o temporzl state in an effort to. show the neo-
essity for authority.

In this first letter Law gave his ideas on prayer, in
answer to Hoadly's statement that prayer was "a calm and un-
disturbed a&dress to de.“ "Preyer," according to Law,
Pechiefly consisteth of confession and petitioNecesssecesss
My Lord (referring to Hosdly's definition) this plainly
supposes there is no such thing as the right use of our
passicns.“a ¥ie are to use our passions in prayer, in fervor
and warmth.

The other two letters are a repetition of his support
of the church and its authority against the assaults of the
bishop. In these letters he showed himself & staunch
churchman and an able defender against the asssaults of
those who would undermine its power.

His denunciastion of Mandeville's "Fable of the Bees™ is
another able work. Stephen said that it is perhaps the
ablest of the attaeks on Man&eville.a In the beginning of
this defense, Law stated that he hopes he "need make no
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apology for presuming to offer a word or two on the side
of virtue and religion".l He asssulted some of lMandeville's
paradoxes in this work. He pointed out that "an action is
virtuous because it is an obedience to reason and to the
lawsg of Goa“.a’This work deals conmstructively with morality
and forms an able refutation of Mandeville's thesis that
private vices are public benefits. |

Law's answer to Tindel is in this same, clesr cut, def-
inite way. He opposed strongly Tindal's assumptions that the
fitness of things must be the sole rule of God's actions,
becazuse "the rule by which He gcts must in many instances
be entirely inconceivable by us, c0 as not to be known at
all, and in no instances fully known or entirely compre-~
hended;.“5 Qurreason is insufficient to guide us, "For reason,
by consﬁlting the nature and fitness of things, can no more
tell us what the guilt of sin is, what hurt it does us, how
far it enters into, or alters our very nature, what con-
trariety to and separstion from God it necessarily brings
upon us, or what supernstural means are, or are not, nec-
essary to abolish it; our reason ¢an no more tell us this
than our senses can tell us what is the inward and what is
the outward light of angels."‘4 He pressed his case against
reason in the endeavor to show that reason is an insufficient

guide, and that God is above reason. He further stzted that
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"311s... that is weak in our passions, is the weakness and
folly of our reason; all the inconstaney and caprice of our
humors and tempers is the caprice and inconstancy of our
reason."™ Revelation, Law held to be supplementary to
reason, or natural religion, a&s in the case of salvation,
"and all that revelation adds %o natural religion, on the
point of human sacrifice, is only this; the knowledge of
one that gives merit, effect, and sanetification to_éll

the rest." ILaw's srgument is based upon God's power and
our inability to discern fully the purposes and actions of
God, and in proving this he naturally berated the power of
- reason to fully fathom the mysteries of salvation and happ=-
iness. This attack of Tindal seems to have attractesd little
attention at the time, but it stands as one of the most
vigorous and cutting refutations that were sdvanced in the

Deistic controversy.

C. THE "SERIOQUS CALL TO A DEVQOUT AND HOLY LIFE".

The work by which Law is best remembered is the one
composed while at Putney, entitled "A Serious Call to @&
Devout and Holy Life Adapted to the State and Condition of
A1l Orders of Christians”. It is & book of devotion, de-
signed %o meet the lack of spirituslity within the church,
and is, as its name implies, a call to people to a life of
devotion. It is & call from the life of the world to the
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life of the spirit, and it constantly contrasts the life of
devotion with the material.

The work is divided into twenty-four chapters which
may be grouped as follows: chapters one to four with the
inner Christian life of devotion; chapters five through
eight with the use of wealth in a life of devotion; chapters
nine through thirteen with the happiness and peace which re-
sults from a life éf devotion; chepters fourteen through
twenty-three with the prayer 1life, Shewiﬁg the ‘stated -
times of prayer with the subject of each. The conclusion
is a statement of the excellency and greatness of a devout
spirit. _

In the first division he described the devout man thus:
"He therefore is the devout man who lives no longer to his
own will, or the way and spirit of the world, but to the
sole will of God, who considers God in everything, who serves
God in everything, who makes all the parts of his common
life parts of piety by doing everything in the name of God
and under such rules as sre conformeble to His glory."!

Thus devotion is to permeate our entire life; all the
affairs of life are to be based upon the will of God. He
next attempted to find why the generality of Christians fall
so far short of the holiness and devotion of Christisnity.
This he aﬂSwerea by the‘statement that they do not intend

to please God and\thus they fall into vice. "Through the
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went of a sincere intention of pleasing God in all our
actions we fall into sueh irregularities of life as by the
ordinary means of grace we should have the power to avoid“.l
This must not only be the endeavor of the clergyman, but
of every trade or profession, and this intent must permeate
our whole life. "If therefore we desire to live unto God,
it is necessary té bring our whole life under this law, to
meke his glory the sole rule and measure of our acting in
every employment of life. For there is no other true devotion,
but this of living devoted to God in the common business of
our lives."® ,

As to wealth, fortunes are to be used in the service
of God. This is necessary because bur common life is of the
same nature as our common way of spending our estate; be-
cause of the sbility to do great good with it; and beczuse
if we waste it then we corrupt ourselves, It is in this
discussion of the use of money that he introduced the two
characters Flavia and Miranda; the former not using her es-
tate for charity and helpfulness and the lat ter using hers
wisely and piously.

In the next section he argued that living this devoted
life does not imply restraint, bﬁt renders the life "full of
content and strong satisfactions".s To the lack of religion

he aseribed "all the miseries, vexations, and complaints
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thatere in the worldeesesseso being caused by those sgbsurd
passions which religion tesches us to deny." T He contrasted
thy ~ Joys of a godly life with the life of poor enjoyments
which are found in & gratification of selfish humors, and
draws upon several charascters to show the miseries, wants,
and emptiness of a life of vanity or sensuality.

In the final section desling with prayer, he established
five times for prayer; early in the morning, contrasting
the dnllness of sleep with the refreshing nature of devotions;
nine o'¢lock in the morning, which is the Biblical third
hour; éwelve o'elock in the day; three o'clock in the after-
noon; and six o'clock in the afternoon. The choice of these
hours he based both upon Scripture and upon the need for
frecueney in prayer.

"Prayer is", according to Lew, "the nearest approach
to Gcé, and the highest enjoyment of Him, that we are capable
of in this life."®

It is alsd’%he novlest exercise of the soul, the most
exalted use of our best faculties, and the highest imitation
of the blessed inhabitants of heaven."® In these stetements
Law showed the mystical trend of his thoughts which is |
later to burst forth in the mystical treatises.

Humility is to be the subject of prayer for the nine

o'clock devotions because "an humble state of soul is the

(I E I NN Y EE RN EYE N

1. ILaw. The Works of the KHeverend William Law, M.A.
vol. iv, P 97

& Ibid. vol. iv, p. 128

3« Ibid. vol. iv, p. 129



-119-

very state of religion, because humility is the life snd
soul of piety, the foundation end support of every virture
and good work, the best gusrd end security of all holy aff-
ections.*l Law saw in education danger to the development
of this humility, because education for the boys is based
upon pride snd envy, while for the girls it tends to develop
vanity and lightness. ™"You teach your c¢hild to scorn to
be outdone,™ he stated. "to thirst for distinction and app~
lause; and is it any Wsn&er that "he continues %o act all
his life in the same manner?“z E&ucatidn is vital but it
must be directed in the right channels-in.order to develope
humility in the c¢hild, rather than pride or vanity.
Universal love and intercession as an expression of
this love is the subject of the twelve o'clock devotion.
He endeavored to prove this to be necessary on the argument
that "the first followers of Christ seem to support all their
love énd to maintein a&ll their intercourse and correspond-
ence by mutual prayers for one another.“z
In the discussion of the three o'clock devotion he
gave one of his basic mystical principles, the resignstion
50 divine pleasure. "At this hour of the sfternoon you are
desired to consider the necessity of resignation and con-
formity to the will of God, and té make this great virtue

the principal matter of your prayers. There is nothing
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wise, or holy, or Just, but the great will of GOQdesseecces

It ig conformity to this will that gives virtue and perfection

to the highest services of angels in heaven; and it is conformity
to this will that makesﬂﬁhe}erdinary actions of men on earth

nl

become an acceptable service unto God. Likewise "the whole

nature of virtue consists in conforming and the whole nature

of vice in declining from the will of Qa&."z

Thus in every
state or condition we are to humbly resign ourselves to the
higher will of God, and accept whatever He sends to us.
Evening prayer is to be one of self examination and con-
fession of sin. This is founded upon the necessity of re-
pentance. "There seems to be the greatest necessity™, he
said, "that all our daily actions be constantly observed and
brought to account, lest by & negligence we load ourselves
with the guilt of unrepented sins.”5 A general confession
will ﬁot suffice to impress upon us the horror of our sins;
only a confession of our particulsr sins will impress us in
this way. His view of sin is interesting. "PFor sll sinms,
whether of sensuality, pride, or faelseness, or any other
irregular passion, are nothing else by the filth and impure
diseases of the rationsl soul. 4And all righteousness is
nothing else but the purity, the aeeeneg. the beauty and
perfection of that spirit, which is made in the image of
God.™ The horror of sin is to ba seen in the greatness

sserGtrRQOGOSOES
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of the atonement provided for it. He concluded this chapter
with the injunction that naturally one more time of prayer
is to be added, Jjust before going to bed. This is fo be on
the subject of death and its imminence, and is to be a com~
plete resignation to the will of God.

In concluding this treatise he summed up the excellency
and greatness of a devout spirit. "Great devotion is the
noblest temper of the greatest and ﬁoblest souls“l, for
"if God is wisdom, surely he must be the wisest man in the
world who most conforms to the wisdom of God, who best obeys
- His providence, who enters furthest into His designs, and
does a2ll he can that God's will may be done on earth as it
is done in heaven."™@ Thus there is nothing which shows
genius and greatness of mind as grest dev&tion. "There is
nothing wise or great or noble in the humen spirit but
rightly to know and heartily worship and adore the grest
God that is the support and life of all spirits whether in
heaven or on earth."®

We have studied closely this work because it is properly
considered as the greatest work of this writer. In it he
shows his mystical nature and his own true devotion to God.
It is 2 call from the shallowness and lsck of true devotion
as found in the church to a life of true devoutness snd

reliance upon God as the sole giver of all things, and as

(AL T R T2 2 N 22 7

l. Law. The Works of the Lkeverend Willian Law, M. A.
vol. iv, p. 264

2. Ibid. vol. iv, p. 871

. Ibid. vol. iv, p. 272
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the ruler to whom we owe our whole devotion. This work is
considered by meny as ecual to that great devotionsl book
of Thomss a Kempis, "The Imitation of Christ™, and although
it is not resd as widely, is a remarkable work of true

Christian holiness of life.

D, L&W'S MYSTICAL WRITINGS

The inereasing interest in mysticism has caused the
study and interest in William Law apart from his "Serious
Call®™. Coming es the instigatar of a new mystical movement
in Ehgland. Lew largely revived the mysticism of Jacob Behmen,
& German mystic, whose writings had come to his notice while
at Putney in the Gibbon home. "The parts of BBhme (Behmen)
which attracted him most were the polemic against forensie
doctrines of the atonement; the perpetual insistence that
God is love, and that wrath is foreign to His nature, the
doctrine of the unio mystica brought, as with St. Paul,
into ¢losest commection with Christology; and the analogy
between the visible and invisible world, the sscramentel
view of lifa.”l |

Three treatises stand out in his mystical writings as
éxpressing his views: "The Spirit of Prayer™; ™The Spirit
of Love™; and "The Way to Divine Knowledge™. The first of
these ié an answer to Deism, and naturally is a little dis-
appointing, but all three express the deep convictions that

were Law's.

LEA R X X 4 X 2 X N J
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In the "Spirit of Prayer™ Law entered intc az discussion
of men's original righteousness and fall. Man's whole pur-
pose in the world is for the future. "Men has an eternity
within him, is born into this world, not for the sske of
living here, not.fo: any thing this world can give him,
but only to have time and place, to become either an eternsl
parteker of & Divine life with God, or to have a hellish
eternity among fallen angels.”l "We are all of us by birth,"
he stated, "™the offspring of God more nearly related to Him
than we are to one another; for in Him we live and move,
and have our being.“a But through Adam the fall has come
to mankind, but this was not the result of wrath on the part
of God. "The goodness of God ‘breaking forth into a desire
to communicate good, was the cause and the beginning of the
erestion. Hence it follows that,f& all eternity God czn have
no thought or intent towards His cresture but to communicate
good; because He made the creature for this sole end, to re-
‘ cezve 2000 eeasessecccsseee But to return and consider further
| the nature of Adam's fall, we have seen that it consisted
of no arbitrary punishmeﬁt inflicted on him by a wrath raised
in God, but was only such a state of misery as his own sction

nd Therefore arose the necess«~

necessarily brought upon him.
ity of a new birth. ™It is becsuse our soul hes fallen, 1is
quite dead to, and separate from the kingdom of heaven, by

68 H20000000

l. Law. The Works of the Reverend William Law, M.A.
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having lost the light and spirit of God in itself; and
therefore it is, and must be incapable of enteriné into
heaven till by this new birth the soul gets again its first
heavenly natufe.“l "This new birth is not a part but the
whole of our salvation, and everything in religion is for
the sake of it. This salvation consists in "the menifest-
stion of the nature, life anﬂ spirit of Jesus Christ, iﬂy

" opis is to be found within us. Christ

our inward new mene.
is always in us, knocking at our hesrt's door and seeking
entrance. Law appealed to the sinner to "turn to thy heart,
and thy heart will find its saviour, its God within itself."
So it is that God in His goodness has provided salvation
for men within his heart. ™He (man) has a spark of the
light and spirit of God, &s a supernatural gift of God
given into the birth of his soul, to bring forth by degrees
g new birth of that life which was lost.in pa:ra&a‘.szze..”'4

ILaw laid down two rules a8 a ground for faith: "First,
that through all the whole nature of things nothing cen do,
or be a real good to thy souli. but the operation of God
upon it. Secondly, that all the dispensations of God to
mankind, from the fall of Ldam, to the preaching of the
PgOSpel were only for this one end, to fit, prepare, and

dispose the soul for the operation of the spirit of God

‘secsssoneese

1. ILaw. The Works of the Reverend William Law, M.d.
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upon it.™ He argued further into the fact that there is
only onemsalVation for the soul, and thaet "is the~1ife

of God in the soul™.2 God had only one intent toward man-
kind, and that was %o generate and introduce His own light,
life, and spirit in them that they might be fit temples,
images, and habitetions of the Holy Triniﬁy. "When the
first spark of a desire after God arises in thy soul, cher-
ish it with all thy ocare, give all they heart mnto it, it
is nothing less than a touch of the divine loadstone that
is to draw thee out of the vanity of time.into the riches
of eternity”.s This is to be followed as the wise men
followed the star, for it will lead to the birth of Jesus

- in the soul.

Thus we see his position in regard to man's fallen
state and God's benevolence gnd goodness to mankind. The
salvation is linked up with the indwelling of God within
the 8cul. The influence of Behmen is seen in this work
guite largely, and indeed Law closed his introduction with
a lengthy quotation from him. The rest of the trestise
consists of a dialogue further enlarging these points.

"Phe Way to Divine Knowledge™ is also a series of
&ialcéﬁes, explained as "Preparatory to a new edition of

the works of Jacob Behmen; and the right use of them."

6806060080000
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He opened with the statement of Humenus, a newly converted
Christian, that he desired further knowledge of Divine phil-
osophy. “Theophilus answered, "Your business is now to give
way to this heavenly working of the spirit of éoa in your
soul, and turn from everything either within you or without
you that may hinder the further awakening of all that is
holy and heavenly within you. For within you is that heavenly
angel that died in paradise, and died no other desth than
that of being hid a while from your sight and sensibility.
For be assured of this as a certain truth, that, eorrupt,
fallen, and esrthly as human nature is, there is neverthe-
less in the soul of every men, the fire,‘and light, and love
of God, though lodged in a state of hiddenness, inactivity,
and death, till something or other, human cr divine, loses
and the prophets, Christ or His apostles discover its life
within us."t

But there are dangers which would keep us from attaining
this state. "Look well to the ground on which you stand,
keep a watehful eye upon every working of nature, snd take
care that nothing human, esrthly, private or selfish mix

n2 ,The gréatest danger is reason,”™

with this heavenly fire.
and in this we see an attaeck upon the Deist position. "Your
own reason, born and bred and governed by your own flesh
and blood is the most powerful enemy of religion that you
have to do with, and whom you have the most to fear from.“5

EEOBGEBOGS
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How are we to be certsin that is is the spirit and
love of God which is impelling us? He gave this statement
in answer: "Here now you have the test for trubth by which
you may always know whether it be the spirit of God and the
love of God that drives you. If your zeal is after this
pure, free universal goodness of God, then of a truth the
spirit of God breatheth in you; but if you feel not the
love of this pure, free, universal goodness, and yet think
that you love God, you deceive yourself; for there is no
other true love of God, but the loving that, which God is.“l

The Seriptures help in attaining this knowledge. "As
I have but one end in hearing the scriptures re:d to me, to
fill me with the love of God, and every kind of goodness; so
every part of scripture, whether plain or mysterious, does
me the same good, is alike good to me, and kxindles the same
heavenly flame in my scul.“a Whether or not he was refuting
the Deistic eriticism of the Scriptures is not plsin, but
here he gave his belief in the whole of the Scriptures and
their part in the development of a true Christian.

"The Spirit of Love™ is another trestise dwelling
meinly on the divine indwelling. Iove is the chief attrib-
ute of God, and it is through love that He brings to us sal-
vation. The one will snd work of God is to communicate His

love, goodness and happiness in man.?
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Law attempted to show here the difference between =
goad and a bad man on the basis that "the one concurs with
the living, inspiring spirit of God within him, and the
other resists it and is, and can be only, chargeable with
evil becasuse he resists it. Therefore, whether you consider
that which is good or bad in a man, they egqually prove the
perpetual indwelling and operation of the spirit of God
within us, since we can only be bad by resisting, as we are
good by yielding to, the spirit of God; both which equally
suppose a perpetusl operation of the spirit of God within
us."l Here again he gave the mystical thought of the div-
ine operations of God within men.

The difference between God and nature he explained by
saying that "God is an universal all; and nature, or desire,
is an universal want, viz. to be filled with God."2% God is
omnipotent Love that can do nothing but works of love; nature
and creature are as a patient under s doctor's care who de-
gires only the full recovery of the patient. All things are
therefore for the good of the patieht because love is the
doer of both.® "Iove is the Christ of God; wherever it
comes, it comes as the blessing and happiness of every nat-
urel life, as the restorer of every lost perfection, s re- |
deemer of all evil, a fulfiller of =1l righteousness, and a
peace of God which passeth all understanding. "% 411 unrest

(Rl XX XL XX XN X J
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and dissatisfaction in the world comes through a lack of
being governed by love. "If you ask why the sPiriﬁ of love
cannot be displeased, cannot be disappointed, cannot complain,
~accuse, resent, or murmur, it is because divine love desires
nothing but itself; it is its own good, it has gll when it
has itself, because nothing is good but itself snd its own 1
working; for love is God; and 'he that dwelleth in lcya, dwell~
eth in God'“.l The opposite of this, covetousness, envy.ﬁ
pride, and wrath, are the four elements of self, or nature,

or hell aend are inseparable from it. The one way of dying

to this self is "the way of patiencé, meekness, humility,

and resignstion to God.“a

"For whilst you shut up yourself
in patience, meekness, humility, and resignstion to God, you
are in the very arms of Christ, your whole heart is His
dwelling place, and He lives and works in you;.”5
Thus in the study of these three writings we can see

the heart of Law's mystical self., A belief in the love of
God and His indwelling presence through Christ in the heart
of the believer pervades his whole teaching. ¥Wrath has no
place in the divine nature, for God is love. Evil and pun-
ishmént are & result of msn's own nature, and God has pro-
vided, in His love, a way of escape. Whatever Behmen's in-
fluence, Law departed from it in order to give life and
warmth to his teachings. Inge gave as the defects in
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Law's lster writings his sdoption of some of the more fan-
tastic theories of Behmen and his extreme anti~~inﬁe11éet-
ualism.,r But Inge added this tribute, ™A study of the
'Serious Call', '"The Spirit 0f LOVe'.eessessss Will not make
the resder & better Catholic or a better Protestant, but

they cammot fail to make him a better Christiasn."™®

E. SUMMARY

Throughout Williem Law's writings we see the resction
ageinst the rationalism of the day. Law stressed two things:
men's duty to live wholly to God, and God's eternal love and
presence within man, In the face of a belief in a transcend-
ent God, Lew upheld the immenence of the Deity; in contrast
with the cold utilitarian view of morality, he showed the
spiritual necessity and duty of virtue. He expounded & mys-
tical interpretetion of man in his relationship with God, and
called men to desert the cold indifference of the day, and to
come into a close and natural union with God.

Law's importance at this period is that he is not ashamed
to be an "enthusiast™, but is willing to face the scepticism
and rationalism of the day and give a devout, mystical tone
to religious experience. As a devotional writer he will be
long remembered by his "Serious Call" which continues %o
live and influence the thinking of men. But he stands’out,

too, as one of the foremost mystical divines, and will be
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more closely studied in this respect as the interest in
mysticism grows. His works found twofold impcrtaﬁee in
furthering evangelism and in aiding the progress of the High
Church party in the Estgblished Church.



CHAPTER IV.
THE EVANGELICAL EEVIVAL



~132~

CHAPTER IV.
THE EVANGELICAL REVIVAL

Along with the turbulence of the period, with its rad-
ical theories and attempts at overthrow, there grew up &
movement to preserve the evangelical feith. William Law,
though himself most decidedly not & conscious member of the
Evangelical Revival, played a large part in originating the
movement by stating the necessity of an appeal thet would
stir men's hearts and make them glow. BSuch appeals were his
"Serious Call" and "Christian Perfection™. Aside from this,
however, Law took no part in the movement; he is described
more as & precursor than a leader in the Revival. The be-
ginning of this movement rested upon three men as lesders;
John Wesley, George Whitefield, and Charles Wesley. Theirs
was the task of organizing the work and carrying it forward

to its success.

A. METHODISM
John Wesley was born in Epworth in 1703, and wss the son
of the Reverend Samuel Wesley, a clergyman in the Established
Church, and of Susanna Annesley, the daughter of a disge
enting clergyman. Xrom his parents he received the desire
for learning and the methodical order which later marked

hisg work. In 1720 he entered Oxford University, and
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ghortly after his graduation was made fellow in Lincoln
k&cllége, Oxford. In 1787 he received his ma%%er?s degree
and rebturned to Epworth to become hig father's curate.

Two years later he returned to Oxford as lecturer, and pre~
siding officer over the debates.

On his return to Oxford he found 2 smell group of men
formed by his brother Charles, whose purpose was for mutusl
improvement of mind and soul of its members. They placed
themselves under the leadership of John, who was older and
&t the same time an ordained clergyman. They met at stated
times for prayer and study snd began to win the derision of
the other students, who gave them such nicknames as "The
Holy Club™, the "Godly Club™, the "Reformers™, snd finally
the one which became their name, the "Methodists™.

Soon after this he was offered the place of chaplain
for the colony in Georgia by General Oglethorpe, and, acc=-
ompanied by his brother Charles, he undertook this mission.
He was a complete failure in this venture, but one important
result of this trip was his aeqguaintanceship with the lMorav-
ians. His conversion took place at one of their meetings in
Aldersgate Street, May 24, 1738, by his account.l He was
greatly influenced by Peter Bohler, & loravien. Following this

he went to Herrnhut in Germany for sssocistion with the loravians
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for awhile, but always remained in the Established Church.

Whitefield, in the meantime, had begun preacﬁing in
open-air meetings, having been refused the right to preach
in the churches. Wesley did not greatly favor such preaching,
but on his return accepted an invitation from Whitefield to
come to Bristol and preach to the miners.l He immediastely
became converted to field preaching, afterwards writing
the words, "I look upoh all the world as my parish".a As
a result of the work of these men the Methodist csuse pros-
pered, and the first iethodist Church wes planned and built
2t Bristol. Before this was completed, however, Wesley
secured an 0l1ld camnon foundry near Moorfields, and remodeled
it into a large plant. Charles Vesley, John Wesley, George
Whitefield and several others were preaching almost inceséantly
during the week, and several times on Sunday.

His diaries give a full account of his activities. Con-
stantly he referrcd to the various places he preached and
the results he obtained. The foundry seemed to hsve been
his general headgquarters, and here he built up a very asctive
society. Everywhere he went he was attended by large and
attentive congregations, to whom he preached and with whom
he prayed. Testimony and praise were vital parts of his
work. He even examined the ministers, as he wrote, "We
hed & 1little conference with about thirty preschers. I
particularly inquired concerning their grace, and gifts,

[ X R X 3 I NN 2
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snd fruit; and found reason to doubt of one only.ﬁl He

1laid great stress upon the intervention of God and the power
of prayer in his work. In his diary he said, "I preached

at Ferry in my way, znd in Epworth market place about seven,
The rain began just as I began spesking; but God heard the
prayer and it was stayed."a On the whole his work wes stren-
uous and atteﬁdea with zsreat results.

Wesley was a strong believer in Christian FPerfection.
Sanctification was one of his main tenets. In telling of
those who had reached this state he cited the increase in
numbers of those reaching this stage in the years 1759-62.

He says, "In the years 1769, 1760, 1761, 1762, their numbers
multiplied exceedingly, not only in London and Bristol, but
in various parts of Ireland as well as England. DNot trusting
to the testimony of others, I carefully examined most of
these myself; and in London alone I found six hundred and
fifty two members of our society who were exceeding clear

in their experience, and of whose testimony I could see no
resson to doubt."™ Throughout his works he showed confidence
that the kingdom of God was coming and thet even the evil

of Deism was simply making the Christians more ready and
tested to receive real Christianity.4 |

Doctrinal differences arose between Wesley and White~
field. Wesley was a strong sdvocate of free grace and looked

I IR RETRNY N} |

l. Vesley. The Journal of the Reverend John Wesley. vol.
ii, Pe 19?

2. Ibid. vol. ii, p. 387

3. VWesley. The VWorks of fthe Reverend John VWesley. Sermons.
vol. 1ii, p. 223

4, Ibid. vol. ii, p. 362
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with distrust upon Calvinism, while Whitefield was a staunch
Calvinist, holding the doetrine of election, with salvation
of the elect only, and dammation of the non-elect. Wesley,
holding to the doetrine of universal salvation, differed
sharply with him, which resulted in a split between the
workers, but fortunately not in a destruction of friendship
between them. This resulted in the Calvinistic controversy
in which Lady Huntingdon, a wealthy countess, and Topledy
upheld the Calvinistic side, while John Fletcher of H&dalay
supported Wesley in the Arminian. Fletcher was a man of
singular besuty of spirit and was regarded by Wesley as the
one to succeed himself, but the older man outlived his
chosen successor. The result of this controversy was to div-
ide the Methodists into two groups. the Calvinistic Method-
ists end the Wesleyan Methodists.

Wesley made what was regarded by many as & mistake when
he appointed Dr. Coke as a Superintendent. becsuse of its
practical equivalency to ordinstion, which made Vesley
appear to usurp the suthority of & bishop. Dr. Coke was &
valuable help in the work, and waes strongly missionary in
sentiment, He made eighteen trips across the Atlantic and
was said to have been the practical founder of the Wesleyan
missions. There were other lesser luminaries of the Meth-
odist movement, such as Dr. Adam Clarke, Thomas Valsh, Mr.
Perronet, Sir John Thorold, Thomas Olivers, and others,
but these cannot be mentioned in such a short spsce.

The leaders had no intention of founding & separate

body from the Established Church, but ss the movement
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prégresse&,'it naturally drifted into a self-existent org-
anization. It was too radically different from the regular
oiganizatian of the Established Church t0:remain within it,
with its bands, its elass meetings, its testimony, and its
field prezching., Both of the Wesleys remained members of
the Established Church until their desths, Charles Weslsey
being buried in the parish churchyard of which he was &
member.

Besides the zeal and warmth in personsal religion
fostered by the Methodists, three other important contrib-
utions fallowed this phase of the Evangelical revival. These
were: the development of a new hymnolbgy and literature; the
new emphasis on field preaching to the common man; and the
growth of a Methodist Church with its unique organization.
Charles Wesley was largely responsible for the new type of
hymns, which were filled with sweetness and waermth in con-
trasts to the older doggerel form, and others, as Watts,
Doddridge, Toplady, and Olivers, contributed to the collect-
ion. The writings of Wesley and the Sermons of Whitefield,
tcgethér with the controversial writings of Toplaedy and
Fletcher form the literature of the movement.
| The organization of the Wesleyan Methodist groups was
unique in its elaborate system of societies. The class
meeting, which was originally formed to secure finances
for a church at Bristol, the Love Feast, Watch Nights,
Quarterly tickets, Band lieetings, the arragement of the

societies in cireuits, and the conferences, together with
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the legal hundred appointed by Wesley as the trustees of
the churches, form the unique elements in Methodism, many

of which exist till NnOWe

B. THE EVANGELICALS

The Evangelicals, although often confused with the
Methodists, were really separate from them, but tended to-
ward the same evangelizing direction. Their differences
in doetrine were mainly with the system of VWesley. The Ev-
angelicals naturally oppoced his Christian Perfection and
hisv@m@iwﬁalvinism, 28 they were moderate Calvinists. Their
work waes not with the lower :nd lower-middle classes as Was
that of the Methodists, but with the uppver end upper-middle
classes. The main distinguishing merk of the lMethodists
was the organization of the groups into societiss. How=-
ever, in spite of these differences, there was marked sim=-
ilarity in work and in the felt need for a warm evangeliz-
ation within the ehurch.l

Several men stand out as prominent Evangeliecal clergymen,
none of whom were counected with the Methodist movement.
Jomes Hervey, William Grimshaw of Haworth, John Berridge of
Everton, Willisn Romaine, Henry Venn, Thomas Scott, Richard
Cecil, Joseph Milner, Isase Milner, Samuel Walker of Truro,
Thomas &daﬁ of Winteringham, Thomas Robinson of Leicester,

and William Richardson of York are the natursl leaders of

2000800
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of this group. Because of the number of them, it will be
necessary to treat each one briefly, but in them we will
find the trend of the movement. |

James Hervey (1714-1768) was an Evangelical of first
rank. He was content to wark within his own parish, and was
a moderate Calvinist. His writings were very popular with
the Hvangelicals. He was a pupil of ¥Wesley at college, and
was always regerded with friendly interest by him. His
most prominent book wgs "Theron and Aspasio™ which was an
exposition of Calvinism. His devotional work was entitled,
"Meditations among the Tombs", and seems to have found much
popularity among the people of that &ay.l

William Grimshaw (1708-1763) was a psrochial clergymsn
in & wild and desolate region, It is said that while the
hymn was being sung before the sermon he would go out with &
horsewhip and drive in the loiterers of the village to the
church. Many other ways were used by him to determine the
spiritual condition of his parishioners, and the people
greatly feared him. However, he was g devout man and sin-
cerely worked for the bettering of his people. He was one
of the few parcchial ministers who sympathized with John
Wesley, even building a Methodis?t Church within his parish
and engaging in some itinerate work himself, preaching
daily. DLike Hervey, he was a moderate Celvinist.®

John Berridge (1716-1793) resembled Grimshaw to a

cesssccces

1. Overton. The Evangelicsl Revival in the Eighteenth

Century. ppe 44-59



~140-

great extent. He Wae’a mn of considerable eulture, being
e fellow of Clare Hall, Cambridge. He was gre&tlﬁ in sym-
pathy with the lMethodist movement, but continued as min-
ister at Everton. He did considerable itinerate work in
the community ageinst the opposition of the curates whose
territory he invaded. His litersry worke, dezsling with the
Calvinistic controversy, are of little value and influence.l
Williem Romaine (1714-1795) was @ more orderly type
of Evengelicasl lesder than the three just mentioned. He
wags of French extraction, his father having been & Freanch
Protestant who fled to Englend for refuge. This explains in
a measure his trend toward the Evangelical side, as the
Hugueno® were of this nature. He was perhaps the most
learned oI the leaders of this movement. He had been in
Oxford during the rise of the Methodist movement, buﬁ had
not been connected with it. He published a new edition of
Calasio's Hebrew Lexicon and Concordance vwhich met with
grest esteem. His work lay largely in the city where he
drew great crowds. He was a Calvinist, but held aloof
from thé controversy. overton says; "fake him for all in
all, William Romaine was the strongest man connected with
the Evangelical brench of the revivel."® His "Life, Walk,
end Triumph of Feith™ was & more powerful work than Hervey's

end its Calvinism more pronounced. Its style is dresry and
0600200000008

1. Knight. Lady Huntingdom and Her Friends. ppe. 124-26
Binns. The Evangelical liovement in the Emglish Church.
ppe. 11ff; 26 £f.

2. Overton. The Evangelical Revival in the Eighteenth
Century. pe. 68
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deals with abstraet questions, but it was perhaps the best
of the Evengelical WOTKE.I |

Henry Vemn (1724-1797), like Romaine, was a man of
culture a:d of a devout life. Like Romsine, he had been
chaplain of Lady Huntingdon, and had withdrawn from the con-
nection after her separstion in 1781l. He was less severe
and less extreme as & Calvinist than Romeine. His work was
in Huddersfield, where he worked for only eleven years be=-
fore his health gave way, but he gccomplished much while
there. The last years of his life were spent at Yelling.
His book, "Complete Duty of lan", the first of which treats
evangelical doctrines, while the last is teken up with
practical duties, attained wide popularity and was widely
studied.a

John Newton (1725-1807) had been reared in a religious
home, but had sunk into degradation, even becoming a slave-
trader. However, there came the desire to improve himself
both in mind and in spirit. He became well ascquainted with
the clsssics, and became a devoted and sincere Christian.
He sought holy orders because he felt equipped through his
own experience to preach that Christ came to save sinners.
He was curate of Olney, where William Cowper was & member
0: his parish, and later went to London. His "Cardiphonia®

(A XX R L XX )

1. Knight. Lady Huntingdom and Her Friends. pp. 64 ff.

2, Ibid. pp. 97 £f; Overton. The Evangelical Revival
in the Eighteenth Century. pp. 68-69; Binns. Ibid.
pp. 22 ff; 60; 88
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and "Omicron™ were at first merely letters to in&iviéuals,
but iater were adapted to larger circulation. They were
deservedly ranked among the devotionasl literature of the
perie&,l
Thomas Seott (1746-1821) had to pass through severe
intellectual struggles before sttaining the final triumph
over Soeinianism, but he, too, became a2 leader of the Evang-
elicals. He succeeded Newton at Olney where he met many
difficulties, and at last exchanged it for the chaplainecy
of the Lock Hospitel in London. He was not a popular
leader, his repelling disposition being due largely to a
struggle with poverty throughout his 1ife. His works were
a "Commentary"™ and the "Porce of Truth®™, the latter being
an account of his changing from & Socinian to an orthodox,
Evangelical clergyman.2
Richard Cecil (1748-1810) was s delicate, highly
cultured man, who had no great difficulties to face in his
ministry. His "Remains™ were a collection of his writings
on miscellsneous subjects connected with Christianity.
They are brief, but show culture snd refinement and a grasp
of principles mingled with a width of sym.pathy.3
Joseph Milner (1744-1797) was a classical scholar, and

had engaged in scholastic work before'entering the ministry.

(A AL X RN X2 X J

l. Overton. The Evangelical Revival in the Eighteenth
Century. pp. 70-74. Binns. The Evangelical Movement

‘ in the EﬂgliSh Churche Po 24 £,

2. Overton. Ibid. pp. 74-78. Binns., Ibid. pp. 13; 18ff.

3. Overton. Ibid. ppe. 78-80. Binns. Ibid. pp. 2; &5
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He became & papulaf“favorite, in spite of his evangelical
tendencies, and was appointed shortly before his death bo V
Holy Trinity. He is chiefly connected with the Revival as
8 Writar. His "Church History"” wes partly written by him,
and partly by others. It was to Dbe an ececlesisstical history-
on & new plan}' which was to give the history of resl, not
nominel Christisns. He was to omit controversies and to
celebrate piety. In spite of its defects, it is a refreshing
work, and one which Jjustly renders the writer famous.a

Isaac Milner (1751-1820) had had a singularly brill-
iant career at Cambridge. He attained high position at Canm-
bridge, becoming president of Queen's College and Dean of
Carlisle. He greatly forwarded Evangelical doctrines there,
which accounts for the lack of opposition to them in this
school.?

Semuel Walker (1719-1760), Thomas Adem (1701-1784},
Thomas Robinson (1749-1813) and William Richardcon (1745-
1881) 2ll followed the above leaders as evangeliecals, but
were not considered among the first rank. There were per-
haps many others within the Church of England who carried
on the Evangelical cause, but the ones mentioned held the
leading places, and all contributed greatly to the work.%

One other necds to be mentioned as a lesder in the

(A A XA S AN E AN X J

ls Milner. The History of the Churech of Christ. Intro.
vol. i, p. iii :

2. Overton. The Evangelical Revivael in the Eighteenth
Century. pp. 80-81

5. Ibid.t pp. 81-88
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livangelical movement. William Cowper, though not & min-
ister, aided the movement greatly by his poetry.' He was
a membef of the parish of Olney, vwhere Newton and Scott
had lsbored. His poetry is based on the pure religious
doctrines and are highly evangelical and warmly spiritual.
With possibly the exception of a few lighter pieces, the
underlying strain of all his poetry is strongly of Christe
ian sentiment. Just es his religion is due to thenﬁvang-
elical movement, so might his poetry be attributed to the
same cause.t

In summing up these leaders it is best to simply
gtate that they were a8ll laboring within the HEstablished
Church with no desire to separate. They were mainly Cal-
vinistic in doctrine, and all strove to bring sbout a
purer religion among their people. Stephen tended to dis-
parage them because of their methods of bringing the
people to religion. He said that "The Zvangelicals dis-
covered that by bringing out once more the old pictures of
heaven and hell, and substituting dogmatism for sbstract
argument, they could still move an audience to frenzy, snd
permenently raise the warmth of religious feeling."g Whet-
ever their faults they were sincere and herd-working men,
and earnestly sought to bring about reformation within the
churech. They differed from the Methodists in organization

(I E R E R R R R R NEJ

1. Overton. The Hvangelical hevival in the Eighteenth
Century. pe 9. Binns. The Evangelical lMovement in
the English Church. pp. 16 f£ff. 81

&. ©OStephen. English Thought in the Eighteenth Century.
vol., ii, p. 429
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and in some docitrines, but essentially they were forwarding
the same ends. Much credit is due them for their efforts

¢nd for their accomplishments.

C. RESULIS OF THE EVANGELICAL REVIVAL

In treating the results of this movement, the refer-
ences to the development of the Methodist Church will not
be repeate&. though this was one of the principal results
of the revival. Even though the establishment of & separate
church was not the aim of the Wesleys, yet this followed
and remains to this day a distinet contribution of the
movemente.

Coupled with this was VWesley's insistence upon education
of the young. He obtained a school in Kingswood in 1740,1
and prepared for it several text-books. He was not very
successful with the venture, but his interest in Sunday
Schools was warm and was more fruitful. The Wesleyan Soc-
ieties took up the Sundey Schools warmly and the Evangelical
clergy were vitally interested in this work. This interest
in Sundsy Schools was & feature of the Evangelical revival.

A second result of this movement was the abolishment
of the slave trade. The Quakers had done much work in this
respect, but the real success is attributed to Wilberforce,
& lay Evangelical, who did much in Parliament, and whose
principles were sheped by the Evangelical school., His
Jhelpers in this project in Parliament were likewise Evangelical.

| [(ZENEET XY XN N )

1. Wesley. The Journal of the Reverend John Wesley. vol.
i’ p. 251
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We must not forget that Cowper, too, exerted powerful in-
fluence in this work through his poetry. Lo these men is
generslly attributed the finsl abolishment of this trade in
ingland.

The Religious Tract Society was a direct result of
the Revival. It was founded in 1799 with Rowland Hill as
the chairmen of the committee. John Wesley had been &
great writer and distributor of tracts, and other societies
had existed for this purpose, but the Religious Tract Society
became the largest and most permanent of these institutions
and had as its exclusive function to circulate the trascts to
the poor.

Two Bible Societies found their beginning in the Evang-
elical movement, due to the intercst in the Secriptures
awakened by the revival. The first was the Navel and Iile
itary Bible Society, formed in 1780, probably occasioned
by the effect produced by Methodism upon the British army.
Within twenty years it had distributed no less than thirty
thousand copies of the Bible. The British and Foreign
Bible Society was founded in 1804 and was ceused by the
application in 1787 by a Welsh clergyman for a supply of
Bibles in the Welsh tongue. A scarcity of Bibles in this
tongue was found, which led to the determination to supply
. Bibles elsewhere, and consequently this society was formed.

The work of Foreign lMissions also received a great
‘etimulus from thc revival. Dr. Coke was one of the prime
movers in this field, and the movement started by him devel-

oped into the VWesleyan Missionsry Society, founded in 1817,
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@Eiéﬁ sgili*é@isﬁﬁ and e&rries‘an,exten$i¥e work. ‘The
Zgné&ﬁ ﬁissionary SOGiety was also an outgrowth of the
revival., It was founded in 1795 and included dissenters as
Wéll as churchmen. It became more and more dissenting,
finally being controlled by the Congregational Church ex-
clusively.

The Church lissionary Sociéty was founded in 1729, and
was perheps the most chasracteristic product of the revival.
A legacy had been left for the propagation of the gospel,
and the Eeclectic Society, which met to discuss how best
to send the gospel to foreign parts, formed this organization.
It has met with great success.

Ledy Huntingdon's college at Trevecce is another of
the results. It was established as & trazining school for
ministers, and its result was to train dissenting ministers.l

Ag to the subjective influencesof this movement, it
greatly helped in checking the revolutionary and radical
spirit of the times, and imparted Zeal and war&th even into
the Established Church., ZPracticel benevolence was infused
into the church as is seen in the establishment of the
societies. The movement also aided greatly the dissenters

especially through the collegse at Trevecca .

(X RIS 2 X R 2 N Y WY

1. Knight. Lady Huntingdon and Her Friends. pp. 164 ff,

2. For results fee also: Overton. The Evengelical Revival

‘ in the Eighteenth Century. pp. 131-161; Velker. A
History of the Christian Church. pp. 518-522. Binns.
The Emangelical Movement in the Inglish Church.
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D. SUMMARY

The Evengelical Revival, as We have seen, divided into
two courses -- one leading to Methodism, and the other to
the development of the Low Church party within the Estab-
lishsed Chureh. It was but natural that this separation
should take place, because Methodism stressed Arminisen
freedom of the will and appealed to the masses, while the
Evangelical party remained Calvinistic in doetrine and
appealed to those within the church. They were united in.
an endeavor to foster s warmer religious experience and in
their employment of Evangelistic prineiples, and they, to-
gether, succeeded in bringing to the world a more fervent,
warmer spirit of devotion. Their appesl was not intellect-
nal, but stressed experience and emotion.

In summarizing the results of the revival, the prin-
eipal one was the formation of the Low Church party within
the Church of England, and the development of the lethodist
system es a separate organization. The movement brought
about a greaster endeavor to promulgate the gospel within
England through the Missionary activities of both Methodism
and Dissenters end of the Established Church. This movement
was important in re~establishing & warm, experientisl re-
ligious development in the face of the cold rationalismkof
the day, znd in bringing to the church & realizstion of
its missionary responsibilities. VWith the exception of
Milner's Church History and Cowper's poetry, the literature

of the movement is of 1little value today, dut it is through
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the continuance of the personal, evangelical trend that

the influence of the Revival lives todaye.
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CHAPTER VI.
SUMMARY AND CONCLUSIONS

In the foregoing chapters we have endeasvored to trace
the development in English religious thought during the
eighteenth century, and to discover the permanent contrib-
ution of the thought of this century. Ve have dealt with
movements, studied in the works of their leaders, which
directly influenced religious thought of that period and
of the following periods. In this study several findings
have emerged, which we shall state in this concluding
chapter.

As to the general divisions of the century, in the
terms of movements, we find four outstending. The Radical
Overthrow movement, led by Hobbes, Mandeville and Hume, and
culminating in Gipbhon and Paine; the movement toward g
change in emphases and & development of new creedal stand-
ards, including the Bangorian, Deistic, Subscription, Unit-
arian, and Utilitarian controversies; the movement of or-
thodoxy, composed of the apologists, chief of whom were
Butler and Paley; and the movement to develope a wsrmer and
more devout religious life, as shown in the Evangelical

movement and in MMysticism; these four mark the progress
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of thought in this period.

The second movement naturally accomplished ﬁueh, and
was pérhape the most important of the four. 4s its result
we see a rationalizing trend in Biblical criticism and the-
ology, end an appeal not only to tradition and suthority,
but to resson as well. The Bangorian controversy, while
not of grest importance, left its effects upon the guthor-
ity of the church. Likewise the Subscription controversy
accomplished & 1little in the bresking down of the dominsance
of the Established Church. A4As & result of the Unitarian
controversy, the Unitsrian Church was strengthened and its
influence extended to America. The Delgtic controversy was
the outstanding controversy of the period, and left its
mark in the rationslizing tendency of theologisns snd critics
and in the esppeal to reason. The closely allied and over=-
lepping Utiliterien movement left ite mark too upon the
thought of the age in an incressed study of the causes of
morality and the unses of virtue.

The defenders of orthodoxy left a tangible contribution
in the works of rPaley and Butler. Both of these unite in
an endesvor toc make consistent the historic faith and reason,
and while they developed no new theology or arguments, they
served as a balancing influence in the struggle between
reason and revelation. The fect that both are still resd
is enough to show the vaiue of their works, and their solid
| reasoning.
lysticism, looking to Law as its leader, found express-

ion in the following century in the mysticism of the poets,
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particularly Wordsworth and Coleridge. 1t is true that the
poets approached closely to pantheisnm, but it was. & PaAn~
theistic mysticism in which God is really everything, while
in ordinary pantheism everything is God. HNomanticism in
the nineteenth Gentury is & result of the ﬁeveloPmeﬁt of
the eighteenth century religious thought. And in dealing
with the results of mysticism we must not overlook the in-
crecsed interest in tﬁe subject in our own day and the in-
fluence of Law upon pregent mystical thought. Inge showed
guite clearly the influence of Law in this respect.

The Dvesngelical Revival is to be credited with two
tangible results; the development of Methodism, and the dev~
elopment within the Esteblished Church of the Low Church
party. It is this evangelical spirit which appealed to the
messes, while the controversialists were appealing to the
intellectuals. There is no need to discuss the influence
of lethodism save %0 say that it sprezd throughout the world
in & remarkeble way. Through the revival a new interest
came in missions and in charity, which hss steadiiy*grOwn
until todsy the mission enterprise is an established part
of church endeavor. Zhe influence of the Bible Societies
and Tract Societies was of no smell dimensions, and their
iﬁflﬁence was exerted upon the masses in bringing to them
the gospel. The movement developed an emphasis on ex-
perience rather than creed. Even though its leaders re-
,mained orthodox, yet the emphasis on experience was brought
to the masczes.

We would also notice that the movements of this century
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were all based upon the struggle to adapt religious thought ‘°
to the new emphasis brought in by philosophy, as fostered
by DesCartes and Locke, and to the new scientific discov-
eries of the age, and the spirit of critical enguiry re-
sulting from it. Traedition could no lanéér be accepted as
consistent with science and philosophy, and in spite of the
evil effects, such as an emphasis upon rationalienm, we
find & greazt contribution of this century in spplying a
rational criticism to tradition, while even the critical
method in its aspplication to the Scriptures has hsd the pos-
itive value of drawing sttention to the develorment of ex-
act exegesis and interpretation. Hume's criticel scept-
icism awoke Kant from his éogmatie slumbers and led to the
transcendentsl philosophy of XKant, Schelling, Schleiermacher,
and Hegel, which were in turn partly through the influence
of Coleridge, and partly through new schools of Scottish
and English philosophy to lead in the nineteenth century to
fresh developments in the religious life of Britain.

Thus we cannot but feel that the eighteenth century
wes & crucisl period in the development of ZEnglish thought.
Hunt sums it up as follows: ™Qur obligations to it (the
eighteenth century) are greater than we commonly suprpose.
It wes the golden age of Inglish practical common sense.
To it we owe The cultivation of the spirit of inquiry snd
the exercise of the faeulty of reasoning. It was something
to have fanaticism and superstition‘chased out of the world.
4 wave 0f reaction indeed came with the extravagence of
tﬁe first Methodists; but this was only in aecordance with

the known lews of progress. uost of the grest religious
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institutions which now flourish in the fulness 0f their
strength were begun in the eighteenth century."l |
&n&bas we close this study, we can Join with Hunt in
this view, that this century asccomplished much in the dev-
elopment of religious thought and institutions, and that
we, todsy, are indebted to this period for much of our own
thought and our own institutions.
Thus the eighteenth century developed & too negative
position, that of rationalism, which was carried on in
the nineteenth century. The great need was of fzith end
the conservation of the essence of Christianity. It remeins
the task of the twentieth to develope the positive position

in counterascting the influence of the eighteenth and nine-

teenth centuries.

2600 s0s00000e

l. Hunt. ZHeligious Thought in England. vol. iii, p. 400
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