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INTRODUCTION 



AND THlHR ti~V l VAL lN Tl:I.E ll-E.tiMAN til:!IFURlvlATION 

' 
INTlWDUOTIOL~ 

A. The Subject 

1. The subject explained 

There is probably nothing in the world more sought 

for by human nature than liberty from those things which 

interfere with h~ppiness and success. Men seek this freedom 

in various ways-by rebellion to authority, by asceticism, 

by mystical contemplation, by altruistic and philanthropic 

activities. ~at there is nothing so evasive as this liberty 

and nothing so baffling to man's powers.l 

.Because of the nature of his created person~lity, 

man is both an individual and a member of society. In the 

experience of living there is need for personal freedom, and 

for mutual cooperation and dependence for perfect happiness. 

~ut too often it is impossible, within the exercise of human 

personality, to prevent one person or a group of persons to 

completely dominate and suppress the freedom of the others 

in that society. ~o the world 1 s history is a record of one 

continuous struggle of mankind against all manner of tyranny; 

• • • • • • • 

1. ~cherer, Christian Liberty and Christian Unity, p.7 
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and modern Western civilization has not been free from this 

conflict. .J!Ireedom-loving people today know what price has 

to be paid and is being paid at present to preserve the 

basic rights of all mankind. 

But the problem of human freedom goes even deeper 

than this. Man, in living with himself and with others, has 

always been conscious that he is doing all things in the 

presence of an Unseen Divinity, and this ultimately leads to 

an experience of worship. He realizes that he stands in a 

relationship of dependence, obedience, and love toward his 

Oreator--religious experience tells him this. Moreover he 

has the Bible, which is a timeless record of this fact. It 

is only natural, therefore, that along with man 1 s struggle 

for personal, family, social, and political freedom there 

has been the struggle for the right to worship his Maker as 

he chooses. This effort has often been a hard struggle for 

religious freedom against all forms of superstition and 

priestcraft. 

But more than this, there has been in man's exper

ience a deep longing for inner freedom from all that shackles 

and inhibits one's mind, feeling and will, and prevents him 

from realizing and accomplishing that which he knows to be 

his highest and best duty to his ~od. He has had a burning 

passion to do all of ~od's will and thereby gain eternal 

life. 

• • • • • • • 



-4-

2. Terms Explained 

We find, therefore, that we must distinguish care

fully between the use of the ter1ns 'religious liberty 1 and 

spiritual or 'Christian freedom. 1 'Religious liberty 1 is 

generally thought of in a br·oad sense, known in America as 

the constitutional right of every person to wor~hip according 

to the dictates of his own conscience.l 

'Christian liberty• has a mqre restricted meaning 

and must not be confused with the general idea of religious 

liberty and tolerance. ~rue, Christian Idberty is that inner 

spiritual freedom from sins which is the result of forgive

ness and reconciliation to God through Je.sus Christ, and it 

finally finds expression in all avenues of life. Christian 

freedom is condition of the heart, mind, and soul of an in

dividual which determines all of his attitudes .toward God and 

his fellow man. It. is essentially what is meant by the state 

of salvation. 

P. T. Forsyth differentiates between these two 

ideas of freedom in the following manner: 

:L "In the modern sense religious liberty means the liberty 
of each citizen, as such, to be free even from ~od, to be 
an Atheist without loss of rights. but in the strict 

I • • • • • • • 
1. ~ughes and nreckinridge; Boman Catholic and rresbyterian 

Religion, p. 34. The Pennsylvania State Constitution 
defines religious liberty thus: "All men have a natural and 
indefeasible right to worship Almighty God according to the 
dictates of their own consciences; no man can of right be 
compelled to attend, erect, or support any place of worship 
or to maintain any ministry against his consent; no human 
authority can in any case whatever control or interfere with 
the right of conscience; and no preference shall ever be given 
by law to any religious establishments or modes of worship." 
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Christian sense religious liberty means freedom before 
~od, in ~od, 'no condemnation,• freedom of intercourse 
with God, unhampered by guilt and the demands of a law 
which ~od has now made His own charge and become respon
sible for in Uhrist. It is the sonship of faith, the 
being at home, not in society, but in the .l!'ather 's 
house and kingdom."l 

3. ~he Subject ~tated and uelimited 

In this thesis we propose to examine primarily 

the nature and principles of spiritual freedom, more specif

ically of Ohristian freedom as set forth by Jesus uhrist in . 

the Gospels and interpreted by ::5t. Paul in his Epistles. We 

propose further to trace how the ~ospel of freedom was lost 

in a growing ecclesiasticism known as rioman uatholicism in 

the centuries that followed, to be revived at last by an 

ever-increasing number of courageous souls du~ing the Hen-

aissance, in what at last proved to be the great resurgent 

movement of the Protestant Reformation under the leadership 

of J:.,iartin Luther and his colleagues. we shall study the 

story of Luther•s emancipation of soul and some of his better 

known tracts in which he boldly sounded forth the ~ew Test

ament principles of Uhristian freedom as they had not been 

preached for hundreds of years. 

Incidentally, to this study of Christian freedom 

we shall have an opportunity to observe the b~oader question 

of religious liberty and 'freedom of worship,' which have 

been burning issues between uatholicism and Protestantism 

ever since the Heformation. The problem of religious liberty 

• • • • • • • 

1. J:>.:t • .l:!'orsyth; i.!'ai th, .l!'reedom, And the l!'uture, p. 201. 
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is of course very closely connected with that of. christian 

freedom, psychologically. Only the liberal man can afford 

to give to others the right to enjoy their freedoms. This 

is fundamentally the problem of authoritarianism-and toler

ance and it deserves a separate study. But this will natur

ally'be considered in this thesis whenever it intrudes into 

the discussion of our more basic problem of Christian 

freedom. 

B. Significance of the Subject 

We feel justified in studying this problem of 

Christian freedom for the following reasons: 

1) There is a rising ~eeling among many ~rotestants, among 

people whom themse&ves are religiously neutral, and even 

among many Catholics, that religious liberty, as one of the 

'four freedoms,' is again being gravely threatened through

out the world today by Roman Catholicism. Hecently in a 

meeting in a New York I~Lethodist Ohurch, Bishop uxnam spoke 

of the Roman Catholic attitude toward religious liberty. 

He said: 

"This is a matter 1 regret to bring to you. 1t is a 
Protestant principle that religious liberty should be 
maintained. ~he Protestant will fight for the liberty 
of the Roman Catholic to worship, to educate and to 
serve in accordance with the dictates of his conscience. 
But in countries where vatholicism is predominant there 
have been discriminations •••• May I suggest that the Homan 
Catholic Church in every land in which it serves do unto 
others as it would be done by. It is going to be very 

difficult in some sections to have harmony."l 

• • • • • • • • 

1. "~ew York 'l!imes" ;;;atu:rday, June 23, 1945. 
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2) Not only does infringement upon religious freedom affect 

freedom of worship, but it seems to have its effect in social 

and political relationships. .Many believe that the foundation 

for political democracy is religious liberty, which respects 

individual rights in this sphere. Apparently democracy has 

a ·hard time to thrive in ~oman Catholic countries. ~herefore 

a study of New Testament Christian freedom and the Beformation 

can prove significant from the standpoint of political freedom. 

3) But even more than that, there is a strong conviction 

among those who understand the genius of ~rotestantism that 

the New Testament l:tospel of 1 Justification by l!'ai th 1 is being 

endangered by noman Oatholic teachings and practices. They 

are the modern 'Judaizers,' who have perpetuated a misinter

pretation of the Gospel of Uhrist which has inevitably result

ed in inferior Christian living. lt is for this reason 

particularly that this study is being made. 

4) Finally this study is timely because of the continual 

danger Protestant Christians also have of falling back into 

subtle forms of legalism, which deny the true work of the 

Christian Gospel of grace and liberty. lf Hew :i1estament 

Christian freedom, as made alive by Luther and the neformers, 

was so vital to the founding of Protestantism, surely it 

must be vital to a living, progressive ~rotestantism today. 

The theme of orthodox "Protestantism must ever;··be~;the freedom 

of the individual to accept with mind, feeling, and will the 

• • • • • • • 
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free gift of salvation in Jesus Christ. With Philip Schaff· 

we can say, 

"Christian freedom is so inestimable a blessing that no 
amount of abuse can justify a relapse into a state of 
spiritual despotism and slavery."l 

Therefore in view of these four reasons the writer 

feels that this study of 0hristian freedom is timely for our 

present day and age. Not only our religious and civil li ber

ties are at stake but the very preservation of the Gospel of 

Christ and all its blessings. The modern ~rotestant uhurch, 

with a Boman Qhurch outside in open antagonism and many sects 

·inside in divisive competition, must ever anew lay hold of 

this great Divine Secret of human life and salvation, freedom 

through Christ Jesus our Lord, if she is to fulfill her great 

Mission in the world. l::)uch is the writer 1 s c.onviction and to 

that end he intends this study. 

c. Plan of £rocedure and Sources 

The first chapter will present the ~ew ~estament 

doctrine of Christian freedom. fhis will involve a close 

analysis of the doctrine of uhristian freedom in the ~ospels 

and Pauline writings. 

Chapter two will point out some of the developments 

in early Christian experience, thought, and practice which 

slowly but surely deprived men of an enjoyment of that free

dom which they might have had in Christ Jesus. We shall then 

• • • • • • • • 

1. Philip Schaff: History of the Christian uhurch, 2nd ed., 
Vol. VI, P• 15. 
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proceed to consider those influences which again awakened 

the slumbering heart of man after the vark Ages to the rich 

heritage they had in the Gospel. For this, standard church 

histories will be used. 

The third chapter will review Luther 1 s rebellion 

and libera4ion from the deceptive practices of nomanism, and 

his determined stand against tyrannical ecclesiasticism. 

This will lead to the heart of the problem of christian free

dom as Luther set it forth in the Introduction to his commen

tary on Galatia.ns and his famous .deformation Tracts. A study 

of these works will summarize the principles of freedom that Were 

basic to him. 

• • • • • • • • • 
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CHAPTER I 

NEW TESTAMEIJT PB INC IPIJ;s O.B1 CHR ISTiliN FREEDOM 

A. Introduction 

In seeking to discover the basic principles of 

Christian freedom that were characte:cistic of the Apos·tolic 

Church one would naturally go to the Hevv Testament for the 

necessary information. It is in the life and work and 

teaching of Jesus uhrist that we believe we will find the 

key to the freedom of human personality. .t:'or when men came 

into·contact with Jesus and gave themselves to Him with all 

their heart, soul, and mind a strange power seems to have 

come into operation in their lives which made all things 

new. It is the purpose of this chapter to discover the 

secret of Jesus' power to liberate men's souls. 

To do this we must examine Jesus' saving and 

teaching ministry in its spiritual and social aspects, and 

then proceed to study .t'aul' s experience of freedorn through 

Christ and also his teachings on the freedom of the mind, 

spirit, and will. This will help us to understand something 

of the abiding character and the principles of this exper

ience of freedom through Uhrist Jesus, known as Christian 

freedom. 

• • • • • • • • • 

-11-
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~. Christ and Uhristian l!'reedom 

At the outset of tiis ministry Jesus showed his 

tremendous interest in men and women by His concern for their 

physical as well as their spiritual needs. In the first 

public appearance at Nazareth, after .l:iis Baptism, Jesus made 

clear to the people that that day bath the prophecy of Isaiah 

(chapter 61) been fulfilled in their ears. tie declaxed to 

them that He had been anointed and sent to preach the ~ospel 

to the poor, to proclaim deliverance to the captives, and 

recovering of sight to the blind, to heal the broken-hearted, 

and to set at liberty them that are bruised. 1 

However they arose in anger and defiance of His 

universal plan of a free salvation and attempted to cast Him 

down the hill. Nevertheless J·esus would not be defeated in 

His purposes, for as Scherer remarks: 

nHe could make no better beginning than to show that He, 
at least would not be bound by the chains of national 
prejudice, and human tradition which bad held .l:iis people 
captive through so many centuries. 'l'herefore tie spoke 
as the .Prophet of L_iberty."2 

This was plainly a proclamation of liberty; and 

the life, work, and teachings of Christ are best understood 

from this standpoint. ~berefore we shall proceed to discuss 

these two phases of His work--both how lie brought freedom to 

men's bodies, minds, and souls, and how He intended men to 

exercise freedom. 

• • • • • • • • 

1. Luke 4:17-21. 
2. Scherer, op. cit., p. 14. 
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1. Saving Ministry--Christ the Mediator of God's 
Gift of .li~reedom. 

From reading the \:i-ospel accounts of uh:cist•s 

ministry one is impressed with two great facts: that of 

Christ's authority and power over the mind, body, and soul 

of man, and then of nis impotence in the face of unbelief 

to exercise His power and authority. ~his is apparent from 

what happened in the incident at Nazareth.l Jesus 1 s own 

townsmen refused to accept His authority, and so lie was un

able to do mighty works in their presence "because of their 

unbelie.f. n2 

The success of Christ's work was dependent upon 

the belief of people in His unique authority apd power. 

Christ could only work among men of faith. ~his can be 

easily seen if we consider a few illustrations of the mani

festation of Jesus's power to liberate men from physical and 

spiritual infirmities. Let us observe first how ne liberated 

men's bodies through faith in Himself. 

a. Health of nody by Faith. 

The Gospels abound with illustrations of the 

healing ministry of the true liberator, Jesus. All through

out His active ministry Jesus went about healing twisted 

bodies, giving sight to the blind, and casting out demons. 

No one knew better than Jesus the importance of a·healthy 

• • • • • • • • • 

1. lntra, p. 12. 
2. Mark 6:5-6. 
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body in order to serve l:i-od effectively. Let it be observed 

that the only thing necessary to call this force into action 

was faith in the power of Christ. 

In the eighth chapter of the G-ospel of Luke there 

is a report of an incident of healing which illustrates the 

importance of faith. Jesus had been summoned by a ruler of 
I 

a synagogue to heal his daughter, but while on the way, in 

the midst of a pressing crowd a woman was cured of a disease 

Which money had been u?able to heal. She had merely touched 

the hem of Jesus• garment and lie turned to her with these 

comforting words: nDaughter, thy faith hath made thee whole, 

go in peace."l 

Jesus commended the faith of the centurion of 

Capernaum because he recognized and acknowledged the power 

of Jesus to heal: "I have not found so great faith, no, not 

in Israel.n2 He realized that Jesus need only say the word 

and his servant would be healed. 

From these miracles of healing it is evident that 

Jesus had supernatural power over men 1 s bodies, yet how 

necessary it was for them to have faith in Rim. When He call

ed forth power men realized that it was God 1 s power in 

action and they marvelled. 

. . . . .. . . . 
1. Luke 8:43-48. 
2. Matthew·8:5-10. 
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b. Salvation by Faith. 

Ghrist was not only the Mediator of God 1 s power 

over the bodies of men through faith, but likewise He was 

the Mediator of spiritual freedom on the same condition of 

faith. It was His primary objective to "call sinners to 

repentance," and to "seek and to save that which was lost." 

He purposed to release man•s spiritual nature from sin and 

self; for except his will or spirit, which is the seat of all 

sin and rebellion, is liberated by the power of Christ, man 

is not truly free to serve God and others. It is only by a 

higher power of constraining love that man's motives and 

desires are free.d from sinful pride, jealousy, and selfish 

ambition. :.t.'hus the paradox of freedom: 11For whosoever would 

save his life shall lose it: and whosoever shall lose his 

life for my sake shall find it."l 

Therefore, if a man would find eternal life he 

must first lose his life by surrendering it to the authority 

of Jesus Christ, as Mediator between man and \:.rod. H.e must 

recognize Jesus 1 divine Sonship and authority by a full·sur

render of his whole self to \:.rod through Him. Only then could 

one become free and be able to worship \:.rod in spirit and in 

truth and so serve his fellow men. 

In the story of the rich young ruler who came to 

Jesus seeking eternal life we find a perfect illustration of 

• • • • • • • • • 

1. Matthew 1.6:25 
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one who was unwilling to surrender himself to God by putting 

his love for self, life, and pleasures in second place. He 

lacked faith to.believe the words of Christ: that true life 

comes only by denying one's self and following Him. 

An illustration of some who did believe Him was 

the case of the man sick of the palsy who was brought to 

Jesus on a cot to be healed. Jesus saw their faith and said 

to the man, nson be of goo~ cheer; thy sins are forgiven."l 

But certain qf the scribes doubted His authority so Jesus 

proved his power and authority to forgive sins by healing 

the man of his physical infirmity. He said to him, llArise, 

and take up thy bed, and go unto thy house." And the man 

arose at the word of Christ and went to his house. 

When Christ spoke that way to men and they respon

ded in faith, something happened; they were saved from their 

sins and received the gift of eternal life which began immedi-

ately. To give men spiritual freedom from self and sin was 

the highest and most essential work of Jesus; it was the 

ultimate goal of all other efforts. 

2. Teaching 1finistry--Ohrist's interpretation of man's 
responsibility in freedom. 

In this section we propose to study how Jesus 

intended men to enjoy the life and express the freedom that 

they had found through faith in Him. He had to break down 

• • • • • • • • 

1. Matthew 9:1-8. 
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old~ ideas and build up new ones. He had to teach them how 

to worship ~od sincerely, how to live in love one toward 

another, and how to think on the nature of ~od, man, and the 

universe. He was trying to teach them that all moral laws 

have their roots in the law of love, and that loving ~od was 

more important than observing any ceremonial or sacrificial 

law. lt was by His teaching ministry that Jesus taught the 

true meaning and implications of a life of freedom. Jesus 

said, ":.t:hou shalt love the Lord thy G-od with all thy heart, 

ana. wj_ th all thy soul, and with all thy mind. ~his is the 

first and great commandment. And the second is like unto it, 

"Thou shalt love thy neighbor as thyself.'*l 

a. Freedom in Worship - Faith in God. 

Jesus was greatly opposed to the traditional and 

legalistic forms of worship which were practised by the Jews 

of his day. Their religious and moral life revealed what 

their attitude toward dod was. lieligion only touched the 

surface of life; it failed to get through to the inner life 

where thought and motive controlled outward action. His 

attitude was reflected in His conversation with the woman of 

l:iamaria, "Neither in this mountain or in Jersualem shall ye 

worship the ~'ather ••• and they that worship Him must worship 

in spirit and truth.n2 irue worship of God, Jesus said, was 

exercised in the freedom of the mind and in the knowledge of 

• • • • • • • • • 

1. lUatthew 22~37-39. 
2. John 4:21-24. 
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truth. This kind of worshipper the Father seeks to be his 

worshippers. 

So in the "Sermon on the Mount," Jesus was teaching 

the people that the nature of ~od demanded a worship, not of 

external observances and a technical keeping of the law, but 

of heart attitude--faith. His interpretation of religious 

conduct and activities did not contradict the ~criptures, 

although they did run contrary to many of the popular Jewish 

practices. Instead of the 1'ye have heard," Jesus said, n:sut 

l say unto you. ill 

Against three habitual forms of worship which were 

often performed for the purpose of gaining personal honor and 

praise from men, Jesus warned them. He said, When you do 

your fasting, praying, and almsgiving, do them in secret 

that ~od may reward you. Jesus, in piercing to the inner

most motives of man could discern that these·exercises of 

worship were not accomplishing the purpose for which they 

were designed--that of bringing the worshipper nearer to ~od 

in a fellowship of faith and trust, and of reminding him of 

God's demand upon one '.s ethical living. Instead, these var

ious means for religious life had become ends in themselves, 

a mechanical system of religious behavior. 

For example in praying, nothing was further from 

the spirit of true worship than their "vain repetitions," 

• • • • • • • • 

1. l'iiatthew 5:21-22, 27-28, 33-34, 38-39, 43-44. 
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and. "much spealdng. ul Jesus struck a staggering blow at the 

J-ewish li tu.rgical system of prayers when He said, nAfter 

this man~er, therefore pray, 'Our .i!'ather. ·,n2 :J..'hus He. appear-

ed as a spiritual emancipater to those who followed. Him, by 

setting them free from the cumbersome and empty exercises of 

worship which had long been in vogue among the Jewish people. 

lie taught them to believe in a personal God who not only 

demanded heart worship but who also was concerned in the 

welfare of each individual. Pure faith was to ask of ~od in 

the name of Ghrist and believe that it would. be done-this 

is the essence of worship. 

b •. .!!ireedom in .t>ractice - Love to Man. 

Jesus taught that spiritual living was more than a 

profession of loyalty to God by following the prescribed 

course of the law and its observances. Spiritual living, to 

be of any reality must naturally have its effect in one's 

contact with others- in the ethical and moral aspects of 

life. Hothing was further from freedom in ethical living 

than the hypocrisy of Pharisaic legalism. 

~.fatjihew gives sufficient evidence of this false 

and hypoeritical religion and life in chapters five and 

twenty-three. The Eharisees prescribed right living accord

ing to l>J.oses but did not live accordingly. themselves. :they 

put heavy burdens upon the people but did not help to move 

• • • • • • • • 

1. Matthew 6:7 
2. Ibid. 6:7 
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them. They went to any amount of trouble to make a pros

elyte, but then made him •;twofold more a son of hell 11 than 

themselves.l They tithed carefully but left undone the 

more impo~tant matters of justice, mercy, and faith. Jesus 

was only voicing the burden of the "writing prophets .. when 

he said, ri.\Jut go ye and learn what this meaneth, I I desire 

mercy and not sacrifice. •n2 

~he problem of unethical living was not one of a 

lack of knowledge but of lacking the will to do right. In 

the seventh chapter of Joh.Q., Jesus said, iiif any man willeth 

to do l:iis will, he shall know the teaching.u3 Jesus set 

forth clearly, in his teachings the implications of righteous 

living, both in its moral and social outreach. He was call

ing people to action: nEveryone, therefor'e that heareth these 

words of mine and doeth them, shall be likened unto a wise 

man who built his house upon the rock •••• 11 4 

If you are inwardly free, having comn1itted your 

life to God, you will be free to live it out in full accord 

to the will of God, in devotion to uhrist and to others. 

You will not be judging others: you will do to them as you 

would have them do to you. 5 out of a heart of love you will 

serve God and others. Just as a good tree brings forth 

• • • • • • • • 

1. Matthew 23:15. 
2. Ibid. 9:13. 
3. John 7:17. 
4. I~atthev1 7:24. 
5. Ibid. 7:1, 12. 
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good fruit, so will a Christ-renewed heart and life bring 

forth works worthy of the kingdom of God. ~his is Christian 

freedom in practice, in ordinary hu~an relationships. 

c. .li'reedom of i'hought. 

ln order to give the Jews spiritual life Jesus 

had to first set them free intellectually from the perverted 

teachings which had become foremost in their thinking and 

living. He attempted to make them fr~e and independent in 

their thinking by releasing them from the chains of 

intellectual tradition. 

Becorded in the eighth chapter of ~t. John's 

~ospel is an illustration of the stubbornness of their minds 

to accept the teachings of uhrist. Jesus offered to them 

the blessine;s of freedom: uif ye continue in my word then 

are ye my disciples indeed; and ye shall know the truth and 

the truth shall make you free."l But they replied indignant-
• 

ly that they were Abraham's seed and had never been in bon

dage to any man. ~hey thought only of political freedom; 

they were not aware of that more subtle servituae of a per

son1S mind to self and evil, which prevents one from think

ing straight. If men would put their faith in Christ they 

would be free to think for themselves and to control their 

own lives. "If therefore tha Son shall make you free, ye 

• • • • • • • • 

1. John 8:32. 
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shall be ~ indeed."l Jesus was the ~ruth and fie alone 

could set men free, for ne was God's Word Incarnata. 2 And 

in the Supper Discourse l:ie said, "I am the way, the truth, 

and the life. 11 3 

Jesus' method of teaching about ~od and the nature 

of personal righteousness was quite often by the use of 

parables: nwho hath ears to hear, let him hear. n4 He made 

people think for themselves by teaching in parables drawn 

from everyday life. ~hose who persisted in their spiritual 

blindness could not understand the meaning of the parables, 

but to them who were receptive in mind and heart the meaning 

was revealed. 

Jesus taught the loving and merciful character of 

~od and the value of man 1 s soul by use of three life-center

ed parables, which are recorded in Luke fifteen, of the lost 

sheep, coin, and son. t'he simple lesson from nature of the 

rain which falls on the unjust as well as on the just teaches 

the universality of ~ad's love.5 ~he parable of the unmer-

ciful servant teaches the scope of ~od' s fo.rgi veness, but 

also the ethical demand upon those receiving justice and 

mercy to go and do likewise. 6 

• • • • • • • • 

1. John 8:36. 
2. lohn 8:42. 
3. John 14:6. 
4. M:ark 4:9. 
5. Matthew 5:45-46. 
6. Matthew 18:21-35. 
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In.His teaching Jesus attempted to set men free 

from traditional and legal forms of worship and righteous

ness by getting them to think for themselves. ~he New 

Testament is a remarkable result of the freeing of the minds 

of men to think out.for themselves the nature of ~od and 

man, and th~ relationship between ~od and man, and between 

man and man. 

3. llummary 

Christ makes men free, therefore, by liberating 

them in body; spirit, will, and mind, that they may serve 

God with their fullest and best capacities. ihe Gosoel of 
.L: 

Ghrist begins with the regeneration of a new and supernatural 

life through faith in Him, and affects every aspect of man 1 s 

personality; readjusting every faculty of man to function 

in a normal relationship with ~od, for as ochaff says: 

"It (the iiospel) lays hold of the inmost center of man's 
personality, emancipates him from the dominion of sin, 
and brings him into vital union with ~od in Ghrist; from 
this center it acts ag~ a purifying, ennobling, and 
regulating force upon all the faculties of man--the 
emotions, the will, and the intellect--and transforms 
even the body into a temple of the Holy i:)pirit.nl 

• • • • • • • • 

1. ochaff, Vol. I, p. 432. 
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C. Paul and Christian .li1reedom 

Of all who have discussed and written on the 

problem of 0hristian freedom two men stand out above all 

others- ~t. :Paul the Apostle and Martin Luther the .Heformer. 

They have been hailed as the champions of uhristian liberty • 

.i:!'arrar acknowledges the outstanding ,work of these two men 

when he says: 

"What Luther did when he nailed his Theses to the door 
ef the Uathedral of Vii ttenburg, that ~t. Paul did when 
he wrote the ~pistle of the ~alatians. It was the 
manifesto of emancipation. It marked an epoch in 
history. 11 1 

The life and teachings of Jesus contained the 
y 

germs of social and spiritual freedom which ultimately pre

dominated in the Apostolic uhurch, and it was ~t. Paul more 

than any other person who was priviliged to champion the 

l.iospel of freedom. ln that famous .i!ipistle of .i:!ireedom to 

the Ohristians in \:ialatia, .raul urges his r,eaders to 11 Stand 

fast therefore in the liberty wherewith Ghrist hath made 

us free, and be not entangled again with the yoke of 

bondage. uz 

1. Paul 1 s Experience of .E1reedom. 

The conversion of Saul the Inquisitor into Paul 

the slave of Uhrist is a marvelous example of the transfor

ming and liberating power of the ~ospel of Jesus uhrist. 

• • • • • • • • 

1. F. w. Farrar; Life and Works of St. :Paul, Vol. II, p. 139. 
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It was while on a mission to destroy the uhristian Ohurch 

in Damascus that Paul faced squarely for the first time in 

his life the resurrected Ghrist and the issues of his own 

sinfulness.! 

This experience is related three times in Acts 

and one can see that the struggle in Paul's mind as he con-

fronted this growing uhristian fellowship was the fact of 

the hu~liating death and resurrection of their leader. 

Dut when this fact broke in full :force upon Eaul•s mind and 

heart and will, and the living uhrist appeared before him in 

a vision, his message became that of Philippians, chapter 3: 

"Yea verily, and I count all things (heredity, circumcision, 

and a zealousness to keep the law) to be loss for the excel

lencies of the knowledge of Uhrist Jesus my Lord ••• and be 

~ound in liim, not having a righteousness of mine own, even 

that which is of the law, ·but that which is through faith 

in Ghrist, the righteousness which is :from \:.i'Od by faith.u2 

Christian freedom, then to Paul, was absolution 

from both the :fetter of the law and the condemnation brought 

upon him by the knowledge of his sins through the holy law.3 

This experience of freedom came to Paul only after ~ struggle 

with the law, after renouncing his own self-righteous achieve

ments, counting them as refuse, and by placing his confidence 

completely in Ghrist; it came by the simple, yet difficult 

• • • • • • • • • 

1. Philippians 3:4-9. 
2. Acts 9:1-2. 
3. Romans 7:7-12. 
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act of believing .!.!! the living Ghrist as the only Mediator 

between ~od and man, one who had made propitiation for his 

sins.1 It is any wonder that a cry of rejoicing breaks 

forth from Eaul at the realization of freedom from this con-

damnation? nr thank iiod through Jesus Christ our Lord •••• 

There is therefore now no condemnation to them that are in 

Christ Jesus, li'or the law of the Spirit of life in Christ 

Jesus made me~ from the law of sin and death.n2 

This thought of Eaul•s freedom is expressed in 

these words of Professor Taylor: 

"No one won his way to it with grander or more congen
itally hampered genius than Paul. ~he ~pistles to the 
~omans and ~alatians reflect the tortuous arguments by 
which he had disentangled his feet from the fetters of 
the law in his struggle to attain the freedom of Ohrist."3 

2 •. Paul 1 s Doctrine of Christian l!'reedom. 

The Apostle Paul not only had a profound exper

ience of Uhrist 1 s liberating power which sent him to all 

parts of the world as a witness to that power, but by his 

unusual abilities enabled him to understand and explain 

the meaning of Uhristian freedom to others. ~o one has 

been able to grasp more clearly than Paul the difference 

between a salvation by wo.rks and a salvation that is re

ceived by a living faith in ~od, that results in a life 

of faith in Ghrist to be lived out by the ~pirit. 

We shall consider several distinct emphases in 

Paul 1 S writings which help to explain and interpret Ohrif;ltian 

• • • • • • • • 
1. rlomans 3:25. 2. ~omans 7:25; 8:1-2. 
3. H. o. Taylor, Freedom of the Mind in History, p. 126. 
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freedom: his compelling aim to heilip men to place their faith 

in \:rod through Ghrist as Mediator of spiritual life and 

freedom; his eY~ortations to exercise freedom properly, 

walking by the ~pirit; and his constant efforts to release 

men from the bondage of religious law and tradition by 

awakening their minds and causing them to think for 

themselves. 

a. Freedom of Spirit - Life in uhrist. 

lt was only as a man was freed, as a bondservant, 

from the yoke of the law and ceremonialism that he was able 

to attain spiritual freedom. ~his was the purpose of the 

l:rospel: to free the soul of the individual from the law 

which could never make one holy, and to make alive by impart

ing to one a righteousness which is of God by faith. ~o 

describe this experience of salvation and freedom Paul uses 

several metaphors from ordinary life. Two that he uses in 

~omans 5:1 are the law and punitive justice, and warfare 

and p~ace: ".Being therefore Justified by faith, we have 

peace with God through our Lord Jesus Ghrist." 

Another metaphor that was favorite with .t?aul was 

one of life and death: crucifixion, burial, and resurrection 

with Ghrist. ~y this Paul said that unless a man dies to 

self he cannot be raised to new life in Christ. 1his denot

ed the same surrender to Ghrist as Jesus Himself called for 

when tie said that a man must lose his life in order to save 

• • • • • • • • 
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it. Arnarvelous statement of Paul's utter surrender and 

devotion to Ghrist is found in ~alatians 2:20, "I have been 

crucified with Uhrist; and it is no longer I that live, but 

Uhrist liveth in me: and that life which I now live in the 

flesh I live in faith, the faith which is in the ~on of ~od, 

who loved me, and gave himself up for me.n 

Carrying the thought of 'new life in Christ' a 

little further, Paul speaks of becoming a "new creature." 

A beautiful statement of this is in 2 Oorinthians 5:17, 

"Wherefore if any man is in vhrist, he is a new creature, 

old things are passed away; behold, they are become new.n 

Also, closely resembling these, there is the metaphor of the 

"putting on;• of Christ: seeing that ye have "put off the old 

man with his doings, and have put on the new man. '11 

In the fourth chapter of ~alatians, Paul uses 

certain legal and social terms as metaphors to.describe this 

same experience of spiritual emancipation. His readers were 

undoubtedly well acquainted with the meaning of •redemption• 

and 1 adoption' when he said, "that He (christ) might redeem 

them that were under the law, that we might receive the 

adoption of sons.n2 In Christ the slave receives freedom. 

And as Deismann states it, nJustification is the acquittal of 

the accused, so redemption is the emancipation of the slave~3 

• • • • • • • • 

1. Oolosians 3:9-10. 
2. ~alatians 4:5. 
3. B. Deismann; Paul, A Study in oocial & Religious nistory, 

P• 1?4. 
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In these different ways Paul was trying to describe the free 

access to ~od by faith in Ghrist, which results in a life 

pf perfect freedom in worship and prayer. 

b. Freedom of Will - Living by the ~pirit. 

H~ving come into a new relationship with God 

through Ghrist, the Christian is likewise in a new relation

ship to his fellow men. In this new relationship 2aul exhor

ted the Christian to exercise his freedom with discretion, 

knowing well the tendencies of human nature to misuse liberty. 

he warned against two dangers--license and legalism. 

While on the one hand the Christian is free from 

the imposed dominance of the ordinances and commandments of 

~od, he is not free to live without law to God and in so

ciety.l The C~~istian must see the law in a new light; he 

must no longer keep it as a requirement, but because of an 

inward compulsion which loves to obey ~od and serve others. 

As with Paul, the regulating principle in the exercise of 

freedom is love-love that acts in conformity to the best 

interests of others and to the ultimate glory of·~o~.2 

On the other hand the Christian is warned against 

becoming a legalist- that is, of slipping back into a bondage 

• • • • • • • • 

1. 1 uorinthians 1:21. And Galatians 5:13, "For brethren, ye 
have been called unto liberty; only use not liberty for 
an occasion to the flesh, but by love serve one another.n 

2. 1 Corinthians· 9:10. 
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of merely keeping religious observances and laws for the 

sake of such. Paul valued this new-found freedom as a 

great treasure and exhorted those who h&d been called into 

the same grace to abide in it: "For freedom did uhrist set 

us free; stand fast therefore, and be not entangled again 

in a yoke of bond~ge.nl 

Paul is telling us that the ~ospel of freedom 

cannot l;e set forth in rules and regulations as was the 

old coYe.nant, for Ghrist "made us sufficient as ministers 

of a new covenant; not of the letter, but of the Spirit: 

for the letter killeth, but the Spirit giveth life.n2 

Later in the same chapter, speaking of the unveiling of 

God by C.hrist, :Paul declares that, "Now the Lord is the 

Spirit; and where the Spirit of the Lord is, there is 

liberty.3 ihe Spirit of God has thus become the control

ling power in the Christian's life and he can be bound by 

no other law than the law of love. 

ihe Spirit of Christ having set the sinner free, 

he is no longer to .walk after the flesh, but after the 

Spirit, for nas many as are led {driven) by the Spirit of 

\:1-od, these are the sons of ~od. n4 :!:he Ohristian does not 

live by the law) but rather by the Spirit, because 11 in 

Christ, he is a new crea.ture,il5 and "Christ is the end of 

• • • • • • • • • 
1. ~alatia.ns 5:1. 
2. 2 Oorinthians 3:6. 
3. Ibid., v. 17. 
4. Romans 8:4, 14. 
5. 2 Corinthians 5:17. 
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the law."l Thus the 'letter• has been conquered by the 

•spirit,~ 2 and the only free man is in Christ and walks 

by the Spirit, having the fruit of the Spirit which is love, 

joy, peace, longsuffering, kindness, goodness, faithfulness, 

meekness, self-contro1. 3 

c. Freedom of Mind - Thought Founded upon Faith. 

A third distinct teaching of Paul in interpreting 

Christian freedom was his aim for intellectual freedom. It 

is ev~dent that he sought to inform men's minds, awaken 

their understanding, stir their reasoning processes, and 

quicken their judgament.4 

To understand the problem that Paul and other Jews 

faced in accepting Christ, one must appreciate the hold that 

the 1 letter of the law• and rationalism that went with it 

had upon their minds and hearts. As Paul says in 2 Corin

thians 3:6, "the letter killeth but the Spirit giveth life," 

Even Moses realized the necessity of the heart controlling 

the mind in worshipping God; he said, "And Jehmvah thy ~od 

will circumcise thy heart, and the heart of thy seed, to 

love Jehovah thy God with all thy heart, and with all thy 

soul, that thou mayest 1ive,n6 And regarding the moral law, 

Moses said, "that thou therefore keep and do them, with all 

• • • • • • • • • 
·1. tiomans 10:4. 
2. tiomans 7:6; 2 Corinthians 3:6. 
3. Galatians 5:22-23. 
4. H. T. Kuist; Pedagogy of St, Paul, P• 71. 
5. Deuteronomy 30:6. 
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thy heart, and with all thy soul."l 

What happened was:_that the Jews failed to heed 

these exhortations; they reduced the commandments of God 

to a legalist'ic code, which resulted in more of an intel

lectual exercise of Rabbinical hair-splitting, than a 

genuine experience of a living faith in God. fhe •writing 

prophets• attempted to call men back to faith by teaching 

them that a man's righteousn~ss, or his relationship with 

God was determined solely by his personal attitude toward 

God and his fellow men. fhese efforts were all quite un-

successful. 

However, it was Jesus, as we have seen, ,who was 

able to liberate men's minds and lead them to faith in God 

through Himself. Paul understood the issues perfectly. 

The problem of legalism versus faith forms the central t 

theme of much of his writing. It is the dominant issue in 

Galatians and appears in ~omans, Ehilippians, Colossians, 

and even in the Eastoral ~pistles. 

Galatians, chapter 3 reveals Paul's attitude 

toward the law as a part of Jewi~h history. he argues con

clusively that the Law was only intended to be a tutor to 

bring men to Christ, and now that faith had come they were 

no longer under a tutor, for 11 ye are sons of God through 

faith in uhrist. "2 Now, as sons of li-od they were no longer 

• • • • • • • • 

1. Deuteronomy 26:16. 
2. li-alatians 3:24-25. 
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bondservants; they are free in Christ; they are mature and 

able to judge lied's will, working out their own salvation.l 

In view of this fact, Paul never considered the 

law to be evil, for it represented the highest religious 

experience of ancient patriarchs and prophets. It was good, 

Eaul reminded his readers, but it was not able to give life, 

"for if there had been given a law which could make alive, 

verily righteousness would have been of the law."2 

As it is, what is most needed is a religious 

experience through Ohrist which would enable men to fulfill 

the righteousness of the law in their lives, and this · 

experience is Christian freedom. 

In order to have a stable philosophy of life-to 

think soundly on ~od, man, and the universe--man must first 

have personal faith in ~od and liis supreme revelation of 

love in Christ, for as .Paul says, 11 casting down imaginations 

and every high thing that is exalted against the knowledge 

of ~pd, and bringing every thought into captivity to the -
obedience of Ghrist. n 3 "Now the natural man recei veth not 

the things of the Spirit of ~od: for they are foolishness 

unto him •••• But we have the ~ of Christ. ••4 

Therefore, 2aul 1 s continual exhortation was to 

nbe not fashioned according to this world, but be ye trans-

• • • • • • • • • 

1. Philippians 2:12. 
2. lialatians 3:21. 
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formed by the renewing of your mind;"1 "have this mind in - -
you which was also in Christ Jesus;"2 and "set your ~ 

on the things that are above, not on things that are upon 

the earth."3 

D. Summary 

We have seen that Paul was thoroughly at one with 

Christ in teaching that Christian freedom involves three 

important factors: 1) the divine liberating power of ttod 

in the soul when one surrenders to Jesus Christ as his Medi

ator; 2) the necessary response of faith on the part of man 

to this power; 3) and man•s willingness to worship ~od by 

faith and serve his fellow men by love. 

Paul was thoroughly convinced that in Christ alone 

there was true freedom for man, in body, mind, and spirit

from imposed laws and customs, from the guilt and penalty 

of sins, and to overcome temptations of the flesh; and that 

becoming like Christ was the aim of the Gospel. Therefore 

as Philip Schaff says, 

uOhristianlty aims, first of all, to redeem men, without 
regard to rank or condition, from that worst bondage, the 
curse of sin, and to give him true spiritual freedom; it 
confirms the original unity of all men in the image of 
~od, and teaches the common redemption and spiritual 
equality of all before i.Xod in Ghrist; it insists .on love 
as the highest duty and virtue, which itself inwardly 
levels social distinctions; and it addresses the comfort 
and consolation of the l%ospel particularly to all the 
poor, the persecuted, and· the oppressed. "4 

1 • .ttomans 12:2. 
2. Philippians 2:5. 
l;loai6~Siiii·3:2. 

• • • • • • • • • 
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"Each age stands on the shoulders of the past, 

though sometimes its feet slip painfully.n 
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CHA:PTER II 

THE STRUGGLE FOR CHRISTIAN FREEDOM 
WITHIN THE CHURCH 

A. Introduction 

The Christian Church in the post-Apostolic age 

was characterized by rloman persecutions and a rapid spread, 

followed by Oonstantine•s adoption of Christianity as the 

State religion. With the merging of the uhurch and 8tate, 

the ecclesiastical powers of the ~oman Church grew grad

ually until it was suRreme in the ~oman world. The Church 

by the eleventh century held full sway over all the peoples 

of western Europe; nearly every phase of public and private 

living was controlled by the papacy--the body, mind, and 

soul of men were in complete subjection to papal authority 

in political and secular affairs, papal control of secular 

.education, and papal infallibility in matters of religion • 
• 

By the middle of the 13th century the power of 

the Church began to wane; moral and spiritual life above 

all else was ripe for reform; however several attempts in 

this direction failed to produce any lasting change. Seem-

ingly the ~ospel, as a vital life-giving and transforming 

power in the lives of men had become shrouded by elaborate 

doctrines and ceremony. Nevertheless, within the Church 

• • • • • • • • • 
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there were ocassionally men who had cleared away the clouds 

that veiled the ~ospel of Christ's redeeming love and were 

bold enough:to assert, in the face of strong Catholic 

opposition, their views of the true nature of Christian 

freedom even to the loss of their own lives. 

In this chapter we propose to trace the struggle 

of Ohristian freedom to survive within the ~oman Catholic 

Church, by first observing the ~ospel as it was transmuted 

into a system of ecclesiastical institutionalism and how in 

time the true meaning of Christian freedom became obscured; 

and then by tracing how a vestige of uhristian freedom was 

nourished by many sincere Oatholics and finally grew t~ full 

blossom during the lifetime of Martin Luther. In short, 

this will be a brief study of the struggle of human person

ality to attain full liberty in body, mind, and soul during 

the period from the close of the Apostolic Church to the 

Erotestant tieformation. 

B. The ~ospel ~ystematized and Obscured. 

In the Apostolic Ohurch a living faith in .the 

heart of every believer had been the bond of spiritual unity; 

however in the l'l1edieval Ohurch an external authoritarian 

organization, consisting of a priestly and oonfessional typa 

of religion was substituted for the unity of the Spirit. 

We will attempt to point out the leading causes which were 

• • • • • • • • • 



at work to suppres~ and smother the true ~ospel of Ohristian 

freedom as taught and made possible by Jesus Christ, and as 

was interpreted by the Apostle Eaul--forces that succeeded 

partially, if not wholly for a time, in bringing the human 

personality into servitude to that which increasingly limit

ed personal faith and freedom. 

l • .J:!'ai th in \.:iod 1'hrough the 0hurch and its .eriesthood. 

The Apostles once proclaimed that "there is none 

other name under heaven given among men, whereby we must be . 

saved~" and nBelieve on the Lord Jesus Christ and thou shalt 

be saved and thy house," as the only way to find salvation 

and eternal life; but less than five hundred years after

ward men were seeking salvation in an infallible authoritar

ian Ohurch, through the mediation of a priesthood and a 

complex system of sacraments. 

a. An Indispensible and Authoritarian Uhurch. 

Basing its claims on a perverted interpretation of 

Jesus 1 words to £eter--"Thou art feter, and upon this rock 

I will build my Ohurch ••• and l will give unto thee the keys 

of heaven: and whatsoever thou shalt bind on earth shall be 

bound in heaven, and whatsoever thou shalt loose on earth 

shall be loosed in heaven"--the Roman Catholic Church has 

established her claim as the sole interpreter of Holy ~crip

ture and the only Uhurch of Ghrist, outside of which there 

• • • • • • • • • 
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is no salvation. 1 Although this was not officially deo~eed 

until the 14th century it nevertheless was taught and be

lieved by portions of the Ohurch from the middle of the 

3rd century on.2 

.This claim to universal sovereignty is fatal to 

human progress and to the spirit of free inquiry. It has 

resulted in not only universal spiritual authority over all 

its subjects, but it assumes and exercises the same rights 

in secular matters. In ,the Middle Ages this amounted to 

absolute powe~ over both souls and bodies of men. 

Instead of following ~Jesus' method of soul-winning 

the Church of ~oma adopted policies similar to those of the 

Roman ~tate-the subjection of the whole world to its spirit-

ual and temporal domain. Jesus refused to use personal coer

cive power to dominate men, but was controlled in every 

,action by the principle of love and freedom. However cathol

icism failed to imitate his example and instead adopted 

policies of tyranny and bigotry. ~he prima~y aim of the 

Chu~ch to save souls by its teachings and example was re

placed by selfish external motives for power and authority. 

b. nise of ~acerdotalism. 

ihe rise of the sacerdotal theory, that the 

• • • • • • • • • 

1. Matthew 16:31. 
2. Decreed in 'Unam Sanctum' bull by Pope DOniface VIII, in 

1303. But as early as 255 Cyprian was t~aching that the 
Ohurch of Christ is an episcopate, with the bishops, and 
he who is not with the bishop is not in the Ohurch, aud 
he ho is not in the Church of Christ has no salvation. 
w. Walker: A History of the Uhristian Church, p. 70. 
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ministry possesses attributes of a priesthood, made its 

appearance in the Christian Uhurch probably not earlier than 

200 A.D., likely from the example of heathen priesthood and 

given su~port by the old Jewish economy•l Though Tertullian 

is the first writer to suggest the term, he insists strongly 

in the universal priesthood of believers. 

This conception of a special priesthood, once it 

had become popular, had the effect of exalting the clergy 

and separating them from the laity as a higher order. 2 ] 1rom 

the standpoint of Christian freedom many unfortunate evils 

have resulted from this doctrine of a special priesthood. 

l!'irst, the Homan Church has taken from God the 

right to dispense salvation and placed it in the hands of 

her bishops and priests, regardless of their personal char

acter.3 These men alone have the power to mediate between 

man and ~od by offering the sacrifice of the Mass fox man's 

sins. Obviously this contradicts the New •restament teach

ings that Christ is the High Priest who has offered one 

sacrifice for the sins of all men forever, that every be

liever is a priest unto himself, and that he may enter with 

boldness the holy of holies by the blood of Jesus.4 The 

Homan system robs the individual of his right to see~ sal-

• • • • • • • • • 

1. ~. P. l!'isher: History of the Uhristian Uhurch, p. 54. 
2. Ibid. . 
3. Vonatist controversy inN. Africa during st. Augustine's 

time. 
4. Hebrews 10:10-12, 19. 
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vation through personal faith in christ. 

In the second place, sacerdotalism has been inval

uable to the Church as a unifying force. Dr. L. H. Lehman 

is of the opinion that the secret of the Roman Church 1 s 

power is rooted in the conviction that people are dependent 

upon the priesthood for their salvation.l Walker•s opinion 

confirms this statement: "Here, then, was the great control 

of the priesthood over the laity until the Reformation, and 

in the .t(oman Church to the present .• "2 Undoubtedly this 

doctrine and practise was one of the most important influences 

in destroying l~ew 'J.Iestament evangelical 0hristiani ty in the 

early centuries. 

c. Other Doctrines .b1atal to Ghristian .l:!'reedom. 

~everal other doctrines fundamental to the struc-

ture of this sacerdotal form of theocracy are those of the 

!~ss, Confessional and Penance, Indulgences, and Purgatory. 

In fact the seven sacraments of the Ohurch are aimed to 

control life from the cradle to the grave. 

'Xhe "Sacrifice of the J!ilass 11 was formerly a daily 

pagan ritual and was almost wholly adopted by Christianity-

the candles, consecrated wafer, the Holy water; and the 

incense--as a sacrifice offered to ~odin imitation of 

Uhrist•s sacrifice upon the Gross.3 

• • • • •• • • • • 

1. Of. Converted uatholic Iviagazine, January 1945, p. 6. 
2. Walker: op. cit., p. 275. 
3. Of. Converted Catholic Magazine, ~ecember 1944, p. 259. 
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The sacrament of Eenance, necessary for those who 

sin after baptism, was developed through the centuries until 

it came to have three elements: contrition of heart, confes-
' 

sion by mouth, and satisfaction by good works. The confes

sional aspect of this sacrament is vitally important to the 

~oman hierarchy because it adds strength to the organization 

by keeping those in authority in personal touch with every 

member. 

Another custom closely connected with Penance is 

Indulgences. This practice seems to have proceeded from 

barbarians in ~ngland and was finally developed into an 

.elaborate system of supererogation from the treasure of the 

saints. Archbishop fheodore of uanterbury is the reputed 

author of penance for a money payment. At fiTst it was a 

substitute for fasting and other satisfactions but later 

it took on an atoning efficacy: one could be granted extra-' 

merit for special services rendered to the Uhu:rch.l 

The doctrine of Enrgatory stemmed from Alexandrian 

philosophy which taught the necessity of puri~ying fires for 

the souls of dead men. 

Together these doctrines teach that the individual 

is not saved unless he does these outward works and obser-

vances which have been imposed upon him by the church as a 

source of gain and means of influence. They contradict the 

• • • • • • • • • 

1. Of. Schaff: op. cit., Vol. IV, p. 384. 
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New ~estament teachings that the sacrifice of Christ was 

completed once for all for the sins of all people-an Atone

ment for both built and penalty due to sins~ ~hese doctrines 

have been largely responsible for destroying individual free

dom of access to ~od by faith for justification. It was as 

if the priest himself actually held the keys to heaven or

hell by virtue of his office, and he could calibrate the 

heinousness of· each sin ~o the minutest extent. This was 

all without warrant from ;jCiiptures. 

2. Worship Formalized. 

~he union of the Christian Church of Home with the 

~oman Btate and the rapid spread of Christianity to the 

heathen nations did not Christianize the Btate or the world, 

but instead the Christian Church absorbed many of their 

ideas and customs. With a few changes and additions uhrist

ianity in Home became nearly identical with the pagan relig

ion and superstitions of that ancient city. :rioman uatholic 

writers boast of the fact that their religion cannot be 

identified with primitive Christianity! Not only has it 

borrowed its worship, laws, morals, and dogmas from pagan 

religions in the past but it expects to continue to do so 

in the future. 2 

• • • • • • • • 

l• ')lebrews 10. 
2. Of. Converted Catholic Magazine, December 1944, P• 257, 

which quotes from Dr. Karl Adam, Roman Catholic priest
professor at University of Tuebingen, Germany. His book 
is The Spirit of Catholicism. 
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a. Elements of Mystery and Superstition. 

Many popular religious tendencies of the age were 

allowed to thrust their fangs into the Christian people 

through the medium of worship. The elements of mysteryand 

superstition that were found in connection with certain acts 

of worship such as the 1fuss, festivals, processions, and 

other customs, gained a tenacious grip upon the worshippers, 

for all were addressed to eye, ear, feeling, and imagination, 

rather than to the intelligence and the Will. For instance 

in the celebration of Mass, people were fascinated and sat

isfied emotionally in the miraculous changing of the bread 

and wine into the body and blood of Jesus Christ when the 

priest pronounced "ex opera operatum. 11 All was automatic, 

in a foreign tongue, and demanded no effort or response on 

the part of the people. ·iihile the senses and imagination 

were entertained and chaxmed, the heart rarely was warmed 

and nurtured. 

Contributing toward this type of supernatural 

worship was the continually.lowering standards of morals 

and education. There was increased ignorance among the 

masses of people with the invading hoards from Northern 

Europe. Nor has the Church ever made any attempt for a 

general, free educational.movement among her peoples. We 

agree with ffilliam Inge that, 

nsuperstition is no doubt a powerful weapon in the hands 

• • • • • • • • • 
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of a hierarchy; but its edge is blunted by every advance 
in knowledge and education, so that the sacerdotal form 
of theocracy can flourish only among backward peoples, 
who in fact are kept backward by the exigencies of 
hierarchical policy. "1 

b. Liturgies and Sacraments. 

·Until the time of Justin Martyr worship was looked 

upon as a spontaneous living expression of religious exper

ience. But as the second century drew to a close new motives 

and foreign ideas became apparent. Together with the inter

mingled elements of paganism which after a few centuries 

entered the Church, consciousness of Christ as Redeemer was 

obscured and the joy and peace which predominated in the 

early church were lost. 

In the develgpment of liturgies we notice that 

there were fixed orders of worship which developed even in 

the early church; however the services were simple, contain-

ing prayer, singing of hymns, Scriptures, preaching, and 

the Sacrament. of the Lord's Supper. Everyone participated 

in the service~ But by the fifth century the services be

came formal and amplified, with the people having less 

chance to respond. Written liturgies and prayers are found 

to be the regularly accepted form from the fifth century on. 

The liturgies of Pope Gregory (580-604) gradually attained 

almost exclusive prevalence in the Latin church, and was 

• • • • • • • • • 

1. w. B. Inge: Platonic Traditions in English Religious 
Thought, p. 4. 

2. w. D. Maxwell: Outline of Christian Worship, Ch. I-III. 
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sanctioned by the Council of Trent.l 

The cardinal fault of religious worship came to 

be the undue predominance of the liturgical element over 

the didactic. Latin established itself as the sacred lan-

guage in all of theliturgies, whether used in Home or in 

Germany. The liturgy centered in the eucharistic sacrifice, 

around which all of the prayers revolved. The sermon was 

dispensed with by most churches as early as the fifth cen

tury as being not essential to the purpose of the service. 

In fact most of the priests were too ignorant to prepare a 

sermon and often to even read sermons of th~ Fathers. 2 

The Schoolmen of the 12th and 13th centuries 

wrought out the Catholic doctrine of the sacraments. Their 

number was fixed at seven: baptism, confirmation, the euch-

arist, penance, extreme unction, ordination, and marriage. 

The sacrament were supposed to have virtue inherent in them-

selves, being a visible sign of an invisible grace, and were 

necessary to salvation. This theory, based on false and 

one-sided interpretation of Scripture, and held together by 

argumentation, "substituted the mechanical efficiency of 

sacramental grace for the sa~iour into whose immediate 

presence the soul has right to approach through penitence 

of heart and prayer. n3 

• • • • • • • • 

1. Schaff: op. cit., Vol., III, p. 534. 
2. Ibid., Vol.~ IV, P• 400. 
3. Ibid., Vol., V, p. 708. 
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c. Symbolism, Images, and Holidays. 

Other aids to an external and sensual type of 

worship were the use of symbols, images, painting and arch

itecture, and religious holidays. With the change in legal 

and social position of Christianity, the former primitive 

and simple church buildings and furnishings were gradually 

displaced with the richer and more magnificient. The inter

ior was carefully decorated and ornamented with costly stones, 

images and paintings. Although the clergy before the fourth 

century resisted these attempts to sensualize Clu•istiani ty 

by external repre~entations, they soon became general and 

resulted in reverence and worship of images and saints. 

The emblem of the Cross was the earliest symbol 

of Christianity, and soon the dove became significant of , 

the Holy Spirit, and the fish represented the Savior's name 

and office. ~he sign of the cross by motions became popular 

as a token among 0hristians and gradually a magical efficacy 

was attached to it- especially to ·be performed in times of 

danger. 

..i:!'ollowing pagan customs, the .!loman vhurch changed 

the observance of the vabbath to the first day of the week 

to coincide with the day that had been dedicated to the 

~un-god, ~ol. Likewise were many other religious days 

instituted: December 25, the birthday of the ~un-god mith

ra, was set as the date for the celebration of Jesus' 

birthday. 
• • • • • • • • 
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It is sufficient to say that these practices 
. 

contributed to the formalizing of worship by an external 

emphasis upon the imagination and senses, and less and less 

accent on intelligent worship of 0hrist in spirit and truth. 

d. lvfariolatry and Saint-worship. 

Augustine deplored the situation that had become 

so widespread in the 0hristian uhurch of the worship of 

martyrs and saints. £hilip Schaff says that we cannot 
11 possibly mistake the succession of pagan worship of gods 

and heroes, with its noisy popular festivities.~l 

In comrnon with ancient ~gyptian and ~oman customs 

the ..t:~oman Church to this day teaches that the deceased can

not obtain eternal rest in the next world without the help 

of prayers and funeral rites. ~he long list of patron saints 

in uatholicism are patterened after the .!loman gods which. 

were invented to protect the various vocations of men. 

In the 4th century the Church elevated the v-irgin 

'J.t.1ary, who had al.ready ·been revered as the highest model of 

maiden purity, to the position of rrthe mother of crod" and 

finally to a sinlessly holy co-redeemer. 2 ~he title assign

ed to her by the Uhurch was identical to that of the God-

dess venus- '*Queen of Heavens." The worship of Mary, has 

in many cases formed the larger part of devotional services, 

• • • • • • • • 

1. ~chaff: op. cit., vol., III, p. 377. 
2. Ibid., P• 410. I 
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both in public and in private. ~he Church, by 431 had 

offically sanctioned the custom of invoking Mary and the 

saints for their intercessors. 

ihus, as we have observed, the syncretism of 

Ghristiani ty with pagan cults and practises robbe·d the 

uospel of Jesus vhrist of its spiritual power and removed 

personal responsibility to ~od, and the obligation to live 

a just and holy life. .ii'ormalized worship added much to the 

already legalistic tendencies of the new tioman system of 

salvation through a ~riesthood and ~acraments. ~hese forces 

were indeed fatal to Christian freedom. 

3. ~oman Catholicism and its ~thical Legalism. 

Taylor says that, though the person and words of 

Jesus have been as strength and ineffable comfort to 

millions: 

ayet the faithful historical student may look vainly for 
the tangible moral effect of 0hristianity upon the ~oman 
Empire. fhe level of conduct remained much as. before, 
only declining with the decline of civic strength and 
virtue.nl 

The Roman ~mpire was in the process of decline by the time 

Christianity had forced her way into ~orne. ~he moral aspect 

of this decline had a most unf.ortunate effect upon the prac-

tical emphasis of the ~ospel of Ghrist. ~here is no need 

to mention specifically all of the vices and forms of flag-

rant wickedness that were so universally prevalent through-

. . . . . . . . . . 
1. :Caylor: Freedom of the iiilind in .l:iistory, p. 188. 
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out the Bmpire except to call attention to the fact of 

their influence upon uhristianity. 

a. uecline in 0hristian Living • 

.liiven in .Paul 1 s day the 0hurch was not nwithout 

spot or wrinkle,'' and much less could we expect it to be 

so even one hundred years later, especially with many com

ing into the fellowship with. no religious background sim

ilar to Judaism, and with a lack of trained leaders to 

educate the converts • 

.l!'or the first two and one-half centuries the 

uhristian attitude was that of separation from the social 

and political life of the world. ~his theory of aloofness 

from the world was comparatively short lived as far as the 

average Christian was concerned, because with the favorable 

change of the civil gove.rmnent•s attitude toward Christian-

ity, many people joined the Church as the popular religion 

of the age.l ~hey did this without having experienced the 

vitality of a personal faith and without noticeably 

altering their outward life. 

Walker points out that the Ohurch 1 S own conception 

of itself was changing from that of a communion of saints 

to that of an agency for sal vation.2 This outlook helps to 

explain the increasing emphasis upon~ rather than grace, 

and the sacraments invented to deal with the problem of sin. 

• • • • • • • • 

1. Walker: op. cit., p. 102. 
2. Ibid., p. 103. 
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Inversely, this extreme emphasis upon sin with such a 

system of salvation as the necessary remedy, had an inevit

ably demoralizing effect upon the spiritual life of the 

people. 

This type of religious _worship was legalism in 

the truest sense, for a person need only depend upon the 

sacraments and indulgences to counteract the effect of his 

sins; there was no longer a moral compulsion that stirred 

the individual to a spontaneous life of holiness in Ghrist. 

To use J·ames otewart 's words, the '1ethical nerve 11 of 

Christianity had been cut and men were once again in bon

dage to the "letter.n 

b. Asceticism and Monasticism. 

A second effect of the degraded moral and ethical 

standards of the ~mpire upon uhristianity was that of ascet

icism. ~his tendency grew to be the ideal for the more 

serious-minded when common Christian practise became more 

la.x.l Those who entered upon an ascetic life looked upon 

the world as a umass of perditionii out of which men ought 

to flee. 

Asceticism is not peculiar to Ghristianity, for 

it may be found in ancient oriental religions, especially 

in India, and among the Jews, (;!-reeks, and l!}gyptians. Ghrist-

ian asceticism grew mainly out of the dualistic concept of 

• • • • • • • • 
1. Fisher: op. cit., p. 61. 



the conflict between the flesh and the spirit. ~hey liter

ally forsook the world, which uhrist had prompted the 

disciples to forsake in spirit only. 

With the cessation of martyrdom ( 260 A.D.), ascet

icism was recognized as the highest Christian achievement 

and therefore led many to a more intense pursuit of it. 

~hey had forgotten that Jesus emphasized soundness of body 

and the develmpment of the whole personality by disciplin

ing properly the fleshly nature. ~his soon led to monas

ticism and came to be regarded as more estimable than the 

practise of active virtues. ~he extreme formalism and 

coldness of church worship also drove many to this freer 

and more direct approach to ~od. ~he irony of this is that 

the monastic movements soon became most formal themselves. 

~he life of poverty, celibacy, and contemplative 

retirement was regarded as the Uhristian ideal: the result 

being a two-fold evil. Esychologically it formed a double 

standard for 0hristianity. 1'he higher ideal was too ele

vat~d and difficult for the co~~on Christian to attain, and 

it naturally tended to discourage his efforts. 1'hen it 

took from society the type of uhristians most sorely needed 

to be an example to and to serve others-the more pious 

and serious-minded uhristians. 

lVlonasticism idealizes the forsaking of all personal 

freedom in order to attain spiritual freedom; however because 

. ~ . . . . . . . . . 
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of the nature of man 1 S personality this led to complete 

bondage of body, mind, and will. Jesus Himself set. no 

double standard for discipleship, for lie said, "If any man 

will come after me, let him deny himself, and take up his 

cross daily and follow me."l 

4. ~ospel of Freedom Lost in ~hought. 

~he ~ospel of Uhrist was the freeing of the human 

mind and spirit by the transformation of men and women into 

new creatures in Uhrist Jesus. We have seen how Jesus put 

a personal experience and faith in (jOd the ..i!'ather through 

Himself before all speculation·and reasoning. ~ut only two 

centuries passed before the uhurch had transformed the 

Gospel into the measure of man's understanding, and this 

meant the loss of the freedom of thought: dogmatism had 

bound their minds. 

At the time of the entry of Christianity into the 

world, .uoman and G-reek civilizations were on the verge of a 

rapid decline. An observer of this period states that the 

intellectual world already nseemed tired, its energies 

relaxed and degraded."2 

~Y the close of the second century the intellec

tual desire had lost its force and the various branches of 

literature in the ~reek and tioman world were in a state of 

• • • • • • • • 

1. Matthew 16:24. 
2. ~aylor: op. cit., p. 128. 
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deca-dence. 1'he civil law either didn't care or was unable 

to conquer and prevent the envading barbarians from bar

barizing ~oman civilization-intellectual, commercial, 

industrial, and political. ~he result was lowering of 

mental vigor and individual freedom.l 

Intellectually, intelligent men were no longer 

finding satisfaction in rational investigation; they were 

looking to attain an inner peace which usually was sought 

in some religion. ~hus the heart and mind of man were 

being prepared for the Uhristian Gospel. 

a. ~rowth of 0hristian ~heology. 

On ·the other hand in accepting the Uhristian 

Gospel men were able to think it only in terms of their 

varying thought forms, and likewise in argui~g and explain

ing it, the ~ospel was cast in moulds of their minds. 

1) Influence of ~reek Philosophy. 

Of the numerous religious and philosophical cults 

which were moving about the world and preparing men's minds 

for the acceptance of Christianity, ~nosticism, ~toicism, 

and l~eo-Platonisrn were most outstanding. As the Gospel of 

Jesus Christ came into contact with this philosophical mood 

it began to be indelibly affected by the characteristics of 

the age. While the linostic heresy did n·ot succeed in per-

• • • • • • • • 

1. ~aylor: op. cit., p. 75. 
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manently deforming Christianity it did leave its effect of 

Hellenic and oriental elements upon it. 

Gnostic and Manichaean dualism, for example, left 

the Church with a permanent ascetic tendency. Emanating 

from Alexandrian teachers was the blending of the doctrines 

of Plato and the Old Testament by allegorizing methods. 

As a result of many serious attempts by Christian theologians 

to bridge the gap between Greek wisdom and Christianity the 

truths and facts of the latter were many times made to 

suffer at the hands of speculative reason and philosophy. 

Foremost in his ability to refute Gnostic heresy 

was Oxigen (185-253) who made use of allegorical and 

mystical method interpretation, developing it in detail and 

often losing himself in nfancies and wildest vagaries.nl 

With the exception of Chrysostom and Jerome, none of the 

Fathers had a clear idea of grammatical and historical 

exegesis. Philip Schaff says of Augustine: 

nHe .ruled the entire theology of the middle age, and 
became the father of scholasticism in virtue of his 
dialectic mind •••• For scholasticism thought to compre
hend the divine with the understanding, and lost itself 
at last in empty dialectics •••• n2 

2) Influence of Roman Law. 

Only through the categories of their own thought

processes could the educated men of the Boman Empire receive 

• • • • • • • • 

1. Schaff: op. cit., Vol., II, p. 521. 
2. Ibid., Vol., III, P• 1018. 
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the Gospel. Roman influence was more distinctly that of 

transforming the Gospel into the moulds of Latin rhetoric 

and Roman law.l Tertullian's name is outstanding in this 

development. Patristic Christianity bent the Gospel to 

fit the gogmatic moods of their own minds by constructing 

for the Church its doctrinal beliefs and sacramental prac

tises which have survived, with but little change, until 

the present. For example Augustine felt the Gospel of 

Christ as a vital power, especially through Pauline inter

pretation, "but he reasoned in the categories of Greek 

Philosophy and after the composite manner of Latin rhetoric 

and Roman Law. " 2 

In spite of the intense efforts of scholarship 

to formulate the Gospel into creeds, together with the 

increased energies expended to combat heresy, there was 

little effort made to educate the many new converts with 

the facts and truths of Christianity. The Gospel was grad

ually being made over into commands, threatenings, and 

promises to be feared and respected. The result was as 

Celsus expected it to be when he cried; "Only believe, 

only believe!" He knew that if the emphasis could be 

shifted from a life to be lived to a system to be submit

ted to, Christianity, as a powerful influence would soon 

waste away an any other religion •. 

• • • • • • • • 
1. Taylor: op. cit., p. 132. 
2. Ibid. 
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b. The Bible neglected in education of the people. 

The Bible, as the teacher of the true way of life, 

was neglected and in its place was substituted man-made 

laws. and catechisms. There was no incentive for reading 

the Bible, so naturally less and less emphasis was put upon 

its practical teachings and as a result low moral standards 

were common among the majority of Christians and even among 

the clergy. Substituting Church tradition, catechisms and 

rule for the Bible the minds of men gradually withered: 

there was no need to think for oneself, the Church had done 

all of that. You were not asked to understand what you 

believe or why you worshipped God at all: this was left up 

to experts. Not only was the result a loss of :i;.ntellectual 

freedom, but also a loss of social and any possibilities 

fojr political freedom. 

c. Scholasticism - Contribution of the Middle Ages. 

The main intellectual contribution of the Middle 

Ages to the forming of Christian belief is known as Scho

lasticism. Within the bounds of traditional Church theology 

the minds of the school-men were free to work. They adhered 

strictly to the given materials and truth, .that is to the 

authoritative translations of the Scriptures of the Church 

Fathers of the 4th and 5th centuries, yet they developed 

and enlarged antique conceptions into polished and systematic 

organs of logic and knowledge. 

• • • • • • • • • 
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These men endeavored to be.free in the exercise 

of their minds, yet the basis of their thinking was direc

ted and determined for them by nchurch Doctors." Neverthe

less there were some free thinkers, as Abelard and Anselm, 

who anticipated the time when man's functions of thinking 

would be enlarged. It is not my purpose to elaborate this 

point. 

5. Summary. 

The truth of the Gospel of freedom as made possi

ble by Christ through His death and resurrection, and as 

interpreted by the Apostle Paul, was almost fatally impair

ed by the legalistic spirit of the Boman Church. The Gos

pel was robbed of its transforming and liberating power by 

the syncretism of Christianity and paganism; men were robbed 

of their right to think for themselves and to believe any

thing except Bomanism. This was accomplished by the mer

ging of Church and State into an ecclesiastical power with 

political pretentious which reached its height during the 

Crusades. The most audacious claims were made by ?opes 

·Innocent III and Gregory IX (1198-1241): pope is vicar of 

Christ, supreme sovereign on earth, and infallible. And 

finally New Testament Christian theology was robbed of its 

vital and living spiritual power by_ its being interpreted 

in terms of secular thought and the intellectual system of 

the day. 
• • • • • • • • • 
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C. Renewed Progress Toward Ohristian .l!'reedom •. 

1Jany forces and movements contributed to the 

liberation of the human mind and spirit from the yoke of 

Medieval tyranny, which finally broke forth in full force 

in the person of Martin .Luther. ~Schaff states that 11 NO 

great movement in history--except uhristianity itself--was 

so widely and thoroughly prepared as the ~rotestant Hefor

mation •••• ~he inner most life of the church was pressing 

forward to a new era.ul 

Some of the most important evidences of man's 

need and desire for freedom--religiously, intellectually, 

and socially from the ecclesiastical bondage and super

stitions of nomanism--will be discussed. 

1. Hevolt Against ~yranny of Homan ~heocracy. 

Human nature instinctively rebelled against the 

whole system of the ~oman Ohurch which had become so com

pletely domineering over all phases of life~spiritual, 

social, political, and intellectual. 

a. ~piritual Authority Questioned. 

Men were beginning to question the audacious 

claims and authority of the uhurch, to free themselves from 

needless mediations of a priest, and to regain the freedom 

of the \2-ospel. As ~aylor says, '1these people were no 

• • • • • • • • • 
1. dchaff: op. cit., Vol., YI, p. 14. 
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longer a docile herd of sheep for the spiritual shepherding 

and temporal fleecing of one .f'apal Ohurch.ul 

The scandalous example_ of the popes was followed 

by the cardinals and priests and thereby weakened the re

spect of the clergy. The evil practices and scandals of the 

clergy were inconsistent with the Church's claims to infal

libility and indispensibility in all matters of religious 

faith and practice. And furthermore, the worldly aims of 
.. 

the papacy seemed to the more religious man to be inconsis-

tent with the true interests of the Ohurch. Thoughtful 

people had no confidence in the spiritual work of priests 

whose lives did not back up with holy living high claims 

established by their office. 

Men were finding that Christian belief based on 

arbitrary dogma gave no intellectural and religious comfort 

and were therefore turning to mysticism. ~y the middle of 

the 14th century William of Occam taught that the authority 

of ~criptures is alone binding upon the christian and not 

the decisions o~ popes and councils when they contradict 

Scriptures. Nor is it surprising that they were strong ad

vocates of reducing the power of the pope and general coun

cils in the following period. Gerson and D'Ailly, among 

other reformers, made attempts to limit the absolute power 

of the pope to that of a constitutional morarchy but failed. 

• • • • • • • • 

1. Taylor: op. cit., p. 139. 
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Slowly, however, the sceptre of power was grad

ually being removed from the pope. Never after the Baby

lonish Captivity and the Great Schism did the papacy regain 

her power} The profound feeling that the church must be 

visibly one was offended and in popular regard the papacy 

sank tremendously. 

b. Temporal Authority ~uestioned. 

With the development of the more modern concept 

of the ~tate during the 14th and 15th centuries, the pass

ions and pride of nationalism began to assert themselves. 

~elf-conscious states soon rebelled openly against Rome's 

right of administering secular affairs and thus as a wedge, 

the spirit of nationalism began to separate the Church from 

the State. The Catholic writer, O'Brien, is convinced that 

the growth of nationalism is one of the most important 

factors in the lessening of papal power and the splitting 

of Christendom.l 

w. ~. lnge has keen insight into the workings of 

secular history when he says that: 

"A church can rely on brute force when it is in close 
alliance with the secular arm, and as a rule it is only 
an anti-popular government which cares to pay the price 
of such an alliance."2 

The centralizing tendency of the European coun

tries during the 12th and 13th centuries was the forerunner 

• • • • • • • • 

1. Of. O'Brien: The Reformation. 
2. Inge:.op. cit., p. 3. 



-62-

to the conception of l!luropean monarchy which arose a little 

later. This spirit of national.political.unity, together 

with the added effect of national languages, cultures, laws, 

and institutions, tended to isolate each nation and to 

cause divisions in the Church's hierarchial organization 

by withdrawing from her control. 

The prestige of the papacy began to wane rapidly 

when she could no longer be of use to the political and 

economic interests_ of the ~nglish, .E1rench, and German 

nations. Her asserted authority was tested and denied in 

the conflicts between Boniface VIII and Philip, John XXII 

and Louis of Bavaria, and between other popes and national 

parties. This change was indispensable to the work of the 

Heformers who would need state protection from the opposit

ion stirred up in the Church. 

The States, however, went a step further when 

they increasingly demanded the control of church government. 

Th~-forming of national churches slowly curbed the power of 

the Universal Church. Although this in itself was not 

concerned in the Church reform it did make the pope's 

effort to crush the Reformation less effective.l 

.Dante, Marsiglio, Willian of Occam, and many 

others took a similar position with the Emperor l!1rederick 

Barbarossa in insisting that the power of the emperor is 

• • • • • • • • 
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derived divinely from God, as is that of the pope and the 

Church. Neither is above the other, nor do they overlap 

in authority. Even St. Peter had made this~lear when he 

said, ••!'ear God, honor the king. nl 

c. Economic and ~ocial Unrest. 

There were several signals of economic and social 

unrest which contributed to the general spirit of revolt 

against nome. ~he middle and lower classes were antagonized 

by feudal exploitation and the added burden of Ohurch tax-

ation. The earliest successful peasant revolts against 

~uropean chivalry were in Switzerlandf In Bohemia the poor 

hobles led the peasants in a successful revolt. Much of 

the hatred arose from the intolerable pressure of the cler~ 

~cal exploitation. However, this system not only provoked 

antipathy on the part of the middle and lower classes, but 

among the princes and lords there was much resentment be

cause of the financial drain on their lands bY the Roman 

Church. 

The invention of printing, the discovery of new 

lands with increased commerce, and the beginnings of many 

new industries contributed to the progress of civilization 

and indirectly to a revolt against papal dominion.2 With 

the enfranchisement of towns during the 11th century 

society became centralized and with this change the laical 

• • • • • • • • • 

1. I Peter 2:17. 
2. T. M.·Lindsay: History of the Reformation, Vol., I, p. 95. 
3. G. P. Fisher: ~he Reformation, P• 31. 
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spirit of civil and social rights became alive in both 

middle and lower classes. 

There were several famine years in the period 

from 1490 to 1503 all over Germany and during this time 

the most determined and desperate social uprising took 

place. The social and economic unrest was seething with 

bitter class hatred and whatever the irritation between any 

two classes may have been the blame·was always placed on 

the other. Lindsay summarizes the social and economic 

situation thus: 

"It was into this mass of seething discontent that the . 
spark of religious prote~t feil--~he one thing needed to 
fire the train and kindle the social conflagration. 
Th~s was the society to which Luther spoke, and its 
discoatent was the sounding board which made his words 
reverberate."l 

2. ~earch for .b'reedom in Worship. 

Until a half century before the Reformation the 

i:terman people as a whole displayed much outward pious 

anxiety to profit by all the ordinary and extraordinary 

means of grace. They built costly and ~eautiful churches, 

bought many indulgences, went on pilgrimages, visited 

shrines, reverenced relics, and celebrated jubilies as no 

other nation did. 2 

a. Evangelical Reformers. 

~ut in the face of a morally and spiritually 

• • • • • • • • 
(.{.. .. , 

1. Lindsay: op. cit., Vol., I, p. 113. 
2. Ibid., p. 115. 
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decadent Christianity there were many voices crying out for 

reform and a return to "heart religion." Groups such as 

the Albigenses and Waldenses, as early as the eleventh 

century began to revolt against Romanism as a barrier to 

finding God; they stirred the hearts of men with a sincere 

desire to live lives of purity. As Lindsay states it, 

"The great Reformation was a religious movement inspired 
by the irresistible desire to get near God, and it ful
filled its aspiration by bursting these'barriers asunder 
and sweeping them away."l 

This evangelical faith became widespreaa among 

the simple and pious people as a result of the influential 

work of the Lollards, the Hussites, and the Brethren of 

Common Life. Contributing to this work was the wide cir

culation of the Hible and devotional literature and the 

evangelical preaching of all reform parties. 

Inge is careful to point out that the Walden

sians were the first in the history of Christianity to ad

vocate social reform as a part of Christian ethics. 2 These 

"sects," as Troeltsch named them, would admit no double 

standard of Christian morality for clergy and laity. With 

uncompromising determination they refused to accept the 

secular and social order as morally defensible and "went 

straight back to the ethics of the •sermon on the Mount. 1 "3 

• • • • • • • • 

1. Lindsay: op. cit.~ Vol., I, p. 156. 
2. W. ~. l~ge: Protestantism, p. 30. 
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They were Biblical Uhristians, Protestants before the Ref

ormation, going back to the New Testament as their only 

infallible rule of faith. The contribution that the Walden

sians and similar 'sects' made toward the movement for the 

revival of the ~ospel of Christian freedom can hardly be 

estimated. 

b. ~erman Mystics. 

Another class of men who indirectly helped to pre

pare the way for a spiritual revival of Christian freedom 

were the Mystics of ~ermany. They were men who formed groups 

with the express purpose of securing purity of heart and 

life through union of the soul with God. Anselm of England 

is one of the earliest representatives of this type of 

religion; he combined mysticism with theology. The supreme 

work of the mystics was !!!homas a 'Kempis • "Imitation of 

Ohrist.n 

The most popular and influential mystics were 

Meister ..l!Ackart and John Tauler. .l!:clcart, the first theolo

gian who wrote in ~erman, was more speculative than ~auler, 

an admirer of him who w~s more devotional and practical. 

These two men, with others, had specific missions in pre

paring the way for the Reformation• Eckart by his heretical 

spirit which provoked revolt against the authority of the 

mediaeval Church, and Tauler who proclaimed the virtue of 

• • • • • • • • • • • • • • • 
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simple faith and immediate communion with God by an empha

sis upon pure devotion and daily living, rather than ritual 

exercises. 

The leading features· of mysticism were the teach

ing of a pure life and higher religious experience; Ghrist 

Himself the Mediator between the soul and God instead of a 

Church and priest~ood; the use of the Scriptures instead of 

the Canticles; the emphasis on instruction and preaching in 

the vernacular, appealing to laymen as well as to clerics.l 

~hese men had a wide and effective influence through preach-

ing and by the written word. Luther himself was to be 

greatly influenced by the writings of ~auler. 

c. Hadical Reformers. 

~here were several important radical reformers 

who anticipated the ~rotestant movement. Probably the 

greatest among these was John Wycliff in England who openly 

opposed the papacy by publicly defending the right of the 

people to have the ~criptl~es in their own tongue. strong

ly influenced by the writings of Wycliff, John Russ of 

Bohemia also exalted the scriptures above the dogmas and 

ordinances of the Church. IB Itale the outstanding pre

cursor of the Beformation was savonarola who directed his 

eloquent invectives against papal tyranny and immorality. 

• • • • • • • • • 

1. Schaff: op. cit., Vol., V, part 2, p. 241. 
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~hese reformers dissented openly from the Church's 

ritual and doctrinal teachings and advocated strongly many 

moral and social reforms. They evidenced freedom of mind 

in asserting that the Homan Church had erred, for in their 

opinion she had not been true to their interpretation of 

the ~ew Testament. 

These reformers insisted upon the right and 

responsibility of every priest to preach freely the Gospel 

without let or restraint from a hierarchy. Wycliff and 

Russ, especially, set themselves clearly against the whole 

theory of papal and church infallibility and the sacerdotal 

power of the priesthood to pen and shut the kingdom of 

heaven. Russ' martyrdom stirred the Bohemian nation and 

probably did more in preparing for Luthe:r 's revolt than 

any amount of writing which he might have done. 

The highly liturgical and external religion of 

Romanism failed to give satisfaction and peace of heart and 

mind to multitudes. .Men found no means of expression in 

this rigid and formal exercise of worship where the priest 

~as regarded as the mediator, the one who dispensed all of 

the graces. A few of these men bravely broke forth to have 

their spiritual longings staisfied in a real and personal 

communion with God. 

• • • • • • • • 
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3. Concern for 1Ioral Beforms.' 

Boman Catholic writers such as Rev. J. A. O'Brien 

of Notre Dame admit candidly that there was crying need 

for general papal and church reform for several centuries 

prior to the Protestant revolt.l The greatest blame for 

the corruption and abuses of the Latin church_; has been 

rightly placed, on the church leaders. Discipline and 

trainiqg among the religious orderscand clergy had prac

tically vanished only to be replaced by idleness and d:i.ssi-

pation, ignorance, and superstition. 

a. The Crying Need. 

From within and without the Church there came 

protests and complaints of the secularized tyranny of the 

papacy and of the ignorance, vulgarity, and immorality of 

popes, priests, and monks. 

The bartering of purely ecclesiastical rights for 

the armed support of a sovereign became a popular practice 

and finally led to benefices and the right of investiture 

which weakened the power of the Boman curia. The unity of 

papal authority and discipline was further weakened and 

nearly destroyed by the Babylonish Captivity and the West

ern Schism. 2 O'Brien's conclusion is that the outstanding 

factor which operated for over two-hundred years to prepare 

• • • • • • • • • 

1~ O'Brien: The .Reformation, P• 8. 
2. Babylon~ah Captivit~, 1305 to 1376; Great Schism, 

1378 to 1417. 
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for Luther's disruption of Christendom was nweakening of 

the moral authority and prestige of the papacy in both the 

spiritual and temporal spheres."l 

The general spiritual level and the populace was 

naturally no higher than the moral and spiritual level of 

the clergy. Christianity had become so legalized that 

piety no longer sprang from a personal union of the soul 

with Christ but was regarded as a mechanical performance of 

so many good works. To mention the worst, remission of 

sins could be bought with money. Instead of preaching from 

the Bible, the prfuests were concerned mostly with indulgen-

ces, alms, pilgrimages, and processions. Saint-worship and 

image-worship, superstitious rites, and ceremonies obstruc

ted the direct personal worship of God.2 

b. Attempts Made. 

Early attempts at reform by Gerson and ]!) 1 Ailly 

were intended to reduce the pope's power from that of an 

absolute to that of a constitutional mqnarchy and to place 

the universal church before a general council, as alone 

infallible and supreme. When a Church council met at ?isa 

in 1409 most of the delegates feared any move toward liber

alism and urged only a general church reform. The cardinals 

promised tn~t the pope elected would carry out a satisfactory 

• • • • • • • • • 
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.re.form. However, t~is .reform was never attempted and the 

situation continued. Several attempts of later councils to 

.reform likewise died out with practically no permanent good 

done.l The blame for these failures is often placed on the 

reigning popes who were not the least concerned about moral 

reform: their chief concern was in re-establishing the papacy 

to her former power, and embellishing the Churches of Rome. 

It is worthy of note that these efforts were all 

for reform within the Church; there were no demands for 

revolution, still less for secession, until after Luther 

himself was excommunicated. 

4. Intellectual Awakening·. 

For many centuries the world had been intellectual

ly tired but with the rebirth of the ancient classics and a 

renewed interest in literature, especially putting it into 

the vernacular, a new stage in the advancement of the civil

ization of Europe was approaching. 

a. Renaissance.-

The revival of learning, art, science, and liter

ature, known as the Renaissance, was to a large degree pagan 

and skeptical in Italy and did not contt~bute.toward refor~ 

except as it produced a reaction in the north. In Germany, 

France, and England satire and invectives proved the most 

• • • • • • • • • 
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effective weapon against ecclesiastics and monks. Hallum 

states that "The greater part of literature in the Middle 
. . . 

Ages, .. at least from the 12th century, may be .considered as 

artillery leveled against the clergy.nl 

b. H~anism. 

"Germany," says Inge, "was astir with intellectual 
"' ·'~ 

curiosity and zest for knowledge."~ In Germany the Ben-

aissance was cultivated in a religious spirit. Erasmus, 

the 'Prince of Humanists,' by his writings and personal 

influence was the foe of superstition and ignorance. He 

promoted a knowledge of the Bible by hi~ranslations of the 

New Testament and early Church writings into the vernacular. 

His writings opened the eyes of men to the cheats and fol

lies of da.ily life and the abuses that infected Boman Cath

olicism.3 

The .anti-scholastic reactions of Beuchlin, Colet, 

Erasmus, and others, combined with a vital religious exper

ience helped invaluably in preparing the minds of people for 

religious reform. This reaction evoked a critical spirit 

against the existing institutional doctrines and systems; 

but most important it gave a potent impulse to the renewed 

study of ~oriptures and early Christian writings by laymen. 

• • • • • • • • • 

1. l!'isher: The lleformation, p. 33. Quoted from Literature 
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;I 
:the revolt against scholasticism wasj'!disintegra-

tive force at work in the intellectual sphere. Moreover 

even among the theologians there was division into two main 

groups- realists and nominalists. .hien were feeling about 

for new aspects of truth "and they were growingly deter

mined to accept no authority which would hinder them in 

their determined pursuit of truth."l This was essentially 

a revolt of private judgment against popular faith and 

church orthodoxy. 

It is impossible to evaluate the effect tha~ the 

intellectual awakening had in preparing for the religious 

revolution of the 16th centt~y. However it is certain that 

with every advance in knowledge and education the hierarchy's 

powerful weapon of superstition was blunted. 2 

5. ;Jummary. 

As we have discovered, the Reformation was pre

oeeded and necessiated by several factors. Chief of these 

was the loss of Christian freedom--individual access to 

~od, justification by faith through Ghrist, an internal 

heart religion of worship and virtuous living for laity 

as well as clergy, and the right of men to use and inter

pret the ~criptures according to their minds and conscien-

ces. 
• • • • • • • • • 
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Our concern in the first part of this chapter 

has been to trace the loss of Christian freedom in the 

Ghristian Church, discovering if possible the contributing 

influences and causes. These we found to be 1) the author

itarianism of the Church and its clergy in all secular 

(political, judicial, and social) and r.eaigious life, taking 

the place of Jesus Ghrist the only true !aediator, and 
I 

individual freedom; 2) legalizing of worship as a result 

of syncretism of Christianity with mystery and superstitous 

cults; 3) the resulting effect of church corruption and 

decline in morals, which was reacted against by increased 

numbers of those who followed an ascetic type of life; 4) 

and the effect of a formal systematized theology and general 

loss of freedom of thought. 

In the latter part of the chapter we were careful 

to point out the main forces and causes that renewed pro~ 

gress toward freedom and finally the revolt of Luther. 

Again following the established procedure ~e pointed out 

the general revolting spirit against the authority of 

~oman uatholicism which robbed men of personal faith in 

~Zod through the Mediator Uhrist; the various movements 

which were in search of this revitalized worship; the fail

ure of the uhurch to make the reforms which people were 

demanding; and the contribution of the intellectual awaken-

ing. 

. . . . . . . . ~ 
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The four centuries preceding the outbreak of the 

Protestant revolt was an age stirred by the spirit of 

progress and freedom. As Schaff s~ys, "The snows of a. long 

winter were fast melting before the rays of a vernal sun."l 

This period was consciously and unconsciously initiating 

a movement for the emancipation of the human mind and life-

religiously, intellectually and socially. 

. . . . . . . . . ' 

1. Schaff: op. cit., Vol. ·vr, p. 2. 
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"He breaks the power of cancelled sin, 
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LUTHER AND CHRISTIAN FREEDOM 

A. Introduction 

In the previous chapter we have shown how the 

New Testament doctrine of uhristian freedom was misinter

preted and gradually became obscured, to be replaced by 

Church authority, tradi·tions, doctrines, and legalism. we 

then indicated the various evidences of a longing for and 

striving after freedom, which ultimately broke forth in 

full.force within the mighty life and work of Martin Luther. 

It is the purpose of this chapter, first to study 

Martin Luther's own experience of the liberating power of 

the Gospel, both from the forces of sin and the ecclesiasti

cal Church; and then to investigate his understanding of the 

meaning and scope of Christian freedom, especially as he 

sets it forth in his three early tracts, "Address to the 

German Nobility," "Babylonian Cap·ti vi ty of the church, n and 

"Freedom of the Christian Man.,. Thereby the writer will 

endeavor to show how Martin Luther recaptured the New Testa~ 

ment Christian freedom for himself and was able to interpret 

it so convincingly to an age restless and yearning to be 

freed that he became the leader--among others--of a great 

fellowship of Christian believers, a ';priesthood of all be

lievers," known as the Protestant Church, dedicated to a 

• • • • • • • • 
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life of simple faith in ~od through.Uhrist, man's High 

Priest and only Mediator and Advocate. 

B. Luther•s Personal Experience of Liberation 

Nine years before Columbus discovered America, a 

son was born into the home of peasant miners in Saxony whose 

life was destined to change the whole course of the world's 

history. "By the keeness of his thinking, the vitality of 

his spiritual experience, and the warmth of his devotion, the 

firmness of his faith, and the robustness of his courage, 

Martin Luther became one of the foremost liberators of all 

time."l 

Martin Luther is acclaimed by many as the most 

heroic figure since the time of Paul. To the modern world 

he was the pioneer of the road to spiritual freedom. With

out him and his powerful leadership the Heformation might 

have been delayed and the world today would be other than 

it is. 

It may be closer to the truth to say that the age 

was molded by Luther, than that Luther was a product of his 

age. To be sure Luther•s growth was effected in the atmos

phere of his day, but the secret of his great strength did 

not lie in this, in the force of his intellect, in the 

strength of his will, in the originality of his genius, or 

in his undaunted courage; ubut in the depth and force, the 

• • • • • • • 
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vividness and reality of his religious experience; kindling 

and fusing all the forces of his great natuxe."I 

In order to understand the genius of Luther•s un

precedented work as a liberator and reformer we must pene

trate to the center of his life and personality--to his 

religious nature and experience. 

1. Inward 8piritual Uonflict 

Until the light of the li-ospel of redeeming grace 

broke upon him, Martin Luther's life might well be summar

ized as the striving of a human soul for peace with God. rt 

was the mighty effort of a soul to recover the truth of sal

vation from sin through Christ, by faith. 

McGiffert observes that in his earlier life Luther's 

conception of the Church was not altered even when the re

ligious thinking of his day was questioning the truth of the 

traditional doctrines. His confidence in the Catholic system 

was absolute, until he began to be shaken out of it by 

practical considerations. 

Driven into a monastery by fear of the divine 

wrath of ~od, Luther observed every detail of disoipline-

oelibaoy, night watches, self-mortification; and attended 

every pious exercise of worship--penances, mass, prayers and 

fastings; with the hope of escaping from sin and temptation. 

• • • • • • • 
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Though he was held up as a model of sanctity by his breth

ren, he himself was disappointed with his own failure to 

throw off temptations of anger, envy, hatred, and pride. 

Luther says: 

"When I was the most devout, I went a doubter to the altar, 
a doubter I came away from it; if I had confessed my pen
itence, I still doubted; had I not I was in despair. '1 1 

Luther was passing through the conflict between the 

law of God and the law of sin. He found himself impotent in 

his own strength to keep the law of (:;Od and cried out for 

deliverance from this condemnation. ~ome of his brethren 

tried to relieve him of his mental suffering but had little 

success. One confessor admonished him sharply: "You are a 

fool. God is not angry with you; it is you who are angry 

with God." 2 However it was Staupitz who finally gave him 

comfort and guidance. 

2. Light of the Gosp,el Breaks 

From 1507, when Luther became a priest, until 

1516 he was in the process of working out his salvation. 

With the help of his friend ~taupitz, who taught him that 

true repentance does not cons~st of self-imposed penances 

and punishments but in a change of heart and faith in Christ, 

Luther was gradually directed from his sins to the merits of 

Christ, from the law to the Cross, from works to faith, and 

1. 
2. 

• • • • • • • 
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from scholasticism to a study of the scriptures. Luther, 

in a letter to Staupitz~ says that he was his spiritual 

father and "first caused the light of the G0spel to shine in 

the darkness of his heart."l He had encouraged Luther to 

study Augustine, Tauler, and the scriptures, and in the 

latter, especially the prophets and Pauline writings. In 

these he caught glimpses of evangelical doctrine. At the 

University of Wittenberg as a professor, Luther studied in

tensely the Pauline Epistles, his eyes continuously fasten

ing upon the words of the prophet cited by Paul, "the just 

shall live by faith." In experience, Luther gradually came 
, A ,,~ 

to a realization of the meaning of u justification by faith'' 

in Christ without understanding its conflicting implications 

with traditional Ohurch creed and piety built upon Thomistic 

Scholasticism. 

While in Rome, Luther was consciously and uncon

sciously being prepared for his life's work. He found the 

moral and spiritual conditions exactly the reverse of what 

he had expected. ~he papal court and the clergy were living 

in such riotous luxury and immorality that in later year~ 

when these experiences returned to Luther's mind, his faith 

in the ~oman Ohurch and hierarchy was shaken and finally 

destroyed. He ran from one church to another, to crypts and 

ca.tacQmbs, "like a cra$ty saint, ·• with an unquestioning faith 

• • • • • • • 
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in the legendary traditions of the Church, but found no pe·ace 

in his soul. .l::l.owever the words of the Apostle Paul, "the 

just shall live by faith," impressed themselves more and more 

upon his mind during his stay at Rome, and on his long 

journey home the full meaning of the nature and method of 

salvation burst upon him. ~Here I felt at once, .. he says, 

"that I was wholly born again and that I had entered through 

open doors into Paradise itself."l 

But not yet was Luther ready to break from the one 

Apostolic Church. His eyes were just beginning to be opened. 

Providentially, between 1512 and 1517, Luther•s teaching in 

the University of Wittenberg more and more led him into a 

direct study of the Bible. His lectures on the Psalms, 

Romans, and ~alatians, in which he sat forth the doctrines 

of sin and grace, and the comfort of the ~ospel for all 

peoples, kept deepening his convictions on the ~ospel of 

freedom. 

Although at this time he made no formal anti-Oath-

olio statements, he increasingly became mora and more evan

gelical. In the pulpit, Luther was most influential, for 

his preaching reached the heart and conscience of his people 

as well as their minds. As Melancthon tells us, the sermons 

of Luther "ware born not on lips, but in his soul," and were 

destined to shake the ecclesiastical foundations of ~~ope.2 

• • • • • • • 

1. Ibid., p. 128. 
2. A. L. Simpson: Pione.ers, p. 234. 



-83-

In the introduction to his Commentary on ~alatians 

Luther speaks of the difference between "Christian righteous

ness"and all other kinds of righteousness. uchristian 

righteousness," or the righteousness which is of (.7od by 

faith in Christ, like the others (political, ceremonial, and 

law) is the gift of (.7od, but unlike them is not active, but 

passive. 

"For in this we work nothing, we render nothing unto God, 
but only we receive and suffer another to work in-us, 
that is to say, ~od. ~herefore it seemeth good unto me to 
call this righteousness of faith, or Christian righteous
ness, the passive righteousness.til 

"Briefly, I rest only upon that righteousness, which is 
the righteousness of Christ and of the 1ioly (.7host."2 

3. In Conflict With the Church 

With his new and vital experience of a salvation of 

peace and assurance by faith in the redemptive work of Christ, 

Luther was driven to test the beliefs and practices of in

stitutional church and life about him. In no way could this 

experience square with the current theories of salvation, in 

·which acts, penances, and satisfaction had a prominent part. 

Several providential events gave Luther the oppor

tunity to reflect on this new principle and bring it into 

distinct consciousness, for as yet learly in 1517) he had no 

intention of either reforming the Church or breaking from it.3 

• • • • • • • 

1. Martin Luther:· uommentary on (.7alatians, p. 132. 
2. Ibid., P• 133. 
3. :5chaff, op. cit., Yol. ·vr, p. 144. 
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~he first of these events was the appearance of Tetzel, the 

indulgence seller, who provoked a protest from Luther 

against the mischief and abuses resulting from this traffic. 

]~thermore, Luther was convinced that this system 

as practiced, was diametrically opposed to the "remission of 

sin as a fxee gift of grace to be apprehended by a living 

faith11
, and likewise he felt. it his c1uty to protest.l He 

preached against it, wrote to bishops in opposition to it, 

ancl finally was moveo. to write and post his 95 theses on the 

door of the Church of All Saints .at Wittenberg. Luther says 

that he himself did. not clearly unde.rstand at this time the 

questions of indulgences, but he was certain that they could 

h~ve no spiritual value. He did not condemn indulgences but 

'condemned the abusive use of them • . 
No one accepted his challenge to a debate: the 

students and professors at Wittenberg were of one mind. But 

the fire had been kindled. In a few weeks the Theses had 

been copied, translated, printed, and spread to all parts 

of ~ermany and ~uxope, being received with hearty response 

everywhere. Little did Luther realize at this time the 

hazardous position that he was placing himself in, for as 

.McKim says: 

"He was publicly assailing the supremacy and stability of 
that vast and mighty organization which called itself the 
Catholic Church, which claimed absolute supremacy over 

• • • • • • • 

1. Ibid., p. 154. 
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the consciences of men, which in the estimation of all 
0hristendom, carried the keys of Heaven and Hell, and 
which demanded and received obedience from kings and 
emperors as its vassals. 1'1 

4. Events Leading to a .b1inal Break 

The controversies which issued from Luther's Theses 

failed to scare him into renouncing his position. on the 

contrary he was forced to defend himself on Scriptural 

grounds; but since, on the ground of Scripture and tradi

tions of the ~arly church Fathers his opponents could find 

no proof for indulgences, the controversy finally resolved 

itself into a question of the authority and infallibility 

of the pope and general church chuncils. 2 

Luther's contention that the authority of the Bible 

was to be preferred to that of the whole church, led him to 

the propositi on that the supremacy of the 11oman Church was 

unsupported by either history or Scripture. In the Leipzig 

Disputation (1519), Luther for the first time was left with 

nothing but the Divine scriptuxes, his private judgment, and 

his faith in God on which to stand. The importance of this 

theological debate lies in the marked progress in Luther•s 

emancipation from the papal system. for now "the ship of the 

Beformation was cut from its moorings, and had to fight with 

the winds and waves of the open sea."3 

• • • • • • • 

1. McKim, op. cit., p. 307• 
2. Of. ~chaff, op. cit., Vol. V!, p. 169. 
3. Schaff, op. cit., Vol. VI, p. 169. 
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Mackinnon's insight into the unconscious process 

of Luther's gradual emancipation from Romanism is stated in 

these words: 

"Exaltation of papal power not only tended to intensify 
the reaction against it; it drove Luther to turn the 
searchlight of historic criticism more intently on this 
provocative theory, only to find increasingly cogent 
reasons for his counter-theory that the pope was the 
very anti-Ohrist of Daniel and the Apocalypse. '11 

Luther's opponents despaired of converting him and 

hoped to end the whole controversy by obtaining a papal bull 

of excommunication. xhe bull was secured but failed to 

cause Luther and his friends to be burnt; instead the bull 

was burned by Luther. ~hat was the signal of final separa

tion, emancipating Luther and the Protestant world from the 

tyranny which for centuries Bome had exercised over the 

intellect and conscience of men. 

~ivan a final chance to repent, at the Diet of 

Worms (1521), Luther said, "It is not wise, it is not safe 

for a man to do anything against his conscience,n and "Here 

I stand; I can not do otherwise. God help me! Amen."2 

5. Conclusion 

xhus we see that Luther found personal freedom in 

Uhrist; he was emancipated in body, mind, and soul from the 

condemnation of sin and the oppression of the Boman Church, 

• • • • • • • 

1. J. l,fackinnon: Luther and the .:Heformation, Yol. II, p. 160. 
2. MCKim: op. cit., p. 311. 

Also, Fisher: The Reformation, p. 110. 
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under which he found himself unable to carry out moral and 

spiritual reforms. ]lrom this time on, Luther entered into 

a mighty crusade to liberate others; in his campaign 

against the Roman Church, his most powerful weapon was his 

pen. Within four months after the Bull of Excommunication 

had been issued (June 15, 1520), Luther had written his 

three most effective reformatory works: r
1The Address to 

the ~erman Nobility," the "Babylonian Captivity of the 

Church," and the "Freedom of a Christian Man.n Speaking 

of.these, Schaff says, 

The first two are trumpets of war, and the hardest blows 
ever dealt by human pen to the system of popery; while 
the third is peaceful, and shines like a rainbow above 
the thunderclouds."l 

0. Luther • s Doctrines of Christian .l!'reedom 

With this picture of the ~eformer•s life and ex

periences until his break from the Church, we may proceed 

now to study in detail the important principles of Christian 

freedom which Luther called into action and reaffirmed to 

the peoples of Europe. By word of mouth and by the printed 

page Luther made known to all the ~ospel of Christ which 

liberates from .the bondage of sin and every other bondage 

that prevents Ohristian men and women from worshipping God 

in spirit and in truth. 

• • • • • • • 

1. !:)chaff: op. cit., Vol. VI, p. 205. 



-88-

We intend to examine, especially, what Luther had 

to say in his three famous tracts in regard to Christian 

freedom. It is not the intention of the writer to study in 

detail the content of each work by itself. Rather we shall 

follow an outline similar to the one developed in the pre

vious chapters and observe what these documents say on: the 

problem of the individual and church authority; freedom in 

worship and all that this implies; and finally the social 

and ethical application. 

1. Freedom of Mind--Problem of Authority. 

Martin Luther reached his inner'freedom through 

the free judgment of his own mind. Professor Taylor says, 

"His intellectual faculties were inflamed and energized 
by the religious impulse which drove unto ~od, demanding 
a union through the institutions of faith and love·, a 
un.ion in no wise to be m§tdiated through a priest or through 
any limping, hopeless good deeds on the part of Luther. 
If ever the mind of man worked in its essential freedom, 
Luther•s mind worked free in the preparation of his 
spiritual manifesto, 'The Freedom of a christian Man.•"l 

When Luther denounced the usurpations of the church 

and pretentions of the p9pe, he attacked the citadel of their 

authority by making conscience and Scripture the only rources 

of final authority. 

a. J;ible, the Only Rule of Faith and Practise. 

As we have already stated, Luther was forced out of 

the Roman Church because he defended his position on the 
~ . 

• • • • • • • 

1. Taylor: op. oit., P• 141. 
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basis of ~oriptural authority and refused to reoant. rn 

reality he was only being.true to his oath "to preach the 

doctrines of the tioly Soriptures faithfully, to teach it 

purely, to study it during his whole life, and to defend it 

by discussion and writing so far as ~od should enable him 

to do so. nl 

Speaking of the supremacy of the authority of the 

Bcriptures, Luther in the "Address to the German Nobility" 

argues that the pope is as much in subjection to the rule 

of the Bible as anyone. This is the third wall whioh Luther 

speaks of, that needs to be torn down:2 

"For when the pope acts contrary to the Boriptures, it is 
our duty to reprove him, and to constrain him. • • '' 

"But all their boasts of an authority which dare not be 
opposed amount to nothing at all. .!!'or this presumptuous 
authority is nothing; he has no such authority, and he is 
quickly overthrown by a text of soripture; for Eaul says 
to the Corinthians, 'God has given us authority not for 
the destruction, but for the edification of Christendom.•"3 

Luther•s conviotion that the authority of the Bible 

was supreme over the uhurch, Pope, and uouncils became stronger 

as time went on. He asserted, vindicated, and established 

the right of the common man to possess and read the Bible in 

his own tongue. In the words of lioratious Bonar: 

"Shut up and fettered the word of ·God had been for ages; 
a, dead tongue concealed it; priests warned men against 

• • • • • • • 

1. ~impson: op. cit., p. 238. 
2. Luther speaks of three "walls of Jericho," whioh the 

papacy had ereoted about itself, that must be torn down. 
The other two will be mentioned later. 

3. A • .t!.olman: ~he Works of Martin Luther, Vol. II, p. 78. 
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reading it. Luther took it from its cell; opened it, 
held it aloft;'told the men of his age that it was their 
special book. l'low it had a free course: 11 1 

The ~ible was thus made so popular that tradespeople, arti

sans, ploughman, as well as doctors and theologians made a 

daily study of it. 

By the faithful and diligent labors of Luther, 

more than any other person, the Scriptures were restored to 

their rightful place of honor, above church tradition and 

authority. Luther maintained that the Scriptures were the 

basis and foundation of his entire work, the standard by 

which every doctrine and rule must be judged, and against 

which no pope or council could rightly decree anything. 

Luther 1 s uncompromising insistence upon the su

preme and final authority of the Scriptures undermined the 

whole fabric of Homan Priestcraft, Popery, and Superstition, 

and thus laid the foundation for civil and religious liber

ties, freedom of thought, and rights of conscience.2 

b. Individual ~ight to Interpret the Bible. 

In perfect freedom of mind Luther asserted the 

rights of the individual conscience. How he placed the su

premacy of conscience, alopg with the Scriptures, above all 

political and churchly authority may be clearly seen in the 

often repeated statement. of Luther: "It is not wise, it is 

• • • • • • • 

1. ~Kim: op. cit., p. 314. 
2. Ibid. 
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not safe for man to do anything against his conscience. 11 

Speaking of this occasion, uarlyle says that this was uthe 

greatest scene in modern ~uropean history; the point, in

deed, from which the whole subsequent history of civilization 

takes its rise. •• l 

The exclusive papal claim to interpret Scriptures 

w'as one of the three •walls of J·ericho, • which the papacy had 

erected about itself, that Luther pulled down in his first 

great tract of liberation, "Address to the l:ferman Nobility." 

Previous to this, in a controversy with .!!.ick, Luther argued 

that only to the clear teaching of the 11'ord would he submit, 

and then only when read with his own eyes, not those of other 

men. ~ven then there was the matter of proper interpretation 

which he maintained was possible only by the enlightened con

science of the individual Ghristian under the guidance of the 

.tioly ~pirit. 

This in principle, though not fully realized by 

Luther, meant the right of private judgment. He was much 

aware of the abuses that would accompany this principle of 

freedom and therefore did not advocate absolute rights of 

the human mind, yet his own mind exemplifies a striving for 

this .ideal. 

In Luther•s works we see that he believed that the 

individual has the right to read and interpret the scriptures: 

• • • • • • • 

1. Eddy and ~age: op. cit., p. 10?. 
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"They (the popes) have themselves usurped this power, and 
although they allege that this power was given to ~eter 
when the keys were given to him, it is plain enough that 
the keys were not given to Peter alone, but to the whole 
community.ul 

The age had no idea of toleration and Luther was no 

exception, for as I\1cGiffert says, uRis treatment of opponents 

(Protestant as well as Catholic) grew more bitter within the 

passing years.u2 Precisely at this point Luther failed to 

carry through the principle o~ freedom and toleration, allow

ing others to enjoy a right which he in practice, a.t least, 

claimed for himself. ±aylor•s keen insight into the phenom

ena of the human mind throws light on this problem of in

tolerance: "Within the range of their vital convictions, 

human beings are rarely tolerant.u3 It should be said to 

Luther•s credit that his brand of intolerance did not allow 

the punishment of unbelief and heresy as crimes. 

It should be emphasized that the key-note of the 

~eformation in ~ermany was the reassertion of the rights of 

the individual conscience. 1o the world, the importance of 

this liberation of the human mind and personality cannot be 

over.-estimated, for in placing the majesty of .1iruth above all 

earthly pomp and power, a new stage in the progress of in

tellectual freedom and civil liberties was marked.4 

• • • • • • • 

1. Holman: op. cit., p. 75. 
2. Eddy and Page: op. cit., p. 116. 
3. ~aylor: op. cit., p. 136. 
4. Ibid., P• 147 
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2. Bevitalized Worship. 

Several principles of Christian Freedom fall under 

this division; principles that were the foundation of New 

Testament Christianity, but which the elaborate ritual sys

tem of the Homan Church had obscured for all but a few of the 
• 

more spiritual. Luther • s "Babylonian uapti vi ty of the 

Ohurch11 dealt with this sacramental system, apart from which 

the needei reform in religious worship and morality could 

only come. In the place of superstition and imagination in 

worship Luther substituted a simple faith and child-like 

trust in <Xod's mercy and grace. Thus he met the universal 
. 

need of man for direct, personal communion with God and com-

plete assurance in His Divine·love. 

In the area of Christian worship the principles 

that Luther insisted on as being essential, are: (1) "justi

fication by faith," ( 2) "priesthood of ail believers, 11 and 

(3) a balance of the Word and the ~acraments. He·was mainly 

positive in his arguments, putting very little emphasis ~pon 

the negative doctrines of oonfebsional, penances, and in

dulgences. 

a. Justification by l!'ai th. 
. 

The change which took place in Martin Luther's life 

when he grasped the full significance. of salvation by grace 

and felt the peace and assurance which he found only through 

faith in Christ, was the driving force of all his later ef

forts to liberate the human mind and soul from the bondage 
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o£ ~oman authority. 

~he principle o£ 'juati£ication by faith' which 

mani£ests itself in love and all good works, operates con

versely in the Uatholic System, in that a man becomes a be

liever and justified be£ore ~od only on the basis of external 

works and observances. This cardinal doctrine of 'justi£i

cation by faith • is set £orth eloquently in 11 The .ll'reedom o£ 

a Christian Man ... 

In this tract, Luther discusses at length the 

£utility o£ man•s attempt to render himself righteous by his. 

own works in ~od's sight, the £unction o£ the law to teach 

us our moral impotence, and the necessity o£ depending sole

ly on Christ, who is the £ull£ilment o£ the promise and the 

law, to give us salvation. There can be no dependence what

ever in external things £or salvation, but faith and trust 

in the Word o£ God. In Luther • s words: ••God alone commands, 

He alo'ne :full£ils. nl 

In trusting ~od solely for salvation, faith does 

three things: it justifies, imputing righteousness to man; 

it honors ~od by acknowledging Him to be true and righteous, 

and worthy o£ our confidence, thus making His promises 

e:f£ective; and it unites the soul with Ghrist as a bride is 

to be united with her bridegroom.2 

Only by faith of the heart, Luther insists, can a 

• • • • • • • 

1. Holman: op. cit., p. 318. 
2~ 0£. Ibid., pgs. 317-320. 
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man truly worship l.iod since He ••cannot be worshipped unless 

you ascribe to Him the glory of truthfulness and of all 

goodness which is due Rim. n ~his, he says, is the very 

highest worship of God. 

b. General Priesthood of all Christians. 

In the 11 Address to G-erman .Nobility," Luther first. 

of all brings out clearly the fundamental Protestant princi

ple of the priesthood of all believers. l:le says, "Through 

baptism all of us are consecrated to the priesthood, as ~t. 

£eter says in I Peter 2--'Ye are a royal priesthood, a 

priestly kingdom,• and the book of Revelation says, 'Thou 

hast made us by Thy blood to be priests and kings. • nl In 

asserting this principle Luther denied both the special 

powers of the clergy and the unlimited authority of the 

Church over the faith and.life of Christendom. 

In this priesthood Luther insisted that every 

Christian is set apart to come to God in prayer by himself, 

for "in the New Testament, the external priesthood is over

thrown, for it makes prayer, access to God and teaching 

common to all men. ii2 In his work, 11 The .l!,reedom of the 

Christian Man," Luther says, 

"Not only are we the freest of kings, we are also priests 
forever, which is far more excellent than being kings, 
because as priests we are worthy to appear before G-od to 
pray for others and to teach one another the things of 

• • • • • • • 

l. Ibid., p. 66. 
2. R.M.Edgar: Genius of Protestantism, p.l64: quoted from 

Luther's work, "Abuse of Mass.n 
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~od. To this glory a man attains, surely not by any 
works of his, but by faith alone.ul 

The Christian ministry was regarded by Luther as 

an office to which suitable men are elected by the congrega

tion of priests. There is no distinction between the laity 

and clergy except that of office. In lamenting the man-made 

distinction between the clergy and laity of the catholic 

Church, Luther said that injustice was done to the Biblical 

words, 'priest,• •spiritual,• and •ecclesiastic' when they 

are transferred from all Christians to those few who are 

mischievously called 'ecclesiastics.' Luther's own words 

in .. Freedom of the Christian .Man" are: 
111!'or .l::l.oly Scripture makes no distinction between them, 
except that it gives the name 'ministers,' 'servants, • 
'stewards,' to these who are now proudly called popes, 
bishops, and lords and who should bU the ministry of. the 
Word serve others and teach them the faith of Christ and 
the liberty of believers."2 

~his emphasis led to the emancipation of the laity 

from priestly control and gave them participation in church 

affairs, with the stewardship of public teaching and preach

ing reserved for those specially fitted for these offices. 

Christ was once again thought of as the only true mediator 

between man and ~od. 

In summarizing the influence of this doctrine on 

Christian life, Bchaff states that, 

"It destroyed the distinction between higher (clerical 

• • • • • • • 

1. Holman: op. cit., p. 324. 
2. Ibid., P• 326. 



-97-

and monastic), and lower morality; it. gave sanctity to the 
natural relations, duties, and virtues; it elevated the 
family as equal in dignity to virginity; it promoted gen
eral intelligence, and sharpened the sense of individual 
responsibility to the Ohurch •••• The principle of the gen
eral priesthood of the laity found its political and civil 
counterpart in the American principle of the general king
ship of men, as expressed in the ~eclaration of Indepen
dence, that 1 all men are born free and equal."l 

c. Place of Word and Sacraments. 

For several years before the Reformation began, 

Luther had increasingly been giving the Bible a larger place 

in his own personal life, in his teaching at the university, 

and in his preaching. tie did not at the time rebel against 

the sacraments or even suggest that they were unnecessary. 

But the time came when he was forced to decide as to their 

inherent value. ~peaking of Luther's attitude toward the 

Sacraments, McGiffert says: 

"Though Luther long remained unconscious of his inner in
dependence of them, when the conflict came and he was 
threatened with their loss he discovered he could do with
out them, and the discovery proved a new charter of liberty 
for himself and in the end for multi tudes of others. ~·2 

Luther repudiated the claim that the ~acraments 

were absolutely necessary to salvation in his second thunder

ous manifesto, "The Babylonish Oapti vi ty of the Church. n 

Never was a man more independent of external means, and more 

fearless in declaring their needlessness. Sacraments, he 

said, are nothing more than signs of the forgiving love of 

• • • • • • • 

1. ~chaff: op. cit., Vol. VI, P• 208. 
2. McGiffert: Martin Luther, the :Man and His Work, P• 174. 
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God in Christ. While they may be advantageously used as an 

aid to faith, the t~ue Uhristian should never be slavishly 

dependent on them. 

He attacked the Sacrament of Holy Communion by 

arguing for the ~ight of the laity to ~eceive the cup as well 

as the bread;l by denying the miraculous change of the ele

ments ltransubstantiation);2 and by rejecting the teaching 

of the repetition .of the sacrifice of Christ in the mass. 

The Mass, which is the heart of the Homan Catholic worship, 

Luther attacks as the "most wicked of all."3 The other 
' 

sacraments, except baptism he rejects because they cannot be 

proved from Scriptures. And although he gave a real and im

portant place to the 8acrament of Holy Communion in public 

worship, Luther put greater emphasis upon the Word, which 

alone inspires true worship. 

In a book on Worship, ~velyn Underhill points out 

that Luther and Calvin rescued for Erotestant worship the 

truths of the primitive Christian balance of the Word and the. 

~acraments. They acknowledged the absolute priority of God, 

the genuineness of His revelation, and the sacramental author

ity of His Word. In Evangelical worship the Word became ob

jective and holy, rather than the Blessed ~aorament, as in 

Catholicism; for without the preaching of the Word sacraments 

• • • • • • • 

1. Of. Holman: OP• oit., P• 178-87. 
2. Ibid., P• 187-94. 
3. Ibid., p. 194-6. 
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are of little value.l 

For Luther, the message of the Gospel was libera

tion and assurance, and worship was man's humble and grate

ful response to ~od's mercy and grace. 

3. l!ithical Outreach of Christian l!'reedom. 

As we have suggested, Luther's controversy and 

break with Uatholicism was largely the result of a growing 

.concern for practical everyday Ohristian living. In contrast 

to the overemphasis of special religious rites which in them

selves were supposed to gain for one special favor with God, 

Luther insisted that the common virtues which find expression 

in the ordinary relationships of life are far more important. 

MoGiffert evaluates this emphasis in these words: 

"This difference in the estimate of life was more decisive 
than any other difference of doctrine between Luther and 
the ~oman Church, at this time or any subsequent time. rn 
it was wrapped up the promise of the new world."2 

Luther not only attacked the existing system of re

ligion and life in general but gave specific recommendations 

for a practical and reasonable reform. In his first great 

treatise, rrAddress to the German rlobility," Luther struck at 

the sole claims of pope and hierarchy to promote reform and 

advocated that the ~erman ~mperor, princes, and nobility take 

a hand in the needed religious, moral, social, and economic 

reforms. 

• • • • • • • 

1. ~. Underhill: Worship, p. 278. 
2. MQGiffert: History of Christian ~bought, Vol. II, p. 20. 
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Christian freedom to Luther, as we.shall discover, 

was nothing statio or passive: it was vital and active. In 

reality it was the Word of God being applied to every avenue 

of life •. W~ are aware of Luther's faith in ~od to restore 

society to a higher level of living when governed by Christian 

principles. 

a. liood Works and l!'reedom -- Love. 

One of Luther's most important contributions to 

Protestant thought was his affirmation of the natural right 

and obligation of every Christian to do service to ~od and 

his fellowman, even in the normal trades and occupations of 

life, rather than the unnatural restrictions of asceticism 

which limited the effectiveness of Christianity. It is often 

said of Luther that he dignified labor and exalted the 

common man. 

This theory, sometimes referred to as a "universal 

call to sanctity," is based on the doetrine of 'the priest

hood of all believers.• In conformity to this principle, 

Luther believed that every legitimate business ought to be 

consecrated to (.iod, everyday should be holy in a sense, and 

avery moment dedicated to ~od, whether in business, enjoy

ment, or worship. 

In his beautiful tract on uThe .Liberty of a 

Christian Man," the ~aformer sets forth in a profound way the 

paradox of Uhristian liberty, and brings together these two 

ideas of grace, or faith, and works; 
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A CHRISTIAN MAN IS A PERFECTLY FREE LORD OF ilL, 

SUBJECT TO NONE. 

A CHBI&TIAN MAN IS A :.PERJ!,ECTLY DUTIFuL SERVANT OF ALL, 

SUBJECT TO ALL.l 

In this he shows wherein true liberty exists: ~Christ, not 

:from Christ. 

The inner or spiritual man is freed by the ~ospel 

of Christ :from sin, laws, and mandates: he is subject to none 

by virtue of his faith. Yet he is subject to all by virtue 

of the love which he has received through faith: here works, 

which are a manifestation of-faith, begin. He explains that 

the good works that we do flow from ~od into us and out unto 

others. We have so 11put on" Christ that it is as if "He had 

been what we are."2 Referring to I Corinthians 13, Luther 

says that the "love that seeketh not her O\'in" is the genuine 

rule of a Christian life.s 

While the Roman Church has always recognized good 

works as contributory to salvation, Luther and those of the 

.Protestant faith have always insisted that "good works do not 

make a good man, but a good man does good w~rks.n4 Neither 

ean a Christian man be idle, for his good works need to join 

his body in loving and praising ~od. Luther consistently 

warns again and again that "the works themselves do not justify 

him before ~od, but he does the works out of spontaneous love 

• • • • • • • 
1. Holman: op. cit., p. 312. Also of. I Corinthians 9:19. 
2. Ibid., p. 342. 
3. Ibid. 
4. Ibid., P• 331. 
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in obedience to God, and considers nothing except the approval 

of God, Whom he would in all things most scrupulously obey.iil 

In summarizing Luther's view of good works we shall 

quote his own conclusion: 

MWe conclude, therefore, that a Christian man lives not in 
himself, but in Christ and in his neighbor. otherwise he 
is not a Christian. He lives in Christ through faith, in 
his neighbor through love; bY. faith. he is caught up·beyond 
himself into God, by love he sinks down beneath himself 
into his neighbor; yet he always remains in ~od and in His 
love, as Ohrist says in John i, 'Verily, I say unto you, 
Hereafter ye shall see heaven open, and the angels of ~od 
ascending and descending upon the son of man.•"2 

b. Church and ~tate -- Moral and ~ocial ~eforms. 

Under the .!;(oman system discipline was contro.lled 

wholly by the Church. There had been crying appeals for re

form in the Church for at least two centuries before the 

Reformation began, but the Councils and popes failed to ac

complish any real change. It was the honest resolve of Luther 

and other reformers to secure the necessary disaipline for 

reform. 

In the third and longest section of his "The Address 

to the ~erman Nobility, ii Luther turns his protests and appeals 

for the reform to the temporal authorities. ±he first pro

posal is that there be the recognition of two separate powers, 

the spiritual and temporal, with the temporal power of each 

nation free from the eoclesias·tical rule of Rome. .!lome should 

• • • • • • • 

1. Ibid., P• 329. 
2. Ibid., P• 343. 
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be honored and obeyed in spiritual things as long as she is 

true to Christ.l 

In religion and everything else he believed that 

Germany should manage its own affairs and live its own life. 

Its spiritual authority should be vested in the hands of ~er

~an ecclesiastical authorities. In attempting to break the 

foreign yoke of popery and the false claims of the clergy, 

Luther insisted that religious leaders possessed no preroga

tives not belonging to the right of all Christians. ~hey 

should be appointed to serve religious things, and were sub

ject to the people, not lords over them. 

He believed in the divine right of civil authorities 

for the punishment of the bad and protection of the good • 

.. They are supreme in their own lands and the clergy are under 

their jurisdiction as completely as anybody else."2 

Speaking of this '"trumpet call" to the G-erman na

tion, .rJJ.cGiffert says that, "Liberties from the domination of 

the spiritual power, from the dependence upon its offices, and 

from dread of its penalties, was one of the watchwords of the 

book. In it a new age was foreshadowed•"3 

The first abuse that Luther advocated reform of was 

that of indulgences. ~qually destructive of spiritual life 

was the confessional.4 ~ogether these two abuses were the 

• • • • • • • 

1. Ibid., P• 104. 
2. Ibid., P• 10. 
3. McGiffert: Martin Luther, the Man and ais work, p. 167. 
4. Holman: op. cit., p. 249-50. 
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strongest means of discipline in the Church; both were highly 

, commercialized and thus promoted the material interests of 

the Church without bettering the moral and ethical standards. 

In the interests of higher morals and Christian living a new 

start had to be made. 

Luther's program for reformatory action included, 

besides the abolition of ecclesiastical power over the state 

and creation of a ~erman Ohurch and council, numerous inter

nal religious reforms. Some of these were the abolishment of 

mendicant orders, regulation of begging, and inspection of 

all convents and nunneries; ~astriction of luxury in dress 

and spice trade; condemnation of houses of prostitution, 

traffic in annuities, and excesses in eating and drinking; 

reduction of festivals and holidays; permission of the clergy 

to marry; and the improvement of schools· and universities.l 

None of Luther's writings, it is said, produced 

such an instantaneous and far-reaching effect in ~ermany as 

this one to the ~erman nobility. Although Luther was not the 

first to urge these reforms, he was the first to do so in 

such a complete program. He was merely voicing what earnest 

men had long been thinking. 

• • • • • • • 

1. lbid., pgs. 133-162. 
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D. Summary. 

In this chapter we have studied the experiences and 

struggles of Luther in gaining an inner freedom from sin and an 

external freedom from Romanism, and the principles that were 

fundamental to his reformed theology and practice of Christian 

living. 

It w~s through a study of the Scriptures that Luther 

was able to become free in Christ, and growing out of his own 

vital experience of Christian freedom was the conviction that 

the whole ~oman system was legalistic and un-Biblical, depriv

ing man and women of the true freedom which Ohrist had made 

possible. And until the truth of this freedom in Christ could 

be recovered there would be no permanent reform. ~hus, Luther 

criticized the Church openly, challenging her defenders to find 

Scriptural basis for her attitude of supremacy, her system of 

priesthood and customs of worship; but this was impossible-, 

so he chose to suffer excommunication rather than compromise 

truth. 

In place of the false theories and practices of 

~omanism, he affirmed several New ~estament principles which 

have ever been fundamental to evangelical Protestant belief. 

Briefly these are, (1) the supreme and final authority of the 

~criptures and the right of every Christian to read and inter

pret them; l2) justification by faith in God through the com

pleted sacrifice of Christ; (3) the priesthood of all believers, 

with lay rights aqual to those of the clergy; and finally,(4), 
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the call of every Christian to live a holy and consecrated 

life, one lived out by the spirit of love rather than law. 

~o by use of the 8criptures Luther reaffirmed to the people 

of his land, and to the whole world in time, the true mean

ing of freedom in Ohrist, or Christian freedom. 
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SUMMARY AND CONCLUSION 

A. General Summary. 

The purpose of this thesis has been to study the 

history of Christian freedom from the time of Jesus christ 

to the rrotestant rleformation, in order to discover what 

principles of primitive Christianity are fundamental and 

permanent, and to analyze the nature of Christian freedom 

in order to determine its meaning and implications for 

present-day Christian living. The introduction stated the 

fact of the natural desire in human nature for freedom in 

all realms of one•s personality, but how certain factors 

and powers in the history of the world had prevented man•s 

attaining this freedom. 

With this in mind the writer proceeded to study 

Jesus' desire and efforts to make men free--in body, mind, 

and spirit--in order to love ttOd with their whole heart, 

mind, strength, and soul. ~he Apostle Paul received the 

benefits of this freedom in a marvellous way and in his 

teachings it was seen that he had a profound understanding 

of the meaning of freedom, being essentially one with 

Christ in explaining its meaning. 

The second chapter was a historical study of 

Christian freedom--from the time of the Apostolic church to 

the ~eformation: observing the reasons and causes ~or the 

obscuring and almost complete loss of freedom in the Homan 
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Catholic Ohurch, with the attendant religious, moral, and 

social effects; and then tracing the growing concern and 

increasing attempts that were made to revive New Testament 

Christian freedom, making it possible for Martin Luther to 

call forth a religious,moral, and social reform on the 

basis of his own personal discovery of freedom. 

Then a study was made of Luther's personal ex

perience of liberation as a preparation for understanding 

his conception of Christian freedom as he set it forth in 

the early years of the Reformation. It was found that 

Luther preached, taught, and wrote on the basic principles 

of New iestament uhristian freedom as they had become real 

to him, especially as a result of studying the Pauline 

writings. 

Several principles of truth regarding Christian 

freedom were seen to be necessary, not only in the time of 

Christ and Paul, but also during the following centuries. 

The result of being deprived of the knowledge of Uhrist·and 

the ~criptures was the lack of true spiritual freedom before 

God, and effects of such religious teaching and experience 

was a sadly degenerated uhristianity. Luther and the many 

~eformers of his day found peace of heart and mind because 

they turned personally to the Bible, discovering for them

selves the truths of Uhristian freedom. 

In summary these truths or principles were, first 

in importance, the great fact of the sole Mediatorship of 
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Christ between ~od and man. He sets men free from the power 

and guilt of sin; He makes all men priests unto ~od, thus 

barring the need of any earthly and human mediator or 

priesthood. This truth embodies two Christian doctrines of 

freedom: •justification by faith' and the 'priesthood of 

all believers.• 

The second truth, in order of treatment, was that 

of Uhristian freedom in worship--this based on the doctrine 

of the universal priesthood of believers. This is the first 

important aspect of man's new possibilities and responsibili

ties as a son of ~od, one free in Christ. He worships ~od 

in spirit and in truth, not according to legal forms and 

ceremony, nor by observing special days and laws. 

Another aspect of freedom is the ethical or practi

cal. A man is free and lord of all, yet a servant of all • 

.l!'reedom is exercised within the boundaries of love. The man 

that is free in Christ will do nothing that causes another 

to stumble and sin; he fulfills the second commandment: 

"Thou shalt love thy neighbor as thyself." This has been 

called, freedom of will. 

The last freedom that has been formally discussed 

is freedom in thought. Jesus sets men's minds free in order 

for them to think more clearly of God, of man, of their re

lationship to one another, and of men's relationships to one 

another. Freedom of thought or intellect, is founded upon 

faith in God. 
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.B. Conclusion. 

It has been seen, therefore, that when one sur

renders to Christ as Lord and Savior and becomes his bond

servant, he is set free in these three ways: in spirit, 

will, and mind. ~ach one of these freedoms is dependent upon 

the others, and they all are the expression of a basic 

obedience and loyalty to the One True Mediator. l~ow when 

one of these freedoms is impaired or threatened the others 

all likewise affected. We must guard each one with jealous 

care. 

This study of the-meaning of Christian freedom 

and all of its psychological implications for spirit, will, 

and mind, as expressed in the introduction, the writer be

lieves is of utmost importance for: a) the personal life 

of the individual Christian--for his life within his reli

gious community, and for the proper relationship between 

denominations; b) for the necessary liberation of those who 

are living under authoritarianism, uatholic or otherwise; 

cj for the proper safeguarding of religious freedom as set 

forth in the Bill of ~ights of our government, and for the 

safeguarding of all the basic freedoms. In short, this 

fact of Christian freedom is fundamental to all aspects of 

Christian culture. It involves, basically, the preaching 

of Jesus Ghrist as >:)avior and Reconciler unto LXod, and 

teaching all that that experience of faith in Him implies 

in the way of Christian life and service. 
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a) This means that each Protestant denomination 

must look to itself and examine herself in the light of ~od•s 

Word and their faith in ~od through Ohrist, to see if they 

have, either personally, or as a group, slipped into any form 

of meaningless legalism which is not justified in one's own 

time by a living faith in God. It is incumbent upon christians 

to interpret and apply Christ's principles of love, service, 

and sacrifice in terms of the actual reality of their own 

situation. ~his means a life of prayer, worship, service, 

and willing obedience to the living uhrist and not a mechani

cal application of any code of ethics. 

b) Moreover we must be always ready to interpret to 

our Uatholic brethren, and any who are living under a similar 

authoritarianism, the supremacy of Jesus O~ist over all 

humans who may claim to be representatives of His. J!ior He 

stands victorious and ever-living in the experience of men 

since the day of tiis ~esu:rrection, and tiis Presence banishes 

for all time the performance of any sacrifices and like 

mysteries. He has brought all things of the spirit, will, 

and mind within reach of every believing soul, and we are all 

.priests through liim of the mysteries of heaven. It is per-

fectly fulfilled and understood in Him. 

c) If the na tu.re of religi·ous freedom is properly 

understood and valued, we have nothing to fear in our rela

tionship to those communions who know it not, for we will be 

able to detect the root of any attempt to abrogate this 
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~undamental right of man. When we protect religious freedom 

we protect the freedom of expression (radio, press, movies), 

freedom from want and from fear of tyranny. 

Surely Christian freedom, as made possible by 

faith in ~od through Ghrist, is so inestimable a blessing 

that ~rotestants should strive diligently to prevent any 

destruction of it, similar to what happened for the many 

centuries preceeding the rrotestant ~eformation. 
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