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There is a supreme need in this age of the atom for a fuller 

understanding of the Christian doctrine of the Atonement. This is so 

because there is confusion mingled with ignorance among many church 

people and professing Christians as to the necessity 1 the meaning~ and 

the efficacy of the death of Jesus Christ. "The heart of the Gospel 
I 

is the •••• sacrifice of·Jesus Christ; the interpretation of that 

1 
sacrifice is the foremost problem of theology." So spoke a leading 

Christian of a. generation ago. The statement still is valid in our 

The Gospel of Christ is eternal; its eternal truth cries out for 

understanding and application in an age in which much of the wrld 

hangs precariously in the balance between life and death. It is the 

present writer's finn conviction that the message of redemption and 

eternal life of the New Testament is tremendously ana vitally illi>ortant 

-and applicable today. The message presented by the great unknown 

Christian apostle of the first .. century, the author of the Epistle to 

the Hebrews, speaks piercingly to the human heart todfJlY, if his procla-

mation of redemption is properly understood. 

voice 1 do not harden your hearts. n2 

"Today, when you hear his 

Stated briefly, the purpose of this paper is to attempt to clear 

away some of the uncertainty and confusion concerning the doctrine of the 

Atonement by presenting in straightforward terms the redeeming work of 

l. James Campbell, "The Heart of the Gospel11
, (New York: Fleming H. 

Revell Company, 1907), 9. - - -

2. Hebrews 4a7. 
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Christ found in the masterful, yet often greatly misunderstood Epistle to 

the Hebrews. It is indeed fitting and proper to open the pages of 

Scripture to this Epistle~ forf as Professor A. B. Bruce expressed it, it 

is "the first apology for Christianity. 111 It is appropriate that one 

studies its pages also for the light vmich it sheds upon the problems of 

the twentieth century, even as it illumined the way for first century 

Christians. Dr. Westcott, commenting on the epistle and its pertinence 

to his own day wrote these words: "The more I study the tendencies o£ the 

time in some of the busiest centres of English life, the more deeply I 

feel that the Spirit of God warns us of our most urgent ciVil and spiritual 

dangers through the prophecies of Jeremiah and the Epistle to the Hebrews. n2 

The Atonement is the keystone of the Christian faith. And yet its 

facets are many. No single theory can cover all the fullness of meaning 

that is comprehended in this multi-sided reality. The facts involved are 

too transcendent to be grasped by finite minds or included in any single 

definition. It is a mystery too profound for any plumb line of human 

reasoning to sound its depths. .Any attempt to interpret its meaning can 

yield only partial results. The fact of the Atonement is bound to make 

its appeal to men in different ways. Each thinker will see it from his 

om. particular point of view, and he vdll see it only in part • 

.Any view of the Atonement, to be acceptable, should meet certain 

tests. James Campbell has suggested certain criteria by which the 

adequacy of any statement of atonement ought to be judged. 3 

1. A. B. Bruce~ The Epistle to· the Hebrews: The First Apology for 
Christianity~ (New York: Charles Scribners' Sons, 1899) • 

.. 2. B. F. Westcott, The Epistle to the Hebrews; (2nd edition; wndon: 
MacMillan and Company, Ltd., 1892), :x:. -· 

3. Op. ~·, 15. 
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(1) Does it represent God and man as ethical beings having ethical 

relations to one another? Or does it remove God from the sphere of 

personal relations altogether 1 reducing the Atonement to an abstraction 

and making of it a transaction felt in heaven, without reference to what 

it accomplishes in the hearts and lives of men? Does it find verifica

tion in Christian experience? (3) Does it put the emphasis upon the 

side of things on which knowledge and certainty lie? (4) Does it 

produce satisfactory ethical results? 

In attempting to summarize the doctrine of the Atonement in the 

Epistle to the Hebrews, the present writer,is seeking to find a conception 

of the Atonement which is at once vi tal, reasonable, and preachable. For 

after all, if doctrine cannot be communicated to the 11man in the pew11 in 

terms and language which he can understand, and if it cannot be presented 

in language to grip and transfo~ the listener, it is a purely academic 

thing, and is of little permanent value as far as the individual is con

cerned. Most of all does the Atonement need to be stated in preachable 

terms. This we hope to do. 

A word concerning the method of procedure. The subject of the 

Atonement will be approached from three distinct viewpoints. Each will 

comprise one chapter of the thesis. Chapter one is historical. This 

vdll present interpretations of the leading authorities of the last seventy 

five years of criticism. The chapter will offer the views of the great 

Christian scholars of modern times, incluiing George Milligan, A. B. 

Davidson, B. F. Westcott, A. B. Bruce, Alexander Nairne, William. F. 

Du Bose, James Moffatt, E. F. Scott, Joseph F. McFayden, ani Vincent 

Taylor. It is impossible to present a digest of every book written on 

the Epistle during these years; nor would there be any lasting value in 
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doing such a thing. This chapter will attempt to convey to the reader 

the main trends and turns of interpretations~ rather than an exhaustive 

stuly. 

Chapter two will be analytical in its nature. It is the result of 

the writer's personal study~ using the Scriptures as a text. A detailed 

analysis of the Epistle in regard to the redeeming work of Christ is 

given. The chapter will inclule the conclusions of this stuiy in some 

detail. This section comprises the bulk of the present stuly. The basis 

for it is found in a short paper writte~ for Dr. Howard Tillman Kuist in 

connection with his course in Hebrews. taken at Princeton Theological 

Seminary during the Winter Term~ 1945-46. The title of that paper was 

"The Redeeming v'lork of Christ in the Epistle to the Hebrews." 

Chapter three will be comparative in scope. It is important to see 

the relation of one New Testament writer to another. Especially is this 

so in connection with the doctrine of the Atonement. The chapter will 

show how the writer of Hebrews stands in relation to three other New 

Testament writers 6 namely, St. Paul~ St. Peter, and St. John. It is not 

necessary to believe that these men disagree or contradict one anotmr. 

Each speaks from his own experience. Each is seeking to adequately 

interpret the life, death, resurrection and ascension of the U:>rd in 

understandable terms. Each makes one or more facet of this precious 

jewel shine. 

One more thought • The writer feels a deep sense of inadequacy as 

he approaches the study of God's redeeming grace. Humbly he acknowledges 

his need of spiritual eyes to see, a mind to understand, a heart to 

respond more fully to the thrilling story of salvation. 



CH.APrER ONE 

HISTORICAL 

MODERN INTERPRETATIONS OF TEE 

EPISTlE TO TEE HEBREV'S. 
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The Epistle to the Hebrews: 
T'h.e Greek text with notes and 
essays, by B. F. Westcott 

The one commentary on the Epistle to the Hebrews which stood as a 

milestone is that by Bishop Westcott. It is difficult to imagine what 

the loss to Christian scholarship would be had not this distinguished 

Anglican given to the world his commentaries on various New Testament 

books. And it is indeed a fortunate thing that he gave much of his 

time to a concentrated study of our Epistle. Evidence of the spirit in 

which he did work of this commentary is found in his introduction: "No 

work in which I have ever been allowed to spend many years of continuous 

labor ha8. had to me the same intense human interest as the study of the 

Epistle to the Hebre~.nl 

Westcott writes from this point of view 11 that every stuient of the 

Epistle must feel that it deals in a peculiar degree with the thought 

and trials of our O'WD. time. The situation of Jewish converts on the eve 

of the destruction of Jerusalem was necessarily marked by the sorest 

distress. They had looked with unhesitating confidence for the redemption 

of Israel and for the restoration of the Kingdom to the people of God. In 

proportion as their hope had been bright 11 their disappointment was over• 

whelming when these expectations, as they had fashioned them11 were 

finally dispelled. The writer of the Epistle enters 'With the tenderest 

sympathy into every cause of the grief and dejection which troubled his 

countrymen. and transfigures each sorrow into an occasion for a larger 

hope through a new revelation of the Ascended Lord.2 

ltestcott has done distinct service by including in his commentary 

notes and essays on various difficulties and problems. He has endeavored 

to suggest in these notes lines of thought which he found to open light 

1. Op. cit. , ix• 

2. ~·· v. 
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upon problems which people are required to face in modern deys • His 

hope has been to induce his readers to become fellow stuients. He has 

aimed at encouraging sustained reflection rather than entering on the 

field of controversy. Westcott believed that no conclusion is of real 

value to the sttdent until he has made it his own by serious "M)rk; 

controversy tends no less to narrow one's vision than to give to forms of 

language or conception that rigidity of outline whicl} is fatal to the 

presentation of life. 

Westcott's commentary stands oub because he has laid considerable 

stress on the d~ils of expression. He has given remarkable light on 

the Greek text for those sttdents who are not as brilliant as this great 

Churchman. (.And who is there .: : more brilliant?) In his discussion of 

various passages he does not attempt to summarize the opinions of all 

modern commentators up to his time. Where he has felt real doubt, he 

has given the views which seem to claim cons;deration. In other cases, 

he has simply stated the conclusions which he ms gained. He has quoted 

frequently from the patristic writings. These notes give a wealth of 

information. No stuient can make a stuiy on any New Testament book on 

which Bishop Westcott has published a work without constant consultation 

and examination of that volume. 

Because of the tremendous help which Westcott gives toward the 

understanding of difficult passages in the Epistle, especially in his 

additional notes, it will be profitable to speak concerning several of 

them here, noting those which especially deal. with our chosen subject. 

On the si@llficance of Melchizedek, that mysterious King-priest of 

1 
the Genesis narrative, Westcott speaks at some length. The appearance 

l. Ibid., 201•5 • 
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of :Melchizedek in the narrative of the Pentateuch, (Genesis 14:18ff) is 

of deep interest, both from the position which he occupies in the 

course of Revelation, and from the manner in which the record of his 

appearance is treated in the Epistle to the Hebrews. 

According to Westcott, Melchizedek appears at a crisis in the re-

ligious history of the mrld as the representative of primitive revela

tion, or of the primitive relation of God' and man still preserved pure 

in some .isolated tribe. The meeting with Abrahalll is significant in the 

fact that it marks a new departure, tl't..e beginning of a new discipline, 

in the divine history of mankind starting from a personal ca:ll from God. 

The past and the future meet; the one bearing witness to an original 

Communion of God and men which had been practically lost, the other 

pointing forward to a future fellowship to be established permanently. 

The writer of the Epistle to the Hebrews interprets the Scriptural 

picture of l~lchizedek, and does not attempt to realize the historical 

person of Melchizedek. He starts from the phrase in the llOth Psalm, 

"after the order of Melchizedek,n (K.d\~ "t"~~tv' Me.AXI'G"E{~k), and 

deter.mines the ideas which such a description was fitted to convey from 

a stuiy, not of the life of the King-priest, which was unknown, but of 

the single record of him which had been preserved. 

By the choice of the phrase the Psalmist had already broadly 

dis·l:iinguished the priesthood of the divine King from the Levi tical 

priesthood. It remained to mrk out the distinction. Therefore, the 

writer of the Epistle insists upon the silence of Scripture. He draws 

lessons from the fact that in the narrative of the Old Testa:ment no 

mention is made of the parentage or genealogy of Melchizedek or of the 
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commencement or close of priestly office. He seeks to set vividly before 

his readers the impression conveyed by the remarkable phenomena of his 

unique appearance in patriarchal life, and the thoughts which they mighb 

suggest. 

This kind of treatment leaves the actual human personality and his-

tory of Yelchizedek quite untouched • The writer does not imply that that 

. was true of him literally as a living man which is suggested in the ideal 

interpretation of his single appearance in the Bible. He does not answer 

the question, "Who and what was Melchizedek?", but "What is the character• 

istic conception which can be gained from Scripture of the priesthood of 

Melchizedek?" 

Westcott distinguishes the treatment of the history of Melchizedek 

as typical and not allegorical. He explains the difference. Between the 

type and the anti-type there is a historical, a real, correspondence in 

the main idea of each event or institution. Between the allegory and 

the application the correspondence lies in speoial points arbitrarily 

taken to re);'resent facts or thoughts of a different kind. The under• 

standing of the type lies in the application of a rule of proportion. 

The law by which it is regulated lies in the record, which is taken to 

represent the life. The Ulld.erstanding of the allegory depends on the 

fancy of the composer. He determines which of many possible applications 

shall be given to the sUbject with which he deals. 

Westcott further points out one striking omission which the author 

of the Epistle has left out of his account of Melchizedek. He tws no 

notice of the gifts of Melchizedek, who "brought forth bread and wine," 

' 
when he came to meet Abraham.. But he presents 1\lelchizedek as priest, 

not in sacrificing but in blessing, that is, in comm.unicati~g the fruits 
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of an efficacious sacrifice already made. He can only bless who is in 

fellONship with God and speaks as his representative. .And it is under 

this aspect that the writer of the Epistle brings before the reader 

characteristically the present work of Christ. 

One other note of Vfestcott's is worth mentioning here, because it 

shows the thoroughness of his stuiy. An additional note on 10:10 gives 

in outline the effects of Christ's sacrifice. 1 The effect of Christ's 

sacrifice is presented in different places in the Epistle under various 

aspects in relation to man's position and needs. Because of sinfulness 

and s:in man is spiritually in bondage, invdebt 1 alienated from God. 

Be requires redemption 1 forgiveness, atonement~ reconciliation. All 

these blessings Christ has brought to humanity by His. Incarnation, 

His Life, His Passion, His Ascension. By His perfect fulfilment of 

the destiny of man under the condition of the fall, He has brought 

again within man's reach the end of his creation. 

Westcott discusses the effects of Christ's sacrifice under two 

general headings: (1) The effects of His sacrifice on the general 

relation of man to spiritual powers; (2) ~he effects of that sacrifice 

on man's personal state. Under the first heading he explains that the 

might of the devil is brought to nought 1 (2:14). Christ was made flesh 

that He might destroy the one who had the power of death. As a oonse-

1. ~., 346-8. 
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quence of this men are delivered from a present tyranny, as well 

as an obligation contracted in the past, (2:16). And at the same 

time a propitiation is offered for the sins of the people, so that 

they may come bef9re God, (2tl7,18). These blessings are made 

permanent because the dominion of sin is set at naught. shown in its 

essential impotence. ''For then must he often have suffered since the 

foundation of the world: but now once in the end of the world hath 

he appeared to put away sin by the sacrifice of himself ,n (9:26). 

Concerning the effects of Christ's sacrifice upon DUL~'s personal 

state Westcott writes with fine insight. ~an was created to gain the 

divine likeness: he needs therefore perfect hallowing. He is sin-

stained: he needs cleansing. He has powers capable of exercise, 
1 

cultivation, development: he needs perfecting.'' Westcott gives 

helpful knowledge concerning these kay words: hallowing, cleansing, 

perfecting. All of them are intimately tied up with the effect of 

Christ's sacrificial work upon the soul of man. 

It is not necessary to speak further of Westcott's commentary 

at this place. It will be referred to many tines during the course 

of the paper. ms deep insight into the meaning of the New Testament 

teaching, his scholarly work, comprehensive as well as exhaustive, 

has made this commentary a land mark in the history of the interpretation 

of the Epistle to the Hebrews. 

1. Ibid., 347. 
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The Epistle to the Hebrews: 
'Tiie First ApOloFfor 
Christianity -

By Alexander Bruce 

A very able work on our chosen Epistle appeared in 1899. This 

was Alexander Bruce's book,!.!:!. Epistle to~ Hebrews: The First 

Aplogy for Christianity. Bruce's purpose is to expound the Epistle 

in relation to its leading idea, or distinctive conception of the 

Christian religion. That conception of Christianity is that it is 

the perfect, and therefore the final religion. It is perfect because 

it accomplishes the end of religion, and because it does this, it 

can never be superseded. Nothing better can take its place • 

.And what is the end of religion? To bring men to God, to estaolish 

between men and God a fellowship as complete as if sin never existed. 

Christianity for the writer of the Epistle is the religion of free, 
l 

unrestricted access to God. The burden of the Epistle seems to be this: 

Leviticalism for a time, Christianity for aye. or everything connected 

with Christianity 1 eternity is predicated. The salvation it provides 

is eternal, its priesthood is forever. The great High Priest of 
2 

humanity possesses the power or "an endless life," and by the offering 

of Himself through the eternal Spirit has obtained eternal redemption 

for men. Those who believe in H1.lh have the promise of an eternal 
3 

inheritance. The new covenant is everlasting. 

It is difficult to single out any particular portion of Bruce's 

book which specially helpful in content. The whole work is competently 
i\ 

written and written in such a style which is a pleasure to read. 

1. Bruce, ~· ~., 15. 

2. Hebrews 7:17. 

3. Bruce, op. cit., 17 
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Several portions might be s~~led out for notice. Bruce's chapters 

in which he discusses the more excellent ministry of Christ1 and 

relation of the Old to the New Covenant, and the implications of the 

New Covenant, are very fine indeed. 

Bruce discusses the theological importance of the Epistle in his 

closing chapter. His conclusions are illuminating and suggestive·. 

It is well to think about them. Especially good are the views Which 

he presents of Christ's sacrificial deabh. The author of the Epistle 
,,.,.,,-

is not a man of one idea, the slave of a formula, capable of regarding 

a great subject from more than a single favorite point of view. He 

firmly believes in the sacrificial character of Christ's death; it is 

the cardinal tenet on his theology. But that is not the only aspect 

under which he views the event. Bruce indicates five phases which 

the author has adapted to varying connections of thought and argument, 
1 

his idea of the death of Christ. 

(1) Jesus died once, and once only, as it is appointed unto 

all men once to die. On this view Christ's death is simply an 

instance of the common lot of men. 

(2) Jesus died as a testator who, by a will, bequeaths an 

inheritance. From this point of view His death might have taken 

place in any manner, by disease or by accident. All that is 

necessary is that the testator be, and be known to be, dead, as the 

condition of the wi 11 ooming into effect. 

(3) The death of Jesus was the culminating point of a varied 

experience of sufferingtbhough which He was qualified for His office 

as Captain of Salvation. Thus is this case, His death was a discipline, 

l. Ibid/, 436·7. 
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not a sacrifice for others. (2:10) 

(4) The death of Jesus, as a sinless Man, broke the connection 

between sin and death as the penalty and so delivered sinful men from 

the fear of death as penal. On' this view the idea is not that the 

Sinless One dies instead of the sfnful, but that the Sinless One, thxough 

sinless dies; nor does any emphasis lie on the manner of His death. 

(2:14-15) 

( 5) The death of Jesus was a priestly act of self-sacrifice 

whereby ''He perfected for ever them that are sanctified." (9 :14) 

It is noticed that these views of Christ's death are mentioned in 

ascending order, as to importance and implications. 

As Bruce sees it, the author's whole theological system springs 

genetically out of the radical conception of the Christian religion 

as the religion of free access to God. The death of Christ, though 

occurring in this visible world on a hill called Calvary, essentially 

belongs to the heavenlies. As an act of the spirit, it was and is a sacrifice 

performed in the heavenly sanctuary. As an act of an Eternal Spirit, 

it has no exclusive connection with a certain point of time in human 

history. It is eternal, and like Christ Himself, is the same 

yesterday, today, and forever. 
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The Theology of' the 
Epistle to the Hebrews 

By George Milligan 

Another prominent and competent English scholar, George Milligan, 

published an iinportant work on our Epistle at the close of' the last 

century. 1 He ms made a lasting contribution to the understanding of' 

the theological message of' the Epistle, as well as the practical appli• 

cation to the needs of' individuals. Milligan agrees with Westcott, Dods, 

and others on the traditional view that the people for whom the Epistle 

is intended are Jewish Christians. He presents the theme of' the book as 

the finality of' the Christian. religion, as mediated in a Son.2 This 

theme Milligan e:x:pleins and expands. He divides the Epistle into three 

main sections. (1) The Supreme Excellence of' the Son's Person, 1:5-4:16 .• 

(2) The Consequent Glor.y of' the Son's High Friesthood, 5:1-10:18. (3) 

The Appropriation of' the Son's High Priestly Work, 10:19•12:29. 

The aim of' the Epistle, according to Milligan, is to bring home to 

the readers the true meaning and power of' Christianity. Only then will 

they be strengthened to hold firm to the lmowledge that they already 

possess, as well as be urged onward to another and higher stage of' progress. 

It is, accordingly, to this unfolding of' the true glory of' their new faith 

in contrast with the old, in which they have bean brought up, that the 

WTiter sets himsel£'. 3 

The superiority and finality of' Christianity is driven home by the 

use of' the covenant idea. The Jewish people, of' course, knew the meaning 

1. The Theologp of' the Epistle to the Hebrews, (Edinburgh; T. and T. 
Clark, 1899). ·-·-

2. ~., 66j Hab. 1:1-4. 

3. Ibid., 57. 
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of a covenant, more particularly, the Covenant which God gave to them 

through Moses. The author presents Christianity as the perfect 

religion, the religion in which the covenant relationship - communion 

between God and man, and man and God - is perfectly and finally accom• 

plished. It is in Christianity, adequately understood, that the writer 

claims that the New Covenant has at length been fulfilled, and its 

consequent blessing of spiritual obedience, and universal knowledge and 
1 

the forgiveness of sin completely realized. 

In describing the characteristics of the Epistle, ~filligan finds that 

the New Testament facts are taken for granted. They are assumed, not 

proven. In the author's use of the Old Testament, the whole Jevnsh econo~J 

is treated as symbolic, and it by the contemplation of the "anti-type", 

alike in its glory, and its failure, that the readers are taught the full 

meaning of the "type". It ought always to be kept in view that the .ultimate 

aim of the author of the Epistle is not merely to show that Christianity 

is better than Leviticalism, but that in itself it is the absolute, the 

perfect religion. Behind the· apologetic "better" (Heb. 8:6) we are always 
2 

led to see the dogmatic "best". 

:Milligan clarifies the concept of the covenant-idea, stating that 

the Epistle resolves itself largely into a comparison between two 

covenants, or a comparison of their respective priesthoods. For the 

covenant relationship rested on the priesthood as its foundation or 

basis (7tll), and any change in the priesthood carried with it a 

corresponding change in the covenant or economy of which it formed 

1. Ibid. 

2. ~·~ 38f. 
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a part ( 7al2 ) • 

The character of -the priesthooi depended upon the personnel, that 

is 1 the "order," of thoseofwhomitwas comprised. Thus, it is around 

the 11order11 of the High Priest of the Christian confession that the 

argument turns. His place oil ministry 1 the nature of His offering, and 

the efficacy resulting from it, all depend on the ~ of Priest. He is • 

It is because Christ is High Priest, not after Aaron, but; after 

Melchizedek, that the covenant which He established is fmal and 

eternal. The aut;hor must first show that both by nature and training 

Christ is fitted to be High Priest of this order. 
2 

As we come to the 

analytical section of this thesis, we will deal specifically with these 

problems. 

Milligan further asserts that the distinctive title of the Epistle 

is that of "Son". 
3 

Sonship lies at the basis of the whole of Christ's 

person and work. The writer of the Epistle associates it with Him in 

pre-existent, earthly, and exalted states. The "Son" is the connecting 

link. He is one unchanged Personality. 4 :Milligan's book from here 

takes up the supreme excellence of the Son's person; the glory of the 

Son's High Priesthood; and the Appropriation of the Son's High Priestly 

v.o rk. 

He further shows the relation of the Epistle to otrer systems of 

thought. These he divides into three classes, apostolic Christianity, 

1. Ibid., 71. 
2. Ibid • ., 72. 

3. See especially 1:2'; 3:1-6; 5:8; 7:28. 

4. Op. cit.,73. 
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St. Paul, and Hellenism. Asserting that Hebrews occupies a unique 

place in New Testament thought, Milligan yet says that one must take 

into account all three sources to arrive at a proper understanding 

of the Epistle. 1 The Epistle's relation to Apostolic Christianity 

is illustrated by the general course of the argument, the use of 

particular figures, and., more particularly, the correspondence with 

I Peter, in language and thought. 2 HOwever, certain differences are 

evident ·with I Peter, and the writer's general width of view, and 
R 

want of 'S.abbinioal teaching, show that the relationship ought not 

be pressed too far. Concerning the lllpistle 1s relation to Paulinism, 

Milligan sees a possible dependence upon certain Pauline Epistles. 

He feels that the Epistle is in essential agreement with Paul's 

doctrinal system. This is accompanied, however 1 with a marked 

difference with reference to the Mosaic law, the Atonement of 

Christ, the manner of its appropriation, and certain other Pauline 

doctrines. 

In conclu:ling his volume, Milligan declares that the writer of 

' the Epistle to the Hebrews stands by himself. With no one of the 

existing schools of his time can his presentation in truth be wholly 

identified; but undoubted dependence upon certain features of the 

early Apostolic Christianity. He combines a width of view which 

reminds one constantly of St. Paul, and a mode of' expression which 

betrays a Hellenistic or Alexandrian training. Perhaps in the very 

eccleoticism which thus distinguishes his system, in the fusion in 

1. Ibid. I 192 

2. ~· Chapter III, infra. 



-28-

it of what are sometimes regarded as inconsistent. if not actually 

contradictory elements. one may find one explanation of the hold 

which this Epistle has always exercised over the Church.
1 

1. 2£.· ~·' 211. 



- 29 -

High Priesthood ~Sacrifice 

By William. P. DuBose 

In 1908 appeared the book High Priesthood and Sacrifice, by William 

P. DuBose. 1 He was at the time Professor of Exegesis in the University 

of the Soubh. In this work Professor DuBose attempts to interpret the 

ancient terms of the Hebrew ritual into vital,living truths of the 

modern world. land he succeeds admirably well. Are the Hebrew phrases 

and terms of priesthood and sacrifice, and the Greek or Gentile appli

cations of them to the Cross of' Christ, vtaxed. old end ready to vanish 

away? he asks. His reply: Forever nol But if' they are not, one must 

take measures to preserve them, and the only way to preserve them is 

to :make them as living today, as much a part of' one's thought and speech 

and life now, as they were nearly two thou sand years ago • 2 

In vivid language, DuBose avers that we must cease to treat the 

phraseology, the forms, the def'ini tiona, and dogmas of' Christianity 

as sacred relics, too sacred to be handled. We must take them out of' 

their napkins, strip them of' their cerements, and turn them into cur

rent coin. We must let them do business in the life that is living 

now, and take part in the thought end feeling and activity of' the men 

of' the world today. 3 This proposition he seeks to accomplish in 

his book. He takes these most ancient for.ms or figures of priesthood, 

high priesthood, and sacrifice, attempts to vindicate their eternal, 

unchangeable truth and validity, their right and business to be as 

1. li ew York: Longma.ns, Green and Co., 1908. 

2. Ibid., 3 • 

3. Ibid. 

033527 
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necessary a part of modern thought, life and speech as they have been in 

all times and all places, of the w;, rld from the beginning. 1 

The Epistle is a description of how Jesus Christ is author and 

finisher, cause, process, and conclusion of human redemption and 

completion. Attention is concentrated upon the act or process by which 

God and man become one in Jesus Christ. The physical or metaphysical 

side of the question of a possible or actual becoming one of God and 

man is left out of the consideration, and attention wholly ooncentrated 

upon the process of spiritual and moral unification. This is incwated 

by the single phrase in Which the writer expresses the entire act and 

function of the Incarnation: ttwhen He had made purification of sins, 

He sat down on the right hand of the majesty on High." (1:3) God and 

man are one in Christ not only as a physical or metaphysical fact, but; 

by the supremest of spiritual and moral acts.2 

The Lord, in this Epistle and generally in the New Testament, 

spoken of as the mediator of the new covenant of grace and salvation, 

and here s,o vividly oontr.asted with angels, with Moses, a.nd. with the 

Priests of Levi, is, While distinguished from God, ( o C9so/s ) 

at the same time identified with God both in creation and in redemp-

tion in a way Which infinitely differentiates Him from all creatures, 
/ 

and justifies the distinct characterizing of Him as God. ( (9-EoS ) 

He that built all things, He who is author alike of creation and of 

the new creation of redemption md completion, of both the world and 

the Church, is God. At the same time, the Lord is man, and is spoken 

1. Ibid., 4. 

2. Ibid., 6. 
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of wholly in terms of man, in the entire process of His work for men, 

of His being or becoming human redemption and completion. Salvation 

is the act of man; and only the more so for being also in him the act 

of God. Salvation is an act of :man, and it is a single and very def• 

inite act--t:he only possible act by which salvation could be wrought 

or in which salvation oould. oonsist.1 

The death of Jesus Christ was no mere incident or accident of His 

human career. It was the essential thing in it, as what it means for 

all of us is the essential thing in human life and destiny. DuBose 

indicates there is the unanimity w.i. th which the writers of the New 

Testament stand upon the supreme significance ao.d necessity of the 

death of Jesus Christ. The Epistle to the Hebrews fits into this 

scheme of redemption. There is no Christ for any one of the New 

Testament writers save the Christ crucified, dead and buried. The 

blood of Jesus Christ is the only possible seed of the Gospel or the 

Church. We do not yet see the promise fulfilled, and inheritance 

attained, the enemies put under foot, all things sUbjected unto man, 

humanity sanctified and glorified through purgation from sin and 

at-one-ment with God. We do not yet see all this realized in ourselves; 

but we do see it all accomplished and complete in Him who, for or because 

of His suffering of death was crowned with glory and honour; that by the 

grace of God Be~ should taste death for every man.2 

DuBose is very helpful and illuminating, casting light on shadowy 

passages. Let me mention several as examples. In Chapter II, "The 

Divine Propriety of the Death of Christ," he speaks of the anomoly of 

1. Ibid. I 12f. 

2. Ibid." 14f. 
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God's being described as able., or even as enabled., to help us in the 

task of our salvation (Hebrews 2:17•18). By the fact of His having 

been as one of us tempted and saved, He is able to help those under 

temptation and to enable unto salvation those wh9 are undergoing the 

experience of salvation through suffering or temptation. He points out 
( / PI 

that in the very tense of the verb., (A 0\ 'If' l <. E..~ Cl'r::J- l 1 "to make 

propitiation It 1 there is reference to the inseparable connection of 

Christ's and our ovn act of self-reconciliation with God. The use of 

the present tense, instead of the aorist, expresses the fact that 

Christ's single, and onc.e for all completed act, of (on the part of 

humanity) self-reconciliation or at-one-ment with God, is continuously 

being re-enacted in and by us, as we by His enabling grace and aid are 

enduring temptation and attaining victory, are dying His death and rising 

unto His victory. 1 

There is now no longer any possible meaning or end of religion but 

Incarnation. There is no task or function of Incarnation but human re-

demption and salvation. There is no salvation but the Cross of Christ, 

by which alone we are dead to sins, ani the world and the flesh of sin, 

and alive tmto holiness and the Father and Spirit of holiness. 2 

The author goes further in this matter w.i.th e. paragraph which is 

worth quoting. "Things being as God has made and has revealed them, 

and as now we know they are, how otherwise than He has done could God 

have become to us salvation that He is? ••• How otherwise could Bis 

love and His grace have entered into us and become our salvation, our 

1. Ibid., 4lf. 

2. Ibid., 42. 
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holiness, and righteousness, our eternal life and our divine blessed

ness? Can. we conceive of God's saving us f:rom a distance by a word or 

act of power? Or what intermediate act or process, shall we say, 

between that extreme on one side, and, on the other, the extreme of the 

Incarnation, the divine mystery of His self-identification with us, of 

His bec_oming one with us to make us, that is, to enable us to become, 

one with Himself, to make our minds, our hearts, our wills, our lives, 

ourselves, His?lJ. 

In his interpretation of the Epistle, DuBose pul:is emphasis upon the 

progressiveness of the argument. He shows how the whole idea of the 

Atonement expands and gathers strength and power. The climax of the 

argument is the efficacy of the sacrifice of Christ. "Just what makes 

Jesus Christ not merely one of us, but The One, with an infinite 

difference of degree, is the act and fact of His death, the fact that 

all that He was not He wa.s not to the limit, to the end, so that we 

may say that He was absolul:ie of not the natural, but the spiritual man, 

not in the flesh, but in the Spirit, above all absolul:iely dead to sin, 

an.d absolul:iely alive to God." 2 

l. Ibid., 42. 

2. ~., 177£. 
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~ E_£istle 2.!_ Priesthood 

By Alexander Nairne 

One of the most stimulating vol um.es which has appeared on the Epistle 

to the Hebrews is that by Alexander Nairne, entitled (ir~he Epistle ~ 
1 

Priesthood. It is stimulating because the author does not take the 

conventional approach. His pril'na.ry contribution to the understanding of 

the Epistle is by applying to it whe:b he calls the sacramental principle. 

The writer of the Epistle proposes to correct the reader's imperfect con-

caption of the person of Christ by the analogy of priesthood. That 

analogy is part of the sa.cre..rn.ental principle which runs through the 

Epistle. Nairne defines this as "the revelation of the eternal throut!)h 

the visible. ••2 The writer says in effect to his friends: 11The Person . 

and work of our lord Jesus Christ is a far larger thing than you suppose; 

think of Him as priest • and I wi 11 make you und.ers tand wha. t I mean • 11 He 

shows that this priesthood of the Lord is the consummation of a priest-

hood which runs through all visible life, and because it is a function 

of real life has its final effect in the eternal sphere. 3 

Nairne indicates that the sacramental language in the Epistle to the 

Hebrews culminates in the showing of the death of Christ as the sacrament 

of His redemption. The sacramental idea is an important part of the 

author's plan. His language throughout is sacramental, and he passes 

imperceptibly from a large general feeling of the significance of visible 

things to a particular suggestion of the meaning of certain selected 

events and actions. These are arranged in a. series where they take hold 

of one another and deepen one another's seriousness~ concentrating 

attention more and more on a special need 6 duty, and hope 6 of the 

1. Edinburgh: T. and T. Clark, 1913. 

2. Ibid • ' 36 • 
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readers' own lives, and binding this hope closer and closer 'With the 

triumph of their Lord. Then, finally, the Cross is shown to be in a 

pre-eminent sense sacrmnental, revealing through its visible heroism 

the secret of the Saviour's person and mrk, and affording to His ser

vants a means of partaking in His effort and His strength.1 

The chief contribution of the writer to theology proper, according 

to Nairne, is that he gives a first sketch of that sacrmnental inter

pretation of the Incarnation which St. John has elaborated in a Whole 

Gospel. We see that the sacrmnent of the Cross is itself but part of ~ 

larger sacrament, the Incarnation. .And the Incarnation is the one 

primary sacrament. 2 

The sacrament of the Incarnation is discussed under two chapter 

headings. One presents the limitations of manhood; the other perfection 

through limitation. 3 The use of the word sacrament is in a wide sense. 

Vihenever' visible things reach out into the eternal and carry us vlith them 

to God, there is a sacra.m.ent. 4 Nairne elaborates on this thought at 

considerable length. He shows that the writer of the Epistle was 

imminently a sacramentalist. The sacramentalist starts from faith in 

God, and sees the sacramental quality of creation perfected in the 

Incarnation. The author of Hebrews· received from the church the doctrine 

of our Lord's Godhead, and interpreted it sacramentally, recognizing the 

1. Ibid., 50-51. 

2. Ibid., 51. 

3. Cf. Chapters III and IV, PP• 60-134 • 

4. Ibid., P• 60• 
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limitations of His manhood. He sets forth the earthly life of Jesus, the 

days of His flesh, the humiliation, as themselves the sacrament of the 
1 

divine Christ's redeeming mrk for men. 

The plan is magnificent. He finds a deep spiritual idea of priest-

hood, of bringing Godward., to be at the heart of all natural life from the 

beginning of the world, and he marshals his Lord •s earthly life on those 

ascendmg lines which run up into the will of God. 11Though He was a Son 

yet He learned obedience by the things 1vhi ch He suffered. " 2 

The writer recognizes that the limitations of our Lord were His 

opportunities. The fact that He was truly man, identified with him in 

his need, made it possible for Him to be completely sympathetic w.i. th 

human need. The Incarnation was the opportunity for our lord particularly 

to win the victory over sin, and so bring the sons of men unto God. In 

the words of Athanasi us: "He became human that we mq become divine. tt3 

Two excellent chapters deal with the Priesthood after the order of 

Melchizedek. The first deals with the Priesthood itself; the second with 

the Sacrifice. Nairne makes a fine contribution to the understanding of 

the Priesthood of Christ by using the phrase "on the Godward side." 4 

The point of the Epistle is to tell how men may fmd access to God. 

This phrase "on the Godward. side" has been used in tm places. The 

first, "Wherefore it behooved him in all things to be made like unto 

His brethren, that He might become a merciful and faithful high priest 

·~ the God ward side', to make propitiation for the sins of the people. 115 

1. Ibid., 67. 

2. Hebrews 5:8. 

3. Nairne, .22.· ~-~ 115. 

4. Ibid., 144. 

5. Hebrews 2:17. 
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The sacond 6 
11For avery high priest, baing taken from among man, is appointed 

for men in things '~ ~ Godwaro side'." 
1 

The translation seams to sum 

up with excellent terseness the 'Whole character of this real Priesthood upon 

which the Epistle is engaged. Whenever any moving power has been found "on 

the Godwaro side" there has that priesthood bean operating. The perfection 

of our Lord's power was just that; it was always and. entirely and effectually 

on the Godward side. 

Nairne deals with the problem of the Levitical priesthood and the 

Priesthood of Melchizedak. For hera the main difficulty arises in under-

standing the Epistle. The Levitical priesthood is set aside. It is a 

shadow, not a type. It is only the starting point. It is not at first 

obvious why the priesthood "after the order of Malchizedek11 should be a 

truer thing than priesthood after the order of Levi or Aaron. Nairne 

points out that the author has in his mind a priesthood which is universal, 

has bean in the world from the beginning, possesses an unbroken life of 

growth rWL~ing up at last into the perfect achievement of our Lord Jesus 

Christ. 2 In Genesis he found a reoord of a king-priest not of Israel's 

race, who was nevertheless recognized by the founder of Israel, and is 

anti tled by the author of Genesis "Priest of God Most High." 3 He 

blessed Abraham, that is, he stood on his Godwaro side; through him, on 

that day in the far-off beginnings of the w rld 's histozy, Abraham drew 

near to God. The author has also to show that this ancient, abiding, 

universal priesthood has never been superseded by the Levitical, but has 

gone on side by side with it, and a.t last outstays the aged and worn-out 

1. Hebrews 5:1. 

2 • .2E,. cit • , 148. 

3. Genesis 14:16. 
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Levitical institution. 

All one knows of Melchizedek is as He is Priest. In this light, he 

stands as a Scriptural picture of the true Priest-King, Jesus, the Son of 

God • Nairne defines the priesthood of Melchizedek as a ttnatural priest

hood," pointing out that to a sacramentalist what is spiritual is natural, 

and 'What is most natural is spiritual. 1 

Whereas the Levitical priesthood was a mechanical institution serving 

a particular purpose of edification for a while, this natural priesthood 

has been always at work throughout the world and always will he. It is 

natural and universal, and therefore stands in the line of eternal move-

ment toward God. Our Lord's work was the center of this movement. This 

natural priesthood in m.s work ~nd elsewhere too is a true type or sacra-

ment of eternal salvation. If we look at Him on earth we see Him. perform

ing the visible sign of this sacrament. 2 

In tre chapter on Sacrifice; the author asks the question, what is 

"atonement" or "propitiation"? He answers by saying that for the writer 

3 
of our Epistle, atonement is mainly cleansing. .And for him, as in 

Leviticus, this cleansing is effected by blood. "How much more shall the 

blood of Christ cleanse your conscience from dead works to serve the 

living God. 11 4 

This whole idea of blood has been attacked again and again. How 

ought it to be understood? Nairne turns to the Levitical ritual, Lev. 

17:11, "for the life of the flesh is in the blood; and I have given it 

to you upon the altar, to make an atonement for your souls; for it is 

1. ~· cit., 152• 

2. Ibid., l60f. 

3. Ibid., 168f. 

4. Hebrews 9:14. 
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the blood that maketh an atonement for the soul." In the Hebr~ language 

there is bub one word for "life" and "soul." Life is given by God to 

cleanse life, soul to cleanse soul• The important thing is not that the 

Hebrews had strange ideas about blood, derived from barbarous ancestors, 

perhaps, but that they had such large and daring ideas aboub life. About; 

life, not so much in merchant's phrases about its value as about its power. 

To a Christ, sprung from that race, a life offered for love and hope and 

obedience r s sake might well seem powerful for salvation. 

Nairne suggests the substitution of "life" for blood. in those pas

sages of the Epistle where the word occurs. "Through his oWl life he 

entered once for all into the sanctuary, having found eternal redemption" 

(9:12);"the life of Christ, who through eternal spirit offered himself 

without; spot to God, shall clense our conscience from dead works to serve 

the living God." (9:14). And he goes further. In recognizing life as the 

main principle of sacrificial cleansing, one must not take anything awa:y 

from the reality of the sacrificial death. The visible act of slaying 

sheds the blood and so sets it free for ritual sprinkling and offering. 

The spiritual act of voluntary death sets free true life for its highest 

service. If one believes in that high service one must also believe in 

the reality of death. Nairne tperefore suggests that it may help to 

substi tube sometimes "life enriched by death," and then restore the 

m rd "blood, 11 in order to feel vividly what a terrible thing death is, 

how mysteriously bound up with pain and that still obscurer trouble 

l 
sin. 

1. £e.• ~·~ 169-71· 
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The Epistle to the Hebrews: Its 
-,roctrines andi[[gnifioance:--

By Dr. E. F. Scott 

Tm volumes appeared in the early years of the 1920's by eminent New 

Testament scholars. Each of them bears fruitful study. The first of 
. 1 

these is a commentary upon the Epistle by Dr. E. F. Scott. His work 

is noteworthy for one thing because he does not agree with mm.y of the 

traditional views presented by men of another day. He rejects the idea 

that the Epistle was written to Hebrews, but rather claitns it was directed 

to Gentile Christians. The author contemplates a circle of readers whose 

faith has been weakened, not so much by positive doubt as by a failure of 

courage and perserverance. And by the assumption that he writes for 

"Hebrews" it has generally been inferred he fears relapse to the ancestral 

mode of worship. Scott asserts that there is nothing to support this view 

in the Epistle. The danger against which the readers are warned is not 

that of falling away to another religion, but that of growing slothful and 

·indifferent in the religion which they profess. 
2 

Scott takes this thesis: Christianity is set forth in the Epistle as 

the religion of attainment. It has given us access to a higher world, and 

has enabled us to apprehend the realities which we have hitherto known only 

in their earthly copies. This is the thought which pervades the Epistle end 

gives meaning to much that at first sight may appear arbitrary and obscure. 

When all allowance is made for the historical conditions under which the 

writer worked, and which determined the character of his argument~ we have 

to recognize that the ultimate key to his teaching must be sought in the 

1. The Epistle to ~ Hebrews: Its Doctrine ~Significance, 
(Edinburgh: T. & T. Clark, 1922) • 

2. ~-~ 23. 
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constitution of his om mind. He was one of those thinkers possessed with 

the sense of a world beyond--a world of true existence of which ~;~.11 visible 

things are but the signs and reflections. His place, in many respects, is 

not so much with the Apostles of the faith as with the great idealists; and 

in the light of this idealism we have to understand his interpretation of 

the Christian message.l 

Professor Scott further asserts that the central doctrine of the Epistle 

is that of the priesthood of Christ in the heavenly sanctuary, but the ap

proach to this doctrine is through mother • Christianity for the author is 

the New Covenant whereby God has brought His people into a relation to 

Himself far closer than was possible before. And Christ is the mediator of the 

new covenant. 2 

The two covenants are related in the closest manner one to another. For 

Paul, they were simply too religions, differing in the:i. r fundamental prin

ciples. Scott repuiiates this view in regards to the Epistle to the Hebrews. 

He states that we obscure the whole tenor of his argument when we regard tha 

author as placing them in direct contrast. He assun.es throughout that there 

is only religion, divinely instituted, which has now attained to its con

summation. 3 

Scott takes the following view of the work of Christ as set forth in 

the Epistle. He feels that that work is emptied in gr.eat measure of its 

real significance. For it has to be equated as far as possible with the 

ancient ordinances. Since Christ took up and completed the previous cov

enant, He must be considered as priest, and His work for man's redemption 

1. Ibid., 84. 

2. Ibid.,. 85. 

3. Ibid. I 92f. 
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must all be brought under the formal categories of priesthood. It is af-

firmed that he was the ideal High Priest whose ministry is enacted not on 

earth, but in a heavenly sanctuary. With all· its impressions and its many 

profound suggestions, the doctrine is lacking in vitality. Scott feels 

that the whole idea of priesthocxi is part and pa.:ccel of a bygone phase of 

. 1. . 1 re J.gJ.on. The present writer hardly agrees that there is no vitality to 

the doctrine in the Epistle. 

This commentary is helpful in many respects. Scott gives a very good 

picture of the Covenants and the High Priesthood of Christ. To the author 

of the Epistle covenant means something altogether different from the Law. 

It consisted not in the ordinances which God had :Unposed on Israel, bub in 

the relation to Himself of which these ordinances were the pledge and safe-

guard. His interest is not in the Law itself, but in the object for which 

it existed. It was designed to secure for Israel the right access to God, · 

and all else is therefore regarded as subordinate to the cultus, and more 

2 particularly to the priesthood. 

The author's attention is focused on the ~~priestly acts--the high 

priest's intercession in the holy place, and that of Jesus in the heavenly 

sanctuary. By the comparison of these two acts he seeks to determine the 

nature of the two covenants. In former time God had made a covenant with 

Israel, ohosing this nation out; of all others as Iiis people; bub a-s· yet 

it was only in a qualified sense that he bestowed the privilege. On the one 

hand, the sacrifice ordained by the ancient system had no intrinsic value, 

and at best could bring worshippers into a state of ceremonial purity. 

The sins which kept them from God were not yet removed. On the otrer 

1. Ibid • ' 97. 

2. Ibid •, 99 • 
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hand, the tabernacle in which Israel sought access to God was an earthly 

and material one--a type and suggestion of God's true dwelling place. 

The worship rendered in this visible sanctuar;y- could only be provisional, 

and those who shared in it did not in reality stand before God. 

Now, however, there has been instituted a New Covenant, whereby the 

shadows and anticipations have passed into fulfillmen,t. In tm death of 

Christ, a sacrifice has been offered vmich secures a real forgiveness of 

sin, and has thus broken down the barriers that kept men distant from 

God. Moreover, Christ who was the sacrifice was at the same time the 

High Priest, belonging to a new and higher order, wh.o ministers in no 

earthly sanctuary, but in the eternal sanctuary in heaven. Through Him 

we pass beyond the sphere of visible things and have access to the very 

presence of God.~ 

Professor Scott shows that in the working oub of his analogy the 

writer of the Epistle lays stress on three features of the Old Testwment 

Ritual--tm person of the high priest, the sacrifice he offers, and his 

entrance into the sanctuary. The manifold details of the Levitical 

service are allowed to fall out of siglrli, and one's attention is concen-

trated on these three outstanding facts. Scott discusses these three 

features somewhat at length. His remarks concerning the true sacrifice 

are revealing. Being in His own person the true High Priest, Christ 

offered the true sacrifice. The Epistle knows nothing of the Pauline 

interpretation of the Cross as the destruction of the sinful flesh, and 

the satisfaction rendered to the claim of law. In place of these ideas, 

derived from Hebrew and Rabbinical speculation, it employs others, based 

on analogies of ritual. The purpose of the Old Testament sacrifices, 

1. Ibid., lOOf. 
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especially on the Dey of Atonement 6 was to provide a cleansing 6 a sancti

fication. in virtue of which the worshipper might come w.i. thoub fear into 

the presence of God.. So for.· the writer of the Epistle, the death of 

Christ is the supreme offering, which effects in reality that which tm 

old sacrifices could only effect partially and symholically.1 Scott 

further declares that the attempt to discover some profound spiritual 

meaning in this doctrine of the death of Christ is useless. The writer 

simply takes his stand on the belief, which passed into the Mosaic 

system from primitive religion, that by sacrifice men were brought into 

right condition for worshipping God. While the writer interprets the 

death of Christ on the analogy of Jew.i.sh sacrifices, he is never tired of 

insisting that it stands on a higher plane, and has now finally accom

plished what the old rites could only prefigure. 2 

Scott also offers what he believes to be limitations of the writer's 

thoughts. He has failed to understand, asserts Scott, as Paul, tm 

essential newness of Christianity. He has assimilated it to Juiaism, 

even 'V'Ihile he aims at proving its superiority. Those "old things which 

have passed aw~"--priesthood, sacrifice, ceremonial--are still regarded 

by him as permanent elements of religion, and he takes for granted that 

in the work of Christ they have only been perfeoted.3 

1. ~-, 131. 

2. Ibid.# 133. 

3. Ibid., l36ff. 
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'Ute Epistle.~~ Hebrews 

By Dr. James Moffatt 

The second important volume published during the early 1920 •s was 

1 
Dr. James Moffatt's critical and exegetical commentary. This dis-

tinguished scholar writes from the standpoint that the situation which 

called forth this remarkable piece of primitive Christian thought had 

nothing to do with any movement in contemporary Juiaism, that the writer 

of the Epistle knew no Hebrew, snd his readers were in no sense Hebrew. 2 

They were Gentiles who thought of the Septuagint as their Bible. 

The central emphasis is upon the priesthood and sacrifice of Jesus 

in the eternal order of things. This is due in part to his general con

ception of religion. For him there could be no religion without a priest. 3 

The argument of the central part of the writing, chapters 7-10, is that 

religion is worship and worship implies sacrifice; there is no access for 

man to God without sacrifice, and no religion without a priest. 4 

In his introduction, Moffatt gives considerable space to a discussion 

of the religious ideas of the Epistle. He shows how the Platonic philos-

ophy of ideas influences the writer. The earthly and the visible are but 

a shadow of the Real things, eternal and invisible. "You see in your 

Bible the elaborate system of' ritual which was once recognized for the 

forgiveness of' sins, and access of the people to God. All this was merely 

provisional and ineffective, a shadow of the Reality which already existed 

in the mind of God, and which is ours in the sacrifice of Jesus. 5 

1. New York: Charles Scribner's Sons, 1924 (The International 
Critical Commentary series). 

2. Ibid., ix. 

3. ~·· xxv. 
4. Ibid., xliv. 

5. Ibid., xxxii. 
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The new and final order has dawned ever since the sacrifice of Jesus 

was zna.d.e 1 and the position of believers is guaranteed. The entrance of 

Jesus has made a fresh 1 living way for Christian believers 1 which is here 

and now open. "For all time He is able to save those who approach God 

through Him1 as He is always living to intercede on their behalf." (7:25). 

Christians enjoy the final status of relationship to God in their world of 

spirit and reality • in virtue of the final sacrifice offered by Jesus the 

Son. 1 

What was this sacrifice? asks Moffatt. How did the writer understand 

it? The first thing to be said is that in his interpretation of the sa.cri-

:fice of Jesus~ he takes the pia.cular view. Moffatt points out what he calls 

the error of John Calvin and Matthew Arnold on this account. In a. quotation 
.f 

from The Institutes'; Calvin maintains that as for the priesthood of Christ. 
-- r) 

the end and use of it is that He may be a. Mediator pure from every stain, 

and by his. holiness may render us acceptable to God. But because the 

righteous curse prevents our access to Him~ and God in His character of 

Juige is of':fended. with us --in order that our Priest may appease the wrath 

of God, and restore His favor for us 1 there is a necessity for the inter-

vention of an atonement. Arnold speaks of the notion of appeasement 

apparently sa.nctioned by the Epistle to the Hebrews, as never being able 

to speak truly to the religious sense. or bear fruit for true religion.
2 

Moffatt restates tm problem. The :function of Christ,according to 

the author. is not to appease the divine wrath, but to establish once and 

for all the direct fellowship of God vdth His people~ and a. picturesque 
,} t ~ 

archaic phrase like that in 12:24 about the Of C.fU" T:t ~IX!/ 'CI<fjc-t"-•'cannot 

be pressed into the doctrine that Jesus by His sacrifice averted or averts 

1. Ibid. ' :xxxi v. 

2. Ibid., xxxiv-v. 
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1 
the just anger of God. On the other hand, ;while the author knows the 

primitive Christian idea of God's Fatherhood, it is not in such terms 

that he expresses his om. terms of God. What engrossed the writer is the 

need, not so much of a medium between God and the material universe, as 

of a medium between His holiness and human sin.2 

As for the essence and idea of the sacrifice, Moffatt states that 

while he refers to a number of Old Testament sacrifices by way of illus• 

tration, his main analogy comes from tm ritual of atonement-day in th9 

Levi tical code (Leviticus 16) 1 where it was prescribed that once a year 

the high priest was to enter the inner shrine by himself, the shrine 

within which stood the sacred box or ark symbolizing the divine Presence. 

The elaborate sacrifices of the dfW are only glanced at by the author. 

Thus he never alluies to the fam:>us scapegoat, which bore away the sins of 

the people into the desert. All he mentions is the sacrifice of certain 

animals, as propitiation for the high priest's own sins and also for those 

of the nation. Carrying some blood of these animals, ,the priest was to 

' \ / smear the t./\.0! \JC'"").fJid II or cover of the ark. This had a two-fold 

object. (1} Blood was used to reconsecrate the sanctuary (Leviticus 16 :16). 

This was a relic of the idea that the life-bond between the god and his 

worshippers required to be renewed by sacred blood. The author of the 

Epistle refers to this practice in 9:23. But his dominant interest is 

in (2) the action of the high priest as he enters the inner shrine; it is 

not the reconsecration of the sanctuary with its altar, but the general 

atonement there made for the sins of the people, which engrosses him. 

What this rite, as laid dovm. in the Bible, was intended to accomplish 

was simply, for the author, to renew the life-bond between God and the 

1. Ibid., :xxxv. 

2. Ibid. I XXXV'i • 
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people. This sacrifice offered by the high priest on atonement day was the 

supreme, piaoular action of the Levitical cultus. Once a year it availed 

to wipe out the guilt of all sins, whatever their nature, ritual or moral, 

vnlich interrupted the relationship between God w.d His people.1 

It was a sacrifice designed for the entire people as the community of 

God. The blood of the victims was carried into the inner shrine, on behalf 

of the people outside the sanctuary; this the high priest did for them, as 

he passed inside the curtain which shrouded t!B inner shrine. Also" in 

contrast to the usual custom, the flesh of the victims, instead of any 

part being eaten as a meal, was carried out and burned up. 

In all this the writer finds a richly symbolic meaning. (Chap. 9:lff). 

Jesus was both High Priest and victim, as he died and passed inside the 

heavenly presence of God to establish the life-bond between God and His 

people. Jesus did not need to sacrifice for Himself. Jesus did not need 

to sacnfice Himself more then once for the people. Jesits secured forgive-

ness which the older animal sacrifices never won. And Jesus did not leave 

His people outside; he opened the wq for them to enter God's own presence 

after Him, and in virtue of His self-sacrifice.2 

Moffatt goes on to discuss the drawbacks involved in the use of this 

figurative language. One is that it does not allow the author to show 

how the sacrificial death of Jesus is connected with the inner renewal of 
I 

the heart and the consequent access of man to God. .Anotmr drawback is 

that the idea of Jesus passing like. the high priest at once from the 

sacrifice into the inner sanctuary prevented Him from making use of the 

:Resurrection. The mavenly sphere of Jesus is so closely liria:d w.ith His· 

previous existence on earth, under the category of the sacrifice, that 

1. ~·~ xxxvii. 

2. ~., xxxviii. 
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the author could not suggest an experience like the Resurrection~ which 

would not have tallied with his idea of continuity. 

On the other hand, Moffatt points out, the concentration of interest 

in the symbol on the sole personality of the priest and of the single sac-

rif'ice enabled him to voice what was his predominant belief about Jesus. 

Ha is the single, sufficient Mediator between God and man, eternally 

inter ceding. 
1 

One more word concerning sacrifice. The superior or rather the 

absolute efficacy of the blood of Christ depends in tum Olil. his absolute 

significance as the Son of God. :i:t is His person and vvork which render 

His self-sacrifice valid and supreme. In the Epistle this is asserted 

rather than explained. It is asserted on the ground of a presupposition 

which was assumed as axiomatic, namely~ the impossibility of communion 

with God apart from plood shed in sacrifice. (9:22'). 

Blood offered in sacrifice does possess a religious efficacy~ to 

expiate, and purify. Without the shedding of blood there is no remission. 

We ask 1 why? But the anciEnt world never dreamt of asking why. What 

puzzles a modern was en axiom to the ancient. The argument of the Epistle 

is pivoted on this postulate, and no attempt is made to rationalize it.2 

·The ColDlllentary by Dr. Moffatt is extremely suggestive, helpful, and 

worth while. .M we come to the analytical part of this thesis, reference 

(vd'IIb'e\..~ made to his interpretations. These pages have presented in 

essence his approach to the doctrine of Atonement. 

1. Ibid., :xxxix. 

2. Ibid., xlii. 
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Through Eternal Spirit 
by 

Joseph F. McFayden 

A book which is quite refreshing, concise, and deeply spiritual is 

that by Joseph F. McF~den., Through Eternal Spiri t. 1 This is a volume 

of studies of Hebrews, James, and First Peter. The author has somewhat 

to offer toward the understanding of Christ's redeeming work in our 

Epistle. He declares that the theological part of the Epistle has peren-

nial value. It is the interpretation of an essentially Christian exper-

ience. Using the categories of ancient ritual, the writer of the Epistle 

sets forth what Jesus had been to himself, and to the men who thought 1vith 

him; especiallywhat Jesus had been to His followers in all ages. 

He and they had felt a barrier between themselves m.d God: that bar-

rier they knew was their own sin. Jesus, one of ourselves, bone of our 

bone and flesh of our flesh, had lived a life of such moral perfection, 

beauty an.d power, that death, the sphere in which sin reigns,. had no 

jurisdiction over Him. This Jesus, though our brother, is yet God manifest 

in the flesh. He has tom asunder· the veil that hid God from human per-

caption. He is our Captain, going on before, and where He leads He calls 

us to follow. All who accept His leadership can "draw near unto God." 

He Himself is the Way, the new and living Vfay to God. 2 

McFayden goes on to say that whatever we may think of the writer's 

theory of the Atonement (though, strictly speaking, according to McFayden, 

he has no theory of the Atonement; for he takes for granted the efficacy 

of the sacrifice) he gets down to· the roots of things when he tells us that 

we have not that purity without which we cannot see God, and that of ourselves 

1. New York~ George H. Doran Company, n.d. 

2. Op. cit. , 33. 
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we can never win that purity. Through what Jesus has done for us in His 

life, and especially in His death, we are delivered from fear and from 

all that shackles us, given a new mastery over ourselves, a new confidence 

in the presence of God, and a new sense of fellowship with Him.
1 

In this Epistle, as hardly anywhere else in the New Testament, does 

one feel lifted above one's self, out of the sphere of the sensuous, the 

petty, the passing, into tm realm of the timeless, of the unseen things 

that abide. The Christian religion is final in this sense, that what 

Jesus is no other can transcend, what He has done no other can do, and 

there is no need that it should ever be done again. 2 · 

The writer answers too the question men often ask: How can a Man, 

appearing in time, accomplish that which is valid for all time? 

McFayden wonders if we can ever hope for a more effective answer than 

Hebrews gi vas: that which Christ did, He did "in the spirit of the 

3 eternal. tt Jesus came to be and Jesus died; bub CJ:rist is timeless, 

the spirit of Christ is wrought into the very fibre of the world; Christ 

is the radiance of God's glory, the impress of His substance; in Christ 

torn on the Cross we see, as nowhere else, the timeless sacrificial love 

of God for me~. 4 

McFayden states that in his stuiy of the sacrificial system the 

author malms no ¢nquizy such as a modern '\'.Titer would make into the 

primitive ideas that underlie the strange supposition that the slaughter 

of unwilling and inoffensive animals somehow. affe oted man's relation to 

God. It was enough for him that the sac:Cificial system was ordained in 

Scripture. The marvel is that, believing, as his theozy of Scripture 

1. Ibid., 33f. 

2. Ibid., 34. 

3. Hebrews 9:14 (Moffatt). 

4. QE.• cit • , 3 5. 
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compelled him to believe~ that God was in soma wa:y responsi bla for the 

institubion of anmal sacrifice~ he yet saw so clearly the ineffective

ness of the system; and that~ obliged as he thought he was to interpret 

the death of Christ through the category of an:imal sacrifice~ he yet 

reached so lofty and spiritual a conception of the meaning of that death~ 

and in such large measure escaped the degrading theories of the Atonement 

which in the minds of multituies have distorted the picture of God, 'Who is 

the Father of our Lord and Savionr Jesus Christ. 1 

The chief contribubion which McFayden has made, in this writer's 

opinion, is to clarify the conception v.hich gives him the title of his 

book, Through Eternal Spirit. The striking phrase~ "through eternal 

spirit" occurs in Hebrews 9:14. Why did the offering of Jesus affect 

what the offering of anmals fai lad to affect? Because the high priest 

was Jesus; because the victim. was Jesus, the spotless Son of God; because 

the sacrifice was Jesus, not His blood, but His life~ Himself; because 

the offering was not made to provide the worshippers with a superficial 

holiness that w:>uld give them a. spurious standing with the holy God; it 

was an offering of the Son by the Son, who was the radiance of the Father's 

glory and the very image of His being so that in all He did He represented 

the very thought of God. 

The author here answers by anticipation a question which has per

plexed many a modern. mind. How can religion, communion between the soul 

and its God, depend on an event in time~ an event that happened in a 

small~ and, except for the history of religion, urd.mportant country, over 

nineteen hundred years ago? Can the spiritual depend upon the temporal 

this way? The question is evem more difficult for us than it was for 

le Ibid. 1 119fe 
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the writer of our Epistle. He believed that the end times had come with 

the appearance of Jesus; be looked for the immediate return of Christ. 

Bub the expected did not happen. The ages have rolled on; we get f&Xther 

and farther away from. the historic Calvary; and oul:iside of the Christian 

religion, the days of his flesh do not divide the history of mankind into 

tv«> epochs as they do for i:he Christian. 

The writer of the Epistle gives in germ. the only answer we ever can 

have, the only answer we need. What Jesus did, He did "through eternal 

spirit." The life of Christ and the death of Christ took place under 

conditions of time m.d spaoe; but; they take us into the eternal, unseen 

world where time and space are forgotten. The life of Jesus, and,still 

more, His death, reveal to us the eternal thought of God towaro man, and 

especially toward the sin that separates: man from. God. At all costs God 

will remove the barrier, even at the cost of sharing m.an' s life and bearing 

the burden of his sin. The feeling, the thought, the purpose, that are 

eternally in the mind of God, Jesus carried out in the realm of the visible, 

once for all. "Let us draw near to God 11 is the text of the author's prac

tical discourse, and "through eternal spirit" is the motto of his argument. 1 

One is reminded of Hebrews 7:25, in the translation used by Dr. McFayden, 

"Since none can displace Him, He is able to save indeed withoub limit, those 

who approach God through Him, since He lives forever to intercede for them..~ 

Whatever else his intercession for mankind means, it removes all that hinders 

his approach to God. 2 

Is it strange that the Cross is the center of the Christian faith? 

Judging from. the New Testament records it seems practically certain that, 

but for the belief that "Jesus died for our sins," our religion would have no 

1. Ibid., 146. 

2. Ibid • , 127 • 
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history at all. If ever we are tempted to think it a morbid impulse 

that led the Church to eh~Dose and to abide by the Cross as the symbol 

of what it lives by and what it stands for, we can at least ask ourselves 

what would have happened if Jesus had chosen to live a few more years and 

die a natural death. Would His influence have been greater~ more inspir

ing~ more healthy~ than it is tod9\Y"? McFayden ooncl udes thus: nLet those 

believe it who can. We cannot know all that was in His mind; but we know 

that when He saw that the leaders of His people were determined to bring 

Him to the cross, he chose to let them have their will. In making this 

choice He believed He was fulfilling the will of God. 

Christendom from that dey has justified His ohoioe. 11 

The history of 

1 
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The Atonement in New Testament Teaching 
- -by 

Vincent Taylor 

The last volume which will come under consideration in this chapter 

is one of the most recent, and one of the most competent and: scholarly 

treatments of the doctrine of the Atonement to appear in recent years. 

The author, Vincent Taylor. The book, ~Atonement .!::_New Testament 

Teachin~. 1 
Taylor recognizes the necessity for doctrine in these days. 

We are living at the close of an era during which a failure to recognize 

the serious character of the problem of sin, and an easy optimism, not 

to say a feeble sentimentalism, in the presentation of the love of God, 

have reduced theology and preaching to a periotwly low ebb; and unless 

our apprehension and statement of Christien doctrine can regain life and 

vigour, the ministry of the Church, so vitally needed by the world today, 

(according to Taylor) is likely to remain in eclipse for at least a 

generation. 2 

Taylor presents the essential teaching in regard to the Atonement as 

found in the Synoptios, the primitive preaching of the church, the 

Epistles, the Apocalypse. A considerable amount of space is given to 

the Epistle to The Hebrews. Taylor declares that 'it is evident that the 

teaching of the Epistle is based on a conscious selection of important 

e laments in the primitive Christian be lief. No attempt is made in it to 

deal fully with all that was believed and taught in the Churches of the 

first century of Christianity. 

No references to peace with God, justification, reconciliation, 

eternal life, or living unto righteousness are to be found in the Epistle. 

The writer devotes his attention to one cycle of ideas, the vicarious, 

1. London: The Epworth Press, 1940. 

2. ~ ~~ 10. 
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representative, and sacrificial offerinf?? of Christ, and in comparison with 

1 
this, all else falls into the background. 

In relation to the Epistle to the Hebrews~ and in connection with the 

total teaching of the New Testament concerning the Atonement, Taylor devel

ops what he calls the "sacrificial theO~J·" The doctrine of the Atonement 

is an orga.nic whole, one part of which cannot be neglected without serious 

injury to others 1 or understood except in relation to the whole. 2 The 

best category of the inclusive kini 1 at once ethical and religious~ which 

exOlu::les pretenses to human merit and opens the way for God to man and man 

to God, is the sacrificial category, provided it is rightly understood, and 

provided it is freed from all unworthy and pagan associations. 3 

It is well to spend so~ time with Taylor's theory. He opens new 

vistas, clarifies perplexities, and competently presents a workable theory 

of the Atonement for these tense days. 

In the Old Testament, Taylor points out, the sacrifice was recognized 

as a means of expiation, that is, of the covering or annulling of sins, not 

becaus.e God is bribed by gifts, but because the mrshipper identifies him-

self with the purity of his of:fering.f making it the vehicle of his approach 

to God. 4 He :further states that in the stu::ly of the New Testament one notes 

the comparatively small extent to which the meaning of the death of Christ 

is assi~lated to that of the sacrifices of the Levitical cultus. There 

are suggestive allusions made to the sin offering, to the Passover, end 

most of all to the covenant sacrifices. But even in the Epistle to the 

Hebrews.t it is not claimed outright that His death is to be explained 

1. ~·· 111. 

2. ~., 184. 

3. ~·· 185. 

4. Ibid. 
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1 
preeminently as any one of ·these sacrifices. 

The sig:oificant fact in the New Testament is not the confronting of 

type or anti-type, but. rather the use of such expressions as "blood", 

"covenant", "expiation"; the presence of ideas, the ideas of cleansing, 

redeeming, sanctifying, offering, eating and drinking, believing; and 

in close association with this literary usage, the tremendous emphasis 

upon a deed of Christ which is vicarious and representative, and in which 

all man's hopes of reconciliation end peace are centered. 

The facts brought out by T8jylor suggest that the significance of the 

sacrificial element undeniably present in the New Testament teaching is 

to be found, not so much m the specific rites of the cultus, as in the 

underlying ideas of sacrifice, the idea of drawing near of the worshipper 

to God in humility and contrition, the thought of an offering w.i. th which 

he can identify himself with penitence and faith, the conception of sharing 

in the cleansing power of life which has been released in death, dedicated 

and presented to God. One may see how great a part the Epistle to the 

Hebrews plays in an uo.derstandmg of the Atonement in these terms .2 

The Atonement can be elucidated by human analogies, but ultimately it 

can be compared with nothing else; it is in the last result 1tsui generis. 11 

In accordance with this view it will be best not to use the sacrificial 

category as a fixed mold wi thm which to present New Testament teaching, 

but to state broadly the doctrinal implications and to show the vital 

points in which they are interpreted by sacrificial ideas, since no other 

ideas can assist us to the same degree. 

T9¥lor suggests two movem:mts of God 1s grace which are essential to 

reconciliation. 3 The first is the triumphant disclosure of His redeeming 

1. Ibid., 186. 

2. Ibid., 187. 

3. : ~., 194f. 
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love, so that man is in no doubt as to His willingness to receive the 

repentant sinner. The second is that the effective expression of this 

love, without which reconciliation cannot be achieved, will in ld.nd and 

in degree be all that is demanded by lii.s holiness and love. 

The first of these requirements is fulfilled in the glory of the 

Incarnation, culminating in the Cross, the Resurrection, and Session of 

the Son on high. The second is met in the representative ministry of 

Christ, in His obedience, suffering, and sacrifice, in dependence upon 

which man turns from his evil ways to the joy of fellowship with God. 

Taylor reiterates his thesis. The \\0 rk of Christ is vicarious 

becat~e it is representative; it is representative because it is sacri-

1 
ficial. The sacrificial category is peculiarly sui table for this 

doctrine of the Atonement, because in the use of the term "blocxi" it 

suggests the thought of life, dedicated, offered, transformed, and open 

to our spiritual appropriation. The essential cmracter of the sacrifice 

is this: it is an offering presented by a worshipper. Without an offer• 

ing and a worshipper the sacrifice does not exist. Even when the offering 

is as precious as the self-offering of Christ, tm relationship of the 

individual to His ministry is an element of vital importance. The great

ness of the opportunity of entering into the meaning of all that Christ 

has done carJaot be exaggerated, and there is no temptation to estimate His 

service as that of a substitute. 2 

While Taylor delineates this sacrificial category of the Atonement as 

it pertains to the New Testament as a whole, he gives special emphasis to 

1. Ibid... 198. 

2. Ibid., 20lf. 
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our Epistle. 

"In a world hag-ridden by suspJ.cJ.on, hatred, and fear, 
torn by the ravages of war, and mocked by the dreams 
of peace, how great a mission is open to the individual 
and to the church by a presentation of the Cross steeped 
from beginning to end in the idea of sacrificel As the 
church of the Lamb, the New Israel must needs consist of 
'men of every tribe, and tongue, and nation, and people.' 
.AJ; the writer of the Epistle to the Hebrews says, we 
1 are come in to Mount Zion and unto the city of the 
living God., the heavenly Jerusalem., and to innumerable 
hosts of angels, to the general assembly and the church 
of the first born who are enrolled in heaven, and to 
God the Judge of all, and to the spirits of the just men 
made perfect, and to Jesus the mediator of the New Coven
ant, and to the blood of sprinkling that speaketh better 
than Abel. 1 This oomm.unal emphasis in an Epistle which 
presents the work of Christ in terms of sacrifice is 
characteristic. The sacrificial theory of the Atonement 
meets the deepest spiritual needs of the individual, but 
always in the closest relation to a conception of recon
ciliation which stops at nothing short of the ideal of the 
world in fellowship with God •" 1 

1. Ibid., 208f. 
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The Doctrine of the Atonement 
in the Epistl8:"'-

We tum now to the central stuiy of our present writing, an analysis 

of the Scripture itself. We will erxi eavor to keep our main purpose in 

:rrrlnd, that is, to dis cover within the pages of the Epistle to the Hebrews, 

a doctrine of the Atonement, which is at once, vital, reasonable and 

preachable. 

For a true appreciation it is important to keep steadily before us the 

Epistle's central conception of Christianity as the perfect and final re-

ligion, both perfect and final because it brings men really nigh to God. 

All religions aim at this, tm Levitical incluied. Nevertheless, it had a 

veil dividing the t~bernacle into two oompartments, and a most holy place 

into which no man might go save the high priest. Christianity is the re-

ligion that has really solved the problem. In the language of the Epistle, 

"it perfects the worshipper as pertaining to the conscience", (9:9), end it 

really takes away sin, so that believers in Jesus can draw near with true 

heart and full assurance of faith (10:4). There can never be a reason for 

superseding such a religion. The person by whom God spoke the last word, 

is perfect in Himself, and in this functions as Revealer and Redeemer. 

ll. 
His sacrifice is perfect, and possesses eternal validity and value. Let 

us then "consider the .Apostle and High Priest of our confession • • • • 

even Jesus," 2 in His redemptive and atoning work. 

In point of' time, the Epistle is the first systematic sketch of 

Christian theology. 3 Christology is'the doctrinal center of the Epistle. 

1. A. B. Bruce 1 "The Epistle to the Hebrews••, Hastings Dictiona11:. ~ 
the Bible, Vol. II, P• 329. 

2. Hebrews 3:1. 

3. H. R. Mackintosh, The Doctrine of the Person of Jesus Christ, 
New York, Charles Scribner "'f"S"1>ons, 1912), .3~ 
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The picture we find in the Epistle is one of the pre-existent., eternal 

and exa.l-bed Chris-b. On the other hand, nowhere in the New Testament is 

the humanity of Christ set forth so movingly. As one commenta.-bor ha.s well 

said, ''Not even all the Gospels show us Jesus in the weakness of His flesh 

side by side with the purity of His Spirit, as He is exhibited here." 
1 

It must be borne constantly in mind that the author is speaking in 

ter.ms of worship and ritual, and he depicts Christianity as not a life, 

but as a. worship. The question the writer is seeking to answer is, how 

can a man find access to God? What is the answer? Not through anything 

in man 1s character, not through any hunan achievement, but only through 

something done on our behalf once for all by Jesus. The answer comes 

down to us in terms of Priesthood, Jesus being our great High Priest. 

Dr. Moffatt 1s pertinent phrase bears quoting again here. To the author 

of our Epistle, "religion is worship, and worship implies sacrifice; there 

is no access for man to God w.i. thout sacrifice, and religion without a 

priest. 11 2 .And again from Dr. Moffatt, "Christians enjoy the final status 

of relationship to God in the world of spirit and reality, in virtue of' 

the final sacrifice offered by Jesus, His Son." 3 

The aim of' the Epistle is to show the superiority of' Christ and His 

work to anything which has gone before. This superiority is shovn by a 

series of' contrasts of' Christ with the old order. The author 1s aim is to 

show also that every name., institution, and privilege which had existed 

un.der the old economy survived in the new., but invested with a higher 

meaning and a greater glory - a meaning and a. glory., new indeed in them• 

selves, but yet for the first time fulfilling the great purpose of God., 

1. A. B. Bruce, Op. €lit., 443. 

2. NJ.Offatt, Op. Cit.,xliv. 

3. ~., :x:x:xiv. 
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which, from the beginning, had been dimly shadowed forth. The first was 

1 
taken awq, only that the second might be introduced. 

To our author, the ancient ritual belonged to this visible world, 

w:h.i oh is the world of shadows. Christ belongs to the tm.seen world, which 

alone is the world of realities. Thus throughout the entire Epistle 

there is a continual contrast between the old and the new. The purpose 

is not to underval uate the old but; to show how all the symbols and types 

of ancient Judaism are fulfilled in Christ, and are thus surpassed as the 

2 
shadow is surpassed by the substance. 

' 

Before we proceed, a word about those to whom the Epistle was written. 

Of recent years, some scholars have asserted that it was intended for Gen

tile Christians, not Hebrew Christians.3 The feeling of the present writer 

is that it was directed - as the traditional view takes - to Hebrew Christ

ians. 
4 

The whole argUillEllt, both in what it inclu:les and in what it answers, 

indicates that both the writer and the readers were Jewish converts. 

Marcus Dods quotes appropriately from Bruce, "If .the readers were indeed 

Gentiles, they were Gentiles so completely disguised in Jewish ideas and 

wearing a mask with so pronounced Jewish features that their true national

ity has been successfully hidden for nineteen centuries. n 5 

The condi tiona and experience of the readers are sketched with consid-

arable definiteness. They were converts of long standing. Their faith had 

1. Marcus Dods, ttThe Epistle to the Hebrewstt, Expos iter's Greek Testa
ment 1 Vol. IV, (w. Robertson Nicoll, edli., Grand Rapids, Wm. B.EErdm.an •s 
Publishing Company 1 n.d.), 238. 

2. Chas. Erdman, The E;eistle to the Hebrews; ~Exposition, (Philadelphia; 
Westminster Press 1 1934'); 16. - -

3. Scott, Moffatt md others. 

4. lJVestoott, Bruce, Milligan, Dods, and others. 

5. Dods, .2g_. Cit., 231. 
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been inspired by men who were personally acquainted with tm L:>rd; but 

since their conversion much time had now elapsed. In earlier days they 

had patiently endured pain and reproach. They had been exposed to the 

violence of the mob; they had suffered the loss of property; they had 

heard the jeers of malignant foes. They also had shown active sympathy 

for certain of their number who were imprisoned. 

Now their early enthusiasm had begun to fail. Their trusted leaders 

had fallen, perhaps as martyrs. Their spiritual life was stagnant. Oh, 

they still believed in Christ as the Son of God, and in the authority of 

the Scriptures. They were still w.i.thin the Church. But they were comatose, 

they were making no progress, were neglecting Church attendance, were losing 

heart, were weary of their conflict agamst sin, were in danger of losing 

their faith in God, of turning hopelessly from Christ. 

In a very real sense, then, the Epistle speaks to our day with vigour, 

and with certainty. There are many in this day who face much the same cir• 

cumstances, spiritually. .As in the days of the first Christian Church, many 

who belong to Christ 11ought to give tlle more eamest heed to the thi..J.gs 

that were heard, lest they drift away from them. 11 

A summary outline 'Wi.ll be helpful. The present paper is not intended 

to be a commentary on the mole Epistle. Far from that. Its purpose is to 

discover the redeeming work of Christ as presented in the Epistle. From 

that standpoint, some passages are more contributive than others. Hence, 

those sections are concentrated upon, perhaps at the ·expense of others. The 

writer will take those passages which deal more particularly with the subject 

at hand, and w.i.ll focus the light of research and stuiy on them. Hence some 

of the great sections of the book are left in the background, for example, 

1:5-2:4; 3:1-4:13; 5:11-6:20; 1Sal9-12:29, and 13:1•25, except for brief 
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mention. 

Emphasis then will be upon these portions of the Epistle: 

I - 1:1-4 

II - 2:5-18 

III - 4:14-5:10 

IV - 7:1-28 

v - 8:1-10:10 

God's Revelation in a Son. 

The Moral History of the Son. 

The Qualifications for Priesthood. 

The Priesthood of Melchizedek -
The Priestly Office of Christ. 

The Priestly Ministry of Christ. 

The chapter will close with the conclusions drawn from this stuiy, 

followed by a statement of the present day significance of the Epistle 

and its teaching of Atonement. Let us then 11draw near with a true heart 

in full assurance of faith. 11 

I 

THE REVELATION OF GOD IN A SON 

1:1-4. 

"God having of old time spoken unto the fathers in the prophets by 

divers portions, and in divers manners, hath at the ani of these days 

spoken unto us in a Son, whom he appointed heir of all things, through 

whom he also made the worlds; who being the effulgence of his glory, and 

the very image of his substance, and upholding all things by the word of 

his power, when he had :made purification of sins, sat down on the right; 

hand of the Majesty on high; having become by so much better than the 

angels, as he hath inherited a more excellent name than they." (RV) 

These verses, which serve as an introduction to the letter, contain 

an epitome of the entire letter. The text, if there were one for this 
If . 

thesis, would be 1:3 ~Son) ••• who when he had made purification of 

sins sat down at the right hand of the Majesty on high." This sums up 

the redemptive work of our Lord in the Epistle. 
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The sentencet written dom with its irreducible core~ is this: 

"God ••• hath spoken ••• in a Son ••• who •••• sat down.tt It is 

necessary to understand these verses for an adequate grasp of the 

rest of the Epistle. One commentator has expressed it as follows t 

"If we would understand the book as a whole~ it is even more necessar.1 

than in the case of the Fourth Gospel to read it in the light of the 

prologue. 11 1 

One cannot help being impressed with the profom:~.d fact of the ex-

istence of God being stated in the opening words. There is no attempt 

to argue this truth~ just simply and grandly~ like Genesis l:lt and 

John 1:1, "God.Z" The more one ponders this t the more clearly one will 

see v1hy the writer should omit any reference to his identi:ty. He annom:~.ces 

his subject and plunges into its heart without any delay. We find in these 

verses, two prominent thoughts, namely: the embodiment of an inspired rave-

lationJ and the evidence of Christ's superiority. 

It is interesting and enlightening to put down the contrasts vt.aich ap-

pear in these verses. Let us do this. 

CONTRASTS 

Unto the fathers Persons to us 

in old time Time at the end of these times 

by the prophets Agent in a Son 

divers portions) 
divers manners ) Method the rest of the Epistle 

Further breaking down the oontrast1 we must look at the things which 

are spoken concerning the Son through whom God spoke. This being done, we 

discover the essential being of the Sont i.e.~ who He is; further we 

1. McFayden, Op. Cit., 37. 
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discover the moral history of the Son, i.e., what He does. Phrases which 

describe the Son's essential Being are these: "• •• appointed heir of all 

things, 11 and "'who being the effulgence (brightness) of His glory," and "the 

very image of His substance." 

The moral history of the Son is found in these phrases: "through whom 

also He made the worlds;" "upholding the universe by the word of his power;" 

"made purification of sins.'' 

Who is the Son? 1 What is he like? Understanding this is a key to 

tm whole Epistle. God spoke to the fathers by the prophets in a great 

1. There is an excellent note on the Son in A. B. Davidson, Hebrews, 
(Handbooks for Bible Classes), ad. by Marcus Dods, Alexander Vfuyte, Edin
burgh; T. & T. Clark, 1882), 73-79. 

A few general things gathered together from the Epistle regarding the 
Son: 

(1} The name by which the Saviour is most frequently called. in the 
Epistle is the historical name Jesus, 2:9; 3:1; 6:20; 7:22; 10:19; 12:2,24; 
13:12. 

(2) The Son is spoken of as existing in three estates: (a) His present 
condition of honor and glory; 2:9; 3:3. (b) His earthly life, or the days 
of His flesh, 5:7. (c) His state of pre-existence before coming into the 
world, 1:2,3; 10:5. 

(3) Most of what is said of the Son in His pre-existing state is con
tained in 1:2,3, though some of the things said there are repeated in other 
passages. The pre-existing state is alluded to very little, and chiefly 
because it explains the present conditions of exaltation, which was not 
possible except to a being essentially a Son of God • 

. ( 4) In cHis former state the Son was a supernatural Being, belonging 
to the sphere of Heaven, the abode of God. The Epistle does not speculate 
on how it was possible for the pre-existing Son to become man, nor on the 
effects of this on His previous form of being, nor on the nature of His 
person in the days of His flesh. The Epistle is mainly interested in 
insisting on the Son's true humanity. 

( 5) The Son sat down at the right hand of God. To this place he 
passed through the heavens, 4:14; He entered within the veil, 6:20; 
was made higher than the heavens, 7:26; entered into the holy place, 
9:12 - into heaven i tse!f before the face of God. There He abides 
fo~ever, the high-priestly representative of the people, and surely 
the eternal covenant. · 

The Sonship of Christ is the fundamental idea of the Epistle. It 
is this relation to God that enables J:Tim to be the author of salvation 
to m:m. 



- 68 -

variety of ways 1 and in certain fullness. But He spoke through them 

provisionally. There was something better to come. At the end of 

these days God spoke through a Son. This is His final revelation of 

Himself. The prophets of old transmitted av.ord to the people. The 

Son, through whom. God speaks to men, gives a life. 

look at the phrases which describe the Son. There are six of them: 

(1) "Whom. he appointed heir of all things." This points forward to 

the sovereignty yet to be exercised by Christ. This is the very goal of 

all human history. The Son is to be the universal Ruler, and this by 

virtue of His Sonship. Because He is Son, therefore, He is the Heir. 

This heirship w.i.ll not be enjoyed fully until "the Kingdom. of the world 

is become the Kingdom of our lord, and of His Christ. nl The appointment, 

however, is made in the eternal purpose of God. 

. 2 
The thought of Sonship passes naturally into that of heirship. The 

word heir, t<A-?J;:>c:>vdjNO~ , marks the original purpose of creation. 

The dominion originally promised to .Adam (Gen. 1:28) 3 was gained by Christ. 

(2) Through Whom also He made the v.orlds." The Heir of all things was 

also the Creator. By implication, Christ was Heir of all things because He 

was their Creator. It was fitting that He who had been designated heir of 

the universe should prove His title to this high dignity by creating it. 

The term, "worlds11
, , literally, "the ages", accord-

ing to Westcott, means the sum of the periods of time, incl uiing all that 

is manifested in and through them. 4 

(3) The Son is further manifested in His divine person and His re• 

deeming w:>rk. In relation to the worlds, He is their Heir and Creator. 

1. Revelation 11:15. 

2. Westcott, 9.E.• ~·~ 7 Of. Gal. 4:7, Rom. 8:17. 

3. Of. Psalm 8:6; Heb. 2:7. 

4. 2£.• Cit., 8. 
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In relation to God, he is first 11the effulgence of His glory," 

; and, secondly, 11tre very image 

of His substance," 

1 has two distinct meanings: to flash 

forth, or radiate; and to flash back, or reflect. In this passage, tre 

sense of reflection is quite possible, bub it appears to be less appro

. t 1 
pr~a e. Moreover, the truth suggested by reflection is contained 

/ 

in • The Son radiates tre glory of God. It has 

been said that He is related to the Father as the sun's rays are related 

to the sun.. The glory of the Father is the "full manifestation of' His 

attributes according to man 1s power of' apprehending them."2 The 

"effulgence of His glory" then, might be expressed as His self-revealed 

character and being. 
) c~ 

au-cou 
( 4) )' '1>'~ lj I< 'C t.JSjtrhis is an interest-

ing phrase. The idea expressed here_, is the stamp or impress of a thing. 

< I 
rJ iTO cr-1:."' rJ'l. 0;) , what really exists behind any appearance - here it is 

His Being. The Son, then, is stamped with God's own character. l3'.e is the 

exact representation of His very Being. 

(5) "Upholding all things by the v.ord of' His power." The Son is the 

sustainer of' the universe. He who was before all things, who created all 

things • who is the Goal and Heir of' all things, is further delcared to be 

the sustainer of' all things. He not merely supports, as one mighb support 

a weight, bub He carries forward, He guides, He governs, He brings to its 

right conclusion the whole course of' nature and of' history. 

1. Ibid •, 10. 

2. Ibid., 12. 
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(6) "vThen He had made pu±ification for sins." I have said that this 

verse, 1:36 ought to be the text for this thesis. This is the author's 

first mention of the Son's redemptive work, 'Which is the central theme of 

the Epistle. He touches it only lightly, since he will speak of it fully 

in due course. Not only is Christ the Revealer of God 6 but He is the 

Redeemer of man. This redemptive work is here defined as "purification of 

sins"' K~ ~ f / rrr--? ?/ (. ~v 1\jA-~ 7:1;:;; II' • For 

the writer of the Epistle, Atonement primarily means cleansing.
1 

This 

is our first contact with his great theme. To the author, cleansing means 

access tQ God. That such access may be enjoyed and lives of holiness may 

be lived is the oontinual aim of the Epistle. 

The climax is reached. The finished act of purification is followed 
) IC!_j ) 

by exaltation. This is expressed by the phrase, ec..!'<O\ o-, or 'C. v· 1!. II 
I > 

'fv u • The verb 

deserves special notice. It does not imply fatigue. It is a ceremonial 

term. In this Epistle it is always used in connection 't'J"ith Christ's redemp-

tive work. It implies that Christ's work is finished, completed once for 

all. 2 It denotes a position of honor, and the effect is heightened, in the 

Greek especially, by the f'ull sounding phrase, "the 1mjesty on High." Not 

only is the Son exalted to a place of honor, but also a position of judging. 

Again, the expression must not suggest locality. but supreme power. It 

does not denote any particular place in the universe. but indicates that 

soveriegn spiritual inf'luence which Christ exerts as the divine Mediator 

3 
between God end man. The prologue concluies then with this mrd, "having 

become by so much better than the a.'llgels, as He hath inherited a more 

1. Nairne, Op. ~·, 169. 

2. Cf. 8:1, 10:12, 12:2. ~Ye have such a high priest, who sat dow.n on 
the right hand of the throne of the Majesty in the heavens." "He, when he 
had ~f'f~red one sacrifice f'or sins f'orever, sat down on the right hand of 
God. '· •• Jesus ••• who ••• hath sat dow.n at the right hand of' the throne 
of' God. 

3. Erdman, 2£.• Cit., 28. 
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excellent name than they. 

Considerable space has been given to a study of these opening 

verses of the Epistle, because they contain the germ of every great 

teaching; of the book. Sonship is a key thought throughout the entire 

Epistle. The prologue gives the reader en idea of that of which His 

Sonship consists. 

The writer of the Epistle makes us feel as though we are in the 

presence of the Eternal as we try to comprehend these opening verses. 

\Ve sense that something of Eternal significance took place when God 

spoke in His Son, when eternity broke into time, when the invisible 

became visible - God ~ifest in the flesh. 

II 

THE MORAL mSTORY OF THE SON 

2:5-18. 

I 
The remaining verses of Chapter one continue to deal with the essen-

tial Being of the Son, how that He is far superior to the angels, having 

inherited a more excellent nmne than they. This contrast is the first in 

a series throughout the Epistle. The author begins at the circumference 

of his argumentative circle, and w.i.ll draw closer and closer to the heart 

of things. This we shall see as we progress. 

After a brief word of exhortation, 2:1-4, so characteristic of the 

Epistle., tha writer comes back to the main stream of his argument. He 

has discussed the Son's essential being, first alluded to in 1:2,3. He 

now takes up the other side of the picture, the moral history of the 

Son, 2:5-18. 
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In these verses, ~ principal items are discussed, the Son's 

relation to the lot of man, vvs. 5-9; and His identification to the 

1 need of man, vvs. 10-10. In outlin~ we find these facts, first 

concerning Christ's relation to the lot of man. 2:5-Sa, it is ~, 
is 

not the angels, who a~e destined to _rule "the world to oome. 11 

2:8b-9, man has not yet won this supremacy, but~ Man has. 

2:9b, Jesus has assured man's destiny by experiencing death for every 

man. Then concerning Ris identification with the need of man, 

2:10-13, the Son's personal fitness to suffer. 2:14-18, The Son's 

actual pa.rti cipation in death for mortal man to become their faith

ful high priest." 11 Vfuerefore it behooved Him in all things to be 

made like unto his brethren, that He might; become a merciful and 

faithful high priest in things pertaining to God, to make :propitia• 

2 tion for the sins of the people." Now, let us look more closely. 

1. ~Son's relation to the lot of ~· The opening verse is 

/ 
tied in with 2:1-4. "For ( '((rAf ) not unto angels did he subject the 

world to coma, whereof we speak." It is the ground for the exhorta
~~ 

tion in verses 1-4.
3 

It was Hebrew tradition that the ~was 

mediated through angels. But since the world to come is not subject 

to the angels, it is not to their word that we must give heed. There 

is a clearer, a final Word, the Living Word, even Jesus, the Son of 

God. The verse looks forward as well as backward, and introduces a 

, 1. On. this passage, DuBose, 2£.• Cit., is a g:Ceat help. Vide 
Ch. II, "The Divine Propriety of the Death of Christ." 

2. 2:17. 

3. A. S. Peake, The Century Bible: Hebrews (ed. by w. F. 
Adeney, Edinburgh: T. e:-& E. c. Jack, n.d.), 90. 
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fresh stage in the argument. There is a double contrast latent in it. 

(a) It is this world, not the v.orld to come, which is subject to the 

angels; (b) the world to come is subject, not to angels, but to man. 

The former contrast was familiar to Jewish thought;_., and though not 

explicitly asserted, is apparently assumed as common ground.1 The 

second contrast is developed more fully, in sudl. a way that the aubhor 

is enabled to turn the edge of objection derived from the humiliation 

of Jesus. 

We have first, then, this teaching, that man is destined to rule. 

"What is man, that thou art mindful of him, or the son of man, that 

thou visitest him. Thou madest him a little lower than the ~gels; 

thou crownedst him with glory and honor, and didst set him over the 

works of tey hands; thou didst pub all things in subjection under his 

feet." This quotation from Psalm 8:4-6 raises some questions. To 

whom does "man" and "son of man" refer? Jesus or man? Many of the 

best modern commentators take the former view, that "son of man" 

refers to Jesus, on the ground that the definite application of' the 

words to Jesus in verse 9 fixes the reference to Him. 

With Peake and others, however, it is better to refer the quota

tion to man. In verses 6-9 man is used three times, each in a dif

ferent sense. In verse 6., it refers to man in the generic sense, 

that is, the vio.ole race. This is individualized by the use of' :Son 

of man in the second part of the Hebrew parallelism. In the light; 

1. Ibid. I 96. 
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of the argument it can hardly have any Messianic mean:ing. 

The other use of the wrd occurs in ve;rse 91 "Bm we behold him 

who hath been made a little lower than the, angels, even Jesus 1 because 

of the suffering of death crowned with glory and honor, that by the 

grace of God he should taste death for eyery man." This is the Ideal 

Man 1 representing man md achieving his destiny. 

(For you see~ while man is destined to rule (2:5-Sa), he has not 

yet won the supremacy (2:8b-9). All things are not yet in subjection 

to him. But there is One Mm who has won the supremacy. That Man is 

Jesus. He has assured man's destiny. True it is that man's rule has 

not yet been visibly realized, bul:; it is virtually accomplished. For 

even though we have our omward life in this world, we do not really 

belong to it; angels and law, death and the devil 1 have lost their hold 

upon us. For since Jesus is our Brother md Captain, what He has won 

has been won for us as well as for Himself, and therefore His corona

tion is the pledge of ours. 1 

In these verses, the writer of the Epistle emphasizes the true 

humanity of the Son. Not only is the Captain of our salvation (2:10) 

the pre-existent, eternal Son (1:2), bul:; He is the human Jesus, God 

Incarnate. This is the first place in the Epistle in which this 

humanity has been emphasized. But :in our study we will encounter this 

teaching again, especially in relation to the suffering of Jesus. 2 

It is natural that the name of Jesus should be used here, for it 

was His hu:m.en title and reminds one of His humiliation and suffering. 

1. Ibid., 97. Vid. also additional note on 2:8 in Westcott, 
~~ Cit. , """6r. 

2. Cf. Heb. 5:7-10; 12:2. 
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The mystery of His suffering and death the writer does not explain. 

He declares that it was by the grace of God 6 that the Father allowed 

His Son to suf'fer for the redemption of sinful man. 1 

2. The Son's identification with the need of man. 2:10-18. 

The verses 10-13 present the Son's personal fitness to suffer. 

"For it became Him, for whom are all things, and through whom are all 

things, in bringing many sons to glory, to make the captain of their 

salvation perfect through sufferings •" .Aocording to the passage~ 

this suffering was a divine necessity. It was part of a gracious 

purpose for the salvation of men. The author has brought his argument 

to a point where he can safely speak of the sufferings of Jesus. He 

has expounded the Divine dignity, His exaltation above the angels, His 

coronation through death, which He had tasted for all mankind. Jesus 

is brought into connection with inferiority to the angels, with suffer-

ing and death, in :verse 9. This would be keenly felt by the readers 

to be a degradation to Him. For them, the Divine was the splendid 

and mighty, not the sordid life of labor and the infamy of the Cross. 

'W'ith patient tenderness for the intellectual and moral weakness, which 

he later rebukes, the writer makes it clear to them that he finds in 

Jesus all those qualities which constitute true greatness for them. 

But the experiences of Jesus do not diminish His glory, they rather 

minister to it. So in verse 9 he mentions the suffering and death, 

emphasizing,first, that they form the path by which Jesus gains His 

glory, and, secondly, that they are of universal efficacy for mankind; 

finally that they spring directly out of the grace of God. 

X: 
.,. ' ,ir, / '-

1. A few manuscripts give the reading I.Aipts l7f 0 u (apart 
from God). ~~~~r than Y~~.»,1:ct &te";s (by the grace of God). ~-
Westcott, Elp •. cJ.t., 6l.f'.r'" 
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The author thus has very skillfully tried to place them at a point 

of view from mioh the death of Christ may seem worthier than they had 

deemed it. Now, in verse 10, he asserts that behind this suffering 

of Jesus lay the action of God, and that this action was wholly worthy 

of Him. 1 

The nature of the Son's identification 1.'lith the need of man is 

found in these verses. It became God in bringing many sons to glory 

) 'V I to make the captain ( "'f 1\ /'1 /{ D S ) of their salvation perfect 

) through sufferings. These two Greek words 

occur in other places in the book. "Captain" does not really give 

the full sense of the word.; nor does ttauthor." Westcott points out 
) ' 

that the f7Jf X I 
OS himself first takes part in that which 

he establishes. 2 Thus, "leader" or "pioneer" would fit the context 

here, as in 12:2. Christ is the Leader of our salvation inasmuch as 

He travelled by the way which we must follow to oome to God. 

This Leader of man 1s salvation is made "perfect through sufferings." 

To make perfect, ("'E:..\ f.«£~ , and its cognates are charac-

teristic of the Epistle. 3 Here it means to mal<B complete, to bring to a 

goal, to bring to maturity or perfection. It is the superiority of 

Christianity that it brings to perfection while the 1 aw could make nothing 

perfect. This perfection is the perfection in leadership, in moral 

discipline. The idea is very comprehensive and embraces the process 

and the goal. Whatever contributed to His perfecting as Leader in 

salvation is inclu:led in it. 4 The pro cess involves all that varied 

1. Peake, Op. cit., 103 

2. Westcott, Op. Cit., 49. 

3. Westcott, Op. Cit., 66ff. An excellent note on the t:£-A~I~'t'IS 
of' Christ. - -

4. Peake, Qp. ~.,105. 
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human experience which qu8lified Him to be a leader of His fellows. 

The special qualification gained through suffering is sympathy~ the 

fellow-feeling which grows out of identity in experience. He could not be 

perfect in sympathy unless He endured the sorrows and temptations of man. 

Later we ~11 find out more concerning the sympathy of Christ (Vid. on 4t14-16). 

Let it be said now that this sympathy of feeling of the Son is one of the 

principal elements in the writer's conception of atonement. 

Jesus was what He was, not only in virtue of His divine Sonship, but 

also in virtue of His human brotherhood. 11For both He that sanctifieth and 

they that are S¥-ctified are all of one: for which cause he is not ashamed to 

call them brethren, saying~ 'I will declare thy name unto my brethren. In the 

midst of the congregation will I sing thy praise.' And again, 'I will put my 

trust in him.' And again, ' Behold, I and the children whom God hath given me.'" 
(2 :11-13) 

The writer declares in these verses the condescension~ or cheerful humility, 

of Jesus the Son by putting into His mouth three Old Testament verses in which 

representative personages call those whom they save by suffering or train as 

disciples "brothers and children," and confess themselves to be like them 

dependent upon God. The first quotation, from Psalm 22, especially has Messianic 

thought to it. The sense of its prophetic and typical character has doubtless 

been deepened runong Christi~s by Christ's quoting its verses from the Cross. 

The last two quotations are probably from Isaiah 8:17f. These verses seem 

to emphasize this thought, that the necessity of putting His trust in God is 

a proof of Christ's humanity, and therefore of His brotherhood with. us. Each 

time the author of the Epistle uses material from the Old Testament~ there is 

a definite reason and purpose. Each reference adds a stone the structure of 

his argument. 

To experience this brotherhood with men, it was necessary for Christ to 

become a man, and to submit to all the weakness and temptations common to the 
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lot of man, even to death itself. As McFayden has stated, "If Jesus was 

to do for us all that we need, on$ particular enemy He had to face was 

death. The fear of death is universal;: courage can rise no higher· than to 

face death fearlessly; self-sacrifice can go no farther than to lay down . 
1 

One's life for one's friends." 

The verses which conclude the second chapter, vvs. 14-18, describe 

the Son's actual participation in death for mortal men, to become their 

faithful high priest. The Jesus of this section is the Jesus of the 

Synopticst the sympathetic, helpful, pitying friend, the never failing 

1. Through Eternal Spirit, 66. 
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brother. We have to live our lives with bodies of flesh and blood. 

These, however# are the sources of our temptations, tm seat of our 

sufferings, the seeds of our dece;v. Since Jesus was our Brother, and 

was to be our Deliverer, He too wore a human body, with its capacity 
l 

for temptation and suffering, and its certainty of death. "Since 

then the children are sharers in flesh and blood, He also Himself in 

like mmner plrtook of the same; that through death He mighb bring to 

naught him that had the power of death, that is, the devil; and might 

deliver all them who through fear of death were all their lifetime 

subject to bondage." 2 The great problem in human life is the bondage 

of sin. It shackles and destroys human gooiness. Christ has won a 

vi otory over sin and death as the Representative Man. By this victory, 

He has been able to bring to naught ( /(d'('"CA (' cc/e.J ) this 

enenw of men and to overcome the fear of death. In this act, He has 

RENDERED powerless a real potentiality. The devil, for the Christian, 

is "powerful, but paralyzed." Christians can share in Christ's triumph 

in their conflict with the defeated foe; and as to death, they can regard 

it as a "servant in dark livery who ushers them into a larger and better 

life." 3 There also is sol!Bthing prophetic in the words. They point to 

that glory which the sons of God shall yet attain when death shall have 

been destroyed, and they shall have been delivered from the bondage of 

fear and shall have entered upon their destiny of universal rule. 

The clim:x: to the chapter is in the last two verses, 17-18. The 

author emphasizes the moral obligation resting on the Son to be made 

fully man, in order that he might adequately represent mankind as its 

High Priest. The conception of Christ as High Priest is not developed 

l. Ibid., 63. 

2. Hebrews 2tl4-15. 

3. Erdman, Op. ~·· 41. 
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at this point; it is simply mentioned here and in 3:1, to be taken up 

again in 4:14. 1 It was absolutely necessary that He must become a man 

and suffer like :ren if' He was to accomplish His saving work. This work 

the, writer now describes in terms, not of' a deliverance, but of' a 

priestly service, "that He might become a merciful and faithful High 

Priest in things pertaining to God, to make propitiation for the sins 

of' the people." Here the very essence of' His message is reached, for 

the whole Epistle is written, as has been said, to set forth the high 

priesthood of' Christ. His office is that of' making an atonement. He 

removes the obstacles that sin has erected, so that it is possible for 

His people to enjoy free and unrestricted access to God. This He is 

able to do in view of' His experiences of' human suffering and trial. 

These experiences f'i t Him to be a merciful and faithful high priest 
2 . 

"on the Godward side11
, in all those acts in vhich He mediates betv1een 

men and God. "For in that He Himself' hath suffered being tempted, He 

is able to succor them that are tempted. "
3 

"Thus the fact that Christ 

for a time was made a little lower than the angels is no evidence against 

His being superior to the angels, for by incarnation and suffering and 

death, He was qual~f'ied to render for man a ministry even higher than 

that assigned to angels. He became abie to sympathize and to save, and 

is destined to be as the Representative of' man, the universal Sovereign 

in the vrorld to comeJ" 4 

We have thus far, then, seen the Son in His essential being, superior 

to the angels, and in His moral history relating Himself' to the lot of 

1. .Additional note on 2:17 in Westcott, Op. ~·, 70-1. 

2. Nairne, .2£.• Cit., 146. 

3. Hebrews 2:18. 

4. Erdman, Op. Cit., 42. 
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men, participating in the need of msn, being· truly RepresEm.tative of 

him, and completely sympathetic with him. Let us then move on, and 

further discover how great a REDEEMER He is. 

III 

TEE QUALIFICATIONS FOR fRIESTHOOD 

4:14-5:10. 

It has been said that the author of the Epistle presents his argu

ment, the logic of which, may be represented by an ever ti§htening circle 

or s.piral. He began in his teaching of the supreme worth of Christ, by 

showing that, He was superior to the angels, by whom the law was spoken to 

1~ses. In Chapters three end four, Christ's superiori~ to MOses is 

clearly shown. This section does not have particular bearing to the 

teaching of the Atonement in the Epistle~ 

Chapter Four, verses 14-16 serve as a transition from what has gone 

before, and the author returns to the subject which he left at the con

clusion of the second chapter. Then in 5:1-10, he draws closer to the 

heart of his argument, and compares Jesus with the priesthood of Aaron, 

sho~:ng·here, too, His superiority. In these verses, the qualifications 

for priesthood are dis cussed. We find that Jesus fulfills these qualifi• 

cations perfectly by His office, His discipline, Eis calling. Though He 

was not a priest, Christ was a Son. He is not after the order of .Aaronic 

priests, but to another order given in the Scriptural picture of 

:Melchizedek. 

To go back now to 4:14-16, we find that Jesus is our sympathetic 

High Priest. The second chapter hinted at this, though its emphasis is 

perhaps more on the Representative aspect of the Son's ministry. These 
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verses now return us to a picture of' the Saviour who is able to 

1 "sympathize with our weaknesses.'' 

"Having then a great high priest, who hath passed through the 

heavens, Jesus, the Son of' God, let us hold fast our confession." 

This is a recapitulation of' what he has before mentioned in 1:3,4.; 

2:9,17,18; 3:1-2. Christ had earlier been designated as High Priest, 
I' 

here the adjective ''great", \ ~ (o\ V , is added. Probably this is 

by way of' contrast with the Jewish high priest. Christ has not passed 

beyond any mere material veil into 11a holy place 'made with hands", but 

He has penetrated to the very throne of' God, and occupies a place of 

supreme power. His greatness is further indicated by His titles, 

"Jesus, the Son of God." Jesus was His human name, indicating His per-

feet sympatey with men. The Son of' God irdicated His divine dignity and 

His qualification to mediate between God and men. 

The hum.an sympatey of' this great High Priest is mentioned as a special 

encouragement to loyalty. It enforces the expression "let us hold f'ast. 11 

This sympathy is expressed positively and negatively. "We have not a 

high priest which cannot be touched with the feeling of' our infirmities; 

but one that hath been in all points tempted like as we are, yet without 

sin." 

This is the "locus classicus" of' the Christian affirmation of the 

reality of' our Lord's humanity, and yet His sinlessness in it. 2 Jesus 

is a high priest who is touched with the feeling of our infirmities. 

The Greek word bears notice. 
I / 

e cru v -rra D?j\1\J 1 broken do·wn, 

\t u 1/ ' with, (f/1) , suffer, to suffer with. The 

1. 4:15(R S V). 

2. DuBose, .2E_· Cit., 77. 
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word expresses not simply the compassion of one Who regards suffering 

from without 6 bub the feeling of one, who enters into the suffering, and 

makes it his o'WD.. 1 So Christ can sympathize with our weaknesses, 

which are for us the occasions of sins, as knowing them, though not 

with the feeling of the sins themselves. 

In this connection, there is a passage in a sermon by F. W. 

Robertson, "The Sympatey of Christ, 11 which throws light on this por-

trayal of Christ. I believe Robertson could rightfully speak of this 

sympathy, because he was called upon to suffer and to sympathize so much. 

There is a vague way of speaking of the Atonement which does 
not realize the tender, affectionate, personal love by which 
that daily, hourly reconciliation is effected. The sy.mpathy 
of Christ was not merely love of men in masses: He loved the 
masses, bub He loved them because they were made up of indi
viduals. He 11had compassion on the multituies;'' but He also 
had discriminating, special tenderness for erring Peter and 
erring Thomas. He felt for the despised and lonely ~acchaeus 
in his sycrunore tree. He compassionated the discomfort of the 
disciples. He mixed His tears with the stifled sobs by the 
grave of Lazarus. He called the a bashed children to His 
side. Amongst the nu¢bers, as He walked, He detected the 
individual touch of faith, ttMaster, the multitude throng 
Thee, and sayest Thou 'vTho touchest me?'" "Somebody hath 
touched me. 11 

•••• Observe how He is touched by our 
infirmi tiesl 2 

Jesus can sympathize with the weakness of human flesh because He 

"hath been in all points tempted like as we are, yet vd thoub sin." 

This verse recalls to mind 2:17, Where He is spoken of as being made 

like unto His brethren. The words here may have two distinct inter-

pretations. They may (l) simply describe the issue of the Lord 1s 

temptation, so far a-s He endured all wi thoub the least stain of sin 

1. Westcott, ~cit., 108. 

2. F. w. Robertson, "The Sy.mpathy of Christ", Sermons Preached at 
Brighton, (~ew edition, New York: Harper and Brothers, n.d.) r'J- .._..... 1,-



- 83 -

(c. 7-26); or they may (2) describe a limitation of His temptation. 

Man 1s temptation comes in many cases from previous sin. Such tempta• 

tions had necessarily no place in Christ. He was tempted as we are, 

sharing our ~aturell yet with this exception, that there was no sin in 

Him to become the spring of trial. The first of these thoughts is not 

excluied from the expressionll but the second appears to be the dominant 

idea. Westcott concluies thus, 11we may represent the truth to ourselves 

best by saying that Christ assumed humanity UDder the conditions of life 

belonging to man fallen, though not with sinful promptings from within. nl 

A quotation from m. unknown source came to my attention. I cannot 

pass it by. Speaking of Jesus being tempted like as we are, he explains 

as follows : 11 The writer wishes to precluie the common fancy that there 

was some peculiarity in Jesus which made His temptation different from 

ours, that He was a mailed champion exposed to toy arrows. On the con

trary, He has felt in His own consciousness the difficulty of being 

righteous in this world; has felt pressing upon Himself the reasons and 

inducements that invite men to choose sin that they mey- escape suffering 

and death; in every part of His humm. constitution has known the pain 

and suffering 'With which alone temptation can be over come; has been so 

tempted that had He sinned, He muld have had a thousandfold better 

excuse than ever man had. Even though His divinity may have insured 

His triumph, His temptation was true and could only be overcome by means 

that are open to al1. 11 

It is because we know our High Priest to be sympathetic and vic-

torious that we can draw near to Him in absolute confidence. His 

1. Op. ~·~ 108. 
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throne is the seat of divine omnipotent power, and it is the source from 

which boundless grace is bestO\ved. We draw near to that throne to obtain 

mercy, for we are conscious of our sin; we draw near to receive grace, for 

we confess our weakness. Nor shall we ever be disappointed as we put our 

confident trust in our Sympathetic Saviour, our victorious and ascended 

High Priest. 

Chapter five, verses 1-10, give specifically the qualifications for 

any high priest. The writer takes up his comparison and contrast once 

more, and here places Christ in His superiority over Aaron and the 

Priesthood Which he represents. He presents the office of the priest, 

and two main qualifications for it. The first, the office of the priest. 

"For every high priest, being taken from among men, is appointed for men 

in things pertaining to God, that he may offer both gifts and sacrifices 

for sins: who can bear gently with the ignorant and erring, for that he 

himself also is compassed with infirmity; and by reason thereof is bound, 

as for the people 1 so also for himself 1 to offer for sins. But no man 

taketh the honor unto :himself, but 1vhere he is called of God, even as 

was Aaron." The purpose of the priest is to stand before God for men. 

This section follows naturally from that which precedes. The perfect 

sympathy of our High Priest, 4:15, satisfies one of the conditions 

which are necessarily attached to the office universally. The writer 

proceeds to develop the idea of High Priesthood before he applies it to 

Christ. 

Conceming this office of the priest, our consciousness of sin must 

not prevent us from coming with boldness to the throne of grace, for it 

is the very office of the High Priest to make atonement for sins. He is 

appointed of God for this very purpose, and he· fulfills his task with 
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sympathy because he is mindful of his own weakness. 

There are two supreme qualifications 11 then, for a priest, sympathy with 

men, and appointment by God.l The author goes on to SS¥ that these quaii-
/ 

fications have been perfectly fulfilled by Christ, ( lf~fl ~Co-S ). 

The aubhor shows the qualifications by divine appointment by using two Old 

Testament quotations • and applying them to Christ. "_So Christ also glori-

fied not himself to be made a high priest. but he that spake unto,him, 

'Thou art my Son, this dey have I begotten thee;' as he saith also in 

a 
another place, 1Thou art :a. priest forever after the order of 1/felchizedek. 111 

Trese quotations establish the source of the Lord's sovereign dignity E¥3 

Son. and mark the particular form in which this dignity has been realized. 

The second reference plays a vital part in the author's argument. He does 

not elaborate the idea yet, but takes it up again in the seventh chapter, 

following his word of exhortation. \'e shall coma to this presently. 

Christ qualified by divine appointment for priesthood. The author 

says that there is another order in the Old Testament besides the order 

of Aaron and Levi; it is the order of Malchizedek. Though He was not a 

priest, but a Son, Jesus qualifies. He is not after the order of the 

Aar·onic priests, but belongs to another order, given in Scriptural pic-

ture of Melchizadak, that towering and mysterious figure -who appeared 

once on the Biblical scene and then vanished. 3 

The next verses show the manner in 'Which our Saviour qualified 

perfectly for priesthood by His Sympathy with men. These words give 

1. Milligan. 2E_· ~·· 103. 

2. Fsal.m: 2 :7; . 110::4. 

3. Genesis 14:17-20. 
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a glimpse of the true humanity of our Lord: 

1twho in the days of His flesh, having offered up prayers 
and supplications with strong crying and tears unto him 
that was able to save Him from death, having been heard 
for :P.is godly fear, though He was a Son, yet learned 
obedience by the things which he suffered; and having 
been made perfect, He became unto all them that obey 
Him the author of eternal salvation; named of' God a 
high priest after the order of Melchizedek." 1 

We see the Saviour bowed do-wn in agony beneath the olive trees in 

the Garden of Gethsem.ene. 
.o--

We bhold the bloody sweat, and we hear the 

" 
cry for deliverance. Yet we also witness a victory. We see Him come 

forth submissive to the Father's Will, fearlessly facing the Cross. 

nHe learned obedience through the things vhi ch He suffered. He never 

had been disobedient; but He disoovered by painful experience all that 

obedience and submission may mean. Even 'When the bitter cup was offered 

Him He was able to sey, ''Not nry will, but Thine be done." He shrank 

from the cup with all its bitter ingredients, as He was asked to "taste 

death for every man. 11 Yet, even though He was the divine Son of God, 

He submitted to pain m.d death in accomplishing the wi 11 of God. He 

prayed for deliverance and was heard because of His godly fear, His 

submissive trust. The answer came, not in the sense that the cup was 

removed, but, rather, that in drinking that cup, He accomplished the 

saving purpose of God His Father. 

"Though He was a Son, yet He learned obedience through the things 

which He suffered." A mark of Sonship is obedience. In the case of 

Jesus, one W>uld think that this would not be necessary. But this was 

one of the consequences of His Incarnatten, and one of the necessary 

qualifications for leadership, that He should pass through a human 

1. Hebrews 5:7-10, 
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discipline in which He could le~rn a human obedience, an obedience rendered 
1 

in spite of the most terrible pressure toward disobedience. He was tempted 

in all points like as we are. Satan did not forsake Him after the experi-

ence in the wilderness. The Gospel records states that "when the devil had 

comp~eted every temptation~ he departed from Him for a season." (Luke 4:13) 

But he was to return. Yet Jesus maintained righteousness no matter how 

severe the strain. He eminently and supremely ~ualified to be High Priest 

for men by His absolute moral perfection and human sympathy. .And yet He was 

more. He was the author, the Leader of eternal salvation. To whom does He 

bring salvation? TO.othose who obey Him--not those who profess their faith, 

not those who are orthodox in their beliefs~ not those who are enrolled as 

church members, but to those who consistently, continually, submissively, do ti;. 

the will of Christ, even as He did the Vii 11 of the Father. 

The chapter concludes with a reference again to the other onder. Jesus 

is spoken of as being named of God, a High Priest after the o~er of Mel-

chizedek. What this involves is drawn out at length in chapter seven. Before 

we turn to that, however, a difficult and much debated que.stion may be raised. 

When did the High Priesthood of Christ begin? Peake presents a very sane 
2 

and tenable discussion of the problem. At the outset there seems to be a 

contradiction of the terms. On the one hand there are several passages which 

suggest strongly that while on earth Christ was not a High Priest but became 

one only on His entrance into heaven. 11If He were on earth, He would not 

be a priest at all." (8:4) •. Also in 7:26-28 the High Priest wb.o befits us is 

one who has been made higher than the heavens~ and He who has been appointed 

High Priest is a Son, perfected forevermore. The passage just discussed might 

be interpreted as such. On the other hand, it may be argued that Christ's 

offering of Himself on the Cross 

1. Peake, ~· ~., 136. 

2. ~., 136ff. 
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was a high priestly act. This is definitely asserted in 10:10-14. This 

view that Christ was a high priest at the time of His death is supported 

also by 7:27 and 9:24-28. Can the two views be reoonciled? The im

portant thing to distinguish is the nature of the Melchizedek priesthood. 

\l'i'bat Christ offers he offers as Melchizedek priest~ and its virtue con-

sists largely in that fact. If He offered His body on the cross, He 

must have been a priest of this order before His death. This suggests 

the answer to the question, When did He become High Priest? At the 

close of the .Agony, when He had learned his sorest lesson of obedience, 

and had achieved moral perfection. 

Still we need harmony between this oonclusion and the statement 

that if Christ were on earth, He would not be a priest at all. .Again~ 

it must be said, that an understanding of the Melchizedek priesthood is 

necessary. It is eternal, not temporal. The difficulty largely disap

pears when we rid ourselves of local m.d spatial modes of thought. The 

essential characteristic of Christ •s Priesthood is that it is heavenly, 

not earthly. It belongs to the age to come or to the world to come~ 

and not to this age or this mrld. The distinction between the ages is 

not radically one of time, not that of worlds, not one of space~ but, 

rather, one o f intrinsic 'CMr acter. The death of Christ, while the 

act of men in time and accomplished on earth, really belonged, in 

virtue of its intrinsic character, to the heavenly and eternal and not 

to the earthly or temporal order. Not that He entered the heavenly 

Holy of holies before His death. Neither on the Levitical Day of 

Atonement was the victim slain in the sanctuary, but its slaughter >'Vas 

none the less a high priestly act. So Christ as High Priest offered His 

· body on the Cross, and then entered the heavenly Holy of Holies. 
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IV 

THE PRIESTHOOD OF :MELCEIZEDEK 
TEE PRIESTLY OFFICE OF CHRIST 

7:1-28 

We come now to discuss the characteristics of this priesthood of 

Melchizedek, which the author has mentioned, but not yet explained nor 

interpreted. The author of the Epistle has found in the pages of 

Scripture a perfect picture of what he means by the Priesthood of Christ. 

He thus says that Christ is after the order or manner of Melchizedek. He 

proceeds to elaborate. It is not a comparison between Melchizedek as a 

person, and Christ, but rather between Christ and the Biblical picture 

of Melchizedek. He is pictured as a "typical eterni ty. 11 

p Jv"v4.;<> 

The seventh chapter may be divided into two segmen_"':;,s. The first, --
vvs. 7-lO,presents the characteristics of the Melchizedek priesthood. 

Hare one finds its distinction, its greatness, its difference from the 

Levitical order. The second segment, vvs. 11•28, forcefully tell of the 

superiority of that Priesthood. 

11For this Melchizedek, king of Salem, priest of God Most 
High, who met Abraham returning from the slaughter of 
the kings and blessed him, to whom also Abraham divided 
a tenth part of all (being first, by interpretation, 
King of righteousness, and then also King of Salem, 
which is King of peace; without father, without mother, 
without genealogy, having neither beginning of days nor 
end of life, but made like unto the Son of God), abideth 
a priest continually." 7:1-3. 

Now the irreducible oore of this sentence is this: "This WJ.elohize-

dek abideth a priest continually." This is perpetual, not in the literal 

·sense, but in the Scriptural representation of this priest. All we know 

of Mel chi zedek is as he is priest. 1 

1. Genesis 14:17-20. 
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There could be no better type or symbol of the absolute 1 the ever-

lasting--because divine--High Priesthood and Kingship than this phenome-

nal figure of Melchizedek. He comes out of the invisibie, timeless 

eternity of the past; he belongs to the ttmeless assured eternity of the 

future. 

Let us think first of the distinction of this priesthood, which 

explains the eternal w:>rk of redemption of Christ. It is a royal 

priesthood, for Melchi zedek is a King. It is personal, for it is unhered-

itary. It is not h8.nded down from family to family from one generation to 

another. And it is perpetual or eternal, that is 1 in so far as the 

Scripture picture shows. Melchizedek flashes across the pages of holy 

writ "without father, without mother 1 without genealogy, having neither 

beginning of days nor end of ,life, but made like unto the Son of God." 

Through this discussion one must keep always in mind that Melchi zedek is 

not first in possessing certain characteristics which the High Priest of 

the New Testament afterward possessed. Christ is first; Melchizedek is 

compared with Him; not He with Mel chizedek.1 

Also important is this fact. Vfe are not only now entering upon a 

proof of the superior nature of the priesthood of Melchizedek to that of 

Aaron. Such superiority is indeed implied in the argument, or rather mey 

be said to be taken advantage of for its purpose. But the real point is, 

not that the priesthood of Mel chi zedek is superior to that of Aaron, but 

2 
that in its essential characteristics, it is entirely different. 

The Priesthood after the oroer of WJ.elchi zedek is royal. In the 

Scripture picture of him 1 he is king and priest. The name means King 

of Righteousness. He was also King of Salem, which means peace. 

The priesthood again is personal. Melchizedek appears on the scene 

1. Milligan, op. cit., 115. 

2. Milligan, op. cit., 116. 
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of history, at least in so far as the Scriptural presentation of him, 

alone. He is priest of God Most High. 

Finally, it is eternal. 11This Melchi zedek abideth a priest con-

tinually ( ~ / s "t'J 
equivalent for 

\ 
ft.S 

) • This phrase is classical 

11 a phrase which is always to be 

understood in the light of its context. The phrase narks his priesthood 

as continued to the end in his person wi. thout break. He had no success-

ors, md no provision for a successor to him is recorded in Scripture, 

F~ abides, therefore, a priest perpetually, forever, not literally but 

in the Scriptural portraiture. This is one of the points in which "he 

was made like unto the Son of God. 11 To be a priest forever is to be 

freed from all the limitations and weaknesses which beset the ordinary 

priests of earth. 

N.otice the distinction of this priesthooi in relation to the old 

Levitical priesthood. Those after the order of Aaron were neither royal, 

nor personal, nor timeless. Melchizedek therefore standi:! on an entirely 

different footing from the Levitical priests. 

Now the point of the argument is not to show the difference or the 

superiority of I~lchizedek over Aaron; rather tha superiority of Christ. 

The middle term of comparison is that ancient king-priest of the Genesis 

account. But the reasoning is plain: The pri esthooi of Christ is "after 

the order of Melchizedek," but Melchizedek was superior to Aaron; there-

fore, Christ is superior to Aaron. 

We go on to notice the greatness of Melchizedek. "Now consider how 

great a man this v.ras. tt Abraham, the patriarch , gave a tenth out of the 

chief spoils. It was to the Hebrew mind, a great thing that so dis• 

tinguished a person as Abrahs:m v.ould give a tithe to another. He was 
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the father of' the f'ai thf'ul. The author builds his argument on a curious 

reasoning. 

11And they indeed of' the sons of' Levi that reosi ve the priest's 
office have commandment to take tithes of' the people according 
to the law~ that is, of' their brethren, though these have come 
out of' the loins of' Abraham: by 'Whose genealogy is not counted 
from them hath taken tithes of' Abraham~ and hath blessed him 
that hath the promises. But without rmy dispute the less is 
blessed by the better. 11 

The Jewish priests received tithes f'rom the descendants of' Abraham, 

because~ though they were their brethren~ they were em~1ered to do so 

by the law; but Melchizedek~ though he has no priesthood recognized by 

the law, received tithes from Abraham himself'. Further, he gave him his 

blessing~ and the man he blessed held a position of' lof'~ spiritual 

privilege; he had received the promises. There was no ~aw binding Mel-

chizedek in requiring a tithe; nor was Abraham bound to offer gifts. 

It was voluntary, it was a spontaneous recognition of' the spiritual worth 

of' Melchizedek. The author concludes by stating that beyond. dispute~ 

great though Abraham was~ Melchizedek was even greater. 

There is not only distinction and greatness in the priesthood of' 

Melchizedek, there is also a difference from the Levitical order. This 

is brought out in verses a:!-10. The Levitical priest is mortal; he dies. 

The other is vital; he lives. In the Aaronic order men who die receive 

tithes; but there is one, of whom it is w.l tnessed that he liveth. The 

Scriptural picture of' this Melchizedek is as one. who is immortal. 

Further~ the Levitical priesthood confessed inf'eriori~ to Mel-

chizedek~ according to the author of' our Epistle. For since .Abraham 

paid tithes to Melchizedek before Isaac was born, he contained Isaac 

and his descendants still within him, and they may be said in a manner 
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to have shared in his act. The author apparently feels that the argument 

may seem somewhat forced at this point 1 hence he introduces it with nso 

to say.u But it expresses one fonn of the deep truth of solidarity. the 

act of the ancestor commits the descendants. 

The author has given a clarification of the Scripture picture of 

NJ.elchizedek. He now wishes to press on to the heart of his argument. 

He ends his use of the historical Melchizedek. as much as to SSlf, "You 

have seen the shadow, now look at the real thing.n Look now to the 

historical Jesus 1 whom I say is a priest 'after the manner of this 

lKelchizedek. 

The re~nder of the seventh chapter is devoted to showing that 

Christ's priesthood not only is superior to that of Aaron. in the m~er 

of Melchizedek, but that it supersedes the old order. The author comes 

to grips with the core of the matter. He has been working in from the 

circumference of his ci role of thought. He deals a death blow to the 

most important thing in Hebrew thinking, the Law. Christ Jesus is not 

only superior to the angels, to Moses, to Aaron, but also to the Law. 

Priesthood was tied up irrevocably with the Law. If the Law 

failed, the priesthood failed. If the priesthood was not effective, 

the Law was also inadequate. 

"Now if there was perfection through the Levitical priest
hood (for under it hath the people received the law), what 
further need was there that another priest should ari~e 
after the order of ~elcbizedek1 and not be reckoned after 
the order of Aaron?- For the priesthood being changed, 
there is made of ne-cessity a change also of the la:w. For 
he of whom these things -are said belongeth to another 
tribe, which no man hath given attendance at the altar. 
For it is evident that our L:>rd hath sprung out of 
Judah; as to which tribe Moses spake nothing concerning 
priests." (7:11-14). 
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Now if the priesthood of Aaron had accomplished all it promised 

or prefigured, there would have been no necessity for the condng of 

a Priest belonging to a different order. The very condng of such a 

One implies that the former priesthood is done away w.i. th and is no 

longer in effect. In this passage, it is assumed that the object of 

the Law was to bring or to prepare for bringing the people to 11per

fection.1' Divine legislation can have no other end.1 The priest

hood, on 'Which the Law rested, embodied its ruling idea. .And 

conversely 1 in the Law as a complete system we can see the aim of the 

priesthood. The priesthood was designed to assist in bringing about 

this perfection. 

If then there had been a bringing to perfection through the 

Levitical priesthood-·if,in other words, there had been a bringing to 

perfection through the Law--there would have been no need of another 

priesthood. If, on the other hand 1 the whole Law failed to accomplish 

that to which it pointed, then so far also the priesthood failed. Such 

a failure, not a failure but the fulfillment of the divine purpose, was 

indicated by the prondse of another priesthood in a new line. 11Thou 

art a priest forever after the order of Melchizedek." 2 

Novv, "perfection" here denotes a right relation to God, or the 

reconciliation of men to God. This involves the removal of sin, which 

lies as an obstacle preventing free access to God, and fellowship vrlth 

Him. Such reconciliation the Levitical priesthood could typify and 

predict, but could not secure. There was need for a new Law and a 

new Priesthood. This is fulfilled in Christ. 

1. Westcott, op cit., 182. 

2. Psalm 110:4. 
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It is significant that it is not just another priesthood that 

comes upon the scene. It is a completely different one. The word 
{J 

three times in these verse~. It is used in 't:.~'C'c._ jSJ us appears 

this sense of different. The difference is brought out by the author 

in his mentioning that Jesus comes from a tribe of Israel about which 

nothing is spoken in the Law concerning priestly duties. Jesus has 

arisen from the tribe of Juiah. 

Further, Jesus has been made a. priest, not after the law of a 

, connnandmen t, but after the power 

of an endless life. For it is witnessed of Him, "Thou art a priest 

forever, after the order of Melchizedek. 11 Here a climax is reached. 

The priesthood of Jesus is not. only timeless; it is imperishable. It 

is essentially indissoluble, ~ f</1)'1:.0\ >t .f -co u • Other priests were 

made priests in virtue of a special ordinance: Christ was made priest 

in virtue of Bis inherent nature. 

The difference between the priesthood of Aaron and the Melchizedek 

priesthood of Christ is strikingly draw.n. The former rested on a 

regulation that men should be appointed priests because they were sons 

of certain parents. Their appointment, therefore, did not depend upon 

their spiritual fitness or their personal desire. They served in 

obedience to a law of mere physical descent, the law of a carnal com-

m.andment. Very different was the priesthood of Christ. He served, 

not because of eny external compulsion, but because impelled and 

enabled by an inner power, the power of a life which death could not 

dissolve. The author is saying that Jesus possesses a power Vlhich 
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none before or after possesses. The priesthood which He exercises is 

worthy because it v.orks, it accomplishes its end. 11Consequ:mtly, He 

is able for all time to save those who draw near to God through Him, 

since He always lives to make intercession for them. 11 1 

The author of our Epistle, having experienced the power of the 

eternal High Priest, having felt the change in his om heart and life, 

sees the utter inadequacy and l.m.profi tableness of the Law. 

11For trere is a disannulling of a foregoing commandment 
because of its weakness and unprofitableness {for the 
law made nothing perfect), and a bringing in thereupon 
of a better hope, through which we draw near unto God. 11 

(7 :17-19 ). 

The old priesthood failed in its cardinal function. It did not 

perfect the worshipper; it did not bring men near to God. Indeed, 

there was ceremony 1 there was ritual, there was sacrifice. But "it 

is impossible that the blood of bulls md goats should take awey 

sin. n2 The Christian faith offers to men a "better hope , 11 the 

hope of true fellovmhip with God. It is better because it is 

effective. 

The priesthood after the order of Melchizedek is superior to the 

Levitical priesthood because it is different--it is permanent and 

eternal. It is superior because it is after the power of an indis-

soluble life. It is superior because it offers a better hope. It is 

also superior because it is backed by the very oath of God. The old 

priesthood was not instituted by an oath. The new is. 11The Lord 

sware and will not repent himself, Thou art a priest forever.'' 3 

1. 7:25 (RSV). 

2. 10:4. 

3. Psalm 110:4 
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This oath indicates a settled determination on the part of God, of which 

He w.i.ll not repent. He pledges Himself to fulfillment. A priesthood 

thus constituted must be forever. It is pel"''D.Bnent; the Levitical priest-

hood is transitory. Jesus is the surety of a better covenant. The idea 

of two covenants is not developed here. As is his manner, the author 

drops the word by the way, intending to speak fully of it later. 

One other feature of the superiority of the priesthood of Christ. 

In the Levitical priesthood, because of death, trere is of necessity a 

succession of priests. On the other hand, Jesus abides forever; His 

priesthood is unchangeable. A marginal reading of this word 

is inviolable. He is not hindered by death. Therefore he can save to 

the uttermostl Vihat a great High Priest is oursJ 

The concluding verses of the Chapter, 7:26-8, the author gives a 

summ.ary of all that he has said as to the priesthood of Christ. 

11For such a high priest became us, holy, guileless, tmdefi:led, 
separated from sinners, and made higrer than the heavens; who 
needeth not daily, like those high priests, to offer up sacri
fices, first for his o~ sins and then for the sins of the 
people: For this he did once for all, when he offered up him
self. For the law appointeth men high priests, having 
infirmity; but the word of the oath, which was after the law, 
appointeth a Son, perfected forevermore." 

We are in the main stream of his argument. In the opening verses 

the Son made purification of sins and sat down at the right hand of the 

Majesty on High (1:3). Further along we read that it
11
behooved Him in 

all things to be made like unto His brethren, that He might become a 

me.rciful and faithful high priest in things pertaining to God, to make 

propitiation for the sins of the people." (2:17). Again, Jesus, having 

been made perfect becs:me · the author of eternal salvation (5:9). Now 

in these verses this great high priest has made one sacrifice for the 
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sins of the people when He offered up Himself. He enswe red the sin 

question. Jesus qualifies as man's true and ideal High Priest. He 

qualifies by the worlh of His personality, not the claim of His 

descent. He qualifies by the greatness of His character# not the 

weight of His office. He qualifies by the energy of His life# not 

the validity of the Law. 

Before •w go on to a study of the next chapters# let us pause end 

see where we have gone. It is our purpose to discover a doctrine of 

the Atonmrent in the Epistle ·which is at once reasonable, vital and 

preachable. Have we found anything in line with this purpose? 

Some highlights should be brought together. There is One who has broken 

into the stream of history, Jesus# the Son of God. He has perfectly 

qualified to act as a Mediator between God. and men. This because of 

His essential being, and His moral perfection. The death of this One 

on the Cross was Representative. The Ideal Man suffered death for 

every man, and therefore assured man's eternal destiny. Not only is 

Jesus representative# He is sympathetic. All that men suffer, He 

suffered. He entered into every experience, that He might be per

fectly able to help those whom He died to redeem. Ce~tainly this is 

good. newsl But we are not through. Let us move on into the next 

chapters, approaching the Priestly Ministry of Christ. This is the 

central doctrinal dissertation of the Epistle. 
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v 

The Priestly Minist~ of Christ 

8:1- 10:18 

The author of our Epistle is a master of organization and plan. He 

has marshalled his arguments in a manner which is at once systematic, 

clear, and arresting. The central doctrinal portion of the Epistle is 

built on a definite plan, though different from that Which has coma before. 

He begins with a summary, followed by a more detailed exposition of the 

items mentioned in that summary. 

Chapter eight, vvs. 1-6 form the introduction to this section, the 

priestly ministry of the Son. Following the quotation of the promise of 

a New Covanent from the prophecy of Jeremiah, 8:7-13, the author proceeds 

to relate the new ministry of Christ to the old ministry of the·Levitical 

priests, 9:1-14. Having done this, he discusses the validity of the new 

ministry, 9:15-28, and finally the efficacy of the new ministry, 10:1-18. 

We will study these units one at a time. 

1. The Introduction to the Priestly Ministry of the Son. 

The writer sums up his treatment thus far, "Now in the things which we are 

saying, the chief point is this: We have such a high priest, who sat down 

on the right hand of the throne of the Majesty in the heavens, a minister 

of the sanctuary, and of the true tabernacle, which the Lord_ pitched, not 

man." The surperior greatness of Christ's priesthood is indicated by 
~---c··~-, 

the scene in which it is being exercised. Christ is at once a Priest and 

a King. He now occupies the place of supreme po·wer. He is as much 

greater than the Levitical priests as the universe is greater than the 

contracted tent in which those priests were appointed to serve. We are 

now in the realm of the ideas of Alexandrian Judaism, from which en• 

vironment our author undoubtedly came. The earthly and material things 
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are but copies or shadov~ of the heavenly or real things. Christ is 

minister in the heavenly or real sanctuary. The levitical priests are 

of the earthly or material tabernacle. 

Our High Priest does not stand as the Levitical priest stood at his 

daily task. He has sat down as one whose work is finished, sat dovvn at 

the right hand of the Majesty on High as one who is King as well as 

Priest. Every priest must have a sanctuary. The sanctuary of our High 

Priest is no earthly, symbolic tabernacle, but the real heavenly taber

nacle; nJ:maf.de imitation but the handiwork of God. The author quotes 

from the Old Testament 1 
11 See that thou make all things according to the 

1 
pattern shovm thee on the mount.u 

The things of our daily lives are fleeting, imperfect, unsatisfying; 

but they are only shadowy copies of the realthings which eye has not seen 

nor ear heard. Our best endeavors in any line are but attempts to re-

capture the vision that God has tried to give us. On this philosophy all 

the appurtenances of worship were feeble imitations of the realities in 

the mind of God, which hitherto have been known only to God, but now are 

revealed in Christ. 

The dwelling place of the divine Presence in the midst of the sinful 

people; the meeting place of God and man for the ta.ldng away of sin,--

what does that mean, but the Inc~rnation, the Atonement, the Resurrection, 

eternal life, all that Jesus Christ stands for at the end of creation and 

of humanity? He is the heavenly sanctuary, the dwelling place of the divine 

Presence in the midst of sinful people. He is the meeting place, where 

God takes the sinner into Himself in His grace, and the sinner takes God 

into Himself through his faith. This is anticipating, but it is well to 

1. Exodus 25:40. 
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know that the true anti-type or archetype of the tabernacle about which 

vre speak is Jesus Christ. The truth of Christ is the true-ordering and 

effecting of all eternal divine-human acts, activities and relations. 

The soul and center of this is the great high priestly act of sacrifice, 

the taking away of sin on the part of God, the putting off of sin on 
1 

the part of man. 

"He hath obtained a ministry the more excellent, by so much as he is 

also the mediator of a better covenant, which has been enacted upon better 

promises •" (8 :6) The Levitical priesthood has been playing with shadows; 
2 

God has given to men a New Priest who deals with realities. The covenant 

of Sinai has broken down; it imposed on us la~ which, constituted as we 

are, we could not keep. God is giving a New Covenant. Jesus is the 

mediator of this New Covenant. It is more excellent because it is found-

ed upon better promises. 

2. The Two Covenants. 8:7-13. 

11 If that first covenant had been faultless, then would no place have been 

sought for a second. 11 The writer finds the promise of a New Covenant in 

the prophecy of Jeremiah, In the extended quotation the author is seen 

stretching out his hands across the ages to a kindred spirit, who had 

pioneered on the road to the great conception of the individuals u1Winder-

ed access to God. 

"Behold the days come, saith the Lord, that I will make a new 
covenant with the house of Israel, and wi·bb, the house of Judah; 
not according to the covenant that I made with their fathers in 
the day I took them by the hand to lead them forth out of the 
land of Egypt; for they continued not in my covenant, and I re
garded them not, saith the Lord. For this is the covenant that 
I will make with the house of Israel after those days saith the 

1. Du Bose, ~· ~·~ 154. 

2. McFayden,~·~·~ 128. 
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Lord; I will put my laws into their minds 1 and on their heart 
also will I write them: And I will be to them a God 1 and they 
shall be to me a people: And they shall not teach every man 
his fellow-citizen, And every man his brother, saying, Know the 
Lord: For all shall know me, from the least to the greatest of 
them; for I lvill be merciful to their iniquities, And their sins 
will I remember no more. 

The great prophet of the old era wrote these words when his nation 

1vas in sad straits. About him vms gloom and despair. He himself was 

in prison. The city was in ashes, the priests were gone, the ark was 

removed, the nation was plundered. All visible evidence of God's 

fidelity had vanished. What then is the destiny of an individual 
J 

when seemingly all hope is gone? A lesser spirit tha~~eremiah would 

have been gone under. But the word of' the Lord spoke to him, and he 
2 

gave to all people the bright hope of a new covenant. 

Let us bring the contrasts of' the two covenants before us. The 

Old Covenant was .external, it was written on stone; it was ineffective, 

the people did not abide by it; it brought about only ceremonial 

cleansing. The new covenant is inward; for it~ written on the hearts 

of men. It is effective, for it brings them into immediate access with 

God. And it offers not ceremonial cleansing, but invvard cleansing, par-

don and forgiveness of sins. The Old Covenant could not, na.s touching 

the conscience make the worshipper perf'ect. 11 (9:~) The Ne'l'.r Covenant, 

1. Hebrews 8:8-12j J"~tr. 31":31/f 

2. Yida Davidson, op. cit., 161ft:. for an excellent discussion 
of the meaning of' the two-cov;nants. A covenant is properly an agree
ment between two parties; who bind themselves by certain conditions 
with the view of' attaining some object. A covenant may be between 
equals, as that bet'l'reen Abraham and Abimelech (Gen. 21-32), or be
tween parties of whom one is superior to the other, as that between 
Joshua and the Gibeonites (Joshua 9). The covenant relation between 
God and man is of' the latter kind f'or God composes the covenant. 
None the less both parties lay themselves under obligation and con
template an object by the covenant. A covenant between God and man 
cannot possibly have any other meaning then that he will be their 
God and they His people. The Epistle contemplates religion in the 
relation of God and man under this aspect of' a covenant. 
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howeve( cleanses the "conscience from dead works to serve the living 

God.u (9:15) 

It is the message of our Epistle that Jesus Christ is the Mediator 

of the New Covenant. It is He who effects the covenant; it is He who 

makes it valid. For he has obtained a more exeellent ministry, a minis-

try which is in the heavens, a ministry which brings men, dead in sin 

though they may be, eternal redemption and life. 

3. The Two Ministries, 9:1-14. 

As we approach the comparison of the two ministries, it will help to go 

by an outline, shmving the contrasts betvreen the new and the old under 
1 

four different headings. 

Old 

Material, 11 a sanctuary 
of this world/' (9:1-5). 

Continuous, 11the priests 
go in continually into the 
first tabernacle accomp
lishing its services ••• 
once a year in the second, 
not without blood, 11 (9:6-7). 

Provisional, 11 the way into 
the Holy place is not yet 
manifest while the first 
tabernacle is yet standing; 
which is a figure of time 
present9tt (9:8-9). 

Limited• 11gifts and sacri
fices that cannot, as 
touching the conscience 
make the worshipper perfect.," 
(9:9-10), I 

Scene 

Ofl'ering 

Value 

Efficac~ 

New 

Spiritual., ttthe greater and 
more perfect tabernacle, not 
with hands i' ( 9 :11). 

Adequat.e_, "once for all, 
tlu·ough his ovm blood," (9:13) 

Permanent, "having obtained 
eternal redemption, 11 

( 9:12). 

Effective. "the blood of 
Christ ••• cleanses your 
conscience from dead works 
to serve the living God," 
(9:13-14). 

Let us look first at the old ministry, vvs. 1-10. There is an 

elaborate description of the items in the earthly sanctuary that went 

1. 
Hebrews, 

H~mrd T. Kuist, Exegetical Footnotes to the Epistle to the 
(New York: The Biblical Seminary, n.d.J,l2ffe --
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into the ritual services of the priest. To spend time here explaining 

the exact purpose of each item is not our plan; nor was it the author's. 

To him the ;vhole of the ritual v..as a shadowy and unsatisfactory pantomime 
1 

of the work that Jesus later ;vas to do effectively and once for all. 

The very ritual pictured its own inefficiency. Especially was this true 

in its exclusion from the Holy of Holies of all but tre high priest, who 

himself could enter only once a year. This was an indication that under 

the old economy the real purpose of religion, namely, the free access of 

:man to God, v..as not attained. 

In :maki.ng the comparison the writer, 1'1ith evident appreciation, 

dwells upon the dignity and the glory of the ancient ordinances of wor-

ship. He describes in detail the tabernacles in the \rllderness, the visi-
2 

ble earthly sanctuary erected according to divine appointment. The taber-

nacle v~s of two parts, or two rooms, the Holy Place, and beyond a separat-

ing veil, the inner one, the Holy of Holies. 

11 Now these things having been thus prepared, the priests go in con
tinually into the first tabernacle, accomplishing the services; but into 
the second the high priests alone, once in the' year, not without blood, 
which he offereth for himself, and for the errors of the people: the 
Holy Spirit this signifying, that the way into the holy place hath not 
yet been :made manifest, while the first tabernacle is yet standing; which 
is a figure for the time present; according to which are offered both 
gifts and sacrifices that cannot, as touching the conscience, make the 
worshipper perfect, being only (with meats and drinks and divers washings) 
carnal ordinances, imposed until a time of reformation, 11 (9:6-10) 

It is noteworthy hew; effective is the contrast between the golden 
3 

splendours of the tabernacle, and yet its spiritual poverty. 

1. McFayden, op. ~·~ 139 

2. Exodus 25: 8,9. 

3. Peake, _££• ~., 178. 
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1 
The Jewish tabernacle was glorious but imperfect. The things being 

prepared, the priests went in continually into the Holy place. But 

into the Holy of Holies, they cannot go. This was the place where dwelt 

the Divine Presence. The inferiority of Judaism as a religion is shown 

by the fact that its priests can enter the Holy Place only, and there-

fore never coDe into innnediate contact with God. This is reserved for the 

high-priest, and he can enter one day only in the year, and then not vnth-

out blood, which me must offer both for himself and the people. 

The ivriter of the Epistle continues his elaboration by saying that 

the outer room of the ancient tabernacle was a n figure," or a parable 1 

of the entire Mosaic dispensation in its failure to effect a full and 

free spiritual approach to God. So all the sacrifices, whatever their 

nature, offered under the Old Covenant failed in the full accomplishment 

of their purpose. They could not cleanse the conscience. They could not 

adequately deal vnth the problem of sin and forgiveness. They could not 

give any sense of inward cleansing and spiritual renewal and peace of 

heart. They were outward and temporary. They were imposed only until a 

time of reformation. The reformation has come. The New Covenant brought 

in by Christ Jesus accomplishes what ·che Old Covenant did not and could 

not do. 

Thus while the ministry of the Old Covenant was material., continuous, 

provisional and limited, the glorious New Covenant is spiritual., adequate, 

permanent, and effective. For Christ, having become a high priest of the 

good things to come ••• entered once for all into the holy place, and ob-

tained eternal redemption. In the light of the glory of Christ all things 

fade into insignificance. One senses that here we find the outpouring of 

1. Milligan, ..2..£• ~·~ 137. 
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a great heart who has known the glad deliverance from sin, and has felt 

the new potver that Christ can give. 

"But Christ having becore a high priest of the good things to come • 
through the greater and more perfect tabernacle, not made with hands, 
that is to say, not of this creation, nor yet through the blood of goats 
and calves, but through his· Ol~ blood, entered in once for all into the 
holy place, having obtained eternal redemption.u (9:11-12). 

These verses put together several of the leading elements in Christ's 

high priestly work. The scene of it was the immaterial tabernacle, not 

like the Mosaic made with hands and belonging to this lower creation. He 

entered, not through the blood of animal victims, but through His ovm. 

Nor 1 like ·the high priests visit to the Holy of Holies, was his stay in 

the sanctuary brief, hurried, and every year repeated, but he entered 

once for all. For what he obtained was real redemption for eternity, and 

not unreal redemption for a year. 

It will be helpful to find the core to these two verses. 11Christ •• 

•• entered in once for all ••• obtained eternal redemption. 11 The work of 

the Jewish high priest has been indicated as the climax of the old system, 

( 9: 7) , and the l}.fugh pries·bly work of Christ is now cons ide red in con-

trast with it. The comparison is instituted in respect of that which was 

the unique and supreme privilege of the Levitical High priest, the access 
1 

to God on the Day of Atonement. Thus two main points come into considera-

tion here: the entrance of the High priest into the Divine Presence, and 

the fact that the entrance was through blood. 

Christ entered into the true sanctuary, the actual presence of God, 

through His O\~ blood, and obtained not a temporary but an eternal de-

liverance. There is difficulty in interpretation of verse 11. But the 

1. Davidson, op. cit., 196-203, gives an extended note on the 
Ministry of the HigTLPriest on the Day of Atonement. Also, 

Westcott1 op. cit., 281-2. 
,,t--
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sense is certainly this, that Christ performed his ministry as priest 

in the sphere of divine realities, not in the sphere of the symbolic, 

the temporary 1 and the earthly • 

Verse t.wlve brings near the climax. Christ obtained eternal re-

demption, not through the blood of animal victims 1 but through his own 

blood. The culmination point in the service of the great Day of Atone-

ment in the Old Covenant was the presentation of the blood as the 

sacrifice. According to the universal Scriptural idea, blood was re-
1 

garded as living. It was not the death of the animal in itself, but the 

life which had been reached through death that gave value to the animal 
2 

sacrifice. ttThe blood made atonement, not by reason of death, 11 but by 
3 

reason of the life." In the firsJG chapter 1.11e dwelt at some length on 
4 

the meaning of blood in Scripture. It is not our purpose to repeat what 

appeared there. Only this summary remark, Let us think of the term 

11 blood11 as 11 life enriched by death." 

Christ obtained eternal redemption through his own blood. It was 

not the blood of goats and calves, but His own life which he offered as 

the Sacrifice. Thus Jesus is clearly shown to be no-t; only the High 

priest but also the victim. He offered Himself. This has been touched 

upon before by the author. 

ttFor such a high priest became us, holy, guileless, undefiled, 
separated from sinners, and made higher than the heavens; who needeth 
not daily like those high priests, to offer up sacrifices, first for 
his own sins, and then for the sins of the people: for this he did 

1. Lev. 4:6-7; 16:14-15. 

2. Milligan, ~· cit., 135. 

3. Lev. 17:11. 

4. ~ 38f. 
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once for all, when he offered up himself. For the law appointeth IDen 
high priests, having infirmity; but the word of the oath, which was 
after the law, appointeth a Son, perfected forevermore." (7:26-8) 

While the sacrifices of the high priest were inadequate, for they could 

do nothing to cleanse the heart from sin, the sacrifice of Christ of 

Himself was adequate. It was the perfect sacrifice; for Christ is per-

feet, He offered Himself once for all. 

What was the value of His sacrifice? In contrast to the provisional 

nature of the Levitical sacrifice, our author says that the effect of 

Christ's sacrifice was the obtaining of "eternal redemption. 11 This then 

is the religion that works. Christianity is the final religion of 

absolute validity, for it perfectly provides access to God. "Christians 

enjoy the final status of relationship to God in the world of spirit and 
1 

reality, in virtue of the final sacrifice offered by Jesus the Son." 

Then one asks the question, Is the sacrifice of Christ effective? 

Again the answer must be in contrast •vith the old order. 

"For if the blood of goats and bulls, and the ashes of a heifer 
sprinkling them that have been defiled, sanctify unto the cleanness of 
the flesh; how much more shall the blood of Christ, ·who through the 
eternal Spirit offered himself without blemish unto God, cleanse your 
conscience from dead works to serve the living God?11 (9:13-14) 

2 
Dr. Westcott suggests the reasons for the efficacy of Christ's one 

sacrifice, along four lines of thought. (1) His sacrifice vms voluntary, 

not by constraint as in the case of the animal sacrifices of the Law. He 

offered Himself. His will was behind His sacrifice. Dr. Kuist is of 
3 

special help here in expanding the argument of Westcott. While the death 

of the bull or the goat was its doom, the death of Christ was His opportunity. 

1. Moffatt, op. cit., xxxiv. 

2. Westcott, op. cit., 261. 

3. Op. cit., 9-10. 
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(2) His death iVoaS also rational, for He offered Himself. He realized 

what was involved in offering up His own life. This rational element 

places Christ's sacrifice on a higher level than the animal sacrifices 

of the old covenant, and consequently, that much more superior. (3) 

Again, Christ's sacrifice vms spontaneous, not in obedience to a direct 

commandment. He offered Himself. He qualified as an offering because 

He was without blemish. The old covenant gave only provisional recon

ciliation, and it was impotent to take away sins. But under no con

straint from without, Christ spontaneously gave Himself, and thus ful

filled the will and purpose of God. (4) Christ's sacrifice was moral,. 

an offering of Himself by the action of the highest power in himself, 

whereby He stood in connection with God, and not a mere mechanical per

fonnance of a prescribed rite. The death of Christ cost Him something-

indeed everything. To kill a brute animal merely released its blood for 

ceremonial purposes. Its blood 1vas only as valuable as the price on ita 

head. But there was no moral adequacy behind it. But behind the death 

of Christ was His Life. The giving of His life was the culmination of a 

perfect moral history. For he was without blemish. 

And finally, His sacrifice was timeless, for it was offered through 

Eternal Spirit. An act in time has consequences in eternity. Spirit is 

in its nature eternal, and the sacrifice of as an spiritual transaction 

has an efficacy and a value for all time, for the time that went before 

the Christian era, as well as for the time coming after. It is not a 

mere historical event which had no influence before it took place, and 

\vhose influence, after happened, was destined to wane vdth the lapse of 

the ages. It is an eternal fact having absolute value with God from 

everlasting to everlasting. 
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4. The Validity of the NewMinistry. 9:15-28. 

The author of our Epistle continues his exposition of the NewMinistry, 

establishing the validity of the New Ministry of Christ. 

11 For this cause he is the mediator of a new covenant, that a death 
having taken place for the redemption of the transgressions that were 
under the first covenant, they that have been called may receive the 
promise of the eternal inheritance~" (9:15) 

This verse is quite difficult to understand without expansion, and 

filling in where the author has omitted seemingly necessary information. 

This may be done in regard to the goal to be realized; tP~ means for 

achieving the goal; and the provision for failure. Again let us put the 

contrasts down between the old and the new covenant. 

0 ld Covenant 
The inheritance of the 
land promised to 
Abraham. 

The sacrificial system, 
in order to keep the 
relationship vrlth God, 
removal of transgressions 
by death of sacrificial 
victims • 

The old, failing to 
make the conscience of 
the worshipper perfect, 
left the old transgres
sions unredeemed. 

Goal 

Means 

Provision for 
failure 

Ne>v Covenant 
And eternal inheritance of 
spiritual life for 11 they 
that have been called.n 

Provided for, in that a 
death has taken place. 

Sins are cancelled since 
the Mediator obtained 
eternal redemption. 

Two illustrations follow, showing how Christ qualifies as the mediator 

of the new covenant. One illustration is from secular law, and the other 

from ritual law. Concerning the first, in secular law, before a testament 

or ~~11 can go into effect, the testator must die. It is to no avail while 

he is living. The New Covenant then, is valid, for tP.e Mediator, by whom 

the covenant (or testament), v~s committed to us, diedo 

And from the ritual law comes this illustration. Even the first 

covenant had not been dedicated without blood, (Exodus 24:8). The author 

leads up to this statement, that vnthout the shedding of blood there is no 
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remission. This has alv~ys been held as a valid principle. The Christ 

qualifies then as mediator of a better covenant, for he shed his mvn 

blood, yea, gave His own life. 

In the concluding verses of the ninth chapter, the writer clinches 

his argu~ent as to the validity of the new ministry. Here are the 

essential characteristics of this ministry, and of tP~S sacrifice. Dr. 

Kuist, in his restate~ent of the whole argument from 8:1-10:18, clearly 

- indicates these characteristics. The offering of Christ is valid because 

it~~ real; it is in the sphere of spirit and reality. 11 For Christ 

entered ••• into heaven itself, now to appear before the face of God for 

us. 11 (9:24). The offerir>...g of Christ is likewise valid because it is 

single. 11 
••• now once at the end of the ages hath he been manifested to 

put away sin by the sacrifice of himself. 11 (9:26) 11 •• .Christ ••• having 

been once offered to bear the sins of many." (9:27). The purpose of 

his manifestation was to put away sin, to abolish it, to put it aside, 

to destroy it ~~th all its effect. It ~~s thus to remove every barrier 

and to bring men into the heavenly fellowship with God which the ancient 
,-

ritual foreshadowed. The climax of the ~:;1hment as to the -validity o_£ Y:/7 
the new ministry is that it is final. We need not hope for another. 

His sacrifice does the job, and it is for ever. "Inasmuch as it is 

appointed unto men once to die, and after this cometh judgment; so Christ 

also~ having been once offered to bear the sins of many, shall appear a 

second time, apart from sin, to them that wait for him, unto salvation.u 

(9:27-8) Dr. Peake pointedly remarks that 11 Christ's death cancelled sin 

so completely that he can .have no further connection with it, but just 

as life, completed by death, is followed, not by a nevr term of life 1 - but 

by judgment, so the life of Christ has fulfilled its purpose so completely 
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that nothing remains to be done save to let its issues work themselves 
1 

out •11 

5. The Efficacy· of the New Ministry, 10:1-18. 

In rounding out the complete exposition of the 1\lew· Ministry and New 

Covenant, our author speaks finally of its efficacy. He can say nothing 

good about the law. It was not the real thing._ The old system dealt only 

with types of the true spiritual. It could not, by its repeated offerings 

secure the complete salvation of those who took part in its rites. 11 For 

the law having a shadow of the good things to come 1 not the very image of 

the things, can neYer with the same sacr:Lfices year by year, which they 

offer continually, make perfect them that draw nigh. 11 These sacrifices 

could not give peace of conscience, or bring the ;vorshippers into an 

ideal relationship with God. 

The old covenant had but a shadow, (ff( lot. , of the good things to 
) / 

come, not the substance. 'it Ktvll , of them. The two terms are fitly 

chosen to convey an idea of the comparative merits of Leviticalism and 

Christianity. Bruce significantly points out that a is a rude 
) / 

outline, such as a body casts on a wall in sunshine; a f::..t I(!::JI/ is an exact 

life-like image. But a shadow is, further, a likeness separate from the 

body that casts it; whereas the image denoted by is inseparable from the 

substance, is the form of the substance, and here, vdthout doubt, stands 

for it. Bruce adds in a note that the Greek patristic commentators 

understood byv/~ the first sketch of a picture before the colors vrere 
2 ¥ 

put in, and by t.//~cC.tthe picture when it was finished. Wes
1
'Cott says the $ ~h 
'-·~ \ ~~ 

~ 

1. Peake, op. ~·~ 194. 

2. Bruce, .£E• ~., 374. 
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s:b..adow is the dark outlined figure cast by the object-- as in the legend 

of the origin of the bas-relief--contrasted with the complete representa-
1 

tion produced by the help of color and solid mass. 
' ' 

S~·'"'-··)tv~~,/d\ 
The ritual of L~vitical law •vera innefectual in dealing the card

"-
inal problem of sine There is remembrance year by year. "For it is im-

possible that the blood of bulls and goats should take away sins.'• (10:4) 

The inadequacy of animal sacrifices made necessary a new offering;~ 

the self-sacrifice of Christ. This sacrifice is effectiYe because it is 

his own. It was a union of His will with God's will. As is the author's 

delight, he quotes from the Old Testament, this time the fortieth Psalm 

to express Christ's own conception of his divine mission. "Sacrifice and 
lr 

offering thou ·wouldest not, ~ut a body didst thou prepare for me; In 

whole burnt offerings and sacrifices for sin thou hadst no pleasure; Then 

said I, Lo, I am come (In the roll of the book it is written of me), :Co 

do thy will, 0 Gode 11 (10:5-7) The author indicates that the Lord came 

' into the world fully conscious that the Levitical offerings were inade-

quate as a means of atonement. He came to do the will of God, not mere-
&--· 

ly by a life or moral perfection, but by offering Himself as a divine 
k . 

sacrifice for sin. It is thus a personal transaction. Now the i?salmist 

probably meant that moral obedience is better than material sacrifices. 

Our author, however, uses the words of the ~almist to set forth the 

truth that the self-sacrifice of Christ, in subwission to the vall of 

God, is far better than all burnt offerings and sacrifices for sine His 

conclusion, therefore, is that Christ has superseded the Mosaic system. 

"He taketh away the first, that he may establish the second." (10:9) 

Furthermore, by Christ's sacrifice, we are "sanctified.11 We are brought 

into true fellowship with God. 

1. Westcott, 212.• cit., 306 
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Sanctification does not have the meaning here which is commonly 

attached to it in theology. It is primarily a ritual term, in harmony 

with the rest of the Epistle. In the Jewish ritual sanctification vms 

effected by ritual methods, such as washing, blood-sprinkling, the result 

of which was that the worshipper was released from his uncleanness and 

able to enter into the presence of God. The vrord has a corresponding 

sense here. By the offering of Christ's body, a sacrifice according to 

God's will, 1v.e have been so sanctified that ~~ are able to enter into 

fellowship with God. That which hindered communion has been removed. 

This vra.s not, as in the Jewish ritual, some physical condition, but 

a guilty conscience. ~Yhat is needed is the removal of guilt. When a 

sinner realizes that his sin has been borne by Christ, that the sacrifice 

1vhich can cleanse from guilt has been offered, he feels that the barrier 

between himself and God has been broken, and communion vnth Him has been 

permanently re-established. 

The sacrifice of Christ is final, 10:11-14, and thus the author comes 

back to the text of his exposition, quoting again the promise of a new 

covenant from Jeremiah, 10:15-18. iVhen Jesus had offered one sacrifice 

for sins forever, sat down on the right hand of Godf .we are carried 

back to the opening phrases of the Epistle. 11V~n He had made purifica

tion of sins., sat down at the right hand of the Majesty on High," (1:3). 

The sacrifice is final for sins are forgiven because of it. After quoting 

again the Jeremaic covenant, which concludes with this promise of forgive

ness, our author satisfyingly closes his formal argument, 11Uowwhere re

mission of these (sins) is, there is no more offering for sine11 And he 

leaves it at that. Except for a few verses, the remainder of the Epistle 

does not touch specifically with Christ's redeeming work as such. He is 

applying it to life. 
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CONCLUSIONS 

We come now to sum up the results and findings of our study. We 

must bring our writer's lines of thought together$ and put down those 

things, which to our mind, are his significant teachings of the aton

ing work of Christ. 

No one can Y~ite of Christ's vrork without a sense of utter inade

quacy. For it is vvith God we have there to do and before God, we are 

driven to awe and adoration. We worship even where we do not fully 

understand. But, if Christ's vrork is God's decisive work for men then 

we have a message to proclaim, a message of reconciliation. That 

message is that God took the first step'·in reconciliation, for in Christ 

He entered into our human life tJ:'I..a. t He might make real to men His for

giveness, a forgiveness not of indifference but of love - a forgivness 

in which sins' gravity is exposed. 

The author of the Epistle to the Hebrews presents the redeeming 

work of Christ in terms of ritual and worship, in terms of the "once 

for all11 sacrifice of our Lord. Strictly speaking, there is no one 

doctrine of atonement in the Epistle. We find the teaching under a 

number of headings. Putting them together vre discover that no matter 

how eloquent the writer, how deep his conviction, how fervent his 

devotion, one can never fully comprehend all that God has done for him 

in Christ Jesus. Nor need that be the case. We walk by faith and not 

by sight. For 11faith is the assurance of things hoped for, the convic• 

tion of things not seen." (11:1) When we have known in our own ex

perience the "power of an indestructible life,'' {7:17) have know.n the 

assurance of cleansing; and forgiveness of sins, have seen the effects 

of prayer through His interceding before the Throne of grace on our 
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behalf, though unable to understand all things, we still may be certain 

that there is abiding and eternal worth in Christa' redemptive work. 

These then are the conclusions of our study. These are the aspects 

of the atonement found in the Epistle to the Hebre•~• 

1. Representative atonement. "We behold Himviho hath been made a 

little lower than the angels 1 even Jesus, because of the suffering of 

death crovnwd with glory and honor, that by the grace of God He should 

taste death for every man." (2 :9) "Christ entered ••• into heaven, 

now to appear before the face of God for us. 11 (9:24). In our discus-

sion of the moral history of the Son (2:5-18), >w found that the one 

Ideal Man has assured man's true destiny. Because of the hindrance and 

curse of sin, man was hopelessly unable to fulfill his appointed de-

stiny. But tlw Perfect Man, Jesus Himself, entered into human life, 

tasted death for every man, became the pioneer of his salvation, is now 

crowned with glory and honour. 

Not only do we find Christ!s atonement representative in this sense, 

but also in the fact that He now represents us, "before the face of Gode11 

(9:24) It is He who intercedes for us. He makes access to God possible. 

He is our True representative. As the office of the High Priest was to 

minister to men 11 on the God·ward side, 11 so our Great High Priest, is 

seated at the right hand of the Majesty on high, (1:3) vrl1ere He ever 

liveth to make intercession for us. (7:25). 

2. Sympathetic redemption. 11 For we have not a High Priest that 

cannot be touched with the feeling of our infirmities or('s;ympathize 

with our weaknesses" (RSv1 , but o~~~ that hath in all points hear 

tempted like as we are yet without sin." (•f:l5). In no other book of 

the New Testament is the true humanity of our Lord more emphasized than 

fl 

(/ 
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in our Epistle. And because He is "very God of very God11 yet at the same 

time was subject to all the temptations and suffering which are the lot 

of mankind, He is able to save with sympathy. The Christian doctrine of 

the Atonement is not one of a God who is not concerned for His people. 

Nor is it our view that redemption is an impersonal thing, that the great 

God in the heavens somehow made it possible for deliverance from suffer-

ing and vrealmess of the flesh, without first entering into the true ex-

periences of' humanity. No, f'orever no1 

Atonement, or at-one-ment, means the bringing together and the bind-

ing together of' t1vo parties, man and God, separated by the appalling f'act 

of human sin. In most f'orms of' religion the attempt to achieve this is 

made f'rom the human side, by prayer and self-torture, or sacrifice. But 

all experience has shown the f'utility, or at least the evanescence of an 

atonement which starts from man's action. A great paraphrase of Hebrews 

10:4 runs as f'ollow"S : 

"Not all the blood of' beasts 
Or Je1vish altars slain, 
Could give the guilty conscience peace. 
Or wash away the stain." 

One might substitute for 11 Jewish11 any other adjective of' religion in the 

whole range of' history, and the vrords would still be true. There can be 

no valid or permanent reunion of' God and man1 separated by human sin, 

unless and until the initiative is taken from the divine side. God, and 

God alone, can effectively bridge the gulf' clef't by us. 

But in Jesus, the writer of an Epistle sees the entry of God into 

human life, and then the spanning of the rif't. To achieve His purpose 

in all completeness, it is necessary that He should enter into every tv.v0eci ~ 
human experience, and !mow f'rom the inside, as it were, what our life is 

like • Thus, He was 11 made like unto His brethren11 (2 :17) u suf'f'ered being 



-118-

tempted," (2:18) was in all points,ltempted like as we are. Jesus our 

Saviour is sympathetic. He knows our human failings and weaknesses. He 

knows our struggle against the Enemy - he who has the power of death. 

With this in mind, He redeemed us, and has cleansed our conscience from 

dead works to serve the living God, (9:14). 

3. Sacrificial atonement. "He has no need, like those high priests, 

to offer sacrifices daily, first for his 01~ sins and then for those of 

the people; he did this once for all when he offered himself," (7:27). 

11 o •• how much more shall the blocd of Christ, who through eternal 

Spirit offered himself without blemish to God, purify your conscience from 

dead works to serve the living God?" (9:14) 

" ••• He has appeared once for all at the end of the age to put away 

sin by the sacrifice of Himself ,n (9 :26). 

The death of Christ was sacrificial. In days of war we have been made 

aware of the high cost of s'2acrifice. We know something of what it means 

for the blood of one to be shed that freedom might be obtained for anothero 

In our study of the Epistle we find that Jesus made possible eternal fellow

ship with God through His great sacrifice. The significance of the sacri

ficial element present in the New Testament teaching is to be found, .not so 

much in the specific rites of the eul tus as in the underlying:. igeas of 

sacrifice, the idea of drawing near of the worshipper to God in humility 

~nd contrition, the thought of an offering with which he can identify 

himself with penitance and faith, and the conception of sharing in the 

cleansing power of life which has been released in death, dedicated and 

presented to God. 

New~ Christ is our Representative, our sympathetic High Priest. And He 

is the perfect Sacrifice. By that Sacrifice free access to God has been made 

possible and available to all who put their trust in Him. 

Christ's death is more than an example. His blood shed was His life 

dedicated, offered, transformed. Don't ever believe that Christ's death 
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was not costly. Yet it was a voluntary sacrifice. 11 Jesus ••• for the 

joy that was set before him endured the cross, despising shame, and hath 

sat down at the right hand of God.u (12:2) 

4. Eternal atonement. n • •• he became the author of eternal sal-

vation.n (5:9) 

"He entered in once for all into the holy place, having obtained 

eternal redemption.u (9:12) 

1111'/hen he had offered one sacrifice for sins forever, he sat down 

on the right hand of God.u (10:12) 

11Now the God of peace who brought again from the dead the great 

shepherd of the sheep with the blood of an eternal covenant, even our 

Lord Jesus, make you perfect in every good thing to do his will, work-

ing in us that which is well-pleasing in his sight, ~hrough Jesus Christ, 

to whom be glory forever and ever." (13 :20) 

From the beginning of the Epistle to the end, there is a feeling that 

we are dealing with eternal realities. Indeed if iibe redeeming work of 

Christ is valid at all, it is valid for all time. It must be the case. 

How can religion, communion bet1~en the soul and its God depend up- A 
J\ ) 

on an event in time, an event thaii happened in a small, comparatively 

unimportant country over nineteen hundred years ago? Can the spiritual 

depend upon the temporal in this way? The germ of the answer if found 

in the author's phrase, "through eternal Spirit." (9:14) The life of 

Christ and the death of Christ took place under conditions of time and 

space; but they take us i11to iihe eternal, unseen world where time and 

space are forgotten. The life of Jesus, and still more His death reveal 

to us the eternal thought of God to·wards men .• 

The author of an Epistle has put us in touch with eternal truth-and 
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reality. His emphasis is not only upon the sacrifice of Christ, but His 

continuous intercess:i.on for us • I'Vhile the sacrifices under the Old 

Covenant v.rere from ti~~ to time, Jesus offered Himself once 

for all ·bime. There "Was no further need for sacrifice • n For 11where 

remission of sins is 6 there is no more offering for sin." (10:18) 

5. Effective Atonement. "Their sins and :i.niqui ties w'ill I remember 

no more.n (10:17) "How much more shall the of Christ .... cleanse 

your cons c :i.e nee from 1vorks to serve ·bhe living God.u (9:14) 

By saying the Atonement is effect:hre is to say that it vrorks. It 

accompliahes its purpose. Christianity is the final religion because it 

deals effe~tively and directly with the question of sin, that barrier 

which men from the presence of God. T"WO of its efficacy 

need to be pointed out. The first is that the Christian faith, accord-

ing to our author provides for the forgiveness of sins. The second is 

that this results in a cleansed conscianoe. How needful is this teach-

ing today for the souls of men who are >'1!19ighted down, burdened, shackled 

by sin, troubled by a conscience that constantly stabs one's conscious-

ness, crying, nThou art the mnt» 

6. 1Jloral Atonement. Because the sacrifice of Chr:lst and "His 

rede<3ming work is effective it is also moral. That is to say, it malres 

an impact upon the ethical life and conduct of ·the individual Christian. 

The doctrinal teaching of the Epistle to the Hebrews does not stand alone. 

It 'li'IaS w:ri tten to a certa.Jn group of people under trying circumstances. The 

Epistle is charged 1ri th practical exhortations, applications of the atone-

ment to daily experience. 

This~ then, is the end of it all. If the sacrifice of Christ, when 

appropiated in faith by the individual, does not make t:b.at life different 
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because of it, we have gotten nowhere. However, it is the firm conviction, 

voiced from experience, of the ;vri ter of' our Epistle, that it does make 

a difference. And saints through all ages since, have rejoiced that they, 

too 1 have found life anew. 
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Our study would not be complete without making reference to the relation 

of the Epistle to the Hebrews to other New Test~ent writers, especially 

regarding Christ's redeeming work. While the Epistle to the Hebrews is 

uQique in many ways in its teaching, one is bound to notice that it has a 

common message with other Christian writers of the first century of the Church. 

For these men, whose letters have come down to us as the inspired word of God, 

did not create the New Testament doctrines which we find revealed in their 

writings. In varying degrees, each New Test~ent writer rests upon the common 
l 

faith of the church. Concerning the doctrine of the Atonement, each treats, 

not the doctrine as a whole, but particular aspects vmich arrested attention and 

called for treatment in relation to practical needs. Doctrine was not written in 

a vacuum. There were always certain circumstances in the lives of the readers 

which called forth the presentation of some vital Christian concept, that it 

might be applied to that particular situation. 

Our Epistle bears out this fact so well. The ones to whom the letter was 

written were spiritually immature; their once fresh enthusiasm had begun to 

fade; their spiritual life was stagnant. "vYhen by reason of the time ye ought ~o 

be teachers, ye have need again that some one teach you the rudiments of the 

first principles of the oracles of God; and are become such as have need of 

milk, and not of solid food. For every one that partaketh of milk is without 

experience of the word of righteousness; for he is a babe, 11 (5:12-13). The 

unknown writer knew their need, and urged them, in the light of what Jesus had 

done for them by His final sacrifice, to leave the first principles of Christ, 

and press on toward maturity, (6:1). The First Epistle of Peter is a practical 

letter, yet full of doctrine, designed to cheer and strengthen its readers in 

1. Taylor, ~· cit., 54. 
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the endurance of persecution, (I Pet. 1:6-7). Peter is seeking the 

building up of his readers in the Christian life rather that instruct

ing them. in Christian doctrine. The dogmatic elements are incidental, 

md are introduced for a purely practical purpose. The sufferings of 

Christ are r~presented as furnishing to Christians an example of the 

patient endurance of hardships (I Pet. 2:21; 4:1; 13). The letters of 

St. Paul also were written to meet certain practical difficulties cur

rent in the respective churches in "Which he had major interest. We 

need only read his Corinthian letters to see the varied nature of the 

spiritual and practical problems which faced the Christians of his d~. 

And in all his instruction, exhortation, and admonition, doctrine is 

applied to life. 

In the concluiing pages of this thesis, we vlill look for awhile 

at the writing of St. Peter, St. Paul, and St. John, not exhaustively-

for this has already gone too long--but suggestively. We wi 11 attempt 

to see how the teaching of these men, especially their teaching of the 

redeeming work of Christ, compares and contrasts ·with the teaching of 

the Epistle to the Hebrews. There are certain great similarities 

among all the writers, for, as I have said, their teaChing was all 

fotmded in the common belief of the primitive Apostolic Church. There 

is essential agreement among them all. But their emphasis is upon 

different subjects. They each handle their precious treasure with 

great care. Each makes his jewel shine. All are seeking to reflect 

the "light of the glory of God in the face of Jesus Christ.nl Let us 

then, be at our task. 

1. II Corinthians 4:6. 
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I 

The Epistle to the HebrevlS ~.!_Peter 

There is a great similarity bet;veen these two writings. MJ.lliga."'l 

remarked that the generally Petrina character of the Epistle had often 

been remarked upon 1 and that the correspondences between it and I Peter 

help to illustrate better than anything else its primitive character. 1 

11fhen one reads through I Peter after havi11g read our Epistle~ one is 

L~ediately struck by the similarity of expresaio11. Again and again 

we find in St. Peter's epistle the germ of our author's thought;~ or the 

exact fonn. of its expression. The similarity was even used by a scholar 

n~ed Walch~ in 1898, as ground for proving that Peter wrote the Epistle 

to the Hebrews • 2 

In the very language there is a great likeness. These parallels are 

particularly noticeable in the terms of Christ's atoning work. Let us 

cite a few ex8ljl.ples. (l) Nom ere else in the New Testament do we find in 

this connection special mention of the Body of Christ. 

"Wherefore when he cometh into the world~ he saith, 'Sacrifice 
and offering thou wouldest not, but a body didst thou prepare 
for me:'! Heb. 10:5. 

"By which 'Will we have been sanctified through the offering of 
the body of Jesus Christ once for all. u He b. 10:10. 

"Who his om self bare our sins in His body upon the tree, 
that we., having died unto sins, might live unto righteousness; 
by whose stripes ye were healed." I. Pet. 2:24. 

(2) or again, of the "sprinkling of His blood. 11 

" ••• a.11.d to Jesus the mediator of a new covenant, and to the 
blood of sprinkling that spea.keth better than Abel." 
Heb. 12:24. 

"Peter, an apostle of Jesus Christ, to the elect ••• according 
to the foreknowledge of God the Father, in sanctification 
of the Spirit, unto obedience and sprinkling of the blood 
of Jesus Christ: Grace to you :nd p~~ce be multiplied.'' 
I Peter 1:2. 

1. Milligan, ~· cit., 194. 

2. Peake,~· cit., 36. 
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(3) There is a striking similarity in the mention of Christ's carrying 

up to the altar His sacrifice for the sins of men. 

" •• .-.. vh.o needeth not daily, like those high priests, to offer 
up sacrifices, first for his o~ sins, and then for the sins 
of the people: for this he did once for all, when he offered 
up hi~elf." Heb. 7:27. 

11 So Christ ••• having been once offered to bear the sins of many, 
shall appear a second time, apart from sin, to them that wait 
for him, unto salvation." Reb. 9:28. 

" ••• 11\lho his om self bare our sins in his body upon the tree." 
I Pet. 2:24. 

,.../. 

Both writers present the idea of Christ's suffering being an example in 

suffering. Patience in suffering is one of the main themes of Peter. 

11 
••• Let us run with patience the race that is set before us, 
looking unto Jesus, the author and perfector of our faith, 
who for the joy that was set before him ertdured the cross, 
despising the shame, and hath sat dom at the right hand of 
the throne of God ••• For consider him that hath endured such 
gainsaying of sinners against himself', that ye wax not weary, 
fainting in your souls." He b. 12:1-3. 

tt For hereunto ware ye called: because Christ also suffered for 
you, leaving you an example, that ye should follow his steps: 
who did no sin, neither was guile found in his mouth: who, 
when he was reviled, reviled not again: when he suffered, 
threatened not." I Pet. 2:21-23. 

So much for examples of siDilari ty of language. Let us consider the 

thought of the two Apostles. To Peter Christianity is more particularly 

1 
the fulfillment of the Old Covenant as announced by prophecy. To the 

author of the Epistle to the Hebrews, it is rather the fulfill.Jnent of the 

same ~ovenant as shadowed forth in Old Testament priesthood and sacrifice. 

Indeed, Hebrews is unique in its presentation of priesthood and sacrifice. 

And though both writers regard Christianity as the fulfillment of the Old 

Covenant, Hebrews sets forth the universality and perfection of that 

Christian faith with a richness and a fullness which reminds one of st. 

Paul rather than St. Peter. 

1. Cf I Pet. 2'i6ff; also 2:24-25. 
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Milligan gives a word of caution. While in his main theme~ and even 

in certain particulars in his method of treating it., we may admit a gen

eral resemblance between our writer and the first Apostles, (especially 

1 Peter), we must be careful not to press the resemblance too far. We 

must look elseWhere for the source of some of the most striking features 

of the Epistle. This other source is the Apostle Paul. Bul:i before we 

turn to Paul., let us nention other of Petrine teaching in the light of 

our study of Hebrews. 

First Peter bears throughoul:i an Old Testament impress., just as does 

the Epistle to the Hebrews. But as said above, the religion of Christ 

to Peter is the realization of the hope of Israel. The Saviour is the 

fulfillment of the prophetic visions. This note is somewhat lacking in 

Hebrews., except for the key passage on the New Covenant, spoken through 

the prophet Jeremiah. 

Both writers recognized the futility of the old system. Peter men-

tions the "vain manner of life handed down from your father.," (1:18). 

Though nowhere directly stated like that, our author's whole basis is 

that the Levitical system of old is wholly inadequate. "For it is im-

possible that the blood of bulls and goats should take aw~y sins" 

(10:4). For both., men are redeemed by the blood of Christ. In con-
/ 'l,) 

trast to this., Peter\ offers corruptible things., silver or gold. The 

author of Hebrews contnasts the animal sacrifices of the old order. 

The sinlessness of Christ is emphasized by both writers. To both., 

the sacrifice of Christ was of One without blemish, (Heb. 9:14; I Peter 

1:19). Hebrews says that Christ was tempted in all points like as we 

1. Milligan, op. cit., 196. 
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are, and yet without sin, (4:15). First Peter says that Christ did no 

sin, neither was guile found in His mouth. When He was reviled, He 

reviled not again. When He suffered, He threatened not, (I. Peter, 

2 :21-2). 

Though there is some reference in Hebrews to the enduring of suffer-

ing because Christ suffered, this idea does not predominate. Jesus suf• 

fared more as our Representative, (2:9•10), as our Leader. The suffer-

ing of Christ is regarded not so much as an example for those who are 

being; persecuted, but rather is it looked at as we have seen, as the 

moral discipline through which Jesus went to ~ccomplish our salvation. 

Peter's doctrine of salvation is expressed in Old Testament terms.i 

It is an "inheritance" (1:4), the fulfillment of a hope mich has been 

divinely discerned-and partially expressed by the prophets, (1:10•12). 

Peter describes, mainly in Old Testament language, the refusal of th:lir 

birthright, of the Jews. They have rejected the Messiah, the chief 

cornerstone on vhich God would build His spiritual temple (2:4-8). 

It is not descent from Jewish stock, but faithfulness to God which is 

the condition on which participation in the "elect race, • (2:9) is 

basad. There is no respect of persons 'With God, (1:17). Men of any 

nation who will heed His word: and receive His Son :m.e;y become part of the 

elect race, the royal priesthood,' the holy nation (2:9). 

Though our Epistle is entitled, 11To the Hebrews," the thought of it 

bears no distinction as to who may be children of God. Indeed the old 

ordinances of the Jewish nation are regarded as passed away. But Christ 

tasted death for every man. The condition of access to God is drawing 

l. G. B. Stevens, The Theology of the New Testament, (New York: 
Charles Scribner 1s Sons, 1899) 296. - -- --
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near to God through Christ. He is able to save completely. 

One th~ng which is a sprong f'eature in First Peter, but almost com-

pletely absent in the Epistle to the Hebrews, is an emphasis upon the 

Resurrection. It is only mentioned once in Hebrews, and then only at 

the close of' the letter, in the closing benediction (13:20). The author 

cannot logically f'i t it into his argUIDant with great emphasis because he 

is more concerned about Christ's present "WOrk for the believer seated at 

the right hand of the throne of God. He goes from the sacrifice of His 

death to His exaltation on High. 

HOwever, f'or Peter, the Resurrection of Jesus is the ground of faith 

and hope. It was the resurrection which had made the readers confident 

of obtaining the heavenly inheritance to be revealed at the last time 

(1:3-5). The resurrection was a saving deed in the sense that it 

furnished a powerful motive to f'a.ith. 11God raised him from the dead and 

gave him glory so that your faith tnd hope might be in God 11 (1:21). 

The resurrection not only assured the disciples of Christ's continued 

life, but attested His divine mission and directed the thoughts of His fol• 

lowers to the heavenly world to which He now belonged. The resurrection 

implies the ascension of Christ to the throne of' power and glory, (3:22), 

and is thus a guaranty of' the authority and dominion of Christ and of the 

completion of the work of salvation. 

The author of our Epistle touches upon most of these subjects, though 

from another viewpoint. The Resurrection plays no part in his argument. 

To him, Christ has the power of an 11 enlibless life," ('7:1'7). He constantly 

speaks of the heavenly world to which the exalted Christ belongs, the 

sphere in which. lies/all things real md eternal. The author also speaks 
'~·-·-,c._ ...... / 
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of the authority Sld dominion of Christ in relation to his sacrifice for 

sins. This is brought out in the use of the verb, 11sat dovn," (1:3., 8:1, 

10 : 12 1 12 : 2 ) .. 

II 

The Epistle to the Hebrews and 
-The Letters of St. Paul --

The Epistle to the Hebre>"''s bears many resemblances to the writings 

of the Apostle Paul, and yet there are very striking differences • Their 

doctrinal systems are in essential agreement, though hardly expressed in 
C.,(Y>(UA..:fS '/ 

the same terms. The difference in the writings of the two authors (iS) 
'--···· 

1 
the molds into which they have been cast. 

In both writers, God is represented as the principal end of all 

things, (Heb. 2:10; Rom. 11:36), and Christ the image of God. as the 

Mediator through whom He created the world (Heb. 1:3; Col. 1:15-16). In 

both v.rritings, Christ, as the Deliverer or Saviour, has Himself partaken 

of flesh and blood, (Heb. 2:14-15; Rom. 8:3), and having died once for 

all unto sin, (Heb. 7:27; Rom. 6:9 1 10), has passed through humiliation 

to glory, (Heb. 2:9; Phil. 2:8-9), and taken His seat at tm right hand 

of God, (Heb. 1:3; Eph. 1:20), where in His glorified state He intercedes 

for His people, (Heb. 7:25; Rom. 8:34). Both writers assert that He shall 

reign until He has put all His enemies under His feet, when He shall re

appear for the final salvation of those that look for Him (Heb. 9 :26•8; 

Tit. 2:13), vmo are in the meantime called upon to show forth the famil-

iar triad of graces, faith, hope and love (Heb. 10:22-5; I Cor. 13:13). 

There are some differences. One which is most noticeable is the 

attitude toward the Mosaic law of the two writers. In both writers the 
\ 

Law is weak, but in Paul it is weak through the flesh; in Hebrews weak 
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beca:use it is a mere copy and shadow. The law to Paul is legal and moral;: 

the law to the writer of Hebrews is ritual and sacrificial. Both writers 

hold that the law has been superceded by the work of Christ. Paul regarded 

it as the strength of sin for those who were under it and, therefore, its 

abolition was needed in the interests of morality. Christ by His death and 

Christians by union with Him had escaped into the freedom of the Spirit, 

w:here the law of the Spirit could a lone hold. sway. Our au thor taught 

that the law was done away because the Levitical priesthood was super

seded by that of the order of Melchizedek, and also because Christ had 

done what the taw through long ages had vainly striven to do~. 

Both ~Titers rega rd the work of Christ as effecting atonement. Both 

regard the Atonement necessary because of the barrier of sin. It is 

difficult to make citations from Paul's Epistles upon the subject of 

Christ's s~crifice, because the doctrine of the Atonement forms the 

warp and woof of all the Apostle's teaching. But let us suggest a few. 

The Cross ¥('f:s to Him more than a great world traged:Jr. It was inseparably 

connected vnth the salvation of men. He grappled boldly with this prob

lem and sought to prove that the death of Jesus on the Cross was the 

culmination of His saving work, and the crowning glory of His Messianic 

vocation. To Him the Cross was the glory of the Christian faith {Gal. 

6:14), and the primary means of salvation (I Cor. 1:17, 25, 24), approached 

in the light of his own experience of the glorified Christ. 

For Paul, Christ came into the world to save sinners, (I Tim. 1:15) 

a nd to accomplish His mission He died upon the Cross. He was "delivered 

up for our trespasses," (Rom. 6:25). "He died for our sins," (I·~·Cor~:l~:5). 

By His death we are reconciled to God, (Romans 5:10). The universal 

sweep of His atoning death is brought out in the statement, 11 He died for 

all," ( II Cor. 5:15). 
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The Apostle Paul knows nothing of the distinction which the Epistle 

to the Hebrews, in common vd th the Levitical law., draws between wilful 

sins and sins of ignorance or weakness, but regards all sins equally 

deserving of death. Consequently, Christ's death is for Paul above all 

else a Vicarious offering, :im virtue of which He has borne for hum.ani ty 

the punishment they have merited. On the other hand , in He brews the 

sacrifice of Christ is presented as the one, completed offering of 

perfect obedience wnich Christ, passing through death to life, has pre-

sented to God, and in which His people along with Him can draw near. 

In other wrds, Paul lays the principal stress on the thought of 

God's justice, and the justification which Christ has provided for us. 

The Epistle to the Hebrews stresses the thought of God's holiness, and 

believers are cleansed, consecrated and perfected in Christ. 

In the Hebrew law, there was need of ceremonial cleansing. Water 

ws.s sometimes necessary. What was always necessary was a sin offering. 

Paul never speaks of Christ's death !'iS a means of cleansing. For him 

baptism was our sacramental plunge into mystical union with Christ in 

His death and resurrection. This mystical union with Christ which is 

the key to his thinking is totally lacking from the concepts of the 

writer to the Hebrews. On the other hand, there is much said concerning 

the sin offering being the means of spiritual andmoral cleansing. 

"Having made purificatio:q. of sins, He sat dovvn at the right hand of the 

Majesty on High. 1
' (1:3). 

Vfhile with Paul the Resurrection is as important in Christ's work 

as the death, in Hebrews it has no theological importance at all. Nor 

could it hold any in a system based on the ritual of the Day of Atonement. 

In such a system, while the death was necessary, the climax of the 
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redeeming act consisted in Christ's presentation of Himself to God in 

the heavenly Holy of Holies, a thought which has no parallel in Paul. 

There is nothing in the writings of Paul resembling the High Priesthood 

of Christ as found in Hebrews. 

The differences in regard to the appropriation of salvation are 

perhaps more radical than other divergences. With Paul, everything is 

included in mion with the risen Lord, (Col. 3:1) and participation in 

His experiences. This is the very heart of the Pauline theology. !>lot a 

trace of this is found in Hebrews. Christ is our Brother, who owns the 

ties of kinship, our Captain or Forerunner, who dedicates the way to the 

Holiest by His blood, by which we follow Him. He is our High Priest who 

offers Himself to God for us, and cleanses our conscience by the 

sprinkling of His blood. If in Paul the i~tation of the earthly life of 

Jesus is svmllmved up in the thought of union ~th Christ (I. Cor. 10: 

3lff), in the Epistle to the Hebrevm the Leader of all the faithful is 

our pattern in temptation, who endured before us the gainsaying of the 

wicked, and suffered, as we also must suffer.1 

III 

The Epistle to the Hebrews 
and the Johaniii'neWri tings. 

One final 'WOrd must be said concerning the relation of the Epistle 

to the writings of John. Hare again, we find similarity and wide dis-

tinctiona. Now the Apostle John was an intuitionist and a mystic. He 

does not argue; he sees. To prove Christianity true is quite remote 

from his purpose. He aims rather to set forth its truths in their 

inherent power and: beauty in the hope that others will see and receive 

1. Mackintosh, op. cit., 87. 
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Hi-m. He assumes that Christianity carries its appeal direct to the heart. 

Yfuat men need is not more light, but an eye. In Christ the Apostle had 

lost and found his life, and. he never tires of dwelling upon His wonder 

and heavenly glory. The author's mind spiritualizes everything it touches. 

He sees the matchless Life which he describe~, not so much on its outer as 

on its inner side. His method is to seek the soul of truth in all events 

vvhereby God is revealed. 

At the outset we see that this man's approach to the verities of the 

Christian faith is distinct from that of the author of The Epistle to the 

Bebrev.rs. They are of different temperament, each having insights which 

the other does not possess. 

' 
Salvation, for John, is from sin unto righteousness. Sin is law-

lessness, (I. 3:4), a violation of the divine order, and a state of dis-

harmony with it. He also describes it as moral darkness in oontrast to 

light, which is the symbol of goodness, love and life. The sinful man 

"walks" and 11abides in darkness," (I. 1:6). This !Language is foreign 

to anything in our Epistle • 

For John, Jesus Christ "was manifested to take away the sins11 of 

men, (I. 3:5) and to destroy the works of the devil (I. 3:8). The 

author of the Epistle to the Hebrews uses similar language. "Now 

once at the end of the ages hath he been manifested to put away sin 

by the sacrifice of Himself • 11 The saving VK>rk of Christ is described 

by John in various terms. Although a process of judgment is insepar-

able from the :Messiah 1s mission, yet "God sent not His Son into the 

vrorld to condemn the v1orld; but that the world shouJ.d be saved through 

u~. II 
.L.J..L-lll.e (3:17). He saves men by cleansing them from sin • "If we walk in 

the light as He is in the light, we have fellowship one with another; 
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and the blood of Jesus Christ, His Son~ cleanseth us from all sin." 

(I. 1:7) The saving significance of Christ's death is certainly 

implied in the reference to the ~lood of Jesus. tt Here one thinks 

of the rich meaning which the author of The Epistle to the Hebrews 

gave to 11His blood.." Recall that it is life enriched by death. 

Christ is called an Advocate with or before.the Father (!.2:1), 

This reminds one of Christ as the Intercessor, as He is so depicted 

in Hebrews•. The Christian rray rest assured of the perfect sympathy 

and help of the sinless :Saviour, who, having Himself passed through 

a career of moral trial, is able to deal gently ~th the erring, 

and to plead their cause before God. 
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