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INTiWDUCTION 

A. Statement of the Problem 

It is the purpose of this thesis to examine the contemporary 

theologica.l conflict in the Presbyterian Church of Korea. The thesis 

will renresent an attempt to analyze the theological bases of the 

main divisions along with the steps taken to restore unity. 

B. Significance of the Problem 

TI1e problem facing the Korean Presbj~erian Church at the pres-

ent time is significant since the Church is in a period of transition. 

'l'he 11a.y in -wlrt.ch the problem is handled and solved vrl.ll to a large 

measure determine the course of future Christian work there. 

c. Delimitation of the Problem 

This in no way purnorts to be a history of the Korean Church. 

It is rather an examination of the theological basis of conflict in 

the Presb~~erian Church of Korea ~~th a view to presenting some sug-

gested solutions for the present problems. 

Terms frequen~ly used are defined as follo-vm: 

1. l<1mdamentalism may· be properly defined as defensive biblicism to 

conserve the factuality of the event.s to l·Jhich the Bible witnesses and 

to defend selected doctrines on the basis of literal interpretation, 

1 nlenary :i.nerra.'1cy, and verbal insDirat:i.on of the Bible. 

---- --- -----··--·--- ----
1 Thomr:iS c. Oden, 11J:t1.mdamentalism Is vJeak Chr:i.stology' ll The Chris

tian Centur.r, vol. UXIX, 1962, p. 1349. 

r. 
-t::::-
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2. Orthodoxy is a term frequently used to describe the theology of 

the fundamentalist 'Wing of the Presbyterian Church in Korea. By 

referring to their position as orthodox, they are clalirring to the 

standard and authority of the Church. 

3. Liberalism is a reaction against the Biblical literalism of fun

damentalism. The details of this reaction ~nll be discussed in the 

study. 

D. Method of Procedm·e 

Since many of the events in the contempor~1ry conflict have their 

roots in the past developraents in both the Church and the society at 

large, chapter one vdll serve to give a brief outline of the most im

portant developments "Which impinge on the :present tl'"e ological crisis. 

Chapter two vdll :present the two streams of thought in theology 

-..£undamentalism and liberalism. The main divisions in the Church and 

the theological basis for each division vdll be dealt vdth in same de

tail. 

Chanter three will indicate the recent attempts to restore unity 

and the results of such efforts, along >dth the author's suggestions 

of further means by which the problems may be overcome. 
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CHAPTER ONE 

HISTORICAL BACKGROUND FOR UNDERSTANDING 

THE CRISIS IN THE KOREAN Cill.i'RCH 

A. Introduction 

It is the purpose of t...his chapter to outline the historical 

background of the Church in Korea to provide a basis upon which 

the present theological crisis in the Korean Presbyterian Church 

may be understood. 

This vtill be done by means of a brief resume of the old reli-

gions, the coming of Christianity, the period of Japanese control, 

the liberation follovf-Lng World War II, and the events during and 

after the Korean War. 

B. Influence of the Old Religions 

u'Ihe contemporar.r Korean Church is soaked by Confucian exter
l 

nalism, Buddhist escapism, and Shamanistic emotionalism. 11 1'his 

statement by Chai Choon Kim indicates the influence of three reli-

gions beside ~1ristianity upon Korean society and the Church. 

a. Shamanism 

This has been the dominant religion of the superstitious masses 

of Korea. Confucianism infiltrated the upper ranks of society while 

Shamanism increased among the lower strata. Tne believers sing, 

dance, and drink vd.ne as a means of worshipping the spirits. Shaman-

l Chai Choon Kim, 11Korean Gods and Christian JvJessage, n Christian 
Thought, vol. IT, no. 8, Seoul, 1958, P• 74. 
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ism has been defined as: 

••• a primitive religion of Polytheism or Polydemonism 1iith 
strong roots in nature worship, and generally with a supreme 
god over all. Through auto-h~~notism caused by different 
methods, state of trance or alternate personality is produced. 
He becomes a mediator betv.reen gods and spirits on the one hD.nd 
and men on the other. 1 

TI1e Korean Church has been intluenced by Sham&~istic emotion-

alism in viOrship, practices, and customs. For exrurrple, devil posts 

by the roadside at the entrance of every village could be seen dec-

ades ago, but such things as the Dosition of a new house, use of 

land traditionally inhabited by evil spirits, and the ordering of 

activities according to 11good11 and "bad-1uck 11 days are still observed 

by common people of the lower ignorant classes and even by some 
2 

Christians. The educated people do not follo·w these tr;_:tditions. 

Shamanism has no supreme deity. It v.ms rooted in nature wor-

ship. The idea of sin and questions of morality were not raised 

at all. It was not that they have taught evil to others. Outside 

of their exmrrple in cultivating the intimate friendship of the 

evil spirits, and the rumored suggestions as to their ovm private 

lives, they had nq message on nor interest in these matters. Shamans 

were busy getting men free from the omnipresent, harassing spirits 

and the discomfort which they brought. Their interests were in the 

spirits and the supernatural -vmrld. Iv1any of the ceremonies include 

1 Charles .Allen Clark, Religions of Old Korea, New York, 1932, 
P• 216. 

2 Ibid. 
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1he effects of the influence of Shamanism can be seen in the 

Church in that oftentimes Christians i>IOuld rather pray and worship 

purely for their o-vm benefit than the fellowship of others. 

In addition, through the influence of Shamanism Christians are driven 

to a state of fanaticism from t.."'le worship of spirits. They are also 

taught to abandon their families and hence lack true Christian concern. 

b. Buddhism 

When Buddhism came to Korea in 372 A.D., its evangelizing spirit 

was strong. Buddhist missionaries from Korea were sent to Japan in 

545 A.D., ta~ing L~ages and sacred books, urging the adoption of 

Buddhistic doctrine. 

During the Japanese control of Korea from 1909 to 1945, the 

Japanese government encouraged a revival of Buddhism in Korea because 

the government leaders w~re Budru1ists themselves. It was also as a 

political measure to counterattack the influence of the Christian 

Church. 

Buddhism in Korea absorbed the mythological elements of other 

religions already present jn Korea such as Taoism, while retaining 

its philosophical views which it held.· in common 1d th Buddhism in 

other countries. Buddhism holds the doctrine of universal salvation. 

1 ~., P• 218. 

2 ~., P• 29. 
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The way of salvation is the way of enlightenment or the way to 

Buddhahood. Buddhists believe that both ignorance and salvation 

are products of the mind. Tnerefore, Buddhists insist on the puri-
1 

fication of the inner life. 

They believe that all men, demons and even the gods themselves 

are bound to the hheel of life, ascending or descend:lng in success-

ive rebirth, according to an exact system of retribution, exactly 

according to the merit accumulated in the various previous lives. 

They are all on the vJheel and salvation consists in anything that 

might give release from the \fueel into a state of peace. The or-

dinary method of escape from the "kJheel is asceticism, the crucifying 
2 

of the body. 

Buddhist influence has often been felt in the Church. Bud-

histic doctrines mixed 1iith Christian belief have ~d to believers 

being nrlsled. Christians in Korea as a result of Buddhistic influ-

ence came to believe that religious fulfillment was the main point 

of Christianity, ignoring thereby cooperation and fellowship vdth 

other Christians. Tney thus became competitive rather than cooper-

ative in the outworking of their faith. 

c. Confucia,J.ism 

Koreans regarded Confucianism as more educational than reli

gious in nature. It was the basis of the education of the noble 

class as late as 1900 and an examination in Confucianism was req~ed 

1 ,!lJid., P· e6. 
2 Ibid. 
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by those aspiring to official government positions. Among the many 

precepts of Comucia..1'1.ism 1-fuich have molded Korean society are loyal-

ty to the king, faithfulness to friends, conjugal fidelity, and 

fraternal love. In addition, reverence for ancestoDs and filial 

piety have been influential doctrines of Confucianism in Korean life. 

Confucian believers rejected the subjectivism of Buddhism and 

substituted the Confucian. method of acquiring knowledge through 

stud;ying the objdctive w-orld. 

Further, in moral teachings, the emphasis was on the proper re-

lationship to others. Self-control, and a deep respect for parents, 

elders, and superiors marked their conduct. These ideas of conduct 

and behavior influenced the Korean ueoule and hence their under-

standing of Christian teachings. 

c. The Coming of Christianity 

}~y details could be included in presenting the fil~st days of 

Chris.tianity in Korea. It w.i.ll be necessar'h hovmver, to limit the 

discussion to two specific matters. First, the program operated 

under the Nevius plan w.i.ll be mentioned, and second, the strate~J 

of early mission 1·10rk 1 .. 'i.ll be discussed. 

The first Christian missionaries went to Korea in 1884. Almost 

from the begixu~ing of mission work in Korea, the principle or policy 
1 

that -vras adopted for the Korean Church i'l2.s called the Nevius plan. 

1 The plm takes its name from John L. Nevius, a missionary of 
the Presbyterian Church to China from 1847 to 1893. He visited Korea 
in 1890 and his ideas ~vJere transmitted to Korea by his colleagues. 
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This plan has been employed in the main by the missionaries of the 

Presbyterian Church in the United States. The intention of the plan 

1-1as to nurture self-supporting, self-propagating, and self-governing 

individuals and hence churches by provlding spiritual strength through 
1 

prayer and systematic study of the Bible. 

\von Yong Kang, lecturer in theology at the Chosun Presb:;rteria."l 
' 2 

Theological S~mina~J (Han Kuk Theological Semin2~) e~~lained the 

success of mission work in Korea. He said that the increase to one 

and a half million believers in seventy years was attributable to 

!!first, a constant theological education through short-term training 

programs based on the memorization method in accordance with a strong 

and fundamentalist theologyL second, intensive evangelical activities 

through revivalistic congregations; third, the adoption of the Nevius 

method: and fourth, the ]}olitical chru:>..ges toward the end of the Yi-
3 

Dynasty, in 1900 A.D.!! 

The Church grew prior to the Japanese control in the period 

1907 to 1910. The movements by the vigorous and independent people 

of northern Korea who had zeal for the propagation of the faith and 

for self-suDport had no1" come to extend thr:mghout the peninsula. 

1 Yang Sun Kim, 11Retrospect and the Future of ~1:issions in Korea, 11 

Christian Thought, vol. LII, no. 6, Seoul, 1959, PP• 12-13. 

2 Chosun Presbyterian Theological Seminary was huil t by the 
decision of the Gener~l Assembly in April, 1940. After the liberation 
of Korea, the name of Chosun (given by the Japanese) was later changed 
to Han Kuk {Republic of Kprea). 

3 lion Yong Kang, 11 The Korean Church in the \-iorld Community, 11 

Koreana Q~·teri.~, vol. I, no. 1, Seoul, 1961, P• 122. 
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This period from 1907 to 1910 vras remarkable for the events in both 

the political and religious history of Korea. Politically, the Jap

anese Protectorate vrhich was established in 1905 resluted, in 1910, 

in annexation, and the noli tical inde}Jendence of the country was ter

minated. Religiously, a nation-vride evangelical campaign began, 

knovi.n as the million movement. 

In this early period, the Nevius method t·mich 1-J"as applied in 

ti1e movement encouraged people to become Christians. In its ap

plication to the Korean people, its individualistic thought encouraged 

men to content themselves with their o-vm lot and make the most of 

1·mat they had alr,;ady. There are pro and con arguments on this meth

od, however; it is obvious that at this time it was applied 1dth great 

success. However, the method, even as supplemented by more fo1~al 

training in Bible Institutes and other short-term education, failed 

to produce leaders 1·1ho could pass on to the peonle the deeper theo

logical insights. The churches required ministers to help them cope 

vdth their social responsibilities and to maintain moral character 

and instead accepted men ~dth little education to spread the Chris

tian faith. 

For this reason the entire Church remains to this day theolog

ically shallow. The Nevius method 1·Jas carried forvrard easily vrith

out any severe struggle in COik'1ection 1dth the formalistic Confucian 

emphasis: ancestor worship, obedience to the authority of one's el

ders, respect to~m.rd teachers and sunnort of the natriarchal system. 

If the ethical system of Confucianism has relevance for the 
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noble class in Korean society, the Nevius method enjoyed success 

in the evangelization of the middle class in a bourgeois society. 

The people in the northern part of Korea vrere fitted in their 

social condition to become self-supporting, and they 1-relcomed the 

Nevius method. In the soutl1ern part of Korea the people of the 

ruling noble class, with their different cultural background were 

hostile tow~·d missionaries because of the missionaries' misunder-

standing of the cuJ.tural heritage of the class. The Nevius strategy 

continued for a long time. 

In 1901, 1~thur J. Bro1m visited Korea and criticized the use 

of the Nevius method. He ifas one of the earliest critics of the 

Korean Church ruld he asserted that the inadequacy of the leadership 

training program in the Protestant Churches in Korea was due to a 

rigid adherence to the Nevius program. In his words: 

'Ihe only reason they assigned to me for deferring Church or
ganization, after a sufficient number of believers have been 
baptized, ·Has the Ja. ck of duly qualified men for Church of
ficers. I have stated tl's dangers involved, not so much be
cause I thi~~ that the mission is blindly running into them, 
as because they are perils which cleE.l.rly shadow the present 
policy, and which should be kept in mind as sure to bring 
trouble if that policy is pursued any longer tha~ absolutely 
necessary • • • • But just ai; this point the question arises: 
ltJhat :is meant by 11suitability? 11 •••• I can only say that, 
in my brief contact 1d th Korean Christians, I got the imoression 
that from the vle"l~)oint of spiritual life they averaged as an 
equal number of American Clrristians • • • • Christ selected 
t>ielve rather imuerfect men, one of Vihom turned out to be a 
thieC and a traitor. But no one doubts t',at Christ did wisely, 
and that the infant church prospered. 1 

1 Arthur J. Bro1m, Report £! !: Visitation .9f ~ !9~ Ivlission, 
Inter-Church Center, Presbyterian Library, New Yc:>rk, 190:', p. lS. 
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In assessing the Nevius method for Church growth, Ncun Kung, one-

time professor of the Presbyterian Theological Seminary in Pyo!l!_;;;-

yang and later a general secretary of the National Council of Korean 

Churches, v~ote in the yearbook of the Korean missions for 1932: 

The Church as a 1vhole has been steadily grmd.ng •••• Tile 
Church in same places shows a tendency to develop more on the 
emotional side and less on the intellectual. &~otion is an 
important part in religion but there is a little too much in 
some of our churches. I believe the Church needs revivals, but 
I fear a special t;ype of revival is becoming SY>ecial blessing 
rather than on God. In other words there is more formal re
vival than spiritual awakening. Peonle think that such bless
ing can be obtained only by leaders from outside and not through 
the local cht-:rc...'l le:iders. At present there are some unauthor
ized men and women who claim to be prophets or prophetesses • • 
• • It is also a matter of thanksgiving that a spiritual move
ment is going on among the young people nowadays. But one is 
sorry to see, here and there among these young men and women, 
a tendency to fanaticism instead of intelligent faith. 1 

The Church of Korea has been influenced theologically as a result 

of the adoption of this plan. On the fiftieth mL~iversary of the 

Korean J:flission in 193h six main theological principles developed 

from the Nevius method were set forth as the final Presbyterian strat-

egy for mission vrork in Korea. These are: 

12. 

1. The acceptance of the entire Bible as the inspired Word of 
God and thP basis for true Christian faith ctnd service. 
2. Personal evangelism and wltnessing stressed as the sacred 
privilege and duty of every professing Christian. 
3. The prime necessity of regeneration through the Holy Spirit, 
manifesting itself in supernaturally transformed Christian 
l:i,:ves •• 
4. Tne main purpose of the mission 1 s educational progrrun is the 
training of the children of the Church to furnish Christian 
leaders and to prenare for Christian life and service. 
) • 11edical work c as- an eva..'1gelizing agency. 

1 Nam. Kung, The Korean Ni~sions, Yearbook £f 1932, Seoul, pp.ll-
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6. The indigenous Church is to apply the principles of self
support, self-propagation, :~d self-government included from 
the beginning. 1 

The Nevius method in its 1.mdcrlying thought 1.;as based upon an 

individualistic approach to and understanding of the Gospel. In 

this regard, Ed-vmrd D. Brunner sUJ.-veyed rural Koreacnd noted that, 

~~~mile enthusiasm for Bible study in Korea is an outstanding charac-

teristic of Korean religious life, the Church has been chiefly con-
2 

cerned "t>dth the individual &"1.d not -vdth the social gospel. 11 

In summary, it cc::n be said that the Nevius method ~ras respon-

sible for the gro1-Jth of the Church in Korea in the early days. On 

the other hand, its one-sided emphasis upon the individual and its 

superficial approach to theology became the source of disagreement 

mnong the leaders of the Church. 

Secondly, concerning the strategy of early mission work, it is 

notable that some Canadian Presbyterian and Ivlethodist Episcopal mis-

sionaries considered education, both religious and secular, rather 

than evangelism to be of primary im~ortance. They stressed that con-

version should follo-v; proper religious education. 'l'b.ese t>w differ-

ing points of vie"tf developed into a conflict within the mission 

boards and crea.ted a severe strain because of the wide acce!)tance of 

the .. :Nevius method. Sun Clnm Chun, formerly a professor of the 

----------------·--·-~-- ---------
L. Year Book of the l<J.ftieth llilniversary of the Chosun I"ti.ssion 

of the Presbyt--eri'ailc:il'Urch in the United States_ of America, 11?34-1934, 
1934,p. 171. 

2 Alfred vl. ltlasson, Aims and Method of ltission Education, Seoul, 
1917, P• 161. 
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Chosun Theological Seminary, observed in his doctoral dissertation 

that this conflict came from the early days of Presbyterianism in 
1 

the United States. He referred to the Old Side-New Side Schism of 
') ,_ 

1741-1758 and the Old School-New School Schism of 1837-1669. 

Chun sho-vmd in his dissertation that the early missionaries in 

Korea came almost exclusivel:," from the area -vmere the Old School 

idea ~ms dominant. They were cttiled the Church-minded sroun of the 

Scotch-Irish wing who stressed the more objective aspects of the 

Christian Church '"-S distinct from the subjective or experimental 

side of the Christian faith. 

The principle of educationcl Fork in the Korean Y.d.ssion 1-vas 

stated in the annual report of the PresbJrterian Chttrch in the United 

States of America in 1900 as follo·ws: tr:E,'verything is practical, every-

thing Scriptural, everything looks not merely to-vmrd tlt1 reception of 
3 

the truth, but to its promulgation. 11 

From the outset, it is clear that there were two differing 

l Sun Chun Chun, Schism and Unity in the Protestant Cht~ches 
of Korea, Yale University doctoral dissertation, Yale University, 
Nm,- Haven, 1955, p. 132. 

2 In 18 30 follovJing the Puritan and Revivalist period of the 
Great .A:tv-akening in America, some grou:ps reacted against the individ
ualism of the emerging type of iunerican Christianity. Both Old and 
New pasties argued on questions of Church government and doctrine. 
The Old School reflected its Churchly traditions and interest. On 
the other hand, the Nmr School was quite satisfied 1iith the Plan of 
Union and the nondenominational voluntary societies. Lefferts A. 
Loestcher, A Brief History of ·the Presbyterians, Philadelphia, 1958, 
PP• 17-lB. - -- - -

3 The Presbyterian Board in the United States of America, Annual 
Renort 1900, hter~Shurch Center, Presbyterian Library in i:Jew York, 
1900, P• 171. 
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points of view as to the nature of missions and the means to mission. 

1his early division helps to account for the present conflict in the 

Korean Church. 

D. The Period of Japanese Control 

The most significant events during the period of Japanese control 

(1910-1945) -v;rere those concerning Church school education and the 

problems arising from the Shinto Persecution. 

From about 1910, the missionaries began to devote more effort 

to the 11business of organizing and trc.ining the Korean Church and 
1 

the development of necess:=LI'"'.f institutions" rather than personal 

evangelism. Consequently many schools, both secondary and elementa-

ry, together \·lith professional schools maintained by the Church 

sprang up in the large cities all over Korea. 

The conservative group of the Presbyterians in Pyongyang be-

lieved that education was only for the children and doubted the ef-

fectiveness of higher education. Tne more progressive group of fTes-

byterians in the area of Seoul believed in educational evangelism. 

'I'he Japanese forces vJere against the work of foreign missionaries in 

Korea. By 1910 there had appeared two distinguished representatives 

of the mission bo~>.rds: one was Horace H. UnderL-rood and the other ,,ras 

Samuel A. Moffet. Underwood built several institutions of higher 

education in Seoul while Moffet worked in the area of theological 

--------------------··----·-
1 George Paik, The History of Protestant l<Jissions in Korea, 1832-

1910, Pyongyang, 1927, p. 361. -
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instituMons. 

Later on, the Japanese interfered -vdth the schools and all ed-

ucational institutions were required to conform to the gover:n."llent 

standard. By 1936 liberalism had anneared in the Chl1rCh and the 

fundamentalism versus liberalism controversy rias in full s1dng. This 

conflict was also labeled Seoul versus ~Jongyang and education versus 

evangelism. 

During this period, the Shinto question bec~1e the central ~rob

lem involving persecution for the Protestant Church in Korea. The 

probler;. was wilether or not Korean Christians shmlld follm·r the govern-

ment instruction to worship at Shinto shrines. 

In 1935 more nressure 1-i'as put upon the Christians regarding ob

servances at the shrines. Eventually all Christian schools had to 

be closed. Since the Japanese invasion of China in 1938 there v:ras 

heavy opposition to the m1ristian movement. TI1e shrine problem arose 

and this was the turning point for the Protestant Church of Korea. 

The Japanese required that all Christian Churches should be 

registered and that all Protestant Churches in the 12npire should 

unite into one orgac"1ization. On September 20, 1940, about three 

hundred preachers and lay leaders of all denominations ·Here arrested, 

imprisoned and tortured. Both the Holiness Church and the Seventh 
1 

Day Adventists were dissolved by order of the Japanese governor. 

The J aPa.."'"lese influence upon the Church tlr ough the Shinto shrine 

--....,.------------~- --------------------
1 Y.d.ssion Report, 'l'he Korean J:!fission Field, vol. XXVII, 1934, 

P• 34. 
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problem formed the starting noint for argument in the early stages 

of Church conflict in the Presbyterian Church in Korea since some 

churchmen observed Shinto practices and others did not. 

E. Liberation Following \'Jorld \'Jar II 

Follovdng the surrender of the Japanese in August, 1945, Korea 

was liberated. During the period after the withclratial of the Jap

anese two important matters came into prominence. 

first of these was the establishment of Chosun llieological 

Seminary in Seoul. 1"l:ds school, vmich was organized in 1l.pril, 1940, 

under the decision of the Presbyterian General Assembly was always 

u.'rl.der the threc:tt of the Japanese government. llie first graduation 

took place in 1942 ~~th eleven graduates. That year, the Japanese 

police raided the schoGl and arrested its president. 

v~1en the Japanese wanted to make the Koreru1 Church a United 

Japanese Church ~tdth a united se~rdnary including the Hethodist S(:lm

ina!"'J, tvJO of the professors of Chosun Seminary resigned and the 

school was temporarily closed. 

After the liberation of Korea in August, 1945, the nrevious 

students of Chosun Seminary v~ho -vrere in Uorth Korea returned to the 

South and rejoined the Seminary which then had a student body of 

eighty. In 1947 the enrollment reached three hundred and the first 

serious threat came. Fifty-one students complained that Chai Choon 

Kim "\.iaS teaching liberal doctrine. The Assembly meeting decided on 

April 20, 1948, that Chai Choon Kim ;.;vould' bo reDlaced by Hyong Yong 
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Park. ltim refused. In }hy, 1951, the Assembly decided to establish 

another seminary, the so-called Assembly Semin3.ry, an orthodox sem-
1 

inary. 

In 1953 the Chosun Theological Seminary changed its name to Han 

Kuk Theological Seminary - the Republic of Korea Presbyterian Theo-

logical Seminary -.;hich is of the liberal persuasion. 

The second important matter arose concerning the group of Chris-

tians freed after years of imprison<'ilent by the Japanese. They had 

held a strong f.::d th against the Shinto shrin"es. They were warmly 

welcomed by the Christians and were resnected as Christian saints. 

Those l;vho had been released had nlanned to reestablish the Church 

and found a seminary because they believed that the present churches 

did not ~ad people to salvation. 

In 1946 Sang Dong Han, the leader of this groug and his sympa-

thizers .founded their m"n seminary. 'l'hese ftmdamentalist Presbyterians 

called it the Koryo Seminary. 1bey held strictly to the ultra-con-

serva.tive vievrooint and have received continuing a')proval and support 
2 

from the L"ldependent Board for Presbyterian Foreign I'Ussions. In 

19.52 the General Assembly decided to expel this group. H<:>Iever, they 

promptly formed their Olm General Assembly starting -vJi th about three 

hundred and fifty local churches. The Board of Foreign ¥Jissions of 

1 Allen D. Clark, History o.f the Korean ChmAch, Seoul, 1961, 
P• 208. 

2 Chang Yup Kim, Protestant Theolo~ic"Q Education in ~' 
thesis presented at the Biblical Seminary, Nelr York, 1955, p. 101. 
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t.he Presbyterian C'nurch in the United States of America strongly dis-
1 

approved of its missionaries vJho supported the seminary. 

F. The Korean vlar 

Events during and after the Korean vlar had repercussions in the 

Church. FJ. ve hlmdred ministers and Christicm leaders ·~rere killed or 

kidnapped. In Seoul ;-J.lone, thirty-nine of the most prominent and 

able leaders were among the v-lctims. In addition to the loss of 

leadership, Christian organizations were of course weakened by the 
2 

economic disruption brought about by the war. 

'Ihe efforts by those around the -vmrld to rehabilitate both the 

countr-.1 and the Church proved to be a mixed blessir1g. lvnile help 

was urgently needed, ·t.he fact that quatJ.tities of materials and money 

\vere to be administered by Koreans led to various dec;rees of corrup

tion both in the country as a whole and 1d thin the Church as well. 

G. Summary 

Chapter one has served to outline the historical background to 

the theological conflict presently plaguing the Church in Korea. 

Important developments 1vhich impinged on the development of the Church, 

n~~ely, 0he influence of the old religions, the early mission policy 

and theology, -'0he period of Japanese control, the liberation follow-

ing ~'\lorld ~Tar II, and significant events both during and as a result 

1 Clark, S!E• cit., p. 48. 

2 Ibid. -
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of the Korean War have been presented. 

Cha1)ter two v.'ill se<:::k to delve more deeply into the theological 

basis for Church conflict. To this the study now turns. 
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CHAPTE..."fl Tl'iO 

THE PRESENT THEOLOGICAL CHISIS IN THE KOHEAN CHURCH 

A. Introduction 

It is the purpose of this chapter to outline the present theo

logical crisis in the Presbyterian ~hurch of Korea. The evidence of 

the crisis is seen in a number of Church divisions which have oc

curred in the past eighteen years, however the basis for the conflict 

is to be found in deeper serious theological differences. 

The two streams of thought in theology, fundamentalism and lib

eralism, v-dll be discussed: first, the early influence of liberalism 

on the life of the Church, and second, the challenge ~~ich it has 

presented to the established order of fundamentalism. 

Part tuo of the chapter vdll indica.te the main divisions and 

the theological basis for e,·.wh conflict. First to be discussed 

v-dll be the problem resulting from the clash of liberalism and S~lin

to shrine worship. Second, the influence of liberalism will be in

dicated in the way in <mich it precipated div-ision. Third to be 

discussed ~dll be the divisions resulting from conflict over the re

lationship ~i.Lth the world-vdde church. 

B. Theological Basis of Church Division 

1. Influence of Early Fundamentalism 

In 1949 Emil Brunner visited Korea and' described the fundamen

talism of the Korean Church in this way: 11The fundamentalist theory 

-23-
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of verbal inspiration of the Bible is an unsurmountable obstacle to 
1 

becoming Christian. 11 Since he spoke of the Church 1~ich is nominal-

ly Christian he no doubt sa1v- verbal inspiration as an obstacle to 

genuine Christian commitment. He added, 11 This is one of the greatest 

obstacles for making Korea a Christian nation and a most unfortunate 
2 

and theological leaning ~rmich prevents evangelism.. 11 

a. Literal Interpretation of the Bible 
3 

The roots of the fundamentalism which Emil Brunner detected in 

the Korean Church go deen into the history of that body. 

The first theological seminary in Korea, rJongyang Tneological 

Semin~r, founded in 1901, has been the center of fundamentalism. 

The professor of systematic theology at that seminary in 1907, W. B. 

Reynolds'·' his book Religion and Ete~. La~ states his view of 

Scripture, 111Nhen the Eternal Law changes, the religion changes also 

• • • • To ch~nge the text cmd thereby obscure the sense or change 

it is -v~rong. You must preserve the original form and interpretation. u4 

1 A letter by Emil Brunner on November 24, 1949, sent to the 
Boa:c·d of Foreign Hissio~ of the Presbyterian Church, U.S.A. This 
letter was revealed by John ¥~ckay to be used by S.C. Chun for fuis 
doctoral dissertation, presented at Yale University, New Haven, 19.55, 
p. 132. 

2 Ibid. 

3 Suura, P• 2. 

4 ~'1. B. Reynolds, ~eligion ~ .Etern~ J::a!!, 1907, quoted in 
Yang Sun Kim., Ten Years of History of the Korean Church after Libera
tion, translated by the present -v~riter, Seoul, 1956, p. ~ 
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He considered rigid memorization of the exact words of Scripture 

and a strict literary interpretation to be essentials. He saw no 

reason to discuss any other theological questions. 

It is understandable that the Bible was nlaced at the center of 

mission ~>·mrk and that consequently vie1vs concerning the Bible should 

be considered of the greatest importance in the trainL~g of ministers. 

1n 1896, ·w.B. Reynolds, setting forth ideals for the Korean ministry 

outlined seven principles for education on this basis, tvro of 1mich 

read: 11Seek to fit him to a high nlane of s:)iri tual experience. Let 

him strive above all else to be a Holy Ghost I•!an. Ground hin 

ly in the \ford and in the Cardinal facts and trp;ths of G'nristiani ty. n1 

Such are indications of the fact that the theology adopted by 

this seminary in the education of the Korean :rninistry was that of in-

flexible fundamentalism. This was the theology of the foreign mis-

sionaries and the Korean Church leaders thought that their obedience 

to foreign missionaries lias the strongest and surest way to advance 

the Church in Korea. Thus, a great,er emphasis was placed on this obe-

dience tha....'1. on their self-reliant spirit or on their leadership based 

upon free judgment, or on their capability of conversing 1iith the 

world church on '"m equal basis. 

The fundamentalist attitude v.mich stressed the training of Kore-

an ministers in the Bible alone is exemplified in the statement, nThe 

main- thing for the Korean Church to do is to train capable Bible 

1 Won Yong Kang, 11Korean Church in the ~iorld Connnunity, n Korean 
Affairs, vol. I, 1962, P• 122. 
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scholars and to have Korean Bible collll1l.entaries, that is all.nl 

This was their aim, hence they sa-vr no reason for Korean ministers to 

have additional theological training than they h:td so that they 

might stand firm on their Scriptural belief. 

Kore<:m church leaders thus were grounded in orthodoxy-2 which 

emphasized the literal interpretation of Scripture. They firraly be-

lieved that since the Bible was the vJord of God as revealed by the 

Holy Spirit, if any different interpretation was made other than the 

literal, this must be heretical ~nd classed as heterodO~f• They be

lieved that the Bible has a s~oecid. factual and theological content. 3 

The maintenance of orthodoX'J they believed to be the best vJay to pre-

serve the Church. 

During the fo~~tive years of the Church several problems arose 

vmich increased the fundamentalist strength. This idea of orthodoxy 

became important in the Church of Korea. Several biblical problems 

arose 14hich forced the Korean Presbyterian Church to stand firmly on 

the belief of fundamentalism. 

(1) TI1e Role of w~~en in the Church 

1 Y.S. Kim, ££• ~., P• 175. 

2 Orthodoxy is frequently used to describe the theology of the 
fundamentalist wing of the Church in Korea. It denotes the authority 
of the Presbyterian Church or the rule of fundamentalism in the Rorean 
Church. \lllhen reference is made to the orthodox Presbyterian Church, 
the standard of measure is the fundamentalist belief in literal inter
pretation. Orthodoxy and fundamentalism in this context are thus syn
onymous. 

3 cf., I Cor. 15:11; Gal. 1:6-9; I Tim. 6:3; II Tim. 4:3-4. 
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Sun Choo IGCL, 1 the great Korean evangelist, revivalist, and 

Bible scholar, had a strong influence through his teaching of Bible 

lessons and prea.,ching in the period of 19.30. His theological vie>·JS 

were tru<en as a standard for the Korean Church. He had received his 

training from the early missionaries, and his theology v.ras in some 

sense an extremely fundamentalist one. 

In 1934, a year before the controversy over the .Abingdon Bible 

Commentary, at the Twenty-third General .Assembly, two problems arose. 

One problem dealt ~~th the authorship of Genesis. TI1e other prob-

lem concerned ,:;n article w.ritten in the Christian Ne>vs about Choon 

Bae Kim 1 s nProposal to the General Assemblyu that v.rornen should be ao-

tive in the Church and be alloy,red to teach. He claimed that the order 

of Paul to the Corinthians y,:hich forbade women to speak in church 1-ms 

0 
only a local custom. c:. It \-Jas given two thousand ye::trs ago and was 

not an absolute truth. 

On this issue, the motion was 1Jassed and nublished through the 

influence of Sun Choo Kil 'Which said that nomen 1 s place in the Church 

was not permitted in the Bible, and that those v.mo consider Scrip-

ture as not literally applicable for today should be disDosed of ac-

cording to the Constitution. 

In this way of interpretation of Scripture, there was no other 

room to translate scriptura..l meaning than the Hord itself. 

1 Sun Choo Kil lvas one of the first ord.•.ined ministers in Korea. 
He had formerly believed in Confucianism, fruddhism, and Taoism. 

2 cf., I Cor. 14:34,35. 
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(2) Authorship of Genesis 

In 1935, 1-.hen thP Twenty-fourth General Assembly was held, the 

members passed a resolution of the Co~~ttee stating that to deny 

}loses as the author of Genesis violated the Constitution of the Pres-

byterian Church of Korea. And so they considered it advisable to 

dismiss those holding such views from the ministry of the Church. 

The reason they gave was that 11 The books of the Pentateuch can 

not be separated from each other but mould all be regarded as the 

l work of one author. 11 They felt that any disagreement with this 

vie-v~ could not be tolerated in the Korean Presbyterian Church. 

Tne influence of early fundamentalism is clearly seen. There 

was no room allowed for higher criticism. 

(3) Translation of the Abingdon Bible Commenta~J 

In this S8lll8 period when the Abingdon Bible Commentary was pub-

lished in 1935 in Korea and the 'I'wenty-fourth General Assembly v-ms 

held, Kil 7 '0_inted out that he believed the writers of the Abingdon 

Bible Commentary vJere liberal theologians and 1-varned the Assembly 

not to accept this book. He emphasized the seriousness of taking 

such a liberal commentary to the people. 

The Assembly approved his nroposal and l)roclaimed, 11The Abingdon 

Bible Commentary can not be accepted because the book runs against 
r) 

the doctrine of the Presbyteria.<·l Church. u"" The .Assembly also recom-

1 J:.1inut.es 2.£ the Twen_tz-~th Genera+, Assembly of the ~e~~
teria~ Church of Korea, 1935, p. l. ---- -,.._ ·-·- --·· - ., ......... 

2 Y.S. Kim, £E• cit., P• 176. 
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mended that a subco:rrn:nittee investigate hovJ it came to be translated. 

One of the trru1slators later apologized for participating in the 

trc:-c~.:nslation, but the others justified themselves and counterattacked 

the General Assembly for denying them freedom of ~~eological belief. 

1his was the beginning of the liberal challenge to fundamentalism. 

Early fundamentalism thus 1-ms based on the plenary inerrancy of the 

Bible, and there was no nlace given for the discussion of other 

2. The Rise of Liberalism 

a. Chai Choon Kim and Fundamentalism 

Chai Choon Kim 1 was la1o1v.n by all as the representative liberal 

scholar among the contemporary Korean theologians. He studied at 

Aoyama College in Japan,. in a liberal theological atmosphere, and 

then ~rent to America to study at the then Western 1beological Sem-

inary in Pittsburgh. 

Though he was not a liberal of the destructive critical type, 

he opposed the idea that ScriDture vJas verbally inspired or historical-

ly or scientifically vrlthout error and not only ignored the tradition 

of orthodOX'J 2 in the Korean Church but directly opposed the f1mdamen-

talists. 

-----------------------·--------·-""-
1 Chai Choon Kim was president of Chosun Seminary dtU~ing 1951 

to 1962 and is professor emeritus. Chosun Seminary was built in April 
1940 by the Korean Presbyterians 1ihile all the missionaries were not 
in the land because of the Japa.~ese occupation. In 1946 this school 
by decision of the General .~sembly became the authorized seminary of 
the Presbyterian Gnurch of Korea. 

2 Supra, p. 26. 
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The 1vordnfundarnenta.lism11 has been used since the conservative 

r~action against Kim 1 s theology began in 194 7. In the early spring 

of 1947, fifty-one students in Chosun Seminary, 1v-here Ydm 'tvas teach-

ing,disapproved of his theology 2~d presented to the ~~rty-third 

General Assembly a statement on his j.nstruction. The statement 

said: 

The Scripture of the Old and Nei·J Testaments is the i'iord of God 
and the one infallible rule for faith and practice. The Creed 
says this and on this the Korean Church has stood. \ie must 
always so stand and defend our faith in the pure evangelical 
Gosnel. But v.Jhen, in resnonse to an urgent call, we entered 
the Assembly-sponsored Chosun Semin::~.ry and begen to study, vle 
soon found that the faith and view of the Bible which we had 
always held was being overturned. Is this merely because vie 
are of immature exoerience? Our faith has no source but the 
Bible. If this Bible loses authority, the basis of our faith 
is gone. Therefore, we cruu"1ot acce,)t the Chosun Seminary's 
view that faith is conservative and theology is liberal. Were
bel against modernistic theology and Higher Criticism of the 
Bible.

1 
\·Je ::l.I'e opposed to liberal theology and rationalistic the

ology. 

'lhe Assembly received t.he petition and exa.itined Kim's view of 

Scripture and his doctrine. During the investigation by the General 

Assembly Kim offered that the Bible, in regard to the revealed truth 

of the Atonement is infallible, that natural science and historical 

science can not deny :its infallibility in this area. Kim's reply 

further stated that the Bible vms both fallible and infallible, so 

that religiously it was infallible but scientifically it 1ens fa.llible. 

The statement of Kim's view in this regard is naraphrased in 

the follo~dng translation: 

1 Y.s. Kim, .£12.• cit., p. 216. 
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God never t~es persons as machines. He reveals I~elf to 
those who respond to Him. He communicates his word through men 
to other men~ The one ~,Jho receives his inspirc:.1.tion records his 
experience in the language and thought patterns of his time. 
Since those vmo vJrote portions of the Scriuture 1·/ei~e fallible 
human beings it is not being faithful to Scripture to insist on 
literal inerr·ancy and verbal inspiration for the preservation 
of Scripture. The purp~se of Scripture is to uramote faith in 
Jesus Christ as Savior. 

This view challenged belief in verbal inspiration and literal 

inerrancy. This was the first challenge to fundamentalism in the 

Korean Church. T.ne Comm::L ttee finally decided that Kim had denied the 

irifallibility of Scri0ture. By the action of the General Assembly 

in 1947 the inerrancy of the Bible and ve.rbal inspiration were uointed 

out to be the tvm fundamental points of the Korean Church 1 s conserva-

2 tive theology. 

The exnonent of this fundamentalist theology, llynng Yong Park, 3 

1 Ibid., P• 214. 

2 It is notable that in 1901, when the ~Jongyang Seminary was 
set up, their theolog-J 11as inflexible fundamentalism. In carrying 
out the school system, they adopted five princinles of the Bible Con
ference held in 1£19.5 in the United States. T'nese i·Jere indicated as 
follows: 

a. The Virgin Birth of Christ. 
b. The physical resurrection of Christ. 
c. The inerrancy of the Bible. 
d. The substitutional atonement. 
e. The imminent nhysical coming of Christ. 

3 Hyong Yong Park was the outstanding member of the extremely 
conservative group in the Korean Church, and was a president of the 
Asse:rr.bly Seminary in Seoul till 19.59 before the split of the Church. 
He received his fundamentalist views from the ~Jongyang Christian Col
lege founders, W.}~Baird and Samuel A. Moffet, and from the outstand
ing Korean conservative pastor, Sun a1oo Kil. Park was later educat
ed at the Westminster TI1eological Semina~J in Philadelphia, and it 
was natural for hj~ to follow the doctrinal footsteps of those :rr~nis
ters who sympathized -vd.th the theology of J. Gresham 1-b.chen. 
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-vmo 1rras a member of the Corm:nittee and a SDokesmcm, indic;;.:.ted during 

this controversy that the inerrancy of Scriptlrre and verbal insnira-

tion viere two equal tests of theological views. Park 1 s exnosi tion 

of fundamentalism ·v;as approved in the General Assembly but in 1953 

the question -vms raised again. 

Insistence on the theory that belief in inerrancy and verbal in-

spiration were the yardsticks for measuring orthodoxy resulted in 

the clash of liberal &~d conseJ~ative elements and ended later in 

denominational division. 

(1) Chai Choon Kim 1 s ~~allenge to OrthodOJQJ and John~fuckay 1 s 

Visit 

In 1946 Kim criticized orthodoxy severely in his magazine Se-

Salam (Ne1v Han) when he said that orthodox theology includeci. 11~dsely 

disguised humanistic elements. 111 He also attacked the fundamentalist 

Pyongyang Semin&~. In the magazine Crusade, he mentioned the theol-

ogy ,,rhich the missionaries held: 

Theology that was held by the missionaries in Korea is the most 
extreme fundamentalism, and those young missionaries who came 
later 1·Jere also of an extreme fundamentalist nosition. There
fore, ·there ·Has no reason for them to acc:oDt another theology. 
Originally, extreme fundamentalists held the belief that they 
were right and they did not consider others. Korean mission
aries intended to h~ an iron curtain, not letting Kore;:m 
Church leaders learn anything except the fundamentalist ~~-osition. 
Chosun Seminary >cTas established at the end of the Japanese occu
pation by Koreans >fhile the missionaries returned home. It -vms 
necessary during ~·Jorld -~~ar II that they should evacuate Korea. 

1 Tnis vJas a topic often discussed among Church leaders regard
ing the Church situation in Korea. 
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It implied that Koreans were not no-vv- under the control of mis
sionaries. ~~hen they returned to Korea after the war, they were 
c2.1"eful and they eagerly desired to manage theological seminaries. 
This Chosun Seminary u-muld not let go their hold.l 

As a resu.l t of Y.:i.m 1 s outs;.;oken attacks on fundamentalists, the 

Korean Presbyte:r•ian Church stood on the brin..lc of theological crisis 

in 1949. 

At this time, John A. Mackay, chairman of the Board of Foreign 

}tissions of the Presbyterian ru1urch in the United States and presi-

dent of Princeton Tneological Seminary visited Korea ~~ October, 1949. 

T'ne Korean Church had exPected much from ;1im because he "\,.:as a well-

knorm Church leader and seminary educator, hence the Korean Church 

sou.ght a theological interpretation from a responsiple theologian 

from abroad. 

Both seminaries, Chosun Seminary <?Jld the fundamentalist Seminary·, 2 

met him at this time of crisis. 'l'hey -vranted to knm-r vJhich theology 

he held, fundamentalist or liberal, so that the Church of Korea could 

lmovJ the belief of his lflission Board. 

John Mackay gave importa.'lt messages in Seoul on several occasions. 

In these SDeeches both seminaries exoected some 'Hords in favor of their 

side. John Jilackay emph,:1sized each time the peace of the Church, be-

cause he had learned from the missionaries the crisis that the Korean 

1 Chai Choon Kim, v·Jriting in Crusade, 1946, quoted in Y. s. Kim, 
op. ~~~., p. 199. 

2 This seminary was built in Seoul in 1948 for Pyongyang Semi
nary in North Korea. This was before the Church division in 1953 
over the seminary problem. 
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Church was facing. He was concerned about the relation bet-w-een the 

locil churches and the missionaries. 

\~hen l•iacl\:ay spoke on the trends in contemporary theology, he 

stated that most theology of the yresent time originated from the 

biblical views of Karl Barth. The General Assembly group of funda

mentalists took him to be a ncrisis 11 theologian, "~iJhile the Chosun 

Serninary group considered that this proved that the world-fa.med 

president of the Presbyterian Board t·ras a liberal, taking it for 

granted that liberalism and present day theology were one and the 

same thing. 

Chosun Seminary vJas stimulated and satisfied by J:<lackay' s visit 

and his speech on contemporary theology. l<rom this, Chosun Seminary 

claimed that Mackay "'oJas a spokesman of liberal theology and in accord 

with them. 1ne Gener:::l Assembly was suspicious of his theological 

vie-vm. After he returned to the United States, the theological con

flict in Korea became more serious. 

In such a period of strain bet1-reen the t•·:ro schools, people were 

concerned about their belief 1-vhether :it vTas orthodox belief, or not, 

and there v~s held in Seoul a Presbyterinn Youth Convention 1~ere 

fundamentalist and liberal theology were criticized. Kim and Park 

were both invited to ane~~ to the convention. Park refused to attend) 

hmveve:;;:; Kim spoke of the theology of Barth and Brunner as mis1ll1der

stood by t:.he Korean Church. He urged Koreans to study -!:heir theolog

ical positions. 
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He challenged fundamentalism in Korea, making a deep impression 

on the people by his understanding of theological problems. 

( 2) T'.ae Influence of Chosun Seminary 

1 The United Church of Canada, a union of the Congregational, 

l.tlethodist, and Presbyterian Churches in 192S, did not hold to a 

strict interpretation of the doctrine and confession of the Pres-

' byterian Church. The 1v-eaknesses in the theological basis of funda-

mentalism and a critical interpretation of Scripture were taught by 

Canadian :missionaries to the Korean leaders. ~1 l926, the Bible 

Institute of Hamhung in the northern part of Korea 1ias opened by 

the mission board of the United Church of Canada for training preach-

ers. Hm..rever, Korean Christians def'ini tely believed in the literal 

interpretation of Scripture so this minority groun of preachers 

could not undermine the generally accepted fundamentali::.>t belief in 

literal inerrancy. 

Chosun Seminary vms built when the ftmdamentalist seminary at 

Pyongyang had been forcibly closed because of the Sninto problem in 
2 

1938.· In this neriod, the liberals, holding a neutral nosition 

to-...rard Sht.ntoism, could remain to keep the Church alive, but others 

viho held extreme fundamentalist views and 1-rho refused Shinto shrine 

1 Canadian missionaries arrived in Korea in 1898, and in 1928 
the 1\..renty-fifth General Assembly of the Korean Presbyterian Church 
broke vrl.th some of the Canadian missionaries on theological grounds; 
those missionaries of conservative Dersuasion decided Lo break away 
from the mission board of the United Church of Canada, criticizing 
the board as liberal.. The United Church of Canada is the only mis
sion boa.rd -.;.;hich supnorted Chosun Theological SemL.'1ary. 

2 Infra, pp. 41-42. 
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worship -vrere imprisoned or had to move out of the country. 

The Jape..nese Gover:nm.ent sustained only Japanese-educated theo

logians and allowed another seminary to be built in SeoLU instead 

of the fundamentalist seminary in l~ongyang. 

It vras significant for theological education that Chosun Sem

inary vJas built in 1940 by the Koreans while foreign m:Lssionaries 

as well as extreme Korean fundamentalists were out of the country. 

This school was the only theological semin:.1ry 1-rhich remained open 

in the period during World War II. 

Kim remained at Ghosun Seminary during the vla.r and indicated 

his goals for the seminar<J. He said he hoped to raise the academic 

and theological standards of the Church of Korea. Secondl;y-, he 

hoped to see the begilliiing of a Korean-initiated evangelistic move

ment. He indicated the need for textual criticism in the study of 

Scripture. Finally, he hm)ed to see the end of arguments over theo

logical differences. 

His ideas uere welcomed by the educated peonle because of the 

emnhasis on raising academic standards and his interest in promoting 

Korean-sponsored evangelism. 

T'nus, Ohosu<''l Seminary was influential in the Church of the 

southern part of Korea as ·Hell as in the Northern part because it 

was the only school open during the Japanese occupation and the vie"i,13 

held there were more open to various schools of theolngical thought 

than were the vie'I·JS of fundamentalism. 
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(3) The Impact of Liberalism 

After lvorld vJar II and the military liberation of Korea in 1945, 

the Korean people I'Jished their nation to be independent. The voices 

for independence and self-reliance ¥Jere popular ever;y-uhere, including 

the Church. lJhen the fundamentalist missionaries returned to Korea, 

they '1.·.-ere not received v.'ith the same regard as they had been earlier 

because the Korean peo~)le no11 recognized their need for more education 

and were eager to go abroad to study. Because of the changed politi

cal situation the former authoritative approach by the missionaries 

was no longer popular, nor did it meet with the same response as in 

former times. 

In such a situation, the influence of Chosun Seminary I·Jas par

ticularly effective since there the need for self-reliant evangelism 

was emphasized and there was concern about academic and theological 

standards. 

On the other hand, the opponents of liberalism expected the 

Church to return to the sa.me situation ~~ilich had existed during the 

early ·oeriod of JY.tission ivork and ivanted the same type of evangelism 

as in the nc:.st. They claimed that they could not accent the Chosun 

Seminary vie·us and they fought for the nm~e Gospel as they said 

Athan.asius had done, to preserve the Church in the fourth century. 

In 1951, ~s a result of a statement by fifty-one students pro

testing the liberal theology of Chai Choon Kim, the General .Assembly 

investigated the situation of Chosun Seminary. lhe As:3embly in 1953, 

before the division of the Presbyterian Church defined Chosun Sem-
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inary as a school of heterodoxy and said further that whoever accepted 

the beliefs of Chosun Seminary would be regarded as denying the res-

urrection of the body, the Virgin Birth, and the Sabbath ~~d so they 
1 

would be counted heretics. 

On this point, the views of Scripture and the doctrines which 

vJere held by the liberal school of Chosun Seminary are mentioned by 

the fundamentalists as follows: 

1. On the Scripture. 
a. The first five books (and Joshua) of the Old Testament were 
not ;Jri tten by :fvloses but by J. E. D. P. Isaiah h0-66 comprises 
the Second Is<P.ah written by an unlr..nown author during the Baby
lonian Captivity. 
b. Outside influence in the formation of the Ca..11on. 
c. Samuel is not the author of Samuel. 
d. Additions to the Scripture. (There are many insertions.) 
e. Time of authorship of Scripture. (Oldest T)art, time of Samuel; 
Pentateuch, 800-400 B.C.) 
f. Hany mistakes in the Bible: 
Historici:tyof Noah's flood and tovJer of Bo.bel, origin of races, 
stories of' race of giants. 
Old Testament history is dependable only from Abraham, not be
fore, conquest of Jericho a s-oiritual conquest and in regard to 
the laws on slavery and :ilnpurity, •••• these are matters 
,.mich change vdth the t:L-ues and 1·Jriters do not alvJays agree. 
g. Sources of Synoptic Gospels: 
¥1ark t.vas vJritten first and leaned on the Logia and seventy-five 
-;>er cent of 1-latthew is abstract and hr·nty-eight per cent of the 
material is distinct from 1,1ark. 
h. Biblical theory is intended to exnlain the religious life of 
the Bible as adapted to each oeriod. 'rherefore, historical, 
scientific study of the Bible is the most appro:::riate form of 
study. 
2. On Doctrine 
a. The Bible is not .a textbook of doctrine and there is a differ
ence betw-e:n the Bible and theology. 
b. Predestination 
Professor Kim indicated that he l1ad no interest in predestination. 
Calvinistic l3redest.ination turns into fatalism. 

---------------·---00--~-··------- ~-0·----

1 This <:Jroblem viill be disunssed later in 11Di vision Because of 
the Influence of' the Liberal Semina:cy in Furthering Theological Dif
ferences. 11 Infra~ l)P• 46 ff. 
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c. 'lhe Sabbath. 
T..r:1ere is no sin in attending daybreak pr,:;.yer meetings and doing 
the necessary -vmrk of the day in a country church during the 
busy fcu~ng season. 
d. The 6ld Testament idea of Heaven and Hell developed late in 
the Graeco-Roman neriod. 
e. Doctrine of God. 
The one God Elohim 1-vas originally the God of the Semitics, called 
HEl, 11 and being so called by all Semitics. God was called 11Eln 
and not called 11Yah•·leh 11 tmtil the time of Noses .1 

Chostm Seminary in the theology of liberalism was led by Kim 

and the setting up of this seminary was a ne1·1 denarture in the Korean 

Church. 

c. ¥~or Divisions and 1heir 1neological Bases 

1. Division Related to Shintoism and Literal Inter')retation of the 

Bible 

These early theologica~ differences played a gr~at part in the 

division of 1948. The issue of idolatry arose at the time of Japanese 

control. Jmring the period from 1935 to 1945, the Shinto shrine 

question became the central problem involving persecution for the 

Protestant Church in Korea. 

In such a c::..~isis, both liberals and ftmdamentalists "tvere 1v-orried 

about how to keep the Church alive. The liberals thought that they 

could keen the Church alive by coonerating ~clith the Japanese nolicy 

·RJ.ich imposed Shinto shrine i<lOrship. On the other hand, the fun-

damentalists refused srrine i\forship on the basis of the interoreta-

tion of the first Commandment, 11 'l"nou shalt have no other '?Ods before 

me. 11 

Y. S. Kim, 9P.• cit., pp. 217-222. 
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The reason for the cooperation ~lith the Ja:oanese governor in 

1925 slwwed the meaning of the shrine ceremony to be to honor the 

memory of ancestors who performed distjnguished servies to the na-

tion. It vias emphasized that r3s-Gect sho1;n at the shrines and re-

ligious ~JOrship vJere differentianted by law. The act of obeisance 

at the shrine was simply and nurely for the veneration of one's an-

' 1 
C8Slj0I'S. 

On the basis of this interpretation, the director of the Japa-

nese Et.iucational Bureau called both 1-''resbyl:Jerian and 1-:ieth.odist leaders 

to· attend a me~cting in Jme, 1936. It was am1ounced there regarding 

shrine 1vorship: 

1 • Attendance upon the shrine is not a religious but a govern
ment ceremony. It is not an act of worship, but is l;a;ying high
est respect to ancestors. 
2. T'.ae educational system has the object of training loyD~ sub
jects as well as giving them lmovrledge. T'.aerefore, school teach
ers and nupils must mru<e obeisance at the shrL1es. 'fhe atten
dance o{ others is a voluntary act and is not required. 2 

Nost .American missionaries refused to follow Japanese shrine 

worship and only Canadian missionaries showed sympathy to the govern-

ment interpretation. 

Eventually, the Christian schools vJere all closed because of the 

missionaries 1 refusal. The Japanese, because of their demanding shrine 

worshjp:. or:rnosed the Christian movement. They required that all 

churches should be registered and all I:Jrotestant churches in the Em-

1 Journa~ .. of the l4ethodist E:oiscopal Church, Fore~r~n Hissions, 
1948, p.215.--

2 Ibid. 
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pire should u.."lite in one organization to be called the Federr:::.tion 

of H.eformed Christ-lan Churches of Korea. At this time of crisis, 

the fundamentalists strol\gly o·o:)osed Shintoism, the practice of 

bovdng to the Shinto shrines, in wnich it was believed the spirits of 

the deceased emperors and war heroes were enshrined. They considered 

this to be idolatrous. 

Shintoism held the doctrine that the Japanese people and espe .... 

cially the emperors v.J-ere directly descended from the Sun goddess 

vi.aom the Japanese called U.Amaterasu-o:rni-kami. 11 The believers in 

Shintoism held that they >vere a divine race tdth the higher mission 

of extending the benevolent rule of their divine emperor throughout 

the earth. 'l'he living emneror vJas believed to be a god unon tvhom 

the S1Jirits of the d.:;parted emperor had descended. 1 

In the Shinto shrine prayers of adoration and tharJcsgiving ~vere 

offered. On the basis of this definition of Shinto belief, funda-

mentalists tiwught it \as idolatrous and v;ould not conform to the 

government 1 s r,;quicements. 

Even though these patriotic observances vmre nronounced to be 

non-religious in character, they nevc:>rtheless on several occasions 

a·ppeared to many Christians to be religious ceremonies and therefore 

con.flicted •d th the C:h.ristian principle of worshj_nping only one God. 
2 

Besides tlus Shinto -vrorship, another :;roblem was that the Prot-

1 ~Jillic;m K. Bruce, Religions in Janan, Tokyo, 1956, n. 120. 
-~---- -- --~-- -

2 Ninety-ninth Annual Re1Jort of the United Presbvterian Church 
in th~ !!:~·!·' 1936,- P• lihl. -- --- ----
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estant denominations of the Korean Chm~ches were forced to unite to 

form one Christian Church as a bra.'1ch of the Japanese Chu.rch, on the 

first day of Augu.st, 1945. J:iany Christians >fent undergrow'1d. There 

-v;-ere hundreds -vlho stood out against the gove:"nment pressure, suffer-

ing torture and imprisonment. The liberal school of Chostm Seminary 

thought that this act of ivorshipping at the Shinto shrines was not 

idolatry, but a government ceremony, and they remained in the Church 

and cooperated to organize a united Church according to the Japanese 

government nolicy. 

At the liberation when the imprisoned fundarnentalisiB were re-

leased, questions ~~ere raised about the rehabilitation of the Church 

1ivhich had worshipped at Shinto shrines. 'rhose released met together 

at the San Chun Hyun Church, instead of returning to their Churches 

or homes. There, for about two months, they discussed numerous 

problems related to the rehabilitation of the Korean Church. 

On September 20, 1945, they issued the follo~rlng statement of 

Church polity: 

l. Since all Church lea.ders (pastors and elders) had gone out 
to the shrjne, they must submit to serve discinline and a 
cleansing repentance before they again take their places as 
~nurch officials. 
2. The disci.pline may be 1vorked out either in the form of penance 
or exemplary behavior, bu+ ministers must stay out of their 
charges for at least t1Jo months and tl~n :make O'::len confession. 
3. \fuile the rr,in:i.sters and ··.elders are in this time of retire
ment from their office, thr deacons or ordinar·y Church members 
shall conduct 'JUblic worshin. 
L}. These pr~nc:i.~'les for the reh::~bilitation of the Chlll'Ch shall 
be given publicity in e :,ch and nut into effect. 
5. The seminary for training 1-1orkers shall be reoDened. 1 

Y. s. Ki.rn, .£12.• cit_., p. lh9. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I· 

I 
I 
I 
I 
I 
I 
I 
I 
I 

-43-

For these funda..'nentalist leaders T<ho were imprisoned, the 

question of the nut''1ited Church 11 and Shinto 1110r:3hip 1mich had been 

forced by the Japanese >·;ere vital for the sn::_ritual life of the 

Church. They required all of the Church leaders to have meetings 

of cleansing prayer. On the other hand, the leaders of the liberal 

iv'..L!lg of the Church never worried about the effect of Shintoism in 

the Church as those did -vrho had been in prison. 

As a next step, fundamentalist leaders planned to reopen their 

school at Seoul, ignoring Chosun Semina~f• 'rhey believed that Chosun 

Seminary -vras liberal and cooperated i'iith Japanese demands for Shinto 

1-mrship and participated in the 11united Church. 11 

They criticized Chosun Seminary,sa~1ng that the problem of idol-

atry came up because of the use of textual criticism instead of liter-

al interpretation of the Bible. They declared that Chosun Seminary 

had violated the first co:mma...'1dment. In rem:ening the fundamentalist 

seminary they insisted that it 31 ould follm,r the doctrines of funda-

mentalism and ad6 the doctrine of predestination 'tvhich the Recon

structionist Presbyterian Church 1 believed to be vital. They called 

this seminary the Koryo2 Presbyterian Semina~J. Hyong Yong Park 

was recommended to be the president of this seminary. 

im argument concerning the division of the Church arose in Decem-

ber, 1946, -vmen the Kyongnam Presbytery met. 'l'he argument was about __________ , __________ , ______________ ---
1 Those released leaders DUt the Church name Hlleconstructionist 11 

signify~g the purifying of the Church. 

2 Koryo j_s the old name for Korea. 
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the problem of self-discipline Hhich was raised by those Church 

leaders who had been :L'1lprisoned. They insisted that the entire 

Korean Church needed a thorough renentance and regeneration. The 

result of the argument was that the nlans for the ne1·1 seminary were 

cancelled. 

'l'he group of extreme fundamentalist ministers, ho-l·iever;, who in-

sisted on building a new semina.ry and reopening the Church, seceded 

from the Church. They said that the established Church was a devil' s 

organization because it had not repented of Shrine ·worship. This 

secession resulted in a division of oDinions: one groun insisted 

that past sins must be fully cleansed and_that this cleansing must 

be by self-examination, using the holiness of their own group as a 

standard; the other side felt that the Cht.trch should be rehabilitated 

through presb;;rterial action rather than by self-exarn:i.nG.tion, and be-

gan to criticize the ex-prisoners' self-righteous attitude and unco

operative spiritual activities.1 

Several special presbyterial meetings 1-;ere held to resolve the 

secession and they at the outset accepted the proposals made by the 

Church leaders 1\fho had bec~n imprisoned. 'lrhe proposals were issued 

for the rehabilitation of the Korean Church. 

vJhen Park arrived at this Koryo Seminary2 in 1947, he did not 

agree •·rl th this extremely funda:nentalist seminary and his influence 

resulted in Jluy, 1948, at the special meeting of FTesbytery that 

1 Allen Clark, 9P• cit., p. 44. 

2 This seminary was already built by the approval of the General 
Assembly in 1946 in sympathy "'ith the request of the imprisoned Church 
leaders. Park 't•ras in Jvianchuria in 1946 and returned to Korea in 19L~7. 
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the majority group rose up and requested to deal with the action of 

this ne11 seminary, an.,.'louncing that this seminary vms inadequate for 

the Church of Korea because the Church could not follow the minority 

group who were extremely fundamentalist. 

The decision regarding the cancellation of the Koryo Seminary 

was made by a vote of forty-four to twenty-one. The General Assembly 

declared that this seminary did not have any relation vdth the Gen-

eral Assembly. Finally the extreme .fundamentalist Koryo Seminary 

seceded from the Presbyterian Church of Korea. 

vJhen this extreme fundamentalist grou.p is carefully examined, 

it may be seen that they were so faithful to the literal inter•.,reta-

tion of the Bible that they could not ailiuit that there could be any 

other internretation of Scripture. This fundamentalist group held 

to the nlenary inerrancy of the Bible. 

'lbe -vreakness of their theology is that there is too great em-

phasis put upon Calvinistic predestination, i.e.,that God has already 

chosen those \-Jho wo1J.ld be elec·ted or punished. They believed that 

they were the ones to be elected and saved from tre Ja:oanese persecu

tion because they were righteous and kept the faith of the Church. 

They insisted that all who did not believe or act according to 

their standard needed to repent ru1d be regenerated because of their 

nast sins. '.i.'his noint uas often discussed bv the Korean Christians 
L - 'V 

and greatly hindered evangelical "'i-Iork after the liberation of the 
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country. Eknil Brunner put it well: 11This is a most un.fortunu~ 

and theological leaning which is an unsurmountable obstacle to be

coming Christian~ nl 

As the present writer sees it, the tendency to extreme funda

mentalism has been the source of many of the problems in the Korean 

C'nurch. If, instead of the great emphasis upon plenary inerrancy 

and the insistence that theirs is the only orthodox theology, they 

had insisted more on the spirit of Christian love and fellowship 

there vmuld have been no division in the Church of Korea. 

2. Division Becau3:3 of the Influence of the Liberal Seminary in Fur

thering Theological Differences 

Following the division of 1948 caused by fundamentalist emphasis 

on Biblical inerrancy, three groups emerged. One was the extreme 

fundamentalist group (the Reconstructionist), the second the General 

Assembly group, conservative in theology, yet not so radical as the 

RAconstructionist group. The third group,composed of liberals,in

creased in strength under the changing political and social circum

stances. Argument persisted between the conservative group and the 

liberals, the former saying that they 1.vere the orthodox and the lib

erals the heterodox. The extreme fundamentalist group, because of 

their small numbers ceased to have a major voice in the contest. 

Trouble centered arounci the liberal Chosun Seminary which had 

bee'Tl opened in April, l9hO, at the time of the JaDa11.ese occuoation. 

1 Supra, p. 24. 
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A fundamentalist seminary was onened in Seoul in September, 1951, 

called the General Assembly Semi..D<ll'y. There 1·ras opposition bet-v;reen 

the two schools. The General .t\.ssembly school -vushed to unite the 

tvm seminaries; hovleve:r; Chos1m Semin:1ry flatly refused. The real 

reason for the conservative proposal to unite was that they hoped 

in so doing they might remove the liberal professors and the currie-

ulum ~~1ich allowed historical criticism in the study of Biblical 

literature. The conservatives held to plenary inerrancy of the Bible. 

Desire to do away vf.Lth the liberal serainary at Chosun follovred the 

action of the General Assembly of 1950 which ordered every pre<:;bytery 

11to investigate and discipline all who did not believe in the plenary 

inerrancy of Scripture. 111 The final result of the controversy between 

the conservative and liberal group tms that the Chosllll Seminary group 

broke a1-my and became the Presbyterian Church of the Republic of Ko-

rea. 

In separating from the General Assembly, the Presbyterian Chur~ch 

of the Republic of Korea designated their ecclesiastical guiding 

ideas as follows: 

1.. vJe viould oppose every form of Pharisaism, in om~solves or 
others, and stand for the free Gospel of faith in the living 
Christ as our only salvation. 
2. ~ve desire to establish a strong Church and at the same tlln.e 
stand firm for frAedom of faith and conscience. 
3. We reject the slavish spirit of dependence upon others and 
viould foster the spirit of self-reliance and self-support. 
4. At the same time vre vlarn against a narrmf spirit of isola
tionism and desire to cooperate faithf11lly vd th Christians 

1 Typescript of Official Statement of the Presbyterian Church 
of the Republic of Korea, 1955, p. 1. 
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throughout the v.;rorld in a true ecumenical spirit. 
5. w·e desire to fulfill our mission of bearing practical witness 
to the 1-Jhole of Christ as Lord and Saviour of the whole of man's 
life. 1 

In this issue, the main emphasis -vms clearly that the liberal 

group asserted that they were not among the obstinate and legalistic 

Bible-interpreting f~tndamentalists. They believed j~~ the same Lord 

and Savior, but not through the interpretation of plenary inerrancy 

of the Scripture but rather through the free internreto.tion of the 

Gosuel of faith. 

They v-rere concerned that their group not be confined to a nar-

row leg.~'lism but identify -vu th all those •·mo nrofessed faith in the 

world-wide Church.1 

3. Division Created by 1neological Problems Resulting from Relation-

ship 1-."d.. th the World--~-Ji.de Church 

a. Issue Relating to the National Association of Evangelica~s 

From three main theological differences over fundamentalism, 

Shintoism, and liberalism, there had arisen three major Church divi-

1 Ibid., P• 4. 

2 Statistics of F'resbyteries and Churches affiliated ldth the 
ne-v.; General Assembly of the Presbyterian Church of the Eenublic of 
Korea in December, 1954, were as follo~rs: 
Presbyteries Churches Pastors Members Sunday School Attendance 
7 510 319 110,061 95,800 
The membership of the other Presbyterian Churches in Korea is as fol
lOi·lS: 

The General .~sembly Presbyterian 
Clmrch 
Koryo Presb:vterian Church 

Communicants 

150,000 
30,000 

Total Nlmlber of 
Adherents 

551,000 
150,000 
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sions in the Presbyterian Church of Korea. 

'I'wo outstanding theological streams vJere ru..nning basically in 

the Korean Church: one '~'ras fundamentalism taught by the early mis-

sionaries, and the other, liberalism. 

After the liberal Church broke mv-ay from the fundamentalist 

grou-o, there ·Here no longer any arguments on this noint. 'l'he fun-

damentalists believed that the liberal theology was heretical and 

that it denied faith in Scripture and violated the Creed of the Korean 

Presb;;rterian Church. 

There were thus three main groups in the Presbyterian Church, 

the liber-':>l (T'ne Presb;y-terian Church of the Republic of Korea), the 

conservative (General Assembly Presbyterian), and the extreme fun-

damentalist group (the Koryo Presbyterian Church). 

Tne Presbyterian Church of the 11epublic of Korea, the liberal 

group, >dth the cooperation of the Canadian United Nission Board en-

coura.ged contact •dth the Horld Council of Churches. 

The next cause of dissension thus arose over the ecumenical 

movement. Delegates from the conservative General Assembly Church 

attended the second meeting of the vTorld Council of Churches held in 

Evanston, Illinois in 1954. Unon their return the National Cm:t11cil 

of Churches of Korea1 approved the movement and in 1955 organized 

an Ecumenical Hovement Committee of nine members from each denomina-

1 T'nis organization has members from different denom:in:J.tions. 
Tne Presb;ytGrian Church of the Republic of Korea and t11e General P.s
sembly Presbyteri2..n Church are members. The Koryo Presbyt;.:ri,.;n Church 
did not join. 
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tion, among them the Presbyterian General Assembly Church. 

Part of the General Assembly Church agreed and part disagreed 

with the ecumenical movement since the latter believed that it 

1-IOuld incornorate worldly, communistic, and humanistic elements in-

to the Church. 

The groun which disapproved of the World Council of Churches 

approved of the National Association of Evangelicals, whose purpose 

was to promote evangelism and to unite those who confessed the sa.."Ue 

faith. The Ecumenical movement and the National Association of Evan-

gelicals were seen to be rivals by the Koreo,;, Christians. 

The Ecmnenicals 1 warned against the narro1·r-minded.ness and di vis-

iveness on the part of the National Association of Evangelicals. The 

National Association of Evangelicals uere concerned about ,,rorldly ten-

2 
dencies in the Ecumenical movement. 

1 In this controversy ovor the Ecumenical movement the Presby
terian Church of the Republic of Korea was not involved. It 'trill be 
discussed in the succeeding cha-~·;ter ho·H the Presbyterian General li.S
sembly Church uas also called the Ecumenical Assembly party after the 
friction of 19 5D because a majority of this group vmre in s;ynroathy 
l-ri.th the Ecumenical movement. T'.nis snlit vms caused by the opDosi
tion of the Koryo (Reconstructionist) Presbyterian Church ·3nd a part 
of the General Assembly Presbyterian Church affiliated vrith the Na
tional Association of Evangelicals. 

2 The follo1-ring statement is a re,;ort by L. Nelson Bell, <·Jho 
came to Korea during the time of severe conflict in the Church. Bell 
represented the ?resbyteria.""l Church of the U.S. mission board: 11 There 
is probably no Church in the world more conservative in theology than 
the Korean Presbyterian Church, "'1hile the Presbyteria11 missionaries in 
Korea, UPUS.A, US, and Australia have for generations been as one in 
their allegiance to the historic evang,?lical faith, and that today the 
sa;·ne loyalty to the conservative theological nosi tion is in evidence 
on every ha...11d and has just been reaffirmed by these missionaries in 
basis of the doctrinal statement a gned by the Board and ·orofessor by 
the Pyongyang T.neological Seminary in 1920. 11 Presby-terian Outlook, 
January 12, 1960, p. 1. -----· 
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One part of the Presby-terian General i\.ssembly Church agreed -vJith 

the National .Association of Evangelicalst suspicion of the Ecmenical 

movement while the other part did not. The Koryo (extreme fundamen-

talist) Church wholeheartedly endorsed the National Association of 

Evangelicals. 

while there had been controversies in the General Assembly Church 

over the National Association of Evangelicals,the discovery of the 

misuse of ftUlds on the part of the more extreme fundamentalists in 

the General Assembly Church served to make an open breru( in that 

Church. Hyong Yang Park ivas then nresident of the Gener~l Assembly 

Seminary at Seoul and was responsible for this discovery. The more 

liberal elements in the General i!.Ssernbly accused the fundamentalist 

elements in the same body of narading a self-righteous attitude, 

while in reality they 1":ere failing in their responsibility to admin

ister ftUlds 1·Jisely. 
. 1 

.. fu> a result of this scanaal the tl>Jo groups 

supporting the National Association of Evangelicals, one from the 

General Assembly and the other from the Koryo Presb;yt.erian Church, 

united to call themselves the .Anti-Ecu.'1lenical groun. 

1 Nelson Bell said on this noint in his article: n·rne occasion 
for the stirring up of serious party dispute came ·when a scandal arose 
in con..-"lection -vri.th the use of semi1·1ary funds that had be:::n given di
rectly by certain donors in the United States. ·J:he funds were lost 
by t,he seminary in negotiation: for the purchase of land from the :;~ov
ernment. In due process, the :)resident oi' the seminary, Hyong Yong 
Park, was asked to resign. His former students ~nediately came to 
his defense, insisting in loyalty to their professor that he must be 
reinstated as nresident. This agitation CDJne to a climax in the Gen
eral Assembly of 19_~:-., vJhich Assembly confirmed the acce:otance of the 
resisnation and authorized the a:onointment of a whole ne1·I Board of 
directors. u T'ne Presby-teria."l. Outlook, January 12, 1960, P• 2. 
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b. 0}1posi tion to the 'iiorld Council of Churches 

After the Japanese defeat and the setting up of the Jl.merican 

Jv1ilitary Goverment in 19h5 Communist activity increased. 

Yne Church Saw this threat and sought to stop Communist efforts 

to infiltrate the ChtU'ch. 'Lhe Ch.urch spoke out boldly against Com-

munism, but on the •~ong points. The issues for the opposition of 

the Church to Communism vrere these: 

a. CoF~unism is atheistic. 
b. Co~u~~ism is materialistic and looks at man materialistically. 
o •• Communism is anti-religious and anti-Chr~ stia....""I. 
d. Communism rules by brute force and dictatorship. 
e. Communism takes a1vay human freedom and would reduce the 
Horld to a great prison. 
f. The day that Communism takes ove-.c Korea, Korea comes under 
Russia. 

Evangelistic efforts were felt to be a means of opposing Commu-

nistic activity. In regard to Communism, Korean Christians believed 

that it was the devil 1 s religion and the Church mobilized all lead-

ers for an all-out fight with Communism and mobilized all Church meEt-

bers for evangelism to vdthsta.'1d Communism. 

During the period of this controversy,~mile the peonle were es-

pecially a-vmre of the threat of Co111'11unism, the National Association 

of Evangelicals 1 leaders proceeded during the months of 1959 to charge 

the so-called "Ecumenical pa.cty, n sa;yj_n:g that the National Council 

of Churches and "c,he liorld Council of Churches vJere collaborating vd th 

Com.1nunism, and that the. National Council of Churches in the United 

States vias also Communistic. 

Com,'llunism was greatly feared by Ci1urch leaders. T'ney believed 
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that the Ecumenical movement 1-r.::s Communistic. They became gradually 

aware that they could not trust the missionaries,who brought this move-

ment to Korea. 

At this ja~cture, missionaries related to the Iresb~~erian 

Church from the three missionary grouns, Southern Presbyterian, 

United :eresbyterian, and Australian Presb;y-terian,all joined in a 

plan for a cessation of the dispute, recognizing that neither of the 

General Assemblies should be continued as the valid general assembly, 

and that after a period of peace a new General Assembly should be 

1 
elected from the 1-Jhole Church. 

It 1Jas also proT::iosed that the Presb;yterian Church in Korea with-

draw from all ecumenical organizations for a neriod of three years, 

1959-1961. 

The five month old schism was healed. Members of the majority 

party agreed to the withdrm>al for the sake of peace I·Jithin the Gen-

eral Assembly. Church. 

TI1ere seemed hope for reconciliation between mission boards and 

Korean Presbyterj a.ri Churches when it was an.11ounced: liThe reconcilia-

tion was realized after a series of discussions auong representatives 

from the t~m divided groups of the General Assembly and American, 

~ 
Australian, and Canadian :?resbyterian Hissions.H.,; 

1 J. C. Smith, Typoscri-:.:t docw"nent at Far East Department, Inter
C'nurch Centsr, New York, 1960. 

2 L. Nelson Bell, nan the Reunited Korean Assembly, n 'l"ne Pres-
" ~ --- ----byterian Outlook, ¥larch 7, 19oO, p. :;. 
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'Ihe meeting for reconciliation had faced many difficult prob-

lems. Gne of the biggest difficulties involved the Interm.ttional 

Christic:m Council of Churches 1 accusations against the 1·Jorld Council 

of Churches. 1 Both riva.l assemblies agreed that it 1>ras t:Lrne to take 

strong action against any member becoming associated or receiving 

fu..Ylds from the International Christian Council of Churches. 

It was evident that this action crune from a resentment against 

the activities of the International Christian Council of Churches 

and some of its accusations that the Horld Council of Churches vras 

organized to promote one Church and a Communist organization. 

c. Hcintire Schism and the International Christian Council of Churches 

At this point in the crisis of 1960 regarding the nroblem of the 

J:;cumenical movement, both rival factions, the Ecumenical and the Anti-

Ecu...-nenic~ had tried to solve the Droblem. 

L. Nelson Bell, re·9resenting the Board of Foreign rvfissions of 

the Presbyterian Church, U.S., had partici~oated in a nw:nber of meet-

ings and sa1f the actual situation of the Church. According to his 

report: HBoth sides agree unanimously to unite the divided Assembly 

and it is i>'m)erative. n2 There was seen a way of uniting both sides. 

1 The International Christian Council of Churches is .. a: u~vorld 

orgru"lization. of Bible-believing Protestant denominations and associa
tions of Churches. 11 The structure ·0hey emphasize is n. • • to help 
Churches vJho hold the fundamentalist truths of the historic Christian 
faith in common, uerform together those as,Jects of Christian work 
which can not be accomplished efficiently by each denomination in
dividually.u International Christian Council of ChUl'ches Pa.mphlet, 
For ~ible _Qhristians, 1958, p. 1. 

2 Ibid., p. 5. 
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Into the picture caEe an extreme minority group from the Nation-

al Association of Evangelicals. They recognized that the General As-

sembly (conservative) Chu:cch had been a member of the Horld Council 

of Churches for years and that this was Huro-Communist 11 according to 

They insisted that this organization -vms dedicated to the snread 

of libera~ theology and t,,:; the establishment of a -vmrld Chtrrch. On 

this basis, membership in the viorld Council of Churches, they said, 

made a Church 11pro-Comm.unistu and a part of the modernist aunaratus. 

They TJroclaimed that a..ny individual it,i:ho defended member shin in the 

V;lorld Council of Churches became a part of this 1-rorld consniracy. 

This claim was also made by Carl l'l:cintire. 
1 

The aim of this organiza-

tion, the International Christian Council of Churches, headed by Nc-

Intire, is that it should be a :r,.mrld orgarlization of Bible-believing 

Protestant denominations and associations of Churches. 11 2 

1 Carl Ncintire is at present pres:i.dent of the International 
Christian Council of Churches and chairman of the board of the Faith 
Theological SeminaY~J in Philadelphia. .l:>Dlilald Grey Barn110use, late pas
tor of the Tenth Presbyterian Church in Philadelphia, criticized Carl 
lVIcintire: 11 In long-range controversy, Mcintire fought to sta:r :in the 
·l-'·resbyterian. Church. \'Jhen he 1-ras defeated in the Presbytery of South 
Jersey, he appealed it to the S:J?nod of New Jersey, and -.-vhen they sus
tained the f''resb;ytery, he appealed it to the General Assembly after he 
had fought to stay in the denomination. But as soon as he failed, he 
turned agains·t it a.."ld made himself out to be the leader of a great 
movement for righteousness: so they then founded the Bible Presbyteri
an Church, the dr:momination ¥J:hich he erected, re:oudiated him: they 
split Faith Theological Seminary, aLmost all of "Whose professors left 
and i-Jent to St. Louis. He has backing vJ:hat he no-r.r calls the synod of 
Callings·Hood. 11 Donald Grey Barlli'louse, Scandal ~.;1}: Korea, Philadelphia, 
1959, P• 29. 

2 International Christian Council of Churches Pamnhlet, .9.?"• cit., 
P• 1. 
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vJhen Carl Mcintire organized a branch of the International Chris-

tian Council of Churches in Korea in 1958, he declared in a state-

ment: 11The International Christian Council of Churches shall conduct 

a vigorous campaign of preachit"'lg and enlighten.'ilent throughout ·t.he 

i·lhole land of Korea "td th the hope that virtually the entire Christian 

movement in Korea renudiate the modernism, anci comurornise of Chris-

tian doctrine reDresented in the tJorld Council of Chm'ches. 11 He con-

tinued, 11 The Christians of Korea cc>.n not promote an Ecumenical move-

ment seating Communists such as Joseph L. Iiromad.ka, of Prague, Czech-

oslovakia, and Lojos Veto of Hungary, as honoured members on the Cen-

1 
tral Committee of the \tJorld Council of Churches. 11 

'l'he Mcintire group represented an extreme separatist movement. 

vJhile it did not greatly v.:r.i..den the breach already existing, it did 

slow progress to~rard unity. 

The upshot of the interference of the l1cintire grourJ i·ras that 

a fourth split occurred in the Korean Church. 

A small group of ultra-fundaraentalists broke away from the Pres-

byterian Church and the National Association of Evangelicals to form 

the Bible Presbyterian Church. 

The groups in the conservative Church (the General Assembly F'res-

byterian Church) agreed to l·:r.i..thdraw from the \'J'orld Council of Churches 

for a period of three years, finally rejecting altogether cu1y associa-

tion 1-r.Lth the vlorld Council of Churches. 

The issue of reletionship ~:r.i..th the world Church thus also had 

------------~----··-· -- -···-··· -·-·· --·-·---·---
1 L"'lternational Christian Council of Churches Netvs, November 2, 

19)9, P• 1. 
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theological roots. Here the problem was one of division bet-vreen the 

conservative fundamentalists, vil10 sa1·T the benefits to be derived from 

fellowship with other Christians in the world, and ultra-fundamen

talists, who onposed it and advocated extreme senaratism. 

l·icintire continued to say that most missionaries in Korea vlere 

agents of Communism. He offered as proof the fact that the Nat,ional 

Council of Churches in the United States at the Cleveland Conference 

urged Red China's admission to the United Nations. This extreme 

group of the National Association of 1'vangelicals went to many parts 

of South Korea calling the Churches to rally on supposedly anti-Com

munist grounds. They spread the story that the United Presbyteriru1 

Church of North America now joined -vlith the Presbyterian Church iii 

the u.s.A. "Which >vas, in his ·words, a 11modernistic and liberal Church. u1 

On several occasions Carl Ncintire vras invi tea to Korea and 

talked about the sa.'ll.e problem under the sponsorship of the Interna

tional G'hristian Council of Churches. Hcintire even pro:rrised to the 

Church that, ull Dossible funds for the protection of the Grmrch from 

this 11pro-Communisttt povrer 1-10uld be made available by the Internation

al Christian Council of Churches. 

D. Summary 

This chapter has introduced the main groups and theological dif

ferences 1ihich provided the basis for Church division. 

1'he influence of early fundamentalist missionaries vms shovm, 

------------- --"-"--·--·-··-- -------------
1 Donald Grey Barnhouse, ~· cit., P• 29. 
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along vdth the challenge presented by liberalism. The record of ac-

I tual developments indicated three major splits, firs~ because of the 

I 
nroblem of 0hintoism a.11d literal interpretation, second, the tremen-

dous impact or the liberal Semin3TJT in dividing the Church, and third, 

I division because of conflicting theological views regarding relation-

ship 1d th the vmrld->.Ji.de Church. 

I 1hese theolozical problems have been a source of much controver-

I 
sy and debate; hmv-ever, there have been serious efforts to resolve the 

difficulties. Stens taken to heal the breach along ;;vith additional 

I suggestions for Church unit;r 't'Jill be the subject of the final chan-

ter. 
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CHAPTER THREE 

RECENT ATTElviP'rS AT UNIFICATION ll~ 

THE PH.ESBY'l'&'iTAN Ch'URCHES IN KOREA 

A. Introduction 

It is the purpose of this chapter to pr~sent recent atten~ts to 

heal the schism -vrl thin the Presbyterian Churches of Korea vJhich has 

existed since 1948. Materials presented by the tln~ee different Gen-

eral Assemblies concerning the unification plan w~ll be used to give 

the general outline of these proposals. 

Since Sentember, 1962, a movement for unity in the FTesbj~orian 

Churches of Korea has developed. The Ecumenical Assembly, the Anti-

Ecumenical Assembly and the Neutral Assembly have sought to heal the 

crisis. 
1 

Each faction has indicated that they U>rould be 1·rllling to 

form a single Assembly, and there have been encouraging meetings be-

t1r1een ministers and renresentatives of the Chucches for this -ourpose. 

Church leaders of the three factions have appeJled to all the 

presbyteries to pray for the unity of the Church and to assist in the 

cause of unity throu.:;h preaching or discussion in the Chucches. 

leaders have frankly confessed their responsibility for Church 

schism. At this point all have agreed that the Church faces either 

a 'Jeaceful solution of the difficulty, or desp2ir. Several essential 

princinles have provided a basis for <:l.Sreemont. '.E.1.e way has been 

1 These are names given to the grou1JS Hhich sulit from the Ko
rean Presbyterian Church in 1958. '.1.~10 names indicate the view which 
their leaders took toward the ·v,Torld Council of Churches at that time. 
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opened for the possibility of reuniting. 

B. Statements Submitted as Pronosals for ChuTch Unity 

1 • Statement of the Kyongpuk .Area Unity Council 

In the Taegu area the Kyongpuk Presbytery on Unity issued t.':J.e 

following principl2s regarding unity: 

Firstly, -.;re defend stubbornly the \c'iiestminster Confession and 
uphold Calvinistic orthodox theology; secondly, ue reaffirm the 
iri thdravral plan from the ~iorld Council of Churches and oppose 
an Ecumenical movement of the ~'iorld Council of Churches that is 
pro-Communist and liberal in theology; thirdly, itJe keep friend
ly ties vli th mission boards which sunnort both Ecumenical and 
Anti-Ecumenical Assemblies.1 

It should be remembered that in 'I'aegu revival movements have 

stressed sensationalism, reflected fanaticism. Problems increased 

there illhen Carl 111J:cL'1.tire used the Taegu area for his headquarters. 

Hatred and antagonism still exist among the Churches oi' the Kyongpu.l<: 

Presby-i·ery. 

In the statement issued by the Kyongpuk Presbytery Committee of 

Unity, the first concern for Church unity is on the basis of the tvest-

minster Confession and Calvinistic theology. 'lney have claimed that 

Kyongpuk l)resbytery is the mother Church in the Southern part of Ko-

rea and hol6.:,, (J!"!thodox theology. This creates theological problems, 

because the emphasis of this point is to prevent any form of heretical 

doctrine and faith from gaining a foothold. 

It is understandable that Kyongl)uk Presbyterians are susPicious 

of the Ecumenical movement. The second pa:ct of their proposal for 

Church unity, ~rithdra1r1al of membcrshin in the l'Jorld Council of 

1 State~ent of Kyongouk Presb::vtery Committee o:f Unity, September, 
15, 1962. 
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Churches is not only approved for this presbytery but is demanded 

of all the other presbyteries in the Korean Church. Consequently, 

all the presbyteries have announced their ylans for such v.uthdrawal. 

'lhese -vn. thdrav-m.ls ·v;ere i~1i tiated and strongly supported by the Kyong-

pu...l< Presbytery. 

If withdrawal ~re not follo-v;ed, the Kyongpuk P:resb;ytery insisted 

that it "tfould resist all possible movements for C'nm·ch unity. Sharing 

the conviction of the J:<1cintire group that the ~vorld Council of Churches 

is pro-Communist, the Kyongpuk J?resbytery vie-viS the World Cotmcil of 

Churches as an organization which cooperates v-dth the Christians of 

Corr~unist satellite countries. 

lhe third nart of the proposal of the Kyongpuk PresbJ~ery cen-

ters aro1-md relation -vd th mission boards of both anti and pro ecumeni

cal sentiments. 'lhe plea for this continued relationship is based 

upon the Church 1s dependence upon financial and moral support from 

these boards. 

In these three parts of the proposal of the Kyongpuk Presbyterw.r, 

none can be separated from the other because they are very carefully 

arranged and thoughtfully considered according ·co the situation of 

the Kyongpuk J?resbyterians. 

2. Statement of the Kyongnam Presbs~e~J Unity Committee 

'lhis presbytery is located at the end of the southHest coast of 

Korea. Pusan is the provlncial city 1mere there had been controversy 

about the Koryo Semi.11ary, and the Reconst,ructionist J?resbytery was 

separated from this presbytery.
1 

Kyongnam (Southern Kyongsang Prov-

------------------------------~- ·---

1 ~' P• 19 and PP• 39ff. 
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ince) Presbytery Commi. ttee of Unity in their statement said that they 

approved the General l~sembly's plan which had already been suggested. 

'Ihe General Assembly's plan for the unity of the Church was made 1dth 

the follovrlng fiV'e pr:i;nci,ples: 

1 • ~·Je reaffirm. the 'td thdra1ml plan of the General Assembly from 
the ~·iorld Council of Churches. 
2. u:Je vdll not keep a relation -vlith the International Christian 
Council of Churches. 
3. The ecumenical activities sponsored by the National Council 
of Churches for the benlfit of the Korean Church should be done 
for spiritual purposes. 
4. vie 't>Tlll ke~p our relation 1ilith mission bocu·ds on condition 
tht:?.t they hold a nure conservatism and refuse relationship ·Hi th 
the ~Jorld Council of Churches and the International Christian 
Council of Churches. 
5. i~e propose to continue the General .Assembly Seminary with a 
curriculUlll along the line of con3ervative theology.2 

According to this statement of the Kyongnam Presbytery Unity Com-

mittee, it is noticeable that they used such terms as 11S1:Jiritual pur~ 

poses 1 ~ and Hconservative theology. 11 As observed in the previous chap-

ter, this presbytery is located in the area in 'Hhich the extreme fun-

damentalist group of Reconstructionist Presbyterians have their Churches. 

'I'hey are active in the movement of the National Association of Evangel-

icals vlhich is akin to the National Association of Evangelicals move-

ment in America. 'Ihe emphasis of the National Association of Evangel-

icals in Korea is more spiritual than doctrinal. 

The area of Kyo~Ylam Presbytery has b::oen influenced strongly by 

the Koryo Seminary wt1ich holds the theology of Calvinistic predestina-

1 Statement of Kyongyam Presbytery U:r.i ty Committee, September 14, 
1962. 

2 Ecumenical activlties are considered by the Korean Christians 
as Christian works rather than part of the evangelical movement. 'I'hey 
believe that such activities are not ecclesiastical or sniritual. 
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The reason for this strong a~erence to the predestinarian doctrine 

is to be found in the nrison experience of the leaders of the Kyong

nam Presbytery. 'rheir preservation from persecution caused them to 

feel that they were of the elect whi1s at the same time they believed 

that persecution was the judgment of God upon other Korean Christians. 

T'neir proposals for unity center aro>md 1-rhat they believe to be 

of vital importance, the authority of the Bible and a strong Calvinis

tic theology. 

3. Statement of Seoul Area Assembly Unity Council 

The Seoul Area Assembly Unity Cm.mcil issued their statement ap

pealing to the representatives of the General Assembly for Church 

Unity. Their proposals centered around thl"ee key issues. 

a. They stated that they believed the Church unity plan would be for

warded only as Church leaders were able to come to some understanding 

among themselves. Looking b:1ck to the controversies betv'l"een the liber

al and fundamentalist Churches, they considered that since the dift'icul

ties had been fostered by the debate between the two men, Kim for the 

liberals, &~d Park for the fundamentalis~, they could be resolved only 

as the leaders agreed. 1 Subsequently representatives from the three 

assemblies vmo IIere concerned -vvith Church unity met together in Sep

tember, 1962. 

b. . On the issues of non-membership in the 1'Jorld Council of Churches 

and the International Christian C01mcil of Churches, Seoul Presbytery 

1 Statement of Sem:tl ..1'\rea Unity Co:rmnittee Council, September, 
1962. 
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was in agreement ~~th Kyongpuk and Kyongnam Presbyteries. 1 

c. The Seoul Presbytery also based its theology on the Westwinster 

Confession and Calvinistic theology thus agreeing vdth two other pres-
2 

byteries. An internal problem exists in the Seoul Presbytery. On 

the Committee for Church Unity are those who favor the Ecumenical 

group, those who oppose it and those 1iho are neutral. The Anti- Ecu-

menical group opyoses interference of mission boards in the affairs 

3 
of the Church. 

Though the Seoul Presbytery has been able to advance certain 

proposals for Church unity, there is a povrer struggle going on in the 

presbytery of Seoul itself which threatens the unity of the group 

there. 

In the statement issued 3eptember 20, 1962, the Seoul presbyters 

stated that if the leaders in each of the three assemblies could come 

to some mutual understanding about the unity plan the whole movement 

would be forwarded. They mentioned in their statement the±r regret 

that they had been resnonsible for the terrible arguments which have 

lasted for many years. Tiley also noted that eight hundred thousand 

P".::•esbyterians were eagerly looking for1-1ard to the leaders' reaching 

n• • • 4 a .1 ~nal dec~s~on. 

--<--<---------------------~--- -------
1 Ibid.' p. 1 • 

2 They emphasized the as"Jects of Calvinistic theolO,sJ concerned 
v-lith discipline and Church life rather than the doctrinal teachings. 

3 Statement of Seoul Jttea Unity CollllJl.ittee Council. 

4 Ibid., P• 1 • 
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pealed for Church unity, the group called the Legal Assembly issued 

the follo-vdng summons: ttThose ril.inisters and elders agree;i.ng ;.dth the 

traditional faith of conservatism and w~shL~g to reform the Forty-

Seventh General Assembly should become members of the Legal .Assembly. u 1 

In this statement, the chairman, Byong Hoon Park, enunciated 

the policy and faith of the Legal Assembly as follo-v;s: 

1. The constitution of 193h should be reviewed before JOJ..IUng 
the ~'Jorld Council of Churches. The article giving foreign mis
sionaries membership in the General Assembly under this consti
tution should be cancelled. 
2. 'l'he Legal Assembly shall oppose the World Council of Churches 
and the Ecumenical movement. 
3. The Legal Assembly is a member of the International Chris
tian Council of Chu:rches and has close felloi.vship with Christian 
leaders of the international movement. 
4. The Legal Assembly holds and conserves the spirit of the Cal
vinistic Presbyterian Church. 
5. The Legal Assembly cuts off the reJa tion with the mission 
boards of America and the World .~liance of Presbj-terian Churches. 
6. The L:;;gal Assembly will set up an assembly seminary 1dth a 
curriculum based unon the main tenets of fundamentalism. 
7. The Legal Assembly -vdll set up a joint conference for mission 
v-rork and give a mission fund to each local Church belonging to 
this assew.bly. 
8. The ordination and qualification examination for ~-,astors 1dll 
be held by each presbytery. A simple form will reulace former 
complicated procedures.2 

'lhe Legal Assembly is a very extreme radical group. vJhile it 

has received vdde publicity it should present no serious hindrance to 

the achievement of Church an~ty because their leaders are not now in-

1 Byong Hoon Pgrk, 11Summons of Legal Assembly, u Chr~stian News, 
October 29, 1962, p. 1. 

2 Ibid. 
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fluential in the Korean Church. 'Their numbers and geographical area 

are both limited. 

c. l~oblems Encountered by Unification Plans 

In the statement of appeal by the Seoul Assembly Unity Council 

issued in September, 1962, this group explained 1-iay they had not been 

able to promote furth'3r' develo:oments in the plan for Church unity. 

They mentioned first that there had been a J.a ck of mutual understand-

ing within the committee of the Church unity movement. 'l"hey indic·:ted 

that the Council urgently needed members who cou~d trust one another 
1 

and meet vd th openness of heart. 

1. Theological Concern 

As indicated ureviously, since the beginning of Church arguments, 

there persisted still unsolved questions. Compromise on theological 

positions still seemed impossible. \'Jhenever any problems I·Tere dis

cussed, the same theological problems were dominant. 2 

It is therefore important that these basic questions on theo-

logical positions be solved. But it is still more important for the 

Church leaders to have an ouen heart and trust in one another. Seoul 

Presbytery realized that it w·.'.s necessary that they not insist that 

their .o•m opinions 11ere absolutely right but th·e>.t they allow the 

opinions of others to be uresented, 1rhether on theological problems 

or administrative affairs of the Church. 3 

1 Statement of Seoul Area Assembly :qnity Gouncil, p. 1. 

2 Ibid. 

3 Ibid. 
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2. Relationships with Mission Boards 

Secondly, the Seoul Assembly Unity Council indicated the dif-

ficulty resulting from tho influence of mission bo2xds. 1he Seou~ 

Area Unity Council suggested to the mission boards that they attenrot 

to maintain neutral positions to!fJard the unification plans. 'Ihe 

Seoul Committee expressed fear of possible happenings which might 

cause Church schism agatn by the interference of the mission boards.1 

Kyongpuk Area Um:t.y Council stated more specifically that nus-

sion funds were necessarily to be managed by the l'Iission boards. Some 

representatives in this Council suggested that funds should be managed 

2 
under the Council of the General Assembly, but the Seoul .Assembly 

Unity Council felt that it •muld be vJiser not to arouse fee.l .. ing against 

mission. boards since both the General Assemblies and the nussion boards 

were independent org&'l.S and should respect each other 1 s right,s. 3 The 

Jmti-Ecumenical element of the Kyongpuk Area Unity Council strongly 

4 
urged that the miss~Lon boards be responsible to the Assembly. 

On the other hands, the Ec ,unenical group of this Unity Council 

hoped that mission boards vJ,)uld not inkrfere in the internal affairs 

of the Church.) 

Each presbyter-.r of the thre~ assemblies felt the Droblem re-

1 Ibid. 

2 Statement of Kyongpuk Presbytery Committee of Unity, P• 1. 

3 Statement of Seoul Area Committee Council, P• 1. 

4 Ibid. 

5 Ibid. 
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garding mission boards to be slightly different. The reason was that 

I\yongplli< I~·esbytery had had troublesome arguments over the question re-

garc.ing mission boards 1 affiliation 1dth and membership in the V.Jorld 

Council of Churches. 1 The Legal Assembly of the Mcintire group in

sisted that American missionaries were agents of Communism. 2 During 

the Hcintire controversy strong objections vJere ma..'lifest against 

American missionaries regarded as agents of Communism and against the 

mission boards for the same reason. 

In general there arose a strong £eeling against American mis-

sionaries and the mission boards. On the other han.d, Seoul area holds 

a more mild attitude to·vrard mission i.fork re,':;arding use of funds and 

affiliation vdth the World Council of Churches. Hence, the difficult 

problems remain 1msolved and mission boards. 

It is necessary that the General Assembly discuss fully her at-

titude toward mission boards and must find a worlcing agreement whether 

or not they agree in all points about mission i·mrk in Korea. 

3. World-Wide Church and Communism 

When the three major principles of the Seoul Area Assembly 

Un:l ty Council ulan are analyzed the first proposal regarding the plan 

for -vdthdrawal from membershin in the ·~;Jorld Council of Chu_rches and 

the National Council of C"nurches would seem to be a dangerous scheme 

because Korean Christians stand under the menace of Communism from 

thG North• If they vJere to lose the friendship of the Horld Cmmcil 

1 Supra, p. 62. -
2 Byong Hoon Park, .?.£• cit., p. 1. 
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of Churches and i'mre removed from its world-~cti.de vvork1 there w-ould 

be as it 1·rere a curtain dravm over the count,ry. It is the Communists 

who will benefit from such a move. Their po-vmr vti.ll be increased if 

the Church agrees to this secession. In addition, the plan of the 

Anti-Jii:cumenical movement vJOuld cause a break in fellmvship ~~1. th other 

denonlinations. If the Korean Church withd.ravJS from the Ecumenical 

movement1 it means the suspension of ecumenical :orojects such as re-

lief -vvork and the adrn.inistration of schools, hospitals 1 and universi

ties.1 

In the discussion of tne relationship with the ~iorld Council of 

ChUl~ches, no doctrinal problems vrere involved. The theme of discus-

sion on the subject of the ~~orld Council of Churches vfas mainly con-

cerned with the question of 1-1hether or not this org;a...'1ization is related 

2 
to the Church in Communist countries. 

The key to the solution of the problem rests v.'i th the majority 

body of the Church. There may be disagreement bet1-reen minority groups, 

but v.fuen the majority body leads toward the goal, there must be some 

way or another to promote the unity plan. 

D. Suggested Ways for Restoring Unity 

It is the :ourpose of this section to :ooint out additional ways 

suggested by other concerned officers by which Church unity may be 

restored. 

1 In Suh Kim, St?:!:':§gle is Over, Seoul, April, 1962, p. 39. 

2 The Christian Ne~, .seoul, August 13, 1962, p. 1. 
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Leadership 

1 
The first great need is for adequately trained Church leaders. 

In the past, the low standard of leadership has in a large measure 

been responsible for confusion on basic issues ~~d has paved the way 

for far-reaching divisions -wnich plague the Church today, chiefly 

from their shallow understanding of theology. Even before any large-

scale unification plan goes into operation educational standards for 

Church leaders could be raised by individual presbyteries. 2 Ultimate-

ly there needs to be a uniform educational standard required for Church 

leadership. 

The l9. ck of leadershiP has created confusion. The Church si tua-

tion is different from that in Western Churches inthat the Korean 

rrnurch has been led by the clergy alone. Laymen do not participate 

much in Church activities, which means that the leadership of the 

clergy is all the more important. 

On the oth.Ar hand, the problem of increasing seminary enroll-

ment wlth the need for moce adequately trained faculties existed at 

the time of the division and is a major issue facing the Church at 

the present ti.l'lle. Un.:ited efforts can help to meet the needs and in

crease the effectiveness of Church leaders. 3 

1 At ,~resent in Korea, seminary education is given to those ~mo 
have a high school education. , Tne educational level of seminary is 
that of college in the United States. Sang Kun Lee, 11Ethics of Unity,n 
The Presb~~erian 1neolog~, vol. I, 1960, p. 4. 

2 l~e Christian. no. 93, October 29, 1962, P• 1. 

3 Ha Ku Chang, 11Symposium on the Dialogue of Theological Educa
tion,11 Christian Thought, vol. VII, no. 45, July, 1961, p. 28. 



I 
I 
I 
I 
I 
I 
I 
I 
I 

I 
I 
I 
I 
I 
I 
I 
I 
I 

-72-

2. Rene·wed Emphasis upon Adequate Training of Church leaders Along 

with Urgent Need for Rural ~vangelism 

Sang Kun Lee states that the_urgent need of rural evangelism 
1 

must be brought before the Churches. Evangelism has been greatly 

hindered by the bitterness of internal controversies, and the Church 

has been ineffective in its outreach for this reason. If the Church 

is confronted with the grave truth that others are actually being 

denied the chance to hear the Gospel message because of the quarrel-

ing 1dthin the Church, this could be a vital spark to fire the Church 

to renewed dedication and might help to overcome the barriers which 

exist at the present. 

There are approximately fifteen hundred rural churches staffed 

by nine hundred pastors. Church leader~ are desperately needed. A 

minister often pastors tw-o or three Churches at a time.3 In the pres-

ent state of divisions, churches often refuse to accept the ministry 

of a pastor of another presbytery. T'nis heiehtens the shortage of 

leadership. Presbyterian Church leaders recognize these problems. 

'l'hey feel deeply the need for Church unity. In 1962, Sang Kun Lee, 

leader of the unification movement in Kyongpuk Presbytery, appealed 

to the divided Churches saying that G'hurch unity is vital for the re

alizat,ion of Christian fellowship. 4 If there is no true Christian 

1 Sang Kun Lee, .?.£• ~., p. 24. 

2 11 'l'he National Christiai1. Council of Korea, n 'l'he Church in Korea, 
National Christian Council of Korea pamnhlet, 1961, PP• 21-22. 

3 Sang Kun Lee, .21?.• cit., p. 24. 
4. Sang Kun Lee is a graduate of the Biblical Seminary in New York 

( 1955), and is minister of the First Presbyterian Church in Taegu. In 
addition to hi2; ~;astoral duties, he is teaching L'1 seminaries in both 
Seoul and Taegu. 
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fellowship, no Church can exist. lie deplored the present condition, 

say:i.ng, ll'l'oday, in Korea. such fellowship has been miserably destroyed. 111 

Unless this Cnristian love and fellowshiP between Christians is re-

covered, the unity plan may \'Tell be impossible. 

Further, ne:;d for Church unity is for the sake OJ~ evangelism. 

JEvangelism, Sang Kun Lee emnhasized, is the great mission imnosed 

upon the ill1urch. 2 

3. Resolution of 1heological Differences 

1he problem raised here concerns Calvinistic orthodoxy. It is 

certain that there ·would be no opposition to this theology because 

both liberal and conservative Korean Presbyterians believe in Calvin-

ism. They believe it to be the best theology "t·Jhich the Christian 

missionaries have introduced into the Church of Korea. Calvinistic 

orthodoxy has been tried and tested and found 'tvorkable in the Korean 

Church. Koreans in the nast have embraced it 'tdllingly. The problem 

is that because it is so little understood the Chuxch now stands in a 

state o.f theological confusion, :Ln understanding of orthodoxy and in 
3 

defending liberalism. With adequate understanding of the theological 

basis o.f faith, the stream of liberal thought might be suppressed and 

there might be a safeguard against the radical activity of ultra-con-

servatives. 

A good example of this theological confusion concerns the prob-

Sang Kun lee, on. cit., P• 24. 
~·~ 

2 Ibid., p. 25. 

3 Won Yong Kang, op. -- ci~., p. 120. 
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lems over orthodoxy. So often during the arguments on doctrine, or

thodox-J was discussed. 1 Orthodoxy, ho1-rever, was accented on the 

authority of the Church rather than on the basis of real understand-

ing of its imnlications. 

They use the term orthodoX'J as a measl~e of faith. 2 Acceptance 

of the doctrine of the authority of the Bible, inerrancy, and verbal 

inspiration, have become the stand~·ds of orthodOX'J and have become 

synonymous 1dth faith. \!.he most urgent task of the Presb;Tterian 

Church in Korea is to distinguish between fundamentalist theology and 

Christian faith. 3 Leaders 1rithout adequate theological foundation in 

their mm. faith and vti. thout any .lr..noi?ledge of the theological posi tiorn 

of others have been responsible for this confusion. Equating faith 

with their Oi'lln narrow fundamentalist and orthodox ~Josi tion, they fear 

those who represent any deviation from their standard (though in re-

ality the deviation may be very slight), hence they have refused to 

have fellowshin with those of different positions. Such refusals have 

numerous times resulted in church divisions. Leade:t·s of vision in the 

Church recognize the seriousness of this problem and see it as one 

din . ' 't ~,t. if •t '.,-1 ,. t b t 14 nee g J.JJJmea~a e SO..LU ~on un~ ·y a.'l')_a_ fe.L owsn~p are o e res orec. 

The most important task for the Korean Presbyterian Church is 

to see that freedom of acadenric and theological research should be 

1 Sang Kun Lee, op. cit., P• 22. 

2 Ibid. 

3 Ibid. 

4 Ibid. 
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guaranteed. The need for symnathy and understanding ;for those holding 

di;f;ferent noints o;f vie1,r in theology must be recognized in the semi-

naries. Orthodox leaders need an open md-~d a~d should not be ignorant 

o;f dif:ferent noints of view in theology. 1 

4. Establishment oi: a New Morality for the Unity of the Korean Church 

In the early period o;f the history of the Church in Korea, the 

accusation of corruption was unheard of and unknown. It is now a 

known fact that the Church has been L~ a state of confusion and chaos 

from corrupting influences. There can be no doubt that the Korean 

2 
Chtu~ch has suffered much from corruption. 

In regard to this, tno facts must be emphasized. l<:Lrst, corrup-

tion is chie;fly confined to the city churches, though some of these 

are free from its 1vorst effects. Second, among students and laity 

there are many young men and liTOme:n 1mose Christian character is equal 

to that of Chl'istia:ns a:nY1vhere.3 

Some corrupt practices have been introduced from without. rrThe 

liberation of Korea initiated an era of intense :9olitical rivalry: 

economic oynortunism and valuable material benefits for favored breth-

ren, which ·placed a great str•ain on the Christian conscience of a young 

and ethically immature Church1 u4 said one Canadian raissionary. 

The testing came vJ:i.. th the arrival from ilmerica of millions of 

1 IIJon Yong Kang, op. _cit., p. 120. 

2 F. Ill. Schofield, "the Church in Korea Yesterday and Today, n 

Christian 'l'hought, vol. III, no. lvlarch, 1961, P• 43. 

3 Ibid. 

4 Ibid. 
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dollars for the work of the Church, along 1dth unlimited supplies 

of food and clothing from the generous people of the churches in the 

United States. The opportunity to misuse those funds ~~d supnlies 

was >ddespread. The infiltration of the Church by such worldliness 

has been disastrous to its spiritual mission. This is the disaster 

t.fuich has for the ti.T!le being destroyed the ])OvJer of the Church aD.d 
1 

alienated sympathy and suymort for the Church 3lnong honest people • 

.A..D.other form of corruption came from secularization and the 

benefit to be derived from increased financial aid from abroad. In 

same cases, the Church leaders have been accused of mismanaging re-

lief funds, or using them ~or personal gain. It has been knovm to 

outsiders that one of the main causes of recent Chm~ch division arose 

~Tom the misuse of Church funds by one group for bribery of officials, 

. . f 1 t• d ~ . f d ' 2 rlggmg o e ec lons, an 1 orglng o ocumen1:.s. 

Sectarianism is partially responsible for corruption in the 

Church. One group criticizes another group, certain areas form groups 

in the Church i·lhich tend to nromote sectional interests. These refuse 

to conmromise vdth others. 'l'hese practices disrupt the Church and 

d '. 3 nro uce corrupL.lon. As in the solution of all proble:,ls, the program 

for Church unity needs to have definite principles. If there is no 

-----------------·-~-·--· ---· 
1 Ibid. -
2 Harold E. Fey, 11i·!ill Korean Disruption Sr;read? 11 The Christian 

Century, val. LXVI, December 16, 1959, n. 1L~63. 

J Sung Sik Kim, !Schism anEl Unity of the Korean Church, 11 The 
Dong-A-Press, April 13, 1962. 
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ethical basis for the principles used in solving problems, no last

ing res~lts vdll be achieved. 

5. Ot.her Problems 

Another task to be considered concerns disagreement regarding 

missionaries. Even several years ago it ~~s considered co~~on sense 

that Korean Christians mould not re,ject missionaries because they 

1~re recognized as their benefactors,since they had brought Christi

anity to Korea. bncouragement to reject missionaries has come recent

ly. It is mainly fron1 Commu."J.ist propaga:."'lda, and some groun•s agita-

tion that they are pro-Communist. 

In addition, the Korean people have ex:nected much fl"'om the Amer-

ican people, but now,ueary of them, they tend to complain about them 
1 

cllld feel bitter toward ~~erican missionaries. 

A solution for this problem may be found, if in the future mis--

sion project,s are managed by the Korean Church 1rj_th mutual understand-

ing. The Korean Church would thus have a certain prestige kno'Wing 

that it i·Jas an independent body. The Je aders are justified in their 

desire to manage the Church in Korea by themselves v-dthout any inter

ference from outsiders. 2 

The Church should also search for ways to arouse social concern. 

Because it has been strongly fundamentalist, ·the Korean Church believes 

that social concern is a form :;.f secularization. The Korean Church 

has be;;:;n mair.ly a s~ffering Church. In such a situation, it was natu-

1 Sang Kun Lee, op. cit., p. 20. --- -~ .-

2 The Christi~!!.~, no. 94, November 5, 1962, p. 1. 
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ral that the G:i1ristians 1 main concern was to be faithful to vrhat they 

believed in the Church 1~ithout 2.ny social annlic,;d:;ion of 1;hat they 

b l . '1 e leveu. In this regard, the foll01;dng address was made by Sang 

I 
Kun Lee, one of the contemnorary Church leaders and a man of ability 

in the Church unity program. Sneaking on the Korean Church as to 

its status, he says: 

It is said that northern b'uropeans are the :most inunoral people 
of the Christian world as to their sex behaviour. But the 
Church in those lands is, in the minds of ma."ly, :not only u.11able 
to 1r:rarn or J.e ad the people in the right direction, but tries to 
rationalize or justify the 'l_)eople 1 s ~vrong doings. 'l'here the 
Church follov\TS the steps of society. In i®erica the situation 
is much better, but even there one finds that th~S Church, in
stsad of being able to lead the people, all too often goes a
long w"'ith the people. ~~11at then, about the Korean Church? The 
Church of Korea neither follo-v;s after the society nor along 
with the society, but goes its ov-m direction, no matter what 
goes on in the society. 'rhe Korenn Church stands by itself 
and for itself, concerned not at all about society, and does 
nothing for society.2 

'rhe inevitable result of this is escapism in the Korean Church 

from the social demands for action. Personal devotion and loyalty 

to ·t.he Lord is the ultimate endeavor of Christians. 'rhey have con-

fined their activities within the I·Jalls of the Ghurch b·,1ilding. It 

is true that there were many vr.ho had zeal to i·mrk in the society as 

devoted Christians, but these were often looked upon by Churclunen as 

nsecularizedf,t or 11dissenters. 113 

1 Yun Kuk Kim, 11 '1'he Korean Church Yesterday and Today, u Korean 
Affairs, vol. I, Harch/A:?ril, 1962, p. 101. · --·-

2 Yun Kuk Kim, .<.?E.• cit., p. 102, quoted in Sang Kun Lee, .<.?E.• 
cit., P• 10. 

3 Ibid., p. 101. 
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Thus, the social sensitivity of Gbristians •vhich should have 

been honored and nourished by the Church v.ras blunted and the Church 

was, as a vJhole, not able to comprehend and discharge the responsi

bility of being 11the light of the 1v-orld n and 11the salt of the earth. u 

The Church has tended to become 11institutionalizedH and suscentible 

to corrupting influences. 1 

E. Summary 

Cha::Jter three has investigated recent attempts at unification 

in the lTesbyterian Church in Korea. 

Statements submitted as proposals for Church unity have been 

presented. These represent the presbyteries of Seoul Area Assembly 

Unity Council, Kyong~;uk .Area Unity Council, Kyongnam Presbytery Unity 

Com.m ttee, and the Legal Assembly, the Hcintire group. 

Certain fundamental problems have been encountered in the at

temnt to bring about harmony. These have been dealt with in same de

tail. Suggested rGmedies for Church conflict put forth by other 

leaders in Church affairs have been nresented: first, renewed emphasis 

upon adequately 'brained leadership and the urgent need for rural 

evangelism, second, the need to resolve basic theological differences, 

and third, the need to establish a new standard of morality and fel

lo-vrship within the body of the Korean ?resbyterian G'nurch. 

while neither all the nro-oosals for unity nor all the nroblems 

encountered cou~d be presented, it is the oninion of the author that 

unon the ones herein present,~:d rest the hones and fears of the Kor(::an 

Presbyterian Church of the future. 

1 Ibid., p. 1 02. 
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CONCLUSION 

It has been the purpose of this thesis to e:z..amine the con

temporat·y theological conflict in the Presbyte:cian Church of 

Korea, -v~ith a vieH to discovering the means by ,,rhich the present 

differences may be settle~ a.flcl harmony restored. 

Chapter one presented a brief r1istorical background to the 

present situat,ion. Those events nere mentioned 'V'l"hich had the 

greatest relevance for the pre~;ent theological crisis in the Pres

byterian Church: the influence of the old religions -- Shmnan

ism, Buddhism, and Confucianism; the coming of Christianity; 

the period of Japanese control; the libc;ration follovj'ing 'klorld 

vlar II; and t,he Kore:Jn 1-lar. 

Chapter t"tm nres:ented the development of the t-vw streams 

of thought in theology, fundamentalism, and liberalism. The 

main divisions arising in the Church were discussed in some 

detail vrith an i:LDalysis of the theological basis for each. The 

influence of early fundamentalism vuas considered, narticularly 

in its emphasis upon literal interpretation of' the Bible. Three 

events, resulting directly from the literalistic inter,,retation, 

\-Jere studied -- the role of Homen in the church, '(,he controversy 

over the autiwrsh:Lp of Genesis, and the problem resrlting from 

the tro.:'lslation of the Abingdon: Bible Co:;:;:rment:,Lry. The rise of 

libercu .. ism 1vo.s discussed -- the influence of Chai Ghoon Kim, 

and the po-,,er of Chosun Sem:LDary in strengthenin[; the i1nnact, of 

libera_;_ism. :riajor divisions 2:md -(,heir -:.:-i"leolog:Lcal bases l'eceiv,:;ci_ 

-81-
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special attention -- the division relating to Shintoism and 

literal interpretation of the Bible, d.1.VJ.Sion because of the 

influence of Chosun Seminary, and division created by theo:·.og

ical problems resulting from relationship lvith the vJorld-Wide 

Church. 

Chapter three indicated recent attempts to r.::3sto:c>e <mity, 

along with the results of such efforts. Statements submitted 

by specific groups, as Droposals for chu:2ch 'mity 1ilB::::'e :L11vesti

gated. Those from eyongpuk, Kyongnam, and Sem:Q nresbyteries, 

a.nd the Ii:.lgal Assembly, vJere contrasted and compared. 

vJhile it -vrJ.s seen that uiti1in recent years a .genuine desire 

to overcome the problems arising from division is evident on every 

hand, mattecs have not been easi.Ly reconciled. 'l"ne conflict in 

the I-'resbyte ·ian Church vras seen to be complicated by many factors. 

The intrusion of secular elements, the po1mr str·u1;gle arnong 

leaders, and between the separate co:m."llunions, and the use of false 

propage.nda have all served to keep alive the misunderstandings 

of the past. 

A deeper problem, that of a clash on the theological T1lane, 

between those of fund::unent.alist and liberal Dersuasions, us.s seen 

t.l be the mo3t significant. and Dressing. Problems encountered 

by unification rlans. centered nrincipally e,rom1d theological 

concerns. Relationsi:d:p >·lith mission boards and ties ·lrl th the 

1emrld-wide church Here also seen to be sources of difi'iculty. 

In addition to pronosals nresented by the three presbyteries 

the v-agal Assembly the oninions of individ;;.s.l officials Here 
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also considered. 'ihese i...."ldicated that a major step tow::i.rd the 

resto:cation of uni 

presented -t.he need for Dresent leaders to meet 

discussion and exch;.mge, along 1-rlth a renewed emnhasis m;on ade

quate training of rL::-H lea.ders. Hural evangelism was cited as 

bein[S an urgent need as well as a great onoortunity for the 6hurch 

to unite to -ore sent the gospel in the outl;;ring areas. Resolution 

of tl1eological differences >v'.lS seen to be the mo::;t pressing need. 

It -vms recognized that differences vrhich are the r.:;sult of yea:cs 

of misunderstanding cannot be settled all at once, hov;rever it 

'\P,s indica.ted that if the::.'e w3re efforts made to establish a eli-

ma·t;e in •·:hich free and ODen discussion could take place, much 

co .. :ld be done to bring groups, not vrldely seT;arated theological

ly, to see that ·t;J:1e:ir problems stem:med, not from major d:if':.c·erences, 

but often from ouite minor matters • 

..Ln the light of problems arising .from the intrusion of secu

lar elements, the povr.or strugr;;;le among leaders, and the uoe of 

false propaga1da, it 1-ms seen that another i·ray in 1-1hich Church 

division may be overcome is by the establishment of a ne~J morality 

among both t.he clergy and the la:i ty. 

In conclusion, the roots of the ~)resent theological crisis 

in t.he Presb;y-tJerie:m Cl.rurch of y-,rea stem from con.f1ictt; bcc>,,een fw'1-

da.'!lentalist u.nd liberal grm~ps . l-vh:ich have grO'lm u-:::: in he Church. 

A solution to the .,.,rr;sent Droble:rn vi.ll be nossible only as leaders 

are able to unite for free discussion and excha.rl';o oi' ideas, and 

as a ne1.-r s<;:Lrit of forgiveness ,:ond cooperation enters the divided 
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churches. The situation is not without hope, but there remains 

much "iJOrk to be done. 
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