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A STUDY OF
CERTAIN PAULINE PICTURES OF THE CHRISTIAN LIFE
AND THEIR CONTRIBUTION TO

AN UNDERSTANDING OF SANCTIFICATION
INTRODUCTION

A. THE SUBJECT DEFINED
The Pauline pictures of the Christian life are

pictures of God'!'s personal activity in the lives of His
In the New Testament the author understands sanc-

children.

tification to be used primarily of that activity of the

holy God by which He seeks to make men partakers of His
The initiative 1s always with God, but the be-

holiness.

liever is always dealt with as a responsible person and as
such is exhorted to set himself apart unto sanctification.
5+ i

When a believer sets himself apart unto God, he grows in
personal holiness - he participates in God's character.
'picture parables to describe the

. In attempting to

- Paul uses
various aspects of this sanctification.
demonstrate to his "young" Christians that sanctification

is a progressive précess,uhe describes it in many ways,

some of which are transformation, growth, bearing fruit,

and putting off the old man and putting on the new man.



It will be the purpose of this study to discover what Paul -
meant by these pictures of the Christian life and to deter-
mine thelr contribution to an understanding of sanctifica-

tion.
B. THE SUBJECT DELIMITED

The presentAstudy is limited, for one thing, to
those Pauline picbures of the Christian life which are
found most frequently in his epistles and which consequently
appear to be crucial in Paul's thought. A second basis on
which these particular plctures of the Christian 1life have
been selected is that of uﬁusualness, that is, they are
those which contain a particular emphasis not found in
other plctures. Thils emphasis is that the Christian life
is both a change from the former life of evil and also an
advance in personal holiness, the manifestation of which
becomes more apparent as time goes by.

Having evaluated the various pictures Paul uses
of the Christian life on the above two bases, the writer
will then concern himself with these Pauline pictures =~
transformation, growth, bearing fruit, and putting off . . .

putting on.
C., THE SUBJECT JUSTIFIED

The true character of sanctification in thé 1ife

of the Christian believer has been a tight-rope for theol-



oglans and Christians down through the ages. There is the
abyss on one side of justification being enlarged, or rath-
er. postponed, to include most of or all of sanctification,
so that one is not justified until late in one's Christian
life. The result in this case is all works and little or
no faith. The other error is that justification is held
to be an instantanecus declarative act of God, but it also
is held to be the whole act in the experience of the Chris-
tian - sanctification shrivels up and there is all faith
and little or no works,

In his qhurches Paul faced this problem of how
the Christian believer should live. He used pictures such
as "transformation", "growth," bearing fruit", and "putting
off . . . putting on" to illustrate in a sort of parable
form what he wished to teach the members of his congrega-
tions concerning what living the Christian life should
really be.

It is for the reasons above that a study of cer-
tain Pauline pictures will be undertaken to aid the author
in his own Christian life to arrive at a better understand-
ing of what the Scripture teaches the Christian to do in
order to draw closer to God in Christ-likeness and to be-
come more effective in God's redemptive program. It is

hoped that this study may also help others.



D. THE METHOD OF TREATUENT

Bach of the selected Pauline pictures will be
studied separately. In so doing a study will be made of
all of the passages in Paul's epistles where each picture
occurs, | |

In those passages involving a certain plcture a
search will be made for important aspects which are clari-
fied in those passages. Such aspects are those which have
to do with any study of the Biblical teaching concerning
sanctification. For example, the agent and means of sanc-
tification are aspects with which any study of sanctifica-
tion has to concern itself, because of the very nature of
sanctification.

The discussion will then proceed with a study of
each passage in order to determine what Paul does teach
therein concerning sanctification.

Finally a general summarization will be effected
which seeks to tie together the contribution of each pic-
ture so as to present all the contributions which these

pictures make.
E. THE SOURCES FOR THE STUDY

The epistles of Paul will be the primary sources
of study. Greek lexicons will be used in the study of sig-
nificant terms. In the consideration of the interpretive

factors Bible dictionaries and commentaries will be used

-yviii-



where profitable so as to present also the interpretation

of these pictures by others. The main endeavor of the study,
however, will be the passages in the epistles of Paul which
contain these pictures of the Christien life, and these pas-

sages will be the primary and basic sources for this study.

~1Xe



CHAPTER I
SANCTIFICATION PICTURED AS TRANSFORMATION

" A. INTRODUCTION

This chapter will be concerned with a study of
the Pauline picture of the Christian life as found in the
term "transformation". The purpose will be to find the con=-
tribufion of this.piéture to an understanding of sanctifi-
cation. The method of treatment will be that which has al-
ready been outlined in the section by that designation in
the introduction to this thesis.

An inductive study has been made of II Corin-
thians 3:18 - L:6 and Romans 12:1,2, and it has been found
that certain aspects of sanctification come to light as
Paul uses the verb /L&7'M¢“-0f3405214 These aspects
are first, the definition of transformation, secondly, the
means of transformation, thirdly, thé purpose or goal of
transformation, fourthly, the time of transformation, and
finelly, the agent of transformation. Each of these aspects
wlll be studied separately.

In conclusion a summary will be made of the con-
tribution of "transformation" to an understanding of

sanctification.



B. THE DEFINITION OF TRANSFORMATION

Paul uses the verb M&TwioPPiw in II Cor-
inthians 3:18 and Romans 12:2. A good understanding of
this verb is basic to any study of the Pauline picture of
"transformation".

The study of the etymology of e T 02 Pl
reveals that this verb is a compound of /12772 and
,uapgﬁfw « The preposition ,ugTﬁd/ when used as & pre-
fix to a verb denotes change or transfer.l In all such
cases the verb means "to make a change and adopt",2 The
omission of &£75 préceding T‘a}V o(l7/"r7}// o1 Kov  sup-
ports this position.

The verb ;40/7¢%a1 occurs in the New Testament
only in Galatians L:19 where Paul writes, "I travail in
birth . . . until Christ be formed in you.ﬁb Cremer states
that 1t is easily referred back to its priﬁary meaning,
"to mould into a for'm".3 The noun /iﬂﬁ(P"{ is used in
éontrast to ijﬁUuoL“. The former denotes the essence of
a thing; the latter speaké of its accidents., Trench
believes that the distinection between the two words comes

. . L4 . L] .

1. Marvin R. Vincent: Word Studies in the New Testament,
Vol. I, on Matthew 17:2

2. Alfred Plummer: A Critical and Exegetical Commentary on
the Second Epistle of St. Paul to the Corinthians, p. 106

3. Hermann Cremer: Biblico~Theological Lexicon of New
Testament Greek _



-3

: 1
out very clearly in the compound verbs. If one were to

change a Dutch garden into an Italian garden, this would be
M-&T&fX'I(M“TZ Seuwr .2 But if one were to transform a
garden into something wholly different, say into a city,
this would be MET A 0P PovV, Thus it is seen that
;ch?4wf' denotes the form regarded as the distinctive
nature and character of the object or person. A change in
the inner life is described as a change of #24[° ﬁ"f

never of U’X";'I\ M,

The extra-Biblical usage of MET XM 0/0(/0/0/
is primarily in regard to the bodily formvand rarely of
moral transformation. The New Testament usage of .
PETAMOL ﬁéw is limited to four passages. In Matthew
17:2 f. and Mark 9:2 £f. it is used of Jesus, K«l
METEU Op (Pu397 2;07"/’0‘7—&‘11/ MUTWY, Thayer says that when
used of Christ this verb denotes that His appearance was
changed, i.e. was resplendent with a divine brightness.

The use -of /u.zT‘o(/toPQWI w implies that His form was
also changed. The only other usage of #E?"’o{,lld/afoﬁfw is
found in IT Corinthians 3:18 and Romans 12:1,2 and in these
two instances the verb is used of Christian believers -

the Christian transformed into the same image (of consum-

L ] * * . L] L]

1. Richard C. Trench: Synonyms of the New Testament, Eighth
Edition, p. 25

2. II Corinthians 11:1l

3. Joseph H. Thayer: Thayer's Greek-English Lexicon of
the New Testament
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1
mate excellence that shines in Christ) - his moral charac-

2
ter 1s changed for the better.
The Vulgate uses three different verbs to trans-

late UE 7;'0(,11,0(0%0/(4) : transfigurari in the Gospels,

transformari in II Corinthians 3:18, and reformari in

' Romans 12:2. Plummer implies that this is regrettable and
feels "transformed" is the best translation. The contrast-
ing ofktransfigureNand transform is aided according to
Trench by a contrasting of "deformed" and "disfigured". A
‘hunchback is "deformed", a man that has been beaten about
the face may ve "disfiéured"; the deformity is bound up

in the very existence of the one; the disfigurement of the
other may in a few days have quite passed away. Trench
believes the same distinction is easily recognized in
"transfigure" and "transform". The verb reformari when
used of pers;ns means "to amend or reform". Thus reformari
is a poor translation of AMETH L oﬂ%fc;) because it

has the sense of taking the o0ld form and improving 1t;
whereas the real meaning of /L£7W¥/za/2¢élu is "to change
into another form". Thus "transform" is the best transla-
tion, for the preﬁosiﬁion "trans" giées the thought of
change "across into a new form".

-~

L ] - * * L] L ]

1. II Corinthians 3:18
2. Romans 12:1,2
3. Plummer, op. cit., p. 106
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C. THE MEANS OF TRANSFORMATION

In IT Corinthians 3:18 Paul clearly tells the
"how" of transformation. The verb which he uses is
“Ko(v:'oW‘—r'p ¢t SomusvoL and has been translated two ways:
either "beholding as in a mirror" (R.V.), or "reflecting
as a mirror" (R.V. margin). Chrysostom, Plummer, and-Lenski
-are some coﬁmentators who adopt the latter translation.

The verb Ko7 0T TP Z Sw  in the active
means ™o shew as in a mirror" or "by reflexion, to cause to
be refiected“.l Tn the middle voice this verb means "to
look into a ﬁirror, behold oneself in a mirror".2 Liddell
and Scott believe that in II Corinthians 3:18 "beholding"
aé in a mirror may be a possible rendering, but they feel
that it sults the context better to translate the verb as
"reflecting" the gléry. Vincent feels that "reflecting"
éeems to be”preferred on internal grounds ashbetter~suiéing
the comparison with the divine glory as mirrored in the un-
velled face of Moses. However, Vincent does not think that
usage supports such a translation. Thayer states that we
behold the glory of Christ in the Goépel as in a mirror
from which it is reflected.

Thus there are two renderings of this passage
and the difference between the two is quite considerable:

L ] L L] L L] L]

l. Henry G. Liddell and Robert Scott: A Greek-English Lexi-
con, Eighth Edition, ad. loc.
2. Ibid, loc, cit.



1. We , . . beholding as in a mirror the glory of the

Lord are transformed;
2. we . . o reflecting as in a mirror . . . are trans-

formed.

The danger is that one will take the first translation above

and slip into the error of the Latins who translate
1

KT o T2 §5,uf_' roc as speculantes or just contem-

plantes, neither of which preserves the allusion to

Ké7v7r7790r’ , "a mirror". Speculantes seems to preserve
it but does not, for sgecuiari is "to see from a watch-
tower" (specula), not "see in a mirror" (speculum ).2

Meyer states that Chrysostom and his sucéessors,
Luther, Calovius, Bengel, and others, think that
/(0(7'077'7702 Ceglxl( means "to reflect, to beam back the
lustre", so that in parallel with Moses, the glory of
Christ is beaming forth from the Christian believer.3 Paul's
use of HETL U 0p ¢obﬂ£9x proves that he considers the |
Christians as those in whom the glory of the Lord is dis-
played. The reflecting is not done in the Géspel; it is
the Christian believer himself who reflects and is in that
act transformed. The contrast here 1is not only between

L J - L L d * .

1., Vulgate, "Nos vero omnes, revelata facie gloriam Domini
speculantes, in eandem imeginem transformemur s clari-
tate in claritatem.."

2. Plummer, op. cit., p. 106

3. H.A.W. Meyer: Critical and Exegetical Handbook to the
Epistles to the Corinthians, translated from the Fifth
Edition, p. 487

i, Hermann Olshausen: Biblical Commentary on St. Paul's First
and Second Epistles to the Corinthians, p. 304 :



the Jews, or the unconverted, and Christians as Hodge in-
sists, but also between Moses and the Christian.l

The idea of beholding is perhaps not the pri-
mary one here, for nTE vi Sec¢v , which is the proper
word for "behold", has occurred twice already (in verses 7
and 13). "Also the dative "with unveiled face" points not
to the children of Israel but to Moses who faced God with-
out a vell as the Christian believer does now., The set-
ting of the Jehovah-lMoses-~Israelite relation is also pre-
served in the Christ-Christian believer-unbeliever relation.
Moses and the Christisn believer are mirrors, both receif-
ing and sending. This is not a reflecting by the leaders
of the church alone for Paul uses "we all" as he writes to
the Corinthians. Thus the originai Greek“usage,as shown by
Liddell and Scott,‘Plummer, and Lenski, and the context in-
dicate that the "how" of transformation is primarily to
"peflect as a mirror" the light and 1life of Christ. But to
ieflect necessitates‘a beholding, Just as out-put demands
an in-take, l.e. the Christian is not a Dead Sesa.

Paul further enlightens one as to the means of
transformation in I Corinthians l:2 and ly:6. In L:2 there
is clearly the contrast between the reflection from the
works of the false prophet and from Paul. Because the
Judaizers could not survive if their works were to be re-

L] ® L 3 . - .

1. Charles Hodge: An Exposition of the Second Epistle to
the Corinthians, p.77
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flected, they therefore "work the hidden things of shame".
Paul openly walks "by the manifestation of the truth com-
mending (himself) éo every man's conscience in the sight of
God." Transformation occurs b& the manifestation of truth
camménding oneself to others., This is a reflecting as a
mirror. It is receiving and shbwing the truth of Christ

to all meﬁ in one's words and life.

In h:éAPaul gives another look at the means of
transformation. God said, "Light shall shine out of dark-
ness." Darkness did not only behold the 1ight. Rather,
end more primary to Paul in l:6, the light shone out of
darkness, The ereation of light in the beginning is a pilc~
ture of regéneration in the life of any convert. At crea-
tion physical darkness lost 1ts power and reflected God's
light; in Paul's conversion spiritual darkness was con—w
quered and God's light shined in his heart.

Paul continues, " 77770 S PuTiTpol TS ,VL&(Q"WS
TS 565"5 TOU OgsU M In the series of three genltives
which occur in l:l the first genitive is subjective, as it
also is here in this series of three genitives. This sub-
Jective genitive is difficult to translate into gbod Eng-
lish, but 1t indicates that the "knowledge of the glory of
God" causes the illumination to take place, This "know-

; : 1
ledge" is in the Apostles and is imparted to them by God

L L . L] L ] .

1. Plummer, op. cit., p. 121
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with a view to ( 7/°2S ) their employing it to illuminate
others. 7
Calvin understands Paul to mean "that God has,
by His Spirit, opened the eyes of our underétanding, so as
1.
to make them capable of receiving the light of the gospel.”
" Thus Tqbbs «ﬂuJTl¢7“5V means to give one the light. The
end or design of God!'s shining into one's heart is that one
should apprehend the glory of God in the face of Jesus
Christ. Calvin is followed by Hodge in this intefpreta-
tion; but Luther and almost all of the modern commentators
interpret h:é in the other sense, which has been found in
Plummer and is found in Galatians 1:16 where the Apostle
says that God had revealed His Son in Paul that he might
preach Christ among the éentiles. In his account of his
conversion which he gave to King Agrippa, Paul states that
Christ told him from the beginning that He appeared unto
him thaet he (Paul) might use this knowledge of Christ to
11luminate others:
But arise, and stand upon thy feet: for to
this end have I appeared unto thee, to appoint thee
a minister and a witness both of the things wherein
thou hast seen me, and of the things wherein I will
appear unto thee; delivering thee from the people,
and from the Gentiles, unto whom I send thee, to
open thelr eyes, that they may turn from darkness to
light and from the power of Satan unto God, that they

may recelve remission of sins and an inheritance among
them that are sanctified by faith in me.2

L] . [ . L] L

1. John Calvin: Commentary on the Epistles of Paul the
Apostle to the Corinthians, p. 200
2. Acts 26:16-18
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Thus it is seen that Luther understood the means
of transformation as he wrote, "As a mirror catches an
image, so our heart catches the“knowledge of Christ."l

In conclusion it is evident that the means of
transformation as taught by Paul is first, that the Chris-
tian is transformed as he reflects as in a mirror the glory
of the Lord. Secondly, in li:2 Paul states that because he
has thié ministry, he manifests the truth, commending him-
self"to every man's conscience in the sight of God." This
transformation taﬁes place in a setting of "manifesfing
the truth and commending (oneself) to every”man's conscie
ence." Thirdly, in L:6 Paul declares that the 1light has
shined "in our hearts with a view to illumining men with
the knowledge of the glory of God." In both verses 3 and
i Paul clearly refers to those to whom he preached; so
also here the hearers are included. It seems that Galatians
1:16 and Acts 26:16-18 support this view.

In Romans 12:1,2 Paul discusses several means
of transformation. This is a transition paragraph in that
it is the opening of the concluding portion of this epistle,
which is devoted to the specific applications of the pre-
vious doctrinal discussion., This very noticeable division
between the general doctrinal discussion and the specific
portion is found also in Paul's other epistles: Galatlans

1. Quoted from Meyer, op. cit., p. 481
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5:1,2, Ephesians li, Colossians 3:1, I Thessalonians l:1,
and II Thessalonians 3:6. In Romans 12:1,2 the Apostle
gives'a‘general introduction on the character of the
Christian life.

The "how" of transformation is T XVXA! Ve IE,
ToU Voes , "b& the renewing of your mind"., This is not
repentance as“Barth holds in his commentarj on this pas~
Sage in which he states,

Repentance, as the 'primary' ethical action,

is the act of rethinking. This transformation of
thought is the key to the problem of ethics, for it
is the place where the turning about takes_place by
which men are directed to a new behaviour.
It seems that Paul 1is here spesking of sanctifioation rat-
her than repentance. Christians should remember that they
élready are children of God and that this fact has defin-
ite consequences for their manner of life.

In Romans 6:li Paul tells how, through baptism,
the Christian is incorporated into Christ and united with
Him in participation in His death and resurrection. From
this Paul at once draws the conclusion that the believer
should "walk in the newness of life", &y Ku! vo THTL
SwHs  TEEL TALTHTWHEY | Tt will not do for the
Christian to live on in the old nature just as if nothing
had happened through Christ. In 6:2 Paul shows how contrary
to common sense such a 1ife is: "How can we who died to sin

L] - . . L L]

1. Karl Barth; The Epistle to the Romans, translated from
the Sixth Edition, p. 436
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still live in it?" The belilever's mind must not remain in
the old aeon and‘be conformed touit. This renewal in
Romans 12:1,2 is more akin to regeneration even though the
term "regeneration" regards the matter of change toward sin
in one's life more as an act while "renewal" treats it more
as a cénsequence of this act.l

In the renewing of one's mind one is no longer
enslaved by'the sins of the old néture, i.e. lust, pride,
covetings, etec., but is transformed by accepting the will
of Christ as the controlling principle of one's life and
by allowing the continual indwelling of the Sﬁirit of Christ
as the dominating power of one's life. The means of trans-
formation thus is not primaril& repentanée but is rather
getting a new rider. Luther pictured man as a horse with
either Satan or the Holy Spirit riding him. In baptism
one is born again, but one must also shift riders and not
relapse to the rule of Satan.

In Romans 12:2 the word "fashion", rnXﬁan .
implies external resemblance, whereas "form", /lﬂf74%; ,
denotes the essential nature.2 From this it would seem
that one is fashioned according to this-world mainly by
outside influences which work into one's heart to turn it
into evil, corrupting it. But, in-conérast, if one 1is to

* - L 4 . * L]

1. Hermann Olshausen: Epistle to the Romans, p. 389
2. Pnilippians 2:6
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be transformed, it must begin within and work out. The
milieu in which thils teakes place is the discermment of the
wlll of God. The believer's responsibility is to meet the
conditions under which renéwal takes place ~ yielding in
order to know the will of God and obedience to the known
will of God. Paul implies that the Roman Christians have a

certainly known will of God by which they know they should
1 ,
not continue in sin. It is on the baslis of this fact that

he reproves them. They‘should know better. It is as one
discerns the will of God that one discovers aﬁd is able to ’
follow that which is in accordance with God'!s will.

, .

A o Kl—,ééoégu/ means "to test, examine, prove, scrutin-
. 2

ize (to see whether a thing be genuine or not)".

The editor of Calvin's commentary gives the
following in a footnote: |

'that ye may carefully search,'! Jerome;
'that ye-may experimentally know,'! Doddridge; !that
ye may learn,' Stuart. The verb means chiefly. three
things, 1) to-test, i.e. metals by fire, to try to
prove, to examine, I Peter 1:7, Luke 1L:19, II Cor-
inthians 13:5; 2) to approve what is proved, Romans
1l :22, I Corinthians 16:3; 3) to prove a thing so
as to make a proper distinction, to discern, to
understand, to distingulsh, Luke 12:56, Romans 2:18.
The last idea is the most suitable here 'in order
that ye may understand what the will of God 15,413

It is in the area of this discerning of God's
will that the Christian believer 1s transformed. ’

* . . . . .

1. Romans 6:2-)1,11,12

2. Thayer, op. cit.

3. John Calvin: Commentaries on the Epistle of Paul the
Apostle to the Romans, p. L5L
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A further means of transformation is indicated in
an implied sense in these first two verses of Romans 12.
Paul urges, "I beseech you . . . to present your bodies a
living sacrifice, holy, acceptable to God." Then he goes
on to exhort the Romans, "be ye transformed by the renewing
of your mind that ye may prove what is the . . . will of
God." The implication is that if the Christians in Rome
preséntbtheir bodies to God, then God will transform them.
Thus dedication of one's life to God i1s a means of trans-
formation. Paul regarés the Christian's body as not his
own to do with as he wills apart from fhe will of God. The
Christian has entirely passed over so as to beéome the prop-
erty of God, which cannot be except the Christian renounces
himself and thus denies himself, Then by means of fully
consecrating himself to God, the Christian is transformed.
Paul teaches that presenting one's body as a living sacri-
fice to God is a necessary meansﬂthrough which God trans-
forms. This definite act of self-dedication is not only
the preréquisite but also the on-going means of transform=-
ation.

The "how" of transformation in Romans 12:2 is
by the renewing“of one's mind, that i1s by having the thoughts,
desires, and ambitionshwhich the Spirit leads one to have -~
it is by an inner regeneration and an indwelling of the
Spirit such that He, not Satan, is the dominating influ-

énée of one's life, The milieu of this transformation is
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the discernment of thé will of God such that by discover-
ing and obeying the will of God the Christian grows in sanc-
tification, i.e. i1s transformed into the image of Christ.
Another means of transformation is dedication to God. Paul
implies that if the Christians at Rome present themselves

as living sacrifices to God, He will transform them. Con-
secration of oneself to God is therefore a means of trans-

formation.

D. THE PURPOSE OR GOAL OF TRANSFORMATION

In II Corinthians 3:18 Paul declares that the
present and future goal of this transformation is that
Christian believers "are transformed into the same image
from glory to glory", iy w oY £1K5%(,ﬂf”9“404%17afﬁx
) ¢55{%5 eLs %VQK“ This transformation increases until
the believer is transformed into the image of Christ.
Because Ko(‘r‘oﬂ'ﬁOZf‘E 0"(90(( is here employed in the sense
of to reflect as from a mirror, i.e. to beam forth} Paul
must consider //.g-m,uaﬂzp/d,ﬂgéx as describing Christians
in whom the glory of the Lord is displayed; for, from the
continual operation of this transformation, they are des-
cribed as gradually becoming transformed into the image of
Christ.2 The Christian believer walks with an uncovered
face because there is no diminishing or fading away of the

* - L4 L4 * L

1. R.C.H. Lenski: The Interpretation of St. Paul's First
and Second Epistlesto the Corinthians, p. 976

2. Hermann Olshausen: Biblical Commentary of St. Paul's First
and Second Epistles to the Corinthians, p. 304
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glory of the Lord, Txv &<V KUPLov . As loses showed
his faée before the glory of God began to fade from it, so
should the Christian display the Christ-life 1in an ever-
growing way - not a fading away. Here is the picture of
the Christ-believer-others relation.

Christ said both, "I am the light of the world",
and "Let your light shine before men that they might see k
yourmgood works and glorify your Father who is in heaven."2
As the Christian walks reflecting the light of Christ, his
glory steadily increases from one degree of glory to another,
07(77% Jéfﬁs e,’éS Jé fou/ s and he is transformed into the
image of Christ. The Christian's face remains unveiled,
R vt KE It N U,u,u.éi/by Teo q-c-c/Jﬂ‘(zu » "with a face that
has been and continues to be unveiled" (perfect participle),
and, unlike Moses' face, 1s never veiied. Paul demonstrates
here that in growing into the image of Christ from glory to
glory the Christian needs no veil, for he is to increase in
glory. The Christian is not to decrease in likeness to
Christ, hence no veil,

Paul describes the goal as v XOT AV €Zk5k%( s
"the same image™. The xizT%fV is held by some to refer
to the preceding c;gng /(upfou s "the glory of the

Lord", which beams forth from the faithful and becomes the

1. John 8:12
2. Matthew 5:16
3. Olshausen, op. cit., D. 30&
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image of Christ in them. Paul, however, seems to declare
that the Christian is transformed "into that yvery image"
which he sees in Christ and which he reflects in himself to
others.l He becomes so transformed that the image of Christ
shines forth from him so that he grows to become like the
glorified Christ. This is a "putting on" Christ in the
sense that others will see a transformation in the Chris-
tian; yet it is more truly & transformation from within, a
shining forth from a heart indwelt by the Holy Spirit.

In Romans 12:1,2 Paul teaches that the purpose
or goal of transformation is negatively that Christians are
not to be "fashioned according to this world", and posi-
tively that the minds of the Christians are to be renewed
"that (they) may prove what is the good and acceptable and
perfect will of God." E.X”'(A‘,MOL (from éf)&w , V"/(E'?!/ )
is the external~sembiance. To the Romans and to any group
of Christians where faith in some cases was declared but
little or no new life wés demonstrated, this exhortation
to "be not fashioned", V’UU“X’I'{ ,uo<7*'c/§'g(7"(9xc , was
proier; for they saié they were Christians but did not show
the fruits thereof., Their "fashions", their outer visible
selves and lives, Weré not éhrist-like. They had not ded-
icated their lives to God as living sacrifices, and this

was evident in their "fashions".

L L 4 * L] * L

1. Lenski, op. cit., p. 978
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Paul always ties duty to doctrine; therefore, he
goes on and exhorts, "Be ye transformed". M opépﬁ
more fitly deéignates'the real inward férm,l while ngﬁbax
denotes rather the external and accidental appearance.—
Therefore, whereas thelr external selves were obviously not
Christ-like, this observation only led to the further one
that their inner desires, thoughts, and love were not for
Christ either. Thus Paul begins his positive message with
an exhortation té clear up thelr inner selves first, and
then they would come to know the will of God for them. The
goal of transformation thus is to be renewed so as to be
able to prove what is the will of God. This proving or
discerning is the practice of the whole inner life transformed
by the light of Christ. He who i1s transformed by this
renewal not merely can do; but actually does, the ébkgtﬁégklv.
Thus the goal is inwardly a transformation of
heart, desires, and ambitions'by a renewing of the mind
and outwardly a discarding of the fashions of this world
in order to let the Spirit shine forth into one'!'s actions.
In this way the Christian believer is a reflection of Christ,
and the goal is to reflect more and more perfectly from
glory to glory. This goal is expressed very clearly often
in the New Testament as the following passages indicate:

* L] L . L *

l. Cf. Philippians 2:6-8
2. J.P. Lange and F.R. Fay: The Epistle of Paul to the
Romans, p. 382 .
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"Christ liveth in me:" Galatians 2:20

"until Christ be formed in you - " Galatians lj:19
"That ye may become partakers of the divine nature,"
IT Peter 1l:l

E. THE TIME OF TRANSFORMATION

In II Corinthians 3:18 Paul uses the perfect
participle in & VX K& K\ u,u,usll/%) , "has been and re-
mains unveiled"; the present participle in KM7“077370é§ﬂ2hM,
"preflecting as a mirror"; and the present passive indica- |
tive in /,(gTé(/LtO/OfO@/éE’QD( » "are being transformed",
The Greek perfect tense denotes the present state result- .
ant upon a past action.1 The present indicates action go-
ing on in the present - cohtinuing now - as Machen defines
the present tense as the tense which "represents the action
as taking place in present time . . .mcontinuance of the
action." From this it is evident that for Paul transform-
ation was very much a present, continuing experience.

Paul's stress on the present progress in trans-
formation is stfengthehed by his description gre Jéqu
625 £Z§°<V/ . This is no sudden, completed change which
might end in stagnation. It is a continual and gradual
progress., This transformation begins in regeneration when
the Holy Spirit enters to dwell in the Christian;s heart

and continues on through life and into eternity.

1. J.G. Machen: New Testament Greek for Beginners, p. 187
2. Ibid, p. 21 |
3. Plwmer, op. cit., p. 107
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In Romans 12:1,2 Hu&TK M D/”¢OUV—§5 is
present imperative passive, concerning which Machen states,
"The present imperative refers to the action as continuing
- 1 2 7 ~3 !/063
or as being repeated." The «VK AXLV & 7T &L ToU
here denotes the progfessively transforming operation in

2
the believer.
7 J (Coiv OURS
The sense of 845 JORLMKSey UM
A - b}
{ T @é/\"‘{/ff(& 760 ey » a3 has been shown previously,
i1s that as one discerns the will of God, one is able to
follow that which is in accordance with God's will., This
1s a growing process in which the Spirit will guilde the
Christian into more and more Christ-likeness such that
others will see the image of Christ in him. Thls transfor-
mation and renewing of one's mind unto knowledge of God's

will and obedience to it ié a continuing process in the

present 1life of the Christian.
¥. THE AGENT OF TRANSFORMATION

There are a great number of possible tran’sla-
tions of WKxBxwger RATTO Kuplou TV EVMKTOS
in II Corinthians 3:18 and there are many opinions to be
read. Plummer straightforwardly states that the meaning of
this short passage, like that of the first half of 3:17, is

1. Machen, op. cit., p. 180
2. Olshausen, Epistle to the Romans, p. 388
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in doubt and it is impossible to determine with certainty
what the words mean.1 However, he finally decides on "Even
as from the Lord who is spirit" or "from the Lord, the
Spirit," and Lenski similarly ﬁransiates, "as from the Lord
(who is) the Spirit." '

The Vulgaie, Augustine, Calvin, and many others
translate, "the Spirit of the Lord", But this inverts the
order of the words as they occur in the Greek and says the
same thing as verse 17, T 77"1/57//%( /(UﬁfOU, Spirit of
the Lord. Paul would hardly express the same idea in such
different ways in the same breath.

Chrysostom, Theodoret, and some moderns render
it as "the Spirit who is Lord". But this again reverses
verse 17, where Paul says the Lord is the Spirit. Billroth,
Olshausen, Meyer, and others translate "Lord of the Spirit",
i.e. Christ'may be said to be Lord of the Spirit as the
Father is the God of Christ. But this again does not accord
with verse 17, nor does it have any Scriptural authority
or analogy.

Meyer states that here the relation of subor-
dination in the divine Trinity is most distinctly expressed.3
In view of the numerous and varied translations of this
passage, one wonders how Meyer can use the superlative

» L 3 * L L J L]

1. Plummer, op. cit., p. 108
2. Lenski, op. c¢it., p. 978
3. Meyer, op. cit., p. L83
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"most distinetly". Rather it is clouded.

Luthef, Beza, and Hodge render k770 «nqofou
ﬂ??&;avas as "the Lord who is the Spirit." Two facts
which support fhis are the analogy of suchlexpressions as
37D Bzol TxTebs 5 "from God who is Father", Galatians 1:3;
and the example givén in verse 17. The foﬁmer passage det-
ermines the meaning of the'latter. In verse 17 Paul saild,
"The Lord is the Spirit" and in verse 18 he indicates that
the transforming power ﬁy which one is made like Christ
flows from "the Lord who is the Spirit."

Paul éays that transformatioﬂ is what one might
expect from such a source or agent. This is the meaning of
"as from the Lord who is the Spirit." A OL7E/2  means
"even as" or "as one would expect”, "as is natural".l ATs
indiCate; derivation,~not agent as Ow7d would;wthus the
Lord is the source and fountsln of the Christian's trans-
formation.2 ”

Plummer states, "the Lord Christ himself is the
transforming power."  Lenski holds that the Christian's
"whole transformation is the work of the Lord, in and 5y
and through the Spirit. In regard to that all Scripture
agrees."' N

This latter (Lenski's)»is the best understanding

1. Plummer, op. cit., p. 108

2. Lenski, op. cit., p. 978

i. Plummer, op. cit., p. 109
. Lenski, op. cit., p. 979
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of this difficult passage. Thus the source in this trans-
formation is Christ Himself; for it is His light reflected
in the Christian that transforms him. But this transforma-
tion is wrought in and by and through the Spirit.l Paul
clearly teaches that Christians are transformed as they re-
flect "the glory of the Lord", and in the same breath he
teaches that this transformation is "from the Lord who is
the Spirit." The sense in which Paui means this is indicated
in the contéxt. The Christian is transformed as he refileécts
the glory of the Lord; but then Paul goes on to clarify with
the statement, "as one would expect from the Lord who is

the Spirit." This addition by Paul indicates that he con-
sidered sucﬁ a transformation to be what one would expect
from the Spirit, i.e. the transformation of Christians is
His special work., The distinction between the agency of
Christ and the Spirit here seems to be that the Spirit is
the more immediate Person indwelling the Christian and using
"the glory of the Lord" to effect the transformation of that
Christian., Also Paul implies in his Ax &d7°€/”  that
transformation of the Christian is the particular work of
the Spirit - it is His special activity in Christians.

For these two reasohs, it is evident that Paul regards the
Holy Spirit as the agent of transformation.

J - vAt first glance in Romans 12:1,2 Paul speaks of

1. E. Andrews: The Meaning of Christ for Paul, p. 1L7-150
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no agent in transformation. But he exhorts the Romans

S TV Di/(Tqauih/7?3£%5b s "by the mercies of God", to
present their bodies a living sacrifice. The dew (by)
gives the reader to understand that the divine mercies are
the power by means of which this exhortation should take
possession of his Will.l

As has been noted, the Epistle to the Romans is
divided into two great sections. The 0ld Testament wor-
ship was also divided into four kinds of sécrifice which
might be reduced to two:

l. sin-offering and trespass-offering offered before
reconciliation in order to obtain it;

2. whole burnt-offering and peace-offering offered
after reconciliation had been accomplished and serving to
celebrate that reconciliation.

In Romans 1-11 Paul has been speaking of God's
sacrifice which He offered for the sin and transgressioﬁ of
all men.2 These are the mercies of God to which Paul appeals
in Romans 12:1.

In Romans 12-16 Paul speaks of the second kind
of sacrifice, which was the symbol of consecration to God
after He had forgiven the offerer. Paul introduces this
practical division by pointing to the source of power for
this consecration, "the mercies of God". "The mercies of
God" are the theme of the first 11 chapters and they con-

1. F. Godet: Commentary on St. Paul's Epistle to the
Romans, Vol. II, P. 279
2. Romans 3:25,26
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tinue in 12-16. They work salvation in 1-11 and empower
consecration in 12-16. For Paul conduct requires a power
behind it. Morality needs a dynamic.

Paul declares that "the mercies of God" consti-
tute this power. The Christian should.always be discern-
ing "what is that good, acceptable, and perfect will of
God"hbecause he knows that he can appropriate without re-
serve the infinite resources of "the mercies of God".

Paul regards God Himsélf as the agent of trans-
formation., To the Romans he writes, "I beseech you . . .
to present yéur bodies a living sacrifice, holy, acceptable
to God." The implication is that if the Christian believer
does dedicate himself to God as Paul urges, then God will

transform him.
G. SUMMARY

The etymology of MueTH MOPQO"/‘«U reveals
that this verb is a compound of the preposition %153732
and the verb /<0/¢5 W, When used as a prefix, /,{87‘0(/
has the force of "change into". The omission of £¢S pre-
ceding Tz}V D, 7;7(}‘/ 52/(0/1/9{ supports this position.
The verdb /L0/7905£d means to form, and its real sense
is revealed best in the contrast between the nouns /ﬂcyﬂf%;
and V}X?i/ﬁ&L « The former denotes the essence of a thing
and the latter speéks of its accidents. Thus the etymology
of /L?7B<A15704052U indicates that it means "to change
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into another form". The extra-Biblical usage of
/Aavﬂi/4-°f74>é¢43 . is generally in regard to the bod-
ily form and rarely of mofal transformation,

The usage of /LECUMVLL0f94%§UU in-the New
Testament 1s limited to four instances two of which speak
of Jesus' transfiguration. In the other two occurrences
Paul empioys this verb to denote the change which takes
place in the Christian believer as he is transformed into
the image of Christ as in II Corinthians 3:18 or is trans-
formed by the renewing of his mind such that he will be
eble to discern the will of God as in Romans 12:1,2. The
translations of u& T A ep l%w into Ehglish have been
more fortunate than those in the Vulgate where three dif-

ferent Latin verbs are used: transfigurari in the Gospels,

transformarl in II Corinthiens 3:18, and reformari in Rom-

ans 12:2. Transfigurari ig not the best translation be-

cause it has to do more with the change of the accidents as
the verb "disfigured" helps to indicate. The verb reformari
also is ihadequate because it means to amend but not to
change into another form, which i1s the proper meaning of
transfprm; thus transform 1s the best translation of
#STdﬂoﬂlﬁé L because 1t means to change into
another form.

The means of transformation in II Corinthians
3:18 - li:6 consists first in reflecting as in a mirror the

giory of the Lord. The verb K«T0 W‘T‘f’[f’w has been



-27=

translated "beholding as in a mirror" and "reflecting as a
mirror." Plummer, Lenski, and Luther are a few who have
chosen %hevlatter rendering notbonly because the context
requires 1t but also because in the middle this verb does
mean to reTlect. The Christian is transformed as he Pe-
flects the glory of Christ unto others in good works,
Secondly, Paul tells of another means of transformation in
his own life, for he has been giveﬁ his ministry; therefore
he manifests the truth, commending himself "to every man's
conscience in the sight of God." Thirdly, in li:6 Paul -
states that the light has shined in his 1ife "with a view
to 1llumining men with the knowledge of the giory of God
in the face of Jesus Christ." Paul implies that he has
been transformed because he was obedient to God and wit-
nessed to the Gentiles. Galatians 1:16 and Acts 26:16-18
support this view.

In Romans 12:1,2 Paul declares that the means of
transformation sre three~fold. First, one is transformed
by the renewing of one's mind so that one is no longer en-
slaved by lust, pride,.coveting, etec. Rather by rejecting
such sins and living in love as the several members of
Christ's body is the Christian transformed. Secondly, the
Christian is transformed by means of discerning the will of
God. The verb & oK L/aof §w means "to test, examine,
discern". It is as one discerns the will of God that one

discovefs and 1s able to follow that which is in accordance
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with God's will. Lastly, Paul implies that a means of
transfonﬁation is self-dedication to God. In 12:1 he ex-
horts the Christians at Rome to present their bodies as a
living sacrifice to God, and the implication is that God
will then transform them.

The purpose or goal of transformation as stated
in II Corinthians 3:18 - l:6 is that Christian believers
"gre transformed into the same image from glory to glory."
From the verb /{c<7ro7r77ot.f5/mﬂVab it is seen that this
goal will be one of greater and greater reflection of
Christ in one's life such that others see Christ more and
more clearly in one's life., In Romans 12:1,2 Paul gives
as the goal of tranéformation that one is to be renewed in
mind so as to be able to prove what is the will of God. It
is complete self-dedication to God.

The time of transformation as Paul presents it
indicates that transformetion is a continuous process be=
ginning at the moment of regeneration and continuing "from
glory unto glory", unto complete self-dedication to God.

In II Corinthians 3:18 - l:6 the agent of trans-
formation is the Spirit. Christ is the source of trans-
formation, for it is His light reflected in the Christian
that transforms him. Paul clearly teaches that Christians
are transformed as they reflect "the glory of the Lord",
and in the same breath he teache; that this transformation

is "from the Lord who is the Spirit." Thus Christ is the
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source, but the transformation is wrought in and by and
through the Holy Spirit. In Romans 12:1,2 Paul regards
"the mercies of God" as the source of power for the trans-
formation of the Christian. Paul speaks of "the mercies
of God" which work salvation in Romens 1-11. In Romans
12-16 Paul tells of "the mercies of God" as empowering con-
secration. Paul also implies that if tﬁe Christians in
Rome dedicate themselves to God, i.e. present their bodies

as living sacrifices to God, then God will transform them.



CHAPTER II -~
SANCTIFICATION PICTURED AS GROWTH

A. INTRODUCTION

In his epistles the Apostle Paul speaks of
growth in the Christian life. He often writes at length
on doctrine, and then he exhorts the members of his young
churches to grow to be 7TY£LLﬁLMV"LKﬁ1',l to "grow up in
all things into him, who is the head, even chriét",z to
grow "in the knowledge of Ged", and to increase "with the
increase of God." “

Paul's pictures of growth in the Christian life
have been studiéd, and it has been found that the factors
which he stresses are the following: the definition of
growth, the persons in whom growth occurs, the means of
growth, and the goal of growth. Therefore, these four
approaches will be used in discuséing Paul's picture of
growth, (

The procedure of exposition will be that out-

lined in the introduction to this thesis.

l. T Corinthians 3:1
2. Ephesians L:15
i. Cologsians 1:10

« Colossians 2:19
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B. THE DEFINITION OF GROWTH

In the passages where Paul's concept of growth
in the Christian life is found, he usés the verb <¥21f&b/HJ
to express the picture of growth. The etymology of this
verb indicates that (iégtu was the old, posetic form.l In
the active voice tifgld:meant "to increase, enlarge, streng-
then, or to exalt by one's deeds, to glorify, to magnify."
The passive voice is traﬁslated by the verbs "to increase;
to grow",

The verb 0(67/5(4 V% 1s used by Paul to express
the action "to grow, to increase™, although he twice uses
ozljg w to express the same meaning as W O gbél/w .
There does not appear to be any distinction in meaning be-
tween these two verbs, although d35§>u) is an intermedi-
ate term between ng§u) and 0(711 fo(/Vl(/ « The noun
Mﬁjgﬁﬂrzs is simply the noun "growth, increase". 1In the
active voice MZ)?Qv%U means "to cause to gro&, to in-
crease"; it.is used in this waywin I Corinthians 3:6.

All the lexicons are agreed that in the passive Aészévﬁ%7
éxpresses the action "to grow, to increase, or to become
greater",

The usage of o U fé Vw is extensive in extra-
Biblical literature as its meaning would naturally indi-

. * . L4 L] »

1., Liddell and Scott, op. cit.
2. Ephesians 2:21 and Colossians 2:19
3. Thayer, op. cit.
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cate. In later Attic Greek and often in late Greek the
active 1s used intransitively like the passive.l Thayer
states that the intransitive is found in later usage, that
is, from Aristotle on but never in the Septuagint, and
that «1,§Jvau in the intransitive means "to grow, to in-
crease", In the New Testament the intransitive is used of
plants;2 of infants,Bbof a multitude of people, of the
growing authority of a teacher and the number of his ad-
herents, of the external increase of the Gospel, and of
the inﬁard Christian growth in reference tb Christ. It
is evident from the preceding account of the New Testament
usage that Mz’ﬂéV’MJ is employed to express the growth
of many varied things. This is understandable in view of
the almost ever-present manifestation of growth in that
which is vital.

In the American Standard Version and in the
Authorized Version th’?Eﬁ/uJ is translated as "increase"
in every paésage where it occurs except in Ephesiéns 2:21 “
and li:15 where it is rendered as "grow". The Revised Stan-
dard Version of 1946 employs "grow" instead of "increase"
in three more instances than the Aﬁthorized<and~American‘

* L L . . .

1. Liddell and Scott, op. cit.
2. Matthew 6:28; Mark li:8; Luke 12:27
i.‘Luke 1:80; 2:40
. Acts 7:17
5. John 3:30
6. Acts 6:7; 12:2l;; 19:20
7. Ephesians li:15
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Standard Versions, namely, I Corinthians 3:6,7, Ephesians
h:lé, and Colossians 2:19. Phillips in Letters Eg Young
Churches translates MifﬁéVLU as "grow" in every passage

where it occurs.

C. THE PERSONS IN WHOM GROWTH OCCURS

It is evident in chapters one and two of
I Corinthians that the Corinthian Christians had attacked
Paul for not having taught in a higher strain and for not
having preached the "wisdom of God" referred to in I Cor-
inthians 2:6 ff. Paul replies that he also ( A@ZJ”Q )
could have spoken wisdom, but it was his practice to do so
only to "them that are fullgrown". In his answer Paul des-
cribes ﬁhe status of growth of the Gorinthian Christians
in the words:

And I, brethren, couldﬂnotlspeak unto you as
unto spiritual ( 7VYEU LXK T LKOLS ) but as unto carnal
(oKt vrbslS_ ), as unto babes in Christ ( V?7T”f0¢s
v XptrTw ).

Paul considered the members of the Corinthian church to be
regenerate, as V‘rﬁriOC % Xﬁéd’ff’é}. Nevertheless,

he calls them V%(K7K£JK01 . This seeming contradiction
constitutes a sharp thrust at the Corinthian Christians,

who prided themselves on thelr spiritual gifts and attain-
ments, In I Corinthians 12 Paul has to warn the Corinthians
that spifitﬁal gifts are not ends in themselves, and that

it is wrong to display them for the pride and gratifica-

tion of their possessors. This childish showing-off was
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resulting in vanity, envy, and divisions. The GbVOKYAZ@
is one who has received the Holy Spirit and‘experiences

His influence but is not 1ed'by His enlightening and sanc-
fifying efficacy in such a measure as to have overcome the

1
power of sin, and still thinks, judges, is minded, and acts

KX T™ V“ofp/(d .

The phrase VﬂﬂiaifV,X]7Lf7ﬂ;’ describes those
who are mere beginners in Christ, having.just experienced
the new birth and Jjust cormencing the growth for which the
phrase TEAEgLOL v X(OLU‘T“LZ} describes the end.2
The Corinthians to whom Paul writes are for the most part
Chriétians, regenerate men., Paul states that Christ, the
true foundation, has been laid in them.

Thus Paul addresses the members of the Corin-
thian churdh as Christian believers. He does not imply
that there is any disgrace in being vﬁTr‘foc gv Xpw“’r@ s, but
prolonged infancy is regrettable. Regeneration does not
denote immediate moral perfection, but the Holy Spirit is
given to empower a new life, The Corinthian believers
should have been growing from .VWTbet Er X%"”—Tﬁéz to
rénstoc &y )<f9¢0“7ﬁ2’. Thus Paul expected growth
only in the Christians. I Corinthians 3:6,7 reveals that
Paul believed that there had been growth, but he was writ-

l. Meyer, op. cit., p. 65
2. Colossians 1:28

« I Corinthians 3:10,11
i. I Corinthians 2:13



~35-

ing to tell them that there should have been more.

In Ephesians l1211-16 Paul is addressing Christian
believers also, for he writes:

There is one body, and one Spirit, even as ye

also were called in one hope of your calling . . .

but unto each one of us was the grace_given according

to the measure of the gift of Christ.l
In 1:1 Paul addresses his epistle "to the saints that are
at EBphesus, and the faithful in Christ Jesus." Ephesians
2:1,5, and 13 also indicate the fact that Paul speaks to
Christian believers.

In Ephesians li:13 in his use of "we 211" Paul
looks back to h:ll, where he speaks of Chriét‘s ha&ing
given different offices to various servants iﬁ the Church
"for the perfecting of the saints, unto the work of min-
istering, unto the building up of the body of Christ."

The "all"Ahere mentioned is not all men, but all the people
of Cﬁris%.z The ministry is to continue until,

KTV T CWMEV , "we all shall have attained unto
the unity of faith."

The o0l TRYTES thus refers only to all
Christian bélievers, among whom Paul includes himself, even
though he was the founder of many churches and surely had

grown up greatly "in all things into him, who is the head

even Christ". Jerome and a few others understand 7ﬂf¢ﬂ?§

1. Ephesians li:Li ff.
2. Charles Hodge: & Commentary on the Epistle to the
Ephesians, p. 165
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to denote all men, but the context shows this to be in-
-~ < 7
correct. It is also contrary to the TwV X&QLUV of
verse 12. Thus Paul is expecting growth in sanctification
; 1
only in the Ephesian Christian believers, not in all men,
Paul addresses his Epistle to the Colossians to
- 2
"the saints and faithful brethren in Christ". In 1:3 he
states that he has "heard of (their) faith in Christ Jesus".
In the paragraph 1:3-8 Paul lists the reasons why he givesm
thenks to God for the Colossian Christians. Then he con-
tinues:
for this cause we also, since the day we
heard it, do not cease to pray and make request for
you, that ye may be filled with the knowledge of His
will . . . to walk worthily of the Lord . . . bear-
ing fruit in every good work, and increasing in the
_knowledge of God.
Paul never ceases to speak only to the Colossian Christians
here; thus those who are to increase "in the knowledge of

God" are only the Christian believers.

D. THE MEANS OF GROWTH

In I Corinthians 3:2 Paul writes, "5%LX&,Q#QS
EMOTLTR, 0U [Bp@u - I fed you with milk, not with

meat." In the verses 3:1-22 Péul makes use of degrees in

. 3
describing the progress of the Christian life. When the
believer was only newly born in Christ, Paul fed him "milk".

* - . L ® *

1. Cf., I Corinthians 10:17; Romans 11:32; Philippians 2:21
2. Colossians 1l:1
3. Cf, I John 2:13
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This "milk"™ was at once the food to keep the "babes in
Christ" alive and also to supply the nourishment for growth.
This "milk" then was the means of growth; but Paul would
have liked to have given them "meat" which he implies is a
more advanced means of growth.< "

Paul reveals what this "milk™ was. He had taught
them the more simple truths of theﬂGospél.l In 2:2 he
states, "For I determined not to know anything among you,
save Jesﬁs Chfist,'and him crucified." Having experienced
a new.birth, they would grow in Christ only by receiving
that food which would cause the growth Paul looked for.
This "milk" consisted of the elementary forms and simpler
éppliéatioﬁs of the Gospel, which, 1f the Corinthians had
ap?reciated them, lived by them, and appliéd them to their
every need, would have caused them to grow spiritually and
to have been able to receive, understand, and trust the
more advanced forms of the Christian teaching.

"Milk", the preaching of.Christ-crucified, is a
means of growth because "the word of the cross . . . is the
power of God."2 "The word of the cross" is not only "the
power of God" to justify but also, as Paul implies in 3:1-6,
it will chanée or rather sanctify the new Christian's life
if he will only hear and accept it. When Christ is>pro-

L] . L * L] .

l. Charles R. Erdman: The First Epistle of Paul to the Cor-
inthians, p.37
2. I Corinthians 1:18
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claimed, God then is seeking to save as Paul writes, "It
was God's good pleasure through the foolishness of thé'
preachiﬁg to save them that believé.él The condition which
God asks is "belief" in Christ, belief that what He has
done will save one.u Paul implies that as one hears the
preaching of the Gospel, one will grow in trust and also

in likeness to one's righteous Savior., It is in this area
of becoming like Cﬁrist that Paul judges the Corinthians,
He speaks of "jealousy and strife" occurring among them and
concludes that they are still "earnal®. The Corinthians
had not acted fully upon the Géspel of God's love for

them. If they had obeyed even as they had‘believed, they
would have acted toward others as God in Christ acted
toward them. Thus hearing the Gospel will sanctify the
Christian's 1ife if he obeys the command to live this
Gospel toward others. It is as he obeys that he is sancti-
fieds That the Christian 1s sanctified by hearing and be-
lieving the Gospel is revealed in the saiutation of this
letter in which Paul addresses himself to "them that are
sanctified in Christ Jesus." »

As the Christian grows in Christ, he will also
have a change in "diet". Instead of "milk" he should have
/3(0&’)/%(& . This ﬁ/OLD/Uo( is food for one who has advanced
in the Christian life. Because meat is more properly the

L L] L] L] L .

1. I Corinthians 1:21
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diet of a man than is milk and also because meat contri-
butes to more raepid growth than does milk, Paul implies by
his analogy that he would rather teach other implications
of the cross of Christ than just thekethical ones and that
they wouid then grow faster in their Christian lives.

However, the Corinthians failed to grow because
they did not accept the "milk" as they should have. They
wanted to hear difficultuteacﬁings,l and Christ-crucified
was a stumbling-block., The proof of this immature, worldly
state of things was found in their envying, strife, and
contentions.2 The "milk" which Paul intended for their
growth in Christ was spufned in their pride and the result
was stagnation in spiritual growth.

As noted previously, Paul writes to the Ephesians
that Christ appointed some Christians to be apostles, some
prdphets, some evangelists, and some pastors and teachers
"for the perfecting of the saints, unto the work of minis-
tering, unto the building up of the body of Christ."3 In
verse 11 Paul states the fact of Christ's action; vérse 12
tells the purpose for Christ's action in verse 11; and
verse 13 states the goal, "£111 we attain . . . unto a
fullgrown man, unto the measure of the stature of the ful-
ness of Christ." In verse 1lli Paul tells the purpose for

L Ld L . . L

1. I Corinthians 1:18,22
2. I Corinthians 1:10-13
3. Ephesians l.:111, 12
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this becoming "a fullgrown man", and it is that one should
not be upset bﬁ false doctrine; "but speaking truth in
love, may grow up in all things into him, who 1is the head,
even Christ". There are two references here to the means
of growth. One is "speaking truth in love', and the other
is in verse 16, "Christ; from whom, all the body . . .
maketh (for itseif) the growth of the body unto the build-
ing up of itself in love."

ﬂmemm®~&A%Q€DMT€S gg §V&K&Wﬁ
mean not only speaking the truth but also, and more rightly,
"living the truth in love", as the Vulgate renders it,

veritatem facientes. For the 8¢ means "on the other hand"

and contrasts verse 1h’with verse 15. ﬁot being any longér
children, tossed, wandering, and misguided, let Christians
be living the truth in love. The verb «QAQ]QQQJELV/ can-
not be separated from sz’P{ éé’/Lo( . Verbs in -——é’i)w
express the doing of the action which is signified by the
corresponding substantive in -—£E¢( . In verse 1l there
are two examples of this: prggzj< ’ which is the action
of KU/(}’Q/U v, and /aé:@ogé’z& s, the action of
/ug@oﬁé'_/u E£LV . Furthermore, in the‘New Testangent
&JX’W éngZ,a: is not limited to spoken truth as is in-
dicated by the following quotations from this epistle:

L * L d L 4 - L]

1. T.K. Abbott: A Critical and Exegetical Commentary on the
Epistles to the Ephesians and to the Colossians, p.1l23
2. Hodge, op. cit., p.172
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« o« o 1f s0o be that ye heard him, and were
ﬁaught in him, even as truth is in Jesus; Ephesians
221 ,

« « « put on the new man, that after God
hath been created in righteousness and holiness of
truth; Ephesians L:2l
'« . . Tor the fruit of the light is in all

goodness and righteousness and truth. ZEphesians 5:9
Also one could compare the expressions "walking in truth",l
"the way of truth",2 "not obeying the truth, but obeying
unrighteousness".” In Ephesians li the warning is not to
the false teachers but to those who might be misled by the
false teachers, and thus this growth in Christ will occur
not only by "speaking truth in love" but also by "living
the truth in love". The context seems to prefer the latter.
Here again, as in“I Corinthians 3:2, Paul states that it is
bnly by receiving the truth and making it part of one that
growth will occur. The Corinthians seemed to spurn the
truth of the cross. The. Ephesians are exhorted to unity of
faith through "living the truth in love" that growth might
occur. It is Ey living the truth‘openlj and uprightly that
one grows in Christ. The Christian is to profess and to
live by the truth of the Gospel. This is a missionary action
toward others such that factions do not arise, for one's
words and actions are constantly true in character. Thus
living the truth is a means of growth in the Christian 1life.

- - * . L 2 L]

1. II John L3 III John 3,l; cf. Galatians 2:1l
2. II Peter 2:2 .
3. Romans 2:8
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Secondly, Paul stresses union with the mysti-

cal body of Christ as a means of growth. This growth occurs

5% ) , "from whom" (from Christ) as the source of
1 2 >/

all vital energy. The §§ ol goes with GLV§%70"CV
2

ot ELTL . Christ is the head, and His body is the
Church. It is His body which grows. In verse 16 Paul says
of this growth: |

1. i% is from Him, é:"% 00 , (He 1s the causal source

of growth);
2. 1t depends on the intimate union of all parts of the
body with the head by means of the necessary joints;
i. it is balanced growth;
. 1t is a growth in love.

The body grows first as it is rightly related to Christ, as
each member receives life and grace from Christ. The
éZfZVXb/TW&/ZX-, the nourishing and sustaining influence,
is that which flows from Christ and is the means of growth.
Secdndly, the body grows as it is rightly related in itself--
as each member harmoniously and helpfully contributes to
each other member and thus the whole Church is bullt up.
Luther translates it, "Durch alle Gelenke, dadurch eins dem
andern Handreichung thﬁﬁ."B Thirdly, this growth is a
balancea growth in that e&ch member grows in proportion
with all the others. There is symmetry in this growth. It
is as this balance is kept that growth 1s possible. This

L] ] . * [ [ 4

l. B.F. Westcott: St. Paul's Epistle to the Ephesians, p. 6&

2. Abbott, op. cit., p. 125

3. By every joint whereby one member aids another. As given
in Hodge, op. cit., p. 17k
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growth is according to the working of every part, i.e.
according to its capacity and function,l so that the living
influence of Christ keeps an harmonious symmetry in the body.
Thus growth is dependent upon this symmetrical relation be-
tween parts so that the body is healthy. Fourthly, it is a
growth which occurs in the milieu of love.» Through the
work of the several parts, the building up of the whole is
accomplished by means of love.2 It is love which conduces
to growth. |

Paul regards Christ as the causal source of
growth, but in his use of the middle voice in
TV o(’éfo;o-zv ToU U‘b@/’iﬂi‘?"05 T OLELTRL he in-
dicates that the body actively participates as a living
organism in promoting its own growth. The body grows of
itself according to the vital energy which is}measured out
to each member by the source, i.e. Christ. As in the human
body so in the body of Christ no one member can grow and
live unless in union with the mystical body of Christ, for
this is the indispensable condition of growth in every in-
dividual believer. It is by vital contact with Christ that

1"

spiritual 1life 1s susteined and "increase" is given to the

body.
In summary, Paul has declared two means of growth

L L] . L L] [ ]

1. Ibid, p. 175
2. Abbott, op. cit., p. 127
3. Charles Erdman: The Epistle of Paul to the Ephesians,

p. 84 .
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in the Christian 1life: first, "living truth in love", and
second, union with the mystical body of Christ. It is
noted also that it is the growth of the whole which 1is
dwelt upon, not that of the individual parts.

In Colossians 1:3-8 Paul declares to the Colos-
sian Christians that he and his companions give thanks to
God because they have heard of the faith and love of the
Colossian Christians and of the fact that the Gospel is
bearing fruit and increasing in them. In verse 9 Paul
writes:

For this cause we . . . pray . . . that ye

may be filled with the knowledge of his will , . .

to walk worthily of the Lord . . . bearing fruit in

every good work, and growing by the knowledge of God;

strengthened with all power . . . giving thanks unto

the Father, »
It is seen that Paul has six requests which he prays may
ocecur in the Christian 1ife of the Colossians. The request
which is primary is the first, for it is characteristic of
Paul ever to unite doctrine ana duty, knowing and doing.
The first petition of Paul's prayer is primary because the
infinitive 7Tgp9L7fR'T4?UTQ( is dependent upon and expresses
the consequence and proof of 7T‘A’r1ﬁ w 9’7 vl . The
rest2 of the quotation given above consists of three defin-
itions of this walk. In this Epistle to the Colossians the

L ] * - - L *

1. Abbott, op. ecit., ad. loc.

2. Colossians 1:10b-12

3. John P. Lange: A Commentary on the Holy Secriptures:
Galatians, Ephesians, Philippians, and Colossians,
Vol. VII, ad. loc.
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chief petition of Paul 1is for spiritual knowledge Dbecause
the Colossian church was being disturbed by false teachers
who were making boasts of possessing superior wisdom and
of sharing secret mysteries and revelations. The purpose
in filling the Colossian Christians with "the knowledge of
his will" is that the following requests for which Paul
prays miéht result. He seems to be confident that when
the Colossian Christians are filled with a knowledge of
God's will, they will realize and comprehend the error and
vanity of the false teachers.

This é?T‘ZO/ VWI(S , the knowledge with which
they should be filled, is a favorite word of Paul in his
later epist1e32 and is used in the opening prayers of all
the four epistles of the first Roman captivity. It is a
stronger word than &'vdD(TZS and implies a more active
exercise of a faculty; it hence lends itself better to
the expression of practical knowledge. However, in the
later epistles it 1s always used in refefence to spiritual
knowledge. Thus here it is fully to know the will of
God as to right conduct, which should issue in spiritual
growth,

This knowledge of God's will results in walking

L d L * L] » .

1. Charles Erdman: The Epistles of Paul to the Colossians
and to Philemon, ad. loc.
2. J.B. Lightfoot: St. Paul's Epistles to the Colossians and
to Philemon, Sixth Edition, p. 137
ﬁ. Philippians 1:9; Ephesians 1:17; Philemon 6; Colossians 1:9
. Abbott, op. cit., p. 202
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"worthily of the Lord unto all pleasing". It also results
in "pearing fruit in every good work, and growing by the |
knowledge of God". In order to strengthen his stress on
the means of growth, Paul repeats T"gj]\ gﬁé(j’V w oL
ToU Bziu . Westcott, Abbott, and Robertson agree that
the instrumental dative is used and that £V and £LS
are incorrect. Fruitfulness and growth result through the
éTZd’VWG—LS 76V Beél . Thus the knowledge of God is
the rain which nurtures the grbwth of the plant, i.e. is
the means by which the Christian grows. It is in this
sense that Paul says of the Gospel in Colossians 1:6, "Bear-
ing fruit and increasing, as it doth in you also since the
day ye heard." The knowledge of God' is then, according to
Paul, the means of growth.

In Colossians 2:19 Paul stresses that the means
of growth in the Christian life is by a vital connection
with the Head. In Ephesians l;_:16 he also emphasized this
matter of being bound to the Head;l and he uses |
)] t/ﬁ Lﬁ“gé/le’l/m/ in both passages. In Ephesians Paul
was speaking of the unlty in diversity among the members.
Here in Colossians 2:19 he is resisting the error of the
Judaistic mystics who were disrupting the Colossian church.
Their error was "not holding fast the Head"™; thus Paul again
mekes this conneétion to Christ the means of growth,

e 8 e s+ e

1. Lightfoot, op. cit., p. 200
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Paul is resisting false teachers in Colossians 2,
and the purpose of this picture of holding fast to the Head
and of being knit together is to express the complete de-
pendence of the church as a whole and of all its members as
an organized body on Christ directly. The §% is causal,

1 ;
"from whom as the source'. The present participles

?*WX Opql W/U/LE'VM/ /(cx\c ru/u/ﬁz/ﬁozfef/(fz/ol/ indi-
cate that this dependence‘upon Christ for growth is contin=:
uing now, Neither ritual observances nor worshipping of
angels (2:18) is a means of growth, because one loses one's
trust in Christ, one is severed from Him as the Head, andv
one withers as a result. Thus the means of growth is by
"holding fast the Head", and in this relation the whole
5ody is supplied with sustenance and "increases with the

increase of God."
E. THE GOAL OF GROWTH

In his First Epistle to the Corinthians, Paul
states: |
I . . . could not speak unto you as unto
gpiritual, but as unto carnal, as unto babes in
Christ. I fed you with milk, not with meat; for ye
were not yet able to bear it . . . for whereas there
is among you jealousy and strife, are ye not carnal?
Paul here implies that the goal of Christian growth is
that one should become ‘n‘!/g’u/uoL’T'L /(O/S e This condition

[ L] L L] L] L

1. Abbott, op. cit., p. 271
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will manifest itself in the absence of jealousy and strife,
ZOL/O/{LKO,S means adapted to, f_’lLtted for the flesh, one
who lives according to the flesh. Zo(,o KL ;/20/5 properly
signifies "fleshly, of flesh" made of flesh. Both these
words descfibe the unspirituél nature of the Corinthians -
a nature ruled by the U’&f7§ s not yet changed much by
the Holy Spirit. On the other hand, the 7rn/£¢4¢az7zﬁ{5§
is he who follows the guilding influence of the indwelling
Spirit, lives in fellowship with God, and exhibits the
love of Christ toward all men, especially toward those who
are in the Christian family.

Another mark of the 7 VEUMKTCAIS is the
ability to be fed with (57953/%&5,, which is the higher in-
struction in the Christian faith. An example of this is
found_in I Corinthians 15, where Paul rises above the ele-
mentary téachings concerning the resurrection from the dead.

He who is ’T"é/\g’(: 0S ng X(Dda“TgZ is one
who has reached the ’T??/\OfS or goal., The context deter-
mines that this goal is characterized by those things which
Paul expected the Corinthian Christians to have been show-
ing in their lives at the time when he wrote., The Christian
who is "fullgrown in Christ" will be "spiritual®, that is
not "carnal., He will be able to heaf, understénd, and grow

. ] . . [ ] L]

l. A.T. Robertson: Word Pictures in the New Testament,
Vol. IV, p. 93 , ‘

2. Olshausen, Biblical Commentary on St., Paul's First and
Second Epistles to the Corinthians, p. 62 -
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in the faith by receiving "meat", which is the truths of the
Gospel applied to 1life witﬁout %he continual instruction
regarding such sinful acts as fornication, jealousy, and
strife., There are many sins such as these which are obvious-
1y out of\place in the life of one who is supposed to be
growing to be just like the sinless Christ. It is evident
then that holiness is another mark of the fullgrown man in
Christ. Paul says that they are "babes in Christ" because
they still "walk after the menner of men", which is indi-
cated by their factious clinging to one ﬁreacher such as
Apollos as over against the other ministers who had served
them as the Lord sent them. It seems then that in these
verses Paul pictures the "fuligrown man in Christ" as
being primarily one who loves others even as Christ loved
and who can be effectively used of God in His service.

In Ephesians l:11-16 Paul describes the goal of
Christian growth in a three-fold manner:

1. unity of the faith and of the knowledge of the Son

of God;

2. personal maturity;

3. the measure of the stature of the fulness of Christ,
First the Christian is to attain els 77V £VET7 T
s wiSTEWS KL EW‘&J/W;}U'E'WS ToD UloD TE0 Hedl.
He is to attain equally to faith and knowledge. The geni-
tive v oU OeouU belongs equally to trust and know-

ledge. To preserve the meaning of the Greek and to clar-

. Vil I
ify the distinction between 77 ¢07(S and 577“454/!0?75
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1
it is better to translate the former as "trust". Trust in
its distinctive sense is not knowledge. VTrustwis the leap,
the grasping of certain objective facts and seiging them
within one's heart with the greatest passion of inwardness.
Knowledge is the awareness and understanding, as much as
?ossible, of these objective facts., Butbt in addition to
factual knowledge there is experiential knowledge.
E 77“*’-,(‘/“)‘713 always has a moral value and is used in
the New Testament exclusively in reference to facts of the
religious order and especially in reference to the know-
ledge which one is enabled to gain of God and of His pur-
pose for man's salvation.2 John gives a view of this know-
ledge of the>Son of God in his words, "He that loveth is
begotten of God and knoweth ( )¢ v oo KEL ) God."3 The
goal is unto oneness of trust in the Son of God and unto
oneness of knowledge of the Son of God.

Ephesians h:l3 pictures such a glorious and
ideal goal that Christians have wondered whether Paul in-
tended that the Christian could attain it. Theodoret and
Calvin regarded this goal as unattainable in this life.
Chrysostom, Jerome, Aquinas, Luther, Meyer, Delitzsch, and
others held that such perfection is attainable. It appears
that Paul implies that the goal is attainable, though the

1. Robertson, op. cit., p. 537
2. Westcott, op. cit., p. 23
3. I John l:7
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force of his language seems to carry him beyond what has
ever been reached by the Christian believer. Paul speaks
of an ideal which may be approximated.l ~He definitely tells
Christians to aim at this ideal, and this‘supposes that its
attainment is not held to be impossible.

Paul further defines the goal in the phrase
els Czyéﬂi 7é\etoy . This means, when applied to the
Christian, that he has reached the goal of development as a
Christian, Mature Christians will not manifest lack of
unity or instability of belief., Individual Christians who
are factious and contentious show themselves to be in a
state of not only spiritual but also emotional infancy.
Paul, therefore, exhorts the Ephesian Christians to person-
al maturity.

The words gZS /’LS/TFOV of/\z /((’od S 7oV Tf\*/ﬁbﬁ/éﬁbg
T6U XPLO"TOTJ further define the goal of Christian growth
as the standard of perfection of Christ Himself, To be
Christian 1s to be Christ-like, and the goal is becoming
identical unto Christ. To be 7f£k£cos and no longer
quﬂ*£¢>5 is defined by Paul in verse 1l as being
doctrinally stable so that Gnostics or others camnot shake
one's trust in Christ. It 1s to live the truth so strongly
that one not only remains firm but also grows up "in all

things into him, who is the Head, even Christ". The be-

® L ) L L] . .

1. Abbott, op. cit., p. 121
2. Hebrews 12:23
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liever is to grow in all those things in which a Christian
should advance. It should be the earnest desire of the
Christian to rid himself of all those things in which he
is different from Christ. Paul first lays down the means
of growth, i}\'q 92/() OVTES 3 then he describes the set-
ting in which this growth i1s secured and accelerated,
—£v &.d/o/(”ﬂ_?] ; and lastly he declares the goal,
—gcs UToV T TRV T . To become like Christ,
the Christian's Model, in every thought and action of life
is the goal Péul gives for growth in the Christian life,
In Colossians 1:10 Paul says only MZ/§9<V£/L£vv(

] é;ﬂ'éd/VQ/JU—'SL 760 Bg6C , but the context shows
Paul's concept of the goal of Christian growth. The Apostle
statés various aspects of thilis goal:

1. to walk worthily of the Lord;

2. to bear fruit in every good work;

i. to be strengthened with all power; and

. to give thanks unto the Father.

These are elements which constitute the goal. In the
endeavor to reach this goal "knowledge of his will™ is the
means by which the Christian is able to walk worthily of
the Lord. The end of all knowledge is conduct., The infin-
itive 7f¥754,773(7”é;758L denotes consequence.1 The
goal 1s to walk 4‘_‘:23 T T &pe 0"/(520(;/ s l.e. s0
as to please the Lord in all things. it is to perform (
deeds which are gbod and which will bear fruit in the lives

. . - L4 . .

1. Lightfoot, op. cit., p. 139
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of others so that as they see one's good works, they will
glorify God.1 As Paul continues he speaks of being "empow-
ered with all power", gy 7ﬁ.‘¢/o‘~/£v7 LRI AEL
J‘L)y’o(/uolu/ué’t/OLM~ . This being empowered will result
from being filled with the knowledge of His will. God not
only instructs but empowers so that the instruction may be
heeded, The Christian 1s to grow so that he may become more
fully filled with power to resist sin and witness for Christ,
If 1little faith will move mountains, a strbng faith will
make it possible for God to give one far greater power in
one's Christian life., Paul implies that the Christian is
to étrive for this goal,

Lastly, Paul mentions "giving thanks unto the
Father" as the crowning result of‘knowledge of His will.
It, toé, is a characteristic of the life of the Christian
who is seeking to reach the goal of the Christian life,
It is to realize that CGod gives "every good and perfect
gift", even though one is a mature Christian who would seem-
ingl& have justifiable cause for pride, and that it is God
"who made us meet to be paftakers of the inheritance of
the saints in light".

The goalﬂof the Christian 1ife for Paul here 1is
to walk in 1ife so as to please the Lord by word and deed.

It is to live so that one's good works bear frult constantly

1. Matthew 5:16
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in one's own life to strengthen one in Christ and, in rela-~
tion to non-believers, to win them to Christ. This Chris-
tian growth will manifest itself by one's being "empowered
with all power" such that even as God "delivered us out of
the power of dérkness and translated ué into the kingdom
of the Son" so might He also do for others through Chris-
tians. La;tly, the gbal’is characterized by complete lack
of pride, "giving thanks unto the Father".

In summary, to the Corinthians Paul wrote that
the goal of the Christian life is to become W'VGLO““TlﬁéE ’
that is, ruled by the Holy Spirit in all things so that
envyings, factions, and sin never rule one. Paul urged the
Ephesians to grow up to "the fulness of Christ", that is,
to become like their Modél in all things. To fhe Colossians
Paul declared that'théir’goal-was to walk Wérthily of
Christ and to live in such a manner that their lives are a
witness to the power of God. In short, for Paul, the goal
of the Christian life is to become like Christ in word and

deed.
¥. SUMMARY

‘A study of the definition of "growth" indicates
that the original Greek form was ‘Zégupi', which in the
active meant to increase or to enlarge. In the passive it
is translated as "to grow, to increase". Paul uses the two

> - . - :
later forms o(t/)g w and oL U fou/bo , which have like
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meanings. In the active these verbs mean "to cause to grow,
to increase". In the passive they express the action "to
grow, to inérease, or to become greater'.

The extra~Biblical usage of 'ub%éZVuJ is
extensive. In later Attlc Greek and often in late Greek
the active voice is used intransitively like the passive;
however, this intransitive use of the active is never found
in the Septuagint. The New Testament uses uziféu%u in
many passages of the-growth of many things such as plants,
infants, the Christian in Christ, etc.

A study of the translations of o(_?ug,,é VW  into
English in the New Testament reveals that "grow" is being
employed more often in the recent versions than "increase".

The persons in whom growth occurs are_clearly ‘
and uniquely Christians, according to Paul. %Even if he does
call the Corinthians UTXfDﬁfék’Oz , he still calls
them v/7777‘c/oo Ev Xﬁ ¢0>7"W . In writing to the
Ephesians Paul addresses them as "the séints that are in
Ephesus, and the faithful in Christ Jesus". In 1213 he
includes them all in the Kingdom with the words "we all',
To the Colossians Paul's greeting is "to the saints énd“
faithful brethren in Christ." Thus Paul expects growth in
Christ only in Christians. )

The means of growth in the Christian life as
outlined by Paul in I Corinthians 3:1-7 indicates that he

had fed "milk" to the Corinthian Christians expecting them
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to grow up on it so that they could eat "meat". This "milk"
is defined by Paul in 2:2 as "Jesus Christ and him cruci-
fied", that is, the elementarﬁ foundational teachings of
the éospel. A more advanced means of growth would be "meat"
which is those teachings of the Christian faith which are
a little more advanced and which have to do with things
other than the problems of fornication, jealousy, and strife,
For the.Epﬁesians, Paul urges, as a means of growth, "liv-
ing truth in love", L :15. It is by living the truth of the
Gospél openly and“uprightly'that one grows in Christ, A
study of Ephesians li:11-16 reveals. that Paul tells also of
another means of grthh, namely, a union with "Christ, from
whom, all the body . . . maketh (for itself) the growth of
’the body unto the building up of itself in love."

In Colossians 1:9,10 Paul reveals that "know-
ledge of his (God's) will" is the means of growth which
results in Walkiné "worthily of the Lord unto all pleasing'
and "bearing fruit in every good work, and growing by the V
knowledge of God". In order o strengthen his stress on
the means of growth, Paul repeats —q &t JW’UGU?QL
ToU O£00 . Thus "the knowledge of God" is the
rain which nurtures the jéung plant, l.e. is the means of
growth in Christ. In Colossians 2:19 Paul declares that
the means of growth in the Christian life is by a vital
connection with the Head, that is, by being completely de-

rendent upon and also drawing one's nurture from the Head,
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The goal of growth is defined by Paul in I Cor-
inthians 3:1 as becoming ﬁ”Yilf/LMfT"éJ(5$ in which
state of growth the Christian will be able to eat ;@oLD/u4 s
that is, to understand and be strengthened in Christ by
such teachings as found in I Corinthians 15. One will no
longer be ruled by the Uﬁ%b% but will rather follow
Paul's teaching on love in I Corinthians 13 so that one is
filléd with love and acts téward others in such a menner
that factions and divisions in the church never occur. In
Ephesians ly:11-16 Paul describes the goal of the growth of
the Christian as unity of the faith and of the knowledge
of the Son of God, personal maturity, and the measure of
the stature of the fulness of Christ. Christians are to
attain a oneness of faith in the Son of God and a oneness
of knowledge of the Son of God. It does seem that Paul
implies that thils goal is attainable. He urges the Chris-
tians at Ephesus to push on, and’he desbribes the goal as
though it can be attained. For Paul there was no compromise
with the "old man".

' To the Colossians Paul describes the goal of
Christian growth as walking "worthily of the Lord . . .
bearing fruit in every good Work « « « strengthened with all
power . . . giving thanks unto the Father." These are
elements which reveal the character of thewgoél.

- Thus the Pauline concept of growth contributes

to the Christian's understanding of sanctification in that



it pictures sanctification as a continuous process, for
continuity is inherent in the concept of growth., This pro-
cess is growth by means of intake of such as "milk" in the
early life of any Christian and of "meat" later on.
Throughout 1ife Christ 1s the causal source of growth; and
by intake from Him as the Head, the members of the body
grow, Output also is necessary in the Christian's life,
and in Colossians 1:10 Paul calls this "walking ﬁorthily of
the Lord, bearing fruit in every good work." To the Ephesians
he describes this output as "living truth in love". The
result of this process of intake and output is gréwth;
Growth is dependent on intake and conditioned on output.
Paul's picture of growth is Christocentric throughout, for
the ﬁodel for the Christian's growth is Christ, and the

source of power ig Christ.



CHAPTER III
SANCTIFICATION PICTURED AS BEARING TRUIT

A. INTRODUCTION

Paul speaks in his epistles of the "fruit unto
sanctification",l "the fruits of (the Corinthians') right-
eoqsness’f,2 "the fruit of the Spirit",3 "the fruit of the
light", Mihe fruits of righteousnesé (ghe Philippians!)",
and "Bearing fruit in every good work'". This chépter
will be concerned with a study of these passages in an
attempt to discover and to present Paul's picture of bear-
ing fruit. An inductive study has been made of all these
passages, and it is felt that the important aspects of this
picture are to be found in the following subjects: the def-
inition of bearing fruit, the possessor of fruit and its
manifestations, the causes of bearing fruit, the descrip-
tion of fruit, and the goal of bearing fruit. This study

will concern itself with these five aspects, each of which

wlll be considered separately.

Romans 6:22

II Corinthians 9:10
Galatians 5:22
Ephesians 5:9
Philippians 1:11

. Colossians 1:10

.

oUW o -
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B. THE DEFINITION OF BEARING FRUIT

The word used in Greek for the English noun
"rruit" is generally A@Xf977755 . In 2ll the passages
which shall be considered in the Pauline letters another
word, (Sp/ﬁi/io(7BL s occurs once, in II Corinthians 9:10.
The etymology of ,KN{QWﬁgs indicates that this word has
denoted fruit from the time of the most ancient Greek lit-
erature. In early times, that is from Homer and down, it
meant the fruit of trees, of vines, and of the fields.

The derivation of the phrase "to bear fruit",
using 770c4§2v’,1 comes through the Seﬁtuagint from the
Hebrew ' ) ? i éﬂj% , literally "to make fruit"; and
this idiom occurs in four instances in the Hebrew 01d
Testament.2 The risé“offfhe metaphorical meaning of "fruit"
is also indicated in the derivation of the expression""the
fruit of the‘lip" which is also from a strong Hebrew idiom
and which was acéepted into Biblical Greek through the Sep-~
tuagint rendering of Isaiah 57:19, Hosea 1&:2, etc.

The term KO(F‘ 770 fopg/w is found about four
times in the Pauline epistles. It is a compound of the
noun /(0%'7753 and the verb 470(0§u) . DBoth
LPOPE/; ww agnd the related verb q)é/'(ow mean "to bear".
The difference in their meanings is in this that the former

1. Matthew 3:10; 7:17-19; 13:26; Luke 3:9; 6:l13; 8:8; 13:9
2, IT Kings 19:30; Isaiah 97:31; Ezekial 17:23; Hosea 9:16
3. Hastings: A Dictionary of the Bible, Vol. II, p. 69
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denotes a continuous or habitual bearing while the latter
has to do with a simple and transient act of bearing.. Even
the best Greek authors do not hold to this distinction con-
stantly. It 1s, therefore, the more noticeable that the
Hew Testament writers are true to this distinction. On the
six occasionsl in which zﬂqﬂéik’ occurs in the New Testa=-
ment 1t invariably expresses an habitual and continuous
bearing.2 Thus /{o(fJTI"O époﬂﬁ/u) means "to bear Fruit
constantly™, |

'The extra-Biblical usage of Aﬁﬁ07ﬁ§5 is very
extensive. It appears that there are three senses in which
the word is used. First, it designates the frulits of the
earth. Secondly, it is used of produce, such as honey and
wool, and profits. Thirdly, it i1s employed in regard to
the result of actions. Aeschylus wrote, "If his oracles
shall bear fruit," i.e. be fulfilled.

The Biblical usage of /(x/zﬁq;S is consider-
able, for the word occurs thirty-five times in the New
Testament with eleven of these occurrences in the Pauline
Epistles. In the New Testament AﬁXf7ZﬁgS is used in two
ways according to Thayer and Robinson. First, it refers to
the fruit of trees and the earth. Secondly, it 1s used met-
aéphorically to denote that which originates or comes from
something, an effect or result.

1. Matthew 11:8; John 19:5; Romans 13:l; I Corinthians
15:1,9; James 2:3
2. Trench, op. cit., p. 205
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Philologically the comparison of KQXf7777§S
with the equivalent word in other languages is interesting.
The Latin carpo, the Lithuanian kirp-u, and the Anglo-Saxon
hearf-est (harvest) are all related and have the same mean-

ing, i.e. the ingafhering of crops.
C. THE POSSESSOR OF FRUIT AND ITS MANIFESTATIONS

Paul speaks of good frult as being manifested
only in the lives of Christians. Christians alone are pos-
sessors of this fruit, but it is manifested sometimes in
the lives of other Christians and sometimes in the lives of
the possessors of the fruit. Paul tells of the fruit which
he hopes to bear himself. To the Romans he writes, "Often-

times I purposed to come unto you . . . that I might have

some frult in you also, even as in the rest of the Gentiles.'

2
He regarded his obedience to Christ's charge to preach. the

Gospel to the Gentiles as resulting in the bearing of fruit.
In this passage in his Epistle to the Romans Paul speaks
of the fruit as his, but it occurs in the lives of the
Roman Christians.

To the Philippians Paul writes that he would
like to die and be with Christ. But he states, "If to

live in the flesh . . . if this shsall bring fruit from my

1. Romans 1:13
2. Acts 26:12-20

1
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work, then what I shall choose I know not." The frult will
be found in the lives of the Philippian Chfistians, but 1t
will be the result of his work. The fruit will be Paul's,
Paul implies that if they desire to bear fruit, they must
proclaim the Gospel to others even as he has preached it

to them.

Paul continues speaking concerning "fruit" in
his Epistle to the Philippians, "Not that I seek for the
gift, but I seek for the fruit that increaseth to your
account."2 Here the fruit is not Paul's; it is the Phil-
ippian Christians'. The fruit occurs in Paul's life as he
accepts thankfully the gift which the Christians at Philippil
have sent him in love. But the fruit is theirs even as it
was his in 1:22,

In certain passages Paul speaks of the "fruit"
he expects Christians to bear in thelr own lives. ‘In
Romans 6:21,22 Paul contrasts two ways of life with their
two fruits; the end of one is "death", and the end of the
other is "eternal 1life. Paulﬂspeaké to all the Christians
at Rome as he uses thebsecond person plural, 22(87"8
Tov Ko(()WZe/ J/UCDI/ 223 O%d/éda’/ao,y . He goes on
in 7:1 to write, "Or are ye ignorant, brethren (for I
speak to men who know the law), that the law hath dominion

over a man for so long as he liveth?" From this it is clear

1. Philippians 1l:22
2. Philippians lp:17
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that Paul 1s speaking to Christians who have a knowledge of
the law and who should be showing the fruits of sanctifi-
cation. He states in 6:19,20 that they used to be "servants
of sin'", 30’7)/\DL '7,’[?7'8 T9s Aé/zm(orfozs. Now he addresses
them in the words, "But now being made free from sin and
become servants to God, you have your fruit unto sanctifi-
cation, and the end eternal life." The verbs here are
é%guéapwégfvrgs and JDU/\W@éf(VTéDS and
both are aorist passive participles, ingicating that the
action of being set free and becoming servants to God is
past, because the main verb is %/)( ST& s present tense.
As the tense of the participle is relative to the time of
the leading verb, the aorist participle denotes action
prior to the action denoted by the leading verb.l Thus
Paul speaks to Romans who have already become Christians,
and they are expected to continue to bear fruit unto sanc-
tification.

In his Second Epistle to the Corinthians, Paul
also speaks of "fruit" as being found in their lives and
being their possessioh. He writes to the Christians in
Corinth thanking them for their zeal in collecting an
offering to be given to the saints in Jerusalem. Paul
urges the Corinthian Christians in these words, "Increase
the frults of your righteousness." He seems to indicate

e ‘e o o o o

1. Machen, op. cit., p. 116
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that the offering which they have taken and are about to
complete is one of the fruits of their righteousness. In
verse 7 he speaks of the fact that God loves a cheeriul
giver, and again in verse 12 he writes, "For the ministra-
tion of this service not only filleth up the measure of the
wants of the saints but aboundeth also through many thanks-
givings unto God." The expression "frults of your right-
eousness" thus surely refers to the offering. Theréfore,
Paul thinks of these fruits as being the possession of the
Corinthian Christians and as being found in their lives
even though they will give the offering to the saints in
Jerusalem. The verb “increase" implies that there is al-
ready some fruit. The growth of these fruits in their
lives is Paul's desire. ‘

To the Philipplan Christians Paul writes, "And
this I pray . . « that ye may be sincere and void of offence
unto the day of Christ; being filled with the fruits of
righteousness.” The possessors of the "fruits of right-
eousness'' are ébviously Christians. Paul addresses his
epistle "to all the saints in Christ Jesus that are at
Philippi“ and continues in 1:6, "He who began a good work
in you will perfect it until thehday of Jesus Christ.!

Thus Paul speaks to Christians and expects "the fruits of
righteousness" in the lives of the Philippian Christians.
He gives no indication of expecting these fruits in the

lives of non-Christians. The possessors of "the fruits of
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righteousness" are therefore Christians only, and those
fruits are already in their lives as is implied by the
participle e 77"/\ 2P uJ/LLé Vol s, "peing filled".
Thus it is evident that Paul considers Chris-
tians as the only ones who bear "fruits of righteousness",
and that to do this is their proﬁer Christian duty as n
"servants to God". In certain insbtances one's fruit is
manifest in the iives of others as one serves them. In
other instances Paul urges that this frult be manifested in

the 1life of the possessor.
D. THE CAUSES OF BEARING FRUIT

To the Romans Paul writes in chapter six of
the difference of the two stations under the law and under
grace. Man formerly stood under the dominion of sin; now
since "the righteousness of God" has been revealed through
Christ; man has, through faith in Him, been received into
the kingdom of righteousness. And since Christ i1s the
Christian's Lord ( KT%OZ&S), the Christian no longer stands
under the dominion ( KL79l57“7S ) of sin. Because the
Christian belongs to Christ he,iskfree from sin. In regard
to the Christian's relation to sin there seem to be two
threads of thought running through the sixth chepter; name-
ly, the Christian is free from sin, and the Christian's
life is a constant battle with sin. These two thoughfs are

inseparable., Paul's meaning in this chapter has resulted
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in misunderstandings which have come about because sin has
not been understood as Paul saw it, a power of destruction
which holds man in bondage until Christ comes and sets him
free.1 Only he who through Christ has been freed from sin
can enter the battle against 1t, and he, having become a
slave of righteousness, 1s obligated tc join in that battle.
In order to contrast life under sin and life under Christ
even more clearly, Paul points to the final result of their
development.,. This 1s designated by Paul as ,Kxf77rés .
This Pauline picture is therefore most highly significant
because it comes most powerfully in opposition to all
Pelagian thinking.z The natursal man without the knowledge
of himself, of God, and of sin fancies that he is able to
produce fruit which will be worthy of God's favor, but he
does not know that he is capable of bearing only evil
fruit, the end of which is death according to Romans 6:21,
The natural man is able to produce only evil frult because
he is a servant of sin. Paul's logic is that the contrary
of this should be true also, as he implies in Romans 6:16:
Know ye not, that toc whom ye present your-

selves as servants unto obedience, his servants ye

are whom ye obey; whether of sin unto death, or of

obedience unto righteousness?
The determining factor here is ﬁot oneself alone, but it
is rather one's relation to a ruling power. Thus the first

L] . . . L .

1. Anders Nygren: Commentary on Romans, p. 262
2. Olshausen, Epistle to the Romans, p. 22
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factor mentioned by Paul which contributes to bearing good
fruit is being ruled by God. Paul speaks of a change in
lordship and states in Romans 6:17 that this change has
taken place in the lives of the Roman Christians.

Paul describes this new relation first as "obedi-
ence unto righteousness®, which is contrasted with "gin
unto death". These two clauses are not strictly cofrespon-
dent. If fhey were to be, the former clause would have to
read "or of righteousness unto life". But Romans 5:19 indi-
cates that the very nature of o‘(/Ln(F‘f‘Zf“ is Tﬂﬁoikoyf ’
and thus its contrast may be sald to be U ﬂ72f<07i . In
verses 21 and 22 Paul enlarges on the contrast between
OLvToS and de KMLDV‘///V*@ of verse 16. The outcome
of cSLKO(LOO"U/lﬁf is §w'z7/ o(yLu/)V(os s Which is not |
merely hoped for hereafter but which begins already. Right~
eousness so inherently results in eternal 1ife that Paul
uses that term as a synonym for eternal life. Thus this
change to a new lord, which contributes to bearing fruit,x
is first described as one which also demands obedience
from the Romans. They will be obedient to a lord in either
case. They are not free to do as they please, l.e. to sin,
"under grace". This new lordship is also one which demands
obedience to the wishes of the new lord.

Secondly, this change in lordship is one in
which the Roman Christians "became obedient from the heart

to that form of teaching whereunto (they) were delivered."
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Paul declares first that man's state is one of obedience to
one of two possible masters.- This new obedience which the
Christians at Rome have entered into is now described as an
obedience to the Gospel. Such obedience is an entrance of
the whole being #K AXP(XS into the Gospel. The
71;ﬂﬁﬁ$ 5L;M§y?5 is not only God's act of redemption in
Christ; it is also the pattern or ﬁype in keeping with
which the whole 1life of the Christian is to be shaped.l

In Romans 12:1,2 1t has been seen that Paul tells the

Roman Christians that because God has done this work in
Christ and has offered it to them as a free gift of grace,
therefore they should present their bodies unto God and be
transformed by the renewing of their minds. This is also
the "obedience to the faith" which he speaks of in 1:5.
They-have given hearty obedience to that standard of 1life
and conduct in which Tthey have been instructed and thus
their obedience to this teaching contributes to their bear-
ing of fruit.

Thirdly, Paul describes this hew relation to
one's new Lord as that of "servants to righteousness". This
relétion contributes to beéring good fruit because |
O LK U V’7 is that which comes from without and is
apprehended by faith. It is received by becoming a ser=-
vant to the righteousness which God gives the Christian in

L] L] . . . -

1. Nygren, op. cit., p. 256
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1
Christ and which the Holy Spirit creates in the Christian.
Because this ELKdLDV79V*7 is the work of God in the life
of the new man, it behooves the Christian to devote himself
to that work so that the Holy Spirit will make real in his
life all that he professes as a follower of Christ. It is
in this sense that éLkﬁitofleﬁ cen be said to be per-
sonified.2 Not only is Christ the righteousness of the
Christian unto justification, but also, when the Holy Spirit
wofks renewal within him, this creative work in the Chris-
tian is righteousness unto sanctification. Thus one is a
servant to righteousness in such a way that one yields to
the Holy Spirit's work more and more with ﬁhe result that
His work dominates and is all important in one's life. By
being such a servant to the work of the Holy Spirit, one
contributes to the bearing of good fruit in one's Christian
life. |

The last description of this new relation is

that the Roman Christians have become "servants to God".
This is the climax of Paul's progressidn in describing the
Christian's new relation. AThis progression involves being
a servant'of obedience, a servant to the Christian teaching,
a servant to righteousness, and finally a servant to God,
It is in this last area that Paul shows that this change,

o L d Ld L] * .

1. Olshausen, Epistle to the Romans, p. 223
2. Calvin, Commentaries on the Epistle of Paul the Apostle
to the Romans, p. 235, footnote
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which is to take place upon conve?sion, is really a change
in lordship. As a servant to God the Christian will bear
fruit if he will only allow God to give him His righteous-
ness and holiness. Paul states, "Ye have your fruit unto
sanctification." The verb is present ( Z(XETTT£ ),
and the implicaﬁion from the relation of the two clauses is
that the frult is a result of "being made free from sin"
and having "become servants to God". Thus it is in the rel-
ation of servitude to God that fruit results. This servant
relation is one of obedience, of being obedient to the
Christian teachings, and of being a servant to righteous-
ness. Inksummary, it is being a servant to God; that is,
the Holy Spirit, not Satan, is riding the horse, according
to Luther's familiar picture.

In II Corinthians 9:10~15 Paul tells the Chris-
tians at Corinth that what they already possess is the gift
of God; and if they use it according to His will, He will
multiply their possessions and increase the fruits of
their righteousness. Paul is continuing the argument that
in the long run giving an offering to help the Christians
in Jerusalem is not a ruinous practice. In verse 8 he
states, "God loveth a cheerful giver," and in verse 9 he
quotes ffom Psalm 112:9 to demonstrate the action of the
righteous man, What God has done in the domain of nature,
He will do in the domain of grace. That which contributes

to the Christian's bearing fruits of righteousness 1s his
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willingness to give to others. Paul's argument, though,
gspeaks of something deeper than a loﬁe which merely moti-
vates oné to give to others. By his stress on what God has
done in the past and on what God has done in the domain of
nature, Paul isAdwelling on the fact that the Christian
wlll give in so far as he trusts God to continue to give to
him., Therefore, Paul carefully assures the Corinthian
Christians in verses 8 and 9 that God is not only "able to
make all graceAabound" unto them, but that they will have
"always all sufficiency in everything", as promised in
Psalm 112:9. Thus the possessions of the Corinthians are
given by God, and He augments them with a view to their
being employed benevolently.l Their fruit will result from
a love for the Christians in Jerusalem and also from a
strong, abiding trust in God to continue giving them
"everything" as He has in the past. The fruits of the
éhristian'swlife will increase, then,lés his trust in God
grows_andAas his relation to God is manifested in love
toward others.-

In Galatians 5:22 Paul declares that the fruit
is "of the Spirit". This indicates that the fruit is the
product of the Spirit‘s activity. But the question which
immediately arises is whether mrvaZ//ZKTW&; denotes man's

spirit or the Holy Spirit. Lenski is one who prefers the

. L4 -* L] . *

1. Plummer, op. cit., p. 263
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former and gives his reason that in verses 16-25 "spirit"
and "flesh" are contrasted, i.e. the new and the 0ld nature.
He states that "flesh" and the "Holy Spirit" are not a con-
trast, but "f1esh" ana‘"spirit" are. Lightfoot states that
'n'véiﬁﬂiu. is eVidently the Holy Spirit, for the human
spirit in itself and unaided does not stand in direct antag-
‘onism to the flesh. The English versions and most of the
commentators agree that Paul speaks of the Holy Spirit in
these verses; therefore thls study will simply adopt their
opinion as it does not fall within the scope of this thesis
to attempt to support one or the other.

In verses 16 and 18 Paul exhorts the Galatian
Christians to "walk by the Spirit" and to allow themselves
to be "led by the Spirit". The implication is that if they
will do this, then they will bear the fruits which he lists
in verse 22. Thus walking by the Spirit and being led by
the Spirit contribute to bearing fruit in the Christian's
life. |

To the Ephesians in 5:8,9 Paul writes that "light"
contributes to the bearing of fruit. He begins by éaying,
"Ye were once darkness, but are now light in the Lord."
Paul considers darkness and light as real powers. Darkness
stands for ignorance, which produces sin, which in turn
produces death. Light, on the other hand, stands for

knowledge. And knowledge of God's will rightly results in
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bearing fruit, which results in holiness, which in turn re-
sults in life. The Ephesian Christians are now enlightened,
sanctified, and blessed. E & KU/O[% indicates that
this light comes from Christ, and the enlightenment is sus-
tained in connection with Him whose presence creates and
diffuses radiance.2 It demands a union with Christ.

Paul's exhortation, "Walk as children of light'",
is followed by ﬁhe parenthetical and illustrative confirma-
tion, "For the frult of the light is in all goodness and
righteousness and truth." The Ephesian Christians should
walk in a manner consistént with their enlightened charac-
ter, which is illuminated and sanctified by their union
with Christ. The light of Christ i1s that which contributes
to the Christian's bearing of fruit. This light has power
because 1t comestrom Christ,

In his Epistle to the FPhilippians, Paul clearly
states that "the fruits of righteousness" are "through
Jesus Christ". Lightfoot writes that Afo?Zfﬁﬁ/
J(/(%LOTU/VVS has TV d(R )[7/(7‘07) added to guard
against misunderstanding, because the Apostle means "right-
eousness in Christ" as contrasted with "righteousness by

law"™., In 3:9 Paul-clearly reveals that this is his mean-

ing when he writes:

l. Colossians 1:9, 10
2. John Eadie: A Commentary on the Greek Text of the Epistle
of Paul to the Ephesians, p. 365
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Not having a righteousness of mine own, even
that which is of the law, but that which is through
faith in Christ, the righteousness which is from God
by faith.

Thus bearing fruit is intimately bound up with
the life in Christ. As the 1life of the believer becomes
absorbed in the life of Christ, the righteousness of Christ
becomes his own. This relation in its very nature must be
fruitful, for it is the condition for bearing fruit. Paul
prays that God will fill the Philippians, but the fruit
that passes the test at Christ's day (verse 10) is such as

4
develops and ripens only through the mediation ( SZM )

1
of Jesus Christ. He enables its production.

E, THE DESCRIPTION OF FRUIT

Paul writes to the Corinthians in his second
epistle asking that they give an offering to the saints in
Jerusalem, where there was a considerable degree of unem-
ployment., Also the Jewish Jerusalem church questioned the
Christianity of Paul's Gentile churches; thus Paul wished
them to show their love for the Jewish Christians in Jeru-
salem. In chapter nine Paul expfesses his appreciation for
all that the Corinthian Christians have done and thanks
them before he asks for more. He asks them to have their
offerings ready. Then in verse 6 he warns that those who

1. R.C.H. Lenski: The Interpretation of St. Paul's Epistles.
to the Galatians, to the Ephesians, and to the Philip-
pians, p. 720
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have sown sparingly will also reap sparingly. He goes on to
say that because God loves a cheerful giver, they should not
give grudgingly or of necessity. For the blessings God has
given in the past He will continue to give in the future;
and the bountiful supply He has given in the domain of na-
ture 1s a promise and assurance of similar blessings in the
spiritual life under grace. Paul assures the Corinthian
Christians that God will supply and multiply their seed for
sowing and increase the frults of their righteousness. The
seed intimates the possession of outward wealth, but cer-
tainly in conjunction with the charitable disposition to
employ it to good purposes. The frults of righteousness

are the individual and collective acts of charity which
they practice not only because God has given them the finan-
cial resources but also because He has filled them with His
love.

There are two possible interpretations of "the
fruits of your righteousness'". These are that God Wiil
increase their means of doing good, or He will increase the
reward of their righteousness. It seems, however, that
Paul stays with his image all the way through.l Just as
God causes o’Z(O ol LS ﬂf"ﬂo—u/ to grow from the
natural seed, so He also does from the J'Zfz;7£%5 s Which
the beneficent scatters through his gifts of love. He like=-

. . - L] L .

1. Meyer, op. cit., p. 608
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wise will cause the fruits (blessings) to grow. Because
this U’ﬂr5k705 is sown by the beneficent man in virtue
of his Christian righteousness, the fruits produced are
"rfruits of (his) righteousness". Paul assures the Corin-
thian Christians that if they will give cheerfully from a
righteous heart, then God willl not only increase those
fruits (gifts), but He will also bless the righteous so
that they will always have the means of bearing fruit
(being beneficent).l

In Galatians 5:22 Paul lists that which is the
fruit of the Spirit. Love comes first, because it is the
root of all other graces; for "God is love." V)Jw£7r%7
is littie used in pagan Greek.2 The Septuagint employs it
to deﬁotekmeanings all the way down to erotic love, but in
the New Testament it reaches i1ts height in John'8 state-
ment, "God 1s love." As distingulshed from 49¢A[& , the
love of mere likingvand affection, zfofof7r%7 is the
love of intelligent‘comprehension united with correspond-
ing blessed purpose., It is not erotic love. DNor is it
the kind of love denoted in 4PLA{Q 5 which is the attach-
ment between good friends, i.e. two men. 24’0{77"11 speaks of
more than just a brotherly love for a friend. It includes
love for an enemy, one who is quite unworthy of such love.

L L L L d . L 4

1. Hodge, An Exposition of the Second Epistle to the Corin-
thians, p. 223
2. Lenski, op. cit., ad. loc.
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It is the word Paul uses in Romans 5:5,8, where he states
that God loved men while they were yet weak, sinners, and
enemies. It i1s such love, when manifested by Christians,
which Paul calls the fruit of the Spirit.

XxpX  1s joy. It speaks of the spiritual
gladness which acceptance with God and the hope of eternal
life produce. It is joy which the Holy Spirit gives even
in the midst of tribulations and which Moffatt calls "the
paradox of experience". It is the sunshine which ever
beams from the man who knows that he is "of Christ Jesus".l
’Elf’”{Vq1 is the equivalent of the Hebrew [] )5 gé/,
which is the condition of well-being when God is one's
friend and all is well.2

M\ « KpP?e & UM 7 is long-suffering and
is opposed to shortness of temper. It enables the Chris-
tian to bear injury, wrong, slander, etc., without giving
in to an avenging spirit. Paul praises this spirit in
I Corinthians 13, where he is speaking of the long-suffer-
ing quality of love. He says that it bears all things and
endures all things; it never fails. It makes possible
patient endurance under continual provocation, which so
clearly describes God'!s forbearance with the children of
Israel while they Weré playing the harlot again and again.,

XF%TT‘D’T"[S' and Oza/&@ W(T-U/Wf are

1. Galatians 5:2l
2. Lenski, op. cit., p. 27
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synonyms and occur in the New Testament only in Paul's wri-
tings. Trench states that the best English translation of
the former is benignity. It is a grace which pervades and
penetrates the whole nature, mellowing all that which has
been harsh and severe., Christ's yokel is X‘Oﬂ’z 0"’7’(55 s
for it has nothing harsh or galling about it. A man may
display his 07(0‘/04 9(,\)0”0/!/’17 » his zeal for goodness end
truth, in rebuking, correcting, and chastising. Christ
exhibited this when He drove the buyers and sellers out of
the temple2 and when He spoké those terrible words against
the scribes and Pharisees.3 But Christ showed )«9°10—7757775
in His reception of the penitent woman. Lightfoot believes

Xf’*[v”77;7‘73 is more neutral in that it is a kindly
disposition toward one's neighbors which does not necessar-
11y take a practical form. But oZd/GL O wrdvy is active
in that 1t is goodness and beneficence as an energetic
principle which does good to others.

| T {or¢s here is not the saving faith in

its theological sense, "belief in God". All the commenta-
tors feel that it is "trustworthiness; fidelity, honesty".
It denotes the qualitj of a heart which insures loyalty to

others and obedience to God.

~
77/0cKLJ7“77S is meekness. It 1s disciplined

l. Matthew 11:30

2. Matthew 21:13
. Matthew 23

i. Luke 7:37-50



-80-

strength. 7Zk%(£:ls means tamed, i.e. a donkey broken
to harness. It is strength brought under control and dir-
ected unto service. Neekness is not weakness, nor does it
necessarily denote a low conception of one's own abilities;
it is the state of mind which 1is submissivé to the will of
God and is unselfish in view of the needs and clainms of
others.

E 6,/(@4’7’25& is holding all passions and ap-
petites in check. It is self-control which guards against
all sins of personal excess and maintalins self-discipline
even in irritating circumstances.

It i1s customary to divide these nine graces in-
to three groups. The first trio, consisting of love, jov,
and peace, refers ﬁore to one's relation to God. These
virtues have their source in Him, and it is as one looks
to Him as God and Savior that one is able to experilence
these graces. The second trio, which includes long-suffer-
ing, kindness, and goodness, directs one's attention toward
one's fellow men. They need to appear in the Christian's
contact with his neighbors., The third trio consists of'
faithfulness, meekness, and self-control and refers more
particularly to oneself. Thus Paul has named nine graces
which are all fruit of the Spirit. As the Christian walks
by the Spirit, he will grow in each of these nine graces;
and as he so grows, he will bear the fruit of the Spirit.

These graces are "the fruilt of the Spirit" be-
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cause they are the natural expression in character of the
divine life which is within. There was a strong tendency
in Paul's time to associate the Spirit's working merely
with exﬁraordinary manifestations of activity and power.
This is evident in I Corinthians 12-1h, and 1t especially
comes out in 1&:23 where Paul illustrates what would hap-
pen if unbelievers should enter a church when all the mem-
bers of the congregation were speaking in tongues. The un-
believers would say that the believers were "mad". Such
gifts, )(Mf9iry!é7&, are powers or capacitiés with which
the Holy Spirit endows men for special service, and they
naturally would differ in different men. All believers,
then, must not insist on having the most sensational gifts.
But "the fruit of the Spirit", in contrast to the'gifts",
must be demonstrated by all Christians as the expressioh of
the new life within. It is the expression of the divine
life within because 1t manifests the character of God.
Therefore Paul says, "If we live by the Spirit, by the Spirit
let us also walk." If the Spirit is within the Christian
according to promise and, together with the Christian,
calls God "Father", then the Christian must manifest the.
character of God in his conduct.

That these nine graces can be ascribed to God
or that they are His desires for men is quite evident in

1
Scripture. John wrote, "God is love;" and Jesus said, "A

1. I John l1:8,16
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new commandment I give unto you, that ye love one another.,"
In regard to "joy" in His high priestly prayer Jesus prayed,
"And these things‘I speak in the world, that they may have
my joy made full in'themselves."2 In regard to "peace" the
angels sang on the night of Jesus' birth, "On sarth peace,
good will toward men."3 In Romans 2:l both "goodness" and
"long-suffering" are applied to God by Paul: x
Or aespisest thou the riches of his goodness
( F”WU‘TDT?VS ) and forbearance and long-suffering,
knowing that the goodness of God leadeth thee to
repentance?
And in TII Theésalonians 11 Paul prays that God may "ful-
fill every desire of'goodness ( b’(d/oL Hw g V# )" in the
Thessalonians. In regard to w{rTes Jesus exhorted
His disciples in Mark 11:22, "Have faith in God." As for
"neekness", Jesus said of Himself, "I am meek and lowly
in heart"' and of those in the Kingdom, "Blessed are the
meek."  In regard to "self-control® Lulke writes that
Paul told Felix "concerning the faith in Christ Jesus,"
and that Paul "reasoned of righteousness,.and of self-con-
trol".  Thus it 1s evident that every grace which Paul
lists as "the fruit of the Spirit" either describes the Fat-

her and Christ or their desire fof men.

John 13:3L
John 17:13
Luke 2:1l
Matthew 11:29
. Matthew 5:5
Acts 2l:25

oW o+
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These graces become the expression of the Chris-
tian as he Cbeys the Gospel and seeks to be like Christ in
every way, that is, to act toward others as God in Christ
has acted toward him. Thus i1f the Spirit is within, then
the Christian must "walk by the Spirit", that‘is, obey His
calls in the conscience to be like Christ and live the
Gospel toward others.

In Ephesians 5:9 Paul describes the "frult of
the 1light" as being "in all goodness and righteéusness and
truth". The €V  indicates the great sphere, and WQQU‘ﬁ
the whole of this sphere. Kﬁyﬂﬁ7§9 is a collective and
mmmﬁmsﬂiﬂmt%ﬂﬁmﬂm@m. %f“@WTﬁKV
was used by Paul in Galatians 5:22 to describe the fruit of
the Spirit. It is kindness, beneficence, or goodness in
action. Goodness 1s that quality which adapts a thing to
the end for which it was designed and renders it service-
able.

DNkt o T(,;V"] is that which makes a man
52/@(£OS . It is that which manifests an agreement with
the divine norm of right ( J(/V7 ) as it is applied by God.
It has to do wilth proper social dealings. Thayer says that
it denotes the state of him who is such as he ought to be,
the condition acceptable to God.

In the word oZ)\az @E'Z/% Paul is describing the

L 4 . * L] L] L

1. Lenski, op. cit., p. 605
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character of the child of light who is "light in the Lord".
It is 8 personal excellence, a sinceritj of mind, and an
integrity’of character, according to Thayer. For the Chris-
tian &/\rz/l ¢9£/L 8 is a mode of life in harmony with divine
truth and is the habit of thinking and acting in congruity
with truth.

In Philippians 1:11 Paul deseribes ;(xFW”O/S -
by calling it "of righteousness". It is that product of
the Christian'é life which is a manifestation of the right-
eousness within., The Philippian Christians were righteous
in God's sight because Christ's righteousness had been given
to theﬁ. Paul prays that this inner righteousness toward
God may blossom forth and manifest itself in their actions
toward one another and toward unbelievers. As this
SckrcoaTOv is Sea Yy/y"g’u’ Xpla’fﬂj, Paul can
also say that the AQXfDZTZKS of this righteousness is
S Iy aov XF LrTov

In Colossians 1:10 Paul does not describe what
the fruit is except in that he prays that they will continue
"bearing fruit in every good work". Fruit is the product
of every good work. He does not éeem to imply that it 1is
the good work itself. Fruit is the good resulting from
something. The good work may be an act of kindness toward
an unbeliever; the fruit would then be the thankfulness

rising up in his heart or maybe even his conversion.

¥ 2 -
Abbott states that £V WXVTL 8/00%’) ¥fub2  qualifies
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KXpTTo Pop OV VTLS , that is, one's fruit is to be

found in good works, not in evil deeds.
F. THE GOAL OF BEARING FRUIT

To the Roman Christians in 6:21 Paul pictures a
twofold end of sin. In this life sin brings the torments
of an accusing conscience, and the end of that sin is eter-
nal death in the next life. The goal of becoming the ser-
vants to God is also twofold. The Christian now in this
1life has his "fruit unto sanctification” and the end of
such is eternal life. Sanday implies that the Christian
has this twofold goal now. He writes in his paraphrasing
of Romans 6:22:

But now that, as Christians, you are emanci-

pated from Sin and enslaved to God, you have some-
thing to show for your service - closer and fuller
consecration, and your goal, eternal Lifell
This is borne out by the Greek. The objects of EXETE
are /(0(977"5‘/ and ¢ NoS ?wﬂ\u/ 0(7 u/Jl/LOV , be-
cause they are both in the accusative; thus each is the
present possession of the Christian.,

The end, 7’8,)\03 s of becoming a servant to
God is described by Paul as being "eternal life". 7?5AJ9S
is not taken in the same sense as /<l></077—0/5 , but it
rather is to be understood as denoting the final use of the

. 2
fruit which proceeds from its nature. "Death" therefore

L ] - . - » .

1. Sanday, W. and Headlam A.C.: A Critical and Exegetical
Commentary on the Epistle to the Romans, p. 107
2. Olshausen, Epistle to the Romans, p. 225
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signifies here that one is rejected as of no use and worth-
less; "eternal life" is then that one is acknowledged as
useful; essentially answering one's end.

Paul states that the immediate goal of "fruit"
is &S &G/LBLV”/QOIV . CAd/M(O'"/M55 is the noun
for the adjective &bloég , which in the New Testament
finds its root meaning in the Hebrew ij“Zﬁi_; for it is
of rarest use in Attic Greek and never occurs in the writ-
ings of the tragic poets.l bﬁ )-7 Fr 1is used extensively
in the 01d Testament, where it means "to be separate",2
and where it i1s one of the primary assertions about God.

He who is set apart from the world and to God should sep=-
arate himself from the world's defilements and should share
in God's purity; thus this term quickly acquires a moral
significance. The noun &d%%iﬂyugs is used only by Bib-
lical and eccleéiastiaal writers, and its distinction seems
to be that it stresses the effect of consecration, accord-
ing to Thayer. It is used to denote the agency of the

Holy Spirit in the divine separating activity. In

I Thessalonians lj:3-7 and Romans 6:19 Paul emphasizes the
bellever's responsibility to set himself apart from unclean-
ness. Thus it is seen that oZd/éKF/QO/S speaks of a
personal holiness which is the result of the decision of

1. Trench, op. cit., p. 319
2. G. Ernest Wright: The Challenge of Israel's Faith, p. 56
3. II Thessalonians 2:13; I Peter 1:2
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the believer and the actlvity of the Holy Spirit in the
believer's life.

" Tn Romans 6:19 Paul contrasts &¢5 iobwzr/lo/v
with &0 T”i\V &Vﬁ/“ [uv . This sanctification 1is
the opposite of the way of sin, which is from "iniquity
unto iniquity". It is a fight against sin so that one is
becoming gradﬁally more rid of evil in one's life. The
result is &d/LDLOT%ié? . The end is eternal life
with God in the 1ife to come.

The purpose or goal of bearing fruit on the
part of the Corinthlan Christians in II Corinthians 9:10-15
is pictured by Paul as veing twofold. First, it will re-~
sult in great joy in the hearts of the Christians in Jeru-
salem and will cause them to thank God not only for the
gift but also for the "exceeding grace of God" in the Cor-
inthian Christians. Sécondly, the purpose of'giving this
offering is to prove the faith of the Corinthian Christians.

The creation of joy and thanksgiving in the
hearts of the Jerusalem Christians is part of the purpose
in bearing fruit. This is a fruit of the righteousness of
the Corinthians, but it 1s also a goal or purpose which
directs their giving. In verse 12 Paul states that the
result will not only be that "the measure of the wants of
the saints" will be filled, but also that "many thanksgiv-
ings unto God" will be made because of the;gift. Christians

‘in Jerusalem will glorify God because the Corinthians have
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obeyed "the gospel of Christ". Paul assures the Corinthilans,
"With supplication on your béhalf, (the Jerusalem saints)
iong after you by reason of the exceeding grace of God in
you." Paul dwells so lovingly on what will happen because
of the generosity of the Corinthians that he makes the
thanksgiving in Jerusalem a major purpose in giving the
gift, In 9:3 Paul aéks them to have everything prepared for
his coming. Then in verses 8-15 he seeks to picture what
will happen because of their gift. He paints a goal which
consists of joy in Jerusalem and continued blessings in
Corinth.

Secondly, a purpose in the Corinthians' bearing
fruit will be to prove thelr faith, as Paul writeé:

Seeing that through the proving of you by this

ministration they glorify God for the obedlence of
your confession unto the gospel of Christ.

The word JMW/UI/ means a proved, tried character, or
a specimen of tried worth, according to Thayer, who be-
lieves that here in II Corinthians 9:13 Paul intends the
second meaning just given. That 1s, the tried character
of the faith of the Corinthians was exhiblted in the gift
which they were giving. Affliction tested the reality of

1

the Macedonians! Christianity; benevolence will be a
o)

proof in the case of the Corinthians. This testing of the
obedlence of their confession to the Gospel is one of the

1. IT Corinthians 8:2
2. Plumer, op. cit., p. 266
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purposes of their bearing fruit.

The goal which Paul has in mind for the Gala-
tians would seem to be perfection in each of the nine graces
in 5:22,23 which are "the fruit of the Spirit". In verses
19-21 Paul lists "the works of the flesh" and'warns, "They
who practise suchxthings shall not inherit the kingdom of
God." He contrasts the two ways of life, and the implica-
tion is that one can increase in one's practice of either
way of life. The law is against "the works of the flesh'
and seeks to curtail them even to the extent of telling éne
not to sin at all. Ellicott comments:

St. Paul draws a contrast between the le-

gal judgment under which the former class lay, and

the freedom from it which those who are led by the

Spirit enjoy.l
Those who manifest the fruit of the Spirit are free to
grow in each grace; there is no law to curtvail their efforis.
To grow freely to the fullest in each grace is Paul's goal
for all Christians.

In Ephesians 5:9 Paul clearly states the goal of
bearing fruit as being "in all goodness and righbeousness
and truth". Ev 7ﬁf”?7 means in all forms and instances
othhese three virtues.2 The goal is that each and every
action or thought be good, righteous, and true. One's

* . . L] * *

.1l. Charles J., Ellicott: Ellicott's Commentaries, Critical
and Grammatical, on the Epistles of St. Paul, American
Edition, Vol. I, p. 136

2. Ibid, p. 122
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entire personality and all its activities will consist in

that which is good, right, and true.

In Philippians 1:11 Paul implies that the pur-
pose or goal of bheing "Pi1led with the fruits of righteous-

ness" is that this would be "unto the glory end praise of
-, \ 3 -
God." Ellicott calls &LS 0bSuV Kwl Fra oy Bgob

/
/
the finis primarius of the ‘/7"27/‘/\'?1/7LU/M £lrol KO(FW'Z) v
1

StkecorTOVyS . It is the only true aim of all
2

human endeavors. The Philippian Christians are to be
fruitful in good works for the glory of God.3 Paul thanks
God for his good remembrances of the Philippians and 1s
confident of their future. He writes, "He who began a good
work in you will perfect it until the day of Jesus Christ."
Not only is thelr redemption of God, but also the perfect-V
ing of the Philippian Christians; therefore, Paul prays
that they may be filled with the fruits of righteousness
that God's glory may be both manifested and recognizeds--
this is the goal, for all righteousness is of God, and this
fact must be manifested that the Phiéippians might continue
to proclaim the Gospel as they have. | In Colossians 1:10

L ] L] - L] L] .

l. Charles J. Ellicott: St. Paul's Epistles to the Philip-
pians, the Colossians, and Philemon, Third Edition, p. lh

2. J.B. Lightfoot: Saint Paul's Epistle to the Philipplans,
Fourth Edition, p. 87 :

3, John Calvin: Commentaries on the Epistles of Paul the
Apostle to the Philippians, Colossians, and Thessalon-
ians, p. 33

li. Philippians 1:6

5. Vincent, op. cit., Vol. IIT, p. L18

6. Philippians 1:5
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Paul prays that the Colossians will bear "fruit in every
good work". Thus the éoal of bearing fruit is to live and
act in such a way that every good work one performs will
bear fruit. As for the question of how many good works one
is to perform, Paul prays simply that they be filled with
the knowledge of God's will in order that they will "walk
worthily of the Lord unto all pleasing". Thus at all times
one will be doing good works, and the goal is that all

these good works will bear fruit.
G. SUNMMARY

Ko p TOS  is widely used in both Biblical
and extra-Biblical passages. Its etymology indicates that
the fruit of trees and of the earth is the original mean-
ing, but that in time it came to refer to produce and pro-
fits. This noun also took on a metaphorical meaning as it
came to denote the fruit of oracles, the fruit of deeds,
etc.

The use of ﬁﬁ%f7ﬂ765 in the Greek Bible is
strongly influenced by the Hebrew idioms. The occurrence
of "bear fruit" is traced to the Hebrew ) 1 g) /1 07)4 s
as is also the phrase "the fruit of the 1lip".

KD(/O 7785 S 1is used in the New Testament pri-
marily in two ways: first, the frult of trees and of the
earth; and secondly, to denote that which originates or

comes from something, i.e. an effect or result. Paul uses
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the word entirely in the latter sense except in I Corin-
thians 9:7 and II Timothy 2:6.

Paul speaks of only Christians as belng the pos-
sessors of good fruit. He writes to "saints in Christ" in
his epistles and gives no indication of expecting unbeliev-
ers to bear good fruit. In the manner in which the frult
is manifested, however, there is a twofold view in the
Pauline epistles. PFirst, Paul regards the fruit as being
manifested in the lives of others. He desired to have
fruit in the lives of the Romans. In Philipplans 1:22
Paul implies that the fruit of his work is in the lives of
the Philippians. Then in L1117 he accepts their gift be-
cause he seeks "for the fruit that increaseth to (their)
account." Secoﬁdly, Paul teaches that one's frult will be
manifested in one's own Christian life. The Romans have
their fruit "unto sanctification".l

That which contributes to bearing fruit, accord-
ing to Paul in Romans 6:22, is being a servant to God; but
this thought begins in 6:16-20, where Paul states that one
should be a servant of obedience, of the Christian teaching,
and to righteousness. It 1s in the relation of servitude to
God that fruilt results. In II Corinthians 9:10-15 Paulipic-
tures trust in God to continue His blessings as that which‘
will contribute to their bearing rfruit. In CGalatians 5:22

the implication is that if the Galatians will "walk by the

1. Romans 6:22
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Spirit", they will bear the fruits listed in verse 22. To
the Ephesiansl Paul writes that if they walk as children of
light, the light will cause them to bear fruit. In Philip-
pians 1:11 Paul states that the fruits of righteousness are
through Christ; thus by being rightly related to Him the
Christian will bear fruit.

Paul describes the fruit in II Corinthians 9:10-15
as being primarily the gift they are giving to the needy
Jerusalem saints. In Galatians 5:22 Paul lists nine virtues
as being the fruit of the Spirit. They are love, joy,
peace, long-suffering, kindness, goodness, faithfulness,
meekness, and self-control. In Ephesians 5:9 Paul describes
the fruit of the light as being "in all goodness and right-
eousness and truth'. In Philippians 1:11 Paul describes
defﬂﬁés by calling it "of righteousness". It is the
manifestation without of Christ's righteousness within. In
Colossians 1:10 Paul describes fruit by saying it should be
the product of every good work.

The goal of bearing fruit in Romans 6:22 is in
this life holiness and in the next eternal 1life,

‘Ad/ (X T M s speaks of personal holiness because of
separation from all that is sin. This is the result of
the decision of the believer and the activilty of the Holy

Spirit in the believer's life. To the Corinthians Paul

1. Ephesians 5:8,9
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speéks of two purposes or goals for their bearing fruit.

First, the saints in Jerusalem will re joice and thank God
greatly. Secondly, it will prove the Christian faith of

the Corinthians. In Galatians 5:22 Paul implies that the
goal is to reach perfection in each of the nine graces
which he names. In Ephesians. 5:9 the goal is that one's
entire personality in all its thoughts and actions Wili con-
sist in that which is good, right, and true. In Philippians
1:11 the end 1s that the fruits of righteousness should
glorify and praise God. In Colossians 1:10 the goal is that

all of one's good works should bear fruilt.



CHAPTER IV
SANCTIFICATION PICTURED AS "PUTTING OFF . . . PUTTING ORW"

A. IKTRODUCTION

In his epistles Paul exhorts Christians to "put
off the old man" and to "put on the new man". To the Col-
ossian Christiahs, for eiample, he writes that as they have
already "put off the old man", they should now "put to
death" the lusts of the flesh, which are so out of place in
the Christian who has died and has been raised with Christ.

An inductive study has been made of the four
passagesl where this picture occurs, and it is felt that
its important aspects are to be found in the following
subjects: the definition of "putting off . . . putting on",
the objects of "putting off . . . putting on" and their
manifestations, the time of "putting off . .. putting on'",
and the reasons for "putting-off . « « putting on". This
study will concern itself with each of these aspects, and
they will be studied in the order given.

* . . . . L]

1. Romans 13:12-1ly; Ephesians lj:22 - 5:1li; Colossians
3:5=-1ly; Galatians 3:27

~05-
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B. THE DEFINITION OF “PUTTING OFF . . . PUTTING ON"

The verbd §7rb7"ZéQ%M( is composed of the
preposition 770  and the verb 7’“1/9'7/« . Ao
occurs in the Greek language from Homer down. It takes the
genitive and signifies sometimes separation, sometimes ori-
gin., In composition, according to Thayer, O§ﬂﬁg indicates
separation, liberation, cessation, departure, as in
oznﬂoﬁoé/\Aw s o’(?f'é/'/Xo/uad( ; finishing and comple-
tion, as in DZWFTfSaw, R7roTeAféw; the pattern from
which a copy is taken, as in &7T7v79054%7;/ ;3 or the one
from whom the action proceeds, as in 0277"'00(2?}( Ve .
7ATT’O/ in A?ran/é?/(( has the first of these mean-
ings, namely, separation. The verd 7‘{&970%( occurs
from the time of Homer and means to put, make (Latin
constituo), or establish (Latin status).l

Liddell and Scott give the meaning of
§7T0‘Tfjf97UHl as being "to put away", This verb was
used to describe the action of killing an unwanted child
by exposure out in the woods, thus meaning "to expose' a
child. It ié;in this sense that Paul uses )f?TZfTZ}%”ﬂ( in
relation to the old man.

In the New Testament §77197rfé97w14 oceurs
only in the middle and means to put off from one's self,

Thosekthings are said to be put off or to be put away which

1., Thayer, op. cit.
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any one gives up or renounces. Peter uses this verb in ex-
horting Christians to put away all wickedness, all guile,
etc.l James tells the Christian to put away all filthi-
ness and overflowing of Wickedness.2 The author of Hebrews
uses &7707’569’?/u( in 12:1 in regard to laying aside
every weight and sin. In addition to these occurrences of
&IfO‘Tf/é;”7/L¢ in the New Testament, Paul uses this verb
in four passages in which it means "to cast off", "to put
away".

In describing the action of putting away the old -
man in his Epistle to the Colossians, Paul uses two other
verbs, D)U'f’éK 560/40“ > and Vé’/{{ﬁo/‘d. The first
verb means to put off or to strip oneself as was done in
preparing for single combat. It is composed of szfg R
denoting separation from that which is put off, and
zkfgljbu s, which means "to put off" in the opposite
sense of putting on a garmént ( éb/£1jéu - ). Thus
RITE K gé OHUKl  1is a thorough putting off from oneself.
The other verb that Paul uses is 3/57K7751U , which comes
from the adjective V& KFO/S , meaning "dead". Thus

V/g,<(95Lb> is simply "to make dead, to'put to death".

I Peter 2:1

James l:21

Romans 13:12

Ephesians l}:22,25
Colossians 3:9

Colossians 3:5

Liddell and Scott, op. cit.

~N OV w o+
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In Romans lB:lh Paul uses a phrase to express
the action of putting away the lusts of the flesh. He
writes, "7ﬁv5VvLMV/u7§ TolELTHs " The noun ‘770£Vbéx
means fofethought or provident care and is related to the
verb 77790V02{u> , Wwhich is a compound of '777b5 , "before'",
and Voéw , "to perceive with the mind". Thus in the
active 7000 VoélU’ means "to foresee, té provide', and in
the middle with an accusative of a thing, "to take thought
for, to care for".l The verb which Paul uses is 7779£élu s
which basically means "to make or to do".2 Concerning the
verb in Romans lB:lh, Thayer classifies 1t under the mean-
ing "to make" and states that the middle ZTY?LEI,V’fgéf s
when joined fo accusatives of abstract nouns, forms a peri-
phrasis for the verb cognate to the substantive, and then
T 0L 2/2 (7"95 denotes an action which pertains in some
way to the actor (for oneself). Thus Paul's phrase means
"to have no regard for, not care for, make no provision for"
the lusts of one's own flesh.

The second action which Paul exhorts the members
of his churches to perform is "put on the new man". Paul
uses the verb &V 51;U9 to describe this action. This
verb is employed primarily to denote the action of going

into a garment or putting on one's clothes. It is composed

. b
of the preposition £V meaning "in" and the verb Jlfa)

1. Thayer, op. cit,
2. Ibid
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meaning "to go into, to enter". This verb occurs as either
2 ’ : 7 . .
ZVqu) or av’)évhu , and, according to Robinson, the
latter is simply a secondary present form of the former.

d 5 7 .
For Paul £V oUW means to assume a new life, a new
character, and implies the closest spiritual union and like-
ness.

C. THE OBJECTS OF "PUYTING OFF . . . PUTTING on"
AND THEIR MANIFESTATIONS .

1. Put Off theVWorks of Darkness . . . Put On the Armour
of Light

In Romans 13:12-1l. Paul seems to borrow his fig-
ures of speech from the actions of the Roman soldier who,
as the dawn of day approached, awoke from slumber, laid
aslde the garments in which he had been sleeping, put on
his gleaming armour, and stepped forth gladly to greet the
day because he was properly clothed for it. The first ob=-
ject of the Christian's action is "the works of darkness" -
to cast them off. These works of darkness are the uncamély
garments of the night and are the same as those which Paul
calls "the works of the flesh" in Galatians 5:19.l Here in
Romans‘13:13 Paul mentions three kinds of vices and gives
two vices under each. The first kind of vice is that con-
sisting of Ku./)/(/_OCS and ,U.E{@’y . The former is properly
roving about in villages, ( kaQ/177 is village). It was

1. Nygren, op. cit., ad. loc.
2. Olshausen, The Epistle to the Romans, ad. loc.
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used generally to describe feasting and attending drinking-
parties which were protracted till late at night and at
which the villagers indulged in revelry.l ﬁ4éf977 is the
drunkenness which would be the natural result and accompani-
ment of such revelry.

The second kind of vice consists of .KE??%((S
KL 030‘5)\&/52045 . K377~ is a place for lying
down, a bed. It also came to mean cohabitation, whether
lawful or unlawfu1.2 Here Paul uses /(52‘7”7 euphemis-
tically for unchastity. “A ﬂ"f/\d‘é’éa( denotes unbridled
lust, licentiousness, or shamelessness. It is best des~-
cribed as wanton insolence, according to Trench, for it
often does not include lasciviousness.

The third kind of vice is &p¢ 4L ket
?4{)\QJ . 1Ef965 is contention, strife, or wrangling,
and §ﬁ)\05 is envy. DBoth of these words are capable of
noble usage in which %?945 would be competition, and
) A0S  would be emulation. But it is all too easy
for these to degenerate into meaner passions which are sin-
ful.

All these vices are "works of darkness" and must

be cast off, according to Paul,-because they are Wrong and

out of place in the new day.

1. Thayer, op. cit.
2. Ibid
ﬁ. Ibid
. Trench, op. cit., p. 8k
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In verse 1ll. Paul exhorts, "Make not provision for
the flesh, to fulfill the lust thereof". The Christian
once lived in the flesh, and in 7:5 Paul speaks of that
time, "when we were in the flesh", and how "the sinful pas-
sions"”brought forth fruit unto death. Here in 13:1lL he
describes the new day as one in which sensual desires and
appetites, which formerly ruled, no longer either rule or
are gratified. Calvin states that as long as the Christian
carries about him his flesh, he cannot cast away every care
for it; and though his conversation is in heaven, he yet
sojourns on earth., But Paul desires that the Christian's
action be one which rids him of all the encroachments of
the flesh with all its lusts. Because of the connection
with what follows, it is clear that Péul censures not the
care of the body as such but only the excess when it ex-
cites the lusts of the flesh.l

The objects of "put on" are "the armour of light"
and ."the Lord Jesus Christ". The metaphor of Christian
armour is a favorite one with Paul.2 Sanday states that
Though 1t may have been orginally suggested by the Jewish
conception of the last great fight against the armies of
Antichrist, the conception in Paul has become completely
spiritualized. The armour of light is considered by Ols-

o L 4 L d * L4 *

l. Olshausen, op. cit., ad. loc.

2. I Thessalonians 5:8; II Corinthians 6:7; Romans 6:13;
Ephesians 6:13 ff.

3. Daniel 11
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hausen to be the armour of the Spirit and by Calvin to be
good, temperate, and holy actions such as are suitable to
the day. It would seem better to combine the two and de-
fine the armour of the light as being those good, temper-
ate, and holy actions which the Holy Spirit empowers and
guldes the Christian in performing.

A second way of describing the object of the
Christian's action is the Lord Jesus Christ -~ the Christian
is to put’Him on. Meyer paraphrases this as:

Unite yourselves in the closest fellowship

of li?e with C@rist, so that you may wholly Eresent

the mind and life of Christ in your conduct.
This Meyer supports by stating that in classical Greek
Ev éé&v‘“éoét TV denotes "to adopt anyone's mode of
sentiment and action". There are those who interpret Paul
to be speaking of justification here, but Calvin holds that
putting on Christ means to be on every side fortified by
the power of His Spirit and thereby to be prepared to dis-
charge all the duties of noliness; for thus 1s the image
of God renewed in the Christian. Following through the
picture of the verb "to go into", it seems that the Chris-
tian is to put on Chfist such tﬁat others see Christ and
not the old man in him. It means to be so endued with His
spirit and love that His conduct and example becoﬁe one's

L] [ ] . . * *

1. H.AW. Meyer: Critical and Exegetical Handbook to The
Epistle to the Romans, translated from the Fifth Edi-
tion, ad. loc.
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own. It is so to live that with gladness one could greet
one's returning Lord.

2. Put Off Vanity, Falsehood, and Fornication . . . Put On
Righteousness

In Bphesians [ :22 Paul exhorts, "Put away, as
concerning your former manner of life, the old man, that
waxeth corrupt after the lusts of deceit." From l:17 to
5:1ly Paul describes the characteristic actions of the old
man and contrasts with them the actions of the new man in
Christ. The objects of the action "put away" are all those
gsins which are the nature and expreésion of the old man.
Paul names many sins but seems to be striking at fthree main
iniquitous acts. The first is in verses 17-19 and may be
described as the downward progression of the Gentiles from
vanity of mind to a darkened understanding and hardened
heart with the result being lasciviousness and a greedy
working of uncleanness. In contrast to this way of sin in
the old man, Paul says to the Ephesian Christians, "But ye
did not so learn Christ". The phrase "learn Christ" is
unique in Scripture, but it is similar to "to preach Christ";
thus iﬁ is to learn Christ as the Savior from sin, whom to
know is holiness and life. Then Paul goes on to present the
pogitive part of sanctification, which is expressed by being
"renewed in the spirit of (one's) mind" and "put on the
new man". The verb XVAVESUT Oxl "o be made new", is

passive; and thus this renewal is the Work of God. ’Amé
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1
implies simply change and not a return to a former state.
Thus Paul urges the Ephesians to become VEDZ- s "young",
new as to origin.2 By "in the spirit of your mind" Paul
means the interior 1ife,” that of which the VoUS |
/CD(FJ(,/K » and yJU )(1{ are ’t:h)_eL modes of manifestation. It
is the higher principle of life which, when its power 1is
changed, radically alters the entire sphere and operation
of the interior 1life.

The new man has been created "after God", that
is, after His righteousness and holiness of truth. Colos-
sians 3:10 and Genesis 1:27, KxT’ 22 Kb/ Vel | indicate
that God Himself is the image after which the new man is
created. Here in verse 2l Paul contrasts czA’%{59£(°<
with the 0277‘927“47 of verse 22, The indwelling sin is
there personified as 17327“77 s, "deceit", producing and

'exercising those lusts which lead to destrﬁction. In
verse 2l the principle of spiritual life is personified as
&)\’y{ 95[0( s Which produces righteousness and holiness.
Thus the image of God, in which man was originally created,
and the new man, which the Christian ié to put on, do not
consist merely in immortality or in dominion over the earth,

but especially in righteousness and holiness produced by a

L L] L] - L] L]

Abbott, op. cit., ad. loc.
Hodge, op. cit., ad. loc.

1. Abbott, op. cit., ad. loc.

2. Hodge, A Commentary on the Epistle to the Ephesians,
ad. loc.

i. Ibid

5
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true knowledge of God.

The second kind of sin Paul exhorts the Ephesians
to put away is falsehood. The new man has been created in
truth; therefore Paul continues, "Putting away falsehood
« « » 8teal no more . . . let no corrupt speech proceed out
of your mouth." Paul bases his declarations against these
specific sins 5n the ground ( 5415 in verse 25) of the gen-
eral obligation to show forth the image of God. This is
also the basis for the positive teachings he gives to the
Ephesians when he says:

Speak ye truth . . . working with (your) hands
the thing that is good . . . edifying . . . and be ye
kind forgiving each other, even as God also in Christ
forgave you.

It seems that Paul sums up all his teaching concerning
truth as it should be manifested in the lives of Christians
in the last words of this passage.l To put on the new man
created after the image of God is to be toward others as
God has been toward the Christian, l.e. forgiving. To put
on the new man is to be "imitators of God . . . and to walk
in love even as Christ loved (the Ephesians)."

The third kind of sin which Paul strikes at in
Ephesiens L:17 - B:1l is fornication.2 In verse 3 he

states that the inconsistency of all such sins with the

character of the Christians as saints is such as should for-

1. BEphesians lL:32
2. Ephesians 5:3-1bL
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bid the very mention of those sins in a ChristianAsociety.
He goes on to say that no fornicators or covetous persons
have an inheritance in the Kingdom of Christ. The Christian
is not to participatel in such sins but rather to withdraw
from fellowship with and to reprove those who commit them.
Paul states as his reason for advising against fellowship,
"The things which are done by them in secret it is a shame
even to speak of." 1Interlaced with his warnings against
fornication and related sins of the old man, Paul presents
the actions of the new man. As saints the Ephesians will
rather give thanks than speak foolish or filthy talk.2

They who have put on the new man are '"now light in the Lord"
and should "walk as children of light, proving what is well=-
pleasing unto the Lord." Having become light in Christ,

the believer walks as a child of the light, manifesting
goodness, righteousness, and truth as the fruit of the
1light because a change has taken place: the new man has
been put on and there is a change from the former walk as

a child of darkness. TFaith does manifest itself in life.
Thg drag of the old nature is downward into sin, but Paul
exhorts the Iphesians to live as they now believe. The
duty of Christians in reference to the works of darkness

is twofold. First, they should"have no fellowship" with
/
them. In the verb O“Ua//{O{,VVW VELW , as with V’U/(/UZ'/MXOS

1. Ephesians 5:7
2. Ephesians 5:l
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in verse 7, the idea of personal fellowship prevails. It
means to have things in common with those who have the same
feelings and interests. Secondly, the Christian's duty is
to reprove. £ XEJXW is not simply "to admonish". Tt
means "to convince by evidence', i.e. to expose or bring to
light.2 In his use of this verb in I Corinthians 1li:2l,
Paul teaches that the effect of intelligible preaching of
the Gospel is conviction, which he explains by saying, "The
secrets of the heart are revealed". Thus Paul urges the
‘Christian not only to have no feliowship but also to expose
and bring to light the works of darkness. The works of
darkness, when reproved by light, are manifest; and, when
manifest, They are light, that 1s, they are changed into
light, i.e. are corrected. The penetration of spiritual
light, God's truth, has such power that it illuminates and
sanctifiesuall in whom it dwells. Wherefore, because the
light has this transforming power, the light of Christ has
power to awaken even the sleeping dead and make them light.
Thus the new man 1s created in the righteousness and holi-
ness produced by truth not only for his own salvation but
also that he might reprove and enlighten those who are still
in darkness. As the new man performs this mission, the new
man is manifested and is strengthened.

1. Westcott, op. cit., ad. loc.
2. Abbott, op. cit., ad. loc.
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3. Put Off Impure Affections and Uncharitableness . . . Putb
On Love

In Colossians 3:5-1lL Paul exhorts, "Put to death
therefore your members which are upon the earth: fornica-
tion, uncleanness.” The objects of this action of putting
to death are all those sins wnich characterize the old man.
Paul has just finished the so-calledl doctrina12 and polem=-
ical3 gections of this epistle. In 3:l-h'he has been say-
ing that 1f believers have risen with Christ, they should
meet their temptations by fixing their aims and thoughts
upon the things of the higher spiritual realm where Christ
is supreme. As by faith thej share His death, so by faith
they share His life, hidden with Him in God. In fact, He
is their life; and when He shall again be manifested, they
will be manifested with Him in glory. The connective in
verse 5 is CﬁSV and implies action which must be taken
consequent upon their having died and having been raised
together with Christ. It is emphatic and links all the
preceding doctrine to the following exhortations. The
object of the verb "put to death" is "your members which
are upon the earth"; There is a“différence of opinion as
to just what T /LéA'V are., Meyer understands them
to be the actual hand or foot and uses the words of Jesus
in Matthew 5:29 as support. But this, according to Abbott,

. . . . . .

1. Lightfoot, op. cit., p. 126
2. Colossians 1:13 - 2:13
3. Colossians 2:LL - 3:L
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is too strong a figure, for there the precept 1s not, as
here, unqualifiled and absolute; and the whole precept there
is symbolical, but the words have thelr natural sense. Also,
this interpretation of /Lékﬂq would make the connection with
the following difficult. Abbott and Lightfoot consider
ﬂék'ﬂ to be used here, as ;fy pr 7S 1s in verse 9,
in a moral sense. The members are the vices1 which belong
to the body as the instrument of the carnal mind, and the
qualification xR £77 795 d’ﬁé indicates their worldly
character by its relation to verse 2, where Paul tells
the Colossians to set their minds "not upon the things that
are upon the earth'.

The memﬁers which are to be put to death are
those which Paul lists in the concluding portion of verse 5.
He first gives TvaDVZZCK , Which is specifically "forni-
cation". Paul's list progresses consecutively from the
less cémprehensive to the more comprehensive. 7/)/(0(90900—(/‘,4
is uncleammess in any form. It is the lustful, luxurious,
profligate living by which lascivious persons pollute them=-
selves, T Hos eand gﬁ‘L QU/aL/oC occur together and
Lightfoot comments that the same vice may be viewed as a
77“0/L Hos  from its passive side and an e7reD U/L(/K
from its active side. Trench states that the former word

* . L d L 4 Ld L

l. John Calvin: Commentaries on the Epistles of Paul the
Apogtle to the Philippians, Colossians, and Thessalon-
ians, ad. loc.
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had the larger meaning in the Greek schools, but in the

New Testament 5%’469gﬂilﬂﬁ is the larger word, includ-
ing the whole world of active lusts and desires.l TS oS ’
on the other hand, is not so much the soul'l's disease as the
diseased condition out of which these evilracts spring.

772% &es includes all udgovernable affections while

gﬁ”L éhgu[& Aﬁ%K”{ reaéhes to all evil longings.2 Paul
adds kdwKﬁ6’ , because 5%72-59%#514 is capable of a
good sense even as "lust" was in early English.

The finai sin which the Christian is to put to
death is 7N£o Vggg/o( » "covetousness"., This word orig-
inally meant only advantage over another, e.g. superiority
in battle., From that it passed to the idea of unfair ad-
vantage and then to that of the desire to take unfair ad-
vantage.3 77—)\20 VE';Z/M does not mean imf)urity here;
rather covetousness 1s a secondary desire seeking as an end
in itself that which was originally desired only as a means.
Covetousness is described by Paul as "idolatry", which is
putting anything in the place of God as the suﬁreme object
of trust and devotion. Covetousness is the last sin on this
list of vices which the Christian 1s to put to death. Accord-
ing to Paul, these vices will bring the wrath of God upon him

1. Trench, op. cit., p. 312

2. Lightfoot, op. cit., ad. loc.
. Abbott, op. cit., p. 133

ﬁ. Tvid
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who commits them. Those who habitually live in defiance of
God and in opposition to His holiness are defined as "sons
of disobedience', and God's wrath will judge them.

The Colossian Christians formerly walked in all
the sins Paul has mentioned, i.e. they lived in sin and
walked in (practiced) sin also. Paul argues that because
they have given up the cause, the life under the power of
sin, for Christ, so they should give up the effect, the
sins themselves. In verse 7 Paul has compared the Colossian
Christians with the heathen society from which they had sep=-
arated, so in verse 8 he compares them with the Christian
society which they had now joined. "But now," that is,
after having ceased to live in the flesh, they must put all
the sins of the dld man away. These sins which Paul pro-
ceeds to list are of a wholly different type from those
already mentioned in verse 5. These sins are sins of un-
charitableness, é/OJ"/l and (912/(155 head the list.
These flow from bitterness of spirit,l mréﬁ%ﬁ& . <9qﬂé§
expresses the temporary excitemeng of passion; 5%93/"?
speaks of the more settled anger. 630/155 is more the
turbulent commotion, the bolling agitation of the feelings;
but it settles down into 5}7&“f, s, Wherein is more of an

3

abiding and settled habit of mind with the spirit of revenge.

1. Ephesians lp:31
2. Abbott, op. cit., p. 114)%
3. Trench, op. cit., p. 12
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KL /(L/o( is more the evil habit of mind, the vicious
nature which is bent on doing harm to others1 and rejoices
in evil to others. ﬁ?)\xﬁ'4avﬁzjk is slanderous speech
injurious to another's good name, ’/}cV‘XP OADJ’ZM R
which occurs only here in the New Testament, generally in;
dicates all foul-mouthed abusiveness of every kind. Last
in the list comes u7 y9££;£é7792, "ie not". This ex-
hortation belongs in this list, for lying is uéually due
to lack of love and is commonly an instrument of malice and
hatred. Thus Paul condemns "the old man" with all these
sins which the old nature causes one to do.

Paul has given two lists of sins which are to be
"put to death' and "put away'. The first began with acts
(fornication) and moved forward to motives (covetousness).
The second begins with motives (anger, wrath) and then goes
on to specify the actions (railing, lying) in which evil
emotions result. The first list had to do with impure affec-
tion; the latter concerns lack of love toward one's neigh-
bor. All these sins are to be the objects of purposeful
and resolute action on the part of the "new'" Christian,
The "old man" manifests himself in these sins; thus the
Christian is able to put off the "old man" by refusing to
yield to these sins.

The constructive action which Paul exhorts the

\
Christian to take is based upon the past action K«¢

: s
§V§UTQﬂ£VM'7iV VEOYK . This "new man" is the

. L4 L] * * *

l. Lightfoot, op. cit., ad. loc.
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1
regenerate man formed after Christ and manifests himself

in "being renewed unto knowledge after the image of him
thet created him." God is the creator of this new man be-
cause the passage in Genesis is alluded to.2 The Christian
is being renewed unto the full knowledge which was included
in God's gracious purpose when He gave to the believer a
new life through faith in Christ. As the Christian grows
in knowledge of God's will for him, he will manifest it by
putting on the Chriétian graces Paul mentions in verses
12-1li. Because the Colossian Christians have already put
on the new man, Paul exhorts:

Put on therefore, as God's elect, holy and
beloved, a heart of compassion, kindness, lowliness,
meekness, longsuffering; forbearing one another, and
forgiving each other, if any man have a complaint
against any other; even as the Lord forgave you, so
also do ye: and above all these things put on love,
which is the bond of perfectness.

The first of the virtues that Paul mentions which are to be
cultivated is Tﬂ’aéd X\/o{ o1 KT(ﬁ/Iﬁ@ , which.is one

of the most prominent descriptions of Christ as given by

the Gospel writers. It describes His feeling for the multi-
tudes, for the poor, and for the widow of Nain. It is an
earnest affection with yearnings which can be easily stifled
by selfishness, XP 070’”7'0/7"?/3 and 7“0(77“561/040,‘900‘5!/“7
describe the Chrigtian temper of mind generally. The first
is kindness in one's relation to others; the second is hum=-

L] L] - . L *

l. Lightfoot, op. cit., ad. loc.
2. Abbott, op. cit., ad. loc.
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ility in one's estimate of oneself, The latter was not
admired by the ancients but was praised by Christ. In fact,
Trench states that no Greek writer employed ﬂkatVﬁ4k071jV7
before the Christian era, nor, apart from the influence of
Christian writings, after. Abbott says Chrysostom is cor-
rect in stating that a man is humble who knows himself
greater in relation to others, but who 1s contented to be
treated as 1f he were less.2 Such a one surely was Christ.
The next two virtues which the Christian 1s to cultivate
are PR UTHYS and MK KPO 9“}/‘“—/“ s which have
been discussed in regard to "the fruit of the Spirit" men-
tioned in Galatians 5:22.,  Paul goes on to add, "Forbear-
ing one another and forgiving each other'". ﬂ@p’f/(é/igVZl
o’()\/\w/[ )\ v is the expression in action of
MR Kp o v (o and involves bearing with one an-
other's weaknesses, not ceasing to love one's neighbor or
friend because of those faults in him which perhaps offend
or displease one. It denotes mutual self-control when two
persons are inclined to injure one another. ,XQX(7<§?y¥€VOL
EVUT 0LS includes the taking out of their hearts
all resentment and ill will. The reason for such forgive-
ness and the supreme example of it is found in Christ:
"Even as the Lord forgave you, so also do ye."

1. Lightfoot, op. cit., ad. loc.
20 Abbott, Opé Cit.’ pn 105
f. Intra, Chap. IIT

. Abbott, op. cit., p. 105
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But Paul exhorts that, above all these &irtues
already mentioned, the Christian should "put on love, which
is the bond of perfectness.” PE7e T iz 'TDZ/7ZM5
does not mean most of all, but rather"over all these",l
for the figure of clothing "put on'" is still carried on.
Love is pictured as an outer garment which holds the others
in their places. It is "the bond of perfectness", the power
which unites and holds tégether all those graces and forms
them into an harmonious whole.2 All are fastened together
by the girdle of love.

In these verses Paul has given the constructive
program of action for the Colossian Christians. They have
put on the new man; therefore, they must now put on those
graces which are the proper Christian expression of the new
life within. The "object" which the Christian believer
"puts on" in regeneration is "the new man". That this™ew
man" is "put on" will and must be manifested in those Chris-

tian expfessions toward others which Christ showed in His

life here on earth.
D. THE TIME OF PUTTING OPF . . . PUTTING ON

In Romans 13:12-1l Paul indicates that the time

for the actions which he urges is now in the present. The

> > 7
verbs X770 906/15904 and g VA OTXRTELE  are both

1. Ibid, p. 287
2. Abbott, op. cit., ad. loc.
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l .
aorist middle subjunctive (volitive). In the subjunctive

mood there involves no distinction of time between the tenses,
according to Dana and Mantey who state, "The fundamental sig-
nificance of the aorist is to denote action simply as occur=-
ring « . « the sorist signifies nothing as to completeness,
but simply presents the action as attained."? The aorist
subjunctive denotes simple occurrence at any time.3 Dana

and Mantey also state that though the aorist views an action
as a single whole, it may contemplate it from different
angles., They call one of these angles the ingressive aor-
ist which they define in this way: "The action may be re-
garded from the viewpoint of its initiation . . . €.Z.,

Z7é ©uvVEy , he died." They state that this use

of the aorist can be used to denote entrance into a state

or condition. TFor example the verbr ﬁm@Jé?V in this in-
gressive aorist would be "let fly",) that is, "put into

the state or condition of flight." Thus Paul is exhorting
the Romans to an immediate entrance into the condition of
putting off and putting on. The force of his words indi-
cates that the Romans were to do these actions as soon as
they read his letter. The context also indicates this be-

cause Paul states, "The night is far spent, and the day is

at hand." The implication of the metaphor is that the Chris-

L . . L L] L 3

1. Robertson, op. cit., p. 110
2., H.E. Dana and Julius R. Mantey: A Manual Grammar of the
Greek New Testament, p. 193
. Machen, op. cit., p. 131
i. Dana and Mantey, op. cit., p. 195
5. Ibid, p. 196
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tian should "cast off the works of darkness" immediately
and "put on the armour of light . . . the Lord Jesus Christ"
so as to be dressed for the new day. Nygren interprets it
in the following manner, "According to Paul, the entire
Christian life can be described as a constant putting off
and putting on." Both the aorist subjunctive tense of the
verbs and the context imply that this "putting off . . .
putting on" is action which the Christian must do at once
in preparaﬁion for the coming day and that he must main-
tain this condition of constant endeavor in his life, that
is, to be always clothed in "the armour of light" because
the day is at hand.

In Ephesians }:122,2l. the verbs that Paul uses
are oo OF T &bt and £V éu/ T Ot s, which are in-
flected in the aorist middle infinitive.l Machen states,
"In the infinitive . . . the distinction (of time) is the
same as that which prevails in the subjunctive."2 Again in
verse 25 there is the aorist in szTz>é9éiAl£Vb‘ . Thus
sgain Paul urges that immediate action be taken which will
be a constant endeavor in the Christian's life., He views
this action from its beginning as an entrance into the con-
dition of having put off and having put on. That this is
an entrance into constant activity is indicated in Hodge's
comment, "This original principle of evil is not destroyed

L] L] [ . - L]

1. Robertson, op. cit., p. 50
2. Machen, op. cit., p. 137
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in regeneration, but is to be daily mortified, in the con-
flicts of a whole life."l

In Colossians 3:5 the verb is Vﬁ’/f/ob‘/ja’“Tf
which is the first aorist active imperative form.2 In
3:9,10 the verbs are X7 €K Suro(;uz'(/oé and 51/512 07‘4//(5'}’06,
which are both first aorist middle participles. These are
both in the causal sense related to "lie not to one another",
which 1s the present middle imperativé form. Robertson
states that the main verb means either "stop lying" or "do
not have the habit of lying", because "the ancient man" of
sin has already been put off. The Christian is no longer in
the condition in which lying would be a matter of indiffer-
ence. This demand for an immediate action as an entrance
into a new state of constant endeavor in this regard is also
indicated by £voUUNXI®g , which is the first aorist
middle imperative form.

In Galatians 3:27 Paul simply states in regard to
the time of putting on Christ that it was at baptism. This
is not conversion but rather the actual act of water bap-
tism. The verb & V& 56 T 7é¢ is the first aorist middle
indicative form and represents the act "as having taken
place'". That the Galatians are continuing in the state of
having put on Christ is indicated in the fact that Paul calls

* . - * . L

. Hodge, op. cit., p. 188
2. Robertson, op. cit., p. 501
. Ibid, p. 502

. HAW. Meyer: Critical and Exegetical Handbook to the
Epistle to the Ephesians, translated from the Fourth Edi-
tion, ad. loc.
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them "sons of God'.

E. THE REASONS FOR PUTTING OFF . . . PUTTING ON

Paul writes to the Romans, "The night is far
spent and the day is at hand: let us therefore cast off
« + . and put on“.1 Paul's reference to "the night" is
variously interpfeted heré. Olshausen believes that it is
"the time before Christ" in any man's life, and the day is
"the time since Christ . . . since which the true conscious-
ness has become awake in men." He feels that the only dif=-
ficulty here 1s with the words "for now is salvation nearer
to us than when we first believed," which he interprets as
intending to mean not that Paul expected the second coming
of Christ during his lifetime but simply that the Apostle
believed that the time of the Parousia had advanced nearer_.2
It appears that Olshausen is trying to excuse Paul's appar-
ent anticipation of an almost immediate Parousia. Paul
does not say that the night is past but only that it is
"far spent". The day has not yet come; it is only "at
nand" or "has drawn nigh", as Robertson translates this per-
fect actiﬁe indicative while commenting that this is a

"vivid picture for day break". HMost of the commentators

believe that Paul is referring to the second coming of the

1. Romans 13:12

2. Olshausen, The Epistle to the Romans, ad. loc.
. Robertson, op. cit., p. 410

i. Calvin, Meyer, Nygren, Hodge, Erdman are a few
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Lord. The language indicates this expectancy, as Sanday

comments:
The language is that befitting those who

expect the actual coming of Christ almost immediately,

but it will fit tpe circumstanies of any Christian

for whom death brings the day.
Thus it seems that both v*urr4ﬂ95& in verse 11 and
7f;L§be in verse 12 refer to the Parousia or to the death
of Christians, whichever comes first. It is because of the
imminence of the "day" that Paul exhorts them, "Let us
thereforé'cast off the works of darkness, and 1ét us put on
the armour of light." The nearness of eternity should oper-
~ate on all Christlans as a motive to purity and devotedness
to G—od.2 Thus the purpose for putting off and putting on,
according to Paul here, 1s that the Christian will then be
able to greet his returning Lord with gladness, not with
discomfiture, sorrow, and condemnation.

In Ephesians l:22 - 5:1ly Paul gives various
reasons why the Ephesians should "put away . . . the old
man « . » and put on the new man. " First, the old man re-
presents a former manner of life,‘and it is out of place in
the new relation to a holy God. Paul indicates this in
li:22, where he speaks of the old man as not only belonging
to their former manner of life but also that it "waxeth
corrupt after the lusts of deceit." The old man must be

1. Sanday, op. cit., ad. loc.
2. Charles Hodge: A Commentary on the Epistle to the Romans,
ad. loc.
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put off or it will rot and corrupt the whole person. This
étress on the need for acting toward others in a manner con-
sonant with one's beliefs is emphasized in verse 25, where
Paul states that the Ephesian Christians must not lie to
one another, because all Christians "are members one of
another". And Paul continues to name sins, such as stealing,
which are utterly out of place in this new relation which
Christians have toward one another as members of the body of
Christ. Further, Christians are to walk in love because
Christ loved them and gave Himself up for them. Also,
Christians are to walk as the children of light now that
they are light in the Lord. This walk will be in all good-
ness and righteousness and truth., In this walk they will
prove what i1s well pleasing unto thelr new Lord. Thus one
reason for "putting off and putting on" is that the old
man and his corrupting influence are out of place in the
Christian, who has been loved by Christ so infinitely, who
in Him has been made a child of light, and who through Him
is together with all Christians a member of the body of
Christ.

A second reason why the Christian should "put

<3

off . . . and put on" is that he is sealed in the Holy
Spirit unto the day of redemption, and he should not grieve
Him whose indwelling certifies that the Christian is a child
of God., There is a twofold purpose here for "putting off

. . . and putting on". One purpose is not to grieve the
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Spirit and the éther looks forward to "the day of redemp-
tion". Paul vividly expresses the offence done to the
S@irit by such sins of the tongue as the '"corrupt speech"
which he mentions in verse 29. Paul says that to indicate
his true Lord, the Christian has been sealed in the Spirit,
A seal is a mark of ownershlp and of security. It may be a
stamp of likeness. As Christians thus belong to God and are
becoming more and more holy, they are being kept by His
Spirit until the day when Christ is to appear, when redemp-
tion will be complete. Thus not grieving the Spirit con-
stitutes a purpose for the Christian's actions as well as
the anticipation of the day of redemption.

A third reason for the Christian's prompt action
in regard to the old man and the new is that "the wrath of
God" is to come "upon the sons of disobedience" for their
forﬁication and covetousness. Paul informs the Ephesian
Christians that uncleanness, fornication, and covetousness
are utterly out of place in the lives of "saints". He
goes on to assure them that fornicators and covetous men
do not have "any inheritance in the kingdom of Christ and
God.™ All specious arguments and all false reasoning to
the contrary, the fact is that "because of these things
cometh the wrath of God upon the sons of disobedience."

In Colossians 3:5-1ly Paul again warns that
Christians must put to death the sins in their lives, for

the wrath of God is to come upon the sons of disobedience
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because of thelir sins. The present consequences of impur-
ity and selfishness are everywhere evident. They are as
bitter and terrible as they are familiar, and they are a
prophetic and solemn warning of a greater judgment of God
yet to come. Therefore, Paul exhorts Christians to "put to
death" sin in their lives.

| Paul considers that the Colossian action of
"outting off . . . and putting on™ is past. This is indi-
cated in 3:9 by the aorist participles. But Paul still ex-
horts, "Put to death . . . fornication . .", in verse 5;
and in verse 12 he urges them to "put on therefore, as
God's elect . . . & heart of compassion." The action in
verse 5 is urged because of the fact staﬁed in verse 1,
"If then ye were ralsed together with Christ, seek the
things that are above." S8in in the Christian's life is
out of place because of what has taken place in justifica-
tion. The Christian died, and his life is "hid with Christ
in God" who is holy and hates sin. As God's elect, who are
holy and beloved, Christians should rather put on a heart
of compassion, kindness, and "love, over and above all
these graces, which is the bond of perfectness." It is in
doing this that the Christian is able to obey the command
of God, "Walk before me; and be thou perfect."l The char-

acter of God demands that those who say they are His child-

1. Genesis 17:1



..1214_..

ren, His holy and beloved elect, must be perfect even as He
is perfect., Thus the Christian is urged by Paul to "put to
death . . . and put on" because these actions will méke

him to be consonant with his new relation to God.
P, SUMMARY

The verb 54707&,9’7,%( is composed of the prep-
osition 0271"0/ s which signifies separation or origin,
and the verb 7-[@ ¢ s Which means "to put, make, or
establish", Thus &77 v Tzf@f;[/qé means "to put away, to
put off"., This verb has also been empldyed to describe
the action of killing an unwanted child by exposure, thus
"to expose' a child. Paul uses this verb in this last
sense in réla’cion to fhe old man.

Paul also uses two other verbs, o(’T/"E’KJ(jO/(o((
and \/ZK,OEUJ . The first verb means "to put off" or
"to strip oneself" as was done in preparing for single com-
bat. The second verb means "to make dead, to put to death",
and is related to the adjective \/ZKFD/S , meaning "dead".

In Romans 13:1li Paul uses the phrase 7/700/‘V0[A(y
M TolElTBe » which means "have no regard for, do not
care for, make no provision for“ the lusts of one's flesh,

The second action which Paul exhorts the members
of his churches to perform is to "put on the new man". He
uses the verb gﬁ/aé‘*} to describe this action. It is

employed primarily to denote the action of going into or
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putting on one's clothing., It is composed of the preposi-
tion &V , "in", and the verb étfcu , "to go into, to
enter". For Paul év'écjau speaks of assuming a new life,
a new character, and implies the closest spiritual union
and likeness.

The first object which one is to act upon is the
old man with all his sins. In Romans 13:12-1l; Paul seems
to borrow his figures of speech from the actions of the
Roman soldier who, as day broke, awoke from slumber, laid
aside the garments in which he had been sleeping, put on
his gleaming armour, and stepped forth gladly to greet the
day because he was properly clothed for it. The first
thing the Christian is to do is to "castkoff the works of
darkness" which are revelling, drunkenneéé, chambering,
wantonneés, strife, and jealousy. In verse 1l Paul in con-
clusion states that the lusts of the flesh are not to be
provided for.

The objects of "put on" are "the armour of light"
and "the Lord Jesus Christ". The armour of light is the
good; temperate, and holy actions which are pleasing to the
coming Christ. To "put on the Lord Jesus" is to act in
such a way that others see Christ in one because one is 50
endued with His spirit and love that His conduct and example
become one's own.

In Ephesians 1222 Paul exhorts, "Put away . . .

the old man". In l:17-2l. he describes the downward pro=-
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gression of the Gentiles from vanity of mind to a darkened
understanding and hardened heart, with the result being
lasciviousness and a greedy working of uncleanness. In
contrast to this way of sin in the old man, the Ephesians
did "Mlearn Christ" and should "be renewed in the spirit of
(their) mind, and put on the new man", that has been created
in the image of God in the righteoushess and holiness pro-
duced by truth. In Ephesians [j:25 - 5:2 Paul tells the
Ephesians to put away falsehood, stealing, and corrupt
speech. In the new life Christians are to forgive each
other as Christ forgave them and to be imitators of God.
The third kind of sin Paul strikes at is fornication, which
is unfit even to be named among saints. Rather as the
Ephesians are now light in the Lord, they are to walk as
children of light and to reprove evil-doers.

In Colossians 3:5-1l Paul exhorts, "Put to
death . . . fornication, uncleanness . ." Paul bases this
exhortation on the fact that the Christian has been raised
together with Christ. Paul argues that because the Colos-
sians have given up the cause, the 1life under the power of
sin, for Christ, so they should give up the effect, the sins
themselves. The list of sins given in 3:5 notes sins of
impure affection; the sins listed in 3:8 are sins of un~
charitableness. The constructive action which the Chris-

tian is to take is based on the past action of having "put

on the new man". Thus the Christian is urged to "put on
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therefore, as God's elect . . . a heart of compassion,
kindness . . . and above all these things love". The ob-
ject which the Christian believer puts on in regeneration
is "the new man". That this "new man" is put on must be
manifested in those Christian»expressions toward others
which Christ showed in His life here on earth.

The time of "putting off . . . putting on" is
now in the present as ihdicated in Romans l3:12-lh, where
the verbs are both aorist subjunctive, which does not de-~
note a repetitive act but rather an immediate entrance up-~
on a constant action. The context also indicates that the
action must be taken now in preparation for the day which
is "at hand". In Ephesians 11:22,2li the verbs are aorist
infinitives and in verse 25 RTTO 95”/1.2!/06 is also aorist.
Thus an immediate act 1s again indicated. 1In Colossians
3:5,9, and 10 the verbs are all aorist and teach that
"putting off . . . putting on" should be an immediate act
ﬁhich will be the initial step into a new condition.

The reason for "putting off . . . putting on"
as given in Romans 12:13,1l is that "the day is at hand".
Most commentators believe Paul refers to the Parousia and
also to the death of any Christian. In Ephesians [ 122 -
5:1l, one reason Paul gives for "putting off . . . putting
on" is that the Christian has a new relation to God, and
thé old man and his corrupting influence are out of place.

Christ has given Himself up for men and has made Christians
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children of light. A.second reason is that the Christian is
sealed in the Holy Spirit until "the day of redemption”.

The Christian should not grieve the Holy Spirit; therefore,
he should "put off . . . put on"., The Christian looks fér-
ward to thé day of redemption; therefore, he should "put
off . . . put on" in order to be ready for that day. A

" is to come 'upon

third reason is that "the wrath of God
the sons of disobedience" and the Christian should “put
off . . . put on" so that he will not be among those sons.
Azain in Colossians 3:5-1l. Paul warns that "the wrath of
God" is to come "upon the sons of disobedieﬁce"; therefore
Christians should "put to death" all sin in their lives.
Paul regards "putting off . . . putting on'" as in the past
in Colossians 3:5-1li, therefore he exhorts that they "put
to death" sin and "put on . . . as God's elect . . .

love. Doing this will make the Christian to be conson-

ant ﬁith his new relation to God.



CHAPTER V

FINAL SUMMARY OF THE CONTRIBUTIONS OF THE SELECTED
PAULINE PICTURES TO AN UNDERSTANDING OF SANCTIFICATION

A. INTRODUCTION

It shall be the purpose of this final summary
to present first an abridgement of each of the preceding
chapters so as to review all the findings. Secondly, an
attempt shall be made to correlate these findings in terms
of Paul's concept of sanctification. In this correlation
similar"findings, which occur in these four pictures, will
be grouped together, and the attempt will be made to det-

{

ermine Paul's teaching on sanctification as he presents it

in each of these groups.
B. A SUMMARY OF EACH OF THESE PICTURES OF SANCTIFICATION

In attempting to portray the experience of sanc-
tification to the members of the early Christian churches,
Paul used the term ,uzm/uopc%w, which in its ebymology
is a compound of the preposition ,ugﬂé and the verb
/u.opd)fw . Mgs7% when used as a prefix to a verb
denotes change or transfer. /@140¢J“’means "to form, to
- mould into a form". The meaning of this verb is best seen
in the noun /10%2445 s which denotes the essence of a thing
as over against VTXVﬁyZM s Which speaks of its accldents.
Thus the etymology of /%éZTﬁ/IQU¢5uJindicates that it means

-12G-
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"to change into another form". The extra-Biblical usage
of this verb is generally inrregard to the bodily form and
rarely of moral transformation. In the New Testament
;12711ﬁ4¢%9Q5b0 is used in only four passages. Two of
these speak of Jesus' transfiguration. In the other two
occurrences Paul employs this verb to denote the change
which takes place in the Christian believer as he 1s trans-
formed into the imagelof Christ, as in II Corinthians 3:18,
or is transformed by the renewing of his mind such that he
will be able to discern the will of God, as in Romans
12:1,2.

The means of transformation in II Corinthians
3:18 - L:6 consists first in reflecting as in a mirror the
glory of the Lord. The verb kﬁ(To7r779[§W»? has been trans-
lated "beholding as in a mirror" and "reflecting as a mir-
ror"., Plumner, Lenski, and Luther are a few who prefer the
second reading ﬁot only because the context requires it but
also because in the middle it does mean to reflect. The
Christian is transformed as he reflects the glory of Christ
unto others in good works. Secondly, manifesting the truth
and commending oneself to every man's conscience in the
sight of God is a means of transforﬁation. A third means is
that the light, which Paul speasks of in II Corinthiang l.:6,
shines in the lives of Christians "with a view to illumin-~
ing men with the knowledge of the glory of God in the face

of Jesus Christ." Paul implies that he has been transformed
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because he obeyed God and witnessed to the Gentiles. The
means of transformation as presented in Romans 12:1,2 are
that one is transformed by the renewing of one's mind, by
discerning the will of God, and by self-dedication to God.

" The purpose or goal of transformation as stated
in II Corinthians 3:18 - L:6 is that Christians "are trans-
formed into the same image'" as the Lord. In Romans 12:1,2
the goal is that one 1is toﬂbe renewed in mind so as %o be
able to prove what is the will of God.

The time of transformation in II Corinthians
3:18 - A:é i1s indicated in the present participle
Ko 7’071"771;’!{/45 voL , "peflecting as a mirror" and in
the present passive u&Tw M 0/ ‘pﬁ@ﬂféx , Mare vbeing
transformed”. The Greek present tense denotes that the
action of transformation is taking place in the present
time, i.e. continuing now., Also Paul stresses that trans-
formation is "from glory to glory'"; therefore it is contin-
uing now and into the fubture. Again in Romans 12:1,2
Paul indicates that transformation is a continuous process
in the present by his use of the present tense in
#grx/uop(ﬂfuféfg and by the words XVX KK ( Véljﬁ“é'(
T o0 1/058 s Which denote the progressive transform-
ing operation in the believer,

The agent of treansformation, according to II Cor-
inthians 3:18 ~ L:6, is the Spirit. Since it is the light

of Christ reflected by the Christian which transforms him,
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Christ is therefore the source of transformation. But
Paul also states that this transformation is "from the Lord
who is the Spirit". Thus Christ is the sourcé, but the
transformation is wrought in and by and through the Holy
Spirit. In Romans 12:1,2 Paul regards "the mercies of God"
as the source of power for transformation. In Romans 1 - il
Paul speaks of 'the mercies of God" which work salvation.
In Romans 12 - 16 Paul tells of "the mercies of God" as
empowering dedication. Also Paui implies that if the Roman
Christians will present their bodies as living sacrifices
to God, l.e. dedicate themselves to God, then God Wiil
transform them.

In the picture of "growth" in relation to the
Christian 1life Paul employs the Greek verb xi}?éfycu R
which came from the old poetic form ,if%tx9 . The latter
meant "to increase, to enlarge, to strengthen'", and in the
passive "to grow, to increase". Paul uses the two later
forms M)ljg‘U and o{?)?é(/w , which have similar mean-
ings. In the passive they mean "to grow, to increase, or
to become greater'". In later Attic Greek and often in
late Greek the acéive volce 1is used intransitively like
the passive. The New Testament employs P('jib/( yw in
many passages of the growth of many things, such as plants,
infants, and the Christian in Christ.

Growth in Christ occurs only in Christians,

' /7
according to Paul., He calls the Corinthlans vy (o(
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Ep/ ;([C’Lﬂ”7”4? . He addresses the Ephesians and Colos-
sians as "saints . . . and faithful in Christ."

The means of growth in the Christiah life as
presented by Paul in I Corinthians 3:1-7 are "milk" and
"weat," He had fed them "milk", that is, proclaimed Christ
érucified, but there was still strife and jealousy among
them. They had failed to obey the elementary teachings of
the Christian faith concerning love. "Meat" consists in
those more advanced teachings such as the resurrection in
I Corinthians 15. To the Ephesians in li:11-16 Paul de-
clares "living truth in love" and union with the mystical
body of Christ as two means of growth. In Colossians
1:9,10 Paul reveals that "knowledge of his (God's) will'
is the means of growth which results in walking "worthily
of the Lord unto all pleasing'" and "bearing fruit in every
good work, and growing by the knowlédge of God". In Col-
ossians 2:19 Paul declares that the means of gfowth in the
Christian life is by a vital connection with the Head,
Jesus Christ.

The goal of growth as defined by Paul in I Cor-
inthians 3:1 is to become 7rw/£LM1M7'LK5§ s that is, spir-
itual. In this state Christians will not be factious or
jealous or commit fornication. They will grow by hearing
and incorporating into their lives the more advanced teach-
ings of the Christian faith., In Ephesians l;:11-16 the

goal is presented as the unity of the faith and of the know-
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ledge of the Son of God, personal maturity, and the measure
of the stature of the fulness of Christ. To the Colossians
in 1:9,10 Paul states that the Christian grows by the know-
ledge of God, and he speaks of walking "worthily of the
Lord . . . bearing fruit in every good work . . . streng-
thened with all power . . . giving thanks unto the Father.,"
He implies that this is the goal of growth. |
Paul uses the noun K M/OW"/S and the verb

KX PTTo Joloéw in picturing sanctification as bearing
fruit. /(o(f?fd/S is widely used in and outside the Bible.
Its etymology indicates that its original meaning had to do
with the fruit of trees and of the earth, but later it
came to refer to produce and profits. This noun also took
on a mebtaphorical meaning as it came to denote the fruit‘of
oracles or the fruit of deeds. The use of AXK2 oS in
the Bible i1s strongly influenced by the Hebrew idiom
? 7 9 I ;(g/)fr s "to bear fruit".

| Paul uses Kaqﬂﬂ'ég almost entirely to denote
that which originates or comes from something, i.e. an’
effect or result. His use of AK@E ﬂ’d%&ﬁé{af » "to bear
fruit", is also in this metaphorical sense. The verb
zpop?w is related to cpépw , but they differ in
that the former denotes an habitual and continuous bearing
while the latter expresses a simple and transient act of
bearing. Thus g%pé"/w becomes in the compound

/
KX (077"0 ¢O’O£ (0  , an habitual and continuous bearing
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of fruilt.

Only Christians can bear fruit which is pleasing
to God, according to Paul. He writes to "saints in Christ"
in his epistles and gives no indication of expecting un-
believers to bear good fruit. The Christian's fruit is
manifested in the lives of others, as in Romans 1:13 and
in Philippians 1:22 and h:l?. Then also his frult will be
manifested in his own life. The Romans have their fruit
"amto sanctification".l

That which contributes to bearing fruit, accord-
ing to Paul in Romans 6:22, is being a servant to God; but
this thought begins in 6:16-20, where Paul states that one
should be a servant of obedience, of the Christian teaching,
and to righteousness. It is in this relation of servitude
to God that fruit results, In the second letter to the
Corinthians, chapter 9:10-15, ?aul pictures trust in God to
continue His blessings as that which will contribute to
their bearing fruit. In Galétians 5:22 Paul implies that
if the Galatians will "walk by the Spirit", they will bear
the fruit listed in verse 22. To the Ephesians in 5:8,9
Paul wrote that if they walk as children of light, the light
will cause them to bear fruit. In Philippians 1:11 Paul
implies that being rightly related to Christ will contri-

bute to bearing fruit because the fruits of righteousness

1. Romans 6:22
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are through Christ.

Paul describes the frult in II Corinthians
9:10-15 as being primarily the gift which the Corinthians
are giving to the needy Jerusalem saints. In Galatians
5:22 he lists love, joy, peace, long suffering, kindness,
goodness, faithfulness, meekness, and self-control as the
fruit of the Spirit. In Ephesians 5:9 he states that the
fruit of the light is "in all goodness and righteousness
and truth". In Philippians 1:11 Paul describes the fruit
by calling it "of righteousness". It is the manifestation
without of Christ's righteousness within. In Colossians
1:10 Paul describés fruit by stating that it should be the
product of every good work.

The goal of bearing fruit as Paul pictures it
in Romans 6:22 includes both holiness and eternal life.
Paul states that the servant té God. experiences holiness as
the result of bearing fruit and eternal life as the end of
this righteous relation to God in Christ. To the Corin-
thiansl Paul pictures the goal as being that the saints in
Jerusalem will rejoice and their needs will be supplied.
Then also the goal is to prove or test their own Christian
faith. In Galatians 5:22 Paul implies that the goal is to
reach perfection in each of the nine graces which he names;
In Ephesians 5:9 the goal is that all one's thoughts and
deeds will be good, right, and true. In Philippians 1:11

the end is that the fruits of righteousness should glorify

. . . . - .

1. II Corinthians 9:10-15
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and praise God. In Colossians 1:10 the goal is that all
of one's good works should bear fruit.

The fourth picture of sanctification presented
by Paul is "putting off . . . putting on". He uses the
verb X o07( OH#4C(  to describe "putting off ". It is
éomposed of the preposition .Q775' s Which signifies sep-
aration or origin, and the verb 7*?29791( s Which means
"to put, make or establish". Thus 02776V71{d27%l( means
“to put off, to put away".' This verb is also used of ex-
ﬁosing an unwanted child to death. Paul also uses
KZf£f(§Qj0/40<C , "to put off, to strip oneself", and
V/E:/<]9 b , "to make dead, to put to death". The
second action is "putting on", and Paul uses é?V’JkQ&V s
which means "to put on, to gé into" something such as a
garment. It is employed primarily of puttihg on one's
clothes. For Paul Elfgiébv’ speaks of assuming a new life,
a2 new character, and implies the closest spiritual union
and likeness.

The Christian in Romans 13:12-1lf is exhorted to
cast off "the works of darkness" such as revellings, cham-
bering, and jealousy, and to "sut on the armour of light™
and "the Lord Jesus Christ". The armour of light consists
in those holy actions which are pleasing to the coming
Christ. To put on Christ is to act in such a way that
others see the conduct and character of Christ in one.

In Ephesians 1122 Paul exhorts, "Put away . . .
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the old man". 1In l:17-2l. the sins which have to do with
the 0ld man are vanity of mind and the greedy working of
uncleanness. In contrast to this way of sin, Paul writes
that the Ephesians "did not so learn Christ" and that they
should "be rénewed in the spirit of (their) minds, and put
on the new man" that has been created in the image of God
in the righteousness and holiness produced by truth. In
li:25 - 5:2 he tells them to put away falsehood, stealing,
and corrupt speech. In the new life they are to forgive
each other as Christ forgave them and to be imitators of
God. The third kind of sin Paul strikes at is fornication.
Christians are to walk as children of light and to reprove
evil-doers.

In Colossians 3:5-1ly Paul declares that Chris-
tilans are to put to death fornication and uncleanness be-
cause they have been raised with Christ and because the
wrath of God is to come upon the sons of disobedience.

Paul argues that because the Colossians have given up the
cause, the life under the power of sin, and have chosen
Christ, they should give up the‘effect, the sins themselves.
The sins in 3:5 are those of impure affections, and in

3:8 are mentioned sins of uncharitableness. The construc-
tive action which the Christian is to take is based on the
past action of having "put on the new man". Thus the Chris-
tian is exhorted, "Put on therefore as God's elect « . .

a heart of compassion, kindness . . . and above gll . . .
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love." That the new man has been put on in regeneration
must be manifested in those expressions toward others
which Christ showed in His life here on earth.

The time of "putting off . . . putting on" in
Romans 13:12-1& is now. Both verbs are aorist subjunctive
and in this passage seem to be included in the category. of
what Dana and Mantey call the ingressive aorist, which re-
gards‘the action from its beginning. That is, the "putting
off . . . putting on" is to begin immediately and continue
as a condition throughout the Christian's life; it 1s to
be an entrance upon a constant éndeavor. The context indi-
cates that the action must be taken now in preparation for
the day which is at hand. In Ephesians [:22,2l, and 25 the
verbs are aorist; thus an immediate entrance into the state
of "putting off . . . putting on" is again indicated. 1In
Colbssians 3:5,9, and 10 the verbs are all aorist and thus
again teach that "putting off . . . putting on" should be
a constant endeavor throughout 1life beginning at once.

The reason for "putting off . . . putting on"
in Romans 13:12-1l. is that "the day is at hand". HMost
commentators feel that Paul refers to the Parousia and to
the death of the people involved. In Ephesians L1122 - 5:14
one reagon for "putting off . . . putting on" is that the
Christian has a‘new relation to God; therefofe, the old man
and his corrupting influence are out of place. A second

reason is that the believer is sealed in the Holy Spirit
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until the day of redemption; therefore, he should "out off
.« « « put on" in order to be ready for that day. A third
reason for this action is that the wrath of God is to come
upon the sons of disobedience. In Colossians 3:5-1& Paul
again gives as a reason for "putting off . . . putting on"
the fact that the wrath of Géd is to come upon the sons of
disobedience. Paul regards their "putting off . . . put=-
ting on" as having already taken piace in the past; there-
fore, he exhorts that they should "put to death" sin and
"out on . . . as God's elect . . . love." Doing this will
make the Christian's actions consonant with his new rela-
tion to God.
C. THE CORRELATION OF THESE VARIOUS PICTURES OF
SANCTIFICATION

The four sets of terms which Paul uses to pic-
ture sanctification have some significant relations to
each other. The terms "transformation" and "putting off
.« . . putting on" both have a definite initial point of
reference. Though Paul gave the exhortations, ''be ye trans-
formed" and "put off . . . put on" to people who were al-
ready fegenerate, yet these expressions do view sanctifi-
cation from its beginning. Thilis appears in the fact that
these two exhortations can be spoken to unregenerate persons
while the exhortations to grow in Christ and to bear fruit
. cannot, as has been seen in the study of the latter two

pictures. It is also seen in the fact that in urging Chris-
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ians to "put off . . . put on"™ Paul uses the ingressive
aorist, that is, he views sanétification from its beginning.
Thus "be ye transformed" and "put off . . . put on" speak of
the acquiring of the new man in contrast to "grow" and

"bear fruit'", which refer particularly to the devélopment
and action of that new man.

The terms XU §oét/u) and /(D(P77’0§00/05w have
to do primarily with what happens to this new man and what
he does. The relation between these two is indicated in
the fact that both growth and fruit are the result of the
utilization of resources from without (intake) which the
believer appropriates and employs in obedience to God's
conmands and the example of Christ (output). Thus it will
be seen that the means of growth and of bearing fruit are
of great importance in these two areas.

The terms "transformation" and "putting off . . .
putting on" have to do mainly with the change from that
which one was before regeneration to that which the Chris-
tian believer is after regeneration. And the terms "grow"
and "bear fruit" have to do with what happens to this new
man and the expressions of his life in the days and years
after regeneration.

In correlating another aspect of sanctification
it 1s seen that in the second chapter, which concerns
growth, and the third, which concerns bearing ffuit, Paul

expects growth and frult of Christians, but he gives no
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indication of expecting these manifestations of sanctifi-
cation in non-believers. These words of Paul concerning
the expectance of growth and fruit only in the lives of be-
lievers are #ery important as a guide for the pastor who
seeks to preach effectively, for it is un-Pauline to expect
growth in Christ from one who has not as yet come to be
"in Christ", i.e. converted. Also one cannot expect fruit
from those who do not yet believe. An appeal such as Paul
made for an offering from the Corinthians was based on the
fact that the Corinthians were believers, for Paul says
their giving would demonstrate to the Jerusalem church "the
obedience of (their) confession unto the gospel of Christ."
It is evident that there are similarities among
the means of sanctification which Paul gives in his pic-
tures. First, there is the stress on the action of the
believer. This is seen especially in II Corinthians 3:18 -
h:é, where the means is "reflecting as a mirror the glory
of the Lord" to others in one's good works, in manifesting
the truth to others,l and in obeying the command of Christ
to proclaim the Gospel to unbelievers.2 In Ephesians l1:15
Paul continues to emphasize as a means of sanctification
the mission of the Christian toward others when he declares
that by "living truth in love" he will "grow up in all things

into him . . . even Christ." Also in II Corinthians 9:10-15

1. II Corinthians l.:2
2. II Corinthians l.:6
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Paul stresses action on the part of believers when he urges
the Corinthians to give cheerfully and plentifully to the
Jerusalem Christians. Such giving will show that they

trust God. The implication is that if they don't give, they
will wither in their Christian life. So Paul stresses as a
means pf sanctification the Christian's mission toward
others,

A second message of Paul in his declarations of
the various means of sanctification is found in the common
thought evident in the following concepts: union with the
'mystical body of Christ in Ephesians h:lé; vital connection
with the Head in Colossians 2:19; "through Jesus Christ" in
Philippians 1:11; walking by the Spirit in Galatiansg 5:22;
and walking as children of light in Ephesians 5:8,9. Then
in Romans 6:22 the means of sanctification is being "ser-
vants to God", and in Romans 12:1,2 it is self-dedication
to God. Thué it is apparent that Paul, in speaking of the
means of sanctification, placed great importance on a strong
conmmection to Christ and a relation of obedience to the
Spirit, to "the light", and to God.

The third type of means of sanctification has
to do with the believer's acquiring a knowledge of the will
of God in Colossians 1:9, of God Himself in Colossians 1:10,
and of the Gospel in I Corinthians 3:1-7, and of the believer's
discerning the will of God in Romans 12:1,2. Still another

means of sanctification might be included under this type,
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and that is the renewing of one's mind. This has to do

with the discarding of the old knowledge by wnich one lived

and the act of bringing in new knowledge as a rule of life.
In summarizing the three types of the means of

sanctification it is evident that in the first type Paul

speaks of the Christian's mission toward others. The second

type has to do with the Christian's connection with Christ,

the Spirit, truth, and God. The last type tells of the need
for the Christian to have knowledge of God and the Gospel,
discernment of His will, and finally a new knowledge (mind)
to live by. The most prominent common element in all of
these means of sanctification is the responsibility of the
believer. While the believer's 1life is dependent on re-
sources from without, that is, on a connection with Christ
and a knowledge of God and the Gospel, he is nevertheless
responsible for the appropriation and employment of these
resources. Pailure‘at this point results in his remaining
a babe when he should become fullgrown.

Another relationship which is evident is that
the fruit of the Christian life 1s the same as the manifesta-
tions of the new man. The "fruit of the Spirit! listed in
Galatians 5:22 is in certaiﬁ instances identical with the
list of the manifestations of the new man in Colossians
3:12-1li. Also "the fruit of the light" in Ephesians 5:9,
which are in righteousness and truth, are similar to the

account of the "new man" in Li:2li in that the latter was
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created in righteousness produced by truth. The fruit of
the Christian's life is the same as ;he character of the
act of God in creating the new man. Also the Truit of the
light in Ephesians 5:9 has the same character as the armour
of light which Paul exhorts the Christian to put on in
Romans 13:12. Both have to do with righteous and holy acts
which will please the coming Lord. Further, the Roman is
urged to put on Christ. The Philippian Christians, Paul
prayed, should be "filled with the fruits of righteousness,
which are through Jesus Christ". Thus both pictures hinge
on Christ. In the first He is "the new man" and in the
second He is the source which contributes to "fruit" in

the Christian life. Sanctification i1s here pictured as
Christo-centric. The acts which the Christian does are
those which Christ did when He was here on earth. Thus
Christ is the Christian's Model and inspiration.

Christ also becomes the expression of sanctifi-
cation. That is, the Christian puts Him on at baptisml and
then because of this union of Christ and believer, the good
acts which are performed are done by the believer in the
mystical union with Christ., This is why Paul writes to the
Colossians, "Christ is all, and in all";2 for Christ occupies

the whole of life and permeates all its actions. Lastly,

Christ 1s the source of the "fruits of righteousness" which

1, Galatians 3:27
2. Colossians 3:11
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the Christian brings forth., He 1s the source in the sense
that His righteousness, which has been given to the believer,
is that which produces the fruits.

Paul's teaching on the factor of time in sancti=-
fication is fpuhd mostly in the passages on transformation
and those speaking of "putting off . . . putting on". Trans-
formation is pictured as a continuous process. "'Putting
off . . . putting on" is also presented as a continuous pro-
cess on the part of fhe believer, but this plcture is al-
ways given in the aorist tense because Paul views the action
from its beginning as an entrance into a condition of con-
stant effort. The Christian should continue to "put to
death” sins of the flesh such as fornication and covetous-
ness.l Paul also urges him to "put on . . . a heart of
compassion . . . and above all . . . love." But the basis
for these actions is that the Colossian Christians have
already "put off the old man . . . and have put on the new
man', Therefore, Paul considers this act of "putting off
c . putting on" to be properly an entrance upon a life-
long endeavor to "put off . . . put on". This need for
continuous progress in sanctification is also evident in
the pictures of growth and bearing fruit. Romans 13:12-1l

teaches that the day is at hand; therefore, the Christian

must be continuocusly striving to be more ready and it to

1. Colossians 3:5
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greet his Lord.

It has been seen in the section on the reasons
for "putting off . . . putting on'' that Paul in Ephesians
S:6 and Colossians 3:6 warns his feaders that the wrath of
God is to come upon those who disobey His will and continue
in sin. The implication is that the time is short; there-
fore, they should "put to death" all sin. Thus sanctifica-
tion 1s presented by Paul in his pictures as of utmost
urgency for the Christian throughout his life.

It has been found that Paul regards the Holy
Spirit as the agent of transformation in II Corinthians
3:18, Throughout all of his pictures of sanctification
Paul presents Christ as the source of transformation., It
is the glory of Christ which transforms the believer as
he reflects it. In Ephesians l1:12 and Colossians 2:19
Paul states that it is by union with the body of Christ
and connection with the Head that growth occurs. In Philip-
pians 1:11 the fruits of righteousness are "through Jesus".
In connection with the picture of putting on, it is Christ
who is put on at baptism. Thus it is evident that sancti-
fication is Christo-centric for Paul., Christ is mentioned
far more often than the Holy Spirit. However, even as
Christ is the source and the model for sanctification, so
is the Holy 3pirit the agent according to II Corinthians
3:18, Also in Ephesians u:30 Paul declares that Christians

are sealed in the Holy Spirit unto the day of redemption.
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The giving of the Holy Spirit to the believer to regenerate
and sanctify him is the believer's guarantee that God will
carry out His promise of redemption and will give him his
inheritance. Finally, in Romans 12:1,2 Paul regards God
as the agent of transformation. Thus it is evident through-
out These four pictures of sanétification that it is God
who sanctifies,

In conclusion it appears that Paul regards
sanctification as the result of a process which on the one
hand 1s dependent on the Holy S3pirit's renewal of the be-
liever in discernment and power and bn the other hand is
conditioned upon the believer's use of this discernment
and power., In proportion as the believer assumes his res-
ponsibility, sanctification, personal righteousness, and

Christlikeness result,

1. Ephesians 1:13,1l
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