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CHAPTER I 

INTRODUCTION 

A. The Statement and Significance of the Problem 

"I for Japan 
Japan for the world, 
The world for Christ, 
All for God. tt 

These are the words found on the stone over the grave in 

which Kanzo Uchimura now lies. These words were taken from the 

inside cover of his Bible where he placed them under the title, ttTo 

be inscribed upon ~Tomb". They were written whe~ his young heart 

was burning with zeal to save Japan through Christianity. Looking 

at the life of Kanzo Uchimura there is no doubt that he really spent 

his seventy years from 1861 to 1930 for Japan, for the world, for 

Christ, and for God. But what seems unusual about him is the fact 

that, until recently, he was comparatively unknown to the largest 

part of the Christian world. 

Since Emil Brunner has introduced Mukyokai (Non-church), 

the movement which Kanzo Uchimura started, as the ttunique instrument 

of lay evangelism",l to the English-speaking world by his lectures 

and through magazine articles, Western Christianity has begun to 

wonder what the "Non-church movement" is, and why it carries this 

paradoxical name. This questioning, in turn, has led to a desire to 

• • • • • • 

1. Emil Brunner, "Japanese Christianity", The Christian Century, 
Vol. LXXII, No. 21, May 25, 1955, P• 624. 

-1-
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know something of the founder of the movement. 

Added to this particular desire to know about the founder of 

Non-church, there is a general interest in Japan now, due to the forth

coming Fourteenth World Convention on Christian Education which will be 

held in Tokyo in August 1958, and because of the Hundredth Anniversary 

of Modern Christian Missions in Japan which is coming in 1959. So it 

would seem apropos at this time to write about Kanzo Uchimura and his 

movement which has, up till now, contributed nru.ch to Christianity in 

Japan and yet has been rather obscure especially for Western 

Christianity. 

Since the Second World War, some Americans, in spite of the 

difficulty in the problem of language, have studied Non-church 

Christianity, and have contributed articles to periodicals about 

Uchimura and his movement. Bu.t generally the material on Uchinrura has 

been difficult to find, and even when available not easy to understand. 

However, since the writer has the same nationality as Uchinru.ra 

and fortunately has twenty-one volumes of his works, this thesis will be 

written in the hope that it may help English speaking people to under

stand Kanzo Uchinru.ra and the truth of his movement. It will further 

have the purpose of trying to show how God revealed Himself to Japan 

through the life of Kanzo Uchinrura,. 

B. Delimitation of the Subject 

This subject will deal with the life of Kanzo Uchimura a.11d 

with his work as the founder of Non-church Christianity. It will 
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investigate Uchi.mura'' s concepts of Non-church but will make no attempt 

to evaluate the present status of the movement, because of a lack of 

material. There will be no comparisons ~Jith other Christian leaders 

or other Christian movements as this is beyond the scope of this study. 

c. Method of Procedure 

The method of procedure will be to deal first with the life 

of Kanzo Uchimura as a background for a study of his beliefs. Then a 

brief study of the Non-church movement will be made. This will be 

followed by a study of Uchimura1 s writings to determine his main 

emphases. There will be a short chapter on the relation of Kanzo 

Uchimura to contemporary Non-church Christianity, followed by a 

summary and conclusion. 

D. Sources 

The main sources of material will be Uchimura' s complete 

writings, several books and articles on his life and work, and books 

and articles on background material. 
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CHAPTER II 

KANZO UCHIMURA: A SKETCH OF HIS LL"I?E 

A. Introduction 

No movement can be truly understood apart from its founder 

and the historical background of the time in which it was started. 

For a movement is, generally, the production of an individual whose 

whole personality is so inspired by the times into which he is put that 

he can do no other than to bring into life a new movement. In the 

case of Kanzo Uchimura; especially, it is true that to know his life 

and the background of his times, is the same as to know ~·fulcrokai, Non

church Christianity. 

It is the purpose of this chapter to introduce the rr~, 

Kanzo Uchimura, giving a sketch of his life from birth to death with a 

brief description of the background of the times where it is necessary. 

B. Birth and Early Life 

1. Background of the Times:. 

It was the visit of Commodore Matthevr Perry to Japan in 185.3 

with a fine displ~ of force and transmitting the President's letter to 

Japanese authorities which played a definite part in changing Japan from 

the old way of life to a new one. At the request of Perry in 1854, 

Japan and America concluded the Peace Treaty of Ansei. This vras the 

real starting point of modern Japanese History. Up till then Japan had 

-4-
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been under a national policy of isolation, being ruled for the past 

three hundred years by the Tokugawa shogunate • 

. After the Peace Treaty of Ansei, Peace Treaties and the 

Commercial Treaties were concluded one after another between Japan 

and other foreign countries such as Britain, Russia and Holland. This 

showed the rapid and remarkable progress and change which took place in 

Japan. 

But as the numbers of Westerners in treaty ports increased 

and commerce began to grow, the situation quicklY became impossible for 

the shogunate, which had signed all the treaties allowing these changes 

because of a feeling of powerlessness before the cannon of the foreign 

gunboats. The trouble was increased by a group of people who were con

vinced that to admit the Westerners was treason and therefore they should 

oppose it. They induced the Imperial court, which was beginning to be

come again the influential political center of the nation to oppose the 

power at Edo, the capital of the shogunate, and to assert the Emperor's 

authority and compel the shogun to cancel the treaties. From this 

there developed a fear of these two powers corning into collision. 

The last shogun of the Tokugawa, Yoshihisa Tokugawa, recognized 

that, in the national condition of much turmoil and unrest, to attempt 

any longer to keep the dual government would be disaster to the Tokugawa 

and the nation. In November of the year 1867, he resigned all the pmver 

he had, political as well as military, into the hands of the Emperor 

Meiji. This resignation of the shogun of Tokugawa meant not only the 

end of the Tokugawa shogunate but also the end of the dominion of the 

shogun government over Japan which had endured for seven hundred years. 
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This event was, however, only the prologue to the great epoch

making event in Japanese history which is called the Meiji Restoration, 

and which took place in the year 1868. 

As soon as the Meiji Emperor ascended the throne, political, 

social, and educational reforms took place all over the nation. These 

first reforms were climaxed with the Imperial Edict commanding the sur

render of the fiefs which had been still in existence even after the 

resignation of the sho~p. This happened in 1871 and was the final blow 

which at last abolished feudalism in Japan.l 

2. Family Background 

On I~ch 24th in 1861, eight years after the arrival of Perry 

in Japan and seven years before the Meiji Restoration, Kanzo Uchimura 

was born in Edo, as the eldest son of Kinnojo Yoshiyuki Uchimura. 

Kinnojo Yoshiyuki Uchimura belonged to the warrior class, the group which 

dominated Japanese society at that time. Indeed, it can be said that 

this domination was one of the prominent features of the culture of Japan 

in the eighteenth century. The warrior class, the head of which was 

called the shogun, had controlled the State in place of the Emperor since 

the time of Yoritomo (1192). The system of the warrior class closely 

resembled the feudalism of medieval Europe, and, like it, was primarily 

military in its forms and ideals. The shogun based his authority on 

force, and while in theory he was the servant of the emperor, in practice 

he was the chief power in the state. Underneath the shogun were the 

• • • • • • 

1. Kenneth s. Latourette, The Development of Japan, p. 122. 
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great military lords, the daimyo. Associated with the daim:ro were minor 

chiefs and especially the samurai, the ordinary knights or soldiers. 

Kinnojo Yoshiyuki Uchimura was one of these samurai who 

served the Takasaki daim:yo, and so was his father who "was every inch a 

soldier and was never so hapP,y as when he appeared in his ponderous 

armour, decked with bamboo bow and pheasant-feathered arrows and a fifty

pound firelocktt~l Kinnojo Uchimura was not only a samurai but also a 

good Confucian scholar "who could repeat from memory almost every passage 

in the witings and sayings of the sage".2 The innuence this Confucian-

scholar father had upon his son, Kanzo, was great indeed. Because of 

his high culture and ability in ruling men, Kinnojo Uchimura was serving 

as a close associate of the daimyo at the time of his eldest son's 

birth. 

Of his mother Kanzo Uchimura· wrote: 

MY mother has inherited from her mother this mania for work. She 
forgets all the pains and sorrows of life in her work. She is one 
of those who 1can 1t afford' to be gloomy because life is hard. 
Her little home is her kingdom, and she rules it, washes it, feeds 
it, as no queen has ever done.3 

In her kingdom she had three sons and one daughter besides Kanzo, her 

eldest son. 

3. Education. 

In this section the writer will trace Kanzo's boyhood education 

• • • • • • 

1. Kanzo Uchimura, The Complete Works of Kanzo Uchimura, Vol. 15, 
p. 8. 

2. Ibid., p. 10. 
3. Ibid., p. 9. 
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especially f'ocusing on the things which influenced his future lif'e. His 

college education will not be included here as it will be dealt with 

later in greater detail because of' its special signif'icance in his lif'e. 

a. Samurai Heritage. 

Although little Kanzo Uchimura was too young to be stirred by 

the national ref'orms taking place around him, yet he must have f'el t 

somewhat restless as the f'amily moved f'rom Ed.o to Takasaki because of' 

the change which af'f'ected the warrior class to which his :rather belonged. 

His early education was mostly received in private schools as 

was customary f'or the sons of' samur~ at that time. As the eldest son 

o:f a sa.murai, who was no longer actually such, but was still in spirit 

a warrior, Kanzo Uchimura must have dreamed that he would also become a 

knight, :faithfUl and courageous enough to :fight and lose his life :for 

his lord. He himself wrote, "!!.ty :family belonged to the warrior class; 

so I was born to :fight--vivere est militare--f'rom the very cradle. nl 

Although he never had a sword in his hand to f'ight with in fUlfillment 

of' his childhood dreams, yet, as will be shown later, his life was really 

a series of' battles with mouth and pen. 

b. The Code o:f Bushido. 

It is necessary to take time at this point to explain briefly 

the nature of' the spirit of the samur~ in which Kanzo Uchimura was brought 

up. It is generally called bushido f'rom bushi meaning samurai, and SQ. 

meaning the way or code. It is not an exageration to say that without an 

understanding o:f bushido one can scarcely understand Kanzo Uchimura or, 

• • • • • • 

1. Ibid., p. 8. 
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for that matter, Japanese culture either. For Uchi.mura was brought up 

in a warrior's family and was completely imbued with its spirit. It 

was so deeply woven in his Christianity that he wrote at one time: 

Bushido is the finest product of Japan. But Bushido by itself 
cannot save Japan. Christianity grafted upon Bushido will be the 
finest product in the world. It will save, not only Japan, but the 
whole world.l 

Noss defined bushido as follows: ttBushido was a aystem of 

propriety, preserved in unwritten law and expressing a spirit and ideal 

of behaviortt. 2 It was a combination of Shintoism, Buddhism, and 

Confucianism with most of its ethical substance provided by Confucianism. 

In bushido, loyalty to one's lord, and fidelity and respect to one's 

parents, elders, and teachers was the source of all virtues • 

There is an old Japanese saying, 11The samurai betrays no 

weakness when starving", 'Which indicates one of the outstanding features 

of bushido. For the samurai prided himself on the fact that he had no 

thought of gain either of money or other wealth, and was content with 

merely obtaining enough to sustain life. A plain and modest life was 

the way of the sgmurai, and consequently the whole of it was ascetic, 

not just the moral life • 

Uchimura' s short article entitled lfPaul and Samurai" is very 

interesting, for it reveals what he meant when he wrote that Christianity 

grafted upon bushido would be "the finest product in the world". 

Paul, a Jew and a disciple of Jesus Christ, was a true 
samurai, the very embodiment of the spirit of bushido. Said he, 
'It were good for me rather to die, than that any man should make 

. . . . . . 
1. Uchinru.ra, The Works of Kanzo Uchimura, Vol. 7, p. 20. 
2. John B. Noss, Man's Religions, p. 431. 
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my glorying void.' I Cor. ix, 15. He pre~erred death to dishonor, 
to dependency, to begging ~or whatever cause. Again he said, 'The 
love o~ money is the root oi' all evil.' I Tim. vi, 10. Cormnercial
ism, in his view, was the cause o~ all evil, individual, social, and 
national. Then, none was more loyal to his master than Paul was to 
his. • • • Independent, money-hating, loyal--Paul was a type o~ the 
old samurai, not to be ~ound among modern Christians • • .1 

c. "Religious Sensibilities". 

As a Confucian scholar and a loyal samurai, Uehimura' s ~ather 

vas not pious, and- was even "blasphemous toward heathen gods o~ all 

sortsn.2 In spite o~ this non-religious education by his ~ather, 

"religious sensibilities"3 (a term \d1ieh Uchimura himse[~ used to 

describe his ~eelings) were one o~ the outstanding characteristics in 

the boy Kanzo Uchimura• It is this "religious sensibilities" which 

underlay his whole Christian li~e. Yet his religious experiences in 

boyhood were completely di~~erent from those o~ Christianity. 

It has already been shown in the preceding section that his 

ethics were based on bushido, while his religious experiences were 

those o~ Shinto. The boy, Kanzo, believed sincerely and heartily 

that "there dwelt in each o~ innumerable temples its god, jealous 

over its jurisdiction, ready with punishment to any transgressor that 

~ell under his displeasuren.4 He wrote again in recalling his boyhood, 

"No retrospect o~ my b,ygone days causes in me a greater humiliation 

than the spiritual darkness I groped under laboriously sustained with 

gross superstitions"} He described how he groped in this spiritual 

• • • • • • 

1. Uchimura, The Works o~ Kanzo Uchirnura, Vol. 7, P• 60. 
2. Uchimura, The Complete Works, Vol. 15, P• 9. 
3. Loc. cit. 
4. Uchimura, The Complete Works, Vol. 15, p. 12. 
5. Loc. cit. 
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darkness in the f'ollow.i.ng passage: 

The god 'Whom I reverenced and adored most was the god of' learning, 
and 'Writing, for whom I faithfully observed the 25th of every 
month with due sanctity and sacrifice. I prostrated ~self before 
his image, earnestly implored his aid to improve ~ hand'W!'iting and 
help my memory •••• There was another god whom I feared more than 
all others. His emblem was a black raven, and he was the searcher 
of man's inmost heart. The keeper of his temple issued papers upon 
'Which ravens were printed in sombre colors, the whole having a mir
aculous property to cause immediate haemorrhage when taken into the 
stomach by any one who told falsehood. I often vindicated~ truth
fulness bef'ore ~ comrades by calling upon them to test ~veracity 
by the use of a piece of this sacred paper, if they stood in suspicion 
of what I asserted.l 

The more gods he tried to worship and to be faithful to, the 

more impossible he found it to worship and to be faithful to all the 

gods who were counted up-to number eight million or more. The struggle 

in his sincere young heart is well expressed in the following paragraph. 

MUltiplicity of gods often involved the contradiction of the require
ments of one god with those of' another, and sad was the plight of a 
conscientious soul when he had to satisfy more than one god. With 
so many gods to satisfy and appease, I was naturally a f'retful timid 
child. I framed a general prayer to be offered to every one of them, 
adding of course special requests appropriate to each, as I happened 
to pass before each temple. Every morning as soon as I washed myself, 
I offered this common prayer to each of the four groups of gods 
located in the four points of' the compass, paying special attention 
to the eastern group, as the Rising Sun was the greatest of all gods. 
Where several temples were contiguous to one another, the trouble of 
repeating the same prayer so many times was very great; and I would 
often prefer a longer route with less number of sanctuaries in order 
to avoid the trouble of saying my prayers without scruples of my 
conscience.2 

It was this contradiction and impossibility in worshipping so 

many gods that led him to Christianity at a later period. It is evident 

from Kanzo' s experiences that God used even paganism to lead him to a 

knowledge of Himself and of His salvation. 

• • • • • • 

1. Loc. cit. 
2. Ibid., p. 13. 
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d. Love of Natural Science., 

The following events occurred in the life of Uchimura which 

were of importance in molding his character.1 In the fourth year of 

Neiji (1871), Kanzo was eleven years old and lived with his family in 

Ishimaki. In June Yoshiyuki (Kanzo's father) Uchimura was appointed to 

be an assistant secretary of the Takasaki clan and the family moved from 

IshL~i to Takasaki. In July his father was dismissed from this job 

because the clans were abolished and prefectures were established. 

It is supposed that at this time Kanzo Uchimura became en-

thusiastic about fishing in the river Karasu. Apparently he took his 

study time for fishing to the displeasure of his father and the teacher 

of the private school. They had no idea what great truth Kanzo learned 

while he was occupied with the fishing \rl1ich they thought was only the 

result of his laziness. It was due to his observations while fishing 

that a love for natural science, his major course in college, budded in 

his heart. And it was through his fishing experiences and natural 

science that he was led to the Creator of all creatures. In recalling 

this time in his life later, he wrote that true knowledge can be gained, 

not only by reading books and sitting in class rooms, but by observing 

realities. 2 It was doubly true in his Christian life. 

e. Early Training in the English Language. 

Though Uchimura 1 s father was poor, he wanted his eldest son 

to be educated as well as possible so at the age of twelve he first 

·- . . . . . 
1. Uchimura, The Works of Kanzo Uchimura, Vol. 21, p. 600. 
2. Uchimura, The i.J'orks of 1\anzo Uchimura, Vol. 18, pp. 4, 5. 
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began to study English. At that time he was in a clan school at Hinokimono

machi in Takasaki. In 1873 when he was thirteen years, old he entered Arima 

school at Akasaka in Tokyo. There is no record of his life in the school 

at that time, but it can be imagined that Kanzo -vras thirsty f'or knoviledge 

and had much desire to learn about the outside wrld. The fact that he 

entered the lower class of the fourth grade of the Tokyo Foreign Language 

School the next year (1874) shows something of his desire for this 

knowledge. In this school Kanzo was much helped in his English study by 

the teaching of Mr. M. M. Scott.1 

But for the English that he learned thus in his early life he 

could not have gone to the United States even though he wanted to go, 

and consequently he could not have known Dr. Seely, , President of Amherst 

College, where he studied, and from t-rhom he received a great deal of 

Christian help, and he could not have written, later, editorials and 

books in English to appeal to English-speaking people. 

D. Conversion 

1. Three Christian Bands. 

As commerce continued to grow between Japan and other nations 

after the commercial treaties were concluded, Christian missionaries 

began to cross the ocean and enter the strange ne"t-T land. These mission-

aries became the leaders in the formation of three outstanding groups of 

Christians in Japan, the Yokohama band, the Kumamoto band, and the 

• • • • • • 

1. Uchimura, The Works of Kanzo Uchimurs, Vol. 21, p. 601. 
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Sapporo band, all of which were named after the places in which they 

were brought forth.1 

a. The Yokohama Band. 

In January, 1872, at Yokohama which was the center of 

Western culture in Japan at that time, missionaries and other Christian 

foreigners started to have 'tveekly prayer meetings. A number of' students, 

Who were studying in the private school of' Mr. James Ballagh, decided to 

imitate this prayer meeting of the foreigners, and so started their own 

services to which many came. The Yokohama Band was born out of their 

earnest prayers. 

The first eleven members established their own church, "The 

Church of Christ in Japantt. This church had a simple evangelical faith, 

and the members, though they were converted by Reformed or Presbyterian 

missionaries, did'r:iot wish to belong to any of the foreign denominations. 

So they made their own constitution and creed. The second article of 

the constitution of this church reads as follows: 

"Our cl:mrch is not partial to any sect, believing only in the name 
of Christ in 'tvhom all are one, and believing that all Who take the 
Bible as their guide, diligently studying it, are Christ's servants 
and our brothers. For this reason all believers on earth belong to 
Christ's family of brotherly love. n2 

b. The Kumamoto Band. 

Captain L. L. Janes was the father of the Kumamoto Band. 

When the Kumamoto clansmen needed an American to head their new school, 

they asked for a teacher with the one qualification that he must be a 

"t-Jarrior. Captain I"• L. Janes who was, at that time serving as A:rmy 

• • • • • • 

1. Yasushi Hisayama, Modern Japan and Christianity, The Period of 
Meiji, pp. 43-54. 

2. Otis Cary, A History of Christianity in Japan, p. 77. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-15-

officer at San Francisco came in answer to this request. Janes was not 

only a fine officer but also an earnest Christian burning with a religious 

zeal which took him and his wife, the daughter of a minister, to Japan. 

Janes did not say a single word about Christianity for three 

years during which time he administered the school as president, and also 

taught in it. He used a strict educational method similar to that of 

West Point and a method of character building which was used by Thomas 

Arnold of England. 'When the students had learnec! enough English to 

understand, Janes started, for the first tL~e, to tell them about 

Christianity beginning with the mystery of the universe which naturally 

led them to belief in theism. Janes also told them that Western culture 

was based on Christianity and explained to them the necessity of under

standing the Bible.1 

In April of 1876 Janes finally baptized his little band of 

thrity-five boys. This group, which was called the Kumamoto Band, was 

soon moved to Doshisha University, a new Christian institution founded 

by Joseph Hardy Niijima in Kyoto the year before, because there was such 

severe persecution in Kumamoto that Janes had to close his schoo1.2 

c. The Sapporo Band. 

The third band, the Sapporo Band, was the one in which Kanzo 

Uchimura was converted and in which he lived his first years as a Christian. 

Sapporo, the city in which the third band was formed, was in Hokkaido, the 

• • • • • • 

1. Hisayama, op. cit., p. 45. 
2. Ibid., P• 46. 
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northern most island in Japan. Hokkaido was, at the beginning of the 

Meiji era, a maiden land. Until that time it was outside of the control 

of the central government in Tokyo. There was nothing there to be found 

of tradition, nor were there any historical places, nor traces of culture. 

It was a bleak place to which a few ruined farmers or the descendants" of 

the lower samurai came wandering seeking to wrest a living from the 

virgin soil. Their" life was very desolate and dreary, and yet there 

was a sense of newness· of life in them. It is really no wonder that the 

Christian gospel was willingly accepted by these people, for it was 

brought to them by missionaries 'Who understood them, having come largely 

of Puritan background and having ancestors who had come to the "brave 

new world" to find a nev·life. 

The Bapporo Agricultural College which brought forth the 

Sapporo Band was established by the government in 1875 in Sapporo to 

educate commissioners of colonization. The influence of Dr. W. s. 

Clark, the first and temporary president of the college, vas so great 

that one cannot write about Sapporo Agricultural College without mention-

. him 1 
~ng •· 

Before he was sent to Japan in 1876, he was a professor of 

Amherst College in ~fassachusetts, and had also served as a colonel in 

the civil war in the northern army. When he was asked by the head of 

the commissioners of colonization to teach the highest moral principles 

to the boys, he replied, "There is no better moral than Christianitytt.2 

After a great deal of argument with the authorities, Dr. Clark won, and 

• • • • • • 

1. Ibid., p. 52. 
2. Loc. cit. 
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much to the surprise and annoyance or the head of the comrnissionars or 

colonization and other officers, he openly started to teach the Bible 

and to educate the students in the principles of the Christian faith. 

Dr. Clark stayed in Sapporo for only eight months yet berore he left 

Japan he vJTote the "Covenant of Believers in Jesus", and asked all the 

students to sign who had decided to be Christians. All or the fifteen 

first term students of the college signed this covenant and were baptized 

by M. c. Harris who was a Methodist missionary in Hokkaido at that time. 

One can easily imagine how this first group of young Christians: 

of the Sapporo Band welcomed the new students with a keen religious 

enthusiasm and spirit of propagandism. Among the new students was Kanzo 

Uchimura:. 

2. Rejection of Christianity. 

It vas in 1877, after Dr. Clark had left the Sapporo 

Agricultural College, that Kanzo Uchimura vas appointed to be a student 

of this government college and came as one of the second term students. 

For Kanzo, who had learned to honor his nation above all others, and to 

worship his nation's gods, to be converted to Christianity seemed to be 

equal to dying. When he was left a "heathen" all by himself after the 

other freshmen were all converted by the sophomores, he resorted to a 

heathen temple with despair and loneliness. There he prayed in the 

presence or a heathen god. He described this experience as follows: 

At some distance from the sacred mirror which represented the 
invisible presence or the diety, I prostrated myself upon coarse 
grass, and there burst into a prayer as sincere and genuine as 
any I have ever offered to my Christian God since then. I beseeched 
that guardian-god to speedily extinguish the new enthusiasm in my 
college, to punish such as those who obstinately refused to disow.n 
the strange god, and to help me in my humble endeavor in the 
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patriotic cause I was upholding then. After the devotion I 
returned to mw dormitory, again to be tormented with the most 
unwelcome persuasion to accept the new faith.l 

Kanzo was too faithful to his nation's gods to believe in 

or accept Christianity which he thought at that time to be exotic in 

its origin • 

.3. Signing of the Covenant of Believers in Jesus and Baptism. 

'~ first step toward Christianity was a forced one, against 

my will, and I lliUst confess, somewhat against mw conscience too. 112 

Thus 'WI"ites Kanzo UchilliUra in recalling the time when he finally 

yielded and signed the Covenant of Believers in Jesus which Dr. Clark 

left for the Sapporo Agricultural College students. This was on 

December eleventh in 1877 when he was only a sixteen-year·-old lad. 

In spite of the fact that it was a forced signing a change 

took place in his heart. Now he had' one God instead of eight million 

gods·J The sense of contradiction and impossibility to worship many 

gods with which youthful Kanzo had suffered went away. He was: not 

sorry at all that he had been forced to sign the Covenant of the 

Believers in Jesus. The new freedom given by the new faith of mono-

theism turned his practical world upside down. Kanzo wrote as 

follows: 

My studies were pursued with more concentration. Rejoicing in 
the newly-imparted activity of my body I roamed over fields and 
mountains, observed the lilies of the valley and birds of the 
air, and sought to commune through Nature with Nature's God • .3 

• • • • • • 

1. Uchimura, The Complete Works, Vol. 15, p. 15. 
2. Ibid., p. 16 • 
.3. Ibid., p. 19. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-19-

On the second of June the following year he was baptized 

with six of his good friends by the Methodist missionary, M. c. Harris. 

In his diary of that day there appears the following entry: 

A never-to-be forgotten day. • • • We remember how we kneeled 
before him, and how tremblingly though resolutely we responded 
Amen, as we were asked to own the name of Him who was crucified for 
our sins. We thought that each of us should adopt a Christian name 
at the same time as we confessed ourselves as Christians before men. 
SO we looked over the appendix to Webster's Dictionary and each 
selected a name as it seemed well fitted to him •••• I named myself 
Jonathan, because I was a strong advocate of the virtue of friend
ship, and Jonathan's love for David pleased me well.l 

This was Kanzo Uchimura' s first conversion which was followed 

later by two other major steps upward in his spiritual life. 

4. The Independent Church. 

The church which Kanzo Uchimura called "the incipient church" 

was formed by the seven freshmen of the Agricultural College who were 

baptized at the same time. They had a "democratic"2 service every 

Sunday, taking turns in leading it. The room of the one who took the 

turn became the meeting place and he was their "pastor, priest, teacher, 

and even servant for the day".3 For the pulpit they used a flour barrel 

which they covered with a green blanket. The other six were seated on 

the floor which was also covered by blankets. 

They had a weekly prayer meeting every Wednesday night. The 

words of their prayers and their hymn singing were not very polished or 

trained at all, but what they expressed from their hearts, sitting on 

• • • • • • 

1. Ibid., p. 20, 31. 
2. Loc. cit. 
3. Loc. cit. 
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the hard cold floor in the dormitory, or out on a hillside, or by a river 

in the vastness of nature, was certainly heard and understood by God who 

knows the feelings or all hearts. 

On the first of December in 1878 the seven brethren entered 

the Methodist church of the missionary M. c. Harris. Uchimura's diary 

for that day reads as follows: 

Dec. 1 -- Joined the Methodist Episcopal Church through Mr. H. 
The Rev. Mr. H. our beloved Missionary was again ih the town, 

and we joined his church without scrutinizing pro and con of his or 
any other denomination. We only knew he was a good man, and thought 
that his church must be good too.1 

The life of the seven brethren had sometimes sunny days and 

other times stormy days, but their Christian fellowship deepened more 

and more as they studied the Bible and prayed together and talked about 

their daily impressions or about the books that they read with open 

hearts. 

It was after July in 1880, when the first term students 

graduated from the college, that Kanzo Uchimura and the other brethren 

began to talk about a: plan to make their own church. Sel actions from 

Uchimura's diary of this time show best the emerging ideas for making 

plans to create their own independent church. 

Oct. 3 -- Consultation about the new church building. 
Now that several Christians have gone out into the active 

world, we may have a church of our own; and we are not idle in 
planning for it. 
Oct. 15 - The Revs. Messrs., Den. and P. are here. We meet them 
at Mr. N1 s. 

Have frequent visits from missionaries this year. Messrs., Den. 
and P. are Episcopalians. Our movements are calling forth the 
attention of the religious world, and we are not neglected. 

. . . . . . 
1. Ibid., p. 28. 
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Oct. 17, Sunday- Meeting at Mrs. S's. Six baptisms. Holy 
Sacrament at 3 p. m. 

Numbers are being added to our holy company thank God. 
One thing we were sorry about; i. e. there were distinct tendencies 
for our having two churches in the little place, one an Episcopalian, 
and the other a Methodist church. t10ne Lord, one faith, one 
baptism", we began to ponder in our hearts. What is the use of 
having two separate Christian communities, when even one is not 
strong enough to stand upon its own feet. We felt for the first 
time in our Christian experience the evils of denominationalism.1 

However, the realization of their hopes for the church did not come 

until January, 1882. 

After he graduated from college, Uchimura got a job in the 

Bureau of Fisheries of the Department of Industry in the Office of 

the Commissioners of Colonization. This meant that he could keep on 

staying in Sapporo living in a house with four of his brethren and 

his own brother who had been converted by them. Uchimura and his 

friends rented a small house for their meeting place and they took 

turns having Sunday services in their spare time after office hours. 

The meeting house was like an 11innt1 for them where they could drop 

in at any time on their life-journey to recuperate. The members loved 

the life there, and the leaders did not spare their efforts to make 

their church better, even offering money from their meager salaries 

as government officers to make improvements. 

To their joy, the afore-mentioned Episcopal church finally 

united with their church on the eighth of January in 1882. About fifty 

members came together for the dedication service of the new Sapporo 

Church. 

Their final purpose was, however, to be financially 

• • • • • • 

1. Ibid., p. 40, 41. 
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independent from any mission board. The day came at last on December 

28 in 1882 when they were able to pay all the church-debt as the result 

of two years of economy and industry. Kanzo Uchimura describes his joy 

in the following passages. 

We were thankful that ve nov owed no man anything, except 
in our sense of gratitude for the help extended toward us, enabling 
us to use the money without interest for two years. 

They do err who think that our church-independence waS' 
intended as an open rebellion against the denomination to which we 
once belonged. It was, an humble: attempt to reach the one great 
aim we had in view; namely, to come to the full consciousness of 
our own powers and capabilities (God-given), and to remove 
obstacles in the ways of others seeking God's Truth for the 
salvation of their souls. He only knows how much he really can 
do who knows; how to rely upon himself. A dependent man is the 
most helpless being in this universe. Many a church complains of 
its lack of means whose members could afford to spend much upon 
unnecessary luxuries. Many a church can stand upon its own feet 
if but its members could forego some of their 'fhobbies". Indepen
dence is the conscious realization of one's own capabilities; and 
I believe this to be the beginning of the rearization of many other· 
possibilities in the field of human activity. · 

When the Sapporo Church became independent it ended the 

activity of Kanzo Uchimura for this purpose, and there came "a vacuum" 

in his heart. This eventually caused him to leave his peaceful home 

church for the establishment of which he had dedicated his prayers and 

efforts to such a great extent. 

E. Education in the United States of America 

1 • Motivation 

Though the process of one's life seems naturally to be carried 

out, there are always some motivations, whether they are immediate or 

. . . . . . 
1. Ibid., P• 65. 
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remote, working in life. To investigate such motivations is very impor-

tant as it helps to understand the reSt!l ting action by throwing light 

upon it. The motivations of Uchimura 1 s going to the United States which 

will be e:xa.mi.ned in this section are, first, an inner vacuum in his heart, 

and, second, the failure of his marriage which directly led him into the 

course of going to America. 

a. A Vacuum in his Heart. 

Kanzo Uchimura's conversion took place as haS" already been 

described, when he was sixteen years old. Fl-om that time on his youthful 

passion and energy wa~ spent on activities for a new church, and lay 

preaching, along with his study of his scientific field. 

It was after the Sapporo Church became independent that he 

began to feel something uncertain, unsatisfying, and daub:t:f"ul in his 

youthful heart in spite of his e;x:ternal success. Kanzo expressed the 

state of his mind as follows: 

I descried in myself an empty space which neither activity in 
religious works, nor success in scientific experiments, could fill. 
What the exact nature of that emptiness was, I was not able to 
discern. Maybe rrry health was getting poor, and I yearned after 
repose and easier tasks. Or, aS" I was rapidly growing into my 
manhood, that irresistible call of nature for companionship might 
have made me feel so haggard and empty. At all events, a vacuum 
there was, and it must be filled somehow with something. I thought 
something there was- in this vague universe which could make me feel 
happy and contented; but I had no idea whatever of what that 
something wa.s.1 

What he calls "activity in religious works" is evidently 

that which has already been mentioned, the creating of a new church and 

lay preaching. There should also be added the things which he spoke, 

. . . . . . 
1. Uchimura, The Complete Works, Vol. 15, p. 68. 
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heard, and observed when, as a representative of the Sapporo Church, he 

attended the Third Great Gathering of Christians in the Shin-Sa~ai 

Presb,yterian Church in Tokyo. 1 At this great gathering he saw scenes 

that he had never before witnessed. He saw "so-called revival n2 in the 

congregation which he could not find in himself in his state of mind at 

that time. He wrote of his suffering and inner struggle: 

Having been naught by a fiery Methodist preacher how to obtain this 
unspeakable gift of spirit, I applied myself earnestly at the -vrork, 
focusing my mental vision upon my "deceitful heart", meanwhile 
blinding my eyes to Huxley, Carpenter, and Gegenbaur, as to visions 
which were infernal in their origin. But Alas! the welcome voice 
"thy sins are forgiven thee' was not to be caught either by my 
physical or mental or spiritual tympanum. • • • My disappointment 
was indeed sore. Shall I explain away ttrevivalstt as a sort of 
Hypnotism, phenomena psych~electrical in their origin; or is the 
prof'undi~. y of my depravity the real cause of my non-susceptibility 
to them?iil 

The other thing that he experienced at the Great Gathering 

was the "hedonistic view of the freedom of spirit engendered among the 

congregationu.4 Christian teaparties and dinner-parties, free communions, 

and free love bewildered the country boy, ~anzo Uchimura who had thought 

more of "grave responsibilities of conquering the dominion of darkness 

aroupd" him than of Christian social parties. During this stay in "the 

Turkish-bath-society of metropolitan Christianity11 ,5 he found that his 

religion was rapidly inclining toward sentimentalism. 

His reference to his "success in scientific experimentstt was 

apparently in connection with his great contributions to biology and 

• • • • • • 

1. Ibid., p. 69. 
2. Ibid., p. 71. 
3. Ibid., p. 72. 
4. Ibid., p. 73, 74. 
5. Ibid., p. 72. 
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ichthyology which be made while be was working in the Office of 

Commissioners of Colonization and later in the Agricultural Commerical 

Office. Research in the culture of ear shells, in the development of 

herring, and a number of other achievements are his outstanding contri-

butions to the Japanese Academy of Ichthyological Science. It was 

Kanzo Uc:b..imura who edited the Pices catalogue in Japan including in 

it five hundred and ninety-nine different kinds of fish. He delivered 

a number of famous academic lectures for the Ichthyological Academy 

among which was one entitled "The Relation between the Fishing Industry 

and Neteorology" and another "The Relation between the Fishing Industry 

and the Railroads".l 

In spite of these successes he could not make up his mind 

which he ought to choose as his life work among the three, biology, 

ichthyology, or Christian evangelism, in order to be useful both for 

God and for human beings. "The sentimental Christianityn toward which 

he could not help being inclined in the Christian Gathering in Tokyo, 

and also the unsettled state of his mind concerning his life work made 

the vacuum in his heart larger and more conspicuous. He finally began 

to dream of going abroad and of visiting Christendom in order to fill 

this vacuum in his soul. He wrote of his dream as follows: 

Failing to find the desired satisfaction in my own land, I 
Rasselas-like, thought of extending my search to a land differently 
constituted from my own,--even to Christendom, where, Christianity 
having had undisputed povTer and influence for hundreds of years, 
must, I imagined, be found Peace and Joy in a measure inconceivable 

• • • • • • 

1. Michitaka Uda, 11Kanzo Uchimura and Ichthyolo61.cal Science, 11 Monthly 
Pamphlet of the Works of Kanzo Uchimura, No. 21, p. 2. (Trans. by 
the writer. ) 
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to us of heathen extraction, and easily procurable by any sincere 
seeker after the !ruth.1 

b. Failure in His First Marriage. 

It may have been because of the inner vacuum in his life that 

Kanzo Uchimura accepted the love of a girl who was called Taka Asano. 

After some difficulties, in March, 1884, he married Taka Asano being 

sure that God had given him the girl as his life partner. 

But the marriage lasted only seven months at the end of which 

Uchimura, after much consideration and suffering, came to the decision 

that he must divorce his wife. He was so ashamed of his error in 

choosing his wife that he wrote in a letter to a friend, "Any man errs, 

but I who made such a great mistake, am lower than an ordinary man". 
2 

The disappointment and shame which filled his heart in this bitter 

experience o.f being deceived by one wllc:mhe trusted is well described 

in a letter to his closest friend, Kingo Miyabe. Kanzo asks hi$ 

.friend to pra.y that God might lift him up from his despair. He also 

adds that his parents and some of his friends after talking over some 

ways for taking away the shock of the experience, have advised him to 

leave the country .for awhile.3 

Thus twenty-three year old Kanzo Uchimura, who had been 

strong enough and patient enough to establish the Sapporo Church, and 

who was bright and earnest in scientific resea.Tch, prepared to cross 

the Pacific being almost in despair of life. He expressed his feelings 

• • • • • • 

1. Uchimura, The Complete Works, Vol. 15, p. 77, 
2. Uchimura, The Works of Kanzo Uchimura, Vol. 18, p. 119, -{Trans. by 

the writer) • 
3. Ibid., p. 103-106. 



I 
I 
1~ 

I 
r 

• I 
I 
I 
I 
I 
I 

I 
I 
I 
I 
I 
I 
I 

-27-

in a letter as follows: 

To me, the universe is full of inharmony, contradiction and heart
lessness• Life is only an Tilusion. 'l'he surface is lovely and 
attractive, but take off the veil, and we will see all kinds-; of sad 
and horrible sights beneath.1 

2. His'Aim in Going Abroad. 

Though his motivation to leave Japan seemed to be sentimental 

and a way of escape, his reason did not leave his emotions the control-

ling factor. By the time of his departure his aim to go abroad was 

formed very clearly in his mind. He knew of all the difficultieB which 

would come along with his going abroad--departure from the beloved ones, 

too much expense for him, wandering in a strange country without a 

penny. In spite of the difficul tieB, what impelled him to take this 

bold step was more than a search after personal satisfaction. He wrote 

in his book, How I Became .1! Christian,his aim in going. 

'l'he land which gave me birth requires from every one of its youths 
some unstinted contribution to its honor a.ri.d glory; and that I 
might be a faithful son of my soil, I needed experience, knowledge, 
and observations extending beyond the limit of my country. To ~ 
a man first, and then a patriot, was my aim in going abroa:d.z-

In another article called Ruzanroku (A Record of Ex:ile) in which Kanzo 

wrote of his experiences in the United States, he said: 

1. 
2. 
3. 

In the autumn of the fourteenth year of Meiji (1884), I 
went to Americawith a strange aim. It was to observe the result 
of Christianity revealed practically in philanthropic work in 
Christendom.3 

Ibid., p. 
Uchimura, 
Uchimura, 
writer). 

. . . . . . 
105. 

The Complete Works, Vol. 15, p. 78. 
'l'he Works of Kanzo Uchimura, Vol. 1, (Trans. by the 
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Both aims expressed here were essentially the same for the 

second was included in the first being contained in the phrase, "I 

needed ••• observations". 

3. His Departure. 

Kanzo's father who had been already converted by his son 

sent him out with cheer and ~od 1 s blessing. 

Where I see not, Jehovah seeth; 
Where I hear not, Almighty heareth. 
Go my son, be not 1fraid; 1 
He thy help, there, as here. 

This poem was written by his father in Japanese and later translated 

by Kanzo into English. His father gave it to his beloved son at the 

time of the "heart-rending"2 departure. How often Kanzo repeated this 

poem to himself and how rm1ch he was strengthened by it. For he was 

after all just a country lad who had left his ow small familiar land 

for a vast continent completely strange to him, and although he 

possessed a great ambition yet he had no idea how he would atta1.n his 

goalS' in the new' world. 

4. At an Asylum for the Mentally ID. 

On the da-wn of November 24, 1884 Kanzo Uchirmlra arrived in 

San Francisco nineteen days after he had bid farewell to his mother .... 

land which he had loved so much that he had had to leave it. He went 

soon to the east coast where he was met with a warm and kind welcome 

• • • • • • 

1. Uchirmlra, The Complete Works, Vol. 15, p. 78. 
2. Loc. cit. 



I 
I 
I 
I 
I 
I 
I 
I 
~I 

. '.'.·a· ~' 
f 
tl,, 

:,, 

;.·.·.·.·.·1·.· ;~ 

~I 

'I 
I 
I 
I 
I 
I 

-29-

by many Christian friends. One of them, Isaac Newton Kerlin, the 

director of the State Asylum for the mentally ill at Elwyn, 

Pennsylvania, found work for him as an attendant in the asylum. Kerlin 

kindly offered him the job until the coming September when Kanzo might 

have a chance to get into some college. 

Thus his aim "to observe the result of Christianity revealed 

practically in philanthropic work in Christendom" was going to be ful-

filled unexpectedly soon and furthermore in an unexpected way. 

This section will describe Uehimura 1s work in the asylum, 

the deep influence of Dr. Kerlin on him, and the inner struggle from 

which he suffered far more than from the hard physical work of the 

asylum. 

a. Work at the Asylum • 

Uchimura was probably quite shocked with the sudden change--

from an officer in the L~perial Government to an attendant in an 

insane asyllli"ll. However he did not mind at all, for he wrote, nthe 

Carpenter son of Nazareth taught me now an entirely new view of 

life. n1 

In the asylum he worked for eight months for a weekly wage 

of sixteen dollars. His job was to take care of twenty-two patients, 

feeding, clothing, sending them to bed, and bathing them. Besides 

this, Kerlin, with thoughtful concern for Kanzo, appointed him as 

"an assistant to a German woman who taught the lowest class (those 

•••••• 

1. Ibid., P• 97. 
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who could not count above the nmaber four) n1 so that Kanzo coul<f 

understand the principles of the education of the mentally retarded. 

His hardships, mental and physical, during the life with 

the inmates of the Asylum must have been beyond imagination. Yet, 

it is amazing that in the fourteen letters which he sent to his 

family and friends from Elwyn and which are edited in Volume Eight-

een of The Works of Kanzo Uchimura, there is hardly any mention of 

hard work outside of five short passages. His memories of the past, 

both doubt and hope for the future, inner struggles regarding the 

Christian faith, impressions of books he read, and kind friends 

around him are the topics of the letters. 2 

b. Kerlin and Uchimura. 

"While at Elwyn Uchimura: wrote, 11Bu.t aside from my internal 

struggle, my life in the Hospital was very far from being unpleasant•t.3 

He W'a.S able to write this because of Dr. Kerlin, whom he came to count 

as one of his closest and most trustworthy friends. It is very in

teresting that Uchimura regarded Kerlin as the one who humanized him. 4 

How important a work Dr. Kerlin accomplished in the heart of Kanzo 

Uchimura is revealed in the following excerpt from his writings. 

It was:; his systematic thought. • • his well-directed will. • • 
his administrative skill • • .--all these made him a wonder and 
a study to me, such that I never have seen either in my homeland 
or anywhere else. If he helped me not in unriddling the tough 
religious doubts with which I was then affiicted, he taught me 

• • • • • • 

1. trchimura, The Works of Kanzo Uchimura, Vol. 1, p. 225, 226, 
(Trans. by the wri tar) • 

2. Ibid., p. 109-152. 
.3. Uchimura, The Complete Works, Vol. 15, p. 97. 
4. Ibid., P• 99. 
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how to make the most out of n:r;r life and religionr that Philan
thropy ••• is of but little practical use in this practical 
world, unless it has a clear head and an iron will to make it a 
blessing to the sufferi.ri.g humanity. No courses in "Practical 
Theology" could have taught me this invaluable lesson so well and 
so impressively as the living example of this practical man. He 
it was who rescued me from degenerating into that morbid relig
iosity (if I may so call it) Yherein those so afflicted 

"Sigh for wetchedness, yet shun the w.retched, 
Nursing in some delicious soli tude 1 
Their dainty loves and slothful sympathies. " 

The friendship between Dr. Kerlin and Uchimuralasted until 

the death of the former. Though they were different in age, race, 

nationality, and temperment, the God they believed in was One and 

the trust they had in each other made them very good friends. 

c. Inner Struggle. 

According to his book, How I Became .{! Christian, the most 

conspicuous experience of Uchimura at Elwyn seemed to be his inner 

struggle in the Christian fa1.th. His diary of the first day in 

1885, the first day of his work in the a~lum, reads as follows: 

Jan. 1, 1885 - Cold. Last night felt much about "justi
fication by faith"! Was on duty during night. The first time I 
took up the work of caring the sick. I thanked God that He 
opened a way for me. 

The first day as an attendant in an asylum. The long 
cherished line of labor, hallowed by the names of John Howard, 
Elizabeth Fry, and innumerable other saints and saintesses, was 
now opened to me. Indeed, I felt I became a saint myself. BUt 
already from the very beginning of this my attempt to justify 
myself by "the works of the law", a voice said deep down in my 
bosom.t ''a man is justified by faith without the deeds~ of the 
lawn.~ 

Though Uchimura had been converted to Christianity and baptized nine 

years before, his real conversion was a slow gradual process. The 

. . . . . . 
1. Ibid., p. 98, 99. 
2. Ibid., p. 103. 



I 
I 
I 
I 

-32-

problem of sin and salvation troubled him all the time, which made 

him devour the Bible and other books in his spare time while at 

Elwyn. 

The other factor that made him think much and doubt much 

came from the outside not from within himself. This was the problem 

of denominations. A little less than two months after he landed in 

America he had apparently been asked to choose a denomination by a 

few theologians from different groups. His diary of February four

teenth and eighteenth, in 1885, reads as follows: 

Feb. 14 - • • • The poor heathen-convert is· at loss 
which to make his own; so I made up my mind to accept none of 
them. What mortals under heaven can make a "right-choice" out of 
dozens and scores of denominations, each having its own merits 
and demerits? Why torment a poor convert. • • and persuade him 
to be "dipped", when authorities equally as great and pious 
maintain that even sprinkling is not necessary for his eternal 
salvation. Be merciful to the poor convert, ye Christian at 
home", and be broad. 

Feb. 18 - Much doubting; not a little troubled. My 
heart must be fixed upon God. Men t s opinions are various, but 
God's Truth must be one. Unless taught by God Himself, the true 
knowledge cannot be obtained. 1 

It should be noted here that Kanzo and his friends had 

already been perplexed about denominationalism in Sapporo, which 

caused them to create their new church. Now again in the United 

States, with its denominations so numerous that some of them Kanzo 

had never even heard of, he was faced with the problem of deno:min-

ationalism, and was again troubled by it. 

5. At Amherst College. 

• • • • • • 

1. Ibid., p. 104, 105. 
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The climax of Kanzo Uchimura's life in the United States 

was his study at Amherst College. For it was at Amherst that Kanzo 

came to know Dr. See~, the president of the college, without whom, 

according to Kanzo, his forty years of evangelical life would never 

have been. 

In this section the writer will attempt to focus clearly 

the relationship between Dr. See~ and Kanzo Uchimura introducing 

it with a brief statement showing the reasons why Uchimura was led 

to enter Amherst College. 

a. Reasons for Entering Amherst. 

Kanzo 1s wish to study in a college was at last realized 

when he was admitted as a student to Amherst College in New England. 

His acceptance was largely due to Mr. Niijima who graduated from 

Amherst in 1870 as the first Japanese student to get a B.s. in a 

Western college. From Kanzo's letters to Niijima written in 1885 

it is evident that Niijima wrote a letter to Dr. Seely, the president 

of Amherst, to introduce Kanzo to him, and this helped to make the 

matter of his admittance go smoothly.l 

However this was on~ the immediate factor leading to 

Kanzo's entrance into the college. There was, besides this, a much 

deeper and more important motivating force at work in Uchimura's 

mind and heart which caused him to choose Amherst. The name of 

Dr. Seely, the president of Amherst Colleg~was quite familiar to 

Uchimura, and was held with respect in his heart from as far back as 

• • • • • • 

1. Uchimura, The Works of Kanzo UChimura, Vol. 18, p. 162-169. 
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the time when he was- studying in Sapporo College. The wish to meet 

Dr. Seely and study under his instruction had been his dream since 

then. This early knowledge of Dr. Seely was- apparently given by Dr. 

Clark, the same man "t>rho had had such a deep and lasting Christian 

influence on sapporo College. Dr. Clark was also a graduate or 

Amherst College and had been teaching there before he came over to 

Japan. Hence it can be assumed that Dr. Clark introduced Dr. Seely 

to Japan and especially to the ambitious youth in Sa.pporo College. 

Uchimura wrote that while he was a student in Japan that 

he had chances to read books written by Dr. Seely and that he had 

great pleasure in memorizing his writings. He agreed with Dr. 

Seely's opinions on education in Japan, which had been sent to the 

Educational. Office in Tokyo. He was' interested in Dr. Seely's 

opinions on Evolution and thus already was "one of his humble students 

before he ever met him in person".
1 

Through Dr. Seely's books, through Dr. Clark, and through 

~~. Niijima, the yearning for Amherst College was rooted deeply in 

Ka.nzo's heart. This was what made him decide to choose Amherst 

College though he was advised by Mrs. Kerlin to go to Harvard to 

study politics~ economics, and even though he had the opportunity 

to go to Cambridge or the University of Pennsylvania with certain 

financial aids. In a letter to Niijima dated June 2, 1885, he wrote: 

• • • :MY soul longs for "Amherst". I want to carry on 
rrry study which I started five years ago, that is interpretation 
of the Bible by biological and geological facts ••• 2 

• • • • • • 

1. Ibid., p. 243, (Trans• by the writer). 
2. Ibid., p. 151, (Trans. by the writer). 
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In this way Uch:imura was able to study at Amherst College, 

and learned from its school life more than he had ever expected. A 

report of this life especially on the subjects t~ught and the classBS 

attended, is given in his book Ruzanroku. 

b. Dr. Seely and Kanzo Uchimura-. 

Though there is little space to tell of Uchinn.lra' s school 

life which was so enriching for him, it is not possible to pass over 

without a pause the friendship between Dr. Seely and Uchimura. For 

the influence of Dr. Seely on Kanzo Uchimura v.re.s such that he later 

wrote, "the Lord revealed Himself to me through Dr. Seely so that I 

was really converted, that is turned back, there".1 

At this point it ought to be recalled that Kanzo Uchimura 

was troubled with the problem of sin and salvation 'While he was 

working in the Asylum at Elwyn., There he was engaged in what he 

called philanthropic 1-rorks believing that in so doing he would be a 

good Christian. Yet he found that not only could he not find real 

joy and peace in his soul, but also that he suffered from his own 

selfishness ttto put my flesh in subjection and to so discipline my-

self as to reach the state of inward purity, and thus inherit the 

kingdom of heaven". 2 

With this agony in his heart Uchimura came to Dr. Seely 

and in him saw at last true Christ-likeness. A short article en-

titled, ttThe Teacher Who Has Given Me Faith", tells how he met God 

. . . . . . 
1. Uchimura, The Complete Works, Vol. 15, p. 131. 
2. Ibid., p. 97. 
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through Dr. Seely • 

I hoped to see rrr:1 ideal Christian in him. But unexpectedly he 
wast completely different from that ideal. It was not scholarly 
kn01idedge, dignity, or activity, but it was child-like humility. 
that I saw in him. He was- great in theology and philosophy, yet 
that greatness was not written upon his face. I saw that he 
presented all his greatness and his scholastic knowledge to J'esus 
Christ. Through this rrr:1 view of Christianity was changed complete
ly. I felt as if I had come in contact with a new Christianity. 
One day Seely called me in and said, "Uchimura, it is not good 
that you look into you.:rself. You should look outside of your ow 
heart. Why don't you look up at Jesus Christ who redeemed our 
sin on the Cross instead of looking into yourself? What you are 
doing is acting like a child who pulls up the root of a plant 
after he has planted it in a pot, to make sure whether it is 
growing or not. Why don't you ¥rust God and Sunshine, and wait 
for your growth without worry?" 

Kanzo 's soul was- awakened by these words of Dr. Seely. 

Shortly after this encounter he wrote in his dairy: 

March 8 - Very important day in my life. Never was· 
the atoning power of Christ more clearly revealed to me than it 
is today. In the crucifixion of the Son of God lies the solution 
of all the difficulties that buffeted my mind thus far. Christ 
paying all rrr:f debts, can bring me back to the purity and innocence 
of the first man before the Fall. Now I am God's child, and my 
duty is to believe Jesus• For His sake, God will give me all I 
want. He will use me for His glory, and will save me in Heaven 
at last.2 

Dr. Seely thus became Kanzo' s spiritual father. It should 

be added that Dr. Seely taught him not only Christiariity but also 

the importance of learning, learning which comes from faith. At 

the same time Kanzo was warned of the danger of scholarship which 

is not attended with faith. This advice Uchimura kept all of his 

life. 

His New· England college life which he "entered in heaviness 

• • • • • • 
1. Uchimura, The Works of Kanzo Uchimura, Vol. 1, p. 399-400, 

(Trans. by the writer). 
2. Uchimura, The Complete Works, Vol. 15, p. 120. 
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of heart" came to an end with triumphant gloryings in his Lord and 

Savior when in July, 1887, after two years of college, Kanzo gradu-

ated with the degree of B.s., in spite of his position as a special 

student. 1 During the two months of summer vacation he st~ed all 

alone in the dormitory to prepare for entrance into a theological 

seminary in the coming September. Recalling this time he wrote: 

The time thus spent was the best I have had in my life. Serene 
loneliness, beautiful natural surroundings, constant presence of 
God 1s Spirit within me, reflections upon Past and Future,--indeed 
the whole hill was beautified into a Zion, a Home of my God.2 

Kanzo left Amherst and Dr. Seely on September 13, 1887 and with 

lingering steps turned toward Hartford Seminary. 

6. At Hartford Seminary. 

In spite,ora prejudice against ministers and priesthood 

Ushimura determined at last to study in a Seminary. The decision he 

made to enter seminary was prompted by "the contact with Clergymen 

of high and noble order 11 • .3 Dr. Seely was, of course, one of these 

because he was a minister and theologian. Besides this influence 

from the outside, Uchimura himself had begun to understand that 

theology was not hollow and non-utilitarian, for the sense of the 

reality of his spiritual e~eriences was increasing in him.4 Kanzo 

justified his study of theology as follows: 

1. 
2. 
3. 
4. 

Indeed I saw the reason of my hatred of Theology. If spirit is 
real, as rice and potatoes are real, why despise Theology and 

. • • • • . 
Ibid., p. 131. 
Ibid.' p. 133. 
Ibid., p. 135. 
Ibid., p. 136. 
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praise Agriculture? If it is noble to grow corn, and feed myself 
and my hungering fello"Wmen with the fruits of God's Earth, why 
ignoble to learn of His Laws to appropriate His Spirit t¥ our
hungering souls, and be made nobler and manlier thereby? 

In another place Uchimura questions thus: 

If, as its etymology indicates, Theology is the science of God, 
what true sons of Adam can excuse themselves from reverential 
study of the same? What science of God's universe is not 
Theology? And what actions of man can be right and true if not 
guided by the science of God? 0 My Soul, be thou a theologue 
then.2 

However, poor health obliged him to give up his study of 

theology at Hartford Se.minar,y after only a few months. In a letter 

to his father dated January 2.3, 1888, he revealed his illness telling 

of how he had been troubled with chronic insomnia for a half year and 
.3 

of how he felt fatigued with his life in the United States. Kanzo 

took the doctor 1 s advice and decided, after much prayer and consider--

ation, to leave seminary and go back to Japan putting to an end his 

twenty-two years of school life. Later, in looking back at this 

experience, he was able to discover the wisdom and reasonableness of 

God's Providence in it. For Uchimura came to the conclusion that 

seminaries and trained ministry were not the essentials which 

Occidental Christianity made them. He expressed this view very 
-,, 

clearly in the following paragraph: 

American seminaries, established expressly to train young men 
for American churches, are not the fittest places to train one 
destined for fields otherwise circumstanced than that country. 
Besides the exegetical studies of the Old and New Testaments, 
much that is taught in these seminaries may be dispensed with 

. . . . . . 
1. Ibid., p. 1.36, 1.37. 
2. Ibid., p. 1.36 • 
.3. Uchimura, The t.J'orks of Kanzo Uchimura, Vol. 18, p. 208. 
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without detracting much from the usefulness of practical workers 
in missionary lands •••• Not sceptic Hume, nor analytic Baur are 
1.re to grapple with, but with the subtilities of Hindoo philoso
phies, the non-religiosities of Chinese moralists, together with 
the confUsed thought and actions of new-born nations, material
istic in their new'aspirations, but spiritualistic in their funda
mental conceptions. "Church•' in the common acceptation of the 
term as used by the Occidental Christians is wholly un...'lmown 
among rrr:r countrymen, and it is yet a grave question whether this 
institution, valuable though it doubtless is in other countries 
can be planted with any hope of stability among the people to 
whom I belong. The method of moral and religious teanhings to 
which we have been accustomed during twenty centuries of our 
national existence is not that of sermonizing upon texts and 
delivery from pulpits. With us we make no distinctions between 
moral and intellectual trainings. School is our church, and we 
are expected to bring up our whole beings in it. Idea of 
specialty in religion sounds extremely odd, and even repulsive 
to our ears. 1 

A further passage concerning this problem of the church and its 

ministry is important here because the ideas expressed in it throvr 

much light on later actions and words in the life of Kanzo Uchimura• 

And what about means and arts of soul-converting, church
member-making, and other similar business? A soul converted to 
Christianity by means and arts can be reconverted to heathenism 
also by means, and arts. We in this materialistic century make 
too much out of environments. Darwinism seems to have converted 
Christianity at last. Good choirs, pleasant church sociables, 
young ladies-·' basars, free lunches, Sunday-school picnics, - all 
such are now considered as important means to keep up spirit, and 
much of "Pastoral Theology" seems to be occupied with such 
business.2 

So ended the p_eriod of stttdy and learning in exile with the 

achievement of the aim which had been in his mind when he set forth. 

In the three years in which Kanzo Uchimura YaS in America there were 

sown the seeds of true faith, true disciPleship, and prophetic call

ing. Much of what occured in later years in the ministry of Uchimura 

• • • • • • 

1. Uchimura, The Complete Works, Vol. 15, p. 141, 142. 
2. Ibid., p. 142. 
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had its roots in these fruitfUl yet bitter years of study abroad. 

F. Ministry 

1. Background of the Times. 

P.apid advance and change which came with the establishment 

of new ideologies and organizations, new institutions, national and 

Christian, would require hundreds of pages to properly describe. 

But here the details need not be narrated as the desire is to mention 

only roughly the trends of the period, considering especially those 

events which had a close relationship to the activities of Kanzo 

Uchinmra. 

During the time of Kanzo' s stay in the United states there 

was established the so-called Meiji Absolutism \-lhich was in force 

for about twenty years. The Imperial Constitution, which vtas· promul

gated in 1839, the year following Kanzo's return to Japan, and the 

Imperial P.escript on Education, issued the next year, were the most 

important documents of the period. As constitutional government, 

which gives the peoplce the right to participate in their politics, 

contradicted the fundam~~tal principles of Absolutism, they had to 

be harmonized by establishing a class system at whose top W'S placed 

the emperor, and then by teaching an ethic of obedience to the Emperor 

whose line of divine succession was unbroken for ages eternal. Thus 

the Constitution was formed purposely to emphasiz~ the Emperor as the 

source of all authority and sovereignity. This was called Tennoism. 

The ethic contained in the Educational Rescript not only was the 
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standard of the moral code, but also it enlightened the people on the 

theory of Tennoism.. This absolutism. of the Tenno system could be 

interpreted as ~ kind of Nationalism standing against Westernism. which 

was also a parallel ideology at that time. 
1 

Through victory in the Sino-Japanese war (1894-1895) this· 

nationalism came into force more strongly, and militarism being added 

to it, was developed further into the concept of the divinity of the 

Einperor. 

The victory in the Sino-Japanese war also helped Japan to 

take her place among the powers of the World. As a consequence 

foreign funds began to be invested in the country which resulted in 

the great development of modern Japanese capitalism. This capitalism 

together with militarism drove Japan to another war, namely the 

Russo-Japanese war (1904-1905). It wa.s success in this war 'Which 

laid the foundation for Japan 1 s later policies of military expansion 

and conquest. 

Thus the latter part of the period of Heiji was rather 

chaotic. Yet an examination of each ism, Westernism, Nationalism., 

Militarism, Capitalism, Socialism, and Naturalism reveals the fact 

that each one had a reason for its development and there was a cause

and-effect relationship among them. 

It is interesting to see how Protestant Christianity, new 

to Japan, fUlfilled its mission during this half century, standing 

against all these ideologies also new to her. Uchimura vras one of 

• • • • • • 

1. Hisayama, 1·1odern Japan and Christianity, The Period of Meiji, 
p. 180. 
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the Christian men of this period who left his unique footprints in 

the Japanese Christianity of this period. 

Although Emperor Meiji was absolute, he was such a man of 

ability and power that it was said that but for him such a great 

transformation in Japan could not have taken place. The Emperor 

died on July thirtieth in 1912 after a reign of forty~five years. 

The Taisho Emperor, who succeeded his father, the Emperor Meiji, was 

on his throne for fifteen years until the time of his death on 

December 25, 1926. 

The most significant event of this period was the outbreak 

of the First World War (1914-1918) which changed the condition of 

Japan as well as of the world. The war gave Japan an opportunity 

for "fishing in troubled watertt, and she kept on using a policy of 

aggression toward China. As a natural result capitalism came into 

full sw~, and epicurism and moral decadence began to prevail with 

the new riches. Americanism was welcomed, and here and there patches 

of shallow imitations of America could be seen in the lives of the 

people. An inferiority complex to Western countries Which gave 

rise to this Americanism, and a superiority complex to China were 

the two elements Which stood out when the culture of this period 

is examined. It has been said that in this period one can see the 

core of the crisis which came upon Japan in the years of the Second 

World War.l 

At this time Kanzo Uchimura sensed this coming crisis for 

• • • • • • 

1. His~ama, Modern Japan and Christianity, The Periods of Taisho 
and Showa, P• 7. 
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his nation, and so he started a movement related to the second coming 

of Christ. In this respect it can be said that Uchimura was a prophet 

who, like the prophets of old, warned and prophesied the destruction 

of his nation which actually came fifty years later. 

One more event which should be mentioned here, is the great 

earthquake in Tokyo which occurred on September first in 1923. The 

fire, which was caused by the earthquake, destroyed most of the city 

of Tokyo. Seeing this ruin Uchimura cried out in his article ttA 

Sample of the Last Day 11 : 

••• suppose the angel had passed Shimbashi and Ueno (the district 
for amusement) with the sword of judgment on his waist on Aug. 31st, 
the day before the great earthquake. Could he have found a single 
house which is necessary for the establishment of the Kingdom of 
God? I don't think there was any • • • As it is written in the 
Bible, the angels would have said, nYea, 0 Lord God, the Almighty, 
true and righteous are thy judgments." (Rev. 16:7)1 

It is easy to see from this passage that what was in the mind of the 

prophet, Uchimura, and what could not keep his mouth closed was a 

sense of sin in the Japanese people including himself. 

Thus this period superficially appeared modernized and 

peaceful, but beneath the surface were many problems and crises which 

were carried into the Showa period, the period of the present Emperor, 

Hirohito. 

2. As an Educator and Social Reformer. 

When Uehimura left the United States he felt inspired to 

serve Japan by sharing with his people the Gospel of the Cross which 

• • • ••• 

1. Uchimura, The Works of kanzo Uchimura, Vol. 4, p. 367-368. 
(Trans. by the writer). 
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he had experienced with his, whole person while he was at Amherst 

College. However by the time he really began his life as a pure evan

gelist in fUlfillment of his inspiration, he had gone through bitter 

and publicly violent experiences as an educator, an author, and an 

editor of a newspaper. 

This section will describe this life of his before it was 

shifted into fUll-time evangelism. 

a. Failure as an Educator. 

14any of the Christians in Japan were waiting for Uchimura's 

return from America with great anticipation. Niijima wanted him to 

come to his Doshisha University, but this Uchimura refused to do, 

because he did not agree with the financial policy of the University 

which depended on foreign support. So the first job Uchimura got 

after returning from the United States was as temporary head teacher 

in Hokuetsu Gakkan, a boys high school in Niigata. This school was, 

according to what Kanzo heard before he actually went and saw it, 

ttestablished and supported by volunteers of the Hokuetsu district and 

aimed at higher general education with the spirit of Chrj_stianityn.1 

In reality an American Congregational missionary, Doremus Scudder, 

and some other missionaries were helping in this school. 

However Uchimura had to leave this new job after only three, 

months. Because he had a different idea from the missionaries'' of 

what Christian education was, and because he was against the volunteer's 

• • • • • • 

1. Uchimura, The Works of Kanzo Uchimura, Vol. lB, p. Z81, (Trans~ 
by the writer). 
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financial dependence on a foreign mission board which was contrary 

to the original principles as he had heard them, he had a difficult 

time as the head teacher. In recalling the event, he wrote, "Even 

though I am a Christian, I have been isolated from the foreign 

missionaries since then.nl This also shows his strong emotional 

feelings, one of his distinguishing characteristics. 

In his thirtieth year, in 1890, Kanzo began to teach 

English and physical geography in the First High School in Tokyo 

where only the brightest boys were allowed to enter to prepare for 

Tokyo Imperial University, the best university in Japan. 

Here again he went through experiences which revealed his 

strong character. One day, in the fourth month after he became a 

teacher of this school, there occurred an event which shocked the 

entire nation. This was the so-called "Lese-11ajeste affair" in the 

First High School. The details of this event and its ana~sis will 

be left for a later chapter, but the simple fact of the case was 

that Kanzo Uchimura did not bow before the seal of the Emperor on 

the Imperial Rescript on Education which was being presented at a 

special ceremony in the school. Uchimura wrote, in a letter to Bell,2 

• • • • • • 

1. UChimura, The Works of Kanzo UChimura, Vol. 1, p. 362. (Trans. by 
the writer). 

2. David c. Bell. Bell was one of Uchimura 1s closest friends whom he 
first met in Washington during his stay in the United States. The 
meeting came about entirely by chance while they were riding a 
horse-drawn car in the capital city. Uchimura fell into conversa
tion with Bell and continued on after alighting at their destina
tion for about fifteen minutes. Then they exchanged addresses and 
parted to meet only two other times--one in Boston, and much later 
again in Japan. But over the years correspondence between the two 
friends occurred frequently. Seventy-nine of his letters to Bell 
are included in the nworks of Kanzo Uchimuratt. Bell, a deep~ 
religious man, supplied Uchimura with much literature and thus 
deeply influenced his thought and spiritual development. 
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all that happened on that d~, and explained why he did not bow.l 

As a Christian, his conscience did not allow him to worship the 

Emperor. 

Unfortunately when the event gave rise to a great public 

discussion, Uchimura developed a severe case of pneumonia which shut 

him up in bed for more than a month. He was dismissed from the First 

High School in the beginning of February because he was considered a 

disloyal and unfaithful citizen. So it was that Kanzo Uchimura, who 

had had to leave Hokuetsu Gakkan because he was a patriot rejecting 

foreign interference, now was being called "traitor", a name which he 

had never thought he would have to bear. 

This event at the First High School was followed by a very 

sad personal loss. On April 23, 1891, Kazuko, his young wife whom he 

had married the year before, died, worn out from the long hours of 

nursing him in his severe illness. Because Kazuko left her husband 

with the cry of tttraitor" all around him and in such distress, some 

people call this period llhis dark d~s n. But Kanzo himself, in his 

dark valley, not only found a refuge in God, but thanked Him for 

giving him those trials. His book, Kirisutoshinto ~ nagusame 

(Christian Comfort),published in 1893 was his account of the faith 

which he learned from God through his experiences of the dark d~s 

from 1888 to 1892. 

b. As an Author. 

After the "Lese-Hajeste affair", he taught in a few schools 

• • • • •• 

1. Uchimura, The Works of Kanzo Uchimura, Vol. 1, p. 266. 
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here and there, but his enthusiasm was, he confessed, almost lost in 

the experience at the First High SchoOl. With the termination of his 

teaching at Kumamoto Eiwa School, Kanzo Uchimura· left the world of 

education. His feeling at this time was expressed in a letter to Bell 

dated, June 25, 1893. 

I feel very sorry to leave educational work now after preparation 
in the United States and five years practice in Japan •••• 
Everybody wants to take advantage of me, but the principles, dis
cipline, and training, that I want to apply to my educational work 
do not seem to be agreeable to either Christian missionaries or 
educators of this country. Therefore I am obliged to take this last 
means, that is, to engage in v.~riting with the convictions that I 
gained through ~ observations and experiences which I had in a 
foreign country. 

The articles and books which were published in this period 

are sufficient to show how much he used his pen for expressing himself 

instead of teaching from the platform in the class-rooms. Of course 

it should also be mentioned that he gave sermons and Bible study 

whenever he had a chance to speak the gospel of his Lord. All his 

writings of this period are collected now in the Works of Kanzo 

Uchimura, together with many of his later writings.. He said, humbly, 

that his writings were not counted as literary works, but his talented, 

powerful, and free expression, and furthermore his ideas, thoughts, 

and feelings, overflowing between the line~ draw the reader into the 

world of his experiences· and thoughts. It was during this period 

that "Justification of the Korean War" was written in English, and 

the book, How I Became a Christian, was published in Japanese, English, 

German, Swedish, Finnish, and Danish. Besides these, there were many 

. . . . . . . 
1. Uchimura, The Works of Kanzo Uchimura, Vol. 18, p. 325, 326, 

(Trans. by the 'I..Jri ter) • 
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other articles and books about which there is not space to write here. 

One personal event, in this case not tragic but instead 

happy, should be added here. In 1894 Uchimura became the father of a 

girl whose name was Rutsu (the Japanese equivalent of Ruth) and who 

was born to him as the child of his third wife, Shizu. This was 

followed, after three years, by the birth of his only son, Yusld., who 

became a source of great joy to Uchirnura. 

c. As an Editor. 

His life as a writer was carried on, in a different wa:y, 

when he was employed by the Manchoho, the most powerful daily news

paper compna:y in Japan at that time. Uchimura took charge of the English 

column as an editor-in-chief. 

Through the Manchoho Uchimura could now give his prophetic 

warnings to one-hundred-twenty thousand readers. He discussed such 

things as the policies of British and American colonialism, and 

politics and social problems in Japan. Social wickedness and moral 

decadence which prevailed in Japan at the time were pointed out by 

his sharp, strong pen. Some of the politicians and capitalists were 

perplexed by his writing, but the connnon people received some hope 

for a brighter-future from his words. He could really speak out for 

the heart of Christianity to both Japanese and English-speaking 

people, for he wrote not only in English but also in Japanese. 

Yet, in spite of this success, he still did not feel that 

he was doing his life work--that he was doing the right thing. Upon 

his resignation from Manchoho as the editor-in-chief, Uchimura 

launched, in the following year, a magazine called To5zo Dokuritsu 
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Z"asshi (Tbkyo Indipendent Magazine), the first issue being sent out 

on June 15, 1898. In the first and second issues' of this magazine 

Uchimura, the Editor-in-chief, explained its aims. 

Tokyo Dokuritsu Zasshi, with some English articles. 
Published two times every month--Tenth and twenty-fifth. 
Will discuss society, p-olitics, literature, science, 

education and religious problems, with honesty, freedom, and 
courage. It will not speak unless with strong conviction. No 
contribution will be accepted unless it is a unique and indepen
dent thought. There will be no criticism of books without thorough, 
careful reading of them. There will be no acceptance of advertise
ments which are not recognized as honest. The chief editor and the 
owner of the magazine will take responsibility for all that is 
written in the magazine.1 

From this passage it can be seen that Uchimura, with the help of 

other contributors was proclaiming Christian righteousness and moral-

ity although he had stopped writing in the newspaper. 

However, he apparently felt some lack of real spiritual 

l-J'Orth in this project, for he made plans to publish independently a 

magazine with less secular taste. Thus there soon appeared the 

monthly magazine The Biblical Study Which was published continually 

until his death. 

But before he entered the field of pure evangelism which, 

he was more and more certain, was his life work, he had one more 

chance to express his ideas and thoughts through the N'anchoho. He 

was invited by the Manchosha again to be a guest editor from 1900 

to 1903. He wrote much criticism on current topics attempting to 

fight against the wickedness of his world. 

Before the outbreak of the Russo-Japanese war, that is in 

. . . . . . 
1. Ibid., p. 393, (Trans. by the writer). 
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the year 1903, Uchimura proclaimed his belief in non-violence through 

the Manchoho and his magazine, The Biblical Study. For him this was a 

complete change for ten years earlier he had proclaimed a justification 

of the Korean War. But now he stood up as a believer in non-violence 

against the milita~ government and even against his Christian brethren 

among whom were The Reverend Uemura and The Reverend Ebina, two famous 

Christian leaders in Japan at that time.l 

It is natural at this point to wonder how Uchimura could 

proclaim this belief after his proclamation of the justification 

of the Korean War~ There seems to be some contradiction and waver-

ing as one examines his earlier statements and his words written 

during the Russo-Japanese War. However this is a problem v:rhich will 

be dealt with in a subsequent chapter of this thesis. 

Because the basic position of the Manchoho in regard to 

the Russo-Japanese War was one of support of the government and 

agreement with its war policy, Kanzo Uchimura handed in his resigna-

tion as an editor for the paper. Thus his life as an educator and 

an editor came to an end with his resignation from the Manchoho. 

3. As an Evangelist. 

In an article entitled ttMy Experiences in Social Reform 

Work 11 there is a section called nEntered into My Call at Last". 

The beginning of this section reads as follows: 

I felt hatred toward reform work which has been 
secularized. I decided to engage in something else which is 

• • • • • • 

1. Hisayama, Modern Japan and Christianity, The Period of Meiji, 
PP• 274-277. 
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not secularized and I discovered it in Christ--evangelism. 
But I should say one word about rrry Christianity. 

I believe in Christ and the Bible but I don •t belong to any 
Church or denomination. There is no Pope, deacon, or pastor 
who rules me. There~ore I have not got any permission ~or 
evangelism ~rom anybody ••• It is all right as long as I keep 

1 this Christianity which does not depend on ~oreign missionaries. 

So his work o~ evangelism, 'Which he took as· his call a~ter various 

other crisis experiences in li~e, had a real individual and indepen-

dent element. 

His; method o~ evangelism was centered in Bible study which 

took two ~orms. One was a group meeting ~or Bible study in his home 

and public places and the other was the publishing o~ his magazine, 

~ Biblical Study which has been mentioned be~ore. The name "Non

church Christianity" which people novr use in re~erring to Uchinmrar s 

~ollowers· vras given public acceptance a:fter Kanzo Uchinru.ra published, 

in 1901, a'little magazine entitled, Non-church. This magazine was: 

published continuously by Uchinru.ra up to the eighteenth number when 

it was discontinued at his wish. 

So his li~e at last came to be like the words written on the 

cover o~ his magazine 11Pro Christo et Patriatt. His ministry seemed to 

have been changed with the launching o~ the Biblical Study ~rom "Pro 

Patria et Christottto,"Pro Christo et Patria". The former part o~ his 

active li~e as a social re~ormer sprang ~rom his patriotism though 

there was basically a'. Christian spirit in his heart stimulating a 

sense o~ Biblical morality in Japanese hearts. But the latter part 

o~ his ministry i~S spent in pure evangelism for Christ because he 

. . . . . . 
1 • U chi..'lU.ll"a, The Works o~ Kanzo U chinru.ra, Vol. 1, p. 367, 368, 

(Trans. by the writer). 
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realized that pointing out the wickedness or sin of the Japanese 

people would not always be the way to bring them to repentance but 

could make their hearts harder and make them hypocritical in attempt

ing to cover their sins. He came to possess the conviction that a 

true reform can only result from changing the thinking of individuals 

through the study of the Bible. 

One thing which caused Kanzo Uchimura the severest agony 

of spirit and yet made his faith in the resurrection real was the 

death of his only daughter, Ruth, who was taken from him at the age 

of nineteen. Kanzo Uchimura himself delivered the address at her 

funeral and spoke of the day as her wedding, sending her to her 

HeavenlY Bridegroom. He became sure of Heaven, the resurrection, 

and eternal life through this bitter experience of personal loss. 

Up to this time Uchimura had not understood clearly the 

belief of the second coming of Christ. He, who believed in evolution 

as a scientist, had thought that the world of human beings would 

gradually evolve into the Kingdom of God. But, in reality, Uchimura 

saw evil increasing more and more with wars and moral degeneration. 

lie was pushed to the point where he could not but believe in the last 

judgment of the~orld with the second coming of Christ, and that it 

is by the second coming of Christ that we have eternal peace. 

As this revelation gradually dawned in him through the ex

perience of the loss of his daughter, there came the third and the 

last Change in his spiritual life. Looking back to these three great 

moments in his life Uchimura v7rote as follows: 

A great moment in my life was when I found myself, or 
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rather, was found by God,--to be a sinner. For years, my s~preme 
effort was to make myself pure and holy before Him. Another great 
moment was when I found rnw righteousness, not in me, but in Him 
who was crucified for my sins. For years, I tried to realize in 
myself and others the gospel of Jesus Christ and Hin1 crucified. 
A third, and perhaps the last great moment in ~~ life was when I 
was shown that ny salvation is not yet, and that when Christ shall 
appear again, then, and not till then, shall I be like Him. Con
viction of sins, salvation by faith, and hope of His coming,-
these ·Here three steps by 1:mich my soul -vms lifted to the joy and 
freedom of the heavenly vision.l 

At this point it should be mentioned that Bell, who had been 

Uc~1ura's life-long friend since their meeting in Washington, was the 

one who helped Uchimura experience his third great change. Bell, 

who was himself a firm believer in the second coming of Christ, did 

not let a single day go by when he did not pray for Uchimura. He 

sent books and magazines with articles concerning the second coming 

of Christ to Uchimura to encourage hinl to see the truth of it.2 

It was the outbreak of the First liorld ~Tar followed by 

America's participation in the war which disappointed Uchimura so 

greatly that he could not help but cry out to the people concerning 

the second coming of Christ, telling them to repent of their sin and 

to have hope in the Kingdom of God. UChimura was disappointed, in the 

first place, to think that the Christian countries of Europe vTould go 

into war, and, i~n the second place, that even America, which he believed 

to be a Christian nation, at the last minute, would declare war rather 

than, as he expected, buy out the warring nations by paying the damages 

of the war with her riches, and thus end it. 

Uchimura delivered quite a number of lectures on the second 

• • • • • • 

1. Uchimura, The Complete Works of Kanzo Uchimura, Vol. 15, p. 418. 
2. 1-1egumu Masaike, The Life of Kanzo Uchimura, pp. 265-266. 
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coming of Christ in Tokyo and other places in Japan during the 

years 1898-1919. The movement created a great sensation among the 

people of Japan. It might have been that at this time Uchinru.ra: was 

described as "a prophet who prophecies like a lion' s roar". 1 But 

the movement was 1UU1dered b,y strong opposition from some groups in 

the church. This Uchi:mura took as God's 1rul, and so, at last, he 

completely devoted himself to Bible study through his magazine, ~ 

Biblical Stugz, and a small group meeting at his house. Instead of 

giving lectures in public places, he gave himself to his magazine 

and his assa~bly. 

Uch:imura humbly confessed that he had understood only half' 

of' the truth of the Bible until he believed in the second coming of 

Christ. He expressed his joy and thanksgiving for the change in 

himself in the following passage: 

The reason why all the Bible was not clear to me vras not because' 
of a lack in my knowledge of' the words but because of the lack 
of~~ belief. I believed in God, in Christ as the Son of' God, 
in His salvation, resurrection, and ascension, but I could not 
believe in His second coming literally. So an important part 
of' the Bible seemed dim a~ if' I were looking at a mirror. • • • I 
have been depending on the Bible f'or f'orty years- (by the grace of 
God) but I have never appreciated it as I do now. Truly if we 
read the Bible in the light of' the belief' of' the second coming of 
Christ the Bible will be completely diff'erent. • • • The thanks
giving and Joy Hith which I am now filled cannot be described. 
Now I can hold the Bible to my breast as "l..fy Bookn just as f.:fartin 
Luther did.2 

Sb Kanzo Uchi:mura ministered to the Japanese people until 

his death through his Bible study having received a strong faith 

. . . . . . 
1. Yasusada Hiane, ttA Prophet Who Roars Like a' Lion", Honthly 

Pamphlet of The Works of Kanzo Uchi:murs, No. 15, p. 6. 
2. Uchi:mura, The Works of Kanzo Uchi:mura, Vol. 10, p. 167, 168, 

(Trans. ey the wi ter). 
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after passing through three great crises in his soul. 

G. Death 

From the time that the doctor told him that his heart was 

enlarged, Uchimura gradually beca:me weaker and >v-eaker. On March 28, 

1930, on an early spring day when the cherry blossoms, the symbol of 

the spirit of Japan, were beginning to open their pretty petals, his 

life was quietly translated from this earth to Heaven, his home for 

which he had been so often yearning. In accordance with his will, the 

Bible meeting was dissolved, and the publication of the Biblical Stud.y~ 

was discontinued. 

So passed a great man, prophet, teacher, reformer, evangel-

ist, from the troubled world of mankind. 

H. Summary 

"One morning the world was so surprised to see the country 

of Japan appear in triumph breaking her wall of old traditionn, 1 

said Tagore, an~Indian poet, who visited Japan in 1915. These ~rds 

express 'tvell the historical period in which Kanzo Uchimura: lived his 

seventy years of life. 

Throughout this chapter the writer has tried to present 

the life of Kanzo Uchimura against the background of Japanese history 

. . . . . . 
1. Hisayama, Modern Japan and Christianity, The Period of Taisho and 

Showa, p. 10, (Trans• by the writer). 
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by giving brief paragraphs at the beginning of each section where 

such background was necessary. In the first section of the chapter 

Uchimura1 s birth into a samurai family in a country of eight-million 

gods was described. 

This section was followed by the account of his discovery 

of one God instead of many gods, through the early American mission

aries. Here the material given was largely concerned with the 

activities and problems of his early Christian life in Sapporo 

Agricultural College. 

His life of exile in the United States including his moti

vation and aims for going abroad was discussed in the next section. 

It was shown how he learned 11practical theology" from Dr. Kerlin, 

how he found his spiritual father in Dr. Seely, and how he came to 

realize that he had to live as a patriotic Japanese Christian. 

In being a good patriot Uchimura failed to get along with 

the missionaries, and in being a good Christian he was cast out by 

the Japanese people as a traitor. And yet Kanzo Uchimura did not 

stop proclaiming Christian justice to Japan and to the world as an 

English editor of the newspaper Manchoho. The account of these years 

was briefly described in the last section concluding with his life 

of pure evangelism, in which he found his true calling from God. 

Though the period of the last section of his ministry covers 

fifty years, more than half of his life, the \·Jriter has not given nmch 

space to it for it will be discussed in greater detail in the succeed

ing chapters. 
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CHAPTER III 

K.ANZO UCHIMORA AND NON-CHURCH CHRISTIANITY 

A. Introduction 

After having examined the life of K~~zo Uchimura in some 

detail together with the brief historical background of his time in 

the first chapter, it is possible now to see some of the motivating 

causes which led Uchimura to form the Non-church Christianity 

movement. 

In this chapter the ~~iter will attempt to examine speci-

fically the causes which came both from without and within Uchimura, 

and which led him to formulate the Non-church concept. This will be 

followed by a brief description of how Non-church came to birth in 

the country of Japan as Uchimura's movement. The last section will 

.deal idth the principles of Non-church Christianity which Uchimura· 

maintained including its unique characteristic of New Protestantism, 

and with his vie'!.-TS of the church and the sacraments of Baptism and 

Cormnunion. 

B. Motivating Causes for the Formation of 
Non-church Christianity 

1. First Impressions in the U.S.A. 

Before Kanzo Uchimura visited the u.s., the image of the 

of the country i-Tas, in his mind, that of a Holy Land. ''My idea of 

-57-
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Christian America was lofty, religious, Puritanic,"1 confessed 

Uchimura expressing his reverence for Christendom and English-speaking 

people. The image becrune real when he at last becrune acquainted with 

D.r. Kerlin, Dr. Seely and other kind Christians on the East coast. 

Hm1ever he saw and heard that which he had never dreruned of as be-

longing to Christendom during his trip from the west coast to the 

east. He encountered racial discrimination and saw the world of 

mammon worship of which he had been told and yet had not been able 

to believe. A question of how Christendom could be this way was 

thus set within his heart. 

2. Disappointment in Seminary and the Church in the U.S.A. 

As has already been mentioned before, 2 Uchimura crune to 

the conclusion, at the end of his stay in America, that the organized 

church in America was too doctrinized, too institutionalized, too 

formalized, and too secularized, partly because of the general trends 

which were prevailing in America at that time, such as materialism, 

pragmatism and secularism. Qualben, in his general survey of American 

Protestantism treats the time when Uchimura stayed in the u.s. He 

characterizes it as follows: 

Chin-ch life becrune less revivalistic and individualis
tic, and more churchly and confessional. The churches founded 
their organizations on creeds, rather than on institutions. 
Materialism gained considerable ground. • • • Efforts have been 
rr~de to make church services more impressive and appealing by 
developing a greater wealth of forms with more fullness of 
ceremonial beauty.1 

. . . . . . 
1. Uchimura, The Complete Works of Kanz-o Uchimura, Vol. 15, p. 80. 
2. Ante, p. 38, 39. 
3. Qualben, A History of the Christian Church, p. 471. 
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This statement is quite in accord with Uchimura's view;. 

For him the real Christian faith was not a doctrine, or a creed, or 

worship ·in a beautiful church, but was meeting Jesus Christ with the 

whole personality as a sinner who can be free only by accepting 

Christ as the Savior. This was the experience which Dr. Seely helped 

Kanzo to find at Amherst College. 

.3. Disagreement with l-1issionaries 

The reader may recall the fact that Uchimura was obliged 

to leave Hokuetsu Gakkan, the Christian School t.Jhere he worked first 

after returning from America, because of some disagreement with the 

missionaries;. 

Primarily, he did not agree with the attitude of the 

missionaries in presenting Christianity to the students. According 

to one of Kanzo's letters to Bell in this period, he seemed very 

happy teaching the one-hundred-sixty boys, giving them lectures not 

sermons-- he especially emphasized this point1 --five times a week 

on the prophet Jeremiah. 

They listen to me enraptured, identifying Japanese 
patriots with noble spirit whom they have known vnth the weeping 
prophet Jeremiah. I am trying to exterminate their idea that 
Christianity is the religion for the weak and to show them that 
real heroic patriotic spirit is possible only \men it is filled 
with the Spirit of Jesus •••• We don't force them to or even 
encourage them to bring the Bi1ile vr.i.th them but most of them, 
though they-are all heathens except a few, vrlllingly purchase 
the Bible and take notes following the Bible passages while they 
are listening to me.2 

. . . . ~ . 
1. Uchimura, The Works of Kanzo Uchimura; Vol. 18, p. 242. 
2. Uchimura, The Works of Kanzo Uchimurs, Vol. 18, pp. 2Li_l, 242, 

(Trans. by the writer). 
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From his own boyhood experiences Uchimura knewwell how 

hard it would be for these Japanese boys to come to know Jesus Christ, 

as on presenting Christianity, he stood on the same 1 evel as they did. 

He appealed to them first through patriotism or the spirit of bushido 

Yhich was not beyond their understanding. He even dared to point out 

the similarity between Christia.Tlity and Buddhism. In his little 

article entitled "To Young Missionaries'' he writes as follows: 
\ 

As far as Japan is concerned, there are many things in 
bushido and Buddhism which come very close to Christianity; and 
by judicious use of these, preaching of Christianity in this 
country is made very much easier to my countrymen. As far as rrry 
own experience goes, I have had very little occasion of coming 
into sharp conflict with the representatives of the old religions. 
I try to find the common ground on which we st~d, and then try 
to present my beliefs in their own words. • • • 

MUch to Uchimura's regret, the missionaries at that time 

could not comprehend his method. This truly shows the attitude of 

the early missionaries of the modern period, an attitude which has, 

only recently, been well summarized in the book m1ristianity and Asian 

Revolution. One paragraph reads as fOllows: 

The attitude of Agressive Condemnation 
• • • The early missionaries had only a very super

ficial knm-Tledge of non-Christian religions, and because of 
their confidence in the superiority of the Christian civiliza
tion of the West they regarded the non-Ghristia.1'1 as the heathen 
who in his b;Lindness bows down to wood and stone. Gl1ristiani ty 
alone was the absolute truth, and everything else was the work 
of evil.2 

Sixty years be-fore this was written, Kanzo Uchimura, boldly pointed 

out in public this weakness of the missionaries. 

• • • • • • 

1. Uchimura, The Complete Works of KanZ"o Uchimura, Vol. 15, p. 576. 
2. Rajah B. J:!J811ikam, Christianity and Asian Revolution, pp. 187-188. 
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A second point of disagreement 1i.tth the missionaries 

which Uchinru.ra held "t-Tas in regard to the content of their work. 

According to Kanzo 1 s article "To Young Missionaries" he was against 

missionaries teaching too much Christian civilization. He empha• 

sized again and again that Christian civilization, b,y which he pro-

probably meant Western civilization, could be taught by other than 

C1..-· t• . . . 1 
!u-~s ~an m~ss~onar~es. Of course missionaries used athletics, 

swimming, bow[ing, all sorts of social gatherings, English composi-

tions, et cetera, as the means of their evangelism. But they 

apparently put "too much emphasis on civilizing the Japanese people 

and forgot to evangelize them. Kanzo wrote: 

Japan and the whole world need the pure simple gospel 
of the Lord Jesus Christ. And remarkable to say, so little is 
taught b,y Christian missionaries in the gospel, and so much is 
taught in other things than the gospel.2 

But Uchimura did not mean that the missionaries must not 

teach civilization. Civilization "· •• is a fruit of Christianity 

and all Christians cannot withhold it, when opportunity is offered 

to present it to those who have it not, 11 he 'W!-ote. Then he concluded 

11But it is the gospel which they are to cs:rry to the world •••• The 

gospel, and not civilization, is the power of God unto salvation.tt3 

Besides this mistake of the missionaries in civilizing 

Japan instead of giving the pure gospel, Uchimura pointed out the 

materialistic tendency in their message. In his article entitled 

. . . . . . 
1. Uchimura, The Complete Works of Kanzo Uchimura, Vol. 15, pp. 574-577. 
2. Ibid, p. 574. 
3. Ibid, p. 575. 
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"Materialistic Christianity", he made clear what he meant by this. 

They say that if yon believe Cb.ristiani ty your country 
tdll become weal thy, your home will prosper, you will succeed, 
your illness will be removed, peace will come, and you will have 
a victorious life_with increasing ability. They have told us 
everything will come out good, and everything good in the world 
will be given by believing in Christianity. But in reality things 
did not come out as the missionaries told us. So we were often 
disappointed and we even thought that the reason why happiness 
did not visit us was because our faith was 'tvrong. God should 
have approved our faith and given us wealth, hesp. th, and 
prosperity. Thus we have had doubt many times. 

As the first chapter of this thesis has shown, Uchimura 1 s 

life was not good at all physically or materially, though he was 

spiritually so blessed. His life itself was an example of the 

w:ords of Jesus, "Blessed are ye when men shall revile you, and per-

secute you. • • 11 (11a.tt. 5: 11) , and 11 • • • ye shall be hated of' all 

men for my name,' s sake ••• 11 (l~tt. 10:21 ,22). This is why Uchintura 

could not agree whole-heartedly 1d th promises of worldly goodness 

instead of' real spiritual blessing as the result of accepting 

Christianity. 

4. Conditions in the Japanese Church 

In terms of Christianity, C~J calls the period of 1889-

1900 uThe Period of Retarded Growth u. 
2 

One of the prominent reasons 
' 

for the retardation of' Christian growth in this period vms political 

and social pressure by nationalism, which had gradually come into 

force through Meiji Absolutism,3 and climaxed with the promulgation 

. . . . . . 
1. Uchimura, The Works of Kanzo Uchinmra, Vol. 9, pp. 101-102, 

(Trans. by the writer). 
2. Otis Cary, History of Christianity in Japan, p. 212. 
3. Ante, p. 40. 
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of the Imperial Constitution and the issuing of the Imperial Rescript 

on Education. Although freedom of religion was formally admitted by 

Article XXVIII of the Co~stitution,l Tennoism, the establishment of 

which was the final purpose of the Constitution,2 was not in accord 

with Christianity, which would not admit the divine authority and 

sovereignty of the Emperor. It is, therefore, understandable that 

there was a tendency to denounce Christianity not in an aggressive 

w~ but in a negative w~. The "Lese-}fujeste affair" in the First High 

School, for rmich Kanzo Uchimura was condemned as a traitor, was one 

example of national denunciation.3 

This nationalism affected many Japanese Christians who "in 

their enthusiasm for Western Civilization had taken Christianity as 

a part of ittr4 and who now as a reaction 11wished to put aw~ 

Christianity vdth other things that seemed opposed to the spirit of 

old Japan.n5 Regarding this ultra-nationalism wrdch affected many 

of the prominent Christians, Cary writes: 

They wished to disprove the reiterated charge that they 
were the slaves of the foreigners. The desire to show their in
dependence often led them to oppose the beliefs and the advtce of 
the missionaries, which otherwise they might have accepted. 

Thus there was much discussion among the Christian leaders 

on the matter of independence from the foreign countries and the 

necessity of having a Japanese Christianity. However, in reality, 

• • • • • • 

1. Hisayama, 1-iodern Japan and Christianity, The Period of Heiji, P• 201. 
2. Ante, p~ 40. 
3. Ante, P• 45. 
4. Cary, op. cit., p. 215. 
5. Loc. cit. 
6. Ibid., P• 216. 
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they did not succeed in realizing their ideal Japanese Chxistianity 

which would have satisfied their nationalistic sentiment. 

On the other hand many of the church members took it as a 

rr.atter of fact that the church should be helped by the missionaries, 

v1ho, by then, nu..rnbered 527 representing tuenty-seven Protestant de

nominations.1 In spite of the political pressure, a decrease in the 

ntunber of students in mission schools, and a low atteniliL~ce in the 

chU2·ches, the missionaries did not lose their courage and continued 

their work, some of them bearing the faults which Uchimura pointed 

out, and some not. They gave help to the Japanese in all matters, 

but failed to teach them to be independent even financially. Host 

of these church members, not being able to grasp the spirit of 

Christianity, enjoyed the external church life which seemed very 

civilized and attractive to their eyes. This life 1-ms the life 

1t1hich struck Kanzo when he went up to Tokyo from HoJrJmido for the 

Third Great Gathering of Christianity. 2 They were baptized, attended 

church services and partook of the Lord's Supper, yet their practi-

cal life was not that of true Christians. The tendencies of materi-

alism and seculsxism which Kanzo had seen in the United States were 

transferred into the Japanese church. 

However, at this point, it ought to be noted that two 

Christian leaders who were successful in attempting to be independent 

were motivated, not qy nationalistic sentliaent, but by pure 

. . . . . . 
1. Uchimura, The Works of Kanzu Uchinnu"a, Vol. 18, p. 296. 
2. Ante, p. 24. 
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evangelistic faith. One was The Reverend Uemura who belonged to the 

Yokoh~~a Bandl and the other was Kanzo Uchimura, whose Japanese 

Christianity will be examined in detail in the next section of this 

paper. 

The Reverend Uemura was the head of the Church of Christ in 

Japan, which had, at its birth, a spirit of independence as has been 

indicated.2 Uemura felt the need for a training place for ministers 

which would be completely free of all financial, organizational and 

other ties with missionaries. So he established the Tokyo Shingaku 

-Sha (Tokyo Theological Company) in 1904 which became, later, Tokyo 

Theological Seminary, and which contributed much in educating ministers 

and evangelists as well trained churchmen in the pbre orthodox faith. 

Another important cause of retardation in the Christian 

Church in Japan was the entrance of liberal theology. It caused 

great agitation in the Japanese church and especially when it met 

the spirit of independence stirred up by nationalism. Liberal theol-

ogy based on Biblical higher criticism was mostly introduced through 

magazines and books. According to Cary 11these were eagerly read by 

many of the leading preachers, whose minds were naturally inclined 

to favour whatever was new.n3 ~means of this new idea of liberal 
' 

theology they tried to be independent from. their former teachers, 

the missionaries. One result of this fusion of the spirit of inde-

pendence from the missionaries with liberal theology can be seen in 

• • • • • • 

1. Ante, P• 14. 
2. Ante, P• 14. 
3. Cary, op. cit., p. 216. 
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the crisis at Doshisha wr~ch occurred in 1895. There is no need 

here to narrate the events of the Doshisha crisis, but for any 

desiring further information there is a detailed record of it in 

Cary's book History ~ ChristianitY is Japan.l 

Thus the believers, including prominent Christian leaders, 

facing the new liberal theology, began to doubt and to wonder whether 

they might have been deceived by the missionaries who had taught them 

the orthodox faith. Consequently there were many who left the church 

with confusion and disappointment. 

The Christian Church in Japan really underwent a series of 
'-

severe trials in this period. There was the invisible pressure by 

nationalism, there was in the church itself a lack of vitality as a 

reaction to the enthusiasm of the early period along with a degener-

ating tendency in Christian moral life, and there came liberal 

theology into the church to stir up the predominent Christian leaders. 

5. Japanese Christianity 

One more important cause for the formation of the Non-church 

movement is found within Uchimura himself. This was his persistent 

longing for an independent truly native form of Christianity for Japan. 

The reader 111ill recall the activities of Kanzo Uchimura when 
' 

he made the Sapporo Church independent after he was graduated from 

Sapporo Agricultural College. There were no particular causes then 

which motivated. Uchimura to make this church independent from the 

• • • • • • 

1. Ibid., PP• 255-260, 265-268, 277-282. 
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support of the mission boards except the problem of denominational

ism.1 The spirit of independence ldthin Uchimura himself was the 

primary motivation. And this strong spirit which was in him had been 

cultivated as the spirit of bushido since he was a little boy. 11To 

prefer death to dishonor, to dependency, to begging for whatever 

causesn, 2 was the spirit which he had inherited from his father and 

grandfather who were both samurai. It is easy to imagine how much 

more confident Uchimura became of his independence after he became 

a Christian and found Paul's words nawe no man anything, save to 

loven (Ro~s 13:8). His life was literally an example of this 

verse. 

It is natural, therefore, that this strong spirit of inde-

pendence should be applied to his Christianity and to his view of 

the nation as well as of the individual life. T'.ne more he came to 

know Christianity which is universal and not a foreign religion, 

and the more he found that there was nothing but Christianity which 

could save the land of Japan, the stronger his conviction became 

that there should be Japanese Christianity. 

. At this point it seems best to quote a few passages written 

by Uchimura h::iinself to see just what he meant by the words Japanese 

Christianity. 

Christianity is a universal religion, so it is indepen
dent. If it were a religion of England or of America, we would 
have to depend on English."!len or Americans. Ho-vTever since it is 
universal it is also a Japanese religion and consequently it has 

. . . . . . 
1. Ante, p. 21. 
2. Ante, p. 9. 
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no reason to depend on foreigners. Dependent Christianity is 
not a true religion.l 

Uchimura wrote further to emphasize that Japanese Christianity was 

not a special Christianity for Japan nor was it a Christianity which 

was remodeled so as to become really Japanese instead of foreign. 

It is true, that we have nene Lord, one faith, one 
God and Father of us all11 (Ephesians 1.~-:5). I know well that 
there is no distinction such as Japanese Christianity or American 
Christianity. The whole creation is one, yet it has a great 
variety. In that variety there exists beauty and power •••• 
If the Japanese truly believe Christianity, it is natural that there 
will come out Japanese Christianity. But the fact that there has 
not been Japanese Christianity proves that Christianity has not 
penetrated into Japanese hearts. • • • Since Christianity is 
universal-it is completely manifested through the contributions 
of each nation. Christianity which is manifested through the 
Japanese is Japanese Christianity.2 

Thus, with this conviction that there should be Japanese 

Christianity which does not depend on foreigners, Uchimura finally 

entered into his career as an evangelist. It was soon after this 

that the word ttnon-church" came into public use and was associated 

with Kanzo Uchimura and his Japanese Christianity. 

C. The Birth of Non-Church Christianity 

As an evangelist, Kanzo Uchimura began to publish his 

magazine The Biblical Study in 1900, and in 1901 to hold a Bible 

study every Sunday morning in his home.3 It was at this time that 

•••••• 

1. Uchimura, The Works of Kanzo Uchimura, Vol. 9, pp. 69-70. 
(Trans. by the writer). 

2. Ibid., pp. 11-12. (Trans. by the viTiter). 
3. Ante, p. 51. 
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one of the members of the Sapporo Independent Church, which had 

been kept open in spite of many troubles since the time of its 

establishment, asked Kanzo 1 s opinion on the necessity of baptism 

and the Lord r s Supper. To ans,ver this question he 1ir.rote an article 

entitled "The View of the Abolition of Baptism and the Lord's 

Supper" which appeared in the sixth number of his magazine ~ 

BiblicaJ. Studz. In it he el..'Pressed the opinion that salvation comes 

only by faith and not b,r sacraments, though he believed that there 

was value in them in cultivating Christian faith. He listed eight 

points for his view of the abolition of the sacraments, the last of 

which is included here, for it seems to be the conclusion of the 

whole article. 

The Eighth. It does not matter whether the word church 
is used or not. The most essential thing is to believe in Jesus 
Christ. There are people who believe in Christ with all their 
hearts without being baptized. There are people who disgrace 
the name of Jesus Christ even though they partake of the Lord's 
Supper •••• If a person feels the danger of falling without 
partaking of the Lord's Supper, then he will be sure to fall 
someday even though he partakes of it. On the contrary a person 
who is chosen by God can keep his faith even without partaking 
of it. Therefore let us practice the theory of the abolition 
of the Lord's Supper •••• I believe that we should not use 
the Lord's Supper, first, to abandon all the superstitious ideas 
and m.islUlderstanding of it, and then should manifest its true 
meaning; that is we should think first only of the spiritual 
power and then think of the expression of the power of the spirit. 
Here, in this point, does not the message of the Independent 
Church exist? 1 

After he published this article, it must have become very 

certain in his mind that there was no need of an organized church 

. . . . . . 
1. Uchimura, The 1-Jorks of Kanzo Uchimura, Vol. 10, p. 285, (Trans. 

b,y the •vri ter) • 
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t·rith pastors or ministers to give the Lord's Supper and baptism. 

This also seems to be the fruit of his experience of long before in 

the meeting vrith his seven Christian brethren in the college dormi-

tory. The result of his conviction >vas quickly expressed in the 

publication of the magazine called Non-church in the follo11.Lng month, 

in which he wrote an article entitled "The Vie-vr of the Abolition of 

Baptism and the_Lord's Supper". In the preface of the first number 

of the magazine Uchimura vrrote: 

ffNon-church 11 may sound like anarchism of Nihilism and 
it may give the impression that it is a magazine of destruction
ism. But it is not. Non-church is a church for those who have 
no church •••• The prefix "non11 is to be understood merely as: 
ttnon 11 , not in the sense of 11negate 11 or "neglect" •••• True 
church is a non-church, as it is written in the Revelation,.ni 
satf no temple therein 11 (Rev. 21:22). It is only in this world 
that there are positions such as bishop, deacon, minister or 
teacher. In heaven there is neither b~ptism nor the Lord's 
Supper •••• But as long as we live in the world, we need an 
earthly church. • • • T'nen -vrhat is our church and where is our 
church? The universe created by God, and nature -- this is our 
church. Its ceiling is the firma~ent embroidered by stars, its 
floor is the green field •••• and the preacher is God himself.1 

Thus Non-church iffiS born in Japan almost forty-ti·TO years 

after Protestant Christianity was introduced to the crnL~try. 

D. Principles of Non-church Christianity 

1. Its Basic Nature -- New Protestantism 

Just as Luther stood up against Roman Catholicism holding 

fast to his conviction of justification by faith, so too Kanzo 

Uchimura stood up against Protestantism in Japan which was beginning 

. . . . . . 
1. Ibid, pp. 228-231, (Trans. by the "tvrit;er). 
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to become institutionalized. He tried to complete the true spirit of 

Protestantism and himself, called his faith New Protestantism as over' 

against Protestantism which had existed for nearly four hundred 

years. Tne following passage is his brief explanation of his New 

Protestantism. 

Protestantism is above Catholicism as faith is above 
\vorks.. But Protestantism is mostly faith in a formula, a noble 
and grand for:mala though it undoubtedly is. The New Protestantism 
must be faith in the Living Savior, and so be raised above the Old 
Protestantism. It is not the Bible that saves us, but the living 
personal Saviour. "If therefore the Son shall make you free, ye 
shall be free indeed."-- John 8:36. Neither the church nor the 
Bible can make us free; but the Son can. New Protestantism is 
nothing more or no~~ing less than faith in Jesus Ghrist, the 
resurrected, living So~ of God. And the world is ripe, I believe, 
for such a faith, ••• 

Thus Kanzo Uchimura proclaimed the freedom of faith in Jesus 

Ghrist as Paul had proclaimed, nineteen-hundred years before the free-

dom of the Gospel among the Gentiles after he himself had experienced 

the new life in the resurrected living Ghrist. The object of Kanzo's 

faith was the Living Christ and not a doctrine or creed. He said: 

Christianity is the fact which is experienced, as it 
is written, "That which was from the beginning, which we have 
seen with our eyes, which we have looked upon and touched with 
our hands, concerning the lvord of lifeu. (1 John 1 :1)2 

He also said that Christianity 1ms not ritual, not church, not theory, 

or not morality.3 Consequently, his conclusion was that in order to 

keep faith in the Living Christ, it was not necessary to have institu-

tions or organizations for they only harden the living faith and put 

• • • • • • 

1'. Uchimura, The Complete Works of Kanzo Uchimura, Vol. 15, p. 536. 
2 •. Uchimura, The Works of Kanzo Uchimura, Vol. 9, p. 65, {Trans. by 

the -vr.ri ter) • 
3. Ibid, p. 63-65. 
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it into a frame. 

So also his New Protestantism which he proclaimed to the 

Japanese people was independent from any financial help. This is 

the reason why he is called a Japanese Luther. A quotation from his 

writing entitled 11Need of Re-reformation" indicates this spirit of 

Lutner. 

The world needs Re-reformation of the Christian 
Religion. The Reformation of the sixteenth century ended as an 
arrested movement. Protestantism institutionalized was a return 
to the discarded Roman Catholicism. We need another Reformation 
to bring Protestantism to its logical consequences. The new 
Protestru1ti~ must be perfectly free without a trace of ecclesi
asticism in it, -- a fellowship, not an institution, -- free com
munion of souls, not a system or an organization. Practically, 
it will be churchless Christianity, calling no man bishop or 
pastor, save Jesus Ghrist, the Son of God. And 1.vho can say that 
God doth not intend Japan to be the country where such Christian
ity is to appear, the new experiment to be tried in the spiritual 
history of mankind, to begin Christianity anew in the Land of the 
Rising SUn? 1 

2. View of the Church 

To understand Uchimura's view of the church it is best to 

quote his article entitled "True Church" which he wrote in 1921' in a 

little magazine called Sp::i::rituaJ_ Fe1lowship• 

He began with a paragraph: 

The church exists, yet it doesn't. Therefore, there 
should not be non-church Christians, yet there should be. We 
can say that Ghrist established the church and at the same time 
that Ghrist did not establish it.2 

This statement will be a striking one wd_th a seeming contradiction 

for every Christian who believes Ghrist is in the Church. And it is 

. . . . 
1. Uchimura, The Complete ~.forks of Kanzo Uchimura, Vol. 15, p. 534. 

· 2. Uchimura, The Works of Kanzo Uchimura, Vol. 10, p. 223, (Trans·• 
by the writer). 
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true that Kanzo Uchimura believed that the Church is the body of 

Christ, and its head is Christ as will be made clear by a later 

statement. But there is no way to tell whether Uchimura meant "the 

Church" or "a church tr when he used the i.J"ord ttchurch tr, because there 

is no article or capital in Japanese. However it seems logical and 

consistent to interpret the following paragraph by considering his 

use of the word "church" as referring to an organized, four-walled 

church. 

The churchl'which is the so-called church and has deacons, 
elders, theologians, constitution and creed, and which tries to 
expand its force by maintaining its faith and appealing to public 
opinion as a government or a political party does, is not the 
church which Christ established. We hold Non-churchism openly 
against this kind of church. However Christ established His 
church which is different from this. He said, ttFor V<rhere tvlO or 
three are gathered together in my name, there am I in the midst 
of them" (lvfatthew 18:80). This is the true church that Christ 
established. Its center is Christ, and people who gather around 
are the believers who willingly do His ~~1 in His name. Although 
it says "two or three ••• 11 it does not mean that there should be 
a small number, but it means it is all right if there are only 
two persons. However one person is not right. Yes, the believer 
cannot be one, but he needs his fellowman. • • • Thus the church 
haB the simplest and yet the deepest and purest relationship with 
Christ. There is the true church where more than two believers 
have fellowship in Christ's name ••• I hope that this kind of 
church will be established everyvrhere in Japan. The early church 
was all of this sort. The house of Priscilla and Aquila was the 
church (Romans 16:3-5). It is also written, "Salute the brethren 
that are in Laodicea and h~phas, and the church that is in their 
house" (Colossians 4:1'5), indicating tha·t there was also a church 
in this believer's house. The house of Philemon was also a church 
(Philemon 2). Thus there is not any necessity for holding a dedi
cation ceremony for the church with the permission of a deacon. 
Where there are more than two believers there can be a church, 
yes, there has been a church •••• We should have directly a 
relationship with Jesus Christ, love one another, and work together 
• • • • It does not matter how many people, hundreds or thousands 
of people. 1Je should establish our true church having Jesus Christ 
in our ili.idst. 1 • • • • • • 

1. Uchimura, The Works of Kanzo Uchimura;, Vol. 10, pp. 223, 224, 
(Trans. by the vll'iter). 
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Then how did Uchimura, who devoted himself to Bible study 

and who had orthodox faith, interpret the church which is described 

in the New Testa.111ent? To understand his vie-vrs it will be necessary 

to consider his article on "Eccles:ta (the original Greek word trans~ 

lated into church) n. 1 Uchimura went to the origin of this word 

"ecclesia" and rr.aintained that it was different from the English 

"church n or the German "kirche 11 which are derived from the Greek 

''Kuriakon". 11Kuria.1mntt is a purely religious term meaning ttGod 

temple" or ttchapel ", while 11ecclesia11 means a congregation of common 

people who are called, and, in the early Christian com..munity, was 

used for the Christian assembly at home. To further affirm this 

idea he examined the 1vord flbuild 11 in the words of Jesus to Peter, 

"· •• and upon this rock I i·rlll build my church;" in ivfattheif 16:18. 

Uchimura wrote: 

The original word build is 11oikedomeso 11 and it means 
11construct 11 and not 11instituten. The meaning ttto make a homen 
can be derived from the original meaning "to construct a house"'• 
It is obvious that Ghrist, in using this specie~ word, meant to 
make a family-like group instead of a government-like institution 
• • • • 'What beautiful words they are, tt~ • • on this rock I -vrl.ll 
oikedomeso my ecclesia" •••• An occles:t:-, like a warm home -
this 1-1as -vrhat Ghrist wanted us to make.2 

So Uchimura called his StJ..nday meeting for Bible study 

"assembly" (which means simply 11gatheringtt) a.nd kept it as a "spirit

ual organization11 •
3 Naturally he ivas al·ways careful to avoid any 

hint of organization in his assembly. He expressed his feelings 

. . . . 
1. Uchimu.ra, The \vorks of Kanzo Uchimura, Vol. 10, pp. 248-257. 
2. Ibid, pp. 251, 252. (Trans. by the writer). 
3. Ibid, p. 254. 
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an article vrl th the heroic title 11The Fort1ard }!f.arch of Non-churchism tt. 

The following is a passage from this article. 

Non-church should become ChUl~ch. It does not mean, how
ever, that it should return to the existing church, but that it , 
should become Churchless church, namely the spiritual community of 
churchless believers. I admit wUlingly that this community will 
be very likely to become a so-called- church. In that case, ho1.;
ever, it should again be broken down immediately. The church is 
to be ever established, 11hUe being ever destroyed like the body 
of every living being for Which the most formidable thing is cry
stalization or stiffening. Non-churchism intends to destroy the 
crystalized church and at the same time to construct the living 
church. If Non-church becomes so-called church again, we ourselves 
should destroy it by Non-churchism. The Kingdom of Christ is 1 
growing in such a way. Therefore 1-1e can go for1r1ard assuredly. 

Thus Kanzo Uchinrura labored on for the building of C:h..rist' s 

ecclesia fuuong the Japanese people. 

3. View of the sacraments, Baptism, and the Lord's Su.pper. 

It is not SU11 prising that Uchimura's view of the church is 

consistently reflected in his view of baptism and the Lord's Supper. 

Uchimura did not believe in baptism and the Lord's Supper as long as 

they were rituals in the church. Concerning this he t-r.r-ote: 

I do not believe in baptism and Holy Comnn.mion as a ritual of the 
church. However sublime it may be, a ritual cannot save a 

2 man. • • 

But he believed in baptism and Holy Co:mm.union as symbols of faith. 

He wrote in ans1.;ering the question, t'Wb.at does baptism symbolize? tt: 

Baptism is a symbol of a Christian's death and resurrection with 
Christ. • • • It means that a new self is born. A simple form of 
baptism symbolizes the deepest Christian faith. It is not a 
ritual to cleanse our sin. It is not a ceremony to make faith 

. . . . . . 
1. Uchimura, The ~.forks of Kanzo Uchinn:tra, Vol. 10, p. 231, (Trans. 

by the vr.ri ter. 
2. Ibid, p. 285. (Trans. by the writer). 
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public to society. Neither is it an entrance ceremony that the 
church gives to a person who becomes a member. It is a ~bol 
of revolutionary faith which is bestowed upon a Christian.1 

Uchimura also referred to the view of Paul on baptism, quoting a 

passage in his First Epistle to the Corinthians: "I thank God that 

I baptized none of you, save Crispus and Gaius: lest any rr..an should 

say that ye were baptized into my name., ••• For Christ sent me not 

to baptize, but to preach the gospel •••• " (Cor. 1:14-17). 

Uchimura desired to live just like Paul who was, according to 

Uchi.mura, a man of soul and who believed, n. • • .the things which 

are seen are temporal: but the things 1.rhich are not seen are 

eternal "• (II Cor. 4:18). 

Further he maintained that a spiritual baptism, that is' a 

baptism by the Holy Spirit tvas the indispensable thing, whether one 

received baptism by water or not. He believed the ritual deeds: could 

not save one from sin but faith in Christ's death and resurrection. 

Uchimura, thus, took an entirely spiritual meaning for baptism and 

so was especially against any church law 1-rhich said that only an 

ordained minister could give baptism. He, himself, administered 

baptism to those who wished, at any cost, to be baptized as a s,ymbol 

of their faith, taking them to the River Tama in the suburbs of 

Tokyo. According to Uchimura baptism of itself had value, but at 

the same time it was not necessary. Jesus' words found in }~tt. 28:19 

and Luke 22:19b \{ere ascribed by him as a spiritual teaching for it 

is i.r.t:'itten in John, "It is the spirit that gives life, the flesh is 

. . . . . . 
1. Ibid, p. 287. (Trans. by the writer.) 
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of no avail" (John 6:63). 

Concerning the Holy Communion Uchimura believed that it 

was a symbol to remind Christians of Christ 1 s passion. It was also 

an expression of thanksgiving by those 1vho received eternal life from 

Christ. As a matter of fact when he joined the church of Nr. Harris' 

in Hokkaido -vJhen he was a college boy he partook of Holy Communion 

as well as receiving baptism. These were very valid for him at that 

time, and, for h~, according to his diary that was a "never-to-be 

forgotten day". 1 As long a:s Holy Comnnmion was parta.ken of 1.rl. th 

true spiritual validity, he would never be against it. One example 

of a time when he himself administered Holy Communion was when he 

had to bid a final farewell to his beloved daughter three hours 

before she died. Kanzo, his 1-d.fe and his dying daughter had a simple 

form of Holy Communion, which was, according to him, the only means 

that he could find to express his faith, hope and love at this time 

of desperation and yet of hope in the future promise to meet his 

-'~-· h.._ • • H 2 
~ug ~er aga~n 111 eaven. 

Naturally Uchimura did not have any Holy Conmrunion at his 

Sunday Assembly. His uniqueness is shown in his idea that Bible study 

itself is Holy Connnunion. His article 11Baptism and the Lord 1 s Suppern 

expressed this idea of his in these vTords: 

Of course there is no spiritual life in wine and bread. 
Bread is bread and wine is wine and it is nothing more than that. 
The flesh and blood of Christ, even if i<te could take it, could 
not nourish our souls. Jesus Christ himself said, 11It is the 

. . . . . . 
1. Ante, p. 19. 
2. Uchimura, The Works of Kanzo Uchimura, Vol. 10, p. 292. 
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spirit that gives life, flesh i~ of no avail: the words that I 
have spoken to you are spirit and life •••• Bread represents 
flesh, and wine blood, but flesh and blood mean eternal life. 
And the true expression of eternal life is not Chxist's blood 
and flesh but his words, which are written in the Bible.:T 

In a further statement he says·: 

To take Christ's flegh and blood, so that we partake 
of his life, is exactly the same as it is to read the Bible. 
To study the Bible with devotion is true holy co:rmrrunion. 
Jeremiah says, "Thy words were found, and I ate them, and thy 
words became to me a joy and the delight of my heart: for I am 
called by thy name, 0 Lord, God of hosts'!" (Jeremiah 15:16) ••• 
• Like Jeremiah we have to eat the words of God, digest them, 
and take into our lives the life of the living words. When we 
read the Bible daily in ~rder to receive this life, we partake 
of Holy Communion daily. 

Thus it is clear that Uchimura did not deny baptism and 

Holy Communion. He felt a danger in the fact that the sacraments 

were becoming only traditional forr~s of the Christian church, and 

especially as the church was getting more systematized and organized. 

He was afraid of losing the spirit of the sacraments which Augustine 

defined as the visible form of the invisible grace of God.3 He put 

the invisible first above all things. This is really the essence 

of Protestantism. 

As free as Uchimura was from the rituals of baptism and the 

sacraments, he warned the readers of his magazine, The Biblical Studz 

that they should not be loose. He wrote: 

1. 
2. 
3. 

Though Non-churchis.m keeps freedom, that does not mean 
it has looseness. ~fe are not bound by the formal ritual but we 
should firmly keep the essence of the Gospel. We have not any 
w~~ relationship with the orthodox church, but we wish to 
"contend for the faith which was once for all delivered to the 

. . . . . • 
Ibid, PI 290. (Trans. b;.· the writer.) 
Ibid, p. 291. (Trans. by the writer. ) 
Ibid, p. 286. 
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saints.1 (Jude 3). We esteem .freedom but we are not Unitarian 
• • • • 

To be strict in spirit but free from ritual was Kanzo's 

view o.f baptism and the Lord's Supper. 

E. Summary 

In this chapter the writer has· attempted to show What 

Non-church Christianity is. It is not surprising that to some it 

must sound quite paradoxical especially .for those who can hardly 

think of Christianity apart from the church. 

Megumu Hasai_'ke, one of the .followers of Ke.nzo Uch:imura, 

points out three elements which are characteristics o.f Non-church 

Christianity and which sum up the main points of this chapter. He 

says of it "· •• it is spiritual, it is Japanese and it is indepen

dent". 2 From -vThat was stated in the .first section as the motivating 

causes .for the formation of Non-church Christianity, it is obvious 

why Non-church may be described by the two attributes, independent 

and Japanese. This was also shown in the second section as the 

writer attempted to describe how Non-church became known to the 

general public. The last section, in which the 1-rri ter attempted to 

state the principles of Non-church Christianity, demonstrates c1 early 

how the last remaining attribute, the spiritual quality, applies to 

Non-church Christianity though there rnay be many theological problems 

. . . . . . 
1. Ibid, p. 233. (Trans. by the writer.) 
2. Megumu Ivfasaike: The Life o.f Kanzo Uchi:mura, p. 179. 
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In reading through this chapter it may have seemed that 

Non-church is one of the most radical sects in all of Protestantism. 

And, in fact, it is true that in its origin it had just such a re-

actionary character. It was however something more than that from 

the beginning, just as early Protestantism had deeper roots than 

mere reactionary revolt. "First the faith of the Cross, then Non-
1 

churchism as its--conclusion •••• " wrote Uchimura. Here is 

indication of the fact that Non-churchism was the unavoidaQle 

expression of Uchi1nura 1 s deep faith which ca.m.e from his personaJ. 

meeting with Jesus Christ and knowing Him as the Saviour. Thus 

the movement sprang from living spiritual experience rather than 

from intellectual speculations. 

Non-church can no more be separated from Uchimura than can 

Lutheranism be separated from 11artin Luther or Methodism from John 

Wesley. The movement '..ras part of the man, and the man ,,ras the 

initial part of the movement. 

. . . . . . 
1. Uchimura, The vlorks of Kanzo Uchimura, Vol. 10, p. 246. 
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CHAPTER IV 

OUTSTANDING CHARACTERISTICS OF 
KANZO UCHD1URA' S TEACmNG 

A. Introduction 

The subject which will be discussed first in this chapter 

is Uchimurats emphasis on Bible study, which cannot be separated 

from his Non-church Christianity. Because of this latter fact the 

1·l!'iter feels tliat the investigation of Uchinrura' s Bible study will 

give the reader more light in understanding Non-church Christianity. 

The second subject to be dealt with will be his particular 

• ' . h t . t• d . 1 
J.sms w.nJ.c are pa rlo J.sm an non-1.rar-J.sm. They are so outstanding 

in Uchinrura's teaching that one cannot put them aside when one talks 

about him. They also are so unique that one can find value in study-

ing them historically or sociologically without reference to Non-church 

Christianity. However, the writer will attempt to examine these two 

isms to see their nature in the light of Christianity which is, the 

writer believes, the root of the two. 

B. Emphasis on Bible Study 

1. His View of the Bible 

Uchi:mura' s article "In wl1at sense is the Bible the 1vord of 

. . . . . . 
1. The Japanese word hisenron is usually translated "pacifism" but 

the actual meaning of the ivord as used by Uchimura is 
"non-1-m.r-ism". 

-81-
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God?" begins 1-r.tth a sentence "I believe that tm Bible is the Word of 

God~. But right after that he explains that he does not agree with 

those -vrho hold to the idea of verbal inspiration. According to Kanzo 

Uchimura the Bible was written b:r men in whom the Holy Spirit worked 

to help to reveal the truth of God to human beings. Since the Bible 

was ¥Jritten by men who were limited in their power and knowledge, 

finding obscure expressions or errors in time, place, or arrangement 

is unavoidable. He believed, hm-1ever, these problems cannot change 

the fact that the Bible is the Word of God. He expressed his con-

viction in these 1.rords: 

••• Then why is the Bible the tiord of God? Because, 
in the Bible, there is written that 1-Thich no one can 1-Trite except 
God •••• The fact that there are some errors in gra.nunar, mis;... 
takes in historical events, or lack of scientific evidence is not 
so important in revealing God's ~~1. We do want to know the 
truth of the hw11all world and the universe, vrhich the Bible re
veals to us completely. That the Bible is perfect lies not in 
the form of the words or sentences, but in God's "'i.J'ill revealed 
all through the Bible. The Bible is the lvord of God because j_t 
j_s filled 1nth the Words of God.1 

In another place Uchimura c;IU!:li:.ed John 5:39 "Ye search the 

scriptures, because ye think that in them ye have eternal life; and 

these are they vThich bear ~rrltness of me •••• n He said that this 

verse is the essence of the Bible, that is, the uniting spirit of 

both the Old Testa~ent and the New Testament is Christ, and the 

Bible is the witness to Jesus Christ, the Son of God. 

In spite of this unmovable truth that the Bible is the 

Wbrd of God and its message is the vr.i.tness to Jesus Christ, Uchirmlra 

. . . . . . 
1. Uchimura, The Worlcs of Kanzo Uchimura, Vol. 9, p. 171 (Trans. by 

the 't,JTi ter) • 
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recognized the fact that for those who cannot see the truth in the 

Bible, it is not the Word of God, nor the uitness to Christ. The 

Bible becomes truly the Word of God only when men respond to the 

truth revealed in it. From this he reached his conclusion of the 

necessity of sincere Bible study. This is the idea 11hich :tmlSt 

have 1 ed him to devote himself to such intense study of the 

Scriptures. 

' 2. The Aim of his Bible Study 

As has been mentioned before, Uchimura, after he had fought 

against evils in the society of Japan as the editor of the lYia.nchoho, 

came to the conclusion that a true reform can only result from 

changing the thinking of individuals through the study of the Bible.1 

To show his conclusion in his own vlOrds, his declaration "t-Thich i.J"aS" 

put on the first page of the first issue of the 111.agazine The 

Biblical Study, vlill be quoted directly. This declaration was pre

ceded by Paul 1 s words, "I am not ashamed of the Gospe1 11 (Romans 1":16), 

in big letters. Then it began as follows: 

The Laiv was given throug~ses, but grace and truth 
were given through Jesus Christ. The magazine The Biblical Study 
is the rebirth of The Tokyo Independent Naga:zine. The latter 
came out to destroy, but the former, to give life. That had a 
SvlOrd to hurt, but this is going to give a balm to heal. To 
blame was the job of the latter, but this mission is to comfort. 
Justice is given to destroy but love comes to give life. It is 
a reasonable order to set forth justice first and to spread love 
next. • • • The Biblical Study is now coming to you in the right 
t . 2 1.1ne. • • . . . . . . 

1. Ante, p. 52. 
Z. Hegv..mu r·1a.saike, The Life of Kanz.o Uchi:tmlra, p. 161, (Trans. by 

the writer). 
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Most of what Uchimura had done not only i~ The Tokyo Independent 

11agazine but also as the editor of the J:lf.a.nchoho, was to point out 

the social injustices which prevailed in Japan, as has been stated 

before.l Therefore his declaration quoted above must have been his 

true and honest confession when he looked back on his life as a 

social reformer. But this did not mean that he gave up all social 

efforts after he started his life as an evangelist. Within him there 

was a great deal of zeal for social action all through his life. His 

movement regarding the second coming of Christ, which he started in 

1917, was one example of the irresistable expression of his faith 

against social injustice. When he looked at the reality of human 

society he could not but recognize the sin of the individual lying 

at the root of social injustice. He found that there was no way to 

start social reform other than for each individual to recognize his 

bondage to sin and his powerlessness, and ultimately to find hope 

only in the salvation of the Cross and the second coming of Jesus 

Christ. He wrote, 11Radical reformation should be started by sincere 

Bible study. • • • First of all we should reform our souls by study-

ing the Bible, the 'VJord of God, and then work towards the reformation 

of the nation.u2 

Thus his Bible study was aimed at the salvation of the indi-

vidual soul which is a cell in the building of a society, a nation 

and the world. 

• • • • • • 

1. Ante, p. 48. 
2. Uchimura, The Works of Kanzo Uchimura, Vol. 9, p. 202, 204. (Trans. 

by the writer.) 
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3. His Principles of Biblical Interpretation. 

The lecture, "Bible Study anifbcial Reform.tt, that Uchimura 

delivered in 1902 soon after he started his evangelical 1-mrk has· a; 

short passage in it regarding what Bible study is. 

Bible study is neither literal analysis of the Bible 
nor archaeological investigation. However this does not mean 
that we should take ·every word of the Bible as it is and recj.te 
it blindly. Bible study is to discover the unique and united 
spirit which is in the Bible all through, from its beginning to 
its end.1 

For Uchimura this unique and united spirit of the Bible was nothing 

but Jesus Christ. Therefore he was really, as Brunner sa;ys, tta tied 

man, tied to Jesus ~nrist and His gospel in an absolute way". 2 He 

absolutely believed the gospel of salvation promised in Genesis, and 

the es.cha.t.ology in Revelation. This was the foundation, for him, in 

interpreting the whole Bible. 

Most of the Bible lectures which he delivered in his Bible 

study meetings and also those lvhich were published in The Biblical 

Study are now collected in the seven volUJ!les of The Works .Q! ~ 

Uchimura:. 3 The lectures and writings cover all the books in the atd 

Testament and the New· Testament. There is not sufficient space here 

to give concrete examples to show ho'tf Uchimura studied and interpreted 

. . . . . . 
1. Uchimura, The Works of Kanzo Uchimura, Vol. 2, p. 185, (Trans. by 

the writer). 
2. Emil Brunner, ttA Word of Introduction to the New Edition of the 

Works of Kanzo Uchimuratt, Hontbly Pamphlets of the 't-forks of Kanzo 
Uchimura, No. 9, p. 1. 

3. Vol. 9, Christianity, Part I. Vol. 10, Christianity, Part II. 
Vol. 11, The Old Testament, Part I. Vol. 12, The Old Testament, 
Part II. Vol. 13, The Life of Christ. Vol. 14, The New Testa
ment, Part I. Vol. 15, The New Testament, Part II. 
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each book of the Bible. However, in the rest of this section, the 

writer will attempt first, to describe the general trend of the 

lectures, and then to quote several passages from them to give the-

reader some flavor of these lectures. 

Uchi:mu:ra, who a:i..med his evangelical t..rork totvards the 

common people, did not use any learned style such as is used by 

Biblical scholars. His words were plain and straightforward, in 

other words, he expressed boldly what he perceived in the Bible along 

tdth his ow.n meditations, experiences, and application to the 

Christian life and to the social conditions at the time. Therefore 

many times one finds· inconsistency in his uri tings. But this he 

himself explained in his essay "The Story of an Oval "• In it he 

says, "The truth is not a circle, but it is an oval. It is not 

1 
dra~m. around one center but two centers". According to him the 

truth is hard to accept w:l th the mind but it is 1..rhat can be per-

ceived by the heart. He gives examples of tvhat he means in the 

existance of humanity and deity in Jesus Ghrist, and mercy and judg-

ment in Christianity. Thus in order to explain the truth in words, 

he found that he had to use the t'\>ro centers 'Which truth has. When 

Goro r1aeda, an Old Testament scholar, says, "It is impossible to de

fine Uchimura' s faith and thoughts uni tarilyn2 he exactly points out 

this paradox in his ideas. 

. . . . . . 
1. Uch:im.ura, The Works of Kanzo Uchimura, Vol. 10, p. 102, (Trans. 

by the writer). 
2. Goro ~1a.eda, 11The Bible Interpretation of Uchi:mu:ra Sensei", 

Monthly Pamphlet of the Works of Kanzo Uchimura, No. 11, p. 6, 
(Trans. by the writer). 
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As f'ree and bold as Uchimura >vas, it doeg not mean that his 

interpretation was dogmatic or self-righteous. He was a very careful 

student of the Bible, looking up the Greek, Hebrew or German Bible 

and consulting with various sources which he could get at that time 

in Japan. He humbly confessed, after he investigated the problem as 

to whether the Pastoral Epistles were written by Paul or not, that 

he was very happy t..'l-J.at he had the opportunity to learn how important 

it was to study the Bible historically and as literature. 
1 

To study 

the Bible "t-tas hard work f'or the ordinary Japanese at that time be-

cause of the lack of books and the lack of 1D1owledge of foreign 

languages, However, Uchimura did it l·.rith his great spiritual energy 

and perseverence because of his sense of call. 

Zenta 1-latanabe, a Japanese Old Testament scholar, regards 

Uchimura as the one who taught him to s·t.and on the Bible. He says, 

2 
"• •• what I found in this magazine was a new view of the Bible. 

This new view of the Bible was not explained theologically, but it 

was aff'irmed w"ith an undescribably pure and vital ability and expres

sion. n3 In the same article Watanabe repeats that he was taught by 

Uchi..rnu.ra "to obey the Bible which made the l1'.an, Uchimura, instead of' 

f'ollowing an established ism".4 

The f'ollowing passages give some glimpses of' what it was' 

in Uchimura 1 s writings that taught Watanabe to stand on the Bible, 

. . . . . . 
1. Uchimurs, The ivorks of Kanzo Uchimura, Vol. 15, p. 384. 
2. 11This magazine 11 refers to The Biblical Study .£y Kanz-o Uch:L.'TIUra. 
3. Zenta Watanabe, "T'ne l'Jan "t-rho Taught me to Stand on the Bible 11 , 

HontrJ..y pamphlet of' the vlorks of Kanzo Uchimurs, No. 3, P• 7, 
(Trans. by the writer) • 

4. Ibid., pp. 6, 7. (Trans. by the 14riter). 
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and also helped others· who heard and read them to see the witness of 

Jesus Christ in the Bible. 

The first passage quoted indicates Uchimura 1 s idea of re-

turning to the Bible itself. 

Read the Bible itself. Don't read much about the Bible. 
Life is in the Bible itself not in a discussion on the Bible. 
One who has doubts about the Bible is usually 9ne who reads the 
Bible little but hears or reads much about it. 

The second passage is from his article "The Old Testament 

and Faith 11 , and gives an idea of what he thought of the Old Testa-

ment. 

Without an understanding of the Old Testament, the Ne\r 
Testament cannot be understood •••• Without trembling to hear 
the thunder on Nt. Sinai, we cannot come to the gospel of sal va
t ion on the hill of Golgotha. The Herciftll Father is the fearful 
Father at the same time. After we knmv God as a fire that 
quenches us, -vre know the Father who forgives us with his abundant 
mercy. The Old Testament is the premise of the New Testament and 
the New Testa.iuent is the conclusion of the Old Testament)~ 

Concerning the study of the Four Gospels of the New Testa• 

ment he m:•i tes:: 

All that one should kno'lv about Christ is written in the 
Four Gospels. If you w·ant to know Christ, read them many, many 
times. Continue reading them for 111..any years. Then wait until 
your e:x--perience in life -vrill give you a good ansv1er for what you 
can not understand • .3 

Study 1<1atthe-vr as 1v1atthew itself. So do 1'>1ark, Luke and 
John. Don't try to harmonize the four gospels. The main purpose 
of each gospel is to create the Ll'fl.age of Christ in the readers' 
hearts and not to tell the historical facts only. The Gospel is 

. . . 
1. Uchimura, The Works of Ka...nzo Uchi..rrrura, Vol. 5, p. 55, (Trans. by 

the writer). 
2. Uchimura, The Works of Kanzo Uch:i.mura, Vol. 11, pp. 412-414, 

(Trans. by the i..rr'i ter). 
3. Uch:i.mura, The r,Jorks of Kanzo Uchimura, Vol. 1.3, p • .391, {Trans. 

by the vJri ter). 
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the book of the good news, it is not a biography.
1 

But he v~ites about the Book of Acts: 

The Book of Acts is a history. Therefore you shou~d 
not consider the records as the eternal and tmhrersal ty-pe of the 
facts. The way that the Holy Spirit works through the believers 
differs, depending on time and situation •••• It is a very sad 
thing that there are many people 1.rho mix the historj_cal :fact and 
the truth. ~fuen i·Te distinguish these two strictly, we can inter
pret the Bible correctly and apply it rightly to our Christian 
life.2 

On the other hand in the article, flBut for Paul 11 , Uchirrrura 

\.n:'i tes: 

••• Paul did not make Christianity difficult but made 
it deep. He made it into a religion to go into the u~tmost depth 
of the htL'nan heart •••• Paul is the father o:f Christian theology. 
BUt his theology is not just for the sake of theology. It is not 
to establish a new· theolog-.r but to destroy the old useless one. 
Paul 1 s theology is obviously a...YJ.ti-theology. • • • His theology 
based on his conviction expressed in the vrords, 11Henceforth let 
no man trouble me; for I bear bra...11ded on my body the marks of 
Jesus" (Galatians 6:17), is powerful enough to destroy any 
theolog<J. 

The Gospels vrere not enough to sting sinners' consciences 
and to draw them into the presence of God to receive His grace of 
salvation after exposing ever:J single evil ~tJhich exists in the 
darkness 1dthin. Human sin is too deep. The gentle ~tmrds of 
Jesus were not enough to destroy it. This is 1.rhy God called Paul 
who was born in sin and let him experience His grace in salvation 
of sin, and then through Paul God gave a vmy :for all people to 
receive His grace.3 

However Uchirrrura, when he started his series of lectures on the life 

of Jesus Ghrist after he finished a series of sixty lectures on Paul 1 s 

Epistle to the Romans, describes his impression as follows: 

We have come into the Gospel leaving Romans. TtJ'e feel as 

. . . . . . 
1. Uchimura, The Works of Kanzo Uchimura, Vol. 5, p. 207, (Trans. by 

the 1-r.ri ter) • 
2. Uchii"l'!Ura, The '\tf,:)rks of Kanzo Uchirrrura, Vol. 14, pp. 328, 329, 

(Trans. by the i.n:'iter). 
3. Uchimura, The Works of Kanzo Uchimura, Vol. 15, pp. 4-6. (Trans. 

by the writer.) 
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if we have come into a great natural forest after having been 
in a- big man-made park. As great as Paul was, he was a man of 
strenuous ef:forts, while Jesus was the Son of God and ims a 
saint by nature. Reading Roma."'ls I :feel as if I ivere drin.ldng 
distilled water, but the gospel gives me a pleasant feeling as 
if I were drinking water springing up from a rock. Jesus has 
no discussion but has aroma, there is no theology but irresist
ible inspiration. I don't lcnow why but I feel as if I were 
assimilated into Jesus while I a.'ll reading about his words and 
deeds.1 

A certain foreigner ivho 1tms studying about Uchimura once 

asked Goro Haeda, "Is Uchimura's interpretation of the Bible worthy 

to contribute to the Biblical academy at present?" It ought to be 

understandable ~O' ·the reader, who has had a glimpse of Uchimura 1 s 

lectures, why the foreigner asked this question. A.."ld at the same 

time there ought to be some understanding of the reason why }heda 

answered firmly, "Yes, 11 to this question. 2 Kanzo Uchimura neither 

intended to be a professional Biblical scholar nor was one, but 

rather was a layman who devoted himself to giving the gospel of 

salvation only through Bible study. It is really not a question of 

whether his interpretation is worthy to be given to the Biblical 

acad~ or not. As Watanabe says, the Bible made Kanzo Uchimura, 

and so he helped others to stand on this Bible which gives salvation 

from sin through Jesus Christ. 

4. His Bible Study Meetings. 

As has been mentioned before, Uchimura's Bible study took 

First, he published a magazine Tne Biblical Stugz in 

. . . . 
1. Uchimura, The Works of Kanzo Uchimura, Vol. 13, pp. 386, (Trans. 

by the 1v.r.i ter) • 
2. Goro 1,1aeda, 11The Bible Interpretation of Uchimura Sensei, 11 

Monthly Pamphlet of Works of Kanzo Uchimura, No. 11, p.6. 
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1900 and through it gave Bible study to the readers•
1 

The wish to 

publish a magazine of Biblical interpretation had been in his mind 

since he was at Amherst College and even the name to give his 

magazine had been inscribed in his heart. This wish was realized in 

the birth of The Biblical Study fifteen years later. 2 

In 1901 the Bible study a~sembly began when Uchimur~ 

allowed others, although limiting their number to t1-1enty-five, to 

join his family meeting every Sunday morning. The meeting was 

called Tsunohazu Bible Study Meeting, Tsunohazu being the name of 

the place 1-1here Uchimura lived. 

By 1905 the readers of the magazine had increased and 

those readers, jncluding the members of the assembly, made small 

Christian fellowship groups here and there. Apparently Uchimur~ en-

couraged them to meet together in their homes to pray and to study 

the Bible in order to deepen their faith and for Christian fellow-

ship. 

In 1907 he moved to a new place, not far from where he had 

lived, in the suburbs of Tokyo. By then the members of his home 

assembly had increased to about forty because he no longer put any 

strict limitation on the number. But his meeting was not opened 

publicly until 1913 when, after a small hall tvas built attached to 

his house, he suddenly announced that anybody who v.ras a reader of 

The Biblical Study could come to his meeting after having obtained 

permission from Uchimura himself. 

. . . . . . 
1. Ante, p. 49. 
2. Megumu }fu.saike, The Life of Kanzo Uchimura, p. 158. 
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Tateo Kanda:,who was a regular member of the meeting at that 

time describes the form of worship which was followed at this meeting. 

However, before he describes the worship, Kanda gives a little infor-

mation about the meeting place and the members of the meeting, which 

ought to be inCluded here: 

In those days the meeting was held at a: small hall, 
adjacent to Hr. Uchimura:' s own home at Kashhmgi in the subt1rbs 
of the old Tokyo. A square wooden building which could perhaps 
hold a :maxi:nrum of 150 people was pretty -vmll filled every Sunday 
morning 1dth a select but mixed congregation: select in the 
sense that each had to get personal permission from Nr. Uchimura 
to attend the meeting, as Uchimu.ra refused casual visitors; mixed 
in the sense it had as its members the cream of young intellect
uals, old shopkeepers, officials and students, blind men and ex
convicts, people from all vmlks of life and social strata. He 
vms discriminating in giving permission to people to join his 
meeting, and I for example had to 'l.vait for some tL"lle, until after 
I entered the Daiichi Koto Gakko, before I got it.1 

Then he describes the worship as follows: 

At 10 or 10:30 on Sunday morning the meeting began as 
Mr. Uchimura appeared from a door facing the congregation and 
took his position behind a table vmich served as pulpit. A sort of 
hush then prevailed in the room, as one could almost hear his 
footsteps coming across the garden from his study. An imposing 
figure in frock-coat, a rugged face, noble forehead and deep 
piercing eyes suf~used with compassion, his presence was alto
gether striking, God speaking out of his whole personality. The 
meeting began by hymn-singing, Scripture reading, collection, and 
members one by one reciting a verse or a passage that he or she 
had chosen and learned during the past week. This was a signifi
cant feature, though not all who gathered could take part in it 
every time. Then follovred usually a guest-speaker or assistant 
giving a brief talk or witness. The main part of the service 
was of course}~. Uchimu.ra's sermon, which generally consisted of 
an exposition of a Scripture passage or passages. Sometimes it 
took the form of a series of talks, weeks on end, on a topic or 
even on a whole book. There he poured hi."llself out in his for·ch
right 1·lay of speaking, and one felt one could peep into the 
depth of his independent thin.,_l.cing and passionate feeling. He 

. . . . . . 
1. Tateo Kanda, 'lJhikejokai Worship, !!f The Japan Christian Quartery, 

July 1956, Vol. XXII, No. 3, p. 229. 
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was "tvell-read and his judgment 1vas sane and balanced. As far as 
I can remember, he was never extreme in :b...is denunciation of the 
denominational church, his emphasis being a1 vrays on the interpre
tation of the Scriptural passage in question. The prayers both 
at the beginning and the end v1ere alvmys most inspiring. One 
felt one was listening to bla...nk verse, the pulsation of the int"nost 
soul of a poet enthused by a mystical union with God.1 

After he started the movement of the second coming of Jesus 

Christ he "forsook his her.mi t life of intellectual aristocracy and 

stepped out into the middle of Tokyo 11 • 
2 

Until the great earthqua..'tce 

in 1923 destroyed a large part of the city of Tokyo, including the 

Eisei Assembly R..all 1vhich Uchimura chose as the third assembly hall 

for his Bible lectures, he gave series of Bible lectures to audiences 

whose number averaged six hundred. It was, according to Kanda, "a 

phenomenal 'success' in the days when other churches were at their 

\,ri ts 1 end how to fill their empty pews tt. 3 

It was during this time that the series of sj~y lectures 

on Romans was:~ given by Uchimura to the auclience who filled the hall 

every Sunday morning. In the nreface of his first volume of 11The . -
Study of Romans 11 , in which the sixty lectures vrere collected and 

published, his zeal, which was poured out in those lectu.res, is vlell 

expressed in these words: 

I had one desire in my life. That vras to tell the 
Gospel of the Cross of Jesus Christ to all the people of Japan 
• • • • That opportunity finally came. God prepared the place 
for me. • • • I was given the opportunity to deliver lectures 
on the Bible eyery Sunday for four years from Hay in the eighth 
year of Taisho4 to June in the t1.J"elfth year of Taisho •••• The . . . . . . 

1. Loc. cit. 
2. Loc. cit. 
3. Ibid, p. 230. 
4. The eighth year of Taisho is the year 1919, and the t1relfth 

year is 1923. 
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audience covered all classes, Christians from various denomina
tions, Christians· who did not belong to the church, those who 
claimed themselves non-Christians and even the priests of Buddhism. 
They were an audience the like of which had not ever been seen 
since Christianity came to Japan. It was the climax of my life ••• 

I gave lectures on Daniel, Job, Romans and a part of the 
synoptics. But Romans·was the book I was most interested in ••• 
• Without understanding Romans there is no real understanding of 
Christianity •••• To give lectures· on Romans meant to tell nry 
own experiences of faith •••• Therefore the series of sixty 
lectures were for me a successive joy. It was the delivery of 
the Gospel of God's grace. It was a propagation of God's love 
revealed in Jesus Christ. There was no greater pleasure than 
this. • • • 

It is I, the writer of this book, that most feel the 
imperfectness of this book. • • • As Paul says, "But 1.re have this 
treasure in earthen vessels ••• u, the Book of Romans that Paul 
left to us is really a treasure, yet the interpretation which I 
gave to it was but 8.-'11 earthen vessel. But even an earthen vessel 
is bette~ than nothing, therefore I dare to offer this book to 
you all. 

After the Eisei Hall was burned the meeting moved back 

again to Uchimura's own Bible hall, which was reconstructed for the 

larger audience. And yet, he had to give two meetings, morning and 

afternoon, dividing the audience into two groups. This meeting in 

the Bible Hall continued until his death when the meeting and the 

magazine were put to an end in accordance vrl. th Uchimura1 s last will 

and testament. 

C. Emphasis on Particular flisms 11 

1. Patriotism 

From the statements given so far, it is already obvious that 

Kanzo Uchi~~ra was an ardent patriot. This section will examine two 

1. Uchimura, The Study of Romans, Part I, pp. 1, 2, (Tran~r. by the 
1r1ri ter). 
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events in which one can see from different angles the kind of 

patriotism which he had. One event was the so-called "1ese-I~jeste 

affair" which created a great wave in both educational and religious 

circles in Japan, and the other was Uchimura 1 s declaration which 

justified the Sino-Japanese War. The conclusion will investigate 

the nature of Uchimura 1s patriotism. 

a. An Analysis of the "Lese-Majeste affair 11 • 

The "Lese-Majeste affair 11 was discussed so much publicly 

that the information given about it varied greatly. Therefore it 

seems best to examine this event according to the explanations Uchimura 

himself wrote. In his personal letter to Bell, dated March 6, 1891, 

Uchimura explained rather in detail what the nature of the event was 

and how he really acted in the situation. 

On January 9th we had a special ceremony to receive the Imperial 
Rescript on Education in the high school where I was teaching. 
After the principal's address and the reading of the Imperial 
Rescript, each teacher and student was required to go up to the 
stage to bow to the seal of the Ernperor on the Rescript in the 
same attitude as we bow to the relics of our ancestors according 
to the ritual of Buddhism or Shinto. I was not ready at all to 
respond to such an unfamiliar ritual. • • • My turn to go up to 
the stage and bow was the third, therefore there was hardly time 
enough to consider the matter. Consequently with doubt and 
hesitation I took the better way judging from my Christian con
science. In the presence of sixty teachers (all of them were non
Christians, as the two Christian teachers besides me did not 
attend the ceremony) and more than a thousand students, who were 
ranged in stately rows, I did not bow, because of my Christian 
standpoint. It was a fearful minu~for me. Soon I learned the 
result of nzy- action. The teachers and students now found a good 
reason to express the anti-Christian feelings against me and 
against Christians in general. • • • 

Some of the enraged students and even the teachers began 
to stone me. • • • All the newspapers and magazines, urban and 
rural, discussed my deed. They generally disagreed with me. For 
a week I had visitors, teachers and students, and I asked them, 
with the greatest mildness that I could, whether they could find 
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something in me which was against the Rescript in my daily actions, 
talk, and faithfulness to the Emperor. I also told them that the 
Emperor gave the Rescript to his people not just to be bowed to but 
to be kept in their daily life. My logic and witness was enough to 
shut their mouths as individuals. However their anger and prejudice 
as a group could not be stopped. Then I contracted a severe kind of 
influenza.l 

So Uchimura had to st~ in bed with a high fever while the storm of 

arguments was raging around him. His letter continued: 

The principal of the high school admitted and praised my deed 
which was done according to my conscience. But he assured me that 
bowing was not worshiping the Emperor but showing respect to him, 
and he almost pleaded with me to bow though it would be a humilia
tion for me in order to follow the national tradition, as that was 
the only way to calm down the students who could not understand me • 
• • • I acknowledged that bowing did not mean necessarily worship, 
but at that time what had caused me to refuse to bow was not actual 
refusal but hesitation, which was a conscientious scruple. 
Since the principal had claL~ed that to bow was not to worship my 
conscientious scruple was taken away. Though I still believe that 
the ceremony is rather ridiculous I agreed to bow for the sake of 
the school, the principal, and my students.2 

The boviT was performed by his friend, a substitute, as Uchimura could 

not get up from his sick bed. The event was tentatively caL~ed down 

with this, and Uchimura was dismissed from the school. 

However, this led to strong opposition to Christianity by 

ultra-nationalists in the educational fields. A most famous thesis 

which attacked Christianity was entitled liThe Conflict between 

Education and Religion" by Tetsujiro Inoue, the first professor of 

philosophy at Tokyo Imperial University. Inoue attacked Uchimura, 

claiming that he not only lacked a sense of obligation as a loyal sub-

ject of the Emperor but also that he disturbed public peace and order. 

Consequently Inoue concluded that Christianity, which Uchimura 

• • • • • • 

1. Uchimura, The Works of Kanzo Uchimura, Vol. 18, pp. 265-266. 
(Trans. by the writer.) 

2. Ibid., pp. 266-267. (Trans. by the v~iter.) 
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represented, was not in accord with the Japanese national policy, 

Tennoism, because of its intolerant monotheism, while Buddhism which 

had had a warm and gentle past, influenced Japan to be peaceful.l 

To answer Inoue's argument, Uchimura boldly declared his 

conviction in forceful tvords which flhao_ never been used before, for 

a defence of Christianity against the heartless attack of a 'philos

opher' in a land 'Where Christianity was despised.n2 

To prove that Christians are disloyal to the country 
and disrespectful to the Imperial Rescript, you have pointed out 
that Christians do not obey the ritual which you think right. 
But here is more superior respect than the ritual, that is the 
practice of the Rescript. vfuich is more disrespectful, not to 
bow before the Rescript or not to carry out its principles? I 
undoubtedly believe that our benevolent Emperor will appreciate 
our acceptance of it into our practical life better than formal 
acceptance. • •• Does your fair philosophical insight regard us 
Christians as those who are less loyal to the country, affection
ate to our brothers and sisterS,, filial to parents, true to 
friends •••• than Buddhists, Confusians, Shintoists and non
religionists? Disloyalty, disobedience, untruthfulness ••• are 
not the characteristics of Christians. 

You regarded me as a disloyal subject to Japan because 
I did not worship the Imperial Rescript. But what do you think 
of the fact that one who worships the picture of the Emperor 
every morning attends a barbarous banquet every evening? Or have 
you not ever noticed.that those who worship the Rescript take 
sake3 cups and talk of things which are disgusting?4 

~ Christians supported Uchimura but public opinion 

declared him a traitor. 

b. An Examination of his Justification of the Sino-Japanese War 

Uchimura,who was regarded as a disloyal subject to his 

country, proclaimed the righteousness of Japan in fighting against 

• • • • • • 

1. Hisayama, Hodern Japan and Christianity, The Period of }1eiji, p. 204. 
2. Uchimura, The Works of Kanzo Uchimura, Vol. 18, pp. 318-319. (Trans. 

by. the writer.) 
3. A sweet rice-wine, the alcoholic beverage of the Japanese. 
4. Uchimura, The Works of Kanzo Uchimura, Vol. 2, pp. 16-17. (Trans. 

by the writer. ) 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-98-

China as soon as the war broke in August of 1894. Uchimura contri-

buted his thesis, "Justification of Gorean Wax" 'Which was 1-Jl'itten in 

English, to the famous magazine, The Kokumin lli2. Tomo. 

Tnis thesis begins with a sentence: 

There was a time in World 1 s History when manldnd went to 
war with no meaner motive than to establish Righteousness upon the 
face of the Earth. This materialistic century, however, conscious 
alike of the "lusts" that actuated all its vrars, as of the unavoid
ableness of the same, has come to believe n1ust:s 11 as only and just 
causes for wars, and to know of no war that has not "luststt for its 
primary aims and purposes. 1 

However, he continues concerning the Sino-Japanese tiar: "We believe 

that the Gorea.n War now opened between Japan and China to be such a 

i-Tar, I mean, a righteous war"
2 

After this he quotes a few righteous 

wars in history, such as the fight of Gideon against the lllidianite, the 

war that the Greeks waged against the Persians, and the war that 

Gustavus Adolphus carried into the heart of Germany to deliver it 

from Catholic oppression and thereby saving Protestantism for the 

3 
11orld. Further he explains the righteousness of the war: 

Righteous we say, not only in legal sense, for legalities can be 
manufactured as sophistries of all kinds, but righteous in moral 
sense as

4
well -- the only kind of righteousness that can justify 

any 11ar. 

Uchimura knew that "war was a thing most to be avoided, and if 'lusts 1 

were the primary aims, no \Tars should be the first and last policy". 5 

However, he gives the reason why Japan was led into the 1rar: 

But China behaved against us, now for more than a score of years, 

. . . . . . 
1. UchL'TIUra, The Complete Works of Kanzo Uchinm.ra, Vol. 16, pp. 26, ~?. 
2. Ibid, p. 2?. 
3. Ibid, p. 27, 28. 
4. Ibid, p. 28. 
5. Loc. cit. 
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as unneighborly and insolently ao we have ever been able to bear 
in our history •••• Indeed we killed our own that we might avoid 
conflicts with our neighbor, -- so desirous have we been of peace. 
But how did China act against us in 1882, and again in 1884, and 
ever since? Constant affrontary against us in Corea by its c~n
stant interference "trl.th our friendly policy 'trlth that nation. 

In a.."l.other article, tt.A Discussion on the Relationship be-

t1.reen Japan and China in the Light of vforld-History11 , he writes as 

follows: 

T'ne relation bet1v-een Japan and China is that of a little 
country and a big co~Ultry, the former representing new civiliza• 
tion, the latter, the old civilization. There are not a few 
examples in the history of human progress where two countries 
which had relationship such as Japan and China were confronted with 
and strove -vrl.th each other. The 'old, because of its vastness, dis
pises the ne-v1; the small, because it is ne1v, dispises the old. The 
conflict cannot be stopped. To expect the encounter to precede 
peacefully where a right and a counter current meet, is against 
the lawof the universe and against the current of history.2 

Before the -vmr Uchirnura had already written an English 

article "Japan: Its Nission" for the ~ Daily }fail. In the intro-

duction of the paper he maintained that a nation as a unit must have 

a work peculiar to itself for the welfare and progress of the whole, 

and as the earth has a definite aim, so also the individual is destined 

for a specific work in his time and place. He also added: 

As a self-centred ma.11 is the least and meanest of ma.n..1dnd, so a 
self-seeking and self-satisfied nation is the weakest and most 
back-ward of all nations. Japan cannot be an exception to this 
eternal law.3 

Then to ans1.rer the question as to what- Japan's mission vias he inves-

tigated geographical features, ethnic characteristics, and historic 

. . . . . . 
1. Loc. cit. 
2. Uchimura, The Works of Kanzo Uchimura, Vol. 2, p. 34, (Trans. by 

the writer) • 
3. Uchimura, The Complete Works of Kanzo Uchimura, Vol. 16, p. 17. 
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indications of Japan. In his conclusion he •vrote: 

Japan 1 s mission may be mu1 tifarious: but the one who has laid 
much stress upon is grand enough to call forth the highest aspira
tion of the nation. To reconcile the East with the West: to be 
the advocate of the East a."1d the harbinger of the West; this we 
believe to be the r,ussion 1~1ich Japan is called upon to fulfill. 
'tfe stand in our relation to Asia as did the ancient Greeks in 
relation to Europe.1 

Uchimura thus clarified the mission of Japan ~rlth firm 

conviction and furthermore declared to the ·world the justice of the 

Sino-Japanese War, believing sincerely that it was a part of Japan 1 s 

mission. So again for the magazine The Kokumin BQ. Tomo Uchii'JIUra 

-wrote an article, flWhat is the purpose of the Sino-Japanese War? 11 

stating his ideal. He "'vrote: 

If the purpose of our foreign expedition were to destroy China, 
it wm:U.d cause a miserable result instead of a g1 orifying result ••• 
Otrr purpose is to civilize the Orient a."1d preserve its peace and 
promote its progress. The peace of the Orient only comes from 
vitalizing China, which is the great purpose of the Korean War •••• 

There was no more courageous ariTrJ in world history than 
that of Crom·rell and his iron clad soldiers. Their courage came 
from their love of humanity. Their sincerity which felt compassion 
for the vJeak, changed into violent rage •••• Who Sa:'JS revenge is 
a characteristic of the Yamato race? Our courage comes from great 
love. 2 

Thus according to Uchi.rrrura, Japan, by the Sino-Japanese 

lflar, would save Korea from the oppression of China, and t-Iould help 

China to be in a right position for establishing peace in the Orient. 

tqAJe are going to engage in battle as a savior of Asia, n3 he wote. 

But for his ardent patriotism, Uchimura could not have proclaimed 

such a thing so firmly and trusted his own country to such a great 

. . . . . . 
1. Ibid., p. 24. 
2. Uchimura, The 1iTorks of Kanzo Uchi.rrrura, Vol. 2, pp. 45, 46, 51, 

(Trans. by the i.J1'i ter) • 
3. Ibid., p. 47. 
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degree at the time of the Sino-Jape.nese War. 

HOi-rever, when the war ended in 1895 with victory, Japa.11 

became, contrary to Uchimura} s expectations, ambitious and proud, 

getting much in reparations from China. It is beyond one's imagina-

tion to understand how greatly Uchimura was disappointed vrlth a~d 

ashamed of his country. A sentence from a letter to Bell indicates 

his sharne at that time. "A righteous 14ar changed into a somewhat 

piratical war, and a prophet who has tvritten its justification is 

• ham"1 now ~n s ,e • The next year, 1896, he vr.rote for the 1nagazine, The 

Kokum.in !!Q. Tomo for 1r1hich he had v,r.ri tten his tiJustification of the 

Corean War 11 , the long article entitled "Observation of the Times". 

The f oll o-vJing a passage from it. 

They proclaimed that the Sino-Japanese War was a righteous 1var, 
and I, -v1ho was such a foolish rn.an, took their declaration serious
ly and I appealed to the world I·Ji th my article lfJustification or 
Corean Warn in my broken English. Japanese politicians and 
journalists must have laughed at me in their hearts sa~ring, 11 0, 
you, an honest man! You are too good!" They are never afraid of 
saying that the righteous war -v.ras only so in name •••• All the 
nation ~~s busy celebrating the victory, emptying thousands of 
bottles or beer, killing hlUldreds of cattle, e.nd catching Chinese 
soldiers as if they i.J"ere hunting wild boar •••• As soon as- Japan 
became a victorious country she ignored the independence of the 
neighboring colli~tries-which l1ad been the original aim. She wa~ 
occupied with the development of the new territory, expanding a 
new market •••• If Japan is a nation of love and justice 1-;hy 
doesn't she respect the honor of China? ~lliy don't the Japanese 
lead Korea? • • • • I grieved over the fact that the nat~on spoke 
justice 1.dth her lips 1rlithout believing it in her heart. 

From that time on Uchi1rrura, first, as an editor and then as 

an evangelist, 1dth the same ardent patriotism -vrith which he declared 

the justification of the Sino-Japanese War, tried to ~{e the Japanese 

. . . 
1 • Uchi..rnura, The Works of Kanzo Uchimura, Vol. 19, p. 359. (Trans. by the w:riter .. ) 
2. Ibid., pp. 78, 79. (Trans. by the writer.) 
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people recognize their sins and evils. 

c. The Nature of his Patriotism 

The most important fact of the tttese Majesta Affairn was 

that Uchi:nmra denied the divinity of the :Einperor with his firm belief 

that there 'tm.S only one God in the universe ~rrhom he could worship. 

From this fact two important conclusions can be dravm: the first is 

that his patriotism 1-ms based on Christianity, and the second, that 

his patriotism did not come from so-called nationalism which was 

blind and narrm-Jhearted. 

The following quotation shows there existed in Uchimura 

love for Jesus and love for Japan -vrithout any contradiction. 

I love t1>10 J's and no third; one is Jesus, and the other 
is Japan. 

I do not kno1-r which I love more, Jesus or Japan. 
I am hated b':J my countrymen for Jesus' sake as y:aso, 1 

and I am disliked by foreign missionaries for Japan's sake as 
national and narro'tv. 

No matter; I may lose all my friends, but I cannot lose 
Jesus and Japan. 

For Jesus 1 sake, I cannot o-v-m any other God than His 
Father as my God and Father; and for Japan 1 s sa}.::e, I cannot accept 
any faith which comes in the name of Foreigners •••• 

Jesns and Japen; my faith is not a circle with one centre; 
it is an ellipse 1,ri th t,.Jo dear ne..mes. fl_.nd I know that one strength
ens the other; Jesus strengthens and purifies my love f~r Japan; 
and Japan clarifies and objectivises my love for Jesns. 

It ought to be apparent from Uchimnra's statements alrea~ 

quoted that his motivation for proclaiming the justification of the 

Sino-Japanese War had no self-centeredness nor intolerance in its 

foundation. But here another passage is added to show that he 

. . . . . . 
1. A. somewhat dispising nickname given to Christians. 
2. Uchimura, The Works of Kanzo Uchi:nmra, Vol. 7, p. 170. 
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recognized that the mission of Japan existed as a part of the vmrld 

which is under God's plan. The following is a quotation from. his 

article entitled "Christianity and Patriotismtt. 

It is mistaken patriotism to act as if the whole world 
existed for our country and that our country had supremacy over 
the world. Japan exists for the world. To accomplish its mission 
is indispensable for all human beings in order for them to have 
the welfare which God had planned. I serve the world by serving 
Japan. England, America, France ••• Japan, China and Persia, all 
the countries are necessary for the accomplishment of the world's 
plan. 1iithout even one of them the accomplish..'11ent will fail. As 
one needs one's individuality a nation needs its nationality. 
With individuality and nationality both an individual and a nation 
can serve the whole world. This, I believe, is the view in the 
Bible. 

We are Japanese. God needs Japan. Without Japan God's 
will will not be done on the earth •••• Therefore, for God and 
for the world we have to serve Japan.l 

The words on his tomb stone, which were quoted at the very 

beginning of the thesis,2 condense exactly in a verse his idea ex

pressed in the quotation above. This is rds patriotism in its true 

sense. 

2. Non-war-ism 

In the last part of the preceding section Uchimura 1s shame, 

disappointment, and repentance at seeing the result of the victorious 

war were described. In this section, the reader will see Uchimura 

stand up to cry out against war, changing bravely his attitude from 

that of justifying war to that of renouncing it. First the reason 

for his change will be examined, and then the practice of his non-war 

belief during actual war time will be described. Lastly, the nature 

• • • • • • 

1. Uchimura, The Works of Kanzo Uchimura, Vol. 4, p. 389. (Trans. by 
the writer.) 

2. Ante, p. 1. 
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of his non-war-ism 1i.Lll be investigated. 

a. Reasons Why Uchi.nl:ura Became a Non-war-ist•" 

The title of this section is quoted from Uchimura; except 

for a change of the pronoun t!Itt to "Uchinmra". This title belonged 

to an article in which he publicly clarified the reasons for a change 

in his views. So it seems best to examine his reasons according to 

this article. 

His confession is frankly stated in the first paragraph of 

the article. It reads as follows: 

I was born in a warrior's family and fighting is rriy 
profession which I inherited from my ancestors. Most of What I 
heard and read from my childhood had something to do with wars •••• 
As a result I did not, until lately, realize that a war is evil 

. and though it was almost t1..renty-four years since I became a 
Christian I still remained as one who justified war. I, who re
garded the book, 'The Life of Cromiv-ell, t-Jri tten by Carlyle as one 
of the best books next to

1 
the Bible, thought that 't-IC should carry 

out justice with a sword. 

Foll0wing this confession Uchimura pointed out four main 

reasons for his change of position. As the first reason he wrote: 

It is needless to say that the most forcefUl cause which 
has made me a non-war-ist is the Bible. It is especially the New 
Testament. The more I study the Bible the more I find that a 
quarrel of any kind should be avoided. When I see the spirit in 
the New Testament as a whole instead of picking up words here and 
there, I realize that a fight, even though it is international, 
is not right. I have found for myself that I cannot believe that 
the gospel of the Cross justifies a war in any case.2 

At this point, in order to see more clearly how he came to 

the conviction that the Bible teaches non-warism, the writer will 

• • • • . • 
1. Uchimura, The Works of Kanzo Uchimura, Vol. 2, p. 293, (Trans. 

by the writer) • 
2. Uch:tmura, The Works 

by the writer.) 
of Kanzo Uchimura, Vol. 2, p. 294. (Trans. 
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examine his article, liThe Gospel of Peace," the subtitle of which is 

"Absolute Non-vlar". This was written before he 't-t.rote "The Reason Why 

I Became a Non-war-ist". Uchimura maintained that absolute peace is 

the one and only thing that the New Test~~ent teaches in regard to 

this matter of violence. It is clearly seen in Jesus Ghrist the Lord 

of peace who gave his life to the enemy w~thout any fighting. Con-

cerning the wars in the Old Testament he wrote: 

The opinion t:b...at we can keep -vrar because the C!l.d 
Testament admits it, is a wrong idea '..vhich comes from misunder
standing the spirit of the Bible. The Bible is a book i~Thich 
records the developmental revelation of God. It cannot be said
that God revealed himself absolutely from the beginning. It is 
not that God accepted 1rmr and let the <~Tarriors of the C!l.d 
Test~ent fight, but it is that God passed it over until men per
ceived their sins because their hearts i~Tere so hardened. There
fore ifhen God sent

1
His Son to the world God let him tell the 

gospel as follows. 

Then, at this point, -Uchi:mura quoted Natthew 5:38-42 of which the 

1vri ter will quote only a line. "Ye have heard that it was said, An 

eye for an eye; and a tooth for a tooth: but I say unto you, Resist 

not him that is evil: fl • • • • This gospel, according to Uchimura, 

absolutely disapproves of revenge and the fighting which goes along 

w:i th revenge. Tr-t.le peace and freedom can be given not by the sword 

but only by the sacrifice of life as Jesus himself gave us freedom by 

sheddir..g his blood in an act of non-resistance. 

The second reason '1-rhich Uchi:mura- pointed out for his changed 

attitude war 1-·Tns his mm. experience in life. He did not explain 

particul:arly itlhat kind of experience he had, but he ;-r.rote: 

1. Uchimura, The Works of Kanzo Uchimtlra, Vol. 2, p. 294. (Trans. by 
the writer.) 
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A few years ago I was condemned severely ~- some people, but I 
took the attitude of non-resistance with great endurance follow
ing the advice of one of 1~f friends, and as a result I received 
a great peace in my heart. 

He added that then he really understood the teaching of Pa1li in the 

ti.relfth chapter of Ro:m.a,."1s. 

As the third reason for his change cited the hi stor-.r of 

the past ten years both vr.i.thin and 1.uthout Japan. He mentioned the 

Sino-Japanese War end the Spanish-American War. Evils in itrar and evil 

which results from war nmde Uchirrrura thin.1c that an eart.hly vrar can 

never produce true peace but only produces another bigger war.2 

The fourth and reason that made Uchimura' a non-',rar-ist 

was the Springfield Republican which \vas· published in the city of 

Springfield in lvfu.ssachusetts in the United States. He wrote: 

I confess that I ,have been a reader of this ne"t.;spaper for the 
past tvrenty years. There is no ne1-1spaper that I have read for 
such a long time even a:rnong Japanese papers •••• This nevn'lpaper 
is the noblest and fairest that I have ever read. • • • The sound 
arguments and eminent views of the world famous pacifists which 
I read in this newspaper finally defeated my warlike ar~wnents 
completely. 3 

These, then, are the reasons irlhy Uchi:nmra changed from his 

pro-war ideas to a non-\var position. As firm and independent as 

Uchimu:ra was, he was not afraid to change his mind for the sake of 

justice as is sho'ltll:l in the following writing: 

Ism is not for oneself. It is for a nation, soc~e~y or hun1an 
beings. To caTry out one 1 s own ism is not in order to win fa<·ne 

. . . . . . 
1. Uchimura, The Works of Ka.11zo Uchi:r:rura, Vol. 2, p. 294, (Trans. 

by the \~·iter) • 
2. Ibid., p. 295. (Trans. by the writer.) 
3. Loc. cit. 
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nor is it to manifest one's own innocence for self-satisfaction.1 

b. The attitude of Uchimura during the Time of Wa.r. 

In spite of Uchimura r s great efforts in proclaL'ning non-

\far thrcra.gh the }funchoho and his magazine,~ Bib1 ical Study, a war 

did break out bet-vmen Japan and Russia :Lr:t February 1904. The atti-

tude which Uchimura took cra.ring this 1~ seemed to bring condemnation 

to him at the time and is still discussed even today. For example, 

the i.Jriter -vrould like to cite one event which is described by Hs.saike 

in his boo:P,; The Life of Kanzo Uchinrura~, 

One day in December 1903, just before the v1ar broke out 

Uchimura got a letter from a young man. In the letter he told of his 

decision that he \·lould rather be shot than perform any duty of mili-

tary service or pay,any war-time special taxes. He based his position 

on Uchinrura• s absolute non-war-ism. Upon reading this, Uchi.rnura 

answered at once telling him that his decision ifaS so important that 

he had better wait until Uchimura himself 1.vent to see him and talked 

it over \dth him. So Uchinmra t,rent to the young man's home which was 

several ln.mdred miles m-1ay from Tokyo. He told the yoUL"'lg man that 

once the war started, to accept obediently military service and pay 

2 taxes- i.Jas the duty'6f the nation and it 1-ms what the Bible taught. 

Concerning this event there was some criticism that 

Uchimura'1 s action lfaS contradictary to his claims. His article en-

titled "A Non-war-ist 1 s Death in Battlen is his answer to explain this 

. . . . . . 
1 • Ibid., p. 273. (Trans. by the writer. ) 
2. }~saike, The Lifeof Kanzo Uchimura, p. 219. 
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contradiction. A few passages will be quoted from it to show his 

vie'lt~point. 

The country finally went into war and according to the law the 
country will command us, non-war-ists, to be in military service. 
We should obey the commandment holding back our tears and having 
a feeling that we are going to help our brothers out of a trouble 
into which they have gone with wrong judgment. This is the most 
moderate and the most appropriate w~r to stop the war at this 
miserable time •••• Suppose one of us refuses his military ser
vice. Then some other person will be called away to the war. 
This means that our refusal ends with another's sacrifice. 
Therefore, we should be willing to take part in the suffering for 
the sake of others. War can be abolished only by the tragic death 
of many non-war-ists.l 

Further on Uchimura wrote a passage that he used to give to his friends 

who had to go to the front at the milita.r.r call. 

Go, pacifists of both countries! Face a danger which 
nobody else can. Sacrifice yourself for the war which you hate. 
Don't hate your enemlf though you have to fight against him, as we 
have really no enemy. Accomplish your duty and only wish that 
your death will be a redemptive death. Though people push you 
into death, God is waiting for you in Heaven, where you will shake 
hands with your enemy. Don 1t give up seeking for peace until your 
death.2 

Then he concluded the article with the following words: 

It seems parado~ical that non-war-ists make the best warriors, but 
it is an undeniable fact. They, as Christian gentlemen, made a 
way, sacrificing their lives, for the abolition of war. At the 
time of the realization of the true peace those who will be glori
fied are not the ones who advocated non-war with a pen, but those 
who shed their blood as the victims of war. May eternal glory be 
upon them L 3 

Another criticism which was made of his non-war-ism was 

that Uchimura stopped his proclamation of it when the war began but 

at the end of the war he again started to cry out. In contrast a 

• • • • • • 

1. Uchimura, The Works of Kanzo Uchimura, Vol. 2, pp. 297-298. (Trans. 
by the writer.) 

2. Ibid., p. 299. (Trans. by the writer.) 
3. Ibid., pp. 299, 230. (Trans. by the writer.) 
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peace movement was started by socialists at the risk of their lives 
1 

in spite of the severe pressure which the gover1unent put upon them. 

This criticism is not in accord with Hasaike 1 s statement in 

which he says that Uchimura wrote many articles on non-war even 

during the war. 2 The writer also has found several articles in the 

vol1unes of IDhe Works of Kanzo Uchimura on the subject which have dates 

from the war time. However, in Uchimura 1 s article, "The Attitude which 

a Non-vtar-ist should take in War Time", an answer is given to this 

question. He writes: 

Before the war broke out, we tried, as much as we could, 
to Cr-<-J against war. However, since the vro.r came against our vJish, 
our means of action against war came to a conclusion. Non-war 
means pacifism and to deny war is a negative phase of peace. Be
cause we failed to stop the war and keep peace, we have to think 
how we can recover peace as soon as possible. • • .3 

Further he writes: 

Pacifists ca..."lllot do much in the time of i.-Tar. But there is only 
one thing that we don 1t do. That is to justifY the war quoting 
the words of,Jesus Christ, the Lord of peace •••• We Christians 
i.fho kno\? the , spirit of Christ knovr too well that war is not the 
spirit of Christ •••• There is nothing that is more obvious 
tha...~ the fact that Christianity has the spirit of loving enemies 
and non-resista...~ce.4 

Apparently this argument must have been intended for the Christians' 

who agreed with the 1,;ar and helped it at that time, among whom were 

Hisashi Ue:mura and Danjo Ebina representing the Yokohama band and ~~e 

Kuw~oto band respectively. 5 

. . . . . . 
1. Kunio Oka, "Anti-war--Paci:rism--Peace Hovementtt, Hontbly pamphlet 

of the \forks of Kanzo Uchimura, No. 12, p. 6. 
2. }fasaike, The Life of Kanzo Uchimura, p. 218. 
3. Uchimura, The,Torks of Kanzo Uchimura, Vol. 2, p. 273. (lra:ns. by the writer.) 
4. Ibid., pp. 277, 278. (Trans. by the writer.) 
5. Hisayama, lviodern Japan and Christianity, The Period of Haiji, 

:pp. Z75, 276. 
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Uchimura maintained absolute non--vm.r-ism aJ.l the rest of' 

his lif'e. 

c. The Nature of his Non-war-ism. 

It seems almost needless to say, after examining the reasons 

for Uchimura's chro1ge from pro-war to non-war and his attitude during 

vm.r time, that his non-vJar-isrn was rooted deeply in the gospel of 

peace of Christia1'1ity., The peace which he aimed at was not an earthly 

peace but eternal peace which God reveals to human beings through His 

son Jesus Christ. For the sake of the peace of God he tried to avoid 

~Jar, yet once the wrath of God came upon the people as His judgment 

on them, he willingly obeyed the judgment 1q-i thout ceasing to seek f'or 

the peace of' God. This spirit of non-1mr-ism made him say, "War can 

• 1 
be stopped only by the tragic death of many non-war-lsts", and 

ttAccomplish your duty and only 1dsh that your death vrlll be a redemp-

2 
tive death". 

fu'1 article ivhich Uchim.ura wrote in 1917 tvmlve years after 

the Russo-Japanese ~far tells clearly tm mture of non-"t.Jar-ism. The 

title of the article is "Clear Indications in the Bible Concerning 

the Abolition of V.Tax 11 • The follow:L'1g passages are quoted from it. 

Non-1,rar wotlid be proclaimed in every case. But war cannot be 
stopped by non-i.;ar. The reason why 1.Je advocate non-war is not 
because t-Je believe that war is stopped by it. According to the 
clear teaching in the Bible 1..rar car.not be stopped by the poi-rer 
of man. • • • War can be stopped by the revelation of God's might. 
The abolition of war is in God 1 s hand. It will be realized by ":\ 
the second coming of Christ, the Judge, wi'J.om God has appointed.' 

. . . . . . 
1. fl~te, p. lOg. (Trans. by the writer.) 
2. Ante, p. lOg. (Trans. by the writer.) 
3. Uchi:mura, The vJorks of' Kanzo Uchimura, Vol. 2, p. 392. (Trans. by 

the writer.) 
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T.aen Uchimura quotes Isaiah 2:4 to prove this, fl.Ahd he will judge 

betw·een the nations, . . • and they shall beat their swords into plow-

shares, and their spears into pru...11inghooks; • • • neither shall they 

lea.:rn vJar any morett. This is follo1.red by a question he himself set 

forth, 11Why then do \..re proclaim non-war?tt. .ft..nd to this he a...11swers: 

The reason why Christians proclaim non-wa.:r is not because they 
expect that non-war vdll be realized on this earth but because 
they believe that it is what God irills.1 

He adds another reason: 

The proclamation of non-vJ'ar quickens the second coming of Christ. 
We should have a right preparation for receiving Him again. And 
that preparation is exactly the proclamation of the gospel of 
peace as it is I.Jri tten, fiAnd this gospel of the kingdom shall be 
preached in the vJhole ·Horld for a testimony 

2
v.nto all the nations; 

and then shall the end come. 11 (l1att. 211-: 14) 

Then he repeats, "War ca.:nnot be stopped by the proclamation of non-

war", and goes on by getting down deep into the root of the matter 

saying: 

It is not a question of 1.Jhether vie ca:h stop war or not. It is a 
question of justice or injustice. • • • War is Lillrighteous and 
unjust. War is the cli..max of sin. Therefore vle claim no~-i.rar 
and prepare the 1-ray for our Lord as John the Baptist did. 

So the voice of Uchi..mura' s proclamation of non-war 1.ras, 

like ti1e voice of John the Baptist, a cry for repentance to prepare 

the way for the returning Lord to the people of Japan who were living 

in pride, injustice, and moral decadence. It was his hope in this 

non-war-ism which drove him into starting his movement regarding the 

second coming of Christ which has been previously mentioned in the 

• • . . . • 
1. Ibid., p. .393. (Trans. by the writer. 
2. Ibid., p. 394. (Trans. by the writer.) 
3. Ibid., p. 395. (Trans. by the writer.) 
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.first chapter. The image of Christ, l<.'lho was delivered into the hands 

of' his enemies, and died on the Cross .for ma.n 1 s sin, and "Who 'Will come 

again .for the judgment, was never away from his heart. From this 

image came his non-war-ism. 

D. Summary 

As was stated in the introduction of this chapter the first 

section was to give the reader a better understanding of' Non-church 

Christianity. First Uchimura 1s view of the Bible was ex~~ned .followed 

by the aim of' his Bible study. In the third section the principles of 

his Bibleinterpretation were shown largely through passages quoted 

.from his interpretations of the Bible. Finally the picture of his 

Bible study was described with a brief history of the meeting. 

To examine the true nature of' P~s patriotism the "1ese-

11a.jeste af'fair11 and his justification of the Sino-Japanese vlar were 

analyzed and examined. To examine the nature of his non-war-ism an 

attempt was made first, to investigate the reasons whieh caused 

Uchimura to change from pro-war to non-war, and then to describe 

the practice of his non-war-ism in the time of war. 

Thus in the second section, as was stated at the outset 

of this chapter, there was clarified the .fact that both Uchimura's 

patriotism and non-war-ism were the natural result of his .faith in 

God, Jesus Christ, and the gospel of salvation, as was also his 

Non-church Christianity. 
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CHAPTER V 

F:MJZO UCHUIDRA AND 
CONTD~ORARY NON-CHURCH CHRISTIANIIT 

A. Introduction 

It is natural that, after having studied Kanzo Uchinru.ra's 

life and work, a question arises of how the spirit of Non-church 

Christianity lives in contemporary Japanese Christianity. 

This chapter is planned to attempt to answer that question. 

However, there are some difficulties in doing so because of the 

nature of Non-church Christianity, as the reader may already have 

st.trmised from vhat has been given. The Non-church Christianity 

which Kanzo Uchimura tried to realize was not a denomination or a 

sect. There were neither external organizations inherited from 

Uchimura, nor official successors who formally succeeded him in his 

work. Uchinru.ra "ivas not concerned that his work should be perpetuated 

after his death~ He believed that whether the work that God had done 

through him, an individual, would be continued or not depended com-

pletely on God's 1-rl.ll. Therefore, though there are nm..r many followers 

who independeni:J.y, 1dth free expression, carry the gospel of Christ 

to the unevangelized, one cannot put one 1 s finger on any certain 

thing and say that it is what Uchin'rura left. 

Since Non-church has no ecclesiastical organization, baptism 

nor the Lord 1 s Supper, another difficulty lies in finding any statisti-

cal records for Non-church groups which are generally regarded as 

Uchinru.ra 1 s spiritual inheritance. 

-113-
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There should be added here another reason which is personal 

for the writer. Being away from Japan, the writer has not been able 

to collect much material or to do research on the actual state of the 

meetings of Non-church Christianity. Fortunately W. H. H. Norman has 

written an article, "Non-church Christianity in Japann, for the 

International Review of ~fissions for the October 1957 issue, ~mich 

gives the latest information the writer has been able to get. Hence 

the writer must rely on this source, which seems to be well written 

after actual and careful research, for most of the statistical figures. 

In this chapter, the attempt will be made first, to empha

size the fact that contemporary Non-church Christianity is not a 

heritage that was given to successors, but was something followed 

. voluntarily or rather irresistibly by those who were given faith in 

Jesus Christ, the Savior, through their sensei (teacher, rabbi or 

master) Kanzo Uchimura, just as Uchimura was given it through Dr. 

Seely, his spiritual father. The writer has expressed it as a spiri

tual heritage since no other words seem to fit properly. 

Following this section the main current leaders of Non-church 

Christianity will be commented on w~th their Bible study meetings and 

publications. This will be followed by a brief survey of the position 

of Non-church Christianity in Japanese Protestantism at present. Lastly 

the tendencies of contemporary Non-church ChristiaP~ty will be stated 

in brief. 

B. Spiritual Heritage 

The reader may recall that Uchimura's Bible study meeting 
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and the publication of the Biblical Study -vrere put to an end at the 

time of his death according to his will. This fact is significant 

for it shows his respect for other's freedom of faith, ru1d also his 

conviction that for the spirit there is no necessity of sny form which 

may be rather an obstacle. 

One of the follo-vrers of Uchimura expressed as follm.rs his 

impression at the dissolution of the Bible meeting to which about 

three hundred and fifty regular members gathered. 

We feel very sorry that the meeting i-rhich i-ras the 
battle field of Uchimura' s eva.'l.gelis:m and also ·which will be 
the home of the souls of thousands people 1.rho came to hear his 
teaching is going to be dissolved. • • • We don 1 t kno-vr nm.r whether 
this dissolution is folloldng God 1 s -vrill or is the best vray for 
evangelism. But we only can believe that this is God's ;;.;:ill,. 
There is no doubt, at least, that this is the best -vmy to be faith
ful to the spirit of Uchimura sensei. Probably sensei 1-rould tell 
us all from Heaven, 11Church have I none, but what I have th~t give 
I thee. In the name of Jesus Christ, v,ralkn. (ref. Act 3:6) 

So ru.l the people \~o used to attend Uchimura 1 s meeting were scattered 

like sheep who ~ad lost their shepherd, getting no visible forms from 

him but vnth firm faith in their hearts. But Uchi~~a was not the 

shepherd for them, for he had helped them to find and to follow their 

true shepherd, who is Jesus Christ. So they 11ere not discouraged. 

Each of them began to preach the gospel to others in his or her o·Hn 

way believing that 11where two or three are gathered together in my 

name, there am I in the midst of t4em 11 (l1a.tt. 18:20). 

As a result of this, today, some of them have meetings at 

home vrith the family, others have a larger meeting for people from 

the outside. University students have a vac~Dt class room for their 

. . . . . . 
1. Hyoei Ishihara, Thoughts and· Belief of K~nzu Uchimura, p. 179. 

·(Trans. by the writer.) 
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meeting; to the sick people their o-wn room in the hospital is the 

place 1~1ere they can share devotions with other patients. TI~is was 

Uchimu.ra 1 s wish that they be free according to their ovm faith. 

Thus, the nu."ilber of the meetings is large and the nuxc.ber of the 

follmvers cannot be co1.mted. According to Nor:man the figure of 

2D,OOO is given 1:1hich is :rrruch than the 50,000 tha:t Brunner 

estimated. 1 According to the Christian Yearbook of 1951, Haeda 

estimated between 50,000 and 100,000. Ho-vJever, uhatever the figure 

may be, Uchi:rrrura 1 s spirit is here and there all over Japan in the 

smeJ.l groups and the large groups, as they strengthen their o-wn 

faith &~d give .the light the gospel to others. 

It is in those 1:rho consider themselves as pupils or 

spiritual children of Kanzo Uchimura that Brur..ner savi 1tfamily:...likeness 11 • 

He points out fom-- characterist:ics of this famn.y-likeness as follo1..rs: 

1) They are all very independent Christians, e:xpressing their 
Christianity :i_n their ow individual 1m.y. 
2) They are 'all faithful and ardent students Bible, 
vdthout being biblicistic literalists. 
3) So far as my acquaintance 1-d th tha'n goes, I have .found them 
to be men earnestly trying to live as follmrers of cm~ist without 
ShO\-Ting any form o.f legalism in their \:Jay of living. 
4) It so happens that all of them are men of :high standing in 
their ow fields or academic studies.2 

Haeda 1 s article, vJhich he 1.JTote for the Christian Yearbook of 1953, 

contains t~:m additional statements which should be included in this 

list. 

1. 

,., 
t:.. 

The .first of these statements says that 11 they are all 

. . . . . . 
~~. H. H. Normtm, 11Non-church Christianity in Japan 11 , The Int-er
national Revievi of Hission, Oct. 1957, Vol. XLVI, No. 181;., p. 385. 
En~ Brunner, "A tvord of Introduction to The Nevr Edition of 
¥forks of Kanzo Uchinmra", Monthly paillphle·t of the ~forks of Kanzo 
Uchi:rrrt1ra, No. 9, p. 1. 
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completelY independent from foreign rrdssions and foreign supported 

organizations.nl The other is concerning what Brunner wrote under 

his fourth point. His opening phrase, nrt so happens ••• n indicates 

that he must have met only the main leaders of Non-church who are of 

high standing in their own fields of acaderdc studies. But the 

actual condition is that which ~faeda describes in the following 

passage: 

However, }~kyokai adherents are not onlY intellectuals 
but also common peq3le. Especially in rural areas it is improv
ing. ~gazines are sent from various leaders, and the articles 
help in the conduct of familY worship and Bible study with full 
respect to Japanese customs and ethics. H. Ishihara and H. ~iasaie 
(both editors of their own periodicals) are working as itinerent 
leaders among farmers and fishermen. Development amonr£ both 
intellectuals and non-intellectuals is one of the characteristics 
of the recent Hukyokai movement.2 

.The ~ospel for common people--this was also the spirit of Kanzo 

Uchim.ura. 

c. Current Leaders of Non-church Christianity 

It is onlY for convenience sake that the word ttleader 11 is 

used here, because, according to the Non-church people, its character-

istic is that there are not any special ministers or leaders, but 

all belong to the priesthood, end so all are equallY the learners of 

God's Word and the evangelists of the gospel. As has been mentioned 

before, numerous meetings are held here and there and yet no clear 

records can be found concerning them. Therefore, in this section, 

only three outstanding meetings led by three prominent folloHers of 

• • • • • • 

1. I'!a.E?da, "Mukyokai (The Non-church Group", The Christian Yearbook, 
1953, PP• 320-321. 

2. Loc. cit. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-118-

Uchimura vJill be examined along with their publications. 

1. Heetings. 

The three largest meetings at present are: 

1. Marunouchi Bible Lecture 
2. Imai-Kan Bible Lecture 
3. Kurozaki Bible Study Meeting 

The Marunouchi Bible Lecture is led by Toraji Tsukamoto 

who had already started his own independent Bible study while Uchimura 

was still alive. The 11arunouchi is a place in the center of the city 

of Tokyo. Tsukamoto rents a room in this big building, where every 

Sunday morning the meeting is held centering in his Bible lecture. 

He could have had a successful career as an officer in the Home Office, 

but he chose the way of an evangelist.l 

The Imsi~Kan Bible Lecture is led by Tadao Yanaibara, who 

retired from the presidency of Tokyo Uni-versity in December of 1957. 

He is a scholar of economics and an authority on colonial policy. 

Norman writes about Dr. Yanaibara: 

Dr. Yanibara is the president of Tokyo University. (The signif
icance of this should not be missed. It is as though the 
Chancellor of Oxford University or the President of Harvard con
ducted a church in his spare time, preaching every Sunday.)2 

Imai-Kan is the name of a hall in the suburbs of Tokyo near Yanaibara 1 s 

own home, where many people come to hear his Bible lectures every 

Sunday morning. 

The Kurozaki Bible Study Meeting is in Osaka and Kokichi 

•••••• 
1. Norman Hisayama, Modern Japan and Christianity, The Periods of 

Taisho and Showa, p. 139. 
2. NGr.maq, :op. cit., p. 384. 
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Kurozaki is the leader of the meeting. Kurozruri, like T~ik&~oto, 

gave up a good position in the Sumitomo corporation to devote himself 

to evangelism and the publication of Bible co~~entaries, which will 

be dealt v.':ith more fully later. Like Tukamoto he rents a room in a 

modern office building in down-to'Jn Osaka for his Sunday meeting. 

Besides this meeting he holds services every Saturday afternoon in a 

smaller hall set beside his own house. 

All three meetings are held in the sai'ne 'I.·TaY that UchiiJl1).ra 

used in his days. Norman expressed his impression, Hhen he attended 

Dr. Yanibara's service in these words: 

At the :Vtuh."Yokai services which I have attended, the leader entered 
the hall a..rJ.d the congregation rose. He v..rrote the scripture lesson 
and the h;;,."'11111s of the day on a blackboard. After a hymn he led in 
prayer, using quite simple language -- ttYou 11 in addressing God 
instead of 11Thoun •••• a young man read the lesson, and then the 
sermon-lecture, never less than an hour in length, more commonly 
an hour and a half, 'lrTas delivered. A hym.,."1, followed by prayer 
from the leader, concluded the service. There 1rrere a fe"t<J announce
ments, then the congregation rose as the leader left the platform. 
I have been ~mpressed by the atmosphere of reverence in the meet
ings I have .attended. • • • There was no whispering, no noise. 
At the meetings I attended I .have been reminded of lvfary. The 
Church, I said to myself, is :Martha, cumbered about much serving.1 

The other large meetings are apparently conducted along similar lines. 

From these large meetings small study-groups spring up. In all pro

bability the smaller groups meet in a more informal way than the 

large meetings. 

2. Publications. 

Just as Uchimura had a monthly magazine, so, too, each of 
~ 

. . . . 
1. Norrn.an, op. cit., p. 385. 
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these three leaders publishes a monthly magazine 11containing some or 

all of the sermons or expository lectures of the :month, comments on 

1 
current topics and a journal or diary". Tsukamota publishes the 

Seisho Chishiki (The ¥Jlowledge of the Bible), Yanaibara publishes 

the Kashin (Tidings: of Joy), and- Kurosaki the Eien !1Q Seimei (Eternal 

Life). Including these three magazines more than ti.J'enty magazines are 

published by Non-chU21 ch peop1e.2 

Besides these monthly magazines, even though they are laymen, 

they publish rn.any interpretations of the Bible as a 1-rhole or on books 

of the Bibl'e., Kuroza.'!d completed three volumes of Abridged Commentaries 

on the Old Testament in 1952'., Before that he had published ten volumes 

of Neil Testament Commentaries, one volume, Abridged, of a New Testament 

Com.t'11entary, at"1d a Greek-Japa.11ese Concord&.'1ce. Tsukamoto was the pioneer 

in translating the New Testament into colloquial Japanese.3 Normar1 

comments on the publications of Non-church people as follm·TS 1 "There 

is no other group in Japan, its size being borne in mind, that is as 

prolific in Christian 1i terature as Hukyokai (Non-church) 11 .4 

D. Position of Non-church Christianity 
in Protestantism in Japan 

T'ne reader may recall the three CJ:o..ristian bands -vrhich 1:.rere 

formed at the beginning of modern Christian :missions in Japa:.'1, which 

Here mentioned in the first chapter.5 It is very interesting to note 

• • • • • • 

1. Ibid. , P.• 386 •. 
2., Naeda, nThe Churchless Christianity Hove:ment (Mukyokai) n, The Chris

tian Yearbook, 1951, p. 183. 
3. :Maeda, 11Jvlukyokai (The Non-church Group) 11 , The Christian Yearbook, 

1953, P• 321. 
4. 1~or:man, Op. cit., P• 386. 
5. Ante, pp •. 13-17. 
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that the three main streams of Protestantism in Japan at present 

have developed from those three bands. The bands,- though they ~,,rere 

led to Christianity originally the missionaries, made efforts to 

independent from foreign aid and to establish their o-vm churches 

to evangeliz-e the Japanese people, in contrast to the denominational 

groups which have grown under the leadership and help of foreign 

mission boards. In this sense the t~~ee bands have had a unique 

development as Japanese Protestant groups, having men of independent, 

firm, heroic samurai spirit (because most of came from sam:ura:i. 

families) as their early leaders.. Non-church Christianity, :t>fnich 

came of the Sapporo band, is one of these three leading Protestant 

groups. 

It is not the aLu this section to trace the development 

of these three bands, but rather an attempt, 1rlll be made to see the 

characteristics of the three groups in relation to each other so that 

a general survey of the Protestant movement in Japan -v!ill be made •. 

The Kumamoto band t·rhich vras merged into Doshisha vras 

foundation of the Japan Congregational Church and hence their Chris-

tiani ty has political, social, and ethical tendencies• Their theology 

has liberalism at its base.l The Yokohama band, although its theolog-

ical base 'I..Jas Calvinism and its church politics \·Jere based on Presby-

terianism, advocated the making of a non-denominational church vri thout 

. . . . . . 
1., Hichio Ta,kaya, 11Non-denomationalism and :Non-churchism in Pro-tes

tantism i.."l Japan 11 , Nonthly Pamphlet of the Works of Kanzo Uchi
mura, ·No. 18, p. l>r• 
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any ties 1vith foreign denominations. In this sense 11hat 1r1as declared 

in their constitution has been faithfuliykept by them. The Rev. Ue~~a 

t..ras the head of this church of Gm~ist in Japan and his outstanding 

·Hork has already been referred to in the second chapter of this thesis. 

The Sapporo band v.rhich 1ras formed under the influence of Dr. Clark in-

herited Nevr Engiand Puritanism since this ·vras the home of Clark. Its 

theological basis was not very clear from the beginning but it has 

been said that 11the view of saJ.vation through the Gross is ve;:y definite 

as in Calvinism but the view of the church is 1rreak11 .1 This analysis 

has been proved exactly in Uchimu.ra1 s Non-church Christianity. Uchi-

m:ura b.imself expressed this tendency as he looked back on his Chris-

tian life.,. 

I myself was strongly inr~uenced by Calvinism •••• 
If there were theology in me it vlauld be Calvinistic., But I don tt 
belong to a Gal vinistic church and I am. extremely hated by the 
people of Gal vinistic churches.. Yet if Gal vinism were taken mray 
there -vrould be left only a faint faith in me. The hymn "Rock of 
Ages Cleft for He" expresses 1rrell my faith and also expresses the 
essence of Galvinism.2 

}fichio Tru{aya mlilli~izes in brief the tendencies of these three streams 

stating the future hope for Protestantism in Japan. He says: 

In short, the Kumamoto ba...'1d experienced C:b,.ristianity 
politically, the Yokohama: ba.nd understood it ccnfessionally, and 
the Sapporo band understood it spiri tua1ly,. l.nd those tendencies 
are the streams of Protestantism in Japan at present. The hundredth 
a.nniversary of modern Christian missions is coming near. It is 
already seveTal decades since the churches 1..rere established. Young 
believers groups are now in the third generation. The sense of 
heroism at the beginning of the l\Ieiji era is nmr changing. The 
color of denominations is being ~rreakened,. The theological sta.nd 
is becoming social as \vell as conservative and is developing 

•. . . . . . 
1. Loc. cit. 
2. Uchimura, The liorks of Kanzo Uchimura, Vol. 6, p .. 454.. (Trans. 

by the writer.) 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-12.}-

internationally, too. With the one hundredth anniversary as a 
turning point we hope that there vr.ill be new union and develop
ment along tdth continu:tng honor ~o Protestant history in .Janan.1 

In spite of Ta..1mya's hope, there is h~.rdly any desire for 

unity either from Non-church groups or denominational groups. 1'·1'aeda, 

a Non-cht1.rch follo-v.rer, has expressed hi.s hopes for u.'1i ty in the 

following words:: 

The prayers of f.fu.kyokai people last year and every year 
were that the time may cone soon when the na:rnes Ivfu.kyokai and 
Protestantism

1
are no more necessary and all rr!.8.y be one through 

Jesus Christ. 

But this is not the general hope of all Non-church follmfers. Nor 

do the organized churches make any serious efforts to bridge the gap 

between these main Protestant streams. 

E. Tendencies in Contemporary Non-Church Christia...'1i ty. 

In order to see the tendencies in contemporary Non-church 

Christianity, some criticisms from without Non-church and some re-

flections from Within Non-church will be examined. 

Tsuto:mu Oshio who is a theologia..l1 and a pastor of a church 

in Tokyo says: 

Non-chv~ch has now come dovm to the third generation. 
1fu.ny un.'lrno-vm believers live in society keeping their faith firm 
and pure. But 1-fu.sao Sekine is the only one vrho is in the posi
tion of a leader of the younger generation. • • • .As an evangelist 
and a Bible scholar Sekine is trying to open a nev phase of Non
churchism •••• But if I criticize objectively, the meaning and 
the work of Non-church as a group seem to have reached an end in 
these years. That is to say, it can now be said that there has 
come into existance a. ne\-T denomination that is called Non-church 
and that 1s Japanese in nature.3 

. . . . . . 
1. Taka.ya, Op. cit., p. 5. (Trans. by the writer.) 
2. 1v1'aeda, "The Churchless C:b..ristianityn, 'I'he Christian Yearbook, 1951, P• 184. 
3. Hisayana, Hodern Japan and Christianity, The Periods of Taisho and 

Showa, p. 140. (Trans. by the writer.) 
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This criticism points out plainly that Non-church has become a de-

nomination, and Oshio, t,fuo kne\v that Uchimura' s intention regarding 

Non-church vms not to make a denomination, criticizes it for thus 

coming to an end. 

Concerning this tendency to sectarianism in Non-church 

Christianity, many people outside of Non-church seem to agree to its 

existance also. For example, Norman comments in his article, "The 

truth of the matter is that }fu.10Jokai is simply another Christian 

sect".1 He also quotes the statement of Taijiro Yamamoto who is one 

of the followers of Uchimura, uut is against some of the other 

followers. 

Ya.7J:l..a:m.oto Taij i.ro. • • says ·that though he belongs to l'fulcyokai 
by definition, he is not a Hukyokai man in the way in which 
others are. He ~ •• says that Mulcyokai today is nothing more 
than a sect. • • 

This further gives evidence to the fact that there are divisions 

even in the Non-church group and some- of the follo-vrers, like 

Yau'"'lamoto, adlnit' its sectarianism. Norman further adds a,."'lother com-

:ment of a Japanese who says "that :r.-fulzyokai is a sect 'with all the 

faults of the churches, and maybe a few more 11 .3 

Dr. Yanaibara,,the leader of one of the three big meetings, 

perceives this danger. He comments on it in his lecture, "1fuat is 

Religious Reformation Today?", vJhich he delivered on the anniversary 

of the Protestant Reformation. He admits that Non-church is a claim 

and a movement by men, although its true nature is a pure gospel 

. . . . . 
1. Norman, op. cit., p. 391. 
2. Lo.c. cit. . 
3. Ibid., p. 392. 
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a pure faith. And he gives warning of the danger of its isolation-

ism from others saying: 

• • • if Non-church were fixed in a certain form and we were 
satisfied with Non-church itself and lived placidly and com
fortably in it, there would be a danger of self-satisfaction 
and isolationism. 

The pure gospel is the work of the Spirit of God. The 
Spitit of God gives the power to work towards the establishment 
of the Kingdom of God on the earth following His government. As 
long as Non-churchism follows His way of government there ~nll be 
meaning in its religious reformation. But if it falls into self
satisfactory formalism and also into isolationism, the chariot of 
God 1s government will proceed on leaving Non-church behind.l 

This is a sincere warning against the danger of sectarianism and 

isolationism into which it is falling, delivered by a leader who 

acknowledges and understands the spirit of Kanzo Uchimura who said 

once, "If Non-church becomes so-called Church again, we ourselves 

·Should destroy it by Non-churchism. The Kingdom of Christ is growing 

in such a way. tt2 

Besides this another problem is also seen in the Non-church 

group. Tsukamoto, who is also one of the three eminent leaders of 

the contemporary Non-church, suggested a limitation of Non-churchism 

in his practical program saying, 11Since our meeting has become bigger 

and bigger in numbers there come many things that I cannot manage by 

rnwself. Then there comes· along the necessity of system and of organ

ization to a certain degree.n3 

However, whatever the danger or the limitation may be, it 

is certain that God is using the vital power of the Non-church groups 

for the evangelism of Japan through their Bible study meetings and 

• • • • • • 

1. T&.l-ao Yanaibara, ttt>Jhat is Religious Reformation Today?", Kashin, 
Vol. 20, No. 12; Ih 8 (Trans. by the writer.) 

2. Uchimura, The "vJorks of Kanzo Uchimura, Vol. 10, p. 233. (Trans. 
by the "Writer.) 

3. 11The Present Status of Non-church Christianity, 11 Christian Newspaper, 
Tokyo, October 25, 1954. 
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publications, showing the way to salvation in Jesus Christ. 

F. &.mmary 

Though very brief in scope, the survey of ConteL'lporary 

Non-church Christianity -vras :made in order to see ho'tv the spirit of 

Kanzo Uchimura persists in Non-church today. 

Yne v~iter hopes that the difficulty of giving statistical 

information, ,,,hich ~rras stated previously, has been explained by the 

statement on spiritual heritage 1rrhich 1v-as the legacy of the follovrers 

of Uchimura. Concerning the current leaders of contemporal"J Non

church Christianity, only three, who are leading rather lexge-sized 

meetings now, t.rere examined along 1,.dth brief information on ·their 

meetings and publications. Then the position of Non-church Christian

ity in Protestantism in Japan 1.ras described shovdng it as one of the 

three streams which were rooted in the three Christian bands estab

lished at the beginning of modern missions in Japan. By investiga

ting the tendencies of Non-church Christianity today, the dangers of 

sectarianism and of limitation of the principle of non-organization 

were pointed out by refe~ence to some criticisms by ~nurch people 

and reflections by Non-church people. 
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CHAPTER. VI 

AND CONCLUSION 

Tne hope was 8Al)ressed at the outset of this thesis that 

by it English-speaking people might come to an tmderst&"'1ding of 

Kanzo Uchi>uura, "ras the founder of Non-churcl:. Christianity, and 

the truth of his movement which gives vital po1Jer to Cb.:ristianity in 

J apa:o. today. 

~fith this idea in vie1cr, Uchirrrura' s life 14as first described 

in detail with a historical of the times, since the 

histor:i.cal backgrou11d and his life v.Jere very important to his Non

church Christia:nity and the outstanding isms vihich he proclaimed. 

Uch:L'mlra 1 s birth into a samurai fa.mily ~md his religious feelings 

tovrarcl the Shinto gods, love of science, and early training in the 

E.nglish language 1.rere described to give a better underst~::l.nding of 

his later life. The conversion of the sixteen-year-old lad, Kanzo, 

at the Sapporo Agricultural College ~;ras one of the tlu1 ee greatest 

moments of his life, for this ;N"as the beginning of his Christian 

life. In regard to this it "ras pointed out that t1-m things, his 

faitr...:..~ness to the Shinto gods ivhich created in him a strttggle i.Jith 

contradictions, and the irnpossibil:i.ty of vJOrshipping so many gods, 

1,;ere used by God to lead h:L"'Tl into Christianity. Follo-vring his con-

version, 1 s activities ·~ri th his seven Christian brethren to 

nwJ.\:e the Sapporo Church independent from foreign aid ivere described. 

Here, emerging elements l!hich led to birth of Non-church 

Christia.11i ty ten y~a:rs later '\Jere pointed out. His life in the 

-127-
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States of America, where Uchimura found his spiritual father, Dr. 

Seely, who brought him the second great moment in his life, had a 

big part in his spiritual development although his stay was only for 

three years. What God gave Uchimura in the United States was not only 

faith in the salvation of Jesus Christ but also ardent love for his 

country. Thus, the aim ttto be a man first, and then a patriot, u 

was fulfilled, and even the vacuu..rn and hurt in his heart, which were 

the direct motivations for his going abroad, were filled and healed 

by the time that he came back to his beloved country, Japan. His 

short life at Hartford Seminary at the end of his stay in the United 

States was briefly given because it throws an important light on his 

formation of Non-church Christianity. The life of his ministry, 

· though it covered more than half of his actual life, was stated very 

briefly except for his movement concerning the second coming of 

Christ, for his ministry was dealt ,,J:i.. th in more detail in later chap

ters. The statement of his death concluded the review of the life of 

Kanzo Uchimura. 

}1ost of the sources for this chapter came from his book 

How I Became a Christian: Out of my Diarl which also was given 

another title, The Diarl of a Ja:r.anese Convert, at the time when it 

was published by Fleming H. Revell Company, in Chicago, in 1895.1 

If anyone wants to know more about this wonderful experience of con

version which many of the people of Christendom have difficulty in 

understanding well, the writer recommends reading this book as it is 

• • • • • • 

1. Uchimura, The Works of Kanzo Uchimura, Vol. 21, p. 609. 
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~>Jritten in English by Uchimura himself. 

Follm-rlng first chapter, the study then moved to Non-

church Christianity which Ka."lzo Uchimu:;."'a founded. Tnough the records 

of his life show why he started the movement, the ~>Jriter attempted to 

re-exrunine in particu~ar the motivating causes for the birth of Non-

church Christianity~ Although a number of motivating reasons were 

fow"ld for the formation of the Non-church idea, perhaps the strongest 

&"1d most in:tportant of them all "t-ro.s the last one discussed, n&"TT.ely, 

his desire for a Japanese Christianity. It was this longing for an 

independent, truly indigenous C"l:lristian church in Japan vlhich drove 

Uchimura to formulate his Non-church-ism. In the last section of the 

third chapter, the outsta."lding principles of Non-church Gr..ristiani ty 

11ere exrunined. Because these are very much questioned and debated 

1 
and Non-church Christians at present 1'rninL'11ize 11 them in their inter-

pretation, they were examined according to Uchimura's ovnl v~itings. 

In chapter four the outstanding characteristics of 

Uchimura 1 s teaching besides Non-church Christianity vmre dealt 1d th. 

First an examination of his Bible study ~~s made to give more concrete 

ideas of his Non-church movement as well as to show his unique creative 

Biblical interpretations.. Then, after a study of his patriotism and 

non-war-ism, it 't.Jas realized a."lew how much Uchimura was also a child 

of the times ,,rhen Japan 'tvas gro1-dng towards the \dde t'mrld outside 

with her old and new culture. But, at the same time, it was seen 

that 'J?oth emphases in his teachings came from the same root as his 

. . . . . . 
1. Norman, op. cit., p. 390. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

-130-

Non-church-ism, -that is, Uchirrrura 1 s faith in God, Jesus Chris-t, and 

the gospel of salvation. 

The last chap-ter dealt -vri th the SUl'Ve'J of contemporary Non

church Christianity in order to see how the spirit of K&~zo Uchimura 

has been inherited by his folloi.rers. Though there is a lack of 

statistical information about Non-church grm1ps at present, it was 

shown that there are numerous meetings, small and large, working for 

the Kingdom of God all over Japan. The Bible study meetings held by 

current leaders and their publications itmre briefly described. In 

the last t1?o sections it ~~"as pointed out that, whatever the danger 

Non-church is no1rr fad.ng it is still marching on towards the hundredth 

anniversa...ry of modern Christian missions as one of the tln:•ee main 

streams of Protes·ta..11tism in Japan today. 

In coming to the conclusion of this study a fe1r1 things can 

be said about the inevitability of the rise of Non-church Christianity 

at that particular time in Japanese histor-.r. It is evident that God 

was ·vlOrking through Kanzo Uchimura to meet the need of his times using 

him as a reformer, prophet, and evangelist. 'What the church needed 

at that tL"lle vro.s the true gospel of Christ, not external institutions 

or organizations. What the Japanese people needed 1.ras repentance 

from sin. Kanzo Uchimura- was truly one of the witnesses of the faith 

1rrho are described in Hebre1.rs 12:1,2 "'Wherefore seeing -vre also are 

compassed about 'l.v.i.th so great a cloud of v,ritnesses, 1 us lay aside 

every_ weight, and the sin 1~hich doth so easily beset. us, and let us 

run 1dth patience the race that is set before usn. He >·laS also a 

conscience for Japan as one 1r.riter has said: "Japan los·!:; most of 
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her conscience by the death of Uchimura, which has been shoi~ in the 

history of Japan since then11 •
1 

So it is, that whatever problems still exist in UchL~a•s 

Non-church principles, and 1-rhatever crisis the contemporary Non-church 

group is facing, the writer hopes that the spirit of Uchimura, tfGo 

ye and preach the gospel n, will be forever present in the hearts and 

minds of all Christians who are united in one through Jesus Christ. 

1. Izumi Yanagida, 'fKa:nzo Uchirnu.ra, the conscience of Japa:nw, 
f'1onthly Pa.rnphlet of the 1tlorks of Ka:nzo Uchi:mu.ra, No. 17, p. 3. 
(Trans. by the writer.) 
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