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CHAPTER T.
INTRODUCTION

I. THE SUBJECT STATED AND EXPLAINED

Lach age, each church, each believer reads in
the records of the historic creeds of Christendom a mess-
age for itself, the power of which is realized according to
the individual's understanding of it. It is the business
of each age to catch the voice which speaks through the
symbols of the past and to repeat the message in the lan-
guage of its own time. The aim of this disseptation is
to show the basic relationship existing between two great
symbols of the Christian wsaith, the lilcene Creed and the
festminster Confession of Faith in respect to the Doctrine

of the Person of Christ.
ITI., THE SUBJECT JUSTIFIED

The affirmations in the Hicene Creed were fhé‘

reply of the church to the questionings of its age. Then,

as in no other period of the Church History, the problem
of the person of our Lord became an issue of life and
death., The creeds of the R§Eormation arose at a time
when other issues were in the forefront., It is therefore
of importance to know whether they departed from or
modified in any way the statements in the icene Symbol.
From the viewpoint of doctrine this inguiry is of value

because it helps to determine the question, whether the



doctrines of the Reformation are in complete accord with
the historic faith of Christendom. Still further it will
show what the emphas&s of the Reformation were, thereby
making clearer what the doctrinal positions of the reform-
ers were, The Westminster Confession of Faith nas been
chosen as a representative Reformation symbol. The fact
that it belongs to the weventeenth Century is an advantage,
because it represents views which had become established

as distincetly Protestant.
IIT. THE PLAN OF PROCEDURE

The method of procedure in the dissertation
will be:—first, to show the relation of the Hicene Creed
to its historical background. This will involve a general
statement of the heresies, which Xed to the calling of
the Council of Nicea. Upon this will follow the critical
analysis of the creed as it was formulated at the Council,
Neo-Yonstantinopolitan creed being used as the basis. 4
similar method of procedure will be followed in regerd to
the Yestminster Confession of Faith; first the historical
background will be sketched. On this will follow the
critical analysis. The main part of the thesis will then
follow, -consisting of a comparative study of the doctrine
of the Person of Christ in the two symbols. ZEach sig-

nificant word and statement in the Hicene Creed will be

compared with the statement in the Westminster Vonfession



in order to discover if the full meaning of the earlier
symbol has been carried over into the later. Differences
and addiﬁions will be noted and diécussed.

The final part of the thesis will contain the
answer to the guestions raised at the beginning. In par-
ticular it will determine to what extent the Westminster
Confession is in the direct line of succession to the
historic creeds of the church; and whether it may be said
- that those who accept it have in so doing proclaimed their

belief in the affirmations made at Nicea.
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CHAPTER II.
DOCTRINAL CONFLICTS LEADING TO
THE CALLING OF THE CONNCIL OF NICAEA.

The doctrine of the Person of Christ did not
come to fruition without internal and external conflict.
It was confronted by every known "ism"® of the perioed;
until in the year 335 A.D., the church was called to a
holy convocation ih Nicea by her Gbristian Emperor
Constantine the Great, to settle the main question in
dispute.1 It.is‘therefore necessary to outline the
hereéies which caused the calling of the council.

In his "History of the Christian Church®,

Dr. Sheldon characterizes hersies "as false attempts

to blend the o0ld of the 6ther systems with the new of
Ghristianity".g This was conspicuously the case at

the time of the calling of the council of Nicaea, with
two of the prircipal classes of heresies and may be
regarded, to some extent as the case with the thirad.
These’three classes of heresies are:- (1) the Judaistic,
(2) the Gnostic and Manichaean, (3) the Monarchian, or

® ¢ e 20 8 0 00

1- Schaff, "History of the Christian Church"-Vol III-p. 824.
2= Sheldon, H.C. - "History of the Christian Church" (early)
p. 194,
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anti-trinitarian. Of these the Jewish and the Gnostic
were largely the antipodes of each other in spirit and
aim, though there were speculative sthools within the

bounds of Judaism which harbored Gnostic elements. 1

I. THE EBIONITIC HERESY
A. Judaistic.

The Judaistic Heresies, or in other words
Ebionism, arose from the fact that while Judaism was
essentially a forerunner of Gpristianity, it was in
a large part unwilling to accept the position of a
mere forerunner. It wished to retain its place and pro-
minence after it had performed the work of introduction,
and could not enter into the spirit of John the Baptist,
when he said of Jesus "He must increase, but I must
decrease"., Of the Jews who received Christ as the
Messiah, many came into full fellowship with their
Gentile brethen, and claimed ho superiority in virtue
of the law. Others, however, continued in the spirit of
those who disturbed Paultls congregation by insisting that
it was necessary to keep the law of Meses. Towards the
middle of the Second Century we find them ranked as a
heretical faction, and shortly thereafter, they were called
Ebionites. 2 The probable origin of this name is that
suggested by Origen, who derives it from ebioh, the Nebrew

1 - Of. Ibidop- 194.

3 - Meléonian, V.D. "The Birgin Birth" p. 13. .
Thesis in the Library of the Biblical

‘Seminary.
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word “poor", 1 The name may have been applied at first
to Jewish Christians generally by the Pharisees, who wished
to stigmatize them as belonging to the peorér ranks. The
term, having thus become associated with those of Jewish
extraction, might very naturally be applied to them by
Gentile Christians with reference to fheir Jewish type of
Faith. |

The main body of those who were classed as
Ebionites asserted the obligation of all Christians to
keep the law of Mpses. They rejected the apostolic office
of Paul. They used only the Gospel of Matthew, and that
in a mutilated form. In their view Christ was a mere maﬁ,
conceived in the ordinary way, and distingutshed cnlyvby
his righteous walk and the superior endowment of the Spirit
which ceme upon Him at His baptism. They were also
millenarians, and looked for the coming of Christ to
inééurate a visible reign at Jeruselem. It would appear
howeverthat the party of Jewish dissent was not altogether
homogeneous. Although Irenaus and Hippoelytus make no
discrimination between différent classes of Ebionites. g
Origen on the other hand speaks of the "two fold" sect
of the Ebionites,3 specifying as a distinction between the
two sections, that the one denied, while the other accepted,
the supernatural conception of Christ. A century earlier

Juestin Martyr had intimated that the church had to deal

1 - cf. Melconian - "Virgin Birth" - p. 123.

2 - cf. Igivd.- P, 196,

3 - cf.Sheldon - "Hjstory of the Christian Church (early)®
p. 198,



1 the one embraeing the

with‘two classes of Judaizers,
law of Méses only upon themselves, the other insisting
that it should be kept by all.
AB. The Heresy of Cerinthus.

The second faction under the Judaistic Heresies
is known as the system of Cerinthus. Cerinthus was edu-
éated in Egypt; He was a contemporary of the Apostle
John, and began to spregd his views in Asia Minor during
the life~time of the apostlé. He might in some respects
be ciassed with the Gnostics. 8 His separation of God from |
the world, his interposition of intermediate beings, his
chargcterization of the world-meker as an unconscious agent
of the Mpst High, and his distinction between Jesus and
the heavenly Christ ~ the former being the son of Mary and
Joseph, while the latter was a superior being who was joined
with him in the interval between his baptism and his passion -
were quite in the Gnostic vein. At the same time he con-
curred with the stringent Judaizers in asserting the con-
tinued obligation to keep the Mpsaic law, and in proclaim-
ing a thousand years! reign of the Messiah on earth with

Jerusalem as the center of His Kingdom.34

1 - cf.Disl Cum Tryph XLVII ¢quoted from Sheldon, "History
of Christian Church", p. 1898.

2 - cf. Melconian - "Virgin Birth"- p. 13

3. cf, Irenaeus Cont, Haer 1:26 - Anti-Nicene
Fathers Vol 1 - P, 351-353.
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C. Pseudo-Clementine Heresy.

The last faction under the Judaistic heresies is
known a8 Pseudo-Clementine System. About the middle of the
3nd Century there appeared a work embodying a peculiér
phase of Jewish speculation. This work, which is known as
the Clementine Homilies, 1 places the Jewish emphasis upon
the Unity of’God, but falls quite below the best Jewish
thought in respect of his spirituality. God, it is repre-
sented, dwells on high in bodily form, the image of which is
seen in man. He is the centre of the universe and from
Him, as éuch, life-giving power emanates in every direction.
No second being or person stands in the place or bears the
neme of God. At the same time it is conceded that there is~
a species of duality in Him, He has, so to speak, his
feminine side. His wisdom was that with which He himself
. always rejoiced as with His own spirit. It is united as
souls to God, but it is intended by Him as hend fashioning
the universe.l

- A dualistic view of the world is strongly empha-
sized by these systems of thought. God has distinguished
says the Homiles, "ald principles into pairs and opposites ...
the present world is female, as a mother‘bringing the souls
of her children, but the world to come is male, as a father

* o e 5 5808 0000

1 - of.CGlementine Homilies III 20-37 - Translated by
‘ Barnard.



receiving his children'. Also they claim, "To every order
of good thére is a corresponding evil. Next to‘Adam, the
father of the good stands Eve, the mother of evil. Next

to the righteous Abel, the unrighteous Cain; next to the
pious Jacob, the profane Esadl; over against.the true pro-
phets, the false; over against the true apostle, the
deceiving apostle; over against the Christ, the anti-Christ.
Indeed, in this world evil is foremost; good holds the second

place in the several pains.! 1

D, Summary.
Emphasis on the Humanity of Christ.

In summerizing the Ebionitic Thought we notice
that Ebioniem affirms to the Church that Christ was, essen-
tially man: and whatever other divine attributes may heve
" been given Him, rested on the basis of His full hﬁﬁan\personé
ality. The divine which was attributed to Christ is His

- virtue, which raised him above the most distinguished of

the human race. Artemon the greatest‘exponent of Ebionitic
fhought in the later part of the 3rd Century claims and )
affirms the fact that Christ is exalted above the prophets
and ordihary men by his virtue, as represented in the sole .
work of Christ's Freedom. We read - "Christ ranks above

the prophets, both in consideration of his supernatural

1 - Clementine Homilies, II.p. 15-20, quoted from Sheldon,
CGhurch History p. 199.
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birth and of the superior measure of His virtue. -
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Also Paul of Samosata gave the complete to this
higher form of Ebionism. Paul did away with the Songs of
Praise to Christ. Like Artemon he starts with the Unity of
God, and denies the exlstence of a 70 ;M & or A05°S
distinct from the Father &» U/7~4“’"2“4'—é”3 He represents
the Logos in God as merely that which intelligence or reason
is in the human heart. Paul stresses the human personality
of Christ. His Christ is from bemeath M<? & & &»

He attaches no value to Christ's super-matural birth. To
him Christ continued permanently the subject of divine in-
fluence on the sense that His' humanity was pre’d_ues'tined to,
and therefore, also prepared for this ebiding union with the
divine power. Dorner tells ve, "What is peculiar to him,
however, is his endeavor to establish the sonship or Diety

® 4600 06000 60

1l - Dorner - "Doctrine of the Person of Christ® Division
: I Vol II - p. 9.
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of Christ on the ground of the divine power which dwelt

in Him,’after the analogy of the prophets, but in a fuller
measure urging that it was the animating principle of his
human development, which having attained its goal; consti-
tuted Him, for.its excellence worthy of the name of the Son

of God." T

II GNOSTIC HERESIES.

The second great heresy the church had to contend

with was Gnosticisn. |
A. Meaning of Gnosis.

Three causes were especially éperative>infgiving‘
rise to this heresy. The first of these was that spirit of
intellectual aristocracy which dominated so largely the
Ancient World. Priests, and philosophers alike éccepted~
the theory that the great mass of men were withéut capacity
for higher grades of religious as well as of secular knowa
yledge. The favored few, as a kind of spiritual aristgcraoy;
were set;over against the many. They were not willing to
?ank with the common mess, and form part of a spirituél
demacracy. Ordinary Christians were regarded by them as.
merely men of faith who had received the outward facts of
&hfistianity but had not been inducted into its myste:ies.
From themunlearned multitude they wished to be distinguished:
as.men of knowledge ér'Gnostics, who had grasped Christiani ty

LA B AR I B A

1 - Ibid,"' po 9.
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in its transcendent significance.l Their tendency was to
sacrifice the historical and the ethical to the speculative
and the intellectusl. "The motto of the Gnostic", says
Mansel, "might be exactly given in the words of a distin-
guished philosopher, 'men ere saved not by the histories

3 The tedency of Gnosticism

but by the metaphysical!'”,

is always to make the elements of knowledge predominate

over that of the moral life; it changes religion inte

philosophy.3 |
B. The Mystical Elements.in Gnosticism.

A second factor which coentributed greatly to
Gnosticism was the "gpirit of Oriental mysticism®. History
shows that the oriental mind has always had a peculiar bent
toward the allegorical, the mystic, the undefined, and the
immense. "By a mind thus disposed, clear outlines and
divine simplicity were poorly appreciated_,Jewish history;
and even the gospel history;appeared too narrow and common-
place. It was thought necessarzitherefore,to.penétrafe
beyond the range of revelation, to traverse'the secret
chambers of the universe, and to view the facfs of the .
Gospel in the light of develépmen@swhich had taken place

within the Godhead, and among higher powers." 4

R R RN

1 - cf, Sheldon -~ "History of the Egrly Church ¥ p.203.
2 -~ Mansel - "Gnostic Heresies" p. 11 (quoted from Shelden
"History of the Christian Church®
.203.
3.~ cf, Pressense ~ "Early Years of Christianity" Book I p.l2
4.~ Sheldon - "Hjstory of the Christian Church"(early) p.203
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C. Dualism - The Power of Evil. ‘

A third motive-power in the direction of Gnosticism
was a lively feeling of dﬁalism, a painful consciousness
of the might of the evil which struggles in the world for
mastery over the good. This feeling characterized to a
peculiar degree the‘declining classic-world. The 8State of
Society emphasized the force of downward tendencies, and
the inherited faith afforded meager promise of a remedy. A
sense of the evil in the world rested like a heavy wéight
upon many hééthen minds that were not too indifferent, or
too absorbed in earthliness and sin, to reflect upon it.
The Gnostic System agreed, in the main upon the following
point:-inod is the unfathomable abyss exalted above all
contact with the creative world. The universe is divided
into many stories, as the super being has his dwelling in
the attics. From God an unfoldment has proceeded, hié
attributes or powers‘going in personal fcrm,.the firsf
emanations serving as sources for those more remote, until
a chain of celestial beings, in Aeons,‘appears between the

1 The material in

Supreme Father and the material reslmt
this over is the seat of evil, something essentially op-
posed to the divine. The fashioner of the material wérld,
the Jehovah of the 0ld Testament, is a subordinate being
étanding below even the Aeons, and representing psychical
rather than spiritual existence. The Savioer is & being from

® ® ® 9800880

1 - cf, Irenaens against Heresies - Anti-Nicene Fakhers.
Vol. I p. 326-328.



the Aeonic world, whe united himself with Jesﬁs of Nazareth.
By this union, however, which was only temporary, he was
not brought inte contact with matter, or subjected to bodily
needs and sufferings. The incarnation was therefore unresal.
In this connection it may be remarked that it is a common
feature of the Gnostic systems, to deal in images or symbols
rather than in concepts. Everything assumes shape or per—
sonality.l Theology under their handling, becomes not so

muoh a discourse about God, as an imaginary history of God,

| D. Docetism, -

During the latter part of the third century, the
Gnostic view took on a new phase as the docetic heresy.
Docetism held the theory that Christ had no real body; his
appearence in the actual world being only a magical ap-
perition, his body a phantom, his birth and death visions.
The root from which this theory Sprang was the idea of
matter as being the cause of evil, Ascribing alk evil to
mattér, they thought it necessary to represent Christ'as

entirely disconnected from the material,world.2

Basilides
(A.D. 125) affirmed only a human suffering in the redeemer,
which was not expiatory for two reasonsi:- first, because

- as mérely human it was finite, and inadequate to atone for
the sins‘ofjthe whole worid of mankind; and secondly,'because

® ¢ 8 @ ¢ s 0 0 &0 0

1 - cf, Irenaeus - Against Heresies, Anti~Nicene Father
Vel I p. 332.
8 -~ cf.Schaff - Religious Encyclopaedia Vol I p. 656.
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the idea of substitution of penal suffering is inadmissible.
The suffering of Christ was merely emblematical, - designed
to symbolize the religious truth, than man in order to at-
tain his true and highest life must die to the earthly life.1
Here we notice that the Gnostic like the Ebionites reject the

doctrine of the Atonement.

III. MANICHAEISM.

The third heresy is known as Manichaeism. Like
Gnosticism, Manichaeism was a mixture of heathenism with
Christiasnity. It differed from average Gnosticism by its
emaller appropriation of Christian ideas, its more radical
and undisguised naturalism, and its more thorough’organi—
zation.

A. Origin of Manichmeismn.

According to oriental account, Mani, called also
Manes or Manichaem, the founder of Manichaean sect, was a
learned Persian. He is said to have been converted to
Christianity, and even to have served as a presbyter.

Mani conceived the idea of forming an ecléttic system in
which Christisnity and Zoroastrionism should be combined.
Giving himself out as the promised Paraclete, - that is, a
divinely enlightened teacher and performer - Mani began to

spread his views about the middle of the third'century.g

LI IR B O 2R B AN IR KN 2

1 - of.Shedd - History of Christian Doctrine Vol II p.206-266
2 ~ cf,8chaff - Religious Encyclopaedia Vol II p. 1396
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He started from the assumption of an absolute dualism.
Cver against the world of light lies an unoriginated world
of darkness, matter, fire which has no power of iliumin-
ation. A% the head of the former stands the good Diety
with his angels, who are emanations from himself and

channels of his 1ight.1

B. The Doctrine of "Jesus Patibiles'.

Hani claimed that throughout the world on all
sides there is more or less of the imprisoned light, or
goul. This may be viewed as the suffering son of man,
"Jesus Patibiles". He says that the crucifixion is in a
sense a continuous event. "The earth", says the Mani-
chean Fausts, "conceives and bringé forth the mortal
Jesus, who, as hanging from every tree, is the life and
~ salvation of men".g "By your profane fancies", says
Aygustine, "Christ is not only mingled with heaven and
all the stars, but copjoined and compounded with the
earth and all its productionsts

Man in the system of Mani, is a section of the
mingled realm, his soul is a portion of the World-soul;
and his body is a portion of the evil matter. His origin
was due to the powers of darkness. Redemption is the
release of the luminous essehce from the bgnd#of dark

® & 2 0 e s o s 0 e

1- cf, MeClintock-Cyclopaedia of Biblical & Theclogical
Literature, Vol V - p. 707.
2- cof.MsClintock-~ " " #  Vol. V p. 707.
3- Augustine - Con. Faustum XX 2 (quoted from Sheldon
History of Christian Church - p. 2323
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matter. The redeemer is the Son of the primal man, the
Christ, the Sun Spirit fantastically represented as dwel-
ling in the sun by his power, and in the moon by his
wisdom.l Coming down to earth in bodily form, but with
only the phantom of a body, he instructs men how to
attain their true destiny. "Death: as the Manichaeans
conceived 1t,”is the liberator of the spiritual part of
the believer, which passes on board the great 1ightshipsk
in the heavens, the waxing of the moon being visible

3

evidence of a cargo received.

C. Summary of Manichaenism.

In brief summary, the Manichaeans believed that
Jesus Christ was born an Aeon, or subsistent personifi-
cation of the Light in the world. He became the historical
Jesus, son of a poor widow (Mary) "The Jewish Messias, whom
the Jews crucified", "a devil who was justly punished for
interfering in the work of the Aeon Jesus“.3 Manits
christoclogy was purely docetic; his Christ appeared to be
s man, to live, suffer, and die to symbolize the light
suffering in this world, but it was seeming only. Mani-
chaeans urged Faith in God, and in Light Power, wisdom
the attrivutes of God as the way to eternal life.

® &2 @ 5 0260 0s008

1 -~ cf,McClintock ~ Cyclopaedia of Biblical & Theological
Literature - Vol V - p. 707.
3 - Acta Archelai - VIII; Alexander of Lycopolis IV -
(quoted from Sheldon, Church History
p. 235.)
3 - The Catholic Encyclopedia Vol 9. p. 594.



IV. MONARCHIAN OR ANTISTRINITARIAN

A heresy more immediately concerned with thé
calling of the Council is known as the Monarchian or
Anti-trinitarian. Those who held this view laid stress
upon the numerical, personal unity of the Godhead. But
we must carefuliy distinguish among them, two opposite
classes. The rationelistic or Dynamic Monarchians, whe
devisged the ditinity of Christ, or explained it aes &
mere power (§Y¥4}“tS ) and the patripassian or
modalistic Monorchians, who identified the Son with the
Father, and admitted at most only a modal trinity, that

is a threefold mode of revelation but not a tripersonality.

A. Rationalistic Monarchian.

The first form of this heresy, invelved in the’
abstract Jewish Moaotheism; deistically sundered the
divine end the human, and rose little above Ebionism,
After being defeated in the church this heresy arose later
outside it on a grander scale, as a pretended revelation,

and with a marvellous success in Mohammedanism,

B. Patripassian Monarchian.
The second form proceeded from the highest
.conception of the deity of Christ, but in part alse froﬁ
pantheistic notions which approached the ground of Gnostic
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docetism.l The one view prejudiced the dignity of the
Son, the other the dignity of the Father; yet the latter
was by far the more profound and Christian, and aécordingly
met with the greater acceptance. A

The Monarchians of the first class saw in Christ
a mere man, filled with divine power; but conceived this
divine power as operative in him, not from baptism only
according to the Ebionite view, but from the beginning;
and all spirit. The second group together with their
unitarian zeal felt the deeper Christian impulse to hold |
fast the divinity of Christ; but they sacrificed to it his
independent personality, which they merged in the essence
of the Father. They taught that the one supeeme God by
his own free will, and by an act of self-limitation became
man, so that the Son ie the Father veiled in the flesh.
They knew no other God but the one manifested in Christ,

and charged their opponents with ditheism. 3

C. BSabellius.
A young presbyter in Rome, Sabellius, became
an ardent support of Monarchianistic thought of the Patri-
passian class. His fundamental thought is, that the unity
of God, without distinction in itself, unfglds or extends

¢ > ¥ &
itself (% fvovas Tia tvy & £L5a FeXere )Sin the course

of the world's development in three different forms and

1 - cf. gchaff - History of the Christian Church, Vol 2 p.572.
2 - Ibid.~- p. 581.
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(ove pata TPoOwTTa ) and after

periods of revelations,
the completion of redemption, returns into Unity. The
Father reveals himself in the giving of the Law; the Son

in the incarnation; the Holy Gost, in inspiration. The
revelation of the Son ends with the ascension; the revela-
tion of the Spirit goes on in regeneration and santification.
He illustrates the trinitarian relafion by comparing the
Father to the disc of the Sun, the Son to its enlightening
power, the Spirit to its warming influence. His theory
prepared the way for the Nicene Church doctrine. He

differs from the orthodox standard mainly in denying the
trinity of essence and the perménence of the trinity of
‘manifestation; making Father, Son and Holy Ghost only

temporary phenomena, which fulfil their mission and return

into the abstract moved.1

V. THE ARIAN HERESY,

We have reached now the immediate reason for the
calling of the g9uncil. Arianism, so called from its
leader Arius (HAccl0s ) & preébyter of Alexander, is one
of the most powerful,an&.ttemacious cﬁiis@ologica1~heresies
in the history of ancient Christianity. The Arian contro-
versy relgtes primarily to the diety of Christ, but in its
course it touches also the diety of the Holy-Ghost, and
embraces therefére the whole mystery of the Holy Trinity

1 - cf, Ivid - p. 583.
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and the Incarnation of God which is the very center of the
Christian revelation. The roots of the Arian controversy
are to be found partly in the contradictor? elements of the
Christology of the great heresies which have just been
reviewed, which reflect the crude coﬁdition of the Christ-

ian mind in the second and third centuries.t

A. Origin of the Controversy.

The flint of the controversy was ignited in the
conference between Arius and his bishop Alexander, bishop
of the City of Alexandria. Arius accused Alexander of
Sabellianism; and Arius in turn was accused of teaching
that Christ, although creator of the world, was himself a
creature of God and therefore not divine in the sense of
being God. The contest Wetween these two broke out about
the year 318 or 320. Arius and his followers, for their
denial of the true diety of Christ were deposed and excom-
municated by a council of a hundred Egyptian and Libyan
bishops at Alexandria in 321.° In spite of this Arius
continued to hold religious assemblies of his numerous
adherents, and when driven from Alexandria, proclaiﬁed

his doctrine in Palestine and Nicomedisa.

1 - cE Schaff - Religious Encyclopaedia Vol.I p. 134.
2 - cof. Schaff - History of Christian Cpurch Vol 3 p. 620.
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B. Tne Doctiinal Statement of Arius.

The doctrines of Arius are set forth by him in
his work called the "Banquet!" ( E94:3€‘JL). In this
poetical work he eluciates his theological doctrine.

First he statesi- that "God is the only God besides whom
there is no other, is alone unbegotten, without beginning
and eternal. He is ;nexpressibie, incomprehensible, and
has absolutely no equal. He has created all things out of
his full will, and there exists nothing besides hig which
he has not created. The expression "to beget" is simply

a synonym for to "create". God can put forth nothing

ouf of his own essence; nor can he communicate his essence
to what is created; for his essence is essentially uncre-
ated”.1 Secondly as to the Son, "He is ccngequénfly an
unrelated and independent being totally separated,from and
different from the substance or nature of the Father. He
is not one and the same substance together with the Father,
nor has he a nature and constitution similar to that of the
Father. If he ha& then there would be two Gods. Since the
Son is umrelated to the Godhead, he is not truly God, and
accordingly has not'by nature the divine attiibutes. As
he is not eternal, neither is his kmowledge in any sense
perfect; he has no absolute knowledge of God, but only a
relative knowledge. In fact he does not know his own.

® e 2 & o2 ¢ 0 s

1- HarnacK - History of Dogma - Vol.4. - p. 15,
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substance perfectly and accordingly he cannot claim equal
honor with the Father."l In another place Arius states,
"the son is not a creature and a product like other crea-
tures; he is perfect creature ( AT (6\/"'4 te)TLov )3
nevertheless by him everything has been created, and he .
stands in a special relation to God. All that the Scripture
and tradition assert on reference to the incarnation and the
humanity of his being holds good. He truly, took a human
vody (7w e puxor . 2 Ariue aleo claims that the
spirit is to be placed beside the Son as a second, indepen e

, [ Vd

dent substance or hypostasis (ov ¢4 S)Tppqu”\"s ). He

regerds the Spirit as a being created by the Son and subh- -

ordinated to him,. 8

C. The Dooctrine of Bishop Alexander;

Several bishops, especially Eusebius of Nicomeciia
and Eusebins of -Caesarea, who either shared his view or at
least considered it innocent, defended him. Alexander
issuved a number of circular letters to all the bishopsl
against the apostates and Exukontians. ol £3 ouit ‘;th“'V
So he named the Ariens, for their assertion that the Son of
God was made &§ 00" vty . out of nothing". * In
this letter Alexander expressed the Cgtholic Theology as

to the person of Christ. The words which Alexander used

Ibid.- p. 19.
Ibid.- p. 19,
Ibid. - p. 19.
Schaff - History of the Cpristian Church-Vel, 3, P. 63l.
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always God, always Son at the same time Father, at the same
time Son, the Son exists unbegotten with the Father, ever-

lasting, uncreated. Neither in conception nor in any smal-
lest point does God excel the Son, always God, always Son,

1 Al exander thus maintains the

from God himself Son."
beginningless eternal co-existence of Father gnd Son; the
Father is never to be thought of without the Son who springs
from the Father. It is not improbable that Alexander was
led thus to give preeminence to the one side of the Loées
doctrine of Origen owing to the Influence of theutheelogy
of Irenaeus or Melito. The doctrine which Ariﬁs'ppposed
to this is above all dominated by the thought that God, the
ehly One, is above eternal; and that besides Him exists
only what is created, and that this originates in His will,
that accordingly the Son also is not eternal but a creation
of God out of the non-existent. From this thesis there
necessarily follows the rejection of the predicate 5)*'°;¢1°S
for the Son.2
In the controversy which ensued, Bishop rose against

& 8 00809080

1 - Rarnack — History: of Dogma - Vol IV - p. 13.
2 - Gf\- Ibid.- po 13. L



Bishop and province against province. Through the impor-
tance of the subject and the zeal of the parties. The débate
soon involved the entire church and transformed the whole
Christian East into a theoloegical battle~field. Constantine,
the first who mingled in the religious affairs of Christen—
dom and who did thie from a political, Monarchial interest
for the Unity of the empire and of religion, was inclined

to reconcile the parties in diplomatic style by letters and
by the personal mission of the aged bishop Hosius of Spain;
but without effect. Questions of theological and religious
principlé are not to be adjusted, like political measures,
by dompr&mise, butvmust be fought through to théir last
results, and the truth must either conquer or succumb.
Finally in pursuance as he thought, of a "divine inspir-
ation", and probably alse with the advice of bishops who

- were in friendship with hin, hé sumﬁoned the first universal
council, to represent the whole church éf the empire, and

to give a final decision upon the relation of Christ fo God.1

1 -~ c¢f.Schaff - History of the Christian Church - Vol 3.
’ p. 62l.
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CHAPTER 1III.
TEXT AND ANALYSIS OF THE
NICENE CREED.

I. HISTORICAL DEVELOPMENT OF THE ARTICLES
IN THE NICENE SYMBOL.

The Njcene Creed was formulated at the Council
of Nicaea 335, as the first authoritative conclusion of
the Trinitarian controversy which established the relation-
ship of the Son and the Holy Ghost to the Father. Although
the events leading to the triumph of the Alexanderian party,
which was the orthodox party, at the council and the for;
mulation of the creed are obscure. EKusebius of Caesarea
participant bishop at the council and early church histor-
ian informs us (Eus. Eccl Theol. 1:12) 1 that the Nicene
creed was formed on the basis of the baptismal formulg@r
of Gaesaréa. The intention and meaning of the Nicéne
is also made clear by comparison with the formula brought
forward at the Council by Eusebius.

A. The Introductien of the Creed of Eusebius.
Eusebius, in the name of the middle party, laid
before the council an ancient confession, which he said had
been used by hie father's and his father's father in the

*® 50000 s e s

1 - cf, Stanley - Eastern Church - p. 134.
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churches of Palestine.l

Syn. Nic 32)2

He tells us (auth. de Decret.
that it was what he himself had been taught

in his own native city of Caesarea in the plains of Sharon

and it is of profound interest as representing the belief

of the mother of all chﬁrches,

It ran as follows:
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the Church of Jerusalen,

We believe in one God,
The Father Almighty,
Maker of 8ll things,

visible and invisgible,

And in the Lord Jesus Christ

The Word of God

God from God

Light from Light

Life from Life

The only begotten Son

The first born of every
creature

Begotten of God, the Father

before all ages,

Through whom also all

things were made.

1 - cf.Neawder - History of Christian Church & Religion
. Vel 2, p. 416-17.
cf. Ayer - Source Book for Church History - p. -3085.
2 - cf.Stanley - Eastern Church - p. 134,
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and the dead.

8 - 773f2‘£U op €1 )‘5‘& We believe also in.

i)s <y 7y ¢ch/'*‘L "?J’”V one Holy Ghost.l»

B. The domparison tetween the Nicene Creed and
the Creed of Eusebius,
1. Omiesions from the Formula of Caesarea.
The expressions the Nicene omits, compared with
the baptismal formula o/f Caesares are:
(a). To¥ To v &50‘7 Joys v (The Word of God) and the

*® o & 9 % 0 e o0

1l - Ayer - Source Book for Church History p. 305.
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¥ 5

phrase Ta; Uier To0 Bs ov

(The Son of God)

being substituted; as this phrase "the Word of God" invel- -
ved the Caemic principle of Philo which was advocated by
Lucius the teacher of Amius, and by Arius himself. The
Logos doctrine of Philo was that of Piatonism, being a

development of Plat§% doctrine of ideas.l

Pilatols ideas

are "“"supersenible realities, as forming the eternal pattern
of the visible universe, as the unchanging source of all
excellence and genuine being in the world, as the sole
medium of absolute knowledge, were in themselves fitted to
assist those having a firm hold of theistic faith in develop-
ing the doctrines of a divine Mediator between God and the
world, or the doctrine of the Logos".®  Arius, at the
Council, advocated that "if Ohrisﬂbe styled God yet is he
not true God, but only by the participation of grace,

even as all others.“3

: . /
himself is changeable (7/P£7/70S ); it is by His own choice

Further Ariuvs affirmed "The Logos

that He remains good, so long as He will. When He wishes,
even He can change, just as we canf'.4 The phrase 7213/
Visy 783 Btov (Son of God) being substituted identified
Christ with God as His Son. |

.S 50 000

1- cf, Sheldon - History of the Christian Dectrize - Vol I
p.e. :

8- Ibid.- p. 184-65

3~ Mackintosh - Doctrine of the Person of Jesus ghrist -
p. 177.

4- Ibid,- p. 177.

1852|
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(v). The phrases /&£ « 7‘6/7‘0/‘fov Tarys fiz‘l/d“scus
(the first born of every,creature) ‘7/70//74% Tsy Tl G ey
S TsD mﬂ”&é@%ﬁ.’;{ Z?<t§;VFather before all ages) the
phrase y /vy Girta A TvD %ok being substituted.
This substitution gives a real birth from God the Father
to the Sonéhip of Christ. It excludes all interpretations
advocated hy the Arians in giving a merely figurative
thought to the Sonship of Jesus Christ, such as the crea-
tion of the world, of Israel as a nation, or of men in
general. This substituted implies the unique relation of
Jesus Christ to God the Father gs the only Son, the only
Begotten.l The phrase before all worlds was left out of
the Njcene Creed for the purpese to aveid all temporal
relations which may be related to Christ by the Arians.

These omissions are of the greatest significance,
as they prove that the triumphant Alexandrian part¥y Weuld
allow no compromise and was bent on avoiding all misunder-
standing.a
3. Insertions.

The Njcene Fathers were determined to make a
definition of the relation of the Son to the Father, which
would express the Faith of the Church, and which the Arians
could not evade, and accordingly, they inserted the phrase
o(/‘—""g”‘“""’ T TaTP & Thie then beceme the term
about which the subsequent conflicts centered. The ferm

c Vs
bf-sb0 L0 S is not a Biblical term, but a philosophi-

cal term meaning of the same substance. The word comes

® @ ¢ o0 0 LI I

1 - cf.Briggs -~ Theological Symbole p. 89
8 = cf.Ch, II - Arian Controversy - D. 233.
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from the root ;"”\ZQ& stri¢tly means being, actual
being, real existence. It's Latin equivalent in usage
wes substantia.l ’This term was proposed By Hpsius in
opposition to the term ;/“‘”‘oébx°smeaning of 1l%ke sub-
stance, by the middle party. "“But it soon became evident
that this te:cm?/uu 00 oo by ite indefiniteness opened a

3 This insertion satis—

door to various interbretations."
fied the Njcene Fathers in maintaining the unity of God,
the Father, Son and the Hgly Ghost over against the reac—
tion of Arianism. The creed also inserts the six Anathemas
at the close of the formula for the intention to exclude all
heretics who opposed to the statement agreed by the Ggurch
Fathers. It was upon those who denied or impéiréd'the
proper diety of the Son.
3. Variations.,

The other variations of the Nijcene creed from the
Caesarean formula are not of a theological character,4and

are in accord with the phraseology of the baptismal formu-

las of Jerusalem and Antiochian churches. The differences

- /
are - va‘wV for T avl w ¥ the readjus‘ament
of phrases in ' oU )4 ¢ iyirzz“o a —7\4"21%
to d7 00 Fat W‘&PTQ f—if”s?‘ with the following
- > — -
T pu fa Y% Mal e op 7w T

addition 7% 7% %Y
2 ,2"4,
The ﬁicene added /c “7/‘-4—8 Tou® 4 v Cp“’/777 and further added

1 - of. Briggs - Theological Symbols - p. 91
2 b Ibid." po 93.
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4, Summary.

Ir we consider the positiveness with which the
Nicene creed excludes all of Arianism, and its promulaga-
tion as the law of the church, we get some comception of
the strength and energy of the Alexandrian party at the
councii.~ In this brief study of the two symbois we notice
the main points with reference to the composition of the
Nicene cieed are: that it rests upon the formula of Caesarea.
It differs from it (1) by omissions and small changes; (2)
by the introduction of the chistological clauses of the
Alexandrian church; (3) by a revision based upon the bap--
tismal formula of the Church of Jerusalem; and (4) it was
promulgated as a statement of belief.g

II. THE ADOPTION OF THE NICENE CREED.,

A. Symbol of Eusebius.

When the creed of Eusebius was read at the |
council the Emperor Constantine approved, and the Arian
party was willing to accept it just as it was read. But
this did not satisfy the Al exandrian party because there

® ® 8 6080000

1 - cf.S8chaff - Religious Encyclopeadia Vol II p. 1648.
2 - cf.Ibid.- p. 1648
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were in it too many loog¢holeé?for misinterpretation aﬁd
free translation that could be given by all heretics. The
Alexandrian party resolved not to leave it an open guestion
whether the second person in the Trinity was or was not God,
and of the same essence with the Fafher. Again, there-
fore, the discussion was renewed, and the Emperor seeing
that the Eusebian formula would not pass, resolved for the
sake of peace to obtain as nearly a unanimous décision as

possible.1

B, The Formula of Hosius.
In the midst of debate Hosius,‘bishop of Cordova,
roseland announced that the Alexandrian party had a formula
to offer. This creed was read and at once the Emperor ac-—

cepted it.z

The creed of Hosius was the well-known Nicene
symbol in its earliest form. The symbol contained eight
articles 1like the creed of Eusebius but differed‘in the
following clausesi-

1. After the words "begotten of the FPather®

was added the phrase En Thms ovIcas Tov )74729”
that is "of the essence of the Fathert,

2. After the words "God from God", "Light from
mgw wes added 4Snlcro’ Beor Th Deol arnmBives
"TiueyGed from True God". .

3. After the words “begotten not made" was

added the famous clause pﬁ—ﬂoué“car /w /7“612"€L

LR AR A I N

1 - c¢f.Schaff - History of Ghristian Church Vol III p. 628.
2 - Cfc Ibid-‘— p 629
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Wof the same essense with the Father”.l

C. The Text of The Creed of Nicea.
The text as passed with virtual uvnanimity is

as follows:- ,
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1 - Maclear — Introduction to the Creeds - p. 29.

cf, Mackintosh - Doctrine of the Person of Jesus Christ
p. 183.
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The main desire of those who framed this creed
was obviously, as has been remarked, to exclude Arianism.
At 211l cost it must be affirmed that the Son is not a
creéture and that He is of one essence with the Father.
Accordingly the Divine Sonship of Christ is set forth as
no accident of time, but an eternal, and as it were, org-
anic relation within the God'head.l The distinction be-
tween Father and Son and their unity are equally stated
and balanced over-against each other by the two phnases
"from the essence" (distinction) and "of one essence"
(unity). Finally, by adding “was made man" to "was made
flesgh", the Arian tenet that Christ had a real bedj, but
no human soul, was definitely barred out.

In this shape it was ultimately signed. Hosius
signed first, "so I believe, as above written" then the two
priests of Rome for their absent bishop, "so we have sub-
scribed for our bishop, who is the Bishop of Rome. So he
believes as is above written". Then followed the rest.
However Eusebius took a day to consider and consulted the
Emperor, but eventuslly he signed both the creed and the

Anathemé.g

ITI. THE ENLARGED NICAEAN OR NICAENO-
- CONSTANTINOPOLITAN CREED.

® 00 s 0000

1 - cf, Mackintosh - Doctrine of the Person of Jesus Christ
i - : p. 183,

8 = cf.B8chaff - History of Christian Church Vol II p. 639
cf. Stanley - Eastern Church’- p. 135.
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The Njcene creed of 335 did not promote the
peace and unity of the Church. As DuchenEe says:~ "1t
only resulted in a short suspension of hostilities, followed
by a war, abominable and fratricidal, which divided the
whole of Christendom from Arsbia as far as Spain, and was
only quited after sixty years of scandal that bequeathed
to succeeding generations the germ of schisms from which
the church still suffers.“l
Syneds and provincial councils were summoned by
the different parties in which these condemned and excom-
nmunicated each other. Political and national questions
became invelved with those that were religious and doc-
trinal; and Christianity became so distracted that it could
not have survived, if it had not been for the divine energy
of the Holy Spirit, which guided it safely througﬁca mul-
titude of disasters.2 During this strife and confusion &
number of different parties arose, taking several different
posgitions with the guestions at issue. The most important
of these were the following:i-
1. The Funomians who held to the "anomoion
of Christ; that is, that he was "not like to the
Father in essence, "but simply a creature. These may
be regarded as extreme Arians,

® ¢ o400 oo

1 - Duchene - Histoire Ancienne de 1'Eglise II p. 157.
(quoted from Briggs - Theological Symbols p. 85
2 - cf,Briggs - Theological Symbols - p. 85, '
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2. The Arians proper, who asserted that the Son
was "like the Father" with the implication that it
was only a moral 1ikeness.1

Here at this point we notice that the cause of
the controversy in the period after the Nicean adoption was
like that of the Trinitarian controversy of the Nicaen
Period. Both involved the acceptance of the True Diety
of the SQn. Hoﬁever in the }atter period, the Diety of the
Spirit had to be guarded and substantiated. The Council
of Constantinople was convoked: by the Emperor Theodasius
in May, 381, to determine the guestions in dispute. It
was composed of one hundred and fifty bishops, all Eastern.2
It seemed best to the council not to make a new creed or
additional dogmatic statements, but simply reaffirm the
Nicean creed of 325 and to reject the heresies mentioned
as inconéistent to it., Accordingly this was their action.
Hence at this point we are able to say that the Nicene
Creedlsecured-its rebirth and its triumph in the couhcil of
381, which is known as the Nicaeno-Oonstantinopolitan Creed.
The Constantinopolitan, being a combination of the Apostids!'
creed and the Nicene, has taken the place of both in usage
of the Eastern Church for baptism ss well as for ﬁhe
_Eucharist.® Today this final form of the Nicene Creed is

® 8 08 0 08 0900

“1- cf. Ibid p. 86.
2-¢cf, Dy Bose - TheFommerrical Conmncils - p. 162-163
3-cf. Stanley - History of the Eastern Church p. 58-80.
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being used by the Protestant Episcopal Church in Aperica.l

and by the Anglicaen Church in Canada and English, and by

all the Catholic Churches in the World; and by the present

Greek Orthodox Church in the East and the West.

A. Text of the Nicaeno-Constantinopolitan Creed.
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I believe in one God, the
Father Almighty,

Maker of Heaven and earth,
and all things visible and
invisible,

And in one Lord Jesus Christ
The Son of God, begotten of
the Father before‘all worlds
the only begotten (that is
of the substance of the
Father) (Ged of God,) Lig:ht
of Light, Very God of Very
God; Begotten not made;
being of one substance with
the Father, by whom all

things were made.

1- cf. Btanley - History of the Eastern Church p. 58«80
cf.Book of Common Prayer - p. 25-26
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Who for us men and for our
salvation came down from
heaven, and was incarnate by
the Holy Ghost and the

Virgin Mary, and was made man.

And was crucified also for

us under Pontius Pllate;

" He suffered and was buried.

And the third day he rose
again according to the Scripe

tures.

And ascended into ;heaven
and sitteth ~on the right
hand of the Father.

And He shall come again with
glory, to judge both the guick
and the dead; whose kingdom

shall have no end,

And I believe in the Holy
Ghost, The Lord, and Giver of
Life who proceeds from the
Father who with the Father

and %he Son together is wor-

shipped and glorified, who speke

by the Prophets.
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IV. ANALYSIS OF STATEMENT REGARDING THE
. PERSON OF CHRIST
IN THE NICAENO-CONSTANTINOPOLITAN OR NICENE CREED.,

At this point, it is necessary to pay paiticular
attention to the Doctiihne of the Person of Christ which the‘
Nicene Creed proclaims, and to consider critically the
additions made to exclude the prominent heresies of the

period.

A, The Second Article of the Creed.
o Feos (Lord)
FPirst it is fo be observed that Jesus Gh;‘ist is
called Lord Jesus Christ. The word Lord ( ‘h’L:F‘ oS \,,)

is very interesting, it comes from a Greek word Kufeos -

It designates a person who has con’brél over another persen B
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or thing either by right of divinity, or by right of owner-
ship; or because of position, as of a husband in relation
to his wife (household); or because of office, as in the
case of a guardian or trustee.l In the early days of
Ghristigpity three elements enter into the meaning of
/’Zéﬂ 08 namely ownership, right of service, right of
obedience; and all three Christ fulfills as in Mark 13:35
Lord of the Sabbeth, Mark 13:33, Christ's called Son of the
Highest; and in Rom, 8:32, Christ is the Incarnate Son.
Even more important.is the connection of the word with the
divine name; as is well known, the Hebrews never uttered
the sacred name of Godifzi7? th’/H, but in reading sub-
tituted for the word "adonai', meaning "my Lord". This
fact is represented in the American Verson of the Bible

by printing the word LORD in capitals. There seems to be
no question that this special use of 71-559‘52 as an equi-
valent of the divine name has great significance in the
doctrine of the person of Christ., To affirm that Jesus
was )712€55$‘ was virtually equivalent to declaring his
divinity. The placing of the word in the Nicene formula
ie therefore to be regarded as an assumption to Him of

deaty.

B. Begotten of the Father.

L IR IR B B R A B 2 A

1- c¢f,Buyrton - New Testament Word Studies - p. 33



- 4D -

This phrase, as we have noticed early in this
chapter, was derived from the creed of Caesarea. The Greek
werd.f°01’07%>’;5 (only begotten) distinguished the unique
Sonship of our Lord. It denotes His eternal generation from
the Father, His pre-existence from all eternity in a nature
different from that which he assumed in His Inoarnation.l
The phrase also denotes a real birth from God the Fjyther,
and so excludes the merely figurative sense of Sonship in
the docetic and ebiontic views. This, with the phrase "onl y
begotten Son" implies the unique relation of Jesus Christ
to God the Father as the only Son, the only Begotten.l
‘The phrase "before all word", which represents that the only
begotten son was begotten prior to all things was left out
of the Nicene creed of 325, probably to aveid temporal
relations for the efternal relationships, and the clause

"that is of the substance of the Father", substituted for it.

. However the Constantinopolitan adapted the phrase "Begotten

of the Father before all worlds", and claims that it does
not edclude the temporal origin of the Son as prior to all
othér beings and things. But it impiies of the substance
of the Father; for the birth was a real birth of the Son

of God from His Father God, it implies "begotten from the
substance of the Father", as truly in the case of the Son

of God as in that of all other reascns.g In the stress of

1- cf. Maclear - Introduction to the Creeds p. 83-83
2- cf.Briggs - Theological Symbols p. 89.



controversy the Nicene Fathers were determined to make
explicit what was implied and to leave no loophole of escape

for the Arians.

- 0. God of God; Light of-Light; Very God
. of Very God.\

1. Osov tn Oeolnis 1s a.n addition to the
original Nicene Creed. The prepositlon ilt denotes
that out of which he originates. ° The expression thus
ddnotes not only that our Lord is God but that He
originates from God. ‘ ﬁ""\“‘ :

2. fﬂws th w“’ws The Gnostics sp‘eke of Light as

an emanation from Deity.l Hence John pU 4 states 'bha,t

He was not simply <SS put 70 %1‘"5 2% GUZW J“”’
77"' /('Au5 Tw) Z'V&‘ab"ﬂlﬁ v Tb;e conceptlon
“is that the Son of God, as the Light of the World,
came forth from the Father as the original source of
light; light being conceived, not in the physical
sense, but in the religious meaning of the Divine

Girory.
3. ﬁ)n@cmv &201/ €/z &zou 4)¢Q>u/ou

P2 2 s
denotes truth-speaking, and God is VQJ & V”s 1na,smuch

as He is true and cannot lie (Johii: 3:33) ﬁ)’v A Vaa
denotes true, real, in opposition to what is fictitious

and unreal.> Hence our Lord says of himself Zyw 2//«(.
«/
7;' a/«../7z)ps 7, k&ﬂ;&( P”? (John 15: 1)

1- cf.Maclear - Introduction to the Creed p. 83.
2- cf,Briggs - Theological Symbols p. 80.
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This phrase Very God of Very God is a strong expres-—
gion in defense of Christ'e Divinity against the
Ebiontic viewpcint. The Nicene Fathers by adding the
phrase of John 1%!3, a2 8¢ VO\V used “tire
of God the Father, both for the Father and for the
Son, ruled out the Arians, who could not subscribe

to this. "While they might say "God of God, meaning
that the real and true God created the God as His Son,
they could hardly say that the Son was the true veri-

table God" born of the "true veritable @od”.l

D. Begotten not Made; Being of . |
one substance with the Father,

1. *Begotten not made" - This was another phase
designed to rule out the Arians more distincly. This
phrase emphasizes what was before in "begotten Qf‘£he
Father", The Arians held that the Son was made or
created, The creed of Eusebius held the Biblical
term WCwW 70/7‘0 oy /774'(‘-»95 j‘?lét/o‘z:cus
(Col. 1:15), (First born of every creature) which in
some respects is better; but this phrase "Firgt~born
of every creature" evaded by the Arians, and so a
phrase was substituted that could not be evaded,

which is Begotten, not made.

® o @0 e s 00900

1 - Briggs - Theological Svmbels - p. 90.
8 - cf.Ibid,~ p. 90.
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2. "Being of one substance with the Father“
/—-aouo"tos Te 77'42"pc "/“'Muw“’sfrom a/a-os

[4

meaning one and the same, and vvoca meaning sub-
stance or rather essence, denotes that the Son is
one and the sane eésence with the Father.l The

Arians at the Council of Ficea -at first wished to

decide that the Son is Senev 7o DaTfod spstes
7€ Fal Tra aﬁaﬁ.z‘as P ta /72?/’?"‘9 T
7a 2P a0 L7 PLIT 708 72a C ‘L.

This did not satisfy the Cathollc :
party fior a “being exalted to any conceivable height,
and Qlaced above the highest archangel, is parted from
the Bivine Essence by a fathomless chasm".g The '
Arians by putting between God and the creature, a
subordinate God, separated rather than united the
Infinite and the finite. They made a perfect revela-
tion or manifestation of God impossible. The Nicene
Fathers met this by proclaiming the real and proper
God~-head of the Son that according to His higher
pre—-existent nature He was very and Eternal God, and
consubstantial with the Father, so that, that which
we believe of the Glory of the Father, the same we

believe of the Son, without any difference or inequality.3

1- cf. Maclear - An Introduction to the Creeds}— . 84.
2~ Athan - De Decret Syn. Nic 20 (quoted from Macleag
p. 84
3~ c¢f.Dorner - Doctrine of the Person of Christ Div I
Vol II - p. 236.
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B. The Third Article of the Creed.
The third article of the creed reads as follows:-
"Who for us men and for our salvation came down from heaven
and was incarnate by the Holy Ghost by the Virgin Mary and
was made man®., Hitherto the creed has dwelt upon the original
glory and the divine nature of the Eternal Son. It now
proceeds to deal with the adorable mystery of Christ's
voluntary humiliation, which he underwent (for us men and
for our salvation) and to treat of what he has done and suf-
fered, what he continues to do still and will do hereafter
for the race of mankind.
1. "For us men and fcr our salvation”,
The phrase d24 Ta,b ‘7‘}‘- 21‘2:/ Pay owin Pfes
1

first occurs in the creed of Fucebius™ recited at\the.

council of Nicea; but the full phrase JL"J}val Tou's
v GE L JTev S Had JL{ T a0 ;rztfpav'fwtaflér

is first found in the creed of Epiphariums, A.D. 373,8

This full phrase immediately refutes the docetic or gnostic
thought of the impossibility of a God to take a form of

man or the 0‘;; e and still to remain sinless, and

yet furthér they could not understand the Love of God for

man, so that he should die for his sin and render salvation.

1=~ See Chapter III.
2~ Maclear - An Introduction to the Creed - p. 93.
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B. The Third srticle of the fresd.

The third article of the oreed resds
#%ho for uve men pnd for our splvation csme down from hesven
and was Incernets by the geszy" Ghoet by the Vivgin dsry and
wae spde men®. Bitherto the oresd hag ﬁw@i‘% upor the originsl
glory end the divine nature of the Thermel Son. It sow
procesds to desl with the adorsble mystery of Christ's
voluntery humilistion, which he undervent (for us men and
for our sslvation) and %o trsat of whet he has done and suf-
fered, what he contimues to do 2%11l and will do hereafter
for the rece of mankind, | R

1. %For ue men and for our ssivation®,
The phrese 4 Tyv 7—:)‘- tfﬁ’?‘“’ Pwtnf las

first ocours in the oreed of Fucdbius® recited at the

council of Hicea; Wt the fm‘i ;}i%mge Pl 1,‘,.,42 Toos
Awéfuﬂous Hal /’(Gr\- Ty "v}"‘i«tt?qy Tw tﬁ,?ca.y

a8 followsie

i3 firet found ,:m— the ereed of "piphariume, A.D. 2373.5
This full phrese lmmedistely rofutes the docetic or gnostic
ho t of the lspossibility of & God to teke s form of |

men or the ©« K4 . and still 4o remailn sinless, and
vet mzm: they could not amw:s%m the Love of God for
men, 82 thet he should die for %a’iﬁ gin and render sslvation.

CE R X R ER S E 1

i=- Zee Chspter II1I.
2 Hopleary - An Introduction to the ém&ﬁ « B, GE.
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Be “Come Down! ,

fats@srta £r Twr 00Carwy  uig g
“came down from heaven" as the creed of ConstantinOplé
has it. This was inserted by the Nicene Fathers, in
order to emphasize the fact that the incarnation was
a voluntary act ofvthe Son of God himself, in accor-
dance with the usege of Philippians II and Gospel of-
John and over against the subordinationism of the
Arians.l
/
3. (ZQ(’WW"O’E v wag made flesh, incarnate.
This phrase was taken from the Creed of

Fusebius.® It is based on Jghn 1:14. Flesh
here means, not the flesh of the body, but man as flesh
in antithesis to God.® To this statement of the
Greed of Fustbius was added by the Holy Ghost of the
Virgin Mary. Thus it reveals that He, who is very God,
condescended to be "conceived of the Holy Ghost"
designed to take unto him of her substance the sim-
plest original element of man's nature before it came
to have any personal human subsistence.4 This statef
ment refutes the Ebiomtic thought, which denies the
virgin birth of Jesus Ghrist and only acoeﬁts hié human-
ity. |

® 0 8 8 0 0 s

l-cf. Briggs - Theological Symbols - p. 96.

2-See Chapter III.

3-cfs Ibid.- p. 96.

4—cfs Mglear - Introduction to the Creed - p. 100,
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: /S
4, )iVé‘Vég(”‘V'WyJ‘“ ri-a ,(was made man)
This verb Z)Vé'y 8(-;4/7781;12:3‘18 to become

man and the word£V4V<9(o“’/77w’5(incarnation) is
derived from the verb. This denotes thatrour Lord
became man'(;;é%hﬂ7”5) The Phrase is a‘Niceﬁe substi-
sute for the &1 4r8P ZoiS oI TEL capsvor
of the Eusebius Creed,l which was not sufficiently
definite to emphasize the humanity itself.8 The |
Nicene Creed in this statement reveals the perfect
union of the God-head with human nature. It affirms
that our Lord "was incarnate" and that he "was made
man®, |

C. The Fourth Article of the Creed.

The Fourth Apticle reads:- "and was crucified
also for us under Pontiue Pilate; he suffered and was
buried..

Having confessed that for us men and for our
salvation the Eternal Son of God came down from heaveh
and was made man, the creed passes on to the fact that he
further humbled himself to a life of sufferipg and death
of pain for humanity. He was crucified for us, and this
suffering the creed indicates it under Pontius Pilate.
This Roman Governor is mentioned so as to fix the chronology
of the event., This article declares that Christ suffered

& o5 208 00 L]

1-See Chepter III
chf,Briggs - Theological Symbols - p. 96.



- 49 -

and was crucified and was buried,‘for us. In saying this
we are brought face to face with the mystery of the Atone-
ment which Ghiist wrought out by the offering of Himself
‘once for all upen the Altar of the cross.1 Also the
phrase Hal ﬁ{ﬂ5V74~ (and was. bm’led) confutes the
opinions of the Docetai, who taught that Christ death was
not real but only apparent.z , |

D. The Fifth Article of the Creed.

The fifth article of the Nicege Creed proceeds
to deal with Christ!s Resurrection. It reads:- "and the
third day he rose again according'to the Scripturés“;

This artick® confutes the Ebiontic viewpoint which rejects
the resurrection and oﬁly acceptes him as the un-risen Jesus.,
On this article of our Lord's Resurrectlen the whole struc-
ture of the Christian Church and the enture faith of the
Christians may be said to depend. "Christls resurrection -
is a proof of His divinity and the fulfillment of his own

3

predictiont. "Creation is the victory of ommipotence over |

" nothingness; the Resurrection is the victory of the same

!
power over death, which is the thing most like to nothing- !

ness that is known to us.“4

® % o8 & ¢ s 0 ¢ 0

l-cf. Maclear - Introduction to the Creed - p. 128.
2=-cf. Chapter II - Docetipm.
3-Maclear - Introduction to the Creeds - p. 155
4-Qodet — Defense of the Christian Faith p. 43,
(quoted from Maclear Introduction ?o the Creed
p. 156

i y



E. The Sixth Article of the Creed.

The sixth article assures the continuity of Life
after death through Faith in Jesus Christ. The continuity
of Christ is the assurance of ours. The article readsi-
"and ascended into heaven, and sitteth on the right hand
of the Father". This is the complete joining of the God-
head, which refutes the Monarchian Belief, which emphssizes
the "oneness" of God Almighty; but rejects the Trinitgriaﬁ
beligf.l -

F. The Seventh Article of the Creed.

The seventh and final article concerning the Person
of Christ is that which has reference to His Second Coming.
It reads:~ "and he shall come again with Glory, to judge
both the quick and the dead; whose kfngdom shall have no
endt, Hifherto the creed has been teaching us frespecting
the Life of Oyr Lord en earth, his liffe in the Spirite
world, and his ascension to heaven as completifg his
Resurredtion. But thére is yet a final revelation for which
we wait, and we proceed to confees thet from the right hand
of God, "He shall come to judge the quick and the dead".

He shall come again ZD;21P a?XAQ?ZV”Vof this his second
advent our Lord often spoke when he was upon the earth, as
in Matthew 16:27 "Son of man shall.come in the glory of

® o &0 000800

1- cf, Chapter II Mgnarchian.



his Pather with his angels", also in Mathew 34, we have

the signs of the second advent. In Christ!s second advent
he is to judge the quick and the dead f{PC v 4 §urtas jrad
The second coming, then, will hot, like the first {;3;{::,3
a change in the conditions of our Lord's personal Life. The
first was "in great humility". This second will be the
revelation of his present "glorious majesty" to execute
judgement alike on the quick and the dead.l Concerning

the nature of this judgement is revealed in 2 Tim. 4:1,

*I charge thee in the sight of God and Jesus Christ, who
shall judge the quick and the dead, and by his appearance

and his kingdom".

- G. Summery.
It will be seen then that the Nicene Creed in
its Constantinopolitan form embraces the Trinitarian
formule and the twelve articles of the Christian Fpith found
in the Njcene Creed. ’The articles on the divinity of
Christ are made richer and fuller so as to rule out the
Ariens and the Anti-Nicean heresies, which threatened to desw-
troy Christianity. This ruling out was accomplished by the '
following clauses intended for the particular heresyi-
1. Belief ;n three distinct equal personality-
The Father, The Son, the Holy Ghost - yet all One.’
This was against the Monarchian which insisted of One
personaliﬁy,‘the Father, and subordinated the Son and

Holy Ghost.

1- cf, Yaclear - Introduction to the Creed - p. 180-184,
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2. Belief in Jesus Christ as the Son of God,
begotten of the Father ¥efore all worlds. This was
against the Ebionitic heresy which accepted Christ
hunanity but rejected his divinity.

3. Belief that Jesus Christ was begotten and
not made, being of one substance with the F@ther. This
was mgainst the Arians who insisted that Christ was
not of one substance with the Father.

4, Belief that Jesus Christ came down from heaven,
incarnate, and was made man. This was against the
Docetic view, which accepted Christls Divinity but
rejected his humanity, saying that it is impossible
for @ God to come down on this sinfil earth.

And today all Christian churches hold to this

creed as the Ecumenical Creed of the church. The great

Protestant Churches, no less than the Greek and Roman, reject

all those heresies condemned once for all in the accepted

form of the Nicene (reed.
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CHAPTER IV,
THE WESTMINXSTER CONFESSION OF FAITH.

I. POLITICAL AND ECCLESIASTICAL EVENTS
LEADING TO THE CALLING OF THE
ASSEMBLY.

The Westminister Confession of Faith owed its
origin to the political and religious conditions of the
commonwealth in England. In both England and.Scotland
state churches had been established, which under the des-
potic rule of James I and Charles I, had sought by force
to secure uniformity of belief and worship. The result
had been the Puritan revelt which ended in the Civil War,
with the triumph of Puritanism and the establishment of
the commonwealth. The Episcopal form of government was
set aside. This left both conntries without a national .
church. This was a state of things which, according to
the ideas then prevalent, was not to be allowed. Conse-
quently, 6n the 13th of June 1643, an ordinance was passed
by Parliament calling an assembly of divines to meet at

WestminX\ster, on the first day of July following, for the
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purpose of re-organizing the church; or, in the language
of the title of ordinance itself, "to be consulted with

by the Parliament, for the settlement of the government and
liturgy of the Church of England, and for vindicating and
clearing of the doctrines of the said church from false
aspersions and interpretations".l The Scottish Kirk was
invited to send commissions to aid and advise in the deli-
berations of this assembly, and about the same time the

two nations entered into a solemn League and Covenant,
binding themselves tq preserve the Rgformation religion
in the Church of Scotlend; in doctrine, discipline, and
government according to ﬁhe Word of God, and the example
of the best Reformed Churches, and to endeavor to bring the
Churches of God in the three kingdoms to the nearest‘conQ
Junction and upiformity in religion, confessicn of faith,
form of church of church government, directory for workkip,
and catechising. Such in brief ogtline~were'tﬁe historical

events leading to the Westminister Assembly.

II. CONTROVERSIAL BACKGROUND OF THE
CONFESSION OF FAITH.

While the calling of the Westminister Assembly
was due primarily to tﬁe civil and religious struggles of
the time, it is necessary to bear in mind that those res—
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1- Westmindster Addresses - p. 49,
2= cf, Larsen - History of British Empire - p. 386.



ponsible for drawing up the creedal statements were influ-
enced also by the thought of the time. It is therefore
necessary before proceeding to an account of the work of
the assembly t0 summsrize briefly the heretical tendencies
of the time. These are never refered to in "The Confession
of Faith", but they were responsibie_for certain statements
in the Confession.
| Framed by men thoroughly conversant with the
history of the church from the earliest times till the
period in which they lived, the Confession contains the
calm and settled judgment of these profound divines on
all previous heresies and subjects of controversy which
had in any age or country agitated the church. This it
does without expressly naming even one of these heresies,
or entering into controversy. Each error is condemned,
not by a direct statement and refutation of it, but by a
clear, definite and strong statement of the converse truth.
Everything of an itritating nature is suppressed, and the
pure and simple alone displayed.
A. The Socinian Heresy.

The principal heresy of the time affecting the
doctrine of the Person of Christ was the Socinian. Socin-
ianism was first advocated by Laelius Socinus of Italy,

a learned young exile, eager for knowledge, who doubted
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the divinity and atonement of Christ.l The leader of

this movement had proclaimed that if religious doctrines
are to be believed, they must be amenable fo the strict
rules of logic; and accordingly he had denied the dectrine
of the Trinity, of the pre-existence of Christ, and of

His two natures. Socinus claims that "Jesus is a mere man,
but He was sent into the World by a benignant God, and only
through Him can salvation be secured. Yet to this mere
man wonderful things have happened; He is distinguished
from &all other men by His birth of a virgin, by His sine‘
lessness, and by a special baptism of the Holy Spirit, endow-
ing Him with miraculous power; not only so, but as a reward
for the perfect obedience of his earthly life. He has been
raised to heaven and constituted God's wviceroy over the

whole universe."g

B. Erastianism.

The name "Erastianism" is often used in a some-
what loose sense as denoting an undue subservience of the
church to the State. This was not, however, the principal
question on which the system of Erastus turned, but rather
a subsidiary of one and a déduction from it. Although his
work and lectureship were both connected with medicine,
the chief interest of Erastus had always been in theology.
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1- Blackburn - Hjstory of Christian Church - p. 454.
2- Briggs - Theological Symbols - p. 345.
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Erastus, who was himself a follower of Zwingli, threw
himself heart and soul into conflict against the Lutherans.l
He defended of all the doctrines of 8wingli in the differ-
ent conferences. The great work by which Erastus is known
is his "Seventy-Five Theses". The central question about
these was "that of excommunication“.G‘He argued that by the
"Law of Moses no one was excluded from the offering of the
paschal‘éacrifice, but every male was commanded to observe
it under pain of death".g He also points to the fact that
"John the Baptist administered baptism teo all, good and bad
indiscriminately. He laid stress also on Christ himself
having admitted Judas to the participation of the Holy
Communion, at its institu‘tien“.3 Erastus substantiated
his theory of open communion and administration of the
Sacraments to all who desire them on the teaching of John-
and of Christ. Another argument is drawn from the nature
of the 8acraments themselves; Erastus looked upon the
preaching of the Word as equal in sacredness with the
sacraments. "I ask", he said, "are the sacraments superior
in authority and dignity to the Word? Why then do we go
about to exclude nobody from the Word, while from the
sacraments, especially the Lord's Supper, we would exclude
some, and that contray to, or without the express command
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1- c¢f., Catholic Encyclopedia Vol V. - p. 514.
2= Ibid.- p. 515
3"‘ Ibid"‘ p. 5150
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1

of God."" (thesis XXXVIII )

C. Unitarianism.

The Unitarian Doctrine is belief in the Unity
of God. It may be said in a comprehensive sense it includes,
with a part of Christianity, Jews, Mohammédan, Deist, and
all who worship God as one. Within the ranks of Christendom
the name Unitarian is given to those who reject the dogma
of the Trinity in its varying phasee of a three-fold or
tripersonel Deity, whether three in substance or only in
name and forms, and who maintain the essential unity of
God as Crestor and Father, and the created nature and
subordinate rank of Jesus Christ.gi The Unitarian Doctrine
may bé traced to the Early Ghurch, as may be observed in
‘Chapter two of this @wésertation. During the Reformation
Period Socinus was the outstanding advocate of the Unitar-
ian Doctrine,3 and became known as the Reformation Father
of the movement. The Unitarians taught that "Jesus was a
supreme teacher of Christianity, finding in his word and
character the essence of the Gospel".4 They state that
to ue "there is but one God, the Father"; "This is life
eternal to know thee, the only true God, and Jesus Christ
whom fhou hast sent‘".5 It may be said that Unitarianism
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1~ Ibid.-~ p. 515

2- of,McClintock - Cyclopaedia of Biblical & Theological
Literature Vol X - p. 647.

3- cf. Ibid p. 642

4~ Ibid.p. 641

5- 1Ibid.p. 841.
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does not fully recognize the equality of the three Persons

in the Godhead. They deny the true divinity of Jesus Christ;‘

and the inherent total moral depravity of human nature.

ITI. PROCEEDINGS OF THE WESTMINXSTER ASSEMBLY.

The ordinance of Parlia@éﬁ#fcalliﬁg the assembly
of divines to meet at Westminister on the first of July,
1643, was issued, ag has been sﬁéted, on the 12th of June,

in the same year.

A. Dr. Twisse's Sermon.

On Saturday, the first of July, the members of
the two Houses of Parliament named in the ordinance, and
many of the divines therein mentioned, and a vast congre-
gation, met in the Abbey Church, Westminister. Dr. Twisse,
the appointed prolecuter of the assembly, preached an elabor-
ate sermon from the text, John 14:18? "I will not leave you
comfortless, I will come unto you". After the sermon all
the members present adjourned to Henry VII's chapel; the
roll of members being called, it appeared that there were
sixty-nine clerical members present on the first day of -
the agsembly. But as there had been no specific instruct-
ions given, nor any subject prepared for their immediate
discussién, the assembly adjourned till the following
. Thursday.® ‘
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1- cf, Ibid - p. B646.

2- cof. Westmin\ster Addresses - p. 60.

3- Hetherington - History of the Westminister Assembly,
, p. 99.
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B. Issuence of the Order for Revision.

Having made the necessary arrangements, the
following Thursday, Parliament sent to the assembly an
order to revise the thirty-nine articles,l for the pur-
pose of simplifying, clearing, and vindicating the doc-
trines therein contained. The discharge of this task
was begun in the Committee and reported from time to time
in the assembly; The assembly continued to discuss the
thirty-nine articles, and expended ten weeks in debating
upon the firet fifteen. But upon the arrival of the Scot-
tish Commissioners, or rather, scon after the signing of
the Solemn League and Covenant, which has been mentioned
in the preceeding portion, a new direction was given to the
whole course of,discussioﬁ.

c. Churéh Parties Represented.

When Parliament issued the ordineance for calling
together an assembly of divines for consultation and advice,
there was actually no legalized form of Church Government
in England. Even Charles himself had consented to the
bill removing the prelates from the House of Lords. The
chief object of the Parliament was to determine what form
of church government was to be established by law, in the
- room of that which had been abolished. And as their de-
sire was to secure a form'which should both be generally
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1- c¢f. Ibid - p. 103<104
8- c¢f, Inid - p. 105.
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acceptable, and should also bear a close resemblance.to
the form most prevalent in other reformed churches; they
attempted to act impartieslly, and, in their ordinances,
they selected some of each denomination appointing bishops,

untitled Episcopalians, Puritans, and Independents.1

1. Episcopalian.

Several Episcopalians were present in the first
meeting of the Assembly. But when the Solemn League and
Covenant was proposed and taken all the decided Episcopal-
ians left, with the exception of Dr. Featly. "He remained
a member of the Assembly for some time; till being detected
corresponding with Archbishor Ussher, and revealing the
proceedings of the Assembly, he was cut off and sent to

prison".2

J
2. Presvyterian.

The Presbyterian element was the dominating
representation. Its influence was exerted and felt almost
solely in the great assembly. It may be said that the aim
and tendency of the Westmin\ster Assembly was to establish

the Presbyterian form of Church government in England.3

3. The Independent or Congregationsal.
The Independents or Congregationalists formed
another party, few in point of numbers, but individual men
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1~ cf. Ibid - p. 118
3- Neal, Vol II p. 234-235. (quoted from Hetherington,

History of Westminister Assembly p. 118).
3~ cf, Larson - History of British Empire.
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of considerable talent and learning. In dectrine they pro-
fessed to agree both with the Church of England in its
articles and with the other reformed churches; but they
held the entire power of govermnment to belong to each separ-
ate congregation; and they practically admitted no church

censure bub admonition.l

4, The Erastian,

The last party represented at the assembly were
the Erastians; so called from Erastus, a physician at Hei-
delberg who wrote on the subject:of.church government in
1568. His and his followers theory wasi~ that the pasforal'
office is only persuasive, like that of a professor over
his students, without any direct powér. That the baptism
and the Lord's Supper, and all other Gospel ordinances,
were free and open to 2ll. The punishment of all offences,
whether of a civil or a religious nature, belonged, accor-
"dingly to his theory, emclusively to the civil magistrate.
Erastianism also deny the mediatoral éoverignity of the
Lord Jesus Christ over his church.8 This belief was rec-
ognized as a great danger and the assembly finally devoted
a whole section of chapter twenty-three of the confession

of Faith to combat it. Since it directly involved the glory

1- cf.Hetherington - History of the Westminister Assembly
: . po 118¢ .
3= cf, Ibid.~ p. 121. '
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of the mediator, as sole head of his body the church.

D. Bummary.

Into these parties, Episcopalian, Presbyterian,
Independent and Erastian, was the Westminister Assembly éf
Divines divided, even when first it met; and it was ineﬁi—
table that a contest would be waged among them for the
ascendency. The strength of these parties was more evenly
balanced at first than might have been expected. The pro-
ceedings of the Assembly brought two features into promin-
ence. The first was the reverence of the Divines for the
Scripture. Not only did they give "the first place, the
placé of honor in the Confession of Faith, but a cardinal
rule of the assembly was, what any man undertakes ﬁo prove
as'necessary, he shall make good out of the Scriptures®.l
- The second feature was the sense of humble dependenée on
God, as seen in the prominence given to prayer. ©Not only
were the daily sessions opened and closed with prayer, and
often interposed with prayer for specific objecté, but
once a month all business was regularly suspended, that a
day of fasting and prayer might be observed in the two
houses of Parliament. It seems almost incredible to us
that men should have remained continuously in devotional
worship from nine in the morning to four in the afternoon

© ® 0 0 82 000

1- Westminlgter Addresses - p. 83.



and that a single prayer sometimes was two hours long.
Yet it is interesting 1o note that the doctrinal state-
ments of "The WestminN\sfter Confession of Faith" were

arrived at in this atmosphere of prayer and consecration.

IV THE ADOPTION OF "THE WESTMINXSTER
CONFESSION OF FAITHY,

A. Directory of Worship.

The first piece of work finished at the West-
minster Assembly was a Directory of Worship. This was
completed in 1644 and was suﬁmitted to Parliament for its
consideration. We do well to remember that all the work
of the Westmin\ster Assembly was only tentative and was
submitted to Parliament as "humble advice", Parliament
took each piece of work submitted to it by the Assembly
and went over it with care before adopting it. The direc-
tory of worship was approved by Parliament in 1644, and
supplanted the Book of Common Prayer which had been in use
in the Church of England for nearly a hundred yegrs. The
form of Government was completed by its Asseumbly in 1644,
but it was not adopted by Parliament until 1648. It was
a Presbyterian form of government, and the moment it was
adopted by Parliament the Episcopal form was ushered out
of the Church of England &nd the Presbyterian form Bas
ushered in.l

1- cfiLingle - Presbyterianism - p. 95-96.



- 85 =

B. The Confession of Faith.

The Confesslion of Faith was completed by the
Assembly on December 3, 1648 énd sent to Parliament for its
consideration. After going over it, Parliament sent it
back with the request that the Assembly give proof texts
for all the doctrines. One rule of the Assembly was that
what any man undértakes to prove as necessary he shall
make good out of the Scripture. In the making of the con-
fession, members of the Assembly had made large use of the
Scriptures, but had not thought it necessary to append all
these Scripture texts to the Confession. However, Parlia-
ment demanded the proof texts and the Assembly gave them.l
Incidentally, the General Assembly of the Presbyterian
Church in Scotland, by way of encouraging the English
Parliament, adopted the Westmin\ster Confession on August
| 87, 1647. The Act of approving the Confession of Faith
reads as follows:- Assembly at Ed¢nburgh, August 27, 1847:
Session 233 "A Confession of Faith for the Kirks of God in
the three kingdoms, being the chiefest part of that uniformity
in religion, which by the Solemn League and Covenant we
are bound to endeavor; and there being accordingly a Con-
fession of Faitﬁ agreed by the Assembly of Divines sitting
at Westminister, with the assistance of commissioners from
Kirk of Scotland; which confession was sent from our com-

missioners at London to the commissioners met at Edinburgh

1- Briggs - Theological Symbols - p. 317.
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on January first, and hath been in this Assembly twice
publicly read over, examined, and considered, copies thereof
being also printed, that it might be particularly perused
by &ll the membere of this Assembly #nto whom frequently
intimation was publicly made, to put it in their doubts

and objections, if they had any; and the said confession
being, upon due examination thereof, found by the Assembly
to be most agreeable to ihe Word of God, and in nothing
contrary to the received doctrine, worship, discipline,

and government of this Kirk and, lastly it being so neces-
sary, and so muck longed for, that the said confession be,
with all possible diligence and expedition, approved and
established in both kingdoms. The Assembly, doth therefore
agree unto, and approve the said confession, as to the
truth of the matter judging it to be most orthodex and
grounded upon the Word of God. "l

| The English Parliament finally adopted the West-
minyster Confession on March 23, 1648, and it took the place
of the Thirty-nine Articles in the Church of England.g The
shorter catechism was completéd by the Assembly and subnmitted
to Parliament on November 5, 1647, and was approved on
September 15, 1648, after some slight revisions had been

made. At this time the Larger Catechism was also a.pprdved..3
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1- 8Shaw - Confession of Faith - p V.

2- cf.Lingle - Presbyterianism - p. 87.

3~ c¢f. Hetherington - History of Westminister Assemglg.
pP. 858,
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When Parliament adopted the Presbyterian Standards
mentioned, the Church of England ceased to be Episcopal and

became Presbyterian, and remained so from 1648—1660.*
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l1- cf,Lingle - Presbyterianism - p. 97.
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CHAPTER V.
COMPARISON OF THE DOCTRINE OF THE PERSCON OF CHRIST

IN THE NICENE AND THE WESTMINYSTER SYMBOLS.

It now remains to compare the statement of the
doctrine of the Person of Christ in the Nicene Creed and
the Westminister Confession of Faith with a view to
discover whether the later symbol has departed in any
way from the affirmations of Nicea. This will be done by
taking the statements in the order in which they occur in

the Nicene Symbol.

I. SECTION II OF TaE 2 Y/ BoAovV THZ 7715 ENZ
(Nicene Creed)

The second section of the Nicene Symbol reads:

-/ i e
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Zj Ty BT 72‘/? st Lord Jesus Christ, the
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before all worlds.
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with the Father, by whom all

things were made.

In “The Confession of Faith" the statements re-
garding the Person of Christ are not presented in a compact
formula as they are in the Nicene, but they are summerized

in the different sections of the Confession.

A. The First Statement,

The first stgtement, found in Chapter eight,
section one, reads thusi- "It pleased God, in his eternal
purpose, to choose and ordain the Lord Jesus Christ, his
only begotten Son, to be the Mediater between God and man;
the prophet, priest, the heir of all things, the judge of
the world.".1

In comparing this section with that of the Nicene
Symbol, it may be noticed that the divines of Weétmin&ster
were not trying once again to settle the question of'Our
Lord's Divinity and humanity; this they accepted as it was
settled once and for all times at the great Council of
Nicea in 325. However one thing which they were deeply
concerned at this period was that of our Lord's mediatorial
office, since this was the bulwark of thekReformation
theology. For this reason "The Westminister Confession of
Faith" emphasizes the work of our Lord.

The only affirmation regarding Christ's person
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1- "The Westminister Oonfession of Faith® - Chapter 8:1
| - ~ p. 43-44
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is that he is the "only begotten Son" which is the exact
equivalent of the Nicene statement. It is also to be noted
that the Westminister Confession brings the work of Christ
within the scope of the divine purpose thaet He was ordain-
ed to be the mediator between God and man, and that as such
he fulfills the offices of prophet, priest and king. The
section also states that Christ is to be head and Savior

of his Church on earth and the judge of the WOIld.l This
addition is in no éenee a contradiction of the Nicean for-
mula. It arises from the altered emphasis in theological
statement., Nicea was chiefly interested in establishing

the doctrine of the diety of Christ. The Westminl\ster
divines were concerned more particularly with setting forth
the eternal purpdse of God. "The WestminSster Confession of
Faith" reflects the theology of the day, which followed in
general the statement of John Calvin. In the view of Calvin
the divine purpose is manifested in all things. Humanity
was part of the plan of God, who was working for human
redenption even before man was created. God had an eternal
purpose in his Son Jesus Christ. As Dr., Shaw expresses it,
"It pleased God from all eternity, to choose and ordain the
Lord Jesus, his only begotten Son, to be the mediator between
God and man . . . . From eternity he was chosen and appoint-
ed to execute the office of mediator between God and man;
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1~ VWestminister Confession of Faith - p. 44.
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hence he is sald to be "set up from everlasting" and 'fore-
1

ordained before the foundation of the world."t
This difference in viewpoint also explains why

"The Confessgion of Faith' does pot follow the Nicene Formulsa

in repeating the affirmation that Jesus is the "only begotten

on of God" /hrauy xf/rta/ 7B v lfzor To0 Beov Tor

Moroyg vy, £« 7@» Tatf s — FEryy e V‘L“cﬂ’%/ﬁ?//'
Twr $1{ Ty &edyrwv. - -- ffyynqurtdo o'y et -
es'vta

This repetition made clear to'the theological world of the
fourth century that Jesus Christ is begotten of the Father
(God) begotten before all worlds, begotten not made. This
fact as has been pointed out, was an accepted doctrine in
the Post-reformation peried, and it was not necessary to do
more than state that Jesus Christ is the only begotteh Son
of God. 'Repepition was not required. This same line of

explaﬁatlan makes clear why the succeedlng clauses ;ﬁ«fﬁ
Z)i/ﬂruZ‘os 5oy k/?vyélaypr, £ QLoD a.2:7<9(. WJ‘J
0/-{"’”7‘99 yTa ) 00706"7 @'EYZ“L a/uaauﬂ‘f—d"' 721/
Z7Z?t176 .,ch 08 YA

are also omitted. The language in the Nicene Symbol belongs
to the Alexandrian Thoﬁght of the fourth century rather than-
the seventeenth. Moreover the conflict between Homooﬁsios
‘and HoémoioMios was settled for all time and the Westminster
divines had no interest in reviving it. Nevertheless it is
clear that the views were in all essentials the same. This
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1- Shaw - Confession of Faith - p. 95.96.
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is proved distigictly by a second statement regarding our

Loxd,

'B. The Second Statement.

The second statement regarding thid doctrine
occurs in "The Westminster GConfession of Faith" in section
two of Chapter eight. "The Son of God, the second person
in the Trinity, being very and eternal God of one substance,

1 Here it should be noiticed

and equal with the Father®, ,
a)n Beyos

that the word "very" is the exact equivalent of
and of the French '"viai", and it is evident that the state-

ment is in exact accord with that of the Nicene Creed.

II. SECTION III OF THE £y Bo hoy 7TH&e 7EETNLE
The statement of the true diety of our Lord is
followed in section three of the Nicene Creed by an affir-
mation regarding his incarnation.

TZV i 7;«46 Tbus qyﬁf“’73us Who for us men

@
ﬁfr(. L Tow ’7/“ £ % ? r , and for our salvation

7W23644V ﬁqt&%&vVT@id
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capf /5 d
HQ g € * sV?Z'heaven and was incarnate
iK W?ﬁhmef@ ﬁ%wu/ﬁqa

/74(”(,43 THE T7aPEbro ﬁac‘
iYﬂVé?wiﬁyfaka

came down from
wvaUKany)
by the Holy Ghost and
Virgin Mary and was

made man.

A, Affirmation of Nicene Creed.
This section affirms thati-
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1~ The Westminister Confession of Faith" Chapter 8:2 p.45



1. Jesus Christ came down f’rom heaven ?o earth.
| Jla i) Q5 r2a £x Ty ouvfaver
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3. He became flesh. Cca €
3. He became incarnate for the saké of men and for
mans! salvation, Fee T2y sper ‘Efﬁ‘, ?‘vfhﬂzly
4. The incarnation of Jesus (cafliv &2/’/?4' > )
was by the Holy Ghos’s,(771/il///“-*4— zos oY )
5. The human vehicle for the Incarnation was the
Virgin Mary. D
2 7/
8. Jesus Christ was made true man ( £VarBPuwir iy — .

"¢ arCa ) true man even as we.

B. Parallel Statement in "The Westminister Confession
of Faith', |
1. In "The Westminister Confession 6f Faith" Chapter

eight, section two, reads thus:-~ "The Son of God did, when
the fullness of time was come take upon him mants nature, wiﬁh
all the essential properties and common infirmities thereof,
vet without sin: being conceived by the @ower of the Holy
Ghost, in the womb of the Virgin Mary, of her substancé.
So¢ that two whole, perfect, and distinect natures, the
Godhead and the manhood, were inseparbly joinéd together in
one person, without conversion, composition, or confusion,
Which person is very God and very man, yet one Christ, the
only mediator between God and man“.l In this statement it
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will be seen that the Westminster divines have elaborated
the Nicene formula. They have in point of fact followed
here the Creed of Chaleedon (451 A.D.) This will be evi-
dent from a comparison of the clause "the Son of God did,
when the fullness of time was come take upon him’man's
nature, with all the essential properties and common infir-
mities".l This is a kind of paraphrase of the words in the

N

creed of Chalcedon which are:- ﬁa.c Vézfca//of’ &/}'11 Es
WWfdaTor SK Y YX53 Jo yc Ey3 54( T pe atos

0 aouo"(,oV 2
™ (and truly man, of a reasonable soul and

body. consubstantial) which saye that this mankind body of
the Son of God had all the essential properties of man and
it also had the common infirmities of men's nature. Here
it seems clear that the Westminster Divines had also in
nind Hebrews 4:15 "with the feelings of our infirmities",

3~  "Yet without sin", This phrase also is derived
from the creed of Chalcedon which readsi- /74 € a 77"/"Z“"
G pootor o piV XwPed ;/’““FZ‘&‘J ® Both state-
ments however rest on the words of the Scripture as they
are found in Hebrews 4:15. "For we have not a high priest
which cannot be touched with the feeling of our infirmities;
but was in all peints tempted like as we are, yet without
sin®, '

3- "Being conceived by the poffer of the Holy Ghost,
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1- Ibid - p. 45.
2- Schaff - Creeds of Christendom Vol II - p. 83.
3~ Ipid - p. 63.
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in the womb of the Virgin Mary, of her substance®. This
statement of the Westminster formula is in accord with the

\ ~
clause of the Nicene which states - el ceapgrubivia

£/‘£/7V£U/oat‘ds J?zwu/ch Hep las 7 Tapbivew sal
é:/azéfélf%aa7“1,aﬁa,,f‘i '

(and was incarnate by the Holy Ghost and the Virgin Mary
and was made man.) Both symbols state that the Son of G@d
was conceived or incarnate of the Holy Ghost in the Virgin
Mary. It is to be noted however that the Westminster
divines add words "of her substance". Thereby they empha-
sized the humanity of Christ by affirming that his body was
truly human.

4- "So that the two whole, perfect, and distinct
natures the Godhead and the manhood, were inéeparably
Joined together in one person, without conversion, compo-
sition, or confusion. Which person is very God and very |
man, yet one Christ, the only meddator between God and man",
Here again the Westminster synibol ifollowe the more elabor-

p

ate statement in the Symbol of Chalcedon. 7:1 7L LoV
fov ao “ov 1 &sd 2y ¢ e CEL LRIV
/2 s .

lor &r Q¢S 7o 2T ¢ 1

(the same perfect in Godhead and also perfect in manhood)
vy Tatlc Aa C‘— ‘7'14 vy Grovtyvita Hal spood-

oV Tor auTor "7/"*4 v e Jie 2
0“9/@//0 vy e
according to the Godhead, and consubstantial with us accor-

(with the Pather

ding tothe manhood).

© 0658 ¢ 8 o

1~ 1Ibid,- p. 62.
3- Ibid,- p. 63,
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(One and the same Christ, Son, Lord, Only Begotten, to be
acknowledged in two natures, incahfusedly, | |
While the Westminster symbol is shorter than
this statement, it omits nothing essential. In the words
of Prof Schaff "one of the briefest and clearest Protestant
definitions of the person of Christ in the sense of the
Chalcedonian formula is the one in the Westminster Gonfes-
sion of Faith.“g
The two main phrases which are found both in the
Chalcedon and the Westminster Symbols are:i- (a) 2«6“’2’/\"//5‘05
(’incenfuse) without confusion. This Safeguards the symbols
from ke Entychianism, "which mixes and confourids the human
and the divine natures in Christ (’”"3”“’”“5 ) and ’ceaches
an absorption.of the former into the latter®. 3 (v) 473?5772‘@5
(immutabiliter) witheixt conversion. This was against the
Monophysites heresy which taught only one composite nature

of Christ making his humenity a mere accident of the immu~

table divine substance and saying that God has been cruci-

1- Ibid.- p. 623.
2= Schaff - History of the Christian Church Vol3, p. 748,

3-5 Schaff - Creeds of Christendom - Vol 3, p. 65,



- 77 =

fied (without a qualifying) according to the human naiﬁre or
fleéh. They also quesitioned whether Christis body before
the resurrection was "corruptible or incorruptible".l

It may be interesting to add that in its form of
statement "The Westminister Confession of Faith" is in
general accord with the statements of other Reformation
symbols. For example "The Augsburg Confession says in
reference to the Person of Christ that the "Son of God, did
take mans mature in the womb of the Blessed Virgin Mary,
so that there are twé natures, the divine and the human in-
separably conjoined in one person, one @hrist, true God, true
man".8 It is clear that both these Reformation symbols follow
the statements of the Chalcedon Symbol, which is based on |
- the Njcene Creed; and that in theé essential and funda-
mental truths the Westminster and the Njcene Syﬁbols agreé.m
Where "the Westminster Confession " makes additions, its
statements%are based upon those of the Nicene and are in

essential accord with then,

ITI. SECTION IV - OF THE ZYMBolov W /74
T2 TE RS |

A. The Njcene Statement.
The next section of the Nicene Creed in reference
%o the Person of Christ is section four which reads thusi-

® e e v 000 ..

1~ cf. Ibid,.- p. 65,
2- The Augsburg Confession - Article III -~ p. 8.
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(and was crucified also for us under Pontius Pilate; He

suffered and was buried.)

B. The Westminster Statement.

The corresponding atatement in "The Westminster
Confession of Faith" reads thus:- "This office", mediatorial,
"the Lord Jesus Christ did most willingly undertake: which,
that he might discharge, he was made under the law, and did
perfectly fulfill it: endured most grievous torments im-
mediately in his soul, and most painful suffering in his
body; was crucified, and died; was buried, and remeined
under the power of death, yet saw no corfuption".l

| C. Comparison. |

Here again we notice a great amplification in
1The Westminster Confession of Faith", of the Njcene state-
ment in respect to the human suffering of cur‘L@rd’Jesus :
Christ. The Njcene simply states the fact of his aufféring
and indicates the historical circumstances by refereﬁce to
Pontius Pilate. It also‘affirms He was buried; but here
it stops. The Westminister Confession of Faith amplifies
thie simple statement. The reason is to be found in the
déctrinal position of the Reformers and of their immediéte
successors. Their idea of the atonement emphasized the
mediatorial work of Christ, accomplished by his suffering
and death. The authors of the Westminster Symbol are not

in oppoesition to the doctrines of Nicea, but the necessity

* 8 0 5 v 0.

1= The Westminster Confession of Faith Ch. 834 p . 47
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of stating more fully the nature of the redeeming work of
Christ,

In this statement the following points are brought

into relief.

1~ The Voluntary and willing humiliation of
Christ. "The Lord Jesus Christ did most
willing undenﬁaké?.

2- The taking of our human frame to obedience to
the law. "that he might discharge he was made
undér the law, and did perfectly fulfill it."

3~ The sufferings endured by Him in carrying out
his atoning work. "endured most grievous tor-
ments immediately in his soul and most pain-
ful sufferings in his body".

4~ The fact of his crucifixion and burial "was
crucified and died: was buried and Temained
under the power of death".

B—- His Victory over death. "yet saw no corruption”.

The omission of the reference to Pontius Pilate
in "The Westminster Confession"eof Faith" cannot be said
to have any special significence. It occurs in no other
reformation symbols such as the Augsburg Oonfession.l
There was, however, no dispute regarding the fact that

Pilate was the ruler under whom Christ was crucified,

1- The Aygsburg Confession, Article III.
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Here again it is clear that, while the Westminster
Symbol makes certain additions, its statements are based
upon those of the Nijcene and are in essential accord with

them.

IV. SECTION V - OF THE ZYMBONo v 7TH 4«
T7es 7 £ L2 4

A. The Nicene Statement.

The statement in section five in the Nicene
Creed respecting the Person of Christ isi- /5Q.t a G-
tavta Z %Y TPl ¢ v Y e $P% /Tatd Tas J e ;/qfs
(and the third day he rose again according to the Scriptures.)

B. The Westminster Statement.

In "The Westminster Confession of Faith" section
four reads:- "on the third day he rose fi'om the dead, with
the same body in which he suffered“.l |

C. The Comparison.

Both statements affirm that Christ (1) rose, :
'4VQJ‘34/V?“~ ; (2) on the third day,t;yﬂ L‘/ZZ‘}, '96/"'{€‘*-'
The Westminster Symbol adds however, that Christ rose "from
the deagd" "with the same body in which he suffered®. This
statement is also mentioned in the "Larger Catechism" in
answer to question B3. "Christ was exalted in his resur-
rection, in that, not having seen corruption in death "of
which it was not possible for him to be held) and havingAthe

& o0 06 0 00 0 o

1- The Westminster Confession of Faith Chapter 8:4 p. 48



very same body in which he suffered with the essential
properties thereofh(but without mortality and other common
infirmities belongiﬁg to this 1life) really united to his
soul, he rose again from the dead the thir@ day, by his own

power!, 1

There can be no doubt that the reason for this
emphasis on the identical body lay in the fact that already.
influences were beginning to make themselves felt which
would call in quesfion the bodily resurrection of Christ and:
substitute for it some form of a Spiritual appearance. As
the Bocinians state that after the resurrection "Jesus ap-
pears in heaven‘as the exalted being of men“g, and in this
elevation he became the "divine dispenser of all spiritual
blessings“z. Such a view the Westminster divines would
regard as heresy; and in accordance with their practice they
inserted a clausé to guard against it. The omission of the
words ﬁqta.ﬁié\/?zjﬂéé cannot be held to have any doctri-

nal sugnificance, since it has been made clear that they

accepted unquestioningly the statements of Scripture.

V. SECTION VI - OF THE Z2YM BoA oy TH 4
7L s TENL 2

A. The Nicene Statement.

In section six of the Nicene Creed affirms that
after Christ rose he ascended.

e s s s s 60 s

1- The Larger Catechism - p. 30.
2= Sheldon - System of Christian Doctrine - p. 388.
3" Ibid," pQ 3860
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(ascended into heaven, and sitteth on the right hand of

the Father.)

B. The Westminster Statement.
In respect to this same point "The VWesitminster
Confession" states "with which alsc he ascended inte heaven,
and there sitteth et the right hand of the Father, meking

intercession“.l

C. The Comparison,
"The Westminster Confession of Faith" repeats

the Nicene phrases:i-

(1) Ascended inte heaven- 4— VZ/P &oyé’\a
£ Teox 00fa« yaus ‘_

(2) Sitteth on the right hand of the Father.
Ha Ot §o/~gkay £r fefcwy T /72;Z?7as
Again however it amplifies the statement by linking
it to the preceeding clause which affirms the identity of the
"resurrection and ascension body of our Lord with his physicély
body. Also to the phrase "sitteth at the right hand of the
Father" is added the explanatory clause "making intercession®,
This amplification is for the purpose of revealing the
mediatorial work of Christ which is the center of the Refor-

¢ o6 058 %0 o

1- The Westminister Confession of Faith - p. 48.
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mation doctrine. Again however, it becomes clear that the
"Confession" is based upon the Njcene Creed and is in ac-

cord with it.

IV SEGTION VII - OF THE SY M Bo oy TH £
77745 TF Il 4

A. The Nicene Statement.
The final statement of the Nicene Greed in respect

to the Person of Ghmst readsi- e FQ/)IV ff)‘” 7
pen s /’“2?4— (f’o Ehs HFCW% §ovtas A1ed
rih:foas o /‘7564.012{%5 Junt
Z-&‘é“tc 7_2/}95

glary, to judge both the quick and the dead; whose kingdom

(and he shall come again with

shall have no end.)
B. The Westminster Statement.
In respect to this same point,"Thzwﬁesfmiﬁétér
Confession of Faith" in section four states:- "and shall
r8turn to judge men and angels at the end of the World“;l

C.,6 The Comparison.

In respect to our Lords final coming it is to be
noted that the Westminster Symbol statement is much shorter
than that of the Nicene Creed. Generally the affirmations
are the same. The Nicene states that our Lord is conming
again with glory. The Westminster says "he shall return".
The Nicene says that the purpose of the Lord's coming is to
judge the quick and the dead. The Westminster says "to
judge men and angels“; The authority for the insertion of

© 8 5 P e s s s

1~ The Westminster Confession of Fpith ~ p. 48.
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angel s in the Wesiminster Symbol is Jude 6 (and the angels
which kept noet their first estate, but left their own habi-
tation, he hath reserved in everlasting chains under dark-
ness unio the judgment of the great day". Furthermore the
Westminster Sygbol does not mention the Nicene clause
“whose kingdom shall have no end!. However it may be state&
that both symbols state that Chris§ Py

(1) Shall come £CX 0f~2 VoY

(2) To judge Ll vac

Here again it may be stated that while the West-

minster makes certain alterations, its statements are based
upon those of the Njcene and are in essentisl accord with

thenm,
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CHAPTER VI.

CONCLUSION.

Professor Charles Augustus Briggs in his book,
#Theological Symbols® makes the following statement. "The
Faith of the Reformation was built upon the Faith of the
Ancient and Mediseval Church in its consensu.s“.1 This
inguiry has shown the truth of Briggs'! statement in regard
to the doctrine of the Person of Christ as it is found in
"The Westminster Confession of Faith'". The purpose of the
thesis was to examine minutely both in the Nicene Creed and
the Westminster Symbol and then, by comparisen, of the two
to discover in what respect, if any, the later creedal si~

statement has departed from the earlier.
: The results of our inquiry go to'prove conclusively
that the Westminster divines had before them and used the
j Nicene Creed as well as that of Chalcedon. In many cases
they use words and phrases borrowed immediately from these

earlier symbols. 1In no instance do they challenge or contra-

1- Briggs - Theological Symbols - p. 2353.
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dict them. When there are omissione, they are due to the
fact that the altered circumstances of the Seventeenth
Century no longer required them.

It is, however, clear that the Westminster divines
did not regard themselves as bound to use the earlier Symbols
without alterations. They found their authority not in
oréeds of the church but in the Scriptures. Hence they feel
themselves free to add to earlier statements if it is de~
sirable to do so.

The additions made are of two kinds.

(1) Those inserted for the purpose of
stating more clearly the distinctive
doctrines of the Reformation,

(2) Those inserted to guard againét tﬁe

- falst views of their own time.wﬂ}
Finally it may be said that "The Westminster
'donfession of Faith" as a represeﬁtative Reformation creed
is based upon the historical symbols of Christendom and is
-a development from them to meet the need of .the Church in

England and Scotland in the Seventeenth Century.
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