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THE NATURE OF IDENTIFICATION IN COMMUNICATION
OF THE GOSPEL

INTRODUCTION

A. Statement of the problem

Effective communication of the Gospel of Jesus
Christ is recognized by many today to be a very compli-
cated phenomena. Does it consist simply of repeating
the Biblical message in Biblical words, trusting the
Holy Spirit to make it meaningful to people of various
backgrounds? Or does it require a rqstatement of the
Biblfcal message in terms that make it understandable
and relevant to people who have a non-Christian or
post-Christian wérld view? 1If the latter is the case,
how does the Christian decide what terms will accomp-
lish this?

1n addition, it would appear that, even with
the "right" message, communication involves more than
speaking. People perceive meaning in many ways, and
respond to stimuli as whole beings on the basis of all
their past experience. In the light of this, how can
a Christian understand and communicate with someone
who is different from himself?

It has been suggested in recent years that one

aspect of the answer to these problems lies in the



Christian's "identification" with the person aﬁtside
faith., This concept has grown out of psychological
investigations, and has been discussed for some time
in relation to "foreign missions." It is the author's
hope, however, to discover the ways in which identifica-
tion is a vital factor in communication between people of
the same culture too.

It is the purpose of this thesis to investi-
gate the nature of the Christian's iuentification with
a person outside faith, as he seeks to communicate the
Gospel to him. The identification process, as it is
théug?t of today and as it was practised by the Apostle
Paul, will be examined in the light of cultural and
religious influences in relation to the nature of the
Géspel and some principles of religious communication
and inter-personal relationships. It is hoped that some
implications for contemporary Christian witness will

emerge from this study.

B, Justification of the problem
Identification as a vital element in communi-
cation of the Gospel is important today for many rea-
sons. Martin E. Marty points out that while Christ-
ianity has greatly influenced the forms and values of

Western culture, it no longer speaks with authority'



and meaning to large numbers of people. The Gospel

has been confused with American democratic ideals and
with materialistic middle class ethics, so that, as a
result, its communication has been warped in a chang-

ing culture.l

Many Christians seem to have identified
themselves iso much with their culture that they have
lost the distinctive and transforming elements of their

faith without realizing it.2

A true understanding
both of the Gospel and of the nature and purpose of
identification for its communication is needed.

On the other hand, some groups of Christians
have continued their efforts to communicate the Gospel
in Biblical language, with little attention paid to
the values = goals or thought-forms of the person out-
side faith, It is not so much that this hearer re-
jects Christianity, as that he fails to understand it,
and therefore ignores it.

It is hoped that this discussion of the nature
of identification will help Christians both to under-
stand the process and to enter into it experientially
in their own situation, recognizing its relevance for

their communication of the Gospel.

Liartin E. Marty, The New Shape of American
Religion (New York: Harper and Brothers, 1958),
Pp. - go ‘

2Martin E. Marty, Second Chance for American
Protestants (New York: Harper and Row, 1963), pp. 1-24.




C. Delimitation of the problem
For purposes of this study, the concept of iden-
tification will be defined as follows:

Identification is a mental and moral act, involving
understanding and will, relating two or more person-
al subjects, numerically different, in such a way
that they are regarded and treated as in all possible
respects the same.

Foreman clarifies one aspect of the latter part
of this definition in his later example of a bride's
identification with her husband. He says:

« « o she is entering a life where without ceasing
to be herself she becomes a more complete self

- through belng continuaély and progressively iden-
tified with the other.

Nida would agree with this as he states, "Iden-
tification means , not being someone else, but being more

nd

than oneself. He goes on to differentiate carefully

betﬁeen outer identification, or imitation, and inner
identification in which the identifier comes to a real
understanding of, ". . . the drives, goals, objectives,
and purpose of the people."” He learns as much as possi-
ble to, ". . . think like them:" which makes for ", , .

nd

real communication, Nida concludes:

1K.J. Foreman, Identification: Human and Divine

(Richmond, Virginia: John Knox Press, 1963), pp. 36-38,
%1bid,, p. 134,
3

Eugene A. Nida, Mess e and Mission (New York:
Harper and Brothers, 1960), p. IGE

‘1bid., p. 164.



Inner iaentification does not mean it is nec-
essary to adopt the value system of tnose one seeks
to communicate with: rather, that it must be taken
seriously. The one who achieves inner identifica-
tion must be aware of people's ideas, understand
their viewpoints, and be genuinely sympathetic with
their struggle for self-expreision even though he
may not agree witn its forms.

In addition, it must be recognized that this
study cannot be an exhaustive one, for all its com-
plexity. Some of the principles or psychology and cyber-
netics will be discussed as they have beeu applied in
the religious field. The concept of identification will
not be considered witn reference to such psychological
phenomena as the basic identifications oif personality
development, but rather, from the perspective of inter-
personal relationships between adults.

In the area of theolngy,"faith" will be taken
to mean a person's knowledge of God in Tesus Christ,
His Incarnate Son, his acceptance and confession of
this Person as his Savior and Lord, and his commit-
ment to Him which involves a growing conformity to
Christ in every area of his life. As one author has ..
stated: "Faith as commitment is a personal identifi-

cation with the Incarnate Word. In all tiese aspects,

faitn is tne expressien of a right relationship between

Lypid.



man and God.”E This relationship, based on tne nature
and results of Goa's revelation and interaction with
men, will be discussed in relation to tne Christiaan's
identification with the outsider, but it is not the
writer's purpose to become involved in the Trinitarian
controversies, or to explore tne various views on the
Incarnation or the Atonement. However, Christ's iden-
tification with man and God sheds much light on the
problem and will be discussed,

The principles of iuentification will be examined
in relation to Paul's life and work, particularly among
the Thessalonians and Corinthians. Emphasis will be
placed on the Apostle's cultural and religious backgrouna
and on the character of his own identification with
Christ. Paul's resulting identification with both Jews
and Gentiles in their cultural context will be examined

in terms of his message and personal relationships.

D. Method of procedure
This research will begin with a study of the
nature of identification in communication of the Gos-
pel as presented in contemporary writings. Theologi-

cal and psychological factors will be discussed in re-

IJohn Yun-Han Kao, "The Nurture of Faith in

hrristian Education in Light of the Gospel b John"

unpublished Master's dissertation, Dep't. o¥ Religi-
ous gguggtion, The Biblical Seminary in New York),
pp. 26-27,



lation to the principles of religious communication,
set in the context of contemporary Wéstern culture,

The identification process will then be exam-
ined in relation to the life of the Apostle Paul in his
cultural context. Inductive study of selected New Testa-
ment passages will provide most of the material for dis-
cussion.

In the third chapter, the findings from con-
temporary writings and Biblical study will be drawn to-
gether, with discussion of the implications for Christian

witness today.

e Sources of study

For the first part of this study, the contem-
borary writings will include material from the fields
ot theology, psychology of religion and communication
as applied in the religious field.

The primary source material for the second
chapter will be found in Scripture, particularly in
the Book of Acts, First Thessalonians, and rirst and
Second Corinthians., All Scriptural references will be
taken from the Revised Stanuard Version unless other-

wise indicated,
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CHAPTER 1

THE NATURE OF IDENTIFICATION IN COMMUNICATION OF THE
GOSPEL AS SET FORTH IN CONTEMPORARY WRITINGS

A. Introduction

In a study of the essential elements in identi-
fication for communication of the Gospel, one must re-
cognize the intricate relationship between the source
and character of the message, the people involved in
its communication, and the cultural setting in which
this takes place. The nature of the identification
process must be seen in terms of its purpose, its char-
acter, and the attitudes and resources a person needs
to enter‘into it effectively. These, in turn, in-
volve an understanding of the nature of God's relation-
ship with men and of the principles of good communi-
cation and interpersonal relationships. To be real-
istic, however, one must consider these facts in re-
lation to the cultural factors that tend to make identi-
fication difficult today.

Thus, the cultural, theological and psychelogi-~
cal factors which influence identification will be
examined, following an introductory discussion of the

relationship between identification and communication.
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B. The Relationship between Identification and
Communication

1. Types of communication

Communication is a process that occurs between
persons on different levels and in many different ways.
Some have called this "an age of communication," poini-
ing to the large scale use of newspapers, magazines,
books, billboards, television, radio and movics which,
". . . carry entertainment, information, education,
and propaganda to great masses of human beings.“l
However, Sherrill indicates that in spite of this,

e o« o great numbers of people are in danger of
perishing for want of communication. This . . .
grows out of the separateness of many human beings
from their kina, witn the result that they live
in isolation, loneliness, and emptiness., Not the
least of tue perils of this separateness exists
in the very places where the greatest numberszof

- people are herded together, as in the cities.

He goes on to show that there are at least two
types of communication, ‘he first is “one-way" com-
munication which flows in one direction only.

It is communication by pressure; for it is an ef-
fort to do something to people, such as to get
them to buy, or to persuade them to do this or to

believe that. It is . . . aptly called "putting
it across."d :

Lewis Joseph Sherrill, The Gift of Power (New
York: The Macmillan Company, 1963), pp. 119-120.

®1bid., p. 120,
3

Ibid.
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If people are to maintain their sense of identi-
ty and integrity in the face of this powerful manipu-
lating force, they must resist this invasion of them-
selves, However, the more they close themselves off
from it, the greater is their 1solation.1

"Two-way" communication, on the other hand,
occurs between persons with the willing consent of
both. Pressure and manipulation of one by the other
are conspicuously absent. Sherrill states:

In this, communication flows in both directions,
back and forth between two or more persons, It

has mutuality in it, for each gives forth something
of himself. It is communication by participation;

for each takes part in the life of the other, es-
pecially in the interior life of the other;

In.sueh co;uénic;tian éeﬁa;ate;ess‘is ;v;r;ome.

- Hearing becomes understanding. Seeing becomes
perceiving. Compassion ariseg because if one suf-
fers, the other suffers also.

It will be seen below that the very nature of
the Gospel demands that it be shared by communication
of this "“two-way"type. Indeed, one could almost say
that "one-way" communication, offered in the spirit
described by Sherriill, is diametrically opposed to the
character of the Gospel, and is therefore useless as
a means of communicating it. This is said of the mo-

tivations and goals of "one-way" communication, and

Ibid.
2
Ibid., p. 121.
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does not refer to particular techniques.

Nida, also, emphasizes the importance of inter-
action between participants in communication. He
speaks of the mutual adjustments made by a speaker and
his audience to increase understanding, and concludes:
"Communication thus becomes a two-way affair, even
though one person is doing all the talking.“l

This two-way interaction involves many things.

In addition to the actual words spoken, the listener

or receptor of the message learns from and responds

to the tone of ?biee, facial expression and gestures
of the speaker or source, to name just a few factors,

Nida states that,

we receive communication by means of all our sen-
ses: hearing (language, music, barking of dogs),
seeing (words, pictures, sgns), touching (kissing,
- stroking), tasting (the gourmet's language of good
and rare foods), and smelling (pleasure in the rare
symbolism of perfumes, the painful response to
foul odors).

Thus, communication is both verbal and non-verbal and
the deeper the level on which the sharing occurs, the
more complex is the process. A person communicates
something by all that he is and says and does.

In view of the necessity for mutual personal

relationship for meaningful communication, and in view

1

21bid., p. 4.

Nida, p. 720
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of the large numbers of factors through which communi-
cation occurs within this relationship, the need for
the Christian to understand and to identify with the
receptor of his message becomes obvious. But what
more should he understand about the communication pro-
cess in order to appreciate the relationship between
his communication of the Gospel and his identification
with the receptor of his message? Some further fac-
tors will now be considered.

———

2, Degrees of identification needed at different levels
of communication ' ’

The three "essential factors" in communication
are the source, the message, (which Nida calls, "the
actual form of what is communicated"), and the recep-

tor_.1

Without all three there is no communication.
The message may take many forms including pictures,
music, drama, dance etc., as well as speech and writ-
ing, but for meaningful communication, the source must
have a purpose and the receptor must make a response.2
With this background, it must yet be realized
that the 1aentifi¢ation of one person with another can
never be fully complete. Indeed, for effective communi-

cation, complete identification is often neither desired

ibid., p. 33.
2
Ibid., p. 34.
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or necessary. JIThe examination of four levels of com-
manication in terms of the result expected and the de-
gree of ideniification required for each will proviae
perspective for the necessity of identification in
communication of the Gospel.

Nida states:

The first, and lowest, level of communication
is one in which thg message has no significant ef-
fect on behavior and the substagce of the message
is essentially self-validating.

An example of this would be the news that there is a
coffee shop around the corner. 7The truth of this state~
ment can easiiy be verified an. the receptor of such

a messuge is not concerned about the type of person who
communicates 1t.

Nida continues:

In the second stage of communication, there is
a message which, though it has no permanent effect
on a man's total value system, does affect signifi-
cantly his immediate behavior. . . . unless the
source identifies himself with the message, thg
effect upon the receptor is largely nullified.

If a person announced that the building was on fire, but
casually continued working at his desk, no one would
take him very seriously.

On the next level of communication, ". . . the

message not only concerns a large segment of a person's

lyida, pp. 164-65.
21pid., p. 165.
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behavior, but also his whole value system."! At this
level it is not enough for the source to iaentify with
his message; he must also identify with his listener.

As Nida states:

+ « o the receptor must be convinced that the source

understands his, the receptor's, particular back-

ground and has respect for his views, even though

he may not agree with them. To give weight to

the message, the source should in some way have

something of the same background as the receptor.

On the fourth and deepest level, the communica-

tion has been so effective, ". . . that the receptor
feels the same type of communicative urge as that ex-
perienced by the source. The receptor then becomes
a source of further communication of the message.”3
When this happens the receptor has identified with the
source., Communication of the Christian Gospel occurs

ideally and effectively on the last two levels.,

3. Language in communication

~ When language is used in communicating a message,

hings influence its perception. Grammar, style,
syntax all convey meaning in a cultural context, and
this meaning is important to both source and receptor.
It must be noted that definition and use of these two

terms varies with the scholar. However, for purposes
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of this discussion, a sign will be understood to in-
dicate, " . . . the existence of a particular thing,
event, or condition within a context . . . ." This
context may be natural or cultnral.1 A symbol, on

the other hand, " . . . can be used quite apart from
its immediate context or stimuli."z As Sherrill states:

A symbol . . . represents that to which it

points, not because it has been arbitrarily chosen
for that purpose, but because it is intrinsically
related to it in some way, such gs by association
with it, or participation in it.

Nida speaks of "discursive" symbols that can
be translated into language. He states that they are
"arbitrary," since they vary from culture to culture,
but that, " , . . they must also have a certain amount
of conventional acceptance by the community that uses
them, . . d They have a wide range of meaning, too,
though this is not always recognized. For example,
the word "Goa" represents many different concepts of
Deity.’

In addition, verbal symbols have both a referent-
function and a conception-function. The former means
that, " . . . symbols become a label for some object,

event, state of being, or abstraction, . . . while a

conception-function . . . is, a label for, or a stimu~

lipid., p. 65. 2Ibid. SSherrill, p. 123.

4

Nida, p. 67.  OIbid., p. 68.
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lus to, a corresponding mental conception."1 It is the
latter function that influences behavior most, since a

person's response to the word is governed largely by

his emotional reactions to the conception thus 1abe1ed.2

4. Encoding and decoding the message

The value of these concepts for the Christian
seeking to identify with‘the outsider in order to com-
municate the Gospel to him can readily be seen., However,
the form and perception of the message is influenced by
other factors as well, Nida discusses the principle of
"encoding"” and “decoding" the message, done almost auto-
matically by the source and the receptor respectively.

He states:

« « « the way in which we encode our thoughts into
sentences depends on a great many factors other
than the nature of the object we wish to speak about,
For example, as we speak we inevitably reflect the
attitude we have toward the receptor, our feelings
with regard to the object we are discussing, our
general emotional state at the time of speaking,
and the purposes of the communication, i.e., do we
wish merely to describe something, or to evaluate
it, or to prescribe it for someone else?

The encoder is of necessity limited to his
particular background of experience in terms of what
he has done ana the words with which he has become
familiar, though, of course, this back ground com-
prises his total experience and the ways in which
he has mentally organized and evaluated it. If he

is to cng&unicate, he can draw only upon these two
sources.

ybid., pp. 77-78.

2Ibid., p. 78, For a more detailed and very help-
ful discussion on the meaning and perception of symbols,
the reader is referred to pp. 79-84 of Njda's work as well.

3ibid., p. 70.

S——————
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The encoder's awareness of these factors will
help him recognize his own limitations, and his need to
understand something of the receptor's background. Even
people with the same cultural heritage who have had
similar educational and religious experiences have dif-
ferent conceptions about the same objects or symbols.
This is amply bourne out by the many "schools of thought"
and the "lack of communication" apparent within a single
Protestant denomination or even within one local congre-

gation, As Nida states:

Men differ, . . . not so much in their reasoning
powers as in their starting points.

L 4 . - . » . . ] . L] L] . [ 4 L J

It is because";f.these differing basic assumptions
that discussions often leavelpeople further apart
rather than clbser together.

He summaries the technical cause for some of

these difficulties in clear communication:

Our conceptions must . . . pass through two grids
before they can be communicated to others: (1)
the grid or "screen" of our own accumulated per-
ceptions (including the ways in which our minds
have organized them) and (2) the grid or '"screen"
of our language." . . . We assume the complete
validity of our own perceptions and we take for
granted the "logical" nature of our linguistic
grid, never realizing the extent to which our con-
ceptions are distorted by our own observations
and further "skewed" by the arbitrary charactgr
of the language in which we must encode them,

The decoder, too, must, " ., . . adjust his grid

so as to . . . assign proper meaning to . . . not only

INida, p. 91.  “Ibid., pp. 70-71
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the words used but also the supplementary features of

the communication. . . "1 To do this, he must know

something about the source. It will be seen below that
identification involves both knowing the receptor and
being known by him.

The effectiveness of this "encoding-decoding"” of
the message must be tested by two-way flow. in the com-
munication. As Nida states with reference to Christian
communication:

Both in the ministry and in missionary work it
is usual for the religious professional to do most
of the talking. Too often the minister or mission-
ary regards himself solely as intermediary of a
superior message from God, and hence not aware of
or dependent upon the feedback which should come
from the congregation., . . . If this attitude is
pushed to an extreme, the message inevitably will
become irrelevant. Even though it may be true,
it does not reach its receptor, for the "master of
the household" does not know the conditions under
which the servants live and work. And even if he
does know, his communication will be immeasurably

strengthened provided those to whom he speaks are
convinced of the fact that he knows and understands.

5. Information theory in communication

The effective transmission of a message requires
more than understandable form or content; "impact" must
also be considered. The amount of "impact" or "infor-
mation" carried in any message is governed by several
factors, one of which is the predictability of content.

If the message consists only of familiar, "predictable"

2

Ibido Ibido’ p- 990
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words and patterns, the amount of information (im this
special sense) conveyed is relatively low. However, if
the message contains too many unpredictable and unfamil-
iar words, the listener is distracted and meaning is
lost. This may occur in a highly technical discussion
when many specialized words are used, with which the
listeners are not familiar. It is all too prevalent in
religious communication also. People unfamiliar with the
Gospel are confused and bored by the use of such phrases
as "saved by the blood," and "sanctified by grace,"
which, ". . . may carry too much ‘'information' and too
little meaning . . . to then."l Speaking on this point,
Nida warns:

The preacher must face the implications of in-
formation theory from two points of view. First, he
must make sure that he is not using a host of strange
words in unusual combinations. Otherwise, people
unfamiliar with the gospel message will be completely
confused. . . . The preacher also runs the Opposite
risk of producing nothing but a series of trite,
warmed-over expressions which may flow out with in-
eredible monotony and sound exceedingly pious.

In addition, information theory suggests that,

"the greater the specificity of detail the greater is
3
]

the information, A message that uses, " . . . con=-

crete words and specific illustrations is more unpre-

dictable and: carries a far greater impact than, "ab-

1Nida, pPP. 72-74. 2

3

Ibid‘, ppo 74"‘75'
Ibid., p. 75.
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stract, generic discourse."l

It can easily be seen that the Christian who
has identified with the receptor of his message is in
a position to choose words and illustrations that both
convey meaning and carry an impact. He knows how var-
ious "religious" terms are understood, and he can choose
relevant, "real-life" examples because he shares in
the life-experiences of his listeners.

In conclusion, the need for identification in
communication of the Christian faith has been demonstrat-
ed by a brief study of the communication process. An
understanding of the degrees of identification as re-
lated to the types and levels of communication and an
awareness of the principles involved in the use of
symbols, encoding-decoding, and information theory
can help to motivate and equip the Christian for ef-

fective identification with the receptor of his message.

C. Cultural Factors which Influence Igentification
Communication never occurs in a vacuum. Rather,
it occurs in and is even made possible by a cultural
setting that gives a frame of reference for all that is
perceived. Charles Kean defines culture as:

+ « o the variegated fabric of traditions, values

Yipia.
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and understandings that people take for granted,
and which give function and purpose to the politi-
cal, economic, and social institutions that frame
their lives. Our culture gives us the tools with
which we think. Indeed we cannot even dream ex-
cept by the use of eaiegories which we inherited
rather than invented.

Culture is a dynamic factor, however, and on
every hand today, one hears that Western culture is in
a state of confused upheaval and rapid change. Since
culture plays such a vital role in shaping the life
and thought of persons and groups, an attempt will
now be made to examine some of the characteristics of
Western culture in relation to identification for

communication of the Gospel.

l. Some characteristics of western culture

In the present situation of rapid cultural
change, Richardson suggests that there is no uniformity
of outlook underlying modern values. He says:

The lack of a common faith and outlook in West-
ern civilization in the twentieth century and the
decay of the traditional system of beliefs and val-
ues have been noted by many thoughtful people, both
Christian and non-Christian alike; and they have
usually viewed our present situation and future
prospects with considerable misgiving. Although it
is true that, . . . there is to-day no widely ac-
cepted philosophical outlook amongst our contempor-
aries, . . . this does not mean that there are in
our times no general assumptions about the world
and life embedded in the modern mind. On the con-

trary, such assumptions exist and are none the less
Charles D. Kean, That Heari They Shall Per-
1§%§

1

ceive (New York: Seabury Press, )s PP. 12-13.
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potent because the majority of men are unaware of
them. These assumptions become doctrines which
gain widespread acceptance, not because people have
made any conscious and determined effort to articu-
late and understand them, but because the general
pressure of social development predisposes men to
accept them unciitically as though they were self-
evident truths.
Recognizing this, several of the main trends
of thought and value in Western culture will now be dis-
cussed. The first of these is the tendency to measure
the value of all things by material standards. As Kgan
states, ". . . the western world assumes that a man
is worth what he owns, what he can earn, or what he
can produce."2 Coming into prominence after the Ren-
aissance, this presupposition has been largely respon-
sible for the growth of "modern civilization."® How-
ever, it has been largely responsible for the "deperson-
alizing" of human relationships as well, It has en-
couraged people to treat others like things in order
to gain material ends. An example of this is the high
pressure, "one-way communication" techniques used in
much modern advertising and salesmanship.
In addition, however, Kean indicates that,

"our culture has a most ambivalent view of personality.

It sets a very high store on individuality and at the

lAlan Richardson, Christian Apologetics (New

York: Harper and Brothers, 1947), p. 65.

2Rean, p. 14.  JIbid., pp. 14-15.
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same time depreciates the social value of persenheed."l
Individuals are lost in the interests of "the corpora-
tion," and conformity is required rather than personal
expressioh. Kean notes the, " . . . very real split
between freedom and responsibility”, and adds:
Within the culture itself, freedom tends to be
thought of as disengagement, freedom from obliga-
tion and involvement, while responsibility tengs
to be understood as a limitation upon liberty.
This concept is supported in Nida's discussion
of the "other-directed” society, drawn from David

Reisman's book, The Lonely Crowd. In contrast with

the "tradition-directed" society which looks to the
past for its norms, and the "inner-directed" society
which looks to its conscience, the other-directed group
looks to its contemporaries for direction and approval.
Values and morals become relative and what is right
becomes equated with what "everyone" is doing. The
other-directed person "goes along with the crowd,"
fearing ostraciém, and thinks_in terms of psychiatric
counselling as the answer to his problems.3

He lacks purpose and a sense of direction since he has
no objective standard against which to measure things.
He and his contemporaries are lost together, depending

on each otherft Nida suggests that this is happening

l1bid., p. 16. 2Ibid.  ONida, pp. 123-29.
YIbida., p. 128
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in much of American life today. The frontier is no
more. Peaks of accomplishment have been reached and
society is resting on its laurels, content with the
current emphasis on "getting along together.“l

Sellers agrees with Robert E. Fitch that the

trends toward purposelessness, relativism, impressionism,

and skepticism, so prevalent in the West today were
also characteristic of the late period of classical
culture. He concludes:
Men have decided that they no longer want either
to know the truth or to be free. "They want what
the Roman world wanted in its decline -~ ataraxia,
apathia - tranquility, indiffergnce, the peace
that by-passeth understanding."

In addition to materialism, apathy and relativ-
ism, "scientism" is another trend in Western culture.
For "several decades," as a result of the great empha-
sis on human reason that grew out of the Renaissance,
"scientism", * . . . has been pervasive . . . in edu-
cational circles and very influential in the forming of
public policy.”3 As Kean explains it:

By oversimplification, scientism can be sum-
marized by saying that only that which can be
measured is real, with the implication that if
value is to have substance, it must be determined

in this manner. There is the further implicazien
that that which cannot be measured is unreal.

lIbid., pP. 124, &Sellers, pp. 88-89.

Skean, pp. 16-17.  %Ibid., p. 17.
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When these presuppositioms that work so well are ap-
plied to social and historical interpretation, as Kean
indicates, " . . . the dynamic factors instead of
being explained will be filtered out. When this hap-
pens, people are unable to appreciate the real nature

of their problems.“l

In this way, scientism encoura-
ges men to accept a false standard by which to Jjudge
what is real, and presupposes that a method which is
sound in the physical sciences is therefore valid and
authoritative when applied to all the categories of
life.

Richardson agrees that for many in the modern
world which lacks a widely accepted philosophy, all
of life must be brought to the "scientific method"

as a test of certainty. There is no knowledge apart

from scientific knowledge.z However, he goes on to

show the inadequacy of this as he states:

Reason has been dethroned by the combined opera-
tions of the psychologists, sociologists of know-
ledge, Marxists and logical positivists. Ra-
tionality can be recovered only by believing in
something; or, to put it in another way, the
wholeness of our outlook upon the weorld and life
can be re-created only by the deliberate choice

of a key~idea by which our fragmentary perceptions
of trgth can be integrated into a satisfying world-
view,

Nida characterizes Western culture from a dif-

llbid. zRichardson, p. 28, 3Ibid., p. 37,
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ferent perspective, but none-the-less truly. Comparing
it with other cultures, he states: "We are the ones
who are so vastly different, with our highly involved
technology, specialized division of labor, impersonal
systems of communication and unprecedented mobility
(geographical, social, occupational and idealogical)."1

The process of identification for communication
of the Gospel is greatly complicated by thesé trends and
values in Western culture. The man of faith and the
man of "scientism" begin from opposite poles, Words
about love and the worth of the individual mean little
to a person living solely for his own material pros-
perity. In addition, the very isolation and apathy of
people in our depersonalized world makes it hard for a
person to.relate closely to them., There is a broad
gulf, too, between the Christian's view of meaning ana
authority in life, and the relativism and purposeless-
ness of life to the "outsider."

However, secular culture and Christianity are not
matually exclusive. They have greatly influenced each
other, and some understanding of this relationship is
important for the Christian who is seeking to identify
with the. person outside the Faith.

INida, p. 49.
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2. The cultural influence of Christianity on people
outside faith

Who is the outsider? What has been his expo-
sure to Christianity? It is important for the Christ-
ian t.o answer these qﬁestions if he is to learn to
"think like" this person, the receptor of his message.

Richardson discusses four kinds of outsiders
on the basis that there are, ". . . distinctions within
unbelief itself, even though they are hard to define.“l
He speaks of, “. . . the seriously-minded humanist, who
believes in values and searches for them, and who in
the modern world is himself the product of generations
of Christian teaching and of a Christian culture and
civilization; . . .“2 He then goes on to say,

+ « o the convinced believers in some non-Christian
philosophy of life, such as Marxists or Mohamme-
dans; and thirdly, . . . the class of people who
are apparently indifferent to all questions of
truth, and who are so interested in themselves and
their worldly needs and péeasures that they care
for none of these things." '
Richardson then suggests the possibility of a fourth
group consisting of, ". . . those who deliberately and
cynically despise all truth and value and exalt self-
aggrandisement (whither nationalistically as in Nazism

or individually as practical atheists) to the

lpichardson, p. 25. ZIbid., pp. 25-26.

SIbid., p. 26.
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point of religious devotion; . . . nl

However, the influence of Christianity on the
culture of the West can be seen in the way many profes-

sed humanists and agnostics hold to love as the highest

human virtue and "the primary force in men's J.:i.\reas."‘2

The Christian influence is also present in the emphasis,
(at least constitutionally and verbally), on human
rights, in health and welfare plans, and in legislation.
Sellers speaks of "Christians by osmosis," and says:
"American business life, no promoter of the inward
Christian virtues, is in some respects an outgrowth

of John Calvin's interpretation of Christian faith, "3

He also draws attention to a key area of difficulty in
the Christian's identification with the outsider. He

says s

4 '« « one reason some would designate this a "post-
Christian" age: is that many of the leadihg be-
liefs and values which came into our culture from
the Christian faith have now become common coin,

no longer wearing the explicit label of "Christian."
They form a part of the basic moral awareness even
of those members of society who do not comnsider
themselves churchmen, or even Christians. More~
over, certain leading Protestant religious ideas
appear to have the greatest persistence when they
are stripped of churchly authority. So argues John
Paul Williams, who points out that Protestantism's

influence among thﬁ "unchurched" is strong, but
primarily ethical.

Later, he adds:

Ibid. g 2Se11ers, pp. 14-15.

5Sellers, p. 16. 4Ibid., p. 17
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« o « the Christianized values reposing in the
consciousness of our society make it easy for men

to be "Christians™ without decisive allegiance
either to Christ or his church and to hold an ethical
value system and do good without embracing faith in
God. When the recipient of churchly communication

is under the impression that he is already Christian-
ly religious, the call to formal commitment seems
irrelevant. Worse, when the recipient's picture of
the world converts the old orthodox Christian cate-
gories into cultural attributes, the communicator

has left few, if any, distinctive Christian terms
with which to speak ang to specify the meaning of
deliberate commitment.

Here, then, the problem of identification with

the outsider in a Christian culture comes to a focus.

- But is the outsider to be found only outside the organ-

ized Church? A study of the effects of secular culture
on people who seem to be inside the Christian faith

will indicate an answer to this question.

3. Cultural influence on people inside the Church
Sellers states:

There is one more reason for calling this a
"post-Christian" age. If the members of Western
society at large no longer need to adhere to organ-
ized Christianity in order to hold Christianized
ideas, the reverse is also true: people in our so-
ciety who sincerely call themselves Christians now
exhibit a great many secularized values which have
nothing especially to do with Christian faith, and
even less to dowith t&e traditional interests of
the organized church,

It is not the purpose of this paper to ask why
this has happened, but rather to discuss some of the

effects of this secularizing influence on the faith

laellers, pPp. 25-26, 21§id.; pp. 17-18.
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and life of individuals,
Sellers indicates that,
thousands of American Christians in the twentieth
century feel that their prayers should seek not so
much eternal happiness in some world beyond as or-
dinary present benefits, They agree with George
Crane that one of the fruits of church attendance
is “liss ulcer, less high blood pressure," longer
life.
Could one go so far as to say that God is sometimes
seen largely as a means to man's ends?
Also, in the fragmented, insitution-filled life

of many people, the church is viewed as, " . . . simply

another institutional burden, another program of things

to do, . . . "2. There are many agencies demanding

one's time and energy, (Sellers mentions school, business,
ana the state to name just a few), and the church is no
longer the focus and authority for all of life that it
once was, ". . . the members of the Christian denomina-
tions have become less ‘'totally committed' to the church
as an organizer of their lives and a guide of their be-
liefs."® 1In fact, many of the "major ethical decisions"
of life are made outside the church, and Sellers con-
cludes: "This acceptance of outside management for
completion of denominational life has its counterpart

in the value system of the individual Christian,"?

lsellers, p. 18.  2ipid., p. 26.

SIbid., p. 18.  41pid., p. 19.
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Thus, the church has failed to speak relevantly and
authoritatively to all aspects of life for its mem-
bers, while church people in turn have brought secu-
lar motivations and methods into the organizational
life of the church, At the same time, they have often
continued to use Scriptural terms and to insist upon
traditionally orthodox creeds and forms.

Sellers summarizes the situation as follows:

The church now is composed largely of Christians
who express a "need for religion" but do not ex-
pect this religion to have any crucial bearing on
their lives beyond the church - the realm where
the important decisions have to be made. There

is nothing new in the dilemma of "believing dis-
belief," . . . . What is new is the problem of
unfocused loyalties -~ of the simple inability of
members of modern society to orient their lives
about peculiar Christian values or to look single~
mindedly to the message of the church for guidance.
From the point of view of the communicator of the
Christian message there is no longer, properly
speaking, a "gathered" Christian congregation to
hear him,1

Later Sellers speaks of overcoming this "illusion
of Christianity." He says:

The already-Christianized recipient stands in
need, not of acquiring categories to believe with,
but of believing with the categories he already has.
The people in this situation are neither Christians
nor pagans - they are outsiders of one kind or another.
All have retained the favorite Christian symbols as
various illusions, often including the conceit they
are 100 per cent Christians; but they do not evince
serious commitment to the manifest church,

If Christiamity is to be introduced into this kind

lSellers, p. 20.
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of situation, it must take the place of, and not
simply . strengthen, the-§53533:§§F§§TTEEity of the
times, 1 |

Thus, it can be seen that the relationship
between Christianity and Western culture has preoduced
outsiders that are in the organized church as well as
outside it, The confusion between secular culture and
Christianity, and the lack of awareness of this con-
fusion baoth complicate the efforts of the insider to
identify with and thus communicate with the outsider.
What is to be their point of contact concerning the
Gospel? This matter will now be discussed.

4., Point of contact

The attitude of the Christian insider, both to
the Gospel and to the outsider is an important factor
in establishing a point of contact between them. The
Christian's attitude will determine the form of the
message, if any, and it will also influence the rela-
tionship through which the coﬁmunication occurs, At
what point and for what purpose does the Christian
touch the life of the outsider to identify and communi-
cate with him?

First, it must be stressed that, while it is

God Himself who brihgs a person to faith in response

ibid., p. 9L.
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to and appropration of the Gospel message, yet the
Christian cannot sit back, refusing to be involved with
the outsider, and expectythe Holy Spirit to work.

As Richardson says:

The gift of sight is always a miracle of divine
grace; but this does not mean that Christians may
sit still and tafe no trouble to make ready the
way of the Lord.

Sellers would agree with this as he states:

The other false course is to do nothing, . . »
about the outsider, refusing to see in him or his
situation a unique problem demanding our most ener-
getic witness and assistance. It is a good

thing to believe in the helplessness of man before
God and in his inability to talk himself into
faith, But it is another (and inexcusable) thing
to wash our hands of his helplessness by refusing
to start with his unbelief. That is to stand about,
presuming somewhat irresponsibly that he will some=
how be "elected" to the Christian faith without

the help of being confronted, really, by his fel-
low Christian men,2

It becomes clear, then, that the Christian who
recognizes his need to be involved with the outsider
must begin by taking the latter's unbelief seriously.
There must be a real recognition of his condition as
an outsider. As Sellers states: ". . . to convert

the outsiders . . . we must admit the existence of
that which we are seeking to convert.“3

The outsider's individuality must be respected

lRichardson, p. 28, 2Sellers, pPp. 54-33.
Sibid., p.84.
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and understood. On this point, Sellers agrees with
Bultmann that, "every recipient . . . may be different
from all others, since in each of us 'the conflict
with God and the question of man's real being are dif-
ferently expressedl”l

In view of this, how can the Christian estab-
lish a medium of communication with the outsider? Nida
suggests that he must identify with people through real-
istic participation in their lives, working with then,
not for them. 1In addition this participation must be
on the symbolic level whether this symbolism involves
ideas or activities.2 They must be involved together
in things that are deeply meaningful to the outsider,
and the Christian must understand this meaning. The
meeting of minds is also important for identification
and communication. Richardson indicates, ". . . that
there is a 'point of connection' between the minds of
believers and those of at least some unbelievers."3

There are two approaches to this "point of con-
nection,! however. One is to seek "common ground" with
the outsider, and the other is to establish that their
meeting place is really a point of conflict, though one

lRudolph Bultmann, Essays: Philosophical and
Theological , trans. James E.ﬁ.éreig, (London: SCM
Presg, Ltd., 1955), pp. 137-38, as quoted in Sellers,
p. 56.

®Nida, pp. 162-63. OSRichardson, p. 25.
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that is mutually understood to be such by them both.
As Sellers says, agreeing with this last approach, ".
« o the aim of the apologist is to convince the out-
sider of the futility of his system and of the sin of

his situation."1

All the scholars that this writer consulted,
agreed that to seek common ground with the outsider
is‘likely to be ineffective, since what uséd to be
purely Christian symbols are now associated with secu-
lar values, and Christian ethics are so often accepted
apart from commitment to Christ. To seek common ground

would only encourage the outsider in his mistaken be-
lief that he is already Christian.? Sellers states:
"Another way of putting it is that a nominally enter-
tained Christian symbol when chosen as the point of
contact will obliterate the Christian meaning under-

neath instead of yielding to it."S He adds:

« « « Kierkegaard is . . . not against trying to
talk to the outsider in the outsider's language,
but against trying to talk to the outsider in the
conventional Christian language. What is perilous
is to attempt the direct proclamation of Christian
categories to a post-Christian people who have
already discounteg the ultimate value resident in
these categories.,

The answer seems to lie in establishing communi-

cation and then showing the outsider his need of God

1Sellers, p. 85.
90 96 2See Sellers' discussion of this point on pp.
Sellers, p. 93. 4;bid., p. 97.
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in terms that he can understand. Nida agrees that the
common ground approach is inadequate, and urges that
similarities of thought be looked at, ". . . not as
common bases of belief, but as elements that make com-

munication possible.“l

Richardson, too, insists that the Christian
must thoroughly understand and appreciate the values
and symbols of the outsider in order to esﬁablish a
"point of contact," and to interpret Christianity to
him in a relevant way. He says:

Those who have never studied the implications of
the Christian faith in the light of such truth as
may be found in the case of the humanist or the
Marxist are unlikely to make a successful defence
of Christianity against the humanist or Marxist
attack, and will be unequipped to mount a power-
ful counter-offensive. The humanist's high regard
for truth and value and the Marxist's eagerness
for social justice alike prove to be highly signi-
ficant "points of connection," and there is thus
in each case a mutually acknowledged criterion,
however small may be tBe area of agreement when
the discussion begins,

Sellers indicates, also, that since sin is
expressed in every aspect of man's life, the whole of
his existence becomes a point of contact, not because
it expresses, "a bit of God's Word already," but because

it stands in need of "God's transforming grace."3 Re~-

INida, p. 214. See his discussion, pp. 211-215.
He presents conclusions similar to those of Seller, but
for diffgrent reasons,

Richardson, p.27. 3Sellers, pp. 55-36.
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cognizing these things, though, how does one go on to
show the outsider this need as well as the Gospel's rele-
vance to him in it? Sellers warns:

The really dangerous proclamation-activity lies

not in seeking secular symbols with which to ex-
press biblical meanings, but rather in the opposite
course----i.e.1 providing secular meaning for bibli-
cal symbols.

Thus, since Christian symbols cannot be used to
show the outsider his need, perhaps bihlicalvmeaning
can be given to secular or lay symbols. Sellers puts
this idea in historical perspective as he examines the
apologetic work of Justin Martyr and iertullian, and
concludes:

e ¢« o it is never the establishing of a point of
contact to which the church can legitimately object;

is rather the establishing of a point of contact
that honors the pagan value system. iIn true apolo~-
gefics the pagan symbols have to come under new man-
agement, . . . and their content, . . . must stem
from the biblical message rather than from the pagan
religions . . . however, that content and form can-
not be neatly separated from each other. When the
apologist takes over a pagan symbol with the intent
of renovating it for Christian purposes, he may find
a little (or a lot) of the old pagan meanigg cling~-
ing to it, try as he will to eliminate it.

Awareness of this danger is important, since
one could easily slip unawares into promotion of the
pagan message instead of Christianity, but understanding

of the outsider's thought-forms and values will help

libid., p. 81. 2sellers, p. 72.
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the Christian avoid this. It is at this point that
one must ask how the Christian can gain this understan-
ding.

At least part of the answer lies in the two-way
character of effective communication, through identi-
fication, The Christian can "hear" what the outsider
is both saying and meaning as he is involved with him
as an individual, as he reads his books and subjects
himself thoughtfully to the same social influences and
pressures. The insider must take all the help offered
by the psychologist, sociologist, political economist
and contemporary philosopher, etc., in order to appreci-
ate the outsider's point of view consciously and ob-
jectively. At the same time, he must test the values
and patterns that emerge to his understanding against
the reality of the Gospel as revealed in Scripture, in
history and in life,

In this context, the use of the outsider's
language can be of great value in making the claims of
Christ understandable to him, The second century apolo-
gist, too, ". . . made deliberate use of the thought-
forms, symbols, and language of the outsider. His apolo-~-
gy was not, like the sermon, couched in the idiom of

the already convinced."l In this way, he established

lSellers, p. 62.
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a basis for communication with the outsider, and show-
ed him the reality of his sin and inadequacy before
God. However, the apologist needs to do more than
this. Sellers summarizes: "The apologist, . . . in-
sofar as he makes contact through a set of pagan sym-
bols, preaches in the last analysis only a partial
Christian truth.“I Once the outsider sees his need,
the Christian must move on to proclamation which is
the preaching of grace. To do this, he must communi-
cate the biblical meaning of Christian symbols through
identification with the outsider in life as well as
in word.2

The question of authority is part of this pro-
blem and is one area where differing presuppositions
often hinder really effective communication, especially
if this difference is not recognized. ©Speaking of the
second century again, sellers indicates how Justin
Martyr did, "everything in his power to bring his
listeners finally under the biblical authority," even
though he used extra-biblical language to do it.3 The

outsider's acceptance of this authority cannot be as-

sumed, however.

1vid., p. 85.

“2Reue1 L.. Howe, Man's Need and God's Action
(Greenwich; . Conn.: The Seabury Press, 1953), pp.69-71.

3

Sellers, p. 74.
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The relationship between reason and revelation
becomes important at this point, as Richardson states:
Christian apologetics, . . . is concerned with the
implications of the Christian revelation for the
rational understanding of the world and of our
existence in it. It seeks to show that revelation,
« « o is actually a help and guide to the human
reason . . . and, moreover, that revelation is not
a figment of the imagination of Christians, but
that it is a category based upon observable fact
anu recognizable exgeriences, when they are cor-
~ rectly interpreted.

Speaking of one's method of approach to the prob-
lem he states further that:

o o «» the task of Christian apologetics in the
twentieth century is to demenstrate that the
Christian faith can bear scrutiny in the light of
modern scientific method, that is, by the scientific
method appropriate to it, which is theological me-
thod.

In conclusion, it is vitally important for the
Christian to be aware of the deep anu subtle relation-
ships between Christianity ana culture, and of the
effects of these on the outsider to faith, found both
within and without the church. As the outsider's val-
ues and beliefs are seen in the light of the Gospel,
the Christian will be better equipped to communicate
the reality of his sin clearly to the outsider in his
terms, and to help him in turn appreciate biblical mean-

ing as he responds to anu experiences God's transform-

) 1Richardsan, p. 21. For a full treatment of
this topic the reader is referred to pp. 19-64 of this
work.

2

Richardson, p. 535.
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ing grace. This is made possible by the_christian's
identification with the outsider in life and understand-
ing and word.

One must remember, however, that while, ". . .
the audience may determine the style of communication
and may supply many of the symbols, the message itself

will have to come from God.“l

Apology, no matter how
relevant and complete, is useless apart from the ac-

tivity of the Holy Spirit.

D. Theological Factors which Influence ldentification
The Christian Gospel transforms men's lives.
If this is true, then a Christian's relationships, his
message and the means by which he communicates it should
take their character from the God whose Good News has
transformed him.
Jesus Christ not only sets an example of iden-
tification, but this identification with God and with
man makes the Christian's identification with the out-

sider both necessary and possible.

l., Christ's identification with God

Identification is a mental and moral act,
involving understanding and will, relating two or
more personal subjects, numerically different, in
such a way that they are regarded Qnd treated as
in all possible respects the same.

lSellers, p. 58. 2Foreman, pp. 37-38.
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According to the author of this definition,
Jesus Christ as a man purposefully and fully identi-
fied Himself with God, "...as Son with Father."l This
is spoken of as an "identification of devotion, of wor-

ne

ship,"“ which is the highest example of identifica-

tion possible and in which Jesus fully accepted the
Father's purposes and made them His own.3 All that
He did was consistent with what God had shown Him.?
This identification with God was veolitional
and continued throughout His life. Foreman says:
It was the decisive, central factor in his charac-
ter., It motivated his prayers, it directed his
steps, it governed his choice of friends.,. . . It
was the inspiration of his life's driving interest
in the Kingdom of God. It came to a climax in
Gethsemane, in the prayer, "Not my will, but thine,
be done."” And it is heard in his last prayer of 5
all, "Father, into thy hands I commend my spirit!"
Jesus did nothing either contrary to, or other than
that which would specifically accomplish God's will,
and thus would glorify Him, so that at the end of His
ministry He could say to Philip, "He who has seen me
has seen the Father; . . 6
Through this worshipful, obedient identifica-
tion with God, Christ was expressing the Father's very

character, communicating His Person translated into

ypia., p. 98. 2ibid., SIbid., p. 48.

4John 17:7-8. 5Fcreman, p. 98,
6John 14:9.
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human language--the language of human life and words.
It is interesting to note that revelation of Deity con-
sisted of a total Self-giving to the needs of others.
Jesus was kindness, humility, love and justice in ac-
tion,

In this, He shared God's identification with
men, and His desire, ". . . to mold men to his own
character and purpose, . . « the identificétion of love.
As Foreman indicates, Christ accomplished God's purpose
--His, ". . . tireless, ageless, unswerving will that
man shall be God-like, and not playing God: that man
shall respond to God's yearning with desire of his own,
however weak it may be. . . 02 Thus, Christ's identi-
fication with,Gad and with man both motivated and made

possible man's identification with God.

2. Christ's identification with man

Foreman sets Christ's identification with man
against the background of God's Word to man through
history. God has always been reaching out te man,
revealing Himself to redeem man and bring him into a

proper relationship with Himself.3 As Foreman indi-

llbld., p. 89, Foreman supports this on page
92 as he says: "(John 3:16; Philippians 2:5-8; John 1:1,

14)...imply the will and the intention on the part of
God to igenfify himself with man,"

21bid.  SForeman, p. 93.
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cates, He was even identified with man to the extent that
the affliction of His people was His affliction also.1
However, the Incarnation was something new. It
was a climax, the result of God's free choice, though
many would argue its necessity. In any case it is re-
presented in the New Testament as the result of God's

decision, not man‘s,z

an expression of His love and
purpose.

It is plain too, that just as God willed the
Incarnation purpesefully, so, ". . . by his own self-
emptying, [he] can be, and wishes to be, regarded and
treated for this deeisivé moment as in all possible re-
no

spects the same as man. Thus, Christ shared man's

very nature, enduring all his temptations, feeling all

his weaknesses and sorrows, yet without committing sin.4

In spite of this, though, He experienced the full weight

of suffering that resulted from man's sin, both during

His lifes and in some even deeper way, in His ueath.6
Two questions might be asked at this point.

What was the nature of this identification? And for

libid., p. 94. 2Ibid., p. 93.
S1bid., p. 94. YHebrews 2:14, 4:15.
5

Foreman, p. 98.

=]

II Cor. 5:21; cf. Foreman, p. 105.
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what purpose was it made? Foreman indicates that while
the Son of God, the Logos was incarnate, the whole Trini-
ty or Triunity" was active in this, ". . . by virtue of
that same interfusion of dynamic will which constitutes
the divine‘inner selfwidentification . . ."1

However difficult it is to understand the "me-
chanics® of these identifications, it must be recognized
that the Incarnation was nevertheless real, "Christ was
physically, mentally and spiritually a man; not a kernel
of impossible deity in a shell of humanity, nor yet a
man transformed into a God, but a real man, wholly man, "2
The Incarnation, ", . . was real because it was willed
by the God of truth, the God who never wills the unreal;
the God who may tell the truth in story form but never
truth in form of li.es.""3

The identification was of two kinds: the first
was Christ's identification with man for purposes of the
second, His desire to identify man with Himself.4 This
is the result of God's love for He knows that man's
highesi good lies here, Indeed, Foreman says that man
". . « cannot find his destiny . . ." apart from this

identification with God.>

llbid. For a more detailed discussion see pp.

71-79. 5 4
Ibid., p. 95. Ibid. Ibid., p. 96.
STbid.
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Nida relates God's: iaentirication with man
and His purpose for man to the two-way communication
between them.

Divine revelation takes place in tne form of a
"dialogue." . . . in Seripture God is continually
revealed as seeking men out to converse with then,

« « « The entire concept of tne covenant of God with
men is predicated upon two-way communicationy even
though it is God who proposes auu man wiio accepts.
Of course, in Jesus Chiist tue "dialogue" of Goa
with man is evident in all of its fullness, but
- the divine~human conversation iz eternal, fox the
end of man is for feilowship and communion with

God Himself, and for this the communication o{ "dia=-
logue” is an indispensable and focal element.

He indicates tne necessity for God's identifi-
cation with man for this communication to take place.
This is related to the “otherness" of Goa and to the
nature of man's knowing. ‘The author says:

e « « all divine communication is essentially in-
carnational, for it comes not only in words, but

in life. Even if a truth is given only in words,
it has no real validity until it has been trans-

lated into life. Only then does the Word of life
become life to the receptor. The words are in a

sense nothing in and of themselves . 5 the word
is void unless related to experience.

It is interesting to note that although (or
perhaps because) Christ was fully identified with God,
who were inadequate and unlovely by human standards. In
this he was active where the need and often the response

were greatest,

lyida, p. 225.

2Ibia., p. 226.  Howe, pp. 69-71.
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As Foreman says, "...Jesus...identified himself with
weak men, men who sin, beaten men.”l The author goes
on to indicate that His baptism was, "...the open, pub~
lic, dramatic avowal by Jesus of...his identification

with sinners."2

Jesus knew what was in man, and identi-
fied with it all. His was not a "holier-than-~thou”
attitude. His holiness rather sent Him to mingle and
communicate, by life and word, with the worst sin-
ners. However,

..othe high quality of his humanity...cut him off

from men in various ways, His best friends con-

tinually misunderstood him: two of them he called

devils to their faces. His final rejection was

by the "best" men of his time. Nevertheless,

while Jesus was tragi€ally cut off, he never cut

himself off. On the contrary, he was always try-

ing to break through to the dull and the disin-

clined.3

This indicates clearly, something about the

nature and purpose of the Christian's identification
with the outsider., However Jesus' identification with
men goes deeper than this in a unique way, in the atone~
ment, though even here the Christian has something to
learn about identification with men and with God
through suffering. As Foreman says, "...the life and
death of Christ cannot be separated in any right doc-

trine of the Atonement.“4

lForeman, p. 103, 2

Ibid' s P 104’
gForemang p. 99. 4

Ibid., p. 101.
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Christ so identified with men that He suffered
the effects of their sin that vielated or contradicted
the character of God and estranged them from Him in
the sense that they were unable to participate in His
character (i.e., to be like Him.) More specifically:

+++God's intention is for man's identification
with him, whereas man's basic sin is that he
wants to turn this around. He wants God to be

- identified with him. Instead of being drawn in or
drawn upward to God's purpose, vision, destiny,
man desires that God shall be drawn down as chief
assistant and guarantor of man's schemes, plans,
and desires...dMan does not want to be identified
with God in purpose.1

However, Christ not only was and is fully iden-
tified with God in purpose, but He also wants to iden-
tify men with Himself in this. This is God's p&rpose.
Not only does Christ penetrate man's life, down to it's
roots with full understanding of his corruption, but
He also wants to draw man up to share and express His
life in harmony with the will and character of God.
Foreman says:

That the Highest shares the fate of the lowest is
feckless and a great waste, unless there be also

the will and intent--and the power as well--to raise
the lowest to the life of the Highest. So we dare
to believe in Christ's own intention. . .so to
identify himself with men that when God looks at

men he shall see Christé and when he looks at
Christ he sees mankind.

lgoreman, p. 99. 2Ibid., pp. 107-108.
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Thus, one sees more clearly the relationship between
the purpose of God and the work of Christ, but how does

this work out in the lives of men?

3. Man's identification with Christ

The communication between God and man is an
active two-way process. Christ has revealed God truly,
and has made possible man's experience of God through
identification with Him, but this must be in turn ap-
propriated through faith. Indeed, faith in the proper
object allows man to function as he was meant to do.

As Richardson states:
Man comes to the knowledge of the truth, not by
the untrammelled exercise of his reasoning powers,
but by accepting or being given the faith which
enables him to use this reason aright; reason
cannot work until it first makes an act of faith,
and it does not work ceorrectly--that is, rationally
--unless it makes the right act of faith, unless
it has faith in the Truth itself.l

Thus, through faith, men are meant to "imitate"
Christ, losing themselves in and for Him. In this way
they will find life, for this is the proper goal of
faith, which allows man to function as God intended.
This is what it means to be fully human and this is why
Christ identified with men, losing Himself in and for

them.2

1

Richardson, p. 77. 2

Foreman, p. 102.
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This life "lost" in Christ involves a trans-
formation of motivations, values and behavior. Indeed,
as Njda indicates, ". . . it is only the power of God
which can truly transform personality... "l The life
which before had been self-centered and inadequate from
God's point of view becomes increasingly God-centered

and adequate in His power.2

This change involves one's
attitudes toward other people as well. Juét as Christ
revealed the Father through a life of love and Kkind-
ness, suffering with and for people that they might
e¥perience physical, spiritual and emotional wholeness,
so the Christian finds wholeness as he learns to identi-
fy with men, giving himself to and for them in whatever
ﬁay truly meets their deepest needs. 1In this way the
believer identifies with Christ, becoming one with Him
in purpose and in life, in the strength that He gives,
so that together, they--he and Christ--glorify the
Father. ]

Speaking of the close relation between the
Christian's motivation, his commitment to Christ and
the character of his life with other men, Nida states:

Correct behavior is not true behavior until it =
is God-centered, for God is its ultimate base.
Moreover, this very love of God--not mere submis-

sion to His will-- is in itself only a reflection
of His Grace, for "we love because He first loved

lNida, p. 157. 21bid., p. 79.
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us" (I John 4:19). Furthermore, by insisting on

the love of God rather than mere obedience to Geod,

Jesus raised the whole level of existence from the

formal and the material to the symbolic and the

spiritual, The criterion of righteousness was no

longer to be icorrect behavior, but a new heart:

not scrupulous adherence to law, but unrestricted

commitment to God, as revealed in Jesus Christ.

Thus, the Christian freely chooses commitment

in response to his experience of Christ's love for him.
His choice and action result from his understanding of
who Christ is and what He means when He says, "Follow
Me,"2 as this is revealed in Scripture and in the lives
of other Christians around him, He also recognizes from
this that identification with Christ and with men are two
parts of the same thing. A person cannot identify with
Christ and not give himself wholly to men for their good,
as Christ did. Indeed, the Lord Himself wants to meet
men now through the believer, as He says: "Whatever you
ask in my name, I will do it, that the Father may be
glorified in the Son: . . . n3 Thus, the Christian is
enabled increasingly to become an "incarnation" of Christ,
Just as He is the Incarnation of God.

4. Implications for the Christian's identification
with the outsider

The transformation that accompanies identifi-
cation with Christ reveals both the motivation for and

Yibid., p. 216. 2jobn 21:19, 22.
Sjohn 14:13.
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with the outsider., As Nida puts it:

...the love which Christ commanded is not a senti-
mental attachment, but a profound appreciation of
the worth and value of people as God sees them.
Moreover, this love is the only transforming pow-
er in the world. Force may bring about conform-
ity, but only love can transform the heart...the

way of love is not fast, but it is sure, for it
is the plan of God.

Later he elaborates: in Scriptural terms:
We are thus to be partners with God, identified
with Him in the ministry of reconciliation (I1I
Corinthians 5:1,8), called by God to be identi-
fied with men in order that "at the name of Jesus
every knee should bow, in heaven and on earth and
under the earth, and every tongue confess that
Jesus Christ is Lord, to the glory of God the
Father" (Philippians 2:10-11).2
More than the addition of new information is
is needed to bring people to commitment to Jesus Christ.
A total rorganization of one's conceptions is needed
to alter one's emotional responses. As Nida states:

+»+.0nly by a true identification with people and
by communicating with them on an essentially hori-
zontal plane can one effect a real transformat%on
of individual lives and of society as a whole.

In ail of this the power and direction come
from the Holy Spirit, although the Christian is deeply
involved and active. 1In fact, the Christian's involve~
ment is the channel through which God's power flows.

Nida Summarizes:

Iyida, pp. 217-218. “21pid., p. 229,

3

Ibid., p. 106,
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Only by the supernatural activity of the Spirit can
men possibly experience for themselves the transfor-
ming grace of God . . . We ourselves do not communicate
this message: we only bear witness to its truth, for
it is the Spirit of God that directly communicates
and mediates this divine word. The encounter which
men have is not merely with an idea, but with God
Himself. Hence, the communication in which we are
involved is not only supernatural in content (in
that it is derived from God); it is also superna-
tural in process, for the Spirit of God alone makes
this message to live within the hearts of men.

In addition, it must be recognized that the mes-
sage "lives" and Goa is revealed and encountered through
the outsider's experience of the believer's total self-
giving love which alone is consistent with the character
of God. In this way, the outsider is shown what it really
means to be a Christian, and is also drawn to commit
himself to Christ as he sees how he is loved by Christ
through the believer. This communication of life inter-
preted by word is what is involved in "preaching the
Gospel," and it occurs effectively only in a context
of iadentification motivated by love,.

In conclusion, the identifications of God and
of man are intimately related. The nature of the iden-
tification process, its purpose and its power are also
bound together around the very character of God. Al-
though God works in man in supernatural power to enable
him to experience what it really means to be human, He

also works through man as He has made him to accomplish

lNida, pp. 228-229.
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this purpose. Thus, a discussion of the psychological

factors in identvification will follow.

E. Psychological Factors which Influence Identification
Identification is, as Nida states, ". . . a very

complex concept, for it involves the totality of inter-

wl

human relationships., If it is misunderstood, it may

be mistaken for imitation which, ". . . usually involves
cheap paternalism or superficial ingratiation, and not

nd

real empathy. As Nida explains,

The essential difficulty with the false identifi-
cation found in imitation is that it creates con-
tempt, ths most important barrier to mutual under-
standing.

Thus, the process of identification will be

examined from the viewpoint of human interaction,

1. Identity anda Identification differentiated

“"Identification means, not being someone else,

but being more than eneself.“4

In di.cussing this
Foreman says: "I am always over against, not opposed
to but distinct from other men and God."> It is thus
important to differentiate between "identity" and
"identification," since they are nuvt the same, and re-

cognition of one's own identity is an important part

of identifying with another.

2

Iyida, p. 162. 21bid. SIbid.

4Ibid. sForeman, p. 34.
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A person's identity is the Self that he.is: the
answer to the question, "Who am I?" He may or may net
be aware of this Self, but that d&és not alter its ex-
istence. When Sherrill speaks of a "lost identity,"
he is referring to a person's lost awareness of what or
who his "Self" 18.1 While an awareness of one's iden-
tity, a sense of selfhood, is important, the sense of it is
not the thing itself. Foreman emphasizes this point as
he differentiates between identity and identification.
He says:

e « » identification is dynamic; identity is static--
not dead, static. Igentification goes beyond iden-
tity. Igentity is so, apart from any judge, and
without any agent. ~ldentification can take place
only as an act of will and choice., Identity is ob-
Jjective in the sense that no act of recognition,
will, or personal choice is required for it to be
true. Igentification is always subjective, always
personal, since an act of will is called for. Iden-
tity in itself is not moral, not immoral either. It
is simply datum., Identification is always moral . . .
Igentity cannot be created, not now . . . no act on

a creature's part can either create identity where

it was not, or destroy it where it is. Identity
cannot be altered . . . In identification on the
other hand, one of the two members can change so

that identification becomes no longer possible. Iden~
tification therefore depends on a sustained exertion
of will united to the understanding and usually to
the imagination too, rather than on one single act

of will. The same iaentification may at times be
asserted, at times repudiated.

The quest for awareness of one's identity may
be one type of identification, but the identity itself

is not lost or changed--only the awareness of it changes.

YSherrill, p. 32.  2Foreman, p. 43.
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Foreman explains:
One wants to belong, one finds oneself, as it is
said in one's relationships. Igentity in the sense I
mean is not«synonyucui with relationships; it is ra-
ther what is related.

Thus, when the Christian identifies with the out-
sider, he neither loses his own identity; nor his sense
of having an identity that is separate from and differ-
ent from that of the outsider., He is still himself,
even though he becomes "more than" himself.

Also, when avperson identifies with God he can
expect to gain a new sense of identity. As Niaa says:

People realize that they are "somebody"--not just

people, but chosen by God, with a_purpose for their
existence and a place in history.2

2. The need for relationship

It has been seen above that man was created to
live in a certain way with God and with others., His re-
lationships need to have a certain character or flavor
in order for him to achieve his potential as man. A
gulf of separation has occurréd; however, between a man
and his God and between a man and his brothers, but
healing relationships are hard to achieve because of
each person's sense of alienation from others which is
heightened by the depersonalization of Western culture
and also by personal insecurity. Howe feels that each

man's deepest need is to be at one with someone, “who

1bid., pp. 34-35. 2Nida, pp. 146-147.
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can be at one with us, and through whom we may find at-

oneness with a11, "1

| It has also been seen God has recognized man's
need and has acted to meet it in Jesus Christ. It is
through His identification with men and their response
to Him and therefore to other men also that alienation
is removed. Thus, relationship is both the goal and
the means to the goal. Since the meaning of the Gos-
pel is relationship to God through Christ, relation-
ship between men is necessary in communication of the
message, both to make it plain and to draw men to re-
sponse. What the Gospel is and how it is communicated
are thus intimately related. Also, by the very nature
of effective communication, relationship is needed =
for any two-way sharing in depth, Thus, it has been
said that identification both makes for and requires
this two-way communication. As Nida states:

No effective communication can possibly take place

unless the participants stand in relevant, under-

standable relations to one another. The source

mast have a valid role within the confext or his

words will be relatively meaningless.
However, the kind of relationship between the source
and the receptor will determine the kind and depth of

communication as well as understanding of the message.3

What kind of relationship is needed, then, for

1 2

Howe, p. 15f. ©°nida, p. 178.  SIbid., p.95.
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successful identification? Some characteristics of such

a relationship will be discussed now.

3. The need for participation
Participation in the life of the outsider is

a vital part of the Christian's identification with
him. As Nida indicates, this involves a genuine inter-
personal experience that is desired by all who are
affected. The insider's attitude to himself and to

the outsider is important. He must not consider him-

self a "benefactor" of the other but rather a "cola-

.borer."l

Participation also involves "sharing things in
common.”2 The things shared must be symbolically sig-
nificant, however. Similarity in unimportant externals
is not identification. Foreman states:

Participation does not, in itself, produce or in-
duce identification...Nevertheless, without parti-
cipation, actual or alleged, there is no identifi-
cation. The problem here is: What exactly is par-
ticipation, and how great an extent or degree of

it is required for identification?...As a working
notion, we may say that in the present context,
whenever some vital, i.e., essential, points, areas,
aspects, or features of the entities in question
are felt to be similar or even the same, this like-
ness or sharing of quality or qualities is what is
meant by participation. The similarity, of course
must be a vital one...whenever the identifier is
convinced that the similarities or identities of
essence or qualities are so strong as to warrant
classifying both objects together and treating
themhigentically, there participation has been
reached.

1bid. pp. 169-170. 2Foreman, p. 44. O

Ibid. p.43.
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Thus, when a person is involved together with
another person by means of words, actions and common
understandings, in things that are important to them
both, they may be said to be participating in each
other's lives. It is a two-way process which both in-
volves and results in deep communication. The insider
can participate invthe life of the outsider by sharing
with him his sorrows and joys, by appreéiating his pro-
blems and frustrations, by helping him at work, by
being involved with his family, and by enjoying his re-
creation with him. All of these are significant areas
which are loaded with both symbolic and practical mean-
ingto people.

By means of this participation, the insider can
grow in understanding of the outsider's values and needs
and can think through both how Jesus Christ can meet
this man in his situation, and how He can be shared
so that He comes alive to him, in all His adequacy.
Through this participation, also, the outsider will
gain confidence that the believer really understands
and loves him.

Ioreman warns, however, that:

Unless the identifier, the agent of identification,

feels that the two subjects identified share some

things in common, hf will at least hesitate to make
the identification,

lForeman, p. 44.
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The Christian should ask himself what kind of people
he can identify with in this way. What people are a-
round him to begin with; what do they share in common
and what does he really understand about them?

One thing in which the Christian always shares
with the outsider is human sin. Insider and outsider
together are in need of God's grace and forgiveness.
When both recognize their need, and experience the
acceptance of the other person in spite of it, a com-
mon bond is felt that frees them to share together
honestly. The insider does not need to keep up a
"front" of perfection, nor is the outsider afraid of
revealing his weakness and inadequacy to a "saint" who
could not or would not understand. Thus true partici-
pation both results in and requires that the outsider
feel loved, accepted and understood. In this context
of love and mutual understanding of common need, the
believer can share the answer of forgiveness and new
life in Christ out of his own experience, with rele-~
vance, and the outsider can feel free to respond; not
feeling the need to be on the defensive., It is up to
the insider to initiate this relationship and to main-

tain it even when the outsider does not respond.1

4, The pneed for love and trust

lcf, Sherrill, p. 191.
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From all that has been said above, it is obvi-
ous that the relationship which results in identifica-
tion must be characterized by love. The love of the
Christian for the outsider comes from Christ and is of
the same quality as His. The outsider is seen, not as
a type, but as a person.1

Nida describes the effects of this love on the
relationship. He says:

e « » the indispensable ingredient in identification
is a genuine love for people. This love must not
be a sentimental romanticizing about a certain group
of people in general, but a profound appreciation
of certain individuals in particular. We must gen-
uninely enjoy their presence and experience a grow-
ing sense of mutual indispensability. Only in this
way can ge really identify, for we become like those
we love, 4
In this he has touched the heart of the relationship
between identification anada communication; for just as
the insider's love helps him appreciate the outsider
and understand him so as to communicate the Gospel
clearly, so the outsider not ogly nnderatandé the com~
munication, but responds to the love‘with love in return,
seeking to be like the insider in his iadentification with

Christ.

S. The need for willingness to know 6nese1f and_to be
known

Just as the Christian's need to know and under-

1

AN————

cf. Nida, p. 168.  2Ibid., p. 170.
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stand the outsider has been stressed throughout this
study, so his need to be known by the receptor of his
message has been implied as well, It has been noted
that the source and the receptor must stand in some
meaningful relationship to each other}for the message
to be received with understanding and appreciatien.1

If there is no logical reason for the insider to be
involved with the outsider, he may be treated with sus-
picion or even hostility.

In addition, it was pointed out that the in-
sider's freedom to let his inadequacies be known, puts
the outsider more at ease and helps him realize that
the person speaking to him really understands his prob-
lems. The Christian's honesty also indicates that he
trusts the outsider and is willing to be exposed and
vulnerable before him, This in turn gives the out-
sider confidence in the believer's sincerity and love
for him. As Nida indicates, ". . . the sooner people
know us, for better or for worse, the greater ¢can be
our identification.2

In addition, this author indicates that the
insider must be aware of his own motivations if his
communication of the Gospel is to be effective and

wholesome, He says:

1This may be one reason why Gospel preaching on
the street often has little effect, though it has also
been greatly used by God.

2Nida, p. 170.
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OQur interests in identification must not be some
subtle projection of our unsatisfied desire to
dominate, nor must they represent any unconscious
attempt to escape frem our own cultural milieu. . .
We must therefore "know" ourselves before we can
expect to know others or to communicate with them.
If the believer is operating on the basis of some un-
recognized emotional need, he may not only be demon-
strating a "warped" Gospel by his life, but he may even
be manipulating the outsider to meet his own needs.
In doing this he is contradicting the very nature of
the Good News and also possibly hindering the outsider
from making a full and healthy response to Christ him-

self. This may take the form of an overdependence on

.the insider rather than on Christ; it may result in a

legalistic devotion to "rules" of Christian living
rather than a mature application of Scriptural prin-
ciples under the guidance of the Holy Spirit; or it
may take some other undesirable form. It is quite
possible, too, that the outsider may reject the Gospel
outright on the basis of its false presentation.

In conclusion, it has been seen that identifi-
dation for communication of the Gospel occurs through
and in turn deepens wholesome human relationships em-
powered by the Spirit of God. In this way, men's deep-
est needs for a sense of "oneness" with themselves,

with God and with others are net.

libid., pp. 168-168.
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F. Summary

In this chapter a study has been made of the
essential elements in iaentification for communication
of the Gospel, as presented by contemporary writers
in the fields of communication, religious psychology
and theology. The need for identification was seen
in relation to some of the principles of effective
communication; cultural factors were examined; ana the
implications of certain theological and psychological
facts for the process of identification for communica-
tion of the Gospel were explored.

It was found that the nature of the Gospel
both demands and makes possible a deep two-way communi-
cation between persons, which occurs in a context of
igentification, ana in turn, fosters identification.

Some of the difficulties in clear and effective
communication involve varied individual meanings for
symbols, and differences in background and experience
which affect the "encoding" and "decoding" of the mes~
sage. The Christian's failure to understand the world-
view of the outsider and to encourage two-way communi-
cation or "féedback," often results in confusion,
irrelevauncy ana a lack of "impact."

In addition, the Christian heritage of iWestern
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culture has produced outsiders who uphold Christian
ethics but who reject Christ, and discount the value
of éategcries commonly used to communicate the Faith.
The secular motivations and values in the culture,
meanwhile, have influenced the church, with the result
that many church members think of the church as one
more institution among many, and make the most import-
ant decisions of life without reference to God.

The Christian's point of contact with these
outsiders must show them their need of God's grace
and, at the same time, make Biblical truth plain to
them, using symbols and thought-forms that they under-
stand and respect.

It was seen that the nature of God's identifi-
cation with men in Christ not only revealed God truly
in "human language," but potentially accomplished
God's purpose of drawing men to identify with Christ
and be like Him in their values and behavior. Thus
men were reconciled to God and equipped to love both
God and men., In this way, the nature of the Chistian's
message and e xperience of God makes identification for
communication both possible and necessary.

It was also observed that while communication

of the Gospel is wholly the work of the Holy Spirit,
He works through human relationships and activities.

For mature identification with the people outside faith,
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the Christian should understand something of his own
motivations and limitations and should be secure in a
sense of his own identity. His relationship with the
outsider can then be characterized by love and trust,
by the sharing of important things in common, and by
a willingness on his part to be known by the outsider.
Identification with the outsider is necessary
for effective communication of the Gospel since it is
intrinsic to the very nature of the Gospel and to

the process of communication.



CHAPTER II
THE NATURE OF PAUL'S IDENTIFICATICN IN COMMUNICATION
OF THE GOSPEL



CHAPTER 11

THE NATURE OF PAUL'S IDENTIFICATION IN COMMUNICATION
OF THE GOSPEL

A, Introduction

The preceding chapter has provided an understand-
ing of the nature of identification in communication of
the Gospel in wWestern society as seen in the light of
contemporary studies in communication, theology and
psychology.

It is the purpose of this chapter to discover
the essential elements in raul's identification, with
God and with men in his cultural context and to see
how these influenced the character and results of his
communication of the Gospel. 'The understandings thus
gained will then be used to test the validity of modern
thinking in this area, and to deepen cbntemperary under-
standing of the process of identification in communi-

cation of the Gospel today.

B. Cultural Factors Influencing Paul's Identification
An understanding of Paul's own cultural and re-

ligious background and of the pelitical, social and
religious conditions unuer which he worked is vital for

an appreciation of his identification with men and women

69



70

from all parts of the known world. Who were these
people with whom he shared the Gospel of Jesus Christ?
What were their values, hopes and problems, and how
did Paul's understanding of these influence his mini-~
stry? 1In an attempt to answer these questions, the

Apostle's personal background will now be examined.

1. Paul's cultural and religious background

Paul was born into an orthodox Jewish family,
probably of some wealth and social standing in Tarsus,
as indicated by his Tarsian citizenship.l He was also
a citizen of Rome by birth in a day when this privi-
lege was highly sought after and was often purchased
at a great price.2

However, some scholars feel that Paul did not
belong to the literary upper classes of Tarsian society,
just as he did not come from the lowest classes, He
supported himself by tentmakipg out of necessity,3
and in his writing, he used the vocabulary‘and forms

of "everyday" Greek speech rather than a more formal

literary style.4 He was not vulgar though, and it may

lH. M. Ramsay, St. Paul the Traveller and the

Roman Citizen (London: Hodder and Stoughton, 1§93z PD-
30-32, 35,

2acts 22:27-29.
3

Acts 18:3; I Cor. 4:11-12; 9:1-18; II Cor. 11:9;
I Thess. 2:9; II Thess. 3:7-9,

“cf. william Baird, Paul's Message and hMission
(New York, Nashville: Abingdon Press, 1960), p. 67.




71

well be that his informality shows his concern to iden-
tify with people by talking "their language," more than it
indicates his own social background. Deissmann con-

cludes:

eseby birth and education, by sympathies and circum-
stances of life, he belongs far more to the middle
and lower classes than to the upper class. He is

no social climber forsaking his own class. A4s a
missionary chiefly working amongst the unliterary
masses of the great cities Paul did not patronising-
ly descend into a world strange to him; he remained
in his own social world.

In any case, Paul's education at home was rigor-
ously Jewish in accord with the highest requirements of
the Law. Sincerely; he learned to meet its strict ethi-
cal and religious demands; becoming ultimately a "Phari-
see of the Pharisees" and a grim upholder of the moral

2

order, At least part of his early life was spent in

Jersalem as Luke records; "'I am a Jew, born at Tarsus in
Cilicia, but brought up in this city at the feet of Gama-
liel, educated according to the strict manner of the

law of our Fathers, being zealous for God as you all are

this day.'"® That he felt a kinship with Jews every-

where is indicated by his reference to "the brethren"
in Damascus,4 to say nothing of his later expressions

lAdolf Deissmann, Paul: A Study in Social and
Religious History, trans, Wm, E, #ilson (1St e€d., "Har-
per Torchbook Series"; New York: Harper and Brothers,
1957), p. 51.

20. Harold Dodd The lMeaning of Paul for Today
(New York: George H. Doran n Co., 1920), pp. 69-70.

8Acts 22:3, cf, Deissmann, pp. 96-110. 4Acts 22:5.
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of deep love and longing for his own people to respond
to the Gospel.1

However, Paul was also familiar with Hellenistic
thought and life as shown in his speech to the Athenians.2
His home city, Tarsus, was situated on the trade route
from the Mediterranean sea to the passes of the Taurus
Mountains., It boasted a prominent university also, and
doubtless Paul was exposed to all the current philoso-
phies, (especially Stoic teaching), in this cosmopolitan

atmesphere.3

4

He spoke Hebrew, ureek and Aramaic fluent-

ly,  and was truly a citizen of two worlds, as Ramsay states:
it was the usual rule in educated society that each

man had at least two nationalities and two sides to

his character. . . in accord with the mission of

Rome to make the idea of cosmopolitanism agd univer-
sal: citizenship a practical reality. . . .~

But what was the character of this world in which Paul

seemed so much at home? This will now be discussed.

2.. The general social and religious character of raul's
time

Paul's age has been called "an age of pessimism.“6
The Jews, though prospering in business in many parts of
the Empire, were usually an unpopular minority. Although
they had lost their national independence, they remained
fiercely nationalistic and proud of their status as

the chosen people of God. However, many were discoura-

'Romans 9:1-3. Zacts 17:22-31. 3Baird, p. 17.

Yacts 21:37; 22:2; cf. Doda, p. 22.

SRamsay, p. 33. °OBaird, p. 18.
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ged for it seemed that God had deserted them. He,
", . . had either lost his power or retired from the
present historical situation."!

The Greeks; too, were in a religious "vacuum.”
The old local gods were no longer respected or trusted
since they had failed to protect the small city states
from the invasion of Philip of Macedonia in 338 B.C.
The centralization provess which followed had destroy-
ed the city governments which supported the local
cults, and with them had gone the intimate jreligio-
political community that gave meaning to the lives of
individuals. As Baird states: "Man, . . . was set a-
drift in the vast sea of a universe too big to afford
any meaningful association."2

In the face of this depersonalization and skepti-
cism, it became obvious to many, both Jews and Greeks,
that a universal faith was the only thing that would
provide meaning for the times.3 However, in spite of
the growing interest in and acceptance of the concept
of a universal God, He remained {ranscendent. For the
Jews, YHWH's name was too holy to be even mentioned,
and for the Greeks, the chasm between the finite and

the infinite was unbridgeable. As Baird says: "

L] L *

Loveo . |
Ibid., p. 19, Z2Ibid., p. 20. OSIbid., pp. 20-22.
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the gods remained remote and mute, with the result
that the problem of revelation was of most serious
concern to the Hellenistic religion."l

In addition, pessimism was increased in both
groups by a fatalistic attitude to human history.
The Jews believed that God had predetermined the
course of history; but wondered why they had to endure
such suffering. In spite of their apocalyptic hope,
the future was bleak.

The Greeks shared this fatalism, but lacked
the hope that helped to sustain the Jew. The best
man could do in their view was to find a way to es-
cape tyche or Fate, that "blind power of chance" which
controlled their lives.2

Man was seen as a duality of body and spirit.
It was hoped that at death the divine spirit which is
man's essence would escape from the body in which it
is "held captive," being forced to endure the tragedy
inherent in the historical situation which is in turn
controlled by Fate. The body was thus seen to be "the
prison of the soul." For followers of the mystery
cults, the assurance of immortality provided some hope,
but for many others, such as the Epicureans, life after

death was held to be impossible. Thus pessimism for

lgaird, p. 22. 21bid., pp. 23-24.
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the present was projected into hopelessness for the fu-
ture as well.l For the Greek; "salvation was clearly
more a matter of freedom from Fate than a genuine
moral redemption."2

However, immortality was related to an ethical
life as well, for the Jew certainly; but also to some
extent for the Greek. Even the mystery cults made
some attempts to "purify" the faithful, although cult
prostitution was also practised. Neither did the phil-
osophers have much influence on the populace, since
their "high ideals" were neither widely known or prac-
ticed by the majority, and immorality of the basest
kind was common.3

It is interesting to note that the Jewish
communities in these towns and cities attracted many
Greek proselytes who were dissatisfied with the mystery
cults and were attracted by the high ethical standard
set forth in the Law, These "Godsfearers," as they
were called, held to many of the Jewish beliefs and

practices although they were not allowed to become

Jews.4

A further trend must be noted, in addition to
the pessimism accompanying fatalism, and the limited

concern regarding the widespread immorality of the time.

1bid., pp. 27-29. 2°Baird, p. 30. SIbid.,
4podd, p. 21.
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There was also a search for "religious community," in
an effort to restore meaningful personal associations.
Since the Jewish theocracy had been destroyed, many of
the Jews gained a sense of identity by joining one of
many sects available.1 For the Jews of the Dispersion,
the synagogue became the center of life. It provided
close fellowship and also ". . . membership in a larger
society -- the people of God; whose history was glorious
and whose numbers were as the sands of the sea."2 The
Greeks, too, tried to recapture this sense of community
through the Oriental mystery cults, but Baird feels that
this association was of a more individualistic nature
and did not provide close fellowship among believers,>
While it is true that relatively few people were
consciously concerned about these religious trends and
problems in society, philosophy and religion were popu-
lar subjects among the masses. It was fashionable to
discuss the latest philosophical doctrines; even though
understanding was often minimal, to say nothing of prac-
tice. Much reading was done, too; and the man in the

street was usually at least familiar with the philoso-

phical terms.?

lBaird, P, 25. The Qumran Community on the Dead
Sea was one of these.

®Ibid., pp. 25-26. OIbid., p. 26.
4poaa, p. 20.



77

"Mobile conditions of international trade and
industry" also made for widespread communication of

new ideas, as vodd indicates.l

Large cities often
gained much of their importance from their location
on trade route of land or sea, and the frequent pas-
sage of merchant caravans helped to provide "telephone,"
"newspaper” and "radio" services.

How did all these factors influence Paul in
his communication of the Gospel? How did he identify
with the people who lived under these conditions and
held these beliefs? And how did his own background
influence this identification? An attempt will ibe
made to answer these questions.

3. The nature of Paul's identification with men in
the light of cultural factors

It gmmﬁ first be noted that whenever Paul went

~to a new place, he first went to the Jewish synagogue

to meet people and to preach.z'

Wherever possible, he
began his ministry among people whose ways were his

own and whpse faith he understood. At Corinth he first
found Aquila and his wife Priscilla, Jews from the Koman
province of Pontus, who had recently come from Rome.

Paul stayed and worked at tent-making with them, speak-

ing, "in the synagogue every sabbath."3 Thus his point

libid., p. 25; cf. Acts 18:2-3.
scts 13:5, 14-15, 43; 14:1; 17:1-2, 10; 18:4.
Sacts 18:1-4.
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of contact with them was the "common ground" of his
work and his own Jewishness. Writing to the Corinthians
later; Paul clains‘Jewish history as his own, and shows
his understanding both of the facts: and the meaning of
that history.l

In addition, the Jews were expecting the Mes~
siah and Luke records that at Theésalonica, Pauk, ". . .
argued with them from the Scriptures, explaining and
proving that it was necessary for the Christ to suffer
ahd to rise from the dead, and saying, ‘'This Jesus,
whom I proclaim to you is the Christ.'"® In this Paul
was relating contemporary history to what was already
familiar and important to his hearers, He was interpre-
ting the facts of Jesus' life, death and resurrection
to the Jews in terms of the Scriptures, the authority
of which they already accepted.

It :may be noted also that Paul's methods of

teaching in the synagogues were as Jewish as his con-

tent.. In Antioch of Pisidia, he entered the synagogue
and sat down with his companions. After the reading of
the Scriptures, the ruler of the synagogue invited them
to address the people, according to the custom--a courtesy
commonly accorded learned guests; In responding to

this invitation Paul once again identified himself with

1y cor. 10:1-11.  2acts 17:2-3.
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the holy history of Israel, and went on to show how Jesus
is the culmination of that history, fulfilling the law
and the prophets in His own Person.l In doing this
sort of preaching and teaching, Paul "argued from

Scripture" in typical Rabbinic fashion, often using

2 3

allegorical interpretations and proofs from analogy.
In addition; Paul; like the Rabbis, argued from "the
less to the greater," and from "the greater to the
1ess."4 He also showed their influence on him in his
use of the parallel between Christ and Adam that occurs
in I Cor. 15:22-49, and in Romans 5:12—21.5

Thus, Paul identified with the Jew through his
use of concepts and categories, methods and authori-
ties which were familiar and acceptable to them both.
Paul's understanding of and appreciation for Jewish
culture and thought were genuine and deep since these
things were part of his own heritage.

It :may be noted, that while Paul used this
"common ground" of unity with the Jews to increase
their understanding and acceptance of his "new" teach-
ing, the Gospel ultimately proved to be a "point of con-

flictf» since it cut across accepted understandings

both of righteousness and of the character and function

Licts 13:14-43. 2ga1. 4:21-31; I Cor. 10:1-5.
31 Cor. 15:35-50; 9:7.  *I Cor. 6:1-8.
5Deissmann, p. 104,
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of the Messiah.l Indeed, it was because they understood
Paul's Gospel so clearly and recognized its demands, that
they reacted against it so violently.2

In spite of his understanding of the Jews, how-
ever, Paul's ministry was not limited to them. True
to his understanding of the universal nature of the Gos-
pel, Paul was able to move on to the Gentiles when rejected
by his own peéple. His point of contact with the Greek
world was a natural one, since many of the Grek "Gou-fearers"
knew and respected him thrsough his work in the synagogue.
Their common understanding of both Greek and Jewish thought
had helped Paul communicate the Gospel clearly so that many
of these proeselytes had become believers, and his own famil-
iarity with the pagan world completed the transition of his
ministry from Jew to Gentile.®

As he moved out to the Greeks through these new
friends and believers, how was Paul's communication of
the Gospel made more effective by his understanding of
Greek thought and life? One notes first that he spoke

4

against the fatalism of both Jew and Greek. Dodd states:

Over against the mechanical rule of law and the
domination of the fatal star alike, raul maintains

le. Romans, chapters 1-3, 2

SBaird, p. 77.  ‘Rom. 9; 11:1-12; Gal. 4:1-11.

Acts l4:1-2; 22:1-23,
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that God always and in every age is free to deal
personally with men.

The Apostle also taught that this God is interes-

ted in all kinds of men as individuals.2 This was an
age when the individual was becoming important, and tribal
and national views of history were giving way to universal
conceptions. Paul was in tune with his times when he
insisted upon,

« « o the absolute importance of the entry of this

Son of God into human history as an individual . .

. In the centre of this general movement of

thought stands the personality of Jesus Christ,

intensely individual, and yet wonderfully univer-

sal - - an individual who consciously gathered up

in His hands the threads of history, and who has

proved Himself through following ages to have a

direct affinity_with the most diverse types of man

in all Qeoples.3

In addition, the Apostle adapted the form of

his message for the Greek, just as he had for the Jew,
Dodd points out that most of the "mystery religions" of
the time promised fellowship through certain rites with
a"Saviour-God" who had "lived, died and risen again."
Many have felt that Paul merely exchanged one of these
cults for Judaism, but this conclusion is not justified
if one realizes that the terms "Christ" and "Messiah"
meant nothing to the pagan, while he had at least some
understanding of the coﬁcepts conveyed by such terms as

¥
the Lord, the savior."?

1poad, p. 36.  2Rom. 1:18-3:31.

Spoad, p. 89.  *Dodd, p. 86.
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Simiillarly, the term, euaggelion, used in the

01d Testament and by Paul for "good news," is also,
", , . used in the Hellenistic imperial cults for the
announcement of the enthronement of a king -- an event
which promised the salvation of the world. "l

It is entirely fair to conclude that Paul used
these terms. in an attempt to identify with the pagan,
to communicate the Gospel to him in a meaningful Way,
rather than as an expression of his own heresy. This is
especially interesting in the light of Baird's state-
ment that, ". . . Paul never adequately appreciated
pagan culture, even though he used its thought forms
and symbols in the communication of his message."2 For
instance, he interpreted his observation of human be-
havior to his hearers on the basis of his 0ld Testa-
ment concept of sin as indicated in the first three
chapters of the Epistle to the Romans. He also gave
the Greeks a new understanding of power when he indi-
cated that it was; " « « the action of the personal
God in création and history;"; rather than; " . s A
natupal force inherent in the cosmic order.“3 Thus;
while Paul used pagan categories to some extent; one

may safely conclude that he was doing this in order

1

Baird, pp. 64-65. 2Baird, p. 34.
3

Ibid., p. 83
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to communicate Christian content more clearly to his
pagan listeners. » » 7

It will be recognized from the discussion above
that in speaking to the people of his time, Paul was
not merely mouthing platitudes of sterile doctrine,
Rather.,, he was was speaking to the real needs of real
people as he had observed them in life.l In this way,
also; his understanding of his age helped him to identi-
fy with people where they were. His honest acceptance
of their problems and needs)combined with the powerful
solution the Gospel provided for these problems,won the
respect and response of his hearers. They knew that
Paul really understood their situation and had answers
that were pertinent for it as well, It is this that has
caused the Apostle's influence to go far beyond that of
his contemporaries. As Baird states: "The competing
faiths and philosophies passed into dissolution; because
of their inability to discover solutions to the stub-
born problems of the age."2

Thus, the character of Paul's age has been
examined, and various aspects of his own cultural and
religious background have been discussed; as these have
influenced his identification withrboth the Jew and the
Greek. It has been noted that Paul was very much aware

of the thought and life of his time, and used his know-

1 2

Ibid., p. 34. Baird, p. 30,
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ledge to communicate the Gospel of Jesus Christ mean-
ingfully to all kinds of men. In summary, Paul would
agree with Baird that:

. +« + anyone who proposes to proclaim a message to

the world will make a serious effort to understand

the condition of that world to which he speaks. More-

over, the message which he proclaims, if it is to

have validity, will Teet the problems of the age at
their deepest level.

C. Psychological and Theological Factors Influencing
Paul's Identification
One must ask at this point whether Paul's effec-
tiveness was not due to more than his appreciation of
cultural differences ana human needs. As Baird points

out, Paul was just one of many men with a message in

- his day. ie says:

« « « In the market place he rubbed shoulders with
Stoic preachers ana Jewish rabbis who were travers-
ing land and sea to make one preoselyte (Matt., 23:15).
Other sensitive spirits viewed the historkrical situa-
tion with similar alarm so that tge time displayed
considerable missionary activity.

Is it possible that the unique power of the Gospel
to transform human lives accounts in part for Paul's great
influence? Was this power operative in Paul himself as
well as in his hearers? An attempt will now be made to
discover how the Apostle's relationship with Christ in-
fluenced the character ana the effectiveness of his mini-

Stryo

2

lipid., p. 31. Baird, p. 41.
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However, any discussion of Paul's relationships
with peopke should first of all take into account the
Apostle's own personality as this was influenced by his
relationship with Jesus Christ. One might well ask whether
Paul's motives in all that he did were not merely selfish.
Perhaps he was concerned only for his own spirutual wel-
fare. As he tells the Philippians, *I have suffered the
loss of all things, . . . that I may gain Christ . . .
that if possible I may attain the resurrection from the

dead.”1

He also speaks of his desire to see the Thessa~
lonians, adding, "For what is our'hope or joy or crown of
boasting before our Lord Jesus at his coming? Is it not
you? For you are our glory and joy.“2 And again, he
tells them, ". . . when I céuld bear it no longer, I sent
that I might know your faith, for fear that somehow the
tempter had tempted you and that our laber would be in
vain."3 For what did Jesus Christ “lay hold on¥ Paul and
"make him His own?" Did Paul's motivations really con-
form to Christ's purposes, and if so, how were these ex-
pressed in his relationships with people?

An attempt will now be made to catch a glimpse

lpnil., 3:8-11.

21 Thess. 2:19-20.
31 Thess. 3:5.
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of Paul as a man and furtiher, as a man identified with
Jesus Christ, though, these cannot in reality be separa-
ted, since all that one is influences the expression of
one's faith, and the reality of God influences all that

a Christian is and does. It is hoped, however, that this
discussion will siied light on the nature and results

of the Apostle's identification with men.

1. Paul the man

Something oi this person has been seen above in
the discussion of Paul's own cultural and religious back-
ground, but one needs to bring him to life in all his
complexity to appreciate the spirutual sigaificance of
his relationships with men, VDeissmann states:

e« « o it is not superfluous strongly to emphasise
the genuine humanity of Paul. The traditional con-
ception has too often made him either a parchment
saint, unacquainted witian the world or else hai suf-
fered the man to disappear benind the system.

He continues:

The immense contrasts in Paul's nature, however,
reveal even more of his human greatness. Paul had
room in his personality for contradictions which would
nave hopelessly shattered a small man, ana which
over-burden the small-minded students of raul with
such a mass of probiems, that they have to get air
for themselves by propounding their theses, "not
genuine” and "interpolated." But these contradic-
tions did not shatter Paul: they gave his inner
life that tremendous tension which expresged itself
in the energy put forth in his life-work.

1

Deissmann, p. 57, 2

Ibid., pp. 59-69.



87

Thus, it is the author's purpose at this time
to help the reader "see" the Apostle as he walked the
roads of the Roman Empire and mingled freely with cen-
turian and slave, wealthy merchant and religious zea-
lot. As Deissmann indicates:

If, . . . we place the man of Tarsus in the
sunlight of his Anatolian home and in the clear
air of the ancient Mediterranean world, among the
simple people of his own social class, what before
pained our eyes like faint and faded pencil sket-
ches, becomes suddenly plastic, alive with light 1
and shade like some mighty relief of ancient date.

Physically, Paul did not present an imposing
figure., As to his physical appearance, there are few
sure facts, but tradition describes him as, "a sturdy
little bald-headed, bow-legged man, with meeting eye-
brows and a rather prominent nose.“2 He was not im-
pressive in manner, either, as his own letters indi-
cate. His enemies felt they could say, "His letters
are weighty and strong, but his bodily presence is

3

weak, and his speech of no account." He corroborated

this too, as he told the Corinthians:

And I was with you in weakness and in much
fear and trembling; and my speech and my message
were not in plausible words of wisdom, but in de-
monstration of the Spirit and power, that your
faith might not rgst in the wisdom of men but in
the power of God.

Libid., p.4.

®From Acts of Paul and Thecla %@ 3, as quoted by
C.H.Dodd, The Mind of Paul: A Psychological Approach (re-~
printed from "The Bulletin of the John Rylands Librarg”ﬁ
Vol. XVII, No. 1; Manchester: The Manchester University
Press, Jgnuary, 1933%, p.3. 4

II COP. 10:100 I COI‘. 2:3-5.
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One also notes the marked cqntrgst between Paul's
apparently poor health; and his vast physica; stamina(
He reférs several times to his own illnesses,l yet he
apparently had a tremendous capacity to endure hard work,
natural hardships and afflictions that would have stop-
ped and did stop many other men. He mentions to various
grouyé his endurance of fatigue, cold, hunger, deep hos-
tility that often exploded into violence, resulting in
terrible physical suffering, ana his own great inner

2

fear and uncertainty in the face of all this. In addi-

tion, he adds at the end of some twenty years of such
service,

e« « o« I have learned, in whatever state I am, to
be content. I know how to be abased, ana I know
how to abound; in any anu all circumstances 1 have
learned the secret of facing plenty and hunger,
abundance and wgnt. I can do all things in Him who
strengthens me.

Doad concludes:

e « « this man displayed an inflexible determina-
tion, a persistence that nothing could weary, ana
a courage that was not a mere constitutional audacity,

but a stzady fortitude prepared for anything except
retreat.

Yet, Paul was not by nature a placid person.

3‘Ga:«u.. 4:13-14; and many scholars have concluded
that his "thorn in the flesh" was an illness of some
kind., See II Cor. 12:7-9; Doud, The Mind of Paul . . . ,
pP. 4; Deissmann, p. 60.

211 Cor. 6:3-10; 7:5; I Thess. 2:9; Acts 14:1-7,
19-20; 16:16-40; 17:1-15; 21:27-22:29; 27:1-28:6.

®Phil. 4:11-13.  “*poud, The Meaning of Paul.., p.28.
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Doid says, "It is clear that he was what is called high-
ly-strung--sensitive to conditions, a man of moods, with
emotions readily aronsed."l His discouragement is evi-
dent in II Corinthians 1:8-9, as he said;

For we do not want you to be ignorant, brethren,
of the affliction we experienced in Asia: for we
were so utterly, unbearably crushed that we despair-
ed of life itself, Why, we felt that we had receiv-
ed the sentence of death; but that was to make us
rely not on ourselves but on God who raises the
dead; « .

Writing also to the young Thessalonian church
from Athens shortly after his hurried departure from
Thessalonica under persecution, he appeared nervous and
worried, frustrated by hindrances, and greatly upset by
his lack of information concerning the welfare of these
new converts.2 However, his mood quickly swung to one
of greatest joy when he heard that they were growing
in faith ana love, and remembered him witn affection.3

Paul's warm, affectionate nature may be seen here,
too, along with his great need to have his love returned.4
When it was not, Paul experienced much anguish as indi-

cated in the Corinthian letters.5

It becomes plain on closer
study, however, that Faul's concern at these times was

at least as much for these hostile converts as for him-

Doad, The Mind oi raul. . ., p. 4; cf. Ramsay, P.37.

I Thess. 2:17=3:5. 31 Thess. 3:6-10.
Dodd, The Mind of Paul. . ., p. 5.
II Cor. 5:11-13; 7:2-3; 11:1-12:21.

Gt N e
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self, for he said,

I feel a divine jealousy for you, for I betrothed
you to Christ to present you as a pure bride to
her husband. But I am afraid that as the serpent
deceived Eve by his cunning, your thoughts will be
led astray from a sincere anad pure devotion to
Christ.l

He was concerned because their lack of respect and appreci-
ation for him indicated that they were swerving from

the heart of his Gospel too.2 Again, speaking of a
painful letter he had written to the Corinthians and had
for a time regretted because of its severity, he saidj

As it is, I rejoice, . . . For see what earnest-
ness this godly grief has produced in you, what
eagerness to clear yourselves, what indignation,
what alarm, what longing, what zeal, what punish-
ment! At every point you have proved yourselves
guiltless in the matter. So although I wrote to
you, it was not on account of the one who did the
wrong, but in order that your zeal for us might

be revealed to yog in the sight of God. ‘herefore
we are comforted.:

Thus, Paul's longing for himself was apparently

associated with his longing for others. When they were

whole ana growing in Christ, he was contented, and their
"zeal" for him was a sign of this spiritual health.

In any case, despite his "need to be loved,"

~Paul had the courage and honesty both to expose his

own feelings anu to oppose those he believed in error.

141 Cor. 11:2-3. 2¢f. II Cor. 2:4.

31I Cor. 7:9a, 11-13.
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Again and again he emphasized the fact that he did not

"seek glory from men,"l but rather lived and spoke to

2

please God and thus, to win men to faith in Him.™ In

fact, true to his volatile personality and to his goal,
he was often strong in angry denunciation of those who
perverted the Gospel, and authoritatively critical of

those who followed them as well.3

This is especially interesting in light of what
some have called Paul's "natural intolerance." Dodd
says:

In it all he was dominated by a white hot zeal for
the truth of which he was convinced as he was con-
vinced of his own existence; . . . He said and wrote
things he was sorry for, when he wrote or spoke in

heat; but it was always a generous heat, kindled
by no selfish feelings.

In spite of this strength, though, at times Paul
did depend greatly on his friends. Their support seemed
almost necessary to the effectiveness of his work. He

told the Corinthians,

"When I came to Troas to preach the gospel of Christ
a door was opened for me in the Lord; but my mind
could not rest because I did not find my brother
Titus there. So I took leave of them and went on
to Macedonia."5

Again in I Thess. 3:1, he said, "Therefore when we

11 Thess. 2:1-6; 1 Cor. 4:3.  2II cor. 6:3-10.
3Gal. 3:1-5; 5:12; II Cor. 12:19-13:10.
Rt

Dodd, The Meaning of Paul . . .,p. 27.
I1 Cor. 2:12,

5
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could bear it no longer, we were willing to be left be-

hind at Athens alone, and we sent Timothy, . . . ";

It was only the most desperate anxiety that made him
willing to work at Athens without Timothy. At the end
of his life, however, this man who loved his friends
so much and needed them, was left pracitically alone,
yet without apparent bitterness, He tola Timothy:

« +» o I am already on the point of being sacrificed;
Do your best to come to me soon. For Demas, in love
with this present world, has deserted me ana gone to
Thessalonica; Crescens has gone to Galatia, Titus

to Dalmatia. Luke alone is with me.. . . At my
first defense no one took my part; all deserted me.
May it not be charged against them! But the Lord
stood by me and gave me strength to proclaim the 2
word fully, . . . Do your best to come before winter.

There is evidence that raul's capacity for warmth in

- domestic relations, is also indicated in his friendships, co

contrary to the common belief that he was cold toward mar-
riagé.3 Dudley describes, “. . . the gnawing emptiness which
lack of home and wife and children made in his great yearn-
ing heart.”4 Speaking &f the Apostle's many references to
his converts and friends as "sons" and "little children"
over whom he had "travailed in birth," and as a "father"

had "begotten" through the Gospel, so as to "espouse . . .

11 Thess. 3:1-2a.  2II Tim. 4:6a, 9-1la, 16-17a, 2la.

3C.H. budley, St. Paul's Friendships and His Friends
(Boston: The Gorham Press, 1911), pp. 1l-14.

41pid., p. 13.

——
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a chaste virgin - to one husband, even Christ." Dudley
concludes; ‘"Let none; then; dare rise and charge Paul
with coldness toward marriage and home . "1

Paul's friendships also show him to be a man of
broad sympathies and understandings. He drew friends
from all racial and religious groups, and from all soc-
ial and economic strata. He included old and young,
men and women in a day when many other Jews were thank-
ing God that they were neitherl"publicans; Gentiles nor
women." Paul instead graciously spoke to the women of
Philipi who had come together at the place of prayer,

and even accepted Lydia's hospitality, thus putting him.

self in her debt.2

In addition, the Apostle's friends included

people of every calling in life. Dudley enumerates

them:

In the list of his friends we find the names of
missionaries like Silas and Barnabas; ministers like
Apchippus and Epaphras; prophets like Agabus; Apos-
tles like Peter, James, and John; evangelists like
Philip; officials such as Erastus the Chamberlain of
Corinth, and Publius the chief man of Melitaj; rul~
ers of synagogues like Crispus; soldiers like Ju-
lius the centurion; tentmakers like Aquila and Pris-
cilla; jailers like the Philippian; authors like
Mark and Luke; slaveholders like Philemon; slaves
like Onesimus; lawyers like Zenas; physicians like
Luke; and capéains of ships like the one who com-
manded when he was carried a prisoner to Rome. Few
have made friends of a wider divergence of callings
and interest, or won to themselves such a strangely
assorted group of men.

'budley, p. 14. 2acts 16;11-15.  3pgaley, p. 16.
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Thus, it appears that raul upheld tie Eights and
privileges of the Gentiles, by his life as well as by
his words. That his love for these many different people
was genuine, is shown by his continuing concern and his
efforts to maintain communication with them by letter and
by his own ana his friends' personal visits, even in the
face of unjust rebuff and hostility., It seems also that
his interest was not lessened by the pressure of other work,
for even when he was deeply engrossed in preaching to the
Corinthians, and was experiencing muci persecution, he
wrote of his great anxiety for the Thessalonians.l Pos=
sibly for tne first time, the "equality of all men in
Jesus Christ" became a practised reality, as Paul loved,
knew, defended anu interacted with men of all backgrounds.2
The broad scope of Paul's friendships also seems

to indicate that he had the ability to adapt culturally
and psychologically as well as physically. Dodd states:
"He had a hospitable mind, ana a faculty for assimilating
and using tae ideas o1 others which is a great asset to
anyone who has a new message to propagate; he could
think in other peoples terms.”3 In fact, Dodd goes further
as he says; |

He may have made mistakes in tuis direction, but we

can hardly respect too highly the efforts oi tuis

naturally intolerant man 'to become all things to
all men' - to go to tne very verge of compromise

11 Thess. 1:2-3; 2:17-3:5.  2Acts 15:1-35.

3Docid, The Meaning of Faul ., . ., p. 27.
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and to risk misunaerstanding, that he might assert

the central ana essential principle over against re-

latively unimportant accidents. That he was able to

do so was the result of a sympathy - sufficiently

rare in a strong, self-confident nature - which 1

could see very clearly the other man's point of view.

In addition, Paul manifested an almost mystical

enthusiasm along with the ability to, * . . . apply the

,“2 One

cold criticism of reason to his own dreams, . .
sees this as he measured the value of "speaking in ton-
gues,"3 ana of the "visions and revelations” described

in II Corinthians 12, Paul was both deeply spiritual and
practical at the same time. He seemed to recognize the
spiritual implications of practice and vice versa.

He also used this understanding with wisdom and
skill as he led the people toward Christian maturity.
Quoting II Corinthians 7:11, Deissmann says;

One reflects with astonishment,‘on hearing words

like these, so delicate in their psychological dis-
crimination, what extraordinary confidence Paul must
:g:epggg ;gozgz z:eggﬁigzﬁfis and responsiveness of

It appears that patterhs of evangelism ana teach-
ing indicate a great confidence iﬁ the Holy opirit as
well. In each place, raul lived and preached "Jesus Christ
ana Him crucified," gave some basic teaching about the
Christian life and hope to the new believers, appointed
leaders, and then left the people, (often out of neces-

sity), to experience for themselves the dependability and

ipid., p. 28. 2Ibid., p. 27. OSI:Cor. 14.

4peissmann, p. 245.
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depth of Gou in practical everyday lite. This method
was not without many serious problems as Paul's subse-
quent letters to the churches clearly indicate, but
through his leadership, men learned to apply spiritual
principles for themselves rather than to follow certain
"Christian rules" because Paul "said so." Even where he
gave sﬁecifie instructions, the Apostle was careful to
emphasize reasons and motivations that are truly spiri-
tual. He also used the encouragement of his love ana
praise, anu the example of himself ana others to move
his readers to that new perspective anu obedience which
is conducive to their spiritual growth. A good example
of this is found in Paul's discussion of giving in Seconu
Corinthians, chapters seven and eight.l
Thus, in answer to the guestion, "What are Paul's
motivations?", one can safely conclude that the Apostle
was no neurotic manipulating people for his own ends.
Rather, it appears that he was a man of strength and love
wii0 posessed a greatness, evident in the midst of contra-
dictory and tumultuwmus facets of character, that enabled
him to dead men into the wholeness oi mature Christian
experience in life., As he says, "I have become all things
to all men, that I might by all means save some. I do it
all for the sake of the Gospel, that I may share in its

let. 1 cor. 7,8,9,10; II Cor. 1,4; etc.
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nl Anu again: ". . . I try to please all

blessings.
men in everything I do, not seeking my own advantage,
but that of many, that they may be saved."2 It is the
auihor 's hope to discover how Paul's identification with
Christ and with men formed a link between his life and

that of his converts.3

2. The character of Paul's identification with Christ

The first thing that must be said here is that
Paul's identification was witn a living person, not
with intellectual doctrines or concepts. Whatever cate-
gories he used, whether Jewish or Gentile, he did not

talk about, ". . . a speculative idea but a piece of

real experience.”4

Speaking of this Dodd continues:

That he Paul had met Christ face to face he never
doubted; it was a part of his actual history. "It
pleased God to reveal His Son in me"; "last of all,
He was seen of me also"; "henceforth I am alive, and
yet not I, but Christ is alive in me; ana the life
which I now live unaer physical conditions I live

by the virtue of my trust in the Son of God, who
loved me and gave Himself for me." This is the
authentic language of personal experience. . . .
Paul's "Christ" bears the definite ethical linea-
ments of the historic Jesus, and . . . He has a real
and intimate relation to the whole universe and its
Creator. He is, in fact, the "Son of God" -~ the
eternal type of all the relationship between personal
beings and the personal Centre oi reality. . . . tuat
is, + + + tue ultimate meaning of all reality is no
other tgan the meaning of the life ainu cuaracter of
Christ.

lI Cor. 9:22b-23. 21 Cor. 10:395. 538u ra, pp. 71-72,

Ypodd, p. 87.  Ibid.
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In addition; this experience began with a confron-
tation apparently initiated by God, in which the real
identity, of Jesus Christ was revealed to Paul in terms
of his own activity. 1In Acts 9:4-6, the owner of
the vaice was identified as the historical Jesus whose
followers Paul was persecuting. The Apostle received
his first hint then; of the intimate way the Master
is involved in the life of believers, as He said,

", . . why do you persecute me?" To hurt His disciples
was to hurt the Lord Himself. 7

As soon as Paul was aware of Christ's identity,
however, he was told to do something. Indeed, obedi-
ence was not only demanded, but was assumed as Christ
said, ". + . rise and enter the city, and you will be
told what you are to do.nl Thus; Paul was brought to
realize that identification with this Jesus, the Christ,
begins with a recognition of His identity which auto-
matically involves recognition of His authority in life.
As Bagird states: ", . . for.Paul; revelation, conver-
sion, and commission are all one event; the essence of

the Christian experience is the call to world missiongﬁzg

From these beginnings, Paul's understanding
and experience of identification with Christ grew, as

indicated in the references noted above. He came to

1 2

Acts 9:6. Baird, p. 59.
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realize that God had revealed Christ, not only "to"

him, but also "in" him.l

Somehow, God revealed Christ
not only inwardly to the Apostle himself, but alseo
"through him to others."® The purpose of this revela-
tion is clearly indicated by Paul as he says, ". . .
in order that I might preach him among the Gentiles.“3
If this revelation of Christ in and through Paul's own
life was prerequisite to and preparation for his preach-
ing, then this latter activity involved more than verbal-
ization., Perhaps the revelation through life was even
part of the "preaching." Lightfoot says; ". « o 5t. Paul
was not only the instrument in preaching the Gospel, but
also bore the strongest testimony to its power in his own
person." Thus, a life that is identified with Christ
communicates the Gospel by clarifying it. In the belie-
ver, the "hearer" sees both what Christ is like and what

commitment to Him involves.5 The reality of power is de-

monstrated in every-day life situations that are the same

lgal. 1:15-16.

25.B.Lightfoot, Saint Paul's Epistle to the Gala-
tions (lOth ed. rev.; London, New York: MacMillan and

Co., 1892), p. 83.

3Gal. 1:16,
4 ightfoot, p. 83.

S"For what we preach is not ourselves, but Jesus
Christ as Lord, with ourselves as your servants for Jesus'
sake, For . . . God . . . has shone in our hearts to
give the light of the knowledge of the glory of God
in the face of Christ." II Cor. 4:5-6, ‘
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as those of the hearer, and he is drawn to surrender
by the adequacy and love of Christ "enfleshed" in the
"preacher." In this way Paul's identification first
with Christ, and then with people; brought them to id-
entify with his Lord.
Paul indicates further the nature of his iden-

tification with Christ in the words of Gal. 2:20:

I have been crucified with Christ; it is no longer

I who live, but Christ who lives in mej; and the

life I now live in the flesh I live by faith in

the Son of God, who loved me and gave himself for

me.
For Paul, Christ became the source of life. He alone
provided purpose and direction so that the Apostle
could say in effect, "Apart from Christ I do not exist
though my body is alive." Paul willed to be an incar-
nation of Christ in the same way that Christ is an In-
carnation of God. The Apostle wanted to be totally
one with Christ in all that he was and did, and he re-
alized this goal increasingly, through the powerful
working of Christ within him. Thus he could say, "Be
imitators of me as I am of Christ.”1 These are not the
words of 'a megalomaniac! Paul was not suffering from
grandiose delusions regarding his own importance and

abilities. Rather he was recognizing that "apart from

Christ he could do nothing,? and therefore the measure
of what he did do was a revelation of the character

11 Cor. 11:1; e¢f. I Thess, 1:5-6; Baird, p. 70.
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and power of Christ, to support and give meaning to
his preaching.

He indicates this fact and its implications for
his own life in many ways. He speaks of being grate-
ful for his human weaknesses, for it is God's design
to show the effectiveness of His power most perfectly
through Paul's weaknesses.l The Apostle continues:

I will all the more gladly boast of my weaknesses,
that the power of Christ may rest upon me. For the
sake of Christ, then, I am ccntent with weaknesses,
insults, hardships, persecutions, and_calamities;
for when I am weak, then 1 am strong.2
Thus, Paul's identification with Christ not only made
it possible for him to endure and {riumph under the most
difficult circumstances. His attitude was changed as
well. He no longer resented his trials or desired to
escape, but rather counted them a privilege, that Christ
might be the more honored. > In addition, it was Christ's
motivating and strengthening power that enabled Paul to
persevere with his work even when he was experiencing
feelings of depression or elation. It was Christ who
gave him a positive perspective toward churches that must
have seemed almost hopeless at times; yet Paul could

say with sincerity, "I give thanks to God always for

you..."4 It was Christ who gave direction and control

1 .
3See Baird, pp. 85-86. 2II Cor. 12:9b-10.

Cf. I Cor. 2:1-5. See also the discussion of
II Cor, 4:8-11 in Baird, pp. 68-69,

41 Cor. 1:4, I Thess. 1:2.
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to Paul's extremes of tenderness and severity, of love
and hate.l
Paul's values were changed, too. Things that he

formerly valued as precious no longer mattered to him,

since he "knew Jesus Christ." Through this experience he

discovered that everything else is useless and worth-

less by comparison.2 “Gaining Christ," '"being found

in Him," "having that righteousness which comes from

God through faith in Christ," and "knowing Christ" are

for Paul intimately related to both his life experiences

and his attitude toward these experiences, Speaking

of his reasons for "confidence in the flesh," he says:
But whatever gain I had, I counted as loss for the
sake of Christ, 1Indeed I count everything as loss
because of the surpassing worth of knowing Christ
Jesus my Lord. For his sake I have suffered the
loss of all things, and count them as refuse, in
order that I may gain Christ and be found in hinm,
not having a righteousness of my own, based on law,
but that which is through faith in Christ, the
righteousness from God that depends on faith; that
I may know him and the power of his resurrection,
and may share his sufferings, becoming like him in
his death, that if posgible I may attain the resur-
rection from the dead.

Paul not only lost "all things," but was glad to do this

in order to "gain Christ and...know him and the power

of his resurrection...” Through sharing Christ's suf-

ferings ana accepting these in the way he did, the Apost-

lDeissmann, p. 69; cf. Dodd, The Mind of Paul, p. 5.
2

Phil. 3:2-16. Sphil. 3:7-11.
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le became progressively, " . . . more deeply and intimately
acquainted witn Him Christ , perceiving ana recognizing
ana understanding the wonaers iof His person more strongly

wl this knowledge through suffering in-

and more clearly.
volved the experience of Christ's resurrecting power in
suffering as well. Thus, as Paul came to "know" Christ
more in this way, he loved Him more, anu wanting to be
like Him, became increasinglj willing to "endure all things
for the sake of the Gospel."z
In addition, it appears that part of this process
of identification with Christ involves a growing desire
for the things Christ wants for oneself and for others.
Speaking of his "determined purpose . . . to know Him,"
Paul says, "Not that I have now attained this ideal or
am already made perfect, but I press on to lay hold of
(grasp) and make my own, that for which Christ Jesus,
the Messiah has laid hold or me and made me His own. "3
It is clear here that identification with Christ is a
process involving the believer's will ana resulting
purposeful activity. The choice to "know" Jesus Christ
involves many existential choices to accept the suf-
fering that comes in the course of obedience, recog-
nizing such suffering as a means of fulfilling the de-

sire to know Him. Thus life becomes a means of con-

tinuing revelation if it is lived and interpreted as

~ lpnil, 3:10 as found in the Amplified New Testa-
ment , hereafter referred to as the A.N.T.
2§ Cor. 9:12b. SPhil. 3:12, (A.N.T.).
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Paul suggests.,

One must ask what obedience involved for Paul,
however. Since identification with Christ involves
taking his purposes as one's own, and since Paul seemed
to be wholeheartedly committed to the Savior, what can
we understand of God's purposes from this man? It seems
plain that the consuming desire of his life was so to
proclaim the Gospel that "by all means" some men might
be saved through faith in Jesus Christ. It is here that
Paul's whole personality found its fulfillment and di-
rection through his identification with Christ. Paul
the man and Paul the Christian merged into one dynamic
person that was willing to become and to do anything
that would win men to Christ. He recognized that only
a life that was fully consistent with the Gospel would
reveal Christ and win men to Him.l He also realized,
however, that identification with his héarers was also
necessary to complete the communication and win their
response. In terms, then, of what Paul was, and of
what his identification with Christ involved, how did
he identify with those to whom he went? And how was-
his identification with Christ and with men related?
These matters will now be discussed.

For purposes of brevity this discussion will be

1y Thess. 3:5.
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limited to the Corinthian letters, I Thessalonians,
Galatians, and parts of thc pook of Acts that deal with
raul's visits to these cities. Paul's work in these
centers was typical of his ministry generally and these
letters are accepted almost universally as genuinely
Pauline,l In addition, Paul reveals the heart of his
relationships here, as well as the underlying principles
of his work within its historical € ontext.

3. The character of Paul's identification with men in
the light of theological factors

It is important to note at the outset that Paul
recognized the necessity of identification for the ac-
complishment of his purpose to win men to Christ. He
said:

For though I am free from all men, I have made my-
self a slave to all, that I might win the more. To
the Jews 1 became as a Jew, in order to win Jews;. . .
I have become all thing§ to all men, that I might

by all means save some.’

Whatever is involved in the *all things" that
Paul ‘“"became," it is clear that it was the result of a
conscious decision on his part.

He alse recognized that becoming "like" another

le. paird, p. 13; veissmann, pp. 15-16, 18;
bodd, pp. 7-8; Robert S. Kinsey, w#with Paul in Greece
(Nashville, Tennessee: The Parthenon Press, 1957),
pp. 70, 148.

2
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person is not the same as "becoming" the other person,

for he said:
...t0 those under the law I became as one under the
law-~that I might win these under the law. To those
outside the law I became as one outside the law--=
not being without law toward God but under the law of
Christ---that I might win those outside the law.l
He recognized that identification requires one not to
be someone else, but to be more than oneself; but what
"more" must one be? What did Paul mean when he spoke of
having become "all things to all men"? At the end of a
discussion on avoiding the worship of idols, which in-
cluded the problem of eating meat offered in sacrifice
to the pagan gods, Paul said:
So, whether you eat or drink, or whatever you
do, do all to the glory of God. Give no offense to
Jews or to Greeks or to the church of God, just as
I try to please all men in everything I do, not
seeking my own advantage, but that of many, that they2
may be saved, Be imitators of me, as I am of Christ.
Clearly here, the important thing to Paul is de-
ciding what is really in the best interests of the persons
with whom he is involved. Ac¢tion according to this prin-
ciple, by its inherent character and motive, brings glory
to God. It is also plain in this context that "giving
no offense" to people involves one's attitudes and motives

as well as all of one's actions.3 In turn, if motives are

right, action in the best interests of others requires

17 cor. 9:20b-21. 21 Cor. 10:31-11:1.

31 Cor. 10:31-11:1.
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understanding of what one's actions mean to those others,
A person could be sincerely striving to avoid offense

but could nevertheless offend and lead others astray
through ignorance without even realizing it. Paul empha-
sized these principles as he told the Corinthians what
offering meat to an idol meant to a pagan, and urged them
not to approve and encourage others in demon worship by
eating such meat knowingly. He implied that even though
eating would not offend the Christian's conscience be-
fore God, yet it was his responsibility to act in the ways

that were ultimately most helpful for his neighbors.l

2

To

fail in this was to sin against Christ.
One must note, however, in the light of this, that.

for Paul, "pleasing all men," "giving no offense,”" and

"putting no obstacle in anyone's way," did not mean always

saying and doing that which made his hearers happy. Paul

was adamant against the Judaizers and others who wanted

to shift the center of the Gospel away from "Christ and

Him Crucified."3 He refused to agree that circumcision

was necessary for the Christian, and endured persecu=-

tion rather than remove the "stumbling block of the

cross."4 Instead of telling people just what they wanted

to hear, then, Paul governed all that he said and did by

their needs as he saw them under the Holy Spirit, striv-

11 cor. 10:14-11:1. ef. I Cor. 8. 2I Cor. 8:12.

SGal. 1:6f.: 2:11-21; 3:1-5; 5:1-12.  2Gal. 5:11.
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ing as he said,

to accomedate myself to the opinions, desires anu

interests of others, adapting myself to all men in

everything I do; not aiming at or considering my

own profit and advantage, but that of the many in

order that they may be saved.l

In addition, it appears that Paul's ieentifica-

tion with men involved positive action as well as the
avoidance of certain negative things. The Apostle came
to appreciate the point of view of his hearers and show-
ed them that he understoou them and loved them as he
lived among them, sharing their very lives. As he told
the Thessalonians, "You know what kind of men we proved

ne

to be among you for your sake. And again, "So, being

affectionately desirous of you, we were ready to share with

you not only the gospel of God but also our own selves,

3

because you had become very dear to us.," Thus the shar-

ing and unaerstanding were part of a dynamic two-way pro-
cess that occurred in a context of very pfactical self-
giving on Paul's part. But how did raul give them him-
self? He continued:

For you remember our labor and toil, brethren;
we worked night ana day, that we might not burden
any of you, while we preached to you the gospel of
God. You are witnesses, and God also, how holy and
righteous and blameless was our behavior to you be-
lievers; for you know how, iike a father with his

1 Cor. 10:33 (A.N.T.) (Note that the square
brackets are found in tne text.)

C 2 3

I Thess. 1:5b. I Thess. 2:8,
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children, we exhorted each one oi you anu encouraged

you and charged you to:&ead a life worthy of god,

who calls you into his own kingdom ana glory.
In this, it appears tuat Paul's self-giving sprang out
of love--that depth of concern and tenderness of a father
for his cnildren. His love resulted in long hours of
work to spare the Thessalonians the burden of supporting
him. This, along with his heéenest upright life, seemed to
demonstrate his sincerity, his zeal to avoid even the
appearance of evil motives, as well as the depth of his
love and concern for them. Paul's preaching to them in
such a way, at such cost to himself, with no hope of
material reward, must have impressed them with the power
anu genuineness of his message., Even as they recognized
how important they were to him, as he spent time with
each one of them, earnestly warning them, inspiring
them with courage, cheering them on, commanding and
instructing them with authority" . . . to lead a life
worthy of God who called them into his own kingdom

and glory.“2

How tuney must have listened when he spoke
of the privilege ana blessing ot redemption and life in
Christ. Well they wight have said, "If Christ can give
Paul the power to love us and to live this kind of life,

and to count salvation a privilege in spite of all tais

1y Thess. 2:9-12.

2] Thess. 2:11-12.
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hard work and affliction, then it must be real." Truly
they knew what kind of life he lived among them.

He indicated this same quality of ministry to
the Corinthians, too, as he told them, "...as servants
of God we commend ourselves in every w.ay...“’l His iden-~
tification with them came out of his love and showed
them his love, and it involved the whole of Paul's per-
son--body, mind and emotions. He spoke to them of his
perseverance, through sudden calamities and little nag-
ging hardships, through both natural and man-caused
afflictions; he told of physical torture, restriction
of his freedom, the emotional strain of "sleepless wat-
chingfﬁ and the uncertainty and tension of riots caused
by jealousy and trickery;2 his identification also in-
volved purity and control of body, mind and feelings,
purposeful self-restraint plus full, wise use of his
mind for knowledge and spiritual insight; his relation-
ships ﬁere marked by patience with people, by kindness
in the Holy Spirit and in genuine love; he spoke truth-
fully and powerfully with the power of God, being equip-
ped both to attack wickedness and unbelief and to defend
himself and the Gospel with the weapons of right living

and right standing with God.> Paul lived like this under

111 Cor. 6:4. 2Acts 16;11-24; 21:27-22:29,
3IT Cor. 6:3-13.
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all conditions and circumstances, and persevered faiti-
fully through all types of and reasons for human accep-
tance and rejection. The Apostle indicated that through-
out all this, tne reality he clung to was often other
than what appeared; the reality he demonstrated was oiten
other than wuat was humanly possible, It was his identi-
fication with Christ that enabled him to say:

We are treated as imposters, and yet are true; as

unknown, anad yet well known; as dying, and behola

we live; as punished, ana yet not killed; as sorrow-

ful, yet always rejoicing; as poor, yet making many

rich; as having nothing, and yet possessing every-

thing.l

He ended this self-disclosure with the pleaj;

Our moutn is open to you, Corinthians; our heartc
is wide. You are not restricted by us, but you are
restricted in your own affections. In return-~I
speak as to childremn--widen your hearts also.2

One sees here, that on his part, Paul was completely

opea to the Corinthians. He was niding nothing from tuem
but was snaring everytuing honestly. 1In the same way he
was also open to love anu accept them fully, no matuer
what they were like, tiougn at the same time, this very
love made him do all in his power to help theu grow.3
His iadeniification witn tuese people to whom he

went, is further secn in his apparent sense of one-ness

with them in tneir weakness and thei: strength, in joy

141 Cor. 6:8-10. 211 Cor. 6:11-13.

Scf. 11 Cor. 11:7pl15; 12:19-21; 1 Cor. 4:14-21,
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and in sorrow. Not only did he feel with them~out of
his love anad concern, but it was as if what was bappening
to them was also happening to him. Speaking of the "daily
pressure” of his “anxiety for all the churches"” he said,
"Who is weak and I am not weak? Who is made to fall and
I am not indignant?”l Again, Paul told the Corinthians
that he was comforted through Titus' good report of them.
He said: |
e o o As he Titus told us of your longing, your mourn-
ing, your zeal for me . . . I rejoiced still more . .
As it is, I rejoice, not because you were grieved,
but because you were grieved into repenting . . . I
wrote to you . . . in order that your zeal for us
might be revealed to ygu in the sight of Goa. There~
fore we are comforted.
Thus the apostle seemed to find his comfort and joy in the
knowledge that his hearers are moving toward spiritual ma-
turity.d
Paul also showed the character of his identifi-
cation with men in his discussions of their mmtual suffer-
ing. Not only did the churches know that Paul really ap-
preciated the difficulties they were facing under perse-
cution since he was enduring it too, but they realized
that it was for their sakes that he was enduring it. While
he did not minimize the real pain involved, Paul did turn
suffering into a triumph of grace and love, however, as

he indicated to the Corinthians both the good result of

suffering and the source and nature of comfort that came

111 Cor. 11:28-29.  2II Cor. 7:5-13.
SCf. I Thess. 2:17-3:10.
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through patient endurance.l!
In this, it appears that the Apostle identified with
empathy more than with sympathy. He accepted the fact of
suffering, ana acknowledged its difficulty, but instead of
"feeling sorry" for the Corinthians, he helped them see it
from its true spiritual perspective. His teaching would
probably be accepted, too, since he was involved in the
experience with them, and coulad thus help them follow him
into ever-deeper discovery of Christ's power and reality
in life--the life they shared in common.
Paul seemed realistic in all of this. "Pious
platitudes” were not of his making. He was henest both
about life and about God, and was thus able to identify
with men so as to lead them to Christ, anad then on in Him.
Because he spoke triumphantly out of real life experience
that his hearers could understand and recognize as their
own, Paul could say, "Be imitators of me, as I am of Christ."2
One must ask at this point, what response raul wan-
ted and what response he received as a result of his ef-

forts to identify with men in communication of the Gospel.

4, Results of Faul's identification with men

In general terms, one could say that Paul's hear-
ers responded to his Gospel by identifying themselves in
turn, both with Christ and with him. Just as Paul's evan-

gelism was not just a depersomalized preaching of a verbal

141 cor. 1:3-11. 21 cor. 11:1.
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message, so the response of his hearers was not éentered,
in their mental assent to a set of propositions. The Apo-
stle's warmth and love for christ‘and fof tnem apparently
communicated Christ clearly in all that he said and did,

so that his hearers were drawn to commitment in depth that

‘involved their whole beings. The very character of Paul's

communication by life and word indicated the cost and the
character of Christian faith. Also, the intensity of his
love, attributed by him to Christ, and demonstrated by his
total self-sacrifice for them, made Christ come so alive
before their eyes that they were able to Iove the Lord,
however imperfectly, with a faith that enabled them to en-
dure, "proving" His adequacy for themselves through the
most terrible persecutions.

In addition, Jjust as iraul's concern and care far
his converts was continuing, so their response to Christ
was both continuing ana self-reproducing in their witness
to others, at least in some cases as his writings indicate.
In a letter to the Thessalonians just a short time after
his brief stay tnere, he said:

You know what kind of men we proved to be among you
for your sake. And you became imitators of us and
of the Lord, for you received the word in much af-
fliction, witn Jjoy inspired by the Holy Spirit; so
that you became an example to all the believers in
Macedonia and in achaia. Feor not only has the word
of the Lord sounded forth from you in Macedonia and
Achaia, but your faitn in God has gone forth every-
where, so that we need not say anything. For they
tnemselves report concerning us what a welcome we had
among you, and how you turned to God from idols, to

serve a living and true god, and to wait for his Son
from heaven, whom he raised from the dead, Jesus who
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delivers us from the wrath to come .1

One sees here that the Thessalonians were both
motivated and shown how to respona to Chfist by Paul's
life, so that they in turn identified with him ana with
the Lord. This identification was genuine and tue power
of God was released through it since they experienced
"joy inspired by the Holy Spirit," in the midst of "much
affliction." They also spread the Good News into iiace-
donia and Achaia, or as Paul said, ". . . the Word. . .
resounded forth from you unmistakably . . . 2

In addition, their identification with Paul was
not in externals, but in tne deep and important things of
faitn énd life. He referred to tne impression the Thes-
salonians made on the rest of the world by their whole-
hearted welcome of Paul and by their ﬂfamatic turn from
idols, recoghizing that this turning to God involved ser-
ving idim in all of everyday life. Theological understand-
ing was also involved, however, since raul mentioned their
expectant wait for the coming éf Christ, whom God had
raised from tue dead, and "who delivers us from tne wrath
to come.“3 Thus, their minds and wills were continuously
excercised as tuey identified with the heart of Paul's
message and liie rather thun witn externals. In the same
way, he had identified wita thewm by giving tunem himself
at great cost and by being “gentle" among them, "like a

nurse taking care of her cnildren,“4 rather than just by

;1 Thess. 1:5b-10. 2T Thess. 1:8, (A.N.T.).
I Thess. 1:10. 41 Thess. 2:8.
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copying their manner of dress or other such supérficial
actlans.l

How far these extrimsic things are from the heart
of iadentification becomes apparent as one pictures what
Paul must have looked like on his arrival at Thessalonica.
He had just come from Philippi where his back and other
parts had been flayed with rods, he had been up all night
there, and then had hurriedly left town after a brief
farewell to the Christians., His clothes were probably
torn and dirty from the riot in which: he had been "dragged
into the market place," and he may well have ached all
over from his rough treatment followed by a night in the
stocks, followed by a walk of approximately fifty miles
through Amphipolis and Apollonia to Thessalonica. Even
with some rest on the way, Paul must have presented a
worn anu disheveled appearance.2 Yet on his arrival at
Thessalonica he bégan explaining and proving to the Jews
that Jesus was the Christ.” While his work aroused their
Jjealousy and resulted in much violent opposition, some
of the people from various backgrounds and social strata
responded to his message, thus exposing themselves to: the
hostility of his enemies as well.,

However, opposition did not come from the Jews

alone; even Paul's converts sometimes thwarted his sin-

1 2

Supra. pp. 108-115.
Sacts 17:2-3.

Acts 16:16-17:1.
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cere attempts to identify with them in depth. 1In his let-
ters to the Corinthians, he indicates that they apparently
misunderstood his humility and gentleness for weakness and
his sense of apostolic authority for domineering conceit
and intolerance against which they rebelled.l The varia-
tions and intensity of his temperameht were also confused
with vascillation, and his very efforts to meet people

on their own ground may havé caused the charge of "world-
liness" which was brought against him.2 Thus, it seems
that in spite of his desire to avoid giving offense, his
attempts to reveal Christ to men through a two-way identi-
fication were sometimes misinterpreted and used against
him to defeat his purpose.

Many did respond positively, though, and their
identification with Paul resulted in a deep personal af-
fection for him. He was overjoyed that they remembered
him kindly and longed to see him.° Knowing the love and
cohcern they had had for him while he was with them, too,
he was quick to reassure them about his own afflictions
so that, "no one would be moved"4 by them. He could
well imagine that, as young Christians, they might be
afraid for him or for themselves, or they might even have
retaliated against the jews for bringing harm to the one

they loved so much. Perhaps Paul wondered whether their

111 cor. 10, 11.  2Ibid.  °I Thess. 3:6.

4] Thess. 3:2-5.
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faith in his integrity had been shaken by such sustained
attack from the very people whose Messiah he was proclaim-
ing. In any case, Paul was reassured, Their identifica-
tion with him and with Christ had been real and God's

power was victorious in and through them.

D. Summary

The purpose of this chapter has been to discover
the nature of Paul's iuentification with Christ and with
men, as he sought to communicate the Gospel to the people
of his time.

Cultural factors were considered first, anu it
was founu that the general trends of religious thought
and cultural life were conducive to the spfead of Christian-
ity. Paul was sensitive to and realistié about the thought
and life of his time, both as he interpreted itv honestly
from a Christian perspective and as he spoke of it with
clarity. His own social and religious background was ex-
amined also, and it was noted fnat he began his ministry
first with his own people wherever possible, before moving
out to the pagan world through Greek friends.

As the psychological and theological factors in
identification were considered, the Apostle himself emerged
as refreshingly human. He was seen to embody many contra-
dictions, though as a result of his leadership, men grew
to mature faitn in dependence on the Holy Spirit.

Paul's wholehearted identification with Christ,
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out of which his ministry sprang, gave dlfection and pur-
pose to his whole life, which in turn became a revelation
of Christ to others, Through his total self-giving in
love, men both recognized ana were drawn to respond to
Christ, identifying with Him as Paul had.

In addition, the nature and results of the Apostle's
identification with men were discussed. It was discovered
that he understood their deepest needs and values from
their point of view turough sharing their lives ana let-
ting them share his. He refrained from anything that would
hurt them and endured anything that he might help them,
seeking in thnis way to glorify God.

For Paul identification was conscious and purpose-
ful; it involved anu made possible a deep two-way communi-
cation by life and word; Christ was both its means ana

its goal.
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CHAPTER I11
A COMPARISON OF THE PRINCIPLES OF IUENTIFICATION IN
COMMUNICATION OF THE GOSPEL AS DISCUSSED BY CONTEMPORARY
WRITERS AND EXPRESSED BY PAUL

A. Introduction

In attempting a comparison of this type, cul-
tural divergence, variations in the purpose and character
of source materials, anda the vast differences of back-
ground, preparation and function of the writers under
discussion in the first two chapters must be recognized.
Where do the important differences and similarities lie?
The contemporary writers are modern men of science and
letters in whose writings the various principles of iden-
tification emerge out of an objective study of theology,
psychology and communication. Some of the studies involve
specific, theoretical analysis of identification itself,
while others are concerned with general Christian prac-
tice and approach the process of identification implicit-
ly through discussion of the sciences.

Paul, on the other hand, was an ancient man who
wrote to his friends witnout knowledge of the findings of
modern psychological anu sociological research. 1In his
letters, he dia not try either to be objective or
to write analytically about the process of identification

itself. Rather, he wrote under the most difficult person-

121
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al conditions, to people whom he dearly loved, trying to
help them meet specific problems and grow toward Christian
maturity in every area of life,

While it seems likely that the Apostle did not
study the process of identification by that name as it is
known today, it is also clear from his discussions of
motivating spiritual principles that he understood the
nature of identification and also recognized its importance
in communicatién of the Gospel. The very fact that many
were won to faitn in Jesus Christ tnrough Paul's appli-
cation of these principles so long ago should give the
Christian pause for thought as he seeks to make the Gospel
meaningful to the outsider in this day when the identi-
fication process is receiving so much attention., If
Paul's communication was enhaiced by his identification
with men, perhaps contemporary knowledge in this area
could make Christian communication more effective toaay
when the Gospel is considered to be irrelevant by increas-
ing numbers of people.

Thus, it is the author's purpese now to compare
the principles of identification as discovered from con-
temporary writings ana from certain aspects oi the life
and work of Paul. It is hoped that the nature of the

identification process will emerge more clearly by compar-

ing Paul's personal experience and modern scientific ana-

lysis. The influence of cultural factors on these findings
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will be examined first.

B. The Nature of Identification in tne

Light of Cultural Factors

Paul's time ana the present are similar in many
ways. Then as now men were pessimistic about the future.
Immorality was widespread and old beliefs were breaking
down under the pressure of rapia social anu political
change. Men were looking for a universal faith which
woulu give meaning anu a sense of relationship with others
in a time marked by the isolation of individuals in a
depersonalized urban situation. In addition, thouga,
philospphy and religion were popular topics in after-
dinner conversation, most people understood the concepts
only superficially, and there was littlé carry-over into
everyday life by the majority. Then too, the "profes-
sional" philosopher tended to live in an "ivory tower."
It was also a time of growing international trade accom=-
panied by widespread communication, and new ideas spread
relatively quickly.

So toaay, materialism, relativism and deperson-
alization characterize Westeru culture in a time of rapid
change aund widespread impersonal communication. Now, how-

ever, Christianity has made itself felt in the form of

ﬂ‘long-standing‘moral influences, but these are no longer

necessarily related to the Gospel of Jesus Christ; rather,

they have become cultural characteristics. In addition,
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secular walues, methods and goals have crept into the
church, resulting in a iconfusion of faith in culture.

In may be observed that while Paul spoke to some
people for whom the Gospel was totally new, and mouern
writers speak to people for whom it has become warped and
irrelevant, both address tue same Gospel to similar needs

in the power of the living God. What can one conclude

from these two sources about the nature of identification
in communication of this Gospel?

The modern writers seem to indicate that this
identification is a dynamic process involving two-way
interaction of word and life between individuals who share

1 1¢

at least some of life's important things in common.
was noted above that Paul lived with his converts, ap-
parently under all circumstances, preaching, working,
conversing with them, sharing their problems, teaching,
encouraging and giving them his "very self.“2 It was

also discovered that he went firstgto people whose back-
ground he shared and understood and then moved out to

the pagan community through Greek friends he had made inm
the synagogue, He thus had a meaningful role im the social

context, and his own bi-cultural background made his

identification with both Jews anad Gentiles psychologically

feasible.3 Hence it would seem that this kind of interaction

lsupra, pp. 11-13, 35, 39, 58-59.

2Supra, pp. 108-111.
SI!EP&, ppo 77“83’ and Cf' Nida, P. 165-
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is essential in identification.

Also, in a worlu scarred by self-centerdness and
depersonalization, it was observed that iuentification is
initiated by the insider as a result of conscious, purpose-
ful decision growing out of love and concern.1 As modern
writers indicate from various points of view, this identi-
fication involves his whole person, including thoughts,
attitudes, words and actions, since all of these appear to
be involved in communication between persons.2 It was ob-
served that Paul's identification with men influenced his
teaching methods,3 the form and content of his preaching,4
and his behavior, both in regard to what he dd and what he
refrained from doing.5

In addition it was discovered that the Christian
increasihgly wants to be, ". . . regarded and treated . . .
in all possible respects the same”6 as the outsider. He
comes to see himself this way, and is willing and even eager
for the outsider and others to see him in this lignt too,
though it may involve him in suffering, (as from the ex-
pression ofksocia].pneﬁuﬂiceu)7 He is willing to share the
outsider's lot even when it is an unhappy one, seeing that

this may be a necessary part of understanding and loving

him. 1In this regard, Paul apparently grew to know his con-

1 ]
Supra, p. 55.  21pid., pp. 12,18-19, 39, 60.

SIbid.s pp. 78-79. “ibid., pp. 78-82.
SIbid., pp. 106-111. °Foreman, p. 38.
7Supra, pp. 47-52.
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verts well enough to anticipate their feelings, though in
at least one case he was concerned about their response to

1

his situation. However, he seemed to feel witn them in

their difficulties, too, to the point that their feelings
were his own.z
On the basis of modern study, though, it was found
that this sense of oneness does not mean that the Christian
becomes the outsider, even if this were possible. Rather,
he retains a clear sense of his own identity--his own values,
beliefs and attitudes--but goes beyond this to as full an
understanding of tune outsider as possible.3 The Christian
goes below the superficial observation of actions, words,
habits ana dress etc., to discover the symbolic meaning of
these things to the outsider. It is this understanding
that seems increasingly to give direction to all that the

insider says and does since he recognizes that the outsider's

| worla-view influences his interpretation of all that he

hears and sees.4

To appreciate tine outsider's point of
view-=~t0o think as he thinks-- is not necessarily to accept
his values or agree oneself with his meanings, but it does
seem to involve tne communication of one's understanding
and wholehearted acceptance of him as a person. The more

a Christian grows to understand the needs, provblems ana

potential of another, the more he will be drawn to love

11 Thess. 3:1-5.  2supra, pp. 112-113,

4

SSupra, pp. 55-57 Ibid., pp. 15-21.
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and accept him.l

It was noted that while Paul seemed to do all in
his power to "become all things to all men," he still re-
tained his Judeo~Christian understanding of lire anu faith.2
His many friendships seemed to indicate that he accepted
others, yet his appreciation of various points of view
did not appear to make him relativistic. Rather, it seemed
to equip him to communicate his own strong faith more clear-
ly.3 Thus , comparison of the experience of Paul and these
principles indicates that they are part of the igdentifi-
cation process,

The conteumporary «riters indicate also that com-
munication and identificatiou are inseparably linked.They
appear to be two parts of a whole for butia occur witih tne
consent and active pariicipation of the individuals in-
volved, and both are ongoing, ever deepening processes
that depend on each other, As the insider identifies with
the outsider, communication on a deeper level is made pos-
sible, ana as this occurs identification>is increased in
turn. It may be observed, however, that identification
ean never be complete since one person can never fully

understand another person.4

Yce. 1 Thess. 2:8; Nida, p. 170, and Supra, p. 15.

2%
Supra, p. 82-83.  Sgupra, pp. 83-84, 93-95.
4Ibido, ppc 10""16.
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In any case, as his identification with the out-
sider grows, the Christian seems better able to communi-
cate the Gospel. Several reasons for this were discov-
ered. His understanding of the outsider helps him estab-
lish a common ground between them which makes communi-
cation possible. in effect they are both talking the
outsider's language in ah atmosphere of understanding
love and appreciation initiated by the insider., This
inspires the outsider's confidence, and he is more open
to really "hear" what the Christian is saying. Once

communication is established, the Christian can then

‘ present the Gospel by life and word in terms of the out-

sider's own life situation., The point of contact becomes

a point of conflict as the hearer comes to recognize

both his own need, and God's answer. He is thus truly

in a position to accept or reject Christ.l
It was felt by some modern writers, however,

that the outsider's categories alone were inadequate to

make clear to him the full Gospel. As Sellers indicates,

they could only be used, ", . . to convince the outsider of

the futility of his system and of the sin of his situation.”&

If he is right that secular categories cannot effectively

be used to communicate the grace and love of God freely

Lgee Seller's discussion on "Point of Contact,"
pp. 33-42.

2Sellers, p. 83.

P
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of fered in Jesus Christ, then one might think of using
biblical categories as the church has always done. The prob-
lem is further complicated, however, by the confusion of
secular and truly Christian meaning inherent in Christian
categories for many people today.

Paul faced this difficulty, too, as he spoke to
both Jews and Gentiles.  He began with thé Jewish scrip-
tural authority and hope, but went on to show that the
Messiah who fulfilled both was totally other than they
had thought, ana had, in fact, come in the Person they had
crucified, Through a misunderstanding of the true meaning
of Scripture, they rejected Paul's messagé, refusing to
go on with him into an acceptance of Christian categories.l

To the Athenians, also, Paul preached Christ, be-~
ginning with their own "Unkown God," and moved through
natural revelation to tell them of the righteous character
and Jjudgement of God. He showed understanding of pagan
thought and presented biblical ideas in terms of his listen-
er's categories, but when he came to the resurrection, this
foreign concept was also a point of conflict which caused
most of his hearers to reject his message.2

In light of all this evidence from past and pre-~
sent, it appears that ultimately the outsider must be brought

beyond his own categories to an understanding and acceptance

of truth in terms of historical, biblical categories. But

2

lSupra, pp. 79-80. Acts 17:22-34.
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how is this to be done, particularly in this posf-Christian
age?

Paul would agree with contemporary writers that
the work of the Christian is to proclaim the facts of
the Gospel so that through his own faith and personal
testimony, faith can be awakened in the hearer. As
Sellers states: | _

At bottom, the apologist is describing his own
personal encounter with (€Christianity for the aid
and comfort of the recipient--who needs exactly
this intioduction to faith in order to decide for
himself.

It is here that identification with the out-
sider could enable the Christian to go beyond formal
apology to communication of the full Gospel ia such a way
as to give clear understanding in a cultural context and
to win response in the power of the Holy Spirit., An
unaerstanding of the nature of identification as this is
revealed through consideration of theological and psycho-
logical factors will shed light on this matter and will
now be discussed.

C. The Nature of Igentification in the Light of
Theological and Psychological Factors

Recognizing that there are different types of
idéentification, what can one learn about the process it-
self from a study of God's identification with man? It

is plain from the life of Christ that God not only under-

stood man thoroughly from a distance, but in Christ, He

1Sellers, p. 105.
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also experienced man's life in every way. He shared with

him all that it means to be human including the effects of
sin, though He Eimself did not sin. As a personal Being,
God revealed Himself to man by identifying with him, in
order to restore man's relationship with Him. poth the
means of this restoration and its goal are found in Goa's
purpose to mold men to His character and purpose through
their identification with Him in Christ., Christ's life was
a living demonstration of His words ana by both means He
showed men what God was like and what He wanted them to
be like. He also motivated men to respona to God by the
quality of His love for them which they éxperienced through
relatibnship with Christ. Their response consisted of
identification with Christ in turn.

Just as Christ's worshipful identification with
Goa involved oneness with the Father in character and
purpose, so Paul's identification with Christ involved
a growing oneness with Him in character and purpose. For
both the Apostle and his Lord, this identification in.
life involved continuing conscious decision., In addi-
tion, just as Christ was tine Incarnation of the Father,
anu the Good News was revelation of a Person and the call
to relationship with Him, so raul was increasingly a
revelation of Christ. His "preaching" was the revelation
of the Savior by word and life, made valid both in Paul

ana in his hearer by tie gracious work of the Holy Spirit.l

lSugra, p. 99.
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Thus, it woula appear that the believer'é whole~
hearted decision to be one with Jesus Christ in charac-
ter and purpose, translated into life by the Spirit,
makes his identification with the outsider both neces-
sary and possible., As the outsider sees the meaning orx
biblical:ecategories come to lire before his eyes in the
believer, the falsity of "half-Christianity" becomes
obvious to him ana he is helped to recognize botu his
own inadequacy by contrast, and Christ's adequacy.1
In addition, he is helped to see the contsast as it is
made plain to him in terms of his own life experiences,
(which tihe believer shares), and by means ol verbal com-
municétion in "his" language and thought-forms.

One can see that identification with Chriét in-
volves imitation in one seuse, but it is imitation of
meaningful attitudes ana kinus ot actions based on simi-
larity of motive and power. In what does tnis identifi-

cation result in the believer's liie anu his relation-

ship of ideutisiication with the outsider? The psychologist

descripes it as the ability to initiate and enter into
healing relationsaips cnaracterized by love, acceptance,
empathy, trust and the willingness tv know oneself and to
be known by another, all of which occurs in a context of

participation or involvemeut in the life or tue other.2

lcf. Gal. 3:1.  2Supra, pp. 57-67.
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Paul seemed to exemplify these effects; It ap~-
pears that he was motivated by his love for Christ and for
others, both of which were made possiblé and given direc-
tion by Christ's love for him., In his own life the will
to identify with Christ in the power of the Holy Spirit
resulted in stability and perseverence in the face of both
outward hardships and inward emotional turmoil. Christ
seemed to meet Paul at.the point of his naturally turbulent
personality and enabled him to function éffectively in spite
of it. He helped the Apostle moderate and control his
extremes of severity and tenderness, elation and depres-

sion.l

In fact, it was Paul's very triumph over himself

in adversity that revealed Christ most effectively as the
Apostle interpreted to his hearers thé reason for his joy
and power. In this regard, he was completely honest with
them and freely exposed his weaknesses, risking, (and re-
ceiving) ridicule, that the power of God might be recog-
nized and understood as it operates in human life. Thus,

it was discovered that identification with Jesus Christ does
not mean that a person becomes overnight a superhuman, un-
touched by difficulty; rather, it means that in the very
midst of human weakness and suffering, indeed, through this,
Christ's character and power are revealed both to the be-

2

liever himself and to the outsider.

As a result of Paul's identification with Christ,
his identification with people took on a certain character

lsupra, pp. 87-91, 101-103. 2Ibid., pp. 112-114.
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too. All that he did and said and thought was

governed by his desire to help them achieve wholeness

in every way through Chiist. Since this invelved

their being "molded to the character and purpose of

God" just as he was and as Christ is, their whole-
hearted response to the Gospel became his goal. He

was one with them both in understanding and experience,
in joy and sorrow, in weakness and strength, in per-
secution and popularity. His feeling with and for

them was a continuing thing that did not depend upon

his presence with them physically. 1In his actions with
and for them he avoided anything that would hinder their
growth, ahd did anything that would help them, no matter
what it cost of personal effort or suffering. His atti-
tude in all of this was one of humility not condescen-
sion. He saw himself as one of them--an equal, a brother
in need of redemption just as they were, a co-worker with
them for the Kingdom of God. Thus, for Paul, identifi-
cation involved a total self-giving in love, He under-
stood those to whom he went; he was involved with them in
feeling and in experience; and his whole being was active
in their best interests. His identification both made
communication possible and was the channel for it, being
fully consistent with the character and purpose of God in

Christ. What was its result?
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True identification in communication at the
deepest level, by its very nature, calls forth the
outsider's response. Response is part of the two-way
process, so what shallvit be? If it is rejection ana
withdrawal, the identiiicatiéu ana communication are
hingered or stopped altogether. If the:response is
openness and acceptance, however, there is reciprocal
iaentification with the believer and with his message.
Since he is his message enfleshed, response to Christ
means identification with the believer in his identi-
fication with Chiist., Similarly, rejection of Christ
implies rejection of the believer too. For this reason
Paul was concerned when his authority and character were
questioned by the churches, since this indicated a fail-
ure on their part to appreciate and respond to the true

nature of the Gospel as embodied in Paul himself.

D. Summary

In this chapter an attémpt has been made to
indicate the nature of iudentification in communication
of the Gospel as this emerges from a comparison of the
principles discussed by modern writers with those expres-
sed by the Apostle Paul. The similarities and differen-
ces between Paul's time and the present were examined
first, as these give a meaningful setting to identification

in terms of real people and situations. In addition, the
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theological and psychological factors in identification
were discussed in relation to the particular problems
involved in communication of the Gospel in this post-
Christian age. It was founa that the believer's identi-
fication with Christ and with the outsider by life and
word not only helps the latter recognize his inadequacy
and sin, but also makes God's gracious answer in Christ
real to him in his situation, and &raws him to respond
by identifying himself with Christ too. This occurs in
the content of the Christian faith-~-~the Person, Jesus
Christ--into secular life-situations ana language, and
thus gives familiar biblical categories new life and true

biblical meaning for the outsider.
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GENERAL SUMMARY AND CONCLUSIONS

A, Summary
‘ - It has been the purpose of this thesis to

investigate the nature of the Christian's identifica-
tion with the person outside faith, in éommunication
of the Gospel to him. The stuay was deemed important
since communication is such a difficult and complex
process in this “post-christian” age. It was seen
that many people who ao not unaérstand the meaning of
Christian concepts and doctrines have assumed that the
faith is futile and irrelevant and thus, have rejected
it, while others, even many of those within the church,
have a warped and secularized understanding of what
Chiistianity is. Also, many people uphold the Christ-
ian ethic, though for various reasons, they reject the
Loraship of christ.

In addition, it was noted that the Gospel's
communication varies greatly in form ana content.
Seen schematically, on one hand biblical terms are used
exclusively in a verbal message aimed at personal conver-
sion, while on the other, psychological concepts and

ethics related to social change are emphasized. The

138
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use of mass media, too, influences the character and
result of Christian communication, as does thristian
nurture through "the language of relationships.” Thus,
it has been the éutharfs hope to help the christiah
witness to his faith more effectively through an under-
standing of the nature of identification as it is re-
lated to communication of the Gospelg

The character of the identification process was
seen in the light of cultural, theological and psycho-
logical factors, first as these were discussed by con-
temporary writers, and then as they were evident in the
writings and work of the Apostle Paul. The principles
found in both areas were then compared. ‘

In the first part of the study the various types
and levels of communication were aiscussed in their re-
lation to identification. It was discovered that since
the Gospel invites each person's free and full response,
which results in a total transfarmation of his life, its
communication must involve a deep two-way sharing between
persons. This both requires and makes possible an iden-
tification'that ultimately issues in the outsider's
identification in turn with the believer and with'his
message, Christ. The new Christian then becomes a source
of the Gospel to pfhers.

The need for this two-way involvement of persons
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was further indicated by the complexities of the com-
munication process itself. The significance of such
things as actions, appearancé, odors, tone of voice,
etc;, as vehicles of meaning were noted in addition
to language. The various factors influencing the use
and perceptienAof this media were also discussed, in-
cluding the importance of symbols and the factors go-
verning the form and interpretation of the messQSe,
such as one's own background, familiarity of words used,
etc. In this light, identification with the outsider
fhrough an understanding of his values, life-experiences
and background was seen to be vital to a meaningful pres-
entation of the Gospel to him.

some characteristics of Western culture were ex-
amined next as an aid to understanding the modern out-
sider. It was noted that Christianity has influenced
the values and attitudes of avowed non-Christians, while
secular motivations and goals have crept unnoticed into
the life and thought of the church with the result that
for many, biblicql concepts and categories have either
no meaning or a warped "half-Christian" meaning.

. How does one's identification with such outsiders
influence one's communication of the Gospel to them? It

was found that the believer must appreciate both thé true

character of the Gospel and the “outsideness".of his hear-
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er. The nature of his unbelief and the reasons for it
must be taken seriously. In addition, common ground
must be found for "a meeting of minus" te occur. Then,
when communication is established, the outsider can be
shown his need for the Gospel in terms of his own cate-
gories. In doing this, one must avoid giving secular
meaning to biblical symbols, just as one must not allow
pagan meaning to cling to the secular symbols used to
communicate biblical truth. One must also ensure that
finding common ground with the outsider does not confirm
him in the erroneous belief that he is already Christian.
The Gospel must be seen as a "point of conflict," under-
standable to him iﬁ the context of his present world
view, but different from that view, Ultimately the out-
sider must be brought to appreciate the historical, bib-
lical meaning of Christian symbols so that he might fully
experience God's grace in Jesus Christ.

| The nature of Christ's identification with God
and with men was also discussed as it sheds light on the
Christian's identification with the outsider. Christ's
total oneness with God in purpose and character, result-
ing from His knowledge of God amd His continuing decision
to obey Him, was observed. Christ's experience with
men, of all that they face and'feel and desire was also
not ed. His willingness to be one with them and the quali-
ty of>righteonsness and self-less love in His life under

such circumstances both made the character and desires of
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God clear to them, and also drew them to return His love
and desire to be like Him. Through man's dialogue with
Jesus Christ then ana now, God's desire for man's continu-
ing dialegue with Him is revealed and accomplished. Thus,
through faith, men identify with Christ and become¢ one
with Him in character and in purpose, being motivated

ana equipped to endure anything, that Hé might be reveal-
ed in the power of His love through their identification
with the outsider. In this way the reality of “the histori-
cal, biblical meaning of Christian symbols" is experienced
and recognized by the outsider and he is drawn by the Holy
Spirit to respond.

Since God reveals iimself through men in the con-
text of their own personalities, the psyciiological fac-
tors in identification were dealt with next. The differ-
ence between identity and identification was emphasized,
along with the Christian's need to be aware of his own
identity as separate from that of the outsideir. The kind
of relationship through which identification and communi-
cation occur was also discussed., Its goal was seen to be
®at-oneness" which grows out of participation in symboli-
cally significant areas in an attitude of humility, accept-
ance, love, trust, and the wholehearted willingness to
know oneself and to be known by the outsider.

In the second chapter, the nature of Paul's identi-

fication with Christ and with men was examined in the con-
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text of his own background and historical situation. He
was seen as a Jew, meeiing his biothers on the common
ground oif the Old Testament., Its fulfillment in Christ
became a point of conflict for tue Jews, however, and

as they rejected both him anad his message, he went on
to identify with the Gentiles whose culture he had also
shared since chilahoou.

In his identification with both Jewish and pagan
outsiders, Paul was seen to take advantage of every op-
portunity to communicate the biblical meaning of estrange-
ment from God, using their categories. He also brought
biblical categories to life, however, as he brought the
grace of Christ to fhem in a lite lived wholly in tueir
best interests. He shared their life (just as they sharea
his), and tnus, brought the reality oi spiritual power to
bear on real human needs by demonstration and verbal in-
terpretation. It was seeun tinai¢ this occurred through
Paul's own weaknesses of bouy and personality. In inade-
quacy he was stabilized and empowered by Christ.

In addition, it was observed that Paul's loving
identification with men freed them to respond to the Per-
son, Jesus Christ, and evein though much struggle was in-
volved, and their surrendcr to Christ was imperfect, they
began to identify with Him in character and in puipose
just as Paul had done.

Thus, Paul recognized that both the necessity of

ideutification and its coaracter rose out ot the nature
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and purpose of God's revclation of Himseif in Christ.

In the third chapter these principles of iaentifi-
cation in communication of the Gospel were elucidated
through a comparison of findings from past and present.

It was found that Paul's cultural situation was similar

in many respects to liestern culture today, and that
identification was made difficult then as now by deperson-
alization, materialiém with nominal reliéious observance,‘
and moral relativism accompanying social change and the
break-~away from old beliefs and accepted philosophies.

It was discovered that in such a situation, the identifi-
cation process is initiated by the insider and involves

him as a whole person in understanding and participating

in the life anud thought of individuals outside faith., It

was also found that identification results in efforts to
communicate the reality of the rerson and work of Jesus
Christ in terms of the outsider's thought-forms and life
situation., The understanding thus developed on common
ground could help the outsider see his inadequacy and sin--
his "point of conflict” with God and positively respona

to Christ, in which case he would thus be open and able

to accept the historical biplical categories through

which God's grace could be appropriated. In this way

identification can facilitate effective communication

of the Gospel.
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B. Conclusions

Through this study it has been seen that identifi-
cation in communication of the Gospel involves revelation
of the Person, Jésns Christ, rather than mere explication
of either abstract intellectual doctrines about Him or
ethical principle. This revelation inveolves a demon-~
stration of both tne reality anu ﬁhe character of Christ,
through the insider's life, accompanied by interpretive
words relating the facts of this historical Jesus to the
life of the outsider now. This kind of communication
seems to be consistent with the character anda purpose
of the Gospel, and suggests the possibility that other
kinas of communication may expose people to a sort of re-
ligion or to an ethical or social system rather than to
Christianity. To say this is not to deprecate the use
of mass media and other techniques for Christian communi-
cation, However, it is to urge the careful evaluation
of these techniques in the light of Christ's character
and purpose. Wherein are methods used today able, by
their very nature, to communicate Christ, and wherein are
they inadegquate to accomplish this? Does the church pro-
perly have any other goal or any other means to accomp-
lish whai it might see as its ethical responsibilities
in society? These vital questions deserve further study.

However, one must also look at the responsibility

and privilege of the individual Christian in the light
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of the need for identification in communication of the
Gospel. On the basis of this investigation into the
nature of identification, it appears likely that unless
a believer is wholeheartedly yielded to Christ, longing
to be identified with Him in every way through the Holy
Spirit's working, he would not either want or be able

to identify with the outsider. Christ in him seems to
be the motivation, the direction and the power to love,
to understand ana to suffer with and for the outsider
even when this involves rejection of the believer and
his message. One could ask at this point whether belief
is even possible or real apart from this kind of identi-
fication with Christ. Indeed, it woula appear that the
relationship between iadentification and belief merits
further study. In any case the need for ever deeper
commitment on the part of each believer is obvious, since
such a relationship with Christ is the goal of Christian
communication.

In the light of this study it also appears that
identification with Christ involves more than the adop-
tion of certain external "marks” of Christian commitment
such as abstinence from certain forms of decoration ana
entertaihment. In reality it is the progressive practice
of unqualified self-giving love that seems to set the
Christian apart from his fellows, and it is this imita-

tion of Christ in depth of motive and action that really
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reveals Him and draws men to Him. The external marks
are often unrelated to this in tnat they have no moral
meaning to the outsider today; neither do they in and of
themselves reveal either the character or purposes of
Christ., In this regard they may be neutral elements
in a person's communication of the Gospel or they may
hinde; effective communication if they are regarded as
gqueer or offensive practices associated with otherwise
normal people. This is one area in which traditional
Christian symbols seem to have lost their meaning and
need to be re-evaluated both in terms of cultural values
and in terms of the very essence of the Gospel itself.
It was alsb discovered that as one comes to ap-
preciate the outsider's worla-view, one may see that
many of the verbal symbols commonly used in Christian
communication may no longer be understood by the hearer
of the message. The problems of categories seems to be
a real one, and even in the context of the believer's
Christ-filled life, one needs to ask how the biblical
meaning can be expressed in secular terms today. The
demonstration of that meaning in "secular" life situa-
tions shared by both believer and outsider may be part
of the.answer, but the Christian needs also to think

through and be able to express something of the meaning
of his culture and his faith in relation to eacin other,

Several areas emerge from this study as possi-
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biliities for further study. How is the Christian under-
standing of freedom related to the contemporary concept
of freedom as disengagement and freedom from responsi-
bility? In what might be called an "other-directed”
culture, which speaks highly of individualism, yet lives
and makes decisions largely on the basis of conformity
to the group, what does it mean to be "God-directed" and
how can the importance of this be stressed wiih meaning?
Also, in an age when it seems as if reason in the form
of "scientism" is depended upon almost in place of God
by some people, what, for the Christian, is the relatioun
between his faitin ana his reason? If believers think it
important to take'iaeﬂtification with Christ and wita the
outsider seriously, it seems as if thesé questions and
others will have to be answered.

In lignt of tue complexities of modern living
aiid the difficulties facing the Christian communicator
today, one may wéil ask with what people outside faith
can the believer identify? 1In terms of the principles
discussed in tuis study, it may seem logical for tne be-
liever to turn first to tune people in his immediate
context witu wnom he lives, works, plays and possibly
even worships. The believer's involvement in sports and

other fecreational, vocational and cultural activities,
with people of similar interests, may provide natural

opportunities for frienasuips through which God can re-
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veal Himself in power. However, there do not appear to
be easy answers here either, since it has been seen that
even daily proximity does not automatically allow friend-
ships to develop in this day when people seem to want to
isolate themselves from "invasion” and manipulation.1
In conclusion, one might say that it is the
Christian's increasingly selfless love for the outsider,
expressea practically through understanding personal

involvement with him in life that lies at the heart of

identification.

lsupra, p. 10-11.
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